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GENERAL PREFACE

At a time when civilisation is in ‘peril and schemes of
social reconstruction are in the air, it is wise to know what.
the seers of the past have said on the deeper problems of
thought and life. The question of the nature and destiny
of man, the purpose of society. its relation to the individual
are near and intimate to each one of us.  But only a select
few care to spend the greater part of their lives over them
and fewer still their whole lives and energies. But these
few, whatever divergent- answers they may seem to have
found, stand high above ordinary humanity and have
struggled to heights which have been gradually won for us.
Mah is a teachable animal, and by a sympathetic study of
the past gropings and stumblings of mankind, he can
avoid, though not error, at least its repetition.

In India the problems of philosophy and religion have
nccupied for centuries an important place. While the
leaders of philosophy have attempted to solve the riddle of
existence, the teachers of religion have sought to supply us
with an ordered scheme of life. The story of Indian
thought gives us an important chapter. in what Lessing
calls, the education of the human race. What is note-
worthy is not the painful ignorance natural to a world over
which generations of wild men have swept but the attempt.
to rise out of that ignorance. The greatness of the ancient
thinkers of India is that they struggled persistently and
often successfully to discover the spiritual values which
enlarge the mind and add to the beauty of life. The
progress of man, it is generally admitted today, is a
continuous victory of thought over passion, of tolerance
oyer fanaticism, of persuasion over force.
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vl GENERAL PREFACE

In this series, it is proposed to bring out studies of
ancient Indian classics and thought by competent scholars
who have looked at them with new eyes and greater
freedom. We are proud that the first volume is by that
great scholar Mahamahopadhyaya Dr. Sir Ganganatha.
Jha. His refined, gentle and retiring nature, combined
with his wide culture and intense seriousness gave us the
impression of one who lived the religion he professed and
this volume by him is a masterpiece of completeness, clarity
and compression.

15th April, 1942. S. R.
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PREFACE TO THE VOLUME

The idea of a History of Indian Philosophy first
dawned upon my mind when I began a study of Madhava-
charva’s Sarvadarsanasamgraha in the year 1908. This
idea deepened when as Curator of the Government Oriental
MSS. Library at the Deccan College Poona, in 1912, T
was called upon to make a Descriptive Catalogue of
Namkhya and Yoga MSS., as well as to complete the work
of my predecessor in the office, Dr. 8. K. Belvalkar, on
Nyaya and Vedanta MSS., and to see through the press
proofs of the Descriptive Catalogue of Veda and Brahmana
MSS.. When he was away on study leave for a Doctor’s
Degree at Harvard, Dr. Belvalkar in his studies of Greek
and Furopean Philosophy at Harvard was also contem-
plating a similar History of Indian Thought. I was very
happy to see that our ideas had entirely coincided, and
when he returned to India at the beginning of the last war,
we made a scheme of a History of Indian Philosophy and
submitted it to the Bombay University, under whose
patronage two volumes have appeared, and a third may
appear sometime hence. It was apparent, however, after
we had spent a number of years on this scheme, that the
work of a History of Indian Thought was a task to be
attempted only on a co-operative basis. In the meanwhile,
works from the pen of Sir S. Radhakrishnan and Dr. S. N.
Das Gupta had already appeared. So, when at the First
Philosophical Congress at Calcutta Sir 8. Radhakrishnan
and myself met together in 1925, we formulated a scheme
for an Encyclopadic History of Indian Philosophy on
hehalf of the Academy of Philosophy and Religion, which
had been founded in 1924. This scheme received the support
of. many great scholars in and outside India, but there

i
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V111 PREFACE

cams in the way another difficulty, namely, that of
adequate financial support for such a large undertaking.
[t was due to this particularly, that an adequate fulfilment
of the task remained pending. One volume of the Series
was published years ago; another, though ready, could not.
be brought out on account of financial stringency; but this
volume which was first projected on behalf of the En-
cvelopadic History and which was undertaken by the late
Dr. Siv Ganganatha Jha is being offered to the world
to-day.

2. When Sir S. Radhakrishnan, the Raja Saheb of
Aundh, and myself met at Nagpur for the session of the
Indian Philosophical Congress in 1937. we discussed fully
a scheme for an TIndian Tibrary of Philosophy and
Religion. Tt was first decided to offer this series for publi-
cation to some European Publishers, as that would have
given due publicity to the volumes in the Series all the
world over. The second great World-War, however.
intervened. In the meanwhile, Sir S. Radhakrishnan for-
tunately accepted the Vice-Chancellorship of the Benares
Hindu University, and it was decided to publish the Series
ander the egis of the B H.U.. The Academy had project-
ed years ago volumes on Indian Philosophy as well as on
Philosophy of Religion, which it was thought could well
be incorporated in the scheme of the Library of Indian
Philosophy and Religion. of which Sir S. Radhakrishnan
kindly consented to he the General Editor. It is no
wonder, therefore, that as Director of the Academy 1
should have felt great satisfaction in handing over the
volumes projected on behalf of the Academy to be taken
over by the Library of Indian Philosophy and Religion.
and exclaim as an ancient Seer exclaimed long ago
“Ir aard RR: gww gafieere @’ Accordingly,
Dr. Ganganatha Jha's volume, which was written origin-
ally for the Encyclopedic History, was offered to this néw

Downloaded from https://www.holybooks.com



PREFACE 1X

Series as its fiest publication. Other volumes from the
Encyclopeedic History which might be ready could also be
incorporated in this new Series, as well as a large number
of other volumes on Philosophy and Religion in general.
A Jarge number of young scholars have also come into
prominence during the interimu, and I am sure that the
series would prosper exceedingly uuder the editorship of
an eminent scholar like Siv 8. Radhakrishnan, and under
the wings of the B.H.U.. Is it too much to hope that
donors and Princes who have contributed so much to the
great buildings in B.H.U. would see that the publication
work. which, in a sense. ix morve durable than works in
marble, is duly endowed, so as to enable the B.H.U. to dis-
charge its supreme cultural and spiritual function?

3. A tragic intevest attaches to the production of
this volume. It is about three years since this Mimirmsa
volume has been in the priuters’ hands. but on account of
various difficulties, the publication of the volume has been
delayed so long. Dr. Sir Ganganatha Jha had desired
that this volume might see the light of day during his life-
time. But it was not to be!  The main body of the volume
was alveady in print, but the Critical Bibliography as well
as the Prefaces had to be written and printed. The Taj
was not built in a day; and a monumental work like this
is pound to take some time for its proper production. 1
had announced in my preface to Dr. Jha's Vedanta
Lectures published by the Allahabad University, that a
great work from his pen was coming, aird that it would be
the consummation of Panditji's life-work, and so it has
been. I do not know that there has been any scholar in
the whole length and breadth of India who has worked
on the Philosophy of Mimamsa so much and so intently as
Dr. Sir Ganganatha Jha has done. His translations of
the Sloka-varttika and Tantra-varttika, as well as Sabara-
bhiasya, have been monumental. A pinnacle was required

F.ou
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X PREFACE

to be placed on the edifice; and the present work, summing
up in a philosophical manner the teachings of the great
Mimamsaka philosophers, supplied the wuch needed
desideratum. It is no exaggeration to say that if re-
incarnation may be regarded as valid, Dr. Ganganatha.
Jha might be taken to be an avatéra of Kumarila. His
Doctorate thesis was on Prabhakara no doubt, but the
consummation of his life’s work was in the exposition of
the philosophy of Kumaiiila. which has not been attempted
by anybody hitherto. Like Kumadrila. Nir Ganganatha.
Jha left his mortal body on the banks of the Ganges at
Prayaga. 'Tome personally, as it was to many an eminent,
Doctor, it was a wondertul sight to see the Panditji sitting
up in a Yogic posture throughout the entire last month of
his life without pause. 1t was a feat which could be
accomplished by rarely any person during the last stages
of his lite.  When Dr. Umesha Mishra and myself had
been to pay our respects to the Revered Panditji just six
hours before he passed away--—alas! we did not know
that it was our final visit to him, nor that it was the final
visit that he granted consciously to anybody- he appeared
to us, and we shall long cherish the impression, that he was
a “‘lion among philosophers.”” roused from his Samdadhic
slumber and speaking consciously to us.  The mainstay of
his final programme must have been the powerful suppost
which he received from his moral and spiritual life. led
continnously through a period of more than seventy vears.
Like Kumarila, he was the great connecting link between.
Mimamsi and Vedanta. Born m Videba, there is no
doubt that he must have reached Mukti of the Videha
type!

4. Tt was a noble act on the part of the Raja Saheb
of Aundh to have contributed to the publication of this
volume. Shrimant Balasaheb Pant Pratinidhi, B.A.,
knows the valre of such a work more than almost anv
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* PREFACE x1

other Prince. The powerful support which he gave to the
work of the Academy has enabled it to endure so long,
while his final gift to the Academy, and through it to the
Library of Indian Philosophy and Religion, has been the
endowment for this volume. Leading a life of absolute
self-abnegation, with every pie of his hard-earned money
devoted to sublime causes, with a rare interest in works
of Art of which his Acropolitan Museum at Aundh will
remain a standing example for generations to come, with
the princely donations which he has given to the cause of
[ndian Literature, History and Culture, with a rare love
for-his subjects and their constitutional welfare, Shrimant
Raja Saheb of Aundh stands out as a prominent
personality among the Princes, the sum total of whose
achievements within the gamut of his finance is hard to
achieve by any other Prince similarly situated. I am sure
that Shrimant Balasaheb has laid the philosophic world
under very deep obligation by his gift for the publication
of this volume.

5. To Pandit Amaranatha Jha, I am indebted in the
publication of this volume more than I can say. From the
very inception of the idea of the publication, his help in the
matter has been immense. I have to thank him for having
kindly consented to my request to write an Introductory
Note to this volume. If the revered Panditji had been
living, no doubt he would have done it himself, as he did
in the case of the Allahabad University publication of his
Vedanta Lectures. Nevertheless, as an andient Indian
adage would have it, “srar @ gyamar@”  has a great truth
underlying it, and it is only in the fitness of things that a
person so highly situated as Pandit Amaranatha Jha, so
filial. so devoted and so reverential to his father’s life-
work, should represent the Panditji in a personal Intro-
ductory Note to this volume. Pandit Ksetresha Chandra
Chattopadhyava has been the primum movens of this
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X11 PREFACE

publication. Had it not been for him. it would not have
heen possible to arrange so adequately for the printing of
this difficult work, and it would be hard to exaggerate the
very keen interest which he has taken throughout the whole
course of its publication. Dr. Umesha Mishra, like a loyal
pupil and Teacher’s son of the Panditji, has at least partly
paid his debt to his Teacher by the Critical Bibliographical
Note which he has wiitten for the volume, and the frame-
work of which Panditji had seen and approved of during
his life-time. Dr. Umesha Mishra’s reference to the
Maharashtra Pandit Gagabhatta, the Coronation Pre-
ceptor of Shivaji, who completed the Sloka-varttika of
Kumarila, would please all Maharashtra scholars not a
littlc. The Indian Press have accomplished this task in
the entire spirit of a labour of love. They have never
looked at this publication from the business point of view.
They understood the greatness of this work of the revered
Panditji, and they have given us of their best in the pro-
duction of this volume. A work lJike this represents, in
true Mimamsa style, a great work of Sacrifice. Different
Ritviks, representing different functions, are required for
the completion of such a Sacrifice; and to all the above our
deepest thanks are due for the consummation of the
Awabhrithe ceremony which has thus been reached through
their combired and devont assistance.

Allahabad. R. D. RAﬁADE.
17th March, 1942.
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INTRODUCTORY NOTE

It is Professor Ranade’s wish that I should write
a few introductory words. I had the privilege of colla-
borating with my father in his revised translation of the
Kavyaprakasha and in the edition of the poet Chandra’s
Mahesharvane.  Unfortunately, my own leanings have
always been for literature and drama, and my philosophi-
cal attainments, in spite of the valuable opportunities 1
had at home, are nil. T cannot, therefore, say anything
useful about this work. But as a child T remember the
daily labours of my father both at home and at the
residence of Mahamahopadhyaya Pandit Chitradhara
Mishra. T remember the care with which he used to
correct the proofs of the 7Tawntra-varttika and Shloka-
‘warttika as they came from the Asiatic Society of Bengal.
Indeed, I cannot recall any time when he was not reading
or writing. At College he had to teach, unaided, all the
six classes, from the Intermediate to the M.A.; he had to
work at Boards and Committees, Senate and Syndicate;
at Benares he had heavy administrative duties as Principal
of the Sanskrit College, Superintendent of Sanskrit
Ntudies, and Registrar: on coming back to Allahabad, he
had charge of the reorganised University, which for five
vears controlled the affiliated colleges also: he was head of
a large family; towards the closing davs of his life, he
suffered several domestic hereavements. But during the
entire period of forty vears, over which 1 can look back,
I do not remember a single day when he was without his
books and when he was not engaged in literary work.
And it was not all philosophical work. He contributed
regularly to the Leuder **Musings of an Idler,”’ in which
he ‘discussed almost every topic under the sun. religious,

Xin
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X1iv INTRODUCTORY NOTE

educational, social, political. As a member of the Couneil
of State, he took a leading part in its deliberations. He
delivered several Convocation Addresses. He delivered
presidential addresses at the Oriental Conference and the
Philosophical Congress. He delivered a series of lectures
on Poetry for the Hindustani Academy, and a series of
Hindi lectures for the Patna University. ‘The only light
reading he indulged in for relaxation was in hiographical
literature. We, who were so much vounger and had more
energy, marvelled at his industry and his versatility. Tn
his last days he was anxious that this work on Mimamsa
should appear early: he was anxious about the Introduc-
tion which he had undertaken to contribute to his revised,
translation of the Chhdndogya U panishad; he was anxions
to correct the last portions of the proofs of the Virdadu-
chint@amani, which he had translated for the “"Gaekwad
Oriental Series.”” He had no other anxieties. He was
ready and willing to depart. It is the pious privilege of
the survivors to see to the publication of the last works
which, despite feeble health and failing sight, he had
completed.

December 10. 1941. AMARANATHA JHA.
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aﬁ;
CHAPTER 1
INTRODUCTORY AND BIRLIOGRAPIHICAT,

Students of Indian TLiterature have long been conversant with
the term ‘Sad-darshana,” ‘Six Systems of Philosophy.” One cannot
however fail to observe that this is a misnomer. It is true it is an
old term; we read, for instance, in the Mahanireapa-tantra—

. YeRUAREIEY  gfar  @dean: |
qard q S qgarafEEEET ()

Tiven here however the ¢ Six Systems ” are spoken of somewhat
vaguely and deprecatingly.

Though the expression has the sanction of long usage behind
it, it appears to have been not known in ancient times. This is
clear from the fact that in the enunciation of the various branches
of literature which a seeker after truth was advised to study,
there is no mention of the ¢ stz darshanas ’; and also it does not
oceur in the list of the seveval ¢ vidyasthanas,” subjects of learning,
provided by the Ancients. For instance, (1) we have the follow-
ing list in the C'hhandogya Upanisad (7.1.2.)—

€. .. The Rgveda, the Yajurveda, the Samaveda, the
Atharvana, the Ttihiasa-Purina, the Veda of the Vedas, the Rites
of the Fathers, Mathematics, Science of Portents, Science of Time,
Logic, Kthies and Politics, Etyvmology, Science of the Veda,
Science of Elementals, Science of War, Astronomy, Snake-charm-
ing and Fine Arts.’

) Yajnavallya in his Smrti provides the following list of
subjects of learning—

Qg ATETE s |
2T: TAry f=mA /e = Sgew ||

where we find mentioned only ¢ Nyadya ’ and ¢ Mimamsa,” standing
respectively for Keasoning and Inwvestigation,
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F N

(8) The Great Tdachaspati Mishra (ninth century A.C.) 1is
known to have written important works on all the Darshanas; he
himself enumerates his works as—

FEIEHAY BT -aeggAtgT-awafaeghin |
cesippiaciincidi Cusicidie e oo il

where we do not find the mention of the regular ¢ Six Systems.’

(4) Rajashélkhara-Kavyamimamsa (tenth century A.(C.) speaks
of < Vanmaya,” Literature, as consisting of Purana, Anveilsgiki,
Mimdamsa and Smytitantra; where we miss the names of Sankhya,
Yoga, Vedanta and Vaishésika.

() Jayanta-Bhatta in his Nyayamanjari (tenth century A.C.)
; but includes under the

’

speaks of ¢ Sat-tarki,” ¢ the Six Theories
name, Mimamsa, Nyaya, Sankhya, Arhata, Bauddha and Char-
vaka. The names of ¢ Vedanta,” ¢ Yoga,” * Vaishésika ’ are absent

here.

(6) Vishvasiratantra-Gurugita (twelfth century A.(0.) speaks
of the ¢ Six Systewms,” as those of Gautama, KNawada, Kapila,
Patasijali, Tydasa and Jaimini  T[lere alone we find the well-known

¢ Six darshanas.’

() Haribhadra Siari (twelfth century  A.(1.) mentions the
following—Bauddha, Natyayika, Siikhya, Jaina, Vaishésika and
Jatmini; here we miss the names of ¢ Vedanta’ and ¢ Yoga.’

q

(8) Jinadatta Siiri (thirteenth century A.C.) names the follow-

—Jaina, Mimamsa, Bauddha, Sankhya,

ing—* Six darshanas
Shaiva and Nastika; here we miss the names of Nyaya, Vaishésika,

Tedanta and Yoga.
(9) Rajashekhara Sari (1348 A.C.) names Jaina, Sankhya,
Jaimintya, Yoga, Vaishésika and Sawgata.  Here we do not find

the names of Vedanta and Nyaya.

(10) Mallinatha’s son (fourteenth century A.(.) speaks of
Papind, Jaimaini, Vyasa, Kapila, Aksapada and Kanada; here we
miss the Yoga.

Thus we find that till so late as the fourteenth century the
name ‘ Sad-darshana,” ‘ Six Systems of Philosophy,” had not
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CHAPTER 1: INTRODUCTORY AND BIBLIOGRAPILLCAL 3

become stereotyped as standing definitely and specifically for the
Nix Systems now known as Sankhya, Yoga, Nyaya, Vaishégila,
Mimamsa and Vedanta. The old division was into the two broad
lines mentioned by Yajiavalkye, under the names * Vyaye ' and
¢ Mimdamsa;' the term * Nydya’ stands for what we understand
by Leasoning, Argumentation, and * Mimamsa* for Investigation,
Deliberation.

The first step towards both these lay in the preparing of the
ground for investigation; and it was necessary at the outset to
lay down the ¢ means ’ that arve available to the investigator for
* knowing 7 things; this was essential for all sound and valid
“ knowledge,” which was the sole purpose of all Investigation.
Thus it was that ‘Nydya,” ¢ Reasoning,” came in as the first essen-
tial; ‘and this is the reason why the consideration of the Means of
hnowledge, Pramanas, became the starting point of our philo-
sophical works.

Irom the earliest times, man has made a distinetion between
Matter—regarded, roughly, as what s tangible,—and  Sperit—
what is notl tangible. Man has all along recognised this distine-
tion between the ¢ visible,” which meets the Eye, and the ¢ invisible,’
which is beyond the reach of the senses aud is yet felt to be there.
This well-recognised distinetion we find stressed in the system
which we know as the © Saiklya.” 1In the other group known as
the Vyaya, we find expounded in detail the means and methods
for the ascertaining of the real nature of things, both material
and sprritual; this expounding is done on the basis of connmon-
sense, and the aid of supernatural means of knowledge is not
emphasised. The third group known as © Wimamsa > deals entire-
Iy with spiritual truths, which are not amenable to any ordinary
means of knowledge—Dbeing cognisable only through the Keliable
Word, Revelation.

It is not easy to find proper justification for the later rigid
division into the ¢ Six Systems.” These ¢ Six Systerus ” have been
held to be—(1) Sankhya, (2) Yoga, (3) Nyaya, (8) Vaishésika,
() Mimamsa, and (6) Vedanta. As a matter  of fact, however,
there is ample justification for the view that we have only three
¢ systems,” and each of these three is presented to us in the form
of a pair; each member of the pair being complementary to the
other?
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For instance, Sankhya and Yoga form one pair; the theoreti-
cal philosophy is supplied by the former and the practical method
of realising these philosophical truths are taught by the latter. 1t
iz for this reason that in the older literature, both ot these have
been called * Sankhye ’: and 1t was only later on, when people
began to prefer analysis to synthesis, that the former came to be
known as ‘the Saikhya withouvt GGod,’ and the latter, as ‘Nankhya
with God;’ the postulating of the * Ishwara,” Lord, God, being the
important point where the two sister-systems differed; though it
was not noted that ¢ God ' had no place in the philosophy ot the
Yoga,—He being posited there only as the object of devotion and
meditation, leading up to final Semadhi, Absolute Communion.—
The Nyaya and the Vaishésika form the second pair; though the
case of these two i1s somewhat different from that of Sankhya and
Yoga. The sitras of both Vyaya and Vaishésika contain © philo-
sophical * matter; though even here mueh of the philosophical
matier has been taken for granted by the NVyaya, as expounded in
the sister-system; the .Vyaya-bhasya has clearly declared that such
of the Taishésila doctrines as have not been actually denied in
80 many words by the Nydya-sitra should be taken to be aceepted
by the Nyaya—(Nyaya-Bhasya on 1.1.4.). That these two systems
are mutually complementary is shown by the fact that the avowed
aim of the Nydya-siatras 1s found to be the propounding of a
scheme of investigation and discussion regarding  philosophical
truths; as in their opinion, knowledge acquired otherwise remains
shaky until it is corroborated by such investigation and discussion.
These two systems have, since early times, been coaleseing to such
an extent that it is sometimes difficult to ascertain whether a certain
manual written during the last two or three centuries is to be
classed as “ Vyaya’ or * Vaishésika—lLastly  as regards the
Mimamsa and the I'edanta, there has never been any justification
for regarding them as two distinct ¢ systems of Philosophy.’
They have always been, and continue to be, known as ¢ Pidrva’
(Preliminary) Mimamsa and ¢ Uttara * (Final) Mimamsa.  Parva-
Mamamsa—i.e., Mimamsa proper—has never claimed to be a
¢ Durshana,’ a system of Philosophy. In fact, so far as the Satra is
concerned, it does not take cognisance of any philosophical topie
except that of Pramana: and these also are brought in only nega-
tively, to show that JMiarma is not within  the purview of the
ordinary lramapas, Perception and the rest. The commeitators
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have introduced such topies as the ¢ Soul ’ and the * Apirva,” but
only as corollary to its main theme of ¢ Dharma,” Duty of Man;
if there is no Soul and no Apdarra, there can be no point in perform-
ing Dharma, one’s Duty; hence these have been set forth by the
later exponents; the Soul has been specially emphasised; but re-
garding any detailed investigation and consideration of this Soul,
the older writers have deliberately referred the enquirer to the
* Vedanta.” Says Nwmarila at the end of his Atmavdda, in the

Shlokavartiha—

A AU REQRICATRAa] AreqHE JFAT |
fedafgvy:  gAM:  sErfd Al |

The term ‘ Nastikya * (Atheism) in Indian Philosophy stands
for the view that * there is no Sowl/, there is no vegion other than
the physical * (vide Nyaya-Bhasya);  subsequently it came
to stand for the view that ¢ there is no Gfod.—The term * Vedanta’
originally stood for the Upanizad-section of the Veda, the study
whereof, as bearing upon the Sowl and cognate subjects, is imcor-
porated in the Bralvmasitras of Badarayame.—We are alive to
the fact that later on differences cropped up between the two
¢ Mimamsas *; but they always appertained to minor details; on the
main issues, there has not arisen any serious controversy.
eddanta proper finds its ultimate sanction in the edic tewts; and
as regards thie authority and interpretation of these texts, it
accepts the conclusions of the sister-system; in fact, for all prac-
tical purposes, the Vedinta accepts the tenets of the Mimamsa;
hence the statement by the Vedintin—* | yacaharé Bhattanayah.’
[For examples of #Hiajgirgig-g adopted aud used by Vedintins see the Last
Chapter. ]

The above facts also account for the designation of Mimamsa
proper as “ Parea’ and that of Vedanta as ¢ Uttara.’ Tor the
enquiry into Brahman—Bralmajijicisé,—which can be  carried
on only on the buasis of Vedic texts,—it Is essential («) that the
authority and reliability of the Veda should be established beyond
doubt,—and () that certain methods of interpreting those texts
should be elaborated, in order to avoid confusion in the course of
the study of the vast mass of Vedic material.  Both these require-
ments have been met by Memamsa proper; and it is on the basis
of the Parva, Preliminary, Mimamsa that the Vedantin has
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raised the edifice of Vedanta proper, which, on that account, is
called ttara, Final, Mimdmsa. And it is interesting to note
that on the subject of the nature of the Soul and of Final Liberation,
Moksa, the final aim of men, there is not much difference between
the views of the great Memamsaka (Kwmdrda, for instance) and
the Great Vedantin (e.y., Shailkara).

This interrelation and interdependence between the two
Mimamsas has been clearly indicated by Shankaracharya, in his
Shariraka-bhasya, on Sitra 3.3.63. The Adhikarapa beginning
with this Niatra is meant to esiablish the existence of the Sowl as
something distinet from the Body. A preliminary objection 1is
raised to the effect that ** this matter has been already dealt with
in the very beginning of the Shastra, wheve the Existence of the Soul
as the Kujoyer of the results of acts has been established.””  And
this objection has been answered by the following statement—
“ 1t is true that it has been so established by the .lwthor of the
Bhasya (Shabara), but nothing has been said on the point by the
Adwuthor of the Sutra; while in the Vedanta-Stutras under explana-
tion (3.3.53. et seq.), the Aduthor of the Satra itself has dealt with
it directly; and it is clear that what Shabare Svamd has declared
in Adhyaya I of his Bhasya, he has derived from the present
Vedanta-Natra itself; and it is for this reason that when the
Revered Upavarsa (the * Vettikara,” of Parva-Mimamsa) found it
necessary,—in course of his work on the First, Preliminary, In-
vestigation,—to prove the Existence of the Soul, he contented him-
self by suying that he was going 1o explain this under the Shariraka
(Vedanta-Sutra); in the present connection we are going to discuss
the Kxistence of the Soul in relation to the Upasands, acte of
worship and meditation, that have been enjoined in the Veda; and
we are doing this for the purpose of showing that the question
of the Existence of the Soul has a bearing upon the eatire Shastra
—the whole Philosophy (of Mimamsa, with its two parts, Narma
or Parca, Mimamsd and (/ttara Mimiamsi).”’

The words and expressions used in these passages are signi-
ficant. (1) The /irva-Wimamsa has been referred to as © Shastra-
pramukha, Beginning of the Shastra ’;—(2) it is again referred to
as ¢ Prathama-Tantre, the Preliminary Investigation ’;—(3) the
two Mimamsas together have been spoken of as © Krtsna-Shastra,’

“ the whole Philosophy.’ “
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The interdependence and interrelation of the two Wimamsds
is further indieated by the following facts:—

(£) The immediate purpose of both the Mimdmsds was to save
the Vaidika Dharma from the onslanghts of the /Hauddha and
other Von-Vaidika Dharmas,

(ét) Kumarila holds that the Atman is eternal—different from
the body, the sense-organs and Buddhi—(Shlokavirtika—tma,
7.) It is imperishable. (74dd., 147.)

(1) Atman is  omnipresent—(Tantravartika—Translation,
p. H16).

(rv) dtman is ¢ jAanashaktisvebhdaca,” (of the nature of cons-
ciousness), eternal, omnipresent. (Shlokavartika—Atma, 73.)

(v) Atman is ‘of the nature of pure consciousness’ (Lantra-
vartika—Translation, p. 516. Text, p. 381, L. 5.)

(vi) As regards the parama-purusdrtha, summum bonum, and
its attainment, Kumarila’s view is thus summed up—(See T'antra-
vartiha—Text, pp. 240-241, Translation, p. 321.)

(a) Knowledge of Atman helps the Man, as also the sacri-
ficial performance.

(b) Such Vedic texts as—‘ Ya atma apahatapapma wvijaro
vimrtyuh  wvishoko vijighitso’pipisah  satyakdamah

satyasankalpah so ¢ nréstavyal sa vijijiasitavyal,’—

¢ Mantavyo boddhavyal —¢ Atmanamupasita’  * Sa

sapeafisheha lokandapnoti tarati shokamatmavit '—* Sa

yadi pitylamo bhavatly sankalpadévasya pitarale samu-

thisthanti  tena  pitplolamablisampadyate ’—* Sa

Lhalvevam yo wveda, ete. ete’—There are two kinds

of € aims’ attainable by man, Happiness and Final

Deliverance (the Highest (Good);—they are attained

by means of pure self-knowledge obtained by means

of Enquiry and Reflection;—the ¢ Tlighest Good’

consists in ¢ absorption into the regions of Brahma.’

Though what is said in Shlokavartika (Sambandha-ksepapari-
hara, 103-104) as to ¢ the knowing of Soul’ not heing enjoined
¢ for the purpose of Final Deliverance * would appear to be in-
consistent with the above from Tantravartika,—yet in reality it
is not so. The explanation is given by the Nyayaratnikara, which
says that there are two kinds of © self-knowledge ’ taughi in the
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8 PURVA-MIMAMSA IN ITS SOURCES

Upanisads,—one which discriminates the .Ttman from the Body,
ete:, and the other, which helps in Meditation, ete.—It is  the
former that is spoken of as not leading to ¢ Final Deliverance ’;
as its sole purpose lies in convincing the man that there isx an
ever-lasting Entity within him for whose suke the sacrifices are
to be performed. That this is so is made clear by the statement
that ¢ there is no other result save the attainment of Heaven.—
This apparently refers to the result of sacrifices. Certatuly
Rumarila cannot be taken as holding that theve is no other result
save Heaven; in several passages he has spoken of Wolksa. The
conclusion is that Woksa is attained through the second kind of
¢ self-knowledge.’

(+¢f) To crown all, we have the declaration al the end of
Atmavada in Shiokavartika to the following effect—* T
author of the Bhiisya, with a view to refute Atheism, established,
by means of reasonings, the existence of Atman; conviction regarvd-
ing this becomes strengthened by a careful study of the Vedantu.’

hus has the

Of course one cannot ignove the later controversies that avose
between the followers of the two teachers: specially in regard to
* Narmalkapda '—i.e., the Vedic {exts bearing upon the active
aspect of  Llharma,—which the later Vedantin insisted upon
regarding as almost valueless,—quite unmindful of the fact
that the Great Acharya has repeatedly assertéd that the due per-
formance of the said active aspects of Liharma is absolutely essen-
tial—specially for the purtfication of the mind, without which no
real progress can be possible towuards the attainment of Jaana.
In fact it was in this reconciliation between the two schools of
thought that lay the value of the work of Shankaracharya, in yyhose
system there Is scope for both, within their own special spheres.
The following passage from the Shariraka-Blidasya (on Si. 4.1.8.)
clarifies the entire viewpoint of Shanlkardchiarya,

* We accept as settled the following conclusion : —All acts of
permanent  obligation—accompanied  or not  accompanied hy
knowledge—which have been  performed before the rise of
the ultimate True Knowledge,—either during the present
life or  in previous ones,—all such works aet as means
of the extinction of evil dessert obstructing the attain-
ment  of True Knowledge,—and thus become the cause
of such attainment, subserving the more immediate causes,

Downloaded from https://www.holybooks.com



CHAPTER I: INTRODUCTORY AND BIBLIOGRAPILICAL 9

such as Shravapa, Manana, ete. These Acts therefore operate
towards the same ultimate result as the Knowledge of Brahman.’

As regards the special field occupied by Mimamsa proper,
Jaimini in his Sutrds has propounded the subject of his enquily
as Dharma (Sitra 1),—then he sets forth his idea of what Dharma
(Duty of Man) is,—where we are {old that it consists in what has
been enjoined in the Veda as conducive to welfare (Stutra 2);—he
then explains why the ordinary means of Cognition, Perception,
Inference and the rest, cannot be of much use in this connection
(Sitra 4) ;—and how the Revealed Word can be the only infallible
guide in this matter (Sttra 5),-—and proceeds in the rest of
Pida i, to explain how and why the * Revealed Word,” which is
the Veda, is to be accepted as an infallible source of knowledge;
—this 1s followed in the rest of Adhydya 1, by a detailed exami-
nation of the question as to what portions of the Veda are to be
regarded as actually laying down, enjoining, what should be done
and what should not be done.—THaving thus cleared the ground
in the first Adhyaya, Jaimini procceds, in the remaining eleven
adhydayas, to set forth in detail the methods of understanding
the import of Vedic texts.

Tt will be seen that for Jaimini—in fact for all Indian philo-
sophers,—the connotation of the term ¢ Dharma ’ is very much
wider than that of its usual rendering, ¢ Religion '; it stands for
the whole duty of Man, the performance of which is conducive to
his welfare—here, in this world, durtug present life, as also clse-

]

where, after death.

Unfortunately for us, the examples that Jaimini and his
commentators chose for iHustrating the rules of  iInferpretation
were all drawn from sacrificial rituals.  Naturally, during their
time, every serious student was familiar with these rituals and
hence these were regarded as providing most suitable examples,
Latterly, however, sacrificial ritual has gradually all but dis-
appeared from the life of the Hindus: and this has led to the
neglect of the study of the Mimamsi-Shastra itself. Atiempts
were made off and on to tllustrate the more important of Jaimini’s
Principles (Nyayas) by means of examples drawn from the practices
current among the later Hindus; and we have a number of
manuals, called ‘Adhikarapa-Kaumudi '—by Devandatha Thalkura
and Ramalkrspa among others—where the Principles are illustrated
by exaiples drawn from other fields of human activity.—All along

F. 2
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10 PORVA-MIMAMSA IN ITS SOURCES

however these Mimamsa Nyayas have continued to exercise their
due influence on other matters,—in fact, on all matters that are
affected by the right interpretation of authoritative texts. This
as been specially manifested in the domain of Taw; and decisions
of even modern courts of law have been found to be influenced by
these Nydyas of Jaimini. One glaring instance of the applica-
tion—rather misapplication—of one of these is afforded by the
judgment of the Privy Council which has declared the adoption
of an only son to be legal, on the authority (misunderstood) of a
Mimamsa Nydya. It is as follows:—

- Guutama has declared—* Oune should not give away, nor
adopt, an only son,—because he serves the purpose of the perpe-
tuation of the line of his ancestors.” This sentence contains two
statements—(a) ¢ One should not adopt, or give away in advption,
an only son,” and (b) © He serves the purpose of perpetuating
the line ’; the latter sentence is meant to provide a reason for the
prohibition contained in the former statement. Tn a Bombay
case, it was argued by an eminent lawyer,—and the argument
was ultimately accepted by the Privy Council,—that the first
statement cannot be mandatory, because an Injunction or a prohi-
bition which is sought to he justified by reason cannot be manda-
tory. In support of this view reliance was placed upon an
adhikarana of the Parca-Mimamsa (Sitra 1.2.27) and the case
wag decided accordingly ; the prohibition was not mandatory, hence
the adoption of an only son is not illegal ; ever since this view has
prevailed.-—Fven a cursory examination, however, of the Adhi-
karana  concerned  will show that the legal authorities have
entirely misunderstood the Nydya concerned. What the Nydya
really stands for is that—° When a certain sentence consists of two
statements,—one in the form of an Injunction or Prohibition, and
another in the form of a reason in support thereof,—no mandatory
force atltaches to the latter statement.’—That such is the Nyiya
as propounded in M#mamsa can he found out by - any one who
comes to look into any of the authoritative works on Mimamsi—
from Shabara downwards.—Incidentally it may he pointed out
that the lawyers concerned did not take the trouble to find out
if there were other texis bearing on the question. As a matter of
fact, there is at least one other text which prohibits the said
adoption—and does not adduce a reason for it. Shaunakae has

dcclared—-%éﬁg'i‘lm g ERAHqAd: — The man with an
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only son should carefully avoid the giving away of the son.’
(Vide Hindu Law in Its Sources.)

We thus see that there are no ¢ Six Systems ' of Indian
Philosophy ; there may be three; but they are all collectively con-
ducive to the welfare of man. For instance, the Sankhya teaches
men the first essential distinction between Matter and Spirit, and
shows that the latter is the more important of the two, the former
only subserving the purposes of the latter:—

Hmﬁﬁﬁﬁﬁ? qur ggfa:  g9raeg—says the Karika. The
Yoga provides the method duly leading to the realisation of this
pre-eminent truth ;—the .Vyaya-Vaishesika provides the ratiocina-
tive factor,—the method of proving to the sceptic the correctness
of the.said distinction betwee:n Matter and Spirit; and finally, we
have the two Mimanmsas which together lead us on to the realisation
of the /lighest Truth,—that all is one, there is no multiplicity or
plurality, which is all purely illusory and so forth. The ultimate
sanction for this Truth rests in, and is provided by, the Revealed
Word of the Veda, and the exact import of this Word is under-
stood with the help of eertain broad principles expounded in the
Pirva-Mimamnsda-Sitras.

BIBLTOGRAPHY OF TIHE PCRVA-MIMAMSA

We have seen how and why it was found necessary to evolve
a methodology for understanding the true import of Vedie texts.
The earliest work that is available to us on this subject is the Sditra
of Jqimini.

As regards the date of these Sitras, nothing definite can be
known. These ancient Satrakaras ygre found to be referring to
cach other; e.g., Jaimini mentions Badarayapa (Mi. Sa. 1.1.5)
and Badarayana mentions Jaimine (Bralma-Satra 3.2.40).  All
attempts, therefore, that have been made to fix the dates, or coin the
chronology of these systems have been futile and unconvincing.

This work, as generally known {o us, consists of twelre
Adhyayas: but there is a belief,—which appears to have some
foundation,—that there are four more Adhyayas of the ‘Jatminiya-
Sitra’ known as the © Sankarsa-Kanda.” Indeed a work hear-
“ing th#s title was actually published at Benares in 1894; it con-
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sists of the Sutras of Jaimini—said to be Adhyayas 13, 14, 15 and
16—along with a comparatively recent commentary called Bhagta-
Chandrika, by one Blhaskara Dhatia. References to the ¢ Sankarsa-
Kanda’ of Jaimind are Tound in Ramanuja’s Shri-bhdsya under
5.3. That this ¢ Sankarsa-Kanda,” or simply ° Sankarsa’ as he
calls it, was commented upon by Shabara is clear from the Shabara-
Bhasya itself; under Su. 10.4.32 and 12.2.11, the Bhasgya econ-
tains the words ¢ Sarikarsé vaksyaté,” and ¢ Sankarse vaksyati.” On
looking into the Sitras as printed in ibe Sankarsa-Kinda, we
find that the first point of Shabara’s reference (under 10.4.32)
appears under Sutra 14.4.20. of the Sankarsa, where we meet with

the Sutra FyeafafgeFfawR@T  and the words of Shabara under
reference are RagFfgFry Ta@laRfiy a‘gﬁ F8a | The second

point of reference. however, is not equally clear. The words of
Shabara (under 12.2.11) are——iﬁENT!ﬁ' STl AT qUT g
agd Tafd, In the Sankarsa-Kanda, the only passage relevant to
‘this appears to be under 13.1.11. But the identity of these
two is not guite clear. There is a manuscript of the Sunkarga-
Kayda in the Adyar Library—with the Bhasya of Dévasrami.

Anyway, this printed Sanlkarsa-Kanda does not appear to
bear any signs of being the Iqr@aAr®HiE, ‘ Section of Veda deal-
ing with Worship and Devotion,” which the REditor, the late
Maha. P. Ramamishra Shastri, calls it in the footnotes at the end
of his edition of the Shastradipikd; whercin he quotes Ramanwja’s
assertion regarding Jaimini’s Sitra consisting of siwleen
Adhyayas; the four concluding ones apparently constituting the
said IqEEATHIE, Lrom the clear reference to the G[F[Wﬁ[&iﬂﬁ
noted above, the printed {iﬁqﬁg, would appear to be the &&¥
mentioned by Shabara, and the additional four Adhyayas of
Jaimini, mentioned by HRamainuja, must be totally different
from the éq;sfq;ig‘, —if it deals, as P. Ramamishra says it
does, with the IqMEATHIE.

In fact, the printed commentary declares at the very outset
as follows:—*‘ In the foregoing twelve discourses the sage has
expounded a few principles of interpretation, based upon the dis-
tinction of acts into ¢ Primary ’ and ¢ Secondary;’ the following
four discourses are going to bring together a few stray Vedie
texts and determine their exact meaning by means of the
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same principles; hence (i.e., because these deal with stray texts),
there is no need here to point out the contextual conuection of
each topic with what has preceded it.”’—Of the Sitras, however,
the printed commentary provides the Pratikas, the opening words,
only. '

An attempt might be made to obtain some idea of the con-
tents of these four Discourses with the help of the printed com-
mentary and also the older commentary by Dévasvimi, a manus-
cript of which has been obtained from Madras, with the help of
Dr. C. Kunhan Raja,—only if we could fix the text of the Satras
also.

The Mimamsa-Grantha-Prakashaka-Samiti of Poona is ad-
vertising the publication of what it calls the * Siddhanta-bhasya
(Sankarsa-Kapda).”—On enquiry we learn that this also is the com-
mentary by Dévaswiani.

The twelve Adhyayas—styled ¢ Dvadashalaksani’—of these
Satras were commented upon by several writers; the oldest of
these known to us—but by name only—and also by a detailed
exposition of his views by Shabara,—is Upavarsa, who has been
reverentially spoken of by Shabara (and also by Shaikaracharya)
as ¢ Bhagavan Upavarsal.’ This same Upavarsa has been
generally identified with the ¢ Viyttikara,” whose views have been
set  forth in  detail in the Shabara-Bhasya; though doubts
have been raised in regard to this identification.—Other
commentators, known to us so far only by prame, as men-
tioned in some of the more important works, are—(1) Bhartrmitra;
mentioned by the Nyayaratualara of Parthasarathi and the
Kaghika ot Suchorita Mishra, on verse 10 of the Shlokavartika, and
believed by my late revered tutor Mahamahopadhyaya Pandit
Chatradhara Mishra of Darbhanga, to be the earliest commentator
on the Sitras;—(2) Bhavadasa, mentioned by Kuwmdirila in Shloka-
vartika 1.63 ;—(3) ari, referred to in the Shastradipika ot Partha-
saratht under 10.2.59-60.—T'hese, however, are known only by their
names; the earliest commentary that has been available to us so
far is that by Shabara or Shabara-svimin, known to the world
as ‘ Shabara-bhdasya.” 'This is the work on which the entire
literature of I’arva-Mimanmsa is based.

Shabara-svamin is known among Pandits as a senior contem-
porary of the great * Vikramaditya,’ the founder of the ¢ Samwat ’
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era, and hence believed as having lived in A7 B.C. Indeed they
quote & Shloka which speaks of Shabara as the father of
Vilkramaditya—

AreEETAREgaE iRl sSfafigrm:
ST A g AFHATT: FIERATATAL |

Ipr eI s Oy
WATARAC: 939 g ifHfgsemweas: ||

Here the persons spoken of as sons of Shabara are—(1) Variha-
mihira, the great asironomer, from his Brahwmana-wife, (2) King
Bhartrhari and (3) King Vikrama, from his Kshattriya-wife,
4) Harichandra, the great Vaidya and (5) Shanku, the learned,
from his Vaishya-wife, and (6) Awmara, from his Shidra-wife,
The date of the astronomer Vardlimihira, however, has been fixed
by scholars to be somewhere in the fourth century A.D.—Vidya-
pati Thakkura, in his Purugapariksa, speaks of Shabara as the
C Guru’ of Vilkramaditya.—The name ¢ Vilkramdaditya’ continues
to be shrouded in mystery. The only conclusion, therefore, that
we can come to is that Shabara lived before 400 A.D.  This
would fit in with his posteriority to ¢ Blhagavan Upavarsa '—
whose date is believed to be pre-Christian,—and priority to
Prabhakara, Kumarila, Mapdana and Shankara.—Under Sii.
6.1.12, \/mlmm has quoted the well-known textwrat  rasr NEES
fadar: @3'¢¥ & which oceurs in Manusmrti; this would make
Shabara posterior to the Great TLaw-giver.

Vidyapati bas spoken of Shabara as the ¢ Guru’ of Vikra-
maditya; this would make him a resident of Ujjain. But from
certain points gleaned from the Bhdisya, he appears to beleng
to the North—~NKashmir, ov even Taksashila.—[Vide Intro. to
English Translation of Shabara-Bhasya by Gangianitha Jha—
Gaekwad Series, Baroda.]

It is this Shabara-Bhasya that has formed the basis and
starting-point for all later Mimdsmsa works; well might Shabara,
therefore, be regarded as the ‘ Iather ’ of Mimamsa-literature;
he it was who seems to have systematised and co-ordinated the
Statras into Adhikaranas; we have to accept this as a settled fact,
at least until we have discovered the earlier commentaries on the
Satra, by Upavarsa and others. Indeed Shabara had attained
this position as early as the time of the Great Shankara, who quotes
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his words as those of the ¢ Shastratatparyavidah (Shariraka-Bhasgya
1.1.4).

The earliest commentaries on the Bhasya so far. found arve
those by Prabhakara (also spoken of as Prabhakara-Mishra, and
called Guru), and by Kumdaria (also spoken of as Kwmdarila-
Bhatta, or simply Bhatta). These two writers became the founders
of two schools of Mimdisa,—to whieh a third was later on added
in the person of Mwrdari Mishra. In Mimamsa-literature, the
view of Prablhakara is generally referred to as ¢ Guru-mata,” that
of Kumarila as ¢ Bhatta-mata,” and that of Murari Mishra as
¢ Mishra-mata.’

There are vreferences 