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PREFACE

Because we had only corresponded before, it was not Richard Fletcher
himself but rather his distinctively elegant hand-writing, observed
upside-down across a Madrid library table early in 1967, that first caught
my eye. Then I noticed the unmistakably English figure, the floppy fair
hair, the well-cut (albeit rather frayed) jacket, corduroys and proper
shoes, all strongly reminiscent of the smoking room at the Drones,
and on introducing myself encountered those impeccable manners, the
hesitant semi-stutter and the screwing up of the eyes while he searched
fastidiously for the mot juste, the delighted thrusting forward of the
head on finding that his companion’s opinion coincided with his own,
forever assenting, rarely asserting.

At the end of that morning we adjourned to a nearby hostelry for the
first of many such convivial retreats from the rigours of the research
front-line. We did some archive-crawling together, compiling lists of
regional delicacies from provincial Spinglish menus—“fryted egg” and
“roasted heifer in his juice” helped down by copious amounts of “spumies
whines” and “varios grog”—pitted our wits against the wily cathedral
archivists of the day, and promised ourselves that sometime we would
put together a Bad Archives Guide (strictly for private circulation).
After the publication of his Episcopate book and St James’s Catapult, by
1989 when The Quest for El Cid was published Richard was becoming
increasingly frustrated with the problems of continuing with Spanish
history. But because The Quest proved his most successful work to date,
he was perhaps a shade reluctant to revert to what had been his earliest
historical love, nurtured by James Campbell, namely the earlier part of
the period covered by The Conversion of Europe (1998). At the time
of his tragically early death he had embarked on what he cheerfully
described as a rewrite of Gibbon.

Another thing about The Quest was that it revealed Richard at his
most characteristic: as for example in his manner of introducing the
various personae of his drama. I find I wrote at the time of his doing
so “rather in the manner of an attentive host introducing his guests to
one another before they go off to dress for dinner (“We shall hear more
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of him shortly, “We shall meet again, and so on)”:' again the Wode-
housian harmonies, though now it is across the hubbub of a Blandings
drawing-room that the strains of that distinctive light-baritone prose-
style reach us.

Richard was a maker of gentle rain and because of that would prob-
ably never have lent his name anyway to anything as acerbic as that
projected Guide. He was far too nice and far too decent ever to say
anything likely to cause upset. He shrank from inflicting pain. Other
than when stuck behind a very slow driver, he was, quite simply, the
very definition of Cardinal Newman’s gentleman.

PAL

My first acquaintance with Richard Fletcher came in 1984 when, as a
callow MA student at the University of York, I tentatively knocked at his
office door to seek his views about a dissertation I was then preparing
on Anglo-Saxon kingship. From the very outset, Richard made a strong
impression on me. I was struck by the courteous manner with which
he responded to my naive questioning, grateful for the sage advice he
generously bestowed, and simultaneously transfixed by his Herculean—
albeit ultimately unsuccessful—efforts to keep his pipe alight while we
talked. In subsequent conversations, it was Richard who opened my
eyes to the exciting possibilities that medieval Spanish history offered
to the sufficiently intrepid, and two years later I returned to York to
begin doctoral research under his supervision. Supervisory meetings
with Richard often took place in a York pub, a practice that would
doubtless be frowned upon by university quality assurance inquisitors
today; but whatever the setting he was a constant source of advice, ideas
and friendly encouragement.

In later years, once the thesis had been safely put to bed and I had
begun my first, faltering steps in the academic profession, I came to
know Richard in another guise, that of stalwart colleague, ally and col-
laborator. In the late 1990s, we joined forces to prepare the translation
of four Hispano-Latin chronicles that were later to be published as The
World of El Cid (2000). In the introduction to that work we observed
that “to our surprise and pleasure...harmonious co-operation was
never once threatened by even the suspicion of a cross word so much

U TLS, 6 October 1989.
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as meditated, let alone uttered” How could it possibly have been oth-
erwise with Richard? The only difficulty as far as I was concerned was
keeping up; Richard worked prodigiously hard, and when the bit was
between his teeth he moved at a cracking pace. Our other collaborative
work occurred when we were both invited to Portugal to take part in
the filming of a local documentary on the 1147 siege of Lisbon. Richard
was a confident performer in front of camera, but for whatever reason,
that particular documentary seems to have remained in the can and his
budding career as a “media don” was thwarted.

This volume is intended as a commemoration of Richard’s career
and his remarkable contribution to our understanding of the medieval
world. The seventeen papers included here, contributed by some of
the leading scholars of the period, reflect the three main areas of his
scholarly endeavours: Church and society in medieval Spain; Christian-
Muslim relations, both in the Iberian peninsula and further afield;
and the history of the post-Roman world, with particular reference to
the conversion of Europe. There is also an appreciation of Richard’s
scholarly achievements by James Campbell. We dedicate this work to
Richard’s memory with thanks, admiration and considerable affection,
wholly mindful of the fact that both personally and professionally we
are deeply fortunate to have known him.

SFB
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RICHARD FLETCHER AS AN HISTORIAN!

James Campbell (University of Oxford)

The dedication of Richard Fletcher’s eighth book, Bloodfeud,? is arresting
and a shade mysterious. “To my sisters CAROLINE and LUCINDA who
on a well-remembered occasion more than forty years ago heroically
and almost uncomplainingly endured their brother’s obsession with
eleventh-century history. This relates to an incident at the village of
Wighill, his Yorkshire childhood home. Aged nine, he was interested
in how Harold II could have got from Stamford Bridge where he won
a great battle on 25 September 1066 to meet William of Normandy,
defeat and death at Hastings on 14 October.” Fletcher tested the logistical
possibilities by loading his two little sisters (the younger was aged four)
and setting them on a timed march. He already showed a consuming
interest in history and a strongly unusual, unusually strong character.
By the time of his sudden, unexpected death on 28 February 2005 he
was among the most considerable of British medievalists (and probably
had more readers than any other). His eminence was indicated by long
obituaries in each of the four leading newspapers.*

He was educated at Harrow School, which sent him to Worcester Col-
lege, Oxford, in 1962 with deepened and developed historical interests
and a good prose style. At Worcester he presented all the problems to be
expected from a pupil no less committed than clever. It is often said that
students learn more from their contemporaries than from their tutors.
Generally it should be added, regretfully, that this apothegm is all too
true. But Fletcher gained from having Worcester historians in his year

! Tam grateful for help in preparing this paper from Rachel Fletcher, Barrie Dobson,
Roger Ellis, Kenneth Lawson, Henry Mayr-Harting, Stuart Proffitt and the editors of
the present volume. Any mistakes or misunderstandings are mine.

2 (London, 2002). His published works are listed on pp. xiii-xiv above.

* The strong possibility that Harold went some or most of the way by water is nor-
mally neglected by historians.

* The Independent, 7 March 2005 (James Campbell); The Times, 11 March 2005
(R. B. Dobson), The Guardian, 18 March 2005 (Geoffrey Wheatcroft), The Daily Tele-
graph, 26 March 2005 (anonymous). An address given by George Hardie at Fletcher’s
funeral on 9 March 2005 was printed privately.



2 JAMES CAMPBELL

whose ability matched his.”* He won a much-deserved first-class degree.
Nowadays he might well have failed to do so, for he did not complete
some of his papers. Today that is rigorously penalised. Then it was held
that an examiner should be able to distinguish between incompletion
due to ignorance and that with opposite origin.®

When Fletcher determined on research I advised him to study the
North Sea herring trade, a subject of commanding interest. But he
would not have anything to do with herrings, having fallen in love with
Spain on a visit during his first long vacation. When he wrote that in
his approach to Spanish history “my mentors at Oxford were of little
help” he was too kind, at least so far as I was concerned.” I had been
grounded in the history of early medieval Europe by Karl Leyser. We
often crossed the Elbe, but never the Pyrenees. This was pretty well
normal in those days. For example Michael Wallace-Hadrill was unable
to find room for the Visigoths in the first publication of his influential
The Barbarian West (1952). When Fletcher started research in 1965
almost none of the essential works in English on Visigothic and early
medieval Spain had been published.® Of course, there was much writ-
ten in Spanish, but there has been far more since. Peter Linehan warns
how “as the 1980s advanced publications on Spanish history went out
of control™ Of the 161 secondary works listed in the bibliography of
Fletcher and Barton, The World of El Cid, 58 had been published before
1970, of which only one was in English: of the 103 published in or
after 1970 62 were in English. So as early as 1965 Fletcher was fortu-
nate to find in Miss E. S. Procter (the Principal of St. Hugh’s College)

> He acknowledges the help of one of them, Graham Shaw, in the introduction to
The Conversion of Europe, p. xiii.

¢ Similarly his taking seven years to complete his thesis caused no particular con-
cern. Today this would have cast him certainly as a problem, and quite likely as a
reprobate.

7 The Quest for the Cid, p. 8.

8 E.g. E. A. Thompson, The Goths in Spain (Oxford, 1969); Peter Linehan, The Spanish
Church and the Papacy in the Thirteenth Century (Cambridge, 1971); P. D. King, Law and
Society in the Visigothic Kingdom (Cambridge, 1972); Joseph E O’Callaghan, A History
of Medieval Spain (Ithaca and London, 1975); B. E. Reilly, The Kingdom of Leén Castile
under Queen Urraca 1109-1126 (Princeton, 1982); Angus MacKay, Spain in the Middle
Ages: from Frontier to Empire (London and Basingstoke, 1983); Roger Collins, Early
Medieval Spain: Unity in Diversity, 400-1000 (London and Basingstoke, 1983).

° History and Historians of Medieval Spain (Oxford, 1993), p. vii.
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a supervisor whom forty years of research had made expert in twelfth
to fourteenth-century Spain."”

Fletcher was adventurous in setting out on a doctoral study of the
episcopate of Ledn in the twelfth century, for many of the relevant
archives were poorly housed and little explored. He was helped by
Spanish scholars and by Peter Linehan who was a year ahead of him
in such inquiries. But his completed thesis was a triumph of his own
pertinacity. He had had to begin by building a framework of basic fact,
partly in confirming the dates of the pontificates of the bishops con-
cerned." What most made the period interesting were the centrifugal
forces felt by Le6n and the Leonese church, first from France and then
from Rome. From France, for example in Fernando I’s institution of
the great annual census to Cluny. From Rome in increasing pressure
reflected in the attempted imposition of the Roman rite in the 1080s
and the furious papal interest in appointment to the see of Compostela
in 1088. By the twelfth century Leonese bishops were well busy pulling
strings and ladling bribes at Rome.

A great feature of Fletcher’s work was the patient, one might say lov-
ing, care which he devoted to the form of documents. This interest was
such that he applied for the Readership in Diplomatic at Oxford upon the
retirement of Pierre Chaplais in 1987. Scholarship in diplomatic appears
strongly in his Leonese studies and particularly his formidably learned
article “Diplomatic and the Cid Revisited”'? In this he demonstrates the
use of the “writ/mandate” in early twelfth-century Leén-Castile and the
relationship of this to innovative use of similar documents in France
and Aragon, with likely origins in England."”® Such transfers were, of
course, likely to have been associated with the communication of other
administrative techniques.

Fletcher’s capacity for bringing out the strong interest of the inter-
course between Galicia and the wide world to its east is plain indeed in

' Her principal works are Alfonso X of Castile. Patron of Literature and Learning
(Oxford, 1951) and Curia and Cortes in Leén and Castile (published posthumously
Oxford, 1980).

"' The relevant detailed apparatus is omitted from the version published in 1978,
The Episcopate in the Kingdom of Leon in the Twelfth Century, but can be found in the
original thesis deposited in the Bodleian Library.

2 Journal of Medieval History, 2 (1976), pp. 305-338.

3 He could have added that this form of document seems to have appeared in
Norway at about the same time as it did in Leén. . M. Harmer, Anglo-Saxon Writs
(Manchester, 1952), pp. 3-5.
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his next book, St. James’s Catapult, an account of the life and times of
Diego Gelmirez, bishop (later archbishop) of Compostela, 1100-1140.
This centred on a wonderful source, the Historia Compostellana; its
record of Diego’s deeds and affairs during almost the whole of his pon-
tificate had been compiled, on his instructions, by four or more authors.
It consisted of documents, many documents, linked by narrative. Diego
was an archetype of a not unfamiliar kind of leader, a reforming power
grabber who seeks more power in order to reform and reforms in the
hope of gobbling more power. Fletcher’s views on reform in the twelfth
century, and in later centuries, were balanced, or perhaps not entirely
so. Thus he recognised that the chapter of Compostela needed reform
and that Diego magnified and glorified it no end. Yet the extent to
which his admiration was tempered is indicated by his description of
the unreformed chapter: “The canons...were probably an easy-going lot;
a bit seedy and shabby and down-at-heel...set in their old-fashioned
ways. Diego wanted to smarten them up, make them distinctive, give
them esprit de corps—in short, to make something out of them. He
did”** Fletcher was careful to note that “the rhetoric of reformers is
often—and is meant to be—misleading””> Much interested in the papal
schism of 1130-1138, he had his doubts about the “new men” such as
Bernard of Clairvaux, Peter the Venerable and Norbert of Xanten who
stood up successfully for Innocent II. These people saw themselves in
a rosy light but “others found them as shrill, abrasive, intolerant and
sanctimonious.”'® One can catch more than a glint of sympathy for the
“others”. Fletcher was not one to take “Gregorian Reform” at face value.
He was disinclined to see in it an “all-encompassing design”. Rather
were there almost unfathomable complications. “The more you look at
the papal wood the more obstinately does it remain just a lot of trees””
He saw much of what was going on as typified (at an extreme) by the
manoeuvres of Diego Gelmirez. Much of the fabric, or consequence, of
reform consisted of attempts by individuals or institutions to deploy for
their own advantage papal authority or curial contacts. Fletcher’s treat-
ment of this great theme is characteristic of his virtues as a historian:
intricate knowledge, probing doubt, which seeks by imagination to rec-

1 St. Jamess Catapult, pp. 165-166.
5 Tbid., p. 165.
16 Tbid., p. 213.
7 Tbid., p. 194.
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reate human reality, an enlivening current of latent humour. (This last
quality is seldom displayed by historians, least of all medievalists.)'

With uncalled for, but characteristic, modesty Fletcher says in the
introduction to St. Jamess Catapult that it had something of a “discursive
character”. So, it does, valuably. A particularly welcome excursus is on
the origins of the cult of St. James of Compostela. These are mysteri-
ous, somewhat bizarre, and such as to involve us in the usual difficulty
of distinguishing at a distance between self-deceit and all-too-probable
mendacity. Fletcher was particularly interested in a strange piece of
evidence. This is a letter claiming to have been addressed to the clergy
of Tours in 906 and containing an important account of the cult of St.
James. It survives only in a seventeenth-century transcript of a twelfth-
century manuscript destroyed in 1793. This document has been strongly
questioned because it has elements of apparent anachronism. Fletcher
deploys patient learning to undermine the case for anachronism.

This book is wide-ranging in other ways: the study of politics and
church affairs is put into a context of the nature of the economy and
society of Galicia. For example, something very striking which caught
his attention was the rich charter evidence (134 documents of between
988 and 1040) for the village of Bobadela. These show that within this
period its population was not less than 186. In 1753 it was 240, in 1950
176. He knew of approximately comparable evidence for such dense
population elsewhere in Galicia. (His evidence reminds one of how hard
it is to avoid Lot’s conclusion that the polyptych of Irminon shows that
at least part of the Ile de France was as populous in the ninth century as
in the seventeenth.) Not only may at least some of the rural environment
of Compostela have been wealthy, also incidental evidence showed that
remote though Galicia might seem viewed from the east, viewed from
the west it was on a major Atlantic route. Thus not only were English
and Lotharingians present there, but ¢. 1130, they had been robbed of
no less that 22,000 marks worth of goods.

The publication of The Quest for El Cid in 1989 marked a major
development in Fletcher’s career as a historian. The book was received
with enthusiasm; it was rewarded by the Wolfson Literary Award for

18 Tt is believed that there is only one glimmer of humour in the whole ceuvre of the
great T. E Tout: his description of Henry Despenser, bishop of Norwich as “the hero of
North Walsham”. T. E Tout, Chapters in the Administrative History of Medieval England,
6 vols. (Manchester, 1920-1933), 3, p. 388.
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History and by the Los Angeles Book Prize for History. It was the first
of his books to be published in paperback. Fletcher emphasised that
his principal thesis was not original though, almost paradoxically, it
needed to be stressed. Rodrigo Diaz, the Cid, was famous at least within
two generations after his death in 1099. His later fame is most fully
displayed in the great Poema de Mio Cid, probably first written down
near the beginning of the thirteenth century. He appears there as an
epic Christian hero, the embodiment of all that was noble in Castile. His
memory continued, indeed continues, to be cherished in Spain and there
was a Romantic cult of him in Britain and America. A transforming,
true, but jarring note was struck in 1849 by a young Dutch orientalist,
Reinhard Dozy, who used Arabic sources to demonstrate that the Cid
was a military adventurer, as keen in Muslim service as in Christian.
This view became widely accepted: see for example the description of
him in the eleventh edition of the Encyclopaedia Britannica as “a man
who battled against Christian and Moslem with equal zeal, who burnt
churches and mosques with equal zest, who ravaged, plundered and
slew as much for a livelihood as for any patriotic or religious purpose.”*’
These innovatory views were powerfully but misleadingly controverted
by a most eminent Spanish medievalist, Ramén Menéndez Pidal, who
maintained, above all in his La Esparia del Cid (1929), that the Poema
was not later than c¢. 1150 and that its account of the Cid was no less
true than laudatory. His views have been influential far outside Spain.
Thus J. F. O’Callaghan in his then recent survey of the medieval history
of Spain had accepted a mid-twelfth century date for the Cantar de Mio
Cid and that it is one of the sources which “reveal” that the Cid was not
a “bandit or condottiere...but rather a true champion, the defender of
Christian Spain and a faithful vassal to his king”*

The éclat of Fletcher’s book was not won simply by his following in
the tradition of Dozy in learned correction of the national myth of the
Cid. It must have taken more than that to lead a most eminent historian
of modern Spain, Raymond Carr, to observe that this was the best book
on Spain he had ever read. What gave this book its power and deserved
success? First, it was very carefully planned and organised. Fletcher

¥ By H. E. Watts (New York, 1910), s.v. Cid.
2 O’Callaghan, History of Medieval Spain, p. 212, cf. p. 315.
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was a great planner. He saw each book as a campaign and gave close
thought to both strategy and tactics. Part One, the first half of the book,
hardly mentioned the Cid, rather is it a brilliant sketch of the history of
Spain from the sixth century until the eleventh, with increased detail
for the eleventh-century stage on which the Cid moved. (At one time
the book’s intended title was The Spain of the Cid.) Fletcher had a wide
knowledge of the literature and the sources, a marvellous gift for nar-
rative and description, a sharp eye for quotation (sometimes lengthy
quotation) and his very personal touch. Who but he would have in a
book of this kind included such an aside as “think of the bleakness of
the world without lemons or spinach.” The aside itself has just the tang
of lemon or spinach. The most innovative part of the introductory half
of the book was chapter 6: “Contemporaries”. In this Fletcher discusses
the careers of other military adventurers of about the Cid’s time: Harald
Hardrada, Roussel de Baileul, Ralph de Tosny. He uses this to bring out
the nature of the frontier worlds of the eleventh century, constantly
mobile. This leads him to point out the varied origins of the ten popes
from 1046 to 1099, and then on to the movements of settlers and slaves.
We next learn how these patterns repeat themselves in Spain; then on to
the First Crusade. It is a brilliant chapter, such as only a very talented
historian could have produced without huddling his facts.

As with a single chapter, so with the whole book. Part One ends
with Chapter 6. Part Two, the description and discussion of the Cid’s
career, begins with Chapter 8. Chapter 7, dealing with the sources for
the Cid, is given a role of its own: “Intermission”. It is not just a matter
of labelling but, rather, of maintaining the reader’s sense of pattern and
purpose. The final five chapters are even better than their predecessors.
In four he most skilfully weaves the Cid’s varied (and surprisingly well-
documented) career into the wider story of events in Spain. The final
chapter is an account of the posthumous, historiographical career of
the Cid. One might have thought that it could have been merged with
chapter seven. But just as Fletcher organised a clearly defined middle
to his book, so he used the historiography of the Cid to provide a clear
and striking end with its account of the employment of the hero in his
“heroic” character in the service of the Franco regime. In an introduc-
tion Fletcher states that The Quest is not “intended for an academic
readership”. Certainly it was intended for, won, and deserved a wide
readership. But no interested academic can neglect it.
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Nor indeed can such a person neglect Moorish Spain (1992) on
which Fletcher made a similar disclaimer.”! It was intended he said
for “the inquisitive traveller to Spain” This book does indeed have a
lighter apparatus than does The Quest, but the disclaimer disclaims too
much. The book is extremely well and enthusiastically informed. Behind
Fletcher’s lucid and nimble prose lies a lot of patient learning. This wide
knowledge was lighted by captivated enthusiasm. He sparkled in descrip-
tion of the delights of the court of Abd” al-Rahman II: “the toothpaste
and smart parties” and the palatial buildings of Abd’” al-Rahman III,
so grand that the daily ration for the fish in the fishponds was 12,000
loaves. Having set this down Fletcher characteristically made a con-
versational interjection: “Well, that’s what our source tells us. Perhaps
the loaves were extremely small” He was attracted by the hedonism of
the taifa courts of the eleventh century, not least that of Seville with the
poet-rulers, whose works take one into another world than that of,
say, the trudging heroics of “The Battle of Maldon” He was touched by
the way in which such rulers were alleged to have acted. For example
al Mu-tamid, of whom it was said that his favourite wife, a Christian
girl from the North wept because she knew she would never see the
winter snow again. He assembled an army of gardeners who planted
by night a forest of blossoming almond trees outside her rooms. “So,
my love, there is your snow.” He was fascinated by surprising details of
Christian-Moslem relations glimpsed in the rich sources. He was par-
ticularly attracted by an account of Muslims slipping into a monastery
for alcoholic refreshment, no less welcome than illicit.

The last book Fletcher published, The Cross and the Crescent (2003),
was linked to his Iberian concerns, and had its ultimate origin in an
undergraduate experience. In 1963 he attended classes on “Christian-
ity and Islam” given by Richard Southern, Samuel Stern and Richard
Walzer (with participation by other scholars). These classes represented,
he maintained, “a mode of teaching which could perhaps not have
been encountered in any other university in the Western world at that
time...one of the most valuable pedagogic experiences of my life” The
Cross and the Crescent is relatively brief and exceedingly clever. For
example, its complex theme required, among much else, an outline of

2! He told me that the only claim he would make for supplying new information was
in regard to Gilbert Anglicus, who settled in newly conquered Tortosa in about 1151,
had a successful entrepreneurial career and in 1172 retired to a monastery taking his
records with him, pp. 145-146.
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the Crusades, brief, but something more than an encyclopaedia article.
Such requirements were met, deftly. Judgements on emphasis were
needed. Thus, on how far to concentrate on religious confrontation,
how far to deal with Islamic-Western interactions on a wider front
and scale. Selection in concentration was inevitable. Thus he gave less
attention to purely theological issues than did Southern in his Western
Views of Islam in the Middle Ages. It is as if he thought it best to leave
much of that part of the field to Southern. This may account for his
failure to take up Southern’s important point that William of Malmes-
bury seems to have been first in distinguishing between the idolatry of
the Slavs and the monotheism of Islam by emphasising against all cur-
rent thought that Islam held Mahomet not as God but as his prophet.
Fletcher knew Malmesbury’s works well and it is reasonable to assume
that there was a reason, maybe a subconscious one, for the omission. A
characteristic feature of this work is Fletcher’s appreciation of evocative
writing in his sources: William of Rubruck’s description of a yak, Jean
de Joinville on fossils.

Such Mediterranean or Hispanic interests by no means displaced
English history from his heart and mind. Indeed at more than one stage
in his career he considered almost abandoning Spain in order to devote
himself to Anglo-Saxon England. English comparisons figure in his first
book. Leonese bishops of the twelfth century were not so well educated
as bishops in England. The architecture of Diego Gelmirez’s buildings
at Compostela was less sophisticated than that of contemporary Dur-
ham. Spanish comparison led him to suggest that the institution of an
Augustinian chapter at Carlisle (unique in England) was an economy
measure. Naturally he did not fail to note that the first English pilgrim
to Compostela whose name and area of origin are known came from
Yorkshire. An extraordinary discovery was that of a (possibly) English
dog in Galicia. This dog was part of a present to the king in 1118 and
was valued enough to be named. It was called Ulgar. Hunting dogs were
a known English export. So Fletcher suggested that it had had some
such Anglo-Saxon name as Wulfgar. He was fond of dogs.

Fletcher’s Anglo-Saxon interests were expressed in Whos Who in
Roman Britain and Anglo-Saxon England (1989), a work containing a
series of biographies of significant people arranged in chronological
order. Not very well produced physically, it could appear as something
of a pot-boiler. In fact the book has a sustained and sustaining useful-
ness. Its long and thoughtful essays on figures such as Alfred and Edgar
extend well beyond the narrowly biographical. The work has many
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illuminating comments or asides. For example, he draws attention to the
significance of Bede’s commentary on Ezra and Nehemiah in relation
to heavy taxation, and makes a crucial observation on Bede’s “uncanny
narrative power... (achieved) above all by adopting the tone (his ital-
ics) that he did” Fletcher’s slant can be very individual. Consider what
he says about Hadrian’s Wall: that its building history “displays many
of the characteristics which we associate with large-scale government
works: copious changes of plan, oscillation between extravagance and
parsimony, and a strong dose of muddle” There is often such an indi-
vidual edge in his writing.

Fletcher’s second Anglo-Saxon book was Bloodfeud (2003); it tells
more, much more than its brief and gory title suggests. The feud is that
described in a most unusual twelfth-century document from Durham.
It began in 1016 when Uhtred, earl of Northumbria, was murdered at a
meeting with king Cnut. His murderer, Thurbrand, was killed by Uhtred’s
son Ealdred and in due course Ealdred was killed by Thurbrand’s son
Carl. Finally, in 1073 or 1074, all Carl’s sons and grandsons alike were
killed by agents of Earl Waltheof, Uhtred’s great-grandson.

Fletcher’s informed discussion of feud draws upon (without swallow-
ing whole) the insights or guesses of anthropology. Characteristically,
he is able to draw on parallels east and west, from Saxony to Ledn.
Above all he insists that the rarity of a record of such a feud does
not mean that there may not have been many others like it. Probably
beneath the observed course of political events often enough were
the charged forces of feuds sometimes deceptively quiescent, but in
hidden ways determining the events of which our thin sources tell us
little. Fletcher sees his feud in wide contexts. The widest is a sketch of
the whole of Anglo-Saxon history, such as to enable the general reader
to find his bearings. More detail, and independently original observa-
tions are provided for the eleventh century. Here no concerned scholar
can neglect what Fletcher has to say about Northumbria. Bloodfeud is
another demonstration of Fletcher’s power as a writer: his capacity for
the arresting description of dramatic scenes, for clear exposition which
does not become overtly didactic, for holding the reader by varying
subject matter and pace. Not least is his strongly alluring sense of place,
especially Yorkshire place. He saw the village of his childhood home,
Wighill, as the likely site for the initial murder. The final massacre took
place in another Yorkshire village, Settrington. Fletcher takes pains to
guess where lay the hall in which the bloody deed was done. That he
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provides a good photograph of the Settrington scene is characteristic
of his attentive care in illustration.

In his final chapter Fletcher returns to Wighill. It is a remarkable
example of his skill in organising a book. As one reads the ninth chap-
ter, on the massacre at Settrington, one wonders how the book is to be
concluded. Its scope had extended too widely beyond the sequence of
the feud for even the final massacre to provide an adequate curtain-
fall. What Fletcher does in the tenth chapter is brilliant. In the twelfth
century Wighill was the property of a fairly well-documented family,
called Haget. So the final chapter is devoted largely to this family and
their charters which suggest how life and society had changed from
what they had been in previous generations. By returning to Wighill
he had again achieved the successful marriage of the fascinations of the
particular and of the more general so characteristic of his work.

The Conversion of Europe. From Paganism to Christianity 371-1386
A.D. (1997) was the longest of Fletcher’s books and that which best
demonstrates his qualities and quality. It is all about problems and
its very title poses a problem: that of the date limits. 1386 is easy to
understand. In 1386 Jadwiga / Ladislas, who as grand duke of Lithuania
had been the last major ruler in Europe to be a pagan, was crowned
king of Poland. The price of kingship was conversion. But why 371?2
Presumably because c. 371 is an accepted date for St. Martin's having
become bishop of Tours. No other book treats his great scheme with
such scope and depth, or life. The complexity of the subject is almost
desperate and the usual difficulties of relating narrative and theme are
particularly sharp. In his preface Fletcher gives an illuminating account
of his methods which are: “.. proceeding by way of suggestion rather
than explicit argument.” “My preferred method is to dispose the raw
building blocks of evidence in such a way as to move suggestion for-
ward” with “implicit argument in the disposition of mass and shape””
“The building is rambling, but I hope it coheres”* This is a sophisticated
account of an equally sophisticated operation by an artist who knew
how to conceal his art.

Fletcher liked to ignite a discussion with something arresting, and so
he does in this book. He starts off with an observation recorded by the
General Assembly of the Church of Scotland, 1786, contending that it

2 Conversion, p. Xi.
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was “preposterous” and “contrary to the order of Nature” to undertake
mission to “barbarous and heathen nations.” Fletcher shows how many
Roman Christians would have agreed with their Caledonian successors
in not caring, maybe fearing, to anticipate the will of God by officiously
spreading the Word. He maintains that Christianity and Romanitas were
so far identified that it seemed inappropriate for missionaries to seek to
make converts beyond the imperial frontiers. Fletcher regarded Patrick
as the first missionary known to have decided otherwise. His discus-
sion of this theme echoes the intellectual excitement of 1960s Oxford;
following Peter Brown in exploration of the Late Antique. Comparably
important for Oxford historians of that generation was that many of
them spent part of the first year studying a book of Bede’s Ecclesiasti-
cal History, in the original. This may partly explain Fletcher’s skill in
picking up important Bedan observations often missed by others, for
example on the part played in conversion by royal coercion. Almost all
other historians in describing what Bede describes have followed him
in steady solemnity of tone. Fletcher varies this. Witness his account
of the community of Whitby: “impeccably aristocratic in its direction,
quite probably in its membership too, nice girls of good family not
lacking in social graces”” One of the pleasures in reading Fletcher is
to savour such lightening notes. “That flair for publicity which is so
often an adjunct of sanctity’* ‘A tame Irish bishop”® Even the title of
the final chapter: “Slouching towards Bethlehem”.

Part of the sophistication of Fletcher’s analysis lies in his exploitation
of the multiple interconnections between conversion, and economic
and governmental developments. He saw conversion as enabled by and
enabling changes in rule and in trade. It was characteristic of Fletcher’s
power of language that he was able to compress a comprehensive account
of the economic implications of conversion into a heavyweight sentence
of a hundred and four words—and still keep it alive and kicking.” He
stressed that “it is still inadequately appreciated that Christian Europe
in the early Middle Ages was both wealthy and well managed,” with
rulers who commanded orderly structures and techniques of power.”®

% Ibid., p. 187.
% Tbid.,, p. 148.
% Tbid., p. 138.
% Tbid., p. 314.
2 Ibid., p. 517.
% Tbid., p. 519.
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Occasionally he allows an earlier and opposite view to surface, one which
he had actually abandoned. Thus he said that “seventh-century English
kings did not ‘govern’ in any sense that we should recognise today™
and he made a similar observation on the Carolingian regime.

Fletcher has much to say about the conversion of the countryside,
starting with the sixth-century efforts of John of Ephesus. He empha-
sises the importance of burgeoning growth in the number of parish
churches characteristic of parts of Europe in the early Middle Ages. He
had earlier commented on this phenomenon in Galicia. He saw it as
“startling” that in the late eleventh century part of the diocese of Braga
had 573 parish churches while the late sixth-century Parochiale lists
only thirty major churches in the whole diocese.” It was such dense
and early “parochialisation” which led him to question the contentions
of Delumeau whose research into seventeenth-century Brittany had led
him to argue that effective conversion to Christianity was not completed
until the early modern period. Fletcher was inclined to think in terms
of tides of faith in the countryside, with elements of ebb and flow.

His interests and comparisons extended far beyond the seventeenth
century. Thus he gives an arresting account of the French missionaries
in Lesotho between the 1830s and 1870. He was particularly interested
in to how and why King Moshoeshoe, though favourable to the mis-
sionaries and apparently seeing Christianisation as a welcome element
in modernisation, had, all the same, not himself faced the font. After the
publication of The Conversion of Europe, Fletcher planned an (unach-
ieved) work on the whole history of Christian missions.*

His interest in the mission field was indebted to his participation
in teaching for one of the “comparative special subjects” which were
a valuable feature of the York syllabus. He was appointed as a lecturer
at York in 1969 and retired in 2001 (somewhat early) as a professor.
The History school at York was young and very lively; importantly
and sensibly innovative. Fletcher may have differed from many of his
colleagues in some ways. One may doubt whether his political views
coincided extensively with all theirs. Barrie Dobson, one of his earliest
colleagues, in his obituary mentions that colleagues were “not a little
envious” that Fletcher “found time to drive down to the Royal Station

» Tbid,, p. 3.

30 St. James’s Catapult, pp. 224-225.

1 Another, unachieved, scheme c. 1983 was to write a book on the bishops of early
medieval Europe.
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Hotel for a shave” Nevertheless his relations with his colleagues were
cordial and good. It was not for nothing that his last published book,
a collection of translated sources, The World of El Cid (which he and
Simon Barton produced together), was dedicated to Barrie Dobson. He
was a good teacher, very careful in preparation, and excelling in the
one to one tutorials which were important in the York course. He was
masterly at pregnantly evocative silences. A particular meeting with him
could be remembered thirty years later. He played important parts in the
business of the Faculty, serving stints as Tutor for Admissions and later
as Chair of the Board of Studies. He was crucial in establishing the place
of early medieval history at York, with lasting good consequences. His
connection with Miss Procter led to her leaving her important library
on Spanish medieval history to York.

In his later years his relationship to the university changed. His mar-
riage in 1976 to Rachel Toynbee, which was the foundation of his hap-
piness and his success, led to his moving to Nunnington, some twenty
miles from York. And Low Pasture House, Nunnington, was where he
liked to be: with his growing family, long and closely attentive hours in
his study, rural pursuits, and large-scale gardening. But his alienation
(this is not too strong a word to use) from the university did not derive
from his living at some distance. It was an alienation not from people
but from a system. He was convinced that York, like other universities,
was becoming dominated by managerial and inquisitional practices
which he felt to be alien to the true nature and needs of learning and
education. He would have preferred to retire even earlier than he did.

Richard Fletcher was one of the most remarkable and most indi-
vidual historians of our day, the master of more areas than just one
part of the medieval world. Rather in the tradition of Macaulay and
Trevelyan, he became very widely read: more so, probably, than any
other contemporary British medievalist. Part of the explanation for
his success is that his work showed so close a relationship with his
life and character. In the introductions to his books he nearly always
provides some detail on when, and to an extent how, they came to be
written. We are given occasional indications of building work at Low
Pasture House: of a conservatory half-built* or insecure foundations.*
Another touch in his work is the way in which he makes asides to the

32 Quest, p. xi.
3 Bloodfeud, p. xiii.
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reader. It is not often that in a monograph based on a thesis one finds
the author making such a remark as “Wearisome as those disputes are
(and the reader has been let off very lightly)..”** In his next book we
find remarks such as that which he makes after mentioning difficul-
ties in explaining the election of Diego Gelmirez: “We must see what
we can do with it”** It can be said of Fletcher, as he said of Bede, that
part of his power lay in a tone that is all his own. He enjoyed the past
and could convey his enjoyment. This included amusement, something
by no means always linked to a high rate of cerebration. With him it
was. He was one of those in whom a quick readiness to be amused is
united with a reflective vein of melancholy. He showed himself as more
serious than many historians do. Illustrative of this are the quotations
prefacing his books. For example, at the beginning of The Cross and the
Crescent: “History, Stephen said, is a nightmare from which I am trying
to awake. .. What if that nightmare gave you a back kick?” (James Joyce,
Ulysses): a thought-provoking proem to a book completed in the last
months of 2001. Some of the quotations chosen to preface other books
relate to the ultimate unknowability of the past. Thus, introducing The
Conversion of Europe is one from the work of Anthony Powell: “Enor-
mous simplifications were possibly necessary to carry a deeper truth
than lay on the surface of a mass of unsorted detail. That was, after all,
what happened when history was written, many, if not most, of the true
facts discarded.” Fletcher (whose prose style was not unlike Powell’s)
combined a sometimes ironic sense of the past with a thoughtfulness
edging on melancholy. His great powers for seriously sustained and
methodical work were supported by attentive husbanding of his time.
He seldom read a newspaper and would not have cared had he never
seen another one. He had a formidable will and was not the man to
do anything he did not care to do. With such characteristics one might
have guessed that his was a character of a kind about which Freud has
quite something to say, and that his other qualities could have included
a coldly Olympian or even a puritanical detachment. Far from it. He
was kind-hearted, thoughtfully tolerant, and convivial. No guest of his
ever sat with an empty glass, or, indeed, a half empty one.

In a long passage at the conclusion of The Conversion Fletcher
describes the scene from his study window. It was pastoral indeed.

3 Episcopate, p. 143.
% St. James’s Catapult, p. 108.
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Below were five Frisian cows “chomping” in a field of his. He reflects
on how immemorial must be the short transhumance of beasts from
the moors to lower land in Ryedale (where his house lay). He then
turns his attention to the Ellerker Beck, a tiny stream on the edge of
his grounds. It is a tributary of the Hodge Beck, which, as it runs down
from the high moors, passes Kirkdale Minster. He worshipped at the
Minster, and wrote a good guide to it. It was appropriate indeed that
he was buried in the churchyard there. The church is remarkable for its
late Anglo-Saxon inscription recording its restoration by Orm, son of
Gamel. It links directly with the world of Bloodfeud, for Orm’s sister-
in-law was the mother of Earl Waltheof who organised the last deadly
act of the feud. Fletcher reflected further on the curious, mysterious,
behaviour of the Beck as it approaches the Minster. At about a mile
away it suddenly plunges underground, to emerge nearer the church.
Fletcher says “I have sometimes wondered whether this strange behav-
iour of an otherwise prosaic watercourse had made the valley in some
way numinous, sacred long before the coming of Christianity; whether
it was for that very reason that a Christian church was founded there in
the first place™ The threads and senses of this extraordinary passage
are characteristic: Yorkshire, landscape, long continuities, property, par-
ish foundation, Anglo-Saxon politics, the ultimate unknowabilities of
the past: all woven together in good English. No one else would have
written anything like it. It is entirely individual. Such individuality was
only one of the pillars of the fine work of the historian whose loss we
mark, very sadly.”

% Conversion, p. 524.

37 In the account above I have not discussed his final work, on the fall of the Roman
Empire. It was about half-finished when he died. Its publication should reveal it as
another masterpiece.



ROME, CANTERBURY AND WEARMOUTH-JARROW:
THREE VIEWPOINTS ON AUGUSTINE’S MISSION

Roger Collins (University of Edinburgh)
and Judith McClure (St. Georges School for Girls, Edinburgh)

The mission sent from Rome to Kent by Gregory the Great in 596 is one
of the best-documented episodes in the history of conversion in Late
Antiquity and the Early Middle Ages. Gregory’s Registrum or annually
compiled letter collection provides contemporary evidence for part of
the process, and his Libellus Responsionum of 601 replying to Augustine’s
questions offers first hand information on some of the issues raised by
the initial success of the conversion. Bede’s Historia Ecclesiastica Gentis
Anglorum, completed by around 731, compiles a narrative account,
based in part on materials obtained from the papal archives and from
the traditions of the see founded by Augustine at Canterbury. Addi-
tionally, archaeology has in recent years revealed quite a lot about late
sixth-century Rome, something of late and post-Roman Canterbury,
and rather more of the joint monastery of Wearmouth-Jarrow in which
Bede lived.! All of this is in stark contrast to the slight, vague and often
unreliable materials relating, for example, to the processes of conver-
sion in Ireland, or amongst the Picts, let alone for the Franks, Goths,
Lombards and other ethnic groups in continental Europe in the fourth
to eighth centuries.?

Even so, this relatively detailed knowledge of some aspects of the
mission is dwarfed by those features of it about which little or nothing
is recorded. The basic questions of what really prompted it, how far
and how quickly it proved successful remain effectively unanswered
and possibly unanswerable, as are virtually all queries relating to the

! Maria Stella Arena et al. eds., Roma dallAntichita al Medioevo. Archeologia e Storia
nel Museo Nazionale Romano Crypta Balbi (Rome, 2001); Roberto Meneghini and
Riccardo Santangeli Valenzani, Roma nellaltomedioevo (Rome, 2004); Christopher A.
Snyder, An Age of Tyrants: Britain and the Britons A.D. 400-600 (Pennsylvania and
Stroud, 1998), pp. 148-9 with references; Rosemary Cramp, Wearmouth and Jarrow
Monastic Sites, vol. 1 (London, 2005).

? Richard Fletcher, The Conversion of Europe from Paganism to Christianity 371-1386
A.D. (London, 1997), chapters 1 to 4.
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practicalities of establishing an ecclesiastical organization and the
nature of what conversion actually meant to those who embraced it.
Most early medieval conversion narratives are in such respects pro-
foundly uninformative if not positively misleading.’ All too often they
just reflect the views of later generations of those who saw themselves
or their community as the heirs of the converters, and had an active
interest in promoting claims to status and authority on the basis of
such a relationship.

In this respect Canterbury might not be expected to be very differ-
ent to Armagh, Iona or Whithorn.* But there are two things that need
to be noticed. When in the 720s it was felt by some leading members
of the Canterbury community that their foundation and early history
required a historical narrative, they turned to an outsider to provide it.
Secondly, it seems to have been at their prompting rather than his that
determined efforts were made to obtain contemporary records of the
events to be described. The resulting expedition to copy items from the
voluminous papal registers seems to have been the first venture of its
kind. Most collections of documents were normally formed exclusively
from recipient copies, but we may assume that such items had not been
preserved in Canterbury.

The nature of the research may help to explain the kind of historical
writing that abbot Albinus of St. Augustine’s monastery and others in
Canterbury expected of Bede, and also provide the answer to the ques-
tion of why there is no hagiography associated with Augustine and his
successors. Saints’ lives provide the principal narrative form used to
recount most continental as well as most British and Irish conversion
stories. Yet there is no hint of a Vita Augustini, a Vita Laurentii, or a
Vita Melliti, and while the monks of Lindisfarne had asked Bede for
prose and verse versions of a “Life” of Cuthbert, his Canterbury patrons
wanted a Historia.”> Generically, this is more of a Roman than a Gallic
style of recording the traditions of an episcopal see.

* Tan Wood, The Missionary Life: Saints and the Evangelisation of Europe 400-1050
(London, 2001) is an invaluable guide to this literature and its limitations.

* Richard Sharpe, “Some Problems concerning the Organisation of the Church in
Early Medieval Ireland,” Peritia 3 (1984), 230-70, idem, Medieval Irish Saints’ Lives
(Oxford, 1991), pp. 3-38; Maire Herbert, Iona, Kells and Derry: the History and Hagiog-
raphy of the Monastic familia of Columba (Oxford, 1988); Charles Thomas, Christianity
in Roman Britain to A.D. 500 (London, 1981), pp. 275-94.

> Two Lives of Saint Cuthbert, ed. and trans. Bertram Colgrave (Cambridge, 1940) for
the prose life; see also Michael Lapidge, “Bede’s Metrical Vita S. Cuthberti,” in Gerald
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Bede’s description of his sources and working methods, including
his debt to Albinus and to Nothelm, the priest of London and later
archbishop of Canterbury who was sent to Rome to find the papal let-
ters used in the work, makes it clear that the written information they
provided related not just to the history of the church in Kent but also
to some aspects of the reception of Christianity in other Anglo-Saxon
kingdoms.® These included details of episcopal chronology, suggesting
they formed an important part of Canterbury’s record keeping. One
example is the account of the election of Berhtwold as archbishop of
Canterbury in Book V chapter 8: “He was elected to the bishopric in
the year of our Lord 692, on 1st July, while Wihtred and Swaetheard
were ruling in Kent. He was consecrated in the following year on Sun-
day 29th June by Godwin, metropolitan bishop of the Gauls, and was
enthroned on Sunday 31st August”” Bede also refers here to the new
archbishop’s subsequent consecration of Tobias to succeed Gefmund as
bishop of Rochester.® This suggests that written lists of consecrations
performed by each archbishop formed another feature of the informa-
tion he received from Canterbury.

That said, it is not easy to detect further kinds of documentary
material in the Historia Ecclesiastica that are likely to have come from
Bede’s Kentish sources. The latest of the papal letters included in part
or whole in his text dates from the five-month period in 640 when John
IV was pope-elect.” Although a small number of later papal letters are
mentioned, they are never quoted and are found in contexts that show
that Bede had heard about them from other informants and had not
read them himself. So, it seems that Nothelm did not copy letters from
papal letter collections in Rome later than those of John IV (640-642).
The only other documentary source quoted by Bede of an almost certain
Canterbury origin is the acta of the Synod of Hatfield of 679.1

The kind of meticulous chronological detail, as in the account
of Berhtwold’s election, and the recording of episcopal ordinations

Bonner, Claire Stancliffe and David Rollason, eds., St. Cuthbert, his Cult and his Com-
munity to A.D. 1200 (Woodbridge, 1989), pp. 77-93.

¢ Bede, Historia Ecclesiastica, praefatio, ed. and trans. Bertram Colgrave and R. A. B.
Mynors, Bede: Ecclesiastical History of the English People (revised edition Oxford, 1991),
pp- 2-5.

7 Ibid., 5.8, pp. 474-5.

8 Ibid.

° Bede, Historia Ecclesiastica 2.19, pp. 200-3.

10 Tbid., 4.17, pp. 384-7.
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performed and churches consecrated, together with brief accounts of the
origins of each holder of the archiepiscopal seat is very reminiscent of
papal historiography. So, it could at least be speculated that the history
Albinus and others in Canterbury hoped Bede would provide for them
was something like their own version of the Liber Pontificalis, the mark-
edly factual pontificate by pontificate house history of the bishops of
Rome. A contemporary version of this work, extending up to the early
years of the current pope, Gregory II (715-731), was provided for Bede
probably via Canterbury at some point in the 720s."" If so, it must have
been Bede himself who changed the scale and scope of his work to make
it into the wide ranging Historia Ecclesiastica that we now have.
Despite their combined efforts and possibly differing intentions,
Bede and his Canterbury informants fail to provide answers to several
questions. The first of these must surely be what gave rise to the send-
ing of the mission that left Rome in 596. In Bede’s account, Augustine
and his companions were sent because the pope was “prompted by
divine inspiration™'? Because Nothelm primarily copied letters from
the papal archives sent to recipients in Britain, and probably not all of
those, Bede lacked knowledge of most of the letters that Gregory wrote
in 596 to various Gallic correspondents to help smooth the passage of
his missionaries through Francia."” In those sent to the Frankish kings
Theuderic II and Theudebert II and their grandmother Brunechildis he
says that he had been informed of the desire of the Angles to become
Christian, but how and when this information reached him we do not
know. In the letter to Theudebert and Theuderic he compares this desire
on the part of the Angli with what he felt must be the Frankish kings’
undoubted wish to promote Christianity among their own subjects."
Some commentators have been led by this letter into concluding that
Gregory regarded the Angles as the subjects of the Franks, though the
linking of the two sentences in question by the words atque ideo—“and
in the same way”—suggests that he was adducing a parallel: all good

1 C. W. Jones, Bedae Opera de Temporibus (Cambridge Mass., 1943), p. 113; Faith
Wallis, Bede, The Reckoning of Time (Liverpool, 1999), pp. 460-1 for Bede’s use of the
Liber Pontificalis in his De Ratione Temporum.

12 Bede, Historia Ecclesiastica 1.23, pp. 68-9 (“divino admonitus instinctu”).

13 Gregory’s letter of 601 to Queen Bertha (Registrum 11.35, ed. Paul Ewald and
Ludo M. Hartmann, Gregorii I Papae Registrum Epistolarum, 2 vols., MGH Epp. 1-2
(2nd edn., Berlin, 1957), 1:304-5) is not quoted by Bede. Either Nothelm did not copy
it, for whatever reason, or Bede decided not to include it.

'* Gregory, Registrum 6, letters 49, 55, 57 (1:423-4, 430-2).
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rulers would by definition seek the true religion for their subjects.”” In
practice, he was here not only providing a letter of introduction for
Augustine and his companions and soliciting royal protection for them
on their journey, he was also urging the young Frankish kings to take
their own responsibilities as Christian rulers seriously. In this letter
Gregory makes no mention of King Aethelberht or any other Anglo-
Saxon ruler, referring instead to the gens Anglorum and its desire for
conversion; something that was being ignored by neighbouring sacer-
dotes. The latter used to be identified with the British episcopate of this
time, or even the Irish.'® It is now recognized that from the perspective
of south-eastern Britain Gregory’s remarks could apply equally or more
appropriately to the bishops of northern Francia."”

In terms of the personnel sent with Augustine from Rome, Bede
rightly identifies the servi Dei referred to in Gregory’s letters with those
he calls monachos, and he says he was told that there were approximately
(ferme) forty of them.' This figure is neither confirmed nor denied by
anything written by Gregory himself, and perhaps should be treated
with caution. It would be pertinent to ask why it was monks that had
been chosen for this task. With their commitment to stability and com-
munal life, they are not the most obvious of missionaries. Nor would
they have been particularly well suited to establishing a non-monastic
pastoral organization in newly converted territory. However, that is not
what they were intended to do.

Gregory while still a layman had established his own monastic com-
munity in Rome. When he went to Constantinople in 580 as papal
apocrisiarius he took members of it with him to form his household
there; and when elected pope in 590 he surrounded himself with his
own monks in the papal residence.” Indeed this replacement of the

' Ibid., 6.49, 1:423-4: “Postquam Deus omnipotens regnum vestrum fidei rectitudine
decoravit et integritate christianae religionis inter gentes alias fecit esse conspicuum,
magnam de vobis materiam praesumendi concepimus, quod subiectos vestros ad eam
converti fidem per omnia cupiatis, in qua eorum nempe estis reges et domini. Atque
ideo pervenit ad nos Anglorum gentem ad fidem christianam Deo miserante desi-
deratur velle converti, sed sacredotes e vicino neglegere et desideria eorum cessare sua
adhortatione succendere.”

' E.g. Ewald and Hartmann, 1:423 note 2: “Scil. sacerdotes in Hibernia insula
habitantes”.

17" Gregory, Registrum 6.49. See Wood, “Augustine and Gaul,” p. 69.

'8 Bede, Historia Ecclesiastica 1.25, pp. 72-3.

¥ Carole Straw, Gregory the Great (Aldershot, 1996), pp. 9-14, 19-22; Georg Jenal, “In
cerca di ordine quando Tapocalisse sembra vicina: Gregorio Magno e il monachesimo
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normal administrative and domestic staff of the papal household by
members of his community has been seen as a cause of friction, result-
ing in a period of reaction in the Roman church after his death against
such monk bishops.?

It is clear from Gregory’s Moralia as well as from his Regula Pastoralis
that he held that the work of the Church had to be done by praedica-
tores or “preachers”, who might have preferred to devote themselves to
contemplation, but whose sense of duty made them give themselves
up instead to an active life on behalf of fellow Christians. It was from
their ranks that Gregory believed the rectores or leaders of the Church,
primarily its bishops, should be drawn. The composition of the mission
to the Angles is thus quite logical: it included some of the praedicatores
that Gregory himself had trained in his own monastic community.!

As his own practice demonstrated, he also felt that such rectores
needed the appropriate spiritual support to enable them both to carry
out their duties in the world and to help them to take advantage of the
life of contemplation when the opportunity arose. This explains the
use of his own monastic community as his papal household. It is thus
easy to see that what he sent to Britain in 596, whatever the number
of monks actually involved, was a ready made episcopal household for
Augustine, just like his own one in Rome. When it became possible
to create additional bishoprics in south eastern Britain by 601, he sent
other similarly trained and selected rectores, accompanied by further
bodies of monks to provide the personnel for their households.?

Simply put, what Gregory sent out in 596 and again in 601 were
not consignments of individual preachers, intended to scatter over the
countryside to spread the good word to every hamlet and hedgerow.
There seems to have been no provision for that sort of thing at all.
What he chose to send were what might cheekily be called prefabricated
episcopal households, whose functions were directed primarily towards

del suo tempo in Italia,” in Gregorio Magno nel XIV Centenario della Morte (Rome,
2004), pp. 221-46.

2 Peter Llewellyn, “The Roman Church in the Seventh Century: the Legacy of
Gregory the Great” Journal of Ecclesiastical History 25 (1974), 363-80.

21 Robert A. Markus, “Gregory the Great’s Rector and his Genesis,” in Jacques Fon-
taine, Robert Gillet, Stan Pellistrandi (eds.), Grégoire le Grand (Paris, 1986), pp. 137-44;
idem, Gregory the Great and His World (Cambridge, 1997), pp. 17-33; Carole Straw,
Gregory the Great: Perfection in Imperfection (Berkeley, 1988), pp. 66-87 and 194-212;
also Judith McClure, “Gregory the Great: Exegesis and Audience” (unpublished Oxford
University D.Phil thesis, 1978) passim.

22 Bede, Historia Ecclesiastica 1.29, pp. 104-7 on 601 monks.
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providing what he regarded as the necessary level of spiritual support
as well as some practical assistance for a bishop.

The chronology of Augustine’s mission has never been easy to deduce
in detail, in that it depends exclusively upon a handful of Gregory’s let-
ters.”” While a few of these are precisely dated to a particular day and
the rest can at least be placed within the month of the indictional year
in which they were composed, those phases of the mission that are not
dealt with in the Pope’s extant correspondence lack a clear chronol-
ogy. Both Bede and his contacts in Canterbury were clearly no better
informed than we are today. Like us, Bede had to make deductions
from the few of Gregory’s letters that were transcribed for him in the
papal archives by Nothelm.

In some cases the conclusions he drew were wrong, as in the case of
his calling Etherius metropolitan bishop of Arles rather than of Lyon.
This misattribution comes in the heading he gives to a letter to Etherius
from Gregory. It is not preserved in any of the later collections made
of Gregory’s correspondence, but its text is identical to one addressed
to the bishops of Marseille and Tours, to which we shall return. It is
also one of only two letters sent by Gregory to episcopal and royal
recipients in Francia that Bede has included in his History.** Lacking
any other version of it, we can not be sure whether the mistake in the
diocesan attribution was made by Bede himself, was the result of an
error in copying by Nothelm, or was caused by the original letter being
wrongly transcribed by the papal notaries of Gregory’s day when they
were entering it into the annual letter book.” Whatever the cause, the
consequence was that when Bede subsequently included a letter sent
by Gregory to bishop Vergilius of Arles in 601, he made the sensible
but mistaken assumption that Etherius, whom he believed had been
the bishop of Arles in 596, must have died and that this Vergilius was
his successor.*

There is no way of knowing precisely when Augustine and his
companions left Rome on their long journey to Kent. Evidentially, the
mission first appears already well on its way to Britain in a series of

» Robert A. Markus, “The Chronology of the Gregorian Mission to England: Bede’s
Narrative and Gregory’s Correspondence,” Journal of Ecclesiastical History 14 (1963),
16-30.

* Bede, Historia Ecclesiastica 1.24 and 27, pp. 70-3 and 78-9.

» On such letter books see below, p. 28.

% Bede, Historia Ecclesiastica 1.28, pp. 102-3; see J. M. Wallace-Hadrill, Bede’s Eccle-
siastical History of the English People: A Historical Commentary (Oxford, 1988), p. 42.
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letters dated to July 596, and in some cases more precisely to the 23rd
of the month. Indeed, from what may be seen of papal notarial practice
elsewhere in Gregory’s Register, it is quite likely that all of these letters
were written on that date.” There are more of them than just the two
quoted by Bede. A total of nine such letters are preserved in the surviv-
ing version of the Registrum, with thirteen different addressees.*® These
include two Frankish kings, their grandmother Queen Brunechildis, the
Patrician Arigius of Provence, the abbot of Lérins and several Gallic
bishops.

It is clear from the letter addressed to bishop Protasius of Aix, that
Augustine and his companions had already reached this city by this
date.”” In it Gregory tells the bishop that he has had good reports of him
from Augustine. This reference to information received via Augustine
is not to be found in any of the other letters to bishops, and it seems
reasonable to assume that the mission had reached Aix but had not yet
arrived in any of the other dioceses whose bishops were to be recipients
of the papal letters. Bede deduced on the basis of a letter dated 23 July
596, which he alone has preserved, and which was sent to the monks
accompanying Augustine, that the mission had stalled because of fears
of what lay ahead in England and that Augustine himself had returned
to Rome to ask the pope for permission to abandon their “dangerous,
wearisome and uncertain” journey.*® This must have been at some point
in 596 early enough for Augustine to have returned to Rome and for
a series of letters dated to 23 July then to be composed by Gregory for
him to take back to southern Gaul. While there is no precise evidence
of how long such a journey from Provence to Rome could take in this
period, a rough estimate might be in the region of thirty days. So, it
is reasonable to think the mission left Rome in the spring of that year,
perhaps in late March or April.*!

While Bede’s account of the somewhat pusillanimous reason for
Augustine’s return to Rome has always been accepted at face value,
it is important to stress that it was based entirely upon his reading

77 See also the ten letters all dated 22 June 601: Registrum 11, letters 37-9, 43-9,
2:308-13, 316-22.

8 Gregory the Great, Registrum 6, letters 50-57 (1:424-32).

» Ibid., 6, letter 53, 1:428-9.

30 Bede, Historia Ecclesiastica 1.23, pp. 70-1; also published by Ewald and Hartmann:
Registrum 6, 51a, 1:425-6. It also appears in John the Deacon’s Vita Gregorii 2.34.

' Michael McCormick, Origins of the European Economy (Cambridge, 2001), pp.
476-500.
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of the letter to Augustine’s companions that he includes in Book One
chapter twenty two, and that, as in the case of the diocesan attributions
of bishops Etherius and Vergilius, his deductions could be shrewd but
erroneous. The text of Gregory’s letter can indeed be interpreted as sug-
gesting that the monks were thinking of abandoning their quest, due
to fears of what lay ahead, but it is not necessary to assume that this
had anything to do with England. A recent event in Francia provides
a better explanation for their fears. This was the death of the Frank-
ish king Childebert IT (575-596), ruler of the kingdoms of Burgundy
and Austrasia, through which the greater part of the journey ahead of
them would lie.

Childebert was still believed to be alive in September or October of
595 when Gregory had sent him a letter, the last dispatched to a Frankish
monarch before those of July 596.* That he died in 596 is clear from
the account in the so-called Chronicle of Fredegar, which implies that
his death occurred after 28 March in that year; in other words around
the time that Augustine and his companions left Rome.” They are thus
likely to have reached Provence before discovering what had happened.
The precedents of earlier Frankish royal successions indicate that these
were particularly dangerous times; all the more so when the late king’s
heirs were children. Childebert’s sons Theudebert II and Theuderic II
were aged ten and nine years old respectively at the time of his death,
and so required regencies until they attained the legal age of majority at
fourteen. The third Frankish kingdom, of Neustria, was controlled by a
rival and hostile branch of the Merovingian dynasty; again represented
by a child king, the twelve year old Chlotar II, under the tutelage of his
mother Fredegund.* As the Fredegar chronicle records, war broke out
immediately upon the death of Childebert II, and Chlotar seized control
of Paris and other towns rito barbaro. A battle was fought at Laffeux
near Soissons between the armies of the Austrasian and Burgundian

32 Gregory, Registrum 6 6 (1: 384-5).

* Fredegar 4.16, ed. ]. M Wallace-Hadrill, The Fourth Book of the Chronicle of
Fredegar (London, 1960), p. 11. The date is deduced by his death ‘in the fourth year
after succeeding to Guntramn’s kingdom, as this regnal year would have commenced
on 28 March 596.

3 Ibid., 4. 5 and 7, p. 6, for the births of Theudebert and Theuderic respectively. For
Chlotar IT’s age see Gregory of Tours, Libri Historiarum X, 7. 7, ed. Bruno Krusch and
Wilhelm Levison, 2 vols., MGH SRM 1.ii (Hanover, 1942), p. 330.
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kings on the one hand and the Neustrian on the other, resulting in a
great slaughter.”

So Bede may have been mistaken in thinking that it was the bar-
barity of the Anglo-Saxons that worried Augustine’s monks. While he
may have used a copy of Gregory of Tours’ Libri Decem Historiarum,
whose narrative only extended up to 591, he certainly did not have
Fredegar’s chronicle, and thus was ignorant of the violent events that
took place in Francia just as the mission was about to cross it.** So, he
made another guess when he interpreted Gregory’s encouraging words
to his monks as referring to fears of what lay beyond the Channel rather
than on the route to it. In the light of what happened in the immediate
aftermath of the death of Childebert II, it is hardly surprising that the
expedition halted in the relative safety of Provence, far from the fighting
in the north, in order to take stock. A decision had to be made as to
whether they should proceed or turn back, but it is clear enough from
Gregory’s views on monastic obedience that this was not something his
monks themselves could make, and hence Augustine’s return to Rome.
When he came back to them he brought with him not only the orders
to continue and Gregory’s letter of encouragement, but also vital new
documentation.

When Augustine rejoined the monks, probably at Aix sometime in
August 596, he brought with him the series of letters of introduction to
various secular rulers and ecclesiastical leaders in Francia. It also seems
certain that other letters were now sent by Gregory ahead of the mission
to the Frankish rulers, and these may have included commiseration on
the death of Childebert.?”” The envoys carrying them, including a Frank-
ish priest called Leuparic who was returning from a diplomatic mission
to the pope, may well have accompanied Augustine back to Gaul, but
this is not known for sure.’® That different sets of letters could be sent
out simultaneously to the same recipients through different bearers is

* Fredegar 4. 17, p. 12.

% Wilhelm Levison, “Bede as Historian,” in A. Hamilton Thompson, ed., Bede, his
Life, Times and Writings (Oxford, 1935), pp. 111-51. See also J. M. Wallace-Hadrill,
Bede. A Historical Commentary, p. 159; idem, “Gregory of Tours and Bede: Their
Views on the Personal Qualities of Kings,” Friihmittelalterliche Studien 2 (1968), 31-44,
especially p. 44.

% Wood, “Augustine and Gaul,” p. 75 suggests this. Diplomatic letters of com-
miseration are, however, rare in papal correspondence, and may have been thought
more suitably reserved for those with whom a close relationship of amicitia had been
established.

% Gregory, Registrum 6, letter 55 (1:430).
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not as surprising as it may seem, as three separate letters from Gregory
to the Frankish queen Brunechildis are dated in the Registrum to the
same day, 22 June 601.%

Other new features of the mission at this point could include the
raising of Augustine’s status from prior, praepositus, to abbot. However,
his change of monastic rank on his rejoining the monks at Aix is purely
a deduction that modern commentators have drawn from Gregory’s
words, which may not be fully supported by the text of the letter.
Standard translations, such as that of the late Bertram Colgrave, render
the relevant passage as “When Augustine your prior returns, now, by
our appointment, your abbot..” (1.23).*° However, there is nothing in
the Latin that implies this was an entirely new development. There is
no “now” and the verb might better be rendered as “we appointed”. It
makes at least as much sense to suggest that Augustine had been prior
of all the monks in Gregory’s monastery of St. Andrew on the Caelian
hill in Rome, but that the pope had raised him to the status of abbot
over those whom he sent to Britain in the spring of 596 at the time of
their first setting out. This would also fit more closely with Gregory’s
ideas on monastic governance.*!

It would be wrong to think that Gregory only decided that letters
of introduction and recommendation would be necessary when the
mission stalled in Provence in the early summer of 596. For one thing
such letters were clearly a commonplace matter for all travellers of any
significance. Relatively few of them have survived because they were
essentially practical and in most cases formulaic. A good example, but
a rare survivor, is the general letter of introduction to the secular and
ecclesiastical authorities in the Visigothic kingdom that was given by
bishop Desiderius of Cahors to the Priest Antedius, when he went on a
pilgrimage to shrines in Spain in the 630s.*> A copy of this survives in
Desiderius’s small letter collection, but it is very rare for such practical
items that gave little scope for literary versatility or the display of links of
personal amicitia between sender and recipient to be thus preserved.

The question of the survival and loss of letters is central to this
enquiry. In the case of Gregory the Great not only are far more letters
available than for any other pope before the twelfth century, but it is also

¥ Gregory, Registrum 11, letters 46, 48-9 (2:318-19, 320-2).
Bede, Historia Ecclesiastica 1.23, p. 71.
4 Straw, Gregory the Great. Perfection in Imperfection, pp. 76, 101-2, 189-90.
2 Desiderii Episcopi Cadurcensis Epistolae 2.8, ed. W. Arndt, CCSL 117:331-2.
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possible to know something about the processes of their preservation.
In his Life of Gregory written around 873/5, John the Deacon refers to
the presence in Rome in his day of fourteen papyrus rolls of the pope’s
letters.* These had been compiled on an annual basis, but by indictional
years, that ran from 1 September to 31 August. The letters were entered
into the rolls in an apparently strict chronological order.

None of these papyrus rolls compiled by the papal notariate have
survived. However, various extracts were copied from them at different
times up to the ninth century, which is the latest point at which their
existence is attested. The earliest known of these compilations was the
very small selection made for Bede by Nothelm in the early eighth
century. He also copied a few letters relating to British matters from
equivalent and equally lost papyrus rolls of the pontificates of Boniface V
(619-25), Honorius I (625-38), and John IV (640-642). Two other small
collections from Gregory’s letter books were made later in the eighth
century: one containing fifty four letters was compiled in the mid 780s
by Paul the Deacon, and the other of two hundred letters was made by
an unknown compiler around the same time. Neither of these, which
circulate together in the manuscript tradition, had any special relevance
to British affairs. Also in the late eighth century, during the pontificate
of Hadrian I (772-95) a much larger edition was made of six hundred
and eighty four of Gregory’s letters. This, unlike the earlier selections,
was drawn from all fourteen of the papyrus letter books, and the letters
chosen were kept in their original chronological order.*

There is surprisingly little overlap in the contents of the various col-
lections, so that in addition to the large Hadrianic compilation, another
one hundred and sixty six letters of Gregory are preserved, resulting in
a total of roughly 850 letters.*” This is an unusually large corpus by early
medieval standards—it is nearly three times the number of the extant
letters of Augustine of Hippo for example. But it can only represent a
fraction of Gregory’s actual correspondence. Over the fourteen year

* Vita Gregorii 4.71, PL 75:223. See Dag Norberg, Critical and Exegetical Notes on
the Letters of St. Gregory the Great (Stockholm, 1982); idem, “Qui a composé les lettres
de Saint Grégoire le Grand?,” Studi Medievali 3rd ser. 21 (1980), 1-17.

“ For the papal letters and letter books of this period see Detlev Jasper and Horst
Fuhrmann, Papal Letters in the Early Middle Ages (Washington DC, 2001), pp. 65-89;
also Ernst Pitz, Papstreskripte im friihen Mittelalter. Diplomatische und rechtsgeschichtliche
Studien zum Brief-Corpus Gregors des Grossen (Sigmaringen, 1990), pp. 241-87.

# Jasper and Fuhrmann, Papal Letters, p. 70
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pontificate it averages out at just under forty six letters a year, and as
can be seen from the two groups of such letters relating to the mission
to Britain, the papal notariate under Gregory was capable of turning
out from nine to thirteen such letters in a single day, thus producing
a theoretical total of between three hundred and five hundred a year.
Hadrian I’s edition was, therefore, also no more than a selection. It is
also certain that not all papal correspondence was entered into the
annual letter books.

Gregory’s experience in the civil administration of the city of Rome
earlier in his career and as papal apocrisiarius in Constantinople under
his predecessor Pelagius II (579-90), meant that he was fully aware of
the value of diplomatic presents and the necessity of letters of recom-
mendation and introduction. So it is hard to believe that he would not
have equipped his mission with such essential requirements from its
outset. His own earlier correspondence, involving letters and gifts sent
to Childebert II, his mother Queen Brunechildis, and various ecclesi-
astical recipients in 595, show how well versed he was in the niceties
of diplomatic contacts with the Frankish kingdoms.

The problem for the mission on its arrival in Francia was that its most
important letters would have been addressed to Childebert II, news of
whose death was not known when they left Rome. In such circumstances
new diplomatic letters to his heirs were required. Furthermore, the
outbreak of war between the kingdoms made it necessary for a wider
selection of letters of introduction to be drafted. If the mission was to
continue, as Gregory ordered it to, its route would be dictated by the
safety or otherwise of local conditions, and it might have to pass through
regions other than those originally intended. Thus a larger number of
letters would be required, including ones to bishops whose dioceses
might or might not be traversed by Augustine’s party as it picked its
way through to the Channel. This issue of the selection of their route
requires a little more elaboration.

It should be clear from what has already been said that the corpus of
known letters of Gregory can nowhere near represent the sum of those
that once existed. However, modern scholars have tended to act upon
such an implicit assumption, and have also taken it for granted that
all these letters, however formulaic their drafting, must have served a
practical purpose. Thus, it has been taken as axiomatic that the route
followed by the mission, once it resumed after Augustine’s return from
Rome, can be deduced from the locations of the addressees of the letters



30 ROGER COLLINS AND JUDITH MCCLURE

of introduction.*® In consequence it has been thought that the resulting
journey was surprisingly indirect. The same argument also applies to the
supporting mission sent by Gregory to Kent in 601 under Laurence and
Mellitus. In the case of the 596 expedition the very round-about nature
of the presumed route might be explained by the troubled conditions
of the time, but this would not apply in 601, by which time order had
been restored.

In 596, if the places whose bishops were to be recipients of Gregory’s
letters are put in some form of logical geographical order, it seems that
the mission proceeded from Provence up the Rhone valley via Vienne
and Lyon before heading to Autun, the see of bishop Syagrius, an active
collaborator with the papacy at this time.” From Autun, however, the
next destination that can be deduced from the letters was Tours. This is
not a very obvious route for anyone seeking to proceed from Burgundy
to Kent, even if the relics of St. Martin may have made it spiritually
vaut le détour.

Such problems disappear if instead it be recognized that a large
number of letters of recommendation were produced in Rome for
Augustine and his party to cover most or even all of the dioceses that
they might cross, according to the route that circumstances dictated. To
have predetermined their precise itinerary in Rome, and issued a limited
number of letters addressed to only those bishops on one particular
route, would have been unwise. If this be accepted, then many more
such letters would have been prepared, of which only a representative
selection were entered into the letter book for that indictional year.

The particular letter that underlies the belief that the mission pro-
ceeded to Kent by way of Tours is particularly significant, in that it is
addressed to two bishops: Serenus of Marseille and Pelagius of Tours.*
As these two cities are hundreds of miles apart, the pairing of the two
bishops in this letter is hard to explain. Even if for some reason they
were briefly together, this could hardly have been predicted when the
letter was drafted back in Rome, or assumed to be going to last for long.
A similar and even more striking case appears in the letters relating to

* E.g. Richard Gameson, “Augustine of Canterbury: Context and Achievement,” in
Gameson, ed., St. Augustine and the Conversion of England (Stroud, 1999), pp. 10-12.
See also Ian Wood, “Augustine’s Journey, Canterbury Cathedral Chronicle 92 (1998),
28-44.

47 Jeffrey Richards, Consul of God. The Life and Times of Gregory the Great (London,
1980), pp. 214-16.

* Gregory, Registrum 6.50 (1:424-5).
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the passage through Francia of the group of clerics led by Laurence and
Mellitus in 601. A single letter is apparently addressed to the bishops
of Toulon, Marseille, Chéalon, Metz, Paris, Angers and Rouen.” Noth-
ing less than a national council of the whole Frankish episcopate could
explain how the bishops of these far flung dioceses could have been
together in one place, and no such meeting is recorded. On the other
hand if, as with the 596 letters, its list of recipients is thought to reveal
the route being taken by the mission, it implies an even more tortuous
route through central France than that followed in 596. It seems far
more reasonable to assume that numerous letters were prepared that
were identical in text but directed to different named recipients. As
they were so numerous and similar in content, only a handful were
subsequently entered into the indictional letter book, and even then in
this conflated fashion.

There were also more of these letters in the original papyrus letter books
than were included in the edition made for Pope Hadrian I. The letter to
Etherius, mentioned above, that is included by Bede in his work does not
feature at all in the Hadrianic edition. Apart from its heading, its text is
identical to that of the letter to the bishops of Marseille and Tours. There
could, theoretically, have been any number of such letters to Gallic bishops.
It is also worth noting that a letter sent by Gregory in 601 to Chlotar II
thanked him for the assistance he had rendered to Augustine.” So, in
596 he too was included in the itinerary, and was probably the recipient
of a comparable letter of recommendation, although no trace of this
survives in the existing compilations.

While it is important to make sense of the letters sent to the Frank-
ish rulers and churchmen, it is possible to exaggerate the importance
of the role of the Franks in the early stages of the conversion of the
Anglo-Saxons. It has been suggested that the Frankish part in these
events has actually been neglected both by Bede and by some of his
modern counterparts.”’ However, continental historians in particular
have emphasized the significance of Frankish royal backing for Augus-
tine and have speculated about possible earlier Frankish attempts at
evangelization in Britain through the person of bishop Liudhard, who

4 Ibid., 11, letter 41, 2:314-15.
%0 Ibid., 11, letter 51, 2:323-4.
! Wood, “Mission of Augustine,” p. 7.
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accompanied the Merovingian princess Bertha to Kent when she mar-
ried Athelberht.*

As for Bede’s knowledge of Frankish participation, it has to be said
that he could only have been aware of it, in so far as it existed, if he
had copies of Gregory’s letters to the Frankish rulers and bishops in 596
and 601. There are no grounds for believing that Nothelm copied those
letters, or that Bede or Albinus wanted letters relating to the Frankish
as opposed to the British stages of the mission. It is notable that Bede
gives no indication of knowing the details of the progress of Augustine
and his companions across Gaul, suggesting he was entirely unaware of
the letters relating to it. There is thus no point in criticising Bede for
his failure to see what some modern historians have claimed to detect,
a Frankish hegemony over some at least of the southern Anglo-Saxon
kingdoms.>

Indeed, it may be fairer to wonder if Bede’s silence on this matter
is preferable to too strong a conviction that the Frankish role in the
conversion of Kent was so significant and derived from an established
political overlordship. What began as a mild speculation is in danger of
turning into an unquestionable dogma merely by virtue of repetition.**
It has to be said first of all that there is no evidence whatsoever to be
found on the Anglo-Saxon side of the Channel that would substantiate
the view that the Merovingian dynasty exercised any kind of author-
ity, however tenuous, over the Anglo-Saxon kingdoms.” The idea of a
major Frankish settlement in Kent or any other part of southern Britain
is now rejected, while the presence of grave goods of Frankish style or
influence in some Kentish cemeteries is certainly not proof of political
ties, any more than is the comparable presence of items of Lombard,

52 Annethe Lohaus, Die Merowinger und England (Munich, 1974), pp. 5-27.

> E. A. Freeman, Western Europe in the Fifth Century (London, 1904), p. 160,
mentions the idea but dismisses it. Sir Frank Stenton, Anglo-Saxon England, 2nd edn.
(Oxford, 1947), pp. 4, 7 and 14, is cited by James Campbell, “The First Century of Chris-
tianity in England” in his Essays in Anglo-Saxon History (London, 1986), p. 53 n. 23,
as supporting such a view, but he is nothing like so explicit. Campbell himself holds
that “the Frankish kings Theudebert (534-48) and Chilperic (561-84) at least liked to
be thought to have had overlordship beyond the Channel and may have had it”: ibid.

** E.g. Barbara Yorke, Kings and Kingdoms of Early Anglo-Saxon England (London,
1990), p. 26, D. P. Kirby, The Earliest English Kings (London, 1991), pp. 34-5, Martin
Welch, Anglo-Saxon England (London, 1992), pp. 117-18, amongst others.

*> Though a case has been made in respect of some of the items found in the Sutton
Hoo I burial mound: Ian Wood, “The Franks and Sutton Hoo,” in Ian Wood, ed., People
and Places in Northern Europe 500-1600 (Woodbridge, 1991), pp. 1-14, arguing that
“Sutton Hoo is indicative of Merovingian hegemony” (p. 14).
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Thuringian and Gothic style or manufacture in northern French burial
grounds of the same period.*

To be fair, the archaeological evidence has hardly ever been called into
service in support of this theory, and could not establish it if it were.
Belief in Frankish hegemony, however loosely defined, rests primarily
on a handful of textual passages. One of these is the opening section
of Gregory’s letter of July 596 to Theudebert and Theuderic, in which
the subiectos vestros of the first sentence have been seen as referring
to the Angli of the second.”” However, as previously suggested, this is
not the necessary sense of Gregory’s words. It should also be noted
that none of Gregory’s subsequent and extensive correspondence with
the Frankish monarchs in 601 and 602 gives the slightest hint of his
regarding them as having a hegemonial interest in Britain.® Had he
done so, some further words of congratulation or on the progress of
evangelization might have been expected. Instead there is silence, other
than for the introduction and recommendation of the second party of
monks and clerics passing through Francia towards Kent.

The second plank of the argument is located in a letter the Merov-
ingian king Theudebert I (533-48) sent to the Emperor Justinian I in
538, in which he states that he was the ruler over Saxons and Eucii,
along with various other peoples east of the Rhine.” It is by no means
self-evident that these Eucii can be identified with the Iuti or Iutae that
Bede, writing in the eighth century, names as the principal inhabitants of
the Kentish kingdom in the late sixth. As will be seen, that is not what
they called themselves. In any case, they were clearly not the subject
of Theudebert’s remark, as his claims make no reference to Britain and
relate almost entirely to peoples living east of the Rhine.*

A third text has to be called into play to try to give Theudebert’s letter
a British significance that it otherwise lacks. This is a passage in the His-
tory of the Wars of the mid sixth century Byzantine historian Procopius,

% Vera Evison, The Fifth-Century Invasions South of the Thames (London, 1965)
proposed this, but it was discounted in reviews by J. N. L. Myres in English Historical
Review 81 (1966), 340-42, and Sonia Hawkes in Antiquity 40 (1966), 322-3. See Ian
Wood, “Franken und Angelsachsen,” in Alfred Wieczorek and Patrick Périn (eds.),
Die Franken Wegbereiter Europas, 2 vols. (Mainz, 1996), 1:341-5 for some Frankish
items in Kent.

7 Gregory, Registrum 6, letter 49 (1:423).

8 Ibid., 11, letters 46-51 and 12, letters 7 and 9 (2:318-24, 371-3, 374-5).

¥ Epistolae Austrasicae, 20, ed. Elena Malaspina, I ‘Liber epistolarum’ della cancelleria
austrasica (sec. V-VI) (Rome, 2001), pp. 136-9.

% Bede, Historia Ecclesiastica 1.15, pp. 50-1; Wallace-Hadrill, Commentary, p. 22.
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stating that “not long ago the king of the Franks, in sending some of
his intimates on an embassy to the emperor Justinian in Byzantium
sent with them some of the Angili, thus seeking to establish his claim
that this island was ruled by him”® The context is a lengthy narrative
of a conflict “between the nation of the Varni and soldiers who live on
the island called Brittia,” resulting from the repudiation of the sister of
the king of the Avyilot by Radigis son of the ruler of the Ovapvot, in
favour of a daughter of the Frankish monarch “Theudibert”.**

It has been established that by “Brittia” Procopius means Britain, and
that his references here to “Brettania” relate to Armorica or Brittany.®
The Avyuhot are Angles, as evidenced not least by his also referring
to them as one of the three peoples inhabiting Britain, along with the
Britons themselves and the Frisians. The Ovopvol, whom he locates
between the Danube and “the northern Ocean along the river Rhine,
which separates them from the Franks,” are usually identified with the
Varini referred to by Tacitus, and also the Werns of the Old English
poem Widsith.%* They also shared a Frankish created lawbook, related
to the Capitulare legi Ribuariae additum of 803, that is known as the
Lex Angliorum et Werinorum, hoc est, Thuringorum.® This together
with some place name evidence locates them firmly in the region of
Thuringia, and it is thought that both they and the Angles merged into
a wider Thuringian identity in the course of the ninth century, as there
are no later references to them.

As Procopius’s tale of marriage and feuding between the ruling
families of the Varni in landlocked Thuringia and of the Angles in
Britain makes no historical sense, and at the same time the Varni and
the Continental Angles can be shown to have been close neighbours
in that region east of the Rhine, any historical as opposed to legendary
circumstances attached to his narrative may also be thought to relate

§! Procopius, History of the Wars 8.20.10, ed. and trans. H. B. Dewing (Cambridge
MA and London, 1962), vol. 5, pp. 254-5.

2 Procopius, 8.20 (5:252-71).

6 E. A. Thompson, “Procopius on Brittia and Britannia,” Classical Quarterly 30
(1980), 498-507; also A. R. Burn, “Procopius and the Isle of Ghosts,” English Historical
Review 70 (1955), pp. 258-61.

¢ Tacitus, De Origine et Situ Germanorum 40, ed. J. G. C. Anderson (Oxford, 1938)
unpaginated; The Anglo-Saxon Poetic Records III: The Exeter Book, ed. G. P. Krapp and
E. van K. Dobbie (New York, 1936), p. 150.

6 Rudolf Buchner, Die Rechtsquellen (= Beiheft of Wattenbach-Levison, Deutschlands
Geschichtsquellen im Mittelalter (Weimar, 1953), p. 41.
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to the same Thuringian context.®® Such a view may be reinforced by
the fact, already mentioned, that the extant letter of Theudebert I to
Justinian makes no reference to Britain and is entirely concerned with
claims to hegemony across the Rhine.

It also needs saying that if Theudebert I had made any such claim in
respect of the British, rather than the Continental Angles, it is surprising
that it is not explicitly repeated by any of his successors. The Frankish
kings never relinquished what they regarded as their hegemonial rights
over neighbouring peoples or realms that had submitted to them in the
past, as evidenced by the accounts of the re-establishment of control
over the trans-Rhenan territories by the Carolingians in the eighth
century, which culminated in thirty years of war with the Saxons in the
time of Charlemagne. During this time the Saxons were regarded by
the Franks as rebels who needed to be brought back under their royal
authority and not as free peoples whom they wanted to conquer.”” The
same applied to dealings with the Lombards, on the basis of various
treaties into which the latter were forced in the late sixth century, which
justified Frankish involvement in their choice of king in 756 and the
taking over of their kingdom by Charlemagne in 774.% By contrast, in
the diplomatic exchanges with the Anglo-Saxon kingdoms in the time
of Charlemagne no mention was made of any claims to authority over
them or to a time when Frankish power, in theory or practice, extended
north of the Channel.

While providing interpreters for Augustine and giving him and his
party some hospitality on their long journey through Francia consti-
tuted valuable practical assistance, it is unlikely that the Merovingian
role in the process was any more significant than that.® Ultimately, this
question of supposed Frankish overlordship remains at best ambigu-
ous. If the Merovingians did claim it, the surprising thing is that by
comparison with their treatment of other neighbours they did so in a

% Thompson, “Procopius on Brittia,” pp. 501-2 for the legendary nature of the nar-
rative. He believed Theudebert was claiming hegemony over Brittany. See also Stenton,
Anglo-Saxon England, p. 5.

¢ Roger Collins, Charlemagne (London, 1998), pp. 43-7; Ian Wood, “Frankish
hegemony in England,” in Martin Carver, ed., The Age of Sutton Hoo (Woodbridge,
1992), pp. 235-41, at pp. 236-7.

¢ Collins, Charlemagne, pp. 58-62.

% Donald Bullough, “The Missions to the English and Picts and Their Heritage,” in
H. Lowe, ed., Die Iren und Europa im friiheren Mittelalter, 1 (Stuttgart, 1982), pp.
80-98.
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way that was so sotto voce as to be inaudible. On the other hand, not
a scrap of evidence can be found to show that anyone in Britain was
aware of any such claims, let alone recognized them. The same applies
to arguments about the existence of Frankish hegemony in the subse-
quent Carolingian period.”

Perhaps the most striking feature of the Kentish kingdom is its name.
As is clear from the earliest surviving texts, the monarchs of the line of
Athelberht were kings of the Cantware, or Cantuarii in Bede; a name
that clearly derives from that of the Belgic tribe, the Cantiaci, that was
established in this same area at the time of the Roman conquest in the
first century.”! This is despite the fact that Bede himself told his readers
that de Iutarum origine sunt Cantuarii.”* The very limited nature of our
evidence has led to far too much emphasis being placed on this remark
of his, which is not corroborated in any other text. Indeed, his threefold
division of the non-indigenous populations into Angles, Saxons and Jutes
is questionable for several reasons.” For present purposes it is enough
to say that there is no other evidence to suggest that the inhabitants of
the kingdom thought of themselves as Jutes, while there exist the letters
of Gregory that show that around 600 they clearly regarded themselves
as the Cantuarii or Cantware.

The survival of a Celtic ethnic name for the inhabitants of the king-
dom is all the more surprising, in that south-eastern Britain, and Kent
in particular, almost certainly saw the earliest and the most intensive
settlement of a Germanic speaking population, probably beginning
even before the end of direct Roman imperial rule over Britain in 410.
Simply put, by the late sixth century this should be the most cultur-
ally transformed part of the island, with the most reduced evidence of

70 Patrick Wormald, “The Emergence of the Regnum Scottorum: a Carolingian
Hegemony?,” in Barbara E. Crawford, ed., Scotland in Dark Age Britain (St. Andrews,
1996), pp. 131-60, which is more subtle than the title suggests, and Jo Story, Carolingian
Connections: Anglo-Saxon England and Carolingian Francia, c¢. 750-870 (Aldershot,
2003).

' Nicholas Brooks, “The Creation and Early Structure of the Kingdom of Kent,” in
Steven Basset, ed., The Origins of Anglo-Saxon Kingdoms (Leicester, 1989), pp. 55-74.

2 Bede, Historia Ecclesiastica 1.15, p. 50.

73 His claim that the Angli were so called because they lived in an angulus (ibid. 1.15,
p. 50) between the lands of the Saxons and Jutes is utterly preposterous linguistically
and on other grounds, but is generally treated reverentially. See the excellent analysis
in Philip Bartholomew, “Continental Connections: Angles, Saxons and Others in Bede
and in Procopius,” Anglo-Saxon Studies in Archaeology and History 13 (2005), 19-30,
especially pp. 24-6.
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Celtic survival. To some extent this is the case, in that it has not proved
easy to find archaeological evidence for the survival of a distinctive
Romano-British population.

It is, perhaps, the relative antiquity of post-Roman settlement in Kent
that provides an explanation. The earliest such settlers, who may never
have outnumbered the indigenous population, came in relatively small
groups and were drawn from a variety of different ethnic backgrounds.
These included Angles, Saxons, Jutes, Frisians and Franks.” There may
well have been others. Again finds from northern French cemeteries
indicate the potential presence of small numbers of relatively exotic set-
tlers, including Alans, Thuringians and Lombards.” Fifth century literary
texts also indicate that there were Heruls engaged in sea-borne raids in
the Channel at the time. Overall, there may have been no predominant
ethnic group in post Roman Kent.

A cultural fusion between new settlers and the indigenous population
in Kent had been developing over a longer period than in any other part
of Britain. One feature of this may be the unusual way in which the king’s
principal residence and court centre was associated with Canterbury,
the former Durovernum Cantiacorum, civitas capital of the Cantiaci,
called Civitas Dorvernensis by Bede, but later known as the “Burgh of
the Cantware”.”® This was also comparable to the way Frankish royal
centres were located in a small number of former Roman provincial
cities, at least until the end of the sixth century, but there are no other
equivalents amongst the Anglo-Saxon kingdoms.”” It should be noticed
that what little is known of the former Roman towns that became the
centres of the rival Merovingian royal administrations makes them very

7+ Sonia E. Chadwick, “The Anglo-Saxon Cemetery at Finglesham, Kent: a Reconsid-
eration,” Medieval Archaeology 2 (1958), 1-71, especially at p. 60; eadem, “The Anglo-
Saxon Cemetery of Bifrons, in the Parish of Patrixbourne, East Kent, Anglo-Saxon
Studies in Archaeology and History 11 (2000), 1-94.

7> See for example the variety of origins ascribed to items found in graves in Picardy
dated to the sixth century: La Picardie, berceau de la France: Clovis et les derniers romains
(Amiens, 1986), including “Hunnic” (p. 166), Gallo-Roman (p. 166), Visigothic (pp. 167,
244), Kentish (pp. 235-9), Thuringian (p. 142) etc. See also Edouard Salin, La civilisation
mérovingienne, 1 (Paris, 1950), pp. 211-55, and 375-83. Essentially items of material
culture are untrustworthy indicators of ethnic identity, and of no use whatsoever as
markers of political affiliation.

76 Bede, Historia Ecclesiastica 1. 25, p. 74; cantwara byrig in the Old English version
(c. 900): Jacob Schipper, ed., Konig Alfreds Ubersetzung von Bedas Kirchengeschichte
(Leipzig, 1899), p. 55.

77 Eugen Ewig, “Residence et capitale pendant le haut Moyen Age,” Revue Historique
230 (1963), 25-72.



38 ROGER COLLINS AND JUDITH MCCLURE

similar to, or no more sophisticated than, post-Roman Canterbury.
Zthelbert's—and this may also be assumed of his predecessors—choice
of a town for their royal centre may indicate awareness of Frankish
practices but could also, like the name of the kingdom’s inhabitants,
indicate greater receptivity to aspects of the Roman inheritance.

It is easy to see how much of our knowledge of several features of
the Roman mission of 596/7 derives from Bede’s reading of those let-
ters of Gregory that were provided for him by Nothelm. They can be
supplemented and to some degree corrected by the other letters of
Gregory unknown to Bede. Collectively, these serve to throw light on
the dispatch of the mission, its journey through Francia, and the send-
ing of the second expedition in 601 to reinforce the first. But it may
be wondered whence Bede derived his narrative of those aspects of the
mission that do not feature in his small corpus of papal letters? Much
of this may have come as oral narrative from the Kentish informants
sent to bring him his documents.

While Albinus via his courier Nothelm provided Bede with what
he must have regarded as authentic information, we can only treat the
clearly non-documentary materials as evidence of beliefs that were cur-
rent in Canterbury in the 720s and 730s about the founding and early
history of the see. In other words these are no more than the tales that
were accepted around a century and a quarter after these events, and
should not necessarily be treated as trustworthy reports of what hap-
pened in 597 and the years immediately following. Thus, Bede’s narra-
tives of Aethelbert’s surprised and cautious reception of the mission, and
of his meeting Augustine in the open so as to avoid bewitchment are
not based on eyewitness testimony.” This is important to stress, because
Bede’s account of these episodes is often trusted uncritically.

In a few cases other information can be used to check his statements.
For example, he describes the church, just outside the city walls of Can-
terbury and given to queen Bertha for her place of worship, as having
been built when the Romans were still in Britain and in honour of St.
Martin.” Neither of these statements can be true. Detailed study of the
complicated evidence relating to the building history of St. Martin’s

8 Bede, Historia Ecclesiastica 1.25, pp. 72-7. For one element, the antiphon the
monks were said to have sung, that has been shown to be definitely anachronistic see
Donald Bullough, “Alcuin and the Kingdom of Heaven,” in Uta-Renate Blumenthal,
ed., Carolingian Essays (Washington D.C., 1983), p. 6 note 14.

7 Bede, Historia Ecclesiastica 1.26, p. 76.
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has shown that it must postdate the end of Roman rule in Britain. The
original building was also tiny, and may have been a mausoleum rather
than a church.*® Similarly, the dedication cannot be original. The same
argument applies here as has been made for Whithorn in Galloway in
the time of Ninian.* A fifth century primary dedication to St. Martin of
Tours, who only died in 397, is highly improbable from what is known
of the practices of dedicating churches and depositing relics elsewhere
in western Europe at that time. It is more likely that it was Bertha and
bishop Liudhard who brought a relic of St. Martin with them, and that
the dedication of the church to him stems from its reoccupation and
use by them in the years immediately preceding Augustine’s arrival.
This may be corroborated by Gregory of Tours’ account of how Bertha’s
mother Ingoberg (d. 589) lived in the diocese of Tours and left legacies
to St. Martin’s abbey on her death.®? There thus existed a family link
with Martin’s cult, but it was one that was recent and peculiar to the
queen and her mother.

These are relatively minor and easily understood discrepancies. But
even the claim that this church actually was queen Bertha’s place of
worship can neither be confirmed nor denied. Its credited antiquity
would make it a natural focus for legend a century or more after the
events. If it really were Bertha’s church, its tiny size could indicate that
the queen and her Frankish entourage were its only congregation. In
other words this could have a bearing on the probably insoluble ques-
tion of the survival of Christianity in lowland Britain in the period
before the arrival of Augustine and his companions.®’ If the formerly
Christianized Romano-British population had absorbed much of the
culture of the socially dominant immigrants, and this by the time of
Augustine could have been as much in language as in dress, adornment
and other material aspects, then is it likely that they would have retained
a separate system of religious beliefs and practices?

8 H. M. Taylor and Joan Taylor, Anglo-Saxon Architecture, 3 vols. (Cambridge,
1965), 1:143-5.

8 Charles Thomas, Whithorn’s Christian Beginnings (1st Whithorn Lecture: Whithorn,
1992); Peter Hill, Whithorn and St. Ninian (Stroud, 1997), pp. 11-14.

82 Gregory of Tours, Historiae 9.26, p. 445.

8 C. E. Mawer, Evidence for Christianity in Roman Britain: the Small Finds (Oxford,
1995); Clare Stancliffe, “Christianity amongst the Britons, Dalriadan Irish and Picts,
in Paul Fouracre, ed., The New Cambridge Medieval History, vol. I: c. 500-c. 700 (Cam-
bridge, 2005), pp. 426-61, at pp. 431-5.



40 ROGER COLLINS AND JUDITH MCCLURE

It is also necessary to weigh the argument that Christian survival
depends upon the maintenance of at least a vestigial ecclesiastical infra-
structure, in the form of priesthood and episcopate. As the history of
the Church before Constantine showed, it was possible for Christians to
do without specialized places of worship, but they required the regular
presence not only of priests to administer the sacraments but also of
bishops to consecrate some of them. This involved not least the chrism
used in the rite of baptism. It may be that it was for this reason that
Bertha came to Kent accompanied by a bishop, who may be assumed
to have died before 597, as otherwise it is surprising that there is no
reference to him in Gregory’s correspondence. Liudhard’s existence is
confirmed by the unique and enigmatic medal found in the St. Martin’s
Canterbury hoard, even though its actual purpose is not known.** But
while even the Merovingians did not employ bishops merely as royal
chaplains, his presence is not in itself enough to prove continuity in
Christian worship in Kent from the Roman period up to the late sixth
century.

On the other hand, E. A. Thompson pointed out in the context of the
conversion of the Goths that bishops were only sent to serve the needs
of existing Christian communities, and not to create them ex nihilo.®
This is even truer of archbishops. Whether Bede was right to say that
Augustine returned to Francia to be consecrated as archiepiscopus genti
Anglorum is debatable.* The title itself is anachronistic on more than
one count, and this is one of those occasions in which he was confused
over the relationship between a named bishop and his see. The Etherius
he refers to is bishop of Lyon, not Arles as he claims. So was it Etherius
in Lyons or Vergilius in Arles who consecrated Augustine as bishop?
Gregory is no help, merely telling Eulogius of Alexandria that the
ordination had taken place in Germania, which in Roman provincial
nomenclature would include neither Arles nor Lyon.*” It would, however,
be perfectly applicable to the Frankish kingdom of Austrasia, through
which the mission passed on its way to the coast, and the probability

8 Philip Grierson, “The Canterbury (St. Martin’s) Hoard of Frankish and Anglo-
Saxon Coin-ornaments,” British Numismatic Journal 27 (1953), 39-51; reprinted in his
Dark Age Numismatics (London, 1979), item VL

8 E. A. Thompson, “Christianity and the Northern Barbarians,” in Arnaldo
Monmigliano, ed., The Conflict between Paganism and Christianity in the Fourth Century
(Oxford, 1963), pp. 56-78.

8 Bede, Historia Ecclesiastica 1.27, pp. 78-9.

8 Gregory, Registrum 8, letter 29 (2:30-1).
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must be that it was there that Augustine was consecrated in the winter
of 596/7, while en route to Kent.

The title archiepiscopus was not used at this time either by the papacy
(except very rarely of itself) or by the Gallic church; such bishops with
superior authority over suffragans being known only as metropolitans.
Nor is it likely that Gregory would have contemplated such an outlandish
remit for Augustine as “metropolitan to the gens Anglorum”. As his letter
to Augustine of June 601 makes clear, his plan for the organization of
the church involved two metropolitanates, one centred on London and
the other at York.*® Each was to have twelve suffragans.

It is often assumed, largely on the basis of Bede’s resolutely Anglo-
centric presentation, that this ecclesiastical structure was intended to
apply exclusively to the Anglo-Saxon kingdoms, at least once they had
been converted. However, it is important to note that also in 601, in his
Libellus Responsionum, Gregory told Augustine that he was to exercise
metropolitan authority over the bishops of the Britons—“Brittaniarum
vero omnes episcopos tuae fraternitati committimus”—to teach, advise
and command.® It is highly unlikely that Gregory was envisaging two
distinct pastoral and administrative structures coexisting under one
command. Nor is there any reason to think that he would not have
wanted to impose an episcopal organization that covered the whole
island or at least all of its former Roman provinces. Indeed, in a further
letter in 601 Gregory repeats that not only those whom he consecrates
or who will be consecrated by a metropolitan bishop of York, but all
the bishops of Britain are to be under Augustine’s authority.” So, the
two proposed metropolitanates, with a total of twenty four bishoprics,
probably included the British dioceses.

Bede’s narrative of the Synod of Augustine’s Oak (Augustines Ac)
therefore describes the unsuccessful attempt by Augustine to impose
the metropolitan authority over the seven British bishops with which
the pope had invested him.” This they were not prepared to recog-
nize; nor by implication would they accept the pope's right to alter
whatever organizational structure they themselves had inherited from

8 Bede, Historia Ecclesiastica 1.29, pp. 104-5.
® Ibid., 1. 27, p. 88.

% Tbid., 1.29, p. 104.

o Ibid., 22, pp. 134-43.
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their predecessors.”” In the light of the view he must have held of his
status as metropolitan, as opposed to that of his British suffragans, it
makes sense in terms of Roman church practice that Augustine did
not rise to greet them, further contributing to the failure of the meet-
ing. It is anachronistic, however, to criticize Augustine for the way he
treated those he regarded as his suffragans. This and other episodes in
the early history of the Roman mission to the Anglo-Saxon kingdoms
deserve further exploration, and several more long held certainties need
questioning. At least part of the way forward lies in the un-weaving of
some of the intricately tied historiographical knots that bind together
Rome, Canterbury and Wearmouth-Jarrow.”

% Clare Stancliffe, “The British Church and the Mission of Augustine,” in Game-
son, ed., St. Augustine, pp. 107-51; eadem, “Christianity among the Britons” (note 76
above), pp. 446-9.

% A first version of this article was delivered as a lecture to the Canterbury branch
of the Historical Association, and a revised form of it was presented to the graduate
seminar in Early Medieval Irish and British history in the University of Cork. We should
like to thank our hosts and audiences on both occasions for the invitations and for
much stimulating discussion. It is a special pleasure for us both to be able to dedicate
it to the memory of a very good and much missed friend.



GREGORY OF TOURS, THE VISIGOTHS AND SPAIN

Edward James (University College Dublin)

Gregory, bishop of Tours from 573 to 594, mentions Visigothic Spain
only a few dozen times in the course of his Ten Books of History, our
major narrative source for post-Roman Gaul, but those few passages
are important not only for Spanish history, but also for our own under-
standing of Gregory’s aims and attitudes. Even though the Visigoths of
Spain had, nominally at least, converted to Catholicism two or three
years before Gregory would have edited and completed the History, he
seems to have done little to change the role he had devised for Visigothic
Spain: that of a hostile neighbour whose manifold errors and evils helped
to underline the general righteousness of the Catholic Church in Gaul.
Apart from a brief mention when talking about the evangelization of
Gaul, Spain does not appear in Gregory’s narrative until he begins to
discuss the “barbarian invasions”. This happens near the beginning of
Book 2, which, starting as it does with the repercussions of St Martin
of Tours” death in 397 and ending with King Cloviss death in 511, is
essentially devoted to what we, but not Gregory, think of as the fifth
century. The passage immediately established the dominant theme of
Gregory’s account of Spain, for it described how the Vandals came into
Gaul and how, not long after, the Vandal king Thrasamund “began to
persecute the Christians and by tortures and all sorts of executions
forced the whole of Spain to accept the heresy of the Arian rite”
Arianism is central to Book II, which ends with the triumph of ortho-
doxy in Gaul and the retreat of Arianism south of the Pyrenees and the
Alps. Indeed, Ian Wood has claimed that the refutation of Arianism may
have been one of Gregory’s motives for the writing of the History;* and
certainly Gregory is able, through his references to Spanish Arianism,
to keep the subject alive in his readers’ consciousness right to the end

' Gregory of Tours, History 2.2. Text: Monumenta Germaniae Historica, Scriptores
Rerum Merovingicarum (= MGH, SSRM) 1, Part I (Hanover, 1951), p. 39; translation by
Lewis Thorpe, Gregory of Tours: History of the Franks (Harmondsworth, 1974) (hereafter
cited as Thorpe), p. 107.

2 Tan Wood, Gregory of Tours (Bangor, 1994), p. 34.



44 EDWARD JAMES

of his book. Arianism made its appearance in the Preface and very first
chapter of the book, although not in name, when Gregory claimed it as
his aim to describe the attacks of the heretics against the Church, and
vice versa, and issued his own creed, which placed considerable weight
upon the equality of the persons of the Trinity (which Arius denied), and
upon the decisions of the Council of Nicaea (which condemned Arius).
Arius himself is not mentioned until half-way through Book II, when
a wicked priest died in the lavatory: from which “we may deduce that
this man was guilty of a crime no less serious than that of Arius, who in
the same way emptied out his entrails through his back passage in the
lavatory”? Arianism—or, more precisely, the “perfidy of the Arian sect”,
perfidiam Arrianae sectae—is first mentioned under that name (rather
than subsumed into “heresy”) in this passage in which King Thrasamund
of the Vandals forced the inhabitants of Spain into Arianism. In other
words, from early on in his History Gregory associates Spain with this
particular heresy; and, as here, is happy to give the totally false impres-
sion that all inhabitants of Spain are tainted with it.

It is difficult to know at any particular point when Gregory is just
ignorant or whether he is deliberately and consciously twisting facts to
suit his own ends. As we shall see, deliberate deception is not beyond
him, but his whole chaotic approach to the fifth century certainly does
suggest considerable ignorance. He has occasional written sources,
which he makes use of as intelligently as possible, but he seems to have
a very hazy idea of chronology and to be capable of major errors. To
take just one example: Thrasamund, the Vandal king who supposedly
forced Spain into Arianism, actually became king of the Vandals only
in 496, almost seventy years after the Vandals had left Spain for North
Africa. Geiseric, the great Vandal king who led his people into Spain and
who ruled them (and dominated the western Mediterranean) for fifty
years, from 428 to 477, is not mentioned by Gregory at all. Indeed, as
Andrew Cain has shown in his recent study of Gregory and the Vandals,
the only Vandal king whom Gregory does situate properly within the
fifth century is Huneric (477-484), and that is because Gregory has a
detailed story of the Arian persecution of Catholics which took place
in that reign.*

* Gregory, History 2.22; MGH, SSRM 1.1, pp. 67-8; Thorpe, p. 135. Gregory mentions
the manner of Arius’s death in two other places: the Preface to Book 3 and 9.15.

* Andrew Cain, “Miracles, Martyrs, and Arians: Gregory of Tours’ Sources for his
Account of the Vandal Kingdon’, Vigiliae Christianae 59 (2005), 412-437, at p. 415.
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This story is worth repeating here, because (as Cain shows) it ties in
with Gregory’s picture of Arianism in Spain. Cyrola, the Arian bishop
of Carthage, was a great champion of the heretics under Huneric, said
Gregory.” When Huneric unleashed a persecution of the Catholics,
Cyrola arrested the Catholic bishop, Eugenius.® The letter from Eugenius
that Gregory quotes—the longest complete document that Gregory gives
us earlier than Book IX of the History—is not known elsewhere, but
it may well be genuine: in it the Catholic bishop exhorts his flock to
remain firm in their faith, and not to submit to rebaptism, as the Arians
wanted. Eugenius was led before King Huneric, and disputed success-
fully with Cyrola, together with two other Catholic bishops who were,
like him, famous miracle workers. Cyrola, according to Gregory, was so
irritated that these bishops could work miracles that he bribed a fellow
Arian with fifty gold pieces to sit in the plaza (platea) and pretend to
be blind, so that Cyrola could “cure” him. But, as Gregory said, avarice
had made this man blind in reality, and when Cyrola put his hand on
the man’ eyes, they began to hurt so much that the man revealed the
trick to all present, and, in his pain, admitted that “the Holy Ghost is
consubstantial and coeternal with the Father and the Son”” Huneric,
however, responded by torturing and killing many saintly men. Eugenius
he sent into exile (he died in Albi, years later), because, said Gregory, the
king did not want to create another martyr. So many were the crimes
committed by Huneric, that the sun went into eclipse three times. In
the end Huneric tore himself to pieces with his own teeth, and, some
time after this (Gregory is vague) King Gelimer was defeated by the
Romans and “so perished the Kingdom of the Vandals™® As we know,
but perhaps Gregory did not, God took precisely fifty years to wreak
His vengeance on the Arian Vandals.

Gregory’s description of the whole process of the “barbarian inva-
sions” is just as bizarre; and more bizarre, even, than that provided
by some modern historians. He tells us of the invasion of the Vandals
(in AD terms proceeding from 406 to the end of the North African

* 'This whole story is in Gregory, History 2.3 (MGH, SSRM 1.1, pp. 40-45).

¢ Cain argues, very plausibly, that Gregory focussed on Eugenius because he had
his own written source for this episode, one which is now lost. This was, he argued, a
History of the Persecution of Huneric, similar to the surviving History of the Persecution
by Victor of Vita, but not identical with it, since Victor’s account of the persecution of
Eugenius differs in a number of crucial ways from Gregory’s.

7 Gregory, History 2.3; MGH, SSRM, 1.1, p. 43; Thorpe, p. 112.

8 The last words of Gregory, History 2.3; MGH, SSRM 1.1, p. 45; Thorpe, p. 113.
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kingdom of the Vandals in 534) at 2.3 in the History. He then says
(2.4) “at this time” there were many persecutions of Catholics, and talks
about the persecution led by Athanaric of the Goths (which had hap-
pened before the Goths had moved south across the Danube in 376).
He then describes, in three chapters (2.5-7), the invasion of Gaul by
Attila of the Huns, in the middle of the fifth century, isolating three
separate events, each of which concerned the intervention of a saint:
Tongres was saved by St Aravatius, Metz was left to its destruction by
St Stephen the Protomartyr, an event ordained by God because of the
wickedness of its inhabitants, and Orleans was saved by Anianus, who
prayed and, perhaps more practically, went to the Roman general Aetius
to beg for military assistance. Finally, Gregory moved on to the arrival
of the Franks, quoting (to the great joy of historians today) fragments
of now lost late Roman historians, but doing so in a fairly haphazard
way, firstly describing how Renatus Frigeridus dealt with the events
following the death of the Emperor Honorius in 423, and then turning
to Sulpicius Alexander on the events of the late 380s and early 390s,
before returning to Renatus Frigeridus and the 420s and ending his
orgy of quotation with a sentence from Orosius, relating to the defeat
of the Franks by Stilicho (in 395).

In all this Spain is not mentioned again but, in due course, the
Visigoths are; and, somewhat anachronistically, they are presented, even
under King Euric (466-84), as primarily kings of Spain. Euric has to
“cross the Spanish border™ is order to unleash his persecution on Gaul.
Like the Spanish king Thrasamund of the Vandals, in Gregory’s account
Euric is an Arian enemy of the true faith; and he is Spanish.

One of the main sources for Euric’s reign, for Gregory as well as for
us, are the works of Sidonius Apollinaris, poet, letter-writer, politician,
bishop, and aristocrat par excellence. Gregory mentions two letters by
Sidonius to which he has access: a letter praising Bishop Patiens of
Lyon for his charitable efforts after a famine'* and one to Bishop Basil-
ius of Aix, about the persecutions of Catholics by the heretical King
Euric of the Visigoths." It is unclear whether Gregory had all the let-
ters of Sidonius, as there are some divergences between the two texts.

? “Excidens Hispanum limitem”: Gregory, History 2.25; MGH, SSRM, 1, p. 70.

10" Epistolae 6.12 (MGH, Auctores Antiquissimi (= AA) 8, Berlin, 1961, pp. 101-02),
mentioned by Gregory, History 2.24.

! Epistolae 7.6 (MGH, AA 8, pp. 108-10), mentioned by Gregory, History 2.25
(MGH, SSRM, 1.1, pp. 70-71.
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For instance, Sidonius wrote in praise of his brother-in-law Ecdicius,
who had led a band of eighteen soldiers through an army of several
thousand Goths without harm, “a feat which to posterity will surely
seem incredible”"* Posterity in the shape of Gregory of Tours did not
balk at making this still more incredible: Gregory has Ecdicius take ten
men and repel the whole Gothic army.”” Was he wilfully misreading
Sidonius, or does he have a totally separate (and exaggerated) source?
The first interpretation is suggested by his reading of Sidonius’ letter to
Basilius of Aix. In the chapter in which he mentions this letter Gregory
talks about the way the heretic King Euric had brambles placed in the
doorways of churches to stop the faithful entering, which must be an
exaggerated and distorted reading of Sidonius’ actual statement, which
was that because of neglect and the growing number of unfilled clerical
positions, the roofs of churches were falling in through lack of repair,
“and the doors unhinged and blocked by growing brambles.” Neglect
has been transformed by Gregory into deliberate hostile action. This
was the case also when referring to the fate of the bishops themselves.
Where Sidonius, in that same letter, referred to many of the episcopal
sees in the south-west of Gaul being unfilled on the deaths of bishops,
so that these cities were “like bodies which have lost their heads through
the death of their respective bishops’'* Gregory has: “without more
ado he [Euric] cut off the heads of all who would not subscribe to his
heretical opinions, he imprisoned the priests and the bishops he either
drove into exile or had executed.”"” This letter by Sidonius, which is in
fact our main primary source for the persecution of Euric, mentions two
bishops being exiled, but mentions no deaths and no imprisonments,
nor any mass exiles. Gregory was trying to prepare the way for Clovis,
whose invasion of Visigothic Gaul (which included Gregory’s native
Clermont and his adopted Tours) was morally justified for him by the
persecution of Catholics by the Arian Visigothic kings.

Regardless of what actually happened, the story in Gregory is clear.
Euric has revealed himself as a wicked persecutor of the Church, and
is soon afterwards “struck down by the vengeance of God.”'® Very

12 Epistolae 3.3 (MGH, AA 8, pp. 41-43); translated O. M. Dalton, The Letters of
Sidonius, 1 (Oxford, 1915), pp. 67-68.

3 Gregory, History 2.24; MGH, SSRM, 1.1, p. 70.

' Sidonius, Epistolae 6.6 (MGH, AA 8, p. 98); Dalton, 1, p. 108.

1> Gregory, History 2.25; MGH, SSRM 1.1, p. 71; Thorpe, p. 138.

16 The last words of Gregory’s chapter, History 2.25; MGH, SSRM 1.1, p. 71; Thorpe,
p. 139.
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soon after that in Gregory’s narrative Clovis made his appearance: if
not Gregory’s hero, then at least the agent through which God chose
to work."” He united the Franks under one king (by various acts of
thuggery); he defeated various enemies of the Franks; he converted to
Catholicism; and he drove the Visigoths (mostly) out of Gaul, forcing
them to move their main royal residence from Toulouse to south of the
Pyrenees, firstly to Barcelona and then to Toledo.

We cannot, of course, know what was in Clovis’s mind when he
invaded the Visigothic kingdom in south-west Gaul. Gregory, as is well
known, portrays him as invading Visigothic territory in what would
much later be recognised as a crusade: indeed, almost prefiguring the
crusades of Simon de Montfort and Louis VIII against the Cathars. “‘
find it hard to go on seeing these Arians occupy a part of Gaul,” said
Clovis to his ministers)'® Clovis showed his Catholic faith by order-
ing his soldiers to respect St Martin of Tours and St Hilary of Poitiers
and their property. All this could well have been part of Clovis’s war
propaganda—a way to justify his ambitions in the south of Gaul and a
way to win over the Roman and Catholic population of the area—and
not simply a figment of Gregory’s imagination. Clovis fought King Alaric
IT of the Visigoths, and killed him, at Vouillé (the fifteen hundredth
anniversary of which is celebrated in 2007); the Visigoths were taken
under the protection of King Theodoric of the Ostrogoths; and it was
not for a generation that the Spanish kingdom of the Visigoths emerged
again as an independent power to be reckoned with.

Gregory assembled a number of cases of what he saw as Arian per-
secution. He claims that Volusianus, the seventh bishop of Tours, was
taken away by the Visigoths, and died in exile or captivity. His two
versions of this event, however, are not actually consistent. At 2.26
Gregory merely says that Volusianus was regarded with suspicion by
the Visigoths, and that he was taken as a captive to Spain, where he
died; at 10.31 Gregory says specifically that he was suspected of wanting
to hand Tours over to the Franks, and that as a result he was exiled to
Toulouse (not Spain), where he died. As Gregory says (2.35), “At that
time a great many people in Gaul were very keen on having the Franks
as their rulers”” Gregory immediately gives another example: at 2.36,

17 On the complexity of Gregory’s attitude to Clovis, see above all William M. Daly,
“Clovis: how Barbaric, how Pagan?”, Speculum 69 (1994), pp. 619-64.

'8 Gregory, History 2.37; Thorpe, p. 151.

' Gregory, History 2.35; Thorpe, p. 150.
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he writes of Bishop Quintianus of Rodez, who was accused by his own
citizens of wanting to give Rodez to the Franks. He had heard that they
were going to assassinate him; so he fled to Clermont. He was received
there by Bishop Eufrasius; and, after Apollinaris had succeeded Eufrasius,
he himself became bishop of Clermont.

As Ian Wood pointed out a number of years ago,” the case of Quin-
tianus is an excellent example of Gregory manipulating history to
his own ends. “Not only is the bishop of Tourss account wrong, it is
deliberately fraudulent” As is implied by the succession to the see of
Clermont, the flight of Quintianus from Rodez happened long after
the flight of Aprunculus from Langres. Gregory’s account implies very
directly that Quintianus’s flight happened not long after Clovis, king of
the Franks, and Alaric, king of the Visigoths, met near Amboise, on an
island in the River Loire, which was (until Clovis’s defeat of Alaric in
507) the frontier between the two kingdoms. And in fact, of course, a
glance at the map—something Gregory’s earlier readers would not have
found so easy—would show that, however willing Quintianus might have
been to hand his town over to the Franks, it would hardly have been
possible when Rodez was over 300 km from the Frankish frontier, and
neither would he have fled from Visigothic Rodez straight to Clermont,
which was also under Visigothic control until 507 or later. Indeed, we
know from the episcopal subscriptions to councils that Quintianus was
present at the Visigothic council of Agde in 506, and at the Frankish
Council of Orleans in 511. Gregory in his Life of the Fathers 4, which
is a life of St Quintianus, has Theuderic, Clovis’s eldest son (and the
dominant figure in the years immediately after Clovis’s death, say of
Quintianus that “It is for affection for us that he was expelled from his
see”;”” indeed, these words are repeated later in the History too, at 3.2.
Quintianusss flight from Rodez must have happened in Theuderic’s reign.
A possible sequence of events is that Rodez was captured by the Franks
in the course of the 507 campaign, or shortly afterwards, and that then
Quintianus attended the council which Clovis called together in 511.

2 See 1. N. Wood, Avitus of Vienne: Religion and Culture in the Auvergne and the
Rhoéne Valley, 470-530 (unpublished D.Phil thesis, University of Oxford, 1979), pp.
173-74.

21 Tan Wood, “Gregory of Tours and Clovis”, Revue Belge de Philologie et d’Histoire,
63 (1985), 249-272, at p. 257.

22 Liber Vitae Patrum, in MGH, SSRM 1.2 (Hanover, revised ed., 1969), p. 225;
transl. Edward James, in Gregory of Tours: Life of the Fathers (2nd ed., Liverpool, 1991),
p- 23.
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At some point after that, perhaps soon after Clovis’s death in late 511,
the Visigoths recovered Rodez. Quintianus at that point would have
been regarded with deep suspicion by the Visigoths, since he had been
willing to go to Clovis’s council in Orleans. At that point the flight of
Quintianus to Clermont (a town already in Frankish hands) becomes
utterly plausible.”

Gregory’s view of Clovis is far from easy to explain. But he does not
seem to have esteemed his morals any more highly than those of Clovis’s
father—whose fornication led to his deposition by the Franks—or those
of his descendants. There are no really admirable characters in Gregory’s
narrative except those who join the Church. But however low the Frank-
ish kings sink, the Visigothic kings of Spain are worse; as, indeed, are
their subjects. There is a rather nice juxtaposition in the chapters in
which Spain is first introduced as a stage on which the Frankish kings
can perform, in chapters 28 to 30 of Book 3. In the first of those chapters
Clovis’s widow Clotild prays to St Martin that the Frankish kings do
not fall into civil war. God sends a storm to batter the troops of the two
kings who are about to attack the youngest of Clovis’s sons, Chlothar,
and the latter escapes the storm completely. Thanks to St Martin, the
Frankish kings were prevented from working evil. In the next chapter,
two Frankish kings invade Spain, and besiege Zaragoza. They succeed
in conquering most of Spain (according to Gregory), and return with a
huge booty; but they fail to take Zaragoza, overawed by the sight of the
inhabitants parading the tunic of St Vincent the Martyr around the city
walls. The next, short, chapter relates how two successive Visigothic kings
of Spain were assassinated: “the Goths had adopted the reprehensible
habit of killing out of hand any king who displeased them and replacing
him on the throne by someone whom they preferred.”**

» Wood suggests (Avitus of Vienne, pp. 173-174) that the disaffection of the inhab-
itants of Rodez might inadvertently be explained by Gregory himself, in his account
of the death of Bishop Dalmatius of Rodez (5.46) and his mention of “the will of
Quintianus’s successor, Dalmatius, which stated that no alien should be consecrated
bishop of Rodez. Since Quintianus was an African [Gregory, Life of the Fathers, 4.1]
it appears more likely that as an outsider he had paid no attention to the sensitivities
of the Rutenois and had hence fallen foul of them.” But Dalmatius’s will had merely
stated the agreed opinion of the church, that bishops should be from within the dio-
cese and that they should be good Christians, though he went rather beyond agreed
opinion by also saying that he should not be married. Dalmatius died in 580, and was
not Quintianus’s direct successor at all: would he really have remembered in his will
the problems experienced in Rodez 65 years earlier?

# Gregory, History 3.30; MGH, SSRM, 1.1, p. 126; Thorpe, p. 187.
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Gregory’s next mention of Spain, a few chapters later, noted that
the tyrannical Agila, who had gained his throne by assassination, had
been assassinated in his turn. Athanagild succeeded him: a king who
earned some merit in Gregory’s eyes by taking back some cities that the
Byzantine Empire had “wrongfully captured”® This happened towards
the end of the half-century reign of Chlothar I, the youngest of Clovis’s
sons: the rest of Frankish dealing with the Spanish occurred during the
time of Chlothar’s four sons, who divided Francia between them in 561.
It was thanks to the oldest of these sons, Sigibert, that a new direction
was taken in relations with Spain. He married Brunhild, the daughter
of the Visigothic King Athanagild. Gregory portrays this as a reaction
to the marriages of his brothers Guntram and Charibert, who married
(in his and Gregory’s view) women who were beneath them. Not to be
outdone, the fourth and youngest brother Chilperic married Brunhild’s
elder sister Galswinth.

The outcome of the marriage alliances could not have been more
different. Athanagild gave both of his daughters handsome dowries (so
the marriages must have happened before his death in 567); and they
received generous morning-gifts from their new husbands. Galswinth
received five cities in the south west of Francia, or the revenue from those
five cities, which included Bordeaux and Limoges, whose revenue must
have been considerable. (Brunhild inherited these on her sister’s death, as
mentioned in the Treaty of Andelot, 9.20). Brunhild continued to wield
considerable power and influence after her husband’s assassination in
575, first as regent for her son, and then for her grandsons, and, briefly,
her great-grandson, until Chilperic’s son put her to death in 613. Her
sister Galswinth, on the other hand, was murdered not long after she
arrived in Francia; suspicion fell on Fredegund, the wife whom Chilperic
had put away in order that he might married Galswinth, but Gregory
claims (4.28) that Chilperic had ordered the garrotting himself.

The disagreement between Chilperic and Galswinth which preceded
the murder was, according to Gregory, all about Chilperic’s relations
with Fredegund. It was not about religion, since Gregory specified that
both Brunhild and Galswinth agreed to abandon their Arianism and
be baptised with chrism (4.27 and 28: a second baptism with water
could not be carried out, but holy oil could be used, as in post-baptism

» Gregory, History 4.8; MGH, SSRM, 1.1, p. 140; Thorpe, p. 202.
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anointing).” It was perhaps not easy: Gregory portrayed Sigibert as
sending bishops to reason with Brunhild, and as then taking it on
himself to beg her to convert. As Gregory portrays it, there would seem
to be a difference between Visigothic Arianism and Frankish Catholi-
cism: Frankish princesses made much more fuss about converting to
Arianism, and proved that religious difference could be a real obstacle
to successful alliances-by-marriage.

It is difficult to know the effect of Galswinth’s murder on subsequent
events, both in Francia, and on Franco-Visigothic relations in particu-
lar. It did not put an end to the attempts at marriage alliances between
the ruling houses, though it may have contributed to the climate of
suspicion and hostility which Gregory records. It may, in addition,
have been responsible for civil conflicts and the climate of suspicion
and violence that we find within Frankish politics in the twenty years
or so between the death of Galswinth and the death of her supposed
murderer Chilperic in 584, and indeed beyond that. A number of histo-
rians have portrayed the hostility between Sigibert and his half-brother
Chilperic as the by-product of a feud between Sigibert’s wife Brunhild
and the woman who supplanted Galswinth as Chilperic’s queen, Fre-
degund. Gregory of Tours can certainly be recruited to support that
theory: he claims that it was assassins sent by Fredegund who claimed
Sigiberts life in 575; he reports the rumour that it was Fredegund who
had Brunhild’s second husband Merovech killed (although he favours
the idea that Merovech committed suicide before his father Chilperic
could get to him); and he reports several failed attempts by Fredegund
to assassinate Brunhild herself. Once she sends a cleric, whose hands
and feet she cuts off when he fails (7.20); once she sends two clerics
with poisoned daggers, who end up being mutilated and put to death
(8.29); and finally she sends twelve assassins, whose main target was to
be Brunhild’s son, King Childebert II, and they fail too, and either com-
mit suicide or die under torture (10.18). Brunhild herself seldom seems
to take the initiative in any counter-measures, and is not, for instance,
suspected when Chilperic is killed in 584 (indeed, Chilperic’s widow
Fredegund is listed by Gregory among the suspects, not Brunhild). The
only hint that she might not simply be a passive victim was an off-hand
comment from her brother-in-law Guntram, reported by Gregory, in

% See Janet L. Nelson, Politics and Ritual in Early Medieval Europe (London, 1986),
pp. 275-76.
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which the king said “it is true enough that [Childebert’s] mother Brun-
hild threatened to murder me, but as far as I am concerned that is a
matter of small moment.”*’

It is clear that a major problem here is the reliability of Gregory’s
rumour-mongering. In the many accusations he flings at Queen Fre-
degund, he is usually either simply peddling rumour, or else reporting
evidence which he reports as having been acquired through torture. He
himself seems to have a vendetta against Fredegund, and that in part
out of loyalty to Sigibert, and ultimately to Sigibert’s son Childebert II
and her mother, Brunhild. That loyalty may go back a long way. Gregory
was brought up in the Auvergne, which was part of Sigibert’s kingdom,
and he may well have travelled to that king’s court in the 560s or early
570s. The poet Venantius Fortunatus gives the impression of knowing
him when he wrote the poem about Gregory’s consecration as bishop,*®
and Venantius seems to have been at Sigibert’s court between 565 and
567.% Gregory himself says nothing about his consecration as bishop, but
this poem names three people who were decisive in securing Gregory
for the see of Tours: King Sigibert and Queen Brunhild, and Radegund
of Poitiers (the monastic founder and future saint who was a widow of
Sigibert’s father Chlothar I). It does not necessarily follow, however, that
Gregory had ever met the royal couple at this stage; after all, his prede-
cessor (and cousin) Eufronius owed the bishopric of Tours to Sigibert’s
father Chlothar I, and Eufronius had apparently never met that king.
Chlothar simply made enquiries, Gregory reports, and discovered that
Eufronius was a nephew of Gregory of Langres. That was enough for
him: “That is one of the noblest and most distinguished families in the
land... I order him to be elected.”** However, it is no doubt significant
that Gregory was consecrated bishop in Reims, the main episcopal see
of Sigibert’s kingdom, and not in his own province, as canon law clearly
demanded.’* This suggests that he was at the court when the news of

¥ Gregory, History 8.4; MGH, SSRM, 1.1, pp. 373-74; Thorpe, p. 437.

% Poem 5.3, translated (with Latin text) in Judith W. George, Venantius Fortunatus:
A Poet in Merovingian Gaul (Oxford, 1992), pp. 192-95.

¥ Marc Reydellet, La royauté dans la littérature latine de Sidoine Apollinaire a Isi-
dore de Séville (Bibliothéque des Ecoles francaises d'Athénes et de Rome, 243) (Rome
1981), pp. 2991F.

% Gregory, History 4.15; MGH, SSRM 1.1, p. 147; Thorpe, p. 210.

31 See canon 2 of the Council of Clermont (535), canon 3 of Orleans III (538), and
canon 5 of Orleans IV (541): Jean Gaudemet and Brigitte Basdevant, eds., Les Canons
des Conciles Mérovingiens (VIe-VlIle siécles) (Sources Chrétiennes 353) (Paris, 1989),
pp- 212-13, 222-232 and 268-69.
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Eufronius’ death reached Sigibert; and if he had been visiting the court
once, he may well have been before.

Gregory is remarkably sympathetic to Brunhild, the Spanish princess,
in his account. It is possible that he knew her well; indeed, it may be that
she was Gregory’s main source of information on Spanish matters. It is
not impossible that she was in part responsible for Gregory’s hostility
to the Visigothic kings of his own day: her own father Athanagild had
died in 568, not long after the marriage of his daughters to Frankish
kings, and Athanagild’s eventual successors (after an apparently chaotic
interregnum) were probably hostile to him and his family. Nor is there
any reason to believe that Brunhild was necessarily sympathetic to her
mother, who eventually remarried her husband’s successor Leuvigild,
particularly if her mother was as anti-Catholic as Gregory portrays her.
Indeed, the Spanish themselves were not necessarily inclined to remem-
ber their own Brunhild kindly: indeed, it was a Visigothic king, Sisebut,
who in his Life of St Desiderius of Vienne made a major contribution
towards blackening her character as an “enemy of Christianity”.’*

The Visigothic king Leuvigild is the contemporary Spanish king who
received the most coverage from Gregory. This coverage is uniformly
hostile. When he is first mentioned, at 4.38, Gregory wrote that he
inherited the kingdom jointly with his brother Leuva, and that when
Leuva died he took over the whole kingdom. Leuvigild divided his
kingdom up between his two sons (one of them, Gregory says at this
stage, “had married the daughter of Sigibert and the other the daughter
of Chilperic”), and then killed oft all potential assassins, in Biblical style
(that is, leaving not one to piss against a wall). It is a strange passage,”
which starts with the apparently meaningless phrase “Now I must
return to my story” (ut ad historiam redeamus). Adriaan Breukelaar
on the whole successfully counters the old idea (put forward by Emil
Walter) that phrases like this at the beginning of chapters signal the
end of a “digression” into hagiography and a return to secular history.**
Breukelaar sees this particular passage as returning us to the chronol-

32 On which see above all Jacques Fontaine, “King Sisebut’s Vita Desiderii and the
Political Function of Visigothic Hagiography”, in Visigothic Spain: New Approaches, ed.
Edward James (Oxford, 1980), pp. 93-129.

3 And mistranslated in confusing fashion by Thorpe, p. 233.

* Emil H. Walter, “Hagiographisches in Gregors Frankengeschichte”, Archiv fiir
Kulturgeschichte 48 (1966), 291-310; Adriaan H. B. Breukelaar, Historiography and
Episcopal Authority in Sixth-Century Gaul. The Histories of Gregory of Tours Interpreted
in their Historical Context (Gottingen, 1994), pp. 108-116.
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ogy which had been interrupted by the preceding chapters, which had
dealt with the death of Nicetius of Lyons (573) and, at about the same
time, of the recluse Friardus. But in fact this short chapter hardly re-
establishes a narrative chronology. It begins with Athanagild’s death in
568, and Leuva’s death in late 571 or early 572,% but also mentions the
two marriages, which do not occur until 579 and 584. Gregory rarely
deviates so far from the simple chronological narrative, and one plausible
explanation is that he added this chapter at a relatively late stage in the
editorial process: although it may indeed have contained elements that
were written much earlier, since the marriage anticipated for 584 and
mentioned here had in the event never taken place.

Leuva himself is only mentioned once more, five books later, when
he seems to be contrasted favourably with his brother Leuvigild. Leuva
received the Gallic bishop Pronimius (a Catholic) with great honour and
made him bishop of Agde in Septimania, the sole part of Gaul still in
Visigothic hands (we know from Isidore of Seville that Leuva’s portion
of the kingdom was Septimania);* Leuvigild, on the other hand, “was
steeped in the depravity of the Arian heresy.”’

Leuvigild’s two sons, Hermenegild and Reccared, are important figures
in Spanish history, because of the role that each play in the conversion
of the Visigoths from Arianism to Catholicism. But for Gregory what
seem almost as important are the marriages that they contract with
Merovingian princesses.* In the story of Hermenegild, the villain was
Goiswinth. She had been married to Athanagild, and, as we have seen,
her daughters Brunhild and Galswinth had gone to Francia, to their
marriages and, ultimately, violent deaths (Galswinth strangled, and
Brunhild torn apart by horses over forty years later). Some time after
Athanagild died, Leuvigild married his predecessor’s widow, Goiswinth.
It was she, according to Gregory of Tours (and no other source), who
incited Leuvigild to the persecution of Catholics: “many of them were
driven into exile, deprived of their possessions, weakened by hunger,

> Thus J. R. Martindale, The Prosopography of the Later Roman Empire, Volume II1.
A.D. 527-641 (Cambridge, 1992), p. 782.

% See MGH, AA 11, p. 286; Isidore of Seville, History of the Kings of the Goths, 48
(Wolf’s numbering); transl. Kenneth Baxter Wolf, Conquerors and Chroniclers of Early
Medieval Spain (2nd edition, Liverpool, 1999), p. 100.

7 Gregory, History 9.24; MGH, SSRM 1.1, p. 444; Thorpe, p. 512.

*# Gregory uses the language of marriage, although in fact the marriage between
Reccared and Rigunth was never carried out.
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thrown into prison, beaten with sticks and tortured to death™® She
was punished by God, says Gregory, by a cataract (which blinded her
eye as her heresy had blinded her soul). Leuvigild’s two sons were by a
former wife, and when Hermenegild’s wife Ingund arrived from Francia
in 579, Goiswinth took up the familiar role of wicked stepmother, or
stepmother-in-law (although Ingund, as the daughter of King Sigi-
bert and Brunhild, was not only Goiswinth’s stepdaughter-in-law, but
Goiswinth’s granddaughter as well). Goiswinth tried by all means she
could find to convert Ingund to Arianism. Ingund stood her ground,
even after she had been kicked until covered with blood, stripped, and
thrown into the baptismal pool.*

The result was, indeed, not Ingund’s conversion by force to Arianism,
but Hermenegild’s conversion by persuasion to Catholicism. As soon
as Leuvigild had established the pair in one of his cities, theirs to rule,
Ingund began her campaign of conversion, and in the end Hermenegild
was converted, anointed with the chrism, and given the new name of
John. Gregory presents what happens next in ways that bring credit
to the new convert. Leuvigild heard what had occurred, and sought
to destroy his son; Hermenegild, in desperation, allied himself to the
Byzantine forces who held part of south-east Spain; Leuvigild bribed
the Byzantine general to desert Hermenegild; and Hermenegild took
refuge in a church, only to be brought out by his brother Reccared,
with promises of reconciliation with his father. Leuvigild received him
kindly, but had him seized, stripped, and exiled with just one slave
to accompany him.* The sequel is told by Gregory three books later.
Ingund took refuge with the Byzantine troops, and was sent off to the
Emperor in Constantinople; she died on the way, in Africa. Her husband
Hermenegild was killed by his father (8.28).*2

What Gregory may have left out, because it conflicts with the story
he wants to tell, is that (according to the Spanish chronicler John of

¥ Gregory, History 5.38; MGH, SSRM 1.1, 243; Thorpe, p. 301.

“ Thorpe says “baptismal pool” (p. 302); the latest translation of Gregory (Alexander
Callender Murray, Gregory of Tours: The Merovingians (Peterborough, Ontario, 2006),
p. 108) prefers to render piscina as simply “a pool”.

41 This story is all told in Gregory, History 5.38 (MGH, SSRM 1.1., pp. 243-45).

2 There have been many attempts to reconstruct these events: see, e.g. the classic
articles by Walter A. Goffart, “Byzantine Policy in the West under Tiberius II and
Maurice: The Pretenders Hermenegild and Gundovald’, Traditio 13 (1957), 287-337
and J. N. Hillgarth, “Coins and Chronicles: Propaganda in Sixth-Century Spain and
the Byzantine Background”, Historia 15 (1966), 483-508.
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Biclar),” Hermenegild’s revolt against his father was inspired by a faction
who supported the “wicked” Goiswinth, his step-mother. In fact, neither
of the two main Spanish sources, John of Biclar’s Chronicle and Isidore
of Seville’s History of the Kings of the Goths, mentions Hermenegild’s
Catholicism at all. It is also very strange that John of Biclar should
have linked Goiswinth with Hermenegild, because in both Gregory
and the other Spanish sources, Goiswinth seems to have been a faithful
Arian. According to John of Biclar, she plotted with an Arian bishop
against her other son Reccared, trying to reverse his decision to attack
Arianism. She failed, and this was the end of her career: Goiswinth,
“who had always been hostile to Catholics, came to the end of her life
at that time™*

While these events were unfolding in Spain, negotiations continued,
astonishingly, for a second marriage alliance between Leuvigild’s fam-
ily and the Merovingians. The princess in question was Rigunth, the
daughter of Chilperic and Fredegund: the pair implicated in the murder
of Goiswinth’s daughter Galswinth. Rigunth first appears in Gregory of
Tours’s History in the context of Gregory’s own trial for slandering her
mother Fredegund (5.49): she supported Gregory, and, together with
her household, fasted until Gregory had proved his innocence to the
satisfaction of the bishops and the king. It is unclear when negotia-
tions for this marriage alliance began: possibly as early as 580, in the
immediate aftermath of the marriage of Hermenegild and Ingund. In
582, ambassadors were sent by King Chilperic to Spain to negotiate the
dowry: their return was delayed by the war between Leovigild and his
son Hermenegild (6.18). Negotiations were concluded in 584, although
the marriage itself was delayed because of the death of Chilperic’s young
son Theuderic. At this time Chilperic was apparently thinking of send-
ing another daughter to Spain: not Rigunth, but Basina, who had been
placed in the famous nunnery of the Holy Cross in Poitiers. He had to
give up his ideas in face of opposition not only from Basina, but from
St Radegund (Chilperic’s own step-mother), the founder of the nun-
nery. Another envoy from Spain came to Chilperic that year: a man
called Oppila, who argued with Gregory about Arianism (6.40). But a
much larger contingent of envoys arrived in September 584, presumably

# See MGH, AA 11, p. 215; John of Biclar, Chronicle 55 (Wolf’s numbering); Wolf,
Congquerors, p. 68.

4 See MGH, AA 11, p. 218; John of Biclar, Chronicle 90 (Wolf’s numbering); Wolf,
Conquerors, p. 74.
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to accompany Rigunth on her journey down to Spain (6.45). Gregory
gives a detailed account of how Chilperic and Fredegund assembled
Rigunth’s often very reluctant companions, and the great treasure that
was to form her dowry. It never reached Spain: robbery reduced it even
before it got to southern Francia, and what remained of it was taken
by the usurper Gundovald. When Rigunth had reached Toulouse she
and her companions heard the news of her father’s assassination in
October 584, which removed any protection she might have had in the
south; and it was only after the collapse of Gundovald’s rebellion in 585
that she was able to return home. She is last heard of arguing violently
with Fredegund, who was berating her about her various adulteries: as
Thorpe quaintly put it, “she seems to have degenerated somewhat after
her disappointment”*

Leuvigild’s main concern, presumably, was to preserve his own posi-
tion, and his Arianism; he must have thought that the obvious foreign
policy repercussions could be overcome. But, outraged by the deaths
of his kinsfolk, King Guntram planned to invade Spain. A letter was
found which purported to be from Leuvigild to Fredegund, urging her
to assassinate Childebert and his mother Brunhild—which, disregarding
the uncovering of the plot, she proceeded to attempt to carry out. One
wonders how she knew about Leuvigild’s plot, if the letter had been
intercepted on its way to her; one has to suspect the plot was that of
someone who wanted to blacken Fredegund’s character and further to
justify Guntram’s expedition.

The invasion of the Visigothic kingdom that Guntram did send off
proved to be a shambles (8.30). It was launched not against Spain, but
against Septimania, the rump of Visigothic Gaul. “It is a shameful thing
that the territory of these horrible Goths should extend into Gaul,
Guntram said to his men, echoing what Clovis had said to his eighty
years earlier (2.37). But Guntram’s troops spent a lot of time ravaging
and killing in parts of southern Gaul, long before they got to Septi-
mania. They attacked two of the main fortified towns of Septimania,
Carcassonne and Nimes, but the army fled from Carcassonne (and were
attacked by the men of Toulouse, in Francia, which they had attacked on
the way south), and the army attacking Nimes ravaged the countryside
but could not break into that town, or others in the region. They returned
northwards, some of them dying of hunger because they had burned the

% Footnote, Thorpe, p. 320n.
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crops on their way south, and “on the way committing so many crimes,
murders, robberies and seizure of property, even in their own region,
that it would take too long for me to tell you all the details”*

Even as Guntram was berating his commanders for this fiasco,
messengers came announcing that Leuvigild’s younger son Reccared
had captured Frankish fortified places, and brought captives back into
Visigothic territory. As Gregory recorded later (8.35), Leuvigild had also
taken action against Frankish shipping: he attacked a number of ships
sailing from Gaul to Galicia, and wounded, killed or enslaved many
of their crew. Attempts to settle the differences between them came
to nothing: if Gregory is to be believed, the initiative had come from
Spain, on two occasions in 586, it seems, and once in 587.” No peace
resulted; “on the contrary, the rift had become deeper”* Nor did things
get any better once Leuvigild died and was succeeded by Reccared.
Gregory seems to have thought of this as an important event, since he
usually took care to choose the event that ended one of the books of
the Ten Books of History, and Leuvigild died at the end of Book 8, with
Reccared succeeding him in the opening chapter of Book 9. But there
was no immediate change, and the rumour reported by Gregory (but
no Spanish source) that Leuvigild had converted to Catholicism on his
deathbed had no impact on Franco-Visigothic relations at all.

However, we can see a change in the direction of Visigothic diplomacy
(or in the way Gregory relates it). Instead of the generalised peace mis-
sions sent in 586/7, Reccared sent separate missions to Childebert IT and
to Guntram. Childebert received the envoys kindly, made peace with
them and sent them back with presents; Guntram refused to see the
envoys at all, causing the Visigoths to say that no one from Guntram’s
kingdom could enter Septimania. Reccared raided Frankish territory
again, returning home with booty and many slaves.* The difference can
be explained by what else Gregory tells us in Book 9.1: that Reccared
had made peace with his father’s widow, his step-mother Goiswinth, and
was taking advice from her. Goiswinth was Childebert II's grandmother.
The envoys were treated very differently again the following year, when
circumstances in Spain had changed dramatically. Reccared’s envoys
announced to the two kings that the king had decided to convert to

6 Gregory, History 8.30; MGH, SSRM 1.1, p. 394; Thorpe, p. 460.

¥ Gregory, History 8.35; 8.38 and 8.45; MGH, SSRM 1.1, pp. 404, 405 and 411.
8 Gregory, History 8.45; MGH, SSRM 1.1, p. 411; Thorpe, p. 476.
¥ Gregory, History 8.38 and 9.7; MGH, SSRM 1.1, pp. 405 and 420.

'
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Catholicism. “He was one with them in faith, or so he asserted, and he
would like to be united with them in friendship”®® Guntram rejected
this overture out of hand, declaring that he could not trust a people who
had delivered his niece Ingund into captivity, had killed his son-in-law,
and had let Ingund die on her long journey. Childebert and Brunhild
however (depicted by Gregory as speaking with one voice) accepted
the offer of peace, and exchanged gifts. The envoys suggested to them
that they should consider a possible marriage between Reccared and
Chlodosind (Brunhild’s daughter, Childebert’s sister). They claimed that
they could do nothing without Guntram’s approval.

Gregory of Tours was himself present when this matter was broached
with Guntram. In 588 he was sent, together with Felix, as ambassador
from his own king, Childebert II, to Guntram (9.20). Guntram accused
Childebert of ignoring the promises that had been made in a treaty
signed earlier at Andelot; Gregory defended his king. They argued
briefly about their treatment of Fredegund; and then Felix opened the
matter of this new marriage proposal. He assumed that Guntram had
heard it (though it is not clear how, as in the earlier chapter Gregory had
presented the offer from the envoys as being a private and confidential
one), and asked the king’s opinion. Guntram represented himself as
being unhappy to send a niece into a country in which her sister had
been so mistreated, and claimed that Ingund’s death had to be avenged.
Felix countered by saying that the envoys were keen to show their
innocence of this by oaths or other means; and Guntram apparently
relented, offering to agree to the match if Childebert fulfilled his side
of the Treaty of Andelot.

This was not presented as the major issue at stake between the two
kings, and indeed immediately afterwards Guntram gave a firm nega-
tive to the idea that the two kings combine in an expedition to drive
the Lombards out of Italy and help restore Imperial control. He said
that there was plague in Italy, and he would not send his soldiers to
their deaths. (In fact it was not the plague which killed off the army in
Italy, when Childebert decided to take this on alone; the Franks were
massacred by the Lombard army.)*! The plans for the marriage went

0 Gregory, History 9.16; MGH, SSRM 1.1, pp. 430; Thorpe, p. 499.
>! Gregory, History 9.25; MGH, SSRM 1.1, 444-45.
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ahead, with Childebert declining to give his sister to the Lombards, as
previously promised, but offering her to the Visigoths instead.

Brunhild had a huge bejewelled gold salver and two dishes made to
send to Reccared (9.28). But Guntram seized the envoy, claiming that
they were being sent not to Reccared, but to the sons of Gundovald,
who four years previously had tried to win a part of Francia for himself,
claiming to be half-brother to Guntram and Chilperic. Guntram, as
Gregory portrays him, may have promised compliance with Childebert’s
wishes, but in fact had still not given up his paranoid suspicions, and his
hatred of the Visigoths. He raised another army to attack Septimania,
which was attacked and slaughtered by the Visigoths at Carcassonne. He
blamed his nephew, and his nephew’s alliance with Spain: “it is because
of his wickedness in making an alliance with the King of Spain that
my army has been wiped out”* Queen Brunhild had to clear herself
of complicity in this imagined plot by oath.

That is almost, but not quite, the last time that Gregory mentions
Spain. He does so again at 10.23, in relation to a dispute in 590 in Gaul
as to the correct date of Easter. Gregory notes that Victorius, whose
writings on the calculation of Easter earlier in the sixth century were
very influential, had said that Easter should be celebrated on the twenty-
second day after the full moon, although in Gaul many celebrated it a
week earlier. Gregory discovered that he was right, not by theological
or astronomical investigation, but by making enquiries about what had
happened at Osset, near Seville. There is a pool there, Gregory explains
elsewhere,” skilfully constructed of different types of marble in the
shape of a cross. A church had been built over it. Every Easter—and
thus clearly on the day sanctioned by God—the pool filled with water.
Gregory had mentioned this before, in relation to a dispute about the
correct date of Easter in 577, and in the context of Hermenegild’s war
against his father Leuvigild.** But in this last mention, the most sig-
nificant thing is that Gregory was able to make “careful enquiries” as
to what had happened near Seville in April 590. Of course, we have no
idea what means Gregory used, or whether these were indeed enquiries

32 Gregory, History 9.32; MGH, SSRM 1.1, p. 451; Thorpe, p. 518.

% Gregory, De Gloria Martyrum, 23 (MGH, SSRM 1.2 (Hanover, revised edition,
1969), pp. 51-52); transl. Raymond Van Dam, Gregory of Tours: Glory of the Martyrs
(Liverpool, 1988), pp. 42-43.

* Gregory, History 5.17 and 6.43; MGH, SSRM 1.1, pp. 215 and 315.
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that he carried out, or simply information that came to him. But it does
lead us to speculate about the means by which he derived information
about Spain.

We have already noted that there was at times an apparently continual
flow of envoys, which presumably went in both directions: in other
words, Franks travelling south and Visigoths travelling north. Two
other categories, conceivably, could be merchants or pilgrims: Gregory
gives us oblique evidence of both. In 585, Gregory tells us (8.35), King
Leuvigild had pillaged ships travelling from Gaul to Galicia, in retali-
ation for Guntram’s attack on Septimania. The ships’ crews had been
attacked, with some killed and some taken captive. (Yet others had
escaped in boats, and come back to Gaul to report on what had hap-
pened.) Although Gregory does not make this clear, this is all in the
context of Leuvigild’s continuing conquest of Galicia from the Sueves:
perhaps Leuvigild’s action was less to do with retaliation and more
out of fear that the embattled Sueves would seek help across the sea
from the Franks.” The assumption that these ships were merchant-
ships, therefore, stems from the interpretation of vastatae sunt as the
“pillaging” of the ships’ cargoes:* but it does not have that necessary
implication. Perhaps these were Frankish warships (about which we
know almost nothing).”

The evidence of religious connections between Gaul and Spain comes
from Gregory’s Miracles of St Martin. Some of it also relates to Galicia,
from a generation earlier (probably in the 550s). The Arian king of the
Sueves, Chararic, had heard that St Martin in Tours was renowned for
his miracles, and asked his men to go to Martin’s tomb and to pray for
the health of Chararic’s sickly son. It did not work, since Chararic had
remained an Arian. He built a church in honour of St Martin, and sent
his messengers to obtain a relic, and they sailed back home to a port in
Galicia. By God’s providence they arrived at the same time as another
Martin, who later became St Martin of Braga.”® The king converted, his

> On these events, see E. A. Thompson, The Goths in Spain (Oxford, 1969), pp.
87-88.

¢ As Thorpe assumed, p. 469.

*7 But see chapter 4 of John Haywood, Dark Age Naval Power: A Reassessment of
Frankish and Anglo-Saxon Seafaring Activity (London, 1991).

*8 This Martin was a figure who fascinated Richard Fletcher, as I remember from the
time we taught together on a third-year Comparative Special on Varieties of Christianity
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son was cured, and the leprosy which had affected that region while it
was under the yoke of Arianism totally vanished: “to the present day
the disease of leprosy has never again appeared on anyone there”” This
was only the most prominent of the spiritual links between Tours and
Spain. Gregory himself had been assured by two envoys from Spain,
possibly those who had come to Chilperic in 582, that Martins “name
was honoured with splendor in those regions”.®’ Indeed, others had come
from Spain to be cured by St Martin: Julianus came to have his crippled
hands and feet cured; and Mauranus came from northern Spain, having
paid sailors (merchants, perhaps?) to take him to Bordeaux for a cure
in St Martin’s church.®!

Spain was redeemable, for Gregory. There were devotees of Martin
there, and its very soil—at Osset, at least—demonstrated its inherent
orthodoxy. But Gregory did not want to emphasise this. He seems to
have written himself into a position in his History whereby he could
not offer a picture of Spain which was not dominated by its position as
an enemy of Francia and, because of its Arianism, as an enemy of the
Church. Perhaps he was writing with an apprehension that his words
might be read by King Guntram,® or even Queen Brunhild, and offering
them something with would be familiar and acceptable. But it is more
reasonable to assume that Spain offered Gregory what he needed for
his narrative, which, as he had stated at the very beginning (Preface to
Book 1), was about the wars waged by kings against hostile peoples and
by the churches against the heretics. In the History Gregory portrayed
himself as a warrior, engaged in theological sparring with two visiting
Visigothic heretics, Agila and Oppila;** and against this, in his History
but above all in his various books of miracle-stories, he set his image

at the University of York; some of his thoughts on Martin emerged in various places in
his The Conversion of Europe (London, 1997), most notably pp. 52-55.

¥ Miracles of St Martin 1.12 (MGH, SSRM 1.2 (Hanover, revised edition 1969),
p. 146); transl. Raymond Van Dam, Saints and their Miracles in Late Antique Gaul
(Princeton NJ, 1993), p. 213.

8 Miracles of St Martin 3.8 (MGH, SSRM 1.2, p. 184); Van Dam, Saints, p. 262.

1 Miracles of St Martin 3.21 and 4.40 (MGH, SSRM 1.2, pp. 187-88 and 209-210);
Van Dam, Saints, pp. 268 and 301.

¢ As suggested, e.g, by Guy Halsall, “Nero and Herod? The Death of King Chilperic
and Gregory’s Writing of History”, in Kathleen Mitchell and Ian Wood, eds., The World
of Gregory of Tours (Leiden, 2002), pp. 337-350.

6 Both of them envoys from Leuvigild to Chilperic, Agila in 580 (5.43) and Oppila
in 584 (6.40). An article in which I discuss these two debates is forthcoming.
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of the saints of the Frankish church, witnessing to religious orthodoxy,
piety and holiness in a world of error and sin. There were no Catholic
heroes in his story of Spain, and no brave episcopal resistance like that
led by Eugenius in the struggle against the Arian Vandals of Africa.
Spain, in many ways, was an awful warning.



PLACENAMES IN EARLY MEDIEVAL DOCUMENTS:
THE CASE OF CABRA

Roger Wright (University of Liverpool)

Cabra is a town in the south of the province of Cérdoba. It has a long
history, playing an important role in prehistoric times, through the
Roman Empire, as a bishopric in the Visigothic church, as an admin-
istrative centre in al-Andalus, and to the present.

The town seems to be thought to have had several names, or the same
name in several forms. It is not a straightforward matter to recount what
those names have been. From the Encyclopaedia Britannica to local web-
sites, we are offered a variety of possibilities. The former tells us that it
was “Baebro or Aegabro in ancient times”. The Diccionario enciclopédico
Salvat, on the other hand, informs us that the town’s name in Roman
times was Licabrum or Igabrum. The town existed before the Romans;
the suggestion that the name has a pre-Roman origin, either Iberian
or turdetano, is plausible. The local Archaeological Museum attests to
the existence of such an inhabited space, which it identifies as Iberian.
It might also be more accurate to say that the Roman town was built
on top of the site of the older settlement. The idea that the town and
its name were Greek in origin cannot be right, but this suggestion still
persists; it was the view expressed by the first local historian, Juan de
Vega Murillo y Aguilar, in 1668, who derived the name from a Greek
word for “mountain goat” and claimed in the title of his work that it
had once been Aegabra, a form for which there is no documentary
evidence. Enrique Florez also believed in an origin in the Greek word
he transcribed as aigagros, without giving any reason.!

' Encyclopaedia Britannica (London, 1973), art. Cabra; Diccionario enciclopédico Salvat
(Barcelona, 1970), art. Cabra. For what is known about the Roman town, see Maria Lucia
Segura Arista, La ciudad ibero-romana de Igabrum (Cérdoba, 1988); she summarizes
(pp. 9-10) the views of Juan de Vega Murillo y Aguilar, Historia y antigiiedades de la
nobilisima ciudad de Aegabra oy villa de Cabra e la Diocesi de Cordova e el Andalucia
(Lorca, 1668), available as a manuscript in the Biblioteca Nacional (MS. 1692), with a
copy in Cabra’s Biblioteca Municipal. Enrique Florez, ES 12 (Madrid, 1754; reprinted
1904), chapter 1, “Del obispado de Egabro (hoy Cabra)”, pp. 1-42, accepts both the
Greek origin for the toponym and the localization there of Baebro.
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The form Licabrum is taken from Livy’s Ab Urbe Condita 35.22, with
reference to the events of 192 B.C.: “et in utraque Hispania eo anno res
prosperae gestae; nam et C. Flaminius oppidum Licabrum munitum
opulentumque uineis expugnauit et nobilem regulum Corribilonem
uiuum cepit”. That is all. There is no way of identifying from this con-
text which town Licabrum is. It could be anywhere in either Hispania,
and modern translators of Livy sensibly just leave it at Licabrum. Its
identification as Cabra has only ever been a guess based on the unre-
markable similarity of the cabr sequence of letters. Schulten’s comment
that “Licabrum = Igabrum es la actual Cabra, al Sudeste de Cérdoba, en
la sierra de Cabra”, for which no evidence or reason was there given,
seems to have convinced both Briscoe and Richardson: even though
Richardson adduces an excellent reason for not identifying Licabrum
with Cabra, in that Flaminius was the governor of Hispania Citerior
and Cabra was in Hispania Ulterior, he is sufficiently in agreement with
Schulten’s conjecture to argue unconvincingly that this shows that the
governors at times operated outside their supposed borders rather than
that Licabrum is unlikely to be Cabra. The name of the king of Licabrum,
Corribilo, is no help in this respect, for he is not otherwise known.?

The appropriation of Licabrum for Cabra has been contested; the
inhabitants of the town of Buitrago del Lozoya, north of Madrid, also
claim it as theirs. According to their town website, “hay referencias
escritas de la conquista de la plaza por el pretor romano Cayo Flaminio
en el afno 190 a. de J.C. y denomina a la poblaciéon como Licabrum o
Litabrum”. This supposed alternative Litabrum is mentioned by historians
of Buitrago but not by those of Cabra, presumably because there is a [t]
in Buitrago. In fact the toponym Buitrago descends uncontroversially
from Uulturiacum. We would do best to leave the town referred to
with Livy’s toponym as Licabrum, unidentified, accepting that it almost
certainly is not Cabra.’

The form Baebro is no less of a ghost etymon. Baebro, like Licabrum,
is found in one Latin source, with manuscript variants, of unclear refer-
ence. In this case it is Pliny the Elder’s Historia Naturalis 3.10, where

2 A. Schulten, Fontes Hispaniae Antiquae, 3 (Barcelona, 1935), p. 197; John Briscoe,
A Commentary on Livy, Books XXXIV-XXXVII (Oxford, 1981), p. 178; J. S. Richardson,
“The Spanish mines and the development of provincial taxation”, Journal of Roman
Studies 66 (1976), 139-52 (at p. 151).

3 For Buitrago, I consulted the Enciclopedia libre universal en espariol, http://enciclo-
pedia.us.es/index.php/Buitrago del Lozoya; also www.liceus.com/cgi-bib/gui/04/44183.

asp.
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it appears in a list of toponyms of the southern Iberian Peninsula;
“..Singili, Ategua, Arialdunum, Agla Minor, Baebro, Castra Uinaria,
Cisimbrium, Hippo Noua, Ilurco..”. The Loeb edition prints Baebro and
leaves it as Baebro in the translation. Baebro is in fact likely not to have
been the original form; the recent editions by Mayhoft and Zehnacker
tell us that this toponym has manuscript variants in baedro, bedro, beclo,
baebro and bebro. Mayhoft chooses to follow most previous editors in
printing Baebro in his text, but Zehnacker chooses Baedro. The Ency-
clopaedia Britannica’s identification with Cabra is probably based on the
belief that manuscript variants include Aegabro, which is indeed Cabra.
Ambrosio de Morales, in the sixteenth century, also thought so; but the
two recent editors (Mayhoff and Zehnacker) do not mention that variant.
So the form Baebro is probably a copying mistake for something else,
rather than a name for Cabra, and there is a reasonable explanation for
its existence if Zehnacker was right to prefer the variant Baedro as the
one originally intended. For there is indeed a toponym Baedro found
in inscriptions, the name of a settlement in the northern area of the
province of Cérdoba known now as Los Pedroches, and this could well
have been the original form. Beltran Lloris, in his authoritative study
of Pliny’s account of Baetica, comments that the postulated confusion
between Baebro and Baedro remains just a conjecture, which is true,
but it could well be the right explanation even so. So we do not know
for sure which town Pliny thought he was referring to, but since Baedro
exists, that seems the right name to print in an edition, and any connec-
tion with Cabra is at best tenuous. The idea that this town is likely to
be Cabra is deep-rooted, however, for not only did Vega Murillo think
so in 1668, the 1855 English edition of Livy by Bostock and Riley said
simply that Baebro is “probably the present Cabra”*

In fact, the name of the town of Cabra in Roman times was undoubt-
edly Igabrum. Subsequently, the form Egabrum came to be preferred by
the Visigoths. The name is generally agreed to be pre-Roman in origin,
and Fidel Fita tried to support the Livy connection by suggesting that the
Romans’ Igabrum was derived from an earlier Licabrum: “la antigtiedad

* For Pliny, see Karl Mayhoff (ed.), C. Plini Secundi Naturalis Historiae (Stuttgart,
1996); Hubert Zehnacker (ed.), Pline I'’Ancien, Histoire Naturelle (Paris, 1998); the
Loeb edition is H. Rackham, Plinius Secundus, Caius: Natural History (London, 1961);
Francisco Beltran Lloris, “Plin. NH III 13-14: Beturia Celtica o Convento Hispalense?
A propésito de la estructura de la descripcion pliniana de la Bética’, in Actas del 11T
Congreso Peninsular de Historia Antigua (Vitoria, 1994), pp. 413-426 (at p. 425); John
Bostock and H. T. Riley, The Natural History of Pliny (London, 1855).
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de la poblacién y su nombre primitivo Licabrum, tal vez derivado de
Ilicabrum, se infiere de un texto de Tito Livio” Where the idea of (an
unattested) Ilicabrum comes from was not explained there by Fita, but
he is likely to have been referring to the possibility that there was an
Iberian toponymic prefix il-, which indeed recurs in several placenames
(Iliberris, Ilerda, etc.). Schuchardt picked this idea up, ignoring Fita’s
“tal vez”: “El Licabrum de Liv. representa, segin Fita, un *Ilicabrum
(que en ese caso deberia separar en Il-icabrum, puesto que el nombre
ordinario de la ciudad era Igabrum)”. Schuchardt was a great historical
linguist, but Fita’s idea was always just a guess.’

It is time to turn to the data.

Hiibner’s Inscriptiones Hispaniae Latinae (Corpus Inscriptionum Lati-
norum, vol. 2.2/1) includes nineteen inscriptions from Roman Cabra.
Four of them include the toponym in its derived adjectival form with
the suffix -ensis; as IGABRENSES (no. 1610, p. 216), both IGABRENS
and IGABRENSIUM (no. 1611, p. 216), IGABR (no. 1615, p. 217,
whose final letters may have broken off), and EGABRENSIS (no. 1616,
p. 217), although since other scholars had previously read this last one
as LAB- or CAB- the initial letters cannot have been clear; there is a
fifth, as IGABRENSIS, in CIL 2.2/5 no. 308. Fita published a further
case which included IGABR, interpreted by him as an abbreviation for
IGABRENTSIS rather than IGABRO (applied to the subject of an epitaph);
Stylow more recently printed another, now in the Museo Arqueolégico
Nacional, with IGABREN (for IGABRENSIS). The Emperor Vespasian
nominated this town and eighteen others in the area to be municipia in
73/74 A.D.; hence the complete phrase Igabrum municipium Flauium,
which Fita says that Hiibner’s inscriptions attest, although in fact these
only include the -ensis form of the toponym.*

> Fidel Fita, “Nueva inscripcion romana de Cabra, en la provincia de Cérdoba’, Boletin
de la Real Academia de la Historia 44 (1904), 551-553; Hugo Schuchardt, “La declinacién
ibérica’, Revista Internacional de los Estudios Vascos 1 (1907), 553-564 (at p. 556).

¢ Emil Hibner, Inscriptiones Hispaniae Latinae (Berlin, 1871: reprint, 1969-);
A. V. Stylow, “Inscripciones latinas del sur de la provincia de Cérdoba’, Gerién 1 (1983),
267-303. The only use of the word igabrense that I know of in Spanish (rather than in
Latin) is in the title of Manuel de la Corte y Ruano, Memorias del municipio igabrense
(hoy Cabra): bosquejo de sus antigiiedades histéricas, 1836, manuscript E/88 of the
Biblioteca de la Real Academia de la Historia (fols. 48-96), admiringly summarized by
Segura Arista, La ciudad, pp. 10-11. There are, of course, several further inscriptions
from Cabra that do not include the toponym; perhaps the most impressive is the six-
line poem found in 1975 and analysed by Juan Gil and Julidn Gonzalez, “Inscripcién
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There are also Visigothic attestations; in the law code, in subscrip-
tions by bishops, in inscriptions and on coins. There is one mention
of the town in the fuero juzgo: Law 12. 2. 13, datable to 612, refers to
the town, spelt in various manuscripts (which are all of a later date) as
Egabro, Agabro and even the Gabri which is the variant preferred by
the Academia’s editors of the fuero juzgo in 1815; it seems that these
editors knew about Cabra but not about Igabrum. (Conversely, the
thirteenth-century Leonese Romance translation’s manuscripts present
the toponym in Romance as Egabro, Agabro or Agabaro; it seems that
these translators did not know about Cabra and simply followed the
original.) The earliest use of the form with a written e- may be that found
in the Acts of the Council of Granada (Elvira) of 300-02, for the priest
Victorinus from Cabra; but that may well not have been the original
form (according to Florez, the manuscripts offer all of Agabro, a Gabro,
Egabro and Hegabro). Several bishops of Cabra attest themselves as egab-
rensis when signing Councils of Toledo, including the third Council (589
A.D.), as “Johannes egabrensis ecclesiae episcopus”; the fourth (633),
as “Deodatus ecclesiae egabrensis’, who also attended the sixth (638)
and seventh (646); the eighth (653), as “Bacauda egabriensis episcopus”,
who is also named in a most impressive marble altar dedication dated to
650 (“Era DCLXXXVIII”); the thirteenth (683) as “Gratinus egabrensis
episcopus”; and the fifteenth (688), as “Constantinus egabrensis sedis
episcopus” The manuscripts of the fourth of these councils offer the
variants Gabriensis, Segabrensis and Agabrensis, the first of which may
be of phonetic significance (although the manuscript is, naturally, later
than the seventh century). The toponyms on Visigothic coins, mostly
trientes, have recently been studied collectively by Correa; this toponym
is written as Egabro on coins minted in the reigns of Chintila, Egica
and Witiza. As Correa says, the [i-] > [e-] change here documented is
phonetically unsurprising in itself; it is possible to deduce further that
the local mint operators did not know that the old written form had
been Igabrum, so maybe it had even changed its official written form
by the seventh century and the mints used that form because they had
been told to do so. As Correa points out, placenames on these coins
often attest apparently non-standard forms more representative of the

sepulcral de un noble visigodo de Igabrum’, Habis 8 (1977), 455-461. Vespasian’s
municipia in this district are listed in Segura Arista, La ciudad, pp. 42-43.
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contemporary phonetics than the standard written form would have
done (while personal names do not).’

The Romans’ name for the town, Igabrum, is likely to have had
paroxytone stress on the penultimate syllable: that is, [i-ga-brum]. The
initial [i-] must have been short rather than long, and thus it would
have been changing towards the end of the Imperial period to a rela-
tively closed [e]. By that time, words with an earlier [aj] diphthong,
spelt with the letters ae, had already seen that sound change to a rela-
tively short [e]; and (in the Iberian Peninsula) in unstressed syllables
any perceivable pronunciation difference between what had originally
been a short [i], a long [e:], a short [e] or the diphthong [aj] became
lost. The consequence was that by Visigothic times the unstressed [e]
sound was in some words correctly spelt with a letter i, in some other
words with a letter e, and in yet other words with a digraph ae. Teach-
ers were aware of the latter potential confusion, and seem to have often
told their scribal pupils to spell [e] as ae in order to look proper. This
is the best explanation for the appearance of occasional written forms
with ae- for e-, as aegabro; it is highly unlikely that the word was ever
pronounced with the diphthong [aj-] (even though Florez declared
that Aegabro was the correct form). The forms with a written a- are
most likely to be miscopyings of such forms in ae-, since it is hard to
envisage an initial [a-] at any stage; although it is just conceivable that
the erroneous idea of the name’s source in a Greek etymon (beginning
with alpha) might already have been in the back of the mind of some
of the scribes concerned.

Words of three syllables whose second vowel was short and followed
by two consonants of which the second was [r], particularly if the first
was [b]—that is, words such as tenebrae, celebrat and salubris—led to
variation in speech, and consternation among the grammarians, as to
whether the stress should be on the first or the second syllable. These
words were among the few cases, in the Iberian Peninsula, in which
the phonetic stress seems to have shifted syllables between the second
and the seventh centuries; in these cases it moved from the first syl-

7 For the fuero juzgo, see Real Academia Espanola, Fuero Juzgo en latin y castellano
(Madrid, 1815); for the Visigothic bishops of Cabra, see Juan Tejada y Ramiro, Coleccién
de canones y de todos los concilios de la Iglesia espafiola, 3 (Madrid, 1851); for coins, see
José Antonio Correa Rodriguez, “El latin de las monedas visigodas”, in Latin vulgaire—
latin tardif VII, ed. Carmen Arias Abelldn (Seville, 2006), pp. 219-241. Bishop Bacauda’s
inscription is reproduced three-dimensionally in Flérez, “Del obispado’, p. 29.
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lable, where it had been positioned in Classical times, to the second.
Isidore of Seville, in his Etymologiae, even regarded the original prop-
aroxytone usage as a barbarismus, probably under the influence of his
own natural Ibero-Romance usage; tenebrae was ultimately to lead to
Spanish tinieblas, in which the diphthong [jé] of the second syllable
shows that that syllable must have been both short and stressed in Late
Antiquity. The ninth-century Cérdoba writer Paulo Alvaro similarly put
paroxytone stress on tenébras and celébrat in his rhythmic verse. This
seems to imply that even if Igabrum might at an earlier time have been
stressed on the first syllable, by the time of the Visigoths it can only
have been stressed on the [4]; and whether or not that [a] vowel had
been long or short in imperial mouths, by then that length difference
had also lapsed. The final letters -um, in all words, by then represented
a spoken [-o] rather than [-um].?

Accordingly, for the bishops at the Toledo Councils, such as the Bishop
Iohannes who signed as the nineteenth of the seventy-two present at
the third Council of Toledo in 589, their town and see were probably
pronounced [e-ga-bro]. As, indeed, were the mountains to the north
east of their town (where the important red marble quarry was) and the
river that runs through it, which are still the Sierra de Cabra and the
Rio Cabra. Not being in origin a Latin name, the see, town, river and
sierra had not had ready-made an officially standardized written form.
Many toponyms had been in that position, and this uncertainty could
have worried scribes, copyists, coin-minters, engravers, notaries and
others. For most words, scribes of Visigothic times could ignore their
own phonetic habits; when writing them, their aim was to reproduce
in ink the standard (“correct”) written form of the words in question.
This intention could even be applied to words that did not really exist
in Imperial Latin; that is, for example, maybe they said and heard the
word [o-tor-g6] (meaning “granted”), but still they usually wrote it as
auctoricauit (in which the auctor and the -icauit are correct forms, but
this combination of stem and suffix was a post-Imperial invention).’
Placenames which were endowed with known Latin-based written

8 José Oroz Reta, San Isidoro de Sevilla: Etimologias (Madrid, 1982), 1. 32. 1. Paulo
Alvaro’s poems are edited in Juan Gil, Corpus Scriptorum Muzarabicorum, 2 vols.
(Madrid, 1973), 1: pp. 344-361; see also Roger Wright, A Sociophilological Study of
Late Latin (Turnhout, 2003), p. 117.

® For further discussion of this, see Roger Wright, Early Ibero-Romance (Newark
[Delaware], 1995), chapter 14.
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forms, and the derived names for their inhabitants, came usually into
that category: writers said and heard [es-pa-nos] but wrote Hispanos (or
Hispani, if they had been awake in their grammar class) because that
was the correct written form which they had been taught. Toponyms
without such a written tradition could acquire one, at least within their
own area; during the Empire Igabrum was the established form in that
town for use by the local masons, but that written form may never have
been taught elsewhere. After much of the Roman tradition was lost
from memory in the fifth century, when the town’s name needed to be
written again in the sixth, the written form Egabro was originally just a
sensible way of representing [e-ga-bro]; but in due course the scribes of
the see and the area must have been taught that this written form was
the “correct” way to write it. Once a written form becomes established in
this way, and fossilizes through pedagogy, the form is no longer useful
to the Romanist etymologist; subsequent scribes learnt it and wrote it
because they had been told it was right and proper so to do, regardless
of the incipiently anisomorphic phonetics of their later age. And the
derived form egabrensis (with e-) develops in the same way; the -ensis
written ending is known to be correct in itself (as it was in hundreds of
other cases) even though the pronunciation of the seventh century would
not have included any [n], and there was no problem about adding this
antiquated form to an apparently evolved stem (although there is also a
possible example of a vernacularly diphthongized [jé], written as ie, in
the egabriensis found at the end of the eighth Council of Toledo). These
taught practices survived the Moslem invasion to flourish in al-Andalus.
Other names, even better known than Igabrum, could see a change in
the written form taught in the schools; the Cérdoba writers of the ninth
century (including their bishop) even preferred consistently to write
their city with a letter o in the second syllable, when the Romans had
written CORDUBA, which is not an amazing series of coincidences but
evidence of pedagogic practice.

But the name of the town would not stay still. The name was given
to one of the (probably) twenty-one “coras’, administrative divisions,
of tenth-century al-Andalus, and the next stage in the development of
Cabra is first revealed to us by an Arabic document of 863 concerning
horsemen recruited from various “coras” in Andalucia. Arabic-writers
gave it a name in their alphabet which is usually transliterated into the
Roman alphabet as Qabra; this was presumably not a strangely incom-
petent attempt at representing [e-ga-bro] but genuine evidence of the
loss of the initial syllable, at least in the form of the name as taken over



PLACENAMES IN EARLY MEDIEVAL DOCUMENTS 73

into Arabic speech. Qabra is also a toponym found in other parts of
the Semitic world, including in ancient Assyria east of the Tigris, a fact
which might have been in the back of some of their minds. The sound
here represented as a letter Q would have been already the unvoiced
(k], with the lack of aspiration which is normal in Ibero-Romance
(but phonemically distinctive in Arabic). We are justified in thinking
that the ninth-century Arabic-speakers pronounced the town’s name
as [ka-bra]; and probably that the Romance-speakers did too, at least
in the Cabra area itself. Indeed, since the majority of the population of
al-Andalus (of whatever religion) were bilingual, these were effectively
the same speakers. The Arabic-speakers do not seem to have adapted
the derived form egabrense to refer to the town’s inhabitants, however. It
was a poet known in Spanish as “el ciego de Cabra” who is said to have
invented the moaxaja verse form in the tenth century A.D.; his name
was Mugaddam ibn Mu’afa al-Qabri. He died c. 920 A.D. In this form,
Qabri, the common Arabic suffix [-i] was used in the same way as the
Latin suffix -ensis had been earlier, being added to a toponymic root of
a different etymological stratum with no apparent difficulty.

Within historical linguistics, the simple chronological derivation of
Cabra from Egabro, as a later pronunciation of the same name, is not
unreasonable. It is certainly more plausible than any postulated deriva-
tion of Cabra from Baebro or from Licabrum or from Greek aigagros;
or than hypothesizing that Egabro was lost and Cabra was subsequently
created ex some sort of goat-related nihilo. What seems at first sight
the oddest aspect of this development, Egabro > Cabra, the loss of the

1 For the “cora” of Cabra see Antonio Arjona Castro, “La Cora de Cabra’, Actas del
I Congreso de Historia de Andalucia, Andalucia Medieval I (Cérdoba, 1978), pp. 61-75
(although he thought the name to be in origin Greek, p. 62). The earliest known use
of Arabic Qabra, in a list of volunteers for a military expedition in 863, was written by
Ibn Hayyan (d. 1076) and quoted in Ibn Idhari al-Marrakushi, Al-Bayan al-mughrib fi
akhbar al-Andalus wa’l-Maghrib 2, ed. E. Lévi-Provengal and G. S. Colin (Leiden, 1948),
p. 109; for a Spanish translation, see Antonio Arjona Castro, “Anales de la Cérdoba
musulmana (863-912)”, on www.webislam.com; there is also an English summary in
Hugh Kennedy, Muslim Spain and Portugal (London, 1996), pp. 65-67. For an example
of Qabra in Arabic script, see Francisco Simonet, Historia de los mozdrabes de Espafia
(Madrid, 1903; reprint, Amsterdam, 1967), pp. 839-842. Al-Qabrf{’s own poems do not
survive; we know about him initially from Ibn Bassan (d. 1155), and also from Ibn
Khaldun (d. 1406). See the Nota de la Redaccion entitled “Sobre el nombre y la patria
del autor de la Muwassaha”, Al-Andalus 2 (1934), 215-222; the references in Elias
Terés, “Ibn Faray de Jaén y su Kitab Al-Hada'iq”, Al-Andalus 11 (1946), 131-157, at
p. 156, n. 2; and Ramoén Menéndez Pidal, Poesia drabe y poesia europea (Buenos Aires,
1941), pp. 20-21.
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initial unstressed vowel (technically a case of “apheresis”), is in fact a
fairly regular occurrence among Romance toponyms beginning with a
vowel in the mouths of bilingual Romance-Arabic speakers. A recent
study of precisely this phenomenon, by Correa Rodriguez, has made the
development clearer than it was before. Correa adduces, as well as Egabro
> Cabra, the following eleven toponymic examples of such apheresis,
with transliterated versions of Arabic attestations where they exist:

Latin Arunda, Arabic Runda, Ibero-Romance Ronda
Asidona Siduna (Medina) Sidonia
Ateua Teba (Cérdoba)
Emerita Marida Meérida
Ilerda Larida Lleida/Lérida
Elepla Labla Niebla
Hlipula Repla (Sevilla)
Italica Taliqa, Talga Talca
Obulcona Bulkuna Porcuna (Jaén)
Olaura Lora (Sevilla)
Olisipona Ulisibuna, Lisbuna Lisboa

This is essentially a phenomenon of al-Andalus, although very occa-
sional such toponymic apheresis can be found to the north of the
supposed religious divide; Correa mentions Grijota in the province of
Palencia, deriving from ECCLESIA ALTA. Ecclesia was a Graecism in
Latin (and suffers apheresis in Italy, > chiesa), which may be relevant;
Graecisms seem to have been slightly susceptible to this development
in Ibero-Romance; bodega, for example, developed from the Graecism
APOTHECA; there is one such case in the tenth-century Riojan glos-
sary Emilianense 31, 62v2, attested in both the lemma and the gloss
of “morriodas ./ moroidas” (that is, haemorrhoides); but Romance
apheresis of original Latin words, outside these toponyms, is not a
normal development.'!

' José Antonio Correa Rodriguez, “Aféresis en topoénimos latinos hispanicos’, in
Latin et langues romanes: études de linguistique offertes a Jozsef Herman, ed. Sandor Kiss
et al.; (Tabingen, 2005), pp. 481-489; Correa is arguing here in support of what Fran-
cisco Simonet suggests rather unclearly in Glosario de voces ibéricas y latinas (Madrid,
1888), p. cxxviii, referring to five toponyms (not including Qabra), and against what Juan
Corominas says in Topica Hesperica (Madrid, 1962), p. 266, n. 12, suggesting Iberian
influence for the apheresis, particularly in Catalonia. José Maria Garcia Martin, “Acerca
del toponimo Niebla”, in Actas del IV Congreso Internacional de Historia de la Lengua
Espariola 2, ed. Claudio Garcia Turza et al. (Logrofio, 1998), pp. 873-880, suggests that
the etymon of Niebla was also ILIPULA; for Niebla, see also Florez, ES 12, chapter 2,
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Correa’s analysis reaffirms Simonet’s suggestion that such cases result
from the adaptation of toponyms to Arabic phonotactic constraints.
Arabic prefers, and preferred then also, syllables to be CV in structure
(Consonant-Vowel), with CVC as an alternative. Statistically, Ibero-
Romance has and had the same preference; but even so, words that
begin with a vowel feel more comfortable in Romance than they do in
Arabic. Correa points out that often Arabic-speakers solve the problem
of having to pronounce foreign words which begin with a vowel by
adding at the start an initial glottal stop (which is categorized as an
ordinary consonant phoneme in Arabic phonology), particularly when
that vowel is stressed, or when there are two consonants following it.
But if the initial vowel is unstressed and followed by a single consonant,
apheresis is the normal, even automatic and unconscious, adaptation
mechanism. This did not happen to all toponyms in this category in
al-Andalus, perhaps because Arabic was not the dominant language
in the place in question; on the other hand, it probably happened to
several toponyms there whose pre-Arabic etymon we do not now know
and cannot reconstruct. Correa’s support for this hypothesis implies
disagreement with Corominas, but in this case, at least, Corominas
seems not to be right.

Given the arrival of a spoken form of egabro without the initial vowel,
we next need to explain the rise of a variant which has changed the
newly initial consonant from voiced [g] to unvoiced [k]. Fortunately,
in the eighth and ninth centuries, which is when this change seems to
have occurred, such a development happens to be explicable. At that
time, the consonant [-k-] (between vowels in the same word), before a
mid or back vowel, was voicing to [ g]. For example, the correct spelling
LACUM had come to represent [la-go], pronounced with a [-g-]. But
all phonetic changes involve a period of variation, so [-ka-] and [-ga-]
were alternatives in the pronunciation of several words. Technically, this
development was probably still allophonic; that is, the /k/ phoneme (in
the word’s entry in the speaker’s mental lexicon), before such a non-
front vowel, led to the production of the sound [g] if it was intervocalic
within a word, and [k] in most other circumstances. So a [g] in [e-ga-
bro] could have come to correspond to a /k/ in the mental lexicon. In

“De la iglesia eleplense (hoy Niebla)”, pp. 43-78. The glossary referred to is that edited
by Claudio Garcia Turza and Javier Garcia Turza in El cédice emilianense 31 de la Real
Academia de la Historia: edicién facsimilar, edicién y estudio (Logrofio, 2004).
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this case, the consequence would have been that when the initial vowel
disappeared from [e-ga-bro], to leave a potential form [ga-bro], the [g],
no longer intervocalic in the word, might not have seemed right to
some speakers, and a [k-] variant could have appeared spontaneously.
This development was not inevitable or predictable, but neither is it
inexplicable. In any event, this is what happened. The rise of a variant
form beginning in [ka-] need not have led to the loss of the one in [ga-],
of course. The variation of [ka-] and [ga-] was not always resolved in
the same way. Word-initial [ka-] / [ga-] variation was sufficiently com-
mon in the Early Middle Ages for twenty of the one hundred and fifty
entries in Corominas’s briefer Etymological Dictionary of words origi-
nally beginning in [ka-] to end up in Spanish as words beginning with
[ga-], including, for example, gato and galdpago. Arabisms in Spanish
taken (in Corominas’s analyses) from Arabic words beginning in [ka-]
turn up in Spanish sometimes as [ka] (e.g. alcdzar, alcalde, candil) and
sometimes as [ga-] (e.g. gabdn, gaznate). This suggests that an [e-ga-
bro] that had lost its [e-] could well have had ninth-century variants
in both [ga-] and [ka-], awaiting some further non-linguistic factor to
lead to a preference for one rather than the other."

Before looking for this further factor, we need to consider the final
[-a] of Cabra, changed from the [-o0] of Egabro. The development of
[-o] to [-a] cannot just be a straightforward phonetic change. Yet a
change from [-o] (from an earlier [-um]) to [-a] seems to be implied
in all the adduced potential etyma for Cabra. And again, as with the
apheresis, Cabra is not alone in this. Oliver Asin has studied the general
Arabic preference for ending toponyms of indigenous origin with [-a]
(concentrating on the development of the toponym Castilla, perhaps
originally a kind of collective noun meaning “castles”). The documented
forms on the list reproduced above from Correa’s study, in Latin, Arabic
and Ibero-Romance, all end in [-a]; so do a majority of the placenames
on Visigothic coins, in fact, so this may not be a trend originating as
late as in al-Andalus itself. It is remarkable, even now, to see how few
toponyms in the former areas of al-Andalus end in [-o]. Arabic had
no [o]; the Latin/Romance sound [o] would often be reallocated in
Arabic speech to the phoneme /u/, reappearing in bilingual mouths as

2 Juan Corominas, Breve diccionario etimoldgico de la lengua castellana (Madrid,
1961). These words are discussed by Roger Wright, Late Latin and Early Romance
(Liverpool, 1982), pp. 8-9.



PLACENAMES IN EARLY MEDIEVAL DOCUMENTS 77

either an [o] or an [u] allophone. Both can be seen in the development
of Lisboa and, notably, Porcuna in the list above; in Porcuna the first
vowel reemerges as Romance [o] and the second as [u], which is the
opposite way round from the original Latin form. Correa also points
out that toponyms which originally ended in -ONEM very often turn
up in Spain, even in the North, as Romance names ending in -ona;
Barcelona, Tarragona and Carmona are just three examples whose anti-
etymological [-a] is already attested on Visigothic coins. The arrival of
variants in [-a] for our town’s name can be accounted for, but the loss
of the variants ending in [-0] is less easy to explain; a definitive change
from [-o0] to [-a] remains hard to understand in phonetic terms alone,
so some analogical or social reason needs to be envisaged for this vowel
too, as it is for the initial [k]. That is, we are still left wondering why
they collectively chose Cabra over the probable eighth-century variants
*Cabro, *Gabra and *Gabro.

So it is tempting to wonder further if that reason has something to
do with goats. The original name of the town, Igabrum, had nothing to
do with goats, and the attempts to trace it to Greek words for mountain
goats are absurd (though they still surface from time to time). But at
this point in the story we are brushing against the Latin and Spanish
words for ‘female goat: CAPRAM > cabra. The Latin word for ‘male
goat’ was a less similar caper, a form which in any event seems to have
died out in Ibero-Romance. The voicing of [p] to [b] in such words
as CAPRAM was normal. The plosive [b] of the eighth-century goat’s
name was probably still distinctive from the fricative [B] which is most
likely to have occurred in the placename in the mouths of Romance-
speakers; although not necessarily in the mouths of Arabic-speakers.
The sounds were close enough in the ninth-century for the two words to
have seemed very similar, if not identical, to bilingual Arabic-Romance
speakers.

Sometimes, when the phonetic evolution of placenames leads to
their sounding like some other word, the inhabitants object and resist
the development. They might react by clinging to the unevolved vari-
ant, since sound-changes always proceed via a phase when old and
new features are in variation together; as the inhabitants of EMERITA
seem to have done in choosing to preserve the name Mérida with its
otherwise surprisingly undiphthongized short stressed [¢], and its
surprisingly retained [i], probably in order to avoid confusion with
mierda (< MERDAM)—although in passing it is worth noting that the
pressure to drop the initial [e-] from EMERITA seems to have been
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more irresistible, which further suggests that the loss of [e-] in Egabro
had powerful motivation—; or they might react by changing the name
altogether, as when the inhabitants of Coyanza in Leén petitioned
Alfonso IX in 1208 to change the name of their town (to Valencia de
San Juan, in the event), apparently so that it would no longer sound
like the Leonese derivative of Latin COLEONES (‘testicles’).!* But on
other occasions, if the resulting homonymy or near-homonymy seems
appropriate or flattering (or even if it does not), the phonetic coincidence
can be welcomed as an impulse to popular etymologizing, rather than
being perceived as a homonymic clash in need of therapeutic resolution.
Many placenames are semantically motivated from the start in any event,
and popular etymology appears to be a deep instinct; a culture rooted
in St Isidore of Seville, the greatest popular etymologist of them all (and
now, as recently appointed patron saint of the Internet, overseeing all
the crazed popular etymology to be found there), would not necessar-
ily have found anything to object to, in the ninth century, in choosing
the variant, from among the several available variant pronunciations of
their name, that allied their town, river, mountains and even bishop, to
goats. Many studies of Hispanic toponymy find popular etymology of
this type at work, including recently those by Cuesta Estévez on Tarifa
and Marsé on Catalonia."

After all, the inhabitants of the Latin island of Capri seem not to
mind having an island whose name also implies an origin in goats (Latin
capri), although the etymologists prefer to propose an etymon in Greek
kaproi (‘boars, a supposition supported by the pre-Roman remains of
boars found on the island). The list adduced above, taken from Correa,
shows that the inhabitants of medieval Porcuna had no objection in
choosing the variant pronunciation of their town that seems to relate
to pigs, nor the inhabitants of Niebla in choosing an unexpected variant
in [n-] that allies their town to fog (which is not in fact a feature of the

3 Jaime Oliver Asin, “En torno a los origenes de Castilla: su toponimia en relacién
con los arabes y los beréberes”, Al-Andalus 38 (1973), 319-91 (referring to Cabra on
p- 357). For the avoidance of homonymic clash in these toponyms, see the discussion
in Wright, Late Latin, pp. 22-23.

'* Gaspar J. Cuesta Estévez, “Etimologia popular y otros problemas lexicologos en
la toponimia de Tarifa (Cadiz)”, in Actas del III Congreso Internacional de Historia de
la Lengua Espafiola, ed. A. Alonso Gonzdlez et al. (Madrid, 1996), pp. 1049-1058;
Francisco Marsa, “Testimonios sigilograficos de etimologia popular’, in Actas del I
Congreso Internacional de Historia de la Lengua Espafiola, ed. M. Ariza et al. (Madrid,
1988), pp. 1743-1753.
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town’s climate). The inhabitants of Le6n were shortly to do something
very similar. Leén, the toponym, has nothing to do etymologically with
lions. Leon, lion, comes from LEONEM, yes, but Ledn, the placename,
comes from LEGIONEM, having been the home of the only Roman
legion in the Peninsula for many long years. Losing the medial conso-
nant and its following [j] from LEGIONEM was not inevitable in the
course of phonetic evolution, but [le-6n] would have become one of
the available variant pronunciations; at which point the good folk of
Le6n saw no problem in choosing that variant over the others, losing
those medial sounds entirely, and they have become proud to embrace
the homonymic coincidence. So much so that we can date the terminus
post quem non of the relevant sound changes to necessarily earlier than
the earliest known use of a lion as the emblem of the city and of the
kingdom of Leodn (in the late twelfth century).

The inhabitants of Cabra now have an emblem of their town which
contains two goats rampant in the upper half. Indeed, one local website
proudly tells us that “el nombre de Cabra tiene su origen en las dos rep-
resentadas en la mitad superior de su escudo, animales que simbolizan
la prosperidad’, as if the shield preceded the name. Well, no, but we
can be grateful for this misunderstanding for such clear confirmation
of the force of popular etymology, and how the egabrenses (as they are
still called) are proud of their supposed link to goats. As it is now, so
it probably was then."”

We are safe in supposing that [ka-bra], ‘goat, with [b], was an available
Ibero-Romance word in ninth and tenth century speech, even though
the written form was then still usually capra with a p. The tenth-century
glossary in Emilianense 31, for example, contains (106v54): “sterillum ./
barba decabra Iocay” (a flower known as “goat’s beard”), with a letter b,
from the same source as the Liber Glossarum’s “sterillum; barba de capra
iocai” (Lindsay’s entry ST 118) and Goetz’s Corpus V. 389. 25, “stirillum;
caprae barba’, both with a letter p, where the Riojan Glossary’s form
cabra can only be explained by the existence of a pronunciation with
a voiced [b]. The entry in 10v16, “dame ./...Id, ~ capras montium’, in
which this final comment is a Riojan addition to the source, has the
word spelt with the correct letter p, but here the use of -as attests the
plural subject form of spoken Ibero-Romance [ka-bras] rather than

> The municipal shield of Cabra can be seen at www.pueblos-espana.org/andalucia/
cordoba/cabra.
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of the original Latin CAPRAE; thus collectively these entries assure
us of the word’s Ibero-Romance credentials, in both phonetics and
morphology.'s

The choice of the [ka-bra] (or [ka-Pra]) variant as the toponym had
potentially awkward consequences for later Latin-writing scribes. At
Cabra, by at least the ninth century, there was a placename [ka-fra],
semantically associated with the word for ‘goat’ in the minds of at least
some of the inhabitants. This second word [ka-bra], ‘goat, had a standard
written form in capra. Scribes either knew this because they had been
taught it, or they could get it right by intelligent guesswork. Conversely,
the connection between spoken [ka-PBra] and written Egabrum became
less obvious. Scribes in Cabra, and in Cérdoba, and perhaps on occa-
sion further afield, would still probably then know, because they had
been taught, that Egabrum was the written form, strange as that might
have begun to seem. We can tell this from the Acts of the Council of
Coérdoba of 839, which were concerned to denounce a heresy taking
place in a cave in the diocesis of Cabra, probably in or near the town
which has been known since 1257 as Aguilar de la Frontera but was
called Ipagrum or Epagrum at that time. (Corominas said that Ipagrum/
Epagrum was Priego, but it is not.) The scribe of these Acts, whose
original survives, wrote the adjective egabrensis (1. 4) and egabrense
(1. 7; 8. 4), and the noun egabro once (apparently a dative form, 8. 5).
The bishop Recafredus, bishop at the time of both Cérdoba and Cabra,
signed personally as Recafredus cordobensis seu egabrensis.'” Obviously,
the bishop and his tame scribe, however they pronounced them, knew
that the proper written forms ought to be Egabro and Egabrensis. Indeed,
educated people of the area knew, and still know, that the adjective
was and is egabrense, so this difference, between the toponym and the
stem of the gentilicio, would not have been too difficult to grasp even
when the time came when everybody in the area, educated or not, said
[ka-Pra] for the name of their town. Calling the town after a goat was
one thing; calling themselves cabrenses or cabrinos would have seemed
less attractive. After all, there was still more similarity between the

!¢ The Riojan glossary is the one edited by the Garcia Turza brothers (see note 12);
some of its sources are those reproduced in Georg Goetz, Corpus Glossariorum Latino-
rum, V: Placidus, Liber Glossarum, Glossaria Reliqua (Leipzig, 1894) or Wallace M. Lind-
say, Glossarium Ansileubi sive Librum Glossarum (Paris, 1926; Hildesheim, 1965).

17 The Acts of the Council of Cérdoba of 839 are printed in Gil's Corpus, pp. 135-41,
and discussed by Simonet, Historia, pp. 371-373. I am currently preparing an edition
of these Acts, together with a study of their language.
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two words egabrenses and [ka-Pra] than there was between the nearby
equivalents tuccitani and [mar-tos] (see below).

Shortly afterwards, in the 850s, Eulogio de Cérdoba, who was prob-
ably intellectually involved at the time of the condemnation of the Cabra
heresy in 839 (although he never referred to it in his extant writings),
wrote the form egabrenses without any apparent hesitation; yet he did
not write the toponymic noun at all. His three uses are:

1) Argimirus quidam confessor uir nobilis et aetate iam plenus ex
oppido egabrensi cognationem ducebat (Memoriale 3. 16. 1. 2)

2) Beatus igitur Rudericus presbyter ex quodam uico egabrensi pro-
genitus (Apologeticus Martyrum 21. 3)

3) Witesindus quidam uir aetate iam plenus ex provincia egabrensi
(Memoriale 3. 14. 1. 2).

Shortly afterwards, Sanson used egabrensis and egabrensem (Apologe-
ticus 2, Praefatio 8. 4 and 8. 26), once referring to the see and once to
the bishop. Eulogio and Sansén did not refer directly to the town with
the toponym. The town, village and diocese are here given toponymic
adjectival accompaniment, almost as if the authors were consciously
avoiding writing the noun. Maybe they were embarrassed by the goat
connection. The word capra does not appear in Eulogios work at all,
although the phrase in pellibus caprinis, ‘in goat-skins, does (Memoriale
1. 1. 6. 14).1

There would have been no great problem if the only people who
wanted to mention Cabra in writing were living in the area. Most of
the time that was the case. But suddenly Cabra became of interest to
writers elsewhere as a result of its starring role in the life of Ruy Diaz,
El Cid. In (probably) 1080 he was sent by Alfonso VI of Ledn to collect
the parias from Sevilla while Garcia Orddfiez was sent to collect them
from Granada. The King of Granada, accompanied by Garcia Ordéiiez,
attacked Cabra, which was just over the border in the kingdom of
Sevilla. In the resultant battle Ruy Diaz captured Garcia Ordéiez and
(according to the tale that survived) pulled out part of his beard. The
toponym in the epic poem, when that poem came to be written down

'8 The works of Eulogio and Sansén are published by Gil in his Corpus; for Eulogio’s
language, see also Joaquin Mellado and Maria J. Aldama, Concordantia in Eulogium
Cordubensem (Hildesheim, 1993).
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in the early thirteenth century, presented no problem here to the writer,
since Romance writing had settled naturally on the form Cabra:

Commo yo auos conde enel castiello de cabra
Qiido pris acabra & auos por la barba (lines 3287-88).

The later prose redaction, in the so-called Cronica de Veinte Reyes, uses
the same spelling: “..commo yo la mesé a uos, conde, en el castillo
de Cabra.."”

But the writers and authors of earlier accounts in Latin preferred not
to do that. The place is mentioned once by name in the twelfth-century
Historia Roderici, at the very end of section 7:

Uenerunt itaque depredantes omnem terram illam usque ad castrum,
qui dicitur Capra.

This author again sounds a bit uneasy about the placename, and not
being from the area, he may well not have known the spoken adjectival
form egabrense. He did not merely write usque ad Capram. He could
have written usque ad Egabrum, but we can deduce that he did not
know that form either. Knowing that the place was called [ka-Pra], but
not knowing how that ought to be written; probably knowing that the
word [ka-Pra] meaning “goat” was written as capra, but not wanting to
imply that the Granadan army had attacked a goat; he specified explicitly
that this was the name of a fortified town, castrum qui dicitur Capra
(Emma Falque’s punctuation looks misleading to me; the comma may
be better omitted). This problem only arose because he did not know
the forms Egabrum or egabrensis.*

Scholars are divided over whether the Historia Roderici and the Car-
men Campi Doctoris are related in some way, and, if so, which author
exploited the other. I have argued that the Carmen was written first,
and that the author of the Historia had met the Carmen but preferred
not to use it for details when he had available a more reliable source;
other scholars see the relative chronology as vice versa. Either way, the
later author (whichever that was) did not exploit the other’s choice of

¥ Poema de Mio Cid; edicién facsimil (Burgos, 1988); Nancy Joe Dyer, El Mio Cid
del taller alfonsi (Newark [Delaware], 1995).

% Emma Falque Rey (ed.), “Historia Roderici vel Gesta Roderici Campidocti’, in
Chronica Hispana Saeculi XII, ed. Emma Falque, Juan Gil and Antonio Maya, CCCM
71 (Turnhout, 1990), pp. 1-98 (at p. 50).
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toponymic form for this town. The twenty-first stanza (lines 81-84) of
the Carmen Campi Doctoris reads as follows:

Hec namque pugna fuerat secunda,
In qua cum multis captus est Garsia;
Capream uocant locum ubi castra
simul sunt capta.

This (Capream uocant locum) is simply not true. Nobody called the
place Caprea, with that added vowel e, neither in writing nor in speech.
As with a number of others, our poet’s choice of toponymic form here
depended on how many syllables were needed in his line rather than
on anything else. This is in fact the author’s over-riding aim; getting the
right number of syllables was more important to him than the sense.”!
But he was not choosing a nonsense form. Caprea was a genuine Latin
word, meaning either a ‘wild she-goat’ or a ‘roe deer’ The poet needed a
three-syllabled word. The forms Igabrum or Egabrum would have suited
his purposes well, if he had known them; this poet made the distinction
between Latin and Romance which the Cérdoba writers did not, so the
written forms Igabrum and Egabrum would indeed have meant to this
poet three-syllabled forms pronounced as [e-ga-brum] and [i-ga-brum]
rather than [kd-Pra]. All this poet seems to have known is that this place
in the remote south is apparently named after a goat, [ka-Pra]. Yet Capra
is two syllables. Not enough. However, our poet was a connoisseur of
Virgil, taking much of his vocabulary in the Carmen from the Aeneid.
As well as using forms of caper/capra on six occasions, Virgil had also
used the words caprea, for a “mountain goat” (Aeneid 10. 275; Georgic
2. 374), and capreoli (Eclogue 2. 41). Caprea has three syllables. So the
poet chose it. His audience in Catalonia would not have known better,
after all. He was not to know that busybodies of a millennium later
would scrutinize his choice this closely.

Montaner Frutos’s note on this form is, as usual with his comments
on language, inadequate: “Caprea—por el usual Capra—puede con-
siderarse como una grafia cultista, en la linea que caracteriza al poeta

21 The Carmen Campi Doctoris is edited by Wright, Early Ibero-Romance, chapter
16, dated there to 1083; and by Alberto Montaner Frutos and Angel Escobar, Carmen
Campidoctoris, o poema latino del Campeador (Madrid, 2001), who date it almost a
century later. The language of the Carmen is further discussed by Roger Wright, “The
language and composition of the Carmen Campi Doctoris”, in Poesia latina medieval
(siglos V-XV), ed. Manuel C. Diaz y Diaz and José M. Diaz de Bustamante (Florence,
2005), pp. 483-493.
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respecto al uso de topénimos”. In the first place, Capra is certainly not
the usual form. More significantly, what Montaner can possibly mean
by “cultista” is indecipherable. Caprea is not a Latinism, at least, for the
Latin form would have been Igabrum or Egabrum. The use of Caprea
here is just a mistake.*

No Latin writer of the time seems to have thought of writing Cabra,
with a letter b, as a Latin form (with an accusative **cabram, etc.).
Rather sweetly, the nineteenth-century scholar Emil Hiibner, writing
his Latin commentary on his inscriptions, did just that, starting almost
every comment on these inscriptions with the form Cabrae (locative or
genitive) and also pointing out that non procul a Cabra distat Lucena,
rather than using the correct Latin form Igabrum which he was attest-
ing on that same page (page 216). Since Cabra (with a b) in Latin does
not mean “goat’, Hiibner’s use of it in written Latin seems an obvious
answer now to any possibility of goat-related embarrassment.

Such problems were not unique to the egabrenses, of course. Indeed,
there were a variety of toponym-related problems commonly experi-
enced by Latin-writing scribes in al-Andalus. Sometimes the difficulty
had nothing primarily to do with the Arabs. For example, the town
known since the tenth century to the Arabs, but probably also to
everybody else, as Martos (in the modern province of Jaén), is the
place known to the Romans as Tucci (a name of pre-Roman, but Indo-
European rather than Iberian, origin); Tucci uetus turns up in the same
paragraph of Pliny as Baedro. There are several examples of a Tuccitanus
episcopus signing the seventh-century Toledo Councils. The earliest
Martos-like attestation is a tenth-century Arabic form transliteratable
as Martus (in a comment by the Eastern geographer Al-Mugqaddasi,
born in 945 A.D.). The ninth-century Cérdoba writers refer to the town
with adjectival periphrases: Eulogio de Cordoba writes Tuccitanae urbis
(Memoriale Sanctorum 2. 8. 8. 13) or oppido Tuccitano (Memoriale 3. 13.
2); and Sanson, who was actually there in Martos at the time, refers to
the Tuccitane catedre (Apologeticus 2, Praefatio 10. 19), the Tucitanam
eglesiam (Apol. 2. 2. 11), the Tucitane catedre with one ¢ (Apol. 2. 4. 5)
and even the Tuccitane plebe (Apol. 2. 10. 6). In each of these cases it
might seem easier to us for them to have used the noun Tucci, but they
preferred the adjective Tuccitanus (or Tucitanus). In Sanson’s case this
seems particularly significant; we wonder if he can really have been

> Montaner, Carmen, p. 255.
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there and not known the form Tucci; or maybe Tucci seemed to him
at best improbable as the written form of [mar-tos]. The source of the
form Martos itself may or may not be Roman; Hiibner refers to a Roman
inscription from Martos which does not use the form Tucci and does
use the noun phrase civitas martis, not necessarily for exactly the same
place; but this is a thread not to be followed up here.

Some places acquired Arabic names that displaced earlier Roman
ones; Guadix was Accitana urbs to the Cérdoba writers, for example.
But greater problems awaited the scribes attempting names with no
previous Latin counterpart. And these problems did not necessarily get
easier over time, or stay confined to orthography. The names might also
need to be adjusted to Latin grammar. Emma Falque has studied how
the manuscripts of Lucas of Tuy’s Chronicon Mundi (of the thirteenth
century) write the city which we now write as Badajoz, as Badalot,
Badayoz, Badaioz, Badalozum, Badaiozum; and she comments on the
phonetic inspiration for each form. But it is worth pointing out in
addition that the scribe also had to decide whether to leave such forms
invariant (as in the first three of these forms) or to add morphemes such
as -um for morphosyntactic purposes (as in the last two).” Or, indeed,
they might use the inflections metri gratia. The scribe of the Carmen
Campi Doctoris exemplifies this neatly. He adds a spoken [-um], and a
written -um, to the Arabic placename [al-me-ndr] when creating line
98: quod adhuc mauri uocant almenarum. But the mauri who are appar-
ently being said here to say [al-me-nd-rum] would certainly not have
added any [-um] in their spoken form. The written -um is a Latinate
addition, here required in order to achieve both the correct number
of syllables in the line and the stanza’s homoteleutic rhyme in [-um],
as is achieved by the three other words at the ends of the lines in this
stanza, and for no other reason. Three lines before this, the personal
name Alfagib, the ruler of Lérida, which was not in a rhyme position
and was required to be trisyllabic, had been left with no such Latinate
affix: simul cum eo alfagib ilerde (1. 95). Scribes in al-Andalus similarly
had to decide whether to add Latin morphology to Arabic names all
the time, although not often (if ever) in verse.

» Emma Falque Rey, “La insercién del romance en los textos historicos latinos
medievales”, in Lengua romance en textos latinos de la Edad Media, ed. Hermdgenes
Perdiguero Villarreal (Burgos, 2003), pp. 71-79.
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Once the Romance spelling of placenames became largely standard-
ized in the thirteenth century, as the form taught to scribes, this problem
was largely over. But the previous vicissitudes of the placename Cabra,
and others, are an instructive insight into the difficulties of topono-
mastics; placenames sometimes seem to follow different regularities of
development from other words, causing problems both for the modern
etymologist and for the medieval scribe, as well as providing entertain-
ment for the practitioners (and readers) of popular etymology.**

* Professor Harvey has pointed out to me that the “q-br-” root in Arabic meant
“grave, graveyard”, which might have been another powerful factor in the desire of
bilingual egabrenses to reduce [e-gd-bro] to [ka-bra] and thereby give their placename
some semantic motivation.



PICNIC AT MADINAT AL-ZAHRA’

Ann Christys (University of Leeds)

The history of medieval Iberia comes in two parts—the history of al-
Andalus and that of the Christian kingdoms that gradually engulfed
it—which were allocated to separate volumes of the Historia de Espafia
Menéndez Pidal. Richard Fletcher was one of the few scholars to cross
the historiographical frontier, perhaps inspired by the ease with which
his hero, the Cid, served Muslim as well as Christian lords. For many
medievalists al-Andalus remains a special corner of the past, exotic and
remote in quite a different way from contemporary Christian Europe,
her history told in Arabic sources that appear uniquely unreliable. At
the centre of this history is Cérdoba of the caliphate, when the city
is supposed to have had as many as a million inhabitants. Yet most
of the Arabic historians who described Cérdoba in her heyday were
writing after the fall of the Umayyads, when much of the city lay in
ruins. Their nostalgia for al-Andalus passed into the cultural memory
of Islam, where it still exerts a powerful hold. The Palestinian Mahmuad
Darwish (b.1941) began one of his poems: “If I were to start all over
again.... I'd set out again on the road that may or may not lead to
Cérdoba...”" where Cérdoba has become the mythical homeland to
which he is unable to return. In modern western historiography too,
Cordoba is perceived as unique, a haven of multicultural tolerance, the
“ornament of the world”?

Yet the virtual silence of Latin sources composed in the North and
the few surviving Christian writings in Arabic from al-Andalus fuels
the suspicion that the Arabic historians’ picture is overdrawn. Archae-
ology, above all the excavation and partial reconstruction of Madinat
al-Zahra'—the palace city outside Cérdoba, built by ‘Abd al-Rahman III,

! Mahmoud Darwish Ward Aqall (Acre, 1987), p. 9, trans. Reuven Snir “Al-Andalus
in Modern Arabic Poetry”, in Stacey N. Beckwith, ed. Charting Memory: Recalling
Medieval Spain (New York and London, 2000), p. 264; Gil Anidjar, Our Place in al-
Andalus (Stanford, 2002).

? Maria Rosa Menocal, The Ornament of the World (Boston, New York, London,
2002).
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c. 940—is beginning to uncover Islamic Cérdoba;’ it has yet to resolve
“the huge contradiction between the almost magical impact provoked
on the oriental and occidental imagination by the evocation of Islamic
Spain and the reality of the vestiges that remain”* Apart from the
Mezquita and Madinat al-Zahra’, there are a few ceramics and ivories,
and one book from the library of al-Hakam II, said to have housed
400,000. Compare this poverty of material evidence with the legacy
of the Carolingians, whose capital would fit into a tiny corner of the
area supposedly occupied by that of the Umayyads. Cérdoba seems to
have melted away like one of the cities of fable. Until more Hispanists
are prepared to consider the evidence for medieval Iberia as a whole,
al-Andalus will remain in the realm of the fabulous.” My purpose in
this paper is to reflect on this problem, using an account of a picnic
at Madinat al-Zahra’ to represent both the period when our image of
Coérdoba was developing, and the potential as well as the pitfalls of the
Latin and Arabic sources for that period.

The main protagonist of the story of the picnic is al-Mu'tamid ibn
‘Abbad, the ruler of Seville from 1069-91. A contemporary Christian
ruler, Alfonso VI of Leén-Castille (1065-1109) will appear later in
connection with a proposed visit to Madinat al-Zahra’, albeit not his
own. Seville under the Abbadids, in particular al-Mu'tamid’s father
al-Ma’'mun, was the most successful of the warring city states that suc-
ceeded the caliphate.® They are known today as the “taifa” kingdoms,
although this terminology was not used of al-Andalus in this period,
but only of a later fragmentation of power in North Africa under differ-
ent circumstances.” In the second half of the eleventh century, Seville

* See e.g. “La Qurtuba isldmica” in Javier Ferndndez, ed. Guia Arqueolodgica de
Cérdoba (Cérdoba, 2003), pp. 117-202.

* Marthe Bernus-Taylor “Lart d’al-Andalus du VIII® siecle au 1086, in Les Andalousies
de Damas a Cordoue (Paris, 2000), pp. 56-71 at p. 56.

* Robert Irwin, “Andalusia of the mind”: review of Salma Khadra Jayyusi, ed. The
Legacy of Muslim Spain, 2nd edn (Leiden, 2000), in Times Literary Supplement 13
August, 1993, p. 8.

¢ Hugh Kennedy, Muslim Spain and Portugal (London, 1996) pp. 130-4; David J.
Wasserstein, The Rise and Fall of the Party Kings (Princeton, 1985); idem, The Caliphate
in the West (Oxford, 1993).

7 Miquel Barceld, “De Mulk al Muluk: Esperando a los al-murabitun”, in Carlos
Laliena Corbera and Juan E Utrilla, eds., De Toledo a Huesca: sociedades medievales
en transicion a finales del siglo XI (1080-1100) (Zaragoza, 1998), pp. 61-6; it was the
name given to the successors of Alexander the Great and the Parthian rulers in Iran:
Kennedy, Muslim Spain and Portugal, p. 130.
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expanded into the Algarve, and seized Cérdoba.® Rivalry between the
taifas took priority over religious concerns, and little attention was paid
to the religious obligation to wage jihad against the Christian infidels in
the north. In an attempt to avoid confrontations with Christian armies,
the Abbadids paid tribute to Fernando I of Ledn-Castile, and then to
his son Alfonso VI, even though the two kingdoms did not have a
common border. Christians too abandoned the rhetoric of Reconquest
that characterises the Asturian chronicles in favour of the practicalities
of power,’ forming alliances with taifa rulers against common enemies.
Ibn ‘Ammar, a poet in the service of al-Mu'tamid, hired an army from
Alfonso, and in 1078/9, the two rulers mounted a joint offensive against
Badajoz. Alliances were sometimes negotiated by individuals who
changed sides, such as Sisnando Davidiz, a Christian from Seville, who
acted as the Abbadid’s ambassador to Fernando, but who subsequently
served Alfonso VI in his dealings with the Muslim rulers of Toledo."
In this context, the Cid “was merely the most skilful and successful, but
by no means the only man of his type”!! It is these shifting allegiances,
of which’Abd Allah, the ruler of Granada, left an eye-witness account,'
rather than religious differences, that characterise the history of al-
Andalus in the eleventh century. Not until the 1120s did attitudes on
both sides harden into those of jihad and Crusade. Under al-Mu'tamid,
Seville failed to negotiate the political rapids. He seems to have been
responsible for calling upon Yusuf ibn Tashufin, the Almoravid ruler
of North Africa, for help against Alfonso—although the Arabic histori-
ans differed on this—a decision which led to the downfall of the taifas
and the exile of al-Mu'tamid to Aghmat in Morocco, where he died
in 1095. Al-Mu'tamid was also a poet.”* Several studies were made of

8 Anon. Fath al-Andalus (La conquista de al-Andalus), ed. Luis Molina (Madrid,
1994), pp. 116-7.

° Richard Fletcher, “Reconquest and Crusade in Spain ¢.1050-1150", Transactions
of the Royal Historical Society, 5th ser., 37 (1987), 31-47; Wasserstein, Rise and Fall,
p- 259.

10 Ramén Menéndez Pidal and Emilio Garcia Gomez, “El conde mozarabe Sisnando
Davidiz y la politica de Alfonso VI con los taifas,” Al-Andalus 12 (1947), 27-41.

1" Fletcher, “Reconquest and Crusade”, 36.

12 ‘Abd Allah, El siglo XI en 1° persona. Las “memorias” de Abd Allah, ultimo rey ziri
de Granada, destronado por los Almordvides (1090), ed. Evariste Lévi-Provengal, trans.
Emilio Garcia Gomez (Madrid, 1980).

B Al-Mu'tamid, Diwan, ed. Ahmad Badawi and Hamid ‘Abd al-Majid (Cairo,
1951).
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his life and poetry in the twentieth century.!* The biography of a poet
king, who married one of his wives simply because she finished a line
of one of his verses, and of his tragic end as an exile from al-Andalus,
was irresistible. The story of the picnic at Madinat al-Zahra’ is just one
of the romantic episodes attached to his name.

The source for this story seems to be a work entitled Collars of gold
concerning the excellencies of the famous,” an anthology of poetry and
anecdotes about the poets and other scholars of al-Andalus composed
a generation or two later by the Andalusi scholar Ibn Khaqan. Ibn
Khaqgan’s contemporaries condemned his unscrupulous plagiarism, and
the compiler himself came to a bad end, murdered in an inn in Fés in
1134 or 1140 on the orders of the emir Abu I-Hasan Ali ibn Yusuf ibn
Tashufin, the brother of the man who commissioned the anthology. The
Collars of Gold, however, must have been popular, since it survives in
several manuscripts; it is an important source for the literature and to
a lesser extent the history of al-Andalus in the eleventh century. Later
authors quoted it extensively. Among them was al-Maqgqari, (b. Tlemcen
1577 or 1591-2, d. Cairo 1632) whose history of al-Andalus and the
Maghreb, to which I shall return, is still used as one of the main sources
for al-Andalus. As is common, but by no means invariable practice in
Arabic historiography, as we shall see, Ibn Khaqan gave his authority
for the story. It was told to him by “the wazir and scholar Abu al-Hasan
ibn Saraj, that he [al-Mu’tamid] went to al-Zahra’ with the wazirs and
secretaries”—although he can’t recall exactly when this was....

They wandered from palace to palace, hacking away at the branches
and brambles. They climbed to the topmost rooms, exchanging cups of
wine among those high terraces until they arrived finally in the garden
after having examined the ruins closely, their view increasing in incre-
ments as they went. In the garden they settled themselves on springtime
carpets striped with white flowers and bordered with streams and water
channels...overlooked by the ruins of those halls which, like bereaved
mothers, mourn the devastation and the end of the joyful gatherings, now
that the lizard plays among the stones and croaks on the walls. Nothing
remained except holes and stones: the pavilions had collapsed and youth
had become old age, as occasionally iron becomes soft and that which

4 See e.g. Patricia Diaz Pereda, “Al-Mu’tamid, rey de Sevilla y poeta universal’,
Historia y vida 324 (1995), 49-60.
' Qald’id al-igyan fi mahas al-i'yan.
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is new rots. All the while they drank cups of wine and wandered about,
both enjoying themselves and yet pausing for reflection.'®

Madinat al-Zahra’ passed from construction to romantic ruin in little
over a century. Abd al-Rahman III started to build shortly after he
adopted the title of caliph in 929. The elaborate ceremonial with which
foreign embassies were received at the palace was described both in the
Arabic sources'” and in the Life of John of Gorze, who visited Cérdoba in
the 950s."® Yet, although it is often described as a city, Madinat al-Zahra’
was built on a small scale, designed to accommodate only the caliph,
his heir al-Hakam and the residences of a small number of courtiers,
with the infrastructure to support them.”” Madinat al-Zahra’ may have
been in use for less than fifty years. Towards the end of the tenth cen-
tury, the wazir al-Mansur built himself a new palace, confusingly for
both medieval writers and modern historians called Madinat-al-Zahira,
to the south-east of Cérdoba. In 1010, during the civil wars that fol-
lowed al-Mansur’s death, the Berbers destroyed ‘Abd al-Rahman’s city.
Madinat al-Zahra’ soon took on almost mythical status as a symbol of
the tragic fate of the Umayyads.?' It is a prime example of the lieux de

' Tbn Khagan, al-Fath ibn Muhammad, Le collier dor, ed. Sulayman al-Harayiri
(Marseilles and Paris, 1860), p. 11, repr. as Kitab Qala’id al-‘iqyan li-Abi Nasr al-Fath
ibn Khaqan (Bulaq, 1284/1867), p. 9; there are several more modern editions that I
have been unable to consult; al-Maqqari, ed. Reinhardt Dozy, Analectes sur Phistoire
et la littérature des arabes d’Espagne, 2 vols. (Leiden and London, 1855-61), 1:411-12,
trans. in D. Fairchild Ruggles, Gardens, Landscape and Vision in the Palaces of Islamic
Spain (University Park, Pennsylvania, 2000), p. 137.

17 Miquel Barceld, “El Califa patente: el ceremonial omeya de Cérdoba o la escenifi-
cacion del poder” in Reyna Pastor de Togneri, Ian Kieniewicz, Eduardo Garcia de
Enterria et al., eds., Estructuras y formas del poder en la historia (Salamanca, 1991), pp.
51-71; trans. Michael Kennedy, “The manifest caliph: Umayyad ceremony in Cérdoba,
or the staging of power”, in Manuela Marin ed., The Formation of al-Andalus, 2 vols.
(Aldershot, 1998), 1:425-457.

'8 Vita Johannis Gorzensis, MGH SS 4:335-77.

¥ Eduardo Manzano Moreno, “El circulo de poder de los califas omeyas de Cérdoba’,
Cuadernos de Madinat al-Zahra' 5 (2004), 9-30 at 15.

» Tbn ‘Idhari, Kitab al-bayan al-Maghrib 3 vols. ed. Reinhardt Dozy, Histoire de
IAfrique et de IEspagne intitulée al-Bayano-I-mogrib par Ibn Adhari de Maroc et frag-
ments de la Chronique de Arib de Cordoue (Leyden, 1848-51), revised ed. Evariste
Lévi-Provengal and Georges Séraphin Colin, Al-Bayan al-Mughrib, 2 vols. (Leiden,
1948-51) and Lévi-Provengal, Al-Bayan al-Mughrib, tome troisiéme, Histoire de I'Espagne
Musulmane au XI° siécle (Paris, 1930), 3:101-2; partial trans. Felipe Maillo Salgado, La
caida del califato de Cordoba y los reyes de taifas (Salamanca 1993).

2! Ruggles, Gardens, Landscape, pp. 135-6.
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mémoire analysed by Pierre Nora.”> Madinat al-Zahra’ was identified with
the Abbasid capitals Samarra and Baghdad and with a city mentioned
in the Qur'an called “Iram of the columns” that echoed the Temple of
Solomon. Descriptions of Madinat al-Zahra’ were transferred to later
palaces of al-Andalus, such as that built by al-Ma'man in Toledo in the
mid eleventh century, which has since disappeared. For the seventeenth-
century historian al-Maqqari, the idea that Madinat al-Zahra" would
become a lieu de mémoire was inherent in the palace from its foundation.
He records a courtier of ‘Abd al-Rahman III saying of the new build-
ing: “If over it wafts the breeze of memory and nostalgic yearning, and
tender trees water it, then it will not fade”?* And with the destruction
of Madinat al-Zahra’, said an eleventh-century historian, Ibn Hayyan,
“the carpet of the world was folded up and the beauty that had been
an earthly paradise was disfigured”*

There is little contemporary evidence for the building of Madinat
al-Zahra’ or for its destruction.”® The scholar Ibn Hazm (d.1064) gave
an eye-witness account of the destruction of Cérdoba and mourned the
loss of his old home on the west side of the city,? but did not single out
‘Abd al-Rahman’s palace. The earliest detailed description of Madinat
al-Zahra’ is that attributed to Ibn Hayyan, who was born in Cérdoba
just before the end of the caliphate and lived until 1076.%” Later Arabic
historians remembered Ibn Hayyan as the author of more than two
hundred volumes of history, but only sections of one of his works, the
seven-volume Mugtabas, survive. Nearly all his evidence for the elev-

22 Pjerre Nora, “Entre Mémoire et Histoire” in idem, Les Lieux de Mémoire sous la
direction de Pierre Nora vol. 1 La République (Paris, 1984), pp. xvi-xlii.

# Al-Maqqari, Nafh al-tib ed. Reinhardt Dozy, Gustave Dugat and William Wright,
Analectes sur Uhistoire et la littérature des Arabes d’Espagne par al-Makkari, 2 vols.
(Leiden, 1855-61, repr. Amsterdam, 1967), 1:379.

# Ibn Hayyan cited by Ibn Bassam, in Emilio Garcia Gémez, “Algunas precisiones
sobre la ruina de la Cérdoba Omeya,” Al-Andalus 12 (1947), 267-293 at 281; Ruggles,
Gardens, Landscapes, pp. 135-6.

» Al-Idrisi said that by the time he was writing, Cordoba had been suffered such ill
fortune that very few people lived there. The palace at Madinat al-Zahra' remained “too
beautiful to describe, but the rest of the city was in ruins, on the point of disappearing”:
Al-1drisi, Description de IAfrique et de U'Espagne ed. and trans. Reinhardt Dozy and
Michael Jan De Goeje (Amsterdam, 1969), text p. 212, trans. pp. 262-3.

% Ibn Hazm, Tawq al-Hamama f7’l-ulfa wa l-ullaf, ed. ‘Thsan ‘Abbas, Rasda’il, 4 vols.
(Beirut, 1980-83), 1:227-28, trans. Alois Richard Nykl, A Book Containing the Risalah
known as The Dove’s Neck-Ring about Love and Lovers (Paris, 1931), pp. 135-6.

77 Peter C. Scales The Fall of the Caliphate of Cérdoba (Leiden, 1994), pp. 11-18;
Emilio Garcia Gémez, “A proposito de Ibn Hayyan’, Al-Andalus 11 (1946), 395-423.
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enth century comes to us at one or more removes. We are dependent
on a twelfth-century Andalusi author, Ibn Bassam, the author of a
large collection of biographies of the secretaries, historians and poets
of al-Andalus, for Ibn Hayyan’s account of the destruction of Madinat
al-Zahra'. And we have to resort to two Maghrebi historians—Ibn Tdhari
from the fourteenth century and al-Maqgqari from the seventeenth—for
Ibn Hayyan’s description of the building of the palace. Al-Maqqari gave
the authorities for Ibn Hayyan’s description; he “obtained his informa-
tion from the mouth of Ibn Dahin the jurist, who obtained it from
Muslamah ibn ‘Abd Allah, the teacher and architect”* The latter was
one of the builders of Madinat al-Zahra’. The three names make rather
a short chain of witnesses to cover a century.

In 1987, Labarta and Barcel6 analysed the literary evidence for the
building of Madinat al-Zahra®in a paper whose implications have not
been fully realised, because it casts grave doubts on the veracity of the
sources. Apart from entries in Arabic biographical dictionaries refer-
ring to men who lived at Madinat al-Zahra’, nearly all our informa-
tion is derived from Ibn Hayyan. Yet later writers who often claimed
to be quoting from Ibn Hayyan, differed over the site of the palace,
the date of its construction, its size, the number of men and beasts
involved in the work, and the materials used. One suspects some of
these later accounts of wilful exaggeration. Ibn Tdhari, writing in Feés
c. 1312, claimed that in the time of ‘Abd al-Rahman III, 8,000 loaves of
bread were required every day just to feed the fish in the fish-ponds.*
Another, Ibn al-Khatib of Granada (1313-1374), who copied from Ibn
‘Idhari, sometimes without attribution, inflated that figure to 12,000.**
Unless vast fishponds remain to be uncovered by the archaeologists,
these myriad fish were housed in three smallish pools in front of the
reception hall now known as the “Salén Rico”. Similarly, archaeologists

2 Al-Maqqari, Analectes, 2:119.

% Ana Labarta and Carmen Barceld, “Las fuentes arabes sobre al-Zahra: estado
de la cuestion” Cuadernos de Madinat al-Zahra' 1 (1987), 93-106; for extracts from
these sources in Arabic and in Spanish translation, see Mohamed Meouak, “Madinat
al-Zahra’ en las fuentes 4rabes del occidente islamico”, Cuadernos de Madinat al-Zahra’
5 (2004), 53-80.

* Tbn ‘Idhari, Al-Bayan 2:231.

3! Ibn al-Khatib, Kitab a‘mal al-a‘lam fi man buyia qabla Uihtilam min malik al-Islam
ed. Evariste Lévi-Provencal (Beirut, 1956), p. 38, trans. Wilhelm Hoenerbach, Islamische
Geschichte Spaniens (Ziirich and Stuttgart, 1970), p. 123.
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have revealed that the splendid mosque that Ibn Idhari described was
in fact very modest in size.

It is not clear exactly when the tradition of talking up the splendours
of Madinat al-Zahra’ started, but nostalgia for Cérdoba was already a
powerful theme in the eleventh century. Ibn Hayyan looked back on the
days of the Umayyads from his own time of civil strife. In an attempt
to disguise the decline of al-Andalus, the taifa rulers paraded a number
of men whom they falsely claimed to be Hisham II, the last Umayyad
caliph, and copied Umayyad architectural styles and ceremonial. The
taifa period too passed into legend, to be remembered as a second
Golden Age. Al-MaqqarTs history of al-Andalus focussed on her poets
and scholars. Writing of the eleventh century, he quoted a passage from
the Mishab of Ibn al-Hijari (1100-55). The original version of the work
does not survive, but Ibn al-Khatib gave a short biography of its author,
which mentions the writing of the book with this title in six volumes
on the history of al-Andalus and North Africa when the author was at
the court of “‘Abd al-Malik ibn Sa‘id in Alcala;* several later Maghrebi
historians cited it. According to Ibn al-Hijari, learning flourished at
the taifa courts, “since every one of the usurpers disputed with each
other the prize of prose and poetical composition, and overstocked
their markets with all departments of science; encouraged literature
and treated the learned with distinction, rewarding them munificently
for their labours...”** The historian Ibn Hayyan was a favourite of the
taifa rulers, who were “naturally avid to become acquainted with the
historical labours in which Ibn Hayyan had portrayed them”?*

Not surprisingly, historians singled out Seville and its rulers for special
praise. For al-Maqqari, al-Mu'tamid of Seville was “the most liberal,
high-minded and munificent of all the rulers of al-Andalus.. . his court
became the meeting place of the learned and his capital the resort of
poets and literary men; so much so that there never was a king at
whose court a greater number of eminent men were assembled.”* These

% Dozy, Scriptorum arabum loci de Abbadidis, 3 vols. (Leiden, 1846-63), 2:143.

3 Al-Magqqari, The History of the Mohammedan Dynasties in Spain by Ahmed ibn
Mohammed al-Makkari, trans. Pascual de Gayangos, 2 vols. (London 1840-1843, new
edn. 2002), 1:34.

3 Ibn Bassam, Dakhira, cited by Garcia Gomez, “A propésito de Ibn Hayyan”, 404.

% Al-Maqgqari, History of the Mohammedan Dynasties, 1:301; 1:250; for Jewish poets:
Raymond P. Scheindlin, “Hebrew poetry in medieval Iberia’, in Vivian B. Mann, Thomas
E Glick and Jerrilynn D. Dodds Convivencia: Jews, Muslims and Christians in Medieval
Spain (New York, 1992), pp. 39-60.
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men, and a few women, included some of the creators of the image of
Madinat al-Zahra’*¢ The poet Ibn Zaydan (d. 1070) composed an ode
on a visit to the gardens of the palace, evoking the times that he had
enjoyed there with his beloved.”” Ibn Hamdis, who fled to Seville from
Sicily after the Norman invasion, praised the architectural glories of
his new home. Al-Mu’tamid himself wrote several poems on his exile,
lamenting the gardens of al-Andalus.

Oh to know whether I shall spend one more night

in those gardens, by that pond

amid olive groves, legacy of grandeur,

the cooing of doves, the warbling of birds

...Oh that God should choose that I should die in Seville!*®

Basing her argument on the poetry of the eleventh century and the
elaborate sculptural decoration of the Aljaferia in Zaragoza. Cynthia
Robinson painted a picture of the taifa kingdoms as a world that revolved
around poetry. The taifa rulers, rather than developing public institutions
displayed to their subjects through ceremonial performances in large
spaces, gathered around them small groups of privileged individuals
to explore the mysteries of the cosmos in architecture, gardens and
poetry.*® Thus Robinson interprets the Aljaferia of Zaragoza, believed
to have been built by Abu Ja'far Ahmad ibn Sulayman ibn Had “al-
Mugqtadir” (1048/9-1081/2 or 82/3), as poetry in stone. This is to take
the surviving buildings and texts too literally as representative of the
society they portray. Indeed, our understanding of al-Andalus in the
Umayyad and taifa periods is skewed by the survival of so much of its
poetry. It was valued very highly in Andalusi society, as elsewhere in
the Islamic world. The brief lives of historians, legal scholars and other

* see e.g. James T. Monroe, Hispano-Arabic poetry: a student anthology (Berkeley
and London, 1974).

¥ Ibn Zaydan, Diwan, ed. Karam al-Bustani (Beirut, 1975), trans. Cola Franzen,
Poems of Arab Andalusia (San Francisco, 1989), pp. 34-7, cited by Devin J. Stewart,
“Ibn Zaydun” in Maria Rosa Menocal, Raymond P. Scheindlin and Michael Sells, eds.
The Literature of al-Andalus (Cambridge, 2000), pp. 306-17, at p. 312; trans. Alois Rich-
ard Nykl, Hispano-Arabic Poetry and its relations with the old Provengal Troubadours
(Baltimore, 1946), pp. 117-8; see also Michael Sells, in Menocal, Scheindlin and Sells,
Literature of al-Andalus, pp. 129-32.

% al-Maqqari, Nafh al-tib min ghusn al-Andalus al-ratib, ed. Ihsan ‘Abbas, 4 vols.
(Beirut, 1968), 4:275; trans. Rafael Valencia, “Islamic Seville; its political, social and
cultural history”, in Jayyusi ed., Legacy of Muslim Spain, pp. 139-40.

¥ Cynthia Robinson, In Praise of Song. The Making of Courtly Culture in al-Andalus
and Provence, 1005-1134 A.D. (Leiden, 2002), p. 4 and 44 and n. 34.
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eminent men collected in the biographical dictionaries often refer to
their subjects’ facility with verse. Ibn al-Abbar (1199-1260) organised
his biographical dictionary around it, confining those famous people
who did not seem to have left any verse to an appendix.*” Rather than
being seen as a separate, even antithetical, enterprise to history, as in
the western tradition, poetry heightened historical narrative, playing a
key role in legitimising historical memory. Andalusi poets employed
the topoi of the east, delighting in gardens and picnics, lamenting over
ruins and the cruelty of fate. Ibn Khafaja, known as the “poet of the
gardens” explicitly compared the gardens of al-Andalus with Paradise.*
Yet some modern commentators on this poetry have lost all sense of
proportion. The poetry “is in the normal order of things, given the
nature of the countryside of al-Andalus, its luxuriance, in the eyes of
men more used to the austere barrenness of the desert and impregnated
with the poetry of pre-Islamic Arabia”* This statement is an example of
the tendency of modern scholarship to treat Islamic culture as essential
and unchanging; it ignores, among other things, the fact that the ances-
tors of the Muslim nobility of al-Andalus had settled in the peninsula
nearly four centuries before—or so they claimed. Reading the poetry
as an unexamined given produces a sharp divergence between the way
al-Andalus and contemporary European societies are described. Albert
Hourani argued that “western thought and scholarship have created
a self-perpetuating body of received truths which have authority in
intellectual and academic life, but bear little relation to the reality of
the object which is being studied.* The Iberian peninsula can be rep-
resented in this way as having changed from a Christian state, heir to
the Roman Empire, into something altogether richer and stranger, a
“garden of poets” isolated from the course of European history.

Aware of the snares of romanticism, it is possible to begin to look at
Madinat al-Zahra’ through eleventh-century eyes, at least as far as it has
been preserved by later authors. Foremost among these is al-Maqqari,
whose Nafh al-tib*—“the exhalation of sweet fragments of the green
branch of al-Andalus”—is often cited in modern studies of al-Andalus

4 Tbn al-Abbar, Hulla, ed. H. Mu'nis, 2 vols. (Cairo, 1963), cited by Molina in
“Historiografia’, p. 8.

4 Tbn Khafaja, Diwan (Alexandria, 1960), p. 136.

2 Hamid Triki “Al-Andalus, ce jardin des poetes VII*-X® siécles”, in Les Andalousies
de Damas a Cordoue, p. 210.

4 Albert Hourani, Islam in European Thought (Cambridge, 1991), pp. 57-8.

4 See n. 38.
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as though it were a primary source. One would not normally start the
discussion of a medieval topic with the work of a seventeenth-century
antiquarian, but such is the state of modern scholarship on al-Andalus.
Born in Morocco, al-Maqqari travelled to Cairo, Mecca and the Near
East, and died in 1635. The Nafh al-tib was commissioned by the effendi
of Damascus when al-Maqqari was in that city. Half of the work is a
collection of poems and anecdotes from al-Andalus covering the period
from the conquest to 1492; the rest is a biography of Ibn al-Khatib, of
fishpond fame, who served as wazir of Granada in the second half of
the fourteenth century and was an important poet. It is significant that
Madinat al-Zahra’ is prominent in a work which is a literary anthology
rather than a history; it was the atmosphere of the place rather than
its political importance that al-Maqqari set out to capture. Al-Maqqari
was also attracted by the story of al-Mu'tamid, whose tomb he visited,
perhaps because Ibn al-Khatib had also been there:

We also visited the tomb of al-Mu'tamid, and that of Romeykiyyah, the
mother of his children, when we were in Morocco in 1010/1601. We
arrived at Aghmat, and, not knowing where that prince was buried, we
proceeded to inquire of such of the inhabitants as we chanced to meet. For
some time our inquiries were unsuccessful, but at last an old man, bent
with age, showed us the place, saying, ‘Here lies a king of al-Andalus, and
by his side she whom his heart loved tenderly. We recognized the spot,
such as Ibn-al-Khatib described it in his verse—a gentle eminence. We
remained for some time fixed to the spot, assailed by fear and thought;
our mind soon carried us away to the contemplation of the impenetrable
mysteries of Providence.*

There is a problem for those of us who are unable to read the whole of
al-Maqqari in Arabic, in that the translation that Gayangos made in the
1840s is excerpted, rearranged and with some of the poetry left out. No
one has yet explored the problems posed by al-MaqqarT's work, perhaps
because, like many Arabic sources, it runs to several volumes in modern
editions. The impression given by many Arabists is that al-Maqqari
simply copied from earlier authors, accurately relaying their words like
a transmitter of the sayings of Muhammad. This is sometimes the case.
The account of the picnic at Madinat al-Zahra® is almost identical to
that of Ibn Khagan—although Dozy, who edited al-Maqgqari, also read
a manuscript of Ibn Khaqan’s anthology, from which he extracted the

> Al-Maqqari, History of the Mohammedan Dynasties 1:302.
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section on al-Mu'tamid for a collection of source material for Seville
under the Abbadids.*® Dozy would no doubt have regarded himself as
a more scrupulous editor than those of the Middle Ages, but he may
have adjusted this passage in one or both of the texts in an enterprise
not dissimilar to al-Maqqarf’s; without reading the manuscripts that both
compilers had before them one cannot judge. In addition, al-Maqqari
said that he was not always working from the original sources. He began
with a very long apology, stating that in his youth he had:

collected for the description of that country [al-Andalus] and its inhabit-
ants...the most interesting and valuable documents, and the most curi-
ous and complete written as well as oral information; we had described
minutely the aptitude and superiority of the Andalusians in the sciences,
their forwardness and courage in attacking the cruel enemies of God;
the enchanting beauties of the spots which they formerly inhabited....
But, alas! the whole of this we had left in Maghreb, with the rest of our
library; so that we had nothing to assist us in our gigantic undertaking
but what little still remained impressed on our mind and memory, and a
few detached leaves of our work, which, when inquired for, answered our
summons, and happened by chance to be among our papers: for had we
at present with us all we had collected for the purpose, and what we had
ornamented with the inestimable jewels of narration, all eyes would have
been dazzled, and all heart rejoiced; for certainly it would have been the
most extensive and complete work ever written on the subject. But, such
as it is, we offer it to our readers....”

This disclaimer may be a topos of the sort familiar to medievalists. Yet
it is true that although al-Maqqari quoted extensively from several his-
torians, passages for which no source is given outnumber quotations.
And some of al-Maqqari’s authorities are hardly the most direct. To
give one instance: he cites Ibn Hayyan from the eleventh century and
Ibn Khaldun from the fourteenth as his main sources for the conquest
of 711.* Some of the problems of al-MaqqarTs history are illustrated
by the three different accounts that he gave of the conflict between
al-Mu'tamid and Alfonso VI which led to the overthrow of Seville
by the Almoravids. This story will also bring us back to our point of
departure, Madinat al-Zahra'.

* Dozy, Scriptorum arabum loci de Abbadidis 1:1-10.
Y7 Mohammedan Dynasties 1:11.
4 Ibid., 1:56.
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Al-Maqgqari presented the first account without the authority of a
named source, after a conventional introduction to the genealogy and
history of the Abbadid dynasty. According to this source, in 1082, a
delegation from Alfonso VI, led by a Jew called Ibn Shalib, came to
Seville to collect the annual tribute. Al-Mu’tamid produced the money,
but it was in debased coinage, and when Ibn Shalib demanded that it
be paid in pure gold, al-Mu'tamid had him put to death. Hearing of
this, Alfonso threatened to send a huge army against Seville. It was at
this point that al-Mu'tamid appealed to the Almoravid ruler Yusuf ibn
Tashufin for his help, Yusuf, however, turned against al-Mu’tamid, who
was now unpopular with the inhabitants of Seville, says al-Maqqari,
“chiefly because [he] was known to indulge in many reprehensible
excesses, such as the drinking of spirituous liquors and listening to
music and the singing of female slaves”* Now al-Mu'tamid appealed
to Alfonso VI, who came with his army to relieve Seville, but he was
beaten back by the Almoravids, and al-Mu'tamid was sent into exile.”
Al-Maqqari followed this passage with an account of the same events by
Ibn al-Athir, writing in Iran in the thirteenth century.® Ibn al-Athir gave
a more elaborate description of the embassy from Alfonso, which here
consists of 500 horsemen, all of whom were massacred by al-Mu'tamid.
This is yet another example of a story’s being improved, although Ibn
al-Athir may not be the culprit.

Al-Magqgqarfs third version of the embassy to al-Mu'tamid,” which
he attributed to al-Himyari, who was active in the fourteenth century,
introduces a new theme. In response to al-Mu'tamid’s failure to pay the
annual tribute, Alfonso made two demands: firstly, the handing over of
some of al-Mu'tamid’s fortresses, and secondly, that his wife be allowed
to visit Cérdoba and Madinat al-Zahra'.

Alfonso was induced to make this extraordinary request at the instiga-
tion of his bishops and priests, who recommended the measure to him
on account of a church of great veneration among the Christians, which
stood once westward of the great mosque, and was pulled down by the
Moslems, in order to build on its site the present magnificent structure.
He asked, therefore, that his wife should be allowed to reside at Madinat

¥ Ibid., 1:254.
0 Ibid., 1:297.
s Ibid., 1:272-5.
2 Ibid., 1:270-2.
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al-Zahra’, a city west of Cérdoba, built by ‘Abd al-Rahman IIT who
expended much time and treasure in its construction, ornamenting it with
the most costly rarities, with coloured jaspers and transparent marbles,
as well as with the famed [marble] fountain resting on a single pillar,
which he caused to be brought to Cérdoba from distant lands, and in
the acquisition of which he is said to have spent immense sums...His
physicians and priests advised him to procure a residence for his wife at
al-Zahra', in order that she might visit the mosque of Cérdoba every day
until the time of her delivery should come, thus combining the salubrity
and amenity of the spot with the sanctity and virtues of the place where
she was expected to be confined. The bearer of the message was a Jew,
who was one of Alfonso’s ministers. As may be presumed, al-Mu'tamid
indignantly refused to grant his indecent request.

After presenting these three accounts, al-Maqqari concluded “The reader
must have observed some slight discrepancy between the account of
[al-Himyari] and that of Ibn al-Athir; but as both authors are well known
to have borrowed their information from the most authentic sources, we
have preferred, in pursuance of the plan which we traced out to ourselves
in the composition of the present work, to afford our readers several
versions, however contradictory and opposite, of the same event, rather
than deprive them of the least particle of useful information.”

Just how useful is this information? The narrative of al-Mu’tamid’s
struggle with Alfonso and his overthrow by the Almoravids fits into the
general outline history of the eleventh century as it has been derived
from both Christian and Muslim sources. The suggestion that Alfonso
wanted to send his wife to Madinat al-Zahra’, however, sounds improb-
able. Yet, rather than rejecting this story as pure fantasy, it is possible to
validate parts of it from other sources. The work entitled the Garden of
perfume of al-Himyari that al-Maqqari quotes survives in four manu-
scripts dating from the sixteenth to eighteenth centuries, one of which
is almost complete.” It is a gazeteer, mainly of al-Andalus, arranged
alphabetically, derived from two Arabic geographers of the late eleventh
and twelfth centuries, but interspersed with episodes from the history
of al-Andalus whose provenance is unclear. The passage about Alfonso’s
wife in the manuscripts of al-Himyari is similar in many respects to
al-Maqqari’s quotation. It does not, however, include the description of
Madinat al-Zahra’, which al-Maqqari seems to have interpolated. Thus,
although al-Maqqari may sometimes be a useful witness to texts whose

> Al-Himyari, La peninsule ibérique au moyen dge dapres le Kitab al-Rawd al-mi'tar
fi khabar al-akhtar ed. and trans. Evariste Lévi-Provencal (Leiden, 1938).
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originals have since disappeared, we cannot assume that he was simply
copying from his sources, even when he had the text in front of him.
Every passage of al-Maqqari must be compared, as far as possible, with
alternative versions. Where we are unable to do this, we must regretfully
conclude that the historical basis of this episode is highly uncertain, and
hope that it will be clarified by manuscripts yet to be discovered.

In addition, although the material from al-MaqqarTs history domi-
nates modern biographies of al-Mu'tamid , there is at least one other
version, in which the story of his reign ignored the artistic achievements
of the taifa courts, and focussed on al-Mu'tamid’s contribution to their
failure to resist the advance of the Christians. A twelfth-century author
Ibn al-Kardabis,* complained that

not only were the different independent chieftains at that time waging
unrelenting war against each other, but they would not infrequently avail
themselves of the arms of the Christians to attack and destroy their own
countrymen and brothers in religion, lavishing on Alfonso costly pres-
ents..., in order to conciliate his good wishes, and to obtain security for
themselves and assistance against their enemies. The Christians, perceiv-
ing the state of corruption into which the Moslems had fallen, rejoiced
extremely; for, at that time, very few men of virtue and principle were to
be found amongst the Moslems, the generality of whom began to drink
wine and commit all manner of excesses.

This providential, pro-Almoravid account had good words only for
Yusuf ibn al-Tashufin and his generals. Its author showed no interest
in remembering the glories of Cérdoba and its taifa successors.

It is possible to get some help in evaluating the different Arabic ver-
sions of al-Mu'tamid’s reign from the Christian sources from the north
of the peninsula; they are also part of the history of al-Andalus, although
they have been neglected by Arabists. From what might be termed the
opposite historiographical camp, Bernard Reilly’s life of Alfonso VI
eschews the Arabic histories except for the periods for which there is
no other evidence and is constructed largely from Alfonso’s charters and
letters. It portrays a Christian king who was quite unlike the poet-king
of Seville. While al-Mu'tamid was relaxing in his garden, Alfonso VI, in
Reilly’s version, was progressing relentlessly around Ledn-Castile with an
entourage of perhaps 160 people and their baggage train, no doubt on
very bad roads, conferring grants to monasteries and surrendering royal

* Kitab al-Iktifa’ fi akhbar-l-khulafa’, in al-Maqqari, History of the Mohammedan
Dynasties 2: appendix, pp. xxiii-xxiv.
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rights and privileges to groups of townsmen.*® More than 100 charters,
61 confirmations or re-confirmations of private documents® and more
than 1,000 private documents survive for Alfonso’s reign, together with
his correspondence. On the cultural side, this material charts Alfonso’s
growing relationship with Cluny and his adoption of the Roman rite.
Yet there is no poetry here, nor any hint of a glittering court culture.
Indeed, Reilly surmised that Alfonso himself was illiterate.

Yet it is partly Reilly’s selection from the sources which make
Alfonso appear so different from al-Mu’tamid. The Latin and vernacular
chronicles”” show a king who was also engaged with the Muslim south.
The most significant of Alfonso’s relations with the taifas was that with
Toledo whose capture in 1085 was, at least in retrospect, a milestone of
the Reconquest. For the purposes of this paper, we are concerned with
his relationship with Seville. One aspect in particular—the story of the
princess Zaida—demonstrates the potential value of collating the various
Christian and Muslim versions and brings us back to Madinat al-Zahra'.
In 1948, Lévi-Provencal published an article on “La mora Zaida” based
on Latin, vernacular and Arabic sources.’® This may now be expanded
with material that was not available to him. I will begin with the story
as told in the Christian north. Zaida first appears in the Chronicle of the
Kings of Leén of Pelayo of Oviedo. According to Pelayo, Alfonso had
two noble concubines; the second of these was “Zaida, the daughter
of King Abenabeth of Seville, [i.e. al-Mu’tamid] who was baptised and
named Elizabeth, by whom he fathered Sancho, who died at the battle
of Uclés™ Pelayo was a notorious forger of both charters and narra-
tive, but scholars have linked this story with other pieces of evidence.
One of these is an inscription copied by Prudencio de Sandoval in the
sixteenth century from a sepulchre at the monastery of Sahagun. The
inscription confirms that Alfonso had a wife called Elisabeth who died
on a Thursday, the 12th of September, but the year of her death is not

> Bernard E Reilly, The kingdom of Leén-Castilla under King Alfonso VI 1065-1109
(Princeton, 1988).

% Reilly, “The chancery of Alfonso VI of Leén-Castile (1065-1109)” in idem, ed.,
Santiago, St.-Denis, and Saint Peter (New York, 1985), pp. 1-40.

*7 Reilly, Kingdom of Leén-Castilla, p. xv.

%8 Evariste Lévi-Provencal, “La mora Zaida’, in idem, Islam d’Occident (Paris, 1948),
pp. 137-151.

¥ Cronica del Obispo Don Pelayo, ed. Benito Sanchez Alonso (Madrid, 1924) p. 87,
trans. Simon Barton and Richard Fletcher, The World of El Cid (Manchester, 2000),
p- 88.
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reported.®® Thursday fell on the 12th of September in 1093 and 1099.
Reilly assumed the earlier date to be correct, and that this Elisabeth
was indeed Zaida the daughter of al-Mu'tamid, that her relationship
with Alfonso began in 1091 or 92 and that she died in childbirth; thus
her son Sancho could have been fourteen or fifteen years old when he
died at Uclés in May 1108. Reilly’s chain of suppositions receives some
support from the charters. The first authentic reference to Sancho is a
grant to the church of Astorga of 1103%' and he was declared Alfonso’s
heir in Ledn in 1107.> A document of 27 March 1106,% however, seems
to refer to Alfonsos marriage to Elisabeth as recent, and as though it
were the legitimation of his relationship with a concubine. There is a
further significant problem with this. Alfonso was already married to
a French princess called Elisabeth or Isabel, mentioned in seventeen
documents between 1100 and 1107, who was buried at San Isidoro
in Ledn in a tomb which gives the date of her death as 1107. The last
reference to any Elisabeth as queen is also dated 1107. In 1108, Alfonso
married another French princess, Beatrice. Reilly concluded that “in
1106 [the French Elisabeth] was forced, on some legal pretext or other,
into retirement while the mother of Sancho duly took her place, to the
confusion of historians ever since. The action was extreme but neces-
sary if the latter’s son was to take his proper place as heir to the realm”*
Indeed, Alfonso had only one surviving son from five marriages. It is
more likely, however, that the fault lies, as it so often does, with Pelayo
of Oviedo. Pelayo may have deliberately confused Zaida, perhaps a
concubine, with the French queen Elisabeth, in order to give some
legitimacy to Alfonso’s only heir.

The story of Alfonso’s marriage to a Muslim princess was taken up
by later Christian historians in Spain. Rodrigo Jiménez de Rada, in the
De Rebus Hispaniae of 1243, connected Alfonsos marriage to a daughter
of al-Mu’tamid, whom he called Maria, with al-Mu'tamid’s cession to
Alfonso of ten towns and fortresses.® This echoes al-Himyari’s account
of relations between the two monarchs. Unfortunately from the point

% Ramoén Menéndez Pidal, La Esparia del Cid, 2 vols. (Madrid, 1929), 1:778.

¢! Reilly, Kingdom of Leén-Castilla, p. 313.

% Tbid., p. 324.

$ “regnante rege illdefonso in legione eiusdemque helisabet regina sub maritali
copula legaliter aderente’, Reilly, Kingdom of Leén-Castilla, p. 338.

¢ Reilly, Kingdom of Ledn-Castilla, p. 339.

¢ Rodrigo Jiménez de Rada, De rebus Hispanie sive Historia Gothica, ed. Juan
Ferndndez Valverde, CCCM 72 (Turnhout, 1987), p. 214.
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of view of any possible historical veracity of this addition to the story,
the places listed almost certainly belonged to Toledo at this date, and
were not in al-Mu'tamid’s gift. Alfonso X’s reworking of sources which
included the De Rebus, as the Primera crénica general recounted how
Alfonso VI, after the death of his first five wives, sought a matrimonial
alliance with al-Mu'tamid. Al-Mu'tamid gave Alfonso his daughter, here
called Maria la Zaida, with a handsome dowry of land. Furthermore, in
this version it was Alfonso who, on the advice of al-Mu’tamid, invited
the Almoravids to the peninsula to aid him against the taifa rulers
of Zaragoza and Tortosa. The strategy went badly wrong when the
Almoravids reneged on their promises and fought against Alfonso “and
his father-in-law. Above all for this reason”—said the chronicler—“that
he had given his daughter as a wife to the Christian”.* Transgression of
religious boundaries brought disaster to both sides.

The story of Zaida was told outside the peninsula in ever more
fanciful versions. In Marcabru’s Grand Fazianda de Ultramar,” Zaida
has become another example of “La belle Sarrasine” who offers herself
to a Christian knight and changes the course of history. In this story,
she is the daughter of al-Ma'miin, the ruler of Toledo until 1075, who
had sheltered Alfonso VI when he was exiled by his brother Sancho.
This version of Zaida’s story takes place during the siege of Toledo. The
French epic poem Mainete, which returned to the peninsula and was
summarised in the Alfonsine Estoria de Espanna, moved the story to
the eighth century and the hero whom Zaida married was the young
Charlemagne.®® Zaida may also be recalled in the legend of St. Casilda,
a daughter of al-Ma'mun, and granddaughter of al-Mu’tamid, who
already showed signs of holiness as a young princess by feeding her
father’s prisoners. When her father surprised her at this activity, the
bread in her hands miraculously changed to roses. Seeking a cure at

¢ Alfonso X, Primera Cronica General que mandé componer Alfonso el Sabio y se
continuaba bajo Sancho IV en 1289, ed. Ramén Menéndez Pidal, with Antonio G.
Solalinde, Manuel Mufoz Cortes and José Gomez Perez, 2 vols. (Madrid, 1955), 2:
552-4; Leopoldo Funes, El modelo historiogrdfico alfonsi: una caracterizacion, Papers of
the Medieval Hispanic Research Seminar, Queen Mary and Westfield College 6 (London,
1997), pp. 54-60.

§7 Carlos Alvar, Textos trovadorescos sobre Espafia y Portugal (Barcelona, 1978),
p- 207, cited in Jeanne Battesti Pelegrin, “La fascination d’'un mythe’, in Louis Cardial-
lac ed., Toléde XII°*-XIII*. Musulman, chrétiens et juifs: le savoir et la tolerance (Paris,
1991), pp. 221-240, at p. 228.

¢ Alan D. Deyermond, A Literary History of Spain: the Middle Ages (London, 1971),
p- 35.
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an unidentified “lake of St. Vincent”, she converted to Christianity and
is commemorated in a dedication at Briviesca.®® Al-Ma'mun himself,
more solidly based in fact, died in the Almoravid attack on Cdrdoba
in 1091.7

Versions of some of these stories are also recounted in the Arabic
sources. Indeed, this is where they may have originated, although the
fact that the anthologies in which they are preserved are so late makes
this impossible to prove. It has been supposed that Rodrigo Jiménez
de Rada read about Zaida in an epic poem in Romance, now known as
the Cantar de la Mora Zaida,—if this indeed ever existed.”" He is also
known to have used Arabic sources directly, most notably in his Historia
Arabum, which may have as one of its sources an abbreviated version of
the histories of Ibn Hayyan.”” At least two Arabic histories mentioned a
Muslim princess who had a relationship with Alfonso that resulted in
his son Sancho. Here, however, the princess was al-Mu'tamid’s daughter-
in-law rather than his daughter. Ibn Idhari, reporting Sancho’s death at
Uclés, described him as “the son of Alfonso...by the wife of al-Ma'man
ibn Abbad, who converted to Christianity”” Such relationships were
not to be encouraged. A fifteenth-century legal scholar, al-Wansharishi,
used the example of the daughter-in-law of al-Mu’tamid and Alfonso,
when he pronounced that Muslims living in Christian Spain should
emigrate to North Africa and not remain in Christian lands even to
help their co-religionists, because life under the infidel exposed their
womenfolk to the risk of apostasy.”*

Finally, despite Zaida’s tenuous claim to historical existence, it would
be satisfying to be able to link her with the queen whom Alfonso wanted
to send to Madinat al-Zahra'. Unfortunately, neither chronology nor
onomastics are helpful here. Al-Maqqari and al-Himyari did not name
her, describing her only as al-qumjitta, which has been translated as “the
countess’, although this is not obviously a version of the word qumis
(“count”). The dates do not fit, because Alfonso’s consort during the

% Maria Jests Rubiera Mata, “Les premiers Mores convertis ou les prémices de la
tolerance’, in Cardaillac, ed., Toléde XII*-XIII¢, pp. 102-111, at pp. 106-7.

70 Reilly, Kingdom of Leén-Castilla, p. 234.

' Thomas Montgomery, Medieval Spanish epic; mythic roots and ritual language
(University Park, Pennsylvania, 1998), pp. 64-5.

72 Engracia Ferré, “Une source nouvelle pour Ihistoire de 'Espagne musulmana’,
Arabica (1967), 320-6.

73 Ibn ‘Idhari, Bayan III for 1108, cited by Lévi-Provengal, “La mora Zaida’, p. 144.

7 Cited by Lévi-Provengal, “La mora Zaida’, p. 147.
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reign of al-Mu'tamid was Constance, mentioned in charters from May
1079—Oct 1093. Yet there may be a relationship between the story of
Zaida and the queen who wanted to visit Madinat al-Zahra'. Even as
Christian forces advanced on the south, Christian rulers placed their
relics in Islamic ivory caskets and were buried wrapped in Islamic
textiles; they built in the Islamic style. Perhaps even a Christian king
could dream of Madinat al-Zahra’ and treasure the memory of Cérdoba
in its heyday.

Medieval Arabic authors sometimes acknowledged the impossibility
of finding out “what really happened”. The eastern scholar Al-Birtini
(d. 1048) complained that the truth value of a statement was entirely
dependent on the trustworthiness of the man who first reported it, who
might be influenced by all kinds of base motives, or simple ignorance;
with the passage of time “the first reporter and his followers form the
connecting links between the hearer and the inventor of the lie, and
[even] if the connecting links are eliminated, there remains the origina-
tor of the story, one of the various kinds of liars...as the only person
with whom we have to deal”” It is difficult to know how we should
classify the unreliable narrators who introduced epic into Latin and
vernacular chronicles, or dressed up the Arabic histories with legend
and poetry. The appetite to do this may have originated in al-Andalus
and been cultivated in the poetry of the taifa courts and the work of
Ibn Hayyan, although in the Christian sources it is only clearly in evi-
dence from the twelfth century Cronica Najerense onwards. It is unlikely
that we will ever identify who invented the legends, but it is likely
that Christian and Muslim fabricators of history came from the same
stable and borrowed from each other. It is often possible, however, to
identify some of the elaborations carried out by later authors. Analysis
of the transmission of this legendary material is more advanced in the
fields of the Latin and vernacular chronicles than in Arabic scholarship.
Progress requires cooperation between Hispanists on both sides of the
historiographical frontier. Alfonso, a king who struck coins with Arabic
legends, had Muslim subjects and may have called himself “the emperor
of the two religions”,’® would not have understood why there are today

7> Cited by Hakim Mohammed Sa‘id and Ansar Zahid Khan, Al-Birani, his Life,
Times and Works (Karachi, 1981), p. 180.

76 Angus MacKay, and Muhammad Benaboud, “The authenticity of Alfonso VT’ letter
to Yusuf b. Tashufin,” Al-Andalus 43 (1978), 233-37, idem, “Alfonso VI of Ledn and
Castile, ‘Al-Imbratur dhu-1-Millatayn”, Bulletin of Hispanic Studies 56 (1979), 95-102.
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two histories of early medieval Iberia. Future work on the Christian and
the Arabic sources for the eleventh century must try to explain why,
to use just our small example, both Christian and Muslim chroniclers
transmitted stories of a Christian king who married a Muslim princess—
perhaps the queen who wished to reside at Madinat al-Zahra” where
her father loved to picnic. If the past is radically other, that is because
only its memory can be recaptured, whilst its reality remains hidden.
Whether this memory is a Christian or a Muslim memory should be less
important. A critical reading of the overlapping Christian and Muslim
sources for the eleventh century helps us to imagine the society that
created Cordoba and Madinat al-Zahra’ as places of memory, even if,
in the process, they become a little smaller.






THE REDISCOVERY OF COUNT PEDRO ANSUREZ

Bernard F. Reilly (Villanova University)

Count Pedro Anstrez (c. 1037-1117) was surely the most prominent and
probably the greatest Leonese noble of his time.' That importance was
reflected in the notices of the chronicles of the twelfth and thirteenth
centuries where he was conceded an attention exceeded only by that
given to the Castilian noble, Rodrigo Diaz de Vivar, El Cid. The first
of these histories is the Chronica Naierensis, whose recent editor, in his
critical edition of the text, rehearses the bases of its dating and comes
to the conclusion that the text, as we presently have it, most probably
derives from after 1185.> The historical persona of Count Pedro then,
appears to be a creation of the popular literature of the twelfth century
subsequently absorbed into the more sober Latin chronicle genre.
That conclusion is bolstered by the fact that Pedro makes no
appearance in the Historia Silense, composed circa 1130, although that
chronicle detailed many of the events of the mortal struggle over the
succession between Alfonso VI of Leon (1065-1109) and Sancho II
of Castile (1065-1072) with which the counts public career suppos-
edly began and gave evidence already of the incorporation of popular
materials.> So too, the Chronicon Regum Legionensium, composed
sometime after 1121 and before 1132, retailed much of the same story,

! Simon Barton, The Aristocracy in Twelfth-Century Leon and Castile (Cambridge,
1997), pp. 275-77 is the most recent introduction to the man and the sources.

* Juan A. Estévez Sola, ed., “Chronica Naierensis,” in Chronica Hispana Saeculi XII,
Pars II, CCCM 71A (Turnholt, 1995), pp. Ixviii-Ixxix, (hereafter CN). Nevertheless, he
also suggests the possibility that the work was of much earlier composition and was
subsequently redacted and additions made that account for the later dating of a work
whose narration of events ends with the death of Alfonso VI of Ledn-Castile in 1109.
This tentative suggestion was based on some particulars of the manuscript tradition.
The most recent discovery, by the same editor, of a new manuscript, is irrelevant to the
question of a redaction: “Un nuevo manuscrito de la Chronica Naierensis,” Scriptorium
55 (2002), 118-36.

3 Justo Pérez de Urbel and Atilano Gonzédlez Ruiz-Zorilla, eds., Historia Silense
(Madrid, 1959), pp. 119-25. See also Peter Linehan, History and the Historians of
Medieval Spain (Oxford, 1993), pp. 128-29. There is also the most useful translation
and discussion of Simon Barton and Richard Fletcher, “Historia Silense” in The World
of El Cid (Manchester, 2000), pp. 9-64.
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but again without mentioning the count.* Because of the regional nature
of its focus it is less surprising that Count Pedro does not figure in the
Historia Compostelana completed after 1139.° On the other hand, he
is absent as well from the “Cronicas anéonimas de Sahagun” that treat
a development and an area with which he must, even then, have been
concerned in some degree.® The final, presently known historical work
usually held to be of twelfth-century composition, the Chronica Adefonsi
Imperatoris, began its account after the death of Count Pedro in 1117
and made no reference to him.’

Insofar as we know, the importance of Count Pedro Ansirez must
have grown slowly, in popular tales rather than clerical and literary
products, until it was first noted in the Chronica Naieriensis after 1185. It
must be said that he made only a “cameo” appearance there. It was said
only that the count accompanied the defeated King Alfonso VI into exile
in Toledo in 1072, and that he had been the young Alfonso’s guardian.
By contrast, the whole relation of the episode of struggle over the royal
succession between 1068 and 1072 was so framed as to make Rodrigo
Diaz de Vivar, El Cid, its epic hero, complete with stirring speeches as
well as hardy deeds.® That perspective, emphasizing as much as could
be the relative importance of all things Castilian in contrast to those
Leonese, accords well with the putative assignment of authorship to
a monk of the area of the Rioja, perhaps of Najera, familiar with the
works of Cluny and Paris as well as those of Iberian provenance.” But
that same emphasis upon things Castilian would also reinforce the
argument for the composition of the Chronica in the period well after
the 1157 division of the kingdom following the death of Alfonso VII,

* Benito Sanchez Alonso, ed. Crénica del Obispo don Pelayo (Madrid, 1924). Again
see the useful introduction and commentary of Barton and Fletcher, EI Cid, pp. 65-89.
Also Linehan, Historians, pp. 156-57.

* Historia Compostellana, ed. Emma Falque Rey, CCCM 70 (Turnholt, 1988), pp.
xifi-xxi.

¢ Crénicas andnimas de Sahagiin, ed. Antonio Ubieto Arteta (Zaragoza, 1987). Only
the early modern Spanish text survives. The initial portions of it were likely written in
the second quarter of the twelfth century.

7 “Chronica Adefonsi Imperatoris’, ed. Antonio Maya Sanchez, in Chronica Hispana
saeculi XII. Part I, CCCM 71 (Turnholt, 1990), 109-248. Again Barton and Fletcher
furnish a useful introduction and translation: El Cid, pp. 148-263.

8 CN, pp. 170-175. The same period has been examined with an eye to all the
historical materials available in Bernard F. Reilly, The Kingdom of Leon-Castilla under
King Alfonso VI, 1065-1109 (Princeton, 1988), pp. 41-67.

? CN, pp. Ixxxix—xciv.
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when that separation bade well to become permanent and the realms
of Ledn and Castile had settled into a chronic state of antagonism.

The second appearance of Count Pedro in the chronicle record was
quite distinct in character and the language of its narration, although
the historical context is the same. In his Chronicon Mundi, Lucas,
subsequently bishop of Tay but of Leonese origin, apparently knew
rather more of Leonese popular lore or was more inclined to employ
it.!” Lucas clearly was familiar with some of the tales of El Cid, but
independently of the Chronica Naierensis. The latter was not a source
that he utilized. In fact, Rodrigo Diaz de Vivar had a much-reduced
role in Lucas’ narration."

Instead, he recounted that three most wise and noble brothers,
Pedro Ansurez, Gonzalo Ansurez, and Fernando Ansurez accompanied
Alfonso VT to exile in the Muslim city of Toledo in 1072 by permission
of Sancho II."* Lucas then supplied, complete with dialogue, a highly
dramatic story in which the Infanta Urraca, Alfonso’s sister, cautions
her brother not to let his Muslim captors know that Sancho II has been
killed before the walls of Zamora but to make his escape before they are
so informed. At this juncture it is Count Pedro, learned in Arabic we
are told, who takes the necessary precautions. Stationing himself well
north of Toledo, he intercepts two messengers dispatched by traitors to
carry the news of Sancho II's death to al-Mamun of Toledo. Feigning
interest in their commission, Pedro lures them off the highway and
decapitates each in turn. After the interception of a third messenger,
this one from Urraca, the count returns to Toledo and secretes horses
outside the city. Under cover of darkness, Alfonso VI and his entou-
rage leave Toledo clandestinely and ride all night to reach the cover of
Christian Zamora."”

The continuing growth of Count Pedro Anstrezs fame next found
expression in Archbishop Rodrigo Jiménez de Rada’s De Rebus Hispanie,

1 For a consideration see Bernard F. Reilly, “Sources of the Fourth Book of Lucas
of Tay’s Chronicon Mundi”, Classical Folia 30 (1976), 132-36. Lucae Tudensis: Opera
Ommnia. Vol. 1. Chronicon Mundi, ed. Emma Falque, CCCM 74 (Turnholt, 2003), pp.
c—cv, (hereafter CM) is noncommittal about my speculations but without suggesting
an alternative explanation. Diego Catalan, La épica espariola Madrid, 2001), pp. 66-67
believes that these insertions have a more diverse origin.

1 CM, p. 297.

2 Tbid., p. 298.

13 Tbid., pp. 300-301.
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completed in 1243."* In any evaluation of this latter work the truly
remarkable and profound dependence of the archbishop of Toledo
and primate of Iberia on his contemporary historian, also his fellow
courtier, Lucas of Tuy must be kept in mind. As a Castilian by career,
although he was Navarrese by birth, he was rather more inclined than
his Leonese model to note the deeds of El Cid. The latter’s genealogy,
marriage alliances, and military exploits were all chronicled.” In Arch-
bishop Rodrigo’s narration of the succession struggle between Alfonso
VI and Sancho II the role of Rodrigo Diaz de Vivar was generally that
already assigned him in the Chronicon Mundi.'* However, the Toledan
archbishop not only repeated Lucas’ information as to the central
importance of Pedro Ansurez’s role in the exile of Alfonso VI in Toledo
but assigned him a role, with the Infanta Urraca, in the negotiations
at Carrion de Los Condes to secure the consent of Sancho II to allow
the defeated Alfonso VI to take the vow of religion and to enter the
monastery of Sahagtin. Moreover, when Alfonso VI demurred from this
settlement, the archbishop named Count Pedro the instigator of a secret
flight by night from the court of Sancho II to seek refuge in Muslim
Toledo. Finally, the De Rebus did not simply identify the brothers of
Pedro but described the specific assignment of them, along with the
count himself, in the counseling of the exiled ruler."”

In addition, Archbishop Rodrigo added an entirely new episode to
the story of the career of Count Pedro set during the stormy reign of
King Alfonso’s daughter and successor, Queen Urraca (1109-1126).
From the very outset of her rule Urraca’s marriage to her cousin, King
Alfonso I, El Batallador (1104-1134) of Aragon, ignited controversy
on a variety of dynastic, political, and religious grounds.'® The arch-
bishop of Toledo was clearly no partisan of Urraca, whom, he said, in
a spirit of ingratitude turned against the old adviser of her father and
her own one-time guardian and confiscated his lands. King Alfonso
of Aragon repudiated this action of his wife, we are told, and restored
Count Pedro’s lands to him. In turn, Alfonso’s action became one more

" Roderici Ximenii de Rada. Opera Omnia: Vol. 1, Historia de Rebus Hispanie sive
Historia Gothica, ed. Juan Ferniandez Valverde, CCCM 72 (Turnholt, 1987) (hereafter
DRH).

> DRH, pp. 149, 172, 178, 210, and 212-13.

15 Ibid., pp. 195, 199, 201.

7 Ibid., pp. 197-201.

8 Bernard F. Reilly, The Kingdom of Leon-Castilla under Queen Urraca, 1109-1126
(Princeton, 1982) is still the handiest guide to the particulars.
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issue between the increasingly estranged royal couple and open warfare
ensued between them that became more or less endemic between the
years 1110 and 1117, when an uneasy truce was effected that lasted
until the queen’s death. The separation and hostilities of the royal pair
created both opportunities and problems for all of the great nobles and
courtiers of Urraca’s realm. Relatively early in this process, we are not
told when of course, Alfonso I repudiated his wife and called upon the
magnates of Castilla to declare their loyalty to him.

At this juncture Count Pedro Ansurez approached the king in the
stronghold of Castellar slightly northwest of Zaragoza, clad in scarlet
and seated on a white horse, bearing a noose in his hand. He declared
to the Aragonese monarch that he must restore the lands given him
in fief by that king to Queen Urraca who was his natural lord. None-
theless, he declared himself ready to accept the consequences of that
action even to the point of death at the hands of Alfonso. The latter was
initially enraged and inclined to condemn the Leonese but his coun-
sellors intervened. They pointed out that such fidelity to one’s natural
lord deserved to be rewarded rather than punished. Persuaded, Alfonso
dismissed the count with honors in an incident, we are told, that the
“Hispani” emulated up to the Rodrigos own times."

The public persona of Count Pedro Ansurez traceable in the Latin
histories of the high Middle Ages in Iberia comes to completion with
the relation of this episode. Yet his fame endured and found further
reflection even in the foothills of Aragon in the late fifteenth-century
Cronica de San Juan de la Pefia.*® But the interest of this latest compiler
was elsewhere and his repetition of the episode of the confrontation
of Count Pedro and Alfonso I added next to nothing to the relation of
Archbishop Rodrigo. The sole major difference was that the discovery by
the king that his marriage to Urraca was within the prohibited canonical
degrees of kindred was emphasized and became the focal point of the
dispute between them. The charge that the queen had earlier dispos-
sessed Count Pedro of his lands and that Alfonso had restored them to
the count was omitted entirely. The central question of the account had
become the now divided allegiance of their former joint subjects.”

 DRH, pp. 220-21.

2 Crénica de San Juan de la Pefia, ed. Antonio Ubieto Arteta (Valencia, 1961), pp.
72-74. There is also an edition of the Aragonese version: Crénica de San Juan de la
Pefia, ed. Carmen Orcastegui Gros (Zaragoza, 1985).

21 Ubieto Arteta, Crénica, pp. 72-74.
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Taken together then, the above heroic picture is largely what was
known, but for scattered bits and pieces, of the career of the good count
before the appearance of Justiniano Rodriguez Fernandez’s brief biog-
raphy in the second half of the twentieth century.? This distinguished
Leonese historian was the first to begin the fuller depic