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EMENDATIONS AND CORRECTIONS.

IXTRODUCTION.
Page vur, line 9, for “so,” read “no.”
» XILVL, ,, 2, after “0,” read “Sun.”
» LIV, ,, 26, dele the word “by.”
» LXIL, , 27, for “hydulia,” read “hyperdulia.”

TABLE OF CONTENTE.
Read the pages from xcvr. to cur.

ANTE-CONCILIAR DOCUMENTS.
Page vir, line 6, for “ we,” read *“and.”

SESBION THE FIRST.
Page 11. line 24 (note), after the word “remisaion,” add. “of sins: and the.”
» 18, ,, 20, for *‘us,” read “in.”
» 18, , 22, atter “ brought,” insert *in."
» 35, ,, 23, for “did,” read “judged.”

. SESSION THE SECOXD.
Page 45, line §, for “in,” read “on.”
» 46, ,, 28, for “itis,” read “is it.”
» 46, ,, 285, after “head,” place “1"
» 82, , 88, after “may,” insert “be.”
» 60, ,, 9, for “it,” read “they.”
» 61, , 8, for “fill,” read “fills.”
,» 66, , 1. for “of,” read “if.”
w 12, , 15, for “with,” read “was.”
» 13, ,» 3 (last note), for “of,” read “in.”

SESSION THE THIRD.
Page 91,line 9, for “his,” read * their.” *
© 5 95 , 18, for “as Lamb,” read “ Lamb as.” ~
» 108, ,, 25 (note), for “never,” read “ever.”
» 112, ,, 8, for “too,” read “two.”
, 121, ,, 10, for “do,” read “does.”
,» 121, ,, 12, dele “;” put “,” and add “and.”

SESSION THE FOURTH.

Page 127, line 26, for “either,” read “other.”
» 134, , 1,for “sn,” read “son.”
,» 185, ,, 7, for “in,” read “indeed.’
,» 188, ,, 9, dele the word “from.”
» 152, ,, 18 (note), dele the word “not.”
» 164, ,, 84 (note), after “Christians,” dele the word ““ do.”



2 EMEYDATIONS AND CORRECTIONS.

» 178,., 82 (note), after * know,” read “not.”

. 178, ,, (last line of note), for it is,” read “is it.”

» 180, , 9, for “thatall,” read “all that.

» 181, ,, 8 (note), for “ Justus,” rcad “ Justin.”

» 203, , 28 (note), for ““and,” read “from that of the.”

» 251, ,, 2 (note), for *interpret,” read *apply.”

» 251, ,, 16 (note), for “spoken of, such,” read “spoken of such
persons.”

SESSIONY THE FIFTH.

Page 265, line 6 (note), for “even,” rcad * were.
» 274, ,, 18, for ““exposes,” read “exults.”

SESSION THE SIXTH.

Paze 311, line 25. for “ Vinters,” read “ Vintners.”

» 316, ,, 26 (note), for ** eight,” read “eighth.”

» 337, ,, 1 (note), dele the word ¢ that.”

,» 349, ,, 24, after “those;” read “ who.”

» 369, ,, 8, for “Mother, God,” read “Mother of God.”

» 376, ,, 5 for “flesh,” read “faith.”

» 376, , 6, for “right,” read “sight.”

» 877, , 6, after “but,” insert a comms (,).

» 877, , T,for “letter. We,” read “letter, we.”

» 877, , 7, before the word * to,” insert ‘‘ relating.”

» 382, ,, 10, before * admit,” insert “should.”

,» 387, ,, 14, for “for,” read “ from.”

» 402, ,, 14, for “as,” read “at.”

,» 408, ,, last line of the text, for “ been gnfted into the Cburch,”

read “in Churches has been confirmed.”

, 416, ,, 5, for “he,” read “the.”

» 418, , 9, after the word “ making," insert *it.”

,» 421, ,, 8, for “ault,” read “fault.”

» 428, last line of the text, for “his,” read “sin.”

,» 428, , 9 (note), before “ decrees,” read “the.” .

,» 481, ,, 23, for “are ed,” read “are led.”

» 434, last line of note, for “ rowardness,” read “frowardness.”

SESSIOX THE SEVENTH.
Page 447, line 35-6, for “ visible,” read “ risible.”

SESS10N THE EIGHTH.

Page 464, line 33, place the words “requested them,” after the word
“ Council.”
» 465, ,, 1, for “Stausarius,” read “ Staurasivs.”
» 465, , 12, before “ King,” insert “O heavenly.”
» 463, ,, 2, for “directed the way, and now that,” read “directed
" now this way and now that.”
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HISTORICAL INTRODUCTION.

THE worship of images, for the establishment of which
the Second Council of Nice was called together, was
one of those corruptions of Christianity which crept
into the Church stealthily and almost without notice or
observation. This corruption did not, like other here-
sies, develope itself at once, for in that case it would
have met with decided censure and rebuke : but, making
its commencement under a fair disguise, so gradually
was one practice after another introduced in connection
with it, that the Church had become deeply steeped in
practical idolatry, not only without any efficient opposi-
tion, but almost without any decided remonstrance ; and
when at length an endeavour was made to root it
out, the evil was found too deeply fixed to admit of
removal.*

That the worship paid to images in the eighth cen-
tury was not primitive—that it had not its original
with the Gospel as it has so often been asserted—is
proved alike by the history of that early period, and by
the fathers who lived in those ages. Not only do we
find no allusion in those writers to any such reverence
of images as the Council of Nice enjoins, but, on the

* Sce Chemnitz, ** Examen Concil. Trid.,” pars. iiii. loc. ii., pp. 40-47, ed. 1707.
42



v HISTORICAL INTRODUCTION.

contrary, language utterly inconsistent with it: and
from their way of arguing against the Gentiles we may
very fairly infer that no such practice was ever known
amongst them as that of bowing the head to images, pros-
tration before them, or the offering of incense or lighting
of candles, all which practices are now adopted alike by
the Church of the East and of the West. Many pas-
sages might be selected from Tertullian, Origen, Arno-
bius, and others, which certainly could not have been
written by them if they had held the same sentiments
with their successors of the eighth century. Thus Ar-
nobius (lib. vi. p. 195) declares, “ That if the gods be
in heaven, it is a folly to direct our eyes to stones, and
wood, and walls, when we address ourselves to them ;
and that rather we ought to direct our eyes to heaven,
where we believe they are.” Lactantius (lib. ii. cap. 2)
argues that “images are either for the commemoration
of the dead or of the absent : it being, therefore, a folly
to adore either the dead or the absent, it must be much
more folly to adore their images.” Tertullian yet more
strongly asserts that “ the Devil brought into the world
the artificers of statues and images.” Such were the
sentiments of the writers of the primitive ages. Would
they have used language so strong and unequivocal
as this, had they been accustomed to worship images
themselves ?

How, then, did it come to pass that a practice so
strongly condemned in the pages of the Old Testament,
and against which we find so express a testimony in
the close of the first epistle of St. John—* Little chil-
dren, keep yourselves from idols”—a practice utterly
unknown in the purest ages of the Church—should so
gain ground as to be made in after ages a test of or-
thodoxy—so much so, that they who would not worship
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images were anathematized as Heretics, Pagans, Ma-
nicheeans, and Mohammedans ?

It must be traced to the idolatrous tendency of the
human heart, and its propensity to serve the creature
more than the Creator. Taking advantage of this, the
great enemy of souls, who led the human race astray
in times of old after gods many and lords many, rested
not till he had seduced the Christian Church into like
error: turning Christians aside, first, from Christ to Saint
and Angel mediators ; and then, from pure and spiri-
tual worship, to the worship of images and pictures.
The Church had been assailed by fierce persecution :
against this she had stood her ground, and by the grace
of God was made more than conqueror. But though
equal and even superior to all the assaults made by the
enemy in this way, she was less on her guard against the
attempts afterwards too successfully made to sully her
purity and corrupt her simplicity : by adversity she
was made great—in her prosperity was her fall.

Heresies had not, indeed, been wanting from the first to
distress and perplex, but she was on her guard and they
were speedily silenced ; but afterwards the enemy found
a new way of corrupting the truth—by the underhand
introduction of unscriptural practices which should bring
it tonone effect. Thus while the Church seemed all glo-
rious without, within it was full of corruption, formality,
and hypocrisy. By none of her corruptions has the
purity and spirituality of the Church been more seriously
injured than by that of image worship—a practice dis-
tinguished from Gentile idolatry in little else than in
name. The progress, however, of this corruption was
very gradual. Images and pictures were at first intro-
duced into churches not to be worshipped, but either in
the place of books to give instruction to those who could
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not read, or to excite devotion in the minds of others.
How far they ever answered such a purpose is doubtful ;
but, even granting that this was the case for a time, it
soon ceased to be so, and it was found that pictures and
images brought into churches darkened rather than en-
lightened the minds of the ignorant—degraded rather
than exalted the devotion of the worshipper. So that,
however they might have been intended to direct men’s
minds to God, they ended in turning them from Him to
the worship of created things.

There are three successive ®ras through which we
may trace the progress of this corruption. The First
@ra extends from the Apostolic age to that of Constan-
tine the Great, during which period images were not
admitted into churches at all. The Second era dates
from the time of Constantine to that of Pope Gregory,
surnamed the Great : in this period, though images
were admitted into churches, there is no record of any
worship being paid to them. The Third =ra is that
which followed the time of Gregory, in which images
were everywhere set up in churches and worshipped,
and this brings us to the time when Leo and his suc-
cessors made so noble and so ineffectual a struggle
against this corruption.

.Concerning the first of these periods we find no other
testimony of any importance brought forward by the
advocates of image worship, either as to the making or
worshipping of images, than the instance recorded by
Eusebius of the woman of Paneas. It was said that
this woman, after having received the cure of her dis-
ease as mentioned in the Gospels, returned to Paneas,
her own city, and that she set up in one of the streets
an image of the Saviour, and of herself kneeling at his
feet. But it requires little consideration to see how
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feeble is this testimony, whether considered as a proof
of the existence of image worship in those early centu-
ries, or as an example to be imitated by Christians in
after ages in their religious worship. This image is set
up not in a church, but in a street ; not by a bishop
or a priest, but by a woman ; not in a Christian, but
a Pagan manner; for, as Eusebius expressly adds,
this and like things were done by the heathen after a
Gentile custom. This however was the only proof that
the Nicene divines ventured to bring forward in favour
of their assertion that the worship of images had existed
from the first origin of the Gospel. or that they could
produce from the history of the three best centuries of
the Church’s existence. As to the canon of the pre-
tended Council of Antioch, which enjoined Christians
to carry about with them the image of Christ, or the
picture  of Christ said to be sent by him to King
Abgarus, or those other pictures of Christ and the
Virgin said to be drawn by St. Luke, they are gene-
rally abandoned as alike devoid of all credit and proba-
bility. Indeed, it is allowed even by some of the most
ardent favourers of this corruption that such was not
the practice of the Church during this period, and they
labour to justify ‘the omission by pleas of expediency.
We come now to the second period commencing with
the establishment of Christianity, under Constantine,
and extending to the Pontificate of Gregory the Great.
That during this period images were pretty generally
admitted into churches cannot be denied ; but that
there was any authorized worship of them, or that the
worship of them was considered in any way a Christian
duty during the same period, cannot be proved. The
testimonies, as far as they are genuine, which were
selected by the Nicene divines from the fathers who
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flourished during these centuries, prove that images
were, indeed, set up in Churches, Martyria,Basilica, and
the like, but not that they were worshipped. Still,
though the worship of them was not authorized, it had
begun by degrees to creep into the Church; and those
who might at first come to pictures for instruction had
begun to look upon them as gods. Hence we find on
record protests against such superstition made by men of
. sosmall eminence and authority in the Church. Early
in the fourth century the Council of Elibiris. or Elvira,
amongst many others, enacted the following Canon :—
“It is agreed that pictures ought not to be in churches,
lest what is worshipped or adored should be painted on
walls.” The Iconoclastic Council of Constantinople
brought forward testimonies from the writings of Theo-
dotus, Amphilochius and Epiphanius. The words of
Epiphanius are :—* In this respect be mindful, my be-
loved children, to introduce no images into churches,
nor into the cemeteries of the Saints, nor yet into pri-
vate houses : for it is not fitting for a Christian to be led
by the sight of the eyes. or by the fancies of other people’s
minds.” The protest of Epiphanius was not always
confined to words, for on one occasion he is said to have
done that which, had he lived in the times of the second
Nicene Council, would have brought down anathema
upon his head ; but, had he lived later still, he might
have been compelled to expiate by fire or the sword.
The record is preserved in a letter written to a friend,
in which he states that, as he was entering into a
church at Anabathla, he saw on a veil an image of
Christ or of some Saint, and that he tore the same in
pieces, advising the keepers of the place to use it
as a shroud for some dead pauper; and when the
keepers of the place murmured, and urged that he
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ought to give them another veil in its place, he made
them a promise that he would do so, and, in conse-
quence, did send another, without any image upon it.

Towards the close of this century flourished Pope
Gregory the Great : between him and Serenus, Bishop
of Marseilles, passed some letters on this subject. Se-
renus, indignant at the fast increasing superstition
which, by means of images and pictures, was coming
in like a flood, endeavoured to stem the torrent by
causing them to be instantly banished from the churches
of his diocese. This excited great anger amongst the
blind devotees with which his diocese abounded, and an
appeal was made to Pope Gregory on the subject.

Two letters are extant from Gregory to Serenus in
both which the same doctrine is maintained—that
images were to be kad, but not to be worshipped. Gre-
gory frankly allowed that Serenus was right in forbid-
ing the worship of images ; but he sharply rebuked him
for breaking or destroying them, because he considered
them as absolutely necessary for the ignorant and un-
learned who could not read. In the first letter he says :
—*“Your zeal that nothing made with hands should
be worshipped we praise ; but we still think that you
ought not to have broken the images in pieces: for it
is on this account that images- have been set up in
churches, that they who cannot read may obtain that
knowledge by looking on walls which they could not
obtain from books.” And, in the second letter, after
advisig Serenus how to act in respect to the scandal
which his breaking of images had caused, he concludes
thus :—“If any would make images, by no means for-
bid him ; but to worship images by all means avoid—
ADORARE IMAGINES VERO OMNIBUS MODIS DEVITA.”

We come now to the last of these three periods—the
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centuries which followed the Pontificate of Gregory the
Great. In these was fully established this fatal corrup-
tion, which almost, more than any other, gives to Chris-
tianity the appearance of Paganism. Image-worship
and picture-worship continued to gain ground without
remonstrance or check for a hundred and twenty years
together, when at length an honest and well-meant
attempt was made to recover the simplicity and spi-
rituality of Christian worship. The controversy began
in the East and extended to the West. In the East,
the endeavour was made to get rid of images and their
worship together : in the West, the vain attempt was
made to retain images in their places while their worship
was forbidden ; but neither in East or West was the
opposition effectual. After a lengthened struggle super-
stition and idolatry gained the victory, and ever since
have maintained their conquest, save in those countries
where the light of true Christianity has been brought
back by the Reformation.

We will now give a succinct account of the rise, pro-
gress, and final suppression of this well-meant endea-
vour to rid the Church of her idols of gold and silver,
brass, stone, and wood, which can neither see, nor hear,
nor walk. The opponents of this superstition were
called Iconoclasts—a name descriptive of their practice
as destroyers or breakers of idols ; but they were, fur-
thermore, styled “ Christiano-categori,” or calumniators
of Christians, as if, in calling images idols, or worship-
pers of images idolators, they were bringing against the
one and the other charges which they could not prove,
and which were, therefore, noth'ng else than mere ca-
lumny. The rise of this so-styled heresy took place early
in the eighth century, in the tenth year of the reign
of the Emperor Leo III., surnamed the Isaurian. This
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Prince was called to the throne of the East at a time
when the empire needed an intrepid defender against
her powerful and no less inveterate foes the Saracens.
In this respect, at least, he did not disappoint the hopes
of his country : he defeated both Saracens and Bulga-
rians, and obtained for the empire what she long had
needed—the blessing of peace. “Leo (says a modern
writer®) reigned with glory : beloved by his subjects,
dreaded by the Saracens, he seemed to have been placed
on the throne by heaven itself that he might restore
the empire to its ancient splendour. He would, indeed,
have been a great Prince, if he had not united to the
love of reigning that of being a Reformer—an enter-
prize both delicate and dangerous in matters of religion.”

There are many fabulous reasons given by the By-
zantine historians for this change in his views concern-
ing image-worship ; but it may not be difficult to find
a very fair reason for it from the nature of the thing
itself, taken in connection with the peculiar circum-
stances in which Leo was placed. That the taunts of
unbelievers, no less true than galling, urged against
Christianity by its adversaries on account of this pre-
vailing corruption had its weight with the Emperor in
causing this change in his views, we may fairly infer
from the words of Pope Gregory II. in his first letter.
For thus he writes to Leo :—* And hast thou scandalized
the whole world, because thou hadst not courage to
brave death, but hadst rather defend thyself by a sinful
apology ?” Evidently the Pope deemed Leo’s regard
to the charges made against image-worship as the result
of cowardice, and a desire to disarm opposition by im-
proper compliance ; whereas, from the known character
of Leo for intrepidity, we may rather look upon it as the
result of conviction on his own part of the truth of these

* Le Beau, “ Hist. du Bas Empire,” vol. xiii., p. 312.
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reproaches, strengthened and confirmed by the represen-
tations of his counsellors and advisers. How often had
it been brought before him that the image-worship
practised by Christians was a great stumbling-block to
the opponents of Christianity, and that they looked on
the Church as absolutely idolatrous on that account!
The Emperor, instead of treating these charges with
contempt, began to examine whether there was not
much truth contained in them %—whether it might
not be that Jews and Mohammedans. however erro-
neous in other respects, were right in this 2—and whe-
ther the Church, however defensible in other respects,
was not indefensible in this? Nor was it want of
proper firmness, from whatever quarter the censure
might come, to remove that which was so scandalous
and objectionable. For if ever the proverb, “ Fas est et
ab inimicis doceri,” was applicable, it was at this pre-
sent crisis.

Leo is reported to have had two principal advisers
—one of the senatorial and one of the episcopal
rank. The name of the former was Beser: he had
been in captivity amongst the Saracens, where it is
reported that he denied the faith, whence he was styled
the . God-denying ; but this apostacy may well be
doubted of, since there is no other proof thah the sur-
mise of an enemy. It is possible that, from his Sara-
cen masters, he might have learned this—that image
worship and idolatry were counted but one by all the
Church’s foes, and that Christians were looked upon as
enemies of God because of their habitual breach of His
commandment ; that, therefore, it had become highly
necessary to remove such stumbling blocks from the
Church, and by a timely reformation to take such
charges as that of idolatry out of the mouth of its
adversaries. On the recovery of his liberty. and the
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consequent return to the imperial court, he lost no tin
in communicating his sentiments on this head to tl
Emperor. The other adviser of Leo on this occasic
was Constantine Bishop of Nacolia : he had come to tl
conclusion that created things ought not to be wo
shipped, nor was this conviction confined to himsel
many others were of the same mind. From the lett:
of Germanus to John Bishop of the Synadensiai
we learn what his views were on this subject ; fi
in this letter he is represented as thus defending bhin
self, when accused by certain persons. before tl
Patriarch :—* Seeing that the words of Scripture so e.
pressly declare, Thou shalt not make any manner

likeness to worship it. neither of things in heaven, n
of things on the earth, I have taught that we oug
not to worship things made with the hand, or in a1
way constructed and put together by man.” Such we
his sentiments on this subject; neither did the loi
prosy reply of Germanus to him make any abidi
alteration in them.

To the remonstrances of his friends, as well asto I
own rational convictions. the Emperor vielded himse
and commenced his ever-memorable reform. That L
was confirmed in his intentions by these two frien
we have the testimony of Theophanes, who tells -

" “that Leo the Emperor, being infected with the san
lawless and bitter pravity of sentiment,® found a m:
of like mind in one Beser, who, for his strength
body and unity of mind, was highly honoured by hin
and to these was united in the same views, he, ev
full of all impurity and ever living in a correspon

® Namely—that of hatred to images, which Juld Sultan of the Sarace
had displayed. See the history of this man and h is Ieonoclastic persecut!

neordexb John, pretended Legate of the East, in the Fifth Session of {
Seeoul Nicene Councfl towards the close.
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ing contempt of discipline—the Bishop of Nacolia.”
We are further told by the same historian that the
Emperor’s convictions were quickened by the burstingout
of a submarine volcano between the islands of Thera
and Theranea, which covered the sea and the adjacent
lands for miles round with pumice stones. “For (he
writes) the Emperor, considering this as a mark of
God’s anger against him, stirred up a most shameful
war against holy and venerable images, having for his
fellow warriors the God-denying Beser his equal in
brutality.” It is not unlikely that this occurrence might
have some influence with him. but certainly it was not
the sole nor even the chief cause of his opposition.

The first public declaration of his sentiments was put
forth with great moderation. This we learn from his
inveterate opponent, John -Damascen, who gives the
following account in his life of St. Stephen the younger :
“ When Leo, the Isaurian Emperor, had reached the
tenth year of his reign, having assembled the senatorial
order, he vomited out that impious and absurd declara-
tion, ¢ That pictures of images had but too much the
appearance of idols, and that no worship ought to be
paid to them, lest from want of care we be led to wor-
ship other things instead of God’ And he afterwards
added, ¢ But my proposition is, not that they be utterly
destroyed, but that they should be set up on high, that
no one may touch them with his mouth, and in this way
bring a scandal wupon things otherwise worthy of
honour’” Such was the way in which the Emperor un-
folded his views, which however, to the bigoted historian
it might appear impious and absurd, to every candid
and impartial mind appears both moderate, pious, and
rational. Itis plain from this expression of his sentiments
that Leo, in the first instance, intended to have retained
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the via media inculcated by Gregory in his letter to Sere-
nus, and so strongly enforced by the divines of Charle-
magne in the “ Caroline Books.” But the fierce oppo-
sition which he had to encounter in respect of this
moderate reform urged him onwards to more stringent
measures, and led him from merely aiming to keep
images in churches from being worshipped to seek their
entire removal and extinction.

A reform so extensive had been hard to carry into
execution, without most violent opposition, had the heads
and rulers of the Church been favourably disposed
towards it : how much more was this likely to be the
case when they were entirely averse, and used all their
influence in favour of this corruption ? Pope Gregory
[I. and the (Bcumenic Patriarch Germanus were in no
respect so much united as in this—a zeal in behalf of
images. Gregory in his epistle to the Patriarch declares
that the letter he has received from him, notifying his
zeal in this cause, had made his soul leap within him for
joy and a new life to invigorate his frame. As might
be expected, Leo met with most decided opposition
from both the one and the other.

The Greek Patriarch with whom Leo first entered
into.conference on this subject was more mild in his man-
.mer, but not at all legs determined in his resistance than
Pope Gregory—Iless abusive in his language, but equally
absurd in the arguments which he brought forward. The
Patriarch gave the following reasons for his stedfast
adherence to this worship :—First, its great antiquity
—that from the very commencement of the Gospel the
Theandric image of Christ and the image of the Virgin
had been everywhere set up in churches and had been
worshipped by all Christians—that this worship had now
endured for scven hundred and twenty-six years, and
had never been objected to by any but by the Emperor
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Leo. Secondly, that it was sanctioned by our Saviour
Himself, who made an image of Himself by placing a
handkerchief over His face ; that this image was trans-
mitted by one of the apostles to Abgarus king of
Edessa, whom it cured of a painful disease under which
he laboured. Thirdly, the example of an evangelist is
alleged : for we are told that St. Luke® was accustomed
to make pictures of the Virgin. And lastly, the Patri-
arch added the pretended authority of Councils,t which,
as he declared, had ever enjoined the making and the
worship of images. The Patriarch concludes this con-
ference with the Emperor thus :—* Wherefore, I would
that you should know, O Emperor, that, if you intend to
confirm and establish your impious decree, you will
never have me as your ally ; but you shall find that I
am ready and prepared to shed my blood for Christ’s
image, who refused not to shed His precious blood for
my fallen and ruined image.” }

Shortly after the publication of the Emperor’s edict,
the inhabitants of the Cyclades rose up in actual rebel-
lion against their Sovereign. They elected a new
Emperor, and in full reliance on the aid of Mary and
the Saints. whose pictures and images they had risen
up to defend, they set sail for Constantinople in order
to place him on the throne of the East in the stead of

* Gregory in his letter to the Emperor enlarges much on this sanction given
to painting in apostolic times. Not only was Luke according to him a painter
of images, but all Christ-loving men who were present at the day of Pentecost,
and that they made images of not the Virgin only, but of St. Stephen, St.
James, and indeed of many other martyrs besides, by means of which they con-
verted the world.

+ Gregory on the other hand considered that Councils had no more need to
say anything about images than about eating or drinking ; for that the Bishops
who attended them were as much accustomed to carry images about with them
as to take their daily meals.

% Unless Christ died for the image of Germanus, this antithesis loses its
force ; for Germanus declares his readiness to die, not for Christ, but for His
image ; but by this word image different things are meant—viz., the image of
Christ was the picture of Christ, but the image of Germanus for which Christ
died was not a picture, but himself. But how can a2 man be his own image.
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Leo. Their dependence was vain—their fleet was de-
stroyed—their new Emperor, together with the com-
mander of the fleet, were taken captive—their wooden
and painted deities could not help them : for, as says
the Prophet, “ they could not deliver the burthen, but
themselves are gone into captivity ” (Isaiah xlvi. 2).
The Emperor Leo showed much clemency towards these
rebels : except the commander of the expedition, and
the usurper who had accompanied him, none suffered :
the rest were allowed to return to their homes un-
punished. By some Greek and Romish writers the
punishment of these rebels was magnified into a bloody
persecution. A more candid Romanist, M. Le Beau,
says, on the contrary—“This Prince, magnanimous
where heretical caprice did not influence his anger, sig-
nalized his clemency in this affair by contenting him
with putting to death only Cosmas the rebel Emperor,
and Stephen the rebel commandant.”

This insurrection having been quelled, Leo was
more determined than ever to put in force his
edict for the destruction of pictures and images—in
other words, to purify the Church from her idola-
tries. For he was now inclined to carry his reform to
a greater extent than at the first he intended, having
been by this time convinved that the worship of pic-
tures and images could in no other way be abolished
than by the destruction of the images themselves.

A Council of Bishops and Senators was again con-
vened in which the subject of the previous meeting was
re-considered ; and, with the exception of the Patriarch
Germanus, the determination to remove images entirely
from all churches was unanimous. He, having declared
that images were not only to be set up as of old, but to
be worshipped also, with an intrepidity worthy of a
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better cause, added in conclusion—* But if I am the
Jonas to prevent the peace of the Church, cast me into
the sea ; for without a General Council never can I be
induced to make innovations in that faith which is in
accordance with the doctrine of the Scriptures and the
tradition of the Fathers.” And having said this, he put
off his pall, renounced the Patriarchate, retired to his
own palace, and lived the remainder of his days in
undisturbed quiet.

Some historians have represented that the departure
of Germanus from the Council was accompanied with
violence, and that he was, notwithstanding his great
age, driven forth with blows and imprecations; and
others, in order to make Leo yet more odious as a per-
secutor and Germanus more glorious as a martyr, have
added that he was brutally dragged from his house and
strangled in his hundredth year. Both these accounts,
however, may be dismissed as fables—the inventions of
after times—for in contemporary authors they are no-
where to be met with.

A new and more complying Patriarch was found in
Anastasius, who had been Chancellor to Germanus.
The choice was in some respects unfortunate, as he was
a man of unsteady principle, which occasioned him to
take part with the usurper Artabasus against Constan-
tine the lawful Emperor, and by a communication which
implied at least great breach of confidence, if it were
not altogether a fabrication, to excite a general rebellion
against him, by which he brought disgrace upon himself
and discredit upon his profession. His death is by the
Greek writers represented as a judgment. The election
of Anastasius as Patriarch in the place of Germanus,
and the first attempt to put the Emperor’s edict into
execution, became the occasion of an outbreak at Con-
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stantinople, which was put down with no more violence
or bloodshed than was the previous insurrection of the
inhabitants of the Cyclades.

The officers of the Emperor had commenced their work
at his own palace by the destruction of an image which
stood over the brazen gate. It was called Antiphoneta,
and was celebrated for many a pretended miracle.
While engaged in execution of the orders they had re-
ceived, they were surrounded by a turbulent mob com-
posed mainly of women. An officer, named Jubinus
Spatharocandidatus, was already mounted on the ladder
with the axe in his hand intending to strike down the
idol : the women first used entreaties and adjurations
to induce him to spare it ; but when deaf to all their
prayers, he had given the first stroke, their grief turn-
ing to fury, they drew away the ladder from under him,
and when fallen they trampled him to death under
their feet. Thus far successful, they flew from the
palace to the great church, where the newly created
Patriarch was performing divine service : here (as one
of their approvers declares), “ casting off all shame for
the sake of Christ, they discharged a shower of stones
at the Patriarch, styling him hireling, wolf, traitor, he-
retic, and any other opprobrious name which occurred
to their minds. The Patriarch, having received many
wounds, was forced to flee for safety to the imperial
palace : the Emperor provoked, not indeed without
cause, sent forth his guards to quell these disturbances :
many of the rioters fell in the first onset, and some of
the more rebellious and audacious were afterwards
punished according to their deserts. Theophanes, no
friend to Leo, describes the whole proceeding as fol-
lows :—“ The people of the royal city, being exceed-

ingly grieved at the new doctrines, took council to
B2
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destroy Leo himself, and did actually kill some of the
King’s officers who were engaged in destroying the
image of the Lord which stood over the great brazen
gate : wherefore, he punished many of them for their
piety with mutilations and stripes, fines and exile, and
specially those who were illustrious by birth or learn-
ing.”* In these proceedings of Leo we see nothing
but the punishment of rebels against lawful authority,
and there is no trace of that persecution which fills the
pages of Baronius, Maimbourg, and others.

As far as the East was concerned, Leo seemed to
have accomplished his design with little or no violence :
his steady firmness bore down all opposition. Images
were everywhere cast out of churches: if made of
stone or wood, they were broken ; if painted on can-
vass, they were torn in pieces; and, if painted on
the walls, they were erased or blotted out. Thus, the
Emperor had the satisfaction of seeing the Eastern por-
tion of his dominions cleansed in a great measure from
the idolatries which had so long defiled the Church.

After a glorious reign of twenty-four years, he died at
a mature age of a dropsy, which ended in a dysentery.
Maimbourg and others have been very anxious to make
a divine judgment out of his death, as if no orthodox
person had died of dysenteries, or as if that disease was
at all more a token of the divine wrath than any other.
Indeed, had he lived longer and died of any other com-
plaint, it would with such writers have been considered
a mark of God’s anger. And for what is God by these
men represented as being angry with Leo ?—for an
earnest, simple, desire to cause the second command-
ment to be observed! Theophanes tells us, that he

* Theop. Chronograph, A.x. 6218, a.p. 718.
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died both body and soul; and Cardinal Baronius on
quoting these words, lest any should fail to understand
what was intended, adds carefully—not to say spitefully
—nimirum detrusus ad inferos. He left his crown and
his sentiments to his son Constantine V. ; before pro-
ceeding to the history of whose reign we must give a
short sketch of events which took place in Italy and
the West.

Leo invited Pope Gregory II., as well as Germanus the
Patriarch, to co-operation with himself in the good work
in which he was about to engage ; but from the Pope he
met with opposition no less decided than from the Patri-
arch, while it was accompaunied with every expression of
scorn, contempt, and defiance. The Pope well knew
how powerless the Emperor was in Italy, and that there
was but little likelihood he would be able to carry any-
thing there by force. In his letter to Leo, therefore, he
observes no moderation, and rather endeavours to pro-
voke the Emperor by reproaches than to prevail with him
by argument. He uses several of the same arguments
which Germanus had used, but he brings them forward in
a very different manner. Germanus had urged his pleas
with mildness—Gregory, as it were, hurls them at the
Emperor with bitter scorn. He accuses the Emperor of
stupidity and obstinacy, of turning aside his people from
prayers and worshipping God, to worldly, trifling, and
vain occupations. He does just condescend to answer
the Emperor’s argument taken from the Old Testament
prohibition of idols: he tells him that this command
was to restrain the Israelites from the idolatries of
the land of Canaan into which they were about to enter,
not to prevent the formation of images for worship. For
that the same God who forbad the former, raised up also
Bezalecl and Aholiab for the very purpose of making



XXI1 HISTORICAL INTRODUCTION.

the latter for the tabernacle. Again, he declares, now
that Christ had brought light into the world all was
changed, for now was fulfilled that text, “ Where the
carcase is there shall the eagles be gathered together.”
The carcase, he says, is Christ, and the eagles are Christ-
loving men who made pictures of Him, of His apostles
and others, and carrying them all over the world, every-
where, by means of these, converted the nations : and
he then triumphantly concludes this portion of his ar-
gument in the following manner—*“And now, Oh
Emperor, which appears right to you, that these should
be worshipped, or the superstitions of Satan?” He
next brings forward the oft-repeated instance of the
picture of the Saviour sent by our Lord Himself to the
King of Edessa, and the honour in which it was still
held by the inhabitants of those parts. He describes
the powerful effect that images had on himself—namely,
that they brought him to tears. He indignantly, but
with little success, tries to refute the charge that
Christians worshipped walls, or stones, or boards, which
he says they had as helps to spiritual contemplation
on account of their dullness and worldliness. He tells
the Emperor that, if he went into any school and de-

. clared himself against images, the very children would
make sport of him. The Emperor had alleged that
Hezekiah had broken in pieces the brazen serpent : to
this the Pope replies, “ Verily, Uzziah was brother to
thyself, and displayed the same dudacity as thou, and in
like manner tyrannized over the priests, for that serpent
was by the holy David brought into the temple together
with the holy ark.” Enough is quoted from the first of
these letters to show how bitterly averse was Gregory
against the Emperor’s intentions, and how determined
in his opposition.
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We may, however, observe further concerning this
letter, that by its silence it confutes many calumnies in
after ages urged against Leo: for instance, according
to Anastasius, Leo made many attempts to assassinate
the Pope ; but concerning all this Gregory says not a
word, noticing only his threat to come to Rome and
carry him thence to exile, as Constans II. had done long
since to Pope Martin. Again, though he speaks of the
destruction of the image over the brazen gate, and the
slaughter of those who murdered the Emperor’s officers,
yet we find no mention of the burning of the famous
library with its twelve professors, a charge reiterated
by one historian after another as he treats of these
times. Yet, had it occurred, could Gregory have been
ignorant of it 2—and, if he had known it, would he have
been silent ? But neither in this nor in the subsequent
letter do we find any mention of this outrage.

It was not to be expected that Leo would yield the
point without a struggle. His Exarch, Paul, was or-
dered to seize the Pope, and to put the Emperor’s edict
into execution in the West as it had already been done
in the East. But the Exarch was without power: he
was murdered in the attempt, as were also the Duke of
. Naples and his son, who endeavoured to assist him.
Eutychius, whe was sent as Exarch after Paul, found
that he could not prevail even at Ravenna, much less
at Rome. The Pope, in defence of his rebellion, ap-
pealed to Luitprand, King of the Lombards, who
quickly put an end to the Exarchate altogether, seizing
it for himself. The Pope, however, who had rather that
it should be in subjection to the Emperor than to the
Lombard King, recovered it from him and restored it to
the Emperor again so that Eutychius was for some years
longer Exarch of Ravenna by sufferance ; but even this
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was only on the express condition of his doing nothing
against images.

To impress his sentiments more powerfully at Rome
Gregory held a council for the confirmation of image-
worship, in which he laid his views before the
assembled Prelates in the following manner :—*If
Moses commanded the cherubim to be made, and if
Solomon did the same by the express command of God,
then how much more ought we to adore Christ our
Lord, the Virgin Mary, and the Saints, in their images ?
If the works of men's hands are to be rejected, then
ought also the ark of the covenant and the cherubim to
be rejected : but, if they are to be admitted, why
not all other images—especially since they have
wrought miracles no less than the ark, and since they
no less than the ark are intended for the glory of
God ?” These arguments proved very satisfactory to
Gregory and his divines; but Charlemagne and his
divines, friendly as they might be to the Pope in tem-
poral matters, thought very differently on this point, as
is evident from the fact that this very comparison of the
ark and images, of which Gregory thought so highly,
is severely censured in a chapter of no small length

in the “ Caroline Books.”

* Soon after this Council Gregory II. died, and was
succceded by another Gregory of the same mind with
himself in every respect ; and, therefore, as much op-
posed to the Emperor as his predecessor. Some nego-
tiations passed between him and the Emperor Leo, but
all to no purpose : the Pope would not yield to the
Emperor, nor could he come to any agreement with
the Pope. In fine, Gregory III called a Council, and
excommunicated the opponents of image-worship. Leo
on his part, sent a fleet to bring back his Western
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dominions to their allegiance and their duty—the
fleet was wrecked in the Adriatic and the armament de-
stroyed. The Emperor, however, revenged himself on
the Pope by seizing certain revenues which were styled
the “Pope’s Patrimony ;” and further, by separating
the dioceses of East Illyricum and of Calabria from the
Roman See and adding them to the See of Constanti-
nople. The Emperor's successors were all of the same
mind in this respect ; for, however willing to oblige the
Pope in other respects, they never would give back to
him what Leo had taken away. Irene in this respect
remained a heretic, and even Basil himself, greatly as
he honoured the Pope above the Patriarch, was unor-
thodox here. Peter’s patrimony was never restored.
After the destruction of his fleet, Leo took no further
steps with respect to the West, and there was an entire
disruption between Italy and the East till communica-
tion between them was again opened by the Empress
Irene on the convocation of the Seventh General
Council.

Glad would the Pope have been that Ravenna and its
vicinity should have continued to be in subjection to Leo
or his son, notwithstanding their heresies and persecu-
tions, rather than to the Lombards, orthodox as they
were in respect of image-worship. For while the Em-
peror of the East was little to be dreaded, on account of
his distance from Italy, the Pope feared a master in the
Lombard, who, being close at hand, might have greater
power to execute his will. Gregory III., though delivered
from the Emperor, was ill at ease ; for the Lombards,
having taken Ravenna, came into a much closer proxi-
mity to Rome than was desirable. He made application
to Charles Martel, the powerful Mayor of the Palace
under the Kings of France; but Charles rcplied but
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coldly to his invitations. While events were in this
unsettled condition Gregory III. died, and in the same
year Charles Martel and the Emperor Leo V. Gre-
gory III. was succeeded by Pope Zachary: he had
some negotiations with the Emperor Constantine, but
not about images or their worship, but about what was
much nearer his heart—protection against the encroach-
ment of Astulphus the King of the Lombards. The
Emperor would enter into no negotiation with him.
Zachary, repulsed in this quarter, turned his eyes to
the rising power of the French. Charles Martel was
now succeeded by his son Pepin. Pepin, who long had
enjoyed all the power of a Sovereign, was weary of the
name of subject: before dethroning his master he
applied to Pope Zachary for his advice, and his advice
was quite in accordance with Pepin’s views. Childeric
was dethroned, deprived of the shadow of royalty which
he had hitherto enjoyed, and imprisoned in a monas-
tery ; and Pepin was acknowledged King of the
French. Zachary now, in turn, applied to Pepin for
aid against the Lombards, and Pepin out of gratitude
could do no less than comply. He marched into Italy,
defeated Astulphus, and made him cede Ravenna and
the Pentapolis to the Pope. Thus the Pope was exalted
to temporal dignity, and, from having been a servant of
Sovereigns, now became Sovereign himself. Zachary
was succeeded by Stephen I. He, finding the Lom-
bards again likely to incommode him—for they had
taken Ravenna and threatened Rome—makes most
earnest application to Pepin to come forward on
his behalf; and in order further to enforce his claim
he sends a letter, pretended to have come from St.
Peter now in glory, stating ‘the fear that he had lest
the Lombards should ill-treat his bones, and exhorting
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Pepin with all promises of success and happiness here,
and of eternal glory hereafter to come and succour his
afflicted brethren the Romans. The appeal was not in
vain : Pepin once more appeared in Italy, humbled As-
tulphus and put the Pope in possession of Ravenna and
the Pentapolis. As long, however, as the Lombard
kingdom existed the Popes were ill at ease, and,
in consequence, under Charlemagne son of Pepin, the
entire overthrow of that kingdom was effected, and
Charlemagne took the title of King of Italy and Em-
peror of the West. Thus, by means of one of the worst
corruptions of the Church, the Popes raised themselves
to sovereign power. Gregory II, on account of Leo’s
edict against images and in defence of their worship,
raised the standard of rebellion. Gregory III. set him-
self for ever free from the Emperor of the East. Zachary
first, and afterwards Stephen, by means of Pepin, were
made masters of Ravenna and the countries adjoining,
and this power was afterwards fixed on a basis not
again to be overthrown by the taking of Pavia and
the extinction of the Lombardic Kingdom.

Thus was laid the foundation of that despotic rule
which made its power to be felt—its authority to be
dreaded by every Sovereign in Europe in turn. Each
succeeding Pope laboured to enldrge his claims and
extend his dominions ; and this now by pious frauds
and artful forgeries—now by the terrors of priestcraft
—now by the intrigue of the politician—now by setting
nation against nation—now by exciting -internal dis-
cords, involving party against party in the same na-
tion. Nicholas I. claimed a supreme dominion over
the Bishops, Archbishops, Metropolitans, and Patriarchs.
Gregory VII. extended his power, not only over Priests
and Bishops, but over Kings and Emperors.  Thus the
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Popes claimed not only Peter’s spiritual sword as lord
over the Priesthood, but, in like manner, the temporal
sword as lord over Kings and Emperors.

It is now time to return to the East, to which this
“Historical Sketch” mainly refers. Leo III. was, as we
have said, succeeded by his son Constantine, the fifth
Emperor of that name who had swayed the throne of
the East. He carried out his father’s views with still
more ardour than Leo. On this account he, to a much
greater extent than his father, became the theme for all
the obloquy which malice could invent or bigotry sug-
gest. For a proof we may take the portrait of the Monk,
Theophanes, who compiled a history of the empire
about thirty years after the death of Constantine :—
“ He was (says this writer) altogether abandoned and
brutal, like a bloody and raging beast, alien from our
God and Saviour Jesus Christ, from His undefiled im-
maculate Mother, and from all the Saints—delighting
in magic, in all impurities, in the blood of victims, in
horse-dung and manure, revelling in effeminacy, in the
invocation of demons, and, in short, accustomed to every
soul-destroying employment even from his youth.”

To this portrait, which might surely be considered
dark enough, succéeding writers, both Greek and Roman
who have written any history of these times, have each
added some additional feature of his own to make it
darker still. Thus Suidas, a writer of the tenth cen-
tury, in his “Lexicon,”* has the following account of
Constantine V. For, after commencing thus :—*“ Con-
stantine, Emperor of the Romans, son of Leo, the image-
breaker—from the lion sprang forth the spotted pan-
ther—from the seed of the serpent the fierce basilisk,
the flying dragon, the Antichrist of Dan”—he con-

* Suidas, Lexicon, Art. Constantine.
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cludes his article as follows :—* He worshipped Venus,
and offered to her human victims without the city,
which he sacrificed to her honour in a place where once
stood the temple of St. Maura. Now, this temple he
razed to the ground, and in the place of it he erected
there a slaughter-house, in which he performed his
orgies by night, and was accustomed to slay children
for this purpose.”

It would not be difficult to compile from various By-
zantine writers many such stories and tales equally false,
equally calumnious. As an instance of the extent to
which this mendacious spirit may be carried, we find in
the “ Tables of the Chronology,” compiled by Christopher
Helvicus, the following notice of Constantine :—* Con-
stantinus Copronimus, son of Leo : he was called Cab-
balinus the image-hater : he was called Copronimus,
because he would have baptism performed with dung.”*

Le Beau, inclined as he is to tax the Emperor with
every possible crime, and to detract as much as possible
from his merits, rejects some of these tales as too gross
to admit of belief :—* It may not be unlikely (he writes
in his summary of the character of the Emperor) that
public hatred has overcharged the character of this
Prince ; and that from a very natural prejudice the per-
. secuted orthodox may have given credit to some popular
reports without much examination, and amidst so many
dark stains have imagined some other which, after all,
had no real existence. Amongst these I place that which
Suidas asserts—that this Prince was a Saracen in his
heart—that he worshipped Venus—or sacrificed chil-
dren by night. But (he continues) how dare any to
contradict the numerous charges brought by contem-

* Chronology, p. 112.
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porary writers against him of debauchery, cruelty, bru-
tality, and the like ¥ The ready answer is by a
question on the other hand, Have the remainder of
these charges any better ground to a claim on our belief
than those which this author discards? And do not
the unblushing exaggerations of these writers afford
fair ground for doubt and scepticism as to any of their
calumnious statements ?

The charges brought against the Emperor rank them-
selves under three heads—that he was immoral, de-
bauched, effeminate to the highest degree—that he
was in religion everything that was wrong—Pagan,
Jew, Nestorian, and Mohammedan, and, in fine, an
Atheist—that he was the most furious persecutor that
ever existed, far exceeding in cruelty the Neros, Domi-
tians, and Dioclesians—those ancient enemies of the
Church.

To take these charges in the order in which they
stand—the charge of debauchery and effeminacy is
first to be considered. To this may be opposed the acti-
vity and intrepidity of the Emperor in war. He was
pretty constantly engaged in battle in behalf of his
country, at one time against the Saracens, at another
against the Bulgarians. Over the former he gained re-
peated victories ; and, though not so uniformly success-
ful against the latter, he nevertheless in the end
triumphed gloriously over them also ; and it is to be
further observed that he did not spend his time sloth-
fully in his palace while his soldiers were labouring in
the field, but was himself ever on the spot, the com- -
mander in every campaign.

Then, in the intervals of peace, we find that he was
not altogether unmindful of the good of his country and
people : as an instance to the contrary may be alleged
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the following. The Emperor, perceiving that Constanti-
nople was ill supplied with water, caused the aqueduct
of Valens to be rebuilt at his own cost, which had been
in ruins since the reign of Heraclius. He took good
care, also, that his people should be well supplied with
necessary provisions during the whole of his reign. We
find, further, that some acts of generosity are on record to
his credit ; that he redeemed at his own expense twenty-
five thousand captives from the Slavonians, gave them
all that they required at the time, and dismissed them
with liberty to go where they pleased. The Syrians
whom he found captive at Melitene he located in cities
which he had built for them in Thrace, furnishing them
with such things as they required. Now, it is to be re-
membered that these traits of a more pleasing kind are
recorded by his bitter enemies—writers who were but
little inclined to say a word in his favour. How much
more of this kind might we not hope to see, if we had
but the biography of one who was of the same mind
with himself? The image-worshippers, however, have
taken good care that nothing of this kind shall come
down to posterity. In fact, notwithstanding the plagues,
and droughts, and inclement winters, which it delights
these historians to recount as undoubted records of
God’s.anger against the Emperor for his endeavour to
preserve inviolate the second command, the empire was,
during the reign of Constantine, in considerable pros-
perity. Even Baronius seems struck at the great pros-
perity of this, as he styles him, most wicked Prince ;
but tries to find a precedent for this seeming anomaly
in Psalm cxliv., 11-13, which verses he so connects as to
make them descriptive of the prosperity of ungodly
men. He quotes the Psalm thus :—* Rid me from the
hand of strange children whose mouth speaketh vanity ;
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whose sons are as plants grown up in their youth ;
whose garners are full, affording all manner of store ;
whose oxen are strong to labour—happy the people
that are in such a case.” Such (says Baronius)is the
language of common people ; but the Prophet says, on
the contrary, °Blessed are the people whose God is the
Lord’” At any rate, we may infer from the Cardinal’s
quotation that the state of Constantinople was one of
prosperity during the reign of this Emperor ; but as to
the fact that this prosperity was that of the wicked or of
strange children, any more than the like prosperity of
Pepin or Charlemange, may fairly be questioned.

As to the religion of the Emperor, what that was
may best be learned from the Definition or Decree of
that Council which he caused to be assembled to con-
sider the question of image-worship. This Council, by
its creed, is shown to be perfectly orthodox, acknow-
ledging the doctrine of the previous Six General Coun-
cils ; and, so far from being defective in respect to the
Saints or the Virgin, it speaks of them in a way which a
Protestant would judge both excessive and unscriptural.
As it met with the unfeigned assent and consent of the
Emperor, it may fairly be asked, would he have thus
sanctioned it, had he been a Manichcean, Arian,” Nes-
torian, or Eutychean ? Indeed, one ground for the con-
demnation of the worship of images is taken from the
fact of its being a practical violation of the Third and
Fourth General Councils.

To this Council, which Constantine caused to be held
in the royal city, we would now direct the reader’s
attention. The Emperor having, by several victories
over the Saracens, set the empire free from alarm in
that quarter, and being at leisure to attend to affairs at
home, made it his first care to have the religion of his



HISTORICAL INTRODUCTION. XXXIII

subjects placed on a satisfactory basis. On account of
his known enmity to image-worship, a rebellion had been
excited against him on his accession to the throne : and
after he had regained his rightful dominion, he had
been engaged in perpetual war with the Saracens, so
no opportunity was for some years afforded of making
enquiry into this subject. But at length having an
interval of leisure he determined in a lawful way to
settle the question ; and, for this purpose, he caused a
Council of three hundred and thirty-eight Bishops to be
summoned to Constantinople to examine the Scriptures
and the writings of the fathers, and to see whether the
worship of images was Christian or not.

At this Council none of the reputed heads of the
Church—that is, the Pope or the Patriarchs—were pre-
sent, but very good reasons may be given for their
absence. The Patriarch Anastasius was but lately dead,
and another had not as yet been chosen in his room.
As to the Patriarchs of Alexandria, Antioch, and Jeru-
salem, they could not attend on account of the jealousy
of their Mohammedan rulers, who would allow no kind of
connection between any of their subjects and the Em-
pire of the East. But neither were they present at the
Sixth General Council, nor could they come to the
Seyventh, and this from the same cause; and the monks,
who assumed the names of Legates of the Eastern Sees
at the Second Nicene Council, alleged this as the reason
of the unavoidable absence of their superiors. Nor
could it be expected that the Pope should attend,
who was himself engaged at that very time with his
clergy in carrying about his idols through the streets
of Rome as a protection against the Lombards.

The Presidents of the Council were Theodosius
Metropolitan of Ephesus and Exarch of the East, and

c
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‘Sisinnius Metropolitan of Perga. The subject was care-
fully examined for six months together, and the unani-
mous decision of the assembly was that images and
pictures ought to be altogether banished from the
churches of Christians as a custom both strange and
abominable.

Of this Council we have no other record thanis to be
collected from the hostile Council of Nice. In the
Sixth Session of that assembly the Bishops were sum-
moned to hear a refutation of the Decree or Definition of
the Conventicle assembled at Constantinople against
images and their worship. The Decree was read para-
graph by paragraph, and an answer, which was consi-
dered as a Refutation, followed each as it was recited.
Putting these paragraphs together, we have all that re-
mains of the Council against image-worship. We are
in some measure, therefore, obliged to the Nicene Synod
for preserving so much of this Council, which otherwise
would have been entirely lost to us ; though, had we
its acts as well as its Decree, we cannot say to how
much greater advantage the whole would have appeared.

From the portion of the Council thus preserved, we
learn that its doctrine was in every respect orthodox ;
for the dogmas which had been laid down in the Six
General Councils were received in this also, and the™’
heresies condemned in them were, in like manner,
condemned in this. Of this Council we give the
following succinct summary :—The fathers assembled
commence by stating that, as Satan did at the first
mar God’s original creation by the introduction of that
idolatry which prevailed amongst the heathen, so in
these last days he had in like manner seduced Chris-
tians into idolatry by means of the introduction of pic-
tures and images into the Church. They add that
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this corruption had long prevailed, and would still have
continued but that God had raised up Constantine to
further His glory by the destruction of so pernicious a
practice ; and that for this purpose, in compliance with
the Emperor’s command, they had met together to the
number of three hundred and thirty-eight. After this
preamble the Six General Councils are next considered
in order, and it is declared that these had set forth, to
the satisfaction of every Christian, all that was necessary
for the completion of their immaculate faith, and that
this faith so set forth was greatly blasphemed and seri-
ously deteriorated by the art of the painter as applied
to objects of divine worship. The image of Christ,
therefore, becomes the principal object of discussion :
for it was about His nature and person that the Six Gene-
ral Councils had been assembled ; and it was considered
that the doctrine taught by them, and more specially
that taught by the third and fourth General Councils,
was thereby practically abrogated. This would appear
when the enquiry is made, of which of the two Natures
was the image of Christ the representation ? Of the
human nature or of the human and divine conjoined ?
If it was the picture of the human nature only, then
did not the worshippers become practical Nestorians,
worshipping the humanity apart from the divinity ? But
did they, on the other hand, assert that the image of
Christ was an image of His human and divine nature
conjoined—what was that but the error of Eutyches ?
This part of their discussion they conclude by showing
that no other image of Christ was needed than that
which He Himself had left us—namely, the bread and
wine of the Lord’s Supper, true and real images of His
body and blood.

They next consider the casc of the images of the
c?2
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Virgin and the Saints, concerning which they say, if the
image of Christ be not needed, much less are these.
And they further observe that the making of such
images was an invention originating with the hea-
then, who, not having the hope of the resurrection,
endeavoured, in this illusory manner, to supply the
place of those who were departed. But, surely, Chris-
tians had no need of such a device : the Saints whom
they loved were not lost, for, though absent from them,
they were living in the presence of God ; and then, all
resplendent as they were with glory, how could men do
them honour by the lifeless strokes of the pencil ?

To these arguments they add some passages taken
from the Scriptures and others from the fathers; and
here, perhaps, we may justly fear that the Nicene divines
have cut short both the one and the other, leaving only
those behind which they imagined that they could most
easily confute. Some of these, however, give the con-
futors no small trouble. With respect to these pas-
sages of Scripture and of the fathers, and the way in
which the Nicene divines attempt to rebut them, we
must refer the reader to the Sixth Session of the Nicene
Council. Then follows their decree :—*“ We, all clothed
with the dignity of the priesthood, being of one mind,
in the name of the Holy, Super-substantial, and Life-
giving Trinity, do with one voice determine ‘THAT
EVERY IMAGE OF WHATEVER MATERIAL COMPOSED, BY THE
EVIL ART OF THE PAINTER, SHALL BE CAST OUT OF THE
CHURCH OF CHRISTIANS A8 ALIEN AND ABOMINABLE.'”

After some regulations in which it was determined
that no more images or pictures should be made for
divine worship—and for the prevention of abuses that
no image or picture should be removed from churches
without reference to the Patriarch—we find the doctrine
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and practice of the Council confirmed in the usual way
by anathemas. Of these anathemas, which are nine-
teen in number, the first seven are levelled against those
who were condemned as heretics by the first six Gene-
ral Councils. The six which follow strike against those
who, though in theory orthodox, do practically, by
means of image-worship, violate that othodoxy: and are
guilty, as the case may be, of either a Nestorian sepa-
ration of the persons, or a Eutychian confusion of
the natures in worshipping the image of Christ. The
fifteenth condemns those who derogate in any way from
the dignity, or despise the intercession, of the Virgin
Mary. The sixteenth condemns those who attempt to
honour the Saints by the illusory art of the painter rather
than to make living images of them in themselves by fol-
lowing their holy and pious conversation. By the seven-
teeth, those are condemned who deny or despise the in-
tercession of the Saints ; by the eighteenth, those who
deny any of the Articles of Christian faith as con-
tained in the Nicene Creed ; and, by the nineteenth,
those are anathematized who refused to recognize the
authority of the Council or to act in accordance with its
decree.

The Council was concluded by acclamations and ex-
pressions of praise to the Emperor and others concerned
in it, not unusual on such occasions. The Nicene di-
vines have left these also on record, having brought
them forward in order to notify what they consider
words of impious flattery as addressed to .Constantine.
The words are—“ Ye have banished all idolatry :”
words capable, after all, of a favourable interpretation,
and not at all more adulatory than the usual addresses
presented from Councils to Emperors—not more adula-
tory than parts of the letter of the Nicene Council itself
to Irene and her son—and not one half so impiously
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flattering as many of the addresses made to the Popes
by their parasites.

With respect to the anathemas, we can but grieve
over them ; but it had been customary from the earliest
ages of the Church to enact them against all who re-
fused acquiescence to the decisions of a General Coun-
cil, and the opposing Council of Nice acknowledge the
justice of the principle, though they like it not when it
bears hard upon themselves.

It is evident, then, that no further charge can be
made against the religion of the Emperor, if this Coun-
cil be taken as an exponent of his religious feeling,
than that he was implacably hostile to images and the
superstitious worship paid to them; and so far is
he from treating the Virgin Mary or the Saints with
irreverence, as he is said to have done, that he seems
to Protestants to have held them in a veneration both
excessive and unscriptural.

This Council, its'decrees and its enactments, lead us
to consider the third charge made against the Emperor
—that of being a persecutor more bloody and cruel than
Nero or Dioclesian. The charge of persecution seems to
be by far the best sustained of the three, though, if it
be but candidly examined, its worst features will disap--
pear, and Constantine’s guilt will not only be less than
that of Nero, but also than of some kings who bear the
name of Catholic, Orthodox, and most Christian. Con-
stantine would find in the decrees of his predecessors in
the empire, who had the most unsullied reputation for
orthodoxy, abundant precedent for his present proceed-
inigs. He made no severer laws against Christian idola-
tors than Theodosius the Great had made against Pagan
idolators, Arians, and the like ; or his grandson Theo-
dosius II. against the Nestorians ; or Martian against
the Eutychians: Justinian against all IHeretics:; or
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Constans II. against the Monothelites. If any of
these aggrieved parties had been writers, or if their
writings had come down to us, we might have heard
of persecutions far exceeding that of Constantine V.
Indeed, history has preserved on record some of the
doings of Justinian in this way, by which it was plainly
proved that he scrupled at no amount of bloodshed to
get rid of those to whom he was opposed. But how
sinks the guilt of Constantine when the persecutions of
a Theodora, Innocent III., Philip II., or Louis XIV.
rise to view. Constantine’s reign was of thirty-four
years’ continuance : in this period, making the utmost
allowance to exaggerated representations of his-
torians, the number who perished scarcely exceeded
three hundred; and, indeed, the probability is that
there were not nearly so many. Now, let us take into
view a like number of years, dating from the time that
Torquemada was first appointed Inquisitor-General to
the close of the rule of Cisneros, the third who bore
this execrable name,- and what is the record ? We
‘number victims not by hundreds, but by thousands and
tens of thousands. During this period upwards of six-
teen thousand were burned at the stake, nine hundred
more were burned in effigy, happily disappointing
inquisitorial malice by death, and one hundred and
sixty-eight thousand were sent to the galleys. - Com-
pare also the slaughter made by Theodora of one hun-
dred thousand Paulicians, the massacre of one hundred
thousand Albigenses by Innocent III. and his crusa-
ders, or the destruction, torture, or 1mpnsonment of
five hundred thousand by Louis XIV. and what a
light speck is Constantine’s persecution taken at -its
very worst ?

We may further observe that, from the memorial
made at the Nicene Council of the mischiefs which fol-
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lowed from this edict, that the persecution was but light ;
and though they made the most of their materials, yet
do we find nothing approaching to anything like a mas-
sacre—nothing at all like the terrors of a Romish perse-
cution. Those who suffered in this reign were mainly of
the monastic order : the Bishops in general yielded to
the decree, or went quietly into exile. But, even of the
monastic order, those were mainly the sufferers who
forced themselves upon the Emperor's notice. Zeal
for what they styled their Christ—a piece of wood with
an image on it—led them fanatically to provoke his
vengeance by personal insults. This was eminently the
case with two of the chief martyrs of this reign, Andrew
and Stephen. The Emperor sought not them, but they
sought him; and, unhappily, the impetuosity of his
temper gratified their desire, and made those, who
should have been dismissed with contempt, objects of
pity and admiration for the constancy in which they
endured their self-sought sufferings.

Again, that Iconoclast Bishops were not persecutors
may be fairly implied from the fact that, in reply to a
charge brought forward at the second Nicene Council
of persecuting the orthodox, Gregory Bishop of Neo-
cesarea could triumphantly challenge the whole of those
assembled to prove that he had beaten or persecuted
any one ; and to this challenge we find no one replied.
Indeed, weakness rather than violence seems to have
been the character of the greater part of the Iconoclastic
Prelates.

In a short sketch like the present it is not necessary
to add more of the events of this reign, whether ecclesi-
siastic or civil. The Emperor died while engaged in war
with the Bulgarians, and few things have more delighted
historians than to gloat with most unchristian malice
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over every circumstance of his death, and one writer
after another, as they had previously blackened the
character of Constantine, so they add something to
make the dying hours of the Emperor more awful and
terrific.

Baronius concludes his remarks thus with allusion
to Protestants :—“In such a leader let our innovators
glory : him let them exalt as they do with praises ; but let
these blasphemers of the Saints hear the buzz of the beetle
involved in his own dung : let them roll about the same
stercoraceous pellets as did he—namely, while they equ-
ally augment the same filthy heresies—since, beyond all
question, they also in hell shall suffer the same punishment
of which he, when about to die, experienced so awful a
foretaste : for, while he thus expressed his expectation of
the sentence of eternal condemnation against himself, he
signified no less than that all his followers would suffer
the same.” Thus, by this writer, Constantine was sen-
tenced to eternal wrath, because he kept the second
commandment and compelled others to do the same,
and all we who observe that command are in like man-
ner to be condemned !—Let us compare this account
with a like history of the death of Calvin from the pen
of the Jesuit De Ballinghem, for thus he writes :—* Of
which blasphemies against Christ, and against the Virgin,
and of his other heresies, a most miserable death was
his reward : for he died being eaten of worms, agonized
with a foul internal ulcer! Moreover, in invocating
demons, in devoting himself to the furies, in cursing the
day and the hour in which he first gave himself to lite-
rature and writing, he breathed out his miserable soul.”
So writes this Jesuit. Now for the fact :—*“ The re-
mainder of his days (says Beza) Calvin passed in almost
perpetual prayer. He departed without even a sigh,
in the full possession of his powers to the last.”
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If such misrepresentations were unblushingly put
forth in an age when the art of printing, open to all,
could easily manifest their falsehood, how much more
might we expect this to be the case when books were
scarce—when but few copies of a work could be pub-
lished—when every statement which pleased not a domi-
nant party could be easily destroyed. Had Beza pub-
lished his account in the eighth century it would soon
have perished, and the slanders of the Jesuit had come
forth without contradiction. As, therefore, we know
not what the friends of Constantine might have had to
say concerning his last hours, we are at liberty to sus-
pend our belief in the various slanderous tales set forth
by his enemies. But if Constantine’s death is to be
considered a judgment, in what light are we to consider
that of Philip II. of Spain, of which we have the fol-
lowing account in Mezeray’s History of France :—“ A
hectic fever had wasted the king for above fifteen
months when the gout seized him: these acid hu-
mours bred swellings and imposthumes which broke
out first on his knee—then in divers parts of his body
—whence issued perpetual swarms of lice which could
in no way be prevented. The horrible stench pro-
ceeding from his ulcers, and those loathsome insects -
which did eat him to the bones, made the very hearts
of all that did approach him ready to faint; but yet
his own did not—he endured all these torments with
marvellous patience.” Such was the end of Philip: a
death, as far as bodily sufferings were concerned,
attended with circumstances more painful and revolting
than that of Constantine: only in the one case we
hear of patience and resignation—in the other of re-
morse and despair. Possibly, had some Protestants
been near Philip in his last hours, we might have
heard that his sufferings led him to reflect on the hor-
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rible cruelties and fiendish malice exercised by him
against their brethren in Spain, the Low Countries, and
elsewhere. Certainly Constantine had no deeds so deep
and foul to deplore as had the Catholic monarch.

If, however, Constantine’s death were so fearful as
reported—if he died so bitterly lamenting his zeal against
images—how can we account for the fact that such an
instance of remorse and despair should produce no effect
—that his son, his courtiers, his soldiers, all held on the
same course, and not one was converted by the dying
regrets and horror of the Emperor? Surely the awful
death of Constantine, rather than the peaceful death of
the Patriarch Paul, ought to have been the means of
awakening Irene’s mind to her pretended concern about
images.

To Constantine succeeded his son Leo IV. He, like
his father, was a determined opposer of image-worship ;
but he seems to have been less rigorous in his mode of
carrying out his views. He allowed the Monks, whom
his father had dispersed, to return to their monasteries :
he filled up vacant sees with Abbots renowned for their
virtues : but still none were admitted who did not take
an oath against the worship of images. He was no less
brave than his father, and like him also successful in war.
The veterans who had so often defeated the Saracens
under Constantine defeated them no less signally under
Leo. The hostile king of the Bulgarians fled to him for
protection. In fact, the first four years of his reign have
merited the praises even of Romanists. In his fifth
year a circumstance occurred which lost him all his
former grace in their eyes and which ended in his
death. He discovered in his wife’s chamber two images;
upon which he upbraided her with her perfidy ; for,
though brought up “in the Catholic religion (as says
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M. Le Beau),* she made no scruple to sacrifice to her
ambition duties most sacred, and had sworn to Con-
stantine, her father-in-law, that she had never paid
to images any worship whatever.” She now declared,
with no less solemnity, that she knew nothing whatever
about them. Leo did not for a moment believe her ;
but, considering her as guilty, he banished her from
his presence for ever. Having found out that these
images were brought into her chamber by one of her
officers named Papias, and that five others had been
accomplices with him, he caused them to be shorn and
severely beaten and imprisoned : one out of the num-
ber died under the punishment. He is, of course,
called a martyr; but he was a martyr in no other
way than that condemned by the Apostle, who says :—
“ Let none of you suffer as an evil doer and a busy-
body in other men’s matters.” Leo did not very long
survive this event: his death is imputed by the Byzan-
tines and their followers to a miracle. The story runs
thus—that being very fond of precious stones, he took
a crown which had been placed over the altar of St.
Sophia by Mauritius the Emperor, and putting it on
his own head carried it into the palace, and that
forthwith carbuncles broke out on his head which
brought on a burning fever of which he died. ‘Baronius
has pleased himself with a pun on this occasion : —
“ Amans igitur carbunculos ex sacrilegio carbunculos
pariter passus est, et Ais coronatus est mortuus.”

Such is the account given by historians of his death.
That which they attribute to miracle may not without
reason be attributed to different cause. So thought
Mosheim : his words are as follows :—*“ A cup of poison,

* Le Deau, vol. xiv. p. 42,
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administered by the impious counsel of a perfidious
spouse, deprived Leo IV. of his life, and rendered the
idolatrous cause of images triumphant.” The whole of
Irene’s character and manner of life strengthens this
suspicion : her ambition —her artfulness—her unscru-
pulous conduct whenever her will was thwarted—her
treachery and cruelty to her unhappy son—all con-
spire to make it far from improbable that she should
endeavour to rid herself of a husband to whom she had
now become odious.

Leo was succeeded nominally by his son Constan-
tine—really by his widow Irene. His death had made
her undisputed mistress of the empire, for her son,
being but nine years old, was entirely under her direc-
tions, so that for many years the throne of the east was
altogether under her sway. As she was now her own
mistress she determined to give the rein to her idolatrous
propensities, and to make that worship, upon suspicion
of attachment to which she had lost her husband’s con-
fidence, the religion of her empire. Irene acted with
great prudence and caution ; not exciting public oppo-~
sition by too hasty a change, but, gradually preparing
the way by one enactment after another, she waited
patiently for the time when she might hope to bring
about this revolution without any effectual resistance. In
order to strengthen her cause she allowed free liberty
to all who would make and worship images ; those who
had been exiled on this account were restored ; possibly
images found their way back again into many churches ;
great encouragement was given to those firm friends of
images, the monks. A remarkable miracle is said also
to have taken place. A coffin was discovered, and in
in it was found the body of a man, and on the lid of the
coffin were these words written, “ Christ shall be born
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of the Virgin Mary. I believe in Him. Under the
Emperor Constantine, and Irene, Q‘ fiere shalt thou see
me again.” Still the Empress waited six years before
the council in favour of images was convened. During
this period her rule had become fully established, domes-
tic rebellion was suppressed, and glory was added to her
arms abroad; for in the first year of her reign the
veterans of Constantine and Leo had gained a splendid
victory over the Saracens, and subsequently they were
no less successful against the Sclavi, who had overrun
Greece and Macedonia. At length, deeming herself suf-
ficiently popular and that the way was clear and open
for the accomplishment of her purpose, she determines
to bring about the public restoration of that worship to
which she had from the first been so superstitiously
attached. The abdication and subsequent death of Paul
the Patriarch was made the immediate occasion of this
change : he was too good a man to be slandered as
former Patriarchs had been, and therefore it was pre-
tended that he was not an Iconoclast. He suddenly
abdicated the Patriarchate, possibly because he saw with
regret all that good work which Constantine and Leo
had done now undermined and likely to come to nought.

The accounts which we have of the reason why Paul
abdicated are however of quite an opposite description;
but it is to be remembered that they come entirely through
the Empress and her Ministers, who alone were admitted
to conference with him. The report of this interview is
given with some variety in the Letter of the Empress to
the Bishops of the Nicene Council, and by Theophanes
in his “ Chronography ;” but in both the one and the
other we may trace undoubted marks of fabrication.
The reasons which the Patriarch is said to have given
for his abdication are, that he had heard that a Council
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had been held at Constantinople for the destruction of
images ; and that the Church of which he was Patri-
arch was dailytanathematized by every other Church ;
and that if he died in such a presidency he feared that
his soul would be lost for ever.

Now, if we consider that Paul must have taken the
oath required of all Bishops not to worship any image
at all—that he could not be ignorant that such oath
was imposed in consequence of the Council held at
Constantinople—that he knew well enough that the
Patriarchs of ‘the Eastern Sees had not expressed any
opinion about the matter and that the See of Rome
alone had hurled her anathema—how is it that he
talks to the Empress as if he had but just in the last
year of his Patriarchate come to the knowledge of all
these facts? Why did he ever accept the Patriarchate
at all ? Why not abdicate in the very first year of the
reign of Irene? Why reserve his abdication and his
disquietude about images till the last year of his life,
or, as it appears, till the last week ? All these circum-
stances make the conference very suspicious.

His subsequent death, however, within a few days
after this conference, prevented all counter disclosures
and made way for the sequel. If we are to believe
the Empress, she too” was now greatly disquieted, as
well as all her courtiers, at the awful position in which
obedience to the second command had placed them ; and
she professes to tremble at the anger of God against
her for worshipping in churches which had neither

" images nor pictures.

Her first care was to elect a Patriarch in the place of
Paul, and her choice was not a little singular. Instead
of looking to the Bishops and Archbishops, or even to
the Monks, Abbots, and Solitaries, or even to those who
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had suffered much for images, she looks to her soldiery,
and can find no person so fit for the Patriarchate as
Tarasius, Master of the Horse and her own private
Secretary. This choice so deeply scandalized the Pope
Adrian that, as he declares, nothing but the zeal of this
new Patriarch for image-worship could induce him for
a moment to tolerate it: for (adds he), “as it is sad
to say, and impossible not to say, they who should be
under rule and teaching do not blush to become teach-
ers; nor do they fear to take upon them the guidance
of souls who are altogether ignorant of the path of the
teacher—yea. who hardly know the way in which
themselves should walk. For, if a general is not
chosen for an army but from among those who have
had experience of the labours and solicitude of warfare,
what kind of generals of souls are they likely to make
who aim with such infelicitous haste to reach the summit
of the Episcopate ?”

Tarasius affected an unwillingness to undertake, as
he said, so great a burthen, but the Empress would
not put up with his refusal : she continued to insist on
his taking the vacant chair ; and he, after he had acted
the part of unwillingness long enough, allowed himself
to be prevailed upon to accept it; but he would only
do this on one condition—a condition which he knew
was welcome to his royal mistress—namely, that a
Council should be called to which the Pope and the
other Patriarchs should be invited, in which the worship
of images condemned by the Council held at Constan-
tinople should be re-examined, and by which the said
worship, so condemned, should be restored and re-esta-
blished.

A letter styled “ Divalis” was sent to Pope Adrian,
to invite him to attend at the proposed Council. Highly
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pleased as he was with the letter sent to him, he would
not himself be present : that was too great a condescen-
sion for the Pope to grant, even when acknowledging
the Emperor as a master—much more now that he was
himself an independent Sovereign ; but he promised to
send two Legates to the Council to represent him there.
Letters were likewise sent to the Patriarchs of Alexan-
dria, Antioch, and Jerusalem. From the answer made
to these letters, by those who styled themselves Priests
and Chief Priests of the East, we find that they never
reached these Patriarchs. For the Royal messengers
having fallen in with certain Solitaries in their way
disclosed the intention of their mission to them ; but
these Monks, filled with fear of the consequences of any
connection with the Emperor of the East, hid them in
their cells, and would not allow them to go onward till
they had consulted with their brethren on this subject.
The result of this consultation was, not to allow them to
proceed any further on their journey ; and the messen-
gers being informed of this, were desired to return, as
their attempt would not only involve themselves, but
might bring great troubles on Christians living in those
parts, now enjoying a measure of peace. Upon further
remonstrance from the messengers, and that the mission
might not be altogether in vain, it was agreed that two
of these Solitaries should assume the name and autho-
rity of Legates from the Sees of Alexandria and An-
tioch ; while torepresent the Patriarch of Jerusalem, as
that See was vacant, they brought the Synodals of Theo-
dore the late Patriarch. It is, however, very evident
that these Monks were but pretenders, and that the Pa-
triarchs they professed to represent had knowledge
neither of them nor of their mission. Their names were
John, Syncellus, as was said, of the Patriarch of Alex-

D
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andria ; and Thomas Archbishop of Thessalonica, Syn-
cellus of the Patriarch of Antioch. Of the two, Thomas
at the Council said but little. John spoke on every
occasion. and on every occasion draws forth some remark
from the “ Caroline Books” on his absurdities.

The Legates of the Pope, the pretended Legates of
the Eastern Sees, and the Clergy, being now assembled
at Constantinople, they proceeded to hold their first
Session in the great Church of St. Peter, in the month
of September, A.D. 786. But their Session was dis-
turbed—first, by DBishops of the opposite party who
were in the Council ; and next, by an attack from with-
out of the soldiery, the veterans of Constantine and Leo,
who were indignant that the idolatry exploded by their
masters should again become the religion of the empire.
The Bishops alarmed fled from the Council ; but, except
being disturbed in their work, they experienced no
other violence or ill-treatment. Irene bid the Prelates
of the Council remain awhile in Constantinople, while
she took upon herself so to arrange matters that when
convened again they should not a second time be dis-
turbed.

This she did in the following manner :—The troops
‘who had occasioned the disturbance were marched off
into Asia under pretence of a campaipn against the Sara-
cens : when there, they were informed that the Empress
had no further occasion for their services, and they were
disbanded forthwith. We may observe that this conduct
brought its own punishment. By their means the Em-
press had overcome the Saracens; but after they were
disbanded neither she nor her son ever obtained another
victory. The Saracens at one time, and the Bulgarians
at another, ravaged the East to the very gates of Con-
stantinople. Her inexperienced legions could not resist
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them, and she was fain to purchase by money what
could not be gained by valour. The long reign of Irene
was as disgraceful and ruinous to the empire as those of
Leo and Constantine had been honourable and glorious.

Irene had now overcome all obstacles in the way of
holding her Council in favour of image-worship. The
soldiery being dispersed, the Prelates were once more
summoned, but not as before at Constantinople. as
there were there very many who still were unfavour-
able to this superstition ; but at Nice in Bythinia, the
same metropolis where, about thrce hundred years
before, had been held the celebrated Council of three
hundred and eighteen Bishops against the Arians.

With this coincidence, and the consequent compa-
rison of the Councils, it is hard to say whether Tarasius
and his divines were more delighted, or Charlemagne
and his divines were the more disgusted. Thus, in the
close of the fifth Session, we find one of the so-styled
Bastern Legates saying :—“ Here, of old, Christ made
the faith illustrious ; and here again, by means of this
Holy General Council, hath He made no less illustrious
to all, the signs of His dispensation. Here in ancient
times was the blasphemer Arius deposed ; and here also
hath the heresy of the God-hated Iconoclasts been
brought to nought.” On the other hand, Charlemagne
counts it to be the part of no ordinary presumption to
institute any such comparison between these Councils,
since, except in name, they differ in every other respect.
Thus in “ Lib. Car.” iv., c. 14, it is said :—* The former
recovered the Church from error ; the latter, on the
contrary, leads her into error : the former rescued her
from the most disastrous shipwreck of Arianism ; the
latter drives her to another shipwreck—that of adoring

images :” and the contrast is further carried out between
D 2



LII HISTORICAL INTRODUCTION.

the many particulars in which the first Council of Nice
taught aright, and the many other particulars which
the second Council taught no less erroneously.

The Council convened at Nice held its Sessions in the
great Church of St. Sophia. A few general remarks
in respect of the Council may not be deemed here
superfluous. The Bishops assembled were not long in
their deliberations : their work was begun and finished
within a month. On the 24th of September was held
the first Session, and before the 20th of October was
the seventh Session concluded. But we need not won-
der, as they seem to have met, not to enquire into and
examine what was doubtful in the doctrine and practice
of image-worship, but to establish and confirm the same
by decree, as admitting of neither question nor enquiry.
It was at once taken for granted that image-worship
was established by the Scriptures and the fathers, and
no one of the contrary opinion was admitted to urge
what might be said on the other side of the question.
The Iconoclast Bishops who appeared came not to argue
or dispute, but to recant and confess ; and, before the
subject was canvassed at all, it was determined by
Tarasius the President that those who refused to worship
images were as bad as Arians or any other heretics, and
by John Legate of the East that they were even worse. ,
The purpose for which they met was twofold : first, to
establish image-worship by appeal to the Scriptures and
the fathers; and, secondly, to confute, reject, and
anathematize the Definition put forth by the Council of
Constantinople. To find proof from Scripture and the
fathers for image-worship was the work especially of
the Fourth Session, though their labour was in part
forestalled by the letter of Adrain read in the Second
Session. Of the proofs brought forward, whether in the
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Second or Fourth Session, we may take the following
account as given in Cave’s ‘“ Historia Literaria.”* He
enumerates them in the following order :—(1). He ob-
serves that no treatise of any father previous to the
fourth century is quoted, so that the practice of image-
worship failed in being proved very primitive : since not
one testimony in its favour can be found for three hun-
dred years together. (2). Many spurious treatises are
brought forward of which the authors to whom they
are ascribed would have been ashamed—such as the long
tale of the image of Berytus fathered on St. Athanasius
—the letter to Julian ascribed to Basil—the sermon on
the One Legislator attributed to John Chrysostom. (3).
Many of the passages cited merely mention that cer-
tain pictures or images were in churches which they had
seen, but not one word of any kind of worship paid
to them. (4). In other passages the word image
has no relation to any painted or sculptured image at
all ; but is merely brought forward by way of illustra-
tion. (5). The passages most in their favour are
various old wives’ tales and silly fables, destitute alike
of authority and of any merit—as they are styled in
the “ Caroline Books,” “ Apocryphas et omni derisione
dignas nenias”’

In the Fifth Session a further attempt is made- to
prove that image-worship is true, and to be received,
because that, as on the one hand it is warranted by the
Scriptures and the fathers, so on the other hand it has
ever been rejected by Jews, Pagans, and Heretics—
yea, that the very Devil himself is a most decided op-
ponent of the worship of images, if not of images them-
selves. It was at the close of this Session that the
Popc’s Legates issued a proposition in part absurd, in

* Cave, “ Hict. Lit.” on the Conc. Gen.
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part misckievous : tho absurd part of the proposal was
that an image should be brought into the presence of
the Council for the Bishops to worship, and the mis-
chievous part that all the writings of the Iconoclastic
party should be destroyed. For the first they merit
the derision, for the latter the execration, of posterity.

The first part of their intention in assembling to-
gether being now complete, in the Sixth Session, they
proceed to the other portion of their work—the refuta-
tion and consequent anathematizing of the decree of
the fathers of the Council of Constantinople. As to the
mode in which this purpose of theirs was completed we
must refer the reader to the acts of the Council. It
will be seen that they can at least abuse and revile,
if they cannot refute. Anathemas were showered forth
in full plenty, but reasons for the same are very defi-
cient.

In the Seventh Session is set forth their Definition
or Decree, in which, after commencing with the Nicene
Creed and rapidly passing over and declaring their
agreement with the Six General Councils, they establish
the making and the worship of images in the following
manner :—*“ We determine that holy images, whether
painted or formed of any material whatever, should be
" set up in churches, on holy vessels, on sacred garments,
on walls, on martyria, in houses, or the highways, and by
that these be worshipped with salutation and the wor-
- ship of honour ; but not with the worship which is in
spirit and in truth, which belongs to the Divine Nature
only.” This inferior honour is stated to be the offering
of incense and candles, and all that may be meant by
the word “ proscunesis,” bowing, prostration, and the
like.

The Council having come to a conclusion of their
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labours, the Bishops were invited to Constantinople ;
and there, in the presence of Irene and her son, the de-
cree was read overin the public hearing of all who were
assembled ; and, for the further confirmation of those
who were present the various scriptural and patristical
testimonies which had been cited in the Fourth Session,
and by which it was pretended that the doctrine of the
Council was confirmed, were at the same time read
aloud. To this decree the Empress, in the presence of
all assembled, declared her adherence, by putting her
royal seal thereto, and her son was made so to do at
the same time. This act of the Empress and her son
called forth repeated acclamations, in the midst of which
triumphant shouts the whole was concluded.

The Council was agreeable to the Pope as far its
main purpose was concerned—that is, the establish-
ment of image worship, and the refutation and con-
demnation of the Council held in opposition to it ;
but it was far from agreeable to him as to the minor
details. A great practical grievance remained which
Irene by no means intended to remove. Leo, the so-
called heretic. had, as it has before been mentioned,
seized certain revenues from Sicily and Naples, which
were styled the Pope’s patrimony : these revenues Irene,
though now- reconciled to the See of Rome, would by
no means restore. Leo also separated the Sees of East
Illyricum, Sicily, and Calabria, from the Roman Patriar-
chate, and subjected them to the See of Constantinople ;
and Irene manifested no disposition to alter this ar-
rangement. Adrian, therefore, in his letter to Charle-
magne, bitterly complains, that though in one point
the Empress and her divines had returned from error, in
two others they still persisted in obstinate error; and
he intimates that, if after further warning they do nor
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repent likewise of these—that is, if they do not restore
back Peter’s patrimony and the dioceses which formerly
belonged to his jurisdiction—he shall judge the Em-
peror and Irene as heretical on account of their obsti-
nacy. Indeed, he declares that he only received their
Council for fear lest, by his rejection of it, the people of
the East should revert into their former error ; and
then, as he says, who is so answerable as himself for
the tremendous guilt of allowing the sheep of Christ to
perish in error ?*

Though to the Pope this must have been the greatest
grievance, it was far from being the only thing in the
Council which was not pleasing to him. He little liked
the hasty promotion of Tarasius to the See of Constan-
tinople; and, if it had not been for the purpose of image
worship, he would by no means have consented to it.
The title “ (Ecumenical” given to Tarasius, as Patriarch
of the East, was not a little displeasing to him. In the
letter sent to the Empress and her son, in answer
to their Divalis, he expresses great wonder that, in
her directions to Tarasius about the Council, she had
given him this title, and he can only think that it was
done through ignorance; and, after setting forth at
some length the absurdity, not to say impiety, im-
plied in it, he concludes thus :—*“But if any take
to himself the title ¢ Universal,” or give his consent to
such a thing, let him know that he is alien from the
Catholic faith, and rebellious against our Catholic and
Apostolic Church.” This part of the letter it was not
thought safe to read at the Council at all, and Tarasius
was throughout styled “ (Ecumenic,” and once even by
the Pope’s Legates themselves. For the same reason, no
small portion of Adrian’s letter was left altogether un-

* The error of obeying the sccond commandment.
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translated, and that which was translated was in va-
rious parts softened to suit the ear of the Greeks.
Again, the Council Quinisexte, concerning which Pope
Sergius had declared that he had rather lay down his
life than receive it, was by Tarasius declared equally
orthodox with the Sixth Council itself, and to have
been authenticated by the very same divines; and a
charge of ignorance is urged against all who presumed
to doubt its genuineness or authority. All this was
affirmed by Tarasius without one syllable of contradic-
tion from a single Bishop, not even from the Pope’s
Legates themselves, thus proving pretty plainly that
Tarasius spoke on the occasion, not his own sentiments
only, but those of nine-tenths of the Bishops assembled
in the Council. It is also to be noted that Pope Hono-
rius, to the serious injury of Pontifical infallibility, is
always numbered with the Monothelite heretics when-
ever any mention is made of them, as was often the
case in this Council. Sergius, Peter, and Paul, succes-
sively Bishops of Constantinople, and Honorius Pope of
Old Rome, are all stigmatized with the same brand of
heresy ; and many have been the attempts, though all
in vain, to rescue Honorius from this disgraceful alli-
ance. Whatever guilt, therefore, belongs to Monothe-
litism is shared by Honorius in common with the
rest of its upholders. Such were some of the bitters
with which the Council abounded ; but yet, as it came
up to the great point of Roman orthodoxy at that time,
Adrian would not object to it, but gave it his
imprimatur, and did his best to defend it against the
exceptions of Charlemagne and his divines.

But we have yet to remark that in two particulars the
decision of the Council differs from the doctrine and
practice of Rome in the present day. The first particular
is this—the formation of images of God the Father
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Such representations are far from uncommon—* Molanus
and Thyrzus (says Stillingfleet) mention four descrip-
tions of images of the Trinity. 1. That of an old man
for God the Father, of Christ in human stature, and
of the Holy Ghost in the form of a dove. 2. That of
three persons of equal stature. 3. That of the image
of the holy Virgin, in the belly of which was an image
of the Holy Trinity. 4. That of one body with three
heads, or one head with three bodies. These authors dis-
approve the two last, but defend the two former.”* It
requires, however, little research to find abundant proofs
that such representations were forbidden by the Bishops
of the Council of Nice—indeed, by the great body of
divines, both East and West, living at that time-: some,
a few out of many, we will bring forward.

Gregory, in his letter to Leo, writes thus :—* Would
you know the reason why we have not depicted or
made an image of the Father of our Lord Jesus Christ ?
It is because we know not what He is, and it is im-
possible to describe or to depict the nature of God ;
but, if we had seen and known Him as we have seen
and known His Son, we should have painted His image
also, that you might have called His image an idol.”

So Germanus in his letter to John Bishop of the
Synadensians, and read in the Fourth Session of the
Council, declares :—* We make no likeness or image of
the invisible Deity, whom the highest order of angels
are not able to comprehend.” So, in the conference be-
tween the Pagan and the Christian about images,
recited in the Fifth Session : the Christian is repre-
sented as saying, “ We make images of God—I mean
our Lord and Saviour Jesus Christ—representing Him
in human form, not in His abstract Deity. For what

* “ Defcnce of the Discourse concerning the Idolatry practiscd in the Church
of Rome.” 8&vo., p. 568. London, 167¢.
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resemblance or likeness could we make of the incor-
poreal uncircumscribable Word of God the Father?
For God is a Spirit, as it is written.” So, again, in the
Sixth Session, Epiphanius the advocate of the Council of
Nice affirms :—* No man ever thought of depicting the
Deity ; for it is written, ‘ No man hath seen God at
any time.” Stillingfleet, in the work above cited,
brings forward passages from some contemporary
writers who were zealous patrons of image worship to
same purpose. John Damascen says, “If we cannot
paint a soul, how much less can we represent God by
an image, who gave that being to a soul which cannot
be painted ?* We should err, indeed, if we should
make an image of God who cannot be seen. Who is
there in his senses (says Stephen the younger) that would
go about to paint the Divine Nature which is imma-
terial and incomprehensible? For, if we cannot repre-
sent Him in our minds, how can we paint Him in
colours ¥ The Greek author of the book on the use of
images goes further, for he saith, “ That no images
ought to be made of God ; and that. if any man attempt
it, he is to suffer death as a Pagan.”t{ Romanist
authors thercfore have to labour as hard to reconcile
themselves to the -decrees of the Nicene Council, and
the views of its divines, as had the Bishops of that
Council, to reconcile its corruptions with reason, anti-
quity, and Scripture.

A second particular, in which many divines of no small
eminence in the Church of Rome differ from. this Coun-
cil, is in the degree of worship paid to certain images.
That Council had made a marked distinction between
the worship due to God and that to be paid to any image

* Damascen, Orat. i., de Imag. p. 747 ; Orat. ii., p. 759.
+ Stillingflcet's “ Defence,” pp. 556, 557.
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whatever, even of Christ or the Virgin Mary. This
superior kind of worship was to be paid to God alone
and to no creature whatever ; while the inferior worship
might be given to pictures and images, saints and angels,
as well as God.

This distinction was founded on our Lord’s reply to
the tempter when he said—* All these things will I give
thee if thou wilt fall down and worship me.” To this
our Lord answered—* Get thee behind me, Satan, for
it is written, Thou shalt worship the Lord thy God, and
Him only shalt thou serve.” The Council, quoting from
an obscure writer, Anastasius Sinaita, and turning his
words from their right meaning, conclude as follows :—
That to the word worship there is no absolute restriction,
but to the word serve there is. The worship first men-
tioned by our Lord is common to God with other
things ; but the worship implied in the word “serve” is
due to God alone. Such was the doctrine of the Coun-
ci. Thus we find in the letter of the Council to Irene
and her son :—“ 8t. Paul speaks of Jacob, *he worshipped
the top of his staff ;’ and, in like manner, Gregory, sur-
named the Divine, says, ¢ Honour Bethlehem : worship
the manger” Who would ever imagine that by such
directions was signified the supreme worship which is
in spirit and in truth ? Did Jacob worship the top of
his staff with latria ?—did Gregory bid us worship the
manger with latria ? Never.” That this inferior kind of
worship was the only worship allowed to images of any
kind whatever, is further evident from the words of their
Decree or Definition on this subject. But this view has
not satisfied later divines on this head, and they have,
in part at least, come to an opposite conclusion : and it
appears from Thomas Aquinas, and many others enume-
rated in Stillingfleet’s “ Defence,”” that, after all, latria
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or supreme worship, does belong to images of Christ.*
Romish doctors explain this discrepancy—some in one
way, some in another : to them be it left.  We, as Pro-
testants, have little to do with it but to notice the vanity
of all such distinctions. Hence also has arisen a third
point of difference. The Council of Nice recognised but
two kinds of worship—Ilatria, the worship in spirit
and in truth, due to God only ; inferior worship, which
is common to all sacred things whatever. This latter
was by the Council styled “Proscunesis,” but since
it has been called dulia. A third kind of worship,
entirely unknown to the Nicene divines, has been
established in succeeding ages—a worship inferior to
latria, and yet superior to dulia, which is styled
hyperdulia, and belongs to the Virgin Mary only.
How far these refinements may be carried may be seen
from Bellarmine’s work on this subject.f He distin-
guishes between the worship due to the Saviour and
that due to His image, which, though the same in kind,
is different in degree ; and the same distinction follows
between the Ayperdulia belonging to the Virgin and
the dulia common to the Saints; so there are two la-
trias, two hyperdulias, two dulias. There is a superior
or perfect latria due to God or to Christ as in them-
selves considered : an inferior or imperfect latria due
to any image of Him: in like manner, to the Virgin
herself perfect Aydulia is due ; to images imperfect Ay-
perdulia; and to the saints perfect dulia is their due
~ —imperfect dulia belongs to their image.}

* Stillingfleet's “ Defence,” p. 606-607, &e.

+ Bellarm. “De cultn Imag.” L il. 21, 22, 23,24, 25.

% Cultus qui posse, proprie debetur imaginibus, est cultus quidam imperfectus,
Coltos ate pon et Tatrits nee. hyperdlia, sec. dulia sed inforior ot veris

Ita ut imaginibus sanctorum debeatur, dulia secundum gquid analogice, sive re-
ductive : imaginibus B. Virginis, Ayperdulia secundum quid analogice et reduc-
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From all these vain and trifling, these almost unin-
telligible, distinctions, we of the Church of England
may rejoice that we are by the grace of God set free.
These distinctions are unknown in the Scriptures : this
we are content to take as our guide, and want no tradi-
tions or men'’s sophistical reasonings to explain to us that
which is plain enough without. We worship God alone
as revealed in His Trinity of Persons: we know but of
one kind of worship—that which is in spirit and in truth :
we acknowledge one Mediator alone, and discard all
dependence on Saints or Angels or on the Virgin Mary;
and, in coming to God, we want no pictures to remind
us of His sanctity or images to enliven our devotion.
We aim to honour Him, not by making oblations to
painted and sculptured things of men’s devising, but by
embracing the salvation He has proclaimed by His am-
bassadors, and follow the precepts which He has caused
His servants to deliver for our edification. Let us be
thankful to God who raised up in behalf of His Church
men such as Cranmer, Latimer, Ridley, Hooper, Jewel,
and others, who, by His grace, brought back the true
light obscured by clouds of medizval darkness. “ Let
us stand fast in that liberty wherewith Christ kas made
us free, and not be entangled again with the same yoke
of bondage.” - . .

Thus far the history of the Council : as a sequel to
which it may be not unacceptable to the reader to trace
subsequent cvents relative to this controversy, till all op-
position to images and their worship was silenced, both
in the East and in the West, except as it might still linger
amongst those who were styled Heretics, till the @ra of
the ever-blessed Reformation. With respect to the East,

tive : imaginibus Christi cultus latria inferior qui tamen reductive ad latrium,
ut imperfectum ad perfectum.
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we come first to consider the rest of the reign of Irene
and her son, and we find a melancholy detail of crime
and misery. Surely the events of that reign form no
proof of the favour of God : for it was a reign both sad
and disgraceful to the empire. Constantine’s veterans
being disbanded we hear no more of victories over the
Bulgarians or Saracens: on the contrary, of rcpeated
defeats in both quarters. An attempt was made by Irene
to recover the Exarchate, now given to the Pope, to the
cmpire, but in vain : the Greeks were defeated in a
bloody battle, and all hopes of obtaining the Exarchate
were for ever put to an end ; and. in the year 789, the
Saracens in the South. and the Bulgarians in the North.
ravaged the empire with impunity. Diogenes and his
troops were cut to pieces by the Saracens; Philetus
Duke of Thrace was surprised by the Bulgarians and
lost the greater part of his army; the next year the
Roman fleet was destroyed by the Saracens and their
admiral taken prisoner. In the year 792, once more
the Bulgarians were successful ; and in 798, the Sara-
cens again ravaged the empire to the very gates of the
royal city.

Such were the deplorable events of this reign as
concerned the empire in general. The private his- -
tory of Constantine and Irenme discloses scenes - yet
more revolting and painful. Irene’s great ambition was
to reign : left a widow with a child in tender years, she
long in his name swayed the empire according to her
will ; nor was she willing to part with that power which
she acquired. The Emperor was kept as a boy to his
twentieth year: he was at first affianced to Rotruda,
daughter of Charlemagne ; but Irene, fearing the con-
sequence of such alliance, broke off the engagement,
and forcibly married her son to an obscure person from
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Armenia. With the name of Emperor he was but a
private subject, destitute of all power and authority.
His first attempt to gain his liberty was unsuccessful :
the conspiracy was discovered : the domestics who had
assisted were punished in different ways, and the Em-
peror himself not only had to endure reproaches but
even blows from the hand of his royal mother. He con-
tinued in the condition rather of a prisoner than of a son
and lawful Emperor until his faithful Armenian guards
at last set him free from this disgraceful condition.
Irene, now despoiled awhile of her power, rested not
till she had recovered it again : this the weakness of
her son enabled her soon to do. By the intrigues of
her courtiers, who were about the Emperor, a recon-
ciliation was effected between her and her son little
more than a year after her deposition. Once again in
the way to power, she scrupled at no step, however
atrocious, to attain the object of her wish. Her plan
was, by bad advice, to make Constantine odious to the
people, and then to stir up the people against him. By
her advice he first became jealous of his Armenian
guards, stirred them up by cruelty into rebellion, and
finally disbanded and destroyed them. By the same
advice his four uncles were deprived of their eye-sight ;
and lastly, by the same advice, the Emperor divorced
his wife Mary, to whom he was never attached, and
married Theodota. The Patriarch Tarasius refused
either to divorce Mary or to consummate the new mar-
riage, and a more compliant divine was found in Joseph
Abbot and Steward of the Church of Constantinople.
The marriage was celebrated with great pomp, and
Tarasius dared not vemtusézde excommunicate the Em-
peror, lest he should in revenge become, like his father,
an Iconoclast. This marriage was followed by con-
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sequences the most deplorable. It was said that many
others—courtiers, governors, and men in authority—fol-
lowed the same example; and, in a little time, the
immorality thus introduced became very general. Bad
as the consequences were to the empire in general, they
were yet worse to the Emperor : for By it a general
dissaffection was excited against himself and his govern-
ment alike. The rebuke which Tarasius failed to give
on the marriage was given without moderation by the
zeal of the monks, Plato and Theodore. Plato refused
the communion of Tarasius because of his silence, and
denounced the Emperor to his face as an adulterer : nor
could he or his nephew, Theodore, be silenced but by
imprisonment. The flame was not thereby extinguished :
from Plato it was enkindled amongst the monks, and
from them it was enkindled amongst the common people.
Nor was this the worst : for now it was that Irene,
ever watchful for an opportunity to dethrone her son
and reign herself, had, as it were, an occasion put into
her hands which she was not slow to use. Therefore,
though she had herself advised this divorce and this
marriage, she now made it a constant subject of blame
and vituperation. .

Having thus prepared the way, she formed a plot
against the Emperor which was boldly planned and
skilfully carried into execution. He was seized while
in his tent, bound, made prisoner, brought to the purple
chamber where he was born, and then, by the Em-
press’s order, he was deprived of sight ; and, as a hope-
less miserable captive, wore out the remainder of his
days in utter obsurity and neglect. Some historians have
execrated this deed, but others have palliated and jus-
tified it, among whom is Baronius. The Cardinal is, how-

ever, constrained to confess that it was *scelus plane
)
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execrandum,” unless Irene had been instigated thereto
by her love of justice and piety. His words are :—* If
Irene thus plotted against her son from love of reigning,
she would have been more detestable than Agrippina
the mother of Nero ; but as, from the testimony of cer-
tain orientals; it was religion and a love of justice that
moved her to do this, then she merits our commen-
dation, even as the sons of Levi who slew their brethren
at the command of Moses.” So then, it appears that
love for images and their worship is to be considered as
a cloak to cover all faults, and to make the crimes of an
Agrippina worthy of our praise ! For the fall of Con-
stantine was entirely owing to his mother. It was she
who gave him the bad advice which made him odious
to his people—she who excited them against him—she
who gave the cruel order that his eyes should be put
out and be confined for life to a prison. Now Irene
reigns alone: her poor blinded son can give her no
more trouble, unless conscience may now and then
remind her of her guilt. But she reigns not in peace
—the Saracens ravage her empire to the very gates
of Constantinople—she is forced to buy them off from
further aggressions. " This ambitious Princess (says
Le Beau)* had obtained all she desired, except tran-
quillity of mind and the love of her subjects. She re-
solved to colour her remorse, and to overcome the
aversion of the people by the colour of good and vir-
tuous deeds : she opened her treasures and poured
them with unsparing hand into the bosom of the unfor-
tunate : she founded hospitals for old men, for strangers,
for the poor ; and, above all, she remitted all that was
due to the public treasury and greatly lightened the
burthen of taxation.” How far she succeeded in stifling

* “ Histoire du Bas Empire,” vol. xiv. p. 172 ; or lib. 66, c. 58.
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remorse we are not informed—certain it is that she did
little in gaining the love of her subjects. The five years
of her reign were disturbed with perpetual plots, and
she was at length deposed and exiled to the isle of
Lesbos, where she was so reduced as to be forced to
gain a livelihood by working with her needle. Such a
reverse she was ill able to bear, and she died in the
very same year in which she was sent into banishment.
Bad as she was, her zeal for image-worship has covered
her name with a halo of glory, and she has among the
Greeks obtained admission into the rank of Saints, and

the 15th of August is the day appointed for the cele-
bration of her VIRTUES !

But we must now give a short sketch of the remain-
der of this controversy, till its final extinction under
Theodora. Though by the Council held at Nice a
foundation was laid for the lasting continuance of image-
worship, it was not as yet so firmly settled but that it
met with great opposition for many years to come. As
it is said that love of image-worship instigated the Em-
press to imprison and blind her son, we may suppose
some wavering on this point had been detected in
him. Possibly this appearance of opposition was no
more than a kind of threat, by which he would intimi-
- date the Patriarch and others when they would thwart
his inclination. When Irene reigned alone, image-wor-
ship stood on a firmer basis; but holy and venerable
images could neither give comfort to her mind nor sta-
bility to her throne. “Her successor, Nicephorus, allowed
(says Gibbon)* a general liberty of speech and prac-
tice : and the only virtue of his reign is accused by the
monks as the cause of his temporal and eternal per-
dition. Superstition and weakness form the character of
Michael I, but the saints and images were incapable of

* Gibbon's “ Decline and Fall,” c. 49.
E2
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supporting their votary on the throne.” To Michael
succeeded Leo V., styled the Armenian : he was decided
against image-worship, and during his reign it was very
much in abeyance, though far from being entirely put
down. Some instances of persecution are laid to his
charge, and these were uniformly cases where certain
monks, by their officious boldness, provoked the anger of
the Emperor when he was otherwise little inclined to
meddle with them. He was a Prince of undoubted valour
and bravery ; and, could we know all. we might find that
he was not destitute of piety. He was slain in a church
in an act of worship, and the signal of his destruction
was his leading in the hymn—* All things have they
despised for the love of their Lord.” His love of jus-
tice and the general benefit of his rule to the empire
is acknowledged even by his enemies. Nicephorus, the
Patriarch, who was banished by Leo, said, with a sigh,
on hearing his death—* Religion has lost a great enemy,
but the State has lost a most useful Prince.”

His successor, Michael II., attempted to hold a middle
course on this controversy—to allow of images for the
purpose of exciting devotion or teaching the ignorant,
but not for worship. In was in vain that he made the
attempt : he was called a chameleon to signify that his
sentiments were of a variable nature, and he was also
charged with some kind of Gnostic heresy. His reign
was not like that of his predecessor—beneficial to the
empire. In his reign the Saracens took the island of
Crete, and held it till dispossessed by Nicephorus Phocas
in 961. A letter sent from Michael to Louis le Debonnaire,
son and successor of Charlemagne, and read by his order
at the Council held at Parisin 824, reveals®* some curious
facts as to the height of absurdity to which love of images

* Apud Imperialia de cultu Imagg. Francof. 1601, p. 618.
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led many of the Greeks. “Many (writes Michael), cover-
ing these images with veils, choose them for sponsors at
the sacred font of baptism ; others, when they received
the religious habit, would no longer permit the holy per-
sons whose business it was to receive the hair as they
cut it off ; but must needs have images brought near,
that the hair as it was cut off might fall into their lap.
Some Priests and Clerics, scraping the paint from the
images, would mix the same with the wine of the sacred
oblations : others would place the Lord’s body in the
hand of images, from whence all who would commu-
nicate must receive it.” Michael would have reigned
mildly enough, requiring only liberty for himself and
those who thought as he did ; but superstition would
not be content without his being an idolater, and his
compelling all others to be the same.

To him succeeded his son Theophilus, the last of all
the Iconoclastic Emperors. The most opposite charac-
ters are given of this Emperor : some affirm that he was
the most cruel of all the Iconoclasts—that he was an
impious heretic who surpassed all the rest in cruelty—
outrageously passionate; and then, by way of a some-
thing to say—for those who said it never believed it—
it is added he was given to magic arts and accustomed
to consult magicians. Baronius is more mild :* his
words are :—*“ But in respect of that which is said by
many, that he surpassed all his predecessors in impiety,
possibly they said this in respect of the worship of holy
images, which he altogether abhorred ; but, though he
was an Iconoclast, he was not an Hagiomachus : since
he both worshipped all the Saints in general, and specially
would frequent the churches of the Mother of God, and,
what is more, he actually erected a church to her honour.”

®* Baron. “ Eccles. Hist.” vol. ix.. ad. ann. 833, s. 4.
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He was, according to others, illustrious both for valour
and justice, and the most virtuous of all the Iconoclastic
Princes. As a warrior, though brave he was unfortu-
nate, and the ruin and sack of his native town, Ammo-
rium, caused him to die of a broken heart. He was re-
ported to have repented of his opposition to images at
his dying hour, and his widow, Theodora, and the Pa-
triarch Methodius, were each favoured with a dream to
assure them that his repentance on this head was ac-
cepted, and that he was rescued from everlasting wrath
to which, on this account, he would have been exposed.

He was succeeded by his son, Michael III., under the
tutelage of his mother, Theodora : she found means en-
tirely to suppress all further opposition to images and
their worship. “Michael (says Jortin) his son and suc-
cessor, who was then a boy, aided by his mother and
instigated by the Monks, re-established image-worship
in the year 842, which thenceforward was triumphant.
On this glorious victory over reason and common sense a
new festival was established, called the Feast of Ortho-
doxy, which is still observed in the Greek Church. Thus
fell the keresy of the Iconoclasts, which had maintained
itself about one hundred and twenty years after its in-
troduction by Leo Isaurus ; ‘and thus it appears that
even in'those dark, ignorant, superstitious, lying ages,
there was a long and violent struggle against idolatry,
till at length Monks and Women, Priests and Popes, bore
down all opposition.”

The character of Theodora. appears far superior in
every respect to that of Irene. She lies under no sus-
picion of having poisoned her husband—under no charge
of plotting against her son when he would depose her
from authority. “Instead (says Gibbon*) of conspiring

* Gibbon's “ Decline and Fall,” chap. xlix.
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against the life and government of her son, she retired
without a struggle, though not without a murmur, to
the solitude of private life, deploring the ingratitude,
the vices, and the inevitable ruin of that worthless
youth.” Theodora, though of respectable morals, was
a remorseless bigot : under her the Paulicians, to the
number of one hundred thousand, were destroyed without
mercy. “Being highly delighted (says Curopalates*)
with the conversion of the Bulgarians to the faith, in her
desire to do what was good she determined to convert
the Manicheans, or, as they were styled, Paulicians, to the
study of piety and virtue ; but, being unsuccessful, she
determined to have them all destroyed—an order which
filled the world with trouble : for they who were sent to
execute this command—Leo son of Argyrus, Andronicus
son of Ducas, and Sudalis—using their command with
all cruelty, crucified some, slew others with the sword,-
tormented others with various tortures, and with vari-
ous and diverse kinds of punishment of every sort slew
about one hundred thousand men, despoiling them of
all their goods. The rest of them were goaded thereby
into a rebellion.” For this, and her destruction of the
Iconoclastic party, she was comforted in her solitude by
a letter from the proudest of all prelates who had
hitherto swayed the Roman See—Pope Nicholas. He
tells her “that, like a ray of the sun, she had dispelled
the dark cloud of error from the Church. The heretics
(he continues) have found in thee the fortitude of a man,
and, astonished at thine invincible bravery, did stand in
doubt as to whether thou wert female or no. Whence
this, but that you followed the dogmas of the Apostolic
See, and that you received the admonitions of the
Patriarch of the See of Constantinople with which the

* Baronius's “ Eccles. Hist.,” ad. ann. 845., sect. 9.



LXXII HISTORICAL INTRODUCTION.

Roman Church now communicates.” In short, the
b oody Theodora was quite a Sovereign after the Pope’s
own heart.

As to Michael, the son of Theodore, the distinctive
epithet of “The Sot” which is attached to his name,
sufficiently marks the profligacy of his conduct and
character. Nor can hisimmorality or impiety be traced
to any Iconoclastic feelings: for, while wallowing in every
crime, at one time he receives a crown from the hand
of the image of the Virgin Mary, and at another, in a
fit of pretended zeal, exhumes, maltreats, and burns to
ashes the bones of Constantine V. His subjects at
length grew weary of him, and the dagger of Basil, his
successor, put an end to him and his immoralities and
impieties together.

It should appear that, notwithstanding all the efforts
of Theodora, the light she endeavoured to darken still
lingered at Constantinople : there were for many years
afterwards those who would not bow the knee to idols
of wood and paint. A proof of this we find in the
Council called by the Latins—not the Greeks—the
Eighth (Ecumenic Council, held at Constantinople under
the Emperor BasilI., the Macedonian. In the Eighth
Session* the Emperor Basil said to the Roman Legates:
—* Theodore, surnamed Crithinus, chief of the sect of
the Iconoclasts, has been brought to the Council ; and
what is your will about him ?” The Legates replied :—
“ Let the most honourable of the Princes be sent to
him, and let them declare to him, in the name of the
Legates of the Roman Pontiff, that Pope Adrian, at the
request of the most religious Emperor to his spiritual
father, hath sent hither his Legates: in consequence
whereof we have been convened, together with the
Legates of the Eastern Sees at the Royal city, and we

* A pud Labbe tom. viii., col. 1357,
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now send for you that we may absolve you from the
errors in which you have so long been involved : these
things say we and the Legates of the Eastern Sees.”
Baanes the Prefect, and Leo the Patrician, went forth-
with, by command of the Emperor, to Theodore, and
laid before him the message of the Legates: to all
which Crithinus returned no answer. Baanes the Prefect
then laid before him a coin bearing the image of the
Emperor, and said, “ Do you recognize this image ?”
Theodore answered, “I receive it and honour it as far
forth as the royal image may be honoured.” Baanes
then said, “ If you honour the image of a mortal king,
how dare you dishonour the Theandric image of the
Lord, the image of His all-holy Mother, and of the
Saints ¥’ Theodore replied, “ When you show me the
coin, I know beyond all doubt that it bears the king’s
image ; but, when you ask me to receive the image and
form of Christ, I do not know whether it be His com-
mand or whether it be agreeable to Him.” Baanes
rejoined, “ We did not come here to dispute with you,
but to admonish you ; and now, if you will yield, come :
the whole Church invites you.” Theodore would not
be persuaded by them, and this was announced to the
Council. The Legates said, “ Let the chapter of Pope
Nicholas concerning mages be read ;” which was read
as follows :—* Since it is most fitting that we keep in-
violate the Decrees of our fathers, we decree that the
images of our Lord, of the ever Virgin the Mother of
God, and of all Saints who from the beginning of the
world have pleased God, even as the universal Church
has received, be worshipped in all coming ages; and
John, once Archbishop of Constantinople, and all his
followers, if they agree not with us, we anathematize.”
Then the Emperor said, “ We have here also some others
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who are followers of this same Crithinus; and, if it
please your Holiness, let them be brought in.” Elias,
Legate of the Patriarchate of Jerusalem, said—* Let
them be brought in.” On which Nicetas a cleric, and
Theophilus a courtier, and Theophanes a lawyer, came
in, to'whom the Legates said, “ Do ye anathematize the
heresy of the Iconoclasts ?” And they answered, “ We
have been heretofore deceived by the sophistical reason-
ing of wicked men ; but now, having seen the consent
and agreement of this (Ecumenic and holy Synod, we
denounce the heresy of the Iconoclasts, and all who
worship not holy and venerable images we anathema-
tize.” And each in turn, having ascended a lofty pulpit,
anathematized the heresy of the Iconoclasts and its pro-
moters, and Patriarchs Theodorus, Antonius, John, and
Theodore, surnamed Crithinus.*

Then Basil, most pious and puissant Emperor, callmg
each of them kissed them, and said :—*“ Now have ye
been delivered from demoniacal possession. Now have
ye become Christians, indeed ; and, with all the ortho-
dox, are ye among the number of those who shall be
saved by Christ Jesus, and ye have now been made
worthy of eternal life : for, unless ye had anathematized
the heresy of the Iconoclasts, Christ would have pro-
fited you nothing.” Elas, most beloved Presbyter in
God, and Chancellor of the Eastern throne of Jerusa-
lem, said—* The intervention of thy sacred authority
has this day dignified them with no small benefit, my

Lord, thou friend of Christ ; and very greatly hast thou

® The records of the Council, as far as they are in Greek and Latin, end with
the usual anathemss against Iconoclasts and their doctrina and practices; but
in a Latin version, prefixcd to the ordinary record of the Council, we find ‘what
is here subjoined as being spoken by Basil and the Legates. The anathemas
are more numerous, and are followed up with some additional anathemas
against Photius, and many expressions o o,muse to the Emperor Basil, his
:onl, his wife, and all belonging to him.—C'!. 1107, edit. 1671.
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caused us also to rejoice : yea, and even Christ Him-
self, who hath given thee the empire, and may He pre-
serve thee in this zeal for religion now and for evermore.”
The most holy Legates of Old Rome said: “ Now
verily does it appear that the ineffable wisdom, Christ our
God, rules the world ; for He hath raised up thee, our
most religious Emperor, for the' correction of all who
did wrong, and for the safety and preservation of those
who think aright; and verily the Roman Church greatly
rejoices in thee, beholding in thee such zeal for reli-
gion. But, as to him who would not understand or
do aright, or repent and leave his peculiar impiety—
namely, Theodore surnamed Crithinus—this holy
(Ecumenic Council lays its anathema upon him, and
upon all who agree together with him, as well those
who are now alive as those who in like opinion and
sentiment have departed this life.”

Anathemas were then pronounced by Stephen a
deacon, from the ambo or pulpit, against Iconoclastic
opinions in general, against the six Iconoclasiic Pa-
triarchs, and against all who agreed with them, espe-
cially Theodore surnamed Crithinus. Amongst these,
that Anathema which is mentioned first, “ To the con-
. venticle still vaunting itself against holy images,” may
be noticed as showing that at this time 'the Iconoclasts
still were a considerable body. In the Latin version
are added anathemas no less vehement, and abuse no
less virulent against Photius ; and a chorus of praises
is shouted forth in honour of the Emperor, his wife,
and children ; of the Greek Bishops who took part
against Photius ; and of the Legates from Rome.

Connected also with the transactions of this Session
we find, amongst the canons of the Eighth Council, two
relative to the subject of images—rviz :—
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Canon III. “ We define that the image of our Lord
and Saviour Jesus Christ is to be worshipped with the
same honour which is paid to the book of the holy
Gospels. For as, by the syllables found therein, all
obtain salvation, so by pictures, formed by colours,
both learned and unlearned obtain a benefit from that
which is placed before them. For what things soever
the word in writing displays, the same also does the
pictorial delineation set forth and declare. If any one
therefore worship not the image of our Lord and
Saviour, ke shall not see His face at His second coming.
In like manner we worship and adore the image of His
immaculate mother, and the images of the holy angels,
as the holy Scripture describes them in its oracles, and
let those who hold not with us be anathema.”— Col. 1370.

Canon VII. “ To set up holy and venerable images,
and in like manner to give the instruction of wisdom
human and divine, is very useful ; but it is not proper
that either be done by unworthy persons. Wherefore,
we decree that none who are under anathema shall
paint images in holy churches, nor shall be permitted to
teach in any place whatever until they return from
their own private error. Whosoever, therefore, after this
our decree, shall allow such either to paint holy images
in churches, or in any manner to give instructions, if
he be cleric let him be in danger of losing his rank ;
but, if laic, let him be put aside and deprived of par-
ticipating in the sacred mysteries "—Col. 1372.

By degrees, as the darkness of the medieval ages
drew on, the Iconoclastic party grew less and less, till
they were no more found to exist as a separate sect ;
and, not improbably, they united themselves to some of
those bodies of Christians out of the pale of the
Church who still kept up primitive simplicity of wor-
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ship. The Paulicians were destroyed in Asia, but still
subsisted in Thrace, whither many of them had been
transported by Constantine V. There they resisted the
storms of persecution and maintained a correspondence
with their Armenian brethren. “Their exile (says
Gibbon) in a distant land was softened by free tolera-
ration : the Paulicians held the city of Philippopolis
and the keys of Thrace : the Catholics were their sub-
jects, and the Jacobite emigrants their associates.” This
association of the Armenians. who were not Manicheans
in any sense—for they believed though slightly mis-
understood the Nicene Creed with the Paulicians—
might seem to afford some proof that, after all, the
latter were not Manicheans. The professors of two
such discordant principles as that of Manes and Euty-
ches could hardly be united together in one commu-
nity. The Armenians never admitted of images at all
in their worship—content with a reverence, it may be
of a superstitious kind, to the cross. Such were pre-
cisely the sentiments of the Icomoclasts. As supersti-
tion abounded, their position among the bigots of Con-
stantinople would be increasingly harrassing and dan-
gerous : they would, therefore, find a welcome refuge
among either the calumniated Paulicians or the slightly
wrong Armenians. Amongst the former might still °
exist the long lost simplicity of the Gospel ; and, if the
latter were erroneous, it might be seen that the tkeo-
retical error of the Monophysites was not to be compared
with the practical idolatry of the so-styled orthodox.
Thus, however, was truth banished from the Eastern
Church, and all her desolation has not made her as yet
to repent of the works of her hands ; so that they should
not worship devils, and idols of gold and silver, brass and
stone and of wood, which can neither see nor read, nor
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hear nor walk. From a like darkness in the West we
Protestants, by the grace of God, have been rescued ;
and are taught to worship God alone in His Trinity of
Persons without the crowd of saint and angel media-
tors, and to worship Him in His Trinity of Persons
spiritually, without the carnal medium of images and
pictures.

Before the darkness of Popery overwhelmed the West,
an attempt was made also in that part of the Church
to restrain the incoming tide of superstition. It was
well intended, but not well carried out ; for, while the
noxious branches were lopped off, the offensive trunk
remained. Images were to have no worship paid to
them ; but they were to be set up in churches as helps
for the unlearned. It has been already remarked how
greedily Rome and all Italy ran into the error of idola-
try ; and that, from North to South, from the Alps to
Sicily, the Iconoclasts had no footing in so much as one
city. The Popes used all their energy in defence of
their idols and were quite successful ; but, though Italy
was thus eager for idolatry, this was far from being the
case with those nations who, by means of Charlemagne
and Pepin, were coming into close connection with
her. Rome, by means of Zachary, Stephen, and Adrian,
had Iately formed extemsive connections with the na-
tions of the North, and gloried in her new powerful ally
Charlemagne, who had taken the title of “ Emperor of
the West and King of the Romans.” As he had been
found so ready a helper to the See of Rome in respect
of temporal matters, Pope Adrian imagined that he
would no less readily second her spiritual views; and
that as the See of Rome had by him been exalted to a
degree before unknown, he would as implicitly receive
her admonitions as to doctrine and worship. With
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this view, Adrian transmitted to Charlemagne a trans-
lation of the Council of Nice : he himself had received
it and he expected that the Emperor would do the
same ; but the Council met with a very different recep-
tion amongst the divines of Germany and France from
that which it had received in Italy. For to the hands
of his divines Charlemagne had committed it ; and, in
his name, they published the four books, known by the
pame of the “ Libri Carolini,” in confutation of the doc-
trine and errors with which that Council abounded.
The work contains one hundred and twenty chapters,
in each of which some error, real or supposed, is made
subject of censure. The work was begun when the acts
were first transmitted by Adrian in 787, and was not
complete till the year 790. As large portions of these
books are subjoined to the Council by way of notes,
some account will here be given of them, as well as of
the answer made to the objections contained in them
by Adrian, to whom Charlemagne had sent them. In
the course of the work, the quotations made by the
Bishops of the Council from the Scriptures and the
fathers, and furthermore arguments put forth by them
in favour of the worship of images, are considered ; and,
while the former are shown to be irrelevant and' falsely
applied, the latter are considered as equally vain and
ridiculous. It may be observed that one point is ever
kept in view throughout the “Caroline Books "—the
entire prohibition of every kind of worship to images—
not merely what might be understood by the word
latria, but all that was signified by the inferior worship
styled proscunesis. The cultus, the observatio, the
veneratio, required in this latter kind of worship, each
met with more or less censure; while the bowing of
the head to images is considered that which might be
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with all prudence forbidden : the lighting of candles and
the burning of incense in the presence of them is de-
nounced as foolish and absurd. Thus, in lib. iv. c. 3,
we have a long chapter against this latter practice,
where it is specially noticed how foolish are they who
light candles before things which cannot see, and burn
incense for things which cannot smell.* But, as it was
often said that the honour done to the image passes
on to them of whom it is the image, this also is consi-
dered and refuted : and it is asked whether it is to be
supposed that Paul, who would not on earth suffer the
men of Lystra to worship him, or that Peter, who would
not allow Cornelius to worship him, would, now that
they are in glory, receive that honour which they re-
fused while on earth. In short, nothing can be more
contemptuous than the manner in which images and
pictures are spoken of when considered as objects of
any kind of worship. Besides these decisive and most
indignant testimonies against image-worship, there is
much to please the general reader in this work. It is
written throughout in a grave serious strain, except
when the absurdities of the Nicene Council provoke
sarcastic mirth. Very honourable mention is made of
the Scriptures, and a very long chapter is devoted to
show how indignantly they reject any comparison be-
tween the benefit to be derived from them and that to
® It is to be remarked that, more or less directly, every word by which any
kind of religious worship is intended, and every outward mark of such worship,
is distinctly condemned as inappropriate to images : so that it is not merely
the higher kind of worship which is forbidden, but all worship of any kind
whatever. Thus we find it is said, lib. iii. 18, Spretis culturis creaturarum,”
censuring the cultus, or, as it is by some Englished, “ cult,” paid to i
Again, in lib. ii. c. 27, “ Sine istarum observatione omnes qui rectse fidei sunt,
ventur :” 8o lib. ii. c. 30, they deride the vemeratio paid to images thus—
bowiag to. vach hinge superhuous - or spesking of the corspariaon of Imaage:
breakers to Nebuchadnezzar, made in the fifth Session, &:;' say, “ Aliud

e_;z@elim sancta sanctorum diruere, aliud, prudenter picturis colla deflectere
trAibere.”
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be derived from pictures and images. Tradition is also
mentioned, but it is very far from being put on the
same ground with the Scriptures. Casual mention is
made of the intercession of the saints, but little is said
of them and nothing special concerning the Virgin ;
while Christ, as the great source of salvation, the author
and finisher of our faith, is often very prominently
brought forward.

The work does not, however, claim entire approba-
tion. It is disfigured with mystical interpretations and
allegorical and patristic trifling. It contains the seeds
of dangerous errors—namely, the intercession of saints
mentioned above—the reverence due to relics—the ad-
mission of pictures in churches for purposes of instruc-
tion : and, though it bears a very decisive testimony
against Christian idolatry, yet the allowance and ap-
proval of these errors has rendered it of little avail; for,
like the wheat amongst the thorns, it has been over-
powered by them and ceased to bring forth fruit to per-

fection. For it was not long before this desire of the
intercession of saints led to the worship of them—this

veneration of relics to superstitious adoration—and this
setting up of pictures in churches to that worshipping of
them sp deeply condemned by the divines of Charle-
magne. It may be further observed that the confutation
of the Council is not so complete as could be desired :
many erroneous portions are not noticed at all ; and we
find not unfrequently that the Council is censured amiss
because its meaning has been mistaken. Thus, certain
textsare censured as being applied improperly to image-
worship ; but the censure falls back on those who made
it, when it is found that the text was not alleged for any
such purpose. One error seems to be but too common in
these books—to take for granted that every text which

F
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appears in the Council has been brought forward for the
purpose of proving the worship of images—which is, after
all, very far from being the case. Some of the objec-
tions seem rather hypercritical and captious, and others
were occasioned by the very faulty translation of the
Council transmitted by Pope Adrian. To this cause
must be attributed the error of charging the Council
of Nice with passages which were not spoken by the
Bishops there, but which they had brought forward
from the previous Council of Constantinople for the
purpose of confutation. Still, on the whole, we may
safely assert, in the words of Dr. Stebbing,* that “this
work may be considered as one of the most valuable
remains of the theological literature of the Eighth Cen-
tury, and as the best medium at present existing for
conveying a true notion of the real state of religious
opinions at the time when it appeared.”

These books were brought to Rome and presented
by Engelbert, the Emperor’s ambassador, to Pope "
Adrian. “The Pope (says Fleury) answered them
by a long letter addressed to King Charles, whom he
always treats with very great respect, notwithstanding
the severity of the treatise which he answers : for, as
he had by his Legates assisted at the seventh Council,
the contempt of that Council he considered to reflect
upon him.” The Pope as little relished the “ Caroline
Books” astheir author the great Charles had relished the
Council of Nice. He was, however, not in a situation to
offend the Emperor; and therefore, in his answer, affects
as much moderation as he could, and endeavours to en-
force his sentiments by perpetual appeal to the fathers,
in which, as Du Pin observes,{ “ he makes such applica-

* Stebbing’s “ Hist. of the Church,” vol. ii. p. 79.
+ Du Pin's “ Eccles. Hist. on the Seventh General Council.”
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tion of them as few would approve, and vindicates
reasons which some could scarcely relish.” Indeed,
in most of the quotations, it is very hard to see the
slightest connection between the point to be proved and
the passages brought forward from the fathers for that
purpose. Adrian notices eighty-seven out of the one
hundred and twenty chapters which the books contain.
In doing so his remarks are strictly confined to the
title of the chapter—whether it was that he thought it
beneath his dignity to read more of the work, or that
the substance of the various chapters was beyond his
power in any way to refute. This letter, as might be
expected, had but little effect on the Emperor or his
divines ; for in the Council of Frankfort held, o.p. 794,
in which this question was agitated, they rejected
the opinion of the Greeks and condemned all manner
of adoration or worship of images.* ¢ Adrian (says
Mosheim) composed an answer to the four books
against the Council of Nice, but neither his arguments
nor his authority were sufficient to support the super-
stition which he endeavoured to maintain : for, in the
year 794, Charlemagne assembled at Frankfort-on-the-
Maine a Council of three hundred Bishops, in order
to re-examine the important question, in which the
opinions contained in the four books were solemnly
confirmed and the worship of images universally con-
demned.

The Council of Frankfort was assembled for two pur-
poses—first, to examine some new opinions advanced
by Elipand Bishop of Toledo, and Felix Bishop of Urgel,
concerning the Sonship of the Saviour ; and next to
consider the Pope’s letter and the question of image-
worship.  Of this Council but two canons remain. The

* Cent. viii. part 2, chap. xiii. sec. 14.
r2
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first of these was in condemnation of the opinions of
the Bishops before mentioned, who had maintained that
Christ, considered in His divine nature, was really and
truly the Son of God ; but that, considered as Man, He
was such only nominally and by adoption. The second
canon condemned, with no less decision, the Council of
Nice, miscalled the Council of Constantinople. The
canon is as follows :—“ The question concerning the
new Synod of the Greeks that was held at Constanti-
nople was brought forward. In that Council it was
written that they who did not pay that service and
adoration to images of saints which they paid to the
Divine Trinity should be anathematized : whereupon
our holy fathers, refusing in any way to offer prayer to
them or to worship them, treated it with contempt and
utterly rejected it.”

Of this Council we find the following notice in
Hoveden, one of our ancient annalists :—*“In the year
792, A.p., Charles King of France sent into Britain a
synodical book which had been sent to him from Con-
stantinople, in which alas ! were found many things very
inconsistent and opposed to the true faith ; and not
the least of all was this, that it; had been decided by
the unanimous consent of almost all the eastern Doctors,
and by three hundred and more Bishops, that images
ought to be worshipped, which the Church of God alto-
gether execrates; against which Alcuinus wrote an
epistle well confirmed by the authority of holy Scrip-
ture, and presented it, together with the aforesaid
synodical books, to the French King in the name of our
Bishops and Princes.”*

The Council of Frankfort had no more weight with

* lloveden, ““ Annal.,” part i. p. 405. Spclman, “ Conc.,” p. 792.
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the Popes than had the “ Caroline Books :” they were
firm to the Nicene Decree, giving relative worship to
images. The French divines, on the other hand, were
no less determined in their adherence to the media via
a8 marked out by Gregory I., the “ Caroline Books,”
and the Council of Frankfort. While things were in this
state a new controversy arose between the divines of
the Council of Frankfort, and Claude, Bishop of Turin.
That eminent man had raised a host of enemies against
him by his thorough reformation of the Churches over
which he presided. Like Serenus of Marseilles, he saw
the only way to prevent the worship of images was to
banish them from the Church altogether, and he acted
in accordance with his principle. He seems, from the
extracts which even his enemies have preserved of his
writings, to have been a man of firmness and intrepidity.
His answers to his various opponents betray no want of
confidence in the goodness of his cause; he acted in
accordance with Scripture and was not afraid to own
what he had done. As the French divines had urged
the media via against the Council of Nice, and were
resolutely determined against the worship of images, so
they now urged the same against Claude, and were no
less determined in the retention of them in churches for
the purposes of instruction. While, therefore, censuring
Claude for his zeal in taking them away, they certainly
agree with him in this—that images are not to be wor-
shipped ; and one or two of them speak of such worship
with great contempt. Baronius, though he quotes from
several of them with approbation as opponents of Claude,
severely censures their want of orthodoxy in this respect.
From Jonas Bishop of Arles, one of Claude’s principal
opponents, we have the following :—* As to the excuse
which you say is made by image-worshippers to you to
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defend their error—namely, ¢ that we do not consider
any divinity to reside in the image, but we only worship
itin honour of Him whose image it is ’—we censure and
abominate it as much as you ; for, as it escapes not
their notice that there is no divinity in an image, they
are worthy of yet severer reproof, because they give
the honour due to God only to a poor paltry image.”
Hincmar, Archbishop of Rheims, writes* yet more
boldly :—* The false Synod, called amongst the Greeks
the Seventh (Ecumenic, concerning images—(of which
some declared that they ought to be broken to pieces ;
and others, that they ought to be worshipped ; and
neither party were right, defining as they did without
the consent of the Apostolic See)—was held at Nice by
no small number of Bishops shortly before our time, and
was sent thence to Rome and by the Pope of Rome to
France. Whence, in the times of Charles the Great,
a General Council was held in France, at Frankfort, by
some men of the Apostolic See, which the aforesaid
Emperor called together. And, according to the direc-
tion of Scripture and the tradition of our elders, the
same false Synod of the Greeks was altogether de-
stroyed and abrogated. Concermng the abrogation of
which, a volume of no small size, whch, when a boy, I
read in the palace, was sent by the same Emperor to
Rome by some Bishops.” And shortly after, he con-
tinues :—* By the authority of the Synod of Frankfort
this veneration of images was a little repressed ; but,
nevertheless, Hadrian and other Pontiffs persevered
in their opinions; and, when Charles was dead, pro-
moted with much more vehemence the worship of their
puppets : so that Louis, the son of Charles, attacked the
worship of images in a book far more violent than the
above-mentioned book of Charles.”
* Apud “Imperialia Deereta,” pp. 82, 623.
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The mention of Louis and his book against images
brings us to the consideration of the famous Parisian
Council, held a.p. 824, in which the question of images,
the worship and the respect due to them, was again
considered ; and in which it was determined, as before,
that images should not be broken or trampled upon, but
also that no kind of worship or adoration was in any
way due to them.

The immediate occasion of this Council was the fol-
lowing® :— In the year 820, Michael Balbus convened
a Council to take up the controversy about images and
settle the peace of the Church. These fathers pitched
upon the temper, and followed the sentiments, of the
Gallican Church : they allowed the use but forbad the
worship. Some of the bigots for image-worship took a
Jjourney to Rome to complain of this Council : upon this
Michael sent his ambassadors to justify his proceedings
and give him satisfaction on this point. They had
directions given them by the Emperor to apply to Ludo-
vicus Pius to strengthen their interests. The Western
Emperor, finding a fair opportunity of putting an end
to the dispute, sent Freculfus and Adegarius to Rome
to treat of this affair ; but Ludovicus’s envoys, perceiv-
ing that the Romans were averse to accommodation,
-desired that the Pope would consent that their master
might debate this matter with his own Bishops. The
Pope agreeing to the motion, there was a Synod held at
Paris in the year above-mentioned.”

Of this famous Synod we have the following docu-
ments preserved to us :—1. The Letter of Michael and
Theophilus, Emperors of the East, to Louis King of the
French and the Lombards. 2. An Epistle sent by the
Council also to Louis and to his son Lothaire. 3. A very

* Collicr, “Eccles. Hist.,” vol. i. p. 41.
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large Collection of Testimonials from the Fathers and
Councils divided into two parts : (1), those which con-
demned the breaking of images : (2), those which con-
demned the worship of them. 4. An Epistle in the name
of Pope Eugenius to Michael the Emperor; unfolding the
doctrine of the Council. It seems generally agreed that
this Letter wasnot written by him. Romanists think 3¢
too bad, and Protestants too good, for a Pope to write.
5. An Epistle of Louis to the Pope requesting him to
write to Michael to further peace between the Churches
of Greece and Rome.

Of these documents, we can only take a short notice
of the letter of the Council to the Emperor Louis. In
this letter they write that, having met according to the
Emperor’s command, they transmit this their Epistle,
together with the collections they had made from the
fathers, embodying their sentiments on this subject.
They state that, first of all, they had examined the
letter of Adrian in answer to the Divalis of Constan-
tine and Irene, in which they think that he acted
rightly in censuring the destruction of images. but very
indiscreetly in sanctioning the worship of them ; and
that in this Epistle he had inserted certain passages
from the fathers very impertinent, and quite foreign to
the matterin hand.

2. They then state that the Council which this letter
advised and encouraged came next under consideration ;
and they observe_ that, as a former Synod under Con-
stantine erred in determining upon the abolition of
images, so that this Council was no less erroneous, which
defined not only that images should be worshipped and
adored, but professed also to believe that holiness was to
be obtained by means of them ; and that, further, in order
to confirm themselves in this error, they had brought
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forward certain passages of the apostles and fathers, and
had most unwarrantably inserted them in their work :
for that the passages are brought forward and applied
in a sense very different from that in which they are
enunciated and understood by the ancient fathers.

3. Next they state that, after this, the Emperor’s
illustrious father had caused the acts of this Council to
be read over in his presence, and that in many places
he had most justly censured it, and had caused the
censures to be set down under various heads. That
the censures were sent to Pope Hadrian who, so far from
approving them, endeavoured to defend the Council by
saying, not what he ought, but what he could : in doing
which he used arguments equally opposed to truth and
pontifical anthority ; but that, as, while thus urging ar-
guments inconsistent, absurd, and even worthy of cen-
sure, he professed to take in all things Gregory as his
guide, they conclude that he erred not knowingly but
ignorantly ; and that, unless he had been restrained by
the guidance of this same Gregory, he must have fallen
into the very abyss of perdition.

4. They state that they then caused to be read before
them the letters of the Ambassadors from Greece, and
from thence they inferred the intentions of the Sovereign
in callmg them together—namely, by their means to
point out a middle path, and to recall those who were
in error on the one side and on the other to return to
the truth. That having found very great difficulty
where they looked for help in the overthrow “of super-
stition—(namely, at Rome)—they rejoice that a door
was opened to them by the Emperor, who had obtained
permission for them to meet and discuss this subject in
their own country.

5. And lastly they state, that having made all the
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collections they could from the fathers, they had come
to the conclusion “that images of Saints are not, by
foolish presumption, to be broken in pieces, or to be
abolished or held in contempt, to the injury of the
Saints ; and, on the other hand, that they are not to be
worshipped and adored in compliance with the dictates
of superstition ; but that, putting away all superstitious
reverence, they are to be retained for the sake of true
religion, and for love and remembrance of them of
whom they are said to have been the images, as had
been sufficiently declared by the most holy Pope Gre-
gory. They add that, for the sake of those who lived
in the See of Peter, they had placed those passages
first which condemned the breaking of images, that so
they being animated against the errors of others and
being united with them in that condemnation, they
might be more willing to advert to their own errors,
and to receive the testimonies of the truth against their
own superstition.”

As to any good effect which their Council might have
bad at Rome these divines were mistaken : it removed
not the least particle of darkness there ; for Anastasius
tells us that the Apostolic See “ always maintained un-
shaken faith on the article of image-worship.” This
makes it unlikely that Eugenius was the author of the’
letter contained in the records of the Parisian Synod.
But though little successful at Rome, it might be the
means of holding up a fading light to the Churches of
France and Germany ; for we find the same Anastasius,
who was secretary to Pope John VIII, who occupied the -
pontifical throne at the close of this century, stating that
even at that time “there were certain French Bishops
to whom the saving virtues of images had not as yet
been revealed.” As the night of Papal and medixval
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darkness came on, the opposition died away altogether ;
the French Bishops, as Romanist historians write, “be-
coming better informed on the subject, having seen that
they condemned the Council of Nice and Papal approba-
tion of it through an error.” Protestants, on the other
hand, will attribute this change rather to a carelessness
and indifference about the truth, and to the fact that the
having of images in places of worship had by degrees
led to its almost infallible consequence—the worship of
these images. That which was lost to Christendom in
general was still preserved in the remote recesses of
the Alps amongst the Churches of the Waldenses, and
in other similar localities, till that time when it pleased
God again to roll back the clouds of ignorance and
superstition and to cause the true light of the Gospel
to burst forth. The history of image worship has been
traced out in this short sketch from its first origin to
its final overthrow, both in the East and West. The
Reformation in both cases left so much behind which
ought to have been removed that the votaries of super-
stition soon regained their lost ground. Alike uncon-
vinced and unscrupulous, they failed not to use op-
portunities afforded to them by the want of caution
on the part of their opponents. The most powerful in-
strument in their favour was the worship of the cross,
defended alike in East and West : this, as it enfeebled
the opponents of image worship, so it emboldened their
adversaries. Though less liable to the charge of idolatry
than honour paid to an image or a picture, it borders
on what is dangerous even in this respect. But the evil
of the practice was felt when it was considered what a
retort it put into the hands of the enemy : “ Why find
fault with me (it was asked) for worshipping pictures and
images as things made with hands? In what way is
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a cross itself made but by the hands? Why deride
me for worshipping things made of stone and wood?
Of what is the cross, which you do worship, made?”
The argument in favour of the cross is the weakest
point in the “ Libri Carolini.”

How much more noble and manly was the stand
made by Claude the illustrious Bishop of Turin! He
rejects not only images and their worship, but crosses
and their worship. His sentiments are extracted from
the works of his enemies, and therefore appear to a dis-
advantage, as they are misquoted and mutilated to suit
the view of the adversary who would confute them :
still they form a striking defence of the faith, exciting
unbounded hatred in the minds of its opponents. Had
he lived a few hundred years later, no doubt he would
have been added to the medisval martyrs, and we should
have had, not merely a mutilated account of his senti-
ments, but a long catalogue of blackest heresies charged
upon his name. But, though the archers shot sorely
at him, he went to his grave in peace. Louis le De-
bonnaire deserves no little credit for continuing unmoved
as his firm friend to the end of his life : he died in
peace, and the light which he kindled long remained
after him—yea, was it ever quenched? It-was ba-
nished Turin, but it continued in Peidmont, in Calabria,
in Bohemia, till, as has been observed before, by the
Reformation it burst forth, not a second time, we trust,
to be overwhelmed by superstition and credulity.

And does not the practical idolatry of the nations
of the Continent at the present day prove how impor-
tant would have been the Reformation of Leo, could it
have been maintained as firmly as in the first instance
it_was boldly carried out? Yea, even if the cautious
and guarded endeavour of the Councils of Frankfort
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and of Paris could have restrained the Christian world
from worship of created things? Who can witness
crowds bowing to an image of the Saviour or of
the Virgin and not feel, as the Apostles of old, their
hearts burn within them to see the multitudes bearing
the Christian name so wholly given to idolatry ? For
what could the heathen do more for his god than Chris-
tians do for their images—or what outward testimony
of respect, reverence, regard, or worship can even
Christians show to the Saviour or to God than do these
men to things made of brass and wood and stone ?

The CouNciL which is now presented to the English
Churchman in his own tongue shows by what arguments
this antichristian practice was supported and on what
proofs it is grounded ; and, when he sees the empti-
ness of the one and the weakness of the other, he is
assured of the falsity of the superstructure which is up-
raised by them. He may rejoice that from such super-
stitions he is delivered : he may be thankful for men
in later days more successful than Leo and Charlemagne
by whom, under God’s providence, he has been set free
from the chains of a galling and degrading supersti-
tion ; and he may conclude as in the language of our
Church—* From this deplorable superstition—not our
merit, but Thy mercy—not our foresight, but Thy
providence, delivered us; and, therefore, not unto us,
but unto Thy Name, be ascribed all honour and glory in
all Churches of the Saints from generation to generation,
through Jesus Christ our Lord. Amen.”






TO THE READER.

As the “Caroline Books” are written in the name of
Charlemagne, and as some suppose him to have been the
author, his name is frequently assumed for the sake of con-
venience when citations are made from them. The first
edition appeared in 1549 ; the latest is that edited by C. A,
Heuman, Hanover, 1731.

Adrian’s letter, in answer to these books, is contained
in the collection of the “ Concilia” made by Binius, and
is found in ¢om. iii. pars 1, Sectio Secunda, edit. 1618, of
that work. As ‘this mode of division is very inconvenient
and lengthy; it will be quoted thus—*“ Adrian’s Answer,” with
the page annexed.
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The following Documents. forming as it were a kind of Supplement to the
Council, are found at the conclusion of the Eighth Session in the * Con-

cillia™ of Binius:—

1. A Letter from Tarasius to Pope Adrian on Simony.

2. A long laudatory Discourse delivered at the Council by Epiphanius,
Deacon of Catana, in Italy, and Vicar of Thomas, Archbishop of the Island of
Sardinia. This Sermon is extant in Latin only.

8. A Treatise as to the mode in which the incommunicable name of God is
to be understood, and also every denunciation of the Prophet against Idols.

4. The old Latin Transiation of the Seventh General Council, in many
respects very defective.

5. A long Letter from Pope Adrian to Charlemagne defending the Counecil
against the censures of the “ Caroline Books.”

8. The Notes of Severinus Binius on the Council.

Of these Documents only Adrian's “ Letter ” has been noticed, from which
frequent quotations have been made by way of notes. '
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FirsT LETTER OoF GREGORY THE SECOND. PorE oF RoOME,
TO THE EMPEROR LEO, IN DEFENCE OF IMAGES.

THE letters of your God-preserved Majesty and fraternity
we received by Augustalis Spatharocandidatus during the
whole of your reign from the fourteenth indiction: and. as
we received the letters of this fourteenth and of the fifteenth,
and of the first, second, third, fourth, fifth, sixth, seventh,
eighth, and ninth indictions, we caretully preserved them in
the holy Church, laying them on the threshhold of the sanc-
tuary of the holy, glorious, and very chiefest of the Apostles,
Peter, where are also laid up the letters of other holy and
pious Sovereigns, your predecessors.

Now, in these first ten collections we find that thou didst
well and piously, and as became a Sovereign, determine to
observe and defend, without any omission, all the decrees and
doctrines of our holy fathers and doctors. And.what was of the
first importance, the writing was your own, and not that of
another, safely sealed with the royal seal; and no less safe
within were the signatures of your own hands, written in purple
ink as is the royal custom, which laid before us your right and’
true confession concerning our immaculate and orthodox faith :
wherein, moreover, you were accustomed to add that he who
undermines and destroys the definitions of the fathers was
accursed. Now, when we received these letters, we offered
hymns of praise to God that he had thought fit to put the
empire into thy hands.

'.—N;w, since ye ran so well, who hath rung this in thine ears
and turned aside thy heart like a broken bow, that thou hast
looked on things that were behind ? For ten ycars, by the

grace of God, thou didst walk well and madest no mention
a
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of holy images; but now thou sayst they occupy the place
of idols; that they who worship them are idolators; and
thou hast determined on their utter destruction. And thou
hast not feared the judgments of God in thus causing scandals
to arise, not only in the heart of the faithful, but of the un-
faithful also,\

But Christ commands you not to offend any of His
little ones, and declares that, even for a slight scandal, you
stand in danger of eternal fire. And hast thou scandalized
the whole world because thou hadst not courage to endure
death, but hadst rather defend thyself by a sinful apology ?

For thou hast written, “ That we ought not to worship
things made with the hands, nor any image or likeness of things
in heaven or things on the earth, as the Lord hath said.” And
again: * Certify me who hath commanded us to worship and
adore things made with the hand, and I will confess it as the
ordinance of God.”

Now why, as king and head of Christians, did you not ask
of those who knew and had experience, and from them seek
confirmation concerning what kind of things, made with the
hand, God spake, before you stirred up, excited, and disturbed
the common people? Yea, you have driven away, you have
denied and cast out, our holy fathers and doctors, whom, with
your own hand and your own writing, you have declared that
you would obey and follow. Scripture is ours—both light and
salvation is ours—the holy and inspired fathers and teachers are
ours ; and this practice the six holy Councils, which ‘were in
Christ, have handed down to us, and you receive not their testi-
mony. It is necessary that we write to you things gross and
unlearned, since you are so unlearned yourself; but, neverthe-
less, they have in them the truth and power of God. We
exhort you, by God, to lay aside that pride and arrogance
which cleaves so fast to you, and with much humility to give
us a candid hearing: and may God convince thee of the truth
by means of His word! It was because of the idolators who
were settled in the land of promise that He spake thus: “ For
they worshipped figures made of wood, and gold, and silver,
and every beast of the earth and fowl of the air, and they
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said these are thy gods, and there is no other god beside.”
Now, it was these Satanic, accursed, and pestilential things
made with hands which God forbad that we should worship.

But, since there are things made with hands for the glory
arid service of God—when He would bring in His own holy
people the Hebrews, as He promised to Abraham, Isaac, and
Jacob their forefathers, and would give them the land of pro-
mise, and would make them possessors and inheritors of the
possessions of idolators, and would destroy and utterly wipe
out those nations because they had defiled heaven and earth
with their wickedness—He spake thus before-hand, in order
to secure them from falling into the like superstitions. But
He chose of the Israelitish nation two men and blessed them
and sanctified them, that they might form all kinds of works
made with the hand, which were for the service and glory of
God, as a memorial for their generations—these were Bezaleel
and Eliab, of the tribe of Dan.

Moreover, God said to Moses, “ Hew out two tables of stone
and bring them to me.” And he hewed them and brought
them, and God wrote upon them with His finger the ten life-
giving immortal commandments.®* Then said God: “ Make
cherubim and seraphim, and make a table covered with gold
within and without; and make an ark of imperishable wood,
and place the testimonies within the ark as a memorial for
your generation—that is, place therein the tables of stone, the
golden pot, the rod, the manna.” Now, are these things made
with the hand, or are they not ?—but surely they were for the
glory and service of .God. This same illustrious Moses, con-
strained by fear, wishing to see his shape and likeness lest he
should be deceived, entreated God, saying, “ Lord, show me
thyself evidently, that I may see thee” (Exod. xxxiii. 18). And
God answered : “ If thou shouldest see me thou must die; but
ascend into the cleft of the rock, and thou shalt see’ my hinder
parts.” Then God showed to him the mystery that was
hidden from ages and from generations. Now, indeed, in our
generation, in these last days, He hath manifested His hinder
parts and His front parts together. For when God saw the

* St Paul thonght otherwize. I7ie 2 Cor. iii. 7, 9; Gal. iii. 21,
a 2
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whole human race in danger of utter destruction, having pity
on the work of His own hands, He sent His own Son, who
was born before all worlds; and He, having descended from
heaven, entered into the womb of the holy Mary the Virgin,
causing the true Light to shine in the Virgin's womb. And
the Light, instead of seed, became flesh ; and He was baptized
in the river Jordan, and He hath baptized us. And then He
began to give us the assurance of distinctive signs that we
might not err; for, having entered into Jerusalem, in an upper
chamber of the holy and glorious Zion, He gave to us His
holy body, and made us drink His precious blood, in the
mystical supper: then, as it were, He washed our feet, and
we eat and drank together with Him, and our hands handled
Him, and He made Himself known to us.

Thus the Truth has been manifested to us, and all the error
and darkness with which we were involved has been utterly
dispersed and hath vanished away; for their voice went out
into all the world and their words unto the end of the earth.
For from the whole world men, winged as eagles, went to
Jerusalem, as the Lord hath said in the Gospels, *“ Where the
carcase is there shall the eagles be gathered together” (Luke
xvii. 37). Now the carcase means Christ, and pious and
Christ-loving men are the eagles which soar aloft. These,
having seen the Lord, describing Him as He appeared, drew
a picture of Him. And when they had seen James, the Lord’s
brother, as they saw so they made an image of Him; and,
having seen Stephen the proto-martyr, they made an image of
him according to what they beheld ; and, in a word, as they
saw the persons of those who shed their blood for Christ,
they made pictures of them. These, when afterwards men
throughout the world had beheld, left the superstitions of the
devil, and these they worshipped, not with the worship of
latria, but with relative worship.* And now, O Emperor,
which appears right to you, that these should be worshipped

or the superstitions of Satan ?
Moreover, while Christ was present at Jerusalem, Abgarus,

who then swayed the power amongst the Edessenes, having

* See the origin and ground of this distinclion in the Fourth Session of the
Council, in the remarks on testimony brought forward by A nastasius Sinaita.
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heard of the miracles of Christ, wrote an epistle to Christ, and
Christ sent a reply to him, written with His own hand, and
with it the figure of His holy and glorious person. Now.
send to that image made without hands and see for your-
self; for there it is that multitudes of the people of the East
assemble themselves together and offer up their prayers;
and there are many other such things besides which are made
with hands, which the armies of those who love Christ retain
and worship, but which you every day slight and despise.

Would you know the reason why we have not described or
made an image of the Father of our Lord Jesus Christ? It is
because we know not what He is, and it is impossible to depict
or describe the nature of God ; but if we had seen and known
Him, as we have seen and known His Son, then we should
have painted and described Him also, that you might have
called His image also an idol.

But we entreat thee, as brethren in Christ, to come to that
truth which thou hast deserted: cast away your arrogance:
cease your vain confidence, and write to all and everywhere, -
so that you may restore those whom you have scandalized
and whom you have blinded, of whom forsooth you, through
your gross insensibility, think nothing at all. The love of
Christ knows how, when we enter the church of the chief
Apostle Peter and look on the picture of the Saint, we are
filled with poignant grief, and, as a shower of rain from above,
so are our tears poured forth. Christ made the blind to see;
but you have blinded those who did see aright, and you have
made them to stumble, just as if you thought this to be of no
importance: you have made them stupid—you have taken
away the right path from them—you bave deprived them of
prayers; and, instead of vigils and diligent attendance and
affection towards God, you have driven your poor people
headlong to sloth, drowsiness, and utter carelessness.

But you say that we worship stones, and walls, and boards.
It is not as you say, O Emperor; but we have these things
for our admonition and excitation, and that our dull, untaught,
and gross mind may be raised on high by those whose names
whose appellation, whose image, we see written thereupon. For
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we have them not as gods—God forbid I —and our hopes are by
no means placed in them. For if the image be of Christ, we
say—“ O Lord Jesus Christ, help and save us!” Bat if it be
the image of His holy Mother, we say—* O holy Mother of
God, intercede with thy Son, our true God, to save our souls.”
Or if it be of any particular martyr, as of St. Stephen, we say
—*“0 holy Stephen, who hast poured forth thy blood for
Christ, having boldness, as the Proto-martyr, intercede for
us.” And so we say of any other martyr who hath borne
testimony to Christ. Such are the prayers we offer by them:
so it is not, as you say, that we call on our martyrs as gods.
i Turn from thy evil imagination, I entreat thee ; and free thy
soul from the scandals and from the curses which come upon
thee from the whole world. Yea, the very children will make
sport of thee. Go into any of the elementary schools and say,
I am the opponent and destroyer of images, and they will
throw their writing tablets at thy head : so that, if thou wilt
not be taught by the wise, thou shalt by the foolish.

But thou hast written that, “as Uzziah (Hezekiah) King of -
the Jews, after eight hundred years, brought the brazen ser-
pent out of the temple, so I, after eight hundred years, have
taken images out of the churches.” Verily, Uzziah was bro-
ther to thee, and exhibited the same audacity and tyrannized
over the priests just as you do now; for that serpent the Aoly
David brought into the temple together with the holy ark. And
what was it except brass hallowed by God for the sake of
those who were Dbitten and hurt by serpents? And it was
placed there that it might be shown how that the same which
injected evil into the first creation formed by God—namely,
Adam and Eve—the same should be for the healing of sinners.

But as, forsooth, you boast that after eight hundred years
you cast the holiness and the blessing of martyrs out of the
churches, know that as at first you confessed rightly enough
of your own good will, not by any compulsion, and as now you
have with your own hand written as above, that you have
brought their curse upon your own head. {We, indeed, were
minded, as we had right and authority from St. Peter the
chief of the Apostles, to inflict condign punishment upon you;
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but as you have brought the punishment upon yourself, there
let it abide and rest upon you, together with the counsellors
whom you have in your confidence. To what extent have
you not injured the edification and marred the course of those
who ran well, the love of Christ knows. When we have
entered any church we have seen the histories of the miracu-
lous conversation of our Lord Jesus Christ, or of His holy
Mother holding in her arms and suckling the Lord our God,
and the angels standing all around, and singing the TRISAGION,
we never leave without serivus compunction. And who can
but feel compunction, or refrain fromn tears, as he looks on the
sacred bath—the priests standing around—the mystical supper
—the giving of sight to the blind—the resurrection of Lazarus
—the healing of the leper or the paralytic—the sitting down
on the ground—the baskets (ras omrupidas xas Tus xopivous)
—the fragments—the transfiguration on Mount Tabor—the
crucifixion of our Lord—His burial—His resurrection—His
holy assumption—and the descent of the Holy Spirit? Who
that contemplates the history of Abraham, laying his sword
on the neck of his son, is not filled with remorse and melted
into tears ? And so with respect to any of the conflicts of the
Lord.

But now, O Emperor, of the two it were better for thee to
be called an heretic than the persecutor and destroyer of the
histories, pictures, and images of our Lord’s passion. Not
but that it is. indeed, a thing bad enough, and by all means
to be avoided, to be called heretic at all; but in what way
this is better than the other I will now unfold. The heretic
is so declared to be, even though he is known to be such, not
in many points, but in few. Now, scandals are hard to avoid,
and theological truths are oftentimes very involved and very
difficult to determine: they, therefore, who discuss these
matters without sufficient humility, from the ignorance and
darkness under which they labour, fall forthwith into error.
Surely their condemnation will not be so great as thine; for
thou hast manifestly set thyself against things conspicuous
enough and clear as the light, in that thou hast stripped the
Churches of God, which our holy fathers clothed and adorned;
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and this when you had such a Pontiff as my Lord Germanus,
my brother and fellow-minister, whom you should have con-
sulted as a father and a teacher_as being now in years, and
having no small experience in ecclesinstical matters. This
day that holy man hath reached his ninety-fifth year, con-
tinually occupied in the service of Church and King; and
constantly, in both these respects, he has been found abun-
dantly useful. Alas! that you should have dismissed such a
one from your counsels, and should have listened to that law-
less fool, Ephesus the son of Apsimar.

Now, it was my Lord Germanus, and the then Patriarch my
Lord George, who advised and persuaded Constantine, the son
of Constans, and father of Justinian, to correspond with us (our
predecessors) at Rome. And he wrote on oath entreating
that we would send men of worth, that so an (IEcumenical
Council might be assembled together ; and he declared :—« I
will not preside therein as Sovereign or speak at all authori- -
tatively, but only as one of the Council: and as the chief
Priests shall agree so will I agree, and those who speak
aright we will receive, and those who speak amiss we will
expel and send into exile. And, if my own father hath
perverted in the least our holy and immaculate faith, I
first of all am ready to anathematize him.” By God’s grace
we sent, and the sixth synod was celebrated in peace.

You should know, O King, that the doctrines of the holy
Church belong not to Kings but to the Priests.  For this pur-
pose have Priests been set over the Church and severed from
all secular affairs; and Kings, in like manner, are severed
from ecclesiastical affairs, and should be solely employed in
their own peculiar occupation : and the council of Christian
Kings and pious Priests becomes one power so long as their
affairs are pursued in peace and love.

But thou hast written to us thatwe should assemble an
(Ecumenical Synod. To us such an assemblage appears
quite superfluous. Thou a.lﬂne art the opponent of images,
their reviler, and subvertor. ' Give up that point, and grant us
but the favour of thy silence and all scandals will cease—the
world will be at peace.  Be it so that we should give ear to
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thee, and Priests from all parts of the world be got together
and the Assembly and Council commence its Session—where
is the Christ-loving and pious Sovereign who, according to
custom, ought to sit in such a Council to honour those who
speak well, to expel those who turn aside from the truth,
since thou, O Emperor, art so vacillating and barbarous ?
Know you not that the attempt in which you are engaged
against holy images is one of turbulence, insolence, and pride ?
Cease and be quiet, and there will be no need of a Council.
Write only to all whom you have scandalized everywhere
throughout the world, that Germanus, Patriarch of Constan-
tinople, and Gregory, Pope of Rome, have erred in the matter
of images, and we will set you quite free trom all guilt of error
on your part as having received power from God to loose the
things that are in heaven or on earth !

God is witness that to whatever letters you were pleased
to send to the Sovereigns of the West we added our suffrage,
endeavouring to conciliate them to you, praising and magni-
fying your goodness, so long as we saw you continuing to
walk according to your former course. So they received your
Laureata in such a manner as it was fit one king should
honour another ; and this they did so long as they had not
heard of your attack upon images.

But after they had learned and were assured that thou
didst send Jubinus Spatharocandidatus to Chalcopatria to de-
stroy and break in pieces the image of the Saviour, styled
‘“ Antiphoneta,” where so many miracles had been wrought,
and that many women were found there full of zeal who had of
old brought odours, who entreated this Spatharocandidatus,
saying, “ O do not such outrage !”"—but as he would not listen
to their petition, but did actually ascend the ladder and thrice
smote with an axé the face of the Saviour’s image—these
women, no longer bearing such wickedness, did draw away
the ladder, and, having beaten him with their fists, did there
- make an end of him ; and that on this occasion you, emulous
of evil, slew of these women I know not how many, and this
in the presence of worthy men from Rome, from France, from
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the Vandals, from Mauritania, from Gotthia, and, in a word,
from all the Western interior: then, as these returned each to
his own country, and there related thy later and childish pro-
ceedings, then they cast down and trampled upon thy Laureata
and overthrew thy statues. And the Lombards and Sarmatians
and other northern tribes, having declared war, overran the
unfortunate Decapolis, and took its metropolis, Ravenna; and
they have driven out thy rulers and set up their own, and they
would gladly do the same to the provinces near us and to
Rome itself—and all this while you can do nothing to help
thyself—these are the fruits of thy folly and obstinacy !

But you think to terrify us and add—* I will send to Rome
and break down the image of St Peter. I will bind and carry
away Gregory the High Priest there, as Constans carried
away Martin.” Now, you should reflect that High Priests
who preside in Rome sit there for the purpose of effecting
peace between the East and the West, and are, as it were, a
middle and party wall between them, and that thy predeces-
sors were most anxious to keep and preserve this bond of
peace; but if you act insolently, and send out your threats,
we shall not think necessary to contend with you: the High
Priest of Rome will depart four-and-twenty stadia into the
country of Campania; and then you may come and pursue
the winds (Eecl. xxxiv. 2). Our predecessor, Martin, was
earnest in his days exhorting to peace; wherefore Constans,
who thought amiss concerning the Holy Trinity, and consented
with certain heretical High Priests—namely, Sergius, Paul,
and Pyrrhus—having sent and seized him in a tyrannical way,
+ carried him off to Byzantium, and, having afflictéd him in
various ways, sent him into banishment; and, moreover, he
greatly tried the Monk Maximus and his disciple Anastasius,
and at length finished with sending them also into banishment
to Lazica. Constans, who banished these, did not escape
vengeance, but perished in his sin; for Nezeuxius, Count of the
Bedchamber, being certified by the Bishops of Sicily that his
master was an heretic, slew him in the temple and he died in
his sin. But of the blessedness of Martin, the very city of
Cherson, whither he was banished, and of the Bosphorus,
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give fullest testimony, and also the North and its inhabitants,
who are accustomed to attend his tomb and there receive
cures of various diseases.

As far as we are concerned, we could be well content that
the Lord would grant us to go the same way that holy Martin
went before us ; but, for the benefit of the many, we would yet
longer wish to live: for the whole West look towards our
humility ; and though we (may seem to) be nothing, yet in
us they have the greatest confidence, and in him—namely,
St. Peter, whose image you threatened to break down and
destroy—for him all the Princes of the West look upon as an
earthly deity. TSo, should you venture on any such rash un- -
dertaking, the Princes of the West would avenge the cause
of those of the East whom thou hast injured ; but we entreat
you by the Lord turn from these new and childish proceedings.
You know well that you are unable to defend your Roman
province, except it be the city only, on account of its con-
tiguity to the sea; and, as we have said before, if the Pope
chose but to move four-and-twenty stadia from Rome, he need
have no further dread of thee. One thing troubles us—the
wild and barbarous nations are becoming civilized ; but you
are, from civilized, becoming wild and barbarous.

All the West offer the first-fruits of their faith to Peter,
head and chief of the Apostles, should you send any here for
the destruction of St. Peter’s image—see—we warn you before
hand: we are free from the blood which may be shed on the
occasion. On thy own head and on thy own neck be all
these things. ' )

" We have lately received an earnest invitation from the re-
motest West—from a country called Septetus—desiring that,
by the grace of God, we would visit them and bestow upon
them holy baptism ; and, that none may accuse us of idleness
or sloth, we intend to begird ourselves for the journey. May
God put His fear in thy heart, and may God convert thee to
the truth and free thee from those errors which thou hast
mischievously foisted on the world, and speedily may I re-
ceive a letter from thee announcing thy conversion ; and may
He who descended from heaven and entered the Virgin's
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womb for our salvation dwell in thy heart, and speedily expel
those that inhabit there and cause all these scandals, and so
grant peace to the Churches of all Christians for ever and
ever. Amen. '

SECOND LETTER OF GREGORY THE SECOND, POPE OF ROME,

10 THE EMPEROR LEO, ON IMAGE-WORSHIP.

THE letters of your God-defended Sovereignty and brother-
hood in Christ we have received from your ambassador
Rufinus; and really it almost wearies us to death to see you
thus impenitent and obstinately persisting in your former sin-
fulness, and that you savour not of things that be of Christ,
nor care to be a follower and imitator of our holy, glorious,
and wonder-working fathers and doctors. But not to speak
of any foreign teachers, but only of those of your city and
country, are they wiser than Gregory Thaumaturgus, and
Gregory of Nyssa, Gregory the Divine, Basil of Cappadocia,
or John Chrysostom ?—not to mention the myriads and my-
riads of our holy and inspired fathers like to them ?

But you follow mainly your own will and the passions
which dwell within you, and you have written, “ I am King
and Priest” Such, verily, thy predecessors proved themselves
to be in word and deed, who founded churches and took care
of them, and, together with the Priests, with zeal and earnest-
ness sought out the truth of orthodoxy—such as were Con-
stantine the Great, Theodosius the Great, Valentinian the
Great, and Constantine, the father of Justinian, who was pre-
sent at the Sixth General Council. These Sovereigns reigned
in a manner pleasing to God; and being one with the High
Priests, in mind and council, they assembled synods, searching
out the truth of the opinions laid down; and, moreover, they



ANTE-CONCILIAR DOCUMENTS. ' xiii

built and adorned churches. These, indeed, were Kings and
Priests who proved that such they were by their works. But
thou, from what time thou hast received thy dominion, hast
not to the end observed the definitions of the fathers; but
whereas thou hast found our churches clothed, adorned, and
beautified with golden vests and fringes, thou hast disrobed
them and made them bare. Now, what are our churches—
are they not made with hands—arc they not a compound of
stone, wood, straw, mud, and lime ? But these are made orna-
mental with images and pictures of the miracles of the Saints,
and of the passion of our Lord, and of His holy glorious
Mother, and of the holy Apostles. Isit not on pictures and
images men delight to spend their moncy ? And do not men
and women, holding in their arms their newly-baptized infants,
point out to them their histories with the finger, as is also
done to youths and those who are converted from the Gentiles?
And thus they edify their minds and lift up their hearts to
God ; but you, having caused such things to cease amongst
your humble people, have filled their place with gossipings,
and babbling, and harpings, and pratings, and pipings, and all
kind of trifling. From giving of thanks and giving of praise
you have brought them to vain and foolish fables. Take up

your portion amongst such fools and praters if you will. Yet.

hear our humility and cease, and obey the holy Church, even
as you have found and received. Doctrines belong not to
. kings, but the chief Priests, for we have the mind of Christ.
The mind fitted to regulate ecclesiastical affairs is very
different from that which disposes matters in the provinces of
kingdoms. Be assured thal a mind so fierce and foolish, and,
withal, so dull in spiritual things, as is your own, can never
be sufficient to regulate ecclesiastical doctrines. . I will now
lay before you the difference betwen the Palace and the
Charch, the King and the High Priest. Acquiesce and be
saved, and be no more contentious. If any man should strip
you of your royal robes, your diadem, your purple, your vest,
and take away all your attendants, would you not forthwith
be looked upon as mean, vile, and worthless? And to this
state have you reduced churches: you have taken from them
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what you never had yourself—the robe of holiness—and hast
made them vile. As then, no Priest, however exalted, hath
any right of inspecting the King’s palace or ordering his
royal household, equally no Sovereign hath any right of
overlooking the Church, either in the election of the clergy
or in consecrating or handling the symbols of sacred mysteries,
or, indeed, of partaking at all of them independent of the Priest.
Now, Jet each remain _in_the calling to_which he hath been
called by God. ¥ See you not, O King, the difference between
Kings and-Priests? If any one offend against thee, O King,
you confiscate his goods and reduce him to poverty and do
but leave him his life; or you hang, behead, or banish him,
and put him far beyond the reach of his children or other
beloved relations and friends. Not so act the Priests: when
one offends against them and confesses his fault, instead of
hanging and beheading, they put the yoke of the Gospel on
his neck—they imprison him in their Church treasuries—
they banish him to the service of the Church—bind him
among the Catechumens—make his bowels serve with fast-
ing, his eyes with vigils, his mouth with singing lauds ; and,
in order to chasten him the more and the better to starve
the carnal man, they bring before him the venerable body of
the Lord and make him to drink His holy blood; and thus,
baving restored him as a vessel of election and without blame,
they send him pure and spotless to the Lord. See you now
no difference between the Royal and the Priestly office ?

Sovereigns who have lived piously and in Chirst never dis-
obeyed or persecuted the Priest. 'Thou, O King, hast trans- '
gressed and acted perversely; and whereas thou didst write
with thine own hand in all due submission, and hast professed
that he who breaks down the boundaries set up by the fathers
is accursed, thou art self-condemned and hast caused the Holy
Spirit to depart from thee.

You would fain avenge yourself and tyrannize over us with
an armed and carnal hand; but we, unharmed and defence-
less, having no earthly carnal defence, call upon the Great
Commander of all creation, even Christ, who sitteth in the
heavens above all armies, above all rule, that He would send
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the devil into thee (as saith the Apostle) “to deliver such an
one to Satan for the destruction of the flesh that the soul may
be preserved.” |See, O King, to what a pitch of shamelessness
and inhumanity you have arrived : thou hast dashed thy soul
headlong amidst deeps and precipices, because thou canst not
humble thyself or incline thy stiffened neck.

For when at the last great day, when allQur secret things
shall be made manifest. other Priests will gain great praise and
glory for that then they shall be able to present their rulers
to God blameless and pure from all faults and shameful falls
by means of their faithful teaching and sound doctrine. then
shall we be shamed before the holy angels, and we shall
stand deeply awed, because that, through thy perversity, we
never could make any gain of thee. The High Priests, our
predecessors, will present the Sovereigns of their several
periods before God greatly to the shame of our humility ; since
we shall not be able to present the Sovereigns of our times
honourable or glorious, but inglorious and reprobate. Where-
fore, we entreat you, repent, and return and come back to
the truth. And as you have found and have received, so per-
severe, venerate, and honour the glorious fathers and doctors
who, under God, have removed the blindness of our heart and
eves and have made us to see clearly.

But thou hast written—* How is it that in the six General
Councils no mention was ever made of images ?” Very true,
O King; but neither has anything been said concerning bread
and water, whether we should or should not eat. For as
these things were ages ago handed down to us as means of
preserving life, so have images been handed down to us, and
the High Priests have ever been accustomed to take them with
them to the Councils. No one who loved Christ or who
loved God, when about to travel, would ever think of going
on his way without images, since they are honourable and
approved by God. '

T~ Well then, if you will, be both King and Priest, as you
have written before to us; but if you are ashamed of this, as
a Sovereign, to give ground of accusations against yourself, at
least write to all whom you have scandalized, that Gregory
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Pope of Rome hath erred concerning images, and also Ger-
manus Patriarch of Constantinople—we will take on our-
selves the guilt and sin, as having received power from above
to loose and to bind things in heaven and things on the earth,
and you need have no fears on this point. We gave you this
challenge before and you were not ready for it—neither now
are you ready. We, indeed, as those that must give account
to their Lord, have delivered to you instructions and doctrine
even as we have received of the Lord; but you have turned a
deaf ear to our humility, and to Germanus the President, and
all our holy, wonder-working, and glorious teachers and
fathers; and thou hast followed depraved and unsound teachers,
who have erred concerning the truth. Well!—have your
portion with such.

But we, as we told you before, are, by the grace of God,
about entering on a journey to the interior of the West on be-
half of those who there are seeking baptism. For though I
sent them Bishops and Clerks of our holy Church, their
Princes were not inclined to submit to be baptized by them,
desiring that I myself should undertake the work. Where-
fore, by the grace of God, we are getting ourselves ready for
the journey, that we may incur no censure of apathy and care-

-lessness. _'May God give thee understanding and repentance
to turn to the truth which thou hast forsaken, and may He
again bring back His poor people to Christ the one Shepherd,
and to the one sheepfold of orthodox Churches and Priests.
And may the Lord our God give peace to all the world, now
and for ever and ever. Amen, .
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PREFACE OF ANasTaSIUS THE LIBRARIAN, TO JomN VIIL
ILLUSTRIOUS PONTIFF, ON THE SEVENTH SYNOD.

To the co-angelic Lord Joux, chief Pontiff and Universal
Pope, Anastasius the insignificant :—

Having made a version of the Eighth universal Synod for
the predecessor of your blessedness Adrian IL. of holy
memory and reverend Pope, I thought it no less improper
than inconvenient that the Latins should not have the
Seventh Council also. in which your predecessor Adrian of
blessed memory presided by his Legates, which was the second
assembled at Nice, and was celebrated under the auspices of
Constantine and his mother Irene. For by no reason can
there be supposed such a thing as an Eighth where there hath
not been a Seventh. Now, it is not that no translation hath
appeared before ours, but because former interpreters, neglect-
ing the idiom of each language, did so translate word by word
that one could scarce ever make out what was intended;
and thus, giving disgust to the reader, it fell under the
contempt of all. Whence it was that many thought it utterly
unworthy a reading, to say nothing of transcription. Which
things having considered, I have undertaken, not sparing my
own weak body, under the help of God, to translate the same for
the benefit of the Latins: accounting it is an unbecoming and
incongruous thing that yours, the mistress of all Churches
—I mean the Roman—should be deprived of this Council ;
whereas it was so well adorned with that which followed—
viz., the Eighth Synod; especially seeing I am under obliga-
tion from what has been granted me from above to benefit
that sacred library of which you were pleased to make me the
guardian, if so be in emulation of an apostle I may aim ¢o
magnify mine office.

It is worthy of note that certain opinions are found in this
Council, taken from the canons of the Apostles ard sen-
tences and canons of the Sixth General Council, which,
though we have translated them, we neither hold nor
admit. As regards the apostolic canons, we clearly know
that they never gave any sanction to the same. And, more-

b
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over, your predecessor Stephen determined that even of
those (the apostolic canons) not more than fifty were to be
received, although some pontifical constitutions seem derived
from them. Whence, as your apostolic See hath determined,
the Church hath received not only those fifty canons, but it
admits also all the institutions and rules of approved fathers
and holy Councils as being trumpets of the Holy Spirit,
provided they be such as do not oppose the right faith or
sound morals, or in any way infringe against the decrees
of the Roman See; but, on the other hand, powerfully refute
our adversaries—that is, the heretics. Therefore, those re-
gulations which the Greeks set forth as enacted by the Sixth
Council, to this extent the principal See allows of in this
Synod, that they be such as do not in any way contradict
former canons or decrces of holy Pontiffs of this See, or are
opposed to good morals: although up to this time they were
altogether unknown to the Latins, for that they were never
translated into Latin. And moreover, they were not found
in the archives of the other patriarchs, although they used
the Greek language, because none of these patriarchs either
did promulge or agree to them, or was even present at the
time when they were enacted ; although the Greeks declare
the same fathers to have been present who were present at the
Sixth Council itself. which they can by no means satisfactorily
prove.

But, inasmuch as the Greeks very improperly in this Synod
have frequently styled their Patriarch as “ Scumenical,” let
your apostleship pardon their flattery, for they are accus-
tomed thus reprehensively to flatter their superiors. While
at Constantinople, I very frequently contended with the
Greeks about their pride and arrogance in respect of this
word ; but they replied that by the word ‘“(Ecumenic ” they
did not mean “ Universal,” as that he held a presidency
over the whole world, but as presiding over that portion of it
which Christians inhabit. For that which the Greeks call

owcovuern, means among the Latins not only the world,
from the whole of which it may signify universal ; but also
a habitation, whence it merely signifies “ civilized” or “in-
habited ” country.
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This also is to be remarked, that in every place where I
have used the word subsistentia I wish that persona should be
meant ; for the Greek word vmosagis is interpreted both
ways. Moreover, some have interpreted subsistentia as sub-
stantia ; others as persona. I however follow those who
understand by subsistentia, persona, and not substantia.

The holy Church, endued with such authority, cannot
dissimulate : each one, therefore, may not turn aside_from
the worship of holy images according to his private judgment;
otherwise it would needs to be taught by your pious doctrine
and corrected by apostolic censure. Especially asit is lawful to
no one to separate himself from his superior, or in any way to
reject that which he may perceive thy See, the mistress of
of all, to maintain. For that which this present Synod hath set
forth concerning the worship of venerable images hath your
apostolic See, as the records testify, held of old, and the univer-
sal Church hath ever venerated them and doth still venerate
them, with the exception of some few French Bishops, to whom,
it may be, their great utility hath not been revealed hitherto.
For they say that no work of men’s hands ought to be wor-
shipped ; as if the Gospel, the work of men’s hands, which
they daily kiss, were not more worthy of veneration than a
dog, which they will not pretend to say is made with men’s
hands. In like manner we may argue from the holy cross
which all Christians everywhere confess that they worship;
for we may reflect that if the cross be made of gold or silver
or wood, it is not the same cross by which our salvation was
wrought out, but only its figure and image. Now, why
should we not worship His figure and image who wrought
out the salvation Himself in the midst of the earth? For He
is more worthy of worship who wrought out the salvation,
than the material is, by which He wrought it out for us; and
therefore, the image of Christ, who wrought out our sal.
vation, is more worthy of adoration than the image of the
cross which did but bear Him upon it.

Wherefore, O most holy Pope, ascend into the lofty moun-
tains—stand in thy strength—lift up thy voice like a trumpet !
Behold, under God’s auspices, thy angel having touched thy

b2
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side, as ot Peter of old, thou hast risen up—thou hast girded
thy loins—thou hast lighted thy candle—thon art eaten
up with zeal for God! Now, what remains >—only this, the
faith which thou believest, teach us: the way in which thou
walkest, show to us all.

So, with God as thy Author, thou as the son of the per-
secuted—viz., the Prophets and Apostles, being our leader
through difficult paths—all we, the sheep of Christ, com-
mitted to thy skill by Peter, may go on with inoffensive
steps, and to the pleasant pastures of eternal life may merit
happy entrance, Christ Himself opening the door, who de-
livered the keys of the kingdom to him and by him to vourself.
May grace divine, my Lord, most holy Pope, conserve your
apostleship for many years for the exaltation of this Church
and the common salvation of all !

SHORT SYLLABUS OF THE DIFFERENT SESSIONS.

Tue First Session contains the testimony of divers ap-
proved writings, in which it is shown that heretics who
return from their heresy to the orthodox faith may be re-
ceived: and also those who since they have been or are now
orthodox, but yet have received imposition of hands from
heretics.

The Second Session contains the reading of the epistles
of Adrian Pope of Rome, and the profession and declaration
of agreement of all the High Priests present in the Couneil.

The Third Session contains the reception of the Bishops
converted from heresy; the synodals of Tarasius and the
answers of the Oriental High Priests; and also the sub-
scriptions of the Bishops, who approved the letters of Pope
Adrian, and the Priests of the East, and declared their agree-
ment with them.

The Fourth Session brings forward the testimonies from
holy writ and of divine fathers in defence of images.

The Fifth Session brings forward other testimonies, to
show that the Iconomachi wrought and imagined things
cqually vile with reprobate heretics.
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The Sixth Session brings forth the blasphemies of the here-
tics and their utter confutation.

The Seventh Session sets forth the definition of the holy
Council and the subscriptions of the Bishops thereto; an
epistle sent to the Emperors; another sent to the clergy of
Constantinople ; a laudatory sermon; and the canons pro-
mulged by the Council. Also an epistle of Tarasius to
Adrian concerning the Synod, and another of the same to
the same on Heresy; also a letter to John the Anchorite on
the same business.

TaE SACRED* DivaLIs SENT FROM CONSTANTINE AND IRENE
AugusTl TO HADRIAN M0osT HOLY AND MO0ST BLESSED
PorE oF OLD RoaME.

THEY who receive the dignity of the empire, or the honour
of the principal priesthood from our Lord Jesus Christ, ought
to provide and to care for those things which please Him, and
rule and govern the people committed to their care according
to His will and good pleasure.

* The diupglr:bation of Charlemagne and his Divines with the Council com-
mences with this letter, and he finds fault (** Lib. Car.” i. c. 3), with the term
“ Divalis :"—“ The error of Paganism, long since banished by the coming of
Christ, seems to retain some footing with those who glory in having the
highest rank in the faith and Christian religion, who introduce into the
Church new and unheard-of constitutions, and who fear not, after the manner
of the Gentiles, to style themselves Divi, and their proceedings Diralia.
Surely their assumption is not unlike the promise of the old serpent, whereby
our forefather Adam was deceived. For they who thus n:&irre to be higher
than tAey are, ave rejected by Him who beholds the proud off: and soon
become even inferior to what they were. Such was the case with those angels
who kept not their first estate, whose fate, if we would avoid, we must avoid
their clgmu. If we avoid such evil, and embrace the opposite virtue of
humility, then, as instruments of good, we may even become as gods, as was
said to Moses, ‘1 have made thee a god to Pharaoh.’ Essentially noue is
God but Jehovah only. Speaking less strictly, men and angels are so called ;
and lastly, after the b{uphemieu of the heathen, the vain deities of the heathen
bear this title. The word Divalis is false; for it endeavours to bolster up
sinners who deserve only wrath, with the idea that they have obtained divinity.
Bat if the lovers of this name say that it has no connection with divinity, let
them hear with what it has connection—namely, with the terms in use among
the heathens who called indifferently dii or divi. Let the vain assumption of
such name cease: let this mark of ancient error come to an end: let this
word of blind superstition perish: let this Frtdc of insolent appellation be
done away ; and let the Gentile mendacity of transformiing men amongst the
divi be driven far from the faithful.”
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Therefore, O most holy man, it is due from us and from
you that irreprehensibly we savour the things which be His,
and that in these we be conversant, since from Him We have
received the imperatorial dignity, and You the dignity of
the chief priesthood.

But now to speak more to the point. Your paternal
blessedness knows what hath been done in times past in this
our royal city against holy images—namely, how in the three
reigns immediately preceding, images were destroyed and
disgraced—(O may it not be imputed to them, for it had been
well for them had they not laid their hands upon the Church!)
—and how they seduced and brought over to their own
opinion all the people who live in these parts—yea, even the
whole of the East, in like manner, up to the time in which®
God hath exalted us to this kingdom, who seek His glory in
truth, and hold that which has been handed down by His
apostles together with all other teachers. Whence now with
pure heart and unfeigned religion we have, together with all
our subjects and our most learned divines, had constant con-
ferences respecting the things which relate to God, and by
their advice have determined to summon a General Council
And we entreat your paternal blessedness, or rather the Lord
God entreats, who will have all men to be saved and to come
to the knowledge of the truth, that it will give itself to us

* The expression ““God hath chosen us who seek Hisglory in truth,” is cen-
sured in “ Lib. Car.” i. cap. 2. “ According to the word of truth, he who speaketh
of himself seeketh his own glory; which they who are zealous for
seem 80 to seek and embrace that they fear not to set at nought their p.
cessors and parents with all their deeds. Despising and setting theseat nought, .
they boast that themselves are seeking God's glory in truth, whom they shoul
despise rightly enough if, indeed, they turned aside from that truth; which saith,
‘I am the way, the truth, and the life.” But the worshippers of images are ever
in error ; nor is the error light when anything whatever is worshipped with
the worship of adoration besides Him who said, ‘ Thou shalt worship the Lord
thy God, and Him only shalt thou serve.’

“ Images, however, since they a;mur to be what they are not, or to do what t.::{
do not, are not the same thing with truth, of which it issaid, ‘and the truth shall
make you free ;' for that images are without sense and reason is true, but that
they are men is false ; but if any say they mzay be called men by law of univer-
sals, as it is said, Augustine was a great philosopher, Augustine is to be read :
Augustine is in such a Church— Augustine is buried in such a place—let him con-
sider that all these come from one original, that is, Augustine. And he alone is
the true Augustine of whom it issaid ho was the great philosopher, and the rest
are respectively—a book, an image, a corpsc.”

After much morc of the same kind, in which he blames the Council as
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and make no delay, but come up hither to aid us in the con-'
firmation and establishment of the ancient tradition of vene-
ble images. It is, indeed, incumbent on your holiness to do
this, since you know how it is written—* Comfort ye, com-
fort ye, my people, ye priests, saith the Lord,” and *the lips
of the priests shall keep knowledge, and the law shall go forth
out of his mouth, for he is the angel of the Lord of Hosts.”
And again, the divine apostle, the preacher of the truth, who,
“from Jerusalem and round about unto Illyricum, preached
the Gospel,” hath thus commanded—*“ Feed the flock of
Christ with discipline which He purchased with His own
blood.”

As then you are the veritable chief high priest. and presi-
den.: in the place and in the sce of the holy and superlauda-
ble Apostle Peter, let your paternal blessedness come to us,
as we have said before, and add your presence to those other
chief priests who shall be assembled together, that thus the
will of the Lord may be accomplished. For as we are taught

styling images truth, or Aoly and true, and not as did the fathers, images of
holy and good men ; and in which he much wishes to find out where is their
boasted sanctity— for it is not in the things themselves—the wood or the
colours ; nor is it introduced by anything afterwards done to them by impo-
sition of hands, or any canonical consecration, and further to know when the
images are worn out whence goes their holiness”—he concindes thus—
‘“ As it is » fact that they have no sanctity, whoever styles them the truth or
asserts that in and by them he sceks Uod's glory goes very far aside from
the truth. It was not in manufactured images that David saw God's glory
when he said, ‘ Thy glory is above the heavens; nor was it thus the heavenly
army sung glory to God in the highest; nor was it in a fiction the Lord
gberpu"dml to the people in the wilderness, or the glory of the Lord’ covered the
e.

The expression, *“ we entreat your paternity ” or rather “ God, who will have
none to h entreats you,” is censured in “ Lib. Car.” i, 4. The expression
is considered to rise from the same spirit which prompted them to say, “ God
who reigns together with us,” and to call their writing Divalia. The chapter
is taken up with showing that to suppose God or Christ to ask anything
of man is derogator{ to His glory and dignity. * Adrian’s Answer,” p.
124, col, ii., is more than usually impertinent, alleging (2 Cor. v. 20).—* Now,
then, we are ambassadors for Christ, as though God did beseech you by us; we
sny you in Christ’s stead be ye reconciled to God. It is undoubtedly a con-

escension, yet it is that which God is pleased to do—to beseech those whom
He might command.” ‘

The point to be doubted is—Whether God would beseech the Bishop of Rome
to come to Constantinople to confirm idolatry ?

As to the expression, “ Per eum qui consignat nobis Dcus,” it is not found in
the Divalis nor in any letter written by Ireno, but in the close of the letter
written by the Council to her, as found in the Seventh Scssion.

i\drian bas vindicated this expression, more swo, in his “ Answer,” p. 127,
col. 2. '
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in the Gospefs our Lord saith—*“ When two or three are met
together in my name, there am Iin the midst of them
let your paternal and sacred blessedness be certified and
confirmed by the great God and King of all, our Lord Jesus
Christ, and by us His servants, that if you come up hither
you shall be received with all honour and glory, and that
everything necessary for you shall be granted; and again,
when the definition (capitulum) is made complete, which by
the good pleasure of Christ our God we hope shall be done
with honour and amplitude, we take upon us to provide for
you every facility of return.

If, however, your blessedness cannot attend upon us (which
we can scarcely imagine, knowing what is your zeal about
divine things), at least, let it select for us men of under-
standing, having with them letters from your holiness, that
they may be present in the person of your sacred and pater-
nal blessedness; that so, when they meet with the other
priests who are here, the ancient tradition of our holy fathers
may be synodically confirmed, and every evil plant of tares
may be rooted out, and the words of the Saviour may be ful-
filled, that “ the gates of hell shall not prevail against her.”
And after this, may there be no further schism and separation
in the one holy Catholic and Apostolic Church, of which
Christ our true God is the Head.

We have had Constantine, beloved in Christ, most holy
Bishop of Leontina in our beloved Sicily, with whom your
paterna blessedness is well acquainted, into our presence ; and,
having spoken with him face to face, have sent him to you with
this our presént venerable letter of invitation. Whom, after
that he hath seen you, forthwith dismiss, that he may come
back to us, and write us by him concerning your coming
—what time we may expect will be spent in your journeying
thence and coming to us. Moreover, he can retain with him
the most holy Bishop of Naples, and come up hither together
with him; and, as your journey will be by way of Naples
and Sicily, we have given orders to the Governor of Sicily
about this, that he take due care to have every needful prepa-
ration made for that honour and rest which is necessary in
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order that your paternal blessedness may come to us.
(Legimus). Given on the 4th of the calends of September
the seventh indiction, from the royal city.

THE EXPLANATORY STATEMENT MADE BY TARASIUS THE Sgg-
RETARY TO THE PEOPLE, ON THE DAY IN WHICH THE SOVE-
REIGNS SIGNIFIED TO THE PEOPLE THAT HE SHOULD BE
PATRIARCH, WHO WAS EXALTED TO THAT DIGNITY IN THE
EicnTH YEAR OF THE INDICTION THE YEAR OF THE WORLD,
6293.

“Qur faithful Sovereigns, the guardians of the immacu-
late faith of us Christians, and zealous in all things done
for the glory of God, as having great anxiety to order
all things so as best may please Him, and for the common
benefit of us Christians; and, above all, most earnestly
solicitous concerning the affairs of the Church, and having
deliberated concerning the election of a high priest for this
royal city, have taken me into their pious consideration and
have commanded me to announce openly that which had been
determined. But when I in return protested how unworthy
I was of this honour, and would make them no promise, for
that I felt quite inadequate to so great a burden—so great a
yoke—they would have me present myself before you, because
that ye also had been consentient in this same determination.
And now, therefore, O ye men who fear God, who have Him
ever in your heart, who are named with the name of Christ our
true God—that is, who are Christians—hear from our empti-
ness and unworthiness a few words by way of apology.
Whatever answer 1 may before this have made to our pious
and in all respects orthodox Sovereigns, the same I now make
before you—that 1am filled with fear in respect of consenting
to this your vote, and I am full of alarm, lest in the presence
of God I should hold so free and unguarded a course as to
expose myself to fearful condemnation. For if he who heard
the words of God, who was instructed from heaven, who be-
held Paradise and heard unspeakable words, and bore the
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name of God before nations and before Kings—namely, Paal
the divine apostle, when writing to the Corinthians, should
say— Lest by any means after I have preached to others I
myself should become a cast-away "—how dare I, brought up
altogether in the world, among the number of the laity and
a soldier in the royal service; and moreover, without any
enquiry or time for consideration, to leap into the very
summit of the priesthood—how fearful the attempt—how bold
the undertaking for my littleness! And another very great
cause of fear to me, and of my refusal too, is this—I see and
behold that Church which is built upon Christ our God
divided and rent asunder, and that we at one time say one
thing, at another, another; and that those Christians, too, of
the Eust who in other respects of the same faith with us differ
from us, and agree with those in the West; that we are separated
from them all, and are every day anathematised by all ; and
an anathema is a dreadful thing : it drives us far from God—it
banishes us from the kingdom of heaven—it brings us down
into the outer darkness. Moreover, the law and constitution
of the Church allows not of contention and strife ; but, as it
recognises the confession of but one baptism and one faith, so
it allows but one agreement concerning every part of eccle-
siastical discipline.

“ Nothing, indeed, is so pleasing and acceptable in God’s
sight as our union, and that we be strictly one Catholic and
Apostolic Church, even as we confess in the symbol of our
sipcere faith. And now, my brethren, I entreat, as I dare
say you do also (for.I know that the fear of God dwelleth in
you), of our most pious and orthodox Sovereigns, that an
(Ecumenical Synod may be convened ; that we who are of
the same God may become one—we who are united in the
confessions of the same Trinity may be of one mind and one
in mutual esteem—that we who are the one body of Christ
our Head, fitly joined and framed together—we who are of
one Holy Spirit should not be against each other, but in favour
of each other—and that we who are of the truth should
think and say the same thing, and that there should be no more
contention or division amongst us. So may the peace of God
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which surpasseth all understanding evermore preserve us.
Now, if our Sovereigns, the champions of orthodoxy, give
command in accordance with my most equitable request, then
I consent—I fulfil their command—I yield myself to your
vote ; but, if otherwise, then I cannot undertake it, lest I
make myself obnoxious to anathema, and I be condemned in
that day by the Righteous Judge of all, when neither kings
nor priests, nor rulers, nor multitudes of men, can avail to
deliver me. Now, as is best and most acceptable to your-
selves, make your response to my apology, or rather give an
answer to my request.” And they all were well-pleased with
that which had been spoken, and were quite agreeable that a
Synod should be convened; only some few poor senseless
persons were adverse, on which the Secretary again spoke
to the people—* Since the Sovereign Lord Leo has subverted
images, and this Council when it assembles hath found them
subverted, inasmuch as they have been subverted by the royal
power, this point demands very special enquiry; because that
they have dared, as it appears, to destroy an ancient custom
handed down in the Church, but the truth of God is not
bound.”

Now, after he was ordained, he wrote Synodical Epistles to
the Patriarchs of Rome, Alexandria, Antioch, and the holy
city, which you will find in the Second and Third Sessions,
together with the replies made to them.

~

A SHORT ACCOUNT OF CERTAIN TRANSACTIONS WHICH TOOK
PLACE BEFORE THE COUNCIL WAS ASSEMBLED.

PETER and PETER, Presbyters, most belovedin God, having
arrived from Rome, and having brought with them diplomatic
letters; and John and Thomas having arrived from the
East, most pious Presbyters and Monks, and also Syncelli of
the Patriarchs of those parts, and having brought with them
diplomatic letters, the Princes gave command to all the
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Bishops to assemble at the palace. Now, while they were
thus assembled in the God-protected and Royal city, the most
excellent Sovereigns themselves were delayed in Thrace.
But the greater part of the Bishops still involved in the
heresy of the Christian-detractors caballed, plotted with cer-
tain of the laity, many in number, that there should not be
any Council, but that they might still continue in their sub-
version and contempt of holy images; and, having stirred up
many factious and slanderous insinuations against the Patri-
arch, they must needs assemble their Conventicle also.

Their plots and cabals did not escape the ears of the Pa-
triarch ; but, even while they were getting together their Con-
venticles, he let them know that Constantinople had a Bishop,
and that without his pleasure they had no right to assemble
their Conventicles; and that, according to the canons, they
were obnoxious to deposition, on which the Bishops withdrew,
being withheld by fear from further proceedings. When,
however, the Sovereigns had arrived with the authorities of
the people, the scholarii, the excubitores, and the other mili-
tary who kept guard in the royal city, it was determined that
a Council should be held in the venerable temple of the holy
and ever to be praised Apostles. Now, the day before the
appointed time bad arrived, about mid-day, the soldiery, filled
with wrath and madness, began to mutiny, and having rushed
into the baptistery of the church they cried out some one
thing and some another ; but the end of the clamour was one
and the same—that there should not be any Council held.
The Patriarch gave information of the disturbance to the
Sovereigns, but they would by no means allow it to be the
very slightest hindrance to his assembling the holy Bishops
in the aforesaid venerable temple.

On the morrow the Bishops met there accordingly; and
while certain discussions were going on between the most holy
Patriarch and the Bishops beloved in God, and while they
were reading certain synodical writings which declare that
no General Council can take place without the agreement of
all the most holy Patriarchs—while engaged in this enquiry, a
great multitude of soldiers came with great noise and clamour
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before the gates of the venerable temple, being excited to this
by the suggestions of certain evil-minded Bishops who were
in the Council.

Which things being so, the Queen sent her command to
all the Synod by her chamberlain: “ For awhile depart, that
we may escape this insubordinate fury of the people, and after
this the will of the Lord be done.” And so, after the Bishops
had gone out of the temple, those of them who were opposed
to the truth made up their assembly with the rabble and im-
pious, caused a recitation of the false Conventicle to be made,
which they would gloss over as the Seventh Council. When
they had finished their noisy clamours of their evil Council,
about the sixth hour, being very hungry, they went home, and
so this ebullition of sedition was laid to rest.

Then the Sovereigns commanded the soldiers to march im-
mediately, under pretence of a campaign, against the enemy,
spreading a report that the Saracens had made an hostile
attack, but in reality to get them out of Constantinople. And
when they had arrived at Malagena, by command of the
Sovereigns, they were cashiered and dismissed: they were
told to go each one to his own country, as their services were
no longer needed. These things being finished in this way, the
Church remained one year in quiet, except that the Patriarch
proclaimed the word of truth to all. And afterwards, when
the year was past, the pious Sovereigns gave order that the
Synod should meet in the metropolis of Nice, and the com-
mand was obeyed by the Bishops assembling together there ;
and the Patriarch with the Legates of the Eastern and Western
Sees had come also to the same city, and the Synod took place
by the will of God, according to the record of the several
Sessions which follow.






THE SESSIONS.






SESSION THE FIRST.

Tle Business of the Council is opened with a short Prefatory Speech by
the Patriarch Tarasius; afler whick the Letter of Convocation is
read alowd by one of the Emperor's officers. The remainder of the
Session is occupied in hearing the Recantation of Basil, Bishop of
Ancyra; Theodore, Bishop of Myra ; and Theodosius, Bishop of
Ammorium ; who were without difficuity admitted to their rank in the
Council and all their former honours ; and in discussing the case of
seven other Bishops, who also desired to express their penitence ; but
who, having been more active in the cause of Iconoclasm, were not so
readily admitted.

IN THE NAME OF OUR LORD AND MASTER, JESUS CHRIST, OUR
TRUE GoD. In the reign of our most pious and Christ-loving
Sovereigns, Constantine, and Irene, his mother, in the eight
year of their consulship, the eighth of the calends of October
(24th of September), the eleventh indiction, the Holy (Ecu-
menic Council met together, which, by the grace of God and
the decree of the same divinely established Sovereigns, had
been summoned to assemble in the splendid city of Nice, the
metropolis of the Eparchy of Bithynia: namely, PETER, most
Reverend Archpresbyter of the most holy Church of St. Peter
at Rome ; and PETER, most Reverend Presbyter and Abbot of
the monastery of St. Sabbas at Rome, Legates of the Apostolic
See, and of Adrian, the most Holy and Sacred Archbishop of
old Rome; Tarasius, most Holy and Reverend Archbishop
of the far-famed city of Constantinople or New Rome; JonN
and THOMAS, most Religious Presbyters and Monks, Legates of
the Apostolic thrones of the Eastern Dioceses. [Here follow the
names of two hundred and fifly-three other Bishops who were pre-
sent on this occasion®]; and they sat before the most sacred

* The number of bishops whose names are recorded as being present at the
severnl sessions varies greatly, but never reaches 350, the number of which the
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pulpit of the nave of the most holy great church named
Sophia, in the presence of the very Noble and Illustrious
Princes PETRONAS, the most excellent Patrician, Ex-consul,
and Count of the Sacred imperial household ; and Jonx, the
imperial doorkeeper and treasurer of the imperial revenue;
with the most pious Archimandrites, both Monks and Abbots ;
the Holy and Immaculate Gospels of God being placed in the
midst.t

The VERY REVEREND THE BISHOPS OF THE ISLAND OF SICILY
said: “Itappears to us both right in itself, and in every respect
most profitable to this our holy (Ecumeniec Council, that, as
an introduction to the discussion ofthe points now about to be
brought under enquiry, the most holy Archbishop who pre-
sides over the imperial city of Constantinople be requested to
preface our proceedings, and to open the door to further in-
vestigation, by commencing with such address as may appear
to him most suitable.”

Tae HoLy CouNcIL said : “ Be it according to the request
of the most holy bishops.” :

TARASIUS, the most holy and most blessed Patriarch of Con-
stantinople, said: “ Now may we most reasonably make use
of those words of the prophet—words which we have often
heard as being proclaimed in the Gospel aiso: ¢ The crooked
shall be made straight and the rough places plain’ (Isai.xl. 14;

Council is said to consist. The different enumerations are as follow :=—At the
commencement of the first session, 253 were present ; at the close of the second,
256 were present ; at the close of the third, no particular enumeration is made
in the Greek; but, in the old Latin translation, 262 names are on fecord ; at
the close of the fourth are found the subscriptions of 335 Bishops, and, in addi-
tion, of 132 Abbots, who are not elsewhere particularized. In the two next ses-
sions no enumeration is made ; but at the commencement of the seventh ses-
sion 324 Bishops are recorded as being present, and the subscriptions to the
definition of the Council are 807.

According to Baronius, four Saints were present at the Council : 8. Eathy-
mius, Bishop of Sardis, and SS. Plato, Theodore Studites, Theophanes, Monks.
This last made himself conspicuous by coming on an ass, and clothed in ragged
garments.—Baron. ad Ann. T87.

+ “In the midst, (says the author of the ¢ Histoire du Concile de Nice")
Was pre s magnificent throne, on which was placed the holy Gospel, to
hold as it were the place of Jesus Christ, and to supply the Fathers with a rule
and model for their definitions.” The author nd&, in a note, that he has no
express testimony for this assertion ; but concludes that it must be so from
the fact that this usage is found in the Councils of Ephesus, and Chalcedon, and
the rest.— Vide, Hist. du Conc. Nice, p. 50, and 111,
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Lukeiii. 6). When God determines to accomplish any purpose,
how easily is every obstacle surmounted : ¢ for who hath resisted
His will” (Rom. ix.9). For though by the instigation of the
arch-enemy of souls, who ever delights to confound and distract
the holy Catholic Church, whilst in the beginning of August,
in the year now past, we were holding our sessions in the vener-
able church of those trumpets (caAmiyywr) of the Spirit, the
holy glorious Apostles, within the walls of the God-protected
imperial city, a numerous mob, full of wrath and bitterness,®
under the patronage of certain notorious Bishops (whose
‘names, as being well known to all of you, I willingly pass over),
was stirred up against us to lay hands upon us, but from whose
hand the Lord delivered us, and for awhile seemed to have
put an entire stop to our speaking and confirming the words
of truth and piety: nevertheless, our most Gracious Sove-
reigns, under the direction of God, as being on the one hand
most determined champions of orthodoxy, and on the other
no less determined opponents of heterodoxy, would °give
neither sleep to their eyes, nor slumber to their eyelids’ (Ps.
exxxii. 4), till they could bring the tabernacle of God—that is,
His Church—into a state of unity, and could restore to it the
blessings of peace. Wherefore they have, by the council and
good-will of our God, again called us together; for which good
deed of theirs may they be recompensed by Christ, our uni-
versal King, who is able abundantly to repay all that they
have done. Let us, therefore, O ye holy men, invoking His
assistance, having His fear within our breast, and the future

judgment ever before our eyes, ¢ gird up the loins of our mind ’
(1 Pet. i. 13) in truth, and, as the Apostle teaches, ¢ being sober’
in all things, determine that which is just ; that thus without
delay we may root up all innovation, whether it be in omis-
gsion or superfluous addition, as tares sown among the pure
wheat, opposed to the truth and hostile to the Church: for
the things which have been handed down to ugin her are not

* Tarasius here alludes to the dupemion of the Fathers when assembled at
Constantinople, in the year preceding, by means of the troops, who had served
under Constantine V.; of which transaction an account is given in the short
abstract of events which happened before the Council.
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¢ yea, and nay’® (2 Cor. i. 19), but are yea in truth, and re-
main uninjured and undefiled throughout all ages; for faith-
ful is ¢ He that hath promised the gates of hell shall not pre-
vail against her’ (Matt. xvi. 18). Now, if we be satisfied that
it is pleasing to God, then let thoset Bishops who last year
were in opposition to the truth be brought into our presence ;
and if they have anything to say for themselves, whether of
disputation or apology, they may be free to speak, that so
every point under enquiry may be made plain to all.”

CoONSTANTINE, most holy} Bishop of Constantia, in Cyprus,
said: “If it seem good to this holy (Ecumenic Council,
let the most Reverend the Bishops who are involved in this
charge be permitted to come into the presence of this holy
(Ecumenical Council according to the proposal of our most
holy and blessed Patriarch Tarasius.”

TrE HoLY COUNCIL said: ¢ Let them come in;” on which
the Bishops alluded to came in; and, after they had entered,
the very illustrious Princes said, “ Our gracious masters com-
manded us to lay before all assembled in your holy Council,
their precious and venerable (¥AKPA)g Letter of Convoca-
tion, to which we demand your attention.”

Tae HoLy CousciL said : “ May God confirm the kingdom
of our gracious lords:” on which Leontius, the most noble
Secretary, having taken it in his hands, read aloud the same
pious Letter of Convovation.

ZAKPA. [TrHE LETTER OF CONVOCATION.]
¢« CONSTANTINE AND IRENB—Sovereigns of the Romans in the

. resent state of the Greek and Roman Churches testifies this
pmndef agreement, and certainly in ecclesiastical traditions. th plead
tradition for their differences : who shall decide between them 1

4+ * The Iconoclasts appeared, not as judges, but as criminals or penitents.”—
Gibbon, Dec. and Fall, c. 49. The penitents were the first three who entered,
and had but to read their libel of recantation: the other seven were arraigned
as criminals, and were forced to pass the ordeal of a long discussion as to the
method in which they should be received. Gregory of Neocsesares, as having
been the chief of the opposing party, was not admitted till the second session,
when he was charg®! as being a ringleader of heresy.

$ The epithets, ‘Ayirraros, EvhaBéararor, Ocoplesaros, and the like,
are appended to the name of every Bishop every time he speaks : they may, in
futare, be very reasonably omitted.

§ TAKPA, a word not found in common Lexicons. Du Cange explains it
as * Sacrs, Epistola "—* diploma principis.”



SESSION THE FIRST. 5

Faith, to the most holy Bishops, who, by the grace of God and by
the command of our pious Sovereignty, have met togetler in the
Council of Niceea.

“ The Wisdom which is truly according to the nature of God and
the Father—our Lord Jesus Christ, our true God—who, by His most
divine and wonderful dispensation in tho flesh, hath delivered us from
all idolatrous error ; and, by taking on Him our nature, hath renewed
the same by the co-operation of the Spirit, which is of the same nature
with Himself : and having Himself become the first High Priest, hath
accounted you, Loly men, worthy of the same dignity.

“ He is that good Shepherd who, bearing on His own shoulders
that wandering sheep-follen man, hath brought him back to His own
peculinr fold—tlat is, the company of angelic and ministering powers
(Eph. ii. 14, 15), *and hath reconciled us to Himself, having broken
down the enmity through His flesh,” and hath bestowed upon us a
rule of conduct tending to peace [éipqraiav éaywyyv] ; wherefore,
preaching to all, He saith in the Gospel, ¢ Blessed arc the peacomakers,
for they shall be called the children of God’(Matt. v. 9). Of which
blessedness, confirming as it does the exaltation of the adoption of
sons, our pious Sovereignty desiring above all things to be made par-
takers, hath ever applied the utmost diligence to direct all our Roman
Commonwealth into the ways of unity and concord : and more espe-
cially have we been solicitous concerning the right regulation of the
Church of God, and most anxious in every way to promote the unity of
the Priesthood. For which cause the Cliefs of the Sacerdotal Order of
the East and of the North, of the West and of the South, are present®
in the person of their Representative Bishops, who have with them re-
spectively the replies written in answers to the Synodical Epistle sent
from the most hqly Patriarch Tarasius ; for such was from the begin-
ning the synodical regulation of the Church Catholic, which, from the
one end of the earth to the other, hath received the Gospel. On
this account we have, by the good will and permission of God, caused
you, His most holy Pricsts, to meet together—you who are accustomed
to dispense His Testament in the unbloody sacrifice—that your deci-
sion may be in accordance with the definitions of former Councils, and

* That this boast, more than once repeated in this Council, is far from true,
is evident from the fact that, from the North no Bishop whatever was present :
from the ¥est, only the Bishops of Sicily and the Pope’s iegntes : from the South,
only two Monks, who assumed the person and character of Legates from the
Patriarchs of Alexandria and Antioch, the falsity of whose pretensions will be
seen in notes on the Third Session of the Council : so that this assemblage of
Bishops from the Noith and South, West and East, is confined mainly to
the Bishops of the East.
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that the splendour of the Holy Spirit may enlighten you all; for, n
our Lord teaches, ¢ No man lighteth a candle and putteth it under a
bushel, but on a candlestick, that it may give light to all that are in the
house’ (Matt. v. 15) :* even so, should ye make such use of the various
regulations which have been piously handed down to us of old by our
Fathers, that all the Holy Churches of God may remain in peaceful
order.

« As for us, such was our zeal for the truth—such our earnest
desire for the interests of religion, our care for ecclesiastical order,
our anxiety that the ancient rules and orders should maintain their
ground—that though fully engaged in military councils—though all
our attention was occupicd in political cares—yet, treating all these
affairs as but of minor importance, we would allow nothing whatever
to interfere with the Convocation of your most holy Council. To every
one is given the utmost freedom of expressing his sentiments withous
the least besitation, that thus the subject under enquiry may be most
fully discussed and truth may be the more boldly spoken, that so all
dissensions may be banished from the Church and we all may be
united in the bonds of peace.

¢« For, when the most holy Patriarch Paul, by the divine will, was
about to be liberated from the bands of mortality and to exchange his
earthly pilgrimage for a heavenly home with his Master Christ, he ab-
dicated the Patriarchate and took upon him the monastic life : and
when we asked him ¢ Why hast thou done this?’ he answered, ¢ Be-
cause I fear that, if death should surprise me still in the Episcopate of
this royal and heaven-defended city, I should have to carry with me the
anathema of the whole Catholic Church, which consigns me to that
outer darkness which is prepared for the devil and bis angels ; for they

* The objection'of the “ Caroline Bodks” (lib. ii. ¢. 12) to this quotation does
not seem well founded ; for it is not here applied to the establishment of
image-worship, but rather to that light which the Canons of the Church might
be supposed to afford to the assembled Fathers, directed by which their deci-
sions might be made according to the truth. Charlemagne understands the
q.:oution as made against the Iconoclasts, as if they, by rejecting image-wor-
8! % had hidden their candle undera bushel. This application of thess words
is thus vindicated by Adrian, in his letter to Charlemagne, in answer to the
censures of those books (p. 116, col. 1) :—““ Most right and proper is it to
apply these words against those who despise images, since they may be said to
hide their candle dnder a bushel ; for by the candle is meant our faith—
namely, that of the holy Catholic and Apostolic Church ; ¢ for (says St. Am-
brose) the candle is our faith, as it is written, Thy word is a lamp unto my feet :
the word of God is our light—our faith is the candle : lot no one limit faith
within the measure of the law,’” &c. [quid ad rem]. And he brings forward
another quotation, equally imppliu%‘l‘e, from St Chrysostom :—*“ I have
lighted a candle for you : be it your care to keep it alight.”
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say that a certain Synod hath been held here in order to the subversion
of picturcs and images which the Church receives, retains, and wor-
ships, in memory of the persons whom they represent. This is that
which distracts my soul—this is that which makes me anxiously to en-
quire how I may escape the judgment of God—since among such men
I have been brought up and with such am I numbered.” No sooner
bad he thus spoken in the presence of some of our most illustrious
Nobles than he expired.*

“ When our Pious Sovercignty reflected on this awful declaration (and
truly, cven before this cvent, we had heard of similar questionings from
many around), We took counsel with ourselves as to what ought to be
done ; and We determined, after mature deliberation, that when a new
Patriarch hed been elected, We should endeavour to bring this subject to

* The particulars of this Conference with the Patriarch Paul are thus re-
corded by Theophancs (Chronograph. an. 776) :—* In the month of August,
of the seventh indiction, the Patriarch Paul abdicated the patriarchate and as-
sumed the monastic garb without the knowl of the Empress. When she
knew of it, she followed him, accompanied by her son, and, with many tears
and lamentations, said to him, ¢ Why kast thou done thus 7 And he, greatly
gricving, made answer, ‘O, that I had never sat in the throne of the Church q/'
Glod, since i was under the infuence of tyranny, divided from other Catholic
Churches, and subjected to their anathema.’ After this, she summoned the
petricians and the chief of the senate and sent them to him. And he said to
them, ¢ Unless there be an Ecumenical Council, and the prevalent error be

corrected, ye cannot be saved.” And they replied, * How came i, then,
o pass that, when thou wast consecrated, thou didst subscribe the decree that
we ought not to worship images 7/ He answered, ¢ It 1s for this [ and
have betaken myself to this penance,thut [ may obtain jrom God that He will
not punish me, His priest, for keeping buck and reyusing to proclaim the truth
through fear of your madness’ While thus speaking he fcll asleep, to the
great grief of the Empress and all good men ; for he was a good man, charita-
ble beyond his means, worthy of all reverence ; and both the Empress and the
State had great confidence in him. After his death, men spoke with much
more ireedom about than before.” There are many discrepancies in the
two relations of this Conference; but Theophanes wrote later than the Council,
and poesibly added such circumstaices as made the tale more probable. There
are serious objections to both the one and the other: (1). This Conference was
private—no one present but the Empress and her creatures. Had this repentance
of the Patriarch been real—it should have been as public as possible. (2). It was
too late : liberty of conscience, with respect to images, had now been granted for
five {:ﬂ. The Patriarch had had ample opportunity, if he pleased, of declar-
ing his change of opinion. He stood in no danger from the madness of the
peoil‘e.; and surely the Empress had power enough to have protected him with-
out his abdicating his see or retiring to a monastery : yet he dares not divulge
his sentiments till the very day of his death. (3). His death following this de-
claration prevented all enquiry. (4). No Church had actually pronounced any
anathema but that of Rome, and the confcssion put irto his mouth is very
absurd. In the Empress’s letter to the Council, h::rmh as if he had but just
found out, and that only by report, that a Synod been held against images
in Constantinople. Possibly, as Paul's character stood too high to admit of
slander, they adopted the more convenient fabrication of a change of senti-
ments.—Basnage, Histoire d'Eylise, 1ib. xxiii. c. 4, § 10.
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some decisive conclusion. Wherefore, having summoned those whom
we knew to be most experienced in ecclesiastical matters, and having
called upon Christ our God, We consulted with them who was worthy
to be exalted to the chair of the Priesthood of this Royal and Heaven-
defended city ; and they all with one heart and soul gave their vote in
favour of Tarasius—he who now occupies the Pontifical Presidency.
Having, therefore, sent for him, We laid before him our deliberations
and our vote ; but he would by no means consent, nor at all yield to
that which hnad been determined. And when We enquired, ¢ Where-
fore he thus refused his consent?—at first he answered evasively,
¢ That the yoke of the Chief Priesthood was too much for him." Bat
We, knowing this to be a mere pretext covering his unwillingness to
obey us, would not desist from our importunity, but persisted in pass-
ing the acceptance of the dignity of the Chief Priesthood upon him.
When he found how urgent We were with him lhe told us the cause
of Lis refusal :—¢It is (said he) because I perceive that the Church,
which has been founded on the rock Christ our God, is rent and torn
asunder by schisms, and that we are unstable in our confession, and
that Christions in the East, of the same faith with ourselves, decline
communion with us, and unite themselves to those of the West ; and
8o we are estranged from all, and each day are anathematised by all :
and, moreover, I should demand that an (Ecumenic Council should be
held, at which should be found Legates from the Pope of Rome and
from the Chief Priests of the East’* We, therefore, fully under-
standing these things, introduced him to the assembled company of the
Priests—of our most illustrious Princes—and of all our Christian peo-
ple ; and then, in their presence, he repeated to them all that he had
before said to us ; which, when they heard, they received him joyfully,
and earnestly entreated our Peace-making and Pious Sovereignty that
an (Ecumenic Council might be assembled. To this their request, We
gave our hearty consent; for, to speak the truth, it is by the good

*® This declaration of Tarasius is set forth more at large in his apology for
his uncanonical ordination found in the Ante-conciliar documents. It is some-
what remarkable that a Hierarchy consisting of at least three hundred and
fifty Bishops, to say nothing of a still larger body of Priests and Deacons, of
Monks and Abbots, could not furnish Irene with a man fitted for this exalted
station, but she must needs have recourse to a layman and a soldier. The
Pope was scandalised at the irregularity, and nothing but Tarasius’s seal for
image worship reconciled him to it. Charlemagne, on the con , viewing
his election as illegal, considered the ﬁurpooe for which he was elected yet
worse. “ Tarasius (says he, Car. Lid,, b iii. c. ii.) endeavours to expiate one
error by another, and from one disease falls into another; while he is bourinﬁ
by his over-zeal for images to make amends for his hasty consecration an
clevation to the Episcopate.”
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will and under the directions of our God that we have assembled you
together. Wherefore as God, willing to establish His own counsel, hath
for this purpose brought you together from all parts of the world, Bebold
the holy Gospels now lying before you, and plainly crying aloud, ¢Judge
justly * (John vii. 24) ; stand firm as Champions of Religion, and be
ready with unsparing hand to cut away all innovations and new fan-
gled inventions. And, as Peter the Chief of the Apostolic College
(Jobn xviii. 10) struck the mad slave and cut off his Jewish ear with
the sword, so in like mauner do ye wield the axe of the Spirit, and
every tree which beurs the fruit of contention, of strife, or newly-im-
ported innovation, either renew by trausplanting through the words
of sound doctrine, or lny it low with canonical censure, and send it to
the fires of the wrath to come: so that the Peace of the Spirit may
evermore protect the whole body of the Church, compacted and
united in one and confirmed by the traditions of the Fathers; and so
may all our Roman State enjoy peace, in the peace of the Church.

“ We have received letters from Adrian, most holy Pope of old
Rome, by his Legates—namely, Peter, most religious Arclhpresbyter,
and Peter, most religious Presbyter and Abbot—1who will be present in
council with you ; and We command that, according to Synodical cus-
tom, these be read in the hearing of you all ; and that, having heard
these with becoming silence, and moreover the Epistles contained in
two octavos® sent from the Chief Priests and other Priests of the
Eastern dioceses by John, most pious Monk and Chancellor of the
Patriarchal throne of Antioch, and Thomas, Priest and Abbot, who
slso are present together with you, ye may by these understand what
are the sentiments of the Church Catholic on this point.”

When the Letter was concluded, the HoLy COUNCIL said :
“God preserve their kingdom-—God grant them a long life—
God make them abundantly to rejoice !” After which accla-
mations, Basil, Bishop of Ancyra, Theodore, Bishop of Myra,
and Theodosius, Bishop of Ammorium, were brought for-
ward ; and, while they were standing in the midst of the holy
council, BasiL, Bishop of Ancyra, said: “ Having to the
utmost of my ability examined the question now before you,
and being perfectly satisfied in every respect, I, your most

* Quaterniones porro librorum, Tetpas et Terpadiov nuncupant, quia vi-
delicet quatuor foliis duplicatis aliumque in alio insertis constant : que octo
folia sexdecimque paginas efficiunt.

Palseeographia Greeca, studio Bern. de Montfaucon, p. 26. Paris. 1708.
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unworthy servant, have now approached the Catholic
Church.”

Tarasius: “Glory to God, who w:ll have all men to be
saved, and to come to the knowledge of the truth” (2 Tim. ii. 4).

Basiv then read from the libel which he had in his hand :
- “It is an ecclesiastical regulation, canonically handed down
to us from the beginning, both by the holy Apostles and our
holy Fathers and Doctors their successors, and also by the six
holy (Ecumenic Councils, and by all orthodox local Synods,
that all who return from any heresy whatever, to the ortho-
dox confession and tradition of the Catholic Church, should
deliver in writing a recantation of their several heresy, and
a confession of the Orthodox Faith. Wherefore, I, Basil,
Bishop of Ancyra, desiring to be united to the Catholic
Church, do present this my written confession to Adrian,
most holy Pope of old Rome—to Tarasius, the most blessed
Patriarch—to the other most holy Apostolic Thrones—namely,
of Alexandria, Antioch, and the holy City; and, moreover,
to all other Orthodox Chief Priests and Priests, and I lay
it before you as having received power from apostolical
authority ; and, at the same time, [ humbly crave the pardon
of all your blessed assembly for this my tardiness, for I ought
never to have failed in the confession of orthodoxy, but this
arose from my extreme ignorance, dulness, and want of con-
sideration ; wherefore I do the more earnestly entreat your
blessedness that ye would intercede with God for me, that I
may obtain mercy.

I believe, therefore, and confess vne God the Father Al-
mighty, and one Lord Jesus Christ, His only begotten Son,
and the Holy Spirit the Lord and Giver of life—a Trinity
consubstantial and coequal, to be worshipped and glorified in
one Godhead, Power, and Authority; and I confess all things
relative to the dispensation of one of this Holy Trinity, our
Lord and God Jesus Christ, even as the six holy (Ecumenic
Councils have delivered them to us; and all the unbridled
licence of heresy I abominate and anathematise, even as they
have anathematised it before me.* And as I ever entreat

* Basil is severcly censured in the “ Caroline Books,” because that, in his
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the good offices of our immaculate Lady the holy Mother of
God, and of the holy and heavenly powers, and of all Saints,
so I receive, embrace, and give honorary worship to their
holy and precious relics, in the confidence that I shall obtain
sanctification from them; and in like manner I embrace,

confession he inserts :—* The kissing and adoration of images and relics, saying
that he has faith to expect sanctification from them, while he omits all mention
of the remission of sins, the resurrcction of the flesh, and thelife of the world
to come.” In this chapter (lib. 8, cap. 6), the importance of cach of these
three Articles omitted by Basil is insisted upon, and is proved from the fact
that each of them was taught both in the Uld and New Tcstaments, and was
accounted worthy of a placo even in the short summary of the Apostles’ creed,
as too important to be omitted. After which it is said: “ ¥rom hence it
plainly appears that he (Basil) displayed no slight folly when, in his con-
fession, ho could pass by mysteries of such importance that Christianity could
scarce exist without them, and instead of these brought forward other things
quite annecessary, not to say ridiculous.

““ Morcover, the above-named Bishop, after confessing that the adoration
and kissing of images were among the most important bulwarks of the faith,
declares that he trusts that ke chal% obtain aunctification from them. Well may
he be left to participate with things devoid of scnse, destitute not only of sanc-
tification but even of life, who, r the confession of the Trinity, declares
that be hath faith in such trifles ; whilc he carelessly omits those things which
are among the greatest privileges of the Christian religion. But lastly, let it
be admitted that there is some advantage in image worship, still, what would
be detracted from the Christian religion, if it were omitted in the chief summa-
ries of the faith +—and it seems, moreover, rather prohibited than enco
by our holy Fathers. Never could such omission so injure the faith as
the omission of the remission of the resurrection of the flesh, and the life
of the world to come, since they are everywhere uusht throughout the holy
Scripture ; and, as we said before, are found united in the Apostles’ creed
with admirable brevity.”

Adrian’s defence of Basil is as follows :—“ S. Ambrose, in his treatise on the
faith, among other things, says there is a plenitude of divinity in the Father—
there is & plcnitude of divinity in the Son. DBut of the Holy Spirit he saith
nothing, because he was speaking of the Father and the Son only. In the same
manncr Basil, in his recantation, makes mention of his reception of sacred
images and relics, because he had all that time been in error on these points.
3:, concerning remission of sins, &c., he had not been in error, nor had ever in

opposed the Catholic Church, as did those wrétched and miserable
heretics who endeavoured to do away with the value alike of images and relics.”

Here Adrian confutes himself ; for if the Iconoclasts did deny these three
articles of the creed, then Basil must in likc manner have denied them, and
hence would flow an additional reason why he ought not to have omitted them
in his confession. After dooming the Iconoclasts to eternal destruction,
Adrian brings forward several other passages in favour of relics and their wor-
ship. As they have no connection with the subject, they may be omitted.
One passage from St. Basil may be here brought forward, whic{l, if genuine,
betokens no little superstition in that Father. In his comment on Psalm cxv.
among other things he says, ‘‘ Before this, it was said to the Chief Priests
and the Nazarites that any person who touched a dead body was impure, and
must wash his clothes. But now, whoever touches the lips of a Martyr shall
receive some icipation of sanctification from the grace which remains with
the body.” [Certainly Basil, of Ancyra, might be justified in his expectation,
by Bani of rea, unless it be some Pscudo-Basil, from whom the quotation
is made].—Adrian's Letter, p. 120, c. 2.



12 SESSION THE FIRST.

“salute, and ascribe the worship of honour to venerable images,
both of the dispensation of our Lord Jesus Christ, in that
human figure which for our sakes He adopted, and of our
immaculate Lady the holy Mother of God, and of the Godlike
(Geoesdwv) Angels; and of all the holy Apostles, Prophets,
Martyrs, and of all Saints.

¢ Furthermore, I reject and anathematise, with all my heart
and soul, the Synod convened in all stupidity and madness, and
by them styled the Seventh /—but by all who think aright, law-
tully and canonically called the Pseudo-Synod, as being utterly
devoid of all truth and piety, and as most rashly, audaciously—
yea. even most atheistically—barking against the ecclesiastical
tradition delivered to us from God, and as having treated
with insult holy and venerable imnages, and given orders that
they should be utterly banished from the Churches of God;
over which presided Theodosius, falsely called Bishop of
Ephesus; Sisinnius, Bishop of Perga, surmamed Pastillas;
Basil, Bishop of Pisidia, nicknamed Tricaccabus, through
whose follies the miserable Patriarch Constantine was also
misled. This is my confession, and to' this I declare my
consent ; and, therefore, with all sincerity of heart and recti-
tude of mind (God is my witness), I here pronounce the
subjoined anathemas:—

“1. Anathema to the Christianity-slanderers® (xpisia-
vokaryyopows)—that is, to the Iconoclasts.

“2. Anathema to those who apply passages of Scripture,
written against idols, to holy and venerable images.

'“3. Anathema to those who do not salute holy and venera-
ble images.

“4. Anathema to those who affirm that Christians pay re-
gard to images as to gods.

“5. Anathema to those who call holy and venerable images
idols.

“6. Anathema to those who consciously communicate with
those who dishonour and insult holy images.

® XPISTIANOKATHIOPO!; or, “the Slandcrers of Christians,” as
if, in calling image-worshippers, idolators, they had brought an unjust and
slandcrous accusation against Christians in general.
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“ 7. Anathema to those who ascribe deliverance from idola-
try to any other than to Christ our God.

“8. Anathema to those who reject the doctrine of the holy
Fathers and the Traditions of the Catholic Church, taking up
the pretext and the language of Arius, Nestorius, Eutyches,
and Dioscorus; and affirming that, further than we are
taught from the Scriptures of the Old and New Testament,
we are bound to follow neither the doctrine of the holy
Fathers, nor (Ecumenic Councils, nor the Traditions of the
Catholic Church.*

“9. Anathema to those who presume to say that the Ca-
tholic Church ever admitted idols.

“10. Anathema to those who affirm that the invention of
images is the invention of Satanic craft, and not the tradi-
tion of our holy Fathers.

“ These things I now confess, to these I assent, and these I
do with my whole heart, and mind, and soul, declare ; and if
(but may it never happen) at any time, through the strata-
gems of Satan, I ever willingly or unwillingly turn aside
from this my present confession, let me be anathema from
the Father, Son, and Holy Spirit, banished from the Catholic
Church, and every Sacerdotal Order. Henceforth I shall order
my ways according to the Sacred Canons both of the holy
Apostles and of our inspired Fathers, avoiding all receiving
_ of gifts and base gain.” °
" Tarasius: “All this our sacerdotal assembly unite in
giving thanks and praise to God for this thy confession,
which has now been made by thee to the Catholic Church.”

" Tar Hory CouNcIL: “Glory be to God, who hath united
that which was divided.”

THEODORE, Bishop of Myra, was then brought for-
ward, who said : “Even I, a sinner and unworthy, having
made deep enquiry and research, and having chosen the
better part, do entreat of God and your Holiness that among-
the rest I also, though a sinner, may be united to the Catholic
Church.”

* This anathema is not unsuitable to a Council which had so slight a foun-
dation in Scripture to build upon.
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TARASIUS : “It is ever agreeable to our Lord Jesus Christ
to receive the penitent.”

THEODORE then read the same Libel which Basil had
read before, beginning with: “It is an ecclesiastical re-
gulation,” and so on with the rest. And when he had finished
reading,

TARASIUS said: ¢ And now, in behalf of Theodore, the
most holy Bishop of Myra, we offer thanks to Christ our
God.”

Eurovuvius, Bishop of Sardis, said: “ Blessed be God,
who hath united him to the Catholic Church.”

TneoposIus, Bishop of Ammorium, was then brought for-
ward, who said: “ My most holy and reverend Lords and all
this sacred <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>