Chapter 9. Creation World History, and Salvation According to Mani
(a) MANI'S METHOD; HIS VOCATION
In the Valentinian system we learned to know the crowning achievement of the Syrian-Egyptian type of gnostic speculation. Its counterpart for the Iranian type is the system of Mani. Orig​inating a century later, it yet represents, by reason of the type as such, and in spite of its highly wrought elaborateness, in its theo​retical substance a more archaic level of gnostic thought. For the simple and straightforward "Zoroastrian" dualism of two co-eternal opposite principles, which Mani takes for a point of departure, obviates that theoretical task of developing dualism itself in a transcendental inner history which called forth all the subtleties of Valentinian speculation. On the other hand, and perhaps for this very reason, Mani's is the only gnostic system which became a broad historical force, and the religion based on it must in spite of its eventual downfall be ranked among the major religions of man​kind. Mani indeed, alone among the gnostic system-builders, in​tended to found, not a select group of initiates, but a new universal religion; and so his doctrine, unlike the teaching of all other Gnostics with the exception of Marcion, has nothing esoteric about it. The Valentinians regarded themselves as an elite of the knowing ones, the "pneumatics," divided by the very gulf of knowledge from the mass of the Christians of simple faith; and their pneumatic exegesis of Scripture stressed the difference between the manifest meaning open to the "psychics" and the hidden one accessible to themselves. Mani's work was not to penetrate the secret aspects of a given revelation and to establish a minority of higher initia​tion within an existing church but to supply a new revelation himself, a new body of Scripture, and lay the foundation for a new church that was meant to supersede any existing one and to be as ecumenical as ever the Catholic Church conceived itself to be. Indeed, Manichaeism was a real and for a time quite serious rival
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of the Catholic Church in the novel attempt at an organized mass-religion concerned with the salvation of mankind and with system​atic missionary activity to promote this end. In brief, it was a church after the incipient Catholic model.
In one respect Mani's "catholicity" went beyond the Christian model: whether for the sake of universal appeal or because of his own many-sided affinities, he made the doctrinal basis of his church as syncretistic as was compatible with the unity of the central gnostic idea. In principle he recognized the genuineness and pro​visional validity of the great earlier revelations;1 in practice, in the first attempt of this kind in recorded history, he deliberately fused Buddhist, Zoroastrian, and Christian elements with his own teach​ing, so that not only could he declare himself to be the fourth and concluding prophet in a historical series and his teaching the epi​tome and consummation of that of his predecessors,2 but his mission could in each of the three areas dominated by the respective relig​ious traditions emphasize that aspect of the Manichaean synthesis which was familiar to the mind of the hearers. The success seemed at first to vindicate this eclectic approach. Manichaeism stretched from the Atlantic to the Indian Ocean and deep into central Asia. In the East its missionaries ranged far beyond the areas penetrated by Christianity, and there some branches of the church lasted centuries after its Western branches had been suppressed by the victorious Christian Church.
Yet it must not be supposed because of Mani's syncretistic method that his system itself was a syncretistic one. It was on the contrary the most monumental single embodiment of the gnostic
1Of his opcn-mindedness in this respect the Coptic Kephalaia give evidence in a beautiful passage. Speaking of his predecessors, or the "Churches chosen" by them, Mani introduces the simile of royal couriers: "The countries and the tongues to which they are sent are different from one another; the one is not like the other. So it is likewise with the glorious Power which sends out of itself all the Apostles: the revelations and the wisdom which it gives them, it gives them in different forms, that is, one is not like the other, for the tongues to which they are sent do not resemble each other" (Keph. Ch. 154).
2 As did Mahomet after him, and the gnostic "Book of Baruch" more vaguely before him—the latter already with a tetrad of historic revelations, though a very different one from that recognized by Mani (Jesus being the only member of the series common to both—Jonas, Gnosis, I, p. 285, n. 1). The omission of Moses and the prophets from Mani's list of authentic "Apostles" is, of course, no accident.
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religious principle, for whose doctrinal and mythological repre​sentation the elements of older religions were consciously employed. This is not to deny that Mani's thought was actually influenced by the three religions whose founders—Buddha, Zoroaster, Jesus—he recognized as his precursors. If we try to apportion this influence, we might say that that of Iranian religion was strongest on his cosmogony, that of Christian religion on his eschatology, and that of Buddhism on his ethical and ascetic ideal of human life. The heart of Manichaeism, however, was Mani's own speculative version of the gnostic myth of cosmic exile and salvation, and this version showed an amazing vitality: as an abstract principle stripped of most of the mythological detail with which Mani had embroidered it, it again and again reappeared in the sectarian history of me​diaeval Christendom, where often "heretical" was identical with "neo-Manichaean." Thus, while in profundity and subtlety of thought certainly inferior to the best creations of the Syrian-Egyptian gnosis, which by their very sophistication addressed themselves to select groups, from the point of view of the history of religions Manichaeism is the most important product of Gnosticism.
Mani was born, probably of Persian parents, about 216 a.d. in Babylonia, then belonging to the Parthian kingdom. His father seems to have been connected with a "baptist" sect, by which we may quite possibly understand the Mandaeans (more probably the closely related Elkesaites or Sabians), as indeed Manichaean hymn-poetry shows the distinct influence of Mandaean models. In. his childhood falls the reconstitution of the Persian kingdom under the Sassanids. His main activity as teacher and organizer of a new religion took place under Shapur I (241-272), and he was crucified under his successor Bahram I about 275 a.d. He received his "call" in the reign of Ardashir I, the founder of the Sassanid dynasty, who died in 241. He himself described this event in his life in the follow​ing words:
In the years of Ardashir King of Persia I grew up and reached maturity. In that particular year when Ardashir ... ,3 the Living Paraclete came down to me and spoke to me. He revealed to me the
3The condition of the manuscript does not permit identification of the event in Ardashir's reign referred to as the date of the vocation.
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hidden mystery that was hidden from the worlds and the generations: the mystery of the Depth and the Height: he revealed to me the mystery of the Light and the Darkness, the mystery of the conflict and the great war which the Darkness stirred up. He revealed to me how the Light [turned back? overcame?] the Darkness by their intermingling and how [in consequence] was set up this world ... he enlightened me on the mystery of the forming of Adam the first man. He instructed me on the mystery of the Tree of Knowledge of which Adam ate, by which his eyes were made to see; the mystery of the Apostles who were sent out into the world to select the churches [i.e., to found the reli​gions]. . . . Thus was revealed to me by the Paraclete all that has been and that shall be, and all that the eye sees and the ear hears and the thought thinks. Through him I learned to know every thing, I saw the All through him, and I became one body and one spirit.
(Keph.Ch. 1,14:29-15:24)
Already this autobiographical report of his call (not rendered in full here) contains in abridgment all the major topics and tenets of Mani's developed doctrine. That doctrine undertook to expound "beginning, middle and end" of the total drama of being, where the triad designates the three major divisions of the teaching: "The foundation of Mani's teaching is the infinity of the primal prin​ciples; the middle part concerns their intermingling; and the end, the separation of the Light from the Darkness." 4
(b) THE SYSTEM
The following reconstruction of the detailed system follows in the main the Syriac account of Theodore bar Konai, supplemented by whatever pieces of material from parallel texts fit into a partic​ular passage and contribute to the fuller presentation of the idea
4 Cf. West, Pahlavi Texts, III, p. 234. In the short outlines of the doctrine used in catechisms, this division appears under such headings as "the doctrine of the three times," or "three days," or "three moments," as in the following example: "Since we have learned to know the true God and the sacred doctrine, we know . . . the doctrine of the three times; ... we know (1) what is said to have been before there was earth and heaven; we know (2) why God and Satan fought, how Light and Darkness mingled, and who is said to have created earth and heaven; we know further (3) why eventually earth and heaven shall pass away, and how Light and Darkness shall be separated from each other, and what shall happen thereafter" (Chuastuanift, ed. Bang, p. 157).
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treated. Those parallel versions are taken from the Ada Archelai (quoted as "Hegemonius"), Alexander of Lycopolis, Titus of Bostra, Severus of Antiochia, Theodoret, St. Augustine, and the Mo​hammedan En-Nadim. Since this is not a study of the source ma​terial addressed to scholars, we spare the reader the ascription of individual passages in the body of our presentation as this moves back and forth among the sources. The mosaic method employed is not meant as the reconstruction of a hypothetical original but merely as a synoptic utilization of the dispersed remnants for the convenience of the non-specialist reader.
The Primal Principles
"Before the existence of heaven and earth and everything in them there were two natures, the one good and the other evil.5 Both are separate each from the other. The good principle dwells in the place of Light and is called 'Father of Greatness.' Outside him dwelt his five Sh'kinas:6 Intelligence, Knowledge, Thought, Deliberation, Resolution. The evil principle is called 'King of Darkness,’ and he dwells in his land of Darkness surrounded by his five Aeons (or, Worlds'), the Aeons of Smoke, of Fire, of Wind, of Water, and of Darkness. The world of Light borders on that of Darkness without a dividing wall between the two" (bar Konai).
This is the "foundation" of the teaching, and with the contra-posing of the two arch-principles all accounts of Mani's teaching begin. The Persian Manichaeans, following their Zoroastrian tradi​tion, called the personified Darkness Ahriman, the Arabic sources, Arch-Devil or Iblis (corrupted from the Greek diabolos). The Greek sources almost unanimously attach to it the term Hyle, i.e., Matter; and the Greek word is even used in Syriac and Latin ren​derings of the doctrine, to say nothing of its use in the Coptic Manichaean texts. There can be no doubt that Mani himself in his writings (mostly Syriac) used this Greek term for his principle of evil; but it is equally certain that "Matter" has here always the
5"Natures": also 'principles," "substances," "beings," "roots." In the Gathas of Zoroaster, which here served as a model, they were called "the two initial spirits," and "twins."   "Good and evil": also "light and darkness," "God and matter."
6 See explanation in Glossary, p. 98. In the non-Syriac sources they are called "members of God," also "powers" and "aeons."
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function of a mythological figure and not that of a philosophical concept. Not only is it personified, but it has an active spiritual nature of its own without which it could not be "evil": and positive evilness is its essence, not passive materiality, which is "bad" only by privation, i.e., by the absence of good. We thus understand the seeming contradiction that the Darkness is called in the same breath "matter" and "immaterial and intellectual" (Severus); and of this Matter it is said that it "once gained the faculty of thought" (Ephraem).7 The most articulate distinction of Mani's hyle from that of Plato and Aristotle is set forth in the account of the philo​sophically versed Alexander, who points out that Mani ascribes to it powers, movements, and strivings of its own which differ from those of God only by being evil: its movements arc "disorderly motion," its strivings "evil lust," and its powers are symbolized in the "dark consuming fire." So far is Matter here from being the passive substratum of the philosophers that the Darkness with which it is identical is even alone the originally active of the two opposed principles, and the Light in its repose is forced into action only by an initial attack of the Darkness.
The two realms are co-eternal as regards the past: they have no origin but are themselves the origins, though it is sometimes said that Satan as the personal embodiment of Darkness was pro​created out of its pre-existing elements.8 At any rate, the two realms as such exist side by side completely unconnected, and the Light, far from considering the existence of Darkness as a challenge, wants nothing but the separateness and has neither benevolent nor ambitious tendency to enlighten its opposite. For the Darkness is what it is destined to be, and left to itself it fulfills its nature as the Light fulfills its own. This self-sufficiency of the Light, which wishes to shine only for itself and not also for what is devoid of
7
Cf. the older doctrine of the Sethians "The Darkness, however, is not without
understanding but is quite knowing and aware that, if the Light should be with​
drawn from the Darkness, it would be left barren, dark, powerless, inert, strength-
less.  Therefore it exerts all its cunning and intelligence to forcibly retain the Light
[etc.]" (Hippol. Refut. V. 19. 6).
8
A Christian formula of abjuration lists as Manichaean the teaching? that "the
Devil was procreated from the world of darkness" and opposes to it as th16 teaching
of the Church that "he was created a good angel by God and changed afterwards
by his own perversity" (Anathema XI of Milan, about 600 ajd.).
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it, and which by its own counsels could last untempted through the eternities, demonstrates the profound difference of Manichaean from Christian sentiment,9 but also from the Syrian gnosis, which lets a downward movement start in the Light itself and thus makes it responsible for the given dualism. There is an aristocratic ele​ment, preserving something of the original spirit of Iranian reli​gion, in Mani's belief in the inner changelessness of the Light, which in its self-content furnishes no motive of becoming and can accept as the natural state of things the profound split of being with the existence of a Darkness raging within itself, so long as it only rages within itself. Also in the manner in which the threat​ened Light subsequently responds to the necessity of battle and accepts the prospect of defeat and sacrifice, the courageous spirit of the older Iranian dualism survives, if in gnostic, i.e., anti-cosmic, transformation.
Now, if the dualistic separation is the normal and satisfactory state for the Light, then instead of a drift from above downward an uprising from below must set destiny in motion. The beginning, therefore, lies in the depth and not in the height. This idea of an original initiative of the depth forcing the height to relinquish its repose again separates the Iranian from the Syrian gnosis. Never​theless, these two different modes of causation are to explain the same gnostically valid effect—the entrapment of Light in the Dark​ness—and thus the Light's way into the deep, i.e., a downward movement, however caused in the first place, is in both cases the cosmogonic theme.
9 Severus (123rd Homily), dealing with Mani's teaching that the "Tree of Life" (the world of Light) prudently conceals its "fruits" (its light and goodness) and encloses itself within its glory "so as not to furnish an occasion for desire to the Evil Tree," objects in the Platonic spirit that it would be more befitting the goodness of God to transform the bad Matter by letting it participate in his superior nature, and that God could justly be accused of jealousy for hiding himself instead of by his own splendor attracting his enemy toward the good. However, Severus' own report suggests that the self-concealment of the Light may have been prompted by charity as much as by prudence, for the statement about "not furnishing an occa​sion" goes on to quote "lest this might become for the evil tree a cause of excite​ment, torment and danger." In fact, since the Darkness, by Manichaean ideas incapable of reformation, cannot possibly profit from the perception of the Light, Severus' alternative concerning the conduct of the good God lacks point, and the real point at issue between the Christian and the Manichaean is, not the nature of divine goodness, but precisely the idea of eternally unredeemable badness.




CREATION, WORLD HISTORY, SALVATION ACCORDING TO MANI        213
The Attack of the Darkness
What caused the Darkness to mount up and fight against the Light? In terms of external occasion: the perception of die Light, which heretofore had been unknown to it. To get to such a per​ception, the Darkness had first to reach its own outer limits, and to these it was pushed at some time in the course of the internal warfare in which the destructive passion of its members was cease​lessly engaged. For the nature of Darkness is hate and strife, and it must fulfill this nature against itself until the encounter with the Light presents an external and better object. We render this piece of doctrine in the following compilation from Severus, Theodoret, and Titus.
The Darkness was divided against itself—the tree against its fruits and the fruits against the tree. Strife and bitterness belong to the nature of its parts; the gentle stillness is alien to them who are filled with every malignity, and each destroys what is close to him.
Yet it was their very tumult which gave them the occasion to rise up to the worlds of Light. For truly, these members of the tree of death did not even know one another to begin with. Each one had but his own mind, each knew nothing but his own voice and saw but what was before his eyes. Only when one of them screamed did they hear him and turned impetuously towards the sound.
Thus aroused and mutually incited they fought and devoured one another, and they did not cease to press each other hard, until at last they caught sight of the Light. For in the course of the war they came, some pursued and some pursuing, to the boundaries of the Light, and when they beheld the Light—a sight wondrous and glorious, by far superior to their own—it pleased them and they marvelled at it; and they assembled—all the Matter of Darkness—and conferred how they could mingle with the Light. But because of the disorder of their minds they failed to perceive that the strong and mighty God dwelt there. And they strove to rise upward to the height, because never a knowledge of the Good and the Godhead had come to them. Thus without understanding, they cast a mad glance upon it from lust for the spectacle of these blessed worlds, and they thought it could become theirs. And carried away by the passion within them, they now wished with all their might to fight against it in order to bring it into their power and to mix with the Light their own Darkness. They united the whole dark pernicious Hyle and with their innumerable forces
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rose all together, and in desire for the better opened the attack. They attacked in one body, as it were without knowing their adversary, for they had never heard of the Deity.
This forceful fantasy was not in all its parts of Mani's own in​vention. Orthodox Zoroastrianism furnished the original model, and already at least a century before Mani the Iranian model had been adapted for gnostic purposes.10 But, that it is the fratricidal strife of Darkness that inevitably leads to its first beholding of Light, and that this beholding in turn leads to the terrible union of its divided forces, seems to be Mani's original and ingenious con​tribution to the doctrine.11 Apart from this, it is in the general Iranian pattern that the perception of the Light excites in the Darkness envy, greed, and hate, and provokes its aggression. Its first onrush is wild and chaotic, but in the progress of the war it develops devilish intelligence, and in the fashioning of man and the device of sexual reproduction it later achieves a stroke of Me-phistophelian ingenuity: all this for the purpose of possessing and holding the Light and escaping from the odiousness of its own com​pany. For the hate is paradoxically mixed with recognition of and desire for the envied superiority and is thus at the same time self-hate of the Darkness in the light of the better.12 The phrase "desire
10Basilides around 140 a.d. records as a doctrine existing before him that "there are two beginnings of all things, to which they [the thinkers in question] ascribe good and evil. ... As long as these kept to themselves, each of them pursued its own proper life. . . . However, after they had come to perceive each other and (he Darkness had contemplated the Light, it was seized as by a lust for the better and pursued it and longed to mingle with it and take part in it." Thereupon follows a rape of portions of the Light, or rather of a reflex and image of Light (see above, Ch. 7, p. 162 f.), and the fashioning of the world with the help of this spoil (Hege-tnonius 67).
11 He thus made speculative use of the idea, probably current before him and following naturally from the older conception of a primal chaos as soon as this becomes spiritualized, that the Darkness is in a constant turmoil of internecine war. Cf. the Mandaean passage: "The King of this Aeon put on a sword and crown of darkness. ... A sword he took in his right hand, he stands there and kills his sons, and his sons kill one another," effectively contrasted by: "The King of outside the worlds put on a crown of light. . . . The Kushta he took in his right hand, and he stands there and instructs his sons, . . . and his sons instruct one another" (I 55).
12Cf. again a Mandaean parallel: "The King of Darkness caught sight of the world of Light from afar on the border between the Darkness and the Light, as a fire on the summit of high mountains, as stars shining in the firmament. ... He
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for the better" which repeatedly occurs in this connection permits a neat confrontation of Iranian and Greek conceptions. In Plato's Symposium it is precisely the "eros" of the deficient for the better that animates the striving of all things toward participation in immortality and in the case of man is the eminent agent of his rise toward knowledge and perfection. The naturalness with which in the Manichaean context the "desire for the better" on the part of the Darkness is taken as perverse presumption and sinful craving points out the gulf that separates this world of thought from that of Hellas no less than from Christianity. The "desire" is not for being but for possessing the better;13 and its recognition is one not of love but of resentment.
The threatened attack of the Darkness stirs the realm of Light out of its repose and forces it to something that would not other​wise have occurred to it, namely, "creations."
The Pacifism of the World of Light
"As the King of Dirkness was planning to mount up to the place of Light, fear spread through the five Sh'kinas. Then the Father of Greatness considered and said:
Of these my Aeons, the five Sh'kinas,
I shall send ncne forth to battle,
For I created them for peace and blessedness.
I myself will go instead
And will wage war against the enemy."
(Theodore bar Konai)
About the inability of the world of Light to wage war, i.e., to do anything injurious, we read at greater length: "God had nothing evil with which to chastise Matter, for in the house of God there is nothing evil.  He had neither consuming fire with
pondered in his heart, fell into a rage . . . and said, 'If there is such a world, what is to me this habitation of darkness? ... I will rise up to that luminous earth and make war upon its King' " (G 279).
13However, in the first Palm of Thomas, a disciple of Mani, we read, "Where
did the Son of Evil see them—the poor one who has nothing, no riches in his treas​
ure, no Eternity in his possession? He rose up saying 'May I be one like them'"
(Man. Psalm Book 203. IS ff.; the phrase "may I be one like them" is there
repeated over and over again)
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which to hurl thunder and lightning, nor suffocating water with which to send a deluge, nor cutting iron nor any other weapon; but all with him is Light and noble substance [lit. "place"], and he could not injure the Evil One."14 This radical conception of the peaceableness of the world of Light leads sometimes to the version that the new divine hypostasis called forth by God for the encounter with the forces of Darkness is from the outset created not for bat​tle but for a saving sacrifice,15 and in this case it is called Soul rather than Primal Man, who is a fighting figure.16 Since by the weight of testimony as well as by the total construction of the sys​tem the pre-cosmic struggle of Primal Man with the arch-enemy is the prevalent conception, our account will follow mainly the sources rendering this version. Sometimes we find even the opposite assurance: "His hosts would have been strong enough to overwhelm the enemy, but he wished to accomplish this by his own might alone" (En-Nadim) .17 What matters for the progress of the myth is the fact common to all versions that the godhead, to meet the aggressor, had to produce a special "creation" representing his own self—for this is the meaning of "I myself will go forth"—and that in response to the ensuing fate of this divine hypostasis the further multiplication of divine figures out of the supreme source comes about. This is the general gnostic principle of emanation, here combined with the idea of an external rather than internal neces​sity provoking it.
The First Creation: Primal Man
"The Father of Greatness called forth the Mother of Life, and the Mother of Life called forth the Primal Man, and the
14Compiled from Severus and Theodoret.
15The Greek Simplicius at this point raises against the Manichaean God the reproach of cowardice (see below, note 23). Without joining the argument one might point out that there is at least some truth in the idea that the Light cannot meet Darkness, or the spirit brute force, with its own weapons, and only circuitously can prevail against it.
10 Cf. Man. Psalm CGXIX: "The Warrior, the strong one of manifold activities, who subdued the rebels by his power, our Father, the First Man of glory" (1.25f.).
17Cf. Man. Psalm CCXXIII: "There was a multitude of angels in the Land of Light, having the power to go forth to subdue the enemy of the Father, whom it pleased [however] that by his Word whom he would send he should subdue the rebels" (9.26-29).
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Primal Man called forth his five Sons, like a man who girds on his armor for battle. The Father charged him with the struggle against the Darkness. And the Primal Man armed him​self with the five kinds, and these are the five gods: the light breeze, the wind, the light, the water, and the fire. He made them his armor . . . [we pass over the detailed description of how he clothes himself in these elements one by one, lastly taking the fire for a shield and lance] and plunged rapidly from the Paradises downward until he came to the border of the area adjoining the battlefield. Before him advanced an angel, who spread light ahead of the Primal Man."18
The "first creation" produces at the very beginning of the divine history the central soteriological figure of the system: Primal Man. Created to preserve the peace of the worlds of Light and to fight their battle, through his defeat he involves the deity in a long-drawn-out work of salvation, as part of which the creation of the world comes about. The figure occurs widely throughout gnostic speculation: we have seen one instance in the Hermetic Poimandres. We cannot here go into its antecedents in older oriental speculation. To the Gnostics the existence of a pre-cosmic god "Man" expressed one of the major secrets of their Knowledge, and some sects even went so far as to call the highest godhead himself "Man": "This [according to one branch of the Valentinians] is the great and hid​den secret, that the name of the power that is above all things, the forebeginning of everything, is Man."19 It is significant that the Persian Manichaeans called the Primal Man "Ormuzd": this in Zoroastrianism was the name of the God of Light himself (Ahura Mazda), to whom the God of Darkness, Ahriman, was opposed. He is now identified with the Primal Man, an emanation of the highest godhead—evidence on the one hand of the enormous re​ligious enhancement of the idea of man and, on the other, of the heightening of divine transcendence, which no longer permitted that direct involvement of the First God in the metaphysical strug​gle which was such a prominent trait of the Iranian Ormuzd. Also the defeat which in the gnostic version befell the fighter against
18 Compiled from Theodore bar Konai and En-Nadim.
19Iren. I. 12. 4: similarly the Ophites (ibid. 30.1), the Naassencs of Hippol-ytus, and the Apocryphon of John.
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the Darkness was not compatible with the status of the highest godhead. Thus to the Manichaeans Ormuzd as the equivalent of Primal Man becomes the executive organ of the original Gods of Light: "Ormuzd came with the Five Gods to fight at the behest of all Gods against the Devil. He descended and fought with the godless Arch-demon and the Five Devils" {Chuastuanift Ch. 1). The five elements of Light which the Primal Man puts on as an armor are as it were denser representations of the original five hypostases of the deity, the Sh'kinas; in spite of their rather mate​rial names, they are, as later becomes obvious, spiritual natures, and as such the origin of all "soul" in the universe.
The Defeat of Primal Man
"The Arch-devil too took his five kinds, namely the smoke, the consuming fire, the darkness, the scorching wind, and the fog, armed himself with them, and went to meet the Primal Man. As the King of Darkness beheld the light of the Primal Man, he took thought and spoke: 'What I sought afar I found near by.' After they had struggled long with one another, the Arch-devil over​came the Primal Man. Thereupon the Primal Man gave himself and his five Sons as food to the five Sons of Darkness, as a man who has an enemy mixes a deadly poison in a cake and gives it to him. The Arch-devil devoured part of his light [viz., his five sons] and at the same time surrounded him with his kinds and elements. As the Sons of Darkness had devoured them, the five luminous gods were deprived of understanding, and through the poison of the Sons of Darkness they became like a man who has been bitten by a mad dog or a serpent. And the five parts of Light became mixed with the five parts of Darkness." 20
From now on the metaphysical interest passes over to the "Five Gods," the armor or escort of the Primal Man, as the most
80 Compiled from Theodore bar Konai and En-Nadim. See also the dramatic version of the Chuastuanift Ch. 1. "God and Devil, Light and Darkness, were intermingled at that time. The escorts of Ormuzd, the Five Gods, [i.e.] our souls, fought for a while with the Devils and were injured and wounded. And mingling with the badness of the Lord of all Devils and of the insatiable, shameless Demon of Greed . . . [and so on], they were deprived of thought and sense: [they] who were self-born and self-originated wholly forgot the eternal land of the Gods and became separated from the Gods of Light."
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thoroughly involved victims of his defeat, and of them we most frequently hear wherever the religiously relevant aspect of the divine fate is expressed: "that luminosity of Gods which from the beginning of all things was beaten by Ahriman, the Demons [etc.], and which they hold captive even now";21 "from the five elements, the bodyguard of the God Ormuzd, he took as booty the fair Soul and fettered it in the impurity. Since he had made it blind and deaf, it was unconscious and confused, so that at first it did not know its true origin" (Salemann: see correction p. 341). Here we have the reason for the importance of the destiny of the "armor": from its substance came our souls, and our condition is a consequence of what happened to it. As it is most simply stated in Hegemonius, "The Archons of Darkness ate of his armor—that is, the soul." This equivalence is one of the pivotal points of the system.
The Sacrifice and Adulteration of the Soul
The devouring has also an effect on the devourer. Not only does it deflect the Darkness from its original objective, the world of Light itself, but within it the devoured substance acts like a sooth​ing poison, and whether its desire has been satisfied or dulled, its attack has by this means been stopped. Both substances are poison to each other, so that some versions make the Primal Man not so much be defeated as in anticipation of the effect voluntarily give himself to be devoured by the Darkness. At any rate, the surrender of the Soul to the Darkness not only averts the immediate threat from the endangered world of Light but at the same time provides the means by which in the end the Darkness is conquered. The former, short-term aim is expressed in the idea of the "enticement" and the "soothing poison"; the long-term aim of the ruse (for the sacrifice is one, even though forced upon the deity) lies in the idea that the eventual re-separation means the "death" of the Darkness, i.e., its final reduction to impotence. This is how it is put in the sources which concentrate on the Soul and pass over the Primal Man: "He sent forth against Matter a force which we call Soul, a part of his own light and substance, to protect the borders, but in truth as a bait,22 so that it should lull Matter against its will and
21 Andreas-Henning, p. 179.
22 Severus: "like an enticement of flattery and deceit."
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wholly mix with it; for if at a later time this power should part again from Matter it would mean the latter's death. And so it hap​pened: as Matter perceived the power that had been sent forth, it was drawn towards it by passionate desire, and in a more violent onrush caught and devoured it, and was as it were bound like a wild beast or (as they also say) put to sleep as by a spell. Thus by the provi​dence of God the Soul mingled with Matter, unlike with unlike. By the mixing, however, the Soul became subject to the affections of Matter and against its true nature was degraded to sharing in evil."23
The most impressive rendering of this phase of the struggle, combining First Man the warrior and Soul the weapon and victim, is found in four stanzas of Psalm CCXXIII of the Manichaean Psalm-Book, which in spite of the inevitable duplications should not be withheld from the reader of this account.
Like unto a shepherd that sees a lion coming to destroy his sheep-fold: for he uses guile and takes a lamb and sets it as a snare that he may catch him by it; for by a single lamb he saves his sheep-fold; and after these things he heals the lamb that has been wounded by the lion:
This too is the way of the Father, who sent his strong son; and he [the son] produced from himself his Maiden equipped with five powers, that she might fight against the five abysses of the Dark.
When the Watcher [?] stood in the boundaries of Light, he shewed to them his Maiden who is his soul; they bestirred themselves in their abyss, desiring to exalt themselves over her, they opened their mouth desiring to swallow her.
He held her power fast, he spread her over them, like nets over fishes, he made her rain down upon them like purified clouds of water, she
23 Compiled from Alexander and Titus; cf. Severus' account: "And because of this attack which was being prepared from the Deep against the Land of Light, a part of the Light had to mix itself into these evil [substances], in order that by means of the mixture the enemies would be fettered, quietude would be brought about for the Good ones and the nature of the Good would be preserved." To this part of the doctrine refers the criticism of the Neoplatonist Simplicius: "They make God out to be contemptible, since when the Evil had come close to his bor​ders he was afraid lest it might invade his territory; and out of this cowardice he unjustly and unfittingly cast to the evil power the souls, parts and members of himself, that had done no wrong, so that he might save the remainder of the good beings" (In Encheir. Epict. 27).
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thrust herself within them like piercing lightning.   She crept in their inward parts, she bound them all, they not knowing it.
(9:31-10:19)
The reader will note in the shifting imagery of this passage that the "armor" of most texts is replaced by the "maiden" as symbol of the soul (surely to our taste a more suitable image), and that the latter is deliberately, and most effectively, employed by the Primal Man as a means of offensive warfare: there is no mention of defeat. This is one example of the freedom with which Manichaean think​ing handled its symbolism. Yet even here, the Primal Man, appar​ently so victorious, has afterwards to be "helped out of the abyss" by "his brother" (the Living Spirit—see below), which brings us back to the leading theme of the doctrine.
To take up the narrative, then, the emissary of Light—Primal Man with his fivefold armament the Soul—in spite of his success in stopping the enemy is caught in the Darkness, "hard pressed," benumbed and unconscious, and "thereby God was compelled to create the world," for the sake of unmixing what had been mixed.
The Second Creation: The Living Spirit; Liberation of Primal Man
"The Primal Man regained consciousness and addressed seven times a prayer to the Father of Greatness. The Father heard his prayer and called forth as the second creation the Friend of Lights, and the Friend of Lights called forth the Great Architect, and the Great Architect called forth the Living Spirit. And the Living Spirit called forth his five sons [one from each of the five spiritual natures of God; we pass over their names]. And they betook them​selves to the Land of Darkness and from the boundary looked down into the abyss of the deep Hell and found the Primal Man swal​lowed up in the Darkness, him and his five sons. Then the Living Spirit called with a loud voice; and the voice of the Living Spirit became like to a sharp sword and laid bare the form of the Primal Man. And he spoke to him:
Peace be unto thee, good one amidst the wicked, luminous one amidst the darkness, God who dwells amidst" the beasts of wrath, who do not know his honor.
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Thereupon Primal Man answered him and spoke:
Come for the peace of him who is dead, come, oh treasure of serenity and peace!
and he spoke further to him:
How is it with our Fathers,
the Sons of Light in their city?
And the Call said unto him: It is well with them. And Call and Answer joined each other and ascended to the Mother of Life and to the Living Spirit. The Living Spirit put on the Call and the Mother of Life put on the Answer, her beloved son. The Primal Man was freed from the hellish substances by the Living Spirit who descended and extended to him his right hand, and ascending he became a God again. But the Soul he left behind [for these parts of the Light were too thoroughly mingled with those of the Dark​ness]."24
"Soul" is thus the power which the Primal Man, himself al​ready freed and restored before the beginning of the world, had lost to Matter. For the sake of these lost and thoroughly engulfed parts, the cosmos had to be created as a great mechanism for the separation of the Light. As regards the pre-temporal liberation of the divine Man, it has to the Manichaean a significance analogous to that of the resurrection of Christ to the Christian: it is not an event merely of the past (in the eschatological time-view there is no "mere past"), but the symbolic archetype and the effective guaran​tee of all future salvation. For the believer it has essential reality, because in suffering and redemption it is the exemplar of his own destiny: it is not for nothing that this God bears the name "Man." Therefore what in the external time of the myth seems to be a mere episode, unnecessary for its objective progress, almost interfering with it (as this progress turns on the very continuance of the mixed state), belongs by its analogical inner significance to the immediate actuality of salvation. A proof of this, apart from the hauntingly human appeal of the mythical scene itself, is the ceremony of daily life in which the Manichaeans related themselves to the archetypal liberation of Primal Man by repeating the crucial gesture: "On that
24 Compiled from Theodore bar Konai, Hegemonius, and En-Nadim.

account the Manichaeans when meeting one another grasp right hands in sign that they themselves are of those saved from the Darkness" (Hegemonius). "The first 'right hand' is that which the Mother of Life gave to Primal Man when he was about to go forth to the war. The second 'right hand' is that which the Living Spirit gave to Primal Man when he led him up out of the war. In the image of the mystery of that right hand originated the right hand that is in use among men in giving it to one another" (Keph. pp. 38. 20; 39. 20-22),25 Another proof is the role which the two hypostases Call and Answer (or alternatively for the latter, "Hear​ing") play throughout the historical process of salvation, and pre​eminently at the final consummation at the end of time. We shall give the relevant passage from the Kephalaia at the end of the chapter, but wish to quote here the excellent observation of its first commentator: "Herewith the myth of the raising up of the Primal Man by the Living Spirit is brought into relation to the salvation at the end of time as its prototype and precondition: the 'Call' of the Living Spirit and the 'Hearing' in which the Primal Man responded to it live on in the Light-portions he left behind as the disposition and ability to effect by themselves the return to the realm of Light at the end of the world." 26 Without this mystical "presence," the many pre-cosmic "salvations" in gnostic speculation would not be understandable.27
25 Cf. also Epiph. Haer. 66.25. 7-8.—Clasping hands had been in use in antiquity as a symbolic act on certain legal occasions (conclusion of contracts), but not as a salutation. Also in Gal. 2:9, "giving the right hand of fellowship" seals a compact (between the apostles, concerning the mission among Gentiles and Jews respectively). The salutation between the early Christians was the kiss of brotherhood, which relatively soon ceased to be practiced. Whether as a form of salutation the handclasp spread through the European and mid-Eastern peoples from Manichaean or from Christian custom I am unable to say; except that the Acta Archelai, a Christian writing of the early fourth century (here quoted as "Hegemonius") notes it as a Manichaean peculiarity. It was shared by the Mandacans; see Glossary to Ch. 3 p. 97: "Kushta," "to pass Kushta" — to this day with them part of the baptismal rites.
26H. J. Polotsky in C. Schmidt und H. J. Polotsky, "Ein Mani-Fund in Agyp-ten," Sitzungsberichte d. Preuss. Akad. 1933, vol. I. p. 80.
27 The archetypal significance of the pre-cosmic episode is clearly stated, e.g., in the Book, of Baruch when it is said of the rehabilitated "Elohim" after his separation from "Edem," i.e., the lower Nature, that "by ascending to the Good one he showed the way to all those who wish likewise to ascend" (Hippol., Refut. V. 27).
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Creation of the Macrocosmos
In the following account of the creation we can pass over many mythological details that are more fantastic than significant. As a first step, the Living Spirit and his entourage of gods separate the "mixture" from the main mass of Darkness. Then "the King of Light ordered him to create the present world and to build it out of these mixed parts, in order to liberate those Light-parts from the dark parts." To this end the Archons who had incorporated the Light (and thereby become weakened) are overcome, and out of their skins and carcasses heaven and earth are made. Though it is said that the Archons are fettered to the firmament (still fastened to their outstretched skins which form the heavens?), and though on the other hand earth and mountains are said to have been formed from their flesh and bones, the sequence makes it clear that by all this neither have they lost their demonic life nor has the Darkness in general lost its power to act. But Manichaean pessi​mism has here devised the extreme imaginative expression of a nega​tive view of the world: all the parts of nature that surround us come from the impure cadavers of the powers of evil.28 As one Persian-Manichaean text briefly puts it, "the world is an embodi​ment of the Arch-Ahriman." It is also a prison for the powers of Darkness who are now confined within its scope; and again it is a place of re-purification for the Soul:
He spread out all the powers of the abyss to ten heavens and eight earths, he shut them up into this world {cosmos), he made it a prison for all the powers of Darkness. It is also a place of purification for the Soul that was swallowed in them.
(Man. Ps. CCXXIII. 10. 25-29)
After this, that part of the devoured Light which is least sullied is extracted 29 from the Hyle, purified to "light" in the physical sense, and from the purest part are formed sun and moon—the two "ships"—and from the rest the stars. Thus the stars, with the excep​tion of the planets, which belong to the archons, are "remnants of the Soul."  But with this macrocosmic organization only a small
28 See Cumont, Recherches, pp. 26 f.
29 By a strange stratagem which we shall describe at its repetition later on.
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portion of Light is saved, "all the rest still imprisoned, oppressed, sullied," and the celestials lament it.
The Third Creation: The Messenger
"Then arose in prayer the Mother of Life, the Primal Man, and the Living Spirit, and besought the Father of Greatness: 'Create a new god, and charge him that he go and see that dungeon of the Demons, and that he establish annual revolution and protective escort for sun and moon, and that he be a liberator and savior for that luminosity of gods which from the beginning of all things was beaten by Ahriman, the Demons [etc.], and which they hold cap​tive even now, and also for that luminosity which is retained in the cosmic realms of heaven and earth and there suffers, and that he prepare for the wind, the water and the fire a way and a path to the Most High.' And the Father of Greatness heard them, and called forth as the third creation the Messenger. The Messenger called the Twelve Virgins (according to their names, personified virtues and divine properties), and with them set up an engine of twelve buckets." 30 The Messenger betakes himself to the ships of Light, which up to now have been stationary, and sets them in motion and starts the revolution of the spheres. This revolution becomes the vehicle of the cosmic process of salvation, as distinct from that enacted through the minds of men, since it functions as a mechanism for the separation and upward transportation of the Light entrapped in nature.
Origin of Plants and Animals
First, however, the Messenger tries a shorter way: "As the ships moved and came to the middle of the heavens, the Messenger re​vealed his forms, the male and the female, and became visible to all the Archons, the children of the Darkness, the male and the female. And at the sight of the Messenger, who was beautiful in his forms, all the Archons became excited with lust for him, the male ones for his female appearance and the female ones for his male appearance. And in their concupiscence they began to release
30 The Zodiac, envisioned as a kind of water-wheel. The whole passage is compiled from Theodore bar Konai, Hegemonius, and a Turfan fragment which furnishes the text of the prayer (Andreas-Henning, p. 179 f.).
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the Light of the Five Luminous Gods which they had devoured" (Bar Konai). This is a strangely naturalistic way of extracting the Light from its captors, a mythical theme which Gnostics before Mani had already embodied in their systems.31 The escaping Light is received by the angels of Light, purified, and loaded onto the "ships" to be transported to its native realm. But the dubious trick of the Messenger is double-edged in its success, for together with the Light and in the same quantity Dark substance ("sin") also escapes from the Archons and, mingled with the Light, endeavors also to enter the ships of the Messenger. Realizing this, the Messen​ger conceals his forms again and as far as possible separates out the ejaculated mixture. While the purer parts rise upward, the con​taminated parts, i.e., those too closely combined with the "sin," fall down upon the earth, and there this mixed substance forms the vegetable world. Thus all plants, "grain, herbs and all roots and trees are creatures of the Darkness, not of God, and in these forms and kinds of things the Godhead is fettered." A similarly miserable origin, only more so, is assigned to the animal world, which springs from abortions of the daughters of Darkness at the sight of the Messenger and similarly keeps Light-substance imprisoned.32
Creation of Adam and Eve
The brief revealing of the forms of the Messenger, in addition to leading to these new kinds of imprisonment of the Light, also inspires the Darkness with the idea of a last and most effective means of keeping its threatened spoil, namely, by binding it in the form most adequate to it. That form is suggested to it by the divine form itself which it has seen.33 Anticipating the eventual loss of all Light through the continual separating effect of the heavenly revolutions; seized by the ambition to create out of him​self something equal to that vision; reckoning by this means to devise the safest prison for the alien force; and finally, wishing to have in his world a substitute for the otherwise unattainable divine
31 For the full material concerning the origin and gnostic use of this mytholog​ical motif, see the Appendix, "La Seduction des Archontes," in Cumont's Recherches, pp. 54 ft
32 The sources for this paragraph are Theodore bar Konai and Augustine.
33 Again a widespread gnostic theme: the counterfeiting of the divine by the Archons.
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figure, over which to rule and through which to be sometimes freed from the odious company of his kind, the King of Darkness produces Adam and Eve in the image of the glorious form, and pours into them all the Light left at his disposal. This procreation is described with much repulsive circumstance, involving copula​tions between the male and female demons, devouring of the progeny by their King, et cetera. The main doctrinal point in this fantasy is that, whereas the genesis of plants and animals was un​planned, the miscarriage of a tactical maneuver of the Light, the creation of man is a deliberate counter-move, in fact the grand counter-move, of the Darkness against the strategy of Light. And by using the divine form itself for its purpose, it ingeniously turns the most dangerous threat to its dominion into the main weapon of defense. This is what has become of the Biblical idea of man's being created in the image of God! The "image" has become a device of the Darkness, the copying not only a kind of blasphemy in itself but a devilish trick directed against the original. For all sources agree in this: as generally the aim of the Darkness is "the non-separation of the Light from the Darkness," so in the likeness of the divine form a particularly large part of the Light could as "soul" be fettered and more effectively be retained than in any other form. From now on the struggle between Light and Darkness con​centrates upon man, who becomes the main prize and at the same time the main battlefield of the two contending parties. In him both sides have almost all their stakes: Light that of its own restora​tion, Darkness that of its very survival. This is the metaphysical center of the Manichaean religion, and it enhances the deeds and destiny of individual man to an absolute importance in the history of total existence.
The human body is of devilish substance and—in this trait ex​ceeding the general derogation of the universe—also of devilish design. Here the Manichaean hostility to body and sex, with its vast ascetic consequences, is provided with a mythological founda​tion. This hostility and this asceticism have their general rationale in the gnostic view of things, whatever the particular mythological arguments; but rarely have they been so thoroughly and so unyield​ingly underpinned as in the Manichaean myth. In the context of this theoretical underpinning, the dwelling on the especially re-
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pulsive details of man's begetting by the demons merely adds an element of the nauseous to an otherwise "rationally" supported enmity.
The creation of Eve had a special purpose. She is more thor​oughly subject to the demons, thus becoming their instrument against Adam; "to her they imparted of their concupiscence in order to seduce Adam"—a seduction not only to carnal lust but through it to reproduction, the most formidable device in Satan's strategy. For not only would it indefinitely prolong the captivity of Light, but it would also through the multiplication so disperse the Light as to render infinitely more difficult the work of salvation, whose only way is to awaken every individual soul. For the Darkness, therefore, everything turned on the seduction of Adam, as for the celestials, on awakening him in time to prevent his seduction.
Mission of the Luminous Jesus; the Jesus Patibilis
"As the five angels saw the Light of God in its defilement, they begged the Messenger of Good Tidings, the Mother of Light and the Living Spirit that they send someone to this primal crea​ture to free and save him, reveal to him knowledge and justice, and liberate him from the devils. So they sent Jesus. The Lumi​nous Jesus approached the innocent Adam. . . ." Here follows the scene whose full text is given on p. 86. Jesus is here the god with the mission of revelation to man, a more specialized hypostasis or emanation of the Messenger, whose mission was to the captive Light in general and preceded the creation of man. That it is he who makes Adam eat from the Tree of Knowledge explains the Christian accusation that the Manichaeans equated Christ with the serpent in Paradise.34 Of the content of his revelation, the doctrine concerning "his own self cast into all things" requires comment. It expresses the other aspect of this divine figure: in addition to being the source of all revelatory activity in the history of mankind, he is the personification of all the Light mixed into matter; that is, he is the suffering form of Primal Man. This original and profound interpretation of the figure of Christ was an important article of the Manichaean creed and is known as the doctrine of the
34 Cf. in this connection the section on "Gnostic Allegory," p. 92 ff.
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Jesus patibilis, the "passible Jesus" who "hangs from every tree," "is served up bound in every dish," "every day is born, suffers and dies." He is dispersed in all creation, but his most genuine realm and embodiment seems to be the vegetable world, that is, the most passive and the only innocent form of life.35 Yet at the same time with the active aspect of his nature he is transmundane Nous who, coming from above, liberates this captive substance and continually until the end of the world collects it, i.e., himself, out of the physical dispersal.
The various aspects of this redeemed-redeeming principle are beautifully set forth in a psalm:
Come to me, my kinsman, the Light, my guide . . .
Since I went forth into the darkness I was given a water to drink ... I
bear up beneath a burden which is not my own. I am in the midst of my enemies, the beasts surrounding me; the burden
which I bear is of the powers and principalities. They burned in their wrath, they rose up against me ... Matter and her sons divided me up amongst them, they burnt me in
their fire, they gave me a bitter likeness. The strangers with whom I mixed, me they know not; they tasted my
sweetness, they desired to keep me with them. I was life to them, but they were death to me; I bore up beneath them,
they wore me as a garment upon them. I am in everything, I bear the skies, I am the foundation, I support the
earths, I am the Light that shines forth, that gives joy to the souls. I am the life of the world: I am the milk that is in all trees: I am the
sweet water that is beneath the sons of Matter. . . . I bore these things until I had fulfilled the will of my Father; the First
Man is my father whose will I have carried out. Lo, the Darkness I have subdued; lo, the fire of the fountains I have
extinguished, as the Sphere turns hurrying round, as the sun re​ceives the refined part of life. O soul, raise thy eyes to the height and contemplate thy bond . . . lo,
thy Fathers are calling thee.
35 "What is 'the soul that is slaughtered, by being killed, oppressed, murdered in the enemy'?—What has been called 'the slaughtered, killed, oppressed, murdered soul' is the [life] force of the fruits, the cucumbers and seeds, which are beaten, plucked, torn to pieces, and give nourishment to the worlds of flesh. Also the wood, when drying up, and the garment, when getting old, will die: they too are a part of the total 'murdered, slaughtered soul'" (Keph. p. 176. 23; 178. 5 ff.).
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Now go aboard the Ship of Light and receive thy garland of glory and return to thy kingdom and rejoice with all the Aeons.
(Man. Ps. CCXLVI. 54. 8-55. 13)
The revelation of Jesus to Adam includes a warning against approaching Eve. Adam at first obeys, but with the help of the demons is later seduced by her, and so starts the chain of repro​duction, the temporal perpetuation of the kingdom of Darkness. This makes necessary a temporal history of revelation, which in periodic repetition leads via Buddha, Zoroaster, and the historical Jesus to Mani himself and in essence merely renews again and again the original revelation of the Luminous Jesus, accommodated to the historical progress of religious understanding.
From aeon to aeon the apostles of God did not cease to bring here the Wisdom and the Works. Thus in one age their coming [i.e., that of "the Wisdom and the Works"] was into the countries of India through the apostle that was the Buddha; in another age, into the land of Persia through Zoroaster; in another, into the land of the West through Jesus. After that, in this last age, this revelation came down and this prophethood arrived through myself, Mani, the apostle of the true God, into the land of Babel.36
In this prophetology Mani takes up an older gnostic teaching, most distinctly expounded in the Pseudo-Clementines, of the one "true Messenger who from the beginning of the world, altering his forms with his names, courses through the Aeon until he shall have reached his time and, anointed by God's mercy for his labor, at​tained to eternal rest" (Homil. III. 20).
When we look back at the cosmogony, we perceive the fol​lowing divisions. Three "creations" were forced upon the deity by the aggression of the Darkness and its consequences: that of Primal Man for battle and sacrifice; of the Living Spirit (also called Demiurge) for the champion's liberation and, because this remains incomplete, for the construction of the universe from the
36From the "Shahpurakan" by Mani, quoted in Al-Biruni's Chronology. When Mani also calls himself "the apostle of Jesus Christ," it is in the sense in which the historical Jesus too was an apostle, viz., of the eternal "Light-Jesus," and implies no subordination to this predecessor, either in person, or in message, or in the status of the church "selected"; in the last two respects, Mani on the contrary claims the superiority of the concluding and most universal form.
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intermingled substance; of the Messenger (also called Third Mes​senger) for the setting in motion of the universe and the libera​tion of the Light embodied in it. This third mission is countered by the Darkness with the creation of man, which in its turn neces​sitates the mission of the Luminous Jesus to Adam. Through the latter's seduction and the ensuing fact of reproduction, the drama and with it the mission of "Jesus" is protracted into the history of mankind. This world history in the narrower sense of the word belongs as a whole to the division of divine history represented by the emanation of the Messenger: it is his changing hypostases who act as deities of revelation in human religious history, namely, "Jesus" for Adam in the beginning, the Paraclete for Mani at the height, and the Great Thought at the apocalyptic end of history. To the last apocalyptic act we shall turn later.
Practical Conclusions; Mani's Ascetic Morality
The practical conclusions from this cosmo-soteriological system are extremely clear-cut, all of them amounting to a rigorous asceti​cism. "Since the ruin of the Hyle is decreed by God, one should abstain from all ensouled things and eat only vegetables and what​ever else is non-sentient, and abstain from marriage, the delights of love and the begetting of children, so that the divine Power may not through the succession of generations remain longer in the Hyle. However, one must not, in order to help effect the purifica​tion of things, commit suicide" (Alexander). The abstinence in matters of food is ruled by two points of view besides the general ascetic attitude: not unnecessarily to incorporate and thereby bind additional Light-substance; and, as this cannot be wholly avoided (plants also containing it), at least to avoid hurting Light in its sentient form in animals.37 Furthermore, from the maxim of keep​ing contact with the substance of Darkness at a minimum and of not feeling at home in a world whose very purpose is to promote the "separation" follows the commandment of poverty, which involves among other things the prohibition or counsel against building a house. Finally, the pan-psychism which follows from the idea of
37 The "wounded" condition of "soul" in the physical creation, ultimately dat​ing back to the primordial struggle, explains the frequent appellation "Jesus, the Physician of the wounded" in the Manichaean psalms.
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the mingling and assumes the presence of vulnerable Light-sub​stance everywhere (even in "inanimate" nature) leads to the most exaggerated idea of sin that has ever been conceived: "When some​one walks on the ground he injures the earth [i.e., more accurately, the Light mixed in with it]; he who moves his hand injures the air, for this is the soul of men and beasts . . . [and so on]" (Hege-monius). "It behooves man that he look down at the ground when walking on his way, lest he tread under his foot the cross of the Light and destroy the plants" (Keph. p. 208. 17). The sin thus ipso facto involved in all action is of course unavoidable and was as such intended by the Darkness in creating man, but sin it is none​theless and has to be included in the regular confession.38 Turned into a principle of practice, this conception engenders an extreme quietism which strives to reduce activity as such to what is abso​lutely necessary.
However, the full rigorism of the Manichaean ethics is reserved for a particular group, the "Elect" or "True," who must have led a monastic life of extraordinary asceticism, perhaps modeled on Buddhist monasticism and certainly a strong influence on the forma​tion of Christian monasticism. The great mass of the believers, called "Hearers" or "Soldiers," lived in the world under less rigor​ous rules, and to their meritorious deeds belonged the caring for the Elect that made their life of sanctification possible. In all we have therefore three categories of men: Elect, Soldiers, and sinners, an obvious parallel to the Christian-gnostic triad of pneumatics, psy​chics, and sarkics ("fleshly men"). Accordingly there are three "ways" of the souls after death: the Elect comes to the "Paradises of Light"; the Soldier, the "guardian of religion and helper of the
38 The Chuastuanift, a manual of confession, systematically deduces this cate​gory of sin from the cosmogonic doctrine. After first relating the fate of the "Five Gods," the sons of Primal Man, it enumerates the types of sins induced by this basic condition: with fingers and teeth; by eating and drinking; in relation to earth, plants, and animals. The different acts are named as "breaking," "violating," "in​juring," "tormenting" of the Five Gods. In the formulary of confession itself we read: "My Lord! We are full of defects and sins, we are deep in guilt: because of the insatiable shameless demon of greed we always and incessantly, in thought, word and deed, and in seeing with our eyes, in hearing with our ears, in speaking with our mouths, in grasping with our hands, and in walking with our feet, torment the Light of the Five Gods, the dry and the wet earth, the five kinds of animals, the five kinds of herbs and trees" (Ch. 15).
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Elect," must return into the "world and its terrors" so often and so long "until his light and his spirit shall be freed and after long wandering back and forth he attains to the assembly of the Elect"; the sinners fall into the power of the Devil and end up in Hell. (En-Nadim)
The Doctrine of the Last Things
Thus the history of the world and of man is a continual process of the freeing of Light, and all the arrangements of the universe like all events of history are considered from this point of view. Instruments of salvation in history are the calls of the apostles, the founders of the "churches" (religions), with their effect of awaken​ing, instruction, and sanctification. The universe's instrument of salvation is the cosmic revolution, especially that of the sun, which "circling the heavens collects with its rays the members of God even out of the sewers" (Augustine). That is, the sun automatically, as a process of nature, extracts, attracts, and purifies Light from the Hyle, and like a ship transports it to the wheel of the Zodiac, whose rotation brings it to the world of Light.39 The two instruments of salvation supplement each other: "The liberation, separation and raising up of the parts of Light is helped by the praise, the sancti​fication, the pure word, and the pious works. Thereby the parts of Light [i.e., the souls of the dead] mount up by the pillar of dawn to the sphere of the moon, and the moon receives them incessantly from the first to the middle of the month, so that it waxes and gets full, and then it guides them to the sun until the end of the month, and thus effects its waning in that it is lightened of its burden. And in this manner the ferry is loaded and unloaded again, and the sun transmits the Light to the Light above it in the world of praise, and it goes on in that world until it arrives at the highest and pure Light. The sun does not cease to do this until nothing of the parts of Light is left in this world but a small part so bound that sun and moon cannot detach it [this the final conflagration will free]."40
39 The "astronomical" details of the conception are variously elaborated in the sources, and except for the role of the moon are of no particular interest here. 
40 Compiled from Shahrastani, En-Nadim, and Hegemonius.
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Smaller and smaller from day to day grows the number of souls [on earth] while they rise upward, purified.
(Ephraem, s. Mitchell I 109)
There is something undeniably grandiose in this cosmic vision, and to the Manichaeans it was so convincing that they could say, "this matter is obvious even to the blind" (Alexander). We shall hardly concur in this but may readily agree that the image of a moon wax​ing and waning with a freight of souls, of a sun continually separat​ing out and refining divine Light, of a Zodiac like a water-wheel ceaselessly scooping and transporting upward, has a fascinating quality about it and that it gives to the order of the universe a religious meaning which the sinister "spheres" of other gnostic systems lack.
Thus in the sequence of times, of calls, and of revolutions, "all parts of Light ascend incessantly and mount up to the height, and the parts of Darkness incessantly descend and sink down into the depth, until the one are freed from the other and the mixture is nullified and the compounds are dissolved and each has come to its whole and to its world. And this is the resurrection and the restitution" (Shahrastani). When this has been completed down to that most closely mingled remainder, then "the Messenger mani​fests his image, and the angel who supports the earth throws off his burden, and the great fire from outside the cosmos breaks out and consumes the whole world, and does not cease to burn until what Light still remains in the creation is released" (compiled from Hegemonius[=Epiphanius] and En-Nadim).
The end-apocalypse of what the preceding quotation summarily termed "the Messenger" 41 is more fully described in two pieces of the Kephalaia (Ch. 5; 16), the first entitled "On the four Hunters of the Light and the four of the Darkness," where the fourth and final Hunter (or Fisher) of Light42 is called the "Great Thought"; to these a passage from the Psalm-Book supplies a fitting conclusion.
41According to the convincing emendation of πρεσβυτης to πρεσβευτης in Act. Arch. 13 and Epiph. Haer. 66. 31 (et al.) (Flugel, Bousset, Cumont).
42 The three preceding Hunters of the Light: the first is the Primal Man, his "net"—the Soul spread over all the Children of Darkness (see above, p. 220 f.), the "sea"—the Land of Darkness  (cf. p.  117 f.);  the second Hunter is the Third
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At the end, when the cosmos is dissolved, this same Thought of Life shall gather himself in and shall form his Soul [i.e., his Self] in the shape of the Last Statue. His net is his Living Spirit, for with his Spirit he shall catch the Light and the Life that is in all things and build it onto his own body.
The Call and the Hearing, the Great Thought who came to the intermingled elements . . . and stood there in silence . . . till that time . . . when he wakes up and takes his stand in the great fire and gathers in his own Soul unto himself and forms himself in the shape of this Last Statue. And thou shalt find him as he sweeps out of himself and casts out the impurity which is alien to him, but yet gathers in to himself the Life and the Light that is in all things and builds it onto his body. Then when this Last Statue is perfected in all its members, then it shall escape and be lifted up out of that great struggle through the Living Spirit, its father, who comes and . . . fetches the members out of ... the dissolution and the end of all things.
And 43 the counsel of death too, all the Darkness, he will gather together and make a likeness of its very self . . .
In a moment the Living Spirit will come ... he will succour the Light. But the counsel of death and the Darkness he will shut up in the dwelling that was established for it, that it might be bound for ever.
There is no other means to bind the Enemy save this means; for he will not be received to the Light because he is a stranger to it; nor again can he be left in his land of Darkness, that he may not wage a war greater than the first.
A new Aeon will be built in the place of the world that shall dissolve, that in it the powers of the Light may reign, because they have per​formed and fulfilled the will of the Father entire, they have subdued the hated one . . .
This is the Knowledge of Mani, let us worship him and bless him.
Messenger, his "net"—his Light-form which he showed to the Deep and with which he ensnared the Light in all things, his "ship"—the sun (see above, p. 225); the third Hunter is the Light-Jesus, his "net"—the Wisdom of the Light with which he ensnares the souls, his "ship"—the Holy Church (rather, Churches, see above, p. 230).
43From here on Ps. CCXXIII, 11. 10 ff.; the two lines there preceding read "All Life, the relic of Light wheresoever it be, he will gather to himself and of it depict an image" (andrias, translated above as "statue")—which clearly connects this passage with that of the Kephalaia.
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Thus, while of the end-condition it may sometimes be said briefly that "the two natures are restored and the Archons shall henceforth dwell in their nether regions, but the Father in the up​per regions after he has taken back unto himself his own" (Hege-monius), the real idea is that the power of the Dark, though not Darkness itself, will be destroyed forever, and in contrast to the wild turmoil of the beginning it now lies in deathly stillness. By a long route the initial sacrifice of Light has found its reward and achieved its goal: "The Light is henceforth safe from the Darkness and from injury by it" (En-Nadim).
(c) RECAPITULATION: TWO TYPES OF DUALISM IN GNOSTIC SPECULATION
After this long journey through the maze of gnostic thought and fantasy in which the reader may easily have lost sight of the main contours of the landscape, he may welcome a re-statement of certain bird's-eye viewpoints of general orientation, even at the cost of some outright repetitions.
The Gnostics were the first speculative "theologians" in the new age of religion superseding classical antiquity. Their task was set by the basic gnostic experience which sustained a general view of existing reality somehow a priori valid for the sharers of that experience. This view comprised as main tenets the ideas of an antidivine universe, of man's alienness within it, and of the acosmic nature of the godhead. Reality being such, it presupposes a history in which it assumed its present "unnatural" condition. The task of speculation was to tell this history, i.e., to account for the present state of things by recounting the successive stages of its genesis from first beginnings, thereby to lift the vision of reality into the light of gnosis and give grounded assurance of salvation. The manner of doing so was invariably mythological; but the resulting myths, with their personifications, hypostases, and quasi-chronological narrative, are consciously constructed symbols of metaphysical theory.
Two types of system, called here for short (and without undue commitment to a theory of actual genetics) the Iranian and the Syrian, were evolved to explain essentially the same facts of a dis​located metaphysical situation—both "dualistic" as concerns this,
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their common result: the existing rift between God and world, world and man, spirit and flesh. The Iranian type, in a gnostic adaptation of Zoroastrian doctrine starting from a dualism of two opposed principles, has mainly to explain how the original Darkness came to engulf elements of the Light: i.e., it describes the world-drama as a war with changing fortunes, and the divine fate, of which man's is a part and the world an unwilled consequence, in terms of mixing and unmixing, captivity and liberation. The Syrian speculation undertakes the more ambitious task of deriving dualism itself, and the ensuing predicament of the divine in the system of creation, from the one and undivided source of being—by means of a genealogy of personified divine states evolving from one another, which describe the progressive darkening of the original Light in categories of guilt, error and failure. This inner-divine "devolution" ends in the decadence of complete self-alienation that is this world.
Both dramas start with a disturbance in the heights; in both, the existence of the world marks a discomfiture of the divine and a necessary, in itself undesirable, means of its eventual restoration; in both, the salvation of man is that of the deity itself. The differ​ence lies in whether the tragedy of the deity is forced upon it from outside, with Darkness having the first initiative, or is motivated from within itself, with Darkness the product of its passion, not its cause. To divine defeat and sacrifice in the one case, corresponds divine guilt and error in the other; to compassion for the victimized Light—spiritual contempt of demiurgical blindness; to eventual divine liberation—re-formation through enlightenment.
Our division is typological and therefore not much affected by what is made of the geographic and ethnic intimations of the names chosen for it. The Valentinian and Manichaean systems exemplify the two types. The difference of speculative principle signifies, on the common gnostic ground, an important difference in religious at​titude; and whereas the Iranian type permits the more concrete and gripping dramatization, the Syrian type is profounder, and alone of the two, by according metaphysical status to knowledge and igno​rance as modes of the divine life itself, can do full justice to the re-demptional claim made on behalf of knowledge throughout gnostic religion.
