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The Flood in Hindu ‘I'radition

The primary object of the preseat note is to present the Indian flood
legend® as a special case of the Patriarchal Voyage (pifrpana), and at the
same tire in coheren: znd intelligible relation with other fundamental
conceptinns of Vedic cosmology und eschaiology. Some analogics with
ocher traditional aspects of the flood legend are incidentally noted. What-
ever grounds may or may not exist Zor belief in an historical flood, tae
doctrine of manvaniaras is, like that of kelpes, an essential part of Iindu
tradition, and can no more be cxplained by any historical event than
can the Vedic angels be explained by the deification of heross. Further,
the Flood lagend clearly belongs to a oadition oldzr than any exsting
Indian redaction or reference, older than the Vedas ia their present form;
these lnd:an redactions must be thought of as having, with the Sumerian,
Semitic, and perhaps also Eddaic versions, a common source, the corre-
spondences being ascribable not to “influence” but to transmission by in-
heritance from the commen source,

“Rlands™ are 2 normal ard recurrent fes.ure ol the cosmic cycle, Le, the
petiod (par) of a Brahmd’s life, amountiag to 36,000 Aalpas, or “days”
of Angelic rime. In particular, the narmittzkapralaye at the end of every
kalpa (close of a “day™ o Aagelic time, and equivalent to the Christian
“Last Judgment™), and prakrtikapralays at the ond of the lifetime of a
Brahmi (close of a “day” of Supernal Time) are essentially resclurions
of manifested existences into their underermined putentiality, the Waters;
and cach renewed cyde of manifestation is a bringing forth on ‘he next
“day” ot forms latent as petentiality in the floods of reservoir cf bring.
Ta eack case the seeds, ideas, or images of the [uture waniZestation persist
during the intcrval or inter-Time of resolution on a higher plane of
existence, unatfected by the desiruction of manifested forms.

As ta this, it will be underswud, ol course, that the chronological sym-

[This cssay appcars to have been written in the mid 16405.—ED. |
! For the principcl texts see Adam Hehenberger, Lie fndicche Flutsage und das
Matsyapurina (Leipzig, 1930).
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bolism, incvitzble from :he empirical peint of view, cznnot be thought
of as really characterizing the timeless actuality of all the possibiltics of
existerce ‘n rhe indivisihle present of the Absolute, for Whom all multj-
plicity is mirrored in a single image. As, then, there can be no destruction
of things as they are in the Self, but only of things as they arc in them-
selves, the eternity, ar rather timelessness, of ideas is a metaphysical neces-
sity. Hence, indeed, the conception of another Lype of transformation, &n
atyantika praleya, ultimate or adsolute resolution, to be accomplished by
the individual, when or wherever he may be, as Realization: when, in
facl, by sell-nzughting a man effects for himself the transformation of
things as they ace in themselves, and knows them only as they arc in
the Self, he becomes immortal—not relatively, as are the Devas, endur-
ing merely tw the end of Time—burt absolutely, as independerr of time
and of cvery other contingency, It should be notcc that the idzas (images,
types) in cuesticn are aot exactly Platonic ideas, but ideas or types of
activity, the knowledge znd being of rhe Self consisring in nure acr; in
the chronological symbolism their creative efficacy is expressed in terms
cf adriya or apiirva karma, “unseen” or “latent consequence.”

Wekile the creation of a cosmns (Rrahmianda) ar the commencement of
a para, and the recrcation of resolved zlems=nass of the cosmos =t the com-
mencement of every kalpa. are the work of Brahma (Prajipati), the All-
Father, the more proximate genesis and gunidance of hamanity in each
kalpz and maneantare is brought about by a Patriarch (i) of angelic
ancestry, and designated Mapu or Manus. 11 each 4#fpa there are fourteen
munvantaras, each presided over by an individoal Mznu as progenitor

= -

and lawgiver; so also the rey, and Iudra and other {(kerma-) devas, are
individual to each manvantara. The first Manu of the present kalpa wes
Sviyambhuva, “child of Svayzmbh@”; the seventh and present Manu,
Viivasvata, “child of the Suza.” Each Manu is & determined ard conscious
survivor from the previous mamvantare, and through him the sacred
tradition is preserved and transmitted. The particular Manu intended is

- not always stated in the texts, and in such cases it is generally ta ha under-

steed that the reference is to the present (Vzivasvata) Manu. It is not
_cxpi'cssly stared that a flood arises at the conclusion of each manvantara,
out this may be assumed on the analogy of “the” fland connected with
Vaivasvata Manu (SB 1.8.1-10), and the analogy of the greater “luud”
that tnarks rhe conclusion of a Falpa; but whereas in the latter case the
principle of continuity is provided by the creative Hypostasis, flosting
rectmbent asleep on the surface of the warcrs, supported by the Naga

3580




UNPUDLISIIED WORKS

“Tternity” (Ananta), in the casc of the partial resolution or submergence
of manifested forms which takes place at the clase of a manvantara, the
connecting link is provided by the voyage of a Manu in an ark or ship.
[t may be observed that this is cssentielly a voyage up and down the slope
(pravat) of heaven rather than a voyage to and fro, and quite other than
the voyage of the devaydna, which is cantinnnusly upwards and tovrards a
shure whenee there s no returmn.

We are not informed of the chronological duration of the flood and
Manu's voyage, From the analogy of the greater pralayes, a durarion
equal to that of the preceding menventera might be inferred, but a more
p.zusible analogy is perhaps to be found in the “twilights” of the yugas,
and this would suggest < relatively much shorter period of subme-gence.
As 1o the depth of the flood, we have beuter infommation. In the first place
it is evident that the resolution of manifested forms at the close of a man-
vantara will be less in cosmic extent than that, namely of the “three
Worlds,” which rakes place ar the close of a kalpe, and this will mean
necessarily that of the “three Worlds,” svar (the “Olympian” heavens) at
least, and perhaps also shuvar (the “atmospheric” spheres) are exemnpt
from submergence; we know in any case thar Dhruva (the Pole Star)
retnains unallected throughout the &afpe. The earth (Shar) is submerged
completely., Now the voyage of a Manu, typically = Patriarch (pirr), is
a special case of the Patriarchal Voyage (pitryana), and this as we know is
a4 voyage W and [rom the “Mooa,” those regularly traveling by this route
being the Patriarchs (usually spoken of collectively as pifaras), and the
Propaets (rsayah) “desirous of descendants” (praja-kamak, Prafna Up.
1.9). The flood, therefore, on which Mand’s ship is borne upwards, must
rise at least to the level of the sphere of the Mcon, though it 15 not neces-
sary o suppose that the Moon itself is submerged.

While it is out of the cuestion thar the dvud watery should extend to
the Empyrcan hcavens, Mahar-loka or therebeyond, there is good reason
to suppose that in rising ‘o the level of the Moon they must also rouch
the shores of the Qlympian heavens (Indra-loka, Cevaloke). For, not-
withstanding that Indra- or deva-loka is regarded as a station, not of the
Patriarchal, but of the Angslic Voyage, it is undeniable thar Tndra-loka is
continually thought of as a place of reward of the worthy® dead, war-
riors in particular, who reside there en‘oying the society of apsarasas and
other pleasures undl in due course the rime comes for their return Lo

2 Worlly,” ie., due Lo receive the reward of kémye Works, though not qualified
by Understanding for cither gradusl or kmnediate Enfranchiscmens: (mek#).
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human conditivus. And while it is said rhar rhe latenr effect of Works
remains cffective in the last analvsis throughout a kudps (Visnu Purdna
1.8}, it would appear from the fact that the occupancy of Indra's office
lasts only during the period of a manvaniara® (hence a kalpa may as well
be called a period of fourteen Indras as a period of {uurteen Manus)®
that reward in Indraloka generally must be of the same durstion; there-
fore ar the enrmencement of any manzantare a general descent from the
Angelic World must be initiated, no less than [rom the Patriarchal. Tt
is clear that the two Worlds, Indra- or deva-loka and the Moon as pitr-
loka, are psychologically equivalent, both being stations of the reward
of Zamya Works; ia Jai, the Patriarcks are constantly spoken of as en-
joying Soma in company with the Angels, and it is specifically stated in
Vélakhilya 1w tha: Manu drank Soma ir company with Indra. One
mighr express the situation by saying thar wherzas rhe Moon is naturally
pitr-loka from the (Brdfmana) point of view, as the posthumous abode
of “those who in the village reverence a belief in sacrifice, merit, and
alms.giving” (CU v.ro.3), Tndra- or deva-laka is narurally the home of
the dead “rom the (Ksatriva) point of view of the warrior. And if Tndra-
loka it listed only as a stetion of the devaydag, this is becauss it represcnts
acrually a sration from which there is not only the nscessity of raturn for
those who have performed Works only, but also the possibility of a passing
on by way of the Sun to :he Empyrean heavens in the course of Krama
muktd and withour return, in the case of those “who understand this
and in the forest truly worship” (BU vrz.as). When it is said in RV

# Thes= who, as :rdividuals, are particular 0 a given maenpantare are the presid-
ing Angels (dewi)), Prophets {rsayeh), ond Maru and his descendants, ie, kings
and other men. The Angels in question cannot, of coursz, be thought of as any
of those o the @@nazja (“by birth,” e.g., Kimadeva) arder, bur will be of the farme
clags, holding positions to which a qualification by Works lis euiled them; and
of these karma-dcvih or Work Angels the chief is India. Henee it is constanfl;f as-
sumed that an individual duly preparing himself here and now may become the
Indra (or for that nuatler even the Brahm3) of a future age; and jealousy ‘s aften

-attributed to the Angels with respect to those who will thus succeed them in office.

T{icrc is sorne inconsistency of detall, though nor of principle, as between Virns
Psfr;zgm 1.8, where it is sai¢ that the “immortality” of the An ges means a survival
withoul change of state until the end of the kaipa, and #%d., ur1, where the life.
tme of an Indra and other (Earma) Asgels is restricted to the manvantara,

In any case, the Hindu view of the nature of angelic ofices is identical with that
uf c-r.t_hodox Christian theology, cf. St. Gregory and St. Augustine, Angelus nomen est
officii, nan maturae; for which, and the rendering of deva oy “Arngel,” see Coomara-
swamy, "On Transladon: Mayé, Deva, Tapas,” 1033.

* Ut Viegns: Purdga 1ir, and Markandese Purans C.ag,
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xu4.17 that the two kings whom the dead mezt on rcaching “heaven”
arc not Indra and Yama, but Varuna and Yama, that is, Varuna in the
case of the Angelic Voyage (since he who has reached rhe level of the
heavenly waters is conflronted with the possibility of future being only
under heavenly conditions), and Yama in the case of the Patriarchal
Voyage, it may be suppesed that Indra (-loka) is omitted as heing only
a stage on the way ¢ Varuns.

Now with respeet to Yama, as he is the brother of Manu (Viivasvata)
at the present time, it must be understood that “Yamna” implies always
the Yama of a given manvantara. Yama and Meznu, both designated Patii-
archs (pizr), arc contrasted in this respect, that whersas Yama, being the
first man to die, was also the first to find cut the way to the other world,
in other wards to map out the cutwa rd passage on the pizrydna, and there-
by, as first setiler, became king and ruler of all thosc who followed him,
Mznu 1s at once the Jast and only surviver of the previous manvantard
and progenitor and lawgiver in the present. Hillehrandr's view (Vedische
Mythologie, 1, ua; 11, 3(8, etc.) of Yama as original ruler of the sphere
of the Moon, perhaps at one time simply the Moon-god, his realm oz
paradise being specifically that of the dead, is narurally acceorable. Tn
any case, in one way or another. Yama and the Moon are regarded as
dividers ous of the dead, appointing their course (yana) according as they
are qual:fied by Works or by Understanding. This “judgment” is ex-
pressed exceptionally in Kaus. Up. 1.2 &5 a sclecton effected by the Meon
itself, qua door of the heavenly world® More characteristica ly, the divid-
ing out is accomplished by the two dogs of Yama, Sabala and Syama
(“Tridescent” =nd “Dark™), who correspond to the Sun and Moon, as
argued by Bloomicld (JAOS, XV, 171) with reference to RV x.1c.10;
and this is supported by Praéna Up. 1.9 znd 10 (and Sankarzcarya’s Com-
mentary), where the Sun, considered as a station on the deveving, is
not merely in a passive sense impassible by thesc devoid of Understanding,
but actuclly and actively a barrier (nirodha) restraining those unqualified
from passing on to a paradise (amyeam dyazanam) whenee there is no
returning. Incidzntally, this also enables us to cstablish the ccrrespondence
of the Hebraic Angel with the Flaming Sword with the Vedic Sun qua
asrodka; the “Flaming Sword” being the Angel’s natural weapon, in

5Cf. BU urr.6, where the Mcon, reached through the efficacy of the Brihmana

pricst, now identiied with the Irtellect, s Ir turn identfied with Iarellect, Brah-
rian, “complste release.”
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virtue of his solar character. The analogy of the pitryina with Jacob's
ladder 1nay also be noted.

While the partial Understanding which constitutes the Wayfarer's
ship on the Angelic Voyage absolves him from the necessity of return to
human corpoureal conditions, the larenr effecr of Works necessitates a re-
turn course of the Patriarchal Voyage. In other words, *he gitryéna is a
symbolic representation of what is now called the doctrine of reincarna-
tion, and is bound up with the notion of lazent (adrsta ot zpurva) cavsal-
ity. The purely symbolic character of <he whole concepticn is made all
the more apparent when we reflect that from the standpcin: of very
Truth, and in the absolute Present, there can be no distnctions made
of causc and cffcet; and that what is oftea spoken of as the “destruction
of Rarma,” or more correctly as a destruction of the latent effects of Works,
effected by Understanding and implied with muk#, is not really a de-
struction of valid causes (as though it were possible w0 make that which
has been not to have been, cr to conceive o any potentiali‘y of being un-
realized in the Self), bur simply a Realization of the identity of “cause”
and “cffect.” It must be similarly understood with reference to the desig-
nation of states of being in spatial terms, for example as “the Sun” or
“the Moon,” that these zre nn more o be taken literally with respect to
visible luminaries than are the analogous desiguations of states of being
as time phases, for example, those of the light or dark fortnight, of.
Prafpa Us. r12. It does nor appear, in fact, that the Vedic tradition really
propounds any doctrine of reincarnation in the highly individual and
{zeral Buddhist, Jaina, and modern sense, nor in any casc an ind:vidual
retury W identical conditinns,® such as these of any one manzantara, but
merely a return to analogous conditions in another age, manvaniara or
kaipa as the case may be. Divested thus of a too literal interpretation, the
Vedic (Upanisadic) dacrrine of “reincarnation” bears a certain resem-
b‘lance to medern conceprions of “heredity”: we wo speak of the con-
t{;uity of “germ-plasm,” of relatively everlasting “genes,” end the pos-
swoility that the characteristics of a remote ancestor may recur in any
descendant; we know only too well that “Man is bom like a garden
. 8 An exact repetition of any past experiznce woulcd be inconceivable metaphysically,
SIRCE any fwn identical experiences, regarced from the standpoint of the absolute
bresent, in which all potentialities: of being are simultencously realized, must be one
and the same experience, Metaphysics asserts the unique charactzr of every manad,

end it is precisely this uniqueness which makes the incividual unknowable us Le is
in himself, though intelligible as he is in and of the Sclf.
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ready planted and sown,” and few of us can always discard the con-
viciion that “a man gets what is soming ro him.”

One furthicr point of importance in this connection: while the Vedic
point of view necessarily presumes an immortality, that is to say timeless-
ness, of all potentialities of being typally subsistent in the Self (and this
may be thought of from che scandpoint of the Sclf as an eternal existence
in the world picture not merely of every individual, but of every act of
every mndividual on whatsoever p'zne of being), an immortalicy of this
kird is in £o way t be thougal of as an immortality from the standooint
of any individuel consciousness. it 1s clearly enough brought out that
both the relative immaorrality of the Angels, and the absolute immortality
of Realizadon are conditivns which are altogether dependent cn indi-
vidual effort; or, as it is exoressed from a more limited point of view in
the Christian tradition, every individual must wark nur his own salvation.
There czn be no “immortality” lor the individual monad who has not,
sc to speak, cither acquired a “soul” by the cue performancs of Werks,
or realized the Self either partially as a Wayfarer or wholly as a Com-
prehensor. As to the infrahuman beings, “lie small, continually returning
creatures” of whom it is said “Be born, and die,” theirs is a “thirc state”;
their course is ephemeral, and neither by the dezayana nor the pirryana,
thongh the possibility is not excluded that even an animal, vnder special
circumstances, could devclop a consciousness with survival value. And
as to those beings human in form but so little menschlich in nature thar
they dn nar achieve ever: any vircuosity (kduselye) in Works, thelr Psyche
is said to be rcborn in animal wombs, or lternatively to be lost. Hence
(of eourse only from the human point of vizw, there being no superioriry
of one srare nver another in the eyes of the Scll) tie primary inmportance
of birth in human form; for here znd now it is determined whether or no
the individual ¢hall inherit Eternal Life, or at least a renewed possibiliry
of winning Frerrzl Life. Furthermore, Veda is the body of Trath in which
is set forth the way of life; and this Truth, eternal in the consciousness
o the Self (without distinetion of “knowledge” from “being”), is trans-
mirted as ir has been “heard,” by a succession of Prophets (rszyak) from
manvantari to maﬁﬁantﬂf’a.T

While the pitpyana is thus manifested in the succession of manvantaras,
the devaydna is primarily = course wherson the incividual is removed
cver farther and farther trom the “storm of the world-low™ (Meister Eck-

7 1p some arher versions of the flood legend, the continuity of rraditicn is morz
mechanically explained.
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hart, Evens ed,, I, 102}, those who journcy by the ship of Knowledge nor-
mally “never returning” (punar na avartante). The only exception to
this ig ir. the case of an awazarz, whose reiurn or Cescent is indeed in-
evirable, like that of the Patriarchs, but with this difference, that in this
case the necessity arises from a purely voluntary self-commitment (as is
brought out so ciearly in the case of the Bodhisuttvas, whose appearance
as a Buddha is a consequence of previcus prapidhiana), and with this
[urther cistinction that in such ceses the descent is not so much an actual
embodiment or helpless subjection to human conditions, as 4 1uznilesta-
tion (séirmana) not inlringing the centering of conscicusness in the
higher state of bcing from which the avatarana takes place.” In the case
of an evatarana cf the Supreme Lord, this has ro be thought of as au
immediare acr of will or grace;” and here @ fortiori the doctrine of mirmé-
na ur that of merely partial (@mfz) ircarnation must de invoked.?

We have seen rhat every proczdure from onc state of deing to another,
hough formally “death again™ (pamar myiyu), s envisaged from the
Vedic point of view as a passing from one station to another of a voyage
on the sea of life. This sea can only be thought of as having a horizontal
surface for so long as our attension is confined to any one and the same
state of being; whenever a change of state is involved, as in the Angelic
or Patriarchal Vayages, rhe surface of the sea of life is necessarily conceived
of asa slose™ or limiting form of a successior: of cegress, leading upwards
or dewnwards as the case may be, and as zhough from a vallay o a heigh:
and wice wersa. The slope, sreep, or height is designated pravaz, coatrasted
with nivas, descent or depth. Pravat is met with frequently i the Rg Veda
and Azharva Veda. Here it will suffice to note AV via8.3, where it is said
rhar Yama was the first ro achieve the scarp (pravet), suying out the way
for many; AV xIo0z, where the steeps arc said to be seven in number,
evidently with reference tc the seven planes of being, that is to say rhe

8For an explanation of soamarans with reference: 1o Uie Vedic Apintaratamas and
others, reference should be made to Sznkaricarye’s Commentary on the Vedanti
Sutrar tr.3.30~31. I'he nirmina doctrine correspends to the Docetic Heresy in Chiris-
danity, and has it equivelent in Mznichaeism.

2 As in BG, passim,

10 Just as from the Caristian point of view it is not suppesed that the whole being
of the Son was by the fact of Incarnation imprisoned in Mery’s womb.

1t A gensral consideration of traditional symbolism would lead s to identify this
“slope™ with the pitch of @ spiral ‘ving lov bs center the vartical axis of the uni-
verse; or as that of the payllotaxy of the Tree ef Lile,
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“threc Worlds” and four Empyrean heavens, Mahar, Janas, Tapas, and
Satyam; and AV xviL4., where the crossing of the “ords (#irthe) of the
great steeps is said to be by means cf the sacrificial Worke of the worthy.
All this is consistent with the Argelic Voyage of the enlightened in the
ship of Understanding, and the Patriarchal Voyage of those whose ship
is Waorks.

The conceplion of the sea of li‘e as an ocean and of irs “surface” as a
slope further explains much of the terminology of the postaumouas voy-
ages, and that of a Manu, For example, the attainment of the level of
any state of beiug, a port of call o the voyage, is thought of as a tying
up in herbor: hence in AV s1x.39.7, where there Is an lucidental allusion
to the Angelic Voyage, the sky-faring vessel is provided with a golden
hawser (bendhana), and corrasponding notions are found in SB 18.1.5
in the injurction to Manu, vrkse mdvam pratibandhisvaiam, “tc up the
ship to a tree”; in Mbh 1118748, “tie up the ship to the summit of
Himalaya™ and wr.187.50 ndu-bandhana, “ship-tying,” denoting the sum-
mit of Himalaya, where Manw's ship mads land us the Flood subsided.
In the same way the conception of a slope or “up” contrasted with a
“down™ explains the constant use of the verbal prefix azs, “down,”
whenever a descent on the sea of lile is envisaged, as in AV xix.398
where it is said that for those (wayfarcrs on the devaydnae) whe “see
immorrality” there is “no gliding down,” ndavaprabhramiona,'® and
5B 18.1.6, wheie the descent of Maaw’s ark is spaken of as avacarpang,
with the scme sense of “Cownward gliding.”

The general parallel with Biblical tradition is very close; the account
of creation in Genesis corresponding to the crearion ar the commence-
ment of the present #elpa, that of the Flood and Noah to thar of the Flood
and Manu Viivasvaza. Manu, however, is not thought of as taking with
hira inte the ark a wife and pairs of crearures afrer th=r kind; in ather
words, the apparazus of the Hcbraic version in this respect is more
mechanical. Manu is a srogen:itor of mankind ir the sense that all men
are of the sced vf Manu; and as the reincarnation of rhe Parriarchs is nor
all at once, but day by day in the natural course of cvents, it must be un-
derstond not that they descended in Manu’s ark literally, but by the
patryana in its general counotation, their genealogy from Manu heing,

12 This word, divided niveprabhramiona, was at one time interprezed as equiva-
lent w0 mdu-bandbana, but thic hae been right'y rejected on grammatical and cther
grounds. The AV passage does not refer to the descent of Manu’s ark, but is an
incidental refererce to & voyege upwards on the devayina,
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as it were, ‘mplicit anc by seminal virtue. Their actual birth from day
<0 cay is somewha: cbscurely described in various accounts of return on
Tie Datriarchal Voyage as a descent of rasz with the rain, and a subse-
quent evolution.

The Rddaic Gotterdimmerung and subsequent restoration of the world
muay alse represcat the original tradition of a flood at the close of a werld
seriod: in Véluspa, such expressions as vepr oll vdlynd, ragna rok, verold
}rgypﬁ.r.?(,. skelfr Y ggdrasels, snysk jormongandr, limenn éfofnar,.folfcwcd
3y Sér upp koma opro sinne jorth dr acgre ipjagroena . . . sds 4 fialle _}?ske
veiper, and the assembly of the Aesir calling to mind rhe fornar rinar,
all closely parallel Tndian descriptions of the end of a world age and sub-
sequent restoration. The finding of the gollnar toflor paers i grdaga dita
hofpo recalls the Berosus version of the flood legend (Isaac Prestan Cory,
Ancient Fragments, Tondor, 1832, pp. 26 £1.), where a histury of the be-
ginning, procedure, and conclusion of all things (a veritable Purdpal) 1s
uricd at Sippara befors the submergence of the earth, and found again
after the subsidence of the flond, and then again mzde known to mankind.
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