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INTRODUCTION

Volume three of HOODOO-CONJURATION-WITCHCRAFT-ROOTWORK has finally been com-
pleted, also enough work on volume four to set its publication date at the end
of 1974. An index being prepared by the Center for the Study of Comparative
Folklore and Mythology - University of California, Los Angeles - will necessi-
tate volume five. The Center previously had indexed my Folklore from Adams
County Illinois, 2nd ed., 1965. Between the appearance of volumes one and two
in April 1970, and present volume three near the end of 1973, two experiences
of personal importance happened: first, after years of absence, I returned to
field work, the actual collecting of folklore among people themselves; and sec-
ond, I became acquainted on three occasions with leaders in the folklore world.
Both experiences deserve a few words.

The third week of April 1970, volumes one and two of Hoodoo came from the
press. A few days later I left by automobile for Florida. If I were to attempt
volumes three and four, I would need not only a rest but also a renewed acquaint-
ance and understanding of my living sources - an incentive to continue. These,

I felt, could be obtained only by returning to field work. A tape recorder went
with me.

St. Petersburg was a wise choice, psychologically perfect. Here I had re-
started my folklore-collecting career in 1939, after that experience with the
Memphis police (v.1l,p.XXXIV; for attitude towards police, see letter to Edward
Bufford at end of v.2). Here also my wife had been with me (p.XXXIV). How the
city had changed! The spacious Gulf of Mexico beach had disappeared in the clut-
ter of real estate development, so had the little vegetable farms on the way to
it. The bay area on the inland side had become a megalopolis. As a field work-
er, always sensitive to my surroundings, I felt depressed. During my resting
period I occasionally practiced with tape recorder, but always my eyes watched
for the man wanted. While in a repair shop, something having happened to my tape
recorder, I became interested in a cassette recorder for the first time. Its
battery power fascinated me. I could interview a person anywhere. If only I
had had such a machine years ago! There and then I made the great decision.

The purchase of the cassette recorder having depleted my traveler checks, I
went down to my bank to purchase new ones. As I was entering the bank, I saw a
Yellow Cab standing in front of it. A short fat man, middle-aged and white, sat
in the driver's seat. I asked how much it would cost to drive about the city for
an hour. He answered $6.00. "If you are still here when I come out," I said,
"I'1ll ride with you." The time had come for someone to drive me through the old
black district so that freed from driving I could study it.

My business in the bank took longer than expected because the cashier was busy.
To him only could I deliver a letter from my Cincinnati bank permitting me to cash
their checks in the St. Petersburg bank. The cashier of course had previously
received instructions from Cincinnati. All this took time. Yet when I left the
bank, that Yellow cab was still there! I went over to it, leaned down and was
about to say, "Let's go." The driver was a black man! Young, clean-cut nice-
looking - light-brown actually (ILL.3). But let Mr. Clarence Cuppy, ex-para-
trooper of South Vietnam, describe our first meeting to my new cassette recorder:

[My voice.] (Mr. Cuppy, here's the microphone.)

Thank you, Mr. Hyatt. The other day on Wednesday [May 27, 1970], when I met
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Mr. Hyatt in front of the First National Bank - and immediately I recognized
that he was a clergyman - he asked me about taking him around town for about an
hour. Upon getting into the cab he began to talk about folklore, and then ex-
plained to me about his interest im folklore. I started to tell him about the
story of a gentleman who used to live not too far from me, about a hundred yards
from where I live [from where he and I were talking], a Mr. Hewett Dixon. Every-
one considered him a root doctor, etc. [The complete story will appear in volume
four.]

Mr. Cuppy omitted one important matter. I told him that back in 1939 I had
collected folklore at the Clark Hotel (ILL.8; also v.l,p.XXXV, line 3) for the
blacks of Memphis Town - a black district of St. Petersburg. Was the building
still standing? Yes, but it had been condemned several years ago and was falling
into ruin. Then, after 31 years I learned it was not Memphis Town but Methodist
Town. What an impression that Memphis episode must have made on my mind!

All this new St. Petersburg material, 135-150 pages of it, will appear and be
explained in volume four. Here, however I will identify the other illustrations
from St. Petersburg.

Near the same automobile and in front of the same house, Cuppy takes a picture
(ILL.5) of me and the Prophet Warkiee Sarheed, the latter wearing a pink turban
he calls his seeing and hearing hat. Wearing this hat and under proper condi-
tions he can see the unseeable and hear the unhearable. I interviewed him five
times in five different houses, reminding me of Hamlet's stage business of hop-
ping about the stage to confuse the ghost below. He heads a commune of twelve
separate homes. In illustrations 19 I reproduce his business card, and in 22 a
letter written to him by a patient or client - a rare document, the only one I
have ever seen. /

Bishop Womack and I (ILL.6), his arm about me, stand at the side of his Temple
Bus. We are on his own large plot of land with a commodius house to our right.
He too has a commune, the reverse of The Prophet's. People he has healed live
with him. One of these patients, appearing with him and me in an unpublished
photograph, will tell us about his cure during the Bishop's interview in volume
four. Rumor considers the Bishop a former doctor. At least as a healer he was
acquainted with hoodoo rites and symptoms and psychosomatic disorders. This
interview from a veteran of World War II, describing his life and philosophy, is
an amazing document. Its content, spontaneity and sincerity could make it a
masterpiece!

Mrs. Davis, a healer and I (ILL.7) are standing outside her home, a house
next door to Cuppy's. He takes this photograph. We hold a spirit picture, a
design revealed to her in a dream or vision. The medium is colored glass from
broken bottles, but the red-yellow-blue rainbow ordinary paint. The special
details about this unusual creation, as well as other wonders, she will narrate
in volume four. The gray automobile in preceding photographs is author's.

Illustration 8 is the old Clark Hotel at Methodist Town, described in pre-
ceding paragraph 6. During my collecting days back in 1939 there was an upper
porch, as you can see from the three second-floor doors leading out upon it,
and a roof over it. My interviewing room was on the second floor, surely to the
rear. When I worked in a hotel I always paid my rent each day.

I will now describe the three occasions mentioned in the opening paragraph of
this Introduction. Occasion one begins:

Dr. Wayland D. Hand in 1972 invited me to attend the folklore section of the
annual meeting of the Southern California Academy of Science (ILL.27). This
meeting would be held in early May at the University of California, Los Angeles.
He had asked me several times in previous years to examine his great Index, which



- Hoodoo - Conjuration - Witchcraft - Rootwork - III

included Folklore from Adams County Illinois, but too involved with Hoodoo I
could never get away. That non-stop flight from St. Louis to Los Angeles, my
first airplane, was an awesome adventure. He met me at the airport. First, he
introduced me to the famous freeway as far as Santa Monica, where he turned off
to pass his house and continue on to the Marina. His invitation had offered

me his home or the University Guest House. I chose the latter as more conven-
ient for everyone. Did we eat at the Marina? Finally and early I bedded down
in the Guest House.

Next morning I had coffee, fruit and pastry in the living room of our Guest
House hostess. The Guest House does not provide meals. Dr. Hand soon came by.
We walked a short distance to the Center for the Study of Comparative Folklore
and Mythology in Ralph Bunche Hall (usually shortened to Bunche), he a graduate
of U.C.L.A. Here at the Center I had an opportunity to examine an unusual folk-
lore library, especially rich in magazines, and also to dip into the vast files
of the Index. Equally interesting were assistants and students as they entered
and were introduced. Came noon I was ready to eat, but first a chore had to be
performed by our walking back to the Guest House. Yes, University Police had
ticketed Dr. Hand's automobile! Only a guest may park at the Guest House. He
moved his car to a nearby street. We had luncheon at the Professors Club, the
food being excellent. Each time we ate there I, now an inlander, concentrated
on the excellent fresh fish.

Friday I attended the morning and afternoon folklore lectures and discussions,
receiving between the two sessions a delightful surprise. A man back at the
Center waited to have luncheon with us - "Jackie'" Starkey! As soon as I learned
from him that he knew my books, was an old Trinity College Dublin man, and heard
from Dr. Hand that Starkey had been at Abbey Theatre for years, a torrent of
words began to fall. We talked across several streets and at the entrance to the
Professors Club did an Alphonse-Gaston routine; he to my age, I to his brilliant
career and unusual personality. Dr. Hand stopped this deference contest by en-
tering first and asking us to follow.

Here was a man related to James Sullivan Starkey, the Irish poet, founder of
the Theatre of Ireland and the Dublin Magazine. 1 told Starkey my wife and I had
read much of the Irish Renaissance literature, had attended several plays at
Abbey Theatre, long since gone up in flames. On our first sight of the building,
outside and inside, it was difficult to grasp that immortality resided within
its walls. Yes, sitting opposite me was a man who had personally known Lady
Gregory, Yeats and other notable persons, including George Moore; which reminds
me, 1f I can find it:

Neil House, Columbus, Ohio
Wednesday, May 11th, 1921

Dearest,

The situation looks very promising...I have told you before, the Lord somehow
always seems to be with us...Before I forget it, one of the men at church is an
editor of a Colwnbus newspaper. He wants to put an article and my picture in
the paper. W1l you please send the picture of me in clericals immediately and
I will returm it as soon as I can. Be sure to wrap it well in cardboard...I met
a man this morning [on the train] in the chair [or parlor] car, who noticing I
was reading George Moore, asked me what I thought of him. It turmed out that
he was writing a magazine article about Moore, and a long literary discussion
developed. .. [signed) Henry. [The letter was addressed to Mrs. George Altenmberg,
Cincinnati, Ohio. ]
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That letter with others I found forty-two years later! In clericals! It was
the only photograph I had had taken in years, and just two copies at that, all I
could afford; one for Mrs. Altenberg, the future Mrs. Hyatt, and the other for my
parents. After 1920 I was called Henry by almost everyone. The photograph in
clericals can be seen at the end of Folklore from Adaoms County Illinois, second
edition.

Sorry for this intrusion of my wife, but she and I had been in Los Angeles in
1938, also in San Francisco, which I was soon to visit. There were rich memories
from both places. Besides, these two cities were a part of my forgetting the
recent Memphis episode (see v.l, Intro. p.XXXIV, lines 10-42).

Friday night, Dr. and Mrs. Wayland D. Hand gave me a reception in their modern
home, spacious, beautifully designed, and furnished with rare taste. Here I met
a hostess as gracious as my host. The guests were special too, all from the
folklore world. How many were there? Thirty-five? Not everyone I had previous-
ly met had been invited. I no longer remember names, there or anywhere else, un-
less I take them down, but among those present were Dr. D.K. Wilgus, President of
the American Folklore Society, and his wife. After an abundance of excellent
food, drink, and conversation, most of us sat down, I in the center of a large
setee with a tape recorder in front of me and its operator at my side. I, sit-
ting, spoke briefly about why I began to collect folklore, gave a few experiences,
and then asked for questions. To me the occasion was memorable.

Saturday I again attended the morning and afternoon sessions of lectures and
discussions. During the afternoon I remember being the center of attention on
two occasions: (1) A young lady born in Finland and a Roman Catholic, who was
lecturing, looked towards me and said she would be embarrassed to explain the
next Finnish custom, because it contained some words not proper to use in front
of a priest. She thought I, an Episcopalian, was a Roman Catholic priest. Some-
one in the audience - surely Inkeri Rank of U.C.L.A., who krdew Hoodoo - told her
to go ahead, I would not be shocked. (2) Unexpectedly at the very end I took the
chair to say a few words and invite questions. The preceding speaker had been so
interesting I began by asking her a question! This gave me a moment to adjust to
the novel situation in which I suddenly found myself. The day had been long, and
since an evening activity would soon follow, I stopped my part of the action after
fifteen minutes. The real chairman then declared the meeting ended.

All speakers were excellent. One in particular I liked because he was the
only high-school teacher to speak. For his course on folk song he played records
and lectured. Here at the Quincy Library students frequently ask for FACI 2nd ed.
Notre Dame, Catholic High School for girls, began long ago to use FACI lst ed as
a reference book. Years before when I attended 8th grade we had a delightfully
written book on Greek mythology enjoyed by all of us. Surely our own living
folklore with new beliefs being created daily would also be appreciated. What
a collecting force these youngsters could become!

That night the Academy of Sciences for Southern California held its annual
banquet. Prizes were given, scholarships awarded, and experts spoke - one of
the latter a nationally known ecologist. I sat next to a young man, a biologist,
working on fish scales. Showing him a few scales on my hands, I suggested he
might some day come up with a healing remedy. Surely, I theorized, my ailment
could have come from my ancestors, the fish. I mean real fish, not Pisces my
Zodiac sign (ILL.31). When I offered that theory to my dermatologist he made
a gesture meaning let a hoodoo man stick to his hoodoo. Despite my rejection
as a scientist, let me say this. Since June 1970 in Florida, when I ate a piece
of half-spoilt fish, I have worn gloves! For the first two years, light weight,
loosely knitted, white cotton gloves; for the third year, and only at night,
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plastic gloves over a liquid on my hands to make them sweat - not perspire. My
ailment is under control but not cured, and it is not catching.

Since there was no Guest House hostess on Sunday, Dr. Hand brought me break-
fast; a large roll sandwich with ground ham and other mixtures inside (deli-
cious!), a container of coffee, and several apples, the latter in a sack. I
was already downstairs with my two bags waiting for him, the key to my room on
one of them so that he personally could return it to the proper place. Having
plenty of time to catch my eight o'clock plane, I had breakfast in that very
reserved parking lot of the University Guest House. Later, as I was about to
board the plane, I remembered the television advertisement his wife and I had
joked about: Please tell Mrs. Hand, "I ate the whole thing."

Fifty-five minutes to San Francisco! Again I was among memories. My wife
and I in 1938, after Memphis, had crossed Canada from Toronto, driven down the
Pacific Coast as far as Mexico, Tijuana, and then retraced our route back to
Los Angeles. Here we took trains to Grand Canyon, Albuquerque (automobile to
Santa Fe and Taos), Chicago and New York. We had all sorts of adventures, the
craziest of them my wife's insisting upon us staying awake two hours, so that we
could stand a few minutes in the clattering and chilly outside vestibule of the
Pullman, to watch passing by the three or four lights of Medicine Hat, Canada!
The name and place had intrigued her since girlhood. She had already seen a real
medicine hat, that of Doctor E.D. England, M.A., Famous Mentalist (see Illustra-
tions at end of v.2). What would she have said about The Prophet's pink seeing
and hearing hat (ILL.5)!

I was met at the airport by friends from San Jose, Mr. & Mrs. Joy P. Birdsley,
sister and brother-in-law of the Pogges (ILL.4 & 25). They, having lived in San
Francisco, gave me the complete outdoor tour of this fascinating world city. From
9 ALM. to 3 P.M., I looked at city and bay, always aware of the latter even when
not in sight, until we sat down to an excellent luncheon on Fishermen's Wharf.
Finally the Birdsleys returned me to my hotel.

At Denver my cousin Wana came down from Wyoming to be with me several days.
She is a rancher as well as presently president of the state's retired teacher's
association. Her two glorious pictures among the illustrations at the end of
Folklore from Adams County Illinois, 2nd ed., speak for themselves. The day
after her departure I took a bus tour down to the United States Airforce Academy
and up Pikes Peak. Next day I flew to St. Louis and Quincy.

Occasion two - mentioned in the opening paragraph of this Introduction - now
follows:

Illustrations 23 and 24 explain how I happened to attend the annual meeting of
the American Folklore Society at the University of Texas at Austin. For the first
time I had to make two airplane changes, one at St. Louis and the other at Dallas.
At the latter place a kind gentleman, William E. Brown, of McGraw Hill Publishing
Co., seeing me wandering about, asked, '"Father, could I help you?" I explained I
was hunting for the Austin gate, also that I was an Episcopalian father. '"Good,"
he replied, "I sang in the future Bishop Hines' choir when he was a rector here
in Texas." Well, he bought me a drink, sat with me on the way to Austin, and let
me out of his taxi at Villa Capri Hotel.

The latter, an extensive and well-equipped establishment is just across a
boulevard from the President Lyndon B. Johnson Memorial Library and the Joe C.
Thompson Center. I registered at the Center before the first three simultaneous
sessions began and then, instead of selecting one of the three sessions, sat down
in the Lobby to wait for the appearance of my host Dr. Richard M. Dorson, and to
watch the many registrants. More than 450 persons registered. They came from
every American state and Canadian province, and many foreign countries. The girls
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of all ages interested me. Here were modern women with brains, looks, style,
liberated women, the younger ones wearing mini skirts and hot pants.

It was before and during the first coffee break that Dr. Dorson appeared and
began to introduce me to everyone. More about some of these people later. Here,
for the general reader, who does not realize the vast extent of the folklore
field, I must include the program for the first day:

THE AMERICAN FOLKLORE SOCIETY

PROGRAM FOR
THE ANNUAL MEETING

NOVEMBER 16-19, 1972

u//a Capri ﬂofe[

2400 Interregional
Austin, Texas 78767

and

JOE C. THOMPSON CENTER

THE UNIVERSITY OF TEXAS AT AUSTIN

AUSTIN, TBXAS 78712



Chairmen: KENNETH S. GOLDSTEIN,

1.

Chai rmen: KENNETH S. GOLDSTEIN,
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All Meeting Sessions Are in the Joe C. Thompson Center

FOLKLORE AND POLITICS - I
(Room 2-102)

University of Pennsylvania
DAVID C. SCHWARTZ,
Rutgers University

Folklore and Politics in
the Soviet Union. FELIX
J. OINAS, Indiana Univer-
sity

Politics in Vietnam Heli- 2.
copter Pilot Songs. SAUL

F. BROUDY, University of
Pennsylvania

"Don't Shoot, Comrades": A 3.

Survey of the Submerged Joke-
lore of Eastern Europe. JAN
HAROLD BRUNVAND, University
of Utah

The Reinterpretation of Tradi-
tional Themes for Revolutionary
Purposes in the Peoples Republic
of China. MAXINE L. MISKA,
University of Pennsylvania

FOLKLORE AND POLITICS - II
(Room 2-102)

University of Pennsylvania
DAVID C. SCHWARTZ,
Rutgers University

Folklore and Nationalism in
Finland. WILLIAM WILSON,
Bri gham Young University

Bengali Nationalism as
Depicted in the Folklore
of Bangladesh. ZAHURUL
HAQUE, Alcorn A. & M.
College

Esoteric-Exoteric Expecta-
tions of Red-Neck Behavior
and Country Music. PATRICIA
AVERILL, Heidelberg College

Field Work in Kentucky Poli-
tics and Folklore. HUGH M.
TRAMASON, Western Kentucky
University

THURSDAY, NOVEMBER 1€
8:00-9:00 A.M.

REGISTRATION
(Lobby)

9:00-10:30 A.M.
THE STRUCTURAL ANALYSIS OF

FOLKSONG AND MUSIC
(Room 3-102)

Chairman: WILLIAM HUGH JANSEN, University

of Kentucky

The Oral Formulaic Structure of Blues
Lyrics. MICHAEL TAFT, Memorial
University of Newfoundland

A Comparative Study of Folktale
Structure and Musical Form. J.
RUSSELL REAVER, Florida State
University

The Morphology of 'Ballads of Family
Opposition to Lovers.!' JOANNE D.
KRAUSS, University of Texas at
Austin

10:30-10:45 A.M.
Coffee Break
THURSDAY, NOVEMBER 16 (cont.)
10:45 AM. - 12:15 P.M,

THE FOLKLORE OF RELIGIOUS SECTS
IN THE U.S. AND CANADA
(Room 3-102)

‘Chairman: DON YODER, University of

Pennsylvania

The Shaker Spiritual and Its
Reshaping of Traditional Tunes
and Texts. DANIEL W. PATTERSON,
University of North Carolina

The Weberite Sect in Colonial South

Carolina. WALTER L. ROBBINS,
Nasson College

Folk Ethics and Applied Folklore in

the Russian Spiritual Christian Com-

munities of the Southwestern United
States. WILLARD B. MOORE, Diablo
Valley College

Mischief on the Meeting Ground.
MELVIN R. MASON, Sam Houston State
University

FOLKLORE AND COMPUTERS
(Room 3-120)

Chairman: KENNETH KETNER, Texas

1.

Tech University

Computer Analysis and the Study
of Dance. ALAN LOMAX, Columbia
University

Computer Analysis and the
Study of Tunes. JEROME WENKER,
Indiana University

Computer Analysis of Folklore:
The State of the Art. ELLI
KONGAS MARANDA, University of
British Columbia

THE COMPUTER AND INFORMATION
RETRIEVAL IN FOLKLORE ARCHIVES
(Room 3-120)

Chairman: JOSEPH C. HICKERSON,
Library of Congress

Panel:

DENNIS COELHO, Indiana
University

ROBERT GEORGES, University of
California, Los Angeles

TOM BURNS, University of
Pennsylvania

KAREN BALDWIN, Wayne State
University

JOSEPH C. HICKERSON, Library
of Congress
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ASPECTS OF NARRATIVE ANALYSIS
(Room 2-120)

Chairman: ROGER D. ABRAHAMS,
University of Texas at
Austin

Bahamian Narrative After
Twenty Years. DANIEL J.
CROWLEY, University of
California, Davis

"Ole' Man, Dead Man":
Persvunal Narratives of a
Texas Rancher. BEVERLY
STOELTJE, University of
Texas at Austin

Zuni Narrative Performance:
Pause, Clause and Parallel-
ism. DENNIS TEDLOCK, Yale
University

Style in the Traditional
Narratives of the Palouse
Country. DON HINES, Washing-
ton State University

Humorous Narrative and Israeli
Self-Image. ELLIOTT ORING,
California State College, Lons
Angeles

APPLIED FOLKIORE - I
(Room 2-102)

Chairman: RICHARD BAUMAN,
University of Texas at
Austin

Folklore and “he Desegre-
gated School. WILLIAM R.
FERRIS, JR., Yale Univer-
sity

Folklorists and Craft
Revival. RAYNA GREEN, Univer-
sity of Massachusetts

Folklore and Medicine:
Applications in Teaching,
Practice and Research. DAVID
H. HUFFORD, Memorial Univer-
sity of Newfoundland

Applied Folklore and Southern

THURSDAY, NOVEMBER 1¢ (cont.)
1:30 - 3:30 P.M.

FOIXLORE AND THE EDUCATION AND
SOCIALIZATION OF CHILDREN
(Room 3-120)

Chairman: CHARIES S. ADAMS, University
of Massachusetts

A Bibliographic Review for Folklore
and Education. RICHARD S. TALLMAN,
Memorial University of Newfoundland

A Plea for Greater Use of Folklore
in High School and College Classes.
KARL AMES, University of Texas at
Austin

3. Patterns of Learning in Newfound-
land: The Interaction of Tradition
~and Education. WILFRED W. WAREHAM,

Memorial University of Newfoundland

Oral Narrative Among Bilingual
Children of Rural-Urban Migrants in

a Peruvian City: Acquisition of Con-
tent and Style. JEAN MAYO MACLAUGHLIN,
Indiana University

3:32-3:45 P.M.
Coffee Break

THURSDAY, NOVEM3ER 16 (cont.)
3:45 - S:45 P.M.

FOLKIORE IN AFRICAN LITERATURE
(Room 3-102)

Chairman: SUNDAY O. ANOZIE, University
of Texas at Austin

Respondent: KOFI AWOONOR, State Univer-
sity of New York at Stony Brook
Arabic Folk Biographies: A Critical
Analysis. SAMI A. HANNA, University
of Utah

1.

2. Folklore in East African Literature.

1EE HARING, Brooklyn College
3. Retentions of Traditional Style in
the Novels of Thomas Mofolo. DANIEL
P. KUNENE, University of Wisconsin
k.

Kofi Awoonor's This EarthE My
Brother... as an rican Dirge.
RICHARD PRIEBE, University of Texas
at Austin

Mountain In-Migrants in Detroit:
Health, law, and Family. ELLEN

STEKERT, Wayne State
University

S. Response. KOFI AWOONOR, State Univer-
sity of New York at Stony Brook

4, Social Darwinism and Definition in

African 'Folklore' and 'Literature®

Scholarship. AUSTIN J. SHELTON, State

University of New York College at New

Paltz
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NON VERBAL ARTS AND TRADITIONS
(Room 3-102)

"Chairman: JAY ANDERSON , Pennsylvania

State University, Capital Campus

Traditional Newfoundland Cookery:
A Vanishing Art. HILDA MURRAY,
Memorial University of Newfound-
land

2. Basket Weaving in Kentucky: A
Folk Art. W. LYNWOOD MONTELL,
Western Kentucky University

3. Ben Owen, Master Potter, Moore
County, N.C.: A Traditional

Potter with an Artist's Integ-
rity. CECELIA CONWAY, Univer-

sity of North Carolina

The Well Wrought Pot: Folk Art
and Folklore as Art. MICHAEL
OWEN JONES, University of
California, Los Angeles

FOLKILORE AND THE EROTIC
(Room 3-120)

Chairman: FRANK A. HOFFMANN, State
University of New York College
at Baffalo

Studies in Erotic Folklore: A
Secand Look. FRANK A HOFFMANN,
State University of New York
College at Buaffalo

2., The Handwriting on the Wall:
Graffiti at a University.
DELL R. SKEELS, University of

Washington

Erotic Traditions in Victorian
Literature. LYDIA FISH, State
NIniversity of New York College
at Buffalo

Sado-Masochistic Games Aimong
Anerican Adolescents. TERRENCE
L. STOCKER, Southern Illinois
University

The Stuck Tampax: Menstrual
Beliefs and Modern Legend.
ABBE NUDEIMAN, Indiana
University
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On Friday, November 17, 1972, in the Empress Room, Villa Capri, came the
annual luncheon of the Fellows of the American Folklore Society. Dr. Richard M.
Dorson, President of the Fellows, introduced me and read several letters from
Quincy, Illinois. He had prepared me for the letters by asking my permission to
read them. How the Mayor of Quincy, and Carl Landrum, the Historian of Quincy,
and Caroline Sexauer, Librarian, speaking for herself as well as the Board of
Directors and the Staff of the Public Library - how these three persons knew I
was In Texas perplexed me. It was not until I returned to Quincy that I dis-
covered the culprit (ILL.25). To have been invited to this annual luncheon as
guest of honor was a rare recognition indeed.

After the afternoon sessions, on reaching my hotel room I found flowers and
three telegrams; the latter from the Pogges, Xerox and IBM regional representa-
tives. The flowers puzzled me. Then I saw the small corner of something pro-
truding from under the container. The card read Manpower, Inc., Jane & John
[Ray]. I began to suspect the name of the Quincy culprit.

Saturday night brought the annual banquet of the American Folklore Society.
preceded by a cocktail party, both in the Regency Room of the Villa Capri.

While I was standing there watching the crowd gather and drink, here came an
attractive young lady with whom I had talked several times previously, Lydia
Fish. You will find her name on the preceding Thursday schedule of lectures,
the afternoon session FOLKLORE AND THE EROTIC. I was delighted to learn that
folklorists had not only discovered sex but also were talking about it openly.
Volume 3 of Hoodoo would contain a considerable amount of sexual material,
beliefs and rites long delaying the publication of Hoodoo. Well, I bought Lydia
a drink. Later, she seeing some friends with whom she was eating, I moved over
to the buffet around which people had started to gather. The food looked and
was delicious. I filled my plate. Where would I sit? Were tables reserved?
Then I saw the very man who could help me, the Secretary, Prof. Kenneth S.
Goldstein of the University of Pennsylvania. To my question about sitting any-
where, he replied, "No! No! You are sitting at the head table.'" He may have
said dazs, I no longer remember. In any case I was amazed. As you look at the
head table I went up and took the end seat to the right. There were about
twelve seats.

I had been eating about five minutes when Dr. Dorson came up and sat beside
me. My dinner companion he explained, would be a Lady from London, the Secre-
tary of the English Folklore Society. He thought we would have many things in
common to talk about. There would be several other persons from foreign coun-
tries. As soon as eating ended and the meeting opened, the master of ceremonies
would introduce the guests of honor. He, Dr. Dorson, had asked for the special
privilege of introducing me, and that was the reason I would be introduced last,
No, he was not sitting at the table of honor but down there, a table just below
us.

Well, the Lady from London and I had many things to discuss. Did the train
still run from Oxford to Paddington, I asked? '"Yes," she answered. My wife and
I used to think that sixty miles in sixty minutes was the greatest ride on earth
to London remember, not to Oxford! And how Americans avoided London back in thos
days. As soon as the boat docked at Cherbourg or Le Havre, nine-tenths of the
passengers disembarked to rush up to Paris. Today in London, throw a stick and
you'll hit an American!

The gavel sounded, the master of ceremonies was about to introduce the guests
of honor. Quickly each guest was introduced, briefly hands were clapped, while
introducee sat there trying to look pleasant. Then we were informed that Dr.
Richard M. Dorson would introduce the last guest. He came to the podium, said
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a few words about my books...the whole thing happened in a few minutes. I was
stunned, absolutely stunned! Everyone in the Regency Room, even those at the
high table, was standing and clapping. I had received an ovation!

Eventually I found myself on an Ozark plane to St. Louis. Approaching the
city we ran into a terrific rainstorm. We would move along slowly, then drop
down a few feet and move along slowly again. It was like walking down steps,
putting both feet on each step. Suddenly we were below the clouds, the ground
looked very near to me, an unexperienced air traveler. The pilot made a beau-
tiful landing. And then I heard the man behind me talking to the woman with
him: I never thought we would make it! Several months later, this spring or
summer, the Ozark did not make it. It was the worst plane disaster ever to
happen in St. Louis.

To catch the plane for Quincy I had fifteen minutes. That airport im St.Louis
is a confusing place, but I made the connection. Every seat had been taken ex-
cept the one next to me. A man's voice said, "Father, may I sit next to you?"

I answered, '"Delighted!" Then, as always, I explained that I am an Episcopalian
priest retired. To his question about my destination, I replied Quincy. He gave
me the bad news. Conditions in Quincy were bad, I would probably be compelled to
continue on with him to Burlington, Iowa. Meanwhile why not relax and have a
drink with him. I accepted. We did land in Quincy, in a snowstorm and four
inches of snow. I said goodbye to my companion, E.G. Sutherlin, vice president
and plant manager of the Modern Welding Company, and walked carefully across the
snow. It was cold. No one was outside except a few airfield employees. My
niece met me.

Occasion three - last of the occasions mentioned in the first paragraph of this
Introduction - now begins:

Dr. Wayland D. Hand in July, 1973, deciding to drive east to meet his speaking
engagements in Indiana and Arkansas, stopped in Quincy to pick me up as a travel-
ing companion. Since he had little time to spare and was a day late in arriving,
we could not put together a reception for him. The Pogges, including the two
younger of their four daughters, Jean and Judi entertained. We invited only my
other assistant Mrs. Harry Dyel and her husband.

In Terre Haute we stayed at Indiana State University's Hulman Center, formerly
a very large downtown hotel. As a special feature of the Center, the former ball-
room had been converted into a summer theatre. The size of the university, 15,000
students and numerous buildings would later impress me. Besides, I did not real-
ize that Terre Haute had grown so large, past 80,000 inhabitants. Soon after
arriving we drove out to the home of Dr. and Mrs. Roland L. Baker (ILL.2) to
have dinner with them.

The two-day sessions of the Hoosier's Folklore Society were a great success
in attendance, speakers, and discussions. The final day everyone attended a
luncheon downtown. The second and third nights Dr. Hand and I were again enter-
tained by the Bakers, the last night being quite a party. Here once more I saw
Howard Wright Marshall (ILL.2) and his wife, she a graduate of Stephens College,
the only one of these much publicized girls I had ever seen. He by the way, a
native of Moberly, Mo., was almost a neighbor of mine. As an athlete he had
played against Culver-Stockton College at Canton, Mo., which brings him even
closer. Both he and his wife are musiciams.

Next morning Dr. Hand and I had breakfast at Hulman Center with Dr. and Mrs.
Allen Walker Reed (ILL.2), and then drove, I mean tried to drive them to the
airport. We were almost there when we lost our way and drove round in a circle
before reaching our destination. After the airport we continued on to Blooming-
ton, home of Indiana University.
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Later that afternoon we called upon Prof. and Mrs. W. Edson Richmond. The
latter was the first woman senior warden I had ever met in the Episcopal Church!
I told her that back in 1920-1921 in the Diocese of Southern Ohio three or four
of us young clergymen had fought for the right of women to sit on the vestry.

The diocesan convention ran the steamroller ever us. We were considered danger-
ous radicals! The Richmonds, as well as the Roberts family met next day, were
interested in Norwegian folklore. At one point in the conversation I reminisced
about Oslo. My wife and I, while still residents of England, decided in the
summer of 1925 to visit Oslo, Stockholm and Upsala, and Copenhagen. (As a matter
of fact we would then continue on to Hamburg, Berlin - where I had been in 1923 -
Paris, and back to Oxford.) I had never been in these three northern countries,
though they were known to Mrs. Hyatt. We left Newcastle upon Tyne in a 2000 ton
boat for Oslo. It looked like a rowboat when compared to the trans-Atlantic
liners Berengaria and Empress of Britian; and like a rowboat behind an oldtime
sternvheeler on the Mississippi River, our Newcastle boat bobbed up and down for
24 hours in an exceedingly rough North Sea. The only part of the voyage I enjoyed
was breakfast the second morning while going up the Fiord to Oslo. Yes, I remem-
bered Oslo very well: the streetcar or tram tracks passing the Opera House, this
mafn street continuing on towards the distant Royal Palace; the location of our
botel with its corner entrance to the restaurant; and the excellent restaurant
opposite the University Library, the latter then a rather small building. At
this latter restaurant we were served cooked whole, unopened immature peapods
with baby peas inside - in other words very unripe peapods, a delicacy! Were
chege peas still served? As on all our trips, we had an unusual experience. This
one happened the morning our night express from Warsaw to Berlin to Paris reached
the border of France. We were awakened by shouting outside our compartment win-
dow. The commotion continued for about a hour, delaying our train. A young man
im Warsaw, Poland, had tied himself under the train beneath our future compart-
ment and had ridden that way with only the brief stop in Berlin, where we boarded
the train. This was an incredible feat of endurance! Moreover an amazing coin-
cidence had occurred the night before. While this Pole was riding and suffering
beneath the train, only a foot or so beneath my feet, I chanced to be reading a
Parsee classic in which the author discusses the suffering of Jesus for the sins
of man. He could neither understand the purpose nor the ethics of such suffering.
I wms impressed by his objections. The name of the author I am unable to remem-—
ber at the moment. This book, a classic for many years when I bought it, will be
found in the bibliography of the original Golden Bough. Normally I did not carry
wirh me such a serious book. Usually on the continent I picked up at any rail-
road station something from the Tauchnitz Edition: collection of British and Am-
&riemn Authors, a paperback selling for about 10¢. I have one in front of me now:
ambxoise Bierce, In the Midst of Life, vol.28l4, bought in 1923. In Paris we
axxended the fascinating French Colonial Exposition, the feature of which was a
Llaxge-gized replica of the facade of the Angkor Wat or Vat. The food in the
mestanrants of the Exposition was outstanding, food that no longer is served to
the public. That reminds me - we had refreshments at the Richmonds.

Bveryone calls her Linda Degh, though she is a professor and an author well-
kmowa In the folklore world. A native of Hungary and an authority upon its folk-
Iore, I had met her at the Annual Meeting of the American Folklore Society in
Amstin, where she was chairwoman of one of the sessions and also lecturer. The
wight of our stay in Bloomington she and her husband gave a reception for us.
Bevisg been invited to arrive early, we had an excellent opportunity to talk to
bex alowe in her study, a place of distinction reflecting her own warm personal-
tey. She asked me to autograph Hoodoo volumes 1 and 2, a surprise and honor.
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Later I was again surprised and delighted to meet some of her students who were
actually working on Hoodoo! No one left the party, a tremendous success, until
11 P.M.

Next morning we had a substantial breakfast with Prof. and Mrs. Warren Roberts,
she cooking the pancake part of the meal on a small stand near her. We ate in an
outdoor living room or Florida room. Here as everywhere I enjoyed the conversa-
tion. A real surprise came just as we were leaving and had been: taken into the
formal 1iving room. Prof. Roberts was a skilled cabinet maker! He had made the
period furniture we were looking at.

All these folklore people at Indiana I found interesting. Unfortunately Dr.
Richard M. Dorson, Director of the Folklore Institute, was in England.

On leaving the Roberts we drove to Columbus, Indiana to see Prof. Stith Thomp-
son, one of the earlier persons interested in folklore. He and his wife, living
at the Four Seasons Retirement Home, had invited us down to luncheon. I had
never seen a retirement home quite so large, so modern, and so well arranged.

The dining room was formal, a large square, perhaps a story and a half high, and
well lighted by windows. All visitors ate in a central square lighted by a glass
dome. This permitted residents to leave occasionally their own tables or to see
other guests. We had quite a walk along halls to reach the Thompson apartment,
where we sat outside on a screened porch looking out upon open country. Here the
Thompsons were near Indiana University, their former home. By the way, those
halls had a purpose; walking exercise and recreation. Each hall turned before
reaching its normal end, thus leaving a large cubicle with comfortable chairs and
several tables, where a tired walker could rest or a group of persons could meet
for conversation or games.

From Columbus we returned to Terre Haute to pick up Interstate 70, a modern
divided highway that eased our way across Illinois to St. Louis, Mo. As we had
feared, the evening rush hour caught us near East St. Louis. We were soon among
the automobiles backed up for miles trying to reach and cross the Mississippi
River bridge that unloads in St. Louis near Busch Statium. Worse, there were no
traffic signs indicating proper lanes! Not one policeman - standing, on motor-
cycle, in automobile - did we see. I had not been in such a traffic jam for
years. Finally we are out of the traffic jam but driving in the wrong direction!
Three times we had to ask at service stations how to reach Holiday Inn, North,
the one near the airport. I was tired, my arthritic bones ached. Could I con-
tinue on to Arkansas?

The following morning I continued on to Arkansas. Vance Randolph I had to
meet! Soon after my arrival in Fayetteville, I learned that Mrs. Vance Randolph,
the former Mary Celestie Parler, was a folklore collector and an outstanding per-
son in her own right, one of the treasures of the University of Arkansas. To
have missed them both would have been a serious misfortune. As folklorists they
lived in a building appropriately named - Skull Creek Apartments! Dr. Hand and
I, guests of the Randolphs, stayed in a nearby apartment building. Each morning
we had breakfast in the Randolph apartment, a meal prepared by a graduate student
who cooked and served. So impressed was I that later I wrote to the Randolphs:
Those breakfasts with the Randolphs, food and conversation, could anything have
been more delightful? Such breakfasts I have not had in years. Food? You know
a clergyman s writing this. Even attending the Episcopal church with you and
Dr, Wayland D. Hand was an event. Please extend my greetings to the Rector, I
liked him. Dr. Hand gave two university lectures, one during the day to Mrs.
Randolph's class of folklore students; the other, next night in a university
lecture theater open to the public. As we were leaving the theater a young man
approached me saying he had always wanted to meet me, "I am Wayne D. McGinnis,
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a fellow countryman from Adams County, Illinois - from Ursa!" This was my last
surprise for the trip. Next morning Dr. Hand started on his drive back to Cali-
fornia. I accompanied him as far as Tulsa, Oklahoma, where I took an airplane to
St. Louis and, because the Ozark Air Line was on strike, an automobile to Quincy.

That eight-day trip with Dr. Hand had been one of the great adventures of my
life! I was tired, dead tired. Not in years had I been so physically and men-
tally involved, except with Hoodoo.

Having finished the three occasions of paragraph one of the Introduction, I
must now complete the identification of the remaining illustrations - numbers
9-17.

Mrs. Alfred F. Pogge's letter (ILL.25) about my devotion to the completion of
Hoodoo caused the inclusion of illustrations 9-17, pictures of my wife's and my
final home at the edge of the village Gladstone, New Jersey. Here I finished the
second edition of Folklore from Adams County Illinois and decided to do something
about those cartons of hoodoo material in the garage (ILL.9, 15).

Originally we purchased the Gladstone property about 1948 as a weekend retreat
from the noise and dirt of New York City, but we moved in permanently three years
before my wife's death in 1963. Through the years we remodeled and landscaped
this double farmhouse. It was bought from St. Bernard's School, then college
preparatory for boys, now Gills-St. Bernards for girls and boys. Their property
and two public roads surrounded us, except our three acres across Mendham Road
(ILL.9, 10, 15, 17). To the south of the house and towards the village is Church
Street, called "The Gladstone Road" in Fair is Owr Land (ILL.17). Church Street,
only 1/4 mile long, ends at the top of the photograph where Mendham Road crosses
it. Beyond the latter road and among the trees and over to the house spread our
preceding three acres (ILL.1l7).

As we stand behind an L-shaped counter (ILL.11l) having four electric burners
under a stainless-steel hood, we can see the top of a table against the triple
window, a window visible also in outside views (ILL.9, 16). To the left is my
seat, to the right my wife's, and towards the counter a third - all armchairs.
Two objects appear on the table, a hurricane lamp holding a square red candle
half-burnt, and to its left and lying flat, a black-bound springbinder containing
a part of the typed manuscript of Folklore from Adams County Illinois, 2nd ed.
That bulge to the extreme right happens to be a Chinese cloisonne vase on a high
teakwood stand. Out through the window we could watch birds at our busy feeding
gstation, see both the circular drive with its entrance from Mendham Road (ILL.15)
and part of the walk to the front door (ILL.16), and therefore observe traffic
passing by on Mendham Road or Church Street, or anyone approaching the house.

You will now understand why after my wife's death I deserted my study to write
at the table.

Our backs to the triple window we face the former L-shaped counter and a
similarly shaped counter with sink and coffeepot (ILL.12). Between these counters
runs a passageway through the door on the left, partly visible under the hood, to
a rear exit and powder room. A large refrigerator intrudes on the far right.
Botice those convenient drawers facing the table. Finally we gaze through a
doorless door, across the back-from-the-road part of a long living room, and out
the corner picture window (ILL.10). Beyond or to the north is another acre of
our land which adjoined St. Bernard's annual horseshow ground, and in the dis-
tance the far-off hills up Pleasant Valley. Left of our acre or to the west, but
om school property, we could see a small swamp, home of redwing blackbird, and
the bordering trout stream visited occasionally by great blue heron fishing, and
frequently by killdeer (plover) repeatedly crying killdeer. Beyond, still to the
west and dominating the landscape, rose the steeple of St. Bernard's Chapel. All
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this we saw from the corner picture window, including deer early in morning or
late in evening coming down from the hills to drink; bats and fireflies; sunsets,
rainstorms, and blizzards. That corner picture window can also be found among
illustrations at the end of Folklore from Adams County Illinois, 2nd ed., where
my wife and I are sitting in it. _

Now we are in the corner picture window glancing back through the 'dinekit"
(dining-room kitchen) at the triple window (ILL.13). Near the top of the door
notice the aluminum spotlight in the ceiling over the counter. That light is
turned on, by the way; you can see it shining on and over the edge of the counter.
These photographs were taken in 1964 without flashlight or time exposure. Three
objects rest on the piano; a fairly large oriental rug, a part of which hangsover
into the doorframe foreground; an intricately carved piece of bamboo on teakwood
stand; and that small bulge which is another piece of Chinese cloisonné, a very
large bowl. All these oriental pieces, some unseen and ummentioned we bought
years before in London at various times.

If while in the corner picture window we turn slightly to the left, we will be
peeking through our Chinese screen into the other half, the towards-the-public-
road half of the living room (ILL.14). This unusual and exotic screen is what
remained after my neighbor and helper, Edward J. Zimmerman and I removed the door
and wall, excluding studs, between the former farmhouse parlor and kitchen-dining
room. Those unplaned oversized studs are not the skimpy modern 2"x4"'s. We sand-
papered them just enough to remove the splinters: Next to the piano are a phono-
graph and television, given depth or distance from the eyes by that enlargment
(72"x40") of '"The Gladstone Road" (ILL.17). This scene in sepia was among a
choice of several the Chevrolet Automobile Company asked their dealers to buy
and display. I bought mine through my local dealer about 1960 - the price $25.
It is considered a great rural snow scene. That open front door shows the glass-
louvered porch (ILL.9, 10, 16). Perhaps I should add here, that up under the
eaves at each corner of the house was a spotlight turned on before dark. Even
during the night we lived in a circle of light.

Speaking of light, here I should shed a little more of it upon the purpose and
nature of these volumes called HOODOO - CONJURATION - WITCHCRAFT - ROOTWORK, an
unwieldly title I have reduced for reference purposes to Hoodoo rather than the
possible but clumsy HCWR. As I have said somewhere, my Folklore from Adams County
Illinois - abbreviated FACI in references - was a collection of general folklore
in a small community. What I planned for my next investigation would be based
upon the common magic rite of reversing - do the opposite. Instead of the general
folklore of FACI, I would limit my subject matter to witchcraft, only a part of
general folklore, collect it over a wide territory, and confine my informants to
black people. While narrowing the inquiry we must remember two facts: (1) Witch-
craft itself is a vast and complicated field of study, and (2) white people also
believe what you will read in Hoodoo (see v.l, Intro. pp.II-IV; also p.4, line 23;
p.475, line 41; p.573, line 7; p.894, line 34; p.896, line 27; p.897, line 24;
p.1323, lines 41-43; p.1870, line 40; p.1909, line 39; and elsewhere.)

Why did I limit Hoodoo to black people? (1) What little hoodoo I gathered
among the blacks of Adams County Illinois was not enough to indicate much of any-
thing. ¢(2) I wanted to collect down the Atlantic Coast so that my wife could be
with me occasionally (see v.l, Intro. p.XV, paragraph 5) and this meant Southern
States. At this time, 1936, I doubted whether I could work among blacks and
whites simultaneously as I had done in Quincy, Adams County, Illinois. Remember,
all my collecting among blacks of the South occurred in the homes or hotels of
blacks. (3) I theorized that blacks, with less educational opportunities than
whites, would preserve more witchcraft traditions and current practices.
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(4) Blacks were chosen because of their special concentration in or near cities,
or in country districts (see v.l, p.XV, par.6). (5) My preliminary experience
with those first ten informants, interviewed in my New York City study, indicated
that witchcraft could be found in the South. Besides, I already knew fairly well
Maryland and Virginia, where I would begin field work, many of my ancestors having
come from those states.

Witchcraft or hoodoo is a complex belief and practice involving almost every
aspect of life. Nothing ever happens naturally. If you become lame, someone
planted a root for you to walk over; if you have a headache, someone 1is burning
a candle against you; if you are unlucky when gambling, someone has a stronger
hand (a magic helper or good-luck piece) than yours; if your business is bad,
someone has dropped a dressed article in your place; etc. Witchecraft or hoodoo
is a magic rite - whether acted out according to a formula or merely intended or
wished - against someone's welfare. The victim or his doctor uses a counter
magic rite for cure or protection. Witchcraft concerns a person's spirit. To
understand witchcraft a person must be familiar with the spiritlore upon which
it is based. I have summarized the situation as follows: To catch a spirit, or
to protect your spirit against the catching, or to release your caught spirit,
this is the complete theory and practice of hoodoo (Hoodoo, p.24, lines 16-17).

In addition to the spirit basis of hoodoo or witchcraft, we must remember that
the Name of God, the Three Holy Names, the Psalms, holy water, blessed candles,
altars, and other Christian elements have been added. Hoodoo is a religion for
many believers.

Even so, we must realize that not every believer in hoodoo believes the same
thing, or believes with the same intensity. This of course is also true of
Christians. No two doctors are alike. A convention of doctors would be amazed
by the amount and variety of material in these volumes of Hoodoo. This corpus
hoodooensis of mine is not like the laws of the Medes and Persians changeth not.
Hoodoo 1s an amorphous body of rites and substances continually changing. Not
all the matter I discovered a generation ago would be found today. Even then
commercialism, other Zsms, and modern forces had been watering down for years
the older witchcraft. Today, the modern revival of witchcraft in many forms,
openly practiced and widely publicized, will add confusion to a field already
confused.

I need not say that this conglomeration of material was difficult to grasp and
handle. I wasted two years of my life shuffling rites about, trying to establish
a semblance of order. Even worse, what could I do about the sexual rites I began
to discover 35 years ago! Back in 1936 many sexual terms commonly used freely
today were unprintable and unspeakable. Consequently I felt obliged to separate
many of these rites from their interviews. As a result, later I had to restore
same, not all, of this deleted material to its original interview. Another waste
of time! In the end my attitude had to be, preserve the material by publication.
and let someone else or other persons do the arrangement and commentary.

Hoodoo therefore is an archive to be studied, a quarry to be used in research,
and not a logical presentation of special subject matter. Nonetheless, I hope
the intelligent general reader will also discover Hoodoo and browse in it. Bet-
ter for his or her benefit, maybe in the future the cream of Hoodoo can be re-
duced to a manageable one volume.

In addition to the preceding characteristics of Hoodoo I must also emphasize
another important one, the professional worker called doctor and other names.
Strange, I never heard of a woman being called doctor. Today, perhaps she is.
After I had interviewed 371 persons, I found in Richmond, Va., my first real
doctor (p.933f). More doctors followed him immediately. By the time I left
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Norfolk, Va., I would no longer hunt primarily for magic rites, but living men
and women who kept the hoodoo system alive. Always I sought the doctor, his
appearance, personality, mannerisms, origin of his power, possible descent from
a predecessor, activities, beliefs, methods, special devices, and the atmosphere
surrounding him. This latter also meant a study of his clients. Naturally I
still welcomed anyone having information pertinent to my search.

Information, accurate and reliable, was the very essence of that preceding
search. Several persons have been surprised and shocked that I paid my hoodoo
informants in the Southern States, something I did not do in Adams County, Illi-
nois. In Adams County, where my identity was known, I collected general folklore
(weather sayings, planting beliefs, black cat crossing your path, etc.) among an
overwhelmingly white population; among the black people of the Southern States,
where I was completely unknown, I collected hoodoo (magically how to kill an ene-
my, influence the judge at a trial, make someone love you against his will, steal
without being caught, etc.), hoodoo in the cities often being considered an under-
world activity. There was a reason for my payments during my hoodoo search in
the South. First, I had to use a contact man who had to be paid wages and ex-
penses, if he traveled with me. In each city I had to hire a local contact man,
usually a taximan whose automobile I also rented. Sometimes I rented a room in
his home for interviewing informants. Every informant who came to me knew that
two persons were being paid. Sometimes the taximan was separate and I rented
the room from a woman. Informants were paid on the basis of the amount and qual-
ity of material offered. How much to pay was always a problem. These informants,
while I was interviewing someone else, had to wait in the waitingroom one or two
or three hours before they could see me. Do you think they came to see me for
the purpose of advancing human knowledge? Beside they knew I was writing a hoo-
doo book that would be sold. And what about those professional men and women who
visited me? They made or tried to make a living from their profession. I always
respected their profession. I was there to learn from them, not to teach or
criticize them. Would you, the reader, go to your dentist, physician or lawyer
and expect to be treated free? Of course I had to pay these professional men and
women. Could I pay them and not the smaller informant? Now, on the other hand,
when at St. Petersburg, Fla., in 1970, I interviewed the WHITE WOMAN WHO SEES AND
HEARS, she, an outstanding teacher with a M.A., wanted to be interviewed in the
interests of knowledge. I did not offer this able woman money! Unfortunately I
lacked the scientific training to ask the right questions. I did, however, keep
everything on a natural basis by asking the history of her health.

We had in the last lines of the preceding paragraph an educated white woman
who saw strange sights and heard unusual sounds. Her first husband divorced her
because of these psychic gifts or psychological problems or physiological dis-
orders. Many persons I interviewed could see and hear strange things. Even
Edward Bufford, my chief contact man, slept with a light burning to prevent the
appearance of spirits. On the other hand some of my informants welcomed the
materialization of spirits: I 'municate [communicate] with spirits every night...
I'm very well experienced. I send them any place that I care to....I have been
so good, I could take a glass of water and make anything appear into it. I get
off sometime, I gets a doin' an' dissipatin’ an' goes out fo' a month” (from
quotations at beginning of Doctor England's interview, p.1386). I am unable to
explain the preceding expression goes out except by the term black out. Some-
times these seeing persons realize they are dreaming. For interesting examples
of this, read about two persons who saw me before we met (p.1095, line 23 to end
of interview p.1097). Having met or seen someone before is a well-known psycho-
logical problem. I interviewed persons with all sorts of mental difficulties.
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To become acquainted with a mind especially strange, read the quotations pre-
ceding my interview of Doctor Heard, p.1948. Not one of the foregoing informants
is a liar. The question I have been leading up to is: Did some of these black
informants tell me a white man lies? A few did, but I tossed out their material.
If you work carefully through Hoodoo, you will scarcely find an out-and-out lie.
However, you will discover some made-up, legitimately made-up material. Let me
explain. If on a visit to your M.D. you complain of a vague sort of pain or a
draggyfied (sluggish] feeling and he does not know what is wrong with you, he may
prescribe something unharmful but possibly useful on the basis of his clinical
experience or knowledge of you. Similarly the same situation arose when I inter-
viewed a hoodoo doctor. If my question was new or difficult for him, he would
answer on the basis of his knowledge. He 1s making-up a legitimate remedy. Re-
member, "any work yo' do, it's five or six ways tuh work it" (p.1870, line 13).

As a matter of fact, some problems in hoodoo have fifty or one hundred solutions!
You will find few lies in Hoodoo.

Several more illustrations need explanations. The Rt. Rev. Robinson, L.L.[D.],
D.D., (ILL.18), I did not meet, he being out of the city. This was a misfortune.
Please observe his No Witcheraft Used, showing that what I call "hoodoo" or
"witchcraft" has been (with much other evidence) the common term for this prac-
tice along the southern Atlantic coast for generations. Illustration 19 tells
us more about the Prophet Warkiee Sarheed (see also ILLS.5 and 8). For the first
time I had my palm read by professional palmists - three of them. I will not say
that these three palmists would have done so, but some of them, known to be only
through informants, will hand out lucky numbers, supply advice in domestic af-
fairs, counsel northern visitors on what property to buy or investments to make,
and in fact offer any information wanted. I now discuss the three palmists sep-
arately:

(1). Madam Chakta (ILL.20) definitely Gives answers to your problems. Would
she advise me about some of my problems, I inquired. "No,'" she replied, but per-
haps her mother would see me. Had I asked for an appointment with her mother,
her mother would have been temporarily out of the city. These people are exper-
ienced and clever. You have probably noticed that she uses the BIBLE-0-GRAPH.

If you submit a question, she puts a blank piece of paper in the Bible, closes
the book, and after several minutes opens it. Meanwhile there may be a little
hocus-pocus to impress you. The paper taken from the Bible contains your answer:
You need special readings, or You will succeed with proper advice, etc. The
message had been written previously with invisible ink. I had had this trick
worked on me 30 years before in Little Rock, Ark. (see my opening comment on
interview FAITH DOCTOR, p.1315; also p.1323, lines 7-10). That letter from the
spirit trick had been played on me soon after I had entered the doctor's consul-
tation room before recording could begin, but I kept it in my mind and recorded
it indirectly later.

(2). Asia Teal (ILL.21), my second palmist was a white woman. Unknowingly,
Mr. Cuppy and I visited her home on a no-work day, Wednesday; but she must have
peeked through the window and seeing my clericals became curious. Somewhere in
8oodoo 1 say it would be impossible to collect hoodoo while wearing clericals.
Forgive that nonsense. As I look back at my mistakes, I actually never learned
bow to collect hoodoo. We chatted a few minutes. She, a native of Ohio, had
been in business more than 30 years. What did I think about the work on ESP
at Duke University. Of course you are familiar with Bishop Pike; etc. She
immediately suspected that I was an investigator of some sort, though she did
ot s8ay so. The reading of my palm she conducted with skill and style. I had
encountered an expert, a master of her profession, much, much better than the
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two black palmists here described. Besides, she charged me $2.50; they, $5.00
each. At the end I suggested she might like to inform me about her work, her
clients for example, for an additional fee, a worth-while one. Uninterested,
she declined. The spirit behind her knowledge of me had been exhausted. A week
or so later Mr. Cuppy and I attempted to meet her again. There were so many
automobiles near her house I thought someone in the neighborhood had died. No,
said Mr. Cuppy (remember he is a taxi driver), she's always crowded. Neverthe-
less I sent him into the house to investigate. He soon returned to report every
chair was occupied. Some of the clients had dropped in without appointments.

At a later date I telephoned her. Her husband, a part of the business, answered.
After telling him I was the clergyman who had had a reading several weeks ago,
she came to the telephone. She refused to see me: I said no and I mean no. And
I knew she meant no. These people are licensed and can summon the police if
annoyed. Her name ASIA TEAL I consider a possible cryptogram signifying Asia
Tealeaves, and that she started her work as a fortuneteller reading tea leaves.

(3). My third palmist, black, lived across the bay bridge and several towns
south of St. Petersburg. I do not have her card. She had a triangular altar set
against the wall in the corner of her consultation room. It held symbols of all
religions; cross, crescent, a few queer looking angels I would have identified as
devils, and other objects. There were no candles, but I imagine they could have
been supplied quickly had a believer requested a service. The palm reading did
not take long. She lacked the poise and technique of the other two palmists. Her
work was the altar. My questions about it disturbed her. '"Excuse me a moment,"
she said, opening the door to the waitingroom and yelling to a boy we had seen
outside when we entered the property. She yelled, ''Did you feed the chickens?"
Anything she yelled would have been sufficient, for I realized the signal had been
given and the interview had ended. Two minutes later an automobile drove into the
yard. Her final words were, "I have another appointment. They have just arrived."

Illustration 29+29A+29B at the end of this volume is a report in 1920 to the
former Icy Hot Bottle Company of Cincinnati, Ohio. The president of this company
at that time was Mrs. George Altenberg, my future wife - see my letter of 1921 to
her, Intro. p.III. I had known her since July 22, 1920, but knew nothing about
this report until 44 or 46 years later, when I wrote on original of illustration
29 as follows: This page and following two pages about Icy Hot (thermos [typel
bottle) films [motion picture films about Icy Hot] I found only after I had
started to publish second revised edition of Folklore from Adams County Illinois.
What a strange coincidence!!! Her money started Icy Hot factory, also paid for
my field work and book; her book following her Icy Hot round the world! This
note in ink by Harry M. Hyatt, March 23, 1966.

When I wrote that note the chances that I would ever complete and publish any
part of Hoodoo were slim indeed. These three pages of the report I include among
illustrations because they very much concern the second edition of Folklore from
Adams County Illinois and also the publication of Hoodoo itself.

Moreover, that notation of mine on March 23, 1966 raises a seeing problem of
my own, not a psychic or supernatural one, because I use the word coincidence,
but it does pose a possible unconscious trick of the mind. (For these seeing
and hearing problems, see p.XVI, par.2f.) Here is the specific problem. Was I
looking at this document for the first time as I thought, or had I casually
glanced at it any time during the two preceding years and had forgotten it? 1In
an attempt to solve this problem, let me go back five months before March 23,
1966.

Towards the end of October 1965, the second edition of Folklore from Adams
County Illinois came from the press in an edition of 1000 copies. The book was
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dedicated to the memory of my wife, Alma Egan Hyatt. Then I did something some-
what original, I created a supermemorial by immediately mailing 700 copies of the
book as a gift to 700 libraries round the world. The only copies ignored by
recipients were the 15 scattered across Russia and Siberia. Even Peking (not
Peiping but Peking on letterhead) acknowledged its copy. Most of these thank-
you notes were form-sheets or form-postcards, but many personal communications
also arrived. Some of the latter are quoted in the addenda at the end of Hoodoo
volume 2.

If I had found 29+29A+29B before sending these books round the world, my
action would have been a deliberate imitation of a former action by Icy Hot Bot-
tle Company and not a coincidence. In other words, at the time of that notation
I thought I had just discovered the document, five months after the books had
started round the world. My notation should have read I found only after I had
published. Whether imitation or strange coincidence, the idea of books round
the world was surely original. You must be told, that following my wife's death
I spent some months examining a mass of documents she had left. I could have had
a previous glimpse of illustration 29.

While these books were on their way round the world, I was on the train to New
York to consult with the bank, trustees of my wife's estate. The summer quarterly
payment from the estate being long overdue, I had telephoned my trust officer for
an explanation. He explained that the possibility of new payment arrangements hac
caused a delay. If I were coming to New York City soon, the bank would like to
confer with me about these changes. I answered I had a book in the press and
would be at the bank in about two months, sometime in October.

When I reached the bank my trust officer referred me to the bank's lawyer, who
could better manage the legal details. The latter also had been my wife's lawyer,
had written her will. He was personally known by me. As I walked into his office
my hand held a copy of the newly released Folklore from Adams County Illinois, be-
cause later that afternoon I would visit old friends, friends of my wife and my-
self even in Cincinnati before our marriage. After an exchange of greetings, the
lawyer briefly explained that a possible heir to the whole of my wife's estate
had appeared! He was telling me this two years after my wife's death, after all
taxes had been paid, after thousands of dollars in bequests had been honored! He
was talking about a possible heir! (All through this momentous conference, 51
stories up in the air, we talked calmly!) Then he handed me a copy of the will
of George Altenberg, my wife's first husband. He bequeathed everything to his
wife Alma. At a later date came the codicil, that after his wife's death his
estate would revert to his mother and sister or to either if the other had died.
George Altenberg I never knew, he being dead before I reached Cincinnati.

I had read that will and all documents of the estate two years before, they
being among papers left by my wife, and I had not been disturbed by them. Two
weeks after the bank meeting, my wife's nephew Thomas Egan Feuss hired a firm of
lawyers to defend the large bequest he had already received from her estate. One
of these lawyers later called this affair the greatest case ever to involve the
Probate Court, no lawyer he had talked to ever having heard anything like it.
Moreover he stated that some competent person should publish all the documents
amd amnotate them; it would become a legal classic. He also added that I had
gxoands for a suit against the bank. And all this occurred whilz I was trying
to put together the first two volumes of Hoodoo!!!

Bere is how my present discussion further concerns Hoodoo. The bank did not
Tenew payments to me until the estate was settled almost three years later. Had
the bank learned one year sooner about the possible heir, the second edition of
Polklore from Adams County Illinois would never have been published. Without
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its publication no attempt would ever have been made to complete Hoodoo.

Similarly revelant here, I must include one of my wife's automatic notes writ-
ten in 1922 just after she had sold the Icy Hot Bottle Company. Though undated,
the subject matter of this note is unmistakable; not legal evidence of course,
but meaningful in a search for truth. (For these automatic notes, see CONTENTS
of present volume, next to last page.) My future wife's sister-in-law - THE
CLAIMANT WHO WOULD REAPPEAR 45 YEARS LATER - had threatened to bring suit against
her. Presumably she did this as one of the two residuary legatees of her broth-
er's estate, because she had not been legally notified of the intended sale so
that she could protect her interests. There is no court record of such notifi-
cation. On the basis of the will and lack of legal notification, the sister-in-
law had the law on her side. Did she?

The legal notification was never issued because my future wife claimed always
to have been the owner of her husband's stock and the Judge of the Probate Court
so allowed. The year before George Altenberg's death, personal documents show
she received the income on two large blocks of stock about half of the total.

All this of course is not so simple as it sounds. The Internal Revenue Service
in Washington, D.C., made the widow pay taxes on the estate, saying it did not
recognize the decrees of a Probate Court. That IRS letter is a revealing docu-
ment about the lack of woman's rights!

However, one man in Cincinnati did accept the decree of the Probate Court.

Icy Hot was bought by the city's smoothest financial operator, who planned to
resell it as soon as possible to the Thermos Bottle Company. I neither believed
in 1965, nor do I believe now, that this operator or Thermos would have purchased
a pig in a poke.

Yes, my feelings were just that, as I sat opposite the bank's lawyer, my wife's
own lawyer. Yes again, I was in a state of shock; not about the money from her
estate, I could continue to keep on living. Opening the book in my hand to the
correct page, I pushed it across the desk to him. Here is a picture of the woman
we are talking about. What you and the bank are thinking, if not saying, is that
this woman, known by me 43 years and married to 40 years, was a fraud! These are
not the exact words of course, but the substance of what I said. In that hour,
that book was what my hoodoo informants would have called a hand or a mojoh or a
good-luck piece, my needed spiritual power.

That photograph handed to the lawyer happened to be a part of a strange,
strange statement called "Pictures for Alma," the addenda to Folklore from Adams
County Illinois, second edition. It is a haphazard fragment from the material
and memories I immediately began to collect about her after returning home from
the burial in Cincinnati. This and the mass of documents she left had kept me
busy from October to spring as I lived there alone in the Gladstone home (ILLS.
9-17). The book itself, ready to run off the press, I held up several weeks
while I threw together some photographs and paragraphs from the preceding col-
lection. This mixture, too large, I had to reduce to the present size by elim-
inating half the paragraphs, one here and another there. 1Its purpose? My wife
would have said I had foreknowledge of the trouble about to descend upon me. Can
a man have a purpose who uses as a colophon for the book, his wife's epitaph! I
did something just as unusual at her funeral in St. Lukes Episcopal Church, Glad-
stone, New Jersey. The funeral service had just ended. At my side stood my
niece; up in the chancel was my great friend, the Rev. J. Langtry Willams (ILL.28)
assisting the Rector. No one in church knew about what would happen next. Eight
men, dressed alike, undertaker assistants, came up the aisle. Each grasped a
handle of the coffin. Instead of marching forward, they suddenly raised the cof-
fin upon their shoulders, and then slowly lockstepped down the aisle. The silence
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was broken only by an English-born woman who exclaimed in a stage whisper How
English! I had Alma not pushed out, but carried out; not as a soldier, but as
a Master of Life. I had never heard of or seen a woman's coffin on the shoulders
of men. Those of you who saw on television President Eisenhower's funeral under-
stand how effective the rite can be. My undertaker had to make a quick search
for eight trained men; you do not turn this sort of task over to a hastily gath-
ered group of amateurs.

Only one person ever mentioned '"Pictures for Alma,'" Barbara Connelly (ILL.30),
who typed Folklore from Adams County Illinois:

Dear Dr. Hyatt,

Hope you are well and enjoying the holiday season.

I can't tell you how excited I was when "Folklore from Adams County
Illinois" arrived! It gave me such a funny feeling to see my typing
in a book. (I immediately started looking for imperfections!) I loved
the Pictures for Alma Section - it was so interesting and beautifully
written. The cover is very handsome looking also.

There's one thing I wish - that you would write a biography of
Alma - rather the story of your life together. It seems you had such
an interesting, full, rich life together - it would make wonderful
reading - if you would share it with the world.

Thank you so very, very much, for the book. I'll treasure it
alvays. I just want to tell you once more what a wonderful experi-
ence it was working with you.

Hope you get in touch when you come East again. Would love to see
and talk to you.

Fondly,
Barbara Connelly

There were special reasons why Barbara Connelly would mention '"Pictures for
Alma" and consider them "beautifully written.'" Occasionally I showed her old
pictures being enlarged in Morristown, New Jersey; some to be kept in an album,
others to be framed seriatim: 9 and 3 in two separate horizontal frames, and 3
in a vertical frame. These 3 frames still hang on my bedroom walls. The fact
that my wife had been a successful business woman, I being an author, our long
marriage definitely successful, would appeal to a 23 year old girl, mother of a
2 year old son, both of whom lived with her parents. Manpower in Morristown
found her for me, someone who could work at home and meet me at least twice a
week at Manpower. Problems or questions arising in between could be settled by
telephone. I never met her except at Manpower.

Barbara's name in Hoodoo (v.l, Intro., p.XLII) intended to acknowledge the
typing of Folklore from Adams County Illinois, 2nd ed. She had nothing to do
with Hoodoo. 1In the same paragraph the name R.H. Hayes should be R.M. Hayes.
This Introduction also forgot to include a margin title for New Orleans, La.,
p-XXXIII, and completely omitted descriptions of my work in: Sumter, S. Car.;
Fayetteville, N. Car.; Raleigh, N. Car., where I stayed only three days, my con-
tact man and I being doubtful about possible work there; and Wilson, N. Car.,
where police, as in Memphis, rushed into my interviewing room (see Police! Police!
Police! among illustrations at end of Hoodoo, v.2).

Having confessed to errors and omissions in the preceding paragraph, and be-
fore that having corrected a previous statement of mine about not being able to
engage in field work while wearing clericals (p.XVII, last par.), allow me one
more correction where I say: Permission [by Chiefs of Police] of course was never
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given in writing (see v.l, Intro. p.XXXIV, line 19). As soon as I returned home
from.Florida in 1970, guess what I found; a package containing all the letters of
permission from Chiefs of Police beginning with St. Petersburg and including my
second trip to Memphis! These original letters, permission to work among black
people and to identify me in case of a raid as the result of a complaint, will

be filed with the manuscript, the transcriptions from the original cylinders.

Before I forget, my only possible explanation for "Pictures for Alma'" was and
still is, they in a much abridged form tried to complement or answer my wife's
automatic notes. The latter were messages written or scribbled with various de-
grees of automaticality under great stress, fatigue, sorrow, to communicate usu-
ally with a spirit. A good example of one type of automatic note is the omne
written by my future wife in 1919 on a letter of thanks she had just received
from Drecoll, her couturier in Paris, he located in a building opposite the
Opera. The thanks were for the French mourning costume she had recently pur-
chased, her husband having just died in Paris. (Mrs. Ivy Eisemman in her letter
to me of March 21, 1964 - at end of "Pictures for Alma" - describes the costume.)
On my finding Alma's note in 1963 or 1964, I immediately wrote an answer. You
will find her note and mine under it in volume 1, opposite unnumbered p.l of the
text. Should I reveal to you before the appearance of volume 4, that her dead
husband actually wrote a note answering her preceding plea? And that, dear read-
er, is the real automatic note! Automatic notes, fake ones at least, are common
in hoodoo (see Hoodoo, v.3, Intro. XVII, under Madam Chakta). While doing field
work it never occurred to me to search for real automatic notes surely used by
some doctors. I mean a real note written by the doctor, completely forgotten,
and then rediscovered by him as a message from the spirit.

Our final illustration, No.31l, pictures the result of my attempts for more
than 50 years to produce a bookplate that would identify me. My first bookplate
was one of those two-pronged devices, actually a punch, into which you inserted
the front flyleaf, pressed the two prongs together, and embossed EX LIBRIS over
HARRY M. HYATT. Then followed a succession of designs, some in color. The lat-
ter idea probably appeared in the 1930's, after I became acquainted with Gordon
Craig's book Nothing. His colored designs were too small to express anything
suitable for me. About two years ago, after seeing an excellently designed
Zodiac five or six inches in diameter, an inspiration flashed through my mind;
put the titles of my two books within and around the circle. Should I enclose
everything within solid black circular lines? No, leave everything open, give
the spirit a chance to breathe, roam about at will. All this I did in less than
an hour. After my design came off the press, I discovered a serious flaw; the
printer in twisting the word HOODOO separated it into HOO-DOO! Instead of a
mistake ruining 1000 bookplates for my much reduced library, I rationalized the
accident into a virtue. The flaw had converted the design into a perfect piece
of magic. That is why the hunchback, the pegleg and the blind man, imperfec-
tions, are lucky in folklore. And finally, notice that this bookplate, the
symbol of fifty years of effort, is the colophon for volume 3.

Those words Harry Middleton Byatt Genealogical Papers 1973 on the title page
of this volume contain another archive of mine. This vast collection of original
material is a documented study of, not hearsay or guesswork about, my families,
all of whom lived on the colonial frontier. I began this search as a high-school
boy, writing letters, visiting people, and later examining court and other rec-
ords. These thousands of pages of material, much of it in my own writing, as well
as letters, account books, etc., I have been Xeroxing into ten copies to be de-
posited next year in well-known archives, such as Virginia State Archives, Rich-
mond, Va., Kentucky Historical Society, Frankfort, Ky., and others.
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A word about the name Alma Egan Hyatt Foundation. 1t was once a legal corpor-
ation paying for magazines, books, and my field work. There are no longer any
funds to be granted.

That period between May 1972 (the trip to California) and July 1973 (visits to
Indiana and Arkansas) was the final great experience of my life. What I have
written about this adventure among folklore scholars and students is very inade-
quate. After rereading my account about them, a few more names must bementioned:

(1). Herbert Halpert, Memorial University, in St. Johns, Newfoundland, Canada.
Following that amazing conference with the bank's lawyer in New York City previ-
ously described, I found on reaching home the first of those formal notes of
thanks for Folklore from Adams County Illinois. Here at least was something that
could not be undone by a bank or court of law 45 years later! Two weeks after-
ward came Dr. Halpert's letter of November 19, 1964 (see Hoodoo, v.l, Intro.
P.XI). I did not even know that the first edition of FACI was being used in a
university. Several newspapers had printed popular articles, and once selections
from the book had been read on radio by Arthur Godfrey. I told Dr. Halpert at
the Texas meeting his letter had given me the encouragement sorely needed to re-
start Hoodoo.

(2). Alan Dundes, University of California at Berkeley, introduced himself.

To my remark about seeing his book upstairs in the publishers display, he asked
whether I had seen my name in it. I had not. He took me back upstairs and
pointed out my name several times, promising to mail me a copy on returning to
California. The book soon arrived and here is its unusual title: Mother Wit from
the Laughing Barrel: Readings in the Interpretation of Afro-American Folklore.
Laughing Barrel? A black slave who could not control his mirth, stuck his head
down into a barrel to prevent his master from hearing the excessive laughter.

(3). Bruce Jackson, Director of Center for Studies in American Culture, State
University of New York at Buffalo. Later he wrote me a letter I consider, as I
wrote to him, "a sensitive and understanding appraisal of Hoodoo."

(4). Barbara K. and Warren Walker, wife and husband, I remember quite well,
having watched them prepare for the presentation of a Turkish motion picture film
SUSUZ YAZ, by Ulvi Dogan, first prize winner, Berlin Film Festival, 1964. This
was a story or study of Turkish rural life. The Walkers once had lived in Tur-
key, he winning a Fulbright Scholarship. She had written a number of books, some
in cooperation with her husband, a list of which I have temporarily misplaced.
Both are at Texas Tech University, Lubbock, Texas.

(5-10). Daniel J. Crowley, University of California, Davis, an expert on the
Jamaica narrative; Frank de Caro, Louisiana State University; David Hufford,
Memorial University of Newfoundland; Alan Jabbour, Library of Congress; Donald
A. Bird, Central Michigan University; and Dr. Mark? Mealing?, Selkirk College,
Castlegan, B.C., Canada.

(11). Roderich Moore, a very young man, was the last folklorist I met in
Austin, Texas. As I sat alone at the high table watching the crowd leave the
Regency Room, he approached asking could he speak with me for a few minutes. I
would be delighted. He taught at Mount Empire Community College, Big Stone Gap,
Va., population 7070 in 1960, and surely several thousand larger on the 1970
census. This town is in the extreme southwest triangular corner of Virginia.

My wife and I in 1928 had been near it when at Abington, Va., Kingsport, Tenn.
(about 20 miles away as a crow flies), and Cumberland Gap. Mr. Moore had already
started to search for my type of folklore, interviewing root people, healers, and
witchcraft persons. His having attempted Richmond, where I had collected years
before, interested me. He wanted to know whether I had ever heard a story about
two snakes. Only once, as I remember, when someone attributed this feat to the
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powers of Doctor Buzzard. Just as the judge was about to sentence the defendant,
two snakes, standing upright on their tails, corkscrewed or spiraled into the
courtroom. Everyone in the courtroom, including the judge, rushed outside the
courthouse. This inability of the judge to begin or complete the sentence auto-
matically freed the prisoner.

So that readers meeting Hoodoo for the first time in volume three will have a
proper perspective of all preceding material, I will summarize it briefly. Vol-
ume one contains: A Strange World (a few typical witchcraft stories and beliefs
to establish the atmosphere within), Ghostlore, Spirits with Special Forms, Spir-
its and Animals, Black Cat Lucky Bone, Sell Self to Devil, Spirits Guard Buried
Treasure, Hag or Witch in Hag Form, "Doctors" Themselves (Diagnosis of Spells and
"Doctors" from Birth to Death), Time and Hoodoo Spell, Principles of Healing,
Cures and Protection, "Hands" or Magic Helpers, Business and Customers Produced
by "Doctor", Shrines and Altars and Candles and Saints in New Orleans Area, and
More "Doctors" Described by Laymen. Volume two contains Interviews: My Conversa-
tiong with "Doctors". Volume three, as you can see, continues the Interviews of
volume two. Then follows a lengthy division on The Physical Human Body Itself
divided into ten sections, the first section Sexual Impotence (pp.2341-2509).
Here for the first time in American folklore, sex rites and beliefs were normally
collected, sex itself being treated as a legitimate part of folk life. This
material, unusual for its time, was recorded during the years 1936-1942, Despite
my own liberal views, sex did delay the publication of Hoodoo. I had no desire
willfully to offend, I had never tauntingly shouted, Devil! Devil! Even so,
someone will say, But only uneducated blacks believe that sort of thing! Only
they? Listen to the Family Weekly, published in New York, N.Y., distributed to
Sunday newspapers throughout the United States, and to me locally (August 8, 1972)
by The Quincy Herald Whig (Quincy, Illinois). The first inside page contains a
double column called Ask Them Yourself, in which readers ask a famous person a
question. A photograph of each famous person is opposite the question asked and
answered. R.N., of Bloomington, Indiana, asks a question of Gail Kuhn, author of
Sexual Powers Through Witchcraft: '"Can men over 40 really be sexually regenerated,
as you claim?" Gail Kuhn, a white woman according to her photograph, answers:

"I believe men from 18 to 75 can be sexually regenerated by witchcraft. This can
be done through metaphysical experiences, incantations, applications of love oil,
massages and occult experiences."




INTERVIEWS



Witcheraft or hoodoo is a complex belief and practice involving
almost every aspect of life. Nothing ever happens naturally, you
live in a world of magic. If you become lame, someone "planted” a
"root" for you to walk over; if you have a headache, someone 1is
burning a candle against you; if you are an alcoholic, someone put
a spell on you....Witcheraft concerns a person's spirit....'To
ecatch a spirit, or to protect your spirit against the catching,
or to release yowr caught spirit, this is the complete theory and
practice of hoodoo"” ["Hoodoo," v.1, p.24, lines 16-17]....Hoodoo
is a religion for many believers....not every believer in hoodoo
believes the same thing, or believes with the same intensity.

This of course is also true of Christians. No two "doctors" are
alike. A convention of "doctors" would be amazed by the amount
and variety of material in these volumes of "Hoodoo"....Hoodoo

18 an amorphous body of rites and substances continually changing.
Not all the matter I discovered more than a generation ago [before
1973) would be found today....I need not say that this conglomer-
ation of material was difficult to grasp and handle...."Hoodoo"
therefore is an archive for scholarly research, not a logical
theme presented about a special subject. Yet I do hope the in-
telligent general reader will browse among the pages of "Hoodoo."
Such general interest could some day reduce the cream of "Hoodoo"
to a usable single volume for everyone. (Quotation largely from
"Hoodoo," v.3, Intro. p.XV.)



INTERVIEWS

MY CONVERSATIONS WITH HOODOO DOCTORS

CONTINUING FROM VOLUME TWO

[These four volumes of HOODOO - CONJURATION - WITCHCRAFT - ROOTWORK, often
abbreviated HOODOO when quoted, are omne ''vast quotation from my interviews with
hundreds of informants' in every southern state of the United States of America
except Texas. Let me explain ''vast quotation." Omitting explanatory notes with-
in the brackets, every word of the text is spoken by the author or the person
interviewed. ''To identify the two speakers — all parentheses and brackets en-
close my words; the first indicating question or comment during actual interview,
the second denoting subsequent editorial matter. Everything else belongs to the
informants." Within the preceding quotation marks I am quoting myself (HOODOO,
v.l, p.1l, par.2).]

[In the present INTERVIEWS and remaining material of volumes 3 and 4, "we
will hear these professional practitioners explain their beliefs and works, how
they have mastered a STRANGE WORLD [[described in pages 1-19]]. The diversity
among these men and women calling themselves gifted is amazing; no two of them
being alike in person or performance. Since I know few doctors by name, I have
tried to find in their remarks or actions suitable labels to serve as titles.
Also to characterize them I have quoted one or more of their sayings after the
title." Words within quotation marks are from my prefatory note to INTERVIEWS
(v.2, p.933). The first interview starts:]

SELF-SUFFICIENT SPECIALIST

AH DON' NEED TUH GO TUH NEW ORLEANS TUH LEARN NUTHIN

(WHAT PERCENTAGE OF THESE PEOPLE COLORED AND WHITE
WOULD YOU SAY ARE INTERESTED IN THIS TYPE OF WORK?)
ALL OF 'EM - DE RICHEST TUH DE PO'EST [POOREST]
(COLORED AND WHITE BOTH?)

BOTH
(AND YOU HANDLE BOTH?)

NO, MAH TRADE IS WHITE

MEMPHIS, TENNESSEE

[Professional and excellent I marked this woman's material on each page, while
cbhecking it with original cylinders recording our conversation. She is informant
923, recorded on cylinders B34-B39 = 1492-1497. Hoodoo from New Orleans does not
impress her, she having enough hoodoo of her own, a hoodoo based upon experience.
She ~ thinking I am or want to be a doctor like herself - advises me, yo' make
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yore own stuff, meaning gather your own roots and produce your own black cat
ashes (see BLACK CAT POWDER, p.526). The latter was a Memphitic monopoly, sold
a stone's throw from where we were sitting. Its seller or one of his stooges
may have been the stool pigeon who informed police that a white man asking ques-
tions was working at the Eureka Hotel, the downtown hotel for black people (see
following interview EUREKA HOTEL WHERE I INTERVIEWED IN MEMPHIS - BUILT BY THE
DEAD). She warns me, evahbody don' b'lieve in de same thin'; and cautions, any
work yuh do it's five or six ways tuh work it. One of these different ways she
suggests, telling me where to buy she lodestone molded into the form of a dimin-
utive woman, small enough for insertion into hands (cf. MAN-SHAPED CANDLE, p.804).
But most important was her evaluation of the number of hoodoo believers, black
and white, rich and poor - the highest estimation of all those I gathered (see
INTRODUCTION, vol.l, pp.II-III)., Realize too, this woman is more than a manip-
ulator of rites, she is also an expert reader - with playing cards. Also, I
must not forget her specialty. In the preceding title quotation she repeats the
very words of Madam Wiley of Memphis, mah trade is white (see INTRO., v.l, p.II,
5 lines from bottom of page; quoted from p.1567, line 3f.). These four words of
both quotations are a trademark for an exclusive and special type of hoodoo -
the private domain of the specialist!]

Ah go tuh git a cat an' a dog an' ah make de cat an' de dog mad, an' when dey
bristle up heah, ah cut dem bristles from behin' de neck. Ah cut dat hair an'
mix it wit cayenne peppah an' ah take a little sut [soot] an' ah colah [cover?]
dat cayenne peppah. Den ah take dat dog hair [and cat hair] aftah ah mix it, an'
carry it tuh yore house an' ah throw it in dere an' say, '"Cats an' dogs cain't
agree, niggahs an' whites cain't agree. Leave!'" An' yo' go in peace.

[The first word sounded like sut to me, though transcribed salt by my trans-
criber; and the second word, either color or cover. ]

Ah go tuh de woods [for a root] which ah keep in han'; ah may bring me a piece
of bark an' let chew look at it. An' ah go out in de woods - have yo' heard talk
of love vine? Well ah go out dere an' ah git me some love vine. An' ah git me a
plece of John de Conkah, cuz ah use'ly [usually] have groun' John de Conkah - git
it green an' grin' it in de food choppah. Ah mix dat John de Conkah an' de love
vine tuhgethah an' ah use Jockey Club Perfume an' ah mix it in a bottle. Ah put
three drops at each do', den ah scrub mah fron' steps. If yo' got a house where
dere trans'ents [transients usually for one night]. Undahstan' me [you do that]
fo' nine mawnin's an' yo' throw yore do' open. Yo' don't need tuh worry 'bout
'em comin' in. Den dey comin'. Dat's fo' trans'ent trade.

(If you are keeping roomers. Like a hotel?)

Yes.

Now, yo' undahstan' dat. See whut ah'm tellin' yo', yo' make yore own stuff.
It's very easy tuh git love vine by de sack. See how ah do it, ah go git bun-
dles of it lak dat an' ah puts it in de jar green, undahstan' me, an' ah covah
it wit Jockey Club Perfume to keep it 'live. An' ah use it on whatevah 'casion
[occasion] it called fo'.

Ah go tuh town [downtown to buy that] yo' see - yo' know, de ole-fashion iron
fo'k wit de wooden handle, wit de fo' prong. Ah go tuh de Kress [Kresge Co.] an'
buy me one dose iron fo'ks, an' ah walk tuh de do' an' stab it three times [with
the fork prongs] say, '"Move!" Co'se yo's gotta be riled when yo' want 'em tuh
move. [Riled shows anger like laughter a magic rite - see comment later.] Yo'
say, "Git outa heah, yo' son-of-a-bitch! Leave! Move! Git outa mah path!"

[She demonstrated.] Dat move 'em.
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[I describe demonstration.]

(You pull the fork out.)

Walk tuh de do' an' pull it disaway.

(Jab the fork into the door.)

Intuh de do' an' pull it tuh yo'. See, vo' pullin' 'em outa dere.

(You do that on the outside of the house?)

De outside of de do'. See dis do' here [demonstrates]. [She points to the
door of the Eureka Hotel room in which I interviewed - see INTRODUCTION, v.l1,
p.XXXx111.]

[To return to the preceding anger rite. All rites such as this one concern
the magic of imprecation or malediction. They are numerous. Laughter as magic
appears to be rare. I can think of only one at the moment, that of keeping po-
lice from your house - see interview of informant 1376, THE KNOWIN' WOMAN, soon
to follow, and the explanation given there.]

Yo' an' yore fam'ly ain't gittin' long tuhgethah. Well yo' know whut chew do.
Yo' go tuh de Scripture an' yo' git chew de 120 Psalms. Yo' read de 120 Psalms
an' zhoo draw a cross in de middle of yore flo' [demonstrates] in huh absence.
Yo' take dragon blood, pulvahize dragon blood, an' [informant demonstrates] put
on each haid [head = arm of cross drawn on the floor], an' take dat cross, un-
dahstan' me, den yo' take an' eithah light dat cross. [If I remember correctly,
dragon's blood burning on the four ends of the cross is the only fiery-cross rite
in BOOD0O.] An' dis chaptah [Psalm 120] say, "Ah'm peacin'’ yuh up from home [I
am sending you away in peace]." [Here is what Psalm 120 in the King James Ver-
sion says: '""My soul hath long dwelt with him that hateth peace. I am for peace:
but when I speak, they are for war.'"] See, ah'm gittin' yo' outa mah house in
peace - doin' away wit chew.

(Here's your cross and you put some of that dragon's blood at each end of that
cross.)

Yo' take dat dragon blood, an' git de powdah, pulvahize dragon blood. Leave
it thick though.

(Leave a pile, a little ridge of it.)

Den yo' git 1il [little] of cedah [demonstrates].

(And pour it [red-cedar shavings] on that little ridge.)

[Pour it on those four little ridges of dragon's blood at the four ends of the
cross. ]

Den yo' light dat an' say dose words, 'cordin' tuh whut chew want. Yo' kin
wove 'em [from that house] or yo' kin keep 'em walkin'.

[Keep 'em walkin' suggested another walkin' rite:])

If yo' wanta move 'em outa town, pick up dey tracks an' go tuh town an' buy
yo' a coconut, an' bo' yo' a hole in dat coconut an' let dat dirt dry. Do yo'
undahstan' me? Let it dry, dey foot tracks. Den yo' bo' a hole in dat coconut
an' yo' dreen [drain] dat coconut watah, an' let it lay a few days till all de
watah's outa dere. Den yo' po' dem tracks in dat coconut an' take yo' a cork
stoppah an' fit dat hole. Take it tuh de rivah an' throw it ovah yore shouldah
an' let it tumble, an' dat makes zhoo walk. If dere people dat chew wants tuh
move, tuh go, well dat's whut dey do.

(Bow which track is it? Or both tracks?)

Eithah foot will do, some folks use de left one.

Yo' take yore “silvah dime an' grate it up an' yo' take pulvahize saltpetah an'
pat it in de bottom of yore shoe an' wear it.

(What do you do with this silver dime after you grate it up?)

Put it in yore shoe wit de saltpetah, an' keep it - it be's luck when yo' mix
it up. Den yo' sprinkle it from shoe tuh shoe. Den yo' wear a silvah dime roun'
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yore waist in de back an' in de front.

[This may be a new silver-dime rite among the many given in HOODOO. In any
case it is rare.]

(You do all those things together?)

Dat's fo' pertection [protection] - one pertection.

Well, perhaps dat ah've got chure hair, an' yo' fin' a bat's nest [in folk-
lore a bat is a bird], an' git a young bat. An' if ah git chure hair, ah'll
pull a feathah outa his wing, de middle of 'is wing, an' ah'll put dat hair in
'is wing an' turn 'im a-loose. Well, dat keeps yo' wit a crazy min' - yo' fid-
gety, crazy, absolutely.

[This could be only reference in HOODOO to a bat's nest. ]

Well, yo' go tuh dat same person an' git a stran' of 'is hair an' fin' where
de roads are fo'ked, yo' undahstan'. Yo' take dat stran' of hair an' yo' plant
it in de fo'k. Den yo' lay dat [down and] dat bat'll come right dere where dat
hair is, jis' flyin', an' yo'll have tuh shoot dat bat down. See?

[Since bats in folklore are considered birds, they like human hair - pre-
sumably for building a nest. For that reason hair from the head of a woman is
better than a man's hair (see FACI, 2nd ed., 2002-2006, p.79). To leave human
hair at a crossroads, and how a bat finds this hair - these are new beliefs to
me. You will also notice, that as soon as the hair is put at the crossroads,
the bat comes jis' flyin'.]

(That is, I would have to do that to get myself cured?)

No, someone else could do dat, whoevah do de work [whatever doctor is working
for you]. Dat's all one thin' about de bat. If yo' wanta do somebody dat harm,
yo' stuff dat hair in de bat's wing.

If yo' wanta kill 'em, yo' take a stran' of dat person's hair an' put it at de
crossroad, an' yo' point it tuh de two fo'ks [towards the two roads of the fork].
It's a mighty great thin' if yo' know whut tuh do wit it. If it a man yo'
wanta tie him up so cain't nobody have 'im, yo' ¢ie him up in 'is watah. But it

takes a cow.

(A cow?)

C-0-W, cow. Well, yo' take his [man's] urine an' teaspoon an' half of sugah
an' three teaspoons fulla pure sweet milk, hot milk, not milk dat's been on ice.
An' yo' take dat milk [urine and sugar] an' put it intuh dat bottle, an' yo' don'
stop dat bottle too tight. It works. See, dat urine an' stuff has gas in it.
Yo' kinda let dat gas work off it, an' den yo' put a small stoppah down in de
bottle; any cap wit a screw top [will] do, cain't no air git tuh it. An' if yo'
want dat man tuh de house, lak [like] him purtty much, yo' want 'im tuh come on
back, an' yo' don' have tuh go out, yo' stan' dat bottle on its haid, but always
keep it aroun' yore bed somewhere, in fron' de bed. Or if yo' don' wanta work
on 'im, want 'im ca'm [calm], yo' got 'im lak yo' want 'im, jis' put it in yore
trunk an' let it stay dere till he blow up.

(Why do you put the milk in that?)

De milk of de cow, see yo' workin' on a man. All female mates don' dey? Well
dat cow's milk has tuh rule dat man.

Always keep dirty pocket han'ch'efs. Yo' put 'em on in watah on de stove in
sugah an' boil dem, lak he's gone. An' yo' write his name nine times an' boil it
in dat watah. Scrub yore steps wit it an' scrub on back intuh de house.

(Do you write his name on that handkerchief or on a piece of paper?)

On writin' papah. Yo' write his name nine times an' when yo' fold it, fold it
tuh yo'. Yo' fold dat papah tuh yo'. Have room dat each time his name is wrote,
it'll come down ovah de othah.

[Within HOODOO the most common magic rite of folding is to fold to you or to
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fold away from you. Here we have a special magic rite of overlapping or corre-
sponding or accordion folds.]

(You put his handkerchief in the pot and you put this pilece of paper in, too?)

In too - into it an' tie it nine times.

(Tie that handkerchief nine times.)

[Make nine knots in it.]

But yo' put dat sugah in dere now, remembah. An' yo' put de sugah in dere an'
put it on in watah an' start it tuh cookin'. Den yo' call 'im by 'is name, say,
"Come on back heah, So-an'-so," an' so on.

(After this water has finished cooking, you take it out and scrub with it.)

Scrub yore front steps. He'll come on back.

Yo' take de right—foot sock an' put it right up in de front of de do' an' yo'
pee on it nine mawnin's an' yo' leave it dere. Dat's tuh keep 'im from gittin'
awvay. Dat's one way of [doing] it.

(Do you put it down any special way?)

Put de toe tuh de do' an' spread it out wit de toe tuh de do', wit de nail in
de middle of each toe, so it will be smooth. Ah don' take no "mount of nails.
Ah jis' nail it down till it's smooth, so it won't be no wrinkle undah yore rug,
becuz de man is a superstitious [suspicious] thing. Yo' have tuh look fo' [watch]
him as well as he do yo'. Yo' pee on it fo' nine mawnin's. Dat's one way.

But de way ah have of doin', ah bear [bury] it undah de steps, de same way
[with the nails], but ah druthah [rather] bear it undah de steps becuz he won't
nmt it dere.

(He won't see it there.)

Yo' kin pee in front of dere fo' nine mawnin's.

Yo' kin run people away wit dey shoe. Yo' kin go on down heah to de railroad
an' git abo'd one dem flatcars, an' take yo' five 20-penny nails an' nail it down
dere jis' tuh de box [over the hotbox], an' when dat car roll yo'll roll - yore
min' will roll an' keep yo' rollin'.

Ah burn 'em.

(What do you burn the shoe for?)

Aw, fo' luck. Ah take sulphah, sugah, cinnamon an' bluestone an' burn 'em
an' puts money an' burns money in 'em - take some nickels or dimes, pennies or
whatevah yo' got. See, de money is jis' as good as it evah wuz. Put it in dere
an' take a little oil of cedar an' put in dere an' burn it - see, opposite de
do' lak dat [demonstrates].

(Right in the middle of the front of the door, the saddle of the door. What
is that supposed to do?)

Fo' luck - spo'tin' [sporting] houses, fo' transits [transients], anythin'.

If he's done quit chew an' gone off - see, dis bed heah.

[On my first trip to Memphis, I interviewed in a bedroom of the down-town
bhotel for black people, Eureka Hotel - see INTRO., v.l, p.XXX11l.]

Yo' take his pichure an' git chew fo' pins. Yo' turn 'is haid down, undah-
stan', pin it on de back of dat bed, an' go on an' lay down. Dat keeps 'is min'
on yo' in dat bed.

(Which way do you stick it, looking outside [away from] or facing the bed?)

Tuh de bed.

[The man in the photograph at the back of the bed, his head down, looks
thxough the bed headboard at the woman on the bed!]

(What else can you do with the picture?)

Well, yo' kin take it an' put it ovah watah an' draw 'im back.

(How do you do that?)

Take de glass an' take de pichure an' set de watah lak dat, but if it's a
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small one, smallah dan de glass, den yo' know whut chew do, yo' git chew a little
whiskey glass an' put watah in it but don' let de pichure tech it. An' yo'
double dat 1il pichure on dat 1il whiskey glass an' set it in de inside - yo'
know, let it spread out enough dat it will hold itself. Put it undah yore bed.

(Do you put that picture in [the glass] just any way or do you put the head
standing up?)

On 'is haid always.

Dat [dragon's blood] one de greates' thin's yo' kin use. Yo' kin use it fo'
peace or yo' kin use it fo' de devil.

Fo' peace ah use it wit sugah, but dragon blood will stop it [devil work].
Any time yo' don' want a fuss, yo' gotta put sugah in it.

(What do you do, burn it?)

Burn it. Den yo' covah it. pere lotta thin's yo' mix wit it tuh keep people
from knowin' whut it is - salt. An' yo' dig roots, but chew don' wan' people
tuh know whut de roota are.

[The FOLLOWING STATEMENT ABOUT THE UNUSUAL BLACK CAT ASHES IS AMAZING. My
informant first tells how she or rumor says these ashes are made and then, after
our brief digression with the black cat bone we return to the use and price of
blaek cat ashes. )

Git chure own black ket ashé8. Yo' git some undahtakah to take de ket [cat]
an' fill it fulla fohmenhide [= foam-en-hide = formaldehyde], joo know, an' den
yo' go where dere de crematory an' git 'im tuh burn dat, an' den yo' ketch all
de ashes. See, yo've made yer own &Bhes. An' jis' git chew a ket yo'self an'
kill 'im (and take him to the undertaker].

(What about the black cat bone?)

Aw, well, yo' put 'em in boilin' hot watah an' cook 'im an' de bone dat rises
tuh de top, yo' take it tuh a 8tream of watah. All de rest of dem will sink, sho'
[sure] as ah'm livin', but chew mus' sell yo' soul tuh de devil tuh mastah dat.

(How do you sell your soul to the devil?)

Ah've nevah learn tuh do dat.

But sellin' yo'self to de devil, yo' know whut dat is don' chew? Yo' don'
believe dere is a God, dere nevah wuz a God.

(How do you use these black cat ashes?)

Dat black ket ashes is 'bout one de highest [hoodoo ingredients] yo' kip buy.
Yo' cain't buy undah five dollahs right roun' at de cornah heah.

(You mean at the drug store?)

Five dollahs.

(What do they use it for?)

Well, sometime dey use it fo' success - dey fo' drawin'.

(Mostly hands?)

Gamblin' han's.

(How_would you make a good gambling hand?)

Well, sometime ah'd git bat hearts, dry 'em. Yo' know dey'll dry if yo' jis'
take 'em an' lay 'em in de sun an' dey'll wizzle [= wizen] up. An' yo' take dat
bat heart an' yo' take nine needles an' yo' break dose needles off at de top.
An' yo' stick nine needles right aroun' dat heart. Yo' take yo' a piece of lode-
stone - it's cordin' tuh whut colah it is, whoevah yo' makin' a han' fo'. When
yo' read [the cards] fo' 'im yo' kin [tell] what he needs. Yo' kin take white
lodestone or black lodestone an' dere is a she lodestone made lak a woman. Dat's
a she lodestone [demonstrates, or does she show me one?].

(Just in the shape of a woman.)

Yeah. Yo' kin git dat at Dahinton [Darlington?] Bros., Natchez, Miss.

[She lodestone in the shape of a woman is rare in my experience. This would
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be powdered she lodestone pressed into the semblance of a woman, a very small
form so that it could fit into a hand. This figurine appears to have been a spe-
ciality (or specialty) of this business firm. See margin-title LODESTONE: HE AND
SHE, pp.601-603. ]

[We now return to the gambling h@id made with a bat heart.]

Yo' take de nine needles, yo' break 'em off sho't [short] yo' know, but yo'
stick 'em in de heart. Den yo' put yore heart in cloth, silk an' flannen - red
flannen [flannel].

(You use both of them?)

Uh-huh, one's de inside bag an' one's a' outside bag. Some of 'em use shammy.

An' den yo' take dat [heart] out an' [as a substitute] yo' put dat lodestone
in dere an' yo' keep a silvah dime in dere. Dat silvah dime, dat'll las' yo' a
long time, not gratin' it. An' yo' put a 1il dat silvah money in dere, an' yo'
put dis lodestone an' nine needles, an' yo' put a 1il piece of John de Conkah,
an' yo' take a 1il piece of devil's-shoestring, an' yo' sew dat bag up an' wish.
An' den yo' dress it. Wish success tuh yo'.

(What do you use specially to dress it?)

Well, ah use - sometime ah use bergamine [bergamot] an' wintahgreen mixed, but
ah us'lly use oil of cedar an' Jockey Club [Perfume]. But yo' see in some in-
stance, tuh make yore stuff go fur [further], yo' git chew toilet watah an' halfa
bottle of Jockey Club, becuz it's [a full bottle is] mo' expensive. But chew
Kin make it [go further].

(The inner bag is of silk and the outer one is the flannel?)

Ho suh, innah bag is flannen, an' de outah bag is de silk.

Take a bath in sweet spirits of nitre fo' nine days an' garlic. Yo' take it
an' po' it in yore bath watah. Yo' take a little Red Seal Lye, yo' know. a 1il
lye on a knife. Yo' put it into yore bath watah an' den yo' po' de sweet spirits
of nitre in dere an' nine pods of garlic cut up, an' take a bath in dat. Den yo'
kin go tuh de rivah an' take a bath in runnin' watah, an' dat's luck.

(After you take the bath?)

Bo, ah say eithah one of dose. Dey are two diff'ren' thin's dat ah'm tellin'.
Ome if yo' in a stream of bad luck an' yo' want chure bad luck [to change].

Some people [doctors] send dere customahs to de [Mississippi] rivah tuh take
a bath in runnin' watah tuh wash de j{inx off an' it'll roll on dowh [the river].

(Bowv often do you do that?)

Vell, one or twice, but yore luck will change.

[For bathing in the Mississippi River at New Orleans on May 1, see p.381, No.
986. ]

(For this luck in gambling [I mean] for this bath nine times, do you take it
st amy special time?)

Any time you kin make it [= any time you get ready].

De furse thin' yo' do, yo' git chew some love powdahs, yo' kin buy 'em at
&iff'ren’ places, [and] peace powdahs.

Den anothah way yo' kin do, if yo' know de man's name. Den jis' lak yo' know
o yo' goin' tuh work fo', well yo' go dere, an' yo' go to de icehouse an' yo'
gt chev a dime piece of ice, an' write his name an' put it in dat ice, an' wrap
dat ice up tight an' don' 'low [allow] nobody tuh break dat ice. Dat cools 'im
out an' he'll talk wit yo'.

(What do you do with that Zove powder in the meantime?)

Pell, dey use it sometime an' women use it tuh make men love 'em, tuh make
whoevah yo' meet be cool, peaceful.

(Do you make your own love powder?)

Bo suh, ah don't make mah own love powdahs but ah do makes some powdahs.
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Yo' kin go - jis' lak yo' git up in de mawnin' an' take jis' nine clear buck-
ets of watah. YO' DO SOMETHIN' DIFF'REN' EVAH TIME YO' MAKE LUCK IN BUSINESS.

[This is an unusual rule, probably informant's own, one that will keep an
expert operator like the informant mentally agile. For this type of luck, see
BUSINESS AND CUSTOMERS, pp.669-744.]

Yo' throw nine buckets of watah on yore front po'ch an' sweep. Don' nevah
sweep yore po'ch off, always sweep it back. Cleah watah from de hydran' [con-
sidered running water]. But don' speak to nobody while yo' doin' it. But evah
time yo' do somethin' diff'ren'. Well, de nex' time ah do it, ah use bergamine
an' wintahgreen mixed; scrub mah front wit it, dat an' one bucket of watah. A
dime's worth will be enough fo' two scrubbin's.

Go an' git chew some pure hick'ry an' take dat hick'ry an' burn it in de
stove, an' yo' rake it out an' git chew some bluein', de stick bluein'. It blue
clothes, yo' know. Yo' wanta keep de blues away [cops wearing blue suits].

Yo' take dat hick'ry an' bluein' an' mix it togethah an' yo' put it ovah yore
do'. Put de ashes an' de bluein' ovah yore do'. Pulvahize it tuhgethah, in any-
thin' yo' want. Eithah put it in a 1il box so it ovah dat do'.

(That will keep the law away.)

Den lak yo' wanta win a suit or anythin' [any court case]. Yo' go down heah
[the market] - yo' know whut double pansy whut grows in gardens an' thin's.

(Double pansy.)

Well, yo' git chew nine new leaves of double pansy an' yo' put it in yore shoe
an' yo' write six Disciple names an' wrap dat double pansy up in dat papah where
de six Disciple names are in. Yo' write de Twelve Disciple name an' weah six in
each shoe an' put a piece of double pansy in each shoe. Undahstan' me, but chew
fold it in papah an' den put it in yore shoe. Now, de furse six take an' put it
in yore right shoe, de nex' six yo' put dem in yore left shoe, when yo' go into
co't or anythin' lak dat. ANYTHIN' DAT CHEW WANTA MASTAH, YO' WEAH DEM TWELVE
DISCIPLES.

De way tuh do lak yo' got a lotta enemies. In dat case an' yo' wanta git rid
of 'em so dey cain't talk, yo' go git chew a beef tongue. Yo' take dat beef
tongue an' yo' write dere name, all dere names, an' yo' stick a hole in dis part
of de tongue - de tip of de tongue - an' yo' stick dose names up in dere. Dat's
used personal, understan'. Den yo' take it to a flue an' let it down dere an'
start chew a hot fiah, an' go on to co't [court]. Yo' kin jis' put it on a wire
yo' know, so it will hang dere. Yo' hangin' 'em.

(Well, why do you want to warm then?)

Ah'm hangin' 'em [not warming them]).

[This rite causes a hung jury.]

Ah know from experience. Yo'll laff when ah tell yah. A fellah killed mah
uncle heah, two of 'em, an' ah drawed 'em back heah. Ah tole 'em, ah said,

"Dey goin' ketch 'em, ah ain't goin' put mahself tuh no trouble."

See, yo' gotta have fo' aig an' dey mus' be de aig of a black hen. Dey cain't
stay 'way. Yo' put two undah his [murdered man's] arm, two undah his haid. Yo'
take yo' a pair of scissahs an' cross it in his back - steel. [To open the
closed scissors makes a cross of steel.] It done wit steel, an' shet dem han's
up an' let dem arms tight down on dem aigs. When dem aigs bus' he cain't stay
still., Dey'll git back heah. He'll come back hisself, yo' don' have tuh hunt
fo' 'im.

(This case with your uncle, did you get the man?)

Yessuh.

(Did that happen right here in Memphis?)

Right heah in Memphis. Dere a piece in de papah about hoodoo hero[ine] dis
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long (demonstrates].

(How did they find out about it?)

Ah tole 'em, tole 'em ah wuz goin' do it.

'Cordin' tuh whut kin' 'tis. 'Cordin' tuh whethah it's murdah or whut 'tis.
PEOPLE DAT ARE MURDAH'S [murderers] CAIN'T DO DIS WORK.

(You mean that a person who has killed someone can't do any kind of hoodoo
work? Why is that?)

Becuz dey got blood on dere han's.

[My next question naturally followed.]

(How about these bones from the dead person?)

Well, some of 'em use - some of 'em use de bone of a man fo' gamlin' han's.
Same of 'em use bones fo' dice. See. .

(How would they prepare this bone for the gambling hand?)

Well dey git de bones. Yo' know yo' git de small bones. It's de fingah bones
dey use. Well, dey take 'em an' bleach 'em out. See, dey be's dark but dey
bleach out. Dey take stuff an' shine 'um, some people do's.

Dat she goin' have a chile by some othah woman's husban? Well, dis woman jis'
take an' dress 'er husban'. Well, jis' lak yo' say if mah husban' is messin' wit
chew. Well, ah go in de woods an' ah git me a schrail(?], a 1il ole green sch-
mil?].

(A plant?)

A 1lil ole wet thin' be on where dere wet places.

(A snail.)

Ah take dat snail an' ah'll iron 'um, while it's wet chew know, on mah hus-
ban's undahweah where it's wet. An' ah'll iron de print of dat snail on 'is
wmxiabveah,

(Take it and just put a hot iron on it and mash it right on there.)

An' when he git ironed on dere he ain't goin' move from dere. Dat snail ain't
goin' leave dere.

(Well, what will that do to your husband then?)

Him an' dis woman - dat makes dis woman's delivahin' hard, twill [until] she
might not have it.

Den some wimmin takes a proudin' slut [slut in heat]. Yo' take a proudin'
glar unbeknownst to 'im an' feed it tuh de man, den yo' ketch 'im.

(Yhat can he do then?)

Well, yo' ketch 'im an' he ain't nevah no mo' good.

Well, some of 'em do dat, weah it [string] roun' dere laig. Take it [string]
aa’ measure his privates an' tie nine knots in it [and wear] roun' heah [the leg].

Den yo' kin measure from his haid down, down tuh his feet, an' evah time he'll
start lak dis.

But yo' don' have tuh wait [until he is asleep] tuh git 'im. Nat'rally yo'
kta wait [until he leaves the bed] tuh git 'is print in de bed. Evah time yo'
measure yo' tie a knot, see. Tie it till yo' tie nine knots tuh de foot of dat
bed. Den yo' weah dat double roun' yore wais'. Dat's tuh ¢tie 'im up.

(If a man is in that condition, how can he get rid of it?)

Bow can yo' git rid of it? Yo' take a young girl dat's nevah ministrated from
lmh teens till sixteen yeahs old, an' take de pee of a young girl an' saltpetah
am® give it tuh 'im as medicine. She must be in 'er teens.

(That will take the spell off him.)

Yell, a lotta fo'ks feel dat's impossible but it's not. If he gits 'im a new
wowel or new han'ch'ef an' have a intahco'se wit 'er an' take dat han'ch'ef an'
put it in a 1il bottle an' stop it up. Yo' undahstan' me, him an' huh. See,
he's tied huh up wit 'im. Dat leave huh wit no nature, no feelin' atall fo' no
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man. Now, ah know dat fo' a fac'.

(What do you do with that bottle then?)

Yo' keep dat chureself. Yo' wan' 'uh [her] tied up, don' chew?

(How do you happen to have the power to do this work? . Did somebody teach you?)

[Here a penciled note of mine made years ago while checking transcription with
original cylinder reads: "Her voice becomes very low and slow when I begin this
type of questioning - sort of (?)." I am unable to decipher my last scribbled
word, but it has four letters looking like "mask" - meaning disguising her voice.]

Ah been doin' work - ah been readin' [cards] evah since ah wuz a kid.

(But you lived in New Orleans?)

[Since she did not say this previously, the machine must have been turned off
momentarily. The four widely spaced dots following her preceding word "kid"
often indicate a stoppage. I am not asking a leading question.]

Ah been in New Orleans, but ah nevah live dere. AH DON' NEED TUH GO TUH NEW
ORLEANS TUH LEARN NUTHIN.

(Does a person ever have any trouble getting paid?)

Sometimes. Yo' know some folks wouldn't pay a granny bill, but yo' know how
tuh turn 'em loose don' chew? When dey bring yo' dey watah [urine] an' bring
yo' thin's dat belongs tuh 'em, always hole [hold] part of it. Dat blocks 'em
all de way, de hole [= hold = the held] part of it dere, so if dey don't pay yo',
yo' kin let it go [do something to it]. An' den dey cain't ketch yo' [for doing
this sort of thing because you leave no evidence].

[I laugh.] (Always have a string tied to them.)

Dat's right. v

[While machine 1is stopped I ask about candles.]

Yo' burn can'les 'cordin' tuh what chew wan' 'em fo', 'cordin' tuh whut mont'
a man's bo'n in, or a woman.

Yo' burn red can'les fo' de devil [for the devil's work]. If yo' gon'a burn
red can'les yo' burn 'em on a new moon. Den yo' must fight chure can'les.

(Fight them? How do you fight them?)

Git chew a switch an' whup [whip] 'em lak yore mothah used tuh whup wyuh.

[She laughs.]

Lak ah want chew fo' mah ole man an' yo' somebody else's, well ah set dese
heah red can'les on yuh. Den ah go tuh whuppin' 'em. [I say], "Ah whuppin' yo'
out dere" [out of your home]. Ah commence tuh callin' yo' by yore name, see.

Den ah whup each can'le, an' ah say [to your wife or girl], "Leave heah, git outa
mah path." An' when dat can'le goes out...[the rite is finished].

[To catch my breath after being symbolically whipped with the candles, I turn
off the machine. She evidently says much candle burning is a waste of time and
money. ] '

It [the use of just any candle] come from misundahstan'in'. Yo' see dey have
can'les made fo' nuthin but dese thin's. Undahstan' me, dey not lak de average
can'le.

[According to this doctor, ordinary colored candles, even white ones, are
worthless. Candles must be made for a definite purpose. If this be so, then
you must trust your candle dealer; better still, make your own candles! Yet
purpose still remains a problem. That is the reason for the many candle rites
on pages 797-862.]

Dat's [the preceding red candle rite and whipping is] fo' yo's tuh git rid of
'er. [Informant has forgotten, the red candles were for informant to get rid of
my wife!] Blue is fo' peace. Some folks burn 'em [white?] fo' sickness, worries
an' troubles.

(Do you know how they use holy water?)
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Holy watah, sho'. Yo' go tuh church an' git some of it, take a bath in it.

(This small amount of holy water from a church is put in the normal bath
water. Many doctors bless water for the use of patients.]

(What do you do that for?)

Success. .

See, EVAHBODY DON' B'LIEVE IN DE SAME THIN'. Some fo'ks use dog - dey take
dog manure an' let it dry an' ket manure an' let it dry. Dey uses dis manure in
a fo'm [form] of powdah, undahstan'. Well, dat's tuh make a person die. Mix dat
wit black peppah an' sprinkle it wherein [in the house where] yo' don' wan' de
fo'ks tuh live - ah want chew tuh move, ah wan'a tear up yore home.

Keep 'em from drinkin'. Yo' see a catfish ministrates lak a woman. Don' chew
know dat? Well, dey do's. De female catfish min'strate lak a woman evah munt -
evah munt she min'strates. Well, yo' take, go git chew a live catfish an' yo'
take dat catfish an' lay 'em down an' yo' stab 'em in de tail, an' yo' hold it on
[over] dat bottle where [out of which] he's drunk an' let it bleed dere an' give
'im dat. An' if he kin keep any whiskey in, when whiskey gits near 'is mout' or
anythin', he'll say, "uh-huh-unh." Jis' de same as castah oil, dat whiskey.

De catfish min'strate evah munt' lak a woman an' 'long 'bout from de fust tuh
de fifteen yo' caught 'em. Put it in dey whiskey tuh stop 'em drinkin' - break
up a drunkard.

Ah kin tell yo' whut tuh do wit some of 'em but [there are] diff'ren' thin's
yo' do. Take a frog an' put 'im in a box of sardines, lak yo' in bad luck. Yo'
take an' git chew one dose 1il young frogs an' yo' take an' put 'im in a box of
sardines, an' jis' put 'im right in dere wit dat oil an' all an' let 'im stay
dere. An' aftah 'is flesh come offa him, yo' git dat collar [bone] of 'im an'
yo' wear it in yore pocket fo' luck.

(You don't take the sardines out of the tin, out of the can.)

An' dat oil go in dere [his body] an' he goin' fall off dere [his flesh will
fall off] an' yo' find 'is bones - dat collar bone right roun' dere. But if dat
bone gits stole fum ooh [from you], yo' in worsah luck den yo' wuz.

De only birds dat ah use is de sparrah an' de bat. Well, yo' use de sparrah
jis' lak yo' would a bat, if yo' cain't git 'im [the bat]. But de bat is de best

(Did you ever hear of using dirt dauber's nest?)

Um-huh. Yo' use his dirt an' graveyard dirt fo' de devil - some fo'ks do.
It's evil. Yo' take graveyard dirt - go where dey have graves, dis yellah colah
[color] [yellow clay], yo' know, an' yo' take de dirt dauber's dirt an' de grave
dirt an' yo' roll it lak dat [demonstrates]. See, yo' keep a-rollin'. An' yo'
let it dry. An' sprinkle it all roun' yore house an' all undah yore house. Well
yo' gon'a move, dat's whut chew gon'a do - yo' gon'a leave dat house.

Den ah kin take yo' pichure an' cut it in de shape of a coffin an' bear it on
a_new grave. Co'se ah jis' tellin' yo' dat, ah ain't experience it. I see fo'ks
dat has did it, but ah haven't did it.

Yessuh. Dey use all kin' insexes lak dat wit graveyard dirt, fo' tuh draw yo'
up, tuh cause enemies, an' dey put dat stuff in yore food.

Well, some wimmin's feed mens offa dere periods an' all dose diff'ren thin's.
So much tuh dis [hoodoo stuff].

Yo' take lak she stay all night wid joo, an' she's off yo' [away from you for
a moment], yo' steal 'er stockin' an' make out somebody is took de stockin', but
chew hold de stockin' - right.

(Her right foot stocking.)

Take dat stockin' an' wherevah yo' goin' yo' pack dat stockin'. She's gon'a
follah dat stockin' - bring 'er tuh yo'.

Yo' burn seven can'les, den make a wish on 'em.
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Jis' lak ah say, well, yo' go buy yo' a pair of solid white stockin's or white
socks - thin as yo' kin git 'em. An' den yo' put 'em on yo'self an' weah 'em
till yo' wear a hole in 'em. Den yo' take 'em tuh yore grate an' start a big hot
fiah. Yo' say, "Ah want mah trouble tuh go back where it .come from, an' mah good
luck restore back tuh me. Bring back whut chew stole from me." See, but yo' mus'
weah dem white stockin's fo' nine days. But chew put 'em on lak dis an' pull 'em
off - yo' jis' ketch 'em an' pull 'em off lak dat. In de mawnin' yo' git up an'
put 'em on lak dat, fo' nine mawnin's. Dat makes yo' return dat yo' stole.

(What do you do with those stockings then?)

Yo' start chure fiah of - not a 1il fiah, a hot fiah. Say, '"Ah want mah bad
luck tuh go back where it come from. An' mah good luck tuh restore back tuh me,
dat chew stole - restore it back tuh me."

Evah time ah'm tellin' yo' ah'm tellin' yo' diff'ren one. See, ANY WORK YO'
DO IT'S FIVE OR SIX WAYS TUH WORK IT.

(No two people will work the same thing the same way?)

No suh.

(Well, could I do something so that they wouldn't hurt me?)

Sho', yo' keep a cross in yore house an' yo' keep can'les burnt. Chew keep
yore enemies away.

(How do you mean with the cross? What do you do with that cross?)

Yo' know whut a cross is. Yo' git chew a can'le holdah wit a cross [stamped]
on it, an' ah keep a cross on mah do', tuh keep mah enemies out.

(What kind of candles would you use?)

Ah burn blue can'les fo' peace always.

(Do you burn them at any special time or any length of time?)

Six in de evenin', twelve in de day, an' six in de mawnin'.

[This is what I call "FORMULA 6-12-6" - see p.830.]

(For any number of days?)

Jis' dat one day.

(While you are burning these candles do you say anything?)

"De Lawd is mah shepherd an' ah shall not want." Yo' call dere name, ah tole
yo' dat. Yo' call 'em by dere name.

(THE PROBLEM OF WHO AND HOW MANY BELIEVE IN HOODOO NOW FOLLOWS:]

(What percentage of these people, colored and white, would you say are inter-
ested in this type of work?)

All of 'em - de richest tuh de po'est.

(Colored and white both?)

Both.

(And you handle both?)

No, mah trade is white. Ah mean [those who] keep de cooks an' maids an'
[have] thin's [in other words, the well-to-do whites].

[The problem of who and how many 1 have discussed in the INTRODUCTION, volume
1, pages II-III. Once again, notice that present informant's Mah trade is white
are the very words of Madam Wiley of Memphis (preceding p.II, 5 lines from bottom
of page, from p.1567, line 3f.). My only reason for not adding present inform-
ant's four words to the preceding discussion is simple. I could neither remember
nor locate at will all details of a vast amount of material.]

Yo' take a grapevine jis' lak yo' say yo' got a enemy an' yo' figure dat he's
tryin' tuh do yo' dirt, tryin' tuh hoodoo yo'. Yo' undahstan' me. Ah go cut me
a grapevine. Take dat grapevine an' whup yo', whup de bottom of yore house wit
it. Ah gon'a whup yo' outa mah int'res' [interest]. But it take de grapevine
tuh break up 'is enemy.

(Why is that?)
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Didn't Christ whup 'em out?

(He whipped them out of the temple, that's right. Did He use a grapevine? Or
what?)

He didn't do nuthin wit de grapevine. Jis' take de Scriptures [I am merely
using the Scriptures to show Christ whup 'em out.)

Den ah'll go git me a black hen. Ah'll go fin' a hen barn where she's layin'
an' ah git dat black hen aig, an' ah write chure name in dat aig nine times an'
throw dat aig an' bus' it on de top of his house. An' when dis house - lak dat
aig splattah, den de thin's in dis house will splattah.

(That will make him move out of the house?)

Dem black hen aig.

(WHY DO THEY USE THE BLACK HEN EGG, I WONDER?)

WELL, DAT'S EVIL. ANYTHIN' YO' SEE DAT'S DIRTY IS BLACK AT HEART, AIN'T IT?

[HOW QUICKLY SHE THINKS! SHE IS CAREFUL NOT TO SAY, "ANYTHIN' YO' SEE DAT'S
BLACK IS BLACK AT HEART." BLACK HENS, CANDLES, BOTTLES, ETC., WILL NEVER BE THE
SAME IN HOODOO. THE PSYCHOLOGY OF BLACK HAS CHANGED FOR THE BLACK MAN.]

EUREKA HOTEL WHERE I INTERVIEWED IN MEMPHIS
BUILT BY THE DEAD

Yo' GO DOWN IN DE GRAVE...GO DE THIRD DAY...
IF A NOTAD [NOTED) GAMBLAH DIED
AN' IF A PERSON WANTS SOMEPIN FO' DE UNDAHWORL'
LAK FO' A SPO'TIN' HOUSE OR A BOOTLEGGAH
WELL, IF A HARD GAMBLAH, A HIGH SPO'T [SPORT]) GUY
DE THIRD DAY YO' MUS' PICK A CHANCE IN DE GRAVEYARD
DAT NIGHT AN' GO DOWN IN DERE [HIS GRAVE]...
TAKE OUT 'IS LEF' FINGAH ON DE LEF' HAN'...
DE THUMB OR 'IS MIDDLE FINGAH OR 'IS LITTLE ONE...
DIS HOUSE IS BUILT OFFA DAT STUFF
(THIS HOUSE HERE?)
(EUREKA HOTEL FOR BLACKS IN DOWNTOWN MEMPHIS)
YES...DE WOMAN DAT USED TUH OWN DIS HOUSE...
(THIS HOTEL HERE?)
(IN WHICH I INTERVIEWED, MAY 1938-SEE VOL.1, P.XXX111]
SHE HAD GIRLS FROM TWELVE YEARS OLE TUH TWENTY
AN' SHE BOUGHT DIS [HOUSE])
CO'SE SHE'S MOVED TUH CHICAGO NOW
BUT SHE HAD ONE [A "FINGAH")
(THAT 'S WHAT SHE STARTED WITH?)
STARTED WIT DAT "HAN'"...
SHE MADE MILLIONS OF DOLLAHS

AN' DEN YO' USE DIS "CONTROLLIN' POWDAH"
OF CO'SE WE ALWAYS SENT TUH NEW ORLEANS AN' GIT IT
UNTIL DEY [POST OFFICE) STOPPED IT THROUGH MAILIN'
AN' NOW YO' GOTA GO DERE AN' YO' GIT IT NOW

IF AH WANTA PUT CHEW IN BAD LUCK...AH LEARN YORE NAME
AH GITS ME SOME GRAVEYARD DIRT...RED PEPPAH...SALT (3 INGREDIENTS)
AH WRITES YORE NAME 9 TIMES...SPRINKLE DIS STUFF ALL OVAH DAT
AN' DEN YO' COULDN'T HAVE ANY MO' [MORE] LUCK
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UNLESSEN YO' KNOW JIS' WHO TUH GO TUH
YO' HAVE TUH GO TUH A MIGHTY-FINE FELLAH [A FIRST-CLASS "DOCTOR")
TUH GIT CHEW OUT FROM DAT

DE PROSECUTIN' ATTORNAH, WRITE HIS NAME ON A BROWN PIECE OF PAPAH
AN' YO' PUT 50 POUNDS OR 100 POUNDS...OF ICE...

YO' TURN DE NAME - JIS' LAK DIS BOOKS DOWN HEAH [DEMONSTRATES]
(INFORMANT TURNS UPSIDE DOWN MY SMALL "NUMBERS BOOK" ON THE TABLE.)
(TURN IT DOWN) (I DESCRIBE HER ACTION TO MICROPHONE]

AN' PUT DAT [NAME ON BROWN PAPER] BETWEEN
(BETWEEN TABLE TOP AND "NUMBERS BOOK")
IF IT'S 100 POUNDS, PUT 50 ON DE BOTTOM AND 50 ON DE TOP
AN' DAT'LL FREEZE HIM SO HE CAIN'T TALK
HE CAIN'T EVEN AST A QUESTION
(SEE "NUMBERS BOOK" SHE ACTUALLY HANDLED IN ILLUSTRATIONS, p.1846)

MEMPHIS, TENNESSEE

[The reader will notice that the woman of this interview and the woman in the
preceding one have interview numbers 921 and 923. This shows they were probably
together with other people waiting to see me. Moreover, each woman begins with a
fork-in-the-door rite. Did they know each other? I doubt it. 1In my experience
doctors are almost always loners, jealous and wary of one another. Exceptions
will be found when healing or rootwork is handed down in a family or transmitted
from doctor to younger assistant. (For handing down of cures in a family, as
well as for a remarkable erysipelas rite of great detail, see pp.372-374, quoted
from FACI, 2ed., No.5826, pp.264-265.) Equally amazing is a simple remedy soon
to follow, probably my only example of a rare silver-dime rite: to sleep with a
silver dime under your tongue! The material of informant 921 came from cylinders
1487:10-1492:6.]

Yo' take a bran'-new fo'k an' yo' strike three times on de do' an' yo' tell
de person, call dat full name of de furse lick. Yo' say, jis' say, "John Henry,"
or whoevah it is, say, "John Henry, leave town,'" or "move." Eithah one dat yo'
want 'em tuh do. Says, "Ah mean, go! Yo' gotta go." Dat's a shore [sure] shot,
if yo' kin git tuh dat doah.

(You just jab that fork into the door three times?)

Jis' three times.

Lak if yo' wanta draw roomahs, yo' take o0il of wintahgreen an' 0il of cinnamon
an' oil of van-van [3 oils, see THREE OILS, pp.652 & 729], an' yo' take dat an'
put it intuh dis 20 Mule Borax an' put some pupahrize [pulverize] alum in it an'
scrub wit dat. An' den yo' take lump [incense], not de othah, an' sugah an' dra-
gon blood an' burn dat three times a day - six, twelve an' six agin [see FORMULA
6-12-6, p.830].

(What will that do then?)

Dat draws.

(Draw roomers in?)

Draw plenty of 'em.

(And how often do you scrub?)

Twicet a week.

(Any particular days?)
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Whatevah day yo' want, but gin'rally [generally] yo' scrub ev'ry Friday an'
Tuesdays.

Yo' go tuh de fo'ks of de road an' lak if yo' wan'a play music - dat's de only
thing dat ah've seen done. Yo' go dere tuh de fo'ks of de road an' yo' set down.
Yo' go at midnight or yo' go at three, but yo' gotta go three straight nights an'
yo' stay till three or foah - whatevah. If it's wintahtime, co'se yo' stay till
foah, becuz it's jis' befo' - yo' know it's gotta be dark an' jis' at de breakin'
of day yo'll meet 'im. Yo' sets dere an' yo' swears at dis end of de road dat
chev pahfur [prefer] nuthin concernin' God. Yo' have tuh swear dat chew wuh
[were] goin' [to leave God]. Aftah de furse night yo' see den it appeahs a road,
a small road. When yo' furse go dere yo' tell 'em yo' come, dat chew decided tuh
meet de spirit dere - de devil. See, yo' don' wan'a see [serve] God or nuthin,
an' yo'll do yore purpose dere. Yo' wan'a sell yo'self tuh de devil. An' when
yo' set dere, den yo' wait. An' den it's a spirit [a vision] appeahs. An' it
[has] two sides. 1It's a small road look lak heah an' den it's a wide road. Yo'
say, "Ah don' wan'a go disaway, ah'm goin' disaway." An' yo' sets dere wit yore
music, an' yo' say, "Ah desire tuh play dis fo' dis crowd ovah heah." An' yo'
set dere dat night. Dat's de furse night.

(What night is that?)

Dat's de furse night.

(What road are you going to take, the narrow one or the wide one?)

Yo' take de wide road if yo' sellin' yo'self tuh de devil. Dat's de black-art
work. [The term black art appears only 2 or 3 times in HOODOO.] Yo' set dere an'
when yo' set dere, de second night you do de same thing. Den a gate open. Den a
spirit - a spirit sees dose things. Aftah yo' take dis oath dere at de end of
dis road, yo' says - yo' makes yore vow jis' whut chew want done, whatevah yo'
want. If yo' wanta play music or yo' wanta hunt treasures or anything lak dat -
dat whut chew's dere fo'. Yo' make dat contract wit dis evil spirit, an' he'll
tell yo' whut time tuh come back. An' yo' come back de nex' night an' do de same
until de third time. Den de third time lota spirits will appeah. Den if yo' kin
stan' tuh see dose things, yo'll pass; an' if not, why yo' git a bad deal dere,
yo' git scaret nurly tuh death.

Wit dere foot track, yo' kin bring a person back.

(How do you do that?)

If yo' want 'em back, yo' ketch de foots - de foot goin' dat way [away from
you], yo' rake de dust back [demonstrates] an' yo' tie it up.

(From the toe back to the heel.)

Back to de heel an' tie it up in a sack an' put it ovah yore doah. An' if yo'
wan' 'em tuh leave town, den yo' put red peppah an' graveyard dirt an' salt an'
write dere name intuh dis bun'le, den yo' put it intuh a lemon an' den yo' ovah-
bo'd [overboard] it. An' dey leave de city.

(Do you take the dirt the same way?)

De same way dat you did it de furse time.

(Either foot?)

Well, now, if yo' want 'em tuh come back tuh yo', yo' git it - yo' see, if dey
goin' from yo' an' yo' want 'em back, yo' take it dis way [demonstrates]. An' if
yo' want 'em - dis lak de foot, if ah want 'em come tuh me, ah take de dirt from
dis way [demonstrates].

(From the heel to the toe.)

Yes. Now, ah want 'em tuh leave, ah take it back [demonstrates].

(Take it back [to the heel].)

Dat's when yo' gonna try tuh do 'em somepin tuh make 'em leave.

Ah'll take bluestone, coal oil an' saltpetah [3 ingredients] an' bathe in dat
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three times, an' so long as yo' take a dime an' yo' grate it up an' yo' put half
in one shoe an' half in de othah. Not half but three—quartahs of it - divide it
up in three parts. An' den yo' make yo' a little silk bag an' yo' weah half of

dat up heah right in dis [demonstrates].

(The hollow of the neck, yes.)

An' den yo' take de othah [half] an' yo' put in de hollah of yore foot [one-
fourth in each foot]. An' yo' take dose bluestone an' saltpeter an' coal oil an'
take a bath in dat three times, an' dat'll take off any evil spell. Dey cain't
do anything tuh yo'.

(You take that bath the same time - three times that day?)

Yo' take dat at night always an' empty it befo' day. Empty de watah in run-
nin' watah an' dat'll run off any bad luck or any evil influence dat dey try.
An' it will go back to where it come from.

[Presumably the bath is taken three nights in succession.]

(You cut the dime in three parts you say? One part in the hollow of your neck
and one in each foot?)

[Three parts or four?]

In de hollah of de foot. Yo' kin put it in a little silk bag if yo' wanta,
an' if yo' have a shoe yo' tack it in dere; or a little piece of kid, dat be de
bes' so it will hold it bettah. Put it in each shoe. Or some people puts it
[dime] down roun' dey laig, but lotta people don' wan' chew tuh know dat dey
havin' dat - doin' anything lak dat. So yo' put it in a little piece of kidskin
an' tack it in de hollah of yore shoe, inside.

Gin'rally [generally], if yo're poisoned, why yo' TAKE A SILVAH DIME an' yo'
PUT IT UNDAH YORE TONGUE an' yo' SLEEP WIT DAT DIME UNDAH DERE IF YO' KIN. Some
people kin an' some cain't stan' it. An' if yo're [you are] poisoned dat dime
will turn black, if it's somepin in yo'. An' if it's a spell on yo', yo' wash
wit dat stuff [the preceding bath] an' it'll - yore mind will come normal at
once, in a few minutes.

[I have ONE OR TWO ACCOUNTS OF PERSONS DELIBERATELY SWALLOWING A DIME (see
SILVER under IMPOTENCE CURES, 5 dimes being swallowed!) but this sleeping with a
dime under the tongue is probably my only example of the rite.]

Well, yo' kin put it [hair] in a bird nest or yo' kin ketch a fish - catfish.
An' yo' take dat catfish an' open up dis tail, or put it intuh him any place yo'
wanta. Jis' bo' [bore a hole in] him an' push dat hair - wrap it an' put it in
dere yo' know. An' write on dere whut chew want tuh be done, an' push it intuh
dat fish an' put it back out in the rivah. An' dat fish - jis' lak he run, yore
brains'll run dat same way. ' B

(And how do you put that in the bird's nest?)

De bird nest, dat's tuh make yo' always suffah wit a haidache an' nevah be
well; yo'll be sick all de time, so long as dat stays in dere.

Take dat [hat] bow an' yo' put lodestone an' yo' put dragon blood an' yo'
sprinkle sugah in it (3 ingredients], an' yo' weah dat in de ban' of yore drawahs
or yo' weah dat in - make yo' some gartahs an' put it double an' sew it in dere,
an' dey cain't quit chew tuh save dey life. Ah tried dat an' got mah rib broke
once, so ah don't fool wit dat no mo'. Dey go crazy 'bout chew.

Take dey shoes an' run 'em, too. Well, yo' take de shoe an' take de inside
sole out an' yo' sprinkle it wit - take some lodestone an' beat it up an' put
some of dat stuff dat chew put ovah lodestone. Yo' git animun [anvil] dust an'
yo' fold it tuh yo'. It comes offa iron in - where [they] fixes horseshoes, jis'
de iron, dat dust.

(The anvil dust in the blacksmith shop?)

[Anvil dust in my collecting days came from the hoodoo shop.]
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Uh-huh. Yo' take dat an' yo' wrap it tuhgethah, an' yo' take de toe [of that
insole] an' yo' roll it back tuh yo' an' make yore wish.

(The toe of this inside sole. Then what do you do?)

Yo' put it ovah de do'. Take dat [wall] papah loose an' keep dat flat an' den
put it down betwix it. Dat bring dem back.

Yo' use dragon blood an' sulphah intuh de shoe an' burn it evah mawnin' 'fore
daybreak, an' burn it six a'clock in de evenin'. Dat's tuh draw 'em, tuh draw
mens.

- (To draw men you take and old shoe and do that?)

No [not any old shoe]. Lak if yo' wuz runnin' a house an' yo' wanted nuthin
dere but men, yo' take de man's shoe; if yo' want wimmin, yo' take a woman's
shoe - de left shoe.

Ah wuz speakin' of hoss [horse] hoof. Yo' take dat an' incen' an' burn dat
an' sprinkle it wit sugah [3 ingredients] in a room. Dat's tuh draw in fo' luck,
too - good luck fo' roomahs. DIS WOMAN BURNIN' IT ALL DE TIME NEX' DOAH [the
botel room next to the one in which I was then interviewing]. [If not already
printed, somewhere I have a note that this hustling woman played her radio or
phonograph all day long at full blast! You do not complain. Bribery was out of
the question. One of those little-crosses-to-bear experiences in field work.]
De sugah wit it, dat's fo' peace. De sugah's fo' peace all de time.

(What do you do with that stuff after you burn it?)

Yo' jis' keep de sugah in back an' burn it. Yo' know where dey go tuh put de
boss-shoe on, dey scales off dat stuff dat comes off de hoss hoof. Well, dey'll
take dat an' put dat wit dis, an' dis lump incen' an' dat. Jis' burn it evah,
"bout twicet a week an' dat draws. SHE USE IT ALL DE TIME RIGHT NEX' DOAH [in
the hotel]. [A later note of mine reads: "Where the radio or phonograph was on
all the time. See my note." Where?]

Yo' use dat [sock]. Yo' jis' bury dat at de doah an' dey take, if dey want
'im back, dey point de sock toe inside - comin' in de do'. Some takes 'em an'
dregs 'em wit sugah, put 'em in de bed an' sleep on 'em.

(What do they do that for?)

Tuh make 'em come back.

(Either sock?)

Well, 'cordin' if yo' kin git 'em. If yo' cain't git but one, yo' use one.

(Well, if you want to send a man away?)

Well, if yo' wanta send 'im away, yo' take an' git de graveyard dirt an' yo'
put it in his shoes, an' if yo' gits it undah dere wit de red peppah - but chew
jis' gotta put dat up undah dere so he cain't discovah it. An' put it in his

ket an' he'll go an' git in so much trouble he won't be roun' yo' any mo'.

Den, if yo' scared of 'im an' don' wan'a do dat, why yo' take it - take dat
graveyard dirt an' red peppah an' beat de dirt up. Yo' know, co'se [of course],
dat be's fine anyhow when yo' go tuh de graveyard an' git it, but chew have it
fine an' den yo' take a teaspoonful an' git mad. Yo' have tuh git mad tuh do it.
[To get mad is a magic rite, see p.1860, 4 lines from bottom & p.1861, line 10.]
An' vhenevah yo' an' 'im have a fuss - yo' have it where yo' kin git it - jis'
take a spoonful an' put it in a papah. Well, yo' cain't do it wit'out yo're mad.
@hen yo're mad - an' den yo' have yo' a red-hot fiah an' yo' say, "Ah don't want
chev heah nohow," an' jis' throw it in de fiah. An' den say, "Goddam yo'! Git
out!" An' he'll git out an' start an' git intuh all kinda trouble until he
leaves. Yo' jis' be talkin' an' cleanin' up, see.

Wit dere monthly periods dey kill 'em. Some of 'em run 'em crazy. Ah've
mevah seen 'em run 'em crazy, but ah know dey take it an' bottle it up an' pine
'em away, make 'em dry up.
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Take de photograph an' it two or three things yo' kin do wit it. Git dat
photograph ovah a glass of watah an' burn yo' a white candle [9 of them], dat
draw 'em back in two weeks. It take eight or nine days to do dat, but dey'll
come back tuh yo'. If dey in New York dey'll come back.

(Just how do you put that candle over that? I mean that photograph over that
glass of water?)

Yo' set de photograph on its haid ovah dat. Or yo' kin lay it down. But in
gin'ral [general] if yo' want 'em tuh hurry, yo' stan' dat photograph on its
haid.

(In the house, that photograph standing on top of the glass of water on its
head.)

Or yo' do it disaway, put de face disaway [demonstrates].

(Put the face down over the glass of water.)

Jine [join] a line of small candles, nine of 'em roun' dere - white candles.

(How long do you burn those white candles?)

Yo' kin burn 'em nine days, but sometime dey at home in three days. Den co'se
yo' gotta git dat out de way [hide everything from the returning man].

Ah wuz taught tuh use white candles fo' a photograph, an' [but] some people
use de black candles an' stick de needles through 'em, or pins, an' dat's tuh
make a person sick.

(Well, what else do they do with the photograph?)

Well, dey cut it in de shape of a coffin an' bury it, an' pine de person away.

Well, now in beginnin' - ah dunno [don't know], some people do-es in differn
[different]) ways in differn things. But if dey wanta kill yo', dey cut a little
box somepin lak a cigar box in de shape of a coffin, an' den dey make a little
doll, cut de head out, an' dey callin' yo' all de time. Dey tellin' yo' if dey
want chew tuh die or whutevah it is, "Yo' must die, dis is yore las' time in
dere. An' yo' must be daid." An' so-an'-so. An' dey talkin' all de time tuh
dis, an' sew it up an' bury it an' have a ceremony ovah it chewself - off tuh
yo'self in de woods or some place in a deserted place where dat nobody could see,
an' den yo' nail dat aroun'. An' yo' bury dat face down, but dat name must be
down in dat, wrote nine times. An' dat supposed tuh pine yo' away an' kill yuh.

Take her drawahs an' spread 'em ovah his haid. Sho' [sure]. Yo' spread 'em
ovah de baid, or yo' spread 'em heah, if he's covahed up. Yo' spread 'em right
across de top, jis' lak if it's wintahtime, or cool enough to have somepin ovah
[the] haid. If yo' git it ovah him he won't wake up until yo' come.

Yo' go down in de grave but chew must go de third day, yo' cain't go nine or
ten days [after death]. Yo' must go jis' lak if a notah [noted] gamblah died,
an' if a person wants somepin fo' de undahworl', lak fo' a spo'tin' house or a
bootleggah - well if a hard gamblah, a high spo't [sport] guy. De third day yo'
mus' pick a chance in de graveyard dat night an' go down in dere [the grave].
An' see, yo' don't have tuh dig de whole grave. Jis' dig a straight enough hole
about half de grave, enough fo' yo' tuh git in dere tuh his fingah. An' den yo'
take out 'is lef' fingah on de lef' han'. See, yo' take de thumb, or 'is middle
fingah, or 'is little one [little finger] - eithah one of dose. DIS HOUSE [HOTEL
IN WHICH I WAS AT THAT MOMENT INTERVIEWING THE SPEAKER] IS BUILT OFFA DAT STUFF
[(hoodoo work].

(This house here?)

[(The Eureka Hotel for blacks in downtown Memphis, Tenn., the building in which
I interviewed, May 1938 - see Vol.l, p.XXXIII, par.3f.]

Yes.

(How do you mean?) [In what way was this house built by hoodoo?]

De woman dat used tuh own dis house, she did dat - Dora Smith.
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(This hotel here?)

She had girls from twelve years ole tuh twenty, an' she bought dis [house].
Co'se she's moved tuh Chicago now, but she had one [a finger from the left hand
of a recently dead-and-buried gambler or underworld person of wide reputation.
If he had been stabbed or shot to death, so much more the power].

(That's what she started with?)

Started wit dat han'.

[Informant now calls this finger a hand (see HANDS, pp.519-669), because it
has been sewed into a bag and periodically dressed to be kept alive with power.]
She made millions of dollahs. She bought ovah heah in X Street. Yes, it's

fine if yo' kin git 'em de third day. But ah've always been scared tuh go wit
'em, but ah've seen 'em go. An' dey dig down an' den dey jis' reach in dere an'
git dat han' out. An' co'se now, yo' gon'a have some trouble. If yo' scarey
yo' cain't do it, becuz de spirits an' things an' thundah an' evahthin'. Yo'
beah evahthin' when yo' do dat by dis gamblah business. Bein' a sinnah yo' die
lak dat. Yo' take dat out dere an' den yo' take it an' put it in alcohol an'
let it stay about thirty days, an' git it so it don't stink, yo' know, an' den
yo' care [carry] dat.

An' when yo' down dere takin' dis han' yo' tell dem yo' take dis spirit as
yore guide tuh all success in evahthin' yo' undahtake. Yo' take his fingah an'
yo' tell 'em yo' takin' it fo' dat.

(That was about 1907.)

[This date was given after I had turned off my machine. I restarted machine
to add note. On reading transcription and original cylinder years ago I made a
penciled note beginning 'She," but later I scratched it out. It is quite evident
that our millionairess obtained her bone in 1907 and that her special luck then
began.]

Yo' take a tablespoonful of red peppah, a tablespoonful of ashes, a table-
spoonful of salt an' yore chamber lye, where yo' make watah. An' yo' scrub de
place all de way 'cross de do' evah mawnin' fo' nine mawnin's. An' den yo' take
yo' a sack of salt an' keep it near de do', an' if evah any officah come in dere,
jis' throw de salt down an' sweep it out.

(After they leave?)

Aftah dey leave.

(You sweep it across the door for nine mornings. For nine mornings?)

No, right 'cross heah [demonstrates].

(The top sill of the door. And then all the way down. You wash the whole
door, and across the saddle of the door.)

(MY PRECEDING COMMENT IS MADE WHILE SHE DEMONSTRATES AT THE DOOR OF MY INTER-
VIEWING ROOM. ]

(You use the same liquid for nine mornings, not fresh?)

Naw, jis' de same thin'.

Take a aig an' put it in 'is [murdered man's] han'. An' den take a fresh hen
aig dat's jis' been laid, yo' put it in de palm of his.han' an' bury 'im - put
one undah his arm an' yo' bury 'im wit 'is han's folded wit de aig in it an'
be'll [murderer] come back. Some people put it undah de both [arms] an' some put
it undah de left.

Git a bat an' kill de bat. Co'se it's two or three ways. An' yo' take dat
bat's heart an' wear it on yore arm on a silk cord, yore left. Some people use
dere right if dey gamble wit dere left. But on de han' dat chew use tuh gamble -
lak yo' throwin' de dice or playin' cards, have it on [that arm]. An' den some
people uses differn stuff. Some people use van-van an' oil of geranjen [geranium
an' white codfish - de fish dat de Jews eat, it's dry.
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(The codfish?)

Dat's it. Den yo' boil dat.

(A1l three together?)

Yo' boil de fish an' den yo' git dis stuff outa de soup bunch dat green. Whut
chew call dat? Parsley! An' yo' boil dat tuhgethah an' den yo' put dat oil in
dere an' 'noint yore han's wit dat.

An' anothah way dey do, dey go tuh de graveyard an' dey care [carry] a dime or
12 apples, 12 bananas an' 12 oranges. An' if dey goin' tuh a Christian's grave,
dey care fruit. If dey goin' tuh a sinnah's grave an' wants a favor, dey care
dat fruit an' put it on a grave an' tell 'em dey want 'em tuh guard dat an' want
'em tuh make dem successful. But in gin'ral [general] when dey gamble dey go tuh
a_gambler's grave, an' dey care a pint of whiskey or a half pint, an' dey po' dat
whiskey in a glass an' set it dere, an' den dey give him a dime an' tell 'im -
call 'im an' tell 'im yo' want 'im tuh be a guide fo' 'em tuh gamble wit, buys
'im in an' tell 'im, "Yo' always look fo' me at dis day at dis hour." An' den
don't break dat an' dey'll make yo' successful.

(But if they go to a Christian's grave, they will always use the fruit?)

Always use de fruit.

(And 12 of all three or either one of them?)

Yo' care 12 apples, 12 bananas an' 12 oranges.

(A1l that together and what do you do with 1it?)

All dat, put dat on de grave.

Dey use black lodestone an' white lodestone, High John de Conkah an' five-
fingah grass, an' dat van-van oil. Dey take dis an' sew it in a bag an' dey put
de van-van oil an' dampen it wit it. Lotsa people do dat yo' know.

[My informant says this is a common kind of hand. To dampen it is called
feeding. The purpose of this hand was lost while my machine was turned off - it
being for luck in general and gambling in particular.]

If ah wanta put chew in bad luck - if yo' done somepin tuh me an' ah wanta
put chew in bad luck. All right. Ah goes tuh work an' ah learn yore name. Ah
gits me some graveyard dirt an' ah git me some red peppah an' ah git me some salt
[3 ingredients]. An' den ah writes yore name nine times an' ah put it in de bot-
tom of a pan or glass jar. Den ah sprinkle dis stuff all ovah dat an' den YO'
COULDN'T HAVE ANY MO' LUCK UNLESSEN YO' KNOW JIS' WHO TUH GO TUH. YO' HAVE TUH
GO TUH A MIGHTY-FINE FELLAH [a first-class doctor] TUH GIT CHEW OUT FROM DAT.

An' if ah wants yo' tuh leave town when ah git through wit yo', lookin' at
chew have [having] bad luck, ah go tuh de rivah an' throw it [pan or jar] in.

An' yo' must leave heah, wanderin', an' yo' won' be able tuh git back.

Yo' git dat controllin' powdah an' yo' take yo' a bath an’ dat same stuff ah
tole yo' 'bout - dat bluestone, saltpetah, an' coal oil. Yo' take yo' a bath
good furce, so dat yo' won't be in tough luck. An' den yo' use dis controllin'
gowdah. OF CO'SE WE ALWAYS SENT TUH NEW ORLEANS AN' GIT IT UNTIL DEY STOPPED IT
THROUGH MAILIN'. AN' NOW, YO' GOTA GO DERE AN' YO' GIT IT NOW. Yo' see, yo'
sprinkle it.

(How do you use that controlling powder?)

Well, yo' use it on yore body, jis' powdah up. An' den yo' go tuh de boss.
Well, dey have a controllin' otl, too. Some people use dat. Den dey dress dere
pocket hans'cuff wit it an' when dey go tuh talk wit de boss, dey pop de pocket
hans'cuff out [and say], "Boss, ah'm outa a job. Ah really need one." See dat
influence goes ovah 'im.

Well, yo' 'fore de judge. Yo've heard of it, ah guess. Ah've tried it. Well
yo' git sulphur, ashes an' alum an' saltpetah an' beat it up fine till it's a
powdah, an' den yo' take dis controllin' powdahs an' sprinkle it ovah it, an' it
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makes it sweet smellin'. Den yo' dress de pocket hans'cuff an' yo' go in co't.
When yo' go intuh co't - an' den yo' read de Psalms, de 122nd Psalms - when yo'
go in de co'troom yo' say as yo' go in dere, yo' says, "Ah go intuh de house of
de judge, befo' three men, one blind, one deaf an' one wit no lungs." An' dat's
de prosecutin' attornah - de prosecutor an' de judge. De prosecutin' attornah
he's blind, de judge have no lungs to condemn yo', an' de prosecutin' attornah
he's deaf tryin' tuh fight ag'inst yo'. Dere's three thin's an' three people
[only two] who condemns yo'. An' den yo' use dose uh sage leaves.

(How many sage leaves do you get, now?)

Yo' git twelve sage leaves. Yo' put de 'postles, twelve depostles of de Bible
lak Peter, James an' all dat. Yo' take de 'nitial of each name, de head-furce
'mitial, an' yo' put it on each leaf, de twelve of 'em, an' dat stan's fo' de
jurymens. An' den yo' put six in dis shoe an' six in dis one. An' de jurymens
dey cain't prosecute yo', dey cain't condemn yo'. Dey'll have a mistrial or
somepin.

Den de prosecutin' attornah, write his name on a brown piece of papah an' yo'
pat 50 pounds or 100 pounds - if yo' in a serious case yo' git a hunderd pounds
of ice, so it won't give out, an' YO' TURN DE NAME - JIS' LAK DIS BOOKS DOWN
HEAH [demonstrates].

[ INFORMANT TURNS UPSIDE DOWN MY SMALL NUMBERS BOOK ON THE TABLE.]

(Turn it down.)

An' put dat [name on brown paper] between [between table top and Nwnbers
Book]. 1f it's hunderd pounds, put 50 on de bottom an' 50 on de top, an' dat'll
freeze him so he cain't talk. He cain't even ast a question.

[See Numbers Book she actually handled in ILLUSTRATIONS, p.1846.]

(You use all these things at the same time, altogether?)

De same thin', uh-huh. Yo' see dose fellahs up dere whut's condemned. If ah
would be dat kind, ah wouldn't do dat. If ah think he needs persecutin' ah
wouldn't try to he'p 'im. But if yo' could git 'em dose thin's, dey make a mis-
trial all de time. Dey couldn't git much time. But yo' cain't fool wit justice.
Afn't NO USE IN HE'PIN' A MAN WHEN YO' KNOW HE REALLY NEEDS PROSECUTIN'.

If yo' gonna do somepin dat chew figure - all right, if yo' goin' tuh a crap
game, or if it's a bottleggah. Yo' goes to any sto' an' yo' git a nickel or dime
[eorth], jis' eithah one yo' want, cuz yo' don't need but one, of red onions, an'
den he [person changed from you to he] takes an' hull dose down an' de smallest
one he pick it out. Den he takes saltpetah an' sugah, an' bo's [bores] de haid
of dat onion out, an' he cuts dat in two [cuts onion in two parts] - an' cuts it
teo, split in two right even [parts] - an' take de middle of dat [onion] out an'
put dat stuff in dere, an' close it up in dere. Put it back tuhgethah an' take a
needle an' sew dat aroun'. An' den put it in any kinda cloth yo' have. [Thus
the onion became a hand, a luck-piece, protector, etc.] An' DE LAW WILL COME IN
HEAH. If dere's 500 in heah, dey gonna 'rest evahbody but de one who has dat.
DAT'S BEEN DONE A HUNDERD TIMES FO' ME.

[AND FOR ME, TOO, SOMETHING WAS DONE. WITHIN A FEW HOURS THE DOOR WHICH I
WAS FACING, WOULD BE SLAMMED OPEN BY THE POLICE! SEE VOL.1l, P.XXXIV.]

If yo' haven't a real good steel needle, why yo' take three matches an' cross
'em lak dat [demonstrates] in yore hair, see - east, west, no'th an' south an'
drop yo' three drops of turpentine on dere. Dat's one way.

[Three matches crossed form a double cross.]

An' den if yo' got a steel needle, a real one, den yo' stick it right straight
through yore hair - right in heah [demonstrates but I failed to comment where].

(That will put the candle out?)

It won't do him any good. It won't even har'ly burn, yo' cain't git it har'ly
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tuh burn.

[In the more usual two-needles-crossed rite to stop a burning candle (see
p.857f.), the protecting power comes from both the steel and the holy form of a
cross. The present single-needle rite depends solely on the witchcraft-deterrent
steel - see FACI, 2nd ed., pp.878-882, 894-899, and especially p.880, No.16353,
in which boiling needles and pins stick and pain the absent witch so much that
she hastens to her victim's home.]

(If the man is baldheaded.)

Yo' boil it an' make it a tea an' yo' always massage his head an' it'll make
hair grow where it nevah has growed.

(What do you use?)

Dat's cow manure.

A frizzly chicken will take up hoodoo.

Yo' make de dog an' de cat fight an' yo' clip de hair, an' den yo' put de
graveyard dirt with dat. Dat'll certainly make anybody move. Ah made a woman
move las' wintah wit dat.

[A new black-cat-bone rite follows:]

Yo' take a new boilah dat nevah been used an' yo' take a new mirrah dat nevah
been used an' yo' git chew - CO'SE YO' HAVE TUH DRINK WHISKEY, AN' FUR YORE
NERVE, NUTHIN ELSE.

Yo' kin take dope if yo' like it [this is one of the two or three times I
heard the word dope.] But gin'rally dey drinks whiskey tuh keep from bein'
scared tuh death, becuz de spirits 'peahs aroun' an' stuff lak dat. An' yo' take
dis cat dat black all ovah an' den yo' drop it intuh de new boilah an' den yo'
covah 'em up an' let 'im boil. Den yo' take dis new mirrah in yore han' an' hold
de glass befo' yo' an' try dose bones until yo' find it. Try dose bones undah
yore tongue, an' den when yo' git de right one den yo'll disappeah - when yo'
have de right bone. But yo' have tuh try all of 'em till yo' git de right one.

Boil 'im 'live.

(Boil this frog alive?)

Dat's tuh kill out anybody's luck dat have anythin' on yo'.

(What do you do with the frog then?)

Boil 'im an' take de grease dat comes from 'im an' bathe in it an' rub yo'self
all ovah wit it.

Dat's hoodoo. De mockingbird [or dove], go tuh his nest if yo' kin git it, an'
if yo' kin git his aigs yo' take 'em an' boil 'em whole. But it's hard tuh find
yo' know, it's a hard job. If yo' kin git 'is aigs, yo' take 'em an' boil 'em
whole, an' den yo' take 'em back an' put 'em in dere [the nest]. An' yo' go back
in three days an' de dove [or mockingbird] will be settin' on dose aigs, an' when
he sees dat dey ain't be hatchin', den he takes 'em tuh de field - no, he goes
tuh de field an' he gits 'im a rock an' brings it back an' put in dere. Dat's in
ordah tuh try tuh liven dose aigs up, an' yo' won't take 'em - so he think. An'
den yo' git dat rock, an' den nobody cain't do yo' no harm no way. Keep on yo'.

Yo' kin write dey name nine times an' fold it tuh yo' an' yo' take it tuh de
rivah an' throw it tuh de south.

(What do you do with that name after you write it nine times?)

(I am trying to make informant use the word coconut, that she had mentioned
before I turned on my machine. Remember, I am stopping the machine after each
rite as a rule and asking the question which does not appear in the text.]

Dat's tuh run people outa town.

[Informant still does not understand, therefore I must say coconut.]

(What do you do with the coconut?)

Yo' put it down in dere - write de name an' put it down in dere.
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Take garlic an' chamber lye an' sugah an' set it all night - beat it up tuh-
gethah an' set all night, an' put bluein' in it an' scrub wit it fo' luck. Boil
it befo' de sunrise an' read de Psalm - any Psalm dat chew prefah.

(What kind of luck especially do they call that?)

Dat's fo' drawin' trade.

Yo' take green coffee an' yo' git a new broom an' yo' sprinkle dat [evah] room
wit dat new coffee - wit dat green coffee. An' den yo' sprinkle it at night an'
git up de nex' mawnin' wit a bran'-new broom an' sweep evah room. Sweep it all
in de middle of de flo'. If it's ten rooms on de flo', yo' sweep it all jis' one
pile in de middle - so it be's middleways de house. [Center of the house com-
pletes the magic quincunx - see margin title QUINCUNX, p.710.] An' den yo' sprin-
kle sugah ovah dat an' pick it up on a shovel an' put it in de stove an' burn dat.
An’' den yo' take a baby an' make him make watah an' yo' take dat watah an' dis
new broom, dat chew done swept wit, an' go out in front. If yo' wanta men an'
women [customers] git a girl an' a boy watah, an' sprinkle it from de gate intuh
de house. Dat draws trade tuh yo'.

(If you want men, just get it from a male, and so on, and you sweep in [from
the gate] to the front of the house.)

Yes.

(But you don't do anything with those ashes after you burn the coffee, do
you?)

No suh.

Well, yo' take a fresh hen aig an' yo' git a dark bottle or somepin lak dat -
blue or brown bottle. An' yo' git some new cotton whut nevah been used, an' yo'
have a connection wit 'im, an' den yo' take dat cotton an' put it in de little
Jar somewhare, but let it [the place] be dark. An' den yo' take dat aig an' bust
it in dere an' sprinkle it wit sugah, an' stop it up an' bury dat in de house -
in de bottom of yore trunk or any place whare he cain't fin' it. An' he won'
have no othah woman.

(You put this raw egg down on that piece of cotton.)

Jis' - yo' ([the women] don' do anythin', jis' he does. An' yo' git his'n
[semen] all on dat cotton, but de cotton whut have nevah been used.

[The preceding dark bottle or jar (see BLACK BOTTLE, p.523f.) and its con-
tents makes a Zand (pp.519-669); the raw egg sweetened by sugar being the agent
that feeds (p.578), keeps the power within alive. You will notice that the man's
spirit is held double captive by sealed bottle (see TO CATCH A SPIRIT, p.24f.)
and locked trunk. Everything is done in the dark.]

(Now what is another way of doing that?)

Well, yo' jis' git an ole pair of drawahs of deres an' yo' cut de drawahs from
de front of 'is privates, right on up, right whare hit hangin' down an' 'is shirt
git undah dere on de seat - yo' know, plumb on tuh de top. Den yo' wind it right
tight an' use any kinda perfume an' wear dat on yo'. Dat fellah he cain't raise
no heart fo' nobody.

(Tell me what they do when they measure a man. It might be different from
what I heard it?)

Well, yo' don't hHave tuh - yo' don't have tuh measure 'em but chew kin. Yo'
kin measure him fo' de waist or fo' de laigs (= penis] or [and] yo' take a tack
wit a wide end on it.

(A tack with a large head.)

Den yo' wrap it [measuring string] aroun' dat tack an' yo' wet it in dat same
stuff.

(His?) [Semen.]

Yes. An' yo' put [tack] it [tack holding measurement string] right dere tuh
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(demonstrates].

(Right in the middle part of the door sill.)

[Having pointed to the door sill, she then points to molding over the door.]

(At the top where nobody can see 1it.)

Or put it down dere [at the sill]. If yo' have a good [saddle] lak dat [one
there], why yo' kin put it down dere. An' he have tuh walk ovah dat.

[The following rite is not well recorded, there being several small lacunae,
but the meaning is quite clear:]

If he's a [something (nice-looking man) and] lak yo' crave 'im [to love you].
Well, yo' git candy, yo' know, somepin dey cay [care] somepin about an' won't
discovah it. [Or you can use] cream or strawberry or somepin lak dat - soda
watah. Yo' go git it [the bottle of soda water] an' jis' pop dis [demonstrates].

(That little finger of the left hand.)

[She opens a bottle of cream or strawberry flavored soda water or soda pop,
scrapes three times the fingernail of her left little finger.]

Put three drops [scrapings] in it [bottle] an' dat [instead of saying man, she
changes sex] - let 'er drink dat an' den she'll be 'tracted to 'im an' won't
understan' 'erself [why she fell in love with the man].

He kin have his place jis' if he want tuh — but he wants tuh keep dat woman.
He taken a snail an' he cook de snail. An' he take dat snail, he grease his
han's dataway, an' he be playin' wit 'er. An' den she won' have any feelin' fo'
no man but 'im.

Yo' take sugah an' yo' take salt an' walk right in front of de persom, an'
drop it dere an' nevah open yore mouth. Dat's simple but it really fact. [They
call that] tryin' tuh kid @ man, a ma'ied [married] man.

(A kid man?)

[You making him] a kZd man. Yo' ma'ied an' bot' [bother] anothah man - dat
called a kid man.

(The second one is the kid man?)

Yeah.

[She kids or trifles with or tempts the second man.]

THE KNOWIN' WOMAN

KEEP 'IM (SNAKE) FO' ANYBODY DAT JIS'
ANYONE DAT WANTA BE "WISE"
BE A "WISE PERSON" DAT STAN' ZAMINATION
AH MAY HAVE A CASE DOWN HEAH AT DE CO 'THOUSE
AN' AH STAN' UP IN DE MIDDLE OF YORE FLO' LAK DAT
AN' YUH TURN DAT SNAKE OUT
DAT SNAKE COULD COME TUH ME AN' RUN RIGHT UP ON ME
AN' [IF] AH STAN' DERE AN' DON'T BE SCARED
AH'LL WIN DAT CASE...
IF YUH HAVE A SNAKE IN YORE BUSINESS
YUH KIN DO ANYTHIN' YUH WANTA

YUH SEE, ANYONE COULD FIN' IT (THIS "ROOT") FO' YUH
IF YUH ONLY WANTA GO IN BUSINESS

(THE "LUCKY SALT" YOU BUY IT SOME PLACE?)
IF DEY DON'T KNOW YUH...DEY HARDLY WANTA SELL IT TUH YUH
AH TELL YUH WHERE YUH COULD GO
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LORD, AH AIN'T TRYIN' TUH INJURE NOBODY
AH AIN'T TRYIN' TUH TAKE NOBODY'S RIGHTS
BUT AH FEEL DAT MAHSELF DAT AH'M NOT GITTIN' 'NOUGH
FO' MAH JOB AN' AH WANT CHEW TUH HE'P ME
IT'S ALL IN XNOWIN', ALL IN KNOWIN'
NUT'IN CAN'T DO YUH GOOD, IF YUH DON'T PAY FO' IT

SUMTER, SOUTH CAROLINA

(My informant, No.1376, recites in the last two title quotations two funda-
mental laws of hoodoo: the doctor must know, the patient must pay. To know in
hoodoo is believed to be a spiritual gift, a power born with or conferred later
mysteriously - see margin titles: TO BECOME A DOCTOR 1 WAS GIFTED (p.273),

A GIFPTED DOCTOR FORESEES AND ABSORBS AILMENT (p.269), YOU HAVE TO BE BORN PSYCHIC
(p.748), and many places. For awesome ability, read the fabulous DOCTOR BUZZARD
(p.891), or DADDY SNAKELEGS (p.293), whose friend escaped police by riding his
mule, Ole Sal, into a cloud of dust - dust that wasn't there! Not to pay doctors
1ike these was foolhardy. I am not threatened in the quotation, merely being
varned that unless I pay at the end of the interview, my new knowledge will be
useless. This informant was one of the few persons who did not consider me a
hoodoo-man or law-man. She even offered to help if I wanted to enter the root-
working business. Most valuable of her statements is a rare account of how some
doctors using them obtain their snake: companion, helper, diviner, healer and
impressive stage-prop. The recording covered cylinders C857-C864 = 2438-2445.]

Well, ah tell yuh whut dey do wit it. Dey kin take yore hair an' put it in
runnin' watah. Put it intuh a little sack or a little bag, put some salt on it
an' put it in dere, call de person's name, an' [or] write de name on a papah.
See, dere's de hair, de salt an' de name [3 ingredients]. An' put it in runnin'
watah [to send person away]. Git a little bag jis' about dat long an' tie de
mout' wit a little cord an' - it's diff'ren’ ways dey do it. See, if yuh wan'a
person tuh go crazy, jis' tie it tuh a limb ovah de watah. See, de limbs hitch
ovah de watah lak dat an' yuh see when de' [wind] blow, dat bush [or young tree]
jis' goin' up an' down lak dat. .See, dat will run yuh crazy. See,dat gwine up
an' down lak dat, an' yore haid cain't stan' dat. Dat'll run yuh crazy.

An' den dey kin git it agin an' git chure [foot] track, an' yore hair out
chure haid, an' put some peppah in dere, red peppah [3 ingredients], an' put it
in dere [sock? or sack?] an' tie dat, an' jis' chunk it right in de runnin' watah
Well, dat'll git rid of yuh right now. Yuh'll leave heah.

(They do that to move you?)

[My question seeks an exact definition of her git rid of yo'.]

Make yuh leave.

[She now distinguishes between move and leave.]

In othah words, if dey wanted tuh move yuh - if dey wanted yuh out de house
an' yuh doesn't wanta move, dey come heah an' say, "Well, listen, dere's some-
one rentin' yore place. Ah don't know whethah yuh wanta move or not but ah got
chure place an' ah'd lak tuh notify yuh."

Well, now yuh know yuh got a place until ten days - in January, dat's de one
ah knows of [from personal experience]. Well, dey kin git chew 'way from dere
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shortah [sooner] dan dat. Ah tell yuh how dey kin git chew 'way from dere. Dey
will take piece of bluestone - listen good - an' a plece of rock salt an' yore
name [3 ingredients] - whatevah yore name been, a [like] Peter Jones. Well, dey
goes tuh de no'th cornah of yore house an' dig a hole in de groun'. An' dey bury
dat in de groun' an' yuh'll leave dere in five days time. Yuh'll git out from
dere. Yuh lef' dere 'cuz yore name is in de groun'.

If yuh want anyone tuh leave dis worl' - dey bothahin' yuh, bothahin' yuh.

Dey a peace brokah [breaker of peace], 'struction [destructive] neighbah. Call
his name three times an' go tuh a dogwood tree which is bloom out. Go tuh a dog-
wood tree, a tree whut has dese bloomin's on it, an' shoot dat tree three times.
See, if dat all he [a tree] kin do - when a tree bloom out whut don't bear no
fruit, dat's all it kin do is done bloom. It done is past. An' yuh go dere an'
yuh shoot dat tree, "Bam! Bam! Bam!'" Dat person is gone.

An' den yuh kin poigon 'em tuh death. Yuh kin take de skin of a snake an' put
it [in] yore [stove] an' let it become dry. Den yuh put dat on de table, an' yuh
git chew a plece of ole bottle or iron an' yuh beat it [snake skin] up - yuh com-
mence poundin' it in a dust. Yuh might have some gravy, [bacon] skin gravy, an'
yuh tie dat - put it intuh a rag wit dust on it, a thin rag whut yuh kin [demon-
strates].

(So that you can sprinkle that, just like that [the way you are doing].)

An' stir dey gravy roun' an' roun' an' roun' [demonstrates] ovah yore rice lak
dat. Let it dissolve good. Yuh put dat little rag lak dis. De gravy is so
sweet an' nice yuh wouldn't know whut i'tis. Yuh eat dat. Dat settle it.

Even if yuh have some whiskey. Now listen - jes' a guick death. Yuh may have
yuh some whiskey. Yuh put chew a halfa spoonful of table sodee in dat whiskey
an' de doctah kin come. Evah doctah kin come dat's in de country, dey can't do
nut 'in.

(That settles me.)

[The preceding quick death is balanced by the slow death of the celebrated
cunjure-woman and fortuneteller, Zippy Tull, see p.929, lines 7-8.]

[My informant's snake dust and sodee in whiskey are two more of those experi-
ments in which I am the guinea pig - see interview GUINEA PIG AND TOADFROG, p.
1721, I being the GUINEA PIG of the title. But the sodee in dat whiskey did not
kill me, as evah doctor...dat's in de country knew. What killed me was the hoo-
doo intention placed upon the soda.]

[My preceding comment (That settles me.) is merely my reaction to informant's
last three words at the end of her snake-dust rite - Dat settle it. Why pretend
that an indefinite 7t is being killed. That snake dust and sodee do not settle
it, (That settles me.).]

(Well, now how - after they get those live things in there. How could you get
that live stuff out of me?)

Yes sir. How yuh git it out. Now yuh go git chew a snake whut is crawlin' -
ketch 'im. Yuh kin ketch 'im back of 'is neck dataway an' hol' 'im, he cain't
bit (bite] chew. He runnin' along an' yuh jis' go an' grab 'im dat way back of
'is haid an' hol' dim. He jis' stan' dere an' look up in de top [into the air]
dataway. He cain't twis' disaway an' he cain't twis' dataway, an' yuh hol' dim
an' yuh stick 'im in de side an' git some of de blood out of 'im. An' yuh put
dat blood intuh de person dat 'live. Yuh see whut he got [snake powder] is daid,
an' yuh put dat live blood in dat snake - [I mean] intuh dat person out of dat
snake - if yuh have anothah person an' dat'll cure 'im. An' den turn 'im loose -
let 'im go. Yuh kin hol' dim - jis' ketch 'im dat way an' he cain't move.

(You mean to say, that if the person has these snakes in him, that is made
from the dry stuff, the dry [snake] powder. If you put some of the blood from




- Hoodoo - Conjuration - Witchcraft - Rootwork - 1885

the living snake in him, that will drive the other snakes out.)

An' if yuh have [see] a bullfrog an' he is hoppin' along, gwine dat [in your]
direction, yuh kin git dat bullfrog an' put 'im in yore home an' den anyone dat
come tuh yuh hurt, yuh kin take dat bullfrog. Or if yuh know dey have a spell
on 'em - now listen good - if dey have a spell on 'em, take dat frog an' jis'
wipe all ovah dat person.

[Here you meet a frog going your way; in a moment informant will discuss a
snake that comes to your house. Notice that she distinguishes between being hurt
and having a spell. Hoodoo action against you is threefold: inside (something
you take internally), outside (something you walk over, touch, etc.), and spirit-
aal (catch your spirit, praying against you, calling your name, etc.). The word
8pell was not commonly used in hoodoo back in the 1930's and early 40's, though
I bave a few examples of it. Now to return to the frog:]

(Wipe all over that person?)

Yessuh. Make him stan' up dere good. Start right from yore haid an' wipe all
de way down. He may be intuh a little sack where he cain't fight. Put 'im in a
1little sack. Take dat sack an' jis' wipe him all de way down dat way. Dress 'im
[with that frog]. An' when yuh turn 'im [frog] loose, turn 'im loose 'live an'
dat person live agin. Yessuh, dat cuah [cure] dat.

If anyone doesn't like yuh, ah kin tell yuh whut tuh git an' yuh dress yuhself.
Jis' po' it in yore han' till yore han' git hot lak dat [demonstrates].

(And the arms and about the face and the body.)

An' yuh win 'im an' he come tuh yuh.

(What would you put in your hands that way?)

Yuh git dis high [smelling] German Cologne, high German Cologne, an' put 'bout
five drops of yore watah in it - yore watah, yuh undahstan'. Ah'll gurantee dat
yoh has frien's dat yuh nevah has.

An' den if yuh wanta have yore home fixed an' yuh'll prospah. Yuh git chew
smepin dey call de box salts, an' when yuh git up in de mawnin' yuh has yore
prayahs. But yuh must say yore prayahs, 'cuz Jesus is de haid of all t'in's.

Be is de one dat brought yuh safe, an' He died tuh save me an' yuh. Say, '"LORD,
WILL YUH STREN'DEN ME DIS MAWNIN' WHERE AH'M WEAK, BRACIN' ME UP WHERE AH'M
LEANIN', STAN' BETWEEN ME AN' MAH ENEMY." Yuh kin have a whole houseful of
money, but den Jesus said, "Well, tuh live up tuh de law, yuh must be all ready
an' yuh gotta go."

(You mean those salts that you put in the bath, in the tub? That kind of a
salt?) .

No suh, dese heah lucky salt.

(Oh, the Zucky salt. You buy it some place?)

If dey don't know yuh - it lucky - dey hardly wanta sell it tuh yuh. Ah tell
yuh where yuh could go.

[She will tell me where the hoodoo store is, but has doubts about my being
able to buy this lucky salt. The root she now mentions, anyone could find for
me, if I want to enter the root-working business.]

[Informant now offers an impotence (courage or nature) cure.]

Well, yuh see anyone could fin' it [this root] fo' yuh, if yuh [the author]
only wanta go in business. Yuh kin git jis' about dat much an' - it'll be broken
ap 1n pieces where dere a piece lak dat, de rattlesnake mastah [see p.469]. Well
be's a mastah. Yuh take dat now an' yuh draw about dat much [tea]. Yuh kin draw
it fo' or five times, six or seven times, an' yuh drink dat off, but don' take
but a spoonful, an' yuh'll be a man. Yuh don' have tuh take a quart or nut'in -
a quartful or a gallon - of dat rattlesnake mastah.

(That brings [or restores] a man's courage?)
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Yes sir.

Ah'm goin' tell yuh a simple t'in'. She kin git huh dishrag, huh greasy dish-
rag, an' let yuh use dat as a towel an' yuh lost yore nerve [become impotent].

Ah kin tell yuh how dey take it from yuh an' tell yuh how tuh git it back.
Dey take it from yuh wit a dishclot', an' den if yuh want it back, yuh go dere
yuhself an' git chew a live frog. Put 'im intuh a little sack an' take dat sack
an' drag it ovah yuh t'ree times. Turn 'im loose an' let 'im hop on off - don't
kill "im, he'll hop on off. An' yuh'll have yore courage back.

(You drag that sack over your whole body three times?)

Ovah yore body t'ree times - yore whole body. An' turn 'im loose - let 'im
go, don't kill 'im.

If a blin' person - listen good now - he is blin', can't see. Yuh go tuh a
'simmon [persimmon] tree whut don't bear no 'simmons, an' git de root an' steep
it down into a pint, if yuh wan' tuh, or a quart. Strain it. An' when yuh wake
up in de mawnin' an' wash yore face, jis' take a drop in yore eyes. Take a pilece
of cotton an' wipe yore eyes an' let dat watah drop in dere. If yuh don' have
yore sight back, why DE SUN AIN'T SHININ' BY DE HE'P OF GOD.

If yuh have a [venereal] case - anyone have a case - yuh go an' git dose fig
leaves an' de root. Yuh pull it where dey call de red shank. Dere's a bush in
de woods called de red shank. It jis' as red lak a pod of peppah. An' it broke
[breaks] jis' as quick as de pod. Yuh put dem two leaves tuhgethah an' make yuh
one quart of medicine an' yuh done cure 'em of de bad disease - done cure it.

[The preceding red-shank appears a number of times in HOODOO, but I am unable
to identify it, except to guess that shank = shanker = chancre = initial sore or
ulcer in syphilis; that is, some part of the plant in form and red color suggests
chancre and therefore will cure the disease - see margin title LIKE CURES LIKE,
p.394.]

Dat chamber lye keep anybody from yore do'. Yuh git up in de mawnin' - yo'
save yore slop or chamber lye fo' dat, chew know. Put some salt in it, about a
teacup of salt. Shake it roun' lak dat an' dash it out chure do'. Yuh wouldn't
have no mo' enemies.

Yuh cain't keep a mule. Anybody come tuh dat, keep a mule an' de mule sick,
git chew a nickel wut [worth] of asafetidy an' put it intuh a ole clot' [cloth].
Sew it up an' nail it in yore trough. Take a nail an' drive it down in dere.
See, he eat off it. Evah time he eat, he'll be eatin' off dat.

[Asafetida does not cure a sick mule; it protects the mule against witchcraft
(see p.4l4), and so does the steel nail, several places in HOODOO and margin
title NAIL, in FACI, 2nd ed., p.898.]

Well, yuh kin go out tuh de fo'k of dat road an' git chew - it's 'cordin' tuh
how many fo'ks of de road. Git chew new aigs, git chew fo' new [fresh] aigs an'
yo' string dem aigs 'long jis' lak dat [demonstrates]. Yessuh, string 'em 'long,
see. Yuh might, if yuh walkin' 'long dere on dem aigs an' yuh miss it right
'long heah, yuh git it chere; an' if yuh miss it chere, yuh git it chere. See.
An' de way fo' yuh tuh miss it, yuh gotta come 'long dat way. An' yuh bury dem
aigs down dere. Den yuh go where de lightnin' strike a tree an' drive dat
[splinter or piece of wood] in de nex' road, an' if dey cross dat dere, dey
won't come back no mo'.

(Where do you drive that wood, that you get from the lightning-struck tree?
Where do you drive that?)

Drive it right in de path.

(Drive it right in the path right near those eggs?)

[Here is a good example of how I pick up informant's word - the word right.]

Yessuh. Put dem, bury dem aigs down in de groun'. Go down tuh de place an'
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bury 'em aigs. If dey cross dere, dey won't cross it no mo'.

(Where do you put that lightning stick?)

Put it in de fo'k, too. Yessuh, put dat in de fo'k, too - right where de
lightnin' strike a tree.

Yuh kin take a man's shoes, if yuh wanta drive 'em 'way from yuh, yuh kin use
'em; an' if yuh wanta bring 'em tuh yuh, yuh kin use 'em.

(How would you drive them away?)

If yuh want tuh drive 'em away, yuh git de right foot an' put three spoons-
fulla salt in de toe of it, an' den yuh put a spoonfulla sulphuh in de toe of
it. An' den yuh cut de guts outa gourd, pack in good lak yuh puttin' a wad in
a gun, an' fasten dat toe of dat shoe up. Undahstan'. An' den yuh take dat shoe
an' put it in any runnin' watah, jis' whut yuh use in heah [in this house] -
wvatah whut's floatin', jis' lak dey'll drown [if they fall into it]. Put it in
dere. Dat person will nevah come back tuh 'is home any mo'.

Now, if yuh want 'em tuh come tuh yuh, yuh kin take dat [left] shoe an' put
chew spoonfulla salt. Call de person name t'ree times. If ah love yuh, call
yore name t'ree time an' put t'ree spoonfulla salt intuh dat shoe.

(That same right shoe, the right shoe?)

De left shoe. Put t'ree spoonfulla salt an' call 'is name t'ree times. An'
put dat shoe up ovah yore do' an' ah don' care where he is, he'll come home.

Cut de plece off it - cuts a piece of it out de toe an' de heel.

(Of the stocking?)

Yessuh. An' den yuh kin put some salt in it an' sulphuh an' wind it up.

Don' tie it from yuh, come tuh yuh - bring dat tuh yuh, dat's de way tuh do dat.
An' den yuh kin take dat an' take a piece of yore rock [from the fireplace] -
make a place in yore rock right down dere, bury it right roun' yore fiah.

(Take up a piece of the rock right down at the hearth?)

Yes, jis' take up a piece of dat hearth, an' put dat right in yore hearth,
an' yuh couldn't git 'em 'way from yuh.

Yuh have a little bow in yore hat. Yuh kin take dat little bow out of yore
hat an' git chew a piece of papah, an' put dat little bow in dere an' wrap it up
careful, an' put chew some cologne on dat little bow. An' den put chew a half a
pod of red peppah on dat little bow. Put it in a little clot' an' sew it up,
an' yuh chunk dat in runnin' watah; an' if yuh wanta run 'im 'way from heah, he
gone. He'll leave heah. A bow's a dangerous t'in' in yore hat. It kin hurt
chew an' it kin take care of yuh. It's 'cordin' tuh whut dey do wit it.

[HERE BEGINS INFORMANT'S REMARKABLE ACCOUNT OF A DOCTOR'S SNAKE COMPANION OR
HELPER: ]

A snake kin come in yore home. If he come in heah, live an' hid in heah,
don' chew worry. One day or mo' he'll be seen. An' whenevah yuh ketch 'im, if
yuh kin git up on 'im, don' kill 'im. Yuh kin take 'im an' put 'im intuh somepin
jis' lak yuh wanta raise 'im lak yuh raise yore chickens. Fix a place an' put
'im in dere an' yuh'll have 'im so - tame 'im lak yuh do a rabbit or a duck or
a geese. An' when anyone [a patient] come tuh yore house - yuh kin train 'im an'
tun 'im loose an' let 'im run roun' in dere. An' yuh git ready tuh ketch 'im,
ketch 'im an' put 'im back in, why yuh done a hunderd dollahs wut [worth] of good
[for yourself in business].

(What would you do with that snake, if that person came to you and this person
wasg 111? What would you do with that snake?)

Jis' feed 'im in dere an' keep 'im in dere, an' [when] dey come, turn 'im
loogse. He ain't goin' bothah 'em. If yuh wanta pull out 'is teeth, pull out
'is teeth. He couldn't bite.

(Well, what would you keep that snake for?)
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Keep 'im fo' anybody dat jis' - anyone dat wanta be wise, be a wise persorn dat
stan' zamination.

Yuh see, if yuh wanta stan' zamination tuh be somepin, yuh have tuh go t'rough
somepin. Anyone dat might [come] tuh yuh tuh save 'em in trouble. Or I may have
a case down heah at de co'thouse, an' I stan' up in de middle of yore flo' lak
dat, an' yuh turn dat snake out, dat snake could come tuh me an' run right up on
me. An' ah stan' dere an' don' be scared, I'll win dat case. Yuh goin' win dat
case.

[The preceding middle of yore flo' is the fifth and last point completing a
quincunx: a magic design with 4 points outlining a square or rectangle, completed
by a fifth point in the exact center. This fifth or central point is widely used
in hoodoo as a magic place.]

(That snake about your house will give you power to do these things?)

Yes sir. If yuh have a snake in yore business yuh kin do any'hin' yuh wanta.

[Let me divide this comment into 3 parts: (1) THE PRECEDING ACCOUNT IS A RARE
EXAMPLE, MY ONLY ONE, OF HOW SOME DOCTORS USING SNAKES OBTAIN A SNAKE COMPANION
OR HELPER. A SNAKE IS NEITHER SOUGHT NOR BOUGHT, IT COMES TO THE DOCTOR'S HOME.
(You will remember that informant's preceding healing-frog was hopping your way.)
Our snake is a version of the ancient mysterious visitor of folklore, originally
the return of an ancestral spirit. My informant previously offered to tell me
where I could buy lucky salts, and how I could obtain roots: If you wanta go in
business (as a root-worker). Is she now suggesting that if a snake comes to my
house, I keep him and train him? That he could be worth a hundred dollars to my
business? The situation here can be understood better by consulting margin title
SNAKE, p.66. (2) The snake crawling upon the patient as a sign of victory in
court is a rite of divination, a subject I have gathered largely under DIAGNOSIS,
PP.165-217 - see margin title SNAKE, p.209. (3) An obsolete meaning of the pre-
ceding word wise 1is magic, a word and meaning popularly coming to us from the
Biblical wise men [[magic men]] from the east (Matt. 2:1, King James Version).
Instead of wise men, The New English Bible rightly has astrologers. We have wise
woman (a healer), I interviewed in HOODOO, p.1294, and several examples of wise
man and wise person in the text. These terms appeared to be dying out back in
the 1930's. Were they killed by the repugnant snear, wise guy? More expressive
than wise was the black man's term (if he coined it) two-head or double-head, a
person so wise or learned in the arts of magic, hoodoo and the occult, that he
needed two heads to hold his knowledge. I deliberately used the word was instead
of is, because two-head and double-head have become suspected titles; Doctor Caf-
frey being almost the only one of my informants to admit "I'm the two-headed
man" - see title quotation, p.1459.]

(HOW DO THEY CATCH A PERSON'S SPIRIT?)

When yuh go tuh bed at night, yuh t'ink about dis person an' yuh talk about
'em. He'll come tuh yuh nex' mawnin', or dat night, an' when he come tuh yuh dat
night, yuh say, "Lookey heah, ah been seein' yuh from time tuh time an' ah cain't
t'ink of yore name. What is yore name?" An' he'll tell yuh, say Peter or John.
Yuh say, "Well, lemme git dat name 'fo' ah fo'gotten it." Yuh write it down an'
put it in any pahtic'lah place yuh kin, an' whenevah yuh wanta ketch 'is spirit,
yuh call 'is name an' he'll come tuh yuh, an' yuh'll git 'is spirit off.

(But you do this at night when you are asleep?)

Do dat in de night. Jis' lak yuh goin' tuh bed, yuh t'ink of sech-an'-sech a
one, an' he'll come tuh yuh dat mawnin'. An' when he come, say, 'Lookey heah,
ah've tried tuh remembah yore name. Ah cain't t'ink of yore name. What is yore
name?"

[There are many ways in hoodoo to catch a person's spirit, but the fundamental
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method is the power of thought, the transference of your thought to someone else.
Informant now tries it out on God:]

Ah tell yuh whut chew do. If yuh have anyone 'way from home an' yuh wanted
[to] see dem, yuh git dat pitchure an' look at it lak yuh wan' 'em, say, "Lookey
heah, dis is mah son who's gone fo'evah an' evah. God, ah would lak tuh see mah
chile agin. Fathah, kin ah evah see mah son. Ah wan' tuh see 'im." Go tuh yore-
self now. Go out in de fiel' or in de woods an' call 'is name t'ree times, t'ree
timeg, jis' as hard as yuh kin call 'im. An' yuh put dat pitchure up ovah yore
do' or in yore Bible an' he will come tuh yuh. It wouldn't be t'irty days, it
wouldn't be two weeks, he'll pack up an' leave dere.

Yuh kin take yore lookin' glass an' go tuh a well an' turn de lookin' glass
dis way [demonstrates]. Yuh go an' look in de lookin' glass, an' yuh see yore
coffin behin' it.

(You hold the looking glass [I am describing her demonstration] so that you
can look down into the well, [I mean] so that it [the bottom of the well] re-
flects over your shoulder. [Your back is to the well. It would have been too
dangerous to have looked directly into the well!] And you will see your coffin?)

Yes, box.

[A plain wooden box formerly made by any carpenter. The mirror-and-well rite
18 a love divination usually tried by girls on May 1. Instead of a well, a spring
of water or running water may be used. Many of these rites will be found in FACI,
2nd ed., pp.397-400, Nos.8866-8890. Informant now uses this love divination for a
court case:]

An' if yuh wan'a have - in de case of dat yuh wan'a win a case, yuh takes yuh
dat lookin' glass an' look behin', look down in dat well, an' if yuh see a cof-
fin, yuh goin' git yore job [in court done successfully].

(Do you have to believe it?)

Yessuh.

(You have lost your job [in court] or won 1it?)

Yo'll win yore job [in court].

(You take this looking glass and look into it so that it will reflect the
well [water] - over the water in the well. If you see your coffin you are going
to vin this case in court.)

Yessuh, goin' win de case in co't.

[Even before trial, the case is dead and in its coffin!]

Yuh git some graveyard dirt an' yuh kin do away wit a fellow in nine days or
five days, 'cordin' tuh whut chew doin'. Now yuh kin git dis graveyard dirt an'
call de person name. Put it in dat graveyard dirt. An' git chew a piece of blue-
stone, rock sulphuh [three ingredients] an' put it in dere [the dirt] - jis' a
plece 'bout so big. Put it in dere an' call de person name. An' den yuh'll go
an' pick up de [grave] haidbo'd, an' den yuh go roun' an' pick up de footbo'd,
an' den yuh take de haidbo'd an' put it tuh de foot, an' put de footbo'd tuh de
haid. Den yuh bury dat down dere, say, 'Leave me, fo' ah know yuh not.'" An' it
won't be but five days he'll be gone.

If it's a devil, yuh go tuh a wicked man grave an' yuh go down in de groun' as
fur as yuh kin go. Pay dat grave a penny when yuh go tuh git dis graveyard dirt.
Yah'll have tuh pay. If yuh don't pay, yuh'll see thin's in dere dat will fright-
en yuh tuh death. Yuh go dere an' knock dis [board] so [like this]. Yuh come
roun' so [like this]. Yuh say, "Well, listen, ah want a little bit of yore dirt,
yore graveyard dirt. Here is de money tuh pay fo' it." Den yuh taken care of.
Yuh scratch de hole an' git de dirt an' put de money in dere an' covah it up.

Den yuh do wit de dirt whut chew want; but chew gotta pay it, pay it fo' whut
chev want. Dere ain't no way yuh kin go dere an' steal it. An' if yuh go, pay




1890 - Memoirs of Alma Egan Hyatt Foundation -

fo' whut yuh'll git an' it'll do yuh good. YUH KNOW NUT'IN CAN'T DO YUH GOOD IF
YUH DON'T PAY FO' IT.

Well, dey say dis way. If a fellah wanta do yuh harm, dey come befo' yore
do' or git yore name, an' dey draw yore box [coffin] an' yore name. No doubt
drive de haidbo'd down an' de feetbo'd down where yuh can't see it, but yuh kin
walk ovah it. An' yuh step on it, den yuh become tuh gittin' weakah an' weakened
down. Yuh ain't Aurted no way, but yuh jis' pinin' away, jis' pinin' away, jis'
pinin' - YUH HARDLY KNOW WHERE YUHSELF. Yuh jis' keep gittin' thin, drawin’ back
[usually drawing up = withering].

(How do you mean they draw their box?)

Well, dey take it disaway, yuh see [demonstrates]. Yuh draw dis box disaway,
an' yuh take a line an' go roun' dat way, an' bring it kinda roun' dataway, make
it narrowah an' narrowah right chere, an' dataway.

(In the shape of the old fashioned coffin.)

Yessuh.

(How would they draw that? With what?)

Well, yuh kin draw it wit a pencil on a papah, or on deAg;oun' dis way - jis'
which yuh see. [Actually, she got up out of her chair and drew coffin on the
floor.] Den yuh trim yuh a piece of bo'd 'bout wide as dis hand [hers], an' trim
it jis' 'bout sharp lak dat [probably measured width with two fingers] an' trim
it good, an' drive it down at de haid [of grave]; an' den trim anothah piece jis'
lak de feet [footboard] an' drive it down. Yes, so yuh ready tuh say, "Well,
John or Peter, yuh been bothahin' me an' bothahin' me fo' a long, long, long time,
but yuh shall bothah me no mo'.,"

(Then they are supposed to walk over that?)

Yes, dey walk ovah dat an' de're [they are] gone.

If yo' want a tree tuh bear an' don't have no wormy fruit, yuh go tuh dat tree
de firs' day of February an' dig roun' it. Den yuh let it stay tuh de firs' day
of January an' yuh put some lime.

(I am unable to explain the preceding rite. It sounds like the work of some
would-be wit trying to impress his mental inferiors.]

When yuh go in de baid [bed] at night: eat chure suppah an' say yore prayahs,
say, "Lord, ah ain't tryin' tuh injure nobody. Ah ain't tryin' tuh take nobody's
rights, but ah feel dat mahself dat ah'm not gittin' 'nough fo' mah job an' ah
want chew tuh he'p me." An' den a voice will come tuh yuh, no doubt, tuh go fo'-
wards. Now yuh go tuh de sto' an' git chew a - yuh kin go tuh de sto' an' git
chew dis high German Cologne (high = strong smelling]. Den yuh put a piece of
rock sulphuh - an' yuh ain't gotta let nobody see it - in dat bottle, about dat
large. An' yuh shake it up lak dat when yuh git ready tuh go tuh yore job. Po'
some on yore han' an' rub it till it gits hot, an' yuh have yore min' on yore
bossman an' have yore min' on yore work. An' po' dat last on yore coat. An'
when yuh go dere dat mawnin' an' go in dere, pick at 'im a little bit, see. Say,
"Captain, ah declare yuh look lak yuh growin'; yuh fattenin', seem lak tuh me" -
lookin' in 'is eyes [a part of many job rites]. He don't know whut chure tryin'.
"Captain, yuh look lak yuh fat, look lak yuh growin'. Yuh lookin' bettah an'
bettah evah day den evah." Den he'll commence takin' a 'tenshun on yuh [paying
attention to you], an' aftah while he'd take yuh jis' lak a frien' of 'is - lak
a deep frien' of 'is. He will tell yuh somepin, he show yuh somepin. He git
tuh gittin' in wit chew, he lak yuh mo' bettah. Den he raise yore job.

[The preceding words pick at 'im a little bit, to make the boss angry, is it-
self a magic rite.]

(You do what?)

YUH USE DE SOLID MAN.
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(And you learn what?)

An' learn yore future. Yessuh, pull it from de stop [see later]. Yuh ain't
tuh have a papah dollah, use a silvah dollah [the preceding solid man]. Yo'
cain't ary [ever] 'stroy silvah. Fiah couldn't burn it, it could fall about, de
vin' kin blow it, de rain kin hit it - it's de silvah dollah aftah dat. IT'S A
BIG DIFF'RENCE IN PAPAH MONEY AN' SILVAH MONEY. De house burn down, de silvah
money's right dere - if yuh kin realize [remember] where yuh put it, it's dere.
Papah! De win' hit it, it's gone. De rain hit it, it's gone.

(You have to use a silver dollar to do that line of work because it's the
heart of a fellow?)

Yessuh.

[In the preceding pull [[take]] 7t [[silver dollar]] from de stop, stop =
stopping place, any sort of private container; and in Memphis, perhaps the nation
sack or nation bag, worn on a woman's body and protecting her special treasures:
cunjure, lucky hand, money - see interview THE '"NATION SACK" WOMAN, pp.l449-1459.]

Ah tell yuh what ah do. Ah'm a [elder? deacon?] in de church an' ah'm a good
workah an' ah do de right thin'. AH STAYS IN DE MIDDLE OF DE ROAD. AH NEVAH HAS
SEEN A DOCTAH. [Doctor of Medicine she has never visited.]

[Do you know how to] (keep the officers away from any house?)

[I started question before turning on my machine! Many times my question is
asked before machine starts.]

Yessuh. All yuh gotta do is git chew one dozen of aigs an' bury de aig right
in yore neahest path. An' git chew one quart of what chew might call de cod
1livah 0il - cod livah oil is a peculiar thin' - an' bury it in yore othah path.
An' if yuh know ary [any] one of dose law [men], jis' call dere name an' put it
on a papah. An' yuh take dat name - any one of 'em name, if it be a dozen [law-
men] - take de papah off an' carry it, carry it tuh runnin' watah. An' put it
intuh a 111 bag an' sew it up lak dat an' put it intuh runnin' watah.

(How do you sew it up?)

[I want informant to say to me or away from me. Here is what happens:]

Put it in a 11l sack, lak a 1il 'bacco sack, an' tie de string roun' de mout'
[demonstrates]. .

(How are you tying that string now?)

Yuh see, yuh wrop it roun' - tie it lak dat.

(Which way do you wrap that?)

Wrap it dis way, jis' tuhwards yuh, yessuh. [She drops her wrop for my wrap.]
An' yuh tie de knot off, an' when yuh turn it, jis' laugh an' say, "Ah want chew
tuh go 'way from me," or "Don't come 'bout me, ah know yuh 'nuff" [I have had
enough of you]. An' take dere names an' t'row it in runnin' watah an' dat'll
carry 'em.

[The general reader should not miss informant's preceding words laugh and say.
As in so many rites, the point of danger has been reached. Our informant has
just called and written down the name of the officer, whose spirit in some myste-
rious way 1s now present. Since she in his very presence is preparing to throw
him into running water, an act which normally sets a person adrift in the world,
no wonder she laughs and pretends. Laughter here is the better part of valor
and wisdom. Remember, she used anger as a magic device a few moments ago.]

Yuh know a person name, [you] kin Aurt 'im. Yuh kin take a person name an'
WRITE HIS NAME AN' RUIN 'IM. Yuh wait till de moon come out. When dat moon is
come out about t'ree days ole, yuh work on dem. An' when de full of de moon, yuh
won't have no_ trouble.

De young moon is de time fo' yuh tuh work on. If yuh wanta win a case or be
lucky, de young moon.
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An' de full of de moon, if yuh wanta run a person crazy, start on de young
moon, an' when de moon gits full, he'll be full, too. He'll be done - de work
will be finished.

Yuh kin take a scissors, yore scissors, out chure home an' carry it tuh a
graveyard, tuh a mean person in de graveyard an' call 'is name; an' if yuh open
de scissors, stretch it open wide wit de han', an' cuss de scissors an' drive it
down in dere, yuh'll have a curse on 'im. [This may be my only example.]

Den yuh kin take de spoon outa yore home an' kin go tuh a 1il child grave, an'
begin tuh dig in de centah of de grave - dig it wit a spoon near de centah of de
grave. [You] dig mah grave wit a silver spoon. Yuh kin take dat spoon an' go
tuh a baby grave an' dig dat grave an' call dat person name t'ree times, an'
dat'll settle it wit 'im.

Den yuh kin go wit yore axe, an' yuh name dat tree ovah dere, name it dere
name - lak if ah'm name Daisy. Well, name de tree Daisy, say, "Miss, ah been
talkin' tuh yuh an' talkin' tuh yuh." An' yuh wait till de moon come out, an'
when de moon come out, den yuh go dere an' git on [start working on] dat tree.
Yuh done name de tree Daisy - say, "Ah been talkin' tuh yuh, Daisy, an' been
talkin' tuh yuh, but ah ain't goin' talk tuh yuh no mo'. An' yuh don't shuh
[shove] off ant;gp 'way from me lak dat - dat chew don't even tell me whut chew
goin' do." Well, jis' soon as dat moon come out, den yuh go on me now. An' yuh
go up on me an' cut me down, cut dat tree down wit de axe. He won't do nut'in no
mo' - dat de end of 'is job. Yore name kin ruin yuh - jis' known whut tuh do wit
yore name.

Take a new file an' go in de fo'k in de road where yuh comes out, an' yuh go
dere an' yuh dig yuh a hole. An' dig yuh hole an' now yuh git chew - yuh go tuh
de druggist now an' git chew whut dey call de medicine watah, an' den yuh put dat
bottle of medicine watah right down in dat hole. Covah it up an' drive dat file
'long it [along the side of it]. 1It's a peculiar thin' - tell it jis' whut yuh
want it, an' yuh kin do anyt'in'. 1It'll work any way yuh want it, anyt'in' yuh
got in yore min'. If yuh's mad - whet'ah [whether] yuh mad or yuh pleased, or
jis' lak whut yuh got in yore min', it'll do. A bran'-new file, can't git ovah
dat. A file kin he'p yuh an' a file kin shake yuh.

Now, 1f yuh want dis file tuh he'p yuh - speakin' in a he'pin' mannah or
guessin' mannah. Well, dat file will he'p yuh becuz it's a new file. WHEN YUH
START OUT WIT A NEW FILE, YUH START OUT WIT A NEW MIN'. A NEW FILE MEAN NEW
BUSINESS. Yuh might have a piece of work heah an' yuh want tuh do it. Well, yuh
might have an ole file on de yard. Well, de ole file can't do it. Yuh git dis
new file. De new file goin' make yuh new business. Dere a whole lotta money in
a new file. Yuh kin sharpen yore axe wit it, it's lucky dataway - sharpen de
knife or take yuh ary [even] a scissors. IT'S ALL IN KNOWIN', ALL IN KNOWIN'.

If yuh put a scales up, it'll balance jis' lak a scales. It ain't goin' git
right till yuh git on de level. [She is thinking of the scales, a hand balance,
used for a picker's cotton in the field.] When yuh git on de level den it quit
goin' up an' down. Dat's de way de file is, it'll work on de level.

Take a tin plate an' yuh kin go an' put it on de sundown side - turn it up.

If yuh kin git dat tin plate an' put it up on de cornah [edge] lak dat an' yuh
kin git it tuh stan' - jes' stick it a 1il bit so it kin stan', an' yuh talk tuh
dat tin plate. Try it 'fore yuh leave whut chew goin' do wit it. Try it an' if
yuh kin git it tuh stan' lak dat, an' yuh kin do de work. Yuh take dat tin plate
den an' yuh take a fo'k - de fo'k go wit de tin plate. Yuh might have - jis' lak
if yuh have meats on yore table, yuh gotta have a fo'k tuh han'le dat. Well, dis
fo'k go wit de tin plate. Now, yuh stick dat tin plate up dere in [on] de cornah
lak dat, an' den yuh put dat fo'k jis' 'bout a distance from dat [demonstrates].
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(Two feet from it.)

Yessuh, two feet from it, an' yuh let dat fo'k stay up dis way [demonstrates]
Put it dere, de butt of it be down an' de prong be up lak dat. Put it tuhwards
de sundown side an' tell it whut chew wanta tell it; an' jis' as de sun go down,
it'll drift on away - drift away, jis' lak dat. But tell it whut yuh want it [t
do]. An' drive it down in de groun' where no one can't see it. Put all dem dow
in de groun', but chew kin travel ovah it. But jis' as it begins tuh gittin'
rusty an' decayin' an' gittin' away, yuh'll go away jis' lak dat. Dat fo'k is
a_dang'rous thin'.

[While my machine is stopped, I ask for information about the whirlwind.]

De ole folks [the whirlwind is old folks] who done been gone from dis worl'
an' leave, no doubt, a piece of money. Or dey have a piece of lan' [land] yuh
might say an' dey not satisfied any way it gwine. Someone might begun - dey
ain't satisfied how dey divide it up, an' be worried in dey min' an' at a certai
time dey begins tuh travel, goin' nex' where dey property is. Dey ain't satis-
fied. See, some people call it devils. But yo' see dese thin's, dey in diff're
form. Yuh take notice of Christ, when He disappeared He was a spirit. When He
been flesh an' blood why he couldn't disappeah, but when he come tuh be a spirit
why he could disappeah. Anywhere roun' in about lak dat, yuh can't see it. But
he jis' a spirit, travelin', it worries 'im.

(That wind traveling, going around in a circle, is just the spirit that's
vorrying him?)

Yes sir, [that whirlwind is] de spirit worryin'. An' it got eithah land some
vhere or some money buried an' dey wanta go dere. Dey worried in dey min'.

(Did you ever hear of them doing anything with that dirt from that wind?)

Yessuh.

(What do they do with that?)

When yuh cleans 'im.

(Well, how do they do that?)

Yuh kin take it an' put it intuh a gourd. Jis' put a 1il hole in a gourd an'
sew dat dirt up in a 1il clot', an' shut it in dat gourd an' stop de gourd up,
an' chunk it intuh runnin' watah. Dat run 'im crazy. An' name it aftah de per-
son who yo' want it tuh work fo', Petah or Joe or Eddie, an' he'll be gone crazy
He be gwine an' gwine jis' lak de [whirl] win' is.

(Like the wind picks up the dirt. But you must name that gourd?)

Name it, yes.

[I stop my machine temporarily to ask about nails.]

Yo' take three new nails or fo' an' tie one dataway. Put 'em, winda string
roun' 'em dat way, an' tie a knot in dat, one dat way an' dat'll hold dat one,
an' den de string jes' leave out dat way, an' tie a string roun' dat way. An'
den yuh take dat an' yuh win' de string aroun' an' tie de knot in dat way. An'
jis' keep dem three nails.

[I sumarize her demonstration:]

(They are all tied together - they are about an inch apart.)

'Bout an' inch apart. Well, yo' could name dem whoevah name yo' want tuh.
An' yuh dig a hole an' yuh put a spoonfulla salt undah dem names an' a piece of
dis rock sulphah an' a piece of bluestone undah dem, an' drive dem down tuh de
g@oun' on de sunrise side. An' nobody won't, dey won't bothah yuh no mo' - dey
wouldn't bothah yuh.

(On the sunrise side?)

Yessuh, on de sunrise side - dat way. An' dey won't bothah yuh no mo'.

[I ask informant about those things that ride people during sleep.]

Yes, see de hag suppose tuh worry yuh durin' de co'se of de night. Yuh gits
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up outa yore baid an' yuh go an' git chew some salt - git chew a jar no doubt.
Put about dat much of table salt in dat jar an' git chew some chamber lye an' put
on dat salt an' put fo' nails in dere an' cross 'em. Jis' pile 'em up cross lak
dat an' call dat person name, an' he'll be dere de nex' mawnin'. Den yuh'll have
a chance tuh tell 'im whut yuh want, say, '"See heah, listen, yuh's ridin' me las'
night. Yuh ain't ridin' me agin."

If yuh wan' anyone tuh leave dis country, yuh kin git 'is track an' put it in-
tuh a red ants nest an name de person. But yuh do dat on de young moon. If de
moon come out today, see yuh wait until it git two days ole or t'ree days ole.
An' yuh put 'is track intuh dat red ants nest, an' see, he'll be jis' so - dem
ants jis' be mixin' 'em up lak dat. An' jis' as dey mix 'em up lak dat, he'll
be movin' on out.

Now if yuh git chew a snail - if yuh wan'a man an' de man runnin' roun', or a
woman runnin' aroun'. Yuh kin git hol' of dat snail an' jis' she have her wash-
clot'. She may have a washclot'. Yuh kin take dat snail an' rub on de wash-

clot' - see, on de moon, a young moon. Jis' keep dat snail on de washclot' an'
yuh'll broke 'em up wit de man. When he wit a woman or anythin', dat'll broke
'em up.

(Where are they supposed to use that washcloth?)

Well, jis' when yuh go tuh take yore bath, yuh know. Dat is de only way yuh
kin use de clot'. [There are many ways to use snail and dishcloth - see IMPOTENCE
subsubsections.] It'll work jis' de way yuh use it. Take an' rub it good.

Yuh kin take yore hair an' put it in dat bird nest an' dey begin tuh buildin'
nest outa it, it'll run yuh crazy.

Jis' lak if ah'm in labor dis aftahnoon, yuh go an' git dose dirt daubah an'
put it intuh a 1il cup. Pick out dose othah hull [cells], chop dem out. Put de
clay in de cup an' put chew a cupful of hot watah an' let it steam down dere.

An' ah'm in childbaid. All yuh gotta do is gi'me a swallah. Don' gi'me too much
one time. It'll urge de pain on. Jis' gi'me 'bout a swallah now, see how dat
ack; de nex' time gi'me anothah swallah an' see how dat ack.

[Informant will now tell one of the few stories in which the bones and other
parts of a black cat have not yet been condensed and specialized into the well-
known black cat bone (pp.74-97):]

Yuh wait till jis' about baidtime. Evahbody come tuh baid an' take yuh a pot.
Yuh kin build yuh a fiah an' put dat pot on an' - put dat pot of watah on dere,
put watah in de pot - 'bout full it up if yuh wanta. An' yuh ketch dat cat.

Wait till de water begins tuh git hot an' commence ballin' [boiling]. When it
commence ballin' lak dat, yuh grab yore cat an' put it right in dat pot. Shet

de 1id down. See, if yuh wait till de watah git hot, he can't do much scramblin',
cuz de watah goin' kill 'im right now, cuz it already hot. Put it [cat] in dere
an' put de 1id on it an' yuh let it ball an' ball till it ball tuh pieces. An'
whut bone yuh want - if yuh wan' de thigh bone, yuh git it. If yuh wan'a bone
from de ahm [arm], yuh git it. If yuh wan'a breas' bone, yuh git it; or if yuh
wan'a toe bone, yuh git it. But chew have tuh cut de cat firs'.

A snake runnin' along, an' if yuh kin ketch dat snake an' git de blood offa
dat snake an' put it intuh a bottle, den yuh kin raise snakes, an' de snakes
yuh'll raise dey'll be tame snakes.

IF YUH KILL A SNAKE WHILE HE'S MAD, AN' ONE DROP OF 'IS BLOOD WILL KILL YUH
RIGHT NOW.

(How would it kill me? What would you do with it?)

Put it in whiskey or coffee or tea.

[The two preceding snake beliefs, as well as much of HOODOO reveal a total
ignorance about the transmission and processes of life.]
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HER PATIENTS LIVE AND DIE QUIETLY

YO' HAVE TUH WORK IT [HOODOO) QUIET...
IF IT'S A PERSON [WORKING) BY UNLAWFUL [MEANS)
YO' CAN'T USE DAT YO' SEE
BECUZ YORE BUSINESS WILL NOT WORK CALMLY WIT'OUT LAW
OR LET DE LAW KNOW DAT CHEW WORKIN' WIT SOMEPIN ELSE
(LET THE LAW KNOW YOU DO NOT WORK WITH UNLAWFUL PEOPLE])
AN' IF YUH DON'T, DEY'LL GIT ROUGH WIT YUH
BUT CHEW HAVE TUH DO IT TUH (WORK FOR)
A QUIET SOMEBODY DAT LIVE QUIET AN' DIE QUIET
(SOMEBODY UNLIKELY TO BE SHOT OR STABBED TO DEATH])

JES' LAK YO'S DONE KETCHED [HAVE BEEN CAUGHT)
AN' GIT "IMPREGNANT" AN' WANT TUH DRY DE MILK
IF YO' PUT NINE NEEDLES IN A [CORK) STOPPAH
AN' WEAR 'EM AROUN' YORE NECK...
DAT WILL STOP 'ER [HER = YOU) FROM BEIN' IMPREGNANT
AN' DRY DE MILK ON DE INSIDE

AH TELL YO' WHUT AH DID
AH DO' [DON'T) KNOW 'BOUT DE OTHAHS
AH'M TELLIN' YO' THINGS WHUT AH EXPERIENCED AN'
AH DON'T WANT IT TUH GIT ABROAD

SUMTER, SOUTH CAROLINA

(This woman, No.1339, in addition to the title-quotations has the usual un-
wsual rites: graveyard money, requiring the payment of a penny for each dollar
of work done; an over-the-shoulder rite combined with a magic-of-the-diagonal
rite; an obscure rite of pichure ovah a chimley chambah (pot); and even some-
thing new about a black cat lucky bone. Her material was collected on cylin-
ders C731-C735 = 2312-2316.]

Yo' take de person's [hair], if yo' be de pahtic'lah one dat comb 'em. How
tuh git it yo' see, if yo' comb dere hair an' do' nevah clean de comb when yo'
lay it down. Yo' take dis hair out de comb an' yo' place it in a bottle in yore
chamber lye. Stop hit up an' turn it upside down an' yo' bury it. Dat's tuh run
yore min' crazy. '

An' to attrac' yo' wit hair, a man would take a woman hair an' wear it in de
14nin' of dere hat.

(What wouid 1t do if they wore it in the lining of their hat?)

If yo's a man an' yo' want dis woman tuh love yo' - yo' see, sometime jes'
tickle her lak dat yo' know. When he gits enough of dat hair, he wears dat in-
side of 'is hat to attrac' yore love.

When a man leave home, tuh make him return back, a woman kin take his right-
footed sock an' a bran'-new box of pot salt an' nine stick-pins [ordinary pins]
an’ bury it one foot underneat' 'er steps. Dat's to attrac' a man tuh make him
return back home.

An' de nex' time, if yo' want 'im tuh come back quick, write him a lettah.
hen yo' write him a lettah yo' do's dis, In de Name of de Fathah, Name of de
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Son, [Name of de Holy Ghost], three times wit chure right arm [demonstrates].

(Do that again now. You take your left hand and put it over your right shoul-
der and circle it right over and under your right arm. And each time you do that
you say, In the Name of the Father, of the Son and of the Holy Ghost. You do
that three times that way.)

Three times dat way. An' den yo' take - den stan' back an' do de same, see
[demonstrates again].

(Then you take your right hand, push back your right leg and do it under your
foot three times, In the Name of the Father, Son and Holy Ghost.)

Speak dose same words, "Return back to me." See, now dat's to attrac' a loved
one to return back.

(Bring them back.)

[I suggest that informant acted the preceding rite backwards. Here is what
should have been done. You take your right hand and put it over your left shoul-
der and circle it right over and under your left arm. In other words, by cir-
cling over and under your left arm, you are making three circles around your
heart. Try it! Now try with your left hand to circle over and under your right
arm. Impossible, unless you are left-handed. Besides, the latter action is
magically meaningless. Now, take your left hand push back your right leg (you
may need a chair or the ground to sit on) and make three circles on the bottom
of your right foot - with each circle naming a Person of the Trinity. In this
rite, my only example of it, informant encloses man in her heart and keeps him
under her right foot - this left to right diagonally across human body also being
an example of MAGIC OF THE DIAGONAL (see p.828 and elsewhere in HOGDOO). There
is one other possibility. Did I facing the woman read her actions backwards? I
doubt it. Another possible explanation? No, she did not make up this rite.]

(Now, this one you just told me about, that right-foot sock. You also have
to put in one of his foot tracks with that, and you bury it under the steps.
Either track?)

Dat's it. No, not eithah. Listen! Yore lef' track will run yo' from home,
yore right track brings you home. Yo' see.

De left track - yo' see, dere left sock is [like] dis. Now, if yo' wanta run
a_person, yo' take dere left sock an' nine safety pins an' ball it up an' throw
hit in runnin' watah, an' yo' got 'em.

(That will send them away.)

Heah whut chew do. Maybe yo' kin git it [the following cedar] at de drugsto'.
But whut chew do tuh make dem move out, yo' gits a cedar off de right-han' side.

(A cedar 1limb off the right-hand side of the tree.)

[Originally this was probably a graveyard cedar. For example, if you plant a
cedar in a graveyard, you will soon die (FACI, 2nd ed., p.662, Nos.1l4450-14451).]

Dat's it. An' if yo' in good frien'’s wit 'em an' kin git in, drop de cedar at
dey do' or drop it in dey house, an' dey gotta go. An' aftah dey move an' yo'
don't want no confusion, take a cedar off de left - start to de back an' drop it
to de front an' dere no trouble.

(You take this cedar off the left-hand side of the tree and you start at the
back of the house?)

Dat's right.

(What do you do then?)

Sweep jes' lak, yo' know [demonstrates].

(You sweep right on through the house?)

Yeah, jes' come right on through - go right on through tuh de front.

(And that's to keep down confusion in your own home?)

Dat's it.
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Ah tell yo' whut ah did, ah do' [don't] know 'bout de othahs. Ah'm tellin'
zgl THINGS WHUT AH EXPERIENCED AN' AH DON'T WANT IT TUH GIT ABROAD.

Well, about a pichure. If ah'm in love wit yo' an' yo' in a foreign country
an' ah wanted joo fo' three mawnin's ah would put chure pichure ovah a chimley
chamber.

(Over a chamber pot.)

[Before proceeding further an obscure custom must be mentioned. Originally
the toilet was the two inside corners of the outside chimney (see p.57, No.203,
lines 7-11; and p.913, No.3093, lines 6-11). The chamber pot of the present
rite, resting at night in a corner of the fireplace, must have been quite an im-
provement for after-dark usage. But, do we not also have here in urine a possi-
ble remnant of an earlier rite; the prevention of a witch from coming down the
chimney, even the catching of a witch? (See HOODOO, p.151, No.496; and FACI,
2nd ed., p.905f., Nos.16490-16495.)]

Fo' three mawnin's an' call yore name, but said, "In de Name of de Father,"
jes' whatsomevah yore name, ''return home at once,'" or 'return to me." An' ah'm
tellin' yo' dey surely come jes' lak yo' would call dis mawnin' about a pichure.

(You hold it face down over that chamber lye, and then, "In the Name of the
Father, Son and Holy Ghost.'")

Yes.

An' den agin about dis pichure, yo' kin run a person crazy. Yo' kin take dis
pichure an' take a closed pin an' stick it in dere heart nine times an' throw it
away in runnin' watah, an' dey's gone.

(You take this straight pin and stick it through their heart nine times?)

Nine times.

Well, heah whut ah mean tuh break trouble or break peace - say at de darkest
bhour of midnight, de last hour of de day. Well, de darkest hours in de night.
Bow, ah'm goin' part yo' an' yore wife. Yo' knows whut ah'm talkin' about. Well
yo' goes out dere in de middle of dis road. See, it's gotta lak dat [demon-
strates.]

(Three roads coming together - a crossroad?)

Yes, dat's it jes' lak dat. An' says, call dere name, lak it's Wilhelmina,
"It's mah desire tuh part chew an' John, In de Name of de Father, de Son, and de
Boly Ghost." Yo' bust dat aig up dere. Dat's all.

(Any kind of egg?)

Any kind of egg, jes' one, an' yo' smash it on de ground. Dat smashed up.

(You go out there at twelve o'clock and break just one egg, as you say, to
geparate them, "In the Name of the Father, the Son and the Holy Ghost.")

Take de fingahnail an' de toenail an' de dead skin from undah de bottom of
yore feet an' de hair from othah places.

(The private? Under the arms and everywhere?)

Dat's 1t, yeah. Dat is to attrac' love an' cut jealousy - dat's fo' peace an'
happiness, yo' use.

(How do they use that, do you know?)

Yo' boil it. Yo' know, make it a tea an' when yo' strain it an' po' it in
whiskey or tea or coffee. Dat's how dat's done.

(And give it to that other person to drink.)

Or give it to 'em in watah.

Put pot salt aroun' yore house tuh drive away the evil spirit whut's comin'
to yo'.

(1f anybody's evil spirit 1s around you?)

Dat's 1it.

Yo' walk backwards. See, if anybody wanta ketch chure track, yo' can't ketch
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a_track goin' back. Yo' always gotta ketch it goin', see. Dat all ah know about
a track.

[Regardless of the many foot-track rites in HOODOO, including those in which
a person walks a few steps backwards, this is the first real rite of walking
backwards. The additional statement about always gotta ketch it goin' is also
newv. ]

A black cat kin have no white hair - not a spot on 'im. Yo' takes dat cat
down to a stream an' yo' boil 'im de darkest hour of midnight. Yo' put 'im in
a pot alive an' yo' boil 'im. An' aftah yo' kill dis black cat - yo' know he
dies in dis watah. He dies in dis watah - an' after he's boiled down - yo' take
him out an' yo' throw 'im in de stream an' a forked bone come floatin' back.
Dat's de lueky black cat bone.

She drag huh bloomers ovah his face. Dat will keep 'im asleep an' will not
arouse him. When yo' return he'll be glad tuh see yo'.

De right-han' shoe, an' yo' cut de top off. Ah tell yo' whut ah do. If dere
some people heah dat ah don' want 'em go. Yo' take an' cut dat shoe up an' yo'
burn it. Yo' gits de sole, if yo' want. Jes' lak if ah want chew an' ah wanta
keep yo' in mah bed. Burn dat shoe an' git some salt, sulphur an' brimstone, an'
make a powdah an' put it in de cornah of de mattress. Dat's whut ah do wit a
shoe.

(What does that do now?)

Dat's keepin' yo' - keepin' de man.

An' de nex' about de shoe, if yo' don' wanta keep it in yore bed. Yo' know,
lotsa people insist dere ain't no place tuh bury nuthin', but in de country.
Well, yo' kin bury a shoe. Cut it up an' bury it - an' write his name in dat
shoe. Yo' know, some mens b'lieve in runnin' away, an' dat is tuh keep 'im fo'
yo'. [That is] as fur as ah know, 'bout whut ah did - as fur as ah wanta do, yo'
know.

Dat, yo' know, is tuh run a person crazy. If yo' git a piece out of de back
of anybody's drawahs an' bury hit wit nine stick-pin or eithah burn it up, dat'll
run 'em through. Dat's about undahclothes.

An' about a man's shirt, yo' kin take de piece out of a man's - de tail of a
man's shirt an' stick [it] into yo' [clothes].

(How will you do that?)

Yo' cut a piece out of it [shirt tail] - yo' cut a piece out of de back an'
yo' cut a pilece out of de front from ovah 'is private an' sew it in yore clothes.
Dat'll draw dis man to yo'.

Dese monthly cloth is dis. Dey kills a woman wit dat. Dey puts it in a gun,
a loaded shell, an' puts dat into a gun an' shoot it into a tree. An' after nine
days de woman is gone.

(They put that piece of cloth [a small piece of the cloth] right into a shell
and shoot the shell off. That is if you want to get rid of them.)

Jes' lak it's dis - whut chew must do in de mawnin' befo' de sunrise, if yo'
got done [hoodooed] wit some poison. An' it's words dat chew must read out of de
Bible, lak if yo', "B'lieve in de Holy Ghost, de Holy Roman Catholic Church, de
communion of saints, de forgivin' of sins." Yo' git up an' read dat befo' de
sunrise. Dat is pertectin' yo' In de Name of de Lord. Dat's fur as ah have went.

Den dey puts grave dirt to yore house to run yo' - yo' see, to give yo' evil
spirit tuh change yore min' tuh run yo' from home. Dat's whut dey do wit grave-
yard dirt. Dey sprinkles dat.

[What you do] wit a string is dis. Take yore length of a person an' put it in
a crack to keep yo' from leavin' 'em.

An' dey kin take de length of dis string an' bury it, an' in nine or eighteen
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days yo's gone.

(What do you mean by taking a person's length with a string?)

Yo' see, lak makin' a grave. Yo' see, jes' lak if yo' gotta come an' [or]
ah've gotta come [see later], yo' take's a string an' measure from yore head to
yore feet [dip string into come], an' den dey tie it in a knot an' jab it in de
crack. Dat's to keep yo'. An' den, if dey don' like yo' dey bury it [lak makin'
a grave].

[The technical meanings of the preceeding word come, for both men and women,
18 fully described later in the subsection CAUSES OF IMPOTENCE. ]

Well, how a woman ties a man up is dis. She has her husban' first an' she
ties dis homespun in nine knots an' tie it in de bed. He can't have nobody but
ber.

In gamblin' games yo' gits a root, devil's-shoestring root. Yo' puts it on
whiskey an' rub it ovah yore han' an' yo' go out tuh gamblin', an' tell 'im, [the
root] "In de Name of de Father an' de Son, ah wanta win a bunch a-money tonight
in mah games," an' throw it back [over your shoulder] an' yo' walk out. Dat's
real.

[The preceding devil's-shoestring rite will be almost meaningless to the gene-
ral reader unfamiliar with hoodoo hands (see pp.519-669; devil's-shoestring hands,
pP-546; especially prefatory note about hands, p.519). Here is what our informant
does. She takes a piece of devil's-shoestring (for identity of this plant, see
p-432, No.1207), sews the root into a plece of cloth making a small package or
bag, and then pours whiskey on it. This pouring process, known as feeding (see
p.578), activates the spirit power in the hand, the spirit she now addresses with
bher words within quotation marks. Finally she adds a surprising and original
touch to hand theory. Ready to walk forward out of her house for the gambling
gzme, she throws the hand back over her shoulder. She does not look back, be-
cause the spirit would follow her to the game. Why she leaves the hand at home,
she now tells us:]

[You work] wit pot salt an' call yore business [tell the salt what you want
done] - jes' call whatevah yo' workin' aftah. Dat's whut chew bring in business
tah gain influence wit de neighbors.

[Informant's intention is well illustrated by other salt rites (p.711,
Bo.2583f.).]

[Another one of informant's original and rare rites follows:]

If yo' sellin' whiskey, yo' gits a bran'-new lookin' glass an' break it an'
put it underneath yore bed. De law will nevah come dere as long as de lookin'
glass underneath dat bed.

Feed him on chamber lye.

(What will that do then?)

Stop him from drinkin', give it to him in 'is coffee an' in 'is food - chamber
lye will stop 'im from drinkin' whiskey.

Ah tell yo' whut goofer dust is - de man whut use goofer dust. Hit's a cer-
tain portion of a dead person' bones, grin' into powdahs, tuh throw aftah yo'.

(What will that do, if they throw it after you?)

Well, dat is dis: Now, yo' livin' bettah den ah am an' ah want trouble tuh
ovahtakes yo'. Now, dat whut dat fo', to put chew in hard luck. Dat's why yo'
hear 'em call it goofer dust, see. [For this celebrated dust, see GOOFER DUST,
PP.222-227.]

Whut chew do fo' dat - jes' how dat goes: De footbo'd is fo' fo'ward, goin'
fo'vard in life; an' de haidbo'd is stoppin' yore business [going backward in
1ife]. See, becuz, yo' know if de foot can't go, yo' know de haid can't go.

Yo' take de haid-stick an' yo' put dat to de foot, an' de foot-stick yo' put
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it to de haid. Dat's to weaken yore business, if it's a wicked person who dey
turn de stick tuh. Dat's tuh harm yo' in life, yo' undahstan'.

(Well, don't you make any sort of a comment, or anything of that sort?)

Naw.

To make him calm if yo's in a lawsuit, see. An' it's a person by quiet -
well, yo' have tuh work it quiet. An' if it's a person [working] by unlawful
[means], yo' can't use dat, yo' see, becuz yore business will not work calmly
wit'out law. Or let de law know dat chew workin' wit somepin else; an' if yuh
don't dey'll git rough wit yuh. But chew have tuh do it tuh [work for] a quiet
somebody dat live quiet an' die quiet. Dat's whut dat's fo', fur as ah know.

Well, yo' kin TAKE NINE NAILS AN' CUT DE HAIDS OFF 'EM, AN' HANG 'EM OVAH YORE
BED TUH KEEP AWAY DE EVIL SPIRITS. IF SOMEONE GOT A SPIRIT AT CHURE BED, now
dat'll take evil spirits from yo'. Dat's fur as ah know about nails.

Fur as ah know - JES' LAK YO'S DONE KETCHED an GIT IMPREGNANT an' WANT TUH
DRY DE MILK, if yo' PUT NINE NEEDLES IN A STOPPAH AN' WEAR 'EM AROUN' YORE NECK.
(That will stop the milk from coming into the breast, or that will stop her

from being pregnant?)

DAT WILL STOP 'ER FROM BEIN' IMPREGNANT AN' DRY DE MILK ON DE INSIDE.

Yo' take a tin plate to the graveyard tuh git new graveyard dust to do yore
devilment. Dat's all whut - all fur as ah know about a new tin plate.

Chicken feathahs is fo' if yo' suffahin' wit stomach trouble. Yo' sprinkle
turpentine on 'em an' scorch 'em an' sit ovah 'em. Dat'll do yo' good. Dat fur
as ah know about chicken feathahs.

Git de feathahs from a roostah's tail to mark yo' ear.

[Does mark here mean s8ign of the cross? Or swab?]

(What for?)

Fo' sores or fo' bad air arisin' in dere.

(Bad air in the ear. Do you put anything on that feather?)

Yo' puts, yo' know, jes' lard or camphor.

[Bad air arising in dere is unknown to me. The nearest I can come to an ex-
planation here would be the following earache cure: '"breathe against the pain"
(FACI, 2nd ed., p.201, No.4657); in other words, bad air causes one type of ear-
ache and hence LIKE CURES LIKE in HOODOO, p.394. Presumably bad air also causes
the common ringing in the ear, which eventually might turn into an earache.]

Use de wood fo' a burn. Jes' lak if yo' git burned, yo' burn dis wood an' yo'
take de ashes an' make a tea tuh bathe de burn in - whut de ligh;nin’ strike, be-
cause lightnin' is fire. Dat fur as ah know about that.

(That will cure a burn?)

Cure a burn.

[Here we fight fire with fire, a special kind of fire, and have another like-
cures-like rite.]

Make a tea - jes' lak de dirt dauber nest. Yo' take de dirt dauber nest an'
boil it an' yo' drink dat tea to make labor pains come.

Yo' go to a red ants' nest an' yo' git de red ants' nest an' yo' boil it - yo'
know, boil it to make a baby walk. Yo' know, take up enough of de dirt in dere

an' yo' boil it in a sack an' take de watah an' bathe yo' babe. He'll go tuh

walkin'.

[The activity of the ants is transferred to the baby.]

(That will make a baby walk if he didn't walk before?)

Make a baby walk if he's not walkin'.

Yo' kin take a toadfrog an' kill 'im, an' aftah he's daid yo' kin put 'im out
somewhere an' let 'im dry, an' grin' 'is powdahs up, dat toadfrog powdahs, an'
potson anybody yo' want wit it.

Yo
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(When they have these live things in them, do you know what they can do to get
these out?)

Whut chew do - well, dey have tuh take a poison medicine to kill 'em.

[Poison medicine is not medicine that poisons.]

In nine days a turtle will create in yo'. Aftah de nine days live turtles
will be in yo'. Yo'll have tuh take a poison medicine tuh kill it.

[Poison and poison medicine can be many things: perfume, penny, etc. (see
POISON, pp.219-221, and many places.]

Pennies is dead man money - see GRAVEYARD PENNY, p.569. Yo' go into de grave
tah pay somebody. Jes' lak if - as ah first said awhile ago, yo' gotta pay a
person fo' whut dey do. Well, dese pennies, if yo' in a hunderd dollahs worth
of trouble, yo' gotta put one-hunderd pennies in de grave - dat's a dollar.

(If you are only in ten dollars worth of trouble, then what?)

If it's ten dollahs, yo' only put ten pennies - a penny supposed [to be paid]
tuh evah dollah, see.

If a buzzard lays an' yo' git dis egg an' boil it, den go an' git chew a piece
of lodestone an' put it dere, den dis egg will hatch. Dat fur as ah know about
a buzzard.

Take red peppah an' pot salt an' chunk it behin' dem. Say, "Stay gone from
mah house." No mo' dey won't return dere.

(As they go you throw that out behind them and say that, they won't come
back.)

They won't come back.

Dat lodestone when yo' totin' it, yo' supposed tuh po' cologne [on it] -
feed it lak yo' feed yoreself, an' carry it wit yo' in yore pocketbook or in
a bag roun' yore neck. Dat fur as ah know about lodestone.

Yo' SLEEPS WIT DAT UNDAH YORE HAID THREE NIGHTS, de LEMON, an' YO'LL SEE DE
MAN DE THIRD MAWNIN' who yo' GOIN' GIT MARRIED TO.

Yo'll dream of 'im an" den aftah yo' dream of 'im, yo'll meet 'im person'ly.

A whirlwin' is fo' confusion or bustin' up a neighborhood, if yo' kin git in
tuh ketch enough of de dus'.

Aftah yo' got de dus' yo' bury it, yo' bury it in de groun' beneat' - jes'
bury it. Dat cause bustin' up de community.

(While my machine was stopped, informant said, '"You use John de Conker for
lock."]

(Bow do you use John the Conquer for luck?)

Yo' rub it in yore han' an' yo' tell John whut chew wanta do: "Ah wanta be
locky an' successful in all of mah undahtakin', in mah business.'" Yo' know dat's
zactly how yo' speak. Well, dat's fo' good luck.

An' lodestone tuh attrac' love ones an' to follah an' to do good.

She kin give a man her ministration to attrac' 'im fo' bettah, an' de woman
Kin cook rice an' steam it an' give it to 'im.

Well, aftah dis rice is done, yo' steam it jes' lak yo' steam yoreself. Now,
yo' doin' dat tuh draw dis man to yo' tuh love, tuh love an' tuh care fo' yo'.
If yo' can't git '"im no othah way, yo' have tuh git 'im through by eatin'.

(Well, AFTER THIS RICE IS COOKED, THEN WHAT DO YOU DO?)

SIT OVAH IT.

(AND JUST LET IT STEAM YOU, AND THEN LET HIM EAT THE RICE?)

DAT'S IT.

(Well, what could a man do to get a woman?)

A man kin rub candy underneat' de bottom of 'is feet an' give it to a woman -
or chewin' gum - an' dat'll attrac' dis woman tuh follah 'im.

(Rub it underneath his feet?)
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Dat's it.

(Is there anything else he can do to influence a woman?)

Well, jes' lak as yo' firs' say [see later]. He kin take whut dis woman wipe
wit an' tie dat in nine knot, an' dis woman can't have nobody but 'im.

(What I firs' say, while machine was stopped, would have been something like:
"Have you ever heard of tying knots to hold a person?" There are many ways of
tying knots for this purpose besides the one she gives.]

(What would he do with that after he ties the nine knots?)

He kin bury it.

Garlic is fo' a kid [child] dat have worms. An' den yo' kin use it in de
cookin'.

Yo' take syrup, pot salt an' likker [alcohol] [notice 3 ingredients]. Dat's
tuh kill de sore throat.

If he run through a lot, he gotta go where mules go, an' dey [dogs] cannot
track 'im.

[Notice how my following comment to microphone is for my future understanding
while transcribing from cylinders.]

(You mean, if he steps in the mule manure, they can't track him?)

Dat's it.

Jes' lak yo' write me a lettah an' it's a insulted [insulting] lettah. Well,
ah mus' not answah dis lettah. Burn it off on de fo' cornahs, seal it back, an'
den 'turn [return] it back to him. Dat's givin'’ yore words back, yo' don't ac-
cep' 'em.

ALGIERS ATMOSPHERE ABOUT HER

ST. ESPIDEE (EXPEDITE) HE WORKS FAST
HE'LL RUN YUH [AWAY) AN' HE'LL BRING YUH [BACK]

AN' AFTAH WHILE DEY'LL JIS' WITHAH 'WAY UNTIL DEY DIE
AN' DEY WON'T KNOW WHUT DEY GOT
DE "DOCS" [M.D.'s] OR NOBODY ELSE WON'T UNDAHSTAN'

A PIECE OF "RED ROCK SALT"...BEHIN' DE FRONT DO'
AN' WHEN ANYBODY TRYIN' TUH HARM YUH, IT'LL SWEAT

TO SPEAK TO A BOSS YO' READ DE 23RD PSAIM...
AN' YO' GIT DOWN AN' YO' PRAY BEFO' YO' GOES
AN' ASK GOD TUH GIT IN DE LEAD
AN' ASK 'IM TUH SEN' DE SPIRIT AHEAD OF YO'
TUH MAKE A WAY FO' WHEN YO' GIT DERE
DAT DIS MAN WILL SPEAK TUH YO'

ALGIERS, LOUISIANA

[Here again we have the New Orleans-Algiers atmosphere and paraphernalia al-
ready described in HOODOO volume 2. Once more, but with the usual differences,
we meet candles, coconut rolling, four thieves vinegar, gumbo file, and the color
scheme of black, white and red distinguishing black man from white. A brief note
on the old hoodoo dance also appears. Perhaps the best rite of all is the last
quotation, a prayer, so poignant, yet glowing with social significance. The
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BODY DAT YO' KNOW DIED BAD. Yo' call dat party an' yo' tell 'em, "Ah want what-
evah yo' want done. Ah want chew tuh teach me an' give me powah tuh do dus'
[thus] an' so, whatevah it is tuh be done.”" An' yo'll git powah to do any kin'a
nuse [uses].

Yo' git a black cat an' yo' have boilin' watah an' yo' throw dat black cat in
dat watah, an' let '"im boil till evah - yo' kin see evah bone. An' it's a bone
in dere yo' takes out an' yo' keep dat bone on yo'.

(Do you know what bone it is?)

Ah think dat bone is - dat little wishbone.

Take de toenail an' de fingahnail de dirt, an' yo' parch - [the dirt] from
undah de fingahnail an' de toenail. Yo' parch dat an' yo' make a powdah wit it.
An' yo' take dat an' yo' put it in anybody's food, dat makes 'em go crazy about
chew.

Yo' go in dis house an' yo' take yo' a Bible, an' yo' read de 60th Psalm three
times befo' yo' move in dere, an' yo' make yore wish whut chew want. Yo' bring
yo' a sack of salt an' a loaf of bread in dat house befo' yo' move in, an' yo'
leave it stay in dere an' yo' put it high on a wardrobe or any high place - jis'
leave it in dere as long as yo' want. An' yo' read de 37th Psalm in dere. An'
ah declare yo'll rent chure house.

Yo'll git some incense, Temple Incense [trade name or type] an' yo' smoke it
zggg. Yo' go inside dere an' yo' close it tight, an' yo' make a smoke wit dat -
an' jis' let it be a fog through dat house. An' when it's a heavy fog yo' open
up de windahs an' let de fog go out de windahs an' do's an' thin's. Yo'll rent
yore house.

Yo' git chew some of dat Fo' Thief Vinegah an' some Epsom salts, an' yo' take
dat an' yo' jis' put it all up ovah de ceilin', up at de do' - put it all ovah de
ceilin's. Throw it all in de walls an' in de fo' cornahs of de house, all ovah
de place, an' leave some undahneat' de house undah de steps, an' dat house will
nevah git rented. Dey rent it but it won't stay rented.

Yo' take de landlord's name an' yo' write it nine times, an' yo' take dat name
an' yo' fold it, an' yo' git chew a new can, a little yeast powdah can, an' yo'
put dat name in dat can. An' yo' fill it up wit salt an' yo' shake it, an' put
it behin' de front do'. An' he'll not, he won' move yo' out dat house. An' when
yo' git ready tuh move he won' want chew tuh move.

(How do you write the landlord's name?)

Jis' nine times.

(On any particular paper or ink or anything?)

White papah [the landlord usually being a white person] or any kin'a ink, or
lead pencil will do dat - jis' since yo' got 'is name.

Yo' kin take dem party's name an' write 'em nine times, always wit red ink,
an' yo' fold it to yo' three times, an' make yore wish, an' yo' wear dat in yore
right shoe. Dere mind will contin'ly be on yo'. Dey won't git peace or rest.

Well, fo' good [work]. Yo' take de pee of a party. Let it jis' be de pee
though, no watah or no nuthin in it. Yo' put it in a bottle an' yo' git chew
«me - all kinds of perfume an' put in dis pee an' stop it up tight. An' save
samevheres in a cornah anywhere, put it in a trunk - jis' save it an' yo' always
keep dose parties.

An' fo' bad (work], tuh hurt 'em, yo' take dat pee, yo' put nine new tracks,
mine new nails, an' yo' stop it up tight an' bury it upside down. Dat'll make
'em jis' withah away.

If dey tryin' tuh harm yo', yo' git chew a plece of parsley an' wear it in

e shoes. An' yo' git a piece of Red Rock [trade name] Salt an' yo' keep it
behin' de front do', an' when anybody tryin' tuh harm yuh, it'll sweat, an' when
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it's nobody ain't doin' yo' nuthin, it'll jis' stay dry. But dat'll kill all de
poison.

(This piece of salt, my only example of the belief, is what I call rites of
diagnosis - see pp.165-217, and compare sweating-hands diagnosis, Nos. 632-633,
p.213f.]

An' den if anyone burnin' a candle on yore haid, yo' take a little cheap shirt
or any ole thin' yo' don' need, an' yo' wear it to yore skin fo' 'bout a week
(7 days] - let it git dirty. An' yo' take it an' yo' pin it upside down at de
haid of yore bed. Jis' leave it dere an' de candle will nevah burn.

Yo' take his shoes an' yo' turn 'em upside down undah de bed where he's layin',
an' yo' take a broom an' yo' lay it 'cross de do', an' he'll nevah wake up till
she come back an' move dat.

Yo' take a broom, if yo' don' want nobody at chure house, yo' jis' take dat
broom an' turn it upside down back of de front do'. Nobody will nevah come dere.

Yo' take de dirt an' yo' put it in a bottle.

(This human passage?)

Yessuh. Yo' put it in a bottle an' yo' stop it up an' yo' bur' [bury] it up-
side down. Dat stop 'em, dat stop de bowels.

Yo' git up befo' de sunrise an' yo' read de fo'th Psalm. Yo' read it three
times in succession an' three days in succession. Dat's fo' success. De eight
(8th] Psalm, when de sun is down, yo' read dat three times in succession an'
three nights in succession. Dat's success, great success.

Yo' git chew some of dis - yo' git ammonia, yo' git witch hazel an' yo' git
saltpetah an' yo' boil dat togethah. An' yo' take dat an' yo' put it in a 1il
watah an' yo' say yore prayers three times. An' each time yo' say yore prayers
yo' take yore han' an' yo' pass it aroun' [in a circular motion in the water] an'
make yore wish dat dis evil condition will move - IN DE NAME OF DE LORD.

(How do you pass your hand around?)

Well, yo' see lak dis [demonstrates] is de watah, yo' put chure han' in dere
an' yo' do dat way [and say], '"Name of de Fathah, ah wish dis evil condition
would disappeah from me." [Informant demonstrates again.]

(Your hand is going around in a circle.)

In de watah, yes - each time yvo' say yore prayers ovah it.

(Our informant, a doctor, has now prepared a holy water for a sacred ablution -
see margin title THE RITUAL BATH, p.367f.]

Den yo' take an' yo' git in dat watah, an' yo' take it an' yo' jis' let it
fall [demonstrates] all de way down. Jis' let it go all de way back, "Name of de
Fathah, an' in de Name of de Son, an' in de Name of de Holy Ghost."

(I now describe her preceding demonstration:]

(Put [pour] it up over your head.)

Jis' let it go all de way down an' all de way back. Let it run right down all
de way down all ovah yo' an' [say], "In de Name of Jesus, let dis condition be
remove from mah body." Den yo' git outa dere [tub]. An' yo' don't dry yo'self.
Put chure clothes on an' let it dry in yore clothes. An' yo' do dat fo' about
nine days an' at de end of de nine days, when de sun goin' down, yo' take it an'
yo' pitch it [bathwater] out, "In de name of de Fathah, de Son an' de Holy Ghost,
go back to hence yo' come from." Throw it away from yuh an' yo' got rid of it.

(Any spell that they have put on you?)

Yes.

Yo' consecrate [concentrate] xo 'self. Yo' git in a certain position an' yo'
jis' set guietlz to yo self, an' keep yore min' jis' on dat party an' yo' ketch
dey [their] spirit an' yo' worry 'em tuh death. Wherevah dey is dey goin' tuh
come to yo'.
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Yo' take dat an' yo' burn lights in, on dat band, de inside sweatband [of the
bat]. Yo' put it in a can with sugah, honey, rock candy an' glycerine, rose
watah, an' yo' put chew some lights - whatevah color it is. If it's [sweatband
i8] black, well yo' put brown [because a black candle would kill the man!]. If
yo' wanta make 'em sweet an' mild an' come tuh yo', yo' git sugah, yo' git honey.
Yo' git rock candy an' rose watah. Yo' put it in a can. An' yo' take a candle
an' constantly burn a candle evah day an' yo' pray an' ask God tuh bring 'em
back.

(How the candle is burned is explained in many rites under subsection CANDLES,
PP-797-862. Often the candle is placed in a saucer or glass, but here it is put
upright in a disposable tin can. The ingredients are poured around the standing
candle.]

Now, if yo' wanta give 'em headaches [see margin title CANDLE BURNING CAUSES
HEADACHE, p.834f.], or somepin lak dat, well yo' take yo' some vinegah, Epsom
salts, some cayenne peppah, some fightin' peppah, some separation powdah [the
last two being hoodoo-drug-store preparations]. Yo' write de name nine times
an' yo' put it in dat cap [for a man's head] an' yo' burn a candle evah day on
dat [cap] an' make yore wish. Yo' rap three times an' call dere name three
times an' make yore wish whut chew want. Evah day at a certain hour - yo' must
bave a certain hour tuh light dis candle an' let it burn. [For times to light
candles, see pp.828-831.]

(What color candle would you use?)

If it's black [a black person], burn a black candle; an' if it's white, well
any color fo' white. But always black fo' black.

[The informant's preceding statement is most unusual. In the use of cloth,
ink, paper, sugar, syrup, thread, etc., there are in the text of HOODOO many
examples of white for the white man and black for the black man, but this general
rale does not apply to candles. Candle-color symbolism will be found on pp.797-
822 and elsewhere. The black candle is always for evil work, usually death.
Though bearing in mind that a first-class professional practitioner like my in-
formant can at times break the usual laws of magic, I believe she here is merely
stating the general rule without realizing the implications.]

(What will that do then?)

Dat will make dem - ooh, upset. Dey git lak dey crazy - yeah, dey crazy.

To make 'em come back, yo' gotta git all sweet stuff tuh make 'im come back.
Cotta write his name nine times, yores on top, but yo' git chew some honey - [I
mean] yo' git yo' some sugah. If it's white [man], git white sugah; if it's
black [man], git brown sugah. Yo' use brown papah fo' black an' yo' use white
papah fo' white an' [she says something about ink].

(What color ink?)

Well, mo' or less red ink. An' yo' git chew some rose watah, an' yo' git
chew some git-togethah powdah, an' yo' put dat on dis name, an' yo' contin'ly
light dis candle evah day till yo' see yore success. Yo'll have a certain hour
though tuh light dis candle, 'cause de spirit will meet chew at dat hour. An'
yo' have a certain hour. An' if yo' believe in saints or whatevah - well, what-
evah saint yo' believe in, yo' take dat saint an' yo' set it [saints picture or
statue] up iu front of dere [the candle and ingredients preparation], an' yo'
call dat saint name an' yo' rap t'ree times [rapping 3 times and calling the
saint brings him], an' tell dat saint, "Through de powah of God, ah want chew
tah do dus (thus] an' so." Yo' ask God tuh back 'im up wit dis [His] powah, an'
let dis saint work an' work quickly. An' ah declare it work fo' yo'.

Dey take de shoes an' dey buries 'em. Well, yo' kin dress a person's shoes
dat'l]l make 'em have cramps in dey feet an' dey cain't walk. Well, yo' take dey
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shoe, take dere right shoe an' yo' fill it fulla dirt dauber [nest]. Yo' takes
yore cayenne peppah an' yo' take yore gunpowdah an' yo' take some of dis vinegah,
fightin' vinegah an' yo' put all dat in dat shoe. An' yo' take dat shoe an' yo'
care [carry] it_to de graveyard where somebody died bad. Yo' dig a hole [in the
bad person's grave] an' yo' put a quartah in dat hole to pay dis dead off. An'
covah dat ovah, an' tell 'im dat yo' want 'im tuh do wit dis party, whut has been
done to dem [the dead person who is unable to walk]. An' he git so he won't be
able tuh walk. He won't be able tuh do nuthin - jis' fall down in cramps an'
evahthin' else.

Well, ah know good about dat, ah don' know nuthin bad. Yo' take dirty socks,
if yo' want 'em tuh stay home. Yo' take de toe an' yo' turn de toe part inside
de do', an' lak if dis is de sock [demonstrates]. Yo' put de two toes togethah
an' put a new tack dere, one dere an' one dere.

(You put one tack in the toe.)

Yeah, yo' put two toes of de sock togethah an' jis' turn 'em inside de do' -
lak if yo' walkin' in de do'. Yo' turn it ovah an' yo' put t'ree tacks in de
centah of de sock undah de do'. Yo' take 'is socks an' put 'em togethah an' put
t'ree tacks in 'em. An' yo' take de same part an' put one tack dere, an' one
dere, an' one on de othah end. Undahneat' de front do' where yo' gotta come in
undah - undah de mat. An' always keep 'em dere.

An' den ag'in yo' kin taken a pail of watah an' wash de dirt outa dem - outa
de socks, de stockin's - de clear watah, jis' enough tuh wash de dirt. An' yo'
take dat watah an' yo' put it in a bottle, an' yo' put all kinda sweet perfume
wit dat an' bear [bury] it, but not upside down. Bear it in de groun' lak dat,
settin' up, an' dem parties will always be behin' yo'. Dey cain't leave yo'.

Dey takes dat piece, de ministration piece, an' dey git some of dis bad fight-
in' powdah an' yo' git some of dat fightin' vinegah, an' yo' git some of dat cay-
enne peppah, an' yo' git some of dat vinegah. Yo' put dat into a bottle or
somepin an' yo' take dat an' yo' go to de graveyard an' bear [bury] it, but chew
put a quartah in de hole tuh pay de daid off, tuh do whut chew want 'em tuh do,
an' yo' tell 'em whut chew want. Jis' tell 'em, "Ah'm payin' yo' off tuh do
whatevah yo' want tuh be done to de parties."

(Well, what would you usually have done to them in doing anything like that?
Something bad?)

Yeas, fo' bad. Dat'll make 'em witah [wither) away, witah away till dey die.

Well, yo' kin make a little coffin an' make a woman or man, whatevah yo' want,
an' yo' dress 'em [put garments on the woman or man). Yo' name 'em dose parties.
Yo' put 'em in dat coffin. An' yo' git some coffin nails an' yo' nail it down,
an' yo' go an' bur' dat in de graveyard. Make a wish.

(What will that do?)

Dat kill 'em, dey'll die.

(Do you nail that up with real coffin nails?)

Real coffin nails, jis' lak yo' do de coffin.

(Where would you get the nails?)

Well, yo' go to de sto' an' ask fo' dem little brass tacks, yo' know.

[I turn off the machine here and ask an unrecorded question producing the fol-
lowing answer. ]

DAT DE HOODOO DANCE.

(What is that?)

Oh, dey git necket [naked] an' dey jis' dance all kin's a-way. Dey have all
kin'sa candies an' cake on de bo'd [board] - jis' dance all roun'. Dere bees
[is] about a gang of 'em doin' dis hoodoo dance, an' all kinda funny dancin', an'
dey got a song dat dey sing wit it. But ah don' know de song, an' dey jis' dance
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an' dance dere fo' hours. Whatevah dey want, when dey wanta pass a person out,
dey jis' dance. Aw, have a big time, all kinda good fine drinks an' evahthin',
an' dey dance dere fo' 'bout a half a day. Co'se dey jis' dance necket an' den
aftah dey dancin' dey sit down an' eat.

(Who does that?)

Well dat's de people dat do dis hoodoo work. DEY DAID NOW, MOS' OF ALL OF
'"EM. AH DO' KNOW NONE OF 'EM NOW DAT'S LIVIN'.

(They used to do that sort of thing years ago?)

Oh, yes suh, ah used tuh see 'em do it. Ah used tuh know plenty of 'em, but
all of 'em daid. All of 'em daid - all dem good fo'ks is daid, yes indeed. Yo
don' heah no mo' of dat thin'.

(Did they used to initiate people into those groups? Or anything of that
sort? Or did you just join it if you wanted to or what?)

No, dey's a gang dat sells dereself to de devil an' dey kin do anythin', an'
dey all gits togethah whenevah dey wanta pass a person out., Dey all git togethah
an' dey do dis dance an' dis song - dey sing dis song - an' have all kinda fine
ecandies an' cake, an' champagne an' fine drinks, an' all dat dancin' all roun',
an' den when dey git through dey have a big time eatin' an' drinkin'. An' de
parties [victims] don' be heah long. [For hoodoo dance, see Nos.2773 and 2775,
PP.794-796f.]

(We now talk about MARIE LAVEAU, but informant knows nothing.]

Marie Laveau! Oooh, she wuz terrible. She's daid. Ah know where she's

buried at.
(Do_people ever go to her grave?)
Yes.

(What do they go there for?)

Go_dere tuh make wishes on people, ask her tuh he'p 'em tuh do diff'ren works.
Co dere at her grave an' dey kneel, an' dey pray, an' dey knock [to call her
spirit], an' dey call her tuh he'p. Whatevah yo' want done, ask 'er tuh he'p yo'.

(JUST AS IF YOU WERE GOING TO A SAINT?)

Yeas.

(For Marie Laveau, see p.794f.]

(Did you ever hear of the Seven Sisters?)

De SEVEN SISTERS. Well, de leader of de Seven Sisters is daid, but de othahs
don' know much. [For SEVEN SISTERS, see p.745.]

(What about Madam Helen, is she still alive?)

MADAM HELEN is [somewhere].

(Is she colored or white?)

White. Oh, she is - she throws her card aroun' but ah jis' don' pick 'em up.
[This shows the original Madam Helen has imitators. For the original, see p.776.)
AR nevah picks 'em up. She's up in [somewhere]. Most anybody will tell yo'
where she at.

(ARE THERE MANY WHITE PEOPLE ENGAGED IN THIS SAME TYPE OF WORK?)

YES, INDEED - YES SUH. We got several of 'em roun' heah - same kinda work.

(Who are the famous hoodooers around here? Did you ever hear of a fellow by
the name of Luke Turner?)

Loke Turner? Uh-ah. [Never heard of him.]

Ah heard of one dey call Mary. She died here, right heah in Algiers. Oh, she
wmz a vhizz. Ah wuz small den.

Ah don' know much about 'em [later persons].

Dey don' do nuthin good, dey do bad. Dey git a tintype but yo' gotta have de

!!gggggagh standin', yo' know standin » an' yo' take dat type an' yo' turn it up-
«lde down ovah a glass of watah, an' keep a light in front of dat an' make yore
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wish. Well, dat party'ill go jump ovahbo'd.

(What kind of a light do you use for that?)

A candle.

(Any color?)

Yes. Dat party'ill go jump ovahbo'd.

[I ask an unrecorded question about hands.]

Yo' have tuh make dem han's. Yo' gotta git a bat an' den yo' gotta git a veil
whut de baby is bo'n wit - piece of dat. An' yo' git othah ingred'ents tuh mix
wit dis stuff, an' yo' make a bag an' yo' put dat in dere. An' ah know a woman
but she's daid now. She used tuh git $50 for dose han's an' dey wear dem han's
on 'em fo' gamblin'.

Yo' go tuh de drug sto' an' git chew some business powdah an' put aroun' chure
house. An' jis' when yo' scrub aroun' yore house yo' sweeten [the scrub water].
Yo' take sweeten watah an' cinnamon an' mix it togethah an' yo' scrub yore house.
But chew come in when yo' scrubbin', yo' scrub in wit it.

(What do you put in that water? Or is it just ordinary water?)

Ordinary watah. Yo' git chew some van-van an' yo' git chew some sugah an' git
chew some rose watah [3 sweetening ingredients], an' yo' put dat into de watah
an' some cinnamon, an' yo' take it an' yo' wipe yore flo' but yo' wipe it comin'
in, an' when yo' scrub de sidewalk yo' always throw de watah up to de house.

When yo' git through scrubbin' den yo' sprinkle dat sweet watah all around dere.

(Where do you get that business powder?)

At de drug sto'.

(What do you do with it when you get it, I mean?)

Jis' sprinkle it aroun'.

Take a axe or a hatchet an' yo' nail it at de gate or de do' an' dey cain't
cross it.

(They would see it there wouldn't they?)

Dey cain't come dere. Yo' jis' take it lak yo' goin' tuh chop down on a piece
of wood jis' [strike] it inside of [into] de gate or de do' [and let it stick
there]. Jis' take it lak yo' goin' chop somepin an' face it in [into] de wall.
Jis' take it an' let it stick in de wall, an' dey cain't come near yore place.
Dey cain't come near yore place.

[The purpose of preceding rite, ungiven, is probably to keep police away.]

An' tuh draw ag'in, yo' git chew some shrimp haid an' boil it an' yo' put chew
some [something]. Or else yo' git chew a piece of codfish, de tail of de codfish,
an' yo' boil dat eithah one, an' yo' git chew some van-van, some sugah an' some
honey [3 sweetening ingredients]. An' aftah yo' scrub good all de dirt, den yo'
take dat an' yo' sprinkle it all aroun', but chew throw it up against de house
an' let it run down, don' sweep it down, an' dat sho' will draw 'em. Yo' sho'
make money, it sho' will. Jis' lak dey draw de fly, it will draw de trade.

If it's a bad case yo' gotta git de parties dat put chew in co't. Yo' gotta
git dere witness name an' yo' gotta git de district attorney, de lawyer an' all
of 'em name. Yo' write all dem names down an' yo' git chew a beef tongue, an'
yo' split dat beef tongue, jis' split it an' yo' put dem names in dere. Yo' git
about a pack of new needles an' a pack of new pins, an' yo' jis' stick it wit
needles an' pins - all ovah jis' as much as yo' kin git. An' yo' git chew a
spool of thread, coarse thread, an' yo' jis' wrap it an' call dere name - jis'
wrap an' wrap it an' wrap it. An' yo' take dat tongue an' put it on ice an' jis'
freeze it out. Dey git up dere an' dey cain't talk.

Dey mo' or less take some cayenne peppah an' rub in an' out undah dey shoes.
Dat's tuh keep de dogs from smellin' dere track, an' when dey do dat dey got a
chance tuh git away.
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When yo' git 'em [the murdered person] an' yo' gonna bury 'em, yo' put a new
scissors in de coffin, open it [scissors], an' yo' turn 'em [the corpse] on dey
face an' bury 'em, an' dem parties [the murderer] will come back.

Yes, ah've hear'd of 'em goin' to a tree an' bo' holes in dere an' puttin' de
fo'kses names in dere, an' stop dat hole up an' dat'll stop dem, stop 'em from
talkin' [about you]. An' aftah while dey'll jis' withah 'way until dey die, an'
dey won't know whut dey got. De doecs [M.D.'s] or nobody else won' undahstan'.

Go to a weepin' willah tree an' bury a person [anything of his] undah dere, or
dey names undah dere, an' jis' lak dat tree sways an' weep, dat's jis' de way
dey'll be weepin' an' moanin' an' downhearted all de time till dey jis' go down
on down - down.

What do dey say about whuppin'? Yo' git chew a blackjack [oak] stick an' yo'
take dat blackjack stick an' beat a person wit it. Jis' whittle an' dey won'
1live long - dey won' live long.

[After the whipping, whittle on the stick. Since it came in contact with the
whipped body, that whipped person will not live long.]

(What is a blackjack stick? What is it?)

Well, it's a kin'a stick de mens git outen de woods.

[It is a stick made from the blackjack oak (Quercus marilandica).]

Yo' take a lamp an' wit dat oil. Yo' put a little sugah in dere, an' if it's
amybody yo' wanta bring back, yo' write dere name nine times an' yore name on top
of it an' fold it. to yo'. An' yo' take a gold-haid needle an' pin dat name to de
wicks an' keep it constan'ly burnin'. Dat'll bring 'em back.

Git a catfish - ketch 'em 'live an' take t'ree drops of dat blood an' put it
in de likker an' let 'im drink it. It'll make 'im sick but he'll quit drinkin’.

To speak to a boss, yo' read de 23rd Psalm of David, an' yo' git down [on your
knees] an' yo' pray befo' yo' goes, an' ask God tuh git in de lead, an' ask 'im
tabh sen' de Spirit ahead of yo' tuh make a way fo' when yo' git dere, dat dis man
will speak to yo'.

Anybody put anythin' down fo' yo', yo' take dat lye an' yo' scrub wit it, yo'
scxab it up.

(What about holy water?)

Sprinkle yore house tuh bless yore house wit it, jis' lak yo' bless de church.
Yo' go git it an' sprinkle yore house, "In de Name of de Fathah, Name de Son, an'
de Hame of de Holy Spirit, ah want de evil condition tuh dismiss outen dis room."

Beard of 'em takin' a dishrag if a person is sick, swole up or anythin'. Yo'
®° to anothah one's house an' steal dere dishrag an' take it an' wrap jis' where-
emah dey swole an' dat'll pass away.

If dey gone from yo' an' yo' don't know where dey at, den hear of 'em, yo' git
a new tin plate an' yo' write a Psalm of David on dis plate, any Psalm, an' den
yo® write dere name undah, an' yo' take dis plate an' yo' put it amongst chure
€lothes whut chew wear evah day. An' ah declare yo'll heah from yo' ['em] an'
de pex' thin' yo'll see 'em.

If yo' wanta swell a person up or put 'em down sick, yo' git a piece of bread
from dose parties' table, an' yo' ketch a turtle or bullfrog or lizard an' yo'
put dat bread down in 'em. Dat'll [that animal will] swallow it, an' den turn
"em a-loose. Well, dese people will swell up an' die right now - right now!
(Ihis is my only example of the rite.]

Yo' git a horseshoe an' yo' git chew some gold sand an' yo' git yo' some sil-
®er gand an' yo' dip one end in de gold an' one in de silvah, an' yo' name it
am” put it ovah yore front do'. Dat'll bring success.

[These sands or powders are hoodoo-drug-store or curio-company products which
will gild or silver an object. Though horseshoes painted gold or silver or wrap-
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ped with gold-colored paper or tin foil [now aluminum foil] are fairly common,
this present rite 1is rare.]

(How do you mean you name 1it?)

Well, yo' jis' say, "Well, dis is So-an'-so. Ah want chew tuh brin' me suc-
cess an' prosperity" - jis' give it a name.

(You mean some man's name?)

Anybody name.

[Originally, probably named after a successful or rich person - see FACI, lst
ed., p.54, No.1246, etc.; 2nd ed., No.1258, p.49.]

If dey got anythin' [poison or live things] in 'em, yo' git chew a pint of
milk an' yo' take a silvah dime or silvah quartah an' yo' grate dat an' grate it
in dat milk; an' yo' give dat milk two or three times a day to dem parties tuh
drink. An' den ag'in yo' take garlic an' yo' beat up de garlic fine, fine, fine,
an' put dat garlic wit dat milk an' dat silvah, an' let 'em drink dat two or
three days. An' den yo' give 'em doses of Epsom salts tuh cut it [the live thing]
up. An' den tuh pass it, yo' go an' yo' buy yo' some French tea. An' yo' make a
dose of tea an' give it to 'em an' let 'em pass it. Dey'll sho' pass it.

[The preceding French tea — an aromatic herb (Micheliella anisata) of south-
eastern United States, family Lamiaceae - had just about disappeared from hoodoo
by 1940, this being my only example of its use.]

Yo' [a woman] git a new tape [cloth tape measure used in sewing] an' yo' meas-
ure de [man's] waist an' yo' measure 'im down heah [from waist to feet]. An'
where yo' measure it yo' make a knot. Heah in de waist, two knots heah [one at
the beginning of the measure, the other at end of waist measurement]. An' den
down heah yo' measure - yo' make a knot down dere, an' den at de feet. An' den
altogethah yo' make othah knots till yo' make nine knots. Den yo' take dat [tape]
an' yo' put it in a can an' stop it up an' keep it undah yore back steps. Dat
will keep de parties dere.

(First you take the measure of the waist. Then you measure from the waist
down to the feet?)

Yes, an' den yo' put a knot heah [at the beginning] an' a knot dere [end of
waist measure] an' a knot at yore feet [3 knots], an' den in between altogethah
yo' make nine knots, an' yo' put dat in a can an' stop it up an' keep it undah
de back steps.

[Why doesn't she measure the man from head to foot? That would kill him!

See several examples in HOODOO. ]

De dust of snail [snail dust]. Yo' go tuh certain drug sto's an' git dose
thin's! An' yo' sprinkle dat in a person's food or in dere coffee an' anywhere.
An' when dey drink dat, de head from de blood [the blood from the head of the
snail] will breed othahs [other snails] inside 'em.

Yo' take de feathahs an' yo' make a hole [in the ground] an' yo' burn dem
feathahs up - de chicken feathahs. An' yo' take de ashes of de feathahs an' yo'
make a 1il bag an' put dat in dere an' wear it aroun' yore neck. Well, dat's
supposed tuh give vo' strength.

(You burn these feathers in a hole.)

An' yo' keep de ashes an' yo' make a 1il eithah a woolen bag - if it's wintah
yo' make a woolen bag an' if it's summah yo' make a silk bag, an' yo' put dat
ashes in dere an' wear it roun' yore neck. Dat'll give yuh health an' strength.

(Any kind of chicken?)

[Asked to make certain it was not a black chicken or frizzly chicken.]

Any kind.

If a person got a eatin' cancer, yo' take a pigeon an' yo' split 'im live, in
back, an' take de bones out 'im an' lay it right on dat place. Leave it stay on
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dere a day an' a night if dey kin stand it. An' when yo' take it off, yo' git
chew some Cooper Well Watah an' some olive oil - Cooper's Well Watah an' olive
oil. An' yo' wash an' wash an' wash dat face [of the cancer] an' fin'ly dat
thdn’ will drop out lak a 111 piece of fat jis' about dat big.

[Since I do not ask about Cooper's Well Water, my only example of this liquid,
I must have assumed that it was another hoodoo-drug-store product, perhaps one of
formmer years; or somewhere informant had lived, a local well may have had water
ampposed to heal. During my boyhood, artesian wells along the upper Mississippi
River (at Quincy and Warsaw, Ill.) were considered health-bestowing. This rotten-
egg-smelling water would have scared away any witch, the historic cause of 1ill
health. Well water, like spring water and rain water, is a magic water.]

Yo' kin take a apple an' yo' cut it an' - yo' hull it out an' take some of dat
staff [core] out of it, an' put some rose watah an' put some honey an' put some
sugah [3 sweetening agents] an' write a party's name nine times, an' put it [in]
dere an' stop it up, an' take it an' set it up somewheres an' burn a light [can-
dle or taper] right in front of it. Dat'll keep 'em. ,

Yo' dress dat (beef] tongue. Open dat tongue an' yo' put people name in dere,
aa' yo' sew dat tongue up an' tie it up good, an' yo' hang it up in de chimley
am' let it smoke, an' dat'll stop dem from talkin' [against you when you go to
court].

Yo' put nine knots in de eelskin an' yo' tie it aroun' yore laigs or yore
arms, 1f yo' suffah wit cramps, an' wear it roun' dere. Well, de cramps dis-
appeah an' den yo' take it off.

(You just take the eelskin and tie nine knots in 1t?)

An' tie it aroun' yo' wherevah yo' have cramps.

(What about St. Rita?)

St. Rita? If yo' a man got a wife, she'll separate chew. If yo' use St. Rita
fo' anythin' yo' gotta be a single person, cuz she don' believe in husban's. Cuz
she had a husban' in 'er days an' he treated 'er so mean till she don' believe in
=0 woman wit no husban' - unless he's mighty good tuh 'er. If not, she'll sepa-
rate 'em. She'll sho' separate 'em. But if yo' single she'll help yo'.

St. Espidee's [Expedii:e is] fine, he works fast. [A fast-working saint would
be called Expedite!] He'll run yuh an' he'll bring yuh an' he'll do anythin'.

If yo' promise 'im, yo' give it to 'im. An' jis' pray an' ask 'im tuh do what-
evah yo' want. He works fast.

Yo' pray tuh 'im. He keeps de do' open, keeps de avenue cleah - always make
a way fo' yo' tuh git somepin. Yo' take '"im an' yo' put 'im ovah yore front do' -
St. Petah.

Be'll [St. Anthony] keep bread in yore house if yo' put 'im ovah yore do'. Or
em Tuesday yo'll go an' yo' pray tuh him. An' yo' ask dat Infant Jesus tuh back
“sm up wit powah an' let 'im he'p yo'. An' if yo' do, yo' always he'p de po',
yo' always put a nickel - promise 'im a nickel or a dime or 15 cents for bread
fo' de po'. An' den yo' go dere evah week an' give 'im somepin an' yo'll nevah
exmt. St. Anthony.

Be he'p tuh keep yore enemies down. Yo' go tuh St. Michael an' pray an' ask
*#fm. Asgk de Lord tuh back 'im up wit His powah an' let 'im - he throwed de devil
eut of heaven an' yo' know he kin keep yore enemies undah yore feet. Let 'im put
yare enemies, whosomevah dey are - call dere name an' jis' tell 'im whut chew
wmt 'im tuh do an' he'll do it. Promise 'im a light or anythin' an' - when yo'
see yore success where yo' goin' - give 'im whut chew promise 'im.

Be give yo' plenty work.

[Here I turned off machine by mistake and must repeat her unrecorded words.]

(St. Joseph 1is?)
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[I am asking her to repeat what she said about St. Joseph.]

St. Joseph is - he give yo' all de work yo' want. Yo' go tuh 'im an' yo' pray
an' ask 'im tuh give yo' he'p an' he'll give yo' work. Ask his son Jesus tuh
back up his fathah wit his powah an' let 'im give yo' work - dat chew want work.
An' yo' give 'im a promise [promise an offering].

St. Raymond is fo' money. Pray tuh 'im on Thursday. Yo' go tuh 'im on Thurs-
day an' yo' bring 'im a green leaf an' put it up dere an' ask 'im - tell 'im dat
chew need money, yo' need finance very bad, yo' want 'im tuh give yo' money. An'
yo' give 'im a light, or bring 'im a green palm an' put up dere to 'im.

SHE OBSERVES THE ASTRO'MICAL SIGNS

FUST FIND DE SIGNS, ASTRO'MICAL [ASTRONOMICAL] SIGNS
Yo' KNOW WE HAVE TWELVE SIGNS...
DOSE SIGNS HAVE SEVEN DAYS IN DE MONTH...
Yo' KETCH DIS SIGN WHILST IT IN DIS MAN'S BRAIN
IF YO' WANTS TUH CHANGE HIS MIND FO' ANY PURPOSE
IF DE SIGN IS ON HAN' TODAY
IT WON'T BE BACK ON HIS BRAINS UNTIL NEXT WEEK
IF YO' MISSIN' 'IM TODAY, WELL YO' CAIN'T DO NO BUSINESS
NOT UNTIL DAT SIGN COME BACK NEX' WEEK

BUT CHEW HAVE TUH HAVE DAT SIGN...DE HAID SIGN
PUT IT DERE ON DE DAY
AN' IT MUST BE AT A CERTAIN HOUR
IT MUST BE FROM SIX TO NINE IN DE MAWNIN'
FROM SIX TO NINE AT SUNDOWN
AN' FROM TWELVE TO ONE AT MIDNIGHT

IF YO' WANTED TUH WORK A MAN IT'S VERY SERIOUS
YO' SHOULD KETCH DE SIGNS OF 'IS MIN' DE RIGHT DAY AN'
TAKE DE DEAD HOUR OF DE NIGHT WHEN DOGS AIN'T WALKIN'
AN' GO TUH DE CROSSROADS AN'
IF YO' SHOULD HAPPEN TO HEAR A DOG BARK, WHEN YO' LEAVE YORE HOME
BEFO' YO' GIT HEAH AT DE CROSSROADS
TURN ROUN' AN' GO TRAVEL BACK HOME AN' START AG'IN

DE THREE DAYS WHEN DE MOON LAYS IN DE BED
'FORE HE COME OUT FULL

FAYETTEVILLE, NORTH CAROLINA

[This woman's de moon lays in de bed from the preceding title quotation is one
among other quaint figures of her speech: before sun hours (= before dawn), cut
his speed off; as tight as dick's hatband, etc. Among her many excellent rites
are: an article of conjuration swinging in a tree, a swinging rite always rare;
how an evil doer protects himself when he handles a person's excrement upon which
a curse or harmful protective device may have been laid; two broomstraws worn
crossed on the wrist as a deterrent against evil; milk from a black cow to catch
a witch; the terrible fate of the red toad dat stays in yore bramblebrier bed,
one of the frequent rites showing the innate brutality and indifference to suf-
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fering found in much hoodoo; and finally the unusual divination to discover who
cmmitted the murder. Here the slimey water used happens to be unique, because
wmagic water or water of power has always been running water in stream, well,
spring, faucet, or else rainwater or blessed water. Informant 1445 was recorded
oa cylinders C1033-C1042 = 2614-2623.]

If yo' wanta use a man's photograph, well as ah kin undahstan', yo' take dis
photograph. Fust find de signs, astro'mical [astronomical] signs. Yo' know we
hmve twelve signs an' as dose signs have seven days in de month - yo's a man,
see. Yo' ketch dis sign whilst it in dis man's brain, if yo' wants tuh change
his mind fo' any purpose. If de sign is on han' today, it won't be back on his
brains until nex' week. If yo' missin' 'im today, well yo' cain't do no busi-
mess - not until dat sign come back nex' week, till de nex' one come.

[Informant speaks of the sign being in the brain. This is called the head
(Aries) in FACI, 1lst ed., 2100-2101, p.97 = 2nd ed., 2362, p.95; and top of the
head, 2nd ed., 2401, p.96. Signs of the Zodiac were rare in hoodoo and witch-
craft; the up signs and down signs of the human body in general folklore (see
PACI, 1lst ed., Index) being unknown.]

Yo' sign his name on dis photograph, den yo' make three cross marks, In Name
of de Fathah, Name of de Son, an' [Name] of de Holy Ghost.

(You make those cross marks right on the photograph?)

Yessuh.

Den yo' takes dis photograph an' yo' may punch jes' a small hole in it, or
efthah hang it up by any kind of twine.

(Just punch a hole any place in the photo?)

Dat's right.

Tie a little cord on it an' yo' may hang it up in some diffren - some disrupt-
able [secluded] place where nobody will not bothah it, where de wind kin git tuh
dr an' hit'll graj'ly affect [be affected] as hit be blowin' by de wind. Dat's
wit de photograph.

(So it will change his mind?)

Dat's right.

(Well now, how would you select this sign? It depends upon the day that you
&re going to work this? And the man and everything?)

[She does not understand my questions. It is diffuse, as often, in an attempt
wot to ask a leading question.]

(Well now, suppose you were going to work that on me, then what day would you
chooge and what sign would you choose?)

Well, yo' couldn't take no day tuh work it on no man except de sign was on dat

dny

[Choosing the sign cannot be supposed!]
(The day you work it, you have to get the sign for that day? You have to have
the astrological sign for that day and you draw that sign on the photograph?)

Dat's right.

[Since she says nothing to suggest my "you draw that sign on the photograph,"
X mmst have stopped the machine momentarily to readjust my or our thinking. I
wmmld never have suggested drawing ''that sign on the photograph" had she not men-
tdoned it. This was the first and only time I heard of this sign rite.]

Yo' could make 'em sick, or yo' could cause 'em tuh lose friendship.

(Bov would you do that with the photograph?)

Well, jes' take de photograph an' find out de same sign becuz [I stop machine
to try for better communication.]
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(To make this fellow fall out with some particular person. Now, what you do,
you say you have to get the sign while it is in this fellow's heart?)

Dat's right.

Aftah gittin' de sign right tuh his heart, yo' go 'head [ahead] an' yo' write
de othah fellah name, see, on dat [photograph]. Den write his name on dat photo-
graph, see. Den draw in between hit three cross marks between de two names. Dat
will bring de cross between 'em - dissatisfaction. Put three cross marks between
dose names.

[My informant by drawing three crosses between the two names crosses up the
two persons. Three crosses instead of two (double cross) are used for Trini-
tarian power. ]

Den yo' take it an' care it intuh a cemetery an' pull up de footbo'd an' write
one man's name on it an' turn it roun' an' stick it back down [demonstrates].

(Put it back in the same hole but turn it around backwards?)

Dat's right.

Pull up de haidbo'd an' write de othah name on it an' turn it roun' an' stick
it down. Go on back [home] an' don't look back.

(Where do you put that photograph?)

Right in de hole at de haid. Makes dissatisfaction.

Take a dirt dauber nest an' very 11l sulphah,. red peppah, an' powdah up dat
dirt dauber nest. Mix all dose thin's togethah, mix it up an' write dese two
person names upside down. Write one name disaway on dat papah an' turn de papah
roun' an' put tuh de foot see, de othah name, an' put de three cross marks in dere
between 'em. Den yo' should divide dat powdahs. Find a wicked grave where yo'
know de man died wicked an' go an' bear [bury] dat dere. Save one po'tion of it
an' if yo' kin git tuh dey home, have it scattahed roun' dere home. Dat split
'em off from dat home.

(What will that do then?)

Dissatisfaction an' quarrelin’'.

(You put a portion of that mixture in this paper that you bury and the other
portion you sprinkle around their house.)

Yo' kin take dey hair an' mix it up wit peppah an' bluestone, sulphah, grave-
yard dirt, an' drive it up in a tree an' run 'em crazy. Bo' yo' a sugah hole in
a tree. [A sugar hole is a small hole bored into a maple tree for its sap to
make maple syrup or maple sugar.] But chew have tuh have dat sign, don't chew
see, de haid sign. Put it dere on de day an' it must be at a certain hour. It
must be from six tuh nine in de mawnin', from six to nine at sundown, an' from
twelve tuh one at midnight.

(You must do this on a day when the sign is in the head?)

Dat's right.

If it's a man wants tuh use a woman's hair, put a 1il table salt on it. Tear
a piece outa his own sock, let it be a dirty sock dat he leave sweatin' in it.
Take yo' a 11l cord string an' wrap de hair up in dat piece of sock, an' take yo'
a cord string an' cord it jes' as tight as yo' kin cord it. Put it in any secret
place where it won' be bothahed, where yo' walks ovah it all de time yo'self.

Yo' git her yore way. If not so, take a piece out de sole of yore shoe, loosen
it up an' fasten it ovah dere jes' as tight as yo' kin git it, an' wear it undah
dere till yo' wear out dat shoe an' it become tuh be frazzled. Den take it out
an' put it in anothah an' yo' bring dem yore way.

Well, if yo' wanted tuh work a man, it's very serious. Yo' should ketch de
signs of 'is min' de right day an' take de dead hour of de night, when dogs ain't
walkin', an';ggﬁtuh de crossroads. An' if yo' should happen to heah a dog bark
when yo' leave yore home, befo' yo' git heah at de crossroads, turn roun' an’ g0
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travel back home an' start ag'in, an' yo' git dere dat time befo' yo' heah a dog
bark. [Signs of his mind = head sign or sign of the head.)

Yo' writes dat man's name right in de crossroads wit a brand-new horseshoe
mail. Yo' takes dat nail back home an' drive it up intuh a place where de sun
sevah shine on it. Yo' have tuh sign his name right onto a piece of wood or
pmpah an' throw it away. Den yo' goes an' dere's a chapter in de Bible, an' yo'
prob'bly quote dat chapter fo' three days: once dis mawnin', once de nex' mawnin',
an' once de nex' mawnin'. Dat's bringin' him yore way, an' crossin’ him up -
makin' 'im fall out wit somebody at de crossroads, an' makin' 'im git in hard
Inck. Dat's at de crossroads.

(Is there any particular chapter you use in the Bible?)

Yessuh, it has tuh be a special chaptah fo' de business. Well, dat chaptah
would be in Solomon's [she means David's]. Whut yo' should use if he wuz a enemy
tmh yo' an' yo' wuz tryin' tuh conkah 'im, dat he wouldn't be a enemy, yo' would
use de 35th Psalms, '""Relect [recollect] tuh plead mah cause, O Lord, [not] tuh
abandon de fight against me."

[The first verse of Psalm 35 reads: "Plead my cause, O Lord, with them that
strive with me: fight against them that fight me." King James Version.]

IF HE WUZ YO' WUST ENEMY AN' YO' DIDN'T WANT TUH BRING 'IM IN FRIENDSHIP WIT
CEEN, Y0' JES' WANT 'IM TUH GO ON 'IS WAY AN' LET LUCK STRIKE 'IM AS IT PLEASE
TIE STRIKE 'IM, YO' READ DE 36TH PSALM. Dere [you have] two tuh read, de 35th
am' 36th.

Yo' takes up dey track, if yo' wants tuh run 'im, picks it up from de heel
goin' out tuh de toe, jes' a small scant bit of it, an' put it intuh a bottle or
box, or dry gourd. Yo' take dat track an' mix it wit sulphah, peppah, hot foot

an' some dirt from some wretched man's grave. But chew must go attach
dis dirt in de right hours an' den ask permission tuh use it from de dead - it's
kis grave. Den yo' must pay de grave fo' dis dirt wit three pennies, aftah yo'
wmmch down an' git dis dirt. Yo' have tuh ask permission. An' pull dose fingahs
wp ocata de grave an' de hole dat chew got de dirt outa, drop de three pennies in
dere, "In Name of de Father, de Son an' de Holy Ghost, ah do hope tuh God yo'
will do mah way." Den covah it up an' walk away an' don' look back. Put it wit
dat track heah. Mix dat an' put it intuh whatsomevah yo' wanta put it in, lak if
ix wazx dat matchbox [she refers to my matchbox on the table between us]. Go tuh
emme runnin' stream an' turn yore back an' throw it, "In de Name of de Father, de
Ssa an' de Holy Ghost, ah hope tuh God yo' go 'way." Throw it ovah yore left
shouldah de same [way] an' go on.

Yo' could take sulphah an' a little bluestone an' a little red peppah, an'
pmll up de bottom sole [insole] of yore shoe, an' yo' put chew a half teaspoonful
wmdah dis piece an' half one undah de othah one, an' yo' kin walk ovah anythin'
dmmm dere. It don' make any diffrens.

Well, yo' kin take dat same powdahs, if yo' know dey's goin' be round yore
bemee, jes' take it an' sow it roun' yore house lak a man sowin' grain, an' if
emb anybody put down anythin' fo' yo', why dey won't do yo' no harm.

@ell, yo' take a piece of de fingahnail an' scrape it an' give it tuh dem in
widre bread or anythin' tuh eat lak dat - jes' de scrapin' of yore fingahnail.
Bame persons dat eat de scrapin' of yore fingahnails, dere's no way by which dey
&im git away from yo'.

(Just scrap the fingernails off?)

Bat's right, an' also de dirt from undah yore nails. Mix 'em all togethah an'
dmm feed anyone wit dat, why den he'll be in undah yore rulin' jes' as long as
yo° wunt 'im tuh be.

De toenails, now, if yo' wanta git some othah man toenail, why yo' kin go an'
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do jes' as much wit dem as yo' would do wit his track. Yo' would git 'is toe-
nails. In othah words if yo' feed 'im on de scrapin' of yore toenails, why he'll
jes' be yore slave.

Yes, yo' kin take de chamber lye at a certain time of mont', which would be de
three days when de moon lays in de bed 'fore he come out full. Yo' kin git dat
chamber lye - look fo' de 'stromical signs - de sign down in heah.

(Down in the privates?)

Dat's right.

[The Zodiac sign called by informant de sign down in here is known in FACI
(1st ed.) as, private parts, Nos.2096, 2117, 2189 (pp.97, 98, 101); secret parts,
No.1823 (p.82), and sex organ, No.2655 (p.129).]

An' yo' put dat intuh a bottle an' drive yo' stoppah intuh it jes' as tight as
dick's hatband. Well, yo' did dat, den yo' take de bottle an' bury it, no place
pahtic'lah, but any secret place even if it wuz undah de drippin's [eaves] of de
house roun' dere, right where de watah drip off de house when it's rainin'. An'
he wouldn't nevah be able to give watah [to urinate].

Take chamber lye, laudanum, paregoric [3 ingredients], mix it togethah an' fry
it wit grease. [These two tinctures of opium appear only 2 or 3 times in HOODOO. ]

If someone have a spell on 'em dat someone put on 'em, jes' take it an' where
it be in de haid all de while, take it an' bath 'em up wit it [demonstrates].

(You keep going up all the time with it?)

Yessuh, until it gone out.

(Until you are on top of the head?)

Dat's right - on out.

[To send a disease or spell out through the head instead of the feet (as in
No.980, p.376) is rare indeed. This may be my only example of the rite.]

Well, yo' kin ta