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ADVERTISEMENT TO VOL. IL.

IN the Lectures which compose the foliowing voiume, a
slight deviation has been made from the order in which
they were delivered. The tenth Lecture was upon the
Real Presence, or Transubstantiation; but, as this sub-
ject was treated on three successive Sundays, on account
of the greater numbers who could attend on that day,
while other topics were discussed on the Wednesdays and
Fridays, it has been thought expedient to proceed with
these, and place the three Lectures on the Real Presence
together, at the close of the series.

A Discourse has been added on Indulgences. This
was not delivered at Moorfields, from want of time. It
had, however, been given at the Sardinian Chapel, in a
short course delivered there during Advent, 1835; and
a strong desire having been expressed by many who
heard it, that it should be published, the author has been
induced to write it from his notes, and add it as part of
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LECTURE THE TENTH.

ON THE SACRAMENT OF PENANCE.

JOHN xx. 23.

“ Receive ye the Holy Ghost ; whose sins ye shall forgive, they are

Jorgiven them, and whose sins ye shall retain, they are retained.”

I sHALL this day endeavour to explain to you, in the simplest
manner, the doctrine of the Catholic Church regarding confes-
sion, or the forgiveness of sins, and the grounds whereupon she
maintains this practice to be an institution of our Lord. It
would, however, be necessarily unjust to the subject to enter
into it alone, and detached from all those other important insti-
tutions, which are considered an essential part of the remedy
established by Christ for the forgiveness of sins. It will, there-
fore, be necessary for me to enter, perhaps at some length, into
other considerations connected with this subject, and endeavour
rather to lay before you the entire form and substance of that
sacrament, which the Catholic Church maintains, and believes,
to be one of the most valuable institutions left by our Saviour
to the ministration of his Church—that is to say, the sacra-
ment of Penance, of which, indeed, confession is to be con-
sidered but a part,

Nothing, I own, is more common than to separate our belief
from our practice; and then, placing the latter before the con-
sideration of mankind, as something which stands on indepen-
dant grounds, and has no connexion with the former, to repre-
sent it as necessarily a human invention, devoid of authority
in the word of God. In order to remove any impression that
may have been made of this nature, it will be proper that I
show you this institution as really prescribed in the Church of
Christ, in connexion with other and still more important doc-
trines. I shall, therefore, endeavour to go through all parts of
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this sacrameri, comparing the institutien believed by us to
have been left by our Saviour, and preserved in the Church of
God, with the method supposed by other religions to have been
instituted, and to be in operation there, for the attainment of
the same objects.

I have again and again inculcated, that in the works of God,
or in all those institutions left by him to mankind, there must
be always found a certain consistency or harmony of parts,—
so that whatever has been demonstrated regarding one portion
of the system which he left on earth, must be allowed to be of
considerable weight towards influencing our belief, at least as
to the probability of other similar institutions having been
provided. For example, with regard to the present case, all
are agreed, that among the most important objeets of our Sa-
viour's coming among mankind,—I may say, indeed, the most
important of all,—was that of rescuing fallen man from sin.
We must, consequently, suppose that he did notleave his work
imperfect ; and, while we all concur in common belief, that
the work of redemption was quite perfect and complete, so far
as the giving a full equivalent to the divine justice, we all must
likewise agree, that a means was provided by him whereby this
full and general redemption was, in some way or other, to be
applied to each individual case. No one can, for a moment,
suppose, that because Christ died for our sins, we are rescued
from all co-operation on our parts; that, without a single act,
I do not say external, but at least of our minds, we shall have
the full benefit of that redemption; that nothing was demanded
from us, whereby that general redemption, which would have
cancelled the sins of ten thousand worlds, was to be accepted
by God, in our particular case. Consequently, so far we all
admit that redemption was perfected by Christ's death; and
80, likewise, must all agree that some instrument or other,
whether of outward act or inward movement, was necessary
for the purpose of making that redemption applicable to our-
selves.

But if we look into the institutions of Christ, we shall see,

d_



LECTURE X. 7

that, ia every other ease, at least, he was pleased to make use of
external agency. Is not the blood of Christ applied to the
sanctification of man in the waters of regeneration? Is not
baptism a sacrament instituted by eur Lord for the purpose of
cleansing the soul from, original sin? 1Is not the sin there for-
given, through the only forgiving power, that is, through the
cancelling blood of oeur Redeemer ?—and yet, is not this ap-
plied by means of the outward act and ministration of man 7

Was not the redemption of Christ complete in itself, so far
as it was intended also for our greater sanctification? Were
not his sufferings in themselves all-abundant, as directed to the
end of uniting us in love and affection with him, by making
us feel what he suffered for our sakes 7—and do not all agree,
even those who differ from us in the real and esseatial charac-
ter of the sacrament of the Eucharist—do they not all agree,
that it is instituted for the purpose of applying to ourselves
those feelings at least which he intended to excite by his suffer-
ings and death? And is not this again a visible institution ¥
Is it not applied through the agency of man,and is it not done
by outward acts and rites, both on the part of the minister,
and of him who receives it ?

Did not our Saviour come on earth to teach all mankind ?
Did he not establish a code of doctrines and morals, a system
of laws for our edification both in faith and conduct? And
has he not left an outward instrument of this in his written
word? And has he not appointed ministers, and constituted
a hierarchy, to whom was committed the care of his flock,-
with power and authority to instruct? And here again, is
not one of the most signal and important benefits which our
Saviour intended to communicate to man, communicated
through outward means, by an institution founded by himself
for that purpose ?

Now, if the great end for which he came on earth was the
abolition of sin; and that not merely considered as the can-
celling of a general debt, but as a specific means by which each
individual should have the benefit of his redemption, if we
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see, at the same time, that, in every other part of the system,
the benefit conferred on mankind was attached to the outward
observance of some given forms, committedto a ministry des-
tined for that purpose, can we conceive the system so broken
and imperfect, that in this important case, in this momentous
matter, no visible or outward means should have been institut-
ed for its accomplishment? On the contrary, if, in the less
important case—viewed with reference to the character of the
guilt—of original sin, in which we have no personal participa-
tion, he was not contented that the child or adult should con-
ceive his belief, by any inward act of himself or another, but
exacted that he should appear as an offender, and as one seek-
ing forgiveness and sanctification, that he should be examined
and give promise of his fidelity, in the face of the Church,
and make confession of his faith before mankind ; can we be-
lieve that, in the more important case, where the great end for
which he came on earth is to be fulfilled, in the wiping away
the deeper and more enormous offences, actually committed
by us, whereby we more especially outrage the majesty and
glory of God, he should have left no road, no outward visible
means, for the attaining of this mercy, and that he should not, as
in the other, by outward manifestations of sorrow, require some
compensation in the sight of man. Now, on these grounds,
while even approaching the subject from a distance, I am sure
no one can consider it inconsistent with all that we know of
the dealings of God with us, with the natural line of providen-
tial conduct towards fallen man, in the establishment of Chris-
tianity, to suppose that Christ left in his Church an express
institution for the cancelling of sins, through the application
of his all-redeeming and all-sufficient blood.

We now come to examine what is the Catholic doctrine re-
garding the existence of such an institution. The Catholic
Church teaches, that Christ did establish on earth a means
whereby forgiveness should be imparted to wretched sinners~—
whereby, on the performance of certain acts, all who have
offended God may obtain authoritative forgiveness. It is ge~
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merally said,—I mean by those who preach and write against
our doctrines,—that the institution maintained by the Catholic
Church to have been established by Christ, is confession. This,
at the outset, is an error,—the Catholic Church believes that
the institution left by our Saviour was the Sacrament of Pen-
ance, consisting of three parts, whereof confession is only one,
and that one not the most essential. Here, therefore, is mani-
festly a mis-statement or misrepresentation, however uninten-
tional, of our belief. For I will proceed to show you, that
the Catholic Church teaches and urges the necessity of every
thing that any other Church requires ; and that even in more
complete perfection than any other system of religion. We
believe; thevefove, that the Szerament of Penance is composed
of three parts,—contrition, or sorrow—confession, or its out-
ward manifestation—and satisfaction, which is in some respects
also a guarantee of perseverance in that which we promise.
‘With regard to the first, the Catholic Church teaches thatsorrow
or contrition, which involves all that any other religion means
by repentance, of which it is only a part, has always been
necessary on earth to obtain the forgiveness of God. It main-
tains, that without that sorrow, no forgiveness can possibly be
obtained in the new law; that without a deep and earnest
grief, and a determination not to sin again, no absolution of
the priest has the slightest worth or avail in the sight of God;
that, on the contrary, any one who asks or obtains absolution,
without that sorrow, instead of thereby obtaining forgiveness
of his sins, commits an enormous sacrilege, and adds to the
weight of his guilt, and goes away from the feet of his confes-
sor, still more heavily laden than when he approached him.
Such is the Catholic doctrine with respect to this portion of
the Sacrament. '
But what is the contrition or sorrow which the Catholic

.Church requires? I believe, if any one would take the trouble

to aﬁalyse the doctrine of any reformed Church, on the exact
meaning of the word repentance, distinguishing its different
steps from the very act of forgiveness,—that is, examining

A8



10 LECTURE X. '

closely the means by which we arrive at that last act, which
purges us from sin, he will find it exceedingly difficult to re-
solve it into any tangible system, or any forms of apprehen-
sion which will bear astrict examinmation. In the Articles, for
instanee, of the Churech of England, every thing is laid down
in the vaguest manner. We have it simply said, that “ we are
accounted righteous before God, only for the merits of Christ,
by faith, and not for our own works; wherefore that we are
justified by faith only, is a most wholesome doctrine, and very
full of comfort,” and we are referred to the homily on justifi-
cation for farther explanation.* Again, we are told that there
is a place of forgiveness to such as truly repent.+ Ifany one
will read over that homily, he will find it repeated, again and
again, that men are to be justified by faith alone without works.
We find, indeed, that love is spoken of as an ingredient in this
faith. But we are never told how the sinner is conducted to
it. We are never informed how his return, like that of the
prodigal son, is to be accomplished, when he becomes sensible
of his guilt; in what way he is to be gradually conducted to
that faith which justifies the sinner. We are not even told in
what that fhith consists. Are we simply to be satisfied with
the firm persuasion or conviction, that the merits of Christ are
sufficient to purge us from allsin? Or, are we to believe
that his blood has been applied to us all, and that we are for-
given? Or is there a more individual application to each one,
whenever sin is regretted? What are its criterions, its tests,
whereby the true may be discerned from the imaginary or
false? What is its process P—is it one of simple conviction ?
‘What is to authorize you to feel that conviction? What are
the previous steps which make you worthy of it, which can
make you suppose that you have obtainedit? On all this we
are left completely in the dark. Each one gives us the opinions
or devices of his own mind; and hence we find as many dif-
ferent ideas, when we come to investigate the subject, as there
are persons who have written on it.
* Art, xi. .o 4 Art. xvi,
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" But if we look into the works of the foreign reformers,—if
we examine the writings of those who may be considered the
fathers and founders of the Reformation, although there is
considerable contradiction and inconsistency, we yet have an
attempt made to show the steps whereby the justification of
the ginner is attained. We are told constantly, both in the
works of Luther and the articles of faith of several Churches,
‘that the first step is the terror of conscience; that the soul,
contemplating the dreadful abyss of misery whereby it is sur-
rounded, seeing itself necessarily on the brink of eternal de-
struction, is excited to a deep sorrow for its sins, and return-
ing, through the merits of Christ and his faith in him, his sins
are covered, and taken away in the sight of God. The pre-
liminary step is simply terror, or dread of God's judgment,—
the next and final step, is an act of faith in the power of
Christ, to redeem and save by the efficacy of his blood.*
Now, not only does the Catholic Church require all these dis-
positions, but it considers them as mere inchoative acts, mere
embryos which must be farther matured before confession can
be valid. The Council of Trent lays down a most beautiful
and philosophical doctrine on the nature of this introductory
act; it traces the steps whereby the soul is brought to turn
away from sin by the desire of reconciliation with Ged. It
doés, indeed, represent the soul as terrified and struck with
horror at the awful state to which guilt has reduced it; but
this is far from immediately preceding justification,—it is but
the imperfect germ which appears, before the full Christian
virtue can come into bloom. For the sinner, awe-struck by
the sense of God’s judgment, is for a moment lost in fear and
apprehension, till turning naturally to look round him for
relief, he sees on the other hand, the immense mercy and
goodness of God, and balancing that with his more awful
attributes, he is buoyed up with the hope of mercy,—that he
yet may rise and return, like the prodigal, to his father’s house,
with the prospect of being, at least, one of th: last and lowest
* See the admirable chapter on this subject in Méhler’s Symbolik.
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of his servants. Yet, is even this only another step towards
the feelings of affection paturally excited, at thinking that God
is so good,—that his kindness to us extends so far as to receive
such wretched beings into his arms; and then in a moment
fear is banished, for as St. John says, “perfect love sendeth
forth fear,”*—and the soul is inflamed with an ardent love of
God, and brought into that state which we find described in
the New Testament, as the immediate precursor and cause of
forgiveness. ¢ Many sins are forgiven her because she hath
loved much.”+

Thus, while faith is the principal root of all justification,
there are yet other acts and other feelings of virtue, more
conformable to the attributes of God, and more consistent
with the order of his institutions in the New Law, through
which the soul passes, up to that last act which seals its jus-
tification.

St. Paul tells us again and again, that, except through faith,
no man can be justified, and that all justification is through
Christ and through faith in him; and so this progress of justi-
fication begins in that faith, and ends in the application of the
blood of our Redeemer, as the only means of salvation. Thus
far, therefore, we have every thing included in the order,
progress, or purport of the acts of forgiveness, required by any
other religion for the justification of the sinner. And I will
simply ask, before I come to treat of its other parts, can it be said
that this is a system favourable to crime? Can it be said, that
the Catholic holds forgiveness or absolution to be so completely
attached to an outward act, that he is reckless of the commis~
sion of offences, because he believes that his soul can be as
easily cleansed from sin, as his body from outward defilement ?
that his penance is a bath or laver, wherein, by a plain and
easy application, offences are washed away, and the soul re-
stored to its original purity ?

But we are not yet arrived at the close of this important
subject: for it must be observed, that these are only the ingre-

*Jo.iv.18, - + Luke vil. 47.



LECTURE X. 18

dients, or rather, the preparatory steps for that act of sorrow
or contrition, which is the essential concomitant of confession :
and not only its concomitant, but so much superior and more
important, that the Catholic Church believes and teaches,—
and, in her daily practice manifests that belief—that, if from
circumstances a person have no means of practising confession,
if illness surprize the sinner before the minister of repentance
can approach him—if accident place him out of the reach of
'such a comforter, and there be no one to apply the consola-
tions of that institution—an act of contrition, including a
willingness, if in his power, to practise confession, because it
is an institution established by Christ for the forgiveness of
sins, would of itself procure their pardou, and reconcile him
as completely with his God, as if he had confessed all his
crimes and received absolution. This, I say, is the practice
and feeling of every Catholic ; not only of the instructed, but
also of the most illiterate and least educated ; that, in cases of
sudden illness, or danger of being surprised by death, a fervent
act of sorrow, is equivalent to all that Christ instituted for
the forgiveness of sins.

And what is that sorrow 7—I will read you its definition in
the words of the Council of Trent, of that council which has
most clearly defined the Catholic doctrine on this subject.
<« Contrition,” that is, sorrow—such being the technical term
used in the Church for it; “which holds the first place among
the acts of penance (or repentance) is sorrow and detestation
of sin committed, with a determination not to sin again.
The holy synod declares, that this contrition contains, not
only the abandoning of sin and a purpose of new life, but also
a hatred of the old.”* Thus you see what is expected of
- every penitent before absolution can be considered of any
-avail, or confession worth any thing to his salvation.

And now we come to the second part of this sacrament.
The Catholic Church teaches that the sinner, being thus sorry
for having offended God, and sorry upon the motives which I

_* Sess, aiv. cap. iv.
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for having offended God, and sorry upon the motive which I
have stated—that is, on account, not of evil thence resulting
to himself, but of the graciousness and infinite goodness of the
God whom he has injured, must next perform an outward act,
which would seem of itself the natural and spontaneous con-
sequence of this feeling. Catholic divines have again and
again described this sorrow for sin, when they say that it must be
supernatural, that is, that its motives must be exclusively
drawn from the attributes of God ; not from the consideration of
what sin has brought on us here below, but from our relations
with God, and the manifestations of love we receive from him-;
that it must be supreme—that is, that we must detest, abhor,
and hate sin beyond every other evil on earth; and that it
must be universal—that not one single fault or transgression
should be excepted from that deep and solemn sorrow which
we feel for having offended God. Now, these dispositions natu~
rally make the soul ready to give any compensation or atone-
ment that may be required for the offences it has committed
against God. Not onlyso, but it is the very nature of love itselfto
make that manifestation—love, which was the last step in the
work of conversion. We find it thus in the case of Magdalen,
who did not rest satisfied with merely being sorry for having
offended God, or with only regretting the evil done, and retir-
ing from it, and by a new life, declaring her sorrow; but
must brave contumely and insult, and every other humiliation.
She breaks through the crowd of attendants, penetrates into the
house of the rich Pharisee, one of the proudest and most
oonceited class of men—she rushes in and intrudes upon his
solemn banquet, casts herself at the feet of her spiritual phy-
sician, weeps bitter tears, and lavishing all her precious things
on his feet, shows by outward deeds, that she really loved
God, that she was overwhelmed with grief from having offend-
ed him, and was ready to make any reparation to his out-
raged majesty. Thus, the natural tendency of repentant love is to
weke some outward manifestation, to testify itself in some way
by an act of sorrow, and even of humiliation before others,
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and so seck that forgiveness which the soul requires. And
therefore, even thus, we have a most perfect consistency in this
institution, linking it harmoniously with the feelings that precede
it; although of course this natural and spontaneous origin, in ne
way forms the ground on which the Catholic Church believes
and enjoins it.

She maintains, then, that the sinner is bound to manifest
his offences to the pastors of his Church, or rather, to one
deputed and authorised by the Church for that purpose, to
lay open to him all the secret offences of his soul, to expose all
its wounds, and, in virtue of the authority vested by our
Blessed Saviour in him, to receive through his hands, the

sentence on earth, which is ratified in heaven, that God has
" forgiven him. But, as the primary object of this institution
is the ealvation of the soul, and as there may be cases where,
by too easily receiving forgiveness, sufficient impression would
not be made on the sinner to lead him to amendment of life ;
a8 it may happen that the dispositions wherewith it is ap-
proached, are not sufficiently manifest, or that the sorrow is not
sufficiently supreme ; as also from constant relapse into sin, after
forgiveness, it may appear that there was not a solid resolution
of amendment, and consequently a sincere and efficient sorrow
for the erimes and offences committed, so it may be prudent
to deny that forgiveness; and therefore we believe that this
oase also was provided for, by Christ, and that he gave to the
Church a power of withholding forgiveness, or delaying it to
a more seasonable time.

Before entering into the proofs of this doctrine, allow me to
examine how far it is the sort of institution whieh we should
expect our Saviour to have made. I have shown you already,
that, consistently with theplan followed by our Redeemer, in
the establishment of his religion, and according to the method
of action he has uniformly chosen, we should expect some out-
ward institution wherein the forgive 4s of sins should be com-
aitted to his Church, and the bloor .,f Christ might be applied
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to the soul, for the cleansing of it from guilt. I did not, how-
éver, then enter upon the nature of the institution.

Allow me now to premise a few remarks on the aptness of
such an institution to the ends for which we believe it ap-
pointed.

1. In the first place, it seems the institution most conform-.
able to the wants of human nature, whether we consider it in
its native constitution or its fallen state. As to the first, it
seems natural to the mind to seek relief from guilt, by mani-
festation: we are not surprized when we hear of culprits, who
have been guilty of some great crime, and have escaped the
vengeance of the law, leading a restless and unhappy life,
until, of their own accord, they confess their guilt, and meet
the punishment which the law awards. We are not astonished
when we hear of those condemned to death, being most anx-
ious to find some person to whom they may disclose their guilt,
and when we hear it declared again and again, that they could
not have died in peace unless they had manifested their trans-
gressions. Al this shows, that human nature finds herein the
most natural and obvious relief, that even in that confession
of guilt, some balm is applied to the soul's inward suffering ;
because it is the only method left of making compensation to
that society against which such men have transgressed. Nay,
this feeling goes much farther ; for the culprit, who at once
humbly acknowledges his guilt, gains our compassion, and we
cannot in our minds consider him any longer the black and
hardened villain, which before we were inclined to suppose him.
We immediately trust that such a one is truly sorry for whathe
has done; and consequently his guilt, although the crime may
be equal, is not so great as his who daringly denies it. If the
declaration of our Blessed Saviour had not been made to the

‘Penitent thief, or if it had not been recorded, we should in our
I;:l:ds have distinguished between the two sharers of his suf-
acc:;sd,s', between him who humbly confessed that he died

ng to his deserts, and him who' persisted in hardened
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effrontery to the end. If, therefore, God did establish any
outward form, whereby the conscience might be saved from
sin, we cannot conceive one more adapted to that purpose,
than the manifestation of sin.

It is, however, congenial to our nature, not merely in its
general eonstitution, but still farther in its present fallen state.
For what, my brethren, is sin? It is a rising up of the pride of
man against the majesty of God. The sinner, fully aware of
the consequences of his iniquity, instructed in the end to
which sin must lead him, seems to stand up before God’s judg-
ment-seat and looking his future judge in the face, insults him
by the commission of that which he knows he will one day
fully avenge. Now, what would be the natural corrective of
this? the humiliation before others of that proud spirit, that
hath raised itself up against God, by kneeling at the feet of
man, and asking forgiveness, and owning itself guilty of having
insulted the majesty and justice of God on his eternal throne.
Pride is the very principle and root of all evil; and as the
third portion of this sacrament, Satisfaction, which I shall re-
serve for another occasion, tends to correct that concupiscence
and those passions, which are the stimulants of sin, this seems
to be the most completely opposed to that pride which is its
principle.

So true is this connexion between the confession of our
guilt and the reparation done to the majesty of God, that his
holy word considers the two almost identical. For thus Josue
spake to Achan; “ My son, give glory to the Lord Ged of
Israel, and confess, and tell me what thou hast done; hide it
not.”*

There are some beautiful reflections of Pascal'son this subject.
He expresses himself astonished that any man could treat the
confession of sin to one individual, under such circumstances
as the Catholic Church prescribes, as any thing but the most
lenient mitigation of what ought naturally to be expected. You
have sinned before mankind, and outraged God by your

* Jo. vii. 19.
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offences; and you might naturally expect full compensation to be
required, you might reasonably suppose that he would demand
a reparation as public and as open as the crime,—an humilia-
tion as complete as was the pride in which you sinned. To
consider as a hardship, the manifestation of humility to one
person deputed and chosen to receive it—to one bound by
every possible law not to reveal, or in any way betray aught
that has passed between you—to one who feels it his duty to
receive you with compassion, with sympathy, and affection,
and to direct, counsel, and assist you,—to consider this any
thing but the most lenient, the most merciful mitigation of
what is due to you, is an idea that fils the mind with pain and
regret.*

2. But, in the second place, my brethren, not oaly is such
an institution conformable to the wants of man, it is precisely
in accordance with the method always pursued by.God, for
the forgiveness of sins. We fiad in the old law, that there
was an institution for the forgiveness of sins, and that this in-
stitution was such as to make the manifestation of transgres-
sions preliminary to its application. God divided the sacri-
fices into different classes. There were some for sins com-
mitted through ignorance, and others for voluntary transgres-
sions of the law of God; and in the 5th chapter of Leviticus,
we find it prescribed, that if any one transgressed he should
confess his sin, and the priest should pray for him, and a
particular sacrifice be offered, and so forgiveness be obtained.
Hence it appears that the manifestation of sins to the Priests
of the Temple, was a preliminary condition for their forgive-
ness, so far as legal sacrifice could be considered a means of
pardon, that is to say, as a means of exciting faith in that great
sacrifice, through which alone the forgiveness of sins could be
obtained. I might farther, as I have done again and again,
point out analogies between the systems established by God in
the Old Law, and that by our Saviour in the New. But it is
not necessary to dwell longer upon this point.

* Ap. Mohler, ubi sup.
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3. But, finally, such an institution is exactly eonsistent, and
apalogous to the system of religion established throngh the
new law. For there we find, as I have taken some pains to
show you, that our Saviour established a kingdom, or species
of dominion, in his Church, consisting of an organized body,
intended to minister to the wants of the faithful, with autho-
rity coming directly from him, that there was rule and com-
mand on the one side, with the obligation of learning and obey-
ing on the other. Now, this system of authoritative govern-
ment, which I also showed you pervaded even the minor
departments of the Church, as established by Christ, seems to
require for its completeness and perfection, that there should
be also tribunals within it, to take cognizance of those trans-
gressions which are committed against its laws, that is to say,
the laws of God, to administer which it was appointed. We
should naturally expect, for the complete organization of such
a Church, a collation of authority within it for the punish-
ment of offences against its fundamental laws and precepts of
morality ; and as it was appointed by Christ to teach, so also
should it be the judge of offences, and empowered to adminis-
ter all necessary relief. Such an order, therefore, is consistent
in every way, with all that belongs to such a religious consti-
tution.

Now, after these remarks, which I trust will have prepared
the way, I proceed to the reasons with which our doctrine
presents itself to our belief, that there is a power of forgiving
sins in the Church, such as necessarily requires the manifesta~
tion even of hidden transgressions, and thatit was so established
by Christ himself.

The words of the text are the primary and principal foun-
dation on which we rest. I need hardly observe, that as, in
the old law, a confession or manifestation of sins was appoint-
ed among the means of obtaining forgiveness, so there are
sufficient allusions, in the new, to a similar practice, sufficient
to continue its recollection to the early Christians, and make
them suppose that providence had not completely broken up
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the system it had till then pursued. They were told to confess
their sins to one another.* It is very true that this text is
vague,—it does not say confess your sins to the priest, nor to
any private individual; although the mention of the priests of
the Church, in the preceding verses, might naturally suggest
the idea of their being a special party to the act. And farther,
the words, “ Confess your sins one to another,” seem to com-
-mand more than a general declaration of guilt, or the saying
what even the most hardened sinner, when all around him are
Jjoining in it, will not refuse to repeat, “ I have sinned before
God.” They seem to imply a more peculiar communication
between one member of the Church and another. At any
rate, they serve to prove, that the manifestation of sin is not of
modern date, and refute the objection that there is nothing in
the New Testament to show this natural, obvious, method of
obtaining relief, to exist in the law of Christ.

But in the text, which I have prefixed to this discourse, have
we not something more specific? Christ was not address-
ing his flock in general, but was giving a special charge to
the Apostles; in other words, to the pastors of the Church;
because I have before shown you, that when a command was
given to the Apostles, not of especial privilege, such as that of
working miracles, but one connected with the welfare and sal-
vation of the flock, that was a perpetual institution to be conti-
nued in the Church. What does he tell them — Whose sins
ye shall forgive, they are forgiven them; and whose sins ye
shall retain, they are retained.” Here is a power, in the first
place, to forgive sins ; and this expression “ to forgive sins,” in
the New Testament, always signifies truly and really to clear
the sinner of guilt against God. ¢ Many sins are forgiven
her,” says our Saviour of Magdalen. What does he mean ?
Surely that she was purged, cleansed from sin. Those who
heard the words so understood them. For they said—*“ Who
is this that forgiveth sins also?”t+ They considered the privi-
lege he here claimed as superior to the powers he had, till

* James v. 16, + Luke vii. 49.
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now manifested by the working of miracles. This could only
be so thought of the right actually to remit or pardon an
offence against God. And speaking to the penitent woman,
he first said, “ thy sins are forgiven thee;” and then, “ go in
peace,”—words of comfortable assurance, which must have
led her to believe that she was fully pardoned. Again: “ Be
of good heart, son, thy sins are forgiven thee.”* Those
who heard him in this case went farther, and “ said within
themselves, he blasphemeth :”—they considered it an assump-
tion of a privilege belonging to God alone; they understood
his words in their primary, obvious meaning, of remitting the
sins of man, committed against the Almighty; and our Saviour
confirms them in this interpretation, by the words that follow :
“ Which is easier to say, thy sins are forgiven thee, or to say,
arise and walk ; but that you may know that the son of man
hath power on earth to forgive sins,” &c. So that to « forgive
sins” always signifies to pardon, to absolve, or cleanse the soul
from sin. But all this reasoning is superfluous, if we treat
with those who adhere to the Anglican Church. For, their
service for the visitation of the sick, appoints the clergyman
to say, in the very words which we use: “ By his (Christ’s)
authority, I absolve thee from all thy sins, in the name of the
Father, and of the Son, and of the Holy Ghost, Amen.” The
Apostles, and their successors on earth, received this power ;
consequently, to them was given a power to absolve, or purge,
and cancel the soul from its sins. There is another power
also given, that of retaining sins. What is the meaning
of retaining sins? Clearly the power of not forgiving them.
But then this implies, of course—for the promise is annexed,
that what sins they retain on earth are retained in Heaven—
that there is no other means of obtaining forgiveness, save
through them. For the forgiveness of Heaven is made to de-
pend upon that which those give on earth; and those are not
to be pardoned there, whose sins they retain. If a judge were
sent forth with a commissién, that whomever he should ab-
solve, that person should go free; but that, to whomever he
* Mat. ix. 2. ’
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should refuse pardon, ke should not be forgiven; would not
this imply that no forgiveness was to be obtained except through
him? And would not the commission otherwise be a nullity,
an insult, and a mockery ? For, would it not be an insult and
amockery of his authority, if another judge was also sent with
equal power to pardon or pumish delinquents; if there were
other means of forgiveness, over which his award had no con-
trol. Not merely, therefore, a power to forgive sims is given
in our commission, but sech a power as excludes every other
instrument or means of forgiveness in the new law. In fact,
when Christ appoints any institation, for objects solely depen-
dent on his will, that very fact exchudes all other ordinary
means. When he instituted baptism as a means of washing
away original sin, that very imstitution excluded amy other
means of obtaining that benefit. In still stronger manmers,
then, does the commission here given constitute the exclusive
means of forgiveness, in the ordinary method of God’s ap-
pointments ; for not only does it leave this to be deduced by
inference, but, as we have seen, it positively so enacts, by limiting
forgiveness in Heaven to the concession of it here below, by
those to whom it is entrusted.

But what must be the character of that power? Can you
suppose that a judge would be sent om a cireuit with a com-
mission, to go throngh the country, so that whomever he sen-
tenced should be punished according to that sentence, and
those whom he acquitted should be pardoned; and under-
stand that this discretionary power lodged in his hands, could
be discharged properly by going into the prisons, and saying
toone man “you are acquitted,” to another, “you must be
punished,” to a thiird, “ you I pronounce guilty,” and to a fourth,
« you 1 declare innocent,” withoutinvestigation into their respee-
tive eases, without having the slightest ground for passing sen-
temce of absolution upen the one, or of condemnation wpon the
other? Does not this two-fold authority imply the necessity
of knowing the grounds of each individual case? Does it not
sappesethat the entire camse must be laid before the judge, and
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that he must examine into it, and pronounce sentence consis-
tently with the evidence before him ?—and can we then be-
lieve, that our Saviour gave this two-fold office as the only
means of obtaining pardon, to the priests of his Church, and
does not hold them bound to decide according to the respective
merit of each case? Does he not necessarily mean, that, if
the Church retain or forgive, it must have motives for so
doing? And how can we suppose that to be obtained, but
by the case being laid before the judge; and who is able to
do that but the offender alone? Therefore, does the com-
mission itself imply, that whoever seeks, through this only
channel, forgiveness, must manifest the guilt he has commit-
ted ; he must bring the whole cause under the motice of his
judge, and only upon its complete hearing can he prenounce
a proper sentence.

This is the basis, this is the ground-work in Scripture of the
Catholic doctrine, that sin is to be forgiven by the pastors of
the Church, in consequence of the institution of Christ, who
has appointed them as his judges, his vicegererts, and minis-
sers, for that purpose; and that, to obtain this forgiveness, it
is necessary to lay the case,~—~in other words, all our trane-
gressions—before him who is entrusted with the responsibility
of the sentence pronounced.

But, my brethren, clear and simple as this reasoning may
be, we perhaps might feel ourselves less secure in sanctioning
it, were we not so completely sapported by the conduct and
authority of all antiquity. Many of you may, perhaps, have
heard it repeatedly said, that auricular confession, as it is
called, was not heard of in the first or second century of the

‘Church. Let it be s0; let us suppese it, or rather allow it

for a moment. But do those who tell you se, (for the asser-
tion is incorreet,) tell you also the reason why it is not so
much mentioned ? The reason is, that instead of auricular con-
fession, we read a great deal more of pwblic comfession; for,
the sinner was obliged to manifest his hidden crimes in ‘the pre-
sence of the whole Church, and undergo a severe penance in

N
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consequence of it. And those who are such sticklers for an-
tiquity on this head, and regret auricular confession, should
surely take antiquity to its extent; and if they reject ours,
why not adopt the other practice, as consistent with the
usages of the ancient Church? This is the fact, that as to
the extent of the manifestation of sins, this may be a mat-
ter of secondary or disciplinary consideration; whether she
may direct private or public confession, is altogether mat-
ter of discipline. It is sufficient to establish that there is
no forgiveness except by the manifestation of crime: that
they who alone were empowered to grant forgiveness, were
the priests of the Church; and that the practice of confession
is exactly the same, with this exception, that in times of fervour,
when crime. was more rare, the Church deemed it fit that
offenders should not only declare their sins in secret, but
stand before the entire congregation and manifest them pub-
licly. Thus, therefore, instead of any argument arising
against this institution, from the supposed silence of the an-
cient fathers, the only conclusion, on the contrary to which we
must come is, that there has been a mitigation, or reduction
of its rigour, but no change in its essence.

I now proceed to read you passages from these ancient
fathers, and I will not come later than 400 years after Christ;
because, after that time, the texts increase immensely. I will
divide them into two classes. I will give you one or two
where confession in general, that is, public confession, is
alluded to; for they will show the feeling of the Church, as to
its being the only means of obtaining forgiveness.

St. Irenzeus, who flourished 100 years after Christ, mentions
that some women came to the Church, and accused themselves
of secret crimes unknown to others. Again, of others he thus
writes ; “ Some, touched in conscience, publicly confessed their
sins; while others, in despair, renounced their faith.”* Look
at this alternative; some confessed, and others renounced
the faith. If there were any other means of forgiveness, why

* Adv. Heer. c. xiii. p. 63, 65.
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should they have abandoned their faith? Tertullian, who is
more generally known, as being the oldest Latin writer, says:
# Of this penitential disposition the proof is more laborious, as
the business is more pressing, in order that some public act,
not the voice of conscience alone, may show it. This act,
which the Greeks express by the word exomologesis, consists
in the confession of our sin to the Lord ; not as if he knew it
not; but in as much as confession leads to satisfaction ; whence
also penitence flows, and by penitence God is mollified.”*
This is said with reference, more or less to the public practice.
However, still more clearly as to the necessity of the practice.
« If still you draw back, let your mind turn to that eternal
fire, which confession will extinguish: and that you may not
hesitate to adopt the remedy, ponderate the greatness of
future punishment. And as you are not ignorant, that, against
that fire, after the baptisntal institution, the aid of confession
has been appomted why are you an enemy to your own sal-
vation ?"+

Proceeding to the other class of passages,—for, as I have
been led to speak at greater length than I intended, I must
pass over several much to the same purpose, and still speaking
of the necessity of confession—they treat of the manifesta-
tion of secret or hidden sins in confession to the clergy, as the
means -of obtaining forgiveness. St. Cyprian thus writes;
“ God sees into the hearts and breasts of all men, and he will
judge not their actions only, but their words and thoughts,
viewing the most hidden conceptions of the mind. Hence,
though some of these persons be remarked for their faith and
the fear of God, and have not been guilty of the crime of
sacrificing (to idols) nor of surrendering the holy Scriptures ;
yet, if the thought of doing it have ever entered their mind,
this they confess, with grief and without disguise, before the
priests of God, unburdening the conscience, and seeking a
salutary remedy, however small and pardonable their failing
may have. been. God, they know, will not be mocked."{

* De Peenit. c.ix. p. 169.  + Ibid. c. xii. p.170.  } De Lapsis, p. 190, .
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Again, speaking of smaller faults, he thus expresses himself;
“ The fault is less, but.the comgcience :is not clear, Pardon
may more easily be obtained; still there is guilt: and let not
the sinner cease from dping penance, leat, what before was small,
be aggravated by neglect. I entreat you, my brethren, let all
confess their faults, while he that has offended enjoys life;
while his confession can be received, and while the satisfaction
and pardon imparted by the priests, are acceptable before
God.”*  So.that here we have resalved two important points;
—first, that those who were. guilty. of only petty or smaller
offences, not of great or deadly sins, went to the priest, ac-
knowledged their transgressions, and confessed. their sins:—
and in the second place, that the pardon which these penitents
received from the hands of the priest, was considered valid
before God.

There are a great many other passages to the same effect
in this father which I must pass over; and I will take the
next from the Greek Church. Origen, after having spoken
of baptism, observes; “ There is yet a more severe and ardu-
ous pardon of sins by penance, when the sinner washes his
couch with his tears, and when he blushes not to disclose his
sin to the priest of the Lord, and seek the remedy. Thus,is
fulfilled what the Apostle says; Is any man sick among you,
let him bring in the priests of the Church, (James v. 14,)"}
Again; “ We have all power to pardon the faults committed
a@a.inst ourselves; but he, on whom Jesus breathed, as he did
on the Apostles—he forgives, provided God forgive; and
retains those, of which the sinner repents not, being his minis-
ter, who alone possesses the power of remitting. So the pro-
phets uttered things not their own; but what it pleased God
to communicate.”f Once more; “ They who have sinned, if
they hide and retain their sin within their breasts, are grievously
tormented ; but if the sinner becomes his own accuser, while
he does this, he discharges the cause of all his malady. Only

* De Lapsis, p. 190 + Homil. ii. in Levit. T. ii. p. 191,

1 L. de Orat. T. i. p. 255.



LECTURE X. o7

let him carefully consider, to whom he should cdonfess his sin;
what is the character of the physician; if he be one who will
be weak with the weak, who will weep with the sorrowful, and
who understands the discipline of condolence and fellow
feeling. So that, when his gkill shull be known and his pity
felt, you may follow what he shall advise. Should he think
your disease to be such, that it should be declared in the as-
sembly of the faithful, whereby others may be edified, and
yourself easily reformed—this must be done with much deli-
bération and the skilful advice of the physician.”* This is an
interesting passage ; we see an ornament of the early Church
inculcating the necessity of manifesting our sins, and speaking
just as we do now ; exhorting the faithful to be careful to seek
out and select a prudent and charitable director, and lay before
him their hidden sins, and be guided by his counsel as to the
propriety of making or withholding a public confession. You
see, then, that the practice of public confession in the Chureh,
so far from excluding private confession, supposes it; and that
it was only to be made through the advice of a spiritual director
eonsulted for that purpose. And Origen expressly says, too,
that only the priests have powerto forgive, and that to them muss
our sins be manifested. Once more; « They who are not
haly, die in their sins; the holy do penance; they feel their
wounds ; are sensible of their failings; look for the priest;
implore health ; and through him seek to be purified.”t+ «If
we discover our sins, not only to God, but to those, who may
apply a remedy to our wounds and iniquities, our sins will be -
effaced by him who said; I have blotted out thy iniguities, as
a cloud, and thy sins, as a mist.” Isa. xliv. 22.3 :
A little later we have some very strong passages,—several
in the writings of St. Basil, who was exceedingly zealous in
keeping up the penitential canons, and whose system of pub-~
lic penance prevailed through a great part of the east :—* In
the confession of sins,” he writes, the same method must be
observed, as in laying open the infirmities of the body. For

® Homil. ii. in Psal, xxxvii. T. ii. p. 688.
4 Homil. x. in Numb. T. ii. p. 302. 1 Hom, xvii. in Lucan.
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as these are not rashly communicated to every one, but to
those only who understand by what method they may be
cured : so the confession of sins must be made to such per-
sons as have the power to apply a remedy.”* He tells us who
those persons are :—¢ Necessarily, our sins must be confessed
to those, to whom has been committed the dispensation of the
mysteries of God.”+ In his canons, he declares, that persons
who had been guilty of secret crimes, and had confessed
them, are not to be obliged to confess them publicly :—* That
women, guilty of adultery, and who had confessed it, should"
not b¢ made public, agreeable to what the Fathers had ap-
pointed.”f Clearly, the same discipline as is observed now,
that they who receive the confession should- be careful not to .
‘betray it. This is, again, auricular confession made to an in-
dividual. St. Gregory of Nyssa, another eminent Father of
the Greek Church, thus writes :—* You whose soul is sick,
why do you not run to a physician? Why do you
" not confess and discover your malady to hkim by con-
fession? Why do you suffer your disease to increase till it
be inflamed and deeply rooted in you? Re-enter into your
own breasis; reflect upon your own ways. You have offended
God, you have provoked your Creator, who is the Lord and-
judge, not only of this life, but of the life to come.—Enquire
into the disease wherewith you are seized; be sorry; afflict
yourselves, and communicate your affliction to your brethren,
that they may be afflicted with you; that so you may obtain
the pardon of your sins. Show me bitter tears, that I may
mingle mine with yours. Impart your trouble to the priest, as
to your Father; he will be touched with a sense of your mi-
sery. Show to him what is concealed . without blushing ; open
the secrets of your soul, as if you were showing to a physi-
cian a hidden disorder ; he will take care of ybur honour and
of your cure.”§ Again:—* Whoever secretly steals another

; * In Regul. Brev. quast. ccxxix. T. 2. p. 492.
-+ ‘Ibid. queest. cclxxxviii. p. 516.
1 Ep. cxcix. ad Amphiloch. Can, 34. T. iii. p. 295.
§ Serm. de Pcenit. p. 175, 176, in append. ad Op. St. Basilii, Paris, 1618,
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man’s goods, if he afterwards discover, by confession, his sin
to the priest, his heart being changed, he shall cure the wound :
but then he must give to the poor, and thereby clearly show,
that he is free from the sin of avarice.”® I pass over a great
many others, and quote one passage from St. Ambrose, the
great light of the Church at Milan :—¢ There are some who
ask for penance, that they may at once be restored to commu-
nion. These do not so much desire to be loosed, as to bind
the priest; for they do not unburden their own conscience,
but they burden his, who is commanded not to give hely
things to dogs; that is, not easily to admit impure souls to
the holy communion.”+ So that the persons who pretended
to expect forgiveness, except by a complete and clear mani-
festation of their consciences, only deceived themselves and
theirdirector. Tothis authority we mayadd thatof St. Pacianus:
—I address myself to you,” he says, “ who, having committed
crimes, refuse to do penance ; you, who are so timid, after you -
have been so impudent ; you, who are ashamed to confess,
after you have sinned without shame.—The Apostle says to
the priest: Impose not hands lightly on any one; neither be
partakers of other men's sins. (1 Tim. v. 22.) What then
wilt thou do, who deceivest the minister ? Who either leavest
kim in ignorance, or confoundest his judgment by half commu-
nications ? 1 entreat you, brethren, by that Lord whom no
concealments can deceive, to cease from disguising a wounded
conscience. A diseased man, if possessed of sense, hides not
his wounds, however secret they may be, though the knife or fire
should be applied.—And shall a sinner be afraid to purchase,
by present shame, eternal life? Shall he dread to discover his
sins to God, which are ill hidden from him, and at the time he
holds out assistance to him.”# The confession, therefore, was
complete—it extended to all sins, and obliged the sinner to
manifest the whole state of his conscience to the minister of
God. :
* Ep Canon. ad Letoium, Can, vi. T. i. p. 954. + Ib. c.ix. p. 434.

1 Parzn, ad Peenit. Ibid. p. 316.
c3
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These examples might be sufficient. I will, however, read one
or two more from the same century. St. Jerome, after alluding
to the institution of God regarding leprosy, thus writes :—
“ In like manner with us, the Bishop or Priest binds or looses;
not them who are merely innocent or guilty ; but having heard,
as his duty requires, the various qualities of sins, he understands .
who should be bound, and who loosed.”* Here is precisely
the same reasoning which I drew from my text, that the priest
must not be content merely to give absolution on a vague im-
pression of the guilt, or innocence, of the party, but that, only
on judging of the different sins, can he know how to direct his
sentence. I will just step, for one moment, over the limits I
prescribed myself; and give you one decisive passage from
Pope Leo. Thus he writes to the Bishops of Campania:—
“ Having lately understood, that some of you, by an unlawful
usurpation, have adopted a practice which Tradition does
not allow, I am determined by all means to suppress it. I
speak of penance, when applied for by the faithful. There
shall be no declaration of all kinds of sins, given in writing,
and publicly read : for it is enough, that the guilt of conscience
be made known to the Priests alone by a private confession.
That confidence, indeed, may be thought deserving of praise,
which, on account of the fear of God, hesitates not to blush
before men; but there are sins, the public disclosure of which
must excite fear; therefore, let this improper practice be put
an end to, lest many be kept from the remedies of penance,
being ashamed, or dreading, to make known to their enemies
such actions, as may expose them to legal punishment. That
confession suffices, which is first made to God, and then to the
priest, who will offer up prayers for the sins of penitents. And
then will more be induced to apply to this remedy, when the
secrets of the confessing sinner shall not be divulged ip the
hearing of the people.”’+ .

I should think that these passages, although I had prepared

* Comment. in C. xvi. Matt. T. iv. pars 11. p.75.
4 Ep. cxxxvi. al Ixxx. ad Episc. Companie, p. 719.
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twice as many, must satisfy any unprejudiced person, that the
doctrine of confession is not modern, and has not, as is com-
monly stated, been introduced by the Council of Lateran. If
any one will peruse the canon of that Council, he will find, so
_ far from establishing that, it supposes the practice to exist
over the entire Church. For it simply says, that « all the
faithful, men and women, shall confess their sins, at least once
a year, to a priest approved by the Church.” It sanctions a
discipline already observed in the Church, that all should confess
their sins, at least once a year, to their pastors. It takes for
granted, that all knew this duty ; and surely it could hardly be
conceived possible to introduce a new institution of this nature
into this or any other country, by any act of convocation or
other legislative body, enacting simply, that all the members
of the Established Church shall confess their sins once a year
to the clergy. I ask, whether such a canon as this enacts? or
whether such a doctrine could be first introduced by it? Any
person who should, in three or four hundred years, say that
such a practice had been so introduced into this country, would
be considered very foolish and credulous. We must, there-
fore, conclude that it did exist, long before this canon, and
that the canon only regulated the times of its observance. If
you look to the nature of this institution, which the early Re-
formers used to call the “butchery of the soul,” as being
something too severe, too torturing, and too cruel, to be prac-
tised, I would ask, could any one bring himself to believe,
that an institution, which could merit such a name and cha-
racter, could be introduced so silently and so easily into any
Church ? Could it have been introduced so as to extend uni-
versally to all ranks, beginning with the sovereign Pontiff him-
self? Could it have been possible to induce all degrees and
conditions of men, the most learned as well as the rude, to go
before their fellow-men, and cast themselves at their feet, and
lay open all their hidden transgressions? I ask, if any thing
but a conviction from the beginning, that it was an institution
necessary for the obtaining of forgiveness, could have secured
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the complete and constant exercise of this practice throughoiit
the Church? The more difficult it is represented, the more
it is said to do violence to natural feelings, to tyrannize over
the human mind, the more difficult is it to suppose that it
could have been brought into the Church, in this simple way,
in later times. Or even, could it have been possible to find
any other period, at which it could have been so introduced
into the Church? '

But, my brethren, it is also very common to speak of this
institution as one which tends to disturb the peace of families ;
—as one which causes great demoralization ; and which leads,
by the facility of obtaining pardon, to the commission of sins
from a conviction that the remedy is so easy. I have already
said sufficient regarding this latter observation—I have already
shown, that we require not only whatever is required by others
for the forgiveness of sin, but also a more perfect disposition,
and, besides confession, the performance of that satisfaction,
or those works of penance, which will form the subject of an-
other discourse. Now, it is rather inconsistent to charge our
sacrament, with two contradictory defects; one of which
makes it a burden too heavy to bear, and the other an incen-
tive to sin, by rendering it so easy to obtain forgiveness. These
are two irreconcileable qualities, one only can belong to it;
only one, at least, should be imputed to it. But is this the case ?
You will find quite the contrary expressed in the writings of
those who caused this institution to be rejected in many parts
of Europe. Luther writes expressly, that, although, accord-
ing to him, the practice of confession, as used in the Catholic
Church, cannot be clearly proved from Scripture, yet he con-
siders it a most excellent institution, and so far is he from
wishing to see it abolished, that he rejoices at its existence,
and exhorts all to use it. So that, even as a human institu-
tion, he thinks it is to be approved. In the articles of Smal-
keld, we find that the practice of confession is to be continued,
especially for the guidance and preservation of youth, that
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they may be thus directed in-the paths of virtue.* Doubtless
the practice of confession is enjoined no less in the Established
Church, in the same terms as by us; for we find that among
the instructions laid down in the order for the visitation
of the sick, it is thus prescribed; « Here shall the sick person
be moved to make a special confession of his sins; if he feel his
conscience troubled with any weighty matter. After which
confession, the priest shall absolye him (if he humbly and
heartily desire it) after this sort.” Then follows, word for
word, the absolution pronounced by the Catholic priest in
confession. I do not quote this authority for the sake of
reproaching the Church of England with inconsistency, or of
showing how its practice and commands are at variance, or.
of charging those with injustice, who impute to us as a gross
perversion and corruption of the doctrines of Christianity,
that which even their own Church uses, and accuse us of
usurping a power which is assumed and exercised .in the.
same words, by the ministers of their own persuasion. It is
not for such purposes that I mention this rite; but only to.
prove that those who caused its abolition were convinced of its
utility ; and that, so far from considering it an instrument of
evil, they believed it the best method of relieving the con-
science, and, at the same time, of guiding men in virtue. They
believed or affected to believe, that God had left a power to his
ministers to absolve from sin, and that a special confession of
sins was therefore necessary : so that the difference between us
is, that we practise what the others have pronounced expedient ;
that the Catholic Church exacts that duty which they keep
confined to their books,

But I appeal to you, who know that the number of Catho«
lics is not small, and that even in these islands, those who pro-
fess the Catholic religion, are more numerous than the followers
of any other particular creed. I appeal to you, if our practice
were mischievous and led to evil, would not some circumstan-
ces connected with that mischievous operation, have, ere this,

+ See Mohler, ubi sup.
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come before the public? Has any one ever complained of
it? Has any Catholic—and assuredly every one can conselt
some conscientious and upright member of our Church,—
has any Catholic ever found that it gave him a facility for the
commission of sin? that it was easier to him than the practice:
of other religions in this regard? or that any advantage has
been taken of it, which is not strictly within the objects of the
institution? Or has any Catholic father of a family, having
himself, by experience, knowledge of the tendencies anduses
of confession, been ever known to restrain the most delicats
or timid portion of his family from'its practice, or discouraged
it in his servants or his children? This is assuredly an ob~
vious test, when we consider the thousands that, even in this
metropolis, practice it within the year; that not ome case of
abuse has ever been quoted, not one instance has been brought
forward of a Catholic being led to abandon the practice of
confession, by finding it conducive to any thing but good. On'
the contrary, if you inquire, you will find, that the Catholic:
considers it the greatest corrective and preservative from evil,
that in his confessor he finds the most faithful, and sincere
and useful adviser, who, with the assistance of the grace of
God, best preserves him in that path of virtue to which he
has been trained. I have said that I reserve the subject of
Satisfaction for the next evening; not only because I have
already detained you so long, but because it is connected
with the doctrine of Purgatory, and Praying for the Dead,
which will form, in conjunction with it, the subject of my
lecture on Wednesday evening. In conclusion, I have only
to exhort those who have the happiness to believe in the effi-
eacy of the blessed sacrament which I have just endeavoured
to explain—and those who are conscious that in it they find
relief from their burthens, and forgiveness of their sins, to
reflect that the time is now approaching which the Church has
especially appointed for their partaking of the benefits of this
sacred institution. It is particularly at Easter that the Church
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exhorts you to make use of this means of obtaining salvation ;
and therefore, should you employ well the short interval that
still remains before that holy Season commences, as a time of
more especial recollection and more peculiar fervour; retiring
within yourselves, and preparing gradually for the solemn
work you have to do, not merely by looking into your transgres-
sions, but also by studying the causes of your fall, by stirring
up in your hearts a true and.lively sorrow; and so to make
your coming confession more effectual and more serviceable
to your spiritual improvement, than those which have pre-
ceded it. T
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LECTURE THE ELEVENTH.

ON SATISFACTION AND PURGATORY.

JOHN xx. 23.

“ Receive ye the Holy Ghost; whose sins ye shall forgive, they are
Jorgiven them, and whose sins ye shall retain, they are retained.”

I oBserveD, my brethren, in my opening discourse, that
nothing was less easy than to render our doctrines accept-
able to those who differ from our creed; because difficulties
of the most contradictory character are ever found on some
point of each doctrine. I may safely say that this remark is
particularly true with regard to that dogma which I considered
in our interview of Friday last, and which I shall continue to
treat of this evening. On the one hand, as I then observed,
we are told that the practice enjoined by the Catholic Church,
as necessary to obtain remission of sin, is so cruel, so much
beyond the power of human endurance, that it cannot be con-
sidered a means appointed by the Almighty, as indispensable
for the sinner’s forgiveness. I remarked that it has been called
the rack, the torture, the butchery of the soul;* and it has
been thought a sufficient reason for excluding it from the insti-
tutions of Christianity, that it was apparently so opposite and
- contradictory to its mildness.

But then, on the other hand, we are told that the Catholic
theory of the forgiveness of sins leads to the commission of
crime, by the encouragement held out in the facilities which
it presents of obtaining pardon. We are told that the Ca-
tholic, who has offended God, believes that he has only to
cast himself at the feet of Christ’s minister, and accuse him-
self of his offences, and that in one moment, on the raising of
the priest’s hand, he is perfectly restored to grace ; and returns,

# ¢ Carnificina anime.”
VOL. 11, D
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prepared and encouraged to recommence his career of crime.
How can these two objections be reconciled? How is con-
fession so difficult a practice? and how, at the same time, does
it hold out an encouragement to that evil of which it is re-
ceived as the remedy? And if this answer hold with regard to
that portion of the Sacrament of Penance, whereof I have
already treated, you will see that the contradiction becomes
still stronger, when you take into consideration the third part
with its accessaries, which will form the subject of this even-
ing’s entertainment ; that is, the doctrine of satisfaction,

But even here we are once more assailed by the same con-
tradictory forms of reasoning. We are told, and that by
learned divines of the present day, that this very principle, that
man can make satisfaction to God, is enough to reconcile
Catholics, through a corrupt sentiment of pride, to our doctrine
of penance; that we call in the aid of that pride which is
always too near to every man, by the idea that he can expiate
his sins, or in any way make satisfaction to the divine justice ;
which feeling insinuates itself into his heart, and becomes
more congenial to his spirit, than that process or means which
other religions suppose necessary for justification. Assuredly
they must know but little of the human heart, who reason
thus: for take a system which not merely exacts from the
sinner all the sorrow and regret for sin which they demand—
not merely the same determination never again to offend, and
to reform his life; but, in addition to this, imposes a course of
painful humiliation, consisting first, in a declaration of hidden
sins to another fellow-creature, and then in the persuasion
that he must punish himself, and crucify his flesh; that he
must fast, and weep, and pray, and give alms according to
his ability; and will you for a moment imagine that all these
difficulties become quite palatable, only because joined to
the idea that an infinitely small portion of them has some sort
of connexion with a power, on the sinner’s part, to please and
satisfy God? For you will see that the whole merit, so called,
of Catholic satisfaction, reduces itself to nothing more than
this. Yes, I say that they must have taken a very superficial
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measure of the understanding, and passions and feelings of
men, who fancy that any other system opposes a severer barrier
to sin, and can act more powerfully on the offender, which
does not demand from him the slightest outward act that can
be disagreeable, and which places the entire difficulty in the
consideration, that, by another exclusively, and by the appli-
cation of his merits, the sinner is to be justified. Balance
the two together—weigh the systems, one against another—
examine the internal structure of one, as I analysed it for you
at our last meeting; view it in its outward circumstances,
calculate the painful sacrifices which it demands—and, com-
paring it with the other, tell me which system, supposing each
to be equally efficacious, the sinner would prefer, as most easy
for obtaining pardon of his sins ?

But what a pity that this Protestant doctrine did not appear
much earlier in the Church—what a pity that some among the
zealous pastors of the Church, holding a similar principle, did
not then appear, and standing in the vestibules and outward
courts of the churches in great cities, cry out to the penitents
clothed in sack-cloth and ashes, some of whom had been for
twenty and thirty years doing penance there, “Ye miserable
deluded men, what are you doing? You that from a fond
idea, that by these painful acts you are satisfying divine jus-
- tice, are in sooth setting at naught the merits of the Son
of God! You are undergoing all this suffering to no purpose ;
you are not acquiring the slightest favour or grace from God ;
on the contrary, you are only outraging his mercy and power,
and denying the efficacy of his Christ’s saving blood. Why
not raise up your souls to God, and laying hold of the merits
of your Redeemer, without all these penitential works,
in one moment be justified; and the time which you are
now losing, might be devoted to other, and more useful pur-
snits.” Such, no doubt, had been the preaching of a Protes-
tant, had he existed, in days of old. Think you that those
holy penitents would have listened to it? — think you

that, with the example of David and the saints before
D2
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them, who retired from the world to expiate their sins in
humiliation and affliction before God and his people, on the
preaching of these doctrines, they would have opened their
eyes, and discovered the principle on which they acted to be
erroneous? Or can you believe, that so soon after the esta-
blishment of Christianity, its vital principle was already lost ?

But, my brethren, let us examine a little more closely the
two principles of justification. It is said that the Catholic
destroys the efficacy of Christ’s merits, because he believes
that it is in his power to satisfy the divine justice, in some
respect, for sin: in other words, that the intervention of any
human act in the work of justification, or this introduction
of human merits, is radically opposed to simple justification,
through the merits of Christ. I would ask is there not as
much done by man, in any other system, as there is here ?
How is it that in other system, he lays hold of the merits of
our Saviour, and by their application, to himself obtains justi-
fication? Is not man a sinner, and is not this a much more
difficult act for one immersed in sin? Does it not imply greater
power and energy in the criminal, than our doctrine that God
alone can indeed forgive sins, but that he demands humiliation
and painful sacrifices, to appease, in some degree, his offended
majesty ? Surely this is not giving very much to man,
strengthened by grace ; for as you will see, the Catholic main-
tains grace to be the chief instrument in the work of satisfac-
tion. But how much more do you attribute to man, when
you suppose that in a moment, while wallowing in his iniqui-
ties, he can appropriate to himself all the sublime merits of
Christ, and by an effort of his will, so completely clothe him-
self in them, as to stand justified and holy in the sight of God.
The latter attributes to man, a valid complete act of justifica-
tion, the other imposes upon him painful conditions, subject
to a sacramental action, with the consoling thought that God
will accept them.

But, proceeding a little nearer still with the investigation—-
what is the Catholic doctrine regarding satisfaction? I have
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proved to you, inthe first instance, that sin is forgiven by a
sacrament instituted by Christ for that purpose, for which the
power of pronouncing judicial sentence of remission was com-
municated to the pastors of the Church. Now, through the
whole of this process, which I showed you the Catholic doc-
trine requires for the forgiveness of sin, the entire power of
forgiveness is vested exclusively and entirely in God: inas-
much as the minister no more acts in his own name, than he
does in the sacrament of baptism, whereby it is believed that
sin is forgiven; but is simply God’s representative in tak-
ing cognizance of the case, and pronouncing thereon, with
the assurance that ratification of his sentence will necessarily
and infallibly follow. We believe that sin is forgiven and can
be forgiven by God alone,—we believe, moreover, that in the
interior justification of the sinner, it is only God that has any
part; for it is only through his grace as the instrument, and
through the redemption of Christ as the origin of grace and
forgiveness, that justification can be wrought. And, in fact,
no fasting, no prayers, no alms-deeds, no work that we can
conceive to be done by man, however protracted, however
extensive or rigorous they may be, can, according to the
Catholic doctrine, have the most infinitesimal weight for ob-
taining the remission of sin, or of the eternal punishment
allotted to it. This constitutes the essence of forgiveness, of
justification, and in it we hold that man of himself has no
power.

Now, let us come to the remaining part of the sacra-
ment. We believe that upon this forgiveness of sins,
that is, after the remission of that eternal debt, which God
in_his justice awards to transgressions against his law, he
has been pleased to reserve a certain degree of inferior or
temporary punishment, appropriate to the guilt which had been
incurred ; and it is on this part of the punishment alone, that,
according to the Catholic doctrine, satisfaction can be made
to God. What the grounds of this belief are, I will state just
now. At present, I wish to lay down the doctrine clearly and
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intelligibly; that it is only with regard to the reserved degree
of temporal punishment that we believe the Christian can
satisfy the justice of God. But is even this satisfaction any
thing of his own? Certainly not; itis not of the slightest
avail, except as united to the merits of Christ’s passion, for it
receives its entire efficacy from that complete and abundant

" purchase made by our Blessed Saviour. Such is our doctrine
of satisfaction, and herein consists that self-sufficiency, that
power of self-justification, which has been eonsidered sufficient
to account for the Catholic’s subjecting himself to the painful
work of repentance, imposed upon him by his religion.

But, after all, the whole of the question necessarily rests on
this consideration. Is it God’s ordinance, that when he has
forgiven sin, and so justified the sinner, as to place him once
more in a state of grace, he still reserves the infliction of
some degree of punishment for his transgressions? We say,
that undoubtedly it is ; and I would appeal, in the first instance,
to the feelings of any individual; and I do not believe there
is any one, however he may think himself in a state of favour
before God—however he may flatter himself that his sins are
taken away—who will not answer the appeal. Why is it that,
when calamity falls upon him, he receives it as a punishment
for his sins? 'Why do our natural feelings prompt us to con-
sider our domestic and personal afflictions as sent by God for
our transgressions, although, at the moment when affliction
comes, we may not be conscious of lying under actual guilt?
This is a feeling which pervades every form of religion, and
more naturally that of Christ; because it is impossible to be
familiar with the word of .God, without receiving an impres-
sion, that he does visit the sins of men on their heads, although
they may have endeavoured, with reasonable hope, to obtain
their forgiveness. Assuredly, when considering the troubles
of the just, we know they are for their purification, to make
them more single-hearted, and to detach them from the world;
we know that thereby God wishes to purge them from those lesser
offences which may escape their attention ; but it is impossible
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not, more or less, to connect the idea of suffering inflicted, with
that of sin committed.

It is to be found through the whole of the Christian religion,
because the very first principles of moral conduct, whether
in the Old or the New Law, seem connected with the neces.
sity of purifications and works, painful or disagreeable, or
with sufferings sent by Divine Providence, as inflictions justly -
deserved. Thus, we remark constantly in the Old Law, visible
demonstrations of repentance and sorrow, after sin has been
forgiven. We find even that such a principle is clearly indi-
cated by God himself. When, for instance, he forgives the
sin of David by the prophet Nathan, the man of God does not
say, “ The Lord hath pardoned you ; arise, you have no fur-
ther cause of sorrow ; you are fully justified before God.” But
he tells him, that he still must atone for his crime ; and that,
therefore, his child, the fruit of iniquity, shall be taken from
him.* In like manner did God punish his later sin, of num-
bering the people of Israel, with a severity which extended
over the whole nation.t Indeed, in every case recorded in
the Old Testament, God, after forgiving the sins of his ser-
vants, fails not to reserve some temporal and expiatory chas-
tisement to be inflicted on them, though they were his chosen
and faithful friends. We see Moses and Aaron, having slightly
transgressed his commands, still more severely punished by him,
after he had given assurance that their trifling sin was for-
given. For, although he continued his favour and countenance
to them, he deprived them of the sight of that promised land,
after which they so earnestly did sigh.f We see Job, after he
had transgressed in words, or rather exceeded in speech, there-
fore humbling himself, and declaring that he did penance,
in dust and ashes.§ When the men of Niniveh had their de-
struction proclaimed to them by the prophet, the most obvi-
ous and natural expiation of their sins, appeared to them the
publication of a general fast; and all, from the king on his
throne to the very animals in their stalls, were commanded to

* 2Kings xii. 14. + Ib. xxiv. 11. .
1 Num. xx. 12, 24, Deut. xxxiv. 4. § Job xlii. 6.
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fast for three days, saying, “who can tell if God will turn and
forgive, and will turn away from his fierce anger, and we shall
not perish.”*

But, my brethren, some will perhaps say, ¢ all this hap-
pened under the older dispensation, before the law of grace,
and complete freedom, had been introduced.” But, in the
first place, allow me to observe, that this method observed by
God’s servants, refers essentially to the natural manifestation
of his attributes. It is nowhere instituted in the old law, it
begins in the very first instance in Paradise, when our first
parents’ sin was forgiven, and yet the most bitter consequences
were entailed on them and their posterity on its account. We
never observe this practice inculcated in the form of a covenant
in the old law, that they who so repent and afflict themselves
shall be pardoned ; but we see it followed by all in the patri-
archal times, and under the law, from a natural feeling that
God required it for the forgiveness of sin. This being the
case, we have every reason to conclude, that, like other insti-
tutions, which rest upon a similar basis, this is continued in
the law of grace. TFor, even had not God said, in the New
Testament, that the sinner must repent and abandon sin, to
obtain forgiveness, we never should have supposed, that be-
cause all this was prescribed in the old law, it was not to be
contmued in the new ; for the very reason which I have stated,
that it does not belong to legal institutions, but essentially
springs-from the knowledge of God’s attributes, and from an
instinctive conviction on the part of man. In like manner,
therefore, if we find God, from the beginning, forgiving sins with
the reservation of some smaller punishment, and, at the same
time, his chosen servants, instructed by him, acting under the
conviction, that, by penitential acts, that punishment could be
averted or mitigated, we have equal reason to maintain, so
long as there is nothing positively defined to the contrary, that
the punishment, and its expiation, are continued m the New
law,

But, in the second place, is it not really and positively con-

* Jonasiii. 9.
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tinued there? Consider the economy of the two' Testaments,
and compare them together. Will you discover in the New
such words, as that the outward practice of penance, for the
satisfaction of sin, is thenceforth abolished ?

The objection to human satisfaction, arises from its being
considered essentially derogatory to Christ’s infinite merits.
For St. Paul tells us, that we are justified freely by God’s
grace, through the redemption whick is in Christ Jesus.* And
to such free redemption, all work of man is pronounced vitally
opposed. But permit me to ask, were not they who lived under
the law, justified as freely through the same redemption? Was
not Christ’s passion and purchase the source of all grace, and
the only root of righteousness, to them as much as it is to us?
If, then, no injury was done to their infinite worth, by the re-
pentance of the sinner being followed by expiatory deeds of
penance, considered available towards averting God's anger,
even upon sin committed ; how can a similar practice now be
pronounced essentially at variance with the very same merits ?
It is manifest that this parallel excludes the idea of any essen-
tial inherent opposition between Christ's merits and man’s co-
operation, between the freedom and completeness of the pur-
chase, and its application by human acts. We require, there-
fore, positive testimony to demonstrate such an opposition ;
and it must be such, as not merely excludes the dead works
of the law, abolished by the new, but as positively de-
clares all work of man destructive of our Saviour’s redemp-
tion.

It is often said, that the works of penance performed by the
Saints of old, as well as the punishments directly inflicted on
them by God’s hand, after their transgressions had been par-
doned, were intended only as corrections, to prevent future
falls, and not expiatory of past transgressions. But surely,

" my brethren, we find no traces of such a distinction in Serip-
ture. When Nathan addresses David, he says not to him—
¢« That thou mayest not in future cause my name to be blas~

* Rom. iii, 24. .
D3
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phemed among the nations, the child that is born to thee shall
surely die;” ‘but, “Because thou hast given occasion to the
enemies of the Lord to blaspheme, for this thing the child
that is born to thee shall surely die.” Nor does the royal
prophet himself hint, that, when he eat ashes like bread, and
mingled his drink with weeping, and watered his couch with
tears, and had his sin ever before him, and held himself ready
for scourges, all this was as a preventive against future fail~
ings, and not rather an expiation for his double sin. In fact,
examine every instance of penitential conduct, and you will
find that sin committed, and not sin possible and future,
is its manifest cause and motive.

But, in the third place, so far from our discovering a single
passage in the New Testament, which can prove the abolition
of penitential works, we shall see, that whatever was believed
on this head in the former dispensation, is confirmed in the
later. Does our Saviour ever tell us, that from thenceforth
fasting, one of the most usual methods for afflicting the soul for
sin committed, shall cease under hislaw ? Does he not, on the
contrary, assure us, that the moment he, the bridegroom,
should be taken away, his children should fast ?* Did he
reprove those who had believed that penance in sackcloth and
ashes was efficacious for the forgiveness of sin; and not
rather propose them as an example, and say that the men of
Niniveh shall arise in judgment against that generation, be-
cause, at the preaching of Jonas, they did pemance in - that
way?t And does he, on any single occasion, limit the effi-
cacy of these practices, and tell his disciples, that if hitherto
they have been considered of value towards the remission of
sin, they had, from that moment, lost that worth, and were to
be employed in future upon different principles, and for dif-
ferent motives? And if not, when he merely corrects the
Pharisaic abuses in the performance of them, and gives instrue-
tions for their better observance in privacy and humility, and
yet touches not ‘once upon their intrinsic value, but leaves all

* Mat.ix. 15. + Ib. xii. 41.
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as he found it,* must not they have concluded, and must not
we conclude, that he tacitly approved of the doctrine then
held regarding them ?

But what shall we say of the language of St. Paul, when he
declares, writing to the Colossians, “ I now rejoice in my suffer-
ings for you, and fill up those things which are wanting of the
sufferings of Christ, in my flesh, for his body which is the
Church.”t+ What is wanting of Christ’s sufferings! And this
to be supplied by man, and in his flesh! What sort of doc-
trine call we this? Is it in favour of the completeness of
Christ’s sufferings, as to their application? Or rather does it
not suppose that much is to be done by man, towards possess-
ing himself of the treasures laid up in our Saviour's redemp-
tion? And that suffering is the means whereby this applica-
tion is made ?

The doctrine which is thus collected from the word of God,
is reducible to these heads :—1. That God, after the remission
of sin, retains a lesser chastisement in his power, to be inflicted
on the sinmer. 2. That penitential works, fasting, alms deeds,
contrite weeping, and fervent prayer, have the power of avert-
ing that punishment. 8. That this scheme of God’s justice
was not a part of the imperfect law, but the unvarying ordi-
nance of his dispensation, anterior to the Mosaic ritual, and
amply confirmed by Christ in the gospel. 4. That it conse-
quently becomes a part of all true repentance to try to satisfy
this divine justice, by the voluntary assumption of such peni-
tential works, as his revealed truth assures us have efficacy
before him.

These propositions contain the Catholic doctrine concerning
satisfaction. And I think I may safely ask you, whether,
independently of their clear manifestation in Scripture, they
are not in themselves reasonable, and consonant to justice,
such as we can best conceive it. An offence may seem to
require a heavy reparation; but if friends interpose, a recon-
ciliation is procured, on the condition that the offender make
a respectful apology. The law would inflict the severest

¢ Mat. vi. 16. + Coloss, i. 24,
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punishment, mercy steps in and pardons, but some slight and
passing chastisement is imposed, as a satisfaction to public
justice. Even so, when God remits a weight of eternal punish-
ment, it seems but fair that the outrage done to his divine
Majesty should be repaired by outward acts, expressive of
sorrow, and directed to appease his wrath, and avert those
scourges which he still reserves in his hand.

Hence, in the sacrament of penance, that third part, which
we call satisfaction ; and in confession, the injunction of some
penitential work as a portion, of this satisfaction, and an earn-
est on the part of the sinner, of his willingness to make full
reparation to God. Besides this species of satisfaction, I must
not omit another very important one, and of the greatest practi-
cal benefit in the sacrament of penance. The satisfaction which
I have described, may be called prospective, inasmuch as it
seeks to avert that temporal punishment which God has re-
served for the sinner. But there is another and still more
essential retrospective satisfaction, without which we cannot
receive the forgiveness of our sins in this sacrament, and
without which the absolution of the priest has not the slightest
power; and that is reparation to men for any injury inflicted
on them by our transgression of the law, human or divine.
The theft is not remitted until what has been stolen is restored,
or where this is not possible, an equivalent reparation pro-
mised, so far as possible, or even so secured, as to make us
sure of its being made. Reparation must be made to any
whose character may have been injured, by unjust defama-
tion, or by any exposure of secret faults; or by any ex-
pression leading to dishonour or to discredit them where
they had before lived with honour, and been considered ho-
nest and respectable. Satisfaction must be made to the
wounded feelings of those who have been injured ;—wherever
offences have been committed against charity, all must be done
once more to build up the breach, and restore harmony and
good feeling between the conflicting parties.

Now, my brethren, if what I have stated be the doctrine of
the gospel, we must naturally expect to find some institution
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in the Church, from its earliest times, for the faithful practice
of so essential a part of God's dispensations. And accordingly
from the beginning, we find nothing so prominently inculcated,
either in the writings of the eurly fathers, or in the discipline
of the universal Church, as this necessity of doing penance
and making satisfaction to God. It is the basis of the system,
known by the name of the penitential canons, in which those
who had transgressed were condemned to different punish-
ments, according to the measure of their offences,—some being
obliged to lay prostrate for a certain term of months or years
before the doors of the Church, after which they were ad-
mitted to different portions of the divine service; while others
were often excluded through their whole lives from the litur-
gical exercises of the faithful, and were not admitted to abso-
lution until they were at the point of death. This system
surely must have had its root in the strong conviction of the
early Church, that such practices were meritorious in the sight
of God; that they brought down his mercy on the sinner and
propitiated his wrath. And what is all this but the belief of
the doctrine of satisfaction? The belief in the power of man
to make some reparation or atonement to God, by his own
voluntary sufferings? The existence of this system is so
ocertain and beyond dispute, that no one has affected to call
it in question. There may be differences of opinion regarding
its exact application, or the principle under which it may have
been sometimes modified; but all must agree that there was
an intimate persuasion or conviction in the Church, that such
practices were pleasing and meritorious in the sight of God.
And accordingly, we find that some modern writers, who have
treated of the practice of the Catholic Church upon this
point, as derived from the fathers, fairly give it up, and
assert that, as the doctrine of Satisfaction is not to be found
in Secripture, and as it existed in the Church in the first,
second, and third centuries, we must thence deduce how com-
pletely Christianity bad been already corrupted. By this con-
cession, however, the testimony of the early Church is freely
given up to us. I will content myself with reading one or two
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out of innumerable passages, to show how its feelings
accorded with ours on this head.

St. Cyprian writes thus in one of his later works, to those
who had fallen from the faith. ¢“Do entire penance; evince
the contrition of a sorrowing and grieving mind. That pe-
nance, which may satisfy, remains alone to be done; but they
shut the door to satisfaction, who deny the necessity of pen-
ance.” He is alluding to the discipline which allowed the
faithful that had denied the faith in the time of persecution, to
be received again to pardon and the communion of the Church,
without going through a full course of penance; and from his
words it is plain that he considers the doctrine of satisfaction
8o certain as to condemn those who reject public penance. He
continues; “ Whoso shall thus have made satisfaction to God
and, by penance for his sin, have acquired more courage and
confidence from the very circumstance of his fall, he, whom
the Lord has heard and aided, shall give joy to the Church;
he shall deserve not pardon only, but a crown.”* Whoever,
then, does this penance, can merit, not only pardon, but a
crown of eternal reward.

In the following and in succeeding centuries we have innu-
merable passages from the fathers who wrote regarding the
Penitential canons; we have them laying it down as the prin-
ciple of those laws, that satisfaction was necessary to expiate
offences committed. I will read you one or two from St. Au-
gustine, and we cannot have a more illustrious witness to the
doctrines of the Church. “It is not enough that the sinner
change his ways, and depart from his evil works, unless by
penitential sorrow, by humble tears, by the sacrifice of a con-
trite heart, and by alms-deeds, he make satisfaction to God for
what he has committed.”t+ In the following words we have
our doctrine clearly laid down, that God, after he has pardoned
sin, still punishes it in his justice. “ Wash me from my sin,”
said David, (Psal. 1.)—Implore mercy, but lose not sight of
justice. In his mercy God pardons sin: he punishes it in his -
justice. But what? dost thou seek for mercy, and shall sin

* De Lapsis, pp. 192, 193, + Homik I. T. x. p. 208,
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remain unpunished? Let David, let other sinners answer; let
them answer with David, that with him they may find mercy,
and say: “Lord, my sin shall not remain unpunished: I know
his justice, whose mercy I seek. It shall not remain un-
punished: but that thou mayest not punish it I myself will.”*
Is not that precisely, word for word, the Catholic doctrine at
this time P—that sin is forgiven, but punishment still inflicted ;
that God will chastise in his justice, but that the sinner may,
by punishing himself, by performing certain works propitiatory
before God, avert his anger, and obtain a remission even of this
lesser chastisement ?

I will content myself, therefore, with these two or three
passages, and conclude this portion of my subject, by reading
to you the decree of the Council of Trent regarding Satis-
faction, to show you how far the council was from excluding
the merits of Christ, or inspiring the sinner with any
self-sufficiency on this head. “But the satisfaction which
we make for sin, is not so ours, as if it were not through
Jesus Christ: for we, who can do nothing of ourselves, as of
ourselves (2 Cor. iii. 5,) ean do all things in him that
strengthens us. Man then has nothing wherein to glory : but all
our glory is in Christ; in whom we live—in whom we merit—
in whom we make satisfaction, bringing forth fruits worthy of
penance. (Luke iii. 8.) These fruits have efficacy from him ;
by him they are offered to the Father; and through him they
are accepted by the Father. It is, therefore, the duty of the
ministers of the Church, as far as prudence shall suggest,
weighing the character of sins and the dispesitions of the
sinner, to enjoin salutary and proper penitential satisfactions ;
lest, by conniving at sins, and, by a criminal indulgence, im-
posing the performance of the slightest penances for great
crimes, they be made partakers of others’ sins. Let them ever
consider, that what they enjoin, must tend, not only to the
maintenance of better conduct, and the cure of past infirmity,
but also to the punishment of the sins that have been con-
fessed.”+

* Enarrat, in Psal, L. T. viii. p. 197. 4 Sess. xiv, ¢; viii,



52 LECTURE XL

From this subject of satisfaction, I naturally proceed to the
consideration of another topic, intimately connected with it,
the Catholic doctrine of Purgatory. I have often had occasion
to remark how every portion of the Catholic doctrine is in
accordance with the rest, and what complete harmony reigns
between one dogma and another; and this position seems here
well illustrated. On the other hand no doctrine has been so
often held up to public dislike, although it is difficult to say
why,—than the doctrine of Purgatory, which follows, as a con-
sequence or corollary from that of which I have just treated ;
80 much so that the Catholic doctrine of satisfaction would be
incomplete without it. The idea that God requires satisfac-
tion, and will punish sin, would not go to its furthest and
mnecessary consequence, if we did not believe that the sinner
‘may be so punished in another world, as not to be wholly and
eternally cast away from God.

I have said that I know not why this doctrine is so often
held up to public odium, for it is difficult to say what is in it
that should make it so apt and popular a handle for abuse
against the Catholic religion. I am at a loss to conceive what
can be considered in it repugnant to the justice of God, or to
the ordinary ways of Providence; what can be found therein
opposed to the moral law, in the remotest degree. The idea
that God, besides condemning some to eternal punishment,
and receiving others into eternal glory, should have been pleased
to appoint a middle and temporary state, in which those who
are not sufficiently guilty for the severer condemnation, nor
sufficiently pure to enjoy the vision of his face, are for a time
punished and purged, so as to be qualified for this blessing,
assuredly contains nothing but what is most accordant to all
we can conceive of his justice. No one will venture to assert
that all sins are equal before God—that there is no difference
between those cold-blooded and deliberate acts of crime which
the hardened villain perpetrates, and those smaller and daily
transgressions into which we habitually, and almost inad-
vertently, fall. At the same time, we know that God cannot
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' bear to lock on iniquity, however small; that he requires

whatever comes into his presence to be perfectly pure and
worthy of him; and we might rationally conclude that there
should be some means, whereby they who are in the middle
state of offence, between deep and deadly transgressions on the
one hand, and a state of perfect purity and holiness on the
other, may be dealt with, according to the just measure of his
Justice. 'What then, in God’s name, is there in this doctrine,
viewed simply in itself, that can make it so popular a theme
of declamation against the Catholics? The anti-scriptural
doctrine of Purgatory, as it is termed, is more frequently than
almost any other of our less important dogmas, the theme of
obloquy and misrepresentation! It seems to be fancied in
some way or other, that it is an instrument either for bene-
fitting the clergy, or for enabling them to work on the fears
of the people; that the terror of Purgatory is somehow a
means of strengthening the arm of the Church over its sub-
jects; but in what way, it is impossible for any Catholic, who
knows our practice and belief, possibly to conceive.

I have more than once commented on the incorrectness of
that method of arguing, which demands that we prove every
one of our doctrines individually from the Scriptures. Ioccu-
pied myself, during my first course of lectures, in demonstrating
the Catholic principle of faith, that the Church of Christ
was constituted by him the depository of his truths, and that,
although many were recorded in his Holy Word, still many
were committed to traditional keeping, and that Christ himself
taught in his Church, and secured her from error. It is on
this authority that the Catholic grounds his belief in the doctrine
of Purgatory: yet, not but that its principle is laid down,
indirectly at least, in the word of God. To examine fully the
proofs of this doctrine, it is necessary to connect it with
another Catholic practice, that of praying for the dead. For
this practice, as we shall see, is essentially based on the belief
in purgatory; and the principles of both are consequently
intimately connected together. Why does the Catholic pray
for his departed friend, but that he fears, lest not having died

PN



54 LECTURE XI.

in so pure a state as to have been immediately admitted to the
sight of God, he may be enduring that punishment which God

has awarded after the forgiveness of his sins; and believes that

through the intercession of his brethren, he may be released

from that distressing situation? I have no hesitation in saying:
that the two doctrisies go so completely together, that if we
succeed in demonstrating the one, the other necessarily follows.

For, if we prove that it has always been the belief in the

Church of Christ, that they who are departed may be bene-

fitted by our prayers, and brought to the sight of God, while

at the same time it was the universal belief that they who had

had incurred eternal punishment could not be released from it,
assuredly we have the same system as ours,—that there was a

middle state wherein the face of God was not enjoyed, and yet

éternal punishment was not suffered. And, in fact, we shall

see how the two are spoken of in common, in those passages of

the oldest writers, on praying for the departed, wherein reasons

are given for the practice; for they-assure us that, by such

prayers, we are able to release them from a state of suffering.

" Baut, to begin with the word of God,—there is a passage

with which, prcbably, most who have looked into this subject

are well acquainted. It is in the 2d Book of Maccabees,

(chapter xii.) where we are told how Judas, the valiant com-

mander, made a collection, and * sent 12,000 drachmas of silver

to Jerusalem for sacrifice, to be offered for the sins of the

dead, thinking well and religiously concerning the resurrection.

For if he had not hoped that they that were slain should rise

again, it would have seemed superflucus and vain to pray for

the dead. It is, therefore, a holy and wholesome thought to

pray for the:dead, that they may be loosed from their sins.”

(vv. 43-46.) Many will say that the second Book of Macca-

bees is not part of the Scripture; that it is not included in its

canon. I will waive that question for the present, although

it would not be difficult to prove that it has the same right to

be in the canon as many books in the Old, and still more in

the New Testament: for it is quoted by the fathers as Serip-
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ture, and enumerated in its canon by councils which have
drawn up catalogues of fts books. But let us abstract
from this consideration which would lead us into too long a
discussion. It is allowed, at any rate, by all, to eontain sound
edifying doctrines; for even the Church of England allows,
and even direets it to be read for instruction; whence one may
conclude that she does not suppose it to contain doctrines opposed
to the religion of Christ. But, my brethren, no one will pre-
tend to deny that this is an historical work of considerable
value; that it represents faithfully what the Jews believed and
practised at that time. It proves, therefore, that, at the time of
the Maccabees, the convietion existed, that when prayers were
offered for the dead, they were beneficial to them, and that it
was “a holy and wholesome thought to pray for the dead.”
We have, therefore, the practice and belief of the Jewish
Church in testimony of our doctrine. Does our Saviour ever
once reprove the custom of the Jews? Does he speak of it
among the false traditions of the Pharisees? Does he hint
. that this was one of the corruptions that had erept by time into
the institutions of God? But you will ask, are there any other tes-
timonies for this practice among the Jews ? Most undoubtedly, for
the Jews have continued the practice up to this moment, although
it will hardly be suspected that they have drawn any thing from
the Christian religion. In their prayer books, a form of daily
prayer is appointed for the departed, and in their synagogues
there is a tablet, whereon the names of the deceased are in-
scribed, that they may be prayed for in succession so many
Sabbaths, according to a varying -formula. Nor must these
practices be reputed modern ; for Lightfoot acknowledges that
some of their oldest writers agree with us in opinion, so far as
to charge them with having borrowed from us. But surely,
it would have been only fair and honest to tell how and when
this doctrine was received by the Jews from the Catholic
Church. On the contrary, as we have found it held by Judas
Maccabeus, before the time of our Saviour, we have a right to
consider its existence among the Jews as anterior to him; and
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as it was never once reproved or blamed by him, and is a
point which depends not upon merely legal institution, we
may justly consider it as still unchanged. It is only on this
principle that the Sabbath or Sunday is observed with such
rigour in this country ; for we might ask those who are zealous
for its observance with such solemn severity, whence they de-
rive that practice, except from that prescribed by God in the
Old Law for its Sabbath. On what ground do they continue it ?
Because it is not a mere legal institution, and its discontinu-
ance not having been commanded, they think that not only itself,
but the method of observing it must be kept as it formerly
was. And so it is here; if the doctrine was held by the
Jews, and by the best and holiest among them—by the writer
of this book, as well as by Judas Maccabeeus, who sent the
12,000 drachmas for a sacrifice for the dead,—if by such men
it was believed that they could assist the dead, by supplication,
and loose them from their sins, and that, consequently, these
were not necessarily in a state of final or eternal condemna-
tion,—if there be nothing in the New Law to reprobate this
belief, based on the consideration of common justice, and on
the ordinary providence of God, we have a right to consider
it a true belief at the present time, and we must expect it to
be still continued, with its practical consequences, in the Church.
For, if prayers would benefit the dead of old, and sacrifices too,
they must continue to benefit them as much now. Nay, why
not more? Is not the communion between the members of
Christ’s Church infinitely stronger than it was then? Are not
the merits of Christ now more powerful to assist; and are
they not more at the disposal of his servants than formerly,
through their prayersand intercession? And what reason have we
to believe, that this beautiful and consoling communion, where-
by they who remain were able to relieve those who were de-
parted, hath been weakened and broken, and not rather
strengthened and drawn closer ?

Butlet us look for a moment into the New Testament, and see
whether, so far from anything being taught that should seem
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calculated to have undeceived the Jews, had they been mistaken in
their notions concerning the dead, there be not much likely to
have confirmed them. Our blessed Saviour, on one occasion, dis-
tinguishes two kinds of sin, and calls one a sin against the Holy
Ghost, saying, « whosoever shall speak a word against the son of
man, it shall be forgiven him, but he that shall speak against the
Holy Ghost, it shall not be forgiven him, either in this world
or in the next.”* Here is a species of sin, the aggravated nature
of which is expressed by its not being forgiven in the next
world. Should we not thence conclude, that some other sins
may be forgiven there? Why give this peculiar characteristic
to one, if no sin is ever pardoned in the next world? Assured-
ly, we have a right to conclude that there is some remission of
sin there; and yet it cannot be either in Heaven, or in the place
of eternal punishment. We must therefore admit some other
state in which this may be.

Thus, the Jews, so far from seeing their former opinions
and belief rejected, must have thought them strongly con-
firmed by Christ’s express words. Moreover, we are assured in
the New Law, that ¢ nothing defiled shall enter” into the
heavenly Jerusalem.t+ Suppose, then, that a Christian dies,
who had committed some slight transgression ; he cannot enter
Heaven in this state, and yet we cannot suppose that he is to
be condemned for ever. What alternative, then, are we
to admit? Why, that there is some place in which the soul
will be purged of the sin, and qualified to enter into the glory
of God. Will you say that God forgives all sin at the moment
of death? Where is the warrant for that assertion? This is
an important matter ; and if you maintain that God at once
forgives sins, on any occasion, you must allege strong authority
for such an important institution. If you find nothing of such
a doctrine in his revelation, but if, on the contrary, you are
told, first, that no defilement can enter the kingdom of Heaven, .
and secondly, that some sins are forgiven in the next.
world, you must admit some means of purgation, whereby the-

* Mat. xii, 2. + Apoc. xxi. 27.
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sinner, who has not incurred eternal punishment, is qualified
far the enjoyment of God’s glory.

I pass over two or three other passages, that might be brought
in favour of purgatory, upon one of which I shall probably
have to comment a little later. All these texts, you will say,
are, after all, obscure, and do not lead to any certain results.
True; but we have enough said in them to guide us to some
striking probabilities ; these require further elucidation, and
where shall we look for it but in the Church, especially in
ancient times. Take, as a similar instance, the Sacrament of
Baptism, as now practised in the Church. The Apostles were
simply told to baptise all nations; but how do you prove from
this that baptism is to be conferred on infants? And yet the
English Church articles prescribe thisinfant baptism. Or whence
comes the warrant for departing from the literal meaning of
the word, which means immersion, and the adoption of mere.
affusion or sprinkling of the water? There may have been
infants in the families or houses spoken of as baptised—pro-
bably so; but this is only conjecture, and not proof; surely
rot enough to base an important practice on it, which, without
better authority, should seem to contradict our Saviour’s com~
mand, of faith preceding or accompanying baptism.— He,
that believeth, and is baptised, shall be saved.” And in a posi-
tive institution, wholly depending on the will of the legislator,
positive authority is requisite for any modification of the pre-
scribed act. Where is the security for these modifications, if
not in the explanations of the Church, conveyed to us by her
ancient practices? And thus, in like manner, if there be not
clearly expressed in Scripture a place of purgation, but still
we find forgiveness of sins in the next world spoken of,—if
we find that prayers are beneficial for those that have died,—that
nothing defiled can enter the kingdom of Heaven,—and that it is
incompatible with God’s justiee, that every sin should consign
the offender to eternal punishment,—we have the germsofa doc-
trine which only require to be unfolded ; we have the members
and component parts of a complete system, which, as in baptism,
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require only further explanation and combination from the
Church of God. Now, nothing can be more simple than to estab-
lish the belief of the Universal Church on this peint. The only
difficulty is to select such passages as may appear the clearest.

1 will begin with the very oldest Father of the Latin Church,
Tertullian, who advises & widow ¢ to pray for the soul of her
departed husband, entreating repose to him, and participation
in the first resurrection, and making oblations for him on the
anniversary day of hisdeath, which, if she neglect, it may be
truly said that she has divorced her husband.”* To make an
oblation on the anniversary day of his death; to pray that he
may have rest,—is not this more like our language and practice,
than those of any other religion in England? And does not
Tertullian suppose that good _is done to the faithful departed
by such prayer? And moreover, does he not preseribe it as
a solemn duty, rather than recommend it as a lawful practice?

St. Cyprian thus writes :—*“ Qur predecessors prudently ad-
vised, that no brother, departing this life, should nominate
any churchman his executor; and should he do it, that no
oblation should be made for him, nor sacrifice offered for his
repose; of which we have had a late example, when no obla~
tion was made, nor prayer, in his name, offered in the Church.”+
It was considered, therefore, a severe punishment, that prayers
and sacrifices should not be offered up for those who had vios
lated any of the ecclesiastical laws. There are many other
passages in this father ; but I proceed to Origen, who wrote
in the some century, and no one ean be clearer regarding this
doctrine :—“ When we depart this life, if we take with us
virtues,or vices, shall we receive reward for our virtues, and
those trespasses be forgiven to us which we knowingly com-
mitted ; or shall we be punished for our faults, and not reoeive
the reward of our virtues?” That is, if there be in our ae-
count a mixture of good and evil, shall we be rewarded for
the good without any account being taken of the evil, or
punished for the evil without the good being taken into con-

* ¢ De Monogamisa,” c.10. -4+ Ep. xlvi. p. 114,
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sideration? This query he thus answers :—“ Neither is true:
because we shall suffer for our sins, and receive the rewards
of our good actions. For if on the foundation of Christ you
shall have built not only gold and silver and precious stones,
but also wood, and hay, and stubble, what do you expect,
when the soul shall be separated from the body ? Would you
enter into Heaven with your wood, and hay, and stubble, to
defile the kingdom of God: or, on account of those encum-
brances, remain without, and receive no reward for your gold
and silver and precious stones? Neither is this just. It re-
mains then, that you be committed to the fire, which shall
consume the light materials; for our God, to those who can
comprehend heavenly things, is called a consuming fire. -But
this fire consumes not the creature, but what the creature has
himself built,—wood, and hay, and stubble. It is manifest
that, in the first place, the fire destroys the wood of our trans-
gressions, and then returns to us the reward of our good works.”*
Therefore, according to this most learned Father, (200 years after
Christ,) when the soul is separated from the body, if there be
smaller trangressions, it is condemned to fire, which purges
away those lighter materials, and thus prepares the soul for
entering into Heaven.

. St. Basil, or a contemporary author, writing on the words
of Isaiah, “ Through the wrath of the Lord is the land burn-
ed,” says, that ¢ the things which are earthly shall be made
the food of a punishing fire; to the end that the soul may re-
ceive favour and be benefitted.” He then proceeds,—« And
the people shall be as the fuel of the fire (Ibid.): This is not
a threat of extermination ; but it denotes expurgation, accord-
ing to the expression of the Apostle: If any man’s works
burn, he shall suffer loss ; but he himself shall be saved, yet '
s0 by fire. (1 Cor.iii. 15.)"+ Now, mark well the word pur-
gation} here used. For it proves that our very term purgatory
is not modern in the Church. St. Ephrem of Edessa writes

* Homil. xvi. al. xii. in Jerem. T. 111, p. 231, 232.
+ Com. in c. ix, Isai. T. 1. p. 554. . 1 xabapow.
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thus in his Testament:—¢“ My brethren, come to me, and
prepare me for my departure, for my strength is wholly
gone. Go along with me in psalms and in your prayers ; and
please constantly to make oblations for me. When the thirtieth
day shall be completed, then remeniber me: for the dead are
helped by the offerings of the living ;"—the very day observed
by the Catholic Church with peculiar solemnity, in praying and
offering mass for the dead.— If also the sons of Mathathias”
(he alludes to the very passage which I quoted from Maccabees,
2 Maccab. xii.) “who celebrated their feasts in figure only,
could cleanse those from guilt by their offerings who fell in
battle, how much more shall the priests of Christ aid the dead
by their oblations and prayers ?"#

In the same century, 8t. Cyril of Jerusalem thus expresses
himself :—* Then (in the liturgy of the Church) we pray for
the holy Fathers and the Bishops that are dead ; and, in short,
for all those who are departed this life in our communion ;
believing that the souls of those, for whom the prayers are
offered, receive very great relief while this holy and tremen-
dous victim lies upon the altar.”t St. Gregory of Nyssa thus
contrasts the course of God’s providence in this world with
that in the next. In the present life, “ God allows man to re-
main subject to what himself has chosen; that, having tasted
of the evil which he desired, and learned by experience how
bad an exchange has been made, he might'again feel an ardent
wish to lay down theload of those vices and inclinations, which
are contrary to reason : and thus, in this life, being renovated
by prayers and the pursuit of wisdom, or, in the next, being
expiated by the purging fire, he might recover the state of
happiness which he had lost....When he has quitted his body,
and the difference between virtue and viceis known, he cannot
be admitted to approach the Divinity till the purging fire shall
have expiated the stains, with which his soul was infected.—
That same fire, in others, will cancel the corruption of matter

* In Testament. T. ii. p. 234, p. 371. Edit. Ozon.
’ + Catech. Mystag. v. n. ix. x. p. 328.
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and the propensity to evil”* St. Ambrose, throughout his
works, has innumerable passages on this subject, and quotes St.
Paul’s First Epistle to the Corinthians (iii. 15), which you have
heard already cited by other Fathers,—* If any man’s works
burn, he shall suffer loss: but he himself shall be saved, yet
so as by fire.” I will quote one passage out of many :— But
he shall be saved, yet so as by fire. He will be saved, the
Apostle said, because his substance shall remain, while his
bad doctrine shall perish. Therefore he said, yet so as by fire;
in order that his salvation be not understood to be without
pain. He shows, that he shall be saved indeed, but he shall
undergo the pain of fire, and be thus purified; not like the
unbelieving and wicked man who shall be punished in ever-
lasting fire.”+ And in his funeral oration on the Emperor
Theodosius, he thus speaks :—*“ Lately we deplored together
his death, and now, while Prince Honorius is present before
our altars, we celebrate the fortieth day. Some observe the
third and the thirtieth, others the seventh and the fortieth.—
Give, O Lord, rest to thy servant Theodosius, that rest which
thou hast prepared for thy Saints. May his soul thither tend,
whence it came, where it cannot feel the sting of death, where
it will learn, that death is the termination, not of nature, but
of sin. Iloved him, therefore will I follow him to the land
of the living; I will not leave him, till, by my prayers and
lamentation, he shall be admitted to the holy mount of the
Lord, to which his deserts call him."}

St. Epiphanius, in the same ¢entury :—*“ There is nothing
more opportune, nothing more to be admired, than the rite
which directs the names of the dead to be mentioned. They
are aided by the prayer that is offered for them; though it
may not cancel all their faults.—We mention both the just
and sinners, in order that for the latter we may obtain mercy.”§
St. Jerome:—* As we believe the torments of the devil,
and of those wicked men, who said in their hearts, there is no"

* Orat, de Defunctis, T.ii. p. 1066, 1067, 1068.
4+ Comment. in 1 Ep. ad. Cor. T. ii. in App. p. 122.
1 De obitu Theodosii. Ibid. p. 1197.8, 1207-8.

§ Her. lv. sive Ixxv. T.i. p. 911.
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God, to be eternal ; so, in regard to those sinners, who. have
not denied their faith, and whose works will be proved and
purged by fire, we conclude, that the sentence of the judge
will be tempered by mercy.”* Not to be tedious,”I will quote
only one Father more, the great St. Augustine:—* The prayers
of the Church,” he writes, “ or of good persons, are heard in
favour of those Christians, who departed this life, not so bad
as to be deemed unworthy of mercy, nor so good as to be en-
titled to immediate happiness. So also, at the resurrection of
the dead, there will some be found, to whom mercy will be
imparted, having gone through those pains, to which the
spirits of the dead are liable. Otherwise it would not have
been said of some with truth, that their sin skall not be for-
given, neither in this world, nor in the world to come, (Matt.
xii 82.) unless some sins were remitted in the next world.”4
St. Augustine’s reasoning is here precisely the same as I have
used, and as every Catholic now uses. In another passage, he
quotes the words of St. Paul, as follows :— If they had built
gold and silver and precious stones, they would be secure from
both fires; not only from that in which the wicked shall be
punished for ever; but likewise from that fire which will purify
those who shall be saved by fire. But because it is said, ke
shall be saved, that fire is thought lightly of ; though the suf-
fering will be more grievous than any thing man can undergo
in this life.”

These passages contain precisely the same doctrine as the
Catholic Church teaches; and had I introduced them into

. ™y discourse, without telling you from whom they are taken, -

no one would have supposed that I was swerving from the
doct.rme taught by the Catholic Church. It is impossible to
\lma.gme that the sentiments of these writers agreed on this point
with that of any other religion.
’ I observed that there was one text which I had passed over,
|and on which I might be led to make a few remarks a little
/

+ Comment in c. 1xv. Isai. T. ii. p. 492.
t De Civit. Dei, Lib. xxi. ¢, xxiv. p.642.
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later ; amd I advert to it now, not so much for the purpoge of
discussing whether it applies to Purgatory, or not, as to show
how ‘misstatements may be made regarding the grounds of a
doctrine. . I alluded to the passage of St. Paul, regarding build-
ing upon the true foundation, a superstructure of gold, silver,and
Pprecious stones, or wood, hay, and stubble ; where he says, that
the fire shall try every man’s works, and that whatever is frail
will be necessarily destroyed, while the fonndatian shall remain.
* Several Fathers, as you have heard, apply this text to the doc-
trine of Purgatory. Yet, very lately, a writer commenting
upon the Catholic doctrine of Purgatory, quotes this very text
as an example of how the Church of Rome,. as he calls us,
perverts Scripture to .prove her dootrine; for he says we have
erected our doctrine of the fire of purgatory on this text,
which has nothing to do with punishment hereafter, but only
refers to .the -tribulations endured en earth.* This is mani-
festly an incorrect statement, and it places the author in this.di-
lemma; either the Church of Rome was not the first to turn this
. text, to.prove the exjstence of Purgatary, and then his assertion
is grossly inncourate, or else those Fathers whom I have quoted,
are to he included in the “Church of Rome,” and are to be
congidered as holding the Catholic doctrine. It is not essential
to our belief, that this text should refer.to the doctrine of Pur-
gatory ; it is & very important one, as showing St. Paul’s doc-
trine regarding God’s conduct in punishing sin, and in dis-
tinguishing grievous transgressions and -errors, from those of
lesser momegnt; .and even more direetly proving, that there is
A& place of -temporary probation, which has the power-of can-
celling imperfeotions not so completely in opposition to God’s
law. .
.In addision, I need hardly observe, thatthere is not a single
liturgy existing, whether we consider the most ancient period
of the Church, or the most distant part of the world, in which
this doctrine is not laid down. In all the oriental liturgies, we
find parts appointed, in which the Priest or Bishop is ordered

* Horne, vol. ii. p. 478, 7th ed.
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to pray for the souls of the faithful departed ; and tables were
anciently kept in the churches, called the Dypticks, on whish
the names of the deceased were envolled, that they might be
remembered in the sacrifice of the mass, and the prayers of
the faithful.

The name of purgatory scarcely requires a passing com-
ment. It has, indeed, been made a topic of abuse, on the
ground that it is not to be found in Scripture. But where is
the word T'rinity to be met with? Where is the word Incar-
sation to be read in Scripture? Where are many other
terms, held most sacred and important in the Christian reli-
gion? The dootrines are indeed found there; but these
names were not given, until circumstances had rendered them
necessary. ‘We see that the Fathers of the Church have called
it'a purging fire—a place of expiation or purgation. The idea
is precisely, the name almost, the same. There remains an-
other topie in connexion with the subject of this evening’s dis-
course—the doctrine of Indulgences—but it is not my intention
to go into it,and this for more reasons than one: first, because I
dilated sufficiently upon it in a lecture which I delivered lately
at another chapel : secondly, because it would: be impossible,
at this late hour, to enter upon it with any satisfaction. I only
refer to my former. discourse, as a proof that I de not pass over
it from any desire of shrinking from it, or from feeling that I
‘have the slightest reason to conceal any thing, or aveid treat-
ing of it in the fairest and fullest manner.

It has been said by divines of the English Church, that the
two doctrines which I have joined together, of prayers for the
dead and Purgatory, have no necessary conmexion, and that,
in fact, they were not united in the ancient Church. The an-
swer to this assertion I leave to your memories, .after the pas-
sages which I have read you from the Fathers. They surely
speak of purgation by fire after death, whereby the imperfec-
tions of this life are washed out, and satisfaction made to God
for sins not sufficiently expiated ; they speak, at the same time, of
our prayers being beneficial to those who have departed this life
in a state of sin; and these propositions contain our entire doc-
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trine on Purgatory. It has also been urged, that the established
religion, or Protestantism, does not deny or discourage prayers
for the dead, so long as they are independent of a belief
in Purgatory: and, in this respect, it is stated to agree with
the primitive Christian Church. But, my brethren, this dis-
tinction is exceedingly fallacious. Religion is a lively, prac-
tical profession; it is to be ascertained and judged by its
sanctioned practices, and outward demonstration, rather than
by the mere opinions of a few. I would at once fairly appeal to
the judgment of any Protestant here, whether he has been
taught, and has understood, that such is the doctrine of his
Church? If, from the services which he has attended, or the
catechism which he has learnt, or the discourses which he has
heard, he has been led to suppose that praying, in terms how-
ever general, for the souls departed, was noways a peculiarity
of catholicism, but as much a permitted practice of protes-
tantism? If among his many acquaintances who profess
his creed, he has found men who perform such acts of devo-
tion? And if not, nay, if on the contrary, he has always un-
derstood that this rite of praying forthe dead jis essentially
a distinctive of the Catholic religion, what matters it that
Bishop Bull, and one or two other divines, should have asserted
it to be allowed in the English Church? Or how can confor-
mity between the English and the primitive Church be proved
from this tacit permission,—if such can be admitted on con-
sidering that prayers for the dead were allowed to remain in
the first Anglican liturgy, and were formally withdrawn on
revision,—when the ancient Church not merely allowed, but
enjoined the practice as a duty—you will remember Ter-
tullian’s words—not merely opposed not its private exercise,
but made it a prominent part of its solemn liturgy ?*

* Dr. Pusey has lately written as follows:—* Since Rome has blended
the cruel invention of purgatory wtih the primitive custom of praying for
the dead, it is not in communion with her, that any can seek comfort from
this rite.” An earnest remonstrance to the author of the Pope's Pastoral
Letter. (1886, p. 25.) Dr. Pusey’s opinion is, 1st. that in the ancient Church,
prayers were offered for all the departed, including apostles and martyrs,

in the same manner; 2dly, that such prayers had reference, not to the alle-
viation of pain, but to the augmentation of happiness, or the hastening of -
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As a practical doctrine in the Catholic Church, it has an
influence highly consoling to humanity, and eminently worthy
of a religion that came down from heaven to second all the
purest feelings of the heart. Nature herself seems to revolt at
the idea that the chain of attachment which binds us together

perfect joy, not possessed by them till the end of time; 3dly, that the
cruel invention of purgatory is modern; 4thly, that the English Church
allows prayers for the dead, in that more comprehensive and general form.
As to the first, there is no doubt, that in the ancient liturgies, the saints
are mentioned in the same prayer as the other departed faithful; from the
simple circumstance, that they were so united before the public suffrage of
the Church proclaimed them to belong to a happier order. It is also true,
that the Church then, as now, prayed for the consummation of their happi-
ness after the resurrection. But it is no less true, that the ancients drew
a line of distinction between the state of the two, and that the same as we.
St. Epiphanius, quoted in the text, makes the distinction, saying; “ We
mention both the just and sinners, that for the latter, we may obtain
mercy.”” St. Augustine also writes as follows: ‘ When, therefore, the
sacrifice of the altar, or alms, are offered for the dead; in regard to those
whose lives were very good, such offices may be deemed acts of thanks-
giving ; for the imperfect acts of propitiation; and though to the wicked
they bring no aid, they may give some comfort to the living.”’ (Enchirid.
cap. cx.) Here the three classes of departed souls are mentioned, with
the effects of the sacrifice of the mass on each. Dr. Pusey, too, is doubt-
less well acquainied with the saying of the same father, that “he does
injury to a martyr who prays for a martyr.” ¢ Injuriam facit martyri, qui
orat pr¢ martyre.”

‘With regard to the second and third points, I refer to the texts given in
the body of this lecture; St. Augustine uses the term purgatorial punish-
. ment (purgatorias pcenas) in the next world. (De Civit. Dei, lib. xxi. ¢. 16.)
The passages which I have quoted are sufficient to prove a state of actual
suffering in souls less perfect. There is another important reflection.
The fathers speak of their prayers granting immediate relief to those for
whom they offered them, and such relief as to take them from one state into
another. St. Ambrose expresses this effect of prayer, when he says of
Theodosius ; “ I will not leave him, till by my prayers and lamentations he
shall be admitted to God’s holy mount.” This does not surely look to a
distaut effect, or to a mere perfection of happiness.

On the fourth, in addition to the remarks preceding this note in the text, I
can only say, I wish it were better known that the Church of England consi-
ders pmf'ers for thedead lawful and beneficial to them ; for a judicial decision
has lately annulled a bequest to Catholic chapels, with a condition of saying
mass for the testatrix. Ap. 16, 1835. This was in the case of West and
Shuttleworth, wherein the Master of the Rolls decided that, as the testatrix
could not be benefited by such practices, theywere to be held superstitious and
not charitable ; and declared the legacy null and void. Now, if his Honour
had been aware, that the English Church admits prayers to be beneficial to
the dead, and approves of them, and if he had judged, that our Eucharist
(the oblation spoken of by the fathers) must be admitted by that Church
to contain all that its own does at least, he surely would not have based a
legal judgment, which, to say the least, savours much of old religious pre-~
judices, upon so hollow a theological basis.—Mylne and Keen, vol. ii, p. 697.
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in life, can be rudely snapped in sunder by the hand of death,
conquered and deprived of its sting since the victory of the
cross. But it is not to the spoil of mortality, cold and
disfigured, that she clings with affection. It is but an earthly
and almost unchristian grief, which sobs when the grave closes.
over the bier of a departed loved one ; but the soul flies upward
to a more spiritual affection, and refuses to surrender the hold
which it had upon the love and interest of the spirit that hath
fled. Cold and dark as the sepulchral vault, is the belief that
sympathy is at an end, when the body is shrouded in decay;
and that no further interchange of friendly offices may take
place between those who have laid them down to sleep in peace,
and us, who for a while strew fading flowers upon their tomb.
But sweet is the consolation to the dying man, who conscious
of imperfection, believes that even after his own time of merit
is expired, there are others to make intercession on his
behalf; soothing to the afflicted survivors the thought, that,
instead of unavailing tears, they possess more powerful means
of actively relieving their friend, and testifying their affec-
tionate regret, by prayer and supplication. In the first
moments of grief, this sentiment will often overpower religious
prejudice, cast down the unbeliever on his knees, beside the
remains of his friend, and snatch from him an unconscious
prayer for rest; it is an impulse of nature, which for the
moment, aided by the analogies of revealed truth, seizes at
once upon this consoling belief. But it is only like the flitting
and melancholy light which sometimes plays as a meteor over
the corpses of the dead; while the Catholic feeling, cheering,
though with solemn dimmess, resembles the unfailing lamp
which the piety of the ancients is said to have hung before the
sepulchres of their dead. It prolongs the tenderest affections
beyond the gloom of the grave, and it infuses the inspiring
hope, that the assistance which we on earth can afford to our
suffering brethren, will be amply repaid when they have
reached their place of rest, and make of them friends, who,
when we in our turns fail, shall receive us into everlasting
mansions.



LECTURE THE TWELFTH.

(SUPPLEMRNTARY.)

ON INDULGENCES.

2 COR. ii. 10. )
“ To whom ye have forgiven any thing, I also. For what I forgive,
if I have forgiven any thing, for your sakes have I done it in the
person of Christ.”
AMONG the innumerable misrepresenmﬁom to which our re-
ligion is constantly subjected, there are some which a Catholic
clergyman feels a peculiar reluctance in exposing, from the
personal feelings which must be connected with their refuta-
tion. When our doctrine on the Blessed Eucharist, or the
Church, or the saints of God, is attacked, and we rise in its
defence, we feel within ourselves, a pride and a spirit resulting
from the very cause ; there is an inspiring ardour infused by
the very theme; we hold in our hands the standard of God
himself, and fight his own battle; we gather strength from
the altar which is blasphemed, and are reminded of our dignity
and power, by the very robe which we wear; or we are refreshed
by the consciousness that they whose cause we defend, are
our brethren, who look down with sympathy upon our struggle.
But when the petty and insidious warfare begins, which
professes to aim at the man and not at the cause, when, from
principles of faith, or great matters of practice, the attack is
changed into crimination of our ministry, and insinuation
against our character; when the Catholic priest stands before
his people, to answer the charge of having turned religion into
a traffic, and corrupted her doctrines to purchase influence
over their conscience::and their purse, he must surely recoil
from meeting even asa calumny, that, against which his heart
VOL. II. F
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revolts, and find his very feelings, as a member of the society
wherein he lives with respect, almost too strong for that office
of meekness and charity which duty imposes for the unde-
ceiving of the beguiled, and the maintemance of truth.

These sentiments are spontaneously excited in my breast,
by the recollection of the very severe attacks and bitter sar-
casms which the topic of this evening’s discourse has for ages
excited. Indulgences—pardon for sins, past and future, the
sale of forgiveness for the grossest crimes, at stipulated sums ;
these mixed up with invectives against the rapacity of the
Church, and the venality of its ministers and agents, have beenr
fruitful themes of ridicule and reproof, of sarcasm and decla-
mation, against us, from the days of Luther, to the irrecon-
cileable hostility of our modern adversaries.

That abuses have existed regarding the practice ‘of Indul-
gences, no one will deny; and I shall say sufficient regarding
them before the close of my lecture: that they were made the
ground for the dreadful separation of the sixteenth century,
must be deeply regretted ; for no such abuses could justify
the schism that ensued. But, my brethren, here, as in almost
every other instance, the misrepresentation which has been
made of our doctrine, chiefly proceeds from misapprehension,
from the misunderstanding of our real belief. I shall there-
fore pursue in its regard, the same method as I have invariably
followed; that is, state in the simplest terms the Catholic
doctrine, and explain its connexion with other points; and
after that, proceed to lay before you its proofs, and meet such
few objections as their very exposition does not anticipate. In
fact, my discourse this evening will be little more than a rapid
sketch of the history of Indulgences.

In treating of Satisfaction, I endeavoured to condense the
proofs of our belief, that God reserves some temporal chastise-
ment for sin, after its guilt and eternal punishment have been
remitted ; and that by the voluntary performance of expiatory
works, we may disarm the anger of God, and mitigate the
inflictions which his justice had prepared. This doctrine I
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must beg of you to bear in mind, as essential for understand-
ing what we mean by an Indulgence.

Many of you have probably heard, that this word signifies
a licence to sin, given even before-hand for sins to be perpe-
trated : at any rate, a free pardon for past sins. This is, in
fact, the most lenient form in which our doctrine is popularly
represented. And yet, mitigated as it is, it is far from correct.
For I fear many here present will be inclined to incredulity,
when I tell them that it is no pardon for sin of any sort, past,
present, or future! What then is an Indulgence? It is no
more than a remission by the Church, in virtue of the keys,
or the judicial authority committed to her, of a portion, or the
entire, of the temporal punishment due to sin. The infinite
merits of Christ form the fund whence this remission is de-
rived : but besides, the Church holds that, by the communion
of Saints, penitential works performed by the just, beyond what
their own sins might exact, are available to other members of
Christ’s mystical body; that, for instance, the sufferings of the
spotless mother of God, afflictions such as probably no other
human being ever felt in the soul,—the austerities and perse-
ocutions of the Baptist, the friend of the bridegroom, who was
sanctified in his mother’s womb, and chosen to be an angel
before the face of the Christ,—the tortures endured by num-
berless martyrs, whose lives had been pure from vice and sin,—
the prolonged rigours of holy anchorites, who, flying from the
temptations and dangers of the world, passed many years in
penance and contemplation, all these made consecrated and
valid through their union with the merits of Christ’s passion,—
were not thrown away, but formed a store of meritorious
blessings, applicable to the satisfaction of other sinners.

It is evident that, if the temporal punishment reserved to
sin, was anciently believed to be remitted through the peni-
tential acts, which the sinner assumed, any other sub-
stitute for them, that the authority imposing or recommending
them, received as an equivalent, must have been consi-

dered by it truly of equal value, and as acceptable before
F 2
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God. And so.it must be mow. If the duty of exacting such
satisfaction devolves upon the Church,—and it must be the
same now as it formerly was,—she necessarily possesses. at
present the samie power of substitution, with the same effi-
cacy, and, comsequently, with the same effects, And such a
substitution is what constitudes all .that Catholics understand
by the name. of an Indulgence.

The inquiry'into the groumds: of this: belief and practice,
will necessarily assimme an historical form. For i i an inves-
tigation into the fimhitations orthe extent. of a power, which can
only 'be conducted by eximining precedents, on its exercise by
those in whom it first was. vestéd; and by those who. received
it from them. For the power itself is included in the commis-
sion given by Christ to his Apostles, to.forgive or to retain
sins. If the authority here deputed be of a judicial form, and
if part of the weight imposed.by sin be the obligation to satisfy
the divine justice, the extent of this obligation necessarily
comes under the cognizaace of the tribynal. No one will, T
think, deny that this application of the power committed, was
mrade in the primitive Church, No one will contend, that
satisfaction was not exacted, and that the pastors of the
Church did not think themselves, I will not say allowed, but
obliged, to impose a long train of penitential inflictions, in
punishment of sin. Something of this matter I have already
touched upon ; more I shall have occasion to say to-day. For -
the present, I am only stating my case.. Well then, the Church
having, in ancient times, considered herself competent to super-
intend the discharge of satisfaction due for sin, and having
claimed and exercised the right of exacting, in her presence, full
and severe expiation, in virtue of the commission above cited ;
and we having thus proved its extension to the impesition of
penance, it remains for us to see, whether she went one step
further, and chimed and-exercised the right and power. of re-
laxing the rigour of those’inflictions, without a diminution of
their value, and ascertain on what ground this relaxation was
made. For, if we discover thgt the substitution of a lesser punish-
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ment, or the total discharge of the weight iinposed, was made
in consideration of the merits and sufferings of God’s haly ser=
vants, and that such commutation or remission was considered
valid, we shall have sufficient. proof that Indulgences were in
use, upon the same grounds whereon we adwmit them now, The
scholastic pregision of ‘the ‘mjddle ages 'may have prescribed
for them more definite terms, and may haye ¢lassified them,
their source, and effects, under dibtincter and clearer forms.
But the docgrine as-.te substance is "the same, and has, only
shared the fate, or rather' the advantage, of every other doc-
trine, of padsing through. the refinement. of judgment, which
sifted the dogma till it was cleared of .all the incumbrance of
indefinite opinion, and sttipt of the husk of an ill-defined ter-
mineology. And for this purpose ~does divine Providence
seem t0 have interposed that school of searching theology, be-
tween the simplicity of faith in ancient days,.and the doubting
latitude of opiniom ih moedern times. -

Now, therefore, ‘let-us at once enter. upon the pvoofs of this
dogtrine, whieh-forms but the completion of that diready ex-
pounded, regarding the power of the Church in the remission
of sin. For, & tribunal which has the power of forgiving guilt,
and substituting a smaller satisfaction to the majesty of the
offended, must surély have the comparatively. insignifiant au-
thority, still further to modify, or even to commute, the satis-
faction which it has impased.

The New Testament seems to furnish a clear instanee of
such a power: being exercised. In his first epistle, to the
Corinthians, St. Paul not only severely reproved, but manifest-
ly punished grievously, 2 member. of that Church, ‘wha had
fallen into a scandalous sin. These are his words :—* I, indeed,
absent in body, but present in spirit, have already judged, 88
though I 'were present, him that hath so done. In the name
of our Lord Jesus Christ, you being gathered together, and my
spirit with the power of our Lord Jesus; to deliver such a one
to Satan, for the destruction of the flesh, that the spirit may
be saved in the day of our Lord Jesus Christ.’*

* 1 Cor. v.3-5.
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Several remarks present themselves naturally upon the
perusal of this text. First, a punishment is here inflicted of
a severe character. We do not, indeed, precisely know what
is meant by the delivery of the sinner to Satan. According to
some, it signifies literally his condemnation to possession, like the
instance of the swine in the Gospel;* others suppose it to mean
the infliction of a painful sickness; a third party understands by
it excommunication from the Church. Secondly, this punish-
ment, whatever it may have been, was remedial, intended to
reclaim the sinner, and, by the injury of the body, to rescue
the soul from eternal loss. Thirdly, the act here described was
not within the terms, strictly so called, of remission or reten-
tion of actual guilt; inasmuch as it was performed, and the
punishment inflicted, by the whole congregation, with St.
Paul at their head, but only in spirit, that is, sanctioning by
his authority and concurrence all their acts. But the sacra-
mental forgiveness, or retention of sin, has never been con-
sidered a congregational act, or one-to be performed by the
body of the faithful, nor even by any pastor of the Church;
however dignified, at a distance. Hence we must conclude,
that a penance of some sort was imposed upon the incestuous
Corinthian, intended for his amendment, and for reparation
of the scandal and disedification committed before the Church.
For this, also, is clearly intimated by the Apostle, in the verses
preceding and subsequent to the passage which I have
read.

Well, the consequences of this heavy infliction were
such as St. Paul probably foresaw, and certainly such as
he must have desired. The unfortunate sinner was plunged
into a grief so excessive, as to appear dangerous to his wel-
fare. The sentence which had been pronounced is revoked,
and under circumstances somewhat varied, though on that
account more interesting. It appears from the Second Epistle
of St. Paul to the same Church, that the Corinthians did not
wait for his answer upon this subject, or even if they did, that
he remitted the whole conduct and decision of the matter to

* Matt. viii,
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their charitable discretion. For he thus writes:— To him
that is such a one, this rebuke is sufficient that is given by
many. So that, contrariwise, you should rather pardon and
-comfort him, lest perhaps such a one be swallowed up with
over-much sorrow. For which cause I beseech you that you
would confirm your charity towards him. For to this end also
did I write, that I may know the experiment of you, whether
yon be obedient in all things. And to whom you have par-
doned any thing, I also. For what I have pardoned, if I have
pardoned any thing, for your sakes have I done it in the per-
son of Christ.”* Here, again, St. Paul alludes to the severity
of the chastisement inflicted, owing to its being conveyed in a
-public reproof of the entire congregation. He then entreats
them to forgive him and comfort him; and adds, that he
has already confirmed the sentence which they have passed, or
‘were going to pass. Evidently, therefore, the entire transac-
tion is not a ministerial one, affecting the forgiveness of ‘the
crime, for that eould not be in the hands of the flock.

But no less is it evident, that the term of punishment is
abridged, and the sentence reversed, before the completion of
the awarded retribution is arrived ; and this was in consequence
of the very great sorrow manifested by the penitent, which was
considered an equivelent for the remaining portion. This is
‘precisely what we should call an Indulgence; or a remission
of that penance enjoined by the Church, in satisfaction of
God’s justice. But it is likewise manifest, that such a relaxa-
tion must have been considered perfectly valid before Heaven.
For as the punishment was inflicted that his soul might be
saved, it would have been an endangering of that salvation to
remove the punishment, unless the same saving effects would
ensue after its relaxation.

After this striking example in the word of God, we shall
not be surprized at finding the Church, in the earliest times,
‘claiming and exercising a power similar in every respect. We
must naturally expect to see it imitate the Apostle, first in im-

* 2 Cor. ii. 5-10.
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posing, ‘and then in remitting or modifying, such temporary
chastisements. To understand its practice clearly, it may be
necessary to premise a few words on the subject of canonical
penance. From the age of the apostles, it was usual for those
who had fallen into grievous offences, to make a public con-
fession of them—whereof I gave one or two examples in treat-
ing of confession—and then to subject themselves to a course
of public penance, which received the name of canonieal,
from the canons or rules whereby it was regulated. Such
penitents, as we learn from Tertullian, and other early writers,
put on a black and coarse habit, and, if men, closely shaved
their heads.* They presented themselves before the assembly
of the faithful on the first day of Lent, when the presiding
hishap or priest placed ashes on their heads, a eustom still
preserved in the Catholic Church ; whence the name of Ash-
Wednesday given to that day. The term of this penance was
‘various, according to the grievousness of the offence. It lasted
sometimes anly forty days; at others, three, seven, and tem
years ; for some enormous crimes, its duration was the natural
life of the penitent. During this course every amusement was
forbidden, the sinner’s time was occupied in prayer and good
works, he practised rigorous fasting, and came only on festivals
to the Church, where he remained with the penitents of his
class; first lying prostrate before the door, then admitted at
stated intervals within, but still for a time excluded from at-
tendance oa the liturgy, till he bad accomplished his preseribed
term of satifaction.

There are the strongest reasons to believe, that in most
cases, absolution preceded the allotment of this penance, or at
least that it was granted during the time of its performance;
so that all or much of it followed sacramental absolution. The
custom of the Roman Church, and of others, was, that the
penitents should be yearly admitted to communion, on Holy
Thursday, a circumstance incompatible with the idea of their
receiving no pardon till the conclusion of their penance.
* Tertull. ¢ Lib. de Peenit.”. St. Pacian, ‘ Parenes. ad Peenit.” lib. if. &e.
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Imocent I., the Council of Agde in 506, St. Jerome, and
others, mention this usage.*

But while these penitential observances were considered of
the greatest value and importance, the Church reserved to
itself the right of mitigation under varioug circumstances,
which I will now explain.

1. The extraordinary sorrow and fervour manifested by the
penitent, during the performance of his task, was always con-
sidered a justification of a proportionate relaxation. Thus,
the Council of Nicea prescribes on thisgubject :—*“In all cases,
the disposition and character of repentance must be consider-
ed. For they who by fear, by tears, by patience, and by good
works, manifest a sincere conversion, when they shall have
passed over a certain time, and begun to communicate in
prayer with the faithful, to thege the bishop may show more
indulgence : but not to those who manifest indifference; and
think it enough that they are allowed to enter the Church.
These must complete the whole period of penance.”t+ St.
Basil says, in like manner, that ¢ he who bas the power of
binding and loosing, can lessen the time of penance to the
truly contrite”f The Council of Lerida says,—* Let it
remain in the power of the Bishop either to shorten the sepa-
ration of the truly contrite, or to separate the negligent alonger
time from the body of the Church.” That of Ancyra, in 314,
decrees as follows :—“ We decree, that the Bishops, having
considered the conduct of their lives, be empowered to show
mercy, or to lengthen the time of penance. But chiefly let
their former and subsequent life be examined, and thus lenity
be shown them.”§

2. Another motive of relaxation was, the approach of a per-
secution, when the penitents would have an opportunity of
testifying their sorrow by patient endurance, and where it
was thought inexpedient to leave them unfortified by the
blessed Eucharist, and the participation in the prayers of the

* See Bellarmine, tom. iii. p. 960, Par.1613. 1 Ep. Can. ad Ampbhiloch.
4 Can. xii. Conc. Gen. T. ii. p. 35. § Conc, Gen. T, i. can. v. p. 1458,

F3



78 LECTURE XII.

Church. This, St. Cyprian informs us, in the following
words, was the practice of the Church. ¢ He that gave the
law, has promised, that what we bind on earth, shall be bound
in heaven, and what we loose on earth shall be loosed also in
heaven. But now, not to those that are infirm, but to the
healthy the peace of reconciliation is necessary; not to the
dying, but to the living it must be extended; in order that
those whom we incite to battle, be not left without arms, but
be fortified by the body and blood of Christ. For since the
design of the holy Eucharist is, to give strength to those that
receive it, they must not be deprived of its support, whom we
would guard against the enemy.”*

8. A similar indulgence was granted to penitents in danger
of death, as was decreed by the Council of Carthage. “ When
a sinner implores to be admitted to penance, let the priest,
without any. distinction of persons, enjoin what the canons
énact. They who show negligence, must be less readily ad-
mitted. If any one, after having, by the testimony of others,
implored forgiveness, be in imminent danger of death, let him
be reconciled by the imposition of hands, and receive the
Eucharist. If he survive, let him be informed that his petition
has been complied with, and then be subject to the appointed
rules of penance, so long as it shall seem good to the priest
who prescribed the penance.”+ Whence it appears that the
canonical penance was to be continued after absolution and
admission to the Eucharist, consequently that it was meant for
satisfaction after sin remitted; and likewise that the Church
held itself competent to give a mitigation or indulgence in it.
For the penance after recovery was not to be the full term,
but such a modification as the priest should think proper. And
Pope Innocent I., in the epistle to which I have before referred,
confirms this discipline. Thus he writes: “In estimating the
grievousness of sins, it is the duty of the priest to judge; at-
tending to the confession of the penitent, and the signs of his
repentance; and then to order him to be loosed, when he
* Ep. lvii.p. 116,117, 4 Conc, Gen. T. ii. can. Ixxiv. lxxv. 1xxvi. p. 1205,
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-shall see due satisfaction made. But'if there be danger of
death, he must be absolved before Easter, lest he die without
- communion.”*

4. St. Augustine gives us another ground whereon mitiga-
tion of penance was sometimes granted; that is, when inter-
cession was made in favour of the repenting sinner by persons

-Justly possessing influence with the pastors of the Church.
In the same manner, he tells us, as the clergy sometimes in-
terceded for mercy with the civil magistrate in favour of a
condemned criminal, and were successful, so did they, in their
turn, admit the interposition of good offices from the magis-
trates in favour of sinners undergoing penance.t

5. But the chief ground of indulgence or mitigation, and

‘ the one which most exactly includes all the principles of a
modern indulgence, was the earliest, perhaps, admitted in- the
Church. When the martyrs, or those who were on the point

* of receiving the crown, and had already attested their love of
Christ by suffering, were confined in prison, those unfortunate

- Christians who had fallen, and were condemned to penance,
had recourse to their mediation; and upon returning to the
pastors of the Church with a written recommendation to mercy
from one of those chosen servants' of God and witnesses of
Christ, were received at once to reeonclhatlon, and absolved
from the remainder of their penance.

Tertullian, the oldest Latin Father, is the first to mention

‘ this practice, and that, under such different circumstances as
render his testimony painfully interesting. First, when in com-
munion with the Church, he approves of the practice. For,
after exhorting the confessors of Christ to preserve themselves

"in a state of peace and communion with his Church, he thus
continues. “ Which peace some not having in the Church,
are accustomed to beg from the martyrs in prison ; and there-
fore ye should possess and cherish, and preserve it in you, that
so ye may, perhaps, be able to grant it to others.”f Here,

* Ep. ad Decent. Conc. Gen. T. ii. p. 1247.
+ « Epist. ad Maced.” 54, 1 « Ad. Martyr.” cap. i.
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-then, Tertullian speaks of the custom without reprehending
it; and, indeed, even builds his exhortation to the martyrs
upon its propriety. But after he had, unfortunately, abaa-
-doned the faith, and professed the fanatical austerity of the
Montanists, he rudely reproaches the Church with this as an
abuse; at the same time that he more clearly reveals the
-principle whereon it was founded. For thus he new speaks:
¢ Let it suffice for a martyr to have purged his own sin, it is
the part of a proud, ungrateful man, to Javish upon others,
that which he hath himself obtained at a8 great price.” He
then addresses the martyr himself in these words: “If thou
art thyself a sinner, how can the oil of thy lamp suffice for
thee and me?”"* From these expressions it is clear, that
according to the belief of the Church, which he blamed, the
martyrs were held to communicate some efficacy of their
sufferings in place of the penance to be discharged, and
some communion in their good deserts was admitted to he
made. )

St. Cyprian, in the following century, confirms the same prae-
tice and its grounds. For he expresslysays, speaking of it; « We
believe that the merits of the martyrs, and the works of the just,
can do much with the just judge.”+ In an epistle to the martyrs,
he writes to them as follows: “But to this you should dili-
gently attend, that you designate by name thase to whem you
wish peace to be given."t And writing to his clergy, he thus
prescribes the use to be made of such recommendations :
“ As I have it not yet in my pewer to return, aid, I think,
should not be withheld from our brethren; so that they who
have received letters of recommendation from the martyrs, and
can thereby be benefited before God, should any danger
from sickness threaten, may, in our absence, baving confessed
their crime before the minister of the Church, receive abso-
lution, and appear in the presence of God in that peace, which
the martyrs in their letters requested should be imparted to
them, "§

* % De Pudicit.” c. xxii. 4 “ De lapsis.”
1 Epist. xv, § Ep. xviii. p. 40.
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Henoe, therefore, it appears, that in the ancient Church,
relaxation from the rigour of the penitential institutions was
granted in consideration of the interposition of the martyrs of
Christ, who seemed to take on themselves the punishment
due to the penitents according to the canonical institutions.
The practice, doubtless, led to abuses; St. Cyprian complains
of them repeatedly ; the works from which I have quoted, are
expressly directed to correet its evils, and cheek its exercise,
bat the principle he never for a moment calls in question; he
admits, on the contrary, that it should be acted on, apparently
in every instance. ,

There appears but one only point further, requisite to com-
plete the resemblance between the ancient and modern indul-
gences. The instances hitherto given, apply chiefly to a di-
‘mirution of punishment, not to a commutation, which seems
the speeific characteristic of indulgences at the present day.
But although, the abridgment of a punishment and the sub-
stitution of a lighter one, are in substance the same thing,

- being only difftrent forms of mitigation; yet, even in this
respect, we can illustrate our practice from antiquity. For
the Council of Ancyra already referred to, expressly sanctions
the commutation of public penance in the case of deacons
who have once fallen, and afterwards stood firm. Later,
auother allows some other good work to be substituted for
fasting, one of the essential parts of the old penance, in the
case of persons with whose health it is incompatible ; and Ven.
Bede mentions the same form of indulgence by commutation.

Coming then to the indulgences of modern times, they are
nothing more than what we have seen were granted in the
first ages, with one difference. The public penance has dis-
appeared from the Church, not in consequence of any formal
abolition, but from the relaxation of discipline, and from the
change of habits, particularly in the west, caused by the inva-
sion of the northern tribes. Theodore of Canterbury was
the first who introduced the practice of secret penance, and in
the eighth century, the custom became general, of substituting
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. prayer, alms, or other works of charity, for the rigorous course
of expiation prescribed in the ancient Church. It was not
till the thirteenth that the practice of public penance com-
pletely ceased. Now, the Church has never formally given
- up the wish, however hopeless it may be, that the fervour
and discipline of primitive times could be restored; and con-
sequently, instead of abolishing their injunctions, and specifi-
cally substituting other practices in their place, she has pre-
ferred ever considering these as mitigations of what she still
holds herself entitled to enforce. The only difference, there-
fore, between her former and her present practice is, that the
mitigation or commutation has become the ordinary form of
satisfaction, which, however unwilling, she deems it prudent to
-exact. Indeed, so completely is this the spirit and meaning of
the Church, that, as we learn from Pope Alexander III,. writing
- to the Archbishop of Canterbury, it was the custom of the
Church, in granting indulgences, to add to the word, the
-phrase “from the penance enjoined;” to intimate that pri-
- marily the indulgence regarded the canonical penance. Seve-
ral general councils and Popes, down to Leo X., confirm this
formula.

From all that I have said, you will easily conclude, that our
indulgence, and that of the ancient Church, rest upon the
following common grounds. First, that the satisfaction has to
be made to God for sin remitted, under the authority and
-regulation of the Church. 2dly. That the Church has always
considered herself possessed of the authority to mitigate, by
diminution or commutation, the penance which she enjoins,
and that she has always reckoned such a mitigation valid
before God, who sanctions and accepts it. 3dly. That the
sufferings of the saints, in union with, and by virtue of Christ's
merits, are considered available towards the granting this miti-
gation. 4thly. That such mitigations, when prudently and
justly granted, are conducive towards the spiritual weal and
profit of Christians.

These considerations at once give us a key to the right
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'understanding of much that is connected with the practice of
indulgences. For instance, they explain the terms employed.
First, the periods for which indulgences are usually granted,
are apparently arbitrary, such as in an indulgence for forty
“days, of seven, thirty, or forty years, or plenary. Now, these
were precisely the usual periods allotted to public penance,
so that the signification of these terms is, that the indulgence
granted is accepted by the Church as a substitution for a
penance of that duration; a plenary indulgence being a sub-
stitute for any entire term of awarded penitential inflictions.
Secondly, the phrase, forgiveness of sin, which occurs in
the ordinary forms of granting an indulgence, applies in the
'same manner. There was in ancient times a twofold forgive-
ness; one sacramental, which generally preceded or inter-
rupted the course of public penance, as I have shown you was
‘the case in the Roman Church ; this was the absolution from
the “interior guilt, in the secret tribunal of penance. But
absolution or forgiveness, in the face of the Church, did not
take place till the completion of the public satisfaction, for it
was the act whereby an end was put to its duration.. Now,
in indulgences, as we have all along seen, the Church has no
reference to the inward guilt or to the weight of eternal punish-
ment incurred by sin, but only to the temporal chastisement
and its necessary expiation. When, therefore, an indulgence
is said to be a remission or forgiveness of sin, the phrase
applies only to the outward guilt, or that portion of the evil
whereof the ancient penitential canens took cognizance. This
is still further evinced by the practice of the Church, which
always makes, and has made, confession and communion, and
consequently exemption from the guilt of sin, an indispensable
condition for receiving an indulgence. So that forgiveness of
sin must precede the participation of any such favour.
Thirdly, the very name Indulgence becomes clear and ap-
propriate. More errors are committed in judging of our doc-
trines from a misunderstanding of our terms, than from any
other cause. The word indulgence is supposed to refer to



84 LECTURE XII.

something now existing; and as there is nothing visible of
which it is a relaxation, it is assumed to mean an indulgence
in reference to the commission of sin. But when considered
in connexion with its origin, when viewed as a mitigation of
that rigour with which the Church of God, in its days of pri-
mitive fervour, visited sin, it becomes a name full of awful
warning, and powerful encouragement; it brings back to our
recollection, how much we fall short of that severe judgment
which the saints passed on transgressions of the divine law;
it acts as a protest on the part of the Church against the
degeneracy of our madern virtue, and animates us to comply
with the substitution conceded to us, up to the spirit of the
original institution, and to supply its imperfection by private
charity, mortification, and prayer.

It is argued, that the works enjoined for the acquisition of
an indulgence, have been sometimes even irreligious or pro-
fane: at others, have had no object save to fill the coffers
of the clergy; and in modern times, are habitually light and
frivolous.

L Such charges, my brethren, proceed from ignorance;
they arise from what I have just adverted to, a misunder-
standing of the name, In the middle ages, Europe saw its
princes and emperors, its knights and nobles, abandon country
and home, and devote themselves to the cruel task of war in
a distant clime, to regain the sepulchre of Christ from the
hands of infidels. And what reward did the Church propose ?
Nothing more than an indulgence! But the form wherein it
was granted proves all that I have said, that such a commu-
tation was considered to stand in place of canonical penance,
and that far from its being compatible with sin and vice, it
required a devotedness of purpose, and a purity of motive,
which shew how ¢completely the Church only bestowed it for
the sanctification of her children, through a work deemed
most honourable and glorious, “ Whoever,” decrees the -
celebrated Council of Clermont, “shall go to Jerusalem to
liberate the Church of God, out of pure devotion, and not for
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the purpose of obtaining honour or money, let the journey be
counted in lieu of all penance.”* It may be said that many
took the cross from serdid or profligate motives. Be it so:
but they did not partake in the spiritual benefit of this indul-
gence. They were men like Godfrey and St. Lewis, whom
the Chureh wished to encourage to the battle of Christ; and
-had none gone save those, who, with them, valued her gifts
beyond their earthly diadems, or the repese of home, they
would indeed have been in numbers few, like Gideon’s host,
but like it, they would have conquered in the strength of the
‘Most High. And who will say that this earliest public sub-
stitution or commutation was a relaxation from former inflic-
tions? It was true that the iron minds and frames of the
northmen could net easily be bent to the prostrations, and tears,
and fasts of the canonical penance, and that their restless
passions could not easily be subdued into a long unvaried
course ‘of such severe virtue; but well and wisely did the
Church, conscious of this, and called upon to repress aggres-
sion that had snatched from her very bosom a treasure by
her dearly loved, and exterminated religion in one of her
choicest provinces,—dreading too with reason, the persevering
determination of the foe to push his conquest to her very
heart and centre ;—well did she to arouse the courage of her
children, and to arm thém with the badge of salvation, and to
send them forth unto conquest; turning that very rudeness of
character, which refused humiliation, into the instrument of a
penance which required energy, strength, and ardour. And
who that contemplates the strength of mind, and the patience
with which every human evil was endured,—perils on land, and
perils at sea, and perils from false brethren, war, famine,
.captivity, and pestilence, from an enthusiastic devotion to a
religious cause, from a chivalrous affection for the records of
redemption, will venture to say that the indulgence deserved

® ¢ Quicunque pro sola devotione, non pro honoris vel pecuniz adep-
tione ad liberandam ecclesiam Dei Jerusalem profectus fuerit, iter illud pro
omni peehitentia reputetur.”” Can. ii. This was A. D. 1095,
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that name, or imposed but a light and pleasant task ? Whether
the object justified the grant, some men will, perhaps, permit
themselves to doubt; for there are always some eold hearts
that measure others’ ardour by their own frozen temperament ;
and refer the feelings of distant ages, and of men whose
minds were cast in a nobler mould, to the conventional codes
of modern theories. To such the enthusiasm of the crusader
will appear a phrenzy, and the soil which was watered by our
Saviour’s blood, no possession worth reconquering. But for our
purpose it is sufficient to know, that they who imparted spiri-
tual blessings to the warriors that placed the croes upon their
shoulders, judged otherwise, and believed it an undertaking of
value and glory for every Christian.

IL. Such is the eharge of indulgences granted for profane
or evil purposes; what shall we say of the avarice which has
so multiplied them ? For