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But such is the lot of all that deal in public affairs, whether of church or common.-
wealth, that which men list to surmise of their doings, be it good or ili, they must, be-
forehand, arm their minds to endure. Wherefore to let go private surmises, whereby
the thing in itself is not made either better or worse, if just and allowable reasons might
lead them todo as they did, then are these, censures all frustrate—~Hooker, Book 4,

sect, 14,

Thus the poor Hugonots of France were engaged in a civil war by the specious pretences
of some who, under the guise of religion, sacrificed so many thousand lives to their own
ambition and revenge. Thus was the whole body of Puritans in England drawn to be
instruments or abettors of all mauner of villainy by the artifices of a few men whose
designs from the first were levelled to destroy the itution both of religion and
government.—SWIFT, Sentiments of a Church of England Man.

Let any man examine a reasonable honest man of either side upon those opinions in
religion and government which both parties daily buffet each other about, he shall
hardly find one material point of difference between them.—Swirr, Examiner, No. 15.
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EPISTLE DEDICATORY.

PeorLE oF GREAT BRrITAIN AND IRELAND,

To you I dedicate the following pages. I
do so because you are interested in the subject.
You are, generally speaking, either Protestants or
Roman Catholics; for I do not take into account
those individuals, if any such be among you, who
are so presumptuous as to reject Christianity alto-
gether ; and Protestants I account all such as, not-
withstanding some discrepancies respecting cere-
monies and matters of small importance, agree in
admitting the great fundamentals of religion, and
.in rejecting what are considered the absurdities
and superstitions of the Roman Catholic ritual.

B
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The object of the following tract is, if possible, to
restore among you the happy reign of religious
harmony and brotherly love, or at least to narrow
the grounds of religious strife and contention.

The well-informed Catholics abjure many ridi-
culous tenets and reject many silly observances, that
prevail among the ignorant of their communion ;
and, therefore, in this respect, approach the con-
fines of Protestantism. It appears that the English
and Scotch Roman Catholics may, for the most
part, be enrolled in this class; and that they are
strangers to the superstitions that have taken such
deep root and are nurtured in this -portion of his
Majesty’s dominions. What inference is to be
drawn from this fact? It must be admitted, of
oourse, that the English and Scetch Catholics are
orthodox ;- in. which case, it follows, that Irish
Catholicity, such as I have alluded to, is a devia-
tion from genuine Catholic orthodoxy. What then
is to be done? . Should not Irish Catholicity be
reformed, and .be assimilated to that of England
and. Scotland? . Does not Catholic uniformity, as
well as the sanctity of religion, require this? Or
are its corruptions to be perpetuated, and to be
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extended to. England and Scotland? We do not
think, from the present state of society, that this
litter alternative will take place. The Roman
Catholic religion, then, as far as these three king-
doms are concerned, is.in an anomalous state, and
at variance with itself. Even in this country, with-
out crossing the Irish Channel, it presents a some-
what similar picture. The higher orders of the
Roman Catholics differ more on the score of re-
ligion from the lower orders, though they all fre-
quent one common place of worship, than from
their Protestant brethren. How is this evil to be
remedied? The remedy is in the hands of the
enlightened Catholics of the three kingdoms. Will
this superior class take no steps towards the en-
lightenment of the ignorant and uninstructed? Or
if, through the perversity of churchmen, things are
suffered to remain in stafw quo, will they who
profess the Catholic religion in its purity, as it is
supposed, be content to be classified under one
common appellation with those who make profession
- of it, overloaded with all manner of superstition and
extravagance ?

Further, what are the Catholic Priests of
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England and Scotland, who ,exhibit the Catholic
religion ‘in its genuine form, to think of their
brethren, the Roman Catholic clergy in Ireland,
under whose guidance and instruction it is totally
disfigured and disgraced ? Is it not the duty of
the former either to effect the reformation of the
latter, or to repudiate their communion altogether ?
It is this vulgar, this corrupted Catholicity, which
brings Irish Catholics and Protestants into deadly
conflict with each other ; that gives life and activity
to sectarian bigotry and rancour. If this was put
down or exploded, the Catholics of this empire
might be classed with mere Dissenters from the
Church by law established ; in which case, thére
would be, what may be considered almost tantamourit
to religious communion, a general and a charitable
recognition of one common Christianity. People
of Great Britain and Ireland, if even so much
were effected, would it not be a great blessing?
I am endeavouring, at considerable risk, to act
my part in this important work. I am labouring,
amid good report and evil report, to assimilate and
reconcile; to establish a sort of concordatum
between conflicting religionists.
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Religious rancour has produced a disastrous
state of things in Ireland ; and must prove, through
Ireland, a drawback on the general interests of
the empire. The Treatise, therefore, which I
dedicate to you, is employed on a subject, in which
you are all deeply interested. I do not attack
the Catholic Religion properly understood. I war
only with the spurious additions that have been
made to it; with the extravagancies that have
crept into it; and the anti-social principles that
have been engrafted on it. My object is to
separate truth from falsehood, the good from the
evil, the genuine from the adulterate; in a word,
to extricate religion and morality from the fangs
of error and superstition, extravagance and fraud.

Britons, be assured that Ireland will not be
pacified, nor will the empire enjoy internal repose,
until the Catholic religion in Ireland undergoes
this necessary purification. How this may be
accomplished is the great point to be considered.
As the matter in question is a national concern,
it should, methinks, of right be taken up by the
Legislature. "'What, if the Roman Catholic Prelates
and Dignitaries of the three kingdoms were called
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together, suppose in London or Dublin, for the
purpose of eliciting from them an authoritative and
‘explicit declaration on this great subject. The
first point for determination should be the identity
of the Roman Catholic religion, as it is professed
throughout these realms? This point being
established, the abrogation or abolition of the
pernicious peculiarities of the Irish Catholic re-
ligion or Catholic Church, must follow as a co-
rollary. All this would imply, in the first place,
that these same peculiarities are no part or parcel
of the Catholic religion, contrary to the prevailing
notions in this enlightened country; secondly,
that the Irish Catholic clergy should signify the
same to the people ; and thirdly, that any and every
clergyman, who may refuse to comply with this
injunction, and still continue to countenance or
sanction these peculiarities, should be interdicted,
as a Catholic clergyman the exercise of his priestly
functions.

There is every reason to presume that the Roman
Catholic bishops and clergy of England and Scotland,
who are, for the most part, unacquainted with the
religious exnavagancies of the Irish, would act a
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fair, open, candid, unequivocal part on the occasion.
‘We opine also, that the Irish Catholic hierarchy,
notwithstanding all the sins they have now to answer
for respecting” religion and morals, would furnish
individuals ready to co-operate, in this useful work,
with their brethren of England and Scotland ; and,
considering the matter altogether, it should be
hoped, on such an awful occasion, under the present
circumstances of Christendom in general, and of this
empire in particular, that the cause of truth and
purity would gain the undisputed ascendant.
~ Besides a decision on the palpable superstitions
and absurdities of Irish Catholicity, the council
should be called on to declare, whether or not the
doctrine of passive resistance to law, such as was
preached by the late Dr. James Doyle, and is
almost every where inculcated on the people by
their priests—a doctrine which has occasioned the
perpetration of the most horrid outrages, and has
led principally to the present deranged state of Irish
society—whether or not this doctrine, so pregnant
with evil, be in accordance with the principles of the
Catholic religion ?  Also, whether the Irish priests
acted the part of Christian ministers in marking out
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as objects for popular persecution, all such as kept
aloof from, or did not co-operate with them in their
anti-tithe combination? Further, as the lower orders
of the Irish Catholics think themselves justified in
hating and injuring those who differ from them in
religion, the council in question should issue general
instructions on this head, and make it imperative on
the inferior clergy, to labour incessantly for the
removal of this most pernicious error. It would
be also . incumbent on this council to declare,
whether, according to the principles of the Catholic
Church, priesté are warranted in prostituting the
functions of their ministry to the spirit of political
faction, and in announcing to their congregations
from the pulpit and the altar, that the great question
of their eternal salvation or damnation, turns upon
their voting, at parliamentary elections, for this or
that particular candidate? Finally, this council
should pronounce a solemn decision onthe question
of religious intolerance, that is, a juridical condem-
nation of the doctrine of Dens, and all such as have
written like him on that . mischievous - anti-social
subject. '

This council should also be an open one, or
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partly so. What I mean is, that Protestants should
be allowed to appear there, and to state their
difficulties and their objections. Full and entire
satisfaction should be given to the public upon
doctrines and principles, in- which proximately or
remotely all are concerned. Indeed, the Roman
Catholic. hierarchy, particularly of these kirigdoms,
should be glad of the opportunity, which would
be thus afforded them, of laying the sure foundation,
not only for the correction of local abuses—that is;
for regulating what may be: amiss in the internal
concerns of their church—but also of cleariig up
doubts and difficulties -to the satisfaction of an
anxioug community, and of giving such explanations
altogether, as may exhibit their religion in its true
and proper shape. For the denial of plausible or
well-founded charges by unauthorized individuals-is
of no weiglit whatever, which would not be the case;
if the denial or demurrer, proceeded from the
assembled representatives of the ecclesiastical body.

People of the united kingdom, the wélfare of
Ireland requires that this or some similar experimént
should be made. It would be a great point, if the
Catholic - religion in this empire were made to
exist in its least objectionable form; a point not to be
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accomplished but by likening the general Catholicity
of Ireland to that of England and Scotland; by
identifying the respective hierarchies as to discipline
and public instruction; by restraining the Irish
Catholic clergy, like their brethren elsewhere, to
the functions of their ministry ; and by elevating the
general body of the Irish Catholics to the same
level of religious improvement with the well-informed
amongst themselves, and with the mass, high and
low, of the English and Scotch Catholic congrega-
tions. If, after this, it should be found, that the
religious peculiarities of the British and Irish
Catholics consisted merely in a few speculative tenets,
having little or no relation to the intercourse of
social life, or the interchange of social offices, the
natural consequence would be, that harmony and
brotherly love, a moral union, in short, would
thenceforward subsist among all classes of religionists
in the British empire.

People of Great Britain and Ireland, I have, in
conformity with the prevailing sentiments and the
spirit of our constitution, given an indefinite extension
to the principles of religious liberty and religious
forbearance. Indeed, speculative doetrineé, either
negative or positive, that is to say, doctrines that
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merely regard the state of things in the world to
come, should not be subjected to human constraint
or. domination ; which should only be brought into
action when individual or public injury may be
justly apprehended. Diversity of opinion in matters
of religion, since it has ever existed all the world
over, seems in some sort natural to mankind; to
flow, indeed, from the existing order of things. Any
gratuitous system, therefore, of counteraction, or of
enforcing uniformity, is indefensible} and should be
considered as opposed to the very disposition of
Providence, both in regard to the human intellect
and to the objects of human investigation. Philoso-
phers and theologians may labour to enlighten the
world by their knowledge, their discoveries, their
reasonings, and their elucidations, and it is their
bounden duty so to do; but their auditors, or their
readers, should be moved or influenced solely by
the force of argument and the power of persuasion.
It should be admitted that a Unitarian may be as
sincere in his belief as one that subscribes the
thirty-nine articles, or professes the creed of
Athanasius, or rejects the divine institution of
Episcopacy, or maintains transubstantiation. But
if Unitarians, or Church-of-Englagnd men, or the
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followers of the Kirk, or the sticklers for Koman
orthodoxy, should labour to propagate their pecu-
liar doctrines by the infliction of pains and penal-
ties, they would, respectively, merit the execration
and vengeance of mankind. Great doubts, not-
withstanding solemn oaths and protestations, still
hang over Roman orthedoxy in this particular. It
is high time to have all these doubts satisfactorily
removed. In short, the people of these realms
have a right to demand, from the British and Irish
Catholic Hierarchy, a distinct rejection of the prins-
ciples of religious intolerance, and a distinct recdg-
aition of the principles of civil and religious liberty.

People of Great Britain and Ireland, you are in
every respecl the greatest civil community in the
world. But unless the Irish Catholic Church, now
so deformed and so mischievous, undergoes the
necessary process of purification ; unless it is/purged,
improved, reformed, reconstructed, your fame will
be tarnished, and your glory incomplete.

I remain,
Your Fellow Subjecf and Citizen,
DAVID O’CROLY,

A Ovens, November 1st, 1835.




PRELIMINARY DISCOURSE.

THE following work has been principally occasioned
by the strange part which the Roman Catholie
clergy in this country have been acting this time
past. The writer, who himself was one’ of .that
body, entered his protest from the beginning- against
their proceedings and their principles. He had
imagined that the ehurch taught submission to the
law, as well as the love of one’s neighbour, without
distinction of religion. But the doctrine of passive
resistance, which has converted Irish Catholicity
mto Antinomianism, and declared a war of extermi-
~ nation against the Protestant Church éstablishment,
makes him somewhat doubtful on the subject.

He was 80 weak as to imagine, at the outset, that
the Irish Catholic Bishops would take their stand at
the opposite side, but he soon found that he had
reckoned without his host ; and that the priests of
all ranks, high and low, were linked together in the
same lawless' confederacy. He, however, stood firm,
and uninfluenced by the example of others, would
not compromise his principles. He refused to grant
the use of his chapels in Courcy’s country, to Sir
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Emmanuel Moore, who all on a sudden had become
a fiery patriot, and an anti-tithe agitator. This
circumstance proved the signal for a popular outery
against him. The baronet triumphantly quoted the
authority of Dr. Doyle, just as the devil is said some-
times to quote scripture. His own curates took their
stand in opposition to him; but yet at the side of
their bishop and brother priests. They even headed
his deluded congregation, and set his authority at
defiance. He laid a statement of the case before
the Ordinary ; who sent him a whining, milk and
water answer; insinuating that he had brought
all the troubles on himself, by having shown, first of
all, such backwardness in the collection of the
Catholic rent, and such hostility latterly to the
collection of the O’Connell -tribute; adding the
common cant of agitation, that the people were
warranted in their constitutional resistance to bad
laws. All this showed the animus of the man.
Vexed with the ill requital which he thought he
received from the people of Courcies, whom he had
faithfully served for nearly ten years, he availed
himself of an opportunity that offered, of negociating
an exchange of parishes; when, leaving Ringrone,
he took up his residence at the Ovens, as parish
priest of that district. Here similar difficulties and
similar troubles, arising from similar causes, awaited
him. His new curate, whom it is unnecessary to
name, was a violent anti-tithe agitator and bigot,
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and extremely ignorant withal. This hopeful
ecclesiastic, who, like many of his fraternity, was
ever ready to justify or palliate all the excesses of
popular fury, laboured incessantly to undermine his
authority, and misrepresent him to the poor people,
denouncing him as leagued with their enemies, and,
under the existing state of popular excitement,
placing his very life in danger. He made up his
mind to bring matters to an issue. He sought to
get rid of this refractory curate. For this purpose,
be lodged a formal complaint against him, on the
score of his having advanced principles subversive
of the morality of the Gospel ; which commands us
to injure no man, but on the contrary to love and
assist one another. The Ordinary took no notice
of the complaint, nor even deigned to answer the
letters of the complainant. Yea, more, he took
this preacher of pure morality by the hand, became
his patron and protector, gave him authority to act
without any reference to his parish priest, and
exercise an independent jurisdiction. This was at
once to sanction the propagation of pernicious
principles, to encourage insubordination, to violate
ecclesiastical discipline, to invade individual rights,
and to authorise the unjust seizure: of the parish
revenues. But every thing was considered lawful
or justifiable that might exasperate or subdue the
man, who presumed to have an opinion .of his own ;
and to be the advocate of law and order in op-
position to his Bishop and diocesans. To effect
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this laudable object, every thing was overlooked,
and unheeded—sound principles, order, disdipline,
justice, and fair dealing.

‘When, from a personal interview with the
Ordinary, he received a confirmation of all this,
he resolved to withdraw from the jurisdiction of so
iniquitous a superior, and to dissolve his connection
with a body, from whom he was already severed in
principle. He resigned his parish, (not however
with the necessary: formalities,) and retired with the
intention of never returning te his former unnatural
association or subjection. His will, however, in
this respect, after a lapse of some time, was over-
ruled. At the pressing instance of some respect-
able parishioners, to whom he acknowledges himself
indebted, he opposed the introduction of a new
parish priest, and claimed the right of resumption
on the ground that he had never made a canonical
surrender. The demand, after much debate and
altercation; was conceded—accompanied, too, with
a promise that the obnoxious curate should account
for his receipts, and be immediately removed. But
the promise was not fulfilled. The curate remained
in the parish for'above three months, still pursuing
the same course, still exercising an independent
jurisdiction : neither was he compelled to settle his
accounts ; and when at length he received the long
promised route, he was permitted by his bishop to
go off with all T T T

Hic multa desiderantur.
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A mnew curate was appointed, who unferstood very
well that he was at full liberty to.Imitate the example
of his predecessor, to give similar-ainoyance, and.to
assame similar prerogatives. All this too was eagerly
anticipated ; but the anticipations were not realised.
This honourable man gave up for the moment the
‘service of O’Connell, and acted in unison with his
parish priest. In short, he disappointed his patron,
and, like a virtuous minister of the Gospel, preferred
his duty to his interest. - '

This, comparatively speaking, was a period of
Tespite ; occasioned,: however; not by any change of
system in the head and members of the priesthood,
but by the good disposition of an individual, who
was removable at' will. As to the public at large,
outrages were checked by the terror of the coercion
act; but priests and people, pasters and their flocks, or
more properly speaking, the followers of O’Connell,
retained the same sentiments and dispositions, re-
ligious and political ; and were prepared, as occa-
sion may require, for new feats of agitation and
turbulence. The parish priest of the Ovens still
stood singular and alone ; his relative position was
unchanged. He could not venture with safety on
the dangerous task of removing the errors or
changing the dispositions of his congregation ; or of
teaching them the duties they were bound to
discharge as Christians, as subjects, and as members
of civil society. He was still maligned by the

C
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bigot, lay and clerical, because he lived on friendly
terms with his Protestant neighbours; while his
trusty friend the bishop still inveighed bitterly
against him, because he showed no willingness to
prevent poor children from attending the Oven’s
parochial school—a school which merits the highest
ecommendation, which meddles not with questions of
religion, which teaches no catechism, even to the
Protestant children, for they are regularly taken
from it to the parish church, to be catechised; and
which, but that priestly hostility overawes the poor
people, would he well attended and prove a blessing
to the neighbourhood all round. The character,
indeed, of its patron, the Rev. William Harvey, is a
guarantee against any impropriety in the establish-
ment. Under these circumstances, the parish priest
published his essay on ecclesiastical finance, &c. &c.

This publication, which animadverted severely
enough on the course pursued by the Irish Catholic
priesthood, both as to religion and politics, and on
that system of agitation, which tends at once to
impoverish and demoralise, gave mighty offence to
the whole faction of Connel, lay and ecclesiastical.
The essay, also gave the opinion of the author as.to
the amount of agreement in essentials of the two
religions, and that the main points of difference
turn upon accidentals, or upon matters which may -
or ought to be dispensed with. This brought at
once about his ears the bishop and the priests; who
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lost no time in denouncing the essay as teeming
with damnable errors, although it contains no
doctrine that has not been maintained by Roman
Catholic theologians ; and in denouncing the author
as a base apostate, deserving fire and faggot, though
he merely echoed the sentiments of Dr. Doyle, on
the supposed differences in religion ; and sentiments
likewise, to which he himself formerly gave public
expression without incurring any note of censure.*
He was cited peremptorily to appear in Cork
before the Ordinary and his council ; that is, before
judges, who had already condemned the work, and
made no secret of their determination to punish the
author. He was cited also when every thing had
been said and done to exasperate the multitude
against him ; and among whom the report was all at
once circulated that he was coming to the city to
stand his trial. His friends became alarmed for his
personal safety, and advised him for the present
not to quit his own house in the country. The
proceeding against him was savage and bloodthirsty.
He did not therefore answer the citation as required ;
but he apologised—stating the fears he entertained
for his personal safety, yet expressing his willingness
to answer any question that may be propounded to
him in a place of privacy and safety. . He requested
that a confidential person may be sent to his own

~ # Vide “ The Address to the Lower Orders” ad finem.
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house for that purpose. 'This request was refused }
and without further citation—contrary to canon law,
which requires three—he was served with a letter
of suspension ; which suspension was to continue in
force, until a retractation would be made of a number
of condemned propositions, which, it was pretended,
were extracted from the offensive publication. This
was to pass judgment with a vengeance; and shows
clearly enough what was to be expected from so
vindictive a tribunal. He demurred to the proceed-
ing on the score of informality. This produced
a new letter from the Ordinary, containing at once a
new citation, which he authoritatively said should
stanid for three; and a new suspension, or as he
said, a supplement for any informalities in the
former. The author wrote a respectful remonstrance,
-again alleging ‘the well-grounded fears he had of
making his appearance in the city, and repeatedly
requesting a conference in a place of safety. But
all from the beginning was time and labour lost; the
thing was plain enough; his destruction, as far
as his enemies could accomplish it, was resolved on.
Besides being suspended, his temporalities were
seized on; and though a month elapsed in this
doubtful state, before he was formally deprived of
his benefice, no restitution of the portion to which
he was entitled has been made since.* But this is

* Vide Appendix No. 2.




21

just in keeping with the pecuniary transactionalready
recited ; and is a sort of elucidation of what is stated
in the essay ¢ that church revenues among the
priests in many instances are a mere scramble.” But
let us bring to a conclusion this tedious and tiresome
narration. The 16th of November 1834, closed the
scene. On that day the Rev. James Daly, or
Dawly, was formally inducted and installed as the
_new parish priest of the Ovens—a radical from the
school of O’Connell; “Porcus de grege Epicuri.”
After which induction, about three in the afternoon,
a lefter was delivered from the Ordinary to the now
ex-parish priest, dated the day previous, stating that
he the Ordinary had given orders for the proceed-
ing that had .already taken place®—a very suitable
termination to as arbitrary and uncanonical a pro-
cess as ever took place in any matter of similar .
import ; but which has produced the salutary effect
of re-establishing uniformity throughout the diocese ;
and preventing the parish of the Ovens from
being any longer an exception to the general rule.
It was well for the author that he lived under the
protection of British law. |

‘We come now to the general questlon The
object in part of our former essay was, if possible,
to approximate the two religions, and to establish
Christian concord between conflicting sectaries.

* Vide Appendix Xo. 3.
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Resting upon facts and admitted doctrines, we
thought the idea may be entertained. We ventured
to draw a distinction between the religion taught by
priests and the superstitions inculcated by friars.
But it appears the distinction was gratuitous and
not at all warranted by fact—that priests and friars
are indeed in perfect unison ; are cemented together;
are one and indivisible; and that what was
sacrilegiously called consecrated trumpery belongs
to Irish Catholic orthodoxy. In this view of things
the essay writer erred, both as to theory and to fact.
However, he is not willing to abandon the subject,
and therefore he now respectfully presents to the
public a critical examination into the chief points of
controversy between the two churches.

Ignorance and error on this important subject
prevail to a great degree among the multitude.
And how could it be otherwise when priests and
friars—their accredited instructors—have entered
into an unholy combination to keep them in
darkness; and even to persecute any individnal
who may undertake to emlighten them? But the
good work is not therefore to be given up. Some
attempt must be made to counteract the evil.
‘Perhaps the following pages may prove serviceable
in this particular, may awaken a spirit of enquiry,
may excite suspicion, may create a. wholesome
distrust, may assist in guiding the multitude to form
a true estimate of men and things, may, in fine,
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by the exposition of imposture and the refutation of
error, dissolve the spell of bigotry and superstition,
and prepare the way for the ultimate establishment
of true and unsophisticated Christianity in this
unhappy country. This task is praiseworthy ; it is
the same with that of the Baptist, « To give light
to them that sit in darkness, and to guide their feet
into the way of peace.”



! CHAPTER L

INTRODUCTION.

THE author of the ¢« Egsay, religious and political,
on Ecclesiastical Finance,” has drawn down on his
head ten-fold vengeance by that publication. His
character has been assailed by every species of
vituperation. He has been placarded, lampooned,
reviled and calumniated. He has been deprived of
his tempoialities, and his very life put in jeopardy.
All this, too, has been done by persons calling
themselves Christians, and with the sanction, and
more than the sanction, of those who profess to be
ministers of the Gospel. This was to act an
unbecoming part. It was also bad treatment of a
man, who contemplated nothing but what was good
—namely, to improve the condition and manners of
the Catholic Clergy, and to lop off from the Catholic
religion acknowledged excrescences—excrescences,
which by no means improve its appearance, and
render it extremely objectionablein the eyes of many.
The accomplishment of all this would do infinite
service to the cause of religion in general; and,
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what is greatly to be desired, improve the state
of Irish society.

He gave a detail of well-known abuses, with a
view to their correction—abuses the joint offspring
of a bad system and the weakness or perversity of
humidn nature. This exposé, however offensive it
might prove, was demanded by the important subject
ke took in hand. No individual "was criminated ;
nor, properly speaking, was the body aspersed.
Startling but undeniable facts and usages were
stated, which operate greatly to the prejudice of
religion and morality in this country. He touched
incidentally on some points of religion to show, that
Protestants and Catholics ought not to be-so ready
to quarrel with one another on that score. He did
not say much on the subject; yet the little he dld
say is made the pretext for all the injuries that have
been heaped upon him. - He now-enters more fully
into this important q,uestlon

. CHAPTER IL.

THERE is no priest, whatever may be his bias or
stupidity, who must not acknowledge, that very
ridiculous ideas on the subject of religion prevail
among the uneducated pottion of the Roman Catholic
community. How these notions have been imbibed,
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or have originated, it may be difficult exactly to

. ascertain. The presumption is, that the clergy

themselves—the directors and instructors of the
multitude—had a principal share in the transaction.
But whether this was the case or not; from what-
ever source the evil flows, whether from clerics or
from laics, or from bath, it is the duty of those, to
whom the religious instruction of the people is
committed, to apply the proper remedy—to labout
for the removal of religious error and the establish-
ment of religious truth. This is- the duty of the
present generation of the clergy, without any
reference to the past. But, unfortunately, it is a
duty which they have not yet begun to perform.
On the contrary, as will be shown hereafter, the
whole drift and tendency of their preaching and
their example is, to perpetuate all the religious
errors and prejudices that have been handed down
through ignorance or knavery from generation to
generation. The priests appear to think it lawful
for them to sanction in public what they ridicule
in private; imitating, in some sort, the Pagan
Hierophantes of old; of whom Lactantius says,
“ Et quod adorant in templis ludunt in theatris.”
It is this pernicious system of sacrilegious connivarice,
that enlarges the ground of difference between the
two churches, and contributes to array Catholic and
Protestant in deadly hostility to one another.
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"CHAPTER IIL

Tae author of the essay has been condemned for
asserting, that the Catholic and Protestant religions
do not differ so widely from one another as some
people imagine ; and that between the enlightened
- of both classes there are not many shades of
difference. This is a serious question and worthy
of consideration. Undoubtedly we should make a
distinction in the Catholic body; who are by no
means to be viewed, even as religionists, all in the
same light; but, on the contrary, should be separated
at least into two classes—the enlightened and the
ignorant ; the creed of the former being much less
extensive than that of the latter, and by consequence
approximating or inclining to Protestantism. If
then it be proposed to compare or assimilate the
two religions, which class should we exclude or
‘which should we press into our service? The
answer ‘is obvious. ‘

But let us see first of all, whether the question of
religious assimilation should be entertained; or
whether there are, in reality, essential or irrecon-
cilable differences between the two religions,
properly considered. This question would be
easily disposed of, if we were to decide from the
present temper and conduct of the Irish Catholic
Clergy—men who now affect to shrink with horror
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from all contact with Protestantism, and doom to
perdition the impious individual that dares to
apologize in its behalf; who, in short, stand up in
defence of Irish Catholicity in its most -enlarged
acceptation, with all its vulgar appurtenances and
appendages. But we are of opinion that these high-
toned gentlemen—bishops, priests and friars though
they be—are, in their present outre position, very
questionable authority in religion as well as politics;
and that they are nothing more or less than
innovators on genuine  Catholic orthodoxy. We.
must have recourse to other and less exceptionable
authority. Let us begm w1th the late celebrated
Dactor Doyle, who was held in such hlgh estimation
by the Roman Catholics of this country. We
quote, as we have already done elsewhere, from his
letter to Mr. Robertson on the practlcablhty of a
union between the two churches. ¢ This union,
(sayshe,) is not so difficult as appears to many. It is
not difficult, for in the discussions which were held,
and the correspondence which pccurred ‘on this
subject early in the last century, as well as that in
which Archbishop Tillotson was engaged, as the
others which were carried on between Bossuet and
Leibnitz, it appeared that the points of agreement
between the churches were numerous, those in
which the parties hesitated few and’ apparently not
the most important. The effort which was then
made was not attended with success, but its failure
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was owing more to princes than to priests, more to
state policy than a différence of belief. 1 would
(continues he) presume to state, that if Protestant
and Catholic divines, of learning and a conciliatory
character, were summoned by the crown to ascertain
the points of agreement and difference between the
churches, and that the result of their conferences
~ were made the basis of a project to be treated on
between the heads of the churches of Rome and of
England, the result might be more favourable than
at present would be anticipated. The chief points
“to be discussed are, the canon of the sacred scripture,
faith, justification, the mass, the sacraments, the
authority of tradition, of councils, of the pope,
the celibacy of the clergy, language of the liturgy,
invocation of saints, respect for images, prayers
for the dead. ' ‘

¢ On most of these it appears to me that there is no
essential difference between the Catholics and
Protestants. The existing diversity of opinion
arises in most cases from certain forms of words
which admit of satisfactory explanation, or from the
ignorance or misconceptions which ancient pre-
judices and ill-will produce and strengthen, but
which could be removed.” Thus far Doctor
Doyle. His language on the subject is clear,
explicit, decisive. He declares for the practicability -
of church union. He says, that the failure of former
attempts did not arise from the nature of the



30

question, but from accidental circumstances. He
enumerates the points at issue, and he roundly
asserts that, in regard to most of them, there
is no essential difference between Catholics and
Protestants ; and he believes it quite possible to
remove every diversity of opinion, if proper means
were employed ; that is—if due explanations were
given, and the matter committed, on both sides,
‘to men of moderation, learning, and discernment.
Hear ye this ye Catholic, or rather ye anti-
Protestant population of this country. Listen to
the words of your favourite bishop, of him whom ye
were wont to regard as an oracle, or as a second St.
Paul. Ye listened when he preached to you the
doctrine of passive resistance; and why not catch
from his lips the hallowed, the consoling dectrine of
religious union and assimilation? What has the
author of the obnoxious essay dome more than
to echo this bishop’s sentiments; to echo them,
indeed, for the second time? For when his letter
to Mr. Robertson first made its appearance, the
author already mentioned announced at once,
through the medium of the Cork Mercantile
Chronicle, that the sentiments and views of the
Dector met with his full and unqualified concurrence.*
It may be here remarked that Dr. Doyle, though a
friar of the Augustinian order, in enumerating the

* Vi;!e address to the lower orders—A ppendix.
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points for discussion, says not a word of scapulars,
habits, cords, &c. &c., ‘as if he considered such
things unworthy of one moment’s consideration.
But not to stray from the subject. Dr Doyle in
this matter merely copied after the great Erasmus,
who was of opinion, that the differences and dis-
tractions in religion, which prevailed in his time,
regarded, for the most part, matters that did not
belong to the essence or substance of religion. In
his 107th letter, which is addressed to Prince
George of Saxony, he acknowledges that, when
Luther appeared, the world was lulled asleep with
scholastic opinions and human ordinances, that
nothing was heard of but indulgences—which were
given for money—and the power of the Pope! 1In
his- letter to Pope Clement the 7th, congratulating
him: on his accession to the Papal dignity, he ex-
horts his holiness to use his influence and authority
in putting an end to the troubles and disorders
occasioned- by differences in religion. This, said
he, might be done, if the sovereign Pontiff would
alter all those things that might undergo alteration
witheut injury to religion. He even submitted a
plan for effectuating this great object— namely,
“ that the King of France and the Emperor should
unite together for the establishment of the truth;
that from all the various nations of Christendom,
one hundred and fifty persons should be selected,
pious, learned, and judicious ; that their conclusions
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or decisions should be summed up by a smaller
number, deputed or appointed for- that purpose;
that many useless questions debated in the schools,
should be discarded; that some ecclesiastical pre-
cepts should be abolished, and others changed into
counsels; that the churches should be provided
with pastors fit to instruct the people ; that; in fine,
the discipline of the Church should be observed, and
religion be made to flourish in its pristine purity.”
This language of Erasmus—the greatest scholar and
theologian of his time—is very apposite and very
edifying. Have we quoted sufficient authorities
for-our purpose? We havé on our side Bossuet,
Leibnitz, Tillotsen, Erasmus, and the redoubted
Dr. Doyle. We might swell the list with the names
of Melancthon and the other divines—Catholic and
Protestant—who were present at the conferences
of Augsburg; where - all extraneous matter being
thrown aside, the two religions were nearly identi-
fied. We may also quote on our side a multitude
of authorities, among which are found the immortal
names of Grotius, Hooker, Courayer, and Swift.
All these authorities, and particularly that of Dr.
Doyle, should make a deep impression upon the
considerate portion of the Irish Catholics, and dis-
pose them to give the right hand of fellowship to
the followers of that religion which is fairly ac-
knowledged to possess, as well as the Roman
Catholic, all the great essentials of Christianity.
So much for the general question.
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CHAPTER IV.

We now enter into' a comparison of the two
religions. It may not be amiss to quote again a
few words from Dr. Doyle. “ It appeared (to
Bossuet and Leibnitz) that the points of agreement
between the churches were numerous ; those upon
which the parties hesitated were few, and apparently
not the most important.” It would appear from
these words, that in the mind of the Doctor,
Protestantism and Catholicity are nearly con-
vertible terms, having indeed in common the same
inspired writings, the same God, the same Saviour,
the same Lord Jesus, the same Apostles’ creed, the
same Baptism, and in a great degree the same
form . of. divine worship. But this."is Catholic
theory, between which and Catholic practice what
a difference 11! s

As to the points of disagreement, (to speak in
general,) it would appear to follow, from what has
been said, and what is admitted, that they do not
appertain to the essentials of religion. This seems
to be the opinion on the side of the Catholics ; and
yet these same non-essential matters keep the two
churches asunder and in a state of mutual hostility.
Why are they retained by the one, and why are
they rejected by the other? Where does the fault
lie? Protestants ground their rejection on the

D




34

charges of superstition or falsehood ; in which case
the thing becomes a matter of conscience; whilst
on the other hand, the admission that the points in
question are non-essentials, implies that they may
be abandoned “ Salva fide,” or without affecting the
integrity of religion. Taking this view of the. case,
it is unnecessary to specify which party is to be
condemned.

Protestants complain that the simplicity of religion
or of Christianity, as it was originally preached
and propagated, has been departed from; and that
the Roman Catholic church lends the sanction of
her authority to many errors and superstitions.
The professed object of Protestantism is- to'get rid
of these objectionable appendages; and, agreeably
to the proposal or recommendation of Erasmus, to
make religion flourish in its original purity. What
is the true mode of accomplishing this great object ?
Is it not by instituting a comparison between the
past times and the present, and endeavouring to
agcertain what was taught and prwtised in the
first ages of Christianity? But it is time to come
to particulars.
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CHAPTER VL

OF THE BIBLE.

DirreRENCES exist on the subject of the sacred
Scriptures. Both churches indeed agree on the
general question, as to their inspiration, and to their
paramount authority in matters of religion. Both
are agreed also as to the utility of their perusal, but
disagree as to the mode or manner—the Protestant
church allowing the indiscriminate use of the Sacred
Volume, whilst the church of Rome clogs with
certain conditions the privilege of its perusal.
With the latter, indeed, the question is one of
expediency. There is besides no uniformity among
them in this particular ; the result perhaps of indivi-
dual indolence or caprice. Some bishops allow a
greater latitude than others ; but in Ireland, for the
most part, the perusal of the Bible is represented
as pregnant with danger, and by no means en-
couraged.®

A difference of opinion exists as to the number
of canonical books. Several that have been placed
in the canon by the council of Trent, are numbered
by the church of England among the Apocrypha.

* Appendix, No. 2.
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It must be admitted that on this point the Protestants
have antiquity on their side. Their canon of the
Old Testament corresponds with that of the Jews,
to whom the Old. Testament was committed, and
who never admitted among the inspired writings the
book of Tobit, or of Wisdom, or the story of Bell
and the Dragon, or the book of Judith, or of
Ecclesiasticus, or the books of the Maccabees. It
appears clearly enough also, that the earliest fathers
coincided in opinion with the Jews on this subject,
and consequently were Protestant pro tanto—so far.

It may be remarked that there is not a direct
clashing of opinion between the churches on this
question. Although the councils of Florence and
Trent have inserted these books in their canon of
the Old Testament, Catholic theologians do not
scruple to draw a marked line of distinction between
them, and the books that were ever acknowledged
as canonical. They make a distinct class of the
former, and denominate them Deutero-canonical;
thus limiting them to a sort of second-rate species
of inspiration.

Concerning the use of the Scnptures much has
been said and argued these three centuries past.
It is well known that the discipline of the Roman
Catholic church was for many ages directly hostile
to the dissemination of the Sacred Volume, or the
publication of it in the respective vernacular
languages. The Latin vulgate, which, notwith-
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‘standing its numerous errata, received the irrevocable
stamp of authenticity from the council of Trent, was
the only version in general use throughout the
Latin churches previous to the Reformation. Before
that period, the use of the Bible was confined to
those who were -skilled in the learned languages.
‘The scriptures were, in regard to the community at
large, what the Holy of Holies in Solomon’s temple
was, in regard to the Jewish multitude.

The vulgar herd was forced to keep aloof.

Richard du Mans, a Franeiscan friar, maintained, in
the. Council of THent, that as the Christian doctrines
were - sufficiently explained by the schoolmen, the
reading of the Scriptures was quite unnecessary for
the laity-—that none but professed theologians should
be accorded that license 5 for that Luther’s proselytes
or followers were generally made up of such as had
habituated themselves to the perusal of the Sacred
Volume. It is probable the good man was not
aware that, in thus expressing himself, he pronouhced
a high eulogium on the doctrine of the great
reformer—that he was, in fact, announcing its
conformity with the revealed word. Erasmus was
censured by the faculty of divines, in Paris, for
having ventured to assert, that leave to read the
scriptures should be indiscriminately granted.
The reformers, resting their dissent from the
Roman Catholic church, upon the principles con-
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tained in the Bible, were extremely forward in
publishing versions of it in the various languages of
Europe. When Henry VIII. abolished the pope’s
supremacy in England, a new English version of the
scriptures wassoon putin circulation. Wickliff, indeed,
had already set the example. A new state of things
had now commenced in regard to the Holy Scriptures.
The Roman Catholic church copied in some measure
the example of the reformers. Affairs in. religion
took a strange turn. Though the Reformation was
incomplete, its effect was universal. It wrought a
general revolution in the minds of Christians. The
majority, indeed, adhered to the religion of their pre-
decessors, and continued to reject the tenets of the
evangelical preachers : but, notwithstanding this ad-
herence, they werestill averse to the system of putting
a seal on the sacred writings. A general curiosity was
excited to explore the hidden foundations of religion.
It would, therefore, have appeared suspicious in the
church of Rome, and made her seem to distrust the
merits of her own cause, if, under such circumstances,
she denied all access to the divine volume. Moreover,
she deemed it necessary to publish what she called
faithful versions, in order to counteract the evil -
effects that may result from the corrupt translations
of daring innovators: for an alarming outcry was
raised against the versions of the reformers ; though
it is well known that they were the best linguists of -

the time, and principally. contributed to the revival
of literature.
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- Orthodox vernaculuar translations now appeared
in most of the countries of Europe, accompanied by
large prefaces and elaborate comments. It was
considered dangerous to suffer the word of God to
go alone and unaccompanied among the people.
Its obscurity, its mysteriousness formed the grand
theme of declamation. - Some craggy passages: of
St. Paul, which the labours of the Council of Trent
could not smoothen, were urged as a demonstration,
that the Scriptures were not- designed for common
use, or to be read at all without- the aid of an
approved commentary; as if the obscurity of some
passages cast a shade on the entire, or that a few
dark enigmatical texts should operate as a bar
to -the} perusal of what is plain, .intelligible, and
edifying.

The Protestant plan of circulating the Seriptures
without note or comment is condemned. _But is it
condemned upon good grounds? We ask, was
it right for the Jewish people to listen to -the
discourses of Jesus Christ? Was it dangerous for
them, was it to run the risk of imbibing error, to
hear from his lips, without gloss or comment, those
maxims, precepts, doctrines, parables, which have
been committed to writing by the evangelists, and
have been handed down from generation- to
generation for the perpetual instruction and
edlﬁcatlon of mankind ?

The holy fathers unanimously recommended the
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perusal of the Scriptures. They never assumed the
liberty of representing a book, which is the
foundation of religion, as pregnant with all manner
of religious difficulties and dangers. St. John
Chrysostom in his homilies and sermons never
failed, with all the force and fervor of his elogwenee,
to impress on the minds of the people the obligation
they were under of studying and digesting the
contents of the evangelical and apostolic writings.
All the other fathers concurred with Chrysostom.
* How dissimilar is the conduct of the Roman
Catholic bishops and priests in this country ?  After
turning the whole kingdom topsy turvey on the
subject, they have banished from the schoels the
New Testament, lest, of course, it may contaminate
the poor children, and set them, even before the
development of their faculties, upon the serious
and difficult work of dogmatizing in religion—
apprehensive that young Paddy Shaughnessy or
young Darby Twoomy, who have not yet attained
the age of puberty, may, by having the New
Testament put into their hands, be prompted to
institute an immediate inquiry into the propriety of
clerical celibacy, or raise questions on the two-fold
procession of the Holy Spirit. They are guilty,.
too, of inconsistency and partiality in this matter: .
They exclude the English Testament from schools,
yet allow the Greek and Latin Testament to be
read there. But this privilege is accorded only
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to a few; and the evil forsooth is not worth notice,
because of the smallness of its amount. This is a
very bad salvo. Further, after a desperate struggle
for eomplete exclusion, the anti-Biblicals have at
length permitted selections from-the Old and New
Testament in the vernacular language to be put into
the bands of little ones—thus rumning a zig-zag
ridiculous course in regard to the - question
altogether. The generality of the poor people, owing
to their anti-Biblical instructors, are fully persuaded
that the Bible is a book of doubtful character, is a
religious ignis-fatuus, calculated or adapted to
decoy ‘the world into all the mazes of error and
extravagance. What is this but to malign the Holy
Spmt and to 1mpugn inspiration? -

CHAPTER VIL

TRADITION.

"TraDITION, about which so much has been said and
written, is a mere non-entity in religion. It is
* called the unwritten word ; and may be denominated
asort of supplement to the New Testament. It is
supposed to be a portion of revelation, which was
not cominitted to writing, but continues to be
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delivered orally as at first; and has been transmitted

in this manner from age to age down to the present
time. Hence the term ¢ Tradition.” Now, the
great point to ascertain is, what this traditionary
revelation contains ; what dogmata it teaches ; what
precepts it inculcates; what particular maxims it
recommends in contradistinction to ‘the writtén
~word, or to the writings of the evangelists and
apostles in the New Testament? Has the church,
at any time during the eighteen centuries of her
existence, .placed before the world in a tangible
shape, or in due form, this grand section of the
revealed word? Has she ever ventured to define
‘or determine it either in whole or in part? She has
done nothing of. the kind. The apostles and
evangelists did not mark it down ; the first fathers
followed the example of the apostles and evangelists,
they slurred it over; their successors, in like manner,
passed it heedlessly by; councils that were assembled
of every description, general and particular, took no
notice of it, and thus has it travelled down to
our days without shape or form—a sort of spiritual
essence unheeded, unperceivéd, untouched, un-
defined and undefinable; and this is to form an
essential part of religion!!l Tradition js,a mere
figment—a vanum sine se nomen—an empty name :
much like what is called the treasure of the church;
which, according to our metaphysical theology, is
made up of the superabundant merits of Christ and
his saints, and on which she is pleased to draw
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occasionally in behalf of poor sinners, among whom
she distributes it in the pleasing and consoling
formof ‘““indulgences.” And yet this tradition, this
consecrated phantom, this shadowy substance, is
miagnified into a reality, and made one of the great
grounds for erecting a wall of separation between
Christian' brethren and believers. But will this
weak point continue to be insisted on? Will the
Roman Catholic chureh refise to enter into terms
of peace and amity when she is not called on to
make any real sacrifice? We shall see more on
this subject hereafter.

CHAPTER VUL

INFALLIBILITY.

FroM what has been said on tradition, it appears
that the Scriptures of the Old and New Testament
are the only authentic source whence to deduce the
word of God revealed to mankind. Further, it is
admitted that no new or additional revelation has
been made? that the word delivered by Christ and
his apostles should remain unchanged and unaltered,
without addition or diminution, to the end of time.
This important admission is made by all parties
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amid endless contradictions arising from the aetual
state of things. Hence again it follows that
whatever appertains or is peculiar to Christiamity
must rest for support solely and exclusively on the
written word. The great point then to ascertain is,
what are the doctrines contained in the Sacred:
Volume, and what the duties it inculcates. The
Roman Catholic church, or rather the episcopal
body, assumes a very high privilege in this particular.
They affirm that they inherit from the apostles, whose
successors they claim to be, a divine commission to
expound the word of God and determine its
meaning ; and that, in pronouncing their solemn
decision on the subject, or on disputed points of
religion, they are surely and infallibly guided by the
Holy Ghost. The common belief of Roman
Catholics is, that their bishops possess absolute
infallibility—that is, without bounds or limitation in
matters pertaining to religion: as if, indeed, they
possessed the privilege of extending or contracting
its dimensions according to their own good will and
pleasure ; whereas infallibility, if the term is to be:
used at all, can only apply to that which really and
truly constitutes the Christian dectrine or " dis--
pensation. ' ’ .

Half-witted theologians who appear to be sticklers
for indefinite infallibility, argue the point in a very-
cavalier manner. It may mot be amiss to advert a
little to what they say. The Roman Catholic
bishops are successors to the apostles; ergo they
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are infallible; or they oonstitute an infallible church..
In this enthymeme we may grant the antecedent
and deny the consequence. For the bishops who
separated from the church of Rome on account
of her supposed errors, derived their succession
equally from the apostles. Ergo they are infallible,
or they constitute an infallible church. In this case we
should have a number of contradictory infallibilities.
The Greeks are infallible as well as the Latins,
and the Protestants may lay. claim to the same
supernatyral prérogative.
. The chureh is said to be the immaculate spouse
of Christ, without spot or wrinkle, ¢ tota pulchra,”
all begutiful, She is therefore infallible. It would be -
a great happiness if the hierarchy, and the great
body of Christian believers, presented, in their
carriage or demeanour, a form of this heavenly
description. But unhappily, such is the perversity
of human nature, that the visible church exhibits a
very different appearance. It is composed indeed of
good and of bad ; of wise virgins and of foolish ones ;
of the reprobate and the righteous. The church
then may be contaminated.by moral turpitude, and
yet be immaculate. Yes, it will be said, the morals
of its members may be corrupt, but their creed is
immaculate ; that is, contamination is not the effect .
of vice, but of speculative errors. This is a
reductio ad. absurdum.

They argue in favour of . indefinite mfalhblhty,
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from the words of Matthew, chapter xvi. v. 18,

“ Upon this rock I will build my church, and the

gates of hell shall not prevail against it.”” But what
in reality did Christ mean by the promise here

given? The gates of hell or death shall not, said

he, prevail against my church ; that is, .it shall not
be overcome or extinguished by the multitude or

power of its enemies; it shall be established never

to be subverted, or Christianity, like: the san in the

firmament, shall endure until time shall be no more.-
~ But he could not mean that perversity, in the shape
of vice or error, should never find its way into the

church ; for we know that in both ways it has beew

disfigured and deformed. Let us examine another

text. :

- “Go ye,” says, Christ to his apostles, as we read

in the 28th chapter of St. Matthew, “and teach all

nations—teaching them to do all things whatsoever

I have commanded you; and lo! Iam with you all

days to the end of the world.” When he was about

to quit this life, and return to the bosom of -his

Father, he commissioned his appostles to preach and

propagate the Gospel ; that is, to perfect the work

which he himself had begun. He commissioned ther -
to teach all nations, all without distinetion, Jew and

Gentile ; and lest they may tremble at the contem-

plation of so arduous an undertaking, and to assure

them of success, he promised them his own

uninterrupted assistance and co-operation to the very
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end. The apostles were. about to commence a
work . of inconceivable magnitude—to batter down,
without any ostensible means, the solidly constructed
fabrie of pagan superstition ; few and unprotected
they were to set themselves in opposition to the
combined world, by labouring to subvert the religions
of all nations without exception. To effect this the
actual interposition of God’s power was essentially
requisite ; and therefore, the aposties, agreeably to
the promise of their Divine Master, were accompanied -
by his power, which was manifested in the signs-and
wonders they performed ; .and by his enlightening
Spirit, which ‘was displayed in their energy, their
veal, their knowledge and their doctrine. - This
interpretation agrees with the corresponding or
paralle] text in the Gospel according to Mark, who
makes the promised accompaniment of Jesus Christ
to consist in the miraculous powers that signalized
the preaching of the Gospel. See also St. Luke,
chpbor XXiv. v. 49.

But it is alleged that Christ spoke to the succes-
sors-of the aposties, as well as to themselves; for
that the apostles were not to have their- existence
prolonged to the end of the world. The Greek
words, of which “the end of the world” is a translation,

~ may be interpreted ““the termination of life,” that is,

the termination of the lives of the apostles, and the
nature of the promised accompaniment, which was
to be miraculous, restrains the words to this sense.
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Christ bound himself in the most solemn manner
to aid and assist his apostles without relaxation
or interruption to the end, in the great work
of preaching and propagiting the Gospel; which
pledge he has to all intents and purposes
redeemed. To refer his promise equally to after
ages is to bestow on his words an ‘interpretation.
which neither the usage of language, nor the sub-
sequent state of religion will warrant. It will be
granted, we should suppose, that the successors of
the apostles at the present day; as they style them-
- selves, are not endowed either withmiraculous powers
or the gift of inspiration. Our present Catholic and
apostolic bishops, unless some Hohenlohe appesred
among them, would hardly venture to lay hold on
serpents, or quaff the poisoned bowl. There are no
prophets now in Israel. How are these frail and
powerless successors included in the promise made
by Jesus Christ to his apostles? He is with them,
but they cannot tell how. He promised to be with
his apostles after one manner, and with - their
successors after another. This is indeed to make the
most of the text. It is nothing more or less than
to manufacture two promises out of ' one—qirite
contrary to an axiom of the old metaphysicians—
non sunt multiplicanda entia sine necessitate. '

He accompanies them, it is said, in their doctrinal
decisions. In council assembled the bishops are
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infallible, are inspired by the Holy Ghost. There
they decide like apostles. “ As it seemeth right to
the Holy Ghost and to us.” Great words,
magnificent pretensions; and which seize forcibly
on the imaginations of the simple and unreflecting ;
who indeed are taught to consider their bishops in
oouncil as an assembly of supernatural beings; and
to revere their decisions as the very dicta of the
Holy Spirit. The bishop of Bitonto, in his diseourse
to the fathers of Trent, compares them to the council
of the gods described in the fliad of Homer. But
whoever is well acquainted with the history of the
church will easily perceive that in all ages these
bishops, as well in council as out of council, bore on
_ them all the marks of human perversity, frailty,
infirmity and imperfection. Let any man of a sound,
unprejudiced migd read the proceedings of these
Christain bishops and clergy on the successively
controverted doctrines of Arianism, Nestorianism,
and Eutichianism, the latter of which followed the
former as an effect from its cause ; let him read the
cabals, intrigues, violences, and animosities, that were
fomented and exercised by these Christian bishops
_ in their councils of every description, small and
_. large, provincial, national and universal ; let him
read of their varying formule and their varying
creeds ; their condemnations and their approbations ;
their subscriptions and their retractations; let him
force his way, if possible, through the confused
E
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heap or chaos of the church synodical decisions of
~ the fourth, fifth and sixth centuries—decisions that
embroiled the Christain world, and so distracted the
minds of men that they knew not what to credit or
disbelieve ; let him view this jumble of con~
tradictions, discrepancies, wickedness and nonsense
generated by Christian bishops, and say, if he can
believe these same bishops, under any circumstances,
whether congregated or dispersed, to be surely and
infallibly guided by the inspiration of the Holy
Ghost. « Credat Judwus Apella.” St. Basil, whose
conclusions were drawn from facts and experience,
did not hesitate to affirm that councils of bishops or
ecclesiastics only increased the divisions in religion,
and, by their intemperate proceedings, made every
thing worse instead of better.

But let us pursue our argument; let us reason
~ from concessions and from facts. It is said that
council definitions or canons are conclusive or de
JSide, though we are admitted to dispute the
goodness or validity of the reasons assigned.
Whoever calls in question the former is anathe-
matized; but we may controvert the latter without
incurring the charge of heterodoxy. All this is odd
enough, but it is a concession that must be made.
For the weakness, or insufficiency, or nullity of the
reasons assigned as a warranty for their definitions
by the fathers in many councils assembled is so
glaring, so palpable, that the most accomplished
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Sorbonist with every subtlety of argument would
find it impossible to extricate himself from the
labyrinth in which he would find himself involved,
were he to maintain, that their arguments as well as
their conclusions should be received as truths of
revelation. What convincing reasons the fathers of
the second synod of Nice employed to revive and
re-establish the doctrine and usage of image worship!
Legends, romances, fabrications were the premises
whence they drew their conclusions. To shew that the
worship in question was practised from the beginning
and originated with Christ himself,” they adduced as
a certain truth the apocryphal narrative given by
‘Evagrius—how Christ sent his own picture or
likeness as a present to Agbarus, the pretended
king of Edessa. For the same purpose they alleged
also an idle story then in currency, that the woman
‘whom Christ healed of an issue of blood erected a
statne to his memory. In the fourth council of
Lateran, the canons and constitutions shaped and
introduced by Innocent the Third, were acquiesced
in by the accommodating Fathers without even the
formality of a previous discussion, though Matthew
Paris says, that a diversity of opinion existed
respecting their merits or expediency. This was
to decide without assigning any preliminary reason.
In the councils of Perpignan, Pisa and Constance,
-the reasoning of the fathers was; for the most part,
the language of faction, intrigue, jealousy and
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passion. At Basil the adherents of the pope were
vigorously opposed by the sticklers for council
authority, and the respective fathers came to-an
open rupture. At the Council of Trent the system
of management was admirable. In order to prevent
dangerous discussion among the inspired members
the questions were first of all decided in private
congregations or committees ; and then introduced
to the Council, not to be discussed anew but to
receive final ratification. Every thing at this council

was managed so completely, according to the -

directions and will of the successive popes, that it
used to be said of the post-boy who travelled with
instructions from the Vatican to the presiding
legates, that he carried the Holy Ghost in his mail-
bag or budget. But to proceed. The reasoning
of the fathers in council may be questioned, but
their conclusions or definitions must receive implicit
belief. "This is strange logic. You are at liberty to
deny the premises, but you must grant the conclusion.
We presume it will be admitted that the fathers in
council argue in due form, that they do not transgress
the rules of reasoning laid down by Aristotle, that
they do not deal in sophisms. For if they were to
argue inconclusively, or expose themselves to the
charge of sophistry, it would be something like an
absurdity to say, that they were under the influence
of heavenly inspiration. But then, if they argue
justly, and fairly, and logically, how can we be
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warranted in denying their premises and granting
their conclusions ?

Again, either the conclusions follow from the
premises or not. If the former, we may reject them
or examine them de novo; if the latter, why
investigate at all? In this case to be borne out we
must suppose the good men to be actually inspired,
and inspired very unfortunately too, without being
enabled to give any proofs of inspiration, save the
deficiency or imperfection of their reasoning
faculties!! To be consistent, they should cast
investigation aside altogether, since they are left to
mere human resources in the process of it; and
without any jumble of things human and divine, as
undoubted inheritors of apostolic gifts and privileges,
define out of hand all the component parts of
Christianity.

Let us adduce some facts that are directly opposed
to the received notions of infallibility. Numberless
falsehoods and errors and superstitions are, it is
admitted, bound up with the religion of the Roman
Catholic church. She orders a portion of what is
called the Roman Breviary to be daily recited by
the clergy under the penalty of mortal sin, a volume
rejected by the Gallican church, and abounding
with fables. This is to corrupt with falsehood the
fountain-head of religion. She sanctions in like
manner the circulation of similar books of pseudo
devotion among the laity ; for example, the prayer-



, 54

book of the ¢ sacred heart ;> which contains certain
silly forms of devotion, founded on some pretended
revelation made some years ago to an old French
female enthusiast or impostor. Look at some of
the church festivals—one instituted in honour of
the immaculate conception, which St. Bernard
said, was first got up by some hair-brained idiots ;
another in honour of the pretended brands of
St. Francis, a most ridiculous legend ; and a third, to
commemorate the scapular of Simon Stock. Of this
last more hereafter.

Let us glance at the ages before the Reformation §
and see what falsehood and nonsense wereincorporated
with religion, when the Roman church was in the
hey-day of her infallibility. The church at that
‘period either knew nothing of criticism, or she
practised imposition on the world. Witness the
suppositious works of Dennis, the areopagite, which
are still recognized by the Breviary; the canons
escribed to the apostles; the false decretals; all

which, and many more apocryphal writings, she held
~ up to the world as genuine and authentic. It was
ignorance, or a spirit of deception in this matter
that procured credence for feigned miracles and
pretended revelations, performed and announced so
frequently during the middle ages, that the laws of
nature seemed to have been established for no
other purpose but to be suspended. Then did the
white friars, and grey friars, and black friars, and
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preaching friars, and friars of all colours and qua-
lities—the proclaimers of wonders—make their
appearance. Then did innumerable corps of eccle-
siastical militia, oddly and fantastically equipped,
marshal themselves for religious warfare, to combat,
as they said, the devil, the world, and the flesh, each
regiment receiving its standard from above,
accompanied by a suitable number of glﬂ:s, graces,
miracles, and revelations.

Then did the most learned of the Christian doctors
apply themselves to the most silly, unmeaning,
unintelligible religious disquisitions. Petrus Lom-
bardus learnedly examines whether Jesus Christ,
quatenus man, be a person or a thing. Whether
the Father begot the Divine Essence ; or the Divine
Essence begot the Son§ or whether one essence
produced another; or, finally, whether the essence
be neither produced nor producing? Scotus pub-
lished folios of religious nonsense. St. Bernard, in
his 345th letter, directed to the monks of Anastasius,
very gravely asserts, “that if any of them chanced
to be ill, it would not be allowable for them to use
any - remedies, save common herbs—that it was
contrary to the spirit of religion to buy drugs, employ
physicians, or take medicine. This saint was no
great friend to doctors or apotheoaries.

It was principally during this period of church
enlightenment that the Breviary, of which we have
already spoken, was stuffed with ridiculous legends ;
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in which are paralleled all the vulgar tales
concerning apparitions, miracles, wells, charms and
incantations, that get currency at all times among
the ignorant and credulous multitade—a proof that
the clergy of those times were fally possessed of
opinions or errors, which, long since exploded by
the revival of true religion and philosephy, are now
confined to the most illiterate and superstitious
portion of mankind. Where was papal infallibility,
or church infallibility, slumbering all this time ?
How does this wonderful attribute show itself in
regard to the Holy Scriptures? Does it show
itself either in the text or in the interpretation ?
In neither. St. Jerome acknowledges that the Latin
Vulgate, the version in common use before his time
in the western churches, was teeming with errors.
This indeed was the reason why that learned man
undertook to give a new version of the Old
Testament from the original Hebrew. What
became of church infallibility in this particular? It
was the great learning of St. Jerome—the result of
his talents and his labour, that corrected the sacred
text, and supplied the deficiency of the church in this
important particular. Let usproceed. The Scriptures
centain many obscure, difficult, perplexing passages.
Perhaps infallibility is here brought into play.
No such thing. It shows itself neither in the
translation nor in the explication ; but ill-naturedly
leaves to eternal cavil and disputation among all
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sects and partiesa considerable portion of the
divine word.

Does this infallibility ever show itself in regard
to morality or casuistry? Not at all; for there
are cases innumerable in which doctors differ:

¢« Grammatici certant et adhuc sub judice lis est.”
Doctors dispute ; one this, one that maintains,
And undisputed still the thing remains.
There are numberless cases in which the pro and
con, the for and against, this or that opinion are
respectively supported with equal plausibility. Let
those who have leisure and patience read over the
treatises on casuistry, on right and wrong, compiled
for the use of Roman Catholic seminaries, and they
will perceive the cloud of uncertainty in which
common practical cases are irretrievably involved.
What then shall we say of this mighty attribute—
church infallibility ? It does not regard the Breviary,
which deals so much in romance; nor the Missal,
which contains many things that are apocryphal;
nor the Calendar, which stands in great need of
revision ; nor suppositious books in religion, which
have been in all ages, and even still are in general
circulation ; nor the Sacred Scriptures, which were
not always preserved in their original purity, and
many parts of which remain still unexpounded ; nor
even the Moral Code, which taken in its full and
comprehensive extent, is rendered intricate and
obscure. This indefinite infallibility therefore is, like
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the unwritten word, nothing bat a mere chimera.
Infallibility, if we are to make any use of the term,
is applicable only to religion—without any reference
whatever to this or that particular denomination of
Christians—the saving truths and maxims of which
are preserved in an imperishable record—the sacred
writings—a record the divine origin of which is
admitted in commeon by all.

One word more, and we shall conclude this part
of our subject. The question of church infallibility
is, according to Roman Catholic principles, an open
one. No general council has decided on it, no
definition respecting it, ending with an electrifying
anathema, has been yet announced to the world-—
a remarkable circumstance, considering that it has
been so much impugned. But how could the thing
be otherwise? For the definition of her infallibility
by the Roman Catholic church would necessarily
presuppose the very thing to be defined-—a sophism
that would drive Aristotle into hysterics.
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CHAPTER XL

THE SCRIPTURE THE ONLY SURE FOUNDATION.

It is very natural that a book, which all classes of
Christians acknowledge to be divine, should possess
the greatest authority in matters of religion. This
is the case with the scriptures of the Old and New
Testament. On the canon there is indeed some
difference of opinion. To every good critic it
appears plain enough that the books rejected by
Protestants are of doubtful authority ; and that the
church had existed for centuries before these same
books were called canonical. Even so late as the
seventh century we find that Gregory the Great
looked upon the two books of Maccabees as
apocryphal. ¢ These books,” said he, “may be
read for instruction, but not to prove any mystery
of faith.” Gregory, indeed, only follows St. Jerome,
the great translator of the Bible, and the highest
authority on this subject. His words are, ¢ Sicut
ergo Judith et Tobie et Machabeorum libros legit
yuidem ecclesia sed eos inter canonicas scripturas
non recipit sic et hec duo volumina, selicet Ecclesi-
asticum et sapientiam, legat ad edificationem plebis,
non ad auctoritatem ecclesiasticorum dogmatum
confirmandam.—Sanctv Hier. preefutio in libros
Solomonis.  “ Like as the church indeed reads the



60

books of Judith, and Tobit, and the Maccabees, but
receives them not among the canonical writings ;
so she may read these two books (Ecclesiasticus
and Wisdom) for the instruction of the people, but
not to confirm the authority of church dogmata.” It
is, indeed, very strange that the Jewish apocryphal
books should become canonical in the hands of
Christians, and that too in opposition to the re-
corded opinions of the most learned fathers. The
genius of Protestantism seems to be to admit of
nothing uncertain in religion; and, therefore, it
strictly adheres to the canon of the Jews respecting
the books of the Old Testament.

It does not appear, however, to observe all this
strictness in regard to the canon of the New. The
epistle to the Hebrews, that of St. James, of St.
Jude, as also the Apocalypse, were balanced for a
considerable period in the scales of public opinion,
and gave rise to many contradictory criticisms
before they received the final stamp of undisputed
canonicity. In latter times, indeed, Luther re-
jected the epistle of St. James; but in this he has
not been followed. This facility of admission on
the part of Protestantism cannot be ‘displeasing to
the Catholic Church; which, however, is still
greatly dissatisfied because it does not make much
larger concessions.

Tradition, or the unwritten word, of which we
have already spoken a little, is not admitted by
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Protestants. It is rejected a priori, because of its
uncertainty. Its advocates argue very plausibly,
when they speak in general terms, or argue in the
abstract ; but they are strangely perplexed when
they come to particulars. They are utterly at a
loss to specify any distinct tenet, or precept, or
maxim, that was made the subject of a revelation,
distinct from the written word ; so that, when they
come to details, every thing is vague, indefinite and
uncertain. They contend for an unwritten word,
but know not in what it consists. Their general
argument merely amounts to this, that Jesus Christ
and his Apostles said many things which were not
committed to writing—a proposition that must be
admitted. But it is very unlikely, when so many
sacred pensmen, all under the direction of the Holy
Spirit, undertook to write down the doctrines and
precepts of the new covenant, that they executed
this great task in a garbled, imperfect manner ;
that they omitted any truth which should be
believed, or any precept that should be practised.
Doubtless the revelation delivered was not so bulky
or so complicated as to require to be cut into two
portions, and not to be committed to writing in toto
without any extraordinary trouble or inconvenience.
The Gospel contains many repetitions, and details
circumstances comparatively trivial. Matters, there-
fore, unnecessary and of minor importance, were
registered in this divine book, and some essentials
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omitted. The supposition, too, issgratuitons ; for
the writers of the New Testament say nothing of
this two-fold revelation, nor give the slightest hint
that any essential truth of religion was overlooked
in their writings; and finally, this extraordinary
supposition is made by those who are completely
at a loss to assign what portion of revelation re-
mained unregistered, or was committed separately,
to the uncertain fate of oral tradition.

Catholic divines themselves have virtually given
up this point; have abandoned the unwritten word
as a mere phantom of the imagination. They
endeavour now to establish all the principal points
of their religion by tlie authority of the written
word ; in which case the question is decided as to the
nullity of any other separate body or portion of
revelation. The signification of the term itself—
tradition—is changed when applied to theology ; for
it means nothing more than the opinions of the
ancient fathers, and the various definitions of ancient
councils on questions of religion and church dis-
cipline. So that the « word " itself expressing this
supposed separate portion of revelation is ambiguous
and equivocal. Thus much for the question @
priori. Let us now view it in reference to
consequences.

There is no doubt that if the Scriptures had been
always held in view, it would have tended to
preserve religion in its original simplicity. A
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deviation fromsthis rule has given it a new aspect
altogether.  'There are innumerable items in the
Roman Catholic religion, which have no warranty
from Seripture. It would be an endless task to
descend to all the particulars. Protestant divines
are not all exactly agreed on this question. The
disagreement merely regards the amount of ecclesi-
astieal institutions or innovations. It would be no
easy matter to justify, by warranty of Scripture, the
use of beads, rosaries, scapulars, cords, agnus Deis,
habits, and of many other matters of a similar
description ; or the forms and manner of addressing
the Blessed Virgin or the other saints; or the
addition to the scripture canon; or the complicated
doctrines concerning the mass or the celebration of
the Lord’s Supper ; or the multitudinous ceremonies
that have been gradually engrafted an that simple
institation ; or the worship of images, relics,
consecrated oils, and the consecrated elements in the
holy sacrament ; or monastic institutions; or vows
of celibacy and unlimited obedience ; or pontifical
jurisdiction ; or reservations of sins, or jubilees, or
indulgences. All these, and many more great
additions and embellishments of religion, would be
wanted to Christian people, if a steady eye had
been ever kept on the simplicity of the gospel.

But the establishment of all these extraordinaries
vas highly favoured by the supposition or the
doctrine, that an unwritten revelation was committed
to the custody of the church; of rather to the holy
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keeping of the church hierarchy. &he unwritten
“ word” could not remain barren and inoperative,
but should act its own part and produce its own
peculiar fruits amid the sum total of Christianity.
We have, therefore, first a complicated revelation,
and then, of course, a complicated religion.

Let us not, however, be misunderstood. We do
not mean to insinuate that all the peculiarities of
the Roman Catholic religion are given to the
world as the offspring of the ‘unwritten word.”
Many of them are referred to more recent authority,
but yet equally divine. The history of the Roman
Catholic Church is filled with records of special
revelations—not indeed by all believed—which
have given rise to innumerable religious institutions
and regulations. To be satisfied on this head, it is
only ‘necessary to consult the orthodox breviaries,
the lives of saints, the histories of the various
religious orders, the scapular book, and the famous
church of Loretto. There are many other books
of a similar description, but these are quite suffici-
ent for our purpose. The unwritten word, there-
fore, which is supposed to have had existence in
the time of the Apostles, has been prodigiously
augmented by successive subsequent revelations;
and, indeed, it may well be said that the condensa-
tion or aggregate of the entire has had a much
greater share in the formation of the vulgar religion
than the unquestionable revelation transmitted to
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us in the writhgs 6f the Evangelists and Apostles.
Protestants reject, with every show of resson, the
whole foundation of this extravagant superstracture—
condemning the modern reveries or impostures as
altogether ridiculous and revolting—and will admit
of no religion but what is conformable to the
undeubted word of revelation.

CHAPTER X

OF THE SUPREMACY OF THE POPE.

TBEY who maintain that the Bishop of Rome is head
of the church, and to be obeyed as such under all
“eircumstances, must be prepared also to maintain
bis infallibility ; for otherwise even unjust or sinful
commands would imply an obligation of obedience.
The dooctrine, however, of papal infallibility is quite
unfashionable at the present day. To suppose that
be is the eentre of unity, or that all churches should
of necessity be in communion with the church of
BRome, comes exactly to the same thing. For if we
suppose that the particular church of Rome, or the
biskops of Rome, fell into error and remained
obstinate, it would, in such case, be imperative on
other churches tp separate themselves from her

F
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communion. The doctrine, therefére, of papal
mfalhblhty, though rejected in terms, is still admlwed
by implication.

This opinion, which is still expressly maintained
by the ultra-Montanists in opposition to the Gallican
church, (which latter does not, however, deduce
the necessary consequences of their denial,) was, in
former times, for many ages the received doctrine of
the Latin churches. The great schism of the fifteenth
century, which distracted western Christendom, and
presented the western church in the form of a three-
headed monster, like the dog Cerberus, somewhat
changed the ideas of Christians on the subject.
Then the doctrine of papal infallibility was denied,
though upheld by the prescription of ages. The
Gallican doctors hold that a council is superior to
the pope ; while the Italians, on the contrary, hold
that “the pope—their ‘own grand dignitary—is
superior to a council. The synods of Constance
and - Basil, if suffered to go on, would have con-
siderably abridged the prerogatives of the Roman
poutiff.: . The publication of the spufious decretals
at an inauspicious time—when Cliristianity was at.a
low ebb and ‘the tide of ignorance at a frightful
elevation—in a great measure raised the Roman
pontiff on the shoulders of Christendom. Then
did he assume all power, and consider the nations as
his inheritance. But the state of Christendom and
of the human mind underwent, in progress of time,
a change for the better. 'Learning revived fogether
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with the art of ériticism. The imposture of the
decretals was detected ; and the detection proved to
the Christian world, that the magnificent pretensions
of Peter’s successor rested upon a sandy foundation.

The first bishops of Rome were very moderate
in their pretensions. It does not appear that St.
Peter, who is called the founder of the Roman see,
possessed more authority than St. Paul—his fellow-
labourer. " It is not necessary to discuss the question
whether or not St. Peter was ever at Rome. We.
hear nothing that can be relied on concerning the
headship of Linus and Clement. When Polycarp,
bishop of Smyrna, paid a visit to Pope Anicetus, for
the purpose of consulting with him as to the proper
time of celebrating the Christian passover, the two
holy bishops treated each other as equals. Polycarp
officiated publicly in place of Anicetus; and when
they could not agree on the subject of their con-
sultation, they parted with the: utmost cordiality—
having mutually agreed that each should in this
matter observe the custom of his own church.
- It is true that Pope Victor, in the following
century, deserting the example of Anicetus, ventured
to excommunicate the Asiatic bishops for refusing
" to adopt the Roman custom as to the time of
celebrating Easter. But his excommunication was
disregarded. The bishops of ‘Greece and Asia
Minor—of Ephesus, Corinth, and the various
dioceses in Judea,—made no scruple to resist him
to the utmost. Separately and in council they
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défended their own custom and persisted in ité
observance. The conduct of Victor shews that he
had lofty pretensions; but the effectual opposition
he encountered proves that he exceeded the limits
of his authority.

The dispute as to the validity of baptism by
heretics, which took place in the third century
between Pope Stephen and Cyprian, bishop of
Carthage, proves that the pope’s authority at that
period was rather circumscribed. The bishop of
Carthage never subscribed to the papal definition,
though he laid down his life for the gospel. Nor
was the definition of the pope received in the East,
no more than in Africa.” It is, indeed, supposed
that Stephen fell into an error opposite to that
maintained by Cyprian. In the church of Alexandria
for many years after, the baptism of heretics. was
considered invalid, and their discipline was regulated
accordingly.

In the early councils, the bishop of Rome did not
preside. The greatest questions were moved,
discussed, and defined, independently of his peculiar
concurrence, or the exercise of his all-controlling
authority.. In the account we have of the apostolic
council of Jerusalem, we cannot discover that Peter
occupied any superiority of position over the other
apostles. He spoke; so did several others; but
James dictated the decision of the council. It may
be remarked that the apostles at Jerusalem, when
they understood that Samaria had received the word
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of God, sent down Peter and John, in arder to pray
that the new converts in that city may receive the
Holy Ghost. This transaction makes .exceedingly
against the sovereign authority of Peter.

In the council of Antioch, which condemned the
heresy of Paulus Samosatenus, the Roman poatiff
had no share. Pope Sylvester did not preside in
the first council of Nice, either in person or by
his legates. That office was filled either by Hosius,
bishop of Corduba, or Eustathius of Antiach; which
latter is denominated chief bishop by Proches and
Facundas, It is more probable, however, that the
former presided ; for Athanasius entitles him the
father and president of all the councils. His name,
too, occupies the first place in the list of the
subsecribing bishops, If is no where mentioned by
the ancients that he acted as the pope’s deputy on
the occasion. Gelagius Cyzicenuys, a modern, was
the first who made the unauthorised assertion. .

The sticklers for papal prerogative, fully aware
how prejudicial to. their cause it would prove were it
believed that the pope did net take a leading part in
the first general council, sought how to prevent so
sarious.an evil. For this purpose the system of
fabrication was resorted to. A synodical letter from
the council to Pope Sylvester, together with his
reply, was framed and put into circulation. The
“work of fabrication did not stop here. As the pope
did not preside in the council, nor was present there,
it. was judged right that the decisions of it, in order
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o their validity, should receive his seal and con-
firmation. It was necessary to give things a modern
press. Acecordingly, we find, upon spurious record,
that a council was assembled at Rome by papal
authority of equal respectability in point of numbers
with the council of Nice, in which the acts of the
latter received the final andirrevocable sanction
and approbation of the Holy See. The fabricators
of this precious portion of * tradition” thought
themselves ingenious; but they have only proved
themselves to be confounded bunglers. To pass by
the direct proofs of the forgery, the thing has
nothing about it of verisimilitude. If thé pope
presided by his deputy, what subsequent confirmation
was necessary on his part? And nothing ¢an be
more silly than the supposition that the acts of a
general council required for their validity- the
confirmation of a petty ecclesiastical convention.
The sixth canon of this council is worthy of
remark. It runs thus—‘ We order that the ancient
custom shall continue to be observed, which gives
the bishop of Alexandria jurisdiction over the
various provinces of Egypt, Libya, and Pentapolis,
just as the bishop of Rome possesses.over the
suburbicary  districts.” They had no idea then of
the pope’s universal supremacy.
- In the third council of Constantinople it was
ordained that the bishop of that capital should
thenceforward hold the next rank to the bishop of
Rome; or that he should be considered, as to
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dignity, the second bishop in the Christian world.
And because all these abridgments and éxtensions
of jurisdiction were the consequence of accidental
circumstances and ecclesiastical arrangements, and
liable, of course, to change and alteration, we find
that the jurisdiction of the Alexandrian bishop,
which had been so extensive as, besides Egypt, to
comprehend Libya and Pentapolis, was, by a canen
of this council, confined w1thm the limits - of the
Egyptian frontier. o Coh

Cyril of Alexandria, the active enemy of Nestorms,
presided in the oouncil of Ephesus. held .against that
patriarch. The legates of Pope Celestine were
present, yet Cyril presided; and though some. of
the ancient fathers gave him the title of the pope’s
deputy, they do not mean that he acted.in that
.quality as president of the council. He is indeed
thus. entitled, because, sfter- the condemnation at
Rome of the doctrine of Nestorius, at the instance
and representation of Cyril, and the deposition of the
anfortunate man himself, the execution of the papal
sentence was entrasted as a matter of course to the
bishop of Alexandria. Thelegates were commanded
40 act in conjunction with him. But these:repre-
sentatives. of the pope had no share in the presidency
of the council. Even when Cyril ceased for.a time
to fill the chief place—having dwindled for a moment
into the humble form of a petitioner,” the pope’s
legates still acted a subordinate part; and Juvenal,
bishop of Jerusalem, assumed, pro tempore, the
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presidency of the council. Cyril presided, because,
together with his high character, he was in point of
rank the most honourable patriarch present; and of
the pope himself had attended the council, he would,
perhaps, for the same reason, have occupied the
presidential chair.

At the second couneil of Ephenu, held by order

- .7 of Theodosius, to examine the affair of Eutiches,

who, improving on the doctrine of Cyril, maintained
an opinion apparently opposite to that for which
Nestorius bad been condemned, Diosorcus, patriarch
of Alexandria, presided, the second place of honour
being occupied by Julian, the legate of Pope Leo.
The same business was subsequently revised and re-
examined in the great council of Chaleedon, held by
prder of the emperor Marcian ; at which the imperial
commiseioners appear to have presided or kept
order—concluding and deciding according to the
votes and declarations of the attending ecclesiastics.
The twenty-eighth cenon of this council elevated
she pairiarch of Constantinople—the new Rome—to
an equahty of rank with the bishop of old Rome ;
conferred on him equal honours, equal distinetions,
and equal privileges ; and all this because Constan-
$inople had become the new capital and seat of
empire, Its ecclesiastical jurisdiction had been
progressively on the increase from the days of
Constantine the Great, when the imperial seat was
translated thither, This canon encountered strong
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It was received and ratified. .

Where then are all these divine, hereditary,
indefeasible rights of papal supremacy? Why are
eoelesiastieal arrangements denominated divine
institutions? St. Peter was not superior to St. Paul,
nor Anioetus to Polycarp. The greatness of the
Boman city gave dignity to the Roman see. In the
oerly ages, the chmrch of Rome must have been
beyond all others pumerons and respectable.
Rome, until the uprise of Byzantium or Constan-
tinople, was, for size and population, infinitely
beyond any other city in the Roman world. The
bishep of such a city must have taken a leading part
in all grest ecclesiastical affairs.. Hence the boldness
of Viclar, and the dogtrinal definition of Stephen.
Had a bishop of Rome been present at the various
cpuncils of Nice, Ephesus, and Chalcedon, he wonld
probably have presided, for the Roman see was
considered the most honourable, The pope’s legates
were, therefore, always highly respected, and greatly
influenced the council decisions. Nevertheless, the
bishop of Rome was not considered in any other
light than as bishop of the greatest see, The
Romsn church was not the mother and the mistress
of all other churches. This idea was altogether
waknown in the primitive ages, Neither the
superintendence of the Roman bishop, nor his
canonical summons for assembling, .affected in any
degree the validity or authority of cecumenical
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councils. The citation for convening proceeded
from the imperial throne, and the presiding chair
was filled by some extra-papal ecclesiastic. The
increasing greatness of Constantinople raised up a
competitor for dignity with the Roman pontiff ; and
the competitorship was rendered serious and
permanent by the sanction of a council, which for
importance and dignity has never been surpassed.

This infant exaltation of prerogative aequired
more strength as it increased in years, and became
continually more formidable to the antiquated
claims of Roman primacy. The patriarch of
Constantinople extended his jurisdiction in pro-
portion to the increase of his prerogatives or the
exaltation of his rank. The remonstrances of
jealous Rome were unavailing ; and she saw atlength,
with pain no doubt, but yet with submission, her
conquering rival assume the pompous title of
@oumenical patriarch. The easterns considered John
the Faster to be superior in dignity to Pope Gregory
the Great : and when the final separation took place;
the seeds of which had been sown .in the contest
between the new prerogatives of Constantinople
and the ancient privileges of Rome, all the patriarchs
of the East, of Antioch, Alexandria and Jerusalem,
adhered to the new primate, leaving the bishop of
Rome solitary and alone an absolute, uncontrolled
monarch to rule with an iron. rod over the vast
extent of his own. proper patriarchate.

The prerogatives of which the popes were .de-
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prived by the eastern bishops, were, in a short time,
counterbalanced with interest by the extraordinary
augmentation of their isolated patriarchal authority.
The bishops of the west became completely sub-
jected to papal dominion. The rich and extensive
territory, which was governed by papal authority,
elevated the’ pope to the sammit of pontifical power.
He became the source, the centre, the focus of all
ecclesiastical Jurlsélctlon The abbeys,. monasterles,
bishoprics throughout the Latin church were, in a
great measure, at his dlsposal The - last appeal in
ecclesiastical causes lay to the Court of Rome,
where the final decision was pronounced Interest
at Rome was the sure step to promotion ; opposition
from that quarter blasted every hope.

" The vassalage of the Chureh involved states in
the same calamity. The vast influence, which in
virtue of his headship the pope possessed over the
immense body of ecclesiastics scattered through
the nations that owned his authority, rendered him
a person of the highest interest in the eyes of kings
and princes. His territorial possessions made his
alliance a matter of some moment. Monarchs
courted his favour and acknowledged his pre-emi-
nence. He became the umpire and arbitrator be-
tween contending nations or contending monarchs.
‘He disposed of regal crowns as he did of episcopal
mitres. He ruled church and state with despotic
authority, untll at length so great was the prevail-
ing fatuity, that he was acknowledged to be
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jurisdiction.

The extravagant height to which the papal power
was raised, contributed to hasten its downfall. The
abuses, the exactions, the intrigues of the Roman
Chancery at length filled Europe with disgust and
indignation. The danger of so many liege subjects
being under the control of, a foreign protentate,
was seriously felt by the respective governments,
Opposition to the pope’s will in the appointment of
a solitary bishop was sufficient to subject a whole
nation to the awful evil of an ecclesiastical interdict,
to suspend the exercise of religious worship, to
close up the receptacles of the dead, to spread re-
ligious terror through the land, and to array the
fanatical people in arms against their Sovereign.
The reigns of Henry the Second and his son John
demonstrated to England the fatal effects of papal
authority. The influence and authority of the pope
gave dangerous confidence to Becket; and Inno-
cent the Third had well nigh burled John from
the throne to support the pretensions of Stephen
Langton. :

It was the dignity appended to the papal see thas
gave stability to the great and scandalous schism of
the fifteenth century. The respective pretenders
to the papacy, when once in possession, or in sup-
posed possession, were unwilling to resign such
ample prerogatives. But their pertinacity made
the existing evil more manifest. The gradugl
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diffusion of critical knowledge, as well as the pres-
sure of the evil itself, awakened people to a sense
of the degraded state to which papal domination
had reduced religion. All these causes concurred
to lower the Bishop of Rome from his extraordinary -
height, and to prepare the way for the reformation,
which has laid the axe to the root of all his danger-
ous prerogatives. To conclude this article—we
repeat what we have stated elsewhere, and to which
statement exceptions have been taken, that the
question is one of discipline rather than of faith.
Strip the pope of all his adventitious authority, or
of that portion of it which is considered objection-
able. Let him still be a patriarch; but let not his
patriarchate be too extensive. Let him -consecrate
or appoint bishops, and exercise ecclesiastical
jurisdiction in the provinces or dioceses round
about his own territory; but let not his jurisdic-
tion interfere with the independence of national
churches. The doctrine of the Gallican church,
which gives him little more than a primacy of
honor, and this arising originally from the circum-
stance that Rome was the imperial city, comes very
close to Protestantism on the subject, and removes
at once, and by wholesale, the great ground for
altercation on the subject.
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"CHAPTER XL

ON CHURCH UNITY.

Having devoted a chapter to the Pope, who is
called the centre of unity, let us now make some
reflections on unity itself, as one of the marks of
the Roman Catholic and Apostolic Church. By
unity is understood sameness, or agreement, or
coincidence in matters pertaining to religion. This
mark is supposed not only to affect the church as
she now exists in all her ramifications. and extent,
but also to characterise her past state in reference to
her. present, and will remain affixed to her as an
boly badge of discrimination to all ages. The poor
Roman .Catholic people imagine that their church,’
like the Deity, is  the same yesterday, and to-day,
and for ever.”

" That such a unity is in sublunary existence,
taken in an enlarged sense, cannot be maintained.
Great discrepancy, as well in the theory as in the
practice of religion, is found both among the clergy
and among the laity of the Roman Catholic Church.
The religion of the secular clergy, at least as to
outward appearance, differs from that of the re-
gular ; and, if past times be compared with the
present, it will be found that religion is continu-
ally assuming new appearances. The friars have
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blended’ with religion a number of festivals and
observances, and a variety of things that are ne-
glected and even ridiculed by the secular priests.
The former, however, attach, for weighty reasons
no doubt, miglity importance to these consecrated
peculiarities, and endeavour to give them all pos-
sible currency. They have, it may be said, the
sole administration of a certain description of re-
ligion—if religion it may be called—which takes
greatly with the lower orders. Scapulars, habits,
beads, &c., are almost the exclusive property of
friars. From friars also comes the largest share of
indulgences—a species of spiritual merchandise
about which'there is a great diversity of opinion,
even among the orthodox themselves. It was
expected that the Council of Trent would have
settled the question of indulgences—the very ques-
tion too which brought Luther first into the field.
But this expectation was not realised. The Coun-
cil, for lack, perhaps, of due inspiration at the
moment, left the matter as they found it: The
practice of the church has, however, decided the
question. ~ Indulgences are constantly published,
particularly by friars ; 'and a jubilee, which is the
plenitude of an ‘indulgence, is occasionally pro-
claimed to the Roman- Catholic world. =

- The vulgar belief is that indulgences or jubilees
purge from every stain of sin. This, however, is the
case only with the common people. The better sort
set little-or no value upon indulgences, but merely
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let the thing go on. In this there is nothing like
unity.

There is an amazing diversity among the religious
books that are published, and get circulation, even
among those that are peculiar to the clergy, the
Breviaries. The Parisian Breviary rejects a large
portion of the Roman; which in like manner
excludes from its pages considerable portions of the
various and diversified Breviaries of the friars ; and
no wonder, for these last are stuffed with the most
disgusting nonsense. The Roman Breviary too is
different from what it formerly was. Some saints
have been dislodged from the calendar ; and many
legends, whiech were formerly ordered to be read
under the penalty of mortal sin, have been suppressed
as apocryphal, or as being ridiculous beyond
endurance. 'This is all right. It is the progress of
knowledge and improvement. But it does not
square well with the prevailing notion of church
unity.

The prayer-books in common use have also
undergone ‘revision and improvement. The old
fashioned ones would not be adapted to the present
times, which may detect absurdities that passed
unnoticed fifty years ago. Many silly prayers to
the saints have been altered, many expunged ; seme
old women’s tales—revelations and miracles have
disappeared. Yet much still remains to be done in
this way. What was mother chureh doing in former
times that these alterations and improvements
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became necessary? How came to pass these
multiplied and successive changes—first of all for
the worse, and then for the better ? This is an odd
kind of unity.

It was in the time of St. Bernard that the feast of
the immaculate conception began to be observed in
some diocese of France—an innovation in the
calendar which gave great offence to that holy
personage, who was styled the last of the fathers.
He said it was got up by a set of hair-brained idiots.
Nevertheless the festival gained ground, took root,
was adoptéd by the Roman Catholic church, and
maugre the idiocy of its origin still holds a
distinguished place in the Roman Calendar and
Missal. To this may be added the curious feast of
the stigmata or brands of St. Francis of Assysium.

- The story of these brands, as related by Bonaventure,
when first put into circulation, was almost universally
ridiculed, as it is even now in private by those who
labour in public to perpetuate the delusion. Its
extreme silliness raised a considerable outery
against it. However, all this was counteracted by
the pious industry of the Franciscans, who laboured
successfully to consecrate a legend, which cast, as
they thought, additional lustre’ on their sainted
founder- and patron. The brands of St. Francis
have become part of the church office, ‘even in the
Roman Breviary and Missal. Does religion undergo
no change by being thus incorporated with every
thing fabuleus and nonsensical ?

G
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The stigmata sancti Francisci are not to be
found in the Parisian Breviary; which for this and
similar other profane deficiencies is branded as a
heterodox compilation, by the rigid votaries of the
Portiuncula. Where is the unity in all this? But
let us go on.

We have said elsewhere that the mass or the
Lord’s supper, as it was originally called, was, at
the outset, celebrated in the most simple manner
imaginable. Our Saviour took bread and wine ; he
blessed or gave thanks, and then distributed. This
was the mode and manner of the institution, as may
be learned from the three evangelists, Matthew,
Mark, and Luke, and from the apostle Paul. There
was no elevation of the host, no genuflections, no
vestments, no complication or variety of ceremonies;
and yet all must acknowledge that, amid this extreme
simplicity, the celebration was in nowise maimed
or defective. Little alteration was made during the
lives of the apostles, who, according to Gregory
the Great, merely added the recital of the Lord’s
prayer to the words of benediction or consecration.
"What changes and improvements have taken place
in the lapse of eighteen centuries!! If the apostles
should now revisit the world, and witness the
gorgeous ceremonial of a pontifical mass, 'is there
any possibility that they could identify it with their
own simple celebration of the Lord’s supper? Ifit
be granted that the thing is the same, it must also
be admitted that the appearances are fofo celo




83

different. And the sticklers for the mass must also
allow that if the Protestant ceremonial was adopted,
the thing would, in like manner, be the same, to say
nothing of the stride that would thereby be made
towards the simplicity of the original institution.
There is no doubt that this remarkable change, if it
has not affected the substance, has altered the form
and complexion of religion, and cannot well be
reconciled to the prevailing doctrine respecting
church unity.

Indeed, religion in its whole frame and economy
has assumed new forms and appearances. Baptism,
like the Lord’s supper, was very simple at the com-
mencement. It would be difficult to prove that
Philip, the deacon, when he baptized the noble
Ethiopian in the stream on the high way, used
consecrated oils and salt on the occasion. Yet the
people of the present day would be very unhappy,
and consider the rite itself extremely defective, if
it were administered without these and a multitude
of other adventitious accompaniments. Infant
baptism is now universally practised, and this under
the belief that the child who dies without baptism
will never enter the kingdom of heaven. The
practice of the first ages was different. Baptism
was then, for the most part, administered to adults,
who should also be first instructed in the rudiments
of the Christian religion; and not indiscriminately
at all times, but on special occasions. The hurry at
present manifested respecting. it has no warranty
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from the discipline of the early ages—a thing quite
inexplicable, if we suppose that they viewed baptism
exactly in the same light with the moderns.

It would be no difficult matter to trace the change
that has taken place to the writings of St. Augustine
against Pelagius on the subject of original sin, of
which he says baptism is the remedy under the new
covenant. This learned father, who was much
addicted to metaphysical theology, and as he himself
acknowledges—Magnus opinator—an adventurous
thinker, gave rise, by his subtle disquisitions, to many
novel opinions in religion. This is said of him by
St. Hilary. But the Augustjnian friars commend
all his writings, and say, that he, above all others,
explained and elucidated the doctrines of the gospel.

It is now, however, pretty generally admitted that,

before his time, little was said on the subject of
ariginal sin, or on the effects at present ascribed to
baptism ; nor is the reasoning or doctrine of this
father so very feasible altogether. - He endeavours
to prove the existence of original sin by assuming
that, in the old law, circumcision, and in the new,
baptism, were instituted as the respective remedies
for that spiritual evil. The theology of the schools
objects not to the cleansing efficacy he ascribes to
baptism ; but his assumption respecting circumcision
is rejected by all. The Israelites neglected this
rite all the time they were in the wilderness, and
the female portion ‘of the community were at all
times out of the question. He seems also to have
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forgotten that circumcision was not coeval with
our first parents, but commenced .with Abraham,
according to the sacred writings. The truth is, that
neither Abraham, nor Moses, nor the . prophets,
understood original sin as it afterwards existed in
the mind of Augustine ; nor the successive remedies
which he ventured to particularize : neither, if we
are to judge from the then prevailing discipline, did
the Christians of the first centuries: consider bap-
tism, like the moderns, as a rite of uninterrupted
indiscriminate necessity. It was when Constantine
the:Great was at the point of death, that he was
baptized by Eusebius, the bishop of Nicomedia, the
great protector of Arius.

It was administered originally by i 1mmer31on, a
mode now universally disused, if we except the
Anabaptists, who are not very numerous. ~The
change from immersion to infusion, was made in
order torendertheritelessdisagreeable or dangerous.
Protestants have carried the alteration still farther by
way of improvement, and think it sufficient to
administer it by aspersion. Thus it appears that
the apostolic mode is rejected nearly by the consent
of all parties; and, what is remarkable, that
Protestants, quite contrary to the spirit of
Protestantism, are farthest of all removed from it.

The Roman ritual supposes that the unbaptized
infant is the temple of Satan for the moment, or the
habitation of the devil. Accordingly, repeated
.exorcisms are used for the timely removal of the evil
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spirit, and he is peremptorily ordered by the
exorcist to quit his strong hold as a necessary.
preliminary to the leading part of the ‘baptismal
ceremony. These exorcisms suppose the existence
of original sin in its most frightful shape ; and are
indeed so terrific altogether that they are never
read like other portions of the ritual in the vernacular
language. In fact, these same exorcisms are not fit
for public ears, and therefore are not translated.
And if so, what remains to be done but to condemn
their introduction and their use, to expunge them
altogether from the ritual, and to new model or to
purify the administration of this initiatory rite.
When this portion of the ceremony was first
introduced and established, no doubt the common
doctrine respecting the state of new born infants
was in full accordance with it, namely, that original
sin placed them completely in the power of the devil;
for the exorcisms in question necessarily imply this
doctrine. However, though the exorcisms are still
continued, in compliance, we should think, with
established ¢ustoms, the implied doctrine appeats to
have undergone a grest alteration. It is now
believed that the devil has not all that extraordinary
power over unbaptized infants; who if they die in
that state, instead of being condemned to eteritil
torments, as Augustine believed, are doomed to
suffer no pain whatever, save the pain of loss,
that is, exclusion from the bliss of heaven; a
doctrine harsh enough in all conscience, and which
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very gratuitously, yet compassionately, establishes a
fourth place in the invisible world. How complicated
bas religion become through the wild theories of
adventurous theologians!! Was baptism ever
administered without these infernal exorcisms ?
And how long will such hideous language disgrace
the Roman ritual? We may venture to answer the
former question in the affirmative ; but to determine
the latter would require the spirit of prophecy.

And why not expunge them at once, particularly
as they are admitted to have no reference to the
validity of the rite; and accommodate the church
ceremonial to the alteration in church doctrine ?
But there are other exorcisms that should share the
same fate—very many-—exorcisms- of things animate
and inanimate—occupying a large portion of the
Roman ritual, and all of a piece ; all indeed so many
charms for expelling devils or counteracting their
malignant influence. This sweeping ¢etrenchment
is demanded by religion, at the expense of church
unity ; which indeed was. infringed by their first
introduction, as it must be at one time or other
again by their abolition.

Confirmation as well as baptism is a drawback on
church unity. It is administered in the eastern
churches as in the Protestant, without consecrated
oil; neither does its administration always come
from the bands of a bishop. Here the Greeks
differ in two important particulars from the Latins,
but not at all from the primitive practice of the
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church. In the first ages we find litle mention of
corisecrated -oils, which now compose the great
materiel of religion ; and we learn from St. Jerome,
that, even in his time, bishops, with the exception
of holy orders, shared with the inferior clergy the
administration of all the rites of religion.

In the primitive church confirmation immediately
followed baptism, to which it was considered a sort
of supplement. A different view seems to be taken
of it at present, at least in old Ireland ; for confession
or penance, and the Eucharist or Lord’s Supper,
must be previously received by way of preparation 3
so that instead of holding the second place, as in times
past, or coming immediately after baptism, it should
be now number four in the sacramental catalogue. Its
position as tp use or administration is quite altered.
It is removed to a distance from baptism, perhaps
not without cause. For it would not comport well
with the digwity of a bishop to be the ordinary
minister of a mere supplementary rite. But these
changes are accidental or unimportant. Be it so:
let us go on.

From the altered shape the sacraments have
assumed many theologians have maintained, that the
church has a specific power over their matter and
form, that is, to use the language of the schools,
over their constituent elements. This extraordinary
privilege, however, is not admitted to extend to
baptism' or the eucharist; whose matter and form
respectively, the Gospel has very accurately defined;
and which, consequently, by the admission of all,
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have been specifically instituted by Jesus Christ.
The other five, which, strictly speaking, are not
considered sacraments by Protestants, seem to have
been committed for their finish or perfection, to the
regulation of the church ; which, in the plenitude of
her authority has, accordingly, determined the various
forms for. their administration respectively. It is
therefore by no means unorthodox to suppose, that
the. church has specified the matter and form of
confirmation, penance, extreme unction, holy orders
and matrimony ; and therefore, that Jesus Christ
did not institute these rites in the same absolute
unqualified manner as he did the sacrament of baptism
and the Lord’s Supper. This is not far from
Protestantism.

‘This question of matter and form leads to con-
siderable discrepancies in religion. The forms of
the eastern church do not agree with the forms of
the western. In the east the form of.absolution is
deprecatory ; in the west it is absolute ; or, to speak
more intelligibly, the Greek priest beseeches the
Almighty to grant pardon to the penitent sinner,
whereas the Latin priest boldly grants pardon in his
own name. It appears that the matter of this
sacrament has not even yet been fully determined—
some making it to consist in the extension of the
minister’s hand over the penitent ; others in the acts
of the penitent—contrition, confession and satisfac-
tion. The fathers of Trent call these acts the
“quasi materia sacramenti,” the probable, or in some
sort the matter of the sacrament ; without telling us
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however, what is the “vera et genuina materia”—
the true and genuine matter. Thus it appears that
the constituent elements of penance are still floating
on the waves of uncertainty.

There is no sacrament that labours under so
many doubts and difficulties, as to matter and form
and other points likewise as that of matrimony.
Some say the form is pronounced by the officiating
minister ; others by the parties themselves ; who, it
is said, supply both matter and form; and, heing
thus at once both administrators and receivers,
leaves to the priest nothing but the sorry office
of witnessing the transaction. Previons to the
Council of Trent, marriages contracted without
the presence of the priest were considered valid ;
but since that period are pronounced null and void.
This is a serious alteration—a break in upon unity—
affecting the very vitality of a sacrament. Further,
if the contracting parties be the ministers of this
sacrament, it follows that priests cannot have the
administration of it, unless, like the priests of the
east, and the reformed clergy, they themselves
enter into the holy bonds of matrimony; which
unfortunately they are precluded from doing by the
discipline of celibacy.

Matrimony has undergone changes without num-
ber, since the first establishment of the church. It
is held at present by the church of Rome to be
indissoluble. This was not the case in former times.
Divorces on the score of adultery were common in
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many churches in the early ages. This discipline
continued without intérruption in the eastern
church, and remains in force to this day. In the
west the contrary discipline finally prevailed ;
though many instances could be produced of mar-
riages having been dissolved even without the plea
of adultery. In fact, the question of matrimonial
indissolubility is not yet fully determined. The
canon of the Council of Trent, on the subject, is
equivocal ; and was drawn up on purpose in that
manner, at the instance of the Venetian ambassa-
dors, to avoid giving offence to the Greek
subjects of that republic. This was to sanction
diversity instead of umity ; and, out of human com-
pliment, or through human respect, to make the
Spirit blow hot and cold. :

In the early ages, with some churches, second
marriages were disapproved of, and third marriages
were absolutely prohibited as unlawfal. At the
present day, there are no limits in this respect. But
if the present system be lax one way, it is extremely
striot in another. Persons in holy orders are exs
cluded from the, benefits and graces of this sacra-
ment ; and this by way of rendering them more
perfect. The Roman Catholic church honours
matrimony, and undervalues it at the same time.
It is allowed to be a sacrament, and, consequently,
a channel of divine grace ; and yet, by clerical celi-
bacy, it is pronounced to be & drawback upon sanc-
tity. 'This is a sort of contradiction. But there is
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also another inconsistency in this matter. It is the
reception of holy orders that begets the disqualifi-
cation for matrimony. Holy orders, therefore, and
matrimony—two sacraments—are placed in opposi-
tion to one another. The church, at its outset,
knew nothing of all these anomalies ; and the great
eastern division still rejects them. As to the
reformed, they stick to the letter of the Scripture,
which is plain enough on the subject.

In the first centuries, we find little or nothing
said of extreme unction, a very unaccountable thing,
if we suppose that it was then administered as it is
now. This shows that the primitive church did not
attach the same import to the words of St. James,
respecting this matter, that we do now-a-days. It
would appear also, from church history, that the
lower classes did not always receive the benefits of
this sacrament. The Waldenses or Vadois, a sect
that sprung up in the thirteenth century, reject it,
because they said it was administered only to the
wealthy ; so that this portion of religion, it may be
said, has undergone a variety of changes. First, it
remained for a long time in a stat¢ of suspension ;
secondly, it was confined to the rich or higher
orders; and lastly, it was administered indiscrimi-
nately to all classes, which is the present impartial
discipline. For if it be beneficial, why should any
class be shut out from its benefits? We might put
a similar question respecting matrimony. But let




93

us proceed to ring more changes on the subject of
religion to the great prejudice of church unity.

It was formerly accounted not only lawful, but
meritorious, to persecute heretics or persons dis-
senting from established orthodoxy, even unto death.
This is an ancient error. Christianity, which had
been persecuted by Paganism, retaliated with the
utmost severity when. it became itself triumphant.
And when, through the obstinacy of some, and the
. unreasonableness of others, it was broken up into
sects, the various classes or divisions thought them-
selves in duty bound to persecute one another.
This error was therefore universal. In the time of
the Reformation, a number of canons were framed
at various councils, ordering bishops to search dili-
gently in their respective diocesses after concealed
heretics, and to have them delivered up to the
secular arm. No Catholic in former times would
dare preach the doctrine now so popular, of civil
and rehglous liberty.

«They preach indeed, but practise not”

We are at liberty, however, to argue from their
professions. Here, then, we find, that the Roman
Catholic church has altered her doctrine in a matter
that involves the rights and happiness of the human
race ; and, what is very extraordinary, it was uni-
versally believed formerly, that this utter disregard
for the rights of man, had the full sanction of the
sacred writings. - This was an error in morals, as it
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affected human rights, and an error in religion, as
it involved a wrong interpretation of Scripture.

In this country, not many years ago, legal in-
terest was condemned, as contrary to justice and to
the gospel ; and the rule was, to refuse sacraments
to all such as lent out money upon such conditions. .
Pawnbrokers, too, were ranked in the same class.
This is not the case at present. It is no longer
considered contrary to justice or the gospel,
for a man to lend money on interest, or to follow

-the business of a pawnbroker. It is remarkable
that Cloyne adhered to the old doctrine longer than
Cork ; so that, for a considerable time, what was
deemed agreeable to justice, in the latter diocese,
was accounted a breach of it in the former.

As to astronomy or the system of the world, the

- church was formerly in the grossest ignorance. The
system of Ptolomy, which makes the earth im-
moveable and the centre of motion for all the celes-
tial bodies, was intimately blended with orthodoxy,
and continued so until after the times of Copernicus
and Galileo, both which philosophers had well nigh
incurred the brand of heresy for having broached
or revived the system now universally received.
The Holy Fathers imagined that the earth was
formed like a trencher, Jerusalem, the holy city,
lying in the centre; somewhat like the ancient poets,
who imagined that Delos, the birth-place of Diana
and Apollo, occupied the middle point of the earth’s

- surface—which question had been thus determined :
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Jupiter let fly two eagles, one from the Western
extremity of the earth, the other from the eastern,
which, steering their flight directly towards one
another, with equal speed, met at length in the
Island of Delos.

We should have taken no notice of this error, but
that it was blended very preposterously with reli-
gion, and produced from time to time, many reli-
gious extravagancies. Virgilius, Bishop of Salzburg,
long before the time of Copernicus and Galileo,
was condemned for saying there were autipodes,
In short, the church understood literally the words of
Joshua, ¢ Thousun in the valley of Gibeon stand still;”
and thus, notwithstanding her peculiar privilege of
interpretation, entirely misunderstood that passage of
the Seripture. But the church has altered her opinion
on this as well as upon other matters, and no longer
recognizes the system of Ptolomy, as part of ortho-
doxy. But how does all this square with her unity ?

Magic, which is now universally exploded,
formerly obtained universal credence. Thomas
Aquinas and all the old schoolmen—the oracles of
theology—have written copiously “ de maleficiis” of
witcheraft, and of the counteracting remedies. * Our
criminal code still contains laws—a dead letter to be
sure—against such practices. Neither church or
state had any doubt as to its reality. This is not the
case at present. The church has become more
enlightened, and laughs to scorn the absurd pre-
tensions of witches, magicians, gmd necromancers.
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This change is for the better; but we should
suppose there was a change first of all for the worse;
unless we take it for granted, that the mania of
magic infested even the primitive churches—an
admission which no Christian should make. Here,
then, is change upon change, and that, too, regarding
a matter of supernatural import. This is a strange
kind of unity.

It must be admitted also that the church in former
times was greatly in error respecting slavery and
arbitrary domination. Exercising herself unbounded
despotism, she fully sanctioned a similar system in
the civil government. This is the reason why
popery and slavery were usually coupled together.
‘The canon law fully recognised the degrading
condition of slavery; for servitude was numbered
among the annulling impediments of matrimony ;
and it admitted, by adopting the rule  partus
sequitur ventrem—the infant goes with the mother,”
that this inhuman degradation descended from the
parent to the child as a melancholy inheritance.
‘These doctrines are now loudly rejected by our
sticklers for civil and religious liberty. Thus we
find in the ages gone by a constant ebb and flow of
doctrines touching morals, philosophy, politics, and
religion. One word more and we shall conclude
this chapter. Religious creeds have been constantly
increasing in size and dimensions. The creed
called the apostles’ is the oldest and the shortest.
The Nicene creed, which received several successive
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additions in the second and third councils of
Constantinople, is much larger than that of the
apostles. The creed attributed to Athanasius is
still larger than that of Nice; and if the multiplied
definitions “ de fide” of the Council of Trent were
congregated into one mass or body, a creed would be
formed ten times larger than all the foregoing creeds
put together. All this savours strongly of changes
and alterations, additions and improvements. If it
be said that church unity is to be referred only
to the leading truths of Christianity, then the
principle of Protestantism is admitted, and the
groundless assumption of the Roman Catholic church
in this respect has no other tendency than to
confirm delusion and give stability to error.

CHAPTER XIL

OF TRANSUBSTANTIATION.

BortH churches agree in admitting that the eucharist,

or Lor