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SACRED BOOKS AND EARLY LITERATURE
OF

THE ANCIENT HEBREWS

INTRODUCTION

THE OLD TESTAMENT AND THE TALMUD: THE TWO MIGHTY
TREASURE-HOUSES OF HEBRAIC THOUGHT

T can not be too often emphasized that the chief ancient
literature of the Hebrews is the Old Testament of the
Bible. The Christian world has so completely adopted
this volume as its own that the unprofessional reader is apt
to overlook the Bible’s original character. It is not ome
book, but a collection of books. It includes every written
word that the Hebrews preserved from their period of inde-
pendence; that is, from the days before Nebuchadrezzar
carried them captive to Babylon (587 B.c.). It also includes
the chief books of the later priestly State which flourished
under the protection of the Persian conquerors and submitted
to the domination of Rome. Hence the Bible is not merely
a part of Hebrew literature, but the whole of that literature
from its beginnings down to about 200 B.c.

The wonderful books of the Bible are, fortunately, within
easiest access to every modern reader; and hence are not
reprinted in this present series. But the reader who seeks
to take with us a comprehensive view of the entire teach-
ings and writings of the mysterious and meditative East
must keep in mind that the Bible stands preeminent among
them all.

This would be true even if we set aside for the moment our
faith in the direct ingpiration of the words of the Bible
and looked upon it, as we have here looked upon other litera-
tures, solely as the surviving record of the thought and his-

VOL. IIL—1. 1



2 THE SACRED BOOKS

tory of an antique race. Viewed in this way, the Bible
presents us with, first, a clear statement of the Hebrews’
religious belief as to God, the creation, and the duties of
man toward God and toward his fellows. This is recorded
in manuseripts, some of which may date back to Moses (1325
B.c.), but which are chiefly of the centuries ranging between
800 and 400 B.c. They are thus a voice speaking from the
time of Assyria’s power and of Egypt's decay. They tell
with splendid solemnity of God’s eternal existence and uni-
versal power. They have conceived also his absolute right-
eousness and the wisdom and tenderness of his care for man.
They had thus reached a far higher vision than the Assyrians,
or even than the Egyptians at their best. True, the Hebrews
still thought of the universal deity as being chiefly inter-
ested in the Ilebrew people. They accounted themselves a
“chosen race.” But this was little more than an expression
of the racial confidence that they were better than other
nations, and hence fitter to be “chosen ”— a state of faith
not wholly unknown among modern peoples.

Another momentous thought in which this Hebraic teach-
ing rose beyond any of its contemporaries was its close asso-
ciation of religion and morality, its realization that an om-
nipotent God would demand of men not only reverence for
him, but consideration for their fellow men. Not always
do the early Hebraic books rise to this far-visioned view of
the identity of justice and divinity. Yet on the whole the
teaching is there. And one of the proudest Jewish claims
for the Talmud, their later sacred book, is that in the Talmud
this thought, that our duty to our fellows is identical with
our duty to God, stands out clearly as the chief teaching. In
the words of Rabbi Hillel, the great forerunner of Jesus:
“What is displeasing to thee, do not to thy fellow men:
that is the whole Law.” Surely such words are but one step
removed from the teaching of Jesus: “ Thou shalt love thy
neighbor as thyself.” Yet it was the taking of that one
step that separated Jesus from his race. As a matter of
literature, that step still separates the Old Testament and
the Talmud from the Gospels of Christianity.
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In addition to soaring thus above the religious thought
of surrounding nations, the books of the Old Testament gave
to the Hebrews a knowledge of their own history far exceed-
ing that of other races. The books record the Hebrews’
descent from the old Babylonians, or rather Akkadians, of
the city of Ur, their journeyings in Palestine and Egypt and
Sinai, their building of a strong kingdom under David, and
its gradual decline and overthrow. This tale has recently
been corroborated at many points by comparison with the
rediscovered records of Babylon and Egypt. Historically
speaking, its narrative may possibly be exaggerated in parts,
but it is based on proved facts.

It is usual to discriminate two other classes of books
among those which constitute the Hebrew scriptures. These
are the prophetic books, which are sermons urging the
people to purer and firmer obedience to God, and the poetic
books. The latter, from the literary standpoint, possess
especial interest. The Hebrews had developed a poetic art
superior to that of any of their neighbors; and so high and
thoughtful was the spirit of their songs that the Book of
Psalms holds probably as potent an influence on the lives of
men to-day as it has ever done.

For yet another reason the songs of the Bible call for
notice here. Some of them are very old, obviously older
than the books in which they are included. It has been
the general experience of mankind that poetry will be kept
alive in memory from an earlier era than prose; for the latter
requires written books for its preservation. No one would
presume ‘to speak positively in saying that one part of the
Bible is the oldest ; but of some of these songs we may at least
say that the evidence of their age is clear and that they
are probably contemporary with the events they celebrate.
Hence they rank among the earliest records of Ilebrew
thought; and on this ground we have reprinted one or two
of them at the beginning of our volume.

When we look outside of the Bible for the writings of this
early Hebrew period we are amazed at their scarcity.
Many other- books must have been composed, many tablets



4 THE SACRED BOOKS

inscribed. So complete, however, was the destruction
wrought upon the Ilebrew cities by Assyrians, Babylonians,
Egyptians, Romans, and the gnawing tooth of time, that
nothing except the heroieally sheltered  Sacred Seriptures ”
survived — nothing, that is, exeept two brief inscriptioms,
trifling in themselves, valuable solely as curios, as the only
ancient Ilebrew texts outside the Bible. These are the
Moabite stone and the Siloam inseription. Both of them
are given here.

When from the early Hebrew we turn to that of about
the time of Christ, we meet that remarkable successor of the
Old Testament, the Talmud. To this great work the main
portion of our volume is devoted. As a matter of manu-
seripts the oldest portion of the Talmud, called the Mishna,
or the elder Talmud, was perhaps not written down until
about the year a.p. 550; but wholly, reliable Jewish tradi-
tion tells us that it was organized and arranged by Rabbi
Judah, who died in a.p. 219.

Rabbi Judah is so famed for his work upon the Talmud
that he is often called ¢ The Rabbi,” as being above all others.
What he did was to incorporate in this official priestly series
of treatises all the accepted religious law of his people in
his time. The Jewish tradition is that the laws had existed
since the time of Moses, that God gave to Moses not only the
written law of the older Biblical books but also a number
of unwritten laws, and that these were handed down from
priest to priest. Thus they continued as a well-known
verbal law until the final destruction of Jerusalem by the
Romans and the consequent driving forth of the Jews as
wanderers over the earth. Then Rabbi Judah saw that the
unwritten law was becoming confused, and he set it down
for preservation in the elder Talmud.

Naturally the work of Rabbi Judah was one of selection;
there were treatises on religious themes which he did not
accept as authoritative and did not include in his Talmud.
There was also an ever-growing, changing mass of human
opinion among the Jews. Hence, as the centuries passed,
later rabbis added notes to his work, comments, criticisms,
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old legends explaining the reasons for Rabbi Judah’s text,
or the meanings underlying it. After a time later genera-
tions came to regard these annotations as almost as authori-
tative and sacred as the first text. They were incorporated
with it as the younger Talmud, or Gemara. Ience we have
to-day a Talmud consisting of the Mishna and Gemara, or
text and commentary. In this later form the Talmud dates
from about A.p. 427, and its chief editor or compiler was
Rabbi Asche of Babylonia.

This brings us to the interesting fact that there are really
two Talmuds, or two versions of it. One of these was pre-
served by the rabbinical schools of Palestine, the other by
those of Babylon. The Babylonian Talmud, owing largely
to the labors of Rabbi Asche, is much fuller than that of
Palestine, which is commonly called the Jerusalem Talmud.
Hence modern readers, whether Jew or Gentile, have given
much more consideration to the Babylonian version. It is
the one adopted for this volume, though with occasional refer-
ence to or additions from the Jerusalem version.

There is yet another division in the Talmud. Rabbinical
teaching discriminates sharply between its laws and its illus-
trations of them, its Halacha and its Haggada. These may
appear either in Mishna or Gemara; but each Halachoth, or
single law, wherever found, is accepted literally and followed
exactly. Moreover, the Halacha are always written in the
Aramaic language. The classic Hebrew tongue had grad-
ually fallen out of use among the Jews, and the mass of them
spoke the common Syrian or Aramaic tongue. Hence when
the Talmud has a law to lay down, it does so in the common
speech that every man could understand. When it turns
to argument and dispute and explanation, it more often em-
ploys the ancient Hebrew of the Bible, the language known
only to priest and scholar of the Talmud’s days.

Our book gives a separate.section to the best known of
the Halacha, including the directions by which Jewish holy
days are still conducted in our time. Mainly, however, this
volume devotes itself to the Ilaggada, the tales and tradi-
tions of the Talmud. These, which are drawn almost wholly
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from the Gemara, form to the ordinary reader much the
more interesting part of the Talmud. The Mishna gives
us a mass of ceremonial laws dealing chiefly with minute
details of religious celebration, like the book of Leviticus
in the Bible. The Gemara preserves old legends, old be-
liefs, a thousand side lights on the Bible story, ten thousand
pictures of human nature, old but ever new. Ience it is
to the Gemara that our present volume gives most space.
The more celebrated treatises of the Mishna are given that
the reader may weigh them for himself, but the bulk of the
volume is given to the stories, proverbs, and meditations of
the Gemara.



THE EARLIEST REMAINS

THE BIBLE SONGS

“ Let there be light.”

- GENESIS 1, 3.

“Fools see only the garment of the Torah [the Five Bible
Books of Moses], the more intelligent see the body, the wise see

the soul.”
— RABBI SIMEON BEN YOHAL
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THE EARLIEST REMAINS
(INTRODUCTION)

THE oldest fragments of Hebrew that have come down
to us are some of the songs which have been incorpor-
ated in the Bible. Throughout the Biblical narrative we
come again and again to the phrase that some one “ sang
this song,” and in many cases this must imply that the song
had existed before the narrative, that the writer of the latter,
having told of the origin of some well-’known chant, then
inserted the chant itself. Indeed, if we are to take the Bible
with exact literalness, then the oldest words ever heard on
earth, preserved to us from the first flash of its creation, are
those of the stupendous command of God in the opening
chapter of Genesis, “ Let there be light.” With this com-
mand creation began; and under this command the progress-
ive creation of higher forms and higher thought is still ad-
vancing. They are the words which we have chosen as the
motto of this series.

The first piece of poetry we come to in the Bible, the first
section of connected lines presented as the actual remem-
bered words of a person of an earlier time, is the lament of
Lamech, the father of Noah. This brief chant is thus offered
‘us as a fragment of antediluvian poetry, preserved in mem-
ory from before the deluge. As such it holds the opening
place in this volume. The chant is certainly very old. Its
Hebrew wording can no longer be clearly understood; our
best Biblical scholars hesitate as to its meaning; its connee-
tion with its context is so slight that legends have been
invented to explain its sense. So that, if we accept this
lament as the oldest piece of Hebrew literature extant, we
may not be far astray.

In similar fashion we can cull several other venerable

songs from the Bible text. Most celebrated among them,
9
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though with no convineing literal proof of its being an actual
contemporary of its theme, is the “ Song of Moses and the
Israelites 7 over the destruction of Pharaoh’s army. Com-
posed in words much more decisive in their evidence of age
is the “ Song of Deborah.” Our most eritical scholars ac-
cept this latter as a very early chant, probably actually sung
by Deborah, the prophetess and poetess, in her joy over the
victory she describes. The song dates therefore from about
1200 B.c. and is the first Biblical piece of which we can speak
thus positively. Both of these splendid and vigorous peeans
of triumph are given here to recall to Bible readers the He-
brew literature at its best. In spirit, at least, those early
songs soar far above the stiffer phrasing and exactly settled
priestly law of the Talmud.

Our two other specimens of the older Hebrew are drawn
from outside the Bible, and are only noteworthy as being the
sole fragments that have thus survived. The first is called
the Moabite stone. It is a large flat stone or monument
such as Babylonian and Egyptian conquerors sometimes set
up to celebrate their victories. This one, however, was
erected by a lesser conqueror, by Mesha, a king of Moab,
about 850 B.c., to record his victories over the Israelites.
Moab was the land immediately east of Palestine between
the Dead Sea valley and the Arabian desert. The Moabites
are often mentioned in the Bible as close akin to the Hebrews,
being the descendants of Lot, Abraham’s nephew. We know
now from Mesha’s stone that they even spoke the Hebraic
tongue.

The stone was found half a century ago by Biblical ex-
plorers in the Holy Land. In its remote and desolate valley
it had been sheltered unharmed for over twenty-five cen-
turies; its discovery resulted in its destruction. The neigh-
boring Arabs, being impressed by eager explorers with the
value of the stone, coneeived the somewhat childish scheme
of breaking it up so as to sell the pieces one by one. Several,
but not all, of the resulting fragments have been rescued;
go that now for our knowledge of the inscription we are
partly dependent upon the rough copies of the stone taken
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by those who first saw it as it stood, after the lapse of all
these centuries, reposing in its somber and secluded dignity.

The other surviving Hebraic record, the Siloam inserip-
tion, is even more fitted to bring a somber smile when we con-
trast its simple character with the centuries during which it
has outlasted greater things. On the outskirts of Jerusalem,
far back in the days of Hebrew independence, a tunnel was
cut to carry the brook Siloam into the city; and the engineer,
proud of his suceess in boring the long distance underground,
carved within the tunnel, near its exit into the Pool of Siloam,
the record of his work. This carving was found some thirty
odd years ago by some adventurous little boys creeping up the
tunnel from the pool. The inscription does not seem to be
official; it is carelessly scrawled, and contains no names or
dates. Moreover, the ages have blurred it somewhat. Yet
the careless phrases are still readable, except for one Hebrew
word so old that its meaning has been forgotten.
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THE LAMENT OF LAMECH !

(AN ANTEDILUVIAN CHANT)

Adah and Zillah, hear my voiee;

Ye wives of Lamech, harken unto my speech;
For I have slain a man for wounding me,
And a young man for bruising me: 2

If Cain shall be avenged sevenfold,

Truly Lamech seventy and sevenfold.

1This and the following Bible songs are taken from the latest form
of the “Revised Version,” 1901. They differ slightly from the Au-
thorized Version of King James, as they are translated with closer
accuracy to the Hebrew.

2 Possibly this couplet should read as it was formerly read: “1I have
slain 2 man to my wounding, And a young man to my hurt.” Pos-
sibly also it is really a future threat, “I will slay,” ete.

In the Bible this chant has no explanation, and no introduction,
except the naming of Lamech and his wives and children, and then the
phrase, “And Lamech said unto his wives.” To explain the chant
Jewish tradition later told that Lamech had slain Cain. Lamech, the
story says, was blind and was passing through a forest with his son
Tubal-cain, when they heard a noise as of a wild animal. The son
guided the father as to where to aim, and Lamech discharged an arrow.
The noise had really been made by Cain crouching in a thicket, and
the arrow killed him. Thereat Lamech in wrath at his son struck the
lad too heavily; or perhaps in blind anguish beating his hands together
he caught his son’s head unwittingly between his huge fists. In either
cage Tubal-cain was killed, and Lamech made this song of sorrow for
his two vietims. This story obviously does not fit with our more mod-
ern translation of the lines. Their wording is obscure at best.

12
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SONG OF MOSES AND THE ISRAELITES

I will sing unto Jehovah, for he hath triumphed gloriously:
The horse and his rider hath he thrown into the sea.
Jehovah is my strength and song,

And he is become my salvation:

This is my God, and I will praise him;

My father’s God, and I will exalt him.

Jehovah is a man of war:

Jehovah is his name,

Pharaoh’s chariots and his host hath he cast into the sea;
And his chosen captains are sunk in the Red Sea.

The deeps cover them:

They went down into the depths like a stone.

Thy right hand, O Jehovah, is glorious in power.

Thy right hand, O Jehovah, dasheth in pieces the enemy.

And in the greatness of thine excellency thou overthrowest
them that rise up against thee:

Thou sendest forth thy wrath, it consumeth them as stubble.

And with the blast of thy nostrils the waters were piled up,

.The floods stood upright as a heap;

The deeps were congealed in the heart of the sea.

The enemy said,

I will pursue, I will overtake, I will divide the spoil;

My desire shall be satisfied upon them;

I will draw my sword, my hand shall destroy them.

Thou didst blow with thy wind, the sea covered them:
They sank as lead in the mighty waters.

Who is like unto thee, O Jehovah, among the gods ?
Who is like unto thee, glorious in holiness,
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Fearful in praises, doing wonders ?

Thou stretchedst out thy right hand,

The earth swallowed them.

Thou in thy loving-kindness hast led the people that thou

hast redeemed:
Thou hast guided them in thy strength to thy holy habitation.

The peoples have heard, they tremble:

Pangs have taken hold on the inhabitants of Philistia.
Then were the chiefs of Edom dismayed;

The mighty men of Moab, trembling taketh hold upon them;
All the inhabitants of Canaan are melted away.

Terror and dread falleth upon them;

* By the greatness of thine arm they are as still as a stone;
Till thy people pass over, O Jehovah,

Till the people pass over that thou hast purchased.

Thou wilt bring them in, and plant them in the mountain of

thine inheritance,
The place, O Jehovah, which thou hast made for thee to

dwell in,
The sanctuary, O Lord, which thy hands have established.

Jehovah shall reign forever and ever.
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THE SONG OF DEBORAH

For that the leaders took the lead in Irsael,

For that the people offered themselves willingly,
Bless ye Jehovah.

Hear, O ye kings; give ear, O ye princes;

I, even I, will sing unto Jehovah;

I will sing praise to Jehovah, the God of Israel.
Jehovah, when thou wentest forth out of Seir,

When thou marchedst out of the field of Edom,

The earth trembled, the heavens also dropped,

Yea, the clouds dropped water.

The mountains quaked ! at the presence of Jehovah,?
Even yon Sinai at the presence of Jehovah, the God of Israel.

In the days of Shamgar the son of Anath,

In the days of Jael, the highways were unoccupied,
And the travelers walked through byways.?

The rulers ceased in Israel, they ceased,?

Until that I Deborah arose,

That T arose a mother in Israel.

They chose new gods;

Then was war in the gates:

Was there a shield or spear seen

Among forty thousand in Israel ¢

My heart is toward the governors of Israel,

That offered themselves willingly among the people: ®

10r, “flowed down.”

2 Or, “ the caravans ceased.”

3 Hebrew, “crooked ways.”

4 Or, “ the villages were unoccupied.”

50r, “Ye that offered yourselves willingly among the people, bless,”

ete.
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Bless ye Jehovah.

Tell of it, ye that ride on white asses,

Ye that sit on rich carpets,

And ye that walk by the way.

Far from the noise of archers,® in the places of drawing
water,

There shall they rehearse the righteous acts of Jehovah,

Even the righteous acts of his rule in Israel.”

Then the people of Jehovah went down to the gates.

Awake, awake, Deborah;

Awake, awake, utter a song:

Arise, Barak, and lead away thy ecaptives, thou son of
Abmoam.

Then came down a remnant ® of the nobles and the people; ®

Jehovah came down for me against 1° the mighty.

Out of Ephraim came down they whose root is in Amalek:

After thee, Benjamin, among thy peoples;

Out of Machir came down governors,'!

And out of Zebulun they that handle the marshal’s staff.*?

And the princes of Issachar ! were with Deborah;
As was Issachar, so was Barak;

Into the valley they rushed forth at his feet.

By the watercourses of Reuben

There were great resolves of heart.

Why sattest thou among the sheepfolds,

To hear the pipings for the flocks?

6 Or, “ Because of the voice of the archers . . . there let them re-
hearse.”

70r, “toward his villages.”

80r, “Then go down, O remnant, for the nobles . . . O Jehovah,

go down for me against the mighty.” Or, “then made he a remnant
to have dominion over the nobles and the people; Jehovah made me
have dominion over the mighty.”

9 Or, as otherwise read, “the people of Jehovah came down for me
against (or, among) the mighty.”

100r, “among.”

11 Or, “lawgivers.”

12 Or, “the staff of the scribe.”

13 Or, “my princess in Issachar.”
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At the watercourses of Reuben

There were great searchings of heart.

Gilead abode beyond the Jordan:

And Dan, why did he remain in ships?

Asher sat still at the haven '* of the sea,

And abode by his creeks.

Zebulun was a people that jeoparded their lives unto the
death,

And Naphtali, upon the high places of the field.

The kings came and fought;

Then fought the kings of Canaan,

In Taanach by the waters of Megiddo:

They took no gain of money.

From heaven fought the stars,

From their courses they fought against Sisera.

The river Kishon swept them away,

That ancient river, the river Kishon,

O my soul, march on with strength.'®

Then did the horsehoofs stamp

By reasons of the prancings, the prancings of their strong
ones.

Curse ye Meroz, said the angel of Jehovah,

Curse ye bitterly the inhabitants thereof.

Because they came not to the help of Jehovah,

To the help of Jehovah against !¢ the mighty.

Blessed above women shall Jael be,

The wife of Heber the Kenite;

Blessed shall she be above ' women in the tent.

He asked water, and she gave him milk;

She brought him butter in a lordly dish.

She put her hand to the tent-pin,

And her right hand to the workmen’s hammer;

And with the hammer she smote Sisera, she smote through

his head;

14 Or, “ shore.”
150r, “thou hast troddem down strength.”
16 Or, “among.”
17 Or, * of.”
VOL. I11.—2.
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Yea, she pierced and struck through his temples.
At her feet he bowed, he fell, he lay;

At her feet he bowed, he fell:

Where he bowed, there he fell down dead.!®

Through the window she looked forth, and cried,

The mother of Sisera cried through the lattice,

Why is his chariot so long in coming?

Why tarry the wheels !® of his chariots ¢

Her wise ladies answered her,

Yeas, she returned answer to herself,?°

Have they not found, have they not divided the spoil ¢

A damsel, two damsels to every man;

To Sisera a spoil of dyed garments,

A spoil of dyed garments embroidered,

Of dyed garments embroidered on both sides, on the necks
of the spoil ?

So let all thine enemies perish, O Jehovah:
But let them that love him be as the sun when he goeth forth
in his might.
18 Or, “overpowered.”

19 Hebrew, “ steps.”
20 Or, “ Yet she repeateth her words unto herself.”
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THE MOABITE STONE!

I am Mesha of Dibon, King of Moab, son of Chemosh-
melekh. My father reigned thirty years over Moab and I
succeeded him, and I erected this sanctuary of Chemosh in
Khorkhah in commemoration of my victory over hostile
kings, because Chemosh gave me victory and vengeance over
all my enemies.

When Chemosh was angry with his land, Omri, King of
Israel, held Moab in subjection for many years; and his son
succeeded him, and he also purposed to subdue Moab. This
was in my days. But I avenged myself upon him and upon
his house, and Israel finally lost all power over Moab.

Omri annexed the land of Medeba, and for forty years,
his reign and half his son’s reign, it was occupied by Israel,
but Chemosh restored it to Moab in my days.

I extended and fortified Baal-meon, where I made the
reservoir, and Kirjathaim.

From of old the Gadites occupied the land of Atarotl;
and the King of Israel fortified Ataroth, but I besieged and
took it, and massacred all the population to gratify Chemosh
and Moab. I removed thence the altar-hearth of Dawdoh 2
and transferred it to the temple of Chemosh at Kerioth;
and I settled in Ataroth the men of Sharon and the men of
Makharath.

Chemosh said to me, “ Go and take Nebo from Israel ”’; and
I went by night, and assaulted it from daybreak till noon,
and I took it, and massacred all the inhabitants, seven thou-

1This and the following translation are from Prof. W. Bennett’s
book, “ The Moabite Stone.” The translation of King Mesha’s words
is somewhat free, being meant to carry the sense to the reader, not the
exaet phrasing.

2 Dawdoh is a god not mentioned elsewhere, and apparently not the

same as Jehovah. The mame in its Hebrew spelling bears a striking
similarity to “David.”
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sand men and boys, and women and girls and slave-girls,
because I had vowed to destroy it utterly in honor of Ashtor-
Chemosh. And I took thence the altar-hearths of Jehovah
and transferred them to the temple of Chemosh.

Then the King of Israel fortified Jahaz, and made it his
headquarters while he fought against me, but Chemosh drove
him out before me. I took the fighting men of the two
hundred clans of Moab, and led them against Jahaz and
took it, to annex it to the territory of Dibon.

I extended and fortified Khorkhah, providing it with walls
and gates and towers, and a palace, and, in the midst of the
city, reservoirs. There were no cisterns in Khorkhah, and
I bade every householder provide a cistern in his own house.
I used the Israelite prisoners as laborers for my public works
at K{horkhah. )

I made the road by the Arnon, and I extended and fortified
Aroer, and Bathbamoth that had been destroyed, and Bezer
that was in ruins. In the royal distriet of Dibon there were
fifty clans, and a hundred in the newly conquered towns and
their territory. I extended and fortified Medeba and Beth-
diblathaim. And as for Beth-baal-meon there I placed
shepherds . . . sheep of the land ... and Horonaim,
wherein dwelt . . . and . . . Chemosh said to me, “Go
down, attack Horonaim,” and I went down . . . Chemosh
in my days, and Eleadeh whence . . . and I . .. )
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THE INSCRIPTION OF SILOAM

. . . the boring. Now this was the manner of the boring.
While yet . . .1

The pick each toward his fellow; and while there were yet
three cubits to strike through, the voice of each was heard

Calling to his fellows, for there was ZDH 2 in the rock
on the right hand . . . and on the day of the

Boring, the hewers struck through each opposite his fellow,
pick to pick, and came

The waters from the spring to the pool, 1,200 cubits. And
100

Cubits was the height of the rock above the head of the
Lewers. )

1 There are six lines to the inscription as here shown, but the opening
and close of the first line are worn away.

2 This word is not found in later Hebrew. It may mean a “crack,”
a * fissure.” The borers were working inward from either end of the
1200-cubit tunnel. Perhaps the borings did not strike each other ex-
actly, hut they were so near that a crack in the rock, or perhaps a

noise, made them realize how near they were and strike through at
the right spot. The incident was thought worth recording.
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THE TALMUD

THE MISHNA
(INTRODUCTION)

HE word “ Talmud ” means “the study,” that is, the
material to be studied. ¢ Mishna” means the same,
only it springs from another root-word which perhaps throws
more emphasis on memorizing. Hence a frequent though
fanciful derivation connects Mishna with repetition, makes
it “ the material to be repeated ” and so memorized. At any
rate the Mishna is thus emphasized as being the part of the
Talmud ““study ” which is to be most studied. Let us seek
this center within a center.

If one looks into a Hebrew copy of the Talmud, he finds
what to the casual reader will seem a most strange-looking
page. In the center of it is a small spot of clearly written
or printed text. All around this is a smaller text, a sort
of collection of notes, disconnected, sometimes reaching far,
far off, both in space and thought, then stopping abruptly, or
starting off from the central thought in a new direction. On
some pages there are but a few lines of this outer, scattered
text. On others it crowds close and full and tiny over all
the page, and perhaps flows onward into space beyond. The
solid central text constitutes the Mishna, or elder Talmud.
The wandering commentary is the Gemara, or later Talmud.

The spirit of the Mishna is expressed in the four-square,
concentrated character of its central spot of text. It is
direct, unyielding, sometimes so condensed as to be hard
to understand. It flatly lays down a series of laws, quoting
them on the authority of former rabbis, to whom it is con-
stantly referring. It is Rabbi Judah’s condensation not only

of earlier-written books, but of all the unwritten law which
25
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he and his people believed to have come down to them from
Moses. The Gemara, again, is like its text, free-flowing and
argumentative and full of quaint surprises. Sometimes a
passage will almost directly contradict another passage; and
then a later rabbi will make a note of this and bring the two
together, seeking to adjudicate their quarrel without contra-
dicting either, harmonizing them by the most subtle and hair-
drawn distinctions and explanations. There is matter here
to delight the soul of the most argumentative of dialecticians.

In our volume we have sought first to take the reader back
to the earliest Talmud by giving him several of the Mishna
in their original, unannotated form. The Talmud as a
whole consists of six large ¢ books,” called familiarly by
Hebrews, the “ Six.”  Of these the first is called “ Plants,” or
the “ Order of Seeds”; for its general theme is agriculture
in its relation to religion and to religious offerings to the
priests. DBut this title only covers loosely the matter in the
book, for the opening treatise is * On Blessings,” and regu-
lates the hours and the forms of prayer. Eleven treatises are
included in the book of Order of Seeds, and the other books
are of about equal size, so that the Talmud holds sixty-three
of these treatises in all. The Mishna of each constitutes
some eight or a dozen brief chapters. Some of these have
no Gemara, while in other cases the commentary will swell
the chapter almost to a volume by itself.

The opening Mishna, the treatise “ On Blessings,” is here
given by itself without the subsequent Gemara. We thus
face what is presumably the earliest work of the great Rabbi
Judah. Then follow some of the other best-known Mishna:
that of ¢ Sabbath,” which opens the second book of the
Talmud, that on the “Day of Atonement,” that on the
“ Sanhedrin ” or priestly law council, and, last of all, the
treatise on “ The Fathers,” a sort of biographical record of
the great teachers who had been passing down the law since
the days of Moses. This includes the teachings of Hillel,
famous as the forerunner and possible instruetor of Jesus.
Of all the Mishna this of “ The Fathers” holds by far the
most interest for a modern reader.




THE TALMUD

Book I, TreaTise 1
ON BLESSINGS

CHAPTER I

Mishna 1. “From what time do we recite the Shemah !
in the evening?” “TFrom the hour the priests ? enter the
temple to eat their heave offerings, until the end of the first

“watch.”” 3 The words of R. Eleazar; but the Sages say
“wuntil midnight.” Rabban Gamaliel says, “ until the pillar
of the morn ascend.” It happened that his sons came from
a banquet. They said to him, “ We have not yet said the
Shemah.” He said to them, “If the pillar of the morn be
not yet ascended, you are bound to say it; and not only this,
but all that the Sages say,  till midnight,” they command till
the pillar of the morn ascend.” The burning of the fat and
members they command “ till the pillar of the morn ascend.”
And all offerings, which must be eaten the same day, they
command “till the pillar of the morn ascend.” If so, why
do the Sages say “until midnight”? ¢ To withhold man
from transgression.”

Mishna 2. “ From what time do we recite the Shemah in
the morning?”” When one can discern betwixt “ blue and
white,” R. Eleazar says “betwixt blue and leck green.”
And it may be finished “until the sun shine forth.” R.
Joshua says “until the third hour.”* For such is the way

1The Shemah is a prayer taken from the Bible. Hear, O Israel,
the Lord our God is one Lord,” ete. (Deut. vi. 4-9, xi. 13-21; Numb.
xv. 37-41). Evening prayer might be said after 12.30 P.M. (Acts x.

9)2. Priests who were legally unclean. (Lev. xxii. 7.)

s The Mishna begins the night at 6 P.»r, and divides it into three

watches of four hours each. . .
4 The Mishna begins the day at 6 A.n. The third hour is 9 A. M.
27
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of royal princes to rise at the third hour. He who recites
Shemah afterward loses nothing. He is like a man reading
the Law.

Mishna 3. The school of Shammai say that in the eve-
ning all men are to recline when they recite the Shemah;
and in the morning they are to stand up; for it is said,
“when thou liest down and when thou risest up.” ® But the
school of Hillel say “that every man is to recite it in his
own way ”; for it is said “ when thou walkest by the way.” 8
If so, why is it said, “ when thou liest down and when thou
risest up”’? “ When mankind usually lie down, and when
mankind usually rise up.” R. Tarphon said, “ I came on the
road, and reclined to recite the Shemah according to the
words of the school of Shammai, and I was in danger of
robbers.” The Sages said to him, ¢ thou wast guilty against
thyself, because thou didst transgress the words of the school
of Millel.”

Mishna 4. In the morning two blessings are said before
the Shemah, and one after it; and in the evening two
blessings before and two after it, one long and one short.®
Where the Sages have said to lengthen, none is allowed to
shorten; and to shorten none is allowed to lengthen: to close,
none is allowed not to close; not to close, none is allowed to
close.

Mishna 5. We commemorate the departure from Egypt at
night; said R. Eleazar, son of Azariah, “truly I am a son
of seventy years, and was not clear that thou shouldst say
the departure from Egypt at night until the son of Zoma
expounded, ‘ that thou mayest remember the day when thou
camest forth out of the land of Egypt all the days of thy
life’; 7 the days of thy life are days; all the days of thy
life include the nights.” But the Sages say, “ the days of
thy life are this world; all the days of thy life include the
days of the Messiah.”

6 Deut. vi. 7.

6 A long blessing begins and ends with “ Blessed art Thou, O Lord ”;

a short blessing only ends with these words.
7 Deut. xvi. 3.
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CHAPTER II

1. “If one who is reading in the Law when the time comes
for praying intends it in his heart?” ¢ Ie is free.” “ But
if not?” ¢ He is not free.” ‘At the end of the sections
one salutes out of respect, and responds; but in the middle of
a section he salutes from fear, and responds.” Such are the
words of R. Mair. R. Judah says, “ In the middle he salutes
from fear, and responds out of respect; at the end he
salutes out of respect, and repeats peace to every man.”

2. The intervals of the sections are between the first bless-
ing and the second — between the second and ¢ Iear, O
Israel ”; between “Hear” and “it shall come to pass;” ®
between ¢ and it shall come to pass ” and “ and he said ”; ® be-
tween “ and he said ”” and it is true and certain.” ¥ Said R.
Judah, “ between ¢ and he said ’ and ‘it is true and certain,
none is to pause.” R. Joshua, the son of Korcha, said, “ Why
does the section ¢ Hear,” ete., precede “ and it shall come to
pass”’? “That one may take on himself the kingdom of
heaven, before he take on himself the yoke of the command-
ments.””  Why does the seetion ¢ and it shall come to pass”
precede “and he said”’? ‘ Because ‘and it shall come to
pass’ may be practised by day and by night; ** but ¢ and he
said,” etc., only by day.” 12

3. He who recites the Shemah so as not to be audible to
his own ears is legally free.!®> R. José says “he is not
legally free.” ¢ If he has said it without grammar and pro-
nunciation 2”7 R. José says ““ he is legally free.”” R. Judah
says ‘“he is not legally free.” “If he said it irregularly ?”
“He is not legally free” ¢In recitation he mistook?”

8 Deut. xi. 13-21.

9 Numb. xv. 37-41.

10 Because in Jer. x. 10 it is written, “ But the Lord is the true
God,” ete.

11 Deut. xi. 19.

12 Because it says, “that ye may look upen it,” i.e., “the fringe,”
Numb. xv. 39.

18 When the expressions “ free ” and “not free” are used, they refer
to the decisions of the Levitical Law. So also is it with the expressions
“clean”” and “unclean.”
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“Tle must recommence from the place where he mistook.”

4, Laborers may recite the Shemah on the top of a tree,
or of a wall, but they are not allowed to do so with the
prayer.**

5. A bridegroom is exempted from reciting the Shemah
on the first night of marriage, and, even until the expiration
of the Sabbath if the marriage be not complete. It happened
that Rabban Gamalicl recited on the first night. His dis-
ciples said to him, ““ Hast thou not taught us, our master, that
a bridegroom is exempted from reciting Shemah on the first
night?”” Ile said to them, ‘I will not hear you, to deprive
myself of the yoke of the kingdom of heaven even one hour.”

6. IIe (R. Gamaliel) bathed on the first night of his
wife’s death. His disciples said to him, “ Hast thon not
taught us, our master, that a mourner is forbidden to bathe ¢
He said to them, “I am not like all other men; I am
infirm,”

7. When his slave Tabbi died, he received visits of con-
dolence. Ilis disciples said to him, “ Hast thou not taught
us, our master, that visits of condolence are not to be received
for slaves?” e said to them, “ My slave Tabbi was not
like all other slaves; he was upright.”

8. The bridegroom who wishes to recite the Shemah on
the first night may recite it. R. Simeon, the son of Gamaliel,
said, “not every one who wishes to affect the pious reputa-
tion can affect it.”

CHAPTER III

1. Ile whose dead lies before him is exempted from recit-
ing the Shemah — from the prayer — and from the phylac-
teries.’> Those who carry the bier, and those who relieve
them, and those who relieve the relief — those who go before
the bier, and those who follow it, who are required for the
bier — are exempted from reciting the Shemah. But those

14 Je.,, the eighteen blessings called *“ Amidah.”

15 Phylacteries consist of texts of Seripture (Exod. xiii. 2-10, 11-17;
Deut. vi. 4-9, 13-22) written on parchment and enclosed in a leather
box. They are bound by thongs round the left arm and forehead.
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not required for the bier are bound to recite it. Both parties
are exempted from the prayer.

2. When they have buried the dead, and return, if they
have time to begin and end the Shemah before they reach
the rows of mourners, they must begin ; if not, they must not
begin. Of those standing in the rows, the inner mourners
are exempt, but the outer ones are bound to recite the Shemah.

3. Women, slaves, and children are exempt from reciting
the Shemah, and also from the phylacteries; but they are
bound in the prayer, the sign on the door-post, and the bless-
ing after food.

4. A man in his legal uncleanness is to meditate in his
heart on the Shemah, but he is not to bless before, or after
it. After his food he blesses, but not before it. R. Judah
says “he blesses both before and after it.”

5, If one stand in prayer, and recollect that he is in his
uncleanness, he is not to pause, but to shorten the prayer.
If he has gone down into the water to bathe,’® and can go
up, dress, and recite the Shemah before the sun shines forth,
he is to go up, dress, and recite it. DBut he is not to cover
himself with foul water, or with water holding matter in
solution unless he has poured clean water to it. “ How far
is he to keep from foul water, or exerement?” ‘ Four
cubits.”

6. A man in his uncleanness with a running issue, a woman
in her uncleanness, during separation, and she who perceives
the need of separation, require the bath. But R. Judah
“ exempts them.”

CHAPTER IV

1. The morning prayer may be said till noon. R. Judah
says “until the fourth hour.” The afternoon prayer until
the evening. R. Judah says “until half the afternoon.”
The evening prayer has no limit, and the additional prayers
may be said all day. R. Judah says “until the seventh
hour.”

16 Lev. xv. 16.
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2. R. Nechooniah, son of Hakanah, used to pray when
he entered the lecture-room, and when he went out he said
a short prayer. The Sages said to him, “ What occasion
is there for this prayer?¢” He said to them, “ When I
enter I pray that no cause of offense may arise through me;
and when I go out I give thanks for my lot.”

3. Rabban Gamaliel said, “ one must daily say the eight-
een prayers.” R. Joshua said “ a summary of the eighteen.”
R. Akivah said, “if his prayer be fluent in his mouth, he
says the eighteen ; if not, a summary of the eighteen.”

4. R. FEleazar said, “if one make his prayer fixed, his
prayer is not supplications.” R. Joshua said, “if a man
travel in dangerous places, let him use this short prayer:
¢ Save, O Lord, thy people, the remnant of Israel; at every
stage of their journey !” let their wants be before thee.
Blessed art thou, O Lord, who*hearest prayers.’”

5. If one ride on an ass, he must dismount: if he can not
dismount, he must turn his face; and if he can not turn his
face, he must direct his heart toward the Holy of Holies.

6. If one be seated in a ship, or in a carriage, or on a
raft, he must direct his mind toward the Holy of Holies. .

7. R. Eleazar, the son of Azariah, said “ the additional *#
prayers are only to be said in a public congregation.” DBut
the Sages say, “if there be a public congregation, or no
public congregation.” . Judas said in his name, “in every
place, where there is a public congregation, individuals are
exempted from additional prayers.”

CHAPTER V

1. Men should not stand up to pray, except with rever-
ential head. The pious of ancient days used to pause one
hour before they began to pray, that they might direct their
hearts to God. Though the king salute, one must not re-
spond ; and though a serpent wind itself round his heel, one
must not pause.

17Or transgression. 18 Called “ Musaph.”
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2. Men should mention the heavy rain in praying for the
resurrection of the dead; and entreat for rain in the blessing
for the year, and “ the distinetion between the Sabbath and
week-day ” 1° is to be said in the prayer “ who graciously
bestows knowledge.” 2°  R. Akivah said, ¢ the distinction be-
tween the Sabbath and week-day is to be said in a fourth
prayer by itself.” R. Eleazar said, “ in the thanksgivings.”

3. He who says, “ Thy mercies extend to a bird’s nest,”
or, “ for goodness be thy name remembered,” or he who says,
“we give thanks, we give thanks,” 2! is to be silenced. If a
man pass up to the ark (where the rolls of the Law are kept)
and make a mistake, another must pass up in his stead ; nor
may he in such a moment refuse. ‘“ Where does he begin ¢

“ From the begmmng of the prayer in which the other made
the mistake.”

4. He who passes up to the ark is not to answer “ Amen ”
after the priests, lest his attention be distracted. If no other
priest be present but himself, he is not to lift up his hands
to bless the congregation. But if he be confident that he
can lift up his hands, and then resume, he is at liberty.

5. If a man pray, and make a mistake, it is a bad sign
for him. If he be a representative of a congregation, it is a
bad sign for his constituents, for a man’s representative is
like himself. They say of R. Hanina, son of Dosa, that when
he prayed for the sick, he used to say, “this one will live,”
or “ this one will die.” The Sages said to him, “ how do you
know?” He said to them, “if my prayer be fluent in my
mouth, I know that it is accepted ; but if not, I know that he
is lost.”

CHAPTER VI

1. “TIlow do we bless for fruit?” “ For fruit of a tree
say, ¢ Who createst the fruit of the wood,” excepting the wine.
For wine say,  Who createst the fruit of the vine For
fruits of the earth say, ¢ Who createst the fruit of the ground,’
excepting the morsel. For the morsel say, ¢ Who bringest

19 Prayer called “ Habdelah.” 21 As if there were two gods.

20 Called “ Chonen hada’ath.”
VOL. III.—3,
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forth bread from the earth. For vegetables say, ¢ Who
createst the fruit of the ground’ R. Judah says, ¢ Who
createst various kinds of herbs.” ”’

2. He who blessed the fruits of the tree thus, “ Who
createst the fruits of the ground 2’  “ He is free.” And for
the fruits of ground said, “ Who createst the fruits of the
wood ?” “He is not free.” But, in general, if one say,
“Who createst everything?” ¢ He is free.”

3. For the thing which groweth not from the earth, say,
“ Who createst everything.” TFor vinegar, unripe fruit, and
locusts, say “everything.” TFor milk, cheese, and eggs, say
“everything.” R. Judah says, “ whatever it be, which had
its origin in a curse, is not to be blessed.”

4. 1f a man have before him many kinds of fruits? R.
Judah says, “if there be among them of the seven *? kinds,

22 Mentioned Deut. viii. 8. The Jews make a distinction between Bic-
curim, the fruits of the soil in their natural state, and Therumoth,
the fruits in a prepared state, such as oil, flour, and wine. The first
fruits were always brought to Jerusalem with great pomp and
display.

The Talmud says that all the cities which were of the same course of
priests gathered together into one of the cities which was a priestly
station, and they lodged in the streets. In the morning he who was
chief among them said, * Arise, let us go up to Zion to the House of
the Lord our God.” An ox went before them with gilded horns, and
an olive crown was on his head. This ox was intended for a peace-
offering to be eaten by the priests in the court of the sanctuary. The
pipe played before the procession until it approached Jerusalem. When
they drew near to the holy city, the first fruits were “crowned ” and
exposed to view with great ostentation. Then the chief men and the
high officers and the treasurers of the temple came out to meet them
and receive them with honor. And all the workmen in Jerusalem rose
up in their shops, and thus they saluted them: “O our brethren,
inhabitants of such a city, ye are welcome.” The pipe played before
them till they came to the Temple Mount. Every ome, even King
Agrippa himself, took his basket upon his shoulder, and went forward
till he came to the court. Then the Levites sang, “I will exalt thee,
O Lord, because thou hast lifted me up, and hast not made my foes
to rejoice over me.” (Ps. xxx. 1.) While the basket is still on his
ghoulder, he says, “I profess this day to the Lord my God.” And
when he repeats the passage, “ A Syrian ready to perish was my father *
(Deut. xxvi. 3-5), he casts the basket down from his shoulder, and
keeps silent while the priest waves it hither and thither at the south-
west corner of the altar. The whole passage of Scripture being then
recited as far as the tenth verse, he places the basket before the altar,
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he is to bless them.” DBut the Sages say ‘“he may bless
whichever of them he pleases.”

5. “If one blessed the wine before food 2’  The blessing
frees the wine after food.” “If he blessed the titbit before
food 77 ¢ It frees the titbit after food.” ‘ If he blessed the
bread ?” It frees the tithit.” DBut the blessing on the titbit
does not free the bread. The school of Shammai say,
“ neither does it free the cookery.”

6. “If several persons sit down to eat?” ‘ Each blesses
for himself.” “ But if they recline together 2 “ One blesses
for all.” “If wine come to them during food ?” ¢ Each
blesses for himself.” “ But if after food?” “ One blesses
for all.” He also blesses for the incense, even though they
have not brought it till after the repast.

7. “If they first set salt food before a man and bread
with it?” ¢ He blesses the salt food, which frees the bread,
as the bread is only an appendage.” The rule is, whenever
there is prineipal and with it appendage, the blessing on the
principal frees the appendage.

8. “If one have eaten figs, grapes, and pomegranates?”
“ He must say after them three blessings.” The words of
Rabban Gamaliel. But the Sages say, “one blessing—a
summary of the three.” R. Akivah says, “ if one have eaten
boiled pulse; and it is his meal, he must say after it three
blessings.” Whoever drinks water for his thirst, says, “ By
whose word everything is,”” ete. R. Tarphon says, “ Who
createst many souls,” ete.
he worships, and goes out. The baskets of the rich were of gold or
silver. The baskets of the poor were of peeled willow. These latter,
together with their contents, were presented to the priests in service.
The more valuable baskets were returned to their owners. They used

to hang turtle doves and young pigeons round their baskets, which
were freely adorned with flowers. These were then sacrificed for burnt
offerings.

The parties who brought the first fruits were obliged to lodge in
Jerusalem all the night after they brought them, and the next morn-
ing they were allowed to return home. The first fruits were for-
bidden to be offered before the feast of Pentecost, and after the feast
of Dedication.
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CHAPTER VII

1. Three men who have eaten together are bound to
bless after food. ¢ If a person have eaten of that which is
doubtful, whether it has paid tithe or not; or of first tithe
from which the heave-offering has been taken: or of second
tithe or consecrated things, which have been redeemed;
also, if the waiter have eaten the size of an olive; or a
Samaritan be of the party ?” “ The blessing must be said.”
“But if one have eaten the untithed — or first tithes from
which the heave-offering has not been taken — or conse-
crated things which are unredeemed; or if the waiter have
eaten less than the size of an olive, or a stranger be of the
party 2”7 ¢ The blessing is not to be said.”

2. There is no blessing at food for women, slaves, and
children. What quantity is required for the blessing of food ?
The size of an olive. R. Judah says,  the size of an egg.”

3. “How do we bless at food ?” ““If there be three, one
says, ‘“Let us bless,” ete.; if three and himself, he says,
“ Bless ye,” ete.; if ten, he says, ¢ Let us bless our God,”
ete.; if ten and himself, he says, “Bless ye,” etc.; so if
there be ten or ten myriads. If there be an hundred, he says,
“Tet us bless the Lord our God,” ete.; if there be an hun-
dred and himself, he says, “ Bless ye,” etc.; if there be a
thousand, he says, “ Let us bless the Lord our God, the God
of Israel”; if there be a thousand and himself, he says,
“ Bless ye,” ete. ; if there be a myriad, he says, “ Let us bless
the Lord our God, the God of Israel, the God of Tosts, who
sitteth between the Cherubim,” ete.; if there be a myriad
and himself, he says, “ Bless ye,” ete. As he pronounces
the blessing, so they respond after him, “ Blessed be the Lord
our God, the God of Israel, the God of Hosts, who sitteth
between the Cherubim, for the food we have eaten.” R.
José the Galilean says they should bless according to the
number of the assembly; for it is written, ““ Bless ye God
in the congregations; even the Lord from the fountain of
Israel” 22 Said R. Akivah, “ What do we find in the syna-

23 Ps. Ixviii. 26.
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gogue ? whether many or few the minister says, “ Bless ye the
Lord,” ete. R. Ishmael says, “ Bless ye the Lord, who is
ever blessed g

4, When three have eaten together, they are not per-
mitted to separate without blessing; nor four or five. But
six may divide into two parties, and so may any number up
to ten. DBut ten may not separate without blessing, nor any
number less than twenty who can divide into two parties,

5. If two companies have eaten in one house, and some
of each company be able to see some of the other company,
they may join in the blessing; but if not, each company
blesses for itself. ¢ They should not bless the wine till it
has been mixed with water.” The words of R. Eleazar,
But the Sages say, “ they may bless it unmixed.”

CHAPTER VIII

1. These are the controversies relating to meals between
the schools of Shammai and Hillel. The school of Shammai
say, “one must say the blessing of the day, and then bless
the wine”; but the school of Hillel say, “one must say
the blessing on the wine, and then bless the day.”

2. The school of Shammai say, ‘“men must pour water
on the hands, and then mix the goblet”; but the school of
Hillel say, “ the goblet must be mixed, and then water poured
on the hands.”

3. The school of Shammai say, “ one is to wipe his hands
on the napkin, and lay it on the table ” ; but the school of
Hillel say, “ on the eushion.”

4. The school of Shammai bless “ the light, the food, the
spices, and the distinction of the day”; but the school of
Hillel bless “ the light, the spices, the food, and the distine-
tion of the day.” The school of Shammai say, “ who created
the light of fire ”; but the school of Hillel say, “ Creator of
the lights of fire.”

6. Men must not bless light and spices of idolatrous Gen-
tiles, nor light and spices of corpses, nor light and spices



38 THE SACRED BOOKS

before an idol. They must not bless the light until they
have enjoyed the light.

7. “If one have eaten, and forgotten, and not blessed ¢
The school of Shammai say, “ he must return to his place
and bless.” But the school of Hillel say, ¢ he may bless in
the place where he recollects.” “ How long is one obliged to
bless ¢ ¢ Until the food in his stomach be digested.”

8. “If wine came to the company, and there is but one
goblet ?””  The school of Shammai say, “ that one must bless
the wine and then bless the food.” But the school of Hillel
say, ‘“ that one must bless the food and then bless the wine.”
Men must answer “ Amen” when an Israelite blesses; but
they must not answer “ Amen” when a Samaritan blesses,
until the whole ?* blessing be heard.

CHAPTER IX

1. He who sees a place where signs were wrought for
Israel, says, ““Blessed be he who wrought signs for our
fathers in this place ”; a place where idolatry has been rooted
out — says, “ Blessed be he who hath rooted idolatry out of
our land.”

2. On comets, earthquakes, lightnings, thunder, and tem-
pests, say, “ Blessed be he whose strength and might fill the
world.” On mountains, hills, seas, rivers, and deserts, say,
“ Blessed be he who made the creation.” R. Judah says,
when a man sees the great sea he is to say, “ Blessed be he
who made the great sea ”— when he sees it at intervals.
On rains, and on good news, say, “ Blessed be he who is good
and beneficent.” On bad news say, “ Blessed be the true
Judge.”

3. He who has built a new house, or bought new furni-
ture, says, “ Blessed be he who has kept us alive,” ete. One
must bless for evil the source of good; and for good the
source of evil. ‘“He who supplicates for what is past?”
“Such prayer is vain.” ‘“How?” His wife is pregnant,

24 Lest it be a blessing used on Mount Gerizzim.
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and he says, “ God grant that my wife may bring forth a
male child.” Such prayer is vain. Or if one on the road
hear the voice of lamentation in the eity, and say, “ God
grant that it may not be my son, my house,” etc., such prayer
is vain.

4. Whoever enters a fortified town must say two prayers,
one at his entrance, and one at his departure. Ben Azai
says, “ four, two at his entrance, and two at his departure; he
returns thanks for the past, and supplicates for the future.”

5. Man is bound to bless God for evil, as he is bound to
bless him for good. For it is said, ‘“ And thou shalt love
the Lord thy God with all thy heart, and with all thy soul,
and with all thy might.” 2> “ With all thy heart” means,
with both thy inclinations, the evil as well as the good.
“With all thy soul ” means, even should he deprive thee of
life; and “ with all thy might ” means, with all thy wealth.
Another opinion is, that “ with all thy might ” means what-
ever measure he metes out unto thee, do thou thank him
with thy entire might. No man is to be irreverent opposite
the eastern gate of the Temple, for it is opposite the Holy
of Holies. No man is to go on the mountain of the house
with his staff, shoes, or purse, nor with dust on his feet,
nor is he to make it a short cut, nor is he to spit at all. All
the seals of the blessings in the sanctuary used to say, ¢ from
eternity.” But since the Epicureans perversely taught there
is but one world, it was directed that men should say, “ from
eternity to eternity.” It was also directed that every man
should greet his friend in The Name, as it is said, “ And
behold Boaz came from Bethlehem, and said unto the reapers,
The Lord be with you: and they answered him, The Lord
bless thee.” ¢ And it is also said, “ The Lord is with thee,
thou mighty man of valor.” 2 And it is said, “ Despise not
thy mother when she is 0ld.” 28 And it is also said, “ It is
time for thee, Lord, to work, for they have made void thy
law.”2°  R. Nathan says, “ They have made void thy law
because it is time for thee, Lord, to work.”

25 Deut. vi. 5. 27 Judges vi. 12. 29 Psalm exix. 126.
26 Ruth ii. 4. 28 Prov. xxiii. 22.



THE TALMUD

Boox II, Trearise 1
ON THE SABBATH

CHAPTER I

1. Removals! on the Sabbath are two. These removals
may be reckoned as four inside a place, and four outside a
place.? “Iow?” ' A beggar stands without, and the mas-
ter of the house within. The beggar reached his hand within,
and gave something into the hand of the master of the house,
or took something from it and brought it out?” * The beg-
gar is guilty,® and the master of the house is free.” ¢ The
master of the house reached his hand outside and gave some-
thing into the hand of the beggar, or took something from it
and brought it in?”’ “ The master of the house is guilty,
but the beggar is free.” ¢ The beggar reached his hand
within, and the master of the house took something from it,
or gave something into it, and the beggar brought it out?”

“Both are free.” ¢ The master of the house reached his

hand without, and the beggar took something from it, or
gave something into it, and the master brought it in?”
“ Both are free.”

2. A man must not sit before the barber near to evening
prayer,* until he has prayed. He must not enter a bath, nor
a tannery, nor eat, nor judge. “ But if they began?” ¢ They
need not cease.”” They may cease to read the ‘“ Hear,” ® ete.,
but they must not cease to pray.

3. A tailor must not go out with his needle near dusk,*
lest he forget and go afterward. Nor a scribe go out with
his pen. Nor may one search his garments. Nor shall one

1A “removal” means the transferring of things from one estate
or property to another. This is forbidden, by the Bible, on the Sab-
bath. (Jer. xvii. 21, 28.)

2 That is, rabbinical ordinances thus consider and analyze them.

8 Of death. 4+0n Friday evening, 5 Deut. vi. 4.
40
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read at the light of the lamp. In truth they said, “ the
teacher may overlook when children are reading, but he
himself shall not read.” Similar to him, one with an issue
shall not eat with her who has an issue, because of the custom
of transgression.

4. And these following are from the decisions which they
mentioned of the upper chamber of Hananiah, the son of
Hezekiah, the son of Gorion, when the Sages went up to
vigit him. The school of Shammai were counted, and were
more numerous than the school of Hillel. And eighteen
matters were determined on that day.

5. The school of Shammai said, “ they must not soak ink,
nor paints, nor vetches, unless they be sufficiently soaked
while it is yet day.” But the school of Hillel allow it.

6. The school of Shammai said, “ they must not put bun-
dles of flax inside the oven, except it be sufficiently steamed
while it is yet day, nor wool into the boiler except it imbibe
sufficient dye in the eye of day.” But the school of Iillel
allow it. The school of Shammai said, ‘they must not
spread nets for beasts, nor birds, nor fishes, except they be
netted while it is yet day.” But the school of Hillel allow it.

7. The school of Shammai said, ““ they must not sell to a
stranger, and they must not lade his ass with him, and they
must not load on him, except they have sufficient time to
reach a near place before the Sabbath.” But the school of
Hillel allow it.

8. The school of Shammai said, ¢ they must not give skins
to a tanner, nor articles to a strange laundress; except they
can be sufficiently done while it is yet day.” But all of
them the school of Hillel allow “ with the sun.”

9. Said Rabbi Simon, the son of Gamaliel, ¢ the house of
my father used to give white articles to a strange laundress
three days before the Sabbath.” But both schools agree that
“they may carry® beams to the oil-press and logs to the
wine-press.”

10. “ They must not fry flesh, onions, and eggs; except

¢ Though by their weight they continue to press out oil or wine on
the Sabbath.
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they be sufliciently fried while it is yet day. They must
not put bread in the oven at dusk, nor a cake on coals, except
its face be sufficiently crusted while it is yet day.” Rabbi
Eliezer said, “ that its under side be sufficiently crusted.”

11. “ They may hang up the passover? offering in an
oven at dusk.” And they may take a light from the wood-
pile in the house of burning.® And in the suburbs “ when
the fire has sufficiently lighted the greater part.” Rabbi
Judah says, “ from the coals, however little ” (kindled before
the Sabbath).

CHAPTER II

1. “ With what may they light lamps on the Sabbath ?”
“ And with what may they not light?” ¢ They may not
light with cedar moss, nor with unhackled flax, nor with
floss silk, nor with a wick of willow, nor with a wick of
nettles, nor with weeds from the surface of water, nor with
pitch, nor with wax, nor with castor oil, nor with the defiled
oil of heave-offering, nor with the tail, nor with the fat.”
Nahum the Median said, ¢ they may light with cooked fat.”
But the Sages say, “ whether cooked or uncooked, they must
not light with it.”

2. They must not light with the defiled oil of the heave-
offering on a holiday. Rabbi Ishmael said, ¢ they must not
light with pitch dregs for the honor of the Sabbath.” But
the Sages allow all oils, “ with sesame oil, with nut oil, with
radish oil, with fish oil, with colocynth oil, with pitch dregs
and naphtha.” Rabbi Tarphon said, ¢ they must only light
with olive oil.”

3. “ They must not light with anything that grows from
wood, except flax. And all that grows from wood does not
contract the uncleanness of tents,® except flax. “ A wick of
cloth folded but not singed > Rabbi Eliezer says, ‘it con-
tracts uncleanness, and they must not light it.” Rabbi Akiba
says, “1it is clean, and they may light it.”

7 When the eve of the passover and the eve of the Sabbath coincided.

81In the temple.
¢ Numb. xix. 18.
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4. A man must not penetrate an eggshell, and fill it with
oil, and put it on the mouth of the lamp, because it drops,
even though it be of pottery. But Rabbi Judah “ allows it.”
“ But if the potter joined it at first?” “ It is allowed, since
it is one vessel.” A man must not fill a bowl of oil, and put
it by the side of the lamp, and put the end of the wick into
it because it imbibes. But Rabbi Judah ¢ allows it.”

5. “ Whoever extinguishes the lamp because he fears the
Gentiles, or robbers, or a bad spirit, or that the sick may
sleep?” “He is free.” “He spares the lamp?” “Ile
spares the 0il?” ¢ e spares the wick?” ¢ He is guilty.”
But Rabbi José frees in all cases except the wick, because
‘it makes coal.”

6. For three transgressions women die in the hour of
childbirth: when they neglect times, and the dough-offering,
and lighting the Sabbath lamp.

7. Three things are necessary for a man to say in his
house on the eve of the Sabbath at dusk. “ Have you taken
tithes?” “Have you prepared erub?”!* “Light the
lamp.” ‘Tt is doubtful if it be dark or not?” ** ¢ They
must not tithe that which is certainly untithed, and they must
not baptize vessels, and they must not light the lamps. DBut
they may take tithes of the doubtful heave-offering, and pre-
pare erub, and cover up hot water.”

CHAPTER III

1. “ A cooking-oven which was heated with stubble or
brushwood 2 “ They may place on it cookery.” “ With oil-
dregs and with wood ?”” “ They must not place it, till the
coals are raked out, or ashes put in.” The school of Sham-
mai say, “hot water, but not cookery.” But the school of
Hillel say, “hot water and cookery.” The school of Sham-

10 Numb. xv. 20.

11 J.e.,, “Have you so joined houses that are apart that they may
be counted as one on the Sabbath for carrying articles?” ete. It is

done by persons blessing a piece of dough which is common property.
12 When three stars are seen, it is dark.
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mai say, “they may take it off, but not place it back.” But
the school of Hillel say, ¢ they may place it back.”

2. “A cooking-stove, which was heated with stubble or
brushwood ?” ¢ They must not place anything either inside
or upon it.” “ A bake oven, which was heated with stubble
or brushwood?” ¢TIt is as a cooking-oven.” “ With oil-
dregs or with wood ?”” ‘1t is as a cooking-stove.”

3. They must not put an egg beside a boiler, lest it be
boiled. And they must not wrap it in towels. But Rabbi
José allows it. And they must not hide it in sand, or in
the dust of the roads, lest it be roasted.

4. It happened that the men of Tiberias arranged, and
introduced a pipe of cold water into a canal of the hot
springs. The Sages said to them,  If it be Sabbath, it is as
if hot waters were heated on Sabbath, they are forbidden
for washing and drinking. But if on a holiday, as if hot
waters were heated on a holiday, they are forbidden for
washing but allowed for drinking.” ¢ A skillet with attached
brazier?” “If one rake out the coals on Iriday evening,
persons may drink its hot waters on Sabbath.” “ A pan
with double bottom?¢” ¢ Even though the coals are raked
out, they must not drink of it.”

5. ¢ The boiler which is set aside from the fire?” ¢ They
must not put into it ecold water to be warmed ; but they may
put into it, or into a cup, cold water to make it lukewarm.”
‘“ A saucepan or an earthen pot, which they took off boiling ¢
“ They must not put into it spices, but they may put them
into a bowl or into a plate.”” Rabbi Judah says, “ they may
put them into all vessels, excepting a thing in which there is
vinegar or fish-brine.”

6. They must not put vessels under a lamp to catch the
oil. “But if they place them, while it is still day?” It
is allowed.” But they must not use it, because it is not pur-
posely prepared for Sabbath use. They may remove a new
lamp, but not an old one. Rabbi Simon says, “all lamps
may be removed, except the lamp lighted for the Sabbath.”
They may put a vessel under the lamp to cateh sparks, but
they must not put water into it, as it quenches.
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CHAPTER 1V

1. “ With what may they cover up (pots to retain the
heat) #” And with what may they not cover them up?”
“ They may not cover them up with oil-dregs, or dung, or
salt, or lime, or sand either fresh or dry, or straw, or grape-
skins, or woolen, or herbs when they are fresh, but they
may cover up with them when they are dry. They may
cover up with garments, and fruits, with doves’ wings, with
carpenters’ sawdust, and with tow of fine flax.”” Rabbi
Judah forbids ¢ fine,” but allows ¢ coarse.”

2. They may cover up with hides, and remove them;
with woolen fleeces, but they must not remove them. * How
does one do?” ‘“He takes off the cover, and they fall
down.” Rammi Eleazar, the son of Azariah, says ¢ the ves-
sel is inclined on its side, and he takes them away.” * Per-
haps he took them away and can not return them?” '3 But
the Sages say “ he may take them away, and return them.”
“ He does not cover it, while it is yet day?” “He must
not cover it, when it begins to be dark.” “ He covered it,
and it opened ¢ “ It is allowed to cover it again.” A man
may fill the goblet, and put it under the pillow or under the
bolster to warm it.

CHAPTER V

1. “ With what is a beast led forth, and with what is it
not led forth?” % “ One may lead forth the camel with a
head-stall, and the she-camel with a nosering, and the
Lydda !° asses with a bridle, and a horse with a halter, and
all animals that wear a halter they may lead forth with a
halter, and they are held with a halter, and, if unclean, they
may sprinkle water upon them, and baptize them in their
places.

13 A that would involve “labor.”

14 The point to be decided is the difference between what is necessary

and what is a burden.
15 Others think “ Lybian ” asses.
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2. The ass one may lead forth with a pack-saddle when
it is bound on it. Rams go forth tied up. Ewes go forth
with tails bound back, doubled down, or put in a bag. The
goats go forth bound tightly. Rabbi José “ forbids all, ex-
cepting ewes, to have their tails in a bag.”” Rabbi Judas
says ‘‘the goats go forth bound tightly to dry up their
udders, but not to guard the milk.”

3. “ And with what must they not go forth?” ¢ A camel
must not go forth with a rag bound as a mark to its tail,
nor fettered, nor with fore-foot tied doubled up, and so with
the rest of all beasts; a man must not bind camels one to
another, and lead them; but he may take their ropes
into his hand, and hold them, guarding that they be not
twisted.1®

4. One must not bring forth an ass with a pack-saddle,
when it is not tied upon him before the Sabbath; nor with
a bell, even though it be muflled, nor with a ladder 7 on its
throat, nor with a strap on its leg; nor may cocks and hens
be led forth with twine or straps on their legs. Nor may
rams be led forth with a gocart under their tails, nor ewes
with John wood.'® And the calf must not be led forth with
a muzzle, nor a cow with the skin of the hedgehog,'® nor
with a strap between her horns. The cow *° of Rabbi Elea-
zar, the son of Azariah, used to go out with a strap between
her horns, but not with the will of the Sages.

CHAPTER VI

1. “With what may a woman go out?” And “with
what may she not go out?” “A woman may not go out
with laces of wool, nor with laces of flax, nor with straps on

16 Through fear of linen and woolen being mixed. (Deut. xxii. 11.)

17 Ladder-shaped piece of wood to prevent it rubbing its throat if
it have a sore.

18 Wood which, when put into sheep’s nostrils, caused them to sneeze
and the maggots to fall off.

19 To prevent her being sucked by reptiles.

20 The Gemara says, the cow was his neighbor’s, but as he did not
object, the blame was laid on him.
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her head, and she can not baptize herself in them till she
unloose them; nor with frontlets, nor temple fillets, unless
sewn to her cap, nor with a headband, into the public street,
nor with a golden crown in the form of Jerusalem, nor with
a necklace, nor with nose-rings, nor with a ring without a
seal, nor with a needle without an eye; but, if she go out,
she is not guilty of a sin-offering.”

2. A man must not go out with hobnailed sandals,>! nor
with one sandal when there is no sore on his other foot, nor
with phylacteries, nor with an amulet unless it be of an
expert, nor with a coat of mail, nor with a helmet, nor
with greaves; but, if he go out, he is not guilty of a sin-
offering.

3. “ A woman must not go out with an eyed needle, nor
with a signet ring, nor with a spiral head-dress, nor with a
scent-box, nor with a bottle of musk; and if she go out she
is guilty of a sin-offering.” The words of Rabbi Meier.
But the Sages “absolve the scent-box and the bottle of
musk.”

4. The man must not go out with sword, nor bow, nor
shield, nor sling, nor lance; and if he go out he is guilty of a
sin-offering. Rabbi Eleazar said, “ they are his ornaments.”
But the Sages say, “ they are only for shame, as is said, ¢ And
they shall beat their swords into plowshares, and their spears
into pruning-hooks: nation shall not lift up sword against
nation, neither shall they learn war any more.” ” 22 Garters
are clean, and they may go forth in them on Sabbath. Ank-
lets contract uncleanness, and they must not go out in them
on Sabbath,

5. A woman may go out with plaits of hair whether they
be her own or her companion’s, or a beast’s hair, with
frontlets and temple fillets, when they are sewn to her cap,
with a headband or a stranger’s curl into the courtyard, with
wool in her ear, and wool in her shoe, and wool prepared for

21 Onee a number of Jews took refuge in a cave, and hearing some
persons pass, whom they supposed to be enemies, they trampled on
each other with their hob-nailed sandals, and crushed each other to

death.
22 Jgaiah xi. 4; Micah iv. 3.
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her separation, with pepper, or with a grain of salt,?® or with
anything which she will put ingside her mouth, except that
she shall not put it in for the first time on the Sabbath, and
if it fall out she must not put it back. “ A false tooth or a
tooth of gold?” Rabbi “allows it.”” But the Sages  for-
bid it.”

6. A woman may go out with a coin on a sore foot.
Little girls may go out with plaits and even splinters in
their ears. Arab women go out veiled, and Median women
with mantillas; and so may any one, but, as the Sages have
said, “according to their custom.”

7. A mantilla may be folded over a stone, or a nut, or
money, save only that it be not expressly folded for the
Sabbath.

8. “The cripple may go out on his wooden leg.” The
words of Rabbi Meier. But Rabbi José forbids it. “ But if
it have a place for receiving rags?” It is unclean.,” Iiis
crutches cause uncleanness by treading. But they may go
out with them on the Sabbath, and they may enter with them
into the temple court. The chair and crutches (of a para-
Iytic) cause uncleanness by treading, and they must not go
out with them on the Sabbath, and they must not enter with
them into the temple court. Stilts are clean, but they must
not go out with them.

9. The sons may go out with their fathers’ girdles. And

sons of kings with little bells; and so may any one, but, as

the Sages have said, “ according to their custom.”

10. “ They may go out with an egg of a locust,®* and a
tooth of a fox,% and a nail of one crucified, as medicine.” 2°
The words of Rabbi Meier. But the Sages say (others read
the words of Rabbi José and Rabbi Meier), ¢ it is forbidden
even on a week-day, because of the ways of the Amorites.” 27

23 To cure toothache.

2¢To cure earache.

25 To cure one who did not sleep enough they used a tooth of a
dead fox. For ome who slept too much they used a tooth of a living
fox.

26 To cure ague.

27 Lev. xviii. 3.
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CHAPTER VII

1. The Sages laid down a great rule for the Sabbath:
“ Every one who forgets the principle of Sabbath, and did
many works on many Sabbaths, is only responsible for one
sin-offering. Every one who knows the principle of Sab-
bath, and did many works on many Sabbaths, is responsible
for every Sabbath. Xvery one who knows that there is
Sabbath, and did many works on many Sabbaths, is respon-
sible for every principal work.?® Every one who has done
many works, springing from one prineipal work, is only
responsible for one sin-offering.”

2. The prineipal works are forty, less one — sowing, plow-
ing, reaping, binding sheaves, threshing, winnowing, sifting,
grmdmg, riddling, kneadmg, baklng, shearing wool, whiten-
ing, cardmg, dyeing, spinning, warping, making two spools,
weaving two threads, taking out two threads, twisting, loos-
ing, sewing two stitches, tearing thread for two sewings,
hunting the gazelle, slaughtering, skinning, salting, curing
its skin, tanning, cutting up, writing two letters, erasing to
write two letters, building, demolishing, quenching, kindling,
hammering, earrying from private to public property. Lo,
these are prineipal works — forty, less one.

3. And another rule the Sages laid down: ¢ All that is
worthy of reservation, and they reserve its like —if they
carry it out on the Sabbath, they are responsible for a sin-
offering; and everything which it not worthy of reservation,
and they do not reserve its like — if they carry it out on the
Sabbath, none is responsible but the reserver.”

4. Whoever brings out straw — a heifer’s mouthful; hay
— a camel’s mouthful ; chaff — a lamb’s mouthful ; herbs —
a kid’s mouthful; garlie leaves and onion leaves — if fresh,
the size of a dried fig— if dry, a kid’s mouthful; but they
must not add one with the other, for they are not equal in

28 Works are divided into “ principal” and “secondary,” or in Rab-
binic language ‘fathers” and ¢ children.” And if a man does one
principal work and twenty secondary works, they regarded them as

“one” sin, and consequently deserving ‘“ome” punishment.
VOL. IIT.—4,
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their measures. Whoever carries out food the size of a
dried fig is guilty of death. And victuals, they may add
one to another as they are equal in their measures, excepting
their peels and their kernels, and their stalks and the fine
and coarse bran. Rabbi Judah says, ‘“excepting the peels
of lentils, as they may cook them with them.”

CHAPTER VIII

1. One may bring out wine sufficient for the cup,?® milk
sufficient for a gulp, honey sufficient for a bruise, oil suffi-
cient to anoint a small member, water sufficient to moisten
the eye-salve, and the rest of all beverages a quarter of a
log, and whatever can be poured out*® a quarter of a log.
Rabbi Simeon says, ¢ all of them by the quarter log.” And
they did not mention these measures save for those who
reserve them.

2. “Whoever brings out cord sufficient to make an ear
for a tub, bulrush sufficient to hang the sieve and the rid-
dle?”” Rabbi Judah said, “sufficient to take from it the
measure of a child’s shoe; paper sufficient to write on it
the signature of the tax-gatherers; erased paper sufficient to
wrap round a small bottle of balm — is guilty ”” (of death).

3. Leather sufficient for an amulet; parchment polished on
both sides, sufficient to write a sign for a door-post; vellum
sufficient to write on it a small portion, which is in phylaec-
teries, that is, “ Hear, O Israel ”; ink sufficient to write two
letters ; kohl 3! sufficient to paint one eye.

4. Bird-lime sufficient to put on the top of a perch; pitch
or sulphur to fill a hole; wax sufficient to fill the mouth of
a small hole; brick-clay sufficient to make a mouth of a
crucible bellows for goldsmiths — Rabbi Judah says, ¢ suffi-
cient to make a crucible stand ”; bran sufficient to put on
the mouth of a erucible blow-pipe for goldsmiths; ointment
sufficient to anoint the little finger of girls — Rabbi Judah

29 I .e., One part wine and three parts water.

30 f.g., Foul water.
31 Henna dust for women’s eyes.
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says, “ sufficient to make the hair grow ”; Rabbi Nehemiah
says, “to freshen the temple.”

5. Red earth “ as the seal of merchants ”— the words of
Rabbi Akiba; but the Sages say, ““as the seal of letters”;
dung and fine sand, “suflicient to manure a cabbage-stalk ”
— the words of Rabbi Akiba; but the Sages say, “ sufficient
to manure a leek ”; coarse sand sufficient to put on a full
lime-hod ; a reed sufficient to make a pen. ¢ Dut if it be thick
or split?” “ sufficient to boil with it a hen’s egg easy to be
cooked amongst eggs, mixed with oil and put in a pan.”

6. A bone sufficient to make a spoon — Rabbi Judah said,
“sufficient to make the ward of a key ”; glass sufficient to
scrape the top of a shuttle; a lump of carth or a stone sufli-
cient to fling at a bird; Rabbi EKliezer said, ¢ sufficient to
fling at a beast.”
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