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PREFACE.

—p—

IN lecturing before the Members of the University
of Gle<gow, on the origin and the growth of religion,
my c' ef object has been to show that a belief in God,
in the immortality of the soul, and in a future retri-
bution can be gained, and not only can be, but has=
been gained by the right exercise of human reason
alone, without the assistance of what has been called
a special revelation. Ihave tried to prove this, not, as
others have done, by reasoning & prior: only, but by
historical investigation; I have tried to gather in
some of the harvest which is plenteous, but which
requires far more labourers than are working in this
field at present. In doing this, I thought I was simply
following in the footsteps of the greatest theologians of
our time, and that I was serving the cause of true
religion by showing by ample historical evidence,
gathered from the Sacred Books of the East, how
what St. Paul, what the Fathers of the Church, what
mediaeval theologians, and what some of the most
learned of modern Divines had asserted again and
again was most strikingly confirmed by the records of
all non-Christian religions which have lately become
accessible to us by the patient researches of Oriental
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scholars, more particularly by the students of the
ancient literature of India.

I could not have believed it possible that in under-
taking this work, I should have exposed myself to
attacks from theologians who profess and call them-
selves Christians, and who yet maintain that worst
of all heresies that during all the centuries that have
elapsed and in all the countries of the world, God %as
left Himself without a witness,and has revealed Him-
solf to one race only, the most stiff-necked of all the
Semitic races, the Jews of Palestine. I was glad to
hear that these attacks emanated chiefly from Roman
Catholic priests, carrying on at present an active pro-
paganda at Glasgow, from men who consider not only
the heathen, but all who are not Roman-Catholies,
more particularly all honest searchers after truth, as
outside the love of God. Yet, they are the same men
who represent John H. Newman as the highest pattern
of Christian orthodoxy. But I must be permitted to
doubt whether they have ever had time to read his
writings. For who has spoken more frankly and
moré powerfully of what has been achieved by Natural,
as distinguished from Supernatural religion than New-
man? Who knew better than Newman how near
the wisest and best among Greeks and Romans had
come to the truths of Christianity? ‘I know,’ he
writes in his Apologia (p. 243), ¢ that even the unaided
reason, when correctly exercised, leads to a belief in
God, in the immortality of the soul, and in a future
retribution.” Is this 80 very different from what I
have said, and what I have tried to prove by historical
evidence? Whatever Newman .Inay have been, he
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knew at all events Greek and Latin, and to know
these languages and the thoughts contained in their
literature is an excellent preservative against that
narrow-nindedness and un-Christian intolerance
which one hoped would by this time have become
extinet, at least among the more highly educated
members of the Roman-Catholie priesthood.

But it seems that I have given still greater offence
by what I have said about the naturalness of miracles
than by my defence of Natural Religion. I do not
see, however, after reading all that my adversaries
have - written, that I can retract a single word or
modify in the least what I have said about certain
miracles. To believe in miracles seems to be in the
eyes of my opponents the one great test of orthodoxy.
But they ought surely to know, if they are acquainted
with the recent theological literature on miracles,
that the whole controversy about miiracles turns on
the definition which is given of that term. Let
me refer my opponents again to Dr. Newman, who
says in so many words: ‘Most miracles are a con-
tinuation or augmentation of natural processes. For
instance, there is said! to be something like manna
in the desert ordinarily, and the sacred narrative
mentions a wind as blowing up the waters of the Red
Sea, and so in numerous other miracles’; that is to say,
the manna from heaven was not a physical miracle,
but an ordinary event, ignorantly mistaken for a
miracle, and the passing of the Red Sea was simply
the effect of the wind blowing up the waters.
Surely to admit so much is to admit everything; or

1 Contemporary Review, July, 1891, p. 48.
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at all events, to admit the fundamental principle of
what is contemptuously called the German or critical
school. It is true that Dr. Newman excepts some
miracles, but who is to judge which miracles are to be
excepted, and which are to be interpreted as natural
events, misapprehended by those who witnessed and
those who recorded them, whether in the Old or in the
New Testament? It should be remembered also that
the miracle of the Manna in the Desert is a miracle to
which Christ referred (St. John vi. 81), but which as
usual He interpreted in a higher sense, when He said :
‘Verily, verily, I say unto you, Moses gave you not
that bread from heaven, but my Father giveth you
the true bread from heaven. For the bread of God is
he which cometh down from heaven, and giveth life
unto the world.’

But let us now turn to Protestant theologians. The
present Bishop of London can hardly be considered a
very dangerous heretic. But what does he say about
miracles in his Bampton Lectures, preached before the
University of Oxford in 1884% First of all, with re-
gard to the old question of historical evidence, he waves
aside the whole of the miracles of the Old Testament,
He shows what historical evidence there is for the
miracles of the New Testament, and then proceeds: ‘ No
such evidence can now be produced on behalf of the
niracles of the Old Testament. The timss are remote,
the date and authorship of the Books not estailished
with certainty; the mixture of poetry with history
no longer capable of any sure separation, and, if the
New Testament did not exist, it would be impossible
to show such & distinct preponderance of Pprobability
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as would justify us in calling on any to accept the
miraculous parts of the narrative as historically true.

From a purely historical point of view he rightly
considers the evidence for the miracles in the New
Testament far stronger than the evidence for the
miracles in the Old Testament, but even of these he
admits (p. 150) ¢ that without the satisfaction which
the Bible gives to the conscience, no miracles, how-
ever overwhelmingly attested, no external evidence
whatever, would have eompelled intellects of the
highest rank side by side with the most uncultivated
and the most barren, to accept the Christian teaching
as divine” And again (p. 157) he- lays it down as a
general principle that ‘ the supernatural in the form
of miracles can never be the highest kind of evidence.’

When the Bishop proceeds to discuss certain classes
of miracles, he goes nearly as far as Cardinal Newman.
‘The miraculous healing,’ he writes (p. 195), ¢ may be
no miracle in the strictest sense at all. It may be
but an instance of the power of mind over body, a
power which is undeniably not yet brought within
the range of Science, and which nevertheless may be
really within its domain. In other ways what seems
to be miraculous, may be simply unusual’

Here we see how everything depends on the defini-
tion of a miracle or of what is usual and not usual.
Miracle, like all words, has had a long history. There
is a time in the history of human thought when such
a distinction is altogether unknown. Then follows
a time Then all is supernatural, when the blue sky
and the Jaily rising of the sun are marvels. After
that, with the increase of human knowledge, certain
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segments of our experience are separated and labelled
natural. And why? Because they return with great
regularity, and thus lead us to suppose that we under-
stanc them and can account for them. As these seg-
ments become larger and larger, the residue of what we
cannot understand and account for grows smaller and
smaller, and if once the human mind has arrived at
the conviction that everything must be accounted
for, or, ag it is sometimes expressed, that there is
uniformity, that there is law and order in everything,
and that an unbroken chain of cause and effect holds
the whole universe together, then the idea of the
miraculous arises, and we, weak human creatures, call
what is not intelligible to us, what is not in accordance
with law, what seems to break through the chain of
cause and effect, a miracle.

Every miracle, therefore, is of our own making, and
of our own unmaking. In one sense every sunrise is
a miracle. Mohammed speaks of it as the greatest of
all miracles. But very soon it became a matter of
course and ceased to be a miracle. Then, when the
daily rising and setting of the sun had ceased to be
a miracle, the sudden darkening of the sun or of the
moon struck the human mind as irregular, till solar
and lunar eclipses too could be accounted for. But
a8 their regular recurrence could be understood and
predicted by the few only, it is not surprising that
these few, call them sages, or prophets, or priests,
should occasionally have appealed to these startling
events as manifestations of a divine will, or as a
confirmation of the authority which they wished to
exercise over the less enlightened masses.
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Even in our days, suppose & miracle had been
worked, would it not be the greatest presumption for
science to say that it was a miracle? ‘To prove it to
be a miracle,” to quote Dr. Temple’s words once more
(p. 80), *would require not a vast range of knowledge,
but absolutely universal knowledge.’

A comparative study of religions shows that there
is hardly any religion which in its later, if not in its
original stages, has not been infected by miracles.

Dr. Stokes has lately called attention to the fact
that in the history of the Christian religion also we
see that one of the earliest, if not the earliest known
apologist of Christianity, the philosopher Aristides, at
the beginning of the second century, does not lay any
stress on ordinary miracles or prophecy in support of
the truth of Christianity. In his lately discovered
Apology before Hadrian, or Antoninus Pius, Aris-
tides speaks of Jesus Christ as the Son of God Most
High, and he adds, ‘it s satd that God came down
from heaven, and from a Hebrew virgin took and
clad Himself with flesh, and in a daughter of man
there dwelt the Son of God.’ And again: ‘He was
pierced by the Jews, and He died and was buried,
and they say that after three days, He rose and
ascended to heaven.’ His own faith in God still
breathes a purely Platonic spirit. He begins his
Apology by saying:

‘I, O king, by the grace of God came into this world: and having
contemplated the heavens and the earth and the seas, and beheld
the sun and the rest of the orderly creation, I was amazed at the
arrangement of the world; and I comprehended that the world

and all that is therein are moved by the impulse of another, and’
I understood that He that moveth them is God, who is hidden in °
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them and concealed from them ; and this is well known that that
which moveth is more powerful than that which is moved. And
that I should investigate voneerning this mover of all, as to how
He exists—for this is evident to me, for He is incomprehensible in
His nature—and that I should dispute concerning the steadfastness
of His government, so as to comprehend it fully, is not profitable
for me ; for no one is able perfectly to comprehend it. But I say
concerning the mover of the world, that He is God of all, who
made all for the sake of man; and it is evident to me that this
iy expedient, that one should fear God and not grieve Him. Now,
I say that God is not begotten, not made ; a constant nature, without
beginning and without end ; immortal, complete, and incompre-
hensible; and in saying that He is complete, I mean this—that
there is no defining in Him, and He stands in need of nought, but
everything stands in need of Him : and in saying that He is with-
out beginning, I mean this—that everything which has a beginning
has also an end, and that which has an end is dissoluble. He has
no name, for everything which has a name is associated with the
created. He has no likeness, nor composition of members, for he
who possesses this, is associated with things fashioned. He is not
made, nor is He male or female. The heavens do not contain Him,
but the heavens and all things visible and invisiple are contained
in Him, Adversary He has none, for there is ndne that is more
powerful than . He. Anger and wrath He possesses not, for there is
nothing that ean stand against Him. Error and forgetfulness are
not in His nature, for He is altogether wisdom and understanding,
and in Him consists all that consists, He asks no sacrifice and no
libation, nor any of the things that are visible : He asks not any-
thing from any one, but all ask from Him.

We can easily distinguish three classes of miracles.
Some miracles are ideas materialised, others facts
ideslised, while a third class owes its origin to a simple
misunderstanding of metaphorical phraseology. When
we are told that Lao-tse was born as an old man with
grey hair, can we doubt for a moment that this was
only meant to express an idea, namely a belief in his
extracrdinary wisdom? The miracle here is simply
an idea materialised. Yet a follower of Lao-tse would
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cling to this miracle, nay, his belief in Lao-tse’s teach-
ing might possibly suffer shipwreck, if his faith in
the miraculous birth of his teacher were destroyed.

The idea from which the miracle sprang may be
quite true and intelligible; turned into a material
miracle, it becomes absurd.

Miracles due to the idealisation of material facts are
very frequent in all religions. Nearly all the miracles
of healing belong to it. We have no reason to doubt
that a powerful mind can influence a weaker and
suffering mind. We all know what faith-cures mean.
When & doctor tells us that there is nothirg the
matter, or that after taking some often quite harmless
medicine we shall be all right again, how many have
felt encouraged and reinvigorated. Can we doubt
that many of the cures wrought at the shrines or on
sight or touch of relics of Roman Catholic saints belong
to this class? :

There are men and women even now whose very
face seems to drive out evil thoughts—what wonder
if their friends and grateful patients speak of them as
having the power of healing and driving out devils!
These miracles occur in all religions, both ancient and '
modern, and there are few persons who have not wit-
nessed them. To call them all intentional frauds is
an insult to humanity.

As to the third class of miracles, those which owe
their origin to & misunderstanding of language, they
are particularly frequent when the sober thought of
the West tries to interpret the more vivid language of
the East. But they are by no means restncted to that
one cause. Every language becomes more and mofe
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forgetful of its antecedents, and is apt to interpret old
language by new thought, though not always correctly.
I have no doubt that many Christians, both young
and old, believe, that when Jesus had been baptized, a
real dove in a bodily shape was let loose and sent down
from heaven. They have read it, they have seen it
represented in ever so many pictures. And yet, who
can doubt that the Gospels themselves speak of it as
a vision only, and not as a material fact. St. Matthew
says (iii. 16) that ‘the heavens were opened unto
Him, and that He saw the Spirit of God descending
Iiks 8 dove, and lighting upon Him. St. Mark says
(i 10), * And straightway coming up out of the water,
He saw the heavens opened, and the Spirit like a dove
descending upon Him.” It is only when we come to
St. Luke that we meet with the narrative of a material
fact, that the Holy Ghost descended in a bodily shape
like a dove from heaven upon Him. In the Gospel of
St. John the vision is no longer represented as a
vision of Christ Himself; but it still remains a vision
of John, who says,‘I saw the Spirit descending
from heaven, like a dove, and it abode upon Him.
“Yho can doubt that the expression of the Spirit
descending like a dove, or even as a dove, is but an
Eastern simile, and that the whole meaning and the
real truth of the event would be destroyed, if we
changed the simile into & material fact, and the Spirit
into a feathered biped! ‘
I kmow there are Christians who would not even
surrender their belief in & miraculous cock, crowing
after Peter had ‘denied his Lord thrice. And "yet
what serious student of the New Testament can
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doubt, that when Christ said, ¢ Verily, I say unto thee,
that this night before the cock crow, thou shalt deny me
thrice,” He meant no more than what we should mean if
we said, ‘ Before cock-crow,’ that is, before the morning.

It could easily be shown that by materialising an
idea we generally lose an important lesson, while by
idealising a fact we destroy its reality or misinterpret
it altogether. In either case we lose far more than
we gain.

There is one miracle, however, in the New Testa-
ment which stands by itself, and on which the belief
in miracles, nay, the whole belief in Christ’s teaching
has often been made to hinge. Has not St. Paul
declared, ¢ If Christ is not risen, our faith is in vain’?
Yes, but what did ‘risen’ mean to St. Paul? Was it
the mere resuscitation of a material body, or was it
the eternal life of the spirit? It required courage, no
doubt, for a Bishop to apply the same reasoning to
this as to all other miracles. ‘It is quite possible.’
Dr. Temple writes (p. 196), * that ouxrfiord’s resurrec-
tion may be found hereafter to be no miracle at all
in the scientific sense.” ‘But this new discovery,” he
adds (p. 199), ‘if once made, would not affect the place
which our Lord’s Resurrection holds in the records of
revelation. It is not the purpose of revelation to
interfere with the course of nature ; if such interference
be needless, and the work of revealing God to man
can be done without it, there is no reason whatever to
believe that any such interference would take place.’

How different is this from the language of Dr.
Liddon, when speaking of the resurrection. Many
will remember the almost gruesome eloquenze with
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which he described the idea of our Lord’s sacred
body rotting in the soil. Why have recourse to
such appeals to our imagination? Why not use. the
more simple and more scriptural language of dust
returning to dust, or the body being changed into the
elements out of which it had been framed'?

Taking the evidence such as it is, I can honestly
follow Dr. Temple and others in accepting the bodily
resurrection of our Lord as a real historical fact, as a
fact which from very early days was miraculised and
misinterpreted, while on the other hand, our Lord’s
ascension will .have to be understood, as I tried to
show, as a sublime idea, materialised in the language
of children. Is not a real fact that happened in a world
in which nothing can happen against the will of God,
better than any miracle? Why should we try to
know more than we can know, if only we firmly
believe that Ghrist’s immortal spirit ascended to the
Father? That alone is true immortality, divine
immortality; not the resuscitation of the frail mortal
body, but the immortality of the immortal divine
soul. It was this rising of the Spirit, and not of
the body, without which, as St. Paul said, our faith
would be vain. It is the Spirit that quickeneth, the.
flesh profiteth nothing (St. John vi. 63).

I have little doubt that sooner or later these very
simple truths will be accepted by all honest Christiens,
though at’ present they are still violently attacked,
and stigmatised by very offensive. names. Was it
not said by Archdeacon Wilson at the Church Con-
gress this year that ‘modern criticism is practically
unsnimous in saying that a non-historical element, no
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longer separable, has mixed with the narrative, and
that in this respect the sacred books of Christianity
are like those of Mosaism, of Buddhism, or Islam, or
other religions, and that modern criticism is practically
unanimous in saying that an atmosphere of the
miraculous in a certain stage of the human mind is an
inseparable accompaniment of the profound reverence
with which a great Teacher and Prophet and Saint
is regarded by his followers, and the necessary literary.
form in which such reverence would express itself. It
is impossible, therefore, that such an atmosphere
should not have gathered round the memory of
Christ.” This was spoken in the presence of Bishops
and Archbishops, and not one of them cried Ana-
thema. Was it then so grave an outrage when I de-
clared that miracles, 5o far from being impossible, are
inevitable in the early stages of almost all religions ?
I have long professed these convictions, and I know
they are shared by thousands, aye, by hundreds of
thousands. But I have no wish to shield myself
behind the Bishop of London or any other eccle-
siastic dignitary. I am by no means certain that
Dr. Temple would approve of all that I bave said,
nay, I am quite willing to admit that in selecting
certain passages of his Bampton Lectures, I have
taken those only which scientific honesty extorted
from the Bishop. It can easily be said that my ex-
tracts are garbled, but I can only admit that they were
carefully selected. Those who listened to his Bamp-
ton Lectures, know the strong qualifications which
the Bishop added, and the considerate way in which
he tried not to give offence to any of-his hearers,
@® "
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But qualifications may modify the aspect of certain
statements, they can never contradict or annihilate
them.

On one point only I must confess my complete
divergence from the Bishop. ‘It is not God’s pur-
pose, he says (p. 214), ‘to win the intellectually
gifted, the wise, the cultivated, the clever, but to win
the spiritually gifted, the humble, the tender-hearted,
the souls that are discontented with their own short-
comings, the souls that find happiness in self-sacrifice.’
If I ventured to speak of God’s purpose at all, I
should say the very contrary, that it is not God's
purpose to win only the spiritually gifted, the humble,
the tender-hearted, the souls that are discontented with
their own shortcomings, the souls that find happiness
in self-sacrifice—those are His already—but to win
the intellectually gifted, the wise, the cultivated, the
clever, or better still, to win both. It would be an
evil day for Christianity if it could no longer win the
intellectually gifted, the wise, the cultivated, the
clever, and it seems to me the duty of all who really
believe in Christ to show that Christianity, if truly
understood, can win the highest as well as the humblest
intellects. Dr. Temple himself has done much in
showing that this is possible. He has likewise shown
how much of the mere outworks of Christianity
cannot hold the ground on which they have been
planted, that they have to be given up by force at
last, when they ought to have been given up long
before, and that, when given up at last, they often
tear away with them part of the strength of that
faith of which they had previously been not only
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the buttress outside, but a part of the living frame-
work. He makes no secret that he includes in
these outworks the verbal and even literal inspira-
tion of the whole Bible and, as we have seen, much
of the miraculous element of the Old, and even
in the New Testantent. Dr. Temple has thus removed
many a stone of stumbling in the way of the most
honest disciples of Christ. But it will be to many of
them a real day of Damascus, when the very name
of miracle shall be struck out of the Dictionary of
Christian theology. The facts will remain exactly as
they are, but the Spirit of truth will give them a
higher meaning. What is wanted for this is not less,
but more faith, for it requires more faith to believe in
Christ without than with the help of miracles. The
signs and wonders which He wrought will remain just
the same, but they will no longer obscure the greatest
of all His signs and wonders—Himself. Let a per-
verse and adulterous generation seek for other signs.
It is those only who cannot believe unless they see
signs and wonders who are told to believe for the very
works’ sake (St. John xiv. 11). Nothing, I feel sure,
has produced so much distress of mind, so much
intellectual dishonesty, so mueh seepticism, so much
unbelief as the miraculous element forced into Chris-
tianity from the earliest days. Nothing has so much
impeded missionary work as the attémpt to persuade
people first of all not to believe in their own miracles,
and then to make a belief in other miracles a condition
of their becoming Christians. It is easy to say, ‘ You
are not a Christian if you do not believe in the
Christian miracles.” I hope the time will come when
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woe shall be fold, * You are not a Christian if you
cannot believe in Christ without the help of miracles’
If I have in the slightest way helped towards that end,
I shall feel that I have been loyal to the spirit of the
founder of this lectureship, loyal to those who have
twice entiusted me with the delivery of these lectures,
loyal to the Spirit of truth, and, what is the same,
loyal to the spirit of the Founder of our religion,
whatever obloquy many who profess and call them-
selves Christians, many who ought to know better,
nay, some who do know better, have poured on my
head.

Painful as these charges have been to me, I must
not conclude this preface without expressing my
sincere gratitude to the Glasgow Presbytery for
having thrown them out by a majority of 17 to 5,and
to the General Assembly for having declined even to
entertain them. ,
F. MAX MULLER.

Oxrorb, Oct. 21, 1891,
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LECTURE L

ON FREEDOM OF RELIGIOUS DISCUSSION.

Dificulty of lecturing on Religion without giving offence.

O you think it is possible to lecture on religion,
even on natural religion, without giving offence
either on the right or on the left? And do you think
that a man would be worth his salt who, in lecturing
on religion, even on natural religion, were to look
either right or left, instead of looking all facts, as
they meet him, straight in the face, to- see whether
they are facts or not; and, if they are facts, to find
out, if possible, what they mean, and what they are
meant to teach us?

Religion, I know full well, differs from all other
subjects. It appeals not only to our head, but to
our heart. And as we do not like to hear those who
are very near to our heart, those whom we lave and
revere, criticised, or even compared, it is but natural
that many people should object to a eriticism of that
1e11g10n which they love and revere, nay, even to a
comparison of it with other religions,

But let- us ask ourselves, Does this attitude with
regard to those whom we love and revere, really prove

that we have an undoubting faith in them? If we
®) B
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had, should we not rather wish to hear our friends
compared and ecriticised, if only in order to have an
opportunity of defending them, and of showing how
infinitely superior they are to all others?

Why then should we not have the same feeling with
regard to our religion as with regard to our friends,
always supposing that we can give a good account of
the faith that is in us, and of the reasons for which
we love and revere our own religion? For if our own
religion comes out victorious from the trial, and
superior to all the rest, surely we shall have gained,
not lost. And if other religions should after all
appear mot so infinitely inferior to our own, not
altogether of a different stuff, should we be really
poorer, because others are richer than we supposed ?
Would our religion be less true, because some of its
truths are found in other religions also ?

We may, I think, go a step further. Our own self-
interest surely would seem to suggest as severe a trial
of our own religion as of other religions, nay, even a
more severe trial. Our religion has sometimes been
compared to a good ship that is to carry us through
the waves and tempests of this life to a safe haven.
Would it not be wise, therefore, to have it tested, and
submitted to the severest trials, before we entrust our-
selves and those most dear to us to such a vessel?
And remember, all men, except those who take part
in the foundation of a new religion, or have been
converted from an old to a new faith, have to accept
their religious belief on trust, long before they are
able to judge for themselves. Hence a child of
Mohimmedan parents invariably believes in Moham-
med and the Korfn. An Halian child never doubts
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the miraculous achievements of the Saints, and
follows his mother in kneeling .in adoration before
the image of the Virgin Mary. And while in all other
matters an independent judgment in riper years is
encouraged, every kind of influence is used to dis-
courage a free examination of religious dogmas, once
engrafted on our intellect in its tenderest stage. A
Mobhammedan who should renounce -the prophet,
knows that he risks his life. And a Roman Catholic
who should doubt the truth of the legends of the Saints,
or look upon the adoration of any image as idolatry,
would soon be called a sceptic and an infidel, or, what
is even worse, a Protestant. We condemn an examina-
tion of our own religion, even though it arises from
an honest desire to see with our-own eyes the truth
which we mean to hold fast; and .yet we do not
hesitate to send missionaries into all the world, asking
the faithful to re-examine their own time-honoured
religions. We attack their most sacred convictions,
we wound their tenderest feelings, we undermine the
belief in which they have been brought up, and we
bregsk up the peace and happiness of their homes.
And yet, if some learned Jew, like Mendelssohn, if
some subtle Brihman, like Rammohun Roy, aye, even
if some outspoken Zulu, like Colenso’s friend, turns
round on us, asks us to re-examine the date and author-
ship of the books of the Old or the New Testament,
presses us to explain some portions of the Athanasign
Creed, or challenges us to produce the evidence on
which we also are quite ready to accept certain miracles,
we are surprised and offended, forgetting that with
regard to these questions we can claim no privilege,
no immunity.

e
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Private Judgment.

When I say we, I only mean those. who have
rejected once for all every infallible human authority,
whether the infallibility of the Pope, or the infallibility
of the Chureh, or the infallibility of the Bible, or, -
lastly, even the infallibility of the immediate disciples
and apostles of Christ, who, as you know, are the very
last to elaim such infallibility. If we have once claimed
the freedom of the spirit which St. Paul claimed,
‘to prove all things and to hold fast that which is
good,’ we cannot turn back, we cannot say that no
one shall prove our own religion, no one shall prove
other religions and compare them with our own. We
have to choose once for all between freedom and slavery
of judgment, and though I do not wish to argue with -
those who prefer slavery, yet one may remind them
that even they, in deliberately choosing slavery, follow
their own private judgment, quite as much as others
do in choosing freedom. In claiming infallibility for
Bible, Popes, or Councils, they claim in reality far
greater infallibility for themselves in declaring by
their own authority Bible, Popes, or Councils to be
infallible.

How easily people deceive themselves with regard
to what is private judgment and what is not, may be
seen in the case of Cardinal Newman. When he was
still & member of the Church of his own country, he
wrote, May 5, 1841 (Apologia, p. 188):

‘We have too great a horror of the principle of
private judgment to trust it in so immense a matter
a8 that of changing from one communion to another.
-We may be cast out of our communion, or it may
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decree heresy to be truth,—you shall say whether
such contingencies are likely; but I do not see other
conceivable causes of our leaving the Church in which
we were baptised.’

Now between the year 1841 and 1845 the English
Churech. as far as I know, did neither the one nor the
other, it did not invent any new heresy, nor cast out
Newman-and his friends ; and yet—Cardinal Newman
followed his private judgment, and submitted to an
infallible Pope.

Comparative Study of Religions.

In choosing between Romanism and Protestantism,
or in choosing between Christianify and Judaism, or
any other religion, we must necessarily compare these
religions with our own. I do not mean to say, there-
fore, that a comparative study of all religions forms
part of the duty of every Christian man and woman,
but it seems to me that to condemn such studies, and
to throw discredit on those who honestly devote them-
selves to this. examination and comparison of all
religions, is contrary to the spirit of St. Paul, and
contrary to the highest command of Christianity to
do unto others as we wish they should do unto us.

Lord Gifford’s Foundation.

And yet, do not suppose that those who have
entered on this branch of historical research, and in
particular those who have accepted the responsibility
imposed upon them by Lord Gifford’s bequest, are
insensible to the dangers and difficulties with which
their work is beset. It may be quite true that they
are relieved of some part of their responsibility by
the very fact that Lord Gifford’s bequest has been
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aceepted by the great Universities of Scotland. It
was quite possible that, under the conditions which
he had attached to it, some of the Universities might
have declined to accept Lord Gifford’s bequest. Their
acceptance of the bequest, therefore, implied their
general approval of its objects, and thus became
really more important even than the bequest itself.
They admitted thereby that a treatment of religion
in the -spirit prescribed by the founder of these
lectureships, would prove advantageous to the young
students committed to their care, and that nothing
should be kept back from them that had received the
approval of competent scholars.

But it seems right nevertheless to listen to the
objections that have been made against granting a
place among academic studies to the Science of
Religion, and to weigh at all events what has been
said and written against it by men whose judgment
and sincerity cannot be doubted.

Timid Counsels.

There are persons of very sound judgment who,
though they fully approve of a comparative treatment
of religions, and of the freest .criticism of our own
religion, still insist that it is wise to keep such studies
for the few. They expressed this opinion years ago in
the case of Essays and Reviews, and more recently in
the case of Luz Mundi. Such books, they hold,
ought to be written in Latin. Religion, they say, is
common property. It belongs by its very nature to
the young and to the old, to the wiseé and to the
unwise, to men, women, and children. Unless it ful-
fils that condition, unless it is open to little children,
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as well as to the wisest of the wise, it may be philo-
sophy, it may be absolute truth, but it ceases to be
religion. Now in lectures on any other subjects, we
are told that the technical character of the language
which is employed, restricts their influence to those
who can judge for themselves. No one would think
of putting restrictions on lectures on botany, because
people might learn from what plants they could
extract poisons. No one would prevent Professors of
chemistry from lecturing to large classes, because
some of their pupils might wish to learn how to
prepare dynamite. But while every other subject is
thus by its very nature restricted to a professional
class, we are reminded that a study of religion, or, at
all events; an interest in religion, appeals to every
human heart, and that a treatment of religion that
may be quite harmless, nay, quite legitimate with-
advanced students and hard-headed thinkers, may
prove very hurtful to younger minds, not prepared
as yet for such strong diet.

I know quite well that there is some truth in all
this, I do not even deny that the use of the Latin
language in theological discussions, which are likely
to prove a stumbling-block to the uninitiated, had its
advantages. But it seems to me perfectly useless to
discuss such proposals now. We must learn to accept
the times in which we live, and make the best of
them. Whatever is now treated of in academic pre-
cincts, is preached the next day in the streets, and there
is neither palace nor cottage that is not reached by
the million arms of the public press. Latin is no
longer any protection; I doubt whether it was so
altogether even in the middle ages.
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The discovery of Copernicus (1473-1543) that the
earth moves round the sun and does not form the
centre of the universe, may indeed have been kept
back for nearly a century, remaining known to those
only who could read Latin. But it burst forth all the
same in the Italian writings of Galileo (1567-1642),
and people soon.recovered from the shock, even
though deprived of that much -cherished conviction
that they formed the centre of the universe.

Artificial protection of any kind is out of date in
the century in which we live, and in which we must
learn to act and to do as much good as we can. To
expect that religion could ever be placed again beyond
the reach of scientific treatment or honestcriticism,
shows an utter misapprehension of the signs of the
times, and would, after all, be no more than to set up
private judgment against private judgment. Ibelieve,
on the contrary, that if the inalienable rights of
private judgment, that is, of honesty and truth, were
more generally recognised, the character of religious
controversy would at once be changed. It is restric-
tion that provokes resentment, and thus embitters all
discussions on religious topics.

i have had to discuss this question many times with
.some of the leading theologians of our time. I do not
mean with men who simply acted their part on the
stage of the world, but with men who were honestly
convinced that freedom of thought and freedom of
discussion were wrong and mischievous within the
sphere of religion, and ought to be restrained by
authority.

One of them declared to me that it had been his lot
during a long life to read more heresy than any other



ON FREEDOM OF RELIGIOUS DISCUSSION. 9

living man, and he dwelt in the most forcible language
on the abyss, both intellectual and moral, into which
be bad gazed again and again, but from which he had
at last turned resolutely away. He considered it his
duty for the rest of his life to keep others from the
mental agonies through which he himself had passed,
and he would have welcomed any measures by which
that abyss could have been enclosed, and public
discussion of religious problems could have been pre-
vented once for all.

All I could say to him in reply was, if such a
terrible abyss really existed, it must have its purpose
in the world in which we have been placed, like many
other things which entail suffering and agony, and are
nevertheless meant to serve a good purpose. To shut:
our eyes will not remove that abyss, while courage
and faith may possibly help to throw a bridge across
the dark chasm that seems to separate man from
those bright regions for which his heart is always
yearning.

When I read a few days ago a letter from Cardinal
Newman, which Canon Maccoll has published in the
Contemporary Review (Januery, 1891, p. 144), I
seemed once more to hear almost the same voice to
which I had often listened at Oxford. Speaking of the
authors of Essays and Reviews, Newman writes : ¢ Some
of them, I trust, were urged by a sincere feeling that
it is not right to keep up shams. Yet did they really
see the termination, or rather the abyss, to which these
speculations lead, surely they would see that, before
attempting to sift facts, they ought to make sure that
they have & firm hold of true and eternal principles.
To unsettle the minds of a generation, when you give
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them no landmarks and no causeway across the
morass, is to undertake a great responsibility.

¢The religion of England depends, humanly speak-
ing, on belief in' the Bible, the whole Bible, ete., and
on the observance of the.Calvinistic Sabbath. Let
.the population begin to doubt in its inspiration and
infallibility—where are we? Alas! whole classes do
already; but I would not be the man knowingly to
introduce scepticism into those portions of the com-
munity which are as yet sound. Consider the misery
aof wives and mothers losing their faith in Seripture ;
yet I am told this sad grocess is commencing.’

But the most curious part is, that while Cardinal
Newman—he was already & member of the Roman
Catholic Church when he wrote this—considers a
belief in the plenary inspiration of the whole Bible,
the Old as well as the New Testament, and the obser-
vance of the Calvinistic Sabbath, essential to the faith
of Protestants, he does not think that the Roman
Catholic faith requires the same elaborate support.

*The volume in question,’ he continues, namely
Essays and Reviews, ‘is levelled at Revelation as a
whole, but is especially a blow at the Qld Testament.
Now the plenary inspiration of Seripture is peculiarly
a Protestant question, not a Catholic. We, indeed,
devoutly receive the whole Bible as the Word of God ;
but we receive it on the authority of the Church, and
the Church has defined very little as to the aspects
under which it comes from God, and the limits of its
inspiration. Supposing, for argument sake, that it
could be proved that some passage in the Pentateuch
about Egyptian history was erroneous; nay, let the
universality of the deluge over the globe, or the
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- htera.l terpretation of Genesis be, for argument sake,
ot ed, it would not affect a Catholic, for two
reasons—(1) Because the Church has not made them
points de fide, and (2) because not the Bible, but the
Church, is to him the oracle of Revelation; so that,
though the whole Scripture were miraculously re-
moved from the world as if it had never been, evil
and miserable as would be the absence of such a
privilege, he would still have enough motives and
objects of his faith, whereas to the- Protestant the
question of Secripture is one of life and death.’

Thus, according to Cardinal Newman, the Roman
Catholic may be trusted to criticise the Bible, particu-
larly the Old Testament. He would not be affected
if, for argument sake, the universal deluge or the
crossing of the Red Sea, could be disproved. And
why? Because the Church is to him the oracle of
Revelation. And who speaks in the name of the
Church? Popes and Cardinals. And who are Popes
and Cardinals? Men such as Mr. John Newman
himself, who followed his own private judgment in
leaving the Church in which ke was born, the Church
of England, for the Church of Ttaly. There is no
escape, you see, from private judgment, as little as
there is from our own shadow.

Another great theologian whom I knew at Oxford,
and whose recent death is still in all our memories,
would draw in eloquent and touching words the picture
of a child sleeping in his cradle, and dreaming happy
dreams of God and His angels. Who would wake such a
child, he said. Iknew full well what he meant.. There
is certainly no happier life than a life of simple faith,
of literal acceptance, of-rosy dréams. We must all
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grant that, if it were possible, nothing would be more
perfect. Nay I go further still, and I gladly acknow-
ledge that some of the happiest, and not only some ef
the happiest, but also some of the best men and women
I have known in this life, were those who would have
shrunk with horror from questioning a single letter in
the Bible, or doubting that a serpent actually spoke
to Eve, and an ass to Balaam. _

But can we prevent the light of the sun and the
noises of the street from waking the happy child from
his heavenly dreams? Nay, is it not our duty to
wake the child, when the time has come that he should
be up and doing, and take his share in the toils of the
day? And is it not well for those who for the first
time open their eyes and look around, that they should
see by their side some who have woke before them,
who understand their inquiring Jooks, and can answer
their timid questions, and tell them in the simple-
hearted language of our old poet:

‘There lives more faith in honest doubt,
Believe me, than in half the creeds.

' No, however excellent the motives of these faint-
hearted theologians may be, not only are the remedies
which they propose impossible, but it is easy to see
that they would prove much more dangerous than
the diseases which they are meant to heal. To ep.
courage ‘people, and particularly theologians, not to
speak the truth openly, though they know it, must
be fatal to every religion. Who could draw the line
between the truth that may, and the truth that may
not be communicated? I have known theologians,
oecupymg now the highest positions in the Churech,
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who frankly admitted among their own intimate
friends, that physical miracles, in the ordinary
sense of the word, were once for all impossible,
but who would not have considered it right to
say so from the pulpit. I do not question their
motives nor do I doubt their moral courage, I only
question the soundness of their judgment. I feel
convinced that to many of their hearers, an open
statement of the conviction at which they had them-
selves arrived would have been far more helpful than
many an a.poloo'etm sermon. If their own faith in
Chnstla.mty is not shaken, because they have ceased
to believe in miracles as mere mlra.cles, nay, if their
belief in Christ’s teaching has grown all the stronger
since they discarded these crutches, why should it be
different with others whom they profess to guide ?
There exists at present a very wide-spread impression
that preachers do not preach all they know, that they
will not help others to face the abyss, which all have
to face, and that they will not open the shutters to et
in the light of the sun and the fresh air.of the mormng,
which we are all meant to breathe ; but that they are
keeping the truth to. themselves, I will not say from
any unworthy motives, but from fear that it might do
more harm than good to others. To all this I know
but one reply. Can there be anything higher and
better than truth? Is any kind of religion possible
without an unquestioning trust in truth? No one
knows what it is to believe who has not learnt to
‘believe in truth, for the sake of truth, and for the
sake of truth only. The question of miracles is no
longer, as it was in the days of Hume, a mere ques-
tion of historical evidence. A comparative study of
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religions has taught us that miracles, instead of being
1mp0331b1e, are rea.llv inevitable, that they exist in
almost every religion, that they are-the natural outcome
of what Mr. Gladstone has well called ¢ imperfect com-
prehension and imperfect expression.’” Why should
such well-established results of scientific enquiry be
withheld from those whom they most concern,and, what
is still worse, why should they reach the people at
large, as it were, through unauthorised channels, and
not from the mouths of their recognised teachers ?

It ought, I think, to be clearly understood that re-
strictions on religious diseussions have in our days,
and in this country, at all events, become perfectly
impossible, and that such palliatives as the use of
Latin would be simply futile. But for that very
reason the question becomes all the more important,
what we have a right to expect and to demand from
those whose duty it is to treat religious .questions.

It has always been considered as one of the essen-
tm.l condltmns of civilised life that the religious
convictions of every citizen should be respected and
protected against insult and i m_]ury Whether a state
should Técognise and support an established Church,
1s.a question that admits of debate. But what adm1ts
of no debate is that the law should prevent or punish
any insults offered to individuals or societies on
account of their religious convictions. A state in
which religi ous convictions entail civil dlsabﬂltleﬁf'ai""
in whlgh IOUS ‘professmns lead to' 806ial advan-
tagm cannot be called & mvmsed_sﬁ.g,te in the highest
§ens56_of m"E”éry creed is sacred to those
who hold it. Whether & Tetish-worshipper ¢alls on

his fetish for food and drink, or chastises it if his
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prayer is not fulfilled, or whether an atheist exclaims
in despair, ‘O Geod, if there be a God, save my soul,
if I have a soul,’ they both hold their belief and their
unbelief sacred, and they have a right to see their
religious convietions, if not respected, at all events
protected against insult. These are no doubt ex-
treme cases, but even in such extreme cases toleration
and charity are far more likely to prove efficient
remedies than scorn and insult.. If we can respect a
childlike and even a childish faith, we ought likewise
to learn to respect even a philosophical atheism
which often contains the hidden seeds of the best and
truest faith. We ought never to call a man an
atheist, and say that he does not believe in God, till
we know what kind of God it is that he has been
brought up to believe in, and what kind of God it is
that he rejects, it may be, from the best and highest
motives. We ought never to forget that Socrates was
called an atheist, that the early Christians were all
called atheists?, that some of the best and greatest
men this world has ever known, have been branded
by that name. Men may deny God for the very sake
of God. You remember what old Plutarch said, that
it was better not to believe in Gods at all, than to
believe in Gods, such as the superstitious believe them
to be. ‘I, for my own part’ he continues, ¢ would

. 1 Athenagoras (Legatio, 10) gives an elaborate defence of the
Christians against the charge of atheism. ‘I have sufficiently
demonstrated,” he says, ¢ that they are not atheists who believe in
One who is unbegotten, eternal, unseen, impassible, incomprehen-
sible and uncontained ; comprehended by mind and reason only.
invested with ineffable light and beauty and spirit and power, By
whom the universe is brought into being and set in order and held
firm, through the agency of his own Logos."—(Hatch, Hibbert Lectures,
p. 258.)
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much rather have men say of me that there never
was a Plutarch at all, nor is now, than to say that
Plutarch is & man inconstant, fickle, easily moved to
anger, revengeful for trifling provocations, vexed at
sinall things 1.

This is as true to-day as it was in Plutarch’s time,
and it is right that it should be said, however much it
may offend certain ears. One of our greatest theolo-
gians has not hesitated to say: ‘God is a great word.
He who feels this and knows it, will judge more
mildly and justly of those who confess that they dare
not say, “I believe in God 2.”’

When people speak in a truly honest and kind spirit,
they will understand one another,. however widely
they may stand apart in their religious opinions.
But for that object it is absolutely necessary that
discussion and controversy should bé completely
unfettered. You cannot have.a good fight or a fair
fight, if you tie the hands of the two combatants ; least
of all, if you tie the hands of one combatant only.

Lord Gifford’s Conditions.

It was the object of Lord Gifford’s bequest to untie
the hands of combatants, but at the same time to fix the
conditions on which the combat should be conducted.
What was wanted for that purpose, as he.declared in
his will, were ‘reverent men, true thinkers, sincere
lovers, and earnest enquirers after truth’ These
words are not used at random. Each sentence seems
to have been carefully chosen and attentively weighed

! 8ir John Lubhock, Pleasures of Life, ii. . 21
2 Rothe, in his St‘ille;Stundm. daahd. 7j
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by him. He felt that religion was not a subject like
other subJ ects, but that, whether on account of its age
or owing to its momentous bearing on human welfare,
it ought to be treated with due care &nd respect.
Reverence alone, however, would not be sufficient, but
should be joined with true thinking. Zrue thinking
means free thinking, thinking following its own
laws, and unswayed by anything else. Think what
thmkmg would be, if it were not free! But even this
would not suffice. Theve ought to be not only loyal
submission to the laws.of thought there ought to be
a 8imcere. love, a deep-felt yearning for truth And
lastly, that love should not manifest itself in 1mpa¢-
tient and fanatical outbursts, but in earnest enquiry,
in patient study, in long-continued resedrch.

Men who have passed through these four stages are
not likely to give offence to others or to be easily
offended themselves. I am sorry to have to confess it,
but among the many lessons which a comparative study
of religions teaches us, there is one that seems very
humiliating, namely, that religious intolerance has been
much more common in modern than in ancient times.
I know the excuse which is made for this. It is said,
that as our convictions become deeper and stronger,
our intolerange of falsehood also must assume a more
intense character, and that it would show an utter
want of earnéstness if ‘it were otherwise. There may
be some truth in this, but it is.a dangerous truth. It
ia‘the game truth which led the Inquisition to order
the burning of heretics, because it would be better for
their souls, and which inflicted in our own times a
less violent, though perhaps a not less painfal martyr-
dom on. such ‘reverent men, true thinkers, sincere

) c
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lovers, and earnest inquirers after truth’ as Dean
Stanley, Bishop Colenso, and Charles Kingsley.

Toleration in other Religions.

Let us see how the problem of toleration has been
solved in other religions. Perhaps on this point also.
a comparative study of ‘religions may have some use-
ful lessons for us. For the difficulty is one that besets
them all. The religion of the young can never be
quite the same as that of the old, nor the religion of
the educated the same-as that of the ignorant. We all
know it. Bishop Berkeley was- 4 Christian; so is
Mr. Spurgeon. But think of the gvlf that separates
the two. And yet it is the object of religion that it
should serve as a bond between all classes, and should
supply & language in which all should be able to join
without dishonesty.

‘Toleration in Ancient India.

I tried to explain on a former occasion how this
problem has been solved in ancient India. The Indian
Law recognised four stages in the life of' every man.
The first stage was that of the pupil, which lasted till
& man had reached the age of manhood. A pupil
had to show implicit obedience to his superiors, and.
to learn without questioning the religion of his fore-
fathers,

The second stage was that of the householder,
which lasted till a man ‘had grown-up children. A
householder had to marry, to earn his living, to bring
up & family, to perform daily sacrifices, and all this
again without questioning the teaching of his religious
guides.
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Then followed the third stage, that of the dweller
in the forest, the Vénaprastha, the ascetic. In that
stage a man was not only released from his household
duties, but his sacrificial observances also were much
reduced, and-he was allowed to indulge in the freest
philosophical speculations, speculations which often
ran counter to the theological system of the Bréhmans,
and ended by replacing religion altogether by philo-
sophy. ‘

The last stage was that of the hermit, who withdrew
himself from all human society, and willingly went
to meet his death, wherever it would meet him .

To us it seems difficult to understand how a religion,
not only so full of different shades of thought, but con-
taining elements of the most decidedly antagonistic cha-~
racter, could have lasted ; how neither the father should
have contemptuously looked down on his son who
performed sacrifices which he himself had surrendered
as useless, nay as mischievous, nor the son should have
abhorred his father who had thrown off his belief in the
gods or devas, and adopted a philosophy that taught
the existence of something higher and better than all
these gods. And yet this system seems to have answered
for a long time. Recognising the fact that the mind
of man changes from childhood to old age, it allowed
the greatest freedom to old age, provided always that
old age had been preceded by the fuifilment of all
the duties of a pater familias, and by an unquestioning
submission to the discipline of youth.

I do not say that we see here the best solution-of
our problem. I only call your attention to it as one

! Hibbert Lectures, p. 848.
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out of many solutions, based on the prineciple. of
toleration for diversities of religious faith, which are
inevitable so long as human nature remains what it
is, and what it always has been. No society can exist
without different ‘classes. Our own society at all
events, as it has grown up during thousands of years,
cannot exist without them. I do not think so much
of classes differing from each other by wealth or titles.
I msan classes differing by education, and consequently
by culture and intelligence. It is impossible to expect.
that these different classes, differing from each other
so much in all other respects, in their education, their
occupations, their manners, their tastes, their thoughts
and language, should not differ in their religion also.
It is the ignoring of this simple fact which has
wrought so much mischief. It has led to hypocrisy
on one side, and to an unreasoning dogmatism on the
other. I know there are some who hold that, however
much people may differ in other respects, they are all
alike in religion. We. are told that the faith of the
child is a8 good as that of the sage; and that an old
ignorant woman, who cannot even read her Bible, -
may be a far better Christian than a young curate
who has just taken a first class at Oxford. It is the
old story of using words in different senses, or ignoring
what Mr. Gladstone calls  the changes which the lapse
of time works in the sense of words.’” So far as prac-
‘tical religion goes, so far as doing good is .concerned,
no doubt many a poor widow ‘who throws in her two
mites is better than the scribes and rich' men who
cast their gifts into the treasury. And who that ever
saw an innocent child dying—stretching her arms
towards angel-faces above, and giving her last parting
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look to all whom she loved on earth--can ‘doubt that
of such is the kingdom of heaven ?

But we are speaking of something quite different,
though it is called by the same name of religion.
We are speaking of what educated and higiow
educated men believe, what conceptions they form
of the Deity, of the relation of the human to the
divine, of the true meaning of revelation, of the true
nature of m:.racles, nay of the date of MSS,, and the
value of the various readings in the Hebrew or Greek
text of the Bible. All these are questions which
hardly exist for millions of human beings, of which
they need not take any cognisance at all, but which
nevertheless to those for whom they once exist, are
questions’ of the deepest import. It is on these
questions that we must claim the same freedom
which even the most orthodox of Bradhmans allowed
to their fellow-creatures. Only, we must claim it,
not .only for the aged who retire into the forest, but
for all whose mind has been awakened, and who mean
to do their duty in this life.

Esoteric and Exoteric Religion.

--I know how strong a feeling there is against any-
thing like & religion for the few, different from the
religion for the many. An esoteric rehgion seems to
be a religion that cannot show itself, that is afraid of
the light, that is, in faet, dishonest. But so far from
being dishonest, the distinction between a higher and
a lower form of religion is in reality the only honest
recognition of the realities of life. If to a philosophic
mind religion is a spiritual love of God and the joy of
his full consciousness of the spirit of God within him,
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what meaning can such words convey to the millions
of human beings who nevertheless want a religion, a
positive, authoritative, or revealed religion, to teach
them that there is a God, and that His commands must
be obeyed without questioning. And do mot think
thai. this appeal for freedom of conscience comes from
the educated laity only. The educated clergy are
sighing for it evén more. Let me quote the words of
one whose right to speak on this subject can hardly
be questioned, considering that thousands of families
in England have confided to him the care of their
sons, just at that critical period of life when childish
faith has to grow into manly conviction; considering
also that one of our most orthodox Bishops has
entrusted him with the examination of candidates for
Holy Orders,I mean the Ven. James M. Wilson, Arch-
deacon of Manchester, the late Headmaster of Clifton,
Examining Chaplain to Bishop Moorhouse, and Private
Chaplain to Bishop Temple.

‘T say at once, he writes?, ‘that we, educated
Christian men, have a distinet duty to perform in
this direction, always remembering the great law of
charity. I think that the Church ought to provide
meat for her strong men, as well as secure that her
babes shall get milk. One of our failures is in this
duty. I do mot think that it can be denied that the
popular Christianity of the day, whether among
priests or people, in church or chapel, is for the most
part far less tolerant than is the Spirit of Christ, or of
St. Paul, or of the great minds among Christians of all
ages. That it should be so among the people is for

! Essays and Addresses, p. 162.
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the present unavoidable. It ought not to be so, and
it need not be.so among the educated laity and clergy,
and they ought not to permit the intolerance of
ignorance to pass unchecked, as it often does. We
clergy ought to stem the tide more bravely than we
do, and we ought to have done so in time past. We,
as a rule, regard differences of opinion on speculative
questions, and even on the terms in which we choose
to present them, as very serious matters; and expect
old and. young, philosophers and simple men and
women, to accept unquestioningly the same terms.
I think this is wrong. I do not at all think that this is
the mind of Christ. Much may be done to claim for
more abstract and philosophic views, and especially for
all views that profess to rise directly from the study of
facts and promote rightness of conduct, a place within
the recognised boundaries of the Christian Church. ’

Then, after dwelling on the value of the discipline
of established forms, he continues : —

‘ Why should we fail to recognise the fact that man
ought to grow, and does grow, not only in stature and
favour with God and man, but in wisdom also? No
Church.is honest which does not recognise that fact,
and which is not anxious to secure a place of safety,
nay, of honour, to those who have grown in goodness
and wisdom and understanding, in the gifts of the
Spirit, and have thus attained to a truer insight into
the nature of religion than can, for the present.at
least, be reached by the majority of educated people.
A Church which declines to recognise the right of
the Few who are “fond of wmdom not only to be
tolerated, but to be respected, must become stagnant ;
and if it actually encourages the ignorant mtolerance
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of the multitude, if it identifies itself with the nar-
rowness and exclusiveness of the uneducated or hal-
educated masses, it will drive its best champions into
silence, and many who under proper guidance might
have fought a good fight and done noble work for the
Church, into atheism, or what is still worse, into
hypocrisy. . . . When the Few cease to differ from the
Many, we may have uniformity and peace, but we
may also have dishonesty and death. When the Few
are respected by the Many, we may hope to have
again in the Church a true spiritual, that is, intellec-
tual aristocracy—a small heart throbbing within, but
giving life and strength to the large body of Christian
people without.’

I have quoted this important passage, not only on
account of the authority which justly belongs to Mr.
James M. Wilson as a clergyman, but because of his
unrivalled experience as a schoolmaster. There is,
I believe, no argument that appeals so strongly to
every heart as the dangers that may arise, if the faith
of the young is undermined. Who does not remem-
ber the words of Christ: ¢ And whosoever shall offend
one of these little ones that believe in me, it is better
for him that a millstone were hn.nged about his neck
and he were cast into the sea.’ I quote once more
from the Headmaster of Clifton (L c., p. 164) :—

‘I have spoken of the childhood of the individual
being like the childhood of the race, and said that,
therefore, the education of the one will follow the
lines of education of the other. And this is true, but
with some importent qualifications. The child of the
present century is not in all respects like the man of
& bygone century. And the child may pass very
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rapidly through the elementary stages; and we do
him positive injury, we dispose him to reject religion,
if we prolong these stages artificially, for in that case
we make him identify religion with that which he will
grow out of. Further: As education advances, this
transition will inevitably become more rapid. It is
more rapid now than most people think..,..I feel
quite sure that, as a rule, religious teachers postpone
the higher teaching too long.’

Religious Edunocation of Children,

Nothing, I believe, is so dangerous to the healthy
growth of a child’s mind as the impression that his
parents and teacheis withhold something, or are not
quite honest when they speak of the Bible. The fact
that children ask such perplexing questions about
miracles in the Bible, shows that their minds are
awake, and that everything is not exactly like what
it ought to be. A child that had been stung by &
wasp, asked the very natural question whether Noah
in the ark was not stung by wasps. And what do
you think the answer was? ¢ No, my child, the wasps
were kept in glass bottles.” In these days, when boys
see every day on the walls of their school collections
of geological specimens, and maps representing the
successive strata of the earth, we need not wonder at
what Mr. James M. Wilson tells us of his own boy,
when nine years old. He was reading the first chapter
of Genesis to his mother, and she explained to him
that the days were long periods of time. °‘Why,
mamma, I should think I knew that,’ was his remark.

The human mind, and more particularly the child’s
mind, is so constituted, I believe, that it cannot take
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in more than what it is prepared for. If any one were
to say to a little child, who had just repeated the
Lord’s Prayer, that Heaven was not the blue sky, the
child would listen, but would turn up his hands and
his eyes just the same to the clouds above.

I have often wondered what passes in the mind of
8 young man when he looks for the first time at his
¢ Articles of Religion,’ and reads in the very first
article that ‘God is a being without body, without
parts, and without passions.’ Such a formula was
intelligible when it was uttered for the first time by
a philosopher in whose mind the Aryan thought of
Greece and the Semitic thought of Judaea were closely
blended. This is what Philo, the contemporary of
Christ, says on the concept of God:—He is  without
body, parts, or passions; without feet, for whither should
He walk who fills all things ; without hands, for from
whom should He receive anything who possesses all
things; without eyes, for how should He need eyes
who made the light.” But what meaning .can all this
convey to the unformed mind of a young boy? In
its negative-character, and as a warning against too
human a conception of the deity this formula may be
useful to him ; but when he tries to realise it with all
its positive consequences, he would shudder at the
crippled image of the Godhead, thus brought before
his mind. What would remain if he deducted
from his early conceptions or rather imaginations of
God everything that we call body or shape, every-
thing that we call parts or distinguishable elements,
everything that we call passions, not only wrath and
indignation, which are so often aseribed to God, but
likewise pity and love, which are passions in the true
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sense of the word, but which we can never separate
from our human ideal of the Godhead.

Growth of the Mind.

My impréssion is that & boy’s faith is not affected
by any of these difficulties, till his understanding has
grown strong enough to grapple with them. Though
he would repeat the words that God was without body,
parts, and passions, he would never think of Him as
without those loving and pitying eyes without which
God would be to him an eyeless and blind idol, not a
living and loving God. The mind of a child, of a boy,
. and of grown-up men and women too, is protected
against many dangers till the time comes when they
are strong enough to face them, strong enough to
reason and to say, that the words of the Article must
be taken in a negative (theologia megativa), not
in a positive sense (theologia affirmativa); and that,
though we may deny that God has body, parts, and
passions like human beings, we should never attempt
to form any positive conception of Him aceording
to this dangerous formula.

It may be quite right to guard against dangers,
whether real or imaginary, so long as it is possible.
But when it is no longer possible, I feel certain the
right thing is to face an enemy bravely. Very often
the enemy will turn out a friend in disguise. The use
of Latin in all theological discussions would be a mere .
sham defence, and any restriction on free discussion
would provoke a resistance ten times worse. We
cannot be far wrong, if we are only quite honest, but
if we are once not quite honest over a few things, we
shall soon become dishonest over many things. AsI
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said at the beginning of my lecture, I say once more
at the end: In lecturing on religion, even on Natural
Religion, we must look neither right nor left, but look
all facts straight in the face, to see whether they are
facts or not, and, if they are facts, to find out what

they mean.



LECTURE IL
ON TOLERATION.

Bright Side of all Religions

HAVE often been told that in treating of: the
ancient religions of the world, I dwell too much.
on their  bright side, and'thus draw too favourable,
that is, not quite correct a. p1cture of them, . I'believe
to a certain extent I must plead: gmlty to this indict-
ment. One na.tura.lly feels more ‘attracted by .one
bnght jewel than by the heap of rubbish in which it
is hidden; and, more than that, one is inclined to
consider what is false ‘and bad in' any religion,
whether our own or that of others, as a.mere corrup-
tion, as somethmg that ought not to-be; and that will
pass away ; while what is good and true in all of themn
seems to constitute their true and permanent nature.
You, know the argument of the ancient Greek philoso-
phets, when they were reminded of the often repulsive
character -of their gods Nothing, they said, can be
true of the gods that is not worthy of them. -
However, I admit my weakness, and thé only excuse.
I can plead is, that these same religions have so often
béen drawn from their dark and hideous side that.
there is‘less danger perhaps:of people at large forming
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too favourable an opinion of them, if now and then
I should have spoken too well of them. Perhaps I
have given the Brihmans too much credit for their
tolerant spirit, and for allowing great latitude of
philosophical speculation to the older and more
enlightened members of their villages. They were
able to solve a problem which to us seems insoluble,
because they lived in a state of society totally different
from our own. The Aranyakas or Forest-books, which
contained the oldest Upanishads, the philosophical
treatises of the Veda, were to be known by those only
who had retired from active life into the forest, and
the teaching contained in them was often called
rahasya or secret. In ancient India there were
no printed books, not even manuscripts, but all
teaching was oral. Nothing was easier, therefore,
for those who were the guardians or depositaries of
the higher truth of religion than to keep it from all
except those who were considered fit to receive it,
men who had left the world, men living in the
forest. So long as this was possible, it may have
been right. 'What I doubt is whether in our time the
few who, even while living in the world, have retired
into their own forest, freed from many fetters which
they had to wear in their youth and manhood, would
be treated with the same forbearance, aye, reverence,
with which the forest-sages, the Vanaprasthas, were
treated by the students, the householders, and the
very priests of ancient India.

. mw.- of keeping Truth secret.
But we shall see that even in India this device of
keaping the highest truths carefully hidden, not only
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from younger students, but also from grown-up men,
householders and fathers of families, broke down in
the end, nay, proved one of the main causes of the
downfall of Brihmanism.

In & former course of lectures I explained to you
how after a time Brihmanism was supplanted by
Buddhism, and how this Indian Buddhism ‘was really
the inevitable consequence of the old system of the
four Asramas or the successive stages in which the
life. of an orthodox Brihman was supposed to be
passed. Buddha, and those who followed him, seem
s1mp1y to have asked the question why, if the real-
truth is reached in the third Asrama only, should
people spend their youth and their manhood in
learning and practising a religion which was pre-
hmma.ry only to a higher and truer knowledge, and
in performing sacrifices which were a snare and
delusion rather than a means of gracel. Those who
joined the Buddhist brotherhood looked upon the long
apprenticeship spent in the study of the Veda, on the
fulfilment of the duties of a householder, and on the
performance of sacrifices, as mere waste. They left
the world at once and listened to the highest truth,
such as Buddha had discovered and taught it..

Antecedents of Buddhism.

The first signs of this rebellious spirit against the
old system are already visible in the Brihmanic
literature. I shall read you an extract from the
Mahé&bharata which has been well translated by my
old friend, Dr. John Muir. It is a dialogue between

1 Hibbert Lectures, p. 359.-
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a father and a son. The. father exhorts his son to
keep to -the old paths, to serve his apprenticeship,
then to marry and to perform the regular sacrifices,
and at the end of his lifé only to seek for the hidden
wisdom. The son, however, does not see why he
should reach the highest goal on so circuitous a road,
and decides to leave the world at once, in order to
find rest where alone it can-be’ found. The exact
date of the dialogue may be doubtful, but its spirit-is
certainly pre-buddhlstlc

Dialogue between Pather and Son.

Sox.-

Sincé soon the- days of mortals end,

How oughit. the wisé their  lives. to spend ?
"What coutse should 1, to duty true, .

My sire, from youth to-age. parsue?

anm.

‘Begin thy course with study, store
The mind with- holy Vedic lore.

That stage completed, seek a wife;

And gain the fruit of wedded life,

A race of soms, by rites to’ seal,

‘When thou art gone, thy spirit’s weal
Then light the sacred fires, and bring
The gods a fitting offering. -

“When age draws nigh, the world forsake,
Thy chosen home the forest make;
And there, a calm ascetic sage,

A war against thy passions wage,

That, cleansed from' every earthly stain,
Thou may'st. supreme . perfection gain.
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Sox.

And art thou then, my father, wise,
When thou dost such a life advise ?
‘What wise or thoughtful man delights

In formal studies, empty rites?

Should such pursuits and thoughts engage
A mortal more than half his age?

The world is ever vexed, distressed ;

The noiseless robbers never rest.

FaATrER.

Tell how the world is vexed, distressed;
‘What .noiseless robbers never rest?
What means thy dark, alarming speech %
In plainer words thy meaning teach.

Son.

The world is vexed by death; decay
The frames of mortals wears away.
Dost thou not mote the circling flight
Of those still robbers, day and hight,
With, stealthy tread which hurrying past,
Steal all our lives away at last?
When well I know how death infests
This world of woe, and never rests,
How can I still, in thoughtless mood,
Confide in future earthly good %
Since life with. every night that goes,
Still shorter, and yet shorter grows,
Must not the wise ‘perceive how vain
Are all their days that yet. remain ?
‘We, whom life’s narrow bounds confine,
Like fish in shallow water, pine.

No moment lose ; in serious mood
Begin at once to praetise good;

D
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To-morrow’s task to-day conclude ;
The evening’s work complete at noon :— .
No duty can be done too soon.
Who knows whom death may seize to-night,
And who shall see the morning light?
And death will never stop to ask,
If thou hast done, or not, thy task.
While yet a youth, from folly cease;
Through virtue seek for calm and peace.
So shalt thon here attain renown,
And future bliss thy lot shall crown.

As soon as men are borm, decay
And death begin to haunt their way.
How can’st thou, thoughtless, careless, rest,
‘When -endless woes thy life infest;
‘When pains and pangs thy strength consume,—
Thy frame to dissolution doom ?

Forsake the busy haunts of men,
For there has death his favourite den.
In lonely forests seek: thy home,
For there the gods delight to roam.

Fast bound by old attachment’s spell,
Men love amid their kin to dwell.
This bond the sage asunder tears;
The fool to rend it never cares.

Thou dost advise that I should please
With sacrifice the deities.
Such rites I disregard as vain;
Through these can none perfection gain.
Why sate the gods, at cruel feasts,
'With flesh and blood of slaughtered beasts ?
Far other sacrifices I
‘Wili offer unremittingly ;
The sacrifice of calm, of truth,
The sacrifice of peace, of ruth,
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Of life serenely, purely, spent,

Of thought profound on Brahma bent.
Who offers these, may death defy,
And hope for immortality.

And then thou say'st that I should wed,
And rons should gain to tend me, dead,
By offering pious gifts, to seal,

When T am gone, my spirit’s weal.
But I shall ask no pious zeal

Of sons to guard my future weal.

No child of mine shall ever boast

His rites have saved his father’s ghost.
Of mine own bliss I'll pay the price,
And be myself my sacrifice.

Buddhism originally a Brihmanic Seot.

Between this view of life and that of the Buddhists
the difference is very small. At first the followers
of Buddha seem to have been but one out of ‘many
religious brotherhoods with which India has abounded
at all times. We only know a few of them, because
we know go little of ancient India, and all we know
is taken from two or three literatures, that of the
Brihmans, that of the Buddhists, and that of the
Gainas. We must not imagine, however, that these
three literatures, or what remains of them, represented
at any time the whole intellectual and religious life
of India. India is as large as Europe, without Russia,
and its population is over 200 millions, most of them
scattered in villages. Many of these villages probably
never heard the name of the Veda, or the Tripifaka, or
the Angas. We are told that even now there are
people in India who have never seen a white man.

D2
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Indis is swarming with innumerable sects, and. has
always been a very hotbed of religious ideas. It was
Cousin, the great French philosopher, whose knowledge
of the history of European philosophy was probably
-unrivalled, who declared that India contained the
whole history of philosophy in a nut-shell. And yet
pthosophers will continue to write on philosophical
‘questions, as if Kapila and Kandda had never existed.
And if India contains the history of philosophy in a
nut-shell, it certainly is richer in material for the
history of religion than any other country. No phase
of religion, from the coarsest superstition to the most
sublim¢ enlightenment, is unrepresented in that
country. And yet theologians will write on religious
questions, as if the Vedas, the Pitakas, the Angas, the
Purfinas, and Tantras had never existed.

Religious Discussions.

It stands to reason that in a country swarming
with religious sects like India, there must have been
discussion and controversy on religious topics. And
so there was from the earliest times. We read in
the Upanishads of disputants who were ready to stake
thei: "ieads, if they should be worsted by argument.
Nor need we wonder that there should have been
differences of opinion, represented by different schools.
We saw how in the Veda there stand side by side the
most transparent natural polytheism in the hymns,
the most minute and unmeaning ritualism in the
Brihmanas, and the most subtle theosophy in the
Upanishads. I do not doubt that these three strata.
represent originally three successive stages of historical
growth; but so long as weé know anything of India,
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we find hymns, Brihmanas, and. Upanishads co-
existing, and united under the common name of Veda,
the Veda being recognised, not only as the highest
authority on all religious questions, but as-divine
revelation in the fullest sense of that word. Remember
then that the Vedic hymns are addressed to a number
of gods of whom sometimes one, sometimes. another
is represented as sipreme; remember that in the
Brihmanas an enormous number of daily, monthly,
quarterly, semestrial, and annual sacrifices are enjoined
as the only means of salvation, whether they be
offered to single gods or to Praghpati, the lord of
creation ; remember that the Upanishads, generally
integral portions of these very Brihmanas, teach in
the clearest way that all the gods of the Veda are but
names of one Supreme Being, whether we call it
Brahman, or Atman ; that sacrificial acts, so far from
helping man, are a snare and delusion, so long as he
expects any.reward for them, and that true salvation
can be gained by knowledge only, by knowledge of
the human self and its true relation to the Highest
Self. All these opinions were upheld by certain
teachers, and in their schools the minutest differences
of opinion on religious ceremonial, and philosophical
questions were discussed by the BrAhmans. Yet all
this was done peacefully and quietly, and we hear of no
persecutions on account of differences of opinion. -
‘When Buddhism and Gainism arose, ahout 500 B.C.

the Brohmans had to defend their views against those
of the new sects, the new sects criticised the old
teaching of the Bréhmans, and very soon various
teachers among Buddhists and Gainas began to differ
one from anether.
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We read, for instance, in the Buddhist scriptures,
of several teachers, the contemporaries and rivals of
Buddha, the best known being the Nigantha Nata-~
putta, who has been recognised as the founder of the
Gaina sect, Pirana Kassapa, Makkhali of the cattle-
pen (gosila), Agita with the garment of hair, Kakkéyan
of the Pakudha tree, and Sa@gaya, the son of the
Belaitha, the slave-girll. We hear of controversies
between them ; and that even the imperturbable Bud-
dha could use cutting words in these discussions, we
may gather from what on one occasion he said of
Makkhali of the cattle-pen: €O ye disciples, as of all
woven garments a garment of hair is deemed the
worst, & garment of hair being cold in cold weather,
hot in heat, of a dirty colour, of a bad smell, and
rough to the touch, so, my disciples, of all doctrines
of other ascetics and Brihmans the doctrine of
Makkhali is deemed the worst?’ In the canonical
books of the (ainas also we read of Goséila, the son
of Makkhali3, being defeated in disputation by
Mahévira Nitaputta.

But though during Buddha’s life we hear of such
discussions, sometimes bitter discussions, between him
and his disciples and other teachers, we never hear of
persecutions on the side of the Brahmans, nor of any
strong hostility on the side of the Buddhists. People
disputed, but they tolerated each other; they agreed
to differ.

_ ' See MahA-parinibbina-sutta, V.60, as translated by Rhys Davids,
in Sacred Books of the East,vol. xi. p. 106. Others take Gosila as a proper
name, the Sk. Gosila.
:Oldenberg, Buddha, p. 69.
€aina-gitras, translated by Jaecobi, Sacred Books of the East,
xxii. Introd. p. xvi. i ». o B vol.
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After a time, however, Buddhism seems to have
spread very rapidly, and to have led to great
social and political changes. The dynasty founded
by Kandragupta, at the time of Alexander the Great,
was that of a pretender, & kind of Napoléon, not
belonging by birth to the royal caste, and taerefore
bidding for popular support, wherever he could find
it. It is possible that the Buddhists were more ready
to recognise and support him than the orthodox
Brihmans. Anyhow, under the reign of his grand-
son, king Asoka (259-222 B.c.), we see the followers
of Buddha not only recognised, but patronised by the
king, and we hear of a great Council held under his
auspices to settle the sacred canon of the Buddhists.

Toleration preached by Buddhism.

In some respects Buddhism may be called a kind of
Protestantism directed against Brihmanism, and we
know that neither those who protest nor those who
are protested against, are generally distinguished by
mutual love and charity. The first authentic evi-
deuce of the political and social changes produced by
the spreading of Buddhism in India, we have in those
wonderful inscriptions of king Asoka, which are
scattered over the whole of his dominions. They
have suffered, no doubt, during the more than-two
thousand years that they have been exposed to the
climate of India; but, as they exist in many copies,
their text has been restored, they have been published
and interpreted, and we can now read them exactly
as they were read by the subjects of king Asoka,
whether Buddhists or Brihmans. Their decipher-
ment is due to the combined labours of Prinsep,
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Burnouf, Wilson, Norris, Biihler, and Senart. If then
we remember that Asoka was a kind of Constantine,
who owed much of his power to the support which he
received from the new religion, or, if you like, a kind
of Henry VIII, hated by all who suffered under the
new reform, you will be surprised to see how much
more of true Christian charity was shown by this
Buddhist king in the third century B.c. than by
Constantine in the fourth, or by Henry VIII in the
sixteenth century.

The Edicts of Asoka.

It may be true that the idea of putting up public .
inscriptions struck the Indian mind for the first time
when Greek ideas had reached India after Alexander's
conquests. But when Asoka had his inscriptions
engraved on rocks and pillars, it was not in order to
perpetuate his name or the names of his ancestors,
it was not to glorify his own origin; it was chiefly
to preach toleration for all creeds. Thus he says in
his Seventh Ediet?! : :

‘ The king Piyadasi, dear to the gods, desires that
all sects should dwell (in peace) everywhere; for
they all desire the control of the senses and purity
of mind. Men, however, have different wishes and
different passions; they will perform the whole or a
part only (of what they ought to do). But even he
whose charity is not abundant, may surely always
Pposséss control of the senses, purity of mind, grati-
tude, and loyalty 2’

! Senart, Les inscriptions de Piyadasi, Paris, 1881, vol. i p. 174,

Bﬁ]ﬂe}, Zeitschrift der D. M. G., xxxVii. p. 279.
* 2 Bahler takes ntke, not for nityam, but for nika, low, and
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And again, in his Twelfth Edict (I ¢, p. 251), he
says: ‘The king Piyadasi; dear to the gods, honours
all sects, those of hermits and those of householders,
he honours them by alms and by different kinds of
worship. But the king, dear to the gods, does not
value alins and -worship as much as the increase
of essentials. And! the increase of essentials does
not differ much in different sects.; on the. contrary,
the true foundation of every one consists in the
bridling of the tongue, so that neither should there be
praising of one’s own sect, nor disparagement of other
sects, without a cause ; and whenever there is cause,
it should be moderate? The religions of others
may even be praised for any given reason®. In
this manner & man may much advantage his
own sect, and at the same time benefit that of
others ; while if he acts otherwise, he damages his
own sect and injures that of others. For whosoever
exalts his own sect and disparages all others from
a strong devotion to his own sect, but, in truth, from
a wish ‘that it should be rendered pre-eminent, he will,
in this wise, injure his own sect- much more. There-
fore a mutual understanding is best, that all should
listen to the teaching of others, and wish to listen.
This is indeed the wish of the king, dear to the gods,
that all sects should listen much, and be possessed of
pure doctrines. And all who belong to this or to that

translates : ¢Even in a low person, to whom great liberality is not
(possible), control of the senses; purification of the heart, gratitude,
and loyalty are (something) beautiful.’

1 Biihler translates: ‘The increase of the kernel of all sects
{(happiness) in different ways ; but its root is prudence in speech.”

3 Here I follow Biihler’s translation.

s According to Biihler’s conjecture, tena tena pakalanena.



42 LECTURE 1I.

gect, should have it said to them that the king, dear
to the gods, does not value alms and worship as much
as the increase of essentials, and that respect should
be shown to all sects 1.

The Tolerant Spirit of Asoka.

The exact meaning of these edicts, which king
Asgoka had engraved on rocks and pillars in different
parts of his kingdom, is not always easy to discover,
nor easy to express in our modern terminology. Still,
we cannot be mistaken in giving him credit for a
most tolerant spirit which finds but few parallels in
ancient or modern history. He had recognised what
many find so diffieult to recognise even now, that we
must distinguish between what is essential in all
religions, what Asoka calls the sira or sap, and what
is not. The number of religious and philosophical
sects prevalent in India during the third century
before our era must have been very considerable, and
on some points their differences were no doubt very
great. But Asoka gives them all credit for incul-
cating the same lesson, namely, control of the passions,
purity of mind, gratitude, and loyalty. And think
what would be gained, if these four points were really
gained by any religion! And when he comes to what
he calls the root or life-spring of religion, he finds
it in mutual forbearance, and more particularly in the
bridling of the tongue, as if anticipating the well-

! Biihler translates the last line by : “as that there should be an
increase of the kernel with all sects, and a considerable one,’ taking
bahuka as an adjective referring to sAravadhi.

Professor Biihler has lately given a new translstion of this twelfth

edict from the Shahbhazgari version, which differs i
from the version given in the text, 17 Bome passages
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known words : ‘If any man among you seem to be
religious, and bridleth not his tongue, but deceiveth
his own heart, this man’s religion is vainl..

I doubt whether any other religion could produce
such royal edicts in favour of mutual toleration.
They are one of the brightest pages in the history of
India, and I thought it right to make you acquainted
with them, because they show that a comparative
study of religions has some important lessons to teach,
even to us. If therefore I may sometimes seem to
speak too favourably of some of these religions, may
I not appeal to the words of king Asoka: ‘ For who-
soever exalts his own faith and disparages all others
from a strong devotion to his own, he will injure his
own faith’ And again: ‘The true foundation of
every faith consists in bridling the tongue, so that
there should be neither a praising of one’s own reli-
gion, nor disparagement of others.’

Disappearance of Buddhism in India.

Whether these edicts of Asoka were always obeyed, -
is another question; but even as an aspiration, they
deserve our respect. History, so far as we can speak
of history in India, certainly seems to teach that the
sentiments of forbearance and brotherly love, incul-
cated in these edicts, have not always been obeyed by
the rulers and by the people of that country. The
ruins of Buddhist monasteries, tombs, monuments,
and pillars, scattered over the whole of India, tell a
terrible tale. For some .eenturies the Buddhist reli-
gion must have ruled supreme in India. During the
period covered by the travels of the Chinese pilgrims,

1 Ep. St. James, i. 26.
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from 400 to 700, though the kings still preached
toleration, and encouraged peaceful congresses for
the discussion of religious questions, we hear already
of many Vihras or monasteries being deserted, of
many Stfipas, or pillars, lying prostrate. How
Buddhism was exterminated in India, we shall never
know. But the fact remains that Buddhism exists no
longer as an Indian religion. It lives in Ceylon, from-
whence it has spread in its southern branch to Burma
and Siam, and it lives in Nepal, from whence in .its
northern branch it spread to Tibet, Mongolia, China,
and Japan. But in India proper Buddhism has
ceased to exist, and the religious census returns
no Buddhists except as strangers and pilgrims in
their Holy Land, the birth-place of Buddha.

So much for king Asoka, the great ruler of India
in the third century B c. We have to remember so
many kings for their intolerance. Let us give to
king Asoka & niche in our wemory for his tolerant
spirit, for his benevolence, his large-heartedness.—for
that broed and wide view of religion which in our
days is o often stigmatised as latitudinarianism.

It seems often to be supposed that if we praise one
religion, we tacitly blame others. That is not so. If
I call Buddhism tolerant, I do not mean to imply that
Christianity is intolerant. Some who call themselves
Christians may be intolerant, but the spirit of Chris-
tianity itself is not so. Those who 5o often quote the
words (Matth. xii. 80), ‘He thai is not with me, is
against me,” forget the words (Mark ix. 40), ¢ For he
that is-not against us, is on our part.’
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Toleration in the Jewish Religion.

The greatest minds, whatever their religion, have
always been the most tolerant and charitable. We
often see how the founders of new rehglons en-
deavoured to retain all that was good ‘and true in the
religions from which they seceded. They came to
fulfil, not to destroy.

Even the Jewish religion, which is often represented
as very intolerant, was not so from the first. The
- Mosaic Law commanded that the stranger should not
be oppressed—* for you know the. heart of a stranger,
seeing you were strangers in the land of Egypt.” The
Jews were told: ¢Ye shall have one law as well for
the stranger as for one of your own country’ Now
in the eyes of a Jew a stranger was a man who
worshipped false gods, and yet Moses claimed tolera-
tion and protection for him.

It was owing to political circumstances that the
Jewish religion became in time so strongly national
.and exclusive, and it was the influence of the Rabbis
that imparted to it in later times so narrow-minded
and dogmatic a character..

Still, there were Rabbis and Rabbis; and some of
them would, I believe, put the most enlightened of our
Biblical critics to shame by the tolerant spirit in which
they treat the most mdely-dlﬁ'enng mterpretatmns
of the'Old Testament. Thus it is laid down in the
Talmud ! as & general principle of interpretation, ¢ that
the Sacred Scripturés speak in a language that should
be intelligible to men.’ A living Rabbi, Dr, Fiirst,

1 Maccoth, 12a ; Kiddushin, 17 b.
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remarks on this that ¢if the Bible speaks of the
four ends of the earth, which rests on its pillars, or of
the sky stretched out like a tent, or of the sun as
running his course like a hero round the earth, the
Jews in ancient times were far from seeing in such
expressions matters of fact which science was not
allowed to question or to reject. People said that the
Scripture used expressions which should be intelli-
gible to men such as they were at the timel. No one
was called a heretic because he did not believe in the
pillars on which the earth was said to res.

With us also, when children are taught to pray to
their Father in heaven, the only idea which they, as
children, can connect with heaven, is the blue sky.
This is so during childhood, and it has been so during
the childhood of the human race. The Romans
called the gods superi, those above. They spoke of
them naturally as descending from the clouds to the
earth, and they spoke of the favourites of their gods
as having been lifted up to heaven. Our own word
heaven is derived from heaving, and meant originally
what had been heaved on high. We know all this—

"we know i is inevitable, and we do not blame chil-
dren when they retain for a time these childish ideas,
inherited from the childhood of our race.

But, to judge from some recent theological contro-
versies, the question seems no longer to be whether
we can tolerate this language of children, but whether
the children—children whether in age or in know-
ledge—will tolerate us.

1 Das peinliche Rechisverfahren im jiidischen Alterthum, Heidelberg,
1870, p. 38.
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Jewish Interpretation of the. Bible.

Let me explain more fully what I mean. I shall
quote again a Jewish Rabbi, and you will see how
much more enlightened some of these despised Rabbis
were than some of our leading theologians.

Rabbi José says that ¢ the descent of God on Mount
Sinai must not be taken in a literal sense,” and he
continues, ‘ as little as the ascent of Moses and Elijahl.’

Now, I ask, Do we always bear this in mind? Do
we remember that the descent of Jehovah on Mount
Sinai, as described in Exodus, and his carrying down:
the hea,vy tables of stone to hand them to Moses, must
not, nay, cannot be taken, without irreverence, in a
literal sense. Every educated, every serious-minded
person knows it. The very Fathers of the Church,
‘who. have so often been appealed to in support of
antiquated errors, protest against the literal inter-
pretation of such passages in the Bible,—passages to
which so many of our most troublesome miracles are
due. May we no longer claim the same freedom of
the spirit against the slavery of the letter, which even
in the first half of the second century was boldly
claimed by, and freely granted to, such a man as
Justin Martyr! ¢You are not to think, he writes,
¢ that the unbegotten God came down from anywhere,
or went up.’” Thus by one stroke, this great Father
of the Church, whom no orthodox theologian would
venture to contradict, removes, or rather explams,
number of so-called miracles which we, in the nine-
teenth century, are told we must not touch, we must
not venture to explain, we must not venture te try to

1 Sukka,5a.
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understand. Those who do so nevertheless, who
study ancient language and ancient thought, are
called Rationalists—a name meant, I believe, as a
reproach, but in reality the proudest title in the eyes of
every rational man, for it means a médn who tries to
use, to the best of his power, the best gift which God
has given us, namely, our reason. o
It is useless to fight against the truth—truth will
conquer us all, even the most orthodox. I have often
been told that I ought to have followed the example
of mycolleague at Edinburgh, Mr. Hutchinson Stirling,
the only orthodox among the Gifford Lecturers. I
grant that Mr. Hutchinson Stirling is most orthodox,
but he is also a-scholar and thoroughly honest. I
doubt whether those who represent him as the cham-
pion of what they call orthodoxy have really read his
lectures. When we read in the Bible that the walls
of Jericho fell at the blast of the trumpet;or when the
author of the Epistle to the Hebrews tells us that the
walls of Jericho fell by faith, after they were coem-
passed about some days, what does Mr. Hutchinson
Stirling say? Does he accept this as a miracle? Far
from it. He sees in it nothing but what he calls
Oriental phantasy, expressing in a trope the signal
speed of the event, as if we were to say, that the walls
fell ab the first blast of the trumpet. He goes still
further and says, without any misgiving: ‘He who
‘would boggle at the wife of Cain (whose daughter she
was) or stumble over the walls of Jericho, is not an
adult: he is but a boy still.’” This is quite true; the only
question is whether the boys, because they are many,
should rule the masters, or the masters the boys.
Sheuld we then allow ourselves to be frightened
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by another argument, namely that all this may be
true, but that such facts and such intérpretations are
for the few, not for the many, and that more particu-
larly the young would suffer shipwreck of their faith,
if they were told that Jehovah did not reside in the
blue sky, that He did not descend on Mount Sinai in
fire, carrying in His arms the tables of the law to hand
them to Moses ?

Archdeacon Farrar has been a schoolmaster for many
years, yet he did not hesitate to say, ¢ We do not sup-
pose that heaven is a cubic city.’ Is there really any
danger in this, and, if there is, should it not be faced ?
I believe that so long as a child’s mind is still unable
to take in more than the idea of God dwelling in the
clouds and descending on Mount Sinai in a bodily
form, as working Himself with His own tools the tables
of stone, as writing Himself with His own finger the
ten commandments in Hebrew on the stone, nothing
will disturb his childish thoughts. 'But if he has once
learnt to conceive God as a spirit, whom no man can
see and live, no authority will be strong enough to
convince him that the account given in Exodus should
be accepted in a literal and material sense.

The Ascent of Elijah.

And what applies to the descent of Jehovah applies
equally, as Justin Martyr said, to all descents from
heaven, and all ascents to heaven. If we understand
the language of the time, we can well understand
the true meaning of the ascent of Elijah, as told in
the Old Testament. But I doubt whether any serious
student of the Bible would bring himself to say that
the passage, as we read it there (2 Kings i 11),

3) E
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was meant to vouch for an historical event, namely
that there appeared a real chariot of fire, and real
‘horses of fire, and parted them both (Elijjah and
Elisha) asunder; and that Elijah went up by a
whirlwind into heaven.

The Ascension of Christ.

If then their own learned Rabbis, who knew the
language of the Bible as their own, exhorted the Jews
to take Elijah’s ascent to heaven in a spiritual, and
not simply in a material sense, why has so much in-
tolerance been shown of late to clergymen of the
Church of England who claimed the same freedom
with regard to Christ’s ascension, and tried to see in
it a spiritual truth, and not a merely material event?
The pictorial language is much stronger in the case of
the assumption of Elijah, and yet it was rightly in-
terpreted. In the case of Christ the fact of His body
being lifted from the mountain and passing through
thé clouds, as we see it in many well-known pictures,
and as it is impressed on the minds of many children,
is really never mentioned ; and if it were, it ought to
be understood in its deep spiritual meaning, and not
as a merely miraculous event. The first Gospel is
altogether silent. In the Gospel of St. Mark the most
simple language is used, that ‘He was received up
into heaven, and sat on the right hand of God’ Can
we doubt of the true meaning of these words? Does
any one really believe that the approack to God is
through the clouds? The third Gospel says, ¢ He was
parted from them, and carried up into heaven.’ St.
John is reverently silent as to any bodily assumption,
though the expressions that Christ descended from
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heaven and ascended up to heaven are most familiar
to him in their true spiritual meaning. (St. John
iii. 18; vi. 62; xx. 17.)

It is in the Acts of the Apostles that the ascension
seems to assume a more material character, though
even here the expressions of His being seen going up
to heaven, or taken up, and received by a cloud out
of their sight, must be taken in a spiritual sense.
The material fact was, that He was withdrawn from
their vision. .The spiritual meaning was, that He was
raised up and exalted to the right hand of God (Acts
ii. 38), that He ‘ascended on high and led captivity
captive’ (Psalm lxviii. 18). '

We can well understand that to some minds, and
more particularly to the minds of children, the
material miracle of a passage through our terrestrial
atmosphere is a necessity. It requires less effort, less
thought, it requires less of real faith. So long as
the blue sky is believed to be heaven, so long as the
lessons of astronomy do not open wider views of
God’s universe, a mere passage through the clouds has
nothing to disturb a childlike imagination. Nor is
there any reason why this view should not be tolerated
for a time, during the days of childhood, as it is sure
to disclose its spiritual meaning in the end. It is the
discovery of that spiritual meaning which requires
real faith; while if we looked upon the ascension as
simply a material fact or an historical event, we should
simply have to submit the evidence, like the evidence
of any other historical event, to a eritical examination,
and reject or accept it as we reject or accept theé disap- -
pearance of Romulus on the authority of Livy, i. 16.
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Spiritual only.

Some people say that they ean derive no help, no
comfort, from what they call spiritual only. Spiritual
only—think what that only would mean, if it could -
have any meaning at alll We might as well say of
light that it is light only, and that what we want is
the shadow which we can grasp. So long as we
know the shadow only, and not the light that throws
it, the shadow only is real, and not the light. But
when we have once turned our head and seen the
light, the light only is real and substantial, and not
the shadow. ‘

All this is a matter of growth, of spiritual growth,
and that growth, though it need not be hurried, ought
never to be checked. There is a period in the history
of the world, and there is a period in the life of every
individual, during which the material shadows only
seem to be real, while the light behind us seems a mere
illusicn, the result of a deduction. Nay, even when
that deduction has been' made, and has proved ir-
resistible to human reason, the human heart often
hesitates. There are many to whom the spirit seems
something too shadowy, not half so real as'the body,
and the utmest they can grasp is what they call a
spiritual body. If they can connect any definite
meaning with such an expression, let them do so.

But why should others who have learnt to believe in
the stern reality of the spirit, have to plead for tolera-
tion? Why should those to whom the material
miracle would be no help at all, while the spiritual
fact, the true ascension of Christ, is a necessity, why
should they be deprived of that freedom which even
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Jewish Rabbis and the Fathers of the Church enjoyed,
of interpreting the Bible according to the language of
the time? Why should not the two live peaceably
together, remembering the edict of Asoka, ‘that
respect should be shown to all sects;’ and if to all
sects, why not to all ages of men, to all stages of
thought? We want more faith, not less.

If there had been more of these Jewish Rabbis,
think how many controversies might have been pre-
vented.

The Solstice of Joshua.

Think of the long controversies carried.on at the
time of Galileo! At first so-called logical arguments
were used to show that the earth could not possibly
move. I shall give you a specimen or two:

¢ All animals which are able to move have mem-
bers and muscles,
The Earth has no members and no muscles,
Therefore it does not move—quod erat demon-.
strandum,.’

Or better still, to quote Chiaramonti :

¢ Angels cause Saturn, Jupiter, and the Sun to
move, and ,
The Earth also, if it does move, must be moved
by angels in its centre,
But in that centre of the Earth dwell devils,
Therefore devils would have to move the Earth
—which is impossible.’

But when these neatly-contrived syllogisms produced
no longer any effect,’an irresistible appeal was made to
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the Bible. Ever so many passages were then quoted
from the Bible to show that Copernicus and Galileo
conld not be right, because their view of the world
was contradicted by the express language of the
Bible. In the Bible the sun is spoken of as moving,
and Joshua said to the sun, ¢ Sun, stand thou still’
Must we then surrender our faith in the Bible or
shut our eyes to the facts of science? The Jewish
Rabbis would have given a better answer than was
given at the time by Popes or Councils: ¢ The Bible
must be interpreted- according to the language of the
time.’ Joshua spoke as many a hero or poet would
speak ever now, however convinced he might be that
the sun never moved. We read in the Odyssey
(xxiii. 243) that on the day when Odysseus and
Penelope were reunited, Athene lengthened the night,
and kept Eos, the dawn, back in the ocean, not allow-
ing her to harness the quick-footed horses, Lampos
and ‘Phaeton, who bring light to men. But do we
imagine that Athene really upset the course of nature?
Does anybody with any sense of poetry doubt that
all that Homer ‘wished to say was that those who,
like Odysseus and Penelope, believed in the protecting
care of Athene, felt as if she had lengthened for them
the happiness of their reunion ?

Again, when we read in the Tliad (xviii. 239) that,
after the death of Patroklos, Hera sent Helios against
his will to dive into the waves of the ocean, can we.
doubt that what the poet really meant was no more
than that the Trojans felt grateful to Hera, when the
sun get sooner than they expected, and the revenge of
Achilles was stayed for that day?

" We lose nothing by accepting these true and
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natural explanations. Even in the case of Joshua we
lose nothing, we only gain. Joshua is represented to
us as eager to destroy the Amorites, who had been
defeated and were fleeing before him. Whatever we
may think of his warfare, se believed that in destroy-
ing the Amorites, he was doing the work of God.
When darknessseemed tocome uponhim and to prevent
him from finishing his work, what was more natural
than that he should exclaim: ¢ Sun, stand thou still
upon Gibeon, and thou, Moon, in the valley of Ajalon.’
He is not the only general who has uttered such a
prayer!. And if the Israelites finished their slaughter
before nightfall, their poets would have been very
different from all other poets, if they had not sung
that the Lord had delivered their enemies into their
bands, and that ¢the sun stood still in the midst of
heaven, and hasted not to go down about, a whole day.’
All this is natural and intelligible, and, what is
most important, it does no violence to our sense of
truth. For, however anxious people may be to accept
every event recorded in the Old Testament as his-
torical, it must require an effort to believe that suchan
event as stopping the sun and moon took place in the
year 1520 B.c., without being observed anywhere
except in the valley of Ajalon, and, let me add, with-
out upsetting the whole order of the planetary system.
These. are whav I mean by the so-called physical
miracles which science has proved to be once for all
impossible, not the true miracles 6f which Mohammed
spoke, when he said, ‘You want to see miracles—
look at the sun.” And there is no necessity here for
doing violence to our sense of truth, if only we

1 See ‘India, what can it teach us?’ p. 182.
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remember - the ruling of the old Rabbis, that the
Scripture speaks in language intelligible to men.

But now let me tell you what may happen, if we
forget that ruling, and take this poetical language in
.its literal sense.

Fasti Temporis Catholici.

Many years ago, when I first came to Oxford, the
University Press published a work in four large
volumes, called Fasti Temporis Catholici and Origines
Kalendariae, by the Rev. Edward Greswell, 1852. It
is a work full of learning, full of ingenuity. But its
principal objeet is to show that there is a perfect
agreement between astronomical and historical chrono-
logy. The beginning of astronomical chronology is
fixed most minutely in the year 4004, in the week
between April 25 and May 2. Then by following the
solar and lunar years, and by taking into considera-
tion all eclipses of the sun and the moon, the dates of
ancient and modern history are brought into perfect
agreement with the recorded and calculated move-
ments of the heavenly bodies. But when all is done,
t-re remains a small discrepancy, There are twenty-
four hours less of astronomical than of historical
time. And how do you think this discrepancy is
accounted for? By the time <that the sun stood still
at the command of Joshua, and by the time  that
the sun returned backward ten degrees on the dial of

~ Ahaz in the time of Hezekiah, on the 31st- of March,
710 B.c. (2 Kings xx. 11).. You would be surprised
at the learning that is expended in these four volumes
in order to establish the fact that this addition of
twenty-four hours was really made to what we call
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time, and how it agrees with the whole system of
astronomical chronology, and forms in reality a most
valuable confirmation of the historical truth of the Old
Testament. It may be so in the eyes of some people,
and if it is a plank which has saved them from drown-
ing, who would interfere with them? Who would
use against these learned arguments any weapons
except those of unimpassioned verification? So long
as the world remains what it is and always has been,
so long as there are children and grandmothers, edu-
cated and uneducated, wise and foolish people, people
who dare not speak the truth, even when they know it,
and people who dare not not speak the truth, if once
they know it, there will be difference in religious
opinions as in everything else.

Diversity of Opinion inevitable.

However strong the desire for unity and uniformity
in religion may be, it requires but a small knowledge of
the history of religion, it requires no more than that
we should look around, in order to feel convinced that
this ideal will never be realised. One feels surprised
when one reads how Mohammed, who is considered
the most intolerant of prophets, exclaims in the Korin
(X. 99): ‘Had thy Lord pleased, all who are in the
earth would have believed altogether: as for- thee,
wilt thou force men to become believers!?’ And
again: ‘Follow what is revealed to you, and be
patient until God judges, for He is the best of judges.’
This was the language of Moharamed, though hardly
hig practice.

Look how Christianity is divided into three hostile

1 Krehl, Glauben, p. 25.
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camps, Roman Catholics, Greeks, and Protestants.
Yet they are all Christians. Look at the divisions
among Protestants, in Germany, Holland, England,
and America. Yet they are all Christians. Look
again in each division at the variety of opinions
preaehed every Sunday from the same pulpits and
listened to by the same congregations. Yet they are
all Christians.

Why should we always dwell on the differences
which divide the Roman Catholic, the Greek, and the
Protestant Churches? Why should we be disheartened
at the multiplicity of Protestant sects, and at the
numberless shades of doctrine and ritual which we
see in cathedrals, churches, chapels, and meeting-
houses? Are not the beliefs which they all share in
common infinitely more numerous and infinitely more
essential than those on which they differ? And yet
these differences, in some cases so small as almost to
defy definition, are allowed to separate so-called
Christian denominations, while the magnificent in-
heritance of truth which belongs to all of them is
wﬂfully ignored. Christianity, which in the be-
ginning was _the most tolerant of all religions,
seems to have become the most mtolera.nt We say,
no Ionger “He who is ot agalnst us, is for us ;’ we
always seem to say, ‘He who is not with us, is
against us.’

It is an eagy excuse to say that this or that point
is essential, and that whosoever will be saved must
hold it. Many things seem essential to the young
which are looked upon in a very different light by
the-old. To quote the words of ome of the highest
ec-clesmstmaldxgmtanes in this very city, ¢ Man judges
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more wisely of what is essential and what is indifferent
in the quiet sunset of life, than during the heat and
burden of the day.’

A Comparative Study of Religions teaches Tolerance.

And here I say once more, that a serious study of
the great religions of the.world may prove a great
help and a most efficient remedy against intolerance.
A story was told of Macaulay when, after his return
from India, he stood as Member of Parliament for
Edinburgh. He had been heckled by some ministers
who wanted to find out whether he was quite sound
on certain minute points of doctrine, which were too
minute even for so acute an intellect as Macaulay’s.
¢ Gentlemen,” he exclaimed at last, ‘ if you had lived
for some years, as I have, in a country where people
worship the cow, you would not waste your thoughts
on such trifles.’

Macaulay was right. The essentials -of religion
may be found in almost every religion, even among
those who have a superstitious feeling about a cow.
When one sees the struggles through which mankind
has to pass in order to establish the few fundamental
principles of religion, and to gain a recognition for
the simplest rules of morality, one learns to be very
grateful to the founders of every religion for what
they have achieved. Man can be a very wild beast,
and to have induced him, not only to-believe in a
supreme government of the world, but to restrain his
selfish passions in submission to a higher will, that is
a real miracle. You remember what Asoka called

1 Speech of the Bishop of Glasgow at the Church Congress; see
Times, Oct 2, 1890
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the essentials, or the sap of religion—control of the
senses, purity of mind, gratitude, and loyalty. These
be finds inculcated by all the sects in India, however
different in other respects. We occupy a much higher
point of view than Asoka, and looking at the work
done by religion in all parts of the world, we may
learn that in these essentials all religions are really
one. There are differences, there are great differences,
between the great religions of the world, between their
sects, between their individual members. But there
is & unity which ought to comprehend them all—the
unity of toleration, the unity of love.



LECTURE III.

SUMMARY OF THE RESULTS OF PHYSICAL RELIGION.

Outcome of Physical Religion.

EFORE we proceed to an analysis of what is
meant by Anthropological Religion, it will be
useful to look back to see what has been the outcome
of our last course of lectures. To put it as briefly as
possible, it was this, that man, as soon as he began to
observe, to name, and to know the movements and
changes in the world around him, suspected that there
was something behind what he saw, that there must
be an agent for every action, a mover for every
movement. Instead of saying and thinking, as we
do at present, the raim, the thunder, the moon, he
said, the rainer, the thunderer, the measwrer. Instead
of saying and thinking, as we do at present, It rains,
It thunders, he said, He rains, He thunders, without
caring as yet who that He might be.

Man could not help this. He was driven, as we
saw, to speak in this way by a necessity inherent in
language, that is, in thought. . This necessity arose
from the fact that his earliest concepts consisted in-
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the consciousness of his own repeated acts, and that
the only elements of conceptual speech: which were
at his disposal, the so-called roots, were all, or nearly
all, expressive of his own actions. If this is true,
and I do not know of any one who has seriously
controverted it, it is clear that man in speaking of a
rainer, a thunderer, a measurer, was unconsciously,
or at lesst unintentionally, speaking and thinking
in what Kant would call the category of causality.
The rainer was not only a nauie for the rain, but a
name for & rainer, the agent of the rain, whoever or
whatever that agent might be. This category of
causality which most philosophers -consider as the
sine qud mon of all rational thought, and as an
indefeasible necessity of our understanding, thus
manifests itself in'the historical growth of the human
mind as the sine qud mon of all rational speech, as
an indefeasible necessity of our very language.

This is an unexpected coincidence, and therefore,
if properly understood, all the more valuable and
significant.

Origin of the Concept of Canuse.

What is meant by philosophers when they speak of
the category of causality as a form, and as a necessary
form of pure reason, is simply this—that, whether we
like it or not, wé cannot help conceiving whatever
We conceive, except as cause and effeet. Our reason
knows of nothing, and tolerates nothing that is not
either cause or effect. We may not always dwell on
this side of our experience, when we speak of rain or
thunder, of sunshine or storm. But we always imply
that every link in our experience is determined by a
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preceding link, and will in turn determine a-succeding
link. ¢There is nothing in the world without a cause,
this is the fundamental article of all philosophical
faith. Whether that faith is, as some philosophers
maintain, the result of experience, is quite another
question. I hold, of course, with Kant, that no
experience could ever give to this-article of philosophic
faith the character of universality and necessity which
it possesses, and without which it would cease to be
what it is. Nay, I go further, and maintain that, if
ever we were to find ourselves in a world not held
together by causality, a mere chaos, we should still
retain our belief in causality.. The very name of
chaos would prove our ingrained faith in causality, for
it is & negation of causality, and we could not deny
" causality without first having conceived it.

But that is not the question at present. Our
question is, how the human mind became possessed
for the first time of that ineradicable faith in universal
causality.

No one would venture to say that the human
mind, though always under the sway of causality, was
from the first conscious of it in its abstract form, as a
law of thought. Historically and linguistically, what
we now call cause, was first considered and named as
an agent, nay as something like a human agent.

When I have used the argument that we are so
made that whenever we see a movement, we require a
mover, whenever we observe an action, we require an
agent, T have been asked what I meant by ¢ we are so
made.” Cther philosophers, from Plato to Kant, have
answered that question, each in his own, and yet all
in the same way, so that I thought I need not repeat



64 LECTURE III.

their arguments. I preferred to give my own argu-
ment, namely, that our language is so made that from
the very first we cannot even speak of anything
except as a mover, an agent, & doer. This may to
some seem an illustration only. To those, however,
who know the true meaning of Logos, and who have
perceived once for all the inseparableness of language
and thought, it is a great deal more than an illustration,
and perhaps the strongest and most palpable argument
in support of the inevitable character of the concept
of causality that could be adduced.

But let us throw ‘a glance at one of the earliest
arguments in support of our belief in movers in every
movement, and agents in every act.

Plato on the Gods.

Plato, in the Laws (p. 893), begins his induction in
proof of the existence of gods, by observing that all
things either move or are at rest. He then distinguishes
between what is able to move other things, but not to
move itself, and what is able to move itself as well as
other things; and he shows how self-motion is the
oldest and mightiest principle of change.

When that motion is seen in any earthy, watery,
or fiery substance, we should call it life, and likewise
when we observe in it what he calls psyche, and what
we translate by soul. He then proceeds to show that
what we mean by psyche is really the same as what
is able to move itself—what I call the agent—and
that soul is the first origin and moving power of all
that is, or has been, or will be, while body, or what is
moved, comes second and is horn to obey the soul.
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The soul, according to Plato, receives the divine mind
and then controls heaven and earth and the whole world.

After these preliminary remarks, Plato proceeds to
apply this reasoning to the heavens, the sun, mogn,
and stars. Every one, he says, sees the sun, but no
one sees his soul. Yet there must be a soul, whether
it is within the sun or without, and this soul of the
sun should be deemed a god by every man who has
the least particle of sense. And the same, he says,
appliés to all the other heavenly bodies, and to the
months, and seasons, and years, so that we perceive
that all things are full of gods.

" You see that we have only to substitute for Plato’s
psyche, or soul, or what is able to move itself, what
we call agents, and his argument for the existence of
gods becomes the same as our own for the existence
of agents, and, at last, of one agent behind .all the
phenomena of nature. And that we may do so, that
Plato really means by psyche, soul; that which is able
to move itself without being moved, he has told us
himself in so many words.

What Plato called souls, what I call agents, others
who speak a more poetical and legendary language
have sometimes called angels. But we all mean the
same thing. Thus Newman writes (4pologia, p. 28):
‘I considered the angels as the real causes of motion,
light, and life, and of those elementary prmc,lples of
the physical universe, which, when offered in their
developments to our senses, suggest to us the notion of
cause and effect, and of what dre called the laws of
nature’ This may sound very childish to our ears,

' A saying sscribed to Thales.
3 F
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but it was & very common mode of expression in the
early ages of Christianity. _
Let us now return to our own argument.

" Pirst Jonsciousness of our Acts.

Psychologists tell us that the'first manifestation of
self-consciousness in man consists, not only as a fact,
but by necessity, in the consciousness of our own acts.
Even of our suffering, we are told, we become conscious
only when we act, or react, against it, when we resist or
tryto escape from it. Mere sensuous impressions may
eome and go, unobserved, unnamed, unrecorded, but our
own acts must always be accompanied by a conseious--
ness that they are the acis-of ourselves, the acts of a
gelf different from -other selves. I do not speak - of
purely mechanical or involuntary acts; they would
ipso facto cease to be what can properly be called
acts.

"If then we can well understand how our true
consciousness begins with the consciousness of our
own acts, whatever the. impulse of these acts may
have been, it would seem to follow that our true
language also, as distinet from mere cries_ of joy or
pain, should begin with signs of our own acts. 'And.
this, as we shall see, which at first was a mere postu-
late of the psychologist, has now received the most
complete confirmation from the Seience of Language.

Some philosophers try to go back even further.
They observe that breathing of a certain sort is
crying, and that children have no language but a cry.
As the muscles of a-child increase in strengt;h he
begms to g&stmu]ate and his cries diminish in propor-
tion to the increase of his gestures. His eries become
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also more differentiated, and they accompany certain
of his acts and wishes with such regularity that a
nurse can often understand the different meanings of
these cries. All this is true, and may throw some
light on certain phases in the growth of the human mind
and of human language. It may show the close
connection between certain acts .and certain sounds,
but it does not touch the real problem, the historical
origin and growth of language and thought, which must
be studied first of all a posteriori, that is, by an
analysis of language, such as we actually find .it, not
by a mere synthesis of possibilities.

Postulate of Psychology fulfilled by Language.

Now an analysis of language, and more particularly
of the Aryan and Semitic languages, carried on without
any preconceived psychological theories, has clearly
shown that what we call roots, that is, the real
elements of speech which defy further analysis, are
all, with a few insignificant exceptions, expressive of
the acts of man. They signify to go, to run, to strike,
to push, to find, to bend, to join, to rub, to smoothe,
and a number of similar acts of a more or less special
character,such as would be most familiar to the members
of an incipient society. Much may lie even beyond this
stage when the acts of men received their simple
expression. But these earlier stages coneern the
biologist, possibly the geologist. They do not concern
the student of language and thought.

With a small number of radicals, such as we find at
the end of our analysis of speech, more particularly of

1 See an able article by Dr. J. M. Buckley, The Philosophy of
Gesture, in Werner's Voice Magazine, Nov. 1890.

Fa
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Aryan and Semitic speech, it was found possible to
express all that was wanted in an early state .of
society; while looks, gestures, cries, accents would, no
doubt, have helped to supply what in more developed
languages is supplied by grammar.

How these radicals arose, why they had one sound
and not another, we cannot tell. Not even the most
careful observations of children in their cradles can
help us here. What Bopp said in 1833 is quite as
true to-day. We shall never know why the act of
going was signified by the sound g4, the act of stand-
ing by the sound sthd. We can only accept the fact
that- they were felt to be natural expressions for the
acts which they signified, or that they remained out
of a number of cognate sounds which might have
answered the same purpose. If I eall, for instance,
such a root as MAR, the clagmor concomitans of the
act of pounding or rubbing, I do not mean to say that
this. was the only possible sound that could have
accompanied this special act, but simply that it was
one out of many that did accompany that act, and
that it survived in the struggle for existence in the
Aryan family of speech.

I tried to explain how with such a root as MAR
man might convey a command, asking his friends to
pound or strike. He might also inform them that he
was himself in the act of pounding and striking. Nay,
he might point to a stone with which he pounded as a
pounder, and to the pounded stones as the result of
his pounding, as pounded or powder.

In this way the whole world of his experience
would be divided into two spheres, what we call an
active and & passive sphere. The result of an act,
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the pounded stones, for instance, would be passive,.
while whatever produces such results would be
active. First of all, the man himself who pounded,
then also his fellow-workers, would all be active.
Even the instruments they used, whether of stone, or
wood, or metal, would have to be named as active, as
pounders, as borers, or cutters.

!’aming of Objects.

It has been urged with an air of triumph that
it might be quite possible with & given number
of active roots to express all that is active, but that
this theory would break down, when we try ‘o
account for the names of objects, such as a
stone, or a tree, or a knifel. This, no doubt, is a
difficulty, but when that difficulty’ has been fully
discussed both by Professor Noiré and by myself, it
is rather hard that we should be supposed never to
have thought of it. It is true that we do not quite
take the same view of the psychological process that
~ led to the naming of objects. But we do not differ
as to the facts, and these facts are there to speak for
themselves. ‘

First of all, with regard to the naming of instru-
ments, we find that even in our modern languages we
still speak of scrapers, pincers, squeezers, borers,
holders, ete., all conceived originally as active, though
we are hardly conscious of it now. It was the same
in Latin, Greek, and Sanskrit. Thus vomer, a plough-
share, was really he who threw up; securis, an axe,
was really she who cut ; (worjp was a girder, before it

1 _Athenceum, Dec. 6, 1890.
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became a mere girdle. Even such words as évdvrijp, a
cloak, was at first he who helped to clothe, just as in
German, ein Uberzicher, an overcoat, was originally
he who drew over or covered. All this may seem
strange to us, but it is still perfectly intelligible to
popular poets. There is a famous German Volkslied,
in which a soldier addresses his old cloak, and says :

‘Thou art thirty years old
And hast weathered many a storm—
Thou hast guarded me, like a brother,
And when the cannons thundered,
‘We two have never trembled.’
Tn all these words, the masculine came first, then the
feminine, and lastly the neuter.

But how were mere objects named, it is asked.
Noiré has laboured very hard to show that, at.
first, they too could only have been named and
conceived as our acts; that a cave, for instance,
could only have become objective to us as our
subjective act, viz. as our excavating. This may
sound very unlikely, but here also language has
till preserved a few faint vestiges of its former
ways. Even now, how do people in a primitive state
of society call a newly-opened mine? Our diggings,
they say. The. French maison, house, meant origi-
nally a remaining, Lat. mansio, a- mansion. The
venison which we eat was called venatio, our chase,
our sport, and all such words as oration, invention,
pension, picture, were names of acts, before they
becdme the names of objects. After a time, no doubt,
the human mind accustomed itself to look upon the
actions as independent of the agents, the cutter
became a ship, the cutting a slice, the ariting a book.
But the chain from the active root to the passive
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nouns was never broken, and every link is there-to
attest the continuous progress. of human language
and human thought.

The Agents in Natuve,

If then we ask ourselves how, with such materials
at their disposal as have been discovered by students
in the lowest stratum of human speech, the ancient
dwellers on earth could think and speak of the great
phenomena of nature, say the storm-wind, the fire; the
sun, the sky, we shall see that, at first, they could
name and conceive them in no other way but as
active or as agents, and not yet as mere causes.
What we now call the category of causality is no
doubt at the bottom of all this, but historically it
manifested itself, ﬁrsj‘, of all, not in a search for
something like a cause, but in the assertion of Some-
thing like an agent. - The storm-wind, if it was to be
singled out at all, if it was to be named with the
materials supplied by the radical dictionary of that
rearly period of thought, could be called in one way
only,-as the pounder, the striker, the smasher. And
80 it 'was as a matter of fact. From the root MAR,
to smash, we found ‘that the Aryas had formed the
‘name Mar-ut, the smashers, the name of what we
now-call the gods of the storm-wind, while to them
it was no more at first than a name of the agents of
the storm-wind.

We saw that the same process of nammg the most
prominent phenomens of nature led in the end to the
creation of a complete physical pantheon.. Not only
trees, mountains, and rivers were named as agents, but
the sea and the earth, the fire and the wind, the sky,
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the stars, the sun, the dawn, the moon, day and night,
all were represented under different names as agents.

Transition to Human Agents.

It might be said that with all this we had only
explained why every object of experience had to be
named and conceéived at first as an agent, and that we
have not explained why it should ever have been
conceived as a human agent. This is quite true. But
if we consider that all r