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INTRODUCTION.

Tue mode in which thinking minds become converts
to new doctrines, has always been considered and really
is an interesting subject of philosophical contemplation.
The character of the doctrine is deeply involved in the
history of such a conversion, and is either exalted or
lowered in the estimation of others, according as the
spirit with which the converted individual was animated
at the time the conversion was taking place, commends
itself more or less to their respect. It may therefore be
agreeable to religious minds to be apprised of the cir-
cumstances under which 1 became acquainted with the
doctrines of Fourier.

Ever since my childhood, I have keenly felt that
this world is not arranged agreeably to the soul’s desires.
Without dwelling upon tﬁz events of my infancy,
although they might be of some interest to a religious
psychologist, I will simply observe, that up to my thir-
teenth year I was the pride and delight of my teachers;
they esteemed me for my industry and ﬁood behaviour ;
when, alas! I was suddenly torn from the golden dream
of bliss, and with a soul full of anguish was forced to
look upon life as the bitterest and saddest reality.

In the German schools, where 1 was educated, it is
customary for scholars who are at the head of the class,
to hear the class recite in the place of the teacher. This
is considered a distinction ; I enjoyed it as a sort of right,
and always acquitted myself to the satisfaction of both
teachers and class-mates. On an afternoon, after having
performed the duty of hearing the class recite, I reported
very favorably ; the report was, that all had recited their
lesson to my perfect satisfaction. My teacher, who
always placed the ntmost reliance on my reports, rer
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ceived the present report with some distrust ; “I suspect
you have been a little too kind,” was his remark. Be
that as it may, I was so little accustomed to hear any
thing but the most unqualified commendation of my
character and actions, that I was stung to the quick by
this remark; the blood rushed to my cheeks, and I replied
in a vexed tone, that I had been as conscientious as
usual. Our teacher was as unaccustomed to replies on
the part of his scholars, as I was accustomed to any
thing but praise from him. The class seemed rather
astonished at my boldness ; but there was nothing far-
ther said about it. When the boys went home, 1 was
directed to remain, and then I received the bitterest con-
demnation that it ever was a poor boy’s lot to bear upon
‘his devoted head. The effect of that scene was terri-
ble, and lasted for years. Ever since that occurrence,
my peace of mind was ruined ; I lost all confidence in
men ; life became a torment to me; and, young as I
was, during many a long night I prayed fervently for
death. : )

That first resistance to my teacher’s judgment was
the beginning of my spiritual regeneration. Ever be-
fore, I had suffered myself to be led by Ais wisdom; God
willed that I should be guided by my own experience
and judgment.

I sat for three hours, after having received my teach-
er’s censure, brooding over what I should do; whether
I should bid- him defiance, or go and ask his pardon. I
felt that I had occupied an elevated position ; that I had
been respected and admired ; and it was also my firm
belief that my teacher had wronged me in doubting the
correctness of my report. After a long and desperate
struggle between my pride and the desire of being
relieved of my anguish, I concluded upon begging my
teacher’s pardon. I did so, but in a somewhat awkward
and compulsory manner; and though a certain under-
standing again seemed to exist between us, yet I felt
that h:%md alienated my love, and that the time would
soon come when I should cease to respect him. I had
venerated my teacher, as one man never venerated
another ; I would gladly have died for him, if my death
had been necessary to his welfare ; in the simplicity of
my childlike enthusiasm, I had considered him in the
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light of a god, rather than a mortal being. But when
he recklessly and spitefully rent my heart, without any
sufficient reason, like an offended master, rather than an
aggrieved friend, I felt that in his soul he was as haught

and revengeful as he accused me of being. The spell
was broken, and the suspicion dawned upon my mind
that this world was a contemptible thing, and that it
was hardly worth any man’s while to esteem another.

With these feelings ig my heart, I grew up to man-
hood, and approached the period when the first quiver-
ings of passion are perceived by the youthful soul. I
found myself a prey to the most contradictory tenden-
cies. I was always animated by a strong desire to do
m{r duty, apd to acquire social virtues; but I found my-
self constantly besieged with ever-watchful desires, en-
deavouring to lead me away from Him whom it was the
delight of my inmost soul to love and to admire. I was
fond of study; it gave me pleasure to dwell upon philo-
sophical and religious things, and yet my mind was abso-
lutely closed against the reception of the metaphysical
doctrines of Germany. My mind was like an unculti-
vated field, in whose soil slumbered the power of receiv-
ing and producing life, but which was left barren by the
nursing care of man, and enjoyed no other influence
except the workings of its inherent aspirations and the
benign rays of the invisible but eternal Sun of Truth.

. It is needless for me to relate the thousand occur-
‘rences with which my earlier years were fraught. I
left Germany in disgust, though with the firm conviction
that God’s providence is mindful of every human being,
and is ever busy in preparing for it means of attaining
its destiny. God had given me many proofs that he
never forgot me.

The year after the revolution of July, I went to Paris.
My design was to continue my studies at the University
in that capital. In the stage which conducted me to
Paris, there was a man whom I found to be singularly
honest. I knew neither his name nor his character. 1
had scarcely spoken to him once. On arriving at Paris
he requested me to lend him twenty dollars, saying that
he would just step to a neighboring hotel and then re-
turn them to me. I handed them to him forthwith, and
he returned them as he promised. During my stay at
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Paris, I became acquainted with some St. Simonians; I
had some conversation with them, and even went to
their meetings, but their doctrines never struck me as
true. Of Fourier, I never heard a word.

In Paris, my mind continued in an unsettled state.
I found some friends in Paris, whose kindnesses I shall
ever remember. But my mind remained closed against
the sciences of the age. I attended the lectures of the
most distinguished professorssof Europe, but without
feeling mucﬁuinterested in them; the most interesting
experiments appeared to me rather amusing than instruc-
tive and useful. I was more or less drawn to the study
of medicine ; but the principles upon which that science
rests, appeared to me so false and foolish that I felt una-
ble to set my heart upon practising them. And thus
my distrust in science, my indifference towards its shin-
ing lights, my aversion to all intercourse with men were
constantly increasing. The only things which appeared
to me worth enjoying, were the pleasures of the senses ;
but, though I enjoyed them only speculatively—for the
deep religious enthusiasm of my soul would never suffer
me to be carried away by sensual excesses—yet the little
pleasure which I sometimes indulged in, stung my soul
with anguish and misery. I had a friend whose spirit-
ual condition was precisely like my own ; to him I
said the only wise word that I remember to have uttered
during my stay in Paris. I once told him that it was of
no use to combat the passions by arguments; and that
the only way to control them effectually, was to coun-
terbalance them by each other, a weaker by a stronger.

After a few years’ residence in Paris, I left that capi-
tal for the United States; and I confess, with gratitude
and joy, that it was in this country that my soul was
first opened to the reception and cultivation of a higher
spiritual life.

The deep struggles which unceasingly tore my soul
during the first year of my residence in the l}'nited
States, were indescribably bitter. I felt as though I had
been sent into the world for the especial purpose of suf-
fering. The same despondency which had haunted my
soul in Germany and France, pursued me in America;
and I was persuaded that the l?erce struggle which had
been undermining my life, between duty and desire,
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charity to man and indifference to existing society, the
love of God and the contempt of the bigotry of the
world, would finally crush me and scatter my strength
like chaff before the wind.

But it was ordained that I should be redeemed from
my misery. I was very fond of Italian literature. On
a Saturday afternoon, on sauntering along Broadway,
devoured ﬁy misery and despairing of salvation, I was
passing the foreign book-store of Mr. De Behr, and
the idea occurred to me, by a sort of inspiration as it
were, that he might perhaps have some Italian books
that I might like to procure. I entered the store, and,
on inquiring for those books, I was requested to ascend
the ladder and to examine for myself. On the upper
shelves I discovered an Italian translation of Thomas a
Kempis’ beautiful little work entitled « Imitation of Je-
sus Christ.” The name Kempis crowded upon my
mind pleasing associations. My native place was not
far from his; I knew that every body in my country
venerated the good St. Thomas, that his little work was
cherished like a jewel, and I felt induced to look at it.
The very first line captivated my mind completely. A
stream of delight flowed into my panting soul on read-
- ing the deeply moving words of Christ: « He who fol-
lows me, does not walk in darkness.” A new life seemed
to be budding in my soul; I was completely lost in that
little volume. Idescended the ladder, paid for the book,
and felt so deeply interested in reading it that I did not
close the volume until I had reached the end. The
effect which that delightful volume had upon my mind,
is indescribable. For the first time since my thirteenth
year I felt that the peace of God had descended into my
soul. But such a peace! My soul was overflowing
with bliss. There was hardly a fibre in my organism
that did not seem to quiver with delight. But why
should I attempt to describe the heaven in which 1 was
living? That description defies imagination, and who
knows, many of my readers would perhaps compensate
me for my trouble with a sneer, and set me down as an
enthusiast and a fool.

That new state lasted for about six weeks without
any interruption ; it was a state of prayer; I felt that I
was living in God, and that Ged had filled me with his
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spirit. After that period I was gradually led out of that
state ; but the change which it had worked in my mind,
remained. It had strengthened my mind and had dis-
closed it to the perception of truth and the love of good-
ness. My mind was in that state which is beautifully
described in No. 8754 of the Heavenly Arcana :

 The man who is regenerating is led by Truth to the intent
that he may come to Good, that is, may know it. and next will it,
and at length do it; but when by Truth he is led to Good, he
first comes to & Good in which the truths of Faith have not yet
been implanted; for truths cannot be implanted until he is in
Good ; before this they are known indeed because they are in
the memory, but in this case they are not in Good but out of
Good ; afterwards, when man receives new life. which he then
first receives when he is in.Good, the truths of Faith are im-
planted, and in the internal man enter into a kind of marriage
with Good; this Good, in which the truths of Faith have not
Ket been implanted, but which is yet so disposed that they may
13 Iéegeived, is meant by the wilderness of Sinai, Exodus

Evidently I had come to a Good in which the truths
of Faith had not yet been implanted; they existed in
my mind, because thad hitherto refused to acknowledge
as truths what was taught as such; but I had not yet
-become conscious of them ; they were not yet implanted
in the good state which had been realized 1n my soul.

But the time had come when this implantation was
to take place. I remember having said to my friend
Mr. Maroncelli on a certain occasion, that it would be
well to organize a group of five or six friends who would
be willing to live for each other like one man; and that
he repligﬁ to me that this kind of reciprocal union could
only be realized between three or four hundred families.
He then mentioned to me the name of Fourier, and in-
troduced me to the late Mr. Manesca, who was one of
the ablest and most devoted advocates of Association in
this country, and handed to me a copy of Fourier’s
Theory of the Four Movements for perusal. The new-
ness and strangeness of the doctrines contained in this
volume, first stunned me with surprise. But I felt that
there was the truth, and that the great question of
human destiny was to be studied in that remarkable
volume. :

It is now ten years since I have been engaged in the

"
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study of Fourier’s writings, and it is with a certain de-
gree of satisfaction that I lay before the world the
results of my meditations. Would that I could succeed
in convincing thinking and candid minds that Fourier’s
philosophy embodies all that is grand in science, noble
in art, good in life, sublime in worship, and divine in
religion.

fear that the friends of a truly Christian Social
Reform will not find the path they have begun to tread,
covered with roses; it is constitutional with the present
race to oppose the Good and the True. Swedenborg
V{las right in remarking, No. 5702 of the Heav. Arcana,
that #

“They who are in inverted order, that is in evil and thence
in the false, at length have such an aversion to the Good and
Truth of the church, that when they hear those principles, and

cially when they hear the interior things thereof, they so
abominate them, that they feel, as it were, a loathing and
vomiting in themselves.” '

And again, in No. 1844 of the same work :

¢ At this day men predicate the church from the mere doc-
trinals of Faith, and from these they distinguish the churches
of the Lord, not caring of what life men are, even though they
cherish intestine hatred, tear each other to pieces like wild
beasts, rob and plunder each other of reputation, of honor, and
wealth, and deny in heart whatever is sacred, when nevertheless
the Church cannot possibly exist with such, but with those who
love the Lord, and their neighbor as themselves, who have con-
science, and who hold in aversion the hatreds above mentioned.
The latter, however, are, amongst the former, like strangers, be-
ing scoffed and persecuted by them to the utmost of their power,
and being regarded as simple, vile, and contemptible. This,
then, is what is meant by thesé words: ¢ Thy seed shall be a
stranger in a land not theirs.’”

We truly need to be animated with the spirit of
Christ, in order not to lose courage in the work of re-
form. It is an unprofitable work for those who are
engaged in it. We must expect to meet bitter and
brutal opposition. '

But hail Reason and Charity! Reason and Charity
will be the weapons. with which we shall combat the
slanders, the blighting sneers of our opponents. They
may revile us, calumniate us, accuse us of all that is un-

godly and base ; let.us be prepared for the worst. They
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may insult us, let us not retaliate. They may ridicule
the man whose doctrine is the bread of our souls; let
faith in Humanity and God steel our hearts against the
injustice of the world; let our breasts be clad in the
armor of love. r enemies may delight in social
misery ; let our watchword be: ONwarD To Harmony!

I dedicate this work to the adherents of Fourier and Swe-
denborg. e

The doctrines of these two great men cannot remaia sepa-
rate.
Their union constitutes the union of Science and Religion.

It has been my design to indicate that union, and to induce
better men than I am to achieve what I have begun.

1 have tried, in explaining Fourier’s doctrine, to place it
upon the highest ground.

And, of Swedenborg, I have shown that the doctrine of
Fourier is an application to life of Swedenborg’s theories. -

The attentive reader will perceive that I have shown the
necessity of a universal organization of Industry upon idea-
logical grounds.

And I feel that I have succeeded in doing so.

I have shown that Fourier’s doctrine is not a mere doc-
trine of expediency, but that it is a law of God. And that its
realization upon this earth is especially intrusted to the mem-
bers of the New Church. They are, more than others, pre-
pared to view Association in its divine light ; for Association
is the handmaid of their faith.

I do not wish to offend, in addressing a friendly advice to
both the members of the New Church, and the disciples of
Fourier. The followers of Fourier indulge tdo much the
pride of Science, to make their doctrine acceptable to Chris-
tian thinkers. This is wrong. Social Science can never be-
come a practical doctrine, and inspire the souls of men with
holy aspirations and the enthusiasm of Charity, as long as it
does not, humbly and childlike, bow to God’s great gifi to
Man, the Christian Atonement.

If I accuse the disciples of Fourier of the pride of Sci-
ence, I do not wish this accusation to be received as univer-
sal ; I know that some of the leading disciples of Fourier are
full of that spirit of humility which distinguishes the truly
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Christian worshipper of Science. I wish this accusation to be
understood as implying a friendly censure against those dis-
ciples of Fourier, who adopt childish speculation in the place
of calm, searching Science. They are too fond of contemning
existing Science, not being aware that they do contemn it be-
cause of their own proud ignorance. lf Fourier had been
more scientific, he would have been less vehement in his criti.
cism upon existing Science. But Fourier discovered the sci-
ence of human destiny, and for that discovery he is entitled
to our utmost charity for whatever harshness he may have
used in his remarks against Science, and our scientific men.
If Science has not yet accomplished the universal application
of Christianity to life, it is not because the development of
Science has been false, but incomplete. Men who profess to
regenerate the world, should know at least as much as is now
known of Industry, Science, aud Art; they have to acquire
that knowledge sooner or later, in order to turn it to some good
account in their proposed measures of reform. Speculative
reforms meet with distrust, and legitimately so ; whatever re.
form is not advocated on the basis of universally admitted
facts, is rightfully considered as the wincing and wailing of a
child that neither knows what it wants, nor what is good for it.
The disciples of Fourier do not constitute an exception to the
foregoing truth, and they have no right to expect the realiza-
tion of their doctrine, as long as they have not succeeded in
convincing Humanity of its necessity and divine goodness.
This is the work to be done ; the question is to reform public
opinion by an universal reform of the sciences; public opin-
ion being conquered, we shall be listened to with attention and
delight.

Association, as we teach it, is no axiom; it is a theorem
to be demonstrated. This demonstration can only succeed
with the nicest psychological and physiological proofs; h®
who means to solve it speculatively, or with mere assertions,
will soon find that, without as much light as science now sheds
upon all questions connected with human development, he is
unable to make a single step forward, and that, despite of his
speculative labors and apodictic propositions, he will have to
exclaim with the raven-tamer of Augustus: ¢ Operam et
oleam perdidi,” 1 have lost my money and my labor.

On the other hand, the members of the New Church are
too full of the pride of faith, too contemptuous of whatever
does not chime in with their man.worship of Swedenborg, too
heedless of the deep and stirring emotions of living charity,
ever to impress the world more than they have heretofore done,
with the sublime truths revealfd in the writings of Sweden-

2
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borg. If his disciples have comparatively exercised so little
influence on public opinion, it is owing to their having com.
pletely neglected the application of their principles to the dis-
cussion of the great political questions which have been
agitating Society for years past, and to the regeneration of the
positive sciences, whose present tendencies seem to lead away
Jfrom, rather than to God. The fault with the New Church.
men has been to reduce their doctrines to mere formulas of
individual moralization, whereas they are universal princi-
ples, whose frue application to the individual is only possible
incidentally by using them as a foundation for the unitary
organization of Society. If Isay “the fault with the New
Churchmen has been,” I do not wish to use this expression
with reference to what has been done by them until now, but
with reference to what they should do hereafter. I take plea-
sure in admitting that they have prepared themselves with
conscientious and religious perseverance for practically real.
izing the grand social transformation which awaits the world,
and which the doctrines of Swedenborg are destined to sanc-
tify as the consummation of Christianity.

The members of the New Church seem to have over-
looked the fact that the regeneration of the human race pro-
ceeds, in a compound mode, from the internal to the external,
and from the external to the internal.

In their desire to preserve intact the spirituality of the doc-
trines of Swedenborg, they have contented themsclves with
purifying, each in his own way, the interiors of their minds;
they have put away many evils with which the members of
other Christian churches are infested ; but they have lost
sight of the scientific universality of their doctrines, and the
necessity of re-constructing the External Man by means of the
scientific, that is, collective or universal application to life of
the principles of Swedenborg. And by neglecting this scien-
tific or universal application, they have failed in giving their
Church an unitary organization, and their doctrines have been
comparatively dissipated. The external form, if it be the
true form, contains, and therefore supports or fizxes the spirit.
It is for this reason that the External Principle is more holy
than the Internal. This is indicated in No. 9824 of the
Heavenly Arcana:

“Inasmuch as the Ephod represents what was most external
of the Lord’s spiritual kingdom, therefore it was holy above the
rest of the garments, and in it was the breast-plate, in which
was the Urim and Thummim, whereby answers were given from
the Divine. Being or Principle ; the reason why what is most
external is more holy than things internal, is because what is
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external contains all interior things in their order, and [keeps

them together] in form and in connection, insomuch that if the

external were removed, internal things would be dissipated, for

inhtemgl things not only close therein, but also are together
ere.

And again in No. 212 of Divine Wisdom :

“The effeot is the complex, continent, and basis of the causes
and ends.”

And in No. 215 of the same work :

“ 1t appears as if there were nothing more in use, action,
work, and exercise, than what there is in motion, but never-
theless all the prior principles are actually in them, and so full
that there is nothing wanting ; but that the ultimate of eac
Series, which is use, action, work, and exercise, is the complex
and continent of all the prior principles, is not yet known.”

I may yet quote No. 9836 of the Heav. Arcana :

¢ All preservation depends on the state of ultimates, for all
interior things there close, and form a plane there, in which they
may subsist; ultimatesare as the soles and the feet on which the
whole bady rests, and also as the hands and arms by which the
body exercises its powers ; the forces of the body are also trans-
ferred thither ; hence it is that the hands and arms, also the soles
and the feet, correspond to the ultimates of Heaven.”

Another beautiful definition-of the nature of the External
Principle is contained in No. 9216 of the Heav. Arcana :

“It may be expedient to say in what manner it is to be un-
derstood, that interior things have rest upon the Sensual Prin-
ciple. The Sensual Principle is the ultimate of the life of man.
as was shown above, and what is the ultimate, this contains all
interior things, and is their common (or general) Principle, for
they close into it, and thus rest upon it; asin the case of the
skin, which is the ultimate covering of the bady, the interior
things of the body close into it, because it contains them, thus
also they rest upon it; the case is similar in regard to the peri-
toneum in the body, on which the viscera of the abdomen rest,
and also have a common connection with it, because it contains
them ; the case is the same likewise with the pleura in respect
to the viscera of the thorax. The case is similar too with all
things which are of the life itsell’ of man, viz. with those things
which have relation to his Intellectual Principle, and those which
have relation to the Will Principle ; these a?so succeed in order
from interior things to exterior; exterior things are scientifics
with their pleasantnesses ; and extreme thin%s are things sen-
sual which communicate with the world, by the sight, the
hearing, the taste, the smell, and the touch ; upon these rest in-
terior things, for they close inte them. These are the things
which are signified in the spiritual sense by a covering or
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garment in which he may sleep. That sensual things are a
garment or covering, is grounded in correspondencies, for, as
was said above, 9212, spirits and angels appear clothed in gar-
ments according to their truths of faith, shining, in the case of
those who are in truths derived from good, as was the case
with the angels at the Lord’s sepulchre, Luke 24: 4. Matt. 28:
3, and also with white garments of fine linen, as was the case
with those spoken of in the Apocalypse, Chap. 19, and with

rments of various other colors. oreover, it is to be noted
that all and singular things from the first or inmost being or
principle, proceed successively to their ultimates, and there rest;
also prior or interior things have connection with the ultimates
in successive order; wherefore if the ultimates be parted
asunder, interior things are also dissipated ; hence likewise
there are three heavens, the inmost or third heaven flows-in
into the middle or second heaven, the middle or second heaven
flows-in into the first or ultimate heaven, this again flows-in
with man, hence the human race is the last in order, into which
heaven closes, and in which it rests : wherefore the Lord, from
his Divine Principle, alwaﬁls provides that with the human
race there may be a church, in which there may be revealed
Truth Divine, which in our earth is the Word; by this is
given a continent connection of the human race with the
heavens.”

I might multiply these passages where the divinely pro-
vided necessity of the External Principle is shown; I shall
now add a few extracts from Swedenborg, showing that the
existence of the External Principle depends upon its true or-

anization, and that this organization is determined by the
ivine Wisdom.

We read in No. 68 of True Christian Religion :

“Man has only such a measure of power against evil and
falsity, from the divine omnipotence, and only such a measure
of wisdom respecting goodness and truth, from the divine om-
niscience, and is only so far in God by virtue of the divine om-
nipresence, as he lives according to Divine Order.” (Order,
-in the divine sense being synonymous with Organization.)

In No. 4 of Divine Providence.we read the following
beautiful remarks :

“ A One does not exist without a Form, but the form ilsel
makes a one. Every one who thinks intently with the mind,
may see clearly, that a One without a form does not exist, and,
if it does exist, that it is a Form; for whatsoever exists, from
its Form derives that which is called quality and also that which
is called predicate, also that which is called Change of State,
‘am also that which is called Relation, and the like; wherefore
‘that which is net in a Form, is not of any Affection, and that
which is not of any Affection, is not also of any Thing; the
“Form itself gives all these; and forasmuch as alr things which
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are in a Form, if the Form be perfect, mutaally respect each
other, as one link in a chain does another, therefore it follows
that the Form itself makes them One, and consequently a Sub-
ject, whereof quality, state, affection, therefore something, may-
e predicated, according to the perfection of the Form. Suc
a One is every thing which is an object of sight in the world,
and such a One also is every thing which is not an object of
sight, whether it be in interior nature, or in the spiritual world ;
such a One is Man, and such a One is a human society ; such a
One is the church as also the universal angelic heaven before
the Lord; in a word, such a One is the created universe, not
only in general but in every particular.”

From this paragraph results :

First, That Form means Organization ;

Secondly, That human Society and the Church are such
forms or organizations ;

Thirdly, That these forms or organizations can be per-
fected ; and

Fourthly, That upon the perfection of those forms de-
pend the quality, state, and affections of those who constitute
the form.

That the quality of individuals depends upon the General
Principle under which they are united, is also strongly ex-
pressed in No. 8150 of the Arcana :

“Under Common or General Principles all and singular

- things are arranged into Order which are to be in the Series;
the arrangement under Common Principles producing this ef-
fect, that singular things act in unity, and tﬂat they are in a
form and have quality together.”

To these extracéts 1 will add No. 95 of the Heav. Arcana,
which leaves no doubt as to the real meaning of * External
Man,”” which meaning is “the organization or form of So-
ciety and the Church.”” Gen.2: 7, “ And Jehovah God formed
Man, the dust from the ground ; and breathed into his nostrils
the breath of lives; and Man became a living soul.” Of
these verses Swedenborg gives the following explanation :

“ The life of the External Man is here treated of’; the life of
his faith or understanding in the two former verses, and the life
of his love or will in this verse: before, the External Man was
unwilling to obey and serve the Internal, and continually fought
against it, wherefore at that time the External was not Man ;
but now, when he 18 made Celestial, the External begins to com-
ply with and serve the Internal, and becomes also Man, and
that by the life of faith and the life of love; the life of faith
prepares it, the life of lave makes it to be Man.”

This paragraph has no meaning unless Man is here taken
in a collective sense; the neuter pronoun it shows at| the
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same time that the noun Man has not, in this paragraph,
reference to a rational personality, but to the mode in which
the personality manifests its inherent life.

Swedenborg designates the spiritual heavens by the term
“Grand Man.”” The Grand Man is an organization of the
heavenly inhabitants into Series of Groups, or, in the lan-
guage of Swedenborg, into consociations of all the determina.
tions of their affections united into a One, by the inflowing
Divine principle. ,

He designates the Lord as & most perfect Man, because he
is the fountain of the infinite determinations of spiritual life,
which constitute the Grand Man.

When Swedenborg asserts “that at one time the External
Man was unwilling to serve the Internal and continually
fought against it,”” we have to infer from these remarks, that
the Internal Man should determine the form or constitution of
the External; and that, the Internal Man being constituted
seriatim, that is, the aflections, ideas, viscera and organs of
man being arranged into Series, the External Man must be
arranged in a corresponding manner, because, otherwise, there
would be no adaptation or correspondence, the External Man
would be in a state of rebellion, and. the Internal, instead of
living, would have to fight for fis life. -

But the Internal Man exists in its fulness, and in peace,
‘ when the External is made Celestial,”” that is, when it is
constituted according to Divine Order, Seriatim.

Then only has the External Man the form of Man, or of
an Unit organized into Series of Groups, agreeably to the in-
finite and free determinations of the aflections.

This true form of the External Man, is prepared by the
“life of Faith,” that is, by the untiring propagation of the
Science of Divine Order; for Faith, as will be shown here-
after, is synonymous with ¢ Universal Truth,” as regards the
constitution of Society and the Church; and life expresses
the love of it as exhibited in action.

And that form ¢ is made to be Man ”’ by the life of love ;
that is, when the External Man shall have been' adapted to
the Internal, then the Love.Principle will have power to
manifest its infinite forms of beautiful and holy life, and
will infuse its spirit into the External Man so fully and per-
fectly, that the earth with its inhabiting angels shall be a true
image of Heaven. .

"The last quoted paragraph from Swedenborg also indicates
the degree of regeneration which the followers of both Sweden-
borg and Fourier now occupy ; both of them are now in the
life of Faith, preparing the External Man for the life of love.
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This degree is equally indicated in No. 99 of the Arcana,
where Swedenborg discourses as follows :

“Life, or the order of life, with the Spiritual Man, is such,
that the Lord indeed flows in by faith into his intellectuals, ra-
tionals, and scientifics, but whereas his External Man is at strife
with the Internal, it appears as if intelligence did not flow in
from the Lord, but from himself, by the scientifics and rationals;
but life, or the order of life, with the Celestial Man is such, that
the Lord flows in by Love, and the faith of Love, into his intel-
lectuals, rationals, and scientifics; and inasmuch as there is no
strife, he perceives that it is so: thus, Order, which is as yet
inverted with the Spiritual Man, is restored with the Celestial:
this Order, or Man, is called a garden in Eden eastward.”

This paragraph indicates that the Spiritual Man, by
which, in a more special sense, are meant the disciples of
Swedenborg and Fourier, is now preparing the life of Love
or the harmonic passions. From this paragraph may also be
perceived, that the term ““Man”' is synonymous with “ Order
or ¢ Organization.”

AnJ again, in No. 1083 of the same work :

“Man who is the Church, is Internal and External. Before
he becomes a Church, that is, before he is regenerated. he is in
Externals, and when he is regenerating, he is led from Exter-
nals. yea, by Externals, to Internals. and afterwards when he is
made regenerate, then all things, which are of the Internal Man,
terminate in thinge external.”

“The disciples of Fourier have one advantage over those of
Swedenborg. The former possess the science of the ultj-
mates of Faith, which the latter ignore, or which, at any rate,
they have not yet thought of, and without which the doctrines
of Swedenborg cannot be reduced to life.

[ pray God that this present attempt to introduce the
doctrines of Fourier to the followers of Swedenborg as the
foundation of their Church, may throw a firebrand amongst
them that will kindle their souls with the love of charity, and
with the holy desire of giving totheir New Jerusalem that
unitary organization which alone can command the attention
and ultimately secure the conquest of the World.

On the other hand, it is my desire to show to the disciples
of Fourier, what treasures of Truth are deposited in the
philosophical and theological writings of Swedenborg. 1 know
not whether the Phalansterians are prepared to study with that
humbleness of mind whicly characterizes the seeker of Truth,
the Book of Books, which Swedenborg has so gloriously ex-
pounded to the Christian world. They will do so in due time,
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and they will find that the Sacred Volume is a sort of steno-
graphic text, whose phenomenal signs—the words—in their
connection, indeed constitute a literal sense, but each of which,
in the minds of angels, typifies a whole series of ideas, con-
stituting an eternal truth in the history of the soul’s formation,
development and ultimate destiny.

Those portions of the Bible which possess this angelic
character or internal meaning are the books containing the
history of the Jews, the book of Job, the Psalms, the Prophets,
the four Evangelists, and the Apocalypse Revealed.

Swedenborg uses the term ¢ Consociation’ instead of
¢ Association.” 1 much prefer the former. Ad-sociation
refers too much to something external, to a mere juxtaposition
or aggregation of parts; whereas cum-sociation has a much
more internal meaning. Cum-sociation indicates an union of
spirits, a living together, an harmonious communing of the
souls, and therefore expresses the idea which the term ¢ Asso-
ciation” is intended to convey, with more energy and truth.

The following passages from Swedenborg, show that Sweden-
borg, whom the world has honored as one of the most erudite
men of Europe, held the science and the erudition of his age
in no higher respect than Fourier :

“ The scientifics, which succeeded in the place of the scien-
tifics of the ancients, and which are properly called philosophics,
rather draw the mind off from the knowledge of spiritual and
celestial things, because they may be applied also to confirm
alses, and likewise cast the mind into darkness when truths are
confirmed by them, inasmuch as several of them are bare ex-
Eressions, whereby confirmations are effected, which are appre-

ended by few, and conoerning which even those few are not
agreed. Hence it may appear evident how far mankind have
receded from the erudition of the ancients, which led to wisdom.”
—No. 4966, Heav. Arcana.

“ At this day the evil is much greater than in former times,
inasmuch ag men can now confirm the incredulity of the senses
by scientifics unknown to the ancients; hence such a thick
darkness as can never be described, and mankind would be as-
tonished, did they know how great it is.”—No. 232, Heav. Arcana.

“ How stupid are the minds of the inhabitants of the earth at
this day !”"—No. 182, Conjugal Love.

In No 3348 of the Heavenly Arcana, Swedenborg relates
as follows :

¢« There were spirits from anotler earth with me for a con-
siderable time ; when I related to them the wisdom of our globe,
how amongst the sciences the possession of which is called eru-
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dition, there are also analyticals employed as a means of ex-
ploring the things pertaining to the mind and its thoughts, and
that these are called metaphysics and logic. but that men have’
advanced little beyond terms. and certain vereatile rules; and
that they dispute concerning theee terms. as what form is, what
substance, what the mind, and what the soul; and that by those
common versatile rules they dispute sharply about truths ;
it was then perceived by them, that such things take away all
sense and understanding of a thing, when the mind is con

to them as terms, and thinks on such subjects by artificial rules ;
they said that such things were only little black clouds which
obstruct the intellectual sight, and that they draw down the
understanding into the dust: they added that with them it is
not so, but that they had clearer ideas in consequence of being
unacquainted with such things.”

The Ancients had more wisdom than we have, but less
science ; we are destined to acquire Compound Wisdom by
science. .

“In the course of Man’s instruction ’—see Swedenborg,
No. 1495, Heav. Arcuna—** the progression is from scientifics
to rational truths, next to intellectual truths, and lastly to ce-
lestial truths,” which I term Compound Wisdom. By rational
truths, are meant general truths, general principles of political
and industrial science ; by intellectual truths is understood
the science of the social mechanism, or the science of the
passions, and by celestial truths are designated those truths
which we derive from spontaneous inspiration in a state of
passional goodness, or integral passional development.

This spontaneous inspiration, according to Swedenborg,
existed among the members of the Most Ancient Church,
which is designated in the Bible by the collective appellation
of Adam.

It was accompanied, in the External Man, by a phenome-
non which Swedenborg terms « Internal Respiration.” :

In proportion as Love and Wisdom flowed into Man from
the Lord, Man expressed the life which he was receiving, by
a corresponding movement of the lips.

On the subject of “Internal Respiration,” Swedenborg
makes the following interesting remarks in No. 607 of the
Heav. Arcana :

“ What has heretofore been unknown to the world, and will
K;rh.aps apfear incredible, the men of the Most Ancient Church

d internal respiration, and none external but what was tacit;
wherefore they did notso converse by expressions of speech, as
afterwards and at this day, but by ideas, like the angels, which
ideas they were able to express by numberless changes of the
countenance and face, especially of the lips, in which there are
innumerable series of muscular fibres, at this day not unfolded,
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by which, at that time being free and unfolded, they were able
to suggest, signify. and represent their ideas in such a manner,
that they could express in a minute of time what, at this day,
could not be expressed by articulate eounde or words under an
hour ; and such expression was much more full, and evident to the
apprehension and understanding, than can be conveyed by lan-
guage and series of combined words. This will, perhaps, ap-
pear incredible, but, nevertheless, it is true. There are also
many others not from this earth, who have conversed in like
manner, and who converse thus at this day, concerning whom,
by the Divine Mercy of the Lord, in the following work. It is
further given me to know the quality of thatinternal respiration,
and how, in process of time, it was changed ; and whereas they
had such respiration as the angels have, who respire, in like
manner, therefore their minds were in deep ideas of thought,
and they were in a capacity of enjoying such perception as can-
not be described ; and if it should" be described, as to its true na-
ture, yet because it could not be comprehended, so it would
" not be believed.” ' L3

On discussing, one day, the transformation which language
will probably undergo in the harmonic states of human so-
ciety, I stated it as my belief that men would speak butlittle,
perhaps not at all. We see already now that men use but
few words when they are intensely interested in some kind of
work ; how much more will they be induced to enjoy the full-
ness of their spiritual life in silence, when every action, the
least as well as the greatest, will proceed from the spirit !
When I made this remark, [ was unacquainted with the writ.
ings of Swedenborg, and I was of course rejoiced to see my
opinion confirmed by the spiritual experience of that great
man.

The work which I here offer to the public, is the result of
ten years constant and conscientious meditation on the sub-
ject which is treated of in the following pages. It is addressed
to all who have the welfare of Humanity at heart, and who
honor free inquiry as the greatest and most essential right
which this Age has conquered from the spiritual despotism of
the Past.

In this work the names of Fourier and Swedenborg are
intimately associated. The revelations of Swedenborg, by
which I mean his grand cosmogonic and psychological gene-
ralizations, all point to that Social Order which Fourier has
described as the True Social Code, pre-established for Hu-
manity by its Maker.
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This work, then, especially commends itself to those who
receive the doctrines of Swedenborg, either partially or in
their totality.

The followers of Swedenborg are desirous of founding a
New Church, and they have true universal principles to guide
them in their undertaking : their Master has revealed to them
the divine law of the Heavenly Marriage, or the universal
Conjunction of the Good and the True ; he has shown them that
the ¢ Serial Arrangement,” of which Fourier has discovered
the precise mode, is the condition of both social and individual
regeneration ; that children ought to be educated by “ delights
and blessednesses;”” that the Love-Principle, which Fourier
terms Passion, is the fountain of all life ; that true or celestial
happiness consists in the development of our good aflections.
But, my friends of the New Church, have you succeeded in
realizing those great Principles in the constitution of your
Church? Do your children frequent your schools from plea-
sure, or from necessity ? Is the conjunction of the Good and
the True realized in every action which any member of your
Church performs in the run of his daily business ? Is the
love-principle, or is external necessity your law of action ?
All that you have done, or ever will be able to do, in our pre-
sent state of Society, is, to perform the duties of life with more
willingness and correctness than the majority of men gow do;
but the spiritual Good of your souls, your innate affections,
the satisfaction of which alone constitutes celestial happiness,
are crushed amidst the universal and unceasing sacrifices
which the conflict that is now raging between the social cir-
cumstances and our inborn passions and desires, constantly
requires at our hands.

Nevertheless, your principles are true, because they are
the laws of Divine Order. Your science of Correspondences
is true ; your theory of Influx is true; your doctrine of De.
grees is true ; it is true that the child, while it undergoes the
process of education, must be drawn to labor and to study by
¢ delights and blessednesses,’” and it is equally true, that no
man is actually saved as long as he has it not in his power to
realize the true by every thought or spontaneous manifestation .
of the mind, and the good by every impulse of his affections.
Why, then, have you not succeeded in carrying out your own
principles? Why are the members of your church scattered
over the surface of the globe, each living isolatedly by himself,
and plodding along in common with other mortals, each sub.
ject to the thousand unholy influences of society, to the
temptations of subversive passions, and to the harassing
cares and degrading tendencies of life as it is? Oh, let
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me speak to you with a candid mind, for my remarks
bear upon your temporal as well as your eternal welfare.
Let me tell you that you have not comprehended the
whole scope of the doctrines of your Master, that Man’s re-
generation is impossible without a true organization of Society
and the Church, based upon the law of Divine Order, which
is the Series of Groups, and that this Serial law has therefore
to be discovered and applied by Man before the inauguration
of Peace, the Sabbath, the Conjunction of the Good and the
True, can take place upon earth.

Swedenborg throughout his writings points to the law of the
Series as being the universal law of Divine Order ; in his
work on Divine Providence he not only lays a particular
stress on Form being Power, but he states in the most explicit
language that Society and the Church do not exist so long as
they are not externally constituted, and that this external con-
stitution or organization of the church will guard and consoli-
date the regeneration of its members. It is in the organization
of your church that the doctrine of Fourier will furnish the
practical science which is needed ; unless the writings of
Swedenborg are illustrated by the sublime teachings of Fourier,
the ¢« Heavenly Arcana” will remain a mystical doctrine,
and the glorious truths contained in those unknown and
derided volumes will never have any important bearing upon
the social progress of Humanity.

. The time has come for the writings of Swedenborg
to be appreciated and vivified through the life-giving doc-
trine of Association. If I address you in these Yages, it
is with a view of giving you the outlines of the social system,
which the genius of Fourier has discovered and constituted,
and of showing you that this system alone furnishes a clear
and positive method of realizing the kingdom of God upon
earth, or that New Church which Swedenborg has proclaimed
and which is indicated in the Revelation of John. .

Every body admits that reforms of some kind are neces-
sary, for the simple reason that a vast deal of evil exists
among us. The necessity and extent of the reform will de-

. pend on the extent of the evil which it is necessary to remedy.

Reforms of various kinds are attempted. We talk of legis-
lative reforms, of judicial, of medicinal reforms; we talk of
reforming our systems of education, of reforming our habits
and morals, and by these partial reforms we hope to effect a
general reform of the evils with which Society is infested.
Now, let me resort to an illustration for the purpose of showing
to you that these partial reforms are ill calculated, indeed
insufficient to bring about a general reform of the evils of
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Society. When a man suffers with typhus fever, several
symptoms show the existence of the disease: there is picking
at the bed.clothes, delirium, staring look, inflamed tongue,
parched lips, etc. Suppose a physician were to apply a re-
medy to each of those symptoms separately, would you con-
sider his proceedings those of a wise and skillful practitioner ?
Would you not feel inclined to suggest to him, that the
various symptoms of the disorder, which indicate a general
derangement of the system, should not be considered separately
and as isolated facts, each originating in a special cause, but
that the symptoms must be acted against by remedies which
will cover them all, and thus effectually remove the cause in
which they all originate ? Reflection and experience prove the
life of Humanity to be analogous to the life of the individual
man. The lives of men constitute the collective life of Hu-
manity ; the interests of men constitute the collective interest of
Humanity. Itistrue that Reason and Religion have as yet failed
in producing a union of our interests ; for, if that union existed,
what could induce man to steal, the journeyman to strike for
wages, or the government to levy oppressive taxes on the
citizen ? But our interests are dependent upon each other, and
this mutual dependency increases in proportion to the de-
velopement of Commerce, Industry, and Art. At this moment
the failure of certain commeycial houses would shake the
social world, and spread anguish and misery over a continent.
The human race never being stationary in its development,
the ultimate result of that development must either be a state
of beastly selfishness, such as Hobbes seems to conceive, or a
state of Universal Love, such as Christ and the Prophets have
pointed out to us as the glorious Destiny of Humanity upon
Earth. The former condition is unnatural, and therefore
absurd and impossible as.a perpetual state. The social
Affections, which some sophists consider as mere bubbles,
have ever been active in jnspiring the souls of men with.en-
thusiasm for their fellow men; a soul without Friendship,
without Love, without Religion, would indeed be a ‘“degraded
mass of animated dust;”’ a mother who could look at her
new-born babe without a single emotion being kindled in her
breast, would be indeed beneath a brute, for even the beast
loves its offspring. But why endeavor to refute theories
which the whole past and present life of Humanity shows to
be absurd, and contrary to the design of God? Why should
we hesitate to acknowledge a truth which is written on every
page of History, the Mutual Dependence and Responsibility °
of Men, or the march of Humanity onward to Social Unity
through universal freedom ? When we see the most exalted
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sympathies awaKened by some national ealamity which re-
duces thousands to poverty, can we then admit that Man is a
stranger to Man, or as Hobbes expresses it, that Man is to
Man a wolf? When the citizens of different nations insure
each other’s property, when their vessels visit each other’s
ports in friendly intercourse, under the protection of univer-
sally recognized laws ; when the nations of this globe take a
constantly increasing delight in studying each other’s lan-
guage and acquirements in the arts and sciences; when the
vessels which navigate the oceans, the steamboats that plough
our inland waters, the cars which, fleet as the winged tribes,
roll over plain and valley—monuments of human genius and
power, and eloquent emblems of the social intercourse of
man ;—when the very omnibusses which dash through the
thoroughfares of our cities, diminish space, connect men more
closely with each other, multiply their relations and create
new motives for peace and good will; when we see all this,
may we not confidently expect that the law which regulates
the development of Humanity, will ultimately lead to the
union of our social and religious interests, and will substitute
the government of Reason and Universal Love in the place
of that despotism of prejudice, of false ambition and disgusting
egotism, under which Humanity is yet writhing ? ’

The aspirations of all great and noble souls are the true
revelations of God. Yes, the universal brotherhood which a
host of martyrs in the Cause of Humanity have preached, has
been proved by Fourier to be the glorious Destiny of Man.
In discovering and constituting the Science of Association,
Fourier has placed himself at the head of his century, and,
like the pillar of light which led the children of Israel in their
wanderings through the desert, he will lead Humanity onward
to the accomplishment of its exalted Destiny—ithe realization
of Universal Peace and Happiness on Earth. You, men of
bad faith, who, knowing better, accyse Fourier of infidelity ;
you, noisy controvertisis, who scorn the efforts of those who,
full of faith in the providence of God, believe that it is both
possible and necessary to use more efficient means for the
moral and intellectual melioration of the human race than
your vague declamations against the perversity of human na-
ture ; you, timid souls, who tremble at the idea that a man
should dare understand the spirit of the Bible differently from
what is taught by the majority of Theologians; to you all I
would say, that Fourier’s Science was necessary to complete
the mission of Christ. God spread out the Heavens, and we
stand amazed at their immensity and splendor ; but it is for
us to discover the laws which regulate their phenomena ; God
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created the metals, but it is for us to discover their uses, and
the means of making them subservient to our wants; God
permits the electric fluid to extinguish life and to destroy the
monuments of human skill, but we can study the properties
.of that agent, we caun disarm the fire of the Heavens; God
has revealed to us our Destiny : “ You shall be one flock un-
der one shepherd ;”’ but it is for us to discover the laws which
regulate the march of Humanity towards the attainment of
that Universal Union. This Universal Union of men is the
Kingdom of God, the kingdom for which Christ taught us to
pray, for which he bled on the Cross. Do not believe that he
contradicted himself when he said : «“ My Kingdom is not of
this world.”” Indeed his kingdom is not one of the kingdoms
of this world,—kingdoms founded on blood and sustained by
tyranny and injustice, by dungeons and scaffolds; his is a
kingdom in the establishment and for the defence of which no
other weapons are necessary than the power of Reason and
the enthusiasm of Love.

I call upon you, my friends of the New Church, to join
us in our crusade against Evil, and in our great battle for the
Good. Stand by your principles with all your souls; as
Phalansterians you will be so much more true to the Cause of
Humanity, and Phalansterians you must become, for our doc-
trine teaches the Organization of your Church ; our doctrine
is the one thing needful to the followers of Swedenborg, the
thing to which he alludes in the following paragraphs of his
« Heavenly Arcana,” No. 4266 :

“ As to what conceriis the initiation of Truth into Good in
the Natural Man, it cannot in any wise be explained to the ap-

rehension, for the man of the Church at this day does not even
<now what the Internal or Spiritual Man is, although he often
speaks on the subject, nor does he know that Truth is to be
initiated into Good in the External or Natural Man, that he may
become a man of the Church, still less that there is any orderly
arrangement from the Lord in that Man, to the end that his
Conjunction with the Internal Man may be effected ; these con-
siderations, which are most general, at this day are so hidden,
that it is not known that sucﬁ effects have place ; wherefore, to
explain the particular and singular things which are here con-
tained in the internal sense concerning orderly arrangement and
initiation, would be to speak mere arcana, thus mere incredibles,
- consequently it would be in vain, or like casting seed upon the
water or sand ; this is the reason why a particular explanation
18 omatted, both here and also in what follows of this pericd, and
only a general explanation is given.”

And in § 4302:

In regard to the order in which Truths must be when they
enter Goog, in the present case celestial spiritual Good, neither
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can this be ined to theapprehension, for it must first be
known what&mer 18, next whms the natu}f-; and. qualit}f of the
Order which Truths hav: ; also what celestial spiritual Goodis,
and next how Truths by Good enter into celestial spiritual Good ;
although these particulars should be described, they still would
not appear manifest, except to those who are in celestial percep-
tion, and in no wise to those who are in natural perception
alone; . . . this only can be said concerning the Order in which
Truths must be to enter Good; that all Truths, as Goods, as
well as to generals as to particulars, yea, as to singulars and
most singular, are arranged in heaven in that order ; that one
has respect to another in such a form, as the members, organs,
and viscera of the human body, or their uses in general ; also in
particular, and likewise in things most singular, have mutual
Tespect 1o each other, and. constitute a one ; heaven, itself, from
this ground, viz., from the Order in which Truths and Goods are
arranged, is called the Grand Man ; its very life is from the Lord,
who from himself arranges all and singular things in such an Or-
der ; hence, Heaven is a likeness and image of the Lord ; when,
therefore, Truths are arranged in such an Order as they are ar-
ranged in Heaven, they are then in celestial Order, and can
enter Good ; Truths and Goods, with every Angel, are in such
an Order, and also Truths and Goods with every man who is
.regenerated, are arranged into such an Order.”

Here, then, it is distinctly asserted that Swedenborg leaves
his disciples ignorant of the particular nature of Divine Or-
der, or that Orderly Arrangement which exists from the Lord,
in the Natural Man, and which must be realized first, in order
that the conjunction of the External and the Internal Man may
be effected. It is this Orderly Arrangement which Fourier
has discovered, and which the disciples of Swedenborg require
to know, to organize their Church. The object of the present
work is to show the identity of the doctrines of the New
Church with the doctrine of Phalansterian Association, and in
order to do this more effectually, and, I hope, conclusively to
every unprejudiced mind, I shall proceed in the following
order:

Idea of God.—His Attributes.
I. Exclusive Distribution of the Universal Movement.
II. Economy of Means.
III. Distributive Justice.
1. It is foolish to assume that things might have
been otherwise than they are.
2. Evil is necessary (several arguments).
a. Six days shalt thou labor.
b. The Universal Movement as indicated by
Swedenborg and Fourier.
c. The law of Relation.



d. Man is not bora into any knowledge.

e. The desire of being shielded and freed from
L['}‘vil, brings about the development of

an.

J. God willsthat we should conquer a state of
bliss by our own efforts as it were.

g. Man’s ignorenoe of the Interiors of his own
mind, and of the nature of Divine Order.

3. Evil being a law of Divine Order, God must

abide by its results equally with Man.

a. The present order of things upon this globe
is an ultimate of Hell. . .

b. The Lord is reducing this Hell to Order.

c. There was atonement, but the doctrine of
Atonement, such as it is now received in

the Church, otiginates in an incomplete .

idea of the nature and providence of God.

4. The doctrine of individual responsibility, such as
it is mow understood, is only partially true. .

5. Eternal punmishment does not exist (six argu-
ments).

6. The Dis)tributive Justice of the Divine Being, if
rightly understood, must and will lead to a
new distribution of the results of human labor
among the producers of wealth. :

IV. Universality of Providence.
V. Unity of Design.

1. Unity of Design as expressed by Fourier.

2. Unity of Design as expressed by Swedenborg.

3. General definitions of Order.

4. The Conjunction of Heaven with the World is

effected by Correspondences.

a. Divine Order is realized upon Earth by ar-
ranging the External Man, or the relations
existing between man and man, and man
and nature, agreeably to the Internal
Man, or man’s celestial and spiritual
nature.

b. The Passional, or Love-Principle, leads to
the realization of Divine Order.

. Man has it in his power to realize a Heaven upon

Earth.

. The Form of Heaven.
. Characteristics of a Heavenly Society, as con-
trasted with the characteristics of Civilization.
3
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8. We are commanded to seek God’s Order, and to
realize it upon Earth.
9. According to Divine Order, the Passional or
Love-Principle is the first or fundamental
Principle of human nature.—Examination of
the dogma of total depravity.
10. Destiny of Man.—Critical remarks on the present
doctrines of Esthetics.
Importance of the Form or Mode of an Arrangement.
Regeneration respects all established rights, whether spiritual
or ma
Organic Ccmctruction of a heavenly Society or Phalanx.
1. Ideological proofs of the necessity of an indus-
al organization.
2. Historical proofs.
8. The law of the Series.
4. Attractive labor and passional harmony.
Retrospective glances at the Phalanx.
The law of healing is analogous to the law of development.

An inductive explanation of the regulating passiens.
[Education in a Phalanx. :

A few notes in passional Rarmony.

Architectural and gastronomical harmonies.

Liberty : analytical inguiry into the nature of the various lib-
erties which Mankind now enjoy ;—synthetical determination
of true liberty.

Christianity in Association.— Final remarks on the present state
of the cause of Association.



IDEA OF GOD.

Ox the naiure and government of God, Fourier’s and
Swedenborg’s ideas are indentical, except that Swedenborg
ives a more definite idea of the form in which the Divine
ing manifests itself to the celestial inhabitants. According
to Fourier the Divine Being is a Trinity of the following
-Principles : . :
1. The Creating Principle, or Father.
2. The Created Principle, or Son.
3. The Neuter or Mathematical Principle, or Holy Ghoet.
These three Principles correspond to the three Degrees or
Powers indicated by Swedenborg in No. 775 of his ﬁeamly
Arcana : * The origin of all things is thus; all things and
every thing is from the Lord ; from him is the Celestial, by
the Celestial from him is the Spiritual, by the Spiritual the
Natural,” or the phenomenal Universe such as it is perceived
by the bodily senses. The Celestial Principle or the Divine
Love-Principle [which Fourier denominates-the Pure or Har-
monious Passional Principle,or the Passional Principle of man
with the Divine Love-Principle flowing into it] is the ruling
Principle in the supreme or third Hedven ; the Spiritual Prin-
ciple or Divine Truth is the ruling Principle in the second
or Spiritual Heaven, and the Natural or Scientific Principle
is the ruling Principle in the phenomenal Universe.
Swedenborg, in consequence of the opening of his in-
ternal sight, was enabled to behold the Divine Principle face
to face, and he perceived it as a Spiritual Sun, shining with
an inexpressibly brilliant light. The centre of that Sun is
occupied by the Lord, who manifests himself to the Celestial An-
gels in the form of a most perfect Man, That Spiritual Sun
with his primary emanations corresponds to the natural Sun
with his emanations of Heat and Light. The primary ema-
nations of the Spiritual Sun are Love and Wisdom, or Love
and Truth, Love corresponding to Heat and Truth to Light.
Love and Wisdom are no Abstractions, but real Substances,
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infinitely more real than natural Heat and Light, and from
them the celestial Angels immediately derive their existence.
Divine Love and Divine Truth proceed out of the Spiritual
Sun through the Celestial and Spiritual Heatens to the Natural
World, where those primary emanations of the Spiritual Sun
rest, as upon their basis or firmament. It may be well here
to state that the gradual progression of the Heat and Light of
the Spiritual Sun through the Celestial and the Spiritual
Heavens to the ultimate borders of the Nataral World, is, in
the writings of Swedenborg, designated by the term ¢ Influz.”
That Divine Love and Divine Truth flow-into Man, means,
that man receives those Principles into himself and acts un-
der their influence. In the Divine Being those two Principles
are indissolubly united, but out of the Divine Being, in their
progression through the Universe they may be separated, and,
in the man of this generation and in the planet under his con-
trol, they actually are separated. In the Celestial Angel,
Love to the Lord is the ruling Principle; in the Spiritual
Angel, Love to the Neighbor ; in the Natural Man it is the
Love of Self. This Love of Self is a perfectly legitimate
and godly Love provided it is grafted on the public Good.*
The Celestial Angel by Love is led to Truth, the Spiritual
Angel by Truth to Love, or in the language of Fourier, to
Passiongl Harmony ; and the Natural Man acts from the
Will by the Understanding, and does either Good or Evil ac-
cording as he has more or less investigated and applied to life
the conditions in which Goodness and-Truth can alone exist.
The Celestial and Spiritual Angels are infallibly in those con-
ditions or in Divine Order, the Celestial Angel in Divine
Good, the Spiritual Angel in Divine Truth, but the Natural
Man knows nothing of Divine Order except so far as it is re-

* Swedenborg, in speaking of man’s Proprium, which when developed
isolatedly, without respect to the Propria of all the members of the hu-
man family, leads to Evil, states that the regeneration of the Proprium is
effected by a process similar to the grafting of new branches upon an old
trunk. The sap of the trunk being turned into new and beautiful forms,
produces new and beautiful fruit, and this in perfect freedom, without the
least violence being offered to the nature of the sap. This is precisely the
same view which Fourier developes in the chapter on the grafiing of the
Passions. Swedenborg’s expressions are as follows. See No. 295 of Di-
vine Providence : :

¢« The conversion of an evil affection into a good one cannot be effected
except progressively, by rooting out evil from its seed, and sowing good
seed in the place of it. But this must be done comparatively like the in-
grafting of trees, the roots of which with some of the trunk remain;
nevertheless the ingrafted branch converts the juices extracted from the
old root into juices producing good fruit.”

e
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vealed to him through the Scientific Principle of the Phenomenal
Universe. This results clearly from Swedenborg’s whole doc-
trine of the Nature and Government of God, especially from
paragraphs like the following in the Heav. Arcana, No. 2004 :

¢ In Man’s thinking faculty are contained innumerable arcana
of science and the analytical art, so innumerable, indeed, that
they cannot be explored to eternit{: and these do not atall
flow-in by the senses, or by the External Man, but by the In-
ternal ; but Man on his part advances to meet this life, which is
from the Lord, by :cicmfﬁu and knowledges, and thus he re-
ciprocally conjoins himself.”

And still more evidently from No. 8005 :

¢ And ye shall not break a bome in it'—that herebyise}rgni-
fied Scientific Truth that it also shall be entire, appears from
the signification of bone, as demoting the ultimate in which in-
terior things terminate ®s in their bases, that they may be sup-
ported to prevent their being severed asunder; such an ultimate
in spiritual thinge is the 5ctenl ific Principle, for all spiritual
traths and goods flow-down according to Order to inferior things
or principles, and terminate at length tn scientifics, and there

t themselves visibly to man : thatnot to break, denotes that it
shall be entire, is evident. The Scientific Prineiple is said to be
entire when it admits into itself nothing but truths, which are
in agreement with their good, for the Scientific Principle is the
common receptacle.” *

According to Swedenbor% and Fourier that Scientific Prin.
ciple is the Universal of all Sciences; Swedenborg desig-
nates it by the term.Science of Gorrespondences, Fourier
- by that of Universal Analogy. Unless that principle were
one, no science could at all exist, and so long as it is not dis.
covered, not one science can be established upon a true and
unchangeable basis. ¢ All scientifics,”” says Swedenborg, in
No. 6115 of the Heavenly Arcana,

“ All scientifics and also truths, whatsoever they be, must be
referred to a General Principle, that they may be Something,

* To make the last proposition more clear, I shall offer one or two
illustrations. No science is truly a science except when it accomplishes
ita object. The object of medicine is to cure diseases ; this is its good.
The Scientific Principle in Medicine is not entire, and therefore not true
80 long as the correct application of the principle does not, in every pu&-
ticular case, lead to the good intended. The principle « contraria co
trariis curantur ” is therefore false, as the application of ice to a burn
would finally result in the destruction of the limb.

In Ethics the Secientific Principle is, that reason must curb the pas-
sions, in order that man may enjoy internal tranquillity, which is the good
intended by that science. But in an infinite number of cases that science
fails in accomplishing ite object; the Principle therefore not being in
agreement with its good, is false.

-
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and must be placed and contained in a General Principle, and
under a General Principle, being instantly dissipated if this is
not the case, for that scientifics and truths may be somethinf,
they must have a form induced, in which they may mutually
respect each other, which cannot be effected, unless they be
consociated under a General Principle.”

And that this same General Principle is alone capable of
realizing Order in Society, and that there is either chaos or
nothing unless that Principle constitutes the Form or Order of
Society, is evident from No. 6338 of the Heavenly Arcana :

“Truths and Goods cannot be assembled together unless they
are also arranged ; this is an effect of the Universal Principle
which proceeds from the Lord, inasmuch as that Universal Prin-
ciple contains in it all singulars, even to the most singular, these
together constitute the U%‘i]versal Principle, which reduces into
Order all things in the Heavens ; when-the Universal Principle
produces this effect, it appears as if’ Goods and Truths them-
selves arranged themselves, and as if they flow spontaneousl
into Order; gliﬂ is the case with the Universal Heaven, whic
is in Order, and is continually kept in Order by an Universal
Influx from the Lord; this is the case also with the Societies
in general in Heaven, and likewise with the Societies in -
ticular there ; for as soon as Angels or Spirits are assembled
together, they are instantly arranged into Order as from them-
selves, and thereby constitute a Heavenly Society, which is an
image of Heaven; which effect would never have place un-
less the Universal Principle, which proceeds from the Lord, con-
tained in it the most singular things, and unless all these were in
the most perfect Order; if any Universal Principle without
singulars flowed in from God, as several suppose, and man, or
spirit, or angel ruled himself in singulars, in this case instead of
order there would be universal confusion, neither would there
be Heaven, nor Hell, nor the Human Race, nor even Nature.”

That to men who are out of Order, the Scientific Principle
is a necessary or rather the first means of being led to Order,
is evident from No. 6750 of the Heavenly Arcana :

“Scientifics are things, which they who are regenerating
must first learn, inasmuch as they are a plane for things of the
understanding, and the understanding is the recipient of the
Truth of Faith, and the Truth of Faith is the recipient of the
Good of Charity ; hence it may be manifest that the Scientific
Brinciple is the first plane when man is regenerating ; by scien-
tifics are not meant philosophical scientifics, but scientifics of the
Chureh.”

These scientifics of the Church are that very sciertce
which Fourier has discovered, and which he has constituted
under the name of Association, the science of Uses; in other
words, the science which teaches in a precise and definite

-
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manner to convert every faculty of man, spiritual, intellectual
or physical, to the highest possible use both to himself and
to Society. Divine Order includes the regulation of every
thing concerning man, even to a look and the slightest motion
to a muscle, in accordance with the same principle of Universal
and therefore Divine Truth ; this is evident from No. 3632 of
the Heavenly Arcana :

“Divine Order, and the Celestial Order, the: is not ter-
minated but with man, in his corporeals, name!r, in his gestur
actions, looks, speech, external sensations, and in the delights
thereof; these are the extremes of Order, and the extremes of
Influx which are then bounded.”

The Scientific Principle of the phenomenal Universe is
the permanent and fixed revelation of Divine Order to man ;
it is through the Scientific Principle that the Divine Being is
universally present and universally regulating the phenome.
na of Nature as well as all the movements of man, from the
loftiest aspirations of his soul to the humblest gestures and
actions of his body.

DIVINE ATTRIBUTES.

The Attributes of the Divine Being as recognized by.tbe
School of Fourier, harmonize perfectl% with the Divine Attri-

butes as described by Swedenborg. They are:.
Radical Attribute: Ezclusive distribution of the Uni-
versal Movement.

Economy of Means.
Primary Attributes: { Distributive Justice.

Universal Providence.
Pivotal Attribute : Unity of Design.

Let us examine more closely each of these Attributes, and
see how far they are confirmed by Swedenborg. It is all
important to inquire whether the doctrines which the disciples
of Fourier and the followers of Swedenborg profess in regard
to the Divine Being, are identical. ¢ The Universal Heaven,”
says Swedenborg, in his treatise on Divine Providence, * and
the Universal Church on Earth, and, in general, all religion,
has its foundation in a just idea of God ; because hereby there
is conjunction, and by conjunction, light, wisdom, and eternal
bappiness.”
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I. EXCLUSIVE DISTRIBUTION OF THE UNIVER-
SAL MOVEMENT OR LIFE.

In regard to this Divine Attribute, our present generation
is universally atheistical. There was a time among the An-
cients, when it was known and acknpwledged that the Divine
Being is the only Esse, and that there is no life beside his, « I
amwho is ;” but in these days of enlightened reason the integ-
rity of the Divine Life has been either avowedly or implicitly
denied. The natural phenomena which fall under our senses,
are simply considered as results of the action which the
heat and light of the sun exercise upon the atmosphere, and
through it upon the soil ; and man is even supposed.to possess
a life of his own, which, being perfectly distinct from. the Di-
vine Life, existg by laws that do not come under the control of
Divine Providence, and may even, in man, create a will ,that
may place itself in permanent opposition :to. the Divine Will,
and transform the individual man into ap everlasting rebel
against Divine Order. This implies a denial of the universal
action of God’s Providence, and the power which he alone pos-
sesses, to create and develope life, and to manifest it in the
infinite forms of his Universe.  The Divine Attribute which
heads this paragraph, and which Fourier considers a Radical
Attribute of the Divine Being, excludes the power on the part
of any being, to exist from itself without being supported and
developed by the Divine Life. Every thing, be it ever so
small, ever so insignificant, a look, the sitnple' twitch-of a mus-
cle, exists from the Divine Life, though there must be degrees
of proximity, in which every thing exists from God. The
doctrine that man has a life, of hisyown, which may exist in
permanent opposition to the laws of Divina Qrdey, is angéhilated
by the Attribute which the Phalansterian School considers
the Radical Attribute of God. Man, and every phenomenal
being, is a mere fragmentary form of one and the same life,
which is the life of the Divine Being. Fourier has been accused
of having established a new system of Pantheism,* probably
because he considers God as the all pervading, the only self
existing Life. I protest against such vague accusations, espe-
cially when they are directed against earnest and thinking
men, who profess to deal‘in substances, and not in mere shad-
ows or names. What, then, is the Pantheism which Fourier
has made himself guilty of ? According to Mr. Brownson, it

# See the January number of the Democratic Review of the year 1844.
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is the worst kind of Pantheism, for it is tantamount to Athe-
ism; ‘“a polite name for Atheism,” as he defines Fourier’s
Pantheism with a wonderful sagacity. “ A polite name for
Atheism!” Henceforth the doom of Social Science is sealed ;
the science which teaches the harmony of all the spiritual and
material interests of mankind ; which teaches the develo
ment of the infinitely varied powers of the soul and the body,
to the greatest possible advantage of Society and the Indi-
vidual ; the science which makes Liberty andy Order a living,
universal, and permanent fact, is set down as a system of
Pantheism in a new form, as a system of Atheism in disguise,
as a system which either denies the Providence of God, or sets
down every thing, from the mightiest spirit to the lowest oys-
ter, as equally divine. If this be the meaning of the Panthe-
‘ism which is charged upon the doctrine of Fourier, the disci-

les of that great man deny the charge ; if Pantheism mean
that every thing is from God, or that God is in every thing,
in a nearer or more remote degree, then the School of Fou-
rier is bound to acknowledge that doctrine, and, to the best of
my knowledge, does acknowledge it. The accusation of Pan-
theism seems to be held out as a bugbear, by which timid
and prejudiced souls are to be confirmed in their opposition
against the sublime teachings of Association. On looking at
the Pantheism of modern Germany with the eye of calm dis-
\crimination, the Schellingian Philosophy may appear without
a foundation to rest upon, but its existence can easily be ac-
counted for, and must even be held out as a progress on the
childish notions which the majority of Christian people have
formed of the nature and government of God. It seemsto be
an universally reigning idea amoni Christian communities
that God can establish any relation he pleases between him.
self and his creatures. This idea has, in modern times, first
been held up as absurd by a man who, as a good man and a
man of thought and learning, stands foremost among his co-
temporaries ; I mean Swedenborg. In No. 58 of True Chris-
tian Theology, Swedenborg observes that,

“If the power of God were thus absolute—for instance, if
God had the power to change the nature of a goat in any per-
son into the nature of a sheep,—he would never have permitted
Adam to obey the Serpent, and eat the fruit of the tree of the
knowledge of Good and Evil; neither would he have suffered
Cain to murder his brother ; nor David to number his ‘people;
nor Solomon to erect temples to idols; nor the Kings of Judah
and Israel to profane the'templeshas they so often did ; nay, had
his power been able to effect it, he would certainly have saved
the whole race of mankind, wit&out exception, through the re-

3
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demption wrought by his Son, and would have rooted out all
the powers of darkness in Hell.”

Again, in No. 73 of his True Christian Theology, Swe-
denborg says, that

¢ Divine Omnipotence is within the bounds of Order ; its go-
vernment, which is called Providence, is according to Order, and
it acts continually, and eternally, in obedience to the laws of ita
own Order, which it cannot contradict, nor change a single tittle
of, inasmuch as Order, together with all its laws, is unchangea-
ble and self-dependent.”

And in No. 74 of the samé work, he adds, that

¢ 1t is no contradiction to act omnipotently, according to the
laws of Justice, with Judgment, or according to the laws in-
scribed on Love by Wisdom ; but it is a contradiction to suppose
that God can act contrary to the laws of his own Wisdom and -
Love.” .

No. 87 of Swedenborg’s work on Divine Wisdom, fur-
nishes another illustration to my position :

“Divine Love wills to save all, but it cannot save them but
by the Divine Wisdom, and all the laws whereby salvation is
effected are of the Divine Wisdom, and Love cannot transcend
those laws, because the Divine Love and the Divine Wisdom
are one, and act in union.”

The notion that God is above all laws, and even above his
own Order, is inherent in the incipient state of our develop-
ment, and must be cast off by the maturer reason of Hu.-
manity. It is quite natural that, from the mathematical pre-
cision with which the Universe is constructed, and from the
regularity and reasonableness which prevails in all the move-
ments of the great Whole, man should have been led to doubt
the arbitrary power which the theology of the established
Schools ascribes to the Divine Being, and that he should have
bowed in adoration to that living and everlasting Harmony
around him, rather than to that nameless, shapeless, and hy-
pothetical spirit, who, like a Dejoces of the Medes, hides his
face from his trembling vassals, and only now and then mani-
fests his existence by an unaccountable and oppressive decree.
The Pantheism of Schelling is an error, so far as it confounds
the work with the worker ; but that doctrine teaches univer-
sal and eternal order, and so far it is a decided progress on
that baseless and tottering fabric which weak and proud man
has designated by the name of ¢ Doctrine of God.” But
though that confusion be not only pardonable, but infinitely
more harmless than the established systems of theology, yet
the School of Fourier is not guilty of mistaking Nature for
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God ; the Schoot of Fourier teaches that the Universe is o
Series pivoting upon God, according to fixed and immutable
laws ; it teaches that God is the only Esse, the Universal Life,
and that, apart from God, there is Beath and Nothing ; and,
in this respect, Fourier agrees with Paul, when he says that
God is every where, and that in Him we live and we are ; or
with Swedenborg, than whom no one can be more explicit as
to the doctrine that God is the only Reality, and that the lpast
manifestation of life is from the Divine Being ; this is shown
in No. 58 of Divine Wisdom :

“ The other things of the Universe, which are not like angels
and men, are aleo recipients of the Divine love and Divine
wisdom of God Man, as those things which are inferior to man
in the animal kingdom, and the things inferior to these in the
vegetable kingdom, and the things inferior to these in the
mineral kingdom, cannot as yet be explained to the understand-
ing ; for first of a‘l, more must be said concerning the degrees
of life, and the degrees of the recipients of life. Conjunction
with these is according to their uses; for all good uses derive
their origin from no other source, than a similar conjunction
with Gof, but dissimilar according to degrees; which conjunc-
tion successively in descent becomes such, that there is nothing
of free-will, because nothing of reason, and hence no appearance
of life in them, but still they are recipients: inasmuch as they
‘are recipients, they are also re-agents, for it is in consequence
of their being re-agents that they are continents.”

The life of Man is continually flowing into him from God.
He is a mere recipient of the Divine life. In proportion as
he manifests life, he is prompted to that manifestation by the
life which flows into him from the fountain of life. And the
life which thus flows into him, impels him with an irresistible
power. This view is confirmed by the following quotations
from Swedenborg, which may appropriately terminate these
considerations on the first attribute of the Divine Being. It
was allotted to Swedenborg to perceive the nature of that
Beiog, in consequence of his internal sight having been opened
by the Lord; and through that internal revelation which
Swedenborg enjoyed for upwards of twenty years, he was
empowered to comniunicate a definite idea of the Essence
of God aad the operations of his Divine Providence, and thus
“to set at naught hypotheses and to dispel doubts which the pre-
.sent condition of science, the universal closing of our internal
. perceptions, and the almost complete separation of our earth
from the Celestial and Spiritual Heavens have occasioned.

From the Heavenly Arcana, No. 7406:

% Whatsoever a man thinks and then speaks, and whatsoever
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he wills and then does, flows in, the man being mersly a re-
cipient organ.”

No. 6825:

“ There was a philosopher, who ranked among the mest
celebrated and sane, and died some Jears ago, with whom I
discoursed concerning the degrees of life in man, saying, that
man consists of mere forms for receiving life, and that one form
is more interior than another, but that one exists and subsists
from another ; also, that when an inferior or exterior form is die-
solved, the superior or interior form still lives. It was farther
said, that all operationa of the mind are variations of the form,
which variations, in the purer substances, are of such perfection
as cannot be described; and that the ideas of thought are no-
thing else ; and that these variations exist according to changes
of the state of the affections. How the most perfect variations
are given in the purer forms, may be concluded from the lungs,
which fold themselves variously, and vary their forms accordin
to every expression of speech, and to every note of a tune, an
to every motion of the body, and also to singular the states of
.thought and affection; what then must be the case with interior
things, which, in comg‘arison with so large an organ, are in the
most perfect state?. The philosopher confirmed what was said,
and declared, that such things had been known to him when he
lived in the world; and that the world should apply things
philosophical to such uses, and should not be intent on bare

forms of ex?ressions, and on disputes about them, and thus labor
in the dust.”

No. 9-940; Exodus, chap. 28, v. 38:

“¢To make them well pleasing before Jehovah’ That
hereby is signified the Divine Principle of the Lord in them,
appears from the signification of what is well pleasing, when
gp!led to Jehovah, that is, to the Lord, as denoting from his

ivine Prmc;ple, for what is well pleasing is the Divine Princi-

le which is from Him with man, spirit, and angel, for it is then
in another, in whom it is received, and e thereby well pleasing.
“Those things which are from the Lord, are nearer or more re-
l.notellg from Him, and are said to be from His Will, from what
18 well pleasing from leave and permission ; those which
are from the will are proximately from Him ; those which are
from good Eleasure, are somewhat more remotely from Him;
those which are from leave are still- more remotely ; and those
which are from permission are most remotely from Him ; these
-are the degrees of the influx and reception of what is Divine;
but every degree contains innumerable things, which are dis-
tinct from those that are in another degree, and those inpumer-
able things are arcana of Heaven, of which only a few fall into
the human understanding ; as in the instance of those things
only which are done from permission, which, although they are
in the last place, still on account of the innumerable arcana
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coniained in them, they confound man, when he views them from
the volutions (tumblings or tossings) of things in nature. and
from appearances, more so when from the fallacies of the
senses.

- No. 6474

“It was shown me by experience, during the space of an
hour, how all the thoughts are ruled by the Lord ; there was an
influx like a most gentle and almost imperceptible stream, the
vein of which does not appear, but still leads and draws ; that
which flowed-in from the Lord, thus led all the series of my
thoughts into cunsequences, and although gently still powerfully,
insomuch that I coild not in any wise wander into other thoughts,
which was even allowed me to attempt, but it was to no
purpose.”

No. 6467 :

“Hence it is evident that no man in any case has life from
himself, thus neither from himeelf can he think and will, for the
life of man coneists in thinking and willing; for there is only
one life, viz. that of the Lord, which flows-in into all.”

See also Nos. 6193, 9481, 109, 657, of the Heavenly
Arcana ; and Nos. 154 and 199 of Divine Providence.

II. ECONOMY OF MEANS.

The second Attribute of the Divine Being, according to
Fourier, is * Economy of Means ;" but as this primary Attri-
bute is necessarily contained in the pivotal, which is Unity
of Design, I shall content myself with referring my readers
to my remarks on the latter, and go over to the third Attribute
of the Divine Being, which is:

111. DISTRIBUTIVE JUSTICE.

Though the distributive justice of the Divine Being ap-
pears to be rather hypothetical than otherwise in the present
condition of mankind, yet it is one of the Attributes of God
and susceptible of demonétration. Indeed every body who
believes at all in the existence of a God, believes in his sove-
reign and unimpeachable justice; and as God is the great
originator of all life, and imparts to every being just so much
of life both in quantity and quality as his Divine Love and
his Divine Wisdom direct, it follows that wherever life does
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manifest itself, we perceive it in a necessary and therefore in
the best possible form in that place and at that instant.
Surely [ do not contend that the agony of the dying or the
moan of the wounded is life in a beautiful and true form; I
simply say that this manifestation of life, however repulsive
and abnormal it may appear, is, at that particular place and
period, the result of previous influences, which are again the
necessary result of preceding causes, and thus can be traced
through one infinite chain of effects and causes as the neces-
sary developments of One First Cause, the Source of Univer-
sal Life. From the existence of the fact I argue its necessity.
I am fully aware that this position is assailed by arguments like
this: If the man had not been prompted by a desire of ven-
geance he would not have murdered his enemy. But the man
did murder his enemy, because he was prompted by a desire
of revenge. Is it proper to argue against the necessity of an
existing fact, by assuming that it would not have existed, if it
had not been produced by a cause? This arguing by ifs
and buts is one of the great intellectual perversities of the
age, which is continually fostered by our metaphysical and
theological sciences. Thou mightest have avoided, say they
to beguiled man,the misery under which thou art groaning, if
thou hadst not eaten of the fruit of the tree of Good and Evil.
But man did eat of that fruit and therefore misery came upon
him. Would we now inquire why man did eat of that fruit,
we would find this eating to be the effect of man’s Sensual Prin-
“ciple, and that Sensual Principle we would find to be the effect
of some prior cause, which again may be traced to some more
prior cause up to the Cause of Causes, God. Such a course
of reasoning may perhaps occasion a sacred horror in all super-
ficial minds. And unfortunately for those who advocate new
ideas, most minds are superficial and have not even glanced
at the relation which exists between man and his Divine Maker.
What! say they, is it to God that you impute the existence
of Evil 2 If you break your leg, is it God who causes you
to break it? Now to all such vehement interrogators, I would
reply : Inquire dispassionately into my doctrine, and it will
-by no means appear to you as frightful nor as unphilosophical
and unchristian as it seems to be ; perhaps you will go a step
farther and consider it as true as I do myself.

That evil is necessary under certain conditions, is evident
-from the fact, that God allows earthquakes to swallow whole
cities, or ships to founder on the high seas ; here there is an
incalculable loss of life, and a frightful amount of the most
heart-rending anguish. We cannot for a moment entertain
‘the idea that God, who is Infinite Love and Infinite Wisdom,



DIFTRIBUTIVE JUSTICE. 43

would not have prevented those horrible tossings and tamblings
of Nature, if they bad not been the necessary results of the
operations of his Providence ; in other words, if it were poe-
sible for him to carry out his designs without such calamities
alighting upon Humanity. Even if we admit for the sake of
argument that God has the power to prevent an earthquake or
a storm whenever he chooses, yet from the fact that he does
not prevent them, it is evident that he, the infinitely Wise,
considers them the fittest, and therefore necessary, mesas to
accomplish the objects of his Divine Government.

In order to elucidate with more clearness and accuracy
the Divine Attribute of Distributive Justice, I shall arrange
my remarks in reference thereto under the following heads:

=

That it is foolish to assume that things might Rave been
otherwise than they are.

That Ewl is necessary.

That the law of Evil being a Divine law, God as well
as Man must abide by its results.

That the docirine of individual responsibility, such as it
is now understood, is only partially trus.

That there cannot be any eternal punishment.

That the Distributive Justice of the Divine Being, if
rightly understood, must and will lead to a new dis-
tribution of the results of human labor among the pro-
ducers of wealth.

oo a wx

THAT 1T IS FOOLISH TO ASSUME THAT THINGS MIGHT HAVE BEEN
OTHERWISE THAN THEY ARE.

How can it be proved that things which do happen, might
not have happened? How can it be proved that a man might
not have robbed or murdered? How can you show, for in-
stance, that the perpetration of a recent murder in this city,
where a creditor was killed by his debtor, might not have
taken place? If the creditor had not gone to his debtor’s
room, the latter would not have had an opportunity of killing
his antagonist at that time; but the creditor did go to his
debtor’s room, and, inasmuch as it was impossible to foresee
the fate which awaited the former, it is more than probable
that no one would have been able to offer such arguments to
the creditor as would have prevented him from going to the
fatal chamber, and rushing into an untimely grave. On the
countrary, all those who were interested in the transaction ex-
isting between those men, would probably, on being consulted
in the matter, have done the very contrary from attempting to
dissuade the murdered man from the execution of his designs ;

i
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they would certainly have urged him to go and claim the pay.
ment of the sum which he feared he might lose. Or it may
be asserted that the murderer might have avoided polluting
his hands with human blood, if he had tried to subdue the
_ irascibility of his temper, or if he had enjoyed a more reli-
gious education. Now if his religious education have been
deficient, he cannot possibly be made responsible for that de-
ficiency ; and in regard to the irascibility of his temper, it is
of no use to contend that a strong determination of the will
might have prevented the burst of passion which led to the
murder ; it is irrational to contend that the perpetrator of that
deed might have controlled his passion, for the simple reason
that it remains yet to be proved whether the passions can at
all be controlled by a mere determination of the will under
any circumstanees, and that therefore, so long as the general
proposition is not clearly and undeniably established in truth,
we have no right to assert that the application of that proposi-
tion to any particular case is necessarily possible, and must
infallibly have proved successful in the present case. No
one, except the perpetrator of a murderous deed, is able to
know how far he tried, and whether he might have tried with
more earnestness, to keep his hands clean from the shedding
of human blood. No one, except the Divine Being, can know
whether the transgressions of his Divine laws, which man has.
made himself guilty of ever since mankind were created,
might have been avoided; for no one is, in the remotest de-
gree, ablé to weigh the thousand influences, to disentangle the
infinitely complicated and mysterious powers which united in
forming in any one man such a relation between the will and
the un&erstanding as would under certain circumstances re-
sult in the transgression of a human.or divine law. Human
reason must inevitably fail in establishing, even in the most
trifling occurrenee, the fact, that a thing might have been oth-
erwise than it really is. 1f God be the sole originator of all
life; if his Providence be so universal that it controls man
and nature even in their minutest thoughts and motions, it
necessarily follows from these Attributes of the Divine Being,
that every thing in his creation happens either by His direction
or with His permission, and that.it does not happen arbitrarily
and without an object worthy of God’s Infinite Providence,
but that every phenomenon in the spiritual as well as the
natural world, good and agreeable as well as evil and repul.
sive, is an ultimate result of eternal and fixed laws.

The doctrine of Optimism, which has been started and
very ably defended by the great Leibnitz, implies the provi-
‘dential necessity of the things which happen, and of the order
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in which they happen. The discussion which arose on the
subject of that doctrine between the two master-spirits of the
eighteenth’ century—Leibnitz, typifying the reason of that
period, and Voltaire, typifying its understanding—shows that
the question of Evil cannot be satisfactorily examined without
the terrestrial destiny of Humanity being known.

When Leibnitz asserts that all things are for the best, his
assertion appears ridiculous as long as he cannot prove that
they are for the best, because, in the order in which they
occur, they exhibit the progressive course of Humanity to-
wards ‘that high state of goodness and wisdom which it is
man’s destiny to realize upon earth.

Voltaire perceives indeed that Humanity is suffering, and
that the sufferings of Humanity are not its true or harmonic
life. In his “ Dictionnaire Philosophique,” he tauntingly asks
Leibnitz, and apparently with justice, whether a stone in the
bladder and all the horrible pain inflicted upon the patient by
the operation of lithotomy, are proofs that things are for the
best, or whether they do not rather prove the worst condition
imaginable. They certainly prove, that, if Humanity be
destined to realize a state of happiness, the present state of
suffering cannot be that ultimate state.

I shall try to show, by general arguments, that Evil is a
providential fact. If the necessity of Evil is generally proven,
its pecessity in particular instances follows from the general
proposition. '

- Not all the disciples of Fourier seem to be healed of that
intellectual obliquity which causes them to consider the pre-
sent civilization as an useless, and, therefore, unnecessary
fact ; unnecessary not in this sense, that civilization may be
soperseded by a freer and more orderly mechanism, but un.
necessary in this other sense, that the universal Association
of Capital, Talent, and Labor, might have already been esta.
blished at a time when no one dreamed of the universal asso-
ciation of the human race, of the universal harmony of our
material and spiritual interests ; at a time when the common
people were groaning under the most disgusting misery, and
were looked upon by the owners of properly as beasts of
burden, doomed to live ‘on coarse food, to be clad with filthy
rags, and to be distinguished by nothing but vulgar and de-
grading labor and the beastly vulgarity which seemed to be
its inevitable' companion. 1 invite the disciples of the Pha.
lansterian School to heed these words of Christ: ‘ Let your
communication be aye, aye—nay, nay; what is more than
these, cometh of Evil.” The oelestial sense of which dis-
course, according to the doctrine of Correspondences or Uni.
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versal Analogy, is an injunction on the part of Christ, that we
should have an implicit faith in the unceasing and universal
ruling of Divine Providence, who arranges all things, even
the most minute and insignificant, in such a manner as will
lead every created being to the fulfilment of its destiny, and
will in due time satisfy each of us as to the course either of
misery or joy which we were directed to pursue.

We cannot possibly admit that the Association of Capital,
Thalent, and Labor, might have been realized in classic an-
tiquity ; first, because the doctrine was not kmown, and
secondly, because, if man be made in the image of his Maker,
God must possess the freedom of will, which is supposed to be
inherent in the human soul, in an infinitely higher degree;
and as He is the fountain of Love, He must have wished to
use that freedom for the purpose of leading man to the dis-
covery and the realization of a social system which will
secure universal happiness. If it were objected to this course
of reasoning that God cannot use His superior power against
man without destroying man’s freedom, I should answer this
objection by suggesting that the freedom which man enjoys,
must necessarily be subordinate to the government of God,
and that God can only permit the existence and use of free-
dom so far as it is consonant with his own Divine Order.

Some of the best thinkers of the Phalansterian School re-
eognize the absolute necessity of the mode in which Humanity
has developed its spiritual and intellectual life. If a belief in
the absolute necessity of this mode be fatalism, I am perfectly
willing to plead guilty to such a creed. What may appear
fatalism to others, is to me a belief in the progressive and
organized development of Humanity and the great Whole.

What could Mr. Hippolyte Renaud mean by the phrase,
that “ human reason is infallible,” unless that every fact oc-
ourring in the intellectual development of man, is the result
of eternal, unchangeable, and therefore necessary laws ? For,
evidently, human reason is not infallible in an absolute sense ;
it is only relatively to the circumstances in which a thought,
an action, occurs, that man is always right, though he may
be wrong with respect to what is really or absolutely true.

Swedenborg teaches in the Heav. Arc., that Man is con.
tinually kept in equilibrium by the Lord. This would not
have any sense, if understood according to the letter. The
literal sense would evidently imply an absurdity ; for a drunk-
ard weltering in the gutter, is certainly not in equilibrium.
This phrase must, therefore, have an universal, a scientific
meaning ; its true meaning must be that nothing can happen,
that no action, neither good nor evil, can be performed by any
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man, which is not a necessary result of the eternal and uni-
versal laws of Divine Order.

Fourier’s assertion that mankind might have realized As-
sociation two thousand years ago, implies that they must have
been deviating from the straight line for that period. But
how is it that we now find ourselves on the threshold of Asso-
ciation? How can this be, if Association be found upon the
line, from which mankind have been swerving for two thou.
sand years past ? Fourier claims to have discovered the doc-
trine of Association by a natural process of investigation ; and
he asserts that the ancient philosophers might have accom-
plished the same results, if they had had the same good will as
he had to obtain them. But can such an accusation be raised
against the martyrs of antiquity ? Not to mention the mar-
tyrs of the Christian faith, can it be said of Socrates that he
was not earnestly desirous of knowing and discovering the
truth, when we know that he was forced to drink the poison-
ous cup on account of the frankness with which he demon-
strated the falsehoods of the exjsting religion ? If Plato had
been able to imagine a different republic from the one which
he has described, why should he not have constructed a re.
public of a more practical character than the thing which he
has bequeathed to posterity, and which, on the face of it, is,
and can only be, an Utopia? We gain nothing by mkil:g
assertions that must always appear speculative and the tru
of which is so completely contradicted by actual reality.

Universality of Providence and Economy of Means are
essential attributes of the Deity, and must therefore be eternal ;
their action must embrace the subversive as well as the har-
monic periods of the life of Humanity. How then is it ad-
missible in the presence of those divine attributes, that one sin-
gle moment, one single fact of the development which Hu-
manity has accomplished up to this moment, should have been
superfluous ? If such were the case, there would neither be
Universality of Providence, nor Economy of Means in the
government of God. ¢ Are not two sparrows sold for two
pence? Andyet not one of them is lost ; but you are better
than two sparrows.” ¢ All the hairs upon your head are
numbered.” What can be the celestial sense of those words,
if' not that God rules our destinies, and that not the slightest
occu;n;ence can take place which he has not foreseen and pro-
vide

The character of truth is, that it is infinitely true. If it
be true that mankind might have realized Association two
thousand years ago, it must also be true that they might have
realized it three or four thousand years ago, yea, that it might
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bave existed from the beginning of our terrestrial existence.
This is evidently impossible, and shows the absurdity of the
above propasition in a forcible and irrefutable manner.

The tendency of substituting what we fancy to be good,
in the place of that series of facts which is ever evolving
itself around us, is so deeply rooted in the human mind, that
it may deserve a pagsing notice on this oecasion.

, Our daily language is replete with phrases like these: I
wish I had not done this—not gone there—not said this—why
did you do this, or that ?—why did you break this ?—I told
you so—I wish 1 had never seen that man;’’ and a multitude
of similar speeches, all of which imply a dissatisfaction with
the nature and the succession of actual facts. At first sight,
it seems as though this peculiar propensity of the human
mind,of being dissatisfied with the realities of life, were the
result of childish speculation, of littleness of character ; and
it also seems to be condemnable for this other reason, that it
. makes us censorious and even bitter. But this habitual dis.
satisfaction implies something more important and universal
than jt would, at first sight, appear ; it implies that there is
something wrong in the action and reaction of the circumsiances
of society. It might be said that the wrong is in the human
mind, and this may often be so; for the human mind is in a
state of development, and may therefore mistake an illusion
for a reality, an accidental occurrence for an eternal princi-
ple, a mere sophism for a divine truth. ‘But when we express
dissatisfaction, it is commonly excited by things which in
themselves are bad : we scold a servant for having broken .a
dish ; we regret having undertaken a certain business on
account of the losses which we may have suffered in it in
consequence of unfavorable external influences—such as war,
failures of other commercial houses, arbitrary measures of the
political government. Here the wrong lies to a great extent
in the constitution of society, which obliges us to have our
work done by those who do it without affection and in a
bungling manner ; which obliges us to engage in business
with persons whose character is unknown to us except
through the representation of others, which exposes us to the
arbitrary action of the rulers of society. This habitual dis.
satisfaction with the common occurrences of life indieates a
desire, inherent in the soul, for a truer and juster existence :
we should respect it as a revelation, whereas we generally
condemn it as a weakness and a folly.

The old fable of Horace, which we all remember, where
Jupiter permits the members of his animal creation to appear
before his throne and to complain of the hardships of their
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respective conditions, is by no means a just criticism on the
ardent longing which the vast majority of human beings mani-
fest for a change, or at any rate, an improvement of their
ectual condition. The animals exchanged conditions, and
soon found out that exchange is not the remedy. The Evil is
tn the mode in which the various trades and professions of life
are attended to. The Evil is" in man’s being irrevocably
ehained to one and the same labor, whereas in a society pro-
perly organized he would not only be permitted, but also
enabled to engage in as many different kinds of labor as his
mind might be intervested in. It is an organization of labor
that we want, not a mere exchange of conditions, or a taki
from the one and a giving to the other. Horace labored under
the monomania with which a great many pretended reformers
are infected even now : that the first step towards a social
reform is universil robdery, universal destruction—whereas it
should be universal consolidation and guarantee of existing
rights. We adapt the hat to the head, the boots to the feet,
and the gloves to the hands ; but in this universal jumble of
property and rights, the hat would be adjudged to the feet,
and the boots to the head—and a pretty social order this
would make. God preserve us from sueh philanthfopic
measures and apostles ! '

Fourier’s asmertion that Association might have been
realized years ago, originates in  the same feeling and turn of
mind from which arise the lesser regrets to which we have
alluded in the preceding paragraph. It may be looked upon
as a desire that Association ought 1o exist, and as a prophetic
assurance that it will ; if viewed in that light (and it cannot
be viewed in any other), the assertion appears as a p
and sacred manifestation of a great heart and a gifted and
specially commissioned genius.

“ Our attractions are proportional to our destinies!” Is
this an exceptional rule, or an Eternal Principle ? The dis-
ciples of Fourier declare in their writings that this principle
is applicable only to the harmonic periods of society, narrow-
ing down the true and éternal formula of the social movement
which it was given to Fourier to discover and to express in
human speech, to a trite and common.place truism which has
been known ever since mankind were first created, and which
every child is taught from its infancy.

We know that we are born to become good, and that it
is our legitimate right to act out every good thought and im-
pulse ; but that all our acts are providentially necessary, and
that all of them are preparatory to our ultimate salvation, has
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first been scientifically expressed by Charles Fourier,
although not fully understood either by him or his disciples.

The disciples of Fourier occupy the same position in
reference to the law of ¢ our altractions being propertionaic to
our destinies’’ that the Calvinists do in reference to the verses
of Paul upon which they found their doctrine of election.

The doctrine of election and predestination is true, as laid
down by Paul in that remarkable 8th chapter in his epistle to
the Romans. He proclaims that Z/ those who are in Christ,
are saved from the law of sin and death. ¢ There is, there-
fore, no condemnation to them who are in Christ Jesus.”
This is an unqualified, sweeping assertion, and the arguments
contained in the verses which fol%ow that sublime exordium, are
simply intended to prove itstruth. All those who are in Christ,
not a mere portion of them, are “the called according to His
g}od’s) purpose.” ¢ For,” saysPaul, “all things work together

r good to them that love God ; for whom he did foreknow, he
also did predestinate to be conformed to the image of his Son,
that he might be the first-born among many brethren. More-
over whom he did predestinate, them he also called ; and whom
he called, them he also justified ; and whom he justified, them
he also glorified. - What shall we then say to these things?
If God be for us, who canbe against us? He that spared
not his own Son, but delivered him up for us all, how shall He
not with him also freely give us all things? Who shall lay
any thing to the charge of God’s elect? It is God that jus-
tifieth. Who is he that condemneth ? It is Christ that died,
yea rather that is risen again, who is even at the right hand
of God, who also maketh intercession for us. Who shall
separate us from the love of Christ ?”’

Paul’s preaching is not addressed to a portion of his Chris-
tian brethren, but to all Christians. All Christians are the
elect of God. To all Christians Paul proclaims the great ti-
dings, that for them there is

NO CONDEMNATION,
but on the contrary
FOREENOWLEDGE, PREDESTINATION, SALVATION.

Fourier’s law that our attractions are proportional to our
destinies, and Paul’s doctrine of foreknowledge and predesti-
nation are identical.

¢ All things work together for good to them that love God,
to them who are the called according to His purpose.” We
have seen that all Christians are called, and we may therefore
infer that all things work together for their good. Indeed it
is absurd to suppose that one man’s robbing and murdering
should raise him up to Heaven, and that another man’s
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murdering should hurl him into the whirlpool of eternal
misery.

Not as Universalists helieve, that every man goes to
Heaven immediately afier his death ; this seems asimprobable
or rather as impossible as that a young shoot should at once
start up into a fullgrown tree, without going through the in-
termediate and progressive degrees of growth. But there is
no reason in assuming that one or two days more of terres-
trial life should irrevocably determine the chances either of
eternal salvation or condemnation. The transgression of
God’s commandments is & condition of salvation. How
much of that transgression may be necessary in the case
of every human being to the working out of salvation, it is
not for any of us to determine a priori. But it is more than
probable that even murder and rapine are not sufficient in all
cases to cause the love of God to react against the love of
subversive individualism, and that, therefore, God has ar-
ranged circumstances and opportunities in the world to come
whereby that love may be excited in every created soul ac-
cording to eternal and definite purposes.

) *
“ Agree with thine adversary %ﬂcklg whilst thou art in the
way with him ; lest at any time the adversary deliver thee to
the judge, and the judge deliver thee to the officer, and thou be
cast into prison.

“ Verly, I say unto thee, thou shalt by no means come out
therg:é, till thou hast paid the uttermost farthing.”—Matthew 5:
25, 26. ‘

The disciples of Fourier have been afraid of proclaimin;
the law : “our attractions are proportional to our destinies,”
lest it should be regarded as a measure of their morality.
In many expositions of Fourier’s system the formula has been
omitted and not the slightest allusion is made to it ; in others
it is said to be applicable only to the harmonic periods of so-
ciety, If they understood the Attributes of God, the univer-
sality of His Providence, and the power which He exclu-
sively possesses, to live and to create; if they understood
that man has no independent life, and that he manifests and
realizes in act.only so much of life as flows into him out of
the infinite and eternal life of God, they would, all of them,
&roclaim the providential necessity of all things and acts in

ature and Society, and would not hesitate to acknowledge
and to proclaim the law, that our attractions are proportional
to our destinies, as the sublimest and most comprehensive
generalization which human lips have ever been permitted to
utter.
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ON THE NECESSITY OF EVIL.

In treating the question of Evil, I shall consider as evil
any state of existence which is not, in essence, a state of har-
mony. Hence disease is a stite of evil. Tranagressions of
moral laws are states of evil. Whatever is a painful state of
existence, comes under my definition of Evil.

There are two Principles constantly at work in the Uni-
verse, the Synthetical and the Analytical. They are vari-
ously denominated Christ and Devil, religion and sin, rea-
son and passion, understanding and will, duty and right, order
and liberty, wisdom and goodness, good and evil. All these
different appellations designate the same thing in different
forms of existence. God, the Creator, has evolved those two
principles out of himssif, out of his own essence. They are
in a state of conflict with each other, and the salvation of the
world depends upon their ultimate union. It is the business
of the Analytical Principle to dissolve any synthetical state of
existence, until it, the Analytical Principle, shall be truly and
fully embodied in that state. On the other hand, it is the
office of the Synthetical Principle to subdue the Analytical,
to beautify and sanctify it. From this action and reaction of
the two Principles will arise their ultimate union, the perfec-
tion of the world, the reign of Christ, the Millennium.

Evil is not therefore absolute, inasmuch as Christ and the
Devil are the fundamental constituents of the Divine Princi-
ple, and will ultimately coalesce into ONE coMrounp Unir.

The temporary separation and conflict of the Synthetical
and Analytical Principles, is Evil considered in its vastest
and truly scientific sense.

This temporary separation is of absolute necessity.

Among the ancient philosophers, Lactantius has argued
the necessity of Evil with considerable skill. He thinks the
non-necessity of Evil inconsistent with the existence of a su-
premely wise and good being. He argues that

Either God has not known how to avoid Evil; this is in-
consistent with the idea of supreme wisdom. .

Or he has not wished to avoid it ; this is inconsistent with
supreme goodness. ’ ‘

Or he has known how and has not wished ; this is still less
consistent with the idea of divine love.

Or he has wished and has not known how ; this is again
inconsistent with divine wisdom. :

Or he has neither wished nor known how ; this would
make God absurd, a nonentity.

Or he has known how and has wished ; this is consistent
with God. God must have both wished and known how to
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avoid Evil; and if, nevertheless, Evil exists, it must be, be-
cause he deems it essentially necessary to the accomplishment
of his providential ends. This is strictly logical, as it is on
the other hand strictly logical that, if God have wished and
known how to avoid Evil, he must ultimately redeem mankind
from Evil ; otherwise the idea of Divine Goodness and Wis-
dom would be an abstraction.

Modern thinkers have spoken of the necessity of Evil with
more or less sense, though generally with little sense, as would
appear from the following parable of Krummacher, whose
writings are estimated very highly in Germany : -

¢ ADAM AND THE CHERUB OF PARADISE.

“When Abel was lying in his blood, and Adam was weep-
ing by the side of the slain, then the Cherub of Paradise, step-
ing to the father of the human race, placed himself silently by
Eis side, and his brow appeared thoughtful. Adam, however,
raising his face, spake these words: ‘Is that an image of the
race which is to descend from me? And will a brother’s blaod
spilt by a brother’s hand, ever again stain this earth ?’

“The Cherub answered: ‘ Thou sayst it.’

‘¢ Alas, and by what name will that horrid deed be desig-
nated ?’ asked Adam.

“With a tear in his eye, the Celestial answered: ¢ War

‘“ Then the father of the human race shuddered and asked:
¢ Why then must the noble and the just fall by the hand of the
unjust ¥

“ The Cherub was silent.

“ Adam, however, continuing his lamentations, said: ¢ What
will be left for me in my grief upon the blood-stained earth ?’

“ The Cherub answered: * The look to Heaven.” Thereupon
he disappeared.

* Adam, however, remained until afler sunset; and when the
stars had risen, he extended his arms towards Orion and the
Chariot, exclaiming : “ Oh ye shining watchmen at the gates of
Heaven, why do you wander so silently? If a mortal be per-
mitted to hear the sound of your voice, oh, then speak to me of
the land which is yonder, and of Abel the beloved.

¢ Then the stillness increased round about, and Adam, throw-
ing himself upon his face, adored. And in his heart he heard
soft accents: ‘ Behold, Abel, thy son, is living.

¢ He walked off consoled, and his heart was overflowing with
calm grief.”

It is such fanciful romances that our best writers offer in
the place of rational solutions of the great question of Evil.
When Adam interrogates the Cherub about the necessity of
Evil, the Cherub remains mute. When he interrogates the
stars, they too remain mute. Nothing is left for him except
the look to Heaven. It is not mentioned whether he was to

. 4
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look to Heaven for an explanation of the necessity of the
horrid murder which had just been perpetrated upon his son
Abel, and of the murders which would follow ; or, whether
he was to look to Heaven for consolation ; or, whether he was
to hold Heaven accountable for the horrid deed. When the
author has fairly entangled himself in a maze of questions
which he is unable to answer, then the Cheryb is silent, the
stars are silent, and the good-natured Adam is just as wise
afterwards as he was before his conversation with the angel.

If I have succeeded in showing that things as they are
are necessarily so, it will be readily admitted that Evil is
necessary, and that without the existence of Evil it would be
impossible for God to carry out the designs he entertains to-
wards Humanity. But the necessity of Evil may likewise be

roved by various arguments, some of which are drawn from
gloly Writ, and otbers suggested by the natural reason.

The necessity of Evil is implied in the commandment,
¢¢ Six days shalt thou labor and do all thy work, but the Lord
rested on the seventh day, and hallowed it.” (Exodus 20:
9-11. :

The existence of this commandment suggests an irrefuta.
ble proof of the necessity of Evil.

The natural sense of this commandment is easily under-
stood, and by far the most considerable portion of the Christian
world consider the literal fulfilment of that commandment as
the highest duty of a Christian; but the celestial sense is of
an infinitely superior, though analogous nature. A day, ac-
cording to the doctrine of Correspondences, typifies a distinct
period in the development of the individual, and, by analogy,
of the Collective Man. Agreeably to that divine command-
ment, Humanity will therefore have to go through six distinet
periods of development, before it shall be able to rejoice in the
complete consummation of its struggles, before it shall be per-
mitted to celebrate the inauguration of universal and celestial
peace. Labor, in the celestial sense, signifies struggle against
evils and falsities, and Sabbath signifies Celestial Peace.

In order to meet, already here, an objection which might
be raised against the books of Moses, and especially the
Creation of Heaven and Earth having a prophetic sense, on
the ground that they simply relate historical events, I must
be permitted to quote Swedenborg, No. 618 of the Heavenly
Arcana :

. %It is said that Noah was just and upright, that he walked
with God, and, in the passage before us, that he begat three
#ons, when yet these expressions relate not to what Noah then
was, and did, but to wﬂat he was about to be gnd to do at a
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fature time; concerning which mode of expression, it is to be
observed, that the internal sense of the Word is such as to have
no respect to times.”

The following paragraphs may also be quoted, as demon-
strative of the prophetic meaning of the Mosaic writings. No.
9485 of the Heavenly Arcana :

¢ That the six days, in which Moses remained in the extreme
of the mountain, signified a state of Truth. and that the seventh,
in which he went up to the mountain, signified a state of Good,
is plain from what was explained above ; the reason is, because
they who are regenerating by the Lord, have similar degrees of
ascent from the world to Heaven, for man is elevated from ex-
ternal things to internal.” .

This last paragraph shows that mankind have to go
through six states of regeneration, every one of which has
been scientifically defined by Fourier.

The infancy of Humanity is not set down as a day of
Labor. During its infancy, Humanity was permitted to live
in the Celestial Marriage, or the Conjunction of the Good and
the True; Man was permitted to act out in perfect freedom,
whatever the heart had spontaneously desired or the mind spon-
taneously conceived. Labor began after the fall. It is unneces-
sary here to develope the Phalansterian idea of Adam and the
fall ; suffice it to say, that in their interpretation of Adam and the
fall, the Phalansterians are perhaps more precise than the
followers of Swedenborg, but that both Schools agree perfectly
in their general views about Adam, Eve, the fall, and the
personages and facts indicated in the Cosmogony of Moses.

According to both Schools, Adam typifies the first Collec.
tive Man, Eve the Love, Passional, or Will.-Principle ; the
Serpent corresponds to the Sensual Principle, and the fall is
the first triumph of Individual or Self-Love, over Charity or
Collective Love; not that Individual Love had not ever
existed before, but that at the time of the fall, the Individual
Love or proprium was by some external cause, such as the
scarcity of food, occasioned by a disproportionate increase of
the human family, placed in a conflicting relation with the
Collective Interest of Society, or as Swedenborg denominates
it, the Church, and that the triumph of the selfish proprium in
that conflict caused the death of Adam, or the rupture of those
relations of love which united the first members of the human
family. Fourier, who did not profess to have ‘a consistent
knowledge of the internal sense of the Scriptures, and who
never alluded to, and must indeed have been either ignorant
or completely forgetful of the internal sense of that Divine
law, ¢ Six days shalt thon labor,”” has, nevertheless, by, the



56 DISTRIBUTIVE JUSTICE. *

force of that overwhelming reason which God was pleased to
confer upon him as his chosen vessel, been able to delineate
with scientific accuracy, each of the six days of Labor which
Humanity must necessarily accomplish, before the ultimate
realization of its great destinies upon Earth can be achieved.
Those Days are designated by Fourier as follows :

1. Savagism.

2. Patriarchalism.

3. Barbarism.

4. Civilization.

5. Guaranteeism.

6. Simple Association.

It cannot be expected that the giant mind of Fourier
should have stooped to excogitate a few witticisms on the course
which Humanity has already accomplished, and yet, «si
magna componere liceat parvis,”” as Rubens distributed a
richness of the most intense life by a few masterly strokes, so
has Fourier, by a few marked and grasping indications of the
characters of each period, given us a clearer idea of the
movement of Humanity through the past, present, and future
phases of its terrestrial existence, than we could gather from
any of our diluted treatises on the philosophy of history.
Guaranteeism is defined by Fourier as a period when every
man shall be guaranteed a certain amount of labor sufficient
to secure him from want, when the cities shall be so con-
structed as to secure to every man a comfortable home, healthy
air, clean thoroughfares, the enjoyment of agreeable odors, a
convenient distance from all discordant noises, partly by con-
centrating all the branches of noisy labor in one quarter of the
city, and partly by contriving a system of distribution of the
produce of agricultural and industrial labor, which will do
away with all that din with which the ears of the public must
now suffer themselves to be stunned from morning to night, in
consequence of the absolute incoherence which prevails in all
our social relations. In many respects we have already entered
upon the period of Guaranteeism. Our insurance companies,
the public mint, safety-fund, belong to a higher period than
Civilization, though they may have originated in our present
social mechanism. Simple Association would spring from
Guaranteeism. In Simple Association man would enjoy more
freedom than he did in the former period, in regard to the
choice of labor; industry would be universally honored ;
women and children would participate in productive labor ;
and the vast economies which would be realized in that social
mechanism, by a combination of domestic and agricultural
labor, would secure more ease and plenty to all men ; but there
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might yet exist a certain amount of disease, of spiritual or
passional compression, of internal disorder and external re-
straint, which can only be effectually removed when Humanity
shall have universally acknowledged, realized, and fitted itself
for the SeriaL OrDER, which is the Order of God. The Sg-
RIAL ORDER is the Sabbath, the reign of peace, which Fourier
designates by the name of Compound Association. Compound
Association utilizes all the noble passions of the soul ; itleaves
no legitimate desire unsatisfied ; it does away with all causes
of envy, jealousy, hatred, vengeance ; it banishes vice from
the society of men ; it establishes the empire of justice and
truth ; it makes theft morally and physically impossible ; it
creates a Social Providence different from the lunatic asylum
and the alms-house, a Social Providence which will give man
raiment when he is naked, and food when he is hungry ; it
surrounds old age with veneration, and the sick with the most
watchful and inexhaustible solicitude ; it sanctifies human na-
ture, and makes man the true image of his Maker. What.
ever is noble, good, and true, is fostered by Association ;
Heaven descends upon Earth, care is annihilated, plenty smiles
on the fields, in the gardens, in the store-houses of man; man
has a home; he is no longer ¢ camped’’* on this globe, or,
like a beast, chased about by want; man /ives ; he lives a
life of holiness ; there are nolonger the unhallowed curse, the
beastly intoxication, the triumph of falsehood, the gloom of des-
pair, the careworn cheek, the throbbings of anguish, the
treacherous ?’e, the filth of idleness, the wretchedness of pros-
titution, the false semblance of affection, the discords of fami-
lies, the "strife of passion; oh, there is a different globe, a
different Humanity. Humanity is no longer a chaos of dis-
cordant elements ; it is a brotherhood of angels, a concert of
impulses and interests, a living Hallelujah to God’s glorious
and eternal Providence.  _

It is evident that a course of development or regeneration
is providentially marked out for Humanity : ¢ Six paYs sHALT
THOU LABOR!” And if this course be marked out by the Di-
vine Ruler, Humanity will have to accomplish it, how.
ever much we may desire to be freed from the social chaos in
which we are now groping. And we have every reason to
believe, from the evidence of actual facts, that the sudden
transition of Humanity from Civilization to Compound Asso-
ciation is, in the nature of things, impossible. The doctrine
of Association being scientifically established, it can easily be,
and actually is, being adapted to a melioration of their social

* See Michel Chevalier's opening speech at the College de France.
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condition by all those who believe in the life-giving teachings
of that science. Partial Associations are constantly being
formed, and will no doubt be universally imitated by the me-
chanics and farmers as soon as the doctrine is made known to
and understood by them. Passional Harmony, integral health,
and an opening of all the faculties of the Internal Man cannot
possibly exist.before one or two centuries shall have elapsed,
which may be proved from Holy Writ: I shall visit the Sins
of the Fathers to the third and fourth Generation !”’

It must not be supposed that the mere fact of four hundred
separate families associating agreeably to the Serial Law, will
cause Evil to disappear from among them as by magic. The
disciples of Fourier simply profess that a Phalanx or an as-
sociated Community has power to check the progress or the
Surther actualization of Evil, not to cause the actually existing
Evil to disappear in the same sense as filth may be washed
away from an external surface. It will take at least three or
four generations living in Association, before the various
chronic diseases with which the human organism is now taint-
ed, can be extirpated from mankind, and before men can have
contracted an habitual love of the good and the beautiful in
the place of the perverse propensities and vulgar manners
which degrade the souls and bodies of the present generation.

If the Commandment, “ Siz days shalt thou labor !”’ be
a divine law, evil and falsities must have been deemed essential
by the Divine Being to impel Humanity onward to the ac-
complishment of its destinies. Swedenborg sayg No. 695 of
the Heavenly Arcana, that whatever God foresees he provides,
and in No. 393 of the same work, it is stated that God fore-
saw the full of Adam: ¢ But because it was foreseen that
mankind could not continue in such a state, and that they
would separate Faith from Love towards the Lord, and would
form a particular doctrine out of Faith,” etc., God therefore
has provided Evil. The following paragraphs from the

 Heavenly Arcana, also show that evils and falsities are neces-
sary means in the hands of Divine Providence to lead Hu.
manity onward to the realization of its glorious destinies.

No. 279:

“All gnese verses then in a regular series imply, that the
Sensual Principle averted itself from the Celestial, verse 14.
That the Lord would come into the World who would again
unite them, verse 15. That warfare or combat arose in conse-
quence of the External Man averting himself from the Internal,
verse 16. That hence resulted™misery. verse 17. That hence
came condemnation, verse 18. That Hell afterwards succeeded
as a fruit of condemnation, verse 19. All these things came to
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pass in an orderly succession in that church, from the fourth pos-
terity to the ﬂoog.” '

No. 8091 :

¢ And God led the people about by the ' way of the wilderness.’
mgnifies, that from the Divine Auspices they were led to confirm
the truths and goods of faith by temptations:  of the Red Sea’
(mar’e; suph), signifies the damnation which they were first to
pass.

No. 8098:

¢ The conjunction of Good and Truth is not effected but by
temptations.”

No. 8099 :

“ The truths and goods of Faith could neither be confirmed
nor conjoined without temptations.”

No. 8159:

“ By temptations, as by the only means, Goods and Truths
are confirmed.”

No. 8179:

“The Lord wills the End of temptations which is the salva-
tion of man.”

No. 8227 :

¢ It is believed that even evils are from the Divine [ Being or
Principle], by reason that the Divine permits, and does not take
away, and he who permits and does not take away when he is
able, appears as if he wills. and thereby that he is in the cause;
but the Divine permits because he cannot hinder nor take away :
for the Divine wills nothing but Good, if therefore he hindered
and took away evils, viz. of punishments, of vastations, of per-
secutions, of temptations, and the like, he would then will Evil
for then there could be no amepdment, and in such case Evil
would increase, until it had the dominion over Good.”

No. 8351 : )

“ The External or Natural Principle of man is the receptacle
of Truth and Good from the Internal; and if the receptacle be
not accommodated, it does not receive any thing which flows-in.
from an Interior Principle, but either rejects it, or extinguishes,
or suffocates, whence there is no regeneration; hence it is that
there must needs be temptation that men may be regenerated.”

The necessity of temptations is here fully established, and
as temptations cannot possibly exist without man coming into
contact with previously existing evils and falsities, evils and
falsities must be inherent in the constitution of Divine Order.

1t seems difficult for most minds to conceive the possibility
of a better and higher social state than the one in which we

.
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are now living. Our philosophers consider Civilization as the
beau ideal of liberty and order ; they admit indeed the per-
fectibility of this society, leaving it Civilization all the time,
but what they do not admit, and what common sense would
lead them to admit, is, that a social state may be reserved for
us which is as different from Civilization as Civilization is
from the savage state. The difference between Civilization
and the savage state is a difference in degree. Civilization is
not a higher development, a more perfect form of the savage
state. The savage may refine ever so much his manners, his
dress, his feelings as a savage, he will not become a civilized
being for all that. To become a civilized being, he must
cease to be a savage ; he must enter upon an order of existence
which is different from his original social condition in all its
essential particulars. Any created substance, be it organic
or inorganic, may be perfected ; but even the highest degree
of perfection which that substance is capable of attaining,
leaves it essentially what it was. Starch may be more or less
refined ; but to make it sugar, you have to add an additional
atom of oxygen and hydrogen gas. A plain pink may be
more or less sweet and pretty ; but to change it to a carnation,
the original constituents of the pink, its carbon, its nitrogen, -
its water, and its aroma must be recombined in essentially
different proportions. And what do the Scriptures tell us of
the man who wishes to acquire true goodness and wisdom ?
Is it sufficient that he should develop his mind, store up
knowledge and make it available to his interests in society ?
Indeed not ; to acquire true goodness and wisdom, he must be-
come a regenerate being ; he must be born again ; this is the
inevitable condition of acquiring goodness and wisdom.
Christ himself has taught so., You may perfect and refine
Civilization ever so much, it will yet be Civilization with its
feuds, its conflicting interests, its commotions, its anguish,
its physical and moral degradation. It is by going out of
Civilization, and constructing out of its elements a better and
truer social edifice, that Humanity will become wiser and
" happier.

The existence of a happier social state than Humanity
has yet enjoyed, has been anticipated by all nations ever
since the remotest ages ; it is constantly announced to us in
prophetic whispers from the inmost depths of our souls;
andl;t has been solemnly promised by the Redeemet of the
warld.

The development in breadth, an enlarging of the same
conditions of Society is the only movement or development
which our historic philosophers are willing to perceive and to
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acknowledge. 1 have shown that there is another movement
or development of both the individual and collective Man,
the result of which is to make him essentially different from
what he was before, just as different as the bud is from the
blossom, and the fruit from the bud.

Swedenborg and Fourier agree perfectly in their doctrines
of the compound nature of man’s development. They both
admit a development in breadth, which consists in an en-
larging and perfecting of the present conditions of a sub.
stance, being, or society; and a development in height,
which consists in raising the original essential nature of
a substance, being, or society, to an essentially different,
higher, and better order of existence. The former develop-
ment is, by Swedenborg, designated by the term ¢con.
tinuous movement or degrees of latitude ;> and the latter
by the term ¢ discrete movement or degrees of altitude.”” The
following quotation from the doctrine of degrees, as explained
in the work on Divine Love and Wisdom, will be read with
pleasure and benefit. No. 184:

“ Degrees are of two kinds, degrees of altitude and degrees
of latitade. The knowledge of degrees is, as it were, a key to
open the causes of things, and enter into them ; without this
knowledge, scarcely any thing of cause can be known; for the
o:jects and subjects of both worlds without it appear so univo-
c ﬂunivoca) as if there were nothing in them except of & nature
similar to what is seen with the eye, when nevertheless this,
respectively to the things which lie interiorly concealed, is as
one to thousands, yea to myriads. The interior things which
lie hid can by no means be discovered, unless degrees be under-
stood ; for exterior things proceed to things interior, and these
to the things which are inmost by degrees, not by continuous
degrees, but by discrete degrees. The term continuous degrees is
applied to denote decrements or decreasings from more crass to
more subtle, or from. denser to rarer, or rather to denote as it
were the increments and increasings from more subtle to more
crass, or from rarer to denser, like that of light proceeding to
shade, or of heat to cold. Butdiscrete degrees are entirely ditfer-
ent, they are as things prior, posterior, and postreme, or as end,
cause and effect; these are called discrete degrees, because the
prior is by itself, the posterior by itself, but still when taken to-
gether they make one. The atmospheres from highest to lowest,
or from the sun to the earth, which are called ether and air,
are discrete into such degrees ; and there are substances seem-
ingly simple, the congregate of these atmospheres, and again
the congregate of these congregates, which when taken together
are called a composite : these last degrees are discrete, because
they exist distinctly, and are understood by degrees of altitude ;
but the former degrees are continuous, because they continually
increase, and are understood by‘degrees of latitude.”

4
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The blossom, for instance, the bud and the fruit, hold
towards each other the relation of discrete degrees ; each ex-
isting by itself as a complete something, and being essentially
different from the other, but the three together forming a com-
posite unit, and each next springing from that which immedi-
ately preceded. So are a passion, the intellectual movement
which corresponds to it, and the physical act springing from
this movement, in the relation of discrete degrees towards each
other. They are as end, cause and effect. If I meet a friend
in the street, there is an emotion awakened in my heart; this
emotion is the end which I wish to attain or to embody in a fit
or corresponding action. The emotion excites the intellect into
the inquiry, How is that end attained in the fittest manner ?
As soon as the intellect has resolved upon the mode of action,
this resolution becomes the cause of that action ; if this action
be a cordial shaking of the hand, this shaking is the effect,
which embodies both the original passion or emotion and the
intellectual determination as to the mode in which the emotion
was to be expressed in action.*

*The three principles, end, cause, and effect, ugited into a composite
unit, form a trinity. God is such a trinity in reference to Humanity. This
Divine Trinity embodies, first, the Love which moved him to engraft his
divine life upon Humanity ; secondly, the Wisdom or the Holy Ghost,
whieh determined the Divine Love into its peculiar action upon the Virgin
Mary ; and thirdly, the effect of that action, which was the personation of
the Divine Principle in the form of a Man.

This Trinity might be called the Human Trinity of God. By means
of a similar trinitary action, God must have necessarily connectéd himself,
or must have engrafted himself upon every created Humanity. But there
is also the general Trinity of the Divine Principle, the Infinite Love, which,
by ita action upon co-eternal Matter, in a manner dictated by Infinite Wis-
dom, has realized and is constantly realizing the infinite forms of God’s
essential life. Itisidle to go farther than to say that existing Creation is an
impress of the Divine Love, agreeably to the Divine Wisdom, upon co-eter-
nal Matter. It is just as idle to inquire into the origin of matter itself, as
it is to inquire into the origin of Geod.

*The notion of the Unitarians and Universalists, who consider Christ a
man, is subversive of all scientific conceptions of the Divine Principle.
This will be abundantly shown in the course of this work. But it is the
height of folly to look down upon the Unitarians with that shrug of the
shoulder and that contemptuous pity which the pride of faith generally
metes out to them. It is well for those whose feeling prompts them into a
belief in Christ’s Divine Nature, to comfort their souls by clinging to their
ingpulsive faith in Christ's redeeming divinity ; but this is no reason why
they should question the goodness and the religious wants of those who are
governed by the understanding rather than by faith. The wrong which
most Christian sects have perpetrated against Unitarians and Universalists
is, that the former are obstinate in presenting to the latter the manifestation
of Christ in the flesh, as a mystery that the human understanding can
ecarcely dwell upon without profaning it. This is all wrong. This system
of gagging the understanding, begets the pride of faith, which is one of the
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In No. 188 of Divine Love and Wisdom, Swedenborg tells
us that the angels complain bitterly about man’s ignorance of
discrete degrees:

“I do not know,” says he, “ whether any thing has bean
known heretofore of Discrete Degrees, or Degrees u«% Altitude,
but only of Continuous Degrees, or Degrees of iald ; and yet
not any thing of cause in its truth can be known without a
. knowledge of Degrees of both kinds. This I can declare, that
the Angels are in sadness by reason of the darkness prevalent
upon Earth; they say that scarcely any where light is seen, and
that men seize upon fallacies and confirm them, and thereby
multiply falsities upon falsities, and to confirm them investigate
by reasonings grounded in falses and in truths falsified,
such things as cannot be discussed, by reason of the darkness
in respect to causes, and ignorance concerning truths; they
?rincipally lament the confirmations concerning Faith separate

rom charitr, and 'énstiﬁcation thereby ; also the ideas concerning
God, Angels and Spirits, and ignorance of the nature of Love
and Wisdom.”*

The law of progressive and degressive movement rules
every created being, even the Celestial Angel; this may
be seen from the following paragraph of the Heav. Ar-
cana, No. 5962 :

¢¢ Spirits and angels have their morning, mid-day, and even-
ing ; also twilight and again morning, and so forth; their morn-
ing is when the Lord is present, and blesses them with manifest
happiness, in which case they are in the perception of Good;
mid-day is when they are in the light o? Traths; and even-
ing, when they are removed from them, in which case it appears
to them that the Lord is more remote and concealed from them ;
all who are in Heaven undergo and pass through these vicissi-
tudes, otherwise they could not be continually perfected; for
hence they are acquainted with relatives, and from relatives the
receive more perfect perception, inasmuch as they know what is
not happy, because hence they know what is not good, and
what is not true.”

See also Nos. 8487, 9218, 8750, and 756 of True Chris-
tian Religion, where the law of Universal Movement is beauti-
fully explained as follows: .

most powerful obstacles to progress in enlightened goodness. The incar-
nation of the Divine Principle among men, is certainly the greatest miys-
tery that has been exhibited to the observing mind ; but it is perfectly proper
to assert, that all the manifestations of the Divine Love take place in a
most orderly manner, and that therefore God’s manifestation in the flesh,
which is the highest manifestation of his love, must also be the sublimest
fact of Divine Truth and the very fountain of all Science.

# The continuous movement of Civilization has been andlyzed by
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“ Whatsoever exists on the face of the Earth, whether it be
considered in a general or particular view, comes to its full age
and consummation, but by alternate changes called the circles
of things; times, or seasons, both in general and in particular,
describe such circles; in general the year passes from spring to
summer, and through summer, to autumn, and closes in winter,
and thence returns again to spring, but this is a circle of heat;
in particular the day passes from morninf to noon, and through
noon to evening, and closes in night, and thence returns again
to morning, but this is a circle of light. Every man also de-
scribes a circle of nature ; he begins life in infancy, from which
he advances to youth and manhood, and thence to old age, and
then dies: inlike manner every bird of the air, and every beast
of the earth describe the circles of their natures. Every tree
likewise has its beginnings in the bud, whence it proceeds to its
full stature, and by degrees dies away again till it falls to the
ground. The case is the same with every shrub, and with every
twig, nay, with every leaf and flower, and also with the ground
itself, which in process of time becomes barren; and likewise

Fourier into four Ages, each Age pivoting upon one principal character, en-
compaseed by two phases of ascending and two of descending movement.

First Aes—Infancy.

[ Exclusive marriage or Monogamy.
Feudality of the Nobles.

Pivot : Civil Rights of TWomen.
Federation of the great Barons.
Illusions in Chivalry.

Seconp Aee—Growth.

Privileges of Free Towns and Cities.
Cultivation of the Arts and Sciences.

Pivot : Enfranchisement of the Serfs or Laboring Classes.
Representative System.
C Illusions in Liberty.

Ascending Movement.

. ExPRRIMENTAL CHEMISTRY. ART oF NavieaTION.
Maturity. NationarL Loans. Crearing of Forests witmoor Ex-
CESSES.

Tmrp Aeg—Decline.
[ Commercial and Fiscal Spirit.
Stock-Companies.
Pivot : Maritime Mo ly.
Anarchical Commerce. i
Financial Illusions.

Fourta Aak— Decrepitude.
Agricultural Loaning Companies.
Associated Farms ; Discipline System of Cultivatiorr.
Pivot - Commercial and Industrial Feudality.

Contractors of Feudal Monopoly, Oligarchy of Capital.
\ Hlusions in Association.

*Descending Movement.
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with all stagnant water,which by degrees growsputrid, and stinks.
All these alternate consummations are natural and temporary,
but nevertheless periodical; for when one thing has passed from
its beginning to its end, another springs up like unto it, and thus
every thing comes to its birth, and thence to its death, and thence
to its birth again, to the intent that creation may be continued.
The reason why the same law holds in respect to the Church
is, because it consists of the human race, and is formed thereby
both generally and particularly, and one generation of men suc-
ceeds another, and there is a variety in the minds of all, and in-
iquity once rooted with regard to inclination thereto is propagated
to future generations, and is not extirpated but by regeneration,
which is from the Lord alone.”

The theory of Universal Movement is here indicated iu a
manner which cannot be misunderstood. Every created be-
ing has a beginning, a growth, a maturity, a decrease of exist-
ence, and a final consummation, which, in man, is the beginnin
of a new and higher existence. How this law of Universa
Movement makes Evil a necessary fact in the constitution of
Divine Order, can be perceived from a simple glance at the
fixedness of the Natural Principle, into whose mysterious
Order man is constantly being initiated by diligent inquiry,
by fallacies, and by necessity.

¢« The Extreme of the Natural Principle which is called the
Sensual Principle,” says Swedenborg in No. 7645 of the Heav-
enly Arcana, “is replete with fallacies and the falses thence
derived ; and with pleasures and the evils thence derived ; the
Hells are in that lumen.” From this paragraph we gather
two important facts; the first is, that Swedenborg under-
stands by Hells, young Humanities going through the process
of regeneration ; and the second fact is this, that it is consti.
tutional with man to be led into error and evil by the fallacies
of the Sensual Principle. It does not seem necessary to prove
such a simple truth by more than one or two illustrations.
Children have no idea that the sun is really larger than it
seems ; they suppose, as indeed a little boy asked me on a cer-
tain occasion with simple-hearted earnestness, that the moon and
the stars are hung up in the skies: they will mistake a dead
for a sleeping man ; they w#ll swallow arsenic as readily as
sugar, because both taste sweet. We know that our fore-
fathers entertained the most erroneous notions on the nature

. and shape of this earth, and its relation to the heavens; and
that they established false doctrines in astronomy, because
they believed, on the authority of the Sensual Principle, that
as they perceived the relation of things with the sensual eye,
so it must really be. False doctrines, though they may be
believed ever so honestly, lead infallibly to evil. = Galileo
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came near being murdered by the Inquisition, because he
asserted a truth to which the dominant faith of the Church,
confirmed in a false astronomical notion, was opposed. For
thousands of years it has been believed, and indeed it is now
believed by a majority of physicians, that disease consists of
vitiated humors which must be expelled from the human or-
ganism by opposing influences. This doctrine originated in
a fallacy of the Sensual Principle, and being once established
and confirmed as an article of Faith, it became necessary that
physicians generally should declare war to the knife against
him who dared oppose their favorite system. We have seen
Hahnemann persecuted, and we see his disciples persecuted
and scorned simply because they profess a higher truth.
The question here is not why man should constitutionally be
obliged to fall into error; the fact of his being necessarily
exposed to error is evident to a demonstration, and, therefore,
cannot be contradicted.

A second argument in favor of the necessity of Evil, is
suggested by the law of relation.

fn No. 763 of True Christian Religion, Swedenborg dis-
courses as follows :

%1t is according to Order that in all cases, both general and
particular, the beginning should proceed to its ultimate ; which
agreeableness to Order is grounded in this circumstance, that
such a process gives birth and existence to all sorts of varieties,
and by varieties to all sorts of qualities, for the qualities of
things are produced and perfected by their differences in rela-
tion to what is more or less opposite: who cannot see, for in-
stance, that truth receives its quality from the existence of what
is false, in like manner as goodness does from the existence of
what is evil, or as light does from the existence of darkness, or
as heat from the existence of cold? What would become of
color, supposing white only to exist without black? Must not
the quality of intermediate colors, on such a supposition, neces-
sarily be rendered very imperfect? So again, what is the per-
ception of sense without some kind of relation? and what is
relation but as repecting opposites? Is not ocular vision be-
clouded and darkened by looking on white alone, and rendered
clear and lively by looking on a color that inwardly takes some
tint of blackness, as is the case with the color of green? Is not
the ear grated and deafened by the continual action of one tone
upon its organs, and restored by modulation diversified accord-
ing to the different relations of harmonious and discordant
notes? What ie beau:ly]' without relation to ugliness? Where-
fore it is common with painters, when they would exhibit a
beautiful figure to the greatest advantage, to place a deformed
one beside it. What are pleasure and delight without relation
to what is unpleasant and undelightful? How hurtful is it to
the mind to be constantly brooding over one idea, without ad-
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mitting a variely of su<h as have some opposite quality? The
case is the same with respect to the spiritual things of the
Church, whose op[posites have relation to what is evil and
false ; not that evil and the false are from the Lord but from
man, who being endowed with free-will, may (is permitted to 7)
direct it either to good or evil purposes; and this may be illue-
trated by the case of darkness and cold, which come not from
the sun, but are a consequence of the earth’s circumvolutions,
whereby it successively turns its face from and towards the sun:
and yet without such successive turnings of the earth, there
would neither be day nor year, and consequently neither ani-
mate nor inanimate creatures could exist on the earth. I have
been informed that churches which are under the influence of
different kinds of goodness and truth, supposing only that such
kinds of goodness have respect to love towards the Lord, and
that such kinds of truth have respect to faith towards hir, are
like so many precious stones in a king’s crown.”

The law of relation being a law of Divine Order, there
can be no happiness without relation to misery; and since I
have demonstrated that there could not be less misery than
there actually is, it follows, from the overwhelming amount of
misery at present existing among men, that the happiness
which the human family is to enjoy, must be ineffably great ;'
or to speak the language of the Scriptures, that the Peace
which God will impart to Humanity, shall be higher than any
human understanding can conceive. That the law of relation

‘is a Divine law, will also appear from No. 24 of  Divine
Providence :”

“ The conjunction of Good and Truth is provided for of the
Lord by relation ; for Good is not known as to its quality, but
by relation to what is less good and by opposition to evil; all
the pereeptive and sensitive principle is thence derived, because
their quality is thence ; for thus all delight is perceive& and felt
from what is less delightful, and by what is disagreeable ; all
beauty from what is less beautiful, and by what is ugly; in like
manner all good which is of love, from what is less good, and
by evil; and all truth which is of wisdom, from what is less
true and by what is false. There must be variety in every
thing, from its greatest to its least; and when there is variety
also in its opposite from its least to its greatest, and equilibrium
intercedes, then according to the degrees on both sides relation
is established, and the perception and sensation of the thing
either increases or is diminished. But it is to be noted, that
what is opposite, takes away and also exalts perceptions and
sensations ; it takes them away when it mixes itself, for which
reason the Lord exquisitely separates Good and Evil, lest they
should be mixed, in man, as he separates Heaven and Hell.”

A third argument in favor of the necessity of Evil, may
be drawn from the fact, that man is not born into any know-
ledge.
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In the memorable relation No. 48, of True Christian Re.
ligion, Swedenborg informs us, that among various subjects
of discussion, the following was presented by angels to a
meeting of spirits: « What is signified by the Tree of Life,
what by the Tree of the knowledge of Good and Evil, and
what by eating thereof?”” And they all requested, that the
wise spirits from the East would explain this mystery,
inasmuch as it required a more than common depth of
understanding to fathom it, which none were possessed of
but the Eastern spirits, who are in flaming light, that is, in
the wisdom of Love, which wisdom is signified by the
garden of Eden, wherein those two trees were planted; and
they replied: “ We will declare our opinion; but seeing
that all wisdom is from God, and nothing from man’s own
self, therefore, we will speak from Him [God), or from His
inspiration, and yet of ourselves, as of ourselves;’’ they then
declared their sentiments to this effect: ¢ Tree signifies man,
and its fruit the good of life ; whence, by the tree of life is
signified man deriving life from God ; and since Love and
Wisdom, and Charity and Faith, or Goodness and Truth,
- constitute the life of God in man, by the tree of life is signified

man receiving those things by influx from God, and there- .

with eternal life. The same is signified by the tree of life
whose fruit is promised in the Revelations, chap. 2: 7, and
22: 2, 14. By the tree of the knowledge of Good and Evil,
is signified man believing that he derives life from himself,
and not from God; consequently, that Love and Wisdom,
Charity and Faith, that is, Goodness and Truth, are in him
as his own, and not God’s; to which belief he is inelined
from the similitude and appearance, that all his thoughts and
inclinations, his words and actions, are from himself; and
since by such a belief a man is persuaded to think himself a
God, therefore the Serpent said: God does know, that in the
day ye eat thereof, then your eyes shall be opened, and ye
shall be as Gods, knowing Good and Evil, Gen. 3: 5. By
eating of those trees is signified reception, and appropriation ;
by eating of the tree of life, the reception of eternal life, and
by eating of the tree of the knowledge of Good and Evil, the
reception of damnation. By the Serpent is meant the devil,
with respect to self-love, and the pride of his own understand-
ing ; which love is the keeper of that tree, and all men, who
are in the pride of their own understandings from the influence
of that love, are such trees. It is a dreadful error therefore
to suppose that Adam was wise and good of himself, and that
this was his state of integrity, seeing that Adam on account
of such belief was cursed; for this is signified by his eating
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of the tree of the knowledge of Good and Evil ; wherefore
he instantly fell from his state of integrity, which state con.
sisted in the belief that his wisdom and power to do good,
were from God, and not at all from himself; for this is sig-
nified by eating of the tree of life. The Lord alone when he
was in the world, had wisdom, and the power to do good from
himself; inasmuch as the Divine itself was in him, and his,
from his nativity ; wherefore, he became also by his own
proper power a Redeemer and Savior.” From all these
arguments they concluded upon this final decision, *‘that by
the tree of life, and by the tree of the knowledge of Good and
Evil, and by eating thereof, is meant, that man’s true life is
God in him, in which case he is in possession of Heaven, and
eternal life ; and that man’s true death, is the persuasion and
belief that his life is from himself, and not from God, for that
from thence is Hell, and eternal death, which is damnation.”
The general decision upon the questions in debate, was this:
¢ that man was created to receive Love and Wisdom from
God, and yet in all likeness or appearance, as from himself,
which was for the sake of reception and conjunction ; and that -
on this account, man is not born to any love nor to .any
science, nor even to any power of loving, and growing wise
from himself ; wherefore, if he acknowledge every good of
Love and every truth of Wisdom to be from God, he then
becomes a living man ; but if he ascribe them to himself, he
then becomes a dead man.”

In the memorable relation No. 335 of True Christian Re-
ligion, Swedenborg makes the following interesting remarks :

“That man has no connate ideas, must appear evident from
the circumstance, that he has no connate thought, and where
no thought is, there is no idea, for they have a mutual relation
. to each other. This may be confirmed by the case of new-born
infants, whose powers are confined to suction and respiration ;
and their power of suction is not derived from any thing con-
nate, but from their constant exercise thereof, in the mother’s
womb ; and their power of respiration is a consequence of their
having life, respiration being an universal of life. Their bodil
senses also, are in a state of the greatest imperfection an
obscurity, out of which they successively emerge, by means of
the objects on whigh they are exercised, as their motions do by
repeated habits; thus, as they learn by degrees to pronounce
words, and form sounds, at first without ideas, there arises a
kind of obsecure fancy, which, as it becomes clearer, and more
distinct, gives birth to an obscurity of imagination, and thence
of thought. Ideas begin to exist, in proportion as tixey advance
in the formation of this state of mind, which ideas, as was ob-
. served above, make one with thought; and thought grows and
increases, from its state of nothingness, by instruction ; where-
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fore men have ideas, not connate, but acquired and formed, and
from those ideas their speech and actions flow.”

From these remarks it is evident that man learns only
from experience. But if man can learn only from experience,
how is it possible for him to avoid error and consequent evils 2
Man must either govern External Nature or else External
Nature rises against him as an enemy. Pestilential disease,
explosions of boilers, conflagrations, inundations, and even
hurricanes and earthquakes, are simply the results of man’s
ignorances Science, and nothing but Science, is for Humanity
the first road to power, glory and peace.

A fourth argument demonstrative of the necessity of Evil
is derived from the fact, that the desire of being shielded and
freed from Evil, brings about the development of man and
leads him onward to the attainment of his glorious destiny.
Man would not try to acquire, if he did not feel that he is de-
prived of what he ought to have. Man would not cultivate
science, if he were not liable to suffer by ignorance ; he would
not apply himself to the discovery of a true system of medi-
_ cine, if he were not liable to suffer by the application of false
remedies ; he would not attempt to discover a true system of
architecture, if badly constructed houses were not obnoxious
to human nature ; man would not apply himselfto perfecting
machinery and agriculture, if scantiness of produce did not
bring upon him misery and starvation ; nor would he care
about cultivating the fine arts, if his inward sense of beauty
did not suffer by an absence of beauty in-the things around
him. The high susceptibilities of human nature call forth all
the powers of the mind to protect them in their unceasing and
harmonious development.

A fifth argument in favor of the necessity of Evil is
naturally suggested by the fact that God wills that we should
conquer a state of bliss by our own efforts as it were, in order
that the consciousness of having triumphed by our own exer-
tions, should exalt and increase our happiness.

It is true, as Swedenborg remarks in No. 9 of Heaven and
Hell, that “ there is only one fountain of life, and that the life
of man is a stream thence, and that, if this do not continually
subsist from its fountain, it immediately cqgses to flow ;”” and
it is equally true, as Swedenborg states in No. 8329 of the
Heavenly Arcana, that “ the all of regeneration and the all of
Heaven is from the Lord;’’ but it is also true, according to
No. 6472 of the same work, that though “the Lord leads
man according to his delights, and also according to fallacies
and the principles thence received, and by degrees leads himn
out thence; yet this appears to man as from himself.” It is
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simply God’s infinite Goodness which has conferred upon man
the power to enjoy the consciousness of living as from himself,
and to perceive the good which he realizes as having realized
it from himself. Man’s happiness consists, to a considerable
degree, in the perception of having made a step forward, of
having realized a new experience, a new good. And since
the perception of progress is a condition of happiness for man,
God cannot, consistently with the laws of his Divine Order,
place man suddenly in a sphere of the highest possible, that
is, of celestial enjoyment. God must will that man should
discover by his own reason, as it were, the laws of universal
happiness, that he may be able to consider it as a well earned
property, and enjoy the consciousness of having conquered it
by his own efforts. And not till the means of universal hap-
piness are discovered and universally applied to the recon-
struction of Society, will man cease to wade in Error, to
grovel in the fallacies of the understanding, and suffer his
Passional Principle to react against the uncongenial influences
of the External World.

A sixth and last argument demonstrative of the necessity
of Evil, is man’s ignorance of the interiors of his own mind,
and of the nature of Divine Order.

Man, according to Swedenborg, is a being of three differ-
ent powers united into one form by discrete degrees, and stand-
ing to each other in the relation of End, Cause, and Effect.
These powers are designated in the writings of Swedenborg
by the terms of Celestial, Intellectual or Spiritual, and Natural
Principle. These three Principles correspond to, and are re-
spectively governed by, the Celestial Heaven, or the Heaven
of Truth from Love ; the Spiritual Heaven, or the Heaven of
Love from Truth; and the Natural Heaven, or the Heaven
of external delights. Man cannot be truly a man unless
every one of "his acts is an embodiment of the Celestial,
through the Spiritual or Intellectual, by the Natural Princi-
ple; in other words, any act which Man performs, in order to
be an aet of essential freedom, must be induced from a Celes-
tial Love, and must be realized by the body in the manner
and according to the form which the Intellectual Principle
thinks best adapteg to the End, which is the Celestial Love.
The only difference existing between Swedenborg and Fourier
in regard to the doctrine of degrees as applied to the nature of
man, is a difference in terms: the Love-Principle in Sweden-
borg is the Passional Principle in Fourier. The characteristic
of the Passional or Love-Principle is a necessity inherent in
the nature of the Principle, to rise against restraint and to
consider any kind qf opposition an encroachment on its liberty.
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The following remarks of Swedenborg in reference to that
subject will be read with interest; they are extracted from
the treatise on Conjugal Love, No. 358: ¢

¢« All love (or passion) is such that it bursts forth into indig-
nation and anger, yea into fury, while it is disturbed in its enjoy-
ments: wherefore, if the love, especially the ruling love, be
touched, there becomes an emotion of the mind, and if that touch
hurts, there becomes vehement passion.”

“ The love of the one and the correspondent love of the other,
are as two confederates; but when the love of the one rises up
against the love of the other, they become as enemies ; the rea-
son is, because love is the esse of the life of man; wherefore, he
that assaults the love, assaults the very life; and then there be-
comes a state of vehement passion against the assaulter, as the
state of any man whom another attempts to kill. Such vehe-
ment passion belongs to every love, even the most highly
pacific.”

No. 859:

“That zeal arises from assault of the love, is because love is
the life of the heat of every one; wherefore, when the love of
the life is assaulted, the heat of the life kindles itself] resists, and
bursts forth against the assaulter, and acts as an enemty from its
own force an potencg, which is as flame bursting forth from a
fire against the disturber of it: that this heat is as fire, appears
from the eyes, in that they sparkle; from the face, in that it is
inflamed ; also from the sound of the speech, and from the ges-
tures: love does this, because it is the heat of life, lest it should
be extinguished, and with it all alacrity, vivacity, and percepti-
bility of enjoyment from its own love.”

No. 360:

“ How love is kindled and becomes inflamed into zeal, as fire
into flame, from the assaulting of it, will be told. Love resides
in the will of man, but in the will itself it is not kindled, but in
the understanding ; for it is in the will as fire, and in the under-
standing as flame; love in the will knows nothing concernin,
itself, because it feels nothing of itself there, nor acts from itseﬁ'
there, but this is done in the understanding and its thought;
wherefore, when the love is assaulted, then it exasperates itself
in the understanding, which is done by means of various reason-
ings; these reasonings are as pieces of wood, which the fire
kindles, and which thence burn; they are therefore as so much
fuel, or as so manr combustible materials, from which is pro-
duced that spiritual flame, which is of much variety.” .

No. 861

“The cause itself, that man is kindled from the assaulting of
his Love, shall be laid open. The human form in its inmosts is
by creation the form of Love and Wisdom ; in man are all af-
fections of Love, and thence all perceptions of Wisdom, put to-
gether in the most perfect order, so that together they may make
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what is unanimous, and thus an One ; they are substantiated, for
substances are their subjects. Since, therefore, the human form
is composed of these, it is manifest that, if the Love be assaulted,
that entire form, with every and each thing therein, is also
in an instant or at the same time assaulted, and because it is im-
lanted in all living things by creation, to will to remain in their
orm, the whole complex from the particulars wills this, and the
articulars from the whole ; thence, when the Love is assaulted,
it defends itself by means of its understanding, and the under-
standing by things rational and by things imaginative, by means
of which it represents to itself the event; especially by means
of those which act as one with the Love which is assaulted ; un-
less this were done, that whole form, from the privation of that
Love, would be threatened with ruin. Thence now it is, that
Love, in order that it may resist assaults, hardens the substances
of its form, and erects itself, as it were, into crests, which are so
many prickles, that is, crips itself’; such is the exasperation of
Love, which is called zeag : wherefore, if an opportunity of re-
sisting be not given, there arises anxiety and pain, because it
foresees the extinction of the interior life with its enjoyments.
But on the other hand, if the Love be favored and soothed, that
form relaxes itself] softens itself| dilates itself, and the substances
of the form become gentle, bland, dispassionate and alluring.”

From these remarks it may seen that all the talk of moral-
ists about governing one’s temper, controlling one’s passions,
amounts to nothing in the eyes of such men as have studied and
know the true relation of the Passional Principle to the under-
standing and the bodily senses. If a love or a passion be
excited, Order requires that the love should be satisfied. If
it were possible that a love could exist without being satisfied,
we might charge upon the Divine Governiment an useless ex-
penditure of power, for Love is power. If I love a woman
really and truly, Order requires that my love should be ac-
knowledged and cultivated ; if I am stimulated by an honora-,
ble ambition, Order requires again that my ambition should .
meet an adequate scope for development in the things and re-
lations around me. Or in order to avoid all circuitous illus-
trations, [ hasten, on the authority of Swedenborg and Fourier,
to lay down the position that the Passional or Love-Principle
is irresistible, and that it does not recognize any other laws
except Iis Own Order. That the Passional Principle is not a
disorderly collection of impulses, but that it is a Principle upon
which Divine Wisdom hasinscribed laws of celestial harmony,
will appear from No. 5807 of the Heavenly Arcana :

“ As to what concerns the essence of the Liove-Principle, this
Principle is an Harmonic resulting from the changes of state,
and the variations in the forms or substances of which the human
mind consists ; if this Harmonic be from a celestial form, it is Ce-
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lestial Love ; hence it may be manifest that the Love-Principle
cannot derive its origin from any other source than from the
Divine Love itself, which is from the Lord ; thus that the Love-
Principle is the Divine Principle which flows into forms, and ar-
ranges them, that there may be changes of state and variations
in the Harmony of Heaven.”

Here, then, it is clearly and positively asserted that the
Passional Principle is not only capable of Order, but that the
laws of Harmony can be applied to that Principle with the
same beautiful results as they are applied to a combination of
musical sounds. ¢ Passional Harmony” is the name which
Fourier is sometimes pleased to give to the great Science which
he has discovered and constituted. That the Passional Princi-
ple contains within itself a faculty of being harmonized, re-
sults also from the fact that sound, according to No. 194 of
Divine Providence, corresponds to affection. The correspond-
ence of sound to affection is likewise indicated in No. 207 of
Conjugal Love: *In the Spiritual World the nature and
commixture of affections is distinctly perceived in the sound.”
The same correspondence is indicated in the following passage
of the Heavenly Arcana :

No. 8337:

“ Formerly in divine worship several kinds of musical instru-
ments were applied, but with much distinction ; in general by
the wind-instruments were expressed the affections of Good, and
by the string-instruments the affections of Truth, and this from
-the correspondence of every thing sonorous with the affections.
It is a known thing that, by some kinds of musical instruments
are expressed natural affections of one quality. by some natural
affections of another quality, and when . suitable harmony con-
spires, that they actually call forth those affections; they who
are skilled in music are aware of this, and also act accordingly
in applying the several instruments to the purpose intended;
this circumstance has its ground in the very nature of sounds
and of their agreement with the affections. . . . . . Harmonious
sound, and its varieties in the natural world, correspond to states
of joy and gladness in the spiritual, and states of joy and glad-
ness in the spiritual world exist from affections which, in that
world, are the affections of Good and Truth.”

The great Bacon compared the human body to a musical
instrument. ¢ The human body,” says Bacon, *“may be com-
pared, from its complex and delicate organization, to a musical
instrument of the most perfect construction, but exceedingly
liable to derangement.”  And, upon the strength of this com-
parison, Cruveilhier admits, in the preface to his great work
on Anatomy, “that the whole science of Medicine is therefore
reduced to a knowledge of the means by which that harmoni-
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ous instrument, the human frame, may be so tuned and touched
as to yield correct and pleasing sounds.”
* * * * » * *

Correspondences are effects of the same cause in different
degrees of altitude. )

The bouquet which I am desirous of presenting to my
bride, corresponds to the affection I feel for her. My love ex-
cites, or to speak the ‘language of Swedenborg, flows-into the
Intellectual Principle, and kindles it into activity, which re-
sults in the arrangement of chosen flowers into a bouquet. Cor-
responding things, in the sense of the New Church, are
governed by the same universal laws. If, therefore, sound cor-
respond to love, it follows that sound and love are susceptible
of the same harmonious modulations. On this subject there
cannot be any diversity of opinion between the Phalansterians
and the disciples of Swedenborg. Nor can there be any dif-
ference of opinion in regard to the inference which I shall
draw from the fact that the Passional or Love-Principle is sus-
ceptible, from its own nature, of being modulated into an infinite
variety of harmonious combinations. If the Passional Princi-
ple be a series of spiritual vibrations, their manifestations must
either realize harmony or discords, and, whenever they do re-
alize discords, it is not the fault of the Principle. What man
has to do in such a case, is not to charge the fault upon the
Principle [no more could he do that, with propriety, than an
unskilful composer could charge upon the nature of musical
sounds the fault of his own discordant combinations], but to an.
alyze the jarring vibrations of passion, and to try to account for
them by studying with an humble and inquiring spirit those
laws of Order which the Passional Principle is disposed to
obey, and which, therefore, ought to constitute the Social Or-
der, or that combination of men and things which would be a
necessary result of the freest and fullest, and, at the same:
time, most harmonious development of the passions. - Man’s
freedom and happiness increase in proportion as he succeeds
in realizing an orderly but spontaneous development of his pas-
sions, or his inborn, genuine tendencies to action. It is the spirit
of our age, and especially of this country, that passion, which .
is the element of freedom in human nature, should evolve itself
more and more from the external bonds of restraint which have
held it captive heretofore. That spirit is manifested in the
theory of free trade, in the enactment of the bankrupt law, in
the furtherance, by many, of the doctrine that the civil law
shall never be permitted to interfere in the relations existing
between creditor and debtor, and in the constantly increasing
faith that every man is capable of becoming a good and noble



76 DISTRIBUTIVE JUSTICE.

being. Civilization is like unto the seed which hides a new
principle of life within its bosom. When this new form of life
has broken through the enclosing wall, the body from which it
has drawn substance and strength, decays, and finally crum-
bles into dust. It is thus with Civilization. Civilization has
essentially been a state of necessity ; but the principle of free-
dom, which is just asessential in human nature as the element
of order, is beautifully growing up from amidst the universal
constraint, and will ever continue universally and irresistibly
to expand in the infinite forms of thought and feeling which
Art and Science have created, and which the element of free-
dom will ever continue to multiply, and will ever endeavor to
make the enjoyment and the birthright of all men.

Now that the element of freedom has acquired an irresisti-
ble force, and commands respect, it will reject the forms
which it no longer acknowledges as its own. When those
forms are no longer adapted to it, they impede its progressive
course, and will either crush and disfigure it, or else they will
be cast off by it as illegitimate rulers. Both Swedenborg and
Fourier have conclusively shown that our present system of
Society forces the Passional Principle into false modes of action
and all sorts of jarring emotions; this appears from No 348
of Divine Wisdom :

“T have heard that certain good and true principles were let
down through the Heavens from the Lord to the Hells, and that
the same being received, were, by degrees, changed in their de-
scent into evil and false principles opposite to the good and true
which were let down ; the reason why it so came to pass, was,
because recipient subjects turn all things which flow into them,
into such things as accord with their own forms, just as the white
light of the sun is turned into disagreeable colors,and into black,
in objects whose substances are interiorly in such a form as to
suffocate and extinguish the light; and as stagnant waters,
dun l,s?’nd dead carcases turn the heat of the sun into offensive
smells.

And from the following paragraphs of the Heav. Arc.,
No. 1476: :

“ Order is, that the Celestial Principle should flow into the
Spiritual, the Spiritual into the Rational, and this into the Sci-
entific : when this Order takes place, then the Spiritual is adapted
by the Celestial, the Rational Ey the Sé)iritual, and the Scientific
b{ the Rational; and then the Scientific in general becomes the
ultimate recipient vessel ; or what is the same, Scientifics, in
their distinct species and particulars, become the ultimate vessel,
corresponding with the Rational, whilst things Rational corres-
Fond with things Spiritual, and things Spiritual with things Ce-

estial. 'When this Order prevails, then the Celestial cannot be
violated, which otherwise is violated.”
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It is evident that this Order does not prevail in our present
system of Society. It is not the Celestial Principle which
leads man, but the Celestial is led by the Rational ; Reason
fights against the passions. Civilization is therefore the reverse
of Divine Order, and as it cannot ibly be adapted to the
Celestial Nature of the Passional Principle, and the latter is
nevertheless ever exciting or flowing-into the soul of man, this
Principle must necessarily often be forced into false modes of
action, and must result in discords without end and number.
Hence the necessity of that Principle being restrained by in-
ternal and external coercive forces, which frequenfly smother
that maturally divine fire of the soul. Swedenborg shows, in
No. 6299 of the Heavenly Arcana, how the Celestial Principle
perishes, unless the Natural Principle or the Social Form is
adapted to it : ’

«If the Natural Principle, which is the External, does not
agree, that is, neither wills nor acts the Good to the Neighbor
because it sees therein nothing of recomgense, thus nothing of
self, (for in the Natural or External [or what might be called the
Histgri¢al] Man such an influence prevails both from what is
hereditary and from what is actual,) in this case the Internal Prin-
ciple has not a foundation, nor a corresponding receptacle, but
something of such a nature as either rejects or perverts or ex-
tinguishes the Influx; wherefore the Internal Principle perishes,
viz., is closed and stopped up that nothing from Heaven can
transpire into the Natural Principle through the Internal, except,
somewhat of light in general tfu'ou h the clefts every where
encompassing, that there may be the %aculty of thinking, of will-
ing, and of speaking, but according to that which is in the Natu-
ra Princigle, thus in faver of Evil and the False against Good
and Truth, to which purpose he makes subservient that Princi-
ple of spiritual light which in general flows-in through the clefts
every where encompassing.” .

The divine life in man can never be entirely extinguished.
There remains a capability for goodness and wisdom, and a
power of re-discovering and re-constituting the conditions in
which they may approach the fullness of their growth. The
discovery of those conditions is the highest aim, the ultimate
destination of the Rational Principle ; this leads the Passsional
so far as the former determines the conditions in which the
latter has legitimate claims to an unchecked and progressive
development. In this sense, the Rational Principle may always
lead the Passional, though it may be assumed that the order
which is being worked out for the Passional Principle, will
ultimately become such a perfect form of social and religious
Truth, that the Rational Principle, which now manifests its

5
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action in Soeiety by legislative enactments, may seemingly
have ceased to be a controlling agent.

Prejudiced and malevolent minds are disposed to misap-
prehend Fourier’s teachings relative to the freedom of the pas-
sions. Some of his opponents make themselves guilty of the
grossest denunciations, of the most disgusting insinuations,
and the vilest misrepresentations that have ever been resorted
to by the ungenerous and narrow minded advocates of existing
wrongs, in combating new and elevated truths. Thus we
read in the ¢ Morning Courier and New-York Enquirer” of
the 29th of February, 1844, this abusive paragraph :

“The Bible teaches us that the passions of man lead him
into continued violation of his conscience and duty: that they
must be restrained and governed by his reason; and all the ex-
perience of the world, the crimes and the vices of daily life, the
wrongs and the outrages which perpetually deform Society, and
the conscience of every man, bear continual witness to the truth
of this representation. The unrestrained indulgence of human
passions, is the most fruitful source of crime and misery. Now
the Fourierists declare that ¢ the whole problem of Association is
to-give free course and development to the radical passions > ‘the
satisfaction of the passions is an imperative want of the l@man
mind:’> they must be set free ; must be developed and satisfied :
and this is the great aim, the chief purpose, the ¢ whole problem’
of Association. The whole scheme is one of foul and disgusting
iniquity: it is based upon pure sensuality : it looks to the unre-
strained indulgence of all human passions, as the great object of
human effort. ¢ Let us not suppose,’ say they, ¢ that tllne evil
which we see in the world, is in man individually, in his passions
or nature : it is in the collective action of the race, in the false
social principles they have established.’ In other words, Society,
as at present organized, aims to restrain the passions: to subor-
dinate them to reason and law. This, say the Fourierists, is all
wrong—all false: they must be developed, freed from restraint,
fully gratified. If this cardinal principle of their philosophy be
not enough to condemn it, virtue and vice must have changed
their essential relation.” -

It is difficult to say which ought to excite more aston-
ishment, the falseness or the grossness of this invective. If
such abusive language result from an ignorance of the sub-
ject, it would seem desirable that a literary jury should be
created before whom such reckless and villainous accusers of
new theories and views could be summoned by those whose
characters have become identified with the insulted doctrine.
Such violence seems necessarily to spring from a malevolent
design to crush a doctrine which is obnoxious to the editor of
the ¢ Courier,” and to injure Mr. Greeley, who, by generously
offering the columns of the ¢ Tribune ”” for the propagation of
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the life-giving teachings of Fourier has secured them, to the
extent it was in his power, an introduction -to the American
public. But I shall let the editor of the *“ Courier ’ have the
benefit of that charity which makes it incumbent upon all the
disciples of Fourier to honor and to cherish human nature
even in those in whom it exhibits symptoms of the coarsest
misdevelopment ; and rather than to accuse the writer of the
paragraph which-calls forth these remarks of wilful slander, 1*
will suppose that he knew not to what an extent he made him.
self guilty of the grossest injustice in casting such foul and
brutal aspersions on the characters of men who are uniformly
distinguished by their benevolence, their love of order, and
their deep and enthusiastic faith in the Providence of God.
The editor of the ¢ Courier ”’ seems to have completely
misapprehended what it is that the advocates of Association
designate by the term * passion.” ¢ Passion,” in the doctrine
of Association has altogether a technical meaning. In com-
mon language it designates a certain vehemence of feeling ;
to most minds it conveys an idea of disorder, of fierce desire.,
By the term ¢ passion,” Fourier designates, *“the inborn,
genuine lendencies to action,” * the relations existing from God
between the souls of men, and between these souls and external
Nature,” “the different modes of existence in which the soul’s
life manifests itself from God.” Of course the soul has a life,
which is capable of certain manifestations ; Fourier teaches
that those manifestations of the soul’s genuine life are definite
both in form and number, and that they can therefore be
indicated with scientific precision. Those spiritual motor-
powers which constitute the inmost, the essence of the soul,
Fourier has designated by a name whose common acceptation
has not the remotest affinity to the technical meaning which
that name is intended to convey in the science of Association.
Those original manifestations of the soul’s life have been called
¢ passions,” from the verb ¢“pati,” to suffer, because the de-
velopment, the enjoyment of those manifestations or tendencies
has ever been concomitant with pain. The soul’s life consists
in loving, in developing its ambition, in cultivating its friend-
ship, its sense of beauty, its taste for art, its exquisite sensi-
tiveness. The satisfaction of those wants has been and now
is impossible for the immense majority of men ; and it is for
this reason that in the place of a doctrine of development, of
growth, has been substituted a doctrine of absolute negation.
¢ Deny thyself for the present in the expectation of enjoying
an infinite development hereafter.” But those original ten-
dencies of the soul, which I shall now call ¢ passions ”’ for the
sake of brevity, have never been eatirely silent. They have
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been compressed, they have been chained by fear and external
despotism, but they have never been hushed into complete
silence. Ambition has ever agitated the soul ; love has ever
clung to love; friendship has sought friendly souls, and
from time to titne there has been a great universal rising of
the passions against the bonds that held them captive. The
passions cannot be extinguished ; they cannot be bent agree-
ably to any external dictates; they may be controlled, but
only by the power which they voluntarily acknowledge.
There is sucha power. This truth constitutes the very es-
sence of the doctrine of Association. Fourier has shown that
there are three orders of passions : the sensitive, the affective,
and the governing or combining order, which makes its own
harmony and the harmonious activity of the former orders as
necessary as it makes their excessive action impossible. These
governing or combining passions cannot exercise their legiti-
mate authority under opposing circumstances. Certain con-
ditions must first be fulfilled to secure them the right and the
power of ruling, and to dispose the two other orders of the
Passional Principle to receive their controlling action.
Those conditions are the adaptation of the social form to the
relations which God has originally designed to exist among the:
three orders of the Passional Principle, and which will not
fail, in a society constituted agreeably to those relations, to
realize the most orderly development of the passions by their
most perfect freedom. This orderly freedom does certainly
not mean anarchy ; it precludes the idea of licentiousness ; it
is order itself ; it is like that living Ha‘mony around us which
is Universal Life in infinite forms, and developing itself for
ever and ever in perfect freedom according to immutable laws.

The editor of the Courier does not seem to feel that true
liberty and true order are identical facts. In the mechanism
of a clock every wheel works in perfect freedom without in.
terfering with its neighbor, and yet what a perfect order pre-
vails in that wonderful arrangement; and how necessary is
that order to the freedom of each part; so necessary that the
slightest derangement of the least part, will stop the movement
of the whole mechanism. It is thus that the adherents of
Fourier understand the liberty of the passions; it is for them
the genuine order of the soul, ever pouring itself forth into
outward forms of existence ; infinite development in ever-va-
rying forms of beauty and truth. Liberty, therefore, is Order ;
freedom, in the doctrine of Association, implies an embodying
of ever new forms of thought in the service of some ennobling
affection. How could that liberty, that infinitely progressive
development, apply to the evil passions, “envy, revenge, and
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all the other passions which, in spite of all the restraints of re.
ligion and morality, have deluged the world with crime and
suffering > How could Evil infinitely increase without de-
stroying itself? Physical disease will destroy itself by a long
continuance ; how then could rage, envy, revenge, continue
to.increase in virulence without finally digging their own
graves? And if they cannot infinitely increase, how then can
liberty, in the mind of Fourier, designate any thing but the
development of the Good in human nature, whose essential and
exclusive property is endless expansion ? Indeed, Fourier ig
the architect of true social Order. His doctrine is essentially
the doctrine of the orderly development of the passions in free-
dom. Look for that orderly development in our present So-
ciety, where, despite of dungeons and gallows, murderous de-
sires are enkindled in the souls of men, where robbery is
perpetrated by organized bands, where the bones of the slain
are bleaching upon the battle-fields, where companies of men
are permitted, under the cloak of the law, to practise deception
upon the widow and the erphan, or to be used by those more pow.
erful or cunning than themselves as instruments of public ruin
and oppression. Shame upon your empty boastings of re.
straint, order, equilibrium, in a Society harboring eorruption
in its bosom, begetting burning lust in souls that would wish
to be gladdened by the sunshine of love; disuniting men by
the fierce cravings of jealousy, by revenge, and self-seeking
ambition! Oh, ye dupes of your own imaginations ! Because
people go to Church on a Sabbath, and do not publicly
tear each other. to pieces, like famished wolves, is it therefore
that you see peace where the searching eye of an honest ob.
server sees blasted hopes, bitter strife, vain longings, gloomy
despair? But the writer of that scurrilous article in the
“ Courier ”’ is wrong in supposing that the gallows and the
dungeon, and all the other coercive forces of the law, do exer-
cise a restraining action by their own inherent power. They
qoly restrain so far as man will permit. The restraining
force lies in man’s own heart. That force is the conservative
principle, the element qf order, which constitutes the inmost of
the soul, and which is ever embodying itself in external Society
in proportion as it acquires new developments from God. So far
as those visible forms of constraint, from the moralization of
the child up to the acaffold, typify an actually existing desire
of order in the soul, will they be able to exercise an efficient
. Testraint of the passions; and then i is the soul that resirains
itself. Where they do not typify that desire, there is trans.
gression of the law ; which may punish the perpetrator but
cannot prevent a reourrence of the orime. If it were not a
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law of life that the internal order of the soul should embody
itself in external society, we might do without the external.
The external has no existence, no force of itself: it simply
shows to the soul its own inherent order ; and only so far as
the soul sees its own order reflected in the external, will the
external order appear a living and sacred form ; of itself it is
dead.

Who then will dare affirm that Fourier has no regard for
order, when he teaches that the divine Life-Principle of the
soul, which is its essential order of existence, will, by embo-
dying or expressing itself in its truth and fullness in external
society, produce certain changes, materially differing it is true
from the present social form, but nevertheless taking place
only and existing as expressions of that higher, truer, and
more beautiful life which has been enkindled in the soul by
the influx from on high ? Is it teaching disorder to say that
those changes will be a substitution of combined for isolated
households, of attractive for repulsive labor, of a spontaneous
and -useful development for that compulsory and ruinous
waste of time, health, and spirit which is now dignified by the
name of education? Must a man be a slave and a brute in
order to be a moral man ? Must a child be driven to school by
the sting of necessity, and be made to study by the fear of the -
whip in order to be educated in the only proper and profitable
manner ? Must a man be threatened with prison and future
damnation, in order to become wise and good ? Such doc-
trines are hardly fit for the settlers of Botany Bay.

But the writer in the ¢ Courier’’ is not content with de-
nouncing the doctrine of the passions in a manner worthy of
the lowest ruffian, and betraying complete ignorance of the
subject ; he feels bound, by italicising certain expressions in
Mr. Brisbane’s work on Association, to insinuate the most
disgusting equivocations where an honest mind would see
nothing but purity and truth. ¢In Association every woman
will be perfectly independent. She will acquire riches; she
will participate in all social advantages, and will be able to
consult and follow freely the true aspirations of her heart ; she
can then act in accordance with the true and natural tendency
of her nature. Let a moral code come from woman, from
woman free and independent, who has no favors to ask of man,
who does not live upon his indusiry, and then fop the first time
we shall see truth and dignity established in the intercourse
of the sexes, or in the two passions; love and paternity.”

I do not see why woman should not be free and independ-
ent, and should not be permitted to follow the true aspirations
of her heart. A pure-minded man might perhaps find those
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anticipations a littletoo poetical, but he certainly would never
believe that they wvere meant to imply a regular system of
immoralities. From the italicising of the ¢ Courier” one
would suppose that he counsiders the perverted instincts of a
prostitute as the essential instincts of the sex, and that he has
formed his judgment about woman’s nature from its exhibition
in places which honorable and pure.minded men would be
unwilling to frequent. Cannot woman be innocent unless
she is bartered away for gold ? Cannot her love gush from’
the soul in perfect freedom, and “yet be holy and true? If
woman were not in her inmost soul disposed to pure and de-
voted love, no external restrictions would prevent her from
indulging her passion. The external order is only obeyed by
those in whom it typifies an internal, pre.existing state of
order. Those among the fairer sex who do not feel that order
in their souls, do not recognize it in Society ; they violate it
either habitually, or only occasionally, in proportion as the
internal order which has realized itself within their souls,
may be called apon by the encroachments of the external, to
dissent from it, and therefore to act contrary to its dictates.
Here then there is a state of warfare between two opponents,
each of whom fights for a cause which appears sacred to him;
each fighting for his own preservation, the external order con-
sidering as rebels all those who assail it, and its assailants fight-
ing against what they gonceive to be the despotistm of Society.
- On which side is the right ? Is it with Society, or is it with
those who assail it ? There is but one answer to this ques.
tion : the right is on neither side. It is not with those who
transgress the order of Society ; for those transgressions lead
their authors to misery, and a secret voice within them is con-
stantly and inflexibly condemning the mode in which they
resist the external order. Nor is it with Society ; for if the
social order were truly and fully constituted, its fundamental
principles could not change, and would be recognized by all
as good and just. The order of Society has been ever chang-
ing, not only from the savage state to the patriarchal, the
barbaric, and finally the civilized ; and indeed Civilization
itself has been constantly begetting within its bosom changes
fraught with carnage and abominations. Monarchies are
crushed, and republics are constructed upon their ruins. And
republics again enkindle a party antagonism which honors
intrigue, perjury, slander, revenge, as its ministering priests.
An order which is not absolutely stable and fixed has no
claim to respect. No more than we honor the fickleness of
individual character, can we honor the character or the con.
stitution of a_society, which is ever changing in its essen-
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tial principles, which is ever modifying the relatins ex-
isting between its members, and between itself and the
societies surrounding it. We admire the Order in the Uni-
verse on account of its regularity and completeness ; every
phenomenon in that great whole, from the growth of a single
blade to the formation of a new world, is regulated by fixed
laws ; every thing there has its proper place, its well-marked
individuality ; every slightest element in that infinite Combi-
nation of living forms, exists in perfect freedom, while its ex-
istence lasts, Such an order we respect, and we admire it
the more in proportion as it unfolds itself to our searching
minds. It is not so with our social order. This is ever real-
izing contingencies for which we are not prepared, and which
often endanger our existence. The mechanic is not sure of
his work ; the merchant knows not whether the failure of
other commercial houses will not destroy his credit ; the capi-
talist has no guarantee for the safety of his investments. Such
an order we cannot respect. It cannot be true, because it is
constantly denying itself. If it were complete, it would
secure such an existence to all individualities as they would
freely and gladly accept for the sake of their own preserva-
tion. Whom then shall we condemn in the conflict which is
ever going on between Society and its members? If both
are wrong, we must condemn them both ; we cannot condemn
the one exclusively of the other. That conflict however is
not an absolute fatality, for it is decreasing ; good and wise
men are more and more raising their voices against it with
all the energy of a manly will, and all the force of high and
enlightened reason ; it is the avowed object of every political
system to benefit al conditions of Society. But if that con-
flict be not an absolute fatality, let us inquire whose business
it is to arrange the dissensions which are continually break.
ing forth between Society and its members? Is it the
business of Religion? Indeed it is, but not its immediate,
direct business. If that were the case, Christianity would
have realized Social Harmony, whereas the most violent
changes have occurred in Society since the establishment of
the Christian religion, and are occurring daily even in a
country like this, where people profess to be devoted followers
of Christ. 1 am confident, and 1 have shown in other places,
that Christianity is the great fountain.-head of all social pro-

ess ; but it is not the less true that the spirit and truths of

hristianity have ever been guarded and illumined by the
light of reason ; and that all great improvements in the social
condition of men, be they advocated ever so much in the
name of Christianity, will shake Society to its undermost

.
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foundation, as tbey have always done, unless Science first
shows their necessity and goodness, and explains the means
which will secure those improvements a safe and acceptable
realization. Science then isthe great peacemaker of Society ;
Science depending on Christianity, but being its mecessary
vehicle of life.

The science which teaches the natural mode of organizing
the peace of Society ably to the dictates of Christianity,
is that science which Fourier professes to have discovered.
If he err in his teachings, let that be shown in the same man.
ner as Fourier explains and defends his positions, by logical
reasoning, and not by vile and disgusting denunciations, or
above all things, by personal abuse. It may be that some of
Fourier’s disciples have transgressed the present enactments
of Society, and they may do so occasionally hereafter; but
that is no reason why they should not advocate and publicly
promulgate a doctrine which is striotly scientific, and can have
no more influence on, nor be itself influenced by private
character, than mathematics or any other positive science.

At present we are all in false positions, that is, our posi-
tions have not been fully and truly worked out. Each of us
acts as his ill.formed judgment directs. The Editor of the
Courier denounces the docrine of Association ; we study, love,
and teach it ; he uses vile and abusive language ; we reply
by calm and rational discussion: until the time shall have
come, when we shall all unite in peace and brotherhood, and
shall all feel and understand, why dissensions and bitter accu-
sations were necessary to the attainment of that glorious result.

The third subject evolved from the Divine Attribute of
Distributive Justice, is,

THAT EVIL BEING A LAW OF .DIVTNE ORDER, GOD MUST ABIDE
BY 1TS RESULTS JUST AS MUCH AS MAN.

This subject shall be discussed under the following heads :

1. That the present order of things upon this globe is an
ultimate of Hell. ,

2. That the Lord is reducing this Hell to Order.

3. That there was atonement, but that the doctrine of
atonement such as it is now received in the Christian
Church, originates in a false idea of the nature and
providence of God.

1. That the present order of things upon this globe is an
ultimate of Hell, may be assert:d from the fact, that the de-
)



a6 DISTRIBUTIVE JUSTICE.

scription which ‘Swedenborg gives of the Spiritual Hell cor-
responds exactly to the state of things which we see here.
The following remarks from the treatise on Divine Love and
Divine Wisdom on the Spiritual Hell will be read with in.
terest. No. 340:

“ There 18 a continual Influx from the Spiritual into the
Natural World. He who does not know that there is a Spiritual
World, and that it is distinct from the Natural World like what
is prior and posterior, or like the cause and the thing caused,
cannot know any thing of this Influx. This is the reason why
thgy who have written concerning the origin of vegetables and
animals, could not deduce it otherwise than from Nature, and if
from God, then they supposed that God from the beginning en-
dowed Nature with a power of producing such things. Thus
they did not know that Nature is not endowed with any power,
for in herself she is dead, and no more contributes to produce
the above things, than does the instrument to produce the work
of the artist, which must be perpetually moved in order that it
may act. It is the Spiritual Principle which derives its origin
from the (Spiritual) Sun where the Lord is, and proceeds to the
ultimates of Nature, which produces the forms of vegetables
and animals, and furnishes the wonderful things which exist in
both, and gives them consistency by matters from the earth, to
‘the end that those forms may be fixed and constant. Now,
forasmuch as it is known, that there is a Spiritual World, and
that the Spiritual Principle is from the Sun, where the Lord is,
and which is from the Lord, and that this Spiritual Principle
impels Nature to act, as that which is living actuates that which
is without life, also that there are things in that World similar
to the things in the Natural World, it may hence be seen that
vegetables and animals existed no otherwise than through that
World from the Lord, and that through it they perpetually
exist; and therefore that there is a continual Influx from the
Spiritual World into the Natural. That this is the case, wiill be
confirmed by many considerations in the following article. That
things noxious are produced upon earth by influx from Hell, is
from the same law of permisflon, whereby evils themselves
flow from thence into men.

No. 841:

 The Influx from Hell operates thos: things which are evil
uses, in places where there are things which correspond to them.
The things which correspond to evil uses, that is, to malignant
herbs and noxious animals, are cadaverous, putrid, excrementi-
tious, and stercoraceous, rancid, and urinous matters ; where-
fore in places where these are such herbs and animalcula exist,
as are mentioned above; and in the torrid zones like things of a
larger size, as sepents, basiliske, crocodiles, scorpions, mice, and
others. Every one knows, that lakes, stagnant waters, dung,
stinking earth, are full of such things; also that noxious insects
fill the atmosphere like clouds, and noxious worma the earth like
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armies, and' consume the herbs even to the roots. I once ob-
served in my garden, that in the space of an ell almost all the
dust was turned into very small insects, for being stirred with a
stick, they rose up like clouds. That cadaverous and stinkin
matters accord with those noxious and useless animalcula, an
that they are homogeneous, is evident from experience alone ;
which may be manifestly seen from the cause, which is, that
there are similar fetid and offensive smells in the Hells, were
such animalcula also appear; wherefore those Hells have their
names from thence, and some are called cadaverous, some
Btercoraceous, some urinous, and so on; but they are all covered,
lest those exhalations should transpire from them ; for when they
are opened a little, as is the case when novitiate devils enter,
they excite vomitings and pains in the head, and such as are at
the same time poisonous, induce swooning ; the dust itself there
also is such, wherefore it is there called damned dust. Hence
it is evident, that where there are such stenches, there are such
noxious things, because they correspond.”

No. 842:

“ We shall now proceed to inquire whether such things ex-
ist from eggs conveyed to fparti«:ular places either by the air,
or by rain, or by passages of waters, or whether they exist from
the moist exhalations and stenches themselves in such places.
That such noxious animalcula and insects, as are mentioned
above, are produced from eggs conveyed to particular places, or
hid every where in the earth evenfrom the creation, is not
agreeable to the testimony of general experience, because worms
exist in seeds, in nuts, in woods, in stones, yea from leaves ; also
upon plants, wherein are lice and moths, which accord with
them ; also from flies which appear in houses, fields and woods
in summer, produced in great abundance not from any oviform
matter; andplikewise from those animalcula which corrode mea-
dows and lawns, and in some hot places fill and infest the air,
besides those which swim and fly invisible in stinking waters,
sour wines and pestilential air; these testimonies of experience
favor the opinion of those who say, that foul and offensive smells
themselves, and exhalations issuing from herbs, earths, and
stagnant waters, also produce the beginnings of such animalcula.
That afterwards, when they are produced, they are propagated
either by eggsor by gestation, does not disprove their immediate
origin; because every animal, with its viscera, receives also
organs of generation and the means of propagation. To this
is added the evidence of experience not before known, that there
are also similar things in Hell.”

No. 343:

“That the above mentioned Hells have not only commu-
nication, but also conjunction with such things Upon the earth,
may be concluded from this consideration, that the Hells are not
remote from men, but that they are about then, yea in them
who are evil ; theretore they are contiguous to the earth. For
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man, as to his affections and lusts, and his thoughts thence de-
ri::é, and as to his actions, which are or evil uses, derived
in from both, is either in the llll}dlt of the angels of Heaven,
or the midst of the spirits of Hell; and forasmuch as such
things as are upon earth, are also in the Heavens and in the
Hells, its follows that the Influx from thence immediately pro-
duces such, when the temperament is favorable. For all

which appear in the Spiritual World, as well in Heaven as In
Hell, are correspondences of affections and lusts, for th? exist
there according thereto; wherefore when affections and lusts,
which in themselves are spiritual, meet with things homogene-
ous or corresponding upon the earths, there is present a Spiritual
Principle which furnishes a soul, and a Material Principle which
furnishes a body. There is also in every thing spiritual an en-
deavor to clothe itself with a body. The reason why the
Hells are about man, and therefore contiguous to the  is,
because the Spiritual World is not jn space, but is where there
is a corresponding affection.”

The following passages from the Heavenly Arcana desig-
nate a state of things which is perfectly analogous to what we
see here. No.7773:

“ The subordinations in Hell are the subordinations of impe-
riousness and hence of severity; for he who is imperious, is
severe towards those who are not constantly at his beck; for
everg one holds another for an enemy, yet outwardly for a friend,
for the sake of leaguing together against the violence of others ;
this leaguing together 1s like that of robbers; they who are sub-
ordinate continually aspire at dominion, and alsobreak all bonds
to attain it; in this case the state there is lamentable, for then
follow severities and cruelties; this happens periodically.”

No. 8232:

% Casting into Hell is nothing else but a closing-up by mere
falses which are from Evil, in which Evil they (men) were prin-
cipled when in the world. When they are there closed up b

ses, they are then in Hell, and the evils and falses, in whic|
they then are, torment them ; but the torment does not arise from
hence, that they grieve at the evil which they have done, but
from the consideration that they cannot do evil, this being the
delight of their life; for when in Hell they do evil to others, they
are punished and tormented by those to whom they do it; the
do evil especially to each other from the lust of command-
ing, and on that account of subjugating others, which is effected,
if they do not suffer themselves to be subjugated to another, by
a thousand methods of punishments and of torments; but the
dominion there which they continually aim at, is in a perpetual
state of vicissitude, and thus they who had punished and tor-
mttlalnteq' others, are in their turn punished and tormented by
others.



No. 9188 : .
¢ There are two things which make Hell, thus spiritual death
with man, the false of faith and the evil of self-love ; these two
are conjoined with those who are in Hell, and constitute infernal
marriage.” .
It will be shown hereafter that the present knowledges of
. Faith, by which Swedenborg understands our social and reli-
gious dootrines, are generally false, and that our whole secial
mechanism pivots upon self-love. It is a charaocteristic of the
man who is in Heaven to act from Good or from the Celestial
Principle, which is the Passional Principle developing itself
according to the order of divine Truth, and receiving into it
self the divine life. In civilization man is obliged to act against
that Principle from reason, and therefore he is in an order con.
trary to Heaven ; this results from No. 85689 of the Heavenly
Arcana : R
“ Man is out of Heaven #0 long as he acts from Truth and
not from Good, and he then comes into Heaven when he acts
from Good, for he is then acted upon by the Lord according to
the Order of Heaven, into which llm)e does not come, consequent-
ly not into Heaven where the Order is, until he be ;)repared,
which preparation consists in going to Good by Truth.”

The principle of isolation or division which is a fundamen-
tal law of Civilization, is distinctly recognized in the following
paragraph of the Heavenly Arcana as a feature in hellish
Order. No. 8237: “They who are in Hell do not appear to
those who are in another Hell, not even to those who are in
the next or nearest.’) The following paragraph from the
Heavenly Arcana may be regarded as illustrative of what
Swedenborg understands by the term ¢ Hell,” and will be
found strictly applicable to the present state of Humanity
upon this globe. No. 8210:

“ The state of those who are in faith separate from charity,
is a state of casting into Hell ; and casting into Hell is a crowd-,
i}ggﬂt«’)’gether [constipation] occasioned by the falees derived from

Vi,

Our philosophical systeins are so hypothetical and specu.
lative that it would be absolutely impossible to draw from any
of them one single generalization of a practical nature ; and
even that portion of the philosophical sciences, the direct ob-
ject of which is the government and advancement of Society,
fails in accomplishing any thing but a confirming of the pres-
ent order of things. Political metaphysics takes the necessity
of a political government for granted ; it takes for granted*
that Society cannot exist without, and must therefore be up-
held by repressive laws ; it denies the possibility of liberty in
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order, and therefore gives the lie to that divine union of love
and wisdom, or passion and reason, which Swedenborg beauti-
fully designates by the term of ¢ Celestial Marriage,” and
which must be embodied.in every action that man performs to
render him truly an image of his Maker.

2. The Lord is reducing this Hell to Order.

That there is an order in the Hells, and that this order is
instituted and preserved by the Lord, is evident from the fol-
lowing paragraphs of the Heavenly Arcana. No. 6370:

“It is to be noted that there are innumerable Hells, distinct
according to the genera of all evils and falses thence derived
and according to their species, and the singulars of species ; and
that in each Hell there is an order ; and that order is preserved
by the Lord, both immediately and mediately by the Celestial
Angels; occasionally also angels are sent thither to reduce into
order what is disorderly there ; and when they are there, they
are in safety?” See also Nos. 8237, 9517, 9528.

That the Order to which the Lord is constantly reducing
_the Hells, is not hellish Order, as many followers of Sweden-
borg are disposed to assert, but the Order of Heaven, clearly
appears from No. 620 of the Heavenly Arcana :

It is from the subject of which the thing is predicated, that
the thing predicated is known and ascertained.”

In the first place, it is absurd to suppose that God knows
any other Order but His own ; and, in the second place, that,

. if he did know any other Order but the divine, he could be
instrumental in establishing and preserving the Order of Hell.
Is the law of Love, as preached by (ghrist, an infernal law ?
Is the homeopathic system of healing disease, a law of in-
fernal or of divine Order ?  Are the doctrines of Correspond-
ence, of Degrees, of Influx, doctrines from Hell ? And is the
doctrine of Association, as constituted by Charles Fourier,
corroborative of hellish Order, or is it not rather the kingdom
,for which Christ taught us to pray ?

It may be expedient here to make a few remarks on the
reasons which made it incumbent upon the Lord to manifest
himself in the World. To the disciples of Swedenborg I
need not try to demonstrate, that it is the Divine Essence
itself which was pleased to incarnate itself in the person of
Jesus Christ. 'To those who in good faith feel called upon to
reject the belief in Christ’s identity with the Divine Being, he
will be merciful and allow them to take their time. I am
satisfied that no one but the Divine Being himself could have

‘ revealed to Humanity, the glorious destiny which it has to
fulfil upon this earth. ¢ Love each other!’ This is the
great, the universal law which was announced from the lips
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" of Christ, at a time when the deepest and the most liberal
thinkers looked upon the institution of slavery as divine ;
when even the prophets, those inspired apostles of the Deity,
did not even hint at such a thing as the unity and the univer-
sal brotherhood of the human family. Nay, the law of Love,
as promulgated by Christ, was so much against all established
usages and modes of thinking, that the institution of slavery
has been considered one of divine origin, even so late as the
beginning of the nineteenth century; and is so considered
now by many of our best and most liberal statesmen, and
Christian ministers. If this incalculable advance of Christian.
ity over the age in which it originated, is not deemed a suffi.
cient proof of the divine character of the doctrine, I will offer
another argument in favor of the divine character of Christ,
which may, perhaps, be deemed worthy of more than ordinary
consideration. If “ Distributive Justice”” be an attribute of
the Divine Being, it follows that he was bound to share the
sufferings of Humanity ; it follaws even that He, in whom
Humanity originated, in whom its liability to error and cone
sequent evils originated, was bound to suffer with his fallen
and unhappy children, proportionately to His power of loving
and of being wise. Yes, the responsibility existing between
man and man for each other’s welfare and happiness, exists ~
so much the more between Humanity and God. The exist-
ence of Humanity cannot possibly be considered as something
separate from the existence of the Divine Being. It must be
true that, if God endowed man with the power of falling and
heaping upon himself misery and woe, God must have fore-
seen and therefore have provided the present wretchedness
of mankind. What becomes of the Divine Justice, if God de-
signed mankind to be a miserable race, without his suffering
a proportionate amount of their wretchedness? And how
would it have been possible for the Diving Being to share the
sufferings of His children without becoming one of them,
without living in the conditions of their own earthly exist-
ence? God owed it to man to manifest himself among this
degenerate race, and to heap upon himself a proportionate
share of the evils under which Humanity was suflering.

A second reason why it was necessary that God should
manifest himself in the World, is his infinite Love. If it be
true that God created Humanity, that he foresaw, and, there-
fore, provided its sufferings, he must have wished to assist it
in freeing itself from Evil; and as the two constituents of
man are liberty and rationality, God was bound to lead man
to Order in full freedom. But how could he do this other-
wise than by manifesting himself in the flesh, and appealing
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to man’s will and understanding in men’s own tongue ? If it
be then conceded that the manifestation of the Divine Being
in the World and his preaching the means of salvation, was a
necessary consequence of the responsibility which the condi-
tion of fallen Humanity imposed upon the Divine Wisdom
and kindled in the Divine Love, then let us look into the
peast and inquire, whether among those who ever blessed .Hu.
manity with good and true doctrines, there is one that equals,
or even approximates Christ? If it be true that the universal
realization of the law of Love will accomplish the universal
redemption of the human race, and if it be also true that God
would have failed in being a God of Infinite Wisdom and
Infinite Love, if he had not himself announced the means of
salvation, then I say that Christ was God! But a belief in
Christ’s identity with the Divine Being has not been made a
condition of salvation ; to save ourselves from temporal and
spiritual misery it is sufficient that we should act out the
Christian law ; the time wijll and must come when the Law-
giver will be acknowledged, when the great riddle of redemp-
tion will be solved, and when the disciples of Fourier and
Swedenborg will, above all others, view Christ as the Incar.
nation of Infinite Justice and Love. , '

Swedenborg expresses a third reason fcr the necessity
of Christ’s manifestation in the flesh, in the following manner,
in No. 9715 of the Heavenly Arcana : .

“It may be expedient to say, what the justice is and what
the merit, which are of the Lord alone: it is believed that the
Lord had merit and justice, because he fulfilled ali things of
the law,-and because by the passion of the Cross he saved the
human race; but these things are not meant in the word by the
Lord’s justice and merit; but by his merit and justice is mean
that he fought alone with all the Hells and subdued them, an
thereby reduced into Order all things in the Hells, and on the
same occasion, all things in the Heavens; for there are atten-
dant on every man sgirits from Hell, and also angels from Hea-
ven, since man without them cannot live at all; therefore,
unless the Hells had been subdued by the Lord, and the
Heavens reduced into Order, it would have been impossible for
any man to have been saved. This effect could not be wrought
butIl_)ly his Human Principle, namely by combats with them b
his Human Principle ; and whereas the Lord did this from his
own proper power, thus alone therefore the Lord alone has
merit and justice; and therefore it is He alone who still con-
quers the Hells with man; for he who once conquers thent
conquers them to eternity; wherefore, man has nothing at atl
of merit and of justice, but the merit and justice of the Lord is
imputed to him, when he acknowledges that nothing is from
himself; but all from the Lord: hence it is that the Lord alone
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regenerates man ; for to regenerate man is to drive away the

Hells from him, consequently the evils and falses, which are

from the Hells, and in their place to implant Heaven, that is,

i.l;e good: of Love, and the truths of Faith, for these constitute
eaven.

In No. 6373 of the Heavenly Arcana, Swedenborg says,
in reference to the same subject :

‘ When the Divine Principle was presented through the
Celestial Kingdom, then there was in-tranquillity ; for those
things which are in Heaveh, and those which are in Hell, could
not thereby be reduced into Order, inasmuch as the Divine
Principle which was transfluent through that Kingdom, could
not be pure, because Heaven is not pure ; thus, neither is that
Kingdom so strong, that by it all things might be kept in Order;
wherefore, also, at that time infernal and diabolical spirits
issued forth from the Hells, and gained deminion over the souls
which came from the world; whence it came to pass, that no
others at that time could be saved except the Celestials, and
at length scarcely they, ygless the Lord had assumed the Hu-
man Principle and made #in himself Divine; by this the Lord
reduced all things into Order, first the things which are in
Heaven, next those which are in the Hells; hence the tran-
quillity of peace.” .

The thing which is clearly expressed in this paragraph,
is the necessity of Christ’s manifestation in the ﬂesh.n%‘here
was a state of disorder prevailing in the Spiritual Kingdoms,
that would have endangered the peace of Heaven, unless the
Divine Principle had ultimated in the flesh, and had sancti-
fied and regenerated the very basis of the Spiritual World,
which is the human race. That the Divine Principle should
have produced a disturbance in the Celestial Kingdom on
pervading it, may be illustrated by the Divine Principle in
man, which Principle we designate by the term ¢ Passional
or Love-Principle.”” The development of this principle in
our present system of Society, realizes amang the social
elements a certain kind of disturbance corresponding to the
force and the extension with which the Principle manifests
itself. In order that it may, by its spontaneous and full
developmont, fortify and exalt the peace of Society, Society
must first be constructed agreeably to the Order inherent in,
or inscribed upon that Principle. Until that Order is estab-
lished, the Passional Principle must be checked, or can at
any rate be only partially developed. In the same sense it
appears that the Divine Principle cannot manifest itself under
any circumstances, and that it will sometimes disturb the
medium through which it passes. Such a disturbance took
place at the time referred to in the preceding paragraph.
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Before that period, the Divine Principle had not been
rceived by the Celestial Angels, as is implied by the
ords, “When the Divine Principle was presented.”

The Celestial Kingdom seems to be that Order of the

Heavenly Kingdoms, which receives the first developments of

the Divine Principle. The laws of Order inscribed upon the

Divine Principle make it necessary that the Celestial Kingdom

and all the inferior orders of the Spiritual Heavens, should

be first constructed agreeably to those laws, or as Swedenborg
expresses it, should be reduced into Order. This reducing of
all things, both of Heaven and of Hell, into Order, was effected
by the Lord assuming the Human Principle and making it
divine. If we knew the precise mode in which the created
Universe, the spiritual as well as the material, is depending
upon the Divine Principle, we might perhaps be enabled to
understand, how it was necessary that the reduction of all
things into Order should be effected by the Divine Principle
assuming the Human. In the presgpt state of our knowledge
we can only offer conjectures. relatiVe to the necessity of that
assumption, and conjectures too which must not only appear
insufficient, but hazardous and unfounded. At the period
when the Divine Principle presented itself through the Celestial

Kingdom, this Order of the Spiritual Heavens, and the inferior

Orders depending upon it, seem to have been more or less

disunited from the Divine Principle. The Divine Principle is

the Creating Principle. In the individual existences emanat-
ing from it, it implants a tendency to independent and self-
willed development. The faculty of obeying that tendency
constitutes the freedom of the individual. -The progressive
" development of that individual freedom seems to separate the
life of the finite being more and more from its divine source,
_ until this separation has become so excessive that the Divine
Principle feels bound, for the sake of its own preservation and
the preservation of the individualities created by it, to re-
unite them to itself by assuming their own finite nature, by in-
fusing into them its own divine life, its own divine wisdom, and
thus leading them towardstheir divine source in perfect freedom,
but nevertheless making this constant approximation their ne-
cessary destiny and their condition of happiness and exalting
growth. At the time when Christ manifested himself among
men, the law of individualism had been so far obeyed by man,
that principles of universal Charity and Love were entirely
unknown. Aristotle knew not ¢ what a slave could be good
for.”” Now, unless one and the same cause is capable of pro-
ducing effects of an opposite nature, individualism, which is
the fundamental ‘law of life in all created beings, could not

A
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bly, of itself, lead to the idea of Universal Love. A
use from which spring selfishness and conflict, cannot pro-
duce charity and concord. If reason, by its own action, lead
to darkness and ignorance, it cannot, by its own action, lead to
light and wisdom. The development of a created being must
necessarily result in the strengthening and perfecting of the
original conditions of that being. A finite being, by its de-
velopment, must therefore become more finite, more clegrly
and positively distinguished from all other created forms ; and
of -itself, that development must superinduce conditions of con-
flict and resistance. If, then, individualism had once resulted
in splitting up mankind into conflicting individuals, how could
it, of itself, ever result_in an universal union of men? The
conditions of this union God himself had to reveal to us, and -
that revelation had to be accomplished by Him through means
which man was able to appreciate and fully to understand,
that is through human language and the human senses. From
the desire which Fourier has constantly manifested, of sup-
porting his doctrine by arguments drawn from Holy Writ, we
are entitled to infer that he admitted the truths of Revelation ;
some of Fourier’s most eminent disciples have explicitly de-
clared their belief in the Divinity of Christ; and, in all hu-
mility I beg to be permitted to add my name to theirs, and
solemnly to declare that the beautiful hymn of the Church,
« Agnus Dei qui tollis peccata mundi ’—Lamb of God that
takest away the sins of the world—appears to me literally

- true.

As we are here naturally led to consider the mission of
Christ and his relation to Humanity and God, it may be ex-
pedient to offer a few remarks on a doctrine which holds an
important rank in the Christian churches, I mean

8. The Doctrine of Atonement.

God, such is the doctrine of the church, had been offended
by the transgressions of man, and the doom of everlasting
perdition was inflicted upon that perpetrator of sin. Such a
penalty was necessary to satisfy the Divine Justice. But
God’s mercy caused him to be willing to save man, if some
adequate victim could be found on which the offended Creator
might pour forth his wrath. Man had lost all power to restore
himself to his pristine holiness, and where was it possible to
find a victim that might give full satisfaction to the infinite
wrath of an infinite being? No one but God himself could
lE“s,y for the sins of man. His Son, equal in power to the

ather, consented to degrade his Divinity by suffering the
tortures of mortal life and death, and thus to satisfy his
Father’s justice. An awful dogma, which places God upon a
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level with a blood-thirsty tyrant, who would rather have hn
own child deliver himself up as a victim to his father’s wra

then to suffer his majesty to be insulted, without the criminal
being utterly destroyed. What father’s heart, or mother’s,
will not rebel against that interpretation of the mission of
Christ? What! man should have it in his power to forgive
"his offender without any previous satisfaction ; the king should
be allowed to consider it as his fairest prerogative to pardon
the criminal who violates the peace of society, and God, the
almighty Spirit who created the universe out of his own Es.
sence, should be chained to the condition of unrelenting re-
taliation? Would not God be the most unhappy being in his
Creation if he could be offended by man? There is nothing
-in the world that he, the Holy One, could find stainless; he
would be constantly offended by man, ruled by subversive pas-
sions, and yielding to the temptations of the selfish principle.
Even the consciousness of his infinite power would be a
source of grief to God. He used his power to create conge-
nial spirits pure and holy as himself; and, when they spread
confusion throughout their kingdom, and appointed superstition
and fanaticism to sanctify the disorder which they had introduced:
amongst themselves, God could not destroy them without avow-
ing his fallibility. If Christ’s death on the Cross was the ful-
filment of his atonement, it may be expected that’that cruci-
fixion should  have been a sufficient atonement, and that man
should have been restored to the glory and happiness of para-
dise. Bet the difficulties of salvation have by no. means van-
ished ; precepts have been given to man, the fulfilment of
which is an indispensable condition of his reconciliation with
God ; precepts waging war, fierce war, against human nature
in subversion. “ Liove your enemies, bless them that curse
you ; do good to them that hate you, and pray for them which
despitefully use you and persecute you!” Such is net the
law of human nature in subversion. Hate fhy enemy, curse
them that do thee wrong ; an eye for an eye and a tooth for a
tooth! Hatred, revenge, are noble passions among the savage
tribes ; they are sanctified by their religion and by their
chiefs, and constitute the dearest legacy that a father be-
queaths to his children. And buman nature has ever proved
unconquerable. Millions lie prostrate before the Cross and
ery, Lord! Lord! unto him who bled upon it for their redemp-
tion ; but they are no less abandoned to the wild play of their
passions than the fierce, indomitable savage. An insult
provokes wrath. Every member of society is invested
with certain rights, and dungeons and scaffolds guard the
sanotuary of human justice. The only difference between
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the justice of the civilized and the savage man, consists in the
mode of avenging an injury. In the savage state the indi.
vidual is his own protector ; in civilization, men are the slaves
of their rulers, and are defended and avenged by them for
having given up the right of self.-defence. Luxury, science,
and the thousand little refinements with which the immense
developments of industry have thronged society, cast some
apparent smoothness on civilized nations, but the passions are
eontinually working in the civilized man, and, whenever they
are not adequately developed, they react against compression,
and tear the shackles of reason as a famished tiger would tear
the leading-strings of the spaniel. On -looking at the history
of civilization, we should almost doubt the possibility of man
being able ever to reach the climax of spiritual grandeur, ever
to realize that universal brotherhood which Christ has pointed
out to us as the ultimate destiny of Humanity. And yet, this
realization of universal brotherhood is the indispensable con-
dition of the fulfilment of Christ’s atonement. He could not
effect our salvation by merely shedding his blood on the Cross.
What would have become of mankind, if they had uot entirely
sunk to the level of brutes? If love for truth and beauty had
not been entirely rooted up in their adamantineé bosoms? If
their hatred, like the fury of the despotic statesmen of our
age, had been satisfied with burying our Saviour in some sub-
terraneous dungeon, until death should have condescended to
perform the part of the executioner? Or shall we suppose
that, because the fall of mankind was foreordained in the Di-
vine Mind, Christ procrastinated his incarnation, until Hu.
manity had sunk to that hatred against Truth, when his
crucifixion would be the unavoidable consequence of his
manifestation among men? But if we admit that God per-
mitted his Son- to break the doom which had been inflicted
upon mankind in consequence of the original sin ; and, if we
teach on the other hand, that eternal punishment will continue
to exist in spite of Christ’s atonement, do we then not trans-
form Truth into a compound of absurdities, Religion into a
doctrine of blood and revenge, and the all-merciful God into
a being ruled by whimsical caprice? Alas, such a view of
Christ’s atonement originates-in the brutish degradation of the
human mind, which sees in God a t{pe of its own nature, and
exalts or lessens him in proportion as science and a deeper
perception of the truths of revelation give us a more or less
noble idea of our own spiritual nature. Human justice is
fettered by the letter of the law ; it cares neither about the
obduracy nor the contrition of our hearts, and the incense of
its sanctuary is a smell of corruption, ariging from slaughtered
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enemies; but the Code of God is his Infinite Love, and the
only justice which he admits within the precincts of his King-
dom, is Mercy, and nothing but Mercy.

However, Christ died on the Cross. Maunkind had trans-
gressed the commandment of God, and they had plunged
themselves into an abyss of misery. They had lost all hope.
God was to them a God of wrath: ¢ Vengeance is mine, I
will repay, saith the Lord.” It was a wretchedness that
might well have excited the divine commiseration ; for God
does not wish to punish ; he contrived many ways to enlighten
the minds and to purify the hearts of his children. When
the warning voice of the prophets and the disquisitions of the
sages of Greece had prepared the way to our Saviour, he
came himself upon this bewildered earth and rallied mankind
round a Gospel emanating directly from the fountain of
Heavenly Love. He chose a mode of communication appro-
priate to our senses ; he appeared amongst us as a man, in all
the conditions of man; he was born in misery, and in his
personal appearance he had no other distinction than the ma-
Jestic dignity which a pure heart and a heavenly mind must
necessarily impart. Christ had to exist in the conditions of
our own existence and agreeably to the conditions of the So-
cial Order to which he descended. On whatever planet or
star his manifestation took place when the fulness of time had
arrived, that manifestation was determined by the moral and
physical conditions of the star. On many thousand celestial
bodies Christ may have been glorified as the Bringer of Peace,
whilst upon this wretched earth he preached truth to falsehood,
showered down his kindnesses upon ingratitude, and fell a
victim to hypocrisy and treason. There could be for Christ
no exception whatsoever to the condition of Man ; by that ex-
ception he would have disavowed his own work ; he suffered,
he died in consequence of his own gift to man, liberty of the
will, and of the immorality which that liberty had conjured
up at the time of his appearance upon earth. When he had
to choose between recantation and death, Christ could not be
inferior to his own doctrine ; he died for it, because he was
convinced of its truth, and he died with magnanimous resig-
nation. If Christ had used his divine power for the purpose
of escaping the conseq®ences of preaching truth, would
not our hearts fail on perceiving that the law of salvation
which God has revealed to us, is so overwhelmingly difficult,
that God himself, in the condition of man, was not able to
abide by it? And would not Christ’s refusal to suffer and to
die for his doctrine, have been an undeniable argument in
favor of human weakness? We would have complied with
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the ' precepts’ of Christianity so long as they did not inter.
fere with our passions and interests; but in circumstan-
ces when the fulfilment of Christian duty would have required
devoted courage; in times of oppression, when bloodthirsty
tyranny would have reduced us to choose between tor-
tures and recantation, would we have hesitated to save our
fortunes and lives by relinquishing the standard of Truth ?
If Christ had crushed the schemes of human wickedness by
the superiority of his power, would we not have been justi-
fied in substituting human for divine means, in combating the
powex of despotism with the weapons of the feeble, wile, hy-
pocrisy and lies? Christ’s death on the cross was by no means
the express object of his mission. His death was the result
of circumstances, of the immense depravity of man, which
had been caused by the Creator’s own gift to man, liberty of
the will.* God, who conferred upon man the power of doing
either Good or Evil, must have foreseen that man would use
that power for evil purposes; and, as in the creation of man,
the intention of God could only be the construction and de-
velopment of Humanity on principles of Harmony, God .
must have made provision for restoring it after it should have
beén destroyed by erring man ; even as God restores the equi-
librium of the physical creation, when its agents engage in
chaos-threatening conflict; even as he sends forth his light-
ning to restore the equal distribution of electrical fire and
unveil to mourning Nature the smiling face of the skies; or
as he opens the womb of the earth and bids its burning masses
spout forth to the delight or terror of man. If then there be
sacrifice from God to man, it consisted in God’s manifestation
in space and time, in his descent from the harmonies of Heaven
to the subversion of this miserable earth; and the sufferings
of Christ were the different scenes of a drama of which his
crucifixion was the dreadful catastrophe.

The object of Christ’s mission was to save mankind, to
unite them in an universal brotherhood ; and we know that

* By “liberty of the will,” as will be shown hereafter, is meant the
power implanted in man by God, of doing either Evil or Good, according as
he may be directed by the exciting cause. The liberty of doing Evil, does
not exist in an absolnte sense. Evil digs itsown grave. We may indulge
in excesses for a while, but finally our bodies will be affected and will
ultimately go to ruin, unles® we reform our habits. Society does not tole-
rate Evil; Evil is punished and checked in every instance where its ex-
istence is known. God therefore does not and cannot grant to man the
faculty of committing Evil in an absolute sense. He only permits ae much
of Evil as is necessary to the realization of his high ends of Guodness and
Wisdom. Liberty is essentially the facalty of doing the Good ; for Good
is eternally progressing.-
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Christ spared neither eloquence nor power to induce mankind
to acknowledge his Gospel of Love. And when they shall
have listened to his voice, this earth will no longer be a valley
of tears, & stage where vice and treason are the most success-
ful performers; no longer will the mighty go about assailing
the hearth of the peace%ul, and sweeping over the bewildered
earth with the scourge of insatiable ambition ; no longer will
he say unto the feeble: Thou shalt sow the grain and I will
reap the harvest ; thou shalt nurse thy trees and I will gather
their fruit. Humanity will then be received among the Har.
monies’of Heaven, and the Son of Man will be glorified by
all the tongues upon earth: ¢ Hosanna, Hosanna, blessed is
He that cometh in the Name of the Lord !”’

If I am not mistaken I have given a clear statement of the
views which I entertain of both the nature and the mission of
Christ, views which appear to me logically derived from the
relation existing between Humanity and God. The process
of Redemption began with the preaching of the Gospel ; from
the moment the law of Love was introduced into the life of
Humanity, that life was endowed with a power of regenera.
tion, of which all the forms of spiritual and social progress are
manifestations and results. Fourier only so far completes the
work of redemption as the principle of Order which Christ
implanted in Humanity, has, by a process of fructification and’
gradual development which I am at a loss to account for, re-
sulted in the mind of Fourier in the scientific determination
of the means which will and must lead to the universal reali-
zation of the Christian law of love in all the social relations
of mankind,

The fourth subject evolved from the Divine Attribute of
“ Distributive Justice,” is,

THAT THE DOCTRINE OF INDIVIDUAL RESPONSIBILITY, SUCH AS
IT IS NOW UNDERSTOOD, IS ONLY PARTIALLY TRUE.

The doctrine of individual responsibility originates in a doc-
trine which is equally false ; it is the doctrine that man has
within himself a power of willing either Good or Evil, and of
conquering, under any circumstances, a temptation to the lat-
ter. If I can show that this doctrine is incomplete or erro-
neous, the doctrine of individual responsibility will of course
be correspondingly modified.

Among the many falsities which the metaphysicians of
civilization have established, their doctrines about the will of
man, occupy a& mast prominent place. Like all other doc-
trines which spring up from and have reference to Civilization,
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the established doctrines about the free will of man are con-
tradictory in themselves, and lead to no other immediate result
than to perpetuate the miserable state of society which those
doctrines hold up as the social destiny of the human race.
The false doctrines of our political and metaphysical thinkers
are of no kind of use, except so far as they cause a few true
and great minds to react against ignorance and error, and to
investigate the hidden mechanism of God’s Government for
the benefit of the huma