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chall be called Woman because she was taker. out of Man,” Gen. 2:23.
“Ir. this lizeness,” then, could never have been said had there nol already
been an archatype of this polerity in God—that is to say, of course,
principle, lur we arc nct speaking of a compositon divinis.® The
Christizn doctrine, moreover, like the Indian, envisages an uldma.e re-
union of the divided princip'es, there where “there is ncither male nor
fera'e: for ye are all one [Skr. eki-hdsa] in Christ Jesus™ {Gal. 3:28) A
That is where it is no longer ¢ ques:ion of this man or 112z woma, but
only of thet Universal Man of whom Bochme says that “this champion
or lion is mo man or worman, but he is both” (Signastura Rerum X1.43).

1f it be objected, finally, that all this sexual phraseology is a sort ol
“hetoric and not to be taken literally, we say that while it is not a matter
of rhetoric in any “literary” sense, it is a matter of analogy and sym-
bolisi: as is explicit in both passzges from the Brhadaranyaka Upanisad
cited above, it is net a question of a mzn and a wornan ln fact, nor of any
exstence, hut of the form of being which is “as if it were (yazha) that of
2 man and woman clescly embraced.” Our whole intention has heer ™
indicate thet an adequate symbolism of this sort has been uaiversally
employed in the tnznimous and orthodoa tradition and, morz speciheelly,
wirhin the limits of the present erticle, to show in what like manner ir
has becn employed in the Hindu and Christian forms of e vansmitted
revelation.

21 ¢ A1 Living crectures, having been till then Diseatal, were partcd asaader, and
man with the rest; and so there czme o be males on the oue pars, and likewise
females on the other part™ {Hermes, 145, 1.78).

22 Cf. the Apascalypse of Jokn (cited by Baynes, tr, J Copiic Guostic Trectisz,
p. 14}, “The Three, the Father, the Motaer, and the Son, the perfeet Power”; and
§A viLis, “All that is deglared to be One. For tie Mother and ke Father and e

Child aie his all”
3 [Gal, 3:28 Is cited by St. Thomas, Sums. Theol. 1926 ad =, in illustration of

his own statement, “llic Linage of God belongs to both sexes, sincs iz is in the miad,
whersin is 1o sexual distnction®; Omzs quod gemeratus, gexerdiny ex cONIGIL0,
Sum. Thenl 1451 ad 3]
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Two Passages in

Dante's Paradiso

It has now for some time been [ully recognized that Islamic analogics
are of singalzr value for an understanding of Dante’s Divina Commedia,
aot only in connection with the basic form of the narrative® bur as re-
gards the methods by which the theses are comnmunicated.” And this
would hold good, entircly apart from the consideration of any problems
of “influencz” that might be considered from the more restricted point
of view of literary history. It has been jusdy remarked by H. A, Wolfson
that the mediacval Arabic, ITebrew, and Latin “philosophical literatures
were in Fact one philosophy expressed in different languages, translatable
almost literally intc one another.™ Again, if this is true, it is not merely «
cesult of prosimity and influence nor, on the other hand, of a paralicl
development, but oszcause “Human culture is a unified whole, and in
the varions cultures one finds the dialecrs of one spiritual language,™
because “a great universal line of metaphysics is evident among all peo-

[This essay was first published in Sperufum, X1 (1936).—sD.]

1 15&_‘. Miguel Asin y Pzlacins, 1o Featologia murelmana en la Diving Comediz
'\I\(‘Ial_d_‘:d, 1910}, and the abridged trarslaton by H. sunderland, [slem and the
D:wrz.;-_ Cornedy (Loadon, 1936).

21migi Valli, Il Languaggio segreio & Dante ¢ dei “Fedeli & 4more” (Rome,
1928); Reré Guénon, L'Esotérisme de Dante (Paris, 19a3); idem, “Le Langage
s](?;'ﬁt de, Pante et des ‘Fideles d'Amour,’” and “ Fidéles d’Amour’ et ‘Cours
;nrz:;;:! " Le Vaff'c d'Isis, XXXVIL ('Igl32:|, and XlXXV[II (1¢33). Indian and
i G;';-n ‘;Ol‘r;‘p?rls‘z'ns‘ha\\'c been madc‘ in Angelo cc Gubernatis, “Dante ¢ I'ln-
Lu::ifer }rﬂf.c;) c:lsz”uc)r:‘::‘éa Asietica Ttaliene, 11T (1839), and “Le Type indicn dc
o ‘;‘1::4 Dante.” Aeles u’f; A* Congrés des Oriemgufistes; aund [, ] Modi, Dunte
o p;c.,bl ?af,- {‘Idlan,"r.'u?!, um.!.D.:mic, wnd Other Papers (Loadon, 1g14). Many of
2 crns are ovund up with thosz of the history of the Templars and Rosicru-

& The Philosophy vj Spinoza, Gambridge, Mass, (1014), L To.

* Al et o R
2 rod Jeemnias, Handbuch der altorientalischen Geisteskultur (Berin, 1920},
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ples.”® Without going tec far afield in time or space—and one could go
at least as far os Sumeria and China—ir will suffice {ur present purposcs
to say that what is affirmed by Wollson for Arabic, Hebrew, and Latin
will be o7 equal validity if Sanskrit is added to the list.

In rccent years I have repeatedly drawn atrenrion the remarkable
doctrinal ard even verbal equivalents that can be demonstrated in mediae-
val Tarn and Vedic Indian traditional litereture, in respect to which,
i borrowing were assumed, priority would have 10 be alluwed o the
Vedic side; bur borrowing is not zssumed. As these equivalences are not
likely o be familiar tw my present readers, a few will be cited here; and
suiking as they may be, they aze merely samples of countless others of
the same sort,

We find it said, for example, in connection with the orthodox doctrine
of Christ’s two births, eternzl and temporal, that “on rhe part of the
child there is but one Aliaticn in reality, thougk: thee be two in aspect”
(Sum. Theol. 11355 ad 3); c[. “His birth in Mary ghostly was to Ged
better pleasing than kis nativity ot her in the fles1” (Eckhars, Evans ed.,
1,418). And inasmuch as Christ’s fiarion is in auy casc a “vital opera-
fion from & conjrint principle (@ principio conjunctrvs),” and the “eternal
fi'iarion does not depend upon a temporal mocher” (Swur. Thenl. 127.2¢
and 11355 ad 2), it follows tha: Christ is mothered ju cternity no less
then in time; the morher in eternity, Dekhart's “Mary ghostly,” being
evidently “that Civine nature by which the Father begets™ (Swum. Theol.
1.425¢). “That natare, o wit, which created all athers” (SL Augustire,
De trinstate x17.9)—INatura naturdis, Creatrix universalis, Deus, ings-
much as essence and puture are one ‘n Him, in the Supreme Identity,
who Is the unity of the conjeint prirciples. Finally, inasmuch as the
divine life is vnevertfu,, there is evidently Lut one act of generation,
though rhere be “cwu 12 aspect, corresponding to the two relatiors in
the parents, as considered by the intellec:” (Sum. Theol. 1355 od 3)-
It is, then, Lacin Ch-istian doctrine that there is one gencration, but
two mothers logically distinguishable. The exact equivalent of this, in
the fewest possible words, occurs in the Gopatha Brahmana 133, "TWO
wombs, ane act of generation (dve yoni ckam mithunam).” This brief
text, on the one hand, resunes the familiar Vedic doctrine of the hiriother-
hood of Agni who is deireati—as, for example, in RV 111.2.2 and 11, “He
became the son of two morthers . . . he was quickencd in unlike wambs,”
and RV 1.1131-3 where Night, “hen she hath conceived for tae Sun's

[, Samter, ‘Die altchinzsische Meraphysik und ibre Ve-burndenheit mic der
ascndlandischen,” Arehin fiiv Rechts. wnd Sozialphilosopiiz, XXVII (z¢34). 90
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quickening, yields the womb to [h&r sister] Dawn”—and, on ths other,
to the derivanive dogma of -he dual matherhood (or alternarively mother-
hood and fosicr motherhood) by which <he cternal Avatar 15 manifested
in Vaispavism, Buddhism, and Jainism, where by a somewhat materialized
formulation the divine child is acrually transferred from the warmn of rhe
spiritual pewer to that of the temporal power, represented respectively by
the queens Devinanda and Tisala.*

In AB 1.3, the partern of ~he Sacrifice performed in imitaticn of what
was done in the beginning is described as “without beginning or end. . ..
That which is its beginning 1s also its end, that again which is its end is
also its beginning, they do not discriminate which is anterinr and which
posterior,” with which tnay be compared Beethius, De consolusione philo-
sephize 1, prose €, “is it possible that you who know the beginning of Il
things sheuld not also know their end®”; Sum. Thenl. 110300, “the end
of a thing corrzsponds to its beginuing”;: Eckhart (Evens ed., I, 224),
“the first beginning is because of the last end”; and Dante, Paradiso
XXIX.20, 10, #8 prima né poscig . . . sanza distingione in essordive.

The definition cf a personal as distinguished from an animal nature
AA 132, viz. “A person (purasa) is most endowed with understanding,
he speaks what has been discriminated, he draws cistinctions, he knaws
the morrow, he knows what is and is not mundane, and by the mortal
sccks the immortal,” whilc “as for the other cattle, theirs 1s a valid
perception merely according to hunger and thirst, they do not speak
what has been discriminated,” etc., is as agarly as possible identical with
the classical definition in Bocthius, Comtra Evévchen 11 “There is no
person of an ox or zny other of the animals which dumb and unreasoning
live u life of sense alore, bur we say there is a person of a man, of God,
or an angel . . . therc is no person of a man if animal or gencral.”

“‘mE wuo 18’ ig the principal of all names applied to God,” says St
IOIhF. of Damascus (De jide orthodoxa 1) so i KU vi13, “He is to be
laid hold of as ‘uE 15 ” With respeet to tac “thought of God,” which “is
1ot attf.ina'blc by argument” (XU 1.9), that “His :s that thought by
whom it is unthought, and if he thinks ir, then he does not understanc”
:‘:r;ﬁ;i‘;ﬁis rt; lili;l}::: q(;flckr;e;ﬁiffia #,Zfztogz'cz .2 I:‘\Vhich no‘t to scc
one sceing God uudcrsw;)d wh }; ﬂr{ r- . o MC”-.: & any-

har he saw, he saw noc God himself, but
une of those things that are God’s.”

In connection with the Immaculate Conception, St. Thomas (Sum.

e = g -
or Iu = (= - W - g
turther pdl’all 15, BT OUILIAT ASW ELILY, “The lCU]'lq ueror's Life' in J_El.i]]ﬂ

Painting,” JISOA, I (1039), 132
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Theol. 1321 24 1) remarks that while in this case the Spirizus entered
the material form without means, in normal generation “rhe power of
the soul, which is in the szmen, througa the Soirit enclosed therein,
fashions the body.” This corresoonds not only te the briet formulation
of RV vnra.4, “The Spirit is the fathers part, raimen: of the bady
(@emd pitus lendr visah),” bu. more explicitly w JUD wmnros, “It is
inasmuch as the Breath-cf-life inhabits the exoended seed, that he |who
is to be born] takes shape (yada hyeva retas si%tam frdng dvisaty atha
tar sambhavair),” and Kaus. Up. g, “IL s as Lae Breads (prane) tha
the Intelligizing Spiritus (prejAdtman) grasps and ecects the body”

Sum. Theol. 1.45.1c, “Creation, which is the emanation of all being,
is from nonbeing, which is nathing (Creatio. quac st emanatio tius
esie, it ex nonr cile, qzmd [12 m'fzslf)," combiﬁcd with I.I4.Sc, “The
knowledge of God is the cause of things. For the kaowledge of God 1s
to all creatures whar the knowledge of the artificer is o things mace
by his art (wicar scicntia artifices se habet ad artificiata)” and with the
dectrine of the Spirit as the animat:ng power in the act of generation,
whether human or divine (see ahove)—all this is represented in a briefer
formulation of the Ry Veda. Thus RV zg22: “The Master of the
Spiritual power liks as a blacksmith with his bellows welded all these
generations of the Angels; in the orimal aeon, bheing was begotten
from: novbeing,” where “Blacksmith™ (furindgra, “maker,” “workman”),
Ike Tvasty (the “Carpenter,™ who in the Rg Vedz “hews by intellect
[manasd taksazi],” in the serse of the Scholastic per werbum in intel-
lectu concepium, predicated of “he artilver i Swwm. Theol. 145.0c) and
Visvakarman (“All-maker,” later the patron aspect of deity with respect
to the crafss and wershiped as such in their lesser mysteries), corre-
sponds o Deus sicuz artifex in Scholustic imagery; and “welded with
his” bellows” (samadhamat) alludes to the “blast” of the Spirit, the
animating Gale (vdte, vdyu) by which the Soa himself is “aroused”
(Agni, vdrejiirah, RV 1654, v1.63, ctc) and “made w blaze” (ahami-
tam, RV 1m24), “when Vita blows upon his flame” (RV 1v..10),
“that Gale, thy Spiritus that thunders through the universe” (drmd ie
vatah, erc., RV viL7.2), “Vayuy, spiraton ol the Angels, whose sound s
keard indeed, though his form is ncver scen” (RV x1€8.4).

" This image of the Master Blacksmith with his hellows admirably illustrates
Sem, Theol. r.1.ge: “Spiritual truths are fitting'y taught nnder the likeness of ma-
terial things.”

%]t is by no means without good and suheient reasons that Jesns was called the

“Son of the carpenter,” for, indeed, there is = “wooe” of which the world is
wrought by the Master Carpenter.
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The most gereral Scholastic definition of sin, of any kind, is as fol-
lows, “Sin s u desarture from tae order to the end” (Swm. Theol. 1-
1anic and 2 ad 2}, and in cennection with the artistic sin, St. Thomas
oocs on to explaia that it is a sin proper to the ars “if an arsist produce
Zbad thing, while ntendiag to produce somcthing good: or producc
something good, while intending to procuce something bad.” In KU
jr.r.1, he who chooses what he likes most (preyas) rather rhan what is
most lovely (freyas) s said w “deviate from the end” (Aiyaic arthii);
in §B m.1...6, :f a certain part of the rite is wrongly done, “that would be
a sin (apardddhi},” just as if one wers tc do one thing while intending
to do anotker; or if one were to say one thing while inending w say
another; or if onc were to go one way while intending to go ancther.”

In Sum. Theol. 11035 ad 1: “These things are szid to be under the
gun which ars geacrated and corrupted according o the sun’s move-
ment,” and m (Supp.) 9. 1 ad 1: “The state of glory is not under the
sun.” In $B 1m.3.3.7, “He who glows [the Sun] is this Death [an essential
name of deiry ab intrz]"; accordingly, all creatures below Him are mortal,
but thuse beyond 1Tim are Angels {or “Gads™) who are alive; and x.5.1.4,
“Everything hitherward from the Sun is in the grasp of Death (mriyzn-
niptam).”

There may also be cited a pair of examples of carlier origin on the Eu-
ropean side. Matt. 10:16, “prudentes sicut serpentes, et simplices sicut
columtbae," corresponds 1o RV x.63.4, ahimdyd andgacak. Again, whereas
in Gen, 2:21-22 Goc “toox one of his [Adam's] ribs, . . . And the rib
which the Lord God had taken from man, made he a womzn,” and
3220, “Adam called his wife’s nsme Fve; hecause she was the motlier
of all living,” so also in the Rg Veda the namc of Manu’s daughter is
the “Rib” (par fur ha ndma méanavi), who under another name, Ida, is
the mother “rhrongh whom he [Manu] generared this -ace of men” (§3
18.1.10), Manu being in the ITindu tradition the archetype and progeni-
tor of men in the same way as Adarn ‘n thz Hebraw tredition, the condi-
tion of incest ‘n karh formulations depencing an the “hland relationship”
(émitra) of the original parents.

A single Islamic example may bz added. Whereas St. Augustine, Coz-
fessions wiLix, has, with reference ra created rhings, “A heing they have,
hecauze they arc from Thee: and yet no being, beceuse what Thou art
taey are not,” and Sum. Theol, ~.44.1¢, “All beings apart from God are
not their own being, but beings by participation,” we find in Jami, La-

» ATERE : s Rt py : )
Apardddhi derives from aparzdi, defined by Monier-Williams 25 “to miss one's
alrn,™
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wp

wd'th xu, “Farth lacks trae Being, yet depends thereon—1'hou art true
Being.”

Not merely could other doctrinal and verbal parallels of this sort be
cited almost ad infiniinm™—e.g, in connection with such matters as
Exemplarisuy,”” Transubstantiation, and Tnfallibility—but similar equiva-
lencizs could be even more casily demonstrated i the domain ol visual
symbelist,* a mode of communication hat even more than verbal sym-
bolisin is the characteristic idiom of traditianal merapaysics. For exzemple,
there has often been brought cut the common valency of the Christian
rose and Indian lotus as represeatations of the ground of all manifesta-
tion, the support of being when it proceeds or seems to proceed from
being to becoming. The case of musical foru: is the same: “An example
of the tenacity with which the music of a cult survives is aHerded ‘n the
West by Catholic church music which, deriving from Jewisa temple
singing, stends apart from the quite different are-music of today, like an
erratic block. There ars similar instances 1n the East, such as thosc of the
Indian Samaveda melodies, and in Japan the <inging of the No dramas,
which even in the late courtdy and profane environment in which we
hear 1t, has preserved its criginal lituzgical significance™ (Robert Lach-
mann, Musik des Orients, Breslau, 1929, pp- 9-1¢). It is, in fact, the case
that even the “secular™ music of Trdia, where nothing, indeed, can be
defined as wholly secular, has preserved that quality of endlessress which
is predicated of the lirurgical chant in a passage from the Aitereya Brih-
mana cited above and which is equzlly recognized in Christian slainsong.

The commonly accepted formula of the existence of a gulf dividing
Europe from Asia is thus fallacious ia thie scuse chat while thare is a divi-
sion, the dividing line is traceable not between Europe and Asia norma-
tively considered but between mediaeval Eurcpe and Asia, on the one

=0 Single parallels might ke referred o “coincidence,” which is merely to sub-
stitute descriprion for explanation. If, however, we believe with 3t Auvgustine
(De diversis quaestionibus 1xxximnzg) that “Nothing in the world happens by
chance” (1 proposition with which the scientist will scarccly quarrel [nor the
theclogian, for whom “if God did nat govern by mediale causss, the world woid
bz deprived of the perfection of causality,” S, Thomas]), three explanations, znd
vuly three, of repested and exac: “coinciderces” are possihie: There must have
been (1) = borrowing on the part of the later soutee, (2) a parallel development,
or (3) a derivarion from a comman anteror senrce,

1 Cf Conmaraswamy, “Vedic Kxemplarism” [in this velume—en, |,

2Cf ] Baltrusaitis, Ar? sumérien, art rvomain (Paris, 1934), and Coomara-
swamy, “The Tree of Jesse and Criental Parellels,” Parnassus, VI (1935).
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hand, and mocern Europe on the ather: in gcncr:ctl and in principle,
whatever is tme for mediaeval Eurcpe will also be Zound te be truc for
Asiz, aad vice versa, N N

As regards tae bearing of all these parallels on the validiry of Christian
doctrine and exeges's: fram the Hiadu puint of vlc_w_. th.c naltu_ral con-
secuence ol collation will be to cvoke the consideration, "Christian doc-
e, judged by Vedic standards, is also ortaodox.” The converse recagl:
aition, that “Vedic docrrine, judged by Christdan norms, is a]s? m:thlodox,'
might be, and # priory sheuld be, cxpecied, but given the Christian as-
sumption not only of a knowledge of the truth _(wmch may he freely
granted) but also of an sxclusive possession of this knowledge (su.ch as
Hindus neither claim for themselves nor grant to any others), all ‘tghat
can be predicted for the momen: is an accepznce of Vedic dfuta as “ex-
minsic and probable argrments” (Sum. Theol. 113 ad 2), jusl as St.
Themas himself, in fact, made use of Aristotle, and just as St. Jerome,
in discussing the superiority of the virgin to the married estate (Ad persus
Jovinianum 1.42), actually invoked rhe doc:rine of the “Gymnoscphists of
India, amongst whom the dogma is handed down that Buddha, the head
of their teeching, was bemn of a virgin from ber side.”

So far as the comparisons that have heen s extersively made as be-
tween Christerity and Buddhism (i wlich field St. Jerome seems to
have beer the oionecr, though the case of Jehoshapha: = Bodhisattva
must alse be borne i mind), or Neoplatonism and Buaddhism, arc
n queston, it must be remembered that although he parallels are
real, nevertheless deductions as to derivetion or influence are insecurely
founded, inasmuch ‘as the Buddhist doctrines are themse!ves derivative,
and Christian and Neopletonic analogies with pre-Buddhist texts can be
prescnted in greater number anc with greater cogency. For instance, all
n? the details of the Buddha’s nativity, not excluding the derail of Tareral
birth, ure, in fac:, already traceable in e Vedic nativitiss of Indra =nd
Agni, respectively types of the temporal and spiritual powers, clten
comhined in the dual Indragni, king-aad-priest. We maintain, in arher
werds, the relasive independence of the Christian tadition at any one
“ime, whether that of Dicnysius or that of Dante, at the same time that
we relate all orthodox teaching, of which the Vediz expression itself is
merely a lztc expression, o oue comtuon and (as may be added, theugh
this is not essential to the presently restricted argument) ultimately
supethuman sonrce. The problems are not essential'y, bur only acci-
dentally, problems of literary history.
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Enough has now been szid to indicate the principlss invelved, and
perhaps Lo convinee the reader that it may not be unreasonable ro Inook ‘n
Sanskrit as well as in Islamic texts for parallels to or even cxplanations,
but not necessarily sources, of particaler idioms of thought employed by
Dante, none of whose ideas are novel, thangh he clorthes the traditional
teaching in a vernacular form of incomparable splendor, splendor veri-
tatis. "The two passages chosen for comment are selected not because of
their spzcial imnortance, nor hecause they can he mare easily parallelec
than very many others, but as havirg presented particular difficultics to
commentators relying only on European sources. Paradizo xxvinizd 138
reads:

Cosi si fa la pelle bianea neva,
nel prima aspeito della belly figliu
di guel ch’ apporic mane ¢ latcia sera.

In 2. H, Wicksteed’s version: “So blackeneth at the first aspect the white
skin af his fair daughrer who bringerth morn and leaverh evening.” We
remark first the parallel i Tckhart, Evans ed., I, 292: “The soul, in hot
pursuit of God, becomes absorbed 1n aum, . . . just as the sun will swallow
up and pur our the dawn”; [and fbid.. p. 365 “Atoned with her Creator,
thie soul has losi her vame, for she bersell does nee exist; God has ab-
sorbed her into him just as the sunlight swallows up the Dawn ull t is
gone™]. The Parediso text has been caled “a difficult and disputed pas-
sage,” although In any case it s adinitledly the Sua who, in line 138,
“bringeth morn and leaverth evening.” Eckhart's words elrcady indicate
that the “caughter” must be Dzawn. It is true that in Classical mythology,
Dawu is the sister ruther than the daughter of the Sun, but it is just Lere
that the Vedic tradition will be of help. For while Dawn is sometimes
there the sister ¢f the Sun or Fire (RV vr55.5 end x.3.3), she is typically
and constantly the daughter, as well as the bride, of the Sun, who is culled
her “ravisher” (jéra). She is, indeed, from the Hindu point of view, the
same as Dante’s “virgin mother, daughter of thy sor.” (Paradiso X¥xULI)}
the Marher of God, of Chrisr, by whom “zll things were made” (John
1:1), “for by him werc all things crcated” (Col. 1:15), and as thus the
Mother of zll things, ons with Eve in the same sense that Christ is one
with Adem. Tr is, indeed, precisely as the Magna Marer, die etme Ma-
donna (Jeremias), thar Usas, Dawn, otherwise known as Surya (the
Sun “goddess,” as distinguished from Sarya, the Sun “god”), hecomes the
bride of the Sun in the eudless Lichesgeschichee des Iimels (E. Siecke).
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Vedic refercnces to these events and especially to Dawn'’s destruction by
her lover, the Sun, whe follows after her in hot pursnir (the converse
of Hckhar™s formulation cited above), are innumerable. In the famous
hymn of RV x.18q, commeonly employed as an orefio secreta, the Serpent
Quecn (another of the names of Dawn aad Mother Earth) fs “She who
moves within the Tuminous spheres, She as his Voice (#ds, fem.) is given
to the Winged-Sun; when He suspires, then Sae expires (‘asya prandi
apinati).”

Dawn’s glorious hovr is very rransient; “A virgin uncontrolled, She
cometh forth, foreware of Sun and Sacrificc and Fire” (RV vintcz),
bLut no sooner has the Sun caught up with her than He and She shine cur
together (viL81.2); ro longer shining orivarely with her owu radiance,
but clorhed with the Sun, She now “shines forth in the bright eye oo her
Seducer” (1.gz.11). It is often Indra as the Sun that is spoken of as “strik-
ing down the chariot of Dawn" (x.736), whe thus becomes Indrini,
the Queen of Heaven, but without distinction of King and Queen.

This is, furthermere, a purification, for anterior to her procession, Dawn
has been a “footless snake,™® ophidian rather than angelic, Night being
relared o her sister Dawn as Lilith w Eve. Tt is precisely to this ophidian
nature that Shc dies when She proceeds, her Assumption then Zollowing
his Ascension. Drawn through the nave of the solar Wheel, She as Apila
(“Unguarded” ia the sznse “anwedded™) is given a sunnoy skin in placce
of her ol¢ snake skin (virg1), and made “fiz to be fondled” (semslistiia;
Satviyana Brahmana cited by Sayana). There Heaven and Earth zre
embraced (samslisyaiah, JUB 15)**—whica is pot u “myth” within the
current znthropological misunderstanding of the word, but a union
(mithuna) to be raalized “within the heart’s void (Ardayakasa)” by rhe
true Cognostic (ramuit) and is the “supreme beatitude™ (paramo by esu
dnandal, 8B xs5.2.11), Dante’s piacere cterno (Paradiso xvirz6).

And sll tais is significant from the point ¢f view of the interpretation
of our Dante text, for it has been suggested that the Sun's bellz figliz is
Humanity, the Sun teing “father of each mortal lile” (Peradiso xxi116)
and man “begotten of man and of the Sun” (cf. De monarchia 1.9 and
6=7). There is no artinomy here, for as we have seen, Dawn and Mother

- Y For a more detailed presentetiou see Coomaraswamy, “The Derker Side of
J]Q.Wn,:’ 1633.
TEPL . s et . & ; “ SRR
This is in Willizm Blake’s sense the “Mzrriage of Heaver and Hell,” all the
"a_rt_hl}’ properties by which individuation iz determined deing “hells,” as s ex-
plicit iy JUE b of. S ¥
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Earth, in the same sense as Adam and Eve—ie, seminally—ere all men,
Everyman,** acd Everyman is the Church, the Bride of Christ. To be
united with Him, Humanity, the Church, must be transformed—in Vedic
language, must shed her serpent skin and put off evil. Just this is de-
scribed, noz only in the story of Apala, bur again i tha: of the marriage
of Stryd (RV x.85.28-33), where the Bride puts off her scaly %riya (*vo-
tentizl”) form, ev:l and irglorious, and in a moest felicitous (sumangali)
likeness (“fairest of all fair farms,” as the Satyayana Brakmana descridas
the oncc reptilian Apzla) “assurnes her Lord us doth a Bride” (4 jdy
viate patim, RV x.8529). And this is said s ncarly as possible in the
same way by St. Ronaventura cf the Marriage of Christ with his Church:
“Christ will present his bride, whom he loved in her bassness and ail her
foulnass, glorious with his own glery, without spot or wrinkle” (Do-
minica prima post octavum epiphaniae 12).

We Lave presented the tradition as to Dawn in some lirle derail in
order to remind the reader how dangercus it is, in connection with writers
of this caliber znd with such preoccupations as Dante’s and Eckhart’s,
who are not belle-fettrists,*® though each is the “father” of a langnage,
to attribute to individual poctic invention or artistry what are really tech-
nical formulae and symbols with known connotations. At the very least,
our Vedic citations suffice to give a consistent meaning to Dante’s and
Eckhart's words. Both are always aware of much more than they tll;
as Dante Limself forewarns the reader, “mirare la dotrrina, che s asconde
sulto il velame degli versi srrani™ (Tnferna 1x.61). It must also be re-
membered thet the illusiration of Chiisdan doctrine by means of pagan

1 Te vl ant He forgotten that from the Sckelastic poia: of view, I—Iurrmnir,fr is a
form that has nothing t© do with time; not the huranity of “humanism,” but a
creative prineiple informing every man, nnd according to which he mus: be judged.
Thug, Thiercy of Chartres sp“al 5 of the f.‘)rmxz hurmanttetis which neerguam pm»,
and St. Thomcs says that “2umanity is taken to mean the formal part of a man”
(Sume. Theel. 1.33). [*CGod assumed manhood and not man” (Meister Eckhart,
Pleiffer ed, p. 250).]

"8 Eckhart, “All happiness 10 those who liave listeued 0 this sermon, Had (hers
been no ore here, T mmast bave preached it w the poorbiox™; “work as though ne
oue exisied, mo one lived, no one had ever come uoon the ear:h” (Bvans ed, 1,
sy and 308). Dante, “The whole work was undertzken not for a speculative but
for a practical end . . . the purpose of the whole and of this portion [Peradiso]
is 10 remove those wao arz liviag in this Life from the staze of wretchedness and
o lead :hem o the state of blessedness™ (Epistle ad Can. Grande 15, 16); BG
m.47, “Be thy property in works by no means in their fruits” and rmg, “This
world is enchained by warks, save they e directed to the Sacrifice; sa do thy
work unto this end, withant concern.”™
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symbiols was nct ony from the mediaevzl point of view quize legitimate,
bue even persistec in permatted practice until comaararively modern
cimes, of which an example can be cited in the work of Calderén.?
It is not urreasonable, then, to suppcse that both Eckhart and Dante were
acquainted with traditional coctrines—perhaps initiatory and only arally
eransmitted, or perhaps culy not yet traced in extant documents—such
a5 heve becn cited sbove apropos of # somma sel and bella figha.

Cur second passage occurs in Paradiso xvIILI10-TI1:

.. du fad 51 orarmmenta
guells virtsy ch' & forma per [z nida,

In Wicksteed’s version, supply'ng only tae capital, this is, “from Him
cometh to the mind that power that is form unto the nests.” It should be
hardly necessary to point out that “form™ must be taken here, in its usual
Scholastic and exemplary sense, to 0= “essentia. form™ (as when it is said
that “the soul s the form of the bedy™) and no-in the modern vernacular
sense of “acrual form™ or shape. Now, quite apart from the paralels to
bz cited helow, it may be remarked that nests imply birds, anc that both
imply trees, znd that “birds” is traditionally a designarinn of the Angels,
or intellecrual substances, wings denoting independence of local motion,
and the “language of birds” :hat of “angelic communication”;** or “birds”
in a mors general way may stand for the quick (in all sensss of the
word) as distinguished from the inanimate and immobile. From this
point of vicw, which is, in fact, the right one, “nests” will be the habiza-
rions of the Angels anc other living beings amongst the branches n° rthe
Trec of Lile, “nest” will signily e phenomenal—bodily or osherwise
individually appropriated—crvironment of the soul, and the “power thet
is form unto the nests” will be kHis who made Man in his own image
and likeness. Nevertheless, the passage has heen regarded as obscure; the
comments made by Wicksteed and Oclsner,” who ask, “But why rests?
Are the nests the heavens, nestling one within the other?” etc., are partic-
ularly devious, perhaps because in discussing the Jovian M of verses 9496,
although: 1lizy recognizs ther the likeness of a bird is intended, they do

“P?f René Allar, “Calderan et I'unité des traditions,” Le Vodle &74s, XL {1933),
407
¥RV ¥1.¢.5, “Intelles: is the swiftest of birds”” CE René Gufnen, “La Langrc
ﬂffo”w“anx L Voile Plsis, XXXVI (rg31), 66y .
Temple Classics Editon, Pargdiso, p. 227.
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not realize that it is preciselv the likeness of ar eagle tha: is meani—that
is, the likeness of God himselr, here “exemnplified™ by Jove—and econ-
scquertly fail to see that the “rests” are those of beings in that same
image.

All thar has heen said above is explicit in she Vadic tradition, where,
mereover, of the two wards for “nest,” wide and £uliye, the former ar
once recalls Dante’s w2di, The geaeral significance of “nest” is defined in
PR x5 “Nest is offspring, nest is cattle [“great possessions,” “zealized
potentlality”], nest is dwelling.” In RV 11642022, there occurs the image
of two Hagles who comradely cccupy the Tree of Life and are the dual
aspect of the Deity, whe cn the one hand sees all things® and on the
other cats of the fig;”™ and -he image of others perched helow, “whe
chart with ever-open eyes their share of life®® (amrtesya bhagam anime-
sam . abhi spavgntt), taste of the honey, and beget their children,” but
of whom “none cen rzach the summit of the Tree who knoweth nat the
Fathcr, the great Herdsman of the Universe”™ But inasmuch as Ile
whose being is Contemplative (dhired) has also “made his home in me
that am made ready here (mad diirah pakam awrdvivesa),” we find him
clsewhcre spoken of not only as “nestless™* (anidah, RV x.s555-5, Svet.

20°The Sun is Varuna's eye, with which He surveys the whale vniverse (RV,
passim); none can even wink wirthour His knewledge (RV wvn8a.6); He connrs
the winkings of mer’s eyes and knows all thar man dees, thinks, or devises (AV
6.2, 5), which kncwledge cn His part is speculative (#isewsn sa vedo wvartine
yarh@ dhiya, RV xrr1), Cf. Luke 12:6=, “Are not five sparrows sold for two
farthings, and not one of them is forgotten before God? Bu: even the very hairs
of your head are all numbered”; Heb. 4:12-13, “For the word o God . . . ira
discerner of the thoughts and intenws of the heart. Neither is there any ereature
that is not manifest in His sight”; Sami. Theol. 172,766 and ed 2, “God has of Him-
sclf a speculative knowledge only . . . [in which] IIc possesses both speculztive
and practice] knowledge of all other things”

1 Tuke 7:3q, “The Son of muan is come cating and drinking”: Deut, 4124, “God
is 2 consurning fize.” Agni the Hesvenly Sieed, the Spiricus, the Winged Saa “Who
from here bzlow searsd unte Heaven . . . ‘s the greedizst of caters” (RV 1.1636-7).
God's “esting” is our Life, for thereby the Spiritus is clothed in fesh, becoming
aRRa-mavi.

2 Ag alen RV vimLarsg, “Seated 'ice hirds, O Tndra, we raise our song to Thee™;
of. Paradico wvmngfozs, “Sa within the lights the sacred creatures flying sang.”

5 Cf, Poradiso x.74, "He who doth not so wing himself thar he m:zy fly up
there,” for which numerous Sanskrit parallels could b2 adduced—e.g., PB %113,
“Those who ascend to tae top of the Grear Tree, how do they fare thereafrer?
Those who have wings Hy off, those without wings fall down” and similarly,
TU3 1rm.z3.e.

2t Matt. 8:20, “the bizds of the air have nests; but thz Son of man hath rat
where to lay hic hecd.”
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Up. v.14), bul also as the Swan (#amsa) who by the Breaths of Life
profects his “lower seats” [amm_m kalayam, BU 1v.3.12), whose own
tserch is as it were 2 hi=d's” (sadanam yathd veh, RV 11505-0): “nest-
1(;5_«;"’ 2nd “nested” corresponding 1o the nature of the Deity who is “One
s he is yonder” and also “manifoldly present in his childrer” (SB
X526 17), whence he is spoken of as Nrsad “Seated in man,” WNrcaksus,
“[:]_;.]_ving regard for man,” and Vaidvaivaa, “Comupion to all men.”®

The “lower acsts,” however, are not merely those of the individual
substances in the sense explained zbove, but are at the sams= time every
cacrificial alrar, whether concrete or withia you,® on which the sacred
Fize is kindled, and t is in these senses that “the Deity, abandoning his
golden throne, hastens to the Falcon's seeming birthplace, the sear hy
speculation wrought™ (fyezio na yoniim sadanam dhiya krivm hiranyayem
dsadam deva esati, RV m.71.5), where the Falcorn, is as usual, the Fire;
the birthplace, as usual, the Altar; the lap of Mother Earth, the Mother’s
womb; and the aspect of Deiry (deza) referred w as has.cuing is that of
Soma, sap of the Tree of Life, the “Winc” of life, and willing (%r#luk)
Sacrifice.® W= 4nd zccordingly ar elabosate symbolism of the Altar,
which is the “lower throne” of Deity, ir rhis very likeness of a bird’s
nest, and even that the Altar is completed in such a manner as to be
manifestly like a nest, as, for example, in AB 1.8, where the Priest, in-
voking the sacred “Fire znd the Angelic Hosr 1 be seated first on the
birthplace rich in woal” (represented by the “strew,” these words being
taken from RV vr.15-16), proceeds with the formula *Making an anointed
nest for Savitr” (the Sun as “Quickener™) and, in facr, prepares “as it
were a nest with the saclosing sticks of phiud@ra-wood. bdc lium, tufts of
wool, and fragrent grasses,” and all of this is really a representation of
the res- of the Phoenix, in which the life of the Eagle, the Fire, is per-
petually rencwed.

It remains only to add what is clready implied in the words “by specu-
lation wrought” (dhiyd kriam, cited ahave, ki in Vedie Sanskrit being

% CL Coamaraswamy, “Vedic Exemplarism,™

_2? On the kindling of Agni “within you,” see §B viga. und x.5.5.3.

H Partaken of by wey of transubstintiation: “Mea farcy when the planc s
pressed, they drink of very Soma, bur of Him the Brahmans anderstand by Soma,
fonesocver tastes who cwells on earth” (RV x.85.3-4). “The INyagrodha is parc-
3"1“511‘13’ King Soma; paraboically the temporal power chtaina the semblance af
the spi-irugl power, by means of the priest, the initiation, and rhe invocation as it
Were” (AB wirzr), The nnly approach to Him is by way cf initiation and arder
(SB nnlzio-11); of. Gen. 3099, “lest he put forth his hand, and take also of the
ee of life, and ear, and live or ever™
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used synoaymously with dhyinge = conternplazio), that tac kindling of
Apgni in his lower nests, where unzil kindled He is merely latent—in
ather words, the bringing of God to birth wha else remains nnkanwn—
while it is effected symbolically in the ritnal of Sac:iflice or Mass, is el
fected by “him who understands it (ye evem vidvan),” the Comprehea-
sor thersof (evamuit), the Gnostic (jidnin), “in the ampty space of che
heart (Ardavakase),” “in the bere room of the inner man (gniar-bhitasya
kke)”; it is an interior darkacss thar is dlluminated. “No man by works
or sacrifices attains to Him who quickeneth for sver” (RV vmiyoz),
but only those in whom a last death of the soul has been efected and
who, when they stand before the gates of heaven and face the question,
“Who art thou?” are qualifiec to answer not with any personal or family
name, hor in the words, “This avho thar T am is the Light, Thyself"—
cnly these are welcomed with the bencdiction, “Who thou art, that am
I, ard Who | am, "Lhat art thou: proceed” (JUB mi1.14), nothing then
remaining of the individual, whether as to “name™ ar “likeness” (ndmz-
régpa), but only that Spiration (Ztman) that seemed indeed to have been
determined, and participated, but is in fact impartible® One thus trezd,
entering through the midst of the Sun (“I am the Way . .. no man cometh
to the Fatier, bul by Me,” John 14:6; “Only by knowing Ilim does one
pass over death, there is no cther Way to go taere,” VS xxxril), “the
gate through which all things return perfectly free to their supreme felic-
ity (Eckhart, Evans ed, 1, 400}, becomes u “Mover-at-will" (hdmuns-
#in) whose will, indeed, is no longer his own, but confused with God's.
“That is his proper form, who hath his will,*® the Spirit is his will, he
hath no will, nor any wand” (BU iv.z21); “he goes up and dowu these
worlds, cating what hc will, and assuming what likeness he will” (TU
TLIC5) ; just as in John 10:9, “T am the door: by Me if any mar enter in,
he shall be savad, and shall go in and cut, and find pasture,” and mose
cxplicitly again in the Pistis Sophia.

We have sketched zbove a summary outline of the implications of the
symhol “nest™ in the Vedic Gneosrie rradition. It is true thar Daate’s use

28 “The fastidious soul can rest har understanding on nothing tha: has name.
She csczpes from cvery mamc into the nameless nothingnass, . . . These are the
blessed dezd . . . buricd aad heasificd in the Godhesd, .. . In this state we are 1s
frec as wlken we were not; free as the Godhzad in its non-existence™ (Eckhart,
Evans ed, I, 73, 387-382). “I would go down uawc Annihilation and Eternal
Deatl;, lese the Lase Judgment come aud find me Unznnihilate, and 1 be seiz'd
and giv'n into the hands of my vwn Sellhocd” (Bluke).

3 Cf. Paradiso xx1n64-€5, “Tvi & perferra, marura ed intera ciascuna disianza”
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of the word should have been understood either from other passages (c.g.,
Paradiso TxiLI-12, where Beatrice herself is compared to a dird that rises
from irs nest at dawn to greet the sun), or by compasison witly Biblical
texts such as Matt. 7:20 cited in a footnotz above; but at :he same time,
and jus: as in coanection with the Sun, it may be taken for granted that
Dante, whose knowledge of Clirlstiun and Pagan symmbolism is so ex-
tensive and so accurate,® was rore than well aware of all the technical
mcanings of the symbols he employs—“technical,” because such -erms
are neither employed by way of ornament, nor are they explicable at will,
hut belong to the vocabulary of a consistent parabolic language® We
think that it has been shown that the refererces of an exponent of ortho-
dox Christian principles, wriring at the end of and, as i- were, resuming
all the doctrine of thc Middle Agcs, can actually ke clarificd bj{ a Comm-
parison with those of scriptures that were current half the world away
and three millenniums earlier in rime; and rthar rhis can enly he explained
on the assumptior that all these “alternative formulazions of a common
doctrine (dharma-parydya)” arc “dialects of the ere and only language
of the spirit,”” branches of one and the same “universal and unanimous
tradition,” sendicng dharma, Philosophia Perennis, 5t. Augusting’s “Wis-
dom uncreate, the same now as it ever was, aad the same to be for ever-
more” (Conjessionis IX.10) .

30, for =xample, the metaphysically technical descriptinn of the Three Worlds
in Paradise xx:x.ab-35, and the treatment of f pumfo in XiLrI-I3, xviniz-i8,
and xxvini6, a5-26, and 4143, for all of which the Indian parcllels could be ad-
duced; “in punta dello stelo, a cui la prima rota va dintornoe. . . . Da quel punto
depende il ciclo, € twtta Ja natura” (xin11-12 and xxviIL4I—42) corresponding, for
example, w RV 135.6, dnfur e rarhyan amrte adbi tasthel.

8 Clemert, Miscellanécs virs, “Prophccy does not cmploy figurative forms in
.the expressions for the sake of beauty of diction”; Swm. Theol. nr.1oc, “Whereas
In. every other science things ase signified by words, Uis sciencs has the property,
that the things siguificc by the words have themselves a signification.” Emile Male
aptly scferred W (ie language of Christian symbolism as a “caleulus.”
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