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A word as to the pronunciation of Hindu names may help
the reader. The consonants are very similar to ours, except for
the “h” in combinations like “Dbh,” “th,” ete. This “h?” is
not pronounced as in ‘the,” etc., but separately as in * post
haste,” “red hot,” etc. Our own “sh” sound is indicated by
an italic letter S or s. The italic n is used for the Sanskrit
sound which more nearly approaches “ng” as we hear it in
“singer,” but not in “finger.” The vowel “a” has the dull
and almost indistinguishable sound of “u” in “fun,” except
when it is followed by “h” or is marked with an accent. Then
it takes the sound of “a” in “far.” The other vowels follow:
nearly the Italian system, “e” as in “prey,” “i” as in “ma-
rine,” “u” as in “rule.” Thus, “ Upanishad ” is pronounced
00-pun-ees-hud, and “ Sakuntald ” is shu-koon-tu-lah.



SACRED BOOKS AND EARLY LITERATURE

OF

INDIA AND BRAHMANISM

INTRODUCTION
THE RICHEST TREASURE OF THE EAST

HEN, a century ago, the first translations of the

ancient books of India reached Europe they aroused
a most intense enthusiasm. Men declared that, of all the
hidden treasure-hoards of the Orient, the one divinest treasure
had been found. To quote only one of the many authori-
tative voices of that chorus of praise, Schopenhauer, the
mighty founder of a new religion in the North, wrote that he
considered the reading of the Sacred Books of Brahmanism
‘“the greatest privilege which this still young century may
claim before all previous centuries.” He declared that the
progress which must follow from this stimulus would equal
that other tremendous progress, when KEurope had been
roused by the recovery of the thought of ancient Greece, and
had achieved the Renaissance.

The reader of to-day is in far better position than were our
ancestors of a century ago to estimate the real value of Indian
literature. The number of its ancient books is vast indeed ;
but our learned men have read through all that they eould
find, and have analyzed them. The works which these
scholars have declared the very best are here presented to the
reader, with some brief guidance as to what their value is apd
whence they came.

When, less than two centuries ago, the British conquered

India, they found it close-crowded with millions of people of
VOL. IX.—L. 1



2 THE SACRED BOOKS

many races. Most numerous and powerful among these were
the Hindus, who had dominated the land for three thousand
years. There had been occasional foreign invasions and con-
quests — of Greeks under Alexander, of wild Seythian tribes,
of fierce Mohammedan fanatics — but, on the whole, the

Hindus had retained a permanent supremacy. '

These Hindus were of Aryan stock — that same strong and
highly intelligent people of remote antiquity from whom
have sprung the Persians with their Zend-Avesta, the Greek
and Roman world-conquerors, and every dominating nation
of Europe and America to-day. The Hindus by their long
association with the Eastern peoples had become markedly
different from the Western Aryan races; yet in many ways
they seem closer to our remote Aryan ancestors than do any
other people of to-day.

For one thing, the Hindus' unchanging residence and un-
broken supremacy of three thousand years had enabled them
to retain a vast amount of ancient and almost purely Aryan
writings, such as no other modern Aryan stock possesses.
We have recovered recently some portion of the ancient Per-
sian literature. We recovered, about five centuries ago, what
was probably the best of ancient Greek. But the Hindu
texts, older than the Greek, and perhaps even older than the
oldest Persian, had never been lost, and had continuously
taught and dominated the Hindu civilization.

When Britain conquered India this wonderful literature
was not immediately revealed to us. It was hidden by the
Brahman priesthood, as a sacred treasure. Only by very
slow degrees did Western scholars get any word of it or any
hint as to its value. Then, there came that epoch of tre-
mendous enthusiasm, when Western readers declared that the
climax of all wisdom was heaped up within the old Hindu
books. With them, all spiritual meditation and philosophy
were said to begin and end. This period of extravagant
praise has passed, and we are ready now to look into this
voluminous and ancient Aryan literature and form a calmer
estimate of its worth,

Hindu thought is complex, intricate, almost childish at
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one extreme and yet extraordinarily deep and subtle at the
other. ¥rom it have developed two religions which reach far
beyond India. Of the second of these — Buddhism — we
shall treat in another volume. Our concern here is with
Brahmanism, the earlier religion, the one which finds expres-
- sion in all the more ancient books and in many modern works
as well.

These earliest  Sacred Books ”” of the Hindus are ecalled,
collectively, the Vedas, meaning “ books of holy knowledge,”
books of which not one word may be changed nér one word
doubted. They are still so treasured by the brahmins,® or
Hindu priests, that they are memorized from end to end, and
thus handed down through the generations by the spoken
word. The true brahmin repudiates and rather despises a
book, as being an unworthy repository for his holy and once
secret knowledge.

The number of the Vedic books is large; the period of
their origin extended from about 1500 or perhaps 2000 =.c.
down to 500 B.c. They are still chanted and written in the
strange old Aryan tongue in which they were first composed,
since each word is too sacred to be changed. This language,
which we can not always fully understand, is called from
them Vedie, or sometimes Old Sanskrit. From this there
developed in the course of ages a somewhat different language,
the usual Sanskrit, in which a whole new Hindu literature
was written during the next thousand years. By that time
Sanskrit also had faded out of common use, had changed by
time and the infusion of new peoples into a quite different
tongue, or rather into several tongues, the dialects used in
India to-day.

THE ELDER VEDAS

It is these Vedic books, and then the equally interesting
Sanskrit books which followed them, that we have now to

1 The words “ Brahma,” “ Brahman,” and *brahmin” are often so
loosely used, that the reader is cautioned that throughout this volume
“ BréhmA ” denotes the god, “ Brahman ” is the adjective referring to
him and his faith, “ brahmin » is the priest, or the priestly caste of wor-
ghipers of Brdhma.
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examine. Our search is for the earliest inspiration, the
earliest aspirations of our Aryan race.

As a starting-point we look to the oldest of the Vedas.
These are four collections of ancient songs, chiefly hymns.
Some of the songs must certainly have been composed as early
as 1500 B.c., and perhaps they date back to an even younger
time, long before there was any written language to record
them. They were used for religious ceremonies and there-
fore carefully handed down, as we have seen, from priest to
priest, from honored master to eager scholar, through all the
centuries.

Gradually the change of life and language compelled an
addition to the sacred hymns, what we might call the second
generation of Vedas, known as the Brihmanas. These
Brahmanas were the brahmins’ explanations and interpreta-
tions of the old songs, fitting them to the thought of a new
day. Later still there grew up a third generation of Vedas,
studies of philosophy called the Upanishads, and works of
science known as the “forest treatises,” because they were
so profound that one could only master them by withdraw-
ing to the seclusion of a hermit life of meditation among the
forests.

In these Vedas of the third generation, and especially in
the Upanishads, we find a depth of thought, a strength of
clear-seeing intellect rivaling that of the most celebrated
thinkers of Europe’s Philosophic Age. Indeed, the scholars
of India to-day have said rather contemptuously to our West-
ern seekers that we waste time studying the earlier Vedas,
that the Upanishads contain all the real wisdom of the past.

With this verdict the modern reader will scarcely agree.
Intrieate systems of abstract philosophy are apt to leave
him cold; he doubts their practical value either in life or
death. THe will turn, perhaps with more human interest, to
the human passions, hopes, and fears that flash upon him
from the older Vedas.

The West has found its greatest interest, however, in view-
ing this long series of Vedas as a whole and in their relation
to still later writings. Here we have a great national re-
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ligion growing up, as it were, under our very eyes. We note,
of course, a somewhat similar succession of holy books in
Hebrew literature. The Bible is followed by the Talmud,
with its older and its later commentary, each in turn accepted,
as the Hindus accepted the successive Vedas, as an unchange-
able legacy ; and then comes the Gemara, a still later commen-
tary and explanation, to be held in reverence in its turn by a
later generation. Yet. the two cases are sharply different.
The faith of the Hebrews has scarcely changed; what the
firm-visioned race believed in 600 B.c. and in the captivity at
Babylon, they believe to-day. Brahmanism, on the other
hand, has changed and changed and changed again, keeping
ever in step with the changing civilization of its people.

That is to say, Brahmanism has changed outwardly. You
will find many Hindu sages to-day to tell you it has never
changed in essence, that all the present generadtion knows and
believes lay implied in the oldest Veda. This idea of an
implied, secret knowledge can, of course, only be a matter of
faith. The old Vedas express nothing so profound. What
they do say is sufficiently interesting in itself. It pictures
for us the Aryan mind at a very early stage. Then, taking
the later literature, we can see to what the mind and thought
expanded, and into what it has since changed through an
environment perhaps unfavorable.

THE RIG-VEDA

In this volume, therefore, the reader is shown, first, the
earliest of the old hymn Vedas, called the Rig-Veda. He will
find the singers here a simple, straightforward, valiant race,
fighters and farmers, dwelling in the temperate mountain
regions of northern India. Their chief gods are two. One'is
Indra, lord of the winds and clouds and storm, a stupendous,
tempestuous, fighting hero like their own ideal of man. The
second is Agni, lord of fire, but chiefly of the hearth-fire and
its beneficent warmth, the sheltering god of home and the
softer side of life. There are many other gods, most of them
powers of nature such as the often-mentioned Matuts, or
storm-gpirits, surrounding Indra. And there is one remark-
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able hymn, probably among the latest in date, which speaks
of the one Supreme God who exists behind all these, unknown,
omnipotent.

Gradually this idea of monotheism, of the one deity behind
all outer powers and forces, mounts through the Song Vedas.
The gods who were to dominate later Brahmanism are, how-
ever, scarcely known, even to the latest or Atharva Song
Veda. Vishnu appears as a minor weather-god, the warmth
and brightness of the sun. “ Brahmai,” in the older Rig, is
merely a common noun meaning prayer or worship, and the
brahmins are those who pray.

With the later priestly books of meditation, however, the
Brihmanas and Upanishads, the meaning of * brihma ”’ ex-
pands and expands to cover all religious thought and aspir-
ation and wisdom, until at last the god Brahma, with the same
name as the old priestly caste, emerges clearly as the only
God.

THE UPANISHADS

The most celebrated of these Upanishads are given here.
They are the profound efforts of able, thinking men to explain
the meaning of the universe. Their thought is based on mono-
theism, that is, they see this world as the creation of a single
beneficent Being. They try also to see this Creator as all-
powerful and all-perfect; and at once they meet the two per-
plexing riddles which have hampered every man-made
rational religion. The one riddle is involved in the Creator’s -
perfection. Creation implies change; but if the Creator is
and always has been all-perfect, then the conditions surround-
ing him before the creation must have been all-perfect. On
the other hand, the changing of these conditions implies
discontent with them. Thus the mere desire to create implies
preceding lack of perfection somewhere and denies the god’s
perfection. The second riddle is more obvious. How recon-
cile an all-powerful Creator with the existence of evil and
suffering in this created world? Here, evil wars against
good, that is against the god; unless we conceive him as an
evil god, in which case good should perish. So here is the



LITERATURE OF THE EAST 7

all-powerful, with a foe forever resisting him; hence he is
not all-powerful.

From these difficulties there developed in most Aryan
faiths, whether Tentonic, Greek, Persian, or Hindu, the idea
of dualism, of two gods — a creator and a destroyer — and
of some mighty final battle in which men also should bear
their part. The Hindu thinkers, however, soon looked far
deeper than these ideas of battle, seeing further explanations
and new problems which we must leave the Upanishads to
express for themselves.

This development of philosophical Brahmanism brings us
to the close of the Vedie period, perhaps to 500 B.c. By this
time the Aryans had conquered India. They had become
cosmopolitan. As rulers of a vast world of many mingled
races, they had met many religions, each with its own varied
gods. The conquerors had become so interwoven with the
subject races that even their language had changed, and we
must call them by their modern name of Hindus, rather than
the parent term of Aryans. They had also evolved their
system of castes; that is, the people were divided into four
unchangeable classes: priests, warriors, merchants, laborers.
They were ready for their first great post-Vedic book, which
gives expression to their new ideas, the Laws of Manu.

This book shows us the Brahmanic faith in a state far
more complex and complete than in the Upanishads. It is
also, if we may use the term, more childish. That is to say,
the book is addressed, not to thinkers, but to all the people;
it is a work not of meditations, but of laws, finished and
complete. It announces definitely to the mass of men what
they should do upon all occasions, and what they should
believe. It assumes that the priesthood possess all knowl-
edge. It goes back to creation and narrates how that oc-
curred ; it refers to thousands of tales of thousands of gods,
and endeavors to include them all.

Thus Brahmanism had become a fixed faith, scarcely
capable of further growth. It had adopted three chief gods,
though it was willing to welcome any number of lesser ones.
First of the three great gods was Brahmé, who had created the
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universe by merely thinking of its possibility; so that all
that really exists is his vision, his dream of it all. The world,
thus imagined, is continued by Siva, the god of birth and
death, forever doing and undoing, creating and destroying.
Third of the great trinity is Vishnu, the preserver, who,
whenever the world becomes involved in irremediable trouble,
steps in to save it, comes down to earth in some bodily form
or incarnation to restore the rule of righteousness.

These incarnations of Vishnu proved of great service to
the Brahmanie priesthood by enabling them to incorporate in
their own religion that of any important subject people. If
a great foreign god had done any great deed for mankind, he
was one of Vishnu’s inearnations and could be welcomed and
worshiped as such. Thus a new literary development began
— the work of weaving into the fixed framework of the Brah-
manic faith all the legends and lore of India’s many people.

THE TWO GREAT INDIAN EPICS

TFrom these efforts arose the two great epics of India, the .

Mahabharata and the Ridméiyana. These epics incorporate
many scattered older tales, and weave them into two vast,
loosely bound stories of two of Vishnu’s incarnations. In
the greater of these epies, the Mahabharata, he appears as the

god Krishna who had absorbed the chief worship of Central

India long before Brahmanism reached there, and who still
retains his honor as a Vishnu incarnation. Indeed, he has
become the chief voice through which the priesthood teach.
There is in the Mahabharata one section in which Krishna
expounds his doetrines ; and this section, called the Bhagavad
Gita, reaches perhaps the highest spiritual elevation attained
by Hindu faith. The Raméyana similarly elevates to Vishnu
rank another ancient, though probably more earthly hero,
Rama.

The reader must not, however, suppose that these two epics
are philosophical discussions. On the contrary, they are
the ancient story-books of the people, told in good, vigorous
story-form. They are filled to the brim with fighting and
adventure, with love-making and gambling, family hopes and
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sorrows; in short, a vast medley of everything humanly in-
teresting, in which religion and philosophy hold only about
the same relative space as they do in common Hindu life.
These ancient epics are to-day the main source of the people’s
stories. The Vedic books are known only to the priests.
The Laws of Manu are the foundations of all modern society
in India, but folk grow into knowledge of them by custom, not
read of them in books. The epics are the people’s literature.

So far we have said little of the authors and chronology
of all these ancient works. As to the authors, a priest
within the vast Brahmanic priesthood had little individual
existence and small use for fame. The names which have
been attached to most of the ancient writings read like the
guesswork of a later generation, and only a few slight legends
touch at all upon the writers. As to the chronology, India
has none. So little have her sages regarded the mere pas-
sage of years that they have kept no record, and sometimes
we can not say even within a thousand years when a book
was written or a great man lived! The most probable guess
assigns the Mahabharata in its present form to about 500
B.C., and the Raméayana to about A.p. 500, yet the Rimiyana
may possibly be the older of the two. So also the greatest
commentator on the Upanishads, the one whose interpreta-
tion of them has chiefly guided Hindu thought, is Sankara,
who may have lived about 200 B.c., but whom recent scholars
* incline to set later by a full thousand years.

THE BEAST-FABLES

Another remarkable work, a valued legacy which is treas-
ured by the whole human race, but upon which we can set no
clear date, is the Panchatantra, or the Hitopadesa. These
books, as we know them to-day, contain, the first in priestly
form, and the second in popular style, the oldest beast-fables
in the world. In their earliest form, whatever that may
have been, they probably antedated Asop’s fables and were
their source. These ancient tales were obviously composed
under Brahmanic influence ; but they deal not with religion,

but with personal morality and worldly wisdom. Their
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pithy couplets became the proverbs of the people; and the
simpler form of this useful wisdom, the Hitopadesa, is
known to every Hindu. Hence it, too, finds a place in our
present volume.

LATER WRITERS

In an age more recent than that of any of these older
books we come upon one, and the only one, distinct “ literary
period ” of India. Even this date is much disputed, but it
was probably about A.p. 500 that a powerful king, Vikrama-
ditya, formed a distinectly literary court in which there were
many writers. Most celebrated among them was Kalidasa,
who to-day is often called the Indian Shakespeare, though
his countrymen have found for him a fitter name, “the
bridegroom of Poetry.” His best known drama and some
of his other poems are presented here. It was the appear-
ance of this drama, Sakuntala, in English, in the year 1789,
that first roused the Western world to an excited interest in
the literary greatness of India. So many poems have since
been offered us as Kalidasa’s, that our critics try to escape
the puzzling flood by suggesting that there may have been
three poets of that name.

To recapitulate, the best-known Brahmanic or Hindu
books are those here offered to the reader. They are the
oldest, or Rig-Veda, the later hymns of the Atharva Veda,
the philosophic Upanishads, the two epics Mahabharata and
Réaméyana, the beast-fables of the Hitopadesa, and the more
modern works of the great poet Kalidasa. Through these
the reader is invited to consider thoughtfully the develop-
ment, for good or for evil, of Aryan thought and faith among
the only Aryan folk who have not drawn their religion from
an outside and Semitic source. The Hindus, though sur-
rounded by foreign races, have built up for themselves an
Aryan faith.
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“The Veda, I feel conm’ng.'ed,' will occupy scholars for cen-
turies to come, and will take and maintain forever its position
as the most ancient of books n the library of mankind.”

— F. MAX MULLER.
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THE RIG-VEDA
(INTRODUCTION)

HE name “Rig?” means a song of praise, “ Veda”
means holy knowledge ; so we have here a book of holy
knowledge, made up of hymns. There are three other Hymn
Vedas made up of similar songs, but they are of later date
than the Rig, and their hymns are to some extent borrowed
from it. Hence the Rig stands out as both the oldest and
the most important. A Hindu tradition represents the
Vedas as being as old as creation ; and in accordance with this
the reputed author of each hymn is not said to have composed
it, but to have first “ seen ” it ; that is, had it revealed to him.
The Hindus have no records of ancient chronology whatever,
yet even their modern scholars still gravely claim for the
Rig-Veda an antiquity of from eight to twelve thousand
years! European scholars smile at this. They can trace
the Rig back to about 1200 B.c., and they are inclined to set
its earliest possible beginnings at about 2000 B.c.

The Rig consists of over a thousand hymns, divided into
ten Mandalas, or books. The first of these Mandalas is the
longest and seemingly the oldest. Its hymns address only
the very primitive gods: Indra, the god of the sky; Agni,
the god of fire; and their immediate attendants, such as the
sun-god, the wind-god, and those extremely interesting old
heroes, the Maruts, or storm-gods. Professor Muller has -
made a special study of the Maruts as being perhaps the
most primitive gods of all. In the hymns to them the growth
and change of the religious spirit can be sharply traced. So
our volume gives many of the Marut hymns. The earliest
Aryan conception that there were outside powers to fear and
to appease may well have been connected with the menace of

the gathering thunder-storm.
13
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But if the Maruts came first, in the primeval Aryan wor-
ship, then before the Rig was formed they had been already
outranked by the broader conception of Indra, a genmeral
god of the weather, commanding the heavens in all their
various moods toward man. Between Indra and the Maruts
there is almost a clash of powers; and the doubt as to which
should be addressed and placated shows often in the mind of
the priestly singers. Indeed the favorite of the priests was
neither of these warlike forces, but that other and more
pacific deity, Agni. They have placed his hymns first in
each of the ten Mandalas.

After the first and oldest Mandala, the Rig presents seven
Mandalas containing the hymns preserved, and perhaps
composed, by seven priestly families. Each of these books
received the family name. The ninth Mandala contains only
hymns to Soma. Soma was the intoxicating drink of the
early Hindus, a milk-like, fermented liquor, which, because
of its inspiring effect upon its devotees, seems to have been
elevated to the full rank of a god. Not only did the Hindus
use the beverage in their religious sacrifices, not only did they
offer it to the gods, but they made it the subject of sacrifice
and worship.

The tenth Mandala of the Rig seems, like the first, a col-
lection from many sources. But it is a collection of later
days. Long after the first nine books had become holy, there
must have arisen new poems which seemed worthy to rank
with them. Moreover, an effort may have been made to save
such older songs as before had not been included in the holy
books; and in rescuing these the priests were less particular
than before as to the religious spirit of the poem. At any
rate, there are in the tenth Mandala several poems which we
would scarcely rank as hymns. They seem survivals of a
looser verse. Yet the tenth Mandala contains also some of
the most celebrated hymns of the entire Rig. Among these
are the Creation Hymn, interesting in its resemblance to the
Biblical account, and the hymn which we print last as per-
haps the most impressive and profound of all, the Address
to the Unknown God.
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One other point of rather striking interest about these
ancient poems is that several of them are attributed to woman
authors. In this they are unique among the sacred books of
the Farther East. Our Bible knows of the song of Miriam
and of the prophetess Deborah; but no other Eastern liter-
ature presents the names or works of female writers of any-
thing like a similar antiquity. Woman’s position among
these earliest Aryans seems to have been one of trust and
honor. The following translations include two of these
women’s poems. The first of these may well hold our atten-
tion as being apparently the oldest piece of feminine liter-
ature that has survived the ages. Legend represents its open-
ing stanzas as being actually composed by the princess
Lopamundra, who wedded a brahmin sage and clung to him
“like a shadow ” through all his abstraction and self-morti-
fication. As the poem appears in the first Mandala, we may
roughly assign it to about the year 2000 B.c. Other
poetesses of the Rig are the princess Visvavara, the goddess,
or rather wife of a god, Idrani, and the mystic Vae, woman,
goddess, or the personification of the power of words.
Vac’s noble hymn, which we give here, has been at least as
much translated and discussed as even the Address to the
Unknown God.



THE RIG-VEDA

BOOK I.—HYMN 11

1. I worship by hymns Agni, the high-priest of the sacri-
fice, the deity, the sacrificial priest who presents oblations to
the deities and is the possessor of great riches.

2. May Agni, lauded by the ancient and modern Rishis,
conduct the deities hither (t.e., in this sacrifice).

3. Through Agni, the worshiper comes by wealth which
multiplies daily, which is the source of fame and which
secures heroes. '

4. O Agni, the sacrifice, around which thou residest, is
unimpeded and reaches the celestials in heaven.

5. May Agni, the presenter of oblations, the attainer of
success in works, ever truthful, highly illustrious for many
noble deeds, divine, come hither with the celestials.

6. Whatever good, O Agni, thou mayest confer upon the
giver of oblations, that, indeed, O Angiras, belongs to thee.

7. Bowing unto thee mentally, O Agni, we approach thee
daily, both morning and evening. '

8. Thee, the radiant, the protector of sacrifices unob-
structed by Rakshasas, the perpetual illuminator of truth
and increasing in thine own room.

9. Like unto a father to his son, O Agni, be easily
accessible unto us; be ever present with us for our well-
being.2

BOOK 1.~ HYMN 23

1. Come hither, O Vayu, thou beautiful one! These
Somas are ready ; drink of them ; hear our call!

1 The “ Risghi,” or holy sage who composed the first three hymns, is
said to be Madhuchhandas, a descendant of the most ancient and cele-
brated teacher or god, Vaisvamitra.

2 This translation is by the modern Hindun poet, Manmutha Dutt.

3 Vayvu is the wind, a sort of attendant deity of Indra. Mitra and

16
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2. O Vayu, the praisers celebrate thee with hymns, they
who know the feast-days, and have prepared the Soma.

3. O Vayu, thy satisfying stream goes to the worshiper,
wide-reaching, to the Soma-draught.

4. O Indra and Vayu, these libations of Soma are poured
out ; come hither for the sake of our offerings, for the drops
of Soma long for you.

5. O Indra and Vayu, you perceive the libations, you
who are rich in booty; come then quickly hither!

6. O Vayu and Indra, come near to the work of the sac-
rificer quick; thus is my prayer, O ye men!

7. I call Mitra, endowed with holy strength, and Varuna,
who destroys all enemies; who both fulfil a prayer accom-
panied by fat offerings.

8. On the right way, O Mitra and Varuna, you have
obtained great wisdom, you who increase the right and
adhere to the right;

9. These two sages, Mitra and Varuna, the mighty, wide-
ruling, give us efficient strength.*

BOOK I.—HYMN 3°

1. Aswins, cherishers of pious deeds, having outstretched
hands for accepting the oblation, long-armed, desire for sac-
rificial viands.

2. Aswins, of many acts, guides of devotion, endowed with
intellect, accept our eulogistic words with unaverted minds.

3. Aswins, destroyers of diseases, shorn of falsehood, lead-
ers in the van of heroes, come to the mixed libations of Soma,
extracted and placed on lopped Kus’a-grass.

Varuna seem special forms of fire, forms more fierce than Agni, the
hearth-fire. Later they become day and night.

4 Translated by Max Muller.

5 The Aswins are two sons of the sun. They are warlike heroes and
are also healing gods, or physicians. The Viswadevas are specifically
a class of lesser gods, somewhat like guardian-spirits of men; but the
term is often used collectively to include all gods. Saraswati is the

goddess of speech, a truly feminine deity.
VOL. IX.—2.
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4. Indra of variegated splendor, come hither; these liba-
tions, ever pure and extracted by fingers, are seeking thee.

5. Indra, drawn by the devotion of the sacrificer and in-
voked by the intelligent priest, come hither and accept the
prayers of the priest as he offers the libation.

6. Indra, having tawny horses, come hither speedily, to
accept the prayers of the priest; in this sacrifice of extracted
Soma-juice, accept our proffered food.

7. Viswadevas, protectors, supporters of men, granters of
sacrificial rewards, come to the extracted Soma-juice of the
worshiper. ,

8. May Viswadevas, the bestowers of rain, come speedily
to the libation, as the rays of the sun come diligently to the
days.

9. May Viswadevas, who are exempt from deterioration,
omniscient, shorn of malice, givers of wealth, partake of this
sacrifice.

10. May Saraswati, the purifier, the giver of food, the
bestower of wealth in the shape of sacrificial fruits, seek
viands in our sacrificial rite.

11, Saraswati, the inspirer of truthful words, the instruct-
ress of the right-minded, has accepted our sacrifice.

12. Saraswati makes manifest by her deeds a huge river,
and in her own form enlightens all her undertakings.®

BOOK I..-.HYMN 67
To Inpra AND THE MaArUTS (THE STORM-GODS) 8

1. Those who stand around him while he moves on, har-
ness the bright red steed ; the lights in heaven shine forth.

6 Translated by Manmutha Dutt. >

7 The hymns that follow are all translated by Prof. Muller.

8 The poet begins with a somewhat abrupt deseription of a sunrise,
Indra is taken as the god of the bright day, whose steed is the sun,
and whose companions are the Maruts, or the storm-gods. Arushd,
meaning originally “ red,” is used as a proper name of the horse or of
the rising sun, though it occurs more frequently as the name of the
red horses or flames of Agni, the god of fire, and also of the morning

|
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2. They harness to the chariot on éach side his (Indra’s)
two favorite bays, the brown, the bold, who can carry the
hero.

3. Thou who createst light where there was no light, and
form, O men! where there was no form, hast been born to-
gether with the dawns.

4. Thereupon they (the Maruts), according to their wont,
assumed again the form of new-born babes, taking their
sacred name.

5. Thou, O Indra, with the swift Maruts who break even
through the stronghold hast found even in their hiding-place
the bright ones (days or clouds).

6. The pious singers (the Maruts) have, after their own
mind, shouted toward the giver of wealth, the great, the
glorious Indra.

7. Mayest thou, host of the Maruts, be verily seen coming
together with Indra, the fearless: you are both happy-mak-
ing, and of equal splendor.

8. With the beloved hosts of Indra, with the blameless,
hasting Maruts, the sacrificer cries aloud.

9. From yonder, O traveler (Indra), come hither, or from
the light of heaven ; the singers all yearn for it;

10. Or we ask Indra for help from here, or from heaven,
or from above the earth, or from the great sky.

BOOK I.—HYMN 19

To Aeni AxD THE MARUTS

1. Thou art called forth to this fair sacrifice for a draught
of milk; with the Maruts come hither, O Agni!

light. In our passage, Arushd, a substantive, meaning the “red of the
morning,” -has taken bradhnd as an adjective, bradhnd meaning, as far
as can be made out, “bright” in general, though, as it is especially
applied to the Soma-juice, perhaps ‘bright-brown” or ¢ yellow.”
Names of color are difficult to translate from one language into another,
for their shades vary, and withdraw themselves from sharp definition.
We meet with this difficulty again and again in the Veda.
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2. No god indeed, no mortal, is beyond the might of thee,
the mighty one; with the Maruts come hither, O Agni!

3. They who know of the great sky, the Visve Devas
without guile; with those Maruts come hither, O Agni!

4. The strong ones who sing their song, unconquerable by
force; with the Maruts come hither, O Agni!

5. They who are brilliant, of terrible designs, powerful,
and devourers of foes; with the Maruts come hither, O Agni!

6. They who in heaven are enthroned as gods, in the light
of the firmament; with the Maruts come hither, O Agni!

7. They who toss the clouds across the surging sea; with
the Maruts come hither, O Agni!

8. They who shoot with their darts (lightnings) across
the sea with might; with the Maruts come hither, O Agni!

9. I pour out to thee for the early draught the sweet
juice of Soma; with the Maruts come hither, O Agni!

BOOKX 1. HYMN 37
To tTue MaruTs

1. Sing forth, O Kanvas, to the sportive host of your
Maruts, brilliant on their chariots, and unscathed —

2. They who were born together, self-luminous, with the
spotted deer (the clouds), the spears, the daggers, the glitter-
ing ornaments.

3. I hear their whips, almost close by, when they crack
them in their hands; they gain splendor on their way.

4. Sing forth the god-given prayer to the wild host of
your Maruts, endowed with terrible vigor and strength.

5. Celebrate the bull among the cows (the storm among
the clouds), for it is the sportive host of the Maruts; he grew
as he tasted the rain.

6. Who, O ye men, is the strongest among you here, ye
shakers of heaven and earth, when you shake them like the
hem of a garment ?

7. At your approach the son of man holds himself down;
the gnarled cloud fled at your fierce anger.
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8. They at whose racings the earth, like a hoary king,
trembles for fear on their ways,

9. Their birth is strong indeed: there is strength to come
forth from their mother; nay, there is vigor twice enough
for it.

10. And these sons, the singers, stretched out the fences
in their racings; the cows had to walk knee-deep.

11. They cause this long and broad unceasing rain to fall
on their ways.

12. O Maruts, with such strength as yours, you have
caused men to tremble, you have caused the mountains to
tremble,

13. As the Maruts pass along, they talk together on the
way: does any one hear them ?

14. Come fast on your quick steeds! there are worshipers
for you among the Kanvas: may you well rejoice among
them.

15. Truly there is enough for your rejoicing. We always
are their servants, that we may live even the whole of life.

BOOK I.—-.HYMN 38
To ™ur MAaruTs

1. What then now? When will you take us as a dear
father takes his son by both hands, O ye gods, for whom the
sacred grass has been trimmed ?

2. Where now? On what errand of yours are you going,
in heaven, not on earth? Where are your cows sporting?

3. Where are your newest favors, O Maruts? Where the
blessings? Where all delights?

4. If you, sons of Prisni, were mortals, and your praiser
an immortal —

5. Then never should your praiser be unwelcome, like a
deer in pasture grass, nor should he go on the path of
Yama.

6. Let not one sin after another, difficult to be conquered,
overcome us; may it depart together with greed.
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7. Truly they are terrible and powerful ; even to the desert
the Rudriyas bring rain that is never dried up.

8. The lightning lows like a cow; it follows as a mother
follows after her young, when the shower of the Maruts has
been let loose.

9. Even by day the Maruts create darkness with the water-
bearing cloud, when they drench the earth.

10. Then from the shouting of the Maruts over the whole
space of the earth, men reeled forward.

11. Maruts on your strong-hoofed, never-wearying steeds
go after those bright ones (the clouds), which are still locked
up.

12. May your fellies be strong, the chariots, and their
horses ; may your reins be well-fashioned.

13. Speak forth forever with thy voice to praise the Lord
of prayer, Agni, who is like a friend, the bright one.

14. Fashion a hymn in thy mouth! Expand like the
cloud! Sing a song of praise.

15. Worship the host of the Maruts, the terrible, the glori-
ous, the musical. May they be magnified here among us.

BOOK 1.~ HYMN 39
To tuE MaruTs

1. When you thus from afar cast forward your measure,
like a blast of fire, through whose wisdom is it, through whose
design? To whom do you go, to whom, ye shakers of the
earth ¢ _

2. May your weapons be firm to attack, strong also to
withstand. May yours be the more glorious power, nor that
of the deceitful mortal.

3. When you overthrow what is firm, O ye men, and whirl
about what is heavy, you pass through the trees of the earth,
through the clefts of the rocks.

4. No real foe of yours is known in heaven, nor on earth,
ye devourers of foes! May power be yours, together with
your race! O Rudras, can it be defied ?
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5. They make the rocks tremble, they tear asunder the
kings of the forest. Come on, Maruts, like madmen, ye
gods, with your whole tribe.

6. You have harnessed the spotted deer to your chariots,
a red one draws as leader; even the earth listened at your
approach, and men were frightened.

7. O Rudras, we quickly desire your help for our race.
Come now to us with help, as of yore; thus now for the sake
of the frightened Kanva.

8. Whatever fiend, roused by you or roused by men, attacks
us, deprive him of power, of strength, and of your favors.

9. For you, chasing and wise Maruts, have wholly pro-
tected Kanva. Come to us, Maruts, with Fous whole favors,
as lightnings go in quest of the rain.

10. Bounteous givers, you carry whole strength, whole
power, ye shakers of the world. Send, O Maruts, against
the wrathful enemy of the poets an enemy, like an arrow.

BOOK I.-HYMN 64
To Tue MAruTS

1. For the manly host, the joyful, the wise, for the Maruts
bring thou, O Nodhas,® a pure offering. I prepare songs,
like as a handy priest, wise in his mind, prepares the water,
mighty at sacrifices.

2. They are born, the tall bulls of Dyu (heaven), the
manly youths of Rudra, the divine, the blameless, pure, and
bright like suns; scattering raindrops, full of terrible de-
signs, like giants.

8. The youthful Rudras, they who never grow old, the
slayers of the demon, have grown irresistible like mountains.
They throw down with their strength all beings, even the
strongest, on earth and in heaven.

4. They deck themselves with glittering ornaments for
a marvelous show; on their chests they fastened gold chains

9 Here the singer Nodhas addresses himself.
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for beauty ; the spears on their shoulders pound to pieces;
they were born together by themselves, the men of Dyu.

5. They who confer power, the roarers, the devourers of
foes, they made winds and lightnings by their powers. The
shakers milk the heavenly udders (clouds), they sprinkle
the earth all round with milk (rain).

6. The bountecous Maruts pour forth water, mighty at
sacrifices, the fat milk of the clouds. They seem to lead
about the powerful horse, the cloud, to make it rain; they
milk the thundering, unceasing spring.

7. Mighty they are, powerful, of beautiful splendor, strong
in themselves like mountains, yet swiftly gliding along; you
chew up forests, like wild elephants, when you have assumed
your powers among the red flames.

8. Like lions they roar, the wise Maruts; they are hand-
some like gazelles, the all-knowing. By night with their
spotted deer (rain-clouds) and with their spears (lightnings)
they rouse the companions together, they whose ire through
strength is like the ire of serpents.

9. You who march in companies, the friends of man,
heroes, whose ire through strength is like the ire of serpents,
salute heaven and earth! On the seats on your chariots, O
Maruts, the lightning stands, visible like light.

10. All-knowing, surrounded with wealth, endowed with
powers, singers, men of endless prowess, armed with strong
rings, they, the archers, have taken the arrow in their
fists.

11. The Maruts who with the golden tires of their wheels
increase the rain, stir up the clouds like wanderers on the
road. They are brisk, indefatigable, they move by them-
selves; they throw down what is firm, the Maruts with their
brilliant spears make everything to reel.

12. We invoke with prayer the offspring of Rudra, the
brisk, the pure, the worshipful, the active. Cling for happi-
ness-sake to the strong company of the Maruts, the chasers of
the sky, the powerful, the impetuous.

13. The mortal whom ye, Maruts, protected, he indeed
surpasses people in strength through your protection. He




LITERATURE OF THE EAST 25

carries off booty with his horses, treasures with his men; he
acquires honorable wisdom, and he prospers.

14. Give, O Maruts, to our lords strength glorious, in-
vineible in battle, brilliant, wealth-acquiring, praiseworthy,
known to all men. Let us foster our kith and kin during a
hundred winters.

15. Will you then, O Maruts, grant unto us wealth, dur-
able, rich in men, defying all onslaughts ? — wealth a hun-
dred and a thousandfold, always increasing ? — May he who
is rich in prayers (the host of the Maruts) come early and
soon !

BOOK I.— HYMN 86
To TtaE MaruTs

1. O Maruts, that man in whose dwelling you drink the
Soma, ye mighty sons of heaven, he indeed has the best guar-
dians.

2. You who are propitiated either by sacrifices or from
the prayers of the sage, hear the call, O Maruts!

3. Aye, the powerful man to whom you have granted a
sage, he will live in a stable rich in cattle.

4. On the altar of this strong man here, Soma is poured
out in daily sacrifices; praise and joy are sung.

5. To him let the mighty Maruts listen, to him who sur-
passes all men, as the flowing rain-clouds pass over the sun.

6. For we, O Maruts, have sacrificed at many harvests,
through the mercies of the swift gods (the storm-gods). .

7. May that mortal be blessed, O chasing Maruts, whose
offerings you carry off.

8. You take notice either of the sweat of him who praises
you, ye men of true strength, or of the desire of the suppliant.

9. O ye of true strength, make this manifest with might!
strike the fiend with your lightning!

10. Hide the hideous darkness, destroy every tusky fiend.
Make the light which we long for!
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BOOK I..-HYMN 87
To tue MaruTs

1. Endowed with exceeding vigor and power, the singers,
the never-flinching, the immovable, the impetuous, the most
beloved and most manly, have decked themselves with their
glittering ornaments, a few only, like the heavens with the
stars.

2. When you have seen your way through the clefts, like
birds, O Maruts, on whatever road it be, then the casks
(clouds) on your chariots trickle everywhere, and you pour
out the honey-like fatness (the rain) for him who praises you.

3. At their racings the earth shakes, as if broken, when
on the heavenly paths they harness their deer for vietory.
They the sportive, the roaring, with bright spears, the shak-
ers of the clouds have themselves glorified their greatness.

4. That youthful company of the Maruts, with their spotted
horses, moves by itself; hence it exercises lordship, invested
with powers. Thou indeed art true; thou searchest out sin;
thou art without blemish. Therefore the manly host will
help this prayer.

5. We speak after the kind of our old father, our tongue
goes forth at the sight of the Soma: -when the singers (the
Maruts) had joined Indra in deed, then only they took their
holy names;

6. These Maruts, armed with beautiful rings, obtained
splendors for their glory, they obtained rays, and men to
celebrate them; nay, armed with daggers, speeding along,
and fearless, they found the beloved domain of the Maruts.

BOOK I.—HYMN 88
To e MaruTs

1. Come hither, Maruts, on your chariots charged with
lightning, resounding with beautiful songs, stored with
spears, and winged with horses! Fly to us like birds, with
your best food, you mighty ones!



LITERATURE OF THE EAST LA

9. They come gloriously on their red, or, it may be, on
their tawny horses which hasten their chariots. He who
holds the axe is brilliant like gold ; with the tire of the chariot
they have struck the earth.

3. On your bodies there are daggers for beauty; may they
stir up our minds as they stir up the forests. For your-
selves, O well-born Maruts, the vigorous among you shake
the stone for distilling Soma.

4. Days went round you and came back, O hawks, back to
this prayer, and to this sacred rite; the Gotamas making
prayer with songs, pushed up the lid of the well (the cloud)
for to drink.

5. No such hymn was ever known as this which Gotama
sounded for you, O Maruts, when he saw you on golden
wheels, wild boars rushing about with iron tusks.

6. This comforting speech rushes sounding toward you,
like the speech of a suppliant: it rushed freely from our
hands as our speeches are wont to do.

BOOK I.— HYMN 165
To taE Marurs aNnDp INDRA 10

The Prologue

The sacrificer speaks: -
1. To what splendor do the Maruts all equally cling, they
who are of the same age, and dwell in the same nest? With

10 It would seem as if the ten verses, from 3 to 12, formed an inde-
pendent poem, which was intended to show the divine power of the
Maruts. That their divine power was sometimes denied, and that
Indra’s occasional contempt of them was well known to the Vedic poets,
will become evident from other hymns. This dialogue seems, therefore,
to have been distinctly intended to show that, in spite of occasional
‘misunderstandings between the Maruts and the all-powerful Indra,
Indra himself had fully recognized their power and accepted their friend-
ship. If we suppose that this dialogue was repeated at sacrifices in
honor of the Maruts, or that possibly it was acted by two parties, one
representing Indra, the other the Maruts and their followers, then the
two verses in the beginning and the three at the end ought to be
placed in the mouth of the actual sacrificer, whoever he was. He begins



28 THE SACRED BOOKS

what thoughts? — from whence are they come? Do these
heroes sing forth their own strength, wishing for wealth
2. Whose prayers have the youths accepted? Who has
turned the Maruts to his own sacrifice? By what strong
desire may we arrest them, they who float through the air
like hawks ¢
The Dialogue

The Maruts speak:

3. Irom whence, O Indra, dost thou come alone, thou who
art mighty? O lord of men, what has thus happened to
thee? Thou greetest us when thou comest together with us,
the bright Maruts. Tell us then, thou with thy bay horses,
what thou hast against us!

4. The sacred songs are mine; mine are the prayers; sweet
are the libations! My strength rises; my thunderbolt is
hurled forth. They call for me; the hymns yearn for me.
Here are my horses; they carry me hither.

The Maruts speak:

5. From thence, in company with our strong friends, hav-
ing adorned our bodies, we now harness our fallow deer with
all our might; for, Indra, according to custom, thou hast come
to be with us.

Indra speaks:

6. Where, O Maruts, was that custom with you, when
you left me alone in the killing of Ahi? I indeed am terrible,
powerful, strong; I escaped from the blows of every enemy.

The Maruts speak:

7. Thou hast achieved much with us as companions. With
by asking, Who has attracted the Maruts to his sacrifice, and by what
act of praise and worship can they be delighted? Then follows the
dialogue in honor of the Maruts, and after it the sacrificer asks again,
“Who has magnified the Maruts, i.e.,, have not we magnified them?”
and he implores them to grant him their friendship in recognition of
his acts of worship. If then we suppose that the dialogue was the
work of Mandarya Mfnya, the fourteenth verse, too, would lose some-
thing of its obseurity. Coming from the mouth of the aetual sacrificer,
it would mean, “the wisdom, or the poetical power, of Manya has
brought us to this, has indueed us to do this, i.e.,, to perform this dia-

lomie of Manya, so that he, Manya, should assgist, as a poet assists the
priest at a sacrifice.”
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equal valor, O hero! let us achieve then many things, O thou
most powerful, O Indra! whatever we, O Maruts, wish with
our mind.

Indra speaks:

8. I slew Vritra, O Maruts, with Indra’s might, having
grown powerful through my own vigor ; I, who hold the thun-
derbolt in my arms, have made these all-brilliant waters to
flow freely for man.

The Maruts speak:

9. Nothing, O mighty lord, is strong before thee: no one
is known among the gods like unto thee. No one who is
now born comes near, no one who has been born. Do what
thou wilt do, thou who art grown so strong.

Indra speaks:

10. Almighty strength be mine alone, whatever I may do,
daring in my heart; for I indeed, O Maruts, am known as
terrible: of all that I threw down, I, Indra, am the lord.

Indra speaks:

11. O Maruts, now your praise has pleased me, the glo-
rious hymn which you have made for me, ye men! — for me,
for Indra, for the joyful hero, as friends for a friend, for
your own sake, and by your own efforts.

Indra speaks:

12. Truly, there they are, shining toward me, brlngmw
blameless glory, bringing food. O Maruts, Wherever I have
looked for you, you have appeared to me in bright splendor:
appear to me also now!

The Epilogue

The saerificer speaks:

13. Who has magnified you here, O Maruts? Come
hither, O friends, toward your friends. Ye brilliant
Maruts, welcoming these prayers, be mindful of these my
rites.

14. The wisdom of Minya has brought us hither, that he
should help as the poet helps the performer of a sacrifice:
turn hither quickly! Maruts, on to the sage! the singer has
recited these prayers for you.
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15. May this your praise, O Maruts, this song of Man-
darya, the son of Mana, the poet, bring offspring for our-
selves with food. May we have an invigorating autumn,
with quickening rain.

BOOK I.— HYMN 166

To THE MaruTS

1. Let us now proclaim for the robust host, for the herald
of the powerful Indra, their ancient greatness! O ye strong-
voiced Maruts, you heroes, prove your powers on your march,
as with a torch as with a sword!

2. Like parents bringing a dainty to their own son, the
wild Maruts play playfully at the sacrifices. The Rudras
reach the worshiper with their protection; strong in them-
selves, they do not fail the sacrificer.

3. For him to whom the immortal guardians have given
fulness of wealth, and who is himself a giver of oblations,
the Maruts, who gladden men with the milk of rain, pour
out, like friends, many clouds.

4. You who have stirred up the clouds with might, your
horses rushed forth, self-guided. All beings who dwell in
houses are afraid of you; your march is brilliant with your
spears thrust forth.

5. When they whose march is terrible have caused the
rocks to tremble, or when the manly Maruts have shaken the
back of heaven, then every lord of the forest fears at your
racing, each shrub flies out of your way, whirling like char-
1ot-wheels.

6. You, O terrible Maruts, whose ranks are never broken,
favorably fulfil our prayer! Wherever your glory-toothed
lightning bites, it erunches cattle, like a well-aimed bolt.

7. The Maruts whose gifts are firm, whose bounties are
never ceasing, who do not revile, and who are highly praised
at the sacrifices, they sing their song for to drink the sweet
juice: they know the first manly deeds of the hero Indra.

8. The man whom you have guarded, O Maruts, shield
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him with hundredfold strongholds from injury and mischief
— the man whom you, O fearful, powerful singers, protect
* from reproach in the prosperity of his children.

9. On your chariots, O Maruts, there are all good things,
strong weapons are piled up clashing against each other.
When you are on your journeys, you carry the rings on your
shoulders, and your axle turns the two wheels at once.

10. In their manly arms there are many good things, on
their chests golden chains, flaring ornaments, on their shoul-
ders speckled deer-skins, on their fellies sharp edges; as birds
spread their wings, they spread out splendors behind.

11. They, mighty by might, all-powerful powers, visible
from afar like the heavens with the stars, sweet-toned, soft-
tongued singers with their mouths, the Maruts, united with
Indra, shout all around.

12. This is your greatness, O well-born Maruts! — your
bounty extends far, as the sway of Aditi. Not even Indra
in his scorn can injure that bounty, on whatever man you
have bestowed it for his good deeds.

18. This is your kinship with us, O Maruts, that you,
immortals, in former years have often protected the singer.
Having through this prayer granted a hearing to man, all
these heroes together have become well known by their valiant
deeds.

14. That we may long flourish, O Maruts, with your
wealth, O ye racers, that our men may spread in the camp,
therefore let me achieve the rite with these offerings.

15. May this praise, O Maruts, this song of Mandarya,
the son of Ména, the poet, ask you with food for offspring
for ourselves! May we have an invigorating autumn, with
quickening rain!

BOOK I—HYMN 167

To TaE MARUTS

1. O Indra, a thousand have been thy helps accorded to
us, a thousand, O driver of the bays, have been thy most
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delightful viands. May thousands of treasures richly to
enjoy, may goods come to us a thousandfold.

2. May the Maruts come toward us with their aids, the
mighty ones, or with their best aids from the great heaven,
now that their furthest steeds have rushed forth on the dis-
tant shore of the sea;

3. There clings to the Maruts one who moves in secret,
like a man’s wife (the lightning), and who is like a spear
carried behind, well grasped, resplendent, gold-adorned;
there is also with them Vac (the voice of thunder), like unto
a courtly, eloquent woman.

4. Far away the brilliant, untiring Maruts cling to their
young maid, as if she belonged to them all; but the terrible
ones did not drive away Rodasi (the lightning), for they
wished her to grow their friend.!?

5. When the divine Rodasi with disheveled locks, the
manly minded, wished to follow them, she went, like Strya
(the Dawn), to the chariot of her servant, with terrible look,
as with the pace of a cloud.

6. As soon as the poet with the libations, O Maruts, had
sung his song at the sacrifice, pouring out Soma, the youthful
men (the Maruts) placed the young maid in their chariot as
their companion for vietory, mighty in assemblies.

7. I praise what is the praiseworthy true greatness of
those Maruts, that the manly minded, proud,-and strong one
(Rodasl) drives with them toward the blessed mothers.

8. They protect Mitra and Varuna from the unspeakable,
and Aryaman also finds out the infamous. Even what is
firm and unshakable is being shaken; but he who dispenses
treasures, O Maruts, has grown in strength.

9. No people indeed, whether near to us, or from afar,
have ever found the end of your strength, O Maruts! The

11 The spear of the Maruts is meant for the lightning. The rest of
this verse is difficult, and has been variously rendered by different
scholars. We must remember that the lightning is represented as the
wife or the beloved of the Maruts. In that character she is ecalled
Rodasf, with the accent on the last syllable, and kept distinet from
rédasi, with the accent on the antepenultimate, which means * heaven
and carth.”
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Maruts, strong in daring strength, have, like the sea, boldly
surrounded their haters.

10. May we to-day, may we to-morrow in battle be called
the most beloved of Indra. We were so formerly, may we
truly be so day by day, and may the lord of the Maruts be
with us.

11. May this praise, O Maruts, this song of Mandarya,
the son of Mana, the poet, ask you with food for offspring for
ourselves! May we have an invigorating autumn, with
quickening rain!

BOOK I.—HYMN 170
Diavocue BETWEEN INDRA AND HIS WORSHIPER, AGASTYA 12

1. Inpra: There is no such 'thing to-day, nor will it be
so to-morrow. Who knows what strange thing this is? We
must consult the thought of another, for even what we once
knew seems to vanish.

2. Acastya: Why dost thou wish to kill us, O Indra?
the Maruts are thy brothers; fare kindly with them, and do
not strike us in battle.

3. Tue Marurs: O brother Agastya, why, being a

12 The hymn admits of several explanations. There was a sacrifice
in which Indra and the Maruts were invoked together, and it is quite
possible that our hymn may owe its origin to this. But it is possible
also that the sacrifice may be the embodiment of the same ideas which
were originally expressed in this and similar hymns, namely, that Indra,
however powerful by himself, could not dispense with the assistance of
the storm-gods. The idea that a great god like Indra did not like to
be praised together with others is an old idea, and ‘we find traces of it
in the hymns. It is quite possible, therefore, that our hymn contains
the libretto of a little ceremonial drama in which different choruses of
priests are introduced as preparing a sacrifice for the Maruts and for
Indra, and as trying to appease the great Indra, who is supposed to feel
slighted. Posgibly Indra, and the Maruts, too, may have been actually
represented by some actors, so that here, as elsewhere, the first seeds of
the drama would be found in sacrificial performances. In the first verse
Indra expresses his surprise in disconnected sentences, saying that such
a thing has never happened before. The second line expresses that Indra
does not remember such a thing, and must ask some one else, whether
he remembers anything like it.

VOL. IX.—3.
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friend, dost thou despise us? We know quite well what thy
mind was. Dost thou not wish to give to us?

4. Acastya: Let them prepare the altar; let them light
the fire in front! Here we two will spread for thee the
sacrifice, to be seen by the immortal.

5. Agastya: Thou rulest, O lord of treasures; thou, lord
of friends, art the most generous. Indra, speak again with
the Maruts, and then consume our offerings at the right
season.

BOOK V.— HYMN 6113
To t™aE MaruTs

1. Who are you, O men, the very best, who have ap-
proached one by one, from the farthest distance ?

2. Where are your horses, where the bridles? How could
you, how did you come ? — the seat on the back, the rein in
the nostrils ¢

3. Their goad is on the croup, the heroes stretched their
legs apart. . . .

13 This hymn is most unusual in the Rig-Veda in pausing for praise
of a woman. The hymn is of a very composite nature. It is addressed
to the Maruts by Syavasva. According to the commentaries, however,
the Maruts are addressed in verses 1-4, 11-16 only; verses 5-8 are
addressed to Sastyasi Tarantamashishif, 9 to Purumilha Vaidadasvi,
10 to Taranta Vaidadasvi, 17-19 to Rathaviti Darbhya. The story told
in the introductory verses is this: — Arkanfnas Atreya was chosen by
Rathaviti Darbhya to be his Ritvig priest. At the sacrifice Arkanfinas
saw the daughter of Rathaviti and asked her in marriage for his son
Syavasva. Rathaviti consulted his wife, but she declined on the ground
that no daughter of theirs had ever been given to a man who was not a
poet (Rishi). Thereupon Syavisva performed penance, and traveled
about collecting alms. He thus came to Sastyasf, who recommended
him, as a Rishi, to her husband, King Taranta. King Taranta was
very generous to him, and sent him on to his younger brother, Purumilha.
On his way to Purumilha, SyavAsva saw the Maruts, and composed a
hymn in their praise (verses 11-16). He had thus become a real poet
or Rishi, and on returning home, he received from Rathaviti his daughter
in marriage.” Here therefore we have to deal with two princely
brothers, both Vaidadasvis, namely Taranta and Purumtlha. They both
give presents to Syavasva, who is a Brohmana, and he marries the
daughter of another prince, Rathaviti Darbhya.
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4. Move along, heroes, young men, the sons of an excellent
mother, so that you may warm yourselves at our fire.l*

5. May the woman, if she stretched out her arm as a rest
for the hero, praised by Syavisva, gain cattle consisting of
horses, cows, and a hundred sheep.

6. Many a woman is even more often kindlier than a
godless and miserly man,

7. A woman who finds out the weak, the thirsty, the needy,
and is mindful of the gods.

8. Even though many an unpraiseworthy miser (Pani)
is called a man, she is worth as much in weregild.

9. Also the young woman joyfully whispered to me, to
Syava, the road — and the two bays went stralght to Puru-
milha, the wise, the far-famed,

10. Who gave me a hundred cows, like Vaidadasvi, like
Taranta, in magnificence.

11. The Maruts, who drive on their quick horses, drink-
ing the delightful mead, have gained glory here;

12. They on whose chariots Rodasi glitters in glory, like
the golden disk above in heaven;

13. That youthful company of the Maruts, with blazing
chariots, blameless, triumphant, irresistible.

14. Who now knows of thcm where the strikers rejoice,
the well-born, the faultless?

15. You who are fond of praise, become the leaders of
the mortal, listening to his imploring invocations; thus is
my thought.

~ 16. Bring then to us delightful and resplendent treasures,
ye worshipful Maruts, destroyers of enemies.

17. O night, like a charioteer, carry away this hymn to
Darbhya, and these songs, O goddess.

18. And then tell him thus from me, “ When Rathaviti
offers Soma, my desire never goes away from me.”

19. That mighty Rathaviti dwells among people rich in
cattle, retired among the mountains.

14 Evidently the sacrificial fire.
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BOOK VI.—HYMN 66
To raE MARUTS

1. This may well be a marvel, even to an intelligent man,
that anything should have taken the same name dhenu, cow:
the one is always brimming to give milk among men, but
Prisni (the cloud, the mother of the Maruts) poured out her
bright udder once only.®

2. The Maruts who shone like kindled fires, as they grew
stronger twice and thrice — their golden, dustless chariots
became full of manly courage and strength.

3. They who are the sons of the bounteous Rudra, and
whom she indeed was strong enough to bear; for she, the
great, is known as the mother of the great, that very Prisni
conceived the germ for the strong one (Rudra).

4. They who do not shrink from being born in this way,
and who within the womb clean themselves from all impurity,
when they have been brought forth brilliant, according to
their pleasure, they sprinkle their bodies with splendor.

5. Among them there is no one who does not strive to be
brought forth quickly; and they assume the defiant name of
Maruts. They who are not unkind never tiring in strength,
will the generous sacrificer be able to bring down these
fierce ones? /

6. Fierce in strength, followed by daring armies, these

Maruts have brought together heaven and earth, both firmly
established ; then the self-shining Rodasi stood among the
impetuous Maruts, like a light.

7. Even though your carriage, O Maruts, be without your
deer, without horses, and not driven by any charioteer, with-
out drag, and without reins, yet, crossing the air, it passes
between heaven and earth, finishing its courses.

15 The meaning seems to be that it is strange that two things, namely,
a real cow and the cloud, i.e.,, Prisni, the mother of the Maruts, should
both be called dhenu, cow; that the onme should always yield milk to
men, while the other has her bright udder milked but once. This may

mean that dhenu, a cow, yields her milk always, that dhenu, a cloud,
yields rain but once, or, that Prisni gave birth but once to the Maruts.
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8. No one can stop, no one can overcome him whom you,
O Maruts, protect in battle. He whom you protect in his
kith, his cattle, his kin, and his waters, he breaks the strong-
hold at the close of the day.

9. Offer a beautiful song to the host of the Maruts, the
singers, the quick, the strong, who resist violence with vio-
lence; O Agni, the carth trembles before the champions.

10. Blazing like the flame of the sacrifices, flickering like
the tongues of the fire, shouters, like roaring fighters, the
flame-born Maruts are unassailable.

11. I invite with my call this strong and Marut-like son
of Rudra, armed with flaming spears. Bright thoughts, like
wild waters from the mountain, strove to reach the host of
heaven. '

' BOOK VIL— HYMN 56
To TaE MArUTS

1. Who are these resplendent men, dwelling together,
the boys of Rudra, also with good horses?

2. No one indeed knows their births; they alone know
each other’s birthplace.

8. They plucked each other with their beaks; the hawks,
rushing like the wind, strove together.

4, A wise man understands these secrets, that Prisni, the
great, bore an udder.

5. May that clan be rich in heroes by the Maruts, always
victorious, rich in manhood!

6. They are quickest to go, most splendid with splendor,
endowed with beauty, strong with strength.

7. Strong is your strength, steadfast your powers, and
thus by the Maruts is this clan mighty.

8. Resplendent is your breath, furious are the minds of
the wild host, like a shouting maniac.
9. Keep from us entirely your flame; let not your hatred

reach us here.

10. T call on the dear names of your swift ones, so that
the greedy should be satisfied, O Maruts,
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11. The well-armed, the swift, decked with beautiful
chains, who themselves adorn their bodies.

12. Bright are the libations for you, the bright omes, O
Maruts; a bright sacrifice I prepare for the bright. In
proper order came those who truly follow the order, the
bright born, the bright, the pure.

13. On your shoulders, O Maruts, are the rings, on your
chests the golden chains are fastened ; far-shining like light-
nings with showers, you wield your weapons, according to
your wont.

14. Your hidden splendors come forth; spread out your
powers (names), O racers! Accept, O Maruts, this thou-
sandfold, domestic share, as an offering for the house-
gods.

15. If you thus listen, O Maruts, to this praise, at the
invocation of the powerful sage, give him quickly a share of
wealth in plentiful offspring, which no selfish enemy shall
be able to hurt.

16. The Maruts, who are fleet like racers, the manly
youths, shone like Yakshas; they are beautiful like boys
standing round the hearth; they play about like calves who
are still sucking,.

17. May the bounteous Maruts be gracious to us, opening
up to us the firm heaven and earth. May that bolt of yours,
which kills cattle and men, be far from us! Incline to us,
O Vasus, with your favors.

18. The Hotri priest calls on you again and again, sit-
ting down and praising your common gift, O Maruts. O
strong ones, he who is the guardian of so much wealth, he
calls on you with praises, free from guile.

19. These Maruts stop the swift, they bend strength by
strength, they ward off the curse of the plotter, and turn
their heavy hatred on the enemy.

20. These Maruts stir up even the sluggard, even the
vagrant, as the gods pleased. O strong ones, drive away
the darkness, and grant us all our kith and kin.

21. May we not fall away from your bounty, O Maruts;
may we not stay behind, O charioteers, in the distribution
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of your gifts. Let us share in the brilliant wealth, the well-
acquired, that belongs to you, O strong ones.

22. When valiant men fiercely fight together, for rivers,
plants, and houses, then, O Maruts, sons of Rudra, be in
battles our protectors from the enemy.

23. O Maruts, you have valued the praises which our
fathers have formerly recited to you; with the Maruts the
victor is terrible in battle, with the Maruts alone the racer
wins the prize.

24. O Maruts, may we have a strong son, who is lord
among men, a ruler, through whom we may cross the waters
to dwell in safety, and then obtain our own home for
you.

25. May Indra then, Varuna, Mitra, Agni, the waters,
the plants, the trees of the forest be pleased with us. Let
us be in the keeping, in the lap of the Maruts; protect us
always with your favors.

BOOK VII.—HYMN 59
To TaE MaruTs AND RUDRA

1. Whom you protect again and again, O gods, and whom
you lead, to him, O Agni, Varuna, Mitra, Aryaman, and
Maruts, yield your protection.

2. He who sacrifices, O gods, overcomes his enemies by
your protection on a happy day. He who gives to your
delight spreads forth his dwelling, spreads out much food.

3. This Vasishtha will not despise even the last among
you, O Maruts; drink all of you, to-day, at my libation here,
full of desire.

4. Your help does not indeed fail that man in battle to
whom you granted it, O men! Your newest favor has
turned hither; come quick then, ye who wish to drink.

5. O ye whose gifts are cheering, come to drink the juice
of the Soma-flowers: these are your libations, O Maruts, for
I gave them to you; do not go elsewhere!

6. Sit down on our altar and protect us, to give us bril-
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liant riches. O Maruts, who never miss the Soma-mead,
hail to you here to enjoy yourselves.

7. Having adorned their bodies, the swans with dark
blue backs came flying in secret — the whole flock sat down
all around me, like gay men, delighting in the Soma offering.

8. O Maruts, that hateful man who beyond our thoughts
tries to hurt us, O Vasus, may he catch the snares of Druh;
kill him with your hottest bolt!

9. O you Maruts, full of heat, here is the libation; be
pleased to accept it, O you who destroy the enemies by your
help.

10. O you who accept the domestic sacrifices, come hither,
O Maruts; do not keep away, you who are bounteous by your
help.

11. O Maruts, strong and wise, with sun-bright skms I
choose the sacrlﬁce for you here and there.

12. We sacrifice to Tryambaka, the sweet-scented, wealth-
increasing Rudra. May I be detached from death, like a
gourd from its stem, but not from the immortal.

BOOK II.—HYMN 33
To Rupra, THE FAaTHER OoF THE MARUTS

1. O father of the Maruts, let thy favor come near, and do
not deprive us of the sight of the sun; may the hero Rudra
be gracious to our horse, and may we increase in offspring, O
Rudra!

2. May I attain to a hundred winters through the most
blissful medicines which thou hast given! Put away far
from us all hatred ; put away anguish; put away sicknesses
in all directions!

3. In beauty thou art the most beautiful of all that exists,
O Rudra, the strongest of the strong, thou wielder of the
thunderbolt! Carry us happily to the other shore of our
anguish, and ward off all assaults of mischief.

4. Let us not incense thee, O Rudra, by our worship, not
by bad praise, O hero, and not by divided praise! Raise up
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our men by thy medicines, for I hear thou art the best of all
physicians.

5. He who is invoked by invocations and libations, may
I pay off that Rudra with my hymns of praise. Let not
him who is kind-hearted, who readily hears our call, the
tawny, with beautiful cheeks, deliver us to this wrath!

6. The manly hero with the Maruts has gladdened me, the
suppliant, with more vigorous health. May I without mis-
chief find shade, as if from sunshine; may I gain the favor
of Rudra!

7. O Rudra, where is thy softly stroking hand which cures
and relieves? Thou, the remover of all heaven-sent mischief,
wilt thou, O strong hero, bear with me?

8. I send forth a great, great hymn of praise to the bright
tawny bull. Let me reverence the fiery god with prostra-
tions ; we celebrate the flaring name of Rudra.

9. He, the fierce god, with strong limbs, assuming many
forms, the tawny Rudra, decked himself with brilliant
golden ornaments. From Rudra, who is lord of this wide
world, divine power will never depart.

10. Worthily thou bearest arrows and bow, worthily, O
worshipful, the golden, variegated chain; worthily thou cut-
test every fiend here to pieces, for there is nothing indeed

_ stronger than thou, O Rudra.

11. Praise him, the famous, sitting in his chariot, the
youthful, who is fierce and attacks like a terrible wild beast
(the lion). And when thou hast been praised, O Rudra, be
gracious to him who magnifies thee, and let thy armies mow
down others than us!

12. O Rudra, a boy indeed makes obeisance to his father
who comes to greet him': I praise the lord of brave men, the
giver of many gifts, and thou, when thou hast been praised,
wilt give us thy medicines.

13. O Maruts, those pure medicines of yours, the most
beneficent and delightful, O heroes, those which Manu, our
father, chose —those I crave from Rudra, as health and
wealth.

14. May the weapon of Rudra avoid us; may the great
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anger of the flaring one pass us by. Unstring thy strong
bows for the sake of our liberal lords, O bounteous Rudra;
be gracious to our kith and kin.

15. Thus, O tawny and manly god, showing thyself, so
as neither to be angry nor to kill, be mindful of our invoea-
tions, and, rich in brave sons, we shall magnify thee in the
congregation.

BOOK VI.—-—HYMN 74
To Soma axp Rubra

1. Soma and Rudra, may you maintain your divine do-
minion, and may the oblations reach you properly. Bring-
ing the seven treasures to every house, be kind to our children
and our cattle. ' .

2. Soma and Rudra, draw far away in every direction
the disease which has entered our house. Drive far away
Nirriti, and may auspicious glories belong to us!

8. Soma and Rudra, bestow all these remedies on our
bodies. Tear away and remove from us whatever evil we
have committed, which clings to our bodies.

4. Soma and Rudra, w1eldmg sharp weapons and sharp
bolts, kind friends, be gracious unto us here! Deliver us
from the snare of Varuna, and guard us, as kind-hearted
gods!

BOOK VIIL.—HYMN 46
To Rupra

1. Offer ye these songs to Rudra whose bow is strong,
whose arrows are swift, the self-dependent god, the uncon-
quered conqueror, the intelligent, whose weapons are sharp
— may he hear us!

2. For, being the lord, he looks after what is born on
earth ; being the universal ruler, he looks after what is born
in heaven. Protecting us, come to our protecting doors, be
without illness among our people, O Rudra!
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3. May that thunderbolt of thine, which, sent from
heaven, traverses the earth, pass us by! A thousand medi-
cines are thine, O thou who art freely accessible; do not
hurt us in our kith and kin!

4. Do not strike us, O Rudra; do not forsake us! May
we not be in thy way when thou rushest forth furiously.
Let us have our altar and a good report among men — pro-
tect us always with your favors!

BOOK I.-—HYMN 134
To Vayy 18

1. O Vayu, may the quick racers bring thee toward the
offerings, to the early drink here, to the early drink of Soma!
May Siinrita (the Dawn) stand erect, approving thy mind!
Come near on thy harnessed chariot to share, O Vayu, to
share in the sacrifice!

2. May the delightful drops of Soma delight thee, the
drops made by us, well-made, and heaven-directed, yes, made
with milk, and heaven-directed. When his performed aids
assume strength for achievement, our prayers implore the
assembled steeds for gifts; yes, the prayers implore them.

3. Vayu yokes the two ruddy, Vayu yokes the two red
horses, Vayu yokes to the chariot the two swift horses to
draw in the yoke, the strongest to draw in the yoke. Awake
Purandhi (the Morning) as a lover wakes a sleeping maid,
reveal heaven and earth, brighten the dawn, yes, for glory
brighten the dawn.

4. For thee the bright dawns spread out in the distance
beautiful garments, in their houses, in their rays, beautiful
in their new rays. To thee the juice-yielding cow pours out
all treasures. Thou hast brought forth the Maruts from the
flanks, yes, from the flanks of heaven.

5. For thee the white, bright, rushing Somas, strong in
raptures, have rushed to the whirl, they have rushed to the
whirl of the waters. The tired hunter asks luck of thee in

18 Vayu is the wind; he is also in the next hymn addressed as Vata.
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the chase; thou shieldest by thy power from every being,
yes, thou shieldest by thy power from powerful spirits.

6. Thou, O Vayu, art worthy as the first before all others
to drink these our Somas; thou art worthy to drink these
poured-out Somas. Among the people also who invoke thee
and have turned to thee, all the cows pour out the milk ; they
pour out butter and milk for the Soma.

BOOK X.— HYMN 168
To VAra

1. Now for the greatness of the chariot of Vata! Its
roar goes crashing and thundering. It moves touching the
sky, and creating red sheens, or it goes scattering the dust
of the earth.

2. Afterward there rise the gusts of Véta; they go toward
him, like women to a feast. The god goes with them on
the same chariot, he, the king of the whole of this world.

3. When he moves on his paths along the sky, he rests
not even a single day, the friend of the waters, the first-born,
the holy, where was he born, whence did he spring ?

4. The breath of the gods, the germ of the world, that
god moves wherever he listeth; his roars indeed are heard,
not his form — let us offer sacrifice to that Vata!
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HYMNS BY WOMEN
BOOK I.— HYMN 1791

1. Loramupra: Many years have I been serving thee
diligently, both day and night, and through mornings, bring-
ing on old age: decay now impairs the beauty of my limbs:
what, therefore, is now to be done? Let husbhands approach
their wives.

2. The ancient sages, disseminators of truth, who, verily,
conversed of truths with the gods, begot progeny, nor thereby
violated their vow of continence; therefore should wives be
approached by their husbands.

8. AcasTya: Penance has not been practised in vain:
since the gods protect us, we may indulge all our desires: in
this world we may triumph in many conflicts, if we exert
ourselves mutunally together.

4, Desire, either from this cause or from that, has come
upon me while engaged in prayer and suppressing passion:
Let Lopamudra approach her husband: the unsteady female
beguiles the firm and resolute man.

5. PupL: I beseech the Soma-juice, which has been
drunk in my heart, that it may fully expiate the sin we have
committed ; man is subject to many desires.

6. Agastya, a venerable sage, working with prayer and
sacrifice, desiring progeny, offspring, and strength, prac-

1 This is one of the very few of the older poems of the Rig which
seems to have but little of the character of a hymn. We must rather
characterize it as a love-song or primeval drama. The princess Lopa-
mudra sings the first two stanzas to her husband, the celebrated sage
and ascetic Agastya. He answers in the next two stanzas. In the last
two his pupils, or the chief among them, comment in the style of a
Greek chorus. They regret their own sin in having listened curiously
to the sage and his wife, but they approve Agastya’s decision. This

translation is by H. H. Wilson, Professor of Sanskrit at the University of
Oxford.
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tised both classes of obligations, and received true benedic-
tions from the gods.

BOOK X.—HYMN 1252

1. I travel with the Rudras and the Vasus, with the Adityas
and All-Gods I wander.
I hold aloft both Varuna and Mitra, Indra, and Agni, and
the pair of Asvins.
2. I cherish and sustain high-swelling Soma, and Tvashtar I
support, Pushan and Bhaga.
I load with wealth the zealous sacrificer who pours the
juice and offers the oblation.
3. I am the Queen, the gatherer-up of treasures, most
thoughtful, first of those who merit worship.
Thus Gods have established me in many places with many
homes to enter and abide in.
4. Through me alone all eat the food that feeds them — each
man who sees, breathes, hears the word outspoken.
They know it not, but yet they dwell beside me. Hear,
one and all, the truth as I declare it.
5. I, verily, myself announce and utter the word that Gods
and men alike shall welcome.
I make the man I love exceedingly mighty, make him a
sage, a Rishi, and a brahmin.
6. I bend the bow for Rudra that his arrow may strike and
slay the hater of devotion.
I rouse and order battle for the people, and I have pene-
trated earth and heaven.
7. On the world’s summit I bring forth the Father : my home
is in the waters, in the ocean.

2 Tradition ascribes this hymn to the ascetic priestess, Vac. The word
Vac also means ‘““ words,” or “speech,” or the ‘divine power of the
spoken word.” So that Vac is here both the authoress and the subject.
The monotheistic spirit of the poem, its sense of a single all-embracing
Power, and yet its feminine spirit of eager helpfulness, have made it
much studied and admired. It has been often translated into English.

The present accurate, yet musical, translation is by President R. T.
Griffith of Benares College, India.
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Thence 1 extend o’er all existing creatures, and touch even
yonder heaven with my forchead.
8. I breathe a strong breath like the wind and tempest, the
while I hold together all existence.
Beyond this wide earth and beyond the heavens I have
become so mighty in my grandeur.
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THE CREATION HYMN
BOOK X.—HYMN 1293

. Then was mnot non-existent nor existent: there was no

realm of air, no sky beyond it.

What covered in, and where and what gave shelter? Was
water there, unfathomed depth of water ¢

Death was not then, nor was there aught immortal: no
sign was there, the day’s and night’s divider.

That One Thing, breathless, breathed by its own nature:
apart from it was nothing whatsoever.

Darkness there was: at first concealed in darkness this All
was indiscriminated chaos.

All that existed then was void and formless: by the great
power of Warmth was born that Unit.

Thereafter rose Desire in the beginning — Desire, the
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