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PREFACE

Tars book deals with the kingdom of heaven on earth, the
divine epic of which the parables are the symbolic translation.
It is an independent investigation of the cycle of Christ’s
parables, from the outlook of the temptation and the cross.
In pursuing this line of interpretation, questions regarding
Christ’s continuity of aim, His early recognition of the
condition—No cross no kingdom of heaven, His unclouded
vision of the kingdom in man, in history, and in judgment,
receive their answer. By Christ’s “ vision "’ is not meant the
prophetic glimpse of a divine era, but the omniscient survey of
the kingdom of heaven in its founding, expansion, and consum-
mation. We cannot suppose that any aspect of the kingdom
was hidden from Him who was about to bring in by death
the conditions of its advent and triumph, who living and dying
set it before His soul as the goal of His service and sacrifice.

Christ’s parables therefore are not * stories” or * illus-
trations ”’ ; they are analogies of the heavenly kingdom,
drawn from nature and human nature ; not a picture gallery
in illustration of the gospel, but a concrete presentation of the
divine commonwealth to which the gospel invites mankind.

They bear a relation to the doctrines of the gospel, similar to
that sustained by the symbols in the Lord’s Supper to the
doctrine of the Atonement. The Lord’s Supper indeed,
employing no human speech, yet speaking every language of
man, is the profoundest of all Christ’s parables.

Spoken at a time when the development of the kingdom of
heaven was yet in the future, the parables were to a great
extent prophetic ; it may be said indeed that they constituted

7



Preface

Christ's Apocalypse. For the same reason, many of their
number are still prophetic of the kingdom’s consolidation and
consummation, for, likeariver, the kingdom is always here and
always arriving.

The parables are here interpreted as concerned with the
kingdom of heaven in a primary, and with the ecclessa in a
secondary sense ; with the kingdom as a realm of love, mercy,
salvation, holiness ; with the ecclesia as an imperfect, partial
embodiment of the heavenly reign. The kingdom to which
they give form and visibility, is that which in the temptation
arose cross-centred amidst the kingdoms of the world, and
supplied, we have warrant to believe, the Saviour’s last out-
look from Calvary. From foundation to consummation it is
the effect of what Jesus Christ became, taught, and accom-
plished, in His humiliation and exaltation. Hence to grasp
the heart and inmost content of the parables, we must come
to their study along the line of the temptation and the cross.

Amongst the factors hitherto overlooked or undervalued
in the interpretation of the parables, are the distinction
between the church and the kingdom of heaven ; the central
place of the kingdom in Christ’s parabolic teaching; the
kingdom'’s presence on earth for nineteen centuries ; the long
process of degeneration from the truth and spirit of Christ
and His apostles; the uprising of essential paganism under
Christian claims and pass words ; the verdict of history on the
law of ebb and flood in the fortunes of the kingdom. In view
of these and other considerations, and especially to keep the
interpretation in accord with the established facts of history,
I have often been compelled to reject expositions early
advanced and still widely received.

JAMES STIRLING.

Cults, Aberdeen,

Dec. 18, 1912.
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INTRODUCTION
SectioN 1

THE name “ the kingdom of heaven " is found in Matthew'’s
gospel only, where it occurs twenty-eight times. Matthew
also uses the term “ the kingdom of God ”’ four times. The
other evangelists employ * the kingdom of God ’ exclusively ;
Luke twenty-seven times, Mark thirteen times, and John
twice.

The two names of the kingdom are identical and inter-
changeable. Reporting the Saviour’s reception of little
children, Matthew has the words * of such is the kingdom of
heaven,””* Mark and Luke, recording the same address, write
*“ of such is the kingdom of God.”? According to Matthew,
the * least in the kingdom of heaven " is greater than John
the Baptist ; according to Luke, the ‘‘ least in the kingdom of
God.”’? In the Sermon on the Mount, as found in Matthew,
we read, ‘‘ blessed are the poor in spirit, for theirs is the king-
dom of heaven "*¢; in Luke, * blessed are ye poor ; for yours
is the kingdom of God.”’s

It is often assumed that Jesus Christ found not the name
only, but the conception of the kingdom of heaven awaiting
His adoption and use. To vitalize the Jewish ideal was all
that remained for Him to effect. Had not the lawgivers, the
prophets and psalmists, burnt the conception of the kingdom of
God into the national mind? As King, God gave the law at
Sinai; during the time of the Judges, Jehovah was Israel’s
only monarch ; David and Solomon were the symbols of His
gloriousreign. The coming Messiah crowned with revenge and
glory was indeed never absent from the popular mind. True;
but the Jewish conception of the divine monarchy was funda-
mentally different from the kingdom of heaven, conceived and
preached by Jesus Christ. For its centre, one kingdom had a

' Matt. xix. 14. * Mark x. 14; Luke xviii. 16.

3 Matt. xi. 11 ; Luke vii. 28. 4+ Matt. v. 3. s Luke vi. 20.
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Christ’'s Vision of the Kingdom of Heaven

warrior’s throne, the other an inglorious cross. It is true that
Christ’s countrymen welcomed His proclamation of the coming
kingdom of heaven, so long as they believed that the peasant’s
robe concealed kingly purple. But to assume that the
Preacher and His audience attached the same meaning to the
cry “ the kingdom of heaven is at hand,” would betray a
fatal blindness to the inward facts of the situation. From the
hour of His return from the wilderness, from the first note
struck on the bell of conscience, Christ and His countrymen
stood on two separate worlds. Jewish history and theology
afford clearest proof that the true conception of the Saviour-
Messiah and the true nature of His kingdom never found a
lodgment in the national mind. Here and there, from age to
age, some prophet or psalmist traced the dim majesty of an
approaching Deliverer from sin and self ; but the nation lived
and died on the sunken level of their theocratic ideals.

Had “ the kingdom of heaven,” of which Christ was founder
and herald, been a familiar conception, how came it to pass that
the most spiritual and exalted minds of His age failed to grasp
its significance ? John, the forerunner, last of the prophetic
line, held a station of advantage and honour, singular even
amongst the prophets. From their watch-tower, other
prophets discerned the whitening summits of hope; John’s
eye never turned to the future; for not prophecy but fulfil-
ment was the burden of his mission : “ in your midst standeth
one whom ye know not.” Surely John will rise to an inward
view of the Saviour-King and His kingdom in those who are
being saved from sin? But in disguise came the great event to
him, as great events come to all men. By the kingdom of
heaven John meant ‘‘the people of Israel converted to
righteousness, and in consequence blessed with national
prosperity.”” Had he understood the kingdom he would have
entered it ; “ but his conception of the kingdom differed so
widely from the kingdom as it actually appeared in the person
of Jesus and the society that gathered round him .
that he stood aloof, a doubting, puzzled spectator.’’

Religious guides reveal their spiritual level when called
upon to deal with sin and conscience; and John is no exception:
He has no plummet to sound the depths of sin; no search-light

' Dr. A. B. Bruce: The Kingdom of God.
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Introduction

to disclose the heart to itself. To the penitent he has nothing
to say of a Forgiver and Saviour. Addressing a snake-bitten
nation, he warns them to beware of the snake that bit them.
The question of the “ multitudes,’” of the publicans and the
soldiers, was purely legal, and quite as legal was John’s answer.
The fortunate must share their plenty with the destitute ; the
publican must abjure extortion, and the soldier abstain from
violence and from grumbling at his wages. ‘‘ Fruits worthy
of repentance ”’ were measured in accordance with a legal
standard.

John has sketched his vision of Messiah the Refiner and
Cleanser in deep-cut lines, and the picture presents a crisis
of doom rather than a day of salvation. Messiah, hot with
divine revenge, enters the vineyard of Israel wielding His doom-
dealing axe ;* with His fan in His hand He descends on the
national threshing floor to gather the wheat into His garner
and burn up the chaff with unquenchable fire. As through
his prison bars the fore-runner surveyed Christ’s divine
patience with aggravated guilt his heart wavered. The
unwielded axe and fan, the wrath that refused to fall, con-
strained him to ask, ““ Art thou he who should come, or look
we for another ? "3

Nicodemus, a man of noble instincts and open mind, could
think of no kingdom of heaven but that of which by birth he
was a subject. The bare mention of the soul’s re-birth as a
qualification for entrance into the kingdom confused and
perplexed his mind.+4

But even the Lord’s apostles, and the inmost members of
that inner circle, failed to grasp the nature and aim, the
inwardness and universality of the kingdom of heaven.
Salome for her sons, or her sons for themselves, desired that
they might sit right and left of Christ in His kingdom ;3 thus
sadly proving that the longing for a kingdom national and
temporal dominated the heart of even him who leaned on
Jesus’ breast. The apostles indeed, to the last hour of the
Saviour’s suffering life, surveyed that life through a distorting
haze of rivalry and ambition. The foot-washing on the night
of the betrayal was designed to purge the apostles’ eyes, to set

* Luke iii. 10, 12, 14. ? Luke iii. 9. s Matt. xi. 3.

+ John iii. 9. s Matt. xx. a1,
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Christ’s Vision of the Kingdom of Heaven

forth the kingdom of heaven as a commonwealth of souls
cleansed by and for self-sacrifice. As late as after His resur-
rection, Christ found the vision of a worldly kingdom floating
still before His apostles’ gaze. Their question on the eve of
the ascension, ““ Lord, dost thou at this time restore the
kingdom to Israel ? "’* proves that even Christ had so far
failed to secure a lodgment in their minds for His great con-
ception of a spiritual throne in the soul of man. If, then, the
inner circle of Christ’s scholars failed to comprehend the
kingdom of heaven asseen from their Lord’s point of view, the
mass of worldly, traditionalist Israel was certain to bring to
the subject a mind absolutely impervious and unprepared. -

Had the kingdom of heaven been already founded on
earth, and like earthly empires experienced decline and fall,
the contemporaries of Jesus who listened to the announcement
of its restoration could hardly have forgotten the leading
outlines of a monarchy so distinct from the kingdoms of the
world. They would have brushed the dust from the page of
annals 8o sad and glorious. But the kingdom of heaven that
Christ proclaimed and established was in no sense a restoration,
or even a continuation of a commonwealth already founded.
Hence priest and rabbi resented it as an un-Jewish innovation,
out of line with their history and their hope. Amidst the
tramplings of conquest the name had indeed been heard, and
the shadow of a glorious Messianic state had long crossed the
prophet’s dream ; but the kingdom of heaven came with
Christ, sn Christ, and #hrough Christ. If He did not create the
name He created that which was named. He took the herald
words warm from the lips of John; and from the realm of
shadow and prediction, carried them into the sphere of
realization. With John they were the hands of the clock
pointing to the coming hour ; with Jesus, the announcement
that the event had taken place and shape amongst the events
of history. ‘‘ After that John was delivered up Jesus came
into Galilee preaching the gospel of God, and saying, The
time is fulfilled, and the kingdom of God is at hand : repent ye,
and believe in the gospel.””? This voice issues from the interior
of the kingdom, from royal lips, from an invisible throne.
Like the call of John, it enjoins the bitter herbs of repentance ;

t Actsi. 6. * Mark i. 14, 15.
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Introduction

but then it invites the contrite, penitent soul to come as
God'’s guest to the great feast of the gospel.

The kingdom of heaven began on earth with God’s abode in
human flesh ; the indwelling of God in our nature, at Bethle-
hem, at Nazareth, before disciples were called or miracles
wrought, was the proclamation and assurance that God had
come to reign in the soul of man. God thus takes possession
of our humanity in the head Man of our race; and in the
divine soul of that fountain Man, His will is done on earth
as it is done in heaven.

Jesus had been preaching for some two years, and the king-
dom for which the subject nation sighed seemed no nearer than
when He first sounded its advent. Pharisees, whose love of
country fed on hatred of the conqueror, who expected to see
the sky reddening and crowding from horizon to horizon with
the fire and tumult of foreshadowed battle, were impatient to
know when the arsenals would fill with arms, and Israel go
forth to victory under the invincible Messiah. Haunted by
this heartache, they asked, “ When cometh the kingdom of
God ? "* What was Christ’s reply? ‘The kingdom of
God cometh not with observation : neither shall they say,
Lo, here! or, There! for lo, the kingdom of God is within
you.” If Jesus meant to teach that the soul was the seat of
the kingdom of God, that the kingdom was in its essence
spiritual, righteousness and peace and joy in the Holy Spirit,
the rendering “ within you "’ would best express His thought ;
but if His aim was to set the invisibility of the kingdom
against the spectacular conceptions of the Pharisees, we should
translate &rds Suov ‘‘ in the midst of you.” Whilst it is
true that wherever found on earth the kingdom of heaven is
in the soul of man, it could not have been Christ’s intention
to affirm that the kingdom was present in the hearts of the
Pharisees ; but in Him and His disciples was the kingdom
present, as New England lay within the Mayflower. To the
Pharisees and Scribes it was a great surprise to learn that the
kingdom of God was spiritual ; it was a greater surprise to be
assured that its initial advent was past ; that in their midst
an invisible King had begun His invisible reign.

A Messiah reigning over men is infinitely different from a

* Luke xvii. 20,
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Christ’'s Vision of the Kingdom of Heaven

Messiah reigning ¢ men. The interval that separates them
is the distance between Jesus and Nicodemus. The dream of
national restoration and glory had sunk so deeply into the
brooding soul of the councillor that he carried the kingdom-
burdened heart into the presence of Jesus. He was con-
strained to visit and sound the Galilean wonder-worker, to
see if the prophet’s mantle concealed the king; and if his
miracle-working arm was ready to wield the nation’s sword.
There seems no connection between the opening words of
Nicodemus in the great interview, and Christ’s reply, *“ Except
a man be born anew, he cannot see the kingdom of God,”’*
till we grasp the fact that Christ is addressing a man who had
the kingdom of God on brain and heart, who as Israelite and
patriot lived by anticipation in the Messianic commonwealth.
The nation seemed so long forsaken of God, it was so long
since any leader came forth from the shadow of Jehovah, that
Nicodemus hoped everything from a prophet who had God
with him : *“ No man can do these signs that thou doest, except
God be with him.””? While his lips uttered these words, his
heart cried, ‘“ When shall Messiah command the Lord’s hosts
and restore the kingdom to Israel.” To this dream of Israel a
nation amongst the nations, and over the nations, Christ
replies, ‘‘ Except a man be born anew he cannot see the
kingdom of God.” Those alone see the kingdom who are in
it and of it, subjects and citizens by spiritual birth. The sons
of the Holy Spirit are subjects of the holy commonwealth.
They and they only understand its mysteries. The words, *‘ he
cannot see the kingdom of God,’’ must have one of three mean-
ings : (1) to discern the presence of the kingdom on earth;
(2) to enter it on earth and experience its power; (3) to see its
consummation in glory. The first sense best maintains the
connection of thought : it intimates the blindness of Nico-
demus and assigns its cause. Christ’s use of the words,
“ cannot enter,” immediately after * cannot see,”” points to
the conclusion that seeing and entering the kingdom are
essentially different acts.

To see the kingdom signifies, in this context, to discern its
presence. The truest, surest seeing is inward ; when the heart
entertains the King as guest, and is received as citizen into the

* John iii. 3. * John iii. 2.
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kingdom ; then all the states of the soul come under one will,
one law, and one crown. Since the kingdom is entered only by
those who have experienced spiritual birth, inwardness and
individuality are its two leading characteristics. *° Whosoever
shall not receive the kingdom of God as a little child, he shall
in nowise enter therein.”” The point before us is the indi-
vidual reception of the kingdom. Now by the soul only can
the kingdom be received ; and as the receiving soul must
first be reborn, it follows that the kingdom is spiritual and
spiritually received. Hence Paul declares that * the king-
dom of God is righteousness and peace and joy in the Holy
Spirit.”* And the vital truth, forgotten or ignored by the
greater part of Christendom, is, that men must personally
receive Christ as the crowned head of His kingdom, to live
over again His life and laws in our heart and mind. Whether
the heart be Christ’s cradle, or Christ the heart’s fortress, it is
personality in personality.

When speaking of His kingdom, Christ always sounds the
strenuous note. The martial strain, “ From the days of John
the Baptist until now, the kingdom of heaven suffereth
violence, and the violent take it by force,”? is the prelude of
the blessed invitation, ‘ Come unto me, all ye that labour and
are heavy laden.’”s The era that brought Jesus Christ stands
by itself as the age of soul-hunger, of God-famine. To the
Gentile mind, weary of its barren speculations, even Judaism
appeared a green land of springs and water-brooks. The
breath of resurrection stirred the palms of Judah. But when
Jesus announced the kingdom of heaven, aspiring subjects
began to crowd its gates. Whether we read approval or
censure in Christ’s words, ‘‘ the kingdom of heaven suffereth
violence,” the central truth is obvious, that the kingdom was
hard to enter. The ardent throng, pressing in and taking it by
force, recall to mind British valour streaming through the
breach at Delhi. Christ never disguised the straitness of
the gate that leadeth unto life. Things as essentially part
of ourselves, and as hard to sever, as hand or foot or eye,
must, by absolute and painful renunciation, be sacrificed if
they hinder our entrance into the kingdom. *‘ It is easier,”
says Christ, “ for a camel to go through the eye of a needle

* Rom. xiv. 17. * Matt. xi. 12. s Matt. xi. 28.
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Christ’'s Vision of the Kingdom of Heaven

than for a rich man to enter into the kingdom of God."*
This is a sigh from the heart of the Saviour, as He surveyed
a rich man passing by the gate that leads into life. Rich
men emptying their hearts of wealth have entered ; this man
could not enter with his riches and would not enter without
them.

The utmost that Christ could say to the Scribe who ranked
love to God and man before whole burnt offerings and sacrifices
was, ‘ Thou art not far from the kingdom of God.””? “1I
will follow thee, Lord,” said a volunteer, * but first suffer
me to bid farewell to them that are at my house.””s Jesus,
discerning the unsettled will, the wavering mind, replied,
“ No man having put his hand to the plough, and looking
back, is fit for the kingdom of God.” Over the gate of the
kingdom might be inscribed, He who enters here, must bring
the soul, the entire soul, and nothing but the soul.

¢+ Luke xviii. 25. * Mark xii. 34. 3 Luke ix. 61.
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SecTtioN II

THE name of “ Pharisee ** has long been a term of reproach, in
meaning nearly equivalent to ‘‘ hypocrite.” But this judg-
ment requires qualification. Pharisaism took its rise in a
separatist movement against the Hellenizing tendencies of the
time ; and although the movement was a stand for the form,
the letter, rather than the spirit, yet relatively considered, it
was a reformation. In Judaism and Christianity, progress
has often been a movement backward to the sources. Here
failed the Pharisees ; they went not far enough. Had they
returned to the law, to strip off its incrustations and seek its
interior spirit, they would have prepared the way for John
and Jesus Christ. But as a self-elected garrison of purists
and patriots they dethroned the law and crowned tradition.
Pharisaism as mirrored in the New Testament is a religious
sect in its last stage of decay; when ceremony is religion,
and zeal inspiration.

The principle of justification by faith was not unknown to
the Old Testament; yet under the * covenant of works”
conformity to the demands of the law was the condition of
righteousness. The law had always been a wall of separation
between Jew and Gentile. But to the law of Moses, the
Pharisees added a ‘“ second law,” a medley of oral tradition, of
endless ritual, and burdening ordinance. ‘‘ They bind,” said
Christ of the Scribes and Pharisees, ‘‘ heavy burdens and
grievous to be borne, and lay them on men’s shoulders ; but
they themselves will not move them with their finger.””
‘“ Hypocrites !’ He exclaims, “ for ye tithe mint and anise and
cummin, and have left undone the weightier matters of the
law, judgment and mercy and faith. Ye blind guides, which
strain out the gnat and swallow the camel.”? Even had the
Pharisees spent their lives in formal compliance with the law,

' Matt. xxiii. 4. * Matt. xxiii. 24.
21



Christ's Vision of the Kingdom of Heaven

and not in the ceremonial observance of the Msshnah, their
righteousness would still have been a holiness of works. But
a party who carried formalism to a fine art, who lived in dread
of bodily defilement, who never knew when they might
violate their pledge, neither to buy nor sell, nor eat anything
that was not tithed ; whose ingenuity ransacked nature in
order to find all the substances with which the candles of the
Sabbath might not be lighted—and whose two renowned
schools, headed by Hillel and Shammai, divided on the
question whether an egg laid on a festival might or might not
be eaten—could only be described by the Lord of truth as
those who had made void the word of God by their tradition,
and “ shut the kingdom of heaven against men.””

To see the Pharisee at his worst, we must follow him,
where he chooses the chief seat in the synagogue and feast,
where he enters the widow’s house to devour it, where he
stands in the temple despising the penitent tax-gatherer, and
giving thanks at the remembrance of his own holiness, or
where, like the publicans, his avarice breaks out in extortion
and excess.

Yet might a Pharisee attain a high moral level. Nicodemus
belonged to the sect of the Pharisees; so did Joseph of
Arimathza, ““ a good man and righteous . . . who was
looking for the kingdom of God.”? Simeon, * righteous
and devout, looking for the consolation of Israel,”’s and Anna,
the prophetess, who ““ departed not from the temple, worship-
ping with fastings and supplications night and day,” who
‘ spake of him to all them who were looking for the redemp-
tion of Jerusalem,”’¢ were white flowers on the Pharisaic tree.
The inquirer who on his knees asked, “ Good Master, what
shall I do that I may inherit eternal life ? *’ and who, having
heard the Commandments re-read by their Giver, said unto
Him, ** All these things have I observed from my youth,” and
of whom it is recorded that “ Jesus looking upon him loved
him,”’s was a Pharisee. Saul of Tarsus had attained the
highest, whitest, coldest peak in the range of morals: ‘ as
touching the law a Pharisee ; as touching zeal, persecuting
the Church ; as touching the righteousness which is in the law,

' Matt. xxiii. 13. * Luke xxiii. 50, 5I. 3 Luke ii. 25.

4 Luke ii. 37, 38. s Mark x. a1.
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found blameless.”? Yet even to these apply the Saviour's
words, “ Except your righteousness shall exceed the righteous-
ness of the Scribes and Pharisees, yeshall in no wise enter into
the kingdom of heaven.”’? Thus it plainly appears that tke
kingdom of heaven demands a new type of righteousness.

The Pharisee and the Romanist meet on the same moral
level. The two systems are equally traditional, equally
mechanical. One has priestly magic, beads, images, penance,
purgatory ; the other, formulas, phylacteries, gnat-straining
and hand-washing. The sculptor wishing to cast the figure
of a man, forms his mould in sand, into which he runs the
fluent metal, and whence emerges the statue of king or
hero. Nature, on the other hand, begins her man with a germ
of life, evolving bone and muscle, limb and feature. This
man excels the sculptor’s creation by the distance between
death and life. The first is the Pharisee, the second the new
man in Christ Jesus. The Pharisee conforms to the mould of
tradition and legal restraint, the new life needs no outward
mould, but obeying an inward law of agreement with God, is
righteous ; for righteousness is no more than the rightness
or accordance of man’s heart with the holiness of God. All
that was common between the kingdom expected by the
Scribes and Pharisees and the kingdom ushered in by Christ
was the name. They began at different points, moved in
opposite directions, and sought ends infinitely diverse.

Jesus was the poet of the kingdom of God, and still more was
He its prophet. The kingdom of heaven as viewed by poetic
and prophetic eye is the theme, the substance, the burden
of all His parables. Sometimes the name is absent, but the
kingdom is present ; the Teacher is either conducting disciples
through its centre, or revealing the aspects of its provinces.
The physical sciences, it has been observed, always bear the
impress of the places where they began to be cultivated.3 Ina
profounder sense is this true of the teaching, and especially of
the parabolic teaching, of Christ. Looking over the constella-
tion of parables, one is struck with the purely local frame-
work in which the kingdom of heaven is set. The housewife
wraps the leaven in the meal and leaves it to its secret ministry.
The hidden treasure found and hidden again; the pearl

* Phil iii, 5, 6. * Matt. v. 20, s Humboldt.
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merchant setting one thing against all ; the fishermen casting
their net on Galilee ; the vine-farmer amidst the barring grey
and gold of dawn, engaging grape-gatherers in the market-
place ; the lord of the vineyard and the husbandmen ; the
ten bridesmaids bearing their lamps—are all drawn from
scenes and incidents amongst which Jesus and His scholars had
passed their lives.

But whilst the symbols are local and lowly, the conceptions
they enshrine are universal and infinite. Jesus, ever conscious
of His royalty, and ever praying ““ Thy kingdom come,” the
prayer He taught His disciples, never allows a single feature of
earthly empire to sully or degrade His vision. Hislast view of
the kingdoms of the world and the glory of them was that
which arose before His soul on the high mountain in the hour
of His temptation. Henceforth the joy of a heavenly reign,
of a commonwealth of souls, dearly bought and spiritually
born, made Him blind to the allurements of earthly power.

If Jesus has left anywhere to reverent minds a key to the
unfathomed mystery of His temptation, it is to be found
in His dominating vision of the kingdom of heaven. The path
of inquiry into the temptation must ever begin at the cross—
the field of drawn battle between the kingdom of heaven and
the reign of evil in the universe. Travelling back from the
Redeemer’s death to His life, and from the outward to the
inward, we may reverently assume that the kingdom was the
burden of Christ’s communion with the Father; and that
what He bore to God in prayer He brought to men in parable.
Whilst the parables are set in earthly types, they are the vision,
in various aspects, of a heavenly commonwealth. They
breathe a love of this heavenly state, which we may venture
to call divine patriotism. The love of the kingdom of heaven
of which the Speaker was Heir-apparent, and in which He
lived and moved, animates all the parables. These come in
midway between the battle of the wilderness and the battle
of Calvary. The two battlefields interpret the kingdom in
the parables ; and the kingdom in the parables gives us access
to the inner meaning of the temptation and the cross. Not till
we know the place of the kingdom of heaven in the Redeem-
er’s soul, can we see why the kingdoms of the world and their
glory were offered by the tempter. And not until two facts
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are realized—the foreseen slowness of the kingdom’s coming,
and the Saviour’s infinite yearning for its advent, can we
comprehend what armed the tempter with his power.

Having therefore seen that the kingdom was ever with
Christ, that it went with Him when He prayed, was before Him
when He died, that it was ever waiting for embodiment in
parable, let us consider how the divine soul, thus kingdom-
laden, came into temptation. This was the situation :
Earth saw her most majestic guest, the sum of all human
generations, Son of Man and Son of God, placed at the parting
of the ways, with the crowns of the world and the crown of the
kingdom of heaven in His view. All the crowns were as yet
unwon. The temptation lay not in any tendency to choose
between the kingdoms of the world and the kingdom of heaven,
but in making the earthly kingdoms subservient to the advent
of the heavenly. With the reminiscence of creation in His
mind, and the conscious possession of creative power, came
to Christ the conflict between obtaining empire for God, over
man and in man, by the exercise of this power, or by the un-
fathomed submission of the cross. Why should self-sacrifice
under holiest impulses and in highest interests decline the
exercise of creative will ? Bread is drawn from the veins of
earth, from light and air ; if then God turns earth into bread
for common use, why not bring bread from earth for hunger
in the wilderness ? Miracle must begin somewhere ; should
it begin here, with the wild beasts as spectators ? Should the
ministry be ushered in with miracle—in the city, and in
the Father’s house, the heart of the theocracy—by descending
from the temple tower amidst the assembled worshippers ?

Temptation never comes singly, or to one side of our nature
only; we are assailed on the physical, mental and moral sides
of our being. And what is true of men, may in a profounder
sense have been true of the Summary of the race. The
Wrestler in the wilderness, grappling with the giant powers
that have overcome the captains and leaders of mankind, could
not have overcome with the quotation of texts of Scripture.
The recognition of satan and his repulse may stand for the
emergence of the Redeemer’s soul from the eclipse, but surely
cannot record the coming on and course of the darkness. Two
conceptions of appalling sublimity arise from the two great
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deeps of the Saviour’s life : one is the contact of His soul with
the tempter, the other with death. In some way, unexplained
and inconceivable, the tempter had made his voice heard
within; as afterwards death made the suffering of the
Redeemer’s soul the soul of His suffering.

The wilderness was the outward scene of the conflict ; the
conflict itself had the soul for its arena. The view from
the high mountain can only be an accommodation to human
thought of an experience soaring beyond the range of
human realization. We may assume that the creative eye
that had seen our planet and all the worlds start on their
paths through celestial space, and had surveyed the revolving
hngdmm battlefields and cities of the world, still retained
that vision. Jerusalem and Rome, Nineveh and Babylon,
Thebes and Athens, were not new to the eyes that wept on
Olivet. The thrones of India, China and Persia would
flash upon the inner eye ; and all those kingdoms with their
courts, armies, armaments, and cities; with their motley
pageant of races, tribes and kindreds ; marriage processions
and funeral trains, laughter and anguish, chains and sceptres,
hunger and feasting, rags and glory—rolled onward to the
shores of night. Now, could we call the being human who,
holding a commission to redeem the world, Himself a Galilean
peasant, did not sigh for power to overthrow the thrones of
wrong, to break the fetters and empty the prisons, to descend
from a throne of old renown to arrest the ear and eye of the
world, to borrow the flowing tide of social and political
influence—thus as a Saviour to clear a platform for a uni-
versal assault on the soul of man. To all men, especially to
men largely gifted and highly born, two alternative ways
present themselves—to receive from the world its patronage,
or to give to the world sweat and tears and sacrifice. The
captains of our race may, like Cromwell, cradle their country
in their bosom, or, like Napoleon, wade through blood to power.
The kingdoms of the world and their glory were in the offer
of Jesus to an extent that had never tempted the ambition
or the patriotism of any world-conquerer before. The offer
of the crowns of the world and their glory is an attempt to
riso to the height of the Redeemer’s ideals ; whilst it makes the
assault along the lines of national expectation. Christ is but
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asked to work the wonders and accept the sovereignty that
were to distinguish the expected Messiah. This aspect of the
temptation, the need to resist the expectation of His disciples,
and the challenge of His enemies to exercise His power as the
evidence of His claim, ended only with the cross. “ What
sign shewest thou ? "*

Jesus was asked to espouse the broken fortunes and under-
take the leadership of His country. The Israel desired by
His contemporaries was not a penitent, but a militant nation,
not a church of saints but a camp of heroes, led by a crowned
and sworded man of war. A war of independence, the restor-
ation of the dispersion, a rally of Israel in the homeland under
her own Prince-Messiah—this was the national dream. Let it
be remembered that in the temptation, the allurements of
sovereignty flashed across an enthusiasm for the triumph of
the kingdom, divinely ardent. Even a human heart such
as burned in David Brainerd or Henry Martyn, if confronted
with the slow cross on the one hand, and an enterprise launched
upon the tides of power on the other, whilst every thirty years
witnessed the burial of the human world in a universal grave,
would yearn to harness empires to the chariot of salvation.
What then must the foreview of the slowness of sacrifice and
the millenniums of human waste have been to the sublime
Servant whose reigning impulse was the passion of salvation |
Whilst the cross is the measure of what the kingdom was to
the Saviour, the ever recurring parables in illustration of
the absorbing theme, declare how near the kingdom of heaven
lay to His heart, how essential He regarded the grasp of its
genius by His disciples, and how imperfect is the instrument
of human speech to convey the heart of God to the heart of
man.

It was on the last night of His cross-bearing life, whilst
the enthusiasm of the kingdom was consuming His soul, that
the Saviour uttered the startling words, * I have overcome the
world.””? This signifies that since the kingdoms of the world
and the glory of them have been cast behind, Gethsemane and
Calvary lie in the foreground. Consider Christ’s position at
the time when He claims to have overcome the world. Hehas
attained the age of thirty years; He possesses no country house
' John ii. 18, * John xvi. 33.
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in Nazareth, no town house in Jerusalem ; He is of no business
or profession ; Heis neither priest norscribe ; He hasnoseat in
the National Council ; He is rarely, if ever, seen at the tables
of the great ; He has never been accepted by His people as
teacher or prophet; He has initiated no socialist crusade
against capital ; He has never raised His voice or struck a
blow against the political subjugation of His country. Had
Herod or the Roman Emperor glanced into the upper room,
surveyed Jesus of Nazareth amongst the eleven, and heard
Him declare, “ I have overcome the world,”’ he would have
laughed the Speaker to scorn.

When with His last breath Jesus exclaimed ‘‘ It is finished,”’
the cry appeared to close a life of failure. What were the
circumstances ? He had left an insignificant following; one
of the twelve betrayed Him ; the rest forsook Him and
left Him to His fate ; not even waiting to bury His dead body.
The world’s perjurers had sworn His life away ; Pilate, in the
spirit of the world, had delivered Him over to the tender
mercies of cant and hypocrisy ; the flowing tide of the world
was with the priests, the rulers, and the Pharisees.

Read under the bleeding feet of the Saviour on the cross,
before the tomb when Joseph and Nicodemus have laid Him
down with the humanity of the past, and the stony door has
moved into its groove and received the attesting seal, the
words, “I have overcome the world,” seem the saddest,
strangest, emptiest ever uttered.

But on this low level are the foundations of the kingdom
laid. The cross is the throne of the new world ; He who bleeds
upon it is king and law-giver. In absolute obedience and
soul surrender is the divine will accomplished, the divine
heart disclosed, the world vanquished. To Christ the cross is
no accident, no surprise, no disappointment. His life was the
chosen way ; His death the chosen end ; His tomb the chosen
point of departure for ascension into dominion and heaven.
Interpreted by the cross, the kingdom is spiritual in its king,
in its subjects and power. The war of independence against
Jewish ideals, against the prince of this world, against sin and
death, has been fought and won. Thus is the kingdom,
viewed in the light of the temptation and the cross, in aim
and spirit, in the conditions of its foundation, in the character
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of its Sovereign and the sphere of His dominion, the ants-
thesis of the Messsanic state expected by the Jews.

This is the kingdom that vitalizes and suffuses the parables ;
they are the shadow of which this is the soul and substance.
The fact that so many parables were required to interpret and
illustrate the kingdom, proves its newness to Jewish thought
and expectation. The new wine demanded new vessels. The
necessity of explaining the kingdom by analogies demonstrates
its spirituality. Whilst the parables interpret the kingdom,
it in turn supplies the leading principles of parabolic inter-
pretation.

Finally, it remains to ask, What is the relation of the
kingdom to the church? A question so vital to the inter-
pretation of the parables, demands an examination of the
terms and their contexts, where the latter fix the meaning.
As Christ has only twice used the term ecclessa (congregation),
we have no opportunity of considering it in various contexts.
The two instances of its use, however, give us the local and
universal meanings of ecclesia. The injunction, *“ Tell it to the
ecclesia,”’' the local church or congregation, refuses to be
changed into, “ Tell it to the kingdom of heaven.” The
context, moreover, renders the interchange impossible.
Christ’s words, “ Upon this rock I will build my church,’’*
refuse to be transposed into, * Upon this rock I will build the
kingdom of heaven.” The substitution of church (congre-
gation) for kingdom of heaven, will demonstrate that the
terms are neither equivalent nor interchangeable : * Seek ye
first his church and his righteousness ;3 thou art not far from
the church ;4 it is easier for a camel to go through a needle’s
eye than for a rich man to enter into the church ;5 he sent them
forth to preach the church ;® from that time the gospel of the
church is preached, and every man entereth violently into
it ;7 the church is within you ;® the church cometh not with
observation ; except a man be born anew he cannot see the
church ;9 the church suffereth violence and men of violence
take it by force.””** The non-interchangeableness of the terms is

' Matt. xxiii. 17. s Matt. xix. 24. 8 Luke xvii. 20.
* Matt. xvi. 18. ¢ Lukeix. 2. ? Johniii. 3.

s Matt. vi. 33. 7 Luke xvi. 16. o Matt. xi. 12.
4 Mark xii. 34.
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more striking still, if instead of ““ church ’ we read ‘‘ congre-
gation.”

For once Christ has used the term ‘“ church,” He has used
the term “ kingdom ”’ fifty times. This fact in itself can only
mean that the two names stand for two different things. Had
Christ meant the church, it seems strange that for twice he
called the society by that name, He should have a hundred
times named it the kingdom of God or the kingdom of heaven.
Had the terms signified the same thing, or two things practi-
cally equivalent, the preponderating use of one term is
inexplicable. If, moreover, the two terms are not inter-
changeable, we go further, and affirm that they are not
equally smportant. The kingdom of heaven is an infinite, the
church, a finite conception. The kingdom of heaven, or the
kingdom of God, is frequently found in the parables, the church
uever. Were the church the subject, the omission of the
name is at least singular ; but the fact goes to prove that the
church is not the subject. The terms ‘‘ church " and * king-
dom ”’ cannot be interchanged because their contents stand to
each other as whole and part. Yet their identity has been too
often assumed. This assumption has wrought harm in many
ways. Amongst the inevitable results has been the intro-
duction of a vicious principle of interpreting the parables.
Instead of lifting up the church to the level of the kingdom,
the kingdom has been lowered to the level of the church,
where some corporations bearing that name have lost nothing
but Christianity, and retained nothing but the world.

The kingdom of heaven is God’s rule in the soul of man ;
the church (congregation) is a society having for its aim the
furtherance of that rule. * Although religion ought to per-
vade and govern the whole of society, just as the nervous
system pervades and governs the whole human body, yet
religion, for this very reason, needs to be specialised in insti-
tutions of its own, as the brain is specialised and localized
in the human body.”* The brain and the nervous system,
however, both belong to the category of matter, and therefore
differ only functionally. The kingdom and the church, on the
other hand, are not parts of a whole ; the kingdom is a whole
of which the church, ideally conceived, is a part. The church

* Dr. W. Gladden : The Church and the Kingdom.
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is functional, instrumental, a means to an end ; the kingdom
is none of these ; it is to the church what the soul is to the
brain. On the divine side, it is God’s presence, life and reign
in man; on the human side, its root principle is faith, the
condition of divine citizenship, of peace and holiness. Only
in its human embodiment is the kingdom of heaven visible ;
the church on earth is never invisible. Here, the church at
best is a mixed society; the kingdom is holy; for no un-
righteous soul enters its life and rest, and it enters no un-
righteous soul. The kingdom of heaven and the church
can never be co-extensive; for the kingdom was present
when and where there was no church ; and the merely vissble
church may be present where the kingdom is absent. We
pray “ Thy kingdom come,” not that it may come into the
world, but that it may come into men, through faith and
repentance.

Citizenship in the kingdom is a higher standing than
churchmanship ; one means subjection, loyalty, residence in
the Christ-life and government ; the other may have no such
significance. The kingdom of heaven is not an ideal, if by
* ideal " is meant that which has a conceptional existence only.
The kingdom is as real as the will and life, the holiness and
peace of God. The church in its ideal conception is the
kingdom localized ; in its actual state, it is the kingdom in
conflict with the world, or in subjection toit. Whilst therefore
the church has often been, and was ordained to be, the king-
dom’s instrumentality for the permeation of society, not
seldom has the organization bearing that name proved the
chief barrier to the kingdom’s advancement. In few lands is
the Christianity of the New Testament a greater stranger than
in the countries subject to the Roman apostasy. But even
churches claiming to have been reformed, whether under
monarchic rule or the reign of numbers, are sometimes not the
exponents but the opponents of the kingdom of heaven. “I
am disposed to think,” says Dr. A. B. Bruce, ‘‘ that a great
and steadily increasing portion of the moral worth of society
lies outside the church—separated from it not by godlessness,
but rather by exceptionally intense moral earnestness. Many,
in fact, have left the church in order to be Christians.”’*

' The Kingdom of God.
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It cannot be too strongly impressed upon every student of
.the parables that the kingdom of heaven, not the church,
is their theme. The church, indeed, in an indirect and
secondary sense, as the kingdom’s embodiment and instru-
mentality, is present in them; but only as a means to an
end—as a medium for furthering God’s dominion in the soul
of man, until the local and functional disappear in the uni-
versal reign of righteousness and peace. Where God reigns in
the individual, in the congregation, or in the aggregate of
congregations, the kingdom of heaven is present, as daylight is
present in a room, but although daylight filled all the rooms
in the world, the sunlight shed and the sun that sheds it are a
vaster quantity than all the light thus contained. The
kingdom of heaven presupposes the cross, and the cross
presupposes Jesus Christ. The reign of heaven signifies all
that enters the soul through Christ crucified—reconciliation,
forgiveness, sonship, holiness, eternal life. The kingdom’s
being is independent of the church ; its well-being is in and
through the church. As the kingdom of heaven comes, as
souls come under its dominion, they form congregations for
worship, fellowship and instruction; and congregations act
as leavening centres on the social mass ; and as the bread and
wine in the Lord’s Supper show forth Christ’s death without
the fluctuations or the limitations of human language, so the
parables by earthly analogy conceal and unveil the kingdom
of heaven—mysterious, spiritual, here and coming, local and
universal, militant and triumphant.



I

The Kingdom of Heaven a Reign of
Mercy and Salvation






I

THE LOST SHEEP

“ And he spake unto them this parable, saying, What man of you
having a hundred sheep, and having lost one of them, doth not leave the
ninety and nine in the wilderness, and go after that which is lost, until
he find it ? And when he hath found it, he layeth it on his shoulders,
rejoicing. And when he cometh home, he calleth together his friends
and his neighbours, saying unto them, Rejoice with me, for I have
found my sheep which was lost. I say unto you, that even so there
shall be joy in heaven over one sinner that repenteth, more than
over ninety and nine righteous persons, who need no repentance.”

Luxe xv. 3-7.

SURVEYING the Galilean throng, of which Jesus Christ is
centre, we distinguish an inner ring of social outcasts as far
removed from temple and synagogue, from national hope
and religious recognition, as a camp of gipsies from modern
life and civilization. These publicans and sinners, shunned,
scorned and desolate, had at first listened timidly and afar
off to the Saviour’s message. But that message found, drew,
and captivated them. Its amazing tenderness and com-
passion carried their hearts by storm. This prophet knew,
pitied and loved the scorned and excommunicated. They
drew near for they were drawn, they crept closer and closer in
response to His welcome ; they would hang on His lips for ever,
for while they listened, hardness, defiance, bitterness, gave
way to sorrow, longing and hope. In this lowly man they
found an advocate, an interpreter, a refuge.

Outside the circle of the fallen and the desperate hung a
stern company of Scribes and Pharisees, within hearing of the
Saviour’s voice, but out of sympathy with His message. Some
of these men may have invited Him to their tables and intended
to extend their patronage ; but now in their austere eyes He
stands at the bar of legal holiness, convicted of receiving
sinners and eating with them. Surprise, mortification,
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indignation, could no longer seethe in the silence of the heart.
Insulted morality found vent in speech.

It was not strange that men with the antecedents and ideals
of the Pharisees should hold aloof from open transgressors of
the moral law. Feeling predisposed to infection they fled
the infected. Unable to uplift the fallen, they doomed them
to hopeless quarantine. That a man so perfectly human as
Jesus Christ should enter, and manifestly prefer the plague
zone, appeared to them inexplicable. To see a prophet with
Messianic claims, consorting with men unknown to the ranks
of righteousness and without weight in the commonwealth,
puzzled the advocates of legal holiness and theocratic glory.
They expected that a heroic Messiah, foreseen by all the saints,
sung by their sublimest poets, would, with the task before Him
of making Jerusalem the capital of the world, identify Him-
self with the national aspirations, and seek to enter endless
dominion through the gates of the temple. Messiah as a
prophet, they reasoned, would draw just men around His feet ;
as a prince, He would summon station and authority to His
standard. Without the patriotism and righteousness of
Israel He would be a general without an army. Theocratic
hopes and legal holiness could therefore have suffered no greater
shock than Christ’s warm welcome to the abandoned cast-
aways. In giving audience and manifest preference to the
banned and excommunicated, in attending their feasts and
healing their plagues, He forfeited the allegiance of the moral
aristocracy of the nation.

The Scribes and Pharisees passed their vote of No confidence
in ‘“ this man.” Their verdict they expected to fall with
annihilating force. But some men’s slander is an order of
merit, nay, a coronation. A Messiah in the confidence of the
Pharisees would have meant despair for the world. Till the
end of time the indictment “ this man receiveth sinners and
eateth with them,” outshines in the eyes of the heavy-laden
and broken-hearted all the crowns the Saviour wears.

Jesus was patient with the accusers; He knew that they were
thinking of law while He thought of mercy. He saw that men
who expected the advent of a glorified Pharisee could net,
without change of heart, accept a Saviour who would bear
away in death the sin of the world. He met their murmuring
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by opening a door in heaven, so that accusers and accused
might hear the joy-bells ringing there. Joy and sorrow are
the inspiring founts of great poetry; anguish and ecstasy
forsake the levels of prose. With joy before the throne, with
joy uplifting His own soul, the Saviour poured forth the
Father’s heart and His in three parables of joy. The lost sheep,
the lost drachma, and the lost son reveal the holy universe
joyfully opening its doors for the reception of repentant
sinners. They reveal the Pharisees standing without the
heavenly house ; their murmurs rising as a discord through
the harmonies of universal holiness. “ He spake unto them
this parable, saying, What man of you, having a hundred
sheep, and having lost one of them, doth not leave the ninety
and nine in the wilderness, and go after that which is lost,
until he find it ? "

In opposing Christ’s reception of sinners, that is lost men
and women, the Pharisees proclaimed war against an inherent
principle of human nature, redeemed and unredeemed.
Further, they impeached the saviourhood resident in the
divine nature. Human nature in both sexes knows the mean-
ing of loss, of seeking the lost, and rejoicing over the lost and
found. The lost sheep draws the shepherd away from the
ninety and nine ; the woman lighting the lamp and sweeping
the house for the lost drachma, almost forgets the remaining
nine. Thus Scribes and Pharisees in resenting the search
after lost men and women are at war with themselves as men.
They would seek the lost sheep ; their wives and sisters would
sweep the house in search of the lost drachma. The incident
of loss endears and transfigures our possessions. Our lost
youth excels in blessedness and value all that remains of life.
The same law applies to our lost friends. Death reveals the
best in our departed and covers their frailties. The epitaphs
bereavement writes above the dead, if sometimes untrue to
fact are seldom untrue to feeling. Ascending higher, man
through the entrance of sin attains a nearer place in the love
and home of God. His extremity calls forth a more glorious
revelation of the Divine nature, and his return is the cause of
gladness only known to him who has lost and found again.

Thejoy of finding, so deepin human nature, isinfinitely deeper
in the divine. Rejoicing over what was lost more than over
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what was left is common to God and man. The sheep owner
and the woman who lost the drachma are symbols of divine
feeling, but they fail to express the measure of divine grief
and divine joy. Man, in order to be a true parable of God,
must have possessed and lost a partaker of his own nature ; he
must have lost a son. In that case the loss is bereavement,
loss of love and companionship, loss of a sympathizing, compre-
hending other-self, unlike the lifeless coin or mindless sheep.
The sheep and drachma are not lost to love ; and when they
are found it is not bereaved affection that rejoices. The
sheep owner and the woman who lost her drachma are drawn
from common life ; and they serve to express the operation of
human instincts ; ‘but they fail to set forth fatherhood. The
Lost Son is required to supply symbols of God losing and seek-
ing, finding and rejoicing. It is therefore not without reason
that some see in the Lost Sheep and Lost Drachma an intro-
duction to the great drama-parable, which in the terms of
human love and loss, sorrow and joy, reveals the divine
Father.

These three parables vibrate with divine joy. Joy is the
centre round which they move. Man and woman rejoicing
over the recovery of lost treasures and possessions sufficed
to show the inevitableness of human joy ; but none less than
man on the high plane of bereaved fatherly affection could
symbolize the joy of God hailing, receiving, coming forth with
pardon and oblivion. ‘‘ This man receiveth sinners and
eateth with them,” seemed to the accusers a burning indict-
ment ; but it utterly fails to express the facts. This man
seeks, yearns, finds, loves, rejoices over returning sinners. He
rejoices to be received into their broken hearts, where He
spreads the joyous supper of salvation.

Christ was condemned for receiving lost men and women.
Because they were lost He received them ; this was His defence.
Indeed, had they not been lost, He could not have received
them as a Saviour receives. What the lost sheep was to the
sheep-owning shepherd, what the drachma was to her who
lost it, that and infinitely more was each lost sinner to the
Saviour. He has property in us; He has made, He has
loved, He has redeemed us. He bewails our empty chair in
the Father’s house, our vacant station at the cross, our
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empty place in the kingdom of heaven. The shepherd feel-
ing his loss and pursuing the lost, is Jesus entering our orphan
world, and finding out the publicans and sinners.

There are shepherds whose own the sheep are not ; this is
an owner. His are the hundred sheep. In them he has
invested his all ; for them he lives ; with them he spends his
days and nights. He leaves friends and home to lead the
flock into safe retreats and green pastures.

One morning he discovers a vacant place in the flock which
he counts and names. Part of his possession is gone. A new
feeling comes over him. He is poorer. He thinks of his
sheep’s aimless wandering. In the eye of imagination it is
lost in the jungle, caught in the thicket, or falls over the
precipice. The sheep is lost; for it has slipped out of its
owner’s possession and protection. Far from its owner and
shepherd, and exposed to mortal peril, it is dead to the owner
and the flock. That is the symbol; the taxgatherers and
sinners are the reality. They have escaped from the law’s
enclosing fold ; they are deaf to the call of the law and the
prophets ; to temple and synagogue they are lost. From the
rod and staff of Israel’s Shepherd they have wandered afar.
They are hungry, diseased and desolate. But unlike the lost
sheep, they are conscious that they are lost.

The shepherd-owner leaves his flock in the wﬂdemess—
in the pasture whither he had led them, and where he dis-
covered his loss. At this point the ninety and nine are of no
immediate concern. We must centre undivided interest on the
shepherd owner going after ** that which is lost until he find it.”
Whether at sunset he closed the door of the fold, or at dawn
left the grazing sheep, we see him sad, earnest, determined
plunge into distance. If ever he and his lost sheep meet again
the initiative must be his ; he must go after. His thought,
purpose and will go forth in one direction. He never owns
to himself that the sheep is dead ; to him it is still living and
worth the toil of search. It is lost, but he will seek until
he finds it. He broils in the sun and freezes in the night ; his
sandals wear to shreds; his wallet is almost empty; he
crosses the paths of the wolf and the lion ; still he will not
return without the sheep he had lost. Jesus Christ’s career
from the throne to the cross lies enclosed in the words, ‘‘ going
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after that which is lost.” If the Pharisees had read deeper,
they would have seen, instead of a meeting with sinners, a
search, a quest, an over-taking of the lost. ‘‘ He goeth after
that which is lost.” This unbeginning love of God went after
man before the cross.

The shepherd-owner, knowing every sheep track and moun-
tain path, came to the pit where the lost sheep lay. Wanderer
and finder are far from the fold ; but the shepherd will not
pitch his tent in the distance. He is there solely because he
is a saviour. Bending over the sheep, he exemplifies Jesus
receiving sinners and eating with them. In the eyes of the
Pharisees the atmosphere of sin seemed congenial to Christ.
Whereas uplifting from the pit, putting sin away, expelling by
blood its virus, were His passion and mission. ‘‘ When he hath
found it he layeth it on his shoulders rejoicing,” is a picture
of infinite tenderness. The absence of impatience and irri-
tation on the shepherd’s part, the silent joy with which the
wanderer is laid on his shoulders, tell at once of the outward
grace and inward joy with which Jesus receives sinners. No
harsh word, no chilling glance, no memory of past years, of
life in the far country. His ocean heart swallows up the
sinner’s past. Sinners deep in the pit of guilt may look up ;
the face that bends over them has tears for their distress, but
no frowns for their wandering.

The lost one is exhausted, perhaps grievously wounded ;
certainly exposed and undone. The shepherd must descend to
its level. Will it suffice to stand beside the pit and cry,
“ Arise and follow me,” or go before and say * This is the
way ”? Had a teacher without the uplifting, transporting
power of Jesus Christ, stood amongst the tax collectors and
sinners, and called them forth from the pit of their past, he
would have augmented their despair. They were unable
to take the first step Godward, and so was the world. The
sinner is forever lost unless divine compassion follow him to
the pit where he lies. Although he knew his way home, that
knowledge is not power. He must be lifted from his degra-
dation and laid on the shoulders of Him who taketh away the
sin of the world.

The shepherd in his joy could not share with another the
blessedness of the burden : * he layeth it on his own shoulders.”
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In the universe one only could find the lost, and one only could
carry it into the kingdom of God. In God’s salvation, Jesus
Christ is all or nothing ; none may stand with Him under the
burden of the soul and its sin. It is after the sheep has been
brought home that joy seeks other hearts to feel and other
tongues to utter it.

As the lost sheep lay separate and alone before the sinner’s
inward eye, each far-travelled heart would say, “ That is I.”
They had felt the infinite ice-fields between them and the
national shepherds and national fold. What amazed them
was the discovery that they were missed ; that they were
regarded still as an integral part of the flock ; and that divine
love, far from spurning, had been calling and seeking them.
They had now an explanation of the inward drawing towards
Christ, who had been arresting and uplifting them, though they
knew it not. They came into the secret of the Saviour’s
joy as He screened them from temple and synagogue. Watch-
ing the shepherd’s steps, they, as plague-stricken men forget
their quarantine, forget the presence of accusing Scribe and
Pharisee. When the shepherd laid the sheep on his shoulders,
when he turned homeward his face, they felt that holiness
was touching, uplifting, and bearing them away from con-
demnation. The burdened shepherd’s gladness proved to them
and to men in all after time that religious guides have oftener
obscured than revealed God to the human mind. What the
Son of God bore on His shoulders, Pharisee and Scribe—
the national shepherds—had trampled in the dust.

How the publicans and sinners, the torn and bleeding lost
sheep who had crept so near, must have blessed the murmuring
that led the Shepherd-Saviour to spread such a feast of love!
With what amazed delight must Jesus’ words have met their
straining ear | Think of those parched and blighted hearts
drinking from the head waters of salvation !

“ When he cometh home he calleth together his friends
and his neighbours, saying unto them, Rejoice with me, for
I have found my sheeep which was lost.” His heart, full of
joy whilst bearing the sheep, now overflows. As burden-
bearer he hungered for kindred hearts to share his joy ; but he
had no friends and neighbours nearer than home ; and Christ
had none nearer than heaven. The apostles were present :
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but we are not certain that they had yet overcome the popular
aversion to tax gatherers and excommunicated sinners. Men
to whom the Pharisees had seemed pillars of the Messianic
state, could not easily realize that sinners, excommunicated by
claimants of the prophetic succession, should be dear to God.

The Western mind cannot fully enter into the shepherd’s
joy. The Arab and his horse are comrades; the Eastern
shepherd and his sheep personal friends. Man, left alone with
the merciless desolations of nature, goes out in sympathetic
affection to creatures who, like himself, sleep and wake, suffer
and rejoice, know weariness and rest. He is conscious of
being left in trust ; the defender and providence of his flock.
They know and trust him, their welfare and happiness are
entwined with his own. A common experience of cold and
heat, of darkness and dawn, peril and suffering, unites shepherd
and sheep. A common enemy crowns their unity. When
the lion and the bear “ took a lamb out of the flock,” David
“ smote him and slew him.” Jacob, reviewing his pastoral
life, declares, * In the day the drought consumed me, and the
frost by night; and my sleep departed from mine eyes.”
Of the good shepherd the Saviour says, “ When he putteth
forth his own sheep, he goeth before them, and the sheep
follow him ; for they know his voice. The good shepherd
giveth his life for the sheep.”

These passages prove that the shepherd ideal remained as
high in the time of our Lord as it had been in the days of Jacob
and David. Innocent creatures living under the shepherd’s
eye, dependent upon his care and chivalry, his companions
day and night, grow upon him. Contrasted with dumb,
contemptuous nature, they are fellow citizens of the silences
and the mysteries. To the good shepherd the twenty-third
Psalm was vastly more than to another ; and when the man
who would have given his life for the sheep brought the
wanderer home, his own joy and the gladness of friends were
deep ; for it was not the recovery of a possession, but of an
object of attachment, a living companion in loneliness and
silence, a sharer of the pleasures and perils of physical life.
Had the shepherd’s house filled with friends and neighbours
dominated by our Western unwillingness to make friends of
creatures outside the human family, he would have found his
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joy freezing on heart and lip. But the Oriental shepherd’s
dwelling, filled with shepherds and sheep-owners who had lost
and found, was a living symbol of heaven.

Each of the three joy-parables depicts a home-scene, and
has for centre a human hearth. The sheep-owner * cometh
home ** with his sheep; the woman calls her friends and
neighbours to the house where the coin was lost and found ; it
is in the house that the elder son hears music and dancing.
What scorn Scribes and Pharisees threw into the word
“ sinners.” Referring to Christ as “ this man *’ they almost
apologize for the allusion. Their unconcealed contempt finds
a crushing rebuke in Christ’s words, “ I say unto you.” * Let
us not in this ‘I say unto you’ miss a slight yet majestic
intimation of the dignity of his person.’’*

Joy in heaven over penitent sinners is here represented as
future; “ for not yet,” says Trench, ‘“ had He risen and
ascended, bringing with Him His rescued and redeemed.” But
heaven must know when and where repentance occurs on earth ;
the nature of joy demands instant and not deferred ex-
pression. It is better to give the future the signification,
‘ henceforth there shall be joy in heaven over one sinner that
repenteth, more than over ninety and nine righteous persons
which (seemingly) need no repentance” to enter the kingdom
of heaven. That is to say, repentance will be the distinctive
mark of the kingdom of heaven when the Reedemer has
ascended, and the Holy Spirit come into office and power.
Joy is placed in the future, while repentance, its cause, is
present—"‘ one sinner that repenteth.” After the ascension,
repentance assumed first rank in doctrine and experience :
“ Him did God exalt with His right hand to give repentance
to Israel.”* “ Repentance and remission of sins *’ consti-
tuted the burden of apostolic preaching. Joy arose in heaven
on the day when penitence drew near to hear Him, and will
arise as often and as long as the lost and the penitent enter the
kingdom of heaven. The shepherd’s gladness began the
moment he found his sheep. His friends and neighbours were
not then present to rejoice with him ; but the ransomed family
of God are ever in the Father’s house, and their joy is ‘over
the act of repentance, the beginning and condition of salvation.

! Trench. * Acts v. 31.
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The declaration, ‘‘ there shall be joy in heaven,” opens the
invisible, highest world. More than any other saying of our
Lord it reveals the inner home life of heaven. Christ’s
references to the heavenly life are generally indirect ; thisis a
direct, literal manifestation of life in the presence of God. It
is indeed a glorious gospel from which we learn that not only
the events of our earth, but the conditions and revolutions
of a single human soul, supply the theme of heavenly songs.

Who are the ninety and nine righteous persons which need
no repentance ? This question leads us to ask, Who were
Christ’s hearers? The parable, whatever its wider ends,
was meant in the first place for local application. Besides
Christ’s recognized disciples and the curious crowd, collectors
of customs and notorious sinners, Pharisees and Scribes helped
to swell the mighty throng. The tax-gatherers and sinners
came to hear the heart-reading prophet ; the leaders of legalism
were surprised and affronted at their gracious welcome. It is
clear that in the first of these classes Christ saw repenting
sinners. They were the lost sheep and lost coin found, the
lost and dead son coming to life again. It is obvious that the
sheep-owner seeking his sheep, the woman sweeping the house
to find the lost coin, and the father running to meet his lost
son, are a threefold embodiment of redeeming love, of God
in Christ. The third party, the Scribes and Pharisees, whose
hostile criticism called forth the parable, must be the righteous
persons which need no repentance. If not, the Scribes and
Pharisees have no place in the teaching of the parable which
we learn “ He spake unto them.” The Pharisees could hardly
fail to recognize themselves in the * ninety and nine righteous
persons, which need no repentance.” When they applied the
name ‘““ sinners "’ to a class of Christ’s hearers, they assumed
for themselves the antithetic term * righteous.” If Christ
had issued an invitation to the “ righteous,” they would have
unanimously responded. On the contrary, an invitation to
‘“ sinners,”’ would have been passed on to the lost sheep beyond
the fold of Israel. Christ’s word, * righteous” should there-
fore be read in the light of its context. The Pharisees view
the sinners and themselves in their respective relations to the
law. The ‘‘ sinners ”’ are sinners because they have broken
the law ; the accusers, like the ruler, have observed all these
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things from their youth ; and are therefore righteous from the
legal point of view. Jesus defending His reception of sinners,
who knew and sorrowed over their sin, takes the ground He
occupied when He said, “ I came not to call the righteous,
but sinners.” The Pharisees had asked, ‘“ Why eateth your
Master with the publicans and sinners? ”’ Christ replied,
“ They that are whole have no need of a physician, but they
that are sick.” The “sick” in this place are the publicans
and sinners; sick souls conscious of their sickness; sinners
in God’s sight and in their own. ‘‘ They that are whole *’ are
the ‘ righteous " of our parable. The assumption that by the
term “ righteous ”’ Jesus meant Aoly, has caused a long search
to find men who ‘‘ need no repentance.” Men have discerned
a reference to those who have already repented, to the
ransomed in heaven, to angels unfallen ; but the parable was
primarily a living word for living circumstances. Sinners
forgiven, saints in glory, angels unfallen were not prominent
in that historic throng. But two classes whom public opinion
had agreed to label “ the righteous "’ and ‘‘ the sinners "’ were
present. In these two classes, what they seemed and what
they were, lie the terms of interpretation.

Jesus who spoke of the Jewish nation as ‘‘ the lost sheep
of the house of Israel,”’ could not have regarded any part of
that nation as having no need of repentance. He who was
named Jesus because He should ‘‘ save His people from their
sins,” who was * exalted a Prince and a Saviour to give
repentance unto Israel,”” was not wanted by men who in their
own opinion were #nof sinners.

The Pharisees were conscious of outward conformity to the
law. They could not charge themselves nor could the law
charge them with positive transgression of its precepts.
“ As touching the righteousness which is in the law,” they, like
Saul of Tarsus, “ were found blameless ”’; they had “a
righteousness of their own, that which is of the law "’ ; which
Paul contrasts with the “ righteousness which i of God by
faith.””? The righteousness of the law receives concrete
expression in the Elder Son : “ He was angry and would not go
in. He answered and said to his father, Lo, these many years
do I serve thee, and I never transgressed a commandment of

¢ Matt. x. 6. * Phil. iil. o.
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thine ; and yet thou never gavest me a kid that I migkt make
merry with my friends ; but when this thy son came, which
hath devoured thy living with harlots, thou killedst for him the
fatted calf.” This man is not merely one of the Pharisees ;
he is Pharisassm siself. He is the orthodox Pharisee; the
self-made saint. He has never transgressed any of the com-
mandments ; and where there is no transgression there is no
need of repentance. Whilst claiming to have kept his father’s
commandments, he is in the very act of rebellion : * he would
not go in.” He condemns his penitent, forgiven brother ; he
arraigns the father for receiving him; he justifies himself.
This is the spirit that sat in judgment on the merciful Saviour
when He received sinners; this is the ‘ righteousness”
that “ needs no repentance.”
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THE LOST DRACHMA

“ Or what woman having ten pieces of silver, if she lose one piece,
doth not light a lamp, and sweep the house, and seek diligently until
she find it ? And when she hath found it, she calleth together her
friends and neighbours, saying, Rejoice with me, for I have found the
piece which I had lost. Even so I say unto you, there is joy in the
presence of the angels of God over one sinner that repenteth.”

LukE xv. 8-10.

IF we assume that this parable, like that of the Lost Sheep,
is addressed to Scribes and Pharisees, we are haunted by a
sense of repetition, and search in vain for a distinctive message.
We feel that the two parables convey the same instruction.
This fact in itself should lead us to ask ourselves, Are we
pursuing the true line of exegesis ? Standing between the Lost
Sheep and the Lost Son, the Lost Drachma must be more than
reflected light ; it must be a new window opened in heaven.
Even Olshausen, prince of interpreters, finds our parable
‘“ obscure.” ‘I cannot persuade myself,” he observes, * that
it contributes no new feature to the general picture which the
three similitudes hold forth, and that consequently the
contrast between the yw» and the dvfpwmos, and the 8éxa
and éxardv is merely accidental.”

If the words, ‘‘ He spake unto them this parable " are taken
in their obvious sense, ‘‘ this ”” must refer to the Lost Sheep, as
addressed to Scribes and Pharisees. If, on the other hand,
“ this "’ is made to cover the whole three parables, then the
threefold portraiture must be treated as one parable ; or
the Lost Sheep and the Lost Drachma must be regarded as
introductory to the Lost Son. But this is inadmissible ; and
the interpretation that creates such an exigency is open to
suspicion. If, however, we limit the application of * this
parable "’ to the Lost Sheep, what of the Lost Drachma and the
Lost Son? Were not these also addressed to the Pharisees?
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Let it here be said that it is a questionable exegesis which sees
in any one of the three parables an appeal to one class and the
pursuit of a single purpose. If we confine our view to the
apologetic aspect, we recognize what is perhaps the dominant
purpose ; but we overlook the revelatson and the message with
which these glorious parables are freighted. The Lost Sheep,
for instance, is so far apologetic that it vindicates the Saviour’s
conduct in receiving sinners; but it goes much further; it
carries the war into the assailants’ camp; charges the lines of
self-righteousness, showing that the censorious legalists fight
against love and mercy as they live and reign in God.

In the elder son Pharisaism is condensed into one person-
ality. He who runs may read in that legalist a compendium
of self-righteousness. But the elder son is not the heart of
the parable ; not the part that made penitents glad on that
day, and has made them glad ever since. The accusing Phari-
sees might trace the analogy between the lost son and publicans
and sinners; but the publicans and sinners discovered the
lost son within their own hearts.

The Lost Drachma, while closely related to the Lost Sheep,
and the Lost Son, must be regarded as bearing its own dis-
tinctive message. It is first a call and then a defence. The
operation of human instincts condemns Pharisaism and inter-
prets God. We may safely assume that there was an element
in the human throng which the parable of the Lost Sheep did
not cover. The shepherd seeking his sheep revealed God in
Christ coming after man whom He had lost. But it is a feature
of deep soul concern, to doubt its right to the acceptance of a
general invitation. The deeper the lamp is lowered into the
sink of the penitent heart, the more is that heart impressed
with the exceptional enormity of its guilt. Such souls require
to be called by name.

The question, ‘“ What man of you ? ” was a direct appeal
to the Pharisees and in a wider sense to the multitude. The
words, “ What woman ? "’ convey an indirect appeal to
penitent women amongst the  sinners.”” Had the parable
been addressed to the Pharisees, who exclusively belonged
to the male sex, abundant illustrations could have been drawn
from the lives of men. That a women is placed in the centre
of the parable points rather to the encouragement of the
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assailed than the conviction of the assailants. Had the com-
plex throng been entirely composed of men, the interpreter
must with Olshausen have felt the obscurity of this parable.
But when the inward eye falls on female penitents among the

* sinners,” light arrives. When we begin to reconstruct the
crowds amongst whom Jesus spent the days and hours of His
ministry, we are inclined to compose them of men. The
itinerating company of Christ and His disciples seems not to
accord with the secluded habits of Oriental women. And then
the twelve and the seventy were men. Woman, because she
was woman, would remain in the background. It is when the
Saviour has breathed His last we learn that female disciples
had followed Him from Galilee. We knew that mothers came
to invoke His blessing on their infants, and might in the absence
of proof have inferred that women would seek His presence
when God’s hand lay heavy on their souls. Accordingly we
find ‘‘ women and children ” in the great multitude of five
thousand men which ‘‘ followed him on foot out of the cities.”*
A “ sinner,” moved by love and sorrow, finds her way to the
Saviour’s feet in the house of Simon the Pharisee. Had this
been the first woman “ sinner "’ to venture into His presence,
she would not have been the last. Her merciful reception,
her triumphant vindication, her charter of peace sealed with-
out and within, must have encouraged others to seek the
presence of the Forgiver and Healer. The parable of the
Debtors serves to illustrate the situation out of which that
of the Lost Drachma appears to have arisen. In both cases
it is an offence to Pharisaism that Christ receives sinners ; on
both occasions Christ utters a parable in defence; each
apology is an invitation to assailed penitence. The * sinner ”’
in Simon’s house could not mistake the debtor who owed
five hundred pence, nor fail to recognize her own position in the
debtor’s inability to pay. The * sinner ” is at the heart of
both parables. While the woman was the great debtor
greatly forgiven, it is not meant that Simon also was forgiven.
The contrast, addressed to his judgment, lies beyond his ex-
perience. He has never come to the point of having nothing
to pay.

So the Lost Drachma presents a picture in which the

* Matt. xiv. 21.
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acewsed and not the accusers occupy the primary place. It
is true that the Lost Sheep and the Lost Drachma contain in
common the words, “I say unto you.” If the first were
addressed to the Pharisees, the second would also seem to be
addressed to them ; but the flowing tide of penitents was to the
Saviour of infinitely greater moment than the cavilling of the
Pharisees. The sinners continually arriving, and the Phari-
sees venting affronted indignation were concurrent events;
and we might reasonably assume that if Christ spoke in
parables, the broken-hearted would have the foremost place
in them. The anticipation is justified. In the threefold
picture there is much more of the Lost Sheep, the Lost Drachma
and the Lost Son than of the Pharisees.

Woman in Luke’s Gospel receives significant recognition.
Therefore a parable appealing to women, and interpreting
the Divine heart by their own, might be expected in this
evangelist. His hand has drawn the scene in Simon’s house,
and reported the parable that has so many points of contact
with the Lost Drachma.

The introduction of the drachma instead of a coin in common
use cannot be accidental. Had we met it in other places in
the Gospels it could not have attracted special notice here.
But considering that in the New Testament it is found here
only, we are led to ask, Is its presence in this parable without
significance ? If a man had been represented as losing a
coin, would the drachma have been the coin selected 7 Had
a merchant lost a coin in his shop, would he have been said
to lose a drachma ? One thing seems certain, that a coin not
in common currency could not have been so highly prized
for its commercial value.

Interpreters often seize a suggestive aspect of the coin
carrying the imperial image into the dust. As Trench points
out, the drachma bore no such image. ‘‘ It must not be left
out of sight,” he observes, “ that the Greek drachma, the coin
particularly named, had not, like the Latin denarius, the
emperor’s image and superscription upon it, but commonly
some device, as of an owl, a tortoise, or a head of Pallas.”

It is often assumed that the ten drachmas indicate the
amount of the woman’s possession, but this would be like
expressing an English woman’s fortune in American dollars.
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If the interpretation is assisted by whatever proves the
woman'’s poverty, this view has its merit. While, however,
the diligence of search can thus be understood, the inevitable
joy is less apparent. A woman will more deplore the loss of
a jewel worn by her mother and grandmother, than its
equivalent in current money. It is not obvious that the
woman was selected because of her poverty. A descent in
numbers is not a descent in values. As the lost son was
more to his father than the drachma to the woman, so the
drachma may have been more to its owner than the sheep to
the shepherd. The drachma points not to a pecuniary loss,
but to the disappearance of an ornament. The woman
losing her drachma appears to allude to the custom of women
wearing coins as jewels. In Palestine women at the present
day may be seen wearing coins on their temples.! If the
parable refers to this custom, we have a simple explanation
of the small number of coins. Coins worn on brow or temple
would be more readily lost than from the purse. Viewed thus,
the drachma is not one of ten pieces of silver, recently acquired
and soon to be exchanged for food or raiment. As an orna-
ment, perhaps an heirloom, it is surrounded by purer, higher
associations. Of these vanity is the lowest. Passing through
the mint of feeling, hallowed by memory and imagination, it
is stamped with more than an emperor’s image, transmuted
into higher metal than silver or gold. Worn on the brow,
its loss would soon proclaim itself to female friends and
neighbours.

As home is the place where an Eastern woman’s life is
mostly spent, she lights the lamp and sweeps the house, judg-
ing that the coin was most likely lost there. Much signifi-
cance has been read into lighting the lamp and sweeping the
house. The actions are temptingly suggestive; and they
may be used by the preacher to illustrate spiritual truth ; but
since they are means to an end, they must be held in sub-
ordination to that end. In the interests of interpretation it is
far more important to know that the drachma was lost in the

* * They *’ (women of Nazareth) ‘* differ, however, in their headdress,
carrying on each side of the face a rouleau of silver coins fastened to a
sort of pad which is fitted to the head. Doubtless it was to coins worn

in this fashion that our Lord alludes in the parable of the Lost Piece
of Silver.”’—Tristram.
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house, sought in the house, and found in the house. It was
a revelation to the outcasts ; they were not forgotten ; they
were precious even in the dust.

Have we not in this group of parables a three-fold measure
of moral distance. The sheep strays from the national fold ;
the coin is separated from its living wearer, in the house—
the theocracy ; the son is lost in a distant land, measured from
the meridian of home. Seen in this light the Lost Sheep and
Lost Drachma present sin according to human computation ;
the Lost Son according to the Divine. Thesheep waslost in the
land of the fold, the coin in the house of Israel. In either case
the truth implied was not far to seek—the possibility of
recovery and reinstatement. If it is right to assume that a
woman is introduced in order to appeal to women in the crowd,
we may well think of what that hour of revelation meant to
those women. They were in the dust, hidden, down-trodden ;
like the coin, they had fallen from the light of the brow into
the darkness ; they saw the nine coins shining on the brow of
religion, but the lost jewel had left a vacant space ; they were
still of account to the owner and wearer. They were in the
house ; they were the daughters of Abraham. The new lamp
was lighting the old house from floor to roof ; mercy had
girt herself to find, to uplift, to restore.

In the woman who lights the lamp, some see the Church,
others the Holy Spirit. They feel that some deep reason
underlies the introduction of a woman between the shepherd
and the bereaved father. Doubtless: but should the
determining reason for the change of sex be sought in the seeker
or the lost ? If it be admitted that the sheep, the drachma
and the younger son represent the lost sinner, why should not
the shepherd, the woman and the father signify God in Christ
seeking His own ? It is hard to see how the woman could
signify the church, which at the time our parable was spoken
had no existence; and we cannot believe that Christ would
illustrate the spiritual by the unknown. It is freely granted
that the parable extends beyond the occasion of its utterance ;
but it was intended in the first place for its first hearers;
and to them the woman could not have set forth the church.
The search on earth and the joy in heaven were in progress
while Christ was speaking ; but was the church then lighting
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the lamp and sweeping the house ? Against the opinion that
the woman may signify the Holy Spirit, the objection is not
so strong. Still it is not clear that Christ’s hearers—even the
apostles—could have discerned the ministry of the Spirit in
the action of the woman. Was the doctrine of the Trinity
sufficiently developed to be advanced in an appeal to publicans
and sinners ?  Further, the shepherd and the woman are not
types of persons, but illustrations of divine love in its oper-
ations. Not the question who the figures are, but what
they do, chiefly concerns us. The sheep and the drachma are
certainly typical of persons. When we come to the lost son
we meet parabolic types; the father representing God, the
younger son the penitent publicans and sinners, the elder the
Pharisees. To find in the woman a reference to the feminine
element in the Divine nature, would introduce a speculative
subtlety foreign to the parable.

The woman lighting the lamp in the windowless house,
seizing the besom and sweeping into every corner, her shadow
flung on wall and floor—the obscuring dust darkening the air—
is probably a life-picture drawn from some home in Nazareth.
The drachma gleaming from the dust, its eager seizure, the
finder’s delight, the festive scene when friends and neighbours
hasten to share her joy, are the scenes upon which heart and
mind maust fix their eyes. The woman in her joy exclaims,
““ I have found the drachma which I had lost *’ ; the shepherd,
“my sheep which was lost.” In the sheep’s straying, the
shepherd-owner had no part; the woman, on the contrary,
as the wearer of the coin, was the unconscious cause of its
loss. The use of the instead of my before drachma cannot
mean that the woman never possessed it. The finder was the
loser in that sense in which only divine love can lose and find.
Perhaps in ““the drachma ** we may see intensity of feeling,
as if forgetting the remaining coins. Here, as in the other
two parables of this group, is no accusing word against
repenting sinners.

The house filled with women rejoicing in their friend’s
delight is the picture of the angels of the presence sharing
the infinite joy of God. View the little silver coin. Is it for
this that the house rings with rejoicing ? To appraise the
coin you must survey it from its owner’s point of view ; you
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must stand in the inner experience of losing and finding that
which was lost. There is no reference to “ righteous persons
which need no repentance ”’ ; for the parable fixes attention on
penitents in their relation to God. The joyful finder in the
midst of her rejoicing friends, the angels in God’s presence
witnessing His joy over one sinner that repenteth, must have
sounded in the ears of the Pharisees as the music and dancing
sounded in the ears of the elder son.

We can picture the Saviour turning from the Pharisees
to the *“ sinners.” The address is not * which of you women,"”
although that is its meaning ; but “ which woman having ten
drachmas.” The coins may have gleamed from many a brow
in the audience. Memory would recall instances of loss and
search, of merry-making over the found. A new day dawned
over the outcast and despised when they discovered that God
was not the antitype but the antithesis of the Pharisees ; that
their human feelings were interpreters of Him who has a place
in His heart for the lost and a place in His home for the found.



I
THE LOST SON

*“ And he said, A certain man had two sons ; and the younger of them
said to his father, Father give me the portion of thy substance that
falleth to me. And he divided unto them his living. And not many
days after the younger son gathered all together, and took his journey
into a far country; and there he wasted his substance with riotous
living. And when he had spent all, there arose a mighty famine in
that country ; and he began to be in want. And he went and joined
himself to one of the citizens of that country ; and he sent him into his
fields to feed swine. And he would fain have been filled with the husks
that the swine did eat ; and no man gave unto him. But when he came
to himself he said, How many hired servants of my father’s have bread
enough and to spare, and I perish here with hunger | I will arise and go
to my father, and will say unto him, Father, I have sinned against
heaven, and in thy sight ; I am no more worthy to be called thy son ;
make me as one of thy hired servants. And he arose and came to his
father. But while he was yet afar off, his father saw him, and was
moved with compassion, and ran, and fell on his neck, and kissed him.
And the son said unto him, Father, I have sinned against heaven and in
thy sight ; I am no more worthy to be called thy son. But the father
said to his servants, Bring forth quickly the best robe, and put it on
him ; and put a ring on his hand, and shoes on his feet ; and bring the
fatted calf and kill it, and let us eat and make merry ; for this my son
was dead, and is alive again ;- he was lost, and is found. And they
began to be merry. Now his elder son was in the field, and as he came
and drew nigh to the house, he heard music and dancing. And he
called to him one of the servants, and inquired what these things might
be. And he said unto him, Thy brother is come ; and thy father hath
killed the fatted calf, because he hath received him safe and sound.
But he was angry, and would not go in ; and his father came out and
entreated him. But he answered and said to his father, Lo, these many
years do I serve thee, and I never transgressed a commandment of thine,
and yet thou never gavest me a kid, that I might make merry with my
friends ; but when this thy son came, who hath devoured thy living with
harlots, thou killedst for him the fatted calf. And he said unto him,
Son, thou art ever with me, and all that is mine is thine. But it was
meet to make merry and be glad ; for this thy brother was dead, and
is alive again ; and was lost, and is found.”—LUKE xv. 11-32.

SoME have found in this great parable a drama of the world,
wherein the two sons stand for the two broad divisions of men,
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Jew and Gentile. But it is a drama of home, and that home is
the Jewish nation. The circumstance that drew it forth
renders this conclusion abundantly clear : *“ All the publicans
and sinners were drawing near unto him to hear him. And
both the Pharisees and the Scribes murmured, saying, This
man receiveth sinners and eateth with them.” Therefore
before the two sons, the Pharisee and the publican, Jesus holds
the mirror.

The Jewish mind had been long familiar with the conception of
the nation as a family living under the same roof with Jehovah.
This conception found expression in the temple—the Father’s
house, where God gathered round its altar-hearth the spiritual
household of Israel. “ My Father’s house ** was the language
of Jesus when He described the temple, and *“ my father’s
house ” is the vision of the lost son’s heart when he remembers
home.

The holy land was the divine Father’s farm, a farm on
which the family of Israel were to plough and delve, sow and
reap; and the toil and repose, failure and triumph—all the
appointments of Jewish life—led up to God, whose presence
created home, and whose service was man’s supreme
reward.

Palestine was temple land ; the earliest sheaves of harvest,
the first-born amongst the flocks and herds, were claimed for the
household of the Father-King. This was the field from which
the elder son returned at night, after his long legal day; the
field the younger son, the publican, had left to collect the
conqueror’s tax and squander the resource of his
birthright.

Thus, a Jewish family composed of a father and two sons,
with a distant background of servants, affords to set forth the
home story of Israel, sadly rent in sunder on the human side,
but linked by enduring ties to its almighty Head. Thus we
enter by an ancient door, long disused, the throne room in the
palace of the gospel.

Till the closing scene of the parable, the younger son alone
occupies the stage, just as the lamp of history is turned on the
sheep and the coin that were lost. The elder son, the folded
flock, and the nine silver coins safe in their owner’s keeping,
set forth the Pharisees, the priests and the scribes, who in the
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public eye and in their own appeared to have kept their
exalted rank in the family of God. The downward steps of the
spendthrift are traced in living lines; the squanderer is
placed in the Aue and cry for identification with the publican
and sinner.

Although the younger son represents the lapsed excom-
municated element in Jewish society, and although his return
and welcome is our Lord’s reception of publicans and sinners,
yet by implication he is infinitely more than the type of a class
in Jewish life. His course from the father’s threshold to the
far country is the career and history of universal man. Heis
Adam bidding farewell to his innocence ; he is the last born,
the ever new generation of our race, migrating from the high
level of childhood, where around our mother’s knee God
gives us all our morning in paradise. The silent father grant-
ing the request that desolates home and breaks his heart,
affords a view of God that Christ alone could give ; and has
its companion scene in heaven when the Father saw His Son
go forth to Gethsemane and Calvary.

Under the demand, “ Father, give me the portion of thy
substance that falleth to me,"” lies concealed the fountain head
of all apostasy. It is the human heart forgetting to include
God amongst its treasures. When a son ignores his parents,
his brothers and sisters, the endearing memories, the sacred
climate of home, when he thinks only of his share of the estate
or business, he has fallen from the life of filial religion.
When our fortune can be separated from God, can be bought
or sold, lost or found, when it is health, income, business,
social station, the leisure and the enchantments of life, when
we have severed its divine connections and excluded God from
its administration, then we also are apostates from the home
law and home life of God.

The prodigal lingers on the scene of home after he has
emigrated in heart. Between the division of the estate and
his departure he is a man of action, gathering together his
share of flock and herd in order to convert them into gold or
precious gem. Outwardly, his journey has yet to begin;
inwardly, he has passed several milestones on the highway of
apostasy. To the boy, home was all the world ; there, his
young heart found its rest. His father’s presence was his
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fortress, his father’s love his wealth, his father’s wish his law.
But home became a prison, the servants spies, the father a
brake on his glowing wheels. He bemoaned himself as a
prisoner, longed for majority, began to reckon his fortune, and
plan ways to possession. His dreams were of escape, of beauty
and revelry. Once free he would be lord of himself, he would
command his slaves and beam on troops of friends. At
length the heart’s mutiny clothed itself in speech: ‘‘ Give me
the portion of thy substance that falleth to me.” The inward
revolt leaped into objective shape.

He would be master of his course ; so he stood to the wheel.
And now he has deposed God and vaulted into the throne. A
glance down the inventory of his fortune shows a migrant
heart, will newly crowned, the stains of his father’s tears;
with glorious youth he carries away his gifts and possibilities—
steps of the ladder let down from heaven for scalingit. And he
has labelled all “ for the use of self.”” This rover, impatient
to reach the far land as the Jordan to find the Dead Sea, is not
unknown to us. We meet him in the youths who find their
father’s hearth a prison; who apologize to their associates if
they occasionally appear at the slow outworn Christian
church.

When from his father’s house the young man plunges into
distance, we have reached the point on the moral rail where the
publican and sinner broke with the temple, broke with the
unwritten social law, and boldly renounced the claims and
restraints of religion. Was ever the downward career of a
human being, the story of a class, the migration of universal
man, written in so few words? ‘‘ He took his journey into a
far country.” The soul’s emigration from God finds here its
most dramatic and impressive expression. It is, however,
a doctrine breaking out everywhere in the Bible. But the
infinite desert space between the Father and his lost son
gathers fullest voice in the writings of Paul.

No man reaches the far country in a day. The heart
migrating from the Divine presence, voice and love, has its
stations. When the emigrant settles down in indifference
a naturalized citizen of the world, he has landed on the distant
shore. All hail the far country! Here is freedom; here
shines the palace of delight ; here life is bright and fast. No
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thunders from Sinai, no moans from Calvary. In the goblet
I drown the fables of religion. I laugh at the world to come.

Whilst still in early life, the squanderer became bankrupt
and destitute. His fortune was the world and the side of his
nature that lives on the world. But man cannot long retain
the possession, the applause, or the glory of the world. Soon
or late the banquet is exhausted, and the immortal guest
awakes to want. If awaking and dying are one event, who
shall dare to sound the depths of the hour when the soul
begins the fast and the famine of eternity. In our parable it
is grace and not death that invades the soul’s slumber.
Although the land of the sinner’s adoption is a far land
measured from the meridian of Calvary, it is not beyond the
sway of the cross, nor the voice of the Spirit.

Wasting his substance in riotous living was a line of things
in which the youth’s higher nature bore no part. It was life
on the level of the senses. Comparing man to a firm of two
partners, only one of the partners had embarked in trade,
offering the estate, the birthright, the hopes of the soul and
the soul itself, for the flare of painted beauty, the fevers of the
Derby and Newmarket, and the madness of Monte Carlo.

““ And when he had spent all, there arose a mighty famine
in that country, and he began to be in want.” Not the
luxuries of life alone, but the necessities were exhausted. And
now the sleeping partner arises an uninvited guest in the
banquet hall of the senses, to find a ruin, a famine, a desert.
It was thus that the tax-gatherers and abandoned sinners
who came cowering around the Compassionate had gone out
from the Father’s house ; it was thus they descended from the
high level of their birthright—renegades from the common-
wealth, hardened to defiance and revolt. When Jesus met
them they had reached the stage where the lost son discovers
that he is a wreck on a distant shore. Here the portraiture of
the parable applies almost literally to the publicans and sinners
who, beginning to be in want, had neither works nor repu-
tation on which to draw; and when they looked around, a
waste of frozen hearts intervened between them and hope,
and religion was up in arms against their salvation.

*“ And he went and joined himself to one of the citizens of
that country ; and he sent him into his fields to feed swine.”
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The feeder of the senses became the feeder of swine. There
the reveller touched the depth of degradation. The world no
less than time can be cruel to its offspring. The citizen of that
country commands as a slave the foster child of fortune. It
was work without food or wages : ‘‘ no man gave unto him.”
The world danced while he flattered and feasted it; and
slammed the door in his face when his purple changed to rags.

With famine around and hunger within, the lost son formed
the desperate resolve to be a parasite and a slave. He acted
as one who had no alternative. The alternative which he
afterwards embraced, he meanwhile rejected with sullen pride.
He would not allow himself to think of returning to the scene
he had left. Better the foreign shore than his native land, the
Gentile slave-owner than an offended father.

Destitute, deserted, wretched, his heart remained un-
broken, his will defiant. One of the fiercest conflicts God has
to urge in the soul of awakened man is to overcome the pride
that refuses to accept salvation without endeavour on the
sinner’s part to deserve it. When we see our misery as the
prodigal saw his, we seek as he sought, to be our own saviours.
In our hunger and distress we sell ourselves into the bondage
of the law; become the slaves of penance and outward
renunciation of the world; subject ourselves to rites and
empty ceremonies, or make a saviour of some man or insti-
tution, or school of doctrine or standard of opinion.

The question before the lost son’s mind was how to relieve
his distress without an appeal to home. He was prepared to
accept salvation, but he was not prepared to accept the
Saviour. Could the comfort, the shelter, the abundance of
home have been transported to the far country, he would have
hailed them with delight. But the thought of return, of
repentance, of confession, of appearing in rags, with haggard
looks and painful history, was too much for him. We must
distinguish between the want that longs for the redress of
the soul’s needs and the healing of its wounds, and that higher,
diviner hunger that laments distance from God.

When the supreme crisis arrived the lost son saw his father
on the foreground. In the world there were two beings only.
Then it became clear that to seek and find the father’s presence
was the way of salvation.
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The citizen unconsciously played a part in the spend-
thrift’s conversion ; he supplied the conditions of disgust and
reaction. In the fields other visions and other voices claimed
his regard. When the dew fell and the moon and stars fixed
their gaze on his exile, he became sober. It was his father’s
over-spanning sky ; those were the stars of his native land,
and on his rags their light fell like a mother’s kiss. He could
not sleep, for hunger was at his heart ; and ever on the night-
wind rose the grumble of the swine. His soul will never sleep
again ; his dream is past. But what an awaking. Not in
his father’s house, but in the open field ; not in God’s kingdom,
but in a slave state ; not a son, but a serf; gone the troops of
friends, here the herd of swine; lost the birthright, his the
pangs of hunger ; his inn lately filled with revelry exchanged
for the cold empty inn of night. Alone with hunger and
nakedness, with ruin and shame, with conscience and memory,
he came to himself.

The coming of a sinner to himself has been defined as the
awakening of conscience, of understanding, of sensibility and
will. The wanderer has been absent from or beside himself,
his better nature having parted company with the lower, or
lain captive in his breast. The change is the work of the Holy
Spirit, who is one of the hidden forces of this parable; the
atoning cross is the other. Unnamed, they are implied, as
the mention of a steamboat implies her propeller. The
Spirit strips the sinner of his apparent self ; reaches, arrests
and drags into light the inner, real self. Then comes the
revelation of distance, of famine without and within, of dying
on the doorstep of the world that allured and abandoned
him.

Quickened by the Spirit’s touch memory awakes, recalls the
hours of innocence, the father’s house and the father’s face,
contrasts home with the swine-field, the bereaved father with
the alien citizen. The sinner surveys himself, condemns
himself, and grieves through all his being. Just then three
great words spring up through his heart ; they are Father
Love, Compassion ; and the self that had lived so long in
exile and abdication vows, ‘‘ I will arise and go to my father.”

Let us remember that Jesus is painting from life; that
the two sons are giving Him sittings ; the elder in the Phari-

61



Christ’'s Vision of the Kingdom of Heaven

sees, the younger in the tax-collectors and sinners. The
prodigal’s eye rests on the Speaker, his ear drinks in each tone.
One by one the divine Artist touches all the stops of the
penitent heart. We miss half the force of the parable when
we confine its aim to a defence of the scorned and excom-
municated. It is indeed a defence of the despised penitents
and an apology for receiving them ; but it is also a reve-
lation of the penitents to themselves. In the spendthrift’s
rupture with father and home, they read their own ; in the
distance, the revelry and hunger they recognize their ex-
clusion from temple and synagogue, the surfeit and famine of
sin. The swine-herd gave objective expression to their
shame as Roman hirelings, driven to company with the dregs
of Gentile society. At the words I WILL ARISE AND GO TO MY
FATHER, it appeared to the penitents that Jesus had heard
their thought, had read on the table of their hearts the uprising
resolve. In interpreting the broken hearts before Him, Jesus
was illustrating the penitent spirit for all time. The Father
through the eyes of His Son was looking on the younger
born. Here the facts anticipate the parabolic evolution. The
publican prodigal is at the point on the road of experience
where the lost son and bereaved father meet.

Owing to the limiting conditions attaching to earthly
illustration of spiritual things, the father is silent and passive
until he discovers his son on the way home. Then and then
only he goes forth to meet him. Seeing, however, that the
earthly father represents God in Christ, we know that the
heavenly Father, unseen and unknown, has been in the
citizen'’s field before the prodigal arose from his seat of despair.

So far the Father remains out of sight; but all the time
He is building- the lifeboat for His son’s deliverance. The
famine and hunger are His; and the citizen who sends the
broken-down reveller into his field to feed swine, promotes
His will. Love spreads the sinmer’s couch with thorns,
wrestles with his will throughout the bitter night, gives edge
to anguish, and renders him sick unto death of himself and his
guilt. The resolve, ““I will arise and go to my father,” is the
soul’s response. He crosses the line between vacillation and
decision.

‘ I will say unto him, Father, I have sinned against heaven
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and in thy sight,” is the fifty-first Psalm condensed into one
burning drop of anguish. This is Christ’s definition of
repentance ; this is the broken and the contrite heart, as it
bleeds on God's altar. The penitent knows that he must
make his confession at the feet of God. No shadow of saint or
angel falls on the interspace between him and the Father.
Through Jesus Christ every penitent has the right of direct
approach to God. ‘I have sinned against heaven and in
thy sight " is the verdict on sin by Him who has seen it under
the light of God’s face, and has felt its issues gathering round
the throne and around His own heart. ‘‘ We may injure our-
selves by our evil; we may wrong our neighbour; but,
strictly speaking, we can sin only against God. And the
recognition of our evil as first and chiefly an offence against
Him is of the essence of all true repentance.” ‘‘ I am nomore
worthy to be called thy son”’; thus the lost son stands at the
opposite spiritual pole from the Pharisees. No more worthy :
self-abasement how profound : self-reproach how burning !
Yet ‘‘ he shows himself worthy in that he confesses himself
unworthy.”

In the words ““ I will arise "’ we see the lost son prostrate
on the ground, for the earth presents itself as the natural
throne of the utterly desolate. In the joyous record,
‘*“ He came,” we behold the journey ended and the wanderer
at home. The spiritual truth underlying this pilgrimage
is what Jesus Christ named *‘ coming unto Me,” and has its
illustration in the first verse of this chapter, when the
publicans and sinners were ““ drawing near.”

When Jesus represents the father gazing down the way of the
fall, and when He paints the ragged swine-herd climbing that
steep road, He admits us to the sanctuary of His own experi-
ence ; He carries us to the view-range from which redeeming
love surveys a returning soul ; ‘‘ While he was yet afar off
his father saw him.”” We narrow the infinite sweep and range
of this sublime parable, if we keep to the level of an earthly
home and a human father. Here we must soar with Jesus.
Christ to the supreme height of His conception, recognizing
that the amazing drama has for its scene earth and heaven.

The throne has been the centre of great visions. Think of
the view when the temple of the universe rose around it ;
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when the suns powdering space took fire at the Creator’s
breath. Think of the newly-created angels assembling in
young joy to chant the morning hymn of being; and of that
view when the throne turns its gaze on far-off earth and awak-
ing man; and of that later vision when on earth arose the
tree of death and life, bearing as its fruit the dying Son of God.
Then recall the vision of our parable; see the Divine face
turned toward the desolations of guilt, waiting for man to
come to himself and his Father.

* He was moved with compassion and ran and fell on his
neck,” admits us to an inmost view of heavenly things. Itis
the descent from the throne ; power and majesty stand aside ;
justice is silent ; grace is crowned ; compassion reigns ; the
fountain heart of God, hidden from everlasting, over-leaps
all boundaries, destroys distance, and makes man the
prisoner of salvation. Compassion, infinite compassion,
central, triumphant and eternal, is on the throne.

Here home and fortune, servants and state, are forgotten ;
a penitent is weeping, a heart is breaking. Thus God pursues
the course of our fall, descends to meet the world at the cross ;
*‘ He ran and fell on his neck and kissed him.” Here we see
the outgoing of the Divine heartlove on seraph wing, God's
hunger for the love of man. Let us remember that this is
God'’s reception of repentant tax-gatherers and sinners.

What is the significance of the long ardent kiss? It is
speech between heart and heart, communion of being with
being, and like the symbols of the Lord’s Supper, opens into
those infinitudes lying beyond the range of speech. It is
God’s declaration of sin put away, of separation and estrange-
ment ended. It quickens into a thrilling act Paul’s golden
declaration, “ being justified by faith we have peace with
God.”

It is after the father’s kiss—the declaration of forgiveness
and reconciliation—that the penitent makes his confession.
The truth is often obscured or ignored, that repentance
precedes and follows Divine forgiveness. Indeed repentance
deepens with pardon, and is a life-long inmate and experience
of the soul. When the penitent sat at the banquet in his
father’s house, when he recalled his riotous living, mused on his
father’s exulting love, surveyed the royal dress in which
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royal grace had arrayed him, he would repeat with profounder
sorrow, “* Father, I have sinned against heaven and in thy
sight.” Even in the life in glory, the remembrance of sin
is the dark background against which the lustre of redemption
shines.

The penitent’s prayer became shorter as he drew nearer
God. When he looked in his father’s face he could not say,
* Make me as one of thy hired servants *’ ; after the kiss that
petition would have been hypocrisy. Restoration to his lost
rank appeared at first too much for mercy to achieve or for
him to accept; but when his faith grasped the unmeasured
love of God, he was ready to accept salvation in all its range
of fulness.

It had never entered the prodigal’s mind that he should be
met by love and fatherhood ; he thought of trudging home,
barefoot, ragged and alone. Love, however, had surprises
in store. The father, accompanied by a glorious retinue, met
him far down the road and kissed away the soilure and the
tears—met him as he was, the ruin of a man, gaunt with
ravening hunger and remorse. Redeeming compassion kisses
him in his guilt, loves him in his guilt, and forgives him in his
guilt ; but so royal is Divine forgiveness that the father
seems to forget its necessity. Like the cross, it is there silent
and nameless.

Penitence cannot take God by surprise, unprepared ;
the robe, the first, the best, the stoJa—the upper garment of the
higher classes—is there by anticipation, dyed in grain in
redeeming blood, and woven in the travail of Gethsemane and
Calvary. The ring, the badge of distinction, and the sandals
indicating that the wearer is the son of the house, are in
readiness; and the servants are ready to array him and
thereby own him as their master. At this point, the parable
again passes over into literal fact, and anticipates the cry,
IT 1S FINISHED.

The conception of covering sin is common to both conti-
nents of the Bible. Covering is the crowning act of forgive-
ness. The father had forgiven his son before he came forth
to meet him ; but after love had clothed him with pardon and
oblivion, the penitent remained in rags. Though already
beautiful in the eyes of love, requirements arising out of the
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sinner’s nature, and the nature of the new conditions on which
he was entering, remained ; these were the effacement of his
guilt and the enduement of his being with the derived holiness
of God.

In the command, ““ Let us eat and make merry, for this my
son was dead, and is alive again ; he was lost and is found,”
a carillon of bells rings forth the finding and the resurrection
from death of a human soul. “They began to be merry,” is
the gospel harp first struck in earth and heaven.

The revelation of the love of God to man belongs as
exclusively to Jesus Christ as the discovery of gravitation to
Newton. Man as a stranger on the earth, beset by ravenous
beast and deadly reptile, by frost and fire, drought and flood,
by quaking earth and roaring air, came to regard himself as
washed by fate on a hostile shore. When he looked into the
abyss of night, he sank oppressed and annihilated before the
disdaining immensities around him. If the red sun and the
white sisterhood of stars were living beings, if it was a god
who opened his mouth to thunder and filled his quiver with
lightning, this power must be appeased even by man pouring
out his own blood.

It is true that the Hebrew prophets had taught the
righteousness of Jehovah and His regard to men of pure and
contrite heart. Of His elect nation He was owner, shepherd
and deliverer. But that man, as man, was dear to God, that
man in estrangement and rebellion was the object of Divine
compassion and affection, was light that came from the heart
of the Father through the ministry and death of Jesus Christ.
That God demanded the love of the heart was sternly declared
by the Hebrew law-giver ; but human nature could only
regard that demand as an indirect condemnation ; as if the
Supreme required His subjects to scale the heavens. The
declaration that God loved to be loved by hearts that had
seethed as a cayldron over the volcanic fires of passion, came
upon man as if a new planet had swept into the sky. The
cooling of a human heart, its detachment from service and
sonship, was shown to be more than if a world went out. The
void was symbolized by the vacancy in the fold, caused by the
straying sheep, by the lost drachma, by the emptiness in the
house when the younger son had vanished.
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The joy irradiating the Saviour’s face when * all the
publicans and sinners were drawing near unto him to hear
him,” seemed so inexplicable to Scribe and Pharisee, that
Jesus had to explain and defend Himself. And what was
His defence ? That the joy of finding springs spontaneous from
the human heart. The shepherd missing his sheep, tracking
and seeking it, is human ; more deeply human when he lays it
on his shoulders rejoicing ; and when he calls his friends and
neighbours to share his gladness, he obeys an inmost impulse of
the heart. It is human for the cottager who loses one out of
ten silver pieces to light the lamp and sweep the house ; and
it is a rush of pure human emotion that urges her to invite her
friends and neighbours to share her joy. It was the uprising
of fatherhood in the father’s breast, when he ran to meet his
son and closed his mouth with kisses, and when he arrayed him
in the robe long waiting, long unworn, and ordered feasting,
music and dancing. The music was the song of resurrection,
of welcome to the kingdom of heaven.

Thus rejoiced Jesus on finding lost men. But His joy was
more than human ; it was the divine thrill emanating from
God, vibrating in the heart of holy beings, and finding in one
human breast ineffable response. * I say unto you that even
so there shall be joy in heaven over one sinner that repenteth.”
The emphasis on heaven lets us see Christ’s isolation on earth.
It would have been exceeding joy, if, when Matthew crept
into the fold, or the penitent who in Simon’s house washed
His feet with tears, some kindred soul had interpreted and
shared the Saviour’s gladness. Instead, hard looks and hard
thoughts were the only response. Nor are we certain that
sympathy within the circle of the disciples was deep. Had a
profounder view of repentance and of man’s worth in God’s
sight prevailed, Jesus would hardly have confined joy over
repenting sinners to the heavenly world.

It may, however, have been Christ’s main purpose to bring
into prominence the supremacy of repentance, and God'’s
joy over hearts broken and forgiven. The revelation, ‘‘ there
is joy in the presence of the angels of God over one sinner that
repenteth,” has risen as a constellation over the mind of
Christendom ; but when heard by men for the first time,
especially by Pharisees whose spirit finds embodiment in the
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elder son, what must have been their amazement. At the
unfolding of the picture of grace abounding to the chief of
sinners, two groups of faces might have tempted an angel
artist to paint them, the Pharisees, rigid, silent, astounded,
and the company of publican outcasts, deafened by the beating
of their own hearts, and wearing in every feature the awaking
of the soul to wonder, hope and repentance.

The house resounding with music and dancing shocked and
insulted the elder born, as with closing day he returned
morose and weary from the field of law. Religious joy was
alien and unknown to the Pharisaic spirit. A new emotion
in a sinner’s breast had awakened a new rapture in the father’s
heart and house. The embodied spirit of legalism, stiff in
his robes of righteousness, and hot with rage, scorned to go in.
Others might receive sinners and eat with them ; he never.
The roof that had sheltered the unclean should never cover
him. It was the door of the kingdom of heaven, and he was
near, but would not enter. Whereupon the father came out
and entreated him. It is hard to decide whether the father’s
coming forth to receive his penitent, or to entreat his angry
son, surrounds him with the more engaging light. Jesus was
God'’s entreaty to the nation ; He ‘came to His own and His
own received Him not. The entreaty and the refusal were
sealed in the Redeemer’s tears over Jerusalem.

Filial so long as the father has an only son, wearing out his
ploddingday in the high-walled field of restriction and mechani-
cal duty, austerely righteous and scornfully proud ; thinking
the worst of his brother, abjuring the bond of brotherhood and
exaggerating the sinner’s guilt; a life-long servant who has
never broken the least of the commandments and never
fulfilled the greatest, building on merit and seeking reward out-
side of God ; too proud or too cold to address his father by that
tender name; thrown into rage and isolation ﬂthe joy of
others, the portrait of the elder son presents or suggests

i 7ery line and feature of the Pharisee. He is Saul of
he is the ruler who had observed all these things
youth ; he is the spirit that murmured in the Phari-
ast, “ This man receiveth sinners and eateth with

is brother should find his way home, that he should
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be welcomed with unmeasured joy, was to him an insufferable
wrong. And this because of the hidden and unsuspected
depths which it disclosed in the father, from whom the old
personality fell away, revealing a heart that could enclose the
sinner and entomb his sin. Until that day, father and elder
son had not known each other. They lived under the same
roof, yet were they citizens of distant capitals and opposing
kingdoms. And it was the returning son and brother who
occasioned the mutual upspringing of the hidden fountains of
character ; that raised a bereaved man, concealing silent
anguish, into the nearest, most endearing symbol of God, next
to Jesus Christ, that earth has seen.

“ Child, thou art ever with me and all that is mine is thine,”
is the knock of grace at the door of the Pharisees. They were
the guests first invited, and for them, as for the publicans, there
is yet room at the marriage feast. Child, beloved for the
fathers’ sake, heir of a glorious past, heir presumptive to a
more glorious future, the Father’s house is yet with you, the
King’s Son is on your streets, and the kingdom of heaven is
in your midst.

We must beware not to give the father’s words a significance
they cannot be intended to convey. They cannot mean the
father’s satisfaction with the very incarnation of Pharisaism.
They cannot mean that the elder son is an heir of God in the
spiritual sense. That would involve the impossible conclusion
that the Pharisees who act and speak in this man, are the
subjects and the only subjects of the kingdom of heaven. Of
the two sons, that interpretation would make tHe elder the
chief figure and the better man. But who would affirm that
an impenitent Pharisee was preferred by Jesus before a
penitent publican? And if the elder son is not the genius
of the Pharisaic murmurers, whom then does he represent ?  1f
he was a holy man who had remained at home with God,
then against such a saint, Jesus had no need to vindicate the
reception of sinners. As he had set the waste of joy, and the
dissipated portion of the prodigal against the reward he had
earned but never received, the father reminds him that the
remaining two-thirds of the estate are his in prospect. The
fatted calf, music and dancing, are earthly symbols of Divine
joy; and the unbroken residence with the father and heir-
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ship of the estate, stand for the birthright, the ‘‘ advantage *’
of being ** intrusted with the oracles of God.”*

The ground between the assailed and the assailants, between
the instincts of the Pharisees and the impulses of Divine
compassion, was the ground occupied by Jesus when con-
strained to vindicate the outgoings of His love to avoided and
excommunicated sinners. The offence was new and so was
the defence. The day had never before dawned when a holy
prophet could find his heaven in receiving and forgiving the
outcasts of the community. And when, in course of time,
Christianity flung her robe over the fallen and forgotten,
paganism joined the elder son, and echoed the surprise and
scorn of the Pharisees.

' Rom. iii. 1.




v
THE ROYAL MARRIAGE FEAST

‘“ The kingdom of heaven is likened unto a certain king, which madea
marriage feast for his son, and seat forth his servants to call them that
were bidden to the marriage feast : and they would not come. Again
he sent forth other servants, saying, Tell them that are bidden, Behold,
I have made ready my dinner : my oxen and my fatlings are killed,
and all things are ready ; come to the marriage feast. But they made
light of it, and went their ways, one to his own farm, another to his
merchandise ; and the rest laid hold on his servants, and entreated them
shamefully, and killed them. But the king was wroth ; and he sent his
armies, and destroyed those murderers, and burned their city. Then
saith he to his servants, The wedding is ready, but they that were
bidden, were not worthy. Go ye therefore unto the partings of the
highways, and as many as ye shall find, bid to the marriage feast.
And those servants went out into the highways, and gathered together
all as many as they found, both bad and good : and the wedding was
filled with guests. But when the king came in to behold the guests,
be saw there a man which had not on a wedding-garment: and he
eaith unto him, Friend, how camest thou in hither not having a wedding-
garment ? And he was speechless. Then the king said to the servants,
Bind him hand and foot, and cast him out into the outer darkness ;
there shall be the weeping and gnashing of teeth. For many are called,
but few are chosen.”’—MATT. xxii. 1-14.

JERUSALEM was the city of festivals. No aspect of Jewish
life was more emphatic or arresting than the unerring recur-
rence of its great festal assemblies. No characteristic of the
holy city aroused the poet’s exulting harp like the assembling
myriads of Israel streaming from all lands to crowd the gates
and hills of the capital. Those vast convocations were warmed
and exhilarated by the throb of a festal pulse. Through Pass-
over, feast of tabernacles and Pentecost the nation relived
its history, and gave immortality to its deliverances. Whilst
transporting itself into the realm of memory and the age of
hope, it emphasized the achievement of liberty and unity. A
land so often ravaged by famine and foot-marked by the march
of hunger, was disposed to recognize in the great national
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festivals, or in the banquets of leading citizens, the prophecy of
better times. And further, the years in Babylon, when the
exiles having suffered the loss of fortune and fatherland,
experienced a famine of ordinances, would cut their record in
the quivering tablet of the nation’s heart. So the prophet
could conceive no spell so mighty to allure the exiles over the
wastes between Babylon and Judah, as the promise of a
spiritual banquet spread on Zion for the famished soul of the
nation : * In this mountain shall the Lord of hosts make
unto all peoples a feast of fat things, a feast of wines on the
lees, of fat things full of marrow, of wines on the lees well
refined.””*

When the Son of God appeared in the flesh, the Jewish
people had come up through the longest famine in their
history. Four hundred years—lurid and tempestuous—
had come and gone since the last inspired voice had summoned
the people to the fountain of living waters in God. The
temple indeed held its ground on Zion, synagogues multi-
plied in village, town, and city ; endless throngs of pilgrims
swarmed over ‘‘ this holy mountain,” but it was a long-
drawn era of spiritual famine. The law had become harder
than the stones on which it was inscribed ; the writings of
the prophets had been as effectually sealed to the masses as
the British classics are to-day sealed to the masses of our
countrymen. The situation was closely analogous to the
long pre-Reformation famine, before Erasmus removed the
icecap from the fount of living truth, and Luther opened
the stores of grace and gospel to Europe.

Could, then, any concrete presentation of the kingdom of
heaven, of the spiritual famine on the human side, and the
anticipating supplies of grace on the Divine, have more
closely conformed to the circumstance, or carried more
wealth of suggestion, than the great banquet announced in
Luke, and the marriage feast made by the king for his son
in our parable.

Under the symbol of a banquet given by a king on the
occasion of his son’s marriage, our Lord sets forth His salvation
in its infinite liberality, joy and glory. He draws its design
and fulfilment on such a scale of amplitude and magnificence

t Isaiah xxv. 6.
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as to prove that it is worthy of the Almighty Father—high
as the thought of God, glorious as the love of God, free as the
grace of God, costly as the life and soul of the Son of God.

The redemption of man by Jesus Christ is royal in con-
ception and execution. It originates in a kingly mind, is
carried into effect by a kingly Redeemer, and reveals a royal
breadth and glory of purpose; for its aim is to enthrone
God in the heart of universal man.

Some have seen in the marriage of the king’s son the
union of the Divine and human natures in the person of
our Lord. And it is quite certain that without that union
the royal marriage feast could never have been spread.
The parable may suggest, while it does not teach, the in-
camation. Christ’s assumption of our humanity is the
condition of our salvation; the condition essential to His
Saviour-hood ; but the marriage feast is concerned with
the results of incarnation, with the achievements of the Divine
heart and mind, with the outcome of infinite cost and
sacrifice.

The union of the Divine and human in the person of
Christ under the emblem of marriage, had found no place in
prophetic fore-look or typical suggestion. If anywhere there
bad been an intimation of this sublime mystery, it was
to be found not amongst the visions of seers, but in the
constitution of human nature.

The Hebrew seers delighted to think of the elect nation
as the spouse of Jehovah. That conception, however, ex-
pired with the prophets, and never entered the ranks of
the New Testament ideals. It belonged to the stage of moral
and social development when the nation was the unit;
before the evolution of individuality had been accomplished.
The Old Testament wrought out the great doctrine of Divine
personality ; the New, disengaging man from man, develops
and crowns human individuality. On New Testament
grounds, therefore, Jesus could not be represented as the
Bridegroom of the Jewish nation ; for the ideal Church in its
totality, the consenting souls of all lands and times, must
be regarded as the bride.

When Christ sets forth His salvation under the figure of
a feast in celebration of the marriage of a king’s son, His
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purpose is not to declare that He has assumed our nature,
or come to espouse the collective host of consenting souls on
earth. The feast is conceived as made by a king to cele-
brate the marriage of his son and heir, in order to reflect the
majesty of the royal host on the festival, and to indicate
his profound identification with its fortunes. In the origin-
ation and outcome of the royal banquet which marks a
momentous event in the life of the heir, about to enter his
kingdom through the crimson gate of sacrifice, the king has
drawn deeply on his treasury, and more deeply on his heart.
A banquet thus conceived and carried into effect under the
sanction of the crown, while involving momentous accounta-
bility, brings unbounded honour and opportunity to the
invited. The king’s desire is to draw the nation under his
royal roof, and to create a closer kinship between monarch
and subject. Nothing less than a royal marriage feast
could have sufficed to set forth a banquet to which a nation
was called ; and which only began with the Jewish nation;
for it was ordained to meet the hunger of humanity, and to
remain spread for every generation till the close of time.
If the occasion is supreme, the honour and condescension
rare, the feast greater than the planet on which it is spread—
the indifference, dishonour and rebellion of the subjects
become grave in proportion to the majesty of the monarch
and the royalty of the festival.

This marriage feast emanating from a monarch’s heart
and mind, drawn from royal resources, prepared in the royal
palace, spread on the king’s table by the king’s servants,
is a fitting symbol of Christ’s redemption ; for it recognizes
and meets the undermost, deepest wants of man’s being, as
food constitutes one of the essentials of physical life. When
the Prussian army invested Paris, the only commerce of the
citizens with the outside world was obtained by balloon or
carrier pigeon. Had the siege been drawn out sufficiently
long, the citizens must have perished. Why? Paris was
one of the richest cities in the world. Its banks were filled
with gold ; its mansions and palaces were furnished with every
form of elegance and art; its warehouses were stored with
silk and woollen and linen ; its sons were amongst the fore-
most in science and genius. But famine had entered the
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gates, invaded mansion and cellar. So this broad world
had become a besieged city—a city severed from its base of
supply ; all that remained to us was our hunger, the memorial
of our unfallen greatness, the power to receive the living
bread from the hands of grace.

" The royal marriage feast proved the king’s desire to make
his people partners in the wealth of his house and the joy of
his heart. He wished to reconcile them to his rule, to con-
vince them of his good feeling, and make them acquainted
with him at home ; not as a king, but as a benefactor and
friend.

It is the aim of Christ’s salvation to bring us under the
Father’s roof, to reconcile us to His law, to make us loyal
subjects and steadfast friends. The Divine heart has
longed to make us partners in its blessedness, sharers of its
life, health, rest. It is in His house of salvation, as President
of the festival of mercy, that God discloses His name and
nature. If we truly survey the cross, enter into its spirit
and animating genius, we see God at home; in the sphere
of inseparable love and sacrifice.

To see the commander on the battle-field, the judge on
the bench, or the man of science in his laboratory, is not to
know him. Bismarck, when a soldier at the seat of war,
records in his journal his longing to sit by his own hearth
and hear his wife play Beethoven’s Symphonies. There
the future man of blood and iron would have laid the rough
warrior aside as he ungirt his sword, and revealed the lover.
The judge on the bench is interpreting and applying the law
of his country ; the scientist in his laboratory is living in the
sphere of mind ; but when judge or man of science sits down
by his own fireside, he lives in the sphere of the affections.
In Jesus Christ the Father has opened His house, His home life
and heart life, has made Himself approachable and know-
able. The guests of the parable are invited to a royal home,
a home that may become their own, for the banquet of love
is never over, and the guests need go out no more.

From the nature of the case, the king provides the marriage
feast exclusively from his own resources. No one has shared
in the conception or the cost. He has purposed in his own
mind and drawn upon himself alone. And monarch though
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he be, he leaves his subjects to the exercise of their own will.
One of the arresting features of this great heart-drama,
wherein the human will and passions, natural tastes and
affections, aversions and animosities, act over against the
unfoldings of eternal grace, is the abeyance of law, the refusal
to invoke authority. The invitation was two-fold; the
outward summons of the messengers, and the inward per-
suasion of the Spirit. Yet the call, inward and outward,
assumes freedom to refuse.

The servants who carry the king’s invitation are part of
the royal household. They wear the royal livery, stand in the
sovereign’s presence, and receive his era-making commission.
They belong to the times of grace.

This great drama of grace and judgment has for its stage
the world of the cross. The kingdom of heaven and the royal
wedding feast that unfolds it are distinctively New Testa-
ment conceptions. But although the marriage feast, the
banquet of the kingdom, is an event of the Christ era, it
existed in the Divine purpose before there was a planet to
upbear the redeeming crosk ; and the Jews through the call,
‘ repeated by each succeeding prophet as he prophesied
of the crowning grace that should be one day brought to
Israel, and summoned the people to hold themselves in
spiritual readiness, to welcome their Lord and King,”* held
the place of persons on an Oriental guest-list, invited in
anticipation of the festival. To this nation, called by ser-
vants who have gone out with the ebb of the old economy,
but whose summons rang long and loud in the nation’s ear,
the king sends “ forth his servants to call them that were
bidden to the marriage feast.” The twelve crying to ‘* the
lost sheep of the house of Israel, The kingdom of heaven is
at hand,”’* healing the sick, raising the dead, cleansing the
lepers, casting out devils ; the seventy whom Jesus sent two
and two before His face into every city and place whither
He Himself was about to come, proclaiming as they went,
*‘ The kingdom of God is come nigh unto you,”$ and Jesus
Himself in His personal ministry, crowning and closing the
line, are the first company of servants sent forth by the king.

Thus far we are dealing with New Testament history ;

* Trench. * Matt. x. 6. 3 Luke x. 9.
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but from this point to the close of the parable, we tread
prophetic ground. The first campaign of grace Jesus records
in a sentence: “and they would not come.” This is the
report of the first Christian mission ; the mission led and
inspired by the Son of God. The greatness of Christ is
manifested in the calm sorrow with which He accepts His
failure. The King’s Son from the seat of war reports defeat
to His Father in heaven; then we shall see Him as the
parable moves onward, undiscouraged and unswerving from
His sublime aim, lead His crusade in the Spirit, after the cross
and the tomb. He had fought out this question in the
wilderness ; whether to win His way to dominion by omni-
potence, or humiliation, by crushing human will or re-creating
it. Had the tempter's Messianic programme been accepted,
the invitation to the wedding feast would have been an
ultimatum with enforcing arms in the background. We
may reverently conceive that the great battle-days of the
temptation must have often recurred to the Saviour’s memory,
when His ministry fell like rain on the ocean. We have clear
indication that Jesus stayed His soul with the reflection
that the conditions would change when the cross, no longer
in the future, rose conquered and conquering behind Him.

Here the parable passes into literal fact; the words,
** they would not come,” prepare us for the Divine wail on
Olivet, ““ ye would not.””* To the ear spiritually attuned,
they have the sound of falling tears. They constitute a water-
mark determining the date of the parable. The sound of
rising storm, the stern severity of tone, the transition from
grace to judgment, would, in the absence of other evidence,
assign a late place in Christ’s ministry to the Wedding Feast
of the king’s son. The record, “ they would not come,” is
the review of an enterprise, the history of a ministry that has
closed. It breathes the sadness, the solemnity, the concen-
trated intensity of the passion week. There are heart-
refrains that the lips of the soul murmur in sleep ; and these
are of the number. As the shadows deepened, the disciple
nearest the sleeping Saviour may have heard the sigh, * They
would not come.”

We naturally expect to find Christ’s death regarded as the

' Matt. xxiti. 37.
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culmination of the citizens’ guilt. Whereas in the structure of
the parable it finds no place. In interpretation, however, it is
the basis of readiness on which the second invitation is founded.

When the king ‘‘ sent forth other servants,” a new era
of preaching began. Hitherto it was the sketch-plan of the
banquet hall that the messengers held before the nation’s
eyes ; now it is fulfilment involving death, the basis of life,
and drawing upon the garnered harvests and vintages of
time. We are not to understand that members of the first
commission are absent from the second. While the new
company of heralds was early reinforced by Stephen and
Philip, Barnabas and Paul, yet Peter was the preacher of
Pentecost. Peter and his comrades who went forth in the
second embassy might well be termed ‘ other servants.”
No two men in Jerusalem stood further apart than Peter of
the night of denial and Peter of Pentecost. Between the
two invitations had intervened the pivot-events of history.
The Man whose personality had during three years domi-
nated Jewry and Galilee was removed. The familiar sight
of the young Galilean Rabbi leading His disciples from
town to town, preaching by the wayside, on mountain slope
or in the temple, had ceased. Like a great sculptor whose
creations adorn the cities, but whose shaping hand is in the
dust, Christ’s monuments of healing were everywhere and
He was gone. A great mountain, suddenly disappearing,
might illustrate the sense of the infinite gap in the public
life. Earth in the interval had brought forth her first-born ;
Hades had opened its gates to the King passing through the
city of death to His kingdom ; and the crucified and buried
Redeemer had come to life in the soul of His disciples. The
advent of the Spirit had brought the new call to the apostles
and disciples, the call to another upper room whence
symbolism had passed away ; and where the risen Saviour
drank the cup “in the kingdom of God.”* For Christ it
was no longer the cup of forelook and retrospect ; it no longer
accompanied the symbol of a body broken ; it was the bridal
cup of the quickening Spirit and the quickened soul of man.
For His followers, it was the cup of salvation realized and
apprehended. The advent of the Spirit was the spiritual

t Mark xiv. 25.
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advent of Christ, when the heart of disciplehood was His
Bethlehem, and the rushing wind the anthem of His
nativity. Bodily the disciples saw the Lord agass, spiritually
they saw Him for the first time. Having sat at the wedding
feast of the King’s Son, where all things were ready, they
arose from the sepulchre of themselves, other servants, new
men. Now the king had heralds of a spiritual line, to whom
he gave the new commission, *“ Tell them that are bidden,
Behold I have made ready my dinner; my oxen and my
fatlings are killed, and all things are ready; come to the
marriage feast.”

The first refusal the king passes over in silence. When
we consider that the invitation issues from the monarch
who had authority to command the attendance of his sub-
jects, his patience and silence require explanation. The
explanation is, that the maker of the feast is God and not man.
Neither the parables of Jesus, nor the parable of the universe
can conceal God. At some point He burns through the
vesture of creation, or the human conditions of the marriage
feast. To throw the first act of rebellion into the shade, as
though non-compliance arose from misunderstanding, or
from lack of urgency or clearness on the part of His servants,
He sends forth other servants. The Divine heart, infinite in
patience and mercy will not let the despisers go. They
must be called again, drawn by fuller revelations, constrained
by new incentives. Surely the called will hasten to the mar-
riage feast when its readiness, nearness, freeness are urged
by inspired genius, by men who themselves have come to the
banquet and been uplifted, transformed by participation.
The early messengers had lacked the fire in their eyes, the
tone of certainty in their voice, the accent of enthusiasm
of men who had been in the royal hall and seen the Prince-
Bridegroom arrayed to meet His bride. The heralds of
the resurrection came forth from feasting; the sound of
marriage bells was in their voice; they stood in the dawn ;
they summoned men from fore-flung shadows to the verities
that feed the soul. Two words, “ It is finished,””* ‘““He
is risen,”’? had thrilled the universe, and tongues of fire had
been given to expound, to convince, to persuade.

+ John xix. 30. * Matt. xxviii. 6.
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Rees v 3xt made kingly by wearing kingly crowns ; but
e smacea of fire gave to Jerusalem a new type of
wam & yeest who had sat at the table with his Lord, where
e ssmxiamoe passed into the essential—the anointed,
ey dearer of supreme tidings.  The preachers of Pentecost
i adirm, “We are witnesses that all things are now ready;
we witnessed His life, we witnessed His death; we are
wmesses of His resurrection. The doors of our hearts were
<hwed by unbelief; He entered nevertheless; we have
received His spirit, our ears tingle with His resurrection voice.
It is Christ Jesus that died, yea, rather, that was raised from
the dead, who is at the right hand of God, that sent us forth to
call you to salvation.”

Christ’s death and resurrection had created a newsituation.
The heralds had risen from the level of expectancy to the
Pentecostal life; their experience of the wedding feast
awaiting the loneliness and hunger of the soul, brought new
privileges and new peril to the invited; the times had
changed from prophecy to history; the heralds took their
stand on Divine achievement ; on the platform of the accom-
plished—the living, conquering kingdom of heaven. We
have heard of subtle distinctions between the Christ of
history and some other Christ. It is the historic Christ
who was crucified and who rose from the dead ; and on these
two facts the redemption of man eternally rests.

One of the rarest soul-feasts in human history was the
preaching of those men whose brows still burned with the
fiery diadem of Pentecost. We conceive them as lowly,
unlettered peasants; but we forget in whose college they
had spent those wondrous years. Being young men, they
must have caught the intonation, forms of thought and speech,
and even the distinctive attitudes and manners of their
Teacher. Unconsciously, each became a storehouse of
impressions, impulses, sayings and scenes from the Divine
life-drama. What gallery ever housed pictures like those that
illumined one disciple’s memory ? Who before, like them,
had heard a voice human and Divine alluring the heavy
laden, broken with sorrow on Olivet, with anguish in Geth-
semane, or rising in intercession in the upper room ? These
men, carrying, unabridged, the gospel history in their heart,

8o




The Royal Marriage Feast

felt, on coming into the climate of Pentecost, the invisible
story leap into life.

In my native Antrim valley, between Slemish and Skerry,
where fourteen hundred years before, St. Patrick had sought
and found the Saviour, I witnessed in early youth the Ulster
Pentecost of 1859. Whilst the change from heedless sinner
to rejoicing convert was like resurrection from the dead,
bringing to light unsuspected gifts of mind and heart and
voice, the transformation in preaching was equally wonderful.
The preacher came forth from the wedding feast, carrying
within and around him an atmosphere of living joy and
realizing conviction. He persuaded you to come and share
with him the banquet of salvation. Like the servants of
the parable, he magnified the greatness of the feast, under-
lined the work of redemption as undertaken and perfected
by eternal love, and proclaimed that the first act of the con-
victed soul was to come where God waits at and in the cross.
And men of hoar hair, manhood in its prime, and boyhood at
school, under the power of the Holy Spirit, and filled with
the love of God and the consciousness of pardon, like the
servants in the new era of Christian history, summoned
their fellow men, in entreaties mingled with prayer,to put
on in faith the wedding robe and sit down at the banquet of
salvation.

How then did Jerusalem respond to the new preaching ?
We expect the king’s servants to find open doors and willing
hearts. When a rumour spreads that gold has been dis-
covered under Canadian snows or African fires, crowds of
gold-seekers rush to the diggings. The path that leads to
knighthood or peerage is thronged with agonistic aspirants.
How then will Jerusalem, the capital of a race whose dis-
tinctive glory is the genius of religion, fill the ways to the
palace when redemption is presented in its sublime finality!
What is the banquet ? It is the realization of what their
prophets and seers hailed with closing eye and parting breath.
It is God in Christ reconciling the world unto Himself. It
supplies the hunger of noble souls for eternal life, for rest,
not in change of surroundings, but in newness of heart. It
is the nearness, the attainableness of living holiness. But
* they made light of it and went their ways, one to his own
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farm, another to his merchandise ; and the rest laid hold on
his servants, and entreated them shamefully and killed
them.” ‘ Man wants to be happy, happy on earth, happy
in heaven, but he does not want to be saved.'”

This record of the fortunes of preaching in Jerusalem,
amongst the favoured nation, is one of the darkest pages
of human history. A prophet’s report, it presents a view of
preaching till the end of time; especially when the seed
is cast in soil sick with long cultivation. Richard Baxter,
enumerating the causes of his ministerial success at Kidder-
minster, says, ‘I came to a people that never had any awaken-
ing ministry before, but a few formal, cold sermons of the
curate. If they had been hardened under a powerful ministry
and been sermon proof, I should have expected less."”

It is not implied that preaching the crucified and risen
Saviour met universal rejection. The immense draught
enclosed in Peter’s Pentecostal net, the existence of the church
in Jerusalem, prove the contrary. But the parable has
chiefly in view the city of priests and doctors and high-
placed Pharisees—the men who gave direction to religious
thought and social life. The city occupies the frame; for
as Paris is France, so Jerusalem was the Jewish nation. It
is probable that a large proportion of the Pentecostal converts
came from distant provinces ; and it is obvious that the three
thousand included none of the chief priests or rulers of the
people. The chronic poverty of the mother church indicates
the social class whence it was drawn ; and the large infusion
of Hellenistic members points to success amongst settlers
from the nations.

The first mission met indifference, unexplained and without
apology. Men of ability and ambition, who expected cabinet
rank in the approaching Messianic reign, felt indisposed to
abandon their theocratic hope for the new views of an open-
air preacher whose court, cabinet, and army consisted of a
few dozen unarmed peasants. The temple was the banquet
house of the nation, and by that they would abide until their
warrior countrymen carved from the mighty empire a free
fatherland for a Jewish feast.

The second mission approached the Jewish public from a

' Vinet.
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new point of departure. It came forth from the shadows of
Calvary, and carried the broken seals from the Redeemer’s
tomb. The antagonism aroused by a peasant Rabbi belong-
ing to no great contemporary house, nor priestly line, disdain-
ing the throne of their kings, and claiming sovereignty over an
invisible kingdom, was swallowed up in the more vehement
abhorrence—the offence of the cross. Since the preaching of
the twelve and the seventy, Jerusalem had raised the in-
vocation—echoing from earth to heaven, from age to age—
‘“ His blood be on us and on our children.”* Apart from
other considerations, the great leading parties stood committed
to the murder of Jesus. The acceptance of the resurrection
and ascension would have meant the surrender of their
contention, the admission of their guilt. But to exchange
faith in an invincible hero, for a Messiah tried, convicted,
crucified, was not only impossible, but inconceivable. Was
Jehovah to share His throne with the crucified Nazarene?
Was the detested cross henceforth to be the rallying sign
of the chosen nation ? The offence of the cross, the harden-
ing of heart that followed the shedding of innocent blood,
fortified the natural man in his resistance to salvation.

Christ never assumes the triumphant march of His cause.
A system like Romanism or Mohammedanism that engages
to save men in their sin can win converts by battalions
to the banquet of the senses. But the disease of sin has
eaten too deeply into our nature, for salvation by separation
and deliverance from evil to become popular with the world.
The feast, so far as it represents deliverance from punish-
ment, would secure universal acceptance, but the stumbling
block lies in the fact that the acceptance of salvation is the
acceptance of the Saviour.

To illustrate the various strata composing the earth’s
crust, the geologist presents a section—cuts an imaginary
saw line through lime-stone, sand-stone and granite, to the
molten core ; so Jesus here gives the human heart in section.
* They made light of it "’ is the outer envelope; ‘‘ and went their
ways, one to his own farm, another to his merchandise ;
and the rest laid hold on his servants and entreated them
shamefully and killed them.” Sinking step by step we reach

! Matt. xxvii. 25.
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the seething core of the heart’s enmity against God. O
the two classes the world holds undisputed monopoly in th
first. The land hunger, the country house, the complacen
pride of ownership, are the wedded wife of the soul. Th
man of commerce and speculation, who in his sleep murmur
of stocks, shares, dividends, and follows with feverish ey
the game of chance on which he has staked body and soul
cannot tarry to hear about Christ and salvation. In th
second class, leisure, rank, authority, will rather dye thei
hands in the blood of the messengers than exchange thei
own righteousness for the garment of repentance and holi
ness. The first commission collided with opposing will
and fell back upon its base; the new commission, under the
inspiration of the Spirit, saps and mines its way to the
conscience, and lays bare the world-love and rebellion of the
heart. When we reflect that their sovereign invited, that
the call was carried and pressed by tongues of fire, it was
treason in the subjects who made light of it ; and who turned
from the golden gate of occasion to give the royal wedding day
to the pursuit and the enjoyment of house and land. But
sinking deeper through the heart’s strata, we find hot ani:
mosity ; murder leaps out of hearts covered by the higl
priest’s breastplate; and the day of the marriage feast it
turned into a day of blood. Surely this is the descent intc
the soul’s inferno.

The successive days of invitation carry weighty meaning.
An Alpine tourist falls over a precipice and finds death at the
bottom. It is not thus that men rush to moral ruin. The
road to doom has its stations, and declines by easy gradients.
The call to those who “ would not come *’ was new ; and tc
many amongst them life was also new. They were in the
enchanted land of youth, which is a feast unto itself. Youth
banquets on its fresh sensations, on its visions of earthly
glory and happiness. It has its companions, prospects,
ambitions, ideals. The whole world is a palace; the aii
vibrates with the wings of messengers calling to its rival
wedding feasts.

To youth the religion of the cross appears like a hearse
crossing a summer landscape. Why, it asks, should I darken
my life with thoughts of God? Why should I be called tc
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self-conquest and preparation for a state of things invisible
and remote ?

But whilst youth may disobey, it is not hardened in dis-
obedience. It does not refuse, it simply does not think.
It feels the force of God’s appeal, and agrees to come some
other day. Nor is the royal wedding feast without attraction ;
the Saviour’s love and sorrow will touch the source of tears.

The men who heard the dawn-notes of the Galilean ministry
had lived much between that morning and the day when
Peter awakened the echoes of the empty tomb; or when
Stephen defended the crucified Christ in the great Council.
To make light of the wedding feast was to neglect the great
salvation, to ignore its claims, to refuse it a place in their
calculations, to separate it from thought and life by distance
and oblivion. They went their ways, each turning his back
on salvation.

It is a civilized community that thus passes by the cross.
Boundaries are fixed, property is secure, land-holders sit under
their own vine and fig tree, have a stake in the country,
revel in possession, in management, in the importance that
land confers. Hard won gold has purchased seclusion,
luxury, independence. The merchant turns on his heel, he is
due in warehouse or arcade, he expects the arrival of fabrics
from Egyptian and Persian looms; Tyrian purple and
fine linen for Dives’ birthday, or for the high priest on the
temple festival ; or he is starting on a journey in search of
goodly pearls. To such men time is gold, and attendance on
a feast that lasts through life cannot be entertained for a
moment.

The high priests and doctors are specialists in religion.
To them the citiadel of truth has been committed ; and
they feel wronged and insulted by the return to life of this
buried heresy. Did the prophets ever foresee a day when
a rustic provincial in the very shadow of the temple should
preach the resurrestion and Messiahship of a man who had
been crucified ? And, worst of all, the word of the Crucified
seemed mightier after than before His death; it seemed to
leap like fire from preacher to hearer, from heart to heart.
Christ’s miraculous power, hated more than His words by the
rulers and elders, disdaining obscurity and defying criticism,
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found a lame man lying at the gate of the temple, and
made him a living witness to the resurrection of Jesus and
the resumption of His ministry. The cripple’s restoration
was not more exasperating than Peter’s boldness, when
confronting the Council, he declared, *“ In the name of Jesus
Christ of Nazareth, whom ye crucified, whom God raised
from the dead, in Him doth this man stand before you whole.*’
In that Council sat the ring-leaders of Christ’s murder, the
wire-pullers of anti-Christian intrigue. To be confronted
thus in their own council hall by a Galilean fisher poured oil
on the fire of revenge. To see the lame man stand elate by
the apostle’s side—a Christian apology more triumphant than
the apologies of Clement and Tertullian—fanned the flame
to fiercer heat. Pharisee and Sadducee whispered with
bated breath, ““ That indeed a notable miracle hath been
wrought through them, is manifest to all that dwell at
Jerusalem ; and we cannot deny it."?

The council chamber desecrated but yesterday by the name
of the crucified Nazarene and by the feet of the lame man
walking, became more explosive still, when Stephen, the
arraigned, stepped from the bar to the judgment seat, and
empanelling as a jury the prophets of Israel, and summon-
ing the Council to the bar, pronounced the verdict of history :
“ Which of the prophets did not your fathers persecute?
And they killed them which showed before of the coming
of the righteous one ; of whom ye have now become betrayers
and murderers.”s Stephen had cut down to the quick:
‘ they were cut to the heart, and they gnashed on him with
their teeth,” and they added his blood to the blood of the
prophets. Men who had imbrued their hands in the blood
of the King’s Son would find their rage unslaked by the
murder of His herald. By what appeared a happy coin-
cidence, a student of Gamaliel, *“ breathing threatening and
slaughter against the disciples of the Lord, went unto the
high priest, and asked of him letters to Damascus.”* We
can imagine the grim delight of high priest and Council at the
discovery of an incarnation of pharisaic fanaticism, who,
adding conviction to hatred, would murder Christians on
principle. For “ it is no strange thing to those who look into

' Acts. iv. 10. * Acts iv. 16. 3 Acts vii. 52. 4 Acts ix. 1, 2.
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the nature of corrupted man to find a violent persecutor a
perfect unbeliever of his own creed.”* Deep was the sigh
of relief heaved by high priests and rulers, when they saw the
fiery Cilician rush forth like a blood hound on the trail of
the Nazarenes.

Soon James the brother of John followed Stephen; and
the wire pullers of the Sanhedrin seem to have pursued Paul
around the Roman empire, and till he drew his last breath.
Religious fury was free to slay God’s servants; imperial
Rome blessed the murderers of men who appeared to menace
the stability of government; and papal Rome, seizing the
dripping sword from Nero’s hand, vindicated her imperial
succession in the slaughter of the saints. Pope Gregory
XIII. could strike his medal in commemoration of Black
Bartholomew, with the smirking approbation of Europe.
There was no executioner to draw the noose around the arch
murderer’s neck. Milton alone was found to set to trumpet
music the vengeance-prayer of the souls beneath the altar.
Now, the murder of the messenger by papal Rome, or by the
congregations who boast of freedom, must be accomplished
underhand and indirectly; for murder direct and literal
carries the judge’s black cap in its train. Jonathan Edwards,
foremost saint in the American calendar, is murdered effec-
tually by his office bearers and members, without knife or
faggot, and without punishment for the malefactors.

The contempt cast on the wedding feast, on the prince and
the crown, the sight of the dead heralds—martyrs to fidelity—
aroused the king’s anger; * the king was wroth, and he
sent his armies, and destroyed those murderers and burned
their city.”” * Behold your house is left unto you desolate,”
forsaken temple, forsaken Jerusalem. Those who see in
God love only, and who reduce the sublime virility of Christ to
mildness, should pause over His words, ‘‘ the king was wroth.”
John Milton amongst the poets stands for the sublime ;
and Jesus, the Milton amongst the Hebrew prophets, reveals
in His words and cross the majesty of God’s resentment
against sin.

During thirty-seven years Christ’s prediction belonged to
prophecy ; since then it lives amongst our human annals—

* Burke : Lstters on @ Regicide Peace.
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a’nation’s epitaph. By refusing or forgetting at this point to
summon history to the witness chair, the interpretation
and the message of this parable have suffered in proportion
and power. Josephus must be numbered amongst its fore-
most expositors.

Turning from the last records of the gospels to secular
history, one is struck with the suddenness and depth of the
plunge taken by Jerusalem after the crucifixion. The
gospels close on the sullen but generally peaceful capital of a
Roman province. Robbery, for example, was repressed by
an iron hand, as the crosses right and left of the dying Saviour
testified. But fifteen years had not elapsed before the city,
despite Roman sceptre and Antonia garrison, was over-
run by robbers and murderers, who, drawing concealed daggers,
stabbed men in the light of day, and slew the high priest
before the altar.* And the generation that had been bap-
tized by John, and had heard the inspired messengers call
sinners to the feast of salvation in Christ, followed impostors
into the wilderness, expecting there to greet the unfurling
banners of liberty. The nearest historic parallel to Jerusalem
in the year 48 was Dublin under the * invincibles "’ of 1882,
with this difference that the high priests of Jerusalem openly
headed riot and tumult in the streets.

The year 70 A.D. opened on a city rent asunder by internal
strife. Between the home rulers who spurned compromise
with Rome, and the moderate section who sought first the
preservation of their nationality and their city, Jerusalem
became a sepulchre for the slain. ‘‘ The noise of those that
were fighting was incessant by day and night ; and the blood
of all sorts of dead bodies lay in lakes in the holy courts them-
selves.”? What we may call the home rulers crushed the
nationalists, and split into two factions, which, under furious
and desperate leaders, composed an army of 23,000 men.
Divided in policy, they agreed as murderers to spare neither
age nor innocence, sacred person nor holy place.

Such was Jerusalem when Titus the son of the Emperor
Vespasian, a gifted general in the thirtieth year of his age,
crowned Scopus, Olivet and other strategic heights with four

* Josephus, Wars of the Jews, IL., chapter XIIIL., Sect. 3.
2 Josephus, Wars of the Jews, V., chapter I., Sect. 3.
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Roman legions. When we lift our eyes we can discern the
Roman ensigns gleam on the very hill from which the
Redeemer beheld the city and wept over it. * The king was
wroth and sent his armies "’ ; behind Vespasian was Jehovah,
behind Titus the king who made the wedding feast for his
son. God has many armies. His hail and lightning over-
threw Sennacherib’s cohorts ; His tempest overwhelmed the
Armada of Spain; with the arms of North America He
abolished negro slavery ; and with Titus and his legions He
avenges the murder of His messengers. It was the beginning
of the year 70 when Titus pitched his camp on Scopus and
Olivet ; in August the triumphant eagles flew over the most
holy place.

The city Titus surveyed from Scopus or the tower of Antonia
seethed from wall to wall with mad, despairing, dying
humanity. Besides the wretched citizens, multitudes of
pilgrims who had come up to the Passover were imprisoned
within those walls of doom. Whilst robbery and bloodshed
held carnival on congested street and temple hill, famine
and pestilence slew more than Roman arms.

Wheresoever Jerusalem turned, her frenzied eye beheld
her ramparts crumble before the Roman battering ram ;
she saw the enclosing wall of the besiegers winding its deadly
coil around her. And on the surrounding height beyond the
Roman lines, she descried the forest of crosses widening and
thickening until room was wanting for the crosses and crosses
for the victims.

A soldier impelled by ‘ divine fury’’ applied a torch to the
inner temple, the “ holy house,” the heart of the late majestic
pile of snow and gold. Titus, rushing from his tent to the
temple, ordered the extinction of the fire. For once Roman
soldiers forgot their discipline. None obeyed ; all pressed
forward to feed the flame.

The roaring of the flames mingled with the cries of the
dying; and from the height of the temple hill and the
magnitude of the conflagration, the whole city appeared
wrapt in flame. Titus gave command to burn the city ; and
now from wall to wall, from East to West, from North to
South, roared a sea of fire.

When temple and fortress, castle and hovel lie wrapped in
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fiery shroud, let us hear the voice of time reading over
Jerusalem’s grave : * He sent his armies and destroyed those
murderers, and burned their city.” The city has perished.
Walls, streets, markets, palace and temple have sunk in
overwhelming ruin. The city of God’s favour, the city of His
house, the city of the Last Supper, the city of the cross,
is now the sepulchre of a race, of an economy that required
to pass away.

Individual men are judged in eternity, kingdoms and races
of men in time. Assyria had her day of doom; so had
Rome. When Nineveh and Babylon return to dust and
Egypt wraps her face in Libyan sand, the Judge of all
the earth hath spoken. Over Jerusalem’s grave He has
written in flame, ‘ They that were bidden were not worthy."”
The spiritual element in history is not accidental, but central
and essential. The fate of races and empires has turned in
the past, and will turn in the future, on the place assigned
to God. The old, indeed, dies in the birth of the new ; the
kingdom of heaven comes as earthly Jerusalem goes; the
city of God arises over the ashes of Zion. The fall of the
temple and city taught Christianity the spirituality and
universality of her genius. Yet Jerusalem perished not in the
throes of maternity, but through the absence of hunger after
God. She chose to feast in the flesh and fast in the spirit.
A city that made light of repentance, salvation, holiness,
could not be the metropolis of the kingdom of heaven. Had
David been alive to feed the fires of song in the temple, had
the company of prophets been awake to hear the good news,
‘““all things are now ready,” the shepherds of the sheep
would have led with joy their flock to the feast of life.

History teaches that in spiritual things there is survival
of the fittest. Civilization wipes out the lower races.
Races who refuse to build and live in houses, to accept insti-
tuted laws, go down before an imperative decree, as unworthy
of supreme privilege.

The city fell from its glory, fell in its guilt ; but the king’s
palace withstood the conflagration. The banquet hall
remained inviolate. Surveying the desert that had been
the city, the king said to his servants, *“ The wedding is ready,
but they that were bidden were not worthy. Go ye therefore
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into the partings of the highways, and as many as ye shall
find, bid to the marriage feast.”

Cities rise and fall, grace reigns for ever. The cross is
immortal. The Saviour-cry in the Divine heart sounds
unsilenced and changeless. Jesus Christ’s heroic soul sur-
mounts defeat. Rejected and slain by His countrymen,
He neither loses hope nor swerves from His purpose. Though
the Jews pass the gate of His kingdom, He sees the Gentile
lands welcome the heralds of His cross. “ Go ye therefore
to the cross roads,” is the world’s charter of salvation ; the
Gentile commission, demanding all ages for its fulfilment.
It is a command from the view point of prophecy. It was
uttered when the city sat strong amongst her hills, behind
her bulwarks. It is Christ’s pledge to His servants that
they should survive the destruction of Jerusalem. Going to
the heart of the situation, it connects the expansion of Christ-
ianity with the destruction of the Jewish capital and nation.
The ways leading to the Gentile nations begin at the fallen
city. In the glare of the burning town we see the Divine
Commander marshalling His little army of soldier heralds,
and going forth before them on the highways that run through
Greece and Rome, through Germany and Britain, through
Africa and America.

The language of the Gentile charter clearly indicates
a new departure. The first servants called “ them that were
bidden ”’; the second cried, “ Behold, I have made ready
my dinner.” On both missions the call was confined to those
previously ‘“ bidden.” The very existence of the wedding
feast is news to the Gentile world ; the call to attend it
surprise and wonder. The new commission reads, “ as many
as ye shall find bid to the marriage feast.” The king assumes
acceptance of his salvation. He arms his heralds with no
arguments drawn from the readiness and magnitude of the
banquet.

Jesus foresaw that His cross would have its knights, silent,
obedient, heroic; ‘‘and those servants went out into the
highways.” Such was the sublime procession of missionary
chivalry as it moved before the eye of Jesus in the week
of His passion: a procession of unarmed men, leaving home
and country behind, going forth to learn the languages of the
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world, to perish in Roman jails, to sleep in African forest
and Indian jungle. This unending line of silent heroes
streaming forth in the commission of the cross, in the hunger
of human salvation, deserves to be sung by seraph genius.
Next to Christ’s word and work it is the noblest asset of man.
They “ gathered together all as many as they found,” breathes
the universality we expect to meet in Luke or Paul.
Ignoring race distinctions, social standing, mental endowment
and moral character, the Gentile apostles invited all.
Explorers, shepherds and finders of men, they ranged universal
man around sin and salvation. The vision of all faces turned
to one centre, the hall of mercy wider than the human race,
filling with the ages, is one of Christ’s sublime visions. It
is the coming of the kingdom of heaven ; the predominating
passion of His life, the passion that throbs and bounds in
the parables, the pulse of the New Testament. For the coming
of the kingdom, He prays in the heart of His church; He
sees from the cross the wedding hall filling with guests;
and for the glorious consummation He pours forth the prayer
of prayers in syllables of blood.

* Both bad and good " does not express the king’s estimate
of the guests, but the moral distinctions of heathen society
previous to the gospel call. Christianity, as the redeeming
religion, asked what in each man was left to be redeemed.
It would distinguish Cornelius from the class that fed the
Roman jails. Peter and Paul recognize the distinction ;
regard Gentile ‘‘ goodness’ as obedience to the law of
conscience. In the spiritual sense—the sense of the parable
—none are good until they accept the call, put on the wedding
robe and eat the bread of life. Jesus anticipates and ignores
the pagan scorn aimed at Christianity for its reception of
the profligate and vile.

The wedding “ filled with guests "’ intimates the close of
the dispensation of preaching. Grace issues no new com-
mission ; the herald’s voice is silent henceforth. The
marriage hall filled with guests represents the total sum of
visible Christianity before the xAnroi are separated from the
éxAextol.

The parable in its wide sweep of vision exhibits the history
of Christianity. The entrance of the king to inspect the
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guests is the last scene in the drama of time. The crowded
marriage hall rounds and closes God’s design of human
redemption ; voices of seer, prophet and apostle are silent
for ever. Unransomed human nature feels the pull of the
redeeming cross no more.

The king who made the feast has hitherto remained
out of sight, revealed only in his work and word. Now
he appears. To God there is no crowd. To the guests
and to the servants who called them, the vast human
throng appeared countless and infinite. There was no
individuality ; but the King ‘““saw there a man who
had not on a wedding garment.” His eye decomposed
and analyzed the assembly. It was said of a renowned
general that when reviewing his army, he could detect
the absence of a button from a soldier’s uniform. But
his review was confined to the troops of a single state;
whereas the King inspects an infinite throng from all lands
and times. Yet men appear before Him as units; each
separate and apart from all others ; each judged as if he alone
stood before the judgment seat.

The detection and expulsion of the guest without the wedding
robe does not introduce the question of the proportion between
the true and the false in the ranks of avowed Christian
discipleship. Christ’s salvation, passing by no human being
and no human sin, offered freely for acceptance by faith, and
securing for the sinner immediate access to the mercy-seat,
might be mistaken for a banquet of the emotions, demanding
neither self-conquest nor heroic obedience. The fervent
enthusiasm of the servants to fill the banquet hall with guests,
might appear the end and not the means of salvation. Christ
foresaw that the “ church "’ would in course of time be con-
founded with the kingdom of heaven ; that to be within its
pale and recipients of its ‘‘ rites ” would bring to the half-
awakened conscience satisfaction and assurance. He
therefore sounds the stern note of warning, that although
many are called into the visible church, of these few are
chosen to enter the invisible kingdom of heaven; that
from the hall of assembly a door communicates with the
judgment seat, and another with outer darkness. As often
as death enters, the King comes in to see the guests, and
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one by one removes the unbelieving and the unholy from
the kingdom.

Two influences working together powerfully tended to
preserve Christianity in the first century from the open or
concealed intrusion of the world. The Christ-conception of
the ecclessa remained as yet with the apostles and their
immediate successors. While men thought of the ecclesia
as the holy building composed of living stones, set in their
places by the hands of the risen Lord ; whilst rising higher,
they conceived it to be the body of Christ—the body of which
He was the life-diffusing soul—they were bound to exercise
unsleeping vigilance and unceasing prayer in maintenance of
its purity. The Roman sword, ever streaming with Christian
blood, was the other safeguard of the ecclesia’s spirituality.
Between the Christian camp, where faith lived in armour,
and paganism wearing the imperial crown, and bearing in its
hands fire and sword, there was no halting place. He who
named the name of Christ must form one of the bleeding
cross-bearers whose very name aroused the fury of the Roman
world. And if his zeal had exceeded his faith, or his courage
proved inferior to his sincerity, he chose apostasy before the
martyr’s crown. By the door of apostasy the man without
the wedding garment often went forth from the marriage
feast during the first three centuries. The fires which
imperial Rome kindled to extinguish the religion of Christ,
God employed in its purification. The sifting influence of
persecution survived by two centuries the Christ-conception
of the ecclesia. But when peace and patronage came in
with Constantine, the marriage hall filled fast with bad
and good. The religion hitherto reproached for the
* lowliness of its origin, the poverty of its apostles and the
simplicity of its worship,” wore on her brow the sign
of imperial adoption. Since then the ecclessa of Christ
has been as deeply buried from the sight of men as
Herculaneum or Pompeii. The kings and chieftains of
Ireland having embraced the faith preached by Patrick,
carried their subjects and tribesmen within the ecclesiastical
pale. King Brude, accepting Christianity from the lips of
Columba, drew his Pictish clansmen from their Druid altars
to the cross. Under these circumstances, although Patrick
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and Columba had held the Christ-conception of the ecclesia,
it would have been difficult to prevent the marriage hall filling
with unworthy guests. But when Vladimir, having received
baptism, ‘* issued orders for a great baptism of his people and
the whole people of Kieff were immersed in the same
river,”” the walls around the marriage feast had absolutely
vanished.

When it is affirmed that the man without a wedding robe
illustrates the unavoidable intrusion of unworthy members
into the church, we withhold assent until we see what the
proposition covers. If it is meant that sin invades the cleanest
heart, and that men unchanged steal into the most spiritual
fellowship, we yield whole-hearted assent. But if it is implied
that the admission of men openly evil in walk and conver-
sation into the fellowship of the church is, under our human
limitations, unavoidable, we most firmly dissent. It seems
indeed uncertain whether the man without a wedding robe,
is not as much an admonition to the apostles and their suc-
cessors to guard against the admission of the unworthy into
the ecclesta, as a warning that they might expect to find
them in it. Whilst we do not say that the servants might
have detected the absence of the wedding robe, it seems
certain that they must have expected each guest to wear it.

We are on perilous ground when we regard the presence
in the church of members destitute of Christian character as
inevitable. Such a position finds no support in the New
Testament. To the church at Jerusalem the * Lord added
day by day those that were being saved.”? Paul’s letters
assume no moral duality ; they are addressed to the * saints,”
to the * sanctified in Christ Jesus.”” The apostle recalls their
former life, reminds them of the spiritual quickening they have
experienced, speaks of the instrumentality, glorifies the
Author, appeals to them as having begun in the Spirit, calls
each member of the ecclessa to holiness, never to conversion.

The wedding robe has received various interpretations.
To some it signifies love, to some faith, to others holiness.
The true interpretation is determined for us by the con-
sideration that it stands for that which is inward, funda-
mental and essential in spiritual life. Its nature and im-

* Stanley : Eastern Church, p. 302. * Acts ii. 47.
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portance are such that the want of it disqualifies for the
communion of saints, for the marriage supper. Under the
figure of raiment inspiration often presents spiritual qualities.
The wedding robe is the soul’s raiment ; not its covering, but
the outward expression of its inward state and life. It is
neither separate nor separable from the soul. It is not the
imputation of holiness, but the transfusion of holiness through
the moral being. I do not take it as implying one Christian
grace ; it is neither faith, nor love, nor righteousness taken
separately. These attributes of the new life are insepar-
able. Faith admits man into Christ and Christ into man, but
faith never enters the heart alone; it dwells with love and
holiness. The wedding robe has a visible and an invisible
side ; its invisible side is faith, hope and love ; its visible
side righteousness of life. It is one, for Christ is one; it is
put on, for Christ is put on.

Was the wedding robe the gift of the king? We have
no conclusive evidence that on the occasion of Oriental
banquets guests were supplied with a festal garment at the
host’s expense. But the argument from custom should not
be pressed too far. It is not a general custom for mourning
families in Ireland to supply each person invited to the
funeral with a linen scarf. Yet the practice obtains in certain
districts amongst the wealthier class. It is questionable,
however, whether the practice has found a place in Irish art
or history. Every state appoints the uniform of its army ;
every sovereign determines the dress of his court; and it
requires no stretch of imagination to conceive an Oriental
monarch, on the occasion of his son’s marriage, providing a
distinctive robe for every invited guest. In the absence
of such an arrangement, the speechlessness of the robeless
guest is difficult to explain. Why should he be ‘‘ muzzled,”
as the Greek word has it, if, as beggar, wayfarer, labourer,
or man of business, he received the unexpected summons,
and had neither means, time, nor available market in which
to procure the festal garment ? The highways leading into
the homeless, famished, toiling throngs, were not the places
to furnish robes for a royal marriage banquet. Considering
the suddenness of the summons and the conditions from
which the guests were drawn, the indication that all but one
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wore the marriage robe, points to a common, free, and ready
supply. Moreover, the king’s surprise and the severity of his
sentence, cannot have been provoked by the omission of a
robe which, because it had not been offered, could not have
been declined. The gravity of the offence seems to centre in
the fact that the guest defied the royal order explained by the
servants, and, refusing the proffered robe, chose to appear
in his own attire. A stubborn incompliance with the king’s
command, a perverse intrusion into the robed assembly,
may be the explanation of the command to bind the intruder
*“ hand and foot.”

With the king’s entrance, the servants, the ministers of
grace, disappear. Five times they have come into view,
always under the same appellation. They are the Sothoc,
the slaves of the king, in the sense in which Paul confessed
himself to be the “ slave of Christ.”” Now that the banquet
hall has filled with guests, the servants’ glorious line—the
apostles, the missionary host, the message-burdened preachers
of all time, not excluding those who by the pen have called
their generation to the marriage feast—has come to an end
with the economy of the cross. It is one of the supreme
moments of time, when the voices of the |heralds that
have sounded down the centuries and round the world, since
the cross was uplifted on Calvary, die away amidst the echoes
of the universe ; when the Spirit and the bride say no more,
“ Come.” Before the marriage supper begins, the king
issues his last command to an order of ministry entirely
new : ‘‘ Then the king said to the servants, Bind him hand
and foot, and cast him out into the outer darkness; there
shall be the weeping and gnashing of teeth.” These servants
(8dxovor) are summoned not from the herald company,
not from the human family, but from the ranks of angel
ministry. Our English versions, translating &oiAo¢ and
Suixovo. ‘‘ servants,” have obscured the transition from
the times of grace to the day of separation. Luther has
preserved the distinction, rendering 8itos by Fkmecht,
and S8udxoves by diener. By the use of servs and msnssirs
the Vulgate indicates the change of terms in the Greek,
and the different orders of ministry.

The separation of the intruder from the presence of the king
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and the communion of the “ called and chosen,””* and his
expulsion into outer darkness, determine the infinite value
set by Christ on the wedding robe, and explain the feeling
that has led some interpreters to see in it the parable’s message
and name. The door opening out of the banquet hall
that needs no light of the sun, into the darkness, recalls
the scene, the saddest ever painted, of him who from the
upper room ‘‘ went out straightway, and it was night.’”?

' Rev. xvii. 14. 2 John xiii. 30,
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THE GREAT SUPPER

« And when one of them that sat at meat with him heard these things,
he said unto him, Blessed is he that shall eat bread in the kingdom
of God. But he said unto him, A certain man made a great supper ;
and he bade many ; and he sent forth his servant at supper time to say
to them that were bidden, Come ; for all things are now ready. And
they all with one consent began to make excuse. The first said unto him,
I have bought a field, and I must needs go out and see it: I pray
thee have me excused. And another said, I have bought five yoke
of oxen, and I go to prove them ; I pray thee have me excused. And
another said, I have married a wife, and therefore I cannot come.
And the servant came, and told his lord these things. Then the master
of the house being angry said to his servant, Go out quickly into the
streets and lanes of the city, and bring in hither the poor and maimed
and blind and lame. And the servant said, Lord, what thou didst
command is done, and yet there is room. And the lord said unto the
servant, Go out into the highways and hedges, and constrain them to
come in, that my house may be filled. For I say unto you, that none
of those men who were bidden shall taste of my supper.”

LUKE xiv.15-24.

I

It was the Sabbath when Jesus bent His steps towards the
mansion of a ruling Pharisee. The living movement and
colour of the scene still arrest the inward eye—the affluent
entertainer issuing his invitation to the social circle of which
he was the centre, the stir of preparation, the hum of greet-
ing kinsmen and neighbours, the unbidden and unfortunate
following with faded eyes the muster of the local world’s
rank, family and character. Speculative groups met around
the door of many a clay-built cabin to consider why their
neighbour with the dropsy had been invited to meet the district
gentry and the famous Rabbi from Galilee. Their thought
and conversation received a new direction when a form
recalling the sufferer’s early manhood strode with elastic
step up the road to his native hamlet. Around this human
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poem newly written, newly published, the neighbourhood
would suddenly gather to read what it could.

We may ask, as we survey the host surrounded by the
brilliant company, why Jesus was invited and why He
accepted the invitation. The evangelist’s significant remark
that *‘ they were watching him,” explains the invitation to
‘* eat bread " as a situation planned to study the great Teacher
at close quarters. ‘ They were watching him,” reveals the
icy eye of concerted espionage analyzing Jesus, setting Him
in the light, while from the shade it sought a joint in His
armour for the thrust of hatred’s dart or envy’s arrow. Would
He dare to accept the seat reserved where the dropsical
sufferer lay in front of Him? Would He ignore the sick
man’s presence, or essay the cure of invincible dropsy ?
‘ He has walked into our trap,” their glances said to each
other when Jesus sat down in front of the pallid sufferer.

The assembled guests supplied the Saviour with a congre-
gation. Here was the meal and He must hide in its heart
the leaven of the kingdom. He foresaw an occasion for carry-
ing the warfare into the enemy’s camp. When He had
silenced His adversaries by His power He would spread on the
Pharisee’s table the feast of the great supper. His rejection
by the heads of the nation whom this select company repre-
sented, would soon be sealed openly in His blood. His
mind was filled with the decline and fall of His country ;
with the heightening and hardening of barriers to His king-
dom. As poetry is the voice of the depths, springs from
the elemental currents of emotion, the overflowing sorrow
in the Redeemer’s heart sought expression in this symbol-
poem, half history, half prophecy, half on earth and half in
heaven : beginning as the birth hymn of a new humanity
and ending as a nation’s dirge. The redeeming heart would
issue its summons and ease its sorrow in the parable of the
great supper, which by the week of the cross, and in the
final light of events, would expand into the marriage of the
king’s son.

The parable of the wedding feast for the king’s son was
delivered in the Temple in the hearing of a miscellaneous
throng. Itlooks like two parables ; ends with the vision of the
burning city and begins again with a new era and a new
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mission field. It was fitting that the fall of the theocracy
should be proclaimed in the temple and that the burning city
should light the steps of Christianity into the widening harvest
of the nations. The parable of the Great Supper was spoken
in the country to an audience of high-placed Pharisees. If
tax collectors and sinners stole in to see and hear the Galilean
Rabbi there is no hint of their presence. We may indeed infer
that the man who had the dropsy was not the only repre-
sentative of his class, inasmuch as his solitary presence might
arouse suspicion of a sinister plot. His presence argues
against the absence of uninvited spectators. Unless indeed
we conceive the situation thus: the Saviour was confronted
with the sufferer by the wily plot of the host; dropsy on
account of its incurable nature would demand transcendent
miraculous power or invoke inglorious defeat. And since
the victim of dropsy was placed before Jesus as a crucial case,
his presence would involve the absence of other sufferers
whose maladies presented more hope of healing.

The manner in which the situation is introduced, the
position of the suffererer &umpoc@er airot * before him,”
wear the appearance of a challenge to Jesus. The woman
who in another Pharisee’s house ‘‘ began to wet his feet with
her tears "’ stood behind the Saviour’s couch. When Jesus
looked straight before Him His eyes met the swollen form of
the sufferer. He accepted the challenge: the Pharisee’s
challenge to His power, the dying man’s challenge to His
sympathy. ‘‘ Jesus answering spake unto the lawyers and
Pharisees, saying, Is it lawful to heal on the Sabbath or not ? "
His question was an answer to their reasoning, which seems
to have taken this course : If He fails to heal, His reputation
is gone ; if He succeeds, He breaks the Sabbath.

The sufferer presented a two-fold challenge to the Saviour-
Son of Man : in him the Lord will show the place thinking,
sinning, suffering man holds in God’s esteem; him, the
poorest and saddest man beneath that roof, the Son of the
Highest will gird Himself to serve. Suffering amidst the calm
of the Sabbath, and the scene of health and luxury around,
appeals to the Healer, the Saviour in Jesus; and in a
moment for ever sublime, He seizes with Divine energy the

' Luke xiv. 3.
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sunken human mass and sets him on his feet. The peril and
the manner of rescue seem to find an echo in the grappling
and uplifting of the ox or ass from the cistern. The sufferer
rescued from drowning in his own flesh, his lost self restored,
stepped forth whole, exultant, free. When the place in
front of Jesus was empty and the healed man had vanished
into the silence and the shadows of the sabbath evening, the
Lord, turning to the company, said, * Which of you shall have
an ox or an ass fallen into a cistern, and will not straightway
draw him up on a sabbath day? '

A silence deep as death fell upon the confounded audience.
The Pharisee, although stiff with the mail of formula, was
still a Jew at heart, and stood more in awe of miracle than of
holiness. Hence the silence; while Jesus, who had been
summoned to the bar, began to deliver the laws of the king-
dom of heaven from the spiritual elevation so triumphantly
vindicated. The unseemly scramble for the central seat
in the #riclinium must give way to self-effacing humility ;
the proud host who, arrayed in purple and fine linen, may
have supplied the original of Dives, was advised, as he sat
amongst kinsmen, local rank and fortune, to make his future
feasts on the principle of the kingdom of heaven, to * invite
the poor, the maimed, the lame, the blind,” and he should
“ be recompensed in the resurrection of the just.”

For one guest, blessedness on the arrival of ‘‘ that far
off divine event” seemed too remote. The banquet with
which Jewish imagination associated the inauguration of
Messiah’s reign, spread as hoped on this side the grave, offered
a more tangible blessedness. ‘‘ Blessed is he that shall eat
bread in the kingdom of God,” exclaimed carnal hope with
religious accent. The interruption of the Divine voice when
a man had just been re-created, conveyed a revelation of the
guest’s inner being. It disclosed a heart packed in ice;
impervious to and unconscious of the divine season for which
he seemed to long. It had never occurred to him that the
voice they heard pleading the cause of the poor, the maimed,
the lame, the blind, was the sure indication that God was
with men ; or that the healed man was a diviner vision than
the festal installation of a Jewish prince. Yet this Pharisee

' Luke xiv. 5.
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is our kinsman ; for often we too are under the same roof
with the divine births of time and know it not ; the banquet
which fed the giant saints of old is spread before our eyes
while we knock for bread at the doorless future.

The interjected exclamation was hailed by the baffled
host and guests as a welcome relief from the tension of feeling
while the Divine Physician’s lance cut deeper and deeper
into the ulcer of Pharisaic pride. Some men are the safety
valves of society ; and generally they are found between the
social base and summit : belonging to the order of common-
place, they represent the predominant quality in those below
and those above them. Such a man was he who broke the
silence of the sabbath feast. He uttered what every silent
guest felt; he represented the high water mark of Jewish
hope. It was as though Pharisaism slept in its formmulas
and phylacteries while its heart spoke. As a compendium of
the Pharisees and lawyers present the irresponsible guest was
regarded by Jesus; nay, in him the inner self of universal
Pharisaism became audible. The unctuous tone, the assump-
tion that the speaker holds the card of Divine election; the
eye averted from the challenge of present duty ; the material-
izing social instinct, beginning and ending with the kingdom
of heaven for the body ; the fundamental mistake that that
kingdom comes to feast men and not to empty them by the
fast of repentance and sorrow, are all present.

‘“But he said unto him, A certain man made a great
supper ; and he invited many : and he sent forth his servant
at supper time to say to them that were invited, Come ;
for all things are now ready. And they all, with one consent,
began to make excuse.”

The Great Supper—Luther’s abendmahl—is spread amongst
the evening shadows of a nation’s day. Not to dinner,
dpwrrov, but to supper, 8ecirvov, are the invited guests
called. In the parable of the Royal Wedding Feast (Matt.
xxii.), the king says, *“ I have prepared my dinner " ; for,
the purpose of the parable, being twofold—to foreshadow
the passing of the theocracy in the burning city; and the
dawn of a new era in the calling of humanity around the
table of grace—required time for the invitation and refusal,
time for the vision of the perishing nation, and of the Christian
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heralds going forth on their first missionary journey. Here,
the Great Supper, the meal of grace, closing the nation’s
long day, by its very name suggesting evening bell and
down-rushing night, confines the main application of the
parable to the chosen, rejected people. We are warned
against “ pressing a word (8eirvov) too far, which is of very
wide and fluctuating use.”” The caution would have more
weight if the word *‘ supper "’ stood alone; but the phrase
‘“at supper time” (Spa To0 Selrwov) serves to fix and
define its application to the time of day known to Christ’s
hearers as supper time.

Literally considered, this is the scene that meets the eye.
The sun rushes to his plunge in the Western Sea; Kedron
valley and Jordan gorge are filling fast with gloom; the
temple throws gigantic shadows up the slopes of Olivet ; its
burnished towers and door overgrown with the golden vine,
glow responsive to the burning West. The mansion of the
householder, half plunged in shade, fills with cooling air
wafted upward from the sea. The majestic hall where the
Great Supper is spread, receives the sun’s farewell rays on
table and ¢riclinsa and service of burning gold. The servant
is seen passing with hurried step from mansion to villa,
amidst the seats of leaders, doctors and lawyers. We see him
retrace with slower pace and shaded brow his solitary way
to his lord’s abode. Then amidst shadows deeper and heavier,
he dives into the streets, the Salt Market of Glasgow, or the
Seven Dials of London, and leads towards the mansion of the
Great Supper, a train of poor and maimed and blind and lame.
Such was the population of Christ’s parish ; such is the mass
of mis-shapen humanity which the Divine Sculptor hopes to
carve into men. The servant, with the vision of the poor
man’s feast and the vast hungry spaces before his eyes,
and with his Lord’s words of grace and judgment knelling
in his ears, urges his way beyond the city gates, into the
highways and hedges, bringing up from the deeper and darker
death-waters the submerged tribes of the commonwealth.

By the manner in which Luke introduces our parable, he
prepares us for the summary dissolution of the guest’s house
of dreams. How far this or many others of Christ’s parables

* Trench.
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conveyed their message to unspiritual ears it is hard to say ;
but if the company apprehended its general drift, they must
have learned that the banquet of the kingdom was already
spread ; and that their freezing rejection of the call presented
a vivid contrast ta their eager acceptance of their rich
neighbour’s invitation.

The parable, like Christ’s great deliverance at Sychar, is
addressed to one person. The Divine Speaker’s eyes rest
on the self-complacent Pharisee, who sees turned full upon
himself the face through which the living glory of God
streams. Jesus draws the soul apart from the crowd, and
speaks as if He were alone in the world. A general cannot
address every soldier in the ranks, nor a sovereign every
subject in his realm ; but Jesus stands still if a beggar appeals
to Him and speaks a parable to a single guest.

The scene before our Lord presented an unspoken parable
of grace and redemption. The host suggested the Divine
Banquet-maker for the prodigal race; the rich and stately
hall was the kingdom of heaven; the costly feast the
banquet for the soul; the crowding guests the people who
hear and know the Spirit’s call ; the servants standing round,
or hurrying to and fro, the prophets, apostles and heralds of
grace. But, as we have seen, the conception of a banquet
conferring honour, convertible into life, welding units into
community, ministering joy, and affording a common platform
for the meeting of Divine Host and human guest, seemed
greatly present to the Saviour’s mind in those closing days.

As Jesus surveyed the hall everything spoke of wealth :
the house, the tables, the plate, the viands, the attendants,
were possible only to a rich man. There were men in the
community who had the heart to make such a banquet but
could not bear the expense. The entertainer on a great scale
requires to be a man of 