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< CurisTIANITY resembles, not a circle with one centre, but
an ellipse with two focuses. It is an Ethic of Redemption,
with a conception of the world both optimistic and pessi-
mistic, both transcendental and immanental, and an appre-
hension both of a severe antagonism, and of a close interior
union, between the world and God. Neither of these poles
may be completely absent, if the Christian outlook is to be
maintained. Yet the original germ of the whole vast growth
and movement ever remains an intensely, abruptly Trans-
cendental Ethic, and can never simply pass over into a
purely Immanental Ethic. And the importance of that
classical beginning ever consists in continually calling back
the human heart, away from all Culture and Immanence, to
that which lies above both.”

ErnsT TroELTSCH,
as quoted in F. von Hugel’s Eternal Life, p. 200.
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PREFACE

Tms work more than most needs some words of
preface touching its scope. For it is a venture on
rather novel lines. It is not a history of the Christian
Church, nor again a sketch of the development of
Christian doctrine, for instance like Allen’s Con-
tinuity of Christian Thought. It comes somewhere
midway between the two, being less complete and
concrete than the former, more manysided than the
latter.

Ours is in fact an attempt to set forth the genesis
and growth of certain, of the more typical forms
and phases which Christianity—whether as conduct,
piety, thought, or organised Church life—has assumed
under the conditioning influences first of the Roman
Empire and then of the Western civilisation that was
its successor and heir. Thus, of books known to us,
Professor Percy Gardner’s Growth of Christianity
is most akin to ours. Yet, apart from its larger
scale, ours differs from his a good deal in scope and
executioh.

Such a work necessarily involves much selection
and omission ; and the resulting perspective cannot
but have about it a large subjective element. It is
frankly an interpretation in broad outline. As such
it runs its own special risks; against which must
however be set possible gains in clarity and sim-
plicity of impression which selective emphasis, if
only it be reasonably true, can best secure.

xv



xvi CHRISTIANITY IN HISTORY

So much for the general idea. As to its execution,
we wish here only to anticipate certain criticisms on
matters of principle. Our survey falls into five main
Periods. After one entltled “The Beginnings,”
we have adopted the usual threefold division—
Ancient, Medieval, and Modern. But we have
ventured to innovate as regards the way in which the
later part of the Medieval period and the earlier
part of the Modern are related to each other. In-
stead of sharply distinguishing from both an epoch
styled ‘ The Reformation,” or treating this as the
first stage of the general Modern period, we prefer
to emphasise the continuity, in many important
respects, of the Medieval and the Modern worlds of
thought and feeling. Accordingly we bring that
greatest of reformatory movements aiming at a return
to primitive Christianity under the more compre-
hensive heading of “ The Great Transitien.” Within
this fall both the symptoms of failure and inadequacy
which made themselves felt in the Medizval Church’s
practice and thought during the last two centuries
of its undivided sway, and the twofold effort of the
Christian consciousness to remedy these known as
the Reformation and the Counter-Reformation.
The Reformation sas ‘ Protestant > went back pri-
marily to the Christian Beginnings as enshrined in the
New Testament, but subject in effect to the modifying
secondary influence of Catholic tradition, working
consciously or unconsciously in men’s minds. The
Reformation as ‘“ Catholic,” or carried out on more
traditional lines in lands which remained in com-
munion with the Roman See as symbol and guardian
of Cathohclsm, practically inverted the influence of
these two factors. But intellectually and in general
outlook on life here and hereafter, nay more, in
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most things other than whet was directly bound up
with the type of experience and the ideas connected
with their respective doctrines of Salvation as
acceptance with God, both Catholics and Protestants
in the sixteenth century still thought for the most
part, and almost to an equal degree, in terms
of the same traditional categories. And these
categories were those of the, Ancient world, as
handed on and elaborated by the Middle Ages.
Hence it was but gradually that the attitude and
habits of mind distinctive of the Modern world
began to make themselves really felt, and this
at first mainly among minorities, religious and
otherwise.

As between the periods just described, it will at
once strike the reader that disproportionate space
seems devoted to that dealing with Ancient Christi-

anity, down to the fall of the Roman Empire in the.

West. We 'submit, however, that in principle this
is inevitable, owing to the immensely determinative
part played by the Catholicism which grew up under
the conditions of the Roman Empire. For its forms
and their influence have persisted, without funda-
mental change, as the main intellectual factor in the
general apprehension of Christianity down to the
present day. Accordingly it is needful to explain
rather fully how and why they arose; and this the
more so that the modes of thought which lay behind
and conditioned the process were largely alien to
the modern mind, familiar as it is with the actual
products viewed in a traditional way. In the Middle
Ages, on the other hand, the further developments
were in many cases elaborative rather than creative,
and so of secondary moment, especially for later times.
Those of most distinctive and abiding significance
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were connected with the ecclesiastical organisation
which arose, side by side with that of the State, under
the new conditions in the West. This and the new
ideas of Church and State, and their mutual relations,
call for fairly full notice as really typical medieval
contributions ; and the like is true of the scholastic
or systematic form given to Christian Doctrine or
Theology during the same period. To these topics,
then, our treatment of the Middle Ages is practically
confined, though much else would rightly demand
notice in a history of another type and scope. This
applies notably to medizval Piety, especially in its
ascetic and monastic forms, as also to the significance
of the various .attempts at monastic revival and
reform marked by the rise of new orders. Similar
considerations helped to fix the scale and lines on
which the two later periods are handled.

Doubtless we have failed, time and again, to settle
these questions of periods, proportionate fulness of
treatment, inclusion and omission of topics, in a
fully satisfactory way. But we have been aware of
them all along; and the actual shaping of the work is
the result of a good deal of weighing of alternatives.
The governing consideration has been the fact that
we were looking at the whole development largely
from the practical standpoint of the interests and
problems present in men’s minds to-day; and we
gave the preference to what seemed of most value
as data for forming a just judgment upon the
general trend of things, as well as upon certain
questions bearing on the true nature and genius of
Christianity.

In the weeding out of inaccuracies, which are most
apt to occur in a survey of so immense a field, we
would gratefully acknowledge the services of several
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friends. Part I. has gained by the scrutiny of Canon
G. H. Box and Rev. C. H. Dodd ; Part V. owes not a
little to the careful criticism of Mr C. C. J. Webb;
while Mr H. G. Wood was good enough to read in
a more general way the first proofs of Parts II.
and IV.



« A PersoN came, and lived and loved, and did and taught,
and died and rose again, and lives on by His Power and His
Spirit for ever within us and amongst us, so unspeakably rich
and yet so simple, so sublime and yet so homely, so divinely
above us precisely in being so divinely ntar,—that His
character and teaching require, for an ever fuller yet
never complete understanding, the varying study, and
different experiments and applications, embodiments and
unrollings of all' the races and civilisations, of all the
individual and corporate, the simultaneous and successive
experiences of the human race to the end of time.”

F. von HoexL,
The Mystical Element of Religion, i. 26.



PART I
THE BEGINNINGS

CHAPTER 1
JESUS THE CHRIST

‘I came not to destroy but to fulfil.” _
¢ What new thing, then, did the Lord bring in coming? Know
that he brought all newness in bringing Himself.”—Irenzus.

CHRISTIANITY appeéars in history as the child of
Judaism, claiming to be the perfected religion of
Israel. But the Judaism in question was far more
manifold than is often realised ; and Christ’s own
relations to its various elements, written or oral,
call for great care and delicacy in handling. Two
things are manifest, though their applications are
less plain. One is the deference shown by Jesus
towards the authentic heritage of Jewish religion,
especially in the Old Testament Scriptures of his
day : the other is his original and free attitude in
selecting amid its contents, developing some while
neglecting others as of merely provisional value.
In this He used criteria of his own, so making him-
self the final authority in the religion of revelation,
as also its climax and fulfilment.

Thus at the outset we are faced by the ultimate
and super-historical problem of Christianity, the
person of Christ. Into its solution a brief historical
sketch cannot profess to go; it is the last secret of

A 1,
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faith in the Gospel, as reality as well as truth. But
while the Gospel on the lips of Christ claimed both
to fulfil the higher aspect of Judaism and set aside
in principle its national limitations, this does not
exempt Christianity itself, even in its earliest form,
from all limitations, theoretic and practical. That
would be to lift the Gospel sheer out of human history,
where everything must in some real sense be con-
ditioned by the past, if it is in turn to condition the
future. So to say, however, is not to fix beforehand
how far the new factor, implicit in Christ’s person
even more than in his words and deeds, rose in prin-
ciple above the conditions out of which it emerged,
or the degree to which its issues have transcended
the ordinary levels of human life, in virtue of a
regenerative power which ever and anon renews
its own youth. Towards a just estimate of such
matters the following sketch of the action and
development of Christianity in history may perhaps
furnish some assistance.

What was the nature of the Judaism from which
Christianity grew by a change so radical that, as
Jesus himself put it, the forms of current Judaism
and the new spirit were to each other as old wine-
skins and new wine ? The question is complex and
still much in debate. One thing is clear : the Juda-
ism of that epoch was far other than the religion
of the Old Testament. As we see from Christ’s own
claim to fulfil the underlying religion of those Scrip-
tures, while yet teaching a message for which but
few in Israel were ready, Judaism was not a simple
or uniform development of the most vital elements
in the Law, the Prophets, and the Psalms. Its
existing species were due largely to emphasis
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on different elements in the religious heritage of
Israel. :

Beginning with the most official type, which has
too much absorbed Christian notice, and too often
in an undiscriminating way, we have to reckon with
Pharisaism. Noble as was much of its past, and great
as had been its services when foreign influences
menaced the Hebrew faith, it had fallen apparently
on evil days. Its devotion to the ritual and formal
side of piety had largely run to externalism, and was
widely associated with a divorce between the letter
and the spirit, to the loss of inward piety and moral
veracity, as determined by purity of motive. Ob-
servance of Torah, the system of sacred legislation,
including the oral tradition handed down by ¢ the
elders,” parallel with the written Law of Moses and
fixing its interpretation, had become in practice too
much an end in itself. There was too little distinc-
tion between primary principles and contingent
details, judged in the light of the plain spirit of
the whole, love to God and man. The Pharisees
proper, those committed to all the Rabbinic rules
for guarding against ritual  uncleanness ”’ and secur-
ing outward correctness of conduct under the Law,
were a limited party of some thousands, though
with many adherents of a less rigorous kind. Further,
within Pharisaism itself there were different degrees,
represented by the strict School of Shammai—that
dominant in Jesus’ day—and the milder, less logical
School of Hillel, the parent of the later more spiritual
type of Rabbinism.

Besides the Pharisees and their rivals in Jeru-
salem, the Sadducaic high-priestly families who con-
trolled the Temple-worship, and also at this period the
direction of native politics under the Romans, there
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were other special parties or sects. One of the less
orthodox kind were the Essenes, who held aloof from
animal sacrifices and cultivated a more devotional and
ascetic type of holiness than the Pharisees ; and sects
like the ‘““Nasarzans’’ in the less purely Jewish regions
to the east and south-east of Galilee, and possibly
in Galilee itself, who were marked by a freer attitude
to the Mosaic Law even as written. As for the mass
of the people, while they honoured the more pro-
fessional piety of the Pharisees—who claimed most
of the Scribes and official teachers of the Rabbinic
tradition—they were not expected, as things were,
to be able to live the full religious life according: to
the Law. ‘ They knew not the Law,” in all its
rigour. To the more superficial among them * the
Kingdom of heaven ” had mainly a patriotic ring.
But with the more serious sort it was otherwise.
To such simply pious or godly souls (like the * meek **
in certain Psalms) the nearness of * the Kingdom
spoke of the breaking forth of fuller tokens of the
Divine presence in human life, for its comfort in
the conflict with sin, its moral deliverance, and an
enhanced sense of fellowship with the Holy One of
Israel. “ Emmanuel,” God with us, was their
inmost thought of ‘ the Consolation of Israel,” for
which they awaited the coming Kingdom.

At this point it would be desirable to have before
the mind a connected view of popular Judaism as
a whole, such as survives in the oldest parts of the
Jewish Prayer Book, as well as in the less technical
Pharisaic religion found in certain parts of the
Talmud, going back in' substance even to Christ’s
day. These have at least as much affinity with the
best Apocalyptic literature as with the legal element
in the Rabbinic tradition. But we must limit our
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view to what was central in contemporary faith. This
was the Messianic idea in its wider sense, the ideal
of the final Salvation or perfected state of Israel
as God’s People. The main lines of the picture had
been drawn by the Hebrew prophets ; but they had
been developed, added to, and modified in certain
respects during the last two centuries B.c. These
saw the Maccabean reaction against the foreign
influences menacing the distinctive features of
Hebrew religion, and the birth of various tendencies
into which, as we have seen, Judaism resolved itself.
Here the book of Daniel is the fountain-head of
the later thought, especially in its Apocalyptic
forms. Apocalyptic was now the equivalent of
old Prophecy, from the time when the codified
Mosaic Law so gained the upper hand that prophecy
had to take refuge in writings issued under the names
of Old Testament worthies, especially patriarchs.
These delivered their message for the later times in
the form of anticipatory Vision. The general tenor
of such Apocalyptic was much the same as appears
in certain medieval hymns.
Full late the hour, full dark the times ;
Watch we and fast.
Lo ! the Judge in awful nearness,
Highest and last.
Nigh, nigh is He, all ill to end,
All right to crown,
All good reward, all care remove,
And heaven bring down.!

As to the means by which this should come about,
the mass of Palestinian Jews expected that it would
be, in the last resort, by distinet Divine intervention.
Moreover this intervention was associated with the

* Hora novissima, slightly adapted in the last line.
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Coming of a personal Deliverer or Anointed One
(Messiah, Gk. * Christ ”’), bringing Judgment to
sinners—particularly the * unclean ” Gentiles—and
vindication and every sort of blessing to righteous
Israel. But it is to be borne in mind that differing
ideals of the Messiah, and of his spirit and methods
of securing the Divine Will on earth, prevailed in
the various circles of Judaism already indicated,
according to the piety distinctive of each. As the
emphasis fell on * righteousness” and “ purity ”
in a ritual sense, or in a moral ; or again upon the
rectification of inequalities between rich and poor;
so the type of Messiah really hoped for varied.
Finally there had grown up a body of ideas and ex-
pressions touching the heavenly or supernatural
agencies anid events through which all this was to
be realised, particularly the ‘Last Things”
(Eschatology), which profoundly coloured even
popular thought and speech touching the coming
“ Kingdom of heaven™ on earth. Yet as this
lore (Apocalyptic) arose in limited, rather esoteric
circles of those who pondered much on the older
prophetic Scriptures, it must remain uncertain how
far any given books or even the ideas known to us
chiefly through them were current among the people
at large. This is the case, for instance, as regards
the Messianic title ‘‘ the Son of Man,” first found
in certain sections of the Parables in the Book of
Enoch (chaps. 89-71), which add this conception to -
the simpler and more prophetic titles, the Elect and
Righteous One. But in any case many were in-
terested in * transcendental Messianism ’ and in
speculative schemes regarding the End of the age,
with all that this involved, rather than in the develop-
ment of the oral tradition as a protective ‘“ hedge
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around the Law, or in making strong the middle-
wall of separation between Israel and the * unclean
Gentile world—tasks on which Rabbinic Pharisaism
spent much energy. Nevertheless even the latter
had at this time its own Apocalyptic side, connected
with Messiah and the Last Things generally, includ-
ing the doctrine of a future life and of bodily resur-
rection thereto—usually confined to the righteous in
Israel, as distinct from the “sinners’’ and the Gentiles.

Doctrine as to the Kingdom, the Messiah, or the
Resurrection and Judgment involved in its full real-
isation, was not uniform; and the degree to which
the moral and spiritual elements prevailed over the
material and national differed in different circles of
Judaism. On the whole, the more spiritual the type
of piety, the more closely was the person of Messiah
related to Jehovah’s own sphere of being and nature,
and the more it transcended the older type of David’s
royal Son, with or without addition of the Aaronic
High-priesthood. Judaism was now largely ab-
sorbed with * the last things,” the ultimate counsels
and ways of full Divine self-manifestation. As to
what the form of these might be, Apocalyptic, a
product of the pious imagination raised to an exalted
frame of feeling and thought, through a great tradi-
tion inspired by the poetry of religious faith, furnished
a number of suggestions more or less widely current,
and more or less seriously accepted as forecasting
the Great Future.

Such was the Jewish world of thought, centring
in the heavenly Kingdom on a renewed earth, in
which Christianity came to birth. It did not pre-
- sent itself in its Founder’s teaching as a new religion,
but as the true issue, the * fulfilment,” in his deep



8 JESUS THE CHRIST [pART 1.

use of that term, of the religion of the Chosen People.
It was in fact the renovated form of the Covenant
(Mark xiv. 24), which in its earlier phases had
been made with Moses, as before him with Abraham,
and which rested upon the promise in the primeval
revelation and in the protevangel which followed
on human sin (Gen. i. 26 ff,, iii. 15). To keep this
steadily in mind saves one from many errors of
historical perspective, some of which have theo-
logical consequences. Thus it will save us from
treating Christianity, even as given in the teaching
and person of its Founder, as though it claimed to
be absolute religion in such a sense as to have no
relative or temporary elements in its historical
expression.

The transition from ordinary Judaism to the Gospel
of Christ was prepared for by the ministry of John
the Baptist. The Judaism of the two centuries B.c.
was, we have seen, a richer thing than the one-sided
Rabbinic Pharisaism! which *“stood as the sole
and orthodox Judaism after the fall of Jerusalem in
70 A.p.”—still more after its ruin in 185. *‘ This
larger Judaism embraced both the prophetic and
the legalistic elements ’ to a greater degree than did
the later, more uniform type; and in John the
Baptist a real prophet was felt to have appeared. -
Nay more, the message he had to deliver was nothing
short of this, that the long-desired Kingdom was at
hand. How, then, did the Forerunner of Jehovah’s
full presence among His People himself conceive
that great intervention ? Where did his emphasis
lie? Essentially on old prophetic lines, though
doubtless under forms supplied by current Apoca-
lyptic tradition. His mind was filled with the

1 See Dr R. H. Charles, The Book of Enoch, 1912, pp. vi, ciii.
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parallels between the situation depicted in Malachi,
the last of the Canonical Prophets, and that prevail-
ing in his own day. The renredy too was the same ;
real loyalty to “the law of Moses, My Servant,”
was God’s demand. And the warning voice that
should summon Israel to this, ere God visited it
in Judgment, in * the great and terrible day of the
Lord ” when He should be “like a refiner’s fire »
in the person of * the messenger (or angel) of the
Covenant ” thus to be vindieated, was to be that of
“Elijah the prophet.” His it would be to bring
about a general repentance and reconciliation in
Israel, lest Jehovah himself, through His repre-
sentative, ‘‘ come and smite the land with a curse.”

The chief danger to true religion is unreality ;
and its worst form is moral make-believe, often com-
plicated by self-deception Such “ acting *’ or hypoc-
risy is the easier to fall into when religion is largely
ritual or non-moral in form. Then the conscience
is apt to try compounding by ritual zeal for lack
of loyalty to God’s will in the other and more per-
sonal sphere. Such was the * hypocrisy ” both of
Pharisees and Sadducees which stirred John’s moral
indignation, as it did that of Jesus also. Doubtless
this was true only of a section of the Pharisees in
Christ’s day; but it was a typical section of the
official leaders of Jewish piety, those who gave it
its tone for the time being. What our Gospels as
a whole imply as to widespread lack of reality in
the official religious leaders, is in the main (apart
from certain features, e.g. in the * Woes >’ of Matthew,
perhaps developed in oral tradition by controversy
between Jewish Christians and their chief foes)
quite probable and in conflict with no contemporary
witness for this period.
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Here we have the setting of John’s ministry, and
at the same time the starting-point for that of
Jesus, who, in common with the religious circles
in which both of them were born and reared, and
indeed with a large part of Israel, saw in the Baptist
the true Elijah of the Kingdom. The whole situa-
tion, as John set it forth in his striking «“ Baptism of
Repentance,” meant that true religion was at a low
ebb in Israel and its official leaders. John’s call was
for real obedience to the Law of Moses, taken in its
true or prophetic sense. ‘ Except your righteous-
ness shall exceed that of the scribes and Pharisees,
ye shall in no wise enter into the Kingdom of
heaven,”” was part of John’s preaching no less than
of that of Jesus. So far their emphasis was the
same, the ethical nature of the Kingdom and of the
conditions of a personal share therein. These were
repentance and conduct expressive of new moral
purpose, ‘ works worthy of repentance.” Further,
by unflinching loyalty to the idea of spiritual state
as the one thing essential before God, John was led,
like some of the prophets before him, to a virtual
setting aside of the privileges of race or nation in
religion. ‘ Begin not to say within yourselves, We
have Abraham to our father; for . . . God is able
of these stones to raise up children to Abraham.”
This is a principle which Jesus carried yet farther
by applying it to Gentile receptiveness of faith, so
as to annul the national basis of God’s favour, save
in an historical sense and as giving prior right of
access to the ngdom, the final form of God’s
reign on earth.

But while John and Jesus were at one in their
emphasis on the prophetic idea of religion, John’s
accent was of the stern and rather negative sort,
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full of *“ the wrath to come ” on those unfit for the
Kingdom. Repentance with him only opened up
the prospect of possible future forgiveness for those
who should live lives of such righteousness as to
pass muster with ‘ the messenger of the Covenant,”
whose sifting ‘ fan ”’ would sever “ wheat” from
‘“ chaff.” But in Jesus’ lips the -accent is on the
nearness of the Kingdom as glad news calling for
grateful faith, though its acceptance implies repent-
ance from the average life then marking Israel as
a corporate whole. The Kingdom was nigh as
Salvation rather than as judgment (Mark i. 14, 15).
Thus Luke fitly gives the key-note of Jesus’ preach-
ing in the words of Is. Ixi. 1, 2a, his text in the
synagogue at Nazareth ; while Matthew twice uses
the phrase ‘‘ the Gospel of the Kingdom *’ to describe
its contents. Herein lay the new note of Jesus’
ministry. It was positive in nature, and in earnest
communicated the spiritual experience of the King-
dom to individuals, as they received it in repent-
ance and trustful devotion. But the Kingdom was
not made “good news” by any lowering of the
moral standard required of its members. On the
contrary its ethical quality was deepened and
heightened. It was the new inspiration to faith,
hope, and love, the religious dynamic making
obedience under the “ yoke of the Divine will,
as Jesus depicted it, not only possible but * easy
to the meek, that made the difference. Not only
did He re-enunciate the Mosaic Law, giving an
authoritative version of its inmost intention, without
the limitations which * the hardness of men’s hearts
had imposed on its earlier promulgation. He also
exercised the supreme spiritual function of God’s
vicegerent, in declaring the Divine forgiveness of

’
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sins against the Covenant so claiming to know its
inmost spirit and the condmons of the forgiveness
which God had through the prophets declared
Himself willing to dispense to the contrite heart.
This claim, which deeply shocked the representatives
of Jewish orthodoxy, is a symbol of the difference in
spirit and power between the two stages in religion
which historically blended, as Jesus took up John’s
message in his own new way.

Not that this was at first fully apparent. On the
contrary, we may assume that Jesus started his
public career with much the same heritage of ideas
touching the Kingdom, and even the sudden mode of
its * coming,” which we have seen in his kinsman
John. Whether, indeed, John thought of it after the
Apocalyptic manner, rather than simply like the
old Prophets, is dubious. But in any case, Jesus
himself held all features of the Messianic tradition
which were of secondary religious moment, judged
in the light of his own inner spiritual experience,
with a certain looseness of grasp, as belonging to
the temporal and conditional order, and used them
largely symbolically.! He treated the Apocalyptic
tradition, rooted in the imagery of the Prophets,
with even more sovereign freedom than He showed
towards the far more venerable tradition of Torah,
rooted in the revelation to Moses. This must be
borne in mind throughout; and one can see in the
crucial case of the methods by which the Kingdom
was to be brought nigh, how early Jesus was led by
inward reflection and conflict to modify the Messianic
ideal of the Forerunner, and of his own home-circle.
As the story of the Temptation and his actual

1 ¢f. ““The Symbolism of the Bible” in Dr Sanday’s Life of
Christ in Recent Research.
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ministry show, He from the first set aside, as unfitting,
all spectacular and coercive methods of bringing in
the Kingdom, such as conventionally miraculous
deeds of power, some of which even the more spiritual
types of the Méssianic hope included.

Other traces of a purification and spiritualising
of the whole idea of the Messianic Kingdom, and
its “ coming ” to men in their unpreparedness, meet
us as we follow carefully Jesus’ ministry. In par-
ticular a deliberate change of method in Christ’s
teaching, marked by the parable of the Sower (Mark
iv. 1 f£.), took place as experience proved the extent of
men’s unreadiness to meet the spiritual side of his
message half-way. ‘He thathath ears to hear, let him
hear *’ becomes the refrain of challenging utterances,
accompanied more and more by parablés and other
forms of exposition meant to test the hearer’s moral
insight, instead of offering him the truth in a form
requiring no personal effort to assimilate its mean-
ing (Mark iv. 11). It was bad for them, and bad
for the Kingdom—already forming in nucleus in
the persons of true disciples who penetrated the
thin veil, as it was to sincere souls, of parable or
paradox—that the unawakened should be under
a delusion as to their acceptance of the coming
Kingdom. It was “to cast pearls before swine.”
Hence it was “mercy” as well as ‘ judgment ”
to change from his earlier manner of direct preaching,
to one which safeguarded spiritual reality, when
this was found to be in danger. 4

In this, as in other ways, Jesus was going on the
lines of the greater Hebrew prophets, with their
conviction that ‘ salvation ’ must come in the first
instance to a fit ‘ remnant,” an elect nucleus which
might one day leaven all Israel. * But such a dealing
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with an Israel within Israel meant a fresh trial of
faith, in obedience to the pointing finger of God,
since it meant postponing the arrival of the Kingdom
“in power ” during a process of growth which even
he could not measure (Mark iv. 26-29). Thus his
vision of the time and form of its coming underwent
alteration as the ministry advanced, and as he found
least readiness for his essential message, touching
his Father and the righteousness He required,
where he had most right to expect it. Not among
those of special religious privileges, such as the
Pharisees, but among the simpler folk, ‘ the little
ones,” the ‘babes” in religious knowledge, as
*“ the wise and understanding ”’ esteemed them, did
he find that “faith ” in which he saw the prime
qualification for the Kingdom. The distinction in
question as regards simple moral receptiveness,
unspoiled by professional pride, largely coincided
with another between the selfish and unselfish
spirit, which in turn coincided roughly with the
distinction between rich and poor. This was specially
the case in Palestine ; indeed it is still typical of
Eastern society generally, where the absence of an
impartial system of justice gives added power to
social advantages. Hence Jesus, though he refused
to interfere directly in social conditions, saw most
promise in the poor in lot, as also usually * poor in
spirit.” What the Kingdom meant above all was
a new vision of God and His ways, as Jesus inter-
preted these afresh.

This new vision of God’s nature, as embraced
by the will, became the germ of a fresh type
of religious experience. Its newness, as a con-
scious and joyous illumination of the soul, is
clear from Jesus’ own testimony that, great as
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was John the Baptist in his own dispensation—
that of the world-order or age which his ministry
virtually closed—one “ but little >’ in gifts, who yet
was “in the Kingdom of heaven ” by participating
in its distinctive spirit, was  greater than he ” in
religious experience. And such participation was
already possible through acceptance of his Gospel :
and in this vital sense the Kingdom of the ‘ age to
come ’’ was so far present, though as the full harvest
it seemed ever to recede. The Kingdom as he
preached it virtually *“came” in “the Word,”
which became germinal life in the individual soul.
Accordingly it was ‘‘ within >’ certain, here and
now (Luke xvii. 21), though none could by force of
self-will, instead of child-like acceptance of its
conditions, attain to it (Matt. xi. 12). Yet such
acceptance really involved a moral heroism, an
uncalculating self-abandonment to God’s great and
holy cause. But simplicity of mind and moral
heroism are often close allies. Jesus’ testimony to
John implies indeed continuity with his message;
and the same classes in Israel that received the one
tended to welcome the other. Yet it implies also the
superiority of the latter in positive, inspiring quality,
as the revelation of God’s true character and the
principles of His Kingdom (as soon to be made
manifest). As such it was joyous in tone, needing
not that one sit apart with ascetic or defensive
vigilance, but enabling a man to hallow all the
relations of common life with a triumphant filial
spirit, such as marked Jesus himself, ‘‘ the Son of
man,” in contrast to his Forerunner. Still each is
right in his own order; * and Wisdom is justified
of all her children.”

But while many who saw God’s hand in John’s
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ministry were able to go on to discern the Divine
wisdom under the new guise of * the Son of man,”
this was far from true of all. A deeper, a more original
insight was needed : and this sometimes existed
in unlikely quarters. Thus ‘‘the publicans and
sinners ”” in Israel, whom its official teachers left
severely alone, were often attracted to Jesus. His
very holiness, instead of repelling by a sense of con-
trast to what they were, drew them with a wistful
sense of what they fain would be, and what in that
presence they began to feel they might yet be, with
his encouragement and aid. This spell exercised
by Jesus’ personality and speech about the heavenly
Father is what strikes the best liberal Jewish opinion
to-day! as most unique in him, in comparison with
the Judaism about him. Another aspect of the
same originality was his attitude to women, which
may be described in modern terms as one of spiritual
chivalry—even to those most scorned of men—
while he accepted them within his personal circle
of helpers in a degree all his own. The cause of
such raising up of that which was despised or little
esteemed was throughout the same, namely Jesus’
sense of what each and all were * worth to God,”
in direct relation to whom he ever viewed the human
soul. It was this sense of the intrinsic equality of
souls before God which lay, too, at the root of his
attitude to “ faith ”” as found altogether outside the
Chosen People, in men of Gentile birth. In all these
cases Jesus was quick to accept the Father’s ““ good
pleasure,” and to adjust his thoughts of the Kingdom
thereto, so moving ever further away from traditional
. conceptions of any circle. Accordingly his attitude
to manhood and womanhood as such, and the
1 E.g. C. G. Montefiore, The Religious Teaching of Jesus, p. 56 f.
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religious sanction on which it rested, contribute the
very core of what is distinctive in Christ’s Gospel
and what has wrought most as leaven of redemption
in Christianity. They gave a new sanctity and
significance to personality in individuals, and so
virtually transformed the emphasis of the Kingdom
and the basis of membership therein. Henceforth
racial and national privilege was doomed.

We have seen how original was Jesus’ idea of the
“ faith ” admitting to such a Kingdom as he was
conscious of bringing in. This appears further in the
way he led his inner circle on to a faith in himself
as Messiah yet more personal in character, the .
slowly ripened fruit of moral conviction. Thus,
and thus only, could it be their very own (Luke viii.
18), the sure index and crown of response to the
teaching of the Heavenly Father in their inmost
conscience, and the root of a character of the type
visible in Messiah himself. This we must keep in
mind in the sequel, as the norm of “ faith ” in its
specifically Christian sense. On the other hand,
morally individual as it was, Jesus saw in such a
faith, as it spoke in Peter at Casarea Philippi, no
mere utterance of subjective insight and loyalty.
Behind and beyond its individual aspect, he hailed
it in its Divinely inspired aspect as the very principle
or foundation of the Kingdom! in the concrete,
the Messianic People of God, his Church. It was
in fact really a corporate conviction, formed within
the deepest life of the disciple-circle: and he

1 Cf. Odes of Solomon, xxii. 12, *° that the foundation of every-
thing might be Thy rock ; and on it Thou didst build thy Kingdom,
and it became the dwelling-place of the saints.” Here ¢ Thy
roek” =God’s Truth, as in Ode xi. 5, ¢ I was established upon the
rock of truth.”
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declared that this rock-like truth, as a living faith,
was able to bear all the shocks of the corporate
opposition of the forces of evil. When this was
attained, but not till then, he began to unfold to
those who ought now to be able to bear it the
mystery which had been slowly defining itself in
the depths of his own soul ; namely, that * the Son of
man "’ should come to his Kingdom, in the full and
open sense, only through rejection by the leaders of
God’s historic people as a nation, and that to the
point of death at their hands. How radical a
transformation of the Messianic idea, even in the
circles nearest to Jesus, this involved, is shown by
the manner in which his tested disciples themselves
stumbled at it.

Yet one more trace of the new and distinctive
nature of Jesus’ Messianic thought. The Last Supper,
last and most sacred of the long series of meals of
fellowship with his inner circle in * the breaking of
bread ’—a usage charged with religious feeling among
the Jews—was manifestly overshadowed by the
associations of the Paschal season. This spoke of
redemption through blood, applied to the protective
hallowing of God’s People in their collective being,
as households met within portals marked by the
blood which spoke of the abiding Covenant between
God and the, People. Seizing upon this object-
lesson ready to hand, and using its symbolism for
the purpose of a visible parable, in order to enhance
the effect of pictorial words, Jesus spoke those
phrases which have echoed through the Christian
“centuries with unique power and appeal : * Take ye,
this is my body.” Through that body, as the visible
ferm of his spirit’s sacrifice, was to come a redemp-
tion which should fulfil spiritually, and so more
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really, that which once camg through the body of the
lamb in Egypt, devoted to God’s uses by yielding
up its blood for a sacrificial rite of consecration.
And so again, “ This is my blood of the Covenant,
which is being shed for you.” Without entering into
doubtful aspects of this pair of sayings, which by
Hebraic parallelism set forth twin aspects of one
profound idea, we may take it that St Paul is right
in seeing in the combined words and actions a
prophetic “ declaration of the Lord’s death ” for
his People’s redemption, in fulfilment of the one
Covenant from Abraham onwards. This was now
passing into its final form in the Kingdom of per-
fected fellowship between God and man. Here we
get the complete transformation of the Messianic
idea as achieved in the experience and mind of
Jesus. For in those last weeks of his earthly
ministry he felt and taught that at its heart lay the
truth, adumbrated in Isaiah liii. but never hitherto
made integral to the Messianic Hope, that * the Son
of man came not to be ministered to,” like an earthly
king, * but to minister, and to give his life a ransom
for many >’ (Mark x. 45).

Looking back over the changes wrought by Jesus
in the idea of the Kingdom and its Messianic Head
as the ministry proceeds, one feels the psychological
verisimilitude of the whole process, although the
Evangelists do not call attention to it. It is in this
light that we must interpret any phenomena in the
record of Jesus’ Messianic consciousness abeut the
meaning of which we might else be in doubt. This
is the case with the point now to be referred to,
which is of crucial importance for a true reading of
the nature of his Gospel of the Kingdom as related
to his own person.
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What are we to say of Jesus’ frequent use, seen
in several passages cited above, of the title * the Son
of Man” as a self-designation? The question
raises delicate problems as to how far the Master’s
words have undergone unconscious development
during oral transmission and use in practical instruc-
tion. All analogy, such as the early Lives of St
Francis, points to such a possibility ; and no true
historian to-day can avoid allowing for it, especially
since the recovery of the apocalyptic literature of the
period has made us more aware of the light in which
Jesus and his ministry must have been viewed by
his followers. Thus the attempt to discriminate
primary and secondary elements in the Gospel
records must be made; nor are the main lines of
demarcation really beyond our reach, thanks to the
differences between our Synoptic Gospels them-
selves. Here, too, we do well to recall the presump-
tion created by the originality of Jesus’ thought as
to the Law and the * Kingdom,” as well as the traces
of a change of perspective in Jesus’ own teaching
as his ministry developed with the changing attitude
of his people. Particularly was it so as to the
nature of the Kingdom and its coming, with which
his language about his own person and fortunes was
closely bound up. Granting, then, that ‘“the Son
of Man - was a religious term already used in certain
circles, Jesus’ use of it may yet have been all his own.

The current usage of the title, so far as it was
current at all, was ‘ Apocalyptic.” It went back
originally to Daniel vii. 18°f.,, and developed the
symbolism of * one like unto a Son of Man ’—as con-
trasted with various savage beasts, types of Gentile
Empires—in a particular way. “I saw in the night
visions, and, behold, there came with the clouds of
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heaven one like unto a son of man; and he came
unto the Ancient of days. . . . And there was given
him dominion, and glory, and a Kingdom, that all
the peoples, nations, and languages should serve
him : his dominion is an everlasting dominion . . .
and his Kingdom that which shall not be destroyed.”
As apocalyptists brooded on this passage in later dark
days, it seemed to point to the intervention of a
heavenly being, coming into the visible and material
sphere of human history straight out of a state of
quasi-divine existence. Thus they gave an artificial
turn (possibly under the influence of some mythologi-
cal conception, of which we have traces in the East)
to the plain meaning of Daniel. ‘ One like unto a
son of man ” ceased to be a symbol in a vision,
and became hypostatised into the Son of Man, who
should achieve the judgment for * the saints of the
Most High ”—themselves in Daniel the reality of
which the man-like figure was but symbol. Now
it is not likely that Jesus, with his sense for the
spiritual heart of every other Old Testament passage
to which he alludes, should adopt as his own such
arbitrary and unbiblical exegesis, and use as his
chosen designation ‘“the Son of Man” in this -
Apocalyptic sense. Further, it does not fit several
of his uses of it in our Gospels. One of these is self-
evident, viz., the question to the disciples at Casarea
Philippi as given in Matt. xvi. 18! “ Who do men
say that the Son of Man is ?” He is clearly ask-
ing touching himself : and when the answer comes,

1 It does not matter whether this form is the original one or not.
It shows that the Evangelist did not see in Jesus’ use of the term a
popular Messianic title of any sort. Moreover, the question even
as given in the other Gospels is virtually in terms of the Son of
Man, since that was his habitual title for himself.
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‘“ Thou art the Messiah,” he blesses Peter’s inspired
insight ; whereas on the Apocalyptic view it would
be a mere matter of using one synonym for another.
The same holds for the whole of Jesus’ ministry.
He was constantly styling himself the Son of Man,
and yet refraining from laying explicit claim to be
the Messiah—either in the present or in the near
future. In fact his whole method of bringing men
to faith in his person through acts of moral and
spiritual insight into his character, and not into
mere terms varying a little in associations, excludes
the Apocalyptic use of the title as primary with him.

Thus Jesus must have adopted ‘ the Son of Man **
as a term of unfixed meaning, at least to most of his
- hearers, but one of a suggestive sort, particularly
for the aspect of his person which he was most
anxious to emphasise. What was this ? Its repre-
sentative nature, as the divinely designated Head
of the Messianic Kingdom, unto which he, like others,
had been set apart at the Baptism, when he heard
God’s voice saluting him as His ‘“beloved” Son.!
Here we have the real source of Jesus’ use of the
phrase, namely, his consciousness that his humanity
stood in unique and archetypal relations to humanity
at large, if primarily to Israel as God’s collective
‘“ Son ” by election. He felt that he stood—and now
he realised as never before the Messianic meaning
of the fact—in that perfectly filial relation to God
which was the destiny of man as originally created
*“in the image of God,” though it had been lost by
Adam and never recovered until in his own experi-
ence and person. Such a view? suits Jesus’ dis-

1 Probably here used as in Is. xlii. 1, cited in Matt. xii. 18.
% Reached by analysis of Jesus’ words themselves, but also proved
to be a marked element in the outlook of the prophets. H. Gress-
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tinctive standpoint in much of his teaching. Thus
he takes the relations of man and woman in the
story of Creation as regulative of the idea of marriage.
By this standard, the normative or ideal order of
‘ the beginning,” in which his whole thought touch-
ing *“the end” moves, he boldly sets aside the
Mosaic ordinance on the subject, as an accommoda-
tion to a lower and provisional state of things.
From this standpoint also his revision of the Mosaic
Law touching the Sabbath and foods is best under-
stood. He judges by a type of human relations
ideally prior to, and more Divine in authority than
the Mosaic, the latter being relative to * the hard-
ness ”’ of men’s hearts as fallen under the power of
sin.

Jesus felt himself, then, to be revealing afresh
and carrying to completion the will of God revealed
implicitly at Creation, as was fitting on the eve of
its perfect realisation in the Kingdom, which was
of the nature of a new creation by fresh Divine
intervention. In this new creation, wherein God is
saying, ‘ Behold, I make all things anew ” (Rev.
xxi. 5), He works primarily in and through Messiah
as the representative Head of humanity,! even as
humanity itself is the head of creation (Gen. i. 27,
ii. 7, 15-17). This gives its true meaning to a
passage like Matt. xix. 28-28, where Jesus refers to
*“ the Regeneration,” the era of the new order or

maann, “ The Source of Israel’s Messianic Idea,” American Journal
of Theology, 1913, 173 fI., says : *“ The end returns to the beginning.
So we see that all the ideas of the Messianic end-time which do not
depend upon the historical situation, have their origin in the ideas
of the Golden Age or the Paradise ” (p. 186).

1 ¢f. 1 Cor. xi. 3; Rom. viii. 20 f,, and Paul’s whole idea of the
Second or Heavenly Adam, annulling the failure of the First.
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* Kingdom of heaven,” * when the Son of Man shall
sit on the throne of his glory,’”’ and when his Apostles
too “ shall sit upon twelve thrones, judging the twelve
tribes of Israel ” in its new spiritual form. So too
the Protevangel in Gen. iii. 15 tells of the woman’s
seed, which should through suffering ‘ bruise the
head ” of the Tempter, so gaining the upper hand
over his power. This must surely have been taken
—like the whole Creation story in certain Jewish
circles—in a Messianic sense, and would be bound
up in Christ’s mind with the title, *“ the Son of
Man,” i.e. of Mankind. Being such, the title
implied also that the Kingdom, as symbolised by
his own person, was as universal as the humanity
created by God but marred by sin. Only, as it
was through Israel, the chosen medium of God’s
gracious counsels for all, that the redemptive know-
ledge of God was to come ; so it was to fit Israel itself
for its Messianic work, that Jesus felt himself sent
in the first instance. Hence the restriction of his
mission and practical horizon to “ the lost sheep of
the house of Israel ” during the preparatory ministry
recorded in the Gospels. But implicitly and ulti-
mately it was for the world.

Thus the formal starting-point of Jesus’ concep-
tion of the Kingdom may have been the vision in
Dan. vii., only this as interpreted in his own deeply
religious way. He started from its original sugges-
tions, viz. that sovereign power should pass from
bodies of men organised on principles of brute-force,
the world-empires described in the context, to * the
saints of the Most High,” humanity organised by
Divine intervention on the basis of man’s proper
nature, in virtue of which he was made to share
the Divine image. In this sense man was the true
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organ of God’s glory, no mere creature but a being
who, like Adam, was in idea and potency a true son
of God (c¢f. Luke iii. 88), though with a sonship no
less dependent than was the frailer aspect of humanity
as “ flesh.” This idea is quite explicit in Psalm viii.,
where man’s glory as appointed ruler of the lower
creation is dwelt on, and he is hailed as * but little
lower than God ” (v. 5). Man is there styled first
‘“ man > and then “ the son of man”’ ; .and we can
bardly doubt that this striking psalm on man’s
place in creation coloured Jesus’ use of the Son of
Man. Accepting, then, as he did, the general
Messianic idea, especially as it appears in Isaiah—
witness his use of Is. Ixi. 1 ff. in the synagogue of
Nazareth—he thought of himself as Messiah primarily
on these lines. As such, he, the Son of Man par
excellence, was the typical Head of ‘ the Saints of
the Most High,” themselves symbolised in Daniel
by * one like unto a son of man.” Later on; when
rejection became his lot, Jesus saw this mystery
more and more in the light of the Suffering Servant
of the Lord in Is. liii., who through his very suffer-
ings and death was to “ justify many ”’ and finally
“see of the travail of his soul and be satisfied.”

In so using “ the Son of Man,” in an allusive, un-
explained manner, Jesus was but acting in conson-
ance with his general method, seen in his parables
and in certain phrases which condense in bold and
paradoxical form a whole world of suggestions. His
was’ an enigmatic use of it, on the biblical lines of
the use in Ezekiel and in Psalm viii. (pointing back
to Gen. i. 26 £.), meant to stimulate personal thought
in the hearer and so lead on to the heart of Jesus’
idea of himself as Messiah. It was symbolic, as we
might expect in one whose whole ministry was on
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the :lines of the greater Hebrew prophets; and it
contained in a nutshell the ‘‘ mystery” of the
Kingdom. Such a conception was fitted not only
to set aside the national associations of the term
‘“ Messiah,” but also to direct men’s thoughts to
Himself, here and now, as type and sample (cf. the
‘typical Sonship implied in the Baptism and Tempta-
tion) of the qualities essential to the kind of kingdom
for which men were to prepare. In this way it also
set aside the conventional Apocalyptic conception
alike of the Kingdom and of Messiah. For according
to Apocalyptic, the Son of Man played no part in
preparing his people for the Kingdom, but appeared
suddenly with no prior human history—a vital con-
trast—and proceeded to execute judgment between
the fit and unfit, as He then found them. Such a
being had no organic or ethical solidarity with his
people, and was no true Messiah as the Hebrew
prophets conceived the réle. The - Apocalyptic
Messianic ideal cannot, then, have been Jesus’ own
ideal, or the real basis of the title by which he chose
to hint at his own function and person.

The real source of his Messianic consciousness,
and therefore what moulded his own distinctive
idea of Messiahship and the Messianic Kingdom, was
his filial consciousness of the Father during the years
of silence at Nazareth, known to us only by one
revealing moment. The current Messianic and Apoca-
lyptic conceptions merely afforded forms which he
used, probably often with poetic freedom, just so far
as they did not hamper his own thought.

The great bulk of the cases in which Jesus refers
to himself as ‘‘ the Son of Man,” at least in Mark,
and where Matthew and Luke agree with Mark,
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are entirely satisfied by the purely Biblical sense
just assigned to it, viz., the man after God’s own heart,
His normal man—* the proper man ” of Carlyle’s
version of Luther’s Eine feste Burg. As such he
was God’s authorised medium of revelation and power
among men, His Messianic Son. Thus, it having
been laid down that ‘ the Sabbath was made for
man and not man for the Sabbath,” it follows that
¢ the Son of Man,” God’s normal man, has inter-
pretative and dispensing ‘‘lordship ” even over
Sabbath observance. Again, in the narrative touch-
ing Jesus’ claim that the Son of Man has authority
on earth to forgive sins, Matthew says that the crowd
‘ glorified God who had given such authority to
men.” That is, the evangelist here saw in the title
itself no heavenly dignity. But the associations of
the title are twofold; on the one hand, frailty and
liability to humiliation as *‘‘flesh,” on the other,
supreme authority under God, in virtue of spiritual
affinity (Ps. viii., ¢f. John x. 84 f). Thus ‘‘ the Son
of Man ” has as its correlative the title which Jesus
more rarely applied to himself, *“ the Son ”’ of God.
This, too, seems to have different shades of mean-
ing, beginning- as his own religious experience,
viewed as the nérmal Biblical one, and rising to the
unique aspect from which his Messiahship springs
in his own eyes. The latter is implied in Jesus’
whole tone and attitude during the ministry, but
especially towards the end! In the former sense
it already underlies his thought in boyhood touching
his Father’s house, and is prior to the idea of * the
Son of Man.” But in order of self-manifestation

1 It is implied in the Baptism and Temptation, also in his attitude
of authority in things Divine : it is explicit in Luke x. 22; Matt.
xi. 27; Mark xii. 1-8, 35-37, xiii. 32, xiv. 61 f.
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_to others *‘ the Son of Man ” is prior and the centre
of emphasis, while it is the virtual correlative of the
unique sense of Divine Sonship. For the primary
suggestions of its usage too are of dignity and
authority, not of human frailty. In this respect
there is little contrast with the Apocalyptic usage,
save in the true solidarity with humanity at large
which belongs to the one usage and is absent from
the other. Jesus has final authority for judgment
* because he is son of man ” (John v. 27).

This being so, it was also natural that at the very
close of his earthly life—or at earliest at Casarea
Philippi, after reference to his coming sufferings—
when facing a future the details of which were obscure
even to himself (Mark xiii. 82), Jesus should fall
back upon the symbolic language of Daniel vii. 18,
to express the certainty that his Messianic sove-
reignty would begin to be evident even to his foes
from the very moment ! of their formal condemna-
tion of his claims as blasphemy. But even this
foreshadowing of his triumph probably denotes no
immediate return, but rather session at the right hand
of God in power, the pledge of his coming erelong
to reign more visibly on earth. He saw that things
were not ripe for this latter consummation : that a
process of moral preparation by his Gospel of the
Kingdom was needful to test and mature men either
for acceptance or rejection, of a really personal and
decisive nature; and that such a process was re-
quired by the spiritual nature of the Kingdom.
That the process, in the case of a Kingdom with
Divine capacity for rapid growth, as of mustard-
seed, would be prolonged beyond the generation of

1 ¢ From now,” as Matt. and Luke have it independently, making
plainer the sense of Mark xiv, 62.
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his personal disciples, he does not seem to have
anticipated (Mark viii. 88, ix. 1, xiii. 80, xiv. 25;
Luke xxii. 80). Still on such time-relations Jesus
felt his own limitations even as God’s unique Messiah
Son. He was sure, however, that the probation of
the Jewish nation would not last longer than the
generation then living—as indeed was the case.
With the wider world of men beyond the Chosen
People Jesus did not directly concern himself, re-
garding its interests as bound up with those of the
Messianic Israel within Israel, through whose purified
life and ministry in the age of the Kingdom, when
‘ come in power,” the Gentiles would receive the
blessings of the Knowledge of God foretold by the
prophets.

On the whole, then, we may say that to Jesus
the Kingdom of God was present in the coming of
the Son of Man; but was also future in that only a
small nucleus of the true Humanity was so far in
existence. A decisive point is here marked by the
Apostles’ solemn confession of Faith in his real
character as the Son of Man. On this living faith
the New Congregation (Ecclesia), the true Israel of
God and of His Christ, rested secure of final con-
summation. Moreover, the type of life which it
already embodied in its small beginning, like the
sprouting mustard-seed, was in germ the same as
that proper to the completed organism. Thus its
organic laws of conduct were no mere * stop-gap
morality,” pending the consummation of the King-
dom at the visible return of Christ. The eschato- .
logical or foreshortened perspective of Jesus’ historic
world-view did indeed limit the degree to which he
himself applied those principles to social, economic,
and national ethics generally, including peace and
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war : for the persistence of national life at all, in
its existing relations, both internal and external,
was no essential part of the idea of the Kingdom
of God on earth. The Divine transformation bring-
ing in the Kingdom would solve all such problems
in other ways than were then practicable. In this
wider social sphere, then, all must be provisional
and left on the existing basis. But in the properly
personal sphere, out of which are the issues of
. life in every relation, all was already made new,
! already under the reign of the laws of Divine Grace,
and bound in the end to leaven everything. The
ethical laws flowed inevitably from the two constitu-
" tive religious principles of the Gospel, the Father-
hood of God and the brotherhood of men in Him.
These were unified and interpreted, in actual fact
and experience, in the person of Messiah, repre-
sentative alike of men (Son of Man) and of God
(Son of God). Thus Christ’s own person contained
in principle the Messianic Salvation, the Righteous-
mness of God, the fellowship of God and man in a
‘perfect unity of life which overflows as fellowship
between men as true children of God.
Righteousness, then, in the Christian sense is
rooted in and springs directly from Christ’s own
religious experience in its deepest and most personal
aspects, towards both God and man. To this the
current categories of ‘the Kingdom ” were not
really germane. ‘‘ As a fact, the central conceptions
of His religious and ethical teaching are borrowed
not from the political, but from the domestic sphere,”
.not from’ the Divine Kingship, but from the Divine
Fatherhood 1—a fundamental change in emphasis

1W. P. Paterson, art. ‘‘Jesus Christ” in Hastings’ single-
volume Dict. of the Bible (1910).
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from that of Judaism, especially as regards the/
individual. * Omne is your Father,” and “all ye
are brethren”: these words express Jesus’ char- |
acteristic outlook, alike in the Lord’s Prayer, lnsI
chief parables, and much of 'his normal teaching. '
Here, then, we have * the organising idea ” of all’
his thought and teaching, the unity running throughl.f
its occasional and unsystematic form. This deter-
mines its spirit and dynamic quality : it is this, ag
expressed in Jesus’ winged words, but still mo
movingly in his own person as * a life-giving spirit ’
—s0 that “ virtue hath gone out of ” each embodi
ment of himself in recorded deed and look—whic
has told most in the long run upon Christianity.‘
All this, too, is independent of its original historical
relations of space and time, whether in thought or\
practice. From these the religious insight of faith'
can disentangle it, along with all that depends‘\
immediately upon it, and re-embody it in fresh forms '
natural to its thinking, without vital loss. As we |
shall see, this was what the ancient Church at once
began instinctively to do for itself (Part II. ch. v.):
and it remains an office of the religious consciousness
to strive, with its growing experience, to grasp more
perfectly the emphasis of Christ’s Gospel. In this
lies its intention and spirit, behind the historical
forms of thought and speech which even Jesus em-
ployed, though with all prophetic and poetic freedom.

The above account of the foundation of the Church
as nucleus of the Messianic Kingdom, like any which
deals fairly with the data of the Gospels, recognises
a certain element of intellectual limitation in the’
time and space relations of the Kingdom as viewed
even by Christ when on earth. This raises theological
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problems which do not concern us here, any more
than those raised by the geocentric assumptions
underlying Jesus’ world-view or by his belief in the
deemonic origin of disease, both mental and physical
—to name only two chief points turning on the state
of physical and experimental science in the ancient
world. In none of these matters did Jesus claim
to be entrusted with any special revelation. Such
things lay outside his vocation, as he states it. And
here we come again on a principle vital to a true
understanding of the element of * revelation’ in
Christ’s message, viz. emphasis and its significance
for Christianity, Its Founder claimed Divine
authority for his teaching, as of absolute or abiding
validity, only on certain points, on which He laid
- great stress, returning to them again and again.
In this He spoke in the manner of the Hebrew
prophet, where it differs from the systematic method
of Greek intellectualism. Its genius is intuitive,
fixing on cardinal points which virtually control
and illumine the whole field of practical life. It
does not care to think out all their implications,
least of all for the facts of Nature as these interest
the scientific intellect, namely as phenomena with
continuous relations of cause and effect. All this
aspect of things is taken for granted in current
terms, and used as part of the mechanism of re-
ligious thought or speech, much of which Jesus used
symbolically. The real interest is elsewhere; its
emphasis is upon the Divine aspects and relations
of persons, as the prime factors of the moral order
and as specially related to God and His will in and
through the world. The prophetic type of religious
truth, then, is personal and teleological, just as its
mode of thought and expression is poetical : it is,
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in a word, essentially moral, with a constant ultimate
reference to God.

In this light it is not hard to distinguish in principle
the element of revelation, or further unveiling of
the essential relations of God and man, which Jesus
claimed to convey in his Gospel of the Kingdom.
Rightly to apply the principle in detail, however, is
a different thing. We shall see later how largely
lack of historic insight into the psychological back-
ground of Christ’s life, as of the New Testament
generally, explains various conflicting readings of
the Gospel, in its spirit and contents, which have
confused and marred historic Christianity. Yet
we can also see why it is that there has been such
unity of underlying religious type. The religious
impression conveyed by the New Testament as a
whole is due in the main to Christ’s personality and
the piety of which He himself is the supreme type.
The uniform appeal to all sorts and conditions of
Christians made by such an expression of Christ’s
spirit as the Lord’s Prayer, illustrates what is here
meant.

The Lord’s Prayer may help, too, to bring home the
distinctive character of Christianity, as compared
even with the Judaism out of which it issued, ful-
filling and universalising Old Testament religion on
its progressive side. It is no accident that the most
typical and sacred form of words in Christianity
is not a creed or a law, but a prayer, an act of devo-
tion to God’s Name as Father and to His will among
men. Most of the separate clauses of this prayer
can be paralleled from Judaism ; but the simple and
organic form in which they here appear, and above
all their suggestive order, bears the impress of a
selective spiritual experience, of a personality behind

c
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the words, that is more than Jewish. Hence it is
fitly styled “ the Lord’s Prayer ”’; and it has owed
more than half its power over human souls to the
suggestion which it brings up of the personality in
whom its ideal was once for all embodied. Here,
in one palmary instance, we see the secret of the
specific advance of the religion of the New Testament
upon that of the Old, as the writer T'o the Hebrews,
himself a Jew, so vividly realised and argued. It
all lies in the personality of Christ, as mediator of
the New Covenant of access to God. The Law, apart
from its national and racial associations for the Jew,
is too abstract and formal to win and inspire the
soul, especially the sin-stricken conscience, with the
confidence and power requisite to full obedience.
Neither is it per se a universal “ quickening spirit,”
able to enter and lift up the fallen, or to kindle
the love to God and * enthusiasm of humanity *
which Ecce Homo justly describes as characteristic
of Christ’s influence. Personality is the supreme
medium for awakening personality: it is of his-
torical forms the most inexhaustible in possibilities
of moral suggestion and inspiration ; and Jesus, in
his perfectly filial holiness—loyal, humble, loving,
free—and in his human sympathy and devotion, is
the supreme religious personality. As such he
superseded Judaism as the religion of the Law—
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