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WOMEN OF INDIA

(Delivered at the Shakespeare Club House, in Pasadena, California, on
January 18, 1900)

SWAMI VIVEKANANDA: "Some persons desire to ask questions about Hindu
Philosophy before the lecture and to question in general about India after the
lecture; but the chief difficulty is | do not know what | am to lecture on. |
would be very glad to lecture on any subject, either on Hindu Philosophy or on
anything concerning the race, its history, or its literature. If you, ladies and
gentlemen, will suggest anything, | would be very glad."

QUESTIONER: "I would like to ask, Swami, what special principle in Hindu
Philosophy you would have us Americans, who are a very practical people,
adopt, and what that would do for us beyond what Christianity can do."

SWAMI VIVEKANANDA: "That is very difficult for me to decide; it rests upon
you. If you find anything which you think you ought to adopt, and which will
be helpful, you should take that. You see | am not a missionary, and | am not
going about converting people to my idea. My principle is that all such ideas
are good and great, so that some of your ideas may suit some people in India,
and some of our ideas may suit some people here; so ideas must be cast abroad,
all over the world."

QUESTIONER: "We would like to know the result of your philosophy; has your
philosophy and religion lifted your women above our women?"

SWAMI VIVEKANANDA: "You see, that is a very invidious question: | like our
women and your women too."

QUESTIONER: "Well, will you tell us about your women, their customs and
education, and the position they hold in the family?"

SWAMI VIVEKANANDA: "Oh, yes, those things | would be very glad to tell you.
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So you want to know about Indian women tonight, and not philosophy and
other things?"

THE LECTURE

| must begin by saying that you may have to bear with me a good deal, because
| belong to an Order of people who never marry; so my knowledge of women
in all their relations, as mother, as wife, as daughter and sister, must necessarily
not be so complete as it may be with other men. And then, India, I must
remember, is a vast continent, not merely a country, and is inhabited by many
different races. The nations of Europe are nearer to each other, more similar to
each other, than the races in India. You may get just a rough idea of it if I tell
you that there are eight different languages in all India. Different languages —
not dialects — each having a literature of its own. The Hindi language, alone,
Is spoken by 100,000,000 people; the Bengali by about 60,000,000, and so on.
Then, again, the four northern Indian languages differ more from the southern
Indian languages than any two European languages from each other. They are
entirely different, as much different as your language differs from the Japanese,
so that you will be astonished to know, when | go to southern India, unless |
meet some people who can talk Sanskrit, | have to speak to them in English.
Furthermore, these various races differ from each other in manners, customs,
food, dress, and in their methods of thought.

Then, again, there is caste. Each caste has become, as it were, a separate racial
element. If a man lives long enough in India, he will be able to tell from the
features what caste a man belongs to. Then, between castes, the manners and
customs are different. And all these castes are exclusive; that is to say, they
would meet socially, but they would not eat or drink together, nor intermarry.
In those things they remain separate. They would meet and be friends to each
other, but there it would end.

Although | have more opportunity than many other men to know women in
general, from my position and my occupation as a preacher, continuously
travelling from one place to another and coming in contact with all grades of
society — (and women, even in northern India, where they do not appear



before men, in many places would break this law for religion and would come
to hear us preach and talk to us) — still it would be hazardous on my part to
assert that | know everything about the women of India.

So | will try to place before you the ideal. In each nation, man or woman
represents an ideal consciously or unconsciously being worked out. The
individual is the external expression of an ideal to be embodied. The collection
of such individuals is the nation, which also represents a great ideal; towards
that it is moving. And, therefore, it is rightly assumed that to understand a
nation you must first understand its ideal, for each nation refuses to be judged
by any other standard than its own.

All growth, progress, well-being, or degradation is but relative. It refers to a
certain standard, and each man to be understood has to be referred to that
standard of his perfection. You see this more markedly in nations: what one
nation thinks good might not be so regarded by another nation. Cousin-
marriage Is quite permissible in this country. Now, in India, it is illegal; not
only so, it would be classed with the most horrible incest. Widow-marriage is
perfectly legitimate in this country. Among the higher castes in India it would
be the greatest degradation for a woman to marry twice. So, you see, we work
through such different ideas that to judge one people by the other's standard
would be neither just nor practicable. Therefore we must know what the ideal is
that a nation has raised before itself. When speaking of different nations, we
start with a general idea that there is one code of ethics and the same kind of
ideals for all races; practically, however, when we come to judge of others, we
think what is good for us must be good for everybody; what we do is the right
thing, what we do not do, of course in others would be outrageous. | do not
mean to say this as a criticism, but just to bring the truth home. When | hear
Western women denounce the confining of the feet of Chinese ladies, they
never seem to think of the corsets which are doing far more injury to the race.
This is just one example; for you must know that cramping the feet does not do
one-millionth part of the injury to the human form that the corset has done and
is doing — when every organ is displaced and the spine is curved like a
serpent. When measurements are taken, you can note the curvatures. | do not
mean that as a criticism but just to point out to you the situation, that as you
stand aghast at women of other races, thinking that you are supreme, the very



reason that they do not adopt your manners and customs shows that they also
stand aghast at you.

Therefore there is some misunderstanding on both sides. There is a common
platform, a common ground of understanding, a common humanity, which
must be the basis of our work. We ought to find out that complete and perfect
human nature which is working only in parts, here and there. It has not been
given to one man to have everything in perfection. You have a part to play; I, in
my humble way, another; here is one who plays a little part; there, another. The
perfection is the combination of all these parts. Just as with individuals, so with
races. Each race has a part to play; each race has one side of human nature to
develop. And we have to take all these together; and, possibly in the distant
future, some race will arise in which all these marvellous individual race
perfections, attained by the different races, will come together and form a new
race, the like of which the world has not yet dreamed. Beyond saying that, |
have no criticism to offer about anybody. | have travelled not a little in my life;
| have kept my eyes open; and the more | go about the more my mouth is
closed. | have no criticism to offer.

Now, the ideal woman in India is the mother, the mother first, and the mother
last. The word woman calls up to the mind of the Hindu, motherhood; and God
Is called Mother. As children, every day, when we are boys, we have to go
early in the morning with a little cup of water and place it before the mother,
and mother dips her toe into it and we drink it.

In the West, the woman is wife. The idea of womanhood is concentrated there
— as the wife. To the ordinary man in India, the whole force of womanhood is
concentrated in motherhood. In the Western home, the wife rules. In an Indian
home, the mother rules. If a mother comes into a Western home, she has to be
subordinate to the wife; to the wife belongs the home. A mother always lives in
our homes: the wife must be subordinate to her. See all the difference of ideas.

Now, | only suggest comparisons; | would state facts so that we may compare
the two sides. Make this comparison. If you ask, "What is an Indian woman as
wife?", the Indian asks, "Where is the American woman as mother? What is

she, the all-glorious, who gave me this body? What is she who kept me in her



body for nine months? Where is she who would give me twenty times her life,
If | had need? Where is she whose love never dies, however wicked, however
vile I am? Where is she, in comparison with her, who goes to the divorce court
the moment | treat her a little badly? O American woman! where is she?" | will
not find her in your country. | have not found the son who thinks mother is
first. When we die, even then, we do not want our wives and our children to
take her place. Our mother! — we want to die with our head on her lap once
more, if we die before her. Where is she? Is woman a name to be coupled with
the physical body only? Ay! the Hindu mind fears all those ideals which say
that the flesh must cling unto the flesh. No, no! Woman! thou shalt not be
coupled with anything connected with the flesh. The name has been called holy
once and for ever, for what name is there which no lust can ever approach, no
carnality ever come near, than the one word mother? That is the ideal in India.

| belong to an Order very much like what you have in the Mendicant Friars of
the Catholic Church; that is to say, we have to go about without very much in
the way of dress and beg from door to door, live thereby, preach to people
when they want it, sleep where we can get a place — that way we have to
follow. And the rule is that the members of this Order have to call every
woman "mother"; to every woman and little girl we have to say "mother"; that
Is the custom. Coming to the West, that old habit remained and | would say to
ladies, "Yes, mother", and they are horrified. | could not understand why they
should be horrified. Later on, I discovered the reason: because that would mean
that they are old. The ideal of womanhood in India is motherhood — that
marvellous, unselfish, all-suffering, ever-forgiving mother. The wife walks
behind-the shadow. She must imitate the life of the mother; that is her duty. But
the mother is the ideal of love; she rules the family, she possesses the family. It
Is the father in India who thrashes the child and spanks when there is something
done by the child, and always the mother puts herself between the father and
the child. You see it is just the opposite here. It has become the mother's
business to spank the children in this country, and poor father comes in
between. You see, ideals are different. | do not mean this as any criticism. It is
all good — this what you do; but our way is what we have been taught for ages.
You never hear of a mother cursing the child; she is forgiving, always
forgiving. Instead of "Our Father in Heaven", we say "Mother" all the time;
that idea and that word are ever associated in the Hindu mind with Infinite



Love, the mother's love being the nearest approach to God's love in this mortal
world of ours. "Mother, O Mother, be merciful; I am wicked! Many children
have been wicked, but there never was a wicked mother" — so says the great
saint Ramprasad.

There she is — the Hindu mother. The son's wife comes in as her daughter; just
as the mother's own daughter married and went out, so her son married and
brought in another daughter, and she has to fall in line under the government of
the queen of queens, of his mother. Even |, who never married, belonging to an
Order that never marries, would be disgusted if my wife, supposing | had
married, dared to displease my mother. | would be disgusted. Why? Do | not
worship my mother? Why should not her daughter-in-law? Whom | worship,
why not she? Who is she, then, that would try to ride over my head and govern
my mother? She has to wait till her womanhood is fulfilled; and the one thing
that fulfils womanhood, that is womanliness in woman, is motherhood. Wait
till she becomes a mother; then she will have the same right. That, according to
the Hindu mind, is the great mission of woman — to become a mother. But oh,
how different! Oh, how different! My father and mother fasted and prayed, for
years and years, so that | would be born. They pray for every child before it is
born. Says our great law-giver, Manu, giving the definition of an Aryan, "He is
the Aryan, who is born through prayer". Every child not born through prayer is
illegitimate, according to the great law-giver. The child must be prayed for.
Those children that come with curses, that slip into the world, just in a moment
of inadvertence, because that could not be prevented — what can we expect of
such progeny? Mothers of America, think of that! Think in the heart of your
hearts, are you ready to be women? Not any question of race or country, or that
false sentiment of national pride. Who dares to be proud in this mortal life of
ours, in this world of woes and miseries? What are we before this infinite force
of God? But | ask you the question tonight: Do you all pray for the children to
come? Are you thankful to be mothers, or not? Do you think that you are
sanctified by motherhood, or not? Ask that of your minds. If you do not, your
marriage Is a lie, your womanhood is false, your education is superstition, and
your children, if they come without prayer, will prove a curse to humanity.

See the different ideals now coming before us. From motherhood comes
tremendous responsibility. There is the basis, start from that. Well, why is



mother to be worshipped so much? Because our books teach that it is the pre-
natal influence that gives the impetus to the child for good or evil. Go to a
hundred thousand colleges, read a million books, associate with all the learned
men of the world — better off you are when born with the right stamp. You are
born for good or evil. The child is a born god or a born demon; that is what the
books say. Education and all these things come afterwards — are a mere
bagatelle. You are what you are born. Born unhealthful, how many drug stores,
swallowed wholesale, will keep you well all through your life? How many
people of good, healthy lives were born of weak parents, were born of sickly,
blood-poisoned parents? How many? None — none. We come with a
tremendous impetus for good or evil: born demons or born gods. Education or
other things are a bagatelle.

Thus say our books: direct the pre-natal influence. Why should mother be
worshipped? Because she made herself pure. She underwent harsh penances
sometimes to keep herself as pure as purity can be. For, mind you, no woman
in India thinks of giving up her body to any man; it is her own. The English, as
a reform, have introduced at present what they call "Restitution of conjugal
rights”, but no Indian would take advantage of it. When a man comes in
physical contact with his wife, the circumstances she controls through what
prayers and through what vows! For that which brings forth the child is the
holiest symbol of God himself. It is the greatest prayer between man and wife,
the prayer that is going to bring into the world another soul fraught with a
tremendous power for good or for evil. Is it a joke? Is it a simple nervous
satisfaction? Is it a brute enjoyment of the body? Says the Hindu: no, a
thousand times, no!

But then, following that, there comes in another idea. The idea we started with
was that the ideal is the love for the mother — herself all-suffering, all-
forbearing. The worship that is accorded to the mother has its fountain-head
there. She was a saint to bring me into the world; she kept her body pure, her
mind pure, her food pure, her clothes pure, her imagination pure, for years,
because | would be born. Because she did that, she deserves worship. And what
follows? Linked with motherhood is wifehood.

You Western people are individualistic. | want to do this thing because | like it;



| will elbow every one. Why? Because | like to. | want my own satisfaction, so
| marry this woman. Why? Because | like her. This woman marries me. Why?
Because she likes me. There it ends. She and | are the only two persons in the
whole, infinite world; and I marry her and she marries me — nobody else is
injured, nobody else responsible. Your Johns and your Janes may go into the
forest and there they may live their lives; but when they have to live in society,
their marriage means a tremendous amount of good or evil to us. Their children
may be veritable demons-burning, murdering, robbing, stealing, drinking,
hideous, vile.

So what is the basis of the Indian's social order? It is the caste law. | am born
for the caste, | live for the caste. | do not mean myself, because, having joined
an Order, we are outside. | mean those that live in civil society. Born in the
caste, the whole life must be lived according to caste regulation. In other
words, in the present-day language of your country, the Western man is born
individualistic, while the Hindu is socialistic — entirely socialistic. Now, then,
the books say: if | allow you freedom to go about and marry any woman you
like, and the woman to marry any man she likes, what happens? You fall in
love; the father of the woman was, perchance, a lunatic or a consumptive. The
girl falls in love with the face of a man whose father was a roaring drunkard.
What says the law then? The law lays down that all these marriages would be
illegal. The children of drunkards, consumptives, lunatics, etc., shall not be
married. The deformed, humpbacked, crazy, idiotic — no marriage for them,
absolutely none, says the law.

But the Mohammedan comes from Arabia, and he has his own Arabian law; so
the Arabian desert law has been forced upon us. The Englishman comes with
his law; he forces it upon us, so far as he can. We are conquered. He says,
"Tomorrow | will marry your sister”. What can we do? Our law says, those that
are born of the same family, though a hundred degrees distant, must not marry,
that is illegitimate, it would deteriorate or make the race sterile. That must not
be, and there it stops. So | have no voice in my marriage, nor my sister. It is the
caste that determines all that. We are married sometimes when children. Why?
Because the caste says: if they have to be married anyway without their
consent, it is better that they are married very early, before they have developed
this love: if they are allowed to grow up apart, the boy may like some other



girl, and the girl some other boy, and then something evil will happen; and so,
says the caste, stop it there. | do not care whether my sister is deformed, or
good-looking, or bad-looking: she is my sister, and that is enough; he is my
brother, and that is all | need to know. So they will love each other. You may
say, "Oh! they lose a great deal of enjoyment — those exquisite emotions of a
man falling in love with a woman and a woman falling in love with a man. This
Is a sort of tame thing, loving each other like brothers and sisters, as though
they have to." So be it; but the Hindu says, "We are socialistic. For the sake of
one man's or woman's exquisite pleasure we do not want to load misery on
hundreds of others."

There they are — married. The wife comes home with her husband; that is
called the second marriage. Marriage at an early age is considered the first
marriage, and they grow up separately with women and with their parents.
When they are grown, there is a second ceremony performed, called a second
marriage. And then they live together, but under the same roof with his mother
and father. When she becomes a mother, she takes her place in turn as queen of
the family group.

Now comes another peculiar Indian institution. | have just told you that in the
first two or three castes the widows are not allowed to marry. They cannot,
even if they would. Of course, it is a hardship on many. There is no denying
that not all the widows like it very much, because non-marrying entails upon
them the life of a student. That is to say, a student must not eat meat or fish, nor
drink wine, nor dress except in white clothes, and so on; there are many
regulations. We are a nation of monks — always making penance, and we like
it. Now, you see, a woman never drinks wine or eats meat. It was a hardship on
us when we were students, but not on the girls. Our women would feel
degraded at the idea of eating meat. Men eat meat sometimes in some castes;
women never. Still, not being allowed to marry must be a hardship to many; |
am sure of that.

But we must go back to the idea; they are intensely socialistic. In the higher
castes of every country you will find the statistics show that the number of
women is always much larger than the number of men. Why? Because in the
higher castes, for generation after generation, the women lead an easy life.



They "neither toil nor spin, yet Solomon in all his glory was not arrayed like
one of them". And the poor boys, they die like flies. The girl has a cat's nine
lives, they say in India. You will read in the statistics that they outnumber the
boys in a very short time, except now when they are taking to work quite as
hard as the boys. The number of girls in the higher castes is much larger than in
the lower. Conditions are quite opposite in the lower castes. There they all
work hard; women a little harder, sometimes, because they have to do the
domestic work. But, mind you, | never would have thought of that, but one of
your American travellers, Mark Twain, writes this about India: "In spite of all
that Western critics have said of Hindu customs, | never saw a woman
harnessed to a plough with a cow or to a cart with a dog, as is done in some
European countries. | saw no woman or girl at work in the fields in India. On
both sides and ahead (of the railway train) brown-bodied naked men and boys
are ploughing in the fields. But not a woman. In these two hours | have not
seen a woman or a girl working in the fields. In India, even the lowest caste
never does any hard work. They generally have an easy lot compared to the
same class in other nations; and as to ploughing, they never do it. "

Now, there you are. Among the lower classes the number of men is larger than
the number of women; and what would you naturally expect? A woman gets
more chances of marriage, the number of men being larger.

Relative to such questions as to widows not marrying: among the first two
castes, the number of women is disproportionately large, and here is a
dilemma. Either you have a non-marriageable widow problem and misery, or
the non-husband-getting young lady problem. To face the widow problem, or
the old maid problem? There you are; either of the two. Now, go back again to
the idea that the Indian mind is socialistic. It says, "Now look here! we take the
widow problem as the lesser one." Why? "Because they have had their chance;
they have been married. If they have lost their chance, at any rate they have had
one. Sit down, be quiet, and consider these poor girls-they have not had one
chance of marriage." Lord bless you! | remember once in Oxford Street, it was
after ten o'clock, and all those ladies coming there, hundreds and thousands of
them shopping; and some man, an American, looks around, and he says, "My
Lord! how many of them will ever get husbands, | wonder!" So the Indian
mind said to the widows, "Well, you have had your chance, and now we are



very, very sorry that such mishaps have come to you, but we cannot help it;
others are waiting."

Then religion comes into the question; the Hindu religion comes in as a
comfort. For, mind you, our religion teaches that marriage is something bad, it
Is only for the weak. The very spiritual man or woman would not marry at all.
So the religious woman says, "Well, the Lord has given me a better chance.
What is the use of marrying? Thank God, worship God, what is the use of my
loving man?" Of course, all of them cannot put their mind on God. Some find it
simply impossible. They have to suffer; but the other poor people, they should
not suffer for them. Now I leave this to your judgment; but that is their idea in
India.

Next we come to woman as daughter. The great difficulty in the Indian
household is the daughter. The daughter and caste combined ruin the poor
Hindu, because, you see, she must marry in the same caste, and even inside the
caste exactly in the same order; and so the poor man sometimes has to make
himself a beggar to get his daughter married. The father of the boy demands a
very high price for his son, and this poor man sometimes has to sell everything
just to get a husband for his daughter. The great difficulty of the Hindu's life is
the daughter. And, curiously enough, the word daughter in Sanskrit is "duhita".
The real derivation is that, in ancient times, the daughter of the family was
accustomed to milk the cows, and so the word "duhita" comes from "duh", to
milk; and the word "daughter" really means a milkmaid. Later on, they found a
new meaning to that word "duhita", the milkmaid — she who milks away all
the milk of the family. That is the second meaning.

These are the different relations held by our Indian women. As | have told you,
the mother is the greatest in position, the wife is next, and the daughter comes
after them. It is a most intricate and complicated series of gradation. No
foreigner can understand it, even if he lives there for years. For instance, we
have three forms of the personal pronoun; they are a sort of verbs in our
language. One is very respectful, one is middling, and the lowest is just like
thou and thee. To children and servants the last is addressed. The middling one
Is used with equals. You see, these are to be applied in all the intricate relations
of life. For example, to my elder sister | always throughout my life use the



pronoun apani, but she never does in speaking to me; she says tumi to me. She
should not, even by mistake, say apani to me, because that would mean a curse.
Love, the love toward those that are superior, should always be expressed in
that form of language. That is the custom. Similarly | would never dare address
my elder sister or elder brother, much less my mother or father, as tu or tum or
tumi. As to calling our mother and father by name, why, we would never do
that. Before | knew the customs of this country, | received such a shock when
the son, in a very refined family, got up and called the mother by name!
However, | got used to that. That is the custom of the country. But with us, we
never pronounce the name of our parents when they are present. It is always in
the third person plural, even before them.

Thus we see the most complicated mesh-work in the social life of our men and
our women and in our degree of relationship. We do not speak to our wives
before our elders; it is only when we are alone or when inferiors are present. If
| were married, | would speak to my wife before my younger sister, my
nephews or nieces; but not before my elder sister or parents. | cannot talk to my
sisters about their husbands at all. The idea is, we are a monastic race. The
whole social organisation has that one idea before it. Marriage is thought of as
something impure, something lower. Therefore the subject of love would never
be talked of. | cannot read a novel before my sister, or my brothers, or my
mother, or even before others. | close the book.

Then again, eating and drinking is all in the same category. We do not eat
before superiors. Our women never eat before men, except they be the children
or inferiors. The wife would die rather than, as she says, "munch" before her
husband. Sometimes, for instance, brothers and sisters may eat together; and if
| and my sister are eating, and the husband comes to the door, my sister stops,
and the poor husband flies out.

These are the customs peculiar to the country. A few of these | note in different
countries also. As | never married myself, I am not perfect in all my knowledge
about the wife. Mother, sisters — | know what they are; and other people's
wives | saw; from that | gather what I have told you.

As to education and culture, it all depends upon the man. That is to say, where



the men are highly cultured, there the women are; where the men are not,
women are not. Now, from the oldest times, you know, the primary education,
according to the old Hindu customs, belongs to the village system. All the land
from time immemorial was nationalised, as you say — belonged to the
Government. There never is any private right in land. The revenue in India
comes from the land, because every man holds so much land from the
Government. This land is held in common by a community, it may be five, ten,
twenty, or a hundred families. They govern the whole of the land, pay a certain
amount of revenue to the Government, maintain a physician, a village
schoolmaster, and so on.

Those of you who have read Herbert Spencer remember what he calls the
"monastery system" of education that was tried in Europe and which in some
parts proved a success; that is, there is one schoolmaster, whom the village
keeps. These primary schools are very rudimentary, because our methods are
so simple. Each boy brings a little mat; and his paper, to begin with, is palm
leaves. Palm leaves first, paper is too costly. Each boy spreads his little mat and
sits upon it, brings out his inkstand and his books and begins to write. A little
arithmetic, some Sanskrit grammar, a little of language and accounts — these
are taught in the primary school.

A little book on ethics, taught by an old man, we learnt by heart, and |
remember one of the lessons:
"For the good of a village, a man ought to give up his family;
For the good of a country, he ought to give up his village;
For the good of humanity, he may give up his country;
For the good of the world, everything."

Such verses are there in the books. We get them by heart, and they are
explained by teacher and pupil. These things we learn, both boys and girls
together. Later on, the education differs. The old Sanskrit universities are
mainly composed of boys. The girls very rarely go up to those universities; but
there are a few exceptions.

In these modern days there is a greater impetus towards higher education on the
European lines, and the trend of opinion is strong towards women getting this



higher education. Of course, there are some people in India who do not want it,
but those who do want it carried the day. It is a strange fact that Oxford and
Cambridge are closed to women today, so are Harvard and Yale; but Calcutta
University opened its doors to women more than twenty years ago. | remember
that the year | graduated, several girls came out and graduated — the same
standard, the same course, the same in everything as the boys; and they did
very well indeed. And our religion does not prevent a woman being educated at
all. In this way the girl should be educated; even thus she should be trained;
and in the old books we find that the universities were equally resorted to by
both girls and boys, but later the education of the whole nation was neglected.
What can you expect under foreign rule? The foreign conqueror is not there to
do good to us; he wants his money. | studied hard for twelve years and became
a graduate of Calcutta University; now | can scarcely make $5.00 a month in
my country. Would you believe it? It is actually a fact. So these educational
institutions of foreigners are simply to get a lot of useful, practical slaves for a
little money — to turn out a host of clerks, postmasters, telegraph operators,
and so on. There it is.

As a result, education for both boys and girls is neglected, entirely neglected.
There are a great many things that should be done in that land; but you must
always remember, if you will kindly excuse me and permit me to use one of
your own proverbs, "What is sauce for the goose is sauce for the gander." Your
foreign born ladies are always crying over the hardships of the Hindu woman,
and never care for the hardships of the Hindu man. They are all weeping salt
tears. But who are the little girls married to? Some one, when told that they are
all married to old men, asked, "And what do the young men do? What! are all
the girls married to old men, only to old men?" We are born old — perhaps all
the men there.

The ideal of the Indian race is freedom of the soul. This world is nothing. It is a
vision, a dream. This life is one of many millions like it. The whole of this
nature is Maya, is phantasm, a pest house of phantasms. That is the philosophy.
Babies smile at life and think it so beautiful and good, but in a few years they
will have to revert to where they began. They began life crying, and they will
leave it crying. Nations in the vigour of their youth think that they can do
anything and everything: "We are the gods of the earth. We are the chosen



people." They think that God Almighty has given them a charter to rule over all
the world, to advance His plans, to do anything they like, to turn the world
upside down. They have a charter to rob, murder, kill; God has given them this,
and they do that because they are only babes. So empire after empire has arisen
— glorious, resplendent — now vanished away — gone, nobody knows where;
it may have been stupendous in its ruin.

As a drop of water upon a lotus leaf tumbles about and falls in a moment, even
so is this mortal life. Everywhere we turn are ruins. Where the forest stands
today was once the mighty empire with huge cities. That is the dominant idea,
the tone, the colour of the Indian mind. We know, you Western people have the
youthful blood coursing through your veins. We know that nations, like men,
have their day. Where is Greece? Where is Rome? Where that mighty Spaniard
of the other day? Who knows through it all what becomes of India? Thus they
are born, and thus they die; they rise and fall. The Hindu as a child knows of
the Mogul invader whose cohorts no power on earth could stop, who has left in
your language the terrible word "Tartar". The Hindu has learnt his lesson. He
does not want to prattle, like the babes of today. Western people, say what you
have to say. This is your day. Onward, go on, babes; have your prattle out. This
Is the day of the babies, to prattle. We have learnt our lesson and are quiet. You
have a little wealth today, and you look down upon us. Well, this is your day.
Prattle, babes, prattle — this is the Hindu's attitude.

The Lord of Lords is not to be attained by much frothy speech. The Lord of
Lords is not to be attained even by the powers of the intellect. He is not gained
by much power of conquest. That man who knows the secret source of things
and that everything else is evanescent, unto him He, the Lord, comes; unto
none else. India has learnt her lesson through ages and ages of experience. She
has turned her face towards Him. She has made many mistakes; loads and loads
of rubbish are heaped upon the race. Never mind; what of that? What is the
clearing of rubbish, the cleaning of cities, and all that? Does that give life?
Those that have fine institutions, they die. And what of institutions, those
tinplate Western institutions, made in five days and broken on the sixth? One of
these little handful nations cannot keep alive for two centuries together. And
our institutions have stood the test of ages. Says the Hindu, "Yes, we have
buried all the old nations of the earth and stand here to bury all the new races



also, because our ideal is not this world, but the other. Just as your ideal is, so
shall you be. If your ideal is mortal, if your ideal is of this earth, so shalt thou
be. If your ideal is matter, matter shalt thou be. Behold! Our ideal is the Spirit.

That alone exists, nothing else exists; and like Him, we live for ever."
>>
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MY LIFE AND MISSION

(Delivered at the Shakespeare Club of Pasadena, California, on January 27,
1900)

Now, ladies and gentlemen, the subject for this morning was to have been the
Vedanta Philosophy. That subject itself is interesting, but rather dry and very
vast.

Meanwhile, | have been asked by your president and some of the ladies and
gentlemen here to tell them something about my work and what | have been
doing. It may be interesting to some here, but not so much so to me. In fact, |
do not quite know how to tell it to you, for this will have been the first time in
my life that | have spoken on that subject.

Now, to understand what | have been trying to do, in my small way, | will take
you, in imagination, to India. We have not time to go into all the details and all
the ramifications of the subject; nor is it possible for you to understand all the
complexities in a foreign race in this short time. Suffice it to say, | will at least
try to give you a little picture of what India is like.

It is like a gigantic building all tumbled down in ruins. At first sight, then, there
Is little hope. It is a nation gone and ruined. But you wait and study, then you
see something beyond that. The truth is that so long as the principle, the ideal,
of which the outer man is the expression, is not hurt or destroyed, the man
lives, and there is hope for that man. If your coat is stolen twenty times, that is
no reason why you should be destroyed. You can get a new coat. The coat is
unessential. The fact that a rich man is robbed does not hurt the vitality of the
man, does not mean death. The man will survive.

Standing on this principle, we look in and we see — what? India is no longer a
political power; it is an enslaved race. Indians have no say, no voice in their
own government; they are three hundred millions of slaves — nothing more!
The average income of a man in India is two shillings a month. The common
state of the vast mass of the people is starvation, so that, with the least decrease



in income, millions die. A little famine means death. So there, too, when | look
on that side of India, | see ruin-hopeless ruin.

But we find that the Indian race never stood for wealth. Although they acquired
Immense wealth, perhaps more than any other nation ever acquired, yet the
nation did not stand for wealth. It was a powerful race for ages, yet we find that
that nation never stood for power, never went out of the country to conquer.
Quite content within their own boundaries, they never fought anybody. The
Indian nation never stood for imperial glory. Wealth and power, then, were not
the ideals of the race.

What then? Whether they were wrong or right — that is not the question we
discuss — that nation, among all the children of men, has believed, and
believed intensely, that this life is not real. The real is God; and they must cling
unto that God through thick and thin. In the midst of their degradation, religion
came first. The Hindu man drinks religiously, sleeps religiously, walks
religiously, marries religiously, robs religiously.

Did you ever see such a country? If you want to get up a gang of robbers, the
leader will have to preach some sort of religion, then formulate some bogus
metaphysics, and say that this method is the clearest and quickest way to get
God. Then he finds a following, otherwise not. That shows that the vitality of
the race, the mission of the race is religion; and because that has not been
touched, therefore that race lives.

See Rome. Rome's mission was imperial power, expansion. And so soon as that
was touched, Rome fell to pieces, passed out. The mission of Greece was
intellect, as soon as that was touched, why, Greece passed out. So in modern
times, Spain and all these modern countries. Each nation has a mission for the
world. So long as that mission is not hurt, that nation lives, despite every
difficulty. But as soon as its mission is destroyed, the nation collapses.

Now, that vitality of India has not been touched yet. They have not given up
that, and it is still strong — in spite of all their superstitions. Hideous
superstitions are there, most revolting some of them. Never mind. The national
life — current is still there — the mission of the race.



The Indian nation never will be a powerful conquering people — never. They
will never be a great political power; that is not their business, that is not the
note India has to play in the great harmony of nations. But what has she to
play? God, and God alone. She clings unto that like grim death. Still there is
hope there.

So, then, after your analysis, you come to the conclusion that all these things,
all this poverty and misery, are of no consequence — the man is living still,
and therefore there is hope.

Well! You see religious activities going on all through the country. | do not
recall a year that has not given birth to several new sects in India. The stronger
the current, the more the whirlpools and eddies. Sects are not signs of decay,
they are a sign of life. Let sects multiply, till the time comes when every one of
us is a sect, each individual. We need not quarrel about that.

Now, take your country. (I do not mean any criticism). Here the social laws, the
political formation — everything is made to facilitate man's journey in this life.
He may live very happily so long as he is on this earth. Look at your streets —
how clean! Your beautiful cities! And in how many ways a man can make
money! How many channels to get enjoyment in this life! But, if a man here
should say, "Now look here, | shall sit down under this tree and meditate; | do
not want to work", why, he would have to go to jail. See! There would be no
chance for him at all. None. A man can live in this society only if he falls in
line. He has to join in this rush for the enjoyment of good in this life, or he dies.

Now let us go back to India. There, if a man says, "l shall go and sit on the top
of that mountain and look at the tip of my nose all the rest of my days",
everybody says, "Go, and Godspeed to you!" He need not speak a word.
Somebody brings him a little cloth, and he is all right. But if a man says,
"Behold, I am going to enjoy a little of this life", every door is closed to him.

| say that the ideas of both countries are unjust. | see no reason why a man here
should not sit down and look at the tip of his nose if he likes. Why should
everybody here do just what the majority does? | see no reason.



Nor why, in India, a man should not have the goods of this life and make
money. But you see how those vast millions are forced to accept the opposite
point of view by tyranny. This is the tyranny of the sages. This is the tyranny of
the great, tyranny of the spiritual, tyranny of the intellectual, tyranny of the
wise. And the tyranny of the wise, mind you, is much more powerful than the
tyranny of the ignorant. The wise, the intellectual, when they take to forcing
their opinions upon others, know a hundred thousand ways to make bonds and
barriers which it is not in the power of the ignorant to break.

Now, | say that this thing has got to stop. There is no use in sacrificing millions
and millions of people to produce one spiritual giant. If it is possible to make a
society where the spiritual giant will be produced and all the rest of the people
will be happy as well, that is good; but if the millions have to be ground down,
that is unjust. Better that the one great man should suffer for the salvation of
the world.

In every nation you will have to work through their methods. To every man
you will have to speak in his own language. Now, in England or in America, if
you want to preach religion to them, you will have to work through political
methods — make organisations, societies, with voting, balloting, a president,
and so on, because that is the language, the method of the Western race. On the
other hand, if you want to speak of politics in India, you must speak through
the language of religion. You will have to tell them something like this: "The
man who cleans his house every morning will acquire such and such an amount
of merit, he will go to heaven, or he comes to God." Unless you put it that way,
they will not listen to you. It is a question of language. The thing done is the
same. But with every race, you will have to speak their language in order to
reach their hearts. And that is quite just. We need not fret about that.

In the Order to which | belong we are called Sannyasins. The word means "a
man who has renounced". This is a very, very, very ancient Order. Even
Buddha, who was 560 years before Christ, belonged to that Order. He was one
of the reformers of his Order. That was all. So ancient! You find it mentioned
away back in the Vedas, the oldest book in the world. In old India there was the
regulation that every man and woman, towards the end of their lives, must get
out of social life altogether and think of nothing except God and their own



salvation. This was to get ready for the great event — death. So old people

used to become Sannyasins in those early days. Later on, young people began
to give up the world. And young people are active. They could not sit down
under a tree and think all the time of their own death, so they went about
preaching and starting sects, and so on. Thus, Buddha, being young, started that
great reform. Had he been an old man, he would have looked at the tip of his
nose and died quietly.

The Order is not a church, and the people who join the Order are not priests.
There is an absolute difference between the priests and the Sannyasins. In
India, priesthood, like every other business in a social life, is a hereditary
profession. A priest's son will become a priest, just as a carpenter's son will be
a carpenter, or a blacksmith's son a blacksmith. The priest must always be
married. The Hindu does not think a man is complete unless he has a wife. An
unmarried man has no right to perform religious ceremonies.

The Sannyasins do not possess property, and they do not marry. Beyond that
there is no organisation. The only bond that is there is the bond between the
teacher and the taught — and that is peculiar to India. The teacher is not a man
who comes just to teach me, and I pay him so much, and there it ends. In India
it is really like an adoption. The teacher is more than my own father, and | am
truly his child, his son in every respect. | owe him obedience and reverence
first, before my own father even; because, they say, the father gave me this
body, but he showed me the way to salvation, he is greater than father. And we
carry this love, this respect for our teacher all our lives. And that is the only
organisation that exists. | adopt my disciples. Sometimes the teacher will be a
young man and the disciple a very old man. But never mind, he is the son, and
he calls me "Father", and | have to address him as my son, my daughter, and so
on.

Now, | happened to get an old man to teach me, and he was very peculiar. He
did not go much for intellectual scholarship, scarcely studied books; but when
he was a boy he was seized with the tremendous idea of getting truth direct.
First he tried by studying his own religion. Then he got the idea that he must
get the truth of other religions; and with that idea he joined all the sects, one
after another. For the time being he did exactly what they told him to do —



lived with the devotees of these different sects in turn, until interpenetrated
with the particular ideal of that sect. After a few years he would go to another
sect. When he had gone through with all that, he came to the conclusion that
they were all good. He had no criticism to offer to any one; they are all so
many paths leading to the same goal. And then he said, "That is a glorious
thing, that there should be so many paths, because if there were only one path,
perhaps it would suit only an individual man. The more the number of paths,
the more the chance for every one of us to know the truth. If I cannot be taught
in one language, | will try another, and so on". Thus his benediction was for
every religion.

Now, all the ideas that | preach are only an attempt to echo his ideas. Nothing
Is mine originally except the wicked ones, everything | say which is false and
wicked. But every word that | have ever uttered which is true and good is
simply an attempt to echo his voice. Read his life by Prof. Max Muller.
(Ramakrishna: His Life and Sayings, first published in London in 1896. Reprinted in 1951 by
Advaita Ashrama.)

Well, there at his feet | conceived these ideas — there with some other young
men. | was just a boy. | went there when | was about sixteen. Some of the other
boys were still younger, some a little older — about a dozen or more. And
together we conceived that this ideal had to be spread. And not only spread, but
made practical. That is to say, we must show the spirituality of the Hindus, the
mercifulness of the Buddhists, the activity of the Christians, the brotherhood of
the Mohammedans, by our practical lives. "We shall start a universal religion
now and here," we said, "we will not wait".

Our teacher was an old man who would never touch a coin with his hands. He
took just the little food offered, just so many yards of cotton cloth, no more. He
could never be induced to take any other gift. With all these marvellous ideas,
he was strict, because that made him free. The monk in India is the friend of the
prince today, dines with him; and tomorrow he is with the beggar, sleeps under
a tree. He must come into contact with everyone, must always move about. As
the saying is, "The rolling stone gathers no moss". The last fourteen years of
my life, | have never been for three months at a time in any one place —
continually rolling. So do we all.



Now, this handful of boys got hold of these ideas, and all the practical results
that sprang out of these ideas. Universal religion, great sympathy for the poor,
and all that are very good in theory, but one must practise.

Then came the sad day when our old teacher died. We nursed him the best we
could. We had no friends. Who would listen to a few boys, with their crank
notions? Nobody. At least, in India, boys are nobodies. Just think of it — a
dozen boys, telling people vast, big ideas, saying they are determined to work
these ideas out in life. Why, everybody laughed. From laughter it became
serious; it became persecution. Why, the parents of the boys came to feel like
spanking every one of us. And the more we were derided, the more determined
we became.

Then came a terrible time — for me personally and for all the other boys as
well. But to me came such misfortune! On the one side was my mother, my
brothers. My father died at that time, and we were left poor. Oh, very poor,
almost starving all the time! | was the only hope of the family, the only one
who could do anything to help them. | had to stand between my two worlds. On
the one hand, | would have to see my mother and brothers starve unto death; on
the other, | had believed that this man's ideas were for the good of India and the
world, and had to be preached and worked out. And so the fight went on in my
mind for days and months. Sometimes | would pray for five or six days and
nights together without stopping. Oh, the agony of those days! | was living in
hell! The natural affections of my boy's heart drawing me to my family — |
could not bear to see those who were the nearest and dearest to me suffering.
On the other hand, nobody to sympathise with me. Who would sympathise with
the imaginations of a boy — imaginations that caused so much suffering to
others? Who would sympathise with me? None — except one.

That one's sympathy brought blessing and hope. She was a woman. Our
teacher, this great monk, was married when he was a boy and she a mere child.
When he became a young man, and all this religious zeal was upon him, she
came to see him. Although they had been married for long, they had not seen
very much of each other until they were grown up. Then he said to his wife,
"Behold, I am your husband; you have a right to this body. But | cannot live the
sex life, although | have married you. | leave it to your judgment”. And she



wept and said, "God speed you! The Lord bless you! Am | the woman to
degrade you? If I can, I will help you. Go on in your work".

That was the woman. The husband went on and became a monk in his own
way; and from a distance the wife went on helping as much as she could. And
later, when the man had become a great spiritual giant, she came — really, she
was the first disciple — and she spent the rest of her life taking care of the
body of this man. He never knew whether he was living or dying, or anything.
Sometimes, when talking, he would get so excited that if he sat on live
charcoals, he did not know it. Live charcoals! Forgetting all about his body, all
the time.

Well, that lady, his wife, was the only one who sympathised with the idea of
those boys. But she was powerless. She was poorer than we were. Never mind!
We plunged into the breach. I believed, as | was living, that these ideas were
going to rationalise India and bring better days to many lands and foreign races.
With that belief, came the realisation that it is better that a few persons suffer
than that such ideas should die out of the world. What if a mother or two
brothers die? It is a sacrifice. Let it be done. No great thing can be done without
sacrifice. The heart must be plucked out and the bleeding heart placed upon the
altar. Then great things are done. Is there any other way? None have found it. |
appeal to each one of you, to those who have accomplished any great thing.

Oh, how much it has cost! What agony! What torture! What terrible suffering is
behind every deed of success in every life! You know that, all of you.

And thus we went on, that band of boys. The only thing we got from those
around us was a kick and a curse — that was all. Of course, we had to beg from
door to door for our food: got hips and haws — the refuse of everything — a
piece of bread here and there. We got hold of a broken-down old house, with
hissing cobras living underneath; and because that was the cheapest, we went
into that house and lived there.

Thus we went on for some years, in the meanwhile making excursions all over
India, trying to bring about the idea gradually. Ten years were spent without a
ray of light! Ten more years! A thousand times despondency came; but there
was one thing always to keep us hopeful — the tremendous faithfulness to each



other, the tremendous love between us. | have got a hundred men and women
around me; if | become the devil himself tomorrow, they will say, "Here we are
still! We will never give you up!" That is a great blessing. In happiness, in
misery, in famine, in pain, in the grave, in heaven, or in hell who never gives
me up is my friend. Is such friendship a joke? A man may have salvation
through such friendship. That brings salvation if we can love like that. If we
have that faithfulness, why, there is the essence of all concentration. You need
not worship any gods in the world if you have that faith, that strength, that love.
And that was there with us all throughout that hard time. That was there. That
made us go from the Himalayas to Cape Comorin, from the Indus to the
Brahmaputra.

This band of boys began to travel about. Gradually we began to draw attention:
ninety per cent was antagonism, very little of it was helpful. For we had one
fault: we were boys — in poverty and with all the roughness of boys. He who
has to make his own way in life is a bit rough, he has not much time to be
smooth and suave and polite — "my lady and my gentleman", and all that. You
have seen that in life, always. He is a rough diamond, he has not much polish,
he is a jewel in an indifferent casket.

And there we were. "No compromise!" was the watchword. "This is the ideal,
and this has got to be carried out. If we meet the king, though we die, we must
give him a bit of our minds; if the peasant, the same". Naturally, we met with

antagonism.

But, mind you, this is life's experience; if you really want the good of others,
the whole universe may stand against you and cannot hurt you. It must crumble
before your power of the Lord Himself in you if you are sincere and really
unselfish. And those boys were that. They came as children, pure and fresh
from the hands of nature. Said our Master: | want to offer at the altar of the
Lord only those flowers that have not even been smelled, fruits that have not
been touched with the fingers. The words of the great man sustained us all. For
he saw through the future life of those boys that he collected from the streets of
Calcutta, so to say. People used to laugh at him when he said, "You will see —
this boy, that boy, what he becomes". His faith was unalterable: "Mother
showed it to me. | may be weak, but when She says this is so — She can never



make mistakes — it must be so.

"So things went on and on for ten years without any light, but with my health
breaking all the time. It tells on the body in the long run: sometimes one meal
at nine in the evening, another time a meal at eight in the morning, another
after two days, another after three days — and always the poorest and roughest
thing. Who is going to give to the beggar the good things he has? And then,
they have not much in India. And most of the time walking, climbing snow
peaks, sometimes ten miles of hard mountain climbing, just to get a meal. They
eat unleavened bread in India, and sometimes they have it stored away for
twenty or thirty days, until it is harder than bricks; and then they will give a
square of that. | would have to go from house to house to collect sufficient for
one meal. And then the bread was so hard, it made my mouth bleed to eat it.
Literally, you can break your teeth on that bread. Then | would put it in a pot
and pour over it water from the river. For months and months | existed that way
— of course it was telling on the health.

Then | thought, I have tried India: it is time for me to try another country. At
that time your Parliament of Religions was to be held, and someone was to be
sent from India. | was just a vagabond, but I said, "If you send me, | am going.
| have not much to lose, and | do not care if | lose that." It was very difficult to
find the money, but after a long struggle they got together just enough to pay
for my passage — and | came. Came one or two months earlier, so that | found
myself drifting about in the streets here, without knowing anybody.

But finally the Parliament of Religions opened, and | met kind friends, who
helped me right along. | worked a little, collected funds, started two papers, and
so on. After that | went over to England and worked there. At the same time |
carried on the work for India in America too.

My plan for India, as it has been developed and centralised, is this: | have told
you of our lives as monks there, how we go from door to door, so that religion
Is brought to everybody without charge, except, perhaps, a broken piece of
bread. That is why you see the lowest of the low in India holding the most
exalted religious ideas. It is all through the work of these monks. But ask a
man, "Who are the English?" — he does not know. He says perhaps, "They are



the children of those giants they speak of in those books, are they not?" "Who
governs you?" "We do not know." "What is the government?" They do not
know. But they know philosophy. It is a practical want of intellectual education
about life on this earth they suffer from. These millions and millions of people
are ready for life beyond this world — is not that enough for them? Certainly
not. They must have a better piece of bread and a better piece of rag on their
bodies. The great question is: How to get that better bread and better rag for
these sunken millions.

First, | must tell you, there is great hope for them, because, you see, they are
the gentlest people on earth. Not that they are timid. When they want to fight,
they fight like demons. The best soldiers the English have are recruited from
the peasantry of India. Death is a thing of no importance to them. Their attitude
Is "Twenty times | have died before, and | shall die many times after this. What
of that?" They never turn back. They are not given to much emotion, but they
make very good fighters.

Their instinct, however, is to plough. If you rob them, murder them, tax them,
do anything to them, they will be quiet and gentle, so long as you leave them
free to practise their religion. They never interfere with the religion of others.
"Leave us liberty to worship our gods, and take everything else!" That is their
attitude. When the English touch them there, trouble starts. That was the real
cause of the 1857 Mutiny — they would not bear religious repression. The
great Mohammedan governments were simply blown up because they touched
the Indians' religion.

But aside from that, they are very peaceful, very quiet, very gentle, and, above
all, not given to vice. The absence of any strong drink, oh, it makes them
infinitely superior to the mobs of any other country. You cannot compare the
decency of life among the poor in India with life in the slums here. A slum
means poverty, but poverty does not mean sin, indecency, and vice in India. In
other countries, the opportunities are such that only the indecent and the lazy
need be poor. There is no reason for poverty unless one is a fool or a
blackguard — the sort who want city life and all its luxuries. They will not go
into the country. They say, "We are here with all the fun, and you must give us
bread". But that is not the case in India, where the poor fellows work hard from



morning to sunset, and somebody else takes the bread out of their hands, and
their children go hungry. Notwithstanding the millions of tons of wheat raised
in India, scarcely a grain passes the mouth of a peasant. He lives upon the
poorest corn, which you would not feed to your canary-birds.

Now there is no reason why they should suffer such distress — these people;
oh, so pure and good! We hear so much talk about the sunken millions and the
degraded women of India — but none come to our help. What do they say?
They say, "You can only be helped, you can only be good by ceasing to be
what you are. It is useless to help Hindus." These people do not know the
history of races. There will be no more India if they change their religion and
their institutions, because that is the vitality of that race. It will disappear; so,
really, you will have nobody to help.

Then there is the other great point to learn: that you can never help really. What
can we do for each other? You are growing in your own life, I am growing in
my own. It is possible that | can give you a push in your life, knowing that, in
the long run, all roads lead to Rome. It is a steady growth. No national
civilisation is perfect yet. Give that civilisation a push, and it will arrive at its
own goal: do not strive to change it. Take away a nation's institutions, customs,
and manners, and what will be left? They hold the nation together.

But here comes the very learned foreign man, and he says, "Look here; you
give up all those institutions and customs of thousands of years, and take my
tomfool tinpot and be happy". This is all nonsense.

We will have to help each other, but we have to go one step farther: the first
thing Is to become unselfish in help. "If you do just what | tell you to do, I will
help you; otherwise not." Is that help?

And so, if the Hindus want to help you spiritually, there will be no question of
limitations: perfect unselfishness. | give, and there it ends. It is gone from me.
My mind, my powers, my everything that | have to give, is given: given with
the idea to give, and no more. | have seen many times people who have robbed
half the world, and they gave $20,000 "to convert the heathen". What for? For
the benefit of the heathen, or for their own souls? Just think of that.



And the Nemesis of crime is working. We men try to hoodwink our own eyes.
But inside the heart, He has remained, the real Self. He never forgets. We can
never delude Him. His eyes will never be hoodwinked. Whenever there is any
impulse of real charity, it tells, though it be at the end of a thousand years.
Obstructed, it yet wakens once more to burst like a thunderbolt. And every
Impulse where the motive is selfish, self-seeking — though it may be launched
forth with all the newspapers blazoning, all the mobs standing and cheering —
it fails to reach the mark.

| am not taking pride in this. But, mark you, | have told the story of that group
of boys. Today there is not a village, not a man, not a woman in India that does
not know their work and bless them. There is not a famine in the land where
these boys do not plunge in and try to work and rescue as many as they can.
And that strikes to the heart. The people come to know it. So help whenever
you can, but mind what your motive is. If it is selfish, it will neither benefit
those you help, nor yourself. If it is unselfish, it will bring blessings upon them
to whom it is given, and infinite blessings upon you, sure as you are living. The
Lord can never be hoodwinked. The law of Karma can never be hoodwinked.

Well then, my plans are, therefore, to reach these masses of India. Suppose you
start schools all over India for the poor, still you cannot educate them. How can
you? The boy of four years would better go to the plough or to work, than to
your school. He cannot go to your school. It is impossible. Self-preservation is
the first instinct. But if the mountain does not go to Mohammed, then
Mohammed can come to the mountain. Why should not education go from
door to door, say I. If a ploughman's boy cannot come to education, why not
meet him at the plough, at the factory, just wherever he is? Go along with him,
like his shadow. But there are these hundreds and thousands of monks,
educating the people on the spiritual plane; why not let these men do the same
work on the intellectual plane? Why should they not talk to the masses a little
about history — about many things? The ears are the best educators. The best
principles in our lives were those which we heard from our mothers through
our ears. Books came much later. Book-learning is nothing. Through the ears
we get the best formative principles. Then, as they get more and more
interested, they may come to your books too. First, let it roll on and on — that
IS my idea.



Well, I must tell you that | am not a very great believer in monastic systems.
They have great merits, and also great defects. There should be a perfect
balance between the monastics and the householders. But monasticism has
absorbed all the power in India. We represent the greatest power. The monk is
greater than the prince. There is no reigning sovereign in India who dares to sit
down when the "yellow cloth" is there. He gives up his seat and stands. Now,
that is bad, so much power, even in the hands of good men — although these
monastics have been the bulwark of the people. They stand between the
priestcraft and knowledge. They are the centres of knowledge and reform. They
are just what the prophets were among the Jews. The prophets were always
preaching against the priests, trying to throw out superstitions. So are they in
India. But all the same so much power is not good there; better methods should
be worked out. But you can only work in the line of least resistance. The whole
national soul there is upon monasticism. You go to India and preach any
religion as a householder: the Hindu people will turn back and go out. If you
have given up the world, however, they say, "He is good, he has given up the
world. He is a sincere man, he wants to do what he preaches.” What | mean to
say is this, that it represents a tremendous power. What we can do is just to
transform it, give it another form. This tremendous power in the hands of the
roving Sannyasins of India has got to be transformed, and it will raise the
masses up.

Now, you see, we have brought the plan down nicely on paper; but | have taken
It, at the same time, from the regions of idealism. So far the plan was loose and
Idealistic. As years went on, it became more and more condensed and accurate;
| began to see by actual working its defects, and all that.

What did | discover in its working on the material plane? First, there must be
centres to educate these monks in the method of education. For instance, | send
one of my men, and he goes about with a camera: he has to be taught in those
things himself. In India, you will find every man is quite illiterate, and that
teaching requires tremendous centres. And what does all that mean? Money.
From the idealistic plane you come to everyday work. Well, | have worked
hard, four years in your country, and two in England. And | am very thankful
that some friends came to the rescue. One who is here today with you is



amongst them. There are American friends and English friends who went over
with me to India, and there has been a very rude beginning. Some English
people came and joined the orders. One poor man worked hard and died in
India. There are an Englishman and an Englishwoman who have retired; they
have some means of their own, and they have started a centre in the Himalayas,
educating the children. | have given them one of the papers | have started — a
copy you will find there on the table — The Awakened India. And there they
are instructing and working among the people. | have another centre in
Calcutta. Of course, all great movements must proceed from the capital. For
what is a capital? It is the heart of a nation. All the blood comes into the heart
and thence it is distributed; so all the wealth, all the ideas, all the education, all
spirituality will converge towards the capital and spread from it.

| am glad to tell you | have made a rude beginning. But the same work | want
to do, on parallel lines, for women. And my principle is: each one helps
himself. My help is from a distance. There are Indian women, English women,
and | hope American women will come to take up the task. As soon as they
have begun, | wash my hands of it. No man shall dictate to a woman; nor a
woman to a man. Each one is independent. What bondage there may be is only
that of love. Women will work out their own destinies — much better, too, than
men can ever do for them. All the mischief to women has come because men
undertook to shape the destiny of women. And I do not want to start with any
initial mistake. One little mistake made then will go on multiplying; and if you
succeed, in the long run that mistake will have assumed gigantic proportions
and become hard to correct. So, if | made this mistake of employing men to
work out this women's part of the work, why, women will never get rid of that
— it will have become a custom. But | have got an opportunity. | told you of
the lady who was my Master's wife. We have all great respect for her. She
never dictates to us. So it is quite safe.

That part has to be accomplished.
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BUDDHA'S MESSAGE TO THE WORLD
(Delivered in San Francisco, on March 18, 1900)

Buddhism is historically the most important religion — historically, not
philosophically — because it was the most tremendous religious movement
that the world ever saw, the most gigantic spiritual wave ever to burst upon
human society. There is no civilisation on which its effect has not been felt in
some way or other.

The followers of Buddha were most enthusiastic and very missionary in spirit.
They were the first among the adherents of various religions not to remain
content with the limited sphere of their Mother Church. They spread far and
wide. They travelled east and west, north and south. They reached into darkest
Tibet; they went into Persia, Asia Minor; they went into Russia, Poland, and
many other countries of the Western world. They went into China, Korea,
Japan; they went into Burma, Siam, the East Indies, and beyond. When
Alexander the Great, through his military conquests, brought the Mediterranean
world in contact with India, the wisdom of India at once found a channel
through which to spread over vast portions of Asia and Europe. Buddhist
priests went out teaching among the different nations; and as they taught,
superstition and priestcraft began to vanish like mist before the sun.

To understand this movement properly you should know what conditions
prevailed in India at the time Buddha came, just as to understand Christianity
you have to grasp the state of Jewish society at the time of Christ. It is
necessary that you have an idea of Indian society six hundred years before the
birth of Christ, by which time Indian civilisation had already completed its
growth,

When you study the civilisation of India, you find that it has died and revived
several times; this is its peculiarity. Most races rise once and then decline for
ever. There are two kinds of people; those who grow continually and those
whose growth comes to an end. The peaceful nations, India and China, fall



down, yet rise again; but the others, once they go down, do not come up —
they die. Blessed are the peacemakers, for they shall enjoy the earth.

At the time Buddha was born, India was in need of a great spiritual leader, a
prophet. There was already a most powerful body of priests. You will
understand the situation better if you remember the history of the Jews — how
they had two types of religious leaders, priests and prophets, the priests keeping
the people in ignorance and grinding superstitions into their minds. The
methods of worship the priests prescribed were only a means by which they
could dominate the people. All through the Old Testament, you find the
prophets challenging the superstitions of the priests. The outcome of this fight
was the triumph of the prophets and the defeat of the priests.

Priests believe that there is a God, but that this God can be approached and
known only through them. People can enter the Holy of Holies only with the
permission of the priests. You must pay them, worship them, place everything
in their hands. Throughout the history of the world, this priestly tendency has
cropped up again and again — this tremendous thirst for power, this tiger-like
thirst, seems a part of human nature. The priests dominate you, lay down a
thousand rules for you. They describe simple truths in roundabout ways. They
tell you stories to support their own superior position. If you want to thrive in
this life or go to heaven after death, you have to pass through their hands. You
have to perform all kinds of ceremonies and rituals. All this has made life so
complicated and has so confused the brain that if I give you plain words, you
will go home unsatisfied. You have become thoroughly befuddled. The less
you understand, the better you feel! The prophets have been giving warnings
against the priests and their superstitions and machinations; but the vast mass
of people have not yet learnt to heed these warnings — education is yet to
come to them.

Men must have education. They speak of democracy, of the equality of all men,
these days. But how will a man know he is equal with all? He must have a
strong brain, a clear mind free of nonsensical ideas; he must pierce through the
mass of superstitions encrusting his mind to the pure truth that is in his inmost
Self. Then he will know that all perfections, all powers are already within
himself, that these have not to be given him by others. When he realises this, he



becomes free that moment, he achieves equality. He also realises that every one
else is equally as perfect as he, and he does not have to exercise any power,
physical, mental or moral, over his brother men. He abandons the idea that
there was ever any man who was lower than himself. Then he can talk of
equality; not until then.

Now, as | was telling you, among the Jews there was a continuous struggle
between the priests and the prophets; and the priests sought to monopolise
power and knowledge, till they themselves began to lose them and the chains
they had put on the feet of the people were on their own feet. The masters
always become slaves before long. The culmination of the struggle was the
victory of Jesus of Nazareth. This triumph is the history of Christianity. Christ
at last succeeded in overthrowing the mass of witchcraft. This great prophet
Killed the dragon of priestly selfishness, rescued from its clutches the jewel of
truth, and gave it to all the world, so that whosoever desired to possess it would
have absolute freedom to do so, and would not have to wait on the pleasure of
any priest or priests.

The Jews were never a very philosophical race: they had not the subtlety of the
Indian brain nor did they have the Indian's psychic power. The priests in India,
the Brahmins, possessed great intellectual and psychic powers. It was they who
began the spiritual development of India, and they accomplished wonderful
things. But the time came when the free spirit of development that had at first
actuated the Brahmins disappeared. They began to arrogate powers and
privileges to themselves. If a Brahmin killed a man, he would not be punished.
The Brahmin, by his very birth, is the lord of the universe! Even the most
wicked Brahmin must be worshipped!

But while the priests were flourishing, there existed also the poet-prophets
called Sannyasins. All Hindus, whatever their castes may be, must, for the sake
of attaining spirituality, give up their work and prepare for death. No more is
the world to be of any interest to them. They must go out and become
Sannyasins. The Sannyasins have nothing to do with the two thousand
ceremonies that the priests have invented: Pronounce certain words — ten
syllables, twenty syllables, and so on — all these things are nonsense.



So these poet-prophets of ancient India repudiated the ways of the priest and
declared the pure truth. They tried to break the power of the priests, and they
succeeded a little. But in two generations their disciples went back to the
superstitious, roundabout ways of the priests — became priests themselves:
"You can get truth only through us!" Truth became crystallised again, and
again prophets came to break the encrustations and free the truth, and so it went
on. Yes, there must be all the time the man, the prophet, or else humanity will
die.

You wonder why there have to be all these roundabout methods of the priests.
Why can you not come directly to the truth? Are you ashamed of God's truth
that you have to hide it behind all kinds of intricate ceremonies and formulas?
Are you ashamed of God that you cannot confess His truth before the world?
Do you call that being religious and spiritual? The priests are the only people
fit for the truth! The masses are not fit for it! It must be diluted! Water it down
a little!

Take the Sermon on the Mount and the Gitd — they are simplicity itself. Even
the streetwalker can understand them. How grand! In them you find the truth
clearly and simply revealed. But no, the priests would not accept that truth can
be found so directly. They speak of two thousand heavens and two thousand
hells. If people follow their prescriptions, they will go to heaven! If they do not
obey the rules, they will go to hell!

But the people shall learn the truth. Some are afraid that if the full truth is given
to all, it will hurt them. They should not be given the unqualified truth — so
they say. But the world is not much better off by compromising truth. What
worse can it be than it is already? Bring truth out! If it is real, it will do good.
When people protest and propose other methods, they only make apologies for
witchcraft.

India was full of it in Buddha's day. There were the masses of people, and they
were debarred from all knowledge. If just a word of the VVedas entered the ears
of a man, terrible punishment was visited upon him. The priests had made a
secret of the Vedas — the Vedas that contained the spiritual truths discovered
by the ancient Hindus!



At last one man could bear it no more. He had the brain, the power, and the
heart — a heart as infinite as the broad sky. He felt how the masses were being
led by the priests and how the priests were glorying in their power, and he
wanted to do something about it. He did not want any power over any one, and
he wanted to break the mental and spiritual bonds of men. His heart was large.
The heart, many around us may have, and we also want to help others. But we
do not have the brain; we do not know the ways and means by which help can
be given. But this man had the brain to discover the means of breaking the
bondages of souls. He learnt why men suffer, and he found the way out of
suffering. He was a man of accomplishment, he worked everything out; he
taught one and all without distinction and made them realise the peace of
enlightenment. This was the man Buddha.

You know from Arnold's poem, The Light of Asia, how Buddha was born a
prince and how the misery of the world struck him deeply; how, although
brought up and living in the lap of luxury, he could not find comfort in his
personal happiness and security; how he renounced the world, leaving his
princess and new-born son behind; how he wandered searching for truth from
teacher to teacher; and how he at last attained to enlightenment. You know
about his long mission, his disciples, his organisations. You all know these
things.

Buddha was the triumph in the struggle that had been going on between the
priests and the prophets in India. One thing can be said for these Indian priests
— they were not and never are intolerant of religion; they never have
persecuted religion. Any man was allowed to preach against them. Theirs is
such a religion; they never molested any one for his religious views. But they
suffered from the peculiar weaknesses of all the priests: they also sought
power, they also promulgated rules and regulations and made religion
unnecessarily complicated, and thereby undermined the strength of those who
followed their religion.

Buddha cut through all these excrescences. He preached the most tremendous
truths. He taught the very gist of the philosophy of the Vedas to one and all
without distinction, he taught it to the world at large, because one of his great
messages was the equality of man. Men are all equal. No concession there to



anybody! Buddha was the great preacher of equality. Every man and woman
has the same right to attain spirituality — that was his teaching. The difference
between the priests and the other castes he abolished. Even the lowest were
entitled to the highest attainments; he opened the door of Nirvana to one and
all. His teaching was bold even for India. No amount of preaching can ever
shock the Indian soul, but it was hard for India to swallow Buddha's doctrine.
How much harder it must be for you!

His doctrine was this: Why is there misery in our life? Because we are selfish.
We desire things for ourselves — that is why there is misery. What is the way
out? The giving up of the self. The self does not exist; the phenomenal world,
all this that we perceive, is all that exists. There is nothing called soul
underlying the cycle of life and death. There is the stream of thought, one
thought following another in succession, each thought coming into existence
and becoming non-existent at the same moment, that is all; there is no thinker
of the thought, no soul. The body is changing all the time; so is mind,
consciousness. The self therefore is a delusion. All selfishness comes of
holding on to the self, to this illusory self. If we know the truth that there is no
self, then we will be happy and make others happy.

This was what Buddha taught. And he did not merely talk; he was ready to give
up his own life for the world. He said, "If sacrificing an animal is good,
sacrificing a man is better", and he offered himself as a sacrifice. He said, "This
animal sacrifice is another superstition. God and soul are the two big
superstitions. God is only a superstition invented by the priests. If there is a
God, as these Brahmins preach, why is there so much misery in the world? He
Is just like me, a slave to the law of causation. If he is not bound by the law of
causation, then why does he create? Such a God is not at all satisfactory. There
Is the ruler in heaven that rules the universe according to his sweet will and
leaves us all here to die in misery — he never has the goodness to look at us for
a moment. Our whole life is continuous suffering; but this is not sufficient
punishment — after death we must go to places where we have other
punishments. Yet we continually perform all kinds of rites and ceremonies to
please this creator of the world!"

Buddha said, "These ceremonials are all wrong. There is but one ideal in the



world. Destroy all delusions; what is true will remain. As soon as the clouds are
gone, the sun will shine". How to kill the self? Become perfectly unselfish,
ready to give up your life even for an ant. Work not for any superstition, not to
please any God, not to get any reward, but because you are seeking your own
release by killing your self. Worship and prayer and all that, these are all
nonsense. You all say, "I thank God" — but where does He live? You do not
know, and yet you are all going crazy about God.

Hindus can give up everything except their God. To deny God is to cut off the
very ground from under the feet of devotion. Devotion and God the Hindus
must cling to. They can never relinquish these. And here, in the teaching of
Buddha, are no God and no soul — simply work. What for? Not for the self,
for the self is a delusion. We shall be ourselves when this delusion has
vanished. Very few are there in the world that can rise to that height and work
for work's sake.

Yet the religion of Buddha spread fast. It was because of the marvellous love
which, for the first time in the history of humanity, overflowed a large heart
and devoted itself to the service not only of all men but of all living things — a
love which did not care for anything except to find a way of release from
suffering for all beings.

Man was loving God and had forgotten all about his brother man. The man
who in the name of God can give up his very life, can also turn around and kill
his brother man in the name of God. That was the state of the world. They
would sacrifice the son for the glory of God, would rob nations for the glory of
God, would kill thousands of beings for the glory of God, would drench the
earth with blood for the glory of God. This was the first time they turned to the
other God — man. It is man that is to be loved. It was the first wave of intense
love for all men — the first wave of true unadulterated wisdom — that, starting
from India, gradually inundated country after country, north, south, east, west.

This teacher wanted to make truth shine as truth. No softening, no compromise,
no pandering to the priests, the powerful, the kings. No bowing before
superstitious traditions, however hoary; no respect for forms and books just
because they came down from the distant past. He rejected all scriptures, all



forms of religious practice. Even the very language, Sanskrit, in which religion
had been traditionally taught in India, he rejected, so that his followers would
not have any chance to imbibe the superstitions which were associated with it.

There is another way of looking at the truth we have been discussing: the
Hindu way. We claim that Buddha's great doctrine of selflessness can be better
understood if it is looked at in our way. In the Upanishads there is already the
great doctrine of the Atman and the Brahman. The Atman, Self, is the same as
Brahman, the Lord. This Self is all that is; It is the only reality. Maya, delusion,
makes us see It as different. There is one Self, not many. That one Self shines
in various forms. Man is man's brother because all men are one. A man is not
only my brother, say the Vedas, he is myself. Hurting any part of the universe,
| only hurt myself. | am the universe. It is a delusion that | think I am Mr. So-
and-so — that is the delusion.

The more you approach your real Self, the more this delusion vanishes. The
more all differences and divisions disappear, the more you realise all as the one
Divinity. God exists; but He is not the man sitting upon a cloud. He is pure
Spirit. Where does He reside? Nearer to you than your very self. He is the Soul.
How can you perceive God as separate and different from yourself? When you
think of Him as some one separate from yourself, you do not know Him. He is
you yourself. That was the doctrine of the prophets of India.

It is selfishness that you think that you see Mr. So-and-so and that all the world
Is different from you. You believe you are different from me. You do not take
any thought of me. You go home and have your dinner and sleep. If | die, you
still eat, drink, and are merry. But you cannot really be happy when the rest of
the world is suffering. We are all one. It is the delusion of separateness that is
the root of misery. Nothing exists but the Self; there is nothing else.

Buddha's idea is that there is no God, only man himself. He repudiated the
mentality which underlies the prevalent ideas of God. He found it made men
weak and superstitious. If you pray to God to give you everything, who is it,
then, that goes out and works? God comes to those who work hard. God helps
them that help themselves. An opposite idea of God weakens our nerves,
softens our muscles, makes us dependent. Everything independent is happy;



everything dependent is miserable. Man has infinite power within himself, and
he can realise it — he can realise himself as the one infinite Self. It can be
done; but you do not believe it. You pray to God and keep your powder dry all
the time.

Buddha taught the opposite. Do not let men weep. Let them have none of this
praying and all that. God is not keeping shop. With every breath you are
praying in God. | am talking; that is a prayer. You are listening; that is a prayer.
Is there ever any movement of yours, mental or physical, in which you do not
participate in the infinite Divine Energy? It is all a constant prayer. If you call
only a set of words prayer, you make prayer superficial. Such prayers are not
much good; they can scarcely bear any real fruit.

Is prayer a magic formula, by repeating which, even is you do not work hard,
you gain miraculous results? No. All have to work hard; all have to reach the
depths of that infinite Energy. Behind the poor, behind the rich, there is the
same infinite Energy. It is not that one man works hard, and another by
repeating a few words achieves results. This universe is a constant prayer. If
you take prayer in this sense, | am with you. Words are not necessary. Better is
silent prayer.

The vast majority of people do not understand the meaning of this doctrine. In
India any compromise regarding the Self means that we have given power into
the hands of the priests and have forgotten the great teachings of the prophets.
Buddha knew this; so he brushed aside all the priestly doctrines and practices
and made man stand on his own feet. It was necessary for him to go against the
accustomed ways of the people; he had to bring about revolutionary changes.
As a result this sacrificial religion passed away from India for ever, and was
never revived.

Buddhism apparently has passed away from India; but really it has not. There
was an element of danger in the teaching of Buddha — it was a reforming
religion. In order to bring about the tremendous spiritual change he did, he had
to give many negative teachings. But if a religion emphasises the negative side
too much, it is in danger of eventual destruction. Never can a reforming sect
survive If it is only reforming; the formative elements alone — the real



Impulse, that is, the principles — live on and on. After a reform has been
brought about, it is the positive side that should be emphasised; after the
building is finished the scaffolding must be taken away.

It so happened in India that as time went on, the followers of Buddha
emphasised the negative aspect of his teachings too much and thereby caused
the eventual downfall of their religion. The positive aspects of truth were
suffocated by the forces of negation; and thus India repudiated the destructive
tendencies that flourished in the name of Buddhism. That was the decree of the
Indian national thought.

The negative elements of Buddhism — there is no God and no soul —died out.
| can say that God is the only being that exists; it is a very positive statement.
He is the one reality. When Buddha says there is no soul, | say, "Man, thou art
one with the universe; thou art all things." How positive! The reformative
element died out; but the formative element has lived through all time. Buddha
taught kindness towards lower beings; and since then there has not been a sect
in India that has not taught charity to all beings, even to animals. This kindness,
this mercy, this charity — greater than any doctrine — are what Buddhism left
to us.

The life of Buddha has an especial appeal. All my life | have been very fond of
Buddha, but not of his doctrine. | have more veneration for that character than
for any other — that boldness, that fearlessness, and that tremendous love! He
was born for the good of men. Others may seek God, others may seek truth for
themselves; he did not even care to know truth for himself. He sought truth
because people were in misery. How to help them, that was his only concern.
Throughout his life he never had a thought for himself. How can we ignorant,
selfish, narrow-minded human beings ever understand the greatness of this
man?

And consider his marvellous brain! No emotionalism. That giant brain never
was superstitious. Believe not because an old manuscript has been produced,
because it has been handed down to you from your forefathers, because your
friends want you to — but think for yourself; search truth for yourself; realise it
yourself. Then if you find it beneficial to one and many, give it to people. Soft-



brained men, weak-minded, chicken-hearted, cannot find the truth. One has to
be free, and as broad as the sky. One has to have a mind that is crystal clear;
only then can truth shine in it. We are so full of superstitions! Even in your
country where you think you are highly educated, how full of narrownesses and
superstitions you are! Just think, with all your claims to civilisation in this
country, on one occasion | was refused a chair to sit on, because | was a Hindu.

Six hundred years before the birth of Christ, at the time when Buddha lived, the
people of India must have had wonderful education. Extremely free-minded
they must have been. Great masses followed him. Kings gave up their thrones;
gueens gave up their thrones. People were able to appreciate and embrace his
teaching, so revolutionary, so different from what they had been taught by the
priests through the ages! But their minds have been unusually free and broad.

And consider his death. If he was great in life, he was also great in death. He
ate food offered to him by a member of a race similar to your American
Indians. Hindus do not touch them, because they eat everything
indiscriminately. He told his disciples, "Do not eat this food, but I cannot
refuse it. Go to the man and tell him he has done me one of the greatest
services of my life — he has released me from the body." An old man came
and sat near him — he had walked miles and miles to see the Master — and
Buddha taught him. When he found a disciple weeping, he reproved him,
saying, "What is this? Is this the result of all my teaching? Let there be no false
bondage, no dependence on me, no false glorification of this passing
personality. The Buddha is not a person; he is a realisation. Work out your own
salvation."

Even when dying, he would not claim any distinction for himself. | worship
him for that. What you call Buddhas and Christs are only the names of certain
states of realisation. Of all the teachers of the world, he was the one who taught
us most to be self-reliant, who freed us not only from the bondages of our false
selves but from dependence on the invisible being or beings called God or
gods. He invited every one to enter into that state of freedom which he called
Nirvana. All must attain to it one day; and that attainment is the complete
fulfilment of man.
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DISCIPLESHIP

(Delivered in San Francisco, on March 29, 1900)

My subject is "Discipleship”. I do not know how you will take what | have to
say. It will be rather difficult for you to accept it — the ideals of teachers and
disciples in this country vary so much from those in ours. An old proverb of
India comes to my mind: "There are hundreds of thousands of teachers, but it is
hard to find one disciple.”" It seems to be true. The one important thing in the
attainment of spirituality is the attitude of the pupil. When the right attitude is
there, illumination comes easily.

What does the disciple need in order to receive the truth? The great sages say
that to attain truth takes but the twinkling of an eye — it is just a question of
knowing — the dream breaks. How long does it take? In a second the dream is
gone. When the illusion vanishes, how long does it take? Just the twinkling of
an eye. When | know the truth, nothing happens except that the falsehood
vanishes away: | took the rope for the snake, and now | see it is the rope. It is
only a question of half a second and the whole thing is done. Thou art That.
Thou art the Reality. How long does it take to know this? If we are God and
always have been so, not to know this is most astonishing. To know this Is the
only natural thing. It should not take ages to find out what we have always been
and what we now are.

Yet it seems difficult to realise this self-evident truth. Ages and ages pass
before we begin to catch a faint glimpse of it. God is life; God is truth. We
write about this; we feel in our inmost heart that this is so, that everything else
than God is nothing — here today, gone tomorrow. And yet most of us remain
the same all through life. We cling to untruth, and we turn our back upon truth.
We do not want to attain truth. We do not want anyone to break our dream.
You see, the teachers are not wanted. Who wants to learn? But if anyone wants
to realise the truth and overcome illusion, if he wants to receive the truth from a
teacher, he must be a true disciple.



It is not easy to be a disciple; great preparations are necessary; many conditions
have to be fulfilled. Four principal conditions are laid down by the VVedantists.

The first condition is that the student who wants to know the truth must give up
all desires for gain in this world or in the life to come.

The truth is not what we see. What we see is not truth as long as any desire
creeps into the mind. God is true, and the world is not true. So long as there is
in the heart the least desire for the world, truth will not come. Let the world fall
to ruin around my ears: | do not care. So with the next life; | do not care to go
to heaven. What is heaven? Only the continuation of this earth. We would be
better and the little foolish dreams we are dreaming would break sooner if there
were no heaven, no continuation of this silly life on earth. By going to heaven
we only prolong the miserable illusions.

What do you gain in heaven? You become gods, drink nectar, and get
rheumatism. There is less misery there than on earth, but also less truth. The
very rich can understand truth much less than the poorer people. "It is easier for
a camel to go through the eye of a needle, than for a rich man to enter into the
kingdom of God." The rich man has no time to think of anything beyond his
wealth and power, his comforts and indulgences. The rich rarely become
religious. Why? Because they think, if they become religious, they will have no
more fun in life. In the same way, there is very little chance to become spiritual
in heaven; there is too much comfort and enjoyment there — the dwellers in
heaven are disinclined to give up their fun.

They say there will be no more weeping in heaven. | do not trust the man who
never weeps; he has a big block of granite where the heart should be. It is
evident that the heavenly people have not much sympathy. There are vast
masses of them over there, and we are miserable creatures suffering in this
horrible place. They could pull us all out of it; but they do not. They do not
weep. There is no sorrow or misery there; therefore they do not care for
anyone's misery. They drink their nectar, dances go on; beautiful wives and all
that.

Going beyond these things, the disciple should say, "I do not care for anything



in this life nor for all the heavens that have ever existed — | do not care to go
to any of them. | do not want the sense — life in any form — this identification
of myself with the body — as | feel now, 'l am this body-this huge mass of
flesh.' This is what I feel I am. I refuse to believe that."

The world and the heavens, all these are bound up with the senses. You do not
care for the earth if you do not have any senses. Heaven also is the world.
Earth, heaven, and all that is between have but one name — earth.

Therefore the disciple, knowing the past and the present and thinking of the
future, knowing what prosperity means, what happiness means, gives up all
these and seeks to know the truth and truth alone. This is the first condition.

The second condition is that the disciple must be able to control the internal
and the external senses and must be established in several other spiritual
virtues.

The external senses are the visible organs situated in different parts of the
body; the internal senses are intangible. We have the external eyes, ears, nose,
and so on; and we have the corresponding internal senses. We are continually
at the beck and call of both these groups of senses. Corresponding to the senses
are sense-objects. If any sense-objects are near by, the senses compel us to
perceive them; we have no choice or independence. There is the big nose. A
little fragrance is there; | have to smell it. If there were a bad odour, | would
say to myself, "Do not smell it"; but nature says, "Smell", and | smell it. Just
think what we have become! We have bound ourselves. | have eyes. Anything
going on, good or bad, | must see. It is the same with hearing. If anyone speaks
unpleasantly to me, I must hear it. My sense of hearing compels me to do so,
and how miserable | feel! Curse or praise — man has got to hear. | have seen
many deaf people who do not usually hear, but anything about themselves they
always hear!

All these senses, external and internal, must be under the disciple's control. By
hard practice he has to arrive at the stage where he can assert his mind against
the senses, against the commands of nature. He should be able to say to his
mind, "You are mine; | order you, do not see or hear anything", and the mind



will not see or hear anything — no form or sound will react on the mind. In that
state the mind has become free of the domination of the senses, has become
separated from them. No longer is it attached to the senses and the body. The
external things cannot order the mind now; the mind refuses to attach itself to
them. Beautiful fragrance is there. The disciple says to the mind, "Do not
smell”, and the mind does not perceive the fragrance. When you have arrived at
that point, you are just beginning to be a disciple. That is why when everybody
says, "I know the truth”, I say, "If you know the truth, you must have self-
control; and if you have control of yourself, show it by controlling these
organs."

Next, the mind must be made to quiet down. It is rushing about. Just as | sit
down to meditate, all the vilest subjects in the world come up. The whole thing
Is nauseating. Why should the mind think thoughts | do not want it to think? |
am as it were a slave to the mind. No spiritual knowledge is possible so long as
the mind is restless and out of control. The disciple has to learn to control the
mind. Yes, it is the function of the mind to think. But it must not think if the
disciple does not want it to; it must stop thinking when he commands it to. To
qualify as a disciple, this state of the mind is very necessary.

Also, the disciple must have great power of endurance. Life seems
comfortable; and you find the mind behaves well when everything is going
well with you. But if something goes wrong, your mind loses its balance. That
Is not good. Bear all evil and misery without one murmur of hurt, without one
thought of unhappiness, resistance, remedy, or retaliation. That is true
endurance; and that you must acquire.

Good and evil there always are in the world. Many forget there is any evil — at
least they try to forget; and when evil comes upon them, they are overwhelmed
by it and feel bitter. There are others who deny that there is any evil at all and
consider everything good. That also is a weakness; that also proceeds from a
fear of evil. If something is evil-smelling, why sprinkle it with rose water and
call it fragrant? Yes, there are good and evil in the world — God has put evil in
the world. But you do not have to whitewash Him. Why there is evil is none of
your business. Please have faith and keep quiet.



When my Master, Shri Ramakrishna fell ill, a Brahmin suggested to him that
he apply his tremendous mental power to cure himself. He said that if my
Master would only concentrate his mind on the diseased part of the body, it
would heal. Shri Ramakrishna answered, "What! Bring down the mind that I've
given to God to this little body!" He refused to think of body and illness. His
mind was continually conscious of God; it was dedicated to Him utterly. He
would not use it for any other purpose.

This craving for health, wealth, long life, and the like — the so-called good —
Is nothing but an illusion. To devote the mind to them in order to secure them
only strengthens the delusion. We have these dreams and illusions in life, and
we want to have more of them in the life to come, in heaven. More and more
illusion. Resist not evil. Face it! You are higher than evil.

There is this misery in the world — it has to be suffered by someone. You
cannot act without making evil for somebody. And when you seek worldly
good, you only avoid an evil which must be suffered by somebody else.
Everyone is trying to put it on someone else's shoulders. The disciple says, "Let
the miseries of the world come to me; | shall endure them all. Let others go
free."

Remember the man on the cross. He could have brought legions of angels to
victory; but he did not resist. He pitied those who crucified him. He endured
every humiliation and suffering. He took the burden of all upon himself:
"Come unto me, all ye that labour and are heavy laden, and | will give you
rest." Such is true endurance. How very high he was above this life, so high
that we cannot understand it, we slaves! No sooner does a man slap me in the
face than my hand hits back: bang, it goes! How can | understand the greatness
and blessedness of the Glorified One? How can | see the glory of it?

But | will not drag the ideal down. | feel | am the body, resisting evil. If | get a
headache, I go all over the world to have it cured; I drink two thousand bottles
of medicine. How can I understand these marvellous minds? I can see the ideal,
but how much of that ideal? None of this consciousness of the body, of the
little self, of its pleasures and pains, its hurts and comforts, none of these can
reach that atmosphere. By thinking only of the spirit and keeping the mind out



of matter all the time, I can catch a glimpse of that ideal. Material thought and
forms of the sense-world have no place in that ideal. Take them off and put the
mind upon the spirit. Forget your life and death, your pains and pleasures, your
name and fame, and realise that you are neither body nor mind but the pure
spirit.

When | say "I", | mean this spirit. Close your eyes and see what picture appears
when you think of your "I". Is it the picture of your body that comes, or of your
mental nature? If so, you have not realised your true "I" yet. The time will
come, however, when as soon as you say "I" you will see the universe, the
Infinite Being. Then you will have realised your true Self and found that you
are infinite. That is the truth: you are the spirit, you are not matter. There is
such a thing as illusion — n it one thing is taken for another: matter is taken for
spirit, this body for soul. That is the tremendous illusion. It has to go.

The next qualification is that the disciple must have faith in the Guru (teacher).
In the West the teacher simply gives intellectual knowledge; that is all. The
relationship with the teacher is the greatest in life. My dearest and nearest
relative in life is my Guru; next, my mother; then my father. My first reverence
Is to the Guru. If my father says, "Do this", and my Guru says, "Do not do
this”, | do not do it. The Guru frees my soul. The father and mother give me
this body; but the Guru gives me rebirth in the soul.

We have certain peculiar beliefs. One of these is that there are some souls, a
few exceptional ones, who are already free and who will be born here for the
good of the world, to help the world. They are free already; they do not care for
their own salvation — they want to help others. They do not require to be
taught anything. From their childhood they know everything; they may speak
the highest truth even when they are babies six months old.

Upon these free souls depends the spiritual growth of mankind. They are like
the first lamps from which other lamps are lighted. True, the light is in
everyone, but in most men it is hidden. The great souls are shining lights from
the beginning. Those who come in contact with them have as it were their own
lamps lighted. By this the first lamp does not lose anything; yet it
communicates its light to other lamps. A million lamps are lighted; but the first



lamp goes on shining with undiminished light. The first lamp is the Guru, and
the lamp that is lighted from it is the disciple. The second in turn becomes the
Guru, and so on. These great ones whom you call Incarnations of God are
mighty spiritual giants. They come and set in motion a tremendous spiritual
current by transmitting their power to their immediate disciples and through
them to generation after generation of disciples.

A bishop in the Christian Church, by the laying on of hands, claims to transmit
the power which he is supposed to have received from the preceding bishops.
The bishop says that Jesus Christ transmitted his power to his immediate
disciples and they to others, and that that is how the Christ's power has come to
him. We hold that every one of us, not bishops only, ought to have such power.
There is no reason why each of you cannot be a vehicle of the mighty current
of spirituality.

But first you must find a teacher, a true teacher, and you must remember that
he is not just a man. You may get a teacher in the body; but the real teacher is
not in the body; he is not the physical man — he is not as he appears to your
eyes. It may be the teacher will come to you as a human being, and you will
receive the power from him. Sometimes he will come in a dream and transmit
things to the world. The power of the teacher may come to us in many ways.
But for us ordinary mortals the teacher must come, and our preparation must go
on till he comes.

We attend lectures and read books, argue and reason about God and soul,
religion and salvation. These are not spirituality, because spirituality does not
exist in books or theories or in philosophies. It is not in learning or reasoning,
but in actual inner growth. Even parrots can learn things by heart and repeat
them. If you become learned, what of it? Asses can carry whole libraries. So
when real light will come, there will be no more of this learning from books —
no book-learning. The man who cannot write even his own name can be
perfectly religious, and the man with all the libraries of the world in his head
may fail to be. Learning is not a condition of spiritual growth; scholarship is
not a condition. The touch of the Guru, the transmittal of spiritual energy, will
quicken your heart. Then will begin the growth. That is the real baptism by fire.
No more stopping. You go on and go on.



Some years ago one of your Christian teachers, a friend of mine, said, "You
believe in Christ?" "Yes," | answered, "but perhaps with a little more
reverence." "Then why don't you be baptised?" How could I be baptised? By
whom? Where is the man who can give true baptism? What is baptism? Is it
sprinkling some water over you, or dipping you in water, while muttering
formulas?

Baptism is the direct introduction into the life of the spirit. If you receive the
real baptism, you know you are not the body but the spirit. Give me that
baptism if you can. If not, you are not Christians. Even after the so-called
baptism which you received, you have remained the same. What is the sense of
merely saying you have been baptised in the name of the Christ? Mere talk,
talk — ever disturbing the world with your foolishness! "Ever steeped in the
darkness of ignorance, yet considering themselves wise and learned, the fools
go round and round, staggering to and fro like the blind led by the blind." (Katha
Upanishad, 1.ii.5) Therefore do not say you are Christians, do not brag about
baptism and things of that sort.

Of course there is true baptism — there was baptism in the beginning when the
Christ came to the earth and taught. The illumined souls, the great ones that
come to the earth from time to time, have the power to reveal the Supernal
Vision to us. This is true baptism. You see, before the formulas and ceremonies
of every religion, there exists the germ of universal truth. In course of time this
truth becomes forgotten; it becomes as it were strangled by forms and
ceremonies. The forms remain — we find there the casket with the spirit all
gone. You have the form of baptism, but few can evoke the living spirit of
baptism. The form will not suffice. If we want to gain the living knowledge of
the living truth, we have to be truly initiated into it. That is the ideal.

The Guru must teach me and lead me into light, make me a link in that chain of
which he himself is a link. The man in the street cannot claim to be a Guru. The
Guru must be a man who has known, has actually realised the Divine truth, has
perceived himself as the spirit. A mere talker cannot be the Guru. A talkative
fool like me can talk much, but cannot be the Guru. A true Guru will tell the
disciple, "Go and sin no more"; and no more can he sin, no more has the person
the power to sin.



| have seen such men in this life. | have read the Bible and all such books; they
are wonderful. But the living power you cannot find in the books. The power
that can transform life in a moment can be found only in the living illumined
souls, those shining lights who appear among us from time to time. They alone
are fit to be Gurus. You and | are only hollow talk-talk, not teachers. We are
disturbing the world more by talking, making bad vibrations. We hope and pray
and struggle on, and the day will come when we shall arrive at the truth, and
we shall not have to speak.

"The teacher was a boy of sixteen; he taught a man of eighty. Silence was the
method of the teacher; and the doubts of the disciple vanished for ever."
(Dakshinamurti-stotram, 12 (adapted).) That is the Guru. Just think, if you find such
a man, what faith and love you ought to have for that person! Why, he is God
Himself, nothing less than that! That is why Christ's disciples worshipped him
as God. The disciple must worship the Guru as God Himself. All a man can
know is the living God, God as embodied in man, until he himself has realised
God. How else would he know God?

Here is a man in America, born nineteen hundred years after Christ, who does
not even belong to the same race as Christ, the Jewish race. He has not seen
Jesus or his family. He says, "Jesus was God. If you do not believe it, you will
go to hell". We can understand how the disciples believed it — that Christ was
God; he was their Guru, and they must have believed he was God. But what
has this American got to do with the man born nineteen hundred years ago?
This young man tells me that I do not believe in Jesus and therefore | shall have
to go to hell. What does he know of Jesus? He is fit for a lunatic asylum. This
kind of belief will not do. He will have to find his Guru.

Jesus may be born again, may come to you. Then, if you worship him as God,
you are all right. We must all wait till the Guru comes, and the Guru must be
worshipped as God. He is God, he is nothing less than that. As you look at him,
the Guru gradually melts away and what is left? The Guru picture gives place
to God Himself. The Guru is the bright mask which God wears in order to
come to us. As we look steadily on, gradually the mask falls off and God is
revealed.



"I bow to the Guru who is the embodiment of the Bliss Divine, the
personification of the highest knowledge and the giver of the greatest beatitude,
who is pure, perfect, one without a second, eternal, beyond pleasure and pain,
beyond all thought and all qualification, transcendental”. Such is in reality the
Guru. No wonder the disciple looks upon him as God Himself and trusts him,
reveres him, obeys him, follows him unquestioningly. This is the relation
between the Guru and the disciple.

The next condition the disciple must fulfil is to conceive an extreme desire to
be free.

We are like moths plunging into the flaming fire, knowing that it will burn us,
knowing that the senses only burn us, that they only enhance desire. "Desire is
never satiated by enjoyment; enjoyment only increases desire as butter fed into
fire increases the fire." (Bhagavata, 1X. xix.14.) Desire is increased by desire.
Knowing all this, people still plunge into it all the time. Life after life they have
been going after the objects of desire, suffering extremely in consequence, yet
they cannot give up desire. Even religion, which should rescue them from this
terrible bondage of desire, they have made a means of satisfying desire. Rarely
do they ask God to free them from bondage to the body and senses, from
slavery to desires. Instead, they pray to Him for health and prosperity, for long
life: "O God, cure my headache, give me some money or something!"

The circle of vision has become so narrow, so degraded, so beastly, so animal!
None is desiring anything beyond this body. Oh, the terrible degradation, the
terrible misery of it! What little flesh, the five senses, the stomach! What is the
world but a combination of stomach and sex? Look at millions of men and
women — that is what they are living for. Take these away from them and they
will find their life empty, meaningless, and intolerable. Such are we. And such
IS our mind; it is continually hankering for ways and means to satisfy the
hunger of the stomach and sex. All the time this is going on. There is also
endless suffering; these desires of the body bring only momentary satisfaction
and endless suffering. It is like drinking a cup of which the surface layer is
nectar, while underneath all is poison. But we still hanker for all these things.

What can be done? Renunciation of the senses and desires is the only way out



of this misery. If you want to be spiritual, you must renounce. This is the real
test. Give up the world — this nonsense of the senses. There is only one real
desire: to know what is true, to be spiritual. No more materialism, no more this
egoism, | must become spiritual. Strong, intense must be the desire. If a man's
hands and feet were so tied that he could not move and then if a burning piece
of charcoal were placed on his body, he would struggle with all his power to
throw it off. When | shall have that sort of extreme desire, that restless struggle,
to throw off this burning world, then the time will have come for me to glimpse
the Divine Truth.

Look at me. If | lose my little pocketbook with two or three dollars in it, | go
twenty times into the house to find that pocketbook. The anxiety, the worry,
and the struggle! If one of you crosses me, | remember it twenty years, | cannot
forgive and forget it. For the little things of the senses I can struggle like that.
Who is there that struggles for God that way? "Children forget everything in
their play. The young are mad after the enjoyment of the senses; they do not
care for anything else. The old are brooding over their past misdeeds"
(Shankara). They are thinking of their past enjoyments — old men that cannot
have any enjoyment. Chewing the cud — that is the best they can do. None
crave for the Lord in the same intense spirit with which they crave for the
things of the senses.

They all say that God is the Truth, the only thing that really exists; that spirit
alone is, not matter. Yet the things they seek of God are rarely spirit. They ask
always for material things. In their prayers spirit is not separated from matter.
Degradation — that is what religion has turned out to be. The whole thing is
becoming sham. And the years are rolling on and nothing spiritual is being
attained. But man should hunger for one thing alone, the spirit, because spirit
alone exists. That is the ideal. If you cannot attain it now, say, "'l cannot do it;
that is the ideal, | know, but | cannot follow it yet." But that is not what you do.
You degrade religion to your low level and seek matter in the name of spirit.
You are all atheists. You do not believe in anything except the senses. "So-and-
so said such-and-such — there may be something in it. Let us try and have the
fun. Possibly some benefit will come; possibly my broken leg will get straight.

Miserable are the diseased people; they are great worshippers of the Lord, for



they hope that if they pray to Him He will heal them. Not that that is altogether
bad — if such prayers are honest and if they remember that that is not religion.
Shri Krishna says in the Gita (V11.16), "Four classes of people worship Me: the
distressed, the seeker of material things, the inquirer, and the knower of truth."
People who are in distress approach God for relief. If they are ill, they worship
Him to be healed; if they lose their wealth, they pray to Him to get it back.
There are other people who ask Him for all kinds of things, because they are
full of desires — name, fame, wealth, position and so on. They will say, "O
Virgin Mary, | will make an offering to you if | get what | want. If you are
successful in granting my prayer, | will worship God and give you a part of
everything." Men not so material as that, but still with no faith in God, feel
inclined to know about Him. They study philosophies, read scriptures, listen to
lectures, and so on. They are the inquirers. The last class are those who worship
God and know Him. All these four classes of people are good, not bad. All of
them worship Him.

But we are trying to be disciples. Our sole concern is to know the highest truth.
Our goal is the loftiest. We have said big words to ourselves — absolute
realisation and all that. Let us measure up to the words. Let us worship the
spirit in spirit, standing on spirit. Let the foundation be spirit, the middle spirit,
the culmination spirit. There will be no world anywhere. Let it go and whirl
into space — who cares? Stand thou in the spirit! That is the goal. We know we
cannot reach it yet. Never mind. Do not despair, and do not drag the ideal
down. The important thing is: how much less you think of the body, of yourself
as matter — as dead, dull, insentient matter; how much more you think of
yourself as shining immortal being. The more you think of yourself as shining
immortal spirit, the more eager you will be to be absolutely free of matter,
body, and senses. This is the intense desire to be free.

The fourth and last condition of discipleship is the discrimination of the real
from the unreal. There is only one thing that is real — God. All the time the
mind must be drawn to Him, dedicated to Him. God exists, nothing else exists,
everything else comes and goes. Any desire for the world is illusion, because
the world is unreal. More and more the mind must become conscious of God
alone, until everything else appears as it really is — unreal.



These are the four conditions which one who wants to be a disciple must fulfil;
without fulfilling them he will not be able to come in contact with the true
Guru. And even if he is fortunate enough to find him, he will not be quickened
by the power that the Guru may transmit. There cannot be any compromising
of these conditions. With the fulfilment of these conditions — with all these
preparations — the lotus of the disciple's heart will open, and the bee shall
come. Then the disciple knows that the Guru was within the body, within
himself. He opens out. He realises. He crosses the ocean of life, goes beyond.
He crosses this terrible ocean: and in mercy, without a thought of gain or
praise, he in his turn helps others to cross.
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IS VEDANTA THE FUTURE RELIGION?
(Delivered in San Francisco on April 8, 1900)

Those of you who have been attending my lectures for the last month or so
must, by this time, be familiar with the ideas contained in the Vedanta
philosophy. Vedanta is the most ancient religion of the world; but it can never
be said to have become popular. Therefore the question "Is it going to be the
religion of the future?" is very difficult to answer.

At the start, | may tell you that | do not know whether it will ever be the
religion of the vast majority of men. Will it ever be able to take hold of one
whole nation such as the United States of America? Possibly it may. However,
that is the question we want to discuss this afternoon.

| shall begin by telling you what Vedanta is not, and then | shall tell you what it
IS. But you must remember that, with all its emphasis on impersonal principles,
Vedanta is not antagonistic to anything, though it does not compromise or give
up the truths which it considers fundamental.

You all know that certain things are necessary to make a religion. First of all,
there is the book. The power of the book is simply marvellous! Whatever it be,
the book is the centre round which human allegiance gathers. Not one religion
Is living today but has a book. With all its rationalism and tall talk, humanity
still clings to the books. In your country every attempt to start a religion
without a book has failed. In India sects rise with great success, but within a
few years they die down, because there is no book behind them. So in every
other country.

Study the rise and fall of the Unitarian movement. It represents the best thought
of your nation. Why should it not have spread like the Methodist, Baptist, and
other Christian denominations? Because there was no book. On the other hand,
think of the Jews. A handful of men, driven from one country to another, still
hold together, because they have a book. Think of the Parsees — only a



hundred thousand in the world. About a million are all that remain of the Jains
in India. And do you know that these handfuls of Parsees and Jains still keep on
just because of their books? The religions that are living at the present day —
every one of them has a book.

The second requisite, to make a religion, is veneration for some person. He is
worshipped either as the Lord of the world or as the great Teacher. Men must
worship some embodied man! They must have the Incarnation or the prophet or
the great leader. You find it in every religion today. Hindus and Christians —
they have Incarnations: Buddhists, Mohammedans, and Jews have prophets.
But it is all about the same — all their veneration twines round some person or
persons.

The third requisite seems to be that a religion, to be strong and sure of itself,
must believe that it alone is the truth; otherwise it cannot influence people.

Liberalism dies because it is dry, because it cannot rouse fanaticism in the
human mind, because it cannot bring out hatred for everything except itself.
That is why liberalism is bound to go down again and again. It can influence
only small numbers of people. The reason is not hard to see. Liberalism tries to
make us unselfish. But we do not want to be unselfish — we see no immediate
gain in unselfishness; we gain more by being selfish. We accept liberalism as
long as we are poor, have nothing. The moment we acquire money and power,
we turn very conservative. The poor man is a democrat. When he becomes rich,
he becomes an aristocrat. In religion, too, human nature acts in the same way.

A prophet arises, promises all kinds of rewards to those who will follow him
and eternal doom to those who will not. Thus he makes his ideas spread. All
existent religions that are spreading are tremendously fanatic. The more a sect
hates other sects, the greater is its success and the more people it draws into its
fold. My conclusion, after travelling over a good part of the world and living
with many races, and in view of the conditions prevailing in the world, is that
the present state of things is going to continue, in spite of much talk of
universal brotherhood.

Vedanta does not believe in any of these teachings. First, it does not believe in



a book — that is the difficulty to start with. It denies the authority of any book
over any other book. It denies emphatically that any one book can contain all
the truths about God, soul, the ultimate reality. Those of you who have read the
Upanishads remember that they say again and again, "Not by the reading of
books can we realise the Self."

Second, it finds veneration for some particular person still more difficult to
uphold. Those of you who are students of VVedanta — by Vedanta is always
meant the Upanishads — know that this is the only religion that does not cling
to any person. Not one man or woman has ever become the object of worship
among the Vedantins. It cannot be. A man is no more worthy of worship than
any bird, any worm. We are all brothers. The difference is only in degree. | am
exactly the same as the lowest worm. You see how very little room there is in
Vedanta for any man to stand ahead of us and for us to go and worship him —
he dragging us on and we being saved by him. Vedanta does not give you that.
No book, no man to worship, nothing.

A still greater difficulty is about God. You want to be democratic in this
country. It is the democratic God that Vedanta teaches.

You have a government, but the government is impersonal. Yours is not an
autocratic government, and yet it is more powerful than any monarchy in the
world. Nobody seems to understand that the real power, the real life, the real
strength is in the unseen, the impersonal, the nobody. As a mere person
separated from others, you are nothing, but as an impersonal unit of the nation
that rules itself, you are tremendous. You are all one in the government — you
are a tremendous power. But where exactly is the power? Each man is the
power. There is no king. | see everybody equally the same. | have not to take
off my hat and bow low to anyone. Yet there is a tremendous power in each
man.

Vedanta is just that. Its God is not the monarch sitting on a throne, entirely
apart. There are those who like their God that way — a God to be feared and
propitiated. They burn candles and crawl in the dust before Him. They want a
king to rule them — they believe in a king in heaven to rule them all. The king
IS gone from this country at least. Where is the king of heaven now? Just where



the earthly king is. In this country the king has entered every one of you. You
are all kings in this country. So with the religion of Vedanta. You are all Gods.
One God is not sufficient. You are all Gods, says the Vedanta.

This makes Vedanta very difficult. It does not teach the old idea of God at all.
In place of that God who sat above the clouds and managed the affairs of the
world without asking our permission, who created us out of nothing just
because He liked it and made us undergo all this misery just because He liked
it, Vedanta teaches the God that is in everyone, has become everyone and
everything. His majesty the king has gone from this country; the Kingdom of
Heaven went from Vedanta hundreds of years ago.

India cannot give up his majesty the king of the earth — that is why Vedanta
cannot become the religion of India. There is a chance of Vedanta becoming
the religion of your country because of democracy. But it can become so only
if you can and do clearly understand it, if you become real men and women,
not people with vague ideas and superstitions in your brains, and if you want to
be truly spiritual, since Vedanta is concerned only with spirituality.

What is the idea of God in heaven? Materialism. The Vedantic idea is the
infinite principle of God embodied in every one of us. God sitting up on a
cloud! Think of the utter blasphemy of it! It is materialism — downright
materialism. When babies think this way, it may be all right, but when grown-
up men try to teach such things, it is downright disgusting — that is what it is.
It is all matter, all body idea, the gross idea, the sense idea. Every bit of it is
clay and nothing but clay. Is that religion? It is no more religion than is the
Mumbo Jumbo "religion" of Africa. God is spirit and He should be worshipped
in spirit and in truth. Does spirit live only in heaven? What is spirit? We are all
spirit. Why is it we do not realise it? What makes you different from me? Body
and nothing else. Forget the body, and all is spirit.

These are what VVedanta has not to give. No book. No man to be singled out
from the rest of mankind — "You are worms, and we are the Lord God!" —
none of that. If you are the Lord God, | also am the Lord God. So Vedanta
knows no sin. There are mistakes but no sin; and in the long run everything is
going to be all right. No Satan — none of this nonsense. VVedanta believes in



only one sin, only one in the world, and it is this: the moment you think you are
a sinner or anybody is a sinner, that is sin. From that follows every other
mistake or what is usually called sin. There have been many mistakes in our
lives. But we are going on. Glory be unto us that we have made mistakes! Take
a long look at your past life. If your present condition is good, it has been
caused by all the past mistakes as well as successes. Glory be unto success!
Glory be unto mistakes! Do not look back upon what has been done. Go ahead!

You see, Vedanta p