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CHAPTER XIII.

S. Augustinds place in history in reference to Mani-
chaanism—On the Inspiration and Interpretation of,
the Old Testament— His controversy with Donatism :
On the true character of the Visible Church; On
the Ministerial Commission ; On Church Unity and
Church Communion.

AUGUSTINE has a peculiar place not only on account
of his personal history, but by reason of his work asa

Teacher of the Church, and because of the influence -

of his teaching on succeeding generations,

The first heresy with which he had to deal was that
of the Manichzans, of which he had been a votary for
nine years—from his nineteenth year.

This heresy, an offshoot of Persian dualism, and of
Gnostic systems,! especially those of Valentinus and
Marcion, asserted the eternal existence of two anta-
gonistic principles of good and evil, light and dark-
ness;? in a word, of “two Gods;”* and the conflict and
commixture of two natures, good and evil ; and the
struggle of the good to be purified from the evil.

1 Manes, its founder, was born in Persia about A.D. 240. See above,
vol. i. p. 371, and vol. ii. pp. 184, 200, 204.

7 See Augustine’s description of the Manichaan heresy, de Heeres.
46, vol. viii. p. 50, and his Works in ¥ol. vi. of the Benedictine
Edition, and de Agone Christiano, c. 4; Neander, iv. 212—231.

* Aug. de Moribus Eccl. Cath. 16, * Duo Dii Manichzorum, unyg
bonus, unus malus ; Deus bonus fecit mundum, sed non Deus Veteris
Testamenti, quod culpant, sed non intelligunt.”

voL., IV, B



2 Manichzanism.

They affirmed that good souls were from the
nature of the good God, and struggled to be free from
commixture with evil; and that this struggle was
assisted by those of their own Society, whom they
called the Elect ; who condemned marriage, and the
procreation of children, and the use of wine, and
professed to practise a rigid self-denial. But, says
Augustine, they were guilty of licentious abomina-
tions, in order that by certain revolting processes,*
cspecially by partaking of certain food, they might
absorb evil, and free others from it, and restore
them to the Kingdom of Light. They pretended
that Christ Himself had come on a similar errand of
purification, to deliver souls, but not to redeem bodies,
and that He had no corporeal existence ; and they
. consequently denied the Nativity, Circumcision, Temp-
tation, the Resurrection of His body and of any other
bodies. They said that His promise to send the Holy
Spirit was fulfilled in Manes their Founder, who was
a supreme, infallible, authority, by whose decrees,
which they possessed. everything was to be judged.
They affrmed with many of the Gnostics that
the God of Moses and of the Old Testament was
not the good God, but one of the Princes of Dark-
ness.

They asserted that the origin of sin was not in the
free will of the first Adam, tempted by Satan ; but
ascribed it to the substance of the Evil Principle,
which they said was mingled with every man; and
that the human body was not the work of the good
God, but of the Co-eternal Evil Principle. They denied

4 See Aug. viil. p. 50,and de Moribus Manicheeorum, vol. ii. p. 1158,
cap. 19 and 20. As to the exposure of their immoralities, see also
Aug. c. Faust. v. 5.




Augustine's refutation of Manicheanism—His defence 3
of the Old Testament.

original sin, and asserted that concupiscence in man is
not the frailty and corruption of man’s nature origi-
nally formed by God, but an independent substance
contrary to good, and existing in man; and that
every man has two souls, the one good, the other evil,
which are striving within him, and from the latter
of which he is to be liberated by Manichaanism.

Augustine’s resistance to Manichzanism was more
effectual on account of his intimate acquaintance with
it and its partisans. His refutation of their blasphe-
mies, his exposure of their delusions, and his re-
velation of their impurities rescued many from them,
and were probably the causes why little is heard of
that heresy after the fifth century.

His refutation of their errors concerning the Holy
Scriptures of the Old Testament, and his defence of
those Scriptures,® have ‘a value for every age, and for
none more than for the present.

He was the first great Writer of the Western Church
who taught her ® to look up to the Everlasting Word,
the Son of God, Very God of Very God, as delivering
the Written Word to the World by Moses and the
Prophets, whom He sent; and as afterwards, when
He became the Incarnate Word, setting His Divine
seal upon the Old Testament, and avouching it in
the eyes of the World by His divine authority.

The appeal to this infallible attestation of Christ to
the Truth and Inspiration of the Old Testament, by
which Augustine refuted the Manichzans, and estab-

& Especially in his great work Adversus Faustum Manicheum libri
triginta tres, vol. vi. pp. 89—z205, and Contra Adversarium Legis et
Prophetarum libri duo, vol. vi. pp. 243—267.

¢ See above, iii. 254, the passage from De Civ. Dei, xi. 2, and com.
pare Contra Gaudentium, i, 38, vol. ix. p. 1006, ‘“Legi et Prophetis et
Psalmis Dominus testimonium perhibet tanquam testibus suis.”

B 2



4 Augustine's vindication of the Truth and Inspiration of
the Scriptures.

lished the faith of the Church in its Truth and Inspi-

ration on the Rock which is Christ,” can never cease

to be made ; and when made with power and clear-

ness will never fail—if not to convince gainsayers—

at least to satisfy all reasonable minds.

S. Augustine extended this proof to establish also
the Truth, Integrity, and Inspiration of the New
Testament, which the Manichzans said had been
falsified, and parts of which they rejected.

Christ promised to be ever with His Church, and
to send the Holy Spirit to lead her into all truth.®
Augustine therefore affirmed that the Witness of the
Church to the Inspiration of the New Testament is
virtually the Witness of Christ, and of the Holy Ghost,
Whom He sent; it is a Divine Witness,

“ The Canonical Authority,” he says,® “ of the Old
and New Testament has been confirmed from the
times of the Apostles by means of the succession of
Bishops, and the propagation of Churches; and is
planted aloft on a sublime pre-eminence above all
other writings ; and to it every faithful and devout
intellect will reverently bow.”?!

This appeal to the external testimony of the
Catholic Church, and virtually to Christ Himself in
His own Body the Church, would, if duly considered,
have preserved Christendom from the dangerous

7 Matt. xvi. 18,

8 S. Aug. de Consensu Evangelist. i. cap. ult., ** Christ, Who sent
the Prophets defore His Coming down from heaven, sent His Apostles
also after His Ascension into it ; He wrote by their hands, and He has
attested the writing by their voice.”

? Contra Faustum, xi, 6.

! See also ibid. xxxiii. g, * The authority of Scripture is paramount,
being established from the time of Christ Himself by means of Apostolic
ordinances and successions of Bishops from their days to the present.”



Manichaanism overruled for good. 5

error which has prevailed and still prevails in many
religious societies, of referring the question of the
Truth and Inspiration to be decided by the mere
inner consciousness of the individual man (however
valuable in certain cases that may be) ; which cannot
be any argument to any one besides himself, and may
be even to himself a very precarious criterion ; as is
evident from the rejection of one Canonical Book
after another, by the licentiousness of an arbitrary
subjective Criticism, in the eighteenth and nineteenth
centuries, till in some cases the whole of the Sacred
Volume has disappeared.?

Under the Providence of God, the Manichaan
heresy, like other heresies which have disturbed the
peace and tried the faith of the Church, was overruled
for her good. It was made an occasion, under the
controlling hand of God working by Augustine, for
establishing the Truth and Inspiration of the Holy
Scripture impugned by that heresy. It was also used
by Him as an opportunity for vindicating the frue sense
and scope of Scripture, and for dlsplaymg them to
future generations.

St. Paul, by whose teaching, more than by that
of any man, Augustine’s mind was disciplined, had
shown that the history of the Church of God in the
Old Testament, from the days of Adam®to Moses,'

? The members of the Anglican Church (as compared with the
foreign Protestant communions of the sixteenth century, which, in their
Confessions of faith, such as the Gallican, Helvetic, Belgic, &c., pre-
ferred the other method—i.e. the personal inner consciousness—the
effects of which are now visible)—can never be sufficiently thankful
that our English Reformers, who were diligent students of Augustine,
placed the Canon of Scripture on its right foundation, the testimony
of Christ in the'Church Universal. See our Sixth Article,

3 Rom. v. 12—20; 1 Cor. xv. 22, 45. 4 1 Cor. x. I—I1.



6  Augustine on the Interpretation of the Old Testament.

was a foreshadowing of her history in the New, and
that the veil would never be taken away from the
hearts of the Jews in reading the Old Testament, till
they had learnt to see Christ in it.*

S. Ambrose, to whose preaching at Milan Augus-
tine had listened, as he tells us,* with delight, espe-
cially in his sermons on the Old Testament, had
prepared the way’ for the work which Augustine
afterwards performed by a systematic exposition of
it, especially in his writings against the Manichaans.

“We must look,” he says, “for Christ in every part
of the Old Testament; and when we see Him there,
then we shall understand the Old Testament—but
not till then.® The New Testament is enfolded in
the Old ; the Old is unfolded in the New.? The lives
of the Hebrew Patriarchs were prophetical.! - All the
Prophets prophesied of Christ.? The whole Levitical
Law of Sacrifice was a prophecy of the one Sacrifice
of the Cross.?

5 2 Cor. iii. 13—16.

® Confessions vi, 4, where he mentions with gratitude the entire
change that was wrought in his own mind with regard to the Old
Testament by S. Ambrose’s spiritual exposition of it, so that those things
in it, which before ‘*had seemed to him to be puerile and absurd,” were
now looked on in a totally different light.

7 See above, pp. 73—75.

8 #Omnia fere in Sacri Scripturi vel] de Christo dicta sunt vel
propter Eum (c. Faust. xii. 7). Quicquid dubitationis habet homo in
animo auditis Scripturis, a Christo non recedat ; cum ei fuerit in illis
Christus revelatus, intelligat se intellexisse.”” Epist., 132 in Ps. g6.

¥ Queest. 73 in Exod. Qu. 33 in Numeros,

! Cont. Faust. iv. I; xxil. 24. ** At the same time we do not defend
any sins of the Patriarchs, but we defend the Scriptures where they
are recorded, We admire the Divine Mirror, but not all the human
features reflected in it * (c. Faust. xxii. 65).

2 Cont. Faust, xii

3 Ibid. xx. 18, ‘‘ As the Sacrifice of the Levitical Law was a pro-
phecy, so the Holy Eucharist is a Memorial of Christ's One Sacrifice.”



S. Augustine on the spiritual meaning and on the 7
Christian character of the Old Testament,

“As Adam was, according to St. Paul, the figure of
Christ,so Eve the Bride of Adam,and the  Mother of all
living,’ was the figure of Christ’s Bride the Church; and
as Eve was formed from Adam’s side when asleep, so
the Church was formed from the opened side of Christ
sleeping in death on the Cross, by the sacramental
streams of Blood and Water which flowed from it.”*

By such teaching as this® Augustine refuted the
cavils of the Manichzans against the Old Testament.
He showed that those things in it which seemed to
them —and which once had seemed to himself—to be
trivial and frivolous, and even mean, absurd, and
revolting, were designed to be trials of faith and
humility ; and, according to men’s dispositions,
would be stumbling-stones of error to some, and be
stepping-stones of faith to others. He raised the
Old Testament in the eyes of the World to a higher
altitude and clearer atmosphere; he displayed it as
shining with divine radiance from the countenance
of Christ; and showed that, if rightly read and
understood, it would be seen to have a message from
Him to all nations and ages of the world; and thus
to be commended by Him to acceptance, with spiritual
and intellectual joy, by the faith of universal Christen-
dom. And he delivered a warning from his own

4 Aug. Serm. 5 and 22; and on John, Tract. 9 and 11; and on
John xix. 34, 1 John v. 7.

& For further illustration of tbis subject, may I be permitted to refer
to the Preface to my Commentary on the Holy Bible, and to the Intro-
ductions to the Books of Genesis, Leviticus, Joshua, and the Minor
Prophets? The forgetfulness of S. Augustine’s teaching in these
respects has produced a servile, dry, and barren system of Interpretation,
which has characterized many Expositions and Commentaries on the
Old Testament in modern times, and has done much to bring it into
contempt, and to produce Scepticism.



8 Ox the temper requisite for reading the Scriptures— On'
’ "Donatism— Conference under Mascellinus.

experience, which ma y be instructivé in modern times,
that Scripture can never be understood by the proud,
nor be received otherwise than by humility. “When
I was young,” he says,® “I approached the Scriptures
with shrewdness of disputation, but not with reveren-
tial inquiry. I tried to break open the door of
Scripture by violent assaults. But I found that I shut
it more closely against myself. Andwhy ? Because I
sought with pride,whatcan only be found by humility.”

What the Manichzan Controversy in the hands of
Augustine was with regard to Holy Scripture, that the
Donatistic Controversy was with respect to the Church.

The rise and progress of Donatism have been
already described.”

That Controversy between the Donatists and the
Catholics, which had harassed the African Church
in the days of Constantine, assumed larger propor-
tions in those of Honorius, the son of Theodosius.
The principal champion of the Church was Augustine.

He and the other Catholic Bishops sent envoys
to the Emperor Honorius with a request that he
would summon the Bishops of both sides to meet at
Carthage, where each party should choose its own
represeritatives, to debate the controverted questions
at a Conference. The Emperor acceded to the request ;
and he complied with the desire more readily, because
the Donatists concurred in it.

Honorius addressed a rescript to Flavius Marcelli-
nus, one of his principal Commissioners in Africa, and
appointed him as Delegate to preside at the Con-
ference. Marcellinus was a Catholic, distinguished

% Serm. 51. Cp. Ps. 93, 103.
7 Above, vol. i. pp. 404—410; ii. p. 96.



Conference with the Donatist Bishops— Questions at sssue. 9

by prudence, diligence, moderation, and equity, which
were evinced by his management of the Conference.
S. Augustine eulogizes him for his love of Holy
Scripture, for his fervent piety, his holiness of life,
his charity, probity, mildness, and affability.® Indeed,
on account of his zeal for the truth, and of his suffer-
ings even unto death in a good cause, he is revered
as a Martyr by the Church.

This Conference of the Bishops met in the summer
of A.D. 411, and after three days’ patient hearing of the
cause, Marcellinus delivered an elaborate judgment
in favour of the Catholics, which was published
June 26—eighteen days after the opening of the
Conference.’

The Acts of the Conference were read annually in
the Church of Carthage and Hippo, and other
Churches of Africa; and as they were found too
prolix for the purpose, S. Augustine undertook to
abridge them, in order to render them more acceptable
to the public.

This Conference did much to heal the Donatistic
Schism, and many Donatist Bishops and their con-
gregations returned to the Unity of the Church.

The questions at issue were—

1. Whether a perfectly pure Church is to be looked
for on earth ?

2. Whether sins and errors of Bishops and Priests
vitiate the Ordinations conferred, and the Sacraments
administered, by them ?

3. Whether it is lawful to depart from their com-
munion, and set up a rival Church in opposition to

8 See the passages in Tillemont, tom. xiii. pp. 501, 502, 554-
* Cp. Tillemont, Mém. xiii. 551; Fleury, Hist. Eccl. xxii. 2,
c. 39-



10 Augustine's answers lo those questions—S. Cyprian's error.

them—as was done by Donatist Bishops against Ceci-
lian, Bishop of Carthage and the Catholics?

The first question was answered in the negative by
Augustine, appealing to passages in Scripture which
declare the condition of the Church on Earth to be
imperfect and mixed. The Church, while she is in this
world, is typified by the Ark, which contained unclean
as well as clean animals, a Ham as well as a Shem and
a Japhet ;' and is described in our Lord's parables as
a field having tares mingled with wheat ; as a thresh-
ing-floor having chaff as well as good grain; and as
a net enclosing bad fish as well as good ;? and so she
will continue to the end.

As to the second question there was much greater
difficulty. The Donatists could appeal to the writings
and acts of the great African Bishop and Martyr
S. Cyprian; to the Councils of African Bishops in
A.D. 255, 256, acting with him, who had affirmed that
heretics were no part of the Church, and that baptism
administered by them was no baptism.*

By parity of reasoning, Cacilian, having been
consecrated (in A.D. 311) by Felix of Aptunga, who,
as they affirmed—but could not prove—had lapsed
in persecution, was no Bishop at all.

Augustine was not dismayed by these allegations.
While he treated the memory of Cyprian with vene-
ration, he showed good reason for dissenting from
his opinion,* which had indeed been condemned by

1 Aug. c. Faust. x 15.

2 Ibid. viii. 14, 15; in Joann. Tract. 12 and 61; de Fide, 5; in
Ps. 8 and 55 ; Epist. 108.

3 See above, vol. i pp. 315, 316 ; and cp. Hooker, IIL i. 9, and
V. Ixii. 6—9.

4 Aug. de Bapt. i. 18; iii. 3, 4; iv. 6; v. 16, 25; Serm. 37; in
Petilian. c. 14



Augustine on the errors of the Donalists appealing to 11
Cyprian—His opposition to Rome.

Bishops of Rome, and by subsequent Councils of the
Church.* He affirmed that Ordinations conferred,
and Sacraments administered, by Bishops and Priests
derive their validity from Christ, Who appointed and
instituted those Ordinations and Sacraments, and not
from those who confer and administer them; and
that their validity is not vitiated by errorsand sins of
those persons; and that while men ought to avoid
their errors, and not partake in their sins, they may not
refuse—but ought thankfully to receive—the good gifts
of Christ, which are dispensed by their hands; and
that to set up a rival communion against them—as the
Donatists did against the Catholics—on the plea that
they were infected by spiritual contagion derived from
Cecilian and Felix of Aptunga, was to be guilty of
the sin of Schism ; and that, though it was not to be
denied, that grace might be dispensed by means of
Donatist Bishops and Priests, yet such grace was #no?
profitable to them and their adherents,* because nothing
profits without charity (1 Cor. xiii. 1, 2), and because
no one can be rightly said to have charity who
tears asunder the unity of Christ's Body which is
the Church.”

It is not to be supposed, that Augustine, in his zeal
for the maintenance of Christian Unity and Church
Communion, would have contravened any commands
of Scripture or of the Church Universal in doctrine
or discipline. The African Bishops with him resisted

& Jerome c. Lucifer. p. 303, “Illi ipsi Episcopi, qui rebaptizandos
heereticos cum eo statuerant, ad antiquam consuetudinem revoluti novum
emisere decretum.” Cp. Concil. Arelat. can. 8 ; Concil. Nicen, can. 19.

¢ In Joann. Tract. 6 and 14; Epist. 89; c. Donat.i. 18} iv, 21;
c. Crescon. ii. 12; c. Petil. 15,

7 ¢ Non habent Dei caritatem, qui non diligunt Ecclesiz unitatem,”
¢. Donat. iii. 21.



12 Questions of doctrine and discipline solved by Augustine ;
his solutions applicable to later controversies.
Zosimus, Bishop of Rome, when he favoured Pela-
gianism ;® and they opposed Popes Zosimus and
Calestine when they promoted the appeal of the
African Priest Apiarius, who had been excommuni-

cated by Bishops of Carthage.’

They communicated with the Church of Rome as
far as she was a Church of Christ, but would not
communicate with her in any error contrary to His
Word.

By such teaching and acts as these, Augustine
solved difficult and critical questions, which have never
ceased to disturb the minds of some, from his days to
our own ; and which under the guidance of his example
were happily determined by the best divines of the
Church of England at the Reformation in the sixteenth
century, and by their successors in the seventeenth ;
and which deserve careful consideration at the present
day.

Is the ministerial commission of Bishops and
Priests of the Church of England vitiated by trans-
mission through Bishops and Priests of the Church
of Rome? If it is not vitiated thereby, then it isa
schismatical act to separate from the Church of
England. But if it is not vitiated, then the question
arises, Was the Church of England justified in her
separation from the Church of Rome at the Reforma-
tion, and is she justified in persisting in that
separation ?

And if she was justified in separation from Rome,
are not other religious bodies in England justified

8 Aug. c. Epist. Petil. ii. 3 ; de Pecc. Orig. c. 8. Zos. Epist. 3, 12.
Cassian, Coll. ¢, 10,

® Aug. Epist. 262. Tillemont, xiii. § 292. Conc. Carth. iii. 47.
Fleury, xxiv. 6, 10, 11, 24, 35.



Augustine's solutions applied lo modern controversies. 13

in separating from ker # What right has she, who is
separated from Rome, to regard those religious
bodies, which are divided from her, as guilty of
schism ? Her Reformers, it is alleged by Noncon-
formists, set up a new Church of England at the
Reformation. Why should she complain that others
imitate her example, and set up new churches in
opposition to herself ?

These questions are important, and deserve calm
and careful consideration. They were virtually an-
swered by anticipation by Augustine in his contro-
versy with the Donatists; and his answers have a
value for the Church which it is not possible to
exaggerate. Her Unity, and consequently her effi-
ciency for the work of Christ, depend upon a right
reply to these inquiries. _

The answers suggested by Augustine are these: The
commission of Bishops and Priests of the Church of
England is not vitiated by having been transmitted
through Bishops of the Church of Rome ; it does not
come from ker, but from Christ and His Apostles ;
and it is no more vitiated by transmission through
her, than the commission of Cacilian, Bishop of
Carthage, and his successors was vitiated by being
transmitted through Felix of Aptunga, supposing him
to have lapsed in persecution ; or than the baptism of
thousands in Africa was vitiated by being adminis-
tered by some Clergy who had lapsed into Arianism
after the Council of Rimini.!

But was it not then a schismatical act on the part
of the Church of England to separate from the
Church of Rome at the Reformation? And if ©

* 1 See above, p. 167, the argument of S. Jerome agains|
ferians.



14 Answers suggested by S. Augustine.

not a schismatical act on her part to do so, why may
not any man, or any set of men, separate from the
Church of England, and set up an antagonistic religion
and a rival communion in her Dioceses and Parishes ?

The answer which Augustine gave by anticipation
to this question was,—You may not communicate
with Rome in any error of doctrine or discipline, as
we did not communicate with her, but resisted her in
her encouragement of Pelagianism, and in her un-
canonical reception of the appeal of Apiarius from
the judgment of his own Diocesan and Metropolitan.
But no Church may woluntarily separate herself from
another Church in what is sound in doctrine and
regular in discipline.

This is the lesson which our greatest divines, such
as Richard Hooker? and Bishop Sanderson,® learnt
from Augustine.

How, then, did the Church of England become
separate from Rome? Not by any woluntary act on

2 See Hooker, IIL i. 10; also Hooker, V. Ixviii. 6—g, * With
Rome we dare not communicate concerning sundry gross and grievous
abominations ; yet touching those main parts of Christian doctrine
wherein they constantly still persist, we gladly acknowledge them to be
of the family of Jesus Christ; that is, on account of the gifts which
they have from Christ, we acknowledge them to be a Church, and so
far as we lawfully may, we hold fellowship with them.” -

3 Bp. Sanderson, Serm. xi. § 9, vol. i. p. 278, * The Bishops of Rome,
by obtruding their own inventions, both in faith and manners, under
pain of damnation, became the authors and are the continuers of the
widest schism that ever was in the Church of Christ.” But yet Bp.
Sanderson says (Preface to his Sermons, vol. ii. p. xliii) that * the greatest
promoters of the Roman interest among us are they who, among other
false principles, maintain that the Church of Rome &5 no #rue Church.”
Rome is mot a right Church ; she is a corrupt and erring Church in
many things, but yet in essence she is a Church, by reason of those
gifts of Christ which she still retains. See Abp. Laud against Fisher,
p- 105, ed. Oxf. 1839.



The Church of England follows the African Church guided 15
by Augustine.

her part (all voluntary schism is sinful), but because

the Church of Rome “obtruded her errors on all

men, on pain of damnation,” and because Rome

made communion in her errors to be essential to

communion with kerself.

If the Church of England imitates Rome in that
respect,—if she enforces heresies on any one as
terms of communion with herself,—then those re-
ligious communities, which have separated from the
Church of England, and have set up rival churches, are
justified by the example of her separation from
Rome—but not otherwise.

But the English Reformers did not set up any new
Church at the Reformation. They put forth no new
Creed; they instituted no new Sacraments; they
appointed no new orders of Bishops, Priests, and
Deacons. No; they retained the old, which they
cleared from sundry corruptions which in the course
of ages had adhered to it ; and thus they brought it
more nearly to the primitive Church as founded by
Christ Himself. They therefore gave no counte-
nance or precedent to any who set up new Churches
of their own making, in opposition to the ancient
Apostolic Catholic Church, planted in England by
the good providence of God.

Such is the answer of the Church of England, pro-
fiting by the teaching and example of the African
Church guided by the wisdom of S. Augustine.



CHAPTER XIV.

S. Augustines place in Church History with regard to
Pelagianism; Divine Grace, Human Free-will ; Elec-
tion, Reprobation.

IN one of his later Epistles,! written A.D. 417, Augus-
tine says, “ Some persons (i.e. Pelagians) who cannot
dive into the inscrutable reasons, for which God
makes one vessel to honour, and another to dishonour,
out of that mass of Adam, which has utterly fallen
into condemnation from sin, are bold enough to say
that Infants are the cause of their own sins ; and that
by their own free-will they deserve either punish-
ment or grace ; whereas the Apostle says that all are
born from one man to condemnation ;* and if they
are born anew, it is not by their own merit, but by
God’s mercy and grace.”

He then adds, “ Whenever the grace of mercy is
bestowed on any one, it is by no merit of his own ; and
when punishment is inflicted on another, he has no
reason to complain ; for he receives that which is
rightly due to sin, since the one man (Adam) in whom
all sinned, is justly punished in every one of those
who sinned in him.”

The opinion, therefore, of Augustine was, that since
the fall of Adam human nature is a corrupt mass

! Epist. 186. * Rom. v. 16.



Augustine on Election and Reprobation : On unbaptized 17
children. :

liable to God’s wrath and punishment ; and that while
He in His mercy chooses some out of that corrupt
mass by an eternal decree of predestination to eternal
life, He leaves others subject to eternal damnation
by reason of their being in that mass of corruption
derived from Adam’s sin.

And again* he asks,—quoting St. Paul's words}
“I will have mercy on whom I will have mercy,”—
“What did St. Paul mean by this, but that out of
that mass of the first Man, to which death is justly
due, it is only of God’s mercy that any one is chosen ?
So there is no injustice in God if others are left in it.
The one, who is guilty, is justified and rewarded by
'God’s free grace; the other who is equally guilty is
punished, without any injustice on the part of God
Who punishes.”

And again he says, “ The whole mass is liable to
death, because ¢ by one man’s sin death entered into
the world, and passed upon all men because all
sinned’ in him; and there is no injustice in God.
His judgments are unsearchable, and His ways past
finding out.”” W/y He has mercy on some and not
on others, we do not know ;® but we are sure that
whether God acts in mercy or by punishment, He acts
justly, and deals with all according to their deserts.”

He also defends this doctrine on the ground that
by God'’s dispensation some are baptized, and others
not; and that this is not so by any fault of their own ;
and he affirms that they who are nof baptized can-
not be supposed to be saved, but are liable to future
punishment.?

3 Cp. Enchiridion, c. g8. 4 Epist. 186, 5 Rom. ix. 15.
¢ Rom. v. 12. 7 Rom. xi. 23.
8 Cont. duas Epist. Pelag. iv. 16. * Epist. 186, n. 28, 30.
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18 Christ alone without sin—On universal redemption—
On Grace and Free-will.

He even extends this statement to the non-
recipients of the Holy Communion, which he declares
to be necessary for infants.! All men except One—
namely, Jesus Christ’—were conceived and born in sin.

No one, he says, is regenerate, or capable of sal-
vation, without baptism.* By baptism all are regene-
rate ; but God gives the gif? of perseverance to a certain
number whom He has predestinated from Eternity,
and withholds it from the rest, for reasons known to
Himself alone.*

Augustine found himself constrained by such pro-
positions as these to force a strained gloss upon St.
Paul's words, “God willeth a// men to be saved"”
(1 Tim. ii. 4), and to interpret them* as meaning
that all men who are saved will only be saved by
God's will ; and he says “that grace is not given to
allf and that to whom it is denied, it is denied by the
just judgment of God.”

He also seems to explain away Free-will, by saying
that the will is only free when it is not swayed by con-
cupiscence, and when it is under the absolute dominion
of divine Grace/

At the same time he frankly confesses, that the
whole question of Grace and Free-will is “a very
difficult one, and intelligible only by few.”® He

! Quoting John vi. 49, 50, 54. See also Epist. 187, n. 20, 25, and
Contra duas Epist. Pelag. i. 40; iv. 4. )

? Epist. 187, n. 31. Augustine does not except the Virgin Mary:
cp. ¢ Julian. vi. p, 2101, ** Maria de carnali concupiscentii nata est;”
and so ibid. v. p. 1133, and De Pecc. Meritis, ii. 24.

8 Epist. 187, n. 26—29, 31—34, and Epist. 215.

4 De Dono Perseverantiz, 21, 28, 29; de Correptione et Gratid, c. 28.

® Epist. 217, *“ Omnes qui salvi fiunt nisi Ipso volente non fiunt.”
Cp. Enchirid. c. 97—103 ; de Civ. Dei, xxii. 1, 2; ¢. Julian, iv. 8.

¢ Epist. 217, n. 16. 7 De Correptione et Gratid, 42.

? Epist. 214, 215.




On God's Grace and man's Freewill, 19

asserts plainly that all men are to be judged
according to their works ;® and he asks pertinently,
“If there is no such thing as God’s Grace, how can
God save the world ? and if there is no such thing
as human Free-will, how can God judge the world ? !
At the same time he interposes a warning against the
supposition that man’s Free-will is inherent in his
nature, or is given to man for any merit of his own,
or is other than a free gift of God’s Grace.?

Such maxims as the following® occur in his
writings :—“ God’s Grace prevents (goes before) men
in order that they may will ; and follows them when
willing, in order that they may not will in vain.”
“When God rewards your deeds, He crowns His own
gifts.” “Whatever you do well, is a proof of what
you owe to God.” ¢ Prayer is a gift of grace, which
is called Grace because it is given gratis. O my God,
what am I without Thee? a leader to a precipice,
¢O God, give me what Thou commandest, and then
command me what Thou wilt” If we wish to defend
our own Free-will, let us not impugn God'’s Grace, by
which our will is free. Man does not force facts to
be facts, by remembering them ; and God does not
force events to be events, by foreseeing them. Good
men are sure that those who persevere will be re-
warded, but they are not sure that they themselves
will persevere.”

After all, in one of his last letters, written only three
years before his death, to some:who remonstrated

¥ Epist. 214. ' ! Ibid. 2 Epist. 216.

3 These were collected by Prosper Aquitanus, and may be seen in
the Second Part of the Tenth Volume of the Benedictine Edition of
Augustine’s Works, pp. 2562—2619 (ed. Paris, 1838), with references
to the passages where they occur.

c2



20  Practical application of his teaching on Grace and
Freewill.

against his theory, as tending to engender either pre-
sumption or despair; and to take away from the
Clergy the duty of preaching to the people on their
moral responsibilities, and on their obligation to work
out their own salvation ; and to discourage the laity
from listening to such appeals, he gives this wise
counsel :* “ My dearest friends, whoever says, ‘ My
will is sufficient to enable me to do good works,
swerves to the right hand ; but, on the other side,
they who think that a virtuous life is to be relin-
quished, when they hear the grace of God so preached
as to suggest that it makes men’s evil wills to be
good, and keeps them such ; and who therefore say,
‘ Let us do evil that good may come,’ they swerve to
the left hand. Do not ye swerve either to the right hand
or to the left; that is, do not so assert man’s free-
will as to attribute good works to it without God’s
grace, nor so defend God’s grace, as to presume upon
it, and to love evil works. May God’s grace keep you
from this! Remember the Apostle’s words (Rom.
vi. 1, 2), * Shall we continue in sin that grace may
abound ? God forbid. How shall we, who are dead to
sin, live any longer therein ?’ That man is ungrateful
to God for the gift of His grace, who lives in sin by
reason of that grace through which he is dead to
sin.”

On the whole, Augustine’s teaching on Predestina-
tion, so far as Reprobation is concerned, seems to
have been rather that of speculation than of prac-
tice. In his Sermons that are extant, about four
hundred in number, to say nothing of his many
homilies on the Psalms and St. John, there is not, I
think, one, in which that theory is introduced, or in

¢ Epist. 215.




Augustine on St. Paul's teaching. 21

which his hearers are regarded as otherwise than
beloved of God, and as designed by Him for eternal
salvation through Christ.t

Augustine fixed his eyes intently on the ninth
chapter of the Epistle to the Romans,® in which St.
Paul declares the Omnipotence and Omniscience of
God ; but he does not seem to have duly considered
the scope and design of that Epistle, which? was
to show the universal sinfulness of Mankind,? and the
consequent universal need of a Redeemer, and the
Universality of Redemption provided for Mankind
by God in Christ. Especially he does not appear to
have duly considered the statements in the fifth
chapter, which he read in an inadequate Latin trans-
lation ;°® and in which St. Paul represents God'’s love
to manin Christ, and the Universality of Redemption
wrought for man by Christ, the Second Adam, as
the antithesis and remedy for the corruption inherited
by all men from the first Adam; a statement con-

5 In one of his latest works, ** De Preedestinatione sanctorum,” he
gives cautions as to the preaching of Predestination. Cp. Neander, iv.
394, 395-

¢ St. Paul’s statements in Rom. ix. were occasioned by a considera-
tion of the cause of the rejection of the Fews ; and at the end of that
chapter it iz expressly said by the Apostle (z. 32) that this was caused
by their own sin in seeking for righteousness not by faith, but by works ;
and it is also declared by St. Paul (2. 33) that “whoesocver belicveth on
Him (Christ) shall not be ashamed.” Consequently in that chapter,
which has been made the stronghold of Calvinism, there is no coun-
tenance given by St. Paul to the doctrine of absolute Reprobation ; and
(as Bp. Pearson has well remarked in his Minor Works, i. 25) that
chapter was never quoted by any Father of the early Church in favour
of Predestination.

7 As it has been the Author’s endeavour to show in the Introduc-
tion to that Epistle in his edition of the Greek Testament.

® Cp. Bp. Sanderson on Predestination, Works, iii. 3o4—306, ed.
Jacobson. ® See above, vol. iii. p. 288, with Bentley’s remarks.



22 Was Augustine's teacking defective !

firmed in other places by the Apostle, as when
he says that God willeth @/l men to be saved and
delivered His Son up for usa//,* Who gave Himself a
ransom for a//}® and tasted death for every man,;* and,
“as by the offence of Adam judgment came upon a//
men to condemnation, so by the righteousness of
Christ the free gift came upon all men unto justifi-
cation of life.”® And our Lord Himself declares, that
“it is not the will of your heavenly Father that one of
these little ones should perish.” ¢

Augustine also does not seem to have given suffi-
cient weight to the declarations in Scripture, which
assert man’s freedom of will to choose life,—“1 have
set before thee good and evil, life and death ; therefore
choose life,” 7—and which affirm that man’s destruction
is no act of God’s will, but of man’s own choice,—*“ As
I live, saith the Lord, I have no pleasure in the
death of the wicked, but that the wicked turn from his
way and live. Why will ye die, O house of Israel?”®
“ O Israel, thou hast destroyed thyself.”®

In his laudable endeavour to assert the need and
efficacy of divine Grace, and the attributes of God,
S. Augustine does not appear to have adequately con-
sidered that God willed man to be a free agent, and
that man’s Will is a gift of God, and that his Reason
also and Conscience are God’s gifts ; and that to deny
man’s co-operating agency in the work of his sal-
vation is a disparagement of God Himself, Whose
creature man is, and Who has willed man’s will to be
free ; and has implanted in him reason and conscience,
and has given him His own Son to redeem him, and

11 Tim. ii. 4. % Rom. viii. 32. 3 1 Tim. ii. 6.
4 Heb. ii. g. § Rom.v. 18. ¢ Matt. xviii. 14.
7 Deur, xxx. 15, 19. 8 Ezek. xxxiii. 11. ? Hos. xiii. 9.
F i
T o e it _ g S e _4




Hooker's judgment upon ir. 23

His Holy Spirit to sanctify him, and His Holy Word
to guide him,and His Holy Sacraments to regenerate
and strengthen him,

Augustine had been a victim of the Manichzan
heresy for nine years; and it is probable that he
was driven by an excess of reaction to the extreme
length of opposition to it.!

In dealing with this difficult question, it is satisfac-
tory to be able to refer to the judgment of others,
and especially of one, who, among the divines raised
up by God in His goodness to the Church of
England, seems most worthy to be compared to
Augustine—Richard Hooker.

In a treatise which he wrote at the close of his life
on Predestination and on kindred points, and which,
having been lost for more than two centuries, has
been recovered® and published for the first time
in our own day,® Hooker describes the heresy of
Pelagius. He points out his abuse of the word
grace, and shows * that God’s primary will is the sal-
vation of all men ; and that He willed all men to have
free will ; and that thence, per accidens, came a power
in man to do evi/ as well as good, and so evil came
into the world,® and consequently punishment, justly
due to sin ; and degrees of punishment proportioned
to degrees of wickedness.

“ But lest only wrath and justice should take effect,

¥ See his comparison of Pelagianism and Manicheeanism in his Second
Book against Julian, Bishop of Eclanum.

3 By Archdeacon Cotton and Dr. Elrington in the Dublin Library.
See Keble’s Hooker, i. p. xvii, and ii. p. 683, ed. Oxford, 1836,

3 By Mr. Keble in his edition of Hooker’s Works, Oxford, 1836.

4 Hooker, vol. ii. p. 716.

8 P. 720. Cp. Bishop Butler on the Origin of Evil, consequent on
the Freedom of man's will ; Analogy, Part i, chap. v.



24 _ Hooker on Augustine's teaching.

and love and mercy be without exercise, by reason of
sin, God did not suffer His preparations for man’s
eternal life to be thus frustrated.

“He bestoweth now eternal life as His own free
and undeserved gift ; together also with that general
inheritance and lot of eternal life, great variety of
rewards proportioned to the very degrees of those
labours which to perform He by His grace enableth.”

“The evil of sin is within the compass of His pre-
science, but not of His predestination; the evil of
punishment is within the compass of His fore-deter-
mining will, but by occasion of precedent sin. Punish-
ment is no desired end to God’s will, but a consequence
of man’s sin.”

“God’s prescience foresees all things that will be, but
forcesnothing to be.* Hethat willeth theend (viz. man’s
eternal happiness) must also will the means by which
we are brought to it. And our fall in Adam being
presupposed, the means which serve as causes effectual
by their own worth to procure us eternal life are only
the merits of Jesus Christ. God being desirous of all
men’s salvation hath in token thereof, for their sakes
whom He loved, bestowed His beloved Son. The
wicked, at the day of doom, will never be able to allege
for their excuse that He which offered Himself to save
some did exclude the rest. He paid the ransom for
the whole world. On Him ‘the iniquities of all were
laid” And as St. Peter” plainly witnesseth, He
bought them which deny Him, and which perish be-
cause theydeny Him. He tasted death for every man.”?

Hooker then inquires,—Why all are not saved,

¢ Cp. Bp. Sanderson’s Works, iii. 394, ** All events are foreseen of
God, but His prescience does not lay any necessity at all upon any
event.” 7 2 Pet. ii, 1. 8 Heb. ii. 9.

L o am a .‘_A___m.‘ rl
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if God wills all to be saved, and if Christ died to
save all? He replies that it comes from man’s sim,
and that God"has not decreed to condemn any one
without foresight of sin as a cause. The place of
Judas was “Jocus suus,” the place he had made for
kimself? Devils were not ordained of God for hell
fire ; but hell fire for them (Matt. xxv. 41). “Repro-’
bation presupposeth foreseen sin as a most just cause
thereof.”

He then speaks of Augustine’s part in the Pelagian
controversy. “ When Pelagius, to the utter overthrow
of soundness in Christian belief, had denied that
man is born in original sin, and taught that every
man hath in himself the power to accomplish his
own salvation,' S. Augustine, to repress so intolera-
ble pride and presumption against God, was drawn
by degrees from the consideration of what man doeth
by way of duty towards God to the contemplation of
that which God did by way of secret decree and
purpose concerning man, before the foundations of
the world were made.

“ Augustine’s opinion was a¢ the firs?,® that God,
foreseeing those who would believe and those who
would not, did, for their belief’s sake, choose the one
sort, and reject the other for their incredulity ; that
unto them, whose belief He foresaw, the grace of
well-doing was also fore-ordained, the rest forsaken,
left, and given over to be hardened in their impiety ;
that faith was the cause of all men’s election®

Y Actsii. 45. 1 Cp. Aug. de Libero Arbitrio, i. 10, 13; iii. 16, 17.

2 Exposit. §§ 60, 62, ad Rom. ix., and in his treatise de Libero Arbi-
trio, and Hilary’s Epist. to Aug. Epist. 226.

* Might not this statement have been qualified by saying that, in

Augustine’s view, the merits of Christ are the only cause of any man’s
salvation, but that man’s faith is a necessary condition of it?



26 Hooker on Augustine's change of opinion—and on the
alarm thus caused in the Western Church.

“But the error of Pelagius,” says Hooker, “gave
Augustine occasion to retract this sentence,® which
maketh faith to prevent grace, and the election of
God to follow on the foresight of our virtue.”

“ Augustine's /atter judgment, therefore, was that
the whole body of mankind, in the view of God’s
eternal knowledge, lay universally polluted with sin,
worthy of condemnation and death; that over this
mass of corruption there passed two acts of the
will of God; an act of favour and grace choosing
part to be made partakers of everlasting glory ; and
an act of justice forsaking the rest and adjudging
them to endless perdition ; that the number of the
elect is definitely known, and cannot be increased or
diminished ; as for others on whom such grace is
not bestowed, there is justly assigned to them the lot
of eternal condemnation.

“The publication of these things, never before de-
scended into, troubled exceedingly the minds of
many. For a time they rested silent, as if some
thunder from heaven had astonished them, till at
length a part of the Clergy of Marseilles in France,
and sundry others,® began to doubt as to that Grace
and Predestination which S. Augustine, the glory
of those times, had delivered. As to Predestination,
they questioned, whether certain persons are abso-
lutely ordained to life, or whether every man living

¢ Aug. Retract. i. 23, de Preedest. Sanct. c. 3.

5 Aug. de Nat. et Grat. c, §; contra Julian, v. 6; de Corrept. et Grat.
¢ 7ande 13

¢ Especially some of the monastery of Adrumetum, in the Byzacene
Province of Africa, to satisfy whom Augustine wrote his treatises de
Libero Arbitrio and de Correptione et Gratid in tom. x. of the Bene-
dictine Edition of his works; and see his Epistles to Valentinus,
Epist. 214 and 215.



The controversy thus produced—but not ended in 27
Augustind's lifetime.
be not capable of it ; and whether any man’s predesti-
nation be so necessary but that he may perish,
neglecting the means whereby salvation must be
obtained, and may neglect the means if he will.”

Prosper (Aquitanus) and Hilary,” both devoted to
Augustine, and being alarmed by the teaching of the
Semipelagians at Marseilles ® under Cassian, who not
only rejected the heresy of Pelagius, but the doctrine
of Augustine also,’ so far as to maintain that man’s
will precedes the act of God’s special grace, and that
the destiny of infants dying in infancy depends on
God’s foreknowledge of what they would have be-
come if they had lived, put various questions to him
the year before his death ;' (I quote Hooker’s words,
p. 732) viz. “ whether they could maintain that—

“ (1) Grace doth begin, continue, and finish the work
of man’ssalvation, without taking awayman’s free-will ?

“(2) How they could deliver the doctrine of Pre-
destination, so that neither the Fathers be rejected,
nor exhortations to godliness be less regarded, as
things unnecessary for them who are ordained to life,
and unprofitable for them who are not ?

“This gave occasion to the writing of many trea-
tises,® whereby some were marvellously well pleased ;
others waxed fiercer, and bolder to contradict.

“Not long after the rising of these flames, S. Au-

T Not (as some have said) the Bishop of Arles. See the Benedictine
Editors, tom. x. Pref. sect. 29, p. 171.

# The arguments of the monks of Marseilles, by way of exception to
the Augustinian theory, may be seen in the Benedictine Edition, ibid.
p- 174. ¥ See Neander, iv. 392.

! Epist. 224 and 225.

* E.g. ,Augustine’s treatise de Preedestinatione sanctorum, and de
Dono Perseverantiz ; and his second reply to Julian, which he did not
live to finish.



28 Augustines tendencies and lemptations—their
consequences.

gustine dieth (Aug. 28, A.D. 430), without any equal in

the Church from that day to this.”

S. Augustine is rightly called “ Doctor Gratie ;"
he was—especially in his conversion—a miracle of
divine grace ; and he was providentially raised up to
rescue the Church from the Pelagian heresy, which
would have destroyed Grace, and which proudly at-
tempted to dethrone God, and to deify man. No
wonder then, that, in the heat of controversy against
so deadly a disease, he should have been tempted to
forget the legitimate claims and functions of the
human Will as constituted by God Himself ;* and to
resolve everything in man into the plenitude of the
attributes of God.

He had boldly ventured into a new province
of Theology, and he had penetrated almost alone with
adventurous enterprise into intricate questions never
explored before ; for Jerome and others had been
content to impugn Pelagianism without engaging
in the problems of Predestination. He was in-
flamed with an ardent love of God, and with fervent
desire to vindicate His attributes, and to exercise
all the logical powers of his vigorous intellect by
diving into the deepest abysses of His truth. Thus
he strained himself to arrive at systematic exacti-
tude, where it was not to be had ;* and incurred a
danger, that of immoderate philosophizing, which
is the snare of noble minds. And he was taken

¥ One of the allegations of the Pelagians against Augustine and his
adherents was, ‘ These Manichzans (as they call us) assert that by the
sin of Adam all free will has been lost, and no one is able to live well,
but all are forced by their carnal nature to sin.” Aug. contra duas
Epist. Pelag. i. 4.

4 This is well pointed out by Dr. Mozley in his work on the
Augustinian doctrine of Predestination, pp. 146, 147; cp. 318.




The Author of the book “ de Vocatione Gentium”— 29
Fulgentius.

away by death, before any Synod had pronounced an
authoritative judgment on these questions.

Happily forChristendom three personswere raisedup
after him who prepared the way for synodical decisions.

One was the author of the book “de Vocatione
Gentium,” * supposed by some® to be Leo the Great,
when a deacon. “ God (he says) wills all men to be
saved (i. 12, ii. 1) ; the Church prays for all that they
may be saved. Christ died for all (ii. 16). God’s
judgments are inscrutable; our knowledge is very
imperfect; we do not know, why grace is given to
some, not to others; but we must hold firmly to the
conviction, that God does everything justly and
wisely. Nothing is due to human merit (ii. 14).
The consent of the will is due to divine grace (ii. 27).
No one is lost who does not deserve to perish ” (ii. 33).

Another writer also distinguished by moderation
and wisdom was Fulgentius, Bishop of Ruspé in Nu-
midia, born about A.D. 468, who was learned in Greek
as well as Latin, and is said to have known all Homer
by heart. He wrote against Semipelagianism,” and
in defence of Augustine, so however as to avoid

b Specially lauded as that * good writer,” that *‘learned writer,”
that ** wise writer,” by Dr. Isaac Barrow, in his four admirable Sermons
on the doctrine of Universal Redemption. See there, pp. 367, 368,
392, 448, 465, vol. iii. Barrow’s Works, Oxf. 1818; to which if the
reader will add the papers of Bp. Sanderson and Dr. Hammond on
Predestination and Election, in the fifth volume, pp. 253—335, of
Sanderson's Works, edited by Bp. Jacobson, Oxf. 1854 ; Bp. Pearson’s
Two Lectures on Predestination, Minor Works, ed. Churton, i. 243—
267 ; and Playfere’s excellent work, ‘‘ Appello Evangelium,” espe-
cially (pp. 38—42, 334—349, Lond. 1651), he will probably have
as much satisfaction as can ever be attained by the human mind, in its
present condition, on such questions as these.

® As Quesnel. See Cave, Hist. Lit. p. 432.

T Especially de Duplici Preedestinatione, Cave, p. 494. Migne's -
Patrolog. vol. Ixv.
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the extreme rigour of his system; and he severely con-
demned those who imagined that God predestined
any one to sin, and to death the wages of sin, and
who understood predestination otherwise than in
the election of those to eternal happiness who were
good by the help of God’s grace, and in the reproba-
tion of those who were sinners by their own choice.

The third was Casarius,® born A.D. 469, Bishop of
Arles, A.D. 502, who wrote on Grace and Free-will
against Faustus,a moderate Semipelagian, a monk of
Lerins, who in A.D. 454 became Bishop of Rhegium or
Riez in France. The work of Czsarius afforded ma-
terial for the deliberations and decisions of a Synod
which set at rest the questions which had been dis-
cussed with so much vehemence and acrimony for
more than a hundred years. This was the Council
of Orange, held in the summer of A.D. 529.°

This Council maintained the Augustinian doctrine
against Pelagius, and showed its reverence for his
memory by quoting his words as the basis of its
decrees,' twenty-five in number,

In those Canons it asserted the universality of ori-
ginal sin ; and the sovereign power of divine Grace, not
merely helping us when we have prayed for it, but dis-
posing and enabling us to pray ; and going before any
expression of our will to be cleansed from sin; and
cleansing us in baptism without the concurrenceof any
natural power in ourselves ; and the source of all good
in us, whether in will, thought, or deed ; and the sole
efficient motive to our attainment of eternal life ; and
as always necessary to all, though born again in bap-

8 Cave, p. 492, and Migne's Patrolog. vol. Ixvii.
9 See Hefele, Concilien, ii. 724. Mansi, Concilia, viii. 720.
1 See the passages in Hefele, ii. 726—737.
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of Valence.

tism and sanctified thereby ; and since all that men
have, is the gift of God, His grace is the fountain of all
the offerings they make to Him.

It asserted that God loves in us what we are by
His grace, not by our own merit ; and that the will of
man, being corrupted by sin in Adam, cannot be
repaired but by the Sacrament of Baptism.

It affirmed that the Justification of man is not
from anything natural or legal, but solely from the
Death of Christ, Who died to fulfil the Law, and to
restore the nature of man, which had been ruined by
Adam’s fall.

It declared that Man’s love to God is a gift of God.
God, Who loved us when we did not love Him, gives
to us the gift by which we love Him,

To these decrees the Council added certain salutary
cautions against the abuse of the foregoing propo-
sitions ; as follows—

All men, after they have received God’s grace in
Baptism, are enabled, by God working with them, to
fulfil what is necessary for the salvation of their souls.

It is in no wise our belief, that any one is pre-
destined by God to evil ; and if any persons hold such
a wicked opinion, we pronounce anathema on them
with the utmost detestation.

To these decrees of the Council of Orange may be
added the declaration of the Synod of Valence :*—

“ We do most firmly believe, that all the multitude of
the faithful, being regenerated by Water and the Holy
Spirit, and thereby truly incorporated into the Church,
and baptized into the death of Christ, according to the
doctrine of the Apostle, are washed by His Blood

* A.D. 855, Can. 5, Labbe, Concil. viii. 137. Hefele, Concilien, iv.
194-



32 End of the Controversy.

from their sins. In the Sacraments of the Church
there is nothing empty, vain, or illusory ; but all in
them is thoroughly real and true, and is supported on
the foundation of its own truth and sincerity.”

On the whole, therefore, we see that the truths, for
which Augustine had striven so long and so nobly
against Pelagianism, were firmly established by the
Spirit of God, speaking in decrees which were pro-
mulgated by Synods of the Church, and were received
by the body of the faithful ; and that these truths were
guarded from abuse so that they might not be occa-
sions of reckless presumption on the one hand, or of
despondency on the other. Augustine himself, if he
had been present at those Synods, would probably
have acquiesced in their decisions.

These Councils proceeded on the principle, that
men ought to be content with those revelations
of Holy Scripture, in which God declares the absolute

3 They were abused in the Calvinistic system, where it is said that
Almighty God created some ** for the purpose of being eternally con-
demned ” (Calvin, Institut, iii. ; xxiii, 6 ; xxiv. 12), and that they are
doomed from their mother’s womb to inevitable destruction. These
opinions found their way into the Lambeth Articles (A.D. 1595), which
were resisted by Queen Elizabeth, and refuted by Bishop Andrewes and
Bishop Overall; and though they were favoured by some at the Hampton
Court Conference in 1603, they were rejected by the Bishops; but they
were accepted by the Church of Ireland in A.D.1615, and were retained by
it till A.D. 1634, when Archbishop Bramhall and Earl Strafford prevailed
on the Convocation of that Church to adopt the Articles of the Church
of England. And eventually Archbishop Ussher, who had accepted the
Lambeth Articles, declared himself to have come round to Dr. Overall’s
opinions. Elrington, Life of Ussher, pp. 291—295. Waterland on
Arian Subscription, ii. 377—380. Dr. Overall’s opinions were—

1. God wills all to be saved, and Christ died for all.

2. In all good things Divine Grace operates first, and, in the next
place, Human Free-will, being informed and actuated by Grace.
Human Will is a handmaid—but a free one—to Divine Grace, and
ought so to work as not to receive the grace of God in vain.
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Sovereignty of His own power, the unerring rectitude
of His justice, the all-searching fulness of His know-
ledge, the all-embracing amplitude of His love, the
universal efficacy of Christ’s sacrifice for sin, and of
the redemption wrought by Him for man; and the
energizing power of the Spirit in the Sacraments
instituted by Christ for the conveyance of the
virtue of His Sacrifice to the souls of men. God
also in Holy Scripture proclaims His will and
desire that all men may be saved ; and declares the
freedom of man’s will to choose eternal life, and to
eschew death. God also delivers therein a salutary
warning, that, for the exercise of man’s humility,
there are inscrutable mysteries in the scheme of
redemption, and in the working of God’s grace, which
cannot be gazed upon by human eyes, or penetrated
by the most piercing intellect,* even of an Augustine ;
and that it best becomes us to rest thankful for
what we know, and diligently to profit thereby, and
meekly to adore Him Who hides these mysteries from
us, and to wait patiently for the time, when we, who
“now see through a glass darkly, shall see face to
face, and know even as we are known” (1 Cor. xiii.
12).

3. Grace operates in an undefinable manner, and does not force any

man by natural and irresistible necessity to any particular act.

4. Justifying Grace is not consistent with deadly sin, before actual
repentance.

5. After grace received, men may fall away and perish.

6. Believers, although truly regenerate, are not under a certainty of
salvation ; but they who are solidly rooted in faith and love, may have a
sure hope of salvation.

On the Lambeth Articles, and the opinions of Bishops Andrewes and
Overall (Regius Professor at Cambridge) upon them, see the work of
Dr. John Ellis, Defence of the Thirty-nine Articles, London, 1700.

4 Cp. Bp. Sanderson, ili. 328,
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CHAPTER XV.
On S. Augustine's Epistles.

AUGUSTINE was concerned in the most important
proceedings of the Western Church in his age, and
consequently (as has been well observed') his Letters
not only comprise the incidents of his private life, but
embrace almost the whole history of the Western
Church in his time,

What has been already said of Jerome’s letters may
be applied in a certain sense—partly restricted, and
partly enlarged—to those of his great contemporary
the Bishop of Hippo. Happily we possess in both
instances a series of Epistles, co-extensive almost with
their lives.

The Author of the present work can only hope to
present some specimens of them to the reader, who will
probably be induced to supply the deficiencies of the
selection by referring to the entire Correspondence.

The first letter which shall be quoted?is that in
which, on his Ordination to the Priesthood early
in A.D. 371, Augustine asks Valerius, Bishop of

! By the Benedictine Editors of Augustine’s Works, in their Preface
to the Second Volume, containing his Epistles.

* Epist. 21. In these extracts I have endeavoured to give the sense,

not a literal translation of all the words, which would have greatly
exceeded the limits of this History.
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the Priesthood. ;

Hippo, to allow him a season for retirement, that he
may give himself to the study of God’s Word, and
to prayer, before entering on the duties of a Priest.
“ Nothing,” he says, “ is more popular than the office
of a Bishop, Priest, or Deacon, who does his work in
a perfunctory manner, and with flattery of men ; but
in the sight of God nothing is more miserable, sad, and
worthy of condemnation. Nothing in this world is
more difficult, laborious, or dangerous than such a
life; but nothingin God'’s eyes is more blessed, provided
we serve in His warfare as our Commander bids us
to do. I am wholly unequal to the work ; how can
I sit at the helm and steer the ship, who have not
yet learnt to handle the oar?

“I must therefore endeavour first of all to heal
myself, by prayers and tears and study of the Scrip-
tures, that I may be able to heal others. Let me
therefore have a respite for such preparation, at
least till Easter.”

In the following letter he addresses the Bishop of
Carthage, and entreats him to put an end to the revels
at wakes® in Churchyards at the tombs of martyrs.
He complains of the love of worldly praise, which
actuates many of the Priesthood ; and adds that he
endeavours to restrain this desire by study of God’s
Word, and by referring all things to His Glory.

In the next letter he writes in friendly terms to a
Donatist Bishop ; and in it he dwells on the sin and
misery of wilful schism, which rends the seamless
robe of Christ, and which showed itself among the
Donatists by rebaptizing some who had been bap-
tized in the communion of the Church.

In the year 394 or 395 he began his correspond-

3 Cp. Epist. 29.
D2
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His letter on Ritual.

ence—which has already been described‘—with
S. Jerome on the rebuke of St. Peter by St. Paul.

In a letter written A.D. 396 to Paullinus® and
Therasia his wife, at Nola, he describes his own Con-
secration as Coadjutor to Valerius, Bishop of Hippo.
This consecration took place just before Christmas,
AD. 396; and was afterwards discovered by him to
be irregular, as a contravention of the Canon ® of the
Council of Niczea, which forbids two Bishops to occupy
at once the same see. Paullinus sent a congratula-
tory letter to Romanianus of Hippo on this event, and
enclosed some elegant Latin Elegiacs addressed to a
friend Licentius, of which the following is the last
couplet :—

‘¢ Vive, precor, sed vive Deo ; nam vivere mundo
Mortis opus ; viva est vivere Vita Deo.”

The 36th Epistle, addressed to Casulanus, de-
serves the careful consideration of all who desire to
understand the true principles on which ritualistic dis-
putes may be determined. Casulanus asked whether
it was right to fast on a Saturday? Augustine lays
down this rule, which had indeed been already pro-
pounded by Irenzus," Ambrose, and Jerome :* “In
those things, concerning which no rule is given in
Holy Scripture, the customs of the Church of God,
or the ordinances of our ancestors, are to be regarded
by us as laws regulating our practice.”

4 See above, vol. iii. pp. 2z19—230.

§ Afterwards Bishop of Nola in Campania. Seeabove, vol. iii. p. 211.

¢ Canon 8. See Possid. Vit. Aug. c. 8.

7 See also the Epistle to Januarius, Epist. §4, on a similar subject.

8 See above, vol. i. p. 418 (on the diversity of time as to the keeping
of Easter), the saying of Irenzus (in Euseb. v. 2), * Variety of Cere-

monies in different Churches is like a commendatory Epistle of their
Unity in the faith.” ¥ See above, vol. iii. p. 216.
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The Church of Rome fasted on Saturday; and a
certain Roman had tried to persuade the world that
this custom must be universally observed, as coming
from St. Peter. This Augustine denies. In other
Churches, where the Apostles and Apostolic men
had taught, no such custom prevailed ; and rightly.
Let each Church keep to its own usages! He then
states the essential difference between articles of
Faith and Ritual practices. “ Let there be one and the
same Faith throughout the Church Universal ; albeit
this Unity of Faith is observed together with diver-
sities of Ritual, by which that which is one and the
same in Faith is by no means impaired or hindered.
The King's daughter is all glorious within.? This is
her essential Unity of doctrine. But she is “brought
to the King in raiment of needlework” (Psalm xlv. 15).
This is her embroidered variety of Ritual.”

Holy Scripture commands all men to fast ; but it
leaves the time and manner of fasting to be deter-
mined by particular Churches at their own discretion,
Augustine praises the saying of Ambrose to his
mother Monica on this subject : “At Rome I fast
on a Saturday, because it is the custom there to do so.
But at Milan I do not fast on Saturday, because it is
not the custom to doso. Idoat Rome what they do
at Rome, and I do at Milan what they do at Milan.”

In Epistle 38 he mentions his own bad state of
health,? which disabled him from walking, sitting,
or standing. But he is resigned to God, and asks for
his friends’ prayers.

In Epistle 41 he congratulates Aurelius, Bishop

! Cp. above, iii. 78. 3 Ps. xlv. 13, 14.

8 In Letter 59 he describes himself as *‘ valdé indispositum.” Does
our English word * indisposed” come from this Latinism ?
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of Carthage, on the excellent sermons preached by
Priests in his presence, and also on his condescen-
sion ¢ in encouraging them to preach before him ; and
he asks for copies of those Sermons.

From the 43rd letter it appears that the Primacy
in Africa was migratory’ He complains of the
violence of the Donatists, especially the Circum-
cellions, and of their persistent renewal of the charges
against Cacilian, Bishop of Carthage, which had been
refuted in the days of Constantine.®

He says that a Church does not cease to be a
Church by reason of evil men or evil ministers in it.
Judas was allowed by the Lord Himself to receive the
communion with His disciples;? and the sacrament
was not vitiated, and they were not contaminated, by
his reception of it.

In Epistle 47 he considers the case of a man
killing a robber to save his own life ; and whether
a man who is starving may eat meats offered to idols.®
He thinks that a policeman or other public func-
tionary may do the former act, but doubts whether
private persons are authorized to do more than ward
off the assailant. As to the latter, meats £nown and
declared to have been offered to idols are not to be
eaten (1 Cor. viii. I—10; x. 19, 28).

In Epistle 53 he enumerates the successions of

¢ Till that time it was not usual in Africa for Priests to preach in the
presence of Bishops. Bingham, ii. 3. 4.

* As now in Scotland and New Zealand.

" & See above, vol. i. pp. 404—406.

7 He makes the same assertion elsewhere, e.g. Epist. 92, where he
says the good are not to be forsaken on account of the bad, but the bad
are to be tolerated on account of the good.

8 Cp. Augustine de Libero Arbitrio, i. 5, 13; Ambrose de Officiis,
iii. 4; Cyprian, Epist. 56, 57, which are quoted by the Benedictine
Editor ; Bp. Sanderson on Conscience, ii. 18.
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Bishops of Rome from Peter to Anastasius, then
Bishop of that See; and says that none of them was
a Donatist ; and argues against the Donatists from
their having set up a Church without any lawful
succession of Bishops.

To the 54th letter, addressed to Januarius, the
same remarks may be applied, which have been
made on that to Casulanus. Itis an excellent treatise
on ritualistic varieties in different Churches, as con-
trasted with the essential oneness of all Churches in
the true Faith.

“Qur Lord Jesus Christ, whose yoke is easy, and
whose burden is light (Matt. xi. 30), did not impose
on His Church a heavy burden of Ceremonies, like
that of the Levitical Law, but He joined together the
society of the new people of God by means of Sacra-
ments, very few in number, and very easy to be
observed, namely, by Baptism in the name of the
Blessed Trinity, and by the Communion of His own,
Body and Blood ; and if there is any other thing which
is enjoined in Holy Scripture, save and except the
ordinances of the Levitical Law in the five Books of
Moses. Whatsoever else we observe is not practised
from written enactment, but by tradition ; and those
things which are received throughout the whole world,
we may understand to be so retained, because they
were enjoined and enacted by the Apostles them-
selves, or by General Councils, the authority of;
is most salutary in the Church; such as the a
sary solemnities of our Lord’s Passion and
tion and Ascension, and of the Coming of
Ghost ; and if there is any other thing
observed everywhere by the Universal Church.

“Other things are variously observ
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Qa changes in Rituwal.

places, such as a Fast on Saturday, which is kept
in some places and not in others; and such also as
daily Communion in some places, and Communion on
Saturday and Sunday in others ; and other like things,
the observance or non-observance of which is perfectly
free, and varies in different places. There is no
better rule for the grave and prudent Christian,
than to do what he sees to be done in the Church
where he lives. Whatsoever cannot be shown to be
contrary to the faith or to good morals, is to be
regarded as indifferent, and to be observed on account
of communion with the persons among whom we
dwell.” '

He then repeats the anecdote, related above,® con-
cerning S. Ambrose.

He dilates on the question of daily Commu-
nion, and explains the reason why he had given the
advice just described concerning it; and says, “Let
every man do what he finds to be done in the Church
wherein he lives.”

There may, he says, be changes made in customs
wherever what is observed is contrary to faith or good
manners. He illustrates this by the change made as
to Evening Communion. Clear it is, that the Com-
munion was instituted after supper.! In St. Paul’s
time the Communion was received after supper.?
And yet shall any one blame the Universal Church,
where the Holy Communion is always received by
those who are fasting ?® and he states the reason for
the change.

“But there is one day in the year when it is not

9 P, 36. 1 Matt. xxvi. 20, 21, 26. 2 1 Cor. xi. 20, 34.
? In some Churches in Egypt it was received in the evening.
Fleury, xxvi. 47.
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received fasting, namely, the day on which the Com-
munion was instituted ; it is not so received generally,
though it is in some places, and this seems prefer-
able ; but we do not force any one to eat before that
day’s celebration, nor do we dare forbid him to
do so.”

Here we may remark, that when a Church, deeming
actual Communion to be necessary, and that the
Eucharist is the crowning act of Worship, and that
early communion, not being numerously attended,
ought not to be the only Eucharistic provision for
her people, has so ordered her services that the
Communion is commonly administered at noon, it
seems that Augustine, who declares it to be “ no small
scandal to fast on the Lord’s day,”* and who commands
every one to observe the practice of the Church in
which he lives, would not have advised any to enforce
fasting as a pre-requisite for Communion.

In the following letter to the same person he intro-
duces some interesting remarks on the mystical
meaning of mnumbers, especially the numbers three
and seven, and the number eight, in Scripture ; and the
numbers ten and forty. He states the reasons for
the observance of the Lord’s Day, and of Easter and
Pentecost ; and for the non-observance of the practice
of feet-washing on Maundy Thursday, according to
Christ’s example on thatday. Men, he repeats, ought
to conform to the ritual usages of their own Church.
He censures the multiplication of unedifying cere-
monies, and condemns those who abstain from eating
medt as if it were an evil thing, and refers to
I Tim. iv. 1—5, and Titus i. 16.

4 Epist. 36, ““Si quis die dominico jejunandum putaverit, non parvo
scandalo erit Ecclesiz.”
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in schismalics.

In Epistle 56 he says that the present life is death
when compared with the true life, which is eternal in
Christ.

In Epistle 58 he commends a landowner, Pamma-
chius, for rescuing his Numidian tenants from the
Donatistic Schism, and for bringing them into the
Unity of the Church.

In Epistle 60 he says that “a good Monk rarely
makes a good Clergyman,” and (in Epistle 7g9) that “the
best and worst men are found in Monasteries.”

In Epistle 61 he says the Holy Orders of Clergy
who come to the Church from Donatism are to be
recognized as valid ; and such Clergymen are to be
assured that those gifts and graces which they had
while they were in schism, but which were not then
profitable to them or others because they were not
combined with charity without which nothing profits
(1 Cor. xiii. 1—3),—and no one can be said to have
Charity if he does not preserve Unity—will degin to
be profitable, when they come to the Unity of the
Church. :

In the 65th letter he states to the Primate of
Numidia his reasons for declining to institute a
criminous clerk to a benefice.

In the 77th he explains the causes why he had not
consented to erase the name of a Priest named
Boniface, who had been accused, but not judicially
convicted, from the list of the Clergy of his Diocese.

The 78th is a Pastoral Letter to the Clergy and
Laity of his Diocese. Boniface had accused a monk
called Spes (who was a candidate for ordination) of a
heinous crime; Spes retorted the charge on his
accuser. No sufficient evidence was forthcoming on
either side to show which of the two was the delin-
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quent ; resort was therefore had to a judgment by
ordeal at the tomb of the martyr S. Felix of Nola.
Augustine relates, in the letter where he mentions
this appeal, that when he was at Milan a thief had
been convicted, and forced to confess, by the awe-
inspiring influences of a similar spot where Martyrs
were buried.

He lamentsthe popular appetite for clerical scandals,
and he implores the faithful Laity, who connived
at, and condoned, moral delinquencies among them-
selves, not to form a harsh judgment of the clerical
body from the irregularities of some members of it.
It seems that evil consequences soon arose from
the decretal of Pope Siricius,® requiring the Clergy
to abstain from the lawful use of marriage. The
frequent repetitions of Canons of Councils against
Clerical incontinency bear testimony to the same effect.

From the 84th letter it appears that the Latin lan-
guage was then generally spoken in Africa, and that
the old Punic dialect was becoming obsolete.®

The Donatists, he says in Epistle 89, appeal from
the Ecclesiastical authorities to the Emperor ; he cen-
sures their effrontery in setting themselves up against
the whole Christian world ; and justifies the enactment
of imperial laws against them, and the infliction of
punishment on them on account of their turbulence ;*
and says that they have no right to say that they are
persecuted, and to claim the honour of being Martyrs ;
forit is not “ paena, sed causa, qua facit Martyrem.”

® A.D. 385. See above, vol. iii. pp. 98—113.

8 See Confess. i. 14. Augustine, when a child, lisped in Latin. In
Sermon 167 he explains a Punic proverb to his congregation.

7 His principle was, ** Religio cogi non debet ; sed mores pessimi
legibus puniendi.”

*



44 On pagan festivals— Cicero's “ De Republicd ”— Chris-
tian consolation to mourners— The Vision of God.

In Epistle 91 he writes to a heathen Magistrate,
Nectarius, and describes the licentious enormities of
Paganism in Africa, and the necessity of suppressing
heathen festivals as outrages against morality. At the
same time he intercedes for individual delinquents,
and expresses a desire that the laws may be so put in
force as to restrain licentiousness and vice, rather
than to inflict corporal penalties on the offenders. It
appears from this Epistle that Cicero’s treatise “de
Republicd ” was then extant ; of which some portions®
have been recovered in our own age from a Palim-
psest* which exists in the Vatican Library; and in
which, singularly enough, Augustine himself, in his
exposition on the Psalms, has supplanted Cicero.

In the 92nd Epistle he comforts a sorrowing
widow on the death of her husband, and encourages
her with the hope of personal recognition of him, and
of eternal union with him in Christ in another life,
“Do not,” he says, “consider yourself as desolate,
since you have Christ present with you in your heart by
faith, and do not ‘ sorrow as those who have no hope.’
They who have migrated from us to another world
are not lost by us! but are gone before us; and we
hope that we too shall come to that better life where
they are now, and where they will be more known
to us, and therefore more dear to us, and where we
shall love them for everwithout any fear of separation.”

He endeavours to describe what the true vision of
God will be, and of our friends in God. We shall see

8 By Cardinal Angelo Mai, 1823, who thinks that Augustine derived
the design of his * De Civitate Dei” from Cicero’s * De Republici.”
A noble passage of it is quoted by Augustine de Civ. Dei, ii. 21.

¥ Cod. VMDCCLVIL

1 “Non amisimus, sed preemisimus”—from S. Cyprian. See his
beautiful address to Christian mourners, quoted above, vol. i. p. 341.
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God clearly hereafter in proportion as we are like
Him in this world (1 John iii. 2) ; and we shall not see
Him in proportion as we are not like Him here.

Augustine exhorts to holiness of life as a neces-
sary qualification for the beatific vision of God, and
fruition of His presence in heaven (Heb. xii. 14).

We may here refer to another letter (263), where
he consoles a Christian virgin, who had sent him
a tunic, which she had woven for her brother, a
deacon, just taken away by death, and which he had
never worn, but which she asked Augustine to wear
for his sake. He did so; and as soon as he had put
it on, he wrote that letter to her., * Sursum sit cor,”
(he says) “et sicci erunt oculi;” and he reminds her
of that glorious robe with which her dear brother will
be clothed at the Resurrection.

In the g3rd Epistle he again justifies the severe
measures of the civil authority against the Donatists,
if those measures are executed with the animus of
correcting them, and not with vindictive feelings
against them. He says that he has changed his mind
on this subject. Formerly he was opposed to any such
measures, but he now saw the good effects of them.
“ Not every one who spares the erring is their friend,
nor every one who chastens them is their foe. The
wounds of a friend are better than the kisses of an
enemy.”? “Melius est cum severitate diligere, quam
cum lenitate decipere.” The surgeon who chains a
lunatic, or rouses a lethargic patient, is troublesome to
both, but loves both. Who loves us more than God ?
Yet He not only teaches us by sweetness, but also
by salutary fear.

Hereplies to the plea of the Donatists that they were

2 Prov. xxvii. 6.
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suffering persecution. No; they themselves are the
persecutors, and the Church is persecuted by them.
Hagar and Ishmael, when sent away by the Patriarch,
might have said that they were persecuted by
Abraham and Sarah ; but St. Paul answers this alle-
gation when he says that they were the persecutors
by “ mocking ” Sarah and Isaac (Gen. xxi. g). “He
that was born after the flesh (Ishmael) persecuted®
him that was born after the Spirit (Isaac) (Gal. iv. 29).
So it is now ”

Augustine also justifies the decree of Nebuchad-
nezzar against blasphemy of the God of Shadrach,
Meshach, and Abednego (Dan. iii. 29), and defends
the imperial laws against the idolatrous sacrifices and
other ceremonies of the heathen, and argues that the
Psalmist commands Kings to use their royal autho-
rity, as Kings, for the support and advancement of
Christ’s religion (Ps. ii. 10, 11), “Let Kings (he says)
serve Christ by enacting Laws for Christ.”

He adds that many Donatists have expressed their
thankfulness for the exercise of that healthful disci-
pline which has led them to renounce their errors,
and to return to the Church ; and asserts that it is
not so much a question concerning coercion, as con-
cerning the quality of that to which a man is brought
by it ; and he examines the objection that the secular
power, if exercised on the side of the Church, may be
invoked by heretics against it. The Church, he says, is
tried by persecution, but alsotriumphsover it,and byit. -

He replies to the objection® of the Donatists, ap-
pealing to the greatest of the Fathers of the African
Church, S. Cyprian, who did not acknowledge baptism

3 See also Epist. 185, p. 970. 4 Cp. also Epist. 97.
5 Cp. Epist. 108, where this objection is examined.
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of rebaptisation.

by heretics, and rebaptized those who had been bap-
tized by them. The Donatists therefore alleged that
they had Cyprian on their side.®* “No human autho-
rity,” he replies, “is to be set against Holy Scripture.
Cyprian was not inspired ; Scripture is inspired. And
Scripture is against rebaptization. No man, however
great and holy in the Church, can contravene the law
and custom of the Church, which is also against
rebaptization. Either Cyprian revoked his error, or
he covered it with a veil of love (1 Pet. iv. 8) ; for he
did not enforce it on any, and did not break the unity
of the Church; and finally he wiped away his fault
by his blood, gloriously shed in martyrdom.”?

“You say that our Baptism is no Baptism, because it
is ministered by evil men. We reply that the baptism
 we minister is not ours, but Christ’s; and that Paul

baptized those who had been baptized by John the
Baptist (Acts xix. 5), because the baptism which John
administered was not Christ’s, but John's. Butno one
ever baptized those again who had been baptized by
Judas; and yet it cannot be said that Judas was
preferred to John, but the baptism of Christ, even
administered by Judas, was preferable to John’s
baptism, though ministered by John himself®

“You Donatists are with us in many things: you
are with us in the Creed, in the Sacraments of the
Lord ; but you are not with us in the bond of unity
and peace. Come to us, and be joined with us, and
then those things which you have, will begin to profi?
you,—but not till then.

“We do not invoke any law against you in a vin-
dictive spirit, but in love.”

¢ See above, p. I0. 7 Epist. 108,
8 Cp. Aug. in Joann. Tract. 5, and Hooker, V. xxviii. 1.



48  On Persecution, and Toleyation— On Angelic life
on earth—On Holy Scripture.

This Letter is an important one, as bearing on the -
relations of Church and State, and on Toleration.

It has been sometimes appealed to as an apology
for Persecution. Whatever may be said as to some
of its arguments, it must be borne in mind that
Augustine has condemned all capital punishment when
inflicted on the plea of zeal for religion.

He also gave as his deliberate opinion, that “no
one is to be forced to religious de/zef, but that immoral
acts (such as the outrages committed by some of the
fanatical Donatists called Circumcellions) are to be
restrained by law.”*

He returns to the subject in the 1o5th Epistle,
which also deserves careful perusal; and at still
greater length in the 186th.

The g5th Epistle, addressed to Paullinus and The-
rasia, who had written to him on the future employ-
ments of heaven, on the heavenly bodies of risen
saints, and on the Angelic life, is an interesting essay
on the heavenly life on earth, as a daily preparation
for the eternal life of heaven. He describes how
hard it is to live and move in human Society, so that
“ the soul may not be clogged with a weight of dusty
or miry affections dragging it down from heavenward
aspirations ;” and he describes the difficulty of leading
an Evangelical life so as to die an Evangelical
death.”

The divine oracles of Scripture itself, he says, are
rather groped for, than grasped, by us;* we busy our-
selves with curious disquisitions about them, rather
than hold fast their true sense in our hearts.

“We sin by flattering our friends when we ought to

? See Epist. 100. ! Contra Literas Petiliani Don. ii. 14—19, g6.
2 ¢ Divina eloquia palpantur potius, quam tractantur, a nobis.”




On the body after Resurgagtion—On Baptism—On 49
Sponsors—The Church Bhe universal God-parent,

reprove them ; and we sin when we try to refute those
who reprove us, rather than to profit by their reproof.
We sin by our petty jealousies and party strifes.
Oh! that some one would give me “the wings of a
dove, that I might flee away and be at rest!”
(Ps. Iv. 6.)

He asserts the reality and. identity of the human
body after the resurrection, and says that it will be
endued with new powers, and be exempt from carnal
appetites, and that therefore it is called “a spiritual
body ” in Scripture® (1 Cor. xv. 44). He does not
venture to decide whether Angels have bodies or
no.

The g8th Epistle, to Boniface, a Bishop, is a treatise
on Baptism. He affirms that all Infants are born in
sin by reason of their descent from Adam, and that all
are regenerate, or new-born, in Baptism by reason of
their incorporation thereby into Christ. The virtue
of Baptism is irrespective of the faith of their Parents.
Every Baptism (by water, and in the name of the
Trinity), by whomsoever administered, is the Baptism
of Christ. Children are offered to God in Baptism by
sponsors or others; as by holy Virgins, who take up
outcast children and bring them to baptism. But
they are not offered so much by those persons who
offer them, as by the whole Society of the faithful, the
Church herself,* the Spouse of Christ, the Mother of all,
who is the universal God-parent, and who acts by those

3 Cp. Epist. 102, where this subject is enlarged upon.

4 This is also clearly expressed in his 186th Sermon : * Their holy
Mother the Church lends to Infants the feet of others that they may
come to Baptism, and the heart of others that they may believe, and
the tongue of others that they may confess the faith.” Sce the whole

passage.
VOL. IV. E



50 On the answers in Baptism — On the One Sacrifice—
The Sacrifice of the Altay ; what it is ?

who offer children to God in Baptism.* He explains

also how by the mouth of those who offer it for bap-

tism, an Infant can make a confession of faith, and

promise to lead a holy life.

In this Epistle, Augustine declares that Christ
suffered once for all ; and that in the Sacrament of the
Holy Eucharist there is no continuation or repetition
of that one Sacrifice, although in popular language
we speak of the “Sacrifice of the Altar;” and the
virtue of the One Sacrifice is imparted by it. “If
Sacraments (he says) did not bear a resemblance to
those things of which they are Sacraments, they
would not' e Sacraments.”®

In the ggth Epistle he comforts a noble lady
(Italica) in the calamities which Rome was then
suffering when besieged by Alaric (A.D. 408). Such
afflictions are sent by God to wean us from the world,
and to prepare us for Himself. :

In Letter 101 to Memorius, a Bishop, the father of
Julianus (Augustine’s Pelagian adversary),’ he says,
“ Hebrzam linguam ignoro.”

5 This would be Augustine’s answer to those in our own day who
have been baptized in dissent, and have not had any sponsors, and then
feel a scruple against answering the Bishop’s question at Confirmation.
The baptism administered by a dissenter is not the baptism of his
Dissent. Dissent, as such, cannot administer any sacrament. Sacra-
ments belong to the Church : they are the dowry given by the Bride-
groom to the Bride. Baptism administered by schismatics is com-
pared by Augustine to rivers of Paradise flowing outside of Paradise.
The person who offers a child for Christ’s baptism is virtually its
sponsor, and is the instrument of His Spouse the Church.

8 And in his books against Faustus (xx. 18) he says, *‘ In the holy
oblation and participation of the Body of Christ, Christians celebrate the
memory of the Sacrifice that has been accomplished by Him (peracti
sacrificii memoriam celebrant).

7 See Mercator in Lib. Subnotat. c. 4.



On the Resurrection-body— On the lateness of Christianity 51
—On heathen sacrifices— On alleged changes in God.

In Epistle 102 he answers some questions sub-
mitted to him by a Priest called Deogratias—

I. On the Universal Resurrection ; which will take
place “in the twinkling of an eye” (1 Cor. xv.52). This
will be a great marvel ; but the world is full of marvels.
Miracles are only things which are not within the
compass of our limited experience. All things are
possible with God. To Him nothing is miraculous.
Qur resurrection-bodies will be real and identical, but
will be endued with new faculties, and not be subject
to their present needs or passions.

2. On the lateness of the appearance of Christianity
in the World. All who believed in Christ fo come
(such as Patriarchs and Prophets) will be saved by
His Coming. Perhaps in mercy He did not reveal
Himself to many, because He knew that they would
not have received Him if He had done so.

3. He says that the sacrifices of the Heathen were
not culpable as sacrifices, but as offered to those who
were not fit objects of worship. The change of divine
ordinances under the Law and the Gospel was not
due to any change in God, but to the change of times
and seasons, to which God—Who is one, and is all-
wise and unchangeable—adapts all His dispensations.

This is also stated in Epistle 138, in answer to some
who charged God with inconsistency, fickleness, and
love of novelty, on account of the change of the ordi-
nances of the Law for the Sacraments of the Gospel.
God never changes; but we change, and we need
various treatment. There are many things new in
time; but there is nothing new with God, Who is the
. Creator of all times and seasons, and possesses all
things from Eternity, and dispenses them to men
according to their proper times and seasons.

E 2



52 On everlasting punishment—Jonak in the whald's belly—
The smperfect condition of the Church on earth.

4. On Everlasting Punishments. There may be
degrees of intensity in what is eternal in time. If a
man has desired in this world to have an efernal
JSruition of sin, he may expect, in another world,
eternal suffering of that which is the revealed conse-
quence of sin. But in everlasting punishment there
may be an infinite variety of degrees, accordmg to
the diversities of sin.®

5. He examines Porphyry’s objection to the
miracle of Jonah in the whale’s belly. “Porphyry
laughs at this; but if we feared the laughter of
pagans, we should not believe in the resurrection of
Christ. And are we not to believe (he asks) that the
three children at Babylon walked unhurt in the fire ?
Let the heathen laugh; they who disbelieve these
miracles are dwindling away, while we see the fulfilment
of the prophecies which are delivered in our Scrip-
tures, in which these miracles are recorded.” He
then refers to Jonah as a type of Christ; and appeals
to Christ's testimony to the history of Jonah (Matt.
xii. 39, 40); and offers some remarks on the spi-
ritual and figurative significance of Jonah's his-
tory.

From Epistle 104 it appears that Augustine kept
copies of his letters.

In Epistle 105 he repeats the statement that the
Church now is in a mixed and imperfect state.
It is like the Ark, where were clean and unclean
animals;*® a threshing-floor, in which chaff and good
grain lie mingled together; a field, containing wheat
and tares growing together till the harvest ; a net, in
which good fish and bad are enclosed, till the net is
drawn to the shore. 'We communicate with erring and

8 ¢ Tempus sequale, non zqualis asperitas.” ® Cp. Epist. 108,



Augustine does not love prasse— On the present distress— 53

On secularism—On right aims of life: and of studies.
sinful men, and we try to improve them ; but we must
not communicate with them in their errors or sins,

In Epistle 110, to a Bishop Severus, he shrinks
from the praise with which he had honoured him, and
prays to be spared it for the future; and also to be
relieved from the heavy burden of continual letter-
writing, in order that he may have leisure for his
theological warks.

In the r1ith Epistle he consoles a Priest, Victo-
rianus, on the miserable calamities which the Church
was suffering in Italy and Spain, from the incursions
of the barbarians, and especially on the outrages of
holy women by their violence. Almost the whole of
the Roman world, he says, is now severely afflicted.
We need the chastening hand of God. He has fore-
told these things. God interfered to save Daniel at
Babylon, and to save the Maccabees in the persecution
under Antiochus Epiphanes, and thus showed His
divine power and love. And if He does not now
deliver us from temporal death, it is not because He
cannot, or because He does not love us. He merci-
fully takes away many to Himself. There can be no
violation of the chastity of a pure soul.

The 118th Epistle, to Dioscorus, a student of phi-
losophy, is an Essay on the true end and aims of
intellectual studies and pursuits; on the vanity of
mere secular knowledge ; on the misery of what the
world calls happiness, and on the right aims and true
purposes of life.

The eye of the mind often suffers from a spiritual
ophthalmia, and is inflamed by worldly pride and
vainglory, so that the pupil of the eye cannot discern
the beauty of Truth. What is the use of a life which
is like the course of a voyager sailing down from one



54 True Wisdom and Genuine Philosophy— On Reason
and Faith.

river into another,—from the Mincius into the Po,
and .so on and on, and never coming to a shore of
peace? Those studies which lead to no good end,
or evaporate in human praise and in worldly glory,
would have been despised even by wise heathens,
such as Themistocles, who was laughed at as ill-
educated, because he could not play on the harp.
“True,I cannot fiddle (he said),but I can make a small
city (Athens) into a great one.” He passes in review'
the various sects of heathen Antiquity, the Stoics,
Epicureans, Platonists, and the new Platonists, such
as Plotinus, to the last of which he gives the palm
because they placed the chief good in the contempla-
tion of God. But all these lacked that which is in-
dispensable to true knowledge, namely, humility—
humility as taught by Christ, both by precept and
example. All other Philosophies are now passing
away, and the Platonists, who approached most nearly
to Christianity, would show their wisdom if they would
bow their necks meekly beneath the sceptre of the
King of Kings.

Christianity is the only true Philosophy.?

In all our good deeds let us beware of pride. And
as the Orator Demosthenes, who was asked what was
necessary to make an eloquent man, replied three
times, “ Action—Action—Action,”—so, my dear Dios-
corus, when you ask what is needed for discovering
truth, I answer, “ Humility—Humility—Humility.”

In the 120th Epistle, to Consentius, he discusses
the relative value of Reason and Faith in matters of

! P. 511,

2 In another place, with an untranslatable play of words, quite
Augustinian, he says, ° Philosophi, sine Deo, non sunt periti, sed
perituri.”
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religion. Do not suppose that we disparage Reason.
We could not have faith if we had not reasonable
souls. It is reasonable, that in certain things which
reason cannot grasp, faith should precede reason,
In order that the mind may be clarified, the heart
must be purified.

But we ought, as St. Peter exhorts us, to be able to
give a reason of our faith and hope (1 Pet. iii. 15),

We do not reject Arianism and other hercsies con-
cerning the Trinity, because they are grounded on
reason ; no, but because they are grounded on false
reason.’ If they were founded on sound reason, they
would not be heresies. Faith is the eye of the soul.
God gives that eye to the soul which prays, and which
studies the Scriptures,* which teach us to believe. The
true organ by which Christ Himself is to be touched
is faith. This He taught by His words to Mary
Magdalene,* “Touch Me not, for I am not yet
ascended.” Christ is to be touched affer His Ascen-
sion; and how? by the hand of Faith, which sees
what is unseen, and grasps what is impalpable.

The following Epistles refer mainly to the Dona-
tistic and Pelagian Controversies, which have already
come under review.

The 130th Epistle is to a rich widow, Proba, on the
duty of Prayer, and on the true spirit and manner of
Prayer. God always hears the grayers of His people,
but often denies their pefitions—in love. The peti-

® Compare Hooker’s excellent remarks on Reason and Philosophy
in relation to Faith, ITI. viii. 1—16.

4 Which Scriptures can be shown by reason to be the word of God.
See Barrow “‘On the truth and divinity of the Christian religion,”
vol ii. p. 189, ed. 1683 ; Bp. Butler, Analogy, Partii. c. 3.

% John xx, 17. Cp. the exposition of that passage by Augustine in
his Commentary on St. John.



56 ““ Deliver us from evil "— On the depths of Scripture.

tion of the Lord’s Prayer,* “ Libera nos a malo,” is
explained by him to mean Evil generally, not “ the
Evil one” only. Anna in the Gospel is a model of
true widowhood.

To a friend, Volusianus, who had lauded him
for his knowledge of the Scriptures, he replies
(Ep. 137), “Such is the depth of the Scriptures, that
I should be advancing daily in the knowledge of
them, if I continued from childhood to decrepit old
age in an earnest endeavour to understand them, with
a stronger intellect than I possess, and with abun-
dance of leisure, and indefatigable labour, What is
necessary for salvation is not difficult to attain in
them ; but when we have acquired that faith without
which there can be no holy living, there remain in
Scripture so many things which are shadowed over by
the foliage of such profound mysteries, and there is
such a depth of wisdom which is enveloped both in
the words and things which ought to be apprehended
in them, that even in the oldest, acutest, and most
ardent students of Scripture this is found to be true,
that ‘ Where a man has ended, there he has only
begun’ (Ecclus. xviii. 7).”

He illustrates this from the Mystery of the Incar-
nation; and speaking of the one Person and two
Natures of Christ,” he uses words which seem to have
been the groundwork of portions of the Athanasian
Creed: “Equal to the Father as touching His Godhead,
and inferior to the Father as touching His Flesh.”

He says that in order to grasp these mysteries we

¢ P. 582.

7 P, 604. Cp. Epist. 238, and the passages from Augustine quoted
by Waterland on the Athanasian Creed, vol. iv. chap. ix. pp. 269—281,
ed. Oxf, 1823. More will be said on this subject hereafter, chap. xxii.
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must be humble, and must have faith. ‘Faith opens
the door of the intellect; Unbelief shuts it” He
gives the following reasons for faith in Christian mys-
teries: the preparations of the world for many hundreds
of years for the revelation of them ; the sacrifices of
the Patriarchal and Levitical dispensations ; the pro-
phecies of the Old Testament. Christ fulfilled the
Hebrew prophecies. All Hebrew History preached
Christ. The descent of the Holy Ghost ; the diffu-
sion of His Church throughout the World, according
to His promise,—all these things preach the truth
of the Gospel. The destruction of the Temple and
of the City of Jerusalem (which was foretold by Christ),
and the dispersion of the Jews, who are scattered
throughout the World to be witnesses of Christ}?
preach the truth of the Scriptures in which the
Christian mysteries are contained.’

The Jews carry everywhere' the books of the
Old Testament ; from these books in the hands of
our enemies the Jews (and here is our proof that we
have not tampered with those books) we prove the
truth of the Gospel ; and even by their rejection of it
we prove the truth of those books ; for their rejection
of the Gospel is predicted in them (Isa. liii. 1—2),

He then states the arguments a posteriori in favour
of Christianity ; the inestimable blessings which accrue

# This Epistle of Augustine, or portions of it, and some other of his
Epistles and writings, might, if translated into English, form a valuable
addition to the series of Tracts of the ** Society for Promoting Christian
Knowledge,” and other similar societies, on Christian Evidences and
Christian Doctrine.

# Cp. de Civitate Dei, xviii. 46.

1 On this important characteristic and providential function of the
Jewish nation, by means of its dispersion, see also Aug, on Ps. 40 and
56; and c. Faust. xii. 13; de Unit. Eccl. c. I..
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to nations, families, and individuals from a belief in
the doctrines, and from the practice of the virtues,
which are taught by it.

In the 130th Epistle, to his excellent friend Count
Marcellinus, who had presided as Commissioner of
the Emperor Honorius at the Conference with the
Donatists, he explains the reason why God, Who is
Unchangeable,* had superseded the Levitical Law by
the Gospel ; and discusses the Christian Paradoxes
(as they are called) in the Sermon on the Mount
(Matt. v. 3g—41), and how they are to be understood.
They are not, he says, to be regarded as utterly con-
demnatory of War, but as hortatory to a spirit of
peace, and as cautionary against revenge. He shows
the practical utility of Christianity to Kings, King-
doms, and Commonwealths ; and declares that the
ruin of Rome was caused, even by the testimony of her
own writers, such as Sallust and Juvenal in two noble
passages which he quotes, by the failure of the moral
virtues which her Philosophy could not enable her to
retain, but which are placed on the surest grounds,
and are confirmed with the highest sanctions, by
Christianity, The Cross of Christ is the only safe-
guard of the Crown of Kings.

The 146th Epistle, written about A.D. 413, is re-
markable as addressed to Pelagius, and as inscribed
to him as “domino dilectissimo et desideratissimo
fratri” Such was Pelagius then, in the eyes of
Augustine ; the winning fascination of his manners,
and the attractive sanctity of his life, are well
known, and made his heresy a severer trial to the
Church,

The 147th Epistle is on the beatific Vision of God,

% See above, p. 51.
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which is only to be attained by purity of heart and
holiness of life.

In the 147th and 148th Epistles he quotes extracts
from Athanasius, Ambrose, Gregory Nazianzen, and
Jerome, as men “ most learned in the Scriptures ;" and
he adds (p. 747), “ Although these are celebrated
Catholic writers, yet we ought not to regard their
writings as we do the Canonical Scriptures, so as never
to dissent from them. Such is my view of the writings
of others, and such is the view which I desire others
to have of mine ” (see above, vol. iii. p. 222).

In Epistle 149, to Paullinus, he examines the diffi-
cult passage in St. Paul’s Epistle to the Colossians
(ii. 18—23). This is one of the few places where he
refers to the Greek text, and to various readings in
it.

Epistle 151 is on the treacherous assassination of
Count Marcellinus, and on the greatness of his cha-
racter as a Christian nobleman, both in soundness of
faith and virtuousness of life. Marcellinus seems to
have fallen a victim to the vindictive spirit of the
Donatists against him.

In this Epistle (151) he complains of old age and
bodily infirmities ; hewas then only sixty, and says that
he was obliged to decline some active occupations at
Carthage, in order that, if it be God’s will, he may be
of some use to posterity by his writings,

Epistles 152 and 153 represent an important func-
tion of the Episcopal office—a function faithfully dis-
charged by the greatest Bishops of the Church, such
as S. Ambrose, S. Martin, S. Augustine, and S. Chry-
sostom—that of interceding with secular powers for
mercy to criminals.

There is a beautiful letter (Epist. 155) on “the
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happy life” (vita beata) ; which can only be enjoyed
by union and communion with God. He also asserts
that there can be no true happiness and greatness
in Civil Governments, except by revealed religion.
“Non enim aliunde beata civitas, aliunde homo;
cum aliud civitas non sit quam concors hominum
multitudo.”

He had dwelt on the true happiness of man in his
treatise “on the Manners of the Catholic Church,”
where he shows that all cardinal virtues may be re-
solved into, and summed up in, Love of God,' Who is
the Chief Good of the soul; and he repeats the same
statement. By loving Him, we attain to God, “non
pedibus, sed moribus; faciunt bonos mores boni
amores.” “Good loves make good lives.”

In Epistle 157 are some important remarks on the
lawfulness of Divorce for fornication and for infidelity
(p. 830), on which he wrote a separate treatise.® It
contains severe strictures on the one-sidedness of
those who could not praise Virginity without dis-
paraging Marriage,* and who thus censured God who

3 De Moribus Eccl. Cath. c. 25, * Temperance is Love, reserving
itself wholly to Him who is loved ; Fortitude is Love, enduring all
things on account of that which is loved ; Justice is Love, which serves
Him, and therefore rules rightly ; Prudence is Love, discerning those
things by which it is helped, from those things by which itis hindered, in its
course toward Him.” And he says, * Thisis true Love, when God is loved
for His own sake ;” and, ‘* Blessed is he, O God, who loves his friend in
Thee, and who loves his enemy for Thy sake.” Thisis the sum and
substance of Augustinian Ethics—Love : Love of God for His own sake,
and Love of man in God, and for God.

4 De Adulterinis Conjugiis; and may I refer to my notes on
Matt. xix. 29, 1 Cor. vii. 12, 15, for other authorities on this subject.

¥ On which he wrote the Treatises mentioned below, ‘‘de Bono
Conjugali,” ““de Sancti Virginitate,” and “de Sanctd Viduitate,” in
which his large-hearted charity and clear-sighted wisdom, as contrasted
with some of his contemporaries, are conspicuous. In Epist. 262 he



On disembodied spirits—On infants dying unbaptised 61
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instituted Marriage, and condemned the Scriptures
which commend it. By way of illustration, in Epistle
158, written by a Bishop Evodius, and in Epistle 159,
the reply of Augustine to it, we have a beautiful
portrait of the character of the son of a Priest taken
away in the prime of life ; and some interesting re-
marks on the appearances of disembodied spirits after
death, and a clear assertion of the existence and ac-
tivity of the soul in the intermediate state, between
death and the resurrection of the body.

Several of the following Epistles (165, 166) deal
with the various opinions “on the origin of the soul,”
which was connected with the Pelagian Controversy.
Jerome had modestly referred some of his friends to
Augustine for a solution of it. Augustine replies in
reverential words to Jerome, “ Doce me ut doceam,”
but does not venture to pronounce confidently upon
it. He says that every one is conceived and born
in sin, and needs the Sacrament of regeneration ; and
he thinks that infants dying unbaptized are subject
to some punishment.® He inclines, therefore, to the
opinion of traducianism.’

In Epistle 169 he speaks of Christ (not Peter) as
the Rock of the Church (Matt. xvi. 18). And this was
his final opinion on that subject.’

There is an excellent letter (Epistle 189) to Count

gives a sharp rebuke to a lady who, on a plea of holiness and charity, had
without her husband’s knowledge made a vow of continency, and had
given away her goods in alms to monks, and dressed herself as a widow.

¢ See pp. 875, 885, 888, 892, 962; Epist. 184, where he says of
infants dying unbaptized that *‘since they did not add actual sin to
original sin, potest dici in illdi eorum damnatione minima pcena, non
tamen nulla.” But compare Hooker, V. Ix. 6.

? See also Epist. 180 and 202 “ on the origin of the soul.”

8 Retract. i, 2I.
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Boniface, a Christian soldier, on the lawfulness of
War, and on the dignity of the soldier’s profession, if
he is also a soldier of Christ. “ Do not imagine that
no one can please God, who serves in the camp.
David was a soldier, and yet was ‘the man after
God’s own heart” Remember the Centurion of the
Gospel, of whom Christ said, ‘I have not found so
great faith, no, not in Israel’ (Matt. viii. 8—10). Re-
member Cornelius the Centurion, the firstfruits of the
Gentiles (Acts x. 4—8). John the Baptist did not
tell the soldiers to quit the camp, but to live well in it
(Luke iii. 14). Every one has his own gift. Some
fight for God by prayer, others by arms. But when
you buckle on your armour, remember Whose you are.
Your strength, and courage, and life are from God.
War is a thing of necessity ; Peace a thing of desire.
You do not seek for Peace, in order to make War ;
but you seek for Peace by War. ‘Blessed are the
peacemakers ; for they shall be called the children
of God’ (Matt. v. g). Be chaste, faithful to your
wife ; be sober, be frugal. Shame it is, to conquer
man, and to be conquered by lust. Shame it is, to
overcome by the sword, and to be overcome by
wine. If you gain wealth by war, lay it up as treasure
in heaven. This letter may be a looking-glass to
you. Study the Scriptures, and whatever you learn in
them to help you to a good life, try to acquire it by
practice and by prayer. Thank God for the good
you have, and pray for what you have not. Pray, I
say, to Him, ‘Who is the Father of Lights, from
Whom cometh every good and perfect gift (James
i TP

This letter was written in the heat of the
Pelagian Controversy, and shows that Augustine's
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Judgment-day— Prayers for the dead : and Purgatory.
theory on predestination did not affect his practical

teaching.’

Two wise letters “onthe Endof the World” (“deFine
Seculi,” Epist. 197, 199) are addressed to Hesychius,
Bishop of Salona in Dalmatia, who had been led by a
study of the Prophetical Scriptures to believe that the
End of the World was at hand ; and may be commended
to the consideration of the students of Prophecy.

In one of them ' there is a clear statement of his
opinion, that the day of a man’s death is virtually
the day of judgment to him. In whatever condition
a man is on his death-bed, such will he be at the
judgment-seat of Christ.

Such a statement as this to a brother Bishop may
be taken as a declaration of Augustine’s opinion on
the inefficacy of prayers for the dead to alter a
man’s condition in the sight of God ; and also as to
the doctrine of Purgatory. No one (he says) can
foretell, wken the End will come, and he quotes
Acts i. 7. God has designedly left us in uncertainty
as to the Last day of the World, and as to the last
day of our own lives, in order that on every day we
may be ready for them. He discusses the question
of Daniel's weeks, and the Coming of Antichrist ;
and gives a warning against hasty interpretations
of prophecies, lest, when those interpretations are
refuted by time, men should cease to have any
belief in prophecy at all. He is sure that the Advent
of Christ will be preceded by a severe Persecution of
the Church., But as to the precise times and seasons

# See above, pp. 19, 20.

! Epist. 199, p. 1114, ‘‘In quo quemque invenerit suus novissimus
dies, in hoc eum comprehendet mundi novissimus dies, quoniam qualis
in die isto quisque moritur, talis in die illo judicabitur.”
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64 On Suicide—On the Resurrection-body— Coadjutor Bishops.

of future events, the best wisdom is to be silent; and
the best knowledge is to profess ignorance; and to
believe that all the prophecies of Scripture will be
fulfilled in God’s own time, and to leave to Him the
time of their fulfilment, which will be the proof of
their truth.

The 204th Epistle is on the sin of Suicide. Heathens
praise suicide. Some defenders of suicide appealed
to the example of Razis in 2 Macc. xiv. 46; but
this is a Jewish example, and is no rule for us Chris-
tians.

He again returns® to the question of the nature of
human bodies after the Resurrection from the dead.
They will be real and identical, but will be endued
with new powers; and he refers to examples of
bodies gifted, even in this life, with new faculties,
such as the bodies of the three children walking in
the fire (Dan. iii.);® and he refers to the preserva-
tion of the clothes and shoes of the Israelites in the
wilderness for forty years ;* if the mere integuments
of bodies could be preserved by God, surely the bodies
themselves may be raised. But the chief proof is in
the reality and identity of the risen body of Christ.*
He affirms that in everlasting happiness and glory
there will be differences of degrees of both, as also
in everlasting punishment.*

From the 209th Epistle it appears that Augustine,
feeling himself unequal to the labour of personal
Episcopal cure of that district, had provided for him-
self a “Bishop Suffragan” for Fussala, which was

2 See above, pp. 49, 5I.

3 Compare St. Peter walking on the water, Matt. xiv. 28, 29.
4 Deut. viil. 4 ; xxix. §. Neh. ix. 21.

& Luke xxiv. 39. John xx. 20, 27. & See above, p. 52.




Augustine's  Bishop-Suffragan” on divsion of Dioceses. 65
Directions for a Sisterhood.

only forty miles from Hippo. The choice of the
Bishop was not a happy one. The person whom
Augustine had designated for the office declined at
the eleventh hour to be consecrated, when the aged
Primate of Numidia was present for the Consecration ;
and Augustine, to spare him the trouble of another
journey, presented to him Antony, a monk, having
been trained under Augustine’s eye, who desired that
he might be consecrated. Antony, after his con-
secration, caused scandal by a vicious life, and Augus-
tine revoked his commission. Antony appealed to
the Bishop of Rome, Celestine.” Augustine wrote to
Celestine to implore him not to receive the appeal ;
and he was so much vexed by disappointment, that he
thought of resigning his see, on account of old age
and mental distress. Calestine, however, paid no
attention to Antony’s petition; and Augustine ad-
ministered the affairs of Fussala to the end of his
life (Epist. 224).

This history is important, as showing what Augus-
tine’s opinionwould be as to the subdivision of Dioceses
and the multiplication of Bishops, when the spiritual
needs of a population require it. The Church of
Africa had declared its judgment synodically on this
point. “If a population increases, and the people
desire to have a Bishop of their own, they are to be
provided with one, with the consent of the Diocesan.”

In Epistle 211 he has to deal with a Sisterhood,
in which some disorders had arisen, especially by
insubordination to the Mother Superior, and he
there delivers rules for their life ; for their prayers;
for their fasting; for their dress; for community of

7 Compare the case of Apiarius, above, p. 12.
* Conc. Carth. ii. 5. Bruns, Concil. p. 119.
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66 Directions to a Sisterhood— Augustine's Comtmissary
and successor— Courageous reproof.
possessions ; for their manual work. They were bound
by a vow of Virginity," but were sheltered by seclu-
sion against temptation to break it. We miss
any directions to visit the sick and needy, or to
instruct the ignorant. Perhaps these works would
have interfered with their life of privacy. They are
exhorted to show reverent obedience to their Chap-
lain, and also to their Mother Superior, who is to
refer to the Bishop all matters which exceed her own
powers of control. She also is to serve by love.
They are to read once a week these rules which Augus-

tine has given them.

The 213th letter contains a full account of the
nomination and election of Eraclius, a Priest, who
was to be consecrated after Augustine’s death, and
to succeed him in the see; and in the interim to
act as his Commissary in such things as a Priest
could perform.

The 220th letter is characteristic of Augustine’s
boldness in reproving persons in high station within
his jurisdiction.! It is addressed to Count Boniface,?
who had broken a vow of celibacy and had married
a wife, and, notwithstanding the warnings of Augus-
tine® was guilty of unchastity; and though as a
Count of the Empire he had a public charge to
repress the inroads and outrages of the barbarians,
was living in luxury and licence.* * Hear my advice

9 In Epist. 254 there is a caution against premature pledges of Vir-
ginity. On this subject see above, vol. iii. 137—139.

! Compare a similar rebuke to a powerful Officer, Romulus, Epist. 247,
and Epist. 259 to a wealthy Widower and libertine.

? See above, p. 62, Epist. 18g.

3 Epist. 189. Above, p. 62.

4 This Count Boniface invited the Vandals into Africa in self-defence,
being beguiled into rebellion by the treacherous Aétius, the officer of
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to you. If you are a brave soldier, conquer your
lusts ; be penitent for your sins. Earthly honours
and worldly riches soon pass away. Immortal
honour and everlasting riches are given only to the
virtuous. Endeavour to gain these. Give alms,
pray constantly, give yourself to fasting so far as
you can without harm to your health. Use the good
things of this- life so that great good may come
from your use of them.”

When the Vandals were threatening to overrun
Africa, Honoratus, Bishop of Thiava, consulted Au-
gustine whether it was lawful for him to fly from his
Episcopal See for safety. Augustinediscussesthisques-
tion in the 228th Epistle. He quotes our Lord’swords,*
“When they persecute you in one city, flee to another,”
and examines under what circumstances they are
applicable, and refers to the example of Athanasius.
It is remarkable that he does not allude to the retire-
ment of S. Cyprian in time of persecution,’ nor to
the case of S. Polycarp? The rule he gives is, that
a Bishop’s or Priest’s personal considerations are to
give way to regard for God’s glory and the good of
the Church, especially of that part of it which is com-
mitted to his care. “ Think of the good Shepherd Who
laid down His life for the sheep ; and Who says, ‘ The
hireling fleeth when he seeth the wolf coming, because
he careth not for the sheep’ (John x. 13). Imitate
Christ ; care for the sheep, and act accordingly.”

Augustine acted on his own advice. Soon after-
Valentinian II1I. He repented of his disloyalty, and was besieged in
Hippo by Genseric, A.D. 430, and was killed in Italy by Aétius, A.D. 432.

§ Matt. x. 23. May I refer to my note there on this subject ?

¢ See above, vol. ii. p. 126,

7 Nor to Tertullian, de Fugd in Persecutione, p. 689, ed. Rigalt.

& See above, vol. i. p. 16.
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wards his own Episcopal City, Hippo, was besieged
by the Vandals; he remained at his post, and took
care of his flock, and died during the siege.?

One of the Epistles! (the date of which is not
known) is a pleasing instance of Augustine’s con-
descension and courtesy. Writing to a young lady
named Florentina, probably of noble family, who had
asked him for direction in her studies in sacred lite-
rature, he addressed her in terms of reverential affec-
tion ;2 and while he readily offers his “ small services "*
for her guidance, he speaks in language of deep
humility of his own inability to teach, except by the
aid of the Holy Spirit given to earnest prayer.

The last Epistle (Epist. 231) of Augustine (as far as
we know) was addressed to a nobleman, Count
Darius, who had requested him to send him a copy
of his Confessions, and to pray for him.

Augustine complies with his request, and sends him
the Confessions, and tells him that he will there see
what he had been, and what he owed, not to himself,
but to God. “I was lost, but He found me, and
restored me to Himself. And when you there see
what I am, pray for me that I may not faint, but be
perfected. Pray for me, O my son, pray. And not only
thou, but all thine, who have learnt of thee to love
me, pray ye for me. You will find in the Scriptures
that the Apostles desired their spiritual children to
pray for them. In these evil and troublesome times
pray that we may lead quiet and peaceable lives in
all godliness and honesty (1 Tim. ii. 2).

® See above, iii. p. 290, and Dr. Newman's translation of parts of this
Epistle, with remarks on it, in his ** Church of the Fathers " (Augustine
and the Vandals), pp. 216—224. 1 Epist. 266.

3 ¢ Domina eximia, meritoque honorabilis in Christo, ac suscipienda
filia;’ and ‘‘ reverentia tua.” 3 ¢ Meam operulam,”
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“I have sent you the book you asked for, and I have
sent some books that you did not ask for. I receive
most thankfully your gift, in which you have conferred
a benefit on my health, and have made an offering to
my library, that my books may be multiplied or re-
paired. May God reward you here and hereafter.”

Shortly after these words were written, Hippo
was besieged (as has been already said) ¢ by the Van-
dals. Augustine died in the siege on Aug. 28,
A.D. 430, in the seventy-sixth year of his age.

4 See above, vol. iii. pp. 290, 291.



CHAPTER XVIL

Other Works of S. Augustine—Ethical, doctrinal,
practical, and expository.

ONE of Augustine’s earlier works, which contains the
sum and substance of his ethical teaching, is that
which is entitled On the Morals of the Catholic Church
as contrasted with the Morals of the Manicheans. He
lays down as a fundamental principle! that true hap-
piness consists in the enjoyment of the chief good.
Virtue is that which ennobles the soul; and that
which produces Virtue is the contemplation of God,
and obedience to Him, grounded on Love of Him.
This love is engendered by the Spirit in the heart, in
communion with Christ and His Church by means of
the Sacraments, and of the Holy Scriptures. All
virtues (Temperance, Fortitude, Justice, and Pru-
dence) are resolved into the Love of God, and of
Man in God, and are contained in it. This Love
burns up sin, and cleanses the heart. At the close of
this book he apostrophizes the Catholic Church: “O
thou Church Catholic, the true Mother of Christians,

! Tom, i, p. 1115, ed. Bened. It would be an interesting study to
compare this work of S. Augustine with that of Cicero * de Officiis,”
whose fundamental principle is that man’s duty and happiness consists
in following Nature. This principle is elevated, spiritualized, and
Christianized by Augustine.,
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ness— On temperance and total abstinence.

thou preachest to us God, Whose presence and fruition
is Life, as the only object of our pure and holy
worship. Thou commandest us not to adore any
creature, and bindest all together in a perfect bond
of love, and providest all medicine for sick souls.
Thou trainest every age—childhood, youth, old age
—according to their various needs. Thou makest
wives to be subject to their husbands, not for the
gratification of lust, but for the propagation of an
offspring of holy and faithful children, and for the
happiness of families. ‘Thou makest husbands to be
lords of their wives not for tyranny over the weaker
sex, but in the laws of heartfelt love. Thou makest
children dutiful to parents, and parents affectionate
to children ; and joinest brother to brother in a closer
bond than that of blood. Thou makest servants
faithful to their masters, not in the necessity of sub-
jection, but in the delight of doing their duty. Thou
makest masters kind to their servants, and more
ready to help than coerce them, in-the consideration
of the most High God, their common Lord and
Master. Thou bindest together citizens with citizens,
nations with nations, by a remembrance of their first
parents, not merely in society, but in brotherhood.
Thou teachest Kings to rule justly, and subjects to
obey loyally; in a word, thou teachest all men to
love one another, and to hurt no one.”

Some of Augustine’s remarks in this work on
temperance and total abstinence may be interesting in
the present day. *“With us, no one who eateth de-
spiseth him that eateth not, nor does he, that eateth
not, despise him that eateth.? Many among us do not
eat flesh, and yet they do not superstitiously think

2 Rom, xiv. 3.



72 On temperance— On the use of wine— On Manichaean
abstinence.

flesh to be unclean ; therefore if they are sick, and
their health so requires it, they eat flesh. Many of
us do not drink wine, and yet they do not think that
wine defileth ;* and therefore they order wine to be
given to the sick, if it is needed for their recovery.”
And some who refuse wine foolishly,' are admonished
by them in a brotherly spirit, that they may not be-
come weaker by a vain superstition, rather than be
made more holy by it. St. Paul advised his son
in the faith, Timothy, “to use a little wine for his
often infirmities.” &

He says that Christianity is not to be judged by
men’s professions of it, but by their practice. “I
know many who adore tombs and pictures, and who
feast luxuriously over the graves of the dead mar-
tyrs, and thus bury themselves in the graves of sin;
and this they call religion. Do not judge of the
Church by them, but by her doctrines and acts.”

To the Manichzans he says (c. 44), “What
madness is that of yours, to think wine to be the
very gall of the powers of evil, and yet to partake of
the juice of grapes!” This may be noted as a pro-
test against those who would distract the Church, and
import Manichzanism into it, by introducing the u»n-
Jermented “ juice of the grape” instead of Wine in the
Holy Eucharist. In the same spirit he asks, “ What
is the use of subduing the body by abstinence, if the
mind swells with pride ? what good is it, not to drink
wine, and yet to be intoxicated with passion? ”

His work On True Religion contains remarks on
the moral and social changes which have been
wrought in the world by Christianity, and which no

3 As the Manichzans did. Cp. de Mor:bus Manich. c. 27—31.
4 Le. as if it were evil. § 1 Tim. v. 23.
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heathen Religion or Philosophy was able to effect.’
He also shows that the different Heresies, against
which men have objected as evidences of the false-
hood of Christianity, have in fact been overruled by
God to bring out more clearly its great doctrinal
truths. He asserts, that, if Plato were alive, he would
accept those moral changes, and those spiritual doc-
trines, as coming from God. He examines the
respective claims of Reason and Authority; and
declares that it is God’s will and method in this life
that the exercise of Authority should prepare the
way for that of Reason.”

At the close of the book he protests against the
worship of Angels or Saints, or of any Creature
(c. 108). “We honour saints and martyrs by imi-
tating them. We build no temples to Angels; they
reject all such honour (Rev. xxii. 9). We ourselves,
if we are holy, are temples of God ; and we worship
Him alone Whose temples we are; and we believe
that Angels desire that we may join together with
them in the worship of Him, in the contemplation of
Whom their happiness consists.”

The four books on Christian Teaching (de Doctrini
Christiana®), coming from one who was a distinguished
Teacher of secular Literature, and Professor of
Rhetoric, before he became a Christian Priest and
Doctor of the Church, will have a special interest for
Teachers of religion.

In the Preface he shows that God’s method is

¢ Cp. Uhlhorn, Kampf des Christenthums, Stuttgart, 1879 ; and see
above, vol. i. p. 323, chap. xxiii.

7 So the Baconian principle, *‘ Oportet discentem credere ; oportet
edoctum judicare,” Authority is a Consul, not a Dictator, and still

less a Tribune of the People. See above, pp. 54, 55.
® Vol. iii. pp. 13—151. i,
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to teach men by means of other men. Cornelius at
Casarea, though visited by an Angel from heaven,
was not taught by the Angel, but was commanded by
him to send men to Joppa to fetch a man—St. Peter
—that he might be taught by him (Acts x. 5).
Paul, though called by Christ Himself from heaven,
was not admitted by Christ into the Church, but by
a man, Ananias, who was sent by Christ to baptize
him (Acts ix. 11), This method of teaching is adopted
by God in order to unite men—the teachers and the
taught—in brotherly love to each other, and to rescue
men from the proud imagination that they can teach
themselves and save themselves without the ministry
of other men, whom God has appointed to help them
in the way of salvation by the ministry of the Word
and Sacraments.

The End of all true Teaching is the knowledge and
love of the Ever-Blessed Trinity.

For this purpose the heart and mind must be
cleansed by Christ, the Physician of the soul. In
Adam we used immortality ill, that we might die;
Christ, the Second Adam, used mortality well, that we
might live. He has given the Word and Sacraments
to His Church,which is appointed to minister them as
spiritual medicines to the soul. In order to profit by
these means, we must firmly believe the Holy Scrip-
tures to be the inspired Word of God, and must learn
from them to live a life of faith, hope, and charity.

He examines the structure of Scripture; how it
teaches men by types and prophecies; and how the
allegorical method of interpretation is to be used
with due regard to historical truth; and how we
are to learn what is Scripture, namely from Christ's
testimony in the Church to the Canon of Scrip-
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the numbers in Scripture— On the use of Secular learning.
ture ;* and how.we are to learn its sense. He is
thus led to speak of the Translations of Scripture,
the Septuagint, and the Latin Versions;' and he
examines what is the symbolical meaning of the

numbers which recur in Scripture.?

He asserts the great use of secular Learning
(especially of the Platonic Philosophy) for the expo-
sition of Scripture. As the Israelites were com-
manded by God to spoil the Egyptians, and as, when
they had done so, they consecrated the spoils of
Egypt to God, in the adornment of His Tabernacle
with those spoils, so we must use the gold and jewels
of heathen Literature for the building up, and for
the beautifying, of the Church of Christ.

“ How much gold and silver of heathen Egypt did
that most persuasive Teacher and holy Martyr,
Cyprian, use and dedicate to the glory of God | How
much did others consecrate in the same manner—
such as Lactantius, Victorinus, Optatus, and Hilary ;
to say nothing of those who now live® And how
much did innumerable Greek writers. But let us
remember that in this Exodus from the Egypt of
heathen Literature, we must keep the Passover, which
is Christ. We must keep it with the bitter herbs of
repentance, and with faith, hope, and love.”

He next speaks of the Rule of Faith, according to
which Holy Scripture is to be expounded. The
obscure places of Scripture are to be made clear by
the plain ones; the Letter of Scripture is to be spiri-
tualized ; and all is to be done with continual refer-
ence to the judgment of the Catholic Church in her
teaching and practice.

9 See above, pp. 3, 4- 1 See above, vol, fii. 251.
3 See also iil. 51. 3 Suchas S, Jerome.
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In iii. 14 there is a strong passage against Transub-
stantiation ;* the carnal sense is slavery. There may
be many senses of the same text of Scripture (iii. 38).
Regard is to be paid to times and seasons; the
polygamy of the Patriarchs is no rule for us.*

He refers to the rules of Tichonius the Donatist,
which were of great use against Donatism itself, espe-
cially his rule “on the mixed and imperfect condition
of the Church in the present world.”

In the fourth book he gives precepts on the lan-
guage and style of the Christian Preacher. He defines
what true Eloquence is, and how it is to be obtained.
It is a gift of God. He considers what the true
purpose of Christian Preaching is, and cites specimens
of different styles from Scripture and Christian
Authors, such as Cyprian and Ambrose. He gives
warning against being fascinated by an “insipiens
eloquentia,” which is a detestable thing; the more
attractive it is, the worse it is. If the sermon is
good, and the preacher is known to his people, and
delivers it well, it does not much matter whether
he preaches extempore, or reads it (c. 26). He lays
down these rules. Let not the preacher be a slave
of his words, but let his words serve him (c. 61).
Let us not be in love with words, but let us love
the truth which is contained in words. What is the
use of a golden key, if it cannot unlock a door?
What is the harm of a wooden key, if it admits into
the house? Above all, let the Preacher do two
things. Let him take good care of his own life. A bad
preacher who lives well is a far better teacher than
one who preaches well and lives ill. How can men

4 See also Sermons 112 and 131.
3 iii. 27. See also c. Faustum, lib, xxii.
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hearken to a preacher who does not hearken to him-
self 7 Next let him pray, before he preaches® Let
him pray for himself, and for those to whom he
preaches.

He tells a story of himself, going to preach in a
Church in Mauritania against a vicious custom which
prevailed there. “ At first the people applauded me ;
therefore I felt that I had made no real impression.
I changed my tone and style, and they began to
weep; then I was sure that they were penitent, and
that the vicious custom would be abolished ; and I
thanked God—for so it was. Eight years have now
passed, and that custom has not been revived.”

This treatise is followed in the Benedictine
edition of Augustine by his work On the Agree-
ment of the Evangelists (de Consensu Evange-
listarum), and by exegetical works on the Old and
New Testament ; of which the Exposition of the Psalms,
and of St Jokn's Gospel, are the most remarkable.
The latter especially is full of profound spiritual inter-
pretation.’

The Sermons® of Augustine (contained in the fifth
Volume) are an illustration of his own precepts on
Christian Teaching. Hippo, where most of them were
preached, was probably not a populous or wealthy
place. These sermons therefore differ greatly in style
from the exuberant orations of Christian Preachers in

§ ¢ Ante sit orator, quam dictor.”

7 May I refer as specimens to his expositions of John iv. 1, 2, and
John jii. and vi,, and of John xx. 17, to which I have been greatly
indebted in my notes on those passages?

8 Arranged in four classes :—

1. On the Scriptures.

2. On festivals and holy days.
3. On the Saints.

4. On divers topics.
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Nonconformists.

great cities, such as Basil at Casarea, and Gregory
Nazianzen and Chrysostom at Constantinople. They
are characterized by pointed terseness, transparent
clearness, and graceful simplicity of style ; and at the
same time by soundness and depth of doctrine, and
also by forcible applications of it to practice. If
translated into vigorous idiomatic English, they might
be preached with good effect in our provincial towns,
and to country congregations.’

Augustine preached sitting ; the congregation stood
(Serm. 17). Let me make a few extracts. In
Serm. 22 he shows that the fulfilment of those Scrip-
ture prophecies, which have been accomplished, is a
proof that the other prophecies which have not been
accomplished (such as those on Christ’s Second
Advent, Resurrection, Universal Judgment, Everlast-
ing Rewards and Punishments) will be fulfilled also.

There is no room, he says," for change in a man’s
state after death.

It appears from Serm. 23 that it was preached ex-
tempore ; he refers to a conversation going on in the
church while he was preaching. -

Sermons 46 and 47 on Ezekiel xxxiv. are excellent
Pastorals to Preachers and People on their duties, and
on the responsibility of Bishops and Clergy towards
Nonconformists, such as the Donatists in Africa
were, and whom those sermons specially concerned.

The language of the Donatists was, “ Why does
Augustine trouble us? Why does he not let us

? The following are in *‘the Library of the Fathers " (Oxford):—
Sermons on the New Testament. Two vols.
Homilies on the Psalms. Six vols.
On the Gospel and First Epistle of St. John. Two vols.

10 See above, p. 63.
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alone? We are satisfied and happy as we are. We
do not belong to him. He had better look to his own
Church, and leave us to take care of ours. He is
acting foolishly, and is chargeable with usurpation,
and bigotry, by endeavouring to domineer over us,”
But Augustine was not moved by such language.
He thought that the Donatists ought to be led to
consider whether they were in a safe condition ; and
for their sake, and the sake of the Church, he longed
to heal the separation between them and her, and
to restore them to her communion, although he
encountered obloquy from them. So he pursued the
work of “ zroubling” (as it was called), because it was
awork of love. He compared it to the work of a
surgeon, who, while he gives pain, restores health.
He would not trouble them if he did not love them.
Augustine—when preaching these Sermons on the
grand homily of the prophet Ezekiel (Ezek. xxxiv.)
to the Shepherds of Israel (which is a Manual for
Christian Bishops and Pastors), and referring to the
case of the Donatists—thus speaks: ‘“Many sheep
stray from the fold of Christ, and are impatient
with us who endeavour to bring them back to it.
‘What (they ask) do you want with us? Why do
you seek us ?’ My answer is, ‘ Because you are going
astray, and are in danger of perishing’ ‘But (they
reply) I love ¢o stray, I am content to perish,—as you
callit” ‘Do youindeed desireit? How much better
(Ianswer) do I desire that you should #oz perish, but
be saved! Doubtless I am importunate; but the
Apostle commands me ‘to preach the word, and to
be instant in season and ou? of season’ (2 Tim. iv. 2) ;
and Almighty God condemns all careless pastors who
do not seek the erring ; He says, by the voice of the
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prophet Ezekiel, ‘ The diseased have ye not strength-
ened, neither have ye healed that which was sick,
neither have ye bound up that which was broken,
neither have ye brought again that which was driven
away, neither have ye sought that which was lost ;
My sheep wandered through all the mountains, and
upon every high hill, yea My flock was scattered upon
the face of the earth, and none did search or seek after
them. .Therefore, thus saith the Lord God, Behold, I
am against the Shepherds, and I will require My flock
at their hands’ (Ezek. xxxiv. 4—10). Yet, further
(says Augustine), I have a commission from Christ,
the Chief Shepherd ; We must all stand before His
judgment-seat (2 Cor. v. 10). You cannot overturn
the tribunal of Christ, and set up that of Donatus in
its place. Therefore I must seek and search for
Christ’s sheep, when they are astray ; and though in
the search my path is among thorns, briars, and
brambles, which pierce and wound me, yet I will
gladly do it.” And why ? because he loved Christ,
Who said, “Feed My sheep” (John xxi. 16, 17), and
he did it for His sake, in order to bring back to His
fold the sheep for which He shed His blood ; and
for which He prayed that they might all be One as
He and the Father are One (John xvii. 21, 22) ; so
that there might be one Flock and one Shepherd (John
x. 16).

“ Besides,” he adds, “if I do not endeavour to reclaim
schismatics, but connive at schism, the members of
the Church will imagine that Schism is a harmless
thing, and that it matters little whether they belong
to the Church or no. They will suppose that it is
indifferent whether they resort to this place of worship
or theother. They will say, that if religious divisions
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are sinful, and are condemned as such by Almighty
God in Holy Scripture, the Bishops and Pastors of
the Church would endeavour to heal them. But if
the Bishops and Clergy do not endeavour to do so,
the members of the Church will infer that their words
on the sin of schism are idle talk, and that only quar-
relsome people ever speak about it; and thus the
children of the Church will be lost, because Bishops
and Pastors do not care whether schismatics are saved.”

Augustine thus speaks (on Ps. xxi. and in other
places) : “ You Donatists say to me, ‘ You have your
sheep, and we have ours. Do not be troublesome to
me and to my sheep, and I will not be troublesome to
you and yours.’ No, my dear friends (he answers),
these sheep are not yours nor mine; but they belong
to CHRIST. Let His sheep follow Him. Wherever
the Good Shepherd is, there let the flock be. If Christ
is with you, let my sheep, as you call them, go with
you. But no; you have separated yourselves from
the Church ; and Christ loves unity, and blames divi-
sion ; therefore let divisions be healed, and let unity
prevail. Come back to the communion of the Church.
Nothing, says St. Paul, profits without charity (1 Cor.
xiii, 1—3), and no one can be said to have charity
who breaks the unity of the Church.”

Let us pass on to other topics in these Sermons,

It appears from them that even adult Candidates
(Competentes) were called /nfanis at-baptism.

It seems that in the African Church the delivery of
the Creed (traditio Symboli) to the Competentes or
Candidates for Baptism took place about fifteen days
before Easter ; and that their rehearsal of it (redditio)
was in the week after the delivery ; and that then they
received the Lord’s Prayer (see Sermons 58 and 59).

VOL. IV. G



82 The Creed and Lord's Prayer— Christ the Rock of the
Church—On family prayer.

Sermons 56,57, §8, 50, are addressed to the “ Com-
petentes,” or Candidates for Baptism, and are exposi-
tions, first of the Creed, secondly of the Lord’s
Prayer ; the reason of which order is explained. The
Creed and Lord’s Prayer were not to be written, but
to be learnt by heart, and to be repeated orally.!

In these Sermons Augustine, referring to Matt.
xvi. 18, frequently declares that Christ, and not Peter,
is the Rock of the Church. In Sermon 147 he says,
“Veracem Petrum Petra fecerat, Petra enim erat
Christus.” In Serm. 149, “ Not Peter only, but all the
Apostles received the Keys;” and so in Serm. 160,
“ Petra erat Christus.” In Serm. 295,  Christ said,
‘I will build My Church upon Myself’ A Petrd
Petrus, sicut a Christo Christianus ;” and he says else-
where, “ Super Me zdificabo te.”

There is a short pithy Sermon on family worship
(Serm. g4). “Many bishops,” he says,“are present
here in the congregation, and I know not why they
will not help me with a Sermon, but ask me to preach
to you; but I am tired, and cannot. Let me, how-
ever, say a few words to the laity, on Christ's words
concerning the slothful servant who hid his Lord's
money (Matt. xxv. 24—30). You laymen cannot
preach from this pulpit. But you can preach elsewhere.
Do not be slothful servants. Do not hide your Lord’s
money. Put it out to interest. Use your talent well.
Wherever Christ is accused, defend Him; refute
those who murmur against Him ; correct those who
blaspheme. Use Christ’s money so as to gain some
to Him by it. Exercise an Episcopal office in your
own families. Be a Bishop in your own house, A
Bishop is so called because he superintends or over-

1 See Sermons 212, 213, 214, 215, 216, 228,




Episcopal dutses of Laymen—Lite of Martha and of Mary 83
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sees others, Every one who is a Head of a household
ought to oversee it. He ought to look well to the
faith of its inmates, that none of them fall into
heresy ; he ought to see that his wife, his children and
servants, who have been bought by Christ's blood, are
sound in the faith. Do not despise the least among
them. Then you will have used your Lord's money
well ; you will not be like the unprofitable servant,
and will not be condemned with him.”

There are two interesting Sermons (103, 104) on
the Mary-life and the Martha-life, if we may so speak
(Luke x. 38—42). “Bothlives are good in their way ;
but the ‘ much-serving ’ of Martha in a family, ought
always to be so ordered, that it may tend to the ‘one
thing needful,’ namely, to the eternal quietness of Mary
at the feet of Christ in His Kingdom. Martha's work
is ours now ; Mary’s life is ours in hope. Let us
do the former well, that we may enjoy the latter fully.
Work passes ; Love abides. O Martha, thou art now
at sea ; thy sister Mary is safe in port.”

In Sermon 159 he says that when the names of
Martyrs are recited at the Altar in the Holy Com-
munion, prayers are not offered for them as for others,
and that it would be an injustice to pray for them.
He repeats this in Sermon 285. As for others, in
Sermon 172 he affirms that prayers and oblations
can only be of use to those who have lived holy lives,
and cannot profit those who have died without faith,
and without the reception of the Sacraments ;* that
prayers for such persons are vain. Nor can new
merits be acquired for good men by prayers after their
death, for no one can have after death, what he had
not during life ; but the meaning of such prayers is

? See also his Enchiridion, c. 29,
G 2
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that the faithful departed may receive the con-
sequent rewards of their faith on earth.

Sermons 212 to 216 are addresses to those adults®
who were candidates for baptism (Competentes). In
them he explains the Creed and the Lord’s Prayer,
and in 224—227 the doctrine of the Sacraments;
and describes the liturgical order of the Church in
the celebration of the Holy Eucharist. He states
clearly the doctrine of the real presence, but it is
certain from his language here and in other places
that he did no# hold and teach the doctrine of zran-
substantiation.*

They who were baptized were present at the Com-
munion on the evening® of Thursday before Easter,
and some seem to have received it then ; others were
present, but did not receive it till Easter Day. These
sermons are characterized by terseness and sim-
plicity of style ; but Augustine was capable of higher
flights of eloquence. For example, in speaking on
the Anniversary (Natalis) of the Martyrdom of S. Lau-
rence (Serm. 203), “ What,” he exclaims, “can be
more glorious for a man, than to sell all that he
has,and to offer to Christ the most acceptable obla-
tion of a holy life, and the pure praise of fervent
devotion ; and to be with Christ hereafter, when He
will come to judge the quick and dead; and to be
made a co-heir with Him, and a companion of Angels,

3 The * Competentes” were called * fnfantes” on the day of their
baptism. Serm. 224—227. See above, p. 81.

4 Serm. 227 and 272, *‘Quod videtur, speciem habet corporalem ;
quod intelligitur, fructum habet spiritualem.” Cp. above, p. 50.

b ‘“Nocte prateriti participes facti estis;” and see Serm. 272,
““ Transactd nocte vidistis ; though there is a difficulty as to this Sermon,
for it is entitled ‘¢ In Die Pentecostes,” which would seem to imply that
the Holy Communion was administered on Whitsun Eve.
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and to rejoice with Patriarchs, Prophets, and Apostles
in the fruition of the heavenly inheritance? What
persecution can crush such hopes as these? What
torture can conquer them ? The mind, when settled
and stablished by religious meditation, is not shaken
by terrors of the Devil or by menaces of the World.
In persecution, the bodily eye is closed, and heaven
lies open to the view. Antichrist threatens, but
Christ defends. Death is inflicted, but Immortality
ensues. He who dies, is slain by the sword ; the world
is taken away from him, but Paradise is given him.
Temporal life is quenched ; eternal life is restored.
What joy, what delight is his, to close his eyes to
the world, and to open them to God |”

Augustine observed the Anniversary of his own
Consecration (which was called the é&irthday of the
Bishop) ;® and the feelings of responsibility with which
he regarded his office are described in the 339th and
340th Sermons. “ Pray for us,” he says, “ut vobis
non tantum preesse, sed prodesse, delectet.”

The 333rd Sermon is one of the many which
show that Augustine as a Preacher did not press on
the people his speculations on election and reproba-
tion, but regarded all his hearers as objects of God’s
love ; and he exhorts them all so to profit by His
grace, that they may inherit the glory which He has
promised them in Christ.

In the 351st and 352nd Sermons there are some
important remarks on the three kinds of Penitence—
1, before Baptism; 2, daily repentance; 3, public
repentance for flagrant sins and scandals ; and on re-
pelling offenders from Holy Communion.

In these two Sermons on penitential discipline he

8 Natalis Episcopi,
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exhorts heinous sinners to public? penitential con-
fession of sins, with a view to absolution by the Keys
given to the Church by Christ. He deprecates all
false shame in this matter. “ What can be more
miserable,” he asks, “ what more perverse, than for a
man to be not ashamed of a wound which is patent
to all, and yet be ashamed of its bandage?® Let
no one be tempted to despise the medicine of this
healthful penitential discipline, because he sees many
unworthy persons admitted to Holy Communion.
Many are corrected, as Peter was ; many are tolerated,
as Judas was ; and many will not be known till the
Lord comes, because no one accuses them ; and
we cannot repel any except they confess their sins,
or are convicted by a temporal or ecclesiastical Court.
But no sinner ought to despair, rather he ought to
embrace gladly the means of spiritual health offered
in the Church of Christ. Judas might have been
saved with Peter, if he had repented with Peter.
Men often resort to Kings for pardon. Butthe Keys
of the Church are more sure in their operation than
the hearts of Kings. The latter may open a door
on earth ; the former open the Kingdom of heaven.”

The 354th Sermon is addressed to those who had
made a profession of Celibacy. “The married life is
honourable, and has its place in the Kingdom of God.
Single persons have chosen a higher life, but one
peculiarly exposed to spiritual pride. Married per-
sons, who are humble, are living a higher life than
single persons who are proud. Agnes the virgin,

7 He does not mention private Confession to a Priest. The state of
Penitential discipline seems to have been the same then in the African
Church as at Constantinople ; on which more will be said ch. xix.

® ‘““Non de vulnere, sed de ligaturd ejus, erubescere.”



On Marriage and Virginity— Augustines “ Clergy- 87
house™—On things unseen.

and Czcilia the wife, are both commemorated as
martyrs. Let the single person not think of the
gift she has, but of what she has not. The devil
will not be condemned hereafter for adultery® or
fornication, but for pride. The single person who is
proud has no place in the Kingdom of God.”

In Sermon 355 he mentions the children of a
Priest.

The 356th Sermon is addressed to the people of
Hippo, and presents an interesting picture of the
Clerical body there. They seem to have lived in a
Clergy-house (Ccenobium '), together with the Bishop,
without any separate property. He mentions their
names; some are priests; others deacons; others
are subdeacons; he asks the people to contribute to
their maintenance and work. * Offer what you will
and of pure good-will ; offer to the common fund,
for the use of all.”

Augustine’s Sermons are followed * by a series of
Essays on subjects of Ethics and Doctrines, which, for
the most part, have already come under review. A
short notice of them may suffice here.

“On belief of those things whick we do not see”
Our faith in unseen things is confirmed by the visible
fulfilment of the prophecies contained in those Scrip-
tures which reveal to us what is invisible. The Old

? Were these words of Augustine in Izaak Walton’s mind when (in
his Life of Hooker, p. 202, ed. 1807) he describes the temper of some
religious parties in England before the Great Rebellion ?—* I mean not
those sins which are more visible and carpal, as gluttony and drunken-
ness (from which the Lord deliver us), but sins of a higher nature,
because more like the devil (who is no glutton, nor can be drunk, and
yet is a devil)—those wickednesses of malice, and revenge, and pride, .
and self-conceit, and restlessness, and rebellion.”

| See above, iii. p. 290, on his *Clergy-house.” % In Volume vi.
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Testament, in the hands of the Jews, is a witness to the
truth of what is contained in the New Testament.
The reception of Christianity by the consent of a
great part of Mankind is also a witness to its Truth.
In the treatise on Faith and Works (c. 5) he protests
against the extravagant fanaticism of some who—
because abstinence from marriage and from flesh and
wine are commendable in certain cases—condemn
marriage, which is God’s institution, and proscribe
the use of flesh and wine, which are God’s creatures.

He protests also (c. 6), on the one side, against that
latitudinarianism which would subordinate all spiritual
things to the Secular Power;® and, on the other,
against the rigour of the Donatistic sect (c. 7), which
imagined a perfect Church in this world, and which
supposed itself alone to constitute it.

As to justifying Faith, he says that Works follow
the Faith which justifies, but do not precede Justifi-
cation, which is by Faith.!

His Enchiridion (or Manual) on Faith, Hope, and
Charity is one of his later works (written A.D. 421).

Its main purpose appears to be to give a sum-
mary of his views on Original Sin, Grace, Free-will,
and Predestination, which have been dealt with
already.® It refutes the Manichaan error as to the
origin of evil from an Eternal Evil principle (c. 11),
and exposes the error of the Academics, who, in order
to avoid error, professed Agnosticism (c. 19).

The work On Catechizing the Ignorant (de Cate-
chizandis rudibus) is addressed to a young Deacon of

* The principle of Herodianism in ancient times, and of Erastianism
in modern,

4 ' Bona opera sequuntur justificatum, non praecedunt justificandum.”

¥ Above, pp. 16—28.
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Carthage, and may be useful to those who catechize,
or teach in Schools, especially in great towns; and
also to those who conduct *“Missions” in populous
cities.

It is not, however, confined to the teaching of the
illiterate, but directions are given in it how to deal
with the educated.

It supplies practical hints on the duty of not weary-
ing the hearer, but providing him with intellectual
refreshment ; and on instruction in the Life of Christ,
the History of the Church, and in ancient Prophecy
and Christian Doctrine, in a lively and familiar way ;
and on the duty also of inspiring the hearer with a
solemn sense of moral responsibility, by setting before
him the realities of Death, Resurrection, Judgment,
and Eternity.

It gives a striking description of the licentious
character and vicious habits of the population of a
great town like Carthage (c. 25 and c. 48), where
Augustine had spent some years of his early life. This
picture will show, what moral and social difficulties
Augustine and others like him had to contend with
in the moral and religious training of their people.

This Treatise supplies some hints also for the
counteraction of those difficulties by the energy of
the Gospel ; and it fills the reader with admiration for
Cyprian, the Bishop in such a city as Carthage, who
contended valiantly as a Confessor for Christ, and
suffered joyfully for Him there as a Martyr.

The next Treatises, on Continency, on the Blessings
of Marriage, on Holy Virginity, on the Blessings of
Widowhood, refer to subjects already discussed in
the history of the work of S. Jerome in the Church
(above, ch, vii. pp. 127—134). S. Augustine saysin his



9o Augustine mediales between the two oppossle parties
(Jovinian and Jerome). '

Retractations® that the heresy of Jovinian (see above,
iii. 135) had injured the Church, but the answers
to it were not unexceptionable, as they gave
occasion to some to say that Celibacy could not
be commended without condemnation of Marriage ;
which was one of the heretical tenets of the Mani-
chazans.

Augustine therefore wrote these Treatises to mediate
between the two parties ; he eulogizes holy Virginity,
when voluntarily chosen for love of Christ, and in a
spirit of humility — the best ornament of it, and without
which it is an empty name, and displeasing to God.
He also vindicates Holy Matrimony, instituted by
God in Paradise, and blessed by Him, and beautified
by Christ’s presence and first miracle at Cana, and a
figure of His mystical union with His Bride the
Church ; provided that Matrimony is sought for, and
lived in, with such a temper, and for such purposes
and uses (which he specifies, c. 10—12, cp. 32) as are
appointed by God and sanctioned by Christ.”

He says that Virginity and Marriage are both
good ; that Virginity, as a state of life is the higher
of the two ; but that the person, who is obedient and
humble, is the better person of the two (c. 28) ; and
that Obedience and Humility are better than Virginity

® Retract, ii. 22. This Work of Refraciations, written about three
years before his death, is not to be regarded so much in the English
sense of the term retractation, as in the sense of revision of certain
passages in his works.

T In another work (de Genesi ad Literam, ix. 7) he declares that the
good of Marriage is threefold, ‘*fides, proles, sacramentum ;” that its
rule is, fruitfulness, and avoidance of fornication. “ Heaec est regula’
nuptiarum, qui vel nature decoratur fecunditas vel, regitur pravitas.”

® Augustine also observes (cp. above, iii. 136) that our Lord and
St. Paul also represent Virginity as a g7/ bestowed by God on some,
and not on others (Matt, xix. 11 ; 1 Cor. vii, 7, 17).
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(c. 29). He says that many who have made pro-
fession of Virginity, and have been consecrated
to God,’ are talkative, inquisitive, intemperate, covet-
ous, and proud ; al! which are sins of disobedience to
God’s commands. “Wherefore (he adds) not only
the obedient person is to be preferred to the disobe-
dient, but a more obedient wife is to be preferred to
a less obedient Virgin;” and he exhorts all professed
Virgins to cultivate humility and obedience.

In the treatise on Holy Virginity he says that the
Lord gave no precept for Celibacy ' (c. 14). “Vows of
Virginity are nowhere imposed in Scripture. If a
person has the gift of continency from God, she may
make such a vow to Him ; but let her take heed ; she
may be like those widows of whom St. Paul says
(1 Tim. v. 11—13), that they desire to marry (c. 34),
but who fear to do so on account of the shame they
would incur in the sight of men by breaking their vow,
but who would do better to marry than to burn.

“I do not speak to such Virgins as these, nor to the
covetous, nor to the intemperate, nor to those who
are vain of their dress.? To such as these I should
speak of chastity, not of humility ; but to all other
professed Virgins this is the warning that I give,
‘God resisteth the proud, and giveth grace to the
humble ’ (James iv. 6). Humble married persons
follow the Lamb, if not whithersoever He goeth, yet at
least as far asis in their power, with greater ease than
vainglorious Virgins (c. 52). Therefore, O ye Vir-

9 * Sacras Virgines.”

1 ¢ Praceptum Domini de Virginibus nullum est,” and c. 30.

? Their immodesty is thus described by him :—*‘ Preetumidis um-
bonibus capillorum ; vel tegminibus teneris ut retiola subtusposita
appareant,” ¢. 34. Cp. Jerome’s words above, vol. iii. p. 244.
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gins of the Lord, walk ye in the path of glory with
the feet of humility. Do not allow your minds to
dwell on your own gifts or merits. Deem others, who
in public esteem are inferior to you, to be better than
yourselves in secret. Be Virgins in the sight of God,
and of His holy Angels, by modesty, meekness, and
purity of heart. Let Him who for your sakes was
nailed to the Cross, be firmly fixed in your hearts.”

The frequency of Augustine’s exhortations to humi-
lity, and warnings against vainglory, in these treatises,
appear to show that panegyrics of Celibacy as a
higher spiritual life, and the consequent contemptuous
disdain of Marriage, had done much mischief to those
who had made profession of Virginity, and had brought
much discredit upon it.

In the treatise on the Blessings of Widowhood he
does not condemn second Marriages. Ruth married
twice. But for the most part, the state of Anna inthe
Gospel is preferable. A Widow who gives herself to
Christ is as pleasing to Him as if she were devoted
to Him “integritate virginali.”

The two books on Marriage after Adultery (de
Conjugiis adulterinis) do not seem to have satisfied
Augustine himself. The question, he says, is “ a most
difficult and intricate one ;”* and he doubts whether
he has given a right solution of it. A wife, who has
been divorced for adultery, does not (he thinks) cease
to be the wife of him who has put her away (c. 13).
He allows a man to put away an unbelieving wife
(c. 14, 19), though it is not expedient to do so (c. 16,
23), and it is not lawful for him to marry another

3 Retract, i 57, ‘‘ Ad perfectionem hujus rei non me pervenisse
sentio.” In the work itself (i. 32) it is called ** queestio obscurissima et
implicatissima,”
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(c. 31) ; and he advises reconciliation in both cases*
(ii. 5, 10, 12),

His admirable treatise against Lying (de Mendacio),
addressed to Consentius, was written A.D. 420, and
was intended by him to supersede his earlier work
on Lying, written in A.D. 395. He refutes the notion
of the Priscillianists, who said that they might lie to
escape detection and punishment, and to expose the
frauds of some Catholics, who professed themselves
Priscillianists in order to entrap them.

He lays down this golden rule of moral practice*
(c. 18) : “ Though it be of great importance, wkat the
cause, end, or intention of an act is, yet no act, which
is clearly sinful, is ever to be done on the plea of any
cause, or for any end, or with any intention, however
good.”

He discusses the various cases quoted from Scrip-
ture; e.g. the cases in the histories of Abraham, Isaac,
and Jacob; Lot and his daughters at Sodom ; the
cases of the Hebrew midwives,and of David, in the Old
Testament ; and in the New, the supposed compromise
and collusion between St. Peter and St. Paul at An-
tioch ;® and other like instances, where acts of dupli-
city and other sins are said to have been committed
by holy men with a good intention, and to have been
approved by God,

Some sayings and acts also of Christ, which have
been alleged in favour of simulation or dissimulation,
are examined by him.

4 Cp. above, p. 60. Might I be allowed to refer to other authorities
on this subject, quoted in my notes on Matt. v. 32; xix. 7—9; I Cor.
vii, 10—12; and in my two Sermons on Dizorce?

5 A rule much commended by Bishop Sanderson in the second of his

Lectures on Conscience (sect. §), Zhe Flea of Good Intention,which is an
excellent sequel to the treatise of Augustine, $ See above,vol, iii. 221.
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— On Spiritualism,

This Treatise is a protest against those * pious
frauds ” which have brought discredit and damage on
the cause of the Gospel, and have created prejudice
against it, from the days of Augustine to our own
times.

His Essay onthe Work of Monks(de OpereMonacho-
rum) was addressed to Aurelius, Bishop of Carthage,
A.D. 400, and is a severe censure on those Monks
who declined manual labour on pretence of devoting
themselves to works of piety. Augustine says that
the Apostles “had power to forbear working ” (1 Cor.
ix. 6), because they laboured in preaching the Gospel ;
but even St. Paul, the greatest preacher of all,
laboured with his own hands. How much more
ought they to do so, who cannot offer any such plea
for exemption. He draws a grotesque picture (in the
style of S. Jerome) of long-haired itinerant monks,
strolling vagrants, mendicants, and relic-mongers,
“ offering for sale limbs of martyrs (if indeed they were
martyrs) ; and hucksters of fringes and phylacteries ;
who pretended that their relatives lived in some far-
off land ; and begged alms of the faithful to help them
on their journey to them ; and importuned them for
assistance to bear the charges of a lucrative poverty,
or to pay them the fees of a simulated sanctity.
Thus, by their hypocrisy, the monastic name and
profession are brought into contempt.”

Augustine entreats the Bishop of Carthage to
reform these abuses.

The work on Consulting Demons (de Divinatione
Damonum), written A.D. 406 and 411, will have an
interest for some who deal with the phenomena of
Spiritualism in modern times. Augustine does not
deny that there may be some supernatural agency—
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such as divination by oracles, sorcery, and witch-
craft, and as dealing with familiar spirits. There
is, he thinks, much imposture in such things; but
God may allow some future events to be predicted,
and some secrets to be revealed, by Evil Spirits (e.g.
the Egyptian god Serapis foretold his own destruc-
tion, c. 11),” even for the sake of punishing those
who resort to them, instead of worshipping the Only
True God. But such things ought never to be prac-
tised by any Christian man.

On reverential Care for the Dead (de Curd pro Mor-
tuis gerendd). This treatise was addressed to
Paullinus, Bishop of Nola (A.D. 421), who was cele-
brated for his veneration of the Martyr S. Felix,
whose tomb at that place was visited by pilgrims,
and was renowned for miracles which were believed
to be worked there.®

Paullinus had inquired of Augustine, whether it was
profitable for a man to be buried in a sacred place—
such as the cemetery where S. Felix was interred—
and whether prayers were availing for persons after
their death.

Augustine deals with the latter question first. He
quotes St. Paul (2 Cor. v. 10), declaring that all must
stand before the judgment-seat of Christ, to receive
a recompense for the deeds done here in the body,
whether good or bad. He thence concludes that we
must do good works before deatk, if they are to profit

¥ That persons who deal with familiar spirits and practise de-
mmu|ng}r may l)}- \upl:rnu[l:[;ll agency sometimes work wonders and
learn secrets, by God's permission, is clear from the signs wrought by
the magicians of Egypt, by the witch at Endor, and by the damsel with
*% & spirit of divination ” at Philippi ; and from what our Lord and St.
Paul pre-announce concerning the “signs and wonders” of the latter days
{Matt. xxiv, 24 ; Mark xiii. 22 ; 2 Thess. ii. 9). ® Sec above, p. 43.
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us after death ; and not to look for any help from
what is done after death, when we are to receive the
fruit of our works done in this life. And yet if men
have Jived well in this life, something, he thinks, may
be done by the survivors to improve their condition
after it. But he says that they who have lived ill
cannot be profited by any such aids; and that
others have lived so well as not to need them.’
But since we cannot discern those who are good, it
may be well to pray for all who have been regene-
rated.! He refers to 2 Macc. xii. 43 in support of
these suppositions ; * and appeals to the custom of the
Church, observing “a commendation of the dead.”

As to any benefit derivable from the place where a
man is buried, he says a Christian is not hurt by not
being buried at all. The Martyrs at Vienne and
Lyons, whose bodies were burnt and their ashes cast
into the Rhone,® were not injured thereby. And yet
Christian burial is a laudable practice. He certainly
would not have approved of cremation.

% He thought it an insult to pray for Martyrs, see above p. 83.
Chrysostom took a different view, Hom. 21 in Act. Apost.,, where he
says that the Eucharistic oblation is for all, even for Martyrs. Cp.
Neander, iii. 454. The statement of Epiphanius (Her. p. 911) is a
singular one : ‘“ We make a commemoration of the righteous and of
sinners, for whom we pray that they may obtain mercy from God. We
pray for the righteous, for our fathers, patriarchs, and Apostles, Evan-
gelists and Martyrs, and Confessors and Bishops, and Hermits and
Clergy, in order that we may distinguish our Lord Jesus from them, by
paying Him a peculiar honour.” On the whole, it appears that
there was no consensus of teaching among the Fathers of the Church
in the fourth and fifth centuries on the subject of prayers for the dead.
The earlier Fathers say nothing or little about it.

1 Cap. 22. Cp. de Civ. Dei, xxi. 24

2 On which see above, iii. 148. Augustine imagined erroneously
that this book was a part of Canonical Scripture ; and this supposition
affected his arguments, and those of others, on the practice.

- bee above, vol. i. p. 176.
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“The reverential observance of funeral obsequies is
rather a consolation of the living than a help to the
dead. The beggar Lazarus was borne by Angels
into Abraham'’s bosom, and was more glorious than
Dives, who had a marble mausoleum, while he himself
was in torment. The man ‘who has no funeral
urn is canopied by the sky.’* And yet no one
ought to disregard the bodies of the dead, especially
of the faithful, which have been used by the Holy
Spirit as His own vessels and instruments during
their lives. If we revere the ring of a dear parent,
how much more his body? Tobias is praised by an
Angel for his care in burying the dead (Tob. ii.9;
xii. 12). Our Lord praises a holy woman in the
Gospel (Mary of Bethany) for her pious thought for
His own burial (Matt. xxvi. 7—13).

“Funeral rites are also witnesses of belief in the
Resurrection of the Body. The Patriarchs were
inspired by the Holy Ghost to express this faith by
the care they took for the burial of their own bodies,
and the bodies of others.”

He thinks that it may be of use to be buried near
a Martyr, in order that by such burial the dead may
be commended to the Martyr's prayers® At the
same time he does not suppose that the dead know
what is done on earth, while it is being done (c. 18) ;

4 ¢ Celo tegitur, qui non habet urnam ;* words of Lucan (Pharsal.
vil, 819) concerning those Romans who fell at Pharsalia, and whose
bodies Ceesar forbade to be buried or burnt.

§ At the same time Augustine strongly repudiates the notion that the
Church paid any worship to the Martyrs, or to any one but God. See
c. Faustum, xx. 21, * Nec colimus nec colendum docemus nisi unum
Deum. Nulli martyrum, sed Ipsi Dev martyrum, quamvis in memoriis
martyrum, constituimus altaria,”” The whole chapter is instructive.
Cp. de Civitate Dei, xxii. 10.

VOL. 1V. H
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but is of opinion that they may perhaps learn some-
thing from the souls of the departed which go from
earth to the place where they are.

In reading such an Essay as this, we may perhaps
be tempted to regret, that, inasmuch as Augustine
was regarded as an Oracle by the Western Church,
questions were often put to him which were hardly
capable of solution, but which he was requested to
solve,

Augustine wished to show sympathy with Paul-
linus, who dwelt at Nola, in order to be near the
tomb of S. Felix, and annually wrote verses in
his honour. But Augustine was hardly satisfied
with his own attempts to answer his questions. And
it might perhaps have been best, to recognize the
limits which God Himself has placed to our know-
ledge of the unseen World, and to be content with
what He Himself has been pleased to reveal con-
cerning it in His Written Word, and to say with
Augustine himself, “ What God wills us not to know,
let us be content not to know;” and, “It is better
to doubt about what is hidden, than to contend about
what is uncertain,”*

The remark already made on Augustine’s theories
on Predestination may be applied to his speculations
on such subjects as these. They do not seem to
have entered into his practical teaching. In his
Sermons he does not encourage his hearers to rely
on the prayers of survivors for help after death,
nor to think that they can change the judgment of
God on the works done in the body, for which men
must render an account to Him at the Great Day;

§ ¢ Quodcunque Dominus nos nescire voluerit, libenter nesciamus,”
and, *‘ Melius dubitare de occultis, quAm litigare de incertis.”
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or that there is any other preparation for a happy
death, and a blessed Resurrection, and a glorious
Immortality, than that of a holy life.

The last of Augustine’s writings, to which reference
will be here made, is his great work,—in twenty-two
books,—On the City of God. It was begun in
AD. 413, and not completed until A.D. 426, four
years before his death. It is addressed to a noble-
man, his friend Count Marcellinus,” the Commissioner
of the Emperor Honorius in the Conference with the
Donatists, and was occasioned by the capture of Rome
by the Goths, A.D, 410, and by the allegations of the
Pagans (to which Marcellinus requested an answer)
that the fall of Rome, and the other calamities of the
Roman Empire, were due to the anger of the heathen
gods for the neglect of their worship, and for the
acceptance of Christianity in its place.® The Impe-
rial laws, they said, have suppressed Paganism; and
therefore the Gods, who have been insulted by those
laws, have given up Rome to be captured, and
the Empire to be ravaged by Goths and other
barbarians.

This book is therefore entitled Contra Paganos.

It may be regarded as Augustine’s final utterance
to the world. Itis historical, and prophetical. It
reaches backward to the Creation; and forward to
the last Persecution, and to Christ's Second Advent,
and the General Resurrection, and Universal Judg-
ment, and Eternity.

Its opening words, the most glorious City of God (Glo-
riosissimam Civitatem Dei),are a key-note to the whole.
The Church (he says), which is the City of God, was
founded by Him at the beginning ; and has continued

7 See Prolog., and cp. Epist. 136, 137. 8 Retract. il 43.
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100 What Church History is— Conflict between two Powers,
of twe Cities.

since that time, under different dispensations, the
Patriarchal, the Levitical, the Prophetical, the Chris-
tian ; and it will continue to exist till it will be
consummated and glorified for ever in the infinite
peace, felicity, and splendour of the heavenly
Jerusalem, in the presence and palace of its King, our
Lord Jesus Christ. Then indeed it will be recog-
nized by all as “ tke most glorious City of God.”

Side by side with the City of God stands its rival
and enemy the “ City of the World.” The History of
the Church is a history of the struggles of the City
of God against the City of the World ; it is a record
of the persecutions it has to suffer from the malice of
that City, and of its King, the Prince of the Powers
of Darkness; sometimes by open violence, such as
in the times of Antiochus Epiphanes, and in the first
three centuries after Christ, and such as will rage
against it in the days of Antichrist, the days just
before Christ's Second Coming, the time of which
is uncertain ; sometimes by subtlety and craft, espe-
cially by Heresies impugning the true Faith.

But by the power of Christ, overruling these op-
positions for good, and eliciting good from them,
violent Persecutions have produced the glory of
Martyrdoms, which have won many converts to the
Church. Some of the noblest martyrdoms (Augus-
tine thinks) will be produced by the last great Per-
secution, which will usher in Christ’s Advent in glory.®

Heretics also have stimulated the orthodox
Teachers of the Truth,! to examine their opinions, and
to test them by Holy Scripture, and to refute them ;
and thus the Faith has been confirmed with ad-

9 Cp. de Civ. Dei, xviii. §2, §3, and xx. 8.
1 De Civ. Dei. xvi. 2: xyiii, 5.



Euvils overruled for good—Eternal Future of the Church 101
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ditional strength by means of heresies, and has been °
manifested in brighter clearness to the World.

The malice and craft of the Devil have thus been
made ministerial to the divine glory, and to the
victories of Christ and the Church.

The City of God upon earth is like a pilgrim and
sojourner in a strange land ; but she will be triumphant
hereafter for ever in her heavenly home.

This work of Augustine has a special interest and
value, as showing how, in his opinion, Church History
ought to be written. The History of the Church is,
in his view, the history of the greatest Kingdom upon
earth ; it is the history of the Kingdom which will
survive all worldly Kingdoms, and exist for Eternity.
The history of the Church is the manifestation of the
working of two antagonistic Powers, Christ and the
Evil One; it is a narrative of the fulfilment of
Christ’s prophecies that the Enemy will be ever en-
deavouring to destroy “ the beloved City,”* but that
the Gates of Hell—that is, all successive assaults of
hostile forces issuing forth from the citadel of Satan
—will not prevail against His Church built on
Himself, the Christ—that is, the Prophet, Priest, and
King—and also Very God and Very Man, Blessed
for ever ; but will be made subservient for good, and
eventually issue in the complete subjugation of the
Enemy, and in the consummation of the v1ctory of
Christ, and glory of His Church.

Augustine shows in this book that such calamities
as had overtaken the city of Rome and the Roman
Empire, were indeed chastisements inflicted by God on
those whose hearts and homes were in the City of this
world ; but that no disruptions of earthly Empires,

2 Rev. xx, Q. ¥ Matt. xvi, 18,
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disruptions—Analysis of the Work.

and no dissolutions of worldly dynasties are punish-
ments to the Christian;* that they are glorious
triumphs to the good; and that generally they are
followed, even on earth, by some new powers of ex-
panéion given to the Church for the reception of other
Nations into her fold, such as the barbarous races
which invaded the Roman Empire ; and that they are
blessings to her, as lifting up her eyes and her affections
from the perishable things of earth to her own
imperishable Kingdom in heaven.

In this respect this last work of Augustine is a
Manual of comfort and instruction to the Christian in
times of national confusion like the present, and in
the breaking up of national institutions.

One of its distinguishing characteristics, as com-
pared with other works of Augustine, is the wonderful
richness of erudition displayed in it.*

The first Ten books of this work are against
Heathenism ; the last Twelve are a defence of Chris-
tianity. In the former he displays the immoralities
of the Heathen religion, and proves from its own
writers (such as Sallust and Cicero) that God had
rewarded Rome as long as it was virtuous,® and that
its decay was due to its vices;” and that if Chris-
tianity had been allowed to exercise its legitimate
influence on it, these would have been corrected ;* and
that the mightiest heathen Empires were only
“magna latrocinia.”® Still the Empires of this world

4i. 10.

§ In the Benedictine Edition it is illustrated by two learned Com-
mentaries : one by Ludovicus Vives, a Spaniard, a favourite of
Catharine of Arragon, and Fellow of Corpus Christi College,
Cambridge, who dedicated it to Henry VIII. ; the other by Leonardus

Coquzus, an Augustinian Monk of Orleans in the seventeenth century.
§ v, 15,16, 7 ii. 18, 21 ; cp. Epist, 138, 8 ii, 28, 9 iv. 4.
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the Jews ; on Antichrist.
were God’s instruments, and He overruled their acts
for His own glory.!

He notes it as a marvellous interference of God’s
good providence that Rome was not captured by the
enormous host of the savage heathen king Rhada-
gaisus in A.D. 405, who was slain at Fasul, but by
the Christian conqueror Alaric.® He says that men
make great mistakes in their notions of the greatness
of Empires. The true greatness of a Sovereign, and
the true prosperity of a Realm, consist in serving God,?
and in advancing His Kingdom ; he illustrates this
by the history of the Roman Emperors Constantine
and Theodosius.*

In the last three books of this work he deals with
the doctrine of a Millennium,! to which I have already
referred.* His opinion is that the thousand years in
the Apocalypse’ are a round number, signifying
the whole time from Christ’s first Advent to the
Coming of Antichrist. He comments on the time
of the last persecution under Antichrist ;® and the
prophecy of St. Paul on the “ Man of Sin”* (2 Thess.
ii. 3) ; and the Conversion of the Jews,' and the Coming
of Elias,® and the future Resurrection and Judgment,
and on Everlasting Punishment, and makes some
strictures on Origen’s opinions upon that subject.*

1y, 21, 22, 1y, 23 3 v, 24
4 v, 25,26, These chapters will well repay perusal.
5 xx. 6—I10. ¢ Vol i. p. 305.

7 Rev. xx. 3. For the reasons of this opinion, and the authorities
for it, may I be allowed to refer to my notes on Rev. xx. ?

® xx. 8 and 13. * xx. 19. 1 xx. 29.

? T have remarked elsewhere (note on Mal. iv. §) that the ancient
Fathers were influenced, in their belief in a personal reappearance of
Elias, by the translation of the Hebrew in the Septuagint and in some
Latin Versions. Augustine quotes ““Eliam Thesbiten.” 2 xx. 11, 12.

4 xx. 17, 23 ; and see the notes in the Benedictine Edition, p. 1019.

A
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Judgment— Everlasting bliss and glory in the Vision of God.
He thinks that Infants will be perfected in heaven ;*
and describes thefuture Resurrection, and the gloryand
beauty of the bodies of the Saints, and the perfect feli-
city of their souls, after it ;* and the degrees of glary?
in everlasting happiness in the eternal Sabbath of the
Vision of God,* without any temptation or possibility
of sin. “That will be our Sabbath, which will have
no Evening, but will be merged in the Octave of an
Everlasting Lord’s Day ; consecrated by the Resur-
rection of Christ, and bringing with it eternal rest of
body and soul. There we shall repose and contem-
plate ; there we shall contemplate and love ; there we
shall love God, and praise Him. This will be our
endless End. And what End can we more desire, than
to come to that Kingdom which will have no end ?”

5 xxii, 14. See on Isa. Ixv. 20.

¢ xxii. §, 15, 17, 19, 21, 24. The 22nd and 23rd Chapters of the
Twenty-second Book contain a marvellous description of the various
miseries of this life, consequent on sin, from which there is no deliverance
but by the grace of Christ. In the 24th Chapter of that Book is a singular
record of the practice of Vivisection.*® T xxii. 30. 8 xxii. 29, 30.

# Cp. Celsus de Medicind, Pref. p. 11.



CHAPTER XVIL

Christian Missions to the West—S. Germain of Auxerre
— M ission of Palladius and S. Patrick to Ireland.

AMONG the benefits arising from the invasion of the
barbarian tribes of the north, and from the capture of
Rome by the Goths, was the impulse it gave to
Christian Missions.

Before that time, scarcely any example can be
adduced of any effort made by the Church of Rome to
extend Christianity by missionary enterprise. Roman
Society was absorbed in the voluptuous selfishness of
a corrupt civilization ; and when it was stunned by
the peals of thunder, and dazzled by the glare of
lightnings, flashing from the storm of barbarians
sweeping down upon it from the north, and was
awakened by that terrible hurricane from its lethargy of
self-indulgence, its energies spent themselves at first
rather in sending forth votaries of monastic asceticism,
than bands of Christian Evangelists,

The calamities which befell Rome had at length the
- effect of chastening it by moral discipline, and of ex-
citing its sympathy for those foreign races with which
it was brought into contact,

In A.D. 429, the year before the death of Augustine,
Pope Czlestine sent Germanus, Bishop of Auxerre,
and Lupus, Bishop of Troyes, into Britain to recover
the inhabitants from the heresy of their countryman
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Pelagius' to the Catholic faith. Probably this mission
was undertaken on the invitation of orthodox Bishops
of Britain, who needed their help. Germanus and
Lupus were successful in' their efforts, and they went
to St. Albans in order to visit the tomb of Britain's
proto-martyr,? and to return thanks to God for His
blessing on their work.

In the year after S. Augustine’s death, Pope
Czlestine consecrated Palladius, probably a deacon of
Gaul, who had been instrumental in the mission of
Germanus, and sent him as a Missionary Bishop to
Ireland,® which seems also to have been infected by
the Pelagian heresy.! But his mission was of short
duration. For reasons which are not recorded, he
quitted Ireland, and soon afterwards died.t

S. Patrick was the Apostle of Ireland.® He is said
by some to have come to that countryas a Mis-
sionary Bishop the year after Palladius left it. The

1 Prosper Aquitan. Chron. apud Roncall i. 655.

1 See above, vol. i. pp. 384—386. Britain had preachers of Chris-
tianity from Apostolic times. Euseb. Dem. Evang. iii. 5. Vit. Const.
iil. 18, 19. Cp. Chrys. vi. p. 635; viil. p. 111, ed. Savile. There were
three British Bishops at the Council of Arles, A.D. 314. Concil.
Labbe, i. 1430.

3 # Ad Scofos in Christo credentes,” Prosper Aquitan. Chron. lLc.
Bede, Hist. Eccl.i. 13. Some Historians (e.g. Fleury, xxv. 18) suppose
this to have been a mission to the Scotch. But the words Scotia and Scots
designated Jfreland and the Jrish till the twelfth century. See below,
p. 109. On Palladius, see Dr, Todd’s S. Patrick, pp. 270—276.

¢ Bede, i. 13, 17, with the notes of Smith and Hussey.

5 Nennius, Hist, Brit. apud Gale, Script. xv. p.94. Bp. Lloyd,
Ancient Christ. pp. 55—57.

¢ Gallandius, Proleg. de S. Patricio : *‘ Patricium & Deo ad Hiber-
norum conversionem vocatum circa annum 431; post innumeros labores
in eo munere apostolico perficiendo e vivis excessisse anno 491.
Hiberni Patricio debent quod patria sua facta sit Sanclorum insula,
et litterarum scientiarumque gymnasium.” On the year of his mission,
see Todd, p. 394, who places it in A.D. 439 or 440.
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Mission of S. Patrick is one of the most interesting
in Church History, and, happily, we possess trust-
worthy documents for ascertaining its character.

The principal of these records is the work com-
posed by himself, in his old age, and addressed to the
people of Ireland, and entitled his Confession.” This
title is not intended to convey the meaning generally
expressed by that word ; the Confession of S. Patrick
is not to be compared with the Confessions of S. Au-
gustine, and other similar works ; but it is to be re-
garded as a Profession of Faith set forth by him, and
as a Memoir of his own ministry and life. It is
written in Latin, in a simple and homely, rude
and rugged style, as the Author modestly avows.
But this does not detract from its value. Its lan-
guage reminds the reader that the Author was not
tutored in schools of human learning; and it is an
artless record of the sufferings he endured, and of the
labours he performed in the cause of the Gospel, and
the spirit of zeal and courage with which he toiled in

7 Contained in Patricii Opuscula (sc. Confessio, Epist. ad Coroti-
cum, Synodi duz, &c.), ed. Jac. Warseus, Lond. 1658 ; Dublin, ed.
J. L. Villanueva, 1835; Gallandii Bibl. Patr. Vet. vol. x. pp. 159—
182; Migne, Patrologia, tom. liii. p. 8oz.

In Yeowell's Chronicles, Appendix iv. p. 173, is a translation of
S. Patrick’s Confession, and in Sir W. Betham’s Antiq. Researches,
Part ii. Dr. Todd's work, **S. Patrick, Apostle of Ireland,” Dublin,
1864, is of primary importance.

Gallandii Prolegomen. de S. Patricio. Bibl. Vet. Patr. tom. x.,
¢ Sancti Patricii res gestas Probus, Jocelinus, aliique medii svi scrip-
tores litteris consignarunt, quorum auctoritas Aaud firmo talo comsistit.

‘“ At ex beati Antistitis Confessione et Epistold ad Coroticum com-
plura eruet lector ad ejus acta probe dignoscenda, quibus alibi firmiora
frustr queret.”

Tillemont, Hist. Eccl. vol. xvi. p. 782, “ Ne voyant rien de certain
dans les vies de Saint Patrice, nous aimons mieux nous contenter d’un
&crit qu’on appelle sa Confession, qu'on croit estre de lui-méme, et qui
véritablement en est digne.”
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the work of Christ, in an almost barbarous country,
for sixty years.

S. Patrick was not an Irishman.® His baptismal
name® Swuccath, seems to be of Teutonic or Celtic
originn He mentions the place of his birth by its
Latin appellation.! Archbishop Ussher* supposes
that it was Kirkpatrick in Scotland, between Dum-
barton and Glasgow, on the banks of the Clyde. It
is indeed generally allowed that S. Patrick was born
either in Scotland or in France! It seems more
probable that he was a native of Scotland. In
S. Patrick’s age, the Slave Trade was carried on in
these countries. He relates, that when he was only
sixteen years old, he was captured by Pirates, and
sold into a foreign land. The country to which he
was carried was the north of Ireland. He also
mentions, that* many thousands of his countrymen

8 Cardinal Baronius ad An. 43I and 491, makes S. Patrick a native
of Ireland, deceived probably by the expression in the Martyrology,
¢ In Hibernid Natalis S. Patricii.” See Martyrol. Christ Church,
Dublin, p. 96, xvi. Kal. April.: *“ Matalis Sancti Patricii Archiepis-
copi Scotorum qui primus eosdem Scofos de gentilitate ad Christi fidem
convertit . . . Sicut in Apostolatum barbaricze gentis Scotorum verbo
predicationis per aquam et Spiritum Sanctum ex baptismatis fonte velut
ex matris utero regeneravit, merito ejusdem gentis gaze» nominatur . . .
Apostolus et predicator in convertendi gente ad fidem constitutus
Episcopus, baptizando, unguendo, chrismatizando, et Episcopos, Pres-
byteros Diaconosque ceterosque gradus Ecclesiz ordinando, perfectus.”

9 Scheenemann, Bibl. Hist. Patr. tom. ii. p. 846, ** Patricius natione
Britannus, nomine patrio Swecath, natus in oppido Nemthur, hodie
Kirkpatrick, inter fretum Dumbrittonz et urbem Glasguensem sito circa
annum 371, patre Calpurnio diacono, Potiti presbyteri filio.”

1 ¢‘Bonaven Taberniz.”

? See also Ware’s Bishops, p. 5.

8 Inc 19 of his * Confessio,” he appears to distimgwish between
France and his native land : ** Pergens in Brifannias et libentissimé
paratus eram quasi ad patriam et parentes, snon id solum sed eram ssque
Gallias, visitare fratres.”’

4 In the Confessio, c. i., he says that he was captured and brought to
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were seized and taken with him. If we consider how
small the vessels of that age were, we cannot suppose
that, if these many thousand slaves had been captured
in France, the Pirates should have chosen to carry
their cumbrous freight by so long and circuitous a
voyage as to the north of Ireland ; but to no place
were they more likely to have carried them than to
the north of Ireland, if they had captured them in
Scotland. Scotland, which afterwards received so
much of Christian illumination from Ireland, and
even derived its name Scot/and from that island (for
Ireland was the primitive Scotia,® and was commonly
called by that name till the twelfth century), seems to
have given S. Patrick—the Apostle of Ireland—to
that country.

Patrick was the son of Christian Parents. His
father was a Deacon, his grandfather a Priest.*

Scotland had received the tidings of the Gospel by
means of Ninian, who is said to have been the son of
a British Chief, and to have been trained at Rome,
and to have visited S. Martin at Tours, and to have
fixed his see at Galloway, and to have built a Church
there called (as some say) Candida Casa, and to have
called it by the name of S. Martin, and to have died
A.D. 432/

Patrick was a slave of a heathen master, in a wild
Ireland * cum fof millibus hominum, quia a Deo recessimus et sacer-
dotibus nostris non obedientes fuimus,”

5 Bromton. To. p. 1071, * Erat Hibernia jam olim Britanniz con-
corporata . . . p. 1072 dicta est etiam Scofia o Scotis eam habitantibus
priusquam ad aliam Scotiam Britannicam devenerant.” Dr. Todd
(S. Patrick, p. 41) says, ‘““till the twelfth century.” Ussher, Antig.
cxvi, ‘Seotiz appellationem Kibernia retinuit ad seculum usque
decimum.”

¢ See below, pp. 114, I15.
T See Bede, iii. 4, and Life of Ninian by Aelred, circ. A.D. 1150.
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country, among savage tribes, and was sent to feed
sheep. He draws an affecting picture of his own
condition at that time. “Often (he says®) in wintry
nights, I wandered as a shepherd on the mountains of
Ireland. I was drenched by rains, and chilled by
dews and frost” But in his solitary hours he had
communings with God, and in the school of friendless-
ness and affliction, and under the influence of the sky
and stars, the truths of Revelation, which had been
planted by his parents in his mind, but had lain dor-
mant there, awoke within him. “Often® I slept on
the hills and in the forests, and rose before dawn to
pray.” Thus his life was spent till his twenty-third
year. He then escaped from captivity, and returned
to his native land. But he would not remain there.
With a noble spirit of Christian forgiveness and self-
sacrifice, he returned good for evil, and forsook the
joys of home, in order to preach the Gospel, where
he had been an exile and a slave.

After some years of religious preparation,® he re-

8 Confess. c. 6.

® See the testimony of Fiech ‘the Bard {concerning whom may be
consulted O’Connor, Proleg. ad Scr. Hibern. i. p. exv, who places him
circ, A.D. 540). Ware calls Fiech Bishop of Sletty (in Queen’s County),
near Carlow, and contemporary with S. Patrick. See Ware’s Bishops,
p- 3, and Bishop Nicholson’s Library, p. 50.

Fiech says of Patrick—

‘¢ Profectus est trans Alpes omnes
Et mansit apud Germanum,” &c.

which has been thus Englished—

“ He traversed the whole of Albion,
He crossed the Sea,
And he took up his abode with Germanus,
Far away to the South of Armorica
Among the isles of the Tuscan Sea ;
There he abode, as I declare,
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ceived the Orders of Deacon, Priest, and Bishop ;
and before AD. 440 he returned to Ireland, where
he spent the rest of his life—some say, sixty years.
During that time, he traversed he greater part of the
country, preaching the Gospel, baptizing, planting
Churches, and ordaining Bishops, Priests, and Dea-
cons. Almighty God blessed his labours with an
abundant harvest ; he never quitted the field, and,
full of labour and of years, and like a reaper with his
sheaves around him, he fell asleep in Christ.

It is a striking fact that our celebrated Saxon
Church Historian, Bede, who was born in the seventh
century (A.D. 672), and records in his History the
mission of Palladius to Ireland, and often refers to
the affairs of the Irish Church, never mentions in it
the name of S. Patrick.

If S. Patrick had been sent from Rome, Bede (as is
asserted by many Romanist writers), who had access
to the Roman archives, and who records the mission
of Palladius, and was one of the most learned men of
his age, must have known the fact, and would have
communicated it to the world. Full of zeal for
Rome, as she then was, he would not have failed to
do honour to the glorious career of S. Patrick; he

He studied the Canons with Germanus,
Thus it is that the Churches testify ;
To the land of Erin he returned.”

The original of this Hymn, in Irish, is inserted in Colgan's Trias
Thaumaturga, and Dr. Todd, p. 314, who, however, thinks that these
statements refer rather to Palladius. -

The Cotton MS. ascribed to the ninth century by Dr. O’Connor, and
which Ussher supposes to be earlier, records that “ Germanus and
Lupus nurtured and ordained S. Patrick, and made him the chief
Bishop of their school among the British Irish.”
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would have dwelt with delight on the exploits of the
Apostle of Ireland, if the Apostle of Ireland had been
an emissary of Rome.

This silence is probably to be accounted for from
the fact that the Church of Ireland ® in the age of Bede
concurred with the ancient Church of Britain?® in re-

1 Gieseler, Eccl. Hist, § 126, *“ The union was close between the
British and [rish churches : they retained many old arrangements.

““That the Britons acknowledged no ecclesiastical power of the Pope
over them is proved by their opposition to the Roman regulations, an
opposition which continued in Ireland down to the twelfth century.”

See also Lappenberg’s Hist. i. p. 134, “The points of difference
between the Roman and British Churches (established probably on the
oldest direct tradition from Judea) were, the time of celebrating Easter,
the form of tonsure, the administration of baptism, the ecclesiastical
benediction of matrimony, the manner of ordination, but above all, the
refusal to acknowledge the supremacy of the Pope.”

3 Bede, xi. 2, ** Non enim pasch Dominicum diem suo tempore
observabant (Brittonum Episcopi) . . . . sed et alia plurima
unitati ecclesiasticee contraria faciebant.” Ibid. Augustine (from Rome)
says to the British Bishops, ** In multis nostree consuetudini contraria
geritis, et tamen si in tribus his mihi obtemperare vultis, ut pascha suo
tempore celebretis, ut ministerium baptizandi, quo Deo renascimur,
juxtd morem sanctzz Romansz et Apostolice Ecclesiz compleatis, ut
genti Anglorum una nobiscum verbum Domini preedicetis, cetera quee
agitis, quamvis moribus nostris contraria, 2quanimiter cuncta tolerabimus.
At illi (sc. Brittonum Episcopi) nil horum se facturos, neque illum pro
Archiepiscopo habituros esse, respondebant.”

Neander, Church Hist. vol. iii. sect. 1, p. 164, * If Patrick came
to Ireland as a deputy from Rome, it might have been expected that in
the Irish Church a certain sense of dependence would always have been
preserved towards the mother Church at Rome. But we find, on the
contrary, in the Irish Church afterwards, a spirit of Church freedom
similar to that shown by the ancient British Church, which struggled
against the yoke of Romish ordinances.”

““We find subsequently among the Irish, a much greater agreement
with the ancient British than with Roman Ecclesiastical usages. This
goes to prove that the origin of the Irish Church was independent of Rome.

¢ Again, no indication of his connexion with the Roman Church is
to be found in S. Patrick’s Confession ; rather everything seems to
favour the supposition that he was ordained Bishop in Britain itself, in
his forty-fifth year.” Cp. Todd's S. Patrick, pp. 377, 387, 399.
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sisting the growing encroachments of the Roman See ;
and Bede was prepossessed in favour of Rome, and
viewed with coldness the independence of the Church
of Ireland in his own age.

We need not inquire, whether there was not
too much vehemenmce and impatience in the con-
duct of some of the Irish Ecclesiastics towards Rome
at that time ; as, assuredly, there was too much of
haughtiness in her bearing towards them. Butit is
necessary to state the fact of the disputes between
them, and to note the side to which Bede leaned.

Bede, ii. 4, relates that Laurence, the successor of Augustine at
Canterbury, wrote as follows to the Bishops of Ireland:—

¢ Dominis carissimis fratribus Episcopis vel abbatibus per universam
Scotiam . . . Antequam cognosceremus hanc insulam que Brit-
tannia nuncupatur, credentes guod juxtd morem universalis Ecclesiz
ingrederentur in magnd reverenti sanctitatis tam Brittonas quam Scottos
(the Irish) venerati sumus.”

Hence it is clear that before the end of the sixth century (the date ot
Augustine’s mission), the Ecclesiastics of Rome knew very little either
of the British or Irish Churches ; and that neither of them were then
dependent on Rome. “‘Sed cognoscentes Brittonas, Scottos (i.e. the
Irish) meliores putavimus.” Even then, af#er that mission into Britain,
Laurentius and the other Romish missionaries had still to learn what was
the character of the Church of Ireland. And the result of their inves-
tigation is declared as follows: *‘Scottos, per Daganum Episcopum in
hanc insulam (Brittanniam) et Columbanum abbatem in Galliis venien-
tem, nihil discrepare 4 Brittonibus in eorum conversatione didicimus.
Nam Daganus Episcopus ad nos veniens non solim cibum nobiscum sed
nec in eodem hospitio quo vescebamur sumere voluit.”

Therefore (says Bede), Laurentius wrote a letter as above to the
Bishops of Ireland, to bring them into communion with them (literas
quibus eos in unitate catholici confirmare satagit). But, adds Bede,
*“ quantum hzc agendo profecerit adhuc prasentia tempora declarant,”
i.e. the estrangement remained to the eighth century. With regard to the
Britons he says, ii. 20, ** Usque hodie moris est Brittonum fidem religio-
nemque Anglorum pro nihilo habere, neque in aliquo eis magis communi-
care guam paganis.” And again, ad A.D. 731, he says, *‘ Britlones
maximd ex parte gentem Anglorum et totius catholicze ecclesize statum
pascha impugnant.”

VOL. 1IV. I
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This being the case, it may well be supposed, that
while Bede was too honest a man to detract from the
credit of Ireland’s Apostle, and to tarnish the glory
of S. Patrick, yet he would not make any effort to
eulogize one who had founded a Church which
showed itself resolved not to admit the claims of
Rome, modest as those claims were in comparison
with what she advanced in a later age.

Hence we may explain the fact, that the name of
S. Patrick is never mentioned in the Church History
of Bede.

Here an important consideration must be added.

If S. Patrick had been dependent on Rome,—if he
had recognized anything like the Supremacy which
she afterwards claimed, it is certain that his name
would not have been omitted by Bede. Few names
would have occurred more frequently in Bede’s his-
tory than his. Bede there gives full reports of the
differences and debates between the Romish and
Irish Clergy in the interval of time between S. Pa-
trick’s age and his own. And if Bede could have
said,—if the Romish Clergy could have said, in their
altercations with the Irish Clergy,—that S. Patrick
was an emissary from Rome,—if they could have
shown that he was obsequious to Rome, and deferred
humbly to her, it cannot be imagined that they would
never have urged this argument against the Irish
Clergy, who strenuously opposed Rome.

Let us now revert to S. Patrick’s account of himself,
in his Confession.

He there says that his father was a Deacon, and
his grandfather a Priest®—a proof thatthe Celibacy,

% S. Patricii Confessio, i. ““Ego Patricius peccator, rusticissimus et
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which two Popes of Rome, Siricius and Innocent}
had then enforced on her Clergy, was no part of
Ecclesiastical discipline in the country of Ireland’s
Apostle.

With regard to Church Government, S. Patrick was
a Bishop, and ordained Priests and Deacons' He
acknowledged these three orders of Ministers in the
Church, and he mentions no others. As to his doc-
trine, at the beginning of his work he inserts his own

minimus omnium fidelium, patrem habui Calpurnium diaconem, filium
quondam Potiti presbyteri, qui fuitin vico Bonaven Tabernise ; villulam
Enon prope habuit, ubi capturam dedi. Annorum eram tuncfere sedecim,
Deum verum ignorabam, et Hiberionem (i.e. Ireland. See Wesseling,
Antonini Itin. p. 509) in captivitatem adductus sum.”

¢ See above, vol. iii. pp. 98—103.

& Patricii Confessio, ¢. 16. He mentions his labours in Ireland *‘ ut
clerici wbigwme illis ordinarentur ad plebem muper vemientem ad creduli-
tatem (i.e. fidem);”’ again, c. 17, ‘‘ut ubique essent clerici qui bap-
tizarent.”

C. 18, *“ Unde Hiberions, qui surguam notitiam Dei habuerunt, muper
facta est plebs Domini ? "

C. 12, ** Ordinavit Dominus clericos per modicitatem meam.” S. Pa-
trick therefore performed the office of a Bishop: and he says, Epist.
ad Coroticum, c. 1, *“ Ego Patricius peccator indoctus scilicet Hiberione
constitutum me gpiscopum esse fateor. Inter barbaros habito proselytus
et profuga . . . pro quibus tradidi patriam et parentes.”

Patricii Epist. ad Coroticum, ¢. 3, “In supremis temporibus
Hiberione optime et benigne plantata atque instructa erat lege Dei,
favente Deo.” This Epistle is commonly inscribed to Coroticus, a
heathen Cambro-Britannic chief (probably of Glamorganshire) who had
carried away many Christians captive, but it ought rather to be calleda
consolatory address to those who were persecuted by him.

See also Synodus Episcoporum Patricii, Auxilii, Isernini: “ Gratias
agimus Deo Patri, et Filio et Spiritui Sancto. Presbyteris et diaconi-
bus et omni clero Patricius, Auxilius et Iserninus episcopi, salutem.”
Wilkins, Concil. i. p. 2, and Dr. Todd’s 8. Patrick, p. 485.

Synod. Episcop. Patricii, &c. 30, ** Episcopus quilibet, qui de sufin
alteram progreditur parockiam nec ordinare preesumat, nisi permissionem
acceperit ab eo qui in suo principatu est.” This canon intimates the
existence of Diocesan Episcopacy in Ireland in the age of S. Patrick
See also Canun 34.

I2
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profession of Faith.* It bears a striking resemblance
to the Nicene Creed, and is as follows :—

“There is no other God” (he declares) “ besides
God the Father and His Son Jesus Christ, Whom we
confess to have been from everlasting with the Father,
and Who was begotten before all things, and by
Whom all things were made, visible and invisible,
and Who was made man, and overcame death, and
ascended into heaven to the Father. And God gave
unto Him all power over every name in heaven and
in earth, and under the earth, that every tongue
should confess, that Jesus Christ is Lord and God.”
We believe in Him, and expect that He will come
again to judge the quick and dead, and will render
to every man according to his works; and He has
poured out upon us abundantly the gift of the Holy
Ghost, the pledge of immortality, Who maketh us
to believe and obey, and to be sons of God the
Father, and to be fellow-heirs of Christ Whom we
confess ; and we adore One God in the Trinity of the
Sacred Name.”

In his Epistle to Coroticus, a barbarous British
chief (c. g, 10), he comforts the Christians who were

¢ Patricii Confessio, ii. ‘Non est alius Deus preter Deum Patrem,
ingenitum sine principio, a Quo est omne principium, et Hujus Filium
Jesum Christum Quem cum Patre scilicet fuisse semper testamur, ante
originem seeculi spiritualiter apud Patrem, inenarrabiliter ingenitum ante
omne principium ; et per Ipsum facta sunt visibilia et invisibilia, homi-
nem factum, devictd morte in czlos ad Patrem receptum. Et dedit Illi
omnem potestatem super omne nomen calestium et terrestrium et in-
fernorum ut omnis lingua confiteatur quia Dominus et Deus est Jesus
Christus (Phil. ii. 10, 11); Quem credimus, et expectamus adventum
Ipsius ; mox futurus judex vivorum et mortuorum, Qui reddet unicuique
secundum facta sua ; et infudit nobis abunde Spiritis Sancti donum et
pignus immortalitatis, Qui facit credentes et obedientes ut sint filii De

Patris et cohmredes Christi, Quem confitemur, et adoramus unum Deum
in Trinitate Sacri Nominis.” T Phil. ii 10, 17,
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maltreated by him, with an assurance that all who
suffer for Christ will pass at death into Paradise, and
will rise hereafter and reign in glory with Apostles
and Prophets and Martyrs in the Kingdom of Christ.
He says, “We confess One God and One Baptism,”
and ends his Epistle with an ascription to the Blessed
Trinity.

S. Patrick’s Confession is an autobiographical me-
moir of his ministerial career; and S. Patrick is ac-
knowledged to have been the Apostle of Ireland. To
S. Patrick, then, an appeal may be made in a spirit of
Christian love, for a solution of the questions which
have agitated that unhappy country for many cen-
turies. What is the true Church? What is the
ancient Church of Ireland? S. Patrick tells us in his
Creed, what, in his judgment, the true Church is. He
has set down its faith there.

If S. Patrick had been sent to Ireland from
Rome, if he had been consecrated at Rome, if he
had been dependent upon Rome, and had supposed
that Ireland was subject, temporally or spiritually, to
the Roman See, he would have intimated in his Con-
fession that this was the case. The Roman Catholic
Bishops of Ireland now call themselves “ Bishops by
the Grace of God and the Apostolic See,” meaning the
See of Rome. S. Patrick, the first Bishop of Ireland,
would have done the same. But let us refer to his
life. He mentions the Clergy of Ireland ; he men-
tions the Clergy of Britain ; he mentions the Clergy of
France ; but he never mentions the Clergy of Rome.
The words Roman Bishop, Roman See, are not once
found there. The name of Rome does not occur
in his work. We may leave it to candid inquirers
to draw the logical inferences from these facts.
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Let not, however, the merits of Rome in the work
of Evangelization be disparaged. After her recovery
from her capture by the Goths, she was animated by
a new spirit of missionary enterprise. Pope Czles-
tine’s zeal for the spiritual welfare of Britain and
Ireland are not to be forgotten. If Leo the Great
was the Author (as some suppose) of the book “On
the Calling of all Nations,” ® which proclaimed in clear
language that God desires all men to be saved, and
that Christ died for all, and that consequently it is
the duty of the Church to pray for the heathen, and
to evangelize them, he gave a fresh impulse to the
zeal of those whose hearts glowed with fervent desire
for the salvation of the myriads of foreign races which
were then flowing from the north. And England will
never cease to commemorate with gratitude the mission
of Augustine, the first Archbishop of Canterbury,
sent from Rome at the end of the sixth century by
Pope Gregory the Great.

Let us now turn our eyes from the Western Church
to the East.

¥ “De Vocatione omnium Gentium,” in Leo’s Works, pp. 1—35, ed.
Quesnel, Lugdun. 1700.




CHAPTER XVIIIL

The Eastern Church—S. Chrysostom'’s place in Church
History ; his work at Antioch.

THE history of the Church is represented, in certain
respects, by the history of her great men. ‘The
providential care which watched over her, and enabled
her to contend against the powers of Evil, and not only
to overcome them, but to make them ministerial to
good, is traceable in their lives.

In the fourth and fifth centuries we see remarkable
illustrations of this truth. The Divine Founder of the
Church had promised® to build her upon Himself,
confessed to be Very God as well as Very Man, and
also acknowledged to be the Christ—her Prophet, or
Teacker, her Priest, and her King.

1 Matt. xvi. 18. It may be well for readers of Church History to
remember that this Divine promise contains three distinct propositions :—

(1) enunciated by our Lord Himself, viz. His Mankood. °* Whom
say men that I the Son of Man am?” and

(2) His Messiahship; and

(3) His Godhead, declared in St. Peter’s answer to our Lord’s
question, ‘“ Thou art the Christ, the Som of the living God”’

Being thus confessed, He is the Rock of the Church (cp. 1 Cor. iii. 11),
which the Powers of darkness will never cease to assail, as long as the
world lasts, but against which they will never prevail,
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Champions of these doctrines were raised up and
preserved in a marvellous manner.

The Episcopate of Athanasius at Alexandna
was continued forty-seven years, amid innumerable
dangers, to defend the truth of Christ's Godhead
against Arianism, and the reality of the Incarnation
against Apollinarius. Basil was elevated to the
See of Cesarea to contend for the Deity of Christ
against the Emperor of the East, Valens. Gregory
Nazianzen restored the faith at Constantinople after
its banishment for many years, Ambrose was raised
up, almost by supernatural inspiration, from the chair
of the civil magistracy to the Episcopal throne of
Milan, to fight the same battle against the Emperor
of the West, Valentinian the Younger, and his
mether Justina.

Augustine was sent from Carthage to Rome, and
afterwards from Rome to Milan, by God’s providence,
acting by the instrumentality of a powerful enemy
of Christianity, Symmachus, and was thus brought
within the influence of Ambrose, and was caught by
him in the net of the Gospel, and came back to his
own .counsry, Africa, to become the Feacher of the
West.

The doctrines of the two Natures, the divine and
human, united but not confused in the One Person of
the Eternal Son of Ged, were established, as we shall
see, by the Spirit of God in the Church, acting
by Cyril, Patriarch of Alexandria, against Nestorius,
Archbishop of Constantinople, at the Council of
Ephesus (A.D. 431), and by Leo the Great against
Eutyches at the Council of Chalcedon (A.D. 451).

Jerome—happily for him and for the Church—was
removed from the splendours of Rome, and from the
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steps of the Papal throne, to the quiet retirement of
Bethlehem, where he did a work which no one else in
Christendom was qualified at that time to do, in
communicating to the Western Church the authentic
sense of the inspired originals of the Scriptures, in
which those doctrines are revealed.

Thus the history of the Church was—if we may so
say—like a beautiful tesselated work, in which the
lives of her Saints were set, as fair and precious stones
and jewels with different colours, each in its proper
place, to form a symmetrical and harmonious whole,

But in this spiritual wolvmewidia, or variegated
mosaic of Christian gifts and graces, one thing was
still wanting. The Eternal Godhead, the Verity of
the Manhood, united to the Godhead in the Person of
Christ, were fully displayed to the World in the fourth
and fifth centuries. But something more—which had
been implied in St. Peter’s answer to our Lord’s
question—was still required ; namely, a clear mani-
festation—in great Cities—of Christ, the great Prophet
or Teacher, Priest and King, who should come into
the World.

Something indeed had been done in this respect by
great Christian Orators, such as Basil at Casarea,
Ambrose at Milan, Gregory Nazianzen at Constanti-
nople. But they were theologians rather than homi-
lists; their Preaching, for the most part, was dogmatic
rather than practical ; it dwelt more on Christian
verities in the abstract, than on their application to
the ordinary duties of daily life. Augustine was
a wise Teacher of Christian duty, but his sphere as a
Preacher was limited to congregations in provincial
towns; and he did notaspire to lofty flights ofeloquence.
We hear of no great Preacher at Rome before Pope
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Leo the First, in the middle of the fifth century, and
he was an imitator of Augustine.

A person was raised up to supply the desideratum.
This was S. John Chrysostom.

S. Chrysostom was the greatest Preacher of Christ to
Ancient Christendom ; he is the pattern of Preachers
and Missionaries in great Towns. He discharged his
work as such in two of the greatest Cities of the East
—for about twelve years at Antioch, the capital of
Syria, and for six at Constantinople, the seat of the
Eastern Empire.

We may trace the hand of God in the life of Chry-
sostom, as in that of the other great men who have
been mentioned.

He was born A.D. 347 at Antioch, probably the
same year as S. Jerome. He was, like Augustine,
the son?® of a holy mother, Anthusa, who, after the
death of her husband Secundus, an imperial officer in
the army of the East, watched tenderly over him.
He became the pupil of the celebrated Sophist and
Rhetorician Libanius, and was prepared in a school
of heathen eloquence to become a Preacher of the
Gospel. God’s hand was there. Heathenism, ac-
cording to the well-known simile, was like the Eagle
wounded by an arrow feathered by its own plumage ;
and Libanius, being asked who was to succeed him

* The life of Chrysostom was written by his contemporary Palladius
in the form of a Dialogue, which is contained in tom. xiii. (see Preef,
p. x) of the Bevedictine Edition of Chrysostom’s Works (ed. Mont-
faucon, Paris, 1738), pp. 1—89g, where i3 alsv an elaborate life, com-
piled by the Editor himself, pp. 91—175. This, with the life written
by Tillemont (Mémoires, tom. xi.), and by Neander, Berlin, 1858, and
that by the Rev. W. R. W, Stephens, Lond. 1872, and the valuable
article by Canon Venables in Wace’s Dictionary of Scripture Bio-
graphy, i. pp. 518—534, will supply all the details that can be desired.
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in his professorship, said, “ John” (such was the name
by which he was known in his lifetime; the title
Chrysostom, or golden mouth® was added by a grateful
and admiring posterity)—* John should have been my
successor, if he had not been stolen from us by the
Christians.”

There was a remarkable dispensation in this pre-
paration for his work of preaching at Antioch.
S. Augustine, the Teacher of the Christian Faith, was
sent by Symmachus, the Champion of Heathenism, to
Milan; so, after his twelve years’ Presbyterate at
Antioch, Chrysostom, the Preacher of Christian
Ethics to the Capital of the East, was carried to it by
one of the courtly favourites, the profligate and
rapacious Eunuch, Eutropius.

Like Cyprian, Ambrose, and Augustine, Chrysos-
tom had the benefit of being trained for preaching by
practice as an Advocate at the bar. But he was
scandalized by the arts to which the lawyers of the
day resorted ; and he wished—like Jerome—to devote
himself to a solitary life, of which he was deeply
enamoured.

When he was intending to leave the City and retire
into monastic seclusion, his mother—he tells us ‘—
took him by the hand one day, and led him with her
into her own bedroom, and earnestly entreated him
not toleave her in her widowhood and old age. She
made him sit by her side on the bed, in which she had
given him birth, and burst into tears, and spoke to

® He was called xpvoods h» +A&rrav by one of his successors,
Proclus, after A.p. 437 (Galland. Bibl. Patr. ix. 681). The surname
Chrysostom is said (by Gieseler, § 84) to have been first used by Joannes
Moschus about A.D. 630. ‘
4 De Sacerdotio, i. p. 10, ed. Hughes, Cant. 1710,
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him of his father, and of her own love to him. “At
your father’s death, I was distracted by many house-
hold cares and difficulties, but nothing could induce
me to exchange my solitude for a second marriage.
I was resolved by the help of God to pass through
a fiery furnace of desolate widowhood, and to live for
thee, in whom I saw a living image of my lost
husband. Even when thou wast an infant, thou wast
to me a comfort and a joy. I have preserved carefully
for thee all thy patrimony; whatever has been
spent for thee has come out of my own dowry. I do
not say this to reproach thee; but in return for all
this care of thee I mdke one petition to thee, that
thou wouldest not plunge me in the sorrow of a second
widowhood, and awaken the slumbering sorrows of my
first loss. They who are young may hope to reach old
age, but I am old, and have nothing now to wait for
but death. When, therefore, thou hast buried me in the
earth, and laid my bones beside thy father’s bones,
then go and travel to some far-off land, and do what
seemeth thee best ; there will then be none alive to
hinder thee. But as long as we still breathe, bear
with me, I pray thee, my dear son,dwell with me, and
leave me not. Offend not God by harming thy mother,
who has never done any harm to thee.”

Chrysostom was moved by this touching appeal,
and deferred the fulfilment of his wish till his mother’s
death; and in the mean time he officiated as a
“reader” in the Church at Antioch.

After her decease he retired to the mountains near
Antioch, and spent four years in a monastery, and
two as a hermit. In this seclusion he profited much
by study of the Scriptures, meditation, self-examina-
tion, and prayer. His spiritual life was deepened ; and
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when he was constrained by the fortunate visitation
of sickness to emerge from his retirement in A.D. 381,
and to return to Antioch, he was qualified to under-
take the work of the Christian ministry. While
passing through a five years’ diaconate,® to which he
was ordained by Meletius, he wrote his dialogue
“ On the Priesthood.”* This title requires explanation,
It is true that the author speaks much of the danger,
difficulty, and dignity of the priestly office, but only as
involved in thatof a Biskop ; and perhaps the title might
better be rendered On the Episcopate. Chrysostom de-
scribes in it his fear of being made a Bishop—as some
Deacons of extraordinary promise were.’

In this dialo