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The Faurteew af Meauy.

An account of the earliest * Reformed Church” within France proper,
organized on the Strasburg model by Estienne Mangin and Pierre LeClerc; who,
with twelve other persons, suffered death by fire on the seventh of October, 1546.

From Crespin’s ‘‘Actiones e¢ Monimenta Martyrum” (1560) and various
other authorities ; with historical notes and introduction.

By HERBERT M. BowER, M.A., BarrisTER AT LaW.

Intravuction,

To E. A. MANGIN, Esq,,
Aldfield, Ripon.

My DEAR MANGIN,

When you shewed me among your curiosities the old silver
cup to which your family attaches an interesting tradition,
and the copy of “Actiones et Monimenta Martyrum—Joannes
Crispinus, MDLX,” we neither of us knew the full interest of
the event you related to me.

The translation which I then undertook of the passage on
folio 121 of that work, describing the steadfast conduct of
Etienne Mangin and his companions under terrible trials,
would have seemed to your friends incomplete, without
a rendering of the whole chapter. This I have tried to
carry out with equal respect for accuracy and for English
idioms. But even that chapter appeared far from exhausting
the subject ; and a larger enquiry not only supported Crespin’s
account by the corroboration of other ango even hostile
historians, but soon indicated for Etienne Mangin and Pierre
LeClerc a more important {)osition in the startling events of
the sixteenth century than I had dreamt of.

These two leaders of the Meaux movement, at its culmin-
ation in 1546, were certainly among the first men, if not them-
selves indeed the first, to plant a root of the “ Reformed
Church” in France proper. It is true that the long-sufferin
Vaudois community, on the uncertain and troubled Frenc
frontier, had a historic church of their own, which may well

A



2 THE FOURTEEN OF MEAUX.

have influenced the Franco-Swiss protestants of the Reforma-
tion. The Vaudois sought, and accepted, doctrinal assistance
from that vigorous young school of thought, and rejected the
Roman Communion. They suffered a dreadful massacre,
(under some authority of the recently constituted “ Parlement ”
of Aix and the French government), in 1545. Again, several
towns even in the heart of France had doubtless furnished, as
Meaux herself had already done, many individuals, and even
some congregations, favourable to the new ideas. Whether
before 1546, any of these last had advanced so far as Meaux
towards a stable constitution, is perhaps impossible to find out.
Be this as it may, one thing seems almost certain: namely that,
as implied by a marginal note to the Histoire Ecclésiastique des
Eglises réformées (Bdition nouvelle 1883, Vol. I, p. 67), and by
other authorities, Meaux produced strictly the first “E’gl'ise
Réformée”, in the accepted sense, in France proper.*

A visit to the town of Meaux, recently undertaken, had
the result of furnishing me with considerable confirma-
tion and elucidation of Crespin’s really classical narrative ;
for I was there able to obtain a copy of the now rare, and
happily unprejudiced, « Histoire Meauwx,” published in
1865 by A. Carro, late official Libarian of that town ; also
to copy out two passages, used by him, in reference to these
events, from an interesting MS. by Rochard, dated 1721, and
preserved in the Town Library. These writers used some much
older but inedited manuscripts,} which any one of antiquarian
taste may perhaps find interesting. I also obtained at that
town a copy of the “ Histoire de I Eglise de Meausx,” 1731, by
Dom Toussaints du Plessis, a worthy representative of the
learned Benedictines of S. Maur.}

The “ Histoire Ecclésiastique des Eglises Réformées”
attributed to Théodore de Béze, and first published in 1580,
gives an account of this tragedy, which is said by the editors
of the modern reprint to be drawn from Crespin’s work. [See
the Paris edition of 1883. Vol. I page 70, note ; referring the
reader also to Toussaints du Plessis] Sismondi, in the 17th
volume of his “ Histoire des Frangass,” follows Théodore de
Béze and other writers. In main features Crespin and Béze
agree. Some variation will be remarked on in my notes. It
would be useless to repeat the history in Béze's words also.

* See notes 3, 25a, and 29, hereafter. tMSS. by L’Enfant and by Janvier.

1 The “ Memoires de Lenfant,” cited by Toussaints du Plessis, are no doubt
the inedited MSS. of that writer. Cf: Hist: de I'Egl: de Meaux, Tome L p
348 ; and Carro, Hist: de Meaux, pp. III, IV, V,
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Again, Carro’s account of the affair appears to be merely a
modern résumé from Rochard and Toussaints du Plessis; so I
have been content to add to Crespin’s narrative separate trans-
-lations from these two writers. They seem to give independent
histories of the tragedy from a point of view hostile to the
reformers. They, however, singularly corroborate Crespin as
to main facts and many details.,

The official judgment in the case is still extant among the
Archives at Paris; and, considering that the versions printed
in different histories somewhat vary, I thought it well to
make, and add here, a careful translation of the whole judg-
ment as copied out for me from the original.

As you, and some other friends, have suggested that a wider
public than your own family might like to see the present
-account, and the Huguenot Society of London has kindly
taken the same view, some justification becomes due perhaps
to readers unknown to me, for the bulk of the notes I have
appended. While all of these may, I hope, be useful, there are
very special grounds for several of them. The note on Etienne
Mangin and his family is, I think, a fresh and important contri-
bution to Huguenot information. The position, too, of his
“house, is now brought to light, by the admirable exertions of
M. Moussé, of the Hospice général de Meaux, whose efforts in
this matter deserve the heartiest thanks ; and the note thereon
needs probably no apology whatever. Again, some of those
families which may be concerned with the event of 1546, (when
sixty named persons were apprehended,) or are otherwise
interested in Meaux, would find great difficulty in obtaining the
 history of that town. The note on that subject is chiefly drawn
from Carro’s Work. The note on Crespin speaks for itself. That
on the celebration of the Lord’s Supper by the Meaux Gospellers
will, though a long one, be excusedpf)y any one who bears in
mind the giiﬂiculties under which these people laboured, and
reads the judgment against them. The shorter notes on the
organization and discipline which they found at Strasburg, and
on the Psalm tune sung at Meaux, will, I hope, justify them-
selves. Those on Brigonnet’s work and contests, and on King
Francis I, could hardly have been shortened or left out, in
justice either to the former himself, to the subjects of the latter,
or to the historical import of the Meaux movement. ‘

In any notice of a religious struggle it is inevitable that
doctrine be mentioned, or even made the subject of some
remark. But I have avoided disputation on warmly contested
questions of Divinity. The occasion does not seem in the
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least suitable, even should one wish to discuss these matters.
The subject is approached from a point of view essentially
memorial and historical.

It may be asked what accounts there are already in English
of the appalling execution of these prisoners. There is a slight
mention of it in “ Fox’s Book of Martyrs.” (See the edition of
1846, Vol. I, p. 134.) But there seems to be some confusion
in that book as to the exact identity of the Fourteen, nor does
the story itself agree in every detail with these French authori-
ties. Reece’s “ Compendious Martyrology ” (1813, Vol. II, p.
75), gives an account almost identical with that in the “ Boo
of Martyrs,” but names only Mangin and “ Peter Clerk.” I
bave never been able to see the alleged English translation of
the “ Histoire des Martyrs,” (see Note 1, hereafter). Maddock’s
“ Popish Tyranny ” (1780) is an abridgement. Laval’s “ History
of the Reformation in France,” (1737, vol. I, pp. 61, 62), gives
some short account of the event. Baird, in his excellent
“ History of the Rise of the Huguenots ” (1880), gives to this
particular movement and martyrdom a very important place
and a concise narration. It may well be mentioned in various
other books unknown to me.

My hearty thanks, for kind assistance given in various
ways, are due to M. Andrieux, Librarian to the Town of Meaux,
and to the authorities of several other Libraries ; to M. Mouss$,
Econome Sécrétaire a UHospice Général de Meaux ; to M. Weiss,
Secretary to the French Society for Protestant History in
Paris; and to various other persons, including Miss Mangin of
West Knoyle near Bath, a.mf yourself.

In order that members of your family, and others interested,
who have not the time or opportunity to examine the various
necessary books, may still have the events of those days brought
readily to mind, I have ventured to write the following in-
troductory paragraphs, on the Fourteen of Meaux; and
attempted, after consulting the pages of good historians, to
illusﬁrate, however impelﬁectly, that dark but pregnant

e.

It has been said that the Reformation had a double aspect,
disciplinary and doctrinal. It should not however be thought

* The authorities chiefly used have been :—

Actiones et Monimenta Martyrum (Crispinus, 1560.)

Histoire des Martyrs (1582, 1885, etc.)

Journal d'un Bourgeois de Paris sous le régne de Frangois Premier 1515-
1536: publié par Ludovic Lalanne (Paris, 1854.)

Liturgia Sacra. . . ., .. Argentin® (Valerandus Polla, 1551. Preserved
in the British Museum.)
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that a single party, in or out of the Church, was sole champion
of both these tendencies, or of either. Perhaps a still more
profound idea, or principle, underlay and dictated the two.
The earlier part of the sixteenth century, as exhibited in the
pages of Ranke and other bistorians, is lively with new or
restored ideas. The middle age was passing away, and, with
it, waned the dubious political influence of the Latin Church.
Corruption, common perhaps among temporal principalities,
was by no means excluded from that wide temporal and
spiritual dynasty. The ill-conduct also, and ignorance, of many
priests, impaired the Church’s credit; and the western world,
long indeed her submissive pupil, was now seeking further
instruction, and making up, for good or ill, a mind of its own.
It is plain that the Latin Church needed at least administrative

Arrét de Meaux (1546) [A MS. copy, furnished through the kind offices
of M. Weiss, from the original ‘¢ Registres Criminels du Parlement de Paris.” ]
Pseaumes de Dauid mis en Rime. .. ... (appended to ¢ La Bible,”
printed by Iaquy, Daudeau, and Bourgeois, 1560.)
Les Pseaumes mis en Rime , . . . . . (Lyons, De Tournes, 1563.)
Histoire ecclésiastique des Eglises réformées (a new annotated edition, 1883,
of that book, which was published in 1580.)
162Histoire généalogique de la Maison des Brigoiiets (Guy Bretonneau, Paris,
1.)
Historie of the Councell of Trent (Paolo Sarpi Venetiano [Pietro Soaue
Polano], Brent’s Translation, London, 1629). B
Summa Concilioram Omnium Ordinata......... etc. (Bail, Paris, 1675.)
Monumentorum Ad Historiam Concilii Tridentini . .. . etc.:(Le Plat, 1782.)
Histoire du Calvinisme (Maimbourg, Paris, 1682.)
q szg;iqv;tez de la ville de Meaux (Rochard, MS., preserved at Meaux, and
al 1721.,)
Histoire de 'Eglise de Meaux (Dom Toussaints du Plessis, 1731.)
Histoire de Meaux (Carro, 1865.)
Petit guide . . . . .. -. dans la ville de Meaux (Le Blondel, 1888.)
A French MS. book of the Mangin family, containing pedigree from Estienne
Mangin nearly to the present generation, and short accounts of him and others.
La France Protestante (Haag, 1846, etc.)
Correspondance des Réformateurs (Herminjard 1866, etc.)
Joannis Calvini opera etc. (Baum & Cunitz, 1867, being the XXXIVth
volume of the ‘¢ Corpus Reformatorum.”)
Histoire des Francais (Sismondi, vols. XVI, XVII, 1833.)
Histoire de France (Michelet, 1857.)
View of the state of Europe during the Middle Ages. (Hallam, New
Edition, 1872.)
History of the Popes (Ranke, translation by Foster 1866.)
Church History (&a.rdwick, Edited by Stubbs.)
History of the Reformation (D’Aubigné, Translation, by H. White.)
History of the Rise of the Huguenots (Baird 1880.)
Der Kirchengesang in Basel seit der Reformation (Riggenbach, 1870.)
Clément Marot et le Psautier Huguenot (Douen, 1878.)
History of the Waldenses of Italy (Comba, Translation 1889.)
Encyclopédie (Diderot & D’Alembert, 1765.)
Encyclopadia Britannica.
Besides other works, and books of reference.
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and moral, if not intellectual, reform, when we find that even
a Pope of that day* was considered quite remarkable for being
“not proud, no trafficker in church property, not avaricious,
“not given to pleasure, moderate in Food, frugal in dress,
“religious and devout.” The existence of abuses was indeed
so well-known as to be practically acknowledged, and the
serious proposal for a Council, about 1523,is said to have lowered
considerably the price of the saleable offices at the Court.
The Concordat between the Pope and the French King,
officially read at the Fifth Lateran Council in 1516, unpopular
though it was, had been a plain example to Western Christ-
endom, that money might be the price of spiritual prerogatives.
For Leo X, thereby, in consideration of receiving first years’
profits, leased to the King, though subject to Pai‘pal approval,
appointments to most bishoprics and abbeys in France, which
had formerly been supposed elective.

The Lateran Councils contain distinct and frequent injunct-
ions as to discipline. Lapses towards simony seem to have
been prevalent, and are a suggestive indication of the views of
their office, then common among the clergy. Even the cele-
bration, or sacrifice, of the Mass, accepted at the same time
as an extremely solemn sacerdotal or Divine ceremony, was
bought by laymen, and sold by priests, with such boldness,
that the Franciscans of Meaux, to protect the traffic, brought the
matter to an issue in a distinct charge. This comprised a series
of articles, wherein the Franciscans imputed certain teachings
to Martial Mazurier, alleging that he had, inter alia, condemned
as impious the sale of a Mass for five farthings. So thoroughly
was this system established, that the theologian, thus charged,
repudiated the propositions complained of.+

About four centuries had already passed since the First
Lateran Council, which by its XIth Canon awards remission
of their sins to those who visit Jerusalem, and give efficacious
assistance in defending the christian people, and destroying
the tyranny of the infidels. This offer, made by the loftiest
spiritual leaders to the fighting public, was in the thirteenth
" century, under the Fourth Lateran Council, even extended
(with certain limiting words) to exterminators of heretics.}
Such an adjustment of Divine claims on man is a vivid mark
of the supernatural powers claimed, doubtless still earlier, by
priests. As ages wore on, they wete willing to sell to man
some minor though kindred indulgences, even for money when
this was intended for pious uses. Pope Leo X countenanced

* Clement VII. Cf. Ranke, Vol. I, p. 75 and note. + See note 8, hereafter.
1 See :—Summa Conciliorum &nm'um Ordinata. [Bail, Paris, 1675.]
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such a trade to raise funds for St. Peter’s. Opposition to it was
notoriously the occasion of Luther’s first appearance in 1517.

That period was a crisis for the power of Rome. Learning
had sprung again into life. The different books of the New
Testament were read and translated into various languages.
The art of printing had recently been developed, and men’s
minds, seldom vigorous without some speculation, had begun

in to question, not only the conduct of careless and greedy
priests, but the doctrines which they and their brethren were
Sl‘g)posed to teach. Hardly anything can be more certainly
aflirmed of mankind, than that perpetual absenteeism of officers
and inefficiency of subordinates, must sap the discipline of any
organization, and also put in question the principles supposed
to be associated with it. Nor could a reader of general history
have expected to find even a zealous priesthood successful in
maintaining, against human temptations, any large system of
traditional doctrine uncorrupted, through fifteen centuries.
He would perforce further suspect its purity, when the
hierarchy in question was found to have amassed for itself
fabulous wealth and enjoyed unheard of worldly power.

We are accordingly told that not only were doubts abroad,
but that even among Italian priests themselves might then be
found some countenance for doctrine akin to that of the
northern protestants, while the highest in the Roman system
knew that discipline needed amendment. Pope Adrian VI, in
his day, made an unsuccessful effort towards reform in the
matter of indulgences and sale of preferments. His successors,
Clement VII, and Paul III, were perhaps too anxious in
political affairs to be thoroughly active in reform. The last
named, however, exercising a liberal discretion in his appoint-
ments, elevated Gaspar Contarini to the College of Cardinals,
who soon protested against abuses profitable to the Curia, and,
slighting the notion that what former Popes had done was
necessarilly to shut up the mouths of those who would mend
matters, pointed out that the true dominion of the Papacy
was a dominion of reason not of individual will.*

Whether or not Contarini brought about the Papal com-
mission for veform, at any rate the Pope appointed this
thoughtful man his legate to the Ratisbon Conference in
1541 ; who perhaps reached the limits of his commission, in the
endeavour to promote at that conference a unity of doctrine.
He, however, maintained the authority of the Pope and the

*S8ee Contarini’s two Epistles to Paul III, 1538 ; printed by Le Plat,
¢ Monumentorum etc : ” 1782, Vol. II, pp. 605 etc. Also the Report of the

Council of Select Cardinals and others in 1538 ; printed by Le Plat, ibid. pp.
596 etc. Sce also Ranke,
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Apostolic See, and no reconciliation was confirmed. Contarini’s
attitude was evil spoken of at Rome, as if he were tainted with
Lutheranism, but he satisfied the Pope, at Lucca, upon rendering
account of his legation.

A complication of the difficulty was the distinction between
two systems of Clergy : namely, the Regulars who professed
Religion according to the rules of certain societies, and the
Secular Clergy who generally had cure of souls. Though the
monks in very early days had not been deemed eligible to the
priesthood, yet they had soon been admitted to those orders.
The Benedictines presently became the missionaries of Friesland
and Germany ; they furnishzd indeed the literati, and many of
the highest officers in the Church. The later rise of the
Franciscan and Dominican friars, (each rule dictated by a fresh
though perhaps untempered enthusiasm), had further much
increased the number of g?on-parochia,l Clergy. The existence of
so many Religious rules, societies, and houses, notwithstandin,
the divers aids so rendered to the Church of Rome and the Paptﬁ
ascendency, had often caused local anxiety, if not jealousy, from
their insubordination to Bishops, their competition with the
Parochial Clergy, lapses from strict rule, and perhaps from those
risks of ex;ggeration to which the monastic idea is obviously
exposed. From the fourteenth century, diccipline within these
societies seems to have fallen very low. Historians have charged
them, variously and perhaps too sweepingly, with waste, idle-
ness, frauds, mummeries, false miracles re%ics and superstitious
trifles employed for gain, scandals, and immorality. Even the
most cautious reader of poets and satirists is compelled to see
some indication of misconduct, in the tales of Chaucer and the
cynical allusions of Rabelais. In 1538, (some time after Bishop
Briconnet’s dispute with the Franciscans of Meaux), a strong
Committee of Cardinals and others was formed. Its Report
is profoundly interesting, as an official criticism of Rome, and
the Church, at that time. Not Protestants, but very high Dig-
nitaries of the Church here boldly sketch a system of sordid,
and extremely unspiritual, greed. Among other matters, too,
they report to Pope Paul III that the orders of Religiosi have
so deteriorated as to be a grave scandal to Seculars.* This
Committee, among whom were Contarini, Sadolet, and Pole,
went so far as to recommend measures for the abolition of all
those existing bodies. The dispute between the Regulars and
the Prelates ran high at the Council of Trent. Paolo Sarpi, in his
history of that Council, tells us that about readings and
preachings there were terrible controversies; the Regulars

* See the Document in Le Plat, cited above.
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being already in possession of them as well by the Pope’s
privileges as by the practice of 300 years; while the Prelates
alleged that they were usurped, and claimed restitution.*
The learned modern historian Hardwick seems, however, to
give to the Parochial and Secular Clergy themselves aliost a
worse character than to the Regulars, in the matters of ignor-
ance, sloth, and misconduct, where he deals with the period
1305 to 1520. Probably there were, in both departments,
various degrees of discreditt.

The wish for reform and better discipline had, however,
appeared in the very region of the societies themselves.
l\ﬁw associations were formed at this time: for instance, the
Theatines, founded in 1524, not as a monkish house, but as an
aristocratic seminary, with the rigid clerical duties of preach-
ing, administration of the sacraments, and care of the sick;
while among the Franciscans arose, in 1525, a real revival of
selfdenial, or discipline, represented by the austere, devout,
and courageous Capuchins.

But later still had been discovered one of the most sagacious
plans for attaining disciplinary sternness in the Church at
large, which the world has seen. The soldierlike but visionary
Loyola, so long a student in the severe school of his own asceti-
cism, gradually thought out, and at last founded, the famous
“Society of Jesus,” which was fully sanctioned by the Church in
1543. The conventual idea, of filling up time with devotional
exercises, was abandoned for the strict rule of the three virtues
thought to be more essential : namely obedience, chastity, and
poverty. The duties were chiefly those of preaching, confession,
and education of youth. The organization was practical: an
extreme obedience its distinguishing mark.

There was, then, about this time, a decided movement towards
discipline within the church, together even with some faint hint
of the possibility of fresh light in matters of doctrine. This
last was a delicate subject for so absolute and determined a
power as the Latin Church. One of the most crucial doctrines
which we find agitating the Protestants of the sixteenth century,
that of Transﬁstantiation, had, along with the Apostolical
succession of priests, been distinctly affirmed already, by the
Fourth Lateran Council, which assembled in 1215. It must,
however, have seemed desirable to ecclesiastics to confirm and
extend doctrine by removing doubts, that now existed even

* Historie of the Councell of Trent, pp. 161 and 167.

+ It must be remembered that (leaving out of account the drastic reformers
Wyecliffe and Huss) the Church during this period could boast of such men as
Thomas a Kempis and Dean Colet. Probably many monasteries, and many
parishes, showed real devotion.
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in the south; while the northern situation was very serious.
Luther, excommunicated in 1520, had suffered in 1521 the
Ban of the Empire. But Emperors, or their servants, do not
always stick to one side in a religious quarrel. An army of
adventurers soon after assembled in Italy. This force con-
sisted of reckless Italians, together with Spanish and Lutheran
soldiers, accustomed to war, to penury, and to pillage. In
1526-7, they sacked the Eternal City herself. Michelet
says that the Emperor, though he disavowed, yet approved this
event* The league of Schmalkald in 1530 bound the
evangelical or %rotestant districts of Germany into a new
organization. he Swiss had shown a very independent
attitude in matters of doctrine; and, representated by
Zwingli, had even held a discussipn with Luther, in 1529,
on the vexed question of the Eucharist, in spite of the Lateran
Council before mentioned. In France, counting perhaps on the
support of the French King, if not even on that of advanced
\ Italian thinkers, Bishop Brigonnet had at Meaux carried his
zeal for reform beyond the usual measures of the prelacy at
that time, and appointed to his readerships, about 1521, men of
liberal learning. He checked the Franciscans or Cordeliers,
. used other disciplinary methods, and, soon after, opened the
way for even doctrinal discussion, by permitting copies of the
ospels in French to be circulated in his diocese : thus encourag-
ing a new and uncalculated movement in France also. On the
frontiers of that country the old community of the Vaudois
had shewn a fresh activity, and, by successive conferences, a
real desire for union with the German and Swiss dissenters.
Again, though the days of Wycliffe were past, yet the English,
(whose character was generally independent though conserva-
tive), were increasingly impatient of Roman interference.
They were headed by a king, called Defender of the Faith,
but wilful and wayward still, whose fancy or policy had led
to a difference with Rome, and might make him a bitter enemy.
This nation was also indignant at the supposed murder of
Hunne in London, and was encouraged in reformatory ideas
by students at Cambridge and at Oxford. Parliament had
made inoperative the Roman Jicenses for pluralities which the
clergy might purchase; and, in 1534, the Act of Supremacy
contradicted the assumed jurisdiction of the Pope over English-
men, by declaring the King head of the Church of England. -
* Gibbon declares that the ravages of the barbarous Goths, under Alaric, in
410, were less destructive than the hostilities exercised by the troops of this

Catholic prince, Charles the Fifth, eleven centuries later. [See History of
the Decline and Fall of the Roman Empire, Edition 1828, Vol. IV, p. 118.]
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The Danish King, Frederick I, early adopted a really modern
policy of toleration; while Gustavus Vasa, the liberator King
of Sweden, boldly undertook, in 1527, to reorganize the Church
in that country. TUpon the doubtful ocean of European
orthodoxy the cosmopolitan Erasmus, representative of shrewd
learning, hung, like some undeclared ally, to windward of the
two fleets. Death overtook him in 1536.

It must not be thought that, in these early days of the
Reformation, any fresh and detailed confession had been
adopted by any Universal Body called “ Protestants.” Each
nation may almost be said to have had its own school of
reformers: some of them, perhaps, survivals of old attempts
obscured to the modern world by the thick smoke of
persecution. But the main grounds of protest against the
alleged abuses of Rome were now everywhere nearly the
same. They were: criticism of priestly conduct and claims,
and study of the four Gospels. While well to do and educated
people were increasingly iinpatient of ignorance and pedantry,
the poor and the simple felt a need of religious consolation,
which the Clergy of that day could not, or would not,
regard. The exaet conclusions reached by persons far divided
geographically and socially were various indeed. The Mass
was attacked here, tolerated there; while the dogma of
“Transubstantiation ” was vigorously discussed by two diver-
gent parties of ardent reformers, a via media “ Consubstantia-
tion” being suggested by one of them. The whole movement
had to encounter difficulties of an extraordinary kind. No
new religion was aimed at, but a restoration of primitive
doctrine ; and, in face of a priesthood whose remarkable historic
career seemed to glorify the attitude of an existing trades-
union, the extreme sections of the reform party would have to
use all their scholarship, all their zeal, and all their powers of
conciliation among themselves, to reach any coherent exposition
of doctrine. The “Protestant” princes of Germany undertook,
in 1530, to put forth the most moderate statement of their
views; and the Augsburg Confession, accordingly drawn up.
by Melancthon, was free enough from intolerant aggressiveness.
This was, however, only a sign of a general effort, which
aimed at a direct worship of God, and opposed the continued
adoration of saints, use of images, number of sacraments,
traffic in Masses, monastic vows, celibacy of the clergy, the
detailed enumeration of sins to (i)riests, indulgences, satisfaction
by ceremonies or by works, and papal or episcopal power over
kingdoms and laws. Many reformers, as above suggested,
saw in the dogma of “Transubstuntiation” an irreconcileable
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quarrel between the existing Church and themselves. And all
kinds of Protestants were, whether each individual realized
it or not, joining in a great revolt against the claims of the
Sacerdotal corps, to Supernatural powers, Heavenly knowledge,
and Terrestrial domination.

A fine passage in Neander’s “ General History of the Chris-
tian Religion and Church,”* dealing with an earlier period,
indicates the terrific social force of such engines as ecclesiasti-
cal Excommunication, Anathema, and Interdict. Is it not
permissible, (or inevitable), to suppose that, throughout the
Middle Ages, hundreds or thousands of even devoted Church-
men saw 1n such measures the “losses irreparable,” which the
later Benedictine Dom Toussaints du Plessist perceived in the
startling tragedy of the Fourteen? Certainly the intellectual
and moral movement of the sixteenth century would find
multitudes of people, both devout and indifferent worshippers,
who had no ardent love for the priesthood of that day; and
the persistent incursion of ecclesiastics into legal, social, and
political affairs, had created a terrible danger of even social and

olitical revolution, when the nations should realize that fact.

uther’s Reformation is sometimes regarded as the strenuous
revival of sacred family life and happiness. It is not indeed sur-
prising to find the Religious Reformation closely connected
with mundane events, if we remember the pretentions of
the Hierarchy. :

The Pope, then, would, under all these circumstances, be
well advised to hold a Council, whether he personally wished
it or not. Assured of adherence from friendly princes, he
took a favourable occasion to call one himself, and the Council
of Trent was opened in 1545, whose sessions extended over
several years. There were various decrees for the ordering
of Church ceremony and amendment of Church discipline.
The protestant doctrine of * Justification” was by this
Council rejected. Revelation was discussed; and it was
settled that certain unwritten Tradition must be accepted as
reverentially as Scripture. “ Transubstantiation” was again
affirmed. The doctrinal result of the Council was to thwart
the new reliance on the Scriptures as complete authorities,
and, by practically retaining in seven authorized Sacramentst

* Torrey’s Translation 1889, Vol. VI, pp. 153, 154. See also Hallam’s
Middle Ages, Chapter VIL

+ Histoire de I'Eglise de Meaux, 1731. Tome I, p. 348.

1 Though the seven Sacraments were already recognized as early as the
ninth century, when the custom of priestly unction was definitely sanctioned,
yet the name had been a.fplied to other religious usages that were excluded
later. (See Neander, Vol. VI, p. 146.)
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a strong control of the hierarchy over the life of man, to assist
the uncertain discipline of the churches.

If an ordinary observer of mankind be asked what would
probably happen under the conditions which preceded this
tardy Council, will he not suggest that the growing disciplinary
vigour would seek to exercise itself, in some form or other,
upon the doctrinal dissidents? Such in fact was the case.
The guardians of discipline,” with all their wish to support
their orders, to do their official work, to restore strict
observance of religious duties, or to keep their own places,
properties, and influence, found themselves face to face, not
merely with careless incumbents and ill-behaved friars, but
also with the many extreme advocates of reform for both
hierarchy and doctrine. These might possibly, on their side,
not have gone so far in their doctrinal dissent, had the
Church’s disciplinary reformation shown more reality, with
less bigotry and desperation. Indeed,in England and Germany,
where the Reformation succeeded more easi%y than in the South
of Europe, the Churches so re-cast seem less bitterly hostile to
Latin opinion, than were the dissenters of France and the
South.

The protestants generally were so zealous, however, for
what they considered vital doctrines, and so frequent in their
attacks on the abuses of the priesthood, that the Roman Chureh,
weakened as she was, found her disciplinary powers needed to
crush these people. This, in an age which little regarded
human suffering, easilyled to her employment of the Inquisition,
her punitive alliance with the still jealous Civil Power, and
the nett results of torture and death to the protestants.

Ages before the time we are particularly concerned with,
the 5hurch had used means for enquiring into heresies, and
punishment of heretics. The system took definite form in the
establishment of the Dominican Inquisition in the 13th century.
That institution had fallen into decay, though protestants
against the clergy and their teachings still suffered from time
to time, and a supreme tribunal for Spain had been established.
After the abortive termination of the Ratisbon Conference,
Cardinal Caraffa, to solve the difficulty, had spoken for a
searching Inquisition. He was supported by Toledo of Burgos.
The policy adopted was: to suppress and uproot “errors,” and
let no vestige of them remain.

The plan was a supreme tribunal of Inquisition at Rome, on
which the others should depend. Loyola supported the
proposition. The bull was (E)ublished in 1542. Ranke says:
“g fearful state of things, and then more especially so, when
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“opinions were not well fixed or fully developad, and many
“were seeking to conciliate the more profound doctrines of
“ Christianity with the institutions of the existing church.”*
The startling fact of its establishment, during that time of
intellectual revival, indicates the attitude of a threatened, or
even desperate, hierarchy. No doubt the sad events that
hs,ppenedp at Paris, and at Meaux, were part of the general
policy, so far as the French King; and his advisers, concurred in
it.

Men do not, however, speak only by the mouth. You might
even destroy the hand, while the work of the pen it had held
escaped you. The Church made no such blunder. Custom-
house officers and booksellers were enjoined to notify writings
and printed books to the Inquisitors. There arose, soon after
1543, an index of prohibited books. The example was set
outside Italy, Louvain and Paris taking the lead. (gther places
followed ; and in 1559 a formal publication was made at Rome.
It would be childish, indeed, to cry over the loss to literature.
The loss is to man himself, who has suffered spiritual guides to
obliterate the vivid thoughts of his own ancestors. It was even
made a matter of conscience for private persons to denounce
forbidden books, and do their best towards their destruction.
‘One instance of successful suppression, notwithstanding the
new power of the printing press, seems to have been that of a

very remarkable book. It may have been both theologically -

unorthodox and argumentatively wrong. No man can judge.
For Ranke tells us, that not one copy among many thousands,
of the work “On the Benefits bestowed by Christ,” survived
its proscription and can now be found. One is appalled to
think what knowledge and what ideas, in earlier ages, may
have been summarily destroyed in manuscript, before the
development of printing required an Index.

A notable example of the Church’s condition, in both general
and particular features, during this period, is furnished by
the giocese of Meaux. At no great distance eastward from
Paris, nor very far from Lorraine and the Low Countries,
that district seemed marked out for all the troubles of war,
for easy interchange of European ideas, and for a chequered
history. The town, again, cut in two by a great bend of the
river Marne, was divided against itself: no bad type of what
might occur there in any dispute—ecivil, military, or religious.
The southern portion, named after the great market there

* History of the Popes. Vol. I, p. 159.
t Compare notes 17, 24, hereafter.
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situated, was a fortress in itself; had been defended by the
nobles in the peasant war, when the Jacquerie held the town;
was now a nursery of Gospellers; and, some time after the
terrible death of the Fourteen, we find the Grand Marché a
stronghold of Pieds Nus or Huguenots. It was subsequently
the scene of various episodes in the religious war.

The elements of discord were, however, at Meaux as else-
where, deeper than any geographical features. Considerably
before the Huguenot League, Meaux was the arena of a bitter
and too memorable religious contest. That double movement
of doctrine and discipline, which, in the churches under Roman
influence, led to persecution, was early astir at Meaux. Indeed,
one of the most interesting traits of that sad period is the way
in which the double movement caused, as time went on, an
a.pg)a.rent change in the policy of Guillaume Brigonnet, the
reforming Bishop of Meaux. After a short absence on duty
at Rome, he entered, in 1518, very actively on his episcopal
work. * This was only the next year after Luther’s Wittenber,

ropositions against Indulgences. The bishop early showe
Eimself both a firm disciplinarian, and a favourer of the new
religious learning represented by Lefeévre.

The condition of the Church at Meaux, as related by the
studious Benedictine Dom Toussaints du Plessis, and by Carro,
was doubtless a type of the general laxity and abuse, and
might well have staggered a more obstinate reformer than
Brigonnet ; though M. Jules Zeller is able to say, that, under
that bishop, the Diocese was an oasis of piety in the midst of
the general corruption.* It is recorded that ecclesiastical
discipline had been almost ignored at Meaux. The curés
hardly worked at all in their parishes, and we are told that
the bishop could scarcely find resident, in the whole of his
diocese, fourteen priests really capable of instructing the people
and of administering the sacraments. Towards such neglect,
Brigonnet, himself an apostle of duty as well as of education,
showed an indignant sternness, while displaying some power
of organization. Among other measures, he promptly and
repeatedly admonished his clergy to reside, attaching penalties
to disobedience, and thus anticipating, in his own diocese,
the restoration of disciplinary canons, to be, after great
opposition, solemnly and prudently adopted many years
later by the Council of Trent. He also provided for the
better instruction of the people, by arranging thirty-two
preachers’ stations in the diocese: an institution which,

* Frangois I. Paris, 1882, p. 142,
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Toussaints du Plessis says, remained, with some modifications,
to his own day, two centuries later. One man, and that a
Bishop, was not perhaps likely to clearly illustrate the
tendency to form still further societies of Religieux. Yet we
learn from Longpérier’s “ Notice héraldique . . . . ... .. sur les
Evéques de Meaux,” (1876, p. 78.), that a house of the Canons
regular of the order of the Holy Trinity was founded in 1533,
that is, within Brigconnet’s episcopacy. I know not whether
he may hdve encouraged this fresh brotherhood, perha
with a view to counteract the unworthy representatives of the
old Franciscan rule. But, apart from new monastic institutions,
it is not perhaps too fanciful, for & modern visitor to Meaux,
to people for a moment that noble vaulted college in the
episcopal palace, with earlier and less pretentious classes of
scholars,* taught by the learned Lefévre and his colleagues,
animated by the zealous and accomplished Bri¢onnet, vigorous
with that exercise of their talents which he expected of them,
and proud of their mission to a neglected people.

For Briconnet tried to use at Meaux the learning which
had lately been revived in Europe; which, indeed, moving
hand in hand with a generous zeal for reform, might become
its guide and moderator. The strange position this learning
was itself to bring about could be, perhaps, at first as little
realized by the bishop, as the future influence on the Swiss
Church, and on Europe, of Farel, one of his own earlier
preachers and Erasmus’s future enemy, who soon became too
vehement or extreme for Meaux, and had to leave. A more
important, nay, probably the greatest representative of scholar-
ship at Meaux, or in France, was Faber, [or Lefévre,] of
Etaples. A very famous teacher at Paris, he enjoyed the
favour of Briconnet and the King. A sentence of his, written
so early as 1517, quoted in Whitaker’s “ Disputation,”} is
gently suggestive of the young religious movement, so soon to
powerfully engage Europe, and offend the priesthood. He says:
“The greatest part of the world now, when they pray, I know
“ not whether they pray with the spirit, but they certainly do
“not with the understanding; for they pray in a tongue
« which they do not understand. Yet Paul approves most that
“ the faithful should pray both with the spirit and the under-
“standing; and those who pray so, as is the general practice,

*Crespin, in opening his account of Pavannes, says : ‘‘ Briconnetus ille
episcopus Meldensis, initio quidem in sua dicecesi scholam aperucrat Euangelio...”

[Actiones, 1560, fol. 52, verso.] .
t Parker Society, Whitaker,” p. 273.
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“edify themselves but little by the prayer, and cannot edify
“others at all by their speech.” His views were not agreeable
to the Sorbonne. That theological college, so famous through-
out Europe, was disposed to burn Lefévre, who had differed
with it on the curious question of Mary Magdalene and the
three Marys. The Bishop drew him to Meaux, showed great
confidence in him, and seems to have distributed within that
diocese, the French translations of the Gospels and other parts
of the New Testament and the Psalms, which Lefévre
published from 1520 to 1525. In this year he was included in
the notable proceedings against the bishop and others: and
though protected by a letter from the King, he quitted Meaux.

Brigonnet however did not content himself with disciplinary
advice to his curés, and the use of more modern instruction.
The people, untaught in religion, were yet not likely to
entirely neglect the ancient consecrated days. They were
usually accustomed to certain public dances on Sundays and
the feasts of the Virgin, which entertainments seem to have
been thought not conducive to morality. The people were
also familar with a somewhat debased form of the mystery
plays: that curious and popular kind of drama, which, based
on man’s liking for supernatural or divine subjects, has the
widest possible stage, and the most varied opportunities. In
our day the religious drama still survives in strange and

" divers forms, embracing the grotesque, the intellectual, and the
impressive : showing such different specimens, as perhaps the
children’s Punch and Judy show, certainly Geethe’s dramatic
poem of Faust, and the solemn though doubtless painful,
Oberammergau performances. Brigonnet found the phase of
mystery play then favoured at Meaux far from edifying, and
took measures at different times to stop these and the dances
respectively.

Was there, however, no sort of religious ministration at
Meaux apart from the Bishop’s importations of men and ideas,
and the fourteen qualified pastors for two hundred parishes ?
Here, again, Meaux is an admirable example of the European
Churches at large : for there were several societies of regulars;
and especially active in asserting their claims were the
Religieux of the order of St. Francis, called tbe Cordeliers.
They had a house at Meaux from which they issued, not only
to beg, but to claim some at least of the many pulpits
neglected by the dpa,rochia,l clergy. The stern Franciscan rule \
of poverty had degenerated here into a method that would |
have made St. Francis weep. It had become a mean peddling !

B
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of Church Services, together with systematic quests at holy:
periods, and from the richer congregations. The Franciscans.
seem at once to earn the displeasure of Bishop Brigonnet, the
historian Crespin, and the Benedictine Dom Toussaints du
Plessis. It is perhaps unfortunate that Crespin, generally so
well corroborated in this story, has given us no details of
the Meaux Franciscans, contenting himself with very
general though severe allusion to them and their important
action. For he attributes it, perha.%s rather by surmise than
by knowledge, to Satan himself. But we ought to remember
that Crespin lived at a time of real and startling events, when
thoughtful men of various opinions boldly introduced theolo,
and %emonology into the actual interpretation of life. It
seems true enough, however, that these poor Religieux did
preach in their own way, sufficiently to lay claim to the right;
though their conduct was disfavoured by the bishop, their
view of life, like that of so many disciples, a mockery of their
founder’s idea, and their teaching we may fairly suppose on a
par with their church discipline.

There prevailed, then, between the bishop and the Francis-
cans of gleaux, that long contest mentioned by Crespin, and
related with so much more detail by Toussaints du Plessis.
It well illustrates the great and general quarrel between
regular and secular clergy. The Bishop forbade these men to
preach, though not to beg, and prohibited the representation
of their Saint with the Stigmata; while they persisted in
their claim to preach without the episcopal licence. The dis-
pute reached its acme in the year 1525 to 1526 ; when, in the
king’s absence from France, the bishop and several other

rsons were made the subjects of legal proceedings before the
g’ewrlenwnt de Paris on cha.;fes akin to heresy. Some of his
important subordinates left Meaux, and Brigonnet himself was
remitted for interrogation before certain counsellors. |

Whether his aristocratic and ecclesiastical position, the royal
favour, his doctrinal orthodoxy, his fidelity to discipline, or any
concession to the force majeure, saved him from the modified
retirement of Lefévre and of Roussel, he at any rate did
remain at Meaux to continue his reformatory work, and to
see arise a fresh and dismal phase of discipline in which the
bishop would now and then have some incidental duty whether
nominal or official. Upon a story of this kind it is easy to found :
a charge of inconstancy, especially where a great name is
concerned. Crespin, D’Aubigné, and Baird comment unfavour-.
ably on the bishop’s change of position, the last named allowing
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himself some sarcastic words. Is it not true however that the
position itself of the various gospellers and doctrinal reformers
underwent a change or at least a surprising development
becoming all over Europe a serious and increasing menace
to Rome, and indeed to Brigonnet's own Church? Little liking as
we of the nineteenth century are supposed to have for bigotry
in power, may we not feel some sympathy for a man who,
at first seizing on the four gospels as a fresh and ancient
exposition of Christianity, found later that this authority
was taken by many to justify doctrines and actions that he
could by no means approve? Who will cast blame on him
for holding rightly or wrongly to the church of which he had
so long been an enthusiastic and dutiful pastor ? We may be
sure that this man’s influence would be on the side of mercy.
Brigonnet illustrates in himself many varied aspects of the
early reformation. He was the advocate of contemporary
learning while firmly adherent to discipline; the purifier of
manners and the respecter of ceremony; the free employer
of printing, distributor of the gospels, and organizer of
preaching stations; but the opposer alike of parasitical
and degenerate brotherhoods, of parochial negligence, of
aggressive dissent, and apparently of Lutheran doctrines.
Under Brigonnet (at that time one of the most conspicuous
ecclesiastics in France) the reform movement reached a critical
point. And it is unfortunate for him that the stream divided
in his lifetime, forcing him to choose between the new
antisacerdotal consequences of the gospel movement and his
continuance as an exact officer of his own hierarchy. The
fact remains that in Brigonnet’s diocese, both during and after
his lifetime, there is an example of diseipline, needed within,
being turned by the Church’s sons against those fresh minds
tha,tgboldly enquired into doctrine. '
From about this time the progress of the French reformers,
though itself of necessity obscure, is marked by conspicuous

martyrdoms well established in history. Divergent opinions '

so nearly crystallized throughout Europe, were speedily
hardened and hostility embittered in France by destruction
of images on one side, and of men on the other. Jean
LeClere, a devoted propagandist from Meaux, who died at
Metz a victim to his own consistent enthusiasm, is considered
by the French protestants as their first martyr in this
period of history, though Metz at that time was not actually

——

part of France.* His death was soon followed by many"

* Michelet says however that Chastellain was the first, who was burnt
12 Jan., 1525 ; and that his death animated LeClerc. As to Pavanes see
Crespin and notes hereafter.
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others especially at Paris, including that very noted case of
De Berquin an accomplished gentleman of Artois.

Here we must for one moment pause to consider how a
degraded ecclesiastical discipline realized itself in France.
King Francis I, autocratic, profuse and favourable to learning,
was if popular yet an untrustworthy king. We cannot attempt
to follow him among the intrigues of parties and of court
ladies, or into his negotiations with Pope and princes: matters
which in this or that way affected his treatment of French
reformers. His impetuous career may have been marked by a
dashing kind of bravery and by his active encouragement of
taste and intellect, but was defaced by self-indulgence and
irregular attention to business, as well as by an extravagant
personal jealousy of the Emperor Charles V. Lost in the
maze of sixteenth century politics and war, he at one time
even seized for a clue some secret understanding with
the Turkish invader of Europe. A character masterful,
pleasure-loving and vain, not balanced by any fine sense
of honour, was open perhaps to the influence of liberal
ideas, certainly to that of distinguished flatterers; and it
is not wonderful to find this versatile friend of Brigonnet,
and brother of Marguerite, receiving also the very different
olitical instructions of Louise his mother, and of Duprat.
%ibbiena., an acute legate of the Pope, who arrived at the
French Court in 1518, noticed how far the young King’s
conceit of power left the real guidance of affairs in the hands
of Louise.*
. An important influence in France was that of the chan-

cellor Duprat, who, after the loss of his wife, took orders,
becoming later both cardinal, and Pope’s legate. He
constantly set himself to increase beyond measure the arbit-
rary power of the Court, and joined with Louise in flattering
the tastes and passions of the King. This oppressive chancellor,
immense pluralist, and creator of venal offices, had an
overbearing disposition. It is said to have been Duprat who
originated the idea that heresies were attended with
blasphemy and came within the jurisdiction of the Parlement.
At the same time he would weaken even that constitu-
tional jurisdiction by the use of special commissions. The
historian Martin attributes to Duprat the rejection by
Louise of Marguerite’s influence, and even the activity of the
Sorbonne and the Gallican Church. Duprat presided over the

Provincial Council of Sens held at Paris in 1528, and perhaps
* See Sismondi Vol. XVI, 67, 68.
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then aided the adoption of certain disciplinary reforms
required among the clergy, and also of various severe decrees
against heretics. His personal interests were hostile to the
protestant movement. He amassed great treasure, which is
said to have been, by his own admission, designed for attaining
the tiara. The calm ¢ Bowrgeois de Paris,” who seldom if
ever awards praise or blame, speaks with admiration of
Duprat’s talents, and mentions the regard he had for
Francis. The Cardinal died on the 9th of July, 1535, Francis
seizing a large part of his enormous property at that moment.*

It would have been vain for the Gospellers to count with
contidence on help from any institution, high officials, or class of
men in France during this reign. The king was more a man of
taste than of religion, and his friends among reformers were
more mystical than protestant. Again the Parlement de Paris,
which had no doubt some tradition of independence, was no
longer independent. Though at first perhaps disposed to resent
papal legislation, it seems to have had little liking for new ideas
and unaccustomed theology. This judicial body and the
University were after obstinate resistance coerced to register
and accept the Concordat, that unpopular result of Duprat’s
negotiation. Not only was this most telling victory for the
king accompanied by the abasement of two venerable institu-
tions, it was also a triumph for the Court of Rome over a third,
namely the Gallican Church. Anether disaster to the already
impaired character and credit of the Parlement occurred in
1522. Copying perhaps Pope Leo X, who had created thirty
cardinals at once, King Francis suddenly instituted twenty
new counsellorships for sale. The King denied that they
would be sold, but Louise the Queen Mother replied cynically
to the remonstrant deputies, that the new appointments
did not particularly matter, if the Parlement would only
find the money in some different way. Other offices were
similarly corrupted and the springs of justice further fouled.+
Again the Concordat placed so many benefices in the hands of
the King that, notwithstanding the higher qualifications
also now imposed, the University theologians became
too dependent on the minister, to whom they looked for

* The *“ Journal ” pp. 425, 460, 461. Sismondi, Vol. XVI, p. 439. Martin,

- Histoire de France (1878), Vol. VIII, pp. 157, 158. Bayle, Dictionary His-

torical etc: 2nd Edition, English (1737), article ‘‘Prat (Antony du)” and
footnote. Biographie Universelle, Paris (1855), article ‘¢ Duprat.”

$ Compare Michelet, Vol. VIII, pg. 67, 68 ; also “‘ Journal d'un Bourgeois d:
P:” pp. 58, 122 to 127 ; and Sismondi, Vol. XVI, pp. 136, 137, 138.
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preferment. Useful servants or the nominees of women were
among the recipients. The natural odium however, in which a
theological College like the Sorbonne held the reformers,
needed no stimulus. Indeed the University partizans received
some check from Francis in their rancorous but at first un-
successful persecution of Lefévre.* Furthermore the interest
of many nobles told for the clerical party. Laymen claimed
lucrative rights within the Church and, entertaining no
disposition to forego them, would not wish her to be over-
reformed. The populace itself which could, like the King,
tolerate or even enjoy amusing disparagement of living monks
and priests, might yet be counted on to frantically resent
attacks on images or contempt of the Mass. The timid were
also disturbed by perpetual wars, the incursion of soi-disants
Lutheran Germans into Lorraine, (condemned by Luther,) and
lawless visits from numerous bodies of Italian and French
soldiers and vagabonds. The social condition of that time in
France, and the world, favoured a general feeling of unrest
and suspicion. We must bear in mind that nervous but
strong preservative instinet which, though it often saves a
nation, yet sometimes roused into a frenzy promotes mis-
fortune.t

The varying treatment of the French reformers depended
then on the divers combinations of these several elements, on
the ever-changing posture of external politics, on the activity
of the reformers themselves, and on the complexion which all
those circumstances wore in the view of Francis, the Queen
Mother, and their advisers.

This thirty years’ reign may be divided into three nearly
equal parts. During the first, 1515 to 1525, little or no severity
was used by the government. The second was marked by
some executions, but the legal machine seems to have been
not then in full working order. The third began with the
terrible year of the placards (1534-5), saw the gradual
arrangement of procedure, and concluded with the massacre
of the Vaudois, the execution of the Fourteen of Meaux,
and others,

* Compare Crowe’s History of France (1860), Vol. II, ﬁp 574, 578, ete.
Michelet, Vol. VIII, pp. 215, 216. Baird, Rise of the Huguenots, Vol. I,
Ep. 71, 72. Toussaints du Plessis, Vol. II, p. 282. Compare also Note 18,
ereafter.

1 See Haag: preface. Sismondi, Vol. XVI, pp. 197, 235, 236, 345, 359, 425.
The ““Journal,” pp. 176 etc., 201, 232, 244, 245, 249, 280. Michelet, Vol. VIII,
p- 265. Compare also Note 24 hereafter. )
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During thefirst of these three periods, the French Court seems
not to have apprehended any great danger to the Church.
No doubt the King himself was a great promoter of the
Renaissance in France, and favoured that heterogeneous party
of mental illumination which, opposing fanatical ignorance
as such, promised then to shed a glittering lustre on the reign.
So little anxiety did he feel for the Church’s position, that in
1524 he even allowed in his presence the acting of some mystery
play, wherein the Pope and monks were treated with derision.

However, the disastrous battle of Pavia, the King’s short
captivity, and troubles in Suabia and Lorraine, put the country
in panic. Louise, now Regent, consulted with the Sorbonne,
the Parlement and the Pope. This spirited woman sought to
divide the enemies of France, obtaining in 1525 a defensive
alliance with England. But she saw also in a papal alliance
a chance of deliverance for her son and support for France.
The Church at that time, though no absolute arbiter of
Europe’s fate, could powerfully assist either Francis I or his
great rival the Emperor Charles. The odium theologicum was
let loose, not to be easily chained again. Thus Elegan the
second period of the reign. The Parlement, sensitive as to its
own authority, agreed to the appointment of a special mixed
commission against heretics ; and Louise ordered the publica-
tion of Clement VII's bull in that business, which Michelet
condemns as not less cruel than the Roman Inquisition.
Another historian ejaculates :— Triste émulation entre Rome
et le gallicanisme.” Francis I was himself indeed no certain
ally for the Pope; but later on in this second period the
outward submission of a proud nation to the Roman See
was exemplified at the Marseilles conference. For in 1533
King Francis, his sons and his nobles, there greeted Pope
Clement VII with a pompous servility that would surprise
or amuse the most exacting of barbarous tyrants.*

In such a state of things there suddenly appeared the
placards of 1534. This event acted like a brusque declaration of
war in the religious world of France. The document, printed
at Neufchatel and distributed about the streets and cross-
roads of Paris, plainly attacks the priesthood with the Mass
as idolatrous and vicious, and expounds a distinct doctrine

of the Lord’s Supper. Whereas Brigonnet had directed men’s

eyes to certain ancient authorities, the present propagandist

_ *Cf: generally, Note 17, hereafter ; also Haag, preface, and pitces justi-
ficatives ; Michelet, Vol. VIII, p. 371 ; Martin, Histoire de France, (1878),
Vol. VIII, pp. 151, 152 ; Sismondi, Vol. XVI, pp. 230 etc., 404, 405.
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ventures some striking conclusions therefrom. One copy is said
to have been affixed to the King’s own door. Indignant and no
doubt startled, he at once reverted to or reindorsed the policy
for some time active, and but lately moderated within his
kingdom. The pomp at Marseilles was now followed in
1535 by a more gloomy state procession in Paris. King
Francis set an example of devotion to the sacrament of the
altar by attending the Host, head bare and torch in hand, on
a day when six heretics suftered death. Sismondi’s assertion
that the king witnessed their actual execution is doubted
by Michelet.* That point is of less historical importance
than the extravagant injunctions to inform and to destroy,
which he delivered after dinner. Henceforward a suc-
cession of edicts deal severely with the heretics, though
with divers degrees of leniency and oppression. The accom-
plished DuBellay, the mystical Marguerite and the German
protestant princes no doubt from time to time inclined the
King to mercy ; while the increasingly powerful Spanish party,
grouped around Montmorency and the Dauphin, were on the
side of an inflamed clergy little restrained by a now corrupted
Parlement. The Parlement did however refuse to register an
extraordinary edict of the King, (after the Placards), in
suppression of printing, for which the Sorbonne had even
before petitioned. To allay distrust of the Church, or to
attain the success of a punitive policy, it was needful to enlist
the full co-operation of the French Courts of Justice.
Eventually in 1540 the noted edict of Fontainebleau, contain-
ing a formal recital that the king wishes to satisfy his duty
and title of “ trés chrestien,” established a course of procedure
for the Royal courts in set terms. Unwilling officials were
exhorted to prosecute zealously, and were threatened with
penalties. Heresy was declared to contain within itself High
Treason “divine et humaine,” and sedition. Thus.a grotesque
ecclesiastical discipline was regularly enforced on laymen by
the French courts of law. Yet it is something to the credit
of the invalid King that, notwithstanding all the tragedies
of his reign, his death in 1547 is said to have caused five
thousand persons to seek safety at Geneva. The celebrated
chamber known as the “Chambre Ardente” does not seem

~ to have been organized till 1547-8.+

* Sismondi, X VT, 424-426 ; Michelet, VIII, 411-413 ; The ‘‘Journal” pp. 442-
444,
+ Compare Weiss, La Chambre Ardente, (1889,) LXXII, footnote. See also
note 105 a. hereafter.
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But what was the course of events at Meaux in particular
which in 1546 brought that congregation under the harsh dis-
cipline of torture and death ? It seems that, whether Briconnet
would approve it or not, a school of thought had early arisen at
Meaux, of which, about twelve years after his death, this
church was the result. . Even in Brigonnet’s and Lefévre’s time
there were held colloquies of wool-carders and other supposed
ignorant people in the very cathedral itself after Roussel’s
discourses or readings there. We can hardly think that such
an assembly survived the proceedings of 1525, at any rate in
that building. Indeed the “ Histoire ecclésiustique des Eglises
réformées” dates the early dissipation of that body at 1528.
But the effect of the preachings of Roussel and others at
Meaux was that very shortly, according to Haag, “elles
“ convertirent la plupart des ouvriers des nombreuses fabriques
“de Meaux.” One cannot lay down for certain the exact form
of doctrine to which these were converted. Some guide is
found in the general religious movement then overspreading
Europe, which took so special and distinct a form at Geneva
and Strasburg. With this latter place at least Meaux was in
some correspondence, and a letter of 1525, written by Roussel
at Strasburg to Le Sueur at Meaux, gives an important
indication of the sacramental opinions then probably engaging
both communities. We have also the contemporary case of
the young scholar Pavanes, who suffered death for some
specific doctrine of the Lord’s Supper, probably the same.
The cases of Denis de Rieux and of Jean LeClerc give further
indications. Again, the “ Bourgeois de Paris,” while speaking
of the year 1526, comments on the great spread of Lutheran
heresy at Meaux and gives some slight detail. He mentions
also a native of Meaux who died for repudiating the worshi
of the Virginin 1528. Upon a review of the evidence we ﬁng
that about this time there were persons at Meaux who
accepted, at least, views so characteristic of the Protestant or
Evangelical movement as :—one Divine Sacrifice, repudiation
of the mass and of transubstantiation, as well as of purgatory,
indulgences, prayers for the departed or to the Virgin Mary,
images, holy water, and the Pope’s authority.*

History says that, later on, congregations of reformers were
in existence at different places. The Meaux Gospellers had
apparently a sort of preéminent fame; and the so-called
“luthériens de Meaux " might soon become not only proverb-
ial as such in France, but possibly known to the world as

* «Journal ”’ pp. 277, 375. See also Notes 21, 29, hereafter.

L
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organizers of a metropolitan church. The aspirations noticed
by Crespin in his account of the Meaux reformers imply that
that town was looked on as the centre from whence a light
should spread over all France.

These Gospellers, who came occasionally upon the stage of
history as sufferers for protesting against Mass or Pope, whose
own various meetings were held here and there, but'in secret or
by the favour of some rich or great man,* these Gospellers
were I suppose without any real organization, and, while
condemning the decay and abuse of the church’s ministry, had
as yet no set scheme of discipline among themselves. Can
we not easily picture the state of things at Meaux itself,
among men whose ideas were, with all their enthusiasm, still
perhaps unsettled in some points of doctrine, who also, when
met together for worship, would choose on each occasion for
their minister him who seemed to know most seripture ? A
congregation so incoherent and irregular was, unless composed
of very sober minds, obviously open to all the risks of anarchy,
disintegration and ruin. We know mnot at what time
Etienne Mangin the Lorrainer went to Meaux. Lorraine was
an early field of religious persecution, Meaux an early centre
of religious activity. Mangin was probably related to a
former curé at Meaux of that name, one of Briconnet’s readers,
and to Faron Mangin of Meaux whom Crespin praises for his
work at Orleans. He is described by Toussaints du Plessis as
“ Cardeur de laine’; and, since the family history attributes to
him property at Meaux, and is corroborated by the fact now
very well ascertained that he had a house at the Grand
Marché, with a long garden abutting on the ramparts, we must
suppose that he was either retired from business, or else a
master employing some of that heretical trade of wool-carders.
He may well have been a type of those well instructed
men of business, who, combining an ardent energy with
firm opinions and practical sense, have at different periods
of history moulded its course. It is clear that in a large upper
room at his house was in 1546 collected a congregation from

' town and country, freshly organized on the model of the
Strasburg Refugee Church, to attend the ministrations of

. Pierre LeClerc. This Pierre, brother of Jean LeClerc, was

' well-read in French books of theology, and was, after fasting

, and prayer, solemnly appointed to the permanent superintend-
' ence of this little Church’s worship. The discipline necessary

* Compare the recitals to the Edict of Fontainebleau, 1540, Haag, La
France protestante, (pitces justificatives). .
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to any successful association for a common purpose was thus
introduced among the Meaux Gospellers by these two men,
who were doubtless fully acquainted with the wretched details
of many executions for heresy, and with the horrors of the
Vaudois massacre of 1545. There can be little doubt that the
definite organization of a “ Reformed” Church at Meaux was
approved at Strasburg, and was part of that general forward
movement after 1541 in the protestant system of the South,
noticed by Maimbourg, who attributes it to Calvin. It would
be highly interesting to find out what were, if any, the rela-
tions between Calvin and the Meldensian leaders; and whether
LeClerc was by him in any sense either nominated for the
suffrages of the congregation or else confirmed in his office.
The genius of these particular churches appears however to
have been rather representative than dynastic. The organ-
ization was itself presbyterian.

To compare the early work of Brigonnet at Meaux with that
of the later Mangin and LeClerc is both interesting and
touching. Each attributed a high importance to the study of
the gospels, but they reached or accepted different doctrines.
Each introduced or restored discipline ; and each, though very
differently, suffered for doing so. ,

When the sixty are apprehended in 1546 at Mangin’s house, -
so soon after this perilous venture of a *“ Reformed
Church ” within France, do we find any signs of rebellion,
sedition, iconoclasm ? On the contrary, there is no sign of any
offence, apart from religious dissent, either visible in their
own demeanour, or reflected in the very judgment of the
court that dealt with them. Even if they or their friends sang
with enthusiasm on the way to prison a psalm, wherein they
figuratively condemned this violence and claimed to be
sufferers in the cause of God; even if Pierre LeClere, when
pestered later with hostile injunctions, indignantly quoted
some words recorded of a more ancient encounter, surely
it would need a pedantic martinet of silence to attach any
blame whatever there.*

Of the death of the Fourteen the reader will find in
Crespin’s and Rochard’s accounts sufficient details. Could
Mangin now - speak to wus, perhaps he would rejoice
more in the quiet behaviour of the congregation and
the self-possessed constancy of his fellow sufferers than in
any other feature of the story. The willing devotion of these
refgrmers themselves need not however prevent us from

* See the translations hereafter, and notes.
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deploring the savage view of life and religion which inflicted
such punishments upon them; which indeed so darkened
those pages of history with blood, that the important tragedy
of the Fourteen of Meaux is hardly conspicuous among many
martyrdoms and wholesale massacres.

‘What were the various degrees of conviction, of constancy,
or of supposed guilt, among the sixty prisoners, we do not
know. The judgment, outspoken and even opprobrious in its
general condemnation of their “ Lutheran ” doctrines, is yet far
more detailed as to punishment than it is as to crime.* Fourteen
of them were evidently regarded as chief offenders. After
enduring those inquisitorial tortures called the Question
extraordinaire, and firmly refusing to name their brethren in
religion, the Fourteen were burnt. = Seven or eight of
these, including Mangin and LeClere, first suffered the
mutilation of their tongues. The others may have either

romised not to address the crowd, or, at last overpowered
gy bodily and mental exhaustion, conceded some point of
doctrine.t .

This is certainly not the place to discuss the ground and
sanction of those tenets for which the Fourteen died. The
tenets themselves may be gathered from the old Geneva and
Strasburg liturgy, edited and re-printed in 1867 by Baum
and Cunitz among Calvin’s works. The presbyterian organ-
ization and discipline at Strasburg, and(by necessary inference)
at Meaux, will be found in Valerandus Polla’s interesting
pamphlet of 1551.f We must doubtless allow for the neces-
sary modifications at Meaux, where as yet no other sister
churches existed.

Such chief points in their teaching or actions as were odious
to the current opinion of that time may, I think, be gathered
from the various authorities, and set down broadly as follows.
Most of them appear more or less clearly in the narrative of
Crespin.

(1). They relied on the scriptures as an exposition of
religion.
(ii). They rejected transubstantiation, the adoration of the
elements, the sacrificial use of the Mass, the worship
, of the Virgin Mary, confession to Roman priests,
‘ supremacy of the Pope.

* See the translation and note 49 hereafter.
+ Compare Crespin and Rochard hereafter, and note 66. See also a
postseript or rider to the judgment.
1 Particularly referred to in one of the notes hereafter.
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(iii). They held that the gospel religion was more
spiritual than that taught by the priests. ,

(iv). It must be inferred that these Meaux reformers
held the usual protestant views of justification, use of
only two sacraments, and so on.

(v). Rejecting the Mass as corrupt, they believed in the
spiritual benefit of the Lord’s Supper, and accounted
this, as celebrated then at Geneva and Strasburg, a
restoration of the ancient Christian ordinance.

(vi). They thought it valuable or dutiful to hold
assemblies for reading and expounding the gospels,
for prayer to God, and for use of the Lord’s Supper.
And, whereas the toleration of their views seemed
at last hopeless under the Roman system, they
regarded it as right or dutiful, under these circum-
stances, to solemnly and independently appoint
a pastor for their edification, and for administering
the Lord’s Supper *; and also to adopt a presbyterian
organization f%r the permanent control of their
congregation.

(vii). They believed that theirs was the true cause of
God, and had His support. Also that their pastor,
LeClere, had some gift from Him.}

The above sketch merely represents the salient points of
difference. An elaborate scheme of the theology of the Meaux
Gospellers or reformers, though it might be hazardously con-
jectured from the various influences of Brigonnet, Lefévre,

*The reader, though he may dislike the words, will certainly accept
the intimation of Crespin, that this particular boldness mightily inflamed the
clergy. These, whatever their own character, conduct, and attainments might
be, would by a claim of apostolical succession profess a mysterious and
exclusive power, and seek to support an exclusive right, to discharge all such
offices both instructional and ministerial. That claim, in connection with the
dogma of ¢ Transubstantiation,” and their supposed power over the benefits of
religion, and salvation, was the final secret of the great awe in which they were
held in the middleages. The views of Augustine, an orthodox opponent of heretics
in the Fifth Century, and perhaps the declarations of Paul in the First, were now
being restored to comfort the afflicted with some doctrine of God’s supremacy.
For Calvin, more than a thousand years after the controversy between
Augustine and Pelagius, preached, again, Divine predestination to salvation.
We may wonder whether Augustine, had he seen the Middle Ages, would
have applanded the solemn establishment of this ecclesiola, or condemned
it as schismatic. In the present case the Judgment contains indications that
the independent action of the defendants in 1546 was considered one of
their most serious offences. [See Crespin, Toussaints du Plessis, the
Judgment, and Notes hereafter.]

1 See at least a phrase of Crespin’s hereafter,

e
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Calvin, and the Strasburg churches, or indeed from other
sources also, cannot be exhaustively laid down here, nor ever
perhaps in complete detail. So far indeed as it was then
elaborated, it probably differed little from that of Calvin
and the French Refugee Church at Strasburg.*

However the reader may be inclined to view the tenets and
discipline, we are obliged to conclude that the enterprising and
firm conduct of these men encouraged the timid. and eventually
helped towards the establishment in France of a strong party
for independent opinion. That party soon became numerous
indeed at Meaux and in France, receiving the support of noble
and simple adherents. Churches soon sprang up in many places
and the first Synod of the “Reformed” Churches in France
was held in 1559. A deplorable though perhaps inevitable
civil war however broke out. The French protestants were
eventually almost exterminated by the desperate massacre of
S. Bartholomew’s day 1572. But their resolute devotion was
part of a profoundly remarkable, less troubled, and more
rapidly successful movement in Europe at large.

EI)t should be perhaps noted that the leaders at Meaux in
1546 were, through Strasburg and Calvin, connected with the
reformers of Geneva, who, during severe civil and religious
struggles, to some extent borrowed and used in their turn
the policy of compulsion or punishment, under which the
French protestants were themselves so bitterly suffering.
There is no sign that their co-religionists of the Meaux
congregation under Mangin and LeClerc desired any such’
weapon, justified or excused as it might then appear to
be by véry formidable precedents. France along with the
rest of Europe truly furnished types of fortitude, enterprise
and moderation, worthy to pioneer and to die for that
intellectual liberty at least, whose principles were for a time
ignorantly thwarted by those in power, and were according to
gsizotf not then properly understood by the reformers
themselves. :

Seeing the many desperate expedients to which ignorance,
selfishness and fear have perpetually led mankind, we ought to
observe great moderation when we apply even obvious

* The most specific feature of their liturgy, the substitution of the Lord’s
Supper for the Mass, is dealt with in one of the notes appended to the
translations.

+ ¢¢ Histoire de la civilisation en Europe” Paris, Edition 1856, Douziéme
Legon, pp. 345, 346. Compare with this Michelet’s emphatic estimate of the
service rendered to intellect by that ¢ Contraction supréme de la Réforme sur
le roc de Genéve”, Histoire de France, Vol, VIII, p. 15,
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principles to the criticism of past times. But no apologist
for medisval opinions and manners will convince thoughtful
persons that adherence to the religious views of the day ought

. to be a condition for peaceable life and protection. Boisterous
offences agairst various forms of religion, and insults to
doctrine established and not established, may indeed be
moderately punished as dangerous to peace and hurtful to
good conduct or social discipline ; while every really healthy
state may and ought to Iprotect itself against the undue
power of spiritual leaders. For they are not always spiritually
minded, devout and wise ; not always examples of patriotism
and behaviour; nor always content with even that ghostly
influence to which mankind so readily bows. But to punish
with torture and death either the leaders or the followers
of a religious cause that does not imply any wrongdoing,
cannot be excused even plausibly except by a superhuman
allowance of wisdom and virtue, or indeed by an abject lack of
them. No doubt these propositions seem to-day to be platitudes
too mild and commonplace to insist on. They were far from
being so considered in Europe considerably after the dawn of
the modern era. But their acceptance now will probably
lead people of any persuasion to regard with admiration the
conduct, and with compassion the cruel sufferings, of these
Meaux Gospellers, whose actions and professions seem to
modern minds quite free from punishable offence.

Those who talk lightly of the suffering reformera should bear
in mind that it was not to them a quastion of mere speculation
or of casual interest. There was, in very acute form, an
extreme and inhuman discipline arrayed against their doe-
trines. It was plainly a question not only of torture and
capital punishment, but of judicial reproach, and also of
probable ruin to their families. This grave fact entirely
removes their enterprise from all comparison with the licensed
freedom of our modern quill, or with our sleek and indifferent
indulgence of any devout or even fantastic idea. We need
not and will not discuss how far Mangin, LeClere, and the
other twelve, had attained exact theological or metaphysical
truth: the grand ambition of innumerable and opposed
philosophers and theologians throughout time. We need wnot
discuss the claims of these (or any martyrs in the universe)
to the title “ Martyr” in its absolute or transcendental sense.
Its strict and its careless use seem often to depend more
on the opinions of those who lightly read, than of those who
have painfully made history. The thoughtful reader however



32 THE FOURTEEN OF MEAUX.

will certainly deem the Fourteen well worthy of such poor
crown as man can award to his devoted brother. And
the friends of the Fourteen themselves, who sought not
worldly happiness, but truth, and the glory of Another, must be
content if we rank with them many also whose thoughts were
not as theirs. The Strasburg and Geneva liturgy of that time,
(whereof complete monuments remain, which also Meaux
almost certainly used), was simple, elevated, severe, and
agreeable to good conduct. We need not laboriously ascertain
how far these thinkers were accomplished in primitive,
orthodox according to mediseval, or prophetic of modern
theology ; whether they reasoned correctly as to Substance
and Appearance; Spiritual Presence; Free Will, Predestina-
tion, or Causation; Justification, Faith, Grace, Works, and
Sacrifice; the episcopal Laying on of hands; or as to the critical
problems of Revelation, Tradition, Inspiration, and Writing.
Their aim we must perceive to have been, in most blac
times, a moral and a spiritual aim; their worship aspiring
and reflective ; their conduct blameless and heroic. The firm
constancy to their faith and friends, fitting sequel to the
courage they showed in organizing this church, must be
commended by any one that reads their story.

These last are some of the prime virtues, then illustrated at
the rack and stake in many countries, and, though not of
course approved in every period of history, yet generally
admired by humane persons. There is some danger of that
brave conduct being minimized and disparaged by our own
ungrateful age, which, so fully benefiting by it, has itself
h:ﬁr:o pressing need to practise it. We meanly regard even
devoted men of action with an eye askance, pretend to
analyse their aims, and almost demand that a hero of the past
should be also a philosopher of to-day. Let it be that the
long-silent “Fourteen” died for religious faith. We have
to seek about in their strong hearts for a sentiment easy of
comprehension to the uncontrolled minds of the nineteenth
century. As, then, the intent fixing of the eyes on some spot
in the heavens seems to bring an unseen and lesser star
into the edge of our view, so those men of Meaux, in the
strenuous pursuit of their convictions, may have dimly
perceived that pale illumination, wherein we wantonly exult
to-day, as if we had ourselves discovered, not inherited,
intellectual and religious liberty. )

To you, for whom the following accounts have been collated,
the fate of Etienne Mangin must be particularly touching.
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He was cut off in the pursuit of that “ Reformed Religion”
for which he is said to have gone to Meaux. Of its definite
establishment there he was a regulator or moderator, exhibit-
ing, if we may judge from consequences, such discretion only
as would agree with firm principles and with courage. We
will hope that his and his companions’ conduct, doubtless
honoured by generous opponents and by any that learn this
history, may far in the future be remembered, as an example
of lofty fortitude, by the posterity of your own little Etienne.

I am greatly obliged to you for having pointed out a short
passage in an old book, which has opened to me a view of
30 much interest; and remain,
Your sincere friend,

HERBERT M. BOWER.

Elmerofts, Ripon, 1894. '

o
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Translationg.

Translation of a Chapter from Jean Crespim’s (*) Actiones
et Monimenta Martyrum (MDLX) (Folio 117, verso. etc.)

THE PERSECUTION OF THE MELDENSES.

The remarkable confession of Gospel doctrine, and persecution of the
faithful among the Meldenses, of whom fourteen suffered the extreme punish-
ment of burning.

Among the many cities of the kingdom of France, which

minated by were by the word of God made sharers and partakers in

the Gos;

Brigonnet,
Bishop of
Meaux.

Pel heavenly grace, the town of Meaux (%) should be given the

first place.(®) It is situated in Brie on the river Marne at
a distance of ten leagues from Paris. Very few communities
will be found in which, though under the unholy tyranny of
Antichrist, so great faith was shown in proclaiming the truth
of God’s word ; such zeal and fervour in its acceptance ; such
vigour in its growth ; and where, after a very rapid expansion,
it was established and defended with so much firmness. Now
the mode by which the Lord enlightened this city, whither
hardly any other (*) kind of men resort save artisans and
mechanics, was of this nature. Guillaume Brigonnet (*) was
Bishop there, a man of the highest literary training. At that
time he was fired indeed with a praiseworthy zeal both for
learning the truth and for imparting it to others. When he was
first made Bishop ‘he duly visited the churches of his
diocese and discharged the duties of inspection as a true

" pastor should.(®) He thus found that the people were quite

without the knowledge of God,() for their teaching by the
Franciscans and other mendicant friars consisted solely of
matters pertinent to their cloister and to the filling of the
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belly.(]) On discovering the impostures and tricks of these,
the Bishop’s heart was deeply moved with a holy zeal. He

withdrew from them the right to preach anywhere in his preach.

diocese, (°) and replaced them by calling in other men, whose
probity of life was as thoroughly established as their learning
and understanding in ho%y things. Among these were:
Jaques Lefévre of Etaples, () Michel d’Arande, (*') Martial (')
and Gerard Roussel.(*¥) The faith and diligence of these men
assisted the extraordinary zeal and fervour of the Bishop, who
was himself at that time actively spreading the truth of God,
and indeed spared no expense in the preparation of books
that might be conducive to this end.(*) The knowledge of
the Gospel was thus propagated far and wide. The brilliant
fame of this great and comfortable work of God sounded
through all France.(**) To some it came as the sweet
breath of life, while others found it instead a stumbling
block and offence.(!*) However, in this church the seed
sown began to flourish daily more and more. It yielded the
richest fruit to the consolation and well-being of the elect.
But at last Satan, prince of darkness, and the greatest foe
to this wholesome light, perceiving that the ruin of his
kingdom was imminent, called to action his familiar slaves.
These were certainly the Franciscans. They summoned
Bishop Brigonnet to judgment before the supreme Court (1)
on a charge of heresy.(*¥) The doctors of the Sorbonne and
other enemies of the truth readily joined their party. With

such instruments to his hand Satan quickly conquered the Brigonnet's
faith of the Bishop; and, after attaining his defection, defection

- attacked the rest with all the more power. These however
he found more firm and constant in the faith. Some of them
were burnt, and among their number that man of whom we
treated at the end of the first book. This Jaques Pavanes (?)
began to teach the truth with such fervency of soul that he
was the first to suffer death by fire in Paris. The chief
ground for this punishment was his advocacy of that doctrine
concerning the Supper which but few then recognized.

thers were scourged, exposed with ignominy in a public place

all liberty to preach the truth should be taken away, till
that wholesome understanding should be crushed, that lately
risen light extinguished. Indeed no sooner had the Francis-
cans succeeded by persistent effort and bold scheming in the
re-establishment of their accustomed assemblies, than they

or sent into exile, and cast out of the kingdom itself.(*) In aj(l:fe:ﬁﬁi,?;;fe

word the enemies of the Gospel would never cease their work till of Meaux.

|

|
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A small
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began over again to thrust on the people their familiar false-
hoods. Nevertheless, thorough and complete as were their
attempts, they did not so far succeed as to eradicate the truth
from those many hearts wherein its knowledge was fixed and
imprinted ; they could not wipe it out. Pious men in whose
souls the fear of God along with that knowledge had found a
home, saw clearly enough that the truth was banished from
public places, as well as liberty to worship God in a simple wor-
ship.(®) They therefore began to hold among themselves
secret assemblies, following the example of the prophets under
Ahab’s rule, and of those Christians who in the infant days
of the church were forced by horrible persecutions to seek
out hidden places of worship. So these men acting in
the fear of God would meet together, sometimes at a
house, again in some retired valley or cave, or indeed in
the very thickets and forests, as the means and opportunity
offered. At any such meeting or assemblage, that one among
them who, they thought, had most knowledge and training in
the holy Scripture, would comfort the others, giving them in-
struction and exhortation from the Divine word. When this
office was performed they would then all join in cordial and
fervent prayer to God. And there was continually nourished
and fostered among them the hope that all France (*®) would
soon receive the Gospel and throw off the impious and wicked
tyranny of Anti-christ. However, after long waiting, they
came to see that the time was still far distant (*) when
religion should be again cleansed of her impurities, and that
on the other hand the foul superstitions and abominations
introduced by the Pope daily grew and were more confirmed
in the Church. Therefore very many of the more fervent in
spirit, who, from their first reception of the doctrine, had kept
themselves quite pure and undefiled from all idolatry of
Masses, resolved in the year 1546 to establish among themselves
a small and dutiful church on a certain model. They were
impelled to this course mainly by the example of a French
church which had been excellently established at Strasburg,(%)
and was at that time famous far and wide for its religion.
Some of them therefore visited this church, and carefully
enquired into it. (¥*) The chief authors and regulators of this
undertaking were : Estienne Mangin, (%) a very good man
of advanced years; and Pierre LeClere, (¥) by skill and

rofession a carder, but exceedingly well versed in sacred
ﬁterature, at least so far as it was treated in the French lan-
guage. These men with some forty or fifty others took

A
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counsel together as to electing a minister from among them,

who should preach to them the word of God and administer

the sacraments. They did this in no spirit of rashness or

levity ; for they all with one consent first devoted several

days to fasting and prayer; after which they proceeded

to elect their minister, and Pierre LeClerc was chosen by

their unanimous voice. (¥#) This man showed the greatest °
diligence in supporting the office so undertaken. He collected

the people together to the house of Mangin (%) on the Lord’s

days and festivals. In such assemblies he would expound

to them the scripture as God had imparted -to him grace

and power. At these meetings they united in prayer and |
supplication to God, and sang psalms and spiritual songs.

They testified there that they never would give adherence to
Papistical idolatries, after which they celebrated once or twice The :.“‘e "
the holy Supper (*) as it had been established by Christ the fhe Supper.
Lord. So in a short time this small church increased to such

degree that three hundred or four hundred of both sexes and

of all ages were found flocking to it ; and that not from the

city only, but also from country districts to a circuit of five

or six leagues.(*) This caused them to be forthwith
discovered and watched by some mischievous persons. They

were indeed warned by certain friends and kind people to be

on their guard against the crafty devices in preparation for

them. Their reply was, that even the hairs of their head were
numbered and that would occur which to God might seem

fit.(3!) In the year 1546 then (32) on the eighth of September, a

day consecrated by the Papists for celebrating the nativity of

the virgin Mary, there came to the magistrate at the seventh

hour of the morning an informer, who declared that the con-
gregation had already begun to collect. On receiving this
information the magistrate (33) of the city came to the house of \
Mangin aforesaid. The Provost (*) also came with his escort

and officials, as well as that officer whose duty is to super-

intend the apprehension and punishment of robbers throughout

that district.(*) He also was encompassed by a strong band

of attendants.(®®) At this moment (*") Pierre LeClerc was in
the midst of the congregation expounding a certain passage of
Paul’s first epistle to the Corinthians. The whole were
gathered together in an upper room. The officers’ attendants, '
who entered here, stood for some time in a silent group as if
thunderstruck. At length the Examiner (%) put the question,
what brought so many persons there and kept them from
attending their own parishes. Merely that which thou seest,

o
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said LeClerc; But wait with patience until we bring these

duties to a close. Then sai«f the other officers of the
Magistracy: Nay, but you must gotoprison. Let us go, said

_he, if God has thought fit. At the same moment he suffered

. himself to be bound and tied. His gentleness was imitated by

jall the rest, both men and women, sixty two (*®) in number.

i Among these was a girl, as yet too young to understand the

degree of animosity and oppression with which the truth of

God’s word was met. When she perceived that she was led

The inde- away in bonds for being found at a meeting so good and holy,
pendent  she said to the magistrate: If you had seized me in a disorderly
Bli’;ech °f 2 ouse or in some shameful place, you would never have cared
g to constrain me with these bonds. The magistrate used his
authority to silence her, and ordered the whole multitude to

A sight t(‘ be brought into the city jail.(**) This was indeed a sight to

g

move the | wonder at, when so many persons of each sex were led
wonder of {away by so few, and shewed therein so much docility and
angels and | willingness. For had they shown any will to resist, they
men. " could easily have been freed by their kinsfolk and neighbours
who were in that city. So far were these, however, from
meditating any violence or rebellion, that on the other

hand their progress through the streets was blithe and

| cheerful. They sang psalms, and especially with uplifted voices

. the 79th: O God, the heathen are come. (*!) As soon as

they were shut up in the prison an enquiry was instituted

into their impious meetings (*2) and conventicles, for, by such

invidious and slanderous names, was designated their

most sacred assemblage. Among other accusations this was

brought as the gravest charge against them: that they had

ventured to perform the Supper of the Lord. (*¥) And as to

this matter it would be vain indeed to ask what offence and
exasperation (*) the mere phrase would have aroused in the

whole order of monks and priests. They saw here that their
estimation was being destroyed; and further that their
authority, hitherto inviolate and long guarded with such

anxious care, was now slipping away into the hands of the
unskilled. They saw also that the rich sacrifice, which

among themselves was less a celebration of the memory

of Christ than a careful preparation for the satisfaction

of mere appetite, (**) was already vanishing away in smoke.

As soon as they had carefully enquired into every circum-

People of stance tending to overwhelm their defence, (**) they placed
gi:‘t‘lxamy them bound on carriages without so much as straw litter

to Paris. = to give them a chance of repose; and brought them with
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every care for speedy journey to Paris, no interruption or
relaxation thereof being permitted. Notwithstanding that
very many of them were already worn out by age and toil,
as well as weakened by the exertion of the journey and
motion of the vehicles, yet they ceased not to exhort and
encourage each other by the way. On entering the city
of Paris they still sang psalms on their way to the prison
of the Palace, (*') where they were received only to be
further harassed by piteous torments. These inflictions were
indeed heavy and unremitted ; nay, they were most carefully
selected for their severity, especially in the case of fourteen
defendants who were condemned to death by the supreme
court in Paris. (*) Thisis amply established from the decision
of the judges, which was then published in Paris to perpetuate
the memory of the affair.(**) Indeed that sentence compre-
hends the greatest judicial severity, especially against the
fourteen men, who, being the most steadfast of all in the con-
fession of their faith and of their holy doctrine, were there-
fore subject to the gravest accusations. These were (%) Pierre
LeClerc, Estienne Mangin, Jaques Bouchebec, Jean Brissebarre,
Henry Hutinot, Thomas Honnoré, Jean Baudouin, Jean Flesche,
Jean Piquery, Pierre Piquery, Jean Matheflon, Philippe Petit,
Michel Caillon, and Frangois LeClerc, who wete all condemned
to be first drawn on a hurdle to the place of execution (%) and
then burnt alive in the great market place at Meaux close to
the house of Mangin. gsnishments of less severity, but still
various in degree, were ordained for the rest, who were less
conspicuous for their firmness and constancy in the pious

Judgment
of the Parle-
ment de
Paris.

Namesofthe
fourteen
who were
burnt.

doctrine they had adopted. These cases included both sexes. '

Some were beaten with rods and sent into exile; and it was
ordained that others should be spectators of the bitter punish-
ment suffered by those fourteen we have named, being
themselves stationed in the greatest ignominy. One among
them was ordered to be hung up by the armpits, his
neck in a noose, and in that posture made a spectator of their
extreme punishment. (*¥) Indeed some women were con-
demned to look on in disgrace while the execution of the men
was carried out. () Finally it was decreed and ordained by
the same court that the house of the aforesaid Mangin, which

it was said had been used for their meetings, should be en- Barbarous

tirely razed to the ground, for a perpetual mark of their
impiety, as it was pronounced to be. On that spot a chapel
was to be reared, wherein the Mass should be celebrated on
each Thursday, (*) a service instituted for the adoration of

rage against
buildings,
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that chief god of the Papists which they falsely pretend is in
the sacrament. The necessary supplies for this were to be
furnished (%) from the property and fortunes of those men
whom they would cruelly spoil of everything, even life itself.
Such are the glorious monuments of a Parisian Areopagitic
Council, the injustice of which will be easily estimated by
any one that has tolerably sound judgment. But let us see
what was the subsequent management of the business after
this decree was made. The counsellors of that chamber then
having pronounced the sentence, Satan was not content with
The witnes. the blood of the innocent. He perceived that in fact nothing
ses of Christ had been done of real benefit to his kingdom, nay, that he was
zretiﬁl their yanquished and confounded should these remain steady in
tors over  their confession of the truth they had adopted. He therefore
satan. tried by every argument to lead them away from their deter-
mined opinion, seeking to pervert their constancy which force
could not break. . At that time the Premier President of the
Court was Pierre Liset, originator and contriver of all ill. (%)
He strove to persuade the rest of the senatorial judges that
the fourteen who were condemned to death should be separated
from one another and distributed among the monasteries, and
that so the faith and constancy of each might be examined
apart from the others. At last, having tried them by all
methods and found their attempts powerless to weaken their
resolution, and that it was impossible by any means to lead
them from the opinions they had adopted, they handed them
overtoGilles Bertelot,(*”) who at that time was Provost Marshal,
to be brought back to Meaux for punishment. The fourteen
aforesaid were placed in a vehicle by themselves; and, by wa,
of molesting them in every way, and depriving them of aﬂ
solace, two of the Sorbonne doctors(%®), Maillard and Picard(*?),
Maillard  mounted on mules, rode close to their carriages, and ceased not
and Picard {0 bellow into their deafened ears such hateful words as might
g}flglf:;lrl:i? seduce them from the truth. This went so far that Pierre Le
hood. Clerc was moved with indignation, and said to Picard: Get
thee from us Satan, and hinder us not from remembering and
pondering on the benefits our God has given us. In the
course of this journey, full as it was. of- all annoyance, an
event by God’s providence occurred which is assuredly
memorable. It cheered and confirmed these unfortunate
people, so wearied with every hardship both in soul and body,
and their strength nearly worn out. As they passed through
Unhoped UD€ forest of Livry, which is three leagues from Paris, a
comfopr:_ certain man, a master weaver, came out from the neighbouring
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village of Couberon to meet them. (*®*) He followed their
carriages and began exhorting them to hold fast the con- Christian’
fession of the truth, saying: Be strong and of good courage, encoutage-
brethren and friends, and be not weary in that faithful :;iﬁr;on';:
testimony you owe to the Gospel. However, the carriages

were moving forward at such a high speed that he conld not

be easily heard by those who were in front. So, raising his

hand to heaven, he cried out : Brethren, remember him that is

in heaven above. Then the escort and other attendants in the

train of the Provost Marshal, deeming the man a Lutheran, (%)

bound him fast, without any enquiry, and so cast him into the

carriage where the fourteen were already in bonds. Such are God’s won-
the wonderful ways of the Lord, understood by none but derfulprovi-
those who make trial of his good will and providence. He

ever relieves them in their infirmities and in their saddest
tribulation. This man, who so appeared by God’s goodness

to them on their road, not only renewed their strength with

his vigorous and zealous ardour, but also restored confirmed

and refreshed their hearts by this latest proclamation of God’s

promises. Some of them avowed that new strength came to God knows
them by the unlooked for meeting with this man as if he had how to de-
been an angel sent from heaven. Those who were silent hvstlg';mm
through the weight of their grief began to lift up their heads trial.

and rejoice in the holy Spirit. Thus did this artizan,

coming out of the forest solitude, animate them in their
guardianship of the cause of our Lord Jesus Christ. Shortly

after this they came to the district called Livry (%), where

the people, pouring out from all the places round, on to the

road by which the defendants had to travel, easily recognised

that man who had come forward. Indeed some of them cried,

saying that he was a Lutheran (1) and better deserved the
punishment of fire than did those with whom he was placed.

This moved the Provost Marshal and his escort to bind him

more firmly. There is recounted a similar story of a certain

martyr in the primitive church, who most willingly offered

himself to share the punishment of those whom he saw being

led to their death. Being unknown, he received the name of
Adauctus (%2) because by him was increased the number of

Jesus Christ’s holiest martyrs and witnesses. On arriving

at Meaux they shut them all up in the prison, and then

began to interrogate them, with tortures extraordinary (%)

as they are called. This method was employed especially

in the case of the aforesaid fourteen, to obtain the ac-

cusation of those who cherished the same doctrine. None
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however were named or accused by a word of theirs. In
this inquisition their limbs were cruelly racked, and all but
torn asunder, by the ministers of torture ; yet it is said that
the executioners were exhorted by one of exceptional fortitude,
who cried out to them not to spare the wretched body since it
had so much resisted the spirit and will of the Creator. On
the next day, (*) whereon their punishment was to be carried
out, the doctors of theology renewed the discussion with them,
dealing especially with the sacrament of the Lord’s Supper.
But Picard and the rest were uncertain of their argument, and
had nothing whatever to say when LeClerc asked them what
was the ground for their transubstantiation, and whether in
eating the bread or in drinking the wine they perceived any
taste of flesh or of blood.(®) In the end these terms were
offered, that any who were willing to whisper into the ear
of the priest, which is a phrase they use for confessing sins,
should obtain some favour, and their tongues should not be
cut off Out of the fourteen above named, then, seven
accepted this condition,(*®) whether because they considered
it of little moment, or because they thought they could by
this stipulation redeem the privilege of speech. This caused
profound sorrow to the others, whose resolution was never
relaxed, nor their determination ever abandoned, for threat or
promise. Now at the second hour of the afternoon, which
had been fixed for the execution of their punishment, when
they were led out of prison the executioner first demanded of
Estienne Mangin to put forth his tongue. He put it forth in
ready compliance. It was then cut off, and he, spitting out
blood, yet spoke in a manner to be fairly understood, and
prayed three times with such phrases as: Blessed be the name
of the Lord. He was presently dragged upon a hurdle, as was
LeClere also. (%1) (%) (%*) The rest, however, were placed on a
cart, and so carried off. Those that were not condemned to
death followed close by on foot, to the great market place.
Here were fourteen gibbets put up in a circle in the neigh-
bourhood of Mangin’s house.(¥) A separate gibbet was also
erected, a little further off, on which was to be hung up by his
armpits a youth called Michel Piquery (*) whose tender age,
and the shame it would cause, saved him from being burnt.
to Then like lambs for the sacrifice these men were bound fast
by the executioners. (") Those whose tongues had been cut off
still ceased not to call with stammering voice on the Lord ; while
the others, who had the full use of speech, kept singing psalms.
This threw the priests and monks present into a frenzy of




TRANSLATIONS. 43

rage, who on their part struck up their monotonous chants:(72) Themadbel-
O Salutaris Hostia,("®) then, Salve regina(™) and other 12}'££°§,t,l;°
like blasphemies. Nor did they leave off this impious and pricste.
insane singing until those most holy victims () were burnt and
consumed as a sacrifice of sweetest savour. On the following

day, () the eighth of the month, the adversaries, as if

they had well conducted their operations, and were willing to

bring the truth conquered and captive to adorn their triumph, Public
arranged a magnificent procession. Here they carried round Pg¥e",,
that all healing idol of theirs (") accompanied by numberless couches of
torches and tapers lighted at the height of day. Arrived at the gods.(”®)
the place of execution, where the fire was still burning, they

there set up their idol. Picard then mounted a platform in

the middle of the market place, covered with a canopy or

golden integument, a splendid and comfortable protection

for the head of some luxurious person. So placed, that
remarkable theologian began after his wont to rage without

measure against those on whom punishment had been carried

out. His exhibition of anger went so far that he distinctly Benold thy
affirmed it was necessary to salvation to believe that they Rhadaman-
- were condemned to the pit of hell, (") and that, should an thus.
angel from heaven say otherwise, he was to be rejected ; nay,

that God himself would not be God unless he condemned them

for ever. However, the wives of the burned men could never

be brought to that opinion of their husbands, even on being
liberated from prison. (¥) On the other hand they rather The wives’
contended that during the whole time they had spent together loyalty to
in this life, they had found their husbands blameless in the g::ssh“"
fear of the Lord and in true piety, and that this integrity )

is generally the companion of eternal life. Now their enemies

were not satiated nor contented with shedding the blood of

these men, but summoned all their zeal and endeavour to the

work of scattering the Lord’s flock, of crushing and entirely

wiping them out. Thus many of them, fugitives from this

great and barbarous persecution, came into various towns near

and distant. (8) This scattering and dispersing of the Church A benefit
caused the Gospel to be more spread abroad. Each man took (ferm th'; ¢
upon him the duty and study to use every occasion for con- ghefathiul.
fessing and testifying to the truth. Such was at Orleans (%2)

and other places the behaviour of Pharon Mangin (%), who

showed the greatest fervency of spirit; such also at Aubigny(®)

was the conduct of Pierre called Bon-pain (¥) who soon after

was burnt at Paris. (¥)
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Translation of certaim passages from an old MS., in the
Public Library at Meaux ; entitle

“ Antiquitez De la Ville de Meaua.

e Par Claude Rochard

“ Mtre Chirurgien Juré et Chirurgien

“du grand H ot;l Diew dudit Meauax”
1721.

[At page 379 of the First Part.]

In the year 1546 on the day of the Nativity of Our Lady
the Lieutenant General of the said Meaux who then was
Maitre Philippe Rhumet, and the King’s Attorney (¥) who was
Mattre Louis Cosset, were advised that at the Marché of
the said Meaux were assembling many persons both from
the said Marché and from the country, who held con-
venticles (*¥) at the abode of Estienne Mangin and that they
entered the said house over the ramparts.(¥) The said
Lieutenant General and his King's Attorney having been
advised hereof, they sent for the Provost of the city who was
Maitre Adrien de la Personne, and all the sergeants () of the
said Meaux, and with them the Provost Marshal, by name
Gilles Berthelot, with all his archers(”). In entering the said
house they feigned that they would seize some persons who,
they said, had stolen salt in some boats that were on the river.
The assemblage of all these officers: took place at the abode
of Maitre Antoine du Guet an attorney dwelling in the Place
Saint Maur.(*®) As soon as they were all assembled they
walked some by the Grand Marché and the others over the
ramparts towaras la folie. () The said Sieur Rhumet was
the first to enter the house, and opened the upper room (%)
where were assembled those whom they sought; and when he
saw so large an asseinbly, not having his retinue near at hand,
he certainly had some fear, as he afterwards owned. (**) At last
he shut again the door of the said upper room and, while
awaiting his band, he listened to what was being said. One
of those that were within, called Pierre LeClerc, who was
reading and explaining some text of the Bible, continued
nevertheless, though they had perceived the said Lieutenant
General, and though they even heard some noise from those
who attended him. And at that moment when he was joined
by those people they went in there armed ; and, having made
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