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“ Let there be light.”—GENEs1s I, 3.

“ There never was a false god, nor was there ever
really a false religion, unless you call a child a
false man.”—Max MULLER.
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“Be not arrogant because of that which thou knowest; deal
with the ignorant as with the learned; for the barriers of art
are not closed, no artist being in possession of the perfection to
which he aspires.”

—FROM THE EGYPTIAN BOOK OF PTAH-HOTEP, EARTH'S EARLIEST-
KNOWN TEACHER.
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SACRED BOOKS AND EARLY LITERATURE
OF

EGYPT

INTRODUCTION

MAN’S FIRST HOPE OF IMMORTALITY AND THE DAWNING OF
THE CRITIC SENSE

THE stupendous fact which makes Egyptian literature
most worth our reading is that in Egypt mankind first
soared to splendid heights of religious thought. There, so far
as we now know, earnest and able men first faced with pro-
found intellectual meditation the spiritual problems of this
world. There the mass of men, for the first time, arranged
their earthly lives upon a firm-set confidence that there was a
life beyond.

The civilization of Egypt may possibly be as ancient as that
of Babylonia. Recent scholars incline to regard that of Bab-
ylonia as the older of the two, and the other as perhaps an off-
shoot from it; but in that case the younger branch outgrew
the parent in both wisdom and culture. Perhaps the swifter
blossoming of Egyptian thought — if we may call a progress
swift when it extended over unknown thousands of years —
was due to the more secluded character of Egypt’s situation.
There and in Babylonia were two great rivers, the Nile and
the Euphrates, whose vast and fertile valleys were fitted by
Nature to be the seat of men’s easiest development. But the
Euphrates valley was exposed to warlike attack from every
side. Again and again the Babylonian civilization was over-
thrown by hordes of invading barbarians. New kingdoms
rose only on the ruins of the old ; and war remained ever the
chief business and chief thought of life. In Egypt, on the

3



4 THE SACRED BOOKS

contrary, the Nile valley was marvelously sheltered from at-
tack by the spreading deserts on every side. It is true that
during Egypt’s early history we twice find her invaded and
partly conquered by foreign hosts ; but in each case she finally
drove out the invaders. Moreover, these invasions occurred
at intervals of over a thousand years. Thus the Egyptians
were left, far more than any other nation in the world, to work
out their own destinies, to build up their own civiliza ion —
in peace.

The history of Egypt before the days of Rome is divided
into four clearly marked periods. The chronology of the
first of these is still a puzzle to our scholars, though very
recent criticism is establishing an outline of dates which may
prove fairly accurate. According to this, our oldest definite
Egyptian date sets Khufu, or Cheops, as building the greatest
of the pyramids about 3000 B.c.! Khufu ruled in what is
called the Fourth Dynasty of kings; so King Menes, who is
regarded as the founder of the First Dynasty; that is, as the
first ruler to gather all Egypt into a single Empire, must
have lived about 3400 B.c. Back of Menes there is an older,
uncountable age of lesser kingdoms and slowly developing
civilization. Forward from his day extends the period of
the first or what we now call the “ Ancient ” Egyptian Em-
pire, which he founded. This was ruled by the six earliest
dynasties of kings, and lasted for almost a thousand years; far
longer, that is, than the later and better known world-empire
of Rome was able to maintain itself.

The earliest literary remains of Egypt come down to us
from the closing years of this “ Ancient Empire.” They are
the hieroglyphics inscribed on the inner walls of pyramids,
which were the giant tombs of kings, or sometimes on the
lesser tombs of high officials. Some rough-carved, barely
readable names survive on even earlier tombs, dating from
Menes or from lesser kings before him. But Egyptian litera-

1 The date of Khufu’s reign, and all dates of the Ancient and Middle
Empire are, by some scholars, set back about fifteen hundred years

earlier. The evidence is inconclusive, but seems to favor the later
date.



LITERATURE OF THE EAST 5

ture, in the sense of many connected phrases making a full
document, bursts upon us, as it were, suddenly and startlingly
in a completed form within the pyramid tombs of King Unis,
of the Fifth Dynasty, and his successors of the Sixth. The
secret rooms within these pyramids preserved the solemnly
impressive ancient writings, sheltered them through long ages
from all the ruin elsewhere wrought by Nature and by man.
The secret of these pyramids was not penetrated, and their
ancient picture-writing found, until 1880. So that the study
of these texts, and all they have taught us of the growth of
religious thought in Egypt, is very recent. They are called
the “ Pyramid Texts” and the most important of them are
given in our present volume.

These Pyramid Texts are wholly religious. They con-
tinue echoing in a thousand different forms one central relig-
ious thought. The dead king has gone on to a life beyond,
has become a god among the gods. As yet the inscriptions
do not follow this thought of immortality beyond the king.
There is no assertion that other men live beyond death;
and in the slight remains of this period gathered from sources
outside the pyramids there is no evidence of such a belief.

The other literary remnants from the Old Empire are
chiefly biographical, the boastful account of some high offi-
cial who, building his own tomb during his lifetime, records
his proud successes on the pictured walls. Then there is one
truly remarkable historical fragment, a carven stone now
preserved in an Italian museum at Palermo, and hence called
the “ Palermo stone.” This gives us a list of ancient kings
and some note of the events occurring during their reigns. It
is, however, so worn and broken that the record gleaned from
it is almost hopelessly fragmentary.

In our reprinted documents from this ancient and almost
forgotten kingdom we have included one other; not this time
a fragment painted or carved on stone, but a real book or
manuscript, written on papyrus, the plant which the Egyp-
tians learned to make into the most ancient sort of paper.
This genuine, early book is not really of the Old Empire;
it belongs to the next period. But the writer then recorded
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an ancient tale, or rather a collection called “ The Tales of
the Magicians.” The manuscript dates apparently from
about the year 2000 B.c.; that is, from the Twelfth Dynasty,
but the stories it tells are of King Khufu and his predecessors,
and so reach back yet another thousand years for the pictures
that they offer. So crude and simple are the tales, so mani-
festly dealing with a still childish and uncritical audience,
that we feel justified in referring their origin to the Ancient
Empire of which they tell, and so calling them the “ oldest
stories in the world.”

This first ¢ Old Empire ” of Egypt seems to have been over-
thrown by a foreign invasion, and there were centuries of
disorder, but the Egyptian princes or great lords were never
wholly overthrown and gradually they reestablished their
supremacy in a sort of * feudal period,” or rule of the barons.
Over these one king was again set up; and a second period
of peaceful splendor ensued about the year 200 under the great
Twelfth Dynasty of emperors, or Pharaohs.

From this “ Middle Empire” or feudal period the sur-
viving texts are fairly numerous. There is another papyrus
manuscript, The Precepts of Ptah-hotep, which disputes with
the Tales of the Magicians the rank of “ oldest book ” in the
world. There are other similar studies of wisdom or books
of good counsel, perhaps the most interesting of them being
that of King Intef to his son. The surviving manuseript of
this is of much later date, but King Intef was of the Eleventh
Dynasty, and the original set of “ counsels ”” must have been
almost as old.

Far more interesting than these books of counsel are the
religious texts surviving from the Middle Empire. Of these,
commonly called the ¢ Coffin Texts,” the most striking are
given in our volume. We have not from this age any one
great religious collection like the Pyramid Texts, but the
Coffin Texts cover a much wider range. They are the hiero-
glyphs, usually in verse form, carved upon the coffins of the
dead. They are usually brief, but they speak not merely for
kings but for all classes of society. They teach us that the
idea of life beyond life had now become universal. But
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mingled with it is a growing cynicism. Some of these texts
assert a confident and even arrogant assurance of the future;
others breathe a gentle sadness, a feeling that this life by it-
gelf is of little worth, while the promise of the one beyond
is very doubtful.

Among the other pieces surviving there is one of peculiar
interest in that it offers us man’s earliest study of rhetoric,
of the art of words. It is a deliberate invention, not a legend
or a myth, but a story invented by the rhetorician for the ex-
press purpose of displaying the beauty and the power of
speech when handled as an art. We offer to the reader this
curious beginning of conscious art, and also the earliest
“travelers’ tales.”” One of these, the narrative of Sinuhit,
has a special value. It presents to us our earliest picture of
Palestine, the Holy Land, depicting it at a period long pre-
ceding Moses, and perhaps as early as the days of Abraham.

This second or “Middle Empire” of Egypt was over-
thrown, as the first had been, by foreign invasion. This time
the invaders were the Hyksos, or Shepherd Kings, who came
from Asia, and under one of whom Joseph the Israelite rose
to power. When the Hyksos were finally expelled about 1600
B.C., the Egyptian rulers who conquered them built up the
third or Great Empire, which flourished for another four
hundred years or more and then gradually declined in power
until it was conquered by the Persians in 525 B.c.

The period of the “ Great Empire” constituted the best
known and probably the most brilliant age of ancient Egypt.
It was the time of Thutmose III., the famous general of the
Eighteenth Dynasty, and of Ramses II., the great warrior of
the Nineteenth Dynasty. In these days Egypt was no longer
isolated. She came in close touch with Babylonian civiliza-
tion and extended her conquests over Palestine and Syria
up to the very borders of the Babylonian realm.

The literature of this brilliant period is extensive and im-
portant. Most impressive of its writings is the stupendous
Book of the Dead. This, the best known of all Egyptian
books, is the great religious ritual. As much of it as possible,
sometimes a hundred and forty chapters, was enshrined in
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every tomb, carved or painted, or written on papyrus. It
taught the dead man, or reminded him, just how he was to
meet each incident of the life beyond, how he would be judged
for his deeds, how each god would demand knowledge of
some facts of his life, and how he was to answer each. This
enormous mass of assumed knowledge as to the minute details
of the hereafter implies that the entire future was now as-
sumed as a matter of course. We can not call it pretense;
it was inherited tradition. Perhaps in the first invention the
details had been frankly fanciful; but the centuries had
gradually forgotten this, and man had come to accept all
these instructions for the hereafter with blind faith.

Beyond the Book of the Dead our volume gives you a few
other religious writings of the Great Empire, including earth’s
earliest ghost-story, and then turns to the historic inscriptions
and semi-historic legends of this great age. These include
what has been called the first Egyptian epic, the poem of
the poet Penta-our, celebrating a great victory of Ramses II.
over the Hittites. King Ramses himself so prized this poem
with its impassioned description of his prowess that he had
it inscribed upon his buildings again and again. So that
next to the Book of the Dead it is the most widespread and
well-known of Egyptian texts.

There is one interesting account of travel, dating from this
age; and then we turn to its fiction, “ The Doomed Prince,”
and the best-known story of all Egyptian fiction, “ The Two
Brothers.”

Chiefly, however, the surviving fiction of Egypt belongs to
a yet later period, the age of submission, the centuries when
Assyrians, Persians, Greeks, and Romans each in turn con-
quered Egypt, while the intervening years of brief inde
pendence were still chiefly swayed by foreign monarchs.

During these long centuries of ever-increasing weakness
down to the Christian era, Egyptian literature turned mainly
to story-telling. The old religious confidence was lost be-
yond recall. There are, however, two interesting religions
works belonging to these days: the Book of the Breaths of
Life, which speaks an almost modern philosophy, and the
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Litany of Re, a priestly chant which shows that the faith of
the priests themselves had developed along very different lines
from the outgrown religion still solemnly proffered to the
mass of the people.

Beyond these come the stories of the age of weakness. One
of these offers us the oldest-known case of literary forgery.
This tale was deliberately misrepresented by the members of
a local priesthood as coming from a more ancient source, and
was thus used to secure wealth and honor for the local shrine.
Rather than close our volume with this instructive but un-
honored tale, we then give some other of these lighter tales,
quaint and often attractive, and even with a breath of the
heroic toward the last.

To sum up what has been said, we give you here all the most
notable Egyptian works. These are of value chiefly through
their revelation of man’s growth in religion and in power of
analytic thought. The religious growth may here be traced
through the Pyramid Texts of the Old Empire to the Coffin
Texts, hymns, and books of counsel of the Middle Empire,
and so to the Book of the Dead and lesser religious works of
the Great Empire. Still later than these come the moral
works, such as the Breaths of Life, of the period of weakness.
Similarly, the historic side of Egypt may be followed from
the old Palermo stone, through biographies and legends, up to
the boastful inseription of Thutmose III., and the epic song
of Ramses I1.’s victory. The oldest story-telling in the world
also may be followed from the crude wonders of the Tales of
the Magicians, throngh the Middle Empire rhetorical tale, to
the more skilful romances of the latest age. Or we can fol-
low, if we will, the enlarging “ travelers’ tales.” Each of
these lines will be opening to us the fascinating study of this
earliest recorded development of human thought. We can
trace the Egyptians’ advance, beginning with a narrow view
of life possible only to savages, childlike, animal-like in its
unthinking blindness; and we can see this view expand until
Egyptian thinkers reach a breadth of reasoning power such as
the average man of to-day will be quick to admit is apparently
equal to his own.
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THE ANCIENT EMPIRE
(3500 B.0.~R475 B.0.)

THE EARLIEST EGYPTIAN REMAINS

THE PALERMO STONE

“When first the Egyptians appear upon the stage of history
they are already possessed of a marvelously advanced civiliza-
tion which presupposes thousands of years of development.”

—S. BIRCH.

“ There were presented to him the things of his father.”
—THE LIFE OF METHEN (Egypt's oldest biography).
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THE EARLIEST EGYPTIAN REMAINS
(INTRODUCTION)

IF we sweep aside the dust of the many accumnlated ages,
the earliest Egyptian writings that have come down to us
are the bare names of kings carved on ancient tombs. Later
on, we find these names inscribed on other monuments and
accompanied by lists of kingly titles. Thus, for example,
in the ancient copper mines of Sinai, the desert land wherein
Moses and his followers in later ages wandered for forty
years, a land outside of Egypt altogether, there is an inscrip-
tion carved on the rock, apparently as a record of empire, by
King Snefru, the ruler who preceded Khufu, the builder of
the Great Pyramid (3000 B.c.). This carving, like earlier
similar ones on the rocky wall, shows an Egyptian Pharaoh
with upraised war-club about to slay a crouching Arab of the
desert. That is, Egypt holds warlike mastery over Sinai.
King Snefru’s picture, however, is the first to have a long
added inscription. It reads:

“ King of Upper and Lower Egypt; Favorite of the Two
Goddesses ; Lord of Truth ; Golden Sun-god, Snefru.

“ Snefru, great god, who is given power, stability, life,
health, joy of heart, forever.

“ Subduer of the Barbarians.”

If such an inscription is too elementary to be called litera-
ture, we find a distinctly literary form soon afterward in the
tomb biographies. High officials of the kingdom followed the
lead of their rulers by building splendid tombs; and they
painted on the inner chambers of these some record of the
owner’s proud career. The earliest such boastful biography
yet discovered is that of Methen, the “ Master of the Hunt ”
under King Snefru. Methen does not seem to have been a

specially important man. He was mcthbdical, busy, success-
13



14 THE SACRED BOOKS

ful in a small way; but it is the very maddest vagary of
chance that out of all the millions of early Egyptians he
should be the one to have his little boast of success survive
until now, and now through Egyptologists be preserved per-
chance until the end of time. So Methen’s boastful record
of his life, faded now and difficult to read, obscure of wording
and interpretation, is given here as Egypt’s earliest surviving
life-scene.

Then comes the Palermo stone. ; This begins for us Egyp-
tian history, as Methen begins biography. The Palermo
stone is a broken fragment from a large tablet, which must
have been set up somewhere as a sort of permanent historical
record during the Fifth Egyptian Dynasty (2750 s.c.).
The original stone contained a list of all the preceding kings,
arranged in chronological order and with brief notes of the
chief events of each reign, sometimes of each year of each
reign. The remaining fragment is unreadable in part and
gives us only vague visions of large events, whose details the
imagination must fill out as best it may.

Of Egypt before the close of the Fifth Dynasty we possess
only such records as these, shadowy hints of life, pictures
fascinating to pore over and meditate upon with their wistful
evidence that human hearts yearned then for much the same
things that they yearn for now: mothers schemed for their
sons; men prided themselves on building finer houses than
their neighbors ; foreign regions were harried and their people
“hacked ” and plundered without remorse; and then the
conquerors returned in pleasant pride to dream amid their
“vines ” and “ fig-trees.”
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THE LIFE OF METHEN!

There were presented to him the things of his father, the
judge and seribe Anubisemonekh ; there was no grain or any-
thing of the house, but there were people and small cattle.?

He was made chief scribe of the provision magazine, and
overseer of the things of the provision magazine. He was
made . . . becoming local governor of Xois (Ox-nome), and
inferior field-judge of Xois. He was appointed judge, he
was made overseer of all flax of the King, he was made ruler
of Southern Perked, and deputy, he was made local governor
of the people of Dep, palace-ruler of Miper and Persepa,
and local governor of the Saitic nome, ruler of the Stronghold
of Sent, deputy of nomes, ruler of Pershesthet, ruler of the
towns of the palace, of the Southern Lake. Sheret-Methen
was founded, and the domain which his father Anubisemonekh
presented to him.

Administrator, nomarch, and overseer of commissions in
the Anubis nome, overseer of the Mendesian nome, he received
4 stat of land, with people and everything. . . . There were
founded for him the 12 towns of Shet-Methen in the Saitic
nome, in the Xoite nome, and the Sekhemite nome. . . .
There were conveyed to him as a reward 200 stat of lands by
numerous royal grants; a mortuary offering of 100 loaves
every day from the mortuary temple of the mother of the
King’s children, Nemathap ; a house 200 cubits long and 200
cubits wide, built and equipped; fine trees were set out, a
very large lake was made therein, figs and vines were set out.
It was recorded therein according to the King’s writings;

1 This and a few of the following records are reprinted from Breasted’s
“ Ancient Records,” by permission of the University of Chicago Press.

2 Methen here records his father’s death and his own inheritance, not

of provisions but of slaves, etc.
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their names were according to the decree of the King’s writ-
ings. Very plentiful trees and vines were set out, a great
quantity of wine was made therein. A vineyard was made
for him: 2,000 stat of land within the wall ; trees were set out,
in Imeres, Sheret-Methen, Yat-Sebek, Shek-Methen.

Ruler of Southern Perked ;2

Ruler of Perwersah;

Ruler and local governor of the stronghold, Hesen; in the
Harpoon nome;

Palace ruler and local governor in Sekhemu of Xois (Ox-
nome).

Palace-ruler and local governor in Dep;

Palace-ruler and local governor in Miper, of the Saite
nome;

Palace-ruler and local governor in Two Hounds, of the
Mendesian nome; !

Palace-ruler in Heswer; ruler of fields in the west of the
Saitic nome;

Palace-ruler of the Cow stronghold ; local governor in the
desert, and master of the hunt;

Ruler of fields, deputy and local governor in the Sekhemite
nome;

Nomareh, administrator, and deputy in the eastern Fayum;

Field-judge, palace-ruler of the west of the Saitic nome,
leader of

There were conveyed to him, as a reward, 200 stat of land
by the numerous royal

There were conveyed to him 50 stat of land by his mother
Nebsent; she made a will thereof to her children; it was
placed in their possession by the King’s writings in every
place.

Ruler of . . . of the Sekhemite nome. There were given
to him 12 stat of land, with his children; there were people
and small cattle.

8 This and the following lines are separated from the preceding, and
give a list of Methen’s offices.
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THE PALERMO STONE

[The first lines of this stone give only glimpses of kings’
names, first an unknown king, Seka, and so on. Then it
has vague names of events, “ Worship of the God Horus,”
“ Union of the Two Lands,” ¢ Circuit of the Wall,” ¢ Birth
of the Two Children of the King of Lower Egypt,” ¢ Building
of the House Called ¢ Mighty-of-the-Gods,”” “ Birth of the
Goddess Yamet,” “ Smiting of the Cave-People,” “ Opening
of the Lake of the House Called ¢ Thrones-of-the-Gods,” ”
“ Shooting of the Hippopotamus,” “ Voyage to Sahseteni.”
The record first becomes full and fairly readable in the reign
of the conquering King Snefru of the Third Dynasty (3000
B.C.). There it runs as follows:]

KING SNEFRU

Year —

Birth of the two children of the King of Lower Egypt.
Sixth occurrence of the numbering.

Year —

Building of 100-cubit * dewatowe-ships of meru wood, and
of 60 sixteen °-barges of the King.

Hacking up the land of the Negro.

Bringing of 7,000 living prisoners, and 200,000 large and
small cattle.

Building of the wall of the Southland and Northland
called “ Houses-of-Snefru.”

Bringing of 40 ships filled with cedar wood.®

2 cubits, 2 fingers.”

¢ This refers to the length, which was thus some 167 feet.
8 This numeral refers to a dimension or to the number of oars in
each barge, or something similar.
¢ This is an expedition by sca to Lebanon.
7 These constantly recurring figures for each year probably are some
measure of the height of the Nile.
YOL. IT.—2,
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Year —

Making of 35 houses.®

. . . of 122 cattle.

Building of a 100-cubit dewatowe-ship of cedar wood, and
2 100-cubit ships of meru wood.

Seventh occurrence of the numbering.

5 cubits, 1 palm, 1 finger.

Year —

Erection of :

¢ Exalted-is-the-White-Crown-of-Snefru-upon-the-Southern-
Gate.” ®

¢ Exalted-is-the-Red-Crown-of-Snefru-upon-the-Northern-
Gate.” ®

Making the doors of the King’s palace of cedar wood.

Eighth occurrence of the numbering.

2 cubits, 2 palms, 23 fingers.

[Much is lost here, and the record only becomes full again
under the reign of King Userkaf of the Fifth Dynasty.]

KING USERKAF

Year 5

The King of Upper and Lower Egypt, Userkaf; he made
it as his monument for:

The spirits of Heliopolis: 20 offerings of bread and beer at
every . . . and every feast; 36 stat of land in the domain
of Userkaf.

The gods of the sun-temple called Sepre:

24 stat of land in the domain of Userkaf;

2 oxen, 2 geese every day.

Re: 44 stat of land in the nomes of the Northland ;°

8 Some particular kind of building is meant.

® These are the names of two gates or parts of the palace of Snefru:
one for the South and one for the North. We have thus the double
name of a double palace, which, like the organs of the government, was
double, to correspond with the old kingdoms of South and North. These
two gates are still preserved in the palace of the Empire, as seen in
the Amarna tombs. The palace front was always referred to as the
‘““ double facade” or “double gate.”

10 Re, Hathor, Sepa, etc.,, are names of gods.
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Hathor: 44 stat of land in the nomes of the Northland.

The gods of the House of Horus: 54 stat of land ; erection
of the shrine of his temple in Buto of the nome of Xois;

Sepa: 2 stat of land ; building of his temple.

Nekhbet in the sanctuary of the South: 10 offerings of
bread and beer every day.

Buto in Pernu: 10 offerings of bread and beer every day.

The gods of the sanctuary of the South: 48 offerings of
bread and beer every day.

Year of the third occurrence of the numbering of large
cattle.

4 cubits, 214 fingers.

Year 6

The King of Upper and Lower Egypt, Userkaf; he made
it as his monument for:
.. :1,700stat ... inthe North; ...

KING SAHURE
Year 5
The King of Upper and Lower Egypt, Sahure; he made

it as his monument for:
. . in Heliopolis; . . . 200 .. . . . . divine bark ...

Nekhbet, mistress of Perwer: 800 daily offerings of bread
and beer;

Buto, mistress of Perneser: 4,800 daily offerings of bread
and beer;

Re in the Senut-house: 138 daily offerings of bread and
beer;

Re in the Sanctuary of the South: 40 daily offerings of
bread and beer;

Re in Tep-het: T4 daily offerings of bread and beer;

Hathor in the sun-temple, Sekhet-Re: 4 daily offerings
of bread and beer;

Re of the sun-temple, Sekhet-Re: 2,000 stat of land in the
nome of Xois;

Mes: 2 stat of land in the nome of Busiris;

Sem : 2 stat of land in the nome of Busiris;
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Khent-yawetef : 2 stat of land in the Memphite nome;

Hathor in Ro-she of Sahure: 2 stat of land in the East;

Hathor in the temple of the pyramid, * The-Soul-of-Sahure-
Shines ”’: 1 stat of land in the Libyan nome;

The White Bull: 13 . . . stat of land in the eastern Khent
nome.

Third occurrence of the finding of . . .

Year of the second numbering.

2 cubits, 21/ fingers.

Year 6
The King of Upper and Lower Egypt, Sahure; he made it

as his monument for:

The Divine Ennead, . . .
Year 13

The King of Upper and Lower Egypt, Sahure ; he made it
as his monument for:

Re .. .: ... stat of land in the North and South;
Hathor: . . . stat of land in the North and South;
<+« :... stat of land in the North and South;
eI gy B R

There were brought from:

The Malachite-country, . . . 6,000 . . .

From Punt, 80,000 measures of myrrh, 6,000 .. . of
electrum, 2,600 staves, . . .

Year after the seventh numbering.

[The stone ends with some equally fragmentary records
from the reign of one more king, Neferirkere.]




THE ANCIENT EMPIRE
(3500 B.c.—%475 B.0.)

THE PYRAMID TEXTS

““ These texts form the oldest body of literature surviving from
the ancient world, and disclose to us the earliest chapter in the

sntellectual history of man as preserved to modern times.”
—J. H. BREASTED.

“ King Unis has dawned again in the sky,

Shining as lord of the horizon.”
— PYRAMID TEXTS.
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THE PYRAMID TEXTS
(INTRODUCTION)

FROM the feebleness and obscurity of such scattered rec-
ords as were shown in the preceding section, Egyptian
literature blossoms suddenly into the large quantity of clear,
vigorous, and interesting religious verses known as the
“ Pyramid Texts.” These are found within the series of
pyramids still standing at Sakhara on the Nile, pyramids
erected as tombs by King Unis, the last ruler of the Fifth
Dynasty (about 2625 B.c.), and by his immediate successors
of the Sixth Dynasty, Kings Teti, Pepi, and others.

The spacious walls of the burial-chambers within these
pyramids are covered with endless variations and repetitions
-of these chants which iterate in a thousand varied forms the
idea that the dead king is not dead ; he has only, like his proto-
type, the sun, “set in the west” that he may “rise in the
east.” In describing these remarkable texts Professor
Breasted says: “ Long successions of such paragraphs crowd
one behind another like the waves of the sea, as if to over-
whelm and, in their impetuous rush, to bear away as on a
flood the insistent fact of death and sweep it to utter anni-
hilation. It is difficult to convey to the modern reader the
impression made by these thousands of lines as they roll on
in victorious disregard of the invincibility of death. In so
far as they owe their impressiveness to their mere bulk, built
up like a bulwark against death, we can gain the impression
only by reading the whole collection through.”

The cry is always that the Pharaoh has gone among the
gods to take his proper place as the greatest of all of them.
This idea was not new-born in the tomb of King Unis, where
we first read it. The phrases of his painted text are obviously

already old. They had been chanted over the mummies of
23
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earlier kings for uncountable centuries. The first of these
chants which we print here has been accepted as belonging to
a period anterior to the union of Egypt under Menes, the
founder of the First Dynasty. The spirit of these verses
proves them the product of a barbaric, probably prehistorie,
age. They conceive King Unis as going forth to fight the
older gods, snatch their dwellings from them, slay them, yes
and even swallow them in baldest cannibal fashion!

Doubtless such taunts were intended to terrify the gods of
death. These texts were charms whose insistent repetition
would act as a magic spell to hold death afar. Their haughty
self-assertion and self-confidence are, however, typical of the
religious attitude of Egypt even in far later days. Never
has any other religious faith so vociferously claimed the here-
after as an assured and conquered possession, a land which
man had wrested from the gods by strength of will and noisy
vehemence, and which he was determined to retain in defiance
of their opposition. The later Pyramid Texts do indeed ad-
dress the gods as friends, but always with the underlying
haughtiness of King Unis’s attack.



THE PYRAMID TEXTS

PHARAOH’S VICTORY OVER THE GODS!

Clouds darken the sky,?
The stars rain down,
The Bows (a constellation) stagger,
The bones of the hell-hounds tremble,
The porters of the gods are silent,
When they see King Unis dawning as a soul
As a god living on his fathers,
Feeding on his mothers.
King Unis is lord of wisdom,
Whose mother knows not his name.
The honor of King Unis is in the sky,
His might is in the horizon,
Like Atum his father who begat him.
When he begat him, he was stronger than he.
8
King Unis is one who eats men and lives on gods,
Lord of messengers, who dispatches his messages;
It is “ Grasper-of-Forelocks ”’ living in Kehew
Who binds them for King Unis.
It is the serpent “ Splendid-Head ”
Who watches them for him and repels them for him.
It is “ He-who-is-upon-the-Willows ”’
Who lassoes them for him.
It is “ Punisher-of-all-Evil-doers ”
Who stabs them for King Unis.

1 The chants in this section are taken from Breasted’s * Development
of Religion and Thought in Ancient Egypt,” by permission of C. Serib-

ner’s Sons.

32 The skies fear the coming attack of the deceased Pharaoh, Unis.

8 The passage omitted is an obscure description of the equipment of
the dead king, which, however, contains an important statement that
the king * lives on the being of every god, eating their organs who come

with their belly filled with charms.”
25
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He takes out for him their entrails,

He is a messenger whom he (King Unis) sends to punish.

Shesmu cuts them up for King Unis

And cooks for him a portion of them

In his evening kettles (his evening meal).

King Unis is he who eats their charms,

And devours their glorious ones (souls).

Their great ones are for his morning portion,

Their middle-sized ones are for his evening portion,

Their little ones are for his night portion.

Their old men and their old women are for his incense-
burning.

It is the “ Great-Ones-North-of-the-Sky ”

Who set for him the fire to the kettles containing them,

With the legs of their oldest ones as fuel.

The “ Dwellers-in-the-Sky ” revolve for Xing Unis (in his
service).

The kettles are replenished for him with the legs of their
women.

He has encircled all the Two Skies (corresponding to the Two
Lands),

He has revolved about the two regions.

King Unis is the “ Great Mighty-One ”

Who overpowers the “ Mighty Ones ”

Whom he finds in his way, him he devours. . . .
The protection of King Unis is before all the noble dead
Who dwell in the horizon.

King Unis is a god, older than the eldest.

Thousands revert to him,

Hundreds are offered to him.

Appointment as “ Great One ” is given to him

By Orion, father of gods.

King Unis has dawned again in the sky,

Shining as lord of the horizon.

4

-------------------

4 This line is found three times.
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He has taken the hearts of the gods;

He has eaten the Red,

He has swallowed the Green.

King Unis is nourished on satisfied organs,

He is satisfied, living on their hearts and their charms.

Their charms are in his belly.

The dignities of King Unis are not taken away from him;
He hath swallowed the knowledge of every god.

The lifetime of King Unis is eternity,

His limit is everlastingness in this his dignity of :

¢ If-he-wishes-he-does,

If-he-wishes-not-he-does-not.” ©

Who dwells in the limits of the horizon forever and ever.
Lo, their (the gods’) soul is in the belly of King Unis,
Their Glorious Ones are with King Unis.

The plenty of his portion is more than that of the gods.

Lo, their soul is with King Unis.

8 This is a name or rank expressed in & couplet.
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THE INCENSE CHANT*¢

The fire is laid, the fire shines;

The incense is laid on the fire, the incense shines.
Thy fragrance comes to King Unis, O Incense;

The fragrance of King Unis comes to thee, O Incense.
Your fragrance comes to King Unis, O ye gods;

The fragrance of King Unis comes to you, O ye gode.
King Unis is with you, ye gods;

Ye are with King Unis, ye gods.

King Unis lives with you, ye gods;

Ye live with King Unis, ye gods.

King Unis loves you, ye gods;

Love ye him, ye gods.”

6 One of the most remarkable passages in the Pyramid Texts employs
the ceremony and the suggestiveness of incense-burning as a sympathetic
agency by which, as the odorous vapor arises from earth to the gods, it
bears aloft the fragrance of the king to mingle with that of the gods,
and thus to draw them together in fellowship and association.

7The variant in the last line has: “Ye love this Pepi, ye gods.”
The poem was of course accompanied by the burning of incense; also
by an offering of bread which immediately followed. A formula of the
ascension, as frequently with the burning of incense, then follows.
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A CALL TO RE AND THOTH®

Take ye this King Unis with you that he may eat of that
which ye eat,

And that he may drink of that which ye drink,

That he may live on that whereon ye live,

That he may sit in that wherein ye sit,

That he may be mighty by that whereby ye are mighty,

That he may sail in that wherein ye sail.

The booth of King Unis is plaited (erected) in the reeds,

The pool of King Unis is in the Field of Offerings.

His offering is among you, ye gods.

The water of King Unis is wine like that of Re.

King Unis circles the sky like Re,

He traverses the sky like Thoth.

8 The Sun- and Moon-gods.
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THE KING’S IMMORTALITY

Thy seats among the gods abide;

Re leans upon thee in the horizon, O King Teti.

Thy odor is as their odor,

Thy sweat is as the sweat of the Eighteen Gods.

Thou dawnest, O King Teti, in the royal hood ;

Thy hand seizes the scepter, thy fist grasps the mace.

Stand, O King Teti, in front of the two palaces of the South
and the North.

Judge the gods, for thou art of the elders

Who surround Re, who are before the Morning Star.

Thou art born at thy New Moons like the moon.

He leans upon thee in the horizon, O King Teti.

The Imperishable Stars follow thee,

The companions of Re serve thee, O King Teti.

Thou purifiest thyself, thou ascendest to Re;

The sky is not empty of thee, O King Teti, forever.

DEATH AND LIFE

Men fall,

Their name is not.

Seize thou King Teti by his arm,
Take thou King Teti to the sky,
That he die not on earth,

Among men.
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THE ASCENT TO THE SKY

O King Neferkere! the mouth of the earth opens to thee,
Geb (the Earth-god) speaks to thee:

“ Thou art great like a king, mighty like Re.”

Thou purifiest thyself in the Jackal-lake,

Thou cleansest thyself in the lake of Dewat.

“ Welcome to thee,” say the Eighteen Gods.

The eastern door of the sky is opened to thee by Yemen-kau;
Nut has given to thee her arms, O King Neferkere,

She of the long hair and pendent breasts.

She guides thee to the sky,

She does not put King Neferkere down again to the earth.
She bears thee, O King Neferkere, like Orion;

She makes thy abiding-place before the Double Palace.
King Neferkere descends into the bark like Re,

On the shores of the Lily-lake.

King Neferkere is rowed by the Unwearied Stars,

He commands the Imperishable Stars.
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THE ANCIENT EMPIRE
(3500 B.c.-2475 B.C.)

BIOGRAPHY, TRAVEL, AND ROMANCE UNDER
THE ANCIENT EMPIRE

“The age of the pyramid-builders is the most brilliant before

the Great Empire.”
— STANLEY LANE-POOLE.

“The thoughts of this people centered strangely on death and
futlure life.”
— PROF. P. E. NEWBERRY.

VOL. 11.—3.
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BIOGRAPHY, TRAVEL, AND ROMANCE UNDER
THE ANCIENT EMPIRE

(INTRODUCTION)

XCEPT for the Pyramid Texts, the literature of the
Ancient Empire still remains seanty and woefully in-
complete. The historical records continue almost blank;
although biographies of nobles become fairly numerous. The
best known and most interesting of these, the record of Uni,
a successful general under King Pepi, and ruler of all Upper
Egypt under King Mernere, is given here. Uni was born
under King Teti, founder of the Sixth Dynasty, and worked
his way upward from a comparatively small office to a career
of varied and active command. He was, or so he assures us,
renowned for his probity as a judge and his devotion to his
various sovereigns.

There is one of these biographies in which the official was
a traveler, an explorer of unknown regions. As this bold
Egyptian lord, Harkhuf by name, is thus the earliest-known
adventurer in the vast and heroic work of earth’s exploration,
his account of his journeys is well worth our reading. Hark-
huf’s tomb-inscription also includes the full text of a com-
mendatory letter, which he received from his King. The
letter itself is almost pathetically childish ; but the tremendous
honor of receiving it so outweighed all else in the subject’s
mind that the accounts of his own efforts and dangers are
crowded together in corners of his tomb or omitted entirely,
80 that the main portion of the chamber-wall may blazon forth
in full the personal letter of his King.

To these odd old records of the Ancient Empire one text
has been added which, strietly speaking, does not belong
among them. This is the celebrated and ancient manuseript
known as the “Tales of the Magicians.” The existing

35
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papyrus of this tale is of much later date, belonging prob-
ably to the Middle Empire; but the stories themselves not
only deal with the Ancient Empire, but speak in such ancient
fashion that our manuscript is apparently a copy of another
much more antiquated. The tales bear every sign of being
almost as old as the empire of which they speak. So while
we are not to accept the document as strictly contemporaneous
with King Khufu, who is its central figure, nevertheless it
preserves some common traditions about that ancient pyramid-
King. TIts childish tales may thus fairly be considered ¢ the
oldest stories in the world.”



BIOGRAPHY, TRAVEL, AND ROMANCE

THE INSCRIPTION OF UNI

Count, governor of the South, chamber-attendant, attached
to Nekhen, lord of Nekheb, sole companion, revered before
Osiris, First of the Westerners, Uni. He says:

I was a child who fastened on the girdle under the Majesty
of Teti; my office was that of supervisor of . . . and I filled
the office of inferior custodian of the domain of Pharaoh.

. « « I was eldest of the . . . chamber under the Majesty
of Pepi. His Majesty appointed me to the rank of com-
panion and inferior prophet of his pyramid-city. While my
office was . .. his Majesty made me judge attached to
Nekhen. He loved me! more than any servant of his. I
“heard,” 2 being alone with only the chief judge and vizier,?
in every private matter . . . in the name of the King, of the
royal harem and of the six courts of justice ; because the King
loved me more than any official of his, more than any noble
of his, more than any servant of his.

Then I besought the Majesty of the King* that there be
brought for me a limestone sarcophagus from Troja.® The
King had the treasurer of the god ferry over, together with a
troop of sailors under his hand, in order to bring for me this
sarcophagus from Troja; and he arrived with it, in a large
ship belonging to the court, together with its lid, the false
door; the setting, two . . . and one offering-tablet. Never
was the like done for any servant, for I was excellent to the
heart of his Majesty, for I was pleasant to the heart of his
Majesty, for his Majesty loved me.

1 Literally, “his heart was filled with me.”

2 Meaning: heard cases in court as judge. s
g 8 One person; this vizier, whose name is not mentioned, was perhaps

a4uLitm-a.lly, “the Majesty of the lord.”

8 Quarries opposite Memphis, five or six miles south of Cairo.
37
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While I was judge, attached to Nekhen, his Majesty ap-
pointed me as sole companion and superior custodian of the
domain of Pharaoh, and . . . of the four superior custodians
of the domain of Pharaoh, who were there. I did so that his
Majesty praised me, when preparing court,® when preparing
the King’s journey, or when making stations. I did through-
out so that his Majesty praised me for it above everything.

When legal procedure was instituted in private ? in the
harem against the Queen,® Imtes, his Majesty caused me to
enter, in order to hear the case alone. No chief judge and
vizier at all, no prince at all was there, but only I alone, be-
cause I was excellent, because I was pleasant to the heart of
his Majesty ; because his Majesty loved me. I alone was the
one who put it in writing, together with a single judge at-
tached to Nekhen; while my office was only that of superior
custodian of the domain of Pharaoh. Never before had one
like me heard the sccret of the royal harem, except that the
King caused me to hear it, because I was more excellent to
the heart of his Majesty than any official of his, than any
noble of his, than any servant of his.

His Majesty made war on the Asiatic Sand-dwellers, and
his Majesty made an army of many ten thousands: in the
entire South, southward to Elephantine, and northward to
Aphroditopolis; in the Northland on both sides entire in the
stronghold,® and in the midst of the strongholds, among the
Irthet negroes, the Mazoi negroes, the Yam negroes, among
the Wawat negroes, among the Kau negroes, and in the land
of Temeh.®

6 There is a contrast here between his duties at the fixed court and
making preparations for the King’s journeys. The third reference is
perhaps to the duty of assigning court stations to noblemen according
to rank.

7 Literally, “ When the matter was contested.”

8 Literally, “great king’s-wife.”

9 Some particular stronghold is apparently meant; Erman sug-
gests ““ the old fortress in the eastern part of the Delta,” but this is a
conjecture.

10 This is a list of Nubian lands. The discovery of the Harkhuf in-
scription has thrown light on the location of Yam, showing that the
journey thither and return occupied seven months.
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His Majesty sent me at the head of this army while the
counts, while the wearers of the royal seal, while the sole com-
panions of the palace, while the nomarchs and commanders
of strongholds belonging to the South and the Northland ; the
companions, the caravan-conductors, the superior prophets
belonging to the South and the Northland, the overseers of
the crown-possessions, were each at the head of a troop of the
South or the Northland, of the strongholds and cities which
they commanded, and of the negroes of these countries. I
was the one who made for them the plan while my office was
only that of superior custodian of the domain of Pharaoh of

. Not one thereof . . . with his neighbor ; not one thereof
plundered dough or sandals from the wayfarer; not one
thereof took bread from any city; not one thereof took any
goat from any people. I dispatched them from the Northern
Isle, the Gate of Ihotep, the bend ! of Horus, Nibmat.
While I was of this rank . . . everything, I inspected the
number of these troops, although never had any servant in-
gpected.

This army returned in safety, after it had hacked up the
land of the Sand-dwellers ; this army returned in safety, after
it had destroyed the land of the Sand-dwellers; this army
returned in safety, after it had overturned its strongholds;
this army returned in safety, after it had cut down its figs
and its vines; this army returned in safety, after it had
thrown fire upon all its foes; this army returned in safety,
after it had slain troops therein, in many ten thousands; this
army returned in safety, after it had carried away therefrom
a great multitude as living captives. His Majesty praised
me on account of it above everything.

His Majesty sent me to lead this army five times, in
order to traverse the land of the Sand-dwellers at each of
their rebellions, with these troops. I did so that his Majesty
praised me on account of it.

When it was said there were revolters because of a matter
among these barbarians in the land of Gazelle-nose, I crossed
over in troop-ships with these troops, and I voyaged to the

11 A river bend, or a district.
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back of the height of the ridge !? on the north of the Sand-
dwellers. When this army had been brought in the highway,
I came and smote them all and every revolter among them
was slain.1?

When I was master of the footstool of the palace and
sandal-bearer, the King of Upper and Lower Egypt, Mernere,
my lord, who lives forever, made me count, and governor of
the South, southward to Elephantine, and northward to
Aphroditopolis;** for I was excellent to the heart of his
Majesty, for I was pleasant to the heart of his Majesty, for
his Majesty loved me.

When I was master of the footstool and sandal-bearer, his
Majesty praised me for the watchfulness and vigilance, which
I showed in the place of audience, above his every official,
above his every noble, above his every servant. Never before
was this office conferred upon any servant. I acted as gov-
ernor of the South to his satisfaction. Not one therein . . .
with his neighbor. I accomplished all tasks; I numbered
everything that is counted to the credit of the court in this
South twice; all the corvée that is counted to the eredit of
the court in this South twice.’® I performed the ... in
this South ; never before was the like done in this South. I
did throughout so that his Majesty praised me for it.

His Majesty sent me to Ibhet,’® to bring the sarcophagus
named: “ Chest-of-the-Living,” together with its lid and the

12 The Palestinian highlands. Uni must have landed a little farther
north and reached the highlands of southern Palestine.

13 The end of Uni’s career under Pepi I. is marked by a line of separa-
tion on the stone.

14 The northern and southern limits of Upper Egypt.

15 The meaning is that Uni twice made a census of all the royal prop-
erties.

16 This unknown quarry must be in the vicinity of Assuan, where
black granite is found; the material of the sarcophagus (not given here)
as discovered in Mernere’s pyramid at Sakhara in January, 1881, by
Mariette (just a few days before his death), is a fine black granite. The
lid mentioned in our text is pushed back, but still Iying on the sar-
cophagus, within which Mariette’s native assistant, Mustapha, found the
body of the King Mernere, now in the Cairo Museum. The “ pyramid-
ion,” or final capstone of the pyramid, was of finer material than the
other masonry; it is no longer preserved, but tomb-paintings often
gshow this final block colored black by the artist.
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costly, splendid pyramidion for the pyramid called: “ Mer-
nere-Shines-and-is-Beautiful,” of the Queen.!?

His Majesty sent me to Elephantine ® to bring a false door
of granite, together with its offering-tablet, doors and settings
of granite; to bring doorways and offering-tablets of granite,
belonging to the upper chamber of the pyramid called:
“ Mernere-Shines-and-is-Beautiful,” of the Queen. Then I
sailed down-stream to the pyramid ecalled: ¢ Mernere-
Shines-and-is-Beautiful,” with 6 cargo-boats, 3 tow-boats and
3 . .. boats to only one war-ship. Never had Ibhet and
Elephantine been visited in the time of any kings with only
one war-ship. Whatsoever his Majesty commanded me I
carried out completely according to all that his Majesty com-
manded me.

His Majesty sent me to Hatnub to bring a huge offering-
table of hard stone of Hatnub. I brought down this offering-
table for him in only 17 days, it having been quarried in
Hatnub, and I had it proceed down-stream in this ecargo-boat.
I hewed for him a cargo-boat of acacia wood of 60 cubits in
its length, and 30 cubits in its breadth, built in only 17 days,
in the third month of the third season (eleventh month).
Although there was no water on the . . . I landed in safety
at the pyramid called: “ Mernere-Shines-and-is-Beautiful ”’;
and the whole was carried out by my hand, according to the
mandate which the Majesty of my lord had commanded me.

His Majesty sent me to dig 5 canals ** in the South and
to make 3 cargo-boats and 4 tow-boats of acacia wood of
Wawat. Then the negro chiefs of Irthet, Wawat, Yam, and
Mazoi drew timber therefor, and I did the whole in only one
year. They were launched and laden with very large granite
blocks for the pyramid ecalled: ‘ Mernere-Shines-and-is-
Beautiful.” Tthen ... for the palace in all these 5 canals,

17 The exact place and meaning of the last three words are uncertain;
possibly they refer to a burial-place of the Queen in connection with the
pyramid.

18 This voyage was made in connection with the preceding, as Ibhet
could not have been far from Elephantine.

19 These must be for passing the cataracts; as was the canal of
Sesostris III. .
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because I honored, because I . . ., because I praised the
fame of the King of Upper and Lower Egypt, Mernere, who
lives forever, more than all gods, and because I carried out
everything according to the mandate which his ka com-
manded me.

I was one beloved of his father, and praised of his mother;
first-born . . . pleasant to his brothers, the count, the real
governor, of the South, revered by Osiris, Uni.
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INSCRIPTIONS OF HARKHUF, THE
EXPLORER

Count,! governor of the South,? wearer of the royal seal,
sole companion, ritual priest, caravan-conductor, chamber-
attendant, attached to Nekhen, lord of Nekheb, Harkhuf.

I came to-day from my city, I descended from my nome, I
built a house, I set up the doors. I dug a lake, and I planted
trees. The King praised me. My father made a will for
me, for I was excellent . . . one beloved of his father,
praised of his mother, whom all his brothers loved. I gave
bread to the hungry, clothing to the naked, I ferried him who
had no boat.

O ye living, who are upon earth, who shall pass by this
tomb whether going down-stream or going up-stream, who
shall say: A thousand loaves, a thousand jars of beer for
the owner of this tomb”; I will . . . for their sakes in the
Netherworld. I am an excellent, equipped spirit, a ritual
priest, whose mouth knows.?

As for any man who shall enter into this tomb as his mor-
tuary possession, I will seize him like a wild fowl; he shall
be judged for it by the great god.

I was one saying good things and repeating what was loved.
Never did I say aught evil, to a powerful one against any
people, for I desired that it might be well with me in the great
god’s presence. Never did I judge two brothers in such a
way that a son was deprived of his paternal possession.

1 This list of titles and the following statement of Harkhuf’s virtues
are inscribed over the door of his tomb. See also the list of titles in-
troducing the journeys.

2 Harkhuf may have succeeded Uni in this office, who held it under
Mex;rcre also, dying under this King; but it was now becoming merely a
Tank.

3 This is a promise to intercede with the powers of the hereafter on
behalf of the living who repeat a prayer for the sake of the deceased.
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Count,* sole companion, ritual priest, chamber-attendant,
judge attached to Nekhen, lord of Nekheb, wearer of the royal
seal, caravan-conductor, privy councilor of all affairs of the
South, favorite of his lord, Harkhuf, . . . who brings the
products of all the countries to his lord, who brings the tribute
of the royal ornaments, governor of all countries of the South,
who sets the terror of Horus ® among the countries, who dces
that which his lord praises, . . . the revered by Ptah-Sokar,
Harkhuf.,

He says:

The Majesty of Mernere, my lord, sent me, together with
my father, the sole companion, and ritual priest, Iri, to Yam,
in order to explore a road to this country. I did it in only
seven months,® and I brought all kinds of gifts from it. I
was very greatly praised for it.

His Majesty sent me a second time alone; I went forth
upon the Elephantine road, and I descended from Irthet,
Mekher, Tereres, Irtheth, being an affair of eight months.
When I descended I brought gifts from this country in very
great quantity. Never before was the like brought to this
land. I descended from the dwelling of the chief of Sethu
and Irthet, after I had explored these countries. Never had
any companion or caravan-conductor who went forth to Yam
before this, done it.?

His Majesty now sent me a third timé to Yam ; I went forth
from . . . upon the Uhet road, and I found the chief of Yam
going to the land of Temeh to smite Temeh as far as the west-
ern corner of heaven. I went forth after him to the land of
Temeh, and I pacified him, until he praised all the gods for
the King’s sake.

8 ... Yam, who followed . . . in order to inform the

4 What follows is a separate inscription, at the right of the door in
fourteen columns on the facade, before the figure of Harkhuf with staff.

5 The King and his emblem, the god Horus.

¢ This is the length of the entire journey to and from his destination,
including his stay there.

7The conclusion of this journey describes the unusual road taken
to reach home, after he has already narrated the journey out, and the
gifts brought back.

8 What follows is inscribed in horizontal lines from right to left, on
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Majesty of Mernere, my lord, . . . after the chief of Yam.
Now when I had pacified that chief of Yam . . . below?
Irthet and above Sethu I found the chief of Irthet, Sethu, and
Wawat. . . .

I descended with 300 asses laden with incense, ebony,
heknu, grain, panthers, . . . ivory, throw-sticks, and every
good product. Now when the chief of Irthet, Sethu, and
Wawat saw how strong and numerous were the troop of Yam,
which descended with me to the court, and the soldiers who
had been sent with me, then this chief brought and gave to me
bulls and small cattle,'® and conducted me to the roads of the
highlands of Irthet, because I was more excellent, vigilant,
and . . . than any count, companion, or caravan-conductor
who had been sent to Yam before. Now, when the servant 11
there was descending to the court, One 2 sent the . . ., sole
companion, the master of the bath, Khuni,!® up-stream with a
vessel laden with date-wine, cakes, bread, and beer. The
count, wearer of the royal seal, sole companion, ritual priest,
treasurer of the god, privy councilor of decrees, the revered,
Harkhuf.

(Letter of King Pepi II. to Harkhuf.)

Royal seal,!* year 2, third month of the first season (third
month), day 15.

Royal decree to the sole companion, the ritual priest and
caravan-conductor, Harkhuf.

the left side of the door (on the facade). Below it Harkhuf’s son,
Zemi, offers him incense. Part of the opening is effaced. Harkhuf
evidently sent a messenger to inform the Pharaoh that he had gone
“after the chief of Yam.”

9 He is here giving his return route.

10 Or gazelles; not asses.

11 Modest for “1.”

12 The King.

13 The first sign is possibly a hole; one is tempted to find our old
friend Uni here.

14 Harkhuf made a fourth voyage to Yam, and having sent word to
the King of his safe return with many products of the south and espe-
cially a dancing dwarf, the King writes him a letter of thanks, promis-
ing great rewards, etc, if the dwarf is safely brought to court. This
letter Harkhuf had engraved on the facade of his tomb, which was al-
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I have noted the matter of this thy letter, which thou hast
sent to the King, to the palace, in order that One '* might
know that thou hast descended in safety from Yam with the
army which was with thee. Thou hast said in this thy letter
that thou hast brought all great and beautiful gifts, which Ha-
thor, mistress of Imu, hath given to the ka of the King of Up-
per and Lower Egypt, Neferkere, who liveth forever and ever.
Thou hast said in this thy letter that thou hast brought a
dancing dwarf of the god from the land of spirits, like the
dwarf which the treasurer of the god Burded brought from
Punt in the time of Isesi. Thou hast said to my Majesty:
“ Never before has one like him been brought by any other
who has visited Yam.”

Each year finds thee doing that which thy Lord desires and
praises; thou spendest day and night with the caravan in
doing that which thy lord desires, praises, and commands.
His Majesty will make thy many excellent honors to be an
ornament for the son of thy son forever, so that all people
will say when they hear what my Majesty doeth for thee: “ Is
there anything like this which was done for the sole com-
panion, Harkhuf, when he descended from Yam, because of
the vigilance which he showed, to do that whieh his lord
desired, praised, and commanded ! ”

Come northward to the eourt immediately ; thou shalt bring
this dwarf with thee, which thou bringest living, prosperous,
and healthy from the land of spirits, for the dances of the god,
to rejoice and gladden the heart of the King of Upper and
Lower Egypt, Neferkere, who lives forever. When he goes
down with thee into the vessel, appoint excellent people, who
shall be beside him on each side of the vessel ; take care lest
he fall into the water. When he sleeps at night appoint ex:
cellent people, who shall sleep beside him in his tent; inspect
ten times a night. My Majesty desires to see this dwarf more
ready complete, so that a further space for the letter had to be smoothed
on the extreme right of the facade, where none of the other Assuan
tombs has any inscriptions at all. Thus was preserved to us the only

complete royal letter of the Old Kingdom.
18 Circumlocution of “ the King.”
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than the gifts of Sinai and of Punt. If thou arrivest at court
this dwarf being with thee alive, prosperous, and healthy, my
Majesty will do for thee a greater thing than that which was
done for the treasurer of the god Burded in the time of Isesi,
according to the heart’s desire of my Majesty to see this dwarf.

Commands have been sent to the chief of the New Towns,
the companion, and superior prophet, to command that sus-
tenance be taken from him in every store-city and every tem-
ple, without stinting therein.
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TALES OF THE MAGICIANS!

One day, when King Khufu reigned over all the land, he
said to his chancellor, who stood before him, “ Go call me my
sons and my councilors, that I may ask of them a thing.”
And his sons and his couneilors came and stood before him,
and he said to them, “ Know ye a man who can tell me tales
of the deeds of the magicians?” 2

Then the royal son Khafra stood forth and said, “ I will
tell thy Majesty a tale of the days of thy forefather Nebka,
the blessed ; of what came to pass when he went into the tem-
ple of Ptah of Ankhtaui.

“His Majesty was walking unto the temple of Ptah, and
went unto the house of the chief reciter Uba-aner, with his
train. Now when the wife of Uba-aner saw a page, among
those who stood behind the King, her heart longed after him;
and she sent her servant unto him, with a present of a box
full of garments.

“ And he came then with the servant. Now there was a
lodge in the garden of Uba-aner; and one day the page said
to the wife of Uba-aner, ¢ In the garden of Uba-aner there is
now a lodge ; behold, let us therein take our pleasure.” So the
wife of Uba-aner sent to the steward who had charge over the
garden, saying, ¢ Let the lodge which is in the garden be made
ready.” And she remained there, and rested and drank with
the page until the sun went down.

“ And when the even was now come the page went forth
to bathe. And the steward said, ¢ I must go and tell Uba-aner
of this matter” Now when this day was past, and another

1 Most of this translation is taken by permission from Prof. Flinders-
Petrie’s “ Egyptian Tales.” The crumbling old papyrus is now in the
Berlin Museum and is called from its finder the Westcar papyrus. The
most ‘complete study of it is that made by Erman in his “ Marchen des
Papyrus Westcar.”

2 This paragraph has been inserted by the translator to make the

connection clear. The original opening has been lost and the papyrus
begins with a few words which form the close of a similar tale of magie.
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day came, then went the steward to Uba-aner, and told him
of all these things.

“ Then said Uba-aner, ¢ Bring me my casket of ebony and
electrum.” And they brought it; and he fashioned a croco-
dile of wax, seven fingers long: and he enchanted it, and said,
¢ When the page comes and bathes in my lake, seize on him.’
And he gave it to the steward, and said to him, ¢ When the
page shall go down into the lake to bathe, as he is daily wont
to do, then throw in this crocodile behind him.” And the
steward went forth bearing the crocodile.

“ And the wife of Uba-aner sent to the steward who had
charge over the garden, saying, ‘Let the lodge which is in
the garden be made ready, for I come to tarry there.’

¢ And the lodge was prepared with all good things; and she
came and made merry therein with the page. And when the
even was now come, the page went forth to bathe as he was
wont to do. And the steward cast in the wax crocodile after
him into the water; and, behold! it became a great crocodile
seven cubits in length, and it seized on the page.

“ And Uba-aner abode yet seven days with the King of
Upper and Lower Egypt, Nebka, the blessed, while the page
was stifled in the crocodile. And after the seven days were
passed, the King of Upper and Lower Egypt, Nebka, the
blessed, went forth, and Uba-aner went before him.

“ And Uba-aner said unto his Majesty, ¢ Will your Majesty
come and see this wonder that has come to pass in your days
unto a page?’ And the King went with Uba-aner. And
Uba-aner called unto the crocodile and said, ¢ Bring forth the
page.” And the crocodile came forth from the lake with the
page. Uba-aner said unto the King, ¢ Behold, whatever I
command this crocodile he will do it.” And his Majesty said,
‘I pray you send back this crocodile.” And Uba-aner stooped
and took up the crocodile, and it became in his hand a eroco-
dile of wax. And then Uba-aner told the King that which
had passed in his house with the page and his wife. And
his Majesty said unto the crocodile, ¢ Take to thee thy prey.’
And the crocodile plunged into the lake with his prey, and no

man knew whither he went.
VOL. I1.—4.



50 THE SACRED BOOKS

“ And his Majesty the King of Upper and Lower Egypt,
Nebka, the blessed, commanded, and they brought forth the
wife of Uba-aner to the north side of the harem, and burnt
her with fire, and cast her ashes in the river.

“ This is a wonder that came to pass in the days of thy
forefather the King of Upper and Lower Egypt, Nebka, of
the acts of the chief reciter Uba-aner.”

His Majesty the King of Upper and Lower Egypt, Khufu,
then said, “ Let there be presented to the King Nebka, the
blessed, a thousand loaves, & hundred draughts of beer, an
ox, two jars of incense; and let there be presented a loaf, a
jar of beer, a jar of incense, and a piece of meat to the chief
reciter Uba-aner; for I have seen the token of his learning.”
And they did all things as his Majesty commanded.

BAUFRA’S TALE

The royal son Baufra then stood forth and spake. e said,
“T will tell thy Majesty of a wonder which came to pass in the
days of thy father Seneferu, the blessed, of the deeds of the
chief reciter Zazamankh. One day King Seneferu (1. h. .2),
being weary, went throughout his palace seeking for a pleas-
ure to lighten his heart, but he found none. And he said,
¢ Haste, and bring before me the chief reciter and scribe of
the rolls Zazamankh’; and they straightway brought him.
And the King said, ‘ I have sought in my palace for some de-
light, but I have found none.” Then said Zazamankh to him,
‘Let thy Majesty go upon the lake of the palace, and let
there be made ready a boat, with all the fair maidens of the
harem of thy palace; and the heart of thy Majesty shall be re-
freshed with the sight, in seeing their rowing up and down the
water, and seeing the goodly pools of the birds upon the lake,
angd beholding its sweet fields and grassy shores; thus will thy
heart be lightened. And I also will go with thee. Bring
me twenty oars of ebony, inlaid with gold, with blades of light
wood, inlaid with electrum; and bring me twenty maidens,

8 This is a formula often introduced after any mention of royalty.
It is a sort of prayer meaning * life, health, strength.”

Y Y




4
LITERATURE OF THE EAST 51

fair in their limbs, their bosoms, and their hair, all virgins;
and bring me twenty nets, and give these nets unto the maid-
ens for their garments.” And they did according to all the
commands of his Majesty.

“ And they rowed down the stream and up the stream, and
the heart of his Majesty was glad with the sight of their row-
ing. But one of them at the steering struck her hair, and her
jewel of new malachite fell into the water. And she ceased
her song, and rowed not; and her companions ceased, and
rowed not. And his Majesty said, ‘ Row you not farther?’
And they replied, ¢ Our little steerer here stays and rows not.’
His Majesty then said to her, ¢ Wherefore rowest thou not?’
She replied, ¢ It is for my jewel of new malachite which is
fallen in the water.” And he said to her, ‘ Row on, for be-
hold I will replace it.” And she answered, ‘ But I want my
own piece back in its setting.” And his Majesty said, ¢ Haste,
bring me the chief reciter Zazamankh,” and they brought him.
And his Majesty said, ¢ Zazamankh, my brother, I have done
as thou sayedst, and the heart of his Majesty is refreshed with
the sight of their rowing. But now a jewel of new malachite
of one of the little ones is fallen in the water, and she ceases
and rows not, and she has spoilt the rowing of her side. And
I said to her, “ Wherefore rowest thou not?” and she an-
swered to me, “ It is for my jewel of new malachite which is
fallen in the water.” T replied to her, “ Row on, for behold
I will replace it ”; and she answered to me, “ But I want my
own piece again back in its setting.” > Then the chief reciter
Zazamankh spake his magic speech. And he placed one part
of the waters of the lake upon the other, and discovered the
jewel lying upon a shard; and he took it up and gave it
unto its mistress. And the water, which was twelve cubits
deep in the middle, reached now to twenty-four cubits
after he turned it. And he spake, and used his magic
speech ; and he brought again the water of the lake to its place.
And his Majesty spent a joyful day with the whole of the
royal house. Then rewarded he the chief reciter Zazamankh
with all good things. Behold, this is 2 wonder that came to
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pass in the days of thy father, the King of Upper and Lower
Egypt, Seneferu, of the deeds of the chief reciter, the scribe
of the rolls, Zazamankh.”

Then said the Majesty of the King of Upper and Lower
Egypt, Khufu, the blessed, ““ Let there be presented an offer-
ing of a thousand cakes, one hundred draughts of beer, an ox,
and two jars of incense to the King of Upper and Lower
Egypt, Seneferu, the blessed ; and let there be given a loaf, a
jar of beer, and a jar of incense to the chief reciter, the scribe
of the rolls, Zazamankh; for I have seen the token of
his learning.” And they did all things as his Majesty
commanded.

HORDEDEF’S TALE

The royal son Hordedef then stood forth and spake. He
said, “ Hitherto hast thou only heard tokens of those who
have gone before, and of which no man knoweth their truth.
But I will show thy Majesty a man of thine own days.” And
his Majesty said, “ Who is he, Hordedef?”” And the royal
son Hordedef answered: “ It is a certain man named Dedi,
who dwells at Dedsneferu. He is a man of one hundred and
ten years old ; and he eats five hundred loaves of bread, and
a side of beef, and drinks one hundred draughts of beer, unto
this day. He knows how to restore the head that is smitten
off ; he knows how to cause the lion to follow him trailing his
halter on the ground; he knows the designs of the dwelling
of Tahuti. The Majesty of the King of Upper and Lower
Egypt, Khufu, the blessed, has long sought for the designs of
the dwelling of Tahuti, that he may make the like of them in
his pyramid.”

And his Majesty said, “ Thou, thyself, Hordedef, my son
bring him to me.” Then were the ships made ready for the
King’s son Hordedef, and he went up the stream to Dedsne-
feru. And when the ships had moored at the haven, he
landed, and sat him in a litter of ebony, the poles of which
were of cedar wood overlaid with gold. Now when he drew
near to Dedi, they set down the litter. And he arose to greet
Dedi, and found him lying on a palm-stick couch at the door
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of his house; one servant held his head and rubbed him, and
another rubbed his feet.

And the King’s son Hordedef said, “ Thy state is that of
one who lives to good old age; for old age is the end of our
voyage, the time of embalming, the time of burial. Lie, then,
in the sun, free of infirmities, without the babble of dotage:
this is the salutation to worthy age. I come from afar to call
thee, with a message from my father Khufu, the blessed, for
thou shalt eat of the best which the King gives, and of the
food which those have who follow after him; that he may
bring thee in good estate to thy fathers who are in the tomb.”

And Dedi replied to him, “ Peace to thee! Peace to thee!
Hordedef, son of the King, beloved of his father. May thy
father Khufu, the blessed, praise thee, may he advance thee
amongst the elders, may thy ka prevail against the enemy,
may thy soul know the right road to the gate of him who
clothes the afflicted ; this is the salutation to the King’s son.”
Then the King’s son Hordedef stretched forth his hands to
him, and raised him up, and went with him to the haven, giv-
ing unto him his arm. Then said Dedi, “ Let there be given
me a boat, to bring me my youths and my books.” And they
made ready for him two boats with their rowers. And Dedi
went down the river in the barge in which was the King’s
son Hordedef. And when he had reached the palace the
King’s son Hordedef entered in to give account unto his
Majesty the King of Upper and Lower Egypt, Khufu, the
blessed. Then said the King’s son Hordedef: “ O King, life,
wealth, and health! My lord, I have brought Dedi.” His
Majesty replied, “Bring him to me speedily.” And his
Majesty went into the hall of columns of Pharaoh (life,
wealth, and health), and Dedi was led before him. And his
Majesty said, “ Wherefore is it, Dedi, that I have not yet
seen thee?” And Dedi answered, “ He who is called it is
that comes ; the King (life, wealth, and health) calls me, and
behold I come.” And his Majesty said, “Is it true, that
which men say, that thou canst restore the head which is
smitten off #” And Dedi replied, “ Truly, I know that, O
King (life, wealth, and health), my lord.” And his Majesty
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said, “ Let one bring me a prisoner who is in prison, that his
punishment may be fulfilled.” And Dedi said, “ Let it not
be a man, O King, my lord ; behold we do not even thus to
our cattle.” And a duck was brought unto him, and its head
was cut off. And the duck was laid on the west side of the
hall, and its head on the east side of the hall. And Dedi
spake his magic speech. And the duck fluttered along the
ground, and its head came likewise; and when it had come
part to part the duck stood and quacked. And they brought
likewise a goose before him, and he did even so unto it. His
Majesty caused an ox to be brought, and its head cast on the
ground. And Dedi spake his magic speech. And the ox
stood upright behind him, and followed him with his halter
trailing on the ground.

And King Khufu said, “ And is it true what is said, that
thou knowest the number of the designs of the dwelling of Ta-
huti?” And Dedi replied, “ Pardon me, I know not their
number, O King (life, wealth, and health), but I know where
they are.” And his Majesty said, “ Where is that?” And
Dedi replied, “ There is a chest of whetstone in a chamber
named the plan-room, in Heliopolis; they are in this chest.”
And Dedi said further unto him, “ O King (life, wealth, and
health), my lord, it is no It that is to bring them to thee.”
And his Majesty said,  Who, then, is it that shall bring them
to me?” And Dedi answered to him, “It is the eldest of
the three children who are in the body of Rud-didet who shall
bring them to thee.” And his Majesty said, “ Would that it
may be as thou sayest! And who is this Rud-didet?” And
Dedi replied, “ She is the wife of a priest of Re, lord of Sak-
hebu. And she has conceived these three sons by Re, lord
of Sakhebu, and the god has promised her that they shal
fulfil this noble office of reigning over all this land, and that
the eldest of them shall be high priest in Heliopolis.” And
his Majesty’s heart became troubled for this; but Dedi spake
unto him, “ What is this that thou thinkest, O King (life,
wealth, health), my lord? Is it because of these three chil-
dren? I tell thee thy son shall reign, and thy son’s son,
and then one of them.” His Majesty said, “ And when shall
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Rud-didet bear these?”” And he replied, * She shall bear
them on the 25th of the month Tybi.” And his Majesty said,
“ When the banks of the canal of Letopolis are cut, I will walk
there that I may see the temple of Re, lord of Sakhebu.”
And Dedi replied, “ Then I will cause that there be four
cubits of water by the banks of the canal of Letopolis.”
When his Majesty returned to his palace, his Majesty said,
“ Let them place Dedi in the house of the royal son Hordedef,
that he may dwell with him, and let them give him a daily
portion of a thousand loaves, a hundred draughts of beer,
an ox, and a hundred bunches of onions.” And they did
everything as his Majesty commanded.

And one day it came to pass that Rud-didet felt the pains
of birth. And the Majesty of Re, lord of Sakhebu, said unto
Isis, to Nebhat, to Meskhent, to Hakt, and to Khnumu, “ Go
ye, and deliver Rud-didet of these three children that she
shall bear, who are to fulfil this noble office over all this land;
that they may build up your temples, furnish your altars with
offerings, supply your tables of libation, and increase your
endowments.” Then went these deities; their fashion they
made as that of dancing-girls, and Khnumu was with them as
a porter. They drew near unto the house of Ra-user, and
found him standing, with his girdle fallen. And they played
before him with their instruments of music. But he said
unto them, “ My ladies, behold, here is a woman who feels
the pains of birth.” They said to him, “ Let us see her, for
we know how to help her.” And he replied, “ Come, then.”
And they entered in straightway to Rud-didet, and they closed
the door on her and on themselves. Then Isis stood before
her, and Nebhat stood behind her, and Hakt helped her. And
Isis said, “ O, child, by thy name of User-ref, do not do vio-
lence.” And the child came upon her hands, as a child of a
cubit; its bones were strong, the beauty of its limbs was like
gold, and its hair was like true lapis lazuli. They washed
him, and prepared him, and placed him on a carpet on the
brickwork. Then Meskhent approached him and said,
“This is a king who shall reign over all the land.” And
Khnumu gave strength to his limbs. Then Isis stood before
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her, and Nebhat stood behind her, and Hakt helped her. And
Isis said, “ O child, by thy name of Sah-ra, stay not in her.”
Then the child came upon her hands, a child of a cubit; its
bones were strong, the beauty of its limbs was like gold, and its
hair was like true lapis lazuli. They washed him, and pre-
pared him, and laid him on a carpet on the brickwork. Then
Meskhent approached him and said, “ This is a king who
shall reign over all the land.” And Khnumu gave strength
to his limbs. Then Isis stood before her, and Nebhat stood
behind her, and Hakt helped her. And Isis said, “ O child,
by thy name of Kaku, remain not in darkness in her.” And
the child came upon her hands, a child of a cubit; its bones
were strong, the beauty of its limbs was like gold, and its
hair was like true lapis lazuli. And Meskhent approached
him and said, “ This is a king who shall reign over all the
land.” And Khnumu gave strength to his limbs. And they
washed him, and prepared him, and laid him on a carpet on
the brickwork.

And the deities went out, having delivered Rud-didet of
the three children. And they said, “ Rejoice! O Ra-user, for
behold three children are born unto thee.” And he said unto
them, “ My ladies, and what shall I give unto ye? Behold,
give this bushel of barley here unto your porter, that ye may
take it as your reward to the brew-house.” And Khnumu
loaded himself with the bushel of barley. And they went
away toward the place from which they came. And Isis
spake unto these goddesses, and said, “ Wherefore have we
come without doing a marvel for these children, that we may
tell it to their father who has sent us?” Then made they
the divine diadems of the King (life, wealth, and health), and
laid them in the bushel of barley. And they caused the clouds
to come with wind and rain ; and they turned back again unto
the house. And they said, “ Let us put this barley in a
closed chamber, sealed up, until we return northward, danc-.
ing.” And they placed the barley in a closed chamber.

And Rud-didet purified herself, with a purification of four-
teen days. And she said to her handmaid, “Is the house
made ready ¢’ And she replied, “ All things are made ready,
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but the brewing barley is not yet brought.” And Rud-didet
said, “ Wherefore is the brewing barley not yet brought?”
And the servant answered, “ It would all of it long since be
ready if the barley had not been given to the dancing-girls,
and lay in the chamber under their seal.” Rud-didet said,
“ Go down, and bring of it, and Ra-user shall give them in its
stead when he shall come.” And the handmaid went, and
opened the chamber. And she heard talking and singing,
music and dancing, quavering, and all things which are per-
formed for a king in his chamber. And she returned and
told to Rud-didet all that she had heard. And she went
through the chamber, but she found not the place where the
sound was. And she laid her temple to the sack, and found
that the sounds were in it. She placed it in a chest, and put
that in another locker, and tied it fast with leather, and laid
it in the store-room, where the things were, and sealed it.
And Ra-user came returning from the field; and Rud-didet
repeated unto him these things; and his heart was glad above
all things; and they sat down and made a joyful day.

And after these days it came to pass that Rud-didet was
wroth with her servant, and beat her with stripes. And the
servant said unto those that were in the house, ¢ Shall it be
done thus unto me? She has borne three kings, and I will go
and tell this to his Majesty King Khufu, the blessed.” And
she went, and found the eldest brother of her mother, who
was binding his flax on the floor. And he said to her,
“ Whither goest thou, my little maid?” And she told him
of all these things. And her brother said to her, “ Where-
fore comest thou thus to me? Shall I agree to treachery?”
And he took a bunch of the flax to her, and laid on her a
violent blow. And the servant went to fetch a handful of
water, and a crocodile carried her away.

Her uncle went therefore to tell of this to Rud-didet; and
he found Rud-didet sitting, her head on her knees, and her
heart sad beyond measure. And he said to her, “ My lady,
why makest thou thy heart thus?” And she answered, “ It
is because of this little wretch that was in the house; behold
she went out saying, ‘I will go and tell it”” And he bowed
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his head unto the ground, and said, “ My lady, she came and
told me of these things, and made her complaint unto me;
and I laid on her a violent blow. And she went forth to draw
water, and a crocodile carried her away.” *

4 The rest of the tale is lost.



THE OLDEST BOOK IN THE WORLD

THE PRECEPTS OF PTAH-HOTEP

“For one early papyrus that has survived, many millions

must have perished.”
—PROF. A. H. SAYCE.

“The counsels of former days; it is profitable for him who
hears them, it is a loss to him who shall transgress them.”
— PTAH-HOTEP.
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THE BOOK OF PTAH-HOTEP
(INTRODUCTION)

PERHAPS no other ancient manuscript has ever roused
wider interest than the Precepts of Ptah-hotep. This
venerable old teacher is certainly the earliest-known author
in the world ; and his book has won wide celebrity by being
called earth’s oldest book. This latter phrase needs expla-
nation. Our existing copy of Ptah-hotep, known as the Prisse
manuscript, is of uncertain age. It is a copy of an
older work, which was apparently widely taught in very early
Egyptian schools. Perhaps it was composed by some other
than its reputed author and merely ascribed to him as a fa-
mous ancient sage. On the other hand, we know no reason
why it may not have been written by Ptah-hotep himself, a3 he
says it was, for the instruction of a young prinee, the son of
King Assa of the Fifth Dynasty. That would make it at
least as old as the surviving Pyramid Texts or as the Palermo
stone. Moreover, these other old texts are hardly to be called
“books.” ~Their brevity forbids the name; and their au-
thors and origins are alike unknown. This is true also of all
the early Babylonian texts. Ptah-hotep, on the contrary, is
a teacher who deliberately sets himself to explaining to the
world or to his pupil his entire philosophy of life, the sum
total of his teachings. Ptah-hotep, therefore, is the oldest-
known author, the oldest-known teacher, and his book is the
oldest known in the world.

These facts give a curious interest to the personality of the
writer himself. Ptah-hotep’s book presents him as a vener-
able sage who has reached the traditional maximum of Egyp-
tian age, a hundred and ten years. He is a relative, perhaps
a brother, of King Assa, and is so distinguished for honor
and wisdom that he has been entrusted with the guardianship

of the King’s son.
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THE PRECEPTS OF PTAH-HOTEP

Precepts of the prefect the feudal lord Ptah-hotep, under
the Majesty of the King of the South and North, Assa, living
eternally forever.

I

The prefect, the feudal lord Ptah-hotep, says: O God with
the two crocodiles, my lord, the progress of age changes into
senility. Decay falls upon man and decline takes the place
of youth. A vexation weighs upon him every day ; sight fails,
the ear becomes deaf; his strength dissolves without ceasing.
The mouth is silent, speech fails him; the mind decays, re-
membering not the day before. The whole body suffers.
That which is good becomes evil ; taste completely disappears.
Old age makes a man altogether miserable ; the nose is stopped
up, breathing no more from exhaustion. Standing or sitting
there is here a condition of . . . Who will cause me to have
authority to speak, that I may declare to him the words of
those who have heard the counsels of former days? And the
counsels heard of the gods, who will give me authority to
declare them? Cause that it be so and that evil be removed
from those that are enlightened ; send the double . . .

The majesty of this god says: Instruct him in the sayings of
former days. It is this which constitutes the merit of the
children of the great. All that which makes the soul equal

1 Honhen or Osiris, as is shown by the 43d irvocation of the 142d chap-
ter of the Book of the Dead: O Osiris, god with the two crocodiles! ”
But it is Osiris reborn and regaining, after decline and death, rejuven-
escence and vigor. Chabas (* Zeitschrift,”” 1868, p. 101), studying the
stele of Horus standing on the crocodiles, and noticing that this god is
named “ the aged who becomes young in his hour, the old man who be-

comes a child,” very justly recalls the passage where Ptah-hotep in-
vokes the aid of the god with the two crocodiles against the evils of

old age.
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penetrates him who hears it, and that which it says produces
no satiety.

II

Beginning of the arrangement of the good sayings,? spoken
by the noble lord, the divine father, beloved of God, the son
of the king, the first-born of his race, the prefect and feudal
lord Ptah-hotep, so as to instruct the ignorant in the knowl-
edge of the arguments of the good sayings. It is profitable
for him who hears them, it is a loss to him who shall trans-
gress them.,

He says to his son: Be not arrogant because of that which
thou knowest ; deal with the ignorant as with the learned ; for
the barriers of art are not closed, no artist being in possession
of the perfection to which he should aspire. But good words
are more difficult to find than the emerald,® for it is by
slaves that that is discovered among the rocks of pegmatite.*

III

If thou findest a disputant while he'is hot,® and if he is
superior to thee in ability, lower the hands, bend the back,
do not get into a passion with him. As he will not let thee
destroy his words, it is utterly wrong to interrupt him; that
proclaims that thou art incapable of keeping thyself calm,
when thou art contradicted.

If then thou hast to do with a disputant while he is hot,
imitate one who does not stir. Thou hast the advantage over
him if thou keepest silence when he is uttering evil words.
“ The better of the two is he who is impassive,” say the by-
standers, and thou art right in the opinion of the great.

3 Ptah-hotep arranges the good sayings of the past in verses in order
to render them unalterable.

8 Literally, “ the good word hides itself more than the emerald.”

¢ Literally, “ being found by female slaves.” The emerald is usually
found in pegmatite, a compound of feldspath and quartz, out of which
it was picked. The *“ Papyrus Ebers” informs us that the powder of
pegmatite was used in the composition of a dentifrice.

8 Literally, “ in his hour.” A god is said to be “in his hour ” when
he is warlike.
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Iv

If thou findest a disputant while he is hot, do not despise
him because thou art not of the same opinion. Be not angry
against him when he is wrong; away with such a thing. He
fights against himself; require him not further to flatter thy
feelings. Do not amuse thyself with the spectacle which
thou hast before thee; it is odious, it is mean, it is the part
of a despicable soul so to do. As 300n as thou lettest thyself
be moved by thy feelings, combat this desire as a thing that is
reproved by the great.

v

If thou hast, as leader, to decide on the conduct of a great
number of men, seek the most perfect manner of doing so
that thy own conduct may be without reproach. Justice is
great, invariable, and assured ; it has not been disturbed since
the age of Osiris. To throw obstacles in the way of the laws
is to open the way before violence. Shall that which is be-
low gain the upper hand, if the unjust does not attain to the
place of justice? even he who says: I take for myself, of my
own free-will ; but says not: I take by virtue of my author-
ity. The limitations of justice are invariable; such is the
instruction which every man receives from his father.

VI

Inspire not men with fear, else God will fight against thee
in the same manner. If any one asserts that he lives by such
means, God will take away the bread from his mouth; if any
one asserts that he enriches himself thereby, God says: I may .
take these riches to myself. If any one asserts that he beats
others, God will end by reducing him to impotence. Let no
one inspire men with fear; this is the will of God. Let one
provide sustenance for them in the lap of peace; it will then
be that they will freely give what has been torn from them
by terror.
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VII

If thou art among the persons seated at meat in the house
of a greater man than thyself, take that which he gives thee,
bowing to the ground.® Regard that which is placed before
thee, but point not at it; regard it not frequently; he is a
blameworthy person who departs from this rule. Speak not
to the great man more than he requires, for one knows not
what may be displeasing to him.” Speak when he invites
thee and thy word will be pleasing.®

As for the great man who has plenty of means of existence,
his conduct is as he himself wishes. He does that which
pleases him; if he desires to repose, he realizes his inten-
tion. The great man stretching forth his hand does that to
which other men do not attain. But as the means of exist-
ence are under the will of God, one can not rebel against it.

VIII

If thou art one of those who bring the messages of one great
man to another, conform thyself exactly to that wherewith
be has charged thee; perform for him the commission as he
hath enjoined thee. Beware of altering in speaking the of-
fensive words which one great person addresses to another;
he who perverts the truthfulness of his way, in order to re-
peat only what produces pleasure in the words of every man,
great or small, is a detestable person. -

IX

If thou art an agriculturist, gather the crops in the field
which the great God has given thee, fill not thy mouth in the
house of thy neighbors;® it is better to make oneself dreaded
by the possessor.!® As for him who, master of his own way

¢ Literally, “ put thyself on thy nose.”

7“ That which is bad to the heart.”

8 “Js thy word for being good to the heart.”

9 That is, do not steal to live.

10 See v1, where those are condemned who “flecce ” men by terrify.
ing them. It scems that theft is here considered more blameworthy
even than these extortions.

VOL. I1.—&
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of acting, being all-powerful,!? seizes the goods of others like a
crocodile in the midst even of watchmen, his children are an
object of malediction, of scorn, and of hatred on account of
it, while his father is grievously distressed, and as for the
mother who has borne him, happy is another rather than her-
self. But a man becomes a god when he is chief of a tribe
which has confidence in following him.

X

If thou abasest thyself in obeying a superior, thy conduct
is entirely good before God. Knowing who ought to obey
and who ought to command, do not lift up thy heart against
him. As thou knowest that in him is authority, be respectful
toward him as belonging to him. Fortune comes only at her
own good-will, and her caprice only is her law; as for him
who . . . God, who has created his superiority, turns him-
self from him and he is overthrown.

X1

Be active during the time of thy existence, doing more than
is commanded. Do not spoil the time of thy activity; he is
a blameworthy person who makes a bad use of his moments.
Do not lose the daily opportunity of increasing that which
thy house possesses. Activity produces riches, and riches do
not endure when it slackens.

XII

If thou art a wise man, bring up a son who shall be pleas-
ing to God. If he conforms his conduct to thy way and oc-
cupies himself with thy affairs as is right, do to him all the
good thou canst; he is thy son, a person attached to thee whom
thine own self hath begotten. Separate not thy heart from
him. . . . But if he conducts himself ill and transgresses thy
wish, if he rejects all counsel, if his mouth goes according

11 Literally, “for the master of the manner of acting as master of

the things.” The author means the powerful man who abuses his power
in order to plunder openly and to place himself above the laws.
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to the evil word, strike him on the mouth in return. Give
orders without hesitation to those who do wrong, to him whose
temper is turbulent ; and he will not deviate from the straight
path, and there will be no obstacle to interrupt the way.

XIII

If thou art employed in the larit, stand or sit rather than
walk about. Lay down rules for thyself from the first: not to
absent thyself even when weariness overtakes thee. Keep an
eye on him who enters announcing that what he asks is se-
cret; what is entrusted to thee is above appreciation, and all
contrary argument is a matter to be rejected. He is a god
who penetrates into a place where no relaxation of the rules
is made for the privileged.

X1V

If thou art with people who display for thee an extreme
affection, saying: “ Aspiration of my heart, aspiration of my
heart, where there is no remedy! That which is said in thy
heart, let it be realized by springing up spontaneously. Sov-
ereign master, I give myself to thy opinion. Thy name is ap-
proved without speaking. Thy body is full of vigor, thy
face is above thy neighbors.” If then thou art accustomed to
this excess of flattery, and there be an obstacle to thee in thy
desires, then thine impulse is to obey thy passion. But he
who . . . according to his caprice, hissoul is . . . , his body
18 . . . While the man who is master of his soul is superior
to those whom God has loaded with his gifts; the man who
obeys his passion is under the power of his wife.

Xv

Declare thy line of conduet without reticence; give thy
opinion in the council of thy lord ; while there are people who
turn back upon their own words when they speak, so as not
to offend him who has put forward a statement, and answer
not in this fashion: “ He is the great man who will recognize
the error of another; and when he shall raise his voice to op-
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pose the other about it he will keep silence after what I have
said.”
XVI

If thou art a leader, setting forward thy plans according
to that which thou decidest, perform perfect actiond which
posterity may remember, without letting the words prevail
with thee which multiply flattery, which excite pride and
produce vanity.

XVII

If thou art a leader of peace, listen to the discourse of the
petitioner. Be not abrupt with him ; that would trouble him.
Say not to him: “ Thou hast already recounted this.” Indul-
gence will encourage him to accomplish the object of his com-
ing. As for being abrupt with the complainant because he
described what passed when the injury was done, instead of
complaining of the injury itself let it not be! The way to
obtain a clear explanation is to listen with kindness.

XVIII

If thou desirest to excite respect within the house thou
enterest, for example the house of a superior, a friend, or any
person of consideration, in short everywhere where thou
enterest, keep thyself from making advances to a woman, for
there is nothing good in so doing. There is no prudence in
taking part in it, and thousands of men destroy themselves
in order to enjoy a moment, brief as a dream, while they
gain death, so as to know it. It is a villainous intention, that
of a man who thus excites himself; if he goes on to carry it
out, his mind abandons him. For as for him who is with-
out repugnance for such an act, there is no good sense at all
in him.

XIX

If thou desirest that thy conduct should be good and pre-
served from all evil, keep thyself from every attack of bad
humor. It is a fatal malady which leads to discord, and
there is no longer any existence for him who gives way to it.
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For it introduces discord between fathers and mothers, as
well as between brothers and sisters; it causes the wife and
the husband to hate each other; it contains all kinds of wick-
edness, it embodies all kinds of wrong. When a man has
established his just equilibrium and walks in this path, there
where he makes his dwelling, there is no room for bad humor.

XX

Be not of an irritable temper as regards that which hap-
pens beside thee;'? grumble not over thy own affairs. Be
not of an irritable temper in regard to thy neighbors; better
is a compliment to that which displeases than rudeness. It is
wrong to get into a passion with one’s neighbors, to be no
longer master of one’s words.»®> When there is only a little
irritation, one creates for oneself an affliction for the time
when one will again be cool.**

XXI

If thou art wise, look after thy house; love thy wife with-
out alloy. TFill her stomach, clothe her back; these are the
cares to be bestowed on her person. Caress her,'® fulfil her
desires during the time of her existence; it is a kindness
which does honor to its possessor. Be not brutal; tact will
influence her better than violence; her . . . behold to what
she aspires, at what she aims, what she regards. It is that
which fixes her in thy house; if thou repellest her, it is an
abyss. Open thy arms for her, respondent to her arms; call
her, display to her thy love.

XXII

Treat thy dependents well, in so far as it belongs to thee to
do s0; and it belongs to those whom God has favored. If

12“On the subject of things which are in two halves, on two sides,
right and left, at the side of thec.”

18 Literally, “ deprived of the conduct of one’s words.”

14 Literally, “is a little difficulty in that afBiction is created in cool-
ness.”

18 Literally, “ anoint her.”
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any one fails in treating his dependents well it is said: “ He
is a person . . .” As we do not know the events which may
happen to-morrow, he is a wise person by whom one is well
treated. When there comes the necessity of showing zeal,
it will then be the dependents themselves who say: ¢ Come
on, come on,” if good treatment has not quitted the place; if
it has quitted it, the dependents are defaulters.

XXIII

Do not repeat any extravagance of language ; do not listen
toit; it is a thing which has escaped from a hasty mouth, If
it is repeated, look, without hearing it, toward the earth;
say nothing in regard to it. Cause him who speaks to thee
to know what is just, even him who provokes to injustice;
cause that which is just to be done, cause it to triumph. As
for that which is hateful according to the law, condemn it by
unveiling it.

XXIV

If thou art a wise man, sitting in the council of thy lord,
direct thy thought toward that which is wise. Be silent
rather than scatter thy words. When thou speakest, know
that which can be brought against thee. To speak in the
council is an art, and speech is criticized more than any other
labor; it is contradiction which puts it to the proof.

XXV

If thou art powerful, respect knowledge and calmness of
language. Command only to direct ; to be absolute is to run
into evil. Let not thy heart be haughty, necither let it be
mean. Do not let thy orders remain unsaid and cause thy
answers to penetrate; but speak without heat, assume a seri-
ous countenance. As for the vivacity of an ardent heart,
temper it; the gentle man penetrates all obstacles. He who
agitates himself all the day long has not a good moment; and
he who amuses himself all the day long keeps not his fortune.
Aim at fulness like pilots; once one is seated another works,
and seeks to obey one’s orders.
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XXVI

Disturb not a great man;'® weaken not the attention of
him who is occupied.’” His care is to embrace his task, and
he strips his person through the love which he puts into it.
That transports men to God, even the love for the work which
they accomplish. Compose then thy face even in trouble,
that peace may be with thee, when agitation is with . . .
These are the people who succeed in what they desire.!®

XXVII

Teach others to render homage to a great man.'® If thou
gatherest the crop for him among men,?° cause it to return
fully to its owner, at whose hands is thy subsistence. But
the gift of affection is worth more than the provisions 2! with
which thy back is covered. For that which the great man
receives from thee will enable thy house to live, without
speaking of the maintenance thou enjoyest, which thou de-
sirest to preserve;2? it is thereby that he extends a beneficent
hand, and that in thy home good things are added to good
things. Let thy love pass into the heart of those who love
thee ; cause those about thee to be loving and obedient.

XXVIII

If thou art a son of the guardians deputed to watch over
the public tranquillity, execute thy commission without know-
ing its meaning, and speak with firmness. Substitute not for
that which the instructor has said what thou believest to be
his intention; the great use words as it suits them. Thy
part is to transmit rather than to comment upon.

16 “ Let not a great man be diverted from his hour.”

17 “ Of him who is charged.”

18 “ Who cause that which is loved to prosper.”

19 Literally, *“ Teach the great man that one may honor him, that one
may do him honor.”

20 This probably means: * if thou collectest the taxes in the provinces
for the governor.”

21 The word also signifies “ offerings.”

22 “ With the consideration, thou lovest that it lives.” The taxes
levied by the government pay for the maintenance of its officers, who
thereby maintain their position.
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XXIX

If thou art annoyed at a thing,?® if thou art tormented by
some one who is acting within his right, get out of his sight,
and remember him no more ?* when he has ceased to address
thee.

XXX

If thou hast become great after having been little, if thou
hast become rich after having been poor, when thou art at
the head of the city, know 2* how not to take advantage of the
fact that thou hast reached the first rank, harden not thy
heart because of thy elevation; thou art become only the
steward of the good things of God.2® Put not behind thee
the neighbor who is like unto thee; be unto him as a
companion.

XXXI

Bend thy back before thy superior. Thou art attached
to the palace of the king; thy house is established in its for-
tune, and thy profits are as is fitting. Yet a man is an-
noyed at having an authority above himself, and passes the
period of life in being vexed thereat. Although that hurts
not thy . . . “Do not plunder the house of thy neighbors,
seize not by force the goods which are beside thee.” Ex-
claim not then against that which thou hearest, and do not feel
humiliated. It is necessary to reflect when one is hindered
by it that the pressure of authority is felt also by one’s
neighbor.

XXXII

Do not make . . . thou knowest that there are obstacles to
the water which comes to its hinder part, and that there is no
trickling of that which is in its bosom. Let it not . . . after
having corrupted his heart.

28 At a time arrived.”
2¢ That is, “ bear no rancor after being deservedly blamed.”

2t (Translation very doubtful.)
28 “ Thou art become the administrator, the prefect, of the provisions

which belong to God.”
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XXXIII

If thou aimest at polished manners, call not him whom
thou accostest. Converse with him especially in such a way
as not to annoy him. KEnter on a discussion with him only
after having left him time to saturate his mind with the
subject of the conversation. If he lets his ignorance display
itself, and if he gives thee an opportunity to disgrace him,
treat him with courtesy rather; proceed not to drive him into
a corner; do not . . . the word to him; answer not in a
crushing manner; crush him not; worry him not; in order
that in his turn he may not return to the subject, but depart
to the profit of thy conversation.

XXXIV

Let thy countenance be cheerful duricg the time of thy
existence.. When we see one departing from the storehouse
who has entered in order to bring his share of provision,?
with his face contracted, it shows 28 that his stomach is empty
and that authority is offensive to him. Let not that happen
to thee; it is . . .

XXXV

Know those who are faithful to thee when thou art in low
estate. Thy merit then is worth more than those who did
thee honor. His . . ., behold that which a man possesses
completely. That is of more importance than his high rank;
for this is a matter which passes from one to another. The
merit of one’s son is advantageous to the father, and that
which he really is is worth more than the remembrance of his
father’s rank.

XXXVI

Distinguish the superintendent who directs from the work-
man, for manual labor is little elevated ; the inaction of the

27 Literally, “ the loaves of communion,” probably the part which each
had to contribute from the crops. It is possible, however, that the
reference is to distributions of food by the authorities; the malcontents
would then be those who find that too little is given to them instead of
contributors who think that too much is required from them.

28 “ It is the making known the emptiness of his stomach.”



T4 THE SACRED BOOKS

hands is honorable. If a man is not in the evil way, that
which places him there is the want of subordination to
authority.

XXXVII

If thou takest a wife, do not . . . Let her be more con-
tented than any of her fellow-citizens. She will be attached
to thee doubly, if her chain is pleasant.2® Do not repel her;
grant that which pleases her; it is to her contentment that
she appreciates thy direction.®

XXXVIII

If thou hearest those things which I have said to thee,3!
thy wisdom will be fully advanced. Although they are the
means which are suitable for arriving at the Ma,?? and it is
that which makes them precious, their memory would recede
from the mouth of men. But thanks to the beauty of their
arrangement in rhythm all their words will now be carried
without alteration over this earth eternally.3® That will
create a canvass to be embellished, whereof the great will
speak, in order to instruct men in its sayings.3* After hav-
ing listened to them the pupil will become a master,®® even
he who shall have properly listened to the sayings because
he shall have heard them. ILet him win success by placing

29 “ She being in the attachment doubly, sweet to her the bond.”

20 “ Being her contentment, she appreciates the work.”

81 The author has concluded his exposition of the wisdom of the
ancients. He now speaks in his own name, and, while eulogizing the
doctrines he has repeated, notices with satisfaction the perfect form he
has given to them to prevent them from being effaced from the memory
of men and to preserve them from alteration. Their rhythmic form al-
lows neither omissions nor variations.

82 That is, to cause truth and justice to reign.

231 do not think that a clearer statement can be found of the exis-
tence of a poetical language, rhythmically arranged, among the ancient
Egyptians.

34 “ The great will speak above; it is by explaining to a man the
word.” It therefore appears that the Precepts of Ptah-hotep were in-
tended to be commented on by professors, and that there were schools of
philosophy.

85 Abuu, “artist,” or “master-workman.”
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himself in the first rank; that is for him a position perfect
and durable, and he has nothing further to desire forever.
By knowledge his path is assured, and he is made happy by
it on the earth. The wise man is satiated by knowledge; he
is a great man through his own merits. His tongue is in
accord with his mind ;*® just are his lips when he speaks, his
eyes when he gazes, his ears when he hears. The advantage
of his son is to do that which is just without deceiving
himself.

XXXIX

To attend therefore profits the son of him who has attended.
To attend 37 is the result of the fact that one has attended.
A teachable auditor is formed, because I have attended.
Good when he has attended, good when he speaks,®® he who
has attended has profited, and it is profitable to attend to him
who has attended. To attend is worth more than anything
else, for it produces love, the good thing that is twice good.
The son who accepts the instruction of his father will grow
old on that account. What God loves is that one should at-
tend ; if one attends not, it is abhorrent to God. The heart
makes itself its own master when it attends and when it does
not attend; but if it attends, then his heart is a beneficent
master to a man.?® In attending to instruetion, a man loves
what he attends to, and to do that which is prescribed is
pleasant. When a son attends to his father, it is a twofold
joy for both ; when wise things are prescribed to him, the son
is gentle toward his master. Attending to him who has at-
tended when such things have been prescribed to him, he
engraves upon his heart that which is approved by his father;
and the recollection of it is preserved in the mouth of the
living who exist upon this earth.

86 “ With his mind is his tongue.”

37 Literally, “ To listen penetrates by one who has listened.”

38 “ Good, listening; good, speaking.” To “listen” includes the idea
of ‘““ obeying.”

9 Literally, “ life-health-strength of some one is his heart when
listening.”
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XL

When a son receives the instruction of his father there is no
error in all his plans. Train thy son to be a teachable man
whose wisdom is agreeable to the great. Let him direct his
mouth according to that which has been said to him; in the
docility of a son is discovered his wisdom. His conduect is
perfect, while error carries away the unteachable. To-mor-
row knowledge will support him, while the ignorant will be
destroyed.

XLI

As for the man without experience who listens not, he
effects nothing whatsoever. He sees knowledge in ignorance,
profit in loss; he commits all kinds of error, always accord-
ingly choosing the contrary of what is praiseworthy. He
lives on that which is mortal, in this fashion. His food is
e