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PREFATORY NOTE

IVE out of the seven chapters of this book
F were first delivered at Princeton Theo-
logical Seminary, as the Students’ Lectures
on Missions for 1912-13, and were repeated at
other Universities and Seminaries in the United
States. To these five lectures two new chapters
have been added, as well as all the notes, and a
great deal of supplementary matter beside.

For all that concerns the origin of the Christian
Church in Rome and the earliest protests against
the ever-growing pretensions of the Papacy
(Chap. I) I am greatly indebted to the works of
my old professor, afterwards my affectionate col-
league, Dr. E. Comba.! Also in resuming the early
history of the Israel of the Alps (Chap.IV) I have
followed Professor E. Comba and Professor J.
Jalla, the best authorities on the history of the
Waldenses. To what they have said nothing new
can be added until some fresh document be dis-
covered.

! Introdusmione alla Btoria della Riforma in Italia. I nostri
Protestanti.

7



8 Prefatory Note

To some it may appear that I have been too
lavish in my use of quotations. I would say that
this is due to a deliberate purpose. Writers upon
religious history in particular are in danger of
being thought too subjective, or even biassed in
their statement of fact by their own cherished
convictions. I know no better way of guarding
against such a suspicion than by citing as fully
as is possible the statements made about these
same facts by other men who hold other faiths or
none at all.

Finally, I have to express my deepest gratitude
to my most faithful co-worker for the last twenty-
three years of my life (to whom this book is in-
scribed), and to Mr. William P. Henderson for so
effectually polishing, here and there, my English.
My thanks are also due to my publishers
for so courageously undertaking the issue
of a book such as this, written by one who is
an ardent admirer of America but till now almost
completely unknown on this side of the ocean.

, G. LUZZI,

Nxﬁg::-l 1013 Palazzo Salviati,

T 51, Via de’ Serragli,
Florence, Italy.
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I

THE DAWN OF CHRISTIANITY IN ROME.
THE WRONG PATH. FIRST CRIES OF
ALARM

“ OUR faith is spoken of throughout the
Y whole world.”’* These glorious words
were written in the spring of the year 59

by the Apostle of the Gentiles at Corinth to the
church of Rome. What of the origin of a church
so spiritually flourishing as to deserve such praise
from the greatest of all the apostles? It is
strange, but we know absolutely nothing of the
origin of this strategic point, which very probably
was the first stormed by Christianity to conquer
Europe to the new faith. We know that the
church of Rome was born in the apostolic century;
we know that she was born before any of the
apostles had ever come over to the West; we
know therefore that when we call her ‘¢ apos-
tolic,”” we must understand her to be such not
directly, but only indirectly; and that is all. So

3 Romans 1. 8.
15



16 The Struggle for Christian Truth in Italy

it happens in this world: What we are most eager
to know, remains often an unfathomable mystery
to us all; and as it almost always happens that
popular fancy largely supplies with its romantic
legends the silence of history, so, in our case, the
same popular fancy which created the legend of
Romulus to explain the origin of Rome, created
also the legend of Peter, of his episcopacy, and of
his twenty-five years pontificate, to explain the
origin of the Church of Rome.

When in Rome, I like to wander at sunset
through the ruins of the palace of the Ceasars.
Sunset in Rome is not like sunset in any other
town of Italy. In Venice it is the hour of dreams
of love in fairyland; in Florence it is the hour
of glorious visions of art; in Naples it is the hour
in which life seems to merge all its anxieties in
an immense wave of fantastic music and bright
melody; in Rome it is the solemn hour in which
one feels the infinite, the mysterious hour of great
historical reconstructions. And there, beyond the
Tiber, east of the Janiculum and south of the
Vatican, I rebuild in my imagination the ancient
Ghetto, the miserable, almost hidden quarter
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swarming with the squalid descendants of those
Jews whom Pompey brought to Rome as slaves.
That Ghetto was the cradle of the Christian
Church. How the Church happened to be born
there is not easy to explain. Every year from the
Roman Ghetto not a few pious Jews directed their
steps towards Jerusalem to offer their sacrifices
in the Temple. Some of those Jews were to be
seen on the day of Pentecost among the crowd to
whom St. Peter preached. Is it not nai.;ural to
think that some Jew, converted on that great day,
brought to Rome the first seeds of the Gospel??*
Again we know that the foundation of the church
of Antioch was due to a handful of laymen driven
away from Jerusalem by the storm of persecution;
we also know that those faithful men sowed the
good seed all over Syria; and as from Syria, from
Asia Minor, and from Greece people used to flock
to Rome continually and in great numbers, should
we be far wrong if we conjectured that it was
through this channel that the first news of the
Gospel reached the Eternal City?

Be this as it may, there remains the fact: that
the Christian church of Rome came to light in the
Jewish cradle of the Ghetto. There the first Chris-

3This is the view of Baur, Reuss, Thiersch, Mangold, A. Saba-
tier, Renan, Holtzmann, and others. i




18 The Struggle for Christian Truth in Italy

tian missionary movement had its beginning and,
undisturbed,’ grew to such an extent as to cause
uproars in the Ghetto, which decided the Em-
peror Claudius, in the year 52, to issue the first
decree of banishment against the Jews.* And see
how wonderful are the ways of God! As the perse-
cution which broke out at Jerusalem became the
means by which a handful of faithful emigrants

took the Gospel through all Syria so that from

Syria the Gospel was able to find its way to Rome,

80, in a like manner, the decree of Claudius ban-

ished from Rome, among others, Priscilla and

Aquila,* who, after having found a refuge in

Corinth and Ephesus, became the hosts, partners,

and protectors of the Apostle Paul.

® The presence of the princes of the house of Herod (of Idumean
origin) at the Imperial Court was sufficient to protect the Jews
of Rome during the greater part of Claudius’ reign (41-54).

¢Acts xviii. 2. “Judmos impulsore Chresto adsidue tumul-
tuantes . . . . . Roma expulit” (Svet. in Claud. XXXV).
Herzog (Real-Encykl, s.v. Claudius) thinks that the Chrestus
mentioned in the edict is mot Jesus Christ, but some seditious
Roman Jew. But the assumption is supposed to be very unlikely.

*Renan says: “ Aquila and Priscilla are, therefore, the first
known members of the Church of Rome. And to think that they
have in Rome scarcely a souvenir! Legend, which is always
unjust, because it is invariably ruled by political reasons, ousted
from the Christian Pantheon the two obscure artisans in order to
ascribe the honour of founding the Church of Rome to a more il-
lustrious person, and thus to harmonise more readily with the
haughty pretensions which the capital of the Empire, already a
Christian city, was then unable to surrender. As far as we are

)
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The decree of banishment was bound to be a
terrible blow to the rising church; still, the blow
appears not to have been fatal, for, seven years
later, Paul was able to write to the Christians of
Bome: ‘‘ Your faith is spoken of throughout the
whole world.”” Moreover, in the very letter which
contains this magnificent eulogium, we find the
interesting physiognomy of the Roman church
outlined. Professor F. Godet, in his classical
Commentary on the Epistle to the Romans, has
shown that the church of Rome was composed of
a minority of Christians converted from Judaism
who had not yet completely freed themselves from
the law of Moses and the traditional rites of their
fathers, and of a majority of believers from
the ranks of heathenism. This means that the
church, born and nurtured in the bosom of
the Synagogue, afterwards left the Judaic
trenches to attack vigorously the heathen encamp-
ments.

‘What remains is too well known. In the spring
of 62 the church was visited by the Apostle Paul,

concerned, we believe that the place where western Christianity
was born, was not the theatrical basilica dedicated to St. Peter,
but the old Ghetto of Porta Portese. . . . And instead of those
proud umbrageous basilicas, would it not be much better to erect
& poor chapel to the memory of the two good Jews from Pontus,
who were expelled by the police of Claudius because they were
followers of Christt”—~Saint Paul, p. 112,
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who for two years remained in' Rome as a pris-
oner, still enjoying, however, great freedom of
action. About the end of 63, or at the beginning
of 64, Peter also was in Rome. The evidence relat-
ing to this sojourn of Peter in Rome is too positive
to be discarded by impartial criticism;® but his
sojourn lasted only a few months; at the most
till August, 64, when the apostle fell a vietim to
the Neronian persecution.

*

* *

The Christian community of Rome, at the dawn
of its ecclesiastical life, had no bishop. It was a
church represented by a council of elders. When
Paul wrote his great letter to this church in 59, al-
though she was already so far developed as to
attract the attention of all and to possess ecclesi-
astical offices more or less organised,” yet she had
no bishop; nor had she a bishop until fifty years
later, when the Roman community sent their words
of advice and exhortation to the community of
Corinth through Clement.® The letter of Ignatius

¢Clement of Rome (d. 101), Clement of Alexandria (d. 220),
8t. Dionysius of Corinth (d. 165), the Muratorian Fragment (ab.
170 or 180), Irenmus (d. 202), Tertullian (d. 218), and Gaius
(d. 200).

fRomans i. 1, 6 and xii. 4, 9.

SAD. 91 or 100 (uncert.); Clem. of Rome; l Corinthians 1
and 44, ete.
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to the Romans® and the first revelations of Her-
mas,*® contained in the Shepherd, show that under
the reign of Trajan ** and in the first years of the
reign of Hadrian ** the church of Rome was still
governed by presbyteral rule. Ifis only about the
middle of the second century that the Roman ec-
clesiastical government was changed. Anicetus,'®
by that time, was already ruling the church with
an authority altogether episcopal. And it is at
this point that we approach a crisis of the great-
est historical importance. Inthe days of Anicetus,
Polycarp, the aged Bishop of Smyrna, came to
Rome to confer with the Roman bishop as to the
proper time for keeping Easter.’* The discussion
did not lead to a perfectly mutual understanding;
the Bishop of Rome and the Bishop of Smyrna
held fast to their own individual rights, but fra-
ternally partook of the Holy Communion. The
reciprocal autonomy of the churches of Rome on

*Ignatius (d. ab. 112).

®ab. 142. 198-117. 1117-138. 1157-168.

% Polycarp and the churches of Asia, following the example of
St. John, kept the day of the Crucifixion on Nisan 14, irre-
spective of the day of the week. Anicetus, on the other hand, with
his predecessors and the churches of the West, always observed
Friday as the anniversary of the Crucifixion, and Sunday as that
of the Resurrection. Each could quote high authority and
abundant precedent for their respective views, and neither the
Bishop of Rome nor the Bishop of Smyrna felt justified in altering
s custom which liad been handed down by the traditions of their
fathers.



22 The Struggle for Christian Truth in Italy

one side, and of the churches of Asia, which Poly-
carp represented, on the other, was acknowledged
and accepted.”® Now, if all this proves that the
Asian churches were greatly concerned with the
fellowship of the churches of Rome, it proves
also that by that time the most perfect equality
reigned among the bishops. Half a century later,
the same discussion arose again. Victor,* how-
ever, did not act as Anicetus had done; he abruptly
ended the controversy by an act of authority; ex-
communicated and declared heretical all the
churches of Asia or of any other region that in
this question of the date of Easter had not followed
the Roman practice. This happened in the year
194; a momentous year, because it was by that
imperious edict that Papacy was brought to life.
Auguste Sabatier has well said: ‘¢ From the days
in which Victor speaks as a universal bishop and
proclaims heretical the churches resisting his aun-
thority, nothing more is to be done. The token of
truth is no longer in doctrine, but in the external
attitude one takes before Rome. To be subject
to her, is to be orthodox; to be severed from her,
is to be heretical.”’ _

So, the church of Rome, which down to the reign

BIreneus relates this fact in a letter to Victor, Bishop of
Rome, preserved by Eusebius, Hist. Eccl., V, 24. 14 190-202.
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of Hadrian ** had had no bishop properly so called,
accepted a papistic bishop in the year 194; a
bishop who imposed himself on the community,
and became the synthesis of the whole community.
Therefore, as A. Sabatier says, ‘‘ owing to the
plurality of bishops who thus became the heads
of the various churches, the fatal law of inexorable
logic necessitated the creation of the bishop of
bishops, the synthesis of episcopacy and the soul
of catholicity. In order the better to assimilate
episcopacy with the apostolate, Peter was thrust
by force into the series of bishops, as first link of
the mystical chain; the link on which all the chain
depended. Exegesisdid not refuseits co-operation
in the work of erecting the papal edifice; and it
was in the days of Victor and Callistus ** that the
Tu es Petrus* was for the first time applied by
the Roman exegesis to the successors of Peter.”
Then, as we shall see, came Constantine,® his
famous donation and the forged Decretals of Isi-
dore,** ¢¢ the two magic columns, as Gibbon says,
of the spiritual and temporal monarchy of the
Popes.’”’ Finally, under the pontificate of Gregory

¥117-138. 3 Victor, 190-202. Callistus, 219-222,

* Matthew xvi. 18, 19. » 312-337.

= Constantine’s donation is understood to be the grant of the
town and the neighbouring territories of Rome which he is sup-
posed to have made to Pope Sylvester. The latter is believed to
be the Pope who baptised the emperor and cured him of leprosy.
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VIL?* the idea of infallibility began to appear;
and this idea, treated for the first time as an article
of Catholic theology by Thomas Aquinas,* became
a dogma on the 18th of July, 1870, when, in the
very Church for which a God had made Himself
man, a man had the impudence to proclaim him-
self god.

But let us not anticipate events.

The modern apologists of Roman Catholicism
explain this evolution (as they are very fond of
calling it), which started from the democratic pres-
byteral council of the apostolic times and ended
in the absolute sovereignty of the infallible Pope
of 1870, by the germ-theory; and have for their

That grant should, therefore, be considered as the nucleus of the
“States of the Church.” To strengthen the power of the Church
a series of documents were put forward toward the middle of the
ninth century, claiming to be the official letters (Decretals) of
some of the earlier bishops of Rome,—beginning with Clement as
successor of Peter,—which asserted and emphasised the supreme
jurisdiction of the Church, and of the Pope as Head of the Church,
over all secular authority. These were added to the recognised
collection of Canons and Acts of Councils compiled by Isidore of
Seville, and are known as the Forged Deoretals of Isidore. Their
genuineness—especially that of the domation of Constantine—
was attacked by Laurentius Valla in 1441; they were more thor-
oughly criticised by Erasmus, about 1630; and their authenticity
is considered to have been finally disproved by the Magdeburg
Oenturiators, a group of Protestant scholars and Church his-
torians, about 1680. Roman Catholic historians, while acknowl-
edging the forgery, plead the circumstances which doubtless jus-
tifled the authors in their own eyes.
#1073-1085. =1226-1274.
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patron saint Cardinal Newman, whom they con-
sider as the Darwin of Church history. But we
must not distort words, or deceive ourselves as
to the true meaning of facts. An institution which,
beginning with the purest spirituality, ends in the
grossest formalism; which, beginning in a free
Christian spirit, ends in the most merciless
tyranny; which, beginning with the idea of being
a means for the triumph of the Kingdom of God
in the world, ends by becoming itself a worldly
kingdom and by coveting the homage of royalties
even if those royalties be infidels and if their
hands be stained with Christian blood, surely can-
not be considered an institution which has passed
through a normal and healthy evolution; it is a
corrupt institution; an institution issued from
the hands of God, yes, but dragged by its own am-
bition to abase itself in the world.
*
* *

Is it possible that all this degenerating process
could pass unobserved, without arousing in the
bosom of the Church herself some cries of pro-
test? Cries of protest were heard, but they were
impotent to stop the current of worldliness and
the thirst for dominion that had invaded the
Church.
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It might be most interesting to try and catch
the impressions produced by the rise of Papacy
in other churches than that of Rome. For in-
stance: The famous Tu es Petrus already referred
to did not assume the meaning and the dogmatic
importance that the theologians of Papacy have
ascribed to it, until the third century; when the
bishops of Rome were in need of it to uphold their
rising pretensions. But against such an exegesis
inspired by polity, Tertullian* lifted high his
voice to assert that these words of Jesus and the
privilege that they implied had reference only to
the person of Peter; so that the Roman bishops
had no right whatever to apply them to them-
selves and to their See.*® More freely still and
with less polemic intention than Tertullian,
Origen * declared that the promise was not made
by Jesus to the person of Peter, who a little fur-
ther on is called Satan, but to that very faith of
which at that moment Peter was the mouthpiece,
and on which the Church is grounded.*”

The whole third century is full of conflicts
created by the haughty pretensions of the bishops
of Rome. Let me only mention the most important

% 160-230.

® ¢ Domini intentionem hoe personaliter Petro conferentem.”—
De Pudio., XXI.

»d, 2564, ¥ Commentary on Matthew xvi. 18,
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and most symptomatic of them : I mean the conflict
that broke out about the middle of the century be-
tween Stephen of Rome *®* and Cyprian of Car-
thage,” on account of the baptism of heretics.*®
Cyprian would have liked a peaceful and amicable
solution of the difficulty. Stephen, instead, in-
sisted on imposing his own solution by virtue of
his prerogative as successor of Peter, and threat-
ened with excommunication all those who dared to
refuse it. Cyprian defined Stephen’s behaviour
as intolerable abuse. Two Councils held at Car-
thage ** took Cyprian’s side. The larger number
of the Eastern bishops, with Dionysius of Alex-
andria at their head, arrayed themselves against
Stephen. It was a regular insurrection of almost
the whole episcopacy, in defence of their rights and
of their independence so openly menaced by Rome.

But we must not allow ourselves to be distracted
by fascinating Africa; it is in the West that we
must remain, and especially in Italy, in order to
catch the cries of protest that were heard com-

#2583 or 257. » 4, 258.
® When a heretic was converted, the Roman Church regarded his
previous baptism as valid, and admitted him into membership
by simple confirmation, or laying on of hands. On the other
bhand, in the churches of Asia, previous heretical baptism was
ignored, and a convert was required to undergo baptism anew.
This also was the custom of the North African churches.
%254 and 256.
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ing not from the outside, but from the very bosom
of the Church. Here we have to stay until the
breaking out of the Protestant revolution which,
in the history of Christianity, made the sixteenth
century so memorable.

The first cry of protest recorded in history is
the cry of a layman against the evils of the Church,
and was uttered in the very middle of the second
century. Itis the cry of Hermas, whose Shepherd,
read at first in the churches and afterwards placed
as an appendix to the Sacred Volume, nearly
found its way into the Christian Canon. It has
been called the Pilgrim’s Progress of the second
century; but that is an exaggeration; because if
the Shepherd and the Pilgrim’s Progress are
somewhat alike in their general features, they dif-
fer as far as the spirit and the correctness of doc-
trine are concerned. In this their diversity is to be
found the reason for the fact that the fame and
the popularity of the Shepherd did not and will
not last as long as that of Bunyan’s inspired work.
Notwithstanding this, Hermas’ protesting cry has
great value. Towards the middle of the second
century Papacy was not yet born; but the abuses
had already begun. As the Shepherd says:
¢¢ Customs have become worldly; discipline is
relaxed; the Church is a sickly old woman in-
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capable of standing on her feet; rulers and ruled
are all languishing, and many among them are
corrupt, covetous, greedy, hypocritical, conten-
tious, slanderers, blasphemers, libertines, spies,
renegades, schismatics. Worthy teachers are not
wanting, but there are also many false prophets,
vain, . eager after the first seats, for whom the
greatest thing in life is not the practice of piety
and justice, but the strife for the post of com-
mand. Now the day of wrath is at hand; the pun-
ishment will be dreadful; the Lord will give unto
every one according to his works’’! Hermas,
therefore, in the spirit of one of the prophets of
old, exhorts the Church to repentance; and in
sparkling, apocalyptic language gives to his read-
ers the vision of the Church of his heart, which is
like a tower that God has built, and whose founder,
corner-stone, and door is Christ.

Such, says E. Comba, is the mystic and awful
protest of Hermas; the cry of a man who, removed
not more than half a century from the death of the
last of the apostles, seems to be more a forerunner
of monastic asceticism than one who carried on the
apostolic work; nevertheless it is the ery of an
honest man which was bound to echo in a Church
already so convulsed and harassed.

The voice of the layman Hermas was followed,
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half a century later, by the voice of a churchman:
Hippolytus.** Was he simply an elder or a bishop?
a Pope or an Antipope? an excommunicated man
or a martyr? All this has been asked. We shall
not occupy ourselves with a search for the best
answers to these queries; what is really of impor-
tance to us here are the following facts, which by
several means®® we have been able to ascertain:
That he lived in Rome under Zephyrinus ** and
Callistus,” and that he lagshed Zephyrinus, whom
he described as ‘‘ a weak and venal fool,”’ *® and
especially Callistus, whom he speaks of as ‘‘ a
cheat,”” ‘‘ a sacrilegious swindler, an infamous
convict, and an arch-heretic ex cathedra.”’* And
he was perfectly right. Callistus was a wicked
and corrupt man; so ambitious and unscrupulous
that he bargained with heretics and renegades for
his election to the episcopal See. He was the first
to restrict to the Roman See the power of forgiv-
ing all kinds of sins;* and he exercised this power

" 198-236.

8 In 1842 a MS. of his Philosophumena, or a Refutation of all
the Heresies, was discovered on Mount Athos. The first of the
ten books of these Philosophumena had long been printed to-
gether with the works of Origen. In 1551 a fine statue of Hip-
polytus was dug up in Via Tiburtina, Rome, which represents the
venerable man clad in a toga and pallium and seated on a bishop’s
chair, on the back of which is engraved a list of his writings.

“202-217. %92]7.222, * Philosoph., p. 278.
% Newman Tracts, p. 222 (1874). ™ Philosoph., IX, 12.
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largely not in order to increase but to weaken
evangelical discipline and to make the Church a
slave to episcopacy. He used to liken the Church
to the Ark of Noah, containing all sorts of ani-
mals, clean and unclean, dogs and wolves included.
Anxious not to lose the support of the clergy,
he granted them all sorts of iniquitous conces-
sions; and in order to keep the favour of the
Patricians, he went so far as to tolerate shame-
lessly their concubinage.

‘When we think of these spiritmal and moral
conditions of the Church, we feel as in a dream.
‘Who would ever believe that such were the condi-
tions of a period rémoved scarcely a century from
the golden age of Christian piety? If the Church,
led by men such as Zephyrinus and Callistus, did
not perish miserably, it was not because men did
not do their best to dishonour and kill her, but be-
cause God saved her with His mighty hand. And
is it to be wondered at if the voice of Hippolytus
thundered in the midst of such moral disorder?
if he pitilessly unmasked Callistus, brought to
light his perfidy, and called him a sorcerer on ac-
count of his art of seducing souls, and an impostor
on account of his false doctrines? Hippolytus
called in question the authority and the primacy
of all bishops of that kind and denied the legit-



32 The Struggle for Christian Truth in Italy

imacy of the impious dualism: the moral character
of a man and the office entrusted to him. The
Church, he said, is not an Ark containing all kinds
of animals; it is a ship, if you like; but a ship hav-
ing Christ as pilot and the cross as the ensign; or,
if you prefer to call her an edifice, you must re-
member that Christ, and no one else but Christ, is
her corner-stone.

‘Hippolytus was worsted; but the Christians of
Rome never forgot his name; they blessed his
memory; they piously kept his remains and erected
a chapel, as a memorial, where the people used to
go regularly to pray.*

If men of God such as Hippolytus, who without
leaving the Church thundered against the abuses
of the Roman bishops, had succeeded, Christianity
would have been spared many troubles, and the
Kingdom of God would have continued more speed-
ily its trinmphal march. But, alas, the period be-
tween 150 and 250 was decisive in the growth of
sacerdotalism and of the papal spirit, and noth-
ing could stop the Church in her fatal descent.
Persecutions had so far checked the corruption
of faith and of customs, but did not lead the

®The crypt where the remains of Hippolytus were laid was
discovered recently in Via Tiburtina, opposite the Church of San
Lorenzo. Vide de Rossi: Bullett., 1882, p. 66, and 1883 passim.
His statue was discovered on the same site in 1661 (vide n. 33).
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Church back to her original purity and simplicity;
and it was just at the end of the two awful years
during which Decius scourged the Church almost
to death by his persecution, that the first schisms
broke out. These are the link between the in-
dividual protests and the heresies properly so
called.

Rome, at that time, had in her midst the No-
vatians, whose leader, Novatianus, was the
preacher of ¢‘ the old severity of customs ’’ as the
only remedy against the evils of general apos-
tasy, and the apostle of a Church composed en-
tirely of ¢ Catharists,’”” namely ‘¢ puritans.’’*
Novatianus, like Montanus 4 in the East, was a
man animated by the best of intentions; but as
both went beyond the limits of reasonableness,
they yielded themselves to the exaggerations of
reaction, and knew not how to keep their own faith
pure from defilement. They failed to produce in

@ They held that the other churches had fallen off, and baptised
again those who joined their church, for they did not recognise
the baptism of the Roman Catholic Church as valid. They also
regarded as impure all those who partook of communion with the
lapss, that is, with those who had recanted in order to avoid
torture.

“The Montanistic sect arose a few years after the death of
Hippolytus (d. 236). It was an outbreak of the spiritualistie
fervour which cut adrift, like Quakerism or Methodism, from the
formalities of the Church, and claimed to be a new dispensation,
under the immediate guidance of the Holy Ghost. It was, as
Baur explains, a sort of Gnosticism reversed.
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the Church the effect they had in view, and which
it would have been a great blessing had they been
able to attain. Add to all this the incessant at-
tempts of the heretical sects who tried their best
to revive either Judaism or Paganism in the bosom
of the Church, which had dominated but not alto-
gether subdued them; add, that is to say, the
deleterious working of the Nazarenes and of the
Ebionites, who had gone back completely into
Judaism, and after having denied the divinity of
Christ had set themselves up as a special sect;
add the working of Valentinus ** and the Gnostics,
who, inspired by the Oriental gnosis, introduced,
secretly at first and then openly, the dualistic
theories into the new Manichzan form which they
adopted; add the Unitarian heresy * which had ex-
isted in Rome since the end of the second century,
and you will have an idea of the conditions of the
Church at the end of her second period.

It was about the middle of the third century
that the Church found herself in a most critical
condition, torn by all kinds of hypocrisies, ambi-

;ernal strifes. Gallienus,* the son

8 in Rome from 140 to 160.

. heresy was represented in Rome (about the
century) by Theodotus, the Currier, and by a
the Money Changer, one of his disciples.
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of Valerian, reversing his father’s policy, had
practically granted toleration to the Christians;
and for about forty years after this, the Church
enjoyed an almost unbroken rest. But rest, when
not consecrated to God and to the Cause of God,
is as dangerous to the life of individuals as to
the life of the churches; the Evil One is sure to
make use of it for his own purposes; then the
persecution of Diocletian, the last and most
formidable of all persecutions, not excepting that
of Decius, broke out;** and with this persecution
we are led to the age of Constantine; to the age
in which the Roman Empire, from being the enemy
and persecutor of the Church, became her pro-
fector and patron. The Church entered into an
alliance with the State, which was to prove so
fruitful of consequences in the subsequent history
of Europe, both for good and evil, but more for
evil than for good.

‘When Christianity became the religion of the
Empire,* it became also the fashion of a luxurious

“284-308.

“ Christianity was declared the religion of the Empire by Con-
stantine, in the year 324. From this time (excepting the short
reign of Julian) it continued to be the State religion as long as
the Empire existed. The Empire was divided at the death of



36 The Struggle for Christian Truth in Italy

and decaying society. That was in the era from
Constantine to Gregory I;*" an era of great de-
cline for the Church; and the decline was more
evident in Rome than anywhere else. ‘¢ Chris-
tianity in Rome,’’ says Gregorovius,* ‘‘ became
in a very short time corrupt; and this is not to be
wondered at, because the ground in which the seed
of its doctrines had been sown was rotten and
the least apt of all other grounds in the world
to bring forth good fruit. . . . The Roman char-
acter had not been changed from what it was of
old, because baptism cannot change the spirit ef
the times.”” Christian piety, that had made the
first classical period of the faith so glorious and
which, in the second period, had gone through so
many vicissitudes, grew in this third period into
a formal and churchly piety without any meoral
effect whatever on the life of individuals and of
the community. Conversion became nothing but a
round of ceremonies and perfunctory duties.
Many believed that by almsgiving and by partak-
ing of the Communion they might atone for sinful
lives. Baptism became an easy means of rescue

Theodosius (395) into the Eastern (or Greek) and Western (or
Latin) Empires. The Eastern Empire lasted until 1453, when
Constantinople was taken by the Turks. The Western Empire
perished in 476.

“ 313-690.

® Storia della cittd di Roma nel Medio Evo, Vol. I, p. 156.
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from perdition, and hence many deferred to re-
ceive it until frightened by the approach of death.
Christianity in a short time became the religion of
the rich and powerful; and as soon as that was the
case, the desire to set up a severe simplicity
against the splendour of pagan temples was less
felt and the primitive aversion to art in worship
began to pass away. Churches of more imposing
proportions and more costly furnishings were
erected. Pictures, especially those representing
Bible scenes, were generally adopted in the
churches, and towards the end of the fourth cen-
tury the use of images had already become preva-
lent. People began to prostrate themselves before
them, and many of the more ignorant to worship
them. The adoration of Mary became general;
and whilst baptism, with the addition of supple-
mentary rites, lost its original simplicity, the
Lord’s Supper became a sacrificial offering by
the Christian priests. Therefore it was quite
natural that as the Lord’s Supper was little by
little losing its primitive character of a simple
commemoration of the death of Christ and becom-
ing a sacrifice, the ancient presbyter should also
little by little transform himself into a priest.
The era from Gregory I to Charlemagne was the
era of the founding of the Church among the
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English and the Germans; a period of political
and ecclesiastical disorder, out of which the papal
power emerged with added strength. The Pope
who mostly contributed to such a result was
Gregory L a really great man, considering the
time of extreme spiritual and moral desolation in
which he lived. Those were times eminently pro-
pitious for the new triumphs of the Roman See.
So much so that Gregory, ruling as a true dictator
in Rome, was the first Pope to see the peoples of
the West humbly gathered round the apostolic See.

The era from Charlemagne to Gregory VII®
was one in which the Tree of Christianity stretched
out its branches and gathered in its shade the
peoples of the north and east of Europe. During
that period a movement of no little importance
took place. The civil and the ecclesiastical power
had at that time only one ideal; namely, to secure
the primacy; and the primacy was doomed to fall
into the hands of Papacy, to whose help came fraud
and falsehood. Charlemagne, in fact, who was
conscious of being the protector and defender of
the Church and of her members, received the oaths
of allegiance from the Popes and admonished them
as to their duty even in matters of doctrine. But
when Charlemagne died in 814 and his empire was

* 5980-604. * 800-1073.
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broken up by warring factions, the Popes im-
proved every opportunity afforded them by the
disorders of the times, to make themselves more
independent. The movement of the whole age was
toward papal ascendency; and so as to assert the
superiority of the Church over the State and to
crown Papacy with the aureola of temporal power,
the fictions of Constantine’s donation and the
Pseudo-Isidorian Decretals were brought forward.
On the 22d of April, 1073, Hildebrand, later known
as Pope Gregory VII, the restorer and upholder
of the Decretal system and the founder of papal
authority, was suddenly called to ascend the pon-
tifical throne amid the acclamations of the clergy
and people.

The period from Gregory VILI to Boniface
VIII* is too well known for me to spend many
words on it. It was the period of the full sway of
Papacy in Western countries; the period of celi-
bacy and investiture, of the Crusades, of the
bloodthirsty Inquisition,** the period in which the

= 1073-1204,

“The papal legates had long before been invested with in-
quigitorial powers to crush heresy. Bishops were especially
charged in 1215 by the Fourth Lateran Council to ferret out and
punish heretics or to appoint agents for the purpose. In 1229
the Council of Toulouse‘:g:'o thoroughly reorganised this epis-

copal inquisition. In 1232 and 1233 the work was entrusted to
monks of the Dominican order.
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Church, intoxicated with the spirit of earthly
dominion, almost completely forgot the Kingdom
and righteousness of God. With Boniface VIII
Papacy found itself on the decline; and whilst the
dawn of modern times was breaking, the need of
reform began to be felt.
*
* *

Now, in the midst of such spiritual and moral
deviation of the Papacy, the clergy, and the whole
laity from truth and right, is it possible that not
one word of protest was heard in Italy during al-
most ten centuries of the restless, turbulent, spas-
modic, and abnormal life of the Church?

Already at the end of the fourth century two
powerful voices were raised; that of Jovinian,*
who thundered against the idea of the Church be-
ing an assemblage of baptised beings instead of a
body of faithful followers of Jesus Christ, and
who also denounced meritorious works and com-
pulsory celibacy; and that of Vigilantius * against
compulsory celibacy, the worshipping of martyrs,
and pilgrimages. Later on, in the first half of

® Jovinian was, according to some, a Roman; according to
others, a Milanese. He died about 4086.

M Vigilantius was born in 364 in the small village called, in

old times, Calagorris, and to-day Houra, in the Comminges Dis-
triot, in Gascony.
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the ninth century, the voice of Claudius of Turin **
was heard, condemning the worshipping of images
and of the cross; and in the tenth century Ra-
therius of Verona®® denounced idolatry, bitterly
reproved the immorality of the clergy and the
negligence of the bishops, and tried to remind the
priesthood, who were stupefied by vice and igno-
rance, that ¢ God is a spirit and must be wor-
shipped in spirit and in truth.’”’ But what could
he do when, at Verona, after having preached on
the spiritunality of God, many of his clergy pro-
tested, saying: ‘‘ What is then to be done?! We
thought we knew something about God, but God
is nothing at all if He has not a head ’’1*"

But, alas, these sporadic protesting voices, in the
midst of those times of such a complete decline,
became more and more feeble. One would have
thought that the Church was altogether beyond
any possibility of reform, and that she was doomed
to fall in ruins on the judgment day when God was
expected to punish the world. That tel:rible day
was thought to be at hand. The rumour was more
and more insistently circulated that the first hour
of the year 1000 would be the last for the world.
But neither was the world destined to crumble

®4d. 839. ®ab. 890-974.
* Ratherius: Serm. 1, “ De Quadragesima.”
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away nor was Christianity to remain without re-
form; and the individual protests which we have
already mentioned were soon followed by a new
sequence of reaction, which we shall call: Mediz-
val reaction.

During the great struggles between Papacy and
the Empire, between the Guelfs and Ghibellines,
Arnold of Brescia ** for nine years led a Republic
in Rome in open defiance of Emperor and Pope.
The populace of Rome had broken out in rebellion
against Pope Lucius IL,*® who was stoned to death,
and they kept his successor, Eugene II, a monk of
Bernard’s own training, in perpetual exile. Ar-
. nold, who had been a disciple of Abelard, began to
preach a free Gospel, to denounce priestly vices,
and to proclaim that the clergy must give back all
property and secular dominion to the State and
return to the simplicity enjoined by the Gospel
and practised by its first ministers. His religious
fervour developed into political enthusiasm, which
kindled town after town of his native Lombardy
and carried him on a wave of popular triumph to
his brief rule in Rome. But betrayed into the
hands of Frederick Barbarossa and delivered over
to Adrian IV, as part of a new compact of alli-
ance, he was first strangled as a rebel, then burned

*1100-1155, »1145.
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as a heretic; and his ashes were cast into the
Tiber, lest anything that had been his should be
kept as a sacred relic among the people. Thus
vanished the martyr; but his ideal did not vanish.
It remained, as we shall see, and inspired, later,
many other vigorous protests.

The Catharists, whom the populace in Lom-
bardy used to call Patarenes,* appeared in Pied-
mont at the beginning of the eleventh century.®
They were not free from doctrinal errors, but,
as much as we know of them, by the purity of their
lives, by their self-denial, their humility, their love
for the New Testament, by the simplicity of their
worship, and their abhorrence of sacred images,
and by their missionary zeal, they made an ener-
getic protest against Rome. They spread all over
Italy, from Piedmont to the far end of Sicily; and
when they disappeared, about the fourteenth cen-
tury, exterminated by persecution in that very
Piedmont where they had first commenced their

® During the time of Gregory VII (1073-85), a handful of the
lowest class of the inhabitants of Milan, led by a fanatic called
Arialdo, rose to protest against the papal innovations, especially
against investitures and the celibacy of the clergy. These in-
surgents were called Pataremes, which in the Milanese dialect
means Rawkers, or because they dwelt in a wretched quarter of
the town called Pataria. When the Catharists (or puritans)
first appeared in Lombardy, they were immediately called Pata-
renes by the people.

® About 1028.
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work, they left their protest to the Waldenses as
an inheritance.

Of the Waldenses we shall speak in a special
chapter; but here, if only by the way, mention must
be made of the great monastic movement which
was so momentous at the time which we have now
been led to by our study. Monasticism, which ap-
peared in the East through Paconius ** and Basil,*
had already, as early as the time of Athanasius
and Augustine,* greatly affected the imagination
of Western Europe; but only in the sixth century
did it find in Benedict of Norcia ** a powerful and
intelligent organiser. Monasticism, in the East,
had been essentially ascetic; in the West, with
Benedict, it became more practical, more active,
more human, although still with a limited horizon.
Benedict, who died in prayer beside his own grave
which he had prepared for himself, shows us in the
most vivid manner the nature of his monastic
ideal. But from the thirteenth century onwards,
the monastic institutions assumed a different as-
pect, through the appearance of the so-called
Mendicant Orders. The Dominicans and the Fran-
ciscans came out of their life of meditation and

prayer and tried to re-awaken in the mind of all
©4d. 348 “d. 379.
% Athanasius (d. 373); Augustine (354-430).
* 480-543,
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the idea of the Church as a religious institution at
a time when, for so long, it had been nothing else
but a political instrument in the hands of princes.
The Dominicans, defenders of the faith, founded
the Inquisition; the Franciscans revealed to the
people the mysticism of Christianity as they un-
derstood it; and, through the creation of the Ter-
tiaries, put monastic piety within reach of all
members of the Church. They were true, faith-
ful servants of Rome; notwithstanding that, they
had their share in shaking the very foundations
of the Roman system, inasmuch as they insisted
on the fact that true piety consists more in life
than in forms, and opposed their simple, sober
virtues to the pomp, ignorance, and ambition of
the great dignitaries of the Church.

How it happened that by their rivalries and
internal quarrels, by their proscribing all that
might have helped them in their intellectual de-
velopment and scientific progress, they in their
tarn fell short of what might have been expected
from them, is not for us to question here. We
must not pass on, however, without touching on
the two great personalities of St. Dominic ** and
of St. Francis.” Both were great men; they
were very different from each other; and there is

"4, 1221. "4, 1226,
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no doubt that, of the two, St. Francis was by far
the more attractive and prepossessing. ‘¢ There
was no magnetic power of love in Dominic to draw
men to him, even while zeal and goodness directed
his labours,’’ says Professor Herkless;*® ¢ he
lacked the one thing needful, whatever it was,
which Francis had, to make captive the heart.”
Nevertheless it is a fact that in an age when the
people were ignorant of the Bible, when the priests
of the Church were dumb, he trained men to
preach, and he himself preached the Gospel of
Jesus Christ; and if Dominicans went beyond the
limits when they tried to suffocate the heretics in
blood by means of the Inquisition, ‘¢ the founder
of their Order was wise when he taught them that
heresy must be met by learning and educated wis-
dom, and was strong when he organised a company
of men well trained in theology and sent them forth
to meet the critics and enemies of the Church.”’ *
¢¢ 8t. Francis,’’ says Sabatier, ‘‘ was par ezcel-
lence the saint of the Middle Ages. Owing nothing
either to the Church or to the School, he was
truly a theodidacte. . . . If we search for the
origin of his ideas, we shall find it absolutely

® Francie and Dominic and the Mendioant Orders, by John
Herkless, D.D.
@ John Herkless, D.D.: Ibid.
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among the people of his time; and it is just on
account of this, that, at the beginning of the thir-
teenth century, he incarnates the Italian soul just
as Dante incarnates it a century later. He was
of the people, and the people recognised them-
selves in him. He possessed their poetry, their
inspirations; the claims of the people he made his
own claims, . . . As far as his attitude before
the Church is concerned, it was the attitude of an
obedient son. This may sound strange, speaking
as we do of a preacher who had not been sent,
but who was speaking to the world in the name
of his own personal and immediate inspiration.
. . . But for men like St. Francis the Church
was what our fatherland is for us; we may wish
to overturn the government, to upset the adminis-
tration, to change the Constitution; yet, in spite
of all this, we do not believe ourselves to be in
the least less loyal to our country. In like man-
ner, in those ages of a faith so naive, when re-
ligious beliefs seemed to be rooted in the very
flesh of humanity, Dante could attack the clergy
and the Roman Court with violence such as has
never been surpassed, and at the same time re-
main a good Catholic. St. Francis so strongly
believed that the Church had been untrue to her
calling, that in his symbolic language he spoke
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of the widowhood of his Dame Poverty, who, from
Christ to his own time, had not found a bride-
groom. How could he better have declared his
projects and made others divine his dreams?
‘What he wanted was far more than the foundation
of an Order. We wrong him when we so restrict
his attempt. He wanted a frue revival of the
Church in the name of that evangelical ideal which
he had found anew.”’ ™

Among the voices which in the bosom of the
Church were raised to protest against the abuses
of Papacy and to unmask the vices of the clergy,
we have to record the creator of the great Italian
national poetry (whom I have already alluded to
in quoting Sabatier): Dante Alighieri,” I mean,
the ¢¢ voice of ten silent centuries,’’ the poet who
sings us ‘‘ his mystic unfathomable song.”’™ To
his divine Poem Italians have had recourse in all
times, when, crushed by political or spiritual
tyranny, they longed for an inspired word of cour-
age, of concord, of trust in their own spurned
dignity or in the coming unity of their own be-
loved country.

With Dante, Francesco Petrarca™ may be

®Paul Sabatier: Vie de 8. Frangois d’Assise (Introduction).

" 1265-1321.

® Tieck, quoted by Carlyle in Leotwres on Horoes, “ The hero as
poet—Dante,” " 1304-1374.
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recorded; he was inferior to Dante as a poet and

as a man of character, but he also protested -
against Rome. His indignation may not always

have burst from the deep anguish of his heart; it

was more often a kind of academic indignation

poured forth in magniloquent Latin prose or in

most elegant, harmonious sonnets; but still, he

too, when necessary, knew how to be terrible; as

when he called the See of the Popes:

“A school of errors, a temple of heresy;
Rome, once; now false, wicked Babylon,
Hell of the living . . . . ... ”u

However, all those cries of denunciation against
Papacy and the clergy had not yet been able to
find their way into the conscience of the people;
but the subtle and biting raillery with which
Giovanni Boccaccio,” the maker of Italian prose,
scourged to death the vices and the scandalous
life of the priests, of the friars, and of the nuns
of his time, quickly and most effectively reached

% Fontana di dolore, albergo d’ira,

Scola d’errori, e tempio d’eresiaj
Gia Roma, or Babilonia falsa e ria,
Per cui tanto si piagne e si sospira:

O fucina d’inganni, o prigion d'ira,
Ove’l ben more, ¢’] mal si nutre e cria;
Di vivi inferno; un gran miracol fia
Se Cristo teco al fine non s’adira.

* 1313-1376.
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the popular conscience. Raillery was the mighti-
est weapon that could be used to hasten the fall
of that spiritual power which, trusting in the
strength of princes, had for centuries caused hu-
manity to weep and to moan. And no man, with
the exception perhaps of Aristophanes, ever knew
how to make use of the ridiculous, with better skill
than did Boccaccio. So, in those classical times
when humanity was coming out of the terrors of
the Middle Ages, and Dante, by setting reason
and science against religious authority, was giving
the signal of a great revolution, the dissolute life
of the clergy, and the sharp raillery of the merry
story-teller, completed the work by making the
way smooth for Martin Luther and his great
reformation.
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THE PROTESTANT REVOLUTION AND
ITS ECHO IN ITALY

ANTE ALIGHIERI is rightly considered
still a man of the Middle Ages; but with
Francesco Petrarca, whom Pasquale Vil-

lari has called ‘¢ the first modern man,’’ we are
already in the Renaissance; in the time of the
revival of ancient classical influences which took
its rise in Ifaly in the fifteenth and sixteenth cen-
turies, and which moved the whole of Europe.
This Renaissance gave, in the fifteenth century,
a last and fatal blow to the religious belief which,
at the end of the Middle Ages, and referred to in
the previous chapter, we had left in a dying con-
dition.

When the Mohammedans began to occupy the
cities of the Greek Empire, especially after Mo-
hammed II had taken Constantinople, many
learned men who preferred exile fo subjection to
those conquerors came to Italy, bringing with

them a quantity of old manuscripts; they settled
68
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down in the principal Academies, and were at once
surrounded by a crowd of literati. The fifteenth
was a century of great decline in Italian literature
and art; and the more intellectual minds, eager to
preserve both literature and art, saw no other way
of doing so than by going back to the ancient
classics. In consequence, during that century, the
want of originality was as great as the want of be-
lief. Many went to excess, and were possessed by
a frenzy for servile imitation. ‘¢ It looked as
if Italians,”’ says Pasquale Villari, ¢‘ did not
wish so much to imitate the old world as to sum-
mon it from its grave and make it live again; in so
doing they felt they were coming back to them-
selves, and entering, as it were, into a second life:
a regeneration. . . . They worked, therefore, with
unremitting energy, but, in doing so, their re-
ligious sentiment vanished, their moral sense got
weaker and weaker, and the worship of form grew
in them to the detriment of substance; a failing,
which we see reappearing for centuries in Italian
literature. . . . When the historian considers such
wonderful intellectual activity which reproduces
itself in a thousand different forms, always grow-
ing richer and more brilliant, and at the same
time always followed by evident moral decline,
he feels dismayed, as if in the presence of a mys-



The Protestant Revolution 55

terious contradiction pregnant of future woe.
‘When the evil that inwardly torments this people
comes to the surface, a terrible catastrophe is
inevitable.”’ :

The mysterious contradiction alluded to by Pas-
quale Villari will not escape the notice of the in-
vestigator of this period. The Renaissance found
faithful disciples among the heads of the clergy,
and ‘¢ erudition itself,’’ says Villari,? ¢‘ ascended
the cathedra of Peter, with Pope Nicholas V.”’*
These ecclesiastics used to meet in the Vatican, in
a hall which they themselves called ‘¢ the Work-
shop of Lies ’’; and here the Tuscan Poggio Brac-
ciolini used to entertain the meeting with his ob-
scene ¢‘ Jests.”” In the field of art we know that
Perugino, the master of Raphael, did not believe
in the immortality of the soul; that Leonardo da
Vinci, the painter of the ‘¢ Cenacolo,”’ always
doubted the truth of Roman Catholicism; that
Titian drew the inspiration for his ‘¢ Assump-
tion ”’ from the daunghters of Pietro Aretino; and
that the original of many of Raphael’s ‘‘ Ma-
donne *’ is to be found in the trivial and lustful
figure of the Fornarina. ¢‘ In the life of the

* Pasquale Villari: Niocold Machiavells e ¢ suoi tempi. Firenzey
1874. See E. Comba in Intr. alla 8t. della Rif. in Italia.

* Pasquale Villari: Ibid.

9 1447-1456.
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artists of that time everything is inconsistent and
contradictory,’’ writes Guerzoni. ‘¢ They spend
half their days painting Madonnas and dying
Christs, in laying out plans for new churches, in
painting frescoes in chapels and convents; and the
other half, in leading a debauched life. Their
sculptures and their paintings are the glorifica-
tion of faith; but more often not a spark of faith
illuminates their soul. As artists, they are in
heaven; as men, they are on earth, and very often
in the lowest part of it. No one knows what they
believed. There is a partition, a division, a gap
in their soul. Between what they do and what
they think there is an abyss.””* At that time the
Church of St. Peter was being built in Rome. It
was a masterpiece of art, but at the same time it
was an absolute negation of genuine Christian
sentiment. Edmondo de Amicis, writing his im-
pressions after seeing it, said: ¢“ A seducing mag-
nificence, a fascinating splendour, but not an in-
spiring grandeur. There, one gets the impression
" more of a theatre than of a church.”’® And Taine,
also, when thinking of it, wrote: ¢‘ Never was a
Christian God worshipped in such a pagan way.”’ ®
Paganism triumphed in the field of philosophy

¢ Guerzoni: Michelangelo oredente, Quoted from E. Comba.
* Do Amicis: Impressioni di Roma. Quoted from E. Comba.
*Taine: Voyage en Italie. '
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with Aristotle and Plato; and the triumph of
Paganism was followed by the downfall of theol-
ogy. What chance could theology ever have when,
in Rome, the Popes themselves lived a life which
was the most shameless insult to Christianity?
Nicholas V, who, at the beginning of this age, had
been the great patron of the Renaissance, was suc-
ceeded by Sixtus IV,” who made a market of the
Church, filled Italy with blood so as to insure some
sovereignty or other for his sons and nephews,
kindled the conspiracy of the Pazzi, and caused
Giuliano de’ Medici ®* to be murdered in Florence
at the foot of the altar in the Cathedral, at the
moment of the elevation of the Host. Sixtus IV
was followed by Innocent VIIL,® a man simoniacal
and greedy, living a life so debauched, that the
very name of Innocent which he assumed, made
people laugh as if he had intended it as a joke.
And Innocent’s successor was Alexander VI,* the
Nero of Papacy; the man who made the whole of
Rome shudder for fear of assassination, had but
one aim in life: to enrich his' numerous family,
and, above all, his son Cesare, the most abandoned
wretch that ever lived, of whom it has been said:
‘“ He gave audience to nobody but to the execu-
tioners he employed.’”” So that it is not to be

T1471-1484. ¢ 1478. *1484-1492. * 1492-1503.
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wondered at if Niccold Machiavelli ** was led to
write the following memorable words: ‘¢ The na-
tions nearest to the Roman Church, the head of our
religion, have the least religion of all. . . . On
account of the evil example of the Roman Court,
Italy has lost all devotion and religion. . . . We
Italians owe, therefore, to the Church and to the
priests the fact of our having become irreligious
and bad.”’**

‘“ The pagan revival,”’ says Professor Allen,
‘¢ had to be followed by a Christian revival, which
we term the Reformation, or the last state of man-
kind would be worse than the first. Culture and
refinement can never take the place of the strenu-
ous thing we call Virtue. Whatever we hold to be
the source of the Moral Law, of Christianity not
as a creed or ceremony but as a spirit and life, it
is the only salvation mankind has found as yet
from those horrors of ancient society against
which its first revelation was made; horrors to
irning itself may open the door, and Art

lecorate the way.”’*
attempt to reform the Church was made

1 Machiavelli: Discorsi, L. I, C. 12.
len: Ohristian History; 2d vol., “The Middle Age.”
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by the Church herself; and in this classic year,
1400, three Councils were held, of which history
has handed down the record to us by the name of
Reform Councils. They are: the Councils of Pisa,
Constance, and Bile.

What was their practical result? Here it is
summed up in a few words.

The arrogant claims of Boniface VIII soon led
to a violent conflict with the French King Philip
IV, resulting in the Pope’s imprisonment and
death.’* Two years later, a French Cardinal, on
being elected Pope as Clement V, removed the
Papal Court to Avignon; whence the Babylonian
Captivity, which lasted seventy years,'® and pre-
sented the spectacle of two Popes: one at Avignon,
the other at Rome.'* To remove the scandal, the
Council of Pisa was convened, which, after con-
demning the two absent Popes as guilty of heresy,
deposed them and appointed a new Pope who
assumed the name of Alexander V, an aged monk,
who died within a year of his election. Thus the
practical result of the Council of Pisa'’ was to
leave the Church with three Popes instead of two.

41303. #1309-1378.

¥In Rome: Urban VI (1378-1389), then Boniface IX (1389-
1404), then Innocent VII (1404-1406), and Gregory XII (1408-
1410).

In Avignon: Clement VII (1378-1394), then Benedict XIII
(1394-1424). 11409,
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Alexander V was succeeded by a Neapolitan,
possessed of political ability and daring, but no-
torious for many crimes, who assumed the name of
John XXITI. This man, impelled by the Emperor
Sigismund, summoned the Council of Constance,
which sat four years. The whole work of this
second Council may be summed up as follows.
It condemned 44 propositions from the writings
of Wiclif, sentenced John Huss to be burned,**
condemned Jerome of Prague, who was burned
upon the same spot as John Huss, whose zealous
and eloquent coadjutor he had been.** John
XXIIT, charged by the Council with the manifold
crimes of his life, was deposed and compelled to
abdicate. Otto Colonna was chosen as his suc-
cessor, and took the name of Martin V.** ¢¢ The
new Pope,’’ says Professor G. P. Fisher, ‘¢ soon
showed his real attitude towards the reform move-
ment. He sanctioned the abuses on which the
Roman Court had flourished during the reign of
John XXIII, and before the Council was dis-
solved, asserted the papal supremacy in terms
which contradicted the doctrine of conciliar au-
thority, which had been solemnly promulgated
in its fourth and fifth sessions. The members of

»1414-1418. » July 6, 1416. * May, 1416.
% November 11, 1417.
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the Council, wearied by their long-continued and
apparently futile labours, were in no mood to
withstand the schemes or pretensions of the Pope.
They satisfied themselves with a decree embody-
ing a few reforms upon which they were all
united, and voted to leave the rest to be arranged
in concordats with the several nations. The sub-
stantial failure of this Council to achieve reforms
which thoughtful and good men everywhere
deemed indispensable, was a proof that some more
radical means of reformation would have to be
found.”’ **

The last attempt to reform was made during
the Papacy of Eugene IV,*® by the Council of
Béle, which sat ineffectually for eighteen years.*
The Council was assembled by Martin V, who,
however, died on his way to attend it; his sume-
cessor, Eugene IV, did his best to procure its dis-
solution. The only act of importance framed by
the Council was a compromise with the Hussites.”
It was crippled by the hostility of the Pope, whom
it attempted to depose,*® but without effect. The
Popes showed themselves hostile to the so-called

8 @. P. Fisher: History of the Christian Ohurch.

™ 1431-1447. %41431-1449.

® The use of the cup (calix) by the laity in the Eucharist was
granted as a compromise at the Council of Bale (1433), and is
still enjoyed in Bohemia. * 1435.
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Reform Councils; especially to those of Constance
and Bale; which makes it clear that, personally,
they neither wanted the reform of the Church, nor
were inclined to allow the Councils to succeed.
Did they at least encourage the several men who
were doing all in their power to institute reform?
Alas, the eloquent answer to this is given by the
dying fifteenth century, which witnessed the mar-
tyrdom of Girolamo Savonarola.?” ‘¢ What is
called the irony of history,’’ says Professor Allen,
‘¢ has no more tragic example than the condemna-
tion of the last great preacher of ecclesiastical
righteousness by the most profligate of Popes.
Savonarola was tortured, strangled, and burned
by sentence of Alexander Borgia. .. . . Sacerdotal
Christianity was thus fatally dishonoured; but
the forces were already in training, which in the
next century were to deliver their assault under
the new banner of Salvation by Faith.”’ *

So we come to the glorious sixteenth century,
during which Italy witnessed romantic epic poetry
brought to the height of its lustre by Lodovico

7 May 23, 1498,
»J. H, Allen: Ohristian History; 2d vol., “ The Middle Age.”



The Protestant Revolution 63

Ariosto; ** the art of history brought to light by
Machiavelli,* Guicciardini,** and a crowd of other
minor men; and the fine arts, painting especially,
which were protected by Popes*®* and princes,
brought to a height of perfection by the architect
Bramante, Raphael, the king of painters, Leo-
nardo da Vinci, Andrea del Sarto, Antonio Allegri
da Correggio, and Michelangelo, called ¢ the man
with four souls ’’ on account of his being a sculp-
tor, painter, architect, and poet.

But the times were bad. The end of the fif-
teenth century had seen Italy invaded by foreign-
ers; and the following century saw Italy in the
hands of princes ** who did not maintain the power
and dignity of their position but only its name,
and who, like Cosimo I at Florence, after having
secured for themselves dominion over their States,
favoured fine arts and learning solely to make the
people completely forget their right to freedom.
In the first half of this century the Renaissance,

*1474-1533. 1469-1527. 8 1483-1540.

® Julius II (1503-1513), Leo X (1513-1521), Clement VII
(1523-1534), Paul IIT (1634-15649), Gregory XIII (1572-1685),
Sixtus V (1586-1590), Clement VIII (1592-1606).

®In Naples and in Sicily, Spain through two viceregents. In
Florence, the Medici; in Ferrara, and later on at Modena, the
Estensi. In Mantoa, Guastalla and Padua, the Gonzaga. In
Urbino, the Montefeltro and the Della Rovere. In Piedmont,
Emanuel Filiberto.
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as far as literary perfection was concerned, had
exerted its influence; but the Italians, unfortu-
nately, derived from it only religious indifference
and more unrestrained licentiousness than ever.
In the works of Lodovico Ariosto we feel the crav-
ing for pleasure; and when he speaks of Chris-
tianity, we perceive at once that the poet has it
only in his mind; not in his heart, which is empty.
In the works of Machiavelli and Guicciardini we
find a political ideal which has success principally
in view, without any moral consideration. Story-
tellers and dissolute poets abounded more than
ever at that time. ‘¢ In spite of all this,’’ says
Piero Misciattelli, ¢‘ the spiritual atmosphere of
the Italian sixteenth century, which was per-
meated with beauty and humanistic thought, had
become unfit to breathe for all those who had a soul.
The art of Michelangelo, with the sad meditations
of his Prophets, with the desperate attitndes of
his Prisoners, with the religious melancholy
of his statue ¢ Pietd,’ expressed with intensity
the unsatisfied feeling and the inward strife
of the few souls of his time, who, chained to the
earth, eagerly desired heavenly things. The most
powerful manifestations of Michelangelo’s art are
but the cries of a restive genius who tries to free
himself from the classical models which the
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Renaissance worshipped. Michelangelo was a de-
stroyer of idols. He moved the ocean of Thought.
He was a lover of war, not of peace. Vasari, his
friend, understood him but little; his disciples,
small-minded men, only saw the outward forms
of his art; Raphael, a sublime lover of the beau-
tiful, hated him with a hatred full of admiration;
the Popes, who were patrons of fine arts, appreci-
ated Michelangelo as a magnificent decorator of
their imperial palace; princes snatched him from
each other as a builder of mausoleums. Only Vit-
toria Colonna, with the intuition of her inward
eye troubled by religious inquietude, saw the abyss
of despair in the soul of the old artist; and for
this reason did Michelangelo dedicate to her, in
love sonnets, his own spiritual antobiography.’’ *

During 1494-1498, Savonarola entirely changed
the mental atmosphere of Florence; and this
change extended into the field of art and is
recorded in the work of several artists. Sandro
Botticelli,*® for instance, after the martyrdom of
Savonarola ceased to paint peaceful Greek god-
desses and classic myths, and began fo paint Ma-
donnas, in whom the joy of the ¢“ Magnificat ’**
completely disappeared to give room to the inef-

% Pjero Misciattelli: Mistioi Senesi; Chap. VI, “B. Ochino
¢ leresia in Siena.”
8 1444-1610. ) ® Painted about the year 1465.
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fable expression of pain of a ‘¢ Mater Dolorosa *’:
‘“ not of her beneath the cross, but of a young
Mother with the ever-present sword of a forebod-
ing sorrow piercing her heart, with the knowledge
of what was to come, of which others around her
were ignorant, and in which, therefore, they could
offered her no sympathy ’’;** a Madonna, such as
only the sermons of Fra Girolamo had had the
power to inspire. And in his celebrated picture of
¢ Calumny,’”’” now in the Uffizi Gallery of Flor-
ence,* Botticelli handed down to us, on immortal
canvas, the piteous story of Savonarola’s martyr-

# Colonel G. F. Young, C.B.: The Medioi.

* Steinmann in his Botticelli thus describes his famous picture:
“ The scene is laid in a stately judgment hall in the classic style,
on the decoration of which every resource of art has been ex-
pended. Between its lofty arches there is a distant view of a
calm sea; life-sized marble figures stand in the niches of the
pillars of the hall (like the figures outside Orsanmichele), and
every vacant space is adorned with richly-gilded sculpture. It
is a magnificent Renaissance building, which fancy imagines a
place in which wisdom and justice alone would exist, a place
of refuge in which poets and thinkers may prepare new in-
tellectual achievements as they walk in this stately portico by
the sea. Instead of this we witness a fearful deed of violence.
In bitter contrast with the splendid marble all round, in ironical
mockery of the solemn statues of justice and virtue on the walls,
a noisy throng is dragging the innocent victim of calumny be-
fore the tribunal of the Unjust Judge, who sits with crown and
sceptre on a richly-decorated throne. Two female figures, Igno-
rance and Suspicion, whisper in the long ass’s ears of the Unjust
Judge, while in front of him Envy declaims with imperious force.
With his right hand Envy leads Calumny, who holds & burning
torch before her as a treacherous symbol of her pretended love of
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dom.?* Thus, towards the decline of the century,
while licentiousness in writing seemed to have
become more moderate, or at least not so bare-
faced, the writers appeared more serious and

truth, She dashes impetuously forward, with her left hand
grasping mercilessly the hair of her victim, who lies on the
ground stripped naked, with his folded hands raised to heaven
in assertion of his innocence. Calumny’s appearance is plausible
and crafty; her clothing is costly, and her two attendants, Fraud
and Deception, are busy twining fresh roses in her golden hair.
Behind these (as what follows from injustice and cruelty) comes
the tormentor Remorse, a hideous hag clothed from head to foot
in ragged mourning attire, who, clasping her trembling hands
before her, turns her face round over her shoulder, to look at
the figure behind her of naked Truth (a slim female figure
recalling Botticelli’s Venus), who gazes upwards and lifts her
right hand to heaven in adjuration against the scene of in-
justice, cruelty, and wrong.” (Quoted from Colonel G. F.
Young’s The Medioci.)

®See Colonel G. F. Young’s The Medioi: “ At first sight this
picture repels us by its strange scene of grotesque violence; but
it has its meaning in the history of the time. For in this picture
Botticelli writes, for those who may come after, the story of how
Savonarola was done to death. In the stately Renaissance hall,
the refuge for poets and philosophers, with its solemn statues of
Wisdom and Justice, and its profuse decoration by Art, Botti-
celli represents Florence as for sixty years it had bees. In the
Unjust Judge, with his ass’s ears, seated on a throne with
crown and sceptre which he is not fit to bear, and in the scene
of violence enacted in front of him, the painter represents the
government of Florence as it had beoome; still occupying the
localities where such different sentiments had once prevailed. In
the figures of Ignorance and Suspicion, Envy and Calumny, Fraud
and Deception, he represents the motives and the methods which
had prevailed to put to death their victim, Savonarola. While
the figures of Remorse and Truth embody, Botticelli’s prophecy of
what shall afterwards follow.”
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thoughtful, and here and there some poet did not
disdain to choose a Christian subject for his
rhymes, until the reawakening of the Moslem
wrath against Europe and the subsequent victory
of Lepanto * kindled anew in many the desire to
fight the Crusades over again, and Torquato
Tasso * was moved to describe ‘¢ the deliverance
of Jerusalem ’’; Torquato Tasso, who expressed
in verse the revival of Christian sentiments and
the dejection and sadness of the Italian people, bet-
ter than any other writer of the sixteenth century.

Meanwhile what were the Popes doing?

Alexander VI, of vile memory, died in 1503.
He was succeeded by Pius ITI, but only for twenty-
six days; then succeeded Julius IT (1503-1513), an
irritable and ambitious Pontiff, a man more fitted
for the sword than the tiara, who was Pope only
in name and habiliments; he was followed by
Leo X,** the Medicean Pope, whose love of fine
arts, science, luxury, pleasure, hunting, and plays,
was only surpassed by his carelessness for re-
ligion. During the reigns of Julius II and Leo
X a Council was held, known as the fifth Lateran
Council.® This ought to have answered the cry
of ecclesiastics and laymen for the repression of

*1671. € 1544-1595. ©1513-1621.
©Opened in 1512 by Julius IL
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the most scandalous abuses, for a barrier to stop
the ever-rising torrent of corruption. But alas!
the Council, composed of 95 bishops, all Italians,
did nothing but annul the decisions of the Council
of Pisa,* cause the subjects of France to rebel
against their King, decree that the soul is im-
mortal (and surely there was much need of it, if,
as Francesco de Sanctis has said, Leo X himself
was a materialist) ; ® and having, or believing that
it had nothing else of importance to do, busied
itself with the grave matter of the removal of an
annual fair from Lyons to Grenoble!*

But if a kind of slumberous spirit had invaded
Pope, Cardinals, and Councils, God was not slum-
bering; and the Lateran Council had just closed
when the first crash of the Reformation resounded.
That was in 1517. With Martin Luther and his
ninety-five Theses concerning the lawfulness of
Indulgences, dawned the era of the Protestant

Reformation.*
*»

* »

My aim here is not to study the origin, the
spirit, and the vicissitudes of the Reformation
in the land where it was born and from whence it

“ 1409,

* Francesco de Sanctis: Lezione sopra il Oinguecenio,
*3d Session, € 318t of October, 1617,
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spread its shining light throughout Europe. In
the nineteenth century, par excellence ‘¢ the cen-
tury of criticism,’’ critics did not spare the move-
ment which has been called ¢¢ the Protestant revo-
lution.”” Even the critics of the most radical
school, however, who consider the Protestant
Reformation as ‘‘ one of the great calamities of
human history,’’ are obliged to admit that it was
the Church of Rome which made such a calamity
‘¢ unavoidable,’”’ and must recognise that Luther
made men aware of a new relation in which they
stood before God and all divine realities. ‘¢ Lu-
ther,’’ says Professor Allen, ¢ carried them right
back to the Bible itself, especially to the Psalms
and Epistles, in which they found the very foun-
tain-head of religious truth. All the enormous
mass of tradition, ceremony, penance, that had in-
tervened, was suddenly swept away, as a mist by
a gust of wind; and there was opened to them,
very literally, a new heaven and a new earth, quite
hidden from them till then. They, too, were face
to face with the Infinite. In the joy and strength
of that thought, they were emancipated from the
yoke of fear.”’ ¢

The German Reformation found a powerful
echo on the Italian side of the Alps; and after

©J. H. Allen: Ohristian History; 34 vol.,, “ Christian Phases.”
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having called the Italians back from the wild and
noisy way of living of the century of Leo X to the
earnestness of life and to the consideration of the
great spiritual problems, it opened to them a new
horizon: vistas of emancipation from all illegiti-
mate authority and of subjection to Christ only,
the head of the true Church.

There were causes, in Italy, that paved the way
for this movement, and causes that brought it
about. '

The way was prepared by the spirit of the peo-
ple who, by individual and collective protests, had
several times shown that they knew how to shake
off the yoke of the spiritually arrogant power of
Rome. Let it be sufficient, as far as individual
protests are concerned, to recall the names of
Claudius of Turin, of Arnaldo da Brescia, of Sa-
vonarola; and as far as the collective protests are
concerned, let us only mention the Milanese epis-
copacy which refused to recognise the primacy of
the bishops of Rome, although that primacy had
already been imposed on the remotest churches of
the West; * not only that, but it also dared to
resist Gregory VII in the delicate question of the

It was not until the eleventh century that the Popes suc-
cseded in establishing their authority in Milan and induced the
Milanese archbishops to ask for their “ pallium ” from Rome.
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celibacy of the clergy.*® It was prepared by the
Renaissance, when the writings of the Fathers
were brought to light and compared with the creed
of the Church, and when the Scriptures of the
Old and New Testaments were studied in their
original languages; so that the renovated knowl-
edge of the sources of Christian doctrine revealed
the differences between the native simplicity of
the Gospel and the doctrinal and ecclesiastical sys-
tem which professed to be founded upon it.
Finally, the way was opened to the new revolu-
tionary ideas by the invention of the press, by
which means their propagation was made possible.

The causes which brought about the reform
movement in Italy may be summed up as follows:
the religious corruption of the times; the influ-
ence of the Bible, which, in Italy, in the first half
of the sixteenth century was, as we shall see,
studied more than is generally believed; the fre-
quent interchange of correspondence between the
two countries; the presence of German studentsin
Italian universities, and of students from Italy in
universities in Germany. Even the war between
Charles V and Francis I brought to Italy many
adherents to the Reformation who, with the en-

“Tn 1074 the Milanese clergy opposed the decree of Gregory
VII forbidding marriage to the priests.
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thusiasm of the neophyte and with the boldness of
the soldier, quickly spread the new doctrines.

What about the extension and the importance
of the Reform movement in Italy?

¢“In Italy,”” wrote Voltaire, ‘‘ very few fol-
lowed Luther; the Italian people, ingenious, and
busy with intrigues and pleasures, kept themselves
aloof from that agitation.””** The staunch Ro-
man Catholic Cantii, however, thought otherwise,
for he said: ¢‘ Although the love for the new ideas
did not carry away either the people or the
princes, and although those who were anxious
about the condition of their own belief were very
few, compared with the number of those who lived
believing without ever analysing their creed, yet,
he who thinks that the Reformation had neither
extension nor civil and political consequences on
this side of the Alps, makes a great mistake.’’**
Facts amply show that Cantu was right. To prove
the truth of my assertion I ask you to follow me in
my rapid flight over the beautiful peninsula.

To the mnorth is Locarno, on the enchanting
Lago Maggiore. There in 1526, that is to say, nine

% For more details see McCrie: La Riforma in Italia.
®C. Cant: Gli eretici d’Italia. Quoted from McCrie.
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years after Luther’s Theses, Baldassarre Fontana
sowed the first seed of the Reformation which the
Locarnese apostle, Giovanni Beccaria, nurtured
and surrounded with loving care until it developed
into a united and zealous church. Turn to Istria,
to the peninsula which then belonged to the Queen
of the Seas. It is the furthest corner of Northern
Italy; the last to accept the Reformation; but
it is from that corner that Pier Paolo and Giovan
Battista Vergerio came; the two brothers and
bishops to whose efforts it was due that, previous
to 1546, the greater part of the population of that
country had opened their hearts to the Gospel.
Then there is Venice, the glorious republic, whose
Senate, jealous of its own autonomy, resisted the
intrusions of Rome and insisted on having its
right of sanctuary respected, as sacred to all.
It is quite certain that Gerdesio exaggerates when
he calls ‘¢ aurea libertas ’’ the freedom then en- -
joyed in the shadow of St. Mark; it is quite cer-
tain that Venice, absorbed as she was in her love
for money, did not consider it practical or profit-
able to spend too much time on the religious prob-
lems of the day; it is equally certain that she
tolerated the Holy Office calmly slaying its vie-
tims under the very eyes of the winged lion, for
want of that sympathy which seems to be com-
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pletely unknown to those who have not learnt
by experience what misfortune is; and it may
be that pride more than noble-mindedness made
BHer resist Rome and insist on her rights be-
ing respected. In spite of this, the fact remains
that in Venice men like Pietro Carnesecchi, Baldo
Lupetino, Baldassarre Altieri were allowed to
work indefatigably for the Reformation, and with
no little fruit; that from the Venetian printing
offices were issued versions of the Bible and re-
ligious tracts, which inundated Italy; and that in
1528 the news of the great progress made by evan-
gelical doctrines reached Luther, who, filled with
enthusiasm, wrote thus to a friend: ¢‘ By impart-
ing to me the news that the Venetians receive the
Word of the Lord you cause me great joy. God
be praised and thanked.’”’ ** In Padova many stu-
dents and some of the professors in the celebrated
university, accepted the new ideas. Verona,
Bergamo, Brescia, also were stirred up; but the
movement was more intense in Vicenza, Treviso,
and the neighbourhood round about, which was in
more immediate contact with Venice. ‘¢ Vast is
the harvest,”” Altieri wrote to Luther and to the
brethren in Germany . . . ‘‘ our ardent wish is

® Luther’s Stimtliche Schriften, Vol. XXI, p. 1092; ed. J. G.
Walch.
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that the Word of God may be spread over all the
country; but we have nobody to nurture us, un-
less you, in your abundance, come forward to
help us in our necessity.’’ *

In Mdan the Reformation had already made its
appearance in 1524; and in twelve years had so
progressed, especially through the zeal of Celio
Secondo Curione, as to give Paul ITI food for seri-
ous and anxious thought. But it is to Ferrara
that we must come, if we wish to find the principal
bulwark of the Italian Reform movement. There,
in the very Court of Casa d’Este, a safe refuge
was found for not a few of the Italian and foreign
reformers; there the most powerful champions of
the great fight against superstition and error were
initiated into, for them, the entirely new evangel-
ical doctrines; there the learned and beautiful
Duchessa Renata, the daughter of Louis XII of
France, one of the brightest stars of the sixteenth
century, professed herself an open friend of the
Reformation; there, finally, although many deny
it, we know as an irrefutable fact through Theo-
dore de Beza, that Calvin himself went between
March and April, 1536.® At Modena the first bold
men in Italy who dared to put themselves in direct

% Seckendorf, Book III, p. 401.
% Beza: Vita Caloini. Muratori: Antiokitd Estensi, T. II, p.
389. McCrie: La Riforma in Italia.
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correspondence with Martin Luther were found;
and its famous Academy to which Castelvetro,
Francesco and Bartolomeo Grillanzoni, Camillo
Molza, Falloppio belonged, was pointed out by all
as a powerful centre of heresy. Things were so
advanced at Modena, that Cardinal Morone, in
writing to Cardinal Contarini, said: ‘¢ There is
rumour that the whole town has become Lu-
theran.’’** We might stop at Faenza and Imola,
and there also we should find traces of the new
movement; but time flies and we must cross the
Apennines. In 1525 Florence already had her
heretics, and gave to the Reformation excellent
translators of the Scriptures, and such men as
Pietro Carnesecchi, Pier Martire Vermigli, whom
we shall have to mention again, and a cloud of
other heroes, who were compelled to ask from
other countries the freedom of conscience which
they could not expect from Cosimo de’ Medici.
Father Antonio Caracciolo, attracted by a long-
ing to magnify the work of the Holy Office, wrote:
¢¢ Carnesecchi and Pier Martire Vermigli had so
infected Florence that I heard Signor Pietr’ An-
tonio Bandini, the father of Cardinal Bandini,
often say: If it had not been for the Holy Office
Florence would have been left without a scrap of

®In 1542,
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faith.”” Of Siena let it be sufficient to mention
Aonio Paleario and the very frequent visits paid
to the Sienese by Bernardino Ochino, during his
apostolic peregrinations, when he exhorted them
to accept the Reformation. Lucca, the native city
of Giovanni Diodati, had an imposing nucleus of
lovers of the new religious movement; and in
the shade of the severe basilica of San Frediano,
the young clerics of the seminary founded by
Vermigli breathed the pure atmosphere of the ris-
ing Reformation, and were instructed by him and
Celso Martinengo, Emanuele Tremellio, Girolamo
Zanchi, and Paolo Lazise. In Viterbo, in 1541, a
strong and most important group of adherents to
the Reformation gathered round Cardinal Reginald
Pole, a friend of the movement, and a nephew of
the Duke of Clarence, whose brothers ascended
the throne of England as Edward IV and Richard
III. Rome also, as well as Sicily, opened its
heart to the new revolutionary ideas; but the shin-
ing beacon of the south of Italy was in Naples,
where, in a palace at Chiaia, a pious and learned
Spanish gentleman, Juan de Valdés, attracted the
flower of Italian piety, represented by men such as
Pier Martire Vermigli, Bernardino Ochino, Marco
Antonio Flaminio, Pietro Carnesecchi, Jacopo
Bonfadio the historian, Lattanzio Ragnoni of
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Siena, Bartolomeo Spataforo, a nableman of Mes-
sina, Donato Rullo from Puglia, Mario Galeata
from Naples, Placido di Sangro or de Sanguine,
the head of the Academy of de’ Sereni, Giovan
Galeazzo Caracciolo, son of the Marquis of Vico,
Vittoria Soranzo and Gian Tommaso Senfelice,
who had once upon a time been chamberlain of
Pope Clement VII, Giovanni Buzio from Montal-
cino,*” Vittoria Colonna, Marchioness of Pescara,
a literary star of her century and twin soul of the
great Michelangelo, Giulia Gionzaga, Duchess of
Trajetto and Countess of Fondi, a woman of ex-
quisite piety and famous for her misfortunes not
less than for her fascinating beauty, and Donna
Isabella Brisegna, the wife of Don Garzia Man-
riquez, the Governor of Piacenza.

Thus the movement, spread simultaneously and
spontaneously, is amazing, when one thinks of the
political conditions in Italy in the sixteenth cen-
tury. It looked, says McCrie, as if the scattered
members of the national body were going to be
knit together once for all not only by the influence
of an intellectual reawakening such as that of the

" He is generally known to historians by the name of Mollio.
Precise information relating to his family name and martyrdom
(1533) is given in a document in 8. Giovanni Decollato in Rome.
Tomo III, f. 66, dated 4th September, 1553. (See Antonio Ago-
stini: Pietro Carnecseoohs e sl Movimento Valdesiano.)
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magnificent sixteenth century, but also by the in-
fluence of a true spiritual revival in the Italian
conscience. )

And the movement was spreading over all so-
cial classes. Canti says: ‘‘ Whilst the Reforma-
tion in Germany was associated with princes, and
in France with the nobility, in Italy it principally
touched the men of letters.’’®* Principally, but
not exclustvely, because the religious movement
of the century of Martin Luther, in Italy, did not
only affect literary men, but also philosophers,
monastics, noblemen, men of the sword, courtiers,
and women, such as Isabella Manrica di Bresegna,
Lavinia della Rovere, Madonna Elena Rangone di
Bentivoglio, Giulia Gonzaga, Vittoria Colonna,and
Olimpia Morata. Ernesto Masi, one of the few
Italians who studied dispassionately the Reform
movement in his country, said with more truth
than Cantd that it began ¢‘ in high places.”” In
fact, when one looks back to that ‘‘ Oratorio del
Divino Amore,’”’ founded almost at the door of
the Roman Court, where men like Giberti, Sado-
leto, Latino Giovenale, Giuliano Dati, and Caraffa,
who afterwards became Paul IV,** met to pray

®C. Cantd: @i eretici d’Italia. Quoted from McCrie.

® Paul IV was afterwards “the viper that bit the rising evan-
gelical Reformation in Italy more venomously than any ong
olse.”—E. CoMBA: Storia della Riforma i ltalia.
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and to study the Bible; when one remembers that
in 1537 Paul ITI himself was bound by the spirit
of the times to appoint the ‘¢ Collegium de emen-
danda Ecclesia,’’ composed of four Cardinals and
five prelates, to study the best way in which to
bring about a reform of the abuses of the
Church; ® when one takes into account the fact
that the Reformation in the sixteenth century had
created not only two currents, one heretical and
the other reactionary, but also a third which, in
the very bosom of the Roman Court, aimed at con-
ciliating the other two; and when one remembers
also that the Duke Ercole of Ferrara took great
delight in the theological discussions of his time,
that the Duchess Renata favoured the heretics and
gave hospitality in her own castle to Aonio Pale-
ario, Pietro Vergnanini, Francesco Porto, Giro-
lamo Bolsec, John Calvin, Clément Marot, and that
this heresy had found its way into the very house-
hold of the Medici, it will appear evident that
Ernesto Masi was right. He errs, however, when
he asserts that the movement so begun ‘¢ in high

*The Report of this “Collegium” was entitled: “ Concilium
Delectorum Cardinalium et aliorum prelatorum de emendanda
Ecclesia, 8.D. N.D. Paulo III ipso jubente conscriptum et ex-

hibitum anno MDXXXVIIL,” and was signed by Cardinals Con-
tarini, Caraffa, Sadoleto, Pole, and by five other prelates.
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places ’’ ¢ did not descend.”’ To show how wrong
he was in his assertion, Professor E. Comba men-
tions Venice and the country round about, where,
in 150 trials for heresy in the Holy Office, not one
single name of a person belonging to the nobility
is to be found, and where the new ideas had so
stirred the people as to excite the apprehension
of the government. It is, therefore, legitimate to
conclude that the Reform movement spread, more
or less, throughout all social classes. It began in
literary circles and Academies; gripped the most
noted men famous for their doctrine, influence, and
nobility of descent; found its way into the Italian
Courts, and thence descended to the army and
among the people. Not a corner could be found in
the Peninsula where the Reformation had not its
proselytes. The Bible was circulated everywhere,
and was eagerly read and studied together with
many other books of reformed theology; among
which were the Commentaries on the Epistle to
the Romans and on the Gospel of St. Matthew,
by Bucer; the Discourses on the Songs of De-
grees, by Luther; the One-hundred and Ten
Divine Considerations, by Valdés; the Institutes
of the Christian Religion, by Calvin, translated
into Italian by Giulio Cesare Paschali, and dedi-
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cated to (Raleazzo Caracciolo, Marquis of Vico,*
and, above all, the most valuable Trattato del
Beneficio di Cristo (T'reatise on the Benefit of
Christ), by San Benedetto da Mantova, which
for so long was erroneously attributed to Aonio
Paleario.®® In these volumes souls weary of the

@ Giulio Cesare Paschali: Institusione dells Religione Cris-
tiana. Ginevra. Coi tipi di Jacopo Burgese, Antonio Davodeo
e Francesco Jacchl compagni. 4 Agosto, 15568.

®Until a few years ago nobody knew precisely who was the
suthor of this most important work. Some, like Schelhorn and
Babington, ascribed it to Aonio Paleario; others, instead, ascribed
it to one of the following: Ochino, Vermigli, Flaminio, or Valdas.
Pietro Carnesecchi, however, in his evidence before the judges of
the Holy Office, clearly says that the author of the Benefizio was
“a negro monk of 8t. Benedetto, called Don Benedetto da Man-
tova, who said that he had written it in his monastery in Sicily
near Mount Etna. The said Don Benedetto handed it over to a
friend of his, M. Marcantonio Flaminio, and asked him to be so
good as to polish it up with his beautiful style, so that it might
be all the more readable and attractive. Flaminio left the mat-
ter untouched, but altered the form to suit his own taste.” (See
Extract of Pietro Carnesecchi’s trial, edited by Giacomo Man-
goni, Turin, 1870.) This same information is found repeated by
Antonio Caracciolo in a manuscript Life of Paul IV, also by
Vergerio in his Commentary on the “Index Librorum Prohibi-
torum,” and is confirmed in the trial of Cardinal Morome. In
15640 or 1541 it bad already been transcribed by Pietro Car-
nesecchi in Naples; but we do not know if at that time it had
been printed or not. What we know for certain is that in 1543
it was published in Venice, and that, without taking into account
other editions issued contemporaneously, 40,000 copies of it were
issued and sold, until 1549, in Venice alone. This is attested by
Vergerio in his Discourse on the Venetian Index of 1549. (See
Antonio Agostini: Pietro Oarneseochi e il Movimento Val-
desiano; K. Benrath: Ohé fu Pautore del Benefizio di Oristo? in
Rivista Oristiana. Anno 1876. Gennaio. Eduard Boehmer;
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world and thirsty for truth and righteousness,
found spiritual and moral nourishment. Char-
acters were transformed under the powerful action
of the spirit of God, and men died heroically for a
holy ideal, in a century that had completely lost
all ideality. They died as Gioffredo Varaglia *
did, who answered thus to the executioner who
begged his forgiveness for the painful duty im-
posed upon him: ‘‘ Not only do I forgive you, but
I forgive those also who have arrested me and
brought me here, and who have condemned me to
this death. Be of good courage, fulfil your duty;
be sure that my dying will not be in vain.”’ Or as
Pietro Carnesecchi * did, who, as is recorded by
the historian Carlo Botta, witnessed with marvel-
lous endurance the very last preparations for his
martyrdom, and went to the stake as if to a feast.
Dressed in his best, wearing immaculate linen, and
holding in his hand a white handkerchief and a new
pair of gloves, he walked steadily forward, calm
and serene. ‘‘ It seemed,’’ says Agostini,*® ‘¢ as
if in that slender, delicate body, which, on account
Cenni biografici sui fratelli Giovanni e Alfonso di Valdesso.
1861. Appendix to the volume: Le Cento e dieci Divine Con-
sideragions di Giovanns Valdesso. Halle in Saxony. MDCCCLX.)
® Turin, 17th December, 1557. % Rome, 1st October, 1667.

® Antonio Agostini: Pietro Carneseocki e il Movimento Val-
desiano.
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of sickness and the many trials it had undergone,
could scarcely stand, there breathed the breath of
a new life and worked a mysterious power.”’ Or
as Aonio Paleario®® did, who, when condemned
to the stake, at seventy years of age, wrote thus
to his wife on the very morning in which he died:
‘¢ 1 should like you not to be grieved on account
of my joy. Do not allow what is for my gaod to be
turned into evil for you. The hour has come when
I must pass from this life to my Lord, my Father,
and my God. I depart joyfully, as if I were going
to the marriage of the great King’s Son. I have
petitioned my Lord to enable me to do so through
His Infinite goodness and mercy. So, my dearest
wife, be comforted by the thought that this is the
will of God and that I am perfectly resigned to
it. Care for our desolate family, try to educate
and keep the young ones in the fear of the Lord.
Be father and mother at the same time. Our chil-
dren must think for themselves and be virtuous,
and industrious, and live an honourable life.
God, the Father, and our Lord Jesus Christ and
the communion of the Holy Ghost be with your
spirit.”’ ¢ Ernesto Masi was right when he wrote:

* Rome, 3d July, 1570.

¥ The last letters of Aonio Paleario were reprinted from the
Italian original by Schelhorn in his Dissertatio de Mino COelso
sonensi.
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‘¢ Whatever may be the opinion one has of these
men, this is unquestionable: that, while the nation
was dying for want of strong moral convictions
and was accommodating herself to slavery in a
cowardly fashion, the throbbing of the heart of
Italy was only perceptible in the men that ad-
hered to the Reformation. They faced prison,
torture, poverty, exile, and the stake, for the free-
dom of their conscience. Those protestants and
philosophers in whom a spark of a new life, of a
love for truth and goodness still glowed, were the
last noble custodians of human dignity during
the second half of the sixteenth century and
also in the best part of the century that fol-

lowed.’’ ¢
*®

Notwithstanding all this, the Reformation in
Italy was doomed to die. It died a violent death,
in fact, after having lived for about half a century;
and its tragic end may be completely and faith-
fully recalled by the mention of a few names: Paul
III cast it into prison; the Jesuits went about
hunting for its friends, investigating its docu-
ments, heaping up the materials for its coming
trial; the Inquisition judged it and condemned

® Ernesto Masi: I Burlamacchi. Quoted from E. Comba.
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it to death; Julius III brought it to the stake;-
the Council of Trent endeavoured to disperse its
so-called heretical ideas; Paul IV scattered its
ashes to the winds; Pius IV, at San Sisto, La
Guardia, and at Montalto, steeped in blood the
descendants of those Waldenses who, as we shall
see later on, had been its forerunners, and Pius
V swore that he would wrench from the heart of
Italy its very remembrance.

Now, how is it that a movement such as this,
which appeared in a divided and subdivided coun-
try like Italy in a sporadic fashion it is true, but
at the same time suddenly, spontaneously, and in
all classes of society, did not spread throughout
the Peninsula and bring forth the fruit that it
brought forth in other countries?

The answer to this question is not easy. The
problem implied in the question is a very complex
one. Many reasons have been assigned to explain
the failure of the Reform movement in Italy, such
as, for instance: the almost absolute want of true
national spirit at the time; the lack of sympathy
from princes; the terror inspired by the idea of
possible foreign invasions; the form assumed by
Protestantism beyond the Alps, a form believed
to be not always congenial to the Latin spirit in
general and to the Italian in particmlar; the de-
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ficient organisation of the movement, which in
Italy had too many leaders; the all too thin ranks
of the adherents, and the lamentable want of
energy.” All these are without doubt strong, real
reasons, sufficient in themselves to make unfruitful
any beneficial movement in a nation. -Neverthe-
less, if we give the matter deeper consideration,
and look at it from all its possible aspects, other
and more profound reasons than these will sug-
gest themselves to us, which will convey a mare
satisfactory explanation of the failure of the
Reformation in Italy.

In the first place, the Renaissance, in Italy,
made religious reform impossible. De Leva has
drawn attention to this fact: ‘‘ The German
Reformation,’’ he says, ‘‘ having as its foundation
the religious and moral spirit of the cultivated
classes, succeeded; and in spite of all its aberra-
tions, bore abundant fruit. On the other hand,
our Renaissance, although so beneficial to the cul-
ture of our and all other lands, inasmuch as its
followers thought that those who were trying their
best to harmonise Science with belief were not
only not progressing but were falling back two
centuries at least, discouraged us in following the

® E. Comba: Storia della Riforma in Italia.
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great movement, which strengthened so marvel-
lously the young nations of Europe.’’ ™

The Renaissance, which in Germany brought
about religious reform, did nothing in Italy but
revive paganism in the fine arts and literature,
and undermine religious sentiment by doubt and
indifference. Now, we all know that to build up
any kind of religious reform on a foundation
of doubt and indifference is an utter impossi-
bility.

In the second place, what made religious reform
in Italy impossible, was the institution of Papacy.™
When the Reformation broke out in Germany,
faith no longer existed in Italy. The faith of the
sixteenth century, in Italy, was sickly and with-
out works; a faith that consisted entirely of ex-
terior forms of worship and pompous and solemn
ceremonies. To attend mass, perform other re-
ligious duties, and to plan grand solemn proces-
sions, was all that constituted religion in the
sixteenth century. The powerful voice of Sa-
vonarola had already thundered against that
formalism; but formalism and religious material-
ism were bound to render any movement of reform

®Do Leva: Storia dooumentata di Carlo Quinto, Vol. III,
Cap. V. Quoted from E. Comba.
% Bee E. Comba: I nostri Protestanti.



90 The Struggle for Christian Truth in Italy

sterile. Where can the real cause of such calamity
be found? It is to be found in Papacy, whose
influence, always spiritually malign, greatly af-
fected those who were nearest to it. That explains
why in Rome and in the neighbouring country the
seed of the Reformation sprouted with much less
vigour than in the distant provinces. Machia-
velli has well said: ‘‘ The nations nearest to the
Roman Church, the head of our religion, have
least religion of all. . . . To the Church and the
priests we Italians owe the fact of our having
become irreligious and bad.”’" Martin Luther
and John Calvin also, when visiting Italy, received
a sad impression of the spiritual condition of the
country. Luther wrote: ‘‘ The Italians are the
most impious among men. They ridicule religion
and make fun of us because we believe in the Holy
Scriptures. Although imbued with all kinds of
false doctrines, they still are prepared to accept
many, and even worse ones than they have al-
ready; in fact, they are reprobate in their senti-
ments.””’ " And Calvin, when he came to Ferrara
to visit the Duchess Renata, encouraged the mar-
tyrs of Italy to die, in order to give the ‘¢ crooked
and perverse ’’ generation in Italy an example of

® Machiavelli: Discorss, L. I, C. 12.
® Collog., I, 376; II, 371. Quoted from E. Comba.



The Protestant Revolution 91

sincerity and magnanimity.™ In this general
bankruptcy of belief brought about by the tyran-
nical and antichristian papal government, lies
the second reason for the failure of the Reform
movement in Italy.

The third reason of failure is to be found in the
fact, pointed out by Agostini, that the German con-
ception of the Church of Rome and of Papacy
clashed with the sentiments and aspirations of
Italy. While Germany, in order to ensure for her-
self a reasonable economic prosperity and to ac-
quire political autonomy, was bound to throw off
the yoke of the Church of Rome, which was domi-
neering over her and crushing her with a thousand
impositions, Italy, on the other hand, thought that
the best thing to do would be just to leave Papacy
as it was, the centre of life and activity in the
world. The Pope transacted all kinds of affairs
with kings and emperors on a footing of perfect
equality, mixed himself in all business concerning
the States of Italy; was always the source of all
authority. The Pope represented the spiritual
and moral unity of the whole Peninsula, which, on
account of particular circumstances, had not been
able to organise herself so as to form one nation,

% ¢ Nation tortue et perverse.” Crespin: Hist. des Martyrs, ed.
1582, f. 442 verso. Quoted from E. Comba.
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as other countries had done. He, in the midst of
all the small States into which Italy had been
divided, seemed to be the continuator of the plan
of ancient Rome, which had gathered togetlier
different peoples and had united them by giving
them equal rights, equal customs, and equal insti-
tutions.”™ Surely every one is aware, says Ago-
stini, that the imposing universality of the great
moral power and glory of Papacy is a conception
that has always intoxicated Italy to such a degree
as to make her forget almost completely the dis-
asters, the afflictions, and the shame that Papacy
has ever inflicted on her. When I think of Italy
and of her relations with Papacy, I seem to hear
an enamoured country say to her worst enemy:
¢“ Nec tecum possum vivere, nec sine te.’’
(Neither with thee nor without thee can I
live.)

The fourth reason which prevented the move-
ment from spreading throughout Italy, may be
summed up in one word : egoism. The Italian peo-
ple, who, owing to the Renaissance, had fallen into
paganism and sensualism and had no other con-
ception of man, of the universe, and of life than
a materialistic one, seemed to be reduced to such

® Antonio Agostini: Pietro Cammesecchi e il Movimento Val-
desiano.
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a point as to respond to the vibrations of only one
chord: that of self-interest. Italy of the sixteenth
century desired to keep Papacy as it was, not only
because of national pride, as I have already
pointed out, but for a stronger reason, namely :
material interest. Papacy, by means of open or
secret channels, managed to extract money from
all parts of the globe, and spent it on Italy. Canti
says: ‘‘ The Italians of that time were very sen-
gible to the fact that Papacy was ensuring to Italy
financial importance, and was attracting to the
country, men, commerce, and wealth.”” "™ If, as
the Reformation wished, the Pope could have been
deprived of his power and been reduced to the
simple position of a bishop, what would have hap-
pened from a financial point of view? asks Ago-
stini. ‘¢ From the very beginning of the Reform
movement, this was the great problem in Italy,
in the sixteenth century. The same may be said
about Indulgences. The trade in Indulgences was
carried on in Italy as well as in Germany. It
is true that, on account of the miserable condi-
tion of the country, trade in Indulgences was
growing slack; yet, those who felt inclined to
spend money on Indulgences did it willingly,
counting on the advantage they had a right to

" C. Cantd: @Qli eretios d'ltalia.
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expect from them. It was a matter of personal
profit; the purchasers meant to place their money
at a high rate of interest in the Bank of Heaven,
and nothing more. The Italian reformers did not
approve of Indulgences, and preached against
them; but preached to deaf ears. They might
have thundered as much as they liked to try to
convince their hearers that Indulgences were -
contrary to the spirit of the Church, and that
they were not mentioned by the Fathers; peo-
ple all the same willingly continued to pay
money that, according to them, was to open the
gates of Paradise, and to procure for them on
earth abundant benefits.”’” The selfish spirit of
the sixteenth century appears in bold relief in the
following words of the great historian of those
times, Francesco Guicciardini: " ‘¢ I do not know,”’
he wrote, ¢¢ if there be a man more disgusted than
I am with the ambition, avarice, and effeminacy of
the priests. . . . Nevertheless, my position at the
Court of several Popes has made it necessary for
me, in view of my own private interests, to love
their greatness; had it not been for that reason,
I should have loved Martin Luther dearly, not in
order to be rid of the laws laid upon us by the

¥ Antonio Agostini: Pietro Carnesecchi e il Movimento Val-
desiano. " 1483-1540.
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Christian religion as it is commonly inter-
preted and understood, but in order to see
that pack of villains reduced to the point of
being either without vices, or without author-
ity.’ ’70

Lastly, a modernist has written recently: ¢‘ The
history of the Reformation, when studied in a
calm spirit, shows that when the Reform move-
ment begins from those in power, or by means of
their protection, it ends by doing great good to
many, if not to all; if, on the contrary, it has its
rise in the lower classes, it ends by bringing about
schisms, more or less as in Luther’s time, always
a deplorable thing.’’®® Many agree with him.
But how differently history speaks to those who
know how to read it aright! It says that reforms
begun in high places more often remain there, and
do not descend to transform the masses, unless the
masses be moved by a conviction of sin, a longing
for redemption, and a desire for the divine, in
which lie the true foundations of an earnest, deep,
and lasting reformation. Did the great and bene-
ficial Franciscan movement begin from on hight
Certainly not; it began among the péople. True,

" Francesco Guicciardini. Opere inedite, Ricordo 28. Vide
also Ric. 236 and 346.
* Sibilla: Lettore Ghibelline.
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it ended by being recognised and officially ac-
cepted by the Church; but, before that, how many
and what dreadful hostilities it had to encounter!
Even in Germany, where the Reformation was not
a ¢‘ deplorable schism,’’ but, as Abbot Luigi Anelli
says, ‘‘ a great revolution the effects of which still
exist and will last who knows for how long,” *
that Reformation, I say, would never have taken
place, had not the great soul of Germany been
awakened before and felt new needs and new
aspirations. That Reformation, effected by the
providential and united co-operation of Electors
and people, might have arisen through the people
without the Electors, but never through the Elec-
tors without the people. In Italy the Reforma-
tion had neither the good-will of princes nor the
longing of a people hungering and thirsting after
truth and righteousness. The princes, blinded by
ambition, went to the point, as Cosimo de’ Medici
did, of betraying their best friends, and of deliver-
ing them into the hands of the Pope, to be con-
demned to the stake, men of immaculate faith and
character such as Pietro Carnesecchi.®* The peo-

@ Abate Luigi Anelli: I Riformatori nel secolo XVI.

® Cosimo I betrayed his faithful friend Pietro Carneseechi in
his own palace (some say while Carnesecchi was sitting at table
as a guest), and delivered him into the hands of the sbirri of
Pius V. It was about the end of June, 1666. On the 3d of July
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ple no longer heeded the things of God; they had
completely lost all ‘‘ mysticalness ’’ as Terenzio
Mamiani has called it; the Renaissance had trans-
formed their soul into a pagan one, and Papacy
had killed the conscience within them. How in the
world could the Reformation have succeeded in
Italy?
L ]
L *

‘When, going back to the sixteenth century,
which was the glorious century of Italian art and
literature, I notice the minor influence that art
and literature had on the moral education of the
people in Italy, and when I compare that with the
great and beneficial influence which the principles
of the Reformation exercised on the nations that
accepted them, I am more than ever convinced
that if greatness of intellect is possible without
morality, true morality is not possible without
faith. To say that intellect and heart are con-
demned to be in everlasting discord in individuals
and in nations, is simply absurd; but still, it is an
undeniable fact that conflict between the intellect

the martyr arrived in Rome, and on the 1st October, 1667, after
being beheaded, his body was burnt. Two years later, Cosimo I
received from the Pope, as the price of his treachery, the title of
Grand Duke of Tuscany, which he had so long and unsuccessfully
coveted.
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and the heart seems to be a constant characteristic
of the Italian people. Will the conflict ever come
to an end in Italy? And if so, how will it end?

Several names occur here to my mind, names
of men who seem to point out a way of solving the
problem.

On the threshold of the sixteenth century stands
the severe and noble figure of Fra Girolamo Sa-
vonarola.** He closes the door of the Middle
Ages and has the key of Modern times. He is true
to the religion of his fathers; he does not give up
nor does he wish to give up the dogmas of the
Roman Church, but he dreams of a sacerdotal re-
ligion constantly overlooking the institutions of
the State; a condition to which his Florentine
theocratic republic should serve as the pattern.

Can that be the way to solve the great problem?

I do not think so.

Without the gate that closes the sixteenth cen-
tury stands another severe and noble figure; that
of Giordano Bruno:®** ¢ sad,”’ as Abbot Anelli
says, ‘‘ and longing for better times and for a bet-
ter humanity.’’®® He tolerates the Protestant
revolution; but does so because he considers it
as a step towards a religion which, according to

® 1452-1498, % 1 1650-1600.
® Abate Luigi Anelli: I Riformators nel secolo XVI.
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him, must be essentially philosophical. He is
longing for a Church full of holy affection, of
godly sentiment; in his vast imagination he pro-
poses to transform the whole of Italy, which he
wants to be free and moral. Hence, his Spaccio
della Bestia trionfante (The Despaich of the
T'riumphant Beast) and the Cabala del cavallo
pegaseo (The Cabala of the Pegasean Horse),
directed against superstition and immoral and un-
spiritual orthodoxy. Hence, his effort to restore
primitive morality and the inborn respect for duty,
because, although religion, according to him, may
be useful to all, still it has not the force of law
except to the uncultured masses in whom the ra-
tional idea of duty has too little authority.

Can that be the way to solve the great problem?

I do not think so.

In the middle of the sixteenth century stands a
group of figures; they seem to wait calmly, looking
into the distant horizon, and smiling as people do
who cherish a loved ideal. 'Who are they? They
are Pier Martire Vermigli, Bernardino Ochino,
Marcantonio Flaminio, Pietro Carnesecchi, Aonio
Paleario, Giovanni Buzio,*® and many others of
whom we have been speaking. What do they

® Giovanni Buzio is always known by historians as Giovanns
Mollio. Bee n. 57.
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want? They want perfect freedom of research;
the ¢“ nosce te ipsum ’’ as a basis of individual
religion ; Christ, as the only Mediator between God
and man; the Gospel as the only rule of faith and
conduct; eternal life not ensured by money, merit,
sacerdotal interference, but offered as a free
gift by God to every repentmg and believing
sinner.

Is that the way to solve the great problem?

Yes, I firmly believe it is.

When Italy understands that true religion is
neither superstitious nor bigoted but a beautiful
and holy reality to be accepted as the only founda-
tion of any true moral life; when God has freed
the country from what still remains in it of the
obstacles that frustrated all the efforts of the
Italian reformers, then the Italians will not turn
to Fra Girolamo in search of inspiration; because
the Church of Rome, such as she is, will no longer
satisfy them; nor will they turn to the great Nolan
philosopher; for his idea of duty is too meta-
physical and loses itself in the mysterious solitude
of the infinity of God. They will then turn to their
martyrs, who, with their pen, with their word, and
from the stake, have pointed out to all the Christ
of the Gospel; Christ, who makes us members of
the true Church which, as Buzio from Montalcino
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said to his judges, ‘¢ is neither Roman, nor Lom-
bard, nor Venetian, but truly Catholic;’’ Christ,
who gives us not only the notion of daty, but also
the perfect example of how to perform it, and the
strength necessary to put it into practice.
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THE DRAMATIC HISTORY OF THE BIBLE
: IN ITALY

N speaking of the causes that paved
V \' the way for the Reform movement in
Italy, I mentioned, among others, the
dissemination of the Bible. We have now come to
the moment for going a little deeper into this in-
teresting and important subject. In order to be
able to form a fair estimate of the value of the
Italian translations of the Bible, we must begin
our researches ‘‘ ab'ovo ’’; that is, from the very
first Latin translations of the original texts, be-
cause from these sprang the many subsequent
Italian translations.

The first Latin translation we possess is that
called by St. Augustine the ‘¢ Itala ’’; this title,
however, we must abandon, because it affects the

great question of the origin of that version:
105
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namely, whether it originated in Rome or in North
Africa: the two great centres of Western Chris-
tianity. St. Jerome more aptly called it ¢¢ Val-
gata et communis ’’; and so did St. Gregory, when
he named it ‘¢ the Vetus,”” ‘‘ the Ancient.”” At
the beginning of the Christian era, Latin was
gradually becoming the langunage of the West, and
was taking the place of Greek as a language in
common use. Now, St. Augustine tells us that
from the very first introduction of Christianity,
the Latin Church possessed several versions of the
Scriptures by unknown authors. Here a new and
interesting problem arises, and that is whether
those versions were really the work of unknown
translators. In other words, whether it is a fact,
as many suppose, that in those early times any
one who found a Greek text and was possessed of
some knowledge of Greek and Latin translated
that text, or if those versions were nothing more
or less than variations of one and the same text,
namely, the ¢ Old Latin.”” I only point out the
problem; its solution does not concern us here.
The fact is that of all the versions or variations
of one version, the ¢‘ Old Latin >’ ended by cap-
tivating the attention and the confidence of the
Christian public, on account of its fidelity and
clearness.
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Where did it first appear? As I have already
said, it was either in Rome or North Africa; more
probably, in North Africa. That it appeared
about 170, may be affirmed with confidence.
Whose work it was, is a mystery. And here, on
the threshold of the temple of criticism, we shall
stop; not, however, before noticing the title of this
venerable version. St. Jerome called it later on
‘¢ Vulgata et communis ’’; that is to say: ‘¢ in the
language of the people and within reach of all.”
It is needless for me to say here that this ¢¢ Vul-
gate ’’ is previous to that of St. Jerome bearing
the same name. The Vulgate which we are refer-
ring to here belongs to the second country; that
of St. Jerome, which we shall come to later, ap-
peared about the end of the fourth century, and
was known by the name of ‘¢ Vulgate *’ later still.
‘We may here observe that when this very old ver-
sion appeared, as the language of the people was
Latin, the Bible was translated into Latin: the
language that everybody spoke and understood,
and that the new translation was allowed a free
circulation.

About the middle of the fourth century, the
Western Church deeply felt the need of an official
Latin text of the Bible. All the numerous exist-
ing translations created great confusion, owing
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to the carelessness of the scribes. Their igno-
rance was such that it had reduced the Old Latin
version to a pitiable condition. A revision was
most necessary; and the providential man for the
work appeared in St. Jerome.

St. Jerome was born of a Christian family in
Stridon, a frontier town between Dalmatia and
Pannonia, about 340 or 342. In 382, just when the
need of that revision was most deeply felt by the
Western Church, St. Jerome, this great and
saintly man of God, happened to be in Rome.
Damaso,* Bishop of Rome, perceived at once that
here was the man for this important work. He
had already been attracted by St. Jerome, had be-
come his protector, and had chosen him as his
private secretary; he, therefore, entrusted him
with the very delicate duty of revising the Vulgate.
Jerome, who was well acquainted with Latin,
Greek, and Hebrew,* set to work. He collated
texts, corrected existing versions, translated part
of the originals anew, and in 383 published the

14, 384.

3“In later years, when he was translating the Old Testament
from the original, he had attained a thorough knowledge of the
Hebrew language, while long residence and travel in the East
had given him that first-hand acquaintance with the country and
its customs which must be invaluable to any one undertaking a

task of this nature.”—H. J. WHITE in Dictionary of the Bible,
edited by J. Hastings, D.D.



Dramatic History of the Bible in Italy 109

four Gospels; then, in the same year or not much
later, he published the Acts and the rest of the
New Testament ; and between 390 and 405, he pub-
lished the Old Testament. In short, this is what
he did. He took the Apocrypha as it stood, from
the Old Latin version. From the same Old Latin
version, he took the whole of the New Testament
and the Psalter, amending them where necessary.
The other books of the Jewish Canon he translated
anew from the Hebrew.

St. Jerome’s Vulgate is a great work; the work
of a philologian, not always immaculate, but
learned and conscientious. He is at times more an
interpreter or a paraphrast than a translator; at
other times he is inclined to give a Messianic
significance to passages which they have not got
in the original text; generally his work is not at
the same level of excellence throughout; some
books have been translated in such haste that they
almost indicate negligence and slovenly work. In
spite of all this, St. Jerome has left a work which,
on the whole, is one of profound doctrine and of
exquisite workmanship.

How did the public receive it? As soon as the
Gospels appeared, criticism commenced ; and what
severe criticism it was! When the Old Testament
was published and the clerical aristarchs noticed
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that Jerome had not followed the Septuagint but
had translated directly from the Hebrew text,
criticism became more and more violent. Vile
rumours were spread secretly; and the enemies of
anything new did not hesitate to assert emphat-
ically that they were perfectly content with the
translations they already possessed, and that they
did not desire or need such innovations. Mean-
while, the ignorant clergy who considered the Sep-
tuagint as heaven-sent and divinely inspired, and
those who envied the great man, were beside them-
selves with joy. Even St. Augustine® viewed
askance the work of Jerome. The following is an
incident; a very small one, but most symptomatic.*
A certain African bishop thought of adopting
Jerome’s translation for public worship in his
church. There seemed at the moment to be no
difficulty in the way. But, suddenly, one day, this
awful discovery was made: that in the passage
of the book of Jonah where it is said that the
¢¢ Lord God prepared a gourd and made it to come
up over Jonah, that it might be a shadow over his
head, to deliver him from his grief,”’* Jerome

$354-430. St. Augustine in his Xth Letter clearly says that
“ Jerome’s version differs much from the authentic Septuagint
and that the Jews also are averse to it.” And in his XIXth
Letter he says emphatically that he is not inclined either to
adopt it himself, or to allow it to be read in his church.

4See Hastings: Dict. of the Bible.
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had taken the great liberty of introducing an
innovation. ¢ Gourd,”” in Hebrew, is called
““ KIKAJON *’; now, the ancient Latin transla-
tors had rendered KIKAJON as cucurbits;
Jerome, instead, had dared to translate it as
hedera (ivy). Could you believeit? This novelty,
introduced into a passage so well known to every-
body, became the cause of a terrible turmoil; and
if the good bishop had not hastened to change
hedera back to cucurbita, he would soon have seen
his church empty.

And what of Jerome? He was a saint; but one
of those saints who might be called ‘¢ short-tem-
pered ’’; he had a ready tongue, a fiery character,
and knew how to retaliate. He called his venom-
ous critics ‘‘ homunculi ’’ (manikins), and ¢ bi-
pedes aselli ?’ (two-legged asses) ; and when writ-
ing to Marcella said: ‘‘ I might cover them with
contempt. What is the good of playing a harp
to asses? If they do not feel inclined to drink
water flowing from a pure source, let them then
drink the slush from the muddy pools!’’ But the
storm gradually blew over, as all storms fortu-
nately do; and when the stormy life of the non-
agenarian Jerome closed in Bethlehem in 420, his
translation had already begun to make its way.
For a long time the Old Latin and Jerome’s new
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version were used indifferently in churches, ac-
cording to the taste of each, or the desire of their
founders; and it was only in the seventh century,
when Gregory I* bestowed upon it his papal ap-
proval, that Jerome’s translation came into gen-
eral use. In the thirteenth century it began to be
known under its present name ‘‘ The Vulgate ’
(Editio vulgata) ; and in 1545 the Council of Trent
declared it authentic,® including freedom from

¢ 540-604.

¢ The Council decreed (Sess. IV) “eam esse e» omnidus latinis
oditionidbus qua oiroumferunt, pro autheniios Rabendam ”; or
“ that the Vulgate, of all the Latin versions in circulation at the
time, should be recognised as the authentic version.”. And here
the correct meaning of the decree must be grasped. The word
authentio, the Roman Catholic theology says, implies the con-
ception of authority; and, properly and generally, signifies: auo-
toritate munitum: what is authoritative; what has the weight
of authority. Any document whatever may, therefore, be au-
thentic in various ways and degrees. (a) If it be an autograph,
an original, its authenticity is absolute, and is called “authen-
ticity of identity.” (d) If it be an apograph, that is to say, a
copy of the original, its authenticity is relative, and is called
“ authenticity of agreement.” (¢) If it be a translation, its
authenticity is here also relative, and is called “authenticity of
faithfulness.” Then, there are two kinds of authenticity: The
t which arises from the very nature of the auto-
e agreement with the autograph, or from the truth-
version as regards its reproduction of the original),
sic (that which is given to a writing by other valid
in the case of the version of the Bible, by the au-

‘laration of the Church).
1ings are to be noted: the object which the decree
Jouncil had in view, and the way in which the au-
the Vulgate is to be understood. As far as the
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errors which might lead believers astray as far
as doctrine and moral conduct are concerned.
Now, to that decree of the famous Council we must
attribute the origin of three evils. Firstly: As a
consequence of the decree, the originals of the
Bible, in the Church of Rome were completely
neglected. The Church had now the Vulgate and
that was enough. Secondly: Since the decree, the
Roman Church has had several new Italian trans-
lations of the Bible; but they are not translations
from the original texts, but from the Vulgate;
which means that they are translations of a trans-
lation, and of a translation not free from defects.”

object is concerned, it is clear that the decree does mot refer
either to the originals, or to the old versions of the Oriental or
of the Western Churches, but only to the Latin versions in cir-
culation at the time. As far as the way in which the authenticity
is concerned, the authenticity of the Vulgate is understood to be
extrinsic and intrinsic; extrinsic, inasmuch as it has been authori-
tatively declared to be the only authentic version accepted by the
Church; s¢ntrinsic, inasmuch as in its principal and substantial
parts relating to belief and to morals it is faithful to the original.

"Rufinus, a priest of Aquileia (d. 408), wrote a special book
with the intention of pointing out to Jerome (who, in 374, was
his friend) the mistakes of the Vulgate and criticising them.
The very learned Sisto da Siena (XVI cent.) in his valuable
work, Bibliotheoa Santa (7th Book), maintains that a large
number of passages are to be found in the Vulgate differing
from the original text. The famous Dominican theologian,
Natalis Alexander (1639-1724), in a long and learned disserta-
tion, speaks of and proves the mistakes in the Vulgate, and
quotea 103 passages, which, he says, are completely falsified.
Santi Pagnini and Benedetto Montano (called also Arias),
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Thirdly : The decree led to the complete abandon-
ment of the critical and exegetical study of the
original texts: a study which was instead culti-
vated with rare zeal and great skill in the churches
over which the Council of Trent had no authority.
The abandonment of such a study of the Bible is
now producing very interesting consequences. In
our day, when biblical study is being cultivated
in a surprising manner in the Church of Rome,
Roman Catholic students are obliged to draw their
materials from those very Protestant sources
against which the Council of Trent had hurled
its furious ‘¢ anathemas.”’

But let us go back to the Vulgate. When once
adopted universally in the Western Church, copies
rapidly multiplied; and with the multiplication
of copies, mistakes also were multiplied; these
mistakes were due, almost always, to ignorance;
two Orientalists of great repute and most zealous Roman

Catholics, translated the Bible anew from the eriginals in order
to revise the many mistakes in the Vulgate. And here an im-

portant fact is worth mentioning. When the Council of Trent .

asserted the Vulgate “esse ex omnibus latinis editionibus que
circumferunt, pro authentica habendam,” it made a gross scientific
error. At the time of the Council (1645-15663), the Latin trans-
lation which the Dominican Santi Pagnini had edited at Lyons
in 1527-1628, and dedicated to Clement VII, had already been
issued. In any case, that was the translation which, already
authentic by éntrinsic authentia, the Council should have de-
clared authentic “out of all the Latin versions in circulation at
the time ” by extrinsic authentia, instead of St. Jerome’s Vulgate.
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sometimes, to malice. Attempts were made to
correct them; but they brought more confusion
than enlightenment. Even to the 54 bishops who,
at Trent, had declared it ‘¢ authentic,’’ tangible
proofs were produced to show that the Vulgate
was swarming with mistakes. But what was to be
done? A decree of that nature is infallible and
cannot be withdrawn. Sixtus V then intervened,
and appointed a special committee, headed by
Cardinal Caraffa; and this Committee he en-
trusted with the revision of the Vulgate, whilst
he also threw himself into the work. In 1590,
Sixtus V published a new and splendid edition
of the Vulgate, and solemnly declared in a Bull
that the ‘¢ authentic ’’ Vulgate referred to by the
Council of Trent was the one he had published;
and threatened with the punishments laid down by
that Council all those who dared to question his
dictum. A true case, as every one perceives, of
sleight of hand. But, alas, even the Bible of Six-
tus V was soon found to be faulty; and among
others, by the very famous Jesuit Bellarmino.®
Sixtus V had mortally offended the Jesuits by
having placed a book by Bellarmino ° on the Index.
And when one has mortally offended the Jesuits
(Sixtus V should have known it!), there is very

*d. 1e21. ¢De dominio Papa direcio.
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little chance of his being left in peace. Bellarmino
did not lose such a favourable opportunity; after
having ascertained with great care the numerous
mistakes in the papal edition, he openly condemned
it in a strong letter to Clement VIIL. The out-
burst caused by that step was such that Clement
was obliged to withdraw all the copies, and to
order a revised and corrected edition of the Vul-
gate. This new edition was issued in January,
1592; and in order to avoid any possible objec-
tions and not to run the risk of compromising the
papal authority, Clement availed himself of what
we shall call a ‘¢ pious fraud.”” He ordered that
the name of Sixtus should appear on the title page
as the author, instead of his own; so that the
public, which generally does not examine these
features too closely, was led to believe that his
(the Clementine) Bible was that of Sixtus. The
Preface to the Clementine edition was written by
Bellarmino, who artfully informed the reader
that just as the Sistine edition was about to be
issued, Sixtus V had noticed several errors and
had ordered that edition to be withdrawn and a
new one to be prepared. Bellarmino also stated
that the death of Sixtus had prevented this being
done, but that Clement VIII was carrying out the
intentions of Sixtus.—It should be noted here, as
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a fact worthy of attention, that the Sistine edition
contains not more than about forty printers’ er-
rors, whereas the Clementine edition differs from
the Sistine in about three thousand places.'

In Italy, the first versions of the Bible lead us
back to the time when Latin was the language of
the learned and the clerics, whilst Italian was that
of the people. The name ‘¢ Vulgate ** for the
popular edition of the Bible in Latin, therefore,
became a misnomer, and a necessity very naturally
arose for a translation of the Latin text, which
the uncultured laymen no longer understood, into
the spoken langnage. We possess few vague and
uncertain indications of the very first translations.
We know only this about them: that they were
taken not from the originals but from the Vul-
gate; that they were generally the work of priests
or friars, and that they appeared in the twelfth
and thirteenth centuries when movements were

® A Commission has been appointed by the Church authorities
in Rome with a view to restoring the Vulgate of St. Jerome to
its primitive text. Meanwhile, the Latin New Testament has
already been published in very valuable critical editions by the
B. and F. Bible Society jointly with the Oxford University Press,
snd by Dr. Eberhard Nestle of Maulbronn,
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arising to protest against the Court of Rome."*
These movements were led by men who vowed
themselves to poverty in order to be better able
to counteract the craving for worldliness, earthly
power, and material riches which had invaded the
Church. These heroic rebels against Rome drew
all the inspiration, strength, and comfort they
needed for their great work from the Bible.
Professor S. Minocchi, in a valuable pamphlet on
The Bible in the History of Italy, says: ‘¢ The Old
Testament was little liked by many; some sects
of the Catharists believed it to be written by the
Evil One, and considered it the Gospel of Satan
as opposed to the Gospel of Jesus. Nevertheless,
among the Waldenses and others, versions of its
most noted and precious books, such as the Psalms,
the book of those who suffer, pray, and hope, or
the Proverbs and Ecclesiastes, which are full of
such deep wisdom and profound melancholy, were
largely circulated. The New Testament was
sought after, and so was spread about; and in its
pages were found the condemnation of the Church
of Rome and of its faulty clergy, and at the same
time the hope of a religious revival among the

u et it be sufficient to mention: the Catharists of North Italy.
(XII cent.), Pietro di Bruys (d. 1124), Amalrico di Bene (d.
about 1207), Peter Valdo (d. 1197), the Pataremes (XII and
XIII cent.).
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people. The book of the Revelation, in the image
of Babylon, gave them a picture of the horrors of
the Church; in the New Jerusalem they viewed
the Christian restoration, which they were long-
ing for. The Epistles of St. Paul fascinated them
by their deep religious feeling, their wisdom so
profound, their thought so spiritually free, their
description of customs so simple. The Acts of the
Apostles gave them an insuperable model of a
poor, virtuous, and happy life, such as that of the
primitive Christians with their simple rites and
with their having all things in common. But it was
the Gospel, above all, that showed them, in the
poor and humble figure of Jesus, the perfect ideal
of true religious life, so different from that of the
ostentatious pontiffs of Rome! ?’*

About the middle of the thirteenth century there
appeared in Italy the first Italian version of the
Bible. Whose work was it! Literary tradition
has attributed it to one or other of the three great
Dominicans, Jacopo da Voragine, Archbishop of
Genoa, Jacopo Passavanti, and Domenico Cavalca.
Professor Minocchi calls that tradition ¢ a triple
hypothesis without any foundation.”’ According
to his views, the thirteenth century version of the

9 Salvatore Minocchi: La Bibbia nella Storia d'Italia. Firenss,
1904,
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Italian Bible ‘¢ sprang, like many of the other old
versions, anonymously, from the people who re-
quired a means of affirming the religious ideas
born in them by the change that had taken place
in their minds and conscience. But if we consider
its intimate relationship with the contemporary
heretical translations of France, Provence, and
Savoy, we may safely believe that the first Italian
version had its origin in some centres of the sect
called the ¢ Poor of Italy’; and if we consider
its phraseology, we may hold even more definitely,
that it was issued by the Tuscan Patarenes.’’ **
Professor Minocchi’s opinion will not be con-
sidered altogether groundless when we bear in
mind that it is not a fact, as some say, that the
public was averse to the Bible and to reading it,
in the century of Dante and those immediately
preceding and following it. That the people did
read and cherished the Bible is clearly shown by
the Manuscripts of those days. ‘¢ The Florentine
Libraries alone,’’ says Professor Minocchi, ‘¢ pos-
sess more than fifty of them; and others are at
Siena, Venice, and in other cities. . .. . And all
such Manuscripts had evidently their origin
among the people. The Gospels in the San Marco
Library in Venice were written by a poor prisoner

® Ibid.



Dramatic History of the Bible in Italy 121

from Trieste, who comforted himself in the gloomy
silence of the ¢ Pozzi,” by copying them. Nearly
all the Florentine manuscripts were copied by
nobles, merchants, notaries, and artisans, for their
own private use. In a ledger belonging to the
celebrated family ¢ dei Ricei ’ is to be seen a tran-
scription of the whole book of Genesis; other
manuscripts bear names well known in the com-
mercial aristocracy of the fifteenth century, such
as Strozzi, Serragli, Vettori, Mellini, Baroni. Our
good old ancestors, then, at any rate before the
ducal yoke of the Medici fell on the neck of their
children, read the Bible. Moreover, during the
very years that Savonarola was condemning from
his pulpit in S. Marco the paganism of the Renais-
sance in the name of the Bible for the freedom
of his people, Lorenzo de’ Medici, in the restful
peace of Poggio a Caiano, was teaching his chil-
dren to read the Gospels and the Psalms. That
high-spirited sceptic, even in the midst of his wild
revelry, had not forgotten the legacy of the Bible
which his mother, Lucrezia Tornabuoni, had left
him” 14

In 1471 there appeared in Venice two editions
of a translation by Nicolo Malherbi, a monk of
Camaldoli. There is now no reason to doubt that

1 Ibid.
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he was no other than ‘‘an impudent plagiarist
who was so audacious as not only to ill-use the
golden version of the thirteenth century, but even
to ascribe it to himself,’’ **

‘We now come to the century of the Reformation.
The Bible, which had been almost forgotten dur-
ing and on account of the Renaissance, became
again, in the sixteenth century, the book most
sought after and the most read, as providing the
greatest food for thought and meditation.
Learned men read it in its Latin versions; the
people returned eagerly to the search of the
Italian version of the thirteenth century; and,
therefore, complete or partial editions of the Bible
multiplied in Florence and Venice. The thirteenth
century version, however, was no longer able to
supply the want of the times. The need of a new
translation was deeply felt; and he who supplied
this want in Italy was a Florentine man of letters:
Antonio Brucioli, whose translation appeared in
Venice in 1532. Brucioli, was a red-hot repub-
lican, highly gifted, and a skilled writer on sacred

B The first edition (by Wendelino da Spira, in August, 1471)
was the more correct, and was published in a convenient size;
the second edition (by Nicola Jenson in October, 1471), full of
misprints but more correct where Wendelino’s text had been fol-
lowed, was the only edition issued; and it could not be other-

wise, considering that it was of a large, most incommodious size,
and therefore perfectly useless to the public.
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subjects; he was for a long time recognised as a
powerful champion of the religious reformation;
but as he unfortunately recanted later, though
much may be said in mitigation, a shadow was
cast on his fame. ‘¢ Had he remained steadfast,’”’
says Dr. G. P. Pons, who exhumed the record of
his trial from the Archives of the ¢ Frari”’ in
Venice, ‘“ no one, better than he, would have hon-
oured the Reformation.”’?* Brucioli’s version,
which was based not on the originals but on the
Latin version by Santi Pagnini ** of Lucca, was
revised by the Florentine Santi Marmocchino of
the Preaching-friars, and by Filippo Rustici, a
medical man from Lucca.®*  Fra Zaccaria of
Florence, a Dominican friar, also published a
New Testament; but this was only Marmocchi-
no’s version reissued under Fra Zaccaria’s
name."

With the mention of the translations of the New
Testament by Castelvetro (Lodovico Muratori’s
evidence on this point is open to doubt), by Mas-
simo Teofilo, a Florentine,* and by several other
anonymous translators, and by the two transla-
tions of the whole Bible by Giovanni Diodati and

@, P. Pons: Antonio Bruoioli, in Rivisia Oristianas. Anno

IIT, I* Serie. Bee¢ E. Comba: Intr. alla 8¢t. d. Rif. in Italia.
1827, ¥ 8, Marmocchino, 15638; Ph. Rustici, 1562,
" 1542, »1551.

-
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Monsignor Antonio Martini, we come to the end
of all that is of interest to us here.

As the translations of the Bible by Diodati and
Martini are now the official translations in both
the Italian Protestant and Roman Catholic
Churches, we are constrained to say something
more about them.

[ J
L J L 4

Let us hie in imagination to Lucea, the capital
of the small Republic, which I have already men-
tioned in a previous chapter, and one of the
Italian towns most influenced by the Reformation.
The pious and learned Agostinian Pier Martire
Vermigli * founded a School there, which he in-
tended should have been to Italy what Witten-
berg was to Germany.

In the autumn of the year 1541, there was great
excitement in Lucca, which was awaiting the ar-
rival of Pope Paul II1 and the Emperor Charles
V. These, the two most powerful Sovereigns in
the world, had arranged to meet there in order
to discuss several matters of great importance.
Among the most prominent of these were the
Protestant revolution in Germany and the con-
vocation of the Council of Trent so insistently

= 1600-1562.
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demanded on all sides; moreover, the Turks were
also at that time causing those crowned heads no
little trouble. »

The two potentates arrived at last, and were met
by the head of the republic, Michele Diodati. On
the 17th September, when Messer Michele had
so much to attend to, Donna Anna, his wife, pre-
sented him with a son. Charles V and Paul III
soon came to hear of this interesting event, and
sent for the proud father.—*‘ I wish to be his god-
father, and the child to bear my name,’”’ said
Charles. And Paul added: ‘¢ I shall administer
the sacrament.”’

Do you know who this Carlo Diodati became?
A staunch Protestant, and the father of Giovanni,
the translator of the Italian Protestant Bible.
See the irony of human events! Neither the fact
of being held at the baptismal font by an emperor
hostile to the Reformation as Charles V was, nor
the sacrament administered by a Pope such as
Paul III, were sufficient to preserve Carlo Diodati
and his posterity from the taint of heresy!

From the point of view of the Reformation, the
visit of the Emperor and the Pope was a disaster
to Lucca. Pier Martire Vermigli, first closely
watched, had at length to flee; the School he had
founded was broken up; and many who had
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adopted the new ideas, after no little persecution,
were obliged to leave their country. Carlo Dio-
dati, when grown up, went to Lyons for instruction
in commerce; there, the seed sown in his heart by
Pier Martire, began to spring up. When the mas-
sacre of the Huguenots ** struck all Protestant
France with terror, Carlo fled to Geneva. There
he openly declared his adherence to the reformed
Church. He married twice, and by his second wife
had seven children; Giovanni, the eldest, was
born on the 3d June, 1576, and baptised by Niec-
cola Balbani, also an exile from Luceca.

Giovanni Diodati at the age of 19 was already
a Doctor in Divinity; at 21 he was Professor of
Hebrew in the Genevan Academy. In 1603 he be-
gan to translate the Old and the New Testaments
from the originals; in 1607 he published his trans-
lation at Geneva, which was republished soon after
in a second edition, and in 1641 he issued a third
edition with notes.

As soon as the version appeared, published at
his own expense, which reduced him to utmost
poverty, it was most favourably received by the
best men of the time. Even those who criticised
it pitilessly were, nevertheless, bound to recog-
nise that it was a great and most valuable work,

81672,
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even though the Old Testament was a better work
than the New. There is no doubt about it, that
it surpasses all the other Italian translations of
the Bible. The Italian exiles immediately recog-
nised its superiority, and began to make use of it,
putting aside the versions by Malherbi, Massimo
Teofilo, and Brucioli, which they had been using
up to that time; and though it is not a fact that
it is cited by the Accademia della Crusca for its
classic language, as many have asserted, Cesare
Cantdi among others, yet it has at all times de-
served the praise even of Roman Catholic critics,
and of men such as Scaligero, Giordani, Cardinal
Mai, and Monsiguor Tiboni. Eight years after
the publication of his translation® Giovanni
Diodati entered into his rest, at the age of seventy-
three, mourned by all Geneva.

And now I come to the Roman Catholic trans-
lation by Monsignor Antonio Martini.

Martini was born at Prato in Tuscany on the
20th April, 1720.

He was Principal of the College of Superga, in
Piedmont, when he issued his translations of the
New and Old Testaments in 1769 and 1776 re-
spectively. As Professor Minocchi says, ‘¢ these
simple dates cover a long and most deplorable

®18th October, 1649.
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history of envy, calumny and intrigue, by means
of which many prelates and clerics, at Rome and
Turin, tried their best to ruin the success of Mar-
tini’s work and to throw him into the hands of the
Holy Office.””* On account of his noble work,
Pius VI, urged by the strong recommendations of
the House of Savoy, conferred on Martini the
bishopric of Bobbio; and Martini was on his way
to Rome to be consecrated, when the Grand Duke
Leopold I of Tuscany stopped him, and succeeded
in persuading him to accept the archbishopric of
Florence; and there he died at the advanced age of
eighty-nine years.

‘What was his purpose when he undertook the
translation of the Bible! He has told it himself
in the Preface to his work: ‘‘ My purpose,’’ he
says, ‘‘ has been to translate faithfully our Vul-
gate.”” And further on: ¢ What I have aimed at
is to prepare a strictly literal translation of the
Vulgate, keeping, as far as possible, the same
phrases, the same images, the same order of the
words.’” Such was his plan. Whereas in Dio-
dati’s version the translation of the Old Testament
is on the whole better than that of the New, so
Martini’s translation of the New Testament is

% See Cesare Guasti: Storia aneddota del volgarizzamento dei
due Testaments, fatto dall’ Ab. Antonio Martini, in Rassegne
Nacionale, 16 Sett. 1885, pp. 235-282,
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better than that of the Old; and, as I have already
stated that Diodati’s translation is the best of
all the ancient Italian translations taken directly
from the originals, so I am bound to say that
Martini’s translation is one of the best of the
Italian translations of the Vulgate. But the great
drawback to a work such as that is that Martini
translates from the Vulgate, which, as I have al-
ready shown, is far from being perfect; so that,
even overlooking the many inherent defects of
Martini’s version, the fact remains that it is noth-
ing but a good rendering of an imperfect transla-
tion. This is sufficient to show that, compared
with Diodati’s version, it is found to be greatly
inferior.
L
» »

Since Martini’s time endeavours have not been
wanting to provide Italy with a version of the
New Testament and portions of the Old more true
to the original and more modern in language and
expression. Attempts were made by G. B. de
Rossi, Samuele David Luzzatto, David Castelli;
Gregorio Ugdulena, Niccold Tommaseo, Carlo
Curci, Salvatore Minocchi; Alberto Revel, Gio-
vanni Biava, Oscar Cocorda; but inasmuch as
they were simply individual efforts, they did not
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and could not succeed in ensuring for them the
favour of the general public.

A strange, unexpected, and incredible event
now occurred in the Church of Rome.

Let us trace the steps which led up to it.

In 1564 Pius IV, in order to check any possible
attempt at a Reform movement in Italy, pro-
hibited the reading of any version whatever of the
Bible. In 1757, Benedict XIV,* to the great dis-
gust of several bishops and cardinals, revoked
the decree of Pius IV; but the revocation of Bene-
dict became a dead letter under Clement XIIL*
who succeeded him. He was a man of narrow and
despicable views, intolerant of progress, and quite
different to his predecessor. Martini had to wait
until the pontificate of Clement XIV,*" a pontiff of
broad views and similar in this respect to Bene-
dict, before he was able to begin his work. Mar-
tini’s Bible was not popular; it was published in
large unwieldy volumes, with long and wearisome
explanatory notes, and in most editions with the
Latin text in parallel columns. It was written in
a polemic and apologetic spirit, more with the
intention of commenting on the text than with

® 1740-1758. = 1758-1769.
% 1769-1774. The Pope who, on the 2lst July, 1773, sup-
pressed the Order of the Jesuits was Clement XIV (Lorenso

Ganganelli).
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regard to clear and simple explanations. It,there-
fore, could not and did not become popular; and
those who wished to read the Bible, in spite of
clerical prohibition and prejudice, preferred Dio-
dati’s translation, which the British and Foreign
Bible Society had put within their reach.

On the 27th April, 1902, a Society was formed,
called La Pia Societd di San Girolamo per la dif-
fusione de’ Santi Vangeli (The Pious Society of
St. Jerome for the spread of the Holy Gospels).
This Society, which took the name of the great
author of the Vulgate, prepared and widely dis-
tributed a new translation of the four Gospels and
the Acts of the Apostles. The translation, in an
easy and popular style, was the work of the Rev.
Professor Giuseppe Clementi; the notes, concise,
reverent, and without polemical intention, were by
Padre Giovanni Genocchi of the Sacred Heart; the
preface, clear and eloquent, which set forth with
great moderation and exactness the Protestant
principles relating to the aunthority of the Serip-
tures, and in which, perhaps for the first time
since the Reformation, Protestants were called
‘¢ our separated brethren,’” was by Padre Gio-
vanni Semeria, a Barnabite; the indexes, five in
number, were by Padre Giuseppe Valdambrini.
This nice little volume, printed at the Vatican press
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and adorned with six engravings, contained, im-
mediately after the preface, the beautiful pas-
sage out of The Imitation of Christ referring
to the spirit in which the Holy Scriptures should
be read,” and added some reminders and instrue-
tions regarding the reverent perusal of the Holy
Gospel.

It seemed as if the Society could not have com-
menced its work under better auspices. More than
two hundred bishops signified their approval of
it, and many promised their assistance. Leo XIII
granted an Indulgence of three hundred days to
the faithful who read the Gospel for at least a
quarter of an hour a day, and plenary Indulgence
once a month, on a day to be selected, to those
who, for the space of one month, had dedicated a
quarter of an hour daily to this reading. Later
on, Pius X * granted plenary Indulgence on the
feast day of St. Jerome * to all those who in any
way whatever belonged to the Pious Society.
After three years of activity the Society had cir-
culated 300,000 copies of the Gospels in popular
editions, first at 20 centimes and then at 25 per
copy; and to facilitate the circulation still more,
it published the Gospels of St. Matthew and of St.

% Book I, Chap. V. ® August 28th, 1908,
*30th September.



Dramatic History of the Bible in Italy 133

Luke singly, at 5 centimes the copy. Moreover,
to render the inspired writings more useful to the
pious reader, it underlined many of the passages
which place in high relief the fundamental doc-
trines and moral principles of Christianity. In
1907 the 880th thousand of these books was issued
from the Vatican printing press, and with the
100th stereotyped edition in 1908, the number
cannot have fallen short of a million.

It must not be concluded, however, that every-
thing went smoothly. The little volume, in its gen-
eral aspect, with its index of passages from the Old
Testament quoted in the New; with its little Con-
cordance and synoptic tables, its underlined verses,
its illustrations, and its price, savoured too much
of Protestantism not to be unpalatable to some.
The usual atrabilious press fell upon it, and began
to denounce the Society of St. Jerome as one whose
object was ‘‘ a new and suspicious kind of propa-
ganda.”” There is nothing more interesting, or
rather nothing more contemptible and more sad to
witness, than what went on behind the scenes in
the Society of St. Jerome. There, in the back-
ground, the iniquitous conspiracy was woven by
the eternal enemies of Truth, which was to ex-
tinguish a Society begun so auspiciously and with
such promise of a glorious future. It was not
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enough that the unfortunate Society should be
presided over by a cardinal, nor that its meetings
should be held in the Vatican; the Curia, as soon
as it perceived that the fortunes of the Society
were going to be very different from what it had
expected, became diffident and nervous, and soon
found a way of ridding itself of an institution
whose birth it had blessed, but which had been so
ill-advised as to disturb its placid slumbers; and
this, you may be sure, was done without com-
promising its own authority, or the signatures of
Lepidi and Ceppetelli, who had given their ‘¢ im-
primatur.’”” It began by amending, touching up,
correcting, and lopping in its own way all the
work the Society of St. Jerome had done. Later
on, and little by little, some of the notes disap-
peared, some were mutilated, and others were
added to, so that they might mean what they had
not been intended to mean. The admirable phrase
‘¢ our separated Protestant brethren ’’ so Chris-
tian in spirit, which aroused so much enthusiasm,
and at the same time gave the good Padre Semeria
no little trouble, was cancelled. Every allusion
which the annotator had made to the Greek text
was ruthlessly expunged, and every breath of
criticism or of independent opinion that appeared
in the notes, was suffocated. Finally, in the last
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edition of the book, a little ¢‘ Manual of Prayers *’
was added, containing the Mysteries of the Holy
Rosary, the Litanies of the Blessed Virgin, sev-
eral invocations to Mary and to St. Joseph, and a
large number of ejaculatory prayers, intended as
an antidote to eternal perdition, for those who,
peradventure, might have been poisoned by read-
ing the pure and simple Gospel! With its in-
quisitorial censure the Curia sought to render the
work of the Society of St. Jerome innocnous, and
at the same time dug its grave and kept it ready.

The end of the sad story can be told to-day in
a few words. The Society of St. Jerome has not
been dissolved by any express official act, but it
has, nevertheless, been dissolved. The Curia has
not killed the Society directly, but has so man-
aged that it should expire gradually, slowly, and
of itself. The noble members of the ‘‘ Pious So-
ciety '’ have dreamt a beautiful dream, and noth-
ing more; they have learned by painful experience
that the Curia fears a reawakening of the people’s
conscience, and, therefore, does not desire the free
circulation of the Gospel of Christ.

L J
® ®

Has the history of the Bible in Italy been closed
with this gloomy chapter?
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No, God be thanked, another chapter has just
opened; a chapter as full of light and hope as
that of the Society of St. Jerome was full of
shadows and disappointment.

The ideal vanished with the Society of St.
Jerome, has been revived in another Society under
the name of Fides et Amor (Faith and Love), and
founded by laymen actuated by a Catholic spirit,
in the fullest sense of the word; that is: non-
sectarian and truly universal.

The Fides et Amor was founded on the same
day, but seven years after the Society of St.
Jerome; that is: on the 27th April, 1909. Its
aims and organisation may be gleaned from the
following extracts from its Statute:

(1) A Society under the name of Fiides et Amor
has been constituted in Italy. It is independent
of any church or religious associations, and has
its seat in Rome.

(2) The Society has not as its object the special
interests of any particular church, but aims at
the triumph of the Kingdom of God through the
spread of the Gospel of Christ in Italy and in coun-
tries where the Italian language is spoken.

(3) The Society welcomes, as members, all
Christian believers without distinction of names.

By the efforts of this Society the religious lit-
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erature of Italy has already been enriched by an
important addition : the translation of the whole of
the New Testament. This translation is from the
original Greek, and it marks, therefore, an impor-
tant advance over that of Monsignor Martini, who,
as we know, translated from the Vulgate. Itisin
modern, living language, and is, therefore, far
ahead of that of Giovanni Diodati, whose transla-
tion dates from the beginning of the seventeenth
century. The translation is enriched with notes,
which are neither polemic, nor parenetic, nor one-
sided, but simply explanatory of the text; and
on this account it may be said to have taken up
and completed the