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SHORT HISTORY OF CHRISTIAN MISSIONS.

——

INTRODUCTION.
WHAT IS A MISSIONARY !

The word Missionary—The word Evangelist—The Theology of Missions—
Augustine, Milton, Duff, Jonathan Edwards, Leighton—The Historical
Development of Christian Missions,

The word Missionary, from the Latin, is the same as tho word
apostle, from the Greek, meaning one sent or sent forth. Besides
being the special title of the Galilans and of Paul, whom Jesus
Christ personally selected, trained, and supernaturally endowed to
be the first distinctively Christian missionaries of the Holy Spirit,
the word apostles is applied to others in the New Testament,
where it is translated ‘“messengers” or missionaries. To the
Corinthian church' Paul described the brethren who had been
appointed by the churches to travel with him, as ¢ the messengers
of the churches, the glory of Christ” (2 Cor. viii. 23). To the
saints in Christ Jesus at Philippi, Paul wrote of Epaphroditus,
whom he was sending to them, as “my brother and fellow-worker
and fellow-soldier, and your messenger” or apostle (Phil. ii. 25).
The missionary, then and now, is one called by God, obedient to
the command of the Risen Lord, endowed with the Spirit of
Christ, and sent forth from Christendom to non-Christian peoples.
He is sent by the whole body of believers forming any one of
its Churches, or by a society of believers acting in place of or
independently of an organized church, to make disciples of all
nations, baptizing them in the name of the Father, and of the Son,
and of the Holy Ghost. The subject of the mission is Christ’s

A



2 SHORT HISTORY OF CHRISTIAN MISSIONS,

death and resurrection for repentance and remission of sins, as
described by the Risen Lord (Luke xxiv. 46, 47). It behoved
“that the Christ should suffer and rise again from the dead the
third day ; and that repentance and remission of sins should be
preached in His name among all the nations, beginning from
Jerusalem : ye are witnesses of these things.” The methods of the
migsion are stated in Matthew’s report (xxviii. 19, 20) of the
farewell commandments which Jesus on earth gave “through the
Holy Ghost,” as teaching or discipling; by Mark (xvi. 15-20),
as preaching or heralding, accompanied by powers of healing,
speaking with new tongues, and casting out devils; by Luke, as
witnessing unto Christ unto the uttermost part of the earth; by
John, on the Risen Lord’s third appearance (xxi. 15-17), as
feeding and tending His lambs and His sheep. The subject is

one unchangeable truth, historical fact, gracious revelation centred .

in the person of Christ as God ; the methods through which the
life-giving truth may be presented are varied as the needs, the
circumstances, the culture of the nations among whom the missions
are placed. The persons who may be sent are all members of the
Church of Christ, both men and women, represented by the first
Christians to whom Christ entrusted the commission as He
ascended ; even sons and daughters, young men and handmaidens,
who were among the ‘“all” filled with the Holy Spirit on the day
of Pentecost (Acts ii. 4-21), according to the word of the prophet
Joel. For each member of the body of Christ a missionary place
may be found now, as it was in the experience of the Apostolic
Church. The many who are not called to go themselves, are bound
to send substitutes for the service,—sons, daughters, offerings,—and
to pray without ceasing to the Lord of the harvest. As a matter
of order and historical adaptation to the conditions of mon-
Christian peoples, missionaries are ordained to preach, trained to
teach, certificated to heal, and skilled to win savage races from
lawlessness by the industrial arts. But every method is evangel-
istic, being subordinated to the one message to sinful men (Rom.
iii. 25, 26), “Christ Jesus, whom God set forth a propitiation,
through faith, by His blood, to show His righteousness, because of
the passing over of the sins done aforetime, in the forbearance of
God, . . . that He might Himself be just and the justifier of him
that hath faith in Jesus.”

The word Evangelist, meaning the publisher of glad tidings,
was applied to an order which, like the apostles proper, passed
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away with the Apostolic Church. But it best describes the ideal
and the work of the missionary to non-Christians, as distinguished
from the minister, or pastor, or teacher, settled over a fixed
Christian congregation or community. The ascending Lord ‘“gave
some to be apostles; and some, prophets; and some, evangelists ;
and some, pastors and teachers.” There the missionary stands
midway between the apostles and prophets on the one hand, and
the pastors and teachers on the other. He is the evangelist whose
work it is to found churches, not to be fixed as the pastor or
teacher of any one church. If the twelve apostles had successors,
these were the evangelists, the missionaries. All missionary
methods, apostolic and modern, have for their immediate and
highest object the foundation of indigenous congregations of a
Native Church. When such congregations have been fostered
into hvmg, expa.ndmg, aggressive units, the time comes for the
foreign missionary overseer, whether he be Presbyterian, Congre-
gational, or Episcopalian in his polity, to push on to unevangelized
districts, encouraging or allowing the Native Church to rise to
“the full measure of its duties and responsibilities, until it
possesses an organic independent existence of its own.” This is
common sense, and it was apostolic practice. Paul, the model of
all missionaries, spoke the gospel of God, now “with much con-
tenfion,” “not in word only, but also in power, and in the Holy
Ghost, and in much assurance” (1 Thess. i. 5) ; and again “even
as a nurse cherisheth her children” (1 Thess. ii. 7). Not a few
Gentiles “turned from idols to serve the living and true God.”
These, as brethren, disciples, saints, were then formed into a
society or ecclesiu, in every city, under elders and deacons
appointed with the consent of the congregation. Each church
was organized not only for its own spiritual growth, but on a
system of charity towards the more needy saints and of missionary
development all around it. But outside both of the apostles who
wore to pass away, and of the presbyters and deacons who were
congregational, there was the evangelist. Philip, one of the first
seven deacons of the church at Jerusalem, became ‘the evan-
gelist,” who, through the chamberlain of Candace, brought
Ethiopia to Christ ; who, from the Roman and Eastern splendour
of Ceesarea, seems to have done more than even James to win Syria
to the Cross. Timothy, who was Paul’s vicar-apostolic at Ephesus,
was thus counselled: “Do the work of an evangelist, make full
proof of thy ministry. For I am now ready to be offered, and the
time of my departure is at hand.” The apostles apart, Stephen,
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Philip, and Timothy were the first missionaries ; they held the
office of which every true missionary has been prouder than of all
other positions or callings, ecclesiastical or secular.

The Theology of Missions is carried back by Augustine in
his great missionary treatise, De Civitate Dei, to the difference
(diversitas) that arose among the angels. In that his fine
spiritual instinct finds the beginnings of the kingdom of God, if
the new federationr of fallen principalities and powers, of the
world-rulers of this darkness, and the spiritual hosts of wickedness
in the heavenly places (Eph. vi. 12), were not to be allowed to
corrupt the human race. Milton has followed this method
throughout his two poems, which form one grand missionary epic.!
The whole angelology of Milton, from the Father’s declaration of
His decree that to the Son every knee shall bow, through the
devil’s temporary triumph in the fall of man, to his tremendous
defeat after the temptation in the wilderness, is based on and
splendidly illustrated by the missionary progress :—

¢¢ Hail, Son of the Most High, heir of both worlds,

Queller of Satan, on Thy glorious work
Now enter, and begin to save mankind.”

Throughout, therefore, Milton sees in the idolatry of successive
ages the personalities of evil incarnated to mislead mankind—

¢ And devils to adore for deities.”

The most fervid expounder of missions, as well as most devoted
missionary worker in modern times, Dr. Duff, went farther back
still, finding the root of missions, their supreme-importance and
unearthly grandeur, in the decrees of God. ¢ The purpose from all
cternity to create the universe, visible and invisible, for the mani-
festation of the divine glory, the permission of the fall of man, in
order that, through the assumption of human nature by the ever-
lasting Son of the Father and the sacrificial shedding of His
precious blood, myriads of the fallen and guilty might be redeemed
and exalted to a higher position than that from which they fell,
and all this in a way so marvellous that the glory of the attributes
and perfections of the Supreme God might shine forth more
brightly therein than in all the works of creation besides; the
immeasurable antiquity as regards conception and purpose, the

1 The Paradise Lost and Paradise Regained should he read in this light,
along with the poet’s Latin 7T'reatise on Christian Docirine, discovered only
sixty years ago, and translated by Bishop Sumner.
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elevation and unearthly grandeur of the missionary enterprise
when thus viewed in its true scriptural light, as the divinely-
appointed means of carrying forward the great scheme of redemp-
tion to its glorious consummation ;>—such was Duff’s description
to his students of the lofty design of missions, which inspired him
to be what he became. :

The first Evangel-message, as it has been called, is that of Gen.
iii. 15, in which the Messianic hope bursts forth, in the declaration
that the contest with evil to which the human race became
exposed by the Fall, shall issue in ultimate victory, though not
without injury. Jonathan Edwards, in his History of the Work
of Redemption, began with the Fall of Man. Theologically his
work should be read, but it was written at a time when modern
missions had hardly come to the birth, at the spiritually most
barren period of the Church’s life.

The time has come for scholars to study the methods and
results of the missionary-enterprise, and from these to.generalize
new chapters in both Apologetic and Homiletic Theology. The
idea which Edwards expressed when, in 1739, he entitled his
history of the work of redemption, Outlines of a Body of
Divinity in a Method entirely new, can be realized only now when
the Church has entered and is rejoicing in its first missionary
epoch worthy of the name. :

Concerning the salvation which some five thousand Protestant
foreign missionaries, and some thirty thousand native missionaries
of all kinds, are now preaching in almost every heathen land, and
to at least half the whole number of Mohammedans, the Apostle
Peter represents the prophets as *searching what time or what
manner of time the Spirit of Christ which was in them did point
unto, when it testified beforehand the sufferings of Christ and the
glories that should follow them; . . . which things angels desire
to look into” (1 Pet. i. 11, 12). Leighton, writing about 1650,
thus comments on this passage, in language which Coleridge
pronounces to be the most beautiful allegory he had anywhere
read :—

‘¢ This sweet stream of their doctrine did, as a river, make its own banks
fertile and pleasant as it ran by, and flowed still forward to after ages, and
by the confluence of more such fpmphecies, grew greater as it went, till it
fell in with the main current of the %cl)spgl in the New Testament, both
acted and preached by the Great Prophet Himself whom they foretold to
come, and recorded by His apostles and evangelists, and thus united into

one river, clear as crystal. This doctrine of salvation in the Scriptures
hath still refreshed the City of God, His Church under the gospel, and still



6 SHORT HISTORY OF OHRISTIAN MIBSIONS,

will do so till it empty itself into the ocean of eternity. . . . The agree-
ment of the predictions of the prophets with the things themselves, and the
preaching of the apostles following, make up one organ or great instrument,
tuned by the same hand and sounding by the same breath of the Spirit of
God. . . . For this end He sent His Son out of His bosom, and for this
end He sends forth His messengers to divulge that salvation which His Son
hath wrought, and sends down His Spirit upon them that they may be
fitted for so high a service. . . .

¢¢'The cherubim wonder how guilty man escapes their flaming swords and
re-enters Paradise. The angels see that their companions who fell are not
restored, but behold their room filled up with the spirits of just men, and
they envy it not. . . . The angels look upon what they have already seen
with delight and admiration, and what remains, namely, the full accom-
plishment of this great work in the end of time, they look upon with desire
to see it finished,—that mystery of godliness, God manifested in the flesh,
and, it is added, seen of angels (1 Tim. iii. 16).

‘““We see here excellent company, and examples not only of the best of
men that have been,—we have them for fellow-servants and fellow-students,
—but if that can persuade us, we can all study the same lesson with the ver
angels, and have the same thoughts with them. This the soul doth which
often entertains itself with the delightful admiration of Jesus Christ and tho
redemption He hath wrought for us.”

The Historical Development of Christian Missions is the
subject with which we have to deal. That begins with Abraham
as a preparation ; it culminates in the conversion of the Roman
Empire; it is continued in the conversion of the peoples of
Europe to the Reformation of the sixteenth century, and in the
Peace of 1783 which recognised the independence of the American
Republic. This Praeparatio Ewangelica then passes into the
organized and truly catholic attempts to evangelize all nations, for
which Great Britain’s possession of India and many Colonies, and
America’s marvellous extension, have made ‘the past century re-
markable, though, at the best and in the light of the future, this
is still the day of small things.

Part L Judaic Preparation, 2000 B.c. to 70 A.D.
Part IL Latin Preparation, 70 to 1784 A.p.

Part ITI. English-speaking Universal Evangelization—One Cen-
tury, 1784 to 1884 a.p. ,




PART I.
JUDAIC PREPARATION, B.C. 2000 TO A.D. 70.

CHAPTER L

THE MISSIONARY COVENANT—FOUNDATION OF THE CITY OF GOD IN
HISTORY.

Abraham the First Missionary—Palestine the First Missionary Centre—Mel-
chizedek—The Missionary Covenant—The City of God founded—The
First Missionary at Work—Heathenism the Prodigal Son.

Abraham (¢ father of a multitude ”) opens the long procession of
missionaries, inspired and uninspired, who cover the period of the
last four thousand years which the birth of Christ divides into two
equal portions. The Eternal Son of the Father, who declared,
“Verily, verily, I say unto you, Before Abraham was, I am,”
linked the patriarch on to Himself and His own kingdom in the
significant words, ¢ Abraham rejoiced to see my day, and he saw
it and was glad” (John viii. 56). Abraham was the first man
whom God sent forth as a missionary ; the first in whom He
adopted the policy of separating the Church from the world,
believers from idolators, that the Church might be strong to
evangelize the world ; the first individual whom He admitted to
covenant-making with Himself. Abrabam was the founder at
once of the catholic Church in all ages, of the circumcised Jewish
race who became the custodiers of the first missionary religion,
of the human family from whom Christ came in the flesh, and of
the Arab race whom Mohammedanism has converted into the
most aggressive foes of Christ. The Epistles to the Romans,
Galatians, and Hebrews show, dogmatieally, that Abraham was at
once a type of Christ and the Old Testament precursor of Paul,
who, two thousand years after, a}’pplied to the Gentiles Abraham’s
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universal doctrines of faith, forgiveness, and righteousness, histor.
ically consummated in the death, the resurrection, and the media-
torial reign which form the “day” of Christ.

Four hundred years after the Flood, the Shemite or Semitic
family of Terach was settled among the Hamitic tribes of the
coast of the Persian Gulf, where the Euphrates unites with the
Tigris river. Idolatry had so spread that even this Shemitic
family had become infected. The traditions of the Talmud and
Koran alike represent Terach as a maker and seller of idols, like
the teraphim which his descendant Laban used in Jacob’s time.
The same legends picture the young Abraham as an early pro-
tester against idolatry and the worship of the sun, moon, and
fire. The place was Ur or Hur, now Mugheir, then known for its
Chaldeean temple to the Moon-god. The time was about 2000 B.c.,
when there appeared to Abraham, what the first Christian martyr
Stephen described as ¢ the God of glory,” and said unto him, “Get
thee out of thy land and from thy kindred, and come unto the
land which I shall show thee.” It was the first missionary call,
often repeated since to prophet and apostle by the Angel of the
covenant, by the Lord of glory in the flesh, by the Lord in
glory especially to Paul,—repeated not less really though in the
still small voice, in dream and vision, or in startling provid-
ence, to the modern missionary. The call has been always the
same, to “get out” from home, to *come” to the land of God’s
choosing, to “go” to the people who cry for help, to ‘“leave”
kindred and all things ¢ for My sake and the gospel’s.”

The family consisted of the father Terach, the ninth in descent
from Shem after the Flood, and three boys, Abram (*father of eleva-
tion”) as he was first called, Nahor, and Haran. Nahor remained
behind (Gen. xi. 31), at least for a time, and Haran had died, leaving
a son, Lot. 'With the intention of reaching the far-distant and
fertile Syrian coast of the Mediterranean at Canaan, Abram
set out, with Sarah (“ princess ”) his wife and half-sister, Terach
his father, and Lot his nephew. They followed the river up its
fertile valley for four hundred miles to a camping ground on the
little Belik tributary, at a spot fifty miles to the east of the
Euphrates, on the edge of the desert. They named the settlement
Haran, in memory of the dead son and brother. There Terach
died during the long halt, while Abraham was being ripened in
years and faith and the wisdom of the highest civilisation of that
day, for the next step ; Haran became his college. 'We have the
original clay tablets of the time, and the later Assyrian transla-
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tions, found in the very spots; and the book of Genesis itself
tells us of the “signet” of Judah in the third generation after.
So wondrously has the personality of Abraham marked history
at its earliest source, that the Talmud, Josephus, and the Koran
represent Abraham as introducing into Egypt the knowledge of
astronomy and arithmetic ; the Parsees see in him their Zoroaster
or Zarathustra ; and all the traditions unite in attributing to him
the authorship of certain books. In Haran, however, no more
than in Hur, was he separate from idolatry. The last traces of
the old life passed away with his father Terach. The desert had
to be placed between the infant Church and the universal heathen-
ism; he crossed it by ‘“the way of holiness” familiar to his
descendants, and used by the magi on their way to Bethlehem,
The missionary Abraham was seventy-five years of age, and had yet
a hundred years before him, when, after a short halt at Damascus,
where the Arabs still profess to show his habitation, he symbol-
ically took possession of “the promised land ” by building an altar
first at Shechem, then near Bethel, and then at Hebron, on the
way to Egypt. The divine call, which had silently drawn him at
Hur, and had audibly spoken at Haran of “a land that I will
show thee,” and of “a great nation that I will make thee,”
declared at these three central spots, “ All the land which thou
seest, to thee will I giveit; . . . and I will make thy seed as the
dust of the earth ” for number.

Palestine thus became the first, the greatest Missionary
Centre of the race, for the two thousand years from Abraham
to Christ. In itself emphatically the shepherd-land of antiquity,
with a soil and a climate which God Himself inade the theme of
prophet and of poet, in geographical position it is without a rival.,
In Asia this portion of Syria touches Africa on the one side, and
Europe on the other. It is the chief gate between East and
West, South and North. Flanked by the only other centres of
world-wide empire which the history of civilisation commemorates,
Alexandria and Constantinople, it commands them both. What
Western Syria was to the earliest civilisation, standing between the
Euphrates and the Nile on one side, and the Bosphorus on the
other, it is still, notwithstanding the barren hoof of the Muslim.
Close to Hebron, its southern hollow is the object of the ambition
of the world-powers of the present day, and is still the greatest
Inissionary and military and commercial route to the far East
from which Abraham came, Its northern valleys are prevented
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only by Turkish misrule from becoming the line of *the world’s
highway ” connecting the railway systems of Europe and British
India. The future of missionary triumphs, even more than the
past of history, is with this Syrian shore, with Hebron and
Calvary. Abraham came to spend nearly a century among a people
of the “lowlands,” or Canaan, who had borrowed the primitive
Accadian belief from which he had migrated, the foul worship of
the Sun-god in the male form of Baal, represented by manifold
Baalim, and of the female form of Ashtoreth in a thousand
Ashtaroth, He came to a land of human sacrifices, the devotion
ignorantly expressed by which God sanctified to the covenanting
family, first typically by the substitution of a ram for Isaac, and
nationally by circumecision.

If Hur, and Haran, and Egypt, which stress of famine led
Abraham to visit, were already so given over to idol and nature
worship that a later prophet described Chaldea as ¢ the land of
graven images, and they are mad upon their idols” (Jer. L 38),
much more was Canaan. The cruelty of Moloch and the impurity
of Ashtoreth were filling the cup of iniquity which sank the
people to a depth of horror probably unmatched in the history of
the race. Wandering about among the fathers of those whom his
three millions of descendants were afterwards to exterminate,
Abraham represented and practised the faith and the worship of
Adam and Enoch and Noah ; this was the one personal, righteous,
“most high God, possessor of heaven and earth,” whose promise
to Adam and Noah had been confirmed in his own call, that neither
flaming sword nor drowning flood shall destroy man, but in himself
““ghall all families of the earth be blessed.” With Abraham as
with Adam and his first-born, the only sanctuary was the altar
under the vault of heaven, and on it the firstlings of the flock ;
the only home a nomadic tent, which was moved south from
Ebal and Gerizzim to Egypt and back to Hebron. But as the
scholar finds in ancient paganism, and the modern missionary in
- the conscience and traditions of heathenism, traces of the know-
ledge of the one true God, to which witness a successful appeal
may be made, 80 was it with Abraham, at a time not five cen-
turies removed: from the early deposit of divine truth in Noah
and Shem,

Melchizedek stands out for a moment, clear and yet mysterious,
from the mist which the secular writer calls prehistoric, but which
Holy Scripture irradiates with peculiar light. He at least of all
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his age and race, without outward call or recorded consecration
like Abraham’s, appears as greater than Abraham, who paid him
tithes, and received, in the bread and wine, his kingly, priestly
blessing (Gen. xiv. 18-20). He was historically the leader of ane
of those Shemite migrations such as had led Abraham’s family as
far south as the Persian Gulf. Melchizedek’s family had never
fallen away into idolatry as Terach’s seems to have done. King of
Salem, most probably the Jerusalem of after times, and ¢ priest
of the most high God,” Melchizedek is employed by David (Ps.
cx. 4), with the approval of our Lord (Matt. xxii. 41-45), as a
higher type of Christ than Abraham was even when about to
sacrifice Isaac on Mount Moriah. But both agree in their
superiority, as catholic representatives or missionaries of the God
of all the families of the earth, to the narrow and temporary uses
of Judaism and its Levitical priesthood. Paul, in the Kpistle
to the Romans (iv.), puts Abraham in his right place as the heir
of the world through the righteousness of faith, before circum-
cision. The Epistle to the Hebrews, while exalting the faith of
Abraham as the missionary founder of the city of God upon
earth (xi. 10), makes Melchizedek’s position and history an argu-
ment for the inferior and temporary character of that secondary
portion of the work of Abraham, as the circumcised father of
the Jews, through whose Levitical priesthood ¢ perfection” or
completeness could not be obtained. Thus early were peace and
righteousness, the forgiveness of sins and the doing of God’s will,
proclaimed by a priest-king whom the Messiah accepted as His
type, as faith and obedience were declared by Abraham, who saw
the ¢“day ” of Christ and was glad.

The Missionary Covenant was now made with Abraham,
After ten years’ wanderings, during which God had said to him,
“This is the land,” but had not made similarly plain where
the seed was to come from, even Abraham’s faith cried for fruit:
¢ What wilt Thou give me, seeing I go childless$” So his faithful
descendants of all missionary races in all ages since have often
cried, and the Lord Himself has pointed them to the husbandman
who hath long patience, till the seed becomes precious fruit.
The answer to Abraham was God’s offer of Himself: * Fear not,
I am thy shield and thy exceeding great reward.” God is better
than all or anything that His servants desire, even, as they
think, for the good of His kingdom. Sons, in the flesh or in the
faith, will come in troops, at the right time, to the man who has
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as his shield and reward the most high God, possessor of heaven
and earth. So God gave Himself to Abraham, as He had never
done to man before, in a covenant, made not with the race as in
Noah’s time to save the bodies of men, but with the spiritual
father of all who should believe. Next to the gift of His own
Son, in the incarnation and its messages to the virgin mother
and the watching shepherds, there is no such example of God’s
grace to sinful man as the first of all covenants, the conditioned
pledge to Abraham, and through him to the race. For thirty
hours, from sun-down on one day to dark night on the next, the
first missionary, at the very midtime of his life, sat in watchful
meditation or lay in wrapt vision (Gen. xv.) beside the five
sacrificial animals which he had divided, so that God might
visibly pass between them. Against the midnight horror of great
darkness, the man saw God as a pillar of fire enwrapped in smoke,
ratifying the covenant graciously but awfully after the manner of
men. His own personal life, his heirs’ and that of his descendants
after the flesh for the next four centuries, were revealed to him.
But before and far above that came the word of the Lord who
had placed him under the nightly vault of the Syrian sky: ¢ Look
now toward heaven and tell the stars, if thou be able to number
them ; so shall thy seed be.” ¢ And he believed in the Lord, and
He counted it to him for righteousness.” Paul, the apostolic
missionary to the non-Jewish world, most plainly applies the
universal covenant with Abraham, ‘the father of all that believe,”
in his Epistle to the Romans (iv.), and still more in detail in that
to the Galatians (iii. 8-29). ¢ The Scripture, foreseeing that God
would justify the nations by faith, preached the gospel before-
hand unto Abraham, saying, In thee shall all the nations be
blessed. . . . There can be neither Jew nor Greek, there can be
neither bond nor free, there can be no male and female; for ye
are all one man in Christ Jesus. And if ye are Christ’s, then are
ye Abraham’s seed, heirs according to promise.” The fulfilling
of that covenant, apparently now slow, now by leaps, but always
according to what has been called God’s leisure and God’s haste,
is the History of Missions. Abraham made a mistake about
Ishmael ; he was ready to sacrifice Isaac; he possessed when he
died only the cave at Hebron where the Mohammedans guard the
tomb of him whom they call El Khaleel, the Friend of God.
But every Christian who is a son of faithful Abraham knows of
a surety that he will yet be glad in the sight of the *day of
Christ,” as this covenant made Abraham. Every missionary, who
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has faith to identify himself with Abraham, fears no danger, and
has no distrust beside that voice, “I am thy shield ;” spares no
sacrifice even to the death when he realizes that pledge, “I am
thy exceeding great reward.”

The symbol of the universal missionary covenant is the living,
life-giving fire of God’s presence, veiled by the protecting, guiding
cloud of His grace,—the bush burning but not consumed, viewed
from the human, the Christ’s side. The principle of the cove-
nant is that each man and woman who enters into it, of every
time and race and degree of culture, and all combined in one
Universal Church, is appointed to preserve and to propagate,
under divine power and guidance, the true knowledge of the
incarnate God, “till we all attain unto the unity of the faith and
of the knowledge of the Son of God unto a full-grown man, unto
the measure of the stature of the fulness of Christ” (Eph. iv. 13).

The City of God was thus founded in the history of men who
were building their Babylon, typical of all godlessness, on idolatries,
by the ¢ sojourner in the land of promise,” the ¢ dweller in tents ”
who had faith to look for ‘ the city which hath the foundations,
whose Builder and Maker is God ” (Heb. xi. 10). 'We shall see
the foundations extending, and the walls rising all through the
ages ; while as Babylon in all its empire-forms becomes a ruin,—fit
throne for the prince of this world,—the hearts of the faithful
are -comforted, and their energies are stimulated by the closing
vision of the last of the apostles, “the Holy City, the New
Jerusalem, coming down out of heaven from God ” (Rev. xxi. 2).

The First Missionary at Work.—The book of Genesis shows
us Abraham not only as a missionary wanderer, as a passive ex-
ample, and as a type of the Highest, but as discharging active
missionary functions with a love, a zeal, and a boldness second
only to those of Christ Himself. To him sitting in the tent-
door in the heat of the day on the plains of Mamre, there came
a Theophany, Jehovah represented by three angels, And the
Lord said, Shall I hide from Abraham the thing which I do,
seeing that Abraham shall surely become a great and mighty
nation, and all the nations of the earth shall be blessed in him $”
(xviii. 18). The time had come for the destruction of the im-
penitent heathen of the vale of Siddim. Not because the nephew
Lot was there, a merely passive protester against the very grievous
sin of Sodom, not from purely human pity, but as divinely-called
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missionary, as divinely-invited intercessor, as divinely-encouraged
mediator, as covenanter for the salvation of all, of every race
who should believe, and specially charged with the land of which
Siddim was then the fairest portion, Abraham appealed personally
to the covenant God for mercy that the worst of all heathen might
repent, if only fifty, or forty-five, or forty, or thirty, or twenty,
or ten righteous were found in Sodom. Failing ten, even yet
Abraham did not abandon hope, for he “gat up early in the
morning to the place where he stood before the Lord, and he
looked, . . . and, lo, the smoke of the country went up as the smoke
of a furnace,” and God remembered Abraham by sparing only
Lot. The History of Missions begins well with the sixfold
wrestling of Abraham for the vilest and most hopeless sinners to
whom missionaries have ever been sent. The Dead Sea remains to
tell us still that man, in his freedom, may himself place a limit
to God’s long-suffering, but also to assure us that God Himself
counts the prayer and the labour of His Church even for peoples
among whom not ten can be found righteous enough to show the
work of the law written in their hearts (Rom. ii. 15). Abraham
twice worked for the worst heathen, for the most hopeless raco
outside of the particular covenant of the Jews, but included in the
universal missionary covenant,—as a conqueror, when he rescued
the kings of the five cities of Siddim (Gen. xiv. 1-16) from the
vengeance of Chedorlaomer, king of his own ancestral land at the
head of the Persian Gulf; and as a missionary, when he mediated
for them with God Himself.

Heathenism is the Prodigal Son among the swine of lust and
idolatry, of self and the world, with a conscience nevertheless
which repels the sin he follows, and a craving for God—a feeling
after Him, if haply he may find Him—which is at once the relic
of a primeval religion and the anticipation of a truth yet to be
revealed to him. To recall the conscience and arouse the craving,
the missionary is sent, going with a courage like Abraham’s and a
love like Christ’s, because sure that the Judge of all the earth does
right, and that it is that Judge who sends him, as He invited the
mediation of His friend Abraham. ’




CHAPTER Il
JUDAISM TilE FIRST MISSIONARY RELIGION.

Tke Jewish Theocracy—The Relation to the Heathen of the Theocratic
‘Revelation—Jonah—The Angel of Jehovah—The Holy Spirit in the
Theocracy-—Prophecy in Seer and Psalmist—The Missionary or Messianic
Psalms—Solomon—Isaiah—Daniel’s two Visions—The Written Word.

The Jewish Theocracy—word first used by Josephus—formed,
particularly, for the next two thousand years, the first stage of the
development of the universal missionary covenant in which all
the families of the earth are to bless themselves. As Creator and
Lord, Jehovah is the God of all nations, but Israel was the media-
tory till the Messiah came. “ Ye shall be a peculiar treasure unto
me above all people, for all the earth is mine ; and ye shall be unto
me a kingdom of priests and an holy nation” (Ex. xix. 5). The Old
Testament history is a record of Israel’s apostasy. The chosen
nation did not always testify for the true God before the heathen,
but against Him. He cast them out of the Holy Land, and scat-
tered them among the heathen powers which ruled the very centres
of Hur or Babylon, where Abraham received his first call, and
Haran or Nineveh, where he heard the voice, *“Get thee out.”
But these powers of the world, while fulfilling the counsels of God,
exalted themselves against Him, so that they were destroyed, and a
new generation of the covenant people returned to the covenant land
with supplications. There, after the exile, the worship of the one
God was carefully maintained, and the succession of the prophets
culminated in the coming of the Messiah. Judaism, as a preparatory
missionary system, fulfilled its purpose in the cry from the Cross,
¢ It is finished,” and entered its second and final historical judg-
ment, which continues to this day, in the destruction of Jerusalem.

The Relation to the Heathen of the Theocratic Revelation
is regulated by the gracious design of God in the universal covenant

with Abraham as the first, the father, of all believers, underrunning
15 :
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the particular privilege of the chosen Jews. Both the Jews and
the heathen suffered judgments, in their measure, because of
their opposition to the purposes of the kingdom of God. But the
older prophets saw that kingdom enlarged by the extension of the
theocracy to heathen nations, as under David and Solomon (Amos
ix. 11). The later prophets saw it enlarged not only, as then, by
the sword of the theocratic king, but by the word of God, so as
to include even the Ammonites and Moabites, whom the law of
Deuteronomy (xxiii. 4) excluded for hiring Balaam to curse Israel,
Both psalmists and prophets rejoice in the transfer of the theocratic
relation to all mankind, and in the bringing in of all the precious
things of the Gentiles to the glory of the divine kingdom. Such
is the vision of Haggai (il 6, 9), who saw, as the result of the
Lord’s shaking of heaven and earth and of all nations, the coming
of what our English Version translates as ¢ the desire of all nations,”
of what Luther rendered  the consolation of all the heathen ” (aller
Heiden Trost), and of what some read literally as ¢ the precious
things of all the nations of the world.” Even heathen powers are
to be so turned that Egypt and Assyria shall be missionary peoples.
¢ Jsrael shall be the third with Egypt and with Assyria, even a
blessing in the midst of the land : whom the Lord of hosts shall
bless, saying, Blessed be Egypt my people, and Assyria the work
of my hands, and Israel mine inheritance” (Isa. xix. 24). The
last of the prophets (Mal. i. 11) told the Jews who dishonoured God
by their impure offerings, in words quoted by missionaries from
Augustine to the present time, “ From the rising of the sun unto
the going down of the same, my name shall be great among the
Gentiles, and in every place incense shall be offered unto my name,
and a pure offering.” The predictions of the restoration of the
Jews to the covenant land, and their alliance with the Gentiles, so
that these are to assist in completing the restoration (Isa. xi. 10,
1xvi. 18, 21 ; Zeph. iii. 10), find their highest confirmation and
interpretation in the inspired words of the Jewish missionary to
the Gentiles (Rom. xi. 25, 26): ““ A hardening in part hath befallen
TIsrael, until the fulness of the Gentiles be come in ; and so all
TIsrael shall be saved : even as it is written.” In the Scriptures, of
which these are specimens, missions to Jews, Mohammedans, and
heathen find the same historical root, the same spiritual warrant,
the same divine pledge of success.

Jonah (B.c. 862) is an instance of the proud particularism of
the Jews, which reached its height in the Pharisees of our Lord’s
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time and the fall of the holy city. The book of Jonah is a no
less noteworthy proof of the pity, for the heathen, of Jehovah who
sent forth the reluctant missionary, and the patience of God, meant
to lead them to repentance (iv. 10, 11),

The Angel of Jehovah (Maleach, Heb.) also watched over the
development of the missionary covenant. Eleven times, from
Abraham to David, did One appear, described as angel, and three
times as man, but on every occasion speaking of Himself as Jeho-
vah or God, so that we must believe each of these appearances at
least to have been a true Theophany. The angel of the Lord whe
in the New Testament announced the coming incarnation, never
speaks as God, but only as a messenger, as also at the resurrection
and in the Acts of the Apostles. The Maleach Jehovah of the
Old Testament is the being in whom God makes His presence
known to man in a manner which the senses of man can bear, and
only to develope the missionary covenant, universal or particular,
by such active interposition. Until that development had reached,
in history, the incarnation of God in the Son of Man and King of
glory, the angel of Jehovah was typical of the incarnation.

The Holy Spirit in the Theocracy worked as the peculiar pre-
rogative of its leaders, like Moses (Isa. Ixiii. 11), of its holy men
and women, and especially of the prophets and psalmists, The
Spirit was an extraordinary influence which guided with wisdom
in difficulty, or inspired for revelation, not an outpouring on all, nor
an indwelling in every believer, as the divine gift became on and
after the Pentecostal effusion. The possession of this indwelling
is that which, more than any other gift, marks the Church of
the new covenant off from that of the old. The prophets of the
theocracy, while themselves under the supernatural influence only
on extraordinary occasions, promised this outpouring and indwell-
ing to every true member of the Church: ¢ All thy children shall
be taught of the Lord” (Isa. liv. 13); “They shall all know me,
from the least of them unto the greatest of them, saith the Lord ”
(Jer. ;:xxi. 34); “I will pour out my Spirit upon all flesh ” (Joel
ii 28).

Prophecy, in Seer and Psalmist, was the great missionary
agency of Judaism, the chief of those creative forces which cul-
minated in Christ. As Abraham rejoiced to see Christ’s day,
Isaac was led, against his personal and natural desire, to transmit

B
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the covenant blessing to Jacob; and Jacob, in his dying charge,
to hand it on to Judah. The same divine sovereignty which
called Abraham, as it calls men and women openly now, preferred
Isaac to Ishmael, and Jacob to Esau, and Judah to his eleven
brethren. That sovereignty placed women originally heathen, like
Rahab and Ruth, in the covenant line of whom Christ came,
a8 if to mark its everlasting universality as well as temporary
particulatism. To Moses the covenant vision of fire and smoke,
glory veiled by grace and reached by suffering, was repeated in
the burning bush. He became at once the prophet who typified
the Christ, the mediator by whom the law was given, the saviour
of the Judaic Church when it seemed to be almost lost amid the
idolatries and the bondage of Egypt, the maker of the Abrahamic
family into the Jewish nation, and its leader back to the promised
land. Of that land Joshua, guided by One who declared Himself
to be the Captain of the Lord’s host, took formal possession for
the twelve tribes. David, chosen as Isaac and Jacob had been,
completed the actual possession of the whole covenant territory
granted by God to Abraham, and became, in his house and his
songs of prophecy, the direct founder of the stricter Messianic
idea. The last words of ¢ the man who was raised up on high,
the anointed of the God of Jacob, and the sweet Psalmist of
Israel,” form an instructive contrast to the missionary covenant
with Abraham a thousand years before, as they picture the ideal of
righteous government and identify its realization with that new
covenant which Christ ordered and made sure in all things (2 Sam.
xxiii, 2, 3): ¢ The Spirit of the Lord spake by me, and His word was
in my tongue ; the God of Israel said, the Rock of Israel spake to
me, He that ruleth over men must be just, ruling in the fear of God.
And he shall be as the light of the morning when the sun riseth,
even a morning without clouds, as the tender grass springing out
of the earth by clear shining after rain.” From this time, for the
next thousand years, the Messiah, the Redeemer, is expected as
King, and the expectation is spread by the captive tribes and by
the Dispersion, after the Restoration, until it is shared by Greek
thinker and Roman emperor. While the earliest prophets, like
Elijah, Joel, and Amos, are silent regarding the King and His
Kingdom, the later, like Micah and Isaiah, from the middle of the
eighth century, are full of Messianic prophecies, directly missionary
like Zechariah’s, and indirectly, like those which had their imme-
diate fulfilment in the contemporary kings,’
1 The Post-Fzilian Prophets, by Marcus Dods, D.D., 1879.




MISSIONARY COVENANT ADVANCED BY SOLOMON, 19

The Missionary or Messianic Psalms, ii., xlv., Ixxii., and cx.,
find their key in that last song of David, sadly confessing the
failure of his own house to realize the fruitful reign of righteous-
ness. His vision is filled by the Spirit with the completion of the
theocratic kingship, and its merging into the universal power and
glory of the universal kingship in One who was at once his Son
and Lord. The occasion which led to the composition of Ps.
xlv. may have been ¢ the marriage of an Israelite king, perhaps
Solomon, with the daughter of the Egyptian king ;” but the older
Jewish theology and the Church ever since have adopted the alle-
gorical interpretation, and have found in the Messianic references
the noblest strain of liturgical worship: The missionary character
of the psalm is still more pronounced, for it is an ode which
triumphs over the introduction of the heathen into the kingdom
of God. So, too, the originally harvest pean, Ps. Ixvii, Psalm ii.
roots the missionary covenant in the decree of the Father and
the heirship of the whole earth by the Son. Ps. Ixxii. prays for
His coming as the Prince of peace, the righteous defender of the
poor, and the King to whom all kings and peoples shall do homage.
It quotes (verse 17) the very words of the missionary covenant,
¢¢ Men shall be blessed in Him ; all nations shall call Him blessed ; »
and concludes with a doxology which, in evangelic rich.ness,
might have closed the Apocalypse of John, ¢ Blessed be His
glorious name for ever, and let the whole earth be filled with His
glory. Amen, and Amen.” Psalm cx. celebrates the final subju-
gation of heathenism by Christ the King, and ascribes to Him the
everlasting priesthood foreshadowed by Melchizedek, a union so

new that its announcement is conﬁrmed by the oath of Jehovah,

Solomon, coming midway between Abraham and Christ, in
two ways advanced the development of the missionary covenant.
He brought some heathen peoples under Jewish rule, and more
under Judaic influence, representing to the old world of Asia the
prosperity and the prestige secured by the favour of the Messiah,
very much as Great Britain does now in the East. His name is
thus stamped on literature and legend, mountain and river, to the
present day.  And he built the first temple on the Moriah sum-
mit, where Abraham offered up Isaac, but enlarged by those vast
foundations which are still a marvel. This work of seven years,
the hewn stones of which reproduced the tabernacle proportions
just doubled, while essentially Jewish in symbol and ritual, was a
visible protest and a proof to all of the unity and the power of the
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rsonal Jehovah. The prayer and sacrifice by which the typical

ing, in all his glory, dedicated the building, recognised the
universal character of the covenant on which that of the Jews
rested, in the requests on behalf of ‘“a stranger that is not of Thy
people Israel, but cometh out of a far country for Thy name’s
sake” (1 Kings viil. 41); “Hear Thou in heaven Thy dwelling-
place, and do according to all that the stranger calleth to Thee
for ; that all people of the earth may know Thy name, to fear
Thee.” “I have heard thy prayer and thy supplication which
thou hast made before me,” was the divine answer.

Isaiah, of the later prophets of Judah and Israel, most fully
developes the idea of the Messiah, justifying the ways of God to
the apostate Jews amid the catastrophes which scattered them for
a time. The last twenty-seven chapters (xl.-lxvi) picture in
detail the mission of the Servant of Jehovah to all the human race.
There is nothing in inspired literature so consoling to the
missionary Church and the faithful solitary missionary, as this
message, which bursts forth, ¢ Comfort ye, comfort ye, my people,
saith your Lord,” and at once leaps over seven hundred years to
the voice of him that crieth in the wilderness: O Jerusalem, that
bringest good tidings, lift up thy voice with strength: lift it up,
be not afraid ; say unto the cities of Judah, Behold your God”
(xL 10). It was on the reference to Abraham, I called him alone,
and blessed him, and increased him” (li. 2), that Carey used to
stay himself before he had a convert. The central figure of the
prophecy is “ My Servant,” with marred visage and form, sprink-
ling many nations, cut off out of the land of the living for the
transgression of My people,” an offering for sin, but justifying
many, dividing the spoil with the strong. The prayer of Solomon
for the sons of the stranger becomes amplified with evangelical
fulness: “Even them will I bring to my holy mountain, and
make them joyful in my house of prayer; . . . for mine house
shall be called an house of prayer for all nations” (Ivi. 7). Thus
is introduced the New Jerusalem, the City of God.

Daniel’'s Two Visions of the Four Empires, if less rich, are
more particular, and almost historical in their details (ii. and vii.).
A colossal image, signifying the unity of heathenism in its opposi-
tion to God, is composed of four kingdoms ; and four great beasts
rise successively out of the sea, tossed by the four winds of heaven,
as the heathen world is storm-tossed. They are destroyed by the




THE LITTLE STONE—THE WRITTEN WORD, 21

kingdom of God, as a Little Stone not made with hands, growing
greater till it fills the earth ; yea, in the second vision, by the Son
of Man Himself, whom Daniel beheld as He ¢ came with the clouds
of heaven, and came to the Ancient of days. And they brought Him
near before Him ; and there was given Him dominion, and glory,
and a kingdom, that all people, nations, and languages should
serve Him : His dominion is an everlasting dominion, which shall

"not pass away, and His kingdom that which shall not be
destroyed ” (vil. 13). The older critics immediately interpret the
four kingdoms as the Chaldean, Medo-Persian, Grecian, and
Roman ; the successive empires of gold, of silver, of brass, and
of iron, which have preceded the missionary kingdom of Christ.
A full History of Missions would trace the working out of God’s
purpose through them all. It is significant that we find the latest
and, by general acknowledgment, the first authority on Roman
Britain writing thus, as the closing passage of his secular history! :
¢ This land of Britain, which has a wondrous history and holds
so high a place among the nations of the earth, shows in every
part traces of the fourth great empire—the Iron—which was to
precede the coming of a better and kindlier dominion, the Little
Stone cut out of the mountain without hands, which grew great
and filled the earth. 'We have distinct traces in every part of this
island how that great Iron Empire sought to fix itself firmly, and
to mingle with the seed of men, but did not prevail. It failed
because it was based upon an unsound principle, that of force and
conquest rather than of justice and truth ; but we have also seen
how it prepared the way for a better kingdom, which has taken
root and filled the land, and has substituted truth and justice,
tempered with mercy, for despotic military rule.” The Jews of the
Captivity and the Dispersion, headed by the royal Daniel himself,
the Belteshazzar or head of the colleges of Chald®a, became true
theistic missionaries to the East, to Greece, to Italy, and to Egypt,
down to the days of the Parsee magi who were guided by the
star of Jesus to the cradle at Bethlehem.

The Written Word, which plays so important a part in the
Reformation and Modern Missions, came slowly to Judaism ; but
the very formalism and sectarianism of its followers made them
the more careful custodians of the life-giving oracles of God. Oral
tradition, in an age of long lives, handed down the Word of God.
The three lives of Abraham, Isaac, and Jacob covered 315 years.

1 Scarth’s Roman Britain, 18883,
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Even if Abraham did not, as supposed, take with him to
Syria and Egypt the art to which we owe the clay tablets of
Chaldsa in his day, Jacob’s son Joseph, like Moses after him,
was learned in all the wisdom of the Egyptians. The Ten Com-
mandments which formed the legal beginning of the Kingdom of
God in Israel, were written on stone tablets, and the ¢ book of the
law” (Deut. xxxi. 24) was from that time a series of contemporary
annals. For the age in which they lived, the Jewish nation were
at all times better supplied with literature than any other people,
inspired or uninspired. But as a missionary system Judaism made
little use of what it possessed in its relation to the surrounding
heathenism, from which it attracted comparatively few proselytes.
Grace and truth came by Jesus Christ not only to the Gentile, but
to the Jew, whose restoration to the universal kingdom of God
will form part of the restitution of all things,




CHAPTER IIL

OHRIST THE KING OF THE MISSIONARY HOST—THE MISSIONARY
CHARGE.

The Fulness of the Time—The Jesus of History, the Son of God and the
Son of Man—The Relation of Christ to Jews and Gentiles — Christ’s
Missionary Methods — The Missionary Charge and Prayer for every
Disciple—The Kingdom of Christ—The Parabﬂs of the Kingdom.

The Fulness of the Time came 1888 years ago,—or four years
before the current chronology introduced by the monk Dionysius
in the sixth century,—in the year 749 of the foundation of Rome,
when “there went out a decree from Ceesar Augustus that all the
empire should be enrolled” (Luke ii. 1). Then “God sent forth
. His Son, born of a woman, born under the law, that He might
redeem them which were under the law, that we might receive the
adoption of sons” (Gal iv. 4, 5). The Emperor Augustus died
nineteen years after this census, in which the name of the Son of
God and the Saviour of men was enrolled among the eighty-five
millions who formed the subjects of Rome. On the Emperor’s
death the vestal virgins produced his legacy to the Senate and to
Tiberius, his successor, in the shape of a Breviarium or ledger of
the empire. This census report briefly recorded not only the
number of the citizens, subjects, and allies, but the resources and
administrative details of the commonwealth, the provinces, and the
dependencies, It closed with a solemn warning not to extend the
frontiers beyond the lines of the Rhone and the Danube, the
Euphrates and the Red Sea, the Atlas and the Ocean. The “Pax
Romana ” slowly taught the race the idea of its unity, and intensi-
fied the expectation of a longing for Him who had been described
as the Desire, the Trust, the Consolation of all nations. From 170
‘millions, at the beginning of the nineteen Christian centuries, the
race has grown to 1470 millions. Half of mankind, if not
Christian, are ruled by professedly Christian powers.  Great

PBritain alone rules one-fourth of the race, for whom the ¢Pax
2
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Britannica ” is doing exactly what God used the “Pax Romana”
to do for the eighty-five millions around the Mediterranean Sea,
where Jesus Christ began His brief three years’ ministry.

In 1838 Mr. Gladstone thus described the fulness of the time,
in his State in its Relations with the Church :—

“A bri%hter day, however, dawned, when the fulness of time had arrived
and the whole world had been politically and socially re-cast, apparently in
order to allow of a free, uninterrupted, and universal propagation of the
liberated truth. God sent forth His Son, made of a woman ; and that which
hitherto had but been chanted in the Temple, or echoed in the mountains of
Judah ; that which had been enveloped in types and figures, symbolized in
the visible imstitutes of sacrifice and purification; that which had been
known in the letter to a small and single people, and which in the spirit had
been the precious food of a yet smaller and obscurer flock, was to be told
upon the housetops, to be proclaimed, as with a trumpet, through all lands,
beginning from Jerusalem, even unto the ends of the earth ; was to summon
to its obedience every nation, every class, every character ; to purge, to
chasten, to restore the whole of the fallen race of man.

““Such was the scheme of glory that appeared to bs announced in the
preaching of that gospel under which where sin had abounded, grace was much
more to abound ; and where, by the disobedience of one, (the) many had
been made sinners, 8o and much more by the obedience of One, were (the)
many to be made righteous. The whole earth was to break out into songs
of t“u:;fh and rejoicing, and was to be filled to overflowing with the
universal knowledge of the Almighty in a more than golden age of light, and
love, and joy,

¢ ¢ Light intellectual, replete with love ;
Love of true happiness, replete with joy ;
Joy that transcends all sweetness of delight.’1

““The universality of this dispensation was its glory. Its message of
mercy was to every child of Adam. Rob it of that characteristic, and you
rob it of its crown, and St. Paul of his triumphant assertion. It becomecs,
with reference to the extent of its apg)licatlon, but as another form of
Judaism. What matters it, in respect of universality, whether you take the
whole of one nation, or an individual here and there from every nation ?
There is a limit, a limit of rinci{:le, in either case alike, and upon such a
supposition, one fixed by the will of the Author of the dispensation, not
merely by the stubborn intractability of its recipients.

‘““But in the case of the Christian scheme, the limit is imposed, as
Scripture informs us, only by the obstinate aversion of the human will from
God, which induces it rather to choose misery and destruction, by blinding
it in such manner that it is incapable of sober choice, and yet tﬁat it also
remains persuaded of its power of sight. The difference, therefore, is this :
now the mercies of the covenant are made ren;iﬁ for every one, are offered to
and enjoined upon every one : ‘Go ye into the world, and preach the
go?el to every creature.” Then the vast majority of mankind were left
under the darkened natural law, and a covenanted salvation was not placed
within their reach. Let us then keep steadily in view this universality or
universal applicability of the Christian dispensation, as opposed to the
limited applicability of the Jewish.”

! Dante, Paradiso, c. xxx. v. 40. Conf. St. Augustine, De Civ, Dei, viii, 6.
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The Jesus of History, the Son of God and the Son of Man,
was a poor carpenter of Galilee, so little educated that His
despisers asked how this man knew letters, never having learned.
Yet He claimed, and He proved Himself, to be as universal as the
humanity which He took upon Him ; sinless by the confession of
His enemies, and the friend of sinners, in whom He first created a
conscience of sin, and then worked out a new creation of holiness
like His own. He was a Teacher speaking as never man spake,
with authority ; and He closed His short career as the one Sacrifice
of infinite value and universal applicability, having said of Him-
self, “The Son of Man must be lifted up, that whosoever believeth
in Him should not perish, but have everlasting life ; for God sent
not His Son into the world to condemn the world, but that the
world through Him might be saved.” He came not personally
to save individuals only, but to found a society coextensive with
the race and with all time ; to create a kingdom on earth, yet not
of this world ; to lay the foundations of the City of God visibly
among men. To men He was and is God, with power to make
them sons of God, by raising them to a brotherhood with Himself,
in which they may at the same time recognise their equality with
each other. This society, or kingdom, or Church is universal in
its application and extent, as it is in its origin. It is marked off
from all others, as Christ the equal of the Father is, by His alone
claiming as Son of Man the power to forgive sins, not merely to
teach that sin may be forgiven. The History of Missions is the
history of Himself, as King of glory, sending forth His Spirit,
working through the men whom He selected (Luke vi. 12), and
trained to be witnesses, preachers, and organizers for Ilim among
all nations ; and of the men and women who ever since His ascen-
sion have shown faith and obedience enough to carry out His
commission. He Himself was not a missionary, but the Incarnate
God, who, historically, is Christianity itself. He gave to rebellious
men the gifts of apostles, prophets, evangelists, and teachers when
He ascended. But He left it to the Holy Spirit whom He pro-
mised, to apply those gifts. The History of Missions is thus a
history of the dispensation of the Spirit.

- The Relation of Christ to Jews and Gentiles in His brief

ministry illustrates the universality of His nature, His claims, and
. His gospel, making Him very specially an example to the mission-
aries whom He sends. Jewish shepherds first received from
angels the news of His birth in the great missionary song, and
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_hastened with instant faith and eager obedience to adore Him.
But the heathen world were represented at His cradle by its
wisest sages, whom God Himself drew by the star in the East,
identified by astronomers with one of the variable stars in con-
nection with the conjunction of planets which marked that
year. Thus to the chosen people and to all the race alike,
to Jewish pride and Gentile culture, the angels and the star
united to herald the greatest, the central event in the history
of our earth: “Glory to God in the highest, and on earth peace,
goodwill toward men,” or, “On earth peace among men of good-
will,” 7.e. who are the objects of the goodwill of God. Again,
He who, to try the faith of a heathen woman, said that He was
sent only to the lost sheep of the house of Israel, declared that
He had found the greatest faith in a Roman centurion. To cer-
tain Greeks who desired to see Him, there came a voice from
heaven, and there was made the most gracious revelation of Him-
self yet vouchsafed: * Verily, verily, I say unto you, Except a
grain of wheat fall into the earth and die, it abideth by itself
alone, but if it die it beareth much fruit. . . . And I, if I be
lifted up from the earth, will draw all men unto Myself.” So
to the outcast woman of Samaria He not only revealed the
spiritual nature of His worship, which the Jews—even His own
disciples—could not receive, but He used her report of Him to
teach the apostles what harvest it was that He sent them to reap.
As the crowds came from Samaria on the woman’s report to see
the wondrous prophet, He bade the Twelve lift up their eyes and
behold “the harvest.” But lest they should confound His
teaching with the natural harvest, which was not due for four
months, He pointed to the Samaritans flocking towards them, and
said, “ Say not ye, There are yet four months and then cometh the
harvest 1 behold, I say unto you, Lift up your eyes and look on
the fields, for they are white already unto harvest” (John iv. 35).
It was a Samaritan who was the missionary in His parable, It
was a Hellenist, Simon of African Cyrene, who, when our Lord
was sinking beneath the weight of the cross, was pressed into
the service of carrying it. It was a Roman governor who pro-
nounced Him righteous, and would have set Him free but for the
fury of the Jewish councillors and his own political fears; while
to him Christ revealed the true nature of His kingdom. As
Pontius Pilate was the civil, the centurion at the cross was the
military representative of the Empire, and it was given to that
Roman officer to declare, *“ Truly this man was the Son of God”



OHRIST'S MISSIONARY METHODS. 27

(Mark xv. 39), when all the disciples forsook Him and fled. It
was the King, Christ Jesus, who from heaven called the per-
secuting Pharisee Saul, and made him the Apostle of the Gentiles,
the first and greatest Christian missionary.

Christ’s Missionary Methods may be studied in His selection
of the Twelve, and their daily training by His side ; in His in-
structions to the Seventy; in His preaching to the people who
heard Him gladly,—to the poor; in His compassionate healing of
the sick and feeding the hungry; in His answers to the cavillers
of the bazaar, and the inquirers of the schools; and in His
rebukes of the self-seeking, the self-righteous, the hypocrite, and
the Sadducee. The Gospels thus form a code of the principles, as
the book of the Acts of the Apostles is a manual of the history of
the first purely Christian Missions. But all through the Gospels,
above them and underlying them and between their lines, is the
personality of Christ, Himself the subject as well as the teacher, the
message as well as the trainer of the messengers, the model and
the moulder in His own type of all whom He calls to witness,
to preach, to live His life and death for sinners. Hence the
History of Missions is the realization of Christ in time and in
humanity. The career of every missionary, from Paul to Carey
and Livingstone, from John to Duff and Wilson, is worthy of
study in proportion as he lived the life of Christ, and loved
sinful men as Christ loved the world. And thus the History of
Miskions is, in its widest sense, the history of civilisation as well as
of redemption. All through the history we see the greatest, the
most self-renouncing and successful, foreign missionaries repro-
ducing Christ in their own life, their teaching, their converts,
And we see missionary churches and societies ever turning to
the Gospels, the Acts of the Apostles, and the Apostolic Letters,
for their own guidance,.and for charges to the men and women
whom they send forth in Christ’s name. When address-
ing the first two ministers of the Church of England sent to
Ceylon as missionaries in 1814, Dr. Claudius Buchanan took as
his model Christ’s charge to the Seventy (Luke x.), and His
parallel charge to the Twelve (Matt. x.). The missionary who
has written most recently on vernacular preaching among the
educated and the scoffing natives of India, exclaims of the preach-
ing of the Holy Jesus,! “ Oh what a perfect Missionary was He |
‘What sermons of love did He preach! What inimitable answers

! Church Missionary Intelligence, p. 610, Oct. 1883,
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did He ever give! Yet He allows us to follow in His steps;
and never will you feel so much in His position as when you
stand in an Eastern bazaar surrounded by a crowd of captious
cavillers.”

The Missionary Charge to, and Prayer for every Disciple,
in which Christ gathered up His teaching, training, suffering,
and glory, into one last commission, takes its place beside the
memorial communion of His body and blood,—Baptism with the
Lord’s Supper. Both are the bonds of the new society, evi-
dences of 1ts Founder, rewards of His followers, gifts of His
power, channels of His grace, proofs of His presence. In the
very act of leaving the world He claims the right given Him by
the Father from all eternity ; He asserts the authority conferred
on Him by the Father’s oath, in language, if possible, more
absolute and explicit than He had ever before used ; He promises
His own effectual presence with His obedient disciples all the
days to the end of the world. Three of the Evangelists thus
record the commandment which He gave ¢through the Holy
Ghost : "—

MATTHEW,

xxviii, 18-20.

AU authority hath
been given to Me
in heaven and on

of
the Holy Ghost: follow them

teaching them to
observe all things
whatsoever I com-

MARK,

xvi. 15.

Qo ye into all the
world, and preach
the gospel to the
whole creation. He
that believeth and
18 baptized shall be
saved ; but he that
disbelieveth  shall
becondemned. And
these signs shall
that
believe: n My
name shall they
cast out devils ; they

with

manded you: and shall speak
lo, I am with you mnew tongues; they
Y, even unto shall take up ser-
the end of the pents, and +of they
world, any deadly
thing, % shall in
no wise hurt them ;
they shall lay

hands on the sick,
and they shall re-
cover,

LUkE,

¢l

xxiv, 4649,

Thus it is written,
that the Christ
should syffer, and
rise again from the
third

the. nations,
beginning  from
Jerusalem. Yeare
witnesses of these
things. And be-
hold, I send forth
the promise of My
Father upon you.

of the Apostles,
i. 8-10.

Ye shall receive

power, when the

Holy Ghost is come
;lg;on you : and ye

Il be My wit-
nesses both in Jeru-
salem, and in all
Judea and Sa-
maria, and unto
the uttermost part
of the earth.
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The Lord seems to have repeated three times in different
‘words the great Charge to His Church—(1) to the affrighted
eleven, as they sat at meat, recorded by Mark and Luke as above;
(2) most fully, in the words with which Matthew breaks off his
Gospel with sublime abruptness, to the eleven and the five
hundred worshipping Him on the same Galilean mountain, pro-
bably, where He had given the New Law; (3) to the eleven,
“with the women and Mary the mother of Jesus, and with His
brethren,” on the Sabbath-day of the Ascension from the
Bethany or eastern slope of the Mount of Olives, as detailed
by Luke in his second treatise. The whole converse of the forty
days after the Resurrection was of the things pertaining to the
kingdom, and that converse is gathered up in the final commission
from the Galileean and Judsean mounts. The slope above Bethany,
thus more hallowed by the presence of the Christ than any other,
now looks down on the solitary hamlet built from the stones of
the time of the risen Lazarus, whose name it bears (El-Azariyeh),
nor has it been degraded by superstition like the other ‘holy
places.” From that spot as from the mount of the new law,
there comes to each disciple the missionary charge in its warrant,
“All power is given Me;” in its marching order, “Go ye,
disciple and baptize all the nations;” in the service it claims,
¢ Teaching them to observe all things whatsoever I commanded
you;” and in its promise, “Lo, I am with you alway, even unto
the end of the world.” So (Eph. i) the Father of glory “made
Him to sit at His own right hand in the heavenly places, far
above all rule and authority and power and dominion, and every
name that is named.”

The Risen Christ, the ascending King of the City of God, uses
all power or authority, in heaven and on earth, to teach, to dis-
ciple, to evangelize the world, through eleven poor and puzzled
fishermen, on whom He breathed the Holy Spirit, as the first
gentle movement of the mighty rushing wind which was about to
convert them and all true disciples into fishers of men. And,
referring to these chosen eleven, He had said in His marvellous
intercessory or missionary prayer before His crucifixion, “ Neither
for these only do I pray, but for them also that believe on Me
through their word; that they may all be one, even as Thou,
Father, art in Me, and I in Thee, that they also may be in Us;
that the world may believe that Thou didst send Me. And the
glory which Thou hast given Me, I have given unto them, that
they may be one even as We are One ” (John xvii. 20).
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The Kingdom of Christ differs not only from all kingdoms of
the world such as Satan offered in the temptation, and His own
disciples expected up to the last hour He spent with them. It
differs from all religious systems founded by men in this, that
the founders claimed only a casual relationship to the doctrines
they taught, while the person of Christ is an essential constituent
of Christianity. Hence, as Dorner shows, ¢ Christianity alone is
the religion of redemption which is grounded in the person of
Jesus, because of the unprecedented union of divine and human
life in His personal nature, and in His action, a union certain to
the believer.” In the Scriptures which record the origin of
Christianity, Christ is everywhere declared—declares Himself—to
be the foundation-stone, the corner-stone of the kingdom of God.
He is Life, and Light, and Power—the eternally ideal. He is
Truth and Knowledge—the realization of the ideal in history
(John xiv. 6). Hence He could say, what it is the function of
every missionary to proclaim, “ No man cometh unto the Father
but by Me.” While the other evangelists recorded the establish-
ment of the kingdom of Christ among men, it was John’s special
duty, writing as the only survivor of those who had seen Christ
in the flesh, to repeat that the ideal divine essence of the Truth
was realized in historical facts: “The Word was made flesh and
dwelt among us, full of grace and truth.” ¢That which was
from the beginning, that which we have heard, that which we
have seen with our eyes, that which we beheld and our hands
handled concerning the Word of Life, declare we unto you, that
ye also may have fellowship with us.” In Jesus Christ “heaven
has stooped to earth, to the earthly present, in order to found the
kingdom of heaven.” Through Him “the union of the divine is
transplanted into estranged humanity by the agency of the Holy
Spirit, who actively proceeds from Him to the Church.”

This kingdom, John the Baptist, closing the old covenant
series of Messianic anticipations and its last martyr, heralded :
““He must increase.” Christ and His apostles preached it not
as the Jews expected, but as the universal missionary covenant
revealed it to Abraham. The kingdom began at the Nativity, and
was described by Gabriel to Mary, the human mother of the King.
Thou “shalt call His name Jesus. He shall be great, and shall
be called the Son of the Most High ; and the Lord God shall give
unto Him the throne of His father David, and He shall reign over
the house of Jacob for ever, and of His kingdom there shall be
no end.” The kingdom was entered upon at the ascension. It
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was first revealed to the new Christian world a few days after, at
Pentecost, in the sound as of the rushing of a mighty wind and
the tongues parting asunder like as of fire. It has been spread by
the Spirit through the Church and every true disciple ever since.
It will yet cover the whole earth and subdue every enemy of the
King, who will then deliver up the mediatorial kingdom to God,
even the Father (1 Cor. xv. 24-28). “But of the Son He saith,
Thy throne, O God, is for ever and ever” (Heb. i 8). Then
shall the Redeemer’s prayer to the Father be ed: “Glorify
Thou Me with Thine own self with the glory which I had with
Thee before the world was.” Such are the royal claims, such
their historical realization, such the universal sovereignty of the
King of the missionary host. “Whose I am and whom I serve ”
is the boast of every missionary disciple from Paul to the least'in
the kingdom of heaven. :

The Parables of the Kingdom, in which our Lord teaches the
theoretic or general truth concerning the divine kingdom, have
been thus grouped and characterized.! The parable of the Sower
shows the Word of the kingdom to be diversely received according
to the moral condition of hearers. Those of the Tares and the
Drag Net teach that there will be a mixture of good and evil in
the kingdom till the end. In the Treasure and the Pearl we see
the kingdom of God to be the summum bonum. The Mustard
Seed and the Leaven assure us that the kingdom of God is destined
to grow to greatness in numbers and influence. The Blade, the
Ear, and the Full Corn, make the growth to be gradual and slow.
The Selfish Neighbour and the Unjust Judge teach the certainty
of an ultimate answer to persistent prayer for the coming of the
kingdom. The parable of Extra Service suggests the exacting
demands of the kingdom, and the temper needed to meet them
(Luke xvii., 7-10). The three parables of the House, the
Talents, and the Pounds relate to the problem of work and wages
in the kingdom of God. The other two groups of parables, or
those of Grace—such as the Lost Sheep, the Lost Coin, the Lost
Son, and the Great Supper ; and those of Judgment—such as the
Barren Fig-Tree, the Wedding Feast, the Wedding Robe, and the
:jl:‘en Virging, were no less distinctive of Christ as the Missionary

eacher.

1 Professor Bruce’s Parabolic Teaching of Ohrist, 1882,



CHAPTER 1IV.
THE HOLY SPIRIT THE LEADER OF THE MISSIONARY HOST.

Christian Missions the Work of the Spirit—The First Christian Missionaries
—Stephen, ‘‘the Crown”—Paul, the Apostle of the Nations—Christi-
anity conquering the Cities—The Name Christian—Paul’s Three Mission
Tours from Antioch—John the Divine—The Missionary Apocalypse.

Christian Missions the Work of the Spirit.—Christ Himself
ascribed His apparent failure to convert many of the Jews of
Palestine, as Paul did at the close of the apostolic history among
the Jews in Rome (Acts xxviii. 26), to the spiritual blindness of
the covenant people predicted by Isaiah,—a blindness which nine-
teen centuries of Christian light seem only to have intensified.
But, in harmony with the divine claims which He always made
when on earth, He told the timorous, ignorant disciples of all ages
that the conversion of the world to Himself was reserved for
them. Marvellous are His words, “Verily, verily, I say unto
you, He that believeth on me, the works that I do shall le do
also, and greater works than these shall he do, because I go unto
my Father” (John xiv. 12). The assurance would be incredible,
followed as it soon was by His own breathing upon the eleven,
and His declaration, ¢ All authority hath been given to Me in
heaven and earth ; go ye therefore and make disciples,” but for
Pentecost a few days after. The last words of the eleven were
stammering folly, after all that had happened, regarding the time
of the restoration of the kingdom to Israel. Yet to such men,
and to His disciples in all ages and of all races and degrees of
culture, the ascending Christ, leaving few other followers, and to
the world only the record of a malefactor’s death, calmly promised
the doing of “greater works” than His own, even the evangeliza-
tion of all the earth. The incarnation, the public ministry, the
death of the cross, the resurrection, the ascension, were all a
preparation for the day of Pentecost. The Incarnate God whose
veiled glory men beheld on eartgx for a time, gave place to a

8
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Living Influence whom He had promised to send, and whom
He did send to abide for ever. Is there any proof of the divinity
of Christ, of the supernatural power and character of Christianity,
greater than that? That is a proof which has continued growing
in intensity and extent ever since the day of Pentecost startled
the world, so that the History of Missions has a peculiar evidential
value. If the Captain of salvation personally abstained from
making many followers by putting forth a power which must
have extinguished the first law of the Kingdom,—the individualism
of the Church,—it was that He might do it through the impersonal
life-giving influence of the Spirit and the co-operation of those
whom the Spirit should graciously enable to do *greater works”
than His. The miracle—and it is more—is perpetually repeated in
the calling of every man and woman who is in any sense a mis-
sionary, and in the new birth of every soul. The King of the City
of God is ever personally at the right hand of the Father: the
Spirit whom He sends down is ever personally convincing the
world of sin, of righteousness, and of judgment ; is taking of the
things of .Christ and showing them to those who believe ; is pre-
paring the world for the missionary, and calling the missionary to
go and help the world.

The First Christian Missionaries find their record in the book
of the Acts of the Apostles, which has been described as the Fifth
Gospel, or the Gospel of the Holy Spirit. From the foundation
of the Christian Church on the day of Pentecost up to its estab-
lishment by the Emperor Constantine in 311 A.p., it may be said
that every Christian was a missionary. Christ left “above five
hundred brethren ” (1 Cor. xv. 6), who were probably scattered in
Galilee and elsewhere after the Passover and the forty days before
the ascension. In Jerusalem there were “about & hundred and
twenty ” (Acts i. 15). There were devout Hellenist Jews, or Jews
of the Dispersion, from the thirteen different countries mentioned
in geographical order in Acts ii. 8-12, who witnessed and heard
*“the mighty works of God” on the day of .Pentecost. Of these
and of the residents of Jerusalem three thousand were baptized as
the result of the First Missionary Sermon, which preached re-
pentance, baptism, the remission of sins, and the gift of the Holy
Spirit.  That sermon was followed by the First Christian Battle
for Toleration (Acts iv. 19), caused by the opposition of the Jewish
priesthood and Sadducees to the success of the new gospel, for the
number of the men who believed rose to five thousand, making a

9
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Christian community in Jerusalem alone of fifteen thousand. The
Second Missionary Sermon, which had for a text the first Chris-
tian miracle performed in “ the name of Jesus Christ of Nazareth,”
further developed the gospel of the Messiah as offered to the Jews
¢ firgt,” to bless them in turning away every one of them from his
iniquities, promising seasons of refreshing now and the times of
restoration of all things (apokatastasis) when the Christ whom
the heaven had received should come again. Peter was the
preacher on both occasions, and John was his companion in working
the miracle on the lame man, in entering the prison, and in boldly
testifying before the rulers of the people and elders of Israel, who
were compelled to set free these ““unlearned and ignorant men ”
who were “filled with the Holy Ghost.” The deliverance led to
the Church’s First Missionary Hymn (Acts iv. 24-31), based
on Ps. ii., and a fresh outpouring of the Holy Spirit *“when they
had prayed,” so that “the place was shaken wherein they were
gathered together.” Peter, thus early, began the work of building
the City of God among the Jews, that, with the Jews, he might
extend it among the heathen, beginning with Cornelius. But he
never rose entirely above the level of the circumcision, of which he
and James the Lord’s brother, surnamed the Just, were the
apostles. The one duty of bringing Jew and Heathen into the
one fold thus became twofold, and another was wanted to do it,—
a Jew yet not ignorant, so that he might present the gospel free
from Judaistic forms, as universal good news ; a Roman citizen and
not unlearned, so that he might commend the gospel in all its
fulness to the conscience of every man. Such was Paul, and his
teacher in the school of Christ was Stephen.

Stephen, “the Crown.”—The two elements in the growing
Jud®o-Christian Church were the Palestine or Hebrew, and the
Hellenist or Greek Jews. From the latter, who complained that
their widows were neglected in the administration of the common
Church fund by the twelve Galilsan Apostles, seven deacons were
chosen by the whole Church, and at their head were Stephen and
Philip. Stephen (=‘the Crown,” known as the Archdeacon in
the Eastern Church) was for this crisis, as the.first martyr and as
the teacher of Paul, greater than the apostles. He may have been
a freedman of Rome, a goldsmith of the Empress Livia, converted
to Christ on the day of Pentecost. Or he and Philip may have
been of the number of the seventy missionaries sent forth by
Christ, to precede Himself in every city and village. Hence the
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breadth of view, the charity, the Gentile leanings which he
showed. Hence his remarkable familiarity with the very words
of Christ. The inspired history almost lavishes on his character
eulogies given to no other man, not even to Paul: he was full of
the Holy Ghost and “ wisdom,” a word ascribed to him alone in
the Acts; he was full of faith and the Holy Ghost; he was full
of grace and power; he was of irresistible wisdom and spirit.
All this appears in his missionary disputations (Aects vi. 10), in
his development of the missionary meaning of Old Testament
history, in his enthusiasm, in his vivid realization of unseen
things, and in his martyrdom. He was the first Jew to under-
stand and to apply Christ’s words to the woman of Samaria on
spiritual worship (Aects vii. 48), and Christ's rebuke of the
¢ gcribes, Pharisees, hypocrites.” He saw and knew assuredly the
coming glory as none had done since Abraham. His face kindled
like an angel’s when, charged with teaching the destruction of
Jerusalem, he beheld the missionary future of the Church Uni-
versal. At the supreme moment, being full of the Holy Ghost,
the first martyr “looked up stedfastly unto heaven, and saw the
glory of God, and Jesus standing on the right hand of God.” He
died like his Master, praying for his murderers, as his martyred
missionary successors have since done. Heber and Tennyson have
both sung him, but Augustine’s remark is more true to life than
the poets’:—¢Si Stephanus non orasset, Ecclesia Paulum non
haberet.” The same Father suggests with reference to the
observance of his martyrdom the day after Christmas day, that
men would not have had the courage to die for God if God had
not become man to die for them.

Paul, the Apostle of the Nations,—¢ The witnesses laid down
their garments at the feet of a young man named Saul. And they
stoned Stephen. . . . And Saul was consenting to his death.”
Every word of Stephen was burned into the heart of the young
Pharisee, Gamaliel’s student, who afterwards reproduced the more
characteristic phraseology in his Epistles to the churches. The
death which scattered the Christians of Jerusalem all over Syria,
sowing the seed of the word, only intensified Saul’s hate to *“the
way,” to the Methodists of that time. But he had been separated,
even from his mother’s womb (Gal. i. 15), and called through the
- grace of God to preach among the Gentiles the Jesus whom he
ersecuted. The hour came, one midday in the year 34 of the
ulgar Era, when the voice which had called Abraham sounded
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to him from out of the light of heaven, above the brightness of the
sun, “Arise, go.” And then, as he afterwards told King Agrippa
in open court, there was laid on him—on him first saying, “ Lord,
what wouldst Thou have me to do #”—a mission such as neither
before nor since, in the splendour of its surrounding circumstances
or in the amplitude of its terms, any human being has ever
received—not Abraham or Isaiah, not David or Daniel, not Peter
or John, not the whole Pentecostal band :—*To this end have I
appeared unto thee, to appoint thee a minister and a witness both
of the things wherein thou hast seen me, and of the things
wherein I will appear unto thee ; delivering thee from the people,
and from the Gentiles, unto whom I send thee, to open their eyes,
that they may turn from darkness to light, and from the power of
Satan unto God, that they may receive remission of sins and an
inheritance among them that are sanctified by faith in me.” Read
the life of Paul, to which the rest of the book of the Acts is
devoted, and his writings, in the light of that charge, and behold
the ideal missionary.

Christianity conquering the Cities.—Founded in Jerusalem,
according to the Lord’s command, the Church appeared to be only
a sect of the Jews, until it assumed the catholic or universal form
and the name of its Founder and Head at Antioch, then the Graco-
Syriac capital of the East. Twenty miles from its port of Seleucia,
in the corner between Syria and Asia Minor, where the Orontes,
the greatest of the four rivers from Lebanon, passes between it
and an offshoot of the Taurus range, rose this Greek city. Till
supplanted by Constantinople, Antioch was without a rival, in the
climate which attracted the wealthy of Rome, in the commerce
which passed through it from east to west, in the wit which has
been commemorated by the Emperor Julian as taking the form of
a love of nicknames. If Peter was the first apostle to visit if,
when he ¢ passed through all quarters,” as tradition tells, then he
founded only a church of Jews. Even those missionaries whom
the persecution that arose about Stephen sent to Antioch, as well
as Cyprus and Pheenicia, preached to the Jews only at first, until
some who had been broadened as “men of Cyprus and Cyrene”
“gpake unto the Greeks also,” with such success that “a great
number believed.” In Barnabas, a wealthy gentleman of Cyprus
who had thrown his all into the common treasury, the Church
at Jerusalem had a missionary—soon to be made by the Holy
Spirit an apostle—specially fitted to consolidate the work in a city
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with which he must have been familiar. Of his visit, also, it is
recorded that “much people were added unto the Lord,” so that
he sought assistance from his friend Paul, then at the not very
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