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PREFACE.

Tre preparation of the present volume has brought
to a head difficulties, by which I have been perplexed
for four years. Some may think me dilatory, and
others hasty ; but the mind, like the body, has its time
of crisis, which it is not altogether in our own power
to regulate. Those who know what it is to break
through the associations of nearly half a century, will
not wonder at my experiencing that which Cicero
speaks of in a less arduous case: “ Quam difficile est
sensum in republici deponere.” I had previously felt
that the Royal Supremacy “in all Spiritual things
and causes,” as modified by recent Acts of Parlia-
ment, was open to great objection; but I did not at
that time discern how completely it was the introduc-
tion of this novel principle, which had originally sepa-
rated England from the communion of the rest of
Christendom ; and, therefore, that every subsequent
generation (and I myself in particular,) by subscribing
“readily and willingly,” as the terms run, had in effect
given an individual sanction to the events of the six-

teenth century. So soon as my conscience was satis-
fied that the declaration, to which I had pledged
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myself, was unlawful, I felt that it was a duty to
recal my assent as solemnly as it had been given.
I had already communicated my intention to my
curates, and to a few friends, when I was induced to
pause by the rumour that a prosecution would imme-
diately be commenced against my work on the Holy
Eucharist, and by the assurance that a complaint had
been made against it to the Archbishop. I was un-
willing that my resignation should be misunderstood
by the Public; and to obtain a decision respecting
the doctrine of the Real Presence seemed so desirable,
that I thought it justified some slight delay in with-
drawing from a position, which in any case I was
resolved to abandon.

Week, however, passed by after week ; my convic-
tions became more decided ; while I received no inti-
mation that any step of a legal nature was taken
against me. Moreover, as the present work was now
completed, I considered that it would be unfair to
those who sympathized with me in regard to the doc-
trine of the Holy Eucharist, not to disclose to them
what a wide gulf separated me from another avowed
principle of the Church of England. If a trial had
come on, and had terminated, as I thought likely, in
my favour, I should have compromised those who
had declared their concurrence with me, by abandon-
ing my position in the moment of success. I sent my
manuscript, therefore, (ont which I had been engaged
since the end of February) to the Press, and on the
day when the first proof was returned to me, I ad-
dressed the following letter to the Archbishop:—
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«Burton Agnes, Aug. 30, 1854.

“My LORD ArcusisHor,—The step which I now take would
have been taken somewliat seoner, but for the rumours that my
work on the Holy Eucharist would be made the subject of legal
investigation. I find it difficult to believe that the intention is
seriously entertained ; for the warmest opponents of that work deny
Baptismal Regeneration, the Priestly Commission, and the Validity
of Absolution. Now, these doctrines are so positively affirmed in
the Formularies of our Church, that for one passage in them which
presents difficulties on my system, there are an hundred by which that
of my opponents is plainly contradicted. 1 can hardly imagine that
they desire a rigour in the interpretation of our Formularies, which
must be fatal to themselves. But I should have felt it due, both to
my opinions, and to those who shared them, to defend myself to the
utmost against such an assault.

“ My book, however, has now been nearly a year and four
months before the Public, and no legal proeeedings, so far as I
know, have been commenced. And, in the meantime, my atten-
tion has been drawn to another part of our Church’s system, with
which I have becoma painfully conscious that I can no longer con-
cur. I refer to the Royal Supremacy. I am as ready as any one
to allow her Majesty to be supreme over all persons, and in alt
temporal causes, within her dominions, and I shall always render
Ler, X trust, a loyal obedience. But that she or any other temporal
ruler is supreme ‘in all spiritual things or causes,’ I can no longer
admit. If the Act of 1832 were all on which my difficulties were
founded, I might justify myself, as I have heretofore dome, by the
consideration, that it was probably passed through inadvertence,
and had received no formal sanction from the Church. But my
present objection extends to the act of 1533, by which this power
was bestowed upon the King in Chancery, and t¢ the first article
in the 86tk Canon, which is founded upon it. Witk the grounds
of my objeetion, I need not troublé your Grace; though I shall
shortly state them to the Public through the Press. To your Grace,.
Eowever, I desire to state, that I recal my subseription to the st
Article in the 36th Canon, as believing it to be contrary to the law
of God. It remmins, of coarse, that I should offer to divest myself
of the trusts and prefermentd of whichl this subscription was a con
ditforr, and put myself, so far as it iz pdssible,. into the eonditiors
of a mere lay member of the Church. I, therefore, tendesr my
resignation to your Grace.

¢« T remain,
¢ My Lord Archbishop,
“ Your Grace’s obedient servant,
“R. I. WILBERFORCE.
“To his Grace the Lord Archbishop of York.” :
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The foliowing is the reply of the Archbishop:—

“ Bishopthorpe, York, August 31, 1854.

“ My Dear Sir,—I cannot affect to be at all surpn'sed at the
contents of your letter just received. It is not necessary for me
now to enter upon a discussion of the questions alluded'to in your
letter. Bat,'as far as by law I may, I accept of your resignation
of the preferments you hold in the diocese of York.

“You are aware, however, that in order to give full legal effect
to your intentions, a formal resignation should be made before my-
self in person, or before a notary public.

“ With every feeling of personal respect and esteem,

1 remain, my dear Sir, -
' “Your faithful servant,
“T. EBOR.

“The Rev. R. I. Wilberforce.”

A few days afterwards, and before my resignation
was made public, it was stated in the Newspapers,
that His Grace had determined to commence proceed-
ings against me. As my resignation was not execu-
ted, nor the necessary papers prepared, I wrote as
follows to His Grace: it will be seen by his answer,
that the statements alluded to, had been made with-

out his sanction.
“ Burton Agnes, Sept. 5, 1854.

“My Lorp ArcHBISHOP,—I have this morning been informed
that it was stated in the Y'orkshire Gazette of last Saturday, that
your Grace had at length determined to commence legal proceed-
ings against me for my book on the Holy Eucharist.

“Your Grace will perceive that my letter of August 30th was
based upon the supposition that no such proceeding was determined
upon. May I ask, therefore, if the paragraph in the Yorkshire
Gazette is correct; since if your Grace desires to try the question,
I am willing to delay the legal execution of my resignation for that

purpose.

¢ I remain,
¢ Your Grace’s obedient servant,
“R, I. WILBERFORCE.
¢ His Grace the Lord Archbishop of York.”
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« Bishopthorpe, York, Sept. 6, 1854.

“My Dear SmR,—I saw in the Yorkshire Gazette the para-
graph to which your letter of this morning alludes. By whom,
or at whose suggestion that paragraph was inserted, I have no
knowledge whatever, any more than you have.

“On the receipt of your resignation, dated August 30, I gave
orders to discontinue all further inquiry on the subject of the ¢ com-
plaint’ which had been laid before me. To that I adhere, as well
a8 to my acceptance of your resignation.

“I am, my dear Sir,

“ Your faithful servant, .
) “T. EBOR.
“The Rev. R. I. Wilberforce.”

Whether I was right in considering that I ought not
to carry the present volume through the Press, without
first relieving myself from the obligations of subscrip.
tion, I leave to the reader’s judgment; I can only say
that my resolution was not taken without counting
the cost. For if these pages should find their way
into any fair parsonage, where everything within and
without speaks of comfort and peace, where sympa-
thizing neighbours present an object to the affections,
and the bell from an adjoining ancient Tower invites
the inmates morning and evening to consecrate each
successive day to God’s service; and if the reader’s
thoughts suggest to him that it is impossible to un-
loose ties so binding, or to transplant himself from his
ancient seat, when he is too old to take root in a new
soil, let him be assured that such also have been the
feelings of the writer. And more painful still, is the
consciousness that such a' step must rend the hearts
and cloud the prospects of those who are as dear to
men as their own souls. It is at such times that the
promises of Scripture come home to the heart with a
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freshness, which eighteen centuries have not diminish-
ed. * There is no man that hath left house, or breth-
ren, or sisters, or father, or mother, or wife, or children,
or lands, for My sake, and the Gospel’s, but he shall
receive an hundredfold now in this time, houses, and
brethren, and sisters, and mothers, and children, and
lands, with persecutions; and in the world to come,
eternal life.”
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But the Gorham Case showed that the Church of England has transferred
the decision respecting doctrines to the Civil Power; and that the
most opposite statements respecting matters of faith are taught under
ber sanction, 216-219.

‘So that those who desire guidance are driven to depend on self-chosen
teachers, who profess to interpret the pablic Formularies on the prin-
eiples of Antiquity, 219, 220.

CHAPTER XIII

HOW FAR THE ORIGINAL PRINCIPLE OF SUBSCRIPTION TO
THE ANGLICAN FORMULARIES IS COMPATIBLE WITH THE
RULE OF CHURCH-AUTHORITY.

The ancient Principle of Church-authority was, that Divine guidance Iay
in the Bishops, re as a body—their union into a body was effected
through the headship of St. Peter and his successors, 221, 222.

The principle of the Anglican separation was, that a new centre of unity
was provided by the Crown, because England was an empire, 222-224.

The authority of the Crown and of the Episcopate was not discriminated ;
but between them, they were supposed to bind the consciences of all
English subjects—the Church excommunicated, the Crown punished
recusants, 224-227.

The Church’s functiorr of teaching truth is exercised through ministers,
who act on behalf of the collective Body, 227, 228.

A new body, equivalent to the colective Church, was supposed to be
formed of the English Bishops by the Crown, 228, 229. .

The Crown, therefore;, has not .only exercised those powers, whieh were
shown to make up the Papal Supremacy, so far as they are kept up at
all, 228-232. _

But it arrogates to itself also the fumetions of St. Peter's Primacy, as
forming the English Bishops inta a whole, and. thus enabling them to
decide Articles of Faith, 232.

This power expressed in the al Supremacy, on the lawfulness of
which depended all subsequent changes in the English Church, 233.
Local Councils in the Ancient Church did nothing without the concur-
rence of the whole body: but the Royal Supremacy excludes the

authority of all foreign Bishops. Parallel of Donatists, 233-237.

The Apostles did not derive power from Civil rulers—and the Church not

of necessity conterminous with. the Empire, 237, 238.

CHAPTER XIV.
ARGUMENTS, WHICH ARE ALLEGED IN DEFENCE OF THE
ANGLICAN SYSTEM OF CHURCH-AUTHORITY.

The Church of England sajd to have inherited the privilege of indepen-
dence, from the ancient British Church : but, priviees pe
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1st. The ancient British Church was not indetmdot of Rame. Its
original teachers came from Rome. Its Bishops at Arles and Sar-
dica. St. Gregory, and St. Augustin, not intruders. 8t. Augustin
urged conformity to the custom of the Church Universsl, and to the
commands of the Couneil of Nice. The Britoms not Quartodeci-
mans, but had mistaken their reckoning. Their objectian was not.
to the authority of the Pope, but to union with the Angla-Saxaons,
289-247.

2ndly. Their main difference from Rome (the time of Easter) had been
decided by the Church Universal at Nice, 247-249.

8rdly. The Church of England could have no claim to the inheritance
of the early British Church, whence neither its people, nor the suc-
cession of its Bishops is derived. St. Augustin’s succession died
out, and the new succession was from Pope Vitalian, and the French
Bishops. The See of Canterbury received its authority from Pope
Gregory, 249-251.

4thly. The English Church did not separate herself from Rome, but
was separated by the civil power.

The separation was brought about bi:the oath of Supremacy, in which
every successive generation of English ministers is required to
concur, 251.

When this oath was originally imposed, A.p. 1534, subscription to it
was obtained through force and fraud. The Church’s representa-
tives refused submission when it was re-imposed in 1558, 251-255.

Henry VIIL's acts had been rescinded in a regular manner. And
those whom Elizabeth rejected were rightful Bishops, 256.

Convocation was not allowed to act when the separation was made
from Rome : it acted, when re-union was attempted, 260.

None of the Formularies put forward under the Tudors were ap-
proved by Convocation; except that the Articles of 1582 were
approved by the Convocation of one Province, after their oppo- .
nents had been deprived.

Proof of this as respects the Book of Common Prayer, 264, and the
Atrticles of 1552, 267.

The Greek Church affords no justification to members of the Church of
England, for—they agree with Rome, in the doctrines in which Rome ~
differs from Greece—and differ from Greece as much as from Rome
—and Greek converts are received by an Anglican Bishop, 271.

" CHAPTER XV.

RESULTS OF THE ANGLICAN SYSTEM OF CHURCH
AUTHORITY. .

Three Royal asties since the separation of England from Rome, 273.

The English Church has followed the principles of each.

Tudors despotic. The Royal authority absolute in religious matters, 274.
Stuarts acted through their clergy. Anglo-Catholic system dominant,
till it fell, through its want of coherence, 275.
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Hanoverians depended on Parliament. Private judgment admitted to -
be supreme, 277.

Yet the clergy still bound to the anclent oaths, which imply the exist-
ence of an authority in matters of faith, 278.

But in practice every one interprets the Church's words for himself
even as respects the two great Sacraments, 279.

The like confusion prevailed among the Donatists, when separated from
the one Catholic Body, 280.

The desire for unity so impaired, that separation from the State would
hardly s &ply a remedy, 281.

Du;.llfke of ob;echve truth. Reference to Scripture not a sufficient

Conclusion, 288.




AN INQUIRY
INTO THE PRINCIPLES

OF CHURCH-AUTHORITY.

., v
PRI

CHAPTER 1.
THE NATURE OF THE CHURCH.

CHURCH-Authority and Private Judgment—the determina-
tions of the collective body, and the supremacy of individual
conscience—have long contested the religious obedience of
mankind. And the controversy seems to increase as civil
governments contract their sphere of operation, and allow
larger scope to individual will. For with an increased op-
portunity of judging for themselves, comes an increased need
of such principles as may enable men to judge rightly. I
set down the thoughts, then, which reading and reflection
suggest to my own mind, with a view rather to inquire than
to teach, and that I may feel more confidence in the con-
clusions to which these guidances conduct me. Increasing
years admonish me that it is time to sum up my results,
before the decay of the body affects the mind ; that I may
have something by which I may be prepared to abide in the
hour of death, and at the day of judgment. I write, there-
fore, under a solemn sense of the shortness of time and the
- reality of eternity, and after earnest and continued prayer
to God that I might rather be withdrawn from this scene of
trial, than either adopt or encourage that which is at variance
with His Holy Will. _

Now that a paramount authority was possessed by Our
Lord Himself, and that He committed the like to His Holy

B
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Apostles, is admitted probably by all Christians. The
question in dispute is, whether any such powers outlasted
their times; whether they founded any institution, or ap-
pointed any succession of men, to which the office of judging
in matters of faith was entrusted in perpetuity. Before con-
sidering what can be said on this subject, it will be well to
ask, what was meant in those days by the Church, what
were understood to be its characteristic features, and the
origin of its powers, For there are two leading views re-
~spe;clsmg the -:n?_.tgge :of the Church and according as men
G thy wﬂl coinnioﬂy aﬂopt a corresponding hypothesxs re-
specting its authority.

Was the Church, then, a mere congeries of individuals,
gathered together, indeed, according to God’s will, but not
possessing any collective character, except that which is de-
rived from the conglomeration of its parts; or was it an
institution, composed indeed of men, but possessed of a being,
and action, which was irrespective of the will of its indi-
vidual members, and was impressed upon it by some
higher authority? This, in fact, is to ask whether it had
any inherent life, and organic existence. By a wall is meant
a certain arrangement of bricks, which, when united, are
nothing more than bricks still; but a tree is not merely a
congeries of ligneous particles, but implies the presence of a
certain principle of life, which combines them into a col-
Iective whole. Such a principle we recognize, when we
speak of an organic body. Our thoughts are immediately
carried on to onme of those collections of particles, which
Almighty God has united according to that mysterious law,
which we call life. Thus is an impulse perpetuated, which
having its origin from the Author of nature, displays its
fecundating power in all the various combinations of the
vegetable kingdom. Its sphere, indeed, is inert matter, and
the continual assimilation of fresh portions of matter is neces-
sary to its prolongation; but its deing is derived from a
higher source ; it is the introduction of a living power into
the material creation.

The notion entertained of the Church, then, would be
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entirely different, according as it was supposed to be merely
a combination of individuals, or an organic institution,
endowed with a divine life. In the first case it would have
no other powers than those which it derived from its mem-
bers; in the second, its members would be only the materials,
which it would fashion and combine through its own in-
herent life. In one case it would stand on human authority ;
in the other, on Divine appointment. On one side would
be reason, enlightened it may be, but still the reason of
individuals ; on the other, supernatural grace.

Now there can be no doubt which of these views is
favoured by Scripture ; whether we look to its express words,
to the general tendency of prophecy, or to the analogy of
doctrine. The word Ecclesia, indeed, by us rendered Church,
is used for any combination of men: but of that particular
combination, which Our Lord established, we have a specific
definition, wherein it is declared to be “the Body” of
Christ. This definition, repeatedly® given, implies certainly
that the Church is not a mere combination of individuals,
but possesses an organic life from union with its Head. No
doubt it has been affirmed to be merely a figurative ex-
pression, founded upon the use of certain analogous words.
But it is the only definition we have of the Church;
it is a definition frequently given; and if we are at liberty
to get rid of such scriptural statements by saying -that
they are figurative, the use of Scripture as a guide to
our belief is at an end. Besides, the word which St. Paul
employed could not have been understood by his readers in
a figurative sense, because it has no such meaning in.the
Greek? language. The English reader is so familiar with the

! Eph. i. 23. Coloss. i. 18, 24.

*The Greek expressions for a whole, consisting of many persons, are
auridpioy, aiAroqos, advapyia, raipia, xowaviay Pparpin. Polybius uses ololmua. A
number of soldiers is Adxos, &in, Suiros. The associations on which these words
are founded, depend chiefly on the idea of collecting. odua is never thus used.
In Latin also, where the word corpus is sometimes applied to a body of soldiers,
collegium, concilium, conventus, consessus, ceetus, cohors, manus, agmen, societas, are
the common words for a body of persons. The modern use of the word cor-
poration came in through the ecclesiastical Latin of. the middle ages. “Mul-
tiplex est Corporatio ; spiritualis, quee constat ex personis religiosis,” &c. (Du-
cange.) It rather confirms this argument, that swuareior occurs in a somewhat
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application of the words body and head, to those who are
merely related together as members of the same community,
that he not unnaturally supposes St. Paul’s expressions to be
founded upon a similar idiom. But in Greek such an usage
wag wholly unknown : the word siéue (body) was never used
for a society composed of different persons ; nor xegaly (head)
for its chief. And though there are a few expressions of the
sort in Latin, yet the prevalent use of the words, body,
corporation, corps, &c. in modern languages, appears to be
founded upon the analogy which St. Paul suggested, and
which has since given shape to the languages of Christen-
dom. So that to assert St. Paul's words to be figurative,
because the terms have gained this force in later times, is to
mistake an effect for a cause. To cross the Rubicon has
been a figurative phrase since the time of Cesar; are we to
suppose, then, that the Rubicon was not really crossed by
Ceesar himself ?

Again: When we turn from individual expressions to the
general course of prophecy, we find its whole scope and ten-
dency to be built on some real identification of the great Re-
newer of man’s race, with the race which He was to renew.
The prophecies of Isaiah associate the new system which was
to prevail in the world with the Rod, which was to * come
forth out of the stem of Jesse :” and Daniel beheld that stone,
which was ¢ cut out without hands,” that is, the Incarnate Na-
ture of the Son of God, expand itself into a mountain, which
was to fill the earth. And this exactly accords with what is
revealed to us respecting the purposes of Our Lord’s Incar-
nation. For was not Godhead and Manhood combined in
Him, that the inferior nature, which was exalted in its Head,
might be communicated to His brethren? ¢“He shall see
His seed, He shall prolong His days, and the pleasure of
the Lord shall prosper in His hand.” To resolve St. Paul’s
assertions, therefore, into a figure of speech, is not only to
mm.logom;~ sense in the late Greek of the Pandects. But German, being a
more primitive language, has resisted this tendency. Luther translates body by
leib, as Ulphilas had rendered it by leik. And both translate literally the word
aboowpma, imbodied, “mit einverleibet,” Luther. Galetkans, Ulphilas. But leid

is not used in German for a body of men, any more than ¢&ua in Greek : for
this the old word is zunft (zusammenkunft) or gemeine, gesellschaft, §c.
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violate the analogy of language, but to detract from the
-mystery of our redemption. The Apostle surely was well
aware how wonderful was the truth which he was com-
municating, when he affirmed Christians to be “ members of”
Christ’s “Body, from His Flesh, and from His Bones;” for
he himself declared it to be “a great mystery.” There can
be no pretence, therefore, for refusing to take his statements
in that natural and obvious sense which his words imply.
He declares the Church to be that which Our Lord had
Himself predicted it should be, an organic body, deriving its
life from perpetual union with the Humanity of its Head.
“] am the vine; ye are the branches.” As the whole race
of mankind inherits that life which was infused into nature
in Adam, so the Church’s life results from that power which
was bestowed upon humanity, through the taking it into
God. The mystical Body of Christ has an organic life, like
His Body natural; for Christ was personally Incarnate in
that Body which was slain, but by power and presence will
He be Incarnate in His Church till the end of the world.
As the Gospels are the record of His Presence in the one, so
is Church History that of His Presence in the other. What
else could be intended by His promise to His chosen repre-
sentatives ? “Lo I am with you always, even to the end of
the world.” Or what less could be implied in that scriptural
statement which identifies His members with Himself? ¢ For
as the body is one, and hath many members, and all the
members of that one body being many are one body, so also
is Christ.”

The Scriptural statements, then, respectmo the Church of
. Christ, represent it to be an organic body, whereby that life
which had entered into humanity through the Head of our
race was extended to its members. And so St. Irensus
speaks of those ¢ who are not nourished at the breast of their
mother,” the Church, as “ not discerning that clear fountain,
which flows from the Body of Christ.”® And on this prin-
ciple depends the whole idea of the Christian Sacraments,
as the media of Church union, and the gift which the Church
was commissioned to convey. Holy Baptism was instituted

3 jii. 24, 1.



6 THE NATURE OF THE CHURCH.

that “by one Spirit” we may “all be baptized into ome
body :” and the Holy Eucharist transmits that life, which
had its source in God, and which was imparted to mankind
through the Mediator. ¢ As the living Father hath sent
Me, and I live by the Father, even so he that eateth Me,
even he shall live by Me.” Those who do not recognize
this organic action in the Church of Christ, must find a large
- part of St. Paul's language unintelligible. What can be
meant by the being * buried” with Christ, and “raised up”
with Him, by the *putting Him on,” the being *found in
Him,” by our relation to ¢the New Man,” by the position
and work of the ‘“last Adam ?” These words surely look
to some actual set of events as their counterpart. The
notion of a mere sympathy of feeling, and accordance of pur-
pose, are not enough to bear their weight. They canmnot be
got rid of as parabolical expressions, unless the Incarnation
of the Son of God, and the whole mystery of the New Crea-~
tion, is resolved into a ‘fable. And, therefore, “ we affirm
that the sacred scriptures assert the whole Church of God
to be the Body of Christ, endowed with life by the Son of
God. Of this Body, which is to be regarded as a whole,
the members are individual believers. For as the soul gives
life and motion to the body, which of itself could have no
living motion, so the Word giving a right motion and energy,
moves the whole body, the Church, and each ome of its
members.”* o

¢ Origen. c. Celsum vi. 48, p. 670.




CHAPTER II.

THE CHURCH HATH AUTHORITY IN CONTROVERSIES
OF FAITH.

THE word Church, then, is not merely a name which is be-
stowed upon those who associate for religious purposes : the
Body, which it describes, has an organic life, and collective
action. Its action depends upon His authority, of whom it
is the Body ; its life is from union with its Head. ¢ Where
Jesus Christ is,” says St. Ignatius, “‘there is the Catholic
Church.” For it is “the fulness of Him that filleth all in
all.” The question recurs, then, has this Body any authority,
and if so, what authority, in the determination of doctrine ?
Was it designed to teach, and were men intended to abide
by its decisions ?

Now that the Church was intended to teach might be
argued from antecedent probability. For its decisions in
relation to the system of grace, fill the same place which the
-consent ‘of mankind does in the kingdom of nature. The
first are the utterances of the spiritual, the last of the natural
man. And we know what weight is attached to the consent
of mankind in all questions of morals. Individual judgments
are felt to be insecure, if they are repugnant to that col-
lective sense of right and wrong which God has implanted
in our race. How, then, can we fail to defer to that body
which not only expresses the public opinion of men, but is

' Ad Smyrn. 8.
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endued with those supernatural gifts, with which our Incar-
nate Head has enriched humanity? But general proba-
bilities of this kind are unsatisfactory : let us come to positive
facts. Is there any direct evidence attainable, as to the
Church’s authority? Now that Our Lord should refer St.
Peter to the Church’s decision, as the mode of avoiding
personal contentions, would plainly indicate that it possessed
authority, provided we may assume, that in this passage (St.
Matt. xviit 17) He was speaking prophetically respecting
the order of His future kingdom. And such an interpre-
tation appears inevitable, both because St. Matthew might
otherwise have been expected to indicate that the words
did not refer to that which was understood by this name,
when his Gospel was written; and also because the pas-
sage follows so immediately after the only other mention
which Our Lord ever made of the Church—a mention which
is plainly prophetic. How could the Apostle, to whom, two
chapters before, Our Lord had spoken prophetically of the
rock, on which He would build His Church, understand any-
thing else by the tribunal to which he was here referred ?
Especially since this reference is accompanied by a renewal
of that commission to bind and loose, which had been founded
on the previous prophecy (v. 18.) Why should Our Lord
have repeated these words, unless He had been referring to
that institution which was to grow out of the Apostolic com-
mission ? He must have been speaking prophetically, there-
fore, of that society which received its completion through
the gift of Pentecost. Its subsequent influence is explained by
the holy Apostle, when he speaks of it as “the pillar and
ground (or stay) of the truth;” and Christians receive an
exhortation to “remember them which have the rule over
you, who have spoken unto you the word of God;” and to
“follow” their “faith.” And again: “ Obey them that have
the rule over you, and submit yourselves ; for they watch for .
your souls, as they that must give account.” These surely
are definite statements both that the Church is a witness to
truth, and also that in matters of conscience its authorities
have a claim to attention. And since truth is attained
through the teaching of the Spirit, must not the Church,
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being Christ’s Body, be guided by that Spirit by which it is
inhabited ? St. Paul, therefore, represents the ¢ unity of the
faith”—the agreement, that is, in one true doctrine—to be
the purpose for which the different classes of ministers, and
the whole framework of the Church, has been ordained. And
this he founds on the fact, that “there is one Body, and one
Spirit, even as ye are called in one hope of your calling.”
And, therefore, he bids the Ephesians ¢ keep the unity of the
Spirit in the bond of peace.” ¢Till we all come in the
unity of the faith, and of the knowledge of the Son of God,
unto a perfect man, unto the measure of the stature of the
fulness of Christ: That we henceforth be no more children,
tossed to and fro, and carried about with every wind of doc-
trine, by the sleight of men, and cunning craftiness, whereby
they lie in wait to deceive; but speaking the truth in love,
may grow up into Him in all things, which is the Head, even
Christ. From whom the whole body fitly joined together,
and compacted by that, which every joint supplieth—maketh
increase of the body unto the edifying itself in love.”

These, words of St. Paul identify the perception of truth
with inherence in that one Body of Christ which inherits the
promises. And since his assertion. is founded upon general
considerations, and upon a reference to that Holy Spirit,
which was to be the perpetual guide of God’s people, his
argument must be of universal application and abiding force.
But, perhaps, it may be objected by some, that neither St.
Paul’s words, nor those of Our Lord, are so explicit as might
be expected. They allege that statements which were de-
signed to refer us to a guide, would be positive and direct ;
and that it is not enough to find incidental allusions to the
Church’s office. Such expectations at best are uncertain ;
because we cannot prescribe rules to the Divine wisdom.
And in this case they imply a forgetfulness that Scripture
did not precede the Church ; but the Church preceded Scrip-
ture. Had Scripture been introducing the Church to notice,
it might have done so in direct and explicit terms: but since
the Church was in existence before the New Testament was
given, it was natural to employ incidental expressions in al-
luding to a known and familiar object. The manner in which
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the Church is referred to in Scripture is exactly what we
might expect, considering that Scripture was not a set of cre-
dentials, by which the Apostolic College commended itself,
but a legacy by which it instructed others.

Again: The opponents of Church authority are unreasonable
in demanding more distinct Scriptural warrants; for what
Scriptural warrant have they for that which they would sub-
stitute in the Church’s place—the New Testament? In the
New Testament itself we have no statement’ either of its
contents or its inspiration. The Scripture which is spoken
of to Timothy is the Old Testament, in which he had been
instructed ; of the inspiration of the New we have no asser-
tion in Holy Writ. Neither can it be shown respecting all
its books that they were either written or sanctioned by
individuals who possessed miraculous power. And were this
otherwise, it would still require to be shown that these par-
ticular books, and every part of them, partook of the inspira-
tion of their authors. For the claim to inspiration cannot
extend to every word which was ever spoken or written by
an Apostle. It must surely be limited to those things which
concerned religion, or in which doctrine was expressed. We
need some one, then, to assure us that those Apostolic writings
which have been preserved, partake of this character, and are
to be received as a record of eternal truth. And to what can
we refer for such guidance, but to the Church, by which the
Sacred Books were admitted into the Canon of Scripture,
and commended to the belief of her members ?

For this reason it is that to quote Scripture in behalf of
" the Church’s authority is in a certain degree to argue in a
circle; for how can we accept the inspiration of Scripture,
save on the authority of the Church? But if this be so, why
are Scriptural proofs of the Church’s authority adduced at
all, as they have been, in the present chapter? The answer
is twofold : 1st. We may quote Scripture in proof of the

* II Peter, iii. 16, has been spoken of, as though it were such a statement.
But 1st. there is no list given of St. Paul’s Epistles, neither were they at
that time collected : 2ndly. the received Greek Text does not refer the words,
“in which” to St. Paul's Epistles, but to the * things” spoken of; it is i ol

not e «ls: 8rdly. the passage could not have guided men in framing the Canon,
because this Epistle was itself one of the last received.
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Church’s authority, by employing it merely as an ancient
record, and independently of its claims as the inspired volume;
2ndly. It has weight as an argumentum ad hominem, with
those by whom its inspiration is admitted.

1st. The basis of our belief is the mission of Our Blessed
Lord and of His Apostles. Respecting this mission our in-
formant is human testimony.® The statements of the Apostles
and Evangelists form the first link in the chain of evidence.
Independently of that claim to attention which their writings
possess, through that Divine inspiration, of which the Church
assures us, they have weight as early documents. For why
should we not quote St. Matthew or St. Paul, as well as St.
Irenseus or Tertullian, when we are inquiring into the nature
of an institution which they saw, and vnth which they were
connected ?

2ndly. There may be those who admit the inspiration of
Scripture without perceiving its dependence on the authority"
of the Church. Since their conclusion is correct, though
their premises are fallacious, we may employ that which they
know, as a means of instructing them in that which they do
not know. Though to prove Church authority on Scriptural
testimony, is seen to be insufficient by those who discern that
the inspiration of Scripture rests on the authority of the
Church, yet it may be a means of instructing those by whom
this relation is not appreciated. Fuller information, indeed,
will show them that the Church came first and Scripture
afterwards: so that Scripture could not be originally em-
ployed for the establishment of that on which it was itself
dependent. This will be found rather to confirm than dero-
gate from the authority of the sacred volume ; for inspiration
belongs not to books, but to their authors; and no system of
verbal inspiration has been devised, which will stand the test
of philosophical inquiry. Yet it must be admitted that the
words of Scripture, by showing the accordance and harmony

- %1t may also be argued that individuals acquire the same instinctive reve-
rence to the Church, to which they are accustomed to defer, which children
have to their parents. And any arguments which tend to show such a feeling
to be illogical, would equally prove that children were not bound to honour
their parents until the fact of their relationship could be demonstrated to
them by argument.
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of the Divine communications, confirm the authority by
which they were themselves established.

The direct proof, however, of the Church’s authority must
not be made to depend upon the inspiration of those Scriptural
books which we believe to be inspired on the authority of the
Church, but upon a reference to the persons by whom the
Church was founded. We have proof of the authority of the
Holy Apostles, and know that they were guided by the Holy
Ghost. These facts we have on the same evidence which
assures us of their existence. 'We wish to know further
whether their power was merely personal, or whether it was
perpetuated in that institution which they established. While
they lived, the Church spoke through their mouths authori-
tatively : could it do so after their departure? When they
assembled at Jerusalem they declared what ¢ seemed good to
the Holy Ghost and to us;” and they silenced objectors by
reference to the Divine authority of the system which they
administered. ¢ What, came the word of God out from you?
or came it to’ you only ?” And again: “ We have no such
custom, neither the Churches of God.,” But was the Church
empowered to act in the same manner afterwards? This we
must learn by observing, lst. what was the belief of the
Apostles themselves, who could not be mistaken on' this sub-
ject; and in what position they left their converts: and
2ndly. how this matter was understood by the early Church,
at the time when its inspired guides were withdrawn, and
before it could be supposed to have deviated from their in-
structions.

I. The point in dispute is whether the promise of a super-
natural guidance had been made to the Apostles individually,
or to the Apostles as the heads of a permanent society;
whether they had received the gift of divine direction as
single servants of Christ, or as a corporation which had con-
tinuance. Both notions have been entertained. Now surely
the conduct of the Apostles, before their departure, must
have indicated which belief they themselves entertained. It
was clear that disputes would arise, when they were gone,
respecting the meaning of truths which they had taught.
We have no knowledge whether they were aware themselves
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to what extent this would reach. It was revealed, indeed,
that ¢ perilous times shall come ;” but probably the Apostles
themselves would have been astonished, had they forecast the
subtilties of the Arian heresy, and known the bldasphemies
which were to be uttered against their Master. Such things
were possible, however, because such things fell out; now
supposing such a contingency to have been suggested to the
Apostles, how would they have said that it was to be met;
on what principle did they suppose that the Gospel Revela-
tion was to be interpreted? No doubt they taught men to
make reverent use of Holy Scripture. Our Lord approved
the conduct of the Jews, because “ ye search the Seriptures,
and in them ye think ye have eternal life ;> and He censured
those who set up human traditions against-the inspired rules
of the Old Testament. The Bermans, again, were praised
because they searched the Scriptures for the prophecies con-
cerning Christ ; and St. Paul speaks of Scripture as  profit-
able for doctrine,” and able to make men “wise unto salva-
tion.” These passages show the respect which was due even
to the Old Testament ; and they might be adduced against
any one who set up the Church in opposition to Secripture,
and alleged that she might dispense with its use, and super-
sede its authority. But such a case has never arisen, and
probably will never arise ; the practical question which really-
arises, is not whether the testimony of Seripture is important,
but which of various contending parties has a right to claim
it as on his side.- Now how did the Apostles suppose that
such a question as this was to be decided ? Did they abandon
the matter to the will of individuals, or did they leave any
authorized exponent of their words? Did they think their
Gospel so clear that no well-intentioned inquirer could fail to
master it, or did they imagine that the Holy Ghost, whose
office was to guide men into truth, had provided any means
through which His gracious work was to be effected ? It is
sometimes said that if the Apostles had designed men in after
times to refer to any living authority, they would have stated
their intentions in more express words. But we cannot infer
anything from their silence in this particular, because we
have no account how far their vision of the future prospects
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of the Church extended. They may have been allowed a
Pisgah view of the manner in which it was to take possession
of the inheritance of the Gentiles, without discerning that it
was to give a shape to the new races which were to occupy
Europe, or to come into collision with the civilization of
modern times. St. Paul’s statement respecting the man of
gin, and St. John’s vision, were specific revelations ; and how
far they themselves understood all the relations of what was
to come, is not disclosed. So that we have no right to con-
clude that they would have stated everything which was
likely to be useful in future times, or that they knew what
was the exact nature of all questions which would arise.
All which we could expect from them is such direction
respecting the future, as corresponds with their mode of
treating present affairs. St. Paul instructed the Galatians
and Corinthians on the particular points on which they
wanted information. When the Hebrew Christians were
excluded from the Temple, they were exhorted not to forget
their own assemblies, and were reminded of the perpetual
Sacrifice of the Christian Church. The Epistles contain no
such prospective provision for a future state of things as we
find in Our Lord’s discourses, especially in those which are
recorded by St. John. For the views of the Apostles, as we
know by their conduct in regard to the admission of the
Gentiles, were enlarged by successive communications; but
knowledge and grace dwelt without limit in their Master.
The statements, then, which have been quoted, are just such
as the Apostles were likely to make. Their declaration that
the Church is the ¢ pillar and ground of the truth,” and their
order to Christians to “ obey them that have the rule over
you,” are all which we could calculate on finding, because
these supply a rule for the existing times, and for immediate
employment. The only question was, whether this rule was
meant to outlast the period of their own lives, or to be
limited by it. Did they give it, like the moral dicta, by
which it is accompanied, as a principle which circumstances
made it needful to mention, but which when mentioned was
of perpetual force? For if it was of force for a month after
their removal, why not for a century ? There is no event,
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except the removal of the Apostles by death, whereby the
age of St. Paul can be discriminated from the age of St.
Ignatius. Unless the directions of St. Paul were sus-
pended by his death, they must have continued in force
under his successors. And if the Church was possessed
of a specific commission, when St. Ignatius taught at An-
tioch, why not when St. Chrysostom taught there at the
end of three centuries? So that if the authority of the
Christian Society continued at all after the departure of the
Apostles, there was no reason why it should ever cease: if
the Holy Ghost remained with it as its guiding principle for
a year, the same Spirit might be expected to abide with it for
ever.

Now which of these views is to be gathered from the con-
duct of the Apostles? The point is not one about which
they can be supposed to have had no opinion, for they were
fully informed respecting the existing state of the Church,
and knew wherein lay its seat of government. And had their
belief been that the supernatural guidance of the Church was
to cease with themselves, they would naturally have provided
for the settlement of all immediate difficulties before their
removal. They would have seen that the new Society was
left in such a state of completeness as to require no fresh
legislation. But if it was a permanent society, possessing
sufficient resources in that divine guidance which was con-
ferred upon it through the presence of the Informing Spirit,
nothing would be needed but a new succession of officers, to
perpetuate those functions which had hitherto been carried
on by Apostles. We find, then, in fact, that this last was the
exact point attended to ; while in respect to the former there
were important omissions. The Epistles to Timothy and
Titus, and the works of St. Clement, St. Ignatius, and St.
Irenseus, show the Apostles to have provided a succession of
rulers, on whom was to devolve the government of the
Church after themselves. But they left many matters of
practice unsettled. What could be of greater moment than
to determine whether Jewish Christians ought to obey the
Mosaic law? The Council of Jerusalem, by exempting Gen-
tiles from its observance, had tacitly sanctioned its re-
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tention by Jews—a principle on which St. Paul* himself
had acted. Was this system to continue always, and if not,
by what authority was it to be superseded? Again: The
observance of Easter led to great practical difficulties, for the
Quartodecimans of Asia could plead St. John’s example,
while the rest of the Church had learnt our present rule from
St. Peter and St. Paul. And questions of the utmost
difficulty speedily arose respecting the readmission of the
lapsed.

Unless the Apostles had believed that the Church was
possessed of a permanent organization, and that the Holy
Ghost would continue to guide it, when they were themselves
removed, they might have been expected to have made some
express provision for all such cases. But there were two
points, of especial moment, which they could hardly have
omitted—they would surely have determined what was the
Baptismal Creed, and what the Canon of Scripture. Whereas
there is no trace that they made any provision for this pur-
pose, or fixed by authority what was to become the basis of
belief for following times. Certain main Articles of Faith
are indeed referred to in the Epistles, and when we approach
the end of the second century,” we find them put together
in a manner resembling a Formulary of Faith; but their
compilation appears to have been the work of the Post-
Apostolic Church. To guard those points on which there
was danger of error, seems at each period to have been the
office of the Church. Again: The settlement of the Canon of
Scripture depends upon the authority of the Church, not on
that of the Apostles. The last words® of the Apocalypse
have sometimes been referred to, as though applicable to
Scripture as a whole : but the volume of the New Testament
was not put together till after this book was written; its
own authority was long and widely disputed ; and though at
present printed as the last, it was not the last written book
of Scripture. Had the Apostles imagined that their own remo-
val would leave the Church destitute of that Divine guidance,

¢ Acts xxi. 24, 25. & St. Iren. iii. 4, 2.
¢ Of course the. principle, which these words imply, may be applied to the
other books of Scripture, so soon as their inspiration has been demonstrated.
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which was to lead it into all truth, they could hardly have
left the settlement of the Inspired Canon to its discrimi-
nation. Compare with this the conduct of Moses before his
death. Not only did he assemble all Israel, and repeat his
laws with the solemnity of a death-bed injunction, but he de-
livered them to the Levites in writing, he ordered the “book
of the law” to be “put in the side of the ark of the covenant”
“for a witness;” and he gave directions likewise, that so
soon as the promised land had been attained, a public record

of them should be made in the most durable materials.” -

Again : When Our Lord Himself was withdrawn from the
sight of His disciples, He not only gave them information
during forty days respecting the mysteries of His coming
kingdom, but He left them the promise of the Holy Ghost,
and directed them to “tarry in the city of Jerusalem, till”
they were “endued with power from on high.” How came
the Apostles to make no such provision, unless they supposed
that the Holy Ghost would be a guide to the' Church, as
it had been to themselves? They would otherwise surely
have made it clear to their disciples, in ‘what written docu-
ments was to be found the code of the new Society.

A recent writer has stated, but not removed this difficulty.
“It was very important that the Church should receive an
assurance concerning the number of the Books of Scripture ;
St. John was the fittest person to give that; and no place so
fit for it as the Apocalypse.” And again: “It was very
necessary that the Church should know that the Canon of
the Secripture of the New Testament is composed of the
writings of seven persons, and sealed by the eighth.”® No
doubt, unless the Church herself were supposed to be as
adequate for this function as her Apostolical founders, such
a precaution would have been absolutely “ necessary” for her
security. But how does Dr. Wordsworth’s suggestion mend
the matter? He considers such a list to have been supplied
by the vision of the twenty-four elders, and by the seven
thunders which were heard by St. John. But how could
this be a guide to the Church, since, even allowing the in-

7 Deut. v. 1; xxxi. 24-6 ; xxvii. 2.
* Wordsworth on the Revelation, p. 123, 235.
C
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terpretation to be just, the vision was never understood till
Dr. Wordsworth explained it ? The difficulty remains, there-
fore, as he has stated it; unless the Church herself were a
competent judge respecting the Canon of Scripture, and
this she could not be, unless the gift which dwelt in the
Apostles had been continued to the Society which they
founded, it was “necessary”® that she should have received
such a statenmient from the holy Apostles. How could they
have omitted so obvious a service had they supposed it to be
required? It is plain, then, that they must have supposed
the community which they had founded to be replete with -
_the same gift which had enlightened themselves; so that
they secured the authority of Scripture, by providing for
the perpetuity of that institution to which it was committed.
These great lights of the Church went out one by one, but
no sudden darkness overspread the hemisphere, because the
true “light which lighteth every man” was still present by
His Spirit in the world. One generation passeth away and
another cometh, but the Church abideth for ever.

Turn now from the conduct of the Apostles, to the position
of their disciples. Imagine the case of a person who was
disposed to enter the Christian Church towards the end of
the first century. Suppose him living in the West, where
no Apostle was to be found, though St. John still survived
in Asia. The seeds of Gnostic error were already sown, so
that he might fall in with false advisers, and find it matter
of dispute what was the genuine Gospel. What course ought
he to take in order to guard against delusion? Should he
trust to his private study of the documents which the Apos-
tles had left, or should he avail himself of the guidance of
any living instructors? Suppose him to do the latter, and he
would find that there existed a Society in all parts of the

* How much the need of such a confirmation as this by the last surviving
Apostle is felt to be required by those who deny the Church’s authority, we
may see by the use made of the report, mentioned by Eusebius, that St. John
. had seen the other three Gospels, and approved what was done, but thought
they wanted additions. The story rests on no very early authority ; it is ad-
duced as an answer to the objection that the Evangelists are not accordant,
and seems to have been suggested, as it is no doubt eount.ena.nced, by a com-
parison of the Gospels themselves.—Eus. iii. 24.
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Roman Empire, which held together as one man, possessed
one single form of faith, one accordant discipline, one com-
mon worship, and that the Apostles had made provision for
its perpetuating their system, by committing its government
to their chosen disciples. He would find that this Society
not only claimed to represent the Apostles, but, moreover,
that it professed itself to have gifts to bestow, which could
not be attained except through its concurrence—the which
gifts it refused to give, except to those who submitted them-
selves implicitly to its decision. He might learn further,
that in this Society there still remained one of Our Lord’s
Apostles, although his great age, and his distant residence,
made personal resort to him difficult.

Such considerations would seem to justify an inquirer in
submitting himself without opposition to the decision of the
Church. But suppose him possessed with a strong feeling
of the necessity of exercising his individual judgment, and
resolved to estimate for himself how far the Church was
faithful to the doctrine of its founder. There may have been
those already who had that intense jealousy of a priesthood
which is prevalent in the present day, and who were ready
to suspect that the corruptions of the Church began, as is
often alleged, even under the Apostles. In this case the
ordinary appeal is from the judgment of the Church to the
text of Scripture. Now the Apostles must no doubt have
written letters on ordinary subjects, with which such an in-
quirer might possibly meet. Ought he to receive these as
ingpired? and if not, why should he attach that character to
St. Paul’s letters to Philemon, Timothy, and Titus? This
question would surely need an authoritative answer; and
where could he look for an answer save to the Church? Nor
would the difficulty be less, if he confined himself to the
Gospels. St. John’s Gospel we may suppose either not to
have been yet written, or not to be known ; and that of St.
Matthew, even if it was translated into Greek by himself,
a8 is not improbable, would not find its way very early into
the West. For it was confessedly written in their own
language for his countrymen in Palestine. There remain,
then, the Gospels of St. Mark and St. Luke. But why
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should such an inquirer as we suppose, accept their authority ?
Nothing is more common than to meet with those who pro-
fess deference for the Apostles, because they could prove
their inspiration by their miracles, but who make it a point
of conscience to reject any inferior authority, and to exercise
their own unbiassed judgment on the words of Inspiration.
But St. Mark and St. Luke were not Apostles; neither of
them are known to have wrought miracles ; and those, there-
fore, who were inclined to reject the authority of the Church,
because it might misrepresent the Apostles, would be equally
ready to reject these Evangelists, because they might misre-
present Our Lord. On what, then, does the authority of these
Gospels stand, save on the judgment of the Church, by which
they have been admitted into the Canon of Scripture? Had
we evidence, indeed, that they were written during the life-
time of St. Peter and St. Paul, we might rest them, perhaps,
upon the individual authority of these two Apostles: but
the same testimony, which connects them with the teaching
of St. Peter and St. Paul, implies them to have been written
without the co-operation of these Apostles, if not after their
death.' What inference, then, could be drawn, but that though

10 St. Irengeus, probably the best authority on the subject, when mentioning
that the Gospels of St. Mark and St. Luke were grounded on the teaching of
St. Peter and St. Paul, adds, that they were written “ after their departure.”
parie voiren iodov, iii.i.1. Papiassays, ¢ Mark having been Peter’s interpreter,
wrote down accurately whatever he could remember. Not that he expressed
in order what Christ had spoken or done. For he had not heard Our Lord,
nor been His follower, but had attended on Peter, who used to teach as occasion
arose, but made no arrangement of Our Lord’s words. So that Mark was
not to blame for writing some things as he remembered them. For he had
but one object, to omit nothing which he had heard, and to report nothing
erroneously.”—Eus. iii. 89. St. Clement of Alexandria’s account is: “ When
Peter had publicly preached the word at Rome, and proclaimed.the Gospel by
the Spirit, his numerous hearers urged Mark, as having been long his fol-
Jower, and remembering what was spoken, to write down what he had said.
On this St. Mark composed the Gospel, and gave it to those who asked
him. Of which circumstance, when St. Peter was apprized, he neither pro-
hibited, nor encouraged it.”—FEus. vi. 14. Eusebius gives a somewhat different
account of St, Clement’s testimony in another place. Having mentioned the
cause of St. Mark’s writing, he goes on: “They say that the Apostle having
known what was done by the revelation of the Spirit, was pleased with the
man’s zeal, and sanctioned the book for reading in the Churches.”—ii. 15. This
is somewhat at variance with the former statement, and would rather imply
that the book was written when St. Peter was at a distance. FElse why this
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Revelation was a specific gift, committed by Our Lord to
certain chosen followers, yet that the community which
they had founded had its gift also? So that it was the
Church’s office to decide between what was human, and what
was divine, and to interpret the system, of which it was the
depository. And how could this be effected, save through
the continued indwelling of that Divine Guide, % who spake
by the Prophets ?”

II. This statement is confirmed, if we turn to the history
of the early Church, and see how it met those difficulties, to
which it was exposed by the departure of its inspired leaders.
Take first those writers who had been contemporary with the
Apostles, and whom they left in charge of their institutions.
All of them assumed that the Church, through her authorized
functionaries, was the appointed expositor of the faith, which
was to be sought at her mouth, and not by private deduction

mode of information? Other ancient writers, such as Tertullian, identify the
doctrine of these two Kvangelists with that taught by St. Peter and St. Paul,
but say nothing of any authority given to their expressions. A passage,
indeed, is quoted by Larduner from St. Augustin (Credibility, p. 2, c. cxvii. 6)
which represents the Apostles and the Church as co-ordinate judges in re-
spect to these two Gospels: “Mark and Luke wrote at a time, when their
writings might be approved, not only by the Church, but also by the Apostles
still living.”"—(De Consensu Evang. iv. 9.) But St. Augustin, as the context
shows, is not speaking of any sanction given to the expressions of these two
Evangelists, nor does he at all imply that their Gospels were seen or approved by
St. Peter and St. Paul. He is merely argning for the general accuracy of
their statements and of those in the Acts, which no doubt is confirmed by the
fact, that some of the Apostles were still alive. And elsewhere in the same
treatise he affirms the Church to have a power of judging the question
of canonicity by reference to the standard of dogmatic truth of which it was
the depository. For after stating that these two Gospels were accepted, he
adds, that the writings of some other persons were not *“such that the Church
had confidence in them, and admitted them to the canonical authority of
sacred books ; and that not only because the authors were not such as to com-
mand confidence, but also because their writings contained some fallacious
statements, which the Catholic and Apostolic rule of faith and sound doc-
trine condemns.” —De Con. Evan. i. 2. So that he claims for the Church au-
thority to judge of the canonicity of books by the analogy of faith, indepen-
dently of any consideration of their authors. How little the ancient Church
supposed that it was necessary to have the authority of an Apostle in order to
prove g book worthy of reception may be seen from the judgment of Dionysius
the Great, of Alexandria, respecting the Revelation. He says he does not
venture to “reject the book,” nor does he deny its author the possession ‘of
*knowledge and prophecy,” but affirms that he could not be the Apostle St,
John.—Eus, vii. 25.
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from the text of Scripture. This is implied in St. Ignatius’s™
oft-repeated statements of the necessity of yielding obedience
to the Bishop. In his view it was the best security for main-
taining the true doctrine of Our Lord’s nature. In like
manner does his follower, St. Polycarp, exhort men to be
“ subject to the Presbyters and Deacons as to God and to
Christ.”"* And St. Clement writes to the discontented at Co-
rinth : % You, who have laid the foundation of the dissension,
be subject to the Presbyters, and be schooled to repentance.
Bend the knees of your hearts and learn to be subject, putting
off the proud and boastful confidence of your tongues. For”
it is better to be approved in the flock of Christ, though we
are of small account, rather than being eminent to be cast out
of His hope.”?®

But the belief of the age which followed the Apostles, is
set before us more clearly when we come to the somewhat
later, but more copious statements of St. Irenzus and of Ter-
tullian. The third book of St. Irenwzus, and the “ De Prae-
scriptione Hereticorum” of Tertullian, oppose the authority
of the existing Church, to the wantonness of private inter-
pretation. ¢ When there are such proofs,” says St. Irenseus,
after referring to the authority of Polycarp, and of his master,
St. John, “ we ought not to seek from others for that truth,
which it is easy to obtain from the Church, inasmuch as the
Apostles have deposited in it, as in a rich storehouse, every-
thing which pertains to the truth; so that every one who
will can take from it the draught of life.” ™

! « Give heed to the Bishop, that God may give heed to you. My soul for
their's who are subject to the Bishop, the Presbyters, the Deacons. And
with them may it be my lot to hold in God.”—Ad Polyc. 6. And again:
“I exhort you to study to do everything in the unity of God: the Bishop
presiding in the place of God, and the Presbytery in the place of the Synod of
Apostles, and the Deacons, who are most dear to me, being entrusted with
the ministry of Jesus Christ, who was with the Father before all time, and
was manifest in the end.”—A4d Magnes. 6.

2 Ad Philippens. 5. '3 Ad Corinth. 57.

" He continues, “for this is the entrance to life; but all others are thieves and
robbers. Wherefore, they ought to be avoided, while that which belongs to
the Church we should love with all diligence, and lay hold of the tradition of
truth. For what is it? Even if there were a dispute respecting any unim-
portant question, ought we not to recur to the most ancient Churches, which
were wont to enjoy the converse of the Apostles, and to receive from them
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Again he says, in reference to the Gmnostics, ¢ those who
wish to see .the truth may find the tradition of the Apostles
manifested in the whole Church throughout all the world ;
and we are able to number up those who were appointed by
the Apostles to be Bishops in the Churches, and their suc-
cessors to our day, none of whom either taught or knew any-
thing of their dreams. For if the Apostles had known any
hidden mysteries, which they had taught separately and
secretly to the perfect, they would have delivered them to
those more especially to whom they committed the Churches
" themselves. For very perfect and blameless in all respects
did they wish those to be, whom they left as their successors,
delivering to them their own place and authority; whose
good conduct, therefore, was of the utmost service, and whose
fall would have been the greatest calamity. But because it
takes too long in such a volume as this to enumerate the
successions of all the Churches; therefore, by stating the
tradition of that Church, which is the greatest, most ancient,
and best known of all—the Church I mean which was founded
and constituted at Rome by the two most glorious Apostles,
St. Peter and St. Paul—and by declaring the faith which it
announces to mankind, and which comes through the succes-
sions of Bishops even to our days, we confound all those,
who in whatever way, whether from self-conceit, vain-glory,
or blindness and ill-judgment, separate themselves from the
body.”* The same mode of reasoning is used by Tertullian.
“To the Scriptures, therefore, we must not appeal ; nor must
we try the issue on points, on which the victory is either
none, or doubtful, or as good as doubtful. For though the
debate on the Scriptures should not so turn out, as to place
each party on an équal footing, the order of things would
require that this question should be first proposed, which is
now the only one to be discussed, ¢ To whom belongeth the

what was certain and practically clear concerning the matter in dispute. For
what if the Apostles had left us no Scriptures, ought we not to follow the
course of the tradition, which they delivered to those to whom they entrusted
the Churches? This arrangement is followed by many barbarous nations, who,
being without ink and parchment, have their salvation written by the Spirit
in their hearts, and guard diligently the old tradition.”—iii. 4. 1, 2.

" iii. 8. 1, 2. Tlapasvvdyur was no doubt St. Irenseus’s expression.
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very Faith ; whose are the Scriptures; by whom, and through
whom, and when, and to whom was that rule delivered
whereby men become Christians.” For wherever both the
true Christian rule and Faith shall be shown to be, there will
be the true Scriptures, the true expositions, and all the true
Christian traditions.” ¢
These passages show that the practical belief of Christians
during the second century accorded with that system which
was implied by the conduct of the Apostles. The Gospel
was not maintained merely by logical deductions from Scrip-
~ture, but men were referred to an existing authority, as
indicating what was the new Revelation. This was not to
derogate from the importance of Scripture or the authority
of the Apostles ; for the meaning of Seripture, and the inten-
tion of the Apostles, were the very matters in dispute. The
writers of that age did not assert, indeed, that the meaning
of Scripture was so clear that it could not be disputed ; for the
innumerable disputes which filled the world would have btlied
the assertion. But in asserting that it was the Church’s
especial office to guard and interpret Holy Scripture, they were
borne out by the fact that the Sacred Books were one by one
stamped as Canonical by its decision. This was to carry out
a principle which had been sanctioned by the Apostles them-

'* De Preescrip. Heer. 19. “If these things be so, so that the truth be ad-
judged to belong to us, as many as walk according to this rule, which the
Churches have handed down from the Apostles, the Apostles from Christ,
Christ from God, the reasonableness of our proposition is manifest, which
determineth that heretics are not to be allowed to enter upon an appeal to
the Scriptures, whom, without the Scriptures, we prove to have no concern
with the Scriptures. For if they be heretics, they cannot be Christians, in
that they have not from Christ that name, which by following according to
their own choosing they admit to belong to them, #.%. the name of heretics.
Therefore, not being Christians, they can have no claim to Christian writings.”
And somewhat further: “One man altereth the Scriptures with his hand,
another their meaning by his exposition. For though Valentinus seemeth to
make use of the entire document, he doth not less lay hands upon the truth,
though with more cunning skill than Marcion. For Marcion nakedly and
openly useth the knife, not the pen, since he made havoc of the Scriptures
to suit his own matter. But Valentinus spared them, because he did not in-
vent Scriptures to fit his matter, but matter to fit the Scriptures: and yet he
took away from, and added more, in taking away the proper meanings of
each particular word, and in adding systems of thmgs not to be found there-

—1d. 87, 88.




IN CONTROVERSIES OF FAITH. 25

selves, who drew up no list of the Books of Scripture, but
left this office for the Church under the guidance of her
Divine Teacher. Nor was this the only office which they
left to her. They left her also, as we have seen, to fix those
important questions of discipline, which time and circum-
stances evolved. Yet the points so fixed were dealt with as
though settled by the same authority which had been ex-
ercised by the Apostles themselves. For though those first
followers of Our Lord had a special gift as the inspired oracles
of the new Law, yet the Christian Israel was never to be
deserted by its Divine Guide, till its desert journey was past
and it had reached its heavenly country. The injunctions,
therefore, which had been given by the Holy Apostles under
the guidance of the Holy Ghost, at the Council of Jerusalem,
were afterwards modified or abrogated by the Church, acting
under the same authority. The observance of the Law of
Moses, then left open to Christians™of Jewish descent, was
held unlawful, by the time of St. Augustin, for them also.
The eating of blood,'” previously prohibited, was at that time
deemed lawful, according to the same Father. Again, the
Quartodeciman usage respecting Easter, allowed till the
Council of Nice, was subsequently forbidden under pain of
excommunication. How could these changes have been made,
unless those who inherited the position of the Apostles, had
inherited likewise a measure of their powers? It follows
that to be the inspired authors of the New Testament was
peculiar to those to whom this function had been committed;
but that to possess a Divine guidance for the interpretation
of the Christian scheme was a continued attribute of the
Church. This is proved as well by what was done by the
Church as by what was left undone by the Apostles. For it
had in it a still greater name than theirs; it had with it the
Presence of Christ even to the end of time.

7 Vid. St. Aus. c. Faust. Lib. xxxii. 13 ; and Lardner’s Cred. p. 2. c. 44. 4.
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CHAPTEBR IIIL

THE NATURE OF THE CHURCH'S AUTHORITY.

THE purpose of the last chapter was to show that the Church
is possessed of authority. - For she is spoken of by Our Lord
as a Judge, which is to'be referred to, and she is declared by
St. Paul to be the ¢ pillar and ground of the truth.” And as
such she acted at that critical period when she was deprived
of her inspired founders. For the Christian of the second
century could not lay his hand upon any book and say, ¢ you
will find here everything which it is necessary to believe,”
but he could point to a living Society by which everything
essential was taught. True, the Church had by that time
agreed which of those “many” parties who had “ taken in
hand to set forth in order a declaration of those things
which are most surely believed,” were to be received as
inspired witnesses; and in different places were preserved the
Epistles of those Apostles of Christ whose words were ac-
cepted like those of Christ' Himself. But no one could as yet
say that he knew the whole of what was thus taught by the
Apostles; that most important document, the Epistle to the
Hebrews, which explains the relation of the New to the Old
Covenant, was not generally received; and there were other
works, such as the Epistles of St. Clement and St. Barnabas,
which an uninstructed person would not easily have discrimi-
nated from the inspired books. For the first was read in the
Church to which it was addressed, and the last may possibly

! Euseb. vi. 12.
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be the work of an Apostle. Nor was there anything in these
sacred writings which implied that they were meant to super-
sede that oral system which had been in existence before they
were communicated. In the first written of them all ap-
parently—those to the Thessalonians—St. Paul bids his
hearers stand fast in “the traditions which ye have been
taught, whether by word or our Epistle.”” ¢The Gospel
which” St. Paul ¢ preached ;”* and ¢ that good thing which
was committed unto” Timothy, was not a book, but ¢ the form
‘of sound words, which thou hast heard of me.” For St. Paul
left no summary of his system, like that Book of the Law,
which Moses enjoined that the future kings of Israel should
copy out for their guidance; but he charged his successor to
¢ commit to faithful men the things heard among many wit-
nesses.” His Epistles to Timothy, indeed, were committed
to writing because he was compelled to ¢ tarry long,” whereas
he had hoped to ¢ come shortly ;” and some of his most precious
words would have been lost to us, as it seems, if he had not
been “ much hindered from coming to” Rome, or if he had
fulfilled his intention, when he was ¢“ minded to come before
unto” Corinth. He could not, therefore, have intended to
supersede the office of that teaching body, which he recog-
nized as an existing anthority during his life, and which at his
death he left in charge of his writings.

But supposing the Church possessed of authority, of what
authority is it possessed? Now if it be her office to teach
doctrine, to whom should this question be addressed but to
herself? This is not to argue in a circle ; for it is a natural
and universal course, 80 soon as we are satisfied of the claims
of an insiructor, to ask an explanation of the principles on
which he instructs. When Nicodemus sought Our Lord, he
had first satisfied himself of the superior claims of the new
Teacher ; but by whom could he be instructed respecting His
Divine character except by Himself? We have seen, in like
manner, that the Church’s authority is witnessed by the
words and actions both of the first Christians, and of their
inspired teachers; and, therefore, her own explanation of her
office must be accepted by those who respect the witnesses by

*I Cor. xv. 1. i
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whom her claim has been attested. Now there are three
especial points on which the nature of her office is dependent :
1st. on what principle does it stand; 2ndly. what is its
extent; 3rdly, what its duration?

L. A clear understanding of the principle on which Church-
authority stands is necessary to its just appreciation. It is
needful to guard, for example, against the not unusual opinion,
that it depends merely upon the accidental circumstance that
the Primitive Church was less remote from the age of the
Apostles than ourselves. No doubt this is a consideration of
great importance ; and it enables us, as was shown in the last
chapter, to appeal to the writers of that period as witnesses
of the Church’s position on the removal of the Apostles. For
who so likely to carry on the true line of doctrine and dis-
cipline, as those whom the Apostles had appointed to govern
after them? Who better fitted to understand St. John than
his disciple St. Ignatius? Who more sure to hand on the
system of Polycarp, than St. Irenaus who had sat at his feet?
But a further step is taken when those who witness to the
fact, that the Church is possessed of authority, go on to explain
the principles of that authority of which she is possessed.
The office, indeed, of building up the Canon of Scripture,
which was imposed upon the Church of the second century,
leads, of necessity, to some higher view of its position and
character. Did the sacred Scriptures consist only of ordinary
writings, the ordinary rules of evidence would suffice for their
support. It would be enough that the writings of Paul
and John may be identified like those of Livy and Cicero.
And, therefore, those who take a low view of the authority of
the sacred writers, are easily satisfied of their authenticity.
But in proportion as we esteem highly of their authority, we
must assign a higher function to that Body, which not only
had to fix their authorship, but to attest their inspiration.
ITad the Books of the New Testament, indeed, been exclu-
sively Apostolic, there would have been some speciousness in
the attempt to transfer the authority which sanctions them
from the Church to her first founders; but it has been al-
ready observed, that our Canon contains books which are not
the work of Apostles—two Gospels, the Acts, and possibly
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the Epistle to the Hebrews—while an Epistle has been
excluded from it which was anciently attributed to an Apostle.
And the decision is known not to have turned on a bare
inquiry into the external evidence of authenticity, but like_
wise on the conformity of the documents adduced with the
analogy of faith.> So that we are led, of necessity, to that
deeper view of Church-authority which the two preceding
chapters suggested. They compel us to seek for it in those
fundamental characteristics of the Gospel Covenant which
are revealed in Holy Scripture, and are witnessed by the
undoubted consent of the Catholic Church. *

For Church-authority has its basis in the principle, that
all wisdom comes from God, and that it is communicated to
mankind only through the Incarnation of Christ. And, there-
fore, as it dwelt entirely in His Manhood when He was present
in the Flesh, so its presence ever since is to be sought in
that community “ which is His Body, the fulness of Him that
filleth all in all.” The Presence which was to be found in
His Body Natural, when He was upon earth, is to be sought,
since His Ascension, in that Body Mystical, which is His per-
petual medium of approach. For the gifts of grace, which
had their dwelling in the one, are imparted through the other.
And, therefore, Our Lord concluded that address to the
Father with which He ended His earthly ministry, by setting
forth the twofold presence of Himself and of the Blessed
Spirit, by which the Church was to be sanctified and pos-
sessed. “I have declared unto them Thy name, and will
declare it ; that the love wherewith Thou hast loved Me may
be in them, and I in-them.” Inasmuch as the attributes of
Deity pertain to the essence of Itself, therefore, the love,
wherewith the Second Person in the Glorious Godhead is for
ever bound to the First, is no other than that Blessed Spirit
who is the bond of the whole Trinity. So that in these
words we are assured of that indwelling of the Holy Ghost
whereby He animates the Body of Christ, while Our Blessed

® Vid. Eus. iii. 29, and vi. 12. The same rule is laid down in the Apos-
tolical Constitutions, vi. 16. “You ought not to attend merely to the names
of the Apostles, but to the nature of the things stated, and to the pure doc-

trine.” St. Jerome tells us that the authority of St. Jude’s Epistle was disputed
in consequence of his reference to the Book of Enoch.—De Scrip. Eccl. 4.
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Lord is present likewise Himself, through the power of His
Godhead, and through His Flesh and Blood, which is be-
stowed in the Holy Eucharist. The Church’s authority,
therefore, is no accidental office with which she happens to
be entrusted—it has ite basis in the laws of her nature, and
in the original constitution on which she was built; it flows
directly from that life, which emanates from her Head, and
cannot be dissociated from her existence. So that Our Lord
set forth the principle and measure of her coherence by
reference to the highest of all standards: ¢ As Thou, Father,
art in Me, and I in Thee, that they also may be one in Us.”
And, therefore, do we read that ¢ there is one Body and one
Spirit, even as ye are called in one hope of your calling ;”
“ for by one Spirit are we all baptized into one Body.”

This principle was so fully recognized by the early writers,
that they attribute all separation from the Body of Christ to
the lack of Christian love. For since the Holy Ghost, who
is the very principle of love, is the life of the whole Christian
society, its dissolution and division into parts can result only
from the withdrawal of this principle of coherence. This is
the great truth inculcated in every part of St. Ignatius’s
Epistles. He identifies any lack of concord among Chris-
tians themselves with the loss of that Divine life which has
its source in their Lord. So long as they obey that attrac-
tion which binds them to their Head, they must needs be
attracted to one another. “ Where division and anger is,
God does not dwell. To all, therefore, who repent the Lord
forgives, if they enter by repentance into the oneness of
God.”* So possessed is he of the oneness of that principle

* Ad Philadel. 8. “ As Our Lord without the Father did nothing, being
alone, either by Himself or by His Apostles, so neither do you do anything with-
out the Bishops and the Presbytery. Do not aim at attaining things which
may be specious to your individual minds. But let there be one prayer, one
intercession, one mind, one hope, in love and blameless joy. There is one
Jesus Christ, than whom nothing is better.”—Ad Magnes. 7. “ Jesus Christ is
praised by your unanimity and accordant love. Do you, therefore, all of you,
make up one band, in symphony and concord, taking your direction from
God in unity sing with one voice through Jesus Christ to the Father, that
He may hear you, and may recognize through whom you do well, being mem-
bers of His Son. It is profitable for you, then, to continue in blameless love,
that you may by all means partake of God.”—Ad Ephes. 4.
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which has its root in God, and diffuses itself as the impulse
of life through Christ’s mystical Body, that he identifies faith
which apprehends the mysteries, with love which binds to-
gether the members of Our Lord. When speaking of per-
sons who rejected the Holy Eucharist, he says, ¢ Those who
contradict the gift of God perish through their reasonings.
But it had been better for them to love that they might
share in the resurrection.”* '

To the same purpose is the assertion of St. Irensus, that
those who “separate themselves from the Christian body,” do
8o “from self-conceit, vain-glory, blindness, or ill-judgment.”®
The like conviction respecting the moral guilt of division
is expressed by all the writers of the second century—St.
Ignatius,” Hermas, Justin Martyr, Theophilus of Antioch,
Tertullian, Clement of Alexandria—as it was also by their
successors. Neither ought their conduct to be attributed
to a narrow jealousy, or to any wish to institute a spiritual
monopoly, which might restrict the religious privileges of
mankind. The point aimed at, was not to impose a restraint,
which might limit the gifts of grace, but to secure the unity,
which might preserve them. Its cause was a deep con-
viction of the reality of that Divine system which had been
committed to human hands, and could only be maintained
through the permanence of the Society through which it
was communicated. Hence St. Cyprian’s well-known state-
ment: ‘ he cannot have God for his Father, who has not
the Church for his Mother. If any one could escape, who
was out of Noah’s Ark, then he who shall have been out of
the Church can escape also.”® He explains his principle,
when stating the grounds on which he denied the validity of .

® Ad Smyrn. 7.
¢ iii. 8. 2. He speaks of those “ who make divisions” as wanting in the love
of God, and considering their own interest, not the unity of the Church. For
on account of small and contemptible causes, they rend and divide the great
and glorious Body of Christ, and so far as in them lies, destroy it. Peace is
in their words, but their acts are those of war: they truly strain at a gnat, and
swallow a camel. No benefit which such men can confer is a counterpoise for
the mischief of division.”—iv. 83. 7.
7 Passages on the subject from all these writers are collected by Rothe
Anfinge der Christlichen Kirche, p. 589-594.
¢ De Unitate, p. 181. [Paris, 1666.]
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heretical baptism ;® he identifies the life of the Christian
community with the agency of that Blessed Spirit, who
takes up His dwelling in Christ’s Mystical Body. And so,
too, St. Augustin,'® who though not asserting the invalidity
of lay-baptism, yet affirms as strongly as St. Cyprian, that
forgiveness can only be obtained through the Church, because
Her life is that gift of the Spirit, which she ministers to
individuals. ' ’

The principle, then, of Church-authority, as understood by
the ancient writers, is that the mystical Body of Christ is an
organized whole, inhabited and guided by the Holy Ghost,
who by dwelling in it gives it life, and infuses charity and
concord among its members. So that the interpretation of
doctrine and custody of truth is no separate and accidental
office, with which it is entrusted, but a function of its life, and
a consequence of its being. “ We guard the faith, which we
have received from the Church, and which proceeds per-
petually from the Holy Spirit, as though it were some precious
deposit, in an excellent vessel, which can renew itself, and can
make new the vessel which contains it. For this is the office
committed to the Church of God, that it should, as it were,
breathe inspiration into His creatures, so that all its members
should receive the gift and live. And here lies the principle
of our communication with Christ, that is, the Holy Spirit,
the pledge of incorruption; here is the confirmation of our

9« It is the Church alone, which being spiritually joined and united to Christ,
bears children, as the Apostle says, ¢ Christ loved the Church, and gave Himself
for it, that He might sanctify it, cleansing it by the washing of water.” If, there-
fore, this is the beloved one, and the spouse, which alone is sanctified by
Christ, and alone is cleansed by His laver, it follows that heresy, which is not
the spouse of Christ, can neither be cleansed nor sanctified by His laver, and
cannot bring forth children to God.”—Epis. 1xxiv. 6. [ Goldkorn, 1838.]

10 I'n the Church “ sins are remitted, inasmuch as out of her there is no re-
mission. For she herself has received the Holy Spirit 4s a peculiar pledge,
without which no sins are remitted.”—Enchiridion, 1xv. Again: “ That it is
in the Catholic Church alone, by the imposition of hands, that the Holy Ghost
is given, was understood by our fathers to be expressed by the Apostle’s words,
¢‘since the love of God has been shed abroad in our hearts by the Holy
Ghost, who isgiven tous.” For love is the very gift which they do not possess,
who have been cut off from the communion of the Catholic Church. They
cannot have the love of God, who do not love the unity of the Church, and

by this circumstance the Holy Spirit may be rightly understood not to be -
received except in the Catholic Church.”—De Bapt. C. Don. iii. 21.
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faith, and the ladder, whereby we ascend to God. For in the
Church, St. Paul says, God has placed Apostles, Prophets,
Teachers, and all the rest of that system whereby the Spirit
operates, of which Spirit they are not partakers who do not
betake themselves to the Church, but defraud themselves of
life by ill-thinking and worse deeds. For where the Church
is, there is the Spirit of God, and where the Spirit of God,
there is the Church, and all grace; and the Spirit is truth.
Therefore, those who do not participate in it, are neither
nourished to life from the breast of their mother, nor do they
taste of that purest fountain which proceeds from the Body
of Christ.”! So does St. Cyprian speak of the Church,
which “having its Lord’s light diffused through it, extends its
beams throughout the whole world ;”** and Origen says, that
“the Church enlightened by the light of Christ, is herself
also made the light of the world.”*®

II. The principle of Church-authority, then, was not sup-
posed to rest upon that mere accident of propinquity, which
belonged to the first age, but to arise out of that fundamental
law of Christ’s Church, whereby its life depends upon the
presence of the Informing Spirit of God. ¢ By one Spirit are
ye all baptized into one Body.” As St. Augustin explains
it: “He who ought to unite us into a body is one Spirit.”"*
And this leads us to the next point. What is the extent of
Church-authority ¢ Does it refer to all subjects, or is it
limited in its sphere of operation ; is it a final rule, or does it
admit of appeal to some higher tribunal ?

Since Revelation was bestowed, and the Church appointed,
to teach us our faith, it has always been supposed that
questions which do not belong to the faith, are out of their
province. Those things, therefore, of which sense informs us,
with all their deductions, relations, and circumstances, belong
to another region of knowledge. The Holy Ghost has been
given to the Church to enable her to judge not about matters
of fact, but matters of doctrine. But it appears to be doubted
often, whether her authority extends to all matters of doc-
trine. There are those who say, ¢ the Church is no doubt

M 8. Iren. iii. 24, 1. . 1 De Unitate. p. 181.
2 In Gen. Hom. i. 6. 1 Ad Donat. post Coll. 8.

D
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entitled to respectful and deferential attention, so long as she
agrees with Holy Scripture, but if she goes against the Word
of God, it is impossible to accept her statements. We ought
‘to obey God rather than man.” This, of course, is indu-
bitable: but does it mean that men ought to abandon the
Church, if she professedly abandons the Scriptures; or
does it mean that men ought to reject such statements or
orders of the Church as may seem to them at variance with
the Scripture ? If it means the first, it may be replied, that
the Church never has professed to abandon the Secriptures,
and that if we believe Our Lord’s promise, we may be sure
she never will make such profession. But if it means the
second, the question at once arises, who is to decide whether
the Church’s order or statement is, indeed, at variance with
Holy Scripture or no? For the points in dispute are com-
monly those in which some peculiar interpretation is put upon
a passage, on the authority of the Church, to which the
words themselves might not have conducted men. Some
promise of Our Lord, or some allusion of His Apostles, is
supposed to refer to a practice or doctrine of the Church,
which it does not clearly teach. Thus, the sixth chapter of
St. John receives its interpretation from the institution of the
Holy Eucharist ; and Our Lord’s statement that He came to
¢ give His life a ransom instead of many,” is explained by the
Sacrifice on the Cross. The question always is, then, is the
Church right in interpreting, as she does, the promise or
allusion? To say that she is, so long as her interpratation is
not forced or constrained, is only to evade the question, for
by whom is this last point to be decided? It may be replied,
perhaps, that in ordinary cases it may be right to take her
opinion, but that some things are so clear and momentous that
upon them men cannot give up their convictions, by what-
ever authority they may be overborne. On these points,
therefore, it may be said, that men must ultimately judge for
themselves, subject, of course, to that responsibility which
attaches to all decisions on matters so important, and respect-
ing which they will soon have to render their account before
the unerring tribunal of Almighty God.

Now, what is this but to affirm, in fact, that the Church is

——— e e———— R
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a sufficient authority in easy cases, but that in difficult ones
there lies an appeal from her judgment to that of each in-
dividual? For unless her decision is accepted as final, we
may take her testimony, as we should that of common report,
but the sole authority is with the individual mind. Authority
in all instances belongs to.those by whom judgment is finally
pronounced on the last appeal. And it is assumed that this
must be done by private reason. Now, unless persons set up
a claim to immediate inspiration, they can hardly pretend that
their private reason is in all cases influenced by the Spirit of
God. Indeed, considering the variety of private judgments, a
. man who maintained that he himself was the favoured pos-
sessor of such a privilege, would only render himself ridicu-
lous. So that the private interpretation of Scripture must
mean its interpretation by each man’s own reason; and in-
deed its defence is usually grounded on its furnishing an
obvious and common-sense explanation of the Divine words.
Now, if this be contrasted with the judgment of the Church,
the difference is, that the latter does not profess to be
guided by common sense, or human reason, but to obey the
teaching of that Divine Spirit, by which she is guided in the
interpretation of God’s will. The argument, then, which is
alleged for private judgment is plainly misapplied : that “ we
ought to obey God rather than man,” is a reason for accept-
ing, and not rejecting, the Church’s decision. Its determina-
tion may seem strange, harsh, and unexpected to human reason,
but the very ground for taking it is, that the Body, by which
it is given, is inhabited and directed by the Holy Ghost;
whereas, private judgment is ultimately nothing but .the
exercise of that human reason, of which each child of Adam
is the possessor. So that private judgment is avowedly only
the reason of man, while the Divine Spirit is professedly the
guide of that Society in which He abides. And, therefore,
to allow an appeal from the explanation of the Church to that
of individuals, is in reality to subordinate grace to reason, and
God to man.

Since the Church, then, is an organized Society, and its
life is derived from that presence of the Holy Ghost, by
which the whole Mystical Body of Christ is inhabited, it is
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plain that her authority in controversies of faith cannot be
limited. To say that her authority extends to all subjects,
“and is final in each, is only to say that God is wiser than
man. Can it be admitted that in easy questions we are to
refer to God’s Spirit, but in difficult ones to trust to our own?
Is grace to decide in usual cases, but the final appeal to be
left to nature? ¢ Having begun in the Spirit are we made
perfect in the flesh?” And is not the fit answer to such
difficulties as have been suggested, that a contradiction be-
tween Scripture and the Church is an impossible supposition,
seeing that the Divine Spirit, whose presence is her life, is
the same, ¢ who spake by the Prophets ?”

All this, which is manifest from the nature of the case, is
fully borne out by the Church’s own testimony respecting her
office. It is witnessed by her manner of proceeding in Coun-
cils, which always professed to refer to the Scriptures, but to
be guided in their interpretation not by logical argumenta-
tion, but by the Spirit of God. A certain habitual, inherent
indwelling of the Holy Ghost was supposed to preserve the
collective Body of Christ in that ancient track, which had
been marked out by the Apostles. As new errors arose, and
new emergencies, the Spirit of a Divine wisdom was believed
to supply the materials for meeting them, out of the inex-
haustible storehouse of the original revelation. If a fresh
meaning, or an additional force, was given to. ancient state-
ments, it was only because the “instructed scribe” was bring-
ing “forth out of his treasures things new and old.” And
this constant practice of the Church in her public actions is
avowed by her writers from the very beginning. They all
assume her to possess a collective wisdom, to which indi-
viduals were bound to render practical submission; and
how could practical submission be claimed save for a body,
which had the right of final adjudication? For why would it
have been men’s duty to submit, instead of adopting that
course which was suggested by their private reasonings, un-
less the body, which demanded their obedience, had been
guided by a higher wisdom? And this, accordingly, is the
principle which is asserted by ancient writers—that men
ought not to set up their private reason against the judgment
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of the Church, because theirs are mere human theories, whereas
she is guided by the Spirit of God. Thus does St. Irenzus
speak of the duty of obeying those “ who with the succession
of the Episcopate have received the unfailing grace of trith,
according to the pleasure of the Father:”!* and again, ¢ where
the gifts of grace have been deposited by Our Lord, there we
ought to seek the truth, among those who possess that suc-
cession of the Church which is derived from the Apostles.” ¢
And while in the former of these places he censures those
who from their own reasonings depart from the ¢ great suc-
cession of the Church,” he finds fault elsewhere with the Mar-
cosians, who pretended to a private inspiration, and asserted
that they could “ announce the unknown Father,” ¢ boasting
themselves to be the pure and discerning ones.”'” ¢ Un-
happy people,” he says again, ¢ who choose to be false pro-
phets, and deny the grace of prophecy to the Church.”!®
These passages not only exhibit the Church as a final
authority, and as supplying interpretations which did not
admit of being carried on appeal before the higher tribunal of
individual reason ; but they illustrate the principle on which
this belief depends, namely, that the Divine Spirit which has
its dwelling in the collective Body, is our sole guide in the
things of God. So that as Origen expresses it, Scripture
cannot be properly understood unless men keep to ¢ the rule
of the heavenly Church of Jesus Christ, as it has been handed
down to us by the Apostles.”?® And, therefore, in speaking
of the Old Testament, he says, “if the Law of God is re-
ceived according to that mode of understanding it, which the
Church teaches, then it plainly excels all human laws.”?°
But the ultimate proof of this, after all, is the Church’s prac-
tice. For as time went on, new points of doctrine were con-
tinually decided, and the Creed grew up from the primordial
simplicity of the second century until it attained the structure
of the symbol of St. Athanasius. How could the Church
have required assent to the various results which were thus
evolved, unless she had been conscious of authority to pro-
pound them ? How could she have been justified in excluding

® jv. 26, 2. 18 jv. 26, 5. 4. 19, 2, and 20, 8. i 11, 9.
¥ De Principiis, iv. 9, p. 166. 20 Hom. vii. in Levit. v. p. 226.
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objectors from those sacraments which she held to be neces-
sary to salvation, or in giving opportunity for those divi-
sions which formed the most effectual obstacle to the growth
of Christ’s kingdom, unless she had been possessed of some
peculiar office, and some unfailing criterion? Yet was this
the whole course of her history. And her greatest minds
refer, like St. Augustin, to that “most firm corroboration,
which was derived from the consent of the Catholic Church
throughout the world,”** and excuse those who had pre-
viously held erroneous opinions on an important point of doc-
trine, “because the Church had not as yet the decision of a
plenary Council concerning this subject.”** ¢ For if it be
always open to human opinions to dispute,” says St. Facun-
dus, “there will never be wanting those who dare to resist the
truth. And truly what will be the end of contentions and
disputes, if it be allowed that those things, which have been
settled by the consent of the whole Church, should again be
brought to judgment? Why may not this further judgment
itself be judged over again %

III. But was the Church’s office of judge intended to be
perpetual? 'We have seen that it was a power which in early
days she both claimed and exercised: and in doing so, she
did but execute that function which was assigned her by Our
Lord. And since it was an office, which followed directly
from her nature, and resulted from that presence of the Holy
Ghost, which was the principle of her existence, and cause of
her life, her decision could not fail to be final, and must
needs cover the whole field of Gospel truth. But was
this system to continue, or were Christian people in after
times to be left without the benefit of that Divine guidance
which had been once possessed? What is stated on this
subject in Scripture, as explained by the voice of that early
Church, which on every principle has a right to be its in-
terpreter?

Now, if we consider the nature of the Church’s authority,

2 De Bapt. ¢. Don. iii. 2.
¥ Quia plenarium de hac re concilium nondum habebat Ecclesia.—De Bapt.
¢. Don. iv. 8.

# Pro Defens. Tr. Cap. ii. 6. Bib., Pat. Max. x. 20.
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how can we doubt of its perpetuity? For it has been shown
to depend upon the presence of that Holy Spirit, who is the
very principle of her life. To ask, therefore, whether the
Church is to continue to possess authority, is to ask, in fact,
whether she is to continue to exist. And this question can be
answered only by reference to those promises of Qur Lord,
and to those statements of His Apostles, which imply that
He had founded a Kingdom of which there should be no
end. “Lo, I am with you always, even to the end of the
world.” Whether we look to Our Lord’s Parables, or to
the vision of the beloved disciple, we see no hint that the
- Gospel Kingdom was to terminate like those earthly empires
by which it had been preceded. ¢ This Gospel of the King-
dom shall first be preached throughout all nations, and then
shall the end come.” When Our Lord, therefore, asks the
alarming question, “when the Son of Man cometh, shall
He find faith upon the earth,” He does not refer to the
existence of His Church, but to the consistency of its mem-
bers. That faith, which leads men *“always to pray and not
to faint,” has too often been wanting among His servants.
But this gives us no reason to suppose that ¢the pillar and
ground of the faith” would be altogether destroyed; or that
there would be wanting those who would render to God
“glory tn the Church by Christ Jesus thoughout all ages,
world without end.”

The question, then, whether the Church is always to
judge, resolves itself, in fact, into another—whether it is
always to continue. So long as the Israelites had the pillar
of the cloud by day, and the pillar of fire by night, how
could their path fail to be indicated by these heavenly
monitors? And as Holy Scripture teaches us that the
Church was meant to be a perpetual provision for the wants
of the Spiritual Israel, so in that period of her history when -
she is admitted to have acted as a judge, and when she
exercised this office in that most important particular of
sanctioning the Canon of Scripture, her perpetuity was
already understood, and spoken of as a necessary condition
of her nature. In proof of this we need only appeal to
that wonderful presentiment -of its future greatness, by which
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the Ancient Fathers of the Church were possessed. There
is no clearer proof of their faith, than that they should have
accepted so literally the predictions of Our Lord, and un-
derstood that He was speaking not merely of the diffusion
of a literature, or the extension of a school, but of the growth
of a Church. If the followers of Socrates appreciated the
merits of their language, the noblest organ of spoken com-
munication which has ever existed among men, and per-
ceived the vast advance which their master had made on all
former teachers of philosophy, they may well have formed
high expectations of the influence which the system they
had received was calculated to exercise. But here was a
small band of men, who started in an obscure corner of -
the earth, among a despised and iliiterate people; and yet
they believed not only that their teaching was to influence
the thoughts of others, but that the very institution which
they founded was to be coeval with the world, and to ex-
tend throughout all nations. Yet the diffusion of a single
religion through many countries, of which Christianity and
Mahometanism have since been instances, was at that time
without example in the history of the world. But they
knew who had told them, that the Kingdom of Heaven,
which as yet was only as a grain of mustard-seed, would be
the “greatest among herbs,” and become a tree, so that
the birds of the air might “lodge in the branches thereof.”
Herein they discerned the meaning of those majestic promises -
of the earlier covenant, which had hitherto lain like pearls at
the bottom of the great deep. Thus does St. Ignatius assign
a meaning to the devotion of Mary: “On this account Our
Lord received the myrrh upon His head, that He might in-
fuse into His Church incorruptibility.”** And St. Clement
speaks of the Church as “a city upon earth, which can
neither be taken, nor tyrannized over, being administered by
the Word. It is God’s will upon earth, as it is in Heaven.
And of this city, that which the poets have feigned of the
Hyperborean or Arimaspian states, and of the Elysian fields,
is a parable.”” And so Origen, comparing the New with
the Old Covenant: “Isaac builds an altar under the Law,

# Ad Fphes. xvii. 3 Stromata, iv. 26, p. 642.
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and fixes his tent there. But in the Gospel he does not fix
a tent, but build a house, and lay a foundation. For hear
Wisdom speaking concerning the Church : Wisdom, she says,
has built her a house, and laid her seven columns. And hear
St. Paul speaking about the same thing : Other foundation
can no man lay than that is laid, which is Jesus Christ. Now,
a tent, though it be fixed, is doubtless moveable, but where
there are foundations, and the house is built upon a rock,
that house is immoveable.”*® And again on the Psalms:
“ By the mountain of God is to be understood the Church.”
“To this mountain it has been the Father's good pleasure to
give an unshaken power; and the Church reigns mightily
over aught besides upon earth, ruling together with Christ.”*’

Nowhere is this strong presentiment of the Christian
mind more strikingly shown than in that very early docu-
ment, the letter to Diognetus. ¢ What .the soul is in the
body, such in the world are the Christians. The soul is
diffused through all members of the body, and the Christians
through all cities of the earth.” “ When the soul is strait-
ened in food and drink, it is amended, and the Christians
being daily persecuted, are increased. Such a post has God
assigned them, which they may not lawfully decline.”*® For
already could St. Ireneus speak of “ the Church” as ¢ diffused
throughout all the world,” but “having one soul, and one
heart,” “as though it inhabited a single mansion:”** and
somewhat later the Council of Alexandria speaks of ¢ the one
and only Catholic Church” as “for ever indestructible, though
the whole world should war against it, and victorious over
every rising of heretics.”®® Nor do these writers fail to point
out that the teaching office of the Church is to be as enduring
as its existence. The belief of the Church during the second
century is expressed by an ancient writer against the Monta-
nists : “ That the gift of prophecy must remain in the whole
Church till the final coming of Our Lord, is avouched by the
Apostle.”®  And so St. Athanasius, explaining the words of
the Psalm, “his seat is like as the sun before Me :” “ By the

2 In Genesim, Hom. xiv. 2. 27 In Psalm xxix. 8.
# Ad. Diognet. 6. *i, 10, 2.
* Harduin i. p. 305. 3 Eusebius, v. 17. and Epiph. p. 408.
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throne of Christ understand the Church, for He has His
abiding in it. The Church of Christ, he says, therefore, shall
shine, and enlighten the whole region under Heaven, and con-
tinue permanently as the sun and the moon.”* And so St.
Chrysostom : “The Church is more firmly fixed than Heaven
itself. Perhaps some Greek charges me with madness: but
let him wait for the truth of the matter, and learn the force
of the truth, that it is easier that the sun should be extin-
guished, than that the Church should be obscured. Who
is it, he asks, that proclaims this? He who has founded her.
Heaven and earth shall pass away, but My words shall not
pass away.”®® And St. Peter Chrysologus: ¢ That you may
confess that the Church, as the bride of Christ, will abide in
union with Him for ever.”**

But nowhere is the statement, that the Church is designed
to ke a permanent instructor, brought out so forcibly as in
St. Augustin’s controversy with the Donatists. The first
great party which separated from the Church, on a point of
discipline, rather than of doctrine, St. Augustin’s main
argument against them was, that the Church universal was
intended to be a permanent witness to the truth, and that
this perpetuity of its office was matter of revelation. “ Hence
it comes,” he says, ¢ that the true Church can never be con-
cealed. From which follows that, which Our Lord says in
the Gospel, a city which is set on an hill cannot be hid.’”*
And again: “ Sion, the city which is set on a mountain, has
this certain sign, that it cannot be hidden. Therefore, it is
known to all nations.”*® ¢ Think upon the seed of Abraham
which in God’s Testament is said to increase as the stars of
Heaven, and as the sand upon the sea-shore, and then ven-
ture to think whether for some few hidden tares in Africa so
copious a harvest can have been able to perish from the soil
of the world.”*” Then referring to the case of St. Cyprian,
who, he says, had not separated himself as the Donatists had,

# In Psalm, Ixxxviii. 88. p. 1160.
# Hom. in illud vidi Dominum, iv. 2. vol. 6. p. 122.
# Sermo. Ixi. Bib. Patr. vii. 893.
% « Ut Ecclesia vers neminem lateat.”—Cont. Litt, Petil. ii. 74, 158. vid.

also De Unit. 72.
% Id. 2389. vid. Con. Crescon, iii. 71. 37 Con. Crescon. iii. 79.
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he adds, “ The Church stands forth manifest and conspicuous
* to all nations, as a city set on a mountain, which cannot be
hid, through which Christ reigns from sea to sea, and from
the river to the ends of the earth.” ¢ It was so much the
object of Cyprian’s eulogy, that he speaks of it as besprinkled
with the Lord’s light, and as extending its rays throughout
the world.”®® ¢ This Church, which was matter of promise in
Holy Scripture, and which now is afforded us throughout the
world, Cyprian loved, and held to.”*

Such is the view of the Church’s authority, which is given
to us by those to whom we owe the Canon of Secripture.
They maintain that the Church is the interpreter of doctrine,
by reason of that indwelling of the Holy Ghost, which is
the very condition of its existence; and that this circum-
stance renders its judgment final and without appeal. And
that such an office, was to pertain to it in perpetuity, they
gather from the promises of Holy Writ. But before passing
to another subject, it will be well to notice some difficulties,
by which these conclusions will seem to be embarrassed.

It may be thought that this view of things is derogatory
to the dignity of Holy Scripture, and an infringement on the
rights of individual conscience. On this subject something
has been said in another place,*® where it was shown that the
existence of Church-authority is in perfect harmony with the
principles of the Christian Dispensation, and results from that
law of the New Creation, whereby the natural reason of the
children of Adam has been exalted into the higher wisdom
of the family of Christ. And this was shown to be so far
from being derogatory either to scripture or reason, that it has
been found, in fact, to be the real means of preserving the one,
and of perfecting the other. For reason has attained its
most perfect growth, where a central authority has restrained
its eccentricities ; and Scripture has been most reverenced by
those, who admitted that its custody was with the Church.
Here, then, it will be enough to make a few remarks of a more
practical character.

The objection that Church-authority interferes either with

8 Con. Crescon. lib. ii. 45. ® 1d. 42.
* Doctrine of the Incarnation, cap. xiv.
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the respect which is due to the Inspired Volume, or with
its use, arises entirely from a forgetfulness that the real
question is, not what is the law, but who is the judge. The
laws of the land do not lose their validity, because one judge
succeeds another; why should the laws of God suffer detriment,
because their appointed interpreter'is not individual reason,
but the collective wisdom of the Body of Christ? It is idle,
therefore, to allege passages from the ancient writers, in which
they insist either on the perfection of Holy Secripture, or on
its capacity to render those who duly study it, wise unto sal-
vation. For the question is, who is the right student? the
failure is not alleged to be in the rule, but in its interpreter.
And the same writers who know not how to express them-
selves highly enough respecting the perfections of Scripture,
are as express as possible in declaring that it cannot be
studied rightly without reference to the guidance of the
Church. “They all quote Scripture,” says St. Hilary of the
heretics, “ but without the sense of Scripture;”*! for ¢ those
who are out of the Church cannot have any understanding
of the Divine word.”* “In this matter,” says St. Augustin,
“ we hold the truth, when we do that which has been decided
upon by that Church Universal, which is commended to us
by the authority of the Scriptures themselves; that since
sacred Scripture cannot be erroneous, he who fears to fall
into error through the obscurity of this question, may con-
sult about it that same Church which Holy Secripture unam-
biguously points out to.him.”** The Holy Apostles, we may
well suppose, discerned the whole scope and relations of the
covenant of God: the secrets of His unknown kingdom were
laid open to them; but they applied themselves to the cor-
rection of existing evils; and they fed their converts with
milk or with meat, according to their need. Hence, many
points of great moment did not become subjects of de-
tailed instruction in the Apostolic writings. We hear little
about the existing office and duties of the Christian Priest-
hood ; and nothing respecting that interference of kings and
governments in the affairs of the Church, which is now a

#t Ad Constant. ii. 9. p. 1230. * In Mattheeum, xiii. 1. p. 675.
4 Cont. Cresc. i. 33. '
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subject of so much perplexity. For the one was not disputed
apparently in the age of the Apostles, and the other had not
yet commenced. On such points, then, we may argue from
the principles which have been laid down in Holy Writ, and
we may draw inferences from the allusions which have been
made to them. . But who is to judge the fairness of our in-
ferences, and the cogency of our arguments? Is it the pri-
vate reason of men, or the Divine Wisdom speaking through
the Church? Whichever judge we take, it is plain that the
authority of the law remains unaltered. ¢ The sacred Secrip-
tures themselves are of no use unless you understand them
rightly. For all heretics, who admit them to be of authority,
appear to themselves to follow them, when they rather follow
their own errors; and it is not, therefore, because they con-
temn the Scriptures, but because they misinterpret them,
that they are heretics.”** For ¢ the Scripture does not con-
sist in reading certain words, but in understanding them.”*
But, then, it may be said, this is to dethrone human reason,
which God has given to every man as his guide in the deter-
mination of truth. Now it is not disputed that reason has
its functions: reason is supreme in things natural, and it is
the guide which leads us to that higher Teacher, by whom
we are instructed in things divine. But it cannot, surely, be
maintained that a man’s own reason ought always to be con-
fided in, even by himself. Is it ever made a ground of
complaint, that the private reason of the people of England
is interfered with by the decisions of the Courts of West-
minster? Yet many a law would be interpreted differently,
if men were left to apply it by individual reason to their own
case. But that laws may not be a mere mockery, it has
been found necessary that there should not only be a ‘statute-
book, according to which justice should be administered, but
a judge to administer it. Now, if men are admitted to be
partial in deciding for themselves things earthly, why should
they be supposed infallible in interpreting things divine ?
Further : If it is inconsistent with reason to allow of a judge
of faith, it is inconsistent with it also to allow of a revelation.
For is not our reason interfered with by the fact, that God

“ 8t. Aug. Ep. cxx. 18. ¢ St. Jerom. ad. Lucif. vol. iv. 2, p. 860.
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spoke once, as really as it is by the fact, that He speaks
always? It requires to be proved, of course, that God has
given His Church “authority in controversies of faith,” and
grounds for believing it have already been adduced; but if
this fact be rejected as an infringement on the independence
of human reason, why should we not also reject revelation at
large ?

But it may be asked again, if Church-authority be indeed
so weighty, how came Our Lord and His Apostles to reject
that of the Jewish Church? For they disregarded the judg-
ment of the Scribes and Pharisees, who sat “in Moses’s seat”
as his official representatives. But it is not the judgment of
every Society which is to be accepted, but only the judgment
of that particular Society, which makes up the Body, and
is instinct with the Spirit of Christ. Now to all this the
rulers of the Jewish Church had no claim. As Adam’s body
consisted of inert matter till God breathed into it the breath
of life, so the very College of Apostles had no claim to the
gift of guidance till the day of Pentecost. Therefore, did
they complete their own number by lot, and not by election.
Much less could the chiefs of the ancient Covenant assert for
themselves a prerogative, which belongs specifically to the
New. No doubt the Jewish authorities possessed certain
powers, which were recognized by Our Lord, and had been
committed to them by Moses. But these powers did not
grow out of the constitution of their body, but depended
upon express enactment; and they related rather to that
legal superintendence which pertained to the Theocracy, than
to the interpretation of doctrine. That their authority in
this respect should have been superseded by Our Lord’s, is
only a part of a wider question, which is not free from diffi-
culty. For was not the Law of Moses, in fact, superseded
by its fulfilment in Christ? So that the rejection of the
Jews might seem to have arisen from their attachment to the
Mosaic ritual ; and how could this be a fulfilment of those
predictions of Deuteronomy, which were denounced against
its abandonment? It may be replied, that if the Jews had
obeyed the Law of Moses more perfectly, they would have
perceived that Our Lord was “that prophet” of whom their
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Lawgiver spoke. And the same thing which is true of the
people is true of their rulers. They, too, had they used
their authority more properly, would have accepted Him, of
whom they were the unconscious delegates. But that their
office differed wholly from that which He conferred on His
disciples, is obvious from the different manner of its appoint-
ment. The commission which Moses gave was in writing;
and its solemn ratification before his death prescribes the
exact limits of the system which he established. There was
nothing like the institution of a body, which succeeded to
peculiar powers from the very frame of its constitution. And
there are obvious reasons for the difference. For the Law of
Moses was a republication of natural religion, accompanied
by a complicated ritual, which might sever his people from
all other nations, and supply a typical prediction of the
coming of Christ. But it did not enter into those deep
mysteries respecting the nature of God and the nature of
man, which have been revealed to the Church. Its most
important statements related to the obligations of con-
science, or led to the future actions of the Word made flesh.
On them, therefore, we find a continual advance in the
discernment of Jewish teachers, as we rise from Samuel
to the Psalmist, or the Evangelical Prophet. So, too, the
writers of the Apocrypha show knowledge respecting a future
state, which implies an advance in the mind of the nation.
But all this differs greatly from those majestic conceptions
respecting the Blessed Trinity, and that wide opening into
the mysteries of grace, which were reserved for the final
Revelation. If Judaism, then, did not supply the same au-
thoritative principle of guidance, which has since been ex-
hibited, it must be remembered, that she did not deal with
" the higher mysteries of Theology: she had her pathetic
Psalms and her inspired Prophets, but the Eucharistic Lit-
urgies and the Creed of St. Athanasius are the heritage of
the Church.
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CHAPTER 1V.

THE COLLECTIVE EPISCOPATE, THE MEDIUM OF CHURCH-
AUTHORITY.

THE Church’s existence has been shown to result from
Christ’s coming in the flesh. For it is no factitious institu-
tion, depending for its perpetuation upon arbitrary rules, but
an organized body, which derives life from union with its
Incarnate Head. And hence arises the extent and perpetuity
of its office as a witness to doctrine. For its power to judge
is not an accidental character with which it is invested, but a
function of that life which is the condition of its being. We
must now consider what means it has pleased God to be-
stow upon it for the discharge of its trust; what organs it
possesses, what is the arrangement of its frame. For it
would be a contradiction to suppose that an institution was
founded by God for some great purpose, but left destitute of
any means by which that purpose should be attained. Every
machine has some fitness for the work assigned to it; much
more, then, a machine of which “the Maker and Builder” was
“God.”

But before entering upon this subject we must retrace our
steps, and consider somewhat more fully what is meant when
the Church is called an organized Society. Hereby she is dis-
tinguished from all such institutions as arise merely from the
voluntary association of individuals, who combine because
their inclination leads them, and may separate as readily
as they unite. 'Whereas an organized society is one which
has grown into shape through the operation of some fixed
law ; the parts are united by an external bond, and cannot be

o ———
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dissevered without its disruption. Of this sort is pre-emi-
nently the society of mankind ; it has its bond of association
in that natural order of relationship, which follows from our
descent from a single parent ; it is the indefeasible law of our
being; God “has made of one blood all nations of the earth.”
And even the tie of separate nationality falls in a measure
within the same rule. For national union has its root in that
division of languages, which was imposed as an external re-
straint upon the self-sufficiency of mankind. True, political
divisions have not always respected this principle of demar-
cation; but the difference of language first occasioned the
divergence between different races; it has given fixedness to
those varieties of national character which have been pro-
duced by climate, circumstances, or institutions; and thus
has given birth to those distinctions, which have gone on
increasing ever since ‘“the nations” were ¢ divided in the
earth after the flood.” Thus does national distinction re-
semble that which obtains among the subordinate species of
the same class of animals; it may be effaced by the fusion of
races, but to each individual it is an external and unalter-
able tie. And, therefore, does such union engender a pecu-
liar character, which reflects itself in the institutions of dif-
ferent states.

Now that the natural associations of mankind have had
their origin in creation and language, renders it probable that
the new law of the Gospel was designed to initiate some
analogous institution. For its introduction was built upon
two circumstances, which bear distinct reference to these two
great antecedents in human history. The gift of Pentecost,
whereby the Church was quickened into actual life, was the
counterpart of the division of tongues; and thereby has the
spiritual Jerusalem become an exact antithesis to Babel.
And the elements of the new kingdom received their original
being through that re-creation of humanity in Christ, whereby
Our Lord became the last Adam. These two events, then—
the re-creation of humanity through the taking of the man-
hood into God, and the reunion of mankind in the oneness of
the Spirit—might be expected to lead to some association as
permanent as nationality or descent. Such, then, must be

E
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the law whereby men are united as members in' the Body of
Christ. For this is that organized institution which answers
to the natural associations of mankind: the members of
Christ answer to the seed of Adam: Christ is incarnate in

history, because He was incarnate in His Flesh. ¢ For He .

is Head over all things to the Church; which is His Body,
the fulness of Him that filleth all in all.”

Let us dwell somewhat on the meaning of these wondrous
words. Our Lord was not complete- without a body: His
Infinite Godhead found itself abridged without this addition—
through the infinity of His love, not the deficiency of His
nature. To supply this want did He take our flesh of the
substance of His Virgin Mother, and made that nature,
which He had created, a part of Himself. But neither was
His Manhood complete without further addition; He needed
to take into it all Christians, that the end for which He had
assumed it might be absolutely reached. Humanity had
been originally exhibited in the person of Adam. But some-
thing more was contemplated by its Maker; His promise of
“ dominion over all the earth” implied the multiplication of
the species ; the principle of humanity must reproduce itself;
it must take up fresh matter from the earth, and mould it into
a multiplicity of human limbs. So has it gone on ever since ;
Adam has multiplied himself in the types of his being; the
impulse is still extending ; the wave grows larger as it spreads;
and a greater measure of the dust of the earth is now organized
in human forms than at any previous period. Thisis effected
through the operation of two laws, birth and nourishment.
By the first new candidates are brought upon the stage; the
second clothes them with strength. And the same happens
in respect to Christ’s Body. Since it cannot do without us,
since it needs to take fresh members into its constitution,
therefore, have two means been provided, analogous to the laws
of birth and nourishment, whereby the growth of its orga-
nization might be produced. The first is that ordinance of
Baptism, which answers to natural birth. For ¢“thus does
Christ generate in His Church through His priests. And so
the seed of Christ, that is, the Spirit of God, gives forth
through the hands of the priest the new man—received
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through the birth of the Font.”* The second is that Holy
Eucharist, which not only nourishes individuals by bestowing
apon them the Body of Christ, but likewise augments the
Body® of Christ, by the assimilation of those living elements
of which it is compounded. For in this sacrament that which
is bestowed is Christ’s Natural Body, which is given to each
receiver under the form of bread and wine ; but that which is
built up is Christ’s Body Mystical, which grows by this per-
petual communication of Himself. Thus do these two laws
produce that effect of which St. Paul speaks; the perpetual
addition of His members is the complement which Our Lord
has been pleased to render necessary to the full purpose of
His Incarnation in the flesh; thus does He “see His seed,”
and like our first parent, assimilate t6 Himself ma.teria.ls,
which may be moulded into the organization of the primary
type. So that Christ's members are indeed the “ fulness of
Him that filleth all in all;” they are bound to Him by that
actual incorporation, which renders them part of Himself:
they are “ members of His Body, from His flesh and from His

- bones.” And, consequently, they are plainly bound to Him
by an actual union ; as strong as that of the old, must be the
relation of the new nature; the latter also must depend upon
law, and not merely upon consent; there must be a real life
in this society, which must maintain the coherence of all its
parts. ¢ The first man Adam was made a living soul, the last
Adam was made a quickening Spirit.” The society to which
the first man gave birth is amenable to natural observation,
and sense and reason assure us of its existence ; but since the
second depends upon that divine teaching which is given
through the Gospel, its evidence is through revelation and its
acceptance by faith. And hence have all following genera-
tions been pledged by their forefathers in the faith, to “ be-
lieve in one Catholic and Apostolic Church.”

! Ex his nuptiis Christiana plebs nascitur, veniente desuper spiritu Domini.
Atque ita Christi semen, id est, Dei Spiritus novum hominem alvo matris
agitatum, et partu fontis exceptum, manibus Sacerdotis effundit, fide tamen
pronubd.—S. Pactan. de Baptis. Bib. Put. iv. 818,

* Dominus noster Jesus Christus vult pasci ministerio servorum suerum, hoc
est in sunm corpus quasi mactatos et manducatos transferre credentos —S.
Aag Quees. Evan. ii. 89.
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Such, then, is the nature of the Christian Society ; this is
~ the thing intended, when it is maintained, as in the preceding

chapters, that the Body of Christ is an organized whole. But
what was this Society designed to effect? What were the
ends and objects of that Gospel Kingdom, which Our Lord
proposed to Himself to set up? They are stated in sum at
the opening of the last Gospel: “the Law was given by
Moses, but grace and truth came by Jesus Christ.” This
twofold object, to communicate grace, and to witness to truth,
was stated also by Our Lord before Pilate, and by St. Paul
in his chief Epistle. To Pilate Our Lord stated the more
external portion of His office, to ¢ bear witness to the truth :”
to the Romans St. Paul explains its interior operation to be
“the power of God unto salvation.” ¢ For if any man have
not the Spirit of Christ, he is none of His.” These two main
effects, then, were to be produced by the institution of that
society, which arose through the extension of the Body of
Christ. And to effect them required no little wisdom, con-
sidering the difficulties which were opposed to its advance.
For the world was already occupied by the societies to which
the principles of nature had given birth. And though Our
Lord declared that His Kingdom was “not of this world,” and
implied that the several nations of the earth should exist till
His final return, yet Daniel’s vision indicated that there would
be a certain resemblance between the Fifth Empire, and those
by which it had been preceded. Like them it was to be an
actual government or kingdom upon earth, implying, there-
fore, a system of law, and the relation and obedience of its
several parts. Since it was to co-exist, then, with other
forms of society, and not destroy them; to gather in all
mankind, but not do away with those institutions in which
every individual had already his place; it must in some way
interpenetrate the existing mass without displacing it, as light
pervades glass, or the galvanic shock the material by which
it is communicated.

Here, then, lay the great difficulty of the task. For would
not these several governments, by which the world was al--
ready possessed, be jealous of such an aggression? Would
they not denounce as anti-national the attempt to unite their
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subjects into a new association, which should take precedence
of all hereditary attachments? This was the very ground of
the Pagan persecutions, and suggested itself naturally enough
to each patriotic lover of his several country. Every nation
on the earth had its hereditary religion, which was associated
in common with the dearest recollections of its inhabitants.
It was much to part with this; but still more to allow a new
society, which professed to derive its root from foreign sources,
to spread silently and secretly through the mass of the com-
munity, and associate men in a new form of citizenship. For
this was not only an innovation on the national belief, but an
assault upon the very principle of nationality. And, there-
fore, it appeared at variance with the original constitution of
society, in which national union was the shape which Provi-
dence had assigned to the relations of mankind.

Again: If the hostility of governments was to be feared in
the commencement, there was not less danger in the issue
from their friendship. For suppose the principles of the
Church to leaven the mind of a people, till they had not only
expelled its old superstition, but formed the standard of its
faith and morals. Suppose not only that all its citizens had
become members of the Church, but that the maxims of the
Gospel had been allowed to become political axioms in the
land. In such a case the Church and State would so exactly
coincide, that they would come to be looked upon as iden-
tical. Those who bore rule, therefore, in one, would proba-
bly be selected to bear rule in the other. So that the State
would be absorbed by the Church, or the Church by the
State, because the one left no room for the existence of the
other. Would there be any evil, it may be said, in such an
arrangement? For the Church’s power of transmitting grace
might be preserved, though it was intrusted to persons who
were charged also with secular offices. But how could her
office of witnessing to the truth be maintained? For the
rulers of a nation must of necessity be affected by the national
will, and cannot preserve that independence of local influ~
ences, which is essential to the guardianship of Catholio
truth. We may see an instance in the case of the Bishop of
Rome, whose position as an Italian prince must interfere at
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times with his relations to the Episcopate, of which he is a
member. Of this circumstance, Ranke’s history affords ex-
amples, and they would be more apparent if the Papal States
possessed a more popular government. Still more striking
instances are afforded by the Protestant States of Germany,
in which the temporal ruler has taken possession of the spiri-
tual power, and prescribes the faith and worship of his sub-
jects. So that it has become a motto, cujus est regio, tllius
est religio. And a Prussian writer® of ability and earnest-
ness has lately told us, that the Church was an excellent in-
stitution in early times, and for the infancy of Christianity,
but that its proper course and order was to be swallowed up
finally in the State. He maintains the Church to have been
& necessary medium of education, till nations had attained to
that higher order of moral principles, which has now been
reached ; but since Christian maxims have become predomi-
nant, and the civil rulers of the world have qualified them-
selves for interfering in things spiritual, by professing belief
in the Grospel, the duty of maintaining the truth has devolved
upon them ; ‘and the scaffolding need not be retained, because
the building is completed. Thus apparently would he justify
the German Reformation : the functions, which once belonged
to the Kingdom of Christ, are now discharged by the several
‘nations, because the institutions of grace were meant to die
out, and to be succeeded by the institutions of nature. So
that it would seem as though the ancient creed ought to be
amended, and in place of “one Catholic and Apostolic
Church,” we should express our belief in many uncatholic
and unapostolic nations.

Such were the difficulties which opposed the Gospel King-
dom, from the opposition, or the friendship, of the kingdoms
of the world. How should the new Society interpenetrate
the old ones, without coming into collision with them in its
youth, or being absorbed by them in its age? Those who be-
lieve that Christ. had founded a Church, which was designed

® This is maintained by Rithe, Die Anfinge der Christlichen Kirche. His
conclusion is, that “the form under which the religious, or to speak more ex-
actly, the Christian Life in its completeness—the religious, or to speak more
exactly, the Christian community in its completeness—in a word, the com-

%I:ted Kingdom of God upon earth—is realized, cannot be thought of as the
urch, but by all means only as the State.” p. 61.
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to extend as widely as the earth, and to endure throughout
all time, will conclude that its constitution was so framed, as
to guard against these dangers. And such a provision He
was pleased to make, by laying down as the law of its’organi-
zation, that the same persons, who were individually the dis-
pensers of grace, should collectively be the witnesses to doctrine.
Through this simple arrangement, the Church both extended
itself in spite of the opposition of governments, and continues
to exist, notwithstanding their support. The first point was
secured through the simplicity and unobtrusiveness of the
means which were adopted. If the Apostles had been in-
vested with a power of government, in the same formal man-
ner, in which this office was committed to Moses, they must
have excited the immediate jealousy of the rulers of the
world : without a special miracle, the new society must have
been extinguished, by the destruction of its chiefs. But
when the Apostles went forth one by one to communicate to
individuals the gifts of grace, there was nothing to excite
jealousy. The mustard-seed escaped notice through its very
insignificance, till it had sprung up, and filled the earth.
“So is the Kingdom of God, as if a man should cast seed
into the ground, and should sleep and rise night and day, and
the seed should spring and grow up he knoweth not how.”
Against such an assault the masters of thirty legions could
not guard, any more than they could prevent the darkness of
night from being penetrated by the beams of day. The new
system had come to its maturity before they were aware of
its existence ;- and suddenly “ men cry that the state is beset,
that the Christians are in their fields—in their forts—in their
islands. They mourn as for a loss, that every sex, age, con-
dition, and now even rank is going over to this sect.”*

And as the first growth of the Christian Society was facili-
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