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OPINIONS OF THE PRESS ON THE
FIRST EDITION.

The Zimes of April 23, 1891:— ‘It is written, suitably to its
purpose, in a simple, direct, and interesting style. We need not say that
¢ Anglican’ views of the traditions and position of the Church are given
full expression.”

The Standard of Oct. 17, 1891 :—Mr. Hore never seeks to conceal the
fact that he is a devoted son of the Anglican Church; but he is studiously
fair to the Roman Catholics on one side and the Nonconformists on the
other, and never overstates his case against either.”

The Globe of April 20, 1891 :—*“ This tells the Story of the Church
more completely and yet more tersely than any other volume with which
we are acquainted. Here may be found all that is necessary to an
intelligent understanding of the past and present of the great institution
with which the Author has to do. Mr. Hore begins at the beginning—
with the Celtic forerunners of the Church—and brings his narrative down
to the publication of ¢ Lux Mundi.””

The Morning Post of June 22, 1891 :—*‘ To compress the story of the
English Church into 500 pages, and to give a full description of its growth
and progress, without making the record a mere string of dates and names
devoid of interest or life, is no easy task. Mr. Hore, however, has achieved
it triumphantly, and his thoughtful work will rank for thoroughness of
treatment and attractiveness of style with Mr. Green’s ¢ Short History.””

The Safurday Review of May 30, 1891:— ‘“There is no surer safe-
guard against schism than is derived from an acquaintance with the char-
acter and historical basis of the claims which the Church makes upon the
loyalty of its members, and we therefore welcome the Rev. A. H. Hore’s
book as a means of spreadigg much sound information about the Church’s
history. While writing specially for young people, he has wisely refrained
from adopting a diffcrent style of treatment from that which would be
equally appropriate in a book for more advanced students,”

The Athenaum of July 25, 1891 : — ““ As far as England is concerned
it is most comprehensive, even such recent events being included as the
publication of ‘Lux Mundi,” and the judgment in the case of Read and
others z. the Bishop of Lincoln, Mr. Hore writes from the very intel-
ligible standpoint that the Reformation did not create a new Church but
eradicated abuses,”
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The Guardian of July 29, 1891:— ““It seems to us an excellent
work of its kind. Mr. Hore writes from the point of view of one
who believes that the Church of England of the nineteenth century is
identical with the Apostolic Church and the Church of St. Augustine, and
rightly traces out its continuous history through all the perils and dangers
that have beset it. He brings the tale down to the publication of ¢Lux
Mundi’ in 1889, and the Archbishop’s judgment in the Lincoln case, 18g0.
. .. We can say with some confidence that this is the best short Churck
history of the Church of England with which we are acquainted.”

The ARecord of June 26, 1891 :—‘“ We congratulate Mr. Hore on
having supplied in his History of the Church of England the very pressing
want of a Short History of the English Church in quite as satisfactory
a way as we could expect a High Churchman to supply it. . . . He
evidently studies to be fair, and recognises the immense good done by
the Evangelicals. . . . Mr. Hore’s book is distinctly good. He means it,
as he tells us, for schools and families. . . . But it is itself worthy of the
attention of ‘more advanced students,” and we expect it will be read
chiefly by these. Tor there are many University men to whom the ¢ Out-
lines of English Church History’ demanded of them by their examiners
form the chief bugbear in their inal examination ; men who shrink from
‘Perry’ and find ¢ Cutts’ insufficient. To such as these we unhesitatingly
suggest Mr. Iore’s volume. They will certainly find it the best for their
purpose, for it is full enough, it is clear, it is, generally speaking, sound in
jndgment and trustworthy in details.”

The Church Zimes of August 21, 1891 : *“ The Text is as readable as
history written truthfully can be. . . . Controversial matters are treated with
scrupulous fairness, and in a right spirit ; . . . there is a surprising amount
of information packed into this single volume of 500 pages. ... The re-
mark often made, we fear with some reason, that members of the English
Church are unable to give a reason for their Churchmanship, will be ren-
dered impossible if clergy and men of influence will do their best to get
this volume into wide circulation; . . . all who ask us to recommend a good
popular Church Ilistory, should make a note of Mr. Hore’s work. . . . The
Author has most ably proved the continuity of the English Church from
the time of St. Augustine, and in a long series of events from 597 to 1890,
has omitted nothing of vital importance.”

The Churck Review of July 30, 1891 :—‘¢ The matter is well-arranged ;
the style clear and simple. . . . The author has worked out his theme
with learning, skill, and commendable impartiality. He does not shrink
from exposing the dark as well as the brighter side of his country’s and
Church’s History,”
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PREFACE TO THE NEW EDITION.

A xNowLEDGE of English Church History, especially amongst
the rising generation, is a desideratum of the present day. Un-
historical and imaginary assertions are put forward by opponents
to mislead people, especially the young and uninstructed, as to
the true nature of their Church. They are taught that the Church
to which they belong is of comparatively modern date; that
it was founded at the Reformation, before which it was Roman-
Catholic, and since which it is Protestant; that the State esfa)-
lished and endowed a new Church with the Cathedrals and
Parish-churches and endowments taken from the older Church.

"“The student of Church History is enabled to detect the
fallacy of such statements, and the more he reads the more he
is convinced that they are entirely false and devoid of authority.
He will understand how such claims as were made by Rome
in the later Middle Ages would have been impossible in the days
of Gregory the Great, and that the Church of England has more
in common with the Church of the earlier period than has any
other Church or Community in the land.

When once the Pope got a footing in England, as he did at
the Norman Conquest, and again in the reign of John, it was
difficult to get him out again. But the Church no less than the
State was always endeavouring to do so; and the Reformation
was only the crisis of what had been going on for centuries.
We hear much now-a-days about the Divorce and the avarice
and immoral character of Henry VIII, but they are mere
accidents in the case ; for after the Art of Printing was invented,
and people began to read and think for themselves, the Reforma-
tion was a mere matter of time ; and when the crisis came it was
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the Clergy, and not the laity of England, who first suggested the
withdrawal from the allegiance of the Pope. The object, in
which they eventually succeeded, was not to make a new Church,
but to preserve the identity of the old Church; not to do away
with anything Catholic; but to purge out what was uncatholic;
and to bring it back to the purer faith of the days of SS. Gregory
and Augustine, and the age of the Apostles.

The Author in putting forth a new edition of the present work
has availed himself of several improvements which friends and
friendly critics have suggested. He has enlarged considerably
on the late judgments of the Archbishop of Canterbury and the
Judicial Committee of the Privy Council; for he cannot but
think that those judgments (and not least that of the Privy
Council) inaugurate a new and important departure, or rather
a return to old paths, in the History of the Church of England.

January, 1892.



PREFACE TO THE FIRST EDITION.

TuEe Author in the present Volume aims at setting before the
younger members of the Church of England a concise, but
continuous, History of their Church from the earliest preaching
of Christianity in this country to the present time.

His Eighteen Centuries of the Church in England having been
long out of print, it has often been suggested to him that he
should publish a shorter edition, specially adapted for use in
Schools and Families. Of the excellent works which exist on the
subject, some, as Dean Hook’s and Canon Perry’s Histories,
seemed too long for the purpose; another, Canon Jennings’
Leclesia Anglicana, was written for more advanced students ;
whilst the work published by the S.P.C.K., entitled Zuwruing
Points of English Church History, purposes to put forward some
of its principal points and not to give a connected History of the
Church of England.

The opponents of the Church were never more active than
they are now. Erroneous and unhistorical assertions are freely
made to mislead people as to the true nature of the Church
of England. Young people especially are taught to believe that
their Church was founded at the Reformation ; that before that
time the Church in England was Catholic, since then Protestant ;
that at the Reformation the State establisied and endowed a new
and Protestant Church with the cathedrals and parish churches
and endowments taken from the older and Catholic Church.

The Author, whilst avoiding controversy as far as possible, has
put forward the plain facts of history. The standpoint of the
Church of England is, that it is the original Church of the
Country; that the Church in the present day has more in
common with that founded by St. Augustine and the Celtic
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missionaries than has any other Church or community ; that ze
are the rightful and historical heirs of that Church; that by
degrees new and uncatholic principles had crept into it; that
long before the sixteenth century, owing to the intrusion of
a foreign element, the Church had become fearfully corrupt;
that the Renaissance, or the period which saw the birth of the
New Learning, opened the eyes of the nation to its corruptions ;
that a Reformation was looked upon not only in England, but in
other Catholic countries also, as absolutely essential ; that the
object of the English Reformation (even if it was not all that
could have been desired) was to eradicate those corruptions
which were like weeds encumbering a fair garden; not to do
away with anything Catholic; not to make a new Church:
but to bring the old Church back to the purer religion which
existed in earlier and more Catholic days.

It will be observed that in treating of the Reformation Period,
the Author has deviated from the general plan of the work, and
has placed the events under the different years in which they
occurred. The history of the Reformation alone is sufficient
to fill volumes; and he found that by this method, which he has
followed through the Tudor and Stuart times, he could compress
more events into the necessarily limited space at his command.

The book is compiled principally from original sources; for
the history of the nineteenth century he has drawn largely on
a work of his own, ZVe Church in Englund from William 1117. to
Vicloria. As few foot-notes as possible have been appended, as
being only calculated to distract the mind of thereader; although
when secondary authorities have been quoted, he has thought
it only meet and just to mention the sources from which his
information is derived.

4 ADELAIDE CRESCENT, WEST BRIGHTON,
Lebruary 1, 1891.
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A BRIEF CHRONOLOGICAL TABLE.

A.D.

78. Britain conquered by the Romans.

177. Persecution of the Christians of Lyons and Vienne, Possible

introduction of Christianity into Britain about this time.
303. Commencement of Diocletian Persecution. Martyrdom of
St. Alban.

306. Constantine becomes Emperor.

313. Toleration granted to Christianity.
314. British Bishops present at Council of Arles.

325. Council of Nice.
347. Council of Sardica.

360. Council of Rimini.

381.  First Council of Constantinople.
409. Rome taken by the Goths,
410 (cire.). St. Ninian Apostle to the Southern Picts.

429. Pelagianism introduced into Britain. The A/le/uia Victory.
430. Palladius preaches in Ireland.
432. St. Patrick the Apostle to the Irish.

447. Second Visit of St. German to Britain. Pelagians banished.
451—585. Conquest of Britain by the English.

563. St. Columba the Apostle of Scotland. Iona founded.

587. Last remnant of British Church secks refuge in Wales.

589. St. Columban the Apostle of Burgundy.

590. St. Gregory the Great elected Pope of Rome.

597. St. Augustine lands in the Isle of Thanet.

597—681. Conversion of the English Kingdoms to Christianity.
603. Conferences between St. Augustine and Welsh Bishops.
604. Laurence second Archbishop of Canterbury.

613. Battle of Chester.

619. Mellitus third Archbishop.

624. Justus fourth Archbishop.

627. Paulinus first Bishop of York,

633. Battle of Heathfield.
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634. Battle of Heavenfield.

635. St. Aidan consecrated first Bishop of Lindisfarne.

642. Battle of Oswestry.

664. Council of Whitby.

666. Theodore appointed Archbishop of Canterbury.

672. Death of St. Chad.

673. Council of Hertford.

674. Monastery of Wearmouth founded.

630. A Papal Pull sent into England, Council of Hatfield.

682, Monastery of Jarrow founded.

685. St. Cuthbert Bishop of Lindisfarne.

734. Death of the Venerable Bede.

735. LEgbert first Archbishop of York.

755. Martyrdom of St. Boniface.

785.  Council of Calcuith.

787.  Commencement of Danish Invasicns.

803. Council of Cloveshoo.

870. Martyrdom of St. Edmund.

878. Treaty of Wedmore.

959. Dunstan Archbishop of Canterbury.

978.  Council of Calne.

1002. The Massacre of St. Bryce’s Day.

1o13. Martyrdom of St. Alphege.

1042. Edward the Confessor elected King.

1065. Conszcration of Westminster Abbey.

1066.  William the Conqueror crowned in Westminster Abbey.

1070 Lanfranc appointed Archbishop of Canterbury.

1075. Precedence of Prelates arranged at Council of London.

1083. Sarum Use drawn up.

1093. Anselm appointed Archbishop of Canterbury.

1098,  Council of Bari.

1107. Question of /nwestifure in England settled.

1138. Battle of the Standard.

1162. Thomas Becket appointed Archbishop of Canterbury.

1164. The Constitutions of Clarendon drawn up.

1170, Martyrdom of Becket.

1207. Stephen Langton consecrated by the Pope Archbishop of
Cantcrbury.
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A.D.
1208, Pope Innocent III. places England under an Interdict.

1213. King John does fealty to the Pope.

1215. Magna Charta signed.

1221—1252. Arrival of the F7iars in England.

1226. Commencement of Papal Exactions.

1248. Canonization of St. Edmund of Pontigny.

1253. Grosseteste opposes the Pope.

1268. Constitutions of Othobon enacted.

1279. Statute of Mortmain.

1283. Convocation assumes its present shape.

1295. The Praemunientes Clause first introduced into the Bishops’
Parliamentary Writ.

1296. The Bull Clericis Laicos issued.

1301. Parliament of Lincoln.

1302. The Bull Unam Sanctam issued.

1307. The Parliament of Carlisle.

1309—1377. The Papal Secession to Avignon.

1351.  First Statute of Provisors.

1353. First Statute of Pramunire.

1365. New Statute of Premunire.

1366. The Three Estates protest against the action of King John.

1374. Wicliffe goes on a Commission to Rome,

1377. Wicliffe summoned before Convocation.

1381. Murder of Archbishop Sudbury.

1382. The Earthquake Council.

1388. Commencement of the Great Schism of the West.

1390. Statute of Provisors re-enacted.

1393. Statute of Pramunire re-enacted.

1401. Statute de Heretico Comburendo passed.

1409. Council of Pisa.

1414—1418. Council of Constance. Communion of the Laity in
One Kind only decreed.

1431. Council of Basle.

1450. Art of Printing invented.

1453. Constantinople taken by the Turks.

1455—1485. Wars of the Roses.

1476. First Printing-press set up in England.

1497. Colet commences his Lectures at Oxford.

b
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A BRIEF CHRONOLOGICAL TALDLE.

Erasmus goes to Oxford.

LErasmus appointed Margaret Professor at Cambridge.

Wolsey appointed Archbishop of York.

LErasmus publishes the Greek Testament at Basle.

Martin Luther nails ninety-five Theses on the Church door
at Wittenburg. Wolsey appointed Papal Legate.

Tyndale’s New Testament published.

Diet of Spires, at which the word Protestant was adopted.

Luther publishes a German Translation of the Bible.
Wolsey dies at Leicester Abbey.  The introduction of
Papal Bulls into England forbidden. The Clergy subjected
to pramunire.

The King’s power over the Church defined to be guantum per
Christi legem licet.

Convocation petitions against the payment of Annazes.

Cranmer appointed Archbishop of Canterbury. Annates
abolished.

Act for the Submission of the Clergy and the Restraint of
Appeals passed. The two Convocations declare against
the jurisdiction of the Pope. Act of Supremacy passed.

Bishop Fisher and Sir Thomas More executed.

Suppression of the smaller Monasteries. Coverdale’s Bible
published.

Matthew’s Bible published.

Suppression of the remaining Monasteries. Six new Bishop-
rics founded. Cranmer’s Bible published.

A revised edition of the Sarum ZBreviary issued.

The Litany compiled.

Edward VI. succeeds to the throne. The Former Boolk of
Homilies published. Marriage of the Clergy sanctioned by
Convocation. Canon passed by Convocation for receiving
Communion in both Kinds.

First Prayer-book of Edward VI. taken into use,

The Ordinal drawn up.

Hooper consecrated Bishop of Gloucester.

Second Praycr-book of Edward VI, issued.

Forty two Articles of Religion and first part of the Church
Catechism published.



A.D.
1554.
1555.

1556.

1558.
1559.

1560.
1562.
1563.
1566.
1568.
1570.
1576.
1577
1578.

1583.
1594.

1595.
1603.
1604.

1605.
16710.
1611.

1618.
1622.
1633.
1637.
1638.
1640.

A BRIEF CHRONOLOGICAL TABLE. xix

The Papal Supremacy re-established in England.

Latimer and Ridley burnt at Oxford on October 16.

Cranmer burnt at Oxford March 21. Cardinal Pole con-
secrated Archbishop of Canterbury March 22.

Pole dies on November 18.

Supremacy Act of Queen Elizabeth passed. A new Prayer-
book taken into use. Parker consecrated Archbishop of
Canterbury December 17.

Pope Pius 1V. offers to authorize the new Prayver-book.

The Forty-two Articles reduced to Zhirty-nine.

The Second Book of Homilies published.

The Advertisements drawn up by Archbishop Parker.

The Bishops’ Bible becomes the authorized version.

Pope Pius V. excommunicates the Queen.

Grindal Archbishop of Canterbury.

Grindal suspended by the Queen.

The first mission of Jesuit Seminarists despatched into
England.

Whitgift Archbishop of Canterbury.

First four Books of Hooker’s Laws of Ecclestastical Polity
published.

The Lambeth Articles drawn up.

A Millenary Petition presented to King James 1.

The Hampton Court Conference. Canons published. Also
the part of the Church Catechism concerning the Sacraments.
Bancroft Archbishop of Canterbury.

Gunpowder Plot.

Three Bishops consecrated for Scotland.

Abbot appointed Archbishop of Canterbury. A new Author-
ized Version of the Bible published.

The Synod of Dort.

Laud’s Conference with Fisher published.

Land appointed Archbishop of Canterbury.

Stony Sabbath in Edinburgh.

The Solemn League and Covenant ordered in Scotland.

Convocation continues its sittings after the Dissolution of
Parliament. A Grand Committee of Religion appointed.
Also a Committee for Scandalows Ministers.
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A.D.

1641.
1642.

1643.
1044.

1645.
1649.
1660,

1661,
1662.

1604.

1665.
1666.
1673.
1683.
1685.

1686.
1687.

1688.

16809.
1690.

1691.

1692.
1693.
1694.
1696.

A BRIEF CHRONOLOGICAL TABLE.

The Smectymnuan Controversy. Abolition of Episcopacy
in Scotland sanctioned by King Charles I.

The Bishops excluded from the House of Lords. A Committce
Jor Plundered Ministers appointed.

The Westminster Assembly of Divines appointed.

The Solemn League and Covenant ordered to be used in
England.

Laud executed on January 10. A Directory for Public
Worship published and the Prayer-book forbidden.

The King bcheaded on January 30. The Commonwealth
commences.

The Restoration of the King and Prayer-book and the Church
Services.

The Savoy Conference held. The Corporation Act passed.

The last Revision of the Praycr-book. Puritans ejected on
St. Bartholomew’s Day.

The Conventicle Act passed. Convocation abandons its right
of taxing the Clergy.

The Five Mile Act passcd.

Ti:e Fire of London.

The Test Act passed.

The Rye-House Plot.

Ken consecrated Bishop of Bath and Wells. The Religious
Societies.

A Roman Catholic appointed Dean of Christ Church.

King James Il.’s attack on Magdalen College, Oxford. He
published Declarations for Liberty of Conscience.

Seven Prelates committed to the Tower. Their trial and
acquittal. The King escapes from England.

The Bills for Comprehension and Toleration.

The Nonjurors refuse to take the oath to the new King and
Queen, and are deprived.

Tillotson consecrated Archbishop of Canterbury on May 31.
The Boyle Lectures founded.

Societies for the Reformation of Manners formed.

Commencement of the Trinitarian Controversy.

Tenison Archbishop of Canterbury.

Toland publishes Christianity not Mysterious.



A.D.

1702.
1704.

1707.
1710.
1711,
1713,
1715,
1716.

1723,
1728.
1729.
1730.
1735.
1736.
1752,
1753.
1770.
1772.
1775.
1780.
1784.

1787.
1791.

1793.
1795.
1797.

1799.
1300.

1698,
1701,

A BRIEF CHRONOLOGICAL TABLE. xxi

Society for Promoting Christian Knowledge founded.

Disputes between the two Houses of Convocation commence.
Society for the Propagation of the Gospel in Foreign parts
founded.

Presbyterianism re-established in Scotland. )

First Assembly of Charity Schools in London. Queen Anne
restores the Frrst-fruits and Zenths to the Church.

The Union of England and Scotland.

The Sacheverell Riots.

Tax of £350,000 voted towards building new Churches.

Dr. Bentley’s Work against the Deists.

Hoadley consecrated Bishop of Bangor.

Wake appointed Archbishop of Canterbury. Convocation
silenced. The Bangorian Controversy. Concordat between
Nonjurors and Eastern Church proposed.

Bishop Atterby deprived and banished.

Act of /ndemnity of Nonconformists first passed.

Law’s Serious Call published.

Tindal publishes Ckristianity as Old as the Creation.

John Wesley goes to Georgia.

Butler's Analogy published.

Change made in the Calendar.

Lord Hardwick’s Marriage Act passed.

Death of Whitfield.

The Feathers Tavern Petition.

Commencement of War with America.

The Lord George Gordon Riots.

Wesley’s action with regard to America. Consecration of
Dr. Seabury.

Drs. Provoost and White consecrated in England. Diocese
of Nova Scotia founded.

Death of John Wesley. The Birmingham Riots. Conces-
sions made to Roman Catholics.

Diocese of Quebec founded.

Vote granted for Maynooth College.

Wilberforce's Practical View published,

Church Missionary Society founded.

Act of Union between England and Ireland passed.
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A.D.

1801.
1804.
1807.
1811.

1312,

1313,
1814.
1316.
1818,
1824.
1527.

1828.
1829.

1832.
1833.

1838,
1830.
1340.

1841.

1843.

1845.

A BRIEF CHRONOLOGICAL TABLE.

The Religions Tract Society founded.

The British and Foreign Bible Society founded.

The British and Foreign School Society founded.

The National Society for Promoting the Fducation of the
DPoor in the Principles of the Established Church founded.
Lord Harrowby’s Act for improving the condition of Curates

passed.

Disabilities of Unitarians removed.

See of Calcutta founded.

Simeon commences the Purchase of 4Advowsons.

Church Building Society founded.

Sees of Jamaica and Barbadoes founded.

The Christian Year published.

Corporation and Test Acts repealed. King’s College, London,
founded.

Roman Catholic Emancipation Act passed.

The Reform Bill Passed. University of Durham founded.

The Irish Bishoprics suppressed. Keble’s Sermon on
National Apostasy. Meeting at Hadleigh Rectory. Com-
mencement of Zracts for the Times. Court of Delegates
superseded by the Judicial Committee of the Privy Council.
First Parliamentary Grant for Education made.

Marriage and Registration Acts passed. The Ecclesiastical
Commission constituted. The Episcopal Act passed. Dr.
Longley appointed first Bishop of Ripon. 77¢ke Commuta-
tion Act passed. Dr. Hampden appointed Regrus Professor
of Divinity at Oxford.

The Pluralities Act passcd.

The Camden Society founded at Cambridge.

The Cathedral Act passed. The Church Discipline Act
passed. The Colonial Bishoprics’ Council established.

Tract XC. appecars. Foundation-stone laid of Aartyrs
Memorial. The Tracts discontinued.

Dr. Puscy suspended. Newman resigns the Vicarage of
St. Mary’s. The Peel/ Districts formed. St. Augustine’s,
Canterbury, refounded.

Further grants made to Maynooth College. Newman secedes
to the Church of Rome.
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1847.
1848.
1850.
1852.

1854.
1856.

1857.
1858.
1860.
1861.
1863.
1865.
1866.

1867.
1870.

1871.

1872.
1874.
1876.
1878.
1880.

1881.
1882,

1884.

A BRIEF CHRONOLOGICAL TABLE. xxiii

Dr. Hampden appointed to the See of Hereford.

Dr. Prince Lee appointed first Bishop of Manchester.

The Gorham Case. The Papal Aggression.

Convocation resumes its Synodal functions.

Religious Tests for B.A. Degree abolished at Oxford.

Tests for Degrees, except in Divinity, abolished at Cambridge.

Liddell z. Westerton Judgment. Divorce Act passed.

Jewish Disabilities removed.

A Royal Letter granted to Convocation. Essays and Reviews
published.

The first Church Congress held.

St. Alban’s, Holborn, consecrated.

Acquittal of Dr. Colenso by Privy Council. Terms of
Subscription modified by Convocation.

Church Rates abolished. Dr. Colenso’s works condemned by
Convocation.

First Pan-Anglican Conference held.

Ritual Commission appointed. The Elementary Education
Act passed. Revival of Suffragan Bishops. Keble College
founded.

Disestablishment of the Irish Church. Diocesan Synod in
Lincoln Cathedral. Nonconformists admissible to Fellow-
ships at the Universities. Martyrdom of Bishop Patteson.

A new Lectionary and shortened form of Church-service
sanctioned by Convocation.

Public Worship Regulation Act passed.

Dioceses of St. Alban and Truro founded.

Second Pan-Anglican Conference. Additional Bishoprics
Act passed.

Revision of New Testament completed. Burial Laws Amend-
ment Act passed. See of Liverpool founded.

Selwyn College founded.

Headships of Colleges thrown open. Bishopric of Newcastle

founded.
Bishopric of Southwell founded. Pusey House founded.

Revision of Old Testament completed. Act of Parliament
passed to make Bristol a distinct Diocese.
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A.D.

1883.
1887.
1888.
18g0.

1891.
1892.

A BRIEF CHRONOLOGICAL TABLE.

Martyrdom of Bishop Hannington. House of Laymen for
Southern Province appointed.

Further advance of Convocation.

Third Pan-Anglican Conference. Diocese of Wakefield
founded. The Church Association attack the Bishop of
Lincoln.

House of Laymen appointed for Northern Province. Arch-
bishop Benson’s Judgment in the Lincoln Case.

Free Education Act passed.

The Privy Council Judgment in the Lincoln Case. New
Clergy-Discipline Act passed.



CHAPTER 1.
Tue CELTIC FORERUNNERS OF THE CHURCH OF ENGLAND.

A.D. 177—597.

THE combination of Celtic Churches—(1) The Bri/ish Church—Introduction
of Christianity into Britain—Statements as to Apostolic Preachers in
Britain—King Lucius—Persecution of the Churches of Lyons and Vienne,
A.D. 177—Probable immigration of Christians thence into Britain—
The Diocletian persecntion—St. Alban—The Age of the Councils—
Arles, Nice, Sardica, Rimini— Pelagianism in Britain — Missions of
St. German — The Alleluia Victory — The English Conquest — The
British Church in Wales—Schools of Wales—Monasteries— Saints—The
same four Sees in Wales then which have existed ever since—Church of
Cornwall—(2) The /Zrish Church—Palladius—Patrick —The first Order of
Irish Saints—Monasteries in Ireland—The Second Order of Irish Saints
—David, Gildas, Cadoc—DMissionary spirit of the Irish Church—Colum-
ban—Gall —Independence of the Celtic Churches—(3) The Scoztisk
Church— Ninian— Kentigern — Columba—Iona—The Culdees —Death
of Columba, A.D. 597.

THE land which we now call England was, in the earliest times
of which we have any certain record, known as Britain, and its
inhabitants as Britons, a people of the same Celtic family as the
Welsh, the Irish, and the Scotch, and the inhabitants of the
neighbouring country of Gaul, or as it is now called France.

In B.c. 55, and again in the following year, the great Roman
General, Julius Ceesar, having conquered Gaul landed in Britain,
obtained several victories over the Britons, and burnt their strong-
hold of Verulamium, the modern St. Albans. But Casar by no
means met with the success which usually attended his arms, and
being obliged to return to Rome, Britain was left unmolested by
the Romans till the reign of the Emperor Claudius, when (a.D. 43)
more effectual means were taken for its subjugation. Several
battles were fought in Britain with unequal success ; after a time
the tribes which inhabited the south-eastern parts of the country
submitted to the Romans ; but the north and the middle part of
Britain remained unconquered ; and it was not till the last quarter

B
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of the century (a.D. 78) that the Romans succeeded in conquering
the island as far north as the Firths of Forth and the Clyde.

But the conquest of Ireland, or as it was then called Scotia
(for the name of Scotland was not till the twelfth century confined
to the country which now bears it), and that of Scotland was
never effected by the Romans. In the course of time a combi-
nation of Celtic Churches grew up—the British, including the
Church of Wales; the Irish, and the Scotch—forming a com-
munion of their own ; independent and conscious of no subjection
to a foreign See; differing from Churches of the Roman Com-
munion not in doctrine, but in certain matters of ritual; having
their own liturgy, their own version of the Scriptures, their own
regularly-ordained episcopate, their own mode of conferring bap-
tism, their own missions, and their own, but antiquated and
erroneous, mode of observing Easter®. A short sketch of these
Churches forms, therefore, a necessary introduction to a history of
the Church of England.

1. The British Church.—TFor nearly four hundred years Britain
remained a Province of the great Roman Empire. The early
religion of the Britons was Druidism. The Druids were not only
the priests but the legislators and judges of the people. No
species of superstition was more cruel than theirs, no idolatrous
worship ever gained such an ascendancy over its votaries. The
Romans rarely, if ever, interfered with the religion of the countries
which they conquered. DBut the superstition of the Druids had
long been to them particularly hateful, and they saw that so long
as Druidism prevailed, they could never govern Britain quietly;
so, contrary to their usual custom, they abolished it by penal
statutes, and introduced into the country their own religion ; a
religion, more refined perhaps, but not less idolatrous and scarcely
less cruel, viz. Paganism.

It was during the time that Britain was a Province of the
Roman Empire that Christianity was introduced into the country.

* See pp. 28, 32, 44, 46.
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At what precise time, or by whose agency, it was first preached
in Britain it is impossible to determine. Some have attributed it
to Apostolic times, and even to the Apostles themselves?. From
the connection which existed between Rome and Britain, it is
more than probable that individual Christians existed in Britain
in the first century, in fact it is difficult to conceive how it
could be otherwise. Rome had received Christianity. There was
one uninterrupted empire connecting the two countries; there
were roads or streets (strata) laid down with most consummate
engineering skill, along which Roman merchants and soldiers
were constantly travelling to and fro between Rome and Britain;
religious persecution, which was common in Rome, would induce
many Christians to seek a refuge in Britain, where it was un-
known. But as to there being anything which could be called a
Church, the evidence is too vague to found on it any historical
fact; if one passage seems to support the evidence, another de-
stroys it; so that modern investigation, which has brought to
light every document bearing upon the subject, has been forced
to the conclusion that ‘“statements respecting. . . . Apostolic
men preaching in Britain in the first century rest upon guess,
mistake, or fablec.”

The same must be said respecting the narrative recorded by
Bede as to a British king named Lucius, in the middle of the
second century, writing to Eleutherius, Bishop of Rome, re-
questing that “by his command he might be made a Christian,”
and that his “ pious request” was granted. The legend did not
originate till three hundred years after the supposed event, and
then in Rome : Gildas (516—570), a Welsh monk and our earliest
historian, knows nothing of it ; Bede copied the Roman account,

® The introduction of Christianity into Britain has been variously ascribed,
(1) in the first century, to St. Peter, St. Paul, St, Simon Zelotes, St. Philip,
Joseph of Arimathza, Aristobulus, and others; (2) in the second century to
missionaries sent over by Eleutherius, Pope of Rome, at the request of a
British king, named Lucius.

¢ Haddan and Stubbs, Councils and Ecclesiastical Documents, i. 22.
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and introduced it into England in the eighth century, and in the
ninth century the conversion of King Lucius grew into that of the
whole of Britain. The lateness of the authority is sufficient to
condemn it, and has led modern commentators to reject it as a
“legend,” a ¢ fable deserving of no credit.”

Still it would appear that in the last quarter of the second
century Christianity gained some footing in Britain. For, as on
the one hand Irenaus, Bishop of Lyons, writing about A.D. 176,
knows of no Church existing at that time in Britain, on the other
hand Tertullian, who wrote some twenty years later, speaks of
¢ British districts where the Roman arms had never penetrated
being subjected to Christd” Now it is an interesting question,
whether any event occurred between those two periods which
would account for the spread of Christianity in Britain,

The general conversion of Gaul to Christianity did not take place
till the middle of the third century. Yet a few scattered Churches,
notably those of Lyons and Vienne, were founded in the south of
that country, between the years 1 50—170, by missionaries from Asia
Minor under Pothinus, who became Bishop of Lyons, and young
Irenzus, who on the martyrdom of Pothinus succeeded him as
bishop of that Sce. In a.D. 177 those two Churches were subjected
to so terrible a persecution under the Roman Emperor, Marcus
Aurelius, that, says Mosheim, “they were nearly destroyed or
obliterated.” The violence of the persecution, the cruel tortures
to which the Christians were subjected, and the firmness with
which they bore them, only stimulated the faith of others; and it
is recorded how that those who had at first been frightened into
sacrificing to the pagan gods were induced to declare themselves
Christians, and became themselves martyrs. It has always been
a characteristic mark of the Christian Church that the blood of
martyrs has sown the seeds of Christianity in other places. In
what country then, or amongst what people, were those perse-
cuted Christians of Gaul so likely to seek and find an asylum as

4 Britannorum inaccessa Romanis loca, Christo vero subdita,
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in the neighbouring country of Britain, amongst a people of
the same Celtic race as themselves? and in what part of the
country were they so likely to settle as in those regions which
were not garrisoned by Roman soldiers? The influx might not
have been, probably was not, general ; the conversions to Christi-
anity were perhaps only local and partial ; so that Qrigen, writing
some twenty years later, says that the greafer part of Britain had
not received the Gospel. But the Gospel, if it once took root,
would spread to other parts, and in course of time to the districts
occupied by Romans; indeed it appears that it spread more
extensively amongst the race of immigrants which clustered round
the chief Roman colonies, than amongst the native population ®.

We leap over a chasm of one hundred years, during which we
may accept the testimony of Bede, that “the Britons preserved
the faith they had received uncorrupted and entire.” The distance
of Britain from Rome, and its freedom on that account from
persecution would, it may be supposed, conduce to the growth of
the British Church. And so, in the early years of the fourth
century, we find traces of a regularly organized Church in Britain,
with bishops, priests, and deacons; a Church recognized by the
other Churches of Christendom.

On February 23, a.D. 303, the tenth and last, but the most
severe of all the persecutions, commenced under the Roman
Emperor Diocletian, and lasted ten years, Constantius, the
governor of Britain, so far from favouring the persecution, was
inclined to protect the Christians. But he could not altogether
do this, nor could he disobey the orders which he received from
Rome ; with these orders, however, we are told he only complied
so far as to allow the churches, which could be rebuilt, to be
destroyed, but ‘“the true temple of God, the human body, he
preserved intact.” There is, however, no reason for doubting the
reality of the martyrdom of St. Alban at Verulamium, and of Aaron
and Julius at Caerleon-on-Usk.

¢ Haddan’s Remains, p. 218,
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Stripped of the marvellous incidents recorded by Bede, the
story of St. Alban is briefly this :—Alban or Albanus, a person of
noble birth, was, to judge from his name, a Roman soldier or
officer, and belonged to the garrison of Verulamium. Though
a pagan at the time, he gave shelter in his quarters to a Christian
priest who was flying from persecution ; this plainly was a breach
of military discipline, with which the Roman governor would feel
himself compelled to interfere.  Alban was so struck by the piety
and preaching of the priest that he himself received from him
baptism ; and when the priest’s retreat was discovered, Alban,
disguised in his amphibalus or cassock, surrendered himself in
his stead to the Roman soldiers. Being brought before the judge,
who was at that time standing before the altar and offering
sacrifice to the pagan gods, Alban confessed himself to be a
Christian, and refusing to offer sacrifice to the false gods, after
being put to cruel torture, was led forth to execution. DBut the
soldier who was appointed to perform the deed, “moved by di-
vine inspiration,” threw down his sword, praying that he might
suffer with, or if possible instead of, him. Alban then ascended a
hill adorned with all kinds of flowers, sloping down into a most
beautiful plain, the worthy scene of a martyr’s sufferings. Here
he suffered the martyr’s death and “received the crown of life.”
The scene of his martyrdom was Verulamium, which in later times
was called after his name, St. Albans. At the same time suffered
also the soldier who had refused to be his executioner, and not
long afterwards the priest whom he had sheltered.

The two other martyrs whose names have been handed down,
Aaron and Julius (neither of which is a Celtic name), belonging
as they did to Caerleon-on-Usk, which was one of the capitals of
the Roman province, were probably also, like Alban, Roman
soldiers, who suffered for some infringement of military dis-
cipline.

Constantine, surnamed the Great, succeeded his father Con-
stantius, A.D. 306, in his share of the imperial dignity, and shewed
himself even more favourable than his father had been to the
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Christians ; and so under him the persecution ceased in Britain,
although in other parts of the empire it continued till 313. In
this latter year a full toleration was granted to the Christians, and
they were allowed to worship God according to their conscience.
In 324 Constantine became sole emperor of the West; he de-
clared himself a Christian, and attended the services of the
Church. Soon afterwards he transferred the seat of empire to
Constantinople (the city of Constantine), which he founded upon
the ruins of the ancient Byzantium, intending it to be, unlike
Rome, which contained temples to the heathen gods an entirely
Christian city from its foundation.

Although Constantine professed himself a Christian, yet he was
unwilling to receive baptism till a few days before he died, in 337,
in his sixty-fourth year. His reign, however, was a great victory
to the Church, for from his time Christianity became the faith of
the Roman Empire, and thc age of persecution ceased.

Constantine’s accession to the imperial throne marks an im-
portant era in the history of the British Church; ‘“the churches
were brought back,” writes Gildas, “to a state of ease, the
victorious Cross displayed, the churches were rebuilt, and holy
solemnities kept without any disturbance.”

We have now arrived at the age of the Councils. No sooner
did the Church enjoy peace from the heathens, than Christians
disputed amongst themselves with regard to important doctrines
of the Church; and Councils were assembled by the Emperors
to determine what was the true faith. The presence of British
Bishops at those Councils testifies to the organized and settled
condition of the Church. The Council of Arles, in France,
A.D. 314, the most important Council which had as yet been held,
and which was attended by about two hundred bishops, was con-
vened by the Emperor Constantine against a sect called the
Donatists. At this Council three Bishops, Eborius of York,
Restitutus of London, and Adelphius, Bishop probably of Caer-
leon-on-Usk, a Priest and a Deacon, represented the Dritish
Church.
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At the Great Council of Nice in Bithynia, A.p. 325 (the first of
the General Councils, as they are called), British Bishops are not
recorded to have been present, but they assented to its faith and
doctrine. It was convened by the Emperor Constantine, and
condemned and banished Arius, a priest of Alexandria, who
denied that the Son of God was of cne Substance and Coeternal
with the Father.

At this Council the first part of the Nicene Creed was drawn
up, and the true faith of the Church determined, that the Son is
Very God of Very God, and of One Substance with the Father f.

Whether British Bishops were present at the Council of Sardica,
A.D. 347, is uncertain. The Council which was held near the site
of the modern Sophia in Bulgaria reinstated Athanasiusg, the
opponent of Arius, in his See of Alexandria, of which he had been
deprived on account of his opposition to Arianism. But whether
British Bishops were present or not at the Council the British
Church certainly gave its adherence to the decisions of the Council,
for St. Athanasius in his Apology and again in his History of the
Arians mentions the British Bishops as having supported his cause.
And in 358 we find the British Chureh pronounced by Hilary of
Poitiers to be free from “all contagion of the detestable hercsy ”
of Arianism.

Three British Bishops certainly were present at the Council of
Ariminum or Rimini, A.p. 359. The Council of Nice had decided
that the Son was érootoios (of One Substance) with the Father. But
the Emperor Constantius, who favoured the Arians, exerted his

f The concluding part, from ‘I believe in the Holy Ghost,” was added at
the Council of Constantinople, A.D. 381. The Creed of Nice or Con-
stantinople was thus the same as is now found in our Communion Service,
except as to the Procession of the tloly Ghost *“ from the Son,” which was
added by the Western Church at a later period, and was one cause of the
schism between the Eastern and Western Churches.

g The Confession of Faith ¢ commonly called ”” the Creed of St. Athanasius
is named after this great bishop of the Church, not because it was composad

by him, but because it sets forth the faith of which he was so noble a de-
fender.
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power to abrogate this decision ; and under pressure from him the
Council gave up the word otoia (Substance) and éuoodoios, and the
British Bishops were beguiled and intimidated into accepting for
a time this uncatholic formulary. They however speedily returned
from their unintentional heresy ; for we find Athanasius himself in
A.D. 363 reckoning the Britons amongst those who were loyal to
the faith. Eminent authorities in the age following St. Athanasius
bear similar testimony. St. Chrysostom speaks of the unanimity
of the Churches of the ¢British Isles.” St. Jerome, who com-
plained of the wide spread of Arianism throughout the world ®, yet
witnessed about A.D. 390 that “ Britain worships the same Church,
observes the same rule of faith, as other nations.” When there-
fore Gildas and Bede speak of the great prevalence of Arianism in
the British Church, we must prefer the statements of SS. Chrysos-
tom and Jerome, and may conclude that the Church remained
orthodox till the end of the fourth century.

But at the commencement of the fifth century it undoubtedly
fell into the Pelagian heresy, or the denial of original sin. The
heresy is attributed to a Welsh monk, named Morgan, a name
meaning Sea-forn, which was Grecised into its synonym ZFelagius.
But though Pelagius was known as ‘the Briton,” it does not
appear either that Britain was the Dirthplace, or Pelagius the
author of the heresy. Morgan left his native land early in life and
took up his abode in Rome, where he was joined by an Irishman
named Celestius, and in Rome the two friends learnt the heresy
from one Rufinus, a Syrian. The heresy was refuted by SS. Au-
gustine and Jerome and was condemned by several Councils ; yet
Pope Zosimus, the first pope who claimed to inherit from
St. Peter divine authority equal to that of St. Pcter,” was for
a time deceived, and pronounced both Pelagius and Ceelestius
to be free from heresy. Italy therefore was the birthplace of the
heresy in Lurope; Gaul caught the infection; and from Gaul it
was, A.D. 429, imported into Britain by Agricola the son of
Severianus, a Gallican Bishop.

b Totus orbis ingemuit et se Arianum esse miratus est.
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The British Bishops not possessing, as it would appear, divines
competent to cope with the heresy, had recourse to the Gallican
Bishops, between whom and the British Clergy an intimate inter-
course had always existed ; and in 429 German, Bishop of Auxerre,
and Lupus, Bishop of Troyes, were despatched into Britain to assist
the British Church in refuting it ; and the cause of orthodoxy was
triumphant. The heresy however spread again; so A.D. 447
St. German again visited Britain, this time accompanied by
Severus, Bishop of Treves; his labours were again successful ;
the Pelagian herctics were banished from the country, and Bede
tells us the British Church continued sound and orthodox

But now a sad disaster befell Britain and its Church. The
Roman Empire was tottering to its fall; Rome was taken by
Alaric, King of the Goths, a.p. 409, and the Romans, obliged to
concentrate their scattered forces, withdrew their legions from
Britain. During the first visit of St. German the Picts and Scots
united to invade the country, but the Saint, who had been a soldier
in his youth, was then able to lead the Britons to an easy victory
over their enemies. The greater number of the British army had
been baptized on Easter Eve, and were “still wet with the bap-
tismal laver.” The heathen army drew near confident of victory ;
the British soldiers, so the story runs, instructed by German and
Lupus, thrice shouted Alleluia, the word familiar to them in their
Easter rejoicings ; the surrounding hills took up and multiplied
the shout; the pagans thinking the mountains were falling on
them, fled in dismay ; and thus the A/eluia victory was gained
without the Britons losing a single soldier.

The Alleluia victory had only delivered Britain for a short time
from its enemies.  Again the Picts and Scots returned ; and now
the Britons, wholly deprived of Roman aid, adopted in 449 the
fatal policy of calling in the assistance of the Germans, who had
long been coasting around their shores, and were noted pirates.

This Bede says was a punishment sent by God for the wicked-
ness of the people; and Gildas speaks of “the stupidity and
infatuation which the Britons were then under, to call in a nation
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to help them, whom they dreaded worse than death.” These
Germans were not unacquainted with Britain; they knew the
fertility of the country, the wealth of its cities, the accessibility of
its coasts, and the weakness of its people. Nor were the Britons
ignorant of the Germans. The Germans had not unfrequently
joined the northern enemies of Britain, the Picts and Scots,
in their invasions of the country ; their attacks were so frequent
and often attended with such success that the whole shore from
the Elbe to the British Channel was known as the ‘“ Saxon shore,”
and the Romans appointed an officer under the title of Count of
the Saxon Shore to guard their possessions against the Germans.
Scarcely had the Germans effected the object for which they
were called in than they showed themselves in their true character,
and from allies became enemies and conquerors. Various tribes
of Germans came over known to the Romans under the common
name of Saxons, but amongst themselves as English, and after-
wards known as Anglo-Saxons. First came the Jutes, who founded
the kingdom of Kent, a.n. 451. Next came the Saxons and
founded the kingdom of the South Saxons, or Sussex (including
Surrey), A.D. 477 ; and the kingdom of the West Saxons, or Wessex
(including the country West of Sussex and South of the Thames),
AD. 519 ; and Essex, including Middlesex (or the Mid-Saxons),
with London as its capital, A.D. 530. Later, A.D. 547, came the
Angles, who founded the kingdom of Northumbria (the country
north of the Humber as far as the Clyde), with its two divisions
of Bernicia and Deira: and East Anglia, comprising Norfolk
(North Folk) and Suffolk (South Folk), and Cambridgeshire.
Others, A.p. 585, went inland and founded the kingdom of
Mercia (or the Marchland), including the Midland Counties.
Thus was the conquest of the Eastern and Southern parts of
Britain effected by the English. But a large part of the country
remained unconquered ; Strathclyde or Cumbria, North Wales or
Cambria, South Wales with Devon and Cornwall, remained
purely British. Into this land, which they called Wales or Welsh-
land, the English drove the Britons, and the Britons known among
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themselves as Cymri or Countrymen, they called Welsh or
Strangerst,  Wherever the Germans went, the indiscriminate
slaughter and dispossession of the conquered British people
followed.  Unlike the Goths, and Lombards, and Franks who
dismembered the other parts of the Roman Empire, our English
forefathers were heathens, the worshippers of Woden and other
false gods; and DBritain was the only country the conquest of
which was accompanied Dby the extermination of Christianity.
The churches and the numerous monasteries in the land were
destroyed ; bishops and clergy were either slain or found safety in
flight ; some of the people threw themselves upon the mercy and
became the slaves of the conquerors, others fled to Armorica, where
they settled down and gave the country the name of Brittany ; the
religion and laws and language of the people were all changed, and
the very days of the week took the names of the heathen deities.

Gildas, who, writing in the middle of the sixth century, must
either himself have been an eye witness or had conversed with
those who had witnessed the scenes which he describes, bewails
the extreme misery of the country. Al the cities and churches
he says were burnt to the ground; the inhabitants destroyed by
the sword, or buried in the ruins of houses and altars, which were
defiled with the blood of the slain. He applies to the devastation
the words of the Psalmist, “They have cast fire into Thy sanctuary,
by casting down Thy dwelling-place to the ground ;” and “O God,
the heathen have come into Thine inheritance ; Thy Holy Temple
have they defiled.” DBede says all public or private buildings were
destroyed ; the priests’ blood was spilt upon the altars ; bishops
and people being destroyed together by fire and sword, and there
was no man to give them burial.

Tor a time Theon, Bishop of London, and Thadioc of York
held to their Sees: but in 587 they too were with their flocks
forced to take refuge amongst their brethren in Wales.

It is in Wales thercfore that we must now seek for the primitive

1 It was not till the ninth century that the name of Wales was restricted to
the country which now bears it.
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Church of Britain. Little is known of the British Church at this
period, and that little is so obscured by fiction and error that it is
difficult to distinguish between what is true and what is false.
Gildas gives (although in evidently exaggerated language) a
lamentable account of the Church in Wales, and lashes severely
the vices both of priests and people. From the kings who were
tyrants and the judges who were unjust, favourers of the guilty and
the enemies of the innocent, he turns upon the clergy. Foolish
priests, shameless ministers, crafty and plundering clerics,
shepherds in name but wolves in reality, bent on the destruction
of souls ; teachers of the people, but by their vices and evil living
setting the worst examples ; rarely offering the sacrifice, and never
with a clean heart; whilst simony was ripe amongst priests and
bishops. Such are some of the numecrous charges which he
lavishes upon them.

The times no doubt were evil, and vice prevailed widcly, but it
could not have becen as bad as Gildas describes. There was
evidently a flourishing Church in Wales. There were famous
schools, such as that instituted by Dubricius or Dyfrig, the first
Bishop of Llandaff, who taught a thousand pupils, amongst whom
were St. Teilo, who succceded him as second Bishop of Llandaff,
and St. Samson, Bishop of Dol in Brittany. There was the school
in Glamorganshire founded and presided over by Iltutus or Iltyd,
at a place called after him, Llanyltad or the Church of Iltutus,
and afterwards called Llanwit Major; where St. Padarn, the
founder of a Bishopric and the great college at Llanbadarn Fawr,
was educated, and where Gildas himself was a scholar. There was
the White House, or Whitland, in Glamorganshire, founded by
Paulinus, or Paul Hén, where St. David was educated. There
were famous monasteries, which were also places of education,
such as Llancarvan, which St. Cadoc, called the Wise, founded,
and where he spent several years of his early life. 'There were the
communities generally known under the name of Bangor or High
Choir ; one, the Bangor which still bears the name, where the See
was founded by Daniel or Deiniol Wyn, who became its first
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Bishop in 584. Another Bangor, now called St. Asaph, was
founded by Kentigern or St. Mungo (#ke amiable), and named
after Asaph, the second holder of the See. There was the most
famous of all, Bangor-Iscoed, which was so extensive that its two
gates were a mile apart, and at the time of its destruction by the
Northumbrian king, Ethelfrith, at the battle of Chester in 613, is
said to have contained two thousand one hundrcd monks.

Synods also of the Welsh Church were held, as for instance one
at Llandewi-Brefi, near Lampeter, A.D. 569, and another at a place
the name of which has been Latinized into Lucus Victorie ; both
of which were presided over by St. David. And when we are told
that at a Welsh Synod one hundred and ninetecen bishops were
present, although the statement may not be based on an
altogether reliable authority, yet it would scem to indicate that
there was in the Welsh Church a large numbcer of non-diocesan
Bishops, which whilst it points to considerable activity in the
Church, can be explained perhaps by the custom of the Abbots of
the larger monasteries being consecrated as bishops.

From the names above mentioned it will be seen that there
were famous saints in the Church of Wales ; the most eminent of
them being St. David, which name was corrupted into Dewi, the
patron saint of Wales. Of David little is known and that little so
enveloped in romance that it is difficult to separate fact from
fiction. He is said to have been the son of a prince named
Xantus, and to have been educated first at Llanwit Major and
afterwards in the College of Paulinus at Whitland ; to have been
Bishop of Caerleon, which see he removed to Menevia, afterwards
called after him St. David’s ; having died in 6o1 he was canonized
by Pope Calixtus II., a.p. 1120, his festival being observed on
March 1.

The See of Caerleon-on-Usk till the departure of the Romans
seems to have been the only See in the country. But this See
was soon broken up into a number of smaller bishoprics; there
were at one time at least six flourishing Sees in Wales, and at the
end of the sixth century there existed in the country the same four
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Sees which have existed ever since, Llandaff, St. David’s, Bangor,
and St. Asaph. Thus the Church of Wales is older than the
Church of England. It has the proud distinction of standing in
the vanguard of the Church of England and Wales; not only in
preserving a complete ecclesiastical identity, but in being the
mother rather than the daughter of the Church of England.

Of the Church of Cornwall (Cornu Gallie), or as it was then
the southern part of Wales, we know but little. During the fifth and
sixth centuries Cornwall had been receiving from Ireland a succes-
sion of missionaries, including some women, whose work is still
remembered in the nomenclature of the country. This much is
certain that the Christians in Cornwall were numerous, and that
they preserved their ancient customs and ritual into the seventh
century. Cornwall, says Fuller, “is the Cornucopia of saints,
mostly of Irish extraction.” “If” said the present Archbishop
of Canterbury, in a sermon preached when he was Bishop of Truro
in 1878, “St. Augustine had gone to Cornwali, he would not have
found there, as many perhaps might suppose, a multitude of
heathen people, but there would have been found people holding
the full knowledge of the gospel, worshipping there day after day
as well as from Sunday to Sunday. They knew that in the fifth
century there came over from Ireland, which was already Christian,
missionary after missionary, who took up his abode in their coasts.
There came St. Breoka, who had left her name in Breage, St. Ia,
St. Uny, St. Gwithian, and, perhaps greatest amongst them all,
St. Piran ;” the last being an Irish bishop, who has left his name
in Peranzabuloe (Peran in Sabuls), a church lately rescued from
the drifting sands. Padstow or Petrockstow recalls a missionary
bishop named Petroc. The names of other saints still preserved
in Cornwall are Ives, Morran, Hydroc, Maela, Ruth, Sennen, and
Zeal ™.

But there is one charge which Bede, following Gildas, brings
with justice against the British Church at this time, viz. that
“they never preached the faith to the Saxons or English who

k Maclear, The Celts, p. 65.
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dwelt amongst them.” It would perhaps have been at any time
a hopeless task, more so at a time when the war was not ended,
to attempt to introduce the Gospel amongst the English who
despised the Britons as much as the Britons hated and feared
them. Still the fact remains, that the British Church made no
attempt to convert their English neighbours, from whom they
stood apart in sullen isolation. And there is besides another fact
which exhibits a remarkable contrast between the British Church
and its Irish and Scottish neighbours, viz. that whereas not one
Cambrian, Welsh, or Cornish missionary to any non-Celtic nation
is anywhere mentioned!, the Irish and Scottish Churches were
the great missionaries not only of all Europe north of the Alps in
general, but, as we shall see in the next chapter, of England, north
of the Thames in particular.

2. The Irisk Church.—At what period the Gospel was first
preached in Ireland (Scotia) is uncertain. We are told that Palladius,
a monk from Britain, having been, A.D. 429, consecrated by Pope
Celestine, went two years afterwards as their first Bishop to “the
Scots believing in Christ:” (ad Scotos in Christum credentes).
Thus there is indirect evidence that Christianity before existed,
although there were no Bishops in the country. The mission of
Palladius however failed, and he did not remain in the country
for more than one year. Nennius says he was prevented by
storms and signs from God from even landing; so he sought
refuge with the Picts, amongst whom he spent the remainder of
his life, and amongst them he died.

“Not to Palladius but to Patrick did the Lord give the con-
version of Ireland,” is an old Irish saying. Of the history of
St. Patrick, so veiled is it in legend that it is difficult to extract
the truth. It is however probable that his name was Succoth ;
that he was born, a.D. 387, at Bonavern, a village generally
identified with the modern Kilpatrick, between Dumbarton and
Glasgow; that his father, Calphurnius, was a Deacon, and his

! See ITaddan and Stubbs, i., 154, n.
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grandfather, Potitus, a priest, his mother being a sister of
St. Martin of Tours ; and that he received the name of Patricius,
or Patrick, from his noble birth. Having studied under SS. Martin
of Tours and German of Auxerre, and having gone through the
lower grades of the ministry, he was consecrated a bishop,
probably by a Bishop of Gaul (for his consecration by Pope
Celestine was an invention of later date); in 432, he, shortly
after the failure of Palladius’ mission, headed the mission to
Ireland, consisting of twelve monks, which gave birth to “the
first Order of Irish Saints,” and about A.D. 454 he fixed his See at
Armagh, where he spent the remainder of his life, dying on
March 17th, A.D. 493.

Patrick thus won the title of the Apostle of the Irish, and
following the example which he found existing under SS. Martin
and German, and other religious schools which he had visited in
Gaul, he founded numerous monasteries which became famous
schools of learning and piety. But Christianity does not seem
to have deeply affected the character of the Irish people ; all
accounts point to the fact that after his death it declined, some
" going so far as to say that the Irish entirely abandoned the
faith. At any rate, the Irish Church in its distress asked
aid from the British Church, and a second mission—2#%e second
Order of Irish Saints—under the auspices of St. David, Gildas,
and Cadoc, and headed by Gildas, was despatched to Ireland.
The work of this second mission cannot be too highly esti-
mated. The monastic system was stimulated to a great work;
a native Clergy was educated who made the Irish Church for
some time the most learned in Europe; Ireland became the
Island of Saints and scholars: from it proceeded a noble band
of missionaries who carried the Gospel not only, as we shall see
presently, to Scotland, but to France, to Germany, to Switzer-
land, to Italy north of the Alps, even to the distant Faroe Islands,
and to Iceland.

Of these the most famous is St. Columban (543—615), #e
Apostle of Burgundy. In 589 Columban, a monk from the

®
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Irish monastery of Bangor, crossed into Gaul, and establishing
himself in the Vosges, founded three monasteries; the first at
Anegray, and when that became overcrowded, another at Luxueil,
eight miles distant, and the third at Fontaines, he himself
presiding over all as abbot; introducing his own rule and
discipline, and the British customs and the British rule for
observing Easter. After labouring there for twenty years, he
incurred the anger of the king, and was driven from the country ;
he then went to Metz, and from thence to Switzerland, where he
laboured for some time in the neighbourhood of Zug ; afterwards
he went into Italy, where in 613 he founded the monastery of
Bobbio in the Apennines, and there he died and was buried in 615.

St. Gall, the countryman and pupil of St. Columban, having
been prevented from accompanying St. Columban into Italy,
remained behind in Switzerland (of which he is called /e
Apostle), where he founded the monastery which after him is
called St. Gall, and died probably in 645.

In connection with St. Columban some interesting facts illus-
trative of the independence of the Celtic communion are recorded.
Being charged by the Gallic Bishops with observing customs
differing from the Roman Church, he told them that he only
observed the customs of his national Church, which was #2de-
pendent of the Church of Rome. In a letter to Pope Gregory the
Great, he explained the differences of ritual ; and in another to
Pope Boniface IV., though he magnified the Church of Rome
as being honoured by the tombs of SS. Peter and Paul, he gives
the chief honour to Jerusalem as the place of our Lord’s
Resurrection.

3. The Scottish Church.—The Gospel had been preached to
the Southern Picts in the early part of the fifth century (the date
is variously given between 410—432) by St. Ninian, the son
of a British chief, who was consecrated a missionary bishop by
St. Martin of Tours, and is called the Apostle of the Southern
Picts. Having fixed his See at Whithern in Galloway, he built




The Celtic Forerunners of the Church of England. 19

and dedicated there to St. Martin a church not made (as was
usual amongst the Britons) of wood, but after the Roman custom
of white stone, whence the church received the name of Cazn-
dida Casa, which became the name of the See. After his death
his work was continued by St. Kentigern (St. Mungo), also the
son of a British Prince, called #4e Apostle of Strathclyde™, who
having been consecrated a bishop about A.D. 552 was *“ divinely”
guided to Cathures, now called Glasgow, the See of which he
founded.

But to St. Columba (521—597), not to be confused with
St. Columban, the title of tke Apostle of Scotland pre-eminently
belongs. In A.p. 563 Columba (a name meaning “dove”),
a man, we are told, of royal birth and abbot of one of St. Patrick’s
monasteries, having founded in Ireland 37 churches with mo-
nastic societies, crossed over with twelve companions to Scotland
on a mission to the Northern Picts. Having obtained from
the king of the country the little island of Hy, better known as
Iona, he founded the monastery over which he ruled as abbot;
and making it his head-quarters, he laboured on the neighbouring
shores of Scotland and the North of England. Iona soon became
a famous seat of religion and of learning, the head of other
monasteries 1n Scotland and Ireland ; the centre from which, as
we shall see in the next chapter, proceeded a noble band of
missionaries who carried the Gopsel through the greater part of
pagan England.

Columba never became a bishop, and the Culdees (Colidei, or
Cultores Dei), as his followers were calied, were always ruled
over by the ‘“Abbas et Presbyter” of Iona. This was from
respect to the memory of their founder, and not from any prefer-
ence of the Presbyterian system over Episcopacy ; Columba often
entertained bishops with the honour due to a higher order. Holy
orders were always conferred by a bishop, as in other places;
the imposition of the right hand of the abbot completing the

™ It is, however, to St. Cuthbert, whilst Prior of Melrose, about 660, that
the title of Apostle of the Lowlands justly belongs.
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ceremony. But within the monastery, bishops (* more inusitato,”
as Bede calls it), in matters not affecting their office, were subject
to the Abbot.

Columba died, at the age of seventy-six years, on June 9, 597,
the same year that Augustine arrived in Dritain.

At the time of his death our English forefathers were as much
pagans as when first they set foot in Britain one hundred and fifty
years before.




CHAPTER 1II.

TaHE FounNDERS OF THE CHURCH OF ENGLAND.

A.D. 597—681.

GREGORY and the slave-boys at Rome—Gregory sends a mission under Augus-
tine to Britain—Faint-heartedness of the Missionaries—Ethelbert, King of
Kent—Mission settled at Durovernum (Canterbury)—Conversion of Ethel-
bert—Great success of the mission in Kent—Augustine consecrated Arch-
bishop of the English—Churches built—Canterbury Cathedral—Four new
missionaries arrive—Gregory’s advice to Augustine—Conferences with the
Bishops of Wales—Failure of—The time of observing Iaster—Conversion
of the King of Essex—Mellitus, Bishop of London—Justus, Bishop of
Rochester—Death of Augustine—State of the mission at his death—
Laurence, Archbishop—Opposition of the Irish bishops—Relapse in
Kent — And in Essex — Reconversion of Eadbald, King of Kent —
Mellitus, Archbishop—Conversion of Northumbria—King Edwin—Hilda
—Paulinus, Bishop of York—Honorius, Archbishop—Conversion of East
Anglia—Penda, King of Mercia—Overthrow of the Northumbrian Church—
Flight of Paulinus—Oswald, King of Northumbria—Aidan—Reconversion
of Northumbria—Conversion of Wessex—Defeat and death of Oswald—
Oswin—Oswy—Death of Aidan—Conversion of Mercia—Reconversion of
Essex—Cedd, Bishop of London—Conversion of Sussex, A.D. 681.

THE German conquerors of Britain so long as they were at war
with Britain observed a unity of councils and interests amongst
themselves ; but no sooner had they conquered the country than
they turned their arms against each other. So that instead of
there being one united England, the country became broken up
into several kingdoms, called generally but inaccurately the Saxon
Heptarchy, of which first one and then another gained the victory
and supremacy over the rest.

One of these wars opens to us an interesting tale of British
history.  There had been war between the English of Deira
under their king, Ella, and the English of Bernicia under their
king, Ethelric. A group of three boy-slaves taken in the war were
one day exposed for sale in the market-place of Rome. This was
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probably sometime hetween the years a.p. 586—588®  Their
white bodies, their fair faces and golden hair, so unlike those of
the swarthy Italians, attracted the attention of a young Deacon
who chanced to be passing by. He was told by the slave-owner
that they were English, or as the Latin form would be, Angles.
“Not Anugles but Angels would they be,” was his remark, ““if only

they were Christians.” “Whence did they come?” he asked.
“Irom Deira.,” The word at once suggested to him that they
might be snatched (de 77d) from the wrath of God.  “ Who was

their king?” “Ella.” Again the resemblance to A/eluial seemed
to him of good omen. He went to the Pope and offered himself
to go as missionary to the English people, and he even started
upon the journey. But so beloved was he at Rome, and so
ill could he be spared, that the people clamoured for, and the
Pope ordered, his return.

A few years afterwards, A.D. 590, the young Deacon was him-
self, much against his own wish, chosen Bishop or Pope of Rome,
under the title of Gregory I., or as he is generally known, Gregory
the Great. At that time there was trouble enough to occupy his
thoughts at home. To such a depth of degradation had Rome
fallen, and so lamentable was its condition, as to lead people
to suppose that the end of the world was at hand. The
Lombards were overrunning Italy, the Tiber had overflowed
its banks and destroyed the granaries of corn, and a severe pesti-
lence (from which Pope Pelagius I1. died) had followed. Nor was
the state of the Church any better ; Gregory himself compared
it to “an old and violently shattered ship which admitted the
water on all sides, its timber rotten, shaken by daily storms.”
And yet he recognized as part of his high calling the evangeliza-
tion of the heathen world, and could turn his thoughts to
Britain, which for a century and a half had been severed from
Western Christendom. He had never forgotten the scene in

* In the former year Gregory returned to Rome from Constantinople,
whither he had gone as Envoy from the Pope, in the latter year King Llla
died.
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the market-place at Rome, and he was now in the position to
carry out the project which he had so long at heart. So
A.D. 596 he despatched to Britain a mission of forty monks under
Augustine, Prior of the monastery which he had himself founded
on the Ceelian Hill, at Rome, and of which he had been the
Abbot.

It is doubtful whether under ordinary circumstances the fierce
worshippers of Woden would have been willing to renounce their
own religion, and to adopt that of the hated Briton. There were
indeed certain traits in the English character which were capable
of being turned into a purer channel than Paganism, and which
rendered them amenable to the softer influence of Christianity.
But the time and circumstances were particularly favourable for
the conversion of the English. Ethelbert, the King of Kent, at
that time the most powerful of the kingdoms of the heptarchy,
had married Bertha, the daughter of Charibert, the Christian King
of Paris, on the understanding that she should be allowed to
follow her own religion. She brought with her to Britain her own
chaplain, a retired Irench Bishop, named Luidhard, and restored
the old British church erected during the Roman occupation close
to Canterbury and dedicated to St. Martin. No doubt her example
had some weight with the English people; and accordingly we
learn from one of Gregory’s Epistles that the English had ex-
pressed to him a desire for Christian instruction. Still they
remained heathens, and Gregory blamed the French bishops for
their lukewarmness in not attempting to convert them.

It is strange that Gregory with his vast knowledge of mankind,
and the great resources ready to his hand, had not selected a man
better suited for the work than Augustine. Augustine’s one
recommendation was the holiness of his life ; but neither he nor
his companions appear to have possessed any special aptitude for
missionary work. Their monastic training had not adapted them
for so vast and arduous an undertaking; and no sooner was
Augustine thrown on his own resources than the weak points in
his character began to reveal themselves and his courage to fail
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him.  When the monks of Lerins, whom they visited on their
road, told them (with much exaggeration) of the dangers which
were before them, and of the fierce character of the English
people, the missionaries lost heart, and sent Augustine back to
Rome to request the Pope that they might be relieved from the
task. But they misunderstood the character of Gregory, who
was not a man to be so easily daunted. Administering a gentle
rebuke, he encouraged them to resume their journey, and gave
them commendatory letters to Aitherius, Bishop of Lyons, and
to other bishops and princes of Gaul. Thus armed, these
‘“strangers from Rome” travelled onwards, and having provided
themselves in Gaul with interpreters, landed soon after Easter,
A.D. 597, in the Isle of Thanet.

Thither a few days afterwards Ethelbert went to meet them.
The missionaries approached him, bearing such emblems of
Christianity as his wife’s use must have rendered familiar to him:
a lofty silver Cross, and a sacred banner with the figure of the
Saviour painted on it. They chanted their Litany, and an interpreter
explained the object of their mission. The king heard them at-
tentively. *Fair words and promises,” he said, “are these, but
inasmuch as they are new and doubtful, I cannot give up all that
I and the English people have so long observed.”

This was as much as they could have expected at the first
meeting. He allowed them to preach, and appointed them a
lodging in the stable-gate at Canterbury (Durovernum) and pro-
vided for their sustenance. Onward they marched to Canterbury,
Augustine the dark and swarthy Italian, head and shoulders taller
than his companions, leading the way. Again they lifted up the
silver Cross and the painted banner, and chanted their Litany:
“1We beseech Thee, O Lord, in all Thy mercy, that Thy wrath
and Thine anger may be removed from this city and from Thy
holy house, for we have sinned. Alleluia.”

Arrived at Canterbury, they celebrated their services in the
little Church of St. Martin. Soon by their preaching, as well as
by their holy and self-denying lives, their frequent prayers and
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fastings, they met with the desired success; and on Sunday,
June 1, the great triumph was achieved by the baptism of the
King. Finding the work thus prospering in his hands, Augustine,
following the instructions given him by Gregory, went to Gaul,
where he was consecrated, on November 16, Archbishop of the
English by Virgilius the Metropolitan of Arles. Returning to
Canterbury he received from the King (who is said to have retired
to Reculver) the gift of his palace as a residence ; he soon found
the men of Kent ready to follow the example set them by their
king, so that Gregory was enabled to announce in a letter to the
Patriarch of Alexandria that by Christmas Day of that year
10,000 converts had been made to Christianity.

Thus the mission was established, and the little Church of
St. Martin outside the city was soon found inconvenient for the
numerous converts. But Augustine had discovered within the
city the ruins of a building which the Christians in Britain, both
Romans and native Britons, had used before the heathen northmen
had swept over the country. This British Church, King Ethel-
bert allowed Augustine to restore. He named it Christ Church,
and that name still belongs to the Cathedral of Canterbury,
which occupies the spot. Although from lapse of time no stone
or brick of the old Church now remains visible to the eye, the
spot is undoubtedly the same, and Christians are still worshipping
where Christians worshipped two centuries before Augustine’s
arrival.  But, English laws forbidding burial of the dead within the
city, Ethelbert gave also a site outside the walls on the north-east ;
here the Arcnbishop laid the foundation of the monastery, which at
first took the names of SS. Peter and Paul, but afterwards that
of St. Augustine; this was to serve the double purpose ;—as
a place of study for missionary work, and a resting-place for his
own body after death®. On this site, as much as possible of the
ancient structure béing preserved, was built in 1844 the noble

b It was the burial-place of the first ten Archbishops; the custom was

first changed in the case of Cuthuert, the eleventh Ar¢hbishop, who in 758 was
buried within Canterbury Cathedral.
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College of St. Augustine, with the view of carrying out the
purpose which SS. Gregory and Augustine had so much at heart,
the education of missionaries to foreign lands.

In the spring of 598 Augustine despatched two messengers,
Laurence a priest, and Peter a monk, to Rome, asking for
additional help, and also for the advice of St. Gregory in the
management of his province. Gregory had much to occupy his
thoughts at the time ; he was also suffering from ill health ; which
perhaps may account for his not sending to Augustine the assis-
tance and information which he asked, till 6o1. 1In that year,
however, Gregory sent Augustine four new missionaries, three of
whom were Mellitus, Justus, and Paulinus; with them he sent
vessels, altar-cloths, and vestments, and an Archbishop’s Pall for
Augustine. He also sent a valuable present of books ; a Bible in
two volumes, two copies of the Psalms, two of the Gospels, a book
of lives of the Apostles and Martyrs, and a Commentary on the
Gospeis and Epistles.  Augustine founded at Canterbury a school
for the children of his converts: thus, and by means of the little
library supplied by St. Gregory, he laid the foundation of that
learning which made England, and Canterbury in particular, so
famous in later times.

Augustine’s questions to Gregory were some of them of such
a very simple character as to indicate on the part of the Arch-
bishop a narrow mind, arising, perhaps, from his monastic training
and want of character. Amongst other matters he consulted him
as to the difference between the Roman and Gallican Liturgies ;
with the former Augustine had been familiar at Rome, whereas he
found the latter in use at St. Martin’s. Gregory answered that
though Augustine had been accustomed to the use of the Church
at Rome, yet whatever he found in the Roman or Gallican or any
other Church, that he should select and teach the English who
were still new in the faith. J

St. Gregory, in anticipation of the success and extent of the
mission, drew out in answer to Augustine’s questions a grand
scheme for his guidance. The Pope probably thought that Augus-
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tine’s See was established in London. There were, according
to the plan proposed by Gregory, to be two Archbishops, each
with twelve suffragan bishops under him; one was to be in
London ; and for the See of the other he selected York, probably
because York had been the capital of Roman Britain ; and the
two Archbishops were to take precedence after Augustine’s death,
according to seniority. Thus London and not Canterbury was
to be the See of the Southern Metropolitan ; local associations,
however, with Canterbury, the cradle of English Christianity,
proved too strong, and so the seat of the Primacy has never been
removed.

Augustine had asked Gregory how he was to deal with the
bishops of Gaul and Britain.  Gregory replied that he should
exercise no manner of jurisdiction in Gaul, but he committed the
bishops of Britain to his authority. The Pope, because he had
given Augustine mission, thought he could confer on him juris-
diction also over the British bishops. This, however, he had no
power to give, because when Britain ceased to be a province of
Rome the British bishops were no longer under the See of
Rome.

Augustine relying on the authority which Gregory thought to
give him sought to come to an understanding with the bishops of
Wales, and for this object held in the year 603 two conferences
with them, the first at a place known as Augustine’s Oak, on the
river Severn. Augustine was narrow-minded and unconciliatory,
two great faults in a missionary. He at once accused them of
heresy; he told them they did many things contrary to the
Church ; he tried to persuade them to practise Christian unity,
and then to join him in his work of preaching to the Gentiles.
This dictatorial manner was not a good commencement. The
Celtic bishops were as intractable as Augustine ; but their opposi-
tion to him arose probably from his being the representative
of Canterbury and of the hated Saxons rather than the represen-
tative of the Pope.

The first conference met wich no success; so a second was
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held, at which seven bishops® and many learned men from the
monastery of Bangor-Iscoed, under their abbot, Dunawd or
Dinooth (as Bede calls him), were present. On their way to the
Conference they consulted a holy hermit as to whether they ought
at the bidding of Augustine to abandon their traditions. ““If he
be a man of God,” the hermit replied, “follow him.” But how
were they to know this ? “If he did not rise to them,” the hermit
said, “he could not be like Christ, meek and lowly in heart, and
his words should not be regarded.”

Augustine received them sitting. He asked them to comply with
him on two points, the proper time of observing Easter and the
Roman mode of conferring baptism. These points of difference
between the Roman and Celtic Churches were not with regard to
matters of doctrine, but of ritual, and arose from the long isolation
of the Celtic Churches froin the rest of Christendom. The Celtic
Churches, it may be here observed, kept their Easter on Sunday,
and therefore were not like the Quarto-Decimans of the second
century, who following the rule of the Jewish Passover, kept
Easter on the fourteenth day, whether it fell on Sunday or not, of
the first Jewish month. The Council of Nice had decided that
Easter should always be kept on a Sunday. But since that
Council the change was (A.D. 458) made according to a more
perfect astronomical rule, which long afterwards prevailed. Of
that change, however, the Celtic Churches, cut off as they were
from the other Churches of Christendom, were ignorant, and
still kept Easter according to the Nicene rule.

The difference as to baptism referred probably to the trine
immersion of the Romans and the single immersion of the
Celts.

The Celtic bishops followed the advice of the hermit. “If he
will not rise to us now,” they said, “how much more would
he contemn us if we were under his subjection?” so they re-

¢ According to Welsh tradition these bishops were: 1. of Caerfawydd,

called Hereford ; 2. Teilo, i.e. Llandaff; 3. Llanbadarn Fawr ; 4. Bangor;
5. Llanelwy, i. ¢. St. Asaph; 6. Weeg; 7. Morganwg,.
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solved that they would do none of these things, nor receive him as
their Archbishop. Augustine left them with words of warning :
“if they would not preach the way of life to the English nation,
they would suffer from them the vengeance of death.” These
words spoken at random had a terrible fulfilment ; but not till
nine years after Augustine died, so that it could not be in any
way attributable to him. In 613, at the battle of Chester, Ethel-
frith, King of the Northumbrians, observing the monks of Bangor-
Iscoed praying for his Welsh enemies, fell upon and slew twelve
hundred of them ¢.

The bitter disappointment with which Augustine returned to
Canterbury was no doubt in some degree compensated by the
brighter prospect which opened out nearer home. Sigebert or
Sabert, King of Essex, son of Ethelbert’s sister Ricula, was con-
verted to the faith by Mellitus, one of the four missionaries who
arrived in 6or; and Mellitus in 604 was consecrated the first
Bishop of London. Ethelbert and Sabert together built the
Cathedral of St. Paul, or East Minster, in London ; and Sabert, as
was afterwards believed, built the West Minster which, under
Edward the Confessor, rose into Westminster Abbey.

In the same year a third See was created at Rochester ; there
Ethelbert at his own expense built a Cathedral, which Augustine,
in memory of the monastery on the Ceelian Hill at Rome, dedi-
cated to St. Andrew, and over this See Justus became bishop.

Redwald, King of the East Anglians, was also induced by
Ethelbert to receive baptism. But under the influence of his wife,
he thought to make a compromise between paganism and Chris-
tianity. In the same temple he erected two altars, a large one
for “Christ’s sacrifice,” and another for the worship of idols.
Thus he was only half-hearted, and no bishop was appointed to
his kingdom.

On May 26, 604, two months after the death of Pope Gregory,
Augustine died, and was buried in the churchyard of his yet
unfinished monastery.

4 Seep. 14.
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It will have been seen how deep a debt of gratitude the
Church of England owes to SS. Gregory and Augustine. They
were the two earliest founders of the Church of England.
Some people, in dread of Romanism, attempt to detract from
or to minimize the great debt which England undoubtedly owes
them. But the religion of the Rome over which St. Gregory
presided and modern or mediceval Romanism are two almost
different religions, and it is not too much to say that the post-
reformation Church of England comes nearer to the doctrine
of St. Gregory than does modern Romanism. Gregory himself
was no Pope in the modern acceptation of the term. He laid
no claim to the infallibility of the Church of Rome. No doubt
he would have willingly magnified his office, and have acted
on the theory of the papacy, which for more than two hundred
years had been developing and advancing its pretensions. But
he disclaimed in the strongest language the claim of any patri-
arch to be a universal bishop, and denounced it as the sign of
antichrist.

In every station of life Gregory the Great exhibited those
qualities which prove a man to be not only in name, but really
great. “ Nothing,” says Dean Milman®, “ was too great, nothing
too small for his earnest personal solicitude.” From the most
minute points of ritual, from matters affecting the temporal and
spiritual powers of Rome, he passes to the conversion of Britain,
and to the condemnation of the title of Universal Bishop when it
was assumed by John the Faster, Patriarch of Constantinople.
He laboured diligently as a preacher. To him the Church is
indebted for that plain song which after him is called the Gre-
gorian Chant, which forms the basis of Church singing in the
present day.

His one great error was not to have secured a man more fitted
for the missionary work amongst the English kingdoms than was
St. Augustine. Gregory seems scarcely to have realised the im-
portance of the work he was undertaking in the mission to

¢ Latin Christianity, i. 439.
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Britain. His missionaries were second-rate men, such as England
would not think of sending out now-a-days to her colonies or to
the barbarian tribes of India or Africa. Augustine was not a
Selwyn, nor a Patteson, nor a Mackenzie ; he failed through lack
of the qualities which made those bishops successful missionaries.
When we hear of people being converted by thousands in a few
weeks, we are inclined to doubt whether the seed sown sunk deep
into the soil. People were too apt to embrace Christianity be-
cause their kings had become Christians before them. Augustine
left as he must have thought three firmly-established Sees: even
this fell far short of the scheme of Gregory; and yet two of these
Sees soon relapsed into idolatry. Still he did much, even if
he might have done more. He first broke the ground; he
sowed the seeds which other missionaries following after him
watered. He laid the foundation, as Bede says, “nobly” of the
Church of England. He renewed the union with Westcrn
Christendom which the German conquest of England had de-
stroyed. He founded the See of Canterbury, the second Patri-
archate of the West, and from him the Church of England derives
the succession of its bishops. He also laid the foundation of
English unity; for whilst there were at least seven kings in the
heptarchy, there was only one Archbishop, and only one recog-
nized law, the law of the Church; so then through him the lesson
was taught that if the several kingdoms were presided over by one
archbishop, they might be united also under one king.

Yet there were some things done by him which we could desire
had been done otherwise. He laid, or at least cemented, the
long-lasting enmity between the Roman and Celtic Communions
in Britain. Through him, too, Latin instead of English became
the language of the public worship of the country. He failed to
see that the same reasons which led men to prayin Latin at Rome
required that they should pray in English at Canterbury. As
Latin at that time was, as French in the present day, the language
of diplomacy, the absurd custom, opposed though it was to the
practice of the primitive Church, became established, and was
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confirmed at the Norman Conquest, of people being supposed to
pray in a language which they do not understand.

The second Archbishop of Canterbury was Laurence, one of
the original missionaries from Rome, whom Augustine had him-
self consecrated as his successor. Laurence, a man more con-
ciliatory than Augustine, tried to heal the schism which Augustine’s
indiscretion had fomented between the Roman and Celtic com-
munions. He hoped to find the Irish more tractable than the
bishops of Wales with regard to the observance of Easter: he and
his brother bishops addressed a letter to ““ our most dear brothers,
the lords, bishops, and abbots throughout all Scotia,” i.e. Ireland.
The letter shows how deeply seated was the difference between
the two communions; it speaks of the bishops having expected
better things from the Irish than from the Welsh bishops; but
they had found that Dagan, an Irish bishop, when recently on a
visit to Canterbury, had refused even to eat in the same house
with the Roman missionaries®. They also wrote to the priests of
the Britons, but with no greater success.

The primacy of Laurence saw the Canterbury Mission brought
to the very verge of ruin. King Ethelbert died after a reign of
fifty-six years in 616, and was succeeded by his son Eadbald
(616—640). Eadbald had married his father’s widow (for after
Bertha’s death, Ethelbert had taken to himself another wife), and
hating a religion which forbade such a union, renounced Chris-
tianity.

The kingdom of Essex, after Sabert’s death, also relapsed into
paganism. Whilst Mellitus, the bishop, was celebrating Mass in
St. Paul’s, Sabert’s three sons, bursting into the church, insisted
on his giving them some of the white Eucharistic Bread such as
he had given to their father. Mellitus told them that they must
first be baptized—washed, as their father had been, in the laver of
salvation—but that if they despised the laver of life, they might
not eat of the Bread of life. This they refused to do, and told

f Probably Dagan had heard at Canterbury some reflexions cast by the
Roman on the Celtic communion.
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Mellitus that if he would not comply with their wishes in so small
a matter, he would not be allowed to stay in their kingdom.
Mellitus was thus forced to leave Essex.

Disheartened by these adverse circumstances, the three bishops
resolved on abandoning the English mission and returning to
Rome. Mellitus and Justus did actually cross over to Gaul, and
Laurence was only prevented by a supposed miracle from follow-
ing them. The night before his intended departure he caused his
bed to be prepared in the Church of SS. Peter and Paul. In the
dead of the night St. Peter appeared to him, reproved him for his
cowardice and scourged him with “apostolical severity.” Next
morning Laurence appeared before the apostate king, told him of
the miracle and showed the marks of scourging on his body. The
King frightened at what he saw and heard, forsook his idolatry
and renounced his unlawful marriage, and for the rest of his life
he cordially supported the Archbishop, and became to the Church
a second Ethelbert. Thus was Kent reclaimed to the faith:
under Eadbald’s rule many churches arose in his kingdom ; one
the venerable Church of St. Mary on the heights of Dover Castles;
he also built a church at Folkestone, where his daughter Eanswith,
who founded there a religious society, is still remembered as a
local saint. He reinstated Justus in the bishopric of Rochester ; but
Eadbald did not possess the same influence as his father had over
Essex ; the Londoners refused to receive back Mellitus, and for
thirty-eight yecfrs London and Essex were lost to Christianity.

Archbishop Laurence died in 619, and Mellitus then became
the third Archbishop of Canterbury. When Mellitus died in 624,
Justus being the only bishop of the Roman mission remaining,
virtually appointed himself the fourth Archbishop of Canterbury,
and consecrated Romanus as his successor at Rochester.

The centre of importance now shifts to the North of Britain, to
the kingdom of Northumbria, which had become the most power-
ful of the kingdoms of the heptarchy. Edwin, who has left his name

¢ Freeman’s Norman Conquest, vol. iil,
D
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in Edinburgh (Edwin’s burg), son of that Ella whose name Pope
Gregory had associated with Alleluia, having in 617, by the aid of
Redwald, King of East Anglia, defeated and slain in battle the
King Ethelfrith, became himself King of Northumbria and Bret-
walda, or Lord of Britain. In 625 he, being himself a pagan,
married Ethelburga, sister of Eadbald, King of Kent, on condition
that she should be allowed to follow her own religion. Edwin
not only accepted the terms, but promised that he would himself
embrace Christianity, if his wise counsellors thought it more
worthy than his own faith. Ethelburga took with her as chaplain
and bishop to her northern Court, Paulinus, one of the four mis-
sionaries whom Gregory had sent to Augustine in 601, and was
also accompanied by James, a Deacon. For some time Paulinus
met with but little success. But on Easter-Eve, A.D. 626, Edwin
narrowly escaped death from the hands of an assassin, sent by
Cuichelm, son of Cynegils, under-king of the West Saxons ; and on
that same night Ethelburga, the queen, was safely delivered of
a daughter. Believing that these events were due to the prayers
of Paulinus, Edwin not only allowed his daughter to be baptized
under the name of Eanfleda, but promised to become a Christian
himself if he should gain the victory over his enemy Cuichelm.
The victory was gained ; Edwin, however, still hesitated till he had
taken counsel with his wise men at Godmundham, a place about
twenty-three miles distant from York. The high-priest Coifi
first gave his advice, which was founded on histown interests.
The pagan religion in his opinion contained neither virtue nor
utility, for, he said, no man’s worship had been more devout than
his, yet no man had received from it fewer benefits than himself.
If the gods were good for anything they would have favoured him
who had served them so well.

The advice next given by an aged thane presents an interesting
picture of the simplicity of the age :—“The present life of man,
O King, as compared with that which is unknown, is like the swift
flight of a sparrow through your room in wintcr, when there is
a good fire in the midst, whilst storms of wind and rain prevail
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without. Whilst it is within, it is safe from the wintry storm, but
after a short space of fine weather it vanishes out of your sight
into the dark winter from which it had emerged. So is the life of
man ; his existence is visible for a short time, but of what went
before or what is to follow afterwards we are entirely ignorant.
If, therefore, this new doctrine contains something more certain, it
justly deserves to be followed.”

Next spoke Paulinus, and so convincing were his words that
Coifi said there was no longer room for doubt: he proposed him-
self to set fire to the temples and the altars at which they had served
without receiving any benefit. Mounted on the king’s charger, the
people the while thinking he was mad, he hurled a spear into the
pagan temple at Godmundham and ordered it to be set on fire;
and on Easter Day, 627, King Edwin himself, with his grand-niece
Hilda, then thirteen years of age, and many of his witan, or
council of wise men, were baptized in a small wooden church
which Edwin had hastily built at York. Edwin appointed York
as the See of Paulinus, and on the spot where now stands York
Minster he commenced a noble church to be dedicated to
St. Peter.

So great was the success attending the ministry of Paulinus that
for thirty-six days he was engaged in baptizing in the neighbouring
rivers of the Glen and the Swale (for as yet there were no baptis-
teries in Britain) the people who flocked to him. For six years
the King and the Bishop laboured together in spreading the Gospel
not only in Northumbria, but also in the neighbouring country as
far as Lincoln, so that a large part of Northern DBritain had
through their means the Gospel preached to them.

Such is the account given by Bede of the first conversion of
Northumbria. It must however be added that by others® the
conversion of Edwin is attributed to a Welshman, named Run or
Rum, the son of Urgben. The only way of reconciling the two
accounts is to suppose that Run and Paulinus are the same

b Nennius and the Annales Cambrize.
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person ; that Run may have gone to Rome and been there or-
dained, and changed (as was not uncommon) his Celtic name
for the more euphonic Roman name of Paulinus. Bede’s simple
account however seems preferable.

Meanwhile what was the condition of the Canterbury mission in
Britain? Archbishop Justus died in 627, and in that same year
Romanus, Bishop of Rochester, was drowned at sea whilst return-
ing home from Rome. So that now Paulinus was the only bishop
left in Britain. Under these circumstances Pope Honorius I., who
must have been far from gratified with the collapse of the Roman
mission, appointed an Italian, named like himself, Honorius, who
was consecrated at Lincoln by the sole ministry of Paulinus, fifth
Archbishop of Canterbury. Two palls were sent from Rome, one
for the new Archbishop of Canterbury, the other to confer the
rank of a Metropolitan on Paulinus. Previously to their arrival
Paulinus had ceased to be Bishop of York.

But before the great calamity, to be mentioned presently,
occurred to Paulinus and the See of York, another kingdom, that
of East Anglia, had been converted to the faith. That kingdom
had for some time been lingering on the confines of Christianity.
Its king Redwald had, as related above, thought to combine to-
gether Paganism and Christianity, and his son Eorpwald having
been induced by Edwin, King of Northumbria, in 628 to embrace
and practice a more real Christianity, was in the same year as his
conversion murdered by his lukewarm subjects.  His brother
Sigebert, who succeeded, having himself when an exile embraced
Christianity in Gaul, determined to complete the work begun by
his brother in East Anglia. Providentially, as it would appear,
there arrived at that time at Canterbury a Burgundian monk named
Felix; him Sigebert, on the recommendation of Archbishop
Honorius, accepted to preach in his kingdom ; Felix was in 630
consecrated a bishop by Honorius, and fixed his Sce at Dunwich
on the Suffolk coast. Two years afterwards he was joined by a
Celtic monk named Fursey, from Ireland, and by their joint means
the Church was firmly established in the kingdom of East Anglia.
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And now must be related the terrible calamity which befel the
Church in Northumbria. Penda, King of Mercia, was during the
whole of his long reign the champion of Paganism and the bitter
foe of Christianity; at one time it appeared that under him all
the kingdoms of the heptarchy would be united in paganism, and
Christianity in Britain be exterminated. The Welsh, hoping to
avenge their defeat by Ethelfrith, King of Northumbria, at Chester
in 613, now united themselves under Cadwallon, the Christian King
of North Wales, and formed an alliance with Penda against
Edwin: and on October 12th, 633, Edwin and his son Osfrid
were defeated and slain in a battle at Heathfield, near Doncaster.
This was a sad blow to Christianity. TPaulinus, with the queen
Ethelburga and her young daughter Eanfleda, fled to Canterbury :
Ethelburga retired into a convent which she founded at Lyminge,
and Paulinus accepted the See of Rochester, vacant through the
death of Romanus. James the Deacon, and with him no doubt
others, more resolute than Paulinus, stood their ground, and thus
prevented the faith from utterly dying out in Northumbria. But
the Roman mission in that kingdom was overthrown and Paganism
for a time re-established.

What would Pope Gregory have thought had he lived to witness
the faint-heartedness of his missionaries? To each of the first
four Archbishops of Canterbury—all of them Italians and all sent
to Britain by Gregory—the stigma of cowardice attaches. Au-
gustine would have forsaken the mission and turned back at
Lerins ; Laurence, his successor, was at one time on the very point
of leaving England in despair; Mellitus, Bishop of London, and
Justus, Bishop of Rochester, both afterwards Archbishops of
Canterbury, actually deserted their posts and fled from the king-
dom ; and now the same tale is repeated of Paulinus. Truly the
missionaries of Gregory were not ambitious of the martyr’s crown.
The conversion of Northumbria, so nobly begun, so feebly
abandoned, was to be accomplished by other than Roman mis-
sionaries.

Ethelfrith, King of Northumbria, had left three sons, Eanfrid,
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Oswald, and Oswy, all of whom became kings in Northumbria ;
and one daughter. Eanfrid, the eldest, succeeded Edwin in Ber-
nicia, and Osric, Edwin’s nephew, succeeded him in Deira ; both
of them had been Christians, but both renounced the faith, and
were killed in battle by Cadwallon. Oswald, the second son, “a
man beloved of God,” Bede says of him, became in 634 king of
a united Northumbria, and Bretwalda. At the end of that year,
with “an army small in number but strong in faith in Christ,”
Oswald, himself fixing a Cross into the ground and bidding his
soldiers kneel before it, defeated and slew Cadwallon at the battle
of Heavenficld, near Hexham.

Heavenfield more than made up for Heathfield, and Oswald
was to the Church all that Edwin had been before him. His
first thought was the re-establishment of Christianity in his king-
dom, and as he had spent his early days amongst the Celtic
missionaries at Iona, he turned to Iona for a missionary. The
first sent to him was Corman, a man of stern and unbending
character, who meeting with no success returned disheartened to
Iona. ‘ Brother, might it not have been your own fault? did
you forget God’s word to give them the milk first and then the
meat?’ The speaker was Aidan, one of the brothers in the
monastery. All eyes were turned towards him, and it was at
once agrecd that Aidan was the fittest person to head the mission
to Northumbria. Bede describes him as a man of the greatest
gentleness and piety. Having been consecrated a bishop, he
received from Oswald the island of Lindisfarnc for his See : from
Lindisfarne he discharged his missionary duties, and thence-
forward Lindisfarne became the centre of the Celtic, as Canter-
bury was of the Roman, mission’. Monks from Iona flocked to
Lindisfarne, from whence they went forth under Aidan’s direction,
establishing missionary centres throughout Northumbria and
Yorkshire. Aidan and Oswald were the models of a primitive
bishop and a Christian king; Aidan travelled on foot, the King,

! The See was in 883 transferred to Chester-le-Street, and in 995 to
Durham.
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who had learnt the Irish language at Iona, acting as interpreter, a
sight which Bede might well term ‘ beautiful.” Aidan formed a
school of twelve English boys, whom he trained for mission work
in their own country ; churches and monasteries arose everywhere,
built and endowed by the king’s bounty, on the model and dis-
cipline of Iona.

Through Oswald also the way was paved for the conversion of
Wessex. It would appear that Pope Honorius, having heard of
the failure of the Roman mission in Northumbria, and of the
desertion of his post by Paulinus, determined to send into Britain
another mission, independent of Canterbury: so in 634 he de-
spatched thither a Roman monk named Birinus, with instructions
to apply for consecration not to the Archbishop of Canterbury,
but to Asterius, Bishop of Milan, who was at the time residing at
Genoa.  Birinus having received consecration at his hands,
landed in Hampshire, with instructions to direct his labours to
the middle of Britain. But finding that Wessex was steeped in
Paganism, and that its conversion had not even been attempted
by the Roman mission, he determined not to proceed further
inland, but to confine his labours and to preach the Gospel to the
kingdom of Wessex. At that very time Oswald arrived in Wessex
to seck the daughter of its king, Cynegils, in mariiage. Under the
preaching of Birinus and the holy example of Oswald, the King
felt a strong “drawing to the faith,” and was baptized at Dor-
chester, near Oxford, Oswald, who soon afterwards married his
daughter, standing as his Godfather; and in 634 Dorchester
was made the See of Birinus.

We must now return to the kingdom of Northumbria, which
was visited by another great calamity. On August 5, 642, the
good King Oswald was slain by Penda in a battle fought near the
town which after him is called Oswestry. He died as he had
lived ; Bede tells us he “ended his life in prayer;” his last words
being a prayer for his army, “ Lord, have mercy upon their souls.”
His body, mutilated by the enemy—his head and arms being
severed from his body—was recovered the next year by Aidan,



40 The Founders of the Church of England.

and buried at Lindisfarne, and eventually placed in the coffin
of St. Cuthbert, at Lindisfarne. William of Malmesbury tells us
that when the coffin of St. Cuthbert was opened in 1104, the
head of St. Oswald, king and martyr, was found between his
arms ; hence the common representation of St. Cuthbert, holding
the head of St. Oswald in his hand.

Oswald was succeeded in Bernicia by his brother Oswy, who
had married Eanfleda, the daughter of Edwin and Ethelburga,
and by Oswin, son of Osric, in Deira. Oswin, to judge from his
description as drawn by Bede, must have been an almost perfect
character; “too good for this world,” Aidan said of him. Tall
and beautiful in person, kindly in manner, eminent for piety, he
recalled to Aidan the memory of his beloved Oswald. But Oswy
coveted Deira, and in order to possess himself of it, he caused
him to be murdered on August 2o, 651. This was the one
great blot on Oswy’s life; it broke Aidan’s heart, who only sur-
vived Oswin eleven days. The story is told how a young shepherd
lad, Cuthbert, the future saint, whilst watching his sheep on the
Lammermoor Hills, saw in a vision the soul of Aidan being
carried up by angels into heaven. The vision determined the
young shepherd’s future life ; he resolved to devote himself to the
monastic life, and entered the monastery of Melrose under the
Abbot Eata and the Prior Boisil. After the murder of Oswin,
Northumbria became united under Oswy ; Christianity was firmly
established in the kingdom, and the days of Paganism in Britain
were numbered.

One struggle more, however, Penda determined to make against
the advancing Christianity. He had in 654 defeated and slain in
battle Anna, the Christian king of the East Anglians. Oswy tried
to bribe him by gold and costly presents to keep the peace; but
his endeavours were in vain. Penda rejected all terms. Sceing
that he must fight, Oswy vowed that, if he were victorious in battle,
he would dedicate to the service of God his young daughter
Elfleda, and found twelve monasteries. The battle that was to
decide between Christianity and Paganism was fought at Wing-
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field, on November 15, 655 ; Penda was defeated and slain, and
with him fell Paganism. Oswy performed his vows ; he gave land
for the building of twelve monasteries, and placed his daughter in
the monastery of Hartlepool, of which Hilda was superior.

But before Penda’s death, although he himself continued to the
end'a pagan, his own kingdom of Mercia had been converted to
Christianity.  Penda’s hatred of Christianity was based, as it
would seem, on political rather than religious grounds. The pagan
king, when he saw that his kingdom was becoming gradually
more and more hemmed in by the advancing faith, thought it
necessary to fight for his independence ; but when the time came
he offered no obstacle to the conversion of his kingdom. The con-
version of Mercia was due to his son Peada, “an excellent youth and
most worthy of the title of king,” Bede says of him. Peada in 653
sought in marriage Atheleda, daughter of Oswy, King of Northum-
bria. Oswy refused his consent to the marriage unless Peada
accepted the true faith, and Oswy’s son Alchfrid, who had married
Penda’s daughter, was also urgent in the same cause. When
Peada heard the Gospel preached, he was so struck with “the
promises of the heavenly kingdom and the hope of resurrection
and future immortality,” that he declared he “would willingly
become a Christian even though he were refused the virgin.” He
embraced Christianity, and was baptized by Finan, the successor
of Aidan in the See of Lindisfarne. He took with him from
Northumbria four priests, one of whom was Cedd, a Northum-
brian, brother of St. Chad and afterwards Bishop of London,
another Diuma, a Scot, to preach the Gospel in Mercia. The
mission met with great success, and in 656 Diuma was consecrated
first bishop of the Mercians by Finan, and placed his See first at
Repton, from whence it was afterwards transferred to Lichfield,
the capital of the kingdom.

About the same time that the Church was established in
Mercia, Essex was reclaimed to the faith by means of Scotch
Missionaries. A friendship existed between Sigebert, afterwards
surnamed the Good, King of Essex, and Oswy, and on one of the
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frequent visits of the former to the Northumbrian Court, he was
so convinced of the truths of Christianity that he was baptized by
Finan at the same time as Peada. Returning from Northumbria,
he took with him Cedd to preach in his kingdom, and Cedd was
that same year (654) consecrated to the See of London by Finan
and two other Scotch bishops. Thus nearly forty years after its
relapse, Essex was recovered to the faith, but it was recovered not
by Roman, but by Celtic missionaries.

The conversion of Sussex (the last converted to Christianity of
the English kingdoms) belongs in point of time to the next
chapter. In order, however, to give an uninterrupted account of
the conversion of the English kingdoms, it must be mentioned
here.

Its conversion was due to Wilfrid, of whom we shall hear more
later on, but one point in whose history we must here briefly
anticipate. A small monastery seems to have existed at
Bosham, but its services were confined to the inmates, and little
or no impression was made on the surrounding country. The
king and queen of Sussex had been already converted to the faith,
when in 681 Wilfrid, banished from his See of York, sought refuge
in the country. No rain had fallen for three years, and the
country was afflicted with a sore famine. The people, ignorant
of the art of deep-sca fishing, were reduced to so great misery that
in companies of forty and fifty they threw themselves from the
rocks into the sea. It was at such a time that Wilfrid came
amongst them. He taught them the art of deep-sea fishing which
they so much needed, and thus gained their affections, so that
they the more readily listened to and accepted the gospel which
he preached to them. The King gave him the Isle of Selsey for
a residence ; Selsey afterwards became and remained the See of
the Bishopric till the Norman Conquest, when in 1070 it was
transferred to Chichester. At Selsey, Wilfrid founded a monas-
tery, which he made the centre of mission-work not onlyin Sussex,
but also in the Isle of Wight and in Wessex.

Thus in little more than eighty years our English forefathers
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were converted to Christianity. It will have been observed how
much England is indebted both to Roman and Celtic missionaries.
To sum up briefly the work done. Kent was converted by
St. Augustine, A.D. 597. East Anglia, by a Burgundian monk
named Felix and an Irish monk named Fursey, in 630. Wessex,
by Birinus, sent by Pope Honorius, in 634. Northumbria,
primarily by a Canterbury mission under Paulinus, and when that
failed, by Scottish missionaries in 635. Mercia, under the Scots
in 653. Essex under Cedd, who was consecrated Bishop at
Lindisfarne, in 654. Sussex, under Wilfrid in 681
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For many years two rival communjons existed side by side in
the English Churches,—the Roman, with its centre at Canterbury,
and the Celtic, of which the centre was at Lindisfarne. The
principal difference between the two communions was with regard
to the time of observing Easter. So long as Aidan (635—651)
and Finan (651—661) presided over the See of Lindisfarne, the
Celtic customs remained unchallenged; but when after their
death Colman, a man in holiness their equal but intellectually
their inferior, became Bishop of Lindisfarne, a collision between
the two communions became inevitable. Moreover Colman was
pitted against Wilfrid, who, a man of eminent ability, was an
upholder of the Roman customs, and who soon became and
remained (except during the period of his suspension) for more
than forty years the most influential bishop in the land.
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Of the preliminary history of this remarkable man a short ac-
count may here be given. Born in 634, the son of a thane in
Bernicia, he at the age of fourteen years found service in the
Northumbrian court, and was sent by Eanfleda, the wife of King
Oswy, to the monastery of Lindisfarne. Educated there under
the Scotch monks, it might have been supposed he would have
acquired the Celtic views of Church discipline, and been an
adherent of the Celtic communion. But on the contrary, being,
says Bede, “a clearsighted youth,” he saw that the way to
virtue taught by the Scots was not perfect, and he imbibed
a dislike of everything Celtic and a preference for everything
Roman. The queen continued to be his patroness, and by her
he was sent first to the court of Kent, and in 654, in company of
Benedict Biscop, a nobly-born Northumbrian, to Rome. At
Rome his Roman preferences and Celtic antipathies became more
pronounced and more deeply rooted, and on his way home he
received the Roman tonsure at Lyons, reaching Northumbria at
the end of 658.

In 661 Wilfrid was appointed by Alchfrith, the son of King
Oswy, to the monastery which he had founded a few years before
at Ripon. Alchfrith at first belonged to the Celtic communion,
and had placed his monastery under the charge of Eata, the
Abbot, and Cuthbert, one of the monks, of Melrose. But under
the influence of his mother Eanfleda, who was a niece of Ead-
bald, King of Kent, and who had been brought up in the Roman
communion, he was induced to leave the Celtic and join the
Roman party ; whereupon he dismissed the monks of Melrose,
and placed Wilfrid as Abbot over the Ripon monastery.

The Northumbrian court was at that time divided on the
Easter question. The queen, her son Alchfrith, and Wilfrid,
favoured the Roman communion. The King, Oswy, seems to
have been a kind of Gallio in the matter ; though he had himself
been brought up in the Celtic communion, and “loved Colman
for the goodness that was in him,” yet he had committed his son’s
education to so staunch a Romanist as Wilfrid. But the diversity
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of doctrine necessitated a diversity of practice at the court, and it
so happened on a certain occasion that whilst one party was
celebrating the festivities of Easter, the other was observing the
Lenten fast. The Queen, unlike the King, was in earnest in her
creed, and was not likely to alter her practice; neither would
the King tolerate the divisions which existed at his court. In
order, therefore, to decide the great point of difference between the
two communions, Oswy allowed a famous council to be held in
664 in the monastery at Streneshalch, or (to call it by its Danish
and modern name) Whitby, which Hilda, the former Abbess of
Hartlepool, had in 657 founded, one part being devoted to men,
the other to women. Deusdedit, Archbishop of Canterbury, did
not attend the council, for the position of the Archbishop was
at that time little more than that of a diocesan Bishop. The
King presided ; on the Celtic side were Colman, Cedd, Bishop of
London, and Hilda the Abbess; on the Roman, Agilbert, who
had in 650 succeeded Birinus as Bishop of Dorchester, and
Wilfrid. Colman, as spokesman of the former party, referred the
Celtic customs to St. John (in this however he was wrong) and to
St. Columba ; Wilfrid, though he was a strong Romanist, did not
found his argument upon any papal authority, but referred the
Roman custom to St. Peter, to whom our Lord had given the
keys of heaven. ““Is it true, Colman,” asked the King, ““that the
keys of heaven were given to St. Peter?”  Colman admitted that
it was true.  “Then,” said the King, “I will not oppose the door-
keeper of heaven, lest when I present myself I find no one to
open to me the door.”

Thus the Easter controversy was scttled in favour of the
Roman party. It was a foregone conclusion; the victory was
due to the marvellous organizing and unifying power which has
ever distinguished the Church of Rome. The council was of the
greatest consequence, not only to the Church of Britain, but to
Britain itself.  Through it the Churches of Britain were brought
under one faith and into communion with the other Churches of
Christendom. The Celtic episcopacy was eficctually eradicated
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from the Church of Britain, and the Roman episcopate left alone
and undisputed. Had the decision of the Council been different,
so long as two conflicting systems were left to exist side by side,
there could have been no national Church ; and thus the position,
not only of the Church, but also of the State of England, would
have been altered ; for it was the oneness of the national Church
that laid the foundation of the future oneness, and through it of
the prosperity, of England.

And moreover it was the triumph of Catholic truth. But it led
to a schism. Several indeed of the Celtic party adopted the
Roman usage, amongst whom were Cedd, Bishop of London,
Eata, the Abbot of Melrose, and Cuthbert. But with Colman
and many others of the Celtic party, the change was no such
easy matter; Colman resigned the See of Lindisfarne, and ac-
companied by the greater part of the Scotch monks, retired to
Iona.  Tuda, who although ordained in Ireland conformed to
the Roman usages, succeeded Colman, and became the first
Roman Bishop of Lindisfarne. Eata was, by the request of
Colman, set over the monks of Lindisfarne. But to enforce upon
the monks the decision of the Council of Whitby was a difficult
task for Eata. Under him the abbey of Lindisfarne was so torn
asunder by the endless disputes between the advocates of the
Roman and Celtic usages, that he summoned Cuthbert, who had
been labouring as Apostle of the Lowlands, to become Prior of
Lindisfarne, in order to establish there the Roman rule. Even
Cuthbert met with strong opposition, but in time his gentle
temper prevailed, and the monks of Lindisfarne were won over to
the Roman party.

In the same year as the Council of Whitby Britain was visited
by a severe pestilence, which carried off, amongst others, Ear-
conbert, King of Kent, Deusdedit, the Archbishop of Canterbury?,
Damian, Bishop of Rochester, Cedd of London, Boisil, Prior of
Melrose (revered afterwards as Saint Boswell), and Tuda, the lately

* Frithona, the first native Archbishop, succeeded Honorius in 655, and
took the Roman namne of Deusdedit.
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appointed Bishop of Lindisfarne. Cuthbert succeeded Boisi! as Prior
of Melrose : Wilfrid succeeded Tuda in the Northern Bishopric,
and transferred the See to York, which had been marked out
by Pope Gregory for the second Archbishopric.  But the See of
Canterbury being vacant, and as there were not three bishops in
ingland whom he considered to have been canonically conse-
crated, Wilfrid went to Compiégne, in Neustria, and was there
consecrated a bishop with unusual pomp by Agilbert, the former
Bishop of Dorchester, who had after the Council of Whitby been
appointed to the Archbishopric of Paris, and twelve other bishops.

Wilfrid was so honourably treated on the continent that he was
in no hurry to return to Britain, and it was not till A.n. 666 that,
accompanied by a retinue of one hundred and twenty attendants,
he left Paris and arrived in Northumbria ; only, however, to find
that by his delay he had incurred the anger of King Oswy, and
that he had been superseded in his diocese by Chad, Abbot of
Lastingham, Lrother of the late Bishop Cedd of London. Wilfrid
thereupon retired, more quietly than might have been expected of
him, and resumed the Abbacy of Ripon, occasionally performing
episcopal duties in Mercia and Kent.

The See of Canterbury was kept vacant after the death of
Deusdedit for two years, after which the two leading kings in
Britain, Oswy of Northumbria the Bretwalda, and Egbert, who had
succeeded Earconbert as King of Kent, wishing to elect a bishop
who would be acceptable both to the Roman and Celtic parties,
chose a Kentish priest named Wighard; and as there was no
Metropolitan in Britain, and no Bishop who would not be
objected to by one party or the other, they despatched him to
Rome, there to be consecrated by Pope Vitalian. Wighard,
however, died of a pestilence at that time prevailing in Rome.
Whercupon the Pope (as it would appear at the request of Oswy)
—“according to the tenour of your letter,” he wrote to Oswy—
(this may have been a pious fraud on the part of the Pope ; but it
gave him ground for action) procceded himself to appoint the
Archbishop. Having first offered the Archbishopric to Adrian,
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a monk from a convent near Monte Casino, who refused it, he
selected Theodore, a monk, like Saul, of Tarsus in Cilicia, a hale
old man of sixty-six years of age, and of great repute for learning,
and he deputed Adrian and Benedict Biscop (who was then present
on a second visit to Rome) to accompany him to Britain.

A better or more judicious appointment than that of Theodore
could not have been made. He was a Greek, and was thus not
unacceptable to the Celtic party ; he was appointed by the pope,
and this would make him acceptable to the Roman party. But
Theodore was still a layman ; he had also received the Greck
tonsure ; it was therefore necessary for him to remain some time
longer in Rome, till he had gone through the different Orders of
the ministry, and received the Roman tonsure. So Theodore
and Benedict Biscop were not able to reach Britain till May,
A.D. 669, some time, however, before the arrival of Adrian; and
Biscop was appointed abbot of the monastery of SS. Peter and
Paul at Canterbury till such time as Adrian should arrive.

When Theodore first came to Britain, the Church was little
more than a collection of unconnected and independent mission
stations. There were no parish churches, no clergy resident
amongst the people. The bishop and clergy lived together in
the bishop’s house or monasterium ; and from thence priests and
monks issued forth to evangelize the neighbouring country. The
king at his own expense built a church, which became the
cathedral of the diocese, the royal chaplain being the bishop.
Besides the cathedral there were few or no churches, Crosses
being set up here and there, at which the missionaries preached
and said Mass. The Primate at Canterbury was little more than
a diocesan bishop like the other bishops ; he had probably never
passed the boundaries of Kent, and was unknown beyond his
own diocese; and the Primacy was in danger of being over-
shadowed and eclipsed by the great Bishopric of Northumbria.

So soon as Adrian arrived in Britain, Theodore started with
him on a general visitation of the kingdoms, with the definite ob-
ject of asscrting his own position and of organizing and grouping

E
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the various dioceses around the See of Canterbury. He was thus
engaged for three years.

Wherever he went he insisted on the carrying out of the
decision of the Council of Whitby. In some cases he seems to
have acted in a hard and despotic manner. Arrived in Northumbria,
he found that Chad was Bishop of Lindisfarne, and he immediately
detected a flaw in his consecration. When Chad was appointed
bishop the Sec of Canterbury was vacant through the death of
Archbishop Deusdedit, and Chad was consequently consecrated
by Wini, Bishop of Winchester, assisted by two Celtic bishops.
Morcover he had been appointed to a diocese from which the
Bishop, Wilfrid, had been uncanonically extruded, and which
thercfore was not really vacant. Theodore told him he had not
been properly consecrated.  “If you consider I have not received
the episcopate rightly of which I never thought myself worthy, but
which I undertook for the sake of obedience to command,” said
Chad, “T willingly resign.” So the meek and gentle Chad was
deposed from the Bishopric of Lindisfarne, and went back to his
beloved abbey of Lastingham, and Wilfrid was reinstated in his
Sce. But Theodore was so struck with the gentleness of Chad’s
character, that after having himself supplied any canonical
defect in his Orders, he obtaintd for him from Wulfhere, King of
Mercia, the See of Lichfield. Chad only held the Sce for three
years ; he died on March 2, 672, a day since commemorated
as a black-letter day in the Calendar ; his name is still venerated
at Lichfield, the cathedral of which is dedicated to his memory.

On Scptember 24, 673, the first provincial Synod of the
Church of this country, which was also the first of our national
assemblies, met under Theodore at Hertford, and was at-
tended by all the leading bishops of Britain, with the exception
of Wilfrid, who was represented by his proxies. At this Council
a body of canon-law was drawn up. The first canon prescribed
the orthodox observance of Easter; the seventh provided for the
holding of an annual synod on August 1, at Cloveshoo.  As
the Lnglish dioceses were of immense extent and generally com-
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mensurate with the kingdoms of the heptarchy, it was proposed
in the ninth canon that there should be an increase in the
episcopate. No decision, however, was arrived at on the subject.
Notwithstanding this Theodore determined to divide the overgrown
dioceses, and in this, as he had not the law to support him, he met
with considerable opposition. In 675 he deposed Winfrid, Bishop
of Lichfield, “for disobedience,” his disobedience probably being
opposition to the division of his diocese.

But in Northumbria Theodore met with more serious resistance
from Wilfrid, who had re-established his See at York. Oswy, King
of Northumbria, having died in 670, was succeeded by his son
Egfrith. Wilfrid seriously offended the new king. Having given
the veil to his first wife, Etheldreda, in the convent of Coldingham
(with regard to which he certainly was wrong, for he acted without
her husband’s consent or approval), he next objected to Egfrith’s
second marriage with Ermenburga, sister of the King of Wessex.
Egfrith thought he had the right to marry again, on the ground
that his first wife was dead to him. Through his own injudicious
conduct Wilfrid made an enemy of the Queen, a proud and violent
woman, who also turned the King against him. Theodore, who
perhaps viewed with a feeling akin to jealousy Wilfrid’s great pomp
and popularity, and who might think he was laying the founda-
tion of the independence of the See of York, took the part of
the King and Queen, and without even consulting him in the
matter, first divided his diocese and afterwards deprived him of
his See. To York, Bosa, a monk from Hilda’s monastery, was
appointed, Eata, Abbot of Lindisfarne, becoming Bishop of the
united Sees of Lindisfarne and Hexham, and Eadhed being
appointed to Lindsey.

Wilfrid was not the man to sit still under such an act of in-
justice. In his younger days he had come much in contact with
places which owned obedience to Rome, and he in consequence
over-estimated the power of the Pope in Britain. Smarting under
the treatment he had met with from Theodore ; thinking also, it
may be, that the Pope who had appointed Theodore was the proper
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judge of the Archbishop’s misconduct, he took a course unpre-
cedented in England, and set an example which afforded an
unfortunate precedent in future times, by appealing to the Pope at
Rome. It was imagined that in his journey to Rome he must
needs pass through Gaul, in which country an attempt was made
to way-lay him ; and from the similarity between the two names,
Winfrid, the deposed Bishop of Lichfield, was actually mistaken
for him and maltreated. Wilfrid, however, did not pass through
Gaul, but being driven by contrary winds on to the coast of
Friesland, the land beyond the Zuyder See, he devoted the time
during which he was delayed there to sowing the seeds of
Christianity amongst the wild Frieslanders.

Arrived at length in Rome, he found that a messenger sent by
Theodore had arrived before him. If Wilfrid was not justified
in his appeal to Rome, it would have been perhaps a wiser and
more dignified course if the Archbishop of Canterbury had
ignored it altogether. However, a council held in the Lateran
Basilica, which was attended by fifty bishops, gave judgment in
Wilfrid’s favour. Elated with his success he returned to England
in 680, the bearer of a letter to which the papal du//a (whence
papal letters were called 2u/is) or seal was attached, ordering
Theodore to reinstate Wilfrid, and to attend a council (the sixth
General Council), to be held on March 21 at Constantinople.
Theodore did neither; the king summoned his council of wise
men, in which, instead of confirming the pope’s decision, it was
decided that Wilfrid’s appeal to Rome constituted a further
offence. Wilfrid was thrown into prison, where he remained for
nine months. After he was released from his captivity, being
banished from Northumbria, he sought an asylum first in Mercia
and afterwards in Wessex ; but in both kingdoms the relentless
animosity of the King and Queen pursued him. It was at that
time and under such circumstances that he found a refuce
with the King of Sussex, which led to the conversion of that
kingdom to Christianity °.

b See p. 42.
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Theodore, although he did not obey the Pope’s summons to
the Council of Constantinople, yet, in order that no doubt might
exist as to the orthodoxy of the Church of which he was Arch-
bishop, convened a Synod to Hatfield on September 15, A.D. 680, to
enquire into its faith on the question of the Monothelite heresy .
The Church was declared to be orthodox, the Monothelite heresy
was condemned, and the decrees of the first five General Coun-
cils were accepted.

Theodore continued his work of reorganizing the English
dioceses. In 681 he divided the united dioceses of Lindisfarne
and Hexham, Eata continuing to hold the former, and Trumbert
being appointed to the latter. In 684 Theodore deposed Trum-
bert, and Cuthbert was elected to succeed him. For nine years
Cuthbert had been leading the life of an anchorite on Farne
Island, opposite to Bamborough. Many endeavours were made
in vain to induce him to accept the bishopric, and it was not till
the king himself, with “many religious and great men,” went to
him to the island, that he was persuaded that it was the will of
God that he should accept the bishopric, and with tears he was
induced to “bow his neck to the yoke of the episcopate.”

Cuthbert was thus first appointed to the See of Hexham. But
out of deference to him Eata resigned to him the See of Lindis-
farne, with which Cuthbert had been so long connected, himself
accepting Hexham. Cuthbert, however, only continued Bishop of
Lindisfarne for one year and three quarters. At Christmas, 686,
feeling that his end was near, in order the better to prepare himself
for it, he returned to his hermit life on Farne Island. On March
20, 687, the end came, and he was buried at Lindisfarne 4,

¢ This heresy, which arose A.D. 630, attributed only One Will (uévor 8éAnua)
to our Lord. It was condemned at the Council of Constantinople, A.D. 680.
At this Council Pope Honorius I. was denounced as a Monothelite heretic.
Pope Leo I1. (680—683) also anathematized him by name : *¢ Anathematizamus
. .. vec non et Honorium ;" and for three centuries successive Popes on their
accession repeated the anathema,

4 In 875 the monks of Lindisfarne, flying from fear of the Dancs, carried his
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Theodore died A.D. 690, at the age of eighty-eight years. Shortly
before his death he desired to be reconciled with Wilfrid, whom
he must have felt he had treated unjustly. Theodore and Wilfrid
accordingly met in London at the house of Bishop Earconwald,
and there the reconciliation was effected. Wilfrid’s enemy, King
Egfrith, had been killed in battle in 685 ; and through Theodore’s
intercession with the reigning King of Northumbria, Wilfrid was
restored to the Bishopric of York, only however as it had been
remodelled by Theodore.

The primacy of Theodore, following close on the Council of
Whitby, marks an important epoch in the history of the English
Church. The English Churches which had become one in rite at
Whitby were made one in discipline under Theodoree. When
Theodore first became Archbishop, it appeared as if there would
be as many distinct and independent Churches as there were
kingdoms of the heptarchy. If others founded Churches, Theo-
dore organized them into one National Church. His presence in
the several dioceses brought about the recognition of his primacy,
and made the position of the Archbishop of Canterbury a national
one. ‘““He,” says Bede, “was the first Archbishop whom all the
English Church obeyed.” “Before his time,” says the Anglo-
Saxon Chronicle, “the bishops had been Romans, but from this
time they were English.” So that the National Church of England
has been established twelve hundred years. Theodore increased
the number of bishops from almost the same number as the
kingdoms of the heptarchy to seventeen, and confined the bishops
to their own dioceses ( parociiz); he paved the way for the later
division into parishes by giving the nobles and great landowners
the right of patronage; they were thus induced to build and

coffin about from place to place till, in 883, it found at Chester-le-Strcet
a temporary, and in 1104 a permanent resting-place at Durham. See p. 38.

¢ It is difficult properly to designate the Church at this time. It may be
called the English Church because it was the Church of the English peoples;
but it could not be the Church of England, because there was not as yet one
kingdom of England.
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endow churches for their families and dependents, and to secure
more regular services than they had hitherto obtained from the
occasional visits of itinerant clergymen.

During the primacy of Theodore an important advance was
made in the services and ritual of the Church ; chureh music was
cultivated and church architecture developed. Benedict Biscop,
the founder of the sister monasteries of Wearmouth and Jarrow,
a man not inferior in learning to Theodore and Adrian, during his
several visits to Rome, brought away with bim pictures and altar-
vessels for the churches, and vestments for the clergy; thus
encouraging a taste for the fine arts. He also brought with him
from Rome John, the arch-chanter and Abbot of St. Martin’s, by
whom the northern clergy were instructed in the Gregorian
Chants and in matters of ritual,

Biscop and Wilfrid alike promoted church architecture.
Instead of the wooden edifices with which the Irish and Scotch
missionaries had been contented, they erected churches of stone,
with leaden roofs, and with glazed windows instead of mere
apertures in the wall. When in 674 Biscop founded the
monastery of Wearmouth, he built the church of stone, “after
the Roman fashion which he always loved.” He brought over
from France skilled masons and glass-makers to make windows
for the church, the cloisters, and refectory, thus teaching the art,
hitherto unknown in Britain, of making glass and working in
stone. When, A.D. 682, he built the monastery of Jarrow, ever
memorable as the abode of “the venerable” Bede, he repaired to
Rome for the fifth time, and brought back with him a large
collection of books, and pictures, and vestments.

Wilfrid, when he rebuilt the Cathedral of York, filled the
windows with “such glass as permitted the sun to shine within.”
At Ripon he built the church of polished stone, with ornamental
pillars and porches, and arched vaults and winding cloisters. His
church at Hexham was even more sumptuous, so that it was said
that no church on this side of the Alps could compare with it.

Most valuable of all was the impetus which the primacy of
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Theodore gave to learning. Under him the National Church
became pre-eminently a learned Church. Before his time, students
from Britain as well as from the Continent used to flock to the
Irish monasteries as being superior to any in their own country.
Theodore brought back the learning which had been banished
from Britain by the English Conquest. He himself, “ the philo-
sopher,” as he was styled, was deeply versed both in Greek and
Latin, and in ecclesiastical literature. Hitherto Latin had been
the principal, if not the only, language taught in the schools of
Britain ; through Theodore the knowledge of Greek as well as
of Latin was promoted. His no less gifted friend Adrian was,
says Bede, “exceedingly skilled in Greek and Latin;” “a foun-
tain of letters, and a river of art.”

Theodore made the monasteries schools of secular and religious
learning for the clergy and the laity; and the nunneries became
places of education for women. Libraries were founded which
became celebrated over the Continent ; one especially famous was
that founded by Wilfrid at York. The library commenced by
Augustine at Canterbury was added to. At the school which
Augustine founded in that city a number of eminent men were
educated under Adrian; amongst them John, revered in after
times as the sainted John of Beverley, who became Bishop of
Hexham in 687, of York, 705. There also was educated Aldhelm,
one of the most learned men of the time. When he was Abbot
of Malmesbury that monastery became under him so famous that
scholars from France and Scotland flocked to his teaching.
When, A.p. 705, his kinsman, Ini, King of Wessex, divided the
diocese of Winchester, Aldhelm became the first Bishop of Sher-
borne. Another of the scholars of Canterbury was Albinus, the
successor of Adrian in the abbacy of that city, to whom Bede tells
us he was indebted for many facts in his history. Bede says that
the scholars of Theodore and Adrian were equally well versed in
Greek and Latin as in their own language; a succession of
scholars followed through the long period of peace that ensued;
so that learning when it was at its lowest ebb on the Continent
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was at its height in England, and lasted on till the Danish
invasions.

Amongst all the learned scholars of the time, the name of the
Venerable Bede (673—734), the father, as he has been called, of
English literature, stands supreme. Born on the site where one
year later Benedict Biscop founded his monastery of Wearmouth,
and being left an orphan at seven years of age, Bede was com-
mitted to the care of Biscop, by whom, when in 682 he built the
neighbouring monastery of Jarrow, he was transferred thither and
placed under the charge of the Abbot Ceolfrith. At the age of
nineteen he was ordained deacon, and at the age of thirty priest,
in both instances by John of Beverley, at that time Bishop of
Hexham. His own words best describe the manner of his life. “All
my life long I spent in that same monastery, giving my whole
attention to the study of the Holy Scriptures. . . . I always held it
sweet to learn, or to teach, or to write. I received the Diaconate
in my nineteenth, and the degree of the Priesthood in my thirtieth
year, both by the ministry of the most reverend John. . . . From
the time of my taking Priests’ Orders until my fifty-ninth year, I
have taken care to make these short extracts from the works of
the Fathers for my own benefit and that of those connected with
me, and occasionally to add something of my own after the model
of their meaning and interpretation.”

“In Bede the whole learning of the age seems to be summed
up,” says Mr. Green’ He engaged himself in every kind of
literature and science then known, and forty-five works remained
after his death to attest his unflagging industry. Of all his works
that which concerns us most is his ““ Ecclesiastical History of the
English Nation,” which he wrote at the request of Ceolwulph,
King of Northumbria, and without which we should have been
almost wholly ignorant of the early history of our Church. This
great work he brought down to a.n. 731. He died on Ascension
Day, 734, working hard to the last hour of his life, that he might
finish his translation of St. John’s Gospel. As the end drew near

f Short History, p. 38.
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one of his scholars said to him, “Dearest master, there is one
chapter wanting, and it is difficult for thee to question thyself.”
“No,” he said, “it is very easy; take thy pen and write
quickly.” The evening came; “There is yet one sentence to
write out,” said the scribe. ¢ Write quickly,” said Bede. * Now
it is finished,” said the boy. “Thou hast spoken truly; it is
finished,” said Bede; he then chanted the Gloria Patri, and as
he uttered the words, The Holy Ghost, he breathed his last.

Second only to Bede, Alcuin (735—804) holds a distinguished
place as a scholar in the history of the Middle Ages: of him a
short account will be given later on in this chapter.

The names of Benedict Biscop and Bede bring prominently for-
ward the subject of Monasticism, which forms so important a
feature in the early history of the Celtic and English Churches.
The first Evangelizers of England were monks ; monks of Rome, as
SS. Gregory and Augustine, and monks from the Celtic monasteries
of Ireland, Iona, and Lindisfarne. Monasticism was a necessity
in the early days of Christianity, and therefore from the first it
took deep root in Britain, and lasted on through good report and
evil report, to receive its death-blow at the Reformation.

If we would form an idea of the early monasteries we must
discard all ideas of later medieval accretions. People when they
visit the ruins of some old monasteries think that the monks of
old were an idle and ignorant set of men. Nothing can be
further from the truth. Labour of some kind, physical or mental,
for rich and poor, learned and unlearned, was the rule in the
early monasteries. All sorts and conditions of men found there
a home. Kings, wearied with the cares of government, or suf-
fering perhaps from remorse for some crime, embraced the
religious life; princes and nobles; ladies of high, not unfre-
quently of royal, birth, sought in the monasteries the only safe
asylum to be found in those dangerous times. From the mon-
asteries went forth missionaries, often men of noble birth, to carry
the light of the Gospel not only to England, but to Germany and
the far-distant parts of Europe.
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It is difficult to imagine what England would have done with-
out the monks. Land required to be reclaimed, marshes drained,
lands ploughed, and houses built. Whilst some monks were
engaged in agriculture, others worked at trades and manufactures,
or on the various works which the community and neighbourhood
required. Soon a few huts grew up around ; in time these swelled
into villages, and villages into towns. The monasteries were the
national schools, the monks the national teachers. The monks
too were the physicians of the sick, and the friends of the poor,
where no other provision was made for their comfort ; there were
then no poor laws, no need of poor rates. Other still higher and
more lasting benefits were conferred by the monasteries on society.
Before the art of printing was invented it is to the monks the
world is indebted for whatever spiritual or historical knowledge is
preserved. Some wrote the history of their own times; others
prepared the service and devotional books for the Church ; others
were engaged in illuminating manuscripts (and how beautiful
these were our own age can testify), especially of the Bible; three
Latin copies of the Bible were made in the monasteries of Wear-
mouth and Jarrow alone.

To show the deep debt of gratitude which England owes to
the monks, we need only refer to two works, one already men-
tioned, the Ecclesiastical History of the Venerable Bede. The
other is the Anglo-Saxon Chronicle, one of the most valuable
documents in the possession of any nation which, next to Bede, is
the chief authority for our early Church History. For this work
we are indebted to the monks; one manuscript (as is supposed
under the direction of King Alfred) having been written in the
Monastery of Winchester ; another in that of Canterbury ; another
at Abingdon ; another at Worcester ; another at Medeshampstede
(Peterborough) 8.

It is easy to understand how an overstrained ideal led in time

€ Forthe collection and preservation of these manuscripts, which were swept

away at the destruction of the monasteries under Henry VIII., we are indebted
to Archbishop Parker and Sir Robert Cotton.
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to extravagance and spiritual pride and still worse evils, deadening
and corrupting the natural affections. Corruption and decay and
open vice, and the recurrent need of reformation became, as time
went on, the universal rule of monastic life. Freed from the
control of bishops, and subject only to a far-distant pope, the
monks suffered from want of supervision and discipline. Even as
early as the age of Bede we find a falling away in the monastic
system ; Bede in a letter to Egbert, Bishop of York, inveighs
against the evils of the monasteries, and advocates an increase of
the episcopate from the confiscation of their revenues. The
monasteries became an evil and a burden to the country. Many
people became monks, solely to escape the public duties imposed
upon them by the state. Monasteries grew too numerous and
acquired too large a share of the public land. The monks instead
of being #e/igious became landlords. Nobles and rich men pro-
cured the conversion of folkland, or public land, into bocland,
thus freeing themselves from the services of the state; they
asserted their rights to marry, and supported their wives and
families from revenues intended for the Church ; and then another
evil followed ; the monasteries became hereditary, and a general
decay of learning, in places intended for learning and picty, was
the result b,

We must now return to our history.

After the death of Theodore, the See of Canterbury was
kept vacant for two years, after which Brightwald (693—731),
Abbot of Reculver, a man of royal birth, was appointed to the
Primacy.

Fresh disputes arose with Wilfrid. Egfrith was succeeded in
the kingdom of Northumbria by his natural brother Aldfrid.
For some time after his restoration to his diocese Wilfrid
managed to keep himself quict. But fresh disputes arose, and it
was proposed again to divide his diocese, and to convert his
beloved monastery of Ripon into a cathedral. Wilfrid objected

b See chap. iv.

—
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to the proposed plan, and the Archbishop assembled a council at
Easterfield in Yorkshire to settle the matter. Wilfrid was asked
whether he would comply with the decrees of the late Archbishop ;
in other words, whether he would consent to the partition of his
diocese. He pleaded the papal decision in his favour ; he asked
whether they dared to compare the decrees of an Archbishop of
Canterbury with those of the most holy Popes of Rome, Agatho,
Benedict, and Sergius ?  He appealed to the great benefits which
he had himself conferred upon the Church. Who but he had
rooted out the errors of the Scotch schismatics? (this was with
reference to his part in the Council of Whitby ;) had brought back
the right observance of Easter ? had introduced the antiphonal
chant? and established the Benedictine rule for the true monastic
life?

Again he appealed to Rome. This new appeal was decided to
be a fresh offence; he was adjudged to be contumacious, was
deposed and excommunicated ; and so strong was the detestation of
one who preferred a foreign to an English jurisdiction, that no one
would eat in his company ; food blessed by him was thrown away ;
the sacred vessels which he had used were deemed polluted.

Again the old man, verging now on seventy years of age, bent
on foot his way to Rome, whither the Archbishop also had sent
his envoys. The contention of both sides was laid before
a council assembled in that city, which devoted four months, and
seventy sittings, to their consideration. Again the matter was
decided in Wilfrid’s favour, but with no greater success than
before. The King refused to alter a sentence issued by himself,
the Archbishop, and all the dignitaries of the land, “for any
writings coming, as you call it, from the Apostolical See.” But
with the Archbishop it was different. He was alarmed by threats
from Rome. The King Aldfrid died, having, according to the
statement of his sister, the Abbess Elfleda, expressed on his
death-bed contrition for his conduct to Wilfrid, and his intention,
had he lived, of reinstating him. The Archbishop convened
another synod on the river Nidd, near Knarcsborough, which was
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attended by the young King and all the chicf men of the kingdom.
All the bishops present, Bosa of York, John of Beverley, and
Eadfrith of Lindisfarne, sided against Wilfrid. But every one,
Wilfrid amongst the rest, was wearied with the interminable con-
test. The Archbishop mediated, and a compromise was effected ;
the papal decrees were not accepted, and though Bosa died that
same year (1703), Wilfrid was not restored to the See of York.
To that See John of Beverley was translated from Hexham,
Wilfrid succeeding him at Hexham and retaining his monastery
at Ripon till 709, when he ended his stormy life in the monastery
of Oundle.

Archbishop Brightwald dying in 731 was succeeded by Tatwine,
who only held the Primacy three years, and was succeeded by
Nothelm (735—740). Nothelm when a priest had undertaken
a journey to Rome for the sake of copying MSS. for the English
libraries, which were at that time acquiring a European fame;
and, says Bede, he “with the leave of the present Pope Gregory,
searched into the archives of the holy Roman Church, and found
there some epistles of the blessed Pope Gregory (i.e. St. Gregory
the Great) ; and returning home . . . . brought them to be inserted
in my history.”

The great event in Nothelm’s primacy was the erection of the
See of York into an Archbishopric. Theodore’s object had been
to keep the See of York, which after the flight of Paulinus had
sunk into the rank of the other Sces, as a mere suffragan See of
Canterbury. Nothelm being familiar with the Epistles of St. Gre-
gory, must have learnt from them the scheme proposed by that
Pope for instituting a second archiepiscopal See at York. He was
also himself in favour of the scheme. Atthat time the See of York
was held by Egbert, a cousin to Ceolwulf, King of Northumbria, to
whom Bede dedicated his history. Bede, in the letter before
referred to, which he wrote to Egbert, whilst he advocated the
foundation of new bishoprics, advocated also the carrying out of
the scheme of Gregory and the erection of York into an archi-
episcopal See.
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Accordingly Egbert obtained the pall of a metropolitan from
Pope Gregory, and became the first Archbishop of York in 735.
In 737 Ceolwulf resigned his throne and became a monk at
Lindisfarne, being succeeded in the kingdom of Northumbria
by Eadbert, the brother of Archbishop Egbert. The two brothers,
the King and the Archbishop, worked hand in hand together,
the King governing the State, the Archbishop the Church, till the
year 758, when the King received the tonsure and became a monk
in Egbert’s monastery at York.

Egbert was a prelate of great learning and eminence, and
presided over the See. of York thirty-two years. Amongst other
works he published a Pontifical, a book of Ritual, and a Pcenitential,
but the collection of Church laws known as the “ Excerptions”
has been wrongly attributed to him, and dre a work of later date.
His chief fame, however, was as founder of the Cathedral School
at York, which he entrusted to the care of Ethelbert, who succeeded
him as Archbishop; the school soon acquired fame from having
Alcuin first as a scholar and then as ‘magister scholarum.”
Alcuin tells us that Ethelbert was “a pattern of goodness, justice,
piety, and liberality ; he guarded the lambs of Christ from the fold,
bearing back on his shoulders the wanderers, fearing neither kings
nor earls if they misruled.” After holding the Archbishopric for
thirteen years he resigned it to Eanbald, another of his pupils in
the school at York, and retired into a monastery, in order that he
might devote himself more thoroughly to God.

Ethelbert and Eanbald were, like Egbert, prelates of great
eminence. Unfortunately after a time disputes for precedence
arose between the two Metropolitans of Canterbury and York, and
caused for many years no little scandal to the Church. But from
the time of Egbert to the present day there have been two, and,
except for a short period, only two, Metropolitans over the Church
of England.

Nothelm, Archbishop of Canterbury, was succeeded by Cuthbert,
translated from the See of Hereford, who held the See of Canter-
bury from 759—765. To him succeeded Jaenbert (766—790),
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and during his primacy a third Metropolitan See, that of Lichfield,
was created.

For some time the kingdom of Wessex held supremacy over
the other kingdoms. When the power of Wessex waned, and
Mercia became the most powerful of the English kingdoms, and
Offa, King of Mercia (755—796), who was able to treat as his
equal with Charlemagne, King of the Franks, became Bretwalda, the
kingdom of Kent and also that of Northumbria having its Arch-
bishop, Offa and his Witenagemot thought Mercia ought to have
one also. The difficulty was how to obtain the Pall from Rome,
without which Offa’s Archbishop would not be on an equality
with the other two. He applied to the Pope, Adrian I., who was
only too glad to get a footing in England. He is said to have
received a large bribe from Offa ; at any rate he was able to make
his conditions, which were more valuable than gold, that two
legates should come to England and hold a council. The terms
were conceded, and a precedent, the first and only one in Saxon
times, was set; two legates arrived, and a council was held at
Calcuith (probably Chelsea) in 7871 In vain Jaenbert, Arch-
bishop of Canterbury, opposed the mutilation of his See; Lich-
field, under its Bishop, Higbert, was raised into an Archbishopric,
and even took precedence of Canterbury. Offa, out of gratitude
to the Pope, made a grant of 365 mancuses towards the lighting
of St. Peter’s and the relief of pilgrims to Rome; the donation
gave rise to what was afterwards known as Peter Pence; what
was thus at first a voluntary gift was afterwards claimed by the
Pope as his right. Offa is said to have founded the abbey of
Verulam, since called St. Albans.

Higbert was the first and only Archbishop of Lichfield. Ethel-
hard, the successor of Jaenbert, obtained the consent of King Cen-
wulf, who succeeded Offa, and also the consent of Pope Leo 111,
who declared that “the partition of the Archiepiscopal See had

! The 17th Canon of the Council ordered the regular payment of tithes to
the Church.
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been unjustly made,” to the reduction of Lichfield to its former
status, and the Archbishopric was abolished by a Synod held at
Cloveshoo, a.p. 803. The council declared that Adrian’s consent
had been obtained by “surreptitious means and deceitful argu-
ments,” a conclusive argument, if not against the honesty, yet
against the infallibility of the Pope. It also made an attempt
to remedy the prevalent abuses of the monastic system ; it pro-
nounced excommunication on any layman who should assume the
government of a monastery, and the monks were forbidden to
elect as Abbot any secular man who had not been brought up
to the monastic life, and been entered within some Order.

The eighth century was the golden era of the Anglo-Saxon
Church. At the time when Christianity was losing ground in
the East of Europe, and the so-called dark ages were com-
mencing, it was gaining ground in the West, mainly owing to the
zeal and energy of English missionaries, who, emulating the zeal
of their Celtic forerunners, carried the light of the Gospel to their
still pagan relations on the Continent.

Although missionaries from these shores had before preached
in that country, the conversion of Germany as a whole is assigned
to an Englishman, Winfrith, the Apostle of Germany, better
known as St. Boniface (680—755). Born at Crediton, and brought
up in the monastery of Nursling, in Hampshire, he, about A.D. 715,
joined in Frisia the Englishman Willibrord, who had been con-
secrated by Pope Sergius as Bishop of Utrecht. Meeting there
with little success, owing to the opposition of Radbod, the pagan
chief of the Frisians, he returned to Nursling, where he remained
till A.p. 718, when he visited Rome with a commendatory letter
from Daniel, Bishop of Winchester, and obtained the sanction of
Pope Gregory II. to his preaching amongst the heathen tribes of
Germany. Hearing of the death of Radbod, he rejoined Willibrord
in Frisia; and after three years went into Hessia, where he bap-
tized many thousands of Hessians. In 722 he paid a second
visit to Rome, and was consecrated there by Pope Gregory (who

exacted from him an oath of obedience to the Roman See) as a
-
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missionary Bishop, and his name was changed from Winfrith to
Boniface. On the accession of Gregory IIL he received the Pall
of an Archbishop, and having erected and organized several
episcopal Sees in Bavaria, he became, A.D. 745, Archbishop of
Mentz (Mayence). After a time, although seventy years of age,
he again yearned for Frisia, the scene of his early labours, and
thither he returned, only to suffer martyrdom, together with all
his companions, numbering fifty-two, on Whitsun Day, 755.

Boniface has been accused of being a missionary zealous for
the Papacy rather than for Christianity. Yet he was no blind
adherent of Rome, and even on one occasion withstood Pope
Stephen II. But at a time when Christianity was at a low ebb
in the East of Europe, and Rome was the great bulwark against
the dangers which beset the Church, he was a strong, perhaps
too strong an adherent of the Papal See. In a letter to Cuthbert,
Archbishop of Canterbury, he styles himself “ Legate of the
Catholic and Apostolic Church of Rome ;” speaks of his having
effected the submission of the German Church to Rome, and
proposes that Cuthbert should follow his example in England.
Cuthbert being much of the same mind with Boniface, with
permission of the King of Mercia, convened a Synod, A.D. 747, at
Cloveshoo, at which the King of Mercia presided. At this Synod
several useful canons were enacted, one of which was that the
people were to be instructed to say the Creed and the Lord’s
Prayer in their mother tongue. But when the question of the
submission of the English Church to Rome was brought forward,
it was at once dropped ; and it was determined that ““if there is
anything which a bishop could not reform in his own diocese, he
was to bring it before the Archbishop in synod, and publicly
before all, in order that it might be reformed.”

It was through its missionaries that Britain had been brought
into political relations with the continent. And now France and
the German Empire were indebted to Britain for the revival of
literature. Pepin, the father of Charles Martel, and great-grand-
father of the Emperor Charles the Great (or Charlemagne), is said
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to have been baptized by Willebrord. Pepin #ie Little, the father
of Charlemagne, was consecrated King of the Franks by the
English missionary Boniface. The schools of Britain and Ireland
were at that time the best in Christendom ; and of all the schools
in Britain Archbishop Egbert’s school at York, where, as stated
above, Alcuin, the foremost scholar of the age, was educated and
taught, ranked first. It was to England, therefore, that Charle-
magne, when he wished to revive the almost extinguished
literature of France, turned for help. He had met Alcuin at
Parma in 781, on the return of the latter from Rome, whither he
had gone to procure the pall for Eanbald, the Archbishop of
York, and at Charlemagne’s request Alcuin took up his abode at
Aachen (Aix-la-Chapelle). There Alcuin acted not only as tutor
to Charlemagne’s family, but also as instructor and confidential
adviser to the emperor himself; and it was in this latter capacity
that he was employed in England between 790— 792 in arranging
a treaty of peace between Charlemagne and Offa, King of Mercia.
So successful did Alcuin prove as a teacher that schools were set
up and learning spread throughout the German empire; and
when in his old age, A.D. 796, he settled down as Abbot of Tours,
the schools of Tours, under him, became in France what the
school of York was in England.

At the end of the seventh century and beginning of the eighth,
intercourse between the Churches of Rome and England, which
had hitherto been infrequent became common. Great veneration
had always been felt in England for Rome, where the bodies of
SS. Peter and Paul were supposed to rest, and pilgrimages to
their tombs became popular. Cadwalla, King of Wessex, after a
short reign (685—688), resigned his crown and went on a pil-
grimage to Rome, where he was baptized by Pope Sergius I., and
there, that same year, whilst “still in his baptismal robes,” he
died. His successor Ini, after a long reign (688—728), followed
his example, and went cn a pilgrimage to Rome, where he became
a monk. Ceenred, King of the Mercians, in company with Offa,
the young King of the East Saxons, went on a pilgrimage in 709
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to Rome, and received the tonsure. and died there. The prac-
tice once set by kings became common amongst all classes of the
people, noble and ignoble, priests and laity, men and women.
It however led to great scandal, so that about a.p. 743 Archbishop
Boniface (the Apostle of Germany) wrote to Cuthbert, Archbishop
of Canterbury, speaking of the disgrace brought upon the English
Church by the pilgrimage of women, even of nuns, to Rome;
there was, he said, scarcely a city in France or Italy in which
some depraved English woman might not be found.
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THE ASSERTION OF THE ROYAL SUPREMACY OVER THE
CHURCH OF ENGLAND.

A.D. 690—1066.

THE Royal Supremacy in Anglo-Saxon days not Erastian—The King the
Vicar of God—Papal supremacy unknown—The Archbishop and Bishops
high officers of state—Union of the ecclesiastical and civil courts—The

‘[ Church not endowed by the State—Tithes-——Unity of the Church

preceded the unity of the State—England becomes one under Egbert—

The Danish tronbles—-Disastrous to the Church, but particularly to the

monasteries—King Ethelwulf’s donation—Murder of Edmund, King of

East Anglia—King Alfred—The Danelagh—Character of Alfred—

Revival of Monasticism—Alfred’s care for learning—Contests between

the Regular and Secular Clergy—Odo—Dunstan—A fresh revival of

Monasticism — Dunstan as a statesman—Dunstan opposes the Pope—

Siric, Archbishop of Canterbury—Murder on St. Bryce’s Day—Sweyne—

The Danegeld—Murder of Archbishop Elphege—Canute becomes King of

England—His character—Goes on a pilgrimage to Rome—Edward the

Confessor King—His Norman tastes—Tries to Romanize the Church of

England—Robert, Abbot of Jumieges, appointed Archbishop of Canter-

bury—Alien priories—The Normans expelled from England—Robert

appeals to Rome—Stigand, Archbishop of Canterbury—Edward builds

Westminster Abbey—Its Consecration—Death of Edward—His character

—Assertion of the Royal Supremacy in the laws of Edward—Harold
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To be the supreme ruler over all persons ecclesiastical as well
as civil in their dominions was the undoubted prerogative of the
Anglo-Saxon kings. Nor was the Royal Supremacy of the Erastian
character which some people might be inclined to imagine it to
have been.

Religious ideas in those days pervaded everything. Church
and State were one and the same body under different aspects, and
the King being supreme over the State was necessarily supreme
over the Church also. The true ideal of the union between Church
and State was realised, viz., that it is the office of the Church to
make the State religious, the State in return protecting the Church
in its rights.
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The Royal Supremacy, if there was to be a king at all, was
founded upon reason. It comes within the province of the
supreme ruler in the state to promote the physical health of his
people; if so, he must promote morality as conducive to health,
and the Church as the teacher of morality.

The supremacy of the King really meant the supremacy of the
nation. The Kingship was not in those days hereditary but
elective. Britain indeed recognized the principle that a king ought
to be of the family and lineage of kings. The choice so far
was limited to one family, if only it supplied a suitable can-
didate, but it was not limited to the eldest or any particular
individual of that family.

In the election of the King the clergy necessarily had great
weight. The election rested with the Witan, which exercised it in
general assemblies, wherein it is probable every freeman in the
nation had a vote. Most of them, however, could not have been
rich enough to take the long journey which the voting necessitated ;
the election, therefore, must have fallen into the hands of men of
rank and wealth, amongst whom the bishops, to whom belonged
the sacred office of anointing and consecrating the elect, must
have had a preponderating influence.

The King being in this manner elected was the embodiment
and representative of the people. From that time forward
a mysterious greatness attached to him ; he was looked upon as
something sacred, as something different to and infinitely greater
than other people. As in the heathen days the King had been
distinguished by some religious sanction, so in the later years of
the heptarchy he was anointed and consecrated to God by
Christian ceremonies, and was thus hallowed to be the Head of
the Church. He was, like Saul, the “‘anointed of the L.ord;”
the Christus Domini; and was thus made the Vicar of God in his
dominions ®.

This Royal Supremacy may seem strange to us in the present
day, but it was by no means strange to people living in times and

¢ See p. 94.
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under circumstances so dissimilar to our own. We have said that
Rome, the scene of the martyrdom and as containing the tombs
of SS. Peter and Paul, was held in high veneration ; but the idea
that the Pope was in a special sense the successor of St. Peter was
yet in its infancy, and the idea of a universal papal supremacy
was not then invented. Of the two, the Eastern Patriarch was
a greater personage than the Pope, and the Archbishop of Canter-
bury (the Pope of another world as he was called) was the highest
spiritual authority recognized in Britain.

The Royal Supremacy was of course limited, and did not confer
or involve the power of performing apostolical or sacerdotal offices.
This was derived from God, the kings only claiming an external
power to appoint the persons and places by whom and in which
these offices were to be performed. The Royal Supremacy was
founded on the supremacy of the Bible, on the supremacy of the
Church, on the supremacy of the Councils and of the Creeds. The
King had no power to alter or determine the faith of the Church ;
his supremacy over the Church he exercised through spiritual
persons, in the same manner as the civil government was carried
on by lay, and not unfrequently by spiritual persons also.

In time, the temporal arm being more powerful than the
spiritual, the Church suffered from the oppression of kings,
although even then it might well be doubted whether of the two
the Pope was not the harder taskmaster. But in the carly days of
the heptarchy the Royal Supremacy was exercised for the good of
the Church. Kings were in truth its zursing fathers and queens
its nursing mothers, so that the confidence which was reposed
in the kings was not thrown away. But at the same time DBritain
never lost its hold upon the kings. Every law and every appoint-
ment made by them required the sanction of the Witan; and if
the King failed to govern the Church for the good of his subjects,
the same power which made had the power of deposing him.

The King possessed great influence in the election of bishops.
It is indeed difficult to pronounce with any degree of certainty as
to what was the exact mode of appointing bishops in Anglo-Saxon
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times. Sometimes the King alone; sometimes the King together
with his Witan ; sometimes the clergy and laity of the diocese
seem to have elected the bishops; but in whatever manner the
election was made, it was always subject to the approval of the
King. The usual course seems to have been for the King to
recommend, but not to force the clergy and laity in the election,
and for them to elect the person recommended to them by the
King.

Next to the King the Archbishop of Canterbury possessed the
highest authority in Britain. In one respect his authority and
power was even greater than that of the kings, or even than that
of the Bretwalda himself, for whilst they could only claim the
obedience of one kingdom, the authority of the Archbishop
extended over the whole Church and all the kingdoms alike ; he
was the head of an organized system, all the officers of which were
bound to him by professions of obedience.

The Bishops, too, were important officers of the state, and held
a rank next to that of the Earls. Each kingdom had its Witenage-
mot, or Assembly of Wise Men, in which the Bishop or Bishops
of the kingdom, as men eminently qualified by their wisdom, sat.
And later on when England became one, and the national
Witena-gemot, which answers to the more modern Parliament, was
established, the Bishops together with the Abbots had seats in it
(as Bishops still have in the House of Lords), and formed the
majority of the assembly.

The Bishops had their own courts and held their own synods
(at which the King was often present) for purely spiritual causes
and regulating the affairs of their dioceses. But besides having
their own courts the Bishop or Archdeacon sat with the ealdorman
or sherifi (shire-reeve) in the Shiremoot or County Court, exercising
a special authority in causes affecting morality or which concerned
the clergy ; the parish Priest also sat in the Hundred Moot ; but
the clergy in criminous causes until later times stood on the same
footing with the laity.

From the earliest times the Bishops and clergy as being the
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most learned part of the community held high, the bishops even
the highest, offices in the realm. This arrangement was more
beneficial to the State than it was to the Church ; for the Bishops
and clergy being engaged in matters of state became statesmen
rather than churchmen ; they became secular and neglected their
episcopal and clerical duties.

The Church did not go to the State iz formd pauperis. From
the earliest times it possessed its own property, and the property
of the Church of England is older than any other kind of
property in the land. No fact in history is more certain than
that the Church never received its endowments from the State ; if
for no other reason, yet because it was endowed at a time when
there were several kingdoms and before there was one kingdom
or state of England. This property the Church then, as ever
since, expended for the good of the State ; performing the Church
services, visiting the sick, educating the poor, without any pay-
ment from the State. The duty of the members of the Church to
provide religious edifices, and the revenues of the Clergy, and to
defray the expenses of the Church-services, was recognized from
the earliest times to the present day.

The property of the Church arose from the piety, or in some
cases it might be from the superstitions of kings, and nobles, and
rich landowners. It would not be difficult to show that it was
left to the Church, which has continued ever since to be the
national Church of England. For it must be borne in mind that
in those days one Catholic Church was recognized, oufside of
whick it was held that ¢/ere was no salvation. Dissenters and Non-
conformists would then have been held to live in deadly sin, and
it was never contemplated that such property would be alienated
from its original purpose.

Similarly it could not have been left to Roman Catholics ; the
supremacy of the King alone was recognized, and the Pope had
no footing in England. The Church of the present dayis the
same as the early Church of England; more than any other
Church in harmony, in doctrine and discipline,with the Church,
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to which the property was left ; and whatever robbery was com-
mitted by Henry VIII. at the Reformation was robbery from the
Church of England, not from the Church of Rome.

One chief mode of providing for the services of the Church was
by tithe, the payment of which goes back to the earliest origin of
the Church of England. The custom, says Sir William Blackstone,
was “possibly contemporary with the planting of Christianity
amongst the Saxons by St. Augustine.” Amongst the Jews the
tithe belonged to the tribe of Levi, and those who withheld the
payment were denounced in Scripture as robbers of God. So in
the very early days of the Christian Church the practice derived
from Scripture prevailed everywhere, of Christians devoting the
tenth of their earnings to religion. In Britain tithes were at first
paid to whatever Bishop or Church the tithe-payer preferred, so
long as the tithe was actually paid. Archbishop Theodore induced
landlords to pay their tithes to their own church, and their own
pricst. The payment was at first voluntary, but in time land-
owners by their wills made it a charge upon their property ; when
once made it was inalienable, and their estates descended to their
heirs with the charge upon it. So that the payment of the tithe
was simply the condition on which a person inherited an estate,
and it became so general that it was presumed by the common law
to be payable except on evidence being produced to the contrary.

That tithes were paid in England in the eighth century appears
from the ‘“ Excerptions,” attributed (but wrongly) to Archbishop
Egbert, and the Epistle of Boniface to Cuthbert, Archbishop of
Canterbury. The laws of Ini, A.p. 693, had enforced the pay-
ment of Church-scot for divine service.  But tithe was first made
imperative by the legatine Council of Calcuith, A.n. 787°,
which being attended by the King and ealdormen had the
authority of a Witenagemot, and which the King and nobles as well
as the bishops who were present bound themselves to obey. The
first distinct enactment on the subject was however made by King
Athelstan (925—940), son of Edward the Elder and grandson of

b See chap. iil. p. 64.
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King Alfred, in his Witenagemot, which enforced the payment to
the Church of the tenth part of the live-stock of the year’s income.

The Supremacy of the Kings which existed when Britain was
divided into several kingdoms continued when Britain was
brought under one king and one government. The union which
existed between the several Churches, and the close connexion
between Church and State was building up the union of the
kingdoms. In completing the unity of the Church Theodore was,
though unconsciously, laying the foundation of the unity of the
State. One Archbishop over all the kingdoms suggested the idea
of one king ; the Church Synods were the first of our national
gatherings ; in these synods the Bishops met not as Bishops of
Northumbria, or Kentish, or Mercian bishops, but as Bishops of
a national Church; thus was suggested the idea of a national
parliament ; the canons passed in those synods were the origin
of our statute law ©

At the time of Theodore’s death, the consolidation of the king-
doms of the heptarchy seemed faint and distant, but for the next
hundred years the Church was exercising an ever-deepening in-
fluence on English feeling, and the unity of the State was only a
question of time.

First one kingdom of the heptarchy and then another had been
supreme. The kingdom of Kent, the supremacy of which had
favoured the introduction of Christianity, declined at an early
period, to be succeeded after a short interval by Northumbria,
which in its turn fell at the end of the seventh century. For
a time Mercia and Wessex contended for the mastery, till Offa
of Mercia (757—796) became the most powerful king Britain
had yet known, and the English kingdoms became under him
for a time united. But soon after his death the overlordship
passed to Wessex in the person of Egbert (802—838), and with
Wessex it remained. Mercia and Northumbria still had their
own kings, but they were subject to Wessex; so that Egbert,
although he could not as yet be termed “ King of England,” was

¢ Green’s History of the English People.



76 The Assertion of the Royal Supremacy

“Jord of Britain ” as no other king had been before him. Britain
had become one nation, as the Churches of Britain had become
one national Church one hundred and fifty years before ; so that
with Egbert the history of the heptarchy ends, and the history of
England begins.

Scarcely had Britain become one nation and free from internal
troubles than a period of terrible calamity to the Church and
nation set in, and the intellectual pre-eminence which had distin-
guished Britain in the eighth century was succeeded by a long
period of political as well as of religious and intellectual darkness.
The Danes, a people of the same race and speaking a dialect of
the same language as the English, began a series of invasions on
the country. Pagans themselves, they hated Christianity for a
double reason ; both because Charlemagne in his conquests had
forced it on them as a badge of slavery, and because they regarded
the English as apostates from the faith of Woden. They had
begun their ravages on Britain so early as A.D. 787, in which year
they landed in Wessex ; again in 793 they made a descent on
Northumbria, and burnt the monastery and slew the monks of
Lindisfarne ; and in the following year a similar calamity befel the
monasteries of Wearmouth and Jarrow. But towards the end of
Egbert’s reign their attacks became more formidable, and A.D. 833
he was defeated by them in a battle. During his lifetime,
however, they were kept tolerably under control, but from 836—
1016 their invasions were almost incessant, and the history of
England is made up of the ravages they committed.

Once again we have a repetition of the same wanton cruelties
which had been before committed by the English ; Christianity
persecuted, priests and monks slain at the altar, whole cities
levelled to the ground, the same promiscuous slaughter of men;
women and children driven into exile. Coming at first as mere
bands of robbers, they began by degrees to settle down in the
country, till at length they succeeded in conquering it, and from
1016—1035 Canute the Dane was King of England.

A period of such terrible calamity to the Church and nation
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affords little groundwork for ecclesiastical history, and yet its
consequences so affected the Church that it cannot be passed over
in silence. The lust of plunder blended with religious fanaticism
directed the ferocity of the Danes chiefly against the Church and
the monasterics, the wealth and undefended condition of which
marked them out as an easy and valuable object of attack. To
the monasteries the people were accustomed to entrust their
wealth for protection ; on them rich presents of gold and silver
chalices, and books in rich and jewelled bindings, had been frecly
lavished. Year after ycar the destruction of some valuable
monastery is recorded. Lindisfarne, Wecarmouth, and Jarrow were,
as we have secn, the first to perish. The destruction of Bardney,
Croyland, Medeshamstede, Ely, Repton, Coldingham, Whitby, and
every monastic institution in Northumbria, followed. And since
in the monasteries the books and all the learning of the land
were deposited, on their fall followed a general decay of learning
and of every peaceful art. In some places Wednesday in each
week was set aside as a day of supplication, and a clause was
inserted in the Litany, “ Against the fury of the Northmen, Good
Lord, deliver us.”

On the death of Egbert, in 838, his son Ethelwulf succeeded
him as King of Wessex. Nearly the whole of his reign was
taken up with the Danish wars. Ethelwulf was a pious king, and
had been educated for the priesthood (although there is no
evidence of his having ever taken Orders) under St. Swithin,
Bishop of Winchester (852—862). In the year 855 Iithelwulf
made, at the instigation it is supposed of Bishop Swithin, “for
the good of his soul and the prosperity of his kingdom and
people,” a grant of the tenth of his own lands, free fron all tribute,
to the Church; as it is expressed in one of his charters, “the
portion of my lands which 1 have in heritage.”

In that same year, taking advantage of a short respite which the
land was enjoying from the Danes, Ethelwulf went on a pilgrimage
to Rome, whither two years before he had sent his son Alfred, at
that time a child seven years of age, in company of Swithin. At
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Rome he made several liberal donations, confirming the gift of
Peter pence, and rebuilding the hospital for English pilgrims,
which had been burnt down in the preceding year.

With regard to his donation to the Church Ethelwulf only
did what other kings and ealdormen and noblemen ever since
the days of Ethelbert, King of Kent, had been in the habit of
doing. His grant was no national enforcement of tithes, nor
endowment of the Church by the State. Such an order Ethel-
wulf was not in a position to make; nor would he have been
obeyed if he had made it, for some of the underkingdoms still
had their own rulers and managed their own affairs.

After Ethelwulf, his three eldest sons reigned from 858—871,
during which time the Danes completely overran the country,
which was overwhelmed in apparently hopeless ruin. In 870
they attacked and defeated East Anglia ; Edmund, the under-king,
thinking thus to stop the dreadful havoc and slaughter which they
were inflicting on his people, surrendered himself a prisoner to
his enemies. It was proposed to him that he should renounce
Christianity ; on his refusing to abandon his’ faith and defying his
foes they showed him no mercy ; having bound him in chains
and severely beaten him, they tied his naked body to a tree and
first shot him to death with arrows, and afterwards beheaded him.
Thus died on November 2o, 870, King Edmund. After some
years his body was recovered and buried in a neighbouring town,
since called after him Bury St. Edmunds.

In 871, Alfred, who was born at Wantage, A.D. 849, the
youngest son of Ethelwulf, succeeded to the throne of Wessex.
In 875, Lindisfarne was, for a second time, ravaged by the Danes,
and the monks fled away, taking with them, as has been before
mentioned, the body of St. Cuthbert. It seemed at that time as
if Christianity would perish altogether out of England. In 878,
Alfred had himself to seck a refuge in a little island in Somerset-
shire, called Athelney. Though reduced to great straits he never
lost heart ; here he collected a large army, with which he attacked
and defeated the Danes in a great battle near Ethendun (probably
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the modern Edington), in Wiltshire, and forced them to surrender.
Their leader, Guthrum, and his followers agreed to receive the
faith, and were baptized, Alfred standing as sponsor to Guthrum,
who received the name of Athelstan. A treaty was concluded
with them at Wedmore. Alfred knew that he was not strong
enough to drive them out of England, so he determined to do the
next best thing, and instead of having them as enemies to convert
them into friends. The larger part of England was given up to
them, and a line, corresponding with the modern Watling:street,
was drawn between the two people, the land conceded to the
Danes being termed the Danelagh, the land of the Danish law.
Thus the Danes became members of the Church of England, and
a body of Christianized Anglo-Danes, living under the same laws
as the English, was settled in the country. This was a great gain
for England, for the Church made the Danes less cruel and more
inclined to peace, though doubtless many of them were pagans still,
and many little better than semi-pagans. They were not yet Eng-
lishmen, but a great advance was made, and now that they were
members of the Church of England, it could only be a matter of
time before English and Danes were amalgamated into one nation.

Alfred’s character, as it has been pourtrayed to us, seems to have
been almost perfect. He was called ““the Truth-teller,” and *the
Great.” When he was in Rome, in his early years, the Pope took
him for his “ Bishopson,” and hallowed him as a future king.
Thus early was he marked out for his high destiny, and nobly did
he fulfil it. He devoted himself to the good of his country and
his endeavour was to live wholly for the good of his people. “ So
long as I have lived, I have striven to live worthily ;” such was
his noble boast. On his wedding-day he was struck down by a
painful disease, from which he never recovered, and it seems
wonderful that he could have accomplished all that he did.
Asser, his biographer, tells us that he divided the twenty-four
hours into three parts, eight hours for public duties, eight for study,
eight for bodily necessities. He would rise from his bed in the
night and repair to church for prayer, and attended Mass every
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morning. His money he divided into three parts, one for his
family, one for the Church, and one for the poor.

It is with Alfred, the Christian legislator and the reviver of
learning, that we are mostly concerned. His work as a legislator
was simple and unpretending. He merely made a digest of the
laws which had been enacted under former kings, Lthelbert, Ini,
and Offa; “those which seemed to me rightest, those I have
gathered and rejected others,” he said. His laws he prefaced
with the Ten Commandments. Labour on Sunday was forbidden,
and severe punishment decreed against robbery and immorality.

When he became king, learning was almost extinct in England,
and those who desired it had to seek it abroad. We have already
scen how that the fervour of monasticism had begun to cool
so early as the eighth century. Even then people were unwilling
to adopt the restraints which it imposed upon them ; the Danes
effected the wholesale destruction of monasteries ; and if here
and there a monastery was left, its resources and possessions were
seized by the kings of Ingland to defray the expenses of the
wars. Irom one cause or another, but owing prineipally to the
destruction of the monasteries, clergy and laity were equally
steeped in ignorance. ‘There was a time,” said Alfred, *“ when
foreigners sought learning and wisdom in this island ; now we
are compelled to seek them in foreign lands. When I began to
reign I cannot remember one priest south of the Thames who
could explain his service-book in English.”

I{is own education had been greatly neglected in his early
years.  His father, Ethelwulf, had on his return from Rome,
married, as his second wife, Judith, daughter of Charles the Bald,
King of the West Franks. Under her care, but not before he
was twelve years of age, he acquired the first rudiments of learn-
ing, which he afterwards further cultivated himself, and when
a respite from the Danish Wars occurred, tried to instil amongst
his people.

Alfred did his best, but with only partial success, to revive the
monastic system. Ile founded three monasteries, one at
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Shaftesbury for women, over which he appointed his daughter,
Ethelgifu, as abbess ; and two others for men, one at Athelney,
as a memorial of the days he had passed there, the other at
Winchester. His foundation of the University of Oxford is now
allowed to be a fabrication. But to promote the cause of educa-
tion in his kingdom he sought for teachers not only from all parts
of Britain but also from the Continent. At his invitation there
came to England, Grimwald, of Rheims, to preside over his abbey
at Winchesterd, and John of Old Saxony to rule over the monastery
at Athelney. With them were associated Phlegmund, Archbishop
of Canterbury (890—g14), Asser, Bishop of Sherborne, his biogra-
pher, Werefrith, Bishop of Worcester, and his own kinsman,
St. Neot.

More important still was the work which he did as an author.
It is probable that to Alfred England is mainly indebted for the
inestimable treasure of the Anglo-Saxon Chronicle. He himself
translated Orosius’ Hisfory, at that time the popular manual of
history ; Boethius’ Cousolation of Philosophy, Pope Gregory’s Pas-
toral Care, and Bede’s Ecclesiastical History. He also translated
portions of the Bible, and was engaged on a translation of the
Psalms at the time of his death at the early age of fifty-two,
A.D. gOIL.

The work of uniting Danes and English into one nation, which
was begun by Alfred, was carried on with hard fighting and fre-
quent reverses under his successors. But in the reign of Edgar
(959—975) the Anglo-Danes confessed themselves beaten, and
Danes and English became incorporated into one united kingdom
of England.

The chief features in the history of the Church of England
between the death of Alfred and the Norman Conquest were the
revival of monasticism, and the frequent contests which ensued
between the secular and regular clergy. For notwithstanding
Alfred’s endeavour to restore it, monasticism again declined after

¢ Grimwald afterwards refused the Archbishopric of Canterbury.
G
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his death ; the regular, and not they only, but the secular clergy
likewise, relapsed into ignorance, and still worse into vice.

The Danish invasions which proved so fatal to the monasteries
had the effect of exalting the secular over the regular clergy.
Many of the older monasteries were from time to time rebuilt, and
some new ones were added ; but these were rarely tenanted by
regular or even unmarried clergy. Secular clergy occupied them,
and took into them their wives and children. Nor was this all:
the monasteries became hereditary ; and the clergy, leading lazy
lives and sunk in ignorance, frequently refused to perform the
services of the Church. The monasteries became hotbeds of vice
and iniquity. Thus monasticism in England was practically
extinct, or at best it existed only in name. The monks either
adopted secular professions, or betook themselves to monasteries
on the Continent, particularly those of Fleury and Ghent.

A revival of the Church was absolutely necessary, and if there
was to be a revival at all it must begin with the monasteries.
The restoration of the monastic system is due partly to Odo,
Archbishop of Canterbury, but principally to his successor in the
Primacy, Dunstan. Odo and Dunstan, but especially the latter,
were the uncompromising opponents of the marriage of the clergy,
whether regular or secular. In this matter they were, to say the
least, injudicious. For at the very time when their zeal and energy
were being exercised against the married clergy, a laxity of morals
widely prevailed, and concubinage existed to a frightful degree, not
only in England but throughout Europe. However, to establish
a uniform celibacy amongst the secular as well as the regular
clergy ; to remove the secular and to place regular clergy both in
the monasteries and cathedrals, and to introduce a strict obser-
vance of the Benedictine rule—this was the object of the
Reformation of the tenth century.

Odo, born in East-Anglia, of a noble but pagan Danish family,
influenced by the preaching of a Christian missionary, at an early
period of his life embraced Christianity, in consequence of which
he was banished from his home, and took Holy Orders.  In his
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youth he had been a soldier, and he continued to be a soldier after
his ordination ; in 926 he was consecrated to the Bishopric of
Ramsbury, a See which, as well as those of Wells and Crediton,
had been founded in gog by Edward the Elder, the son and
successor of Alfred. In 937 the Bishop of Ramsbury was present
at the battle of Bruneburgh, where he was engaged in the hottest
part of the fight. On the death of Wulfhelm in 942 he was pro-
moted to the See of Canterbury. Hitherto he had lived as
a secular; but thinking that none but a monk was fit to be
a priest, and that none but a Benedictine was fit to be a monk,
and not finding the kind of monastery which he wanted in Eng-
land, he went to Fleury, where a monastery existed on the model of
that which St. Benedict had founded on Monte Casino. At
Fleury he assumed the habit of a Benedictine monk, and after he
became Archbishop of Canterbury he took every opportunity of
introducing the Benedictine rule into England. By some he was
called Odo “the good,” but from his hard dealing with the secular
clergy he gained from others the name of Odo “the severe.”

It remained for Dunstan to carry out more thoroughly the work
which Odo had begun. Dunstan, a man who was held in high
honour in his lifetime, and was canonized after his death, but
whose memory has been tarnished by monkish fables of miracles
which he never did and never pretended to do, was a man of royal
birth ; having also as his uncles Athelm, the predecessor of
Waulfhelm in the See of Canterbury, and Elphege, the Bishop of
Winchester. Born A.D. 924, and educated at the Abbey of
Glastonbury, his great talents and learning brought him at an
early age into notice at court, from which, owing to the jealousy
of the courtiers, he was soon banished ; to court, however, he was
recalled in 945, and at the early age of twenty-one was appointed
by the King to preside over the Abbey of Glastonbury.

Dunstan at once set about and effected a much needed reform
in the Abbey ; there he established a school, which with those of
Worcester and Abingdon, soon became one of the first schools in
England.  Shortly afterwards he entered upon his career as
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a statesman, and became the leading counsellor of the Crown.
The Danelagh in the north of England was in a state of revolt
under Wulfstan, Archbishop of York, and it was owing to the
vigorous measures of the King, acting under the advice of
Dunstan, that the rebellion was quelled, and Wulfstan was in 952
taken prisoner and deposed.

About 956 he again fell out of favour with the Court, and being
outlawed he sought a refuge in the monastery of Ghent, where he
found the DBenedictine rule carried out in all its completeness.
When Edgar, a mere boy, became king, in 957, Dunstan was
recalled, and was in that year consecrated to the Bishopric of
Worcester ; in 959 he was raised to the See of London, holding
Worcester 2z commendam. In 959 Archbishop Odo died. Alfsin,
Bishop of Winchester, who, through the influence of the sccular
clergy, was nominated to succeed him, was, on his journey to
Rome to fetch the pall, frozen to death on the Alps. Drighthelm,
Bishop of Wells, was next nominated, but before his election was
completed, Edgar, who had hitherto been king only of part,
became sole King of England; thereupon the election of
Brighthelm was set aside, and Dunstan was appointed Arch-
bishop of Canterbury. Thenceforward he was the leading man
in England both in Church and State.

His appointment to Canterbury was a victory to the monks ;
and Dunstan, with the zcalous support of Edgar, set himself to
carry out thoroughly the work begun by Odo. A fresh impetus
was given to the movement by the consccration in 961 of Oswald,
a Dane, and nephew of the late Archbishop Odo, to the See of
Worcester ; and of that of Ethelwold, the “Father of Monks,” as
he was called, in 963, to the See of Winchester.

Lthelwold had been educated at Glastonbury under Dunstan ;
about 954 he was appointed, through Dunstan, Abbot of the
Monastery of Abingdon, which he rebuilt, and into which he
introduced the Benedictine rule. No sooner was he appointed
to his Bishopric than he obtained an order from the King for
ejecting the secular clergy from the Abbey of Winchester.

}
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Under Dunstan and the Bishops of Worcester and Winchester,
supported as they were by the King, the regulars gained a com-
plete ascendancy, and it is said that in Edgar's reign forty-seven
monasteries were either built or recovered from the secular clergy
in England. :

The secular clergy complained to the King of the treatment to
which they were subjected. Edgar summoned in 969 a Council
to Winchester, which was attended by the King and Queen, and
the great men of the kingdom, to decide the matter at issue
between the regulars and seculars. The controversy was said to
have been decided by a miracle. A voice from the Crucifix
hanging in the council-room—* That be far from you, that be far
from you "—prevented the judgment being given in favour of the
regulars.  Thenceforward Oswald (so long as he continued
Bishop of Worcester) and Ethelwold were zealous in ejecting
those of the secular clergy who refused to accept the Benedictine
rule. But strange to say, Dunstan, although he sympathized with
and thoroughly approved of the course of the two prelates, never
ejected the secular clergy at Canterbury ; Oswald also when he
was Archbishop of York, which See he held from 972—992, was
equally tolerant of the secular clergy.

Dunstan was not only a scholar and a Church reformer, but
also the leading statesman of the day. He stands first, says
Mr. Green ¢ in that line of Church of England statesmen which,
beginning with him and counting in their number Lanfranc and
Wolsey, ended in Laud. Edgar reigned, but Dunstan ruled.

It was Dunstan’s object as a statesman to unite English and
Danes into one people. This was done not by one single act, but by
recognizing the rights conceded by Alfred to the Danelagh, by
treating the Danes as Englishmen, employing them in the public
service of the country, and promoting them to high places in
Church and State. It was through Dunstan’s influence at Court
(though he was at the time only eighteen years of age) that the
Dane Odo was raised to the See of Canterbury. Through him

¢ Short History, p. 53.
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Oskytel, another Dane, was, A.D. 950, made Bishop of Dorchester,
and promoted to the Archbishopric of York in 958. Through
the influence of Dunstan, Oswald was appointed Bishop of
Worcester in ¢61, and Archbishop of York in ¢72. In like
manner the consecration of Edgar, which was postponed till 973,
was solemnized by both Archbishops of Canterbury and York,
the one a Dane, the other an Englishman; this being the first
occasion on which the Archbishop of the Northern.Province, who
had of late years been regarded as the Bishop of the Danelagh,
and had not unfrequently supported the Danes against the
English, was associated with the Archbishop of Canterbury in the
coronation of an English King.

It was by such means, and through the agency of Dunstan,
that the work of amalgamating the English and the Danes into
one people was affected in the reign of Edgar. It was owing to
Dunstan that the reign of Edgar, who was surnamed e Peaceful,
was on the whole one of peace and glory to England. Florence
of Worcester f relates how that on one occasion Edgar’s barge, at
the helm of which sat the King himself, was rowed on the Dee by
eight vassal-kings, one of whom was a Dane. Through Dunstan’s
judicious statesmanship, the name of Britain passed in Edgar’s
reign into that of Engla-land, or England, the land of English-
men.

The King, at any rate in his early life, had been a man of
profligate habits; and Dunstan exercised a powerful moral
influence over him. On one occasion Dunstan enjoined on him
a penance for scven years, during which time he was prohibited
from wearing his crown; when the penance was ended Dunstan,
at a solemn meeting of clergy and laity, himself set the crown
upon the King’s head.

In the history of Dunstan we have another clear proof of the
independence of the Church of England from that of Rome,.
A certain Earl had contracted a marriage within the prohibited
degrees of consanguinity, and Dunstan, in 970, excommunicated

f A chronicler and monk of Worcester, died A.D. 1118,



over the Church of England. 87

him. The Earl appealed first to the King and afterwards to
Rome ; the Pope wrote to Dunstan a positive command to
restore him to communion. “ When I see the excommunicated
person,” said Dunstan, ¢ penitent for his faults, I shall willingly
obey his Holiness’ commands ; but till this happens God forbid
that I should do anything to cause the nobleman to continue in
his sin and insult the discipline of the Priesthood.” The sequel
shows how much better a spiritual guide Dunstan was than the
Pope. Seeing that Dunstan took no notice of the Pope’s order
the nobleman repented ; he abandoned his unlawful marriage,
assumed the dress of a penitent, and coming barefooted cast him-
self with tears at the Archbishop’s feet. Dunstan was softened,
but concealed his tenderness for an hour; when he could restrain
himself no longer he melted into tears and gave him absolution.

Though in Edgar’s reign the regular system was established in
the monasteries, the secular clergy would not give up the
contest. After Edgar’s death in 975 a reaction in favour of the
seculars occurred, and civil war was only averted by the energy
of Archbishops Dunstan and Oswald. Some of the nobles
expelled the regulars from the monasteries situated on their
estates, and reinstated the secular clergy with their wives and
children. The boyking, Edward (afterwards canonized as
St. Edward the Martyr), took the side of Dunstan and the regular
clergy. A Council was held at Calne in 978 to decide the
controversy. The floor of the part of the room where the .
opponents of Dunstan sat gave way, and some were hurt and some
killed, whilst Dunstan and his party kept their seats unharmed.
The accident was attributed to a judgment from heaven, and the
cause was thus decided in favour of the regulars.

But in 979 a wicked deed was done. “No worse deed,” it was
said, “was done amongst the English since they first sought the
land of DBritain.” Edgar had left two sons: Edward, who
succeeded him as king, by his first wife, and by a second wife,
Ethelred. The step-mother, however, in order to secure the
crown for her own son, caused the young King Edward (hence
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called the Martyr) to be murdered. This cruel murder, added to
the decision of Calne, threw the victory completely into the hands
of the regulars ; the regular clergy got the upper hand, and having
got it, held it till the Reformation. But from the time of Dunstan
a deep-rooted enmity, highly prejudicial to religion, existed
between the regular and secular clergy.

After Edgar’s reign the glory of England waned, and with
Ethelred (979—1016), called the Unready, i.e., one who would
not listen to the 7ede or advice of others, who became king after
the murder of his half-brother Edward, a period of great calamity
set in.  Whilst Dunstan lived the King was guided by his judg-
ment ; but Dunstan died in 988. Again and again the Dancs
returncd, and in 991 Siric, Archbishop of Canterbury, counselled
the King and Witan to buy them off by the payment of ten
thousand pounds. This was the worst course that could have
been adopted, for the prospect of receiving money only made the
Danes more desirous to return. The payment to the Danes was
the foundation of the Danegelt, which soon became an annual and
ever-increasing tribute. Their invasions then entercd on a new
and more dangerous phase. The Danes came no longer as mere
independent bands of pirates, but as a united nation of warriors,
with the settled determination of annexing to themselves the
Crown and government of England.

We must now turn to another body of Northmen with whom

- the history of England and of the Church is henceforth so closely
connected.

Whilst the Danes were committing their ravages in England,
the Normans, a people coming, as their name implies, from the
North, under their leader, Rollo or Rolph, conquered and wrested
from the French that part of France which after them is called
Normandy, and there they settled down, as Guthrum and the
Danes had before settled in England. Rolph was at the time
a pagan, but in 921 he and his followers were baptized, and the
Normans adopted the French language and French customs.

In 1002 Ethelred married Emma, daughter of Richard, Duke of
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Normandy, and thereupon an intimate connexion sprung up

between England and Normandy. But on Novemher 13th
(St. Bryce’s Day) in that year Ethelred with his Witenagemot com-
mitted a treacherous and dastardly act, which gave Sweyne, King
of Denmark, an excuse for again invading England. On that
day, although there was at the time peace between the Danes
and English, a general slaughter of the Danes in England without
respect to station, or age, or sex, took place; even the
Christian Princess Gunilda, sister of Sweyne, after her husband
and children were murdered before her eyes, meeting, by order of
the King himself, the same fate. The vengeance which Sweyne
took was terrible. Again and again he invaded England to
avenge his sister’s death. Many towns were burnt and sacked,
and the Danegelt rose in 1011 to the immense sum of -£48,000.
Not content with this, in 1012 the Danes attacked and pillaged
Canterbury, which was surrendered to them by a traitor, and
burnt the Cathedral ; and when Archbishop Elphege remonstrated
with them on the cruclties they were inflicting on helpless women
and children, they made him a prisoner, and demanded as his
ransom 3,000 pieces of silver.

In vain the people begged the Archbishop to accept the terms ;
in vain they offered to sell the Church plate to pay the ransom ;
he refused to give to the pagans treasures which had been con-
secrated to the service of God. The Danes bound him in chains
and carried him about with them in their ships from place to
place. This lasted for seven months, which he employed in
preaching to the Danes, many of whom he converted to
Christianity. In April, 1012, they arrived at Greenwich. There
on the 13th of that month they held a great feast. Intoxicated
with wine, they demanded of him the payment of the ransom
‘ Money, Bishop, money ! ” was the cry which met him on all sides.
Gold and silver, he told them, he had not, but what he had, the
knowledge of the true God, that he would give them. The ground
was strewed with bones, the remnants of their drunken feast, and
with these and stones and other missiles they attacked him till
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he sunk dying on the ground, when one Dane whom he had con-
firmed the day before, more merciful than the rest, in order to
release him from his sufferings killed him with his battle-axe.
When their drunken fury was spent, they felt some compunction
for their conduct, and delivered his body to his friends, by whom
it was taken to London, and temporarily interred in St. Paul’s
Cathedral.

The next year Sweyne, accompanied by his son Canute, came
again to England, and having driven out Ethelred, who took
refuge in Normandy, became himself King of England. In 1014,
on his road to plunder Bury St. Edmunds, where the body of the
martyr-king, Edmund, was interred, Sweyne was smitten by a fatal
illness, and on the same night he died. For a time Ethelred
resumed the Crown of England ; but after his death, and that of
his noble son Edmund Ironside in 1016, with whom Canute had
for a time shared the throne, Canute became by the common
voice of Danes and Englishmen sole King of England (1016—
1035).

Canute was at that time twenty-two years of age, and had been
baptized, although at what period of his life he received Baptism
is uncertain. His accession to the throne seemed to open out
a gloomy prospect to the Church. His life had hitherto been
that of a savage barbarian ; his first acts as king were a series of
murders, and it appeared as if he would be as cruel as his father
Sweyne had been before him. Soon, however, his character
underwent a complete change, and he became the model of
a wise and zealous Christian king. In 1017 he married Emma,
the widow of Ethelred. He ruled over England not as a foreigner
but as an Englishman, and we are told that of all his dominions
he loved England best; consequently he was more beloved by
the English than he was by the Danes. Under the advice of
Ethelnoth, Archbishop of Canterbury (1020—1038), he abolished
all distinctions between Danes and English, so that they became
more thoroughly than before fused into one nation, and his reign
of eighteen years was one of peace and order.
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The conversion of the savage and cruel Dane speaks well for
the efficiency of the Church of England. He was much influenced
by Archbishop Ethelnoth, and although the Church had been the
centre of the national resistance to the Danes, he sought its
friendship, and became its liberal benefactor. His will was no
doubt signified in a somewhat arbitrary manner ; he carried the
Royal Supremacy to a degree never known before in England ;
and under him the dangerous precedent was established of the
King by his sole act electing the Bishops, and investing them with
the ring and crozier. But we arc told that he favoured merit
wherever he found it amongst the clergy. He also chiefly, but it
would appear not exclusively, favoured the regular rather than
the secular clergy, and rebuilt and enriched several monasteries
which had been destroyed by the Danes. Amongst his noblest
act, was the foundation in 1020, in memory of Edmund, King,
Saint, and Martyr, of a Benedictine Abbey at Bury St. Edmunds,
which became in time the richest monastery, next to that of
Glastonbury, in England. He built memorial churches in places
where his battles had been fought, and appointed Priests to pray
for the souls of those who had fallen there; and in Essex, at
Essendon, where his last battle had been fought with Edmund
Ironside, he raised in 1020 a church, “an mynster of stone
and lime,” the Canterbury chronicler calls it, of which he appointed
Stigand Priest, and which (the See of Canterbury being vacant)
was consecrated by Wulfstan, Archbishop of York. In 1023 he
translated the body of Archbishop Elphege, who was afterwards
venerated as St. Alphege the Martyr, from St. Paul’s to Canterbury.

Canute went (probably in r0z7) on a pilgrimage to Rome.
From Rome he wrote a letter to the Archbishop and Bishops
and people of England. He told them that he had gone to
Rome to visit the sanctuary of the Apostles SS. Peter and Paul,
chiefly because he had learnt from wise men that St. Peter had
received from God great powers in binding and loosing, and carried
the keys of the kingdom of heaven. His object in going there
was, he said, to pray for the forgiveness of his sins and the
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welfare of his people. He told them that he had obtained from
the Pope an abatement of the expenses incurred by the Arch-
bishops in obtaining the pall. He had humbly vowed to God to
amend his life, to rule his kingdom with justice and to give
equitable judgment. He adjured the Bishops and Government of
England to take care that all dues belonging to God, according to
the old laws, be paid ; viz., plough-alms, the tithe of animals, and
Peter-pence ; and also on the Feast of St. Martin the firstfruits of
grain to every parish church, called civic-sceat. If these dues
were not paid, defaulters would be fined according to the law.
Tradition testifies how nobly he carried out his own vows. And
he added to the glory of his reign by sending missionaries under
Bishops ordained in England for the conversion of Denmark.

Thus not only had the English and Danes become one nation,
but the English royal family was supplanted by the Danes ; only
however for a time. The love which England bore to Canute was
turned into hatred against the violence and oppression of his sons
who succeeded him, and in 1042 Edward, surnamed the Con-
fessor (a man better suited to the cloister than the throne), son of
Ethelred, was elected king. Edward, though nominally an
Englishman by the accident of his birth, was thoroughly Norman
in his tastes and habits. Having spent seven years of his life in
Normandy, he had lost all sympathy with the English people,
and introduced into England Norman habits, appointing Normans
to high places in Church and State. French was spoken every-
where, and became the language of the Court and of the pulpit.
He did his best to destroy the national Church by placing
foreigners over it, in the hope of Romanizing England ; he failed
in the attempt because the English feeling in behalf of the
Church was too strong for him. But by introducing Normans
into England, and by his Norman predilections, he laid the
foundation of the Norman Conquest; by his zeal for the Pope
he paved the way for the Pope’s ascendancy in England.

Robert, Abbot of Jumieges in Normandy, was appointed
Bishop of London in 1044, and in ro50 promoted to the See of
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Canterbury. Ulf, another Norman, a man so ignorant that he
could scarcely go through the ordinary services of the Church,
the King made Bishop of Dorchester. When in 1o51 Spearhafoc,
Abbot of Abingdon, was, with the approval of the King and the
Witenagemot, nominated to the Sece of London, Robert refused
to consecrate him on the ground that the Pope had forbidden
it ; and William, another Norman, was consecrated in his place.
Archbishop Robert exerted so strong an influence over the
King that, as the saying of the day went, if he told the King
a black crow was white he would believe it.

Nothing was better calculated to further the power and
authority of the Popes than the alien priories which were at this
time founded in England by Archbishop Robert. These priories,
though situated in Ingland, were attached not to English but
Norman monasteries, and were filled with Norman monks; thus
English property was handed over to the Roman Church, and
this was another manner in which the interests of the Normans
were furthered in England.

The English were disgusted with foreigners being placed over
their Church. The union between Church and State was as para-
mount as ever; and they determined to uphold the National
Church, and to thrust out the foreigners. Earl Godwin, whose
daughter the King had married, was at that time the most power-
ful man in England, and the zealous opponent of the Normans.
The Archbishop in consequence hated him, and did all in his power
to influence the King against him. He was so far successful that
Godwin and his sons were outlawed, and the foreign party in
England triumphed for a time. It was during the period that
Godwin was in exile that William, Duke of Normandy, came to
England on a visit to the King, on which occasion the King is
said to have made him the promise (which of course without the
consent of his Witenagemot he had no power to do) of the succes-
sion to the throne. But soon the common voice of England
clamoured for Godwin’s return, and by the advice of the Witen-
agemot the Normans (and amongst them Archbishop Robert
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and Bishop Ulf) were driven out, the former leaving his pall
behind him in England ; but William, the Norman Bishop of
London, was “on account of his goodness” allowed to retain his
See.

Robert appealed to the Pope, a practice which, unknown on the
part of a prelate in England since Wilfred’s time, was common in
Normandy. The Pope, as might have been expected, decided in
his favour, but his judgment was disregarded in England ; Stigand,
Canute’s Priest at Essendon, who in 1043 had been consecrated
to the See of Elmham, and in 1047 translated to Winchester, was
intruded into the Primacy, which was not canonically vacant, hold-
ing with it the See of Winchester iz commendam. At first he
uscd the pall left by Robert, but afterwards one that was sent to
him by an anti-pope.

Edward had made a vow in his youth to go on a pilgrimage to
Rome, but being forbidden by the Witenagemot to desert his post
he sent to Rome to request a dispensation, which was granted on
condition that he should either build a new monastery or rebuild
on a larger scale the West Minster which had been founded by
Sabert, King of Essex, on Thorny Island. The King set him-
self to the latter task, and lived just long enocugh to witness the
completion of the choir and transepts of Westminster Abbey, and
that part of the building being ready for Divine Service, the Con-
secration took place on December 28, 1065. Edward the Con-
fessor died on January 6, 1066. His many virtues blinded
people to his faults, and the simple piety and gentleness of his
character long endured in the affections of the English people.
In later times when England was trodden down by its Norman
Conquerors, the people were urgent in their demands for a return
to “the laws of good King Edward.” No stronger assertion (it
may be mentioned) of the Royal Supremacy is anywhere to be
found than in those laws of Edward the Confessor, which, with
those of Henry I. and Magna Charta have been regarded ever
since as the palladium of English liberty. The King is there
styled Viearius Swmmi Regis (the Vicar of God), and he is
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appointed to reverence above all things and to protect God's
Holy Church 8. )

Harold, the son of Godwin, succeeded to the throne, and was
crowned in Westminster Abbey, not by Stigand, but by the
Archbishop of York.

Before Harold became king, he, following the popular devo-
tion of the day, went on a pilgrimage to Rome. He was a
favourer of the secular rather than of the regular clergy. Of his
liberality to the Church, the foundation of the Abbey at Waltham,
which was consecrated in 1060 by the Archbishop of York, is
a lasting memorial. But his reign was short. The battle of
Senlac or Hastings was fought on October 14, 1066. England
had always observed an independence of Rome, for which the
Pope owed it no love or gratitude. The Pope now saw an
opportunity of gaining a footing in England if the Normans were
successful.  William, Duke of Normandy, went to the battle with
a consecrated banner, and the blessing of Pope Alexander II.
Harold fell, and with him fell the Anglo-Saxon Dynasty. On
Christmas Day, William I, the first Norman King of England,
was crowned in Westminster Abbey by the Archbishop of
York.

g “ Ut super omnia sanctam veneretur Ecclesium Ejus, et regat, et ab

injuriosis defendat, et malificos ab ed evellat, et destruat et penitus dis-
perdat.”



CHAPTER V.

THE CONFLICT BETWEEN THE THRONE AND THE CHURCH
oF ENGLAND.

A.D. 1066—T1154.

DECLINE of learning and religion in England at the time of the Norman
Conquest—William I. desirous to have the Church of England on his side
—Anomalous position of Archbishop Stigand—Two papal legates at the
king’s request sent into England— Stigand and other Bishops deposed—
Norman architecture—Bishop Wulfstan—Archbishop Lanfranc—Disputes
between the Archbishops of Canterbury and York—The King refuses to
do homage to the Pope—The separation of the Ecclesiastical and Civil
Courts—Church and State brought into conflict~—Synod of London—The
¢“ Use of Sarum ”—7The Church of England brought into nearer conformity
to Rome—Death of Laniranc—Lanfranc a supporter of clerical celibacy——
Clerical celibacy not prescribed by the Bible or primitive Church-—Council
at Worcester—Lanfranc the first to teach in England the doctrine of Tran-
substantiation—Ilis controversy with Berenger—The Homilies of Elfric
opposed to Transubstantiation—Character of William II.—Keeps the See
of Canterbury vacant for more than four years, and appropriates the
revenues—Anselm appointed—Renewed disputes between the two Arch-
bishops-—Quanrrels between the King and Anselm—Anselm gocs to Rome
— Attends the Council of Bari—IJenry 1. recalls Anselm—Quarrels between
the King and Archbishop—Anselm again goes to Rome—The King seizes
his revenues—Return of Anselm—Anselm a strong advocate of clerical
celibacy—Death of Anselm—Canonized—Ienry keeps See of Canterbury
vacant five years—Quarrels between the two Archbishops—William of
Corbeuil Archbishop of Cantevbury—The Zegalus natus and Legatus
@ latere—Reign of Stephen—DBattle of the Standard—Ilenry of Blois
papal legate—Theobald Archbishop of Canterbury.

By the time of the Norman Conquest the reformation of the
monasteries and the revival of learning effected by St. Dunstan bad
died out, and there was a marked decline of learning and religion
in England. The English seem to have had a natural aptitude for
acquiring the vices which their conquerors brought with them, and
from the Danes they learnt habits of gluttony and drunkenness.
And unfortunately they not only learnt what was bad, but they
also unlearned the good which they possessed before. William of
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Malmesbury ?, draws a sad picture of the condition of England at
the time of the Norman Conquest. For some time after they
embraced the Faith of Christ, he says, the English shook off their
barbarous manners and their warlike habits, and gave their whole
attention to religion: Princes exchanged their thrones for the
cloister, and either gave their wealth to the poor or devoted it to
monasteries. ‘“What shall I say,” he asks (with reference to those
early times), “of the multitudes of Bishops, hermits, and Abbots?
... you can scarcely pass a village of any consequence, but you
hear the name of some new Saint, besides the numbers of whom
all notices have perished through the want of record.” But all
this, he says, had changed; and there was a general decay of
literature and religion. There were indeed among the clergy
many who trod the path of sanctity, and many of the laity of all
ranks who led blameless lives. But generally the clergy were so
ignorant that they could scarcely stammer out the words of the
Sacraments, and a person who understood grammar was an object
of astonishment. The monks mocked their rule by fine vest-
ments and dainty food. The nobility were given to luxury and
wantonness ; instead of going to the churches after the manner of
Christians, they would remain at home, and in a careless manner
hear Matins and Masses said at their bed-side by some hurrying
Priest. The poor were a prey to the rich, who amassed fortunes
by seizing their property, or selling them as slaves beyond sea.
Drinking was a universal practice in which men passed whole days
and nights, and the vices which follow on drunkenness and ener-
vate the human mind were the consequences.

In the matter of civilization the English were certainly gainers
by the Norman Conquest. The Normans were morally and intel-
lectually the foremost nation in Europe, and since the decline of
learning in England, Englishmen, and English princes too, had
not unfrequently resorted to Normandy for their education. The
freedom of the Normans from the intemperance to which other

* A monk of, as his name implies, Malmesbury, who lived 1095—1143.
H
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branches of the Germans were addicted formed a strong contrast
to their English neighbours. The Normansrevived the observances
of religion which had everywhere grown lifeless; churches were
seen to rise in every village, and monasteries in towns and cities,
all built in a style of architecture hitherto unknown in England.

William was himself a religious man, and religion coloured all
his dealings with England. He was a very good man, says the
Chronicler, “mild towards those who love God;” and he “ever
loved in God’s servants true religion.” He was one of the
few princes of the time who was free from simony. He regarded
himself not as a conqueror, but as the rightful King of England,
and he resolved to govern the country as a national king and by
English laws. His great object was to reform, but also to pre-
serve, the national Church, and to make it the means of uniting
English and Normans. He would, if he could, have the English
clergy on his side; but he was not one to brook opposition. He
was a man of iron will; “very stark towards those who withstood
him ;” Bishops and Abbots and Earls, even his own brother, he
would remove out of his way, if they opposed him.

Aldred, the Archbishop of York, was a noted pluralist, holding
for some time the see of Worcester (it was alleged by a simoniacal
contract) with that of Vork, and Pope Nicholas II. would only
grant him the pall on his engaging to resign the former See. He
however died in 106¢g before William’s reforms commenced.

The. position of Stigand, the Archbishop of Canterbury, was
certainly anomalous. He was a pluralist, holding together the
Sees of Canterbury and Winchester ; he had been appointed to
Canterbury when the See was not canonically vacant, and he had
received his pall from Benedict X,, an antipope. Moreover the
antipope Benedict had been deprived in 1059 ; it was therefore
impossible for the real Pope to recognise the Archbishop. Yet on
the other hand Stigand had been de facfo Archbishop, according
to the law of the land, for eightcen years; he had been acknow-
ledged by Aldred, Archbishop of York; Wulfstan, Bishop of
Worcester, a Bishop of great repute from the holiness of his cha-
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racter, although he refused to be consecrated by him, yet pro-
fessed canonical obedience to him ; Stigand also signed himself
next to the Royal family and before the Archbishop of York. But
yet again the consecration of Harold’s foundation at Waltham
was performed not by Stigand, but by the Archbishop of York;
nor did Stigand crown Harold, nor officiate at the consecration of
Westminster Abbey, nor at the funeral of Edward the Coufessor.
Such an anomalous state of things as existed in the Church of
England a strict disciplinarian like William was not likely to
tolerate. Not only had the Church been faithful to Harold, but
now the bishops remained William’s chief opponents. So he
determined to depose them. But how was this to be done? He,
like the kings who had gone before him, regarded himself as the
supreme ruler in England over all persons and things, ecclesiastical
as well as civil; he carried the Supremacy even higher than his
predecessors ; Bishops and Barons alike enjoyed privileges in
the land over which he ruled, and therefore both alike must do
him homage, that is, become his man (komme). No King of
England up to the time of the Reformation, not even Henry VIIL,
ever had higher notions than William of the Royal Supremacy.
But it would be a tyrannical act to depose an Archbishop and the
Bishops thus early in his reign. So he determined to shift the
responsibility off his own shoulders on to those of the Pope, and
accordingly requested the Pope to send his legate into England.
For nearly three hundred years, ever since the time of Offa,
King of Mercia, no Papal legates had been received in England.
William was no stranger to England ; he must have known that
its Church had always maintained its independence, and that his
request to the Pope was an invasion of the rights of the Church.
He saw however that the Pope might be useful to him. Alexander
I1. was quite ready to oblige the King; he had already embarked
with him in the same boat, when, as we have seen?, he sent him
with his blessing, and a consecrated banner, to the battle of

® p. 95.
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Hastings ; now the Pope found another opportunity of securing
and strengthening his footing in Engand. Two Cardinal legates
accordingly arrived ; a Synod was held at Winchester in 1070}
Stigand and other Bishops and Abbots were deposed, and Nor-
mans appointed to their Sees, so that by the end of that year
only two native Bishops, Wulfstan of Worcester, and Siward of
Rochester, retained their Sees.

Thus William succeeded where Edward the Confessor had
failed, in Normanizing, and so to a great extent Romanizing, the
Church of England, and from that time till the reign of Henry L.
not a single Englishman was appointed to an English See ; the
very fact of a man being an Englishman, Eadmer tells us, how-
ever worthy he might be, was a bar to his promotion ¢&.  This was
prejudicial to the Church and nation in more respects than one.
William appointed the Bishops on the ground of their learning
and piety; but pious and learned though they were, they were
out of touch with English feeling; they were ignorant of the
English language ; they despised the English, who in their turn
regarded them with little love or reverence.

Under the Norman Bishops an important change took place in
the architecture, and especially i the Church architecture, of
England. Of Norman architecture, the chief feature is the round
arch and column, which the Normans themselves had learnt from
the Romans. As to whether the Norman were superior to the
Saxon masons is an open question ; but in almost every diocese
the cathedral was rebuilt, either on the old or on some new site, on
a more magnificent scale, and to the Normans we are indebted
for the noble cathedrals and for the churches—often churches
even in the smallest villages—for which England is to the present
time distinguished.

One reason for deposing the Lnglish Bishops was their ignor-
ance of the French language. Old Bishop Wulfstan was indebted
to the holy simplicity of his life for being allowed to hold his See

¢ Fadmer, a monk at Canterbury, who wrote at the commencement of the
twelfth century.
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of Worcester during the reigns of William I. and William II. He
had been appointed much against his own will to the See of
Worcester, A.D. 1062 ; Florence of Worcester tells us that Wulf-
stan declared he “would rather have his head cut off than be
a  Bishop,"—multo liberius decollationi velle succumbere. e
was summoned before a Council at Westminster, and charged like
other Bishops with ignorance of the French language. Being
ordered to give up his Bishop’s Staff, he was willing to obey the
council, but he would only surrender it to Edward the Confessor
who had given it him. Advancing to the Confessor’s tomb, and
invoking in English the King whom both Norman and English
regarded as a Saint, he said, “ Master, thou knowest how un-
willingly I took upon myself this charge . . . to thee, therefore, I
resign the charge which I never sought.” He then laid his
crozier on the tomb. Then turning to the King he said in the
few Norman words he could command, “ A better than thou gave
it me ; take it if thou canst?” No one dared to take it. The
story runs that no one could take it, for that it adhered to the
Altar, till Wulfstan, at the command of William himself, took it
and remained Bishop of Worcester, the Cathedral Church of
which he built, till his death at the age of eighty-eight in 1095.

To the See of York, Thomas, a Canon of Bayeux, in Normandy,
was appointed. Odo, Bishop of Bayeux, William’s half-brother,
expected to be appointed to Canterbury, and was angry at being
passed over, but Lanfranc, an Italian, and probably the first
theologian of the day, was appointed to the Archbishopric.

Born at Pavia, in 1005, Lanfranc, having been left an orphan at
an early age, sought a livelihood by teaching first in Italy, next in
France, and then in Avranches in Normandy, where he conducted
a school with great success. At first his learning was of a secular
character; but after a time his heart “was touched by divine grace,”
and he left Avranches in 1041, without giving any notice to his
friends or scholars, with the fixed determination of becoming
a monk. On his road from Avranches he fell, in a forest near the
Abbey of Bec, amongst thicves, by whom he was tied to a tree
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and left in that condition for a whole day and night. The next
morning, his cry for help was heard by some travellers, of whom
he enquired the way to the nearest monastery, and was by them
directed to Bec. On his road thither he met a man in old and
tattered garments, with uncombed and dishevelled hair. This
was no other than Herluin, who, a man of noble birth, was
founder and first Abbot of Bec; his mother, Heloise, also having
given up her dower-lands, to become a serving-sister to the new
brotherhood. Herluin asked him what he wanted. “To be
a monk,” was the answer, and he was conducted to Bec, where
the fame of his learning had already preceded him. TUnder
Herluin as Abbot, Lanfranc was elected Prior of the monastery ;
Bec became a famous seat of learning, destined to give to Eng-
land three Archbishops of Canterbury; and the princes and
nobles of the land flocked thither to study under the famous
master.

William, at that time Duke of Normandy, was a noble patron
of literature, and the Prior of Bec gained the Duke’s confidence,
which was, however, soon to be interrupted. William had con-
tracted a marriage with his cousin Matilda, daughter of the Earl
of Flanders, which on the ground of the near relationship between
the two Lanfranc opposed. William tried to gain Lanfranc over
to his side, but in vain, so he ordered him to leave his kingdom.
The King thought the monastery of Bec a rich one, whereas it
was so poor as only to possess one horse. Lanfranc riding on
this sorry animal, which soon fell lame, and attended only by one
servant, was proceeding slowly to Rouen, when William, who ex-
pected to find him well mounted, and travelling, as the custom of
the time was, in state and with a large retinue of servants, met
him and complained of his proceeding so slowly. “Give me
a better horse,” said Lanfranc, “and I will go quicker.” William
appreciated the joke, and from that event dates the commence-
ment of Lanfranc’s ascendency over him, and he became William’s
friend and counsellor. Lanfranc obtained a dispensation from
Rome, allowing the marriage, on condition that William and
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Matilda would erect and endow two Abbeys and four hospitals.
Thus were founded in 1066, at Caen, by William, the Church of
St. Etienne, or the Abbaye aux Hommes, over which Lanfranc was
appointed abbot, and by Matilda the Church of the Holy Trinity,
the Abbaye aux Dames; the hospitals also of Rouen, Caen.
Cherburg, and Bayeux, were built by William.

Lanfranc was in 1067 offered by William, but refused, the Arch-
bishopric of Rouen. In like manner, though pressed by the King
and Queen to accept the Archbishopric of Canterbury, he again
and again refused it, and it was only at the request of the Pope,
which he considered equivalent to a command, that he at length
consented. On April 29, 1070, he was consecrated at Canter-
bury, in a shed standing upon the site of the Cathedral which
a few years before had been destroyed by fire.

The Controversy on the respective rights of Canterbury and
York, which lasted for so many years, commenced in the Primacy
of Lanfranc. When Thomas, the Archbishop elect of York,
sought consecration at his hands, Lanfranc required of him a
profession of obedience to the See of Canterbury. This Thomas,
who doubtless grounded his objection on the scheme of Gregory
for an equality between the two Archbishops, refused at first to
give, and only eventually yielded on compulsion from the King.

Thomas, who soon afterwards happened to be in Rome at the
same time as Lanfranc, brought the question of precedence before
the Pope. The Pope referred the matter back to England.
The question was decided in the Synod of London, A.p. 1075.
By the first Canon of the Synod, priority of rank was given to the
See of Canterbury. The Archbishop of York was to sit on his
right hand in councils, and on his left the Bishop of London ;
the Bishop of Winchester ranking next to the Bishop of London ;
in the absence of the Archbishop of Canterbury, the Archbishop
of York was to preside. The other Bishops were to rank accord-
ing to the date of their consecration.

William, although ready to make use of the Pope when he
required his assistance, was too vigorous an upholder of the Royal
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Supremacy to sacrifice to a foreign potentate the independence of
the kingdom. The Norman Conquest coincides with the time
when the papal pretensions were attaining their highest point.
Pope Alexander II., when he sanctioned William’s invasion of
England, assumed the right of conferring temporal sovereignty. In
1073, he was succecded by Gregory VII. (Iildebrand). The new
Pope thinking that England lay under an obligation to the Papacy,
demanded through his legate three years’ arrears of Peter-pence,
and that William should do homage to him for his kingdom.
The former, though it had never been paid as a tax, but only as
a free gift, the King was willing to pay ; the latter he refused (and
his reason is significant) because I do not find that my prede-
cessors have professed it to yours.”

This independence of England William determined to main-
tain in his other dealings with the Pope. Whenever there was
a schism (as was often the case) in the Papacy, and there was
more than one Pope, he would not allow any one in his dominions
to acknowledge the Pontiff of the city of Rome as apostolic Pope,
except at his command. Papal letters might not be received into
the kingdom, unless he had himself first seen them ; no suit might
be earried to Rome without his sanction, nor were papal legates
allowed to land in England without the royal license. At the
same time, he did not overlook his own supremacy over the
Church of England ; the Church might pass no new Canons, unless
they had been first approved by him; nor inflict ecclesiastical
penalties on any of the king’s vassals without his leave ; nor might
any clergyman leave the kingdom at his own will.

Lanfranc seconded the King in the assertion of his rights, and
displayed too independent a spirit to please the autocratic
Hildebrand. He had already been to Rome once (in the ponti-
ficate of Alexander IL.) to fetch his pall. He had at that time
pleaded pressure of work at home, and asked to be excused going
to Rome, and that the pall might be sent to him. Hildebrand,
however, who, though at that time only Archdeacon of Rome,
managed the business of the Pope, had insisted on his personal
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attendance. Ianfranc then stood well at Rome, and Hildebrand
was very civil to him ; he told him that if it could be done for any
one, it should be done for him ; but go he must. So he went to
Rome.

But this was not enough, and Pope Hildebrand wrote him an
angry and imperious letter, in 1081, ordering him to go to Rome
again :—* Hitherto you have out of pride or negligence abused
our patience. . .. By virtue of our Apostolic authority we enjoin
you, that setting aside all pretences and insignificant apprehen-
sions of danger, you make your appearance at Rome within four
months ;” otherwise he would be thrown out of St. Peter’s protec-
tion, and be suspended from all his functions. Lanfranc lived
eight years after the receipt of this letter, but we never hear that
he obeyed it or went to Rome, and nothing more was heard of
the Pope’s threat, for the days had not yet come that the Popes
possessed such power as Hildebrand claimed over an Archbishop
of Canterbury.

One of the most important, but least clear-sighted measures of
the reign, was the separation of the ecclesiastical from the civil
Courts. Hitherto, as has been before mentioned, the spiritual and
secular magistrates sat in the same Courts, and in judicial matters
the Church and nation had been thoroughly identified. Under
William, however, acting by the advice of the Archbishop, Bishops
and great men of the kingdom, a charter was promulgated which
ordered that no Bishop or Archdeacon should thenceforward hold
pleas in the hundred court concerning ecclesiastical matters, and
that no spiritual causes should be brought before a secular magis-
trate. Every one who was answerable to his Ordinary for the
breach of the canon should be brought before a court appointed
by the Bishop, and be tried according to the ecalesiastical consti-
tutions.

One consequence of this change was to raise the clergy to a
position above the common law of the land, and thus to bring the
Church into conflict with the State ; and another was to make the
Court of Rome the Court of final appeal in spiritual causes. The
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clergy, says Bishop Stubbs 4, were placed in a position external to
the foreign law of the land ; they were able to claim exemption from
the temporal tribunals, and by appeals to Rome to paralyse the
regular jurisdiction of their diocesans. Disorder followed disorder,
and the way was prepared for the Constitutions of Clarendon, and
the struggle that followed with all its results down to the Refor-
mation itself,

The third Canon of the Synod of T.ondon, held in 1075, ordered
the transference of episcopal sees from villages and small towns
into cities. Agreeably to this Canon, the Sees of Sherborne and
Ramsey were in that year transferred to Old Sarum (and in 1219
to Salisbury); Selsey to Chichester; Lichfield to Chester (and in
1095 to Coventry); Elmham to Thetford (and in 1094 to Norwich) ;
Wells to Bath in 1088 ; Dorchester to Lincoln in 1095.

The King’s preference for Norman over English prelates was
not always judicious. In 1083 the Abbot of Glastonbury was
deposed, and Thurstan, a monk of Caen, appointed in his place.
The Norman Abbot not contented with ruling tyrannically and
half-starving the monks, at last determined to deprive them of
their Service-books, and to introduce Norman music in place of
the Gregorian chants, which had been used in the monastery since
the time of Augustine. But now the English spirit was aroused
against the wrong-headed Abbot; the monks refused to obey
him any longer and took refuge in the church. Thurstan called
to his aid the Norman archers, who attacked the defenceless
monks ; flying to the Altar the monks defended themselves as best
they could with the candlesticks and ornaments, and even the
Crucifix of the church; two of them were killed and fourteen
wounded by the volley of arrows poured upon them from the
gallery of the church. The Abbot was punished ; but one most
important result followed. Hitherto each Bishop had regulated
the usages of his own diocese ; but to prevent the recurrence of
such a scandal as that of Glastonbury, the Sarum Missal and

4 Select Charters.
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Manual were drawn up by Osmund, the Bishop of Old Sarum
(1078—1099). Although other uses, such as those of York,
Hereford and Bangor, still prevailed in some other dioceses, yet
the thoroughly English use of Sarum was the one generally
adopted till the time of the Reformation, when it was made the
basis of our present Book of Common Prayer.

The King died in 1087. Thoroughly as both he and Lanfranc
identified themselves with the English nation, there is no doubt
that the Norman Conquest brought the English Church into
nearer conformity with the Church of Rome. No country was
more bound to Rome than Normandy. Although England had
under the Anglo-Saxon kings always felt a deep reverence for
Rome as its spiritual mother, no other kingdom was so indepen-
dent, or so jealous of any interference of Rome as England. The
Norman Conquest, by expelling the English and appointing
Norman Bishops, and calling in, when it served its purposes, the
aid of the Pope, and the Papal legates, drove a nail into the inde-
pendence of the Church of England. Although William himself
asserted in the strongest manner the independence of the Church
of England; and though the descendants of the Norman con-
querors became in time amongst the truest of Englishmen, and as
emphatic as the English themselves against Roman encroach-
ments ¢ ; yet by the Norman Conquest the seeds were sown of the
decadence of the English Church and of the later claims of the
supremacy of Rome.

About one year and eight months after the King, died the
Archbishop of Canterbury. Lanfranc was a careful guardian and
liberal benefactor to his diocese and to England. Soon after he
was appointed to the Primacy, he, with the King’s approval,
insisted on the restoration of the Church lands and manors which
had been seized by the Norman barons. He prosecuted Odo, the
King’s brother, who after the deposition of Stigand had adminis-
tered for a time the See of Canterbury, and who had laid claim to

¢ See Freeman’s Norman Conquest, I. 2.
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some manors belonging to the archbishopric on pretence that they
devolved upon him as Earl of Kent. The property thus reclaimed
he applied to the benefit of his Sce. It is said that he devoted
Asoo yearly (a very large sum in those days) to the Church.
He rebuilt the Cathedral of Canterbury with stone brought from
the quarries of Caen ; he founded and endowed two hospitals in
that city, and he assisted Paul, a monk from Caen, whom he
appointed to the Abbacy of St. Albans, to rebuild, with great
magnificenee, St. Alban’s Abbey.

At the same time, as would be expected from one who was by
birth an Ttalian, and who had held high preferment in the Roman
Church in Normandy, Lanfranc was a Romanist, and eonsequently
under him econsiderable ehanges in the Roman direction wcre
made in the faith and discipline of the Church of England. One
such change was with respect to the marriage of the elergy. In
England, before the time of Dunstan, the marriage of the seeular
clergy had been the rule rather than the exception, and even after
his time it eontinued an ordinary practice, the enforcement of
celibaey being generally evaded.

In regard to the marriage of the clergy, which is one of the
points on which the Church of England deviated at the Re-
formation from that of Rome, the Church of England is in
agreement with the primitive Church. Clerieal celibacy never
was a law enjoined by council or early usage. That the marriage
of the clergy is recognised in the New Testament is beyond
dispute.  St. Peter was certainly a married man, and there is
evidence from the Fathers that St. Paul, and most of the Apostles,
were also married. The same was the case for the first three
centuries. The fifth of the Apostolieal Canonsf expressly en-
joins, “Let no Bishop, Priest, or Deacon turn away from his wife
under pretence of religion, and if he does let him be separated
(dpoptlésbew) from communion and deposed.” What was not

f Canons so called because they set forth the teaching of the Apostolic
Church ; they were probably compiled mainly by Clemens Alexandrinus at
the end of the second or beginning of the third centuries,
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recognised in the early Church was digamy, or the second mar-
riage of the clergy, as also the marriage of the clergy after their
Ordination.

But although it was allowed, there is no doubt that from the
very earliest days of the Christian Church a feeling existed against
the marriage of the clergy, and that, agreeably to the teaching of
our Saviour (St. Matt. xix.) and of St. Paul (1 Cor. vii.), a higher
dignity attached to the celibate state. Hence by degrees arose
the idea that the clergy should not be allowed to marry. The
Council of Illiberis, or Elvira, in Spain (a.D. 305), which was
attended by nineteen Bishops, was the first to order Bishops,
Priests, Deacons, and Subdeacons to live apart from their wives.
The council, however, was not one which carried with it much
weight. But at the great Council of Nice, a.D. 325,—the most
important perhaps of all the councils,—when, what the historian
Socrates8 calls @ new law was proposed, forbidding Bishops,
Priests, and Deacons who were married before their Ordination to
live with their wives, Paphnutius, an Egyptian Bishop (himself a
married man), proposed and carried a resolution that the ancient
traditions should be kept up; that none should marry after
Ordination ; but that those already married before they were
ordained should not be required to put away their wives. And
the fourth canon of the Council of Gangra, about A.p. 330, which
was received both by the Eastern and Western Churches, enjoins:
“If any one condemns (Suakpivoiro wapd) a married presbyter, as if
he ought not to partake of his Oblation when he performs the
Liturgy, let him be anathema.”

In the fourth century the practice of clerical celibacy became
more common, and a law of Pope Siricius (384—398) imposed it
upon the Roman Church. The custom of the Eastern Church
was regulated by the Council in Trullo, called also the Quin-
sextine Council (A.D. 691), which has governed the practice of
the Eastern Church ever since; Bishops, if married, are not

& Surnamed Scholasticus, an ecclesiastical historian who flourished in the
first half of the fifth century.
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allowed to live with their wives; other clergymen, if married
before, may live with their wives, but are not allowed to marry
after their ordination.

In 1074 Hildebrand, in a council held at Rome, reimposed the
law of Pope Siricius forbidding the marriage of the clergy. Du
Pin™, whilst he himself strongly reprobates their conduct, tells us
that the restriction thus placed upon them was highly resented by
the clergy of Germany, Italy, and France; they complained of it
as an intolerable burden, a direct contradiction of the words of
our Saviour and St. Paul, of the teaching of the I'athers or the
primitive Church ; and they declared that they would maintain
the liberties of the Church, and would rather give up their Orders
than their wives.

Lanfranc had been a monk, and for this reason was an op-
ponent of the marriage of the clergy. Under him a Council was
held at Winchester a.D. 1076, which, although it did not go to
the length of the Roman Council of 1074, and parish Priests were
not by it compelled to put away their wives, yet forbade the
married canons to live with their wives; the marriage of Priests
was forbidden, and Bishops were not allowed to admit married
men to the Priesthood.

Transubstantiation is also one of those doctrines with regard to
which the Church of England parted from that of Rome at the
Reformation. Lanfranc was probably the first Prelate who taught
in England the Roman doctrine which was afterwards called by
that name. The Church of England had always taught a Real,
as opposed to a carnal Presence, in the Holy Eucharist. The
Real Presence always was the teaching of the Church in its
carliest ages, and there is no reason to Dbelieve, in fact there is
strong reason for believing the contrary, that the Roman doctrine
of Transubstantiation ever existed in those days. No certain
conclusion, however, as to the exact change which they believed
to take place in the Holy Eucharist can be deduced from the

& A Church historian, born in Paris, who lived 1657—1719.
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writings of the early Fathers. For as the subject was then less
a matter of controversy than it became afterwards, the language
of the Fathers is not so precise as it is in the present day, and is
indefinite, often rhetorical, and not always uniform.

Paschasius Radbert, a monk and afterwards Abbot of Corbey,
in a work published A.p. 844, brought the subject into promi-
nence. He maintained that the Very Body and Blood of our
Saviour, which was born of the Virgin Mary, and suffered on the
Cross, are received in the Eucharist, and that after Consecration
nothing but the accidents of the bread and wine remain. His
work encountered several opponents, but the one with whom we
are chiefly concerned was Berenger, Archdeacon of Angers.
Berenger addressed a letter to Lanfranc, who was then Prior at
Bec, but residing at Rome, in which he claimed a Spiritual
Presence as being in agreement with the teaching of St. Ambrose,
St. Jerome, and St. Augustine, instead of the corporal Presence
advocated by Radbert. Lanfranc laid the letter before a Synod
at Rome, and Berenger was censured ; the censure being con-
firmed by a Council held at Verceil in 1060.

In 1065 Lanfranc entered upon a controversy with Berenger,
in which he advocated the doctrine afterwards known as Tran-
substantiation, which he maintained was the doctrine of the
Fathers; and he accused his opponent with teaching that the
Eucharist was nothing more than a figure or memorial. Hilde-
brand, who had become Pope, summoned Berenger to appear
and defend himself at a Council held at Rome, A.D. 1078;
Berenger admitted before the Council that the true Body and
Blood of Christ were present at Eucharist, but without speaking
of the doctrine of Transubstantiation. Gregory VII. was satisfied
with this explanation, and defended Berenger against Lanfranc.
But the doctrine of Transubstantiation was made an article of the
Roman Catholic Faith at the Council of the Lateran, assembled
under Innocent III., A.D. 1216, in which it was declared that
‘ the bread is transubstantiated into the Body, and the wine into
the Blood of Christ.”
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The doctrine of Transubstantiation, however, was not in
Anglo-Saxon times, nor ever afterwards was it, admitted in any
formal document to be the Faith of the Church of England.
The teaching of the Anglo-Saxon Church was on this point the
same as the teaching of the Church of England in the present
day. The Homilies of Elfric, circ. A.D. 1000, called Grammaticus ?,
were held as authoritative in the Anglo-Saxon Church. Elfric’s
homily on Laster is strong against the Rome doctrine ; it says
that the bread and wine “are truly, after the hallowing, Christ’s
Body and His Blood, though a ghostly mystery . .. and are by
the power of the divine Word Christ’s Body and His Blood,
not hotwever bodily but spiritually.’  That was the teaching of the
Anglo-Saxon Church ; but from the time of Lanfranc the
doctrine of Transubstantiation was generally received ia
England.

We have now arrived at the time when the Church received
a foretaste of the evils that were entailed by a misdirected use of
the Royal Supremacy. If the Royal Supremacy might be in the
hands of a religious king not unbeneficial to the Church, it is
clear that in the hands of an irreligious and unscrupulous king
it might become the engine of oppression and wrong. And so it
was with regard to the Church of England. As our history goes
on we shall find how the kings exercised their supremacy not to
uphold but to oppress the Church; and how it became the
cause of long and bitter quarrels between Church and State.
The Church it is true was not always in the right; in a long
quarrel between two opponents, mistakes are sure to be made on
both sides; anyhow the consequences were deplorable.  The
misuse of the Royal Supremacy created the Papal Supremacy in
England. Kings broke the law of the land, and being law-
breakers themselves, they allowed the Popes to do likewise.
Ground down between the upper and nether millstone, as the

i Not to be confounded with the Archbishop of Canterbury (995—1003)
nor the Archbishop of York (1023—1031) of the same name.  See Dict. Nat.
Biog., Articles Ailfric,
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saying of the day went, between the tyranny of their Kings on the
one hand, and the avarice of the Popes on the other, the Clergy
became divided in their allegiance. Whenever it was possible
they stood loyaily by their King and did good service to the
State ; but in the end they preferred the spiritual to the royal
despot, only to find that the former was the harder taskmaster of
the two. But it was easier to let the Pope into England than to
get him out again ; in vain, Kings, and Parliament, and Church
tried for more than three hundred years to rid the country of the
unweicome usurpation, which was not accomplished till the
Reformation in the sixteenth century.

William, surnamed Rufus, who succeeded his father, inherited
all his bad without any of his good qualities. With an equally
exalted idea of his kingly dignity, he was a godless and lawless
man ; “he feared,” says William of Malmesbury, ¢ God but little,
and man not at all.” For the two years of his reign that Lanfranc
lived he was kept tolerably under control, although differences
had even then begun to arise. After Lanfranc’s death the King
took as his counsellor a Norman Priest, named Rainulf Flam-
bard, an unprincipled man (“neguitiarum jfex, the dregs of ini-
quity,” William of Malmesbury calls him), who was soon raised
to the civil rank of Justiciary, and in 1c9g to the See of Durham.
Flambard seems to have been the first to teach in England the
mischievous theory of the feudal tenure of ecclesiastical benefices,
under which during a vacancy the revenues of an episcopal Sece
or an Abbey lapsed to the King until the appointment of the new
incumbent. Under such a counsellor we are told that in the
reign of Rufus “ilk right fell and ilk unright for God and for the
world up arose.” Under him the practice of selling Bishoprics
and Abbeys became systematic. God’s churches, we read, ““the
King brought low, and the Bishoprics and Abbeys all he either
sold with fee, or in his own hand held, and set to grant, for that
he would be the heir of ilk man, ordained and lay.”

Lanfranc died on May 24, 1089. After his death the King
kept the See of Canterbury vacant more than four years, and

I
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seized its revenues, till A.D. 1093, when suffering from a severe
illness at Gloucester, and thinking himself at the point of death,
he, under a momentary qualm of conscience, appointed Anselm,
Abbot of Bec, who happened to be in the neighbourhood, to the
vacant Primacy.

Anselm, a man of noble birth, was, like Lanfranc, an Italian,
having been born at Aosta, A.D. 1033. His father died when
Anselm was young, bequeathing to him a large inheritance. For
a time he was perplexed as to whether he should adopt the
clerical or a secular profession. He consulted Lanfrane, with the
result that at the age of twenty-seven he became a monk at
Beg, of which Herluin was still Abbot and Lanfrane Prior. When
Lanfranc was removed to Caen, Anselm suceeeded him as Prior,
and on the death of Herluin in 1078 he became Abbot of Bec,
which post he held for fifteen years, until he was appointed to the
See of Canterbury.

It was with great difficulty that Anselm was induced to aceept
the Archbishopric. He knew his own character and the
character of the King. It was like yoking, he said, a feeble old
sheep with a wild bull. The King with tears in his eyes entreated
him to aecept it. He asked Anselm why he desired to ruin him
in the next world, “which would certainly follow if he died
before the Archbishopric was filled.” He promised to restore the
property of the See of Canterbury, and to follow his adviee in
matters of religion. The Bishops present supported the King,
and forced the crozier into Anselm’s hands ; at length he re-
luetantly yielded, and did homage for his temporalities.

At his conseeration, a fresh difficulty with regard to the
relative position of the two Archiepiscopal Sees arose. In the Act
of Election, the Cathedral of Canterbury was styled “the
Metropolitan Chureh of all Britain.” ¢ Dut if this is so,” objected
Thomas, Archbishop of York, the old opponent of Lanfrane,
‘“the Church of York is not a Metropolitan Church.” The objec-
tion was allowed, and Anselm was eonseerated not as Metropolitan
but as Primate of all England.
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The King recovered from his illness, and repenting of his
repentance, forgot all his promises: and the next year after
Anselm’s consecration the conflict between Church and State,
which had been long going on on the Continent, but which had
been averted from England during the Primacy of Lanfranc,
commenced.

The King was in 1094 on the point of starting on an
expedition against his brother Robert in Normandy, and Anselm
being required to make a re/ief, offered him £s500. The King
had expected £z000, or L1000 at the least, and refused the
gift ; whereupon Anselm distributed the money in alms amongst
the poor.

But this was a minor matter. Anselm’s first important quarrel
with the King was as to which Pope England should acknowledge.
For there was another schism in the Papacy. There were again
two Popes at Rome ; Odo, Bishop of Ostia, ruling in the Lateran
palace under the title of Urban II., and Guibert, Archbishop of
Ravenna, in the Castle of St. Angelo, under that of Clement III.
Neither Pope had, as yet, been recognized in England, and by
the laws of the Conqueror the acknowledgment of the Pope
rested with the King. But Anselm had already, when Abbot
of Bec, acknowledged Urban, and he had stipulated when he
accepted the Archbishopric, that he should be allowed to give his
allegiance to the same Pontiff.

On the King’s return from Normandy, Anselm waited upon him
with the request that he might be allowed to go to Rome to pro-
cure the pall. “From which Pope?” asked the King. “TFrom
Urban,” Anselm replied. The King objected to Anselm recogniz-
ing the Pope without his consent, he however consented to
a meeting of Prelates and Nobles being held at Rockingham to
consider the matter. The meeting took place in March, 1095 ;
the general feeling of the laity was in Anselm’s favour, but of the
servile Prelates, all except two sided against him, Flambard even
threatening to impeach him of high treason, if he did notrenounce
Urban. The Council, however, broke up without coming to any
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decision. In the course of the year, the King himself, finding
that Urban was the stronger, as well as the more compliant of the
two Popes, himself acknowledged Urban, who sent Walter,
Bishop of Albano, with the pall into England. William offered
him a large bribe to depose Anselm; this however the legate
pronounced impossible. He succeeded in bringing the two
together ; the King received Anselm so cordially at Windsor, that
the legate in the fulness of his heart exclaimed, “Behold how
good and pleasant a thing it is to dwell together in unity.” The
King had intended to confer the pall on Anselm with his own
hands; but Anselm refused to receive from lay hands what his
predecessors had received from the Pope himself. Thereupon
the legate skilfully devised a @7a media which suited both parties ;
on June 10, 1095, he placed the pall on the IIigh Altar at Can-
terbury, from which Anselm took it and invested himself ; thus
claiming to receive the pall from St. Peter himself.

An insecure truce was thus patched up; but in the very next
year (1096) the final quarrel between them broke out. Anselm
wished to go to Rome to consult the Pope on the difficulties
between himself and the King; a Council was held at Winches-
ter ; the king told him he might go, but that if he did he would
confiscate his See. Anselm left the kingdom, in October, 1097,
in the garb of a pilgrim, and the King touched by a momentary
pang of conscience, consented to receive his blessing.

This was their last interview; Anselm went to Rome, and the
King confiscated the Archbishopric. Thus a profligate and
capricious King was the cause of one of the first appeals, and
that by the highest subject in the realm, being taken out of
England to the Pope of Rome.

Anselm was received by the Pope with every mark of honour,
Urban treating him as an equal and greeting him as Lope and
Patriarch of another world. Still the Pope feared to offend the
King of England, and requested Ansclm to remove into the
country. He soon, however, stood in need of the learning of
Anselm, and requested him to attend the Council of Bari, which
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was held in 1098. At that Council the great question as to the
Procession of the Holy Ghost, which divided the Eastern and
Western Churches—whether it ought to be stated in the Creed
that the Holy Ghost proceeded from the Son—was discussed.
The Pope being unequal to the task, requested Anselm to
undertake it ; and Anselm by his great learning gained a decisive
victory for the cause of the Western Church. The Pope, de-
lighted with Anselm’s powers of reasoning, brought before the
Council the irreligious life of William, and his treatment of the
Archbishop, and was on the point of pronouncing against the
King an anathema, when Anselm falling on his knees averted its
utterance.

It is not necessary to follow out the history of Anselm during
the remainder of the reign of William Rufus. He still remained
in exile. The Pope threatened to excommunicate the King if he
did not reinstate him. The King threatened to tear out the eyes
of the Pope’s messengers if they rerained in England. Still the
King sent Warelwast, one of his chaplains, with a large bribe to
plead his cause at Rome. ‘“Money prevailed, as it always does
at Rome,” says William of Malmesbury. The Pope relented, and
the excommunication was never uttered. Anselm finding that
no reliance was to be placed on the Pope, left Rome and retired
to Lyons.

Such was the state of things when Urban died, on July 29, 1099.
Rufus died on August 1, A.D. 1100, enjoying, as William of
Malmesbury tells us, at the time of his death, the revenues of
Canterbury, Salisbury, Winchester, and twelve Abbeys. His
brother, Henry 1., succeeded him, to the exclusion of his elder
brother Robert, who was absent on a Crusade. Henry inherited
all his brother’s hardness and stubbornness, and in a moral point
of view was scarcely less unprincipled than Rufus ;. he did not,
however, take pleasure in wrong, simply for wrong’s sake, and
was willing to prevent it when it was not necessary to his purposes.
Being a usurper, it was to his interest to conciliate the Church.
On the day of his coronation, which according to a provision of
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Lanfranc was, in the absence of the Archlishop of Canterbury,
performed, not by the Archbishop of York, but by the Bishop of
London, he put forth the famous charter, which was the parent of
Magna Charta. In that Charter he declared God’s Holy Church
freed; that he would observe the laws of Edward the Confessor,
and govern according to the old laws of the kingdom ; he pro-
mised not to sell spiritual officcs, nor to keep them vacant. He
kept his word, so long as it was convenient, and he protected the
rights of the Church, when it suited his interest. Thus, for
instance, when in 1102 the Tope sent his legate, one Guido,
Archbishop of Vienne, unsolicited into England, the King joined
the Archbishop in opposing him, and the legate, we are told,
‘“went back as he came.” He imprisoned Flambard, and re-
called Anselm from exile. Anselm arrived in England on Septem-
ber 23, 1100. It was not long before a conflict arose between
him and the new King on the matter of investiture.

The question whether the right belonged to the Church or to
the lay power of investing a Prelate in the spiritualities of his
office had been the cause of the deadly conflict on the Continent
between Hildebrand and the Emperor Henry IV. For this Henry
had in January, 1077, done penance under the sentence of
Hildebrand at Canossa ; for this Wibert, Archbishop of Vienne,
was in June, 1080, elected an antipope in the place of Hildebrand
at Rome; and for this Hildebrand in 1085 dicd in exile at
Salerno.

Henry was quite as determined as ever his father or brother
had been to be supreme in his dominions both in civil and
ecclesiastical matters. The question of investiture was now to
be fought out in England. The King demanded that Anselm
should receive from him the crozier and the ring, and do homage
to him for his Archbishopric. It must be mentioned that investi-
ture with the pastoral staff and the ring, the latter signifying his
marriage with the Church, put a Bishop in the possession of the
spiritualities, as homage put him in possession of the temporalities

J ¢ Sanctam Dei ecclesiam imprimis liberam facio.”



and the Church of England. 119

of his See. The demand of the King to invest an Archbishop
with the spintualities struck at the very root of episcopacy.
Anselm had already twice received investiture, once on his being
appointed Abbot of Bec, and again on his becoming Archbishop
of Canterbury. Investiture by a temporal prince had been for-
bidden by a canon of a Council held in Rome in 1075, and more
recently by the Lateran Council, at which Anselm himself had
been present, in 1099. Anselm, as an Italian, had higher notions
than English Bishops generally had of the See of Rome. He
refused to be re-invested by the King, on the ground that the
practice had been forbidden by a canon law of Rome. This
objection laid him open to the censure alike of King, Bishops,
and Barons; they could not understand how a canon law of
Rome could override the common law of England.

Still, the King was inclined to temporize. His brother Robert,
the rightful heir to the throne, had lately returned from the Holy
Land, covered with honour, on account of the part which he had
taken against the infidels. Henry could not afford to quarrel
with the Church ; but he was not willing to give up his prerogative ;
so he himself proposed that the matter should be referred to the
Pope. The Barons and Bishops were of the same opinion; the
latter declared that rather than sacrifice their national rights, they
would break off all connexion with Rome. Two embassies were
sent to Rome, one on behalf of the King, the other of the
Archbishop ; the King writing to the Pope that unless the
decision was given in his favour he would withdraw Peter-pence,
and break off all connexion with the Papacy.

Contradictory answers were brought back ; one affirming that
the Pope was in favour of the King, the other that he had
decided for Anselm. Everything was now in confusion; the
King appointed to vacant Sees, and Anselm refused to consecrate
his nominees. Gerard, who had in 1101'succeeded Thomas in
the Sce of York, was willing to take Anselm’s place; but the
Bishops-designate refused to be consecrated by him, and from
110t1—1107 no Bishops were consecrated to English Sees.
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The King now visited Anselm at Canterbury, and himself pro-
posed that he should go to Rome. The Archbishop, old and in-
firm, left England in April, 1103, and the King seized the revenues
of his See. Warelwast, the King’s messenger, who had arrived in
Rome before Anselm, told the Pope that Henry would rather
resign his kingdom than the right of investiture; the Pope,
Pascal II. (1o9g9—r1118), with even greater vehemence declared
that “he would not to save his head suffer him to have it.” Yet
he settled everything in the King’s favour. What could Anselm
do with such a weak and prevaricating Pope? Not being able
to trust Pascal, he left Rome and took up his residence at Bec.
At last, in August, 1106, in a Conference at Bec between the
Archbishop and the King, the preliminaries of an agreement
were arrived at, which were ratified at a Council attended by the
King, Bishops, Abbots, and Nobles, at Westminster in August,
1107. The King was to receive homage for the temporalities,
but investiture by ring and crozier, which typified the spiritual
authority, was conceded to the Church. Anselm, after an
absence of three years, returned to England; the vacant Sees
were filled up, and on one day, August 11, 1107, Anselm con-
secrated five Bishops, one of whom was his old opponent
Warelwast, to whom he was now reconciled, to Exeter.

Henry conceded what may seem to some to be only the
shadow, whilst he himself retained the substance. But Anselm
had no wish to deprive the King of what was his right; he had
gained a victory to the Church, and he had established the
principle that spiritual power and spiritual rights do not appertain
to secular rulers but to the Church.

Anselm, like Lanfranc, had been a monk, and like him was
an advocate of clerical celibacy. In two Synods held at
Westminster, the first A.D. 1102, the obligation of clerical celibacy
was more vigorously enforced than it had been under Lanfranc,
and was now extended to the parochial clergy. The fourth
Canon of 1102 enacted that no Archdeacon, Priest, or Deacon
should be allowed to marry, or if married to live with their wives.
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Canon V. prohibited a married Priest from saying Mass; by
Canon VI. sons of Priests were not allowed to inherit their father’s
churches. In the second Synod, held in 1108, it was enacted
that no woman except their nearest relatives should be allowed
to reside with the clergy.

Anselm had to contend against two Kings, who cared for
the Church only so far as it could be made subservient to
their supremacy. He was distinguished as a philosopher, no less
than asa Churchman. His writings bear upon the most profound
theological and metaphysical mysteries, and form an epoch in
Christian philosophy. He may be considered, if not the founder,
at any rate the forerunner of that scholasticism which from the
end of the eleventh to the beginning of the sixteenth century
excrcised such a powerful influence over the European mind.

Anselm died on April 21, 1109k, The conflicts which were
forced upon him first by Rufus and afterwards by Henry,
disastrous as they were, were as nothing when conpared with the
schisms which at one time were the rule rather than the excep-
tion at Rome, when the Church in that city was agitated by the
contests between two rival Popes. Nevertheless there was one
who always profited from the conflicts between the Church and
State in England, and that was the Pope of Rome.

After the death of Anselm, Henry kept the See of Canterbury
vacant for five years, after which, in 1114, Ralph, a native of
Iiscures, in Normandy, who had been Abbot of Séez, but was at
that time Bishop of Rochester, was appointed. Ralph was
a learned and amiable man, but a confirmed invalid, so that he
was not able to go to Rome as was usual to fetch the pall, which
was accordingly sent over by Anselm, a nephew of the late Arch-
bishop. The people were quite ready to accept and welcome
Anselm when he came on nccessary business. But when this
samce Ansclm, although he was known and popular in England,

k ¢t He suffered,” says Dean Church, ¢ the indignity of a canonization at
the hands of Borgia, Alexander VI.”
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was, in 1115, sent by the Pope uninvited as his legate into
England, he was not allowed to land.

If Rome had its schisms in the Papacy, England was constantly
harassed by the disputes between the two Archbishops. Thurstan,
of whom we shall hear again presently in connexion with the
Battle of the Standard, having been nominated to the See of York,
sought consecration from Archbishop Ralph ; Ralph, however,
refused to confer it, and he was supported by the King, unless
Thurstan took the oath of canonical obedience to the See of
Canterbury. Thurstan, consulting as he imagined the dignity of
the Sece of York, refused, and appealed to Rome. There was
again a schism in the Papacy, and again there were two Popes,
Calixtus II. and Gregory VIII, the former of whom was recog-
nized by England. Thurstan was allowed by the King to attend
a Council held at Rheims in October, 1119, on his pledging
himself not to accept consecration from the Pope, the Pope also
pledging himself to do nothing to lower the dignity of the See of
Canterbury. Notwithstanding these promises, Calixtus not only
consecrated Thurstan, but put York (so far as he had any weight
in the matter) on an equality with Canterbury. The King would
not at first allow Thurstan to return to England ; after one year,
however, the prohibition was withdrawn, and Thurstan was able
to take possession of his See.

Ralph, dying in October, 1122, was succeeded by William de
Corbeuil, a Frenchman (“Old Turmoil,” as by a play on his
name he was called), a man of by no means unblemished
character, who had been formerly Prior of St. Osyth’s in Essex,
and one of the Chaplains of Flambard. Being a Frenchman, he
recognized in England the same Supremacy of the Pope as the
Pope exercised in France, and was willing to become a mecre
deputy and vicar of the Pope. So that in his Primacy the
Pope obtained a permanent footing for his officials in England,
In 1125 Pope Honorius I1., under pretence of settling the differ-
ences between the Archbishops, appointed as his legate in England,
John, Cardinal of Crema ; and the King, who, for political reasons,
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desired to oblige the Pope, was willing to receive him. The
legate’s conduct created general disgust in England ; though only
a Priest he assumed a rank above all the prelates, and in a
Council at Westminster in October, 1125, took precedence of
the Bishops and Nobles, and occupied a higher seat than the
Archbishop of Canterbury. The Archbishop represented to the
Pope the injustice done to the See of Canterbury by his lgatus
d latere (which was the title of the official sent over from Rome,
Jrom the side of the Pope). Thereupon the Pope appointed the
Archbishop of Canterbury his Zegatus natus,; thenceforward the
legatus natus became a permanent institution in England till the
Reformation. But at the same time the Pope reserved to himself
the right of appointing whenever he liked, and whomsover he
chose, his legatus d latere, over the head of the legatus natus ;
the former, although perhaps only a Priest or even a Deacon,
taking precedence of the Bishops and Archbishops ; he being the
Pope’s locum tenens, and his authority being equal to that of the
Pope himself. This was tantamount to a confession that in the
Pope was vested the highest spiritual authority in England.
Through means of these legates a close connexion and a constant
communication was kept up between England and Rome;
appeals to Rome became so frequent as even to be troublesome
to the Pope, so that A.n. 1187 Pope Gregory VIIIL. sought,
although in vain, to check the practice. The Roman Court being
once recognized as a court of appeal, became in time the
recognized court of first instance before which the most important
cases were taken from England.

In 1135 Stephen was elected King in preference to Matilda,
or Maud, the only daughter of Henry, and widow of the Emperor
of Germany. The Archbishop and Bishops, though they had pro-
mised allegiance to Maud, broke their promise, and the Pope,
Innocent II., sanctioned the usurpation of Stephen on his pro-
mising obedience to him. Stephen issued a charter declaring
that “holy Church should be free;” his brother, Henry of Blois,
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the politic and influential Bishop of Winchester!, was only too
glad to be a king’s brother ; and so long as the King was faithful
to the Church, the Church remained loyal to him. Thurstan,
the aged Archbishop of York, was in 1138 the means of quelling
a Scottish invasion in the North of England in a battle which,
because the English army carried the standards of St. Cuthbert
and St. John of Beverley, is known as the Batile of the Stand-
ard. The rebellion was crushed. But the King broke all his
promises to the Church: so the Church after a time turned
against him.

His own brother, the Bishop of Winchester, who was before all
things a Churchman, took the side of the Church against the
King. In January, 1139, Theobald, Abbot of Bec, was conse-
crated Archbishop of Canterbury in succession to William de
Corbeuil.  On March 1 of the same year Henry of Blois was
appointed as Papal legate ; thus he, although one of his suffragans,
claimed precedence over the Archbishop of Canterbury.

Although a strong Churchman, the Bishop of Winchester was
also an ambitious man, and probably was little pleased that the
King had appointed a Primate over his head. The King also
was guilty of an offence which laid him open to the charge of
impiety and sacrilege. Several of the Bishops had acquired
military propensitics, and possessed strongly fortified castles,
which the King considered a menace to his throne. Amongst
the most military of the Bishops were those of Salisbury, who was
the Justiciar, Ely, the Treasurer of the kingdom, and Lincoln;
whom the King seized and imprisoned. The Bishop of Win-
chester espoused the cause of the Bishops, and declared that
jurisdiction over them belonged not to the civil but to the eccle-
siastical courts. By virtue of his legatine authority he summoned
the King to appear before a Synod at Winchester on August 26,
charging him with sacrilege and impiety. The King appeared,

! Ienry of Blois was the founder of the hospital of St. Cross, near Win-
chester.
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not indeed in person, but by counsel. The proceedings were
disgraceful in the.extreme to all parties concerned ; swords were
drawn ; the Bishops were terrified, and implored the King not to
cause a schism between Church and State ; the King retained the
episcopal castles, and the Synod was dissolved without effecting
any reconciliation between the discordant parties. L

So anomalous was the relationship between the Archbishop of
Canterbury and one of his suffragans, that Henry of Blois, still
smarting under the slight put upon him by the appointment of
Theobald to the Primacy, applied to the Pope to convert Win-
chester into an archiepiscopal See. His request, however, was
refused, and his legatine commission expiring on the death of
Innocent II. in 1143, he ceased to be legate ; Pope Kugenius ITL,,
in 1150, conferred the office on Theobald, and thenceforth
Henry of Blois sank into comparative insignificance.

The reign of Stephen presented nothing but misfortune to
England ; anarchy prevailed everywhere alike in Church and
State; and to such a pitch of misery was the country reduced,
that it was commonly said that “Christ and His saints slept.”
As was always the case under weak kings, the power of the
Pope made immense strides in England. To what a height the
legatine power now arose may be judged from the fact that
Roger of Pont PEvéque, Archdeacon of Canterbury, who was
(a.D. 11354) appointed to the Archbishopric of York, consented to
be consecrated by Theobald, not in his capacity as Archbishop of
Canterbury, but as Papal legate.



CHAPTER VI

Tue Crisis oF THE CONFLICT BETWEEN THE THRONE
AND THE CHURCH OF ENGLAND.

A.D. 1154—T1100,

THomAS BECKET appointed Archdeacon of Canterbury—Appointed Chan-
cellor under Henry IT.—Archbishop of Canterbury—Change in his Cha-
racter—Immunities of the Clergy—Becket resigns the Chancellorship—
Commencement of the quarrels between him and the King—Council of
‘Westminster—The Constitutions of Clarendon—Becket agrees to them—
But afterwards repents of having done so—Schism in the Papacy—Becket
and the King appeal to the Pope—Vacillation of the Pope—Council of
Northampton—Becket escapes to France—Resigns his Archbishopric into
the hands of the Pope—Takes up his abode at Pontigny—Persecution of
Becket by the King—He seeks a refuge at Sens—Coronation of the young
King by the Archbishop of York—The Archbishop of York suspended by
the Pope—Reconciliation of the King with Becket—Return of Becket to
Canterbury—I1is murder—Remorse of the King—He is absolved by the
Papal legates—Becket Canonized—Severe penance of the King—A
barren victory to the Church—Rome the gainer—Renewed quarrels
between the two Archbishops.

To the Archdeaconry of Canterbury, vacant through the prefer-
ment of Roger of Pont I'Evéque to the Archiepiscopate of York,
Thomas Becket was appointed.

Thomas Becket, the son of a London Portreeve® of Norman
blood, was born in Cheapside, on December 21, 1118. Showing
early signs of great ability, in order that he might receive a good
education, he was placed, when ten years old, under the care of the
Regular Canons of Merton Priory in Surrey, from which he passed
to the Schools of London, which were then held in high repute.
He afterwards studied theology at the University of Paris, and
later on he acquired a knowledge of Canon and Civil Law at
Bologna and Auxerre. In 1144 he was introduced into the court
of Archbishop Theobald, who admitted him to Deacon’s orders,

* Compare Shire-reeve = Sheriff.
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and in addition to several other Church preferments, appointed
him, 1154, to the Archdeaconry of Canterbury, the most lucrative
Church preferment next to a Bishopric in England. In 1155, the
year after Henry II., at the age of twenty-one years, ascended the
throne, Archbishop Theobald obtained for him the Chancellorship
of England, when to his other preferments were added the
Deanery of Hastings and the Wardenship of the Castles of Eye
and Birkhampstead. He soon gained a complete, although not
a very dignified, ascendency over the King, who on the death of
Archbishop Theobald appointed him, in 1162, although as yet only
in Deacon’s orders, to the Primacy.

Hitherto he had dressed and lived as a layman, was a hunter,
hawker, soldier, statesman, opposed rather than otherwisc to
clerical pretensions; yet unlike the King he led a life of strict
and even in some respects ascetic morality; he was a man of
unbounded charity, and one whom no one accused of duplicity.
With his many virtues he had many faults, and that he was
wrong-headed few will deny.

Henry was a reformer ; although a man of his character was
doubtless not the best fitted for the work of a Church reformer.
After the anarchy that had prevailed in Stephen’s reign there was
much need of reform, and Henry thought he would find in Becket
a pliant tool to help him in his task. He would have liked Becket
to remain the same kind of man after as before his consecration.
He was doomed to disappointment. Becket knew Henry, but
Henry did not know Becket. Becket told Henry that if he
accepted the Archbishopric, their friendship would at once cease ;
his words were plain enough, but they must have been spoken in
a manner which led the King to suppose that he need not take
him seriously. So Becket became Archbishop of Canterbury.

He was not the man to accept an office without performing its
duties ; and he had been reared in the court of good Archbishop
Theobald, a strict school to learn the duties of an Archbishop.
The zealous Chancellor at once became the zealous Archbishop.
He changed his former mode of living into the most rigid
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self-denial ; he assumed the Benedictine habit and wore sackcloth
next his body, which he changed so seldom that it became stocked
with vermin, so that at his death it was said he must have lived
a daily martyrdom. He took for his food the coarsest diet, and
mingled his drink, which was ordinarily water, with bitter herbs;
he lacerated his back with cruel scourgings, and daily washed the
feet of thirtcen beggars.

The two men were now pitted against each other. Henry,
a man of great determination and of great ability, the lead-
ing monarch of the time and the most powerful that England
had ever known, yet a man of violent temper who lived in the
violation of every Christian principle. Becket, whatever his virtues
may have been, was a man of much lower character than Anselm ;
by no mecans a gentle or a peaceful man ; but an ambitious man,
not averse to strife, lacking humility and charity, with a temper as
passionate as that of Henry himself. It was the duty of the
Archbishop to second and to guide the King, when the King was
right, in his work of reform; and the contest at the commence-
ment was not one affecting the spiritual but the temporal rights of
the clergy ; he opposed the King, and the contest between Church
and State became more embittered and was attended with more
deplorable consequences than ever.

The separation of the Civil and Ilcclesiastical Courts by William
the Conqueror was the cause of all the miseries of Becket’s
Primacy. The exemption of the Clergy from being tried and
punished by the sccular Courts, even for crimes of the most
heinous character, had by the time of Henry II. become an
intolerable nuisance to society. The moral conduct of the higher
Clergy, the Dishops, Priests, and Deacons, contrasted indeed
favourably with that of the Kings and Barons. But the standard
of clerical duties was at the best not a high one. At a time when
even the Bishops lived as the Barons, the greater part, as described
by William of Malmesbury, wearing arms and taking part in wars,
no very high standard could be expected amongst the lower
Clergy. And it must be observed that amongst the Clergy was
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included a motley crowd descending from the Archbishops, Ab-
bots, Bishops and ordained clergy, and including acolytes, parish
clerks, sextons and grave-diggers; all in a word who performed
any offices connected with the Church or monasteries. Amongst
this class of persons sins of the grossest character, robberies,
murders, adulteries, were of common occurrence; one hundred
murders were said, at an early period of Henry’s reign, to have
been committed by cer#s since his accession. The punishments
inflicted by the Normans in the civil courts were of the most
cruel kind; not only loss of life, but maiming, branding, putting
out the eyes of prisoners, being of common occurrence. The
severity of these punishments was so in contrast with the stripes
and penances inflicted under the Canon law, that often only in
order to escape them many persons embraced the line of life
which entitled them to rank amongst spiritual persons. Thus
people could claim benefit of clergy, and were exempted from the
civil courts, and so escaped with comparative immunity.

Nor in this arrangement were the clergy themselves altogether
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