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PREFACE.

AMONG the prizes offered for competition at the Natjonal
Eisteddfod, held at Rhyl, in 1892, was one of £25
for the best ‘ History of the Christian Church in Wales,
from the Earliest Times to the death of Elizabeth.” The
prize was awarded to the essay bearing the motto,
‘Gwell Duw na dim.!

A portion of this essay has been incorporated in
this volume; but since the competition I have devoted
further time and attention to the subject, with the result
that I have added very considerably to the size of the
history, and have practically re-written the whole, with
the exception of the first three chapters.

One result of my additional labours has been to deepen
my impression of the nationality of the Welsh Church,
which neither oppression, fraud, nor friendship availed to
destroy in the period under consideration. As a matter
of historical accuracy, therefore, I have not unfrequently
used the expression of Archbishop Peckham, and written
of the Church of the four dioceses as the ¢ Church of
Wales’ (Ecclesia Walli), a title which in no way invali-

! The adjudicators were the Venerable Archdeacon Pryce and
Mr. Owen M. Edwards, M.A., Fellow of Lincoln College, Oxford.



b Preface

dates its claim to be also regarded as an integral part of
the great Church of England.

I have to thank Mrs. Gordon, of Nottage Court, Porth-
cawl, for her kindness in lending me Rymer’s ¢ Feedera ;’
¢ Monumenta Historica Britannica ;’ Leland’s ¢ Itinerary ’
(the third edition) ; ‘Athena Oxonienses ;' Browne Willis’s
¢ Survey of Landaff;’ ¢ Rotuli Parliamentorum ;' Francis's
‘Charters of Neath and its Abbey,’ and many other
valuable works. My thanks are also due to the Very
Reverend the Dean of Llandaff, for relaxing in my favour,
for the final revision of this History, the rule which
confines to the Cathedral Library some of the most
important of its volumes.

E. J. NEWELL.

PORTHCAWL, January 1, 1895.
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CHAPTER 1.
THE CHURCH DURING THE ROMAN PERIOD.

To trace a mighty force, still active in our midst, to its
first small beginnings in far-distant centuries, is a task
that appeals strongly to the interest of the student. The
same attraction which leads men to ascend Plinlimmon to
view the sources of the Severn, Wye, and Rheidiol, operates
also in the field of history, and causes speculation and
research as to the origin of national movements and insti-
tutions. But research is toilsome and speculation easy,
and men often describe the source without climbing the
hill. In the case of Celtic Christianity the conscientious
student is embarrassed by the multitude of sources which
the fertile imagination of theorists has invented.

The date of the introduction of Christianity into Wales
is not recorded, and cannot be determined with precision.
Yet there is a certain amount of evidence from which we
can draw a probable inference respecting it. Our earliest
and best authority on Welsh Christianity is Gildas, who
lived in the sixth century, and who supplies us with a
picture of the state of society in his time, overdrawn
perhaps, but instructive, and corresponding in its main
features to the indications found in other sources of
information. He states as his belief that the light of the
Gospel began to shine upon Britain in the days of Tiberius
Casar,! and although his testimony as to the exact date is

1 Gildas, ¢ Historia,’ vi.; ‘Monumenta Historica Britannica,’ p. 8.

I



2 A History of the Welsk Church

weakened by his admission that he gained no information
from the records of his own country, which were lost, and
by the evident fact that he borrowed his statement from
a passage of Eusebius which he misinterpreted, he could
not have ventured upon such an assertion if, indeed,
Wales had only recently received Christianity. Through-
out his writings he speaks of Welsh Christianity as no
new thing, but a creed commonly embraced and long
established. Paganism as an acknowledged religion was
a thing of the past; the diabolical idols of his country,
which almost surpassed in number those of Egypt, were
still to be seen here and there, within or without the
deserted walls, with ugly features and their wonted stiff
and savage glare, but they lacked their former worship;
the Divine honour that had been paid to mountains, hills
and rivers by the nation in the time of its blindness was
paid no longer, but these powers of nature, once destruc-
tive, were now useful for the service of man.! Bitter and
incisive as are the increpations of Gildas, he nowhere lays
paganism to the charge of those whom he rebukes, and in
like manner the successors of Augustine in a subsequent
age treated Welsh Christians as an ancient, though
schismatical; body, quite free from taint of paganism. If
we credit the authority of Gildas, and disregard, as we
may safely do, both the scoff of Gibbon? and the obstinate
incredulity of Mr. Thomas Wright, we are led to infer
that Christianity existed and flourished in Britain cen-
turies before the coming of the English people, and that
the Christian Church in Wales was at least not much
posterior in date to that of the more easterly parts of
the island.

It is not improbable that occasional Christian visitors
came over to Britain among the soldiers of the Roman
armies, or in their wake, at an early period after the

1 ¢Historia,’ ii.; ‘M. H. B.;” p. 7.
% ¢ Decline and Fall, chap. xxxviii.
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outpouring of the Holy Spirit on the day of Pentecost, but
these scattered individuals or families can have had but
little influence upon the mass of the people. Various
baseless statements have been made as to the visits of
Apostles to Britain, and it is even to this day almost
an article of faith with some that St. Paul preached the
Gospel in this country, to which others add a local and
patriotic opinion that Glamorganshire was especially
honoured by his presence. A little inquiry soon shows
the absence of anything that can be called evidence in
favour of these suppositions. Clement of Alexandria has
indeed left his testimony that St. Paul taught ¢ the whole
world, even to the boundary of the West,’ but, as we know
that the Apostle-intended to visit Spain, it is more natural
to suppose that Clement was referring to that country
than to Britain. Chrysostom also, in rhetorical language,
has stated that the Apostle went from Illyricum ‘to the
very ends of the earth.” Theodoret specifies, besides Italy
and Spain,  the islands that lie in the sea’ as recipients
of the Apostle’s aid, but apparently with reference to
Crete; and in another passage mentions how ¢ our fisher-
men and publicans and the leather-cutter’ (viz., St. Paul)
¢ carried the laws of the Gospel to all mankind, not only
to Romans, but to Scythians, Sarmatians, and Britons.’
This last passage really approaches nearest of any to
being evidence in favour of a visit to Britain; but if it
refer to personal visits at all, it may be interpreted of
St. Peter or other Apostles quite as properly as of St.
Paul. Other quotations adduced from ancient writers
are quite beside the mark; the poet Venantius Fortunatus
speaks of St. Paul’s pen as crossing the ocean ‘to the
land which the Briton inhabits and furthermost Thule,’
but as elsewhere he limits St. Paul’s personal travels to
Illyricum, he cannot be held to assert that the Apostle
and his pen crossed the ocean in company. The only
testimony which states in so many words that St. Paul
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came to Britain is ascribed to Sophronius, Patriarch of
Jerusalem in the seventh century, but that is late and not
improbably spurious. There is no ancient native tradition
in favour of the theory, and the existence of certain
Triads called ¢ Paul’s Triads " proves nothing. It may be
suspected that Protestant zeal, which has at times set up
St. Paul as a rival champion to St. Peter, has availed
more than force of argument in gaining acceptance for
the supposition that the Apostle of the Gentiles preached
in Britain. It must not be forgotten, too, that some
Romish writers, as Serenus de Cressy (who is well known
as figuring in an interesting passage of  John Inglesant’),
state that St. Peter also came to Britain and there built
many churches. The chief authority for this is ¢ St.
Peter’s own testimony in a Vision hapning in the dayes of
S. Edward the Confessour, wherein himself professed that
he had preached the Gospell in Brittany.’

Although there may have been individual Christians in
Britain, and even in Wales, before A.p. 176, it may be
concluded with a fair degree of certainty that there was
no British Church at that date, for Irenaus, enumerating
then all the Churches, and more particularly those of the
West, makes no mention of Britain. It is, therefore,
necessary to dismiss not only the theories of a Pauline and
a Petrine origin of the Church, but also the various
stories about visits of St. Simon Zelotes, St. Philip, St.
James the Great, Aristobulus, and Joseph of Arimathza.
Much ingenuity has been bestowed upon the identification
of Claudia mentioned with Pudens by St. Paul, with
Claudia, the foreigner from Britain, spoken of by Martial
as the wife of Pudens, his friend. But though it has been
said that ‘ no lovelier character than that of the high-born
British matron,’ in her care of Paul the aged, ‘is presented

1 See ‘Poems,’ by Edward Williams (Iolo Morganwg), A.D. 1794,
vol. ii., pp. 251-253, where these Trioedd Pawl are preserved.
2 Serenus de Cressy, ‘ Church History of Brittany,’ A.D. 1668, p. 15.
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to our admiration in the pages of history,’ it must be con-
fessed that the arguments for the identification are not
very strong, and that the pretty pictures which have been
drawn of the family party assembled in the ¢ Titulus’ at
Rome seem more romantic than real. For with an identi-
fication which is not quite impossible, have been united
hints, traditions, legends, guesses, and inventions which
together make up an imposing story of the introduction
of Christianity into Wales. Bran, we are told, was taken
to Rome with his celebrated son Caratacus, or Caradog.!
There Caratacus’s daughter, Gladys or Claudia, was
married to Pudens, and Bran and his son were converted
and baptized by St. Paul. The children of Claudia, St.
Timotheus, St. Novatus, St. Pudentiana and St. Praxedes,
were brought up ‘literally’ on the knees of the Apostles,
and ‘in A.D. 59 Aristobulus, brother of St. Barnabas and
father-in-law of St. Peter, was ordained by St. Paul first
Bishop of the Britons, and left Rome with Bran, Caradoc,
and the royal family for Siluria’? A farmhouse in
Glamorganshire, called Trevran, has been pointed out as
the place where Bran used to live,® and St. Donat’s
Castle, which stands picturesquely on a cliff on the coast
of the same county, has been selected as the site of the
palace of Caratacus and of the temporary resting-place of
the Apostle of the Gentiles.*

A genuine local tradition is always respectable, and
should not be dismissed without due consideration, for if
it be not history, it may contain matter that is historical.
But tales which are either the invention of local vanity or
have been sophisticated thereby and changed beyond all
chance of recognition, fall within a very different category.

1 Dion Cassius, however, says that the father of Caratacus (or
Cfaﬁactacus) was Cunobeljnus. No author of repute knows anything
of Bran.

2 ¢The British Kymry,’ by Rev. R. W. Morgan, p. 101.

3 ¢Ecclesiastical History of the Cymry,’ p. 56.

4 The spot where St. Paul preached at Llantwit Major is pointed
out by sincere believers.
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The ¢ Triads of the Third Series,’ which are the chief
authority for the story, cannot be accepted as history, and
it is doubtful whether they are even genuine traditions.
The Triad of the Three Holy Families of Britain, which
is the eighteenth of this series, states that the first of the
three families was ¢ the family of Bran the Blessed, son of
Llyr Llediaith ; this Bran brought the faith in Christ first
into this island from Rome, where he had been in prison
through the treachery of Aregwedd Foeddawg, daughter
of Avarwy, the son of Lludd.” But this triad is merely a
corruption of an earlier triad, in which there is no mention
of Bran at all.! Bran is mentioned as ‘ Blessed Bran’ in
the genuine Triads of Arthur and his Warriors, and also
in the Mabinogi of Branwen, both of which exist in
thanuscripts of the fourteenth century. But it is quite
uncertain what may be the signification of this title. In
the Mabinogi Bran acts a strange part for a Christian
missionary, and shows more of the pagan than the
Christian in his composition. He is a giant, who wades
across the sea from Wales to Ireland, because there is no
ship that can carry him. The swineherds of the Irish
king Matholwch see him coming, and tell their lord that
they see a mountain moving upon the sea, and there was
a lofty ridge on the top of the mountain, and a lake on
each side of the ridge.” Says Branwen, ‘It is Bran the

1 Teir gwelygordd Seynt Kymru. Plant Brychan ; a phlant Kunedda
Wiedig ; a phlant Kaw o Brydyn. (The three stocks of Welsh Saints :
the children of Brychan, those of Cunedda, and those of Caw of
Pict-land.) Triad 18 of the Third Series reckons as the three holy
families : (1) the family of Bran Fendigaed, (2) the family of Cunedda
Wiledig, and (3) the family of Brychan Brycheiniog. Triad 35 of the
Third Series amplifies the story a little. It begins thus : ¢ The three
sovereigns of the Isle of Britain who conferred blessings. Bran the
Blessed, son of Llyr Llediaith, who first brought the faith in Christ to
the nation of the Cymry from Rome, where he had been seven years
a hostage for his son Caradog, whom the Romans had taken captive
after he was. betrayed by treachery and an ambush laid for him by
Aregwedd Foeddawg.’ For these and other so-called authorities for
the Bran story see ‘ Ecclesiastical History of the Cymry,’ pp. 53-56.
Compare also for their historical value ‘Y Cymmrodor,’ xi. 126.
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Blessed, my brother, coming to shoal water; there is no
ship that can contain him in it.” ‘What,” ask the
messengers, ‘ is the lofty ridge with the lake on each side
thereof 2’ ‘ On looking towards this island,” she replies,
‘he is wroth, and his two eyes, one on each side of his
nose, are the two lakes beside the ridge.”” Bran was on
his way to Ireland to avenge the wrongs done by
Matholwch to his sister, Branwen, and this object he
accomplished. When his army was unable to cross a
river, and asked his counsel, he replied, ¢ He who will be
chief, let him be a bridge,” and forthwith he lay down
across the river, and hurdles were placed upon him, and
the host passed over thereby. At last, being wounded by
a poisoned dart, he commanded that his head should be
cut off, and borne by the seven who remained of his army
to the White Mount in London, and there be buried with
the face towards France. On the way the seven tarried
for seven years in Harlech feasting, and all that time the
head was ‘ pleasant company,’ and at Gwales in Penvro
they stayed further for fourscore years, and ‘it was not
more irksome having the head with them than if Bran the
Blessed had been with them himself’ With all its
grotesqueness, this wild and wondrous tale is not devoid
of elements of beauty, but the deeds and attributes of its
hero savour more of heathen god than of Christian mis-
sionary.?

In A.p. 176, we may conclude, there was no Christian
Church in Britain; but a few years afterwards, about
A.D. 208, it is pretty clear that some such Church existed,
for Tertullian in his work, ¢ Against the Jews,’ makes

1 ¢ Mabinogion ' (Lady Charlotte Guest’s translation), second edition,
PP. 377, 378.

? Elton (‘Origins,” pp. 291, 292) thinks Bran to be awar-god,
brought to Rome with his fellow deity, Caradoc, through a confusion
of Bran with Brennus, and Caradoc with Caratacus. Professor Rhys
(‘ Hibbert Lectures,’ pp. 94-97) thinks him to be a god of the nether
world, and the counterpart of the Gaulish Cernunnos.
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distinct mention of it. ‘In whom else,’ he says, ¢ have
all nations believed except in Christ, who now has
come? For to whom have also other nations trusted ?’
Then he mentions in order the nations which heard the
Pentecostal message, and adds ¢ varieties of the Gaetuli,
many territories of the Moors, all the bounds of Spain,
and divers nations of Gaul, and districts of the Britons,
inaccessible to the Romans, but subjugated to Christ

. . in all which places the name of Christ, who now
has come, reigns . . . since in all these places the people
of Christ’'s name dwell. . . . What shall I say of the
Romans, who fortify their empire with the garrisons of
their legions, and are unable to extend the might of their
rule beyond those nations? But the rule and name of
Christ are everywhere spread abroad, everywhere believed,
are worshipped by all the above-mentioned nations.’
This testimony is corroborated in A.p. 239 by Origen,
who says in his fourth homily on Ezekiel: ¢ For when
before the coming of Christ has the land of Britain
assented to the religion of the one God? When the
land of the Moors? When, in a word, the whole world ?
But now, on account of the churches, which occupy the
limits of the world, the whole earth shouts out with joy
to the Lord of Israel.” In his sixth homily on St. Luke,
the same Father mentions Britain and Mauritania as two
distant regions to which the Gospel had spread; and
in yet another place, in A.D. 246, he speaks of the British
Church as though it were still comparatively small and
weak, for ‘very many’ in Britain, he tells us, ‘ had not
yet heard the word of the Gospel’ There are many

other passages in the works of Christian writers of the -

first few centuries attesting the existence of a British
Church.

‘ Little better than flourishes of rhetoric!’ says the
sceptical archzologist. ‘¢ When the zealous preacher
wished to impress upon his hedrers or readers the

——

_—
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widely-extended success of the Gospel, he would tell
them that it extended from India to Britain, without
considering much whether he was literally correct in
saying that there were Christians in either of these two
extremes.! The same author denies the ‘authenticity?
of the work attributed to Gildas,” and, after rejecting
wholesale the testimony of legends, of Christian Fathers,
and of council records, concludes, from the absence of
Christian remains ‘among the innumerable religious and
sepulchral monuments of the Roman period found in
Britain,” that Christianity was not established in Roman
Britain, and entered Cornwall and Wales from Spain or
Armorica after the period when the island was relinquished
by Rome.*

Such criticism savours rather of the ‘incurable sus-
picion,’ upon which Gibbon prided himself, than of the
judicial mind of a sober critic. The scantiness (not
absence) of archzological remains is a significant fact,
which is full of meaning, but to its real significance the
archzologist himself was blind. Tertullian’s testimony
may be couched in rhetorical language, but is, neverthe-
less, pretty precise. A modern preacher in a missionary
sermon might speak of the Gospel as spread ‘ from pole
to pole,’ but if he gave a list of countries which had
become Christian, it would be necessary for him to
observe accuracy in his enumeration, and probably it
was quite as incumbent upon Tertullian. Nothing but
‘the stubborn mind of an infidel’ in the field of history
can refuse to accept his witness as conclusive, that in

1¢The Celt, the Roman, and the Saxon, by Thomas Wright.
Second edition, p. 300.

2 Probably meaning ¢genuineness.’

3 Dr. Guest sarcastically remarks (‘Origines Celtic,’ ii. 157): ‘I
am not aware that the genuineness of these works ’ (‘ The Epistle’ and
‘History’) ‘has been questioned by anyone whose scholarship or
whose judgment is likely to give weight to his opinion.’

4 *The Celt, the Roman and the Saxon,’ p. 461.
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A.D. 208 there was a Christian Church or a Christian
Mission in Britain. His knowledge, indeed, seems to
have been of a very precise kind, for he states that there
were districts which had submitted to Christ, though
they were then inaccessible to the Romans. This may
not imply the existence of Christianity outside the ordinary
boundaries of Roman rule, for the passage was probably
written at a time when Severus was occupied in quelling
an insurrection in Britain. But in any case it implies a
knowledge, even in detail, of the state of the British
Church at the time when Tertullian wrote.

From whence, then, was Christianity introduced into
Britain between the years 176 and 208 ? Various answers
have been given to this question: Rome, Gaul, and the
East having respectively its advocates as the source of
the British Church.

If tradition can be trusted, the mother of British
Christianity was the See of Rome. The theories about
the visits of Apostles and others fade into insignificance
when placed in contrast with the great Lucius story.
This is contained in the later form of the ‘Roll of
Roman Pontiffs,’ in Bede's ¢ Ecclesiastical History,” and
his ¢ Chronicle, in the ¢ History of the Britons,’ attributed
to Nennius, and in the ‘Book of Llandaff as also in
the ¢ Triads of the Third Series.’” In Geoffrey of Mon-
mouth’s romance it attains extraordinary proportions as
the endowment of a Christian Church with the wealth
and privileges of the ancient Druidical priesthood. Later
writers give the letter which was written by the Pope in
answer to the petition of the British King, and, among
comparatively modern historians, Serenus de Cressy
devotes one long and elaborate book of his ¢ Church
History’ to the acts and death of King Lucius, respecting
whom he shows a detailed and minute knowledge, ex-
tending even to his motives. On the Protestant side,
Usher, whose vast accumulations of learning on the
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subject were termed by Hallam ‘a bushel of chaff; has
pronounced decisively in favour of the legend, and many
other later writers have been led by bis authority to
believe in Lucius and his petition.
" The earliest trace of the story is found in the later
version of the ¢ List of Roman Pontiffs,” which is brought
down to the year 530, and is, probably, of that date or
thereabouts. The earlier version contains no mention
of Lucius, but the second, after amplifying a little in
other respects the notice of Eleutherius, continues thus:
‘He received a letter from Lucius, King of Britain, that
he might be made a Christian by his mandate.’! Bede,
about 731, repeats the story almost exactly in the same
words, but with the addition of an erroneous date, and
also with a slight change of phraseology, which has been
thought to show that Bede did not copy from the ¢ List’
itself, but from some source common to himself, and to
the continuator of the ¢ List.”® Nennius, in the ninth
century, gives a somewhat various account, stating the
Pope to be Evaristus, and mentioning that Lucius was
called Lleuer Maur, or the Great Light, on account of
the faith which came in his time.? The ‘Book of
1 The first version is: Eleutherius annis . . ... fuit temporibus
Antonini et Commodi, a consulatu Veri et Erenniani, usque Paterno
et Bradua’ The second is: *‘Eleuther natione Gracus ex patre
Abundantio de oppido Nicopoli, sedit annos quindecim, menses tres,
dies duos. Fuit temporibus Antonini et Commodi usque Paterno et
Bradua. Hic accepit eplstolam a Lucio Britannia rege, ut Christianus
eﬁiceretur per ejus mandatum.’

2 Bede's version is: * Anno ab incarnatione domini centesimo
quinquagesimo sexto Marcus Antonius Verus, decimus quartus ab
Augusto, regnum cum Aurelio Commodo fratre suscepit: quorum
temporibus cum Eleutherus vir sanctus pontificatui Romana ecclesiz
praesset, misit ad eum Lucius Britanniarum rex epistolam, obsecrans,
ut per ejus mandatum Christianus efficeretur’ (Bede, ¢ H. E, i. 4;
‘M.H.B.;pp. 111, 112). Dr. Guest remarks ('Ongmes Celticee,’ii. 139):
‘Bede, | beheve, never uses the plural “ Britanniae ” except when he is
evidently copying some classical or some foreign ecclesiastical writer,

and as the catalogue did not furnish the phrase he must have found it
elsewhere.’

3 ‘Anno Dominic Incarnationis clxiv.,, Lucius Britannicus Rex
cum universis regulis totius Britanniz baptlsmum susceperunt, missa
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Llandaff,’ which was compiled in the twelfth century,
states that in the year 156, Lucius, King of the Britons,
sent his ambassadors, Elvanus and Medwinus, to Pope
Eleutherius. ‘ They beg that by his admonition be might
be made a Christian, which he obtained from him.’
Eleutherius accordingly baptized the envoys, and ordained
Elvanus a bishop, and Medwinus a doctor. Through
their preaching, Lucius himself and the chief men of all
Britain received baptism, and, ‘according to the com-
mand of the blessed Pope Eleutherius, he established
ecclesiastical order, he ordained bishops, and taught the
rule of right living.” The date in this version of the
story is probably borrowed from Bede, and cannot
possibly be correct, as Eleutherius did not become Bishop
of Rome until 171 A.D,, at the earliest. But the ‘ Book
of Llandaff’ contains also another reference to the story.
A somewhat later scribe than the original compiler, but
also probably writing in the same century, has inserted
a life of Eleutherius, evidently derived from the later
form of the Roman ‘List,” and containing the clause
respecting Lucius, with but one slight verbal variation.
In tracing the history of the evolution of the legend this
significant entry is worthy of no little consideration.!
William of Malmesbury adds fresh details to the
story, mentioning that Eleutherius sent Phaganus and

legatione ab imperatoribus Romanorum et a Papa Romano Evaristo :
Lucius agnomine Llever-Maur, id est *Magni-Splendoris,” propter
fidem qua in ejus tempore venit’ (‘ Nennius,’ 18; ‘M. H. B’ p. 60).
Dr. Guest (*Origines Celticz,’ ii. 140) believes that Nennius had the
more perfect tradition, and preserved the name of the Roman bishop
who sent missionaries to Britain, though he considers the name Lucius
an invention, borrowed from one of the names of Commodus, the
Emperor under whom Eleutherius flourished.

1 ¢ Eleutherius natione grecus ex patre habundio de oppido nicopoli
sedit annos xv. menses vi. dies quinque. Fuit autem temporibus antonie
et commodi usque ad paternum et braduam. Hic accepit epistolam a
Lucio britannio rege ut christianus efficeretur per eius mandatum,’ etc.
¢ The Book of Llan Div’ (Evans’s edition), p. 26. Compare the notice
of Eleutherius above in the ¢ List of Roman Pontiffs.’
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Deruvianus as preachers to Britain; and Geoffrey of
Monmouth calls these missionaries Faganus and Duvanus.
The untrustworthy ‘ Triads of the Third Series’ make
Lucius, or Lleurwg, as they call him, fourth in descent
from Caradog or Caratacus, the son of Bran, and so
connect him with the Bran legend or imposture. As a
Silurian chief, he is naturally brought into connection
with Llandaff as the founder of its first church.

It is to be noted that in the ‘Book of Llandaff’ no
connection is asserted between Lucius and Llandaff.
The mission to Rome is merely related as the origin of
British Christianity, and neither the line of the descent
of Lucius nor his capital city is mentioned. The version of
the Triads would therefore meet with little consideration
were it not for the existence of dedications to Lleurwg,
Dyfan, Ffagan, and Medwy in the immediate neighbour-
hood of Llandaff,and nowhere else. St.Fagan'sisa charm-
ing little village close to Llandaff, with a ¢ decent church,’
and with the antique mansion of Lord Windsor standing
upon a slight eminence amid a lovely country. Merthyr
Dyfan, the Church of Dyfan the martyr, is not far off,
and on the other side of the great town of Cardiff lie
Llanlleurwg, now better known as St. Mellon’s, and
Michaelston-y-Fedw.! These dedications are probably
old; Llan Fagan is mentioned at least by the ¢ Book of
Aberpergwm,” under the date 1150, as one of the chief
churches of the diocese which had lost their sanctuary
since the time of Iestin ap Gwrgan. Neither do they
seem to be due to Romanizing influence, seeing that two,

1 In ‘Achau a Gwelygorddau Saint Ynys Prydain’ (Iolo MSS.
114, 513) we read as follows: ¢ Saint Lleirwg, King of the Island of
Britain, the son of Coel, the son of Cyllin, the son of Caradoc, the son
of Bran, the son of Llyr Llediaith; his church is Llanlleirwg; and
also another in Llandaff. . .. Saint Ffagan was bishop in Llan-
Sanffagan, and there is his church. Saint Dyfan was bishop in
Merthyr Dyfan, where he was slain by the pagans, and there is his
church. Saint Medwy was bishop in Llanfedwy, where his church is.’

* This, however, is by no means trustworthy evidence.
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those to Medwy and Lleurwg, gave place in later times
to other saints, one of whom, Mellon, was naturally dear
to Norman hearts from his association with Rouen.

The phraseology used respecting the petition of Lucius
in several versions of this story is evidently borrowed
from the Roman List, which was unquestionably well
known to Llandaff scribes in the twelfth century, and
from which Bede also, notwithstanding one slight verbal
difference, probably derived ultimately his notice of
Lucius. But this phraseology savours so much of Roman
arrogance as to lead to suspicion of the authority of the
Roman List in itslater form. As has been well remarked,
it is ¢ manifestly written in the time and tone of Prosper.”
The later versions do nothing to strengthen the story;
but rather weaken it by their inconsistent statements,
and the idea of a ¢ King of Britain’ sending an embassy
to Rome towards the end of the second century, is in
itself rather extraordinary. The story may safely be
dismissed to the limbo of interested fictions; but it is
possible that the dedications in the neighbourhood of
Llandaff indicate that it developed in its Welsh form by
association with genuine Welsh saints, and even perhaps
with a genuine tradition respecting early missionary
operations around Llandaff. It is along the Roman road,
which can still be traced between Cardiff and Newport,
that the missionary movement would come westward,
and Lleurwg, Ffagan, Dyfan, and Medwy, may have been
the pioneers of Christianity in the district.

If British Christianity did not come from Rome, there
can be little doubt that it was carried from the neighbour-
ing country of Gaul. It is certainly quite unnecessary to
suppose that it was brought straight from the East.
There is no evidence of this, and the theory in itself is
not very probable. Yet it seems to be true that there
are traces in the Celtic Church of some Oriental connec-

1 ‘H. and S.; i. 25.
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tion. This has been denied, and some exaggerated state-
ments to the effect have been successfully refuted ; but
there nevertheless remains a considerable amount of
evidence leading to this conclusion. It must of course
be admitted that all early Christianity was Greek, that
the British Church from its isolated position was con-
servative of primitive practices and ignorant of later
Latin usages, and that, furthermore, the British Easter
and other peculiar customs were primitive or old-fashioned,
not Eastern. But notwithstanding this, the Celts certainly
founded their opposition to Latin customs upon Eastern
authority. It is not without significance that at the
Council of Whitby, Colman, the spokesman for the Celtic
Easter, appealed to the authority of St. John against
Wilfrid, who claimed to follow St. Peter. ¢ Marvellous
is it,’ said Colman to the Roman champion, ¢ that you
would call our toil foolish, wherein we follow the example
of so great an apostle, who was worthy to lean on the
bosom of the Lord; since all the world knows that he
lived most wisely.”® When Wilfrid had replied to this
contention, Colman next adduced the authority of another
Eastern saint, Anatolius, Bishop of Laodicea. The great
missionary Columbanus, when he encountered similar
difficulties to those of Colman, in like manner refused to
be bound by the authority of Rome, and appealed to the
judgment of the Council of Constantinople, and in another
eloquent passage plainly owned his greater reverence for
Jerusalem than for Rome. So, too, in the legends of the
Celtic saints, influenced though they are by the prejudices
of late writers of Roman proclivities, there are frequent
signs of an ancient tendency to regard Jerusalem as pre-
eminent. David, the patron saint of Wales, Teilo, Padarn,
Cybi, Cadoc, and King Arthur, are all taken to Jerusalem by
their biographers ; and the legends tell how the first three
saints arrived at the Holy City together, and were con-
1 Bede, * Historia Ecclesiastica,’ iii. 25; * M. H. B.,’ p. 201.
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secrated by the Patriarch, and enriched with wonderful
gifts. Pilgrimages to the East from Celtic countries were
undoubtedly numerous, as is proved by the testimony of
Palladius and Theodoret.! Some of the Celtic clergy
appear to have visited Constantinople in the middle of
the ninth century to make inquiries, as at the fountain-
head of knowledge, concerning the date of Easter and
other points of ecclesiastical order.® Architectural and
palzographical evidence in favour of Eastern influence is
not quite clear, and pilgrimages may have introduced
Orientalisms at a date long subsequent to the original
. planting of the British Church; but it must not be for-
gotten that the existing remains of early Celtic liturgies
belong rather to the ¢ Ephesine,’ than to the ‘ Petrine’
family.3

All this, however, is quite harmonious with a Gallican
origin of the British Church, though it were less explic-
able, if the Britons had regarded Rome as the source of
their Christianity. It is probable that at the time when
the British Church was founded, between A.n. 176 and
A.D. 208, there was little Christianity in Gaul outside the
Churches of St. John in the Rhone valley. These were
distinctively Greek Churches, being colonies from Asia
Minor. The first bishop of Lyons was Pothinus, who
came direct from Asia Minor. Irenzus, who succeeded
him, was probably a native of Smyrna, and was instructed
by Polycarp, from whom he received the traditions of St.
John. In A.D. 177 occurred that terrible persecution of
the Churches of the Rhone valley, the details of which
are known from the pathetic letter sent by them to the

1 Palladius, writing in 420, of the years before 410, and Theodoret,
writing about 440, but probably concerning A.D. 423. Palladius is
treating of the hospitality of Melania the elder to pilgrims at Jeru-
salem, and Theodoret of the visits of Spaniards, Britons, and Gauls to
Telanissus near Antioch, to see Symeon Stylites. See ‘H. and S.,’
- 24‘See ¢ Vita S. Chrysostom.,’ quoted by ‘H. and S.,’ i. 204, moZe.
~ 3 Warren, ‘ Liturgy and Ritual of the Celtic Church,’ 163, 167, etc.
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Greek Churches of Asia Minor. Possibly the mission to
Britain had started ere this ; or perhaps in this case, as so
often happened, the dispersion of Christians from one
city caused them to flee to another for refuge, and so the
Gallican Christians found safety in distant Britain, and
there planted a new Church. ¢ The chain of these Gallo-
Celtic Churches reached up to Langres on the northern
side of the watershed, near the springs of the Seine, and
through Langres ran one of the great northern roads from
Lyons to the British Channel. It was by a route through
Arles and Lyons, and then northwards, that Augustine
in the sixth century proceeded to Britain, after reaching
the Rhone basin from Italy by the easy connection of the
Provincia.”® Here, then, was the natural road for the
approach of Christianity to Britain, and in default of a
genuine tradition respecting the origin of the British
Church, it appears most probable that Christian mis-
sionaries came that way from the churches of the Rhone .
valley to Britain, and brought with them memories of St.
John, which caused the Celts centuries afterwards to
appeal to him as the Apostle whose traditions they pro-
fessed to follow.

There is very little doubt that Christianity entered Wales
by the Roman road which led by Glevum or Gloucester
through the stations of Venta Silurum (Caerwent), and
Isca Silurum (Caerleon) by Cardiff to Nidum (Neath),
and Maridunum (Carmarthen). Caerleon itself is
probably the City of Legions,® mentioned by Gildas as
the city of Aaron and Julius, who were martyred in the
Diocletian persecution of A.n. 304. Such, at least, was
the current belief in the time of Giraldus Cambrensis,
who states that two churches at Caerleon had been
dedicated respectively to each of these martyrs; and it
may be inferred from the Book of Llandaff that there was

1 Dr. Brewer in Quarterly Review, vol. cxlvii., p. 516.
? Legionum urbs. Gildas, ¢ Hist.,’ 8 ; * M. H. B.,’ p. 8.
2
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a ‘ territory’ of Julius and Aaron at Caerleon during the
ninth century.! It is also probable, though not wholly
unquestioned, that Caerleon was the seat of a British
bishopric in the Roman period. Giraldus Cambrensis
used and distorted this tradition to suit his own purposes ;
but it is not for that reason of necessity worthless.
Bishop Adelfius, who was present from Britain at the
Council of Arles in 314, together with his brother bishops,
Eborius of York and Restitutus of London, may very
probably have been bishop of this see, but the corruption
of the manuscripts precludes absolute certainty. The
council was called to consider the case of the Donatists,
the followers of Donatus, an African bishop. Constantine
the Great had previously summoned a council of twenty
bishops at Rome, to settle the questions of discipline and
doctrine which this sect had raised ; but as their decision
was not accepted by the Donatists, the Emperor convened
a provincial council at Arles. The names of the British
bishops are found towards the latter part of the signatures,
and included among those of the bishops of Gaul. The
bishops were accompanied by Sacerdos, a priest, and
Arminius, a deacon. Adelfius in the entry is called
¢ Bishop of the City Colonia Londinensium ;* but as no
¢ Colony of Londoners’ is known, there is evidently here
some mistake. Various have been the suggestions in
consequence : Usher supposes the place intended to be
Colchester, the Caer Collon of Nennius; Selden and
Spelman think it is Camulodunum, whether that be
Maldon or Colchester ; Whitaker prefers to accept the
present reading, and interprets it of Richborough; and
Lingard and Routh give their judgment in favour of
Lincoln (Col. Lind.). Stillingfleet, with the late Arthur
Haddan, and the Bishop of Oxford, substitute ¢ Legionen-
sium’ for ‘Londinensium, and interpret of Caerleon.

1 ¢Book of Llan Div’ (Evans’ edition), p. 225.
? Episcopus de civitate Colonia Londinensium.
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- The Bishop of Eboracum, or York, naturally takes the
first place in the list from the predominance of York in
the time of Constantine; the bishop of the southern
capital comes next; and if Caerleon were indeed the
western capital, its bishop would naturally come third.
British bishops also attended the Council of Ariminum
in A.D. 359. Whether any of these were from Wales, we
know not. All the information we possess is that the
Aquitanians, Gauls, and Britons who were present were
for the most part unwilling to avail themselves of the
Emperor’s proffered hospitality ; but that three only of
the British bishops accepted it on account of their
poverty.! This statement seems to imply that there was
a considerable number of British bishops present, so that
it is not improbable that one or more came from Wales.
The bishops of Britain certainly concurred with the
decrees of the Council of Nice? (a.p. 325}, and with the
acquittal of Athanasius by the Council of Sardica® (a.n.347).
but there is no proof that any of them were present at
those councils. The lists of the bishops present are,
however, incomplete ; but with regard to the Council of
Nice, we learn that its decrees were sent to the West by
Hosius, Bishop of Cordova, through two Roman presbyters,
Victor and Vincentius, which seems to imply that Gaul
and Britain sent no representatives. However this
may be, the orthodoxy of the British Church during the
period of the Arian heresy is attested by the unimpeach-
able witness of both Athanasiusand Hilary. The Western
Churches do not seem to have thoroughly grasped the
niceties of Eastern terminology, and for a time hesitated
about accepting the new term ‘ consubstantial’; but they
were still less willing to listen to the heretical novelties of
the Arians, and although coerced and cheated into agree-

! Sulpicius Severus, ¢ Hist. Sac.,’ ii. 41, m ‘H. andS, i

2 ¢ Athanasius ad Jovian Imp., etc in‘H.and S.,i. 7, 8.

3 Athanasius, ‘ Apol. cont. Arian.,’ aud Hist. Arian. ad Monach.,
in ‘H. and S.)’i. &, 9.
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ing to an ambiguous creed at the Council of Ariminum,
they speedily disavowed any complicity with heresy, and
maintained throughout the purity of their Christian
heritage. The presence of British bishops at Ariminum
was partly due to the efforts made by the Arian Emperor
Constantius to get together the bishops of the West,
and partly to the protection afforded at this time to the
coast of Britain by the ¢ Britannic fleet,’”! which kept the
piratical Franks and Saxons in check.

‘Happy the nation which has no history.” If this be
true of Churches as well as nations, the Church in Wales
in the Roman period must have been happy indeed.
There is plain, unmistakable evidence that such a Church
existed ; but of its acts and memorials, apart from those
of the British Church in general, there is scarcely a trace
remaining. Yet, doubtless, it was doing a good work, for
it was pure in doctrine, although unused to theological
subtleties and probably unlearned. The dwellers in the
gorgeous Roman villas knew little of the work that was
going on all around them, and cared less. As had
happened earlier still, ‘not many wise men after the
flesh, not many mighty, not many noble’ were called ;
and the archazologist may search in vain amid the relics
of Roman greatness for imposing monuments of British
Christianity. Nothing has yet been found at Viriconium,
and nothing at Caerleon, except perhaps a sepulchral stone
with a ‘ rough scoring,’ which may be a palm-branch, and
may perhaps indicate the burial-place of a Christian.
The stone at Llanerfil may bear a Christian inscription of
this period: ‘ Hic in tumulo jacit Restice filia Paternini
an xiii in pa(-ce).’* The words ‘in pace,’ ‘in peace,’ are
very commonly used on Christian tombs in early times.
‘A gold Basilidian talisman, with an inscription, partly

1 ¢Classis Britannica.’
2 ¢ Here, in this mound, lies Restice, daughter of Paterninus, aged 13,

in peace.’
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in Greek letters, partly in astral or magical characters,?
found at Llanbeblic in Carnarvonshire, about twenty
yards from the old Roman wall of Segontium, shows that
semi-Christian heresies penetrated into Wales at a very
early date. There are other traces of Christianity in
Britain outside Wales besides these; but these are all
that have been detected with any approach to certainty.
within the borders of Wales. This is certainly significant ;
it proves, not that the Christian Church was non-existent,
but that it lived apart from the patronage of wealthy
Roman residents. The same fact is hinted in con-
temporary history by the statement of Sulpicius Severus,
that three British bishops were compelled by poverty,
and evidently sorely against their will, to accept the
heretical Emperor’s bounty at Ariminum. It is a
problem of considerable interest, whether the members of
the Church were chiefly Roman slaves and freedmen,
‘ the poorer class of that mixed race of immigrants which
clustered round the chief Roman colonies, or whether
they were for the most part native Britons. The names
of British Christians in traditions and martyrologies—
Alban, Aaron, Julius, Socrates, Stephanus, Augulus, and
the rest—have been referred to in support of the former
hypothesis, and the connection of bishops with the
Roman towns, Eboracum, Londinium, and possibly
Caerleon has been thought to tend the same way. Yet
Eborius is a British name, appearing in the forms Ebur,
Ibarus, and Ywor among the names of British and Irish
bishops in later times, and the argument drawn from
foreign names is by no means strong. Such names as
David, Asaph, Daniel, Samson, and Ismael, which are
parallel to Aaron, occur among the later Welsh saints,
and suggest either a tendency among the Britons to adopt
‘ Bible names,” or an adaptation of native names to

1 ¢H. and S., i.
? Haddan, ‘Remams, p- 2l8
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Hebrew forms, just as the name of St. Thenew, mother
of St. Kentigern, has been corrupted in Scotland into
St. Enoch.! As regards the Latin forms, we know that
Britons occasionally had two names, one Roman and one
Celtic. Thus we are told that Patrick iu addition to his
Roman name had also the native name of Succat.?
Whatever may have been the character of the British
Church in the earliest period of Christianity, it must have
been strongly Celtic at the time of the separation of
Britain from the empire, otherwise the departure of the
Romans would have weakened it, whereas in reality it is
from that point that it seems to have acquired fresh
vitality and vigour. Patrick, who was born in Britain
probably towards the close of the period of Roman occu-
pation, has all the characteristics of a Celt both in
his writings and in his work. But he was of a family
that had long been Christian; his father Calpornus, or
Calpurnius, was a deacon,® and also a decurion of a
Roman colony. His grandfather Potitus was a priest, the
son of Odissus. Perhaps the Roman names may indicate
an intermixture of Roman blood ; but the Celtic spirit and
temperament were in the brave missionary all the same,
and his Celtic name proves him to have had Celtic blood
as well. As it was with Patrick, so it was with the
Church from which Patrick sprung. The Latin and the
Celtic strains were blended, but the Celtic in the end
predominated. The story of Patrick’s work in Ireland
explains the problem which has sorely puzzled some of
our archzologists, why there are so few remains of
churches of the Roman period. St. Martin’s, Canterbury,
and a few others, none of which are in Wales, contain

1 St. Enoch’s Station, Glasgow.

? Sochet, so Muirchu, ¢ Tripartite Life of Patrick, with other Docu-
ments,’ ii. p. 494 (Whitley Stokes, Rolls Series) ; Succetus, so Tirechan,
1bid., ii. 302 ; Succat, so Fiacc's ‘ Hymn,’ #:d., ii. 404 ; Lebar Rrecc,
Preface to Secundinus, ¢ Hymn,’ #:d., ii. 390.

3 “Confession’ in ‘ Tripartite Life ' (Rolls Series), ii. 357.
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Roman work, and may have been used for Christian
purposes even in the Roman period, by the Roman
Christians or the Romanized Britons; but probably the
majority of the churches throughout Britain, and almost
certainly the majority in Wales, were wooden. Occasion-
ally, when wood was scarce, Patrick built a church of
earth, as at Foirrgea—he ‘made a quadrangular church
of earth, because there was no forest near at hand.” At
Clebach also, we are told, he made a church of earth.?
Churches of stone were rare, though probably not without
examples even in the time of Patrick. It has been
supposed, from the special mention of quadrangular
churches at Foirrgea, and in the reign of Conmaicne,?
that Patrick usually built round churches, and it is
inferred from the fact that only one dimension is given
for the buildings of the Ferta at Armagh,* that they were
all circular. It is not improbable that Patrick introduced
this custom from Britain, and it has been suggested that
the word Cér is a trace. Old churchyards in Wales are
often round, and possibly the ashes of rude pagan fore-
fathers lie in many such with the ashes of their Christian
sons and successors.

Welsh patriotism would claim St. Patrick as a native of
Gower, and asserts that his father’s name was Mawon,
and that hisown name was Padrig Maenwyn. One story
even calls him the first principal of the college of Llantwit
Major, and states that he was carried away captive
thence by the Irish; but this is manifestly inconsistent
with Patrick’s own narrativee. Wherever Bannavem
Taberniz may have been, whether at Old Kilpatrick,
near Dumbarton, or elsewhere, it was certainly in Britain,

1 ¢Fecit ibi clessiam terrenam de humo quadratam, quia non prope
erat silva.’ Tirechan in ‘Book of Armagh’; Whitley Stokes’ * Tri-
partite Life of St. Patrick,’ ii. 327, and other documents.

3 ¢ Eclessiam terrenam fecit in eo loco.’ Tirechan in ‘Book of
Armagh’; ‘W. S..”ii. 317. .

3 ¢W. S, ii. 321. 4 ¢ Tripartite Life'; ‘ W. S.," i. 237.
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not in Gaul, and Patrick’s practices and writings are
valuable, therefore, as illustrative of the condition of the
British Church at the close of the Roman period. Itis
very clear from his writings that Christianity was the
dominant religion throughout the civilized parts of
Britain. Of himself, and the companions of his boyhood,
he says: ¢ We had departed from God and had not kept
His precepts and were not obedient to our Priests, who
admonished us for our salvation ;! but his words are
clearly the outcome of spiritual contrition for moral
faults, not a confession of any relapse into paganism.
During his mission some of his Irish converts were
carried off into slavery by a British prince, named
Coroticus. But this prince himself was no pagan, but a
nominal Christian. Joceline in his life of Patrick calls
the prince Cereticus, and states that his principality was
‘in certain territories of Britain which are now called
Vallia," ¢.e., Wales. Cereticus would be in Welsh,
Ceretic or Ceredig, so that he may perhaps be identified
with Ceredig, the son of Cunedda.? But the older writer,
Muirchu, calls the prince Coirthech, King of Aloo,® a
place which is probably to be identified with Alclud or
Dumbarton. In any case, whether he were of Wales or
the north, he was nominally a Christian, though he
scoffed at the clerical embassy which Patrick sent to his
court, and was for this act denounced by the saint. By
the end of the period of Roman occupation, Christianity
was the religion of the native population of the Roman
provinces, except perhaps in backward districts, although
doubtless paganism was largely blended with it in popular
beliefs and practices.

‘Society was a long time unlearning heathenism; it
has not done so yet,” says a recent writer,* and in

1 ¢ Confession,’ in Haddan and Stubbs’ ¢ Councils,’ ii. 2, 296.

3 See Rees, ‘ Welsh Saints,’ pp. 108-110; Todd, ¢ St. Patrick,’ p. 352.

3 Muirchu Maccu-Machtheni in ¢ Book of Armagh’; ¢ W. S., ii. 271.
4 Dean Church, ‘St. Anselm.’



The Church during the Roman Period 25

Patrick’s time ‘the dead hand’ of paganism was still
mighty to thwart Christian practice, though not to
prevent the Christian profession. The old worships had
been many and diverse. The conquest of Britain by the
Romans had not destroyed the native heathenism; it
only introduced new gods. The Roman raised his altars
to Jupiter, best and greatest; to Mars, conqueror and
avenger, and to the other gods of his mythology, and
the numerous nationalities among the legionaries and
settlers—Gauls, Germans, Spaniards, Tungrians, Dacians,
Thracians, Dalmatians, and Palmyrenes—joined him in
his worship, and adored also their own national gods.
Thus all the gods whose worship had been adopted at
Rome, and besides these many strange and barbarous
deities also, had their temples and altars in this island.
The Britons, too, learned to identify their gods with the
gods of the conquerors, and the conquerors in turn con-
descended to adore the British gods. So Maponus, or
Mabon, and Grannus, ‘the light-bringer,’ both received
the name of Apollo, and Belatucadrus, ¢ the god mighty
to kill,” and ¢ the holy god Mars Cocidius ’ were identified
with the Roman god of war. But all these greater gods
passed away before the power of ‘the dreaded Infant’ of
Bethlehem, it was the minor superstitions that died
hardest ; in respect of these it is true that ‘the Canaanite
dwelt still in the land’ The worship of the three god-
desses, the Dez Matres; of the Genius Loci, of the
Nymphs, and of the god of Druidism, was too deeply
rooted in the popular mind to be quickly destroyed. The
old temples might be pulled down or abandoned, but the
convert could still behold the sun, the fire, the wells,
the streams, and the stones. He had still a superstitious
dread of the powers of Nature, and a fondness for the
older rites, and so many a one ‘feared the Lord and
served his own gods.’

It is sometimes maintained that the early Christianity



26 A History of the Welsh Churck

of Britain and of Ireland was a compromise between
Christianity and Druidism. This is undoubtedly a fairly
accurate description of the Christianity of Ireland at
some periods, but is not more applicable to Britain
than to most of the other countries of Christendom in the
early ages of the Church. There was a conflict to be
waged with paganism in every country where Christ’s
Gospel was preached, a conflict which did not cease when
the old gods were cast down and when their temples
were demolished. It is difficult for us to realize how
entirely the everyday life of mankind was interpenetrated
by pagan ideas and pagan actions; though we may get
a glimpse of the condition of things in the old Roman
world from the description of Tertullian. While the
Christians were a small, persecuted body, they remained
comparatively pure in spite of all the infection around
them, though even then, as many examples prove, it was
exceedingly difficult, if not 1mpossxble, for converts when
they embraced Christianity to give up wholly their old
ways of thought. But when the world itself became
Christian, Christianity necessarily suffered from the
adhesion of multitudes who were pagans at heart, and
who mixed with their Christianity many of their old
beliefs and practices.

These are somewhat trite reflections, which any
student of Early Church history can make for himself ; but
it is necessary to remind those who view British Chris-
tianity as a kind of Christianized paganism that the
pagan survivals which they notice and upon which they
lay undue stress had their counterpart in every nation of
Christendom, and that it would be as fair to accuse the
Church in other nations of paganism, as it is to accuse
the Church in Wales. The dream of a British Church
distinguished by ambitious native heterodoxy, wherein
‘the Bards, or Druids, continued for many centuries
after they became Christians, the ministers of religion,
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even till, and probably in some places long after, the time
of the two Athanasian and incipiently Popish bishops,
Germanus and Lupus ™ (I quote the text of the accusa-
tion in all its naked absurdity), is too ridiculous for any
serious thinker now to entertain. But the more sober
conception which has been sometimes advanced, and
which represents the early British Christians as so far
influenced by pagan superstitions as sczrcely to hold
Christianity in any restricted sense of the term,? has, I
venture to assert, hardly any more support from history
than the older dream which I have just quoted from the
writings of Iolo Morganwg. Not the slightest shadow of
paganism rests upon the writings of St. Patrick, the
British missionary of the fifth century, or upon the ¢ De
Excidio Britanniz’ of Gildas in the sixth century. Both
writers serve as unimpeachable witnesses to the orthodoxy

1 ¢ Poems,’ by Edward Williams (lolo Morganwg), vol. ii., p. 203.

2 This would almost seem, indeed, to be the view of Professor Rhys.
Sce his ‘ Arthurian Legend,’ p. 369 : ¢ It is not wholly improbable that
some of them (viz., the early recluses who were fond of withdrawing
to the islands) expected to aerive advantage from the wall of inviol-
ability which the pagans of former ages had built round the person of
the islander. At any rate it would be hazardous to treat that con-
sideration as a guantité négligeable before the sanguinary advent of
the Norsemen; and it lends some countenance to our conjecture
expressed elsewhere to the following effect : “ Irish Druidism absorbed
a certain amount of Christianity ; and it would be a problem of con-
siderable difficulty to fix on the point where it ceased to be Druidism,
and from which onwards it could be said to be Christianity, in any
restricted sense of that term.” This has been characterized as an
extreme statement, but after toning it down a little we should be
disposed to extend it so as to take in the Celts, not only of Ireland,
but of Britain too.’ See also Rhys, ¢ Hibbert Lectures,’ p. 224, and
my ¢St. Patrick’ (‘ The Fathers for English Readers’), p. 221. I
acknowledge pagan survivals in Wales ; I acknowledge the existence
of a semi-pagan bardic literature, such as the ‘Book of Taliessin’;
but I cannot find any evidence that the Church was largely ‘tinctured’
with paganism, as Iolo Morganwg says, or that the Christianity of
Wales was in any proper sense of the term a druidical or semi-pagan
Christianity. I find instead in the earlier ages, at least down to the
seventh century, traces of a very healthy Christianity, and with all
due respect to so eminent an authority as Professor Rhys (to whom all
students of Celtic antiquity must owe deep obligation), if he takes an
opposite view, I must beg to differ from him.
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of the British Church. Even the statement as regards
Ireland that ¢ Patrick engrafted Christianity on the pagan
superstitions "' in order to accommodate it to the tastes of
his Irish converts, cannot be supported by one tittle of
evidence from his ‘ Confession,’ his * Epistle to the Subjects
of Coroticus,’ or even from the ‘ Deer’s Cry,’ but is wholly
diverse from the spirit of these writings. If we seek for
its basis, we find it in the worthless testimony of late
writers of legends, who created a fictitious Patrick,
whom they embellished with forgeries of their own evil
imaginations.

It is noteworthy that the orthodoxy of the British
Church, except for the short period of the Pelagian
heresy, which we are immediately about to consider, was
never impugned in ancient times by its bitterest assail-
ants, and that the suspicions which have been raised are
entirely of modern origin. There were pagan survivals
all over Christendom in those old days (as, indeed, there
are still), and no branch of the Church could venture to
throw stones at another on this account. All over
Christendom, too, these practices were more or less
condoned by the Church for reasons of expediency. St.
Columba was not alone in his policy when he converted
a well venerated by pagans into a Christian holy well;?
the same principle was more or less at work everywhere.
Here and there some bold leader would strive to stem
the popular tide, but it was too strong for him; for the
people forced upon the clergy some compromise with
their favourite practices. And so it came to pass that
paganism even gained the ascendancy in some points;
the conquered one, as so often happens, took the con-
queror captive, and medizval Christianity, in its popular

! Dr. O’Donovan quoted by Todd ; St. Patrick,’ p. 500. See also
- my ‘St. Patrick’ (S.P.C.K.), p. 200.

? Adamnan, ‘Vita S, Columbz,’ ii. 10; ‘Historians of Scotland,’
p- 159.
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form, was largely adulterated with paganism. But this
we usually call medizvalism, or sometimes Romanism,
not paganism ; and few, however extreme their Protes-
tantism may be, would refuse to the religion of the
Middle Ages the name of Christianity.

We shall not, however, grasp the whole truth of the
matter unless we try to understand the true essential
nature of Celtic Christianity, which certainly differed very
much from the comfortable, unexciting and unexacting
compromise which the British Philistine, who makes the
best of both worlds, considers his ideal of Christianity;
but which critics, even among ourselves, have sometimes
stigmatized as a ‘civilized heathenism.” We are about
to consider the lives of the Welsh saints, and if we hold
fast to our modern ideals, cold comforters though they
be, we may utterly misconceive these strange, uncouth
men of the days of old. When we contemplate their
fasts and vigils, or when we read the gloomy pages of
Gildas, the Celtic Jeremiah, we may fall into the error of
regarding the religion of early Wales as a morbid and
repulsive asceticism. But a wider view and a deeper
insight will teach us a very different lesson. The Celt
then, as now, was eminently sympathetic, and animated
by a love for Nature and for the beautiful. It was ro sour
ascetic that won the heart of the little child Benen, so
that he took the feet of the weary missionary in his arms
and clasped them to his breast, and placed sweet-scented
flowers in his bosom as he lay asleep.! No; St. Patrick
had the Celtic charm of manner in his dealings with men,
as well as decision in action and skill in policy, or he
would never have won the tribes of Ireland for his Lord,
and succeeded where Palladius had failed. He had, too,

1 The story of Benen, or Benignus, the successor of Patrick in the
See of Armagh, is contained in Tirechan’s ¢ Life'; ¢ Book of Armagh’;
¢W. 8., ii. 303. The mention of the flowers is not in Tirechan's
narrative, but in the ¢ Tripartite Life’; ‘W. S.;’ i. 37.
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the Celtic love of Nature, and resented the claim of the
Druids to control it for their purposes, and in his ¢ Deer’s
Cry’ ‘ bound himself to’

¢ The sun with its brightness,
And the snow with its whiteness,
And fire with all the strength it hath,
And lightning with its rapid wrath,
And the winds with their swiftness along their path,
And the sea with its deepness,
And the rocks with their steepness,
And the earth with its starkness ;

for he held that the earth was the Lord’s, and the fulness
thereof, and that the powers of Nature, which so long had
been regarded as spirits of dread, to be propitiated with
sacrifices, were appointed to serve the servant of the
Lord. With a like feeling, in a later age, the Celtic
monk could look forth from the little island of Iona upon
the sea around him, and with no fear that there was
aught sinful or profane in the love of beauty, could sing
of ¢ the level sparkling strand,’ ‘ the thunder of the crowd-
ing waves upon the rocks,’ ‘the song of the wonderful
birds,” and ¢ the sea monsters, the greatest of all wonders,’
in a poem! which in pathos is almost modern, and in its
love of Nature approximates to that intimate feeling of
sympathy with her moods which we usually associate
with our own century, and with the name of Words-
worth. Celtic Christianity, in spite of its asceticism (or
ought we rather to say in consequence thereof?), was no
creed of gloom; it was eminently a joyous Christianity,
loving and lovable, which realized, perhaps as nearly as
ever has been realized in the history of Christendom,
such aspirations after a higher level of pure and gentle
Christian practice, as in recent literature breathe in
Kenelm Digby’s magnificent pages, or, perhaps, in the
late Mr. Pater’s ideal picture of Marius the Epicurean;

1 Skene’s ‘Celtic Scotland,’ ii. 92. The poem, which is Irish, is
ascribed to Columba.
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or, again, in the daringly simple verses of the most
Christian of our living poets, Coventry Patmore:

¢ Would Wisdom for herself be wooed,
And wake the foolish from his dream?
She must be glad as well as good,
And must not only be, but seem.
Beauty and joy are hers by right,
And knowing this, I wonder less
That she’s so scorned, when falsely dight
In misery and ugliness.’

The brightness of joy and hope which the Celtic saints
possessed, sometimes illuminated their faces. Said
Columbanus to one of his disciples, ¢ Diecholus, why are
you always smiling?’ He answered, ‘ Because no one
can take my God from me.” Diecholus was pure, not
Puritanical.

This being the standpoint of the leaders of Celtic
Christianity, would it not be rash for us to blame them
overmuch, or accuse them of paganism, if in our investiga-
tion of the acts and teaching of the saints we find at
times that they erred from an excess of charity, and
evinced too great an anxiety to detect a soul of goodness
in things evil? I think, however, that we shall fail to
find any certain evidence of such error on the part of the
saints of Wales, though we may have to notice it in some
of their fellows and compeers of Ireland. But those who
are over-keen in detecting pagan tendencies have at
times erred themselves by considering as paganism what
was only a healthier type of Christianity than they were
familiar with. When the Celtic saint refused, from his
innate love of Nature and of beauty, to regard this earth
and its glories, however profaned, as in themselves
common and unclean, he proved his grasp of an essen-
tially Christian and anti-pagan principle, and a discrimin-
ation which has not always been attained by those who
deem themselves more enlightened. We have differen-
tiated so much that we have restricted religion to a very
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narrow sphere ; we have feared so much the temptations
of art, beauty, and culture, that we have at times altogether
divorced them from Christianity. It matters little by what
names we may disguise these acts; we may call them
Progress, Puritanism, or Positivism, but really they are
Paganism. The essence of paganism is to claim the
earth and all that is therein for some other than their
rightful Possessor ; and against this claim the Celtic saints
contended with all the earnestness of their Celtic nature.
If in details we venture to blame them, in their central
conception we owe them only respect and imitation, for
there is reason to fear that we, not they, are the pagans.
The nearer we approach their ideal, the nearer will
Christianity approach its realization as the Religion of
Humanity.



CHAPTER II.
GERMAN AND THE AGE OF THE SAINTS.

ABOUT the time of the withdrawal of the Roman legions
from Britain, Pelagius first began to teach his heresy at
Rome. He was, as we learn from his great opponent
Augustine and from Orosius, himself a Briton by nation,
and his doctrines were afterwards introduced by his
disciple, Agricola; into his native land, where they rapidly
spread to such an extent, that the orthodox clergy sent
to the Church of Gaul for assistance. Constantius of
Lyons, who wrote his ‘ Life of St. German’ towards the
close of the century, relates that on account of this
embassy ‘a great synod was gathered; and by the
judgment of all two glorious lights of religion were beset
by the petitions of the whole body, viz., German and
Lupus, Apostolic priests, who possessed earth, indeed,
with their bodies, but heaven by their merits. And the
more urgent appeared the necessity, the more promptly
did the devoted heroes undertake the work, hastening on
the business with the goads of faith.! German, one of
the selected missionaries, was Bishop of Auxerre. He
had been a soldier, and governor of Auxerre, and had
been made a clergyman in a curious way, significant of
the manners of his time. An enthusiastic huntsman, he
was accustomed to hang up his spoils upon an ancient
tree. Amator, then Bishop of Auxerre, caused this tree

1 ¢M. H. B.,; p. 122, note.



34 A History of the Welsk Church

to be cut down, possibly because it was connected with
pagan superstition. German was exceedingly angry, and
threatened that he would kill Amator. But not long
afterwards Amator summoned the people to the cathedral,
and having ordered them to lay aside their arms, and
the ostiarii to shut the doors of the church, he, with a
number of clergy, laid hands upon German and ordained
him, tonsuring him and investing him in the clerical
habit. This was in A.D. 418, eleven years before the
selection of German for the mission to Britain. German’s
companion, Lupus, was Bishop of Troyes, and a brother
of the celebrated Vincent of Lerins. The date of their
mission (429) is fixed by the contemporary witness of
Prosper the Aquitanian, who relates also that the two
bishops were sent by Pope Celestine at the suit of
Palladius! This latter statement, at first sight, seems
scarcely consistent with the narrative of Constantius, and
it has often been questioned on the ground of Prosper's
known partiality for the see of Rome. Certainly, if
Prosper made a false statement, he did so wilfully, for he
must have known the facts; but it is quite possible that
both he and Constantius are truthful, and that each
relates the circumstances from his own point of view.

The fitness of the two bishops for their work was
speedily manifested on their arrival in Britain by their
energy and success. At a council held at Verulam the
Pelagians were utterly beaten in argument, and the people,
in their enthusiasm for German and Lupus, could scarcely
refrain from laying hands upon their opponents.

It is not certain that German and Lupus visited Wales,
and we do not know how far the Pelagian heresy affected
that part of Britain. But one incident in their mission has
been popularly connected with Wales ever since the time
of Usher, but on somewhat insufficient grounds. This is
the Alleluia Victory.

1 M. H. B, p. 123, note.
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The Saxons and Picts, so Bede relates, joined their
forces at this time and made war against the Britons,
who, in their necessity, sought the aid of the holy bishops.
‘The sacred days of Lent were at hand, which the
presence of the priests made more solemn to such an
extent that the people, taught by daily sermons, flocked
eagerly to the grace of baptism ; for the greatest part of
the army sought the water of the laver of salvation, and a
church is constructed of boughs for the day of the Lord’s
resurrection.” Wet with the baptismal water, the army
marches forth; ¢ German offers himself as their general ;
he picks out some light-armed men, views the circum-
jacent country, and espies, in the direction by which the
arrival of the enemy was expected, a valley enclosed by
mountains. Here he himself, as their general, draws up
his raw troops. And now the fierce multitude of the
enemy was at hand, the approach of which was espied by
the men in ambuscade. Then suddenly German, bearing
the standard, admonishes and orders the whole body to
answer to his voice with one shout, and as the enemy
came on carelessly, in their confidence that they were not
expected, the priests call out thrice *‘ Alleluia.” A single
shout of all follows, and the hollows of the mountains
multiply the clamour with their reverberations; the band
of the enemy is stricken with panic, so that they fear not
only that the surrounding rocks are falling upon them,
but even the very vault of heaven itself, and scarcely was
the speed of their feet believed sufficient for their haste.
They flee in all directions ; they cast away their arms, glad
even to have snatched their naked bodies from danger;
many also in the headlong haste of their panic were
drowned in re-crossing the river. The guiltless army
looks upon its own revenge, and becomes an inactive
spectator of the victory granted to it. The scattered
spoils are gathered up, and the pious soldiers embrace the
joys of the heavenly reward. The bishops triumph in
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the rout of the foe achieved without bloodshed; they
triumph in a victory gained by faith, not by strength.”

The wattled church has been supposed by some to be
Llanarmon in I4], and the battle-field to be the Vale of
Mold. There are several churches in Wales which are
dedicated to St. German and which have been supposed
to owe their foundation to him. These are? Llanarmon
in I4l, and Llanarmon Dyffryn Ceiriog, both in Denbigh-
shire; St. Harmon’s, Radnorshire, and Llanfechain,
Montgomeryshire. The chapels dedicated to him are :
Llanarmon under Llangybi, and Bettws Garmon under
Llanfair Isgaer, both in Carnarvonshire; and in Denbigh-
shire Capel Garmon under Llanrwst, and Llanarmon
Fach under Llandegfan.® Philologists, however, deny
that any of these can be traced back to the age of
German.* German’s companion, Lupus, is known in
Wales by the Welsh equivalent, Bleiddian. ¢ The
churches ascribed to him are Llanfleiddian. Fawr, in
Glamorganshire, which bears the same relation to the
town of Cowbridge as Llanbeblig and Llannor do to
Carnarvon and Pwllheli; and Llanfleiddian Fach, or
St. Lythian's in the same county.”® Llanfleiddian Fawr
is now more commonly known as Llanbleddian.

Some years afterwards, in A.D. 447, German came on a
second visit to Britain, where the Pelagian heresy was
again making head. This time he was accompanied by
Severus, Bishop of Treves, and was equally successful.
British traditions preserved by Nennius bring German
into Wales and connect him with Guorthigern, or

1 ¢Hist. Eccl., i. 20; ‘M. H. B.;” pp. 126, 127. Bede is here quoting
from Constantius.

2 Rees, ‘ Essay on the Welsh Saints,’ p. 131.

3 Recently a church has been dedicated to St. German in Cardiff.

4 ¢ There are reasons for doubting that the churches called Llanarmon
received that name during the period in which St. German lived.’
Professor Rhys in Journal of the British Archwological Association,
vol. xxxiv., p. 425.

5 Rees, ‘ Welsh Saints,’ p. 126.
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Vortigern. Vortigern, adding this to his other crimes,
according to the story, took his daughter to him to wife,
and she bare him a son. When this was discovered by
St. German, he came to seize the King with all the clergy
of the Britons. - But the King told his daughter to go to
the council and give the boy to German, and say that he
was the father. The scheme failed, and Vortigern was
cursed and condemned by German and all the council of
the Britons. He fled, and German followed him with the
clergy into Wales, and for forty days and nights upon a
rock prayed God to forgive his sins. Vortigern after-
wards fled to a castle on the river Teifi and was followed
there by the saint, who, with his clergy, fasted and prayed
for three days and three nights. Finally, fire fell from
heaven and consumed the castle,and the guilty King and all
his company. Guorthemir, or Vortimer, in compensation
for the calumny which his father Vortigern had brought
against German, gave him the district of Guartherniaun,
in which the charge had been made, to be his for ever,
whence it got the name Guarrenniaun, ‘a calumny justly
retorted.”

Guartherniaun, or Gwrtheyrnion, is a district of Rad-
norshire, being the present hundred of Rhayader, in which
at the present day there is a church (St. Harmon’s)
dedicated to St. German. Historically the stories of
Nennius are worthless, and cannot even be accepted as
testimony that the saint set foot in Wales, but they
indicate clearly enough in what reverence the name of
German was held by the Church in that part of the island.
The power of his eloquence and the force of his character
left indelible traces on the subsequent life of the Church.
When Amator ‘pressed’ the young soldier into the
service of his Lord, he doubtless had a clear insight into
the wondrous energy and the magnetic attraction of that

681 Nennius, ¢ Historia Britonum,’ §§ 39, 46, 50; ‘M. H. B.,’ pp. 66,
y 70.
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heroic soul, and deemed that all means were lawful to
save such, and to enlist so brave a champion under the
banner of Christ. Once enlisted, the soldier served faith-
fully, the instinct of discipline prevailed, and he who
knew how to obey, held thereby the secret of command.
The story of the Alleluia Victory is no fiction, it is well
attested and is in full harmony with German's character,
and German’s military training. The marvel would
rather have been if soldiers, led by such a commander, had
failed. Tradition, attracted by his name, has ascribed to
German all the institutions of his own and even of the
next century. Though inaccurate, tradition is not wholly
wrong, for to the spirit which he infused into the British
Church the subsequent glories of its history are due.
‘Garmon,’ says one authority,! ‘was a saint and a
bishop, the son of Ridigius from the land of Gallia; and
it was in the time of Constantine of Armorica that he
came here, and continued here to the time of Vortigern,
and then he returned back to France, where he died. He
formed two choirs of saints, and placed bishops and
divines in them, that they might teach the Christian
faith to the nation of the Cymry, where they were become
degenerate in the faith. One choir he formed in Llan
Carvan, where Dyfric, the saint, was the principal, and he
himself was bishop there. The other was near Caer
Worgorn, where he appointed Iltutus to be principal ;
and Lupus (called Bleiddan) was the chief bishop there;
after which he placed bishops in Llandaff; he constituted
Dubricius archbishop there; and Cadoc, the saint, the
son of Gwynlliw, took his place in the choir at Llancarvan,
and the Archbishop of Llandaff was bishop there also.’
This narrative is full of anachronisms, but it is quite
possible that German infused the monastic spirit into
the British Church, which produced such monasteries
as Llantwit and Llancarvan. It is scarcely necessary
1 ¢ Achau y Saint,’ quoted in Rees’ ¢ Welsh Saints,’ p. 122.
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to discuss the statements that German founded the
Universities of Oxford and Cambridge, but, worthless as
they are, they testify in a somewhat emphatic manner to
the opinion formed of him as an organizer and a leader
of men.

The mission of St. German was followed by that
interesting, but difficult, period, the Age of the Saints.
Tradition gives the names of very few saints before his
time: there are those of the Lleurwg story; there is
Cadfrawd, who has been supposed to be the same with
Bishop Adelfius; there is Ceneu the son of Coel; and
the legendary Owain, son of Maximus, and his brothers,
Ednyfed and Peblig, have also been accounted saints.
The church of Llanbeblig, near Carnarvon, is dedicated
‘to Peblig, and Llannor, or Llanfor, in Carnarvonshire, and
also Llanfor in Merionethshire, are assigned to Mor, the
son of Ceneu ab Coel, who is considered to be a con-
temporary of Peblig. There are also a few other names
of early saints in the Welsh genealogies, concerning whom
tradition states nothing except their parentage ; but from
the time of German the number and importance of the
names increases, so that altogether the roll of Welsh
saints is made up to the total of four hundred and
seventy-nine.

The Age of the Saints is often passed over with but
scanty attention, on account of the difficulty of distin-
guishing between history and fiction in the records of the
period which we possess. These are the writings of
Gildas: a few dates in the chronicle known as the
¢ Annales Cambriz’; the ¢ Book of Llandaff’; the Welsh
genealogies of the Saints; a number of Welsh traditions,
some of which are contained in the Iolo Manuscripts;
and the Legends of the Saints. The question of Welsh
dedications is also important in connection with this
subject. The most ancient churches in Wales are
believed to have got their names either from their actual
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founders or from some other connection with the saints
after whom they are called, and not to have received any
formal dedication to those saints.! The earliest founda-
tions bear the names of native saints; next in point of
antiquity are those which are called after St. Michael ;
and last of all, those which are dedicated to the Virgin
Mary and other saints? A dedication to St. Michael is
first mentioned in the year 7183 The first Church of St.
Mary was dedicated in A.D. 973,* and this was founded by
the English King, Edgar.

Gildas tells us nothing of the Welsh saints ; his topic is
rather the sins of his countrymen, but he draws a graphic
picture of his time. The ‘ Book of Llandaff’ was compiled
in the twelfth century by Geoffrey, brother of Urban,
Bishop of Llandaff, and contains also numerous entries
by other and later hands. The earlier portion comprises
the Lucius legend, and the story of the foundation of the
see of Llandaff by King Meurig ; the lives of Dubricius,
Teilo, and Oudoceus, the first Bishops of Llandaff; and
a number of charters and synodical records from the
sixth century onwards. One of the most important of
the subsequent entries is a life of St. Samson. The
synodical records contain numerous anachronisms; and
the early charters are unquestionably confused and have
been much suspected. But even the severest critics
admit that ‘real materials existed for the compilation of
the book,” and it is not improbable that the charters are
for the most part genuine.®

The Welsh genealogies of the saints appear to have

1 Rees, ¢ Welsh Saints,’ §§ 1, 2, 3.

3 1bid., p. 59.

3 ¢Brut y Tywysogion’ says, A.D.-717: ‘The “ Annales Cambriz”
has cclxxiii. Annus (f.e., A.D. 718} Consecratio Michaelis Archangeli
ecclesie.

4 At Bangor. Rees, p. 69, nofe ; Pryce, ¢ Ancient British Church,’
p. 128, note.

6 ¢H. and S. Councils,’ p. 147, nofe ; ¢ Remains of Arthur Haddan,’
PP- 239-253; ‘ The Book of Llan DA4v, preface, by J. G. Evans. Also
*Archaologia Cambrensis,’ 5th Series, x. 332-339.
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been drawn up by medizval antiquaries, and differ to
some extent among themselves. One curious feature of
these records is the number of names which are thrown
together in one group. In the Latin tract ‘ Concerning
Brychan of Brycheiniog and his family,” said to be copied
from an ancient manuscript of A.D. goo, or thereabouts,
Brychan is credited with ten sons and twenty-six
daughters, a most prodigious family. In the ‘Bonedd y
Saint’ twenty-four sons and twenty-five daughters are
ascribed to him. The smallest number of children given
him by any genealogist is twenty-four.?2 Various explana-
tions have been given of these absurdities, which are far
from consistent with one another ; but it is a little doubt-
ful whether ingenuity is not wasted in the task.”® The
genealogies, as has been well said, seem to be ‘an
attempt on the part of chroniclers to systematize and
bring into harmony a mass of pre-existing legends, the
subjects of which are thus brought into mutual relation.’
At the same time, it is highly probable that they contain

1 ¢ Cambro-British Saints,’ pp. 272-275.

2 Rees, ‘Welsh Saints, p. 136. See also Giraldus Cambrensis
(¢ Itin. Kamb.,’ i. ¢. 2), who mentions that the British historians testify
that Brychan had twenty-four daughters, all saints.

3 The children of Brychan may have been merely natives of the
county over which he once ruled (Borlase, ‘ Age of the Saints,’ p. 89 ;
Journal Royal Inst. Cornwall, 20). Wakeman in a note to the
¢ Cambro-British Saints’ mentions three Brychans (p. 606). Skene
also suggests that there were various Brychans, and Borlase mentions
that it was a common Celtic patronymic. Rees and others suppose
that the names of the grandchildren of Brychan have crept into the
list of his children (Rees, p. 137).

4 Jones and Freeman (* History of St. David’s,’ p. 252, nofe) : * Hence
probably arose the *“ Triad of Holy Families,” and in particular the
extremely symmetrical progeny of Brychan Brycheiniog, many of the
individuals composing which may have had, very possibly, a real
though an independent existence. Compare Mr. Grote (vol. i,
PP- 596-601) on the Greek and (pp. 623-625) Teutonic genealogies,
and on the process of harmonizing conflicting legends (p. 145). ‘The
legendary world of Greece,’ he says, ‘in the manner in which it is
presented to us, appears invested with a degree of symmetry and
coherence which did not originally belong to it. . . . The primitive
elements, originally distinct and unconnected, are removed out of
sight, and connected together by subsequent poets and logographers.’
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historical matter, and that the relationship they show
between the leading saints and the princes of Wales is
historically correct.

The legends of the Welsh saints were written with an
ethical purpose, and have many of the characteristics of a
religious novel. The hero is frequently made the centre
of the religious work of the time ; around him are grouped
his great contemporaries; and, if he be a bishop, his
see is magnified to the disparagement of others. His
privileges or his person are threatened by some stupid
and malignant tyrant, either Maelgwn Gwynedd, ever
the tempter of the saints,” or a wicked Arthur, strangely
diverse in character from the ¢ white Arthur’ of Tennyson,
or perhaps some minor chief, who takes a curious pleasure
in running upon his own destruction, and whom the saint
in the calmest manner causes to be stricken with blind-
ness, swallowed by the earth up to the chin, or in some
other way frustrated and punished. The tyrant is an
important requisite to act as a foil to the virtues of the
saint, and his vices are painted in the darkest colours.
It is only minor saints whose legends lack a tyrant. It
is curious to note how in some legends the cursing powers
of the saint are so insisted upon, that they nearly equal
those of the Irish saints. Patrick in the ¢ Tripartite Life’
is represented as cursing friend and foe alike, as cursing
the sea! and the rivers Buall? and Dub,® as cursing the
stones of Uisnech,* as driving lis chariot three times over
his penitent sister Lupait till he killed her,’ and as defying
the Almighty himself in his wrath upon the peak of
Cruachan Aigle.® Aedh of Ferns by his curse split a
rock in two.” Another Irishman ‘performed fasting
against the Lord’ because he thought that a fellow-

1 ‘Whitley Stokes, ¢ Tripartite Life,’ i. 205. 3 Jbid., p. 143.

3 1bid., p. 147. 4 Jbid., p. 183. 8 Jbid, p. 235.

8 Jbid., pp. 113-121.

7 ¢Vita S. Aidui’ (Rees, ‘C. B. S, p. 244), ‘cum sanctus Aidus
illam petram malediceret, statim illa petra in duas partes divisa est.’
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clergyman had been better treated by Heaven than him-
self. So, too, Cadoc of Llancarfan cursed the boorish
servant Tidus, because he would not give him fire, and
the rustic was burned up with his threshing-floor and
corn! Sawyl Benuchel, who offended him by taking meat
and drink by force from the monks of Llancarfan, was
punished ignominiously by the saint’s order: when he
and his company were asleep, half their beards and hair
was shaven off, and the lips and ears of their horses were
cut off. Afterwards the whole troop was swallowed up.?
Rhun, son of Maelgwn, and his ‘ eunuchs’ were blinded
for a time for another offence At another time Cadoc
sailed with two disciples, Barruc and Gwalches, from
Echni (the Flat Holme) to Barry. The disciples found
that they had left his Manual behind at Echni, whereupon
the saint, burning with anger, said, ¢ Go, not to return!’
The two returned to Echni and got the book, but through
the saint’s curse were drowned on the way back, and
Barruc’s body was cast upon Barry Island, which to this
day hears his namet Since those who offended from
forgetfulness were thus punished, it is not strange that
wilful offenders suffered heavily. A murderer vanished
like smoke before the saint ;* a swineherd who was going
to slay the saint, thinking he was a thief, was blinded and
had his arm paralyzed, but was afterwards made whole ;¢ -
and two English wolves which followed their natural
instincts so far as to tear Cadoc’s sheep on the Isle of
Echni, were changed to stone on swimming back, and
still remain as two dangerous rocks—The Wolves—in the
Bristol Channel.” Even after Cadoc’s death, his coffin
when struck by robbers bellowed like a bull, and an
earthquake followed.?

1 63 ) ¢ ’ ”

o R s

S Ibid., § 20 (‘C. B. S.. p. 54). ‘ Ibid, g 25 (*C. B. S, p. 63).

5 Jbid, § 12 (*C. B. S.’ p. 42). ¢ Itid, § 5 (‘C. B. S, p. 31).
T Jbid., § 26 (‘C. B. S..’ p. 64). 8 Jbid, § 37 (‘ C. B. S.,' p. 77).
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The legend of Cadoc is especially notable for miracles
of the revengeful type, which are not particularly notice-
able in most of the other legends, for a few judgments
upon the ordinary legendary tyrant served to point a
moral to the princes and nobles for whose behoof the
legends were in part compiled. This characteristic of
Cadoc’s legend is probably to be explained by Irish
influence, which manifests itself in various other ways in
the story.

It may be inferred from the foregoing remarks that the
historical element is rather overlaid in the legends by the
ethical, and that they are full of extravagant miracles. It
has been seen that these miracles sometimes savour more
of the spirit of a cruel and relentless paganism than of
Christianity ; at other times they are merely ridiculous.
When Brynach invited Maelgwn to supper, he had
nothing to give him, whereupon he went to a neighbour-
ing oak and pulled off as many wheaten loaves as he
required, and then drew wine from the river Caman, and
made fishes of its stones.! At Teilo’s death three
churches quarrelled for his body, but in the morning, lo!
there were three Teilos, so that each was contented.

One strange peculiarity of the Welsh saints is their
partiality for pigs. Several churches of the first impor-
tance have their sites pointed out by a white boar or a
white sow. In this wise Kentigern was directed to the
site of St. Asaph ;2 Dyfrig to the site of his church at
Mochros, ‘ the moor of the pigs’; Brynach to a spot by
the banks of the Caman;® and Cadoc to Llancarvan,*
and to Cadoxton-juxta-Neath’ Probably the story is
adapted from Roman legend, though it has been suggested

! “Vita S, Bernaci’ (‘C. B. S.,’ p. 12). ,

2 ¢ Vita Kentegerni auct. Jocelino,' § 24 (‘ Hist. of Scot.,’ v. 202).
3 ‘Vita S. Bernaci’ (‘C. B. S.,’ p. 9).

4 ‘Viia S. Cadociy § 5 (‘C. B. S.,” p. 34)-

5 Ioid., § 31 (‘C. B. S., p. 67).
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in the case of St. Asaph that local names, such as Sarn
Sws, Berwyn and aper (i.e., aber), may have helped.!

The legend of an Irish saint, as has been well said,
‘too often bids defiance to truth, reason, and decency;
and, instead of history, presents a specimen of the
meanest fiction.’”? The legends of the Welsh saints are
not of quite so low a grade as the Irish legends, but they
are exceedingly poor as literature, and cause somewhat
painful feelings when we reflect that they supplied much
of the religious wants of the people in the Middle Ages.
Yet here and there occur brighter and better parts which
make us feel that, amid all their extravagance, they show
that a better era of gentleness had dawned upon the
world, and that the old days of force and fraud were
doomed. Oudoceus’s pity for the stag which sank upon
his cloak as if taking refuge there from Prince Einion and
his troop ; Illtyd’s protection of another stag, which was
chased by King Meirchion, are pretty stories, which a
cold, hard age would not have appreciated. The stories
of vengeance taken by the saints upon aggressors may be
pardoned at a time when the poor needed the defence of
the spiritual arm against many a local tyrant, as wicked
as Maelgwn, Meirchion, or the wicked Arthur. But if,
from an ethical point of view, we can discern good as
well as evil in the legends, can we also find history as
well as fiction? Are we to believe in Cadoc’s power of
cursing, and in his possession of two wooden horses,
exceeding swift, or, if we reject these wonders, what are
we to receive ?

. There are two ways of solving these problems, which
have been often tried, but neither of which is perfectly
satisfactory. One is to reject the legends altogether as
monkish impostures—* blasphemous fables and damnable
deceits’; the other is to rationalize the myths, to strip

1 ¢St. Asaph' (‘Diocesan History,’ S.P.C.K.), by Ven. Arch-
deacon Thomas, p. 1, nofe. ,
2 Reeves, ‘ Columba’ (‘ Hist. of Scot.,’ vi. 223).
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them of their miraculous element, and serve up all the
rest as genuine history.

The latter plan is, to the critical student, utterly false
and wrong; the first is rash. Though the stories are
not history, they contain history. They have traces of
old ecclesiastical customs, which frequently the writers of
the legends themselves did not understand, and could not
have invented ; they bear testimony to a state of society
which the pages of Gildas prove to have existed in reality;
they evince a conflict between ancient national habits of
thought and Roman habits, some of the legends, as that
of Beuno, being strongly national, and others, as that of
Cadoc, strongly Roman ; and they have here and there
touches of paganism, and even of a tenderness for
Druidism which help us to understand what a composite
thing early British Christianity was. In all these respects
they are of the utmost value. Furthermore, if one atten-
tively studies these legends, and carefully compares them
one with another and with the legends of other nations,
he will gain a discernment between the genuine original
tradition and the false later accretions. Some stories, as
the wickedness of the monastic cook and steward, the
pointing out of sites by a white boar or a white sow, and
the judgments upon princes, are the stock-in-trade of the
professional legend writer, and may be treated accordingly.
Some legends will have to be rejected altogether as wholly
fictitious. But in others a basis of early tradition may
be traced, just as the ¢ Tripartite Life of St. Patrick,” with
all its marvellous absurdities, is built up upon the sub-
structure of the early, rational, and sober life by Tirechan.
The life of St. Samson in the ‘ Book of Llandaff’ corre-
sponds closely in its main features to an early life of the
saint still extant, which was written probably about

-A.D. 600, and whose author states that he crossed the sea
to Britain, and obtained information from Samson’s own
cousin. The lives of St. David are, in the main, the
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same, and Giraldus, who despised his predecessors in the
work, was content to steal from them. Rhygyfarch, the
biographer of St. David, and Joceline, the biographer of
St. Kentigern, both profess to use earlier materials, exist-
ing in their time, and there is no reason to doubt their
statements, but rather the contrary.

The legend writers were poor inventors after all; that
is proved by their constant repetition of the same stories
with the names altered ; when they had materials to go
upon they were very glad to avail themselves of them,
and did so. It is not often that the lives of one saint
differ so much from each other as do the lives of Gildas;
but, of course, if Arthurian fictions are introduced as they
are in Caradoc’s ‘ Life of Gildas,’ the historical value of the
legend is at once ruined. But, with care and discrimina-
tion, a certain historical residuum may be gathered from
some of the legends, even with regard to the lives of the
saints themselves.

The Age of the Saints was an age of conflict and sin,
of ‘fightings without and fears within.” The pagan
English were driving the Britons back westward, step by
step, and the defence of the Christians was enfeebled by
reason of their sins. If the obscure verses of Aneurin
are interpreted aright,! the drunkenness of the Britons
lost them the battle of Cattraeth. There was wickedness
in high places. ¢ Britain,’ says Gildas, ‘ has kings—nay,
tyrants; it has judges —they are unrighteous; ever
plundering and terrifying the innocent; avenging and
protecting—aye, guilty brigands; having a multitude of
wives—nay, harlots and adulteresses; frequently swear-
ing, but falsely ; vowing, and almost immediately breaking
their vow; warring, but in unjust and civil warfare;
chasing zealously thieves through the country, and yet
not only loving, but even rewarding the brigands who sit

1 ¢Gododin,’ 11, etc., * Mead they drank, yellow, sweet, ensnaring ;
also 17, etc., Ab Ithel’s edition, pp. 96, 106.
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with them at table ; giving alms lavishly, yet heaping up,
on the other hand, an immense mountain of crimes;
sitting in the seat to judge, but rarely seeking the rule
of right judgment; despising the guiltless and humble,
raising to the stars, to the best of their power, the bloody,
the proud, murderers, comrades, and adulterers, enemies
of God, who ought earnestly to be destroyed together
with their very name; having many bound in prisons,
whom they trample under foot rather by their own
treachery than for any fault, loading them with chains;
tarrying among the altars to take oaths, and shortly after
despising these altars as though they were muddy
stones.

These are not mere rhetorical antitheses; Gildas gives
particulars in the case of five princes. Constantine of
Damnonia, the same whose later repentance was one
of the most notable events of the sixth century, had
perpetrated a sacrilegious murder in the very year that
Gildas was writing. After having bound himself with a
dreadful oath that he would do no wrong to the citizens,
this prince, in the dress of an abbot, had killed two
princely boys ‘among the sacred altars.” His previous
life had not been stainless, for he had put away his
lawful wife. In like manner Gildas accuses Aurelius
Conan? of murder, fornication, and adultery, and Vortipor,
the prince of the Demetz, ‘the wicked son of a good
prince, like Manasseh, the son of Hezekiah,” of murder,
adultery, and of divorcing his wife. Cuneglas,® a fourth
prince, had not only divorced his wife, but had married
her sister, who was under a vow of celibacy. Against
all these Gildas turns the bitterness of his indignation,

1 ¢Epistola Gilde.’ See ‘H. and S., i, pp. 48, 49; ‘M. H. B,/
p. 16.

2 ¢Catule leoline Aureli Conane.’

3 ¢ Tu, ab adolescentiz annis, urse multorum sessor, aurigaque currus
receptaculi ursi, Dei contemptor, sortisque ejus depressor, Cuneglase,
Romana lingua Lanio-fulve’—* Ep. Gild.,’ ‘M. H. B., p. 17.
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and summons them to repentance. But the chief out-
burst of both reproach and entreaty is directed to Mag-
locunus, or Maelgwn Gwynedd, in whom, at one time,
there had been some signs of goodness. He, ¢ the dragon
of the island, who had deprived many princes of their
territories and their lives,” was the ¢ first in evil, greater
than many in power and in wickedness, more lavish in
giving, more profuse in sins, powerful in arms, but bolder
in the destruction of the soul’ He had not lacked a
good training, for he had had as his instructor ‘the
elegant master of nearly the whole of Britain.” Yet, in
the first years of his youth, he had ‘crushed most
vigorously with sword, spear, and fire, the king, his
uncle, with almost the bravest soldiers, whose counten-
ances seemed in battle not greatly unlike to those of a
lion’s whelps.’ After this he had repented and taken
the vow of a monk; but he sinned again, and this time
more grievously than before. Led astray by a wicked
woman, the wife of his nephew, he had murdered his
wife and his nephew, and having thus got rid of the two
obstacles to the gratification of his guilty passion, he then
married his temptress.

It is not without significance that Gildas includes in
his rebukes the priests of Britain, as well as its princes.
¢ Britain! has priests, but they are foolish ; a multitude
of ministers, but they are shameless ; clergy, nay, crafty
ravishers ; shepherds, as they are called, but they are
wolves ready to slay souls, for they provide not for the
good of their people, but seek to fill their own bellies ;
having the houses of the Church, but approaching these
for the sake of base gain ; teaching the people, but show-
ing them the worst examples, vices, and wicked manners;
rarely offering the Sacrifice, and never standing among
the altars with pure hearts; not reproving the people
for their sins, for they do the same themselves ; despising

1 ¢Ep. Gild.,’ “*M. H. B, p. 29.

4
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the commands of Christ, and taking care by all means
to satisfy their own lusts; usurping with foul feet the
seat of the Apostle Peter, but falling by their covetousness
into the pestilent chair of the traitor Judas; hating truth
as an enemy, and favouring falsehoods as dear brothers ;
looking with fierce countenances upon the righteous that
are poor, as if they were frightful serpents, and vene-
rating the wicked, who are rich, without any regard for
shame, as if they were angels from heaven; preaching
with their lips that alms should be given to the needy,
and themselves not giving even an obolus; keeping silent
with respect to the wicked crimes of the people, and
magnifying their own wrongs as if done to Christ;
driving from home, perchance, a religious mother or
sister, and indecently welcoming strange women as
familiar friends, as it were, for some more secret office,
or rather, to speak truth, though folly (but the folly is
not mine, but theirs who act thus), humiliating them;
seeking after ecclesiastical preferment more eagerly than
the kingdom of heaven, and defending it when received
like tyrants, and not adorning it by lawful manners.’
They are ‘hoarse like bulls with fatness,” ¢ they roll in
the mire like pigs,’ they imitate Simon Magus, and yet
sin more desperately than he, ‘for they buy their priest-
hood, counterfeit and never likely to profit, not from the
Apostles or the successors of the Apostles, but from
tyrants and from their father, the devil.”? They are
‘enemies of God and not priests, veterans in evil and
not bishops, traitors and not successors of the holy
Apostles, and not ministers of Christ.” They are ¢ shame-
less, double-tongued, drunken, covetous of evil gain,
holding the faith and, to speak more truly, the lack of
faith in an impure heart, ministering, not approved in
good, but known beforehand in an evil work, and having
innumerable crimes.’
J ‘M. H. B.; p. 30.
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This is indeed a dark picture of the Age of the Saints.
Gildas admits that his description of the priesthood of
his times was not universally applicable. He says:
‘But perhaps someone may say, ¢ Not all the bishops
or priests are wicked as above described,” because they
are not stained with the infamy of schism, or pride, or
impurity, which we also do not vehemently deny. But
though we know that they are chaste and good, yet we
will briefly reply: What profited it Eli the priest, that
he alone did not violate the commands of the Lord . ..
seeing that he was punished by the same fatal wrath as
were his sons ?! In his denunciation of the worldliness
and immorality of the clergy, we may discern the monk’s
dislike of a secular and married clergy; but there are
some charges precise and definite enough, for which
there must have been some ground.

The Penitentials also which remain testify to the
existence of the foulest crimes even among the clergy.
There is one set of rules which is ascribed to Gildas
himself, another to a Synod of Northern Britain, a third
to the Synod of the Grove of Victory (Luci Victoriz),
and a fourth to St. David. Some of the crimes men-
tioned in these can scarcely have been of common occur-
rence, but it is appalling to find them included at all,
and the mild punishment in one for drunkenness may
suggest that it was not an unfrequent offence. *If any-
one from drunkenness cannot sing through being unable
to speak,’” says the rule of Gildas, ‘he is to lose his
supper.” In the rules of St. David® it is ordered that
priests about to minister in church, who drink wine or
strong drink through negligence, and yet not ignorance,
are to do penance for three days; but if they do it
wilfully, they are to do penance for forty days. Those
who are drunk through ignorance have penance for fifteen

‘M. H. B, p. 31 ? No. X, ‘H.and S.) i. 114.
3 ¢H.and S.; i. 118-120.
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days; those through negligence, forty; those wilfully,
thrice forty days. He who causes anyone to get drunk
from courtesy is to do the same penance as the drunken
man. He who makes others drunk to laugh at them is
to do penance as a murderer of souls.

These Penitentials would hardly have been drawn up
in a period of general virtue and holiness. But indeed it
is quite a modern conception of the Age of the Saints to
represent it as such a period; and those who object to
the genuineness of the Epistle of Gildas on the ground
of its severe criticisms of the princes and priests of
Britain might equally well object to other authorities
also. The legends of the saints do not represent all the
clergy and monks as alike holy. The ‘ Life of St. David’
contains a story of an attempt to poison the saint, which
was made by the steward, the cook, and a deacon of the
monastery of Menevia.! We are led to suppose, indeed,
that the steward and the cook were frequently wicked, or,
at least, were unpopular with the writers of the legends,
for these officials in the monastery of Llancarfan, together
with the sexton, annoyed the Irish visitor St. Finnian,
and were cursed by St. Cadoc.? St. Padarn, while he
was in Brittany, suffered much from false brethren, and
one wicked monk was seized by a demon for a trick he
played on the saint.® The legends of St. Samson draw
a dark picture of monastic life in Wales. A nephew of
St. Illityd, who was anxious to succeed his uncle as abbot,
but feared that the superior merits of St. Samson might
cause him to be chosen in preference, sought, in conjunc-
tion with his brother, to poison his rival and so remove
him out of his way. Samson drank the poisoned cup,
but, as might have been expected, felt no hurt, and

! Rhygyfarch, ‘Vita S. David ; ¢ Cambro-British Saints,’ pp. 131

132. For stories of wicked stewards, see also Todd, ¢St. Patrick,

pp: 167-169. .
2 ¢Vita S. Cadociy § 9, ‘C. B. S, p. 38.
3 ¢Vita S. Paterni, *C. B. S.,” p. 190.
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the guilty clergyman was soon afterwards seized by the
devil. Soon afterwards Samson visited another monastery
on an island near Llantwit,and here also he found matters
in an evil state. ¢ One gloomy night,’ says the old ¢ Life,”
‘the venerable Abbot Piro took a solitary stroll into the
grounds of the monastery; but what is more serious, he
was in a very tipsy condition, and tumbled headlong into
a deep pit. The brethren were alarmed by his loud cries
for help, and hurrying to the spot, they dragged him out
of the hole in a helpless state, and before morning he was
dead’” When Samson visited Ireland he found there an
abbot possessed with a devil, whom he delivered. St.
Kentigern, according to his biographer Jocelin of Furness,
was especially careful to denounce hypocrisy, and on one
occasion supernaturally detected a British clergyman, ¢ of
great eloquence and much learning,’ who was nevertheless
guilty of a most abominable crime, and who finally perished
by a sudden destruction.

The testimony of Gildas to the vices of the princes and
of the world at large is abundantly corroborated by all
our other authorities. The legends, as has already been
said, ordinarily introduce some wicked tyrant who molests
the saint, but is continually worsted. Maglocunus, or
Maelgwn, whom Gildas rebukes, is a familiar figure to a
reader of these lives. The ‘Book of Llandaff’ records
excommunications pronounced, and penalties imposed,
upon princes for crimes of violence and unchastity. Two
princes of Glamorgan, Meurig,2 and Morgan,? as well as
Tewdwr, prince of Dyfed,* and Clydri, or Clotri, prince of
Ergyng,° were excommunicated for murder committed
after they had sworn to friendship upon relics. Gwaed-
nerth,® prince of Gwent, was excommunicated for fratricide

! This story is told in the old life of Samson, written at the request
of Bishop Tigerinomalus. The later life in the ‘Book of Llandaff’
discreetly omits it.

 ¢Book of Llan Div, Oxford edition, p. 147. 3 Jbid., p. 152.

4 Jbid., p. 167. & Jbid., p. 176. 8 /bid., p. 180,
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and sent on a pilgrimage for a year to Brittany. Gwrgan,!
prince of Ergyng, was excommunicated for incest with
his step-mother. Margetud,? King of Dyfed, was punished
for the murder of Gufrir, ‘a man of St. Teilo,’ whom in
a frenzy of rage and cruelty he had murdered in front of
the altar. Tutuc? a rich man, gave certain lands to the
see of Llandaff, as an atonement for the murder of a
young nephew of St. Teilo, named Tyfei, whom he killed
while he was attempting to slay a neglectful swineherd,
who had allowed his pigs to damage Tutuc’s corn.
Another curious story of the same age illustrates the
prevalent savageness of manners when left unrestrained.
A prince of Dyfed, Aircol Lawhir,* was holding his court
at Lircastell ; but every night some quarrel happened,
and murders were frequent. " The cause was drunken-
ness; but the murders became so customary, that even
in that wild age the prince and his court became alarmed,
and feared that the devil was let loose among them. So,
after fasting and prayer, the prince sent to Penaly to
St. Teilo, that ¢ he might bless him and his court, so that
the accustomed murder should not take place any more
therein.” Teilo came and blessed him and his court, and
sent two of his disciples to distribute meat and drink to
all in future by measure ; ‘and by the grace of the Holy
Spirit no murder was committed that night, nor after-
wards in his court, as had been usual.’

Although some of the above stories may not be history,
they are correct in their picture of the Age of the Saints.
As in the age of Antony and the first hermits, men’s
hearts were ‘ failing them for fear, and for looking after
those things which were coming on the earth’ The
world was full of savage violence and unbridled lust ; the
appointed pastors were not always faithful to their flocks,
they spoke softly to the rich and roughly to the poor, and

1 ¢Book of Llan Div,’ Oxford edition, p. 189.
© 2 Jbid., p. 125. 3 Jbid., p. 127. 4 Jbid., p. 125.
. P
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so earnest men fled to the wilderness to save their souls,
in solitude, apart from the world, for it seemed impossible
to save them in the world and amid its wickedness. Some
lived as hermits on the islands or rocky promontories of
Wales, or retired across the British Channel to Devon
and Cornwall, for Cornwall has been called ‘ the Thebaid
of the Welsh saints.” Some of these may have lived a
solitary life continually in the places which they had
.chosen ; but most became monks or abbots in one of
those great camps wherein the soldiers of the Cross kept
ever watch and ward against their spiritual adversaries.
Thus, though the age was an evil one, and merited the
terrible rebukes of Gildas, it was also an age of religious
revival and of Church progress. The sixth century
witnessed the foundation of the Welsh bishoprics and
of the great Welsh monasteries, which latter were the
especial glory of the Church in Wales. Gildas says
nothing of these, and the omission has been thought
strange. But those who thus criticise his writings fail to
perceive their purpose. His Epistle is a stern denuncia-
tion of the world outside the monasteries ; he deals with
the sins of the princes, and of the secular priests who
live in that outside world; those within the monastic
pale are men of quite a different sphere; to them he
utters no word of praise or of blame in this treatise. His
mission, to use modern phraseology, is only to the uncon-
verted ; and he seeks to rouse such to a sense of sin, with
all the force of Celtic impetuosity and Hebrew rhetoric,
until the Latin language nearly breaks down under the
strain that is put upon it. There is no need, therefore,
to infer from the gloomy picture of Gildas that the saints
were not saintly, and that the religious revival in the
Church was unreal, or that there was merely progress in
Church institutions, not in Christian morals. The testi-
mony of the hostile English controversialist, Aldhelm,
in a somewhat later age, proves that Wales was noted
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for the purity of its clergy and the sanctity of its hermits.
His words, which we shall consider later, lead rather to
the conclusion that the temperament of Gildas led him
to put matters in the very worst light. However great
were the sins and failings of the Welsh, they were
at least superior in morality to the English converts of
Aldhelm’s age, and Aldhelm can only blame them for a
Pharisaic contempt of sinners, and not for being sinners
themselves.

It is probable that even among the monastic saints
Gildas was exceptionally severe in his abhorrence of the
secular world. There are legends which seem to show
that antiquity esteemed the mildness attributed to the
gentle Cadoc rather than the terrible severity of the
stern Gildas. Celtic Christianity has frequently pre-
sented two different aspects in the same age: there has
been the awful earnestness of Gildas which doubts the
goodness even of the good, and applies the test of its
rigid rules to prince and priest alike; and there has been
the gentleness of Cadoc! and of Columba,? which seeks
to discover the ‘soul of goodness in things evil,” which
bridges over the space between paganism and Chris-
tianity, which believes that ‘nothing is common or un-
clean,’ and which gently invites even such as Maelgwn
‘ to brighter worlds and leads the way.’ Perhaps in each
case ‘ wisdom is justified of her children.’

The Welsh bishoprics were the creation of the new
monastic spirit, and the Welsh princes whom Gildas
criticises so severely, co-operated with the monastic saints
in their foundation. Maelgwn gave lands for the see of
Bangor, of which Deiniol Wyn, who died in A.D. 584, was
the first bishop. Meurig is said to have endowed Llan-
daff, which was founded by Dyfrig or Dubricius, who

1 Cadoc in Breton legends, and others, is represented as a gentle
saint.

2 1 incline to accept Adamnan’s picture rather than the Irish
stories.
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died in A.D. 612! Dubricius seems to have resigned the
see before his death, and to have retired to Bardsey.
St. Teilo, who was his successor, is also reckoned a
founder of the see. Padarn, an Armorican saint, appears
to have established a bishopric at Llanbadarn Fawr, near
Aberystwith. He was another sixth-century saint, being
a contemporary of David and Teilo. Kenauc or Cynog,
who died in A.D. 606, was transferred from Llanbadarn to
succeed St. David in his see. The bishopric of Llan-
badarn was finally united to St. David’s, perhaps on
account of the murder of Idnerth, one of its bishops.
St. David founded the bishopric of Menevia or St. David’s.
He is said to have died in A.p. 601.2 Llanelwy or St.
Asaph was founded by Cyndeyrn or Kentigern, who is
said to have left his disciple, St. Asaph, in charge on his
return to his bishopric of Glasgow. Kentigern died in
A.D. 612 These five bishoprics seem to have corre-
sponded fairly well to the Welsh principalities then exist-
ing; Bangor being tihe bishopric for Gwynedd, St. Asaph
- for Powys, St. David’s for Dyfed, Llanbadarn for Cere-
digion, and Llandaff for Gwent and Morganwg. None
had any jurisdiction over the others, although the term
archbishop is applied loosely, as a mere term of honour
to various bishoprics, as it was also used in Ireland, and
claims of archiepiscopal jurisdiction were advanced by
more than cne of the five. Giraldus Cambrensis made a
bold but fruitless stand on behalf of St. David’s, but his
arguments merely show how fictitious the claims were;
and the ‘ Book .of Llandaff’ claims the same privilege for
the see of Llandaff. "
The Welsh diocesan bishops of the sixth century were
abbots as well as bishops—a fact which attests the pre-
dominance of the monastic spirit in the Church. It also

1 ¢ Annales Cambriz, p. 6.
2 /fbid., p. 6. ‘clvii. Annus . . . David episcopus Moni judeorum.’
3 Jbid,, p. 6. ‘clviii. Annus. Conthigirni obitus.’
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seems probable that there were ‘abbot-bishops in Wales
who had no dioceses. Such is the tradition respecting
Paulinus or Pawl Hén, who was abbot of Ty Gwyn, and
was the instructor of St. David! Cybi, founder and
abbot of the monastery of Caergybi, is also called a
bishop in his legend, which, however, contains an
anachronism in relating his consecration by Hilary of
Poitiers, who lived some two centuries before his time.?
Tradition hands down also the names of Tudwal Befr,?
Cynin and Guislianus or Gweslan, as non-diocesan
bishops. Of these three, the two former were not
abbots, and the evidence regarding them is not very
strong. Gweslan was cousin, or uncle, of St. David, and
lived at Old Menevia (Hen-meneu) as a bishop, and pos-
sibly also as an abbot over a small monastery.® But the
legend of the consecration of David, Padarn, and Teilo
at Jerusalem by the Patriarch, without reference either to
dioceses or abbacies, and the similar story of the con-
secration of Samson to be bishop without a see, shows
that the idea of a non-diocesan episcopate was per-
fectly familiar to Welsh churchmen. Rhygyfarch® also
states that at the synod of Llanddewi Brefi ‘ there were
gathered together 118 bishops, and an innumerable
multitude of presbyters, abbots, and other orders.” A
Bishop Afan is found among the saints of Wales, and
a medizval inscription at Llanafan Fawr, in Brecon-
shire, marks his burial-place and preserves the tradition

1 Rhygyfarch, ¢ Vita S. David,’ ¢‘C. B. S.,” p. 122.

? ‘Vita S. Kebii, ¢‘C. B. S., p. 183.

3 Rees’ ¢ Welsh Saints,’ p. 133. 4 Ibid, p. 144.

& Rhygyfarch, ¢Vita S. David, ‘C. B. S.,’ p. 124 ; cf. ‘ Buchedd Dewi
Sant) ‘C. B. S.,’ p. 108,

¢ Frequently called Rhyddmarch, the form of the name in the so-
called Gwentian Brut, against which form Mr. Egerton Phillimore has
protested. He calls himself in Latin, Ricemarchus. The ¢ Annales
Cambriz’ (p. 32) calls him Regewarc, the Brut y Tywysogion Rych-
march (p. 62).

T¢C.B.S.,’ p.136.
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that he was a bishop.! It has been conjectured that
Llanafan Fawr was for a short time the see of a bishop,
but this is not very probable. In a medizval list of the
seven bishops who met St. Augustine, a bishop of Wig
and a bishop of Morganwg are mentioned. The Bishop
of Morganwg has been conjectured to have had his see
at Margam, and a list of bishops of the see has been
preserved. But all other than the five Welsh sees of St.
David, St. Asaph, Bangor, Llandaff, and Llanbadarn, are
exceedingly doubtful, and the traditions respecting them,
so far as they have any truth, may not improbably rest
upon the existence of non-diocesan bishops.

The Dimetian form of the laws of Hywel Dda contains
a curious entry, which may bear upon the same matter.
It runs as follows: ‘There are seven bishop-houses in
Dyfed: 1. One is Menevia, a principal seat in Wales;
2. The second is the Church of Ismael; 3. The third is
Llan Ddegeman; 4. The fourth is Llan Usyllt; 5. The
fifth is Llan Deilo; 6. The sixth is Llan Deulydog;
7. The seventh is Llan Geneu; 8. The abbots of Teilo,
Teulydog, Ismael and Degeman, should be graduated in
literary degrees; 9. Their ebediws, due to the lord of
Dyfed, are ten pounds, and those who succeed them are
to pay them; 10. Menevia is to be free from every kind
of due; 11. Llan Geneu and Llan Usyllt are free from
ebediws, because there is no church-land belonging to
them ; 12. Whoever draws blood from an abbot of any
one of these principal seats before mentioned, let him
pay seven pounds; and a female of his kindred to be
a washer-woman, as a disgrace to the kindred, and to
serve as a memorial of the payment of the saraad.’

1 This stone is traditionally said to mark the site of the bishop’s
martyrdom. . The inscription is  HIC IACET SANCTUS AVANUS
EPISCOPUS.’ There is a brook near called Nant-yr-escob (The
Bishop’s Brook), and a dingle, Cwmesgob (Bishop’s Dingle), and not
far off the little parsonage, still known as Perth-y-saint.

3 ¢ Cyvreithiau Hywel Dda,’ ii. 24, in ‘H. and S., i. 281.
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Whatever may be the exact signification of this section,
which is not quite clear, this much is certain, that the
heads of the bishop-houses. were abbots, and it is not
improbable that originally, at least, they were abbot-
bishops.

The existence of a non-diocesan episcopate in Wales,
although doubted by some high authorities, is certainly
rendered probable by the hints afforded by tradition,
especially when interpreted by the usages of the daughter
Church of Ireland. St. Patrick, who was a British priest,
introduced into Ireland a non-diocesan episcopate on
rather an extensive scale. The ¢ Catalogue of the Saints
of Ireland,’” an authority which is referred by Dr. Todd
to the middle of the eighth century, states that the first
order of Catholic saints in the time of Patrick ‘ were all
bishops, famous and holy, and full of the Holy Ghost,
350 in number,” or 450, according to another manu-
script. Tirechan, in his ¢ Life of Patrick,’ states that he
came to Ireland with a multitude of holy bishops and
other clergy, and that he consecrated afterwards 450
bishops.? The ¢Tripartite Life’ mentions 370 bishops
as consecrated by Patrick;®> Nennius mentions ‘365 or
more ;' the Chronological Tract in the ‘Lebar Brecc™
mentions ‘seven fifties;’ and the Litany of Angus the
Culdee invokes ‘seven times fifty holy bishops.” The
numbers in these estimates need not be taken as exact,
being in some cases influenced by a prejudice in favour
of the sacred number seven ; but the fact that there was
a prodigious number of bishops in Ireland is beyond
question.® St. Bernard complained that in his time ‘ one
bishopric was not content with one bishop, but almost every

! Usher, ‘De Brit. Eccl. Primord.,’ p. 913; ‘H. and S.,’ ii. 292.

3 Tirechan’s * Collections’ in ‘ Book of Armagh, ‘W. S.,’ ii. 303,
304.

8 ¢ Tripartite Life, ‘ W. S.;” p. 261.

4 Quoted in ‘W. S.) p. 553.

5 See Skene, ‘Celtic Scotland,’ ii. 14-26.
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church had its separate bishop.” It is, therefore, highly
probable from the connection of Patrick with the British
Church that there was also a goodly number of British
bishops without dioceses. We know that Wales was
very closely connected with Ireland in the sixth century,
and that Gildas, David, and Cadoc in particular were
intimately associated with the Saints of the Second Order.
This order of Irish saints had, however, fewer bishops,
being composed mostly of presbyters.

Groups of seven bishops are frequently found in the
Irish Church. The Litany of Angus the Culdee invokes
one hundred and fifty-three groups of seven bishops, and
six are mentioned in the Martyrology of Donegal. An
arrangement in sevens was common both in Ireland and
Wales. The seven bishop-houses in Dyfed suggests the
working of the same principle. There were seven British
bishops at the meeting with Augustine of Canterbury.
Oratories were clustered together in groups of seven at
Glendalough, at Cashel, at the river Fochaine, at Cianacht,
and among the Hui Tuirtri. So, too, we are told that
at Llantwit Major ‘Illtyd founded seven churches, and
appointed seven companies for each church, and seven
halls, or colleges, in each company, and seven saints in
each hall or college.”” Bede tells us of Bangor Iscoed
that it was divided into seven companies with provosts
set over them, and no company had less than three
hundred monks.?

There is no trace in the traditions of the Church in
Wales of anything parallel to the authority of the abbots
over the bishops, which prevailed in the Irish and
Scottish Churches. Columba, though only a priest, had
bishops subject to him, as Bede relates with wonder,?

1 ¢Iolo MSS., p. 555.

2 Bede. ‘H. E.’ ii. 2; ‘M. H. B, p. 151. See further, ‘St.
Patrick’ (S.P.C.K.), pp. 121-123.

3 Bede, ‘H. E.;’ iii. 3.
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and this example was followed by the subsequent abbots
of Hy. Even a woman, like St. Bridget, kept a bishop
in connection with her monastery to perform the neces-
sary functions, for, although the abbot or abbess was
superior in jurisdiction to the bishop, none but a bishop
could convey holy orders.

The ascertained customs of the Irish Church throw
much light npon hints and traditions concerning the
Welsh Church, which might otherwise be very obscure.
But the two Churches had their differences as well as their
similarities. The civilization of Britain was superior to
that of Ireland, and the age of its paganism was more
remote. In the sixth century the Irish Church suffered
severely from paganism, and the Saints of the Second
Order virtually effected a compromise between paganism
and Christianity. Ireland at this time received effectual
aid from Wales, and especially from the monasteries of
Menevia and Llancarfan. Of the Second Order of Irish
Saints the Catalogue states that ¢ they received a mass
from Bishop David and Gillas and Docus, the Britons.’
Gillas is Gildas, and Docus is Cadoc, of Llancarfan. The
legend of Cadoc represents him as studying in Ireland at
Lismore under Muchutu, who may be the same as
Mochuda.! Finnian of Clonard and others are. said to
have accompanied Cadoc on his return to Llancarfan.?
Rhygyfarch relates that ¢ almost the third or the fourth
part of Ireland serves David’® Aedh of Ferns, Bar of
Cork, Finnian of Clonard, Scuthin and Senanus are
brought by various legends to Menevia to study. there
under St. David. St. Canice also ‘ went across the sea
into Britain to Doc (Cadoc), a wise and most religious
man, and read with him diligently and learned good
morals.® Gildas is said to have been invited to Ireland

1 ¢Vita S. Cadoci,” § 7, ‘C. B. S.,” p. 36. 3 1bid., § 8.

3 ¢ Vita S. David,’ ‘C. B. S.,” p. 133.

4 ¢Vita S. Cannechi,’ p. 3, quoted by Todd ; ¢ St. Patrick, p. 100,
nole.
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by King Ainmire, ¢ because almost all the inhabitants of
that island had abandoned the Catholic faith.’ "~ He
consented, and ‘went around all the country of the Irish,
restored churches, and instructed the whole clergy in the
Catholic faith and the worship of the Holy Trinity. He
healed the people who had been grievously wounded by
the bites of heretics, and drove away from them heretical
deceits with their authors.” The date of this mission,
according to the ¢ Annales Cambriz,’ was A.D. 565. The
Irish annals mention the death of Gildas variously under
the dates 569 and 570.

All these scattered hints tend one way : they prove that
in the sixth century Ireland was much more affected by
paganism than was Wales, and that the Church in Wales
did a good work in restoring the Christianity of at least
the centre and south of that country, for the north seems
to have been chiefly under the influence of Ninian’s
foundation of Whitherne. It is plain, then, that in some
respects Ireland and its Church differed widely from
Wales and its Church, although in other respects they
were similar, and we must not conclude that, because we
find one state of affairs in Ireland, a similar condition
existed in Wales. There is no proof of any subjection of
bishops to abbots in Wales, and no traditions to that
effect; hence it is rash to assume it, merely because it
was a custom in the Irish churches, both of Ireland and
Scotland. Bede’s astonishment at the existence of such
a custom in the case of Hy and his silence with respect to
Wales proves that he knew nothing of it in the latter
country. Neither can we infer because Irish Christianity
was largely tinged with paganism, that British Christi-
anity was affected by it to the same extent. There is no
trace of paganism in the writings of Patrick, his ¢ Deer’s
Cry’ containing instead a very healthy Christianity, and
the compromise with paganism finally effected by the
Irish Christian leaders appears to have resulted from the
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policy of the Second Order of Saints rather than from
the Briton, St. Patrick. In North Britain we trace the
influence of paganism on Christianity down to the time of
Kentigern, for the story of his mother’s delusion shows
how the two were liable to be blended in the case of a
Christian daughter of a half-pagan father! But Gildas
brings no charge of paganism against the people of
Wales, though unquestionably the crimes he mentions
were in part the result of a struggle between pagan ethics
and Christianity. The curious statement of the Triad
that the family of Brychan Brycheiniog taught the faith
in Christ to the nation of the Cymry ‘ where they were
without faith’ does not seem consistent with the pictures
presented either by Gildas or by our other authorities.
David is said to have contended with Baia or Boia, an
Irishman and a ‘magus,” and ‘magus’ usually in the Irish
legends means a Druid. Boia was eventually slain by his
enemies, and his castle, which is traditionally identified
with Clegyr Foia at St. David’s, was destroyed by fire
from heaven, which is scarcely suggestive of compromise
on the part of the Welsh saint. The ‘ Magi’ prophesied
of the birth of St. David, just as the Irish Druids foretold
the coming of St. Patrick. But the most that these
stories preserved by Rhygyfarch can indicate is that there
may have been in the remote district of Menevia near the
western coast, some Gaelic or Irish settlers, perhaps
planted by an Irish invasion, who were pagans. A
similar influence may have inspired the reference to the
Druids in the legend of St. Beuno, the Abbot of Clynnog
Fawr. At his death he sees heaven open and exclaims,
‘I see the Trinity, the Father, the Son, and the Holy
Ghost, and Peter, and Paul, and the Druids, and Deiniol,

1 See the old life of St. Kentigern, of which only a fragment is
preserved, ‘Vita Kentegerni Imperfecta, §§ 1-3 (Forbes’ edition,
PP 245-247, ‘ Hist. of Scot., v.).

2 ¢Vita S. David’ (Rhygyfarch), ‘C. B. S., p. 124.
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and the saints, and the prophets, and the apostles and the
martyrs appearing, to me.”?

There is no doubt, however, that pagan ideas entered
largely into the beliefs of the common people, and that
they tainted their practice even with the consent of the
clergy. The wells that had previously received Divine
honours were consecrated to the saint, who used them
for baptism, and too often the rites that had been
performed of old were continued with a change of names.
The superstitious practices connected with the wells of
St. Elian, St. Dwynwen, St. Cynhafal, St. Cynfran,
St. Winifred, and St. Peris, among others in Wales, even
down to modern times sufficiently prove this. The pagan
reverence for stones, which was long preserved in Ireland
and Cornwall, left also its traces in the legends of Wales.
Nimanauc, we are told, crossed from Brittany to Britain
on a stone, Carannog’s altar floated on the Severn; and
Cadoc saw three stones at Jerusalem which he liked and
which he willed to fly thence like birds to Llancarfan.
St. Canna’s stone, near Llangan, Carmarthenshire, was
long credited with magical powers, and another in St.
David’s Church, at Llanfaes, was pointed out as having
caught a thieving boy and held him fast for three days
and nights.

It may be also that the association of the saints with
the islands off the Welsh coast, as also the superstitious
reverence of the Welsh for bells and for books, of which
there is abundant testimony in the legends and in the
writings of Giraldus Cambrensis, are survivals or trans-
ferences of pagan ideas. It would have been strange
indeed if such ideas had not survived in Wales, as they
did in every other country of Christendom, but there is
no reason for us to conclude therefrom that Welsh Chris-
tianity was in early times of a lower type than existed in
Western Europe generally.

! ‘Buchedd Beuno Sant, ‘C. B. S.,” p. 20,



CHAPTER III.

EARLY WELSH MONASTERIES.

MonNasTICISM appears to have reached Britain by way of
Gaul. Ninian, the apostle of Whitherne, dedicated his
church to St. Martin of Tours, of whose death he heard
while he was building it (A.p. 397); and Patrick’s connection
with the Gallican Church, of whose saints he speaks
with reverence and affection, is mythically illustrated by
the tradition that he was a nephew of St. Martin. The
British Church, near Canterbury, where Bertha had her
Christian service, was dedicated to the same saint. All
these indications point to the influence which St. Martin’s
name and fame exerted on the British Church. It is
natural, then, that his monastic system, as exhibited at
Liguge and Marmoutier, should have been copied more
or less by the Britons. But the mission of St. German
and St. Lupus appears to have given the necessary
impetus to the monastic movement. We find that in
Patrick’s Church, which was planted by Gaul and Britain,
acting in conjunction, the full monastic rigour was
unknown. ‘They rejected not the service and society of
women, because, founded on the Rock of Christ, they
feared not the blast of temptation.”” Yet there were
pretty certainly monasteries or ‘insule,” as they are
called in the legends, in the Church of Patrick. The

1 ¢ Catalogus Sanctorum Hib.,” Usher, p. 913.
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Second Order of Irish saints, who were in close connection
with the monastic leaders of South Wales, were much
more rigid in their customs than the earlier saints had
been ; for ¢ they refused the services of women, separating
them from the monasteries.”” The leaven of the teaching
of German and Lupus had had time to work, the out-
burst of monastic zeal in Wales had taken place, and
Ireland in its turn was affected thereby. To German,
traditions ascribe the foundation of several monasteries,?
and these traditions, though literally inaccurate, correctly
represent the effects of his mission.

Among the native leaders of this great movement in
South Wales were the trio who have already been men-
tioned for their work for Ireland, David, Gildas, and
Cadoc, to whom may be added Dyfrig, Teilo, and Padarn.
Probably a little earlier than these were Paulinus and
Ilityd, the former of whom founded the monastery of
Ty-gwyn ar D4f or Whitland in Carmarthenshire, and is
said to have instructed both David and Teilo. A stone,
formerly at Pant y Polion in the parish of Caio near
Llanddewi Brefi, and now at Dolau Cothi, preserves the
memory of a Paulinus, who is perhaps to be identified
with this saint. The inscription runs thus:

‘SERUATUR FIDZI
PATRIEQUE SEMPER
AMATOR HIC PAULIN

US IACIT CULTOR PIENTI
SIMUS £QUI.

‘A maintainer of the faith and ever a lover of his
country, here Paulinus lies, a most pious observer of
justice.”® Although Paulinus was a notable saint, there
is no legend of his life extant.

Ilityd ¢ Farchog,’ Ilityd ‘the knight,’ as he is called
by Welsh authorities, is said to have been an Armorican

1 ¢ Catalogus S. H.,” Usher, p. 914.

2 Paulinus is called his disciple by Rhygyfarch, ¢ C. B. S.,’ p. 122.
3 There are in all three Paulinus stones in Wales.
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by descent. His legend! represents him as a contempo-
rary of Dyfrig, the first Bishop of Llandaff, and of a
Glamorganshire prince named Meirchion, who alternately
patronized and persecuted the saint. The one thing
certain about him is his foundation of Llanilityd Fawr
or Llantwit Major, in which monastery, according to a
tradition already quoted, there were seven churches,
each with seven companies, and seven colleges in each
company, and seven saints in each college. ‘Illtyd,
says another tradition, ‘made on the banks of the
Hodnant eight score and eight colleges, where two thou-
sand saints resided, leading a life according to the faith
of Jesus, practising every godliness, fasting, abstinence,
prayer, penance, almsgiving, and charity, and all of
them supported and cultivated learning.®* The Triads
give the number of the Llantwit monks as two thousand
four hundred ; other traditional estimates are three thou-
sand, and two thousand one hundred. The monastery
was so notable that its origin was traditionally carried
back many years before Illtyd, and was ascribed to the
Emperor Theodosius, in conjunction with Cystennyn
Llydaw. It was regulated, so runs the story, by Balerus,
a man from Rome, and its first principal was St. Patrick.?

The wooden huts of the first monks have ‘long since
decayed or been destroyed, but around and within the
curious old church of Llantwit Major stand some curious
monuments of early Welsh Christianity. On the south
side of the church against the wall of the porch may be
seen the old stone which Iolo Morganwg rescued, after
it had lain for many years in the tomb of a local celebrity.
It is a tall narrow pillar, on which are inscribed in twenty
or twenty-one short lines the following words, so far as

1 ¢Vita S. Iltuti,’ ¢ C. B. S.,” pp. 158-182.

3 ¢Jolo MSS.,’ p. 549.

3 Jbid., p. 537. One story is that Eurgen, daughter of Caractacus,

first founded there a college of twelve saints (‘lolo MSS.,’ p. §54).
Of course these stories are not historical.
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they can be deciphered: ‘In Nomine Di Summi Incipit
Crux Salvatoris Quz Preparavit Samsoni Apati Pro
Anima Sua Et Pro Anima Iuthahelo Rex Et Artmali
Tecani "—*‘In the name of God Most High begins the
cross of the Saviour, which Abbot Samson prepared for
his soul and for the soul of King Iuthael and Arthmael
the Dean.” There was a Iuthael, King of Gwent, and
he was killed in battle in A.D. 848, according to the ‘ Brut y
Tywysogion’ and the ‘ Annales Cambriz.” Within the
church, on the west,'is a most beautiful carved wheel cross,
unfortunately broken. Its inscription, which for the
most part is extremely clear, is as follows: ‘In Nomine
Di Patris Et Speretus Santdi Anc Crucem Houelt Pro-
perabit Pro Anima Res Patres Eus'—*‘In the name of
God the Father and the Holy Spirit Howel prepared this
cross for the soul of his father Rhys.” There was a
Howel, King of Glamorgan, whose death is fixed by the
‘ Annales Cambriz’ and the ‘ Brut y Tywysogion’ in the
year 885. On the north side of the church in the middle
of the churchyard stands a richly-carved stone with three
inscriptions, one, ‘Iltet Samson Regis’; the second,
‘Samuel and Ebisar’; the third, on the reverse side,
‘Samson Posuit Hanc Crucem Pro Anima Eius’-—
*Samson placed this cross for his soul’ Against the
north wall of the church, not far from this cross, there
leans a curious cylindrical stone, which has been supposed
to be a corner-piece of a pedestal of another cross.
It is not strange that with these relics of ancient
Christianity ever witnessing to the world, there have
arisen numerous stories respecting the antiquity and
importance of the old monastery of Llantwit Major.?
One of the most notable pupils of Ilityd at Llantwit

1 This word is doubtful.

? For a full description of these crosses see ‘ Archaologia Cam-
brensis,” Fifth Series, vol. vi., pp. 118-126. See also Mr. Edward
Williams’s (‘ Iolo Morganwg’) account of these crosses in ‘Arch.
Camb.,” Fifth Series, x. 326-331.
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Major was St. Samson, son of Amwn Ddu and of Anna,
said to be daughter of Meurig, King of Morganwg.
Samson, according to his legend, which is a very early
one, removed from Llantwit to some adjacent island,
perhaps Barry or Sully, where, notwithstanding the lax
morals of Piro, its abbot, ‘he led a glorious and angelic
life,’ and eventually on Piro’s unhappy death, which we
have already related, he was elected as his successor.
After a short visit to Ireland he returned to Britain, and
for a time lived the life of a hermit in a cave near the
river Severn. He was consecrated bishop by Dubricius
at Llantwit, without appointment to any particular see,
and some time afterwards left Llantwit for Brittany,
which was then ruled by Count Commorus, a tyrannical
foreigner who had slain the native count Jonas, and given
up his son Judual to King Hildebert. Samson is said
to have obtained the release of Judual in spite of the
opposition of the queen which he miraculously overcame.
Commorus was defeated, and Judual was restored to his
authority. Samson founded the monastery of Dol, and
in later times, when it became definitely recognised as a
bishop’s see, he was accounted as its first bishop. He
was present at the Council of Paris held about 557.!
Besides the legendary miracles which have gathered
around Samson’s name, other fictions were added with
the purpose of exalting respectively the sees of Dol and
of St. David’s, and so both Giraldus Cambrensis, and the
clergy of Dol gave him the title of archbishop in the
later sense of the term, and Giraldus asserted that he
was Archbishop of St. David’s, and carried the pall away
with him to Dol, whereby St. David’s had lost its token
of being a metropolitan see. The romancer Geoffrey
of Monmouth puts Samson a century earlier than his
real date, and makes him Archbishop of York and after-
wards of Dol. There is nothing of all this in the legends,
1 See Usher, ¢ De Brit. Eccl. Prim.,” p. 532.
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which in this case furnish us with more history than
the professed historians. But unquestionably few of the
legends of the Welsh saints are so certain in their main
outlines as the legends of St. Samson.!

Within a short distance of Illtyd’s foundation of
Llantwit Major stood Cadoc’s foundation of Llancarfan,
or rather of Llanfeithin, for the original monastery was
probably at a short distance from Llancarfan. Cadoc,
otherwise called Cathmael, Doc, and Cattwg, and known
generally in Welsh tradition as Cattwg Ddoeth, or Cattwg
the Wise, owed much of his position as a leader in the
Welsh Church to his birth, for he was son of a Mon-
mouthshire prince, named Gwynlliw. His legend repre-
sents his power at Llancarfan as princely: ‘He daily
fed a hundred clergy and a hundred soldiers, and a
hundred workmen, and a hundred poor men, with the
same number of widows. This was the number of his
household, besides servants in attendance, and esquires,
and guests, whose number also was uncertain, and a
multitude of whom used to visit him frequently. Nor is
it strange that he was a rich man and supported many,
for he was abbot and prince’ (abbas enim erat et princeps) ;
‘besides his father, Gunluc, from Ffynnon Hén, that is,
the Old Well, as far as the mouth of the river Rymni,
and he possessed the whole territory from the river
Gulich as far as the river Nadauan, from Penntirche
right on to the valley of Nantcarvan, from the valley
forsooth to the river Gurimi, that is the Little Remni
towards the sea.’

! Mr. Egerton Phillimore accepts the early life of Samson as written
at its professed date, viz., about 600 (‘Y Cymmrodor,’ xi. 127). So
does also Adaws (‘ Chronicles of Cornish Saints,’ iv. 4, 5), though he
believes that it is largely interpolated. See also for the later legend
‘Book of Llan D4v,” Evans’ edition, pp. 6-24.

2 ¢Vita S. Cadoci,’ by Lifris, § 15, ‘C. B. S.;’ p. 45. The Gulich,
according to the notes in Rees’ ‘C. B. 8., is a tributary of the Daw,
the Nadauan is the Dawon or Daw, which enters the sea at Aberthaw.
and the Gurimi is conjectured to b: a stream running near Cadoxton-
juxta-Barry.
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This picture is probably exaggerated, but making all
due deductions, we can infer from it what in some cases
was the power of a prince-abbot, and how it was that
his monastery was so much resorted to. When thousands
left the world and became monks, they very often did so
as clansmen, dutifully following the example of their
chief. The populousness of Celtic monasteries admits
of no question; Bede testifies to it in the case of Bangor
Iscoed, and it was equally common in Ireland as in
Wales. Their tribal character is another feature which
the Irish and Welsh monasteries had in common. ¢In
Ireland,’ says Dr. Todd,  the land granted in fee to St.
Patrick, or any other ecclesiastic, by its original owner,
conveyed to the clerical society, of which it became the
endowment, all the rights of a chieftain or head of a
clan; and these rights, like the rights of the secular
chieftains, descended in hereditary succession. The
com-arb, or co-arb, that is to say, the heir or successor
of the original saint who was the founder of the religious
society, whether bishop or abbot, became the inheritor of
his spiritual and official influence in religious matters.
The descendants in blood or ‘founder’s kin" were in-
heritors of the temporal rights of property and chieftain-
ship, although bound to exercise those rights in subjection
or subordination to the ecclesiastical co-arb.’* This
principle is illustrated by the particulars given in the
curious story of the foundation of the church of Trim,
contained in the ‘Book of Armagh,’? and also by the
succession of the abbots in the monastery of Hy.® In

1 Todd, ¢St. Patrick,’ p. 149.

2 ¢ Additamenta ad Collectanea Tirechani, in W. Stokes’ ‘ Trip.
Life, etc., ii. 334, 335.

Reeves’ ¢ Vita S. Columbz auctore Adamnano,’ Introd., cvi. (¢ Hist.
of Scot.,’ vol. vi.). ¢In the election, preference was given to founder’s
kin, and hence it happened that of the eleven immediate successors
of the founder there is but one (Suibhne, sixth abbot) whose pedigree

is uncertain, and but one (Connamail, tenth abbot) whose descent was
confessedly from another house.’
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Wales the same principle prevailed ; bishoprics, canonries,
and parochial benefices passed from one to another
member of the same family, and frequently from father
to son. Celtic monasticism undoubtedly developed on
Celtic lines, and though there are some unusual features,
such as that of abbot-bishops, in which Gallican customs
may have been followed, there are others which are
purely Celtic.

Little can be affirmed with certainty concerning Cadoc,
the abbot-prince, save his foundation of Llancarfan, and
his efforts in the cause of the Irish Church. But there
are a large number of churches which preserve his name,
and of many of which he probably was in some way the
founder.! He appears to have visited Brittany, and
Breton legends attest his piety and gentleness. A large
body of Welsh proverbial philosophy is ascribed to him,
and he is connected by some traditions with the mythic
Arthur and his court. Altogether there is a mass of
curious lore connected with his name, but the facts we
can gather therefrom are few.

Gildas, another great leader of the Welsh monastic
movement, and the author of the ¢ History’ and ¢ Epistle,’
was born in the year of the battle of Mount Badon, viz.,
about A.D. 516. So much is certain, for he tells us this -
himself. He is said to have been the son of Caw, a
prince of Northern Britain, who was driven from his
principality by hostile incursions, and to have been born *
at Alclud,? before the removal of the family. Ilityd was
his reputed instructor. His mission to Ireland has been
already related. He appears to have been associated in
various ways with Cadoc, and to have visited Brittany.
He died in A.D. 569 or 570.

St. David, or Dewi Sant, was another saint of noble

1 Rees’ ‘Welsh Saints,” p. 177, enumerates fourteen of which he
considers him to be the founder. Two other subordinate churches are
dedicated to him.

* Dumbarton.
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descent, though the story of his birth points to a deplor-
able state of society.! Such stories are not altogether
uncommon in the ¢ Legends of the Saints,’ and may
perhaps arise from a popular belief in the ability of the
children of such unions. The name Non in this case
may have originated the idea that David’s mother was a
nun, and so caused the legend. His father is said to
have been Sant, or Sandde, who is called a son of
Ceredig, and grandson of the great Cunedda. David was
brought up, it is said, at Old Menevia, and afterwards
settled in Glyn Rosyn, where he founded his monastery
of Menevia. He was present at the Synod of Llanddewi
Brefi, and also at the ¢ Synodus Victorie,’” held at
Caerleon. He did a good work for Ireland, and made
his monastery a place of instruction for the Irish clergy.
He died on March 1, A.D. 601, according to the ¢ Annales
Cambri.’

With regard to David’s synods, the customary story
regarding the revival of Pelagianism cannot be regarded
as historical, and is exceedingly improbable in itself.
The date of the ¢Synodus Victorie ' is given by the
‘Annales Cambriz’ as A.p. 569.8 The canons which
remain and purport to be those of a ‘Sinodus Luci
Victoriz’ are of a penitential character, and fix the
penalties for various crimes, some of which are of the
most detestable character. The ‘Annales Cambriz’
records a Synod of Caerleon in A.D. 601, the year of
David’s death.

Dyfrig, or Dubricius, is said to have founded colleges
at Henllan and Mochros, both on the river Wye, and
also one at Caerleon.* He was the first Bishop of

1 His father was Sanctus, Sant, or Sandde, a prince of Ceredigion,
who, while walking in Dyfed, met Non or Nonnita, whom he ravished,
‘Vita S. David,’ ‘C.B.S.,’ p. 119. *Buchedd Dewi Sant.,’ ‘C. B. S.,
p. 103.

1 P.6. 3 MS. ¢‘B., p. s.

4 Life in ‘ Book of Llan DAv," Evans’ edition, pp. 78-86.
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Llandaff, and retired before his death to Bardsey Island,
where he died on November 14, 612. His bones were
removed in 1120 to the cathedral of Llandaff, and there
buried.

Teilo, Dyfrig's successor in the See of Llandaff, is
always reckoned as a founder of the see, and figures
more prominently in tradition than Dyfrig himself. The
‘ Book of Llandaff’ is the ‘ Book of Teilo, and the Bishop
of Llandaff is  Escob Teilaw,’ the Bishop of Teilo. Teilo
is one of the representatives of the Welsh Church in the
mythical pilgrimage to Jerusalem, which the writers of
the legends delight in describing. Rhygyfarch represents
St. David as the saint specially honoured by the patriarch,
but the author of the ‘Life of St. Teilo,” with local
patriotism, dwells rather upon the honour paid to the
saint of Llandaff. He records that trial was made of
the three pilgrims by offering them three seats in the
church.

‘There were in the church from ancient times three
seats placed by the elders, two of divers metals, and
wrought with wondrous art, the third of cedar, having
no outward adornment save what nature had given,
which lowly seat the lowly Eliud chose for himself,
yielding the more costly ones to his brethren through
reverence. On seeing this, all they who were present
fell down on their faces before holy Eliud, saying: “ Hail,
Teilo, saint of God, and grant that thy prayers may
avail for us with the Lord, because to-day thou art
exalted above the rest of thy brethren, sitting in the seat
of our Lord Jesus Christ, in which He preached the
kingdom of God to our fathers.” But the holy man
hearing this was sore amazed, and arose and prostrated
himself on the ground, saying : “ Blessed is the man who
hath not walked in the counsel of the ungodly, nor stood
in the way of sinners, and hath not sat in the seat of
the scornful. And blessed be the Saviour who chose

e mma e
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that a seat should be made for Him of wood, who by
wood willed to succour the perishing world.” Thus, the
humble man humbly adored the seat; nay, rather Him
who had sat thereon, because he, a creature, had sat in!
the seat of the Creator’ Teilo was then requested to
preach, and when he had ended he bade the people
listen to his brethren, David and Paternus, who also
preached to them—a circumstance which suggests that
something like the modern Welsh cymanfa was known
and was popular in early times. After these things ‘ they
were raised to the pontifical dignity : Teilo in the stead
of Peter, David in the stead of James, and, as it were
for a testimony of the grace which they had received
there from the bounty of the Lord, three precious gifts
were given to them according as it suited each. To
Paternus a staff and a choral cope,® woven of very
valuable silk, because they saw he was an excellent
singer. To St. David, moreover, a wondrous altar,
whereof no one knew of what material it was wrought ;
nor was such a gift bestowed on him unfitly, for he used
to celebrate in a more pleasing manner than the rest.
Last of all, yet not the least of the gifts, was given to
the blessed Bishop Teilo a bell more famous than large,
more precious than beautiful, for in sweetness of sound
it seems to excel every organ. It condemns the perjured,
it heals the sick, and, what seems more wonderful still,
it used to sound every hour without being moved, until,
through the sin of men preventing it, who were handling
it rashly with defiled hands, it ceased from so sweet a
service. Nor was he presented with such a gift un-
suitably, for, like as a bell invites men to church from
the torpor of sleep and of sloth, so the glorious Bishop
Teilo, being made a herald of Christ, incessantly by

! ¢Considerat in, so Oxford edition. The Llandovery edition
(p- 99) has ‘consideratur.’

? Not ‘cap,’ as in Rees’ translation (Llandovery edition, p. 342).
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preaching invited to heaven.? It would appear from this
eloquent eulogium that good preaching was as much
admired in Wales in the days of Teilo, or, at least, of his
biographer, as it is at the present day. The sweet singer
of the service and the popular celebrant have in the
legend to yield to the eloquent preacher.

Teilo thus for some reason was regarded with more
reverence by the Llandaff clergy than was Dyfrig. The
college at Llandaff was called Bangor Deilo (Teilo'’s
monastery), and he is accounted its founder. His
descent is traced from Ceredig, the son of Cunedda, so
that he is placed as a member of the same family as St.
David. During his bishopric, the terrible Yellow Plague
overran Wales, an event that must be regarded as
historical. Its date is given by the ¢ Annales Cambriz’as
547, in which year Maelgwn Gwynedd is said to have
died of it. But if the Epistle and History of Gildas are
indeed one work, as seems probable, Maelgwn must have
been alive in 560. The date of Dyfrig’s death, A.D. 612,
seems also inconsistent with Teilo’s succession to the See
of Llandaff as early as 547. The plague broke out at
various times, and Teilo’s abandonment of his see, and
Maelgwn's death, may have happened on a subsequent
occasion to the visitation of 547; for Teilo left his
diocese for a time during the plague, and retired to
Brittany. He was succeeded in his bishopric on his
death by Oudoceus, who is said to have been his nephew.

Padarn, or Paternus,? the third saint of the trio who
went on pilgrimage to Jerusalem, is said to have been an
Armorican. He founded the monastery and bishopric of
Llanbadarn, and is said to have received lands from
Maelgwn Gwynedd. He is called in the Triads one of
the three blessed visitors of the Isle of Britain. He is
said to have returned to Brittany, and then to have gone

1 ¢ Book of Llan D4v,’ Evans’ edition, pp. 104-107.
* ‘Vita S. Paterni,’ *C. B. S.,” pp. 188-197.
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to France and become Bishop of Vannes; but this seems
to be due to confusion with an earlier namesake, for of
the two Bishops of Vannes, 