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PREFACE.

REceNT discussions of Christianity as a Faith
have revolved about Christ as a Person; and the
Life of Christ, that formerly was shaped into biog-
raphy for the instruction of the young and the
edification of the devout, has become an effective
weapon of theological polemics. But while within
the sphere of theology this new significance has
been given to the Life of Christ, the Theology of
Christ Himself has hardly received the distinction
due to it as the formative power in the Christian
system both as to faith and to practice. The doc-
trine of Christ was of the very essence of His life,
and constitutes the true and vital Christianity.
“T am the light of the world ; he that followeth Me
shall not walk in darkness, but shall have the light
of life.”

This book does not attempt to delineate the life
of Christ, but to evolve, directly and exclusively from
His own words, the Doctrine that He taught. The-
ology has been too much the name of speculative
systems, the product of philosophy applied to the
Scriptures, or of some spiritual experience evolved
from an individual soul and then supplemented
from the Scriptures. But in the teaching of Christ,

279344



iv PREFACE.

theology is declarative in its form, and directly
practical in its intent. He sets forth the truth of
God, and all things spiritual and divine, with a spe-
cific cast of doctrine, and a subjective relation of
system, yet without the formulas of logic or the
definitions of philosophy. Hence a truly Christian
theology must be derived from the interpretation
of His words by the laws of exegesis, and the colla-
tion of detached sayings in their relations to the
whole course of His teaching. This has been
attempted in the volume which is here given to
the public.

It is no easy task to withdraw one’s mind from
the phrases and methods of theology with which
it has long been familiar, and to concentrate it upon
the interpretation of words spoken eighteen centu-
ries ago; it is as difficult at least as to extract from
Plato and Xenophon the pure words of Socrates,
and to hold these apart from all later speculations,
for independent investigation. This, however, the
author has sought to do; and he hopes that his
book will be found as free from any unconscious
bias of preconceived opinions or beliefs, as it is
from the terminology of any theological system or
school.

It is believed that such a development of the
Theology of Christ as is here attempted is new in
English literature : and only within a recent period
has Germany, so prolific in every form of Biblical
and Theological criticism, produced anything in
this distinct department of Christian science.
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Among the most important of these recent works
are Dr. F. C. Baur, Vorlesungen iber N. T. Theo-
logie—a work conceived in the spirit of the Tiibin-
gen school of criticism; Drs. Schmid and Weizacker,
Bib. Theologie des Neuen Testaments; Dr. B. Weiss,
Lehrbuch der biblischen Theologie des Neuen Testa-
ments: and Dr. J. J. Van Oosterzee, Die Theologie
des Neuen Testaments, translated from the Dutch.
A particular account of the last two works will be
found in the Appendix. There are also isolated
comments and discussions upon the doctrines of
Christ in several of the recent works upon His life.

The author has assumed the genuineness of the
Gospel of St. John. This has not been done, how-
ever, without a careful study of the controversy
touching the fourth Gospel; and the reader who
cares to investigate that question will find mate-
rials in the Appendix.

It is hoped that this treatise will commend itself
to the Faith and Charity of the universal Church;
and also that it will find a specific use as a text-
book for Bible Classes, and for classes in the English
course in Theological Seminaries.

With the prayer that it may guide and help
some in the knowledge of the Truth as declared by
“the Teacher come from God,” it is humbly offered
unto the Head of the Church, as the fruit of years
of study in His Word.
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INTRODUOTORY.

OxE of the most wholesome and hopeful signs of our
times, is the reaction which has set in amoug us in the
direction of Biblical Theology. Instead of beginning
with a strictly formnlated system, and proceeding to bring
every thing contained in the Scriptures in support of
that, students now are taking the much more philosoph-
ical and scientific method of examining the Scriptures
first, and seeking to deduce from them the doctrines
which they teach. Thus Systematic Theology becomes
the result at which Biblical Theology arrives, instead of
the gnide under whose leadership the study of the Scrip-
tures is to be prosecuted. In saying this we do not mean
to depreciate Systematic Theology in its proper place,
but rather, by putting it into that place, to give 1t accuracy
and completeness. There is a System of Theology in
the Bible, but it is there as astronomy is in the stars, or
botany in the plants, or geology in the rocks. God is
not in his word, any more than in his works, the author
of confusion, but of order; but he has left it to man to
discover and display that order for himself; and just as
in Science the true method is the inductive, which first
examines, verifies, and arranges facts, and then deduces
from them the inferences which they warrant; so in The-
ology the true system is to be reached through the in-
ductive study of the Scriptures, whereby their statements
are collected, examined, interpreted and arranged, and the
net, results are formulated as doctrines properly so called.

[vii]
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The mere systematizer iz always under the temptation
of trying to have Scripture on the side of his system ;
but the Biblical Theologian is most anxious to have his
system on the side of, or in harmony with the Scriptures.
The one is apt to deal with isolated passages, which he
quotes in support of his system ; the otherseeks to bring
together all that the Bible contains on the matter in
hand, and then to find a result which shall express the
sum of their teaching. The one is prone to be most
anxious about the logical connection of the different
parts of his system with each other; the other is most
eager to state with precision the sense of Scripture teach-
ing on the subject, and leaves the harmonizing of that
with other matters very largely out of the account,
believing that as in science there is no argning against a
fact, so in theology there is no evading a plain, unmis-
takable and undeniable statement of the word of God.
Of these two methods, the Inductive is decidedly
the right one, and we may rely upon it that by its pros-
ecution in a reverent and prayerful spirit we shall reach
the surest.and most satisfactory system. We are not in-
sensible indeed to the value of already existing systems.
Some of the framers of these pursued the very method
“which we now commend ; and their works will never
cease to be of service to the Christian Church. DBut each
generation must follow their example for itself ; and in-
stead of resting contentedly in what others have accom-
plished, must go to the fountain-head for its own satis-
faction and conviction. Whether anything new may be
discovered in the process, may he a fair question for
difference of opinion ; but there can be no doubt that the
very examination will result in deepening faith, and
stamping with the characteristics of the age the system
which is the out-come of the independent investigation.
The Bible is always the same, but there is always newness
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in the times, and each era has its ¢ present truth ” in the
light of which all others come to be read and readjusted.
As the charities of one age do not meet the necessi-
ties of another, but each generation has to make for
itself its own application of the precept ¢ thou shalt love
thy neighbor as thyself ;” so the theology of one century
will not precisely meet the cxigencies of another, but
each has to go back anew, and study in the light of its
own requiremenis those sacred books which are the
standards for all time, for doctrine, for reproof, for cor-
rection and for instruction in righteousness. Thus we
keep clear of the danger of losing the substance of truth
in the maintenance of a stereotyped phraseology, which,
though full of richest significance when firet employed,
is apt, by the very frequency of its use as a watch-word,
to degencrate into a mere parrot-cry, out of which all
meaning has dropped.

For the prosecution of such inductive investigation of
the ecriptures, many qualities are needed. There must
be competent scholarship to give a correct exegesis of the
Scriptures themselves ; perfect candor to complete the
examination, including nothing that does not fairly be-
long to it, and excluding nothing that rightfully bears
upon it ; andstrict integrity to draw only such inferences
as are fairly warranted by the premises, rejecting all mere
matters of speculation, and all hypotheses that cannot, in
the very nature of things, be verified. The Biblical The-
ologian must hold himself with unswerving loyalty to the
Scriptures, and must be ready to bow implicitly to their
authority. If anything is not treated of by the sacred
writers, concerning that, he, too, must be silent ; and no
preconceived opinions, whether they be drawn from an
imagined “ Christian consciousness,” or from mere indi-
vidual preference must be allowed to weigh in the least
degree against the words of the Bible fairly and honestly
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interpreted. Bnt given these qualities, then we may
expect that the result will be Biblical, and in that, all
lovers of the Bible’s Author will be prepared to ac-
quiesce. '

In the “ Theology of Christ ” which we have been asked
to introduce to Biblical readers, theological students and
ministers of these days, we have one of the earliest, and
still one of the best, specimens of this Biblical Induction
which have been produced in our language. For such a
work my distinguished predecessor in the Broadway Tab-
ernacle possessed, in a high degree, all the qualities
which have just been enumerated. He has in this book
confined his range to the sayings of the Lord Himself,
not because he did not believe in the inspired authority
of the Apostles, but because he desired to show to the
men of his generation that they could not, consistently,
continue to regard Jesus with veneration, even as a man,
without also receiving from Him the doctrines which are
here deduced from his words. The work is written in a
singularly calm and judicial spirit. No statement is over-
strained. Every portion of the Lord’s teachings is laid
under tribute ; an unbiased interpretation of the meaning
of each is reached through scholarly exegesis, and a fair
inference is drawn from the whole. The method of the
book is excellent ; the style is lucid ; the spirit is rever-
ential ; and the result is satisfying. It was written by
the author in the full maturity of his powers, and shows
him at his best. We commend it to all Biblical stu-
dents, not only as a richly suggestive treatment of its
subject, but also as an excellent specimen of that Serip-
tural Induction on which all true theology must rest.

‘Wu, M. Tayror.
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THE THEOLOGY OF CHRIST.

CHAPTER 1.
CHRIST A PREACHER.

CHRIST was a Preacher. He began His public life by
preaching in the synagogues of Galilee; He closed it by
preaching in the porch of the Temple at Jerusalem. He
who was Himself the matter of the Gospel in the preaching
of the apostles, and is now the constant theme of evangelic
preaching, was the first preacher of His own Gospel, and
made preaching the chief function of His life. That He
manifested God by works of power, that He exhibited a
perfect Humanity through a sinless life of love, that He
constituted a new community to be known as His Church,
that He suffered and died for a testimony unto the truth
and for the redemption of mankind—all this does not
exhaust nor embody the story of the mission of Christ as
given in the Gospels. From first to last He is there the
Preacher.

Baptism was appointed by Him as the rite of initiation
into His kingdom; but “Jesus himself baptized not.”?
John had insisted hardly less upon baptism than upon
repentance ; but after that John was put in prison, Jesus,
taking up the work of reformation, came into Galilee, not
baptizing with water, but “preaching the Gospel of the
kingdom of God, and saying, the time is fulfilled, and the
kingdom of God is at hand; repent ye, and believe the

1 John iv. 2.
1



2 THE THEOLOGY OF CHRIST.

Gospel.”! The priestly office was exalted by Him into a
spiritual mediatorship, when He made direct personal
intercession with the Father for His disciples,® yet He
neither offered sacrifices nor founded a priesthood, but
Himsel! preached and commissioned others to preach, “the
Gospel of the kingdom.”* A king He was, with autherity
to give laws and to change customs and institutions in
religion, in society, in the state—in all this demanding
the homage of the souls of men,—yet He were ne semb-
lance of royalty, but rested the evidence of His kingship
in that He “came into the world that He should bear
witness unto the truth,”* and the evidence of His Messiah-
ship upon the fact that “the poor have the Gospel preached
unto them.”® While He founded a Church, and made
provision for its officers, its sacraments and its discipline,®
He cnjoined it upon His apostles to teach His command-
ments, and “that repentance and remission of sins should
be preached in His name among all nations.””

t Preaching being the characteristic feature of the life of
Christ, no true understanding of His mission can be had
without a knowledge of what He preached as the truth of
God. The Gospels which give us the record of His life
contain also a Gospel which He preached ; and this Gospel
comprises not only the rules of practical morality, the
lessons and precepts of humanity and religion, but the
Doctrines of a Positive Theology. It is sometimes alleged
that Christ taught personally none of those doctrines which
are commonly set forth by the Church in her creeds as
distinctive of the Christian faith, but directed His teachings
to practical life, inculcating the virtues, graces and charities
that would reform, adorn and bless society, and elevate
mankind :—that the doctrines of regeneration and atone-

1 Mark i. 14, 15,  # John xiv. 16, and o. xvil. 8 Mat. ix. 35, x. 7, xi. L
4 John xvii. 37. 5 Mat, xi. 5. ¢ Mat. xvi. 18, 19.
7 Mat. xxviii. 20; Luke xxiv. 47,




HIS WORDS THE TRUE CHRISTIANITY. 3

ment, of the divinity of Christ and the personality of the
Holy Spirit, were woven out of His sayings by speculative
minds among His followers, after Jesus had finished His
personal testimony of truth and goodness,—that such doo-
trines owe more to St. Paul and St. Augustine than to
Christ, and belong not to the original substance of the
Gospel, but to a philosophical theology that has grown up
around it. This notion is somewhat favored by a common
method of teaching theology—stating doctrines in technical
terms and with scientific nicety, tracing their development
in the history of the Church and of schools of philosophy,
and finally authenticating them by citations from the
Seriptures used mainly as proof-texts. For this purpose
the writings of Paul, as the logical expounder of the
Christian faith, are drawn upon more largely than other
portions of the New Testament ;—the Pauline conception
being taken as the basis of the Christian dogmatics, and
the words of Jesus being used to verify the statement
of His doctrines in the form of theological propositions.
To reverse this method is to derive the Christian Theology
primarily and directly from the words of Christ—a process
in which we have to do not with the creeds of the Church
nor the formulas of the theologians, but simply with the
principles of interpretation. So far as the very words of
Christ have been preserved, these form the essence of Chris-
tianity, just as the original sayings of Socrates as preserved
by his disciples are the substance of the Socratic wisdom.
To the first preacher of Christianity must we look for the
freshest, truest, best conception of the system. In His
words we find a proper theology—not formulated, indeed,
nor systematized, yet expressed in doctrines to be severally
believed,—doctrines set forth with a certain gradation of
time and thought, or in a certain order of development
—and these doctrines interwoven with the whole texture
of the precepts and promises of the Gospel.
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The study of the doctrines preached by Christ may
exhibit the Christian faith in a phase differing somewhat
from that presented through any sect or school ; especially
will it give to that faith a life and warmth, a power of
renewing and edifying, that is too much suppressed under
the technicalities of creeds. To many the very word
“doctrine” brings up reminiscences of the Catechism as a
school-boy task, or of a formal text-book in theology, of
dry, stiff propositions, having neither spiritual warmth nor
practical utility. But the doctrines that Christ preached
have as direct a bearing upon our lives as His precepts ;
and, if we will but suffer it, will come home to our hearts
with the emphasis of positive practical duties. Indeed the
duties of the Christian life derive their obligation from the
doctrines that make up the Christian faith. There is a
good deal of cant now-a-days about “preaching Christ.”
In a great Christian Convention it was said lately, “the
churches are dying of Theology; ministers must preach
Christ,” and the sentiment was received with applause.
But Christ Himself preached theology, and it is not possible
to preach Christ except one shall preach the doctrines that
He taught and that are the substance of His gospel. Shall
one preach that Jesus is the Saviour of mankind? But this
is a doctrine, to be illustrated from His life and death, and
confirmed by His own words. Shall one preach that men
must repent and believe, that they may be saved ? But this
again is a doctrine, to be expounded, proved, enforced.
Shall the preacher, with Paul ¢ determine not to know
anything, save Jesus Christ and Him crucified ?”! But the
relation of Christ’s death to our salvation, of all doctrines .
most requires clearness of statement and cogency of proof.
If the Church is languid and feeble in face of Rationalism,
Ritualism, and Materialism, it is for lack of a vigorous
grasp of the doctrines of the gospel. Preaching has run

11 Cor. ii: 2.
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too much to the superficial, the fanciful, the sensational ;
men go to Church that they may be pleased and excited
rather than instructed, for some transitory play upon the
imagination and emotions rather than the lasting conviction
of the understanding; whereas what most they need is
that the intellectual and moral nature be lifted up to the
great thoughts of Christ, and so filled with His Spirit.
Christ is best preached in the grand doctrines whereby He
Himself preached the Gospel of the Kingdom of God.!

1 On Christ as a teacher of Theology, see Dr. B. Weiss, LeArbuch der Biblis-
chen Theologie des Neuen Testaments; and Dr. J. J. Van Oosterzee, Dis The-
ologie des Neuen Testaments. A good abstract of this latter work, with trans-
lations, is given in the American Presbyterian Review for July, 1870. This
author says, “To the teaching of the Lord we must ascribe a definite soterio-
logical character. In other words, all that the Lord announces respecting God
and man, sin and grace, the present and the future life, all, especially that He
testifies rpspecting Himself, stands in direct relation to the salvation that He
came to reveal and bestow. It is not so much religious truth in general as
specifically saving truth that is brought to light by Him. The possibility of
exhibiting the instruction of our Lord, with all its riches, as one whole lies just
here, that it manifests from beginning to end the character of Gospel. Luke
iv. 16, 22; John vi. 68.”



CHAPTER I1.
THE QUALITY OF CHRIST'S PREACHING.

“NEVER man spake like this man,” *said the officers who
being sent to arrest Jesus were themselves arrested by the
spell of His words. This spontaneous testimony of His
contemporaries is also the deliberate verdict of history.
All the ages since have not produced a competitor nor even
a successor of Jesus as a teacher of wisdom and truth.
His preaching always made upon His hearers the impression
of something extraordinary in its character and peculiar to
Himself. At His first discourse at Nazareth, the home of
His youth, “all bare Him witness, and wondered at the
gracious words which proceeded out of His mouth.”* Nor
was this the novelty of a first appearance, for the surprise
was none the less when, a year later, after His preaching
was widely known, He again taught at Nazareth “insomuch
that they were astonished and said, Whence hath this man
this wisdom and these mighty words? Is not this the
carpenter’s son ? Whence hath this man all these things 2”3
At Capernaum, where He preached so constantly, “they
were astonished at His doctrine, for His word was with
power.”* The same effect was produced by the sermon on
the mount, at the close of which it is said “the people
were astonished at His doctrine; for He taught them as
one having authority, and not as the scribes.”®

Once, for the purpose of entrapping Jesus, the most
adroit and learned among the Jews concocted questions of
casuistry, touching politics, theology, and morality, to be

1 Jobn vii. 46. 3 Luke iv. 22. $ Matt. xiii. 54.
¢ Luke iv, 82. ® Matt. vii. 28, 29

6
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put to Him in presence of the people. First the politicians
tried Him with the question of paying tribute to Cesar;
but when they got His answer, “ they marvelled, and left
Him, and went their way.”! Next, the Sadducecs sought
to embarrass Him upon the doctrine of the resurrcction,
but e put them also tosilence, and the multitude, hearing
His reply, “were astonished at His teaching.”? Last of
all, a lawyer demanded a categorical answer to the question
“ Which is the great commandment,” but after the reply of
Jesus, followed by His own questions touching the Messiah,
“no man was able to answer Him a word, neither durst
any man from that day forth, ask Him any more questions.”*
When Jesus stood before Pilate, the Governor was so awed
by the words and bearing of his prisoner, that he sought to
escape the responsibility of condemning Him. Some such
impression of the extraordinary, the marvellous, and even
of the divine, was a common effect of the preaching of
Jesus among all classes of hearers. o strong was this
impression upon the disciples who heard Him in every
kind of address—parables, proverbs, set discourses, public
disputations—and also in the freedom of familiar conversa- .
tion, that they said to Him, “Thou hast the words of
cternal life: and we believe and are sure that thou art that
Christ, the Son of the living God.” *

What were the qualities of the preaching to which such
effects were ascribed by the contemporarics of Christ we
are not left to conjecture, since we can measure their
impressions by our own, and by the accumulated testimony
of the ages since. -Of the eloquence of Pericles, who was
said to carry upon his tongue the thunderbolts of Jove, not
a fragment survives to certify his fame as the greatest of
Athenian orators. The fragmentary remains of other
orators of antiquity do not always sustain their reputation
in their time. There is in the printed page so little of

1 Matt, xxif. 22. 3 Matt. xxii. 33. 8 Matt. xxii. 46. ¢ John vi. 63, 69.
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strength or fire that one marvels wherein lay the charm
that gave such effect to the spoken words, and feels that
much which is ascribed to the wisdom and eloquence of the
speaker lay in the feelings of the hearer, or the circum-
stances of the hour. A few, like Demosthenes and Cicero,
have left orations that justify their fame, and serve as
models for modern eloquence. And here and there, in the
litcrary history of the world, is one whose words of wisdom
and beauty have gathered fame with the ages, and are
even more appreciated now than they were in their time.
Plato and Shakespeare have a wider audience of mankind,
and a higher repute with men of thought and culture than
in their own generations ;—their penetrative and compre-
hensive wisdom is not dimmed by contrast with any of
their successors. Now in respect of the words of Jesus
Christ, which so wrought upon the minds of His contem-
poraries, and have so ruled the thought and life of after-
times, it is possible to measure and weigh their significance,
to compare them with the utterances of any other teacher,
and to analyze the sources of their power. His preaching
remains upon record to testify that “never man spake like
this man.”

This impression of the transcendent worth of the sayings
of Christ does not arise in any degree from the extent of
His discourses. There are authors whose works are a
library of themselves; and as we look upon the shelves
where twenty, thirty, forty volumes represent a Dickens,
a Scott, a Schiller, a Thiers, a Voltaire, an Owen, a Bacon,
we are amazed at the prolific genius, the patient industry,
or the vast erudition that such works display. But all
that is recorded of the sayings of Christ, together with
the history of His life, is contained in a duodecimo of
eighty pages;—less than one half of the New Testament
is the total of what Jesus said and did,—less than one
fourth is all that is preserved of what He himself spake.
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Neither is the superiority of Jesus as a preacher due to
an air of learning or of profundity in His utterances. A
few names—but only the selectest few—are accepted as
authorities in their several departments of literature or
science, because of the accuracy of their knowledge and
the solidity of their attainments; others, by an encyclo-
peedic acquaintance with the results of science, win a more
transient reputation of universal knowledge; while others
—more commonly in schools of metaphysics—are taken to
be wise because they seem to be profound. But this New
Testament preacher makes no show of learning, and deals
with no subject that calls for book-knowledge. Science,
physical or metaphysical, He does not touch upon; political
and social questions He alludes to only incidentally or by
way of inference; but of truths that concern one’s spiritual
nature, and of duties between man and man and from man
toward God, He speaks as never man spake, before nor
since. This is true equally of the Matter of His speech,
of the Manner of it, and of its Effects upon human thought,
character, and society.

For the Matter of His teaching—to anticipate in part
what will be fully brought out in future chapters—take
for instance His doctrine of God :—a Spirit to be approached
with spiritual worship and with sincerity of heart; so pure,
so holy, so good, that absolute perfection is to be perfect as
our Father in heaven; governing the world with a’ Provi-
dence so minute that the hairs of our heads are numbered,
so gentle that not a sparrow falleth to the ground without
our Father; so kind that one can have no cause for anxiety
in temporal things, if he will but trust in God; a Moral
Governor also, who makes the law of holy love the absolute
rule of life and blessedness, who searches the heart by this
law, who estimates character by its standard, and who will
hereafter judge all men by it in their motives and their
deeds;—but while thus supreme as Ruler and Judge,



10 - THE THEOLOGY OF CHRIST.

asserting over mankind His holy and universal authority,
yet compassionate toward the guilty, seeking to save them
from their sins and bring them into loving fellowship with
Himsclf as their Father:—a God whose holiness is love
and whose love would have men become perfect in holiness
that they may be perfect in blessedness. Whoever will
compare this Theology of Jesus, item by item, and in its
grand totality, with the speculations of philosophers con-
cerning the essence and nature of the Supreme Being and
His agency in the world, and with the theories by which
moralists have sought to harmonize truth, justice, love,
holiness in the character of God, must confess that never
man spake like this man—never man formed a concep-
tion of the divine Being so clear, so positive, so complete,
so absolute in every perfection, and so beautiful in the
harmony of all, so majestic in character and sovereignty -
yet so approachable by man, so lofty and glorious, yet so
gracious and so near!

The same transcendent quality appears in the substance
of Christ’s doctrine of man:—a personal soul, a spiritual
being, and as such worth more to himself than the whole
world; a sinner whose heart is a fountain of evil, yet
capable of becoming pure and holy as a child of God;
an immortal spirit, who by virtue of his character, shall
hereafter take his place either with spirits of darkness or
with the angels that behold the face of God; a moral being
created for love, and for whom the fellowship of human
love would malke a perfect society and loving God a present
heaven. Whoever will take this anthropology of Christ
and compare it with scientific theories of the origin and
end of man, and metaphysical speculations touching his
nature, his capacity, and his future, must confess that never
man spake like this man:—never did philosopher form of
Humanity a picture so’ true, an ideal so high, suggest a
character so noble, and make this possible by living ex-
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ample, or open to the Race so grand and glorious a future;
and never did philanthropist kindle such enthusiasm of
love for Humanity itself. /
This superhuman quality in the preaching of Christ is
even more impressive in His doctrine of the Resurrection.
A belief in the immortality of the soul—a belief that scems
rooted in the soul itself—was widely, though perhaps
vaguely entertained, long before the time of Christ; and
the practice of mummification among the Egyptians was
based upon the expectation of a return of the soul to the
body ; but he who will ponder Christ’s assurance of a final
victory over death and the grave and of a personal identity
not only realized in consciousness but manifested in outward
appearance, and will reflect upon the dignity that such a
promise restores to our fallen nature, the consolation it
imparts to grief, the hope and solace to love, must acknow-
ledge that in the highest concernment of man—his existence
and condition after death—never man spake like this man
who said “I am the resurrection and the life : he that be-
lieveth in Me, though he were dead, yet shall he live.”?
Turning from the Matter of Christ’s preaching to the \
Manner of it—from what He said to the way in which He
said it, one is impressed, first of all, with the calm spiritual
depth of His sayings. With no air of profundity, the
sayings of Jesus have a depth of meaning that no philoso-
phy has yet fathomed. But this depth is not obscurity, it
is simply deepness. Depth of reasoning sometimes leads
to obscurity of statement; the intellectual process becomes
confused, or the listener loses the clue, or language furnishes
no terms for the more delicate shades of meaning. DBut an
intuition of the spiritual life—a truth the attestation of
which should be given directly by conscience or in
consciousness, however deep in meaning, may be always
tlear in expression. Philosophers go to the bottom of

1 John xi. 25.
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their own thoughts, but Christ went to the bottom of
things; and one can see the truth as He states it, and feel
that it is the truth, though he may not at first measure its
whole depth, just as without diving to the bottom of the
ocean, one may see that the bottom is deep, and that pearls
are lying there. This profound clearness in the utterances
of Christ is due to His intuitive and absolute knowledge.
Where others seek after truth by long processes of investi-
gation, and find it only in fragments, Jesus saw truth
ensphered before Him like a crystal, and He so states the
truth that we see it and feel it, although not always able
fully to grasp it. Thus one may read metaphysical
philosophy from Plato to Kant without gaining a clear
positive conception of that Infinite Spirit in whose existence
all such philosophy must terminate. But when Christ
says, “ God is a spirit, and they that worship Him must
worship Him in spirit and in truth,” we feel that God is
a Personal Reality ; and though Christ does not define
the nature of spirit, yet when He speaks of God as thinking,
willing, loving—His Father and ours—we understand
Him better than the philosophers, though He penetrates to
the inmost depths of a nature which they had vainly
sought to define. His depth is clear and calm because He
\8peaks the words of everlasting truth.

The simplicity with which He utters the profoundest
truths distinguishes Jesus from all other teachers. It was
said of the orationg of Demosthenes that they smelt of the
lamp, and the attention of the hearer was divided between
what was said and the labor bestowed in saying it well.
The elaborate finish of a Cicero, a Burke, an Everett, often
diverts the mind from the thought to the style. On the
other hand, the apothegms of some of the most renowned
sages are uttered with an air of wisdom that offends the
taste. But Jesus never labors to make an impression, nor
works up an effect with careful logic and rhetoric. “ His
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doctrine drops as the rain, and his speech distils as the
dew.”

One reason of this clearness is itself a characteristic of
the sayings of Christ—their adaptation to the hearts and
lives of men. He is not like the chemist, who shuts
himself up in his laboratory to analyze substances and form
new compounds, and now and then gives to the world a
new discovery—a result without process; nor like the
philosopher who withdraws from common life into a region
of abstractions ; but His teaching is like the sunlight, for
every body’s eyes, like the air, for every body’s lungs.
The God whose infinity, spirituality, majesty, glory, holiness,
He sets forth in such pregnant words, is your Father and
mine; the soul whose salvation He weighs against the
whole world is your soul and mine; the law of holy love,
not one jot or tittle of which shall fail, though heaven and
earth pass, is the rule for your life and mine; the kingdom
of God is within us; His Father’s house is ours; the most
sublime and oppressive truths of the spiritual world, the
most profound mysteries in the relations of the divine to
the human through creation, incarnation and redemption,
the most thrilling and exquisite discoveries of the future
life are brought home as present and personal to every
man. So personal are they, that to receive them into our
hearts makes them our own almost as much as if we had
originated them. On reading the declarations of the
Sermon on the Mount, we find them so simple as to seem
in a sense natural ; we wonder we had not thought of them
before ; and yet, so deep and full are they that we can
never exhaust them. For instance, the saying “ Blessed
are the pure in heart, for they shall see God ” is so obvious,
8o true to the nature of things, that it appeals to every one
as a direct personal summons to a holy life; and yet the
most experienced Christian, the most profound theologian,
has not exhausted its meaning—not Baxter nor Edwards,
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not John nor Paul knew all that it is to be pure in heart,
nor could tell all that it will be to see God. Truth as
spoken by Christ belongs to us as the sky under which we
live: it is our heaven; we drink its light, we breathe its
air, we grow familiar with its stars, we bathe our fancy in
its clear ether, and have a home-like feeling of possession—
yet we can never reach its horizon nor climb to its zenith.
Never man spake like this man—bringing God and truth
and heaven so near, yet making all so vast and glorious.

Another peculiarity of the sayings of Christ is the sense
of fulness they carry with them, and of this fulness as
proceeding from IHimself. One sometimes feels that a
teacher has not mastered his subject, or if at home upon
one subject he is not equally learned in all; and when the
most learned have told all they know, there remains some-
thing more for themselves as well as their pupils to acquire.
But Jesus speaks with the composure and certainty that
fulness gives; His words flow as from a fountain, and not
only so, but the truth He imparts becomes in thoge who
receive it “a well of living water, springing up into ever-
lasting life.”' In listening to Him one never feels that
He has exhausted Himself while other truth remains to be
learned, but that He knows all truth, and contains it
within Himself. For truth as spoken by Christ carries
with it the conviction that what He utters is part of
Himself. Itisnot truth that He has studied and developed
as an intellectual system—as Copernicus the astronomical
and Cudworth the intellectual system of the universe; it is
not a doctrine that He has derived from another, and
teaches with His own methods and illustrations—as Plato
expanded and formulated the doctrines of Socrates,—but the
Truth He speaks is it and of Himself.

We make such poor work of setting forth the truth, so
- feeble an impression of its reality and- power, because our

1 John iv. 14.
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own experience of the truth is so limited and imperfect.
It does not come from the depth of our consciousness; it
is not incorporated with the life of our souls, so as to give
the impression that we are Truth itself; and we take up
with half-truths, or defective and distorted representations
in the place of Truth. Even the wisest men sometimes
put forth as profound ideas what to others seem like com-
mon-places; and most men are themselves so very common-
place, of narrow views and narrow feelings, always in the
same ruts of trade or politics or opinion, bigoted, preju-
diced, self-willed, never rising to broad and generous views
—that they give to what little of truth they do receive
the complexion of their own minds, and make this com-
mon-place as themselves.

But Jesus stands before us as Himself the Truth, making
upon all that hear Him the impression that He knows that
of which He speaks, knows it truly, knows it deeply,
knows it fully, and utters it from His inmost soul. Hence
what He says is always fresh, and constant repetition
cannot make it old. If He speaks of purity of heart, we
know that He Himself is pure; if He commands us to

. love one another, we feel that He Himself is love; if He
speaks of God, He produces the conviction that He knows
the Father as the Father knows Him. His very words
carry with them the assurance that He is the Truth.
Never man spake like this man.

The sayings of Christ, far more than those of any other
teacher, are certified by their effects, especially in the higher
spheres of human thought and feeling.  Since the beginning
of the Christian era, how large a portion of the literature
of the world has been devoted to the exposition and illus-
tration of His words, or directly or indirectly has grown
out of them. What vast libraries and sections of libraries
in Europe and America are filled with books of Christian
theology, commentary, and history. Down to the time
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of the Reformation, how little literature was known to
Christendom that was not distinctively Christian, and since
then how largely has Christianity influenced the thought
and learning of the world. Strike out from the literature
of the Christian era all that is in any way derived from or
related to the sayings of Christ, and what would remain
in comparison worthy to influence the higher thought and
life of mankind? How little is there in the sayings of
other men that the world cherishes as life-words! How
many volumes have been made simply by commenting
upon the words of Christ!

Every one is familiar with Sir Walter Scott’s dying
testimony to the Book—Need you ask? There is but
one;”! and the great humorist of our time has left this
record of his obligations to the life of Christ—“I have
always striven in my writings to express veneration for
the life and lessons of our Saviour; because I feel it, and
because I rewrote that history for my children;” and in
his last will, he enjoined it upon his children to “try and
guide themselves by the teachings of the New Testament.” ?

The power of Christ’s doctrine has been equally apparent
upon human society. A new Society, altogether peculiar,
whose foundation is faith in Christ Himself, whose bond is
love to Him and His, whose aim is moral perfection, has
come into existence through His word, and to-day exists
over half the globe. The Church of Christ founded
without political purpose or physical power, upon a Word,
an Idea, and expanding through the ages with an undying
spiritual life, witnesses that never man spake like this man.
Moreover, His words have penetrated civil society, have
infused into government the idea of justice, have redressed
social wrongs, have harmonized legislation, and lifted the
masses to a higher plane of thought and hope.

1 Life by Lockhart, vol. vii. chap. xi.

3 The will of Mr. Dickens as quoted by Dean Stanley in his funeral
discourse.
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But more than all is the power of Christ’s doctrine
manifested in the history of the heart, under all the mani-
fold phases of human feeling. The heart in perplexity
needs not instruction so much as light, and the words of
Christ are like sunlight upon a mind in spiritual darkness,
The heart in trouble needs not teaching so much as
sympathy, and the words of Christ come to it in sorrow
with all the tenderness of the tears He wept with Martha
and Mary, with all the comfort of the promise “Thy
brother shall rise again!” The heart that knows the
bitterness of sin wants not relief only but renewal, trans-
formation; not merely pardon but salvation through
recovery to purity and to a life in God, and the words of
Christ are pardon, peace, purity, salvation, life. The
heart so deceived by the world, so misled by itself, needs
truth to rest upon and love to confide in; and the words
of Christ invite us to lean upon Him as did John at the
supper. What myriads of hearts have been swayed,
molded, strengthened, comforted by His words!

The world has not yet outgrown the teachings of Christ.
Great advances have been made in physical science since
His day, especially within our own times; but scicnce has
discovered nothing more precious for the soul’s culture than
the truths that Christ brought into the world. The Phi-
losophy of Humanity has grown to a science since Jesus
taught, but this has advanced no doctrine of development
or perfectibility more elevating or more encouraging than
His. Science dishonors itself when it affects to ignore the
teachings of Christ: for whatever else is true, His word is
Truth; whatever else is brought to light, His word is both
Light and Life.

‘Was He then who uttered these marvelous, far-reaching,
unequaled words only a Man, of loftier genius or keener
insight than the rest of His race? Will this account for
those sayings of His that so distance all human wisdom

2
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and so control the world? Must we not accept His own
explanation of this unparalleled phenomenon—*The words
that I speak unto you, I speak not of Myself, but the
Father that dwelleth in Me, He doeth the works.”' Can
His other sayings be true, if that saying was false? In
view of the quality of Christ’s preaching as tested by the
results of eighteen hundred years, must not we say with
even more than the confidence of the first disciples, “ Thou
hast the words of eternal life; and we believe and are sure
that Thou art that Christ, the Son of the living God ?”” 2

1 John xiv, 10, 3 John vi. 68, 69.




CHAPTER III.

THE KINGDOM OF GOD.

THE whole circle of doctrines taught by Christ revolves *
about this central point—that He represented to men the
KinepoM oF Gop. Jesus began His public life by
“preaching the Gospel of the kingdom of God;” saying,

. “the kingdom of God is at hand; repent ye, and believe
the Gospel.”! 1In the first commission that He gave to the
twelve disciples, Jesus “sent them to preach the kingdom
of God.”? In His parables He spake continually of the
“kingdom of God” and the “kingdom of heaven.” He
represented faith in Himself as the door of entrance into
the kingdom of God; He promised His followers the
highest honor and blessing in the kingdom of God. y

What then is this kingdom of God which Jesus preached
as His Gospel? and how does the knowledge of this
Kingdom bring us under obligation to repent, and give us
encouragement to believe? The answer to these questions
must be sought in the meaning of this phrase as it required
to be understood by the Jews of Christ’s own time. To
the men whom Christ addressed, the kingdom of God was
no new idea; or rather, it was no new phrase—but it can
hardly be said to have represented any definite idea to a
generation that had so far lost the meaning of their own
law and history. If we study closely the religion of the ™
Old Testament we shall find that all its doctrines, laws,
and institutions grow out of this fundamental thought—
that God who Himself is pure and spiritual, is the true
and only Redeemer of all those who desire to be no more

1 Mark i. 14, 15. 2 Luke ix. 2.
19



/

20 THE THEOLOGY OF CHRIST.

estranged from Him; that God calls men to Himself and
seeks to deliver them from bondage :—this precious truth
was sealed by the deliverance in Egypt, and the won-
drous rescue at the Red Sea; and afterwards became the
foundation stone of the whole community of Israel, as
well as the sole vivifying impulse of all devotion.! The
grand thought that Moses brought to Israel was that
JEHOVAHR, the living God, the spiritual and eternal God,
was the true Deliverer; that He desired men to come to
Him in spiritual trust and worship, and that to every one
who would so come to Him, this eternal God would be a
present help, a refuge from every trouble, care, and sorrow.

What the heathen had blindly struggled after in all the
multitude of their gods and religious forms, Jehovah had
brought to men in this Revelation of Himself; a God not
far off but nigh to every one of us; a God who is seeking
men and drawing them to Himself; a God who touches
the human spirit by His own infinite Spirit, that He may
awaken within it a childlike faith and love; a God
manifesting Himself to our consciousness as a Deliverer
from sin and evil and death.

This truth was formally embodied in the doctrine of
a Kingdom of God in this world, the nucleus of which was
His redeemed people of Israel. The political constitution
of Israel as a Nation was but a frame for this spiritual
kingdom. For a time Jehovah stood directly as the Head
of the Nation, declaring His will through the prophets,
and by extraordinary manifestations; and when the people
so far declined from this vivid spiritual conception of
Jehovah as their deliverer that they desired an earthly
king, then the kingly office was made a type of the divine
authority that yet ruled in the hearts of the true Israel:
the prophets strove to hold the people as a nation to the
original spiritual idea of this divine kingdom, and pre-

1 Ewald, History of Israel, i. 533-36.
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dicted a time when the kingdom of spiritual life and power,
—a kingdom in which God Himself, the pure, the holy, the
spiritual, the eternal, should be acknowledged and served
as Redeemer and Lord—should be manifested not for
Israel only but to the whole world. This was the time of
promise that Jesus announced as fulfilled ; this the “ good
news” He preached “ of the kingdom of God.”

The true conception of this kingdom stands out in the
predictions of Jeremiah concerning the days of the Messiah.
When this prophet wrote, the political kingdom had run
itself down into disgrace and bankruptcy, through the vices
of the kings, and the general wickedness of the people ; but
although the monarchy should be overthrown, and king
and people be carried away captive, the Kingdom of God
in the true Israel—as represented by the prophet and by
all believing souls—could not be destroyed. Indeed,
when armies should have failed and all earthly hopes have
perished, then would stand out more clearly than ever the
truth that Jehovah was the only Deliverer, that He who
delivered Israel out of Egypt, must now deliver them from
the oppression and captivity that threatened them and from
the sins that had brought them into such disaster and
perils; then too would be revived the confidence of the
true Israel, through a humble, trustful submission to the
will of God—faith in Jehovah as a Deliverer.

This view of the kingdom of God may be interpreted to
us by our familiar conceptions of the national and historical
spirit in a people, as distinguished from the form of gov-
ernment and the practical administration of affairs. If,
for instance, one loses confidence in a President, or a
Ministry, he does not abandon constitutional government
a8 a failure, but the ideal of a good government then
stands out in bold relief. When the lawful government of
the United States was assailed by rebellion, and it was
attempted to disintegrate the Union by violence, then the
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spirit of law and order, the essence of government embodied
in the Constitution, came forth more vividly in the con-
sciousness of the people, and inspired them with new faith
and courage; and more than all, the idea of God as the
Deliverer of the Nation in its past history, and as its
present dependence and hope, came into prominence, and
His kingdom was made manifest in the signal providences
of the War, and in the overthrow of Slavery. This near
experience may help us to understand what to the true
Israclite was the kingdom of God ;—not simply His Provi-
dential government over the world at large; nor His
universal government over this and all worlds; nor the
form of political constitution and laws given by Jehovah
to Israel; nor the King and High Priest set up in His
name; but the presence and power of God felt and
acknowledged in the hearts of those that trusted in Him
and did His commandments.

It was this spiritual conception of a kingdom within
Israel itself,—that did not embrace all Israel, and yet was
greater than Israel, because it did possess and should
hereafter more and more possess souls outside the pale of
the Jewish commonwealth—that Jeremiah seized so vividly
at the very moment when the national monarchy was sinking
into nothingness. “After those days, saith the Lord, I
will put my law in their inward parts, and write it in
their hearts ; and will be their God, and they shall be my
people . . . . for they shall all know me, from the least
of them unto the greatest of them, saith the Lord: for I
will forgive their iniquity, and I will remember their sin
no more.”! Where Jchovah was sought and acknow-
ledged as the Saviour from sin, and His will was received
into the heart as its law, there was the kingdom of God.
Daniel, himself a captive, while Jerusalem lay waste and
her monarchy was overthrown, had a glorious vision of

1 Jeremiah xxxi. 33, 84,
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this spiritual kingdom, to be revived under Messiah the
Prince, and he even measured off by outward events the
time when His kingdom would be made manifest. Ezekiel
likened the manifestation of the true Israel to a resurrec-
tion of dry bones;—*“ A new heart also will I give you,
and a new spirit will I put within you: and I will take
away the stony heart out of your flesh, and I will give you
a heart of flesh. And I will put my Spirit within you,
and cause you to walk in my statutes, and ye shall keep
my judgments, and do them.”' Thus underlying the
whole history of Israel, and all the forms of the Jewish
state and religion, was the idea of a living present God
who dwelt in the hearts of all true worshipers, “as a
monarch living among his subjects ;”—the temple was His
visible house, a representative of His sacred majesty, and
its sacrifices showed how He was to be approached for the
forgiveness of sin; but His true abode was in hearts
delivered from sin, that honored and obeyed Him as the
Redeemer-God.

With this spiritual conception of the kingdom—the
presence of God as a Saviour realized to the soul—it is
~ easy to understand how Jesus  preached the Gospel of the
Kingdom of God.” Coming at a time when the Jews
were vassals of the Roman power; when deprived of every
symbol of their nationality save their temple and its wor-
ship, they were yearning for a Deliverer; to the nominal
people of God thus subjugated by military rule, yet cling-
ing to the ancient promise of a Messiah who should restore
the glory of the theocracy, He said, “I bring to you the
good news of the kingdom of God; in Me Jehovah once
more comes to you as a Deliverer; the time predicted by
Daniel is fulfilled ; the new covenant promised by Jeremiah
is brought to you in my gospel ; repent of the sins that
have humiliated and well-nigh destroyed you; renounce
your vain hopes of deliverance, and trust in Me as your

1 Bzck. xxxvi. 26, 27, and Chap. xxxvii,
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Saviour; repent and believe the Gospel, for the kingdom
of God is at hand.” The expectation of such a kingdom
already existed in the minds of the more devout and
spiritual among the Jews. Zacharias anticipated the
advent of the Messiah as the appearing of ¢ the Day-spring
from on high,” whose ways John was sent to prepare, “ by
giving knowledge of salvation unto His people for the
remission of their sins, through the tender mercy of our
God.”! The aged Simeon waited for “the consolation of
Israel,” and when the child Jesus was presented in the
temple, with prophetic insight he recognized in Him the
promised salvation—*a light to lighten the Gentiles, and
the glory of Israel.”? Joseph of Arimathea was one who
in the same spirit “ waited for the kingdom of God,” and
he boldly identified himself with the name of Jesus, in
~ what seemed the darkest hour of His cause.®* But though
this finer spiritual conception of the kingdom of God
existed in the minds of the more devout, the body of the
nation looked only for the restoration and perfection of the
Davidic theocracy in perpetuity. Because of this popular
expectation of the Messianic kingdom, which could easily
have been kindled into the fever of a revolution, Jesus
refrained from announcing Himself as the Messiah, until
by His teaching and works He had gained a footing for
that spiritual commonwealth which in reality He had come
to establish. This commonwealth began in the little
company of His personal disciples—a community brought
into existence not by any supernatural intervention in the
outward condition of the people, but through His own
spiritual efficiency ; and thus the very substance of the
kingdom of God was seen to be independent of its realiza-
tion in the form of the national Theocracy.* Yet even

1 Luke i. 76-79. 2 Luke ii. 25-33. 8 Mark xv. 43.

¢ Sce a fine analysis of the doctrine (f Jesus concerning tho kingdom
of God in Weiss’ Lehrbuck der Bilblischen Thevlogiz des N. Testaments, pp.
49-57. For Van Oostersee’s view see note at the end of this Chapter.
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this community, though based upon the spiritual doctrine
of Christ and held together by a personal faith in Him,
did not constitute the kingdom of God in the most pure
and absolute sense. One of the primitive circle of twelve
was a devil,! a confederate of Satan, the grand enemy of
Christ, and of the kingdom that He had come to establish.
The true kingdom commences always in the hearts of \
individuals, and spreads only by the communication of
spiritual life. 1In all His parables and discourses touching
the kingdom of God, Christ adhered to this spiritual con-
ception. The kingdom consists in doing the will of the
Father, and the perfection of the Theocracy will be realized
when that will shall be done by men on earth as it is done
by the angels in heaven—in a word, supreme love to God
is the consummation of the kingdom.

Hence the kingdom of God cometh not with observa-
tion.? It has none of the outward pomp and circumstance
of royalty, but is the development of an internal power.
To find it one needs not to go to this place or that, to join
this organization or that, participate in this ceremony or
that ;—“The kingdom of God is within you.”* One be-
comes a subject of it in his own consciousness; when he,
by believing, receives Christ into his heart as his Saviour,
then does God as his Redeemer, take charge of him, enter
into him to guide, keep, sanctify, and save him; and this
coming to the realization of God in His supreme lordship
over the soul is the kingdom.

This kingdom has laws for the regulation of the life
through purifying and ennobling the heart. These laws,
as embodied in the sermon on the mount, though in
the form of simple maxims, strike down to the deepest
springs of thought and motive. They revolve about
two cognate ideas, Purity and Love:— Blessed are the
pure in heart, for they shall see God:”*—“Be ye there-

1 John vi. 70. 2 Luke xvii. 20. 3 Luke xvii. 21. ¢ Matt. v. 8.
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fore perfect [4. e., in love] even as your Father which is in
heaven is perfect:”'—a pure and holy love toward God
and man is the kingdom of heaven.

This kingdom has its privileges. Every subject is
treated as a son. There are no gradations of rank, no
intermediaries upon whose influence at court we must rely
for favor; but the King himself comes by His Spirit to the
heart of each subject and there abides: “If any man love
Me, he will keep My words; and My Father will love
him, and we will come unto him, and make our abode
with him.” ?

This presence of Christ in the soul imparts power
against all spiritual enemies; the very coming of the
kingdom is deliverance from condemnation and death.
The entering in of this kingdom is the casting out of
Satan ;—“ When a strong man armed keepeth his palace,
his goods are in peace: But when a stronger than he shall
come upon him, and overcome him, he taketh from him all
his armor wherein he trusted, and divideth his spoils.”*
Jesus spake this to illustrate His power against Satan: “If
I with the finger of God cast out devils, no doubt the
kingdom of God is come upon you;”’* the overthrow of
Satanic power in the world, the subjugation of the power
of evil in any form, the breaking of hostile power by a
power from above, marked the coming of the kingdom of
God. As the advance of the Union army into the Southern
States gave a sense of deliverance and safety to loyalists
who had been held in durance and terror by the Confeder-
ates—the very coming of the flag of the Union into a place
being the symbol of power and the pledge of emancipation
—=so the entering of the Gospel into a heart to possess it
with its faith, its promises, and its hopes, is the signal of
deliverance from the bondage of Satan, and the coming in

1 Matt. v. 48, and xxii. 37-41. 8 Luke xi. 21, 22,
2 John xiv. 23. . 4 Luke xi. 20,
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of the kingdom of God. The presence of Christ is the
subjugation of His enemies.

Through this presence the soul is sanctified and cnno-
bled; the reign of pure desires, devout affections, noble
purposes is established within. The principle of holy love
enthroned as the law of the mind, subjugates evil propen-
sities, eradicates wrong habits, and every such subjection of
the unholy is the dominion of the good and true.

This kingdom has its rewards, both present and pros—
pective. There is no higher joy in kind than the free
communion of the heart with one whom it thoroughly
admires, respects, and loves; and the highest mcasure of
this joy is found in that endearing fellowship with the
Father into which the soul enters through its fellowship of
faith and love with Christ, and which Jesus promised to
His disciples as the compensation for His own withdrawal :
“He that loveth Me shall be loved of My Father;”!
“Peace I leave with you, My peace I give unto you;”?
¢ These things have I spoken unto you, that My joy might
remain in you, and that your joy might be full.”3

And this present joy, so rich and satisfactory, is but the
prelude to the rewards of the future of this kingdom. To
be pronounced the blessed of the Father, and publicly
welcomed to that sphere of light and glory where Jchovah
is enthroned ; to sit down with Abraham, Isaac, and Jacob
in the kingdom of God; to be with Christ in person and
behold His glory,—these are but items in the rich roll of
blessings promised to the recipients of the Gospel. And
these rewards shall be eternal. A Messianic kingdom
reproducing the theocracy of David, would have been
subject to the incidents of all earthly governments and all
types of material organization. Limited in extent, confined
to the conditions of place, exposed to the conflicts of hostile
powers, it must eventually have shared the fate of other

1 John xiv. 21. 2 John xiv. 27. 8 John xv. 11.
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temporal governments, or even had it outlasted these, it
must have been circumscribed in territorial dominion and
in the number of its immediate subjects. But lying
wholly within the spiritual, which is immortal, incorpo-
rated with the very life of the soul, not only will it survive
the destruction of all outward forms and of the world
itself, but it shall endure with the duration of being.
Divine forces are in it for its perpetual conservation ; it is
the kingdom of Christ and of God : the gates of hell can-
not prevail against it here; in one feeble, praying, trusting
soul it is more than conqueror over death and hell ; and
when Time and Death shall have essayed in vain to touch
it, “Then shall the righteous shine forth as the sun in the
kingdom of their Father;”! for “This is life eternal—to
know the only true God, and Jesus Christ.” 2

That this spiritual, heavenly, eternal kingdom was at
hand, and with its inestimable privileges and rewards was
open to any man to enter in, was the Gospel that Jesus
preached. Of necessity the entrance into this kingdom
must be through certain mental acts and experiences which
Christ has set forth under the terms “Repent” and
“Believe;” for, the beginning of the kingdom being
deliverance from sin, one must needs repent, to be so de-
livered ; and the law of the kingdom being obedience to
Christ, one must have a sincere, implicit, submissive
confidence in Christ in order to such obedience; hence
faith in Jesus as the Deliverer.

The obligation to repent and believe was declared by
Jesus in express terms, and also under many parallel
forms. Thus He enjoined the renunciation of worldliness,
“How hard is it for them that trust in riches to enter into
the kingdom of God.”* He enjoined humility as essential
to discipleship : “ Whosoever shall not receive the kingdom
of God as a little child, he shall not enter therein.”* He

1 Matt. xiii. 43. 2 John xvii. 8. 3 Mark x. 24. ¢ Mark x. 15.
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required implicit consecration, with no mental reservation,
no hankering after the old manner of life ; “ No man having
put his hand to the plough, and looking back, is fit for the
kingdom of God.”! The Head and Lord of the kingdom
of God and of heaven has declared that none can be
accounted within that kingdom except they repent and
believe. In what sense then, can one claim to be a disciple
of Christ, who does not comply with the uniform and ab-
solute prerequisites to membership in His spiritual com-
munity ?

That conception of the kingdom of God which Jesus
promulgated as His Gespel and sought to embody in His
Church, has been realized with increasing grandeur and
power through the ages, and awaits its complete develop-
ment in the perfected state of the righteous. How vast
and glorious is that kingdom which to-day embraces the
millions of every kindred and tongue and people and nation,
who coming to the Father by Jesus Christ, worship Him in
spirit and in truth; a commonwealth of believing souls
owning allegiance to one Lord, and through all the diver-
sities of race, of language, of social, civil, and ecclesiastical
institutions, fraternizing in the love of Christ, their common
Head, and in prayers, labors and hopes for the elevation
of mankind through His gospel. And as other generations
shall believe through their word, the prayer of Jesus to
His Father shall be more and more fulfilled, “that they
may be made perfect in one,”? until from the dissolving
elements of this material world, unwasted by time, un-
hurt of death, this spiritual kingdom shall come forth
in the glory of the Father and of His holy angels.

1 Luke ix. 62. 2 John xvii. 23,

Ve



30 THE THEOLOGY OF CHRIST.

NOTE: VAN OOSTERZEE ON THE KINGDOM OF GOD.

3Dr. ran Ousterzee in his before-cited work, Die Theologie des Neuen Tes-
taments, has seized upon the idea of the kingdom of God as fundamental in the
Theology of Christ, but though his delineation of that kingdom is in most
points admirable, -he seems to have missod the primary spiritual conception of
the kingdom in the Old Testament, so finely brought ovt by Ewald. Van Oos-
tersee’s characterization of the kingdom, (translated by Rev. J. P. Wester-
velt, in the American Presbyterian Review for July, 1870), is as follows: “ The
Gospel that Jesus preached is a gospel of the kingdom, and that kingdom it-
sclf is a moral-religious institution, which, unlimited in extent, and eternal in
duration, in its tendency to unite, sanctify and save mankind, embraces heaven
and earth. . . . .That kingdom is («) something new, “8ince it had first come
nigh in the fullness of time (Mat. iv. 17) it did not before exist on earth.” It is
thus not merely the continuation f the old line, but the beginning of an order
of things not previously seen (Luke x. 23, 24: comp. Mat. xxvi. 28). It is,
however, now (4) something really present. Where He comes, there it also ap-
pears with Him, it is already in the midst of those who ask when it shall ap-
pear (Luke xvii. 20, 21). It is by no means the same as eternal bliss: there
consummated, it exists here in principle, and though not of the earth, yet esta-
blished on carth, though it came not with external noise or parade. It is
truly (c) something apiritual, that pertains to a higher domain of life than this
visible creation. Though not exclusively yet pre€minently spiritual are the
privileges, duties and expectations of its subjeots. What takes place here is
diametrically opposite to what usually occurs in other kingdoms (Mat. xx. 25,
28; comp. Luke xxii. 24-27), and the King declines all needless interference
with the civil jurisdiction (Luke xii. 13, 14). Even with the idea bf the Chris-
tian church that of the kingdom of God must not be confounded. The church
is only the external form in which the kingdom of God appears (Mat. xiii. 24—
30; 47-50): that kingdom itself a spiritual society, personal membership
with which is absolutely impossible without a renewing of the mind (Mat.
xviii. 3).  As such, it is also, as to its extent, (d) something unlimited. The
Lord is even much more than the old prophets (comp. Teaiah ii. 2-4), raised
above all contracted particularism, and not only at the end, but also in the
midst, and at the beginning of Hie course preached the universality of the
kingdom of God (Mat. v. 13, 14; viii. 11, 12.) Single utterances which seem
to breathe another spirit (Mat. x. 5; xv. 24) must be explained by particular
circumstances, and are abundantly outweighed by others (Mat. xxviii. 19;
Luke xxiv. 47; Acts i. 8.) Nor is this surprising, since the kingdom of God
is () something unending, bounded as little by time as by space. Did Moses
and the prophets constantly point to better days, Jesus knows nothing higher
than the kingdom which He comes to found, and predicts the complete triumph
of His cause (Mat. xxiv. 14; xxvi. 13), and promises to remain forever with
His disciples (xxviii.) What is thus destined for eternity is, however, devel-
oped in time. The kingdom of God is therefore (f) something growing, which,
in accordance with its spiritual nature, gradually works from within to its ex-
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ternal manifestation, from small beginnings and with the most surprising re-
sults (Mat. xiii. 31-33; Mark iv. 26-29). Therefore its servants must pray
(Mat. vi. 9), and work (Mat. ix. 37, 38). It is indeed possible that it be taken
away from those who ungratefully despise it (Mat. xxi. 43). Where it is, how-
ever, sought and found, there it is (g) something inestimably gloriows and
bleased (Mat. xiii. 44-46; xxii. 2);  blessedness the want of Which cannot be
made good (Luke xiii. 25-30) but the possession of which is to be desired above
all things, as pledge of every other blessing (Mat. vi. 33).”

The points at which this otherwise complete synthesis of Christ’s doctrine of
the Kingdom might be amended are a and c—so fur as relates to the Church.
That ‘he Kingdom of God as preached by Christ was wew in respect of the
clearness, fulness, and intensity of spiritual manifestation, is undoubtedly true;
but that the devout recognition of God as the only Lord and Deliverer, and &
loyal devotion to Him in faith and love, were primary elements in the concep-
tion of that kingdom in the Old Testament, has been shown in pp. 20-23 of the
foregoing chapter. This view is neoessary both to the unity of Biblical truth
and to the clear understanding of Christ’s teaching. He used the phrase
“kingdom of God” without defining it; the language was familiar to every
Jew, but Jesus sought to revive and restore its true meaning, and this was the
tone of His parables and similes showing that the kingdom was not of this
world. He did not claim to set up a new kingdom—* Think not that I am
eome to destroy the law or the prophets: I am not come to destroy, but to ful-
fil,” =Anpdoas, to fill up, to fill out, in their true meaning.

The very germ of the kingdom of God given in the covenant with Abraham,
contained this doctrine of Christ: not only should one “great and mighty na-
tion” spring from Abraham—thus giving to the covenant an outward symboli-
cal form—but “ all the nations of the earth should be blessed in Him:” and for
the fulfilment of this, Abraham was required to walk before the Lord in per-
fectness or uprightness of soul, and to “command his children and his house-
hold after him, to keep the way of the Lord” (Gen. xvii. 1; xviii. 18, 19).
The coming of God as a Saviour to be received in trust and obedience, was
from the first the essential idea of the kingdom of God: and Christ’s doctrine
of the kingdom was not “new” as to the conception of it. Dr. van Oosterzee
is nearer the truth when he says, “The word of Moses and the prophets is
taken up by Jesus, continued, supplemented, completed in such a manner, that
the old in His hand acquires a new aspect, and the new, rightly viewed, ap-
pears to he nothing else than the ripened fruit of the old.”

Moreover, the true Church of Christ, one in Himself and in His Father, is
identical with the true kingdom of God. The external visible Church, like the
Jewish theocracy, may shadow forth that kingdom, yet representing it only im-
perfectly and in part: but the true Church of Christ is that “spiritual society
personal membership with which is absolutely impossible without a renewing
of the mind:” it is the kingdom as Jeremiah and Ezekiel saw it, the members
of which all “know the Lord,” and have His law “in their inward parts.” This
primary conception of the kingdom is the key to the whole theology of Christ.



CHAPTER 1V.
THE NEW BIRTH.

For entering the kingdom of God, that which is
wanted is “ not learning but life ; and life must begin by
birth.”' This was the doctrine of Jesus in His reply to
Nicodemus, emphasized with a marked solemnity and
authority of utterance, “ Verily, verily, I say unto thee,
except a man be born again, he cannot see the kingdom
of God.”? An earnest, devout Israelite, expecting the
Messiah, and impressed with the divine attestation of
Jesus through the miracles that He wrought, Nicodemus
sought instruction of this marvellous prophect, whom he
acknowledged as “a teacher come from God.” Jesus,
anticipating his question concerning the signs and require-
ments of the Messiah’s kingdom, went directly to the
topic that was in the mind of his visitor, though in a way
as startling as it was decisive. Nicodemus had said,
“Thou art a teacher come from God,” and stood expecting
some new doctrine. Jesus said to him, “ My teaching is
not of doing and leaving undone, but of becoming; so
that it is not new works to be done, but a new man to do
them, not simply the living otherwise, but the being new-
born.”*  Here plainly was a doctrine of regeneration
taught by the founder of Christianity as fundamental to
His system. What does it signify? What did Christ
Himself intend by being born again? The doctrine lies
in the exegesis of this single phrase.

At the outset Nicodemus mistook its meaning, and

1 Alford in loc. 2 John iii. 3. 8 Luther, Comm. tn loc.
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halted at the words in their literal physical sense. If his
reply to Jesus is to be taken seriously, one is amazed at
his dulness; if he meant to cavil about the matter, one is
no less amazed at his frivolity. But neither stupidity nor
caviling can be fairly inferred from his question, “ How
can a man be born when he is old? can he enter the
second time into his mother’s womb, and be born ! Nico-
demus was a “master in Israel,” a man of intelligence and
education, at least upon questions of religion, and there-
fore could not have put such a question literally. At
the same time, his whole manner in coming to Jesus, and
the tone of his conversation, showed that he was not a
caviler but a sincere seeker after truth. Not only did
he testify his respect for Jesus in coming to Him in this
manner for instruction, and addressing Him as a prophet,
but on subsequent occasions he used his official position
for His protection, and even exhibited the devotion of a
disciple? His perplexity arose from his conceiving of
himself as already in the kingdom of God, by virtue of
his birth in the lineage of Abraham; while, in common
with the body of his people, he looked to the coming of
the Messiah for a higher assertion of that kingdom and its
privileges for their benefit. How then could a son of
Abraham be born a second time into the kingdom of
God?

A Gentile who embraced the Jewish faith was admitted
into the Jewish commonwealth by baptism, and was said
to be born again. It was a phrase common among the
Rabbis, “ The Gentile that is made a proselyte, and the
servant that is made free, behold he is like a child new-
born.” The one explains the other; the servant made
free began a new kind of life, could use his powers and
time in a new way, was master of himself; and a heathen
brought to the knowledge of the true God and received

1 John iii. 4. 3 John vii. 50; xix. 39.
3
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into the commonwealth of His worshipers, began a new
life, had new thoughts, new feelings, new principles, new
aims, new associations, new hopes, was like one born into
a new world. Such was the theory of the school of
doctors to which Nicodemus belonged, concerning the
receiving a Gentile into the household of Israel; but for
themselves, they had so far lost the spiritual essence and
- life of their religion as to have taken up the conceit that,
“it was enough for them to have been of the seed of
Abraham, or the stock of Israel, to make them fit subjects
for the kingdom of heaven.” Nicodemus not only con-
sidered himself a member of that kingdom, but felt his
consequence as one of its chief men, a ruler and teacher, a
member of the Sanhedrim, the high court in the Jewish
kingdom of heaven. He had hoped to gain from Jesus
some new light touching the coming glories of that king-
dom under the reign of the Messiah. But when Jesus
laid down the broad proposition, that a new birth was
indispensable for every one, in order to enter the kingdom,
Nicodemus was utterly confounded. He a proud master
in that kingdom could understand how a poor, ignorant,
unholy dog of a Gentile would require to be made over
before he could aspire to the privileges of the Messiah’s
kingdom; but for himself this seemed as incredible, almost
as impossible, as for an old man to be born a second time.
“ How can I, who was born of the seed of Abraham, and
hence born into the kingdom of God, put myself outside
of that kingdom, into the position of a Gentile, and be
born again in order to get within the kingdom?” So
ignorant was he of that spiritual life which constitutes the
kingdom of God within the soul, that the requirements of
- Jesus seemed to him as difficult to imagine as the physical
impossibility of a second birth. In this respect Nico-
demus was a type of those who place the seat of religion
in the physical nature—making it a quality or condition
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of the brain, the senses, the temperament, a result of
inheritance, dispositions and tastes, or a product of ma-
terial forms and observances. Such notions of religion
are completely dispelled by the answer of Christ, showing
that His meaning was not to be looked for in the region
of the physical. It is not man as a physiological subject
that requires to be born anew, but man in his spiritual
nature, his psychological frames and feelings ;—the new
birth is not of the flesh but of the Spirit.

Nevertheless this is a bdirth ; for though the change is
neither in the organic constitution of the man, nor in the
substance and powers of the soul, it is yet a change as
thorough and radical as if one were made over or born
again. In respect of that spiritual life, that life of obedi-
ence, faith and love which is the inner experience of the
kingdom of God, one must become altogether a new man.
This is the strict import of the phrase “born again.” To
be literally born a second time would not fill out all its
meaning ; it denotes the complete renovation of the inner
man, and must be understood either as being renewed
from the very beginning, or as being born “from above,”
by that influence from on high which is afterwards de-
scribed as being “ born of the Spirit :”—rather, both these
ideas are combined in the one phrase, the former being
prominent in the first instance, and the latter brought in
for explanation. One must begin his life as altogether a
new thing, and this he will do only under an influence
“from above.”

If the kingdom of heaven is realized through the
coming of God to the soul as its Deliverer, if the humble,
willing, grateful receiving of Christ by the soul as its
Saviour from sin and the Lord of its affections and desires
be the kingdom of heaven within that soul, then is it no
marvel that Jesus said “ Ye must be born again;” for be-
fore the consciousness of God’s presence as its Saviour and
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the acceptance of God as its Sovereign can spring up
within a heart which has been the home of evil thoughts
and the nursery of evil deeds, it must undergo a trans-
formation as wondrous and complete as a new birth. If
also the kingdom of heaven be that community of loving
souls which, with no worldly marks of distinction—blood,
wealth, race, rank—are joined in one through faith in
Christ as Saviour and obedience to Him as Lord, then is it
no marvel that for being registered in that kingdom, Jesus
said “Ye must be born again.” The proud, self-willed,
self-righteous heart must be converted,—made over, as it
were—and become in submission, love, and obedience,
even as a little child. If, moreover, the kingdom of heav-
enin its final consummation, denotes the visible presence
and glory of Christ enthroned in the midst of those He has
recovered unto God, then can it be no marvel that, for
admission to that innumerable company of angels and
the spirits of just men made perfect, Jesus said “Ye
must be born again:” and, “Except your righteousness
shall exceed the righteousness of the Scribes and Phari-
sees, ye shall in no case enter into the kingdom of
heaven.”?

In view of the coming of that Kingdom by and
through Himself, of its spiritual nature as a process or ex-
perience within the soul by which God is seen in Christ as
a present Saviour, and accepted as Lord of the conscience,
the will, and the affections, in view of the holy character
of this kingdom in its laws of purity and love, in its privi-
leges of fellowship with God, and the coming of the
Father and the Son to take up their abode with its true
subjects, Jesus called upon men to repent and believe the
gospel. And it was this same conception of the kingdom
as inward, spiritual, pure,—a holy kingdom in a holy
heart—that led Jesus to declare to Nicodemus, as the start-

1 Matt. v. 20,
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ing point of His religious system, “ Except a man be born
again, he cannot see the kingdom of God !”

This requirement answers to the personal wishes of
every man in his better moods. Could one live his life
over again in the light of his own experience, he would
guard against mistakes, improve opportunities, get advan-
tages, now all past beyond recall! - Every one sees how he
could make a better thing of life, if it were given him to
begin anew. In most cases, however, such fancied im-
provements would affect only the outward conditions and
circumstances of life;—one would obtain a better educa-
tion, another would improve his chances in business, or
make some lucrative speculation in real estate, another
would form a more advantageous or congenial alliance ;
and so, in one particular or other, most men would like to
live their lives over for the sake of bettering their condi-
tion ; would like to be “born again ” with different sur-
roundings of culture, means, opportunities, so as to start in
life at a different level, with better light and guidance or
better prospects of success. Here and there some humble,
honest soul longs to live life over upon grounds of char-
acter—that he might make himself a better man.

Now what Christ requires as the condition of entering
into the kingdom of God is that we shall do thoroughly
this very thing for which we vaguely long; that we be-
gin new lives, not in respect of circumstances, but of char-
acter; that we make earnest work of this—not changing
our phce and condition, nor simply changing our manners
or morals in the way of an outward reformation—but
that in this change we go to the very bottom of things,
and in the principles, motives, and aims that make up life
become altogether new, starting upon this new idea of
living from the very beginning, just as though we were
born into another state of existence. This it is to be
born again—there is an inward, deep, radical change in
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the whole conception and spirit of life as toward both
God and man.

Christ based His requirement of the new birth upon the
wickedness of the human heart. Had condition and ecir-
cumstances alone stood in the way of admi:sion into the
kingdom of heaven, this teacher sent from God would
doubtless have shown how the difficulty could be removed
by education or the progress of society. Were admission
into that kingdom a question of morals alone—as these af-
fect society and the outer life—Christ would have preached
a reformation in manners. But as John the Baptist had
foretold of Him, He “laid the axe unto the root of the
trees, and every tree which bringeth not forth good fruit
must be hewn down and cast into the fire.”! To Him whe
knew what was in man, bad fruit was a sign of a corrupt
tree, bad morals or an evil life of a wicked heart; and
therefore, as He Himself preached, the tree must be made
good that the fruit may be good, the heart must be made
good that it may bring forth good things;? and so because
of the wickedness of the heart, men must be born unto a
new life before they can see the kingdom of God.

The preaching of Christ dealt with men not simply as
ignorant and needing light, as erring and needing guid-
ance, but as sinful, and requiring to be made over anew
from the very foundation of character. “They that be
whole need not a physician, but they that are sick.

I am not come to call the righteous but sinners to re-
pentance;”* that is, to such as dcemed themselves good
enough by nature, or able to develop a righteous character
by methods of their own, Jesus had no mission; He could be
of service only to those who were conscious that they were
sinners, and as such had need of salvation. The starting-
point in His whole work was the recognition of sin as
seated in the heart, and hence demanding a new beginning
1 Matt. iii. 10. 2 Matt. xii. 33, 35. $ Matt. ix. 12, 13.
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in respect of all that constitutes moral character. In the
externals of religion the Scribes and Pharisees were the
most religious of the Jews,—strict and scrupulous in
prayers, tithes and alms, and in all the services that the
law of Moses required of subjects of the kingdom of God;
yet Jesus did not recognize them as within that kingdom
or as having any sort of claim upon it. He charged them
with a corruption of heart for which no ceremonial right-
eousness could atone: “Ye are like unto whited sepulchres,
which indeed appear beautiful outward, but are within full
of dead men’s bones, and of all uncleanness:—ye out-
wardly appear righteous unto men, but within ye are full
of hypocrisy and iniquity.”' These were men of fair out-
ward morality and apparent righteousness—the best ave-
rage specimens of character among the Jews—yet because
of the wickedness of their hearts they needed to be born
again. And the charge of inward depravity was by no
means confined to those whom Christ accused of hypocrisy
in religion. He brought this accusation against all alike.

The Jews, for instance, despised the Galileans as hardly
capable of being included within the theocratic family—
their very name was a term of opprobrium—and some of
this class having been put to death for crime or killed in a
riot near the temple, so that their blood was mingled with
the sacrifices, the people told Jesus of this as proof of a
divine judgment for their awful depravity. But He an-
swered, “Suppose ye that these Galileans were sinners
above all the Galileans because they suffered such things?
I tell you Nay; but except ye repent, ye shall all likewise
perish.”? A tower near the pool of Siloam fell and killed
eighteen petsons, and the Jews interpreted this as a judg-
ment upon the victims for some extraordinary wickedness;
but Jesus said as before, “Think ye that they were sin-
ners above all men that dwelt in Jerusalem? T tell you

| 3 Matt, xxiii, 27,28, 3 Luke xiil, 2, 3,
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Nay: but except ye repent, ye shall all likewise perish.”?
He thus taught that, although particular calamities are not
to be taken as proof of special criminality on the part of
the sufferers, yet suffering stands so closely related to sin,
that all men are equally liable to suffer, because all are
alike involved in the habit of sinning, and are substan-
tially upon an equality with respect to that sinfulness of
heart which calls for repentance. To the Jews who boast-
ed that as the seed of Abraham they were the children of
God, Jesus said, “Ye are of your Father the devil, and
the lusts of your Father ye will do;”? thus charging them
with complete alienation of heart from God, and alliance
with the spirit of darkness and evil. And again, He de-
clared the source of all evil in the world to be the sinful
heart that is in man; “for from within, out of the heart of
men, proceed evil thoughts, adulteries, fornications, mur-
ders, thefts, covetousness, wickedness, deceit, lasciviousness,
an evil eye, blasphemy, pride, foolishness; all these evil
things come from within, and defile the man.”* Not only
do overt deeds of vice and crime proceed from an evil
heart, but together with the grossest outward acts, and as
included in the same condemnation, are enumerated pride,
envy, covetousness, evil thoughts; all these are hidden
within the heart, and these “defile the man” before God.
Manifold as are the forms of evil in the world, there is but
one common fountain of evil, and that is the heart of man.

There is no mistaking the judgment of Jesus Christ
upon that point:—the doctrine of the universal sinfulness
of mankind lay at the basis of His scheme of renovation,
and His doctrine of the necessity of a new birth grew logi-
cally out of that:—both are fundamental in His theology.
The terms of admission into the kingdom of heaven are
the same for all; the reforraation that is demanded is not
renouncing one’s more flagrant or conspicuous sins, lop-

1 Luke xiii. 4. $ John viii. 44. 8 Mark vii. 21-23.
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ping off individual vices or habits, but transforming the
sinful heart into a new and holy heart. “Now do ye
Pharisees make clean the outside of the cup and the plat-
ter ; but your inward part is full of ravening and wicked-
n&.” 1

It is not with sins alone that the gospel of Christ has to
do, but with Sin, and directly with the seat and source of
sin, the Heart of Man.*

Keeping in mind that the kingdom of God consists in
recognizing God as the Saviour and receiving Him into the
heart as its Lord, one can no longer marvel that whoever
would attain unto the consciousness of that kingdom with-
in himself must be born again; so changed in heart—
changed from an evil, sinful heart to a heart that loves
God and seeks after holiness—so changed in his fandamen-
tal conceptions and principles of life, and in all his several
purposes, motives, and actions, that he shall be throughout
another man. Such was the doctrine of Jesus ; the fair in-
terpretation of His sayings teaches nothing less than this.
To have the fruit good, the tree must first be made good.

Practically, as matter of experience, the new birth includes
and requires repentance and the renunciation of sin. John
the Baptist proclaimed the coming of Jesus by preaching
“Repent ye: for the kingdom of heaven is at hand: and
many were baptized of him in Jordan, confessing their
sins.” 3 When Jesus began to preach He gave the same
exhortation : “ Repent, for the kingdom of heaven is at
hand.” The repentmg enjoined by the gaspel is literally
to change one’s mind—peravoécre, review your course
and turn from it;—it implies reflection, compunction,
and regret in the review of the past, but these frames
and experiences do not constitute the fact of repent-
ance ; the essence of that is the change of mind to
which reflection and compunction lead—a change of the

1 Luke xi. 39. 3 Matt. xii. 83. 8 Matt. iii. 2, 6.
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whole mind, in desire, feeling, thought, purpose, action, a
change in the whole spirit and intent of life as toward
God and His truth, and all that affects character; and in-
asmuch as the heart has yielded itself to carnal, selfish,
worldly desires and aims—in a word, is sinful—it must
repent of this, renounce this way of life as the first step
toward the kingdom of God. Hence Christ insisted so
much that if any man would become His disciple, he
must begin by denying himself—must put self down in
order to set up Christ as his king. “ No man can serve
two masters: ye cannot serve God and mammon.”! In-
being born again one is not passive; but in becoming
spiritually a new man, every one has this to do for him-
self—to repent of and renounce his own sin.

But the new birth is more than repenting. One may
have contrition for sin, be ashamed of it, resolve truly to
forsake it, and yet through habit or weakness return to it
again and again ; to be born anew implies that repentance is
confirmed and the renunciation of sin made sure by bring-
ing into the soul a new life-power from the Spirit of God.
To purify the heart from evil is the vital principle of the
new life, and its effectual operation will constitute the per-
fection of that life ;— Blessed are the pure in heart, for
they shall see God.”? Repentance alone does not purify.
To be sorry for sin is not in itself the same thing as to be-
come holy ; and since sinful desires have ruled the heart,
and sin has gained possession of the imagination, the
reason, the inclinations, the will,—of the whole man as a
thinking, feeling, acting soul—one’s own resolution, how-
ever sincere, one’s own decision, however earnest, proves
too weak to eradicate the propensity to evil. Therefore
must we be re-enforced from above ; we should never suc-
ceed in purifying ourselves—* for that which is born of the
flesh is flesh”—and our best purposes of amendment would

1 Luke xvi. 13, 3 Matt. v. 8,
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begin under the limitations of weakness and the taint of
old carnal habits. Spiritual life within us must be born of
the Spirit of God. Christ has taught us that one feature
of this new birth is humility—casting away pride and
self-will and taking a lowly place as a sinner before the
holy God ;—“Blessed are the poor in spirit, for theirs is the
kingdom of heaven:”!' “Except ye be converted, and be-
come as little children, ye shall not enter into the kingdom
of heaven.”* The Jewish Rabbis had a saying, “A
penitent man must be like one to-day new-born.”

But Christ said further, “ Blessed are the pure in heart,
for they shall see God.”* Now the humbling is our proper
act; we can and must abase ourselves before God, confes-
sing our sins; but for the purifying we need help from the
Spirit of all purity, the Holy Spirit. This Jesus taught
specifically as the being born from above,—the normal
signification of dvwlev, which is veiled under the idea of a
new birth. The two ideas are strictly correlative.

John had said, “ T baptize you with water unto repent-
ance ” *—the baptism being a symbol of the washing away
of sins, which they who came to be baptized professed to
have repented of and forsaken. Yet so far was John from
ascribing to baptism a regenerative virtue, that he spoke
of the repentance which it signified as but preparatory to &
work of divine purification within the soul, and added
that in order to the full realization of the kingdom,
through its power and majesty possessing the entire in-
tellectual and moral nature, Jesus must “baptize them
with the Holy Ghost and with fire ”*— truly and ef-
fectually cleanse them by an inward process of purifying.
And so Christ Himself taught, “ Except a man be born of
water AND OF THE SPIRIT, he cannot enter into the king-
dom of God.” By the act of baptism one professes him-
self new-born as to the purpose of his heart, in renouncing

1 Matt. v. 3. # Matt. xviii. 3. 3 Ma‘'t. v.8. ¢ Matt. iii. 11. 6 Matt. iii. 11,
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his sins; but unless that purpose has itself sprung from
the quickening power of the Holy Spirit, and is sustained
and energized by that, it will prove as evanescent as the
water applied in the outward rite. The real birth is of
the Spirit.

The complete doctrine of the Holy Spirit as taught by
Christ will be unfolded in a subsequent chapter.' Just here
we are concerned simply with His declaration of the neces-
sity of the Holy Spirit to the effective regeneration of the
soul. And the point of inquiry is not the mode of the Spirit’s
operation in the new birth, which Christ did not explain,
and which philosophy can but conjecture ; but the necessity
of this supernatural work, which Jesus made fundamental
in His scheme of salvation. That necessity arises from the
fact that sin, having gained control over the moral powers
and affections of the man, holds him in subjection, like
“a strong man armed ;” conscience is dormant, religious
sensibility is sluggish, the will itself is chained by habit
to a course of evil, and paralyzed in its movements toward
the good; but the Spirit of God convincing of sin,
awakening the sense of guilt in view of the righteousness
of God, and of condemnation in view of the coming judg-
ment, breaks the spell of evil, restores to their normal
action the moral faculties whose service of evil had become
a second nature, and by the power of truth renews and
sanctifies the soul.? This action of the divine Spirit upon
the human Christ likened to the wind, which is marked
by its effects. “The wind is the emblem of concealed”
power, perceptible to observation, but inscrutable to the
understanding :”* “The wind bloweth where it listeth,
and thou hearest the sound thereof, but canst not tell
whence it cometh, and whither it goeth: so is every one
that is born of the Spirit.”* Nicodemus, again perplexed

1 See Chap. XII. 2 John xvi. 8, 13 ; xvii. 17. 3 Stier,  Words of Jesus,”
in loc. 4 John iii. 8.
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and confounded, exclaimed, “ How can these things be ?”
But Jesus maintained a reserve that not even the eager
questioning of His own disciples could penetrate, concern-
ing those “ heavenly things” that lie beyond human dis-
covery, and that philosophy of the supernatural which
the highest intellects have essayed in vain.! He held up
the fact of the new birth as proof of the working of
a divine ‘power within the soul, which like the wind, is
invisible as a cause, yet recognized by the force, the sud-
denness, or the magnitude of its effects. “So is every one
that is born of the Spirit.”

The doctrine of Jesus was that “the experience of the
new birth is suggestive of a supernatural cause. Take, for
example, the conversion of the Apostle Paul. Look at it
as a fact in the history of mind. Set aside, as irrelevant
to the object before us, whatever was miraculous in the
events of that journey to Damascus. Make no account of
the supernatural light, the voice from heaven, the shock
of blindness. Consider not the means, but the manner of
that change in the man. Mark its impetuosity. Note
the instantaneousness of that arrest of passion. It is like
a torrent frozen in mid-air. Observe the revulsion of
feeling. Threatening and slaughter give place to convic-
tion of sin. Malignity is supplanted by prayer. Perceive
the revolution of character in that instant of trembling
and astonishment. Call it regeneration, conversion, new
birth, or by titles more comely to philosophic taste; call
it what you will, it is a change of character. The Phari-
see becomes a penitent. The persecutor becomes a
Christian. The murderer becomes a saint. For aught
that appears in the narrative, the change is almost like a
flash of lightning. How brief the colloquy which pro-
claims the whole of it! “Who art thou, Lord?” “I am
Jesus.” ¢ Lord, what wilt thou have me to do?” We

1 John iii. 12, Acts i. 7.
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do not know that mind can move more rapidly than this
in such a juncture of its history, and yet move intelli-
gently. Then put together the two lives of the man—
his life before, and his life after this convulsive crisis.
Saul and Paul join hands over this invisible gulf, as over
the river of death—the same being, yet two different men.
His character has experienced a change like the transmu-
tation of metals. Take these as facts of sober mental
Liistory, and do they not seem to speak the presence of a
supernatural power? If the world could come to that
ninth chapter of the Acts as to a modern discovery in
psychology, philosophic systems would grow out of it;
all futile in explanation of the process, but all confessing
the reality and the divinity of the thirg. . ... .. The
world, from the beginning until now, has inferred the
presence of supernal agencics in the mental changes of
men, from less conclusive evidences than those furnished
by such a conversion. Socrates believed—and philosophy
has revered him for the faith—that an invisible spirit
swayed his thought, and he believed it on less evidence
than this. Napoleon believed and poetry has discovered
picty in the faith—that supernatural power intervened in
his destiny ; and he believed it on less evidence than this.
It has passed into the cant of literature to ascribe inspira-
tion, even divinity, to great minds on infinitely less
evidence than this.”!

That one must be born of the Spirit as Christ taught
this necessity, is a doctrine full of encouragement, since
what is presented is not a metaphysical abstraction, but
the fact of help, present help, efficient help, divine help in
becoming a new man. One who has been long becalmed
at sea, or driven by contrary winds, when at last a favor-

1 The New Birth, or the Work of the Holy Spirit, by Austin Phelps, D.D., Pro-
fessor in Andover Theological Seminary. The whole subject of regeneration
is here discussed in a masterly manner.
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ing gale springs up, makes haste to catch it, puts his helm
to the course indicated by the breeze and spreads his
canvass so as to secure the full benefit of the wind, with-
out once troubling himself with theories of meteorology, or
demanding how the wind is brought to act upon him. So
one driven to and fro by the passions of life, longing and
sighing for peace, may be suddenly conscious that some
heavenly breeze is floating over him, and if Lie will but
spread the wings of faith and prayer he shall catch its
gracious influence and be wafted into rest. What matters
it that he does not know how this strange new feeling has
come over him, nor why it so excites him to hope and
zeal? There are realities in the spiritual world whose
certainty is not impaired for lack of our philosophy, and
it is enough to know that the Holy Spirit comes from
God, and comes to him. Yielding his repentant, willing
soul to the renewing, sanctifying power of the truth, he is
“born of the Spirit,” and that is salvation from sin and
death.

There was no need that Jesus should come from heaven
to teach us that we have sinned ; that, alas, we know, and
somctimes feel with bitter upbraiding. There was no
need that He should come from heaven to teach us that we
must repent ; this we know by the judgment and reproof
of our own moral sense. But when one as in the anguish
of despair cries out, How shall I change my will, break
off from sin, and truly become a better ‘man ?—to answer
that question, it was needful that Jesus the Christ should
come from God and say, “ Believe on Me; receive the
Holy Ghost.” The Spirit convinces of sin, and the very
conviction that prompts that almost despairing cry may be
the beginning of His work of renewal—that cry, the birth-
cry of that soul. © The Spirit sanctifies through the truth;
and this very truth of His own presence to convince,
renew, and help, He may be pressing upon the soul as its
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hope in the dark struggle with guilt and fear. If the
heart will but open to this higher influence, it shall be
lifted up to God, and sustained where all its own resolves
would fail. How shall one become a new man? How
find God and heaven as a reality, a possession? Let him
do his known duty; do that which he himself, and only
he, can do; let him repent of his sins, and give up the
purpose of sinning! Then in the spirit of a little child,
let him look to Christ for grace to help, to sanctify, and
save. In that moment of penitence and faith, casting
away his old self that he may cast himself wholly upon
Christ, he is born of the Spirit, and enters into the
kingdom of God.




CHAPTER V.

SALVATION MADE POSSIBLE THROUGH THE DEATH OF
~ CHRIST.

ONE can certify himself of his repentance ; can he also
be certified that his repentance is accepted of God? One
may be conscious of his dependence upon divine power to
strengthen him against the evil that is within him and
around him; but how shall he make sure that this aid will
be given him in his extremity? Has God manifested a
concern for our salvation >—promised anything, done any-
thing, to assure us that sin repented of shall be forgiven,
that the new life shall be inwrought and sustained in our
souls? Upon the answer to these questions all hope and
courage for reformation must depend. The answer is
given in that thrilling, that sublime announcement: “God
8o loved the world that He gave His only begotten Son,
that whosoever believeth in Him should not perish, but
have everlasting life>' For this very purpose Jesus
Christ came into the world ; for this very purpose He lived
in the flesh ; for this very purpose He died upon the cross
—that through faith in the sinless man there lifted up in
triumph over sin and death, we might receive not new life
only, but life everlasting. Al this did Christ Himself in-
clude in that saying to Nicodemus which linked the sym-
bolism of the Old Testament with His personal history:
¢ As Moses lifted up the serpent in the wilderness, even 8o
must the Son of Man be lifted up, that whosoever believ-

1 John iii. 16. For a critical discussion of this text see Chap. vi.
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eth in Him should not perish, but have eternal life.”!
“Should not perish !” “ Must be lifted up !” There was,
en, upon the whole race a liability to perish, which could
“\; be averted only by the death of the Son of Man. Surely
"these words of Jesus cannot mean less than this—that His
death upon the cross sustained a necessary and vital rela-
tion to the deliverance of men from a doom that is here
contrasted with everlasting life. The question is not one
of philosophy, but solely one of interpretation.

What, then, did Jesus intend by the “lifiing up” of the
Son of Man? Upon two other occasions He used the same
expression, and a comparison of these will furnish a key to
its meaning. In a dispute with the Pharisees concern-
ing His divine mission, Jesus, knowing their murderous in-
tent towards Him, said unto them, “ When ye have lifted
up the Son of Man, then shall ye know that I am He.”?
This could not-have referred to the glorification of Christ,
His being received up into heaven after death, for the verb
is not passive, but denotes the act of the Jews in lifting
Him up—b¢wonre. Hence it can only refer to His being
crucified by their hands. That purpose to have His life,
which He knew was raging in their hearts, and which He
more than once referred to in this same discussion, would
be accomplished in lifting Him up upon the cross.

Again, as He drew near the close of life, in setting forth
the destined triumph of His gospel, He said: “ And I, if I
be lifted up from the earth, will draw all men unto Me.”
The evangelist adds the comment, “This He said, signify-
ing what death He should die.” That the interpretation
given by John was the true one is clear from the whole
argument of the context. Jesus had likened Himself to
the corn of wheat cast into the ground, “which if i die,

1 John iii. 14, 15. 3 John viii. 28: compare v. 37: “ Ye seck to kill me.”
8 John xii. §2.
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bringeth forth much fruit;”! in like manner would the Son
of Man be glorified in the multitude of disciples that His
being lifted up would draw unto Him. The Jews clearly
understood Him by this to refer to His death, for they an-
swered with evident surprise, “ We have heard out of the
law that Christ abideth forever”—their notion of the Mes-
siah was that He would live and reign uninterruptedly in
this world :—*“how sayest Thou then, ‘Thé Son of Man
must be lifted up?” The being lifted up is clearly
opposed to the idea of abiding forever, and hence it signi-
fies death as contrasted with an uninterrupted life.

The very manner of Christ’s death is hinted by this
phrase: “If I be lifted up from the earth.” There is
much plausibility in the suggestion that, as our Lord spoke
in the Aramaan tongue—then the dialect of the common
people in Isracl—he used the Chaldee term Zkaph (Ezra
vi. 11) or tah-ldh (Esther vii. 9, 10, ix. 13) which the
Jews would understand to mean to hang up @ criminal on
a post, or adapting this to the Roman custom—to crucify. *
Dr. E. Riggs, in his manual of the Chaldee language, de-
fines Zkaph, “to suspend, as a malefactor or a gallows or
cross.” Fuerst gives the meaning—“to raise up, as a
cross, to hang up;” and tah-léh to hang up on a stake,
for capital punishment. Thus Haman was “lifted up”
upon the gallows ; and the same penalty was threatened by
Darius for mutilating a royal edict: “Whosoever shall
alter this decree, let timber be pulled down from his house,
and being ‘set up’ let him be hanged thereon.”*

The Chaldee, which belonged to one of the three grand
divisions of the Shemitish languages,* was the language of
Babylonia in the time of the Jewish captivity. That the
Jews there acquired it, is evident from remains of the

1 John xii. 24. ? Olshausen, Com. John, iii. 14.

$ Ezra vi. 11. 4 Aramsan, Hebrew, and Arabic; the Chaldee and the Syriac
were sub-divisions of Aramman,—East and West.



52 THE THEOLOGY OF CHRIST.

dialect in the books of Ezra and Daniel ;! and on their return
to Palestine they brought this with them as their vernacular
tongue. By degrees the name Hebrew was transferred to
this Babylonish dialect: but “in the time of Christ, the
popular speech of the Jews in Palestine was not pure
Hebrew, but Syro-Chaldaic. Accordingly, imitations and
literal translations of numerous ordinary expressions of
that language- must have been introduced into Jewish
Greek.”? The Greek language which, from the time of
Alexander the Great, gradually won its way in the pro-
vinces of Asia and Africa that were subjected to Mace-
donian rule, so far as it was used by the Jews of Palestine,
was affected both in its idioms and in the meaning of par-
ticular words by the Chaldee dialect. That Christ habit-
ually used this dialect is highly probable ; at least, the fact
that in His death-agony upon the cross He cried out in
this tongue,® shows that it was most natural to Him.
Spoken in that tongue, the expression “to be lifted up”
could have no doubtful reference to the manner of His
death.

But this interpretation of the phrase does not depend
upon the supposition that it was originally uttered in the
Chaldee tongue. Both the Jews at large and the particu-
lar disciples of Jesus understood it in this sense : and their
enthusiastic dream of an immortal reign of the Messiah
upon earth was confounded by the declaration that the Son
of Man must be lifted up from the earth. And as this lift-
ing up would be compassed by the malicious machinations
of the Pharisees, who sought to kill Him, it could only
refer to the lifting up on the cross.* Thus from the very
opening of His ministry, Jesus knew not only that He

1 Ezra iv. 8; vi. 18; vii. 12, 26; Daniel ii. 4; vii. 28. 2 Winer, Gram-
mar of the New Testament Diction, Sec. III; also, Riggs, Manual of the
Chaldee Language, Sec. I1. Bleek, Einleitung in das N. T. 3 21-36.

% Matthew xxvii. 46. Eli, Eli, lama sabachthans. ¢ John viii. 28, 37,
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should die, but that He should be cruciFiED; that His
death would not take place in the course of nature, but by
violence; and this not by stoning, as Stephen afterwards
was stoned by the mob, nor by beheading, as John the Bap-
tist suffered, but by being lifted up upon the cross. That
Jesus distinctly foreknew the manner of His death is plain
from His sayings to the disciples recorded by Matthew:!
“From that time forth began. Jesus to show unto His disci-
ples how that He must go unto Jerusalem, and suffer many
things of the elders, and chief priests and scribes, and be
kLilled, and raised again the third day.” ¢ Behold, we go
up to Jerusalem ; and the Son of Man shall be betrayed
unto the chief priests, and unto the scribes, and they shall
condemn Him to death, and shall deliver Him to the
\G/egtiles to mock, and to scourge, and fo crucify Him.”

ut this death would possess a virtue that can be
affirmed of none other. Christ announced to Nicodemus
a mystery greater even than that of the new birth, when
He said that His crucifixion was appointed as necessary
to the salvation of mankind :—“ The Son of Man must be
lifted up, that whosoever believeth in Him should not
perish, but have eternal life””? The provision of sal-
vation was directly connected with, and vitally dependent
upon the crucifixion.

That salvation comes through believing in Christ, that
faith in the Son of Man is the condition of life, was taught
by Jesus under every possible form of expression. “He
that believeth on Me hath everlasting life.”* “If ye be-
lieve not that I am He”—the Messiah, the sent of God,
“ye shall die in your sins.”* ¢ He that believeth and is
baptized shall be saved ; but he that believeth not shall be
damned.”® But the text under consideration goes beyond
the fact of believing to its ground, and connects the act of

1 Matthew xvi. 21; xx.18. 2 John iii. 15. 8 John vi. 47. ¢ John viii. 24.
5 Mark xvi. 16.
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faith directly with the death of Christ as a necessary pro-
vision for the salvation that comes by faith :—* The Son
of Man must be lifted up, that whosoever believeth in
.- Him should not perish ;”—d¢¢ has here the force of a moral
necessity ;—to meet the requirements of the case and to
fulfill the purpose of God, it was necessary that the Son
of Man be lifted up: the #va has the telic sense, in order
that, to the end that,—so that this result might be secured.
Hence the death of Jesus upon the cross sustained a
necessary and vital relation to the salvation of mankind.

How else can we account for the emphasis that Christ
gave to His dying as the condition precedent to salvation
by faith? One might believe that Jesus was the eternal
Son of God, that He became incarnate, that He lived a
holy life, that He did the works of God, that He taught
divine truth, that His teachings if followed would make
men ‘wise and holy and happy—one might believe all
this irrespective of the question how this Jesus died, or
whether He died at all. Had the Son of Man been trans-
lated like Enoch and Elijah, without tasting death, or had
He died in the ordinarg course of nature, one might still
to a certain extent have believed in His mission, His life,
and His teachings. But simply to believe in His super-
natural advent, His perfect character, His true and wise
sayings, does not reach the measure and quality of the
faith that Jesus Himself prescribed. Faith to that extent
was avowed by Nicodemus at the opening of his interview
with Christ :—“ Rabbi, we know that thou art a teacher
come from God ; for no man can do these miracles that
thou doest, except God be with him.” This was a con-
fession of the divine mission of Jesus, of His divine
works, and the divine authority of His teachings: a
faith so strong that it gave the conviction of certainty; a
faith so sincere that he came to Jesus with a declaration
of confidence, and in the spirit of a disciple, to learn from
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Him the higher signs and privileges of the kingdom of
God. Yet to this very master in Israel, who was thus
forward to acknowledge Him as a divine teacher, Jesus
prescribed quite another element of faith, and another
ground upon which faith in Himself should rest, a faith
conditioned upon His crucifixion, and to arise out of
that :—¢ As Moses lifted up the serpent in the wilderness,
even so must the Son of Man be lifted up, that whoso-
ever believeth in Him should not perish.” Believing unto
salvation, faith that would lead to eternal life, this must
arise from looking unto Christ as “lifted up” upon the
cross,

Christ taught this same doctrine when a little before
His death, with explicit reference to the salvation of the
world, He said, “I, if I be lifted up from the earth, will
draw all men unto me.”! Certain Greek proselytes had
expressed a desire to ‘““see Jesus;” His disciples, who
looked upon Him as the Messiah to the Jews alone, -
hesitated to present them, but brought the request to their
Lord. The answer of Jesus, instead of pronouncing
categorically upon the case presented, made this the occa-
sion of proclaiming the universality of His grace and the
cosmopolitan nature of His kingdom.

Hitherto He had seemed to limit His personal ministry
to the Jews. When He sent forth the twelve to announce
the kingdom of heaven, He commanded them saying, “ Go
not into the way of the Gentiles, and into any city of the
Samaritans enter ye not: but go rather to the lost sheep of
the house of Israel;”? and to the woman of Syrophe-
nicia who besought Him to heal her daughter, He said,
“I'am not sent but unto the lost sheep of the house of
Israel.”* But now He announces that all men shall be
drawn unto Him, and this as consequent upon His death.
The productive effect of His dying He sets forth under

1 John xii. 32. 3 Matt. x. 5, 6. 3 Matt. xv. 24.
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the analogy of the fructifying seed: “ The hour is come
that the Son of Man should be glorified. Except a corn
of wheat fall into the ground and die, it abideth alone;
but if it die, it bringeth forth much fruit.” ' Then as if
struggling in His own spirit with the impending sacrifice,
yet implicitly subjecting His own will to the will of His
Father, He said, “ Now is my soul troubled; and what
shall T say? Father, save me from this hour" but for
this cause came I unto this hour. Father, glorify Thy
name.” > 'What was the hour that hung over Him with
such painful but momentous issues, but the hour appointed
for His sacrifice upon the cross? “Now is the judgment
of this world ; now shall the prince of this world be cast
out; ” *—the kingdom of darkness shall be broken down,
“and I, if I be lifted up from the earth, will draw all
men unto Me.” His death would be the seed-corn that
should bring forth a new life for all mankind—the
Gentile world as well as the people of Israel.

In the light of this usage in the phrase “to be lifted
up,” it is most significant that, in His conversation with
Nicodemus, Jesus did not speak of death simply asan event
to be accepted by Him in the spirit of submission. He
did not merely avow His willingness to die—His readi-
ness, if need be, to suffer martyrdom, if by so doing, He
could benefit mankind; nor did He simply prophesy that
after His death, His life and doctrine would be illuminated
- by that event, and by the natural and progressive influence
of truth, light, and love, would become a means of salva-
tion to the world ;—much more than this lay in His
thought. From the first He looked forward to His cruci-
fixion, His being “lifted up” as the appointed termination
of His life and ministry. His going out of the world in
that manner was included in the purpose of His coming into
the world. His dying upon the cross was no thing of acci-

1 John xii. 23, 24. 3 John xii. 27. 8 John xii. 31.
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dent, His being lifted up no mere incident.of pricstly hate
or popular excitement,—this was in the PLAN of His mis-
gion as truly as were His advent, His preaching, His
miracles, His life of truth and love. He announced to
Nicodemus as one of the truths He had brought down
from heaven, the necessary and vital relation of His death to
the salvation of mankind ; and for the key to this doctrine,
referred him to a memorable incident of Jewish history as
a type of the saving benefit to be derived from His cruci-
fixion. “As Moses lifted up the serpent in the wilderness,
even so must the Son of Man be lifted up, that whosoever
believeth in Him should not perish, but have eternal life.”

That was a day of terror and agony in the wilderness
when fire-serpents’ swarmed in the camp of Israel. This
venomous reptile, a mottled snake with fiery red spots upon
its head, abounds at certain seasons in the sandy wilder-
ness of Arabah, that skirts the western side of the moun-
tains of Edom, from the foot of the Dead Sea to the Gulf
of Akabah. It is the terror of fishermen along the Gulf,
and of the Bedouins when encamped in the neighboring
desert.? So inflammable is its bite that it is likened to fire
coursing through the veins; so intense is its venom, and so
rapid in its action, that the bite is fatal within a few hours,
The body swells with a fiery eruption, the tongue is con-

1 Numbers xxi. 6, 8; Deut. viii. 15: the term Nahash, the generic name for
serpent, is here qualified by the term Suraph, burning; which, by some, is
supposed to describe a fiery, inflammable bite, but by others the fiery-red ap-
pearance of the serpent itself, especially about the head.

2 Burckhardt, (Vol. IL p. 814) says, “ The sand on the shore showed traces
of snakes on every hand. My guide told me that snakes were very common in
these regions, and that the fishermen were very much afraid of them, and put
out their fires at night before going to sleep, because the light was known to
attract them.” Schubert, Journey from Akabak to the Hor (ii. 408) states that
“in the afternoon a large and very mottled snake was brought to us, marked
with fiery spots and spiral lines, which evidently belonged, from the formation
of its teeth, to one of the most poisonous species. The Badouins say that these
snakes, of which they have great dread, are very numerous in this locality.”
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sumed with thirst, and the poor wretch writhes in agony
till death brings relief.

This pest suddenly appeared in the camp of Israel in
prodigious numbers ; from crevices in the rocks, from holes
in the sand, swarmed these fiery-headed demons into every
tent. There was no running away from them, and killing
seemed hardly to diminish their numbers. On every side
there was a cry of anguish—men, women, children racked
with this fiery torture, none able to save or even help
another—* and much people of Israel died.”

In this extremity the people came to Moses, and
besought him to pray the Lord to take away the serpents.
They came confessing their sin, and acknowledging that
the plague was a just retribution; for they had reviled
Moses as the cause of their disappointments and fatigues in
the desert, and had even reproached the name of God for
their lack of bread and water. Helpless, self-condemned,
in danger of perishing, they now felt that deliverance must
come from God, and could come from God only. “And
Moses prayed for the people.”! The manner in which this
prayer was answered showed the hand of God even more
distinctly than had the appearance of the plague. TFor if
Jehovah were about to interfere, it would seem probable
that He would act upon the physical cause of the suffering,
either directly, by destroying or scattering the serpents, or
indirectly, by guiding Moses to some healing herb or other
means of cure—thus providing a physical remedy for a
physical evil. But He chose to employ a moral remedy,
which by summoning the people to an act of faith, would
bring Jehovah Himself before them as the direct author of
their healing. “The Lord said unto Moses, Make thce a
fiery serpent and set it upon a pole; and it shall come to
pass, that every one that is bitten, when he looketh upon it
shall live:”?—and presently there was lifted up in the

1 Numbers xxi. 7. 2v.8.



THE BRAZEN SERPENT A S8YMBOL. 69

camp, high over all the tents, the image in brass of the
fiery destroyer ; and from every tent crawled forth the bit-
ten, dying men, or were carried forth by hands that now
had faith to minister—and they looked ; those eyes whose
life was burning out in the fire of fever, looked where the
great brazen serpent was all ablaze in the sun, (as if the
myriad fire-serpents were compressed into one burning
symbol)—looked, to behold the fierce destroyer nailed
harmless as dead metal to the tree; looked, to learn that
Jehovah was in the camp as a Deliverer, and would destroy
death in victory ; looked, and with the look came healing ;
looked, and the eye lost its madness, and shone again with
the brightness of hope ; looked, and the fiery torrent of the
veins was calmed, and the pulse beat again with the even
flow of health ; looked, and he who just now stood a fiend
of despair within the jaws of hell came forth a new man, in
his right mind, and kissed his wife and children, and they
together worshiped God; “For it came to pass that if a
_serpent had bitten any man, when he beheld the serpent of
brass, he lived.” And as Moses lifted up that serpent in
- the day of death and despair for Israel, EVEN so—in like
manner, for a like purpose, with like significance, the Son
of Man was lifted up, and hung there upon the cross that
all Jerusalem then saw, that all the ages since have seen,
that whosoever believeth in Him should not perish but
have eternal life.

The force of this “ EVEN 80 ” suggests in this symbol of
the serpent a significance of doctrine concerning Christ.
First of all, the plague of serpents was because of sin.
Though the agent of the divine displeasure was a natural
pest belonging to that locality, yet the visitation of the ser-
pents was a judgment from God. Ewald, who does not ques-
tion the authenticity or the antiquity of this narrative, ad-
mits this element in the case. “The people advancing to-
wards the Red Sea, weary of the hardships of the tedious
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march, and tired of the scanty nourishment afforded by the
manna of the desert, complained loudly to God and Moses
of the want of bread and water. Instead, however, of
obtaining relief, they thus incurred a much greater evil,
being furiously pursued by a multitude of large and veno-
mous serpents, from the bites of which many died. In
this they recognized God’s righteous punishment for their
murmuring, and repentantly entreated Moses for his pro-
phetical interposition.”! In the plague of the fiery ser-
pents, the sin of unbelief, ingratitude, rebellion against
God, was visited with condemnation and penalty.

Next, the people terrified and humbled by the judgment,
and cut off from all human relief, looked to Jehovah for
deliverance, humbly confessing their sins. In this peni-
tent frame they came to Moses and said, “We have

‘ sinned, for we have spoken against the Lotd and against

thee; pray unto the Lord, that He may take away the
serpents from us.”? Here was acknowledged the necessity
of divine interposition to take away the penalty of sin.
God alone could stay the judgment. .

Again, the brazen serpent was appointed by God ex-
pressly for a sign of His merciful interposition. This was
no device of human ingenuity; no experiment on the
part of Moses and the elders upon the imagination of the
people; between this and the cure there could be no
relation of cause and effect; simply as an exhibition or
demonstration it could have no efficacy ;—but it was
God’s appointed sign of mercy. Here again Ewald is true
to the conception of the narrative: “ Moses by divine
command fixed a serpent of brass upon an elevated banner,
that, gazing on it, those who were bitten might be healed ;
and this actually occurred. The meaning of the story is
certainly not that Moses set up the image o' the serpent as
an object of adoration ; it was obviously only a sign that,

1 Ewald, Hist. of Israel, 1, 599, English edition. = 3 Num. xxi. 7.




THE BRAZEN SERPENT A TYPE OF MERCY. 61

as by the command of Jahve this serpent was waved on
high, bound and harmless, so every one that looked upon
it with faith in the redeeming power of Jahve would be
preserved from evil. It was therefore a symbolic sign,
like that of St. George and the Dragon among ourselves,
or the Serpent itself among the heathen. As that creature,
by nature the most noxious, and yet supposed capable of
being tamed, became the image of remediable bodily ill,
and consequently the symbol of Zsculapius, so here we
have something of the same import, but with an element
of reality and practical necessity.” !

But the point of supreme moment in the case is that
men looked to God for healing mercy through that sign ;
not only did they look to God as the source whence
healing must come, but they looked through this par-
ticular sign, as representing the fact of healing—and none
in all the camp were healed except they looked upon the
serpent of brass.

Thus far the analogy is simple, obvious, perfect. It
was to counteract an evil consequence of sin, to remove
the penalty of a moral transgression, that the serpent
was lifted up; and it was for men perishing in sin that
the Son of Man was lifted up; for men condemned
because of sin that He came with that healing of the soul
which is eternal life. The cure for the bite of the serpent
was appointed of God expressly for that end; and so, in
His counsels of wisdom and mercy it was provided that
the Son of Man be lifted up—His crucifixion was ap-
pointed for our salvation.

The case of the bitten Israelite was hopeless without
the special intervention of Jehovah; and the case of the
soul smitten with the plague of sin, stung with remorse
of conscience, condemned by the righteous law, doomed
to “perish” in its iniquities, were hopeless, had not God
sent His Son to be lifted up upon the cross.

1 Ewald, Hist. of Israel, 1, 599.
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The brazen serpent, though displayed in sight of all the
camp as the divine provision of healing, was made effica-
cious to any individual sufferer only by his looking, which
was the personal act of faith; and even so the Son of
Man was lifted up “that whosoever believeth in Him should
not perish, but have eternal life.”! As deliverance from
the condemnation of sin was possible only through the
love of God in giving His Son to be crucified, so there is
no actual deliverance to any sinner save through his own
act of faith in the Son of Man as lifted up. “He that
believeth on Him is not condemned’; but He that be-
lieveth not is condemned already. because He hath not
believed in the name of the only-begotten Son of God.” ?

There is yet another point in this analogy that comes,
if possible, still closer to the root both of the evil and its
remedy. As Alford describes it:® “The brazen serpent
was made in the likeness of the serpents which had bitten
them. It represented to them the poison which had gone
through their frames, and it was hung up there, on the
banner staff as a trophy, to show them that for the poison
there was healing,—that the plague had been overcome.
In it there was mo poison, only the likeness of it. And
was not He who knew no sin made sin for us? Were
not sin and Death and Satan crucified when He was
crucified ?” In a word, did not the dying of the Son of
Man upon the cross strike at the root of all human misery,
and destroy the destroyer ? Nothing less than this surely
could He have meant when He said, “ My flesh will I
give for the life of the world;” “The good shepherd
giveth his life for the sheep ;”* and in that most emphatic
declaration, “ The Son of Man came mot to be ministered
unto, but to minister, and to give His life a ransom for
many.” b

1 John iii. 15. & Comm. in loc. 8 Mark x. 45.
2 John iii. 18. 4 John vi. 51; x. 11.
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This word Arpov, Ransom, admits of no ambiguity : it
means “purchase-money,” the price paid for the relcase
of any one from captivity, from prison, or from peril.
The Septuagint uses it for 7% and 993 —compensation,
redemption, satisfaction by a price. Thus, by the Leviti-
cal law, the owner of an unruly ox was responsible in
various penalties for the mischief done by the animal.
When liable to the penalty of death, he might redeem his
life by a fine, and this was the Adrpov; “if there be laid
on him a sum of money, then he shall give for the ransom
of his life whatsoever is laid upon him.”' A universal
ransom-money was levied upon the people to avert a
judgment from Jehovah. ¢ When thou takest the sum
of the children of Israel after their number, then shall
they give every man a ransom for his soul unto the Lord,
when thou numberest them ; that there be no plague
among them when thou numberest them.”? This same
redemption-tax is afterward spoken of as the “atonement
money.” _

This same term Adrpov is employed by the Septuagint
for the price of the redemption of a slave, and also of land
that had been alienated. “In all the land of your pos-
session ye shall grant a redemption for the land.”* The
poor debtor who had sold himself into servitude could be
redeemed by his kinsman; “according unto his years”
[of the unexpired term of his service] shall be “ the price
of his redemption.” ®

On the other hand, it was forbidden to accept a ransom
for a murderer: “ Ye shall take no satisfaction (A0rpov)
for the life of a murderer, which is guilty of death.”®

The verb-form of the same word is used for redeeming
by a substitute. “Every firstling of an ass thou shalt
redeem with a lamb ; and if thou wilt not redeem it, then

1 Ex. xxi. 30. 2 Ex. xxx. 12. 3 v, 16.
¢ Lev. xxv. 24, 8 Lev. xxv. 52. ¢ Num. xxxv. 81.
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thou shalt break his neck ; and all the first-born of man
among thy children shalt thou redeem.”*

The same word, chiefly in the plural form Mdrpa, is
common in classic Greek in the sense of ransom—a price
paid for redemption. Plato uses it in describing the rich
presents that Chryses brought to the Greeks for the ran-
som of his daughter.? Thucydides speaks of Hippocrates,
tyrant of Gela, having received the territory of Camarina
as a ransom for some Syracusan prisoners.® Herodotus,
describing the victory of the Athenians over the Chalci-
deans and the Beeotians, says, “ All the Chalcidean
prisoners whom they took were put in irons, and kept for
a long time in close confinement, as likewise were the
Beotians, until the ransom asked for them was paid. . .
The Athenians made an offering of a tenth part of the
ransom-money—rt@y Atpwy.”’* Demosthenes® and Xeno-
phon® used Adrpov in the same sense of a price paid
for a ransom. In the great tragic poet Afschylus is a
striking instance of AVrpov in the sense of an expiation or
atonement for murder. The chorus of mourning women
bewailing the untimely end of Agamemnon, exclaim,
% What atonement is there for blood that has fallen on the
ground?” . . . .. All the rivers moving in one channel
would flow in vain to purify murder”” How admirably
comes in here the New Testament doctrine of an expiation,
a ransom, sufficient to atone for every crime. The Son of
Man gave His life “a ransom, Adrpov, for many.”

A ransom from what? He did not give His life to
deliver the Jewish nation from the Roman yoke, for He
was never concerned in an insurrection, nor a political

1 Ex. xiii. 13. All these references are to the Septuagint version.
3 Rep. 39, 3 D. m #Afev b Xpvows Tils 7e Ouyarpés Avrpa dépwy.
'J”C‘Ehuc. vi. 5. Avrpa Gvdpv Zvpaxociwy aixuai®Tér AaSev Thv YV THV Kagjapt

4Herod v.77.  51248,25,1250,1. ¢ Hell 7,2, 16.

¥ Asch. Cho. 42. =i yap Avrpov weodvros aimaros wedw ;
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movement of any sort, and He was put to death at the
instigation of His own countrymen. He refused to place
Himself at the head of the populace when they sought to
make Him a king, and He declared that His kingdom
was not of this world. It was not simply to deliver the
poor and degraded from servitude, nor the ignorant and
lowly from their condition of debasement, that Jesus
_gave His life a ransom ; for though He foresaw that such
deliverances would result from His doctrines, the social
emancipation of the poor was not the work to which He
devoted His life. “ The Son of Man is come to save that
which is lost ; ”! and it was in fulfillment of that purpose
that “He gave His life a ransom for many.” He might
have shunned death at the time and in the mode it came
to Him; but He put Himself in the way of it, and against
the remonstrance of His disciples went to Jerusalem,
knewing what would there befall Him—not calculating
chances, nor simply incurring a risk—but deliberately
accepting death. As He said to Pilate, He laid down
His life; He came to do this; it was in His plan to die
upon the cross as a ransom. He “must be lifted up” in
order that men “should not perish, but have eternal
life : ”—to “ perish,” therefore, would be the opposite of
eternal life—the loss of that blessedness in God which is
the life of the soul. From that destruction Jesus has ran-
somed us by giving His own life.

Here then from the lips of Christ Himself is the
doctrine that He came into the world to die for the sal-
vation of the world; and deliverance from that death
spiritual and eternal which is the consequence of sin, and
the securing eternal life to the soul, come by faith in the
Son of Man as lifted up to be a Saviour,—thus giving
His life for the redemption of mankind. This is the
Gospel of the kingdom. It goes through the plague-

1 Matt. xviii. 11,
5]
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stricken world crying, O sin-smitten soul! wouldst thou be
healed? look to Jesus lifted up for thy salvation. O
tormenting conscience! wouldst thou be stilled? look to
Jesus on the croes, lifted up for thy healing! O soul
condemned and dying ! wouldst find again thy life? look
to Jesus, and the condemnation shall be cancelled, thy
ransom accomplished, and the warrant given thee of life
purchased and sealed by His death. And whosoever
would not perish, let him look to Jesus and be saved!




CHAPTER VI
SALVATION LIMITED ONLY BY UNBELIEF,

THAT the death of Christ had a remedial virtue and in-
tent, a pre-ordained and necessary relation to the life-heal-
ing of the soul; that it was a price paid for our redemp-
tion, having therefore a proper vicarious import in respect
of the salvation of the world, has been established from
His own words. Asin a day of dire extremity to Israel,
when the sin of the people was visited upon them by a
fearful and destructive plague, Moses, by command of
God, lifted up the serpent in the wilderness to show that
Jehovah was present as a Saviour for every one that would
look to Him in faith ; in like manner, by appointment of
God, and for the manifestation of His present grace and
succor, the Son of Man was lifted up to the hope and faith
of a perishing world, “that whosoever believeth in Him
should not perish, but have eternal life.”! This last
declaration announces, by authority of Christ, the practical
reach and application of the saving benefits of -His death.
And this was followed by an utterance, if possible, still
more emphatic, setting forth the Salvation as provided in
the gift of God, and as realized through its acceptance
among men: “For God so loved the world that He gave
His only-begotten Son, that whosoever believeth in Him
should not perish, but have everlasting life. - For God
sent not His Son into the world to condemn the world, but
that the world through Him might be saved.”? Here the
Whosoever points to an unlimited provision, the sufficiency

1 John iii, 15. 3 John iii. 16, 17. 7

.
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of the gift of God for the whole world ; but the Believing,
which is the necessary and invariable conditivn, suggests
that the breadth of result in the numbers actually saved
may not ‘equal the breadth of provision for salvation in the
death of Jesus upon the cross; universality on the part of
God, the provider, limitation only by the act of Man, the
receiver.

Critical authorities are pretty evenly divided upon the
question whether these words were a part of our Lord’s
discourse to Nicodemus, or an explanatory addition by the
Evangelist.! Though the change to the past tense’—
“God gave or sent His Son ”—may give countenance to the
latter view, there is here no sign of a break in the dis-
course; and the statement of the origin and extent of the
redemptive mission of Christ follows naturally the declara-
tion that the Son of Man “ must be lifted up.” The pur-
pose and reach of the divine sacrifice are logically con-
nected with the fact of the sacrifice and its necessity.
Whatever was the ground of the necessity that Jesus
should-die for our salvation, His coming into the world was
projected in the love of God, for that very end ; and that
love is pictured as self-sacrificing, wide-reaching, all-
embracing.

But inasmuch as the present line of discussion limits. us
to the very words of Jesus, even should this particular
form of expression be doubtful, its sentiment is confirmed
by words of the same import that did certainly fall from
His lips. “Verily, verily, I say unto you, He that hear-
eth my word, and believeth on Him that sent Me, hath
everlasting life.”® “ This is the will of Him that sent Me,
that every one which seeth the Son, and believeth on Him,

1 Among recent commentators, Tholuck, Olshausen and others take the for-
mer view; the latter is maintained by Knapp, Meyer, Hug, Alford.

3 The Aorist édwxe, contemplatos the action in the mind of the speaker, as
browght to pass. 3 John v. 24, .
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may have everlasting life.”! Add to these such declara-
tions as the following: “He that believeth shall be
saved,” 2 “ Him that cometh to Me I will in no wise cast
out,” 3 and the testimony of Christ is clear, positive, and
ample to the point that through His death salvation is
provided for all mankind.

There are, however, other sayings of Christ that seem in
some sort to put a limitation upon the application of this
provision of grace, or at least upon its result in actual ex-
perience. In answer to the question *Lord, are there few
that be saved?” Jesus said, “Strive to enter in at the
strait gate ; for many, I say unto you, will seek to enter in,
and shall not be able.”* ¢ Wide is the gate, and broad is
the way that leadeth to destruction, and many there be
that go in thereat ; because strait is the gate, and narrow is
the way which leadeth unto life, and few there be that find
it.”®% Summing up these several sayings, we find that the
doctrine of Christ concerning salvation embraces the fol-
lowing points: '

(@) The fullness and freeness of the provision of salva-
tion for all mankind, upon just and simple conditions.

(6.) That none do really come to Christ for salvation,
except as they are influenced from the Father ; and

(c.) That by reason of unbelief or of misdirected en-
deavors, many will really fail of salvation at the last.

That there is a limitation somewhere upon the practical
working of the divine plan of salvation, or rather in the
actual results of that plan, is the obvious teaching of
Christ, in some of the passages cited above. But is this
limitation in the plan itself? or does it in any way detract
from the sufficiency of the atonement, or the fullness and
freeness of the offer of salvation on the part of God? Is
such an inference warranted by the declaration of Christ

1 John vi. 40. 3 Mark xvi. 16. $ John vi. 37.
4 Luke xiii. 24. & Matt. vii. 13, 14.
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“No man can come to Me, except the Father which hath
sent Me draw him.”! There is much to the same purport
in our Lord’s discourse recorded in the sixth chapter of
John:—“ All that the Father giveth Me, shall come to
Me.” “This is the Father’s will which hath sent Me, that
of all which He hath given Me, I should lose nothing, but
should raise it up again at the last day.”* If these words
fairly imply that God has made an arbitrary selection of
the subjects of Redemption, so that salvation is provided
for only a limited number to the purposed exclusion of all
others, then how can one fulfill the commission of Christ,
that authorizes and requires His disciples to “go into all the
world, and preach the gospel to every creature,” upon the un-
qualified assurance that “ he that believeth shall be saved ?” 3

The sayings of Christ touching the “drawing” of His
Father, the “ giving ” by His Father, must be interpreted
in accordance with these broad terms in which He himself
first announced the gospel, and at the last commissioned
His disciples to proclaim it to the world. “ God so loved
the world ”—not alone the Jewish people, nor any other
people of the world ; not a certain chosen portion of human
society ; not some one favored age of the world, but the
world of mankind, the human race in its totality :—God so
loved the world, that He gave His only begotten Son, that
whosoever believeth—not whoever is selected and set apart
from the rest of his species, not those belonging to a favored
class,—but “whosoever believeth in Him should not perish.”
The love is equal toward all ; the salvation is open to all
upon the same simple and impartial condition; and the
result in each and every case, hinges upon the Believing.
This declaration, so absolute and unequivocal, is borne out
by the uniform tenor of the invitations and commands of the
gospel, and is neither contradicted nor qualified by the state-
ment ; “ All that the Father giveth Me shall come to Me.”

Who are the “All” here spoken of, but simply

1Johnvi.44.  %vr.37-39. 3 Mark xvi. 16,
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believers? The Father gave to His Son the whole world
of mankind as the field of His redemptive work, to the
intent that through Him the world might be saved; the
provision, in its own nature, renders the salvation practica-
ble for all and possible to every man. But the very object
of this salvation, that which constitutes it a salvation in
reality, is deliverance from sin; and for this there must be
repentance, and faith in the Saviour whom God hath sent ;
therefore, it was not certified that by the lifting up of the
Son of Man the whole world would in fact be saved ; but
that there should be gathered to Christ a multititude of be-
lieving souls, was made sure by the promise of the Father.
The discourse recorded in the sixth chapter of John was
addressed to a group of cavilers, who met the sayings of
Jesus concerning His Father with the demand, “What
sign shewest thou, that we may see and believe Thee ?”
Jesus announced Himself as the true sign—the bread
of life come down from heaven,—and added, ¢ He that
cometh to Me shall never hunger, and he that be-
lieveth on Me shall never thirst.” Here was the same
breadth of promise to a sincere faith. “But,” He con-
tinued, “ye also have seen Me, and believed not;” there-
fore they did not come; therefore they did not eat of the
bread of life; and therefore, practically, they were not
saved. Yet He comforted Himself with the thought that
His mission should not everywhere and always be frus-
trated by the unbelief of men. Some will believe ; many
will believe; and all these the Father has promised to Him
~ as His own; and these coming, one by one, with the ex-
pression of a personal faith, would be thus made manifest
as of the All that are “ given by the Father.” Hence He
added (v. 40), “This is the will of Him that sent Me, that
every one which seeth the Son and believeth on Him, may
have everlasting life.”” The believing is the coming, and
the fact of believing indicates each as onme of the grand
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total given to Christ. Hence the statement in v. 44 does
not teach that God has made an arbitrary selection of cer-
tain persons to be saved, and given these to Christ, but
that He has given to Christ all who believe, that these may
be His peculiar people—and the believing is open to all.
The giving is not for the purpose of excluding any, but of
making sure the fruits of redemption; not for narrowing
the basis, but for securing a result upon the basis and by
means of it.

What, then, is meant by that “ drawing ” of the Father,
without which Jesus declared that no man can come to
Him? This also is interpreted by the act of faith, as He
described it at the conclusion of this same discourse, (verses
64, 65.) Having defined the spiritual significance of par-
taking of His own flesh and blood, and the consequent
need of a spiritual frame of mind in order to receive that
“ hard saying,” He charged some of His own disciples with
the want of this sincere spiritual faith :—“ For Jesus knew
from the beginning who they were that believed not, and
who should betray Him. And He said, Therefore,
said I unto you, that no man can come unto Me except it
were given unto him of my Father ;”—which is neither
more nor less than the doctrine “ that which is born of the
Spirit is spirit,” and therefore must every one be born of
the .Spirit, regenerated by a divine illumination. This,
then, is the drawing of the Father—a gracious influence
quickening the soul, and persuading it to believe.

Can any honest interpretation derive from this the
notion of an arbitrary selection on the part of God, limit-
ing the design and the application of the death of His Son,
selecting some and excluding others as the heirs of life, by
a bare determination of His own will ?

None, indeed, come to Christ, except the Father draw
them ; but how many does the Father draw, who yet refuse
to come! For what is the manner and the purpose of this
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drawing? And whence arises the necessity that the
Father should draw men to Christ? Our Lord has given
the answer in that sentence of condemnation which lies
against the unbelieving world of to-day as justly and
forcibly as against the Jews who rejected Him to His face:
“Ye will not come to Me, that ye might have life.””?
The coming is believing ; it is repenting, turning, trusting ;
and this is an act of will. The will of the man himself
must move, if ever he shall come to Christ, and if his will
does not move spontaneously, cordially, to accept Christ
when offered as a Saviour, then nothing further can be
done for his salvation except to draw him by some influ-
ence directed to incite the will. Coercion is impossible,
for the will cannot be forced ;—to force it by sheer power
were to destroy its very nature as the choosing, willing
faculty of the soul. Hardly can the will be reasoned with ;
for the fault commonly does not lie with the understanding
and the judgment, but in the choice being fixed already
npon the wrong—* Light has come into the world;” the
truth is clear enough, the way is plain enough, the light
is sufficient for the understanding and the conscience ; but
“men love darkness rather than light because their deeds are
evil. For every one that doeth evil hateth the light ; neither
cometh to the light, lest his deeds should be reproved.” *
In this state of facts—the salvation provided for all and
freely offered to all; this salvation rendered availing as a de-
liverance from sin only through a personal repentance and
faith ; this again requiring a free act of will, and yet the
will halting, not accepting, not moving toward acceptance,
not “ coming ”—the only thing that can be done further is
to influence the will by some power of persuasion that
shall incite it to right action. That influence is what our
Lord has described as the operation of the Holy Spirit
upon the mind—no more to be defined than the coming

1 John v. 40. 2 John iii. 19, 20.
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and going of the wind, yet stirring the soul to its depths,
“convincing it of sin, of righteousnesss, and of judgment,”
and so arousing and drawing it that the will does move,
does choose, does decide, does come. YET NOT ALWAYS!
—for the will is an agent of such fearful, such stubborn
power, that it may even resist the Holy Ghost, resist the
drawing of the Father, as it does resist the invitations of
the Son. Hence while it is true that all who come to
Christ are drawn of the Father, it is still true that others
perish, not because they are hindered or neglected of God,
nor because they are not solicited by the Gospel and
wrought upon by the Holy Ghost, but because they will
nof come. . ,

The argument leads to this conclusion; that the draw-
ing of the soul to Christ by a special influence from the
Father, is directed solely to this end—to overcome the
reluctance, the indifference, or (to put it in the strongest
terms) the inertness and stagnation of the human will;
that the necessity for this divine influence in regeneration
does not arise from any limitation in the normal powers
of the human soul, nor any limitation in the provision of
salvation through Christ, nor any limitation nor discrimi-
nation in the love of God in planning for the salvation
of lost men;—in a word, this “drawing” of the Father
does not proceed upon the basis of limitation or restriction,
in the provision of redemption or in the desire of God for
the recovery of sinners; it cannot create, it does not imply
a hindrance to the salvation of any, nor the rejection or
any, but is the reaching forth of the same love and mercy
that provided the redemption, to make sure, by all means,
of some actual fruit. There is nothing in any act or pur-
pose of God that limits salvation in respect either of its
adequacy as a provision or its amplitude as an offer:
neither has God imposed upon any mind any kind or de-
gree of restraint in respect to its accepting the salvation




MAN’S WILL ALONE HINDERS SALVATION. 76

provided by Christ, and profiting to the full by its benefits.
When He commands all men to repent, He does not com-
mand an impossibility: when He requires them to believe
upon Christ, He means that every man should believe;
when He promises salvation upon these simple and uni-
form terms, there are no drawbacks nor exceptions what-
ever.!

And yet the final results of Redemption will not be
commensurate with the provision. The whole world might
be saved, but alas, not all the world will be saved! Jesus
Christ, the Saviour of the world, has pictured the dread
and final separation of mankind into two classes at the last
judgment, and has declared that the wicked “shall go away
into everlasting punishment, but the righteous into life
eternal ”’ 3

Here is a limitation in the actual results of salvation :—
but whence does this arise? What is the turning-point,
the dividing line? Does Christ Himself desire to save
only one-tenth of the human race? or one-fourth ? or one-
half? Did He not die for all? Has not He invited all ?

Whence comes the difference? We are brought back
for an answer to that pivot of human character, the will,
as the turning-point of destiny. It is just the question of
believing or not believing. Believing on the Lord Jesus
Christ as the Saviour from sin is the beginning of that new
life which is salvation. Without this free committal of
his soul to Christ one cannot so much as start in the new
life; and therefore, if the man himself, under the light of
the gospel, the invitations of Christ, the drawing of the
Father, does not turn and believe, his deliverance from sin
is an impossibility. This is no arbitrary ruling of the
Creator ; it is the law under which the soul exists by the

1For a full disoussion of the relations of the Holy Spirit to human volition
see the author’s volume on “ the Holy Comforter.”

3 Matt. xxv. 46.
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necessity of its moral constitution. Itis not that God
created any soul with the intent that it should perish ; nor
that He either dooms or leaves any to perish by limiting
or withholding on His part the provision of salvation;
for “ God sent not His Son into the world to condemn the
world, but that the world through Him might be saved.”
Why then is not the whole world ipso facto saved? How
comes it that any are condemned? The evangelist has
answered this question in terms which, if they be not the
very words of Christ, are the logical complement to His
own statement of the condition of salvation : “He that be-
lieveth on Him is not condemned ; but he that believeth
not is condemned already, because he hath not believed in
the name of the only-begotten Son of God.”* His non-ac-
ceptance of the only possible deliverance from sin leaves
him to the consequences of sin, in condemnation and death.

The requirement of faith as a condition of salvation is
not arbitrary, but is necessary upon the highest moral
grounds. One cannot be saved except through being freed
from sin; and he cannot be freed from sin except by
repenting, and by forsaking sin through that divine
help which is brought him in the cross of Christ and
by the coming of the Holy Ghost. Believing on
Christ is a condition with which every one can comply ;
it is a just, necessary, and simple requirement, compliance
with which is salvation and life in the very act; the one
sole limitation upon the final results of Christ’s redeeming
sacrifice arises from the unbelief of men, which even the
drawing of the Father often fails to overcome. We
come back, therefore, to the doctrine of a full and free sal-
vation as declared by Christ without limitation—no limi-
tation on the part of God, neither in the magnitude of the
provision itself, nor in the scope of the offer of salvation,
nor in the intent with which that offer is made; no limi-

1 John ii. 18.



FULNESS AND FREENESS OF THE SALVATION. 77

tation upon the result save what the will of man imposes,
through unbelief. It is a full salvation, adequate to the
wants of the whole world ; it is a free salvation, offered
equally and impartially to whoever will accept it.

The gift of God proclaims this. ¢ God so loved the
world that He gave His only-begotten Son :”—that single
fact carries with it the whole argument. He who sends
his only son to fight for his country could add nothing to
that proof of his devotion to the country in all its interests
—to its material prosperity, to its moral unity, to its gov-
ernment and laws, to the whole nation. The sending is
the final argument; and when He who sends is the
Almighty Father, whose one only Son represents the in-
finitude of His love, and that sending is grounded in His
love and pity for the world, that fact alone determines the
conclusion that He would have all men to be saved.

The sacrifice itself proclaims this; necessary in all its
fulness for one, adequate in its oneness for all. It was
not against sins numerically that Christ testified by His
cross, nor was it a certain form or number of transgres-
sions that called for His mediation ; but it was Sin that
He testified against as treason to the government of God,
and that required an expiation which by its virtue in re-
deeming one could equally avail for all.

The word of Christ proclaims this universal sufficiency
of His sacrifice both in scope and in availability : “ Him
that cometh I will in no wise cast out”'—that the
world through Him might be saved.” ?

The testimony of myriads confirms this declaration. In
all the ages since, whosoever has applied by faith for this
salvation has found that it awaited him upon his simply
coming, and that it sufficed for his personal necessity as if
provided for him alone; nor has any one ever failed of
salvation who would only believe.

1 John vi. 37. 3 John iii. 17.
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He, therefore, who refuses to come to Christ, does all
that lies in his power to hinder the consummation of the
world’s deliverance. A universal deliverance from sin,
a universal consecration to a holy life in God, would
render this world as pure and blessed as heaven; but
every man that will not come to Christ for personal de-
liverance from sin, so far as in him lies, delays and frus-
trates that blessed consummation. The angels ushering
in the Son of Man sang, “Peace on earth, good-will
toward men ;” but unbelief breaks in upon that song with
the discord and strife of sin.

He that refuses to believe in Christ sets himself against
all the forces of love in the universe that are seeking his
good. God the Father has bent upon him His infinite
compassion ; the Son of God has given for him His life
upon the cross; the Holy Spirit has convinced, admonished,
entreated, drawn him; heaven and its holy inhabitants
have sought to welcome him to their joys; but all this
potency of love fails to save him because of his unbelief !




CHAPTER VII.

THE NATURE OF RELIGION.

RELIGION in its broad acceptation—the obligation of
the Soul toward God, as the object of worship and obedi-
ence—is the subject of supreme moment to mankind, and
that upon which in all ages mankind have bestowed their
chiefest care and thought. ¢ Man is born with two needs,
at once distinct and inseparable, the moral and the re-
ligious instinct. Free, he yet feels that there exists a law
which should regulate his will. Capable of intelligence
and of love, his mind and his heart require an infinite ob-
ject. Every man possesses the instinct of the Good, and
the instinct of the Infinite, in a word, the instinct of the
Divine. He who can live without faith in the Divine, or

who has smothered that sublime faith within him, does

not belong to humanity.”! Where this instinct has de-
veloped itself normally, the outward manifestation of
Religion has taken almost as many varieties as there are
differences of race, in mental characteristics, in domestic
habits, and in social and civil customs. And so compre-
hensive is the obligation of the religious feeling, that it
takes as many types as there are faculties and sentiments
of the soul, and modes of moral expression and action—
now the Reason giving to Religion its particular cast; now
the Imagination ; now the Senses and now the Tustes;
now the beau«tzful in Nature, now the Aopeful in Fancy,
the pleasurable in Feeling; and now the gloomy, the
grotesque, the horrible ;—yet these diversified and even

1Emile Saisset. Essass sur la Philosophie et la Religion aw wiz. Siecle, p. 287.
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contradictory manifestations of the religious idea or the
religious feeling, are, for the most part, but exaggerations
of some one element or feature which the religious idea
properly includes, or which has a real basis in the reli-
gious feeling.

Difficult as it is to discriminate each and every phase of
Religion by a note or sign peculiar to itself, we may dis-
tribute the various types of Religion that have been de-
veloped among mankind apart from Christianity, into five
general classes ;—(a) the intellectual or speculative ; (b) the
formal or ceremonial; (¢) the humanitary, or religions of
good works; (d) the imaginative, or religions of supersti-
tion; (e) and the spiritual or pietistic, in which the medi-
tative and emotional piety of the inner life is exalted above
all modes of intellectual statement, all outward forms of
worship, all practical works of beneficence.

In the time of Christ, these leading types of Religion
had all found expression in the world’s history. Plato
had elaborated his monotheistic conception of God as the
all-comprehensive Idea; while at the same time he had
exalted Virtue, Truth, and Beauty into a sort of intel-
lectual Triad—a Trinity not of hypostases but of pre-
dicates—allegiance to which was the very essence of
morality. With him Religion is the realization of the
idea of the good, through the Reason bringing all the
principles and actions of the soul into a perfect unison, and
so to an intellectual harmony with God. The highest
virtue is wisdom or absolute knowledge; yet he said of
God, “It is hard to investigate and find the Framer and
Father of the universe; and if one did find him, it were
impossible to express him in terms comprehensible by
a'll.” 1 ‘

Aristotle, who lacked the mystic, poetic temperament of
his great master, by the severity of his critical method

1 Tim. p. 28.
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reduced the Deity to pure Intelligence, absorbed in self-
contemplation, subject and object in one, the final cause
of the world, ! as the end of all its aspirations. To this
almost impersonal, self-quiescent, incorporeal substance,
Aristotle ascribed neither creative power nor mora:
quality. With his disciples, Aristotle’s conception of a
self-immanent Intelligence, dissociated from the world,
degenerated into bald materialism, under the two-fold
form of Atheism and Pantheism ; and so the Divinity that
to Plato was the highest intellectual conception, through
being contemplated solely with relation to the intellectual
system of the universe, was either retired to an infinite
distance and a state of absolute repose, or reduced to a
mere potency or energy in the kingdom of Nature.
Religion as pure intellectuality reached its highest de-
velopment in Plato, only to be marred and materialized
when handled by minds less delicate and pure than his
own.

The boast of modern Rationalism that in matters of
belief it has emancipated the human intellect by admitting
only that which is originated or established by Reason
itself, may well be confronted with the fact that the highest
product of Reason in the sphere of Religion was wrought
out, and had well-nigh run out, before Christ came, and
can be compared impartially with His teachings, It
pushed one factor in Religion to an extreme that well-nigh
destroyed the thing; for Religion and God as its object
were reasoned into nothingness.

While certain ‘philosophers had thus refined Religion
into a speculative nonentity, the actual religions of the
pagan world at the time of Christ were full of superstition

1His thinking is upon Thought; &orw 3 vénows vorcews vonais (Metaphys.
xi. ix. 4) and sinze He is the highest and best, His thinking is upon Himself.
He moves the world not by an energy proceeding from Himself, but by the

attraction that is in Himself, the power of the Beautiful or the Good. (De
Coel). ii. 10-12.

6
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and sensuality—appealing to the Imagination by mystery,
by the fascinations of pleasure and the torments of pain, and
addressing the senses through forms of beauty, as in Greece,
or by objects of terror, as in Egypt,'and in the remoter
East.

The three remaining types of Religion were fully illus-
trated among the Jews of the time of Christ. Some made
the virtue of religion consist in the close adherence to
forms. To pay tithes of all that they possessed, even of
the farthing herbs in their gardens, to fast twice in the
week, to be careful even to scrupulosity in keeping the
Sabbath, to offer all the sacrifices and observe all the
sacred days prescribed by the law—such rigid Formalism
constituted their religion. Others laid stress upon their
good works; giving alms before men, and counting their
charities for piety. And there were various sects of Jews—
such as the Essenes and Therapeutee—who formed them-
selves into communities or brotherhoods, like later orders of
monks, for cultivating piety by seclusion from the world,
rigorous self-denial, and devout secret meditation.

Thus all the leading forms under which the rehgxous
idea or the religious feeling has found expression in the
history of mankind, were in full development before the
time of Christ. And these characteristic types, the specula-
tive, the ceremonial, the superstitious, the humanitary, the
pietistic have continued to reproduce themselves in new
countries and among new peoples, and have even attempted
to run Christianity itself into their several modes. Yet
the Religion of Christ, Religion as taught by Him in its
principles and exemplified by Him in its spirit, is some-
thing apart from each and every one of these religious
types,—sublime in its simplicity, profound in its origin,

1 Bome of the Egyptian divinities were spiritual in their nature and
beneficent in their attributes; but others were grossly animal in their aspeet,

or formidable, with the flail and scourge; and the Egyptian Hades was a
region of darkness and heorrors.
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springing from the inmost depths of the soul, and universal
in its reach and application. From His teachings one
obtains quite another view of religion, in its nature, its
spirit, and its power.

First of all, Christ referred true religion to the heart as
the seat of its vitality. If we inquire after the nature of
Religion as Jesus presented it, we find that it was not a
something which a man took upon him from without—a
set of opinions that he espoused, a set of customs that he
adopted, a set of regulations that he conformed to; nor
was it a something which a man performed outside of
himself—a round of ceremonies that he fulfilled, a course
of devotions or of charities that he went through with:
but while it covered all these—beliefs, devotions, ob-
servances, charities,—and used them all as evidences of its
presence, Religion itself as to its essence, was within the
soul, and proceeded thence to the outer life.

This fandamental conception of religion Christ presented
under a variety of aspects. In the sermon on the mount,
he traced sin to the inmost recesses of the heart. Murder
is being angry with a brother without cause; adultery
is the unchaste look, imagination, desire ;' swearing is the
profane thought, the irreverent feeling ; and so every sin is
traced to the heart, and if a sinful act is conceived and
purposed in the heart the man is guilty, even though he
does not commit the act in its outward form. “ A corrupt
tree bringeth forth evil fruit ;”! and “an evil man, out of
the evil treasure of his heart, bringeth forth that which is
evil”? Hence Religion, which is to rectify the mischief
of sin, must dispossess sin of the heart, and install itself
there, at the centre of the moral life. The process by
which this is effected is an interior spiritual work ;—re-
pentance is a sorrow of the heart, and a turning of the will
away from the sin ; to be “born again,” is to be inwardly

1 Matt, vil. 17. 3 Luke vi. 45.
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renewed, so changed in heart as to bea new man in respect
of spiritual things; to believe upon Christ is for the heart
to trust iwself to Him ; “ Blessed are the poor in spirit,”—
they that are humble and broken in heart— for theirs is
the kingdom of heaven.” And as with the beginning of
religious experience, so of its consummation : it is through-
out a spiritual work ; the process of renovation and sancti-
fication, in the perfecting of the religious life, is to go on
within the soul. “Blessed are the pure in heart”—those
made inwardly and spiritually pure—*for they shall see
G’Od.”l )

Nor is it in essence alone that Religion is thus intensely
spiritual and inward ;—religious acts, to have reality and
value, must proceed from the heart, and fairly represent
its spiritual frames. “ When thou doest thine alms do
not sound a trumpet before thee, as the hypocrites do, in
the synagogues, and in the streets, that they may have
glory of men; but when thou doest alms, let not thy left
hand know what thy right hand doeth, that thine alms
may be in secret.”? In deeds of charity, one must not
court the observation and applause of men, but act from
pure, unselfish motives, as under the eye of his Father,
which seeth in secret.

Like precepts are laid down concerning prayer. One
must not be ostentatious in his personal devotions :—
“When thou prayest, enter into thy closet, and when thou
hast shut thy door, pray to thy Father, which is in secret.”*
Prayer is the communion of the heart with God. It does
not consist of words; much less is it to be valued by the
multitude of words.* In Thibet, the Buddhists make use
of a prayer-cylinder, in which yards of petitions, written
upon narrow strips of paper, are wound like ribbon around
a wire that passes through the centre, and each revolution
of the cylinder upon this axis counts for a repetition of all

1 Matt. v. 3, 9. 3 Matt. vi. 1-4. 8 Matt, vi. 6. ¢ Matt, vi. 7.
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these prayers ; so that one needs only to keep twirling his
cylinder at intervals, and he will secure the benefit of
whole hours, and even miles of prayer! Some economize
time by setting the cylinder at work by water-power, or
other mechanical contrivance, while their hands and feet
are busy in other matters. And this tendency to me-
chanicizing prayers is always found where the efficacy of
prayer is sought in the opus operatum. But the doctrine
of Christ drives one back from all modes and forms, from
the surroundings and accessories of devotion, into the cita-
del of the soul, to find if he there possesses true religion.
The alms, the prayers, the offices of charity and devotion,
that are turned out upon dress parade, give no evidence of
true loyalty to God, or of real strength in religious charac-
ter. This must be found within where it exists at all, and
when prayers and almsgiving take a public form, pub-
licity must never be the end in view. As a matter of con-
sciousness, or of self-congratulation, the left hand must not
know what the right hand doeth ;' yet he who has this in-
ner spirit of devotion toward God and beneficence toward
man, is commanded to let his light so shine before men
that they may see his good works, and glorify his Father,
which is in heaven. ?

Christ declared that no amount of praying and prophe-
sying in His name, nor the multitude of wonderful and
practically useful works done in His name, will avail to
certify one as His disciple, nor commend him to favor at
the judgment, where the inward spirit of love and devotion
is wanting.®* Thus by every form of presentation, for the
essence of Religion He sends us back to the inmost centre
of the soul. Religion is, first of all, a thing of the heart,
internal and spiritual—* a good man, out of the good trea~
gure of his heart, bringeth forth that which is good.”

‘What then is this good treasure of the heart—this inner

1Matt. vi. 3. 3Matt.~. 16. 3 Matt. vii. 22, 23.
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essence of Religion? Is the heart mere feeling—the seat
of emotion only ? Modern physiology so distinguishes it
from the brain as the seat of thought ; but in the language
of the Hebrews the heart was also the seat of intelligence
and of the moral faculties and affections ; a man thought
in his heart,! he purposed in his heart;? he turned his
heart this way and that ; * and so the Understanding and
the Will, as well as susceptibilities and emotions, were com-
prised in the heart ; this was the center of self-determina-
tion, and hence of moral character and spiritual life. In
the same sense the heart was spoken of by Christ as em-
bodying all the constituents of moral life ; and therefore,
the Religion that is in and of the heart must be conceived
of as a matter of intelligent principle, of voluntary de-
termination, and of devout feeling. These together con-
stitute the heart—the moral substance of the man—an-
swering to the stock and sap of the tree. An analysis of
His teaching on this point gives the following results:

True Religion is an inward principle of holy living,
through consecration to a holy God. This was the root-
idea of the law given at Sinai, underlying each particular
precept ; for the commandments that refer to specific out-
ward actions—enjoining particular duties and forbidding
particular sins—are all founded in and governed by the
preamble “I am the Lord thy God,” and the first declara-
tion “Thou shalt have no other gods before Me.” The
acknowledgment of this one only God—the Lord Jehovah,
the living one, thy God—the personal Spirit who is the
Creator and Lord of the human spirit, who has a right of
possession in every living soul, and who only should be
confessed as God and Lord ; who is set forth as the maker
of heaven and earth, and the giver of the earth to man for
his abode; who is a holy and jealous God, visiting ini-

1Ts. x. 7;1 Chron. xxix. 18; Is. xxxii.4; Gen. xvii. 1-17; Job xii. 3.
21 Sam. xiv. 7; Is. x. 7; Ixiii. 4. 3Job xv. 12; Is. xliv. 20.
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quity, yet multiplying mercies to them that love Him, a
God whose very name must be had in reverence and never
lightiyy spoken—the acknowledgment of this one spiritual,
holy, supreme Lord, allegiance to IIis majesty, obedience
to His authority as holy, just and true—this principle lay
at the foundation of the decalogue, and of the whole
system of religion set forth in the Old Testament. The
Eternal, Almighty Holy Spirit, the Creator and Lord of
all, is here set before man not simply as an object of con-
templation, to be admired as the highest coaception of the
Divinity that the intellect can attain to—but as having
direct personal relations with the human spirit as Iis own
image, as having a claim upon mankind severally for wor-
ship and allegiance, and as seeking to draw each indivi-
dual soul into the conscious, loving, faithful relationship
of a child of God. To recognize this spiritual and Holy
Being not simply as existing but existing in that relation,
to acknowledge His rightful authority, to accept His law,
and to devote the soul to Him in a holy, loving obedience
—this inner principle of serving God is the sum and sub-
stance of the Decalogue, and of the Religion of the Old
Testament. All offerings and sacrifices, all prayers and
alms, all Sabbaths and ceremonies were worse than worth-
less without this.

This fundamental principle of the Jewish theocracy had
become well nigh obsolete under the mass of forms and
traditions that men had heaped upon it; but Christ restored
this as the first commandment in the code of the kingdom
of God as His spiritual commonwealth. He did not abro-
gate nor in any wise modify this original conception of
Religion. To suppose that Christ relaxed the obligation
of this principle of spiritual consecration in favor of some
easier, lower type of piety expressed through faith as mere
feeling, is a spiritual conceit and doctrinal error of most
dangerous tendency. In the Christian system faith does
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not displace nor qualify the principle of holy obedience ; it
encourages us to trust in Christ for the forgiveness of sins,
thus atoning for our lack of obedience in the past, and to
look to Christ for help in obedience for the future. Perfect
faith will conduce to perfect obedience; for the rule and
standard of Religion as presented in the words of Jesus, is
identical with that which underlies the Decalogue—an
inward principle of holy living through consecration to
the will of a holy God.

This was His own rule of life as the perfect man: “1I
seck not Mine own will, but the will of the Father which
hath sent Me.”! “I came down from heaven, not to do
Mine own will, but the will of Him that sent Me.” 2 «“ My
meat is to do the will of Him that sent Me, and to finish
His work.”* This was the deep, constant, controlling
principle in the active obedience of Jesus Christ, and on
the side of passive obedience it was the same: “ Not My
will but Thine be done.” And though He covers our
disobedience by His righteousness, and takes away our
sins by His cross, and offers to our weakness the helping-
hand of faith, He accords to His disciples no lower type
of Religion than that which He illustrated, no lower rule
of life than that which He observed. Nay rather did He
put new life and emphasis into the fundamental principle
of the decalogue as the law of His own kingdom : for He
compressed the ten commandments into that one rule of
holy obedience and consecration, and crowded this home
upon the heart, saying : “ Thou shalt love the Lord thy
God with all thy heart, and with all thy soul, and with all
thy mind.” * 'We cannot go deeper than this for a founda-
tion of Religion, we cannot rise higher than this for a
standard of life, we can have nothing broader, fuller, more
complete and final as a spirit of consecration. It is the
most spiritual conception of Religion that the philosopher

1 Matt. xxil. 37.  3John vi.38. S Johniv.34. ¢ Matt. xxii. 37,
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can form, and at the same time the most simple and practi-
cal rule of piety that can be given to a child. This princi-
ple settled within the soul as the one aim and law of its
life is the “ good treasure of the heart,” out of which all
good things are brought forth.

This principle supposes the free, intelligent choice of
God and His service as the soul’s supreme delight: its
choice as an abiding state of preference, in distinction
from particular acts of volition, yet including these and
imparting to them a decisive character as acts of holy love.

‘Where true Religion is, there the soul has elected God
as its supreme good ; has accepted God as its ideal of ex-
ccllence ; has enthroned God as the Sovereign of its acts,
its thoughts, and its desires; and it abides in this its
supreme choice as its satisfying rest and portion. As a
state of preference this is the permanent choice of the soul,
that underlies, and with more or less of conscious de-
termination influences, all the choices and actions of the
mind, and so gives character to the whole man.

This elective principle carries along with it the feelings
of the heart. It is not a dry intellectual state, though it
may seem dry when analyzed for purposes of definition;
neither is it a cold, stiff purpose of the will, though its
value and durability as a principle require that it shall
take the form of fixed rigid resolution ; but feeling enters
into the choice, animates the purpose, keeps the resolution
all aglow. For the choice which the soul makes in Re-
ligion is not simply a choice of opinions, nor a choice of
systems, nor a choice of ends personal to itself, but the
choice of an object of affection, even of its highest love:
the choice is itself affection going forth in the act of will,
as the dominant love of the heart. Not duty, nor fear as
toward God in His Majesty, nor simply approbation in the
contemplation of the divine excellence; but love it is that
inspires the deep principle, the fixed purpose of the soul to
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serve and honor God in holy living. Thus Religion ab-
sorbs all the powers and affections of the soul.

But that which gains this complete possession of the
man spiritually also controls him practically. This deep
inward principle, this sublime spiritual conception, this
supreme absorbing purpose, this one dominant engrossing
affection, is also a life-power. The soul does not shut
itself up within itself, as in a temple, to worship the Un-
seen, the Absolute, and keep its Religion as a thing sepa-
rate and sacred from the life ; but that which is rooted so
deep within and nourished with such warmth of love,
blossoms forth upon the world, sheds abroad its fragrance,
and drops upon every side its golden fruit. The good
tree, by the law of its nature—all the forces of its consti-
tution and its life conjoining—brings forth good fruit ; and
so the good man, out of the good treasure of his heart,
bringeth forth good things; and as the quality of the fruit
speaks for the tree, so the good deeds testify of the char-
acter. “ By their fruits ye shall know them.” !

This doctrine of good fruits does not at all conflict with
Christ’s condemnation of ostentation in religion, in Matt.
vi. 1-7. 'What He there objected to was not the bare
publicity of the act, but publicity as a motive to the act ;—
praying “to be seen of men,” giving alms “ to be seen of
men ”—performing the most sacred duties in a way to at-
tract attention, personating piety with a view to get a re-
putation for piety—this it was that Jesus condemned.
But the opposite of religious ostentation is not hiding one’s
light under a bushel, concealing religious principle and
feeling so as not even to be suspected of it, avoiding reli-
gious conversation and whatever might bring the repute
of godliness. The command of Christ to His disciples is ;
“Let your light so shine before men, that they may see
your good works, and glorify your Father which is in

1 Matt. vii. 16,
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heaven.” The shining is the beauty of a translucent char-
acter : the light shines through because it is within ; and
it shines simply because it is there. It is not a calcium
light hung out now and then to dazzle passers by—but
pure sunlight, which shines because it is. The religious
principle being seated within, and having control of the
understanding, the will, and the affections, is the life of
the whole man. The tree being of good stock, sound,
healthy, and well-nourished with sap, brings forth good
fruit ; and the true Religion is known, not by the profes-
sions it makes, nor the forms it adopts, but by the influ-
ence it has upon the spirit and conduct of the man, upon
his habits and actions, and by the positively good things
that he does, under its living inspiration, as naturally and
as regularly as the tree brings forth fruit—“his own
fruit,” the fruit natural and proper to itself. “The good
man out of the good treasure of his heart bringeth forth
that which is good.”

The test that Christ applied to the religious professions
of individuals, may be applied with equal fairness to his
own system of Religion :—this also may be tested by its
fruits. We have seen how, under the power of the reli-
gious idea and the impulse of religious feeling, mankind
distorted and exaggerated particular elements and features
of Religion, and produced a cold intellectual abstraction,
an ideal worship of fancy or taste, a pretentious self-right-
eous charity, an elaborate and cumbersome ritualism, a mon-
strosity of the imagination and the senses, a monastic and
ascetic pietism ; and how utterly human wisdom failed of
realizing to itself the conception of a spiritual and holy
God, and a spiritual and holy consecration, so as to render
this a controlling power in the life.. But Religion as in-
terpreted by Christ fills the highest reach of Reason in re-
apect of the nature of God ; strips Imagination of uncouth
images and morbid fears, and adorns it with new beauties
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and glories in the realm of the spiritual ; purifies the Af:
fections, consecrates the Will ; puts soul and unction into
every Form of worship, puts life and love into every
Charity ; makes the whole man, body, soul, and spirit, a
consecrated vessel of the divine grace, a consecrated dwell-
ing of the divine Spirit, a consecrgted channel of the
divine will ; and this by bringing the man into such near
and loving relations with God, that this limited, depend-
ent, and imperfect human spirit is in accord with that
infinite, absolute, and perfect Spirit who fills immensity
with His presence, and makes heaven glorious and blessed
with His holy love. The Religion that so leads man up
to God, and so brings God into fellowship with man, must
have come down from heaven. By its fruits we know it
to be divine.




CHAPTER VIIL
THE SPIRITUALITY OF WORSHIP.

FroM the interior essence of religion as a life we pass to
its outward expression in acts of reverence toward God.
Christ laid down a formula of worship based upon the true
conception of the divine being :—“ The hour cometh, and
now is, when the true worshipers shall worship the Father
in spirit and in truth ; for the Father seeketh such to wor-
ship Him. God is a spirit; and they that would worship
Him must worship Him in spirit and in truth.”* It is an
axiom of the Christian faith that the mode of worship
must correspond with the essence of God, which is spiritual,
and the feeling of the worshiper must correspond with the
character of God, which is paternal. "What that essential
nature of God is which is declared by the term spirit, must
be defined largely by negatives. A spirit is not physical,
not corporeal, not tangible, not visible, as these properties
are attributed to forms of matter ; nevertheless, we conceive
of a spirit as a living substance, and as possessing both in-
telligence and personality. The term mvebua was applied
to the Father by Christ in the most absolute sense. The
Septuagint had made this word familiar to Jewish readers
as descriptive of the Spirit of God acting in creation and
prophecy. But Jesus said God is spiri, pure spirit, thus
defining His essence in respect of its immateriality ; and the
argument is, “ God being pure spirit cannot dwell in parti-
cular spots or temples ; cannot require, nor be pleased with,
earthly material offering, nor ceremonies as such; on the

1 John iv. 28, 24.
’ 93
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other hand, is only to be approached in that part of our
being which is spirit,—and even there, inasmuch as He is
pure and holy, with no by-ends nor hypocritical regards,
but in truth and earnestness.”! In the ever-memorable
words of Augustine, “If thou wouldst pray in the temple
pray within thyself: but first be thou the temple of
G,(ﬂ.” 2
God is spirit. Jesus announced this sublimest concep-
tion of the nature of God, without defining it; announced
it to a plain woman without simplifying it to her compre-
hension ; left it to go upon record without solving the mys-
tery that it contains. Yet as He was stating the funda-
mental principle of religious worship, to govern His fol-
lowers for all time, it is fair to assume that He used the
term spirit in a sense sufficiently intelligible to His hearers
for the practical application of His rule. He would
hardly have laid down for universal guidance in a matter
of universal obligation, a proposition that could not be
translated into the common ideas of men.
Our notion of spirit arises from our consciousness of
understanding, of personality, and of power—conceptions
" that we attach to the Ego, the conscious self, in distinction
from the material body with which this is invested. The
Jewish scriptures had made familiar to the common mind
this conception of spirit as an immaterial substance, pos-
sessing comsciousness, understanding, personality, will,
energy—for they ascribe to the mvelpa all spiritual func-
tions, and distinguish it alike from the body, and from the
soul, the animating principle of the body. Itis the spirit
in man that has understanding, that is capable of moral
affections, that is the image of God, the inspiration of the
Almighty, and this shall return unto the God who gave it,
1 Alford on John iv. 23.

? In templo vis orare, in te ora. Sed prius esto templum Dei, quia ille in
' templo suo exsudiet orantem.
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when the dust shall return to the earth as it was.! The
same scriptures speak likewise of spirits as existing in a
higher condition than man, and possessing higher capaci-
ties than are given to man in his present state. These are
incorporeal, so far as cognizance of the senses goes; yet
they are described under human modes of conception, as
possessing powers of vision, of motion, and of action, vastly
superior to any attainable by man. This idea of a spirit
as a higher order of being was common among the Jews in
the time of Christ. Philo believed in good and evil
angels, and that these were identical in substance with the
souls of men, though disconnected from bodies.? Jesus re-
cognized the common belief in an order of spirits, when He
said to His disciples after his crucifixion,—* A spirit hath
not flesh and bones as ye see me have.”*

In declaring that God was pure spirit Christ gave no
countenance to the pantheistic notion of the divinity as
diffused in space or as the soul of the universe. On the
contrary, He at the same time defined both the individual-
ity and the personality of God, in the formula of worship ;
—*they that worship Him.” This infinite Spirit is to be
approached by the human spirit, as a personal Intelligence.
Moreover the name Father ascribes to God relations and
affections such as pertain only to personality.

Because God is spirit men must worship Him, and not
any material representation of Him; must worship Him,
and not any place where He is supposed to be; and they
must not even worship Him in any one place alone, as if
He were embodied or contained in that place, or were to be
found only there. This was the point of His reply to the
woman of Samaria :—* The hour cometh, when ye shall
neither in this mountain, nor yet at Jerusalem, worship
the Father:” *—then true worshipers will not resort to

1 Eo, xil. 7. 2 Philo J’uénus on the Giants.
8 Luke xxiv. 39. 4 John iv. 21.



96 THE THEOLOGY OF CHRIST.

either with the feeling that the place gives validity or
sanctity to the act of worship. This did not imply that
there had been no sincere, real worship at Jerusalem or
Gerizim ; for the contrast was not so much between the
true and the false, as between the perfect ideal and a
shadowy approximation. By the true worshipers are in-
tended not only such as worship in sincerity of spirit, but
those that worship according to the true and perfect ideal.
“The worship of God in its highest conception, is that
which is most homogeneous with the divine nature. Now
God is spirit, and as such, elevated above space and time ;
hence, the devotion which is in spirit, uttering itself in-
dependently of time and place, never ceasing, subject to no
external conditions, carried on in the inner sanctuary of
man, constitutes the only worship which corresponds to
its ideal.” !

But was this saying of Christ concerning worship in
the spirit intended to disparage outward worshlp, and to
foreshadow its abolition under a higher purer conception of
Religion ? The whole tenor of His life and doctrine for-
bids such an inference. Jesus Himself prayed openly and
audibly in the presence of His disciples. The prayer re-
corded at length in the seventeenth chapter of John’s
gospel was an act of worship, and was rendered not in ac-
cordance with any Jewish form, but by Jesus as the
founder of the new dispensation about to be committed to
His disciples. He also taught His disciples to pray, and
how to pray; and the brief form of prayer that He gave
to them was adapted to be usad in a collective act of wor-
ship: “ Our Father: give us our daily bread.” And
moreover Christ gave the assurance of a special blessing to
those who should unite in worship, and meet for that pur-
pose in His name: “If two of you shall agree on earth as
touching any thing that they shall ask, it shall be done for

1 Qlshausen, Comm. in loc.
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them of my Father which is in heaven: for where two or
three are gathered together in my Name, there am I in
the midst of them.”! He also distinctly contemplated
and provided for the association of His disciples as a
Church, for worship and communion, and ordained sacra-
ments to be therein observed. After His resurrection, He
met with His disciples in what appears to have been a
stated assembly for religious worship upon the first day
of the week.

If outward worship is made an end in itself, if all
thought and care are concentrated upon the manner of the
outward act, with the feeling that when this is regularly
performed the worship is accomplished—this is wholly at
variance with Christ’s doctrine of true spiritual worship.

If again, the outward worship is regarded as a means to
an end, if by the law of association, and by the suggestion
of spiritual truth through appropriate symbols, it serves to
educate the mind in religious thought and feeling—as was
the design of the Jewish ritual—these ends are legitimate
and valuable, though such a conception of worship falls
below the ideal enunciated by Christ.

In its highest and best relations, outward Worshlp is the
expression and exponent of the inward frame and feeling
of the worshiper. The feeling of devotion gives to worship
an unlimited universality of utterance, and renders natural
and fit the outward form.

This feeling should lead one to approach God asa
Father. This name presents to the heart the moral and
sympathetic aspect of the divine Being, as the term spirit
presents to the understanding the conception of His essential
nature. This Spirit, though infinite in His own nature, is
not at an infinite remove from us in space nor in feeling,
but is a loving Father, who thinks upon us, cares for us,
and seeks us, desiring the communion of our spirits with

7 1 Matt. xviii 19.
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Himself. This enunciation meets the longing of the more
devout and spiritual minds of pagan antiquity for a near
and conscious intercourse with God. Said Dio Chrysostom,
“There exists in all men an eager longing to adore and
worship the gods as nigh. For as children, torn from
father and mother, feel a powerful and affectionate longing,
often stretch out their hands after their absent parents, and
often dream of them; so the man who heartily loves the
gods for their benevolence towards us and their relationship
with us, desires to be continually near them and to have
intercourse with them; so that many barbarians, ignorant
of the arts, have called the very mountains and trees gods,
that they might recognize them as nearer to themselves.” !

But Christ would bring God nearer than the mountain,
nearer than the temple, in the spiritual, living, reciprocal
intercourse of the father and the child. In its longing
to localize the Deity, Paganism materialized Him—first
personifying the powers and effects of nature as representa-
tives of the Divinity, and finally transferring to these its
whole conception of God. There is the same tendency in
the materialistic Pantheism of modern times—to resolve
the Divinity into a law, a force, a principle, an essence, or
at best a soul resident in nature; but this while bringing
God nigh, in a sense, yet takes away the value of the
nearness by robbing Him of personality, which alone
renders worship reasonable and communion possible. True
worship must be founded upon the spirituality of God.
“His being a spirit declares what He is; his other perfec-
tions declare what kind of spirit He is. All God’s perfec-
tions suppose Him a spirit: all center in this: His wisdom
does not suppoge Him merciful, or His mercy suppose Him
omniscient; there may be distinct notions of those attributes,
but all suppose Him to be of a spiritual nature. If we do
not render to God that spiritual worship which corresponds

1 Die Chrysost. Orationes, xii.
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to His own nature, a statue upon a tomb with eyes and
hands lifted up, offers as good and true a service as we.”*

In its conception of worship as a spiritnal act addressed
to a spiritual being, Christianity puts into a simple and
universal formula the deepest conclusions of philosophy.
It assumes the great truth embodied in the organization of
matter under existing forms of order and beauty, and in
the arrangement of diverse and conflicting physical laws to
effect one common purpose—that a supreme intelligence, a
spiritual power, gave to the universe its existence and its
laws. What natural theology thus argues, Christ declared
as a first axiom of religion ;—God is Spirit. Whence it
follows, since God is the Creator of the Universe, it is ab-
surd to suppose that His own essence can be bounded by a
temple, or ministered unto by material offerings; and since
God is the Father of all existing intelligences, it is absurd
to represent Him by any material image, or to worship Him
in any other way than by an intelligent homage, obedience
and love. “They that worship Him must worship Him
in spirit and in truth.”

The nature of man requires this spiritual homage to the
Father of spirits. Reason and self-respect demand that man,
who is essentially a spiritual and not an animal being,
shall recognize the spirituality of his Creator, and worship
God with his rational and voluntary powers.

He degrades himself when he represents his Creator by
anything lower in the scale of existence than his own soul,
or renders to God a mere service of form. Worship is the
homage, the adoration, the reverent and loving devotion of
man as a free spiritual intelligence toward God as the
Father of Spirits, infinite in His nature and perfect in His
holiness. Such worship recognizes God’s absolute inde-
pendence, His rightful sovereignty, His glorious moral
perfection ; and is rendered by one spiritual nature unto

1 Charnock on the Divine Attributes.
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another spiritual nature that infinitely transcends it in
power and majesty, that infinitely excels it in purity and
virtue. Not hands but hearts must worship God; not
wood and stone but living souls must furnish His abode.
This doctrine, however, must be taken in connection with
the doctrine of the new birth which underlies the whole
conception of the kingdom of God ; for “man is not born
as a temple of God, nor can he make himself one, but can
only be restored to that eminence by the Spirit, whom the
Son of God communicates to his soul.” !

The formula of Jesus touching worship is a distinct pro-
test against Ritualism as claiming to represent the Chris-
tian idea of worship. I would not question the sincerity
of a worship rendered through elaborate forms; but the
Ritual does not constitute either Christianity or worship,
and the bowings and genuflexions, the attitudes and cross-
ings, the vestments and candles, are not properly Christian
worship. True worship may use forms for its expression,
and indeed will naturally appropriate forms of some kind as
its language ; but by just as much as the place and the
form of worship come to be looked upon as essential to the
genuineness and acceptableness of the worship, by so much
does the form overlay and hinder the free action of the
soul toward God. If the form of worship appeals to the
senses more powerfully than the truth itself appeals to the
soul, if the studied artistic effect of the worship diverts the
feeling from spiritual emotion to ssthetic sentiment, then is
the form set above the spirit, and there is danger that the
living essence of worship will be wanting. The eye may
be charmed with the architecture of the cathedral, the ear
entranced with the music of the organ and the choir, the
very soul suffused with the perfume of incense, and yet
while every sense is thus wrapped in the outward similitude
of worship, there may be no true spirit of worship in the

1 Neander.
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heart. And if once the mind is imbued with the notion
that salvation depends upon the place or the form of wor-
ship, it will exaggerate the most insignificant incident of
that form into an essential of its own life.

But on the other hand the spiritnality of worship must
be distinguished from mere sentimentality in religion.
The poetry of Byron abounds in apostrophes to nature in
the vein of worship. Novelists of the worst school of
French license, will pause in a tale of infamy to utter
some pious feeling touching the stars, the trees, the
flowers; to invoke the sea, the breeze, the mountain, the
- cloud, the moon—Nature in whole or in detail—as the
personification of the religious sentiment; and after this
ebullition of devgtion, will proceed to deform virtue and
to glorify vice. Confucius teaches that by meditating in
the seclusion of the mountains and water-falls, man re-
turns to the primitive goodness of his nature; and thus the
magnificent growths of the forests and the delicate beauties
of the garden and field become moral tonics to the soul.
Now no moralist has excelled Christ in lessons of wisdom
derived from nature, and no poet has surpassed Him in
delicacy of perception for the beauty of flowers, the waters,
the sky, and for the traits and habits of sentient creatures:
and therefore it is foreign to the genius of Christianity to
disparage a taste for the beautiful in the physical creation,
or to undervalue this as tributary to the religious senti-
ment. But that enthusiasm for nature which never speaks
the name of God, which expends itself upon effects without
thought of the First Cause of all, which even substitutes
an effect for the cause as an object of religious emotion, has
no one element in common with the spiritual devotion
that Christ declared to be the only true worship. It is at
best but a more refined idolatry, reproducing in the
mysticism of the pantheist and the dream-talk of the poet,
the homage of the ancient Greek and Roman, or of the
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modern Hindoo and Chinaman to material forms as repre-
senting some beneficent property or power in nature.

The spirituality of worship set forth by Christ is a
feature of His religion that adapts it for universal diffu-
sion. Like the light Christianity can go anywhere; like
the air men need only to breathe it. Its worship requires
but these two factors :—a spiritual and holy God revealed
as a loving Father, and an humble, loving, trusting mind,
that looks up to Him in reverence and obedience. The
Jew coming like Simeon in faith and holy expectation, to
sacrifice amid the splendor of the temple and the pomp of
its ritual ; the Gentile who, like the devout Cornelius,
amid the distractions of military life, without temple or
altar, yet feared God with all his house and prayed to
Him always; the prisoner Paul in the guard-room of
Nero’s palace; the exile John in the rocky solitudes of
Patmos ; the missionary apostle, a solitary witness for the
living God in face of the temples, shrines and divinities
of Athens; the throng gathered at Troas to hear his fare-
well words, and break the bread of Christian fellowship ;
the martyrs who entered the arena to be devoured of wild
beasts, praying as they went ; the saints who hid them-
selves in the catacombs of Rome and worshiped by the
light of the sacred lamp ; Luther, in his monk-cell crying
to God from the depths of an awakened spirit ; Tauler, in
the grand cathedral of Strasbourg, in the midst of altars,
pictures, images, incense, and the pomp of a corrupted
worship, proclaiming the true light, love, and joy of the
Holy Ghost within the soul; the Waldenses in the fast-
nesses of Piedmont; the Huguenots in the caves of the
Pyrenees: the Covenanters on the lonely heath or the
dreary shore ; the Pilgrims on the houseless island, keep-
ing the Sabbath in snow and sleet ; these all, and whoever
with singleness of devotion has worshiped the Father,
have kept up through the ages the undying succession of
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true worshipers. The proudest monument of pagan wor-
ship is a shattered ruin upon the Acropolis of Athens;
the temple at Jerusalem with its goodly stones is buried
under the Haram of the mosque of Omar ; the antiquarian
digs for its foundation; the Jews wail beside the tradi-
tional stones of its wall; but He with whom there is
neither Greek nor Jew, who dwells in humble, believing
souls, seeks and owns as true worshipers all who, in what-
ever tongue, cry “ Abba, Father.”



CHAPTER IX.
A LIVING PROVIDENCE.

YEARS ago, when the cloud that hung over the African
race in the United States was so thick that there appeared
no possibility of deliverance, Mr. Frederick Douglas called
for a bloody insurrection as the only hope of liberty; and
even that seemed rather the frenzy of despair. Depicting
the wrongs of his people with an eloquence that awed his
hearers, telling tales of horror that made one’s hair stand
on end, he cried for the retribution of blood. Friends,
counsels, measures, events had failed to further their cause,
or had been linked in connivance with the wrong; patience
and hope were utterly gone, and there remained only the
last struggle of desperation. When he ceased speaking,
there was a hush of horror and dread over the assembly,
that seemed to confirm his forebodings. Directly in front
of the platform sat a tall gaunt figure, black as the night
that Douglas had depicted:—a woman who, had she
lived in Africa, might have passed for a sorceress ora
sibyl, but who had won repute among her people asa
prophetess taught of God. Her very name she claimed to
have received by inspiration—Sojourner Truth—a type of
her mission: “Truth” because she was appointed to give
the Lord’s testimony; ‘“Sojourner” because she was to go
from place to place testifying as she went, and sojourning
only long enough to testify. Fastening upon the speaker
her keen black eye, now fired with a holy indignation,
and raising her finger as in prophetic admonition, she cried
in a voice that pierced every ear, “ Frederick, is God dead?”
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Like a flash of lightning that question scattered a darkness
that all had felt. Faith, patience, hope, courage came back
with the reviving of the thought of a living God.

The years have confirmed Sojourner’s faith. When the
national government had surrendered itself in every de-
partment to the intrigues or the assumptions of the slave-
power; when Congress had enacted the Fugitive-Slave
law, and the President had made haste to enforce it by
Marshals, Commissioners and United States troops; when
the Missouri Compromise was repealed, and the Supreme
Court decided that slaves could be held as property in the
territories of the United States, and the Chief Justice gave
the sanction of his office to the stigma that “black men
had no rights which white men were bound to respect;” it
seemed indeed that the cause of the slave was hopeless, and
that nothing remained to him but the recklessness of des-
peration. But God was not “dead.” The very audacity
that sought first to control the general government and
then to subvert it, overreached itself; and we have seen
slavery abolished by proclamation of the President, and
the army of the United States employed for its over-
throw; Congress that had been the tool of the Slave-
power, dictating to the States of the Slave Confederacy
measures of justice to the freedmen ; those States recognizing
the political equality of the blacks as the condition of their
own restoration to political privileges in the Union; the
Constitution that had been made a shield for slavery,
amended so0 as to prohibit the exclusion of any citizen from
the polls by reason of race, color, or former state of servi-
tude; the President congratulating the country upon this
momentous change of policy as the most important event
since the foundation of the government, and taking pains
to efface the stigma that the Supreme Court had affixed to
the black race.? A retribution so thorough and particular,

1 President Grant’s proclamation of the ratification of the Fifteenth Amend-
ment.
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a revolution so complete and circumstantial, effected by
means above human foresight or control, gives emphasis to
the faith of the sable prophetess in the living God.

Yet there are those who style themselves “friends of
progress,” and assume even the ambitious role of the priest-
hood of Humanity, who would deprive the poor and op-
pressed of this kindling thought, this great and blessed
hope, and would make God dead alike to good or evil in
the world. Not vontent to reduce all physical phenomena
to a system of fixed laws, which admit of no superintend-
ing Power, and with which no volitions, either natural or
supernatural, interfere, they would bring human society
and history into the same category, concluding all the
phases of national growth and decay, and the actions of in-
dividuals in all the varieties of human conduct, by physi-
cal conditions that determine the development of individu-
als, of nations, and of races according to certain subtile,
perhaps uninterpretable, but nevertheless uniform and all-
controlling laws. This was the theory upon which Mr.
Buckle projected his History of Civilization:—that “the
actions of men, being determined solely by their antece-
dents, must have a character of uniformity, that is to say,
must, under precisely the same circumstances, always issue
in precisely the same results.” So strong was his convie-
tion that all human actions, including those that seem to be
prompted by personal feelings—even marriages on the one
hand, and crimes on the other—are determined by general
laws, that he expressed his belief that ¢ before another cen-
tury the chain of evidence will be complete, and it will be
as rare to find an historian who denies the undeviating regu-
larity of the moral world, as it is now to find a philosopher
who denies the regularity of the material world.”! This
moral order, however, in Mr. Buckle’s meaning, is not the
Providential ruling of the world according to a divine plan,

1 History of Civiliaation in England, 1. pp. 14, 24,
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but the development of mind and of Nature, each by the
laws of its own organization, and with “a reciprocal modifi-
cation from which all events must necessarily spring.” Mr.
Buckle’s admirers have sought to relieve him of the charge
of Fatalism; yet when this school of Positivists speak of
“the Infinite” and “the Absolute,” it is the infinite and
absolute in Jdea or in Law—some vast generalization of the
phenomena of the universe under a law of correlation—and
not an infinite Spirit, who created the universe, and now
upholds and governs it through laws that are the mute ex-
pressions of His own will and power. Either the Person-
ality of God is denied altogether, and the Deity is only the
highest formula for the generalization of existing laws, or
if His personality is admitted, He is conceived of as
separated from the actual course of affairs, and existing if
not in the state of inactivity attributed to Buddha, at least
in the attitude of non-intervention by any volition or act
of His, direct or indirect, in the ongoing sequence of
events. Thus Comte speaks of the doctrine of Providence
as a transient theory, a makeshift of ignorance, which in
the progress of science has been displaced by the discovery
and the systematizing of laws.

It is impossible to harmonize this world-scheme of the
Positivists with the teachings of Christ. The displace-
ment of Providence from the world, the denial of God’s
personal interest in His creatures and His superintendence
over them as a present reality, is directly at variance with
the doctrine of Jesus, who taught that His Father watches
over all creatures and events, and is concerned in the
affairs of men both individually and collectively. Upon
most points it is easy to reconcile alleged differences
between science and revelation ; and it may be assumed
that there is no fact of science fairly proved that may not
be reconciled with the geriptures fairly interpreted. But
the denial of a divine Providence in the world, present,
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personal, particular, cannot be reconciled with the teach-
ings of Jesus; and hence if He taught herein the truth of
God, that materialistic theory which has no place for God
in the ordering of affairs, must be false. It is of the first
importance, therefore, to determine from the collation of
His own words, what Christ did teach concerning Provi-
dence.

First. Those physical phenomena which are commonly
described as the course of mature, Christ represented as
being under the direction and control of God, and as ex-
pressing His purpose and will. “Love your enemies,
bless them that curse you, do good to them that hate you,
and pray for them which despitefully use you and perse-
cute you, that ye may be the children of your Father
which is in heaven: for He maketh His sun to rise on the
evil and on the good, and sendeth rain on the just and on
the unjust.”? Now the sun rises with undeviating regu-
larity—the diurnal revolution of the earth upon its axis
causing that appearing and disappearing of the sun which
we call sunrise and sunset. These laws are fixed and as-
certained : and although the laws by which the rain falls
are less definitely understood, the showers come not by
chiance, nor by miracle, but by law. And yet Jesus traced
the rising of the sun and the falling of the rain, in the
universality of their beneficence, to the purpose of God in
so ordering them for the good of His creatures; and He
pointed to the uniformity of these events as an expression
of the impartial goodness of our Heavenly Father, to be
followed by us as an example. Now there is no force in
the argument drawn from this illustration—that, by the
impartiality of love, we should be perfect in the same way
as our Father in Heaven is perfect—if the sun rises or the
rain falls by laws of its own producing, or by eternal

1 Matt. v. 44, 8
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laws, or by purely mechanical law, from which all idea of
a designing will is shut out.

In the phenomena of Nature we must be careful not to
confound regularity of sequence with causation, or to mis-
take uniformity for efficiency. "Where one event invariably
follows another in the same circumstances, we say there
is a law of succession; but it dozs not follow that the event
next preceding is the efficient cause of its successor. Mere
phenomena cannot be perpetually adduced to explain phe-
nomena. The conception of causality requires an active
will-power somewhere back of the apparent physical law.
To Christ that will was ever present and ever active in all
the ordinances of Nature.

This He assumed when He taught us to pray to our
Father in heaven, saying “Give us this day our daily
bread.” Now bread is procured by processes that obey es-
tablished chemical, vital, and mechanical laws, both sepa-
rately and in combination—the growth of the wheat, the
harvesting, threshing, and winnowing, the grinding of the
flour, the mixing of the dough, the baking of the bread—
the agency of Nature uniting throughout with the agency
of Man; and there is nothing apparent in the process of
bread-making that cannot be referred to one or the other
of these visible agents. But whence comes the power of
heat and moisture, acting upon the soil and the seed to
produce the living growth? whence the principle of fer-
mentation? and whence the power of heat to convert the
paste into bread?

In looking at a grist-mill, the wheels, the gearing, the
hopper, the stones, the bolter, one remarks the ingenuity
of man in this machinery for grinding his flour; but the
wood and ironwof which the water-wheel is made, the water
that turns it, the stones that grind the meal, these are no
more of man’s providing than are his own mind and muscle
that appropriate such materials to his use. And after all,
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that which grinds his flour is the sun: for the sun perpetu-
ally gathers the moisture that forms the clouds, whose
showers feed the stream that turns the mill. And so, back
of all the ingenuity of man, and of all visible agencies of
Nature, the doctrine of Christ refers us to our Heavenly
Father as the giver of our bread, and bids us ask Him for
it day by day. But one could not thus ask Nature for
daily bread; since Nature has no intelligence nor will, nor
oconscious power of adaptation, in the processes by which
she ministers to the sustenance of man. One can not pray
to a law of physics or of chemistry as to a Father! The
laws of Nature remove further back the point at which
the will of God touches the whole process of providing
our food, but these do not disconnect that process from the
divine will and reduce it to a function of Nature. A father
who grows his own grain and grinds his own wheat, liter-
ally provides bread for his children; but one who does
other business, is a merchant, a banker, a doctor, a lawyér,
and buys all his bread of the baker, is none the less the
giver of the daily bread of his household. A little boy
lost in the streets of New York, and unable to tell where
he lived, gave his father’s name and said that he made
bread. After a fruitless search among the bakers, it was
discovered that the child’s father was a merchant, but was
accustomed on leaving home for his business to say play-
fully to the little fellow, “Now I must go and make some
more bread for you.” Yet he did make bread for his child
as truly as if he had baked it. When a father goes away
from home and leaves an order with the baker to supply
the family during his absence, he still provides their daily
bread ; and if he should prolong his absence for years, and
simply send remittances to meet the necessities of his family,
these intervening processes would not sever nor even sus-
pend his personal agency as the provider.

Now God is our Father; and the far-reaching arrange-
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ments He has made through which we obtain our daily
bread, cannot dissociate the provision for our wants from
His loving thought and care. Both the constitution of
man and the circumstances in which he acts are fairly
included within the providential purposes of God. Man
acts either from his own nature, or from the influence of
circumstances, or from a combination of these two factors;
and He who created both man and nature with their
mutual adaptations, can also bring them together in special
adaptations, through His familiar and constant supervision
of their several laws. And the fact of this personal divine
agency in and through the ordinary phenomena of life,
is fundamental in the doctrine of Christ concerning Provi-
dence.

Christ also taught the universality of this Providence
over the kingdoms of Nature and of life. It is God who
clothes the grass of the ficld, and gives to the lilies their
beauty, though they toil not, neither do they spin. It is
our heavenly Father who feedeth the ravens and the fowls
of the air, though they sow not, neither do they reap nor
gather into barns. ! God gave to the birds their free un-
caring nature, and the instinct by which they seek their
food; and in the diversities of food made ready for the
diversities of creatures are manifested a forethought and
plan that argue an intelligent providence. The uniformity
of this adaptation cannot account for the fact of the adap-
tation; and when we inquire why each bird and each beast
seeks always and finds its own kind of food, there can be
no better answer than that which Christ has given, “ Your
heavenly Father feedeth them.”

In discoursing of Providence, Jesus instanced the par-
ticular care of God toward those that love Him and trust
in His will. His argument from the universal care of
God for the lower orders of creatures, the raven, the spar-

1 Matt. vi. 26-31.
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row, was that the children of God should so much the more
trus! in Him for all the wants of the body, and devote them-
selves spiritually to His holy kingdom and will. “Are ye
not much better than they? shall He not much more clothe
you, O ye of little faith?” ' The argument is from the
less to the greater:—“therefore take no thought”—be
not anxious about the necessaries of life,—“saying What
shall we eat? or What shall we drink? or Wherewithal
shall we be clothed? for your heavenly Father knoweth
that ye have need of all these things.”? To have any
validity in logic, to give any encouragement to faith, this
argument must proceed on the assumption that God takes
immediate cognizance of the condition and wants of those
who look to Him in trust, and arranges outward circum-
stances for their advantage: for the counsel “Seck ye first
the kingdom of God and His righteousness,” is followed
with the unqualified assurance “and all these things shall
be added to you;” *—an assurance grounded in the fact
that “your heavenly Father knoweth that ye have need of
all these things”—*therefore take no thought for the
morrow.”

The counsel that Jesus gave His disciples touching
their deportment under danger, was based upon the same
doctrine of God’s personal care over His children. They
were charged not to -fear human enemies who could do
them no real harm, and whose apparent power of mischief
was under the restraint of their heavenly Father:—not
even a sparrow is forgotten before God; and “the very
hairs of your head are all numbered.”* This same argu-
ment Christ applied to Himself. When tempted of the
devil, in the extremity of hunger, He refused to turn
stones into bread, and confided in the loving care of His

1 Mat. vi. 30. 2 Mat. vi. 31, 32.
8 Mat. vi. 32, 33. 4 Luke xii. 6, 7.
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Fatlier for the relief of His necessities.! Again, when
Pilate sought to intimidate Him, saying, “Knowest thou
not that I have power to crucify thee,” Jesus answered,
“Thou couldst have no power at all against me, except it
were given thee from above.”? By this He meant not
simply that the power of earthly rulers is derived from
God as the supreme disposer of events; but that Pilate
had no present power of proceeding against Himself,
except by the permission of His heavenly Father. His
meaning was precisely the same as in that saying to Peter
a few hours before, “ Thinkest thou that I cannot now
pray to my Father, and He shall presently give Me more
than twelve legions of angels? But how then shall the
Scriptures be fulfilled that thus it must be?”3® Jesus
believed in the constant superintendence of His heavenly
Father over all the events of His life :—constant, as opera-
ting through the common established order of things, and
particular, as adapting events to occasions, means to ends.

What is sometimes called “special providence” may be
special only in our recognition of it—special because the
importance of the event to ourselves leads us to notice it
as something extraordinary; but Christ taught that the
Providence of God is not something occasional and excep-
tional, but is as constant and particular as the care of a
Father over his children :—special, therefore, only as
being personal and particular. :

But Jesus did also include in His doctrine of Provi-
dence the fact that, to accomplish particular ends, God does
sometimes put forth direct acts of control or intervention in
human affairs. 1In view of the small number of preachers
of the Gospel as compared with the work of evangeliza-
tion, He instructed His disciples to “ pray the Lord of the
harvest that He would send forth laborers into the har-

1 Matt. iv. 8, 4, 11. 2 John xix. 10, 11.
8 8 Matt. xxvi. 53, 54.
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vest.”! Now such a prayer could have force only upon
the assumption that God does act directly in the affairs of
this world, for particalar interests, and shape men ard
means toward given ends. Again, in predicting the
destruction of Jerusalem, Christ announced that as His
own coming to judgment, and indicated to His disciples
what would be the signs of that coming—directly connect-~
ing the war, famine and pestilence that did actually
attend that terrible siege, with a divine retribution for the
gins of the nation. He promised also safety and protec-
tion to His own disciples, and declared that for their sakes
the days of tribulation should be shortened.* All this
came to pass by means apparently natural, but under the
guidance of a supernatural power.

The whole doctrine of Christ concerning the Providence
of God teaches that this is a living reality, present, constant,
universal, and particular, both mediate and immediate.

This doctrine accords with the highest Reason, and gives
a key to the course of Nature itself. For either we must
believe in a Providence over the world that extends to the
particular while it controls the universal, or allow the athe-
istic notion of chance, or say that events can come to pass
by laws or agencies beyond His knowledge or control, and
therefore that His whole purpose of wisdom and beneficence
in the creation is liable to be frustrated through causes out
of sight or out of reach—that a broken rail may throw the
train off the track, or a tiny borer under the keel may sink
the ship. But in face of the evidence of final causes,
strengthening the native belief in an intelligent Creator, it
is impossible to refer the origin of the world to chance;
and if chance did not produce the world, it cannot come in
at this late day to divide its events with the Supreme
intelligence that shaped thése at the first. To withdraw
any class of events from the knowledge or the power of

3 Matt. ix. 37, 38, 3 Matt. xxiv. 22,
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God, and declare these absolutely independent of His con-
trol, would be to say that He had made a world He could
not manage; and moreover, such is the inter-dependence
of events, both great and small, and, on the broad scale of
things, adverse and hostile events, permitted for awhile,
are 5o often made to contribute to the very end they threat-
ened to frustrate, or are overridden by some sublime and
comprehensive movement—that the logical principles in-
volved in creation, and the course of affairs in human
history, shut us up to a belief in the providence of God as
extending to all actual events.

It does not relieve this necessity to deny a personal
Providence, and fall back upon a system of general laws.
These laws, incapable of originating themselves, can find
the reason of theif own existence only in the will of the
all-wise and almighty Creator, who set them in order fore-
seeing and including their working and results. Climb
" we never 8o high the ladder of second causes, at the top
we find the Infinite stretching above and around us: the
ladder is supported not by its own strength nor by the
solidity of its foundation, but by an invisible hand from
above; it is only by looking up that we can climb with
safety, and if we take out a pin here and a rung there as
insignificant or unnecessary, we shall break through and
fall over into the abyss of Atheism. The doctrine of Provi-
dence as taught by Christ differs equally from Fatalism
and from Pantheism. It recognizes the personal care of
our Heavenly Father, acting both through ‘the laws that
-He has impressed upon Nature and apart from these, and
thus it keeps Him in a constant connection of thought,
feeling and will with the creatures of His hand.

This doctrine of Providence harmonizes perfectly with
our consciousness of free-will. Free-will is a fact of con-
sciousness, and we can neither go back of the testimony of
consciousness nor explain that away. We know that we
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have the power of choice, and that in moral action we
might choose otherwise than-as we do. Yet our free choice
and action in any given case do not exclude this from the
divine prevision as an event, since the certainty of an event
as matter-of-fact to the mind of God cannot conflict with
the free-agency of man in bringing to pass that event.
Certainty and Freedom are not irreconcilable factors in the
problem of life. The time and place of my birth, for in-
stance, were determined in the Providence of God without
my agency or even my consciousness. It was by His will
that I began to live. But when I began to move by my
own volition did I cease to sustain any relation to the will -
of God? Were the boundaries of His Providence limited
by the nursery >—and did I pass out from under the Provi-
dential government of God the moment I began to act by
my own will? That were absurd. But on the other hand,
did God compel my actions, and above all compel my sin-
ful actions? I know better; since consciousness assures me
of my freedom, while common-gense instructs me as to His
Providence. It is equally true that I am free and that
God reigns.

The doctrine of Providence taught by Christ harmon-
izes also with the general laws of the physical world. The
laws under which we generalize the orderly sequences of
phenomena are thoughts or purposes of the Creator wrought
into permanent links of succession ;—a stereotyped edition
of certain divine ideas, continually renewed from the same
plates. But i# the whole of the divine nature bound up in
these, and imprisoned by them ? These laws are the per-
manent base for the operations of His Providence: as
proofs of divine forethought for our welfare, they tend to
give stability and confidence to our dependence upon
Providence. To lay in fuael for the winter in the summer
is to provide for the daily wants of one’s family as really as
by marketing every day ;—the one form of Providence does
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not preclude the other. Because God ministers to our ne-
cessities so largely through a system of general laws, He is
not thereby cut off from a living sympathy and care for us.
It is still our Father in Heaven who gives us day by day
our daily bread, and who delivers us from evil.

The doctrine of Christ concerning the Providence of
God furnishes a rational ground and motive for prayer.
Under stress of want or danger it is an instinct of the soul
to pray. But prayer is the merest superstition if there is
no personal, acting, guiding Providence. Only in the be-
lief that we have a Father who knows our wants and can
relieve them, who thinks upon us, and will hear us, can
we pray in faith.

This doctrine encourages us to trust in God with child-
like confidence and affection. Such a faith will lift the
soul to the sublimity of absolute repose : not the repose of
jnaction or of indifference, but of that confidence in God’s
presence, power, wisdom, love, that frees the mind from
all uneasiness or concern in respect to either the wants of
the body or its own future. “ Fear ye not, ye are of more
valie than many sparrows.” This very confidence begets
its owa triumph.  The faith of Sojourner Truth was as
ready for her own necessities as for the sorrows of her peo-
ple. Her child had been stolen and sold into slavery ; and
she knew only in a vague, general way, that she must seek
redress at the Court-house, and that for this money was
required. She thought within herself, “ God has money,”
and she made her application directly to Him. In her
own graphic and pathetic story, “I didn’t rightly know
which way to turn ; but I went to the Lord, and I said to
Him, ¢ O Lord, ef I was as rich as you be, an’ you was as
poor as I be, I’d help you, you know I would ; an’ oh ! do
help me An’ I felt sure that He would, an’ He did.”

A man seecing her writhing in agony before the Court
House, asked what was the matter, and directed her to
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friends who took up her case and pressed it until her child
was recovered. This child-like simplicity of trust in the
providence of God is authorized by the teachings of Christ.
One may be too wise to admit a ground for it in his phil-
osophy, too proud to admit a place for it in his own spirit ;
one may love the world too much to be willing to relin-
quish that, and making the kingdom of God his supreme
desire, to trust his heavenly Father for his daily bread;
one may be so bent upon plans of his own that he cares
nothing for Providence unless that can be enlisted in these ;
but he that really believes what Christ has taught concern-
ing our Father in heaven, he that exercises a true Chris-
tian faith, will so trust in the Lord at all times, as to
live without solicitude, in the constant exercise of gratitude
and devotion. And how little should we know of grief if
we had more of gratitude! how little should we know of
despondency, if we had more of devotion! When we shall
fully love, then only will we fully trust,




CHAPTER X,
OF PRAYER.

As the instinct of prayer is an argument for a Provi-
dence—since every aptitude of man’s nature finds some
corresponding adaptation in the system of things with
which he is connected—so also is the fact of Providence
the decisive warrant for prayer. The spontaneous impulse ~
of the soul in peril, want, or fear, to invoke the aid of an
_ unseen Power—that is to pray—encourages the belief that,
distinet from physical laws and phenomena, there is a
-spiritual Power, able to modify or shape the course of
things for our advantage, or to interpose His will in some
direct counteraction to apparent evil. Why is man so -
constituted that in his helplessness he flies to the Infinite
for succor, if all things move forward by inexorable law,
and God. has abandoned the world to fate? Then prayer
were but a mockejy of human misery—the wounded, terri-

fied bird, seeing the serpent about to spring upon it, and
beating its breast wildly against the bars that shut it in,
That very principle of relation by which science links -~
events to their antecedents, and means to ends, should find
in this normal tendency of the soul to look to a higher
Power, a law of interaction by which prayer links the soul
to God by the feeling of dependence, and brings God to
the soul in the bestowal of help. -

That devout philosopher, Schleiermacher, defined religion
as the feeling of dependence upon the Absolute. When
physical science has formulated all the known phenomena
of Nature under invariable laws, and metaphysical science
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has systematized all the known phenoniena of mind under
categories of its own, and materialists have sought, by a
process of mental physiology, to reduce the manifestations
of intelligence to mere functions of the brain, there yet re-
mains within the consciousness—to be called out upon
emergencies of ignorance, of danger, of trouble, of want—
the feeling of dependence upon a Something somewhere
that is Absolute, that is above want, danger, or necessity,
that is dcpendent upon nothing outside of itself, but can
take upon itself the support of needy, dependent creatures.
That feeling prompts to prayer, and prayer points to Pro-
vidence.
= And so0, upon the other hand, the fact of a Providence—
the active guidance and superintendence of persons and
events by a Spirit of infinite wisdom, power and bene-
ficence,—gives a perfect warrant for prayer, makes it rea-
sonable to pray, makes it hopeful to pray, makes prayer a
reality, as the address of one conscious spirit to another
conscious spirit, who knows the needs of the suppliant;
makes prayer a power, as the appeal of a dependent spirit
to the Alinighty Spirit who will help the needy when he
crieth. Such was the doctrine of prayer that Christ taught
to His disciples, and that He himself put in practice upon
— memorable occasions of His earthly life. *
At the foundation of His teaching on this subject was
the conception of prayer as the direct address of the soul to
: God as its Father. “ After this manner pray ye: Our
Father which art in heaven.”! “Enter into thy closet
and pray to thy Father which is in secret.”* As an en-
couragement to prayer Christ referred to the readiness with
which parents regard the requests of their children, and
said, “ If ye then being evil know how to give good gifts
unto your children, how much more shall your Father

1 Matt. vi. 9. 2 Matt. vi. 6.
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which is in heaven give good things to them that ask
Him.”!

The prayers of Jesus Himself were direct addresses to ’
His Father. “1I thank Thee, O Father, Lord of heaven
and earth, because Thou hast hid these things from the
wise and prudent, and hast revealed them unto babes.” *
“What shall I say? Father, save me from this hour?
Father, glorify Thy name.”

The last prayer of Jesus for His disciples, was the audi- |
ble communion of His soul with His Father, whom He '
invoked by name, at each petition: * “ Father, the hour is
come:” “ O Father, glorify Thou Me with Thine own self.”
“ Holy Father, keep through Thine own name those whom
Thou hast given Me.” “O righteous Father, the world
hath not known Thee.” In the extremity of His anguish
in the garden, He prayed, “ O my Father, if it be possible
let this cup pass from Me :” ® and from the cross He cried,
“Father, forgive them.” ®* This direct address to God as
Father is a striking characteristic of Christian prayer.
Human language cannot express all that this mode of ad-
dress implies.

“The Father” is a living person; the Father of our
spirits a living Spirit; the Father of all, the living pos-
sessor of all, who as the Creator has control over all beings
and events. Therefore to pray to God as a Father is to -
recognize Him as in immediate relations to us personally,
and to all that concerns us.  One loses sight for the moment
of all calculation of means and agencies, of secondary causes
and intermediate laws, and sees only the great preponder-
ating truth of the living Spirit, infinite in presence and
power, who is above every law and nigh to every soul.

But the mind does not rest in this conception. Prayer ~
is more than imagining what God is; more than meditating

1 Matt, vii. 11. F’Mstt. xi.' 25. 3John xii. 27, 28. 4John xvii.
8 Matt. xxvi. 39. 6 Luke xxiii. 34.
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upon God; more than any subjective state or feeling pro-
duced in us a8 the reflex influence of divine contemplation.
In prayer the soul goes out to God ; it addresses God as
one that can be reached by its supplications. The Father
being not a principle nor a law, not an abstraction nor a
poetic name, but a living person, is one who can be spoken
to—yes, this Infinite Spirit, this Maker and Lord of all
things can be spoken to by you and me, for He is our
Father; and in teaching us to open our petitions with this
enden.ring name, Christ taught us to come to God through
no intervening agency, but making as it were our con-
sciousness directly audible to His.

Moreover, the name by which we address God in prayer
implies that He has personal relations to our interests, and
is personally interested in whatever affects our welfare.
“The Father” concerns Himself personally, directly, con-
stantly, in and for the happiness of His children. The
name signifies a mutual relationship, an endearing sympa-
thy ; it warrants us in appropriating to ourselves the divine
personality by a filial affection that identifies this with our

\ very life: “ When thou hast entered into thy closet, and
hast shut to the door”—shutting out the while even the
nearest of earthly frieads—then canst thou, for the moment
as it were, have God unto thyself, and “ pray to thy Father
who seeth in secret.”

| Still further, the name by which Jesus taught us to ad-
| dress God in prayer is a name that pledges to us His pres-
_ence and His love. The instinct of prayer was not given
to mock us with vain aspirations and unsatisfied longings;
neither has God required us to pray simply in acknow-
ledgment of our own dependence, and of His power and
majesty. He is our Father; and the one Father who loves
us with a love that is always wise, pure, unselfish, perfect.
“What man is there of you, whom if his son ask bread,
will he give him a stone? or if he ask a fish, will he give



PRAYER FOR TEMPORAL THINGS. 123

him a serpent? If ye, then, being evil, know how to give
good gifts unto your children, how much more shall your
Father which is in heaven give good things to them that
ask Him.”! The conception that underlies all true prayer
is that of a direct address to God as a Father.

The teachinz and example of Christ authorizc us to in- |
olude in the subject matter of prayer, our physical necessities |
and our temporal inferests in general. Some would restrict |
prayer to themes and objects purely spiritual—thinking
thus to avoid the speculative difficulties of the Christian
doctrine of Providence, and yet keep up a living connec-
tion between God and the human soul. But the essential
difficulty in expounding Providence is not got rid of by .
transferring it from the sphere of matter to that of mind,
since the mind also has laws of its own. Many of the
phenomena of thought, memory, association, feeling, can
be reduced to that observed regularity of sequence which
indicates a law of action or manifestation, and it is no easier
to conceive or explain how a distinct personal Power could
move harmoniously amid the laws of such a sphere than
amid the laws of matter. Indeed, seeing that mind pos-
sesses the facalty of free will, and therefore can oppose it-
self to the will of God, it may even be more difficult to
give a philosophy of divine action within the sphere of
mind than in that of matter.

The validity of prayer is given in the argument hereto-~
fore adduced for a personal Providence. That argument
rests substantially upon the same grounds with the argu-
ment for a personal God—the apparent ordering or purpos-
ing of events with reference to foreseen ends; the combina-
tion of different and even opposite laws or phenomena so as
to produce some special and beneficial result ; the manifold
adaptations of things to persons and of persons to things—
all this, wherever discerned, gives intuitively the convic-

1 Matt. vii. 9, 12.
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tion of a planning and over-ruling mind; and that con-
viction utters itself in the spontaneousuness of prayer for

_ what lies beyond the compass of our own will. A French
philosopher at dinner with the keen-witted Sidney Smith
declaimed against the notion of Providence as contrary to
the laws of things. The beautiful workings of cause and
effect in Nature he used to illustrate the glory of Science,
while denying the existence of God. Changing the subject
Smith observed : “ How skilfully this pastry-has been pre-
pared.” “ Admirable,” rejoined the philosopher, it
could not have been better made in France.” “Well,
then,” said Smith, “from the skill shown in compounding
this dish to our taste, we must infer the non-existence of
the cook.” ) ‘

The logic that denies a Providence in a world so full of
the wise and careful adaptation of means to ends, must
land at last in this absurdity. The mind intuitively as-
serts an intelligent cause wherever it perceives such adapta-
tion. And the universality and particularity of Provi-
dence in the affairs of life was used by Christ as the argu-
ment for making our temporal concerns the subject-mat-
ter of prayer. The petition “ Give us this day our daily
bread,” is not to be reserved for some extremity when one
is in danger of starving, but is a daily prayer for God’s
blessing upon our industry, for the means of temporal sup-
port; and while we thus look to God for daily food, we
are encouraged not to suffer temporalities to become too
engrossing, since our Heavenly Father knows what we
have need of, and Himself will care for us.

. Christ taught that prayer has a positive influence with
| God. With some truly devout persons it is a notion that
“ God’s end in requiring prayer is solely that it may be a
means to work in the petitioner a suitable frame of mind;”
that its influence is wholly subjective ; that the feelings of
veneration, dependence, humility, gratitude, trust, which it
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calls into exercise are the substantial benefits of prayer,
its real efficacy ; while its true answer is found in the
frame of submission and peace that it induces in the sup-
pliant. A familiar illustration of this view likens prayer
to ‘“a man in a small boat laying hold of a large ship:
who, if he does not move the large vessel, at least moves
the small vessel towards the large one.”

That the frames and feelings proper to prayer form ne
small part of its beneficial influence, and contribute much
to the spiritual growth of one who rightly cultivates them,
all must agree. But could one cultivate these, would it be
possible to cherish such frames and feelings for any length
of time, if he regarded prayer simply as a kind of spiritual
gymnastics to be practised upon himself for the sake of
these effects ? Suppose him to say, ‘I cannot see how there
can be a Providence, for every thing moves on by fixed
laws: I do not imagine that prayer has any influence upon
God, that my asking for a thing has any connection what-
ever with my receiving it; indeed, I belicve that every
thing comes to me or befalls me in the regular course of
nature ; nevertheless, I will pray for the sake of cultivating
the feelings of dependence and gratitude, and of improving
my own spiritual state ’—how long would one holding such
a philosophy be likely to keep up his unmeaning and ino-
perative petitions for the sake of their reflex influence upon
himself? or how long could he cherish a lively interest in
that which at heart he did not believe in? Those spiritual
frames which are most important to the soul’s culture, are
best developed through faith in the efficacy of prayer as a
direct address to our Father in heaven; and Christ con-
stantly declared the prevailing influence of prayer with
God Himself as the incentive to its exercise. “ Ask and it
shall be given you;”—the asking precedes and influences
the giving—*seek, and ye shall find; knock, and it shall
be opened unto you: for every one that asketh, receiveth:
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and he that seeketh, findeth: and to him that knocketh,
it shall be opened.”*

The effect of united, consentaneous prayer to secure some
epecific object of faith, in the sphere of spiritual influences,
is set forth in the declaration, “ If two of you shall agree
on earth, as touching anything that they shall ask, it shall
be done for them of my Father which is in heaven.”?
After Jesus had confounded His disciples by His power in
withering the barren fig tree, He made this an argument
with them for faith in prayer: “ Have faith in God—for
verily I say unto you, that whosoever shall say unto this
mountain, Be thou removed, and be thou cast into the sea,
and shall not doubt in his heart, but shall believe that
those things which he saith shall come to pass, he shall
have whatsoever he saith. Therefore I say unto you,
What things soever ye desire when ye pray, believe that
ye receive them, and ye shall have them.”® Though this
may not be construed as a literal promise of power to work
miracles, yet under the figure of removing a mountain, it
sets forth this substantial trath—that earnest, believing
prayer is directly efficacious with God for removing great
difficulties and achieving great works in connection with
His cause.

Luke records the parable of the unjust judge, to show
that “ men ought always to pray, and not to faint” *—that
favors are granted to persistent importunity which might
be withheld from a weaker petition ; and the same thing is
taught by the parable of the man who went to his friend
at midnight, and importuned him for bread.® Where
there is a Will to be influenced, a Heart to be affected by
entreaty, one can understand how perseverance in prayer
may be an element of success; but of what use were im-

_portunity in a world from which the personal superinten-

) Mat. vii. 7. 2 Mat. xviii. 19, $ Mark xi. 22, 25.
4 Lake xviii. 1-9. 8 Luke xi. 5-9.
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dence of God had been ruled out by inexorable laws?
Our reiterated crying would avail no more than that of
the priests of Baal, when they cried all day long “ O Baal,
hear us,” and cut themselves with knives in the frenzy of
their importunity. A thousand cries could not move Laws
to sympathy ; Fate cannot be melted by importunity ; but
belief in the personal care of God over the world warrants
persistency in prayer.

. The assurance that God is influenced by prayer is
rendered more personal and practical through the relations
of Christ to the Father on the one hand and to the dis-
ciples on the other. With a view to comfort His disciples
upon the eve of His departure, He said, “ Whatsoever ye
shall ask in My name, that will I do, that the Father may
be glorified in the Son.”! “If ye abide in Me, and My
words abide in you, ye shall ask what ye will, and it shall
be done unto you:” *—and again, “ Whatsoever ye shall
ask the Father in My name He will give it you.” * Here
the efficacy of prayer is grounded in the argument of love.
And all the instructions and promises concerning prayer
given by Christ rest the motive and encouragement to
pray, not in its effect upon our own hearts, but in its posi-
tive influence with God to procure the object of our hearts’
desire. It is what our heavenly Father engages to do that
is held up to our faith in asking.

If it be asked, How can God be influenced by our
prayer ?—it is a sufficient answer, that He says He is so
influenced. And if it be asked again, How can God an-
swer a partigular prayer in a world of general laws? it is
a sufficient reply that He is God. Such questions lead to
an enticing field of speculation ; but whatever theory we
may invent to explain the manner in which God may an-
swer prayer in harmony with the laws of matter and of
mind, we should remember that this is purely a specula-

3 Jobn xiv. 13. 2 John xv. 7. 3 John xvi. 28.
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tion, and not to be put forth as a fact, either discovered or
revealed.

Since the Bible does not teach that prayer is commonly
answered by miracle, we are not at liberty to introduce the
miraculous to support our theory of prayer. But it is a
prerogative of Spirit to direct, adapt, and combine the
properties and laws of Matter for its own ends. And
since this is done even under the limitations of the human
spirit, much more must God—a Spirit of unlimited know-
ledge, wisdom and power—be able to bring His will to
bear upon the laws and conditions of Matter and Mind so
as to direct and develop what He desires to bring to pass,
without impairing that orderly constitution of things which
He has established.

Professor Tyndall has said, “ The ideas.of prayer and of
a change in the course of natural phenomena refuse to be
connected in thought ;”” but this is only when thought nar-
rows itself and narrows all the powers of the universe to
the groove of physical uniformity ; when thought denies
the spirituality of its own parentage, and its affinity with a
world of spiritual intelligences. The separate properties
of nitrogen and oxygen were fixed unchangeably from the
moment of their creation ; nor could it have been possible
to conceive beforehand how these two alien inorganic sub-
stances could be made to support the life of organized
beings ; but now that so great a marvel has been ac-
complished by intelligent adaptation, it is conceivable that
He who has combined the deadly nitrogen and the con-
suming oxygen so as to produce the life-giving atmosphere,
can also combine, direct, or control laws, properties,
tendencies of diverse and seemingly contrary natures, so as
to bring forth new results of beneficence. He is at home
in the laboratory of Nature, and equally at home in the
processes of M:ind.
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