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PREFACE

FROM Holy Scripture to the Quest of the Holy Graal, and

thence onward to a comparatively recent epoch in the
stream of time, it can be said of many great books that they
are ‘“ written within and without”. In alternative words, they
suggest meanings within them which do not appear on their
surface ; and it may happen that some which are presented
obviously as allegorical—for example, the Piigrim’s Progress
—are not so deep in their intimations as are others with
an interior significance less consciously, or openly at least,
designed by their writers. The Romance of the Rose is an
allegory, and Jean de Meung—who completed it—took care
that its whole significance should be manifest in the text
itself, while the intention, as it happens, conveys nothing
that matters. The second part of Faust has meaning within
meaning, and though its design emerges, the picture-
symbolism exceeds allegorical measures. There must be,
however, still a few persons—perhaps many—who are
unaware of large literatures which depend for their assumed
importance solely on an inner meaning that differs from their
outward sense, the latter in certain cases being unintelligible
in the absence of a key. One of these literatures is that
which was concerned in the past with the supposed trans-
mutation of metals, and for many past generations enlisted
the interest as it commanded also the convictions of notable
persons throughout western Europe. Setting aside the
question of possibility—whether, that is to say, metallic
conversions were accomplished as a result of any process or
by any accident in the past, and whether they will be per-
formed in the future—there is no more singular literature
than that of Alchemy, and even at the present day it offers
material for speculation to persons who, without any pre-
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disposition towards so-called secret sciences, and believing
most probably that no such sciences exist, are yet not wholly
disassociated from an interest in old-world curiosities of
experiment and its records in book-writing.

The secret theosophies, like Kabalism, and one at least of
the secret sciences were perpetuated ex hypothesi by recep-
tion, in other words, by transmission from one person and
generation to another. They suppose therefore custodians,
without which such transmission would be impossible. On
the face of alchemical literature the claim of this custody
is plainly written : possibly it is the only thing which is
plain or demonstrable concerning it. It forms part of a
considerable body of evidence that certain knowledge—
whether actual or fanciful does not signify at the moment—
was handed down from an early period and through the
Middle Ages to later times. Such knowledge was sometimes
concerned with matters of research belonging to the domain
of physics, as in the case of Alchemy ; at others it trans-
mitted old ideas of philosophy : Cornelius Agrippa had claims
on the past in this respect and even Paracelsus—great
innovator as he was, and notwithstanding his favourite motto!
—confesses to something brought down.2 In yet other cases
religious practices, connoting religious beliefs of antiquity,
under one or other guise and amidst inevitable mutations,
have been apparently handed on.

So far as the West is concerned, the literature of Alchemy
is in the main a Latin literature, and it rose up in Europe
about the beginning of the tenth century. It was by no means
to be regarded as new, for, setting China aside, we shall see
that it had Greek, Arabian and Syriac antecedents which
take the subject back some few centuries further, though by
no means into proximity with the beginnings of Christianity.
But it assumed certain new and more methodical character-
istics when it put on a Latin garb, so that we get into closer

1 See page 177 of the present work: it is the inscription written about the
portrait which appears in the great Geneva edition of his collected works.

3 It is in part by way of appeal to the philosophers and Kabalists who
preceded him, to the old ““spagyrists ”’ and ““the good arts which existed in
the first age,” as in The Book Concerning the Tincture of Philosophers—and in
part by reference to a hidden knowledge coming down from the prediluvian
past. See my Hermetic and Alchemical Writings of Paracelsus, 1894, Vol. I,
Pp. 19 et seq.
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touch with its claim and have a better knowledge of those
concerned in its production. From the tenth century to the
end of the seventeenth and even later this literature was
carried on without any interruption, using the same symbolical
style, preferring the same pretensions and being then, as it
remains still, without any real meaning for the general
world. No critical writers have ever taken hold of the gross
fact of this literature and succeeded in explaining it on any
principle of mere crass imposition or forgery of the ordinary
kind. They have seized on it at certain late periods—
notably at the end of the sixteenth century and in the
decades which followed thereon ; they have tried to shew
that the ignorance and credulity then prevalent on physical
subjects created a demand for such books and that book-
sellers supplied it then as they might do now if the com-
modity were marketable. There is obvious truth in this
impeachment, and it accounts for many spurious tracts on
Alchemy which were produced then and later. But it does
not account for Greek, Arabian, Syriac and Hebrew or
Aramaic texts which did not see print for centuries, which
were put upon no market. It does not account for obscure
alchemical poems containing the memorials and note-books
of obscure and often unknown workers which did not emerge
into daylight till they were brought forth by Ashmole, the
antiquary. It does not account for four centuries of pro-
duction, and more even than this, between the period of the
Latin Geber and that of Caxton, when there was no printing
and no ready method of circulating manuscripts so that
profit could be assured to their authors.

The same quality of criticism might point to the wider fact
that alchemists, for obvious reasons, were often popular
with princes, were honoured guests at their courts, and that
illusory pretensions arose in this manner ; but such persons—
a few well known exceptions set apart—Edward Kelley is
an instance—were not the alchemists who created or con-
tributed materially to the literature of metallic transmuta-
tion. Few cycles of book production have been more inde-
pendent of patronage. Many of the works in question were
either anonymous or passed under names which were
obviously not those of their real authors. When a courtly
connection existed it tended to produce the opposite effect
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to that which such criticism would suggest. There is Arnoldus
de Villa Nova, once a respected royal physician, who—accord-
ing to one story—Ilost position, home, personal security and
in the end life itself, because of his devotion to a problematical
art. There is Raymund Lully, the so-called Jewish neophyte,
not the doctor illuminatus of Ars Magna but that obscure and
indeed unknown master about whom we know only on his
proper testimony what he suffered at the hands of royal
avarice. Passing to later times, there is here the gentleman
from Scotland who was imprisoned and racked, suffering all
martyrdom except its crown, because of the alleged knowledge
which he refused. Again there is the English adept whose
name has never transpired, who dercribes himself as a
wanderer upon the face of the earth, set apart by his secret
from all common familiarity with men and ever occupied
in eluding his enemies. Later still there is the so-called
Greek Archimandrite who—as if possessed by some missionary
fever—travelled from place to place, exhibiting a mysterious
gift about which we know only that he gained nothing by
dispensing it, while it brought misery on those who received.

If we take the palpable fact of this strange literature of the
centuries and suppose for a moment, in accordance with their
recurring claim, that the men who wrote these books were
members of some Secret Fraternity, speaking a common
language by which at any time and in any place they could
understand one another, then the mere existence of the
literature may seem comparatively intelligible. On the
surface it pretended to afford an instruction which could be
grasped by the uninitiated if he gave himself utterly to their
subject, and if his intent above all were so worthy that he
might win help from God ; but actually it may have registered
—for those who also knew—the individual paths followed in
the course of attainment by each as he worked alone. I am
not putting forward a personal hypothesis but looking at a
possible way of understanding a claim made and the texts
in which it is enshrined. ¥rom this point of view, if only in a
vague and general sense, we can get a certain light of purpose
in which to regard the literature—whether the transmutation
of metals was actually the object in view or whether this
ostensible design covered a different purpose, being precisely
that question which it is the proposal of the present volume
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to investigate. But it will by no means prove explanatory
along the whole line, and it offers nothing which can be said
to account for itself. There is very little to shew why the
alchemists—if they were at work in physics—should have
recourse to such a device, why it was necessary or desirable
that they should communicate for each other’s benefit that
which they had performed, working with more or less agreed
formule on things put into their hands.

On the other hand, if—as it has been advanced—they were
recording the results of explorations in the spiritual nature
of man, there is no assignable reason on the surface why they
should have adopted the veil of Chemia. Moreover, and in
either case, there is not only nothing to indicate the existence
of any method by which it was possible to reach those who
were addressed, but there was almost certainly none. On
the hypothesis of initiation, it lay between individual master
and apprentice or pupil. It is not until the seventeenth
century, and then in the most dubious manner, that we hear
of adepts assembled, of their palaces, temples or houses, under
the denomination of the Rosy Cross. That there was finally
no distribution of manuscripts among persons concerned
seems proved by the fact of important typical texts, like the
Ordinal of Thomas Norton, remaining entombed for genera-
tions. Inso far therefore as the speculation seems tolerable
it means only that people who performed the work of Alchemy
—whatever it happened to be—were prompted to record their
achievement and did it in such a manner that they might be
understood by other masters, and by those only. By a bare
possibility they may have written in order that, from age
to age, there might be always a witness in the world.

It has been implied that the texts on their surface—and, so
to speak, in the book-aspects of their history—are against this
view, though it offers a certain indication of purpose going on
from century to century, ever saying the same thing, yet ever
saying it differently, and at the same time revealing nothing that
was intelligible to the unversed mind. On the surface the
literature of Alchemy existed to teach the Art, to awaken
those who were prepared, the supposition being apparently
that students who had fitting dedications would be enabled
to interpret the cryptic writing, while it would remain dark
to others, There has also to be registered, as further points
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against it, (1) that a few of the accepted witnesses affirm
their attainment of the secret by reading and comparing
the best texts, from which it would follow that they were
self-initiated and bound by no undertaking ; (2) that yet a
few others while making this claim refer also to pledges,
initiation in the first case being reduced automatically and
at best to a possibly shorter way, while in the second it
figures as something imposed presumably from time to time
on persons who had bought their knowledge by individual
toil, and it seems then to intervene for no other purpose
that that of insuring secrecy. It follows that there is not so
much help from the consideration here elaborated as might
appear prima facie and that from whatever point of view we
approach the alchemical subject our path is strewn with
difficulties. For example, it is paraded everywhere that no
writer has ever revealed the First Matter of the Work, in which
case it seems idle to suggest that any one could get to know it
by a comparison of different texts. There is no answer to this,
unless any one elects to think that the grand desideratum is
really hidden in the records, for those who are skilled to find
it. As to this there is no evidence ; and did it happen to be
true, the class of people who would discover the Great
Secret would be comparable to those who are found now
among us winning prizes in cross-word puzzles and other
competitive exercises : in other words, they would be in
possession of a faculty which by no means connotes the high
qualities that all alchemical masters declare essential, namely,
love of God, unselfishness, charity, detachment from earthly
interests—including material wealth—and dedication to
eternal things.

To enumerate such stipulations suggests that every succeed-
ing sentence in these prefatory words serves mainly to bring
forth a new problem : conditions, dedications, warranties
of this kind are out of all proportion to anything offered by
Alchemy on its serious side, speaking within the measures
of its literal sense. If we separate lying texts, like that which
passes under the name of Artephius, those who accomplish
the Magnum Opus can prolong their life, if they choose, to
the fullest limit permitted by God and Nature, because
the Medicine of Metals is a Medicine also of Man. There is
no question, moreover, that the successful alchemist had the
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key of wealth in his hands, by the hypothesis of the Art,
though the only supposed adept who left great treasures behind
him was Pope John XXII, and his legend is fraudulent—
like the tract ascribed to him. Now, natural longevity—
not that there is evidence of its attainment by the aid of
any elixir—and as much or as little of precious metal as
Alchemy could produce in crucibles, according to its own
shewing, are no adequate ground for postulating signal
virtues as a prime condition in those who would attain
the Art.

On considerations like these the surface claim of the
literature has an air of colossal pretence or alternatively
conveys the suggestion that it is talking about one thing in
the terms of another; and this is precisely what has been
advanced concerning it. Out of this possibility also the
present work arises. The transmutation of metals per se is no
concern of mine ; but it has been said that great secrets of the
soul are hidden under veils of Chemia ; that they are ofa kind
which called for concealment in those persecuting days when
the literature came into being; and that even now—when
things are proclaimed on the housetops which used to be
whispered in crypts—it is impermissible to speak of them
openly because they are liable to abuse. There is nothing
in the last suggestion to inspire a moment’s confidence, but
it can be left to stand at its value because of the major
claim, which is not of to-day altogether, of this or the last
century. And when a question of the soul arises—whatever
the issue may prove—it is not of my concern only but my
part of life and its province. I have set myself therefore to
collect and estimate such evidence—if any—as it may
be possible to ascertain of that which lies behind the surface
sense of alchemical literature through the ages of Christendom.
To examine such a scheme of cryptology is no easy task,
but it is also no excursion through a realm of fantasy, for
there is at least a surface suggestion in the long succession
of texts that they are not what they seem—at least always
and only. If we can find out that which they are I shall not
have undertaken in vain this further journey in research.
It may be said by way of conclusion to these prefatory
words that the present volume completes my examination
of the Secret Tradition transmitted through Christian Times,
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Alchemy being the one branch so far unexplored of that
which has claimed to constitute Theosophy in Christ,
illustrated in experience rather than by formal doctrine. If
I am spared for further efforts in these directions, they will
belong to the work of revision, when the series at large
may come to be drawn together into a collected form.

A. E. Warte.



CHAPTER 1

ALCHEMY AND SUPERNATURAL LIFE

WHILE the explorations and discoveries of science grow
from more to more and are offering us at this time not
all uncertain suggestions of still untrodden fields, on the
threshold of which we stand, there are moments also when
apparently quixotic quests, beliefs and hopes of a nearer or
further past appear to us less extravagant than they did a few
decades ago. Among several illustrations the most obvious
perhaps is found in the changes of radium, which have
reminded every one about the old dream of the alchemists
concerning the transmutation of metals, though offering
otherwise little to the elucidation of its cryptic records.
Between the new demonstrated facts and the untutored
experiments promoted by free imagination in the dark
of things, there may be nothing better than a surface
analogy ; but behind these latter there was the faith
of the alchemists, howsoever grounded, on the root-unity
of such elements as came within their purview, and this
also seems passing from realms of speculation towards
those of workable hypothesis. Now, it happens that
for the majority at this day, Alchemy is little more
than a name and a name also are certain books, if indeed
any, which have been heard of as devoted to its subject.
It is realised very little at least that the old Art, setting
China aside, as a world beyond the ken in this particular
respect, is represented by a literature which began about
the fourth or fifth century of the Christian era, and continued
till late in the eighteenth ; that a bibliography of the subject
would fill a very large volume ; that it is in Greek, Syriac,
Arabie, Latin, and in the vernaculars of various countries
of western Europe—especially German, French, English and
even Italian. From beginning to end the texts are written
in a strange symbolical language for the express purpose of
concealment, so that they are to all intents and purposes
unintelligible, in the absence of a Key, and although there

B
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are several lexicons of Alchemy?! such a Key is wanting.
Were it otherwise, it seems certain that long since there would
have been a serious examination of the literature, to see
what experiments are recorded and for what in reality they
stand. All difficulties notwithstanding, some attempts of
the kind have been made, but among those which rank as
serious it seems necessary at the moment to particularise
only those of Berthelot, the distinguished French chemist,
on the group of Byzantine texts and on Arabian and Syriac
Alchemy. We shall meet with occasional critical opinions
in the course of the present inquiry and shall learn what is
needful concerning the elucidations offered by various
students of the literature and its problems.

It should be understood that on my part I am offering
no contribution to the early history of chemistry, nor a
canon of criticism in respect of physical experiments couched
in evasive terms. My concern in alchemical literature has
its point of departure from a very different ground, and
the textual examination proposed in the present work is
based upon considerations which are of no physical kind.
I am well aware that this statement will appear very strange
to those who are unversed, and that to investigate the books
of alleged processes for transmuting metals from a non-
physical point of view must seem a distracted undertaking.
Let as much be granted out of hand on the simple surface
of things ; but in respect of my personal sanity be it under-
stood further that I am engaged in the criticism of certain
views on the literature which do not happen to be of my own
invention. For the rest I have intimated that it is written in
symbolical language, and it may be thought colourable that
the pretence of expounding alleged methods for transmuting

1 There is, for example, that of Johnson, among things that are ready to the
hand, being available in English, and there is the large Lexicon Alchimie of
Martinus Rulandus, 1612, which also has appeared in translation together with
a supplement, only six copies being printed circe 1892. The most interesting
of all is the Dictionnaire Mytho-Hermétique of Antoine Joseph Pernety.
Paracelsus has had his own vocabulary explained in alphabetical order, and I
appended something of the kind to my edition of his Hermetic and Alchemical
Writings long years ago. I have evenmet in manuscript with a similar list of so-
called ¢ hard words * in the writings of Dr. Dee. This passed under the name of
Dr. Rudd, and had nothing in reality to do with the learned mathematician of
Mortlake: it was borrowed matter—I think, from Johnson and others. Finally
the compilation of Johnson was reproduced in the Bibliotheca Chemica Curiosa of
Mangetus, 1702. The list is by no means exhausted, but it would serve little
purpose to carry the enumeration further.
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putative metals may after all be part of the veils and the
figurative sense of terms.! If it has so been regarded for a
considerable period of time by persons who count as serious,
it is not an insensate inquiry, and may prove to be in a
different category from the * mysteries of platonic love in
the middle ages ”’, from the consideration of Dante as *“ arch
heretic and revolutionary ”, or from the supposed concealed
authorship of the Shakespeare plays—subjects which in
themselves are not of necessity distracted but tend so to
become in the hands of those who treat them.

There has grown up in mystical circles, more especially
of recent years, and there has been reflected thence among
persons outside the circles, even in the secular press,? a feeling
that Alchemy was in reality a spiritual experiment, connoting
spiritual attainments, ‘ veiled in allegory and illustrated by
symbols,” and neither a dark groping in mere physics nor
a successful attempt to transmute metals, literally under-
stood. Those who have met with alchemical texts seem to

1 It is a question of logic to place this point on record, but it should be
understood that the voice of the literature on Secretum Artis is not as to the end
and object of experiment but as to materials and procedure. The end was a
Medicine of Metals, though in one of its forms it could prolong human life. Now,
a literature which claims to communicate—under veils or otherwise—the secret
of metallic transmutation must be held to deal therewith unless there is full
evidence to the contrary. The ¢ philosophers ” may affirm that they are most
deceptive when on the surface they are most clear, but it must not be inferred
from a suggestion of this kind that when they are dealing obviously with things
belonging to the mineral world they are concerned in reality, and under heavy
veils, with a subject or subjects at some opposite pole of thought. There is no
indication throughout the entire literature that its authors were deceptive in
respect of universals but of particulars only. These willing misdirections,
moreover, are to be distinguished from things that are admittedly hidden. It
is an open secret that the First Matter is called by many names and that all are
veils, the Secretum Artis, as we have seen, having been declared by none. There
is one point more : supposing for & moment an array of textual evidence against
metallic transmutation as the real end in view, it does not follow that the
alchemical concern was spiritual. Spiritual intimations—if any—discerned
throughout the literature may be assuredly another veil. If William Shakespeare
did not write the plays which pass under his name, the fact does not signify that
of necessity they were the work of Francis Bacon. So also, if Alchemy is not that
which it claims, a mystery of the mineral kingdom, the sole alternative is not
that it is a mystery of the human soul. Its records may be cryptic manifestoes
of some Secret Order which from time immemorial has prepared a political trans-
formation of the world. They may have told those who knew how it was faring
with the scheme at one and another time, among these and those persons, and in
that or this place and country of the world.

2 As, for example, in The Spectator of June 14, 1924, reviewing my book on
The Brotherhood of the Rosy Cross, it is proposed that the formule of Alchemy
were ‘‘ used in parable ” ; that Salt, Sulphur and Mercury seem to be spiritual
principles ; that the secret purpose was to analyse, rectify, integrate, the human
spirit ; and to produce the perfect man.
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find such a notion confirmed by the deep religious fervour
displayed in many and the suggestion there and here of
Spiritual Mysteries which are analogous to the Hermetic
Work : some of the latter have been accepted as seemingly
accidental but really purposed hints about the nature of
the hidden subject.

So much and very shortly of present impressions and
dreams which do not arise from knowledge, or in most cases
even from passing acquaintance. Behind them, however,
are certain facts in the records, and behind these are others
of an earlier period, from both of which something has filtered
through and accounts for the persistent and indeed recurring
rumours. Between 1850 and 1858 there were published three
obscure works—in England and America—by two authors
who knew nothing of one another but who wrote for the
purpose of shewing that Alchemy, represented by its literature,
all claims and material objects on the surface notwithstanding,
was an experimental art or science practised in the soul and
mind, instead of a work on metals ; that only in a figurative
and emblematic sense was lead transmuted into gold; and
that the alleged elixir of life was not contained in vials or
made in stills.! Two centuries and more behind these
modern explanations there were men in Germany and
England who spoke of Philosophical Gold and used other
terms of the Art, to indicate that it had no place in physics
and that the true Adlchemia was a practice of Divine
Knowledge.

It follows that there is a problem offered to consideration,
that there is a concern of the past and present therein,
while it is barely possible that there is something behind it
which has the suggestion of a provisional warrant. My
proposition therefore is to survey alchemical literature and

1 We shall see that when the proposed allegorical understanding of Alchemy
arose in the nineteenth century, it had from the beginning one fatal and seemingly
indelible mark scored against it, being that of unacquaintance with the literature
at its fountain-sources. These were not only unprinted and in Greek, Arabic
or Syriac, but were available for the most part to paleographers alone. They
are fortunately in our hands now, the texts edited and printed by the care of
scholars, while they have been translated, moreover, into French. It must be
added that if such a mark against the interpreters mentioned disqualified them
utterly there would be no need for the present work ; but while it happens that
their individual speculations will be set aside in the end they have opened a way
to another view of the subject in connection with later characteristics and develop-
ments of alchemical texts.



ALCHEMY AND SUPERNATURAL LIFE 5

its history, to ascertain what evidence—if indeed any—it
may offer thereupon, but perhaps especially whether we can
trace from the beginning the presence of any spiritual intent
in the literature at large. It should be understood that so
formulated the design is to proceed on the evidence offered
by the records, for the reason that there is none other, unless
it be those occasional lights afforded, so commonly in all
subjects, by the lives of their authors, to the extent that
they may prove available. It is obvious that the views of
those who preceded me in the attempt to fix a spiritual
and mystical significance on that which the alchemists
themselves were accustomed to term the Work of Philosophy,
are of my concern in the sense that to their intimations and
unfoldings I owe my whole subject, since it is not to be
assumed—either by myself or others—that in the absence
of specific leading I should have done more than investigate
the external history of Alchemy in connection with other
occult studies, undertaken for definite reasons in the course
of my literary life. Having registered this position on the
score of sincerity, it remains to say that the inquiry which
follows after the early chapters will be a first-hand survey
of the subject for the purpose of answering in the only
valid manner a postulated question whether there is in fact,
not in hypothesis or reverie, (1) a spiritual aspect of alchemical
literature at large, or alternatively (2) whether the authentic
texts call to be regarded altogether from a standpoint of
spiritual purpose. As preliminary hereunto it is desirable
in this first chapter to say something briefly of what has
been done by early antecedent expositors in dealing with
this twofold question, leaving the evidence—if any—of
professed alchemists to a later stage.!

We are taken back in this manner to the first decades of
the seventeenth century and to the * deep searchings’ of
Jacob Bohme, the Teutonic Theosopher, on all things
relative to God, man and the universe, but especially the
great subject of all his writings, which is Man in the Christ-
State. It is to be observed on his own authority that he was
not an alchemist, as this class of researcher was understood
at the period : he was an expositor who stood apart and,
on the faith of other knowledge—received by what must be

1 The chief among these and the earliest is Heinrich Khunrath.



6 ALCHEMY AND SUPERNATURAL LIFE

called revelation—was in a position—ex hypothest sua—
to unfold the true nature of the Great Work and the qualifica-
tions essential to its performance. His position is defined
when he says: ‘I have it not in the prazis,” ! and again,
speaking of the Stone: “I cannot yet make it myself,
albeit I know something.” 2 He is the first who affirms

]

1 ““ Also concerning the Philosophical Work of the Tincture, its progress is
not so bluntly and plainly to be described ; albeit I have it not in the Praxis,
the Seal of God lieth before it to conceal the true ground of the same, upon pain
of eternal punishment, unless a man knew for certain that it might not be misused.
There is also no power to attain unto it, unless a man first become that himself
which he seeketh therein: no skill or art availeth ; unless one give the tincture
into the hands of another, he cannot prepare it unless he be certainly in the New
Birth.”—The Epistles of Jacob Behmen, aliter Teutonicus Philosophus. Trans-
lated out of the German language, 1649. 23rd Epistle, p. 171.

2 He speaks also of two central fires, affirming that they are a chief part of
the Mystery, that ‘“the might of all things consists therein”, and that they are
easy of attainment by those who are fitted, adding, however, as follows: ‘It
behoves us not to break the Seal of God, for a fiery mountain lieth before it, at
which I am myself amazed and must wait whether it be God’s will. How should
I teach others expressly thereof ? I cannot yet make it myself, albeit I know
somewhat. And let no man seek more of me than I have.”—Ibid. Compare
the T'hird Epistle, p. 44. ‘I see it well enough, but I have no manual operation,
instigation, or art unto it; but I only set forth an open Mystery, whereunto
God shall stir up labourers of his own. Let no man seek the Work from me, or
think to get the knowledge and operation of the Philosopher’s Stone [or Universal
Tincture from me]. And though it is known clearly and might be opened more
clearly, yet I have broken my will and will write nothing, but as it is given to me,
that so it may not be my work, lest I should be imprisoned in the Turba "—
described elsewhere as that which accomplishes the anger of God.

With these citations we may compare what is said in Aurora, the first of Bohme’s
writings, according to Sparrow’s translation. The thesis is that gold and silver
cannot be made ‘ pure or fine ”” unless they are ‘ melted seven times in the fire .
When that is done gold or silver “ remaineth in the middle or central seat in the
heart of nature, which is the water, sitting in its own quality and colour ”.
Whether this obscure statement can have any reference to ordinary refining
processes must be left open, and the same observation may apply to the “ sixth
melting ”’, which is said to be ‘the greatest danger for chemists” in the
preparation of their silver and gold, because it demands a very subtle fire which
may burn or kill, while the metals become *“ very dim ’ when the fire is too cold.
The further explanation of this point is worded as follows, and shall be left to
those who are instructed on the metallurgy of gold : “If the fire be too hot in
the fifth and sixth meltings then the new life, which hath generated itself in the
rising up of the light’s power out of the water, is kindled again in the fierceness
in the wrath-fire, and the mineral ore becomes a burnt scum and dross, and the
alchemist hath dirt instead of gold.” When the metal is melted for the seventh
time ““the life riseth up and rejoiceth in the love, and will shew forth itself in
infinity ”. At the end of all these processes, and after the attainment of true
virtue and colour, there is one thing wanting only : ‘‘the spirit cannot elevate
itself with its body into the light, but must remain to be a dead stone ; and though
indeed it be of greater virtue than other stones, yet the body remaineth in death.”
This is said to be “ the earthly god of blind men ”, otherwise a dead god and of
such a kind ‘““as hath thrown many into hell”. Thereafter Bshme exhorts his
reader not to take him for an alchemist, because he writes only “ in the knowledge
of the spirit and not from experience . At the same time he could shew something
else, or “in how many days and in what hours these things must be prepared ;
for gold cannot be made in one day, but a whole month is requisite for it”. He
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that the gift of Alchemy is the gift of supernatural life and
that the Stone is Christ—that is to say, Christ the Spirit.
“This is the noble precious Stone—Lapis Philosophorum—
the Philosopher’s Stone, which the Magi do find, which
tinctureth Nature and generateth a new Son in the old.”
It is at once manifest and hidden : it is hidden in this world
and yet may be had everywhere. ‘ And this Stone is Christ,
the Son of the Living God, Which discovereth Itself in all
those that seek and find it.”” The apostles * went about
with this Stone, in power and doing miracles ’, but it has been
persecuted always by the schools of the worldly wise. It is
offered by God and bestowed on man; it is to be had by
those who desire it; and the power of the whole Deity lies
therein.?

Whether it can be accommodated or not to the subject-
matter of alchemical symbolism and its literature, we cannot
affirm that there is anything remote or unlikely in an attempt
to understand the Stone of Philosophy in the sense of that
Stone which is Christ : on the contrary, it is the institution
of an analogy which is a little of the obvious order, since it
is written at large in Scripture. That Blessed Stone which
is the desire of the eyes in Alchemy could do no otherwise
than recall the ‘“ Living Stone ”’,2 the head in chief of the
corner, elect and precious,® the Spiritual Rock.? And because
according to the alchemists the matter of their Stone is
common and mean of price, while the Stone itself is Lapis

confesses that he does not know ‘ how to manage the fire’’ : “neither do I know
the colours or tinctures of the qualifying or fountain spirits in their outermost
birth or geniture, which are two great defects.” He adds that he is acquainted
with them acccording to the regenerate man,  which standeth not in the
palpability.” See Aurora, edited by C. T. Barker, 1914, cap. xxii.

1 See The Threefold Life of Man, Englished by J. Sparrow, 1650, c. vi, v. 98,
p. 101; v. 100, p. 102; c. vii, v. 14, p. 105; v. 26, p. 107; v. 40, 41, p. 109;
c. xiii, v. 1, p. 207.

2 The Stone of which there is no end to the virtue and glory.—Ibid., c. vii,
v, 100, p. 102.

3 ¢ He who hath it and knoweth it, if he seek, he may find all things whatsoever
{which] are in heaven and in earth. It is the Stone which is rejected of the
builders and is the Chief Corner Stone. Upon whatsoever it falleth it grindeth
it to powder and kindleth a fire therein. All universities seek it but find it not by
their seeking : sometimes it is found by one that seeketh it rightly. But others
{that seek it in self and for their own gain] despise it and cast it away; and so
it remaineth hidden still.”—Ibid., v, 102. Compare c. vii, v, 9, p. 104, concerning
the Garland of Pearl, adorned with the noble and highly precious Stone, that
Lapts Philoch. Angularis, sive Philosophorum.

4 Compare the * Spiritual Ground ” and what is said of its six properties.—
Epistles, as ante, p. 164, v. 8.
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exillis and as Bohme plainly describes it, “a very dark
disesteemed Stone, of a grey colour,” ! it is inevitable that
it should be compared in the mind—whether versed or not
in the labyrinth of the Hermetic subject—with that Stone
rejected of the builders,? which is a Stone of stumbling and
a Rock of offence.? But as Christ is also the Stone of Salva-
tion,* so is the Philosophical Stone that in which * lieth the
highest tincture .5 If there is anything valid in analogies
it will be seen, I think, that no other can be more exact and
catholic after its own kind. But I am concerned at the
present stage only with the fact of the comparison so
formulated and not with its inherent value.

Having obtained in this manner what may be termed a
clear issue, an unthinkable proposition remains. If the Stone
of Alchemy is Christ, it is to be understood spiritually ; ¢
and if Alchemy itself is a doctrine and practice, as I have
intimated, of supernatural life according to Jacob Bohme,
we should suppose it to be at the poles asunder from any
material workings. On the contrary, those who understand
the symbolism in this high sense and have attained the

 Ibid., p. 65. Compare also the Ninth Epistle, p. 106, concerning precious
gold growing in a ‘“rough stone”. There is a variant in the Threefold
Life of Man, c. vi, v. 100, p. 102, as follows : * It is accounted the meanest of all
Stones in the Adamical eyes and is trodden underfoot, for it affordeth no lustre to
the sight. If a man light upon it he casteth it away as an unprofitable thing :
none inquire for it, though it be so very much sought for in this world. There is
none on earth but desireth it. All the great ones and the wise seek it : indeed
they find one and think it is the right, but they miss it. They ascribe power
and virtue to it, and think they have it and will keep it, but it is not that : it
needeth no virtue to be ascribed to it.”” According to ibid., v. 41, 42, p. 109, the
false Stone is ‘ glistering, with a pleasant outside or sound.” But it belongs to
*‘ the wall of the great building of this world, in which the seven seals accomplish
their wonders, and under which the Seven Spirits of the anger of God pour forth
their vials of wrath.”

2 Ps. cxviii, 22. See also I St. Peter, ii, 4, 6.

3 TIs. viii, 14.

4 Acts, iv, 12.

® Bohme’s Fourth Epistle, v, 111, p. 65.

¢ Tt is to be understood also in the sense of the Christ within, for Bohme says:
‘ Among many thousand in this world, Thou art scarce rightly known of any one ;
and yet Thou art carried in many that know Thee not,” the invocation being
addressed to Lapis Philosophorum. Threefold Life of Man, c. vi, v. 99, p. 101.
It was found by Abel and Jacob ; Isaac attained it in his mother’s womb ; it
was loved by David, and Solomon had it in his heart. Moses and all the prophets
worked their miracles by it ; and this Stone ¢ discovereth itself in all those that
geek it . Ibid., c. vii, v. 3640, pp. 108, 109. “ Christ hath put into us the Noble
Stone, namely, the Water of Eternal Life.” Ibid., v. 50, p. 110. *‘ It is hidden to
us men, unless & man have attained the Stone upon the Cross, and then he findeth
where reason saith there is nothing,” Ibid., ¢.x, v. 9, p. 152.  In this Stone there
lieth hidden whatsoever God and the eternity . . . contain ... ” Ibid., c. xiii,
v. 1, p. 207.
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spiritual estate which is connoted by supernatural life are
those only who are qualified to perform the work of physical
transmutation ; ! and I see no warrant for assuming that the
Teutonic Theosophist is here testifying otherwise than at
the literal and face value of his words. The thesis is that by
Divine knowledge and understanding ‘“ all the metals of
the earth may be brought to the highest degree of perfection,
yet only by the Children of the Divine Magia who have the
revelation—or experimental science—of the same .2 It is
said also that *“ the Holy Ghost is the Key to it ”’; 3 and he that
understands rightly the Centre of Nature ““ may well find it
in metals ”.# So also in respect of the Tincture, neither
doctor nor alchemist has the true ground thereof * unless
he be born again in the spirit .5 On this understanding,
according to Bohme, ““ the work is easy and the Art is simple :
a boy of ten years might make it,” though * the wisdom is
great therein” and it is * the greatest mystery ”. It is
said further that ‘“ every one must seek it himself .6

1 Tt is to be observed that neither Jacob Bshme nor any one or other of his
peers and coheirssuggested that Alchemy was not concerned in its past with metallic
transmutation. They set forth a Higher Alchemy, while admitting the possibility
of that which was sought in crucibles.

* Béhme’s Third Epistle, v. 33, p. 44. Compare Fourth Epistle, v. iii, p. 65:
‘““ Would you search out the Mystertum Magnum, then take before you only the
earth with its metals, and so you may well find what the magical or kabalistical
ground is.”

3 Fourth Epistle, v. 110, pp. 64, 65, addressed to a correspondent who
has “‘undertaken a very hard labour ”—namely Vaughan’s ‘‘blind work on
metals "—and yet it is wholly needless. ‘‘ He that findeth and knoweth the Great
Mystery, he findeth all things therein. There needs no literal demonstration :
God, Christ, and the eternity—with all wonders—do lie therein.”” Also v. iii:
** Searching only doth nothing.”

4 Threefold Life of Man, c. ix, v. 8, p. 129. It is added that it is not difficult :
** if he learn but the right entrance, he hath the end at hand.” Compare, however,
the T'wenty-third Epistle, v. 16, p. 171 : * Therefore, Sir, do not trouble and toil
yourself . . . with any gold or minerals : it is all false ’—the nearest approach
to a condemnation of past procedure which is found in Béhme anywhere.

5 Ibid., v. 15, p. 171,

8 Twenty-third Epistle, v. 18, p. 171. It has been affirmed previously—v. 16—
that it is far off and nigh at hand, that *‘ the place is everywhere, where it may be
had ; but every one is not fit and prepared for it. Neither doth it cost any money,
but what is spent upon the time and bodily maintenance : else it might be prepared
with two florins and less . The same testimony in almost the same words is borne
by Heinrich Khunrath in Amphitheatrum Sapientice Lterne, 1609, a work with
which Jacob Bshme may have been acquainted. It is added in this connection
—vV. 17—as follows : ““ The world must be made heaven, and heaven the world.
It is not of earth, stones, or metals, and yet it is of the ground of all metals.” It is
‘* a gpiritual being which is environed with the four elements, which also changeth
the four elements into one, a doubled Mercury, yet not quicksilver, or any other
mineral or metal ”’. With reference to Khunrath it should be said that he was a
practical alchemist and that his testimony is therefore reserved.
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We have heard of ‘‘ astrology theologised *’, otherwise an
art in ruling the stars by a law of grace, and this is within
comprehension, on the hypothesis, since it is the government
of influence according to one kind by another and higher
influence ; but the annals of sanctity and of the attain-
ments reached therein may be searched through East and
West before and after the Teutonic Theosopher, and in no
other quarter shall we find it on record or claimed that the
second birth of the mystic gives the power to elevate so-called
base metals into the ° perfect form > of gold. I conceive
therefore that the notion originated at his time in Germany,
in the main with him, and although it is put forward in
dogmatic terms as part of his revelations, that it belonged
to the region of reverie. In this connection he reaffirms
indeed expressly: “I cannot yet make it myself,” nor
does he suggest that there is any authority behind him derived
from those who could.! It may be thought that I am dwelling
over seriously on an ultra-fantastic dream ; but in the first
place it belongs to the exegesis of that subject into the
validity of which we are inquiring, while in the second we
shall meet with it again among modern expositors. At the
moment it will be sufficient to add that in the midst of his
own expcriences and at his day in the world it was not
possible for the mind which was Béhme to challenge, in the
face of its literature, the claims on material transmutation.
I have shewn elsewhere and recently 2 that Alchemy was
followed in Germany at that period with perfervid zeal;
the testimonies to the fact of transmutation were every-
where—real or alleged ; he explained therefore to himself
and from himself to others his view of the conditions on
which the things that were affirmed to be actual lay within
the possibility of attainment.

The second witness on Alchemy, understood spiritually,
was contemporary in England with Jacob Béhme in the
Teutonic Fatherland. This was Robert Fludd, to whom I
have devoted a considerable chapter in my work already

1 Jacob Bshme seldom appealed to authorities outside Holy Scripture. In all
his alchemical expositions he mentions one tract only, and that is the Water-Stone
of the Wise, of which he says: ‘ Therein is much truth; and it is, moreover,

clear.”
2 The Brotherhood of the Rosy Cross, c. iii.
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mentioned,! and may reasonably refer thereto, even while
I extend therefrom. The Kentish Theosophist’s disposition
towards a mystical understanding of the Hermetic subject is
found early in his literary life; he distinguishes in his
second publication between those who possess the true
Alchemy and the false operators who seek to make * metallic
gold ”’, caring nothing for the treasures of heaven, ‘ the
spiritual splendour and light.”” 2 A work which he translated
into Latin, being the production of a friend who wrote it
in his defence, which he also prepared for press and which
represents on all points his own views and principles, devotes
an entire section to the same contrast, namely, spurious
chemistry, working vainly on tinctures and striving to turn
White into Red, and the true gold, which is not that of the
vulgar but living ““ gold of God .3 This is life communicated
by Christ, the very Word of Jehovah. It works trans-
mutations as by a spiritual chemistry, but they are performed
on the subject Man, whom It sublimates by virtues and adorns
with sacramental graces, so that he attains a perfection
which is comparable in analogy to purest gold and becomes
truly the House of God. So far in respect of the inward
nature or part of soul in man. But Spiritual Alchemy can
transmute also the body?—as it is said—into the Divine

1 Tbid., c. x.

® Tractatus Theologo-Philosophicus, tn Libros Tres distributos, quorum I De Vita,
II De morte, 111 De Resurrectione, etc. Oppenheim, 1617.

3 Summum Bonum, quod est verum Subjectum veree Magice, Cabalee, Alchymice
verorum Fratrum Rosece Crucis. Frankfurt, 1629. A careful consideration of things
cited in my text above will suggest to those who are acquainted with Christian
mystical literature that albeit Robert Fludd and he who was his alter ego and
apologist in Summum Bonum by no means belonged to the great tradition of Latin
Catholicism, they had not only derived therefrom but may have also attained a
certaininward realisation as toits term of quest. The first point seems to me beyond
question, meaning that it is an irresistible inference, and it should be remembered
in this connection that Fludd was neither Puritan nor Protestant of his period.
The second is subject to a certain qualification, for it seems to me that he had
realised by the normal processes of thought and intellectual dedication but not
by the way of the mystics, in the still contemplation of the soul.

4 Compare T'ractatus Theologo-Philosophicus on the body of resurrection, which
the Eternal Spirit shall make like unto that of Enoch and Elias. Such a renovation
is for those who die in Christ and are raised also by Him. The inspiration comes
obviously from St. Paul and is like an elaborate unfoldment of the thesis that it is
sown a natural body, it is raised a spiritual body ” ; but the *‘ glorious resurrection ”’
of the Christian Funerary Service is not regarded as reserved to a postulated
General Judgment, approximate or remote. In writers like Thomas Vaughan, if
not in Robert Fludd—but inferentially, I think, also in him—the transfiguration
of Tabor was an exemplary manifested in advance of the “robe of glory”, the
radiance of immortal vesture. So also was the face of Moses descending from Sinai,
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Image, and we make contact here with what I have found
to be a recurring Theosophia Hermetica concerning the
body of adeptship. From this point of view the true gold
is also a true elixir, a Cup of Wisdom, life and food from
God, bread and water of life. It is that which sustained
Elias in the desert, Moses on Mount Horeb and Christ in
the forty days’ fast.! With this kind of Alchemy Fludd held
that Holy Scripture is concerned throughout. The Stone of
Philosophy, Stone of Wisdom, the Corner Stone is the Word
of God before the beginning of things, and this Stone or
Word is Christ, by Whose Divine Alchemy the world was
made.? By this same Alchemy and by this Divine Alchemist
the true is separated from the false, pure from impure, light
from darkness, good also from evil, or in the symbolism of
spiritual chemistry authentic gold and silver are set apart
from the things of this world. From another point of view,
and so far as man is concerned, the Stone which tinges and
transmutes is the Blood of Christ; those who have been
redeemed therein become alchemists on their own part 2
and enter into very life immortal of the soul. This is the
Stone, tried and precious, which was laid for a foundation
in Zion, and in man himself it is comparable to a * fixed
gold .4 It enables the soul to contemplate God clearly and

according to Anthroposophia Theomagica, and so was the state of Enoch in transla-
tion, according to Celum Terre. But this ““ spiritual and heavenly body ” was
brought forth in the work of adeptship, according to the same text. See my Works
of Thomas Vaughan, pp. xxxi, xxxii.

1 1t follows according to Fludd and his alter ego that there is attainable by man
and unto him communicated a Divine Nutriment, of which material Bread is the
symbol, and an Arch-Natural Elixir, represented Sacramentally by Wine. They
are administered to those who seek and find the Tree of Life, the White Stone, the
New Name, and that garment of ““ fine linen ** which is * the righteousness of saints.”

2 Hence one of the charges preferred against Fludd by Petrus Gassendus in his
Epistolica Exercitatio. Parisits, 1630 : Totam scripturam sacram referri ad alchy-
miam, et principia alchymistica. Sensum scripture mysticum non esse alium,
quam explicatum per alchymiam et philosophicum lapidem. Non interesse ad illum
habendum cujus religionis sis, Romance, Lutherance, aut alterius. Catholicum ille
solum esse qui credit in Lapidem Catholicum, hoc est Philosophicum, cujus ope
homines demonia ejiciant, etc. The position of the Kentish theosophist is
summarised with perfect accuracy in these lines, and when Fludd answered the
French theologian his task was one of defence and further exposition.

3 Compare the further charge of Gassendus: Hominem justum esse alchymistam,
qut Philosophico Lapide invento, tllius usu immortalis fiat. Mort tamen dici, cum
partes corruptibiles abjicit ; resurgere, cum fit incorruptibilis ; glorificari, cum
proinde easdem dotes assequitur, quee tribuuntur corporibus gloriosis . . . Moysen
cum creationem mundi descripsit fuisse alchymistam, itemque Davidem, Salomonem,
Jacob, Job et omnes alios.

4 It is that also which transforms man into the Divine Image, as it is said,
by the power of the resurrection. Respecting the verum aurum, it is fire and life



ALCHEMY AND SUPERNATURAL LIFE 13

conforms it to the likeness of the angels, for Theosophia
Fluddana fell short of real mysticism and conceived the end
of being in terms of the Blessed Vision, the Paradise of
Thomist Theology and of Dante, not in the state of unity
with God, though Fludd has been charged with pantheism
by those who have failed in reading him to any serious
purpose. But if he did not raise created human being over
the threshold of Divine Identity, it was for him the Holy
Place, and there was a Holy of Holies within it.?

* As for Man, there is such a supereminent and wonderful
treasure hidden in him, that wise men have esteemed that
the perfect wisdom of this world consisteth in the knowledge
of a man’s self, namely, to find out that secret mystery
which doth lurk within him. For man is said to be the centre
of every creature, and for that cause he is called Microsmus,
or the little world, centrum et miraculum mundi, containing
in himself the properties of all creatures, as well celestial as
terrestrial. . . . Man is ZTemplum Dei, Corpus Christi,
Habitaculum Spiritus Sancti, as the Apostle hath taught us.
Neither verily may it be imagined that God would make
choice of an unworthy dwelling-place. . . . Seeing that Man
is rightly reported by Hermes to be the son of the world,
as the world is the Son of God—seeing that it is framed
after the image of the archetype—for which cause he is
termed the Little World, it will be requisite to understand
that he is in like manner divided into a heaven and earth,
as the great world was, and consequently containeth . . .
his heavens, circles, poles and stars.” 2

In the light of his contemptuous references to the gold
and silver of the common herd and to the vulgar fire of the
false alchemists, it may be concluded that Fludd had no part
in the dream of material transmutation by the power of
spirit and proffered no such thesis as his contemporary Jacob
Boéhme. It must be said, however, that if we read between
the lines it may be found that they were not far apart from
from Christ, in Whom all treasures of wisdom and science are hidden, according to
Fludd’s last work, entitled Philosophia Moysaica. The * Spiritual Christ ™ is
the *‘ true fountain of essential philosophy .

1 Tt should be added, however, that while affirming the creation of the soul,
there is at least one place in which Fludd testifies that it is of the essence of Deity
and is not divided fror its source.—Historia Microcosmi, Lib.iii, cap. 9, Oppenheim,

1619.
2 Philosophia Moysaica, Goud=, 1638.
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one another, though there are at best but vague intimations
on the side of the English mystic, since desire of the spiritual
gold had eaten him up. In the person of his anonymous
defender, Joachim Fritz, he affirms that when the Divine
Spirit covenants to teach all things thereis no science excluded ;
and on his own authority ! it is maintained (1) that Alchemy
is part of natural philosophy, (2) that the work of the
alchemist is analogous to that of the Divine Spirit, and (8)
that the breath of the power of God is ‘ the True Theo-
philosophical Stone, whereby all animal, vegetable and mineral
things are blessed and multiplied.” But he does not
apparently suggest that those who, spiritually speaking,
have become mystic alchemists and tingeing stones in and
through Christ are for that reason empowered, actually and
literally, to transmute material metals, or otherwise to
produce physical gold by a super-physical act. We shall
see when the time comes to what extent, if any, Paracelsus
was the originator of this fantastic view and may be the
source of Bohme’s reveries, as well as of the undeveloped
arriére pensée in the mind of Fludd and his apologist.

Two things remain to be said, as final considerations arising
out of this chapter: (1) Had Jacob Bohme proceeded to
what he calls the praxis, his deep consideration of powers
and offices belonging to the regenerated would have brought
him grievous disillusion when it was applied to the work on
metals. If any one in the occult schools and their houses
of supreme folly should challenge this statement, the matter
must be left in his hands, not that he would be called upon to
produce gold on his own part by arch-natural means, but as
an irreducible minimum he should give evidence that it has

1 Tt is quite certain and matters nothing to the present subject that Fludd
would have accepted the historical claims and evidences in respeet of metallic
transmutation as they stand forth in the alchemical literature which preceded
his own time. The evidences on the point of alleged fact would have satisfied
him if they had been only half ag strong as they are actually in appearance, for
on such matters he was by temperament unduly credulous in an age which must
be called credulous, within and without the circle of occult arts and philosophy.
On the other hand, I do not think that he understood the jargon of alchemists or
had much patience towards it, though he would not have challenged the duty of
those who had performed the work to keep its secrets secretly. When he says that
it belongs to natural philosophy he is recognizing its broad claim as a valid mental
proposition, but he proceeds forthwith to that which for him is its only true and
practical aspect, the Theosophical Stone—‘‘ Christ the power of God and the
wisdom of God,” by Whom the world was made and being made was blessed and
set to grow and multiply in its own order and kingdom.
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been performed, shewing when, by whom and where. We
have seen radium transform into helium and matter changes
daily in the hands of many chemists; but it is a work of
Nature in the one and of science in the other case: it takes
place in laboratories, not in Sanctuaries of rebirth. We
may yet arrive at a process for ¢ building up heavy atoms of
gold from lighter metals”; but where shall search be
followed in any lexicon of physicists or in sane psychology for
terms to characterise the proposition that such upbuilding is
reserved to those who have been ““ born again in the spirit ”* ?
(2) In respect of Robert Fludd his Spiritual Alchemy is
excellent and perfect, like the ““ new commandment ”’ of a
Prince Rose Croix, but unfortunately it leads nowhere.
It signifies but little in the living sense if there is an Alchemy
which tells us that the Stone is Christ, unless it can offer
also a fuller light on the finding of this Stone within us than
is taught in official houses of faith and doctrine. The Lost
Word of Freemasonry is Christ in the High Degrees, and is
said to be found therein ; but here is only an aid to reflection,
and Masonry for this reason is a gift of remembrance and not
a way of attainment. If such and such only is the story of
Alchemy on its physical side, it profits nothing that it has
been told. We might fare no worse in believing that there
is something in the transmutation of metals on the faith
of any single witness who seems to carry authentic seals.



CHAPTER 1I

MoDpERN VIEWS ON THE HERMETIC MYSTERY

E have seen that Jacob Béhme, by his own account,

had not gone on to the praxis. There is no evidence

to shew that he had ever engaged personally in any experi-
ments which would answer to the denomination of chemistry
at that period, or even that he had witnessed any. On the
other hand, there is every reason to suppose that he was
fairly conversant with what was being said and done in a
subject which was about him on every side, which was in all
men’s mouths, and on which almost every month brought
forth some new venture in the form of tract or volume. In
his own revelations he made use of the simple and more
comprehensive alchemical terms, which were indeed of general
acceptance. His extant correspondence tells us that he was
at least occasionally appealed to by those on the quest in
metals, and he is likely to have been visited by alchemists.
In the booths and the market places, in his own stall or
kitchen, the Great Work may have been debated often enough,
he taking a part therein. His revelations, moreover, belong
to the hectic epoch of Rosicrucian claims and clamour :
they are never mentioned in his writings, but he could not
fail to know concerning them, and it is even possible that
some of the pamphlets put forth on behalf of the Brotherhood
may have given him a first intimation that there was another
ground of Alchemy than that which Thomas Vaughan called
in his later day ‘ the blind torturing of metals”’. But
whether he derived impressions in this manner and they
were unfolded subsequently by the quick spirit within him,
or whether they came independently, the point is that he had
neither been taught a lesson by failure in laboratory gropings
nor had he attempted to produce gold by the arch-natural
process in the authenticity of which he believed, so that he
was spared—as we have also seen—another and for him more
serious failure. It follows that his contribution to the
alchemical subject was one of wild speculation, reflected
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possibly—as I have intimated—among other sources from
the obscure reveries of Paracelsus, on a kind of psycho-
transmutation, which was simpler and much more efficient
than anything accomplished in laboratories. With these
I shall deal in their place, being concerned in this initial
chapter with those only who have fashioned the spiritual
hypothesis at their desks and familiarised it in the modern
occult circles. It happens that, from first to last, they
were not practitioners in chemistry.

Robert Fludd, of course, must have tried experiments
in his day, for the paths of his quest were many, as his
folios shew ;1 but the fact remains that he came out of the
laboratory to write on Alchemia, as upon a Divine Art and
Science, upon the Theosophical Stone of Scripture and the
Mystic Body of adeptships in light derived from St. Paul.
It cannot be said that he contributed anything substantial
to the modern theme and view, for his works were in Latin,
and they have never been easy of access in this country,
because they were printed abroad and found a public there.
He 1is at best a connecting link between Jacob Bohme,
who had a considerable following in England, and the next
stage of the subject, more than two hundred years after the
Kentish Theosophist was laid in his grave at Bearstead. In
the year 1850 there was published anonymously 4 Suggestive
Inquiry into the Hermetic Mystery, written by Mary Anne
South, afterwards Mrs. Atwood, at the age of thirty-three
years: it was printed in large octavo and extended to
nearly five hundred pages.? Written with extraordinary

1 The most elaborate and ambitious of his works is Utriusque Cosmi Magjoris
scilicet et Minoris Metaphysica, Physica atque Technica Historia. It embodies
distinct treatises on arithmetic, geometry, music, perspective, cosmography,
astrology, and even the art of war, not to speak of music—including that of the
spheres—geomantic and pythagorical numerology, and so forth. He wrote also
on optics, physiognomy and the art of memory. It is more especially in Summum
Bonum, sub nmomine Joachim Fritz, that a specific and considerable section is
devoted to Alchemy, but it is of the class that has been described in my text, a
spiritual and mystical chemistry, contrasted with another which is spurious and
goes in quest of vain tinctures. Clavis Philosophie et Alchymice includes a new
exposition and defence of Divine Alchemy, as an answer in fine to his continental
critics.

2 A Suggestive Inquiry into the Hermetic Mystery, with a Dissertation on the more
celebrated Alchemical Philosophers, being an attempt towards the Recovery of the
Ancient Experiment of Nature. London: Trelawney Saunders, 1850. A post-
humous second edition appeared at Belfastin 1918, based on two corrected copies—
one being in the hand of the authoress—and a third, at the same place, in 1920.
Always excessively rare in its original issue, the fashion which I have mentioned
caused a demand to grow up during the intervening sixty-eight years.

o]
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elaboration and in terms as strange as its subject, there is
no doubt that it set the fashion of occult thought for some-
thing like fifty years on the higher understanding of Alchemy.
There is no doubt also that as the work of a young woman it
was and will remain a notable and almost monumental
performance. The fact of its authorship did not emerge
clearly for many years after its appearance, but it happened
that during the interim adventitious circumstances added
an artificial mystery to that which inhered in the subject
and—it may be said—in the peculiarity of its treatment.
The Suggestive Inquiry opens with a summary sketch of
alchemical literature and its writers, nearly in chronological
order and designed apparently to shew that there was not
only a long line of claimants to success in metallic transmuta-
tion but a recurring testimony to the fact that metals were
transmuted literally in the past. It begins in the twilight
of myths, accepts all attributions of authorship, however
questioned and questionable, and concludes its examination
—not perhaps unwisely—with Eirenseus Philalethes. A
Theory of Transmutation is presented in the next place,
with special reference to the First Matter of Alchemy, concern-
ing which it is affirmed, as an inference from many citations,
(1) that it is *‘ the homogeneity of the radical substance of
things 7, otherwise ‘‘ the radical moisture of which they
are uniformly composed ”’1; (2) that this is “a fluid or
vitalising principle invisibly permeating all things”, a
‘“ distinct substance universally diffused ”’; (8) that it is
‘“the simple generated substance of life and light,
immanifestly flowing throughout Nature ;2 (4) that it is
‘“ a pure ethereality ”’ ® which can be separated by artificial
means ; (5) that it reaches perfection * earliest and easiest ”’
in the mineral kingdom and there produces gold ; (6) that
in vegetable life it gives the Elixir of the Wise, ““ through
superior skill and coction ” 4; and (7) that as regards the

1 See part i, c. 2, original edition, pp. 68, 69, and reprint of 1920, pp. 72, 73.
The whole Hermetie doctrine is said to hinge hereon.

2 Ibid., p. 74 and pp. 78, 79. Homberg, Boerhaave, and Boyle are cited in
this connexion. Also pp. 85 and 90.

3 Ibid., p. 91 and p. 96. This definition is said to be founded on the concurrent
sense of many alchemical philosophers. But the * pure ethereality *’ of Nature
is an expression which belongs to Mrs. Atwood, and to her only ; it is not used by
alchemists and no definite meaning can be attached to it.

4 Ibid., p. 91 and p. 97.
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3

kingdom of animals it assumes in men “ an Image that is
Divine and more potent than all the rest .1

This constitutes Mrs. Atwood’s ‘‘ exoteric view ’’ of the
subject, for we can pass over the fact that she adds thereto
a translation of T'ractatus Aureus under the name of Hermes
Trismegistus, premising (1) that it has been ‘ considered
to be one of the most ancient and complete pieces of alchemical
writing extant ”’, and (2) that ““ it wears the impress of very
great antiquity.” 2 The question of metallic transmutation
is now suspended completely and in the bulk of the work
which follows, after one initial statement, we have to glean
as we can best her reasons for presenting it as a fact of science
reposing on veridic testimony. And the attempt proves a
failure.

The sole connection, according to Part II of the Suggestive
Inquiry, which subsists between Alchemy and the modern
science of chemistry is one of terms only.? Alchemy is not
an art in metals, but it is the Art of Life; the chemical
phraseology is a veil only. It was adopted, however, not with
any arbitrary desire to conceal for the sake of concealment,
or even to insure safety during ages of intolerance, but because
the alchemical experiment is attended with real danger to
man in his normal state. That which the adepts strove most
strenuously to protect in their writings was the nature of
the Hermetic vessel. It was affirmed to be a Divine Secret,
and yet no one can study the texts intelligently without
being convinced that this Vessel is Man himself. The
Centrum Nature Concentratum, for example, to quote only
one among many texts, declares that the universal orb of
the earth contains not so great mysteries and excellencies
as Man re-formed by God into His image, and he that desires

1 Ibid., The “ image ” is said to remain an embryo *in this life ’, but this is
presumably under normal circumstances and for the rank and file of man. It is
added immediately that ‘ when unfolded through a new birth in universal intelli-
gence ”’ the Divine Image ‘‘ transcends the limits of this nether sphere and passes
into communion with the highest life . The inspiration is Jacob Bohme.

2 This is Mrs. Atwood’s judgment, but it *“ wears ”” nothing of the kind ; there
is no Greek original and even as a Latin forgery it must be called late. I shall
mention it again at the end of my fourth chapter.

3 See Mrs. Atwood’s original edition, p. 135, and that of 1920, p. 143.

4 Marie Prophetissee Practica and other texts are quoted in this conneclion and
will be considered on this subject in their several places. Meanwhile it must be
said that there is nothing less concealed than the Vessel of Art in the general

succession of texts on which Mrs. Atwood depends for her thesis that the alchemical
subject is Man.
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primacy among the students of Nature will nowhere find a
greater or better subject wherein to obtain his desire than in
himself.! For he is able to draw unto himself what alchemists
call the Central Salt of Nature; he possesses all things in
his regenerated wisdom and can unlock the most hidden
Mysteries. Man is for all adepts the one subject that contains
all, and he only need be investigated for the discovery of all.
Man is the true laboratory of Hermetic Art, his life is the
subject, the grand distillery, the thing distilling and the thing
distilled, and self-knowledge is at the root of all alchemical
tradition. To discover then the secret of Alchemy the student
must look within and investigate true psychical experience,
having regard especially to the germ of a higher faculty which
is not commonly exercised but of which he is possessed, and
whereby the forms of things and the hidden springs of Nature
become known intuitively. Concerning this faculty the
alchemists speak magisterially, as if it had enlightened their
understandings, so that they had entered into alliance with
Omniscient Nature, and as if their individual consciousness
had become one with Universal Consciousness. The first
Key of the Hermetic Mystery is in Mesmerism, not working,
however, in the therapeutic sphere but rather with a theurgic
object, comparable to that after which the ancients aspired
and the attainment of which is affirmed to have been conse-
quent on initiation into the Greater Mysteries of ancient
Greece. Between the process of these Mysteries and the
process of Alchemy there is said to be a traceable corres-
pondence, and it is submitted that the end was identical in
both cases. The danger which demanded secrecy was the
same also, being that of the Dweller on the Threshold,
according to the goblin terminology which modern occultism
has borrowed from Zanoni, otherwise, the distortions and
deceptions of the astral world, which lead into irrational
confusion.

Into this world the mesmeric trance commonly transfers
its patients, while the endeavour of Hermetic Art was not
only to liberate the subject from his material bonds but to
guarantee the truth of his experiences in a higher order of

1 There is something to be said of this tract which appeared under the name
of Alipuli, for the first time, in a German edition of 1682, with a claim on an Arabic
origin.
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subsistence. It sought to supply a purely rational motive,
which enabled the subject to withstand temptations of the
astral sphere and follow the path upward to the discovery
of wisdom and highest consciousness. There the soul
knows herself as a whole, whereas now she is acquainted
only with a part of her humanity : there also—by theurgic
help—she attains her desired end and participates in Deity.
The alchemical process is thus a secret method of self-
knowledge which the soul follows far through its realm of
being.! In contemplation of the Highest Unity, in desired
conjunction with the Divine Nature and consummation
in the Absolute, there is reached the final stage, wherein the
soul attains * divine intuition of that High Exemplar Which
is before all things and the final cause of all, Which seeing is
seen and understanding is understood by him who, penetrating
all centres, discovers himself in That finally Which is the
Source of all, and passing from himself to That attains the
end of his progression. This was the consummation of the
Mysteries, the ground of Hermetic Philosophy, prolific in
super-material increase, transmutations and magical effects.”

In further development of these general heads of the
subject it is advanced (1) that the true methods and conditions
of self-knowledge are to be learned from the ancient writers
—not otherwise particularised at the moment, and not
apparently a reference to the body of alchemical literature ; 2
(2) that a discovery of the veritable Light of Alchemy is
the reward of an adequate scrutiny of authentic psychical
experience ; 3 (3) that Alchemy proposes * such a reduction
of Nature as shall discover this later without destroying her
vehicle but only the modal life ”’, and professes that this
has not alone proved possivle but that man by * rationally
conditionating ”’ has succeeded in developing into action

1 Tt will be understood that the materials of this summary account are derived
as a conspectus at large from all parts of the text, while in justice to the author
it should be said (1) that they are expressed practically in her own terms, and (2)
that they embody the main points which she has set out to prove and believes
that she hasso done. They remain, however, the questions left at issue, because
in the method of her citations and amidst the wilderness of her words there is
nowhere any ordered evidence, especially on the identity of alchemical and
neoplatonic objects.

2 Loc. cit., pp. 170 and 180 in the respective editions. Compare pp. 153 and 162.

3 Ibid., pp. 166 and 176. The affirmation is that here is *“ no common trance or
day-dream ”’ and ‘‘ no fanatical vision of celestials ”’.
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the ¢ Recreative Force’’;! (4) that the one thing needful,
the sole act which must be accomplished perfectly for man
to know himself, is exaltation, by an adequately purified
spirit, of the cognising faculty 2 into intellectual reminiscence ;
(5) that the transcendental philosophy of the Mysteries
hinges entirely on the purification of the whole understanding,
without which they promise nothing ; 2 (6) that the end in
view is identical with Hermetists, Theurgists and with the
Greek Mysteries alike; 4 (7) that it is the conscious and
hypostatic union of the soul with Deity and its participation
in the life of God ; ® but (8) that the Divine Name is to be
understood here in an * infinitely transcendental” sense,
for in Hermetic operations above all it must be remembered
that God is within.

The purpose of this summary has been reached, but I
will add one further citation because it seems to embrace
every department of this assuredly ‘ suggestive ”’ Inquiry.
The affirmation is that an *‘ initiated person sees the Divine
Light itself, without any form or figure—that Light which is
the true Astrum Solis, the Mineral Spiritual Sun, which is
the Perpetual Motion of the Wise and a certain Saturnian
Salt which, developed to intellect and made erect, subdues
all Nature to his will. It is the Midnight Sun of Apuleius,
the Ignited Stone of Anaxagoras, the Triumphal Chariot of
Antimony, the Armed Magnet of Helvetius, the Fiery Chariot
of Mercaba, and the Stone with the new name written on it
which is promised to him that overcometh by the initiating
Saviour of mankind.”’¢

1 Ibid.

2 See respective pages 170 and 180. Reminiscence is said to be ¢‘ as of some long
past life forgotten ”, a recurrence to familiar scenes ; and this path of remembrance
is compared to a journey towards one’s native land.

3 See respective pp. 188 and 199.

4 Jb., p. 248 and 263.

5 O.e., p. 214; n.e., pp. 225, 226 ; also p. 224 and p. 237 ; 241 and 255; 245
and 259, 260. Compare also o.e., pp. 511, 512, and n.e., pp. 539, 540, as follows :
““ Once delivered from the exterior bondages of sense and heterogeneous desire,
from the passions and false affections of this transitory life, the final step is
declared comparatively easy ; as transcending by the energy of faith, from the
separable selfhood, the Identity passes into universal accord. . . . This is the
work—this the Hermetic method and its end . . ., the true Christian Philosopher’s
Stone . . ., confirmed in operation, visibility and luminous increase, when rising

in rational supremacy over sense and finite reflection, the Ethereal Hypostasis
revolves in its First Cause.”

¢ Loc. cit., pp. 218, original edition, and p. 230 of reprint. It must be said that
enumerations like this exhibit only the confused mind of the writer and its
inextricable medley of images. A particular case in point is the institution of an
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It is not to be supposed that this or any other presenta-
tion of Mrs. Atwood’s thesis will convey a really intelligible
impression to those who are unacquainted with her work.
Notwithstanding a general division under certain heads,!
which would connote a logical method in different hands,
there is, at least within my knowledge, no book claiming to
offer an interpretation of any subject which is so involved
in its treatment, so utterly confused and confusing on all
itsissues. The affirmed purpose of Ancient Mysteries practised
at Eleusis from time immemorial, of so-called Chaldaic Rites
and late Mysteries of Isis, the intimations of Plato and the
line of Platonic Successors, of Zoroastrian Oracles, of Jewish
Midrashim—derived through uncertain channels—of late
and early alchemists are combined in a chaos inextricable,
so that a reader is now in ‘ the foremost files ’ of Hermetic
time, with Sendivogius, Thomas Vaughan or the later
Philalethes; now dwelling on treatises falsely attributed to
St. Thomas Aquinas, Albertus Magnus, and Synesius; now
following obscure tracks with pseudo - Democritus and
Psellus ; now glancing from the Sepher Y etzirah to Book VI
of the Aneid, or from Francis Bacon to the Water-Stone of
the Wise. The confusion is worse confounded by what I
have called Mrs. Atwood’s fatal quarrel with quotation

analogy between the Zoharic Chariot of Mercaba—a theosophia developed from the
Wheels and Living Creatures of Ezekiel's Vision—and the fantasy of Basil
Valentine’s title for a work on Antimony, that substance which he prescribed
recurrently for its virtues in the scourge of Lues Gallica. Moreover, as he tells us :
*“if a man wishes to fatten a pig, let him give to the pig, two or three days before
he begins to fatten it, half a drachm of crude antimony. . . . The pig will then eat
more freely, fatten more quickly and be freed from any bilious or leprous disease.”
The Kabalistic Mercaba—which does not symbolise a purgative—has, if possible,
less connection with the Triumphal Chariot of Antimony than with a four-in-hand
of the coaching days. As regards Astrum Solis, astrum is the virtus et potentia
rerum ex preparationibus acquisita, and Astrum Solis is therefore Virtus Solis,
acquired by the way of eduction ; we can judge in this manner the validity of its
comparison with the Stone of the Apocalypse.

! The main sub-divisions are (1) an exoteric view of the progress and theory
of Alchemy; (2) a more exoteric consideration of the Hermetic Art and its Mysteries;
(3) concerning the laws and vital conditions of the Hermetic Experiment ; and
(4) the Hermetic Practice. The first part includes—as we have seen—a transla-
tion of Awureus Tractatus, with references to the Scholium thereon which follows
the text in Mangetus; the second part is mainly devoted to a long excursus on
Eleusis and later Mysteries; the third part is by intention preparatory to the
fourth ; and this is concerned ex hypothest with things which lie behind the alleged
symbolism of a gross and subtle work in the alchemical practice : it includes the
Six Keys of Eudorus, which claim to open the ¢ most secret philosophy ” of the
Stone, its projection and multiplication. The reference is really to an Epistle
which follows the Ancient War of the Knights, otherwise Hermetical Triumph.
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commas, the consequence of which is recurring uncertainty
as to where a given extract reaches its term and where her
comments or another extract begin.! Of her stilted and
undigested style, at once so vague and voluble, so full of
what in olden days would have been called curious conceits,
I forbear to speak.?

That which emerges in fine as the root-matter of her
interpretation is a peculiar understanding of the experience
presented to Candidates by the Greek Mysteries, especially
those of Eleusis, and of spiritual states described and
ex hypothesi attained by Plato, Plotinus, Proclus and so
onward. With these are contrasted the teaching conveyed
in ultra-cryptic language by alchemical literature, to establish
an identity of subject in the three cases. If the author is
in error about Greek Mysteries, if Plato and the successors
did not pursue their search for the Good and True, the
discovery and attainment of the ‘ Causal Nature” after
the method which she seeks to establish,® her scheme in

1 The two reissues offer no improvement unfortunately in this respect, but
it might demand a wide acquaintance with alchemical literature to produce a
text of the Inquiry which would be “ revised ”’ in the sense of scholarship.

? There is another ‘‘ curious conceit *’ which may as well be noted at this point
ag anywhere else in the criticism. As her long consideration is drawn to its term
Mrs. Atwood takes courage to tell her readers what she should have certainly
stated at the outset : she avows her ¢ wilful reservation of an important link in
the application of these principles to practice,”” her alleged reason being * lest any
attempting to realise without a full investigation of the method, should fail
utterly in the pursuit.” It follows in ‘he nonsense-writing that to omit an
““important link "’ will make for success in attempting to recover ¢ the ancient
experiment of Nature”. Moreover, the ¢ principles ” referred to are left for us
to determine, as they are not specified in the context. Tt is difficult to believe that
a lady with such gifts in the art of thought and its expression has anything hidden
in her mind which is of the least real consequence. The bibliography of the Siz
Keys is another question which we are left to follow out if we can. There is no
trace whatever of any alchemist under the name of Eudoxus at any period of the
Art or of any tract so attributed, and I have expended a considerable time in
looking round the literature before it was found that the Keys of Eudoxus are
appended, as seen, to a tract entitled the Ancient War of the Knights.

3 The experience is connected with whatis called *“ a vital experiment”, the same
being followed according to the rule of ‘ certain arts > and using certain ‘ media ”,
the result of which is described as  producing the central efficient into conscious
being and effect . We shall come immediately in my text to the writer’s notion
concerning her vital experiment, the arts involved and the media, but I cite
this passage to indicate the hopeless chaos of her wording and her persistent use
of terms—e.g., ““ central efficient ”—apart from all definition. There are real
difficulties in Hegelian dialectic and they demand special study, but they are not
wilful perversities, and they are not obscurities which arise from confusion of
thought or the want of will to define. Mrs. Atwood, on the other hand, dwells
in a cloud of mental images, where she loses herself and us, because in the meta-
physical region she does not think clearly. References: Inquiry, o.e., p. 169,
n.e., p. 179.
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this case collapses. On the other hand, if she is borne out
herein by evidence, it will still remain to be seen whether
she has valid warrants for supposing that the quest followed
and the term attained by expositors of Greek Mysticism were
also those of Alchemy and its records of a thousand years.
In respect of the Mysteries it must be pointed out that
Mrs. Atwood’s hypothesis is her own and no other’s; she
did not borrow or develop it from anything to be found on
the surface of Greek records, nor is there any seed or hint of
it in works of scholarship—accepted as such at their period—
antecedent to the Suggestive Inquiryl In any case she
cites none, and I am acquainted with none. We can suppose,
if one cares to do so, that some French writer on the subject
to which it belongs may have ventured on a bare allusion,
some casual and highly speculative suggestion, put forward
at a mere venture. But the question does not signify :
whether born of an obscure hint found in her reading or an
idea conceived in her mind, the development, if not the
creation, was her own ; and this is all that matters. The
subject in question, and Mrs. Atwood’s Key of the Mysteries,
Key of Practice in Greek Mysticism and Key also of Alchemy
was Animal Magnetism ; but not that of Mesmer himself,
of Puységur, Deleuze, Dupotet and so forth, the phenomena
and experiences of which moved in a narrower groove and
never exceeded their bounds. It is affirmed that the ancients
in their investigations worked on the same ‘‘ material ”—
meaning a human subject—with similar ‘ instruments ’—
meaning the hands of an operator—but their practice was
conducted upon ‘ established principles > which were truly
philosophic in their kind. These principles, according to
Mrs. Atwood, are intimated under veils by the Greeks in
their allusions to Theurgic Art.2 In this manner ‘ we are

1 Mrs. Atwood sets out on her own part to offer a light at its value but after her
peculiar method omits to make it available. She observes that ‘“ a few writers on
Animal Magnetism ” have *‘within these few years become enlightened by that
singular discovery ", and ¢ suggest their trance and its phenomena as a revelation
of the temple mysteries and various religious rites ”. She was in a position pre-
sumably to supply the essential references, but none are given, and it happens that
by the year 1850 the literature of mesmerism was exceedingly large. The alleged
suggestion would be, however, a leap into the dark of speculation apart from
all warrant, because it happens that no writer on the subject was entitled to speak
of what was done at Eleusis, at other Sanctuaries of initiation, or of classical
religious rites anywhere.

% feovpyia was miracle, so-called Divine Art, but it was a denomination more
especially of Magic on its practical side, evocation and sorcery.
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led 7, she affirms, ““ to infer that the Hermetic Purifications
and Mysteries celebrated . . . by the priests at Eleusis were
real and efficacious for the highest ends that philosophy can
propose to itself, namely, the purification and perfection of
human life ; and that inasmuch as the object was different
and immeasurably superior to those (sic) proposed by modern
Mesmerism . . ., so also were the means employed . . .
and the administration in proportion purer, holier and
entirely scientific.” 1

It is affirmed further (1) that modern Mesmerism gives
proof of ‘ the intrinsical intelligence and power of the
Free Spirit, which can . . . reveal hidden things . . ., can
philosophise also more or less well according to the direction,
natural purity and relaxation of the sensual bond ” ;2
(2) that ‘‘ there are many ways known and practised of
entrancing the senses ”’, *dissolving the sensible medium
and converting it to ‘ the experience of another life ” ;3
but (8) that the Keepers of the Mysteries were able to translate
the consciousness of their subjects ‘ towards the Central
Source ” 4 so that it could pursue ““ an inquiry of Intellect
after its Paternal Source ’’ ; ® and finally (4) that so led, so
assisted and so exalted, *‘ the souls of the Initiated, being
made perfect in every telestic accomplishment and virtue,
and having passed orderly through the whole progression of
Intelligible Causes . . ., were next promoted to a contempla-
tion of their Highest Unity.” ¢

Now, Mrs. Atwood’s equipment—outside Latin classics
and translations of Greek texts—consisted of expositors like
Warburton, Sainte-Croix,” Court de Gebelin 8 and Thomas

1 Inquiry, o.e., p. 188, n.e., p. 199.

2 Ib., p. 191 and p. 202.

3 Ib., p. 192 and p. 203.

4 “To translate the consciousness . .. by obscuration” is the impossible
terminology under which the supposed experiment is described, p. 193, ed. of 1850
and p. 204 of the 1920 reprint.

5 Ib., p. 197 and p. 208.

8 Ib., p. 241 and p. 255. The authority seems to be an Orphic Fragment quoted
by Warburton, about which I will say only thatitisa counsel of simple contempla-
tion directed to the one God. See the Divine Legation, Mrs. Atwood’s reference
being to vol. i of an edition which she does not name. I will cite therefore the
reprint of 1837, in 2 vols., vol. i, p. 232, for the Fragment in question.

7 Mémoires pour servir d U’ Histoire de la Religion Secréte des Anciens Peuples,
1784.

8 Court de Gebelin: Le Monde Primitif.
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Taylor,! excluding apparently the Aglaophamus of the
German scholar Lobeck, published in 1829.2 All these works,
and the last perhaps most especially, represented real
research and scholarship at their periods, and they are now
exploded. They offered nothing in support of Mrs. Atwood’s
hypothesis, and most certainly militated against it ; but the
question is not very material. Inthelight of modern knowledge
her speculationisimpossible. The suggestionisthat the priests
and hierophants of the Lesserand Greater Mysteries, as practised
at Eleusis, entranced Candidates by a super-mesmeric art,
and during their entranced condition promoted such inward
spiritual experiences that the soul of man was united with
the Spirit of God. As the results of cumulative research, it
is now certain: (1) that there was no personal, private
initiation into either class ; 3 (2) that to the Lesser Mysteries
the Candidates came in crowds and a law had to be enacted
as to the number of horses harnessed to the chariots of the
wealthy, when they drove on the way to Eleusis; ¢ (8) that
the Purificatory Rites, to which Mrs. Atwood attaches
such importance as a vital preparation for her supposed
deep experiences in trance, were purely material, being
sprinkling with salt water and pigs’ blood, apart from
emblematic significance, though centuries after their institu-
tion Greek mystical philosophers represented them as
symbolising the purity of the soul; (4) that what the Myste
beheld in the Hall or Temple of Initiation was a religious
drama belonging to the Eleusinian Myth ; (5) that they may
have joined in the search for Kore, * moving in rhythmic
measures, with torches waving ;5 (6) that the Greater
Mysteries represented the marriage of Zeus and Demeter
in the persons of the Hierophant and Priestess of the Rite ;

1 She has used Taylor’s translations of Iamblichus, Proclus, Porphyry,
Pausanias, etc.

2 Aglaophamus, 1829.

3 See Paul Foucart : Recherches sur I'Origine et la Nature des Mystéres d’Eleusis
in Mémoires de I’ Académie des Inscriptions et Belles Letires, vol. xxxv, 1895, and
idem, 1896 ; Les Mystéres d’Eleusis, 1912. Lewis Richard Farnell, D.Litt., The
Cults of the Greek States, vol. iii, 1907. See in particular, pp. 173-187.

4 T have said elsewhere that initiation and advancement took place apparently
in droves, ‘‘the philosophers, poor students, and common people arriving on
foot, but the wealthy being driven in chariots.” See Encyclopedia of Freemasonry,
vol. i, p. 246, s.v. Eleusinian Mysteries, pp. 233-252, containing a brief considera-
tion of the subject, and also dealing with and discussing the speculations of the

Suggestive Ingquiry.
5 Farnell, v, p. 181.
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(7) that it included a suggestion, simulation or fulfilment
of the nuptial act, the tenor of the evidence being on the
whole against the last view ;! (8) that the recompense of
initiation was felicity in the next life, but independently of
conduct in this; 2 (9) that the profane or non-initiated had
only suffering in prospect after death, also independently
of conduct;?2? (10) that the qualifications of Candidates
were not of a moral kind, at least originally; (11) that
barbarians and homicides were excluded, as also persons of
notorious guilt ; (12) that in later ages there is a suggestion
of something like ““ moral scrutiny .3

In the year 1850 it was by no means possible, having in
mind the researches of Lobeck,? to present Eleusis, as
illustrating in any manner whatsoever the progression
and culmination of inward experience according to Neo-
platonic philosophy ; it was never possible at any stage of
scholarship to suggest and much less to affirm that Candidates
were put into deep trance, the soul liberated from the body
and led by Great Masters of Spiritual Life through the
successive states and epochs of return to God. Not only
were all available records against the proposition then as
they are thrice over against it now ; not only was it beneath
serious criticism to suggest then, as it is deeper beneath it
now, that the doctrine of the Mysteries in the sixth century
B.c. was that of late Platonism belonging to the Christian
era; but the whole period of the Mysteries, as even

1 Ibid., p. 176, quoting Asterius, a writer of the fourth century A.p., in his
Encomium Martyrum, p. 194 of Combe’s edition. Asterius speaks—‘‘ with
unpleasant inuendo ”’ it is said—of ° the underground chamber and the meeting
of the hierophant and the priestess, each with the other alone, when the torches are
extinguished and the vast crowd ’—so much for individual initiation when en-
tranced in a pastos—‘‘believes that its salvation depends on what goes on there.”

2 Foucart : Les Mystéres d’ Eleusis, pp. 82, 84, 85, 86.

3 * By the time of Aristophanes the Mysteries had come to make for righteousness
in some degree : probably not so much through direct precept or exhortation, but
rather through their psychologic results.” Farnell, v, p. 192.

4 ““The Eleusinian Mysteries were the paramount fact of the Attic state-religion,
and their administration the most complex function of the Attic state-church. . . .
To express any kind of opinion, with any contentment of conscience, on the
Eleusinian problem is only possible after a long study of multifarious and dubious
evidence ; and the result may seem very meagre and disappointing, unless one
realises that there is often scientific advance in admitting and revealing ignorance
. . ., in distinguishing between proved truth and hypotheses of varying degrees of
probability. In regard to the whole inquiry we are at least in a better position
than the scholars were in the generations before Lobeck’s Aglaophamus; when
to touch on the Mysteries at all was to plunge at once into a bottomless quagmire
of fantastic speculation.”—Farnell, v, p. 127.
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Mrs. Atwood must have known, lay within measure of hours,
while mystical experience is the work of life ; and therefore
on the hypothesis that it is possible to liberate the soul
in trance and pass it through successive seeming mystic
states—for which there is no evidence—they could produce
only shadows and substitutes, phantasmagoria of the great
reality. But on other considerations than these we know
now that in respect of the Mysteries at least the Suggestive
Inquiry erected a house of cards and that house has fallen.
We know now that the kind of communion which initiates
attained at Eleusis was attributed, formal and ez officio,!
that it came from participating as spectators and perhaps as
supers in the ceremonial pageant, and that the bond so
established was with Demeter and Kore in the Lesser Mysteries
but presumably with Zeus and Demeter from what we can
glean of the Greater. We know further that the completion
of the Mysteries in both cases was not the suspension of
distinction between subject and object by the identification
of the soul and God, but an exhibition of mystic symbols—
e.g., the ear of corn.?

It remains to say that Mrs. Atwood, who is out of court,
and that utterly, regarding the purport, path and term of the
Mysteries, is not less in a dream-state about the inward
experiences to which the later Platonists bear their testimony.
As there was no hetero-suggestion impressed at Eleusis on
entranced subjects, so there was none at Alexandria. The
late Greek theosophists did not practise mesmerism or super-
mesmerism one upon another. The inward states of Plotinus
and others of the school were attained in contemplation of
the kind followed by Ruysbroeck, St. John of the Cross and
the rest of the Christian mystics. There was no school of

1 According to Farnell, the sacramental meals of which there is evidence in
Greece, and which ““ implied some idea of communion with the divinity  are not
characteristic of Eleusis. ‘“ We have no right to speak of a sacramental common
meal . . ., to which, as around a communion-table, the worshippers gathered.”
And again : ‘““ There is no text or context which proves that the initiated at Eleusis
was regarded as of one flesh with the deity.”” Once more: Still less . . . is
there any sign that the initiated believed they were partaking through food of the
divine substance of their divinity.”—Loc. cit., pp. 195, 196.

2 According to Hippolytus, the epopte were shewn ‘‘ that great and marvellous
mystery of perfect revelation, in solemn silence, a cut corn-stalk.” It will be
understood that this is said in scorn ; but Farnell and others regard it as *“ credible
and even probable that a corn-token was among the precious things revealed ™.
Loc. cit., p. 183.
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philosophical initiates, who practised a science of entrance-
ment handed down through the ages.! These things are
neither the gate nor way of the inward life, and their proper
exponent, had he happened to come across them, would have
been the magus Eliphas Lévi, who is our next witness
on the subject of Transcendental Alchemy. We have finished
with the Suggestive Inquiry for the time being, leaving
open till the end of our research—that is to say, until it
disproves itself—the main question of her thesis, whether
alchemical literature is or is not a record under veils of
spiritual experience, which carried on the inward work of
Plotinus, Porphyry, Proclus and others of the Greek line.
It may be said only in the sense of a general foreword that the
same indiscriminate treatment, the same dogmatic assump-
tions, apart from all evidence, obtain here, and that therefore
the method of alchemical interpretation set forth in the
Suggestive Inquiry recalls the shewing of a great vision, a
pageant of sounding words and mental pictures unlikely to
bear analysis. With no canon of distinction, it exalts all
claimants on the Philosopher’s Stone into hierophants of the
Mystery of God. They had seen Diana unveiled ; they had
loosed the girdle of Isis; they had crossed the threshold of
eternity. They did not—as their lives and works tell us—
grope after physical secrets; they did not investigate the
properties of matter in putrefaction; they did not work
with common quicksilver and sulphur; they did not
distil urine ; they did not decoct egg-shells. They were soul-
seekers, and they had found the soul; they were artificers,
and they adorned the soul; they were true adepts, and they
transmuted it. But—for the rank and file at least—we may
find that they worked in metals; that they ransacked
every kingdom of Nature for substances which—by a bare
possibility and following some happy guess—might transmute
the hypothetical base metals into gold. Self-educated
seekers at the dawn of physical science, they tried all things
that came their way and bought experience hardly, without
a hand to guide. Among martyrs of science, they may

1 Tt may be noted that Nature’s Divine Revelations, delivered in “‘ the magnetic
state” by Andrew Jackson Davis, called “the Poughkeepsie Seer ”’, had appeared
concurrently in America and London in 1847, forming two considerable volumes,
and may have directed Mrs. Atwood’s attention to alleged trance experiences.
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deserve to bear their palms. Unenlightened and unequipped,
they laid the foundations of a providential and life-saving
knowledge. But we may find also that their furnaces were
erected occasionally *“ on a peak in Darien ”’, and that through
the smoke of their coals and their chemicals they beheld
illimitable vistas, where the groaning totality of Nature
advanced by degrees to perfection. ‘“ A depth beyond the
depth and a height beyond the height ”’ opened beneath
and above them, and glimpses of glorious possibilities in all
the kingdoms overlighted their barbarous language and
transfigured their strange symbols. The explanation is not
that they were spiritual masters, as Eckehart or greater than
he; not that they dwelt in a vision, as in a Paradiso of Dante,
at the heart of the Mystical Rose; though most of them
were men of religion and hallowed in mind by faith. But in
those days a world of wonder opened wherever any quest
began, because it was ever pursued in a great unknown, the
unmeasured cosmos of Nature, where never a plummet could
sound the vast abysses and never ashaft of thought penetrate
the starry height. The occasional greatness of alchemical
literatureis accounted for in this manner, while at the same time
its intimations of spiritual realities are reduced within their
proper limits. The work which they watched in alembics
was for them like God’s work in creation, when there was
‘“ darkness upon the face of the deep ”’, when the light was
divided from the darkness, when waters were divided from
waters and the dry land appeared. For them also, or many
who ranked among them, it was like the work of redemption
and the work of God in the soul; but Alchemy was not for
this reason a commentary on creation myths or an account
of the Lord’s dealings with ‘ the holy spirit of man ”. From
the age of Byzantine records to the end of the sixteenth
century, we shall find that it was investigating Mysteries of
Nature and not Mysteries of Grace; but it saw omens
everywhere and strange high lights in analogies.

It remains to say that Mrs. Atwood makes no reference
throughout the Swuggestive Inquiry to the thesis of Jacob
Bohme on the arch-natural transmutation of metals. She
leaves her tales of veridic transmutation at a loose end,
serving no manifest purpose, and shews to her own satis-
faction in several centuries of pages so complete a dedication
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of her adepts to another and greater business that it is as
if she had forgotten the concern with which her ¢ disserta-
tion ”’ opened. It is otherwise as if an important section had
been torn out of the work, or a final chapter omitted.! There
is no question, however, that her opinion was precisely that
of Bohme, as appears by one of the observations in certain
Table Talk which has been appended by her recent editor
to the third edition of the Inguiry. It is affirmed therein
that ‘‘ the Philosopher’s Stone is a real entity produced by
spiritual generation; it is a real ems of light; it is both
objective and subjective—an actuality as well as a theory.” 2
Though Bohme is not cited, this is definite on the point of
view, and there can be no question as to whence it derives.
For the rest, the statement in the note-book is a little like a
spark hammered unawares out ofan anvil; there is nothing
which leads up thereto and nothing follows therefrom. It is
of moment only as indicating the kind of reveries which would
have linked up the first part of her inquiry with all that
enters into what is termed ¢ the more esoteric view ”’, had
some obvious omissions been supplied. But the inevitable
result would have been to place Mrs. Atwood still more
completely out of court.

1 We may do well, however, to remember in this connection her affirmed reserva-
tion and that it belonged to her hypothetical application of assumed principles to
practice. For all that we know to the contrary, it might have been about manu-
facturing the Stone psychically, so that it should transmute metals materially.

2 A Suggestive Inquiry, etc. Revised edition, 1920, p. 576. The note is numbered
‘85 in the series. It is preceded and succeeded by oracular utterances on lives
which do not ¢ create ”’ and on ‘““ living in the Second Principle .



CHAPTER I1I

FURTHER SPECULATIONS ON PHILOSOPHICAL GoOLD

THE Suggestive Inquiry was withdrawn from circulation

a few weeks after its appearance, and some five years
later the French occultist Eliphas Lévi began to issue his long
course of pretended initiation into ‘‘ absolute knowledge .
It included an understanding of Alchemy as part of the
body-general of secret arts and sciences. A single citation
will suffice, and it happens to be characteristic after its own
manner, magisterial in language but reaching no term as
usual. ““ Like all magical Mysteries, the secrets of the Great
Work possess a threefold significance : they are religious,
philosophical and natural. Philosophical Gold is in religion
the Absolute and Supreme Reason; in philosophy it is
Truth ; in visible Nature it is the Sun ; in the subterranean
and visible world it is most pure and perfect gold. For this
cause the search after the Great Work is called the Search
for the Absolute, while the Work itself passes as an Operation
of the Sun. All masters of the science have recognised that
material results are impossible till all analogies of the
Universal Medicine and the Philosophical Stone have been
found in the two superior degrees. Then is the labour simple,
expeditious and inexpensive; otherwise it wastes to no purpose
the life and fortune of the operator. For the soul the
Universal Medicine is Supreme Reason and Absolute Justice ;
for the mind it is mathematical and practical Truth; for
the body it is the Quintessence, which is a combination of
gold and light.”?

It will be seen that these dicta belong to the category
of affirmation ex cathedra and that if for purposes of debate
we admitted successively the truth of the major postulates
we should be no nearer to the performance of what is called

1 See Transcendental Magic : Its Doctrine and Ritual, translated by myself.
New and revised edition, 1923, pp. 343, 344. Also the original Dogme et Rituel
de la Haute Magie, vol. ii, ¢. 12, in any edition.

D
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the Great Work, for a gulf remains between them. The Quint-
essence may be ex hypothesi a combination of gold and light ;
we may worship the Supreme Reason by—let us say—
unreserved dedication to Intellectual Truth ; but after what
manner this desirable estate of mind will communicate
per se the secret of combining that which is denominated
light with the particular precious metal does not happen to
emerge in the thesis. We are in the same position when it is
explained a little later on that the First Matter of the Great
Work is enthusiasm and activity in the superior world,
intelligence and industry in that which is intermediate,
labour in the inferior world, while in science it is Sulphur,
Mercury, and Salt, ¢ which—volatilised and fixed alternately
—compose the A4zoth of the Sages”. We are in the same
position, because the alchemists themselves tell us that their
Salt, Sulphur, and Mercury are not the substances which
are commonly so denominated, and failing a Key to their
meaning, zeal, intelligence and industry will be expended to
no purpose.!

There would be no object in enumerating these items of a
highly artificial occultism, depending from personal implicits,
except for the extraordinary vogue that Eliphas Lévi obtained
in France and elsewhere, the traces of which are with us even
at this day in several of the occult circles. He is a witness,
moreover, after his own manner, to the thesis that gold was
manufactured by adepts not in accordance with any chemical
process, but by psychic or spiritual power, or as he termed it,
by Magic, which he understood as a traditional science of
secret things transmitted from the magi. On the basis of
occult and alchemical records, and—as he claimed—on that
also of experience, he postulated the existence of a Great
Magical Agent * which the old Hermetic Philosophers
disguised under the name of the First Matter of the Magnum
Opus”. He affirmed that it determined ‘‘ the species of
modifiable substance’ and that metallic transmutation
could be accomplished by its means.?

1 f]liphas Lévi speculates in the same chapter that ‘‘ Sulphur corresponds to
the elementary form of fire, Mercury to air and water, Salt to earth.” But in so
far as these explanations are in harmony with the findings of alchemists, they are
not less figurative than the denominations of the Three Principles.

2 We may compare La Synthése de I'Or, 1909, by F. Jollivet Castelot, President

of the Alchemical Society of France. ‘ Alchemical theories were based on the
doctrine of the four elements—Earth, Air, Water and Fire—convertible one into
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To summarise the method in a sentence, this great
Universal Agent, Azoth or what not, is susceptible of adapta-
tion by will; and alchemical gold, when it is not to be
understood as an emblematic or figurative expression, is
gold ultra-physically produced by the developed will of
adeptship; and such will ‘ employs chemistry only in a
secondary sense ”’, a qualification—however—to which no
intelligible meaning can be, attached. The reverie may be
left at this point because Eliphas Lévi was in the position
of Béhme before him and had not ““ proceeded to the praxis .
This was also Mrs. Atwood’s position, so that in respect
of the thesis at large we shall find when the time comes
that there remains Paracelsus, if indeed anyone, as the sole
theorist who spoke from experience by his claim, at the
claim’s value. The Sage of Hohenheim has—and deserves—
his not incautious admirers at this day, as he had many
who were set free from caution in his own century and later,
when he was ‘ the beloved monarch Aureolus”. But I
question whether any one now living would be prepared
to maintain that he produced gold—by psychic means or
otherwise. We shall ascertain his views and their value at a
later stage. As the author of the Suggestive Inquiry and the
author of Dogme et Rituel stand in immediate succession one
to another, so also a witness in America follows on Eliphas
Lévi, but with a briefer intervening period : independently
and unknown to each other, they were contemplating the
same subject at the same time.

In the year 1857, General E. A. Hitchcock published
anonymously a small volume of Remarks on Alchemy and the
Alchemists, written—so far as can be seen—quite indepen-
dently of Mrs. Atwood, as of Eliphas Lévi, who at that date
was utterly unknown outside his own country. An original

another, since they are diverse manifestations of the First Matter. This First
Matter is identified with the Mercury of Philosophers, which constitutes all bodies
of the universe. To produce any given body—gold, for example—we must take
analogous approximate bodies which differ therefrom only in particular qualities
and eliminate that by which they are differentiated, thus reducing them to their
First Matter, the said Philosophical Mercury. In other words, each metal must
be stripped of its individual properties and thus reduced to the state of its First
Matter, which must be tinged by Sulphur and Arsenic. The tincture of gold and
silver, thus formed of fermented, sublimed Mercury and of amalgamated Sulphur,
constituted the Philosophical Stone or Powder of Projection, a powerful metallic
ferment, capable of transforming lead and other imperfect metals into gold.”—

pp. 6, 7.
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contemplation, it reached also a variant understanding of
the Hermetic subject, mainly ethical in character, for
Hitchcock attempted to shew that alchemical adepts were
not in reality chemists but great masters in the conduct of
life. The experiment fell dead from the press, but the author
returned to his subject and extended some of its findings in a
second volume entitled Swedenborg, a Hermetic Philosopher,
which—so far as publicity is concerned—met apparently
with no better reception. For the voice of special pleading
on such a topic as Alchemy there were no listeners in America
at that epoch of abysmal dullness, while the New Church,
established in the name of Swedenborg, would inevitably
turn a deaf ear to considerations of which it understood
nothing, then as perhaps now. A similar fatality might
well have been in store for the Suggestive Inquiry, had its
circulation been permitted to continue. To this day the two
publications of Hitchcock have not been reprinted, and like
some other works which have been hawked for pence on
barrows they have become as excessively rare as they are
sought by those who know.

Producing a not inconsiderable series of verbatim citations
from writers of successive centuries, Hitchcock undertook
in the Remarks to establish that the concealed subject of
all true Hermetic adepts is one only, namely, triune Man,
and that their object also is one, in other words, his improve-
ment, ‘“ while the method itself is no less one, to wit, Nature
directed by Art in the School of Nature, and acting in con-
formity therewith ; for the Art is nothing but Nature acting
through man.” Again, ‘ the genuine alchemists were not
in pursuit of worldly wealth or honours. Their real object
was the perfection or at least the improvement of man.
According to this theory, such perfection lies in a certain
unity, a living sense of the unity of the human with the
Divine Nature, the attainment of which I can liken to nothing
so well as to the experience known in religion as the New
Birth.! The desired perfection or unity is a state of the soul,

1 Compare the Suggestive Inquiry: * The Theurgic Art professed a power of
purifying and informing the Mind . . ., approaching . . ., asit would seem, toward
a fulfilment of the perfect doctrine of regeneration preached by Jesus Christ and
His apostles. . . . For, by an effectual baptismal purification, they also prepared
the way, and by a gradual subjugation of the passions and adaptation of the
subordinate powers to reason, the whole hypostasis was converted finally through
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a Condition of Being and not a Condition of Knowing. This
Condition of Being is a development of the nature of man
from within, the result of a process by which whatever is
evil in our nature is cast out or suppressed, under the name
of superfluities, and the good thereby allowed opportunities
for free activity. As this result is scarcely accessible to the
unassisted natural man and requires the concurrence of
Divine Power, it is called Donum Dei.”” 1

When the affirmed natural process, described in alchemical
language as devoid of haste and violence, has brought
individual man into unity with himself by a harmonious
action of understanding and will, he is said to be on the
threshold of comprehending that Transcendent Unity Which
is the perfection of the totality of Nature, ¢ for what is called
the absolute, the absolute perfection and the perfection of
Nature are one and the same.” 2 Proceeding from these
speculative considerations more especially to the subject
in hand, Hitchcock explains that in the symbolism of
alchemists, according to his own interpretation, the word
Sulphur signifies Nature and Mercury the Supernatural,
while the inseparable connection of the two in man is called
Sal ; 3 but *“ as these three are seen to be indissolubly one,
the terms may be used interchangeably.”” ¢ Hitchcock refers
also to a mysterious instrument of preparation in the work of
Alchemy, but he is intending to specify the so-called First
Matter, by which he understands Conscience. It is designated
in the records under a thousand misleading and confessedly
incongruous names. By means of this instrument, quickened
into vital activity under a sense of the presence of God, the
Philosopher’s Stone, namely, Man, is purged and purified,

faith into the identity of substant light within.”—p. 262, and pp. 278, 279. ‘‘ That
which they ”—namely the alchemical philosophers—‘‘ sought after . . . is this
miraculous principle of regeneration, by which the relationships of the vital
elements are exchanged, the sensible medium . . . made occult, and the occult
supernatural reason of life, which is catholic, becoming manifest in self-evidence
and power.”—p. 287 and p. 305.

1 Remarks, pp. 100 and 227.

2 Ibid., p. 194.

3 The text says sol, but it seems an obvious error in printing. See p. 229.

4 Hitchcock quotes Plato in this connection, as follows : ““ After long contempla-
tion of the subject, and living with it, a light is kindled on a sudden, as if from a
leaping fire, and —being engendered in the soul—feeds itself upon itself.” There is
no reference afforded.
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to make possible the internal realisation of Truth.! “ By a
metonymy, the conscience itself is said to be purified, though
in fact the conscience needs no purification, but only the
man, to the end that the conscience may operate freely.”” 2
One of the names given by alchemists to conscience on this
assumptionis that of a middle substance which partakes of an
azurine Sulphur—that is, of a Celestial Spirit, the Spirit of
God. It is said further that * the still small voice is in
Alchemy,? as in Scripture, compared to a Fire which prepares
the way for what many of the writers speak of as a Light ”.
Having thus broadly explained the sense which he attaches
to his citations and their imagery, Hitchcock reaffirms
his position, namely, that there is but one subject within the
wide circle of human interests that can give a Key to the
cryptic literature and the Art for which it stands : it is that
which is known in theology and in religious experience as
Spiritual Regeneration.t It is this Gift of God which was
investigated by the alchemists as a work of Nature within
Nature. > ‘““The repentance which in religion is said to
begin conversion is the ¢ philosophical contrition’ of
Hermetic allegory. It is the first step of man towards the
discovery of his whole being.® They also called it the black
state of the Matter, in which was carried on the work of
dissolution, calcination, separation and so forth, after which
results purification, the white state,” and this ° contains
the red, as the black contained the white”. The eduction

1 Hitchcock says also, speaking of the alchemists at large, that conscience
‘“is the touchstone of all their writings ” and that  the way to the Philosopher’s
Stone is through and by means of it.”” Generally on the subject of conscience see
Remarks, pp. 44 et seq.

2 Ibid., p. 239.

3 To illustrate further the “light ”” mentioned in this extract, Hitchcock cites
the entire chapter on the Regimen of Solin the Introitus Apertus ad Occlusum Regis
Palatium, under the name of Eirensus Philalethes, but it contains only one
reference to light, howsoever understood : ‘‘ At last, by the will of God, a Light
shall be sent upon thy matter, which thou canst not imagine.”” I do not find that
the context of this extract offers Hitchcock the least help.

4 Loc. cit., p. 251.

5 Ib., p. 254.
6 Ib., p. 255. The nature of this discovery is not unfolded by Hitchcock.
Leibnitz has been quoted in immediately preceding lines: ‘‘The human soul is

infinitely richer than it is itself aware of : its being is so broad and deep that it
can never wholly develop and comprehend itself in the consciousness. Man is a
mystery to himself, a riddle which will never be solved in the consciousness ;
for, should he ever attain to the internal intuition of his whole being, he would be
swallowed up and consumed in himself.”
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of the glorious and radiant red state ultimated in the fixation
or perfection of the Matter, and then the soul was supposed
to have entered into its true repose in God.1

For the rest, when the alchemists speak of a long life as one
of the endowments of the Philosopher’s Stone, Hitchcock
considers in his simplicity that they are referring to the
immortality of souls; when they attribute thereunto the
marvellous virtues of an Universal Medicine, it is simply
their intention to deny any positive qualities to evil and, by
inference, any perpetuity; when they testify that the
possession of the Stone is the annihilation of covetousness
and of every illicit desire, they mean that all evil affections
disappear before the light of the Unveiled Truth. By the
transmutation of metals they signified the conversion of
man from a lower to a higher order of existence, from life
natural to life spiritual, albeit these expressions are inadequate
to convey the real meaning of the adepts. The powers of an
ever active Nature must be understood by such expressions
as Fires, Menstrua and so onward, all of which work in
unison because they work in Nature, the alchemists denying
unanimously the existence of any disorder in the creation
of God. At the end, the Remarks on Alchemy returns to its
point of departure, the author affirming that his purpose
throughout has been to exhibit the Subject of Art, and
this only.

Hitchcock was a man of some spiritual insight, and if this
was rather primitive in kind it enabled him still to see that
his explanatory method belongs to the mere beginning of
inward experience: he speaks therefore of an end, the
formless light of which was glimmering ever and continually
before him, though something always intervened to hinder
its presentation in more than a bare allusion. He says therefore

1 Not only does Hitchcock agree with Swedenborg in affirming that the opening
verses of Genesis are concerned with the regeneration of man, but he regards the
prefatory remarks in an English translation of Novum Lumen Chemicum as
concerned with the same subject, and so also the first paragraph in cap v. of
Introitus Apertus. When Espagnet says in his Arcanum that ** the generation of
our Stone is made after the pattern of the creation of the world ”, the real allusion
is to “ man passing through the process” of the second birth, to regeneration
instead of generation. See Swedenborg, a Hermetic Philosopher, pp. 67, 73, 74, 75,
76. And on p. 81 he suggests that Swedenborg’s teaching concerning Genesis
violated the Hermetic Law of Secrecy. It happens, however, that if regeneration
is the Secret of Alchemy, it had been betrayed previously by Béhme, with whom it
was the working instrument.
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[3

that he does not attempt to make the “ practical treat-
ment ”’ plain to the issue thereof, and it comes about in this
manner that his thesis is in reality a fragment broken off
at an early stage, the vital part missing, supposing that it
was present to his mind.! It is obvious also, and for the same
reason, that he makes out no colourable case, for so far as
his hypothesis proceeds, respecting the nature of the work
upon its postulated subject, it renders alchemical literature
ridiculous by representing it as veiling in allegory and
illustrating by symbols the most familiar principles of ethics,
the ordinary laws of conduct and the counsels of thinking
in the heart—in other words, the daily matters of public
teaching, not only by schoolmen and theologians but by
mendicant friars in the booths and market-places. It would
have been possible for Mrs. Atwood to say of her own adepts,
as she conceived them, and of their Art, as it was presented
to her own reflections, that it was necessary to cloud their
knowledge by the invention of an elaborate scheme of
emblematic representation, because it was not only dangerous
to unwary practitioners but because alchemists through
many centuries had the rack and the faggot to fear. It was
most certainly not possible for Hitchcock to put forward this
plea, but it must be added that he made the attempt.?
Either he failed to realise that inscrutable folly of rational
position in which he placed the alchemists or for some
obscure reason he ignored it.

I should add that as a plain man seeking to put forward
what might pass as a plain manual of interpretation,
Hitchcock was antecedently quite unlikely to imagine of his
own accord that the super-physical production of precious
metals was included among the gifts or powers of regenerated
man, and he does not seem to have met with the obscure
allusions of Jacob Bohme on this subject. He was likely to

1 We may compare the wilful reservation of Mrs. Atwood.

% “ The alchemists were reformers in their time, obliged indeed to work in
secret. . . . They lived, for the most part, in an age when an open expression
of their opinions would have brought them into conflict with the superstition of
the time and thus exposed them to the stake.”—Preface, p. viii. Speaking else-
where of the ““ obscure mode of writing ” adopted by alchemists, Hitchcock argues
that it was inadvisable and unsafe ¢ to shake the hold of tradition by proposing
a new rule of conduct, not easily apprehended ”. But the counsel to ‘‘ know
thyself ’, quoted in this connection, was no new rule, nor is the result of self-
knowledge, as developed by him, at issue with prevailing religious doctrine or
practice in the middle ages or later.
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have passed over them if he had : they would have seemed
ridiculous in his eyes. As regards experimental work
performed in laboratories he presents his notions with
characteristic clearness and simplicity. ‘ That chemistry
is indebted for its introduction among the sciences indirectly
to the alchemists is certainly true—at least I have no disposi-
tion to question it—but not to the immediate labours of the
alchemists themselves, whose peculiar work was one of
contemplation and not of the hands. Their alembic, furnace,
cucurbit, retort, philosophical egg, etc., in which the work of
fermentation, distillation, extraction of essence and spirits,
and the preparation of salts is said to have taken place,
was man—yourself, friendly reader; and if you will take
yourself into your own study, and be candid and honest,
acknowledging no other guide or authority but Truth, you
may easily discover something of Hermetic Philosophy.
And if at the beginning there should be ¢fear and trembling ’,
the end may be a more than compensating peace.

“ It is a plain case that, for the most part, the experiments
which led the way to chemistry were made by men who were
misled by the alchemists and sought gold instead of truth; but
this class of men wrote no books upon Alchemy. Many of
them no doubt died over their furnaces, ‘ uttering no voice,’
and none of them wrote books upon the Philosopher’s Stone,
for the simple reason that they never discovered anything
to write about. I know that some impostors purposely wrote
of mysteries to play upon the credulity of the ignorant, but
their works have nothing alchemical about them.! It is
true also that many books were written by men who really
imagined that they had discovered the secret, and were
nevertheless mistaken. But this imaginary success could
never have had place when gold was the object, because
in the bald fact no man was ever deceived ; no man ever
believed that he had discovered a method of making gold
out of inferior metals. The thing speaks for itself. It is
impossible that any man can ever be deluded upon this bare
fact ; but it is quite otherwise with the real object of Alchemy,
in which men have been deceived in all ages . . ., for the

1 T have no notion what books are referred to in this qualifying sentence. The
disquisitions of quacks were couched in the terms of philosophers and would
have missed their mark otherwise. In appearance therefore they wore an
alchemical guise.



42 SPECULATIONS ON PHILOSOPHICAL GOLD

Subject, is always in the world, and hence the antiquity
claimed for the Art by the alchemists.”?

The last question which arises out of the Remarks is the
significance which Hitchcock attached to his affirmed
“sense of unity ”” between the human and Divine Nature
and to his comparison of the Stone ‘“ at the Red ” with the
soul’s condition of being when it has attained ¢ true rest in
God ”. So far as an answer is given, it is in halting accents.
He indicates at the inception that he does not undertake
to say ‘ precisely what the alchemists sought,” but revises
this by affirming that * they sought the truth upon evidences
drawn from the nature of things . . . and were influenced
in its reception by neither traditionn or authority . Later
on he may have realised that there was no evidence for the
independence thus postulated and that truth so derived
was very much up in the clouds. He qualifies therefore his
original point and observes that he has not been * disposed
to say much of the end ”, for which he gives the reason,
namely, because it is easy to see that this must be ¢ developed
in the experience of those who put themselves in a condition
for it.”” He must have felt, however, that this was mere

1 Tt must be said that Hitchcock was neither acquainted with the history of
chemistry nor with that of Alchemy, though he had collected many texts of the
literature. It was the search after the Philosopher’s Stone which led to chemical
discoveries, and the adepts themselves were those who made some of them or are
the first to record the fact that they had been made previously. It happens that
many texts which claim to reveal the mysteries of transmutation succeed effectually
in hiding them, but make known that the exploration of Nature was proceeding
in laboratories—such as they were—and in cabinets where manual toil was not
apart from prayer. There is no need for argument ; the facts speak sufficiently.
Compare Louis Figuierin L’ Alchimie et les Alchimistes, p. 93, and I cite him because
of his proximity to the Hitchcock period and the fact that the American interpreter
had the book mentioned before him. ‘It is impossible to disown that Alchemy
has contributed most directly to the creation and progress of modern physical
sciences. Alchemists were the first to put the experimental method in practice,
that is, the faculty of observation and induction in its application to scientific
researches. Moreover, by uniting a considerable number of facts and discoveries
in the order of the molecular actions of bodies they have brought modern chemistry
into being. This fact . . . is beyond all doubt. Prior to the eighth century
Geber put in practice the rules of that experimental school, the practical code and
general principles of which were merely developed later on by Galileo and Francis
Bacon. The works of Geber—the Swum of all Perfection and the Treatise on Furnaces
—contain an account of processes and operations conformed wholly to the methods
made use of at this day in chemical investigations ; while Roger Bacon, applying
the same order of ideas to the study of physics, was led in the thirteenth century to
discoveries which were astounding for his time. It is impossible therefore to contest
that the alchemists were the first toinaugurate the art of experience. They prepared
the advent of the positive sciences by basing the interpretation of phenomena on
theobservation of facts and openly breaking with the barren metaphysical traditions
which had checked so long the progress of the human mind.”
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floundering and that there was no raison d’étre in a study
which left its subject suspended in mid air. So he made one
trial more, and after speaking of implicit obedience to ““ an
experienced imperious sense of duty, leaving the results to
God ™, as the true way of the wise, he proceeds thus : “ Now
the end is perhaps the fruit of this obedience. The man, by
steady preservation of the inward unity, being prepared
alike for all outward events, may finally be the subject
of some special experience by which a seal of confirmation
is set upon what at first was a certain divine trust in the
ultimate blessing of rectitude. I suppose it to involve a
peculiar knowledge of the unity of God, with a sense of
participation in it, for God being ° perfect truth and perfect
love ’, it follows . . . that if a man can enter into the life
of truth and love, he really enters into the life of God, and
must feel conversely that the life of God has entered into
him.” ?

The second publication of Hitchcock seems to exhibit,
though it is by intimations only, a certain stage of advance-

1 With these distinctions and all of them we may compare one paragraph in the
work on Swedenborg, and it is worth quoting at length. *‘ As I desire to guard
against being misunderstood on a subject which I am sure is important, and wish
above all things not to mislead anyone, I must explain that by referring to the
conscience as the natural instrument of the purification of man, I do not mean
. . . that this is the peculiar Secret of Hermetic Philosophy, but that it is the way
to it. The Secret itself, we are told, has never been discovered, and never will be
discovered by any one until, by a suitable moral and spiritual discipline, the
seeker shall feel in a condition to stand unabashed in the presence of God under
the simple but momentous text of Scripture : ‘ Blessed are the pure in heart, for
they shall see God —not,” it is added, ‘‘that the wicked do not see God also, but
they see Him as another personage.”’—Op. cit., pp. 18, 19. There are several points
to be noted as regards these dicta. In the first place, Hitchcock is meaning to use
the word “‘ discovered "’ in the sense of disclosed on the first occasion, but not on
the second, and this begets confusion for himself as well as others. It is correct,
and he knew it, that his Secretum Artis has never been put into writing, according
to all its masters, and it is open for any one to ascertain the fact for themselves
at their proper toil and cost. But in the second place no alchemical writer has ever
laid down the conditions of discovery alleged above : they are of Hitchcock’s own
intimations, as he would most certainly have made clear, had he felt that he was
creating a false impression. Thirdly, his suggestion that the wicked may see God
but only in a state of separation is exceedingly pregnant, and the intention is to
unfold the last end of a predominate self-centre ; but on the other hand the kind
of seeing promised in the Beatitude to the pure in heart belongs obviously to the
state of the Blessed Vision, and is not an authentic or complete antithesis to that
state which beholds its object as * another personage . The truth is that purity
of heart is like conversion, a terminus a quo and not a terminus ad quem, except
in one case which belongs to the uttermost exotics of the world within and is so
rare that it may be said to loom remotely on the gold horizon of things, rather than
to offer examples which it is possible to cite. I shall recur to this: it would be like
making material gold by means of the Epiclesis Clause.
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ment in the deeper ground of his subject.! He has emerged,
partially at least, from the ethical atmosphere of the previous
work, and has begun to discern that the assumed object of
Hermetic philosophers, being ‘ the perfection of man ”,
is to be sought by those who would understand their records
as it was found by them-—in a peculiar knowledge of God.2
The nature of this knowledge does not emerge, but the way
thereto is described as purification of heart. When he says a
little laterthat thetrue secret of Hermetic Art cannot be written
because man must keep silence when God speaks within him,
and that such silence is a necessary condition of Divine
utterance,® we can see, I think, where he stands—in contem-
plation of occasional flashes passing through encompassing
clouds. He discerns that there is ‘‘ one subject which God
. . . teaches only to a select few ” and that it is of * the
very mystery of godliness ”’; but I cannot find that he has
any real grasp of it, even when he testifies ¢ to his own
possession of ““ some idea ”’ as to that which * lies at the root
of the Hermetic Art ”’, though he does not * feel at liberty
to risk an attempt at stating it. For him it is a secret which
has always ‘ closed the lips of the adepts .5 It is in this
connection that—amidst many other extracts which are little
enough to the purpose—he cites the affirmation of Morien :
(1) “thou needest not many things, but one only thing,”
and (2) that the ‘ one thing” is in man himself. With
all his sincerity, his clean and beautiful mind, it is to be
questioned whether he realized more than a mere fraction of
that which his words imply when he describes—yet a little

1 Swedenborg, A Hermetic Philosopher, Being a Sequel to Remarks on Alchemy
and the Alchemists . . . With a Chapter comparing Swedenborg and Spinoza.
New York, 1858.

Z Op. cit., p. 13. He had long seen, as he says on his own part, that the
knowledge of God is essential to the peace of man ”’, and that such knowledge must
be something more than ‘‘ the mere recognition of an unknown and powerful
Being presiding over Nature.”

3 P.21. Heregards this as *‘ the true ground of the much talked of Pythagorean
silence .

4 P. 39. The ‘“ one subject ” is not referred to subsequently. His view is that
““the Art will take care of itself without the help of man ”, if he is right in his
supposition about it. He adds that * it will remain in the world though all the
books about it should be destroyed .

> P. 40. It was apparently only at a far distance that Swedenborg descried or
divined “ the Hermetic Secret .

¢ P. 45. I will not forestall the criticism of this extract at the present point.
Hitchcock quotes also from Zoroaster’s Cave, which bears witness to one thing
needful, on which there is one operation in one vessel : but it is described as Water.
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later on—the Stone of Philosophers as ‘‘ the Mystic Stone,
with a new name, written upon it, ¢ which no man knoweth
saving he that receiveth it.’ ”’* There is finally—since it does
not prove that he develops his implicits more fully in any
later pages—the sum total of his testimony in the following
findings : 2 (1) that no genuine Hermetic writer has ever
hoped to make plain that * express work of the Spirit of
God upon the heart of man by which he becomes a ‘ new
creature’ ”’; (2) that in his own view conversion—in the
sense of Hermetic Philosophy, is ““ a rare spectacle in the
world 7 ; (8) that it is designated as Secretum Artis ; (4) that
the process has three stages, in the first two of which man
may have a hand by working co-ordinately with what the
Hermetists call Nature, but * in the third God works alone ”,
man being a passive recipient of a power which is from above
him ; (4) that the fact of such reception connotes antecedently
a state proper thereto; and (5) that this does not exist so
long as man is ““ in love, not with God but with the created
things of God . It follows that the third state ** cannot be
taught, as ordinary knowledge is taught”, for it belongs
to that realm which is called ‘ true faith” by Eugenius
Philalethes, a mode of being which consists in love and not
in reason. The kind of love is explained by the same
theosopher to be a mediatory principle ¢ which unites the
Lover to that which is beloved ”. The mistake of Hitchcock
was to comprehend this working under the narrow name of
conversion, which is the beginning of a process, the entrance
into new life and not the life itself, as Thomas Bromley shewed
in his Way to the Sabbath of Rest, at the end of the seventeenth
century.?

1 P. 72. Sendivogius is cited as one of its seekers in the New Light, apparently
on the basis of a preface which says that the ““ sum of all divinity and philosophy”
is to be found in the first two chapters of Genesis. I fail to see how this statement
can be held to prove the point.

2 Pp. 96, 97. This is theosophia, with its eyes fixed on the highest, and I make
no question that Hitchcock had the true matter of the true mystical work in sight,
so far as mental disposition was concerned. Compare Saint-Martin on the picture
of an absent beauty and the Hermetic book cited by Hitchcock, unfortunately with
no more specific reference : ‘“ The world does not know me, because it loves not
me but mine.”” Tt is really from the discourse of Beata Pulchra in the opening
of Thomas Vaughan’s Lumen de Lumine.

3 “ Regeneration . . . greatly concerns us . . . in its initiation, progress and
consummation. As it is taken for the beginning of the work, it implies that first
change of the soul when . . . the frame of the willis swayed God and Heavenward.
Inits progress 'tis the growth and motion of the soul from the image of the earthly
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The spiritual interpretation of Alchemy as presented by
writers in the past who had made a study of the records
but who laid and could lay no special claims on practical
experience along physical lines, is now before my readers,
and they will see that it is weighted by a hypothesis extrinsic
to itself, antecedently most incredible and preposterous to
all appearance. I proceed now to such a survey of the records,
the history of adepts included, as will determine in the one
only evidential manner whether a spiritual understanding
of the subject is possible under any circumstances, whatever
its kind or degree. 'We have Jearned something so far which
is negatively at least of value—that ‘‘ modern views on the
Hermetic Mystery >’ are not views for our guidance, unless
as counsels of caution. Of their sincerity I am utterly certain,
but that of itself cannot offer a test of value. The devisers
of Baconian hypotheses on the authorship of the Shakespeare
plays are sincere in their own way, but it does not make for
righteousness or saving reason in their views. As I regret
that Mrs. Atwood did not see fit to shew us how—in her
opinion—it came about that the ‘ exoteric’ history of
Alchemy is that of a search for a way to transmute metals,
with a recurring claim on an overwhelming success in the
experiment, when her whole object was to affirm and shew
that there was nothing in common between chemistry and
Alchemy except * the borrowed terms”, so I regret that
Hitchcock should have put himself, like her, out of court by
failing to carry his interpretation to its essential end. We
should have been persuaded in neither case ; but we should
have been confronted by finished performances, creating at
least an issue. It is not less than singular that two
independent works setting out to consider the same subject
should fail in this manner—one over the relation between

toward the image of the Heavenly. Initsend it is the bringing forth of the perfect
and complete image of God in our humanity. When we attain this we are complete
in Christ, wholly new-born, and made fit to see and enjoy that Eternal Kingdom
which hath been prepared for us from the beginning of the world. Regeneration
then in its full latitude . . . is that transforming quickening work of God’s Spirit
which begins, carries on and complete’s God’simageinus. . . . Butin the ordinary
acceptation . . . it is used . . . for the first change of the soul . . . toward God
in Christ; and . . . I find too much weight laid upon this first work, as though
it were the complete new birth . . . Hence many rest upon . . . and have a
continaul eye to it, though they feel their chariot-wheels stand still.”—7The Way
to the Sabbath of Rest, or The Soul’s progress in the Work of the New Birth. By
Thomas Bromley, London, 1710.
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affirmed external evidences and postulated inward reality,
the other over term in view. Mrs. Atwood had of course
an insuperable difficulty before her, to prove or even affirm
the regeneration and supreme spiritua’ atta nments of her
Gebers, her Aristotles, her mythic Moriens, her Agrippas, not
to speak of Paracelsus, on whose alleged intemperance and
irregular living she dwells and does not challenge; while
Hitchcock is confronted also with a barrier of another kind,
for the reason which I have intimated, that he was far too
uncertain on the higher aspects of his subject to attempt
unfolding them.



CHAPTER 1V

Ancient HErRMETIC Books AND THE WAY OF THE SoUL

THEREIN

THE protagonist of Alchemy is thrice-great Hermes,

the Egyptian Messenger of Gods, and if it had not
happened that the earliest records of the subject and the
first personalities who made their claim upon the Art belong
to the fifth century of the present era, being also Christian
instead of pagan writers—notwithstanding certain mythical
allocations—there is no question that Hermes would have
figured as the tutelary deity of the adepts. As it is, he sits
enthroned in the seat of authority, the prototypical Master
and prime source of knowledge, who is in like manner the
ultimate court of appeal. An explanation is to be found in
the fact of that considerable cryptic literature which passes
under his name, part of it being referable to about the end of
the first century, while the body-general is antecedent to
any records of Alchemy. A position of some literary and
textual difficulty arises in this manner, and has begotten
not a little confusion for generations or even centuries. If
Alchemy is to be understood as an actual or supposititious
science of metallic transmutation, by what process soever—
Magic at need included—then it is very certain that the
Hermetic writings do not belong to Alchemy, my reference
being of course to the Grazco-Egyptian group and not to
certain very late forgeries, of which a word will be said
subsequently.

No person qualified to judge concerning them has ever
supposed that these texts were concerned, remotely or
approximately, with the transmutation of metals, till the
day came for indescribable nonsense to be talked in occult
schools of modern foundation, apart from all knowledge which
deserves the name. This notwithstanding, and ab origine
symboli, the appeal of the alchemists was to Hermes, and
on account of the eryptic character which is common to the
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Trismegistic literature proper and to that of Alchemy
both have been called Hermetic in the sense of concealed or
veiled, as well as by allusion to legendary derivation from
Hermes. Moreover, the earliest group of alchemical texts,
being the Greek collection of Byzantium, includes two or
three short pieces in a purposed Trismegistic guise, over and
above the citations of Zosimus and the Hermes-atmosphere
of Crates. When the time arrived for Mrs. Atwood to
produce her exegetical treatise she could do no otherwise
than annex the entire Grzco-Egyptian Hermes-literature,
bhecause if Alchemy was an experiment on the soul the
writings attributed to its protagonist dealt with that subject,
and in all its ramifications had practically no other
concern. This being so, there must be added to my
previous paragraph the counter-affirmation that the Her-
metic writings at large, one and all, may be colourably
termed alchemical if the literature of Alchemy is itself
to be understood spiritually, and if Mrs. Atwood is correct
in her exegesis.

It is reasonably safe to assume that those who are under-
taking the present critical study will be acquainted with the
general trend of Trismegistic literature, by means of transla-
tions or otherwise, and in any case there is no need that I
should give account at length concerning it, or of the deific
personalities which—according to some views—are embodied
under the generic name of Hermes, the distinctions between
Thoth, Tat and so forth. The extant literature itself may be
divided roughly for my purpose into three groups, being
(1) the Corpus Hermeticum, represented by a mutilated manu-
script, which came into the possession of Michael Psellus
at Byzantium in the eleventh century; (2) the Asclepius
or Perfect Sermon, preserved in a pre-Augustine translation
into African Latin, the Greek original being known only by
quotations of Lactantius, early in the fourth century, Joannes
Laurentius Lydus and Stobzus ; (3) a considerable collection
of fragments in Stobzus—to the number of twenty-seven ;
in Tertullian, Lactantius and Cyril of Alexandria, twenty-
five excerpts in all ; two in the Panopolite Zosimus, and one
inFulgentius, who was of the sixthcentury or earlier. K should
be added that there are first-hand references to the Hermetic
writings in St. Justin Martyr, Athenagoras, Clement of

E
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Alexandria, St. Cyprian, Arnobius, Suidas and the Emperor
Julian.?

In so far as it is possible to set forth quite briefly the
doctrine of Hermetic literature, it is desirable in view of its
connection with the texts of Greek Alchemy. According
to the preaching of Hermes to Tat, under the designation of
The Cup or Monad, the world was made with Reason,
not with hands, and that of which it consists is the four
elements, or Fire, Water, Earth and Air.2 The world-maker
is God, the Cause of all, Who is the Eternal Good ;3 ¢ not
Mind, but Cause that the Mind is ”’; ‘‘ not Spirit, but Cause
that Spirit is”’; ‘““not Light, but Cause that the Light
is ;4 Himself unmanifest and ‘‘ beyond all name ;% the
Glory of all things,® all-pure and Father of the soul in man.?
The most important intimations are, however, on man himself,
his origin and destination at the highest. He is divine in
that part of him which is Soul, Sense, Spirit and Reason,
whence he can ascend into Heaven. ‘ But in his cosmic
part . . . he stayeth mortal on the earth. . . . Thus human
kind is made in one part deathless, and in the other subject
to death while in the body.” 8 That which is deathless, that
which iIs man essential, is ‘‘the form of the Divine Similitude”’.®
It is said also that the soul in its rational part is * set above
the lordship of the daimons” and is designed to be a
‘“ receptacle of God . Moreover, man in virtue of Mind,
which is “‘ of God’s very essence ”’, is not only recipient of
God but also is ‘ co-essential with Him 7.1 The soul’s
divinity is contingent, however, on that which is understood
as piety ; 11 but the sense attached to this term removes it
far from the familiar conventional meaning. It is the kind

1 For the purposes of this sketch I have used throughout and here acknowledge
my obligations to Mr. G. R. S. Mead’s Thrice-GQreatest Hermes : Studies in Hellenistic
Theosophy and Gnosis, 3 vols., 1906. His translations of * the extant Sermons and
Fragments of the Trismegistic literature ”” are contained in the second and third
volumes, with his commentaries thereupon. The prolegomena are in the first volume.

2 The Perfect Sermon, iii, 1.

3 Corpus Hermeticum, vi, 1.

4 Ibid., ii, 14.

5 Ib., v, 1.

¢ Ib., iii, 1.

7 Ib., xviii, 12.

8 The Perfect Sermon, x, 4.

9 Ibid., vii, 2.

10 Corpus Hermeticum, xii, 1 and 19.

1 1pid., x, 19.
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of piety on which the mind ascends to the Gnosis and its
Light,! for ‘ the virtue of the soul is Gnosis”’, and it is
possible therein and thereby to be made like unto God while
the soul is still in the body—that is to say, by knowledge
in goodness and the contemplation of the Beauty of the
Good,? the Vision of which is * instinct with all immortal
life 7.3 The desirable lot is to “ fall asleep ”” from out the
body ‘“ into this fairest Spectacle .4 But the Gnosis of the
Good and the Vision which it connotes are attained in ** holy
silence” and in a “ holiday ” of all the senses. He who
perceives it, perceives, sees and hears nothing else, nor can
he “ stir his body in any way ”’. It is said then of the Vision
that ““ it shines through his whole soul and draws it out of
the body, transfering all of him to essence ’.> The Gnosis
of God is the only salvation for man, the only way of Olympus,
for by God, and not otherwise, does the soul become good of
necessity,® and is most blessed when it is most filled with
Him.”

But it is said also that Knowledge of God is attained only
by becoming like unto God,8 and this becoming is attained in
devotion, which itself is called ‘ God-gnosis ’.? The path
of devotion is presumably that which is termed otherwise
“the Way of Birth in God ”, palingenesia and the state of
being “ born ” in Mind, which comes to pass in the pity
of God and by His Mercy.!! It is called otherwise Birth in
Understanding, the state in which we look on things no
longer from the point of view of the body.1? This considera-
tion, so rich in pregnant suggestions, is not extended further,

1 Jbid., x, 21.

2 Jb.,x, 9 and 6.

3 1b., x, 4.

4 b, x, 5.

5 Jb., x, 6. This iz Mrs. Atwood’s ‘“‘entrancement”, which in her reverie was a
work of magnetic hands, but in Hermetic literature it was attained by love of
the real Self within—Ib., iv, 6—that is to say, of God dwelling in the Soul's
inmost Sanctuary.

¢ Ib., x, 15.

7 Ib., x, 23.

8 Ib., xi, 20.

e JIb., ix, 4.

10 Jb., xiii, 1, 3, 6.

11 Thid., xiii, 7, 10.

12 Jp,, xiii, 12. Ttisfrom the Hermetic source rather than from Christian doctrine
and experience that Mrs. Atwood drew in her references to regeneration. On the
other hand, General Hitchcock was acquainted only with records on the Christian
side : he would probably have been surprised to learn that there was any other.
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and in so far as my summary can be taken as representing
the thesis in chief of Hermetic literature, it must be said
concerning it that the great intimations are everywhere
but the great developments nowhere. There is strong witness
borne to a science of the soul, rooted in first-hand experience
and not in mere doctrine ; but we do not become acquainted
with the science by a study of the Hermetic texts: they
affirm and do not expound it. One explanation is that
the extant literature is but the remanents of a vast body of
writing which has perished utterly; but it must be
remembered also that the whole output belonged to a secret
teaching, and it may be questioned whether, if it were placed
suddenly before us, it would be found to contain the science :
the teacher would still be wanting, he who had performed
the work and knew the ways thereof, the ens and essentia
which may not have found expression in words. So does
the vast concatenation of texts comprised by the Sepher Ha
Zohar, in every page and line, belong to the Secret Tradition
of Israel ; but this Tradition is presupposed throughout and
is not formulated therein as an ordered system. The motto
concerning it remains : T'raditum est.

Now, it is almost as something which traditum est that the
whole of alchemical literature has come down to us through
all its generations: when the fact does not emerge on the
surface it is at least implied ; but it is plain enough in most
cases. The line of successive adepts, the golden chain of
Hermes, the links of their secret science go back through the
ages. Alchemy is an Art transmitted from the past on the
faith of testimony borne by its great masters; and this
affirmation does not obtain the less when it is declared also
and frequently that the Secret is a Gift of God, becoming
known mostly in virtue of Divine Illumination. Communica-
tion from master to pupil did not apparently abrogate the
validity of this teaching: the pupil was prepared in the
mind before he was taught by the mouth. There was some-
thing which he must do with his might, a work of quest and
practice, with a heart disposed thereto by unreserved dedica-
tion. The doctrine of transmutation came out of experience
and was to be acquired in its living sense on the part of every
postulant. I am putting it thus broadly because the quest-
object—the thing transmutable and thing transmuted—is
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an open question at the moment and is that which we have
set out to determine. On the hypothesis that it was a work
in the soul, it is of all that followed a *‘ birth in understand-
ing 7 according—Ilet us say—to the Hermetic texts; but if
1t was a work on metals brought up from mines it was acquired
in cabinets of Art, with furnace, athanor and wvas philo-
sophorum. In either case the records of this work are repre-
sented by the literature ; the texts embody a practice as well
as a theory, and are so far distinguished from earlier Hermetic
books : they comprised also that which was transmitted
from the past and from master to son, while they designed
transmission to the future.

It must be added that there are certain texts which have
been termed ““ deposits of the Literature” and are later than
the Corpus Hermeticum. A primary example of these is
called the Virgin of the World, a discourse which is fairly well
known in modern esoteric circles because the seventeenth
century translation into English was edited in the eighties
by Dr. Anna Kingsford and introduced in her familiar
manner. In respect of our own purpose it belongs to the
category of the Corpus, and its form of presentation is not
therefore alchemical, however the symbolism of Alchemy
may call to be understood. On the other hand, there are
still later texts,among which is the famous T'abula Smaragdina,
the Emerald Table of Hermes, and this has been of highest
and indeed supreme authority among alchemists from the
time when it became known among them, somewhere in the
thirteenth century.! It was first printed in 1541 at Nurem-
berg, with the Latin works of Geber; its authenticity was
vindicated, ex hypothesi, by W. C. Kriegsmann, in or about
1657 ; it was translated into French in 1612 and into German
in 1613. The text of 1541 was accompanied by a com-
mentary under the name of Hortulanus, who has been referred
to the thirteenth or fourteenth century.? The text is in
Latin and if there was ever a Greek original no trace of it
remains. The Emerald Table is contained within the measures
of a few paragraphs and is so well known that there is no
excuse for citing them. It opens with the proverbial words

1 There seems no evidence for the speculation of Louis Figuier which refers it
to the seventh century. The earliest reference that I have met with is in the
Secretum Secretorum, ascribed to Aristotle, the date of which is undetermined :

it is posterior to Turba Philosophorum.
2 The tenth has been affirmed also, but against all likelihood.
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which affirm the doctrine of correspondences : Quod superius
est sicut quod inferius et quod inferius est sicut quod superius
ad perpetranda miracula rei unius. The nature of the one
thing does not appear in the succeeding sentences; but if it
was produced at or about the period when it is cited first by
alchemists there seems no ground for challenging the as-
sumption that the T'able was concerned with their Great Work.

There is also Aureus Tractatus, which appeared at Leipsic
in 1600 under the editorship of D. Guecias, and again in 1610 :
in 1691 an English version was included by William Salmon
in his Medicina Practica, together with the Emerald Table.
It is concerned with *‘ the Physical Secret of the Philosopher’s
Stone ” and is addressed by Hermes to his Son, who makes
answer on a few occasions. There is not only no Greek original
but as a Latin text it is a late production, while in respect
of allocation it betrays itself in every line. Mrs. Atwood’s
version, which has been mentioned in a previous chapter,
differs from that of Salmon. The imaginary Hermes claims
that he obtained his science and art “ by the inspiration of
the living God and is transmitting on his own part”, from fear
of the day of judgment and the perdition of his soul * in the
event of his concealing it. It is to be accepted by those who
receive and understand the instruction as a gift of God, to
Whom thanks must be also returned. The Stonc is hidden
in “ the caverns of the metals ”’. It is said to be extracted
from many things and to be of various colours: it contains,
moreover, the four elements and although ‘“most dear” is
*“ cast forth upon the dunghill ” and made altogether vile.
This notwithstanding, it is “the most precious gold
without spots >’ and an universal ferment which rectifies all
things. The Tractatus Aureus is sometimes printed with a
commentary under the title of Scholium, and Mrs. Atwood
accompanied her translation by annotations after her own
manner, citing passages regarded as illustrative from other
alchemical texts under well-known names, and quoting the
Scholium itself with reverent commendatory words, but
doing little to unfold the supposed connection of the tract
with her particular thesis.

There is finally a Liber de Compositione under the name of
Hermes, first printed in 1605. It is concerned with the
subject of Alchemy but seems to have exercised little influence
on the literature, comparatively speaking at least.



CHAPTER V
ALcuemy N CHINA

THE Abbé Pernety, at the close of the eighteenth century,

demonstrated to his own satisfaction that all classical
mythology was but a vesture or veil of the Magnum Opus,?
and the fable of the Golden Fleece was regarded generally
at that period—following some earlier alchemical memorials—
as a vindication of the wisdom of Greece in the Great Art of
Chrysopeeia. Here is precisely one of those facile tricks
of allegorical interpretation which—once admitted—might
involve all mythologies and all the old literatures. Long
before classical countries had been thought of in this
connection, it was assumed more naturally that the traditional
science of Hermes had its cradle in Ancient Egypt. As a
matter of fact, neither in Egypt nor in Greece has any trace
of Alchemy been discovered till after the Christian era.
* Despite the universal tradition which assigns to Alchemy
an Egyptian origin, no hieroglyphic document relative to
the science of transmutation has yet been discovered. The
Grazco-Egyptian alchemists are our sole source of illumination
upon the science of Hermes, and that source is open to
suspicion because subject to the tampering of mystical imagina-
tions during several generations of dreamers and scholiasts.
In Egypt notwithstanding Alchemy first originated.”” ?
But this was during and not anterior to the first Christian
centuries.

Until recent years the available beginnings of the subject
were for most of us in the Latin tongue, because nothing
earlier had been printed. It will be remembered, however,
that the main appeal of Latin Alchemy is to Arabia, while
that of Arabia is to Greece and that of Byzantium to Egypt.
But upon the matter of the Great Work the Sphinx utters
nothing, and in the absence of all evidence, beyond the
voice of tradition, on the question of origins it is not

1 Les Fables Egyptiennes, etc., 2 vols., 1786.
2 Berthelot : Collection des Anciens Alchimistes Grecs, Introduction, p. 3.
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unreasonable to look elsewhere. Now, the first centre of
Greek Alchemy was Alexandria, and the period was in or
about the third century of the Christian era. Is it possible
to carry the investigation further back in any direction
whatever ? An answer was attempted many years since
by Dr. William A. P. Martin, a missionary and an old resident
of Pekin, writing in The China Review of Hong Kong. He
affirmed (1) That the study of Alchemy ‘ did not make its
appearance in Europe until it had been in full vigour in
China for at least six centuries,” or from circa B.C. 300.
(2) That it entered Europe by way of Byzantium and
Alexandria, the chief points of intercourse between East
and West. The mere fact that the Art was studied there
and then is notable as a possible starting point and is
not without interest otherwise; but of itself it might
signify only the inherent tendency of human minds to
conceive identical notions, experiments, quests and so forth
independently one of another. But Dr. Martin exhibits
an extraordinary similarity between the theorems and
literature of the subject in the far East and in the West.
Moreover, in the course of his citations there are many
points which he himself has passed over, though they are
significant for a Hermetic student. There is, first of all,
the fundamental assumption that the genesis of metals
is to be accounted for upon a seminal principle. Secondly,
there is the hypothesis that all existing things may attain
a condition of higher development and greater efficiency !
‘“owing to oneactive principle which abides therein.”” There
is, thirdly, the fact that Alchemy in China, as in the West,
was an occult art or science, that it was perpetuated mainly
by means of oral tradition, “ and that in order to preserve
its secrets a figurative terminology was adopted.” In the
fourth place, it was bound up closely with Astrology and
Magic. Fifthly, the transmutation of metals was allied
indissolubly to the idea of an Elixir of Life. Sixthly, the
supposed secret of making gold was regarded as inferior
to the Supreme Medicine of man. Seventhly, success in
operation and research depended to a large extent on the
self-culture and self-discipline of the alchemist. Eighthly,

1 Gold was the perfect metallic substance for Chinese alchemists, as for those of
Europe.
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all metals indifferently were regarded as composite. Ninthly,
the concealed matters of the work were indicated under
names which were used also in the West: they included
mercury, lead, sulphur and cinnabar. There are, tenthly,
strong points of identity in the symbolical terminology
common to both literatures—for example, *the Radical
Principle,” the ‘ Green Dragon ”, the ‘ True Mercury ”,
the * True Lead 7, and so on. Finally, but most important
of all for our purpose, Dr. Martin tells us that there were
two alchemical processes, the first inward and spiritual,
the second outward and material. There were otherwise
two elixirs, the greater and the lesser. The alchemist in
China was, moreover, usually a religious ascetic. The
successful operator of the spiritual process was apparently
translated to the heaven of the higher genii.!

Now, it is obvious that in these summarised points of
information we may be brought to the threshold of a most
important region of research; but unless and until Chinese
scholarship shall undertake to guide our path we can proceed
no further. We have every reason to accept Dr. Martin’s
testimony on the simple matters of fact, respecting the
texts and their content. We can believe that he examined
the texts and did what in him lay to give an accurate account
concerning them. We know otherwise, moreover, that
Alchemy has flourished in China, but whether at the remote
period which Dr. Martin was led to think is a different
question, and we are not justified in accepting his assigned
date, firstly, because we have no evidence as to the extent
of his critical equipment and, secondly, because the grounds
of his judgment do not emerge in his narrative. If Byzantium
and Alexandria received from the far East it is not impossible
that they also transmitted thereto.2 It will be remembered
that a new city was built at Byzantium by Constantine,

1 See also The Chinese by Dr. W. A. P. Martin, New York, 1881, cited by H.
Carrington Bolton in A Select Bibliography of Chemistry, Washington, Smithsonian
Miscellaneous Collections, No. 850, 1893, p. 1182. There was an English edition
with a reprinted title-page.

2 Mr. H. Carrington Bolton, loc. cit., catalogues two Chinese texts thus : (1) Wu-
chen-pien, by Chang Pih Tuan, 2 vols.,, 8vo, “a reprint issued during the reign
of the present Emperor of China ”—that is, reigning in 1893. The work itself is
said to have been written circa A.D. 1075. (2) Ts’an T’ung Ck’i, also a modern
reprint, but represented as ‘‘ the earliest Chinese work on Alchemy now extant ”’,
no approximate date being, however, assigned.
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that it was inaugurated as his capital, A.p. 830, and was
destined for centuries to be that of the Roman Empire,
as well as a chief port of communication between East and
West.! But whether there is evidence of Chinese influence
on Greek crafts and arts of that period, not to speak of Greek
metaphysical speculation, I am unfortunately not qualified
to say.? We need also to know much more than Dr. Martin
has told us about spiritual processes in China which passed
under the name of Alchemy before we can take them into
consideration on the quest of their correspondences in the
groups of western texts. The subject is left therefore in this
state of suspension.? If there is something behind Byzantium
in the unknown world of the East it belongs to the problem
of origins and to that, I think, only. Whensoever elucidated
it will throw a certain light upon the Greek texts of the Art
and the migration of language-symbols; but the prime

1 Dr. Martin tells us that * one of the most renowned seats of alchemic industry
was Bagdad, while it was the seat of the Caliphate  ; that an extensive commerce
was ‘‘ carried on between Arabia and China ”; that “in the eighth century
embassies were interchanged between the Caliphs and the Emperors ”’; and finally
that * colonies of Arabs were established in the seaports of the Empire.”

2 Among possible channels of transmission it is noted that Avicenna was born
at Bokhara on the borders of China, but if this was not at the end of the tenth
century it was almost certainly later. As regards the tracts on Alchemy which
pass under his name, they will be considered at a later stage. It may be added that
the ‘‘ fundamental notions’ concerning transmutation in its generic sense are
referred by Dr. Martin to the Chinese classic known as I Ching, otherwise Yih
King, the Canon of Change, a work variously ascribed to one and two thousand
years before Christ. It is not, of course, to be supposed that the famous classic
deals with Alchemy itself, but is alchemical in the sense that itis a supposititious
Key to all sciences.

3 My acquaintance with Dr. Martin was madeunder circumstanceswhichillustrate
the difficulties that beset this kind of research. Writing long ago in La Revue
Théosophique on Alchemy in the Nineteenth Century, the late Madame Blavatsky
observed that * ancient China, no less than ancient Egypt, claims to be the land
of the Alkahest and of Physical and Transcendental Alchemy. . . . A missionary,
an old resident of Pekin, William A. P. Martin, calls it the ‘ cradle of Alchemy ’.
Cradle is hardly the right word, perhaps, but it is certain that the celestial empire
has the right to class herself amongst the very oldest schools of occult science.
In any case Alchemy has penetrated into Europe from China, as we shall prove.”
Madame Blavatsky proceeded at some length to * compare the Chinese system
with that which is called Hermetic Science,”” her authority being Dr. Martin and
her one reference being to Studies of Alchemy in China under his name. I went
in search of those studies, but no bibliography and no catalogue enabled me to
trace a work bearing that title. While I ascertained that Martin was not himself
a myth, it began to seem that a mythical treatise had been attributed to him. But
after a long time I discovered that the work quoted by Madame Blavatsky—as it
would seem, at second hand—was not, as she evidently thought, a book separately
published but an article in The China Review. From this article she borrowed
her information almost verbatim,so that she must have seen full extracts, and where
she varied from the original it was to introduce statements which are not in
accordance with the article and would have been certainly rejected by the writer.
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inspiration of Greek Alchemy is Hermetic, and no one will
venture to say that the remanents of Hermetic literature,
with an account of which I have occupied the previous
chapter, owe or can owe anything to China in the fact and
nature of things. As the literature developed in the West,
assuming Latin, German, French and English among other
vestures, it removed more and more from this original
ground and source, drawing symbols and analogies from
the Christian scheme of things. The Greek texts passed
out of all knowledge; the appeal to Hermes remained,
but it was a name only, connoting a great master hidden
in the * dusk of time” : in so far as the Art of Alchemy
was still a Hermetic Art, it was in view of secrecy alone,
of something which came from the past in the veil of a
hidden language and must be so transmitted to future
generations. The circulation of Corpus Hermeticorum by
and after Psellus, and its translation by Marsilius Ficinus
into Latin in 1471, leaving out of consideration the subsequent
renderings into Italian and French, had no consequence
for alchemical literature: no one mentioned Poimandres,
the Secret Sermon or Asclepius : if here and there they were
known to two or three of the adept masters, it would seem
that they were left over as not belonging to their concern—
a fact which consorts badly with the thesis of the Suggestive
Inquiry. And yet—as I have said—the protagonist was
always Hermes, and he the court of appeal ; but it happens
that his faithful witness was delivered to the alchemists of
later generations only in Tabula Smaragdina and much more
rarely in Tractatus Aureus. On the other hand, there could
be nothing more ridiculous than to suggest that mediseval
Alchemy or that which followed thereon exhibits one shadow
of influence from Chincse sources. And yet if in the third
century B.C., or at any time prior to the Byzantine group,
there were texts in China which made use of such veiling terms
as the Green Dragon and the True Mercury, they were also
veils in the West and must have been imported surely from
the East. This is how the case stands, and this is how it
must be left, except in so far as we may glean some further
light from later publications of the same missionary. I
have mentioned his work on The Chinese, which appeared
in New York, but it contributes nothing to our subject,
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as it contains only a reprint of the thesis published in The
China Review for the year 1879, being the revision of a paper
read before the American Oriental Society so far back as
October, 1868. In 1896 Dr. Martin published 4 Cycle of
Cathay, which suggests that the disciples of Laotse ““ deduced
the twin doctrines of the transmutation of metals and the
elixir of life ”” from the ancient Book of Changes, referred to
B.C. 2800! and comprising a system of divination which is
said to be still in use among Chinese fortune-tellers. After
what manner it implies the doctrines cannot be said to
emerge ; 2 but it is reaffirmed that the practice of Alchemy
originated in this manner ° centuries before it found its
way into Europe”. Dr. Martin has said previously that
‘ Alchemy is indigenous to China and arose with the dawn of
letters .

In 1901 Dr. Martin 3 published a further volume entitled
The Lore of Cathay, in which he recurs to the subject, but
it is by reproducing again his text of many years since,
with unimportant variations, which offer no further ground
for supposing that Alchemy may have been transmitted from
China to Europe. The question remains therefore sub judice
for the reasons already mentioned, but more especially
(1) because the critical faculty of the author inspires little
confidence, and (2) because most texts and authorities
quoted are of the Christian period, with a limit on the hither
side of 1000 A.p.* The main points of fact have been cited
already in my extracts from The China Review. As regards
an Elixir of Life, the treatises on this subject are said to be
far more numerous than those which deal with the transmuta-
tion of metals ; but it is not held to work after the manner
of ordinary medicines—or automatically, so to speak—

1 This ig in respect of the diagrams, the text being said to date from B.c. 1150.
See Thomas MacClatchie: I Ching . . ., or the Classic of Change, with Notes and
Appendiz, 1876.

2 Dr. Martin remarks, in the first place, that the Book of Changes is suggestive
as name or title, and, secondly, that *“ we find throughout its contents the vague
idea of change replaced by the more definite one of ‘ transformation ’, the key-word
of Alchemy.” I am afraid that this is childish, but it is the sole justification
offered for regarding the I Ching as ““ the true source of those prolific ideas which
prepared the way for our modern chemistry .

8 We learn from his title-pages that he was at one time President of the Imperial
University at Peking.

* There is particular reference to the writings of Lieh Tzu, Lu Tsu, Chuang
Tze, Kao Shang Tzu and Tan Tzu. The textsinclude a Mirror of Scientific Discovery,
otherwise, Ko Chik Ching Yiian, the date of which is left over.
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for psychological stimulus is postulated in order to make
it effective. Among the arts of the alchemist, according
to Tan Tsze, there is ‘ that of preparing an Elixir, which
may be used as a substitute for food. This is certainly true,”
says the commentator, ““ yet the ability to enjoy abundance
or endure hunger comes not from the Elixir but from the
fixed purpose of him who uses it. When a man has arrived
at such a state of progress that to have and not to have
are the same . . ., it will be of no consequence whether he
eat a hundred times a day or uvncc in a hundred days.” It is
difficult under these circumstances to see wherein resides the
virtue of the Elixir, if indeed anywhere. We are told other-
wise on the same authoerity (1) that the adept is warmed by
the fire of his own soul and therefore cannot be cold ; (2) that
he inhales ‘‘ the fine essence of matter ’, whence hunger is
for him impossible ; while (3) in respect of sickness, he who
is “fed on the essence of the five elements’ is not a prey
thereto. For the attainment of this desirable state a hint is
possibly afforded by a counsel of Lu Tsu, who is referred to
the eighth century of the present era. He directs those who
are in search of long life *‘ to kindle the fire that springs from
water and evolve the Yin contained within the Y ang—other-
wise the active and passive principles. The alternative is
‘“‘ one word from a sapient master, and you possess a draught
from the golden water ’—a shorter path to knowledge than
was offered by Alchemy in the West. Dr. Martin was
acquainted with a compilation in twelve volumes devoted
to the Quintessence of Philosophers.



CHAPTER VI
THE TESTIMONY OF BYZANTINE ALCHEMY

IN considering the literature of Alchemy as a whole, and

in the broad historical sense, it may be said to have
four periods : (1) Byzantine Alchemy, (2) Arabian and
Syrian Alchemy, (8) Latin Alchemy, and (4) a host of late
texts, many of which are negligible, in the vernaculars of
various countries. It should be added that the third section
merges into the period of the fourth, as Latin continued to
be used long after alchemical works began to appear in
French, German, English and other living languages. As
regards the Latin literature, very little—if anything—that is
extant can be placed prior to the twelfth century, most
earlier attributions being mythical. The things, for the
rest, which pass under the names of Rhasis, Alfarabi, Avicenna
and Morien have some roots in preceding cycles. The Turba
Philosophorum is earlier, let us say of the eleventh century,
perhaps even of the tenth, meaning however in its Latin
guise, as it is almost certainly translation from an unknown
original which was probably in Arabic, as we shall see at a
later stage.! The Latin Geber is ascribed to the twelfth
or thirteenth century ; but the criticism of these important
memorials has entered recently on a new and unexpected
phase, which is also left over till we come to the considera-
tion at large of the early Latin literature.

The line of transmission in Alchemy has been made
perfectly clear by the French chemist Berthelot, through the
publication of his Collection des Anciens Alchimistes Grecs ?
and subsequently of the Arabian and Syrian alchemists.3

1 Tt is quoted by Vincent de Beauvais in his Speculum Naturale, which belongs
to the thirteenth century.

2 The collection was issued in several livraisons, publication beginning in 1887—
which is the date on the general title-page—and being completed in the following
year. The work is in three parts, the first of which contains a valuable body of
criticism ; the second gives the Greek text, as established and printed by M. Ch.
Em. Ruelle. The third is translation into French.

3 La Chimie au Moyen Age, 3 vols., 1893. The first volume comprises Berthelot’s
Essay on the Transmission of Antique Science fo the Middle Ages ; the second contains

Syrian Alchemy, the text and translation being the work of Rubens Duval; the
third is devoted to Arabian Alchemy, the text and its rendering being by O. Houdas.
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From this point onward to the end of the next chapter my
source and authority on all matters of fact will be found
in these epoch-marking works, which at present-——and failing
antecedent possibilities in China—are the terminus a quo for
the critical consideration of alchemical literature under all
its aspects.?

The earliest extant work which is known in the West as
connecting, actually or by imputation, with the alchemical
subject is a Greek Papyrus of Leyden, which was discovered
at Thebes and is referable to the third century of the
Christian era.?2 It contains seventy-five metallurgical formulz
for the composition of alloys, the surface colouration of
metals, assaying and so forth. There are also fifteen processes
for the production of gold and silver letters. The compilation,
as Berthelot points out, is devoid of order and is like the
note-book of an artisan. It is pervaded by a spirit of perfect
sincerity, despite the professional improbity of the
recipes. These appear to have been collected from several
sources, written or traditional. The operations include
tingeing to represent gold, superficial colouring of copper so
that it may pass as gold, gilding of silver, tincture by a
varnishing process, superficial aureation by the humid way,
etec. There are many repetitions and trivial variations of
the same processes. M. Berthelot and his collaborator
regard this document as conclusive proof that when Alchemy
originated in Egypt it was an art of the sophistication or
adulteration of metals. The collection is absolutely authentic
and ‘it bears witness to a science of alloys and metallic
tinctures which was very skilful and very much advanced,
a science which had for its object the fabrication and falsifica-
tion of the matters of gold and silver . It is held also that

1 There are also two other works, being independent critical investigations :
(1) Les Origines de U Alchimie, 1885 ; (2) Introduction d U Etude de la Chimie des
Anciens et du Moyen Age, 1889. Both are studies of the first importance; but
the ground of the first is to some extent covered by the much larger introduction
to the Byzantine Collection, and that of the second by the Essay on Transmission
of 1893. They demand notwithstanding the close attention of those who seek to be
acquainted with the beginnings and early developments of the alchemical subject.

2 Tt was printed in Papyri Greeci musei antiquarii publici Lugduni Batavi . .
edidit, interpretationem latinam, adnotationem, indices et tabulas addidit C. Leemans,
Tomus 11, 1885. The first volume appeared so far back as 1843. A French transla-
tion of the particular papyrus is given in Berthelot’s introduction to the Byzantine
Collection, pp. 28-50. He suggests that it is one of the old alchemical books, of the
kind burnt by Diocletian, circa 290 A.D.
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“in this respect it casts new light upon the genesis of the
idea of metallic conversion >. The more notable affirmation
follows that ‘““not only is the notion analogous but the
practices exposed in this papyrus are the same as those
of the oldest Greek alchemists, such as pseudo-Democritus,
Zosimus, Olympiodorus and pseudo-Moses ”’. This demonstra-
tion is of the highest importance for the study of the origin
of Alchemy. It proves—in Berthelot’s opinion—that
Alchemy was founded on more than purely chimerical fancies,
namely, on positive practices and actual experiments, by
the help of which imitations of gold and silver were fabricated.
Sometimes the craftsman confined himself to public deception,
as with the author of Papyrus X—being the Theban Papyrus
of Leyden—sometimes he added prayers and magical
formula to his art, *‘ becoming a dupe of his own industry .1
It is advanced further that * the real procedures and actual
manipulations of the operators are made known to us by the
Papyrus of Leyden under a transparent form and in
accordance with the processes of pseudo-Democritus and
Olympiodorus. It contains the first form of all these processes
and their doctrines .2 But a curious and perhaps pregnant
intimation follows, that in pseudo-Democritus and still
more in Zosimus—earliest among the Greek alchemists—the
recipes are complicated already by so-called mystical fancies.
Then come the commentators, who are held to have
extended still further the mystical portion, obscuring or
eliminating what was practical, to the exact knowledge of
which they were frequently strangers. ¢ Thus, the most
ancient texts are the clearest.” 3

It is to be assumed that no intelligent reader will fail to
see what a strange if clouded horizon opens out from this
statement of fact. There is no question that the Egyptian
Papyrus answers exactly and throughout to its description
as given above ; the text is before our eyes; and it follows
that the earliest work which is known to archaeology—
at least outside China—as dealing with supposed metallic

} See Berthelot’s Introduction, p. 6, also p. 20, for magical formul in connection
with fraudulent practices.

2 The thesis is otherwise that the Leyden Papyrus X shews how the hopes and
doctrines of later alchemists were born from the practices of Egyptian goldsmiths
in imitating and falsifying the precious metals. Ibid., p. 5.

3 Ibid., p. 21.
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tinctures and conversions belongs to the art of fraud. But
a time came when the chaos of sophisticating recipes fell into
the hands, ex hypothesi, of early Greek alchemists and
subsequently of their commentators, who knew so little
of the trick-craft and its purpose that they misconstrued the
artisan’s documents—or other collections belonging to the
same class—and regarded it in the light of whatever may call
to be understood as * mystical fancies ’. With the content
of the Papyrus before us, this is not on the surface a very
plausible proposition, in view of its ‘ most clear form .
Is it certain after all that pseudo-Democritus and the rest
of them had ever seen Papyrus X ? What of its alleged
sources, ‘ written or traditional” ? The debt of Greek
Alchemy was doubtless general to all, and if this only takes
back the question without reducing the fraudulent nature
of the devices, is it really of vital consequence that the pro-
cesses of early Greek alchemists, when they produce processes,
are sometimes reminiscent of and perhaps even identical
with those of the Theban artisan ? It happens that among
mystical fancies the artisan’s transparent indications had
a new intention read into them which transformed the Art
and its purpose. The tricks of a thievish trade suggested
other possibilities to a very different school, and it went
to work accordingly. But before proceeding further the
following preliminary points call for notice : (1) It is impossible
to separate the Theban Papyrus from the context of other
Papyri with which it is in close relation, as admitted by
Berthelot, who says: ¢ The history of Magic and of
Gnosticism is bound up closely with that of the origin of
Alchemy, and the alchemical Papyrus of Leyden connects
in every respect with two in the same series which are solely
Magical and Gnostic.”” The proposition sounds inscrutable,
for how in the name of reason can it be affirmed that the
note-book of an artisan, containing methods of gilding silver
and so forth, stand in any relation to a doctrine of the xons,
not to speak of the invocation of spirits ? But if a Sacred
Art arose under the name of Alchemy then—whatever the
quest and term—there might well be such a connection
in that time and place of the world. (2) It follows from
Berthelot’s thesis that a so-called mystical element not only
entered early into alchemical literature, but brought it into
F
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being. It was conceived, moreover, and developed by
persons having no interest in Berthelot’s “ practical part ”,!
and they made use, therefore, of early practical documents
for their own purposes, understanding them, or misunder-
standing in their own sense. Now the nature of those
purposes is the question which arises here, and the answer
is that they were in search of valid transmutations, not of
surface tinctures.? (8) The Theban Papyrus is therefore
the antithesis of Alchemy in the sense that the Greek
Zosimus or the Latin Lully, Arnold, Sendivogius and
Eirenzus are alchemical writers. It neither is nor pretends to
be more than a thesaurus of processes for the falsification and
spurious imitation of precious metals; it has no connection,
remote or approximate, with their transmutation, and it
is devoid of all alchemical terminology. In itself it neither
proves nor disproves anything outside its own measures—
not even an Alchemy theologised. If we meet with its recipes
in texts belonging to the Latin age of Alchemy, it seems to
follow that the authors, like their Greek predecessors,
misconstrued the processes. But in reality they came down
to them like a vague and remote echo from past centuries.
It is indubitable further, on the evidence of all their records,
that they could have had—like them—no interest’ in
Berthelot’s *“ practical part >—meaning the simple sophistica-
tion of metals.

The collection of Greek alchemists, its accretions apart, was
formed during the eighth or ninth century of the Christian
era, and at Constantinople.? Its authors are cited, as we

1 It should be understood that for M. Berthelot the qualification of mystical
is synonymous always and only with foolish reverie, the product of extravagant
minds, and that he is by no means therefore suggesting the evidence of any spiritual
intention in the glosses of commentators or in the texts, e.g., of Zosimus. If he
were, I am afraid that it would belong for him to that realm of ‘‘ fancies ”’, the
presence of which he is prone to discern everywhere. It does not need to be added
that in so far as Greek alchemists substituted the idea of actual metallic conversions
for the impositions of the Theban Papyrus they were turning—so far as Berthelot
is concerned—from practical and realisable processes into a dream world of their
own. In the year 1888 the blessed life of scientific certitude was as yet unbroken
by the revolutionary discoveries which have characterized later decades, and
speculations on the obscure borderland of physics are now couched commonly
in far more tentative terms.

2 T am using guarded terms, in view of the research before me: if Greek
alchemists followed a mystic quest recorded in chemical terms, they were so much
the f;lrther apart from Papyrus X, though they may have used it sometimes as
a veil.

3 The oldest known manuscript is that of Venice, which belongs to the end of
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shall see later on for ourselves, by subsequent Arabian writers
as the source of their own science, and in this manner they
became also the fountain-head of western Alchemy,
because the latter derived from Arabia. The texts admit of
being separated into two leading classes, of which one is
—Ilet us say—theoretical, the other—comparatively small—
being technical and concerned with special fabrications, the
manufacture—for example—of various kinds of glass and
of artificial gems. The one is alchemical, the other belongs
to the false arts and crafts. It is outside the purpose in view
to enumerate the manuscript codices which were collated
to establish the text, as it appears in the great publication
of 1887. I need only point out that while it does not claim
to include the whole of the Greek alchemists, it is said to
omit no author who was judged to be of value for either
science or official archeeology, and for Berthelot’s purposes
at least it may be held practically exhaustive.

The ensuing tabulation will furnish an adequate account
of the printed text in respect of content. (1) General Indica-
tions, including a Lexicon of the Art Chrysopceia, a variety
of fragmentary treatises, an Instruction of Isis to Horus, ete.
(2) Treatises attributed to Democritus or belonging to that
school, including one addressed to Dioscorus under the name
of Synesius and another, of considerable length, by
Olympiodorus, an Alexandrian philosopher. (8) The works
of Zosimus the Panopolite. (4) A collection of supposititious
ancient authors, but the attributions are apocryphal or
imaginary, while the writings are referable in some instances
to so late a period as the fifteenth century : Pelagus, Ostanes,
Tamblichus, Agathodaimon and Moses are included in this
section. (5) Technical treatises on the goldsmith’s art, for
the most part fraudulent and including the tincture of
copper by gold, the manufacture of various kinds of glass,!
the sophistical colouring of precious stones, fabrication of

the tenth century. For the purposes of Berthelot’s codex, what is wanting in the
Venice collection has been supplied from No. 2,327 of the Bibliothéque Nationale,
belonging to the end of the fifteenth century. These two have been collated with
twelve other MSS. It should be understood that the writers of the collection
are referred to the third and fourth century, the period of Diocletian, Constantine
and Theodosius, with the exception of pseudo-Democritus, who belonged to the
beginning of the Christian era.

1 Certain recipes for colouring glass and the composition of alloys are said to
go back to ancient Egypt.
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silver, incombustible sulphur and so forth.! (6) Selections
from technical and pseudo-mystical commentators on the
Greek alchemists, including the Christian Philosopher,
Cosmas and a certain Anonymous Philosopher. This
section is exceedingly incomplete and may have omitted
much which would be of value for our own purpose, since it
belonged presumably to the realm of mystical fancies
condemned by Berthelot.

It is to be understood that the Greek alchemists are by no
means in the same category as the compiler of the Theban
Papyrus, and that their memorials are not comparable to
the note-books of artisans. With each and all the subject
is a secret science, a sublime gnosis, the possessor of which
is to be regarded as a sovereign master. With each and all
it is a Divine and Sacred Art, which must be communicated
only to those who deserve such knowledge, for it participates
in Divine Power, succeeds only by Divine Aid, and involves
a special triumph over matter.2 The love of God and man,
temperance, unselfishness, truthfulness, hatred of all imposture
are also essential preliminary requisites ; but it must be added
that they are imposed with equal force in texts which are
concerned unquestionably with a physical work as in those
that on their surface may possibly suggest for a moment
the presence of some higher concern. By each indifferently
a knowledge of the Art is ascribed to Hermes, Plato, Aristotle
and other great names of antiquity, while Egypt is regarded
as par excellence the country of the Great Work. To recite

1 1t will be seen that one of my suggestions is ratified in this manner by the
content of the Collection itself, which in addition to the texts of Greek Alchemy
proper embodies a variety of processes brought from far and near, outside those of
Papyrus X, though often reminiscent thereof. When recipes comparable to these—
and in the case, let us say, of Democritus more or less identical—are found in
the Greek alchemists on rare occasions, there is no question that Berthelot is
correct in affirming that they are understood in another than their original and
real sense. Greek alchemists were in search of a tincture which would penetrate
metals and not tinge them on the surface, like the processes of Papyrus X and the
rest of the artisan note-books of which it is a surviving example.

2 Intimations like these abound, but the real explanation is not that Greek
Alchemy was a science of the soul—secret, veiled and symbolised—for on the
contrary we shall see that it was a Royal and Sacred Art, in the sense that it was
meant only for kings and priests, because it was the key of power, being the key
of wealth. The royal and sacerdotal warrants came from God, and that which the
hypothesis reserved to priests and kings was hallowed because it was theirs, and
for what it could confer upon them. When the Greek alchemists passed from theory
to practice the results obtained may well enough have deceived themselves,
because they worked in great darkness as regards all physics and ckemia.
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these features is to exhibit out of hand the debt of medieval
and later western Alchemy to Greek originals. The similarity
in both cases of the hypothetical true process is in ever-
recurring evidence, and the same particular stress is laid upon
a moderate and continuous heat, as opposed to a violent
fire. The materials are also the same, or at least the same
terms are used to describe them ; but for the moment it
will be enough to cite the importance attributed to Mercury
by Greek alchemists, as it will place a student of the later
literature in possession of a key to the correspondences which
exist under this head. Finally, as regards terminology, the
Greek texts abound with references to the Egg of the
Philosophers, the Philosophical Stone, the Stone which is
not a stone, the Matter of the Work, the Body of Magnesia,
the Blessed Water, and other symbolical and figurative names
which belong to the cryptic language of later adepts. It seems
to follow therefore that a common bond of knowledge—real
or supposed—was transmitted through the centuries and
that it interlinked the Greek Masters of the Art with Lully
and Arnold, or the Cosmopolite and Philalethes with Zosimus,
Olympidorus and Synesius. If Arnold and Lully were veiling
a spiritual science in the broideries of an artificial tongue it
would appear difficult to affirm that Zosimus was otherwise
engaged ; but if Zosimus and the Byzantine School generally
were on the quest of metallic transmutation—as we shall
find that they were assuredly—it is mere logic to conclude
that those of the long succession through later centuries
were on the same search also—failing the clearest evidence
in a contrary direction—while if attainment be ascribed to
the one class it must not be denied to the other. I am
contrasting at the moment a supposed alternative to create
a clear issue, and it may be added with the same intention
that if some of the Greek alchemists were set upon a physical
work but others on one of the kind which is called mystical
—though scarcely in the sense of M. Berthelot—we need not
be surprised if in later generations we meet also with two
schools.

In respect of Byzantine texts we have seen that Berthelot
does in fact create a distinction which corresponds hereto,
but it belongs to the surface only, because his mystic
school is one of mere dreamers who do not count for him,
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and whose memorials can be struck out at need. So also
his physical workers, so far as they accomplished anything,
were like the Theban artisan, or fabricators of false, sophisti-
cated gold and silver, and those who came after them pursued
the same course. If this were true and not, as it is, a case
misread throughout, the material Art of Greek Alchemy ended
as it began, that is to say, in imposture, which at the same
time may have been “ tempered with superstition ”’, since
those who exploit credulity tend often to become credulous
themselves. On the point of fact Berthelot undertakes to
shew that the fraudulent recipes contained in the Theban
Papyrus are met with again in the Byzantine collection
itself ; but the force of this simple fact, and of his whole
hypothesis, is nullified by his own decisions, being (1) that
valid transmutations are mere mystical fancies and (2) that
the Greek alchemists misconstrued the processes, which
they did assuredly on the hypothesis that they regarded them
as veiled instructions on the manner of accomplishing the
Great Work of true metallic conversions, and not of mere
surface tinctures and varnishes. My own view, based on the
texts themselves, is that they realised the false pretence of
their inherited processes, that they endeavoured to do better
and believed that they succeeded.

When the mystical interpretation of alchemical literature
was first propounded formally in the year 1850—as we have
seen—the Leyden Papyrus had been not only unrolled but
had been translated into Latin. The fact was unknown
to Mrs. Atwood, as also to her American successor, and would
have signified little to either, seeing that the Byzantine
literature proper was available only to specialists who could
read the Greek texts in manuscript. The origin of Alchemy
was in clouds of speculation which supposed that ancient
Greece and Egypt were sanctuaries of chemical as well as
more exalted wisdom. The works attributed to Hermes
Trismegistus offered, vaguely enough, a certain point of
departure, the Tractatus Aureus included and the Emerald
Table; but if it were possible to assume that the Latin
literature of the subject, from the days of Twrba Philoso-
phorum, ought to be understood spiritually and not physically,
it is obvious that all Greek theosophy, especially that of
Neoplatonism, could be used to elucidate the body general
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of adept records and memorials. And, so far as arbitrary
affirmation is concerned, fortified by citations from alchemical
writers apart from context,! we have seen that this is what
occurred. It follows that in the whole range of the literature,
as it developed through long centuries, there can be nothing
so important as the testimony of the Byzantine Collection,
in view not only of its early date as a body of alchemical
tracts but of its proximity to the Neoplatonic and Trismegistic
period.

The texts may be taken, for the most part, as they stand
in the publication of Berthelot. There is a dedication which
exalts the Sovereign Matter, those who are acquainted with
its mystery and those who established the science. It lays
down also the qualifications essential for seekers who would
graduate themselves therein and that with which they are
concerned, being the exploration of concealed veins charged
with gold. It is otherwise an exploration of Nature because
it is she only who brings forth shining gold. We are presented
therefore at the beginning with the view taken of its subject-
matter by the unknown editor who formed the collection.
Those, however, who alone are worthy and able to discover
Nature are those who are inspired by the Muses, described
otherwise as lovers of Divine Gnosis. An invocation of Christ
follows, which commends the book to His care and com-
mends also a certain Theodorus, to whom the dedication
is addressed.

After this proemium there is placed the alphabetical
Lexicon of Chrysopeeia which has been named already; it
explains the sense of the symbolical and technical terms made
use of in the body of the collection. The explanations are
chemical throughout. The Seed of Venus is verdigris ; Dew
—which is a favoured symbol with the whole choir of
alchemists—is said to be mercury extracted from arsenic,
i.e., sublimed arsenic. The Sacred Stone is chryoslite, though
it is also the Hidden Mystery. Magnesia—that great arcanum
of later Hermetic Philosophy—is identified indifferently with
white lead, pyrites, crude vinegar and female antimony,
i.e., native sulphur of antimony. The Stone which is not a

1 Mrs. Atwood was acquainted at first hand and familiarly with all the texts
that she quoted, but her admirers and occasional expositors do not seem to have
examined them.
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stone is lime and ¢ vapour sublimate ”, diluted with vinegar.!
Regeneration is the process of calcining and washing. These
selections might be extended indefinitely, but would only
display further the crude physics of the Lexicon. Ttis followed
by a number of brief and fragmentary treatises which
enumerate a large variety of substances, well known to
chemists and otherwise, as well as a few which cannot be
identified certainly. There is a tract on the Philosophical
Egg, which discusses at length the arbitrary denominations
applied to its constituents, the Egg itself being called Stone
of Copper, Armenian Stone, Etesian Stone, and so forth.
The yolk is termed celandine, Attic ochre, Cilician saffren,
etc. The white is known indifferently as gum, juice of the
fig-tree, mulberry and tithymal juice; but in place of these
symbols borrowed from the vegetable world, those which
apply to the shell are metallic only, including alloy of iron
and copper, alloy of lead and copper, or copper simply.
These are tiresome enumerations, but they serve to exhibit
the ridiculous absurdity which would characterise any
attempt to allegorise upon them in a moral, spiritual or
mystical sense. At the end it is said that Nature fulfils that
mystery which is sought in and extracted from one only
body. Two must become one, three also one, and one the
whole composition, in order to achieve the end. Because it is
the image of the world, the Egg contains the four elements.
In another fragment which enumerates certain cities of the
Thebaid,? wherein the ‘“ metallic spangle ”’, otherwise Metallic
Stone, is prepared, we are told (1) that the said Stone resembles
marble and is hard; (2) that it is ground and reduced to
powder; (3) that the lighter part is washed away but the
heavier remains ; and (4) that this is placed in an earthen
vessel, wherein it is heated over a furnace for five days and
nights.

In an address of Isis to Horus, the Queen-Mother and
Goddess relates that she was visited by an angel and desired
to learn from him the preparation of gold and silver ; but he
explained that he was not permitted to reveal it because

! In this connection Berthelot cites pseudo-Aristotle on the identity of the
Philosophical Egg and the Philosopher’s Stone. See Liber Secreforum, which is,
however, quoted at second hand.

2 They are five in number : Heracleopolis, Lycopolis, Aphrodite, Apollinopolis
and Elephantis.
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of the high importance attaching to such mysteries. However,
on the day following he sent a greater angel, named Amnaél,
who had power to inform her, but administered in the first
place a pledge of silence.! An instruction follows on the
doctrine of generation by seed, on fixirg Mercury by means
of Magnesia, Bole, or Sulphur, on the washing of metallic
bodies, the combination of various substances and o onward,
manifest chemical procedures of their sort and kind, which
Berthelot is able to elucidate there and here, of course
from the chemical standpoint. Of these lights there is
obviously no opportunity to speak now, nor in most cases
does any need arise. About disquisitions on the fabrication
of asem, cinnabar and so forth there is and can be no question
as to the material ends in view. In a fragment on the morals
of philosophers it is said (1) that ““ he who would pursue the
study of science must first love God and man, be temperate,
disinterested, opposed to falsehood, fraud, evil actions and
every feeling of envy ’; (2) that he must be * a sincere,
faithful child of the Holy, Consubstantial and Coeternal

1 The angel—whose Hebrew name suggests Gnostic influence—recites a string
of adjurations on his own part as if to attest the truth of his revelations to come,
but the oath of Isis does not appear in the text. The fact that Secrets of the Art
were communicated under pledges of silence is indirectly illustrated, however, by
two oaths which stand by themselves in the collection apart from any explanation,
and they are worth appending as evidence of the mode of transmission. The first
is in the following terms and is designed, it would seem to indicate that the
initiator who confesses to reservations expects similar ‘‘ piety and prudence ™ on
the part of the recipient. “ I swear unto thee, my honourable initiate, by the
Blessed and Venerable Trinity, that I have revealed nothing of those Mysteries of
Science which have been transmitted thereby to me,into the secret retreats of my
soul.” This is followed immediately by its express contradiction in stultifying
terms. ““Whatsoever knowledge I hold from the Divinity, relating to the Art,I have
setdown withoutreserve in my writings, unfolding the thought of theeldersaccording
to my own reflections.” They are to be approached in a spirit of piety and prudence.
If errors are discoverable here and there, but apart from bad intent, they are to
be amended for the sake of readers who are faithful to God. The concluding
invocation is nihil ad rem and is added matter. ‘‘ Hail unto the Name of the
Holy and Consubstantial Trinity, thatis tosay, the Father, Son and Holy Spirit.
The Trinity in Unity is the Son, Who took flesh without sin among men for the
glorification of the Duad, wherein He himself participates. He has put on human
nature, remaining blameless: seeing that it was subject to weakness, He hasg
restored it.”

The second is termed the Oath of the Philosopher Pappus and testifies to the
quality of his faith in God: ‘I swear unto thee by the Great Oath, whosoever
thou art : I understand the one God according to species, not according to number.
It is He Who made heaven and earth, the tetrad of elements which derive there-
from, as also rational and intelligent souls, harmonising the same with bodies.”
He is also that God “ Who is borne on chariots of Cherubim and is celebrated
by legions of angels”. A process follows which does not belong to the so-called
pledge or confession and has been obviously added thereto.
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Trinity ”’; (8) that otherwise he will deceive himself in
seeking things unattainable. But nothing follows from this,
except that He Who is the sole Source and Author of all
good gifts will communicate them only to those who walk in
His ways, whether the endowments belong to things of earth
and its knowledge or to the Science of the Heavenly School.
There is also the Assembly of Philosophers, which postulates
a fictitious debate on the vital question whether the Mystery
is accomplished by means of one species or many. It is
resolved that the furnace is one, one the way and one also
the work, which is described as tincture of gold. The end in
view is granted by the Lord God gratuitously. A short
process follows for obtaining Philosophical Vinegar, but it is
regarded as a transcriber’s addition. An alleged Diplosis
of Moses gives directions for combining, grinding and heating
certain substances, the result being their change into gold.
According to Berthelot, it is a process for the fabrication of
gold 4 bas titre and is comparable as such to another Diplosis
which passes under the name of Eugenius.

I have now considered the collection so far as its first part
is concerned, being that which comprises the shorter tracts
and fragments. It will be seen that there is no question
whatever as to the real concern of what is termed the Art;
but there must be remembered always the fundamental
point of view. If the friction of flint and steel produces
sparks, that fire comes Deo volante. This is the position
in a sentence. He therefore who would transmute metals,
unless he is taught by a master, must look for knowledge of
the work to God, and must remember that any process is
valid only because of the Divine Will : it is not otherwise
even in the devices of successful sophistication, because it is
certain that God, did He so choose, could ‘‘ confound their
knavish tricks”. The second part includes the longer
treatises belonging to the school of Democritus, beginning
with one which is ascribed—falsely of course—to this
philosopher and treats of natural and mysterious questions.
There are processes for the fabrication of yellow gold and of
asem, explained by Berthelot as signifying in this case a
particular alloy, ‘‘ intermediate between gold and silver, and
analogous to electrum.” In a word, it is not only
unmistakably physical but deals largely with methods of
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surface colouration and not the inward tincture postulated
by the hypothesis of authentic transmutation. It is needless
therefore to say that there is no seal of spiritual things,
though after citing the practical manner in which the Sons
of the Doctrine proceed to the preparation of medicaments,
the sub-section called Chrysopeeia continues thus: ‘ But
those who propose preparing the cure of the soul and liberation
from all suffering do not perceive that they are hindered by
an enthusiasm devoid of discernment and reason.” *  There
is nothing in the context which leads up hereto, and it proceeds
immediately after to discuss tinctures, things that resist
fire, and so forth. A discourse addressed to Leucippus
under the same mythical attribution is concerned mainly
with methods of bleaching copper by means of arsenic.?
The thesis of Synesius addressed to Dioscorus,® which is a
commentary on pseudo-Democritus, or rather a preamble
thereto, exalts that unknown personage and contains some
points of importance. (1) It is explained that the pledge of
silence, references to which are found throughout the
Byzantine texts, though couched in unconditional terms,?
is to be understood only as a barrier against the profane,
and is not intended to hinder free communication among
those who are inititated. (2) The veridic intent of Chrysopeia,
on the authority of Democritus, is to discover secret things
which transform matter and produce metals, including
those also which resist the action of fire.5 (8) Outside these
nothing is to be called certain. (4) It is affirmed further that
the transformation referred to is of metallic bodies.® (5) As
the carpenter who makes a chair is at work upon matter
and nothing else but matter, “so is it in this Art . . .,
when it divides the bodies.” (6) It operates on Mercury,
which receives all kinds of forms, even as wood is made
into tables, chairs and so forth.? (7) It is a question of the

1 Collections des Anciens Alchimistes Grecs, Traduction, p. 50.

2 Loc. cit., pp. 57 et seq.

3 Ibid., pp. 60 ef seq.

4 An actual wording is quoted from Democritus as follows: * The pledge has
been imposed upon us to expose nothing clearly to any one.”—Ibid., p. 62.
It is like the stultifying form of some Masonic Obligations. But see my note ante,

. 73. .
P Ib., p. 64.
¢ Ib.
? Ib., p. 67.
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modification of forms and of this only. (8) As regards
bleaching and yellowing, the one is calcination and the
other a fiery regeneration; but certain substances calcine
and others regenerate themselves.! These citations have
been drawn together for the sole purpose of demonstrating
the unchallengeable concern of Synesius. Moreover, he
registers, always on the authority and using the words of
Democritus, a method of projection which indicates, according
to Berthelot, that ““ each metal is modified by another more
precious.” This is in analogy with processes in the Leyden
Papyrus, and it shews that ‘the preparation of alloys ”
in this artisan’s note-book ‘ has become, by a mystical
interpretation, the actual transmutation of metals.” 2 The
point is important for the sincerity of Byzantine Alchemy.
There is, I presume, noneed to add that we should be indeed
unwary if we identified the Synesius of the collection with
the Christian Bishop.

An extended tract on The Sacred Art by Olympiodorus, a
philosopher of Alexandria, is included among works
appertaining to the School of Democritus, but it is in the
main a commentary on Zosimus. It embodies indications
which, taken apart from their context, might be as valuable
to a spiritual understanding of Alchemy as almost anything
that has been cited—under similar circumstances—from
mediaeval and even later writers. It is said, for example,
(1) that Zosimus, the crown of philsophers, preaches union
with the Divine and disdainful rejection of matter; (2) on
the same authority, that the Art is one, like God ; (3) that
the body should be left to repose and the passions stilled 3 ;
(4) that the searcher of Art shall call the Divine Being within
him; (5) that He Who is everywhere will then descend
upon the suppliant; (6) that those who know themselves
shall know also the only God within them, attaining Truth
and Nature. It is affirmed otherwise that what is stated
concerning minera is an allegory, for the philosophers are

1 Ib., p. 63.

2 Loc. cit., pp. 90, 91. Herein lies the generic distinction between Greek Alchemy
and those artisans who preceded it, whose note-books also were rightly burned by
Diocletian.

3 “Rest, seated by thy hearth, acknowledging alone the one God and one
Art only: do not go astray to find out another God.”—1Ibid.
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concerned not with minera but with substance.! If, however,
we proceed further it is to find as usual that the attainment
of a spiritual mind is for its direction to things of material
knowledge. The Secret of the Sacred Art, of the Regal Art,
is called the King’s Secrct, being the command of material
wealth, and this was reserved because it is unbecoming
that any save monarchs and priests should be acquainted
therewith.2 There are speculations on the philosophy of
the four official elements and on the question which is to
be regarded as the first principle of things; but on the
authority of Zosimus instruction must be sought from God,
because men in no wise transmit science.® This notwith-
standing, there are instructions on bleaching and yellowing,
on different colours in the work, on the maceration of
sulphurous substances, the soldering of gold, and so onward.
It is said of the Philosophical Egg that it is even as a copy
of the universe, but this is seemingly because the four
elements abide therein.*

I do not see that the position of the subject offers any
real difficulty. There seems no question that Berthelot is
right in his root thesis that Byzantine alchemists were
acquainted with processes for the colouration of base metals,
and they conceived on their own part that real transmuta-
tions might be effected. Their commentators followed and
multiplied the ¢ mystical fancies. The French chemist
ascribes this to ignorance of the sophisticating tricks and their
consequent interpretation after another manner. It may be
left at this, withoul implying agreement, as it signifies little
how the notion arose : the latter alone is important, as the
beginning of a dream which was to prevail through long
centuries, accompanied by an unbreken claim on some kind
of success. The problem of realisation at the beginning
remained to the end, except in so far as there was transmission
by word of mouth. There was hence always an appeal

1 As if a reference to that which is noumenal abiding within the accidents of
phenomena.

2 Loc. cit., p. 97.

3 The explanation is that there was obviously no authentic canon of criticism
to determine such a question, and the appeal was therefore to revelation. At the
end of the nineteenth century we find a modern alchemist like Strindberg affirming
that the basis of gold is water, against others who referred it to fire.

4 This thesis was transmitted to the Latin alchemists and obtains practically
throughout the literature.
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for the help of God, always a sense of dependence on Divine
Inspiration, always a hope that it would not be denied
to the earnest seeker. We can imagine that it was strong
at the beginning in the complete dark of things, and that
those who were seeking an object in the physical order
felt it needful in so doing to be lifted in the mind above
material things, the better to secure their purpose. It
was the mind of the age in the Easter light of Christian
faith and doctrine, and so far as Alchemy is concerned we
know that it continued without change or shadow of
vicissitude till the records of adeptshlp ended on the threshold
of that new age which brought in the French Revolution.
The commentary of Olympiodorus, by its place in the Greek
collection, is like an wundesigned preface to the works of
Zosimus the Panopolite, which form an important part of
the ingarnering. Moreover, there are no remains of any one
Greek alchemist to compare with his in their extent. They
constitute the third part of the collection. There are tracts
bearing such titles as Concerning Virtue; on Virtue and Inter-
pretation ; Divine Water; on the Substance of Art and its
antithesis, ““ the non-substance ”’; on the Body of Magnesia,
the Time of the Work, the ‘Philosophical Stone and an
Exposition of the Work in Detail. The Panopolite is ever
the divine Zosimus, a man of vision, a reciter of visions
in sleep.! He abounds in bizarre images and insists on the
symbolical language which has characterised all adepts.
The Stone is encephalous, a Stone and not a stone: it is
unknown and yet known by all, despised and most precious,
given and not given by God. This is the uncommunicated
mystery which none of the prophets has dared to divulge
in speech, except to initiates alone. It is the Mithraic
Mystery 2 and is said to govern matter. It is unique as to
nature, and its name is also unique.> The soul is in the heart
of the Stone.* But Divine Water is the Divine and Great
Mystery, the object of research: it is indeed the object
of research, for he who possesses this has also gold and silver.
In a word, it is all in all. All comes forth therefrom and

1 Loc. cit., p. 117.

2 Ibid., p. 122.

3 Jb., p. 130.

4 Ib., p. 133. This is on the authority of Ostanes.
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all exists thereby. The world does not know it, and con-
templation with difficulty can comprehend its nature,
because it is not a metal, is not moving water, and in fine
is not a body.!

I have grouped these extracts together—a few out of
many—to prove that Zosimus speaks frequently in mysterious
and exalted language upon things which apart from their
context might seem of spiritual application, and this only.
So also Stephanus is quoted, affirming that *the end of
philosophy is the dissolution of the body and the separation
of soul therefrom.”2 Had it been possible for Mrs. Atwood
or General E. A. Hitchcock to become acquainted with these
citations there is no question that they would have served
to vindicate their respective hypotheses. But the tract on
the Philosophical Stone puts an end to all such dreams,?
quoting Mary the prophetess for the work on metallic bodies ;
the philosophers at large for the black, white, yellow and
violet stages in the successive operations of the Stone;
Democritus on the two sulphurs and two mercuries ; while
Zosimus on his own part specifies that there are two bleachings
and two yellowings, two liquid compositions, a yellow and
a white.* When the matter has been reduced to ash the
work is good, but this scoria must be ground, deprived of
its soluble part and washed six or seven times. As regards
the Divine Water, the composition is heated and burnt
thereby, fixed and made yellow, decomposed thereby and
tinged. Thereby also it is said to suffer Josis, to be refined
and cocted.® When whitened by things that whiten, it
makes white; when yellowed by yellowing substances,
it communicates yellow. If, on the other hand, it is made
black by means of copperas and oak-gall, it will blacken
silver.® Finally, it is said at its value, but obviously in a
contradictory sense, that Divine Water is a composition
of all liquids, and a name given to all.?

1 Ib., p. 146.

2 Loc. cit., p. 138.

3 Ibid., pp. 194 et seq.

4 Ib., p. 195.

& Ib., p. 147. Iosis was the process of yellowing, or—as it is termed later—
*“ colouration in gold .

¢ Ib., p. 157. This kind of tincture is said to be of no account by Zosimus,
though he also terms it fixed.

? Loc. cit., p. 181.
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Having counterchecked in this manner the previous
citations, it may be added in further elucidation of Zosimus
and his obvious concern, (1) that on the authority of
Democritus the Substance of the Art is lead, which is recognised
by the Egyptians as producing iron, tin and copper?!; (2) that
Magnesia signifies all things fabricated with the true measure
of maceration necessary; (8) that the Body of Magnesia
is ““‘ the secret thing which comes from lead ”2; (4) that
there are two arts, those of tinctures and of ores, and they
have been confided to guardians for their subsistence ;
but the latter do not fabricate for themselves, as their
activities are for the service of Kings 3; and lastly (5) that
among the special revelations which God vouchsafed to
Zosimus is the secret concerning copper, namely, that it is
first burnt with sulphur.? Descriptions of apparatus and
furnaces fill many pages?; there are enumerations of
substances used in the Art, especially for the white and
vellow tinctures, and in the refinement and bleaching of
copper.®

The last statement which demands a word of notice shall
be given almost in full because of its very curious suggestion
and that which follows thereon. It is said that ¢ there are
two sciences and two wisdoms—one of the Egyptians and
one of the Hebrews, the latter being rendered more solid
by Divine Justice. Science and wisdom at their best rule
over lower sciences and inferior wisdoms : they come down
from remote ages. Their generation . . . seeks nothing
from material and corruptible bodies: it operates, apart
from foreign intervention, sustained by prayer and grace.
The symbol of chemisfry is drawn from creation (in the
eyes of its adepts ?) who save and purify the divine soul
enchained by the elements, and who separate above all the
divine spirit confounded with the flesh. Even as there
exists a sun, the flower of fire, a celestial sun, the right eye

1 Ibid., p. 167.

2 Ib., p. 190, on the authority of Mary.

3 Ib., p. 231.

s Ib., p. 150.

5 Ib., pp. 216-231.

s Ib., pp. 159-163.

7 Itisto be understood that these words, placed within brackets, are a conjectural
addition to make sense in the translation; but there is no justification in the
Byzantine Collection for affirming that the adepts of Chemia were concerned with
diberating the spirit of man from flesh and the bondage of elements.
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of the world, so copper, if it become flower (that is to say,
if it takes the colour of gold) by purification, is made a
terrestrial sun, which is king on earth as the sun is king in
heaven.! The text proceeds to speak of perfect tinctures
which communicate the colour of silver; concerning alloys
of gold and silver ; of copper and its bleaching, the fabrication
of gold and the blending of metals. There is a preamble
on ‘‘ the measure of Mercury ”’, which is a method for the
conquest of poverty by operators who can surmount obstacles,
presumably those of the text. At the most therefore it
follows that there is a science of the soul, which is apparently
the science of Christ, and it is in broad analogy with so-called
Egyptian Chemia, which is concerned with the purification
of copper till it assumes the colour of gold.

It is to be supposed that this other and higher science
is again under consideration in a Final Summary,? which
distinguishes between right Tinctures and certain others
obtained by ‘ the supernatural way ’, devices apparently
of pagan priests, that they might continue to live on sacrificial
offerings. Their promises are described as mendacious.
The thesis is addressed to a woman disciple, Theosebeia,
and in terms borrowed from Olympiodorus she is directed
to seek God in the stillness of all passions, invoking the
Divine Being Who is at once everywhere and nowhere,
making sacrifices like those prescribed by Solomon, King
of Jerusalem. Appropriate, authentic and natural Tinctures
will be obtained in this manner, presumably those which
have been described in a previous paragraph as resulting
from the combination of pure °tinctorial species”, a
catalogue of which is cited from Democritus and includes
Attic ochre, native sulphur, Phrygian stone, cinnabar and
several others. When apparently, as the result of her
devotions, she has obtained perfection of soul the disciple
is to fear henceforward the ‘‘ natural elements of matter ” :
sheis to seek the Shepherd and immersing herself in meditation
“reascend thus to her source ”. After this manner does
Zosimus, like the prophets of American ‘‘ new thought ”,
enable his follower to make the best of both worlds. But

1 Op. cit., pp. 206, 207. The title of the section is True Book of Sophe the
Egyptian and of the Divine Master of the Hebrews and of the Powers Sabaoth.
% Loc. cit., pp. 231-237.

G
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he himself affirms his intention of returning to the question
of Tinctures, resulting from the decomposition of products,
and he proceeds to say that they are fabricated in small
furnaces, using glass vessels.

The writers who follow Zosimus in the fourth part of
the collection are termed the old authors, beginning with
Pelagus on the Divine and Sacred Artr As the discourse
cites Zosimus it will be understood that its antiquity is in
relation to later authorities who are not specified; but a
note of Berthelot says that it contains more recent additions
and glosses. I shall have dealt with it sufficiently for my
purpose by stating that it depends from an axiom referred
to the far past and according to which ““ copper does not
tinge but is itself tinctured, and when it has been so tinged it
tinctures . Ostanes, described as the philosopher, writing
on the same subject,? furnishes the quantities and names
the materials which enter into the composition of the all-
important Divine Water ; this is said to raise the dead and
destroy the living, to enlighten dark things and obscure
those which are luminous. A few drops will impart the
aspect of gold to lead, but postulating concurrence on the
part of God, Invisible and Almighty. Of the Archpriest
John, who follows, still on the same subject, or at least
under the same title,® it shall be sufficient to cite a single
dictum, which affirms that ‘ he who produces gold, produces
Ios, and he who produces not Ios produces nothing ”’.

It will be understood that an adept under the denomination
of Agathodaimon would naturally address Osiris and offer
him a commentary on the oracle of Apollo; but when a
hope is added that the god will interpret intelligently, and
when he is required to quit some unspecified town of folly
and proceed to Memphis, we must conclude that a mundane
personality has adopted the divine name.? It appears that
Apollo or his oracle is making proclamation on the mysteries
of silvering and gilding, the methods of which are delineated
and are rendered at least tentatively and partially intelligible
by acute conjectural annotations of M. Berthelot. An
anonymous article affirms that the species, otherwise matter

1 Loc. cit., pp. 243-250. ® Ibid., pp. 250-252.
3 Ib., pp. 252-256. ¢ Ib., pp. 257-261.
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of the work, is composite and not simple,! because things
natural and also things artificial contribute their quota towards
the completion of the whole. Gold is said to be produced
by the operation of Iosis or yellowing. We may pass over
some technical recipes which stand by themselves in the
text : on the fabrication of “ the all > which is performed in
apparatuses for digestion; on calx and its treatment.?
There are processes under the name of Iamblichus for the
fabrication and duplication of gold.®? There is also the tract
of Comarius, described as High Priest, instructing Cleopatra
on ‘““ the Divine and Sacred Art of the Philosophical Stone,”
otherwise ‘‘ mystical philosophy > and ‘ mystic science ”,
couched sometimes in terms suggestive of spiritual intimations.
But the work is accomplished by separating the fixed from
the volatile; by maceration; by decomposition of species,
which are burnt in an ¢ Ascalon jar’ ; by the process of
yellowing ; and in fine by fusion, which advances the
yellowed substances to ** colouration in gold .4

A chemical tract which, by an unusual perversity of
attribution, is referred to Moses® contains nothing but
processes, as for example, on mercury, arsenic, pyrites,
sulphur, sandarac and so forth; while, its allegorical title
notwithstanding, another on The Eight Tombs ¢ is a com-
plicated method of calcination ; and it is followed by a final
prescription for bleaching copper.” Here ends the fourth
part, and the fifth comprises technical treatises—already
characterised—on the goldsmith’s work, the work of the
four elements, the metallurgy of gold, the tincture of copper,
the colouring of precious stones, etc.® There is finally a
sixth part, which contains a selection from commentators
belonging to various dates. The Christian Philosopher ®
is probably of the sixth century or even a little earlier;
the Anonymous Philosopher?? is later ; the monk Cosmas 1t
is very much later still ; the so-called Hierotheus 2 may belong
to the ninth century and is in any case to be distinguished
utterly from the master of pseudo-Dionysius, who is called

1 Loc. cit., pp. 261-264. ® bid., pp. 264-273. s Ib., pp. 274-278.

4 See ante, p. 79. The suggestion is seemingly that what had been tinctured
previously on the surface was now tinctured within. 5 Loc. cit., pp. 287-302.
¢ Ibid., pp. 302-304. 7 Ib., pp. 304-305. s Ib,, pp. 307-375.

9 Ib., pp. 382-403. 10 Ib., pp. 403-415. 11 Jb., pp. 416-419.

12 Ib., pp. 422-423.
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the Areopagite ; Nicephoros! has been identified with a
personage of the thirteenth century.

The Christian Philosopher is represented by studies on
the Constitution of Gold, on Divine Water—this in detached
articles, under several headings—on the Division of the
Matter, the Varieties of Fabrication, and on Secret Writings
of the Ancients. The Anonymous Philosopher has tracts
on the modes of maceration—under the title of Divine Water
of the Bleaching—on the Practice of Chrysopeia and on
Music and Chemistry. The monk Cosmas is represented
by a single article, which is called the Science of Chrysopeia ;
Hierotheos by a very brief disquisition on the Sacred Art;
and Nicephoros by a few pages on the Chrysopeia of the Egg.
Among all these writers the references to matters of religion
or intimations of a spiritual kind are few and far between.
Of Nicephoros it is said that he attained the end with the
concurrence of Christ, * Who leads all things from non-being
into being ’. Hierotheos affirms that the gift is received
from God, and that he who so obtains it becomes an executive
agent of Emmanuel, because he allocates a tithe of that
which the Art brings him to the building of churches and
relief of the poor.? The Anonymous Philosopher says in
his sub-title that the practice of Chrysopeia is developed
by the aid of God, and this is his sole allusion, though it
might be thought that the fantastic analogy instituted
between music and chemistry would have given him an
opportunity for what Berthelot calls “ mystical fancies ”.
We come therefore to the Christian Philosopher, for whom
Alchemy is a Divine Science. No explanation is offered,
but it has been said in a previous discourse that appeal
must be made to God with a pure conscience, according
to a pure mode and practice. The counsel illogically enough
arises from questions appertaining to arbitrary difficulties
which encompass the Art and its records.

1 Jb., pp. 423-429.

? The importance of thisintimation cannot be exaggerated, for it has a bearing
on our whole subject and should be taken in connection with the testimony borne
by Zosimus, according to whom—as we have seen—Alchemy was a Royal Art,
since its secret of material wealth must and was to be reserved for the advantage
of kings and priests. This was the mundane side of the subject : on the other it
was Donum Dez, in the sense, according to Hierotheos, that it was communicated
by revelation to scme who would devote part of the proceeds to the glory of God
and works of charity.
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There remains to be said in conclusion that it is an essential
part and more than the main intent of Berthelot’s expert
study to trace certain typical phrases and—as we have seen
—certain fraudulent tingeing processes from their source
in the Leyden Papyrus through the records of Byzantine
alchemists and even to later texts. The recurrence of the
phrases at least in Latin and French records is more frequent
than his knowledge of the literature enabled him to realise.
If a catch utterance like ““ Nature rejoices in Nature » occurs
in the notes on processes of a Theban artisan it may seem very
significant on the surface to find it in—shall I say on a
chance 2—Arnoldus de Villanova or Raymund Lully, but
in reality it is a fact without consequence. It does not mean
that medieval adepts were familiar with the Theban Papyrus
and their writings concerned like that with common alloys
and gilding. The explanation is that they borrowed from
people like the Latin Geber, the Latin Rhasis, and so
forth, who borrowed in turn from Byzantine writers; but
this was at second hand only, through Syriac sources. And as
regards processes, according to Berthelot’s own shewing the
Greek Alchemists proper were on the quest of real trans-
mutations, not of goldsmith’s tricks. Such is his theme,
however, and on the other hand it is my own design (1) to trace
—if possible—spiritual doctrine, intimations and counsels
from the earliest Byzantine sources, through successive
texts of the literature, and estimate them at their proper
value ; (2) to ascertain whether any texts call to be regarded
as of mystical intent and that only, apart from physics;
(8) to determine in this case whether their number and
importance are such as to suggest the presence through
centuries—or through a certain definite period—of a secret
and hidden school which used the language and emblems
of one subject to veil the purpose of another. We may find
that the texts do not decode easily and that we cannot
dogmatise as to their message and its consequence ; we may
find that the texts are few; and finally it is more than
possible that, notwithstanding the assured depositions of
writers like Mrs. Atwood and E. A. Hitchcock, notwith-
standing what must be termed the revelations of Bohme
and Fludd as to the true understanding of the Art, an examina-
tion of the Corpus Hermeticum will exhibit that there are no
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texts which are to be understood solely and only in a spiritual
and high mystical sense, that the symbolical language of
physical Alchemy was never transferred to veil a science of
the soul. This at least is the one conclusion imposed upon us
by the study, here completed, of the Greek alchemists, but
of course so far only as their records are concerned.



CHAPTER VII

ARABIAN AND SYRIAC ALCHEMY

WE have now ascertained with all necessary fullness that
which was Alchemy at its first beginning in the West,
amidst the expanding light of the early Christian centuries.
It was not a spiritual experiment and much less an attain-
ment of the soul in God, illustrated by symbolism and
veiled by a strange language : it was not on any quest of
the spirit, and there is not one single word which betokens
its connection with any form of Instituted Mysteries. Its
highest aspiration was to accomplish such a tingeing of
metallic substances that they would become penetrated
with the essential principle of gold and not merely coloured
on the surface, as in the processes which had been inherited
from the practical metallurgists of Egypt, Greece and Rome.
The Byzantine alchemists may or may not have understood
these artifices in the plenary trade sense ; but in either case
it is certain that as to the higher and imagined Art they had
no key of procedure. In dream and in thought therefore
they looked upon it as a possible gift of God, remembering
the inspired teaching that omne datum optimum et omne
donum perfectum, desursum est.! Hence their invocations of
the Holy Trinity, their allusions to the saving work of Christ
and their occasional counsels of perfection as practical aids
- in the work which they desired to perform. The next point
in our inquiry takes us, still under the auspices of Berthelot,
to a very different collection of texts, being those of the
early Syriac and early Arabian alchemists. As the French
chemist collaborated with a textual scholar for the produc-
tion of the Byzantine collection, so in these later under-
takings he had the assistance of Rubens Duval and of
O. Houdas. The Byzantine tradition of Alchemy came down,
as it has been seen, to the Latin writers of the middle ages
through the mediation of Arabian successors; but Arabia,
according to Berthelot, was not the sole channel. * Latin

1 Epistola Catholica Beati Jacobi Apostoli,cap.1,17.
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Alchemy has other foundations even more direct, though
till now unappreciated. . . . The processes and even the
notions of ancient alchemists passed from Greeks to Latins
before the time of the Roman Empire and, up to a certain
point, were preserved through the barbarism of the first
medizval centuries by means of technical traditions of the
arts and crafts.” The keepers and transmitters of this old
tradition were glass-makers, metallurgists, potters, dyers,
painters, jewellers and goldsmiths, from the days of the
Empire to and throughout the Carlovingian period, and so
forward. The evidences are found in various old technical
Latin treatises, such as Compositiones ad Tingenda, Mappcee
Clavicula, De Artibus Romanorum, Schedula Diversarum
Artium, Liber Diversarum Arttum, and some others. It is
to be noted, however, that these are anything but alchemical
treatises in the sense of pseudo-Democritus and Zosimus,
or any other sense ; they connect with the Theban Papyrus
rather than with the Byzantine Collection : in a word, they
were the craft-manuals of their period. Some of them deal
largely in the falsification of precious metals. It will be
seen that the distinction is valuable: on the one hand,
medizval craftsmen in metals derived from Greeks through
Latins, while medizval alchemists proper derived through
Arabia from the Byzantine fountain-head. Arabia, however,
did not mediate directly, for it was indebted on its own
part to Syriac alchemists: it was these only who drew
at first hand from the source in Greek.

The Syriac records comprise ten books translated from
pseudo-Democritus and another treatise of later date but
belonging to the same school, the text being accompanied by
rude figures of vessels used in the processes. As regards the
ten, they are devoted to practical recipes and include
copious extracts of the same kind from Zosimus, together
with a few semi-mystical and magical fragments, in a condition
too mutilated for serious criticism. There is, moreover, an
Arabic treatise written in Syriac characters and forming a
connecting link with Arabian Alchemy. It is an ill-digested
compilation from a variety of sources and is also essentially
practical—in the sense of Berthelot. In other words, the
“mystical fancies” of the French chemist are met with
few and far between, while there is nothing whatever which
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answers to that spiritual atmosphere of the later literature
which has begotten ethical and mystical hypotheses to
explain its concealed purpose.

The Arabic treatises include the Book of Crates, Book of
El-Habib, Book of Ostanes and the works of the true Geber ;
for it happens that those which have been attributed for
so many centuries to the last named philosopher, which
have been quoted by western alchemists throughout as
of highest authority, with no appeal therefrom, are regarded
by Berthelot as ascribed falsely. It remained for him, as he
thought, in the late nineteenth century to present the original
and only Geber for the first time in an Kuropean tongue.
Now, the chief Arabic treatises are in marked contrast to
those of the Syriac cycle: they are prolix, while these are
terse; they are grandiose, these are simple; they are
romantic and visionary, these are unadorned recipes. The
Book of El-Habib is to some extent an exception, but the
Arabian Geber is more cryptic by far than his supposed
Latin namesake. El-Habib quotes largely from Greek
sources, Geber on occasion only, his chief references being
to other tracts of his own. It is significant that in his case
M. Berthelot offers no annotations to explain, tentatively
or otherwise, the chemical meaning of the texts. As a fact,
the Arabian Djarber, otherwise Geber, might be thought to
offer a tolerable point of departure for any spiritual hypothesis,
supposing one to be really tenable in the case of Latin
adepts. We shall find, however, in the sequel that problems
emerging from a literature which developed through long
centuries are not to be resolved in this manner, and that
salient spiritual aspects are found towards the end of things
rather than in their early stages.

Now, we know after what manner the real and imputed
science of Araby the Blessed passed into Europe, and we
can understand that Spain—under Moslem domination-—
was destined to be a meeting-point for Alchemy, as for so
much else that came from the East westward. It was in
Arabian schools of the prophet that the Sheik Abou Moussa
Djaber ben Hayyan Es-Soufy, like Rhasis, Morien and other
later successors of so-called Hermetic Tradition, became
known to zealous students, who believed that there was a
Mystery of Nature concerning the transmutation of metals
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and that it was not beyond attainment primarily by Divine
help but also thereunder by the guidance of a master and by
familiarity with the findings of past research. Not in Spain
of necessity but because of that fountain-source—which
overflowed, moreover, into the South of France—the books
of adepts like these assumed a Latin vesture, in which it
happened that they were transformed rather than rendered.
We can understand further how it might come about that
the most literal of all texts and the most physical side of
the concern would increase rather than diminish the occasional
religious vestiges which we have found to characterise
Olympiodorus and Zosimus the Panopolite, with the feigned
Cleopatra, Queen of Egypt, with most of the artists and all
the Art of Chrysopceia, when it flourished at Byzantium
several centuries previously.

Having summarised the general position in this manner,
we may look a little more closely at the texts themselves,
remembering once more that Berthelot’s allusions to mystical
elements are not concerned with Divine Invocations, religious
counselsor postulated qualifications for the work in detachment
from things of earth, and are much less significant of spiritual
intent. When a Greek, Arabian or Syriac writer produces a
recipe for the surface aureation of copper, that is a practical
process, a thing belonging to ‘“ science”; when he is at
large among noticns concerning veridic transmutations, an
elixir of life and the quintessence, he is then among mystic
dreams. Hereof is Mysticism as it was understood among
French scientists in the last decades of the nineteenth century.

The Syriac text begins in the name of the Lord Almighty
and imposes spiritual and physical purity as well as a vow of
goodwill. These assumed, it is possible to proceed with the
work and attain an end therein. The preliminaries being
finished,! that which follows is the doctrine of the philosopher
Democritus, and firstly on the preparation of gold, beginning
by an instruction to fix Mercury in one or other of several
ways enumerated, for example, with the body of Magnesia,
alum or arsenic. The next book is concerned with the
Philosophical Stone, about which it is premised as usual that

! The preliminaries comprise (1) a list of substances and terms, with the signs
belonging to these; (2) the seven kinds of earth; (3) the twelve varieties of
stones, extended to fifteen by later additions; (4) the nineteen tinctorial Stones,
including those of Magnesia and Mercury.
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it is no stone and is worthless but very precious.! However,
it fades out of view and is replaced by a chaos of processes
for the purification of Mercury, gilding iron, etc. The pre-
paration of sulphur, preparation of vinegar and so forth,
lead up in the third division to a practice of blending colours
and a method of gilding lead, so that it cannot be distinguished
after due treatment. A fourth section opens with the ‘ rule
of silver ” and includes the preparation of Magnesia among
other processes; but there is an account also of the grand
dissolution, beyond which there is nothing, ““ and so is the
Concealed Mystery in fine revealed.” 2 The Elixir of Eggs is
a main subject of the fifth series,® but we learn also of an
Elixir which converts silver into gold. Elixir of Diplosis,
Elixir of Magnesia, Elixir of Arsenic and many others are
comprised by the sixth division, after which there is an
Appendix entitled Sayings of Democritus; but they are
processes and more processes. The seventh book or division
belongs to the work of silver, but this is by the hypothesis
of its title, for it is yet another medley, as if de omnibus
rebus. The eighth is on the work of gold ¢ and the ninth on
Mercury, which again is about many things, including
a certain ‘ secret power ”’, that is, a composite substance,
the constituents of which are enumerated at some length.
Thereafter follows a direction to add those things that
are wanting and then set to work. It is in the ninth book
that Berthelot perceives indications of mystical doctrines
for the first time—by example, on the Quintessential Mercury
of Philosophers. There is a tenth book, termed Preparations,
which is thought to be later than the others and external to
the Doctrine of Democritus. It contains thirty-three processes,
plus one Appendix on the treatment and fusion of lead, the
purification of copper, etc.

1T am citing really an appendix which follows Book II, the latter dealing
with Tinctures which produce silver: Sandarac, Saffron, Arsenic and White
Magnesia are specified.

2 It is to be understood throughout the present summary that Berthelot
provides references to the Byzantine texts wherever possible, as these are the
Syriac sources.

8 This is a process for gilding coins, and the operator is instructed to take
fifty chicken or goose eggs, the yolks of which are to be mixed with saffron, white
vinegar, orpiment and celandine. Theseingredients are to be understood apparently
in a literal sense. Other Elixirs of Eggs will be found in Book VL.

4 Dragon’s Blood is one of the substances which enter into the gilding of lead,
while copperas assists the conversion of silver into gold, apparently more than a
simple surface colouration—by the hypothesis, of course.
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The collection is completed by that Syriac treatise described
already as written in Arabic characters and belonging also
to a later period : it may be summarised briefly, following
an editorial division into sections, though it is not found
in the original (1) Processes for the fusion of lead, the prepara-
tion of gold ink, the sublimation of mercury and so forth.
(2) A tract on natural and artificial vitriols, alums and the
kinds of salts. (8) A description of various utensils. (4) A
miscellany on the aureation of silver, on glass, cinnabar,
etc., and on spontaneous generation.! (5) A treatise on the
nomenclature of metals, on sal ammoniac, sulphur, the
seven species of stones and on substances used in the
fabrication of gold and silver. (6) Procedure in the lique-
faction of pearls, the operation continuing for twenty days,
but the purpose—which does not emerge—was presumably
other than that of Cleopatra; procedure also in the lique-
faction of seed pearls for the production of a single large
one. (7) Further formularies for the aureation of silver,
with notes on the calcination of copper and distillation of
marcasite, etc. (8) Notes on various calcinations and a
complicated method of changing tin into silver. (9) A
chapter on the fabrication of gold, specified as the chief and
best of all chapters: it is once again a process on silver,
but silver itself is obtained by projecting the Elixir on
copper. (10) A chapter on perfect silver, on the fixation of
mercury and various other processes. (11) Memoranda
on the purification of tin, the whitening of copper and so
forth. (12) More on the aureation of silver and surface
colouration by varnishing. (18) On the art of the glass-
founder. (14) On fuses and Greek fire. (15) Experiments
with mercury in combination with antimony, lead, sal
ammoniac and other substances.

The purpose of this arid tabulation is to present a bird’s-eye
view and so determine broadly the horizon covered by
Syriac Alchemy. It remains to say that the translations so
far dealt with have been based on two MSS. in the British
Museum. There is, however, a third at Cambridge, of which

1 The thesis is that a vegetable can become an animal and that one animal
can produce another of a different kind, examples being given, but they are
fabulous stories of matter in putrefaction. Decayed human hair generates a living

serpent, beef produces bees, the raven gives birth to flies, and the basilisk to
poisonous scorpions.
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analyses and extracts are given by M. Rubens Duval, and
they are annotated by Berthelot. The sources are in Zosimus,
Democritus and other Greek writers, the places in which the
texts correspond to those of the British Museum being duly
noted. Under the general denomination of ‘ other writers
are included certain fragments specified as mystical by the
editors, and distinguished from alchemical remains—actual
or imputed. Among their many subjects of allusion may be
mentioned (1) the unicorn found in India, (2) the Book of
Hippocrates concerning the Stone whichisnot a stone, (3) the
perverse testimony of Humer on the subject of Divine Art,!
(4) the Synod of gold and silver, (5) a Magical Conjuration,
(6) Thrice-Great Hermes as the beginning and end of the Art.
Of such is Mystical Alchemy in the mind of French chemical
science and oriental scholarship. But those who under-
stand it otherwise will conclude that Syriac Alchemy represents
the transition from surface colouration in practice to hypo-
thetical tincture within ; that it is like that of Byzantium,
from which it derived; while as regards mystical elements
it is a contradiction of their hypothesis ¢n totfo. Thus passes
the second epoch of the literature into what may be termed
figuratively the limbus of the first.

The texts of Arabian Alchemy havebeen enumerated already,
so far as titles are concerned, and the question remaining is
that of their content within the limits of our purpose, as
exhibited by the works themselves and not in the summaries
of Berthelot, though they are excellent from another stand-
point. The Book of Crates, according to its own story, was
discovered at Alexandria in a Temple of Serapis and was
called the Treasure of Treasures, a literal and descriptive
denomination, because nothing so clear had ever been penned
previously, while nothing comparable thereto will pass
into writing subsequently. The Stone is not a stone, nor
is it of the nature of stone, being engendered annually on
the summits of all mountains, amidst the sand and rocks.
The alchemical work has been called Magnesia, Electrum,

! The subject of this extraordinary fragment is the Greek poet and not an
alchemist masquerading under his name. The charges are, among others, (1) that
Homer concealed the Divine Gift under the words ““ Son of Peleus”’ and (2) that
by * the wrath  of the Son of Peleus he is really meaning “the divinity . It is
suggested by Berthelot that the fragment is connected with the struggle of Christians

against Hellenism, complicated by the hostility of physicians towards men of
letters.
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Water of Iron or of Sulphur and Divine Water; but there
are other titles beyond number, according to the will of
philosophers. The one and only Matter which they have
refused to designate by a particular name is here denominated
Lead, obviously in a figurative sense, and it becomes Water.
In reality it is Molybdochalcum, understood as a tincturing
agent which comprises the whole practice and is that also
which is termed Elixir, wherein is all secret virtue. As such,
it is spirit and not body, for spirit alone tinges and in so
doing does not increase the weight of the substance tinged.
It is symbolised otherwise by Crates as a symbolical animal
which from a worm becomes a serpent and from a serpent
a dragon, the destruction of which is termed the Secret of
Hermes.

Such being the intimations on the First Matter, we may
pass now to the process, and of this there are several versions :
more correctly perhaps several operations are delineated.
It is affirmed that all of them can be reduced to one, being
that which “ retains Sulphur and reddens ”. The mode of
procedure, however, is not indicated. Another direction
is to operate on the composition by applying degrees of fire
analogous to the heat of the four seasons, from winter to
autumn. But that which apparently appertains to the
whole subject is delivered as follows: ° Take the required
weight of ores; combine them with Mercury ! and operate
till the product becomes an igneous poison”2: you will
then have that which is called Molybdochalcum.? When the
bodies shall have been burned and are fixed, the product is
denominated Incombustible Sulphur.4 It will bring forth
pure gold 3 and will tinge silver into gold. But this silver
is not of the vulgar kind : it is silver * combined > philo-
sophically. When the rest of the poison is added, it will
tincture gold : again, however, this is no common metal
but a combination which ¢ tinges red and is called gold.”
The terms of the statement are stultifying : we have been

1 La Chimie au Moyen Age, Tome III, p. 54.

2 Compare my note ante on Ios, p. 79. Berthelot identifies it with the ‘‘ igneous
preparation ’ of Mary the Prophetess and with the Medicine of mediseval Latin
alchemists, saying that ‘it was the tinctorial agent par excellence.”

3 An alloy of copper and lead.

4 Otherwise, dry Sulphur.

8 That is, *“ the combination which dyes red and which we call gold.”—Loc.
cit., p. 55.
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told of something which tinges and of something tinged
thereby, namely, gold, but the qualification affirms subse-
quently that the so-called gold is itself a tingeing agent.
The presumable intention, however, is to claim that when
the figurative metal has been tinctured it tinges on its own
part, producing either gold or something that will pass
as such.

I have given this account at length (1) as a specimen of
Alchemy according to a particular theory and practice of
the work ; (2) to make it evident that Crates and his Treasure
of Treasures are concerned with metallic transmutation and
nothing else; (8) on account of a very curious distinction
with which the text opens. There are those, it is said, who
dream of nothing but this world and its joys, while others
are dedicated to virtue, wisdom, peace and goodness. The
godly are capable of knowing the soul completely and that
also which can improve it. Moreover, they are ‘‘ qualified
to recognise that the names which have been given to the
latter by philosophers are not true names.” As the text
proceeds almost at once to enumerate various denominations
by which the First Matter is symbolised it seems inevitable
that this universal substance betters the soul of man. But
it happens that Crates returns presently to his two
categories of human beings and explains that devotion to
wisdom signifies search after science, or that which is taught
by natural laws, the interrelation of these, their advantages
and hindrances. ‘ He who belongs to this category is eager
to acquire books and study them,” as also to diffuse the
knowledge contained therein. ‘ When he finds something
clear and precise, he offers thanks to God; but if brought
up against an obscure point he uses every effort to ascertain
its exact meaning, so that he may reach his proposed end
and proceed accordingly.” It follows that he is a person
disposed to natural philosophy, who is ambitious to graduate
therein, and on the hypothesis that the First Matter of
Alchemy is a fact and not a dream he is obviously one who
may get to know concerning it. Obviously also such
knowledge will improve his mind and the mind, so ameliorated,.
may improve the soul.

The Book of El-Habib has also its two categories of men,
being those who attain the end and those who miss it.
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According to a Mohammedan transcriber—who adds a note
at the end—he has copied as best he could a manuscript
in a bad state and otherwise full of errors. The question
does not signify except from a textual standpoint, as the
work of El-Habib does not compare with Crates, being one
of citations instead of an original and highly individual
thesis, even while permeated with the spirit of Greek Alchemy.
El-Habib opens by affirming that all creation is constituted
of agent and patient, otherwise male and female. In the
Philosophical Work a mortar, boiler, flagon, receiver and
crucible have been specified among the required vessels ;
but it is accomplished in the last only. The pointis important
because Mrs. Atwood has postulated a Great Mystery
attaching to the vessel,! as if it were a typical Secretum Artis :
she terms it indeed a Divine Secret, apart from which “ no
one can attain to the Magistery . Having ruled unawares
on this question, the Arabian proceeds to the Tincture
itself and says that it is a brilliant liquid of beautiful colour
and comparable in its nature to a soul which animates a
body ”’, meaning presumably in projection on the matter of
the work. Sulphur is the part of fire, Cinnabar the part of
air, Magnesia that of earth and Mercury the part of water.
The Tincture, moreover, is that which is called Divine
Water, the soul that moves all things capable of develop-
ment, the principle—for example—of growth in plants. These
four natures must be so combined and interblended that
they shall form a single substance, the earth transforming
into water, water into air and air into fire. “‘ So is the Work
accomplished, God willing,” as a marriage of male and
female, moist and dry, hot and cold : it is like the gestation
of a child in the womb. The operator must remember always
that no body can be fixed except by fire, and that in Alchemy
this fire must be moderate and equal. I do not propose to
present the process at length and indeed it would be almost
impossible, the intimations of El-Habib being complicated
by incessant extracts from Zosimus, Mary the Prophetess,
Plato, Pythagoras and a score of mythical adepts, while—
so far as I can judge—they do not seem to be given in an
ordered sequence answering to the stages of the work.2 They

1 Suggestive Inquiry, 1920, p. 146.
? El-Habib is valuable for purposes of comparison between his long quotations
from Mary and the Latin tract which passes under her name.
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are thrown scattermeal together and the tract ends suddenly
with an affirmation of Zosimus that Salt, Vitriol and Ochre
are constituents of all substances. The Secret of philo-
sophers is said to be contained in a direction of the Panopolite
to combine moist with dry continually and maintain coction
until the composite becomes a Tingeing Spirit.

The Book of Ostanes the Wise on the Science of the Illustrious
Stone was originally in twelve chapters, but there are two
extracts only extant in a Paris manuscript, the first being
drawn from a work entitled Kitab-al-Fihirst by Ibn Khaldoun.
It is concerned with the qualities of the Stone, described as
the object of aspiration among the ancients, who have
defended its secret at the sword’s point and concealed its
true name under the veil of enigmas. Their work has been
performed so well that the secret has been known only to
those whose understanding is opened by God. There is
nothing so hostile to fire, for it must be understood that it
is a black water, a white water and a red water, while it
answers also to other contradictory designations. It is
found on earth and in the sea, in houses, shops, bazaars,
in mosques and baths, in cities and by the wayside. It is a
Stone hidden in a stone, and one of the adepts has testified
that he has seen it, morning and evening, for forty years, so
that it has seemed unlikely to escape observation by all and
any. In the second extract—which is fairly complete in
itself—Ostanes relates how the desire of the Great Work had
so possessed him that he could neither eat nor sleep : but he
was at length rewarded by a vision which opened his eyes.
A stranger appeared and led him to seven doors of wisdom,
the keys of which were in the keeping of a monster with a
vulture’s wings, the head of an elephant and a dragon’s tail.
It is said that the different parts of this incredible beast
devoured one another, but when called upon in the Name of
God Almighty the Keys were delivered and Ostanes opened
the doors, behind the last of which he came upon a dazzling
plate, having inscriptions in seven languages. Four of these
were defaced, but he was able to read those in Egyptian,
Persian and Indian. The first compared the body to a
lamp, the soul to an oil therein and the spirit to its wick.
This allegory is said to be important in the hidden science,
apparently because the wick of a lamp can give no light unless

H
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there is oil within. A certain combination of fire and water
will not only prevent their mutual destruction but will
cause both to give forth greater radiance. These were the
primitive elements at the beginning of things, and from
their pairing resulted the animal, vegetable and mineral
kingdoms. A process analogous hereto is followed in the
secret science. The Persian inscription affirmed that the
Work can only be performed by help extended from Persia,
while the Indian claimed a superior intelligence for Hindus,
though they could not accomplish the whole Mystery without
Persian help. Having read the inscriptions, Ostanes was
warned to come forth as the doors were about to close, and
he encountered an aged man, who assured him that all
knowledge was now in his hands, while the monster cried
with a loud voice that the complete science was impossible
apart from him. Thereupon the old man instructed Ostanes
to find this animal—apparently in his waking state—give
it an intelligence in place of his own intelligence—meaning
that of Ostanes—a vital spirit in place of his, and a life in
like manner. The beast would then become subject to him
and insure him all that he needed. While he puzzled over
this dark counsel, it was added : ‘ Take a body like your
own ; remove from it what I have said and then restore it.”
The tract affirms that this was done by the alchemist ; but
his procedure is not imparted.

The voice of tradition ascribes five hundred treatises to
the Arabian Geber and even so it is but half the output that
is credited to Lully in mythical enumerations of the past.
It happens, however, that six only were extant within the
knowledge of scholarship at the period of Berthelot’s publica-
tion, since when—as we shall see in the next chapter—
there is something to add, and that of an unexpected kind,
in connection with Latin texts under the same attribution.
I will begin by enumerating those translated by Professor
Houdas and edited by Berthelot, namely, (1) The Book of
Royalty, (2) The Little Book of Clemency, (8) The Book of
Balances, (4) The Book of Mercy, (5) The Book of Concentra-
tion, (6) The Book of Eastern and Western Mercury, which is
also concerning the Fire and Earth of the Stone, being a work
in four parts, loosely linked together. It has been possible
to summarise the content of other Arabian texts, but those
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of Geber baffle all analysis : the brave attempt in Berthelot’s
Table of Contents indicates subject-matters but can give
no impression of their connection, of what is being said about
them, or why that and this are included. It is evident also
that the illustrious French chemist was in the dark on the
drift of the tracts, for—as I have said—he does not annotate,
except when it is possible, for example, to shew a source in
Greek Alchemy. Geber, moreover, is discoursing continually
on things so remote from his business that—as also indicated
—unwary persons might be tempted to regard the trans-
mutation of metals as only incidentally in his mind. Under
these circumstances I must be content to offer a brief general
review of his contribution to the alchemical subject, it being
understood that what remains over is expatiation on, e.g., the
logic of Aristotle, the views of Socrates on the seat of intelli-
gence in the human body, the influence of stars on names,
essence and accident, conditions of existence and so forth.
It may be added that of all alchemists, early or late, he is
perhaps the least tinctured by consciousness of spiritual things.

The Matter of the Work is the Elixir of all elixirs, the
Ferment of all ferments ;1 but it is termed also a subtle,
nimble, spiritual and physical poison, presumably by way
of contradiction and as an analogue of the term Iosis.2 It is
specified as Elixir because a small quantity is of more worth
than much vulgar gold and silver.? We should understand,
however, that there are in reality two Elixirs, distinguished
by two colours, corresponding to silver and gold respectively.4
It is perhaps in this sense that there are said to be two Stones
which constitute the bases of the work,® each of them being
composed of two things, namely, earth and water, the one
being an Animal and the other a Mineral Stone ; ¢ but I do
not find that this last distinction is justified anywhere in the
texts.? The constituent forces of the Elixir are harmonised
and united, so that they overcome divided substances,

1 Book of Royalty : see La Chimie au Moyen Age, Tome III, p. 129.

2 Book of Mercy : Ibid., p. 174.

3 Ibid., p. 181.

¢ Book of Clemency : Ibid., p. 137, Book of Mercy, pp. 180, 181.

5 Book of Balances: Ibid., p. 161,

¢ Ibid., p. 162.

7 The meaning is that nothing follows therefrom : there are two kinds of Animal
Stone and they must be joined to the Mineral, whence it follows that there is
only one in the end.
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compelling them to assume its own nature and relinquish that
which was theirs.! If the Elixir is red it will convert its
object into gold, while the white changes into silver.2 It
follows that the Art of Djaber is metallic transmutation,
like that of his precursors in Greece and Syria, though he
affirms in one of his operations that it is performed without
distillation, purification, dissolution or coagulation ;3 that
even the word operation is in a certain sense evasive, a
concession to the general and vulgar mode ; ¢ and that no
importance should be attached to the old statement which
testifies that the world would be corrupted if the work were
divulged, because gold would be fabricated then as glass is
now made in the bazaars.5

All this notwithstanding, the fundamental principle of the
Stone is the thorough purification of its elements, including
their liberation from those oils by which they are corrupted
and its full effect hindered.® We are led in this manner to
the ever recurring problem of constituents. It is said in one
place that the work is on fixed Mercury by means of one fire,
no other agent being introduced from first to last.” It is
said also that there is a sole and only thing, combined by
one operation in a single vessel,® an unique nature which
can dispense with all other substance ? and is at once potent
and consecrated. It is comparable to the microcosm, to
man and analogous beings, is male and female, and is there-
fore capable of marriage.l® The Mercury of the Stone is
described otherwise as the object of operations, and it is
distinguished from mineral quicksilver—‘ which has been
subject to treatment —solely by its congruity with the

1 Book of Mercy : Ibid, p. 189. 2 Ibid.

3 Book of Royalty, p. 129. Compare Book of Concentration, p. 199,

4 Ibid., p. 128, 5 Ibid., p. 127.

6 Ibid., p. 132. 7 Book of Clemency, p. 135.

8 Book of Mercy: Ibid., p. 169. But as regards the ““ sole and only thing ”
compare the same treatise, p. 174, where it is said that this unique nature
was sought by philosophers ‘‘endowed with perfect intelligence”, but they
found nothing of the kind in all the world. Alternatively therefore they combined
spirits with bodies thereunto approximate, to obtain a homogeneous product
and bring to light that which corresponded with gold and silver therein, as well
as that which was opposed to these metals. ‘ The latter they subtracted and
co-opted all that was concordant, ameliorating natures, uniting male and female
elements, equilibrating also heat and cold, moisture and dryness, according to
determined and proportioned weights.”

* Ibid., p. 171. 10 Ibid., p. 179.
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other principles.! Of such is Philosophical Mercury and it is
divided into two kinds, which constitute together the
essential principles of the Work, the one corresponding to
soul, the other to spirit, their respective distinguishing names
being Eastern and Western Mercury. The second of these is
termed also Tincture ; its office is to effect transformation
in the first,? understood as the more important principle,
that which is termed Tincture being fixed strongly to the
very substance of the Stone, but it is not itself the Stone.3
It must be added that on this subject, as on others, the texts
swarm with contradictions : for example, the tingeing Mercury
is called Water,4 but in the tract which follows the substance
of the Tincture is the Fire of the Stone.®

We must be content therefore to note as regards the process
(1) that the object is to unite spirit with body and dissolve
them together ; (2) that the body answers to earth in the
Stone ; (8) that its air softens and refines ; (4) that its water
whitens ; (5) that its fire makes white red ; ¢ (6) that when
the operation is completed the Stone is of purple colour ;
(7) that it is scintillating, pearly and dazzling to the eyes.?
As regards the principle of transmutation, it is to be under-
stood that lead is gold and tin silver on their inward side.
Those in fine who attain the Elixir will prove in operation
that ““ one part will suffice for a million ”. 8 They shall give
thereof to the poor and unfortunate for the sake of him who
has communicated these Mysteries of his own free will and
accord, the Sheik Abou Moussa Djaber ben Hayyin Ec-
Coufy.®

It remains only to indicate the unchallengeable conclusion
which is imposed