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PREFACE 

A FEW words of apology and explanation are called for if 
this book is to escape even more severe censure than it 
doubtless deserves. 

Apology is due to the specialists on various schools and indi
vidual philosophers. With the possible exception of Leibniz, 
every philosopher of whom I treat is better known to some others 
than to me. If, however, books covering a ,vide field are to be 
written at all, it is inevitable, since we are not immortal, that those 
who write such hooks should spend less time on any one part 
th.m can hl' spent by a man who concentrates on a single author 
or a hrief period. Some, whose scholarly austerity is unbending, 
will conclude that hooks covering a wide field should not he 
written at all, or, if written, should consist of monographs by a 
multitude of authors. There is, however, something lost when 
many authors co-operate. If there is any unity in the movement 
of history, if there is any intimate relation between what goes 
twfore and what comes later, it is necessary, for setting this forth, 
that earlier and later periods should be synthesized in a single 
mind. The student of Rousseau may have difficulty in doing 
justice to his connection with the Sparta of Plato and Plutarch; 
the historian of Sparta may not be prophetically conscious of 
I lobbes and Fichte and Lenin. To bring out such relations is 
one of the purposes of this book, and it is a purpose which only 
a wide sun•ey can fulfil. 

There are many histories of philosophy, but none of them, so 
far as I know, has quite the purpose that I have set myself. Philo
sophers are both effects and causes: effects of their social cir
cumstances and of the politics and institutions of their time; 
causes (if they are fortunate) of beliefs which mould the politics 
and institutions of later ages. In most histories of philosophy, 
each philosopher appears as in a ,·acuum; his opinions are set 
forth unrelated except, at most, to those of earlier philosophers. 
I' have tried, on the contrary, to exhibit each philosopher, as far 
as truth permits, as an outcome of his milin1, a man in whom 
were crystallized and concentrated thoughts and feelings which, 
in a \'ague aPtd diffused form, were common to the community 
of whjch he was a pan. 
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WESTERN PHILOSOPHICAL THOUGIIT 

This has required the insertion of certain chapters of purely 
social history. No one can understand the Stoics and Epicureans 
without some knowledge of the Hellenistic age, or the scholastics 
without a modicum of understanding of the growth of the Church 
from the fifth to ·the thirteenth centuries. I have therefore set 
forth briefly those parts of the main historical outlines that seemed 
to me to have had most influence on philosophical thought, and 
I have done this with most fulness where the history may be 
eXJ)t"Cted to be unfamiliar to some readers-for example, in regard 
to the early Middle Ages. But in these historical chapters I ha\·e 
rigidly excluded whatever seemed to have little or no hearing on 
contemporary or subsequent philosophy. 

The problem of selection, in such a hook as the present, is 
\'ery difficult. Without detail, a book becomes jejune and un
interesting; with detail, it is in danger of becoming intolerably 
lengthy. I have sought a compromise, by treating only those 
philosophers who seem to me to have considerable importancl". 
and mentioning, in connection with them, such details as, <.·\'en 
if not of fundamental importance, have value on account of some 
illustrati,·e or vivifying quality. 

Philosophy, from the earliest times, has been not merely an 
affair of the schools, or of disputation between a handful of 
learned men. It has been an integral part of the life of the com
munity, and as such I hne tried to consider it. If there is any 
merit in this book, it is from this point of \"icw that it i!II dcrivl'd. 

This book owes its existence to Dr. Albert C. Harnes, having 
been originally designed and partly deli\·ered aa lectures at tht· 
Barnes Foundation in Pennsylvania. 

As in most of my work during the years since 193.2, J liavt" 
been greatly assisted in rt'S(·arch and in many other ways hy m~· 
wife, Patricia Russell. 
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INTRODUCTION 

THE conceptions of life and the world which we call 
"philosophical" are a product of two factors: one, inherited 
religious and ethical conceptions; the other, the sort of 

im·estigation which may be called "scientific," using this word in 
its broadest sense. lndi,idual philosophers have differed widely 
in regard to the proportions in which these two factors entered 
into their systems, but it is the presence of both, in some degree, 
that characterizes philosophy. 

"Philosophy" is a word which has been used in many ways, 
some wider, some narrower. I propose to use it in a ,·cry wide 
sense, which I \\ill now try to explain. 

Philosophy, as I shall understand the word, is something inter
mediate between theology and science. Like theology, it consists 
of speculations on matters as to which definite knowledge has, so 
far, Leen unasccrtainable; but like science, it appeals to human 
reason rather than to authority, whether that of tradition or that 
of revelation. All tkjinite knowledge-so I should contend
belongs to science; all dogma as to what surpasses definite know
ledge belongs to theology. But between theology and science there 
is a ~o Man's I.and, exposed to attack frorl' both sides; this No 
Man's Land is philosophy. Almo.'lt all the questions of most 
interest to speculath·e minds are such as science cannot answer, 
and the confident answers of theologians no longer seem so con
vincing as they did in former centuries. Is the world di,ided into 
mind and matter, and, if so, what is mind and what is matter? ls 
mind subject to matter, or is it possessed of independent powers? 
I las the unh·erse any unity or purpose? Is it e\'olving towards 
some goal ? Are there really laws of nature, or do we believe in 
them only because of our innate lo,·e of order? Is man what he 
seems to the astronomer, a tiny lump of impure carbon and water 
impotently crawling on a small and unimponant planet ? Or is he 
what he appean to Hamlet? la he perhaps both at once? Is there 
a way of li\-ing that is noble and another that is base, or arc all 
ways of li\'ing merely futile? If there is a way of living that is 
noble, in what docs it consist, and how shall we achieve it? Must 
the good be eternal in order to deserve to be valucij, or is it wonh 
seeking e,·en if the univene is inexorably moving toward, death? 
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INTRODUCTION 

Is there such a thing as wisdom, or is what seems such merely 
the ultimate refinement of folly? To such questions no answer 
can be found in the laboratory. Theologies have professed to give 
answel'I, all too definite; but their very definiteness causes modem 
minds to view them with suspicion. The studying of these 
questions, if not the answering of them, is the business of 
philosophy. 

Why, then, you may ask, waste time on such insoluble problems? 
To this one may answer as a historian, or as an individual facing 
the terror of cosmic loneliness. 

The answer of the historian, in so far as I am capable of giving 
it, will appear in the course of this work. Ever since men became 
capable of free speculation, their actions, in innumerable impor
tant respects, have depended upon their theories as to the world 
and human life, as to what is good and what is evil. This is as 
true in the present day as at any former time. To understand an 
age or a nation, we must understand its philosophy, and to under
stand its philosophy we must ourseh·es be in sdme degree philo
sophers. There is here a reciprocal causation: the circumstances 
of men's li\·es do much to determine their philosophy, but, con
versely, their philosophy does much to determine their circum
stances. This interaction throughout the centuries will be the 
topic of the following pages. 

There is also, however, a more personal answer. Science tells 
us what we can know, but what we can know is little, and if we 
forget how much we cannot know we become insensitive to many 
things of very great importance. Theology, on the other hand, 
induces a dogmatic belief that we have knowledge where in fact 
we have: iJ?norance, and by doing so generates a kind of impertinent 
insolence towards the universe. Uncertainty, in the presence of 
,·ivid hopes and fcan, is painful, but must be endured if we wish 
10 li\'c without the support of comforting fairy tales. It is not 
good either to forget the questions that philosophy asks, or to 
persuade ouneJves that we have found indubitable answers to 
them. To teach how to live without certainty, and yet without 
being paralysed by hesitation, is perhaps the chief thing that 
philosophy, in our age, can still do for those who study it. 

Philosophy• as distinct from theology, began in Greece in the 
iixth century a.c. After running its course in antiquity, it was 
again 1ubmerged by theology as Christianity rose and Rome fell. 
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Its second great period, from the eleventh to the fourteenth cen
turies, was dominated by the Catholic Church, except for a few 
great rebels, such as the Emperor Frederick II (n95-1250). This 
period was brought to an end by the confusions that culminated 
in the Reformation. The third period, from the seventeenth 
century to the present day, is dominated, more than either of its 
predecessors, by science; traditional religious beliefs remain 
important, but are felt to need justification, and are modified 
wherever science seems to make this imperative. Few of the 
philosophers of this period arc orthodox from a Catholic stand
point, and the secular State is more important in their speculations 
than the Church. 

Social cohesion and indi\"idual liberty, like religion and science, 
are in a state of conflict or uneasy compromise throughout the 
whole period. In Greece, social cohesion was secured by loyalty 
to the City State; c,·en Aristotle, though in his time Alexander 
was making the City State obsolete, could see no merit in any 
other kind of polity. The degree to which the individual's liberty 
was curtailed by his duty to the City ,·aried widely. In Sparta he 
had as little liberty as in modem Germany or Russia; in Athens, 
in spite of occasional persecutions, citizens had, in the best period, 
a very extraordinary freedom from restrictions imposed by the 
State. Greek thought down to Aristotle is dominated by religious 
and patriotic devotion to the City; its ethical systems arc adapted 
to the lives of ci.tiaens and have a large political element. When 
the Greeks became subject, first to the Macedonians, and then to 
the Romans, the conceptions appropriate to their days of inde
pendence were no longer applicable. This produced, on the one 
hand, a loss of ,·igour through the breach with tradition, and, on 
the other hand, a more individual and less social ethic. The 
Stoics thought of the ,·irtuous life as a relation of the soul to 
God, rather than as a relation of the citizen to the State. They 
thus prepared the way for Christianity, which, like Stoicism, was 
originally unpolitical, since, during its first three centuries, its 
adherents were devoid of influence on government. Social cohesion, 
during the six and a half centuries from Alexander to Constantine, 
was secured, not by philosophy and not by ancient loyalties, but 
by force, first that of annies and then that of civil administration. 
Roman armies, Roman roads, Roman law, and Itoman officials 
fint created and then preaerved a powerful centralized. State. 

IZ 
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Nothing was attributable to Roman philosophy, since there was 
none. 

During this long period, the Greek ideas inherited from the age 
of freedom underwent a gradual process of transformation. Some 
of the old ideas, notably those which we should regard as speci
fically religious, gained in relative importance; others, more 
rationalistic, were discarded because they no longer suited the 
spirit of the age. In this way the later pagans trimmed the Greek 
tradition until it became suitable for incorporation in Christian 
doctrine. 

Christianity popularized an important opinion, already implicit 
in the teaching of the Stoics, but foreign to the general spirit of 
antiquity-I mean, the opinion that a man's duty to God is more 
imperative than his duty to the State.1 This opinion-that uwe 
ought to obey God rather than Man," as Socrates and the Apostles 
said-survived the conversion of Constantine, because the early 
Christian emperors were Arians or inclined to Arianism. When 
the emperors became orthodox, it fell into abeyance. In the 
Byzantine Empire it remained latent, as also in the subsequent 
Russian Empire, which derived its Christianity from Constan
tinople .1 But in the West, where the Catholic emperors were 
almost immediately replaced (except in parts of Gaul) by heretical 
harbarian conquerors, the superiority of religious to political 
allegiance survived, and to some e.xtent still survives. 

The barbarian invasion put an end, for six centuries, to the 
civilization of western Europe. It lingered in Ireland until the 
Danes destroyed it in the ninth century; before its extinction 
there it produced one notable figure, Scotus Erigena. In the 
Eastern Empire, Greek ci,·ilization, in a desiccated form, survived, 
as in a museum, till the fall of Constantinople in 1453, but nothing 
of importance to the world came out of Constantinople except an 
artistic tradition and Justinian's Codes of Roman law. 

During the period of darkness, from the end of the fifth century 
to the middle of the eleventh, the western Roman world under
went some very interesting changes. The conflict between duty to 

1 This opinion waa not unknown in earlier times: it is stated, for 
example, in the Anti,OM of Sophocles. Hut before the Stoica those who 
held it were fe11, 
· 1 1"hat ia why the modem Ruuian doea not think that we ought to 

obey d.-tical materialism iather than Stalin. 
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WESTERN PHILOSOPHICAL THOUGHT 

God and duty to the State, which Christianity had introduced, 
took the form of a conflict between Church and king. The eccle
siastical jurisdiction of the Pope extended over Italy, France, and 
Spain, Great Britain and Ireland, Germany, Scandinavia, and 
Poland. At first, outside Italy and southern France, his control 
over bishops and abbots was very slight, but from the time of 
Gregory VII (late eleventh century) it became real and effective. 
From that time on, the clergy, throughout western Europe, 
formed a single organization directed from Rome, seeking power 
intelligently and relentlessly, and usually victorious, until after the 
year 1300, in their conflicts with secular rulers. The conflict 
between Church and State was not only a conflict between clergy 
and laity; it was also a renewal of the conflict between the Mediter
ranean world and the northern barbarians. The unity of the 
Church echoed the unity of the Roman Empire; its liturgy was 
Latin, and its dominant men were mostly Italian, Spanish, or 
southern French. Their education, when education re\'i\'cd, was 
classical; their conceptions of law and go\'ernment would have 
been more intelligible to Marcus Aurelius than they were to 
contemporary monarchs. The Church represented at once 
continuity with the past and what was most civilized in the 
present. 

The secular power, on the contrary, was in the hands of kings 
and barons of Teutonic descent, who endeavoured to preserve 
what they could of the institutions that they had brought out of 
the forests of Gennany. Absolute power was alien to those institu
tions, and so \\'U what appeared to these ,it!orous conquerors 11 

a dull and spiritless legality. The king had to share his power 
with the feudal aristocracy, but all alike expected to be allowed 
occasional outbursts of passion in the fonn of w-.ar, murder, pillage, 
or rape. Monarchs might repent, for they were sincerely pious, 
and, after all, repentance was itself a form of passion. But the 
Church could never produce in them the quiet regularity of good 
behaviour which a'modem employer demands, and uaually obtaina, 
of his employees. What was the uae of conquering the world if 
they could not drink and murder and love as the spirit moved 
them? And why should they, with their armies of proud knights, 
1ubmit to the orders of bookish men, ,·owed to celibacy and 
destitute of anned force? In spite of ecclcsiastidJ disapproval, 
they preacrved the duel and trial by battle, and they dev,elopcd 
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tournaments and courtly love. Occasionally, in a fit of rage, they 
would even murder eminent churchmen. 

All the armed force was on the side of the kings, and yet the 
Church was victorious. The Church won, partly because it had 
almost a monopoly of education, partly because the kings were 
perpetually at war with each other, but mainly because, with very 
few exceptions, rulers and people alike profoundly believed that 
the Church possessed the power of the keys. The Church could 
decide whether a king should spend eternity in heaven or in hell; 
the Church could absolve subjects from the duty of allegiance, 
and so stimulate rebellion. The Church, moreover, represented 
order in place of anarchy, and consequently won the support of 
the rising mercantile class. In Italy, especially, this last con
sideration was decisive. 

The Teutonic attempt to preserve at least a partial independence 
of the Church expressed itself not only in politics, but also in 
art, romance, chivalry, and war. It expressed itself very little in 
the intellectual world, because education was almost wholly con
fined to the clergy. The explicit philosophy of the Middle Ages 
is not an accurate mirror of the times, but only of what was 
thought by one party. Among ecclesiastics, however-especially 
among the Franciscan friars-a certain number, for various 
reasons, were at variance with the Pope. In Italy, moreover, 
culture spread to the laity some centuries sooner than it did 
north of the Alps. Frederick II, who tried to found a new religion, 
represents the extreme of anti-papal culture; Thomas Aquinas, 
who was born in the kingdom of Naples where Frederick II was 
supreme, remains to this day the classic exponent of papal philo
sophy. Dante, some fifty y~ars later, a~ed a synthesis, and 
gave the only balanced exrosition of the complete medieval world 
~~- . . 

After Dante, both for political and for intellectual reasons, the 
medieval philosophical synthesis broke down. It had, while it 
lasted, a quality of tidiness and miniature completeness; whatever 
the system took account of was placed with precision with relation 
to the other contents of its very finite cosmos. But the Great 
Schism, tl1e conciliar movement, and the Penaissance papacy led 
up to the Refonnation, which destroyed the unity of Christendom 
and the scholutic theory of government tltat centred round the 
Pope. In tlte Renaissance period new knowledge, botlt of antiquity 
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and of the earth's surface, made men tired of syatems, which were 
felt to be mental prisons. The Copernican astronomy assigned to 
the earth and to man a humbler position than they had enjoyed 
in the Ptolemaic theory. Pleasure in new facts took the place, 
among intelligent men, of pleasure in reasoning, analysing, and 
systematizing. Although in art the Renaissance is still orderly, in 
thought it prefers a large and fruitful disorder. In this respect, 
Montaigne is the most typical exponent of the age. 

In the theory of politics, as in everything except art, there was 
a collapse of order. The Middle Ages, though turbulent in prac
tice, were dominated in thought by a passion for legality and by 
a ,·ery precise theory of political power. All power is ultimately 
from God; He has delegated power to the Pope in sacred things 
and to the Emperor in secular matters. But Pope and Emperor 
alike lost their importance during the fif tcenth century. The Pope 
became merely one of the Italian princes, engaged in the incredibly 
complicated and unscrupulous game of Italian power politics. 
The new national monarchies in France, Spain, and England had, 
in their own territories, a power with which neither Pope nor 
Emperor could interfere. The national State, largely owing to 
gunpowder, acquired an influence o,·er men's thought,; and feelings 
which it had not had before, and which progressi,·ely destroyed 
what remained of the Roman belief in the unity of ch·ilization. 

This political disorder found expression in Machi8\'elli's Princt. 
In the absence of any guiding principle, politics becomes a naked 
struggle for power; The Prince gi\"es shrewd advice as to how to 
play this game successfully. What had happened in the great age 
of Greece happened again in Renaissance Italy: traditional moral 
restraints disappeared, because they were seen to be associated 
with superstition ; the liberation from fetters made individuals 
energetic and creative, producing a rare florescence of genius·: but 
the anarchy and treachery which ine,·itably resulted from the 
decay of morals made Italians collectively impotent, and they fell, 
like the Greeks, under the domination of nations less civilized 
than themselves but not ao destitute of social cohesion, 

The result, however, was leu disastrous than in the case of 
Greece, because the newly powerful nations, with the exception 
of Spain, showed themselves as capable of great achievement as 
the Italians had been. • 

From the aixtttnth century onward, the hi■tory of European 
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thought is dominated by the Reformation. The Reformation was 
a complex many-sided movement, and owed its success to a 
variety of caUICS. In the main, it was a revolt of the northern 
nations against the renewed dominion of Rome. Religion was the 
force that had subdued the North, but religion in Italy had 
decayed: the papacy remained as an institution, and extracted a 
huge tribute from Germany and England, but these nations, 
which were still pious, could feel no reverence for the Borgias and 
Medicis, who professed to save souls from purgatory in return for 
cash which they squandered on luxury and immorality. National 
motives, economic motives, and moral motives all combined to 
strengthen the revolt against Rome. Moreover the Princes soon 
perceived that, if the Church in their territories became mc:rely 
national, they would be able to dominate it, and would thus 
become much more powerful at home than they had been while 
sharing dominion with the Pope. For all these reasons, Luther's 
theological inno\'ations were welcomed by rulers and peoples alike 
throughout the greater part of nonhem Europe. 

The Catholic Church was derived from three sources. Its sacred 
history was Jewish, its theology was Greek, its government and 

· canon law were, at least indirectly, Roman. The Reformation 
rejected the Roman elements, softened the Greek elements, and 
greatly strengthened the Judaic elements. It thus co-operated with 
the nationalist fora:s which were undoing the work of social 
cohesion which had been effected first by the Roman Empire and 
then by the Roman Church. In Catholic doctrine, divine revelation 
did not end with the scriptures, but continued from age to age 
through the medium of the Church, to which, therefore, it was 
the duty of the individual to submit his private opinions. Pro
h:stants, on the contrary, rejected the Church as a vehicle of 
rc\'elation ; truth was to be sought only in the Bible, which each 
man <.'Ould interpret for himself. If men differed in their interpre
tation, there was no divinely appointed authority to decide the 
dispute. In practice, the State claimed the right that had formerly 
belonged to the Church, but this was a usurpation. In Protestant 
theory, thett should be no earthly intermediary between the soul 
and God. 

The effects of this change were momentous. Truth was no 
longer to be ¥CCrtained by consulting authority, but by inward 
meditation, There waa a tendency, quickly developed. towards 
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anarchism in politics, and, in religion, towards mysticism, which 
had always fitted with difficulty into the framework of Catholic 
orthodoxy. There came to be not one Protestantism, but a multi
tude of sects; not one philosophy opposed to scholasticism, but as 
many as there were philosophers; not, as in the thirteenth century, 
one Emperor opposed to the Pope, but a large number of heretical 
kings. The result, in thought as in literature, was a continually 
deepening subjecthism, operating at first as a wholesome libcratio"'n 
from spiritual slavery, but advancing steadily towards a personal 
isolation inimical to social sanity. 

Modem philosophy begins with Descartes, whose fundamental 
certainty is the existence of himself and his thoughts, from which 
the external world is to be inferred. This was only the first stage 
in a development, through Berkeley and Kant, to Fichte, for whom 
everything is only :m, rru,,:,.,i.·:i of:::'! 1 ~(1. This was insanity, and, 
from this extreme, philosophy has been attempting, ever since, to 
escape into the world of everyday common sense. 

With subjectivism in philosophy, anarchism in politics goes 
hand in hand. Already during Luther's lifetime, unwelcome and 
unacknowledged disciples had de,·eloped the doctrine of Ana
baptism, which, for a time, dominated the city of Munster. The 
Anabaptists repudiated all law, since they held that the good man 
will be guided at e,·ery moment by the Holy Spirit, who cannot 
be bound by formulas. From this premiss they arrive at com
munism and sexual promiscuity; they were therefore exterminated 
after a heroic resistance. But their doctrine, in softened forms, 
spread to Holland, EnJ?land and America; historically, it is the 
source of Quakerism. A fiercer form of anarchism, no longer con
nected with religion, arose in the nineteenth century. In Russia, 
in Spain, and to a lesser degree in Italy, it had considerable 
success, and to this day it remains a bugbear of the American 
immigration authorities. This modem form, though anti-religious, 
has still much of the spirit of early Protestantism; it differs mainly 
in directing against ~cular govemmenta the hostility that Luther 
directed against popes. 

Subjectivity, once let loose, could not be confined within limits 
until it had run its course. In morals, the Protestant emphasis on 
the individual conscience was euentially anarchic. Habit and 
custom were so strong that, except in occasional eutbrt.-aks such 
u that of Munster, the disciples of individualism in ethics con-
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tinued to act in a manner which was conventionally virtuous. But 
this was a precarious equilibrium. The eighteenth-century cult of 
"sensibility" began to break it down: an act was admired, not for 
its good consequences, or for its conformity to a moral code, but 
for the emotion tl1.u inspu·e<l it. Out of this attitude developed the 
cult of the hero, as it is expressed by Carlyle and Nietzsche, and 
the Byronic cult of violent passion of no matter what kind. 

The romantic movement, in art, in literature, and in politics, is 
hound up with this subjective ·way of judging men, not as members 
of a community, but as aesthetically delightful objects of con
templation. Tigers arc more beautiful than sheep, but we prefer 
them behind bars. The typical romantic removes the bars and 
enjoys the magnificent leaps with which the tiger annihilates the 
sheep. He exhorts men to imagine themselves tigers, and when he 
succeeds the results are not wholly pleasant. 

Against the more insane forms of subjectivism in modem times 
there have been various reactions. First, a half-way compromise 
philosophy, thl· doctrine of liberalism, which attempted to assign 
the rcspecth·e spheres of go\"emment and the individual. This 
bl·gins, in its modem form, with Locke, who is as much opposed 
to "enthusiasm"-the individualism of the Anabaptists-as to 
absolute authority and blind subservience to tradition. A more 
thoroughgoing revolt leads to the doctrine of State worship, 
which assi~ns to the State the position that Ortholicism gave 
to the Church, or even, sometimes, to God. Hobbes, Rousseau, 
and l Iegel represent different phases of this theory, and their 
doctrines are embodied practically in Cromwell, Napoleon, and 
modem Germany. Communism, in theory, is far removed from 
such philosophies, but is dri\'cn, in practice, to a type of com
munity very similur to that which results from State worship. 

Throughout this long development, from 6oo B.C. to the present 
uay, philosophers h:l\'c been dh-ided into those who wished to 
tighten social bonds and those who wished to relax them. With 
this difference others have been associated. The disciplinarians 
ha\'c advocateJ some system of dogma, either old or new, and 
have therefore lieen compelled to he, in a greater or less degree, 
hostile to science, since their dogmas could not be proved empiri
c:ally. They ha\·e almost invariably taught that happiness is not 
the good, but that "nobility" or "heroism" is to be preferred. 
They 8lia,·e had a sympathy with the irrational parts of human 
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nature, since they have felt reason to be inimical to social cohesion. 
The libertarians, on the other hand, with the exception of the 
extreme anarchists, have tended to be scientific, utilitarian, 
rationalistic, hostile to ,iolent passion, and enemies of all the 
more profound forms of religion. This conflict existed in Greece 
before the rise of what we recognize as philosophy, and is already 
quite explicit in the earliest Greek thought. In changing forms, 
it has persisted down to the present day, and no doubt will persist 
for many ages to come. 

It is clear that each party to this dispute-as to all that persist 
through long periods of time-is partly right and partly wrong. 
Social cohesion is a necessity, and mankind has never yet succeeded 
in enforcing cohesion by merely rational arguments. Every com
munity is exposed to two opposite dangers; ossification through 
too much discipline and reverence for tradition, on the one hand; 
on the other hand, dissolution, or subjection to foreign conquest, 
through the growth of an indi\idualism and personal independence 
that makes co-operation impossible. In general, important civili
zations start \\ith a rigid and superstitious system, gradually 
relaxed, and leading, at a certain stage, to a period of brilliant 
genius, while the good of the old tr.ldition remains and the evil 
inherent in its dissolution has not yet de\·eloped. But as the evil 
unfolds, it leads to anarchy, thence, inevitably, to a new tyranny, 
producing a new synthesis secured by a new system of dogma. 
The doctrine of liberalism is an attempt to escape from this 
endless oscillation. The essence of liberalism is an attempt to 
secure a social order not based on irrational dogma, and insurinR 
stability without invoking more restraints than arc necessary 
for the preservation of the community. Whether this attempt 
can succeed only the future can determine. 
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Book One ANCIENT PHILOSOPHY 

Part 1 .-The Pre-Socratics 

Chapter I 

THE RISE OF GREEK CIVILIZATION 

IN all history, nothing is so surprising or so difficult to account 
for as the sudden rise of ci\·ilization in Greece. Much of what 
makes civili7.ation had already existed for thousands of years in 

Egypt and in 1\-Icsopotamia, and had spread thence to neighbouring 
countries. But ccltlin elements had been lacking until the Greeks 
supplied them. What they achieved in art and literature is familiar 
to cn·l)·hody, but what they did in the purely intellectual realm 
is e\'en more exceptional. They invented mathematics1 and 
science and philosophy; they first wrote history ~ opposed to 
mere annals; tht•y speculated freely about the nature of the world 
and the ends of life, without being hound in the fetters of any 
inherited orthodoxy. What occurred was so astonishing that, until 
very recent timt·s, men were content to gape and talk mystically 
about the Greek genius. It is possible, however, to understand 
the <ll·vclopmt·nt of Greece in scientific terms, and it is well worth 
while to do so. 

Philosophy be~ins with Thales, who, fortunately, can be dated 
by the fact that he predicted an eclipse which, according to the 
astronomers, occurred in the year 585 B.C. Philosophy and science 
-which were not originally separate-were therefore born 
together at tht· beginning of the sixth century. What had been 
happening in Greece and neighbouring countries before this 
time? Any answer must be in part conjectural, but archaeology, 
durin~ the prci;ent century, has given us much more knowledge 
than was possessed by our grandfathers. 

1 Arithmetieeand aomc geometry existed among the Egyptians and 
Babylonian&, but mainly in the form of rules of thumb. D«iductive 
reuonin1 from ,ieneral premiuea waa a Greek innovation. 
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The art of writing was invented in Egypt about the year 
4000 B.c., and in Mesopotamia not much later. In each country 
writing began with pictures of the objects intended. These 
pictures quickly became conventionalized, so that words were 
represented by ideograms, as they still are in China. In the course 
of thousands of years, this cumbrous system developed into 
alphabetic writing. 

The early de\'elopment of ch·ili7.ation in Egypt and Meso
potamia was due to the Nile, the Tigris, and the Euphrates, 
which made awiculture very easy and very productive. The 
ci\'ilization was in many ways similar to that which the Spaniards 
found in Mexico and Peru. There was a di,ine k.ing, with despotic 
powers; in Egypt, he owned all the land. There was a polytheistic 
religion, with a supreme god to whom the king had a specially 
intimate relation. There was a military aristocr-.icy, and also a 
priestly aristocracy. The latter was oftt"n able to encroach on the 
royal power, if the king was weak or if he was engagt:d in a 
difficult war. The cuhi\'ators of the soil were serfs, belonging 
to the kin~. the aristocracy, or the priesthood. 

There was a consider.i.hle diff ercnce between Egyptian and 
Babylonian theology. The Egyptians were preoccupied \\ith 
death, and believed that the souls of the dead dc.."Sccnd into the 
undern·orld, where they arc jud~cd by Osiris according to the 
manner of thc:ir life on earth. They thou~ht that the soul would 
ultimately return to the body; this led to mummification and 
to the construction of splendid toml,s. The ryramids were huilt 
by \"arious kinj?s at the end of the fourth millennium B.c. and 
tht: beginning of the third. Aftc-r this ti1m·, Egyptian civili1.atinn 
~came more and more stereotyped, and rdigious conscn·.itism 
made progress impossible. About 18oo B.C. l~~YJ>t was conlJllc:rcd 
by Scmitei named llyk.sos, who ruled the country for about 
two ccnturiu. They left no permanent mark on E~'Ypt, but their 
presence tlu:rc must ha\·c.- helped to spread El-,,yptian civilization 
in Syria and Pall'stine. 

Babylonia had a more warlike development than Ef..,Ypt. At 
first, the ruling race were not Semites, but "Sumerians," whose 
origin is unknown. Tht·y invented cuncifonn writing, which the 
conquering Semites took o\"cr from them. Then· was a period 
when thc.-rc \\ere \'arioua independent cities whid1 fought with 
each other, Lut in the cod Babylon became: 1uprc:mc and ,'!ltab• 
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lished an empire. The gods of other cities became subordinate, 
and Marduk, the god of Babylon, acquired a position like that 
later held by Zeus in the Greek pantheon. The same sort of 
thing had happened in Egypt, but at a much earlier time. 

The religions of EJO>pt and Babylonia, like other ancient 
religions, were originally fertility cults. The earth was female, 
the sun male. The bull was usually regarded as an embodiment 
of male fertility, and bull-gods were common. In Babylon, 
Ishtar, the earth-goddess, was supreme among female divinities. 
Throughout western Asia, the Great Mother was worshipped 
under various names. When Greek colonists in Asia Mjnor 
found temples to her, they named her Artemis and took over 
the existing cult. This is the origin of "Diana of the Ephesians." 1 

Christianity transformed her into the Virgin Mary, and it was a 
Council at Ephesus that legitimated the title "M·Jther of God" 
as applied to Our Lady. 

Where a religion was bound up with the government of an 
empire, political motives did much to transform its primitive 
ft-atures. A god or goddess became associated \\ith the State, and 
had to give, not only an abundant harvest, but victory in war. 
A rich priestly caste elaborated the ritual and the theology, and 
fitted together into a pantheon the several divinities of the com
ponent parts of the empire. 

Through association with government, the gods also became 
associated with morality. Lawgiven received their codes from a 
god; thus a breach of the law became an impiety. The oldest 
legal code still known is that of Hammurabi, king of Babylon, 
about 2100 B.c.; this code was asserted by the king to have been 
delivered to him by Marduk. The connection between religion 
and morality became continually closer throughout ancient times. 

Babylonian religion, unlike that of Egypt, was more concerned 
with prosperity in this world than with happiness in the next. 
Magic, divination, and astrology, though not peculiar to Baby
lonia, were more dc,·eloped there than elsewhere, and it was 
chiefly through Babylon that they acquired their hold on later 
antiquity. From Babylon come some things that belong to science: 
the division of the day into twenty-four hours, and of the circle 

1 Diana w111 the 1.atin equivalent of Artemis. It ia Artemia who ia 
mf'ntioned in the Greek Teatament where_ our translation apeab of 
Uiana 
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into 36o degrees; also the discovery of a cycle in eclipses, which 
enabled lunar eclipses to be predicted with certainty, and solar 
eclipses with some probability. This Babylonian knowledge, as 
we shall see, was acquired by Thales. 

The civilizations of Egypt and Mesopotamia were agricultural, 
and those of surrounding nations, at first, were pastoral. A new 
element came with the development of commerce, which was at 
first almost entirely maritime. Weapons, until about 1000 s.c., 
were made of bronze, and nations which did not have the neces
sary metals on their own territory were obliged to obtain them 
by trade or piracy. Piracy was a temporary expedient, and where 
social and political conditions were fairly stahle, commerce was 
found to be more profitable. In commerce, the island of Crete 
seems to ha\'e been the pioneer. For about eleven centuries, say 
from 2500 B.C. to 1400 B.C., an artistically advanced culture, 
called the Minoan, existed in Crete. What survives of Cretan 
art gives an impression of cheerfulness and almost decadent 
luxury, very different from the terrifying gloom of Egyptian 
temples. 

Of this important civilization almost nothing was known until 
the excavations of Sir Arthur Evans and others. It was a maritime 
civilization, in close touch with Egypt ( except during the time of 
the Hyksos). From Egyptian pictures it is evident that the very 
considerable commerce between Egypt and Crete was carried 
on by Cretan sailors; this commerce reached its maximum 
about 1500 B.C. The Cretan religion appears to han: had some 
affinities with the religions of Syria and Asia Minor, but in art 
there was more affinity \\ith Egypt, though Cretan an was very 
original and amazingly full of life. The centre of the Cretan 
civilization was the so-called "palace of Minos" at Knossos, of which 
memories lingered in the traditions of classical Greece. The palaces 
of Crete were very magnificent, but were destroyed about the 
end of the fourteenth century B.c., probably by invaders from 
Greece. The chronology of Cretan history is derived from Egyp
tian objects found in Crete, and Cretan objects found in 
Egypt; throughout, our knowledge is dependent on archaeological 
evidence. 

The Cretansworshipped a goddess,or perhaps several goddesses. 
The most indubitable goddess was the "Mistress of Animala," 
who was a huntress, and probably the source of the clapical 
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Artemis.1 She apparently was also a mother; the only male deity, 
apart from the "Master of Animals," is her young son. There is 
some evidence of belief in an after life, in which, as in Egyptian 
belief, deeds on earth receive reward or retribution. But on the 
whole the Cretans appear, from their art, to have been cheerful 
people, not much oppressed by gloomy superstitions. They were 
fond of bull-fights, at which female as well as male toreadors 
performed amazing acrobatic feats. Sir Arthur Evans thinks that 
the bull-fights were religious celebrations, and that the performers 
belonged to the highest nobility, but this view is not generally 
accepted. The surviving pictures are full of movement and realism. 

The Cretans had a linear script, but it has not been deciphered. 
At home they were peaceful, and their cities were unwalled; 
no doubt they were defended by sea power. 

Before the destruction of the Minoan culture, it spread, about 
16oo B.c., to the mainland of Greece, where it survived, through 
~radual stages of modification, until about goo B.c. This mainland 
civili7.ation is called the Mycenaean; it is known through the 
tombs of kings, and also through fortresses on hill-tops, which 
show more fear of war than had existed in Crete. Both tombs 
and fortresses remained to impress the imagination of classical 
Greece. The older art products in the palaces are either actually 
of Cretan workmanship, or closely akin to those of Crete. The 
Mycenaean ch·ilization, seen through a haze of legend, is that 
which is depicted in Homer. 

There is much uncertainty concerning the Mycenaeans. Did 
they owe their civilization to being conquered by the Cretans? 
Did they speak Greek, or were they an earlier indigenous race? 
:'.\o certain answer to these questions is possible, but there is 
e\'idence which makes it probable that they were conquerors 
who spoke Greek, and that at least the aristocracy consisted of 
fair-haired invaders from the North, who brought the Greek 
language \\ith them. 1 The Greeks came to Greece in three 
successive waves, first the lonians, then the Achacans, and last 
the Dorians. 1"hc lonians appear, though conquerors, to have 

1 She hu a male twin or con1on, the "Master of Animals,., but he ia 
leu prominent. It wu at a later date that Artemia wu identified with the 
Gttat Mothrr et Asia Minor. 

1 See Thi Minoan-Mycenatan Rt!ligion and I~ S""1it,aJ in G,nk 
&li,ior,, by Martin P. Niluon, p. 11 ff. 

as 
Downloaded from https://www.holybooks.com



WESTERN PHILOSOPHICAL THOUGHT 

adopted the Cretan civilization pretty completely, as, later, the 
Romans adopted the civilization of Greece. But the Ionians were 
disturbed, and largely dispossessed, by their successors, the 
Achaeans. The Achaeans are known, from the Hittite tablets 
found at Boghaz-Keui, to have had a large organized empire 
in the fourteenth century B.c. The Mycenaean civilization, 
which had been weakened by the warfare of the Ionians and 
Achaeans, was practically destroyed by the Dorians, the last 
Greek invaders. Whereas previous invaders had largely adopted 
the Minoan religion, the Dorians retained the original Indo
European religion of their ancestors. The religion of Mycenaean 
times, howe,rer, lingered on, especially in the lower classes, and 
the religion of classical Greece was a blend of the two. In fact 
some of the classical goddesses were of M yccnaean origin. 

Although the above account seems probable, it must be re
membered that we do not know whether the Myccnaeans were 
Greeks or not. What we do know is that their ch·ilization decayed, 
that about the time when it ended iron superseded bron7..e, 
and that for some time sea supremacy passed to the Phoenici.ms. 

Both during the later part of the Mycenaean age and after its 
end, some of the in\'aders settled do\\'11 and became agriculturists, 
while some pushed on, first into the islands and Asia Minor, 
then into Sicily and southern Italy, where they founded cities 
that lh•ed by maritime commerce. It was in these maritime cities 
that the Greeks first made qualitatively new contributions tu 
civilization: the supremacy of Athens came later, and wu equally 
associated, when it came, with na\·al power. 

The mainland of Greece is mountainous and largely infertile. 
There are, however, many fertile valleys, with easy access to the: 
sea, but cut off by the mountains from easy land communication 
with each other. Jn these valleys little separate communities grew 
up, lh·ing by agriculture, and centring round a town, generally 
close to the sea. In such circumstances it was natural that, as 
soon as the population of any community grew too great for its 
internal resources, those who could not live on the land should 
take to seafaring. The cities of the main.land founded colonies, 
often in places where it was much easier to find subsistence than 
it had hecn at home. Thus in the earliest hiatoripl period the 
Greeb of Asia Minor, Sicily, and Italy were much richer thau 
those of the Greek mauiland. 
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Tbe social system was very different in different parts of 
Greece. In Sparta, a small aristocracy subsisted on the labour of 
oppressed serfs of a different race ; in the poorer agricultural 
regions, the population consisted mainly of farmers cultivating 
their own land with the help of their families. But where commerce 
and industry flourished, the free citi7.ens grew rich by the em
ployment of slaves-male in the mines, female in the textile 
industry. These slaves were, in Ionia, of the surrounding bar
barian population, and were, as a rule, first acquired in war. 
With increasing wealth went increasing isolation of respectable 
women, who in later times had little part in the civilized aspects 
of Greek life except in Sparta and Lesbos. 

There wa.~ a very general development, first from monarchy 
to aristocracy, then to an alternation of tyranny and democracy. 
The kings were not absolute, like those of Egypt and Babylonia; 
they were advised by a Council of Elders, and could not transgress 
custom \\ith impunity. "Tyranny" did not mean necessarily 
bad go\"cmment, but only the rule of a man whose claim to 
power was not hereditary. "Democracy" meant government 
hy all the citizens, among whom slaves and women were not 
included. 'l11e early tyrants, like the Medici, acquired their 
power through hein~ the richest members of their respective 
plutocracic11. Of ten the source of their wealth was the ownership 
of gold and sil\'er mines, made the more profitable by the new 
institution of coinage, which came from the kingdom of Lydia, 
adjacent to lonia.1 Coinage seems to have been invented shortly 
hefore 700 B.C. 

One of the most important results, to the Greeks, of commerce 
or piracy-at first the two are scarcely distinct-was the acqui
sition of the art of writing. Although writing had existed for 
thousands of years in Egypt and Babylonia, and the Minoan 
Crctans had 3 script (which has not been deciphered), there is 
no conclusive evidence that the Greeks acquired alphabetic 
writing until about the tenth century B.c. They learnt the art 
from the Phoenicians, who, like the other inhabitants of Syria, 
were exposed to both Egyptian and Babylonian influences, and 
who held the supremacy in maritime commerce until the rise 
of the Greek cities of lonia, Italy, and Sicily. In the fourteenth 
century, writirfk to lkhnaton (the heretic king of Egypt), Syrians 

a See P. N. l:n·, Tiu Origin of 7)onnus)'. 
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still used the Babylonian cuneiform; but Hiram of Tyre (969-
936) used the Phoenician alphabet, which probably developed out 
of the Egyptian script. The Egyptians used, at first, a pure picture 
writing; gradually the pictures, much com·entionalized, came to 
represent syllables (the first syllables of the names of the things 
pictured), and at last single letters, on the principle of "A was 
an Archer who shot at a frog. "1 This last step, which was not 
taken with any completeness by the Egyptians themselves, but 
by the Phoenicians, gave the alphabet with all its advantages. 
The Greeks, borrowing from the Phoenicians, altered the alphabet 
to suit their language, and made the important innovation of 
adding vowels instead of ha\·ing only consonants. There L-an be 
no doubt that the acquisition of this convenient method of 
writing greatly hastened the rise of Grt•t·k civili1~'ltion. 

The first notable product of the Hellenic civilization was 
Homer. fa·erything about Homer is conjectural, hut there is a 
widely held opinion that he was a ~cries of poets rather than an 
indi\-idual. According to those who hold this opinion, the Iliad 
and the Odyssey between them took ahout two hundrt"d years 
to complete, some say from i50 to 550 n.c.,2 while others hold 
that "Homer" was nearly complete at the end of the eighth 
century.3 The Homeric poems, in their present fonu, were 
brought to Athens by Peisistratus, who reigned (with inter
missions) from 56o to 527 B.C. From his time onward, the Athe-

. nian youth learnt Homer hy heart, and this was the most imponant 
pan of their education. In some parts of (;reect•, not:lhly in Sparta, 
J lomcr had not the same prestige until a latt-r datt". 

The Homeric poems, like the courtly romancci. of the latt-r 
::\f id die Ages, represent the point of \ it·w of a ch·ili1.cd aristocracy, 
which ignores as plebeian various superstitions that arc still 
rampant among the populace. In much later times, many of these 
superstitionsroseagain to the light of day. Guided hy anthropology, 
many modern writers have come to the concluRion that Homer, 
so far from being primith·e, was an cxpurgator, a kind of eighteenth 
century rationalizer of ancient myths, holding up an upper-class 

1 For in1tance, "Gimcl," the thircJ lc:ttcr or the Hebrew alphabet, 
meana "~I," and the aign for it ia a conventionali~d pie-tu re or a 
camel. 

1 Uc:loch, GriwnscM G,1ehith1,, chap. xii. 
1 Rc11tovtaeff, Huto,y a/ lhl Antifflt World, Vul. I. p. 39'1, 
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ideal of urbane enlightenment. The Olympian gods, who represent 
religion in Homer, were not the only objects of worship among the 
Greeks, either in his time or later. There were other darker and 
more savage elements in popular religion, which were kept at 
hay hy the Greek intellect at its best, but lay in wait to pounce 
in moments of weakness or terror. In the time of decadence, 
beliefs which Homer had discarded proved to have persisted, 
half buried, throughout the classical period. This fact explains 
many things that would othenvise seem inconsistent and sur
prising. 

Primiti\•e religion, everywhere, was tribal rather than personal. 
Certain rites were performe-d, which were intended, by sympa
tlwtic magic, to further the interests of the tribe, especially in 
n·spect of fertility, \'egetable, animal, and human. The winter 
solstice was a time when the sun had to be encouraged not to 
go on diminishing in strength ; spring and harvest also called 
for appropriate ceremonies. These were often such as to generate 
a great collective excitement, in which individuals lost their 
sense of separateness and felt themsel\'es at one with the whole 
tribe. All over the world, at a certain stage of religious evolution, 
sacred animals and human beings were ceremonially killed and 
eaten. In different regions, this stage occurred at very different 
dates. Human sacrifice usually lasted longer than the sacrificial 
t•ating of human victims; in Greece it was not yet extinct at the 
beginning of historical times. Fertility rites \\ithout such cruel 
a.o;pccts wc.-re common throughout Greece; the Eleusinian mys
tt"ries, in particular, were essentially agricultural in their symbolism. 

It must he admitted that religion, in Homer, is not very religious. 
The gods are completely human, differing from men only in 
being immortal and possessed of superhuman powers. Morally, 
there is nothing to be said for them, and it is difficult to see how 
they can have inspired much awe. In some passages, supposed 
to lie late, thev are treated with Voltairean irreverence. Such 
genuine religio~s feeling as is to be found in Homer is less con
cerned with the gods of Olympus than with more shadowy 
beings such as 1:ate or Necessity or Destiny, to whom even Zeus 
is subject. Fate exercised a great influence on all Greek thought, 
and perhaps was one of the sources from which science derived 
the bdi,.-f in nltural law. 

The I lomeric goJs were the gods of a conquering aristocracy, 
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not the useful fertility gods of those who actually tilled the soil. 
As Gilbert Murray says :1 

"The ~s of most nations claim to ha,·e created the world. 
The Olympiani:; make no such claim. The most they ever did was 
to conqm·r it .... And when tht.'y haYt.' conquered their kingdoms, 
what do they do? Do they attc-nd to the government? Do they 
promote agriculture? Do they practise trades and industries? 
Not a bit of it. Why should they do any honest work? They 
find it easier to li\·e on the re\'enues and hla.11t with thundt.'rholts 
the people who do not pay. They are conquering chieftains, 
royal huccaneerR. They fiJ?ht, and foa.11t, and play, and make 
music; they drink deep, and roar with lau~htcr at tll(' lanw smith 
who waits on them. They arc ne,·cr afraid, except of tht·ir own 
king. They ne\'er tell lies, except in lo\'e and war." 

Homer's human heroes, equally, are not ,·cry well hcha\'ed. 
Tbe leading family is the House of Pelops, hut it did not succeed 
in setting a pattern of happy family life. 

"Tantalos, the Asiatic founder of the dyna..11t)', he~ran its carc:er 
by a direct offence: acainst the J?Ods; some said, hy tryin~ to 
cheat them into c:ating human flesh, that of his own son Pclops. 
Pclops, ha\ing been miraculously restored to life, offcnJl·d in 
his tum. He won his famous chariot-race aJ:;,1inst Oinoman~. 
king of Pisa, hy the conni\'ance of the lattt'r's chariotc-c-r, l\·lynilos, 
and then ~ot rid of his confederate, whom he had promised to 
reward, hy Ringing him into the sea. 'I11e curse de!ICended to 
his sons, Atreus and Thyestes, in the form of what the ( ;recb 
called ate, a strong if not actually irrc.-sistihlc impulse to crime. 
Thyestes corrupted his brother's wife and thert·by rruma~cd 
to steal the 'luck' of the family, the famous golden-fteeced ram. 
AtreUB in tum aecured his brother's banishment, and recallin~ 
him under pretext of a reconciliation, feasted him on the Resh 
of his own children. The cur!'e was now inherited hy Atreus' 
son Agamemnon, who offended Artemis by killing a sacred sta~. 
sacrificed his own daughter lphigcnia to arpeasc the ~oddesi; 
and obtain a safe passage to Troy for his fleet, and was in turn 
murdered by his faithless wife Klytaimncstra and her paramour 
Aigisthos, a surviving son of Thyestes. Orestes, Agamemnon's son, 
in tum avenged his father by killing his mother and Aigisthos. " 1 

1 Fi, r Stages of Grtelc Rrli,rion, p. 67. 
' Primitive Culture in Gru,e, If. J. Rose, 1925, p. r9;i. 
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Homer as a finished achievement was a product of Ionia, i.e. of 
a part of Hellenic Asia Minor and the adjacent islands. Some time 
during the sixth century at latest, the Homeric poems became 
fixed in their present form. It was also during this century that 
Greek science and philosophy and mathematics began. At the 
same time events of fundamental importance were happening 
in other parts of the world. Confucius, Buddha, and Zoroaster, 
if they existed, probably belong to the same century.1 In the 
middle of the century the Persian Empire was established by 
Cyrus; towards its dost" the Greek cities of Ionia, to which the 
Persians had allowed a limited autonomy, made a fruitless rebel
lion, which was put down by Darius, and their best men became 
exiles. Se,•eral of the philosophers of this period were refugees, 
who wandered from city to city in the still unenslaved parts of 
the Hellenic world, spreading the civilization that, until then, · 
had been mainly confined to Ionia. They were kindly treated 
in their wanderings. Xenophanes, who flourished in the later 
part of the sixth century, and who was one of the refugees, says: 
"This is the sort of thing we should say by the fireside in the 
winter-time, as we.- lie on soft couches, after a good meal, drinking 
sweet wine and crunching chickpeas: 'Of what country are you, 
and how old are you, good Sir? And how old were you when the 
Mede appt·an:d ?' " The rest of Greece succeeded in preserving 
its indc:pcnJenc."C at the battles of Salamis and Plataea, after 
which lonia was liberated for a time.1 

Grecct· w.ui di\"iJed into a large number of small independent 
states, each consisting of a city with some agricultural territory 
surrounding it. Thl' level of ci\'ili:tation was \'ery different in 
different parts of the Greek world, and only a minority of cities 
contributed to the total of Helle!nic achievement. Sparta, of which 
I shall have much to say later, was important in a military sense, 
but not cultur.i.lly. Curinth was rich and prosperous, a great 
commercial centre, but not prolific in great men. 

Then there were purely agricultural rural communities, such 

1 Zoroaatcr'1 d11tl', however, is ,·c:ry conjectural. Some place it u early 
a• 1000 u.c. See CumbriJ&e .rl,u:ient History, Vol. IV, p. 207. 

1 A. a result of r.hc dc:fear of Athcms by Sparta, the Peraians repined 
the whole coast of Asia Minor, to which their riaht was acknowledged in 
the Pca(.-e of AntaldJaa (387-0 u.c.). About 6.fty years later, they were 
incorporllcd in Alexander's empire. 
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as the proverbial Arcadia, which townsmen imagined to he 
idyllic, but which really was full of ancient barbaric horrors. 

The inhabitants worshipped Hennes and Pan, and had a 
multitude of fertility cults, in which, often, a mere square pillar 
did duty in place of a statue of the god. The goat was the symbol 
of fertility, because the peasants were too poor to possess bulls. 
When food was scarce, the statue of Pan was beaten. (Similar 
things are still done in remote Chinese \"illages.) There was a clan 
of supposed were-wolves, associated, probably, with human 
sacrifice and cannibalism. It was thought that whoever tasted the 
flesh of a sacrificed human victim became a were-wolf. There 
was a ca\"e sacred to Zeus Lykaios (the wolf-Zeus}; in this cave 
no one had a shadow, and whoever entered it died within a year. 
All this superstition was still flourishing in classical times. 1 

Pan, whose original name (some say) was "Paon", meaning the 
feeder or shepherd, acquired his better-known title, interpreted 
as meaning the All-God, when his worship was adopted by 
Athens in the fifth century, after the Persian war. 2 

There was, however, in ancient Greece, much that we can feel 
to have been religion as we understand the term. This was con
nected, not with the Olympians, but with Dionysus, or Bacchus, 
whom we think of most naturally as the somewhat disreputahlc 
god of wine and drunkenness. The way in which, out of his 
worship, there arose a profound mysticism, which greatly influ
enced many of the philosophers, and even had a part in shaping 
Christian theology, is \'ery remarkable, and must be undcr:.too<l 
by anyone who wishes to study the development of < irt·ek 
thought. 

Dionysus, or IJacchus, was originally a Thracian god. The 
Thracians were very much less ch·ili.7.cd than the Greeks, who 
regarded them as barbarians. Like all primitive agriculturists, 
they had fertility cults, and a god who promoted fertility. His 
name was Bacchus. It was never quite clear whether Uacchus 
had the shape of a man or of a bull. When they discovered how 
to make beer, they thought intoxication divine, and gave honour 
to Bacchus. When, later, they came to know the vine and to learn 
to drink wine, they thought even better of him. I lis functions in 
promoting fertility in general became somewluat subordinate 

I Role, PrifflititJe Gre,u, p. 65 ff. 
1 J. E. Harmon, Proki01llfflll to W Study o/ Cirult lulil(ion, p. b51 
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to his functions in relation to the grape and the divine madnesa 
produced by wine. 

At what date his worship migrated from Thrace to Greece ia 
not known, but it seems to have been just before the beginning 
of historical times. The cult of Bacchus was met with hostility 
by the orthodox, but nevertheless it established itself. It con• 
tained many barbaric elements, such as tearing wild animals 
to pieces and eating the whole of them raw. It had a curious 
clement of feminism. Respectable matrons and maids, in large 
companies, would spend whole nights on the bare hills in dances 
which stimulated ecstasy, and in an intoxication perhaps partly 
akoholic, but mainly mystical. I Iusbands found the practice an• 
noying, but di<l not dare to oppose religion. Both the beauty and 
the savagery of the cult arc set forth in the Bacchae of Euripides. 

The success of Dionysus in Greece is not surprisiug. Like all 
communities that ha,·e been ch·ilized quickly, the Greeks, or at 
least a certain proportion of them, developed a love of the primi• 
tivc, and a hankering after a more instinctive and passionate 
way of life than that sanctioned by current morals. To the man 
or woman who, by compulsion, is more civilized in behaviour 
than 1r1 fccliu~, rationality is irksome and virtue is felt as a burden 
anJ a slavery. This lead1:1 to a reaction in thought, in feeling, and 
in rnnduet. It is the reaction in thought that will specially concern 
us, but something must first he said about the reaction in feeling 
and conduct. 

The civilized man is distinguished from the savage mainly by 
prudence, or, to use a slightly wider term, forethought. He is 
willing to endure present pains for the sake of future pleasures, 
cn-n if thl· future pleasures arc rather distant. This habit began to 
he important with the rise of agriculture; no animal and no 
savage would work in the spring in order to have food next 
winter, except for a few purely instinctive forms of action, such 
as bees making honey or squirrels burying nuts. In these cases, 
there is no forethought ; there is a direct impulse to an act which, 
to the human spectator, is obviously going to prove useful later 
on. True forethought onJy arises when a man does something 
towards which no impulse urges him, because his reason tells 
hirn that he will profit by it at some future date. Hunting requires 
no forethought~ because it is pleasurable; but tilling the soil is 
labour,Md cannot be done from spontaneous impulse. 
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Civilization checks impulse not only through forethought, 
which is a self-administered check, but also through law, custom, 
and religion. This check it inherits from barbarism, but it makes 
it less instinctive and more systematic. Certain acts arc labelled 
criminal, and are punished; certain others, though not punished 
by law, are labelled wicked, and expose those who are guilty of 
them to social disappro,·al. The institution of private property 
brings \\ith it the subjection of women, and usually the creation 
of a slave class. On the one hand the purposes of the community 
are enforced upon the indi\'idual, and, on the other hand the 
indhidual, ha,·ing acquired the habit of \'iewing his life as a 

whole, increasingly sacrifices his present to his future. 
It is e,ident that this process can he carril·d too far, as it is, for 

instance, by the miser. But without goinJ{ to such cxtrcmt·s 
prudence may easily im,oh-e the loss of some: of the best things 
in life. The worshipper of Dionysus reacts against prudence. In 
intoxication, physical or spiritual, he reco\'ers an intensity of 
feeling which prudence had destroyed ; be finds the world full 
of delight and beauty, and his imagfoation is suddenly liheratt·d 
from the prison of e,·ery-day preoccupations. 'I 'he IJacchic 
ritual produ~ what was called "enthusiasm.'' which means, 
etymologically, ha\'ing the god enter into the worshipper, who 
beliC\·ed that he became one with the god. l\luch of what is 
greatest in human achievement involn~s some element of intoxi
cation,1 some sweeping away of prudence by pasi.ion. Without 
the Bacchic element, life would be uni11teresting; with it, it is 
dangerous. Prudence ,·ersus passion is a conflict that runs through 
history. It is not a coruHct in which we ought to side wholly 
with either party. 

In the sphere of thought, sober ch·ilization is roughly synony
mous with science. But science, unadulterated, is not satisfying; 
men need also passion and art and reli~ion. Science may set 
limits to knowledge, but should not set limits to imagination. 
Among Greek philosophen, as among those of later times, there 
were those who were primarily scientific and those who were 
primarily religious; the latter owed much, directly or indirc.-ctly, 
to the religion of Bacchus. This applic:1 especially to Plato, and 
through him to those later developments which were ultimately 
embodied in Christian theology. • 

1 I mean meo1al intodc:ation, not intosic:ation by alcohol. 
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The worship of Dionysus in its original form was savage, and 
in many ways repulsive. It was not in this form that it influenced 
the philosophers, but in the spiritualized form attributed to 
Orpheus, which was ascetic, and substituted mental for physical 
intoxication. 

Orpheus is a dim but interesting figure. Some hold that he was 
an actual man, others that he was a god or an imaginary hero. 
Traditionally. he came from Thrace, like Bacchus, but it seems 
more probable that he (or the movement associated with his name) 
came from Crl'te. It is certain that Orphic doctrines contain 
much that seems to have its first source in Egypt, and it was 
chiefly throuj!h Crete that E!,,ypt influenced Greece. Orpheus is 
said to have heen a reformer who was torn to pieces by frenzied 
Mat•nads actuated by Bacchic orthodoxy. llis addiction to music 
is not so prominent in the older forms of the legend as it became 
later. Primarily he was a priest and a philosopher. 

Whatever may have been the teaching of Orpheus (if he existed), 
the teaching of the Orphics is well known. They believed in the 
transmigration of souls; they taught that the soul hereafter 
might achieve eternal bliss or suffer eternal or temporary torment 
according to its way of life here on earth. They aimed at becoming 
"pure," partly by ceremonies of purification, partly by avoiding 
certain kinds of contamination. The most orthodox among them 
ahstained from animal food, except on ritual occasions when 
tl1l·y ate it sacramentally. l\Ian, they held, is partly of earth, 
partly of hca,·en; by a pure life the heavenly part is increased 
anJ the earthly part diminished. In the end a man may become 
one with Bacchus, and is called "a Bacchus." There was an 
daborate theology, according to which Bacchus was twice born, 
once of his mother Hemclc, and once from the thigh of his father 
Zeus. 

There are many fonns of the Dionysus myth. In one of them, 
Dionysus is the son of Zc1111 and Pcrsephone; while still a boy• 
he is tom to pieces by Titans, who eat his flesh, all but the heart. 
Some say that the heart was given by Zeus to Semele, othen 
that Zeus swallowed it; in either case, it gave rise to the second 
birth of Dionysus. The tearing of a wild animal and the de
vouring of its raw flesh by Bacchae was supposed to re-enact 
the tearing and•eating of Dionysus by the Titans, and the animal, 
in somt\ sense, was an incarnation of the god. The Titans were 
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earth-born, but after eating the god they had a spark of divinity. 
So man is partly of earth, partly divine, and Bacchic rites sought 
to make him more nearly completely divine. 

Euripides puts a confession into the mouth of an Orphic priest, 
which is instructh·e :1 

Lord of Europa's Tyrian line, 
Zeus-born, who boldest at tlw fet·t 
The hundred citadels of Cret~•, 

I seek to Thee from that dim shrint". 

Roofed h,• the Quick and Car\'en Bt·am, 
By (halyb steel and wild bull's blood, 
Jn flawless joints of Cypn·ss wood 

Made steadfast. There is ont· pun· !lll"l":lln 

!\ly days ha\'c run. The scn·;mt I, 
Initiate, of Jdacan Jm·e;1 

\\There midnight Zagrcus3 ro,·e!I, I rm·t': 
I ha\'e endured his thunder-cry; 

Fulfilled hii. red and hlecding foasts: 
Held the Great !\fothcr's mountain flame, 
I am set free and named h\' name: 

A Bacchos of the Mailed Pric.·st~. 

Robc:d in pure white I have l,ornc me d~·:m 
1:rom man's vile hirth and rnlfincd d.1y, 
And cxilc:d from my lip alway 

Touch of all mC'Jt where Life t1ath hc:<.·n. 

Orphic tablets have h<.-en found in tomhs, gi\"ing instructions to 
the soul of the dead person as to how to find his WilY in tlic.· 
next world, and what to say in ordc.·r to pro\'c t1i111sc:lf wurthy of 
sal\·ation. They arc broken and incomplt·tc·; the mu!-il m·.irly 
complete (the Pl-tc:lia tablet) is as fullowi;: 

Thou shah find on the left of the Jlou!IC of llad~s a Wdl-spring, 
And hy the side thereof standing a white <..-ypress. 
To this well-spring approach not n<·ar. 

1 The VCIV tran1lation11 in this charter :ire by l'rufc:s,ur <.iilucrr 
Murray. 

1 M)-srically idtntifo·d with Dion)·•u•. 
1 OM of d1~ many nanu-11 of r>i(mysu11. 
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But thou shalt find another hy the Lake of Memory, 
Cold water flowing forth, and there are Guardians before it, 
Say: "I am a child of Earth and of Starry Heaven; 
Hut my r-.ace is of Heaven (alone). This ye know yourselves. 
And lo, I am parched with thirst and I perish. Give me quickly 
The cold water flowing forth from the Lake of Memory." 
And of themselves they will give thee to drink from the holy 

well-spring, 
And thcreaf tcr among the other heroes thou shalt have lordship .... 

Another tablet says :-"Hail, Thou who hast suffered the suffer
ing ... Thou art h<'come God from 1\Ian." .And yet in another:
"Jlappy :tnd Blessed One, thou shalt he God instead of mortal." 

The well-spring of which the soul is not to drink is Lethe, which 
hrinJ{s forgetfulness; the other well-spring is Mnemosyne, re
membrancl'. The soul in the nt:xt world, if it is to achieve salva
tion, ii\ not to forget, hut, on the contrary, to acquire a memory 
surpas~ing what is n:1tural. · 

The· Orphics were an ascetic sect; wine, to them, was only a 
symbol, a.~, later, in the Christian sacrament. The intoxication that 
they sought was that of "enthusiasm," of union with the god. They 
hl'lit·Vl'd themsdws, in this way, to acquire mystic knowledge not 
oht:1inahlc hy ordinary means. This rhystical clement entered into 
<; rn·k philosophy with Pyth.1goras, who wa.c; a reformer of Orphism 
:1s Orpheu:,\ was a reformer of the religion of Dionysus. From 
Pythagoras Orphic elements entered into the philosophy of Plato, 
anti from Plato into most later philosophy that was in any degree 
rdi~ious. 

(. 'ertain definitely B.1cchic dcmC'nts sun·h·eJ wherever Orphism 
had influence. One of thesl' was frn+1ism, of which there was 
much in Pythagora.~, :tnJ which, in Pl~1to, went so far as to claim 
C'omplrtc political e,1uality for women. "Women as a sex," says 
Pythagoras, ''are more naturally akin to piety." Another Bacchic 
t-lemc.•nt was r<·spe(·t for \·iolent trnotion. Greek tragedy grew out 
of the rites of Dionysu:,;. Euripides, especially, honoured the two 
chief gods of Orphism, Dionysus and Eros. lie has no respect for 
the coldly 11elf-rightco11s wdl-hehaved man, who, in his tragedies, 
is apt to he driven mad or otherwise brought to grief by the- gods 
in resentment of his bla.ciphemy. 

The conventi;nal tradition concerning thC' Greek:l is that they 
exhihite.i an admirnhle st•renity, whid1 enabled them to contem-
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plate passion from without, perceiving whatever beauty it exhibited 
but themselves calm and Olympian. This is a very one-sided view. 
It is true, perhaps, of Homer, Sophocles, and Ari11totle, but it is 
emphatically not true of those Greeks who were touched, directly 
or indirectly, by Bacchic or Orphic influences. At Elcusis, where 
the Eleusinian mysteries formed the most sacred part of Athenian 
State religion, a hymn was sung, saying: 

With Thy wine-cup waving high, 
With Thy maddening revelry, 

To Eleusis' flowery valt·, 
Comest Thou-Bacchus, Paean, hail! 

In the Bar(hat of Euripides, the choms of l\laenads displays a 
combination of poetry and savagery which is the very re\·crsc of 
serene. They celebrate the delight in tearing a wiM animal limb 
from limb, and eating it raw then and there: 

0 glad, glad on the :\ lountains 
To swoon in the race outworn, 

When the holy fawn-skin clings 
And all else sweeps away, 

To the joy of the quick rcJ fountains, 
The blood of the hill-goat tom, 

The glory of wild-heast ra\'enings 
Where the hill-top catches the day, 

To the Phrygian, Lydian mountains 
'Tis Hromios leads the way. 

(Bromios was another of the many names of Dionysus.) The dant'<' 
of the Maenads on the mountain side was not only fierce; it w.is 
an escape from the burdens and cares of ch·ilization into the worlJ 
of non-human beauty and the freedom of wind and stars. In a lt•s,i 
frenzied mood they sing: 

Will they ever come to me, e,·er again, 
The long, Jong dances, 

On through the dark till the dim stars wanr? 
Shall I feel the dew on my throat, and the stream 
Of wind in my hair? Shall our white feet gl<"arn 

In the dim expanses? 
0 feet of the fawn to the greenwood fled, 

Alone in the grass and the lovelines, ; 
Leap of the hunted, no more in dread, 

Beyond the snares and tht- dt-adJy pres!I. 
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Yet a voice still in the distance sounds, 
A voice and a fear and a haste of hounds, 

0 wildly labouring, fiercely fleet, 
Onward yet by river and glen

Is it joy or terror, ye storm-swift feet? 
To the dear lone lands untroubled of men, 

Where no voice sounds, and amid the shadowy green 
The little things of the woodland live unseen. 

Before repeating that the Greeks were "serene," try to imagine 
the matrons of Philadelphia behaving in this manner, even in a 
play by Eugene O'Neill. 

The Orphic is no more "serene" than the unreformed wor
shipper of Dionysus. To the Orphic, life in this world is pain and 
weariness. We are bound to a wheel which turns through endless 
cycles of birth and death; our true life is the stars, but we are 
tied to earth. Only by purification and renunciation and an ascetic 
life can we escape from the wheel and attain at last to the ecstasy 
of union with God. This is not the view of men to whom life is 
easy and pleasant. It is more like the N'egro spiritual: 

I'm going to tell God all of my troubles 
When I get home. 

Not all of the Greeks, but a large proportion of them, were 
passionate, unhappy, at war with themselves, driven along one 
road by the intellect and along another by the passions, with the 
imagination to concei\'c hea\'en and the wilful self-assertion that 
creates hell. They had a maxim "nothing too much," but they 
were in fact excessive in e\'ef)1hing-in pure thought, in poetry, 
in religion, and in sin. It was the combination of passion and 
intellect that made them great, while they were great. Neither 
alone would have tr,msformed the world for all future time as 
they transformed it. Their prototype in mythology is not 
Olympian Zeus, but Prometheus, who brought fire from heaven 
and was rewarded with eternal torment. 

If taken as characterizing the Greeks as a whole, however, what 
has just been said would be as one-sided as the view that the 
Greeks were characterized by "serenity." There were, in fact, two 
tendencies in Greece, one passionate, religious, mystical, other
~rldly, the oth\r cheerful, empirical, rationalistic, and interested 
an acquipng knowledge of a diversity of facts. Herodotus represents 
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still used the Babylonian cuneiform; but Hiram of Tyre (969-
936) used the Phoenician alphabet, which probably developed out 
of the Egyptian script. The Egyptians used, at first, a pure picture 
writing; gradually the pictures, much conYentionalized, came to 
represent syllables (the first syllahles of the names of the things 
pictured), and at last single letters, on the principle of "A was 
an Archer who shot at a frog. "1 This last step, which was not 
taken with any completeness by the Egyptians themselves, hut 
by the Phoenicians, ga\·e the alphabet with all its advantages. 
The Greeks, borrowing from the Phoenicians, altered the alphabet 
to suit their language, and made the important innovation of 
adding \'owels instead of ha\·ing only consonants. There can l>t
no douht that the acquisition of this con\'enient method of 
writing greatly hastened the rise of Grt't·k civili1.ation. 

The first notable product of the Hellenic ci\·ilization was 
Homer. Everything about Homer is conjectural, hut tlll·re is :a 
widely held opinion that he was a series of poets rather than an 
indi\·idual. According to those who hold this opinion, the Iliad 
and the Odyssey between them took about two hundn·d years 
to complete, some say from i50 to 550 n.c.,2 while others hold 
that "Homer" was nearly complete at the end of the ci~hth 
century.3 The Homeric poems, in their present fonn, wen· 
brought to Athens by Peisistratus, who reigned (with intc:r• 
missions) from 56o to 5::1.7 B.C. From his time onward, the Atht·· 

. nian youth learnt Homer by heart, and this was the most important 
pan of their education. In some parts of Gref"ct·, not;1hly in Spana, 
Homer had not the same presti~e until a lat<·r cht<". 

The Homeric poems, like the courtly romances of the later 
!\fiddle Ages, represent the point of \"icw of a ch·ilizcd aristocracy, 
which ignores as plebeian various supen.titions that are still 
rampant among the populace. In much later times, many of the!it' 
superstitions rose again to the light of day. Guided by anthropology, 
many modern writers have come tu the conclusion that I lomer, 
so far from being primith·e, was an c:1purgator, a kind of eighteenth 
century rationalizer of ancient myths, holding up an upper-class 

1 For instance, "Gimtl," the third l~tter of the llebrew alpbabc:t, 
mean, "camel," and the aign for it i1 a conventionalized picture of 11 
camel. 

1 lleloch, Gmchuche Grichirhte, chap. xii. 
1 Rnstovtaeff, lliltul')' uf thl Ancinit World, Vul. I. p. ]l)CJ. 
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ideal of urbane enlightenment. The Olympian gods, who represent 
religion in I lomer, were not the only objects of worship among the 
Greeks, either in his time or later. There were other darker and 
more savage elements in popular religion, which were kept at 
bay hy the Greek intellect at its best, but lay in wait to pounce 
in moments of weakness or terror. In the time of decadence, 
beliefs which Homer had discarded proved to have persisted, 
half buried, throughout the classical period. This fact explains 
many things that would otherwise seem inconsistent and sur
prising. 

Primiti\'e reliJ?ion, everywhere, was tribal rather than personal. 
Certain rites were performed, which were intended, by sympa
th<·tic magic, to further the interests of the tribe, especially in 
rt·spcct of fortility, ,·cgetahle, animal, and human. The winter 
solstice wa.,; a time when the sun had to be encouraged not to 
go on Jiminishing in strength ; spring and harvest also called 
for appropriate ceremonies. These were often such as to generate 
a great collccti\'e excitement, in which individuals lost their 
sense of separateness and felt themsel\'es at one with the whole 
trihe. All O\'er the world, at a certain stage of religious evolution, 
11acred animals and human beings were ceremonially killed and 
t·att.•n. In different regions, this stage occurred at ,·ery different 
dates. I luman sacrifice usually lasted longer than the sacrificial 
eating of human victims; in Greece it was not yet extinct at the 
heJ:inning of historical times. Fertility rites without such cruel 
aspt·cts ,,ere common throughout Greece; the Eleusinian mys
teries, in particular, were essentially agricultural in their symbolism. 

It must he admitted that religion, in Homer, is not very religious. 
The gods are completely human, differing from men only in 
bein1,t immortal and possessed of superhuman powers. Morally, 
there is nothing to he said for them, and it is difficult to see how 
they can ha,·e inspired much awe. In some passages, supposed 
to be late, they are treated with Voltairean irreverence. Such 
genuine religious feeling as is to be found in Homer is less con
cerned with the gods of Olympus than with more shadowy 
beinbrs such as Fate or Necessity or Destiny, to whom even Zeus 
is subject. Fate exercised a great influence on all Greek thought, 
and perhaps was one of the sources from which science derived 
the belie.-£ in ns.tural law. 

The.,Jlomeric gods were the gods of a conquering aristocracy, 
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not the useful fertility gods of those who actually tilled the soil. 
As Gilbert Murray says :1 

"The gods of most nations claim to ha\'e created the world. 
The Olympians make no such claim. The most they ever did was 
to conquer it .... And when they h:n-c conquered their kingdoms, 
what do they do? Do they attend to the government? Do they 
promote agriculture ? Do they practise trades and industries ? 
Not a bit of it. Why should they do any honest work? They 
find it easier to live on the re\'enucs and hla.cit with thunderbolt!\ 
the people who do not pay. They are conquering chieftains, 
royal buccanee~. They fi~ht, and fea.cit, and play, and make 
music; they drink deep, and roar with lauf?hter at the laml' smith 
who waits on them. They are nc,·cr afraid, except of tlwir CJ\\'ll 

king. They ne,·er tell lies, except in Jo,·e and war." 
Homer's human heroes, equally, are not ,·cry well hchaved. 

The leading family is the House of Pelop!I, hut it did not succeed 
in setting a pattern of happy family life. 

"Tantalos, the Asiatic founder of the dyna.11:ty, heg-.m its c.m..:r 
by a direct offence against the gods; some said, hy trying to 
cheat them into eating human flesh, that of his own son Pclops. 
Pelops, ha,,ing been miraculously restored to life, offended in 
his tum. He won hi11 famous chariot-race against Oinomaos, 
kinJ? of Pisa, hy the conni,·ance of the latter's chariotc<'r, :!\iynilos, 
and then got rid of his confederate, whom he had promisc·d to 
reward, by Ringing him into the sea. The curse descended to 
his sons, Atreus and Thyestes, in the fonn of what the Greeks 
called alt, a strong if not actually irresistible impulse to crime. 
Thyestes corrupted his brother's \\ife and thereby managl'd 
to steal the 'luck' of the family, the famous ~olden-fleeced ram. 
Atreus in turn AeCUred his brother's banishment, and rccallin~ 
him under pretext of a reconciliation, feacited him on the flesh 
of his own children. The cu~e- was now inherited hy Atrcus' 
son Agamemnon, who offended Artemis by killing a sacred stag, 
sacrificed his O\\"D daughter lphigcnia to appease the ~oddt>ss 
and obtain a safe passage to Troy for his fle-et, and was in tum 
murdered by his faithless wife Klytaimnestra and her paramour 
Aigisthos, a surviving son of Thyestr-s. Orestes, Agamemnon's son, 
in turn avenJ?ed his father hy killing his mother and Ai~isthos. "1 

1 Fit r Stage, of (irttk Rrli/(ion, p. 67. 
' p,.;,,,itit.·t <.'u/tra,t in GP'tttt, II. J. lt1111e, 19z5, p. 19~ 
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Homer as a finished achievement was a product of lonia, i.e. of 
a part of Hellenic Asia Minor and the adjacent islands. Some time 
during the sixth century at latest, the Homeric poems became 
fixed in their present form. It was also during this century that 
Greek science and philosophy and mathematics began. At the 
same time events of fundamental importance were happening 
in other parts of the world. Confucius, Buddha, and Zoroaster, 
if they existed, probably belong to the same century.1 In the 
middle of the century the Persian Empire was established by 
Cyrus; towards its close- the Greek cities of Ionia, to which the 
Persians had allowed a limited autonomy, made a fruitless rebel
lion, which was put down by Darius, and their best men became 
exiles. Several of the philosophers of this period were refugees, 
who wandered from city to city in the still unenslaved parts of 
the Hellenic world, spreading- the civilization that, until then, · 
had hecn mainly contincd to Ionia. They were kindly treated 
in their wanderings. Xenophanes, who flourished in the later 
part of the sixth century, and who was one of the rt·fugces, says: 
"This is the sort of thing we should say by the fireside in the 
winter-time, as Wt' lie on soft couches, after a good meal, drinking 
sweet wine and crunching chickpeas: 'Of what country are you, 
and how old are you, good Sirr And how old were you when the 
.Mede appL·arcd ?' " The rc:..t of Greece succeeded in preserving 
its independence at the battles of Salamis and Plataea, after 
which Ionia was liberated for a time.1 

GrccCl' was di\'ided into a large number of small independent 
states, each consisting of a city with some a~ricultural territory 
surrounding it. The.• lc\'d of civilization was \'cry different in 
different parts of the Greek world, and only a minority of cities 
contributL·c.1 to tht· total of l ldlcnic achic\'emcnt. Sparta, of which 
I shall have much to say later, was important in a military sense, 
but not cultur-.tlly. Corinth was rich and prosperous, a great 
commercial centre, but not prolific in great men. 

Then there were purely agricultur-.il rural t..'Ommunities, such 

1 Zoroutc-r'a d11t1.", howe\'CI', ia ,·cry conjectural. Some pLu.-e it u early 
aa. 1000 u.c. Hee (.'umbriJgt An,:itlll Hutury, Vol. IV, p. zo7. 

1 Aa a result of the defoat of Athc-ns by Sparta, the Peniana regained 
the whole coast of A.11i11 !\linor, to which their right wu acknowledpd in 
the Pence of AntalciJas (387~ u.c.). About tifty yean later, they were 
1ncOl'pC)rftcd in Aleunder'1 empire. 
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as the proverbial Arcadia, which townsmen imagined to be 
idyllic, but which really was full of ancient barbaric horrors. 

The inhabitants wonhipped Hermes and Pan, and had a 
multitude of fertility cults, in which, often, a mere square pillar 
did duty in place of a statue of the god. The goat was the symbol 
of fertility, because the peasants were too poor to possess bulls. 
'When food was scarce, the statue of Pan was beaten. (Similar 
things are still done in remote Chinese \'illages.} There was a clan 
of supposed were-wolves, associated, probably, with human 
sacrifice and cannibalism. It was thought that whoever tasted the 
flesh of a sacrificed human victim became a were-wolf. There 
was a cave sacred to Zeus Lykaios (the wolf-7..eus); in this cave 
no one had a shadow, and whoe\'cr entered it died within a year. 
All this supentition was still flourishing in classical times.1 

Pan, whose original name (some say) was "Paon", meaning the 
feeder or shepherd, acquired his better-known title, interpreted 
as meaning the All-God, when his worship was adopted by 
Athens in the fifth century, after the Persian war.~ 

There was, however, in ancient Greece, much th:1t we can feel 
to ha,·e been religion as we understand the term. This was con
nected, not with the Olympians, but with Dionysus, or Bacchus, 
whom we think of most naturally as the somewhat disrcputahlc 
god of wine and drunkenness. The way in which, out of hi!> 
worship, there arose a profound mysticism, which greatly influ
enced many of the philosophers, and even had a part in shapint: 
Christian theology, is very remarkable, and must be understood 
by anyone who wishes to study the development of { irt·ck 
thought. 

Dionysus, or Hacchua, was originally a Thracian go<l. The 
Thracian& were ,•cry much less ch·ilized than thf' Gn•ck.", who 
regarded them as barbarians. Like all primitive agriculturists, 
they had fertility cults, and a god who promoted fcnility. His 
name was Bacchus. It was never quite clear whether Bacchus 
had the shape of a man or of a bull. When they discovered how 
to make beer, they thought intoxication divine, and gave honour 
to Bacchus. When, later, they came to know the vine and to learn 
to drink wine, they thought even better of him. I lis functions in 
promoting fenility in general became somewpat subordinate 

1 Roae. Pritnitn1t Grteu, p. 65 II. 
1 J. E. Hanieon, Pr°'4cmu:na to lht ShMJ'JI o/ Cirult Htl,pm,ap. 65 r 
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to his functions in relation to the grape and the divine madness 
produced by wine. 

At what date his worship migrated from Thrace to Greece is 
not known, but it seems to have been just before the beginning 
of historical times. The cult of Bacchus was met with hostility 
by the orthodox, but nevertheless it established itself. It con
tained many barbaric elements, such as tearing wild animals 
to pieces and eating the whole of them raw. It had a curious 
clement of feminism. Respectable matrons and maids, in large 
companies, would spend whole nights on the bare hills in dances 
which stimulated ecstasy, and in an intoxication perhaps partly 
akoholic, but mainly mystical. I lusbands found the practice an
noying, but did not dare to oppose religion. Both the beauty and 
the sa,·agcry of the cult arc set forth in the Bacchae of Euripides. 

The success of Dionysus in Greece is not surprising. Like all 
communities that have been civilized quickly, the Greeks, or at 
least a certain proportion of them, developed a love of the primi
tive, and a hankering after a more instinctive and passionate 
way of life than that sanctioned by current morals. To the man 
or woman who, by compulsion, is more civilized in beha\•iour 
than 111 fccli11J.!, rationality is irksome and virtue is felt as a burden 
and a slavery. This leads to a reaction in thought, in feeling, and 
in conduet. Jt is the reaction in thou~ht that will specially concern 
us, but something must first he said about the reaction in feeling 
and conduct. 

The ci\'ilizcd man is distinguished from the savage mainly by 
prudnue, or, to use a slightly wider term, forethought. He is 
willin~ to endure prtsent pains for the sake of future pleasures, 
c\'cn if tlw future pleasures an· rather distant. This habit began to 
he important with the: rise of agriculture; no animal and no 
savage would work in the spring in order to ha1,•e food next 
winter, except for a few purely instinctive forms of action, such 
as bees 1naking honey or Sl)uirrels burying nuts. In these cases, 
there is no forethought; there is a direct impulse to an act which, 
to the human spectator, is obviously going to pro\·e useful later 
on. Tnic forethought only arises when a man does something 
towards which no impulse urges him, because his reason tells 
him that he will profit by it at some future date. Hunting requires 
no forethought~ because it is pleasur,ible; but tilling the soil is 
labour ,4'Uld cannot be dune from spontaneous impulse. 
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Civilization checks impulse not only through forethought, 
which is a self-administered check, but also through law, custom, 
and religion. This check it inherits from barbarism, but it makes 
it less instinctive and more systematic. Certain acts arc labelled 
criminal, and are punished; certain others, though not punished 
by law, are labelled wicked, and expose those who arc bruilty of 
them to social disapproval. The institution of pri\'ate property 
brings with it the subjection of women, and usually the creation 
of a sla,·e class. On the one hand the purposes of the community 
are enforced upon the indi\'idual, and, on the other hand the 
indi\'idual, ha,ing acquired the habit of \'iewing his life as a 
whole, increasingly sacrifices his present to his future. 

It is e\'ident that this process can he carril·d too far, as it is, for 
instance, by the miser. But without going to such cxtrenll's 
prudence may easily invol\'c the loss of some of the best things 
in life. The worshipper of Dionysus reacts against prudence. Jn 
intoxication, physical or spiritual, he recovers an intensity of 
feeling which prudence had destroyed ; he finds the world full 
of delight and beauty, and his imagination is suddenly liberated 
from the prison of every-day preoccupations. The Bacchic 
ritual produced what was called "enthusiasm," which means, 
etymologically, ha\'ing the god enter into the worshipper, who 
belie\·ed that he became one with the god. l\luch of what is 
greatest in human achievement in\"oh-cs some element of intoxi
cation,1 some awt-eping away of prudence by passion. Without 
the Bacchic element, life would be uninteresting; with it, it is 
dangerous. Prudence ,·ersus passion is a conflict that rum1 throuRh 
history. It is not a conflict in which we ought to side wholly 
with either party. 

In the sphere of thoughtt sober ch·ilization is roughly synony
mous "ith science. But sciencet unadulterated, is not satisfying; 
men need also passion and art and religion. Science may set 
limits to knowledge, but should not set limits to imagination. 
Among Greek philosophers, as among those of later times, there 
were those who were primarily scicntitic and those who were 
primarily rc:ligious; the latter owed much, directly or indirectly, 
to the religion of Bacchus. This applies espt.-cially to Plato, and 
through him to those later developments which were ultimately 
embodied in Christian theology. • 

1 J mean mental intoucation, not inlOSication by akoh'lt. 
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The worship of Dionysus in its original fonn was savage, and 
in many ways repulsive. It was not in this form that it influenced 
the philosophers, but in the spiritualized form attributed to 
Orpheus, which was a.11cetic, and substituted mental for physical 
intoxication. 

Orpheus is a dim but interesting figure. Some hold that he was 
an actual man, others that he was a god or an imaginary hero. 
Traditionally, he came from Thrace, like Bacchus, but it seems 
more probable that he (or the movement associated with his name) 
came from Crete. It is certain that Orphic doctrines contain 
much that seems to have its first source in Egypt, and it was 
chiefly through Crete that Eb,YPt influenced Greece. Orpheus is 
said to ha\·e hccn a reformer who was torn to pieces by frenzied 
::\faenads actuated hy Bacchic orthodoxy. His addiction to music 
is not so prominent in the older fonns of the legend as it became 
later. Primarily he was a priest and a philosopher. 

Whatever may ha,·e been the teaching of Orpheus (if he existed), 
the teaching of the Orphics is well known. They believed in the 
transmigration of souls; they taught that the soul hereafter 
might achieve eternal bliss or suffer eternal or temporary torment 
according to its way of life here on earth. They aimed at becoming 
"pure," partly by ceremonies of purification, partly by a,•oiding 
ct·rtain kinds of contamination. The most orthodox among them 
abstained from animal food, except on ritual occasions when 
tht·y ate it sacramentally. l\Ian, they held, is partly of earth, 
partly of heaven; by a pure life the heavenly part is increased 
and the earthly part diminished. Jn the end a man may become 
one with Bacchus, and is called "a Bacchus." There was an 
daborate theology, according to which Bacchus was twice born, 
once of his mother Remele, and once from the thigh of his father 
Zeus. 

There are many fonns of the Dionysus myth. In one of them, 
Dionysus is the son of Zeus and Pcrsephone; while still a boy, 
he is torn to pieces by Titans, who eat his flesh, all but the heart. 
Some say that the heart was given by Zeus to Semele, others 
that Zeus swallowed it; in either case, it gave rise to the second 
birth of Dionysus. The tearing of a wild animal and the de
vouring of its raw flesh by Bacchac was supposed to re-enact 
the tearing and•eating of Dionysus by the Titans, and the animal, 
in somQi sense, was an incarnation of the god. The Titans were 
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earth-born, but after eating the god they had a spark of divinity. 
So man is partly of earth, partly divine, and Bacchic rites sought 
to make him more nearly completely divine. 

Euripides puts a confession into the mouth of an Orphic priest, 
which is instructi\'e :1 

Lord of Europa's Tyrian line, 
Zeus-horn, who boldest at th\' foct 
The hundred citadels of Crc:-t~', 

I seek to Thee from that dim shrine-, 

Roofed bv the Quick and Can·en Hearn, 
By (~halyb steel and wild hull's blood. 
In flawless joints of ('ypn·ss wood 

!\lade steadfast. ThcrC' is Orll' pun· stn·.im 

!\Iv da\'s have nin. The st·r\'ant I, 
• Initiate, of Idacan Jon: ;1 

\'/here midnight Zaj!reus3 ro\'C's, 1 ro\'t'; 
I ha,·e endured his thunder-cry; 

Fulfilled his red and hleeding f t·asts; 
Held the Great :\lotht•r's mountain 11arne, 
I am set free and named hv mm1t• 

A Bacchos of the :\failed Priest~. 

Robed in pure white I ha\'c hornt· me l'km 
From man's vile hirth and rnlfint·J d.1v, 
And exiled from my lip alw:1y • 

Touch of all meat where Life hath been. 

Orphic tah1eta have hecn found in tomhs, J,:iving instructions to 
the soul of the dead person a.<1 to how to find liis way in tl1l' 

next world, and what to say in order to pro,·t· liimsdf \\orthy of 
sal\-ation. They arc broken and incomplt·t<·; the most nt·arl~· 
complete (the Pctdi.a tahlC't) is as follows: 

Thou sha1t find on the left of the- House.- of Hades 3 Wdl-spriri~. 
And hy the sid<' thereof standinJ! a white.- t.·ypr('ss. 
To this well-spring approach not nc-ar. 

1 The verse translations in thia chapter are l.iy J'rofruor Gilbcrr 
Murray. 

1 Mystically id,·ntif11·d with Uiony1u1. 
• Ont" of du• fflllny namM1 of I >i,,ny11u,. 

'1ft 

Downloaded from https://www.holybooks.com



THB RIBB OP GRBBK CIVILIZATION 

But thou shalt find another by the Lake of Memory, 
Cold water flowing forth, and there are Guardians before it, 
Say: "I am a child of Earth and of Starry Heaven; 
But my race is of I leaven (alone). This ye know yourselves. 
And lo, I am parched with thirst and I perish. Give me quickly 
The cold water flowin~ forth from the Lake of :Vlcmory." 
And of themscl\'es they will ~ve thee to drink from the holy 

well-spring, 
And tht·rcafter among the other heroes thou shalt have lordship .... 

Another tahlt•t says :-"Hail, Thou who hast suffered the suffer
ing ... Thou art hccorne Cod from :\fan." :\nd yet in another:
" Happy and Blcssc•d Om·, thou sh.ilt he God instead of mortal." 

The well-spring of which the soul is not to drink is Lethe, which 
hrings fori;:etfulness; the other well-spring is :\lnemosyne, re
memhranl'C'. The soul in the nt"xt world, if it is to achieve sal\':i
tion, is not tn forgc·t, hut, on the contr;1ry, to acquire a memory 
surpas~in~ what is natur.1I. 

Tht· Orphics \\'c.•re an ascetic sect; wine, to them, was only a 
symhol, ai:-, btt·r, in the Christi:m sacrament. The intoxication that 
tht·y ::;ought w.1s that of "enthusiasm," of union with the god. They 
lwlic.·wd tlwmsdn·!I, in this way, to acquire mystic knowledge not 
11htain:1lile hy ordinary means. This r"nystical dt•rm·nt entered into 
< ;rn·k philosophy with Pythagoras, who was a rcfonncr of Orphism 
:is ( >rphl'Uil was a reformer of the religion of l>ionysus. From 
PytliaJ!oras Orphic elements entt·reJ into the philosophy of Plato, 
and from Plato into most later philosophy that was in any degree 
rdi~ious. 

( "t·rtain Jefinitdy Jfacchk l'll·rnents survh·eJ whcre\"er Orphism 
had inflm.·ncc. One of these- was frn+1ism, of which there was 
much in Pythagoras, and whit-h, in Pl:th>, went so far as to claim 
cornplt·te politic:11 cc.1uality for women. "\\•omen as a sex," says 
PythagonL'1, "art• more naturally akin to piety." Another Bacchic 
t'lcment was rt·spt•ct for violt"nt c-motion. Greek tragedy grew out 
of the rites of Dionysus. Euripides, especially, honoured the two 
d1ief gods of Orphism, Dionysus anJ Eros. 1 le has no respect for 
the coldly sclf-rightt"Ous wdl-hcha,·ed man, who, in his tragedies, 
is apt to he driven mat! or otherwise hrought to grief by the gods 
in resentment of his hlai,phemy. 

The conwntirmal tradition concerning the Grt"eks is that they 
<-xhihitetl an admir.ihlt' serenity, whid1 t•nabled them to t'tlntcm-
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plate passion from without, perceiving whatever beauty it exhibited 
but themseh·es calm and Olympian. 'This is a very one-sided view. 
It is true, perhaps, of Homer, Sophocles, and Ariinotle, but it is 
emphatically not true of those Greeks who were touched, directly 
or indirectly, by Bacchic or Orphic influences. At Elrusis, where 
the Eleusinian mysteries formed the most sacred part of Athenian 
State religion, a hymn was sung, saying: 

With Thy wine-cup wa,·ing high, 
With Thy maddening re\'elry, 

To Elcusis' flowery \"ale, 
Comt'st Thou-Bacchus, Pat'an, hail! 

In the Baal,at of Euripides, the choms of Maenads displays a 
combination of poetry and sa\'agery which is the very ren·rsc of 
serene. They celebrate the ddight in tearin~ a \\ilJ animal limh 
from limb, and eating it raw then and there: 

0 glad, glad on the :\lountains 
To swoon in the race outworn, 

When the holy fawn-skin clinJ?s 
And all else sweeps away, 

To the joy of the quick red fountains, 
The blood of the hill-goat tom, 

The glory of \\ild-heast r-.i,·enings 
Where the hill-top catd1es thc Jay, 

To tht· Phrygian, Lydian mountains 
'Tis Bromios leads the way. 

(Bromios was another of the many name& of Dionysus.) The dam·e 
of the Maenada on the mountain side was not only fierce; it wa:-i 

an escape from the burdens and cares of civili1.ation into the worlJ 
of non•human beauty and the freedom of wind and stars. In a lcs~ 
frenzied mood they aing: 

Will they ever come to me, ever again, 
The long, long dancea, 

On through the dark till the dim stars wanr? 
Shall I feel the dew on my throat, and the stream 
Of wind in my hair? Shall our white feet ~h·arn 

In the dim expanses? 
0 feet of the fawn to the greenwood Red, 

Alone in the grass and the lovelineu ; 
1..eap of the hunted, no more in dread, 

Beyond the snares and the d~adly ('res!'. 
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Yet a voice still in the distance sounds, 
A voice and a fear and a haste of hounds, 

0 wildly labouring, fiercely fleet, 
Onward yet by river and glen

Is it joy or terror, ye stonn-swift.£tel ~ 
To the dear lone lands untroubled of men, 

Where no voice sounds, and amid)the shadowy green 
The little things of the woodland ftive unseen. 

Before repeating that the Greeks were "s,erene," try to imagine 
the matrons of Philadelphia behaving in t1iis manner, even in; 
play by Eugene O'Neill. . .... ~ 

The Orphic is no more "serene" than t!-. unrcfr .aed ~ 
shipper of Dionysus. To the Orphic, life in th9 worid is pain and 
weariness. We are bound to a., ,heel which t,t'rns through endless 
cycles of binh and death; our true life is tie stars, but we are 
tied to earth. Only by purification and renunciation and an ascetic 
life can we escape from the wheel and attain at last to the ecstasy 
of union with God. This is not the \'iew of men to whom life is 
easy and pleasant. It is more like the Segro spiritual: 

l 'm going to tell God all of my troubles 
When I get home. 

Not all of the Greeks, but a large proponion of them, were 
passionak, unhappy, at war with themselves, drh-·en along one 
road by the intellect and along another by the passions, with the 
imagination to concci\'c heaven and the wilful self-assertion that 
creates hell. They had a maxim "nothing too much," but they 
were in fact excessi\'e in e\'erythin~-in pure thought, in poetry, 
in religion, and in sin. It was the combination of passion and 
intellect that made them great, while they were great. Neither 
alone would ha\'c transformed the world for all future time as 
they transfom1ed it. Their prototype in mythology is not 
Olympian Zeus, but Prometheus, who brought fire from heaven 
and was rewarded with eternal torment. 

If taken as characterizing the Greeks as a whole, however, what 
has just been said would be as one-sided as the view that the 
Greeks were characterized by "serenity." There were, in fact, two 
tendencies in Greece, one passionate, religious, mystical, other
~orldly, the oth1:r cheerful, empirical, rationalistic, and interested 
an acquipng knowledge of a diversity of facts. Herodotus represents 
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this latter tendency; so do the earliest Ionian philosophers; so, 
up to a point, does Aristotle. Beloch (op. cit., I, 1 1 p. 434)1 after 
describing Orphism, says: 

"But t.lie Greek nation was too full of youthful vigour for the 
general acceptance of a belief which denies this world and transfers 
real life to the Beyond. Accordingly the Orphic doctrine remained 
confined to the relatively narrow circle of the initiate, without 
acquiring the smallest influence on the State religion, not even in 
communities which, like Athens, had taken up the celebration of 
the mysteries into the State ritual and placed it under legal pro
tection. A full millennium was to pass before these ideas-in a 
quite different theological dress, it is true-achic,·cd \'ictory in 
the Greek world." 

It would seem that this is an overstatement, particularly as 
regards the Eleusinian mysteries, which were impn.·gnated with 
Orphism. Broadly speaking, those who were of a religious tem
perament turned to Orphism, while rationalists despised it. One 
might compare its status to that of Methodism in England in the 
late eighteenth and early nineteenth centuries. 

We know more or less what an educated Greek learnt from his 
father, but we know ,·ery little of what, in his earliest years, Ju· 
learnt from his mother, who was, to a great exknt, shut out from 
the ci\·ilization in which the men took delight. It seems prohahle 
that educated Athenians, e,·en in the ht.•st period, however 
rationalistic they may have been in their explicitly conscious 
mental processes, retained from tradition and from childhood a 
more primiti\'e way of thinking and feeling, which was always 
liable to prove victorious in times of stress. For this reason, no 
simple analysis of the Greek outlook is likely to be adequate. 

The inftuence of religion, more panicularly of non-Olympian 
religion, on Greek thought was not adct1uatdy rccogni7.cd until 
recent times. A re,·olutionary book, Jane llarrison's Prolegomena 
to tire Study of Grttk Religion, emphasized both the primiti,·e and 
the Dionysiac c:lements in the religion of ordinary Greeks i F. M. 
Cornford's f'rom Religion to Philosophy tried to make students of 
Greek philosophy aware of the influence of religion on the philo
sophers, but cannot be wholly accepted as trustworthy in many 
of its interpretations, or, for that matter, in its antjiropology .1 The 

1 On the other hand Cornford'■ boob on v■riou■ Platonic dialuguc:11 
■eem to me wholly admirable. 
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most balanced statement known to me is in John Bumet's Early 
Greek Philosopl,y, especially chapter ii, "Science and Religion." A 
conflict between science and religion arose, he says, out of "the 
religious revival which swept over Hcllas in the sixth century B.c.," 
together with the shifting of the scene from lonia to the West. 
"The religion of continental Hellas," he si,,ys, "had developed in 
a very different way from that of lonia. Ip ·particular, the worship 
of Dionysus, which came from Thrace; and is barely mentioned 
in Homer, contained in germ a wholly new way of looking at man's 
rc:lation to the world. It would certainly bt wrong to credit the 
Thraciaus themselves with any \"cry exalted 'iews; but there i:an 

he no douht that, to the Greeks, the phen~men'l:a of ecstasy 
suggl'stcd th:1t the soul was something more than a feeble double 
of tht· self, and that it was only when 'out of the body' that it 
rnuld show its true nature .... 

"It looked as if Greek religion were about to enter on the same 
stage as that already reached by the religions of the East; and, but 
for the rise of science, it is hard to see what could have checked 
this tt·n<lcncy. It is usual to say that the Greeks were saved from 
a n·lig-ion of the Oriental type by their having no priesthood; but 
this is to mistakt• the effect for the cause. Priesthoods do not make 
dogmas, though they preserve them once they arc made; and in 
the t·arlicr sta~cs of their dt:vdopmcnt, the Oriental peoples had 
no priesthoods either in the sense intended. It was not so much 
tht· ahst·ncc of a priesthood as the existence of the scientific 
sd1ools that san-J (;rcccc. 

"Tht· new religion-for in one sense it was new, though in 
anotht·r :i.,; old m1 mank.inJ--rt:ache<l its highest point of develop
ment with the foundation of the Orphic communities. So far as 
we can st·t•, the original home of these was Attica; but they spread 
with t·xtraordinary rapidity, especially in Southern Italy and Sicily. 
Tht·y were first of di associations for the worship of Dionysus; 
but they were distinJ:uishcd by two ft:atures which were new 
:unong the l ldlencs. They looked to a re\·elation as the source 
of religious authority, and they were organized as anificial com
munities. The poems which contained their theology Wt're 

ascribed to the Thracian Orpheus, who had himself descended 
int,, I fades, and was therefore a safe guide through the perils 
winch hcset the ~ist·mhodied soul in the next world." 

Hurne\ goes on to state that there is a striking similarity hl"tween 
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Orphic beliefs and those prevalent in India at about the same time, 
though he holds that there cannot have been any contact. He then 
comes on to the original meaning of the word "orgy," which was 
,,p,_,t.\ c. •J. .. (va,hics to mean "sacrament," and was intended to 

general acceptance o~ soul and enable it to escape from the wheel 
real life to the Beyond;r.s, unlike the priests of Olympian cults, 
confined to the relatiwca]l "churches," i.e. religious communities 
acquiring the smallest ithout distinction of race or sex, could be 
communities which, Ii~, and from their influence arose the con
the mysteries into the, as a way of life. 
tcr• · · A full milJ, 

... ther 
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THE MILESIAN SCHOOL 

IN every history of philosophy for studenp(, the first thing men
tioned is that philosophy began witf Thales, who said that 
everything is made of water. This is discouraging to the 

beginner, who is struggling-perhaps not very hard-to feel that 
respect for philosophy which the curriq•Jlum seems to expect. 
There is, however, ample reason to feel resptct for Thales, though 
perhaps rather as a man of science than ~s \a nhiJosof'!' !',ll,«~•, 

modern sense of the word. 
Thales was a native of l\Iiletus, in Asia Minor, a flourishing 

i:ommercial city, in which there was a large slave population, and 
a bitter class struggle between the rich and poor among the free 
population. "At l\Iiletus the people were at first victorious and 
murdered the wives and children of the aristocrats; then the 
aristocrats prevailed and burned their opponents alive, lighting 
up the open spaces of the city with live torches. " 1 Similar con
ditions pre\·ailed in most of the Greek cities of Asia l\'linor at the 
time of Thales. 

Miletus, like other commercial cities of lonia, underwent im
portant economic and political developments during the seventh 
and sixth l'cnturies. At first, political power belonged to a land
owning aristocracy, but this was gradually replaced by a pluto
cracy of merchants. They, in turn, were replaced by a tyrant, 
who (as was usual) achieved power by the support of the demo
uatic pany. The kingdom of Lydia lay to the east of the Greek 
coast towns, but remained im friendly terms with them until the 
fall of 1':ineveh (6oh B.<.:.). This left Lydia free to turn its attention 
to the West, but l\liletus usually succeeded in preserving friendly 
relations, especially with Croesus, the last Lydian king, who was 
conquered by Cyrus in 5~6 B.t'. There were also important rela
tions with Egypt, wht·rc the king depended upon Greek mer
cenaries, and had opened certain cities to Greek trade. The first 
Greek settlement in Egypt was a fort occupied by a Milesian 
garrison; but the most important, during the period 610-56o e.c., 
was Daphnae. 1Icre Jeremiah and many other Jewish fugitives 

1 _RoatovtK,·, Jlistor:,· of tlit .411,icnt World, Vol. I, p . .i04, 
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took refuge from Nebuchadrczzar (Jeremiah xliii. 5 ff.); but while 
Egypt undoubtedly influenced the Greeks, the Jews did not, nor 
can we suppose that Jeremiah fdt anything but horror towards 
the sceptical lonians. 

As regards the J:ite of Thales, the best e\'idencc, as we saw, is 
that he was famous for predicting an eclipse which, according to 
the astronomers, must hsve taken place in 585 B.C. Other e\'idence, 
such as it is, agrees in pL1cing his activities at about this time. It 
is no proof of extraordina11· genius on his part to ha\'e predictL·d 
an eclipse. l\liletus wa'> allied with Lydia, and Lydia had cultural 
relations \\ith Bab,·)\Jnia, and Halwlonian astronomers had <lis
CO\'cred t!,.,t eclip;c..:s recur in a c;•cle of about ninett·<.•n years. 
Thc.·y could preo1ct c.·dip:-c·s of the moon with pretty t·omplc.·tl' 
success, but as regards solar eclipses tlwy were l1:unpt'l'L'd h~· thL· 
fact that an eclipse may be ,·isihlc in one place :md not in anotht·r. 
Consequently they could only know that at such and such a date 
it was worth while to look out for an eclipse, and this is proh.1hly 
all tl1at Thales knew. Neithc.·r he nor they knew why there is 
this cycle. 

Thales is said to ha,·e tra\'c.'lk-d in EJ!ypt, and to ha,·e tlu:nn· 
hroul,!ht to the Grel'ks the si.:il'nCl' of geonl('try. What the Et,!'ypti:ms 
km·w uf gcomctry \\as rnainly rules of thumb, anJ there is no 
reason to bclic\'e that Thales arrin·<l at de<luctin· proofs, sucl1 .i..; 

later Greeks discovered. lie sel·ms to han: Jiscon·rnl how to 
calculate the distance of a ship at sea from ohsen·,uions t:lkt·n ,1t 
two points on land, and how to estimate the height uf a pyrnrnid 
from the length of its shadow. :\fany other gc.·omrtri(.·,11 thrnn·m., 
are attributed to him, hut probahly wrongly. 

J le was one uf the Scn·n Wisl· :.\lt·n of C in·c:(.'t•, t·ad1 of whom 
\\as specially noted for 0lll' wise saying; hi!!, iL i~ a mi,,1.il,l· to 
;,,upprn•,<·, was •·water is best." 

AccordinJ,? to Aristotle, he thought that water i-. tht· ori~in.tl 
suhstanL·e, out of which all others arc formc<l ; and he.· rnaintaint·d 
that the <.-arth rests on watc:r. Aristotle also i.ay:. of him that hl· 
faid the ntaJ.,'llet has a soul in it, because it mm·cs the iron; further, 
that all thin~s arc full of gods. 1 

The statement that e\·erything is made of water i11 tu he rn:ardL·d 
as a sc.-it"ntific hypothesis, and by no means a foofii;l1 one. 'J\wnty 
years ago, the received ,•iew was that cn·rytHmJ! is mac.le of 

1 Bumct (Early G,ulc Philo,<1ph_,., p. 51) quc:•tiun1 thi1 bait ,·,yin&:, 
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hydrogen, which is two thirds of water. The Greeks were rub 
in their hypotheses, but the Milesian school, at least, was prepared 
to test them empirically. Too little is known of Thales to make it 
possible to reconstruct him at all satisfactorily, but of his successors 
in Miletus much more is known, and it is re.,_.,_,,~·ntRMlh.. 
that something of their outlook came from und table, and that 
his philosophy were both crude, but they soul, being air, holds 
both thought and observation. ass the whole world." 

There are many legends about him, · , 
/mown than the few facts I have mentioquity than Anaximander, 
arc pleasant, for instance, the one told by 'ithe opposite valua
(1.::59•): "lie wm; reproached for his poverty, ras and .9M1Ch 
to show that philosophy is of no use. Accardi · e· ffie story, he 
knew by his skill in the stars while it was yet winter that there 
would be a gn·at harvest of olives in the coming year; so, having 
il little money, he gave dl·posits for the use of all the olive-presses 
in l'hios and !\lilctus, which he hired at a low price because no 
ont· bid against him. When the harvest time came, and many 
wae wanted all at once and of a sudden, he let them out at any 
rate which ht· pleased, and made a quantity of money. Thus he 
i.howed the world that philosophers can easily be rich if they like, 
hut that their ambition is of another sort." 

Ana.ximan<ler, the second philosopher of the Milesian school, 
is much more interesting than Thales. His dates are uncertain, 
hut he was said to ha,•e been sixty-four years old in 546 B.C., and 
rhcrc is reason to suppose that this is somewhere near the truth. 
I It· hdJ that all thinJ!S come from a single primal substance, but 
rhat it iti not w:1ter, as Thales hdd, or any other of the substances 
that we know. It is infinite, eternal and ageless, and "it encom
passes all the worlds"-for he thou1,?ht our world only one of 
man~·. The primal 11uhstancc is transformed into the various sub
stances with which we arc familiar, and these are transformed 
into each other. As to this, he makes an important and remarkable 
statement: 

"Into that from which things take their rise they pass away once 
more, as is ordained, for they make reparation and satisfaction to 
one another for their injustke according to the ordering of time." 

The idt"a of justice, both cosmic and human, played a part in 
( ;ret:"k religion \nd philosophy which is not altogether easy for a 
mode"\ to understand ; indeed our word "justice" hardly expresses 
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what is meant, but it is difficult to find any other word that would 
be preferable. The thought which Anaximander is expressing 
seems to be this.: there should be a certain proportion of fire, of 
earth, and of water in the world, but each element (conceived as a 
prAs: regards the· <lfttempting to enl~rge its empire. But there is 
that he was famous ttPatural law which perpetually redresses the 
the astronomers, must h"l been. fire, f?r e?Cample, there are as~cs, 
such as it is, agrees in pl~cept1on of JUst1ce--of not o,·erstcppmg 
is no proof of cxtraordinart15. one of _the_ m~t profound of Greek 
au eclipse. l\liletus wa9 ,JUbJe<..'t to JUst1c~ JUSt as much as mc-n 
relations \\ith Babvk•e power was not 1tself personal, and was 
·· · " oue-.-.,,. cclip; 

Anaximander Jicad an argument to prove that the primal sub-
stance could not be water, or any other known element. If one of 
these were primal, it would conquer the others. Aristotle reports 
him as saying that these known elements arc in opposition to one 
another. Air is cold, water is moist, and fire is hot. "And therefore, 
if any one of them were infinite, the rest would ha,·e ceased to be 
by this time." The primal substance, therefore, must he neutral 
in this cosmic strife. 

There was an eternal motion, iu the course of which was 
brought about the origin of the worlds. The worlds were not 
created, as in Jewish or Christian theology, hut e,·oh·ed, There 
was c,·olution also in the animal kin~dom. Living creatures arose 
from the moist element as it was e\"aporated by the sun. :\fan, 
like e\'ery other animal, was descended from fishes. I le must he 
derived from animals of a different sort, hecausc, owin~ to his 
long infancy, he could not have survh·ed, originally, as he is now. 

Ana.x.imandcr was full of scientific curiosity. I le is said to ha\'C 
been the first man who made a map. l le held that the earth is 
slu&ped like a cylinder. He js variously reported as saying the sun 
is as large as the earth, or twenty-seven times as large, or twenty
eight times as large. 

Wherever he is original, he is scientific and rationalistic. 
Anaximcnes, the last of the Milesian triad, is not quite so 

interesting as Anaximander, but makes some important advances. 
His dates are very uncertain. I le was certainly subsequent to 
Anuimander, and he certainly flourished before 494 B.c,, since 
in that year Miletus was destroyed by the Pcrsiara in the course 
of their suppreuion of the Ionian revolt. 
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The fundamental substance, he said, is air. The soul is air; fire 
is rarefied air; when condensed, air becomes first water, then, if 
further condensed, earth, and finally stone. This theory has the 
merit of making all the differences between different substances 
quantitative, depending entirely upon the deg~i~~W,Q,. 

He thought that the earth is shaped like~·, -- •H hl nd that 
air encompasses everything: "Just as ou· . und ~ e~ holds 
us together, so do breath and air encor; soul, beU\h!te ~orld." 
It seems that the world breathes. t ass the w 

Anaximenes was more admired in anti,, . •mander, 
though almost any modem world would ng_u1ty than A.wa:1t valua
tion. He had an important influence on ~ the op~l : ,nucb 
subsequent speculation. The Pythagor~s d}eoras ~ .:i.t the 
earth is spherical, hut the atomists adhered to the"view of Anaxi
menes, that it is shaped like a disc. 

The l\lilesian school is important,,not for what it achieved, but 
for what it attempted. It was brouv:rt into existence by the contact 
of the Greek mind '";th Babylonia and Egypt. Miletus was a rich 
commercial city, in which primitive prejudices and superstitions 
were softened by intercourse with many nations. Ionia, until its 
subjugation by Darius at the beginning of the fifth century, was 
culturally the most important part of the I lellenic world. It was 
almost untouched by the religious movement connected with 
Oionysus and Orpheus; its religion was Olympic, but seems to 
have been not taken ,·cry seriously. The speculations of Thales, 
Anaximander, and Anax.imenes are to be regarded as scientific 
hypotheses, and seldom show any undue intrusion of anthropo
morphic desires and mor.il ideas. The questions they asked were 
good questions, and their vigour inspired subsequent investigators. 

The next stage in Greek philosophy, which is associated with 
the Greek cities in southern Italy, is more religious, and, in 
particular, more Orphic-in some ways more interesting, admir
able in achie\'ernent, but in spirit less sdentific than that of the 
;\1ilt•si3m1. 
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PYTHAGORAS 

PYTHAGORAS, wlMse influence in ancient and modern times 
is my subject in"t,his chapter, was intellectually one of the 
most important ~t-~n that e,·er lived, both when he was 

wise and when he was , anwise. Mathematics, in the sense of 
demonstrative deductive argument, begins with him, and in him 
is intimately connected with a peculiar form of mysticism. 
The influence of mathematics on philosophy, partly owing 
to him, has, e\'er since his time, been both profound and 
unfortunate. 

Let us begin with what little is known of his life. He was a 
native of the island of Samos, and flourished about 532 B.c. 
Some say he was the son of a su~tantial citizen named !\lnesarchos, 
others that he was the son of th" ~ Apollo ; I lea,·e the reader to 
take his choice between these alternati\·es. In his time Samns was 
ruled by the tyrant Polycrates, an old ruffian who hccamc im
mensely rich, and had a vast na\-y. 

Samos was a commereial rh·al of :\1 iletus; its tr:1Jcrs went as 
far afield as Tartessus in Spain, which was famous for iti. mines. 
Polycrates became tyrant of Samos about 535 e.c:., and reigned 
until 515 e.c. He was not much troubled hy moral scruples; he 
got rid of his two brothers, who were at first a.o;;i.oci:1ted with him 
in the tyranny, and he used his navy largely for piracy. I le profited 
by the fact that Miletus had recently submitted to Persia. In order 
to obstruct any further westward expansion of the Persians, he 
allied himself with Amasis, king of Egypt. But when Cambysc!-, 
kinfl of Persia, de,·oted his full energies to the conquc.--st of Egypt, 
Polycrates reali7.ed that he was likely to win, and changed aides. 
He sent a fleet, composed of his political enemies, to attack Egypt; 
but the crews mutinied and returned to Samos to attack him. 
I le got the better of them, howc\·er, but fell at last hy a treacherous 
appeal to his avarice. The Pcri1ian satrap at Sardes represented 
that he intended to rebel against the Great King, and would pa~• 
vast sums for the help of Polycratcs, who went to thc.-- mainland 
for an interview, wa..~ captured and crucified. • 

Polycr.uea was a patron of the arts, and lwautifil·J Sam"s with 
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remarkable public works. Anacreon was his court poet. Pythagoras, 
however, disliked his government, and therefore left Samos. It is 
said, and is not improbable, that Pythagoras visited Egypt, and 
learnt much of his wisdom there; however that may be, it is 
certain that he ultimately established himself at Croton, in 
southern Italy. 

The Greek cities of southern Italy, like Samos and Miletus, 
were rich and prosperous; moreover they were not exposed to 
danger from the Pcrsians.1 The two greatest were Sybaris and 
Croton. 8ybaris has remained proverbial for luxury; its popula
tion, in its greatest days, is said by Diodorus to have amounted to 
300,000, though this is no doubt an exaggeration. Croton was 
about equal in size to Sybarii,;. Both cities lived by importing 
Ionian wares into Italy, partly for consumption in that country, 
partly for re-export from the western coast to Gaul and Spain. 
The \'arious Greek cities of Italy fought each other fiercely; when 
Pythagoras arrived in Croton, it had just been defeated by Locri. 
Soon after his arrirnl, however, Craton was completely victorious 
in a war against Sybaris, which was utterly destroyed (510 e.c.). 
Syharis had bet·n closdy linkt·d in commerce with Miletus. Croton 
was famous for medicine ; a certain Democedes of Croton became 
physician to Polycrates and then tu Darius. 

At (. 'roton Pythagoras founded a society of disciples, which for 
a time was intluential in that city. But in the end the citizens 
turm·d against him, and he moved to Metapontion (also in southern 
Italy), where he died. lie soon became a mythical figure, credited 
with mimdcs and mag-ic powers, but he was also the founder of a 
school of mathematicians.~ Thus two opposing traditions disputed 
his 1nt·mory, and the trnth is harJ to disentangle. 

Pythagonas is one of the most interesting and puzzling men in 
historv. Not only arc the traditions concerning him an almost 
inextr.icahle mixture of truth and falsehood, but e\'en in their 
barest and least disputable form they present us with a very 
curious psychology. lie may he described, briefly, as a combina
tion of Einstein and :\lni. Eddy. He founded a religion, of which 

• Thl' ( :n•ck ,·itit·s ,,f Sil'ilr wc:-rc in danger from the Carthaginians, 
hut in Italy thi» Jan~•·r was nut frlt to he imminent. 

1 Ariatotlc say11 of him that ht· "first worked at mathematics and 
arithmc:tit:, anJ ufrt•n,·11nb1, at mw tinw, condt•Sl.'t'nded to the wonJer
work.inir wu•·ti11t·d liy l'lu·rc:-cyJes." 
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The l'hanges in the meanings of words are often very instructive. 
I ~poke above about the word "orgy"; now I want to speak about 
the word "theory." This was originally an Orphic word, which 
Cornford interprets as "passionate sympathetic contemplation ... 
In this state, he says. "The spectator is identified with the suffering 
God, dies in his death, and rises again in his new birth." For 
Pythagoras, the "passionate sympathetic contemplation" was 
intellectual, and issued in mathematical knowledge. In this way, 
throuJ?h PythaJ?oreanisrn, ''theory" gradually acquired its modern 
meaning; but for all who were inspired by Pythagoras it retained 
an ck·ment of ecstatic rc.,,·elation. To dmi.c who have reluctantly 
lc·arnt a littlt" matht·matil's in school this may st·em strange; hut 
to those who have cxpcricnn·J the intoxicating ddight of :mdJt·n 
understanding that mathematics gives, from time to time, to those 
who lo\"e it, the PythaJ,?orean vit·\\" will setm compktcly n.1tural 
e\"en if untrue. It might sec·m that the m1pirical philosopher is 
the sla,·e of his material, but th;it the pure mathcmatkian, like 
the musician, is a fret· creator of his world of ordered beauty. 

It is interesting to ohi-en·c. in Hurnct'ti account of the Pyth,1-
J!'0rcan ethic, the opposition to modern values. In connection with 
a football match, modem-minded men think the ph1yen; gr:mdt·r 
than the mere spectators. Similarly as rc~arJs rhc.· Stall': tht·y 
admire· more the politicians who arc the contei:tants in the game.
than those who arc only onlookers. 'I 'his chan~e of valul·s is con
nected with a chan~e in the· social systt-m-the warrior, the 
~mtleman, the plutocrat, and the.· dictator, each has his own 
standard of the J?Oo<l and the true. The ~cntlcman h:.s had a long 
innings in philosophical tht'f1ry, hccam,(• he is as!'ociateu with the 
Greek genius, because the ,·irtuc of contcmplatiuu al'quired 
thcolo,rical endorsement, and because tl1c ideal of disintcn.·stcd 
truth dignified the academic lift-. The gentleman is to be ddincd 
as one of a society of e<1uals who live on sla,·c labour, or at an)' 
rate upon the labour of men whose inferiority is unquestioned. 
It should be obsc-n·c.·d that this definition includes the s;unt and 
the sage, insofar as these men's livc.·s are contcrnplati\'e r-.1thcr 
than at1i,·c. 

Modem definitions of truth, such as those of pragmatism and 
imtrumentalism, which are practical rather than contemplative, 
are inspired by industrialism as opposed to aristbcracy. 

Wbatc\'er may be thought of a social system which, tolerates 
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slavery I it is to gentlemen in the above sense that we owe pure 
mathematics. The contemplative ideal, since it led to the creation 
of pure mathematics, was the source of a useful activity; this 
increased its prestige, and gave it a success in theology, in 
ethics, and in philosophy, which it might not otherwise have 
enjoyed. 

So much by way of explanation of the two aspects of Pythagoras: 
a.-. religious prophet and as pure mathematician. In both respects 
he was immcasur11bly influential, and the two were not so separate 
as tlu:y seem to a modem mind. 

Most sciences, at their inception, have been connected with 
some form of false belief, which gave them a fictitious value . 
. Astronomy was connected with astrology, chemistry with alchemy. 
1\lathematics was associated with a more refined type of error. 
l\Iathcmatical kuowlcdge appeared to be certain, exact, and appli
cablt· to the real world; moreo\'er it was obtained by mere thinking, 
without th,~ need of obscr\'ation. Consequently, it was thought to 
supply an idt·al, from which every-day empirical knowledge fell 
short. 1t was supposed, on the basis of mathematics, that thought 
iii superior tu sense, intuition to observation. If the world of sense 
docs not fit mathcm.1tia;, so much the worse for the world of 
i,.t·nsc. In \'arious ways, methods of approaching nearer to the 
mathematician's ideal were sought, and the resulting suggestions 
were the source of much that was mistaken in metaphysics and 
theory of knowledge. This form of philosophy begins with 
Pythagoras. 

Pythagoras, as t:wryonc knows, said that "all things arc 
numht·rs." This slat(·mcnt, intt·rpreted in a modern way, is 
logil-;llly nom,cnsc:, but what he mt·ant was not exactly non.-w:nse. 
I le disco\·ered the imponancc of numbers in mu$iC, and the con
fll"l·tion which he established between music and arithmetic sur
,·in:s in the mathcm.ukal terms "harmonic mean" and "harmonic 
pro1,:rcssion." I le thought of numbers as shapes, as they appear 
on dice: or playing cards. We still speak of squares and cubes of 
numbers, which arc terms that we owe to him. He also spoke of 
oblong numb,·rs, triangular numbers, pyramidal numbers, and so 
on. These w,·rc the numbers of pebbles (or, as we should more 
naturally say, shot) required to make the shapes in question. He 
presumably thot1ght of the world as atomic, and of bodies as built 
up of 1voleculc11 composed of atoms arranged in various shapes. 
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Jn this way he hoped to make arithmetic the fundamental study 
in physics as in aesthetics. 

The greatest discovery of Pythagoras, or of his immediate dis
ciples, was the proposition about right-angled triangles, that the 
sum of the squares on the sides adjoining the right angle is equal 
to the square on the remaining side, the hypotenuse. The Egyptians 
had known that a triangle whose sides are 3, 4, 5 has a right angle, 
hut apparently the Greeks were the first to obser\'e that i 1 + 42 

= 52, and, acting on this suggestion, to disco,·er a proof of the 
general proposition. 

l'nfortunately for Pytha~oras, his theorem Jed at once tu the 
disco\'ery of incommcnsurables, which appeared to dii.pro\"e his 
whole philosophy. In a right-angled isosceles triangle, the square 
on the hypotenuse is double of the square on either side. Lc:t us 
suppose each side an inch long; then how long is the hypotenuse ? 
Let us suppose its len1,.>th is ,n /n inches. Then m2 /112 = 2. If m 
and n ha,·c a common factor, di\'idc it out, then either 111 or " 
must be odd. Now m2 = 2n2, therefore ,,,2 is e\"en, therefore m is 
e\'en, therefore n is odd. Suppose m =-= 2p. Then 4p2 = 2112, then·
fore, n2 = 2p2 and therefore 11 is en·n, contra hyp. Thereforc no 
fraction m,1n will measure the hypotenuse. The above rroof is 
suhstantially that in Euclid, JJook X.1 

This argument pro\'ed that, whate,·cr unit of len~rth Wl' may 
adopt, there are lengths which bl·ar no exact numerical rcl.1tion 
to the- unit, in the sense that there are no two int<·gcrs "'• n, such 
that "' times the length in question is 11 ti1m·i- the unit. This con
,·inced the Greek mathematicians that geometry must be c:i.tab
lished indc:pt:ndently of aridunctic. Tllt're arc pas.'\3j!l'S in Plato's 
dialogues which prove that the ind,.-pendent treaum·nt of gL·o
mctry was well under way in his day; it is pc.-rfocted in EudiJ. 
Euclid, in Book II, pro,·es geometrically many thiui.:s which we 
should naturally pro\"e by algebra, such as (a -I- bi--" u2 + 2ah 
+ 62• It was bccauae of the difficulty about incommcnsurahles 
that he considered this course: necessary. The same applies to his 
treatment of proponion in Books V and \"1. The: whole systt-in 
is logically delightful, and anticipates the rigour of nineteenth
century mathematicians. So long as no adequate arithmetical theory 
of incommcnsur,hlcs existed, the method nf Eucli<l was the best 

• 1 But not by Euclid. See llt-ath, G,~~k .\lalhm11dit1. The above proof 
was probably knOV111 to Plato. 
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that was possible in geometry. When Descartes introduced co
ordinate geometry, thereby again making arithmetic supreme, he 
assumed the possibility of a solution of the problem of incom
mensurables, though in his day no such solution had been 
found. 

The influence of geometry upon philosophy and scientific 
method has been profound. Geometry, as established by the 
Greeks, starts with axioms which are (or are deemed to be) self
evident, and proceeds, by deductive reasoning, to arrive at 
theorems that arc very far from self-evident. The axioms and 
theorems arc held to be true of actual space, which is something 
given in t·xpcrience. It thus appeared to be possible to discover 
things about the actual world by first noticing what is self-evident 
and then using c.lt:duction. This \"icw influenced Plato and Kant, 
and most of the intermediate philosophers. When the Declaration 
of Independence says "we hold these truths to be self-evident," 
it is modelling itself on Euclid. The eighteenth-century doctrine 
of natural rights is a search for Euclidean axioms in politics.1 

The fonn of ="e\\1on 's Pri11cipia, in spite of its admittedly empirical 
material, is t:ntircly dominated by Euclid. Theology, in its exact 
sd10lastic forms, takes its style from the same source. Personal 
rdigion is derived from ecstasy, theology from mathematics; and 
hoth an· to ht· found in Pythagoras. 

:\lathcmatin, is, I bel1i·ve, the chief source of the belief in 
cll"rn,11 and ex.ict tmth, as well as in a super-sensible intelligible 
\\orld. Gt·omctry lkals with exact circles, but no sensible object 
i:- 1·:c,1d('t' cirrnlar; however c.irefully we may use our compasses, 
tht·rl" will he some impcrfoctions and irregularities. This suggests 
tlit· \'icw that all t·xact rl·asoning applies to ideal as opposed to 
i,;rnsihlt- ohjt·cts; it is natural to go further, and to argue that 
thou~ht is noblt-r than sense, and the objects of thought more 
rt·al than those of sl·nse-pcrccption. !\Iystical doctrines as to the 
rt·btion of timt· to eternity are also reinforced by pure mathe
matics, for matht·m.1tical uhjccts, such as numbers, if real at aJI, 
are eternal .md not in time. Such eternal objects can be conceived 
as <.iu<l's thoughts. Hence Plato's doctrine that GoJ is a geometer, 
aml Sir Jamcs Jeans' belief that lie is addicted to arithmetic. 
l{ationalistic as opposed to apocalyptk rdigion has been, ever 

• • "Sdf-eviJl"nt'" was 1111bs1i1uteJ by Fr.mklin for Jefferson's "sacttd 
anJ uniiieniahll"." 
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since Pythagoras, and notably ever since Plato, very completely 
dominatt•d by mathematics and mathematical method. 

The combination of mathematics and theology, which began 
with Pythagoras, characterized religious philosophy in Greece, in 
the l\Iiddle Ages, and in modem times down to Kant. Orphiinn 
before Pythagoras was analogous to Asiatic mystery religions. But 
in Plato, St. Augustine, Thomas Aquinas, Descartt·s, Spinoza, 
and Leibniz there is an intimate blending of religion and rcaimning, 
of moral aspiration with logical admiration of wh:1t i..-. timele..-.s, 
which comes from Pythagoras, and distinguisht·s tht• intdlt•e
tualized theology of Europe from the more straightforward 
mysticism of Asia. It is only in quite recent times that it has lwen 
possible to say clt>".irly where Pythagor-.1s was wrunJ!. I do not 
know of any other man who has been as influential as he was in 
tht: sphere of thought. I say this because what appears as Platonism 
is, when analysed, found to be in essence Pythagoreanism. The 
whole conception of an eternal world, re\'ealed to the intellect 
but not to the senses, is derh-ed from him. Hut for him, Christians 
would not have thought of Christ as the Word; hut for him, 
theologians would not ha\'c sought logical prQIJjs of < ;oJ and 
immortality. liut in him all this is still implicit. l luw it hct·amc 
explicit will appear as we proceed. 
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Chapter IV 

llERACLITUb 

Two oppo.oiite attitudes towards the Greeks are common 
at the present day. One, which was practically universal 
from the Renaissance until very recent times, views the 

Greeks with almost superstitious reverence, as the inventors of 
all that is hest, and as men of superhuman genius whom the 
modems cannot hope to equal. The other attitude, inspired by 
the triumphs of science and by an optimistic belief in progress, 
com,iders the authority of the ancients an incubus, and maintains 
that most of their contributions to thought are now best forgotten. 
I cannot myself take either of these extreme views; each, I should 
say, is partly right and partly wrong. Before entering upon any 
detail, I i.hall try to say what sort of wisdom we can still derive 
from the study of Greek thought. 

As to the nature and structure of the world, \'arious hypotheses 
are possible. Progrc.:ss in metaphysics, so far as it has existed, has 
consisted in a gr.1dual refinement of all these hypotheses, a de\'elop
mcnt of thc:ir implications, and a reformulation of each to meet 
the objections urged hy adherents of ri\'al hypotheses. To learn 
to conct•i,·e the universe according to each of these systems is an 
imaginuti\·e delight and an antidote to dogmatism. l\loreover, 
C\'cn if no one of the hypotheses l."all he demonstrated, there is 
gc.·nuinc knowledge in the discowry of what is invol\'ed in making 
each of them consistent \\ith itself and with known facts. Now 
almost all the hypotheses that ha\'l' dominated modern philo
sophy were first thought of by the Greeks; their imaginative 
i11\'enti\·cncss in abstract mattt-rs c-.1n hardly be too highly praised. 
\\'hat I shall ban· to say ahout thl' Greeks will be said mainly 
from this point of \'iew; I shall rc-gard them as gi\'ing birth to 
tht."Orie~ which ban· had an independent life and growth, and 
whid1, though at first somewhat infantile, have proved capable 
of 11un·i\·ing and den•loping throughout more than two thousand 
years. 

The Greeks contributed, it is trul', something else which proved 
of more permanent ,·aluc tu abstract thought: they discovered 
mathematics and the art of Jeductive reasoning. Geometry, in 
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particular, is a Greek invention, without which modem science 
would have been impossible. But in connection with mathematics 
the one-sidedness of the Greek genius appears: it reasoned deduc
tively from what appearea self-evident, not inducti,·ely from what 
bad been observed. Its amazing successes in the employment 
of this method misled not only the ancient world, but the greater 
pan of the modem world also. It has only been very slowly that 
scientific method, which seeks to reach principles inductively 
from observation of particular facts, has replaced the Hellenic 
belief in deduction from luminous axioms derh•ed from the mind 
of the philosopher. For this reason, apan from others, it is a 
mistake to treat the Greeks with superstitious reverence. Scientific 
method, though some few among them were the first men who 
had an inkling of it, is, on the whole, alien to their temper of mind, 
and the attempt to glorify them by belittling the intellectual 
progress of the last four centuries has a cramping effect upon 
modem thought. 

There is, however, a more general argument against re,·erencc, 
whether for the Greeks or for anyone else. In studying a philo
sopher, the right attitude is neither reverence nor contempt, hut 
first a kind of hypothetical sympathy, until it is possible to know 
what it feels like to believe in his theories, and only then a rc\"i\'al 
of the critical attitude, which should resemble, as far as p,,ssihlc, 
the state of mind of a person abandoning opinions which Ill· has 
hitheno held. Contempt interferes with the first pan of this 
process, and reverence with the second. Two things arc to be 
remembered: that a man whose opinions and theories arc worth 
studying may be presumed to have had some intelligence, but 
that no man is likely to have arrived at complete and final truth 
on any subject whatever. When an intelligent man expresses 
a view which seems to us obviously absurd, we should not attempt 
to pro\·e that it is somehow true, but we should try to understand 
how it ever came w ,enn true. Thia exercise of historical and 
psychological imagination at once enlarges the Sl."OJ>C of our 
thinking, and helps us to realize how foolish many of our own 
cherished prejudices will seem to an age which has a diffc.·rcnt 
temper of mind. 

Between Pythagoras and J Jeraclitus, with whom we sh:.11 be 
concerned in this chapter, there was another phil010pher ,of less irn
ponance, namely Xenophanea. His date ia uncertain, and ia mainly 
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determined by the fact that he alludes to Pythagoras and Hera
clitus alludes to him. He was an Ionian by birth, but lived most 
of his life in southern Italy. He believed all things to be made 
out of earth and water. A3 regards the gods he was a very emphatic 
free thinker. "Homer and Hcsiod have ascribed to the gods all 
things that are a shame and a disgrace among mortals, stealings 
and adulteries and deccivings of one another. . . . Mortals deem 
that gods are hegotten as they are, and have clothes like theirs, 
and voice and form ... yes, and if oxen and horses or lions had 
hands, and could paint with their hands, and produce works of 
art as men do, horses would paint the forms of gods like horses, 
and oxen like oxen, and make their bodies in the image of their 
sevcr-.il kinds .... The Ethiopians make their gods black and 
snuh-noscd; the Thracians say theirs have blue eyes and red hair." 
I fe belie\·cd in one God, unlike men in form and thourht, who 
"without toil swayeth all things hy the force of his mind." Xeno
phanes made fun of the P)1hagorean doctrine of transmigration. 
"Once, they say, he (Pytha~oras) was passing by when a dog was 
being ill-treated. 'Stop,' he said, 'don't hit it! It is the soul of 
a friend ! I knew it when I heard its voice.' " He believed it 
impossible to ascertain the tmth in matters of theology. "The 
certain truth there is no man who knows, nor ever shall be, about 
the gods and all the things whereof I speak. Yea, even if a man 
should chance to say something utterly right, still he himself 
knows it not-there is nowhere anything hut guessing."1 

Xenophanes has his place in the succession of rationalists, who 
were opposed to the mystical tendencies of Pythagoras and others, 
hut as an independent thinkn he is not in the first rank. 

The doctrine of Pythagora.<1 1 as we saw, is very difficult to 
disentangle from that of his disciples, and although Pythagor-.is 
himself is very early, the influence of his school is mainly sub
selp1ent to that of various other philosophers. The first of these 
to invent a theory which is still influential was Heraclitus, who 
llourished about 500 n.c. Of his life \·ery little is known, except 
that he was an aristocratic citizen of Ephesus. He was chiefly 
famous in antiquity for his doctrine that everything is in a state 
of flux, but this, as we shall see, is only one aspect of his meta
phvsics. 

i leraclitus, th~uJ:h an Ionian, was not in the scientific tradition 
1 (JuotPd from ft::dw)•n Bevan, Stoic, and Suptic,, Odord, 1913, p. 121. 
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of the Milesians.1 He was a mystic, but of a peculiar kind. He 
regarded fire as the fundamental substance; everything, like flame 
in a fire, is born by the death of something else. "Mortals are 
immortals, and immortals are mortals, the one living the other's 
death and dying the other's life." There is unity in the world, 
but it is a unity formed by the combination of opposites. "All 
things come out of the one, and the one out of all things"; but 
the many have less reality than the one, which is God. 

From what sun·i\'es of his writin~ he does not appear a.,; an 
amiable character. He was much addicted to contempt, and was 
the reverse of a democrat. Concerning hi!! fellow-citizens, he 
says: "The Ephesians would do well to hang themselves, c\'t'ry 
grown man of them, and leave the city to hcardlcss lads; for tht·y 
ha,·e cast out Hermodorus, the bt•st man among them, saying: 
'We will ha,·e none who is best among us; if there he any such, 
let him be so elsewhere and among others.' " He speaks ill of 
all his eminent predecessors, "ith a single exception. "Homer 
should be turned out of the lists and whipped." "Of all whose 
discourses I ha,·e heard, there is not one who attains to under
standing that wisdom is apart from all." ''The learning of many 
thin~ teacheth not understanding, else would it han· taught 
Hesiod and P)1hagor.is, and a1?ain Xenophanes and Hccatat·us." 
"Pythagora..:i ... claimed for hi!\ own wisdom what was hut :1 

knowledge of many things and an art of mischil'f." Till' one 
,·xccption to his condemnations is Tcutamus, wlm is sign.1lll"d 
out as "of more account than the ft."st." \\.lien Wt." imp1in· tht· 
reason for this praise, we find that Teutamus said "most men 
art' had." 

His contempt for mankind leads him to think that only fom· 
will compel them to act for their own good. I le says: "E\•cry hc,L-.t 
is driven to the pasture with blows"; and ag-.afo: "As!les would 
rather have straw than gold." 

As might be expected_, lleraclitus bdie,·es in war. "War," he 
says, "is the father of all and the king of all; and some he hall 
made gods and some men, some bond and some free." Again: 
"Horner was \\TOng in saying: 'Would that strife might perish 
from among gods and men!' He did not 11ee tJ141t he was praying 
for the destruction of the unh·erse; for, if his prayer were heard, 

• 
1 C.:omford, of'. rit. (p. 184), ernphasi1.r11 thi'I, I think rightly. Her-o1diru, 

is often miaundentood thmu,ih hc:inR a111imilatrd to otl,c:r Ionian,. 
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all things would pass away." And yet again: "We must know 
that war is common to all and strife is justice, and that all things 
come into being and pa.c;s away through strife." 

His ethic isa kind of proud asceticism, very similar to Nietzsche's. 
He regards thr soul as a mixture of fire and water, the fire being 
nohlc and the water ignoble. The soul that has most fire he 
calls "dry." "The dry soul is the wisest and best." "It is pleasure 
to souls to become moist." "A man, when he gets drunk, is led 
by a lwarJless lad, tripping, knowing not where he steps, having 
his soul moist.'' "It is death to souls to become water." "It is 
hard to fight with one's heart's desire. WhatcYer it wishes to 
get, it purcha.c;es at the cost of soul." "It is not good for men to 
get all that thry wish to get." One may say that Heraclitus values 
power ohtaim·d through i-:elf-mastcry, and despises the passions 
that distract men from their central ambitions. 

The attitude of Hcraclitus to the religions of his time, at any 
rate the Hacchic reli.L'ion, is largely hostile, but not with the 
hostility of a scientific r.itionalist. I le has his own religion, and 
in part intcrprct5 current theology to fit his doctrine, in part 
n·jects it with considt·rahlc scorn. I It· has ht·en called Bacchic 
(by Cornford), and rq~ardcJ as an interprttcr of the mysteries 
(hy Plteidert·r). I do not think tht• rele\'ant fragments bear out 
this \'it·\\', I le ~ays, for t·xample: "The mysteri1•s practised among 
men art· unholy mystt·rit·s. ·• This suggests that he had in mind 
posc;ihlc- myskril's that would not lw ''unholy," hut would be 
lJllitt· ditft·n·nt from those that c•xistl'll. I le would have been a 
rcligio11s rcformt·r, if ht· had not be-en too scornful of the vulgar 
to t·ngagc in propaganJa. 

The following are all th(• t·xtant sayings of lleraclitus that bear 
on his attitudt· to tl1l' theolo1..•y of his day. 

Tht· Lord who~· is the omdl' of Delphi neither utters nor hides 
his mt·:ming, hut shows it by a sign. 

And the Sibyl, with raving lips utttring things mirthless, un
hedizcm·d and unpcrfumnl, rt·aclll's o\'cr a thousand years with 
her ,oin:·, thanks to tht· goJ in her. 

Souls srnl'll in 11:ulcs. 
<; reakr deaths win grt·:itn portions. (Those who die them 

l}('t'.Ome god!l.) 
1'iglat-walk1·rs, •magici:ms, pril·St~ of B.1c-chus, and priestesses of 

the wi1ll'-.vat, mystcry-mongt·rs. 
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The mysteries practised among men are unholy mysteries. 
And they pray to these images, as if one were to talk with a 

man's house, knowing not what gods or heroes are. 
For if it were not to Dionysus that they made a procession and 

sang the shameful phallic hymn, they would be acting most 
shamelessly. But Hades is the same as Dionysus in whose honour 
they go mad and keep the feast of the ·wine-\"llt. 

They ,·ainly purify themselves by defiling themselves with 
blood, just as if one who had stepped into the mud were to wash 
his feet in mud. Any man who marked him doing this, would 
deem him mad. 

Heraclitus bt"lie,·cd fire to he the primordial element, out of 
which everything else bad arisen. Thalt's, tht• reader will remember, 
thought e\.·erything wa.~ made of water; Anaximenes thought air 
was the primiti\'e element; J kraclitus preferred fire. At last 
Empedocles suggested a statesmanlike compromise by allowing 
four elements, earth, air, fire and water. The chemistry of the 
ancients stopped dead at this point. ~o further proi:ress was made 
in this science until the Mohammedan alchcmii-ts embarkt·d 
upon their search for the philosopher's i.tone, du: elixir of lift", 
and a method of transmuting base metals into gold. 

The metaphysics of Heraclitus arc: sufficiently dynamic to 
satisfy the: most hustling of modems: 

"This world, which is the same for all, no one of gods or men 
has made; but it was ever, is now, and c:\'er shall he: an cn:r-li\'ing 
1-'irc, \\ith measures kindling and mc:asurcs going out." 

"The transformations of Fire are, first of all, Sl·:1; and half of 
the sea is earth, half whirlwind." 

In such a world, perpetual change was to be t·xpectcd, and 
perpetual change was what Heraclitus believed in. 

He had, howe\•er, another doctrine on which he ~wt t·\·en more 
store than on the perpetual flux; this was the doctrine of the 
mingling of opposites. "Men do not know," he says, "how what 
is at \'lnana: agrees with itself. It is an attuncmmt of oppoKitc 
tensions, like that of the bow and the lyre." His bdil'f in strife 
is connected with this theory, for in strife opposites combine to 
produce a motion which is a harmony. There is a unity in the 
world, but it is a unity resulting from diversity: 

"Couples are things whole and things not whole, what is drawn 
together and what is c.lrawn asunder, the harmonious an~ the dis-
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cordant. The one is made up of all things, and all things issue 
from the one." 

Sometimes he speaks as if the unity were more fundamental 
than the diversity: 

"Good and ill are one." 
"To God all things are fair and good and right, but men hold 

some things wrong and some right." 
"The way up and the way down is one and the same." 
"God is day and night, winter and summer, war and peace, 

surfeit and hunger; but he takes various shapes, just as fire, when 
it is mingled with spices, is named according to the savour of each.,, 

Nevertheless, there would be no unity if there were not opposites 
to combine: "it is the opposite which is good for us." 

This doctrinl.' contains the germ of Hcgel's philosophy, which 
proceeds by a synthesizing of opposites. 

The metaphysics of J leraclitus, like that of AnaximanJer, is 
dominated by a conception of cosmic justice, which prevents the 
strife of opposites from ever issuing in the complete victory of 
either. 

"All things are an exchange for Fire, and Fire for all things, 
c\'cn as wares for gold and gold for wares." 

"Fire li\'cs the death of air, and air lives the death of fire; water 
li\es the death of earth, earth that of water." 

"The sun will not O\'crstep his measures; if he does,the Erinyes, 
the handmaids of Justice, will find him out." 

"We must know that war is common to all, and strife is justice." 
lleraclitus rep<.-atedly speaks of "God" as distinct from "the 

gods." "The way of man has no wisdom, but that of God has ..•. 
Man is called a baby by God, even as a child by a man .... The 
wisest man is an ape compared to God, just as the most beautiful 
ape is ugly compared to man." 

God, no doubt, is the embodiment of cosmic justice. 
The doctrine that everything is in a state of flux is the most 

famous of the opinions of l leraclitus, and the one most emphasized 
by his Jiscipl,·s, as described in Plato's 1netUtetus. 

"You cannot step twice into the same river; for fresh waters 
arc c\'cr flowing in upon you. "1 

"The sun is new c,·ery day." 
• 

1 liut cf. "We 1tep and do not step into the same riven: we are, and 
are not." •• 
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His belief in universal change is commonly supposed to have 
been expressed in the phrase "all things are flowing," but this is 
probably apocryphal, like Washington's "Father, I cannot tell a 
lie" and Wellington's "Up Guards and at 'em." His words, like 
those of all the philosophers before Plato, are only known through 
quotations, largely made by Plato or Aristotle for the sake of 
refutation. When one thinks what would become of any modem 
philosopher if he were only kno\\n through the polemics of his 
rivals, one can sec how admirable the pre-Socratics must ha,·c 
been, since even through the mist of malice spread by their 
enemies they still appear great. Howe,·er this may be, Plato and 
Aristotle ~ree that Heraclitus taught that "nothing ever is, 
c,·ecy1hing is becoming" (Plato), and that "nothing steadfastly is" 
(Aristotle). 

I shall return to the consideration of this doctrine in connection 
with Plato, who is much concerned to refute it. For the present, 1 
shall not investigate what philosophy has to say ahout it, hut 
only what the poets have felt and the men of science ha\'e taught. 

'Ibc search for something permanent is one of the deepest of 
the instincts leading men to philosophy. It is dcri\'cd, no douht, 
from lo\'e of home and desire for a refu!?e from dan~cr; we find, 
accordingly, that it is most passionate in those whose li\"cS arc 
most exposed to catastrophe. Religion st.-eks pc:mianence in two 
forms, God and immonality. In God is no ,·ariablcness neither 
shadow of turning; the life after death is eternal and unchangin~. 
'Ibe cheerfulness of the nineteenth century turneJ men against 
these static conceptions, and modem liheral theology belic,·cs 
that there is progress in hL-aven and e\'Olution in the (iodheaJ. 
But e,·en in this conception there is somcthin~ pcrmam·nt, namrly 
progress itself and its immanent goal. And a <lose of disaster is 
likely to bring men's hopes ha1.:k to their older super-terrestrial 
forms: if life on earth is despaired of, it is only in hca,·cn that 
peace can be sought. 

The poets have lamented the power of Time to sweep away 
e,·ery object of their love. 

Time doth transtix the flourish st·t on youtl1, 
And Jch-es the parallels in bc.auty'11 brow, 
Feeds on the rarities of naturc'11 truna, 
And nothing stands but for his scythe lo mow. 
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They generally add that their own venes are indestructible: 

And yet to times in hope my verse shall stand, 
Praising thy worth, despite his cruel hand. 

But this is only a conventional literary conceit. 
Philosophically inclined mystics, unable to deny that whatever 

is in time is transitory, have invented a conception of eternity as 
not persistence through endless time, but existence outside the 
whole temporal process. Eternal life, according to some theologians, 
for example, Dean Inge, does not mean existence throughout 
every moment of future time, but a mode of being wholly inde
pendent of time, in which there is no before and after, and there
fore no logical possibility of change. This view has been poetically 
expressed hy Vaughan: 

I saw Eternity the other night, 
Like a frcat ring of pure and endless light, 

Al calm, as it was bright; 
And round beneath it, Time in hours, days, years, 

Driven by the spheres 
Like a vast shadow moved; in which the world 

And all her train were hurled. 

Se,·eral of the most famous systems of philosophy have tried 
to state this conception in sober prose, as expressing what reason, 
patiently pursued, will ultimately compel us to believe. 

Heraclitus himself, for all his belief in change, allowed something 
everlasting. The conception of eternity (as opposed to endless 
duration), which comes from Parmenides, is not to be found in 
Heraclitus, but in his philosophy the central fire never dies: the 
world "was ever, is now, and ever shall be, an ever-living Fire." 
But fire is something continually changing, and its permanence is 
rather that of a process than that of a substance-though this view 
should not be attributed to Heraclitus. 

Science, like philosophy, has sought to escape from the doctrine 
of perpetual ftux by finding some permanent substratum amid 
changing phenomena. Chemistry seemed to satisfy this desire. It 
wu found that fire, which appears to destroy, only transmutes: 
elements are recombined, but each atom that existed before com
bustion atill exists when the process is completed. Accordingly it 
wu aupposed tl..1t atoms arc indestructible, and that all change 
in the ptayaical world consists merely in re-arnngement of per-
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sistent elements. This view prevailed until the discovery of radio
activity, when it was found that atoms could disintegrate. 

Nothing daunted, the physicists invented new and smaller units. 
called electrons and protons, out of which atoms were composed ; 
and these units were supposed, for a few yean, to have the in
destructibility formerly attributed to atoms. Unfortunately it 
seemed that protons and electrons could meet and explode, 
forming, not new matter, but a wave of energy spreading through 
the universe with the velocity of light. Energy had to replace 
matter as what is permanent. But energy, unlike matter, is not a 
refinement of the common-sense notion of a "thing"; it is merely 
a characteristic of physical processes. It might be fancifully 
identified with the Heraclitean Fire, but it is the burning, not 
what burns. "What bums" has disappeared from modem physics. 

Passing from the small to the large, astronomy no longrr allows 
us to regard the heavenly bodies as everlasting. The planets came 
out of the sun, and the sun came out of a nebula. It has lasted 
some time, and \\ill last some time longer; but sooner or later
probably in about a million million yean-it will explode, destroy
ing all the planets. So at least the astronomers say; perhaps as 
the fatal day draws nearer they will find some mistake in their 
calculations. 

The doctrine of the perpetual flux, as taught by Heraditus, is 
painful, and science, as we ha\·e seen, can do nothing to refute it. 
One of the main ambitions of philosophers has been to rcvi\'c 
hopes that science seemed to have killed. Philosophers, accordingly 1 

have sought, with great persistence, for somethin~ not subject to 
the empire of Time. This search begins with Parmenidcs. 
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PARMENIDES 

THE Greeks were not addicted to moderation, either in 
their theories or in their practice. Heraclitus maintained 
that everything changes; Parmenides retorted that nothing 

changes. 
Parmenides was a native of Elea, in the south of Italy, and 

ftourished in the first half of the fifth century e.c. According to 
Plato, Socrates in his youth (say about the year 450 e.c.) had an 
inten·iew with Parmenides, then an old man, and learnt much 
from him. Whether or not this interview is historical, we may at 
least infer, what is otherwise evident, that Plato himself was 
influenced by the doctrines of Parmenides. The south Italian and 
Sicilian philosophers were more inclined to mysticism and religion 
than those of Ionia, who were on the whole scientific and sceptical 
in their tendencies. Hut mathematics, under the influence of 
Pythagoras, flourished more in Magna Graecia than in lonia; 
mathematics at that time, however, was entangled with mysticism. 
Panncnidea wa." influenced by Pythagoras, but the extent of this 
influence is conjectur-.J. What makes Parmenides historically 
important is that he invented a form of metaphysical argument 
that, in one fonn or another, is to be found in most subsequent 
metaphyaicians down to and including Hegel. He is often said to 
have invented logic, but what he really invented was metaphysics 
based on logic. 

The doctrine of Panncnidcs was set forth in a poem On Natur,. 
I le considered the senses deceptive, and condemned the multitude 
of sensible things as mere illusion. The only true being is "the 
One," which is infinite and indivisible. It is not, as in Heraclitus, 
a union of opposites, sine~ there are no opposites. He apparently 
thought, for instance, that "cold" means only "not hot," and 
"dark" means only "not light." "The One" is not conceived by 
J>armenides as we conceive God; he seems to think of it as material 
and extended, for he speaks of it as a sphere. But it cannot be 
divided, because the whole of it is present everywhere. 

Pannenidca dit.-ides his teaching into two parts, called respec
tively "the way of tnath" and "the way of opinion." We need not 
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sistent elements. This view prevailed until the discovery of radio
activity, when it was found that atoms could disintegrate. 

Nothing daunted, the physicists invented new and smaller units, 
called electrons and protons, out of which atoms were composed; 
and these units were supposed, for a few yean, to have the in
destructibility formerly attributed to atoms. Unfortunately it 
seemed that protons and electrons could meet and explode, 
forming, not new matter, but a wave of energy spreading through 
the univene with the velocity of light. Energy had to replace 
matter as what is permanent. But energy, unlike matter, is not a 
refinement of the common-sense notion of a "thing"; it is merely 
a characteristic of physical processes. It might be fancifully 
identified with the HeracJitean Fire, but it is the burning, not 
what bums. "What burns" has disappeared from modern physics. 

Passing from the small to the large, astronomy no longer allows 
us to regard the heavenly bodies as everlasting. The planets came 
out of the sun, and the sun came out of a nebula. It has lasted 
some time, and will last some time longer; but sooner or later
probably in about a million million years-it will explode, destroy
ing all the planets. So at least the astronomers say; perhaps as 
the fatal day draws nearer they will find some mistake.- in their 
calculations. 

The doctrine of the perpetual flux, as taught by I leraditua, is 
painful, and science, as we have seen, can do nothing to refute it. 
One of the main ambitions of philosophers has hcc:n to revi\·e 
hopes that science seemed to have killed. Philosophers, accordingly, 
have sought, with great persistence, for something not subject to 
the empire of Time. This aearch begins with Parmenides. 
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PARMENIDES 

THE Greeks were not addicted to moderation, either in 
their theories or in their practice. Heraclitus maintained 
that tfJtrything changes; Parmenides retorted that nothing 

changes. 
Parmenides was a native of Elea, in the south of Italy, and 

flourished in the first half of the fifth century B.C. According to 
Plato, Socrates in his youth (say about the year 450 B.c.) had an 
inten·iew with Pannenides, then an old man, and learnt much 
from him. Whether or not this interview is historical, we may at 
least infer, what is otherwise evident, that Plato himself was 
influenced by the doctrines of Pannenides. The south Italian and 
Sicilian philosophers were more inclined to mysticism and religion 
than those of lonia, who were on the whole scientific and sceptical 
in their tendencies. But mathematics, under the influence of 
Pythagoras, flourished more in Magna Graecia than in lonia; 
mathematics at that time, howe\'er, was entangled with mysticism. 
Parmenides was influenced by Pythagoras, but the extent of this 
influence ia conjectur-cll. What makes Parmenides historically 
important is that he invented a form of metaphysical argument 
that, in one fonn or another, is to be found in most subsequent 
metaphysicians down to and including Hegel. He is often said to 
have invented logic, but what he really invented was metaphysics 
based on logic. 

The doctrine of Pannenidcs was set forth in a poem On Natra,. 
J le considered the senses deceptive, and condemned the multitude 
of sensible things as mere illusion. The only true being is "the 
One," which is infinite and indivisible. It is not, as in Heraclitus, 
a union of opposites, since there are no opposites. He apparently 
thought, for instance, that "cold" means only "not hot," and 
"dark" means only "not light." ''The One" is not conceived by 
Parmenides as we conceive God; he seems to think of it as material 
and extended, for he speaks of it as a sphere. But it cannot be 
divided, because the whole of it is present everywhere. 

Pannenidcs ditlides his teaching into two parts, called respec
tively "the way of truth" and "the way of opinion." We need not 
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concern ourselves with the latter. What he says about the way of 
truth, so far as it has survived, is, in its essential points, as 
folJOWB: 

"Thou canst not know what is not-that is impossible-nor 
utter it; for it is the same thing that can be thought and that 
can be." 

"How, then, can what is be going to be in the future? Or how 
could it come into being? If it came into being, it is not; nor is it 
if it is going to be in the future. Thus is b«oming e~inguished and 
passing away not to be heard of. 

"The thing that can be thought and that for the sake of which 
the thought exists is the same; for you cannot find thought without 
something that is, as to which it is uttered. "1 

The essence of this argument is: When you think, you think of 
something; when you use a name, it must be the name of some
thing. Therefore both thought and language require objects out
side themselves. And since you can think of a thing or speak of it 
at one time as well as at another, whatever can be thought of or 
spoken of must exist at all times. Consequently there can be no 
change, since change consists in things coming into being or 
ceasing to be. 

This is the first example in philosophy of an argument from 
thought and language to the world at large. It cannot of course 
be accepted as valid, but it is worth while to see what element of 
truth it contains. 

We can put the argument in this way: if lanb,uage is not just 
nonsense, words must mean something, and in general they must 
not mean just other words, but something that is there whether 
we talk of it or not. Suppose, for example, that you talk of George 
Washington. Unless there were a historical person who had that 
name, the name (it would seem) would be meaningless, and 
sentences containing the name would be nonsense. Pannenides 
maintains that not only must George Washington have existed in 
the past, but in some sense he must still exist, since we can atilJ 
use his name aignificantly. This aeema obvioualy untrue, but 
how are we to get round the argument? 

Let ua take an imaginary person, say Hamlet. Conaider the 

1 Burnet'• note: "The meaning, I think, i1 thia. 1 • • There can be 
no th°'fht corresponding to a name that i1 not the name of IOfflethinir 
real." ·. 
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statement .. Hamlet was Prince of Denmark." In some sense this 
is true, but not in the plain historical sense. The true statement is 
"Shakespeare says that Hamlet was Prince of Denmark," or, more 
explicitly, "Shakespeare says there was a Prince of Denmark 
called 'Hamlet.'" Here there is no longer anything imaginary. 
Shakespeare and Denmark and the noise "Hamlet" are all real, 
but the noise "Hamlet" is not really a name, since nobody is really 
called "Hamlet." If you say" 'Hamlet' is the name of an imaginary 
person," that is not strictly correct; you ought to say "It is ima
gined that 'Hamlet' is the name of a real person." 

Hamlet is an imagined individual ; unicorns are an imagined 
species. Some sentences in which the word "unicorn" occurs are 
true, and some are false, but in each case not directly. Consider 
"a unicorn has one horn" and "a cow has two horns." To prove 
the latter, you have to loqk at a cow; it is not enough to say that 
in some book cows are said to have two horns. But the evidence 
that unicorns have one horn is only to be found in books, and in 
fact the correct statement is: "Certain books assert that there are 
animals with one horn called 'unicorns.'" All statements about 
unicorns are really about the word "unicorn," just as all statements 
about Hamlet arc really about the word "Hamlet." 

But it is obvious that, in most cases, we are not speaking of 
words, but of what the words mean. And this brings us back to 
the argument of Parmenides, that if a word can be used signifi
cantly it must mean something, not nothing, and therefore what 
the word means must in some sense exist. 

What, then, are we to say about George Washington? It seems 
we have only two alternatives: one is to say that he still exists; the 
other is to say that, when wt use the words "George Washington," 
we are not really speaking of the man who bore that name. Either 
seems a paradox, but the latter is less of a paradox, and I shall 
try to show a sense in which it is true. 

Parmenides assumes that words have a constant meaning; this 
is really the basis of his argument, which he supposes unquestion
able. But although the dictionary or the encyclopaedia gives what 
may be called the official and socially sanctioned meaning of a 
word, no two people who use the same word have just the same 
thought in their minds. 

George Wuhlhgton himself could use his name and the word 
"J" u synonyms. He could perceive his own thoughts and the 
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movements of his body, and could therefore use his name with a 
fuller meaning than was possible for any one else. His friends, 
when in his presence, could perceive the movements of his body, 
and could di,.;ne his thoughts; to them, the name "George 
Washington" still denoted something concrete in their own 
experience. After his death they had to substitute memories for 
perceptions, which involved a change in the mental processes 
taking place when they used his name. For us, who never knew 
him, the mental processes are again different. We may think of 
his picture, and say to ourseh·es "yes, that man." We may think 
"the first President of the United States." If we are very ignorant, 
he may be to us merely "The man who was called 'George 
Washington.' " 'Whatever the name suggests to us, it must be not 
the man himself, since we never knew him, but something now 
present to sense or memory or thought. This shows the fallacy of 
the argument of Pannenides. 

This perpetual change in the meanings of words is conccall·d 
by the fact that, in general, the change makes no difference to the 
truth or falsehood of the propositions in which the words occur. 
If you take any true sentence in which the name '' George Washing
ton" occurs, it will, as a rule, remain true if you substitute the 
phrase "the first President of the United States." There arc ex
ceptions to this rule. Before Washington's election, a man might 
say "1 hope George Washington will be the fint PresiJent of the 
United States," but he would not say "I hope the first President 
of the United States will be the first President of the United 
States" unlCII he had an unusual passion for the law of identity. 
But it is easy to make a rule for excluding these exceptional case11, 
and in those that remain you may substitute for "GcorJ,tc Wuhing
ton" any descriptive phrase that applies to him alone. And it is 
only by means of such phrases that we know what we know ahout 
him. 

Pannenides contends that, since we can now know what is com
monly regarded as past, it cannot really be past, but must, in some 
aense, exist now. Hence he infers that there is no ■uch thing as 
change. What we have been saying about George Washington 
meets this argument. It may be aaid, in a ■ense, that we have no 
knowledge of the past. When you recollect, the recollection occurs 
now, and it not identical with the event recollec.ted. But the re
collection affords a dnmption of the put event, and for most 
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practical purposes it is unnecessary to distinguish between the 
description and what it describes. 

This whole argument shows how easy it is to draw metaphysical 
conclusions from language, and how the only way to avoid 
fallacious arguments of this kind is to push the logical and psy
chological study of language further than has been done by most 
metaphysicians. 

I think, however, that, if Parmenides could return from the dead 
and read what I have been saying, he would regard it as very super
ficial. "How do you know," he would ask, "that your statements 
about George Washington refer to a past time? By your own 
account, the direct reference is to things now present; your recol
lections, for instance, happen now, not at the time that you think 
you recollect. If memory is to be accepted as a source of knowledge, 
the past must be before the mind nor.o, and must therefore in some 
sense still exist." 

I will not attempt to meet this argument now; it requires a dis
cussion of memory, which is a difficult subject. I have put the 
argument here to remind the reader that philosophical theories, 
if they are important, can generally be revived in a new form after 
being refuted as originally stated. Refutations are seldom final; 
in most cases, they arc only a prelude to further refinements. 

What subsequent philosophy, down to quite modem times, 
accepted from Parmenides. was not the impossibility of all change, 
which was too ,·iolent a paradox, but the indestructibility of sul,-
1tanc1. The ·word "substance" did not occur in his immediate 
succeason, but the conupt is already present in their speculations. 
A substan~ was supposed to be the persistent subject of varying 
predicates. As such it became, and remained for more than two 
thousand years, one of the fundamental concepts of philosophy, 
psycholoJ,,,y, physics, and theology. I shall have much to say about 
it at a later stage. For the present, I am merely concerned to note 
that it wu introJuced as a way of doing justice to the arguments 
of Parrncnides without denying obvious facts. 
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EMPEDOCLES 

TI mixture of philosopher, prophet, man of science, and 
charlatan, which we found already in Pythagoras, was ex
mplified very completely in Empedocles, who flourished 

about 440 a.c., and was thus a younger contemporary of Par
menides, though his doctrine had in some ways more affinity with 
that of Heraclitus. He was a citizen of Acragas, on the south coast 
of Sicily; he was a democratic politician, who at the same time 
claimed to be a god. In most Greek cities, and especially in those 
of Sicily, there was a constant conflict between democracy and 
tyranny; the leaders of whichever party was at the moment 
defeated were executed or exiled. Those who were exiled seldom 
scrupled to enter into negotiations with the enemies of Greece
Persia in the East, Carthage in the West. Empedocles, in due 
course, was banished, but he appears, after his banishment, to 
have preferred the career of a sage to that of an intriguing refugee. 
It seems probable that in youth he was more or less Orphic; that 
before his exile he combined politics and science; and that it 
was only in later life, as an exile, that he became a prophet. 

Legend had much to say about Empedocles. He was supposed 
to have worked miracles, or what seemed such, sometimes by 
magic, sometimes by means of his scientific knowledge. He could 
control the \\inds, we are told; he restored to life a woman who 
had seemed dead for thirty days; finally, it is said, he died by 
leaping into the crater of Etna to prove that he was a god. In the 
words of the poet: 

Great Empedoclea, that ardent soul, 
Leapt into Etna, and was roasted whole. 

Matthew Arnold wrote a poem on this subject, but, although one 
of his worst, it does not contain the above couplet. 

Like Pannenides, EmpeJocles wrote in verse. I.ucretiua, who 
wu influenced by him, praised him highly as a poet, but on this 
subject opinions were divided. Since only fragments of his writings 
ha,•e survived, his poetic merit must remain in doubt. 

It is neceuary to deal separately with his science and hi11 religion, 
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as they are not consistent with each other. I shall consider first 
his science, then his philosophy, and finally his religion. 

His most important contribution to science was his discovery of 
air as a separate substance. This he proved by the observation that 
when a bucket or any similar vessel is put upside down into water, 
the water docs not enter into the bucket. I le says: 

"When a girl, playing with a water-clock of shining bnss, puts 
the orifice of the pipe upon her comely hand, and dips the water
clock into the yielding mass of silvery water, the stream does not 
then flow into the vessel, but the bulk of the air inside, pressing 
upon the close-packed perforations, keeps it out till she uncoven 
the compressed stream ; but then air escapes and an equal volume 
of water runs in." 

This passage occurs in an explanation of respiration. 
I le also discovered at least one example of centrifugal force: 

that if a cup of water is whirled round at the end of a string, the 
water does not come out. 

He knew that there is sex in plants, and he had a theory (some
what fantastic, it must be admitted) of evolution and the survival 
of the fittest. Originally, "countless tribes of mortal creatures were 
scattered abroad endowed with all manner of fonns, a wonder to 
behold.'' There were heads \\ithout necks, anns without shoulders, 
c:yes without foreheads, solitary limbs seeking for union. These 
things joined together as each might chance ; there were shambling 
creatures with countless hands, creatures \\ith faces and breasts 
looking in different directions, creatures \\ith the bodies of oxen 
and the faces of men, and others with the faces of oxen and the 
bodies of men. There were hennaphrodites combining the natures 
of men and women, but sterile. In the end, only certain forms 
sun·ived. 

As reg-.u-ds astronomy: he knew that the moon shines by re
flected light, and thought that this is also true of the sun; he said 
that light takes time to travel, but so little time that we cannot 
obsen•c it; he knew that 1olar eclipses are caused by the inter
position of the moon, a fact which he scents to have learnt from 
Anaxagoru. 

He waa the founder of the Italian school of medicine, and the 
medical school which sprang from him influenced both Plato and 
Ariatotlc. According to Burnet (p. 234), it affected the whole 
tendency pf acicntific and philosophical thinking. 
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All this shows the scientific vigour of his time, which was not 
equalled in the later ages of Greece. 

I come now to his cosmology. It was he, as already mentioned, 
who established earth, air, fire, and water as the four elements 
(though the word ''element" was not used by him). Each of these 
was everlasting, but they could be mixed in different proportions 
and thu• produce the changing complex substances that we find 
;n the world. They were combined by Love and separated by 
Stnfe. Love and Strife were, for Empedocles, primiti\·e substances 
on a level with earth, air, fire, and water. There were periods when 
Lo,•e ·was in the ascendant, and others when Strife was the stronger. 
'There had been a golden age when Love was completely \'ic
torious. In that age, men worshipped only the Cyprian Aphrodite 
(fr. 128). The changes in the world are not governed by any 
purpose, but only by Chance and Necessity. There is a cycle: 
when the elements ha,·e been thoroughly mixed by Lo\'e, Strife 
gradually sorts them out again; when Strife has separated them, 
Love gradually reunites them. Thus every compound substance 
is temporary; only the elements, together \\ith Lo\'e and Strife, 
are everlasting. 

There is a similarity to Heraclitus, but a softcnin,:?, since it is 
not Strife alone, but Strife and Love together, that produce 
change. Plato couples Heraditus and Empedocles in the 
S"J>hut (242): 

There are Ionian, and in more recent time Sicilian, muses, who 
have arrived at the conclusion that to unite the two principles (of 
the One and the Many), is safer, and to say that being is one and 
many, and that these are held together by enmity and friendship, 
ever parting, e,·er meeting, as the se,·erer l\11.11es usert, while the 
gentler ones do not insist on the perpetual strife and peace, but 
admit a relaxation and alternation of them; peace and unity 
aometimes prevailing under the sway of Aphrodite, anJ then 
again plurality and war, by reason of a principle of strife:. 

Empedocles held that the material W<>rl<l is a sphere; that in the 
Golden Age Strife was outside and Love inside; then, gradually• 
Strife entered and Love was expelled, until, at the worst, Strife 
will be wholly within and Love wholly \\ithout the aphere. Then 
-though for what reuon is not clear-an opposite movement 
begina, until the Golden Age retuma, but not fbr ever. The whole 
cycle is then repeated. One might have suppoaed \hat either 
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extreme could be stable, but that is not the view of Empedocles. 
He wished to explain motion while taking account of the argu
ments of Pannenidea, and he had no wish to arrive, at any stage, 
at an unchanging universe. 

The views of Empedocles on religion are, in the main, Pytha
gorean. In a fragment which, in all likelihood, refers to Pythagoras, 
he says: "There was among them a man of rare knowledge, most 
skilled in all manner of wise works, a man who had won the 
utmost wealth of wisdom ; for whensoever he strained with all his 
mind, he easily saw everything of all the things that are, in ten, 
yea twenty lifetimes of men." In the Golden Age, as already 
mentioned, men worshipped only Aphrodite, "and the altar did 
not reek with pure bull's blood, but this was held in the greatest 
abomination among men, to eat the goodly limbs after tearing out 
the life." 

At ont• time he speaks of himself exuberantly as a god: 

Friends, that inhabit the great city looking down on the yellow 
rock of Acragas, up by the citadel, busy in goodly works, harbour 
of honour for the str,mgcr, men unskilled in meanness, all hail. I 
go about among you an immortal god, no mortal now, honoured 
among all as is meet, crowncJ with fillets and flowery garlands. 
::;tr.tightway, whenen·r I cntt·r with these in my train, both men 
and women, into the: tlouriishin~ t0\\'11.'I, is re,·erence done me; they 
~o after me in countless throngs, asking of me what is the way to 
~ain; some desiring oracles, while some, who for many a weary 
day ha\"c ht.-cn pierced by the grie,•ous pangs of all manner 
of sickness, hc:g to hear from me the worJ of healing .... But why 
do I harp on these things, as if it were any great matter that I 
should surpass mortal, pl·rishable ffil'll ?" 

At another time he ft'ds himself a great sinner, undergoing 
expiation for his impiety: 

There is an oracle of ="ec,·ssity, an ancient ordinance of the gods, 
eternal and scaled fast by hroaJ oaths, that whenever one of the 
daemons, whose poniun iii length of days, has sinfully polluted his 
hands with blood, or followec.l strife and fonwom himself, he 
must wander thrkc ten thousand years from the abodes of the 
hlcsscJ, being born throughout the time in all manners of mortal 
fonns, changing pnc toilsome path of life for another. 1''or the 
mighty Air drives him into the Sea, a~d t~e Sea spews him forth 
upon the. dry Earth ; Earth tosses bun into the beams of the 
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blazing Sun, and he flings him back to the eddies of Air. One takes 
him from the other, and all reject him. One of these I now am, 
an exile and a wanderer from the gods, for that I put my trust 
in an insensate strife. 

What his sin had been, we do not know; perhaps nothing that 
we should think very grievous. For he says: 

"Ah, woe is me that the pitiless day of death did not destroy 
me ere ever I wrought evil deeds of de,·ouring with my lips I • 

"Abstain wholly from laurel leaves . . . 
"Wretches, utter \\Tetches, keep your hands from beans!" 
So perhaps he had done nothing worse than munching laurel 

leaves or guzzling beans. 
The most famous passage in Plato, in which he compares this 

world to a cave, in which we sec only shadows of the realities in 
the bright world above, is anticipated by Empedocles; its origin 
is in the teaching of the Orphics. 

There are some-presumably those who abstain from sin 
through many incarnations-who at last achie,·c immonal bliss 
in the company of the gods: 

But at the last, they1 appear among monal men as prophets, 
song-writers, physicians, and princes ; and thence they rise up as 
ftods exalted in honour, sharing the hearth of the other gods and 
the same table, free from human woes, safe from dcstir.y, and in
capable of hurt. 

In all this, it would seem, there is ,·cry little that was not already 
contained in the teaching of Orphism and Pythagorcanism. 

The originality of Empedocles, outside science, consists in the 
dCJCtrine of the four elements, and in the use of the two principles 
of Lo,·e and Strife to explain change. 

He rejected monism, and regarded the counc of nature aa 
regulated by chance and necessity rather than hy purpose. In 
these respects his philosophy was more scientific than thoac of 
Parmcnidcs, Plato, and Aristotle. In other respects, it ia true, he 
acquiesced in current superstitions; but in this he waa no wone 
than many more ~nt men of science. 

1 It doe, not appear who "the>·" are, but one may auumc: that they are 
thoee who hne pre1en·ed purity. 
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ATHENS IN RELATION TO CULTURE 

THE greatness of Athens begins at the time of the two 
Persian wars (490 e.c. and 4,So-79 e.c.). Before that time, 
Ionia and Magna Graecia (the Greek cities of south Italy 

and Sicily) produced the great men. The victory of Athens against 
the Persian king Darius at Marathon (490), and of the combined 
Greek fleets against his son and successor Xeaes (4,So) under 
Athenian leadership, gave Athens great prestige. The Ionians in 
the islands and on part of the mainland of Asia Minor had rebelled 
against Persia, and their liberation was effected by Athens after 
the Persians had been driven from the mainland of Greece. In 
this operation the Spartans, who cared only about their own 
territory, took no part. Thus Athens became the predominant 
partner in an alliance against Persia. By the constitution of the 
alliance, any constituent State was bound to contribute either a 
specified number of ships, or the cost of them. Most chose the 
latter, and thus Athens acquired naval supremacy over the other 
allies, and gradually transformed the alliance into an Athenian 
Empire. Athens became rich, and prospered under the wise 
leadership of Pericles, who governed, by the free choice of the 
citizens, for about thirty years, until his fall in 430 e.c. 

The age of Pericles was the happiest and most glorious time in 
the history of Athens. Aeschylus, who had fought in the Persian 
wars, inaugurated Greek tragedy; one of his tragedies, the Penae, 
depaning from the custom of choosing Homeric subjects, deals 
with the defeat of Xerxes. He was quickly followed by Sophocles, 
and Sophocles by Euripides. Both extend into the dark days of the 
Peloponnesian War that followed the fall and death of Pericles, 
and Euripides reflects in his plays the scepticism of the later 
period. Hia contemporary Aristophanes, the comic poet, makes 
fun of all isms from the standpoint of robust and limited common 
senaei more panicularly, he holds up Socrates to obloouv as one 
who deniea the existence of Zeus and dabbles in 
acientific mysteries. 

Athena had b&n captured by Xerxes, ar, 

Acropolit had been destroyed by fire. Perie: 
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their reconstruction. The Parthenon and the other temples whose 
ruins remain to impress our age were built by him. Pheidias the 
sculptor was employed by the State to make colossal statues of 
gods and goddesses. At the end of this period, Athens was the 
most beautiful and splendid city of the Hellenic world. 

Herodotus, the father of history, was a native of Halicamassus, 
in Asia Minor, but lived in Athens, was encouraged by the 
Athenian State, and \\TOte his account of the Persian wars from 
the Athenian point of view. 

The achievements of Athens in tl1e time of Pericles are perhaps 
the most astonishing thing in all hi$tory. Until that time, Athens 
had lagged behind many other Grc-ek cities; neither in art nor in 
literature had it produced any great man (except Solon, who was 
primarily a lawgiver). Suddenly, under the stimulus of victory 
and wealth and the need of reconstruction, architects, sculptors, 
and dramatists, who remain unsurpassed to the present day, pro
duced works which dominated the futurt' down to modem times. 
This is the more surprising when we consider the smallness of 
the population in\"Oh.·c:d. Athens at its maximum, about 430 e.c., 
is estimated to have numbered about 230,000 (including slaves), 
and the surrounding territory of rural Attica prohably contained 
a rather smaller population. !'\c\'er ~fore or since ha." anything 
approaching the same proportion of tl1e inhabitanL, of any area 
shown itself capable of work of the highest c:xcellenn·. 

In philosophy, Athens contributer, only two great names. 
Socrates and Plato. Plato belongs to a somewhat later period, but 
Socrates passed his youth and early manhood under Pericles. The 
Athenians were sufficiently interested in philosophy to listen 
eagerly to teachen from other cities. The Sophists were sought 
after by young mt·n who wished to lesm the an of Jisputation; 
in the Protacoras, the Platonic Socrates gi\'c:N an amusing satincal 
description of the ardent disciples hanging on the words of the 
eminent visitor. Pericles, as we shall see, imported Anuagoru, 
from whom Socrates professed to ha,·e learned the pre-eminence 
of mind in creation. 

Most of Plato's dfalogut-s are supposed by him to takr place 
du~ the time of Pericles, and they give an agtteable picturP. of 
life among the rich. Plato belonged to an aristocratic Athenian 
family, and grew up in the tradition of the rerioc:I before war and 
democracy had destroyed the wealth and security of t'1e upper 
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classes. His young men, who have no need to work, spend most 
of their leisure in the pursuit of science and mathematics and 
philosophy; th<'y know Homer almost by heart, and are critical 
judges of the merits of professional reciters of poetry. The art 
of deductive reasoning had been lately discovered, and afforded 
the excitement of new theories, both true and false, over the whole 
field of knowledge. It was possible in that age, as in few others, 
to be both intelligent and happy, and happy through intelligence. 

But the balance of forces which produced this golden age was 
precarious. It was threatened both from within and from without 
-from within by the democracy, and from without by Sparta. 
To understand what happened after Pericles, we must consider 
briefly the earlier history of Attica. 

Attica, at the beginning of the historical period, was a self
supporting little agriculturai region; Athens, its capital, was not 
large, but contained a growing population of artisans anJ skilled 
artificers who desired to dispose of their produce abroad. Gradually 
it was found more profit.1.hlc to cultivate vines and olives rather 
than grain, and to import grain, chiefly from the coast of the 
Black Sea. This form of cultivation required more capital than 
the cultivation of grain, and the srn:ill farmers got into debt. 
Attica, like other Greek st.itcs, had been a monarchy in the 
Homeric age, but the king became a merely religious official 
without political power. The government fell into the hands of 
the aristocracy, who oppressed both the country farmers and the 
urban artisans. A compromise in the direction of democracy was 
effected by Solon early in the sixth century, and much of his work 
sun·i\'cd through a subsequent period of tyranny under Peisistratus 
and his sons. When this period came to an end, the aristocrats, 
as the opponents of tyr-anny, were able to recommend themselves 
to the democracy. Until the fall of Pericles, democratic processes 
ga,·c power to the aristocra~y, as in nineteenth-century England. 
But towards the end of hb life the leaders of the Athenian demo
cracy began to demand a l:irger share of political power. At the 
same time, his imperialist policy, with which the economic pros• 
pcrity of Athens w.is bound up, caused increasing friction with 
Sparta, leading at last to the Peloponnesian War (431-404), in 
which Athens was completely defeated. 

In spite of poJitical collapse, the prestige of Athens survived, 
and throughout almost a millennium philosophy was centred there . 

• 
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Alexandria eclipsed Athens in mathematics and science, but Plato 
and Aristotle had made Athens philosophically supreme. The 
Academy, where Plato had taught, survived all other schools, and 
persisted, as an island of paganism, for two centuries after the 
conversion of the Roman Empire to Christianity. At last, in 
A.D. 529, it \\"as closed by Justinian because of his religious bigotry, 
and the Dark Ages descended upon Europe. 
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ANAXAGORAS 

T!E philosopher Anangoras, though not the equal of 
Pythagoras, Heraclitus, or Panncnides, has nevertheless 

considerable historical importance. He was an Ionian, 
and carried on the scientific, rationalist tradition of Ionia. He was 
the first to introduce philosophy to the Athenians, and the first 
to suggest mind as the primary cause of physical changes. 

I le was born at Clazomcnae, in Ionia, about the year 500 B.c., 
but he spent about thirty years of his life in Athens, approximately 
from 462 to 432 s.c. He was probably induced to come by Pericles, 
who was bent on civilizing his fellow-townsmen. Perhaps Aspasia, 
who came from Miletus. introduced him to Pericles. Plato, in the 
Pha~drus, says: 

Pericles "fell in, it seems with Anaxagoras, who was a scientific 
man ; and satiating himself with the theory of things on high, and 
having attained to a knowledge of the true nature of intellect and 
folly, which were just what the discourses of Anaxagoras were 
mainly about, he drew from that source whatever was of a nature 
to further him in the art of speech." 

It is said that Anaxagoras also influenced Euripides, but this 
is more doubtful. 

The citizens of Athens, like those of other cities in other ages 
and continents, showed a certain hostility to those who attempted 
to introduce a higher levc:I of culture than that to which they were 
accustomed. When Pericles was growing old, his opponents began 
a campaign against him by attacking his friends. They accuacd 
Pheidias of embezzling some of the gold that was to be employed 
on his statuea. They pa51,,ed a law permitting impeachment of 
those: who did not practise religion and taught theories about "the 
things on high." Under this law, they prosecuted Anuagoras, 
who \\'U accused of teaching that the sun wu a red-hot stone 
and the moon was earth. (The same accusation wu repeated by 
the prosecutors of Socrates, who made fun of them for being out 
of date.) What 1:appencd is not certain, except that Anuagoras 
had to leave Athens. It aeema probable that Peridea got him out 
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of prison and managed to get him away. He returned to Ionia, 
where he founded a school. In accordance with his will, the 
anniversary of his death wa.'\ kept as a schoolchildren 's holiday. 

Anaxagoras held that everything is infinitely divisible, and that 
even the smallest portion of matter contains some of each element. 
Things appear to be that of which they contain most. Thus, for 
eumple, everything contains some fire, but we only call it fire if 
that element preponderates. Like Empedoclea, he argues against 
the void, saying that the clepsydra or an inflated skin shows that 
there is air where there seems to be nothing. 

He differed from his predece880rs in regarding mind (now) as a 
substance which enters into the composition of living things, and 
distinguishes them from dead matter. In everything, he says, there 
ia a portion of everything except mind, and some things contain 
mind also. Mind has power over all thinga that have life; it is 
infinite and self-ruled, and is mixed ,,ith nothing. Except as 
regards mind, e,·ery'thing, howe,·er small, contains portions of all 
opposites, such as hot and cold, white and black. He maintained 
that snow is black (in part). 

Mind is the source of all motion. It causes a rotation, which is 
gradually spreading throughout the world, and is causing the 
lightest things to go to the circumference, and the heaviest to fall 
towards the centre. Mind is uniform, and is just as good in animals 
as in man. Man's apparent superiority is due to the fa~t that he 
hu hands; all aeeming differences of inteUigence are really due 
to bodily diff'erences. 

Both Aristotle and the Platonic Socrates complain that Anaxn
gona, after introducing mind, makes very little use of it. Aristotle 
points out that he only introduces mind u a cause when he knows 
no other. Whenever he can, he gives a mechanical explanation. 
He rejected ncceuity and chance as giving the origins of things; 
neverthelesa, there was no "Providence" in his co,mology. He does 
not aeem to have thought much about ethics or religion; probably 
he wu an atheist, as his prosecuton maintained. All his prc
decaaora influenced him, except Pythagoras. The influence of 
Parmenides wu the same in his case u in that of Empc:doclea. 

In science he had great merit. It was he who fint explained that 
the moon lhina by reflected light, though there ia a cryptic frag
ment in Parmenidea suggesting that he allO knn-1 thia. Anuagoraa 
gave the correct theory of eclipsea, and knew that the moon ii 
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below the sun. The sun and stars, he said, are fiery stones, but we 
do not feel the heat of the stars because they are too distant. The 
sun is larger than the Peloponnesus. The moon has mountains, 
and (he thought) inhabitants. 

Anaxagoras is said to have been of the school of Anaximenes; 
certainly he kept alive the rationalist and scientific tradition of the 
Ionians. One does not find in him the ethical and religious pre
occupations which, pa'lsing from the Pythagoreans to Socrates 
and from Socrates to Plato, brought an obscurantist bias into 
Greek philosophy. He is not quite in the first rank, but he is 
important :is the first to bring philosophy to Athens, and as one 
of the intiucnct·N that helped to fonn Socrates. 
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Chapter IX 

THE ATOMISTS 

E founders of atomism were two, Leucippus and Demo
critus. It is difficult to disentangle them, because they are 
generally mentioned together, and apparently some of the 

works of Leucippus were subsequently attributed to Democritus. 
Leucippus, who seems to have flourished about 44,0 e.c.,1 came 

from Miletus, and carried on the scientific rationalist philosophy 
associated with that city. He was much influenced by Parmenides 
and Zeno. So little is known of him that Epicurus (a later follower 
of Democritus) was thought to hal'e denied his existence altogether, 
and some modems have revived this theory. There are, however, 
a number of allusions to him in Aristotle, and it seems incredible 
that these (which include textual quotations) would have occurred 
if he had been merely a myth. 

Democritus is a much more definite figure. He was a nati,·e of 
Abdera in Thrace; as for his date, he stated that he was young 
when Anaxagoras was old, say about 432 B.C., and he is taken to 
have flourished about 420 e.c. He travelled widely in southern 
and eastern lands in search of knowledge; he perhaps spent a con
siderable time in Egypt, and he certainly visited Persia. He then 
returned to Abdera, where he remained. Zeller calla him "superior 
to all earlier and contemporary philosophers in wealth of know
ledge, and to most in acuteness and logical correctneas of thinking." 

Democritus wu a contemporary of Socrates and the Sophists, 
and should, on purely chronological grounds, be treated some
what later in our history. The difficulty is that he is so hard to 
separate from Leucippus. On this ground, I am considering him 
before Socrates and the Sophists, although part of his philosophy 
wu intended as an answer to Protagoras, his fellow-townsman 
and the most eminent of the Sophists. Protagoras, when he ,·isited 
Athena, was received enthusiastically; Democritua, on the other 
hand, says: "I went to Athena, and no one knew me." For a long 
time, his philosophy was ignored in Athena; "It is not clear," says 
Burnet, "that Plato knew anything about Democritus ..•. Aristotle, 

1 Cyril Bailey, fl. Grule AltmlUII and s,~ e1tima1e1 that he 
8ouriahed about 430 ■.c. or a little earlier. 
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on the other hand, knows Democritus well; for he too was an 
Ionian from the North. "1 Plato never mentions him in the Dia
logues, but is said by Diogenes Laertius to have disliked him so 
much that he wished all his books burnt. Heath esteems him 
highly as a mathematician. 11 

The fundamental ideas of the common philosophy of Leucippus 
and Democritus were due to the former, but as regards the 
working out it is hardly possible to disentangle them, nor is it, 
for our purposes, important to make the attempt. Leucippus, 
if not Democritus, was led to atomism in the attempt to mediate 
between moni11m and pluralism, as represented by Parmenides 
and Empedoclcs respectively. Their point of view was remark
ably like that of modem science, and avoided most of the faults 
to which Greek speculation was prone. They believed that 
c\'erything is composed of atoms, which are physically, but 
not geometrically, indivisible; that between the atoms there is 
empty space; that atoms are indestructible; that they always have 
been, and always will be, in motion; that there are an infinite 
number of atoms, and e\'en of kinds of atoms, the differences being 
as reg-<1rds shape and size. Aristotle3 asserts that, according to the 
atomists, atoms also differ as regards heat, the spherical atoms, 
which compose fire, being the hottest; and as regards weight, he 
quotes Democritus as saying "The more any indivisible exceeds, 
the hea\'ier it is." But the question whether atoms are originally 
possessed of weight in the theories of the atomists is a controversial 
one. 

The atoms were always in motion, but there is disagreement 
among conunentators as to the character of the original motion. 
Some, e1.1pecially Zeller, hold that the atoms were thought to be 
alwayi; falling, and that the heavier ones fell faster; they thus 
c.,ught up the lighter ones, there were impacts, and the atoms 
were deflected like billiard balls. This was certainly the view of 
Epicurus, who in most respects based his theories on those of 
Democritus, while trying, rather unintelligently, to take account 
of Aristotle's criticisms. But there is considerable reason to think 
that weight was not an original property of the atoms of Leucippus 
and Democritus. It seems more probable that, on their view, 
atoms were originally moving at random, as in the modem kinetic 

• ' f',om Thales to Plato, p. 193. 1 Grtek Math,matin, Vol. I, p. 176. 
1 0.. GtMralion and Corruption, 316•. 
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theory of gases. Democritus said there was neither up nor down 
in the infinite void, and compared the movement of atoms in the 
soul to that of motes in a sunbeam when there is no wind. This is 
a much more intelligent view than that of Epicurus, and I think 
we may assume it to have been that of Leucippus and Democritus. 1 

As a result of collisions, collections of atoms came to form 
vortices. The rest proceeded much as in Anaxagoras, hut it was 
an advance to explain the vortices mechanically rather than as 
due to the action of mind. 

It was common in antiquity to reproach the atomists with attri
buting everything to chance. They were, on the contrary, strict 
determinists, wbo believed that everything happens in accordance 
with natural laws. Democritus explicitly denied that anything can 
happen by chance.• Leucippus, though his existence is questioned, 
is known to have said one thing: "~aught happens for nothing, 
but e,·erything from a ground and of necessity." It is true that 
he gave no reason why the world should originally ha,•e been u 
it was; this, perhaps, might ha,·e bet·n attributed to chance. But 
when once the world existed, its further den·lopml'nt wa.<1 un
alterably fixed by mechanical principk-s. Aristotle and others 
reproached him and Democritus for not accounting for the 
original motion of the atoms, but in thii.. the atomists were more 
scientific than their critics. Causation must start from something, 
and wherC\-er it starts no cause can be assigned for the initial 
datum. The world ma,· be attributed to a Creator, hut t•,·en then 
the Creator Himself is ~naccountcd for. The theory of the atomists, 
in fact, was more nearly that of modem scit-nce than any other 
theory propounded in antiquity. 

The atomists, unlike Socrates, Plato, and Aristotle, sought to 
explain the world without introducing the notion of purpos, or 
j,nal catlSI. The "final causc" of an occurrence is an e\'cnt in the 
future for the sake of which the occurrence takes place. In human 
affairs, this conception is applicable. Why does the baker make 
bread? Because people \\ill be hungry. Why are railways built? 
Because people \\ill wish to tr"'c1vel. Jn such cases, things are l"X• 

plained by the purpose: they ser\'e. When we uk ''why?" con
cerning an t.'\'c:nt, we may mean either of two thin1,ra. We may 

1 This interpre1ation ia adopted hy Bumet, and a~, at lc:ur aa n:g11rda 
Leuc.ippua, by Dailey (op. eit., p. i3). 

1 See Bailey, up. eil., p. ua, on the dcacnniruan uf l>cmocq&ua. 
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mean: "What purpose did this event serve?" or we may mean: 
"What earlier circumstances caused this event?" The answer to 
the former question is a teleological explanation, or an explanation 
by final causes; the answer to the latter question is a mechanistic 
explanation. I do not see how it could have been known in advance 
which of these two questions science ought to ask, or whether it 
ought to ask both. But experience has shown that the mechanistic 
question leads to scientific knowledge, while the teleological 
question does not. The atomists asked the mechanistic question, 
and g-,tve a mechanistic answer. Their successors, until the Re
naissance, were more interested in the teleological question, and 
thus led science up a blind alley. 

In regard to both questions alike, there is a limitation which is 
often ignored, both in popular thought and in philosophy. Neither 
question can be asked intelligibly about reality as a whole (including 
God), but only about parts of it. As regards the teleological 
explanation, it usually arrives, before long, at a Creator, or at least 
an Artificer, whose purposes are realized in the course of nature. 
But if a man is so obstinately teleological as to continue to ask 
what purpose is scr\'ed hy the Creator, it becomes obvious that 
his question is impious. It is, moreover, unmeaning, since, to 
make it significant, we should have to suppose the Creator created 
by some super-Creator whose purposes He served. The conception 
of purpose, therefore, is only applicable within reality, not to 
reality as a whole. 

A not dissimilar ar1,~ment applies to mechanistic explanations. 
One e,·ent is caused by another, the other by a third, and so on. 
But if we ask for a carn~e of the whole, we are driven again to the 
Creator, who must Himself be uncaused. All causal explanations, 
therefore must ha,·e an arbitrary beginning. That is why it is no 
defect in the theory of the atomists to have left the original move
ments of the atoms unaccounted for. 

It must nut be supposed that their reasons for their theories 
were u·lwl/y empirical. The atomic theory was revived in modem 
times to explain the facts of chemistry, but these facts were not 
known to the Greeks. There was no very sharp distinction, in 
ancient times, between empirical observation and logical argu
mc:nt. Pamlt'nides, it is true, treated observed facts \\ith contempt, 
but Empedocles•and Anaxagoras would combine much of their 
metaphyfic.~ with observations on water-clocks and whirling 
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buckets. Until the Sophists, no philosopher seems to have doubted 
that a complete metaphysic and cosmology could be established 
by a combination of much reasoning and some observation. By 
good luck, the atomists hit on a hypothesis for which, more than 
two thousand years later, some evidence was found, but their 
belief, in their day, was none the less destitute of any solid 
foundation.1 

Like the other philosophers of his time, Leucippus was con
cerned to find a way of reconciling the arguments of Parmenidei1 
with the obvious fact of motion and change. As Aristotle says:1 

" Although these opinions [those of Pannenides] appear to follow 
logically in a dialectical discussion, yet to believe them seems 
next door to madness when one considers the facts. For indeed no 
lunatic seems to be so far out of his senses as to suppose that fire 
and ice are "one": it is only between what is right anJ what srnns 
right from habit that some people are mad enough to see no 
difference.'' 

Leucippus, however, thought he had a theory which harmonized 
with sense-perception and would not abolish either coming-to-be 
and passing-away or motion and the multiplicity of things. I le 
made these concessions to the facts of perception: on the other 
hand, he conceded to the :\lonists that there could be no motion 
without a void. The result is a theon· which he states as follows: 
"The void is a not-bnng, and no part ·of what is is a not-bring; for 
what is in the strict sense of the term is an absolute plenum. This 
plenum, howe,·er, is not one; on the contrary, it is a many infinite 
in number and invisible owing to the minuteness of their bulk. The 
many move in the void (for there is a void): and by coming to
gether they produce coming-to-I,,, while by separ.&ting they pro
duce paaing-Qfl)Qy. Moreover, they a,-i and sutfer action whenever 
they chance to be in contact (for there they are not OM), and they 
generate by being put together and become intertwined. From 
the genuinely one, on the other hand, there could ne\'cr have comr 
to be a multiplicity, nor from the genuinely many a o,u: that is 
impossible." 

It will be seen that there was one point on which everybody so 
far was agreed, namely that there could be no motion in a plenum. 

1 0a the lqpc:al and mathematical ,round■ for the theories of the 
atamim, aee Gaton Milhaud, Ln P/ri/o,opla,1 <llof.,,}t,r, d• Ja Gh•, 
chap. iv. 

1 0.. Gnwrotio,, ond Com,ptio,,, 3:aS-, 
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In this, all alike were mistaken. There can be cyclic motion in a 
plenum, provided it has always existed. The idea was that a thing 
could only move into an empty place, and that, in a plenum, there 
arc no empty places. It might be contended, perhaps validly, that 
motion could never begin in a plenum, but it cannot be validly 
maintained that it could not occur at all. To the Greeks, however, 
it seemed that one must either acquiesce in the unchanging world 
of Parmcnides, or admit the void. 

Now the arguments of Parmenides against not-being seemed 
logically irrefutable against the void, and they were reinforced by 
the discovery that where there seems to be nothing there is air. 
(This is an example of the confused mixture of logic and observa
tion that was common.) We may put the Parmenidean position 
in this way: "You say there is the void; therefore the void is not 
nothing; therefore it is not the void." It cannot be said L'iat the 
atomists answered this argument; they merely proclaimed that 
they proposed to ignore it, on the ground that motion is a fact of 
experience, and therefore there must be a void, however difficult 
it may be to conceive.1 

Let us consider the subsequent history of this problem. The 
first and most ohvious way of avoiding the logical difficulty is to 
disting1Jish between matter and space. According to this view, 
space is not nothing, but is of the nature of a receptacle, which 
may or may not have any given part filled with matter. Aristotle 
says (Pltyn'cs, 208 b): "The theory that the void exists involves 
the existence of pi.ice: for one would define void as place bereft 
of body." This view is set forth with the utmost explicitness by 
Newton, who assens the existence of absolute space, and accor
dingly distinb,uisl1es absolute from relative motion. In the 
Copernican contro,·ersy, both sides (howc\'er little they may 
ha\'c realized it) were committed to this view, since they thought 
there was a difference between saying "the heavens revolve from 
east to west" and saying "the earth rotates from west to cast." 
If alJ motion is n-lativc, these two statements are merely different 

1 Baile)' (o/). "'·• p. 75) maintains, on the contrary, that Lcucippus had 
an answer, which w111 "extn:mcly subtle." It consisted euentially in 
admittinlf the uiatcm.-e of !IOmcthing (tht' ,·uiJ) which was not corporeal. 
Similarly Uurnct U)'I; "It is a curious fact that the Atomists, who are 
commonly rcprded as the great materialists of antiquity, were actually 
the firat to .. y distinct!)· that a thing might be rral without bcin11 a body." 
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ways of saying the same thing, like "John is the father of James" 
and "James is the son of John!' But if all motion is relative, and 
space is not substantial, we are left with the Parmenidean argu
ments against the void on our hands. 

Descanes, whose arguments are of just the same sort as those 
of early Greek philosophers, said that extension is the essence of 
matter, and therefore there is matter everywhere. For him, 
extension is an adjective, not a substantive; its substantive is 
matter, and without its substantive it cannot exist. Empty space, 
to him, is as absurd as happiness without a sentient being who is 
happy. Leibniz, on somewhat different grounds, also believed in 
the plenum, but he maintained that space is merely a system of 
relations. On this subject there was a famous controversy between 
him and Newton, the latter represented by Clarke. The con
troversy remained undecided until the time of Einstein, whose 
theory conclusively gave the victory to Leibniz. 

The modem physicist, while he still belic\·es that matter is in 
some sense atomic, docs not belie\"e in empty space. Where there 
is not matter, there is still SOJMthing, notably light-waves. Matter 
no longer has the lofty status that it acquired in philosophy through 
the arguments of Panncnides. It is not unchanging substance, but 
merely a way of grouping events. Some events belong to groups 
that can be regarded as material things; others, such as light
waves, do not. It is the C\"ents that arc the stuff of the world, and 
each of them is of brief duration. In this respect, modem physics 
is on the side of Hcraclitus as against Parmenidcs. But it was on 
the side of Parmenides until Einstein and quantum theory. 

Aa regards space, the modern view is that it is neither a sub
stance, as Newton maintained, and as Leucippus and Democritus 
ought to have uid, nor an adjec.-th·e of extended bodies, as Des
canes thought, but a system of rc:lations, as Leibniz held. It is 
not by any means clear whether this view is compatible with the 
existence of the void. Perhaps, as a matter of abstract logic, it can 
be reconciled with the void. We might say that, between any two 
things, there is a certain greater or smaller distanrt, and that 
diatan<."C does not imply tht existence of intermediate things. 
Such a point of view, however, would be impos!!ihlc to utilize 
in modem physics. Since Einstein, distance is between tl·mts, 

• not between tJdnt1, and involves time as well as space. It is 
essentially a causal conception, and in modem physQ there is 

90 

Downloaded from https://www.holybooks.com



THI ATOMIBTI 

no action at a distance. All this, however, is based upon empirical 
rather than logical grounds. Moreover the modem view cannot be 
stated except in terms of differential equations, and would therefore 
be unintelligible to the philosophers of antiquity. 

It would seem, accordingly, that the logical development of the 
views of the atomists is the Newtonian theory of absolute space, 
which meets the difficulty of attributing reality to not-being. To 
this theory there are no logical objections. The chief objection is 
that absolute space is absolutely unknowable, and cannot therefore 
be a necessary hypothesis in an empirical science. The more 
practical objection is that physics can get on without it. But the 
world of the atomists remains logically possible, and is more akin 
to the actual world than is the world of any other of the ancient 
philosophers. 

Dcmocritus worked out his theories in considerable detail, and 
some of the working-out is interesting. Each atom, he said, was 
impenetrable and indivisible because it contained no void. When 
you use a knife to cut an apple, the knife has to find empty places 
where it can penetrate; if the apple contained no void, it would 
be infinitely hard and therefore physically indivisible. Each atom 
is internally unchanging, and in fact a Parmenidean One. The only 
things that atoms do are to move and hit each other, and some
times to comhine when they happen to have shapes that are 
L-apablc of interlocking. They are of all sorts of shapes; fire is 
composed of small spherical atoms, and so is the soul. Atoms, by 
collision, produce vortices, which generate bodies and ultimately 
world!!. 1 There are many worlds, some growing, some decaying; 
aomr may have no sun or moon, some several. Every world bas a 
hc.·ginning and an end. A world may be destroyed by collision 
with a larger world. Thi$ cosmology may be summarized in 
Shrlley'11 word~: 

Worlds on worlds are rolling ever 
From creation to decay, 

Like the bubbles on a river 
Sparkling, bursting, home away. 

Life developed out of the primeval slime. There is some fire every
where in a living body, but most in the brain or in the breast. (On 

1 On tht' WII)' in wliich this was 11uppoaed to happen, see Bai~y, Of). at., 
p. 138 ff. 
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this, authorities differ.) Thought ia a kind of motion, and is thus 
able to cause motion elsewhere. Perception and thought are phy
sical processes. Perception is of two sorts, one of the senses, one 
of the understanding. Perceptions of the latter sort depend only 
on the things perceived, while those of the former sert depend 
also on our senses, and are therefore apt to be deceptive. Like 
Locke, Democritus held that such qualities as warmth, taste, and 
colour are not really in the object, but are due to our sense-organs, 
while such qualities as weight, density, and hardness are really in 
the object. 

Democritus was a thorough-going materialist ; for him, as we 
have seen, the soul was composed of atoms, and thought was a 
physical process. There was no purpose in the universe; there 
were only atoms governed by mechanical laws. He disbelieved in 
popular religion, and he argued against the now of Anaxagoras. 
In ethics he considered cheerfulness the goal of life, and regarded 
moderation and culture as the best means to it. He disliked every
thing ,iolent and passionate; he disapproved of sex, because, he 
said, it involved the o,·envhelming of consciousness by pleasure. 
He valued friendship, but thought ill of women, and did not desire 
children, because their education interferes with philosophy. In 
all this, he was very like Jeremy Bentham; he was equally so in 
his love of what the Greeks called democracy.1 

Democritua-such, at least, is my opinion-is the last of the 
Greek philosophers to he free from a certain fault which vitiated 
all later ancient and medieval thought. All the philosophers we 
have been considering so far were engaged in a disinterested effort 
to understand the world. They thought it easier to understand 
than it is, but \\ithout this optimism they would not ha,·e had the 
courage to make a beginning. Their attitude, in the main, wu 
genuinely scientific whenever it did not merely embody the ptt
judices of their age. But it was not only scientific; it was imaginath·e 
and vigorous and filled with the delight of adventure. They "''ere 
interested in everything-meteon and eclipses, fishes and whirl
winds, religion and morality; with a penetrating inte-llect they 
combined the zest of children. 

From this point onwards, there arc fint certain seeds of decay, 
in spite of previously unmatched achievement, and then a gradual 

• • "Poverty in a democracy is a■ much to be prefem:d to wt.at is called 
proaperil')' under deapota u freedom is to slavery," he uys. 
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decadence. What is amiss, even in the best philosophy after Demo
critus, is an undue emphasis on man as compared with the universe. 
First comes scepticism, with the Sophists, leading to a study of 
how we know rather than to the attempt to acquire fresh knowledge. 
Then comes, with Socrates, the emphasis on ethics; with Plato, 
the rejection of the world of sense in favour of the self-created 
world of pure thought; with Aristotle, the belief in purpose as 
the fundamental concept in science. In spite of the genius of Plato 
and Aristotle, their thought has vices which proved infinitely 
harmful. After their time, there was a decay of vigour, and a 
gradual recrudescence of popular superstition. A partially new 
outlook arose as a result of the victory of Catholic orthodoxy; but 
it was not until the Renaissance that philosophy regained the 
\·igour and independence that characterize the predecessors of 
Socrates. 
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PROTAGORAS 

THE great pre-Socratic systems that we have been consider
ing were confronted, in the latter half ,.,f the fifth century, 
by a sceptical movement, in which the most important 

figure was Protagoras, chief of the Sophists. The word ''Sophist" 
had originally no bad connotation; it meant, as nearly as may be, 
what we mean by "professor." A Sophilt was a man \\'ho made 
his thing by teaching young men certain things that, it was 
thought, would be useful to them in practical life. As there was 
no public pro,ision for such education, the Sophists taught only 
those who had private means, or whose parents had. This tended 
to giYe them a certain class bias, which was increa..~d by the 
political circumstances of the time. In Athens and many other 
cities, democracy was politically triumphant, but nothing had 
been done to diminish the wealth of those who belonged to the 
old aristocratic families. It was, in the main, the rich who em
bodied what appears to us as Hellenic culture: they had education 
and leburc, travel had taken the edge off their traditional pre
judices, and the time that they spent in discussion sharpened their 
\\its. What was called democracy did not touch the ini1titution of 
slavery, which enabled the rich to enjoy their wealth without 
oppressing free citizens. 

In many cities, however, and especially in Athens, the poorer 
citiuna had towards the rich a double hostility, that of cm-y, an~I 
that of traditionalism. The rich were supposed-often \\ith justicl· 
-to be impious and immoral; they were subverting ancient 
beliefs, and probably trying to dt·stroy demoaacy. It thus hap
pened that political democracy. waa associated with cultural 
consen·atism, while those who were cultural innovators renJc:d to 
be political reactionaries. Somewhat the same situation exillts in 
modern America, where Tammany, as a mainly Catholic organiza
tion, is engaged in defending traditional theological and ethical 
dogmas ag-olinst the assaults of enlightenment. But the enli,zhtened 
arc politically wc:aker in America than they were in Athena, 
because they have failed to make common caue with the pluto
cracy. There 1s, howe,·er, one important and highly intellectual 
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class which is concerned with the defence of the plutocracy, 
namely the class of corporation lawyers. In 10111S respects, their 
functions are similar to those that were performed in Athens by 
the Sophists. 

Athenian democracy, though it had the grave limitation of not 
including slaves or women, was in some respects more democratic 
than any modem system. Judges and most executive officers were 
chosen by lot, and served for short periods; they were thus average 
citizens, like our jurymen, with the prejudices and lack of pro
fessionalism characteristic of average citizens. In general, there 
were a large number of judges to hear each case. The plaintiff 
and defendant, or prosecutor and accused, appeared in person, 
not through professional lawyers. Naturally, success or failure 
depended largely on oratorical skill in appealing to popular pre
judices. Although a man had to deliver his own speech, he cou,d 
hire an expert to write the speech for him, or, as many preferred, 
he could pay for instrut-"tion in the arts required for success in the 
law courts. These arts the Sophists were supposed to teach. 

The age of Pericles is analogous, in Athenian history, to the 
\"ictorian age in the history of England. Athens was rich and 
powerful, not much troubled by wars, and possessed of a demo
cratic l."Onstitution administered by aristocrats. As we have seen, 
in connection with Anaxagoras, a democratic opposition to 
Pericles gradually gathered strength, and attacked his friends one 
by one. The Pcloponnesian War broke out in 431 B.C. ;1 Athens 
(in common with many other places) was ravaged by the plague; 
the population, which had been about 230,000, was greatly 
reduced, and never rose again to its former level (Bury, Hutory of 
Grttrt, I, p. 444}. Pericles himself, in 430 B.c., was deposed from 
the office of g,mer.&l and fined for misappropriation of public 
money, but soon reinstatt."d. 1 lis two legitimate sons died 
of the plagur, and he him11elf died in the following year (429). 
Pheidw and Anaxagoras weie condemned; Aspasia was prose
cuted for impiety and for keeping a disorderly house, but 
acquitted. · 

In such a l"<1mmunity, it was natural that men who were likely 
10 incur the hostility of democratic politicians should wish to 
acquire- forensic skill. For Athens, though much addicted to per
steution, was in one respect leSII illiberal than modem America, 

1 Jr rntlt·J in 40,. 11.c. with the: complete overthrow of Athena. 
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since those accused of impiety and corrupting the young were 
allowed to plead in their own defence. 

This explains the popularity of the Sophists with one class and 
their unpopularity with another. But in their own minds they 
served more impersonal purposes, and it is clear that many of 
them were genuinely concerned with philosophy. Plato devoted 
himself to caricaturing and vilifying them, but they must not be 
judged by his polemics. In his lighter vein, take the follo\\ing 
passage from the Eutl,ydn,us, in which two Sophists, Dionyso
dorus and Euthydemus, set to work to puzzle a simple-minded 
person named Clcsippus. Dionysodorus begins: 

You say that you have a dog? 
Yes, a ,·illain of a one, said Clesippus. 
And he has puppies? 
Yes, and they are very like himself. 
And the dog is the father of them ? 
Yes, he said, 1 certainly saw him and the mother of the 

puppies come together. 
And is he not yours? 
To be sure he is. 
Then he is a father, and he is yours; ergo, he is your 

father, and the puppies are your brothers. 

In a more scrioua ,·ein, take the dialogue called TM Sophist. 
This is a logical discussion of definition, which uses the sophist 
aa an illustration. With its logic we are not at present concerned; 
the only thing I wish to mention at the moment as regards this 
dialogue is the final conclusion : 

"The art of contradiction-making, descended from an insincere 
kind of conceited mimicry, of the semblance-making breed, 
dem·ed from image-making, distinguished as a portion, not divine 
but human, of production, that presents a shadow-play of words 
-such is the blood and lineage which can, with perfect truth, be 
asaigned to the authentic Sophist." (Cornford'• translation.) 

There is a story about Protagoras, no doubt apocryphal, which 
illuatrates the COMection of the Sophists with the law-cuuru in 
the popular mind. It is said that he taught a young man on the 
tenna that he should be paid his fee if the young man won 
his fint law-suit, but not otherwise, and that the young man's 
first Jaw-suit wu one brought by Protagorls for recovery of 
his fee. 
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However, it is time to leave these preliminariet> and see what is 
really known about Protagoras. 

Protagoras was born about 500 B.c., at Abdera, the city from 
which Democritus came. He twice visited Athens, his second visit 
being not later than 432 B.c. He made a code of laws for the city 
of Thurii in 444-3 B.c. There is a tradition that he was prosecuted 
for impiety, but this seems to be untrue, in spite of the fact that 
he \\Tote a hook On the Gods, which began: "With regard to the 
gods, I cannot feel sure either that they are or that they are not, 
nor what they are like in figure; for there are many things that 
hinder sure knowledge, the obscurity of the subject and the 
!:lhortnt.·ss of human life." 

I lis second \"isit lo Atl1cns is described somewhat satirically in 
Plato's Prota,f!oras, and his doctrines are discussed seriously in 
the 1'/1etu'lt'lus. He ii. chiefly noted for his doctrine that "Man is 
the rm·asure of all things, of things that are that they are, and of 
things that arc not that they arc not." This is interpreted as 
meaning that ea,·h man is the measure of all things, and that, 
wht•n nwn ditft:r, there is no objective truth in virtue of which 
one is right and the other wrong. The doctrine is essentially 
sct•ptical, anJ is presumably based on the "deceitfulness" of the 
srnscs. 

One of the three found1.·rs of pragmatism, F. C. S. Schiller, was 
in the habit of callinc him:-1df a disciple of Proragoras. This was, 
I think, ht·cau5t• Plato, in the 1'heaetetus, suggests, as an interpre
tation of Prota~oras, th.it one opinion can be better than another, 
though it cannot be: truer. For example, when a man has jaundice 
e\"crytl,ini;: luoks yellow. There is no sense in saying that things 
arc rc.·.ilh· not vcllow, hut the colour they look to a man in health; 
we can :i..a\·, l~owevcr, that, since health is better than sickness, 
the opinio~ of the man in health is better than that of the man 
who has jaundice. This point of view, obviously, is akin to 
pra~matism. 

The Jii,hdid in ohjectivc truth makes the majority, for practical 
purpoi,<·s, the arhitcrs as to what to believe. Hence Protagoras was 
lt·d to a dcfcnl't• of law and con\·ention and traditional morality. 
While.-, as \\'l' i;aw, he did not know whether the gods existed, he 
Wal'I 1111rc thc\' ought to he worshipped. This point of view is 
nhviouslv the· right one for a man whose theoretical scepticism is 
thorougi,foing and logical. 
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Protagoras spent his adult life in a sort of perpetual lecture tour 
through the cities of Greece, teaching, for a fee, "any one who 
desired practical efficiency and higher mental culture" (Zeller, 
p. 1299}. Plato objects-somewhat snobbishly, according to modem 
notions-to the Sophists' practice of charging money for instruc
tion. Plato himself had adequate private means, and was unable, 
apparently, to realize the necessities of those who had not his good 
fortune. It is odd that modem professors, who see no reason lo 
refuse a salary, have so frequently repeated Plato's strictures. 

There was, however, another point in which the Sophists differed 
from most contemporary philosophers. It was usual, except among 
the Sophists, for a teacher to found a school, which had some of 
the properties of a brotherhood ; there was a greater or smaller 
amount of common life, there was often somethinJ? analoi,:ous to 
a monastic rule, and there was usually an esoteric doctrine nut 
proclaimed to the public. All this was natural wherc,·t·r philosoph)' 
had arisen out of Orphism. Among the Sophists thcrc w.u1 none 
of this. What they had to teach was not, in their minds, connected 
\\lth religion or ,·irtuc. They taught the art of arguing, and as 
much knowledge as would help in this an. Broadly spcakinJ?, they 
were prepared, like modem lawyers, to show how to arj!ue for 
or against any opinion, and \\ere not concemed to advocate con
clusions of their 0,,11. Those to whom philosophy was a way of 
life, closely bound up ,,ith religion, were natur.ally shockc.-J; to 
them, tl1e Sophists appeared fri,·olous and immoral. 

To some extent-though it is impossible to say how far- the 
odium which the Sophists incurred, not only with the gl·neral 
public, but with Plato and sul,sequent philosopheri-, was Jue to 
their intc:Ucctual merit. The punmir of truth, wlll'n ir is whole
hearted, must ignore mor.11 considl·rations; we cannot know in 
advance that the truth will tum out to be what it1 thou~ht edifying 
in a gh-en society. The Sophists were pr,:pared to follow an argu
ment whcre\'cr it might lead them. Often it led them to scepticism. 
One of them, Gorgias, maintained that nothing exiats; that if 
anything exists, it is unknowable; and granting it c\'cn to cxii,t 
and io be: knowable by any one man, he t.-oulJ never communicate 
it to others. We do not know what his a11,FUment11 wert·, but I can 
weU imagine that the.-)' had a l01;ical force which compclll·J his 
opponents to take refu"'c in edification. Plato w always concerned 
to advocate ,·icws tliat "'ill make people what he think i. ,,irtuuus; 
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1 he is hardly ever intellectually honest, because he allows himself 
~ to judge doctrines by their social consequences. Even about this, 

he is not honest; he pretends to follow the argument and to be 
judging by purely theoretical standards, when in fact he is twist
ing the discussion so as to lead to a virtuous result. He introduced 
this vice into philosophy, where it has persisted ever since. It 
wait prohahly largely hostility to the Sophists that gave this, 
character to l1is dialogues. One of the defects of all philosophers 
since Plato is that their inquiries into ethics proceed on the 
assumption that they already know the conclusions to be reached. 

It seems that tht·re were men, in the Athens of the late fifth 
t·cntury, who taught political doctrines which seemed immoral to 
their contc.:mporarie!I, and seem so to the democratic nations of 
the present tfay. Thrasymachus, in the first book of the Republic, 
argues that there is no justice except the interest of the stronger; 
that laws are made by governments for their own advantage; and 
that there is no impersonal standard to which to appeal in contests 
for power. Callides, according to Plato (in the Gorgias), maintained 
.i similar doctrine. The law of nature, he said, is the law of the 
strcm~t·r; hut for com·cnicnce men have established institutions 
and monil prt•ct·pts to restrain the strong. Such doctrines have 
won much widt·r assent in our day than they did in antiquity. 
And whatt-n·r may he thought of them, they are not characteristic 
of the Sophists. 

During tht· fifth century--whatc\'er part the Sophists may have 
had in tht' changc•-tht're was in Athens a transformation from a 
catain stiff Puritan simplidty to a quick-witted and rather cruel 
cvnil'ism in conflict with a slow-witted and equally cruel defence 
n.f ,·rumbling orthoJoxy. At the beginning of the century comes 
tht" .-\thcni;m championship of the cities of Ionia against the 
Persians, and tht· \'ictory of Marathon in 490 B.C. At the end 
comes tlw d«·foat of .-\thcns by Sparta in 404 B.C., and the execu
tion of S<x:r:1tt·s in W9 B.C. After this time Athens ceased to be 
politic-ally important, hut acquired undoubted cultural supremacy, 
which it retained until the vi~tory of Christianity. 

Somethinj? of the history of fifth-century 
the undt•rstanding of Plato and of all subse~ 
In the first Persian war, the chief glory 
owing to the dccistvc victory at !\far-Jthor 
yt"ars fatcr, the Athenians still were the · 
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but on land victory was mainly due to the Spanans, who were the 
acknowledged leaders of the Hellenic world. The Spartans, how
ever, were narrowly provincial in their outlook, and ceased to 
oppose the Persians when they had been chased out of Europe-an 
Greece. The championship of the Asiatic Grct'ks, and the libera
tion of the islands that had been conquered by the Persians, was 
undertaken, with great success, by Athens. Athens became the 
leading sea power, and acquired a considerable imperialist control 
over the Ionian islands. Under the leadership of Pericles, who was 
a moderate democrat and a moderate imperialist, Athens proi;pcreJ. 
The great temples, whose ruins are still the glory· of Athens, wt·re 
built by his initiati\·e, to replace those destroyed by Xerxes. The 
city increased very rapidly in wealth, and also in culture, and, as 
invariably happens at such times, particularly when wealth is dut> 
to foreign commerce, traditional morality and traditional beliefs 
decayed. 

There was at this time in Athens an extraordinarily large 
number of men of genius. The three great dramatists, Aeschylus, 
Sophocles, and Euripides, all belong to the fifth century. Aeschylus 
fought at Marathon and saw the battle of Salamis. Sophocles was 
still religiously orthodox. But Euripides was influenct'd by Prota
goras and by the free-thinking spirit of the time, and his treatment 
of the myths is sceptical and subversive. Aristophanes, the comic 
poet, made fun of Socrates, Sophists, and philosophers, but, 
nevertheless, belonged to their circle; in the Symposium Plato 
represents him as on very friendly term..; with Socrates. Plwidias 
the sculptor, as we have seen, belonged to the circle of Pericles. 

The excellence of Atheni., at this period, was artistic rather 
than intellectual. Sone of the great mathematicians or philosophers 
of the fifth century were Athenians, with the exception of Soaatt-s; 
and Socrates was not a writer, but a man who confined himself 
to oral discussion. 

The outbreak of the Pcloponnesian War in 431 11.c. and ttw 
death of Pericles in 429 B.C. introduced a darker period in Athenian 
history. The Athenians were superior at sea, but the Spartans 
had supremacy on land, and repeatedly occupied Attica (except 
Athens) during the summer. The result was that Athens was o\'er
crowded, and suffered severely from the plague. In 414 e.c. the 
Athenians sent a large expedition to Sicily, in the. hope of capturin~ 
Syracuse, which was a)Jied Y.ith Sparta; but the attempt was a , 
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failure. War made the Athenians fierce and persecuting. In 416 e.c. 
they conquered the island of Melos, put to death all men of 
military age and enslaved the other inhabitants. The Trojan 
JVomn, of Euripides is a protest against such barbarism. The 
conflict had an ideological aspect, since Sparta was the champion 
of oligarchy and Athens of democracy. The Athenians had reason 
to suspect some of their own aristocrats of treachery, which was 
generally thought to have had a part in the final naval defeat at 
the battle of Aegospotami in 405 B.C. 

At the end of the war, the Spartans established in Athens an 
oligarchical government, known as the Thirty Tyrants. Some of 
the Thirty, including Critia.~, their chief, had been pupils of 
Socrates. They were deservedly unpopular, and were overthrown 
within a year. With the compliance of Sparta, democracy was 
restored, but it was an embittered democracy, precluded by an 
amnesty from dirc.-ct \"Cngeance against its internal enemies, but 
glad of any pretext, not co\"ered hy the amnesty, for prosecuting 
them. It was in this atmosphere that the trial and death of Socrates 
took pl.tet· (.l<J<i n.c. ). 
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Part 2. -Socrates, Plato, and Ari.(totle 

Chapter XI 

SOCRATE8 

SOCR.,TES is a very difficult subject for the historian. Thc.·rc 
are many men concerning whom it is certain that ,·cry littlt• 
is known, and other men conceminJ? whom it i~ ct·rtain that 

a great deal is known; hut in the case of Socr:1h's the unct'rtainty 
is as to whether we know \'cry little or a great deal. J le was un
doubtedly an Athenian citizen of moderate means, who spent his 
time in disputation, and taught philosophy to the youn~. hut not 
for money, like the Sophists. I le was certainly trit•<f. condemned 
to death, and executed in 399 B.c., at about the al:'c of sc,·cnty. 
He wa.c; unquestionably a well-known figure in Athens, since 
Aristophanes caricatured him in TJ,, Clouds. But hcyond this 
point we become involved in contro,·en,;y. Two of his pupil!!, 
Xenophon and Plato, wrote ,·oluminously ahout him, hut they 
said ,•ery different things. E\'en when they agree, it has been 
suggested by Burnet that Xenophon is copying Plato. Where they 
disagree, M>me belie,·e the one, some the other, some neither. In 
such a dangerous dispute, I shall not \'enture to takl' sides, hut 1 
will set out briefly the \'arious points of \'iew. 

Let us begin \\ith Xcnophon, a military man, not ,·<•I")" liberally 
endowed with brains, and on the \\"hol,: convention:1I in his out
look. Xenophon is pained that Socrates should tia,·l' ht'cn accused 
of impiety and of corrupting the youth; he contcndi; th:&t, on the 
contrary, Socrates was eminently pious and had a thoroughly 
wholesome effect upon those who came under hi!' inAuence. lli11 
ideas, it appears, so far from being suhversive, were rather dull 
and commonplace. This defence goes too far, since it lt·a,·es the 
hostility to Socrates unexplained. As Burnet say11 ( Tl,aks tu Plato, 
p. 149): "Xenophon's defence of Socrates is too succei.sful. llc 
would never have been put to death if he had heen like that." 

There has been a tendency to think that ev~l")1hing Xrnophon 
ays must be tme, becausc he had not thr wits to thinkpf anything 
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untrue. This is a very invalid line of argument. A stupid man's 
report of what a clever man says is never accurate, because he un
consciously translates what he hears into something that he can 
understand. I would rather be reported by my bitterest enemy 
among philosophers than by a friend innocent of philosophy. We 
cannot therefore accept what Xenophon says if it either involves 
any difficult point in philosophy or is part of an argument to prove 
that Socrates was unjustly condemned. 

Nevertheless, some of Xenophon 's reminiscences are very con
vincing. He tells (as Plato also does) how Socrates was continually 
occupied with the problem of getting competent men into positions 
of power. He would m;k such questions as: "If I wanted a shoe 
mended, whom should I employ?" To which some ingenuom, 
youth would answer: "A shoemaker, 0 Socrates." He would go 
on to carpenters, coppersmiths, etc., and finally ask some such 
question as "who should mend the Ship of State?" When he fell 
into conflict with the Thirty Tyrants, Critias, their chief, who 
knew his ways from ha\·ing studied under him, forbade him to 
continue teaching the young, and added: "You had better be 
done with your shoemakers, carpenters, and coppersmiths. These 
must he pretty well trodden out at heel by this time, considering 
the circulation you have J.?iven them" (Xenophon, Memorabilia, 
Bk. I, chap. ii). This happened during the brief oligarchic 
government establishc:d hy the Spartans at the end of the Pelo
ponncsian \\"ar. But at most times Athens was democratic, so 
much so that even generals were elected or chosen by lot. Socrates 
came across a young man who wished to become a general, and 
J><."rsuaded him that it would be well to know something of the 
art of war. The young man accordingly went away and took a 
brief course in tactics. When he returned, Socrates, after some 
satirical praise, sent him back for further instruction (ibid., Bk. III, 
chap. i). Another young man he set to learning the principles of 
fin:mce. He tried the same sort of plan on many people, including 
the war minister; but it was decided that it was easier to silence 
him by means of the hemlock than to cure the evils of which he 
complained. 

With l'laio's ac:count of Socr.ites, the difficulty is quite a different 
one from what it is in the case of Xenophon, namely, that it is 
very hard to judge •how far Plato means to portray the historical 
Socrates, a•id how far he intends the person called "Socrates" in 
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his dialogues to be merely the mouthpiece of his own opinions. 
Plato, in addition to being a philosopher, is an imaginative writer 
of great genius and charm. No one supposes, and he himself does 
not seriously pretend, that the conversations in his dialogues took 
place just as he records them. Nevertheless, at any rate in the 
earlier dialogues, the conversation is completely natural and the 
characters quite convincing. It is the excellence of Plato as a 
writer of fiction that throws doubt on him as a historian. His 
Socrates is a consistent and extr.&ordinarily interesting character, 
far beyond the power of most men to invent; but I think Plato 
cmJd have invented him. Whether he did so is of cour~e another 
question. 

The dialogue which is most generally regarded as historical is 
the Apology. This professes to be the speech that Socrates made in 
his own defence at his trial-not, of course, a stenographic report, 
but what remained in Plato's memory some years after the event, 
put together and elaborated with literary art. Plato was present 
at the trial, and it certainly seems fairly clear that what is set 
down is the sort of thing that Plato remembered Socrates as 
saying, and that the intention is, broadly speaking, historical. 
This, \\ith all its limitations, is enough to give a fairly definitl' 
picture of the character of Socrates. 

The main facts of the trial of Socrates arc: not open to doubt. 
The prosecution was based upon the charge that "Socrates is an 
e\il-doer and a curious person, searching into things under the 
earth and above the heaven; and making the worse appear the 
better cause, and teaching all this to others." The real ground of 
hostility to him was, almost certainly, that he was supposed to 
be COMected with the aristocratic party; most of his pupils 
belonged to this faction, and some, in positions of power, had 
proved themselves very pernicious. But this ground could not be 
made evident, on account of the amnesty. He was found ~ilty 
by a majority, and it was then open to him, by Athenian law, to 
propose some lesser penalty than death. The judges had to choose, 
if they had found the accused guilty, between the penalty de
manded by the prosecution and that suggested by the defence. 
It was therefore to the interest of Socrates to suggest a substantial 
penalty, which the court might have accepted u adec1uate. lit', 
however, proposed a fine of thirty minae, for 1which some of his 
friends (including Plato) were willing to go surety. •~his was so 

104 

Downloaded from https://www.holybooks.com



SOCRATES 

small a punishment that the court was annoyed, and condemned 
him to death hy a larger majority than that which had found him 
guilty. Undoubtedly he foresaw this result. It is clear that he had 
no wish to avoid the death penalty hy concessions which might 
seem to acknowledge his guilt. 

The proscl·utors were Anytus, a democratic politician; Meletus, 
a tragic poet, "youthful and unknown, with lanky hair, and scanty 
beard, and a hooked nose"; and Lykon, an obscure rhetorician. 
(See IJumct, 1'hal.n to Plato, p. 180.) They maintained that 
Socraks was guilty of not worshipping the gods the State wor
shipped hut introducing other new divinities, and further that 
tw was guilty of corrupting the young by teachingthemaccordingly. 

Without further troubling ourselves with the insoluble question 
of the relation of the Platonic Socrates to the real man, let us see 
what Plato makes him say in answer to this charge. 

Socratt·s hcgins by accusing his prosecutors of eloquence, and 
rebutting the chargt· of eloquence as applied to himself. The only 
eloquence of which he is capable, he says, is that of truth. And 
they must not lw angry with him if he speaks in his accustomed 
manm·r, not in "a set oration, duly ornamented with words and 
phrast·s. " 1 J k is over st·\·enty, and has never appeared in a court 
of law until now; tht:y must therefore pardon his un-forensic way 
of speaking. 

I le goes on to say that, in addition to his formal accusers, he has 
a large body of informal accusers, who, ever since the judges were 
children, ha,·e gone about "telling of one Socrates, a wise man, 
who speculated about the hea,·ens ahove, and searched into the 
t·anh heneath, and made the worse appear the better cause." Such 
mt·n, he says, an: supposed not to believe in the existence of the 
i.:mls. This old acl'u~ation by public opinion is more dangerous 
than tht· formal indictmt·nt, the more so as he does not know 
who arc the men from whom it comes, except in the case of 
Aristophant·s. 2 lit· points out, in reply to these older grounds of 
hustilin· that he is nut a man of science--" I have nothing to do 
with pi1~sical srwculations"-that he is not a teacher, and does 
not take rnont·y for tcad1ing. He goes on to make fun of the 
Sophists, and to disdaim the knowledge that they profess to have. 

1 In quotations frQpl Plato, I havt' gc:nerallr used Jowett's translation. 
• In Tht (.'/uu,ls, Socrates is represented as denyine the existence of 
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What, then, is "the reason why I am called wise and have such 
an evil fame?" 

The oracle of Delphi, it appears, w-.is once asked if there were 
any man wiser than Socrates, and replied that there was not. 
Socrates professes to have hecn completely puzzled, since he knew 
nothing, and yet a god cannot lie. He therefore went ahout among 
men reputed \\ise, to see whether he rould com·ict the god of 
error. First he went to a politician, who "was thought wise by 
many, and still ,,iser by himself." He soon found that the man 
was not wise, and explained this to him, kindly but firmly, "and 
the consequence was that he hated me." He then went to t ht• 
poets, and asked them to cxplain passages in thdr writings, hut 
thev were unable to do so. "Then I knew that not h\' wisdom do 
p~ts write poetry, but by a sort of gt·nius and inspir;tion." Then 
he went to the artisans, but found them equally disappointing. 
In the process, he says, he made many dangerous encrnit·s. Fin:tlly 
he concluded that "God onl~· is wise; anJ hy his answer he intends 
to show that the wisdom of mcn is worth little or nothing; he is 
not speaking of Socrates, he is only using my name hy way of 
illustration, as if he said, l-lc. 0 men, h; the wisci:t, who. like 
Socrates, knows that his wisdom is in truth worth nothinl.!," This 
business of sho\\ing up pretenders to wisdom takt"s up all his time, 
and has left him in utter poverty, hut he ft:els it a duty to \'indic;1tc 
the oracle. 

Young men of the richer classes, he says, ha,·ini! not mud1 tu 

do, enjoy listening to him exposing pt·oplt·, and procl·t·d to c.lo 
likewise, thm, increasing the number of hi:; enemies. ·•For the\' 
do not like to confess that their pretc:nce of knowll'<l!!t· Ii.is hcc~ 
detected." 

So much for the first class of accuser:.. 
Socratt-s now proceeds to examine hi~ prosecutor :\1dl tu!,, ''that 

good man and true lo\'cr of his country, as he calls himsdf." J le 
asks who are the people who ,mp,m:r the young. :\lelctus first 
mentions the judges; then, under pressure, is dri\'cn, i,;tep by step, 
to say that every Athenian except Socrates impro\'cs the young: 
whereupon Socrates congratulates the city on its good fortune. 
Next, he pointa out that good men are hcttcr to lh-e among than 
bad men, and therefore he cannot be 110 foolish a~ to corrupt his 
fellow-citizens inlmtionally; hut if unintentiohally, then !\fcletufl 
11hould instruct him, not prosecute him. 
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The indictment had said that Socrates not only denied the gods 
of the State, but introduced other gods of his own; Meletus, how
ever, says that Socrates is a complete atheist, and adds: "He says 
that the sun is stone and the moon earth." Socrates replies that 
Melctus seems to think he is prosecuting Anaxagoras, whose 
views may be heard in the theatre for one drachma (presumably 
in the plays of Euripides}. Socrates of course points out that this 
new accusation of complete atheism contradicts the indictment, 
and then passes on to more general considerations. 

The rest of the Apology is essentially religious in tone. He has 
been a soldier, and has remained at his post, as he was ordered 
to do. Now "God orders me to fulfil the philosopher's mission of 
searching into myself and other men," and it would be as shameful 
to desert his post now as in time of battle. Fear of death is not 
wisdom, since no one knows whether death may not be the greater 
good. If he m.:re offc.:rcd his life on condition of ceasing to speculate 
as he has <lorn: hitherto, he would reply: "Men of Athens, I 
honour and lo\'e you; but I shall obey God rather than you,1 and 
while I ha\'e lifr and strength I shall ne\'er cease from the practice 
and teaching of philosophy, exhorting any one whom I meet .... 
For know that this is the command of God; and I believe that no 
greatt:r good has en:r happened in tlu: State than my sen·ice to 
the God." Ill· goes on: 

I ha\'e sometliinl.{ more to say, at which you may be inclined 
to ny out; hut l hdic.·ve th;1t to hear me will be good for you, 
and tlwrt:fore I bc:g that you will not cry out. I would have you 
know, that if ~·ou kill su~h a ont· :1s I am, you will injure your
scln·s more than you will injure me. ::'\othing will injure me, 
not :\ldl'tus 11<,r yt:t :\nytus-they cannot, for a bad man is not 
pamitte<l to injure a hetta than himself. I do not deny that 
:\nytus nuy perhaps kill him, or dri\'e him into exile, or deprive 
him of ci\'il rights; an<l he: m..1y imagine, and others may imagine, 
that 111: is inllil·ting a great injury upon him: but there I do not 
agree. For the evil of doing as he is doing-the e\'il of unjustly 
taking aw.,y the life: uf .rnothl·r--is greater far. 

It i.11 for thl· sake of his judges, he says, not for his own sake, 
that he is pki1di11~. Jle is ii gaJ-fly, given to the State by God, and 
it will not he em;v to find another like him. "I dare say you may 
feel out of tcmpl:r,(likc a person who is suddenly awakened from 

1 Cf. Acls, v, 29. 
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sleep), and you think that you might easily strike me dead as 
Anytus advises, and then you would sleep on for the remainder 
of your lives, unless God in his care of you sent you another 
gad-fly." 

Why has he only gone about in private, and not given advice 
on public affairs? "You have heard me speak at sundry times and 
in diverse places of an oracle or sign which comes to me, and is 
the divinity which Meletus ridicules in the indictment. This sign, 
which is a kind of ,·oice, first began to come to me when I was a 
child; it always forbids but ne\'er commands me to do anything 
which I am going to do. This is what deters me from being a 
politician." He goes on to say that in politics no hom:st man c-.m 
live long. He gives two instances in which he was unavoidably 
mixed up in public affairs: in the first, he resisted the democracy; 
in the second, the Thirty Tyr,mts, in each case when the authorities 
were acting illegally. 

He points out that among those present are many former pupils 
of his, and fathers and brothers of pupils ; not one of these has 
been produced by the prosecution to testify that he corrupts the 
young. (This is almost the only argument in the Apology that a 
lawyer for the defence would sanction.) He refuses to follow the 
custom of producing his weeping children in court, to soften the 
hearts of the judges; such scenes. he says, make the accused and 
the city alike ridiculous. It is his businci;s to con\'incc tht: judi.:t·:-, 
not to ask a fa,·our of them. 

After the verdict, and the rejection of the alternative penalty of 
thirty minae (in connection with which Sm:ratt-s names Plato a.s 
one among his sureties, and pret.t·nt in court), ht· makt·s one ti11al 
speech. 

And now, CJ men who han: t:ondc:mncd mt·, I would fain 
prophesy to you; for J am about to die, and in the hour of tll·.tth 
men are gifted with prophetic power. And I proplu::-:y to you, 
who are my murdc:rers, that immediately after my departun· 
punishment far hea,·ier than you have inflicted on me will surely 
await you .... If you think that h~· killing men you can prc,·ent 
some one from censuring your c,·il )i\,cs, you .ire mi11takcn; that 
is not a way of escape which is either possihlc or honour.1hlc; 
the easiest and the: noblest \\ay is 11ot to be disabling others, but 
to be improving yourseh·t..-s. 

He then turna to those of his judges w .. v .. a\"e _,·otcd for 
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acquittal, and tells them that, in all that he has done that day, his 
oracle has never opposed him, though on other occasions it has 
often stopped him in the middle of a speech. This, he says, "is an 
intimation that what has happened to me is a good, and that those 
of us who think death is an evil are in error." For either death is 
a dreamless sleep-which is plainly good-or the soul migrates to 
another world. And "what would not a man give if he might 
converse with Orpheus and Musaeus and Hesiod and Homer? 
~ay, if this be true, let me die and die again." In the next world, 
he will con\'erse with others who have suffered death unjustly, 
and, aho\'e all, he will continue his search after knowledge. "In 
another world they Jo not put a man to death for asking questions: 
assuredly not. For besides being happier than we are, they will 
he irnrrmrtal, if what is said is true .... 

"The hour of departure has arri\·cd, and we go our ways-I 
to die, and you to Jin·. Which is better God only knows." 

'l 'he Apolo~,· gives a clear picture of a man of a certain type: a 
man ,·cry sure of himself, high-minded, indifferent to worldly 
sucl't•ss, hdit·\·ing that he is guided by a divine voice, and per
suadt·d that ckar thinkinl,? is the most important requisite for right 
living. Exct·pt in this last point, he resembles a Christian martyr 
or a l'uritan. In the final pa.'-sagc, where he considers what happens 
after dcath, it is impossibk· not to feel that he finnly believes in 
immortality, and that his professed uncertainty is only assumed. 
I le is not trouhlcd, like the: Christians, by fears of eternal torment: 
he has no doubt th,tt his life in the next world will be a happy 
111w. In rhe Phai·clo, thc Platonic Socrates gives reasons for the 
bdid in immortality; whl·thl·r these were the reasons that in
llut·m·ed the historical Socrates, it ii,; impogsible to say. 

There seems hardly any doubt that the historical Socrates 
daimed to be guided by an ornde or daimon. Whether this was 
analogous to what a Christian would call the voice of conscience, 
or whether it appeared to him as an actual \'oice, it is impossible 
to know. Joan uf Arc was inspired by rnices, which are a common 
symptom of insanity. Socrall's was liable to cataleptic trances; at 
least, that seems the natural explanation of such an incident as 
occurred ouce when he was on military scn·ice: 

One momin1,: he wa.'l thinking ahout something which he could 
not resnh-c; he wohld not give it up, but continued thinking from 
early Jaw'? until noon -there he stooJ fixed in thought; and at 
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noon attention was dra\\n to him, and the rumour ran through 
the wondering crowd that Socrates had been standing and thinking 
about something ever since the break of day. At last, in the 
evening after supper, some Ionians out of curiosity (I should 
explain that this occurred not in winter but in summer), hrought 
out their mats and slept in the open air that they might watch 
him and see whether he would stand all night. There he stood 
until the follo\\ing morning; and with the return of light he 
offered up a prayer to the sun, and went his way (Symposium, 220). 

This sort of thing, in a lesser degree, was a common occurrem·e 
with Socrates. At the beginning of the Symposium, Socr.ites and 
Aristodemus go together to the banquet, but Socrates drops behind 
in a fit of abstraction. When Aristodemus arrives, Agathon, the 
host, says "what have you done with Socrates?" Aristodcmus is 
astonished to find Socrates not \\ith him; a sla,·c is s1.·nt to look 
for him, and finds him in the portico of a ncighhourini: housl'. 
"There he is fixed," says the sla,·e on his return, "and when I 
call to him he will not stir." Those who know him well explain 
that "he has a way of stopping anywhere and losinj? himself 
without any reason." They lea\'e him alone, and he Cntl·rs \\hen 
the feast is half o\'er. 

E\'ery one is agreed that Socrat<:s \\·as n·ry ll!,:ly; he haJ a snub 
nose and a considerable paunch ; he: was "uglil·r than all the 
Silenuses in the Satyric drama" (Xcnophon, L~)·mposium). lit• was 
always dressed in shabby old clothes. and went harefm•t t·,·ery
where. His indifference to heat and colJ, hur1g1.·r and thirst, 
amazed e\·ery one. Akihiades in the Symposium, Jci-<:rihing 
Socrates on military sen·icc, says: 

His endurance was simply man·dlous when, hc:ini: 1.:ut off from 
our supplies, we were compelled to go without food -on such 
occasions, which often happen in time of war, he wa.-. superior 
not only to me but to everybody: there was no one to be com
pared to him. . . . I lis fortitude in enduring cold was also 
surprising. There was a sc,·ere frost, for the wintcr in that rc:gion 
is really tremendous, and e\'erybody dse either remained indoors 
or if they went out had on an amazing quantity of clothes, and 
were well shod, and had their feet swathed in felt and fleeces: 
in the midst of this, Socrates with his bare feet on the ice and in 
his ordinary dreu marched better than the other soldiers who 
had shoes and they looked daggers at him becau8<: he seemed 
to despise them. 
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His mastery over aU bodily passions is constantly stressed. He 
seldom drank wine, hut when he did, he could out-drink anybody; 
no one had ever seen him drunk. In love, even under the strongest 
temptations, he remained "Platonic," if Plato is speaking the truth. 
He was the perfect Orphic saint: in the dualism of heavenly soul 
and earthly body, he had achieved the complete mastery of the 
soul over the body. His indifference to death at the last is the 
final proof of this mastery. At the same time, he is not an orthodox 
Orphic; it is only the fundamental doctrines that he accepts, not 
the superstitions and ceremonies of purification. 

The Platonic Socrates anticipates both the Stoics and the Cynics. 
The Stoics held that the supreme good is virtue, and that a man 
cannot be deprived of virtue by outside causes; this doctrine is 
implicit in the contention of Socrates that his judges cannot harm 
him. The Cynics despised worldly goods, and showed their con
tempt by eschewing the comforts of civilization; this is the same 
point of view that led Socrates to go barefoot and ill-clad. 

It s«:ems fairly certain that the preoccupations of Socrates were 
ethical rather than scientific. In the Apology, as we saw, he says: 
"I ha\'e nothing to do with physical speculations." The earliest 
of the Platonic dialo~ues, which are generally supposed to be the 
most Socratic, are mainly occupied with the search for definitions 
of ethical terms. The Charmidt•s is concerned with the definition 
of temperance or moJeration ; the Lys,"s with friendship; the Laches 
with coura~t·. Jn all of these, no conclusion is arrived at, but 
Socrates rnakt's it dear that he thinks it important to examine 
sud1 <JUt:stions. The Platonic Socrates consistently maintains that 
he knows nothing, and is only wiser than others in knowing that 
he knows nothing; hut he docs not think knowledge unobtainable. 
On the contrarv, he thinks the search for knowledge of the utmost 
importance. I I~ maintains that no man sins wittingly, and there
fore only knowledge is needed to make all men perfectly virtuous. 

The close connc,·tion between virtue and knowledge is charac
teristic of Socrates and Plato. To some degree, it exists in all 
Greek thought, as opposed to that of Christianity. In Christian 
ethics, a pure heart is the essential, and is at least as likely to be 
found among the ignorant as among the learned. This difference 
between Greek and Christian ethics has persisted down to the 
present day. 

J.>ialc·,·t(,·, that is to say, the method of seeking knowledbre by 
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question and answer, \\'BS not invented by Socrates. It seems to 
have been first practised systematicalJy by Zeno, the disciple of 
Parmenides; in Plato's dialogue Parmmides, 7,eno subjects Socrates 
to the same kind of treatment to which, elsewht·rc in Plato, 
Socrates subjects others. But there is every rf'ason to suppose that 
Socrates practised and de\·eloped the method. As we saw, when 
Socrates is condemned to death he reflects happily that in the 
next world he can go on asking questions for ever, and cannot ht 
put to death, as he ";n be immortal. Certainly, if he practis<·d 
dialectic in the way described in the Apology, the hostility to him 
is easily explained: all the humbugs in Athens would comhinl' 
against him. 

The dialectic method is suitable for some questions, anJ un
suitable for others. Perhaps this helped to determine the character 
of Plato's inquiries, which were, for the most part, such as could 
be dealt with in this way. And through Plato's influf'nce, most 
subsequent philosophy has been bounded by the limitations 
resulting from his method. 

Some matters are obviously unsuitable for treatment in this way 
-empirical science, for example. It is true that Galileo used dia
logues to ad\'ocate his theories, but that wa.c; only in order to 
overcome prejudice-the positi\"e ~rounds for his discoveries 
could not be inserted in a dialogue without great :trtificiality. 
Socrates, in Plato's works, always pretends that he is only eliciting 
knowledge already posses.c;ed by the man he is questioning; on 
this ground, he compares himst"lf to a midwifl·. When, in tht• 
Pluudt> and the Mmo, he applies his method to geonwtrical 
problems, he has to ask leading questions which any ju,lgc woulJ 
disallow. The method is in harmony with the JU(."trinc.· of reminis
cence, according to which we learn by rernt·mhcring what we knt·w 
in a former existence. As against this view, consider any disrn\'l'ry 
that has been made by means of the microscope, 11ay the spread 
of diseases by bacteria; it can hardly he maintained that such 
knowledge can be elicited from a prcviuu:;ly ignorant person by 
the method of question and answer. 

The matters that are suitable for treatme-nt by the Socratic 
method are those as to which we have already enough knowledge
to come to a right conclusion, hut have failed, through confusion 
of thought or lack of analysis, to make the best togical use of what 
we know. A question such u "what is justice?" is eminently suited 
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for discussion in a Platonic dialogue. We all freely use· the words 
"just" and "unjust," and, by examining the ways in which we 
use them, we can arrive inductively at the definition that will best 
suit with usage. All that is needed is knoy, ledge of how the words 
in quei.tion are used. But when our inquiry is concluded, we have 
made only a linguistic discovery, not a discovery in ethics. 

We can, however, apply the method profitably to a somewhat 
larger class of cases. Wherever what is being debated is logical 
rather than factual, discussion is a good method of eliciting truth. 
Suppoi.e someone maintains, for example, that democracy is good, 
hut persons holding certain opinions should not be allowed to 
\'ott·, we may con\'ict him of inconsistency, and prove to him that 
at least one of his two assertions must be more or less erroneous. 
Logical errors arc, I think, of greater practical importance than 
many people hclie\'e; they enable their perpetrators to hold the 
comfortable opinion on every subject in turn. Any logically 
cohcn·nt hody of doctrine is sure to be in part painful and con
trary to current prejudices. The dialectic method-or, more 
genc:r.1lly, the hahit of unfettered discussion-tends to promote 
loJ?ical consii.tcncy, anJ is in this way useful. But it is quite un
a\'ailin~ when the object is to disco\'er new facts. Perhaps "philo
sophy" might he defined as the sum-total of those inquiries that 
can he pursut·<l hy Plato ·s methods. Hut if this definition is 
appropriate, that is hecaust· of Plato's influence upon subsequent 
philo~ophcrs. 
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Chapter XII 

THE INFLUENCE OF SPARTA 

To understand Plato, and indeed many later philosophers, 
it is necessary to know something of Sparta. Sparta had 
a double effect on Greek thought: through the reality, and 

through the myth. Each is important. The reality enahled the 
Spartans to defeat Athens in war; the m}1h influenced Plato's 
political theory, and that of countless subsequent writers. The 
myth, fully de,·eloped, is to be found in Plutarch's l.ijr of l.ycurxus; 
the ideals that it favours hne had a great part in framing the 
d0<.1:rines of Rousseau, Nietzsche, and ~atil)nal ~cialism.l The 
myth is of e\•en more importance, historically, than the reality; 
nevertheless, we will begin with the latter. For the reality was the 
source of the m}1h. 

Laconia, of which Sparta, or Lacedaemon was the capital, 
occupied the south-east of the Pcloponnesus. The Spartans, who 
were the ruling race, had conquered the country at the time of the 
Dorian invasion from the north, and had reduced the population 
that they found there to the condition of serfs. These serfs were 
called helots. In historical timt:s, all the land hclongt·d to the 
Spartans, who, howe,·er, werr forbidden by faw and custom to 
cultivate it thcmseh·es, both on the ground that such labour was 
degradir,g, and in order that rhe~· might always be free for military 
service. The serfs were not bought and sold, hut remained attached 
to the land, which was divided into lots, one or more for each 
adult male Spartan. These l0L11, like the helots, could not be 
bought or sold, and passed, by law, from father to i;on. 1,They 
could, howe,·er, be bcqu<.-athed.) Tlae landownc:r rccd\·c:d from 
the: helot who cultintcd the lot se\'enty medimni (about 105 

bushels) of grain for himself, twdve for his wife, and a stated 
ponion of \\ine and fruit annually.• Anything heyonJ this amount 
was the property of the helot. The helots w<·rc (;rt'c.-ks, like the 
Spartans, and bitterly resented their aer\'ile condition. When they 
could, they rebelled. The Spanans had a body of secret police: to 

1 :Sot to mention Dr. Thomae Arnold and the Ervclish public tchoola. 
1 Bury, Hutory o/Grtttt, Vol. I, p. 138. It 1Ct'n11 that Sp1irtan men ate 
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deal with this danger, but to supplement this precaution they had 
another: once a year, they declared war on the helots, so that their 
young men could kill any who seemed insubordinate without 
incurring the legal guilt of homicide. Helots could be emancipated 
by the State, but not by their masters; they were emancipated, 
rather rarely, for exceptional bravery in battle. 

At some time during the eighth century B.C. the Spartans con-
4uered the neighbouring country of Messenia, and reduced most 
of its inhabitants to the condition of helots. There had been a 
lack of Lebensraum in Sparta, but the new territory, for a time, 
remo,·ed this source of discontent. 

Lots were for the common run of Spartans; the aristocracy had 
estates of their own, whereas the lots were portions of common 
land assigned by the State. 

The free inhabitants of other parts of Laconia, called "p,:rioeci," 
had no share of political power. 

The sole business of a Spartan citizen was war, to which he was 
trainl'd from birth. Sickly children were exposed after inspection 
hy the beads of the tribe; only those judged vigorous were allowed 
to be reared. L'p to the age of twenty, all the boys were trained in 
one big school; the purpose of the training was to make them 
hardy, indifferent to pain, and submissive to discipline. There 
was no nonsense aLout cultural or scientific education; the sole 
aim was to produce gooJ i;oldiers, wholly dernted to the State. 

At the 8J:l" of twenty, actual military sen·ice began. Marriage 
,,as permitted to anyone O\'t:r the age of twenty, but until the 
a~c of thirt,· a man had tu live in the "men's house," and had to 
managt· his· maniagc as if it were an illicit and secret affair. After 
thirty, he was a full-tlcdged citizt•n. Every citizen belonged to a 
mess, and dined with the other members; he had to make a 
contribution in kind from the produce of his lot. It was the theory 
of the State that no Spartan citizen should be destitute, and none 
shoulJ be rich. Each was eApected to lh-e on the produce of his 
lot, which lie could not alit:nate except by free gift. None was 
allowed to own gold or silver, and the money was made of iron. 
Spartan simplicity became proverbial. 

The position of women in Sparta was peculiar. They were not 
secluded, like respectable women elsewhere in Greece. Girls went 
through the same•physical tr.iining as was gi\'en to boys; what is 
more: ttmarkable, boys and girls did their gymnastics together, 
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all being naked. It was desired (I quote Plutarch's Lycurgus in 
North's translation): 

that the maidens should harden their bodies with exercise of 
running, wrestling, throwing the bar, and casting the dart, to the 
end that the fruit where\\ith they might be afterwards con
cei\"ed, taking nourishment of a strong and lusty body, should 
shoot out and spread the better: and that they by gathering 
strength thus by exercises, should more easily away \\ith the 
pains of child bearing .... And though the maidens diJ show 
themsel\'es thus naked openly, yet wa.'I there no dishonesty seen 
nor offered, but all this sport was full of play and toys, without 
any youthful part or wantonness. 

Men who would not marry were made "infamous by law," and 
compelled, e\'en in the coldest weather, to walk up and down 
naked m,tnde the place where the young people were doing their 
exercises and dances. 

Women were not allowed to exhihit any emotion not profitable 
to the State. They might dii;play contempt for a coward, and 
would be praised if he were their son; but they might not !--how 
grief if their new-born child was condemned to death as a Wl·aklinJ!. 
or if their sons were killed in battle. They were con!-lidcrcd, by 
other Greeks, exceptionally chaste; at the same time, a childless 
married woman would raise no objrt·tion if the State ordered lu.·r 
to find out whether some other man would be more suct'essful 
than her husband in begetting citiuns. Children were encouraged 
by legislation. According to Aristotle.:, thl· father of three sons was 
exempt from military sen·ice, and the father of four from all the 
burdens of the State. 

The constitution of Sparta was complicated. Then· w,.:rt· two 
kings, belonging to two different families, and succc:edin1,: hy 
heredity. One or other of the kings commanded the army in time 
of war, but in time of peace their powers were limited. At com
munal feasts they got mice as much to eat as any one d!IC, and 
there was general mourning when one of them died. They were 
members of the Council of Elders, a body consisting of thirty 
men (including the kings); the other twenty-eight must he o\'cr 
sixty, and were chosen for life by the whole bo<ly of the citizens, 
but only from aristocratic families. The Council tried criminal 
cases, and prepared matters which were to -Come before the 
Assembly. This body (the Assembly) consisted of all thf citizens; 
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it could not initiate anything, but could vote yes or no to any 
proposal brought before it. No law could be enacted without 
its consent. But its consent, though necessary, was not sufficient; 
the elders and magistrates must proclaim the decision before it 
became valid. 

In addition to the kings, the Council of Elders, and the 
Assembly, there was a fourth branch of the government, peculiar 
to Sparta. This was the five ephors. These were chosen out of the 
whole body of the citizens, by a method which Aristotle says was 
"too childish," and which Bury says was virtually by lot. They 
were a "democratic" element in the constitution,1 apparently 
intended to balance the kings. Every month the kings swore to 
uphold the constitution, and the cphors then swore to uphold the 
kings so long as they rtmained true to their oath. When either 
king went on a warlike expedition, two cphors accompar~ed him 
to watch o,·cr his behaviour. The ephors were the supreme civil 
court, hut over the kings they had criminal jurisdiction. 

The Spartan constitution was supposed, in later antiquity, to 
have been due to a legislator named Lycurgus, who was said to 
have promulgated his laws in 885 B.C. In fact, the Spartan system 
grew up gradually, and Lycurgus was a mythical person, originally 
a god. Jlis name ml·ant •·wolf-rcpcllcr," and his origin was 
Arcadian. 

Sparta aroust·d among the other Greeks an admiration which 
is to us somewhat surprising. Ori~inally, it had been much less 
ditTcrl'nt from other Grt·ck cities than it became later; in early 
dap, it prodm:ed pm·ts and artists as good as those elsewhere. 
But about the !-t'\'t•nth ct·ntury 1u.:., or perhaps en~n later, its con
~titution (falsdy attributed to Lycurgus) crystallized into the form 
we ha,·l' ht'l'll considering; CH'l)·thing else was sacrificed to success 
111 war, and Sparta ,·cascd to have any part whatever in what 
Crcen: contrihutt·d to the ,·ivilization of the world. To us, the 
Spartan :-;rate appt·ars as a model, in miniaturt.>, of the State that 
the !\azis would establish if \'ictorious. To the Greeks it seemed 
othel"\\ isc. As Hui)' says: 

A stranger from .-\thl·ns or '.\lilctus in the fifth century visiting 
the straggling vill:igc~ which formed her unwallcd unpretentious 

1 In speaking of "~cmo..-ratic" elements in the Spartan constitution, one 
muat of n>ur11e n·mcmhu that the citizens as a whole were a ruling class 
Jicrccl)· t)'l'll\111izi11g over the helots, anJ 11llowin~ no power to the pcriocci. 
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city must have had a feeling of being tr.msported into an age 
long past, when men were braver, better and simpler, unspoiled 
by wealth,. undisturbed by ideas. To a philosopher, like Plato, 
speculating in political science, the Spartan State seemed the 
nearest approach to the ideal. The ordinary Greek looked upon 
it as a structure of severe and simple beauty, a Dorian city stately 
as a Dorian temple, far nobler than his own abode but not so 
comfortable to dwell in.1 

One reason for the admiration felt for Sparta by other Greeks 
was its stability. All other Greek cities had re,·olutions, but the 
Spartan constitution remained unchanged for centuries, except 
for a gradual increc1.se in the powers of the ephors, which occurred 
by legal means, without ,·iolence. 

It cannot be denied that, for a long period, the Spartans were 
successful in their main purpose, tlu: creation of a race of invincible 
wc1.rriors. The battle of Thermopylae (48o e.c.), though technically 
a defeat, is perhaps the best example of their ,·alour. Thermopylae 
was a narrow pass through the mountains, whl·re it was hoped 
that the Persian army could he held. Three hundred Spartans, 
with auxiliaries, repulsed all frontal attacks. Hut at last the Persians 
disco\'ered a detour through the hilJs, and succeeded in attackin~ 
the Greeks on both sides at once. Every single Spartan was killed 
at his post. Two men had been absent on sick lea,·e, suffering 
from a disease of the eyes amounting almost to temporal") blind
ness. One of them insisted on being led by his helot to the battle, 
where he perished; tl,c other, Aristodemus, decided that he w,1:; 

too ill to fight, and remained abscut. When he returned to Sparta, 
no one would speak to him; he was called "thl: coward Aristu
dcmus." A year later, l:e wiped out his disgr.ace by dying bra..-cly 
at the battle of Plataea, where the Spartans were ,·ictorious. 

After the war, the Spartans erected a memorial on the batt!eticlJ 
of Thermopylae, saying only: "Stranger, tc:11 the Laccdaemonians 
that we lie here, in obedience to tl1eir orders." 

For a long time, the Spartans pro\'cd themselves im·indhlc on 
I.Ind. They retained their supremacy until the year 371 o.c., when 
they were defeated by the Thebans at the battle of Lcuctra. This 
was the end of their military greatness. 

Apart from war, the reality of Sparta was nc\·cr quite the same 
aa the theory. Herodotus, who li\·ed at its great period, remarks, 

1 llillory tJ/ G,eecr, Vol. I, p. 141. 
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surprisingly, that no Spartan could resist a bribe. This was in spite 
of the fact that contempt for riches and love of the simple life was 
one of the main things inculcated in Spartan education. We are 
told that the Spartan women were chaste, yet it happened several 
times that a reputed heir to the kingship was set aside on the 
ground of not being the son of his mother's husband. We are told 
that the Spartans were inflexibly patriotic, yet the king Pausanias, 
the \'ictor of Plataea, ended as a traitor in the pay of Xerxes. 
Apart from such flagrant matters, the policy of Sparta was always 
petty and provincial. When Athens liberated the Greeks of Asia 
Minor and the adjacent islands from the Persians, Sparta held 
aloof; so long as the Peloponnesus was deemed safe, the fate of 
othc:r Grc:eks was a matter of indifference. Every attempt at a 
conft·dt·ration of the I ldlenic world was defeated by Spartan 
partiu1larism. 

Aristotle, who lin·d after the downfall of Sparta, gives a very 
hostile account of its constitution.1 \\'hat he says is so different 
from what other people say that it is difficult to believe he is 
speaking of tht· same plact·, e.g. "The legislator wanted to make 
the whole State hardy and tl·mperate, and he has carried out his 
intention in the: case of men, but he has neglected the women, 
who lin· in t·\·ery sort of intemperance and luxury. The conse
quem:e is that in such a St~1tc· wealth is too highly ,·alued, especially 
if tht' l·itizens fall under the dominion of their wi\·es, after the 
manner of most warlike r.ices .... Even in regard to courage, 
whkh is of no use in daily lift', and is needed only in war, the 
intlm·nn· of thl· l..:1Cl·datmonian wumen has been most mischievous . 
. . . This lict·nsc of the J.acedacmonian women existed from the 
carlit·st tillll'S, and was only wh~1t might be expected. For ... 
whc.·n l.y<.·urgui-, as tradition says, wanted to brin~ the women 
11mkr his laws, they resisted, and he gave up the attempt." 

I le.- J.!<>c.·s on to accuse Spartans of a\"arice, which he attributes 
to thc unt'qtwl distribution of property. Although lots cannot be 
~olJ, lie says, they ran be gin·n or bequeathed. Two-fifths of all 
the: land, he adds, belongs to women. The consequence is a great 
diminution in the number of citizens: it is said that once there 
\\We tt·n thousand, hut at the time of the defeat by Thebes there> 
were less than one thousand. 

Aristotle critidzes every point of the.• Spartan constitution. He 

\ 
I Politics, \'ol. II, Q (1269u-1270A). 
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says that the ephors are often very poor, and therefore easy to 
bribe; and their power is so great that even kings are compelled 
to court them, so that the constitution has been turned into a 
democracy. The ephorfl, w<· are told, ha,·e too much licence, and 
live in a manner contrary to the spirit of the constitution, while 
the strictness in relation to ordinary citizt·ns is so intolerable that 
they take refuge in the secret illegal indulgence of sensual pleasures. 

Aristotle wrote when Sparta was decadent, but on some points 
he expressly says that the c.-\"il he is mentioning has existed from 
early times. His tone is so dry and realistic that it is difficult to 
disbdicw him, and it is in line \\ith all modern c.·xperience of tht" 
n·sults of cxces.,.h·e se\"erity in the laws. Hut it was not Aristotlt·'s 
~parta that persisted in men's imagination; it was thl" mythical 
Sparta of Plutarch and the philosophic idealization of Sparta in 
Plato's Republir. Century after century, young men read these 
works, and were fired with the amhition to become Lycurguscs 
or philosopher-kin~. The resultin~ union of idealism and Ion: of 
power has led men astray over and o\"cr again, and is still Join~ su 
in the present day. 

The myth of Sparta, for medie\"al and modem readers, was 
mainly fixed hy Plutarch. \\'ht·n he wrote, Sparta belonged to the 
romantic past; its great period was as far removed from his time 
as Columbus is from ou111. \\'bat he says must he treated with 
J?reat caution by the historian of institutions, hut to the historian 
of m)1h it is of the utmoi.t importance. Gr<.>t·cc has influenced the 
world, always, through its clfel't on men's imaginations, ideals, 
and hopes, not directly throu)?h politi1.:.1l power. Rorne made roads 
which largely still sun·ive, and Id\\'~ whic:h arc the sourl·c of many 
modem legal codes, but it was the armies of Rome that mjde these 
things important. The C irecks, though admir.thle fi,::htcrs, made 
few conquests, because they expended their military fury mainly 
on each other. It was l<:ft to the semi-harharian Alc.•xandt·r 10 spre:1tl 
Hellenism throughout the ~c.-ar East, and tu make C ireek du: 
literary language in EJ.,,ypt and Syria and the inland parts of Asia 
l\·linor. The Greeks could nc\'er ha\'e accomplished thi8 task., not 
fur lack of military force, hut owing to their inapacity for 
political cohesion. The political \'chicles of Hellenism ha\'e always 
been non-I lellcnic; but it was the Greek genius that so inspired 
aJim nations II to caUIC them to apread the• culture of those 
whom they had conquered. 
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What is important to the historian of the world is not the petty 
wars between Greek cities, or the sordid squabbles for party 
ascendancy, but the memories retained by mankind when the 
brief episode was ended-like the recollection of a brilliant sunrise 
in the Alps, while the mountaineer struggles through an arduous 
day of wind and sr.ow. These memories, as they gradually faded, 
left in men's minds the images of certain peaks that had shone 
with peculiar brightness in the early light, keeping alive the 
knowledge that behind the clouds a splendour still survived, and 
might at any moment become manifest. Of these, Plato was the 
most important in early Christianity, Aristotle in the medieval 
Church; hut when, after the Renaissance, men began to value 
political freedom, it was above all to Plutarch that they turned. 
l le influenced profoundly the English and French liberals of the 
eighteenth century, and the founders of the United States; he 
influenced the romantic movement in Germany, and has con
tinued, mainly by indirect channels, to influence German thought 
down to the present day. In some ways his influence was good, 
in some bad; as regards I.ycurgus and Sparta, it was bad. What 
he has to say about Lycurgus is important, and I shall give a brief 
account of it, even at the cost of some repetition. 

Lycurbrt.1s-so Plutarch says-having resolved to give laws to 
Sparta, tran·lled widely in order to study different institutions. 
He liked the laws of Crete, which were "very straight and severe,"1 

hut disliked thm,e of lonia, where there were "superfluities and 
vanities." In EJ,.,ypt ht· karne<l the ad\·antage of separating the 
soldiers from the rt·st of the people, and afterwards, having 
rcturrwd from his traveli-, "brought tlie practice of it into Sparta: 
where setting the merchants, artificers, and labourers e,•ery one 
a part by themsd\'cs, he did estahlii-h a noble Commonwealth." 
He nmde an equal di\'ision of lands among all the citizens of Sparta 
in or<lt•r to "banish out of th<' city all insolvency, envy, covetous
ness, and deliciousness, and also all riches and poverty." He for
hadc gold and 11ilver money, allowing only iron coinage, of so 
little nluc that "to lay up thcrt•of the value of ten minas, it would 
have occupit·d a whole cellar in a house." By this means he 
hanishc-d "all superfluous and unprofitable sciences," since there 
was not mough money to pay their practitioners; and by the 
same law h<' madlall external commerce impossible. Rhetoricians, 

, 1 In quoring Plutal'l:h I use North's translation. 
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panders, and jewellers, not liking the iron money, avoided Sparta. 
He next ordained that all the citizens should eat together, and all 
should have the same food. 

Lycurgus, like other reformers, thought the education of children 
"the chiefest and greatest matter, that a reformer of laws should 
establish"; and like all who aim chiefly :it military power, he was 
anxious to keep up the birth rate. The "plays, sports, and dances 
the maids did naked before young men, were pro,·ocations to draw 
and allure the young men to marry: not as persuaded by geo
metrical reasons, as saith Plato, but brought to it by liking, and of 
very love." The habit of treating a marriage, for the first few years, 
as if it were a clandestine affair, "continued in hoth parties a still 
burning love, and a new desire of the one to the other"-such, at 
least, is the opinion of Plutarch. I le goes on to explain that a man 
was not thought ill of if, heing old and ha,·ing a young wife, he 
allowed a younger man to have children by her. "It was lawful 
also for an honest man that lo\"cd another man's wife ... to intrl·at 
her husband to sutfer him to lie with her, and that he might also 
plough in that lusty j?round, anJ cast ahroad the st·cd of wdl
favoured children." There w:is to he no foolish jealoui1y, for 
"Lycurgus did not like that children should he private to any 
men, but that they should be common to the common weal: hy 
which reason he would also, that such as should become citizens 
should not be begotten of e\'ery man, but of the most honest 
men only." He ~s on to explain that this is the principle that 
farmers apply to their li,·e-stock. 

When a child wa.'1 born, the father hrought him heforc the 
eldt.rs of his family to he l"Xamined: if he was he~thhy, he was 
given back to the father to be reared; if not, he was thrown into 
a deep pit of water. Children, from the first, were subjected to a 
se,·ere hardening process, in some respects good-for exampll·, 
they were not put in swaddling dothell. At the age of SC\"cn, bop, 
Wf're taken away from home and put in a boarding school, where 
they were di\"ided int,, companies, each under the ordf'rs of om· 
of their number, chosen for sense and courage. "Touching learning, 
they had as much as sen·cd their tum: for the rest of their timl' 
they spent in learning how to obey, to away with p:1in, to emlurc 
labour, to uven..-omc still in lil(lit." They played naked together 
most of tl1c time; after twdve years old, they wf,re no c1Mt11; thry 
were always "nasty and sluttish." and they nt·,·cr hatlfll except 
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on certain days in the year. They slept on beds of straw, which 
in winter they mixed with thistle. They were taught to steal, and 
were punished if caught-not for stealing, but for stupidity. 

Homosexual love, male if not fem:ile, was a recognized 
custom in Sparta, and had an acknowledged part in the education 
of adolescc·nt hoys. A boy's lover suffered credit or discredit by 
the hoy's actions; Plutarch states that once, when a boy cried out 
ht>cause he was hurt in fighting, his lover was fined for the boy's 
cowardice. 

There was little liherty at any stal!e in the life of a Spartan. 

Their discipline and order of life continued still, after they 
were full grown men, For it was not lawful for anv man to live 
as he listed, hut tht'y were within tl,cir city, as if th~y had been in 
a camp, where e\'cry man knoweth what allowance he hath to live 
withal, and what business he hath else to do in his calling. To be 
short, they were all of this mind, that they were not born to serve 
themsdn·s, hut to serve their country .... One of the best and 
happil·st things which Lycurgus ever brought into his city, was 
the ~n·at rest and leisure which he made his citizens to have, onlv 
forbiddinl,! them that they should not profess any ,·ile or bas~ 
occupation: and they needed not also to be careful to get great 
riches, in a place where goods were nothing profitable nor esteemed. 
For the I lclots, which were bond men made bv the wars, did till 
their grounds, and yidded them a certain re\"~nue every year. 

l'lutarch goei- on to tdl a story of an .Athenian condemned for 
idleness, upon twarinl,! of which a Spartan exclaimed: "show me 
tlie man condemned for li\·ing nobly ,md like a gentleman." 

LycurL,T\.lll (Plutarch con rinues) "did accustom his citizens so, 
that tht·y neither would nor could li\'c alone, but \\·ere in manner 
as men incorporated one with another, and were always in company 
to~cther, as tlu· bees be about their master bee.'' 

Spanans Wt'rt' not allowt'd to tr:wd, nor were foreigners admitted 
to Sparta, t'XCl·pt <'n busines~; for it w:u, feared that alien customi; 
\\ould corrupt Lacedaemonian \"irtue. 

Plutarch relates the law that allowed Spartans to kill helots 
whenc\"er tht'\' felt so dispust·d, but refuses to believe that any
thing so aho;ninahle can have bec.·n due to Lycurgus. "For I 
c.-annot he persuaded, that e\"er Lycurgus im·ented, or instituted 
so wickt-d and mi~chil•vous an act, as that kind of ordinance was: 
ht"c-au~t· I im:11-:ine his natun· was _l!cntlc and merciful, by the 

\ 
12J 

Downloaded from https://www.holybooks.com



WESTF.RN PHILOSOPHICAL THOUGHT 

clemency and justice we see he used in- all his other doings." 
Except in this matter Plutarch has nothing but praise for the 
constitution of Sparta. 

The effect of Sparta on Plato, with whom, at the moment, we 
shall be specially com:erned, will he e, ident from the account of 
his Utopia, which will occupy the next chapter. 
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Chapter XIII 

THE SOURCES OF PLATO'S OPINIONS 

PLATO and Aristotle were the most influential of all philo
sophers, ancient, medieval, or modem; and of the two, it 
was Plato who had the greater effect upon subsequent ages. 

I say this for two reasons: first, that Aristotle himself is an out
come of Plato; second, that Christian theology and philosophy, at 
any rate until the thirteenth century, was much more Platonic 
than Aristotelian. It is necessary therefore, in a history of philo
sophic thought, to treat Plato, and to a lesser degree Aristotle, 
more fully than any of their predecessors or successors. 

The most important matters in Plato's philosophy are: first, his 
Utopia, which was the earliest of a long series; second, his theory 
of ideas, which was a pioneer attempt to deal with the still unsolved 
problem of unin·rsals; third, his arguments in favour of immor
tality; fourth, his l·osmogony; fifth, his conception of knowledge 
as rerniniscenre rather than perception. But before dealing with 
any of th<"se topics, I shall say a few words about the circumstances 
of his life :md the influences which determined his political and 
philosophical opinions. 

Plato was born in 428-i e.c., in the early years of the Pelo
ponncsian War. I le was a well-to-do aristocrat, related to various 
peoplt· who wcn· concerned in the rule of the Thirty Tyrants. He 
was a young man when Athens was defeated, and he could attribute 
the dl'ft·at to democracy, which his social position and his family 
l'Onnections were likely to make him despise. lie was a pupil of 
Socr.itcs, for whom he had a profound affection and respect; and 
Socrates wa.~ put to death by the democracy. It is not, therefore, 
surprising that he should tum to Sparta for an adumbration of 
his idf'al cum111onwt.·alth. Plato possessed the art to dress up 
illiberal su1,:gcstions in such a way that they deceived future ages, 
which admire-J the Republic ,,ithout ever becoming aware of what 
was involn:d in its proposals. It has always been correct to praise 
Plato, hut not to understand him. This is the common fate of 
great men. l\ly object is the opposite. I wish to understand hi1n. 
but to tre-at him ,\lith a.<1 little reverence as if he were a corvem• 
porary En~ish or Anwrican ad\'ocate of totalitarianism. .,y? Or 
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The purely philosophical influ~nces on Plato were also such as 
to predispose him in favour of Sparta. These influences, speaking 
broadly, were: Pythagor.is, Parmenidcs, Heraclitus, and Socrates. 

From Pythagoras (whether by way of Socrates or not) Plato 
derived the Orphic elements in his philosophy: the religious trend, 
the belief in immortality, the other-worldliness, the priestly tone, 
and all that is involved in the simile of the cave; also his respect 
for mathematics, and his intimate intermingling of intellect and 
mvsticism. 

From Pannenides he deri\'t'd the belief that reality is etl·rn:tl 
and timeless, and that, on loeical grounds, all change· nmst h,· 
illusory. 

From Heraclitus he derin·d the negative doetine that th<'rc is 
nothing permanent in the St'nsible world. This, comhinl·J with the 
doctrine of Parmenides, led to the conclusion that knowledge is 
not to be derived from the senses. but is only to he achie,·ed by 
the intellect. This, in turn, fitted in wdl \\ith Pythagon·anism. 

From Socrates he probably learnt his preoccupation with 
ethical problems, and his tendency to set·k teleological rather than 
mechanical explanations of the world. "The Good" dominated hii. 
thought more than that of the prc-SocratiC8, and it is ditncult not 
to attribute this fact to the influence of Socrates. 

How is all this connected "ith authoritarianism in politics? 
In the first place: Goodness and Reality being timeless. the best 

State will be the one which most ncarl}· copies the lieavenlymodcl, 
by ha,ing a minimum of change and a maximum of static perfoc
tion, and its rulers should he thOSt' who best understand the 
eternal Good. 

In the second place: Plato, like all mystics, has, in his bdic.-f!I, 
a core of certainty which is essentially incommunicable ,·xccpt h~· 
a way of life. The P)1ha,::orcans had t•ndl-a\"oured to set up a rule 
of the initiate, and this is, at bottom, what Plato desires. If a man 
is to be a good statesman, he must know the Good; tl1i11 he <.-nn 
only do by a combination of intellectual and moral clisciplint·. 
If those who ha,·e not gone through this di.llCipline art· allowc.-d a 
share in the go,·emment, they will ine\'itahly corrupt it. 

In the third place: much education is needed to makl" a i;tood 
•ler on Plato's principles. It seems to us unwise to have in11istl"d 

ching geometry to the younJ,?er Diony11ius: tyrant of Syracuse, 
r to make him a good king, hut from Plato's P«Jint of ,·icw 
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it was essential. He was sufficiently Pythagorean to think that 
without mathematics no true wisdom is possible. This view implies 
an oligarchy. 

In the fourth place: Plato, in common with most Greek philo
sophers, took the view that leisure is essential to wisdoni, which 
will therefore not be found among those who have to work for 
their living, but only among those who have independent means 
or who are relie\'ed by the State from anxieties as to their sub
sistence. This point of view is essentially aristocratic. 

Two general questions arise in confronting Plato with modem 
ideas. The first i11: is there such a thing as "wisdom"? The second 
is: granted that there is such a thing, can any constitution be 
devised that will ~h·e it political power? 

"Wisdom," in the sense supposed, would not be any kind of 
i.pecialized skill. such as is possessed by the shoemak.e· or the 
physki:m or the military t.1ctician. It must be something more 
.:encralized than this, since its possession is supposed to make a 
man capable of 1,;o\'crning wisely. I think Plato would have said 
that it consists in kno\\ lcdgt· of the good, and would have supple
mc.-ntcd this ddinition with the Socratic doctrine that no man 
i.ins wittin~ly, from which it follows that whoe\'er knows what is 
~<X>d does what is right. To us, such a \'icw seems remote from 
reality. We should more naturally say that there are divergent 
intt"rests, and that the state~man should arri\'e at the best available 
comprumi.c;e, Tht• mt·mbers of a cla.-;s or a nation may have a 
common interest, but it will usually conflict with the interests of 
other classes or other nations. There are, no doubt, some interests 
uf 111.ankinJ as a wholl·, hut they do not suffice to determine political 
action. Pcrlaars tl1t·y will do so at some future date, but certainly 
not so long as there arc many sovereign States. And even then the 
most ditlicuh p~trt of the pursuit of the general interest would 
consist in arrh·ing at compromises among mutually hostile special 
interests. 

Uut c:,·en if we suppose that there is such a thing as "wisdom," 
is thc:rr any form of constitution which will gi\'e the government 
to the wise? It is ckar that majorities, like general councils, may 
err, and in fact ha\'c erred. Aristocracic11 arc.• not always wise; kings 
arc: often foolish; Popes, in spite of infallibility, ha,·e committed 
gric:n,us crror11. WeuJJ anybody ad,·ocate entrusting the govern• 
ment to univen,ity graduates, or e,·en to doctors of divinity? Or 
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to men who, having been born poor, have made great fortunes? 
It is clear that no legally definable selection of citi7.ens is likely to 
be wiser, in practice, than the whole body. 

It might be suggested that men could be given political wisdom 
by a suitable training. But the question would arise: what is a 
suitable training? And this would tum out to be a party question. 

The problem of finding a collection of "wise" men and leaving 
the gO\·emment to them is thus an insoluble one. That is the 
ultimate reason for democracy. 

1z8 
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Chapter XIV 

PLATO'S UTOPIA 

PLATO'S most important dialogue, the Republic, consists, 
broadly, of three parts. The first (to near the end of Book V) 
consists in the construction of an ideal commonwealth ; it is 

the earliest of Utopias. 
One of the conclusions arrived at is that the rulers must be philo

sophers. Books YI and VII are concerned to define the word 
"philosopher." This discussion constitutes the second section. 

The third section consists mainly of a discussion of various 
kinds of actual constitutions and of their merits and defects. 

The nominal purpose of the Republic is to define "justi.ce." But 
at an early stage it is decided that, since everything is easier to see 
in the large than in the small, it will be better to inquire what 
makes a just State than what makes a just individual. And since 
justice must he amon~ the attributes of the best imaginable State, 
such a State is first delineated, and then it is decided which of its 
perfections is to be called "justice." 

Let us first describe Plato's l.:topia in its broad outlines, and 
then consider points that arise by the way. 

Plato begins by decidinf? that the citizens are to be divided into 
three classes: the common people, the soldiers, and the guardians. 
The last, alone, are to have political power. There are to be much 
fewer of them than of the other two classes. In the first instance, 
it seems, they are to be chosen by the legislator; after that, they 
will usually succeed by heredity, but in exceptional cases a pro
misin~ child may be promoted from one of the inferior classes, 
while among the children of guardians a child or young man who 
is unsatisfactory may be de~raded. 

The main problem, as Plato perceives, is to insure that the 
guardians shall carry out the intentions of the legislator. For this 
purpose he has various proposals, educational, economic, biological, 
and religious. It is not always clear how far these proposals apply 
to other classes than the guardians; it is clear that some of them 
apply to the soldiers, but in the main Plato is concerned only 
with the guardianr, who are to be a class apart, like the Jesuits in 
old Paragu_ay, the ecclesiastics in the States of the Church until 

' H..,, •I st·,.,_. p_,_,., J~ ■ 
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1870, and the Communist Party in the U.S.S.R. at the present day. 
The first thing to consider is education. This is divided into 

two parts, music and gymnastics. Each has a wider meaning than 
at present: "music" means everything that is in the province of 
the muses, and "gymnastics" means everything concerned with 
physical training and fitness. "Music" is almost as \\ide as what 
we should call "culture," and "gymnastics" is somewhat wider 
than what we call "athletics." 

Culture is to be devoted to making men gentln,~11, in the sense 
which, largely owing to Plato, is familiar in England. The Athens 
of his day was, in one respect, analogous to England in the nin~ 
teenth century: there was in each an aristocracy enjoying wealth 
and social prestige, but ha\ing no monopoly of political power; 
and in each the aristocracy had to secure as much power as it 
could by means of impttssivc bch8\'iour. Jn Plato's Utopia, 
however, the aristocracy rules unchecked. 

Gra,ity, decorum and courage seem to be the qualities mainly 
to be cultivated in education. There is to be a rigid ct·nsorship 
from \'ery early ,·ears over the literature to which the young have 
access and the music they are allowed to hear. !'\lathers and nunes 
are to tell their children only authorized stories. I lamer and 
Hesiod are not to be allowed, for a number of reasonit. First they 
represent the gods as behaving badly on occasion, which is un
edifying; the young must be taught that e\-ils never come from 
the gods, for God is not the author of all things, but only of ~ood 
things. Second, there are things in Homer and Hesiod which arc 
calculated to make their readers fear death, whereas c,·crythin~ 
ought to be done in education to make young people willing to 
die in battle. Our boys must be taught to consider slavery worse 
than death, and thert·forc they must have no stories of good men 
weeping and wailing, CVf'n for the death of fricnd!i. Third, decorum 
demands tl1at there should nc,·cr be loud laughter, and yet Homer 
sptab of "inextinguishable laughter among the bleued gods.•· 
How is a schoolmaster to repro\·e mirth etfo-ctively, if boys can 
quote this pasaage? Fourth, there are pauagea in Homer praising 
rich f casu, and others deacribing the Justa of the goda ; auch 
passages discourage temperance. (Dean Inge, a true Platoni1t, 
objected to a line in a well-kno\\11 hymn: "The shout of them 
that triumph, the aong of them that feast,•· which occun in u 
c:lacription of the joya of heaven.) Then there muat be no stories 
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in which the wicked are happy or the good unhappy; the moral 
effect on tender minds might be ~oat unfortunate. On all these 
counts, the poets arc to be condemned. 

Plato passes on to a curious argument about the drama. The 
good man, he says, ought to be unwilling to imitate a bad man; 
now most plays contain villains; therefore the dramatist, and the 
actor who plays the villain's part, have to imitate people guilty of 
various crimes. Not only criminals, but women, slaves, and 
inferiors generally, ought not to be imitated by superior men. 
(In Greece, as in Elizabethan England, women's parts were acted 
by men.) Plays, therefore, if permissible at all, must contain no 
characters except faultless male heroes of good birth. The im
possibility of this is so evident that Plato decides to banish all 
dramatists from his city: 

When any of these pantomimic gentlemen, who are so clever 
that they can imitate anything, comes to us, and makes a proposal 
to exhibit him."Clf and his poetry, we will fall down and worship 
him as a sweet and holy and wonderful being; but we must 
also inform him that in our State such as he are not permitted to 
exist; the law will not allow them. And so when we have anointed 
him with myrrh, and set a garland of wool upon his head, we shall 
send him away to another city. 

Next we come to the censorship of music (in the modern sense). 
The Lvdian and Ionian harmonies are to be forbidden, the first 
hecau~ it expresses sorrow, the second because it is relaxed. Only 
the Dorian (for courage) and the Phrygian (for temperance) arc 
to be allowed. Permissible rhythms must be simple, and such as 
are expressive of a courageous and harmonious life. 

The training of the body is to be very austere. No one is to eat 
fish, or meat cooked otherwise than roasted, and there must be 
no sauces or confectionery. People brought up on his regimen, 
he says, will have no nttd of doctors. 

Up to a certain age, the young are to see no ugliness or vice. 
But at a auitablc moment, they must be exposed to "enchant
ments," both in the ahapc of terrors that must not terrify, and of 
bad pleaaUJ'C8 that must not seduce the will. Only after they have 
withstood these tests will they be judged fit to be guardians. 

Young boys, before they arc grown up, should see war, though 
they should not th~msclvcs fight. 

As for ~nomics: Plato proposes a thoroughgoing communism 
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for the guardians, and (I think) also for the soldiers, though this 
is not ,·ery clear. The guardians are to have small houses and 
simple food; they are to live as in a camp, dining together in com
panies; they are to have no private property beyond what is 
absolutely necessary. Gold and silver are to be forbidden. Though 
not rich, there is no reason why they should not be happy; but 
the purpose of the city is the good of the whole, not the happiness 
of one class. Both wealth and poverty are harmful, and in Plato's 
city neither will exist. There is a curious argument about war, 
that it will be easy to purchase allies, since our city \\ill not want 
any share in the spoils of victory. 

With feigned unwillingness, the Platonic Socrates proceeds to 
apply his communism to the family. Friends, he says, should 
have all things in common, including women and children. He 
admits that this presents difficulties, but thinks them not insuper
able. First of all, girls are to have exactly the same education as 
boys, learning music, gymnastics, and the art of war along with 
the boys. Women are to have complete equality with men in all 
respects. "The same education which makes a man a good guardian 
will make a woman a good guardian ; for their original nature is 
the same." No doubt there are differences between men and 
women, but they have nothing to do \\ith politics. Some women 
are philosophic, and suitable as guardians; some are warlike, and 
could make good soldiers. 

The legislator, having selected the guardians, some men and 
some women, will ordain that they shall all share common houses 
and common meals. :\larriage, as we know it, will be radically 
tranaformed.1 At certain festi\'als, brides and bridegrooms, in 
such numbers as are required to keep the population constant, 
will be brought together, by lot, as they will be taught to believe; 
but in fact the rulers of the city will manipulate the lots on eugenic 
principles. They will arrange that the best sires shall have tht
most children. All children will be taken away from their parents 
at birth, and great care will be taken that no parents shall know 
who are their children, and no children shall know who are their 
parents. Deformed children, and children of inferior parents, "will 
be put away in some mysterious unknown place, as they ought to 
be." Children arising from unions not sanctioned by the State 

1 'PJ'hele women ahaU be, without esc:eption, the common wivn or 
tbae men, and no one lhall have • wife of hi, own." 
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are to be considered illegitimate. Mothers are to be between 
twenty and forty, fathers between twenty-five and fifty-five. Out
side these ages, intercourse is to be free, but abonion or infanticide 
is to be compulsory. In the "marriages" arranged by the State, 
the people concerned have no voice; they are to be actuated by 
the thought of their duty to the State, not by any of those common 
emotions that the banished poets used to celebrate. 

Since no one knows who his parents are, he is to call every one 
"father" whose age is such that he might be his father, and 
similarly as regards "mother" and "brother" and "sister." (This 
sort of thing happens among some savages, and used to puzzle 
missionaries.) There is to be no marriage between a "father" and 
"daughter" or ••mother" and "son"; in general, but not absolutely, 
marriages of "brother" and "sister" are to be prevented. (I think 
if Plato had thought this out more carefully he would t.ave found 
that he had prohibited all marriages, except the "brother-sister" 
marriages which he regards as rare exceptions.) 

It is supposed that the sentiments at present attached to the 
words "father," "mother,'' "son," and "daughter" will still attach 
to them under Plato's new arrangements; a young man, for 
instance, will not strike an old man, because he might be striking 
his father. 

The advantage sought is, of course, to minimize private pos
sessive emotions, and so remo,·e obstacles to the domination of 
public spirit, as well as to acquiescence in the absence of private 
property. It was largely motives of a similar kind that led to the 
celibacy of the clergy .1 

I come last to the theological aspect of the system. I am not 
thinking of the accepted Greek gods, but of certain myths which 
the government is to inculcate. Lying, Plato says explicitly, is to 
be a prerogative of the government, just as giving medicine is of 
physicians. The government, as we have already seen, is to 
deceive people in pretending to arrange marriages by lot, but this 
is not a religious matter. 

There is to be "one royal lie," which, Plato hopes, may deceive 
the rult>rs, but will at any rate deceive the rest of the city. This 
"lie" is set forth in considerable detail. The most important part 
of it is the dogma that God has created men of three kinds, the 
~st made of gold, .the second best of silver, and the common 

• SeC\ Henry C. I.ea, A Histor,• of Sacndutal Celibacy. 
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herd of bl'ISII and iron. Thoae made of gold are fit to be guardians; 
those made of silver 1hould be aoldiera i the others should do the 
manual work. Usually, but by no means always, children will 
belong to the same grade u their parents i when they do not, they 
must be promoted or degraded accordingly. It is thought hardly 
possible to make the present generation believe this myth, but the 
next, and all subsequent generation,, can be so educated as not 
to doubt it. 

Plato is right in thinking that belief in this myth could be 
generated in two generations. The Japanese have been taught 
aince 1868 that the Mikado is descended from the sun-goddess, 
and that Japan was created earlier than the rest of the world. Any 
university professor, who, even in a learned work, throws doubt 
on these dogmas, is dismissed for un-Japanese activities. What 
Plato does not eeem to realize is that the compulsory acceptance 
of such myths is incompatible with philosophy, and in\'oh·es a 
kind of education which stunts intelligence. 

The definition of "justice," which is the nominal goal of the 
whole discussion, is reached in Book IV. It consists, we are told, 
in everybody doing hia own work and not being a busybody: the 
city is jwt when trader, auxiliary, and guardian, each does his 
own job without interfering with that of other classes. 

That everybody should mind his own business is no doubt an 
admirable precept, but it hardly corresponds to what a ruodern 
would natunlly call "justice." The Greek word so translated 
corresponded to a concept which was very important in Greek 
thought, but for which we have no exact equivalent. It is worth 
while to recall what Anuimander said: 

Into that from "·hich things take their rise they pass away once 
more, 11 is ordained; for they make reparation and satisfaction to 
one another for their injustice according to the appointed time. 

Before philoaopby began, the Greeks bad a theory or feeling 
about the universe, \'l.'hich may be called religious or ethical. 
According to this theory, every penon and every thing hu his 
or its appointed place and appointed function. This does not 
depend upon the fiat of Zeus, for Zeus himself ii subject to the 
same kind of law u governs othera. The theory ia connected with 
the idea of fate or nece11ity. It appliea emphatitally to the heavenly 
bodies. But where there is vigour, there is a tendency to overatep 
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just bounds; hence arises strife. Some kind of impersonal super
Olympian law punishes 'lnlbril, and restores the eternal order 
which the aggressor sought to violate. This whole outlook, ori
ginally, perhaps, scarcely conscious, passed over into philosophy; 
it is to be found alike in cosmologies of strife, such as those of 
Heraclitus and Empedocles, and in monistic doctrines such as 
that of Parmenides. It is the source of the belief both in natural 
and in human law, and it clearly underlies Plato's conception of 
justice. 

The word 11justice," as still used in the law, is more similar to 
Plato's conception than it is as used in political speculation. Under 
the influence of democratic theory, we have come to associate 
justice with equality, while for Plato it has no such implication. 
"Justice," in the sense in which it is almost synonymous with 
"law"-as \\'hen we speak of "courts of justice"-is concerned 
mainly with property rights, which have nothing to do with 
equality. The first suggested definition of "justice," at the be
ginning of the Rq,uhlic, is that it consists in paying debts. This 
definition is soon abandoned as inadequate, but something of it 
remains at the end. 

There arc SC\'eral points to be noted about Plato's definition. 
Finit, it makes it possible to have inequalities of power and 
privilege without injustice. The guardians arc to have all the power, 
hecause they are the wisest members of the community; injustice 
would only occur, on Plato's definition, if there were men in the 
other classes who were wiser than some of the guardians. That is 
why Plato provides for promotion and degradation of citizens, 
although he thinks that the double ad\,mtage of birth and edu
cation will, in most cases, make the children of guardians superior 
to the children of othen. If there were a more exact science of 
government, and more certainty of men following its precepts, 
there would be much to be said for Plato's system. No one thinks 
it unjust to put the best men into a football team, although they 
acquire thereby a great auperiority. If football were managed as 
democratically as the Athenian go,·emment the students to play 
for their unh·ersity would be chosen by lot. But in matters of 
government it is difficult to know who has the most skill, and 
very far from certain that a politician will use his skill in the 
public intereat nth1er than in his own or in that of his cJass or 
party or~. 

Downloaded from https://www.holybooks.com



WESTERN PHILOSOPHICAL THOUGHT 

The next point is that Plato's definition of .. justice" presup
poses a State organized either on traditional lines, or, like his own, 
so as to realize, in its totality, some ethical ideal. Justice, we are 
told, consists in every man doing his own job. But what is a man's 
job? In a State which, like ancient Egypt or the kingdom of the 
Incas, remains unchanged generation after generation, a man's 
job is his father's job, and no question arises. But in Plato's State 
no man has any legal father. His job, therefore, must be decided 
either by his own tastes or by the State's judgment as to his 
aptitudes. The latter is obviously what Plato would desire. But 
some kinds of work, though highly skilled, may be deemed 
pernicious; Plato takes this view of poetry, and I should take it 
of the work of Napoleon. The purposes of the Government, 
therefore, arc essential in determining what is a man's job. Al
though all the rulers are to be philosophers, there are to be no 
innovations: a philosopher is to be, for all time, a man who 
understands and agrees with Plato. 

When we ask: what will Plato's Republic achieve? the answer 
is rather humdrum. It will achieve success in wars against roughly 
equal populations, and it will secure a livelihood for a certain 
small number of people. It will almost cenainly produce no an 
or science, because of its rigidity; in this respect, as in others, 
it \\ill be like Sparta. In spite of all the fine talk, skill in war and 
enough to cat is all that will be achie,·ed. Plato had lived \hrough 
famine and defeat in Athens; perhaps, subconsciously, he thought 
the avoidance of these e,·ils the: best that statesmanship could 
accomplish. 

A Utopia, if seriously intended, obviously must embody the 
ideals of its creator. Let us consider, for a moment, what we: can 
mean by .. ideals." In the first place, they are desired by those 
who believe in them; but they are not desired quite in the same: 
way as a man desires personal comforta, such as food and shelter. 
What makes the difference between an "ideal" and an ordinary 
object of desire is that the former if, impersonal ; it is something 
having (at least ostensibly) no special reference to the ego of the 
man who feels the desire, and therefore capable, theoretically, 
of being desired by everybody. Thus we might define an "ideal" 
u IOIDething desired, not egocentric, and such that the penon 
desiring it wishes that every one else also detired it. I may wish 
that ewrybody had enough to at, that everybodY, Mt kindly 
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towards everybody, and so on, and if I wish anything of this 
kind I shall also wish others to wish it. In this way, I can build 
up what looks like an impenonal ethic, although in fact it rests 
upon the penonal basis of my own desires-for the desire remains 
mine, even when what is desired has no reference to myself. 
For example, one man may wish that everybody understood 
science, and another that everybody appreciated art; it is a per
sonal difference between the two men that produces this difference 
in their desires. 

The penonal element becomes apparent as soon as controversy 
is invoh·ed. Suppose some man says: "You are wrong to wish 
everybody to be happy; you ought to desire the happiness of 
Germans and the unhappiness of everyone else." Here "ought" 
may be taken to mean that that is what the speaker wishes me 
to desire. I might retort that, not being German, it is psychologi
cally impossible for me to desire the unhappiness of all non
Germans; but this answer seems inadequate. 

Again, there may be a conflict of purely impersonal ideals. 
Nietzsche's hero differs from a Christian saint, yet both are 
impersonally admired, the one by Nietzscheans, the other by 
Christians. I low are we to decide between the two except by 
means of our own desires? Yet, if there is nothing further, an 
ethical disagrt-ement can only be decided by emotional appeals, 
or by force-in the ultimate resort, by \'ltar. On questions of 
fact, we can appeal to science and scientific methods of obser
\'ation ; but on ultimate questions of ethics there seems to be 
nothing analogous. Yet, if this is really the case, ethical disputes 
resoh·e thcm.11elves into contests for power-including propaganda 
power. 

This point of view, in a crude form, is put forth in the first 
hook of the R,public by Thrasymachus, who, like almost all the 
characters in Plato's dialogues, was a real person. He was a 
Sophist from Chalcedon. and a famous teacher of rhetoric; he 
appeared in the first comedy of Aristophanes, 427 B.C. After 
Socrates has, for some time, been amiably discussing justice with 
an old man named Cephalus, and with Plato's elder brothers 
Glaucon and Adeimantua, Thrasymachus, who has been listening 
with growing imPftience, breaks in with a vehement protest 
against auch childiah nonsenae. He proclaims emphatically that 
"justice is ~hing else than the interest of the stronger." 
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This point of view is refuted by Socrates with quibbles; it is 
never fairly faced. It raises the fundamental question in ethics 
and politics, namely: Is there any standard of "good" and "bad," 
except what the man using these words desires? If there is not, 
many of the consequences drawn by Thrasymachus seem unes
capable. Yet how are we to say that there is? 

At this point, religion has, at first sight, a simple answer. God 
determines what is good and what bad ; th~ man whose will is in 
harmony with the '";u of God is a good man. Yet this answer is 
not quite orthodox. Theologians say that God is good, and this 
implies that there is a standard of goodness which is independent 
of God's will. We are thus forced to face the question: Is there 
objective truth or falsehood in such a statement as "pleasure 
is good," in the same sense as in such a statement as "snow is 
white"? 

To answer this question, a very long discussion would be 
necessary. Some may think that we can, for practical purposes, 
evade the fundamental issue, and say: "I do not know what is 
meant by 'objcctin truth,' but I shall consider a statement 'true' 
if aJI, or virtually all, of those who have investigated it are agreeJ 
in upholding it." In this sense, it is "true" that snow is white. 
that Caesar was assassinated, that water is composed of hydrogen 
and oxygen, and so on. We are then faced \\;th a question of fact: 
are there any similarly agreed statements in ethics? If there arc, 
they can be made the basis both for rules of private conduct, 
and for a theory of politics. If there are not, we are drfren in 
practice, whatcYer n1ay be the philosophic truth, to a contest by 
force or propaganda or both, whene\'er an irreconcilable ethil-al 
~iff erence exists between powerful groups. 

For Plato, this quc:stion does not really exist. Although hii; 
dramatic sense Jeada him to state the: position of Thra."ymachus 
forcibly, he is quite unaware of its strength, and allows himself 
to be grossly unfair in arguing against it. Plato i!I convinced that 
there is "the Good," and that its nature can be ascertainc:d: 
when people disagree about it, one, at least, is making an intel
lectual, error just as much as if the disagreement were a ecientifil 
one on some matter of fact. 

The difference between Plato and Thrasymachus is very impor
tant, but for the historian of philosophy it is one to be only noted, 
not decided. Plato thinks he can ,,,°" that his ideal ,Republic is 
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good; a democrat who accepts the objectivity of ethics may think 
that he can prove the Republic bad; but anyone who agrees with 
Thrasymachus will say: "There is no question of proving or 
disproving; the only question is whether you likt the kind of State 
that Plato desires. If you do, it is good for you; if you do not, 
it is bad for you. If many do and many do not, the decision cannot 
be made by reason, but only by force, actual or concealed." This 
is one of the issues in philosophy that are still open; on each side 
there are men who command respect. But for a very long time 
the opinion that Plato advocated remained almost undisputed. 

It should be observed, further, that the view which substi
tt1tes the consensus of opinion for an objective standard has 
certain consequences that few would accept. What are we to say 
of scientific innovators like Galileo, who advocate an opinion 
"ith which few agree, but finally win the support of almost 
everybody? They do so by means of arguments, not by emotional 
appeals or state propaganda or the use of force. This implies 
a criterion other than the general opinion. In ethical matters, 
there is something analogous in the CclSe of the great religious 
teachers. Christ taught that it is not wrong to pluck ears of corn 
on the Sabbath, but that it is wrong to hate your enemies. Such 
ethical inno,·ations obviously imply some standard other than 
majority opinion, but the standard, whatc\·er it is, is not objective 
fact, as in a scientific question. This problem is a difficult one, 
and I do not profess to be able to solve it. For the present, let us 
be content to note it. 

Plato's Republic, unlike modem Utopias, was perhaps intended 
10 be actually founded. This was not so fantastic or impossible as 
it might natur-.illy seem to us. Many of its provisions, including 
some that we should ha\'c thought quite impracticable, were 
actually realized at Sparta. The rule of philosophers had been 
attempted by Pythagoras, and in Plato's time Archytas the 
Pythagorean was politically influential in Taras (the modem 
Taranto} when Plato visited Sicily and southern Italy. It was 
a common practice for cities to employ a sage to draw up their 
laws; Solon had done this for Athens, and Protagoras for Thurii. 
Colonies, in those days, were completdy free from control by 
their parent cities, and it would have been quite feasible for a 
hand of Platonists t~ establish the Republic on the shores of Spain 
or Gaul. l\flfortunatcly chance led Plato to Syracuse, a great 
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commercial city engaged in desperate wars with Canhage; in 
such an atmosphere, no philosopher could have achieved much. 
In the next generation, the rise of Macedonia had made all small 
States antiquated, and had brought about the futility of all 
political experiments in miniature. 
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Chapter XV 

THE THEORY OF IDEAS 

THE middle of the llepublic, from the later part of Book V 
to the end of Book VII, is occupied mainly with questions 
of pure philosophy, as opposed to politics. These questions 

are introduced by a somewhat abrupt statement: 

Until philosophers are kings, or the kings and princes of this. 
world have the spirit and power of philosophy, and political great
ness and wisdom meet in one, and those commoner natures who 
pursue either to the exclusion of the other are compelled to stand 
aside, cities will never have rest from these evils-no, nor the 
human race, as I believe-and then only will this our State have 
a possibility of life and behold the light of day. 

If this is true, we must decide what constitutes a philosopher, 
and what we mean by "philosophy." The consequent discussion 
is the most famous part of the Republic, and has perhaps been the 
most influential. It has, in parts, extraordinary litcr.u-y beauty; 
the reader may disagree (as I do) with what is said, but cannot 
help being moved by it. 

Plato's philosophy rests on the distinction between reality and 
appearance, which was first set forth hy Parmenides; throughout 
the discussion with which we are now concerned, Parmenidean 
phrases and arguments are constantly recurring. There is, however, 
a religious tone about reality, which is rather Pythagorean than 
Pannenidcan; and there is much about mathematics and music 
which is directly traceable to the disciples of Pythagoras. This 
combination of the logic of Parmenidcs with the other-worldline11a 
of Pythagoras and the Orphics produced a doctrine which was 
felt to be satisfying to both the intelJect and the religious emo
tions; the result was a very powerful synthesis, which, with various 
modifications, influenced most of the great philosophers, down 
to and including I legel. But not only philosophers were influenced 
by Plato. Why did the Puritans object to the music 
and gorgeous ritual of the Catholic Church? Yo 
answer in the tenth book of the Republic. Wh 
school compelled•to learn arithmetic? The reallb11tl 
the seventh book. 
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The following paragraphs summarize Plato's theory of ideas. 
Our question is: What is a philosopher? The first answer is in 

accordance with the etymology: a philosopher is a lover of wisdom. 
But this is not the same thing as a lover of knowledge, in the sense 
in which an inquisitive man may be said to love knowledge; wlgar 
curiosity does not make a philosopher. The definition is therefore 
amended: the philosopher is a man who loves the "vision of truth." 
But what is this vision ? 

Consider a man who loves beautiful things, who makes a point 
of being present at new tragedies, seeing new pictures, and hearing 
new music. Such a man is not a philosopher, because he loves 
only beautiful things, whereas the philosopher lo,·es beauty in 
itself. The man who only loves beautiful things is dreaming, 
whereas the man who kno\\-s absolute beauty is wide awake. 
The former has only opinion; the latter has knowledge. 

What is the difference between °knowledge" and "opinion"? 
The man who has knowledge has knowledge of Jamttlu,,g, that 
is to say, of something that exists, for what does not exist is 
nothing. (This is reminiscent of Pannenides.) Thua knowledge 
is infallible, since it is logically impossible for it to be mistaken. 
But opinion can be mistaken. How can this be? Opinion cannot 
be of what is not, for that is impossible; nor of what is, for then 
it would be knowledge. 'fheRfore opinion must be of what both 
is and is not. 

But how is this possible? The anawer ia that particular things 
always partake of opposite characters: what is beautiful is also, 
in some respects, ugly; what ii just is, in some respects, unjust; 
and so on. All particular sensible objects, 10 Plato contends, ha,·e 
this contradictory character; they are thus intermediate between 
being and not-being, and are suitable as objects of opinion, but 
not of knowledge. "But thOIC who see the absolute and eternal 
and immutable may be aaid to know, and not to have opinion only.'' 

Thus we arrive at the conclusion that opinion is of the world 
presented to the leDlel, whereas knowledge is of a super-sensible 
eternal world; for instance, opinion is concerned with particular 
beautifuJ things, but knowledge is oonccmed \\ith beauty in 
itaelf. 

The only argument advanced ia that it is self-contradictory to 
auppose that a thing can be both beautiful and not beautiful, or 
both juat and not juat, and that nevenhtlcu particular thinp 
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seem to combine such contradictory characters. Therefore par
ticular things arc not real. Heraclitus had said "We step and do 
not step into the same rivers; we are and are not." By combining 
this with Pannenides we arrive at Plato's result. 

There is, however, something of great importance in Plato's 
doctrine which is not traceable to his predecessors, and that is 
the theory of "ideas" or "forms." This theory is partly logical, 
partly metaphysical. The logical part has to do with the meaning 
of general words. There are many individual animals of whom we 
can truly say "this is a cat." What do we mean by the word "cat"? 
Obviously something different from each particular cat. An 
animal is a cat, it would seem, because it participates in a general 
nature common to all cats. Language cannot get on without 
general words such as "cat," and such words are evidently not 
meaningless. But if the word "cat" means anything, it means 
something which is not this or that cat, but some kind of universal 
cattineu. This is not born when a particular cat is born, and 
docs not die when it dies. In fact, it has no position in space or 
time ; it is "eternal." This is the logical part of the doctrine. 
The arguments in its fa\·our, ,vhether ultimately valid or not, are 
strong, and quite independent of the metaphysical part of the 
doctrine. 

According to the metaphysical part of the doctrine, the word 
"cat" mearu a certain ideal cat, "the cat," created by God, and 
unique. Particular cats partake of the nature of the cat, but more 
or less imperfectly; it is only owing to this imperfection that 
there can be many of them. The cat is real ; particular cats are 
only appa,enl. 

In the last book of the Rtpublic, as a preliminary to a condemna
tion of painters, there is a very clear exposition of the doctrine of 
ideas or forms. 

Here Plato explain11 that, whenever a number of individuals 
have a common name, they have also a common "idea" or "form." 
For instance, though there are many beds, there is only one 
"idea" or. "form" of a bed. Just as a reflection ofa bed in a mirror 
is only apparent and not "real," so the various particular beds 
arc unreal, being only copies of the "idea,'' which is the one real 
bed, and is made bv God. Of this one beJ, made by God, there 
can be kn«oledgl, ·but in respect of the many beds made by 
carpentera there can be only opinion. The philosopher, as such, 
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\\-ill be interested only in the one ideal bed, not in the many beds 
found in the sensible world. He v.ill have a certain indifference 
to ordinary mundane affairs: "how can he who has magnificence 
of mind and is the spectator of all time and all existence, think 
much of human life?" The youth who is capable of becoming 
a philosopher will be distinguished among his fellows as just and 
gentle, fond of learning, possessed of a good memory and a 
naturally harmonious mind. Such a one shall be educated into 
a philosopher and a guardian. 

At this point Adeimantus breaks in with a protest. When he tries 
to argue v.ith Socrates, he says, he feels himself led a little astray 
at each step, until, in the end, all his former notions are turned 
upside down. But whate\"er Socrates may say, it remains the case, 
as any one can see, that people who stick to philosophy become 
strange monsters, not to say utter rogues ; even the best of them 
are made useless by philosophy. 

Socrates admits that this is true in the world as it is, but main
tains that it is the other people who are to blame, not the philo
sophers; in a wise community the philosophers would not seem 
foolish ; it is only amonJ: fool:; that the wise are judged to be 
destitute of wisdom. 

What arc we to do in this dilemma? There were to ha,·e been 
two v.'ays of inaugurating our Repuhlic: by philosophers becominR 
rulers, or by rulers b<·coming philrn.ophers. The first way seems 
impossible as a beginning, becaUSl" in a city not aln.-ady philo
sophic the philosophers are unpopular. Uut a born prince might 
be a philosopher, and "one is enough; let there be one man who 
has a city obedient to his will, and he might bring into existence 
the ideal polity about which the world is so incredulous." Plato 
hoped that he had found such a prince in the younger Uionysius, 
tyrant of Syracuse, but the young man turned out disappointingly. 

In the sixth and seventh hooks of dae R~blic, Plato is concerned 
with two questions: First, \\"hat is philosophy? Second, how can a 
young man or woman, of suitable temperament, be so c:ducated 
u to become a philosopher? 

Philosophy, for Plato, is a kind of vision. the ",·ision of truth." 
It ia not JYllrtly intelle,1ual; it is not merely wisdom, but low of 
wisdom. Spin07;8's "intetlcctual love of God" ia much the aame 
intimate union of thought and fttling. Every bne who hu done 
any kind of Cfflltive work has expericnc,·d, in a greater or leas , 
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degree, the state of mind in which, after long labour, truth or 
beauty appears, or seems to appear, in a sudden glory-it may 
be only about some small matter, or it may be about the universe. 
The experience is, at the moment, very convincing; doubt may 
come later, but at the time there is utter certainty. I think most 
of the best creative work, in art, in science, in literature, and in 
philosophy, has been the result of such a moment. Whether it 
comes to others as to me, I cannot say. For my part, I have found 
that, when I wish to write a book on some subject, I must first 
soak myself in detail, until all the separate parts of the subject
matter are familiar; then, some day, if I am fortunate, I perceive 
the whole, with all its parts duly interrelated. After that, I only 
have to write down what I have seen. The nearest analogy is 
first walking all over a mountain in a mist, until every path and 
ridge and valley is separately familiar, and then, from a distance, 
seeing the mountain whole and clear in bright sunshine. 

This experience, I believe, is necessary to good creative work, 
but it is not sufficient; indeed the subjective certainty that it 
brings with it may be fataJly misleading. William James describes 
a man who got the experience from laughing-gas; whene\·er he 
was under its influence, he knew the secret of the universe, but 
when he came to, he had forgotten it. At last, with immense 
effort, he wrote down the secret before the vision had faded. 
When completely recovered, he rushed to see what he had written. 
It was: "A smell of petroleum prevails throu~hout." What seems 
like sudden insight may be misleading, and must he tested soberly, 
when the divine intoxication has passed. 

Plato's ,·ision, which he completely trusted at the time when he 
wrote the Rrpuhlic, nteds ultimately the help of a parable, 
the parahlc of the cave, in order to convey its nature to the 
reader. Rut it is led up to hy various preliminary discussions, 
designed to make the reader see the necessity of the world of 
ideas. 

f"irst, the world of the intellect is distinguished from the world 
of the senses ; then intellect and sense-perception are in tum each 
divided into two kinds. The two kinds of sense-perception need 
not concern us; the two kinds of intellect are called, respectively, 
"'reason" and ••understanding." Of these, reason is the higher 
kind; it is concemetl with pure ideas, and its method is dialectic. 
Undcntan~n~ is the kind of intellect that is used in mathematics; 
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it ia inferior to reason in that it uses hypotheses which it cannot 
test. In geometry, for example, we say: "Let ADC be a rectilinear 
triangle." It ia against the rules to ask whether ADC really is 
a rectilinear triangle, although, if it is a figure that we have drawn, 
we may be sure that it is not, because we can't draw absolutely 
straight lines. Accordingly, mathematics can never tell us what u, 
but only what r.oould be if ...• There are no straight lines in the 
sensible world; therefore, if mathematics is to have more than 
hypothetical truth, we must find evidence for the existence of 
super-sensible straight lines in a super-sensible world. This 
cannot be done by the understanding, but according to Plato 
it can be done by reason, which shows that there is a rectilinear 
triangle in hea\"en, of which geometrical propositions can bt· 
affirmed categorically, not hypothetically. 

There is, at this point, a difficulty which did not escape Plato's 
notice, and was evident to modem idealistic philosophers. 
We saw that God made only one bed, and it would he natural 
to suppose that he made only one straight line. But if there is a 
heavenly triangle, he must ha\"e made at least three straight line~. 
Theobjects of geometry,thoughidcal,must exist in many examples; 
we need the possibility of tr.co intersecting circles, and so on. 
This suggests that geometry, on Plato's theory, should not he 
capable of ultimate truth, but should be condemned as part of 
the study of appearance. We will, however, ignore thii; point, 
as to which Plato's answer is somewhat obscure. 

Plato seeks to explain the difference between clear intellectual 
,ision and the confused ,·ision of sense-perception by an analogy 
from the sense of sight. Sight, he says, differs from the other at:nscs, 
since it requires not only the eye and the object, hut .&lso light. 
We see clearly objects on which the sun shinc-s: in twilight we 
sec confusedly, and in pitch-darkness not at nil. ~ow the worlJ 
of ideas is \lli'hat we sec when the object is illuminc.-d by the sun, 
while the world of passing things is a confused twilight world. 
The eye ia compared to the aoul, and the sun, as the &<>urcc of 
light, to truth or goodness. 

The 10uJ ia like an eye: when resting upon that on which truth 
and being shine, the soul perceives and undcntan<IA, and is radiant 
with intelligence; but when turned towards the twilight of be
coming and perishing, then she has opinion onfy, and goes blinking 
about, and is first of one opinion and then of another, tnd acema to 
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have no intelligence .... Now what imparts truth to the known 
and the power of knowing to the knower is what I would have 
you term the idea of good, and this you will deem to be the cause 
of science. 

This leads up to the famous simile of the cave or den, according 
to which those who are destitute of philosophy may be compared 
to prisoners in a cave, who are only able to look in one direction 
because they are bound, and who have a fire behind them and 
a wall in front. Between them and the wall there is nothing; 
all that they see are shadows of themselves, and of objects behind 
them, cast on the wall by the light of the fire. Inevitably they 
n·gard these shadows al\> real, and have no notion of the objects 
to which they are due. At last some man succeeds in escaping 
from the cave to the light of the sun; for the first time he sees 
reaJ things, and becomes aware that he had hitherto been de~ived 
hy shadows. If he is the son of philosopher who is fit to become 
a guardian, he will feel it his duty to those who were formerly 
his fellow-prisoners to go down again into the cave, instruct 
them as to the truth, and show them the way up. But he will have 
difficulty in persuading them, because, coming out of the sunlight, 
he will see shadows less clearly than they do, and will seem to 
them stupider than before his escape. 

"And now, I said, let me show in a figure how far our nature is 
enlightened or unenlightened :-Behold I human beings living in 
an unde,xround den, which has a mouth open toward the light 
and reaching all along the den; here they have been from their 
childhood, and have their legs and necks chained so that they 
cannot mo\·e, and can only sec before them, being prevented by 
the chains from turning round their heads. Above and behind 
them a tire is blazing at a distance, and between the fire and the 
prilwncrs there is a raised way; and you will see, if you look, a low 
wall built alon~ the v,ray, like the screen which marionette players 
have in front of them, o\·er which they show the puppets. 

"l see. 
"And do you sec, I said, men passing along the wall carrying all 

sorts of vessels, and statues and tib"llres of animals made of wood 
and stone and various materials, which appear over the wall? Some 
of them are talking, others silent. 

"You have shown me a str.inge image, and they are strange . . 
1•nsoncn. 

"Like ouf\Clvet, I ttplied; and they see only their own shadows, 
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or the shadows of one another, which the fire throws on the 
opposite wall of the cave." 

The position of the good in Plato's philosophy is peculiar. 
Science and truth, he says, are like the good, but the good has 
a higher place. "The good is not essence, but far exceeds essence 
in dignity and power." Dialectic leads to the end of the intellectual 
world in the perception of the absolute good. It is by means of 
the good that dialectic is able to dispense with the hypotheses of 
the mathematician. The underlying assumption is that reality, 
as opposed to appearance, is completely and perfectly good; 
to perceive the good, therefore, is to perceive reality. Throughout 
Plato's philosophy there is the same fusion of intellect and mysti
cism as in Pythagoreanism, but at this final culmination mysticism 
dearly has the upper hand. 

Plato's doctrine of ideas contains a number of obvious errors. 
But in spite of these it marks a very important advance in philo
sophy, since it is the first theory to emphasize the problem of 
universals, which, in varying forms, has persisted to the prt'scnt 
day. Beginnings are apt to be crude, but their originality should 
not be overlooked, on this account. Something remains of what 
Plato had to say, even after all necessary corrections ha\"e been 
made. The absolute minimum of what remains, even in the view 
of those most hostile to Plato, is this: that we cannot express 
ourselves in a language composed who!Jy of proper names, but 
must have also genera) words such as "man," "dog," "cat''; 
or, if not these, then relational words such as "similar," "before," 
and so on. Such words are not meaningless noises, and it is 
difficult to see how they can ha,·e meaning if the world consists en
tirely of particular things, such as are designated by proper 
names. There may be ways of getting round this argument, but 
at any rate it affords a prima f acie case in favour of uni\'cnials. 
I shall provisionally accept it as in some degree valid. But when 
so much is granted, the rest of what Plato says by no means 
follows. 

In the first place, Plato has no understanding of philosophical 
syntax. I can say "Socrates is human," "Plato is human," and 
so on. In all these statementa, it may be assumed that the word 
"human" has exactly the same meaning. Bui whatever it means, 
it means something which is not of the same kind as Socrates, 
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Plato, and the rest of the individuals who compose the human 
race. "Human" is an adjective; it would be nonsense to say 
"human is human." Plato makes a mistake analogous to saying 
"human is human." He thinks that beauty is beautiful; he thinks 
that the universal "man" is the name of a pattern man created 
by God, of whom actual men are imperfect and somewhat unreal 
copies. He fails altogether to realize how great is the gap between 
universals and particulars; his "ideas" are really just other par
ticulars, ethically and aesthetically superior to the ordinary kind. 
He himself, at a later date, began to see this difficulty, as appears 
in the Parmenides, which contains one of the most remarkable 
cases in history of self-criticism by a philosopher. 

The Parmenides is supposed to be related by Antiphon (Plato's 
half-brother), who alone remembers the conversation, but is 
now only interested in horses. They find him carrying a bridle, 
and with difficulty persuade him to relate the famous discussion 
between Parmenides, Zeno, and Socrates. This, we are told, took 
place when Pannenidcs was old (about sixty-five), Zeno in middle 
life (about forty), and Socrates quite a young man. Socrates 
expounds the theory of ideas; he is sure that there are ideas of 
likeness, justice, beauty, and goodness; he is not sure that there 
is an idea of man; and he rejects with indignation the suggestion 
that there could be ideas of such things as hair and mud and 
dirt-though, he adds, there arc times when he thinks that there 
is nothing without an idt.-a. He runs away from this view because 
he is afraid of falling into a bottomless pit of nonsense. 

"Yes, Socrates, said Parmenides; that is because you are still 
young; the time will come, if I am not mistaken, when philosophy 
will ha\'e a finner grasp of you, and then you will not despise 
even the meanest things." 

Socrates agrees that, in his view, "There are certain ideas of 
which all otl1er things partake, and from which they derive their 
names; that similars, for example, become similar, because they 
panakc of similarity; and great things become great, because 
they partake of greatness; and that just and beautiful things 
become just and beautiful, because they partake of justice and 
heauty." 

Parmenides proceeds to raise difficulties. (a) Does the individual 
partake of the whdle idea, or only of a part? To either view there 
are ohject~ns. If the former, one thing is in many places at once; 
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if the latter, the idea is cliviaible, and a thing which has a pan of 
smallness will be smaller than absolute smallness, which is absurd. 
(b) When an individual partakes of an idea, the indi,·idual and 
the idea are similar; therefore there will have to be another idea, 
embracing both the particulan and the original idea. And there 
will have to be yet another, embracing the particulars and the 
two ideas, and so on aJ illfo,man. Thus every idea, instead of 
being one, becomes an infinite aeries of ideas. (This is the same 
as Aristotle's argument of the "third man.") (c) Socratea suggests 
that perhaps ideas are only thoughts, but Panncnides points 
out that thoughts must be a/something. (d) Ideas cannot resemble 
the particulars that partake of them, for the reason given in (b) 
above. (,) Ideas, if there are any, must be unknown to ua, because 
our knowledge is not abeolute. (f) If God's knowledge is abeolute, 
He will not know us, and therefore cannot rule us. 

Nevertheless, the theory of ideas is not wholly abandoned. 
Without ideas, Socrates says, there will be nothing on which the 
mind can reat, and therefore reaaoning will ~ destroyed. Par
menides tells him that his troubles come of lack of pre\'ious 
training, but no definite conclusion is reached. 

I do not think that Plato's logical objections to the reality of 
sensible particulars v.ill bear examination. He says, for example, 
that whatever is beautiful is also in some respects ugly; what is 
double is also half; and so on. But when we say of some work of 
art that it is beautiful in some respects and ugly in others, analysis 
will always (at least theoretically) enable us to say "this part or 
aspect is beautiful, while that part or aspect is ugly." And as 
regard, "double" and "half," these are relative terma; there is 
no contradiction in the fact that 2 is double of 1 and half of 4. 
Plato is perpetually getting into trouble through not understanding 
relative terms. He thinks that if A is greater than B and lesa than 
C, then A is at once great and small, which seems to him a contra
diction. Such troubles are among the infantile diseuea of philo
sophy. 

The distinction between reality and appearance cannot have 
the conaequencca attributed to it by Parmenidea and Plato and 
Hegel. If appearance really appears, it is not nothing, and is 
therefore part of reality; this is an argument of the conect Par
menidean eort. If appearance does not really appear, why trouble 
our head, about it? But perhaps aome one will say: "~ppearancc 
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does not really appear, but it appears to appear." This will not 
help, for we shall ask again: "Does it really appear to appear, 
or only apparently appear to appear?" Sooner or later, if appear
ance is even to appear to appear, we must reach something that 
really appears, and is therefore part of reality. Plato would not 
dream of denying that there appear to be many beds, although 
there is only one real bed, namely the one made by God. But 
he docs not seem to have faced the implications of the fact that 
there are many appearances, and that this many-ness is part of 
reality. Any attempt to divide the world into portions, of which 
one is more "real" than the other, is doomed to failure. 

Connected with this is another curious view of Plato's, that 
knowledge and opinion must be concerned with different subject
matten. We should say: If I think it is going to snow, that is 
opinion; if later I sec it snowing, that is knowledge; but the 
subject-matter is the same on both occasions. Plato, however, 
thinks that what can at any time be a matter ot opinion can never 
be a matter of knowledge. Knowledge is certain and infallible; 
opinion is not merely fallible, but is necessarily mistaken, since it 
assumes the reality of what is only appearance. All this repeats 
what had been said by Parmenides. 

There is one respect in ,vhich Plato's metaphysic is apparently 
different from that of Parmcnides. For Parmenides there is only 
the One; for Plato, there are many ideas. There are not only 
beauty, truth, and goodness, but, as we saw, there is the heavenly 
bed, created by God; there is a heavenly man, a heavenly dog, 
a heavenly cat, and so on through a whole Xoah's ark. All this 
however, seems, in the Rrpublic, to have been not adequately 
thought out. A Platonic idea or form is not a thought, thougla it 
may be the object of a thought. It is difficult to see how God 
can have created it, since its being is timeless, and he could not 
ha,·e decided to create a bed unless his thought, when he decided, 
had had for its object that very Platonic bed which we arc told 
he brought into existence. What is timeless must be uncreated. 
We come here to a difficulty which has troubled many philosophic 
theologians. Only the contingent world, the world in space and 
time, can have been created; but this is the everyday world which 
has been condemned as illusorv and also bad. Therefore the 
Creator, it would•scem, created only illusion and evil. Some 
Gnostirs "'fre so consistent as to adopt this view; but in Plato 
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the difficulty is still below the surface, and he seems, in the &pub
&, to have never become aware of it. 

The philosopher '\\•ho is to be a guardian must, according to 
Plato, retom into the cave, and live among those who have never 
seen the sun of truth. It would seem that God Himself, if He 
wishes to amend His creation, must do likewise; a Christian 
Platonist might so interpret the Incarnation. But it remains 
completely impossible to explain why God was not content 
with the world of ideas. The philosopher finds the cave in existence, 
and is actuated by benevolence in returning to it; but the Creator, 
if He created everything, might, one would think, ha\·e avoided 
the cave altogether. 

Perhaps this difficulty arises only from the Christian notjon 
of a Creator, and is not chargeable to Plato, who says that God 
did not create everything, hut only what is good. The multiplicity 
of the sensible world, on this view, would ha\·e some other source 
than God. And the ideas would, perhaps, be not so much created 
by God as constituents of His essence. The apparent pluralism 
involved in the multiplicity of ideas would thus not be ultimate. 
Ultimately there is only God, or the Good, to whom the ideas arc 
adjectival. This, at any rate, is a possible interpretation of Plato. 

Plato proceeds to an interesting sketch of the education proper 
to a young man who is to he a guardian. We saw that the young 
man is selected for this honour on the ground of a combination of 
intellectual and moral qualitiC"S; he must he just and gentle, fond 
of learning, with a good memory and a harmonious mind. The 
young man who has been chosen for these merits Y.ill spend the 
years from twenty to thirty on the four Pythagorean studies: 
arithmetic, geometry {plane and solid), astronomy, and harmony. 
These studies are not to be pursued in any utilitarian spirit, but 
in order to prepare his mind for the \ision of eternal things. In 
astronomy, for example, he is not to trouble himself too much 
about the actual heavenly bodies, but rather with the mathematics 
of the motion of ideal heavenly bodies. This may sound absurd to 
modem ean, but, strange to say, it proved to be a fruitful point 
of view in connection with empirical utronomy. The way thi» 
came about is curious, and worth considering. 

The appamrt motiona of the planets, until they have been 
very profoundly ana.lysed, appear to be irregulu and complicated, 
and not at all such,, a Pythagorean Creator would hfve chosen. 
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It was obvious to every Greek that the heavens ought to exemplify 
mathematical beauty, which would only be the case if the planets 
moved in circles. This would be especially evident to Plato, 
owing to his emphasis on the good. The problem thus arose: is 
there any hypothesis which will reduce the apparent disorderliness 
of planetary motions to order and beauty and simplicity? If 
there is, the idea of the good will justify us in asserting this 
hypothesis. Aristarchus of Samos found such a hypothesis: that 
all the planets, including the earth, go round the sun in circles. 
This view was rejected for two thousand years, partly on the 
authority of Aristotle, who attributes a rather similar hypothesis 
to "the Pythagoreans" (De Coelo, 293 a). It was revived by 
Copernicus, and its success might seem to justify Plato's aesthetic 
bias in astronomy. Unfortunately, however, Kepler discovered 
that the planets move in ellipses, not in circles, with the sun 
at a focus, not at the centre; then Newton discovered that they 
do not move e\·en in exact ellipses. And so the geometrical sim
plicity sought by Plato, and apparently found by Aristarchus of 
Samos, pro\·ed in the end illusory. 

This piece of scientific history illustrates a general maxim: that 
any hypothesis, however absurd, may be useful in science, if it 
enables a discoverer to conceive things in a new way; but that, 
when it has sen·ed this purpose by luck, it is likely to become an 
obstacle to further advance. The belief in the good as the key to 
the scientific understanding of the world was useful, at a certain 
stage, in utronomy, but at e\'ery later stage it was harmful. The 
ethical and aesthetic bias of Plato, and still more of Aristotle, 
did much to kill Greek science. 

It is noteworthy that modem Platonists, with few exceptions, 
arc ignorant of mathematics, in spite of the immense importance 
that Plato attached to arithmetic and geometry, and the immense 
influence: that they had on his philosophy. This is an example 
of the evils of specialization: a man must not write on Plato unless 
he has spent so much of his youth on Greek as to have had no 
time for the things that Plato thought important. 
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I have good hope that there is yet something remaining for the 
dead, some far better thing for the good than for the evil." 

Death, says Socrates, is the separation of soul and body. Here 
we come under Plato's dualism: between reality and appearance, 
ideas and sensible objects, reason and sense-perception, soul and 
body. These pairs are connected: the first in each pair is superior 
to the second both in reality and in goodness. An ascetic morality 
wu the natural consequence of this dualism. Christianity adopted 
this doctrine in part, but never wholly. There were two obstacles. 
The first wu that the creation of the visible world, if Plato was 
right, might seem to have been an e,il deed, and therefore the 
Creator could not be good. The second was that orthodox Christi
anity could never bring itself to condemn marriage, though it 
held celibacy to be nobler. The l\lanichacans were more consistent 
in both respects. 

The distinction between mind and matter, which has become 
a commonplace in philosophy and science and popular thought, 
has a religious origin, and began as the distinction of soul and body. 
The Orphic, as we saw, proclaims himself the child of earth and 
of the starry heaven; from earth comes the body, from heaven the 
soul. It is this theory that Plato seeks to express in the language 
of philosophy. 

Socrates, in the Pb.do, proceeds at once to develop the ascetic 
implications of his doctrine, but his asceticism is of a moderate and 
gentlemanly sort. He does not say that the philosophc-r should 
wholly abstain from ordinary pleasures, but only that he should 
not be a 1lave to them. The philosopher 1hould not care about 
eating and drinking, but of courae he 1hould eat 88 much 88 is 
necessary; there it no suggestion of fasting. And we are told that 
Socrates, though indifferent to wine, could, on occasion, drink 
more than anybody else, without C\'er becoming intoxicated. 
It wu not drinking that he condemned, but pleasure in drinking. 
In like manner, the philoaopher muat not care for the pleasures 
of love, or for eo1dy raiment, or aandala, or other adornments 
of the person. He muat be entirely concerned \\ith the soul, 
and not with the body. "He would like, u far u he can, to get 
away from the body and to tum to the soul." 

It it obvious that this doctrine, popularized, would become 
acetic, but in intention it is not, properly' speaking, ascetic. 
The pliilOIOpher will not abstain with an effort from t~e pleasurea 
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of sense, but will be thinking of other things. I have known many 
philoaophen who forgot their meals, and read a book when at 
last they did eat. These men were acting as Plato says they should: 
they were not abstaining from gluttony by means of a moral 
effort, but were more interested in other matters. Apparently 
the philosopher should marry, and beget and rear children, in 
the same absent-minded way, but since the emancipation of 
women this has become more difficult. No wonder Xanthippe 
was a shrew. 

Philosophers, Socrates continues, try to dissever the soul from 
communion with tht body, whereas other people think that life is 
not worth living for a man who has "no sense of pleasure and no 
part in bodily pleasure." In this phrase, Plato seems-perhaps 
inadvertently-to countenance the view of a certain class of 
moralists, that bodily pleasures are the only ones that count. 
These moralists hold that the man who does not seek the pleasures 
of sense must be eschewing pleasure altogether, and living virtu
ously. This is an error which has done untold harm. In so far as 
the division of mind and body can be accepted, the worst pleasures, 
as well as the best, are mental-for example, envy, and many 
forms of cruelty and love of power. Milton's Satan rises superior 
to physical torment, and devotes himself to a work of destruction 
from which he derives a pleasure that is wholly of the mind. 
Many eminent ecclesiastics, having renounced the pleasures of 
sense, and not being on their guard against others, become 
dominated by lo\'e of power, which led them to appalling cruelties 
and persecutions, nominally for the sake of religion. In our own 
day, Hider belongs to this type; by all accounts, the pleasures of 
sense arc of very little importance to him. Liberation from the 
tyranny of the body contributes to greatness, but just as much to 
greatness in sin as to greatness in virtue. 

This, however, is a digreuion, from which we must return to 
Socrates. 

We come now to the intellectual aspect of the religion which 
Plato (rightly or wrongly) attributes to Socrates. We arc told 
that the body is a hindrance in the acquisition of knowledge, and 
that sight and hearing arc inaccurate \\itnesses: true existence, 
if revealed to the soul at all, is revealed in thought, not in sense. 
Let us conaider, fofa moment, the implications of this doctrine. 
h involves a complete rejection of empirical knowledge, including 
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all history and geography. We cannot know that there was auch 
a place as Athens, or such a man as Socrates; his death, and his 
courage in dying, belong to the world of appearance. It i11 only 
through sight and hearing that we know anything about all this, 
and the true philosopher ignores sight and hearing. What, then, 
ia left to him? First, logic and mathematics; but these are hypo• 
thetical, and do not justify any categorical assertion about the real 
world. The next step-and this is the crucial one-depends upon 
the idea of the good. Ha\"ing arrived at this idea, the philosopher 
is supposed to know that the good is the real, and thus to be able 
to infer that the world of ideas is the real world. Later philosophers 
had ugumcnts to pro,·e the identity of the real and the good, but 
Plato Beema to have assumed it as self -evident. If we wish to 
undentand him, we must, hypothetically, suppose this assumption 
justified. 

Thought is best, Socrates says, when the mind is g-.ithered into 
itself, and is not troubled by l!IOunds or sights or pain or pleasure 
but takes leave of the body and aspires after true being; "and in 
this the philosopher dishonours the body." From this point, 
Socrates goes on to the ideas or forms or essenc<:s. There is 
absolute justice, absolute beauty, and absolute good, but they are 
not visible to the eye. "And I speak not of these alone, but of 
absolute greatness, and health, and strength, and of the essence 
or true nature of everything." All theac are only to be ~en by 
intellectual vision. Therefore while we are in the body, and while 
the soul is infected \\ith the t'\·ils of the body, our dciiire for truth 
will not be satisfied. 

This point of view excludes scientific observation and experi• 
ment as methods for the attainment of knowledge. The experi• 
mcnter's mind is not "gathered into itself," and does not aim at 
avoiding sounds or sights. The two kinds of mental activity that 
can be punued by the method that Plato recommend• are mathe
matics and mystic insight. This explains how these two come to 
be 10 intimately combined in Plato and the Pythagoreans. 

To the empiricist, the body ii what brings us into touch with 
the world of external reality, bat to Plato it is doubly evil, as a 
diatorting medium, cauaing ua to see u through a glass darkly, 
and u a eource of Justs which distract us from the punu.it of 
knowledge and the vision of truth. Some <1uotation1 will make 
thi, clear. 
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The body is the source of endless trouble to us by reason of 
the mere requirement of food; and is liable also to diseases which 
overtake and impede us in the search after true being: it fills us 
full of loves, and lusts, and fears, and fancies of all kinds, and end
less foolery, and in fact, as men say, takes away from us all power 
of thinking at all. Whence come wars, and fightings and factions? 
Whence but from the body and the lusts of the body? Wars are 
occasioned by the love of money, and money has to be acquired 
for the sake and in the service of the body; and by reason of all 
these impediments we have no time to give to philosophy; and, 
last and worst of all, even if we are at leisure to betake ourselves 
to some speculation, the body is always breaking in upon us, 
causing turmoil and confusion in our inquiries, and so amazing us 
that we are prevented from seeing the truth. It has been proved 
to us by experience that if we would have true knowledge of 
anything we must be quit of the body-the soul in herself must 
behold things in themselves: and then we shall attain the wisdom 
which we desire, and of which we say we are lovers; not while we 
li\'e, but after death; for if while in company with the body the 
soul cannot have pure knowledge, knowledge must be attained 
after death, if at all. 

And thus haviog got rid of the foolishness of the body we shall 
be pure and have converse with the pure, and know of ourselves 
the clear light e,•erywhcre, which is no other than the light of 
tmth. For the impure are not permitted to approach the pure .... 
And what is purification but the separation of the soul from the 
bo<ly? ... And this separation and release of the soul from the 
body is termed death. . . . And the true philosophers, and they 
only, arc ever seeking to release the: soul. 

There is one true coin for which all things ought to be exchanged, 
and that is wii,dom. 

The founders of the mysteries would appear to have had a real 
meaning, anJ were not talking nonsense when they intimated in 
a figure long ago that he who passes unsanctified and uninitiated 
into the world below will lie on a slough, but that he who arrives 
there af tcr initiation and purification will dwell with the gods. 
For many, as they say in the mysteries, are the thyrsus-bcarers, but 
few arc the mystics, meaning, as l interpret the words, the true 
philoaophen. 

All this language ia m)-stical, and is derived from the mysteries. 
"Purity,. is an Orphic conception, having primarily a ritual 
meaning, but for Pltto it means freedom from slavery to the body 
and ita needa. It ia interesting to find him saying that wars are 
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caused by love of money, and that money is only needed for the 
service of the body. The first half of this opinion is the same as 
that held by Man:, but the second belongs to a very different out
look. Plato thinks that a man could live on very little money if his 
wants were reduced to a minimum, and this no doubt is true. But 
he also thinks that a philosopher should be exempt from manual 
labour; he must therefore live on wealth created by others. In a 
very poor State there are likely to be no philosophers. It WU the 
imperialism of Athens in the age of Pericles that made it possible 
for Athenians to study philosophy. Speaking broadly, intellectual 
goods are just as expensive as more material commodities, and 
just as little independent of economic conditions. Science requires 
libraries, laboratories, telescopes, microscopes, and so on, and 
men of science have to be supported by the labour of others. But 
to the mystic all this is foolishness. A holy man in India or Tibet 
needs no apparatus, wears only a loin cloth, eats only rice, and is 
supported by very meagre charity because he is thought Y.ise. 
This is the logical development of Plato's point of view. 

To return to the Pluudo: Cches expresses doubt as to the 
sun·i\·al of the soul after death, and urges Socrates to offer argu
ments. This he proceeds to do, but it must be said that the argu
ments are very poor. 

The first argument is that all things which have opposites arc 
generated from their opposites-a statement which reminds us of 
Anaximander's views on cosmic justice. Now life and death are 
opposites, and therefore each must generate the other. It follows 
that the souls of the dead exist somewhere, and come back to 
earth in due course. St. Paul's statement, "the seed is not 
quickened except it die.'' seems to belong to some such theory as 
this. 

The second argument is that knowledge is rcconcction, and 
therefore the soul must have existed before birth. The theory that 
knowledge is recollection is supported chiefly by the fact that we 
have ideas, such as exact equality, which cannot be derived from 
e.xpcrience. We have experience of approximate equality, but 
absolute equality is never found among sensible objecu, and yet 
we know what we mean by "absolute equality." Since we have 
not learnt this from experience, we must have brought the know
ledge with us from a previous existence. A timilar argument, he 
18)'1, applies to all other ideas. Thus the aiatencc of euencea, 
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and our capacity to apprehend them, proves the pre-existence of 
the soul with knowledge. 

The contention that all knowledge is reminiscence is developed 
at greater length in the Meno (82 ff.). Here Socrates says "there is 
no teaching, but only recollection." He professes to prove his point 
by having Meno call in a slave-boy whom Socrates proceeds to 
question on geometrical problems. The boy's answers are supposed 
to show that he really knows geometry, although he has hitherto 
been unaware of possessing this knowledge. The same conclusion 
is drawn in the Meno as in the Phatdo, that knowledge is brought 
by the soul from a previous existence. 

As to this, one may observe, in the first place, that the argument 
is wholly inapplicable to empirical knowledge. The slave-boy 
could not ha\'e been led to "remember" when the Pyramids were 
built, or wht'ther the siege of Troy really occurred, unless he had 
happened to be present at these events. Only the sort of knowledge 
that is called a prion'--especially logic and mathematics-can be 
possibly supposed to exist in every one independently of experience. 
In fact, this is the only sort of knowledge (apart from mystic 
insight) that Plato admits to be really knowledge. Let us see how 
the argument can be met in regard to mathematics. 

Takl~ the concept of etjuality. We must admit that we have no 
experience, among sensible objects, of exact equality; we see only 
approximate equality. How, then, do we arrive at the idea of 
absolute equality? Or do we, perhaps, have no such idea? 

Let us take a concrete case. The metre is defined as the length 
of a certain rod in Paris at a certain temperature. What should we 
mean if we said, of some other rod, that its length was exactly 
one metre? I don't think we should mean anything. We could 
say: The most accurate processes of measurement known to 
science at the present day fail to show that our rod is either longer 
or shorter than the t,tandard metre in Paris. We might, if we were 
sufficiently rash, add a prophecy that no subsequent refinements 
in the technique of measurement will alter this result. But this 
is still an empirical statement, in the sense that empirical evidence 
may at any moment disprove it. I do not think we really possess 
the idea of absolute equality that Plato supposes us to possess. 

But even if we do, it is clear that no child poasesses it until it 
reaches a certain a~e. and that the idea is elicited by experience, 
although not dire<"Lly derived from experience. Moreover, unless 
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our existence before birth was not one of sense-perception, it 
would have been as incapable of generating the idea as this life 
is; and if our previous existence is supposed to have been partly 
super-sensible, why not make the same supposition concerning 
our present existence? On all these grounds, the argument fails. 

The doctrine of reminiscence being considered established, 
Cebes says: "About half of what was required has been proven; 
to "it, that our souls existed before we were born :-that the 
soul will exist after death as well as before birth is the other half 
of which the proof is still wanting." Socrates accordingly applies 
himself to this. He says that it folJows from what was said about 
e,·erything being generated from its opposite, according to which 
death must generate life just as much as life generates death. But 
he adds another argument, which had a longer history in philo
sophy: that only what is complex can be dissolved, and that the 
soul, like the idcas, is simple and not compounded of parts. What 
is simple, it is thought, cannot begin or end or chan~c. Now 
essences are unchanging: absolute beauty, for example, is always 
the same, whereas beautiful things continually chan~c. Thus 
things seen arc temporal, but things unseen are eternal. The body 
is seen, but the soul is unseen; therefore the soul is to he classified 
in the group of things that are eternal. 

The soul, being eternal, is at home in the contemplation of 
eternal things, that is, essences, but is lost and confused \\hen, 
as in sense-perception, it contemplates the world of changing 
things. 

The soul, when using the body as an instrument of perception, 
that is to say, when using the sense of sight or hearing or some 
other sense (for the meaning of perceiving through the body is 
perceiving throu1,?h the senses) ... is then dragged by the bodv 
into the region of the changeable, and wanders and is confused"; 
the world spins round her, and she is like a drunkard, when she 
touches change ..•. But when returning into herself she reflects, 
then she passes into the other world, the region of purity, and 
eternity, and immortality, and unchangeableness, which arc her 
kindred, and with them she ever lh·es, when she is by herself, and 
is not let or hindered; then she ceases from her erring ways, and 
being ln communion with the unchanging is unchanging. And this 
state of the soul is called wisdom. • 

The aoul of the true philosopher, which bu, in life, been 
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liberated from thraldom to the flesh, will, after death, depart to 
the invisible world, to live in bliss in the company of the gods. 
But the impure soul, which has loved the body, will become a 
ghost haunting the sepulchre, or will enter into the body of an 
animal, such as an ass or wolf or hawk, according to its character. 
A man who has been virtuous without being a philosopher will 
become a bee or wasp or ant, or some other animal of a gregarious 
and social sort. 

Only the true philosopher goes to heaven when he dies. "No 
one who has not studied philosophy and who ic; not entirely pure 
at the time of his departure is allowed to enter the company of 
the Gods, but the lover of knowledge only." That is why the true 
votaries of philosophy abstain from fleshly lusts: not that they 
fear poverty or disgrace, but because they "are conscious that the 
soul was simply fastened or glued to the body-until philosophy 
received her, she could only view real existence through the bars 
of a prison, not in and through herself, . . . and by reason of lust 
had become the principal accomplice in her own cartivity." The 
philosopher will be temperate because "each pleasure and pain 
is a sort of nail which nails and rivets the soul to the body, until 
sl1c becomes like the body, and believes that to be true which the 
hody affirms to he true." 

At this point, Simmias brings up the Pythagorean opinion that 
the soul is a harmony, and urges: if the lyre is broken, can the 
liarmony survive? Socrates replies that the soul is not a harmony, 
for a harmony is complex, hut the soul is simple. Moreover, he 
says, the view that the soul is a harmony is incompatible with its 
pre-existence, which was proved by the doctrine of reminiscence; 
for the hannony does not exist before the lyre. 

Socrates proceeds to give an account of his own philosophical 
development, which is Ycry interesting, but not germane to the 
main argument. He goes on to expound the doctrine of ideas, 
leading to the conclusion "that ideas exist, and that other things 
participate in them and derive their names from them." At last 
he describes the fate of souls after death: the good go to hea.,·en, 
the bad to hell, the intermediate to purgatory. 

His end, and his farewells, are described. His last words are: 
"Crito, I owe u l-OCk to Asclepius; will you remember to pay the 
debt?" Men paid A cock to A.c;clepius when they recovered from 
an illnesa. and Socrates has recovered from life's fitful fever. 
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"Of all the men of his time," Phaedo concludes, "he was the 
wisest and justest and best." 

The Platonic Socrates was a pattern to subsequent philosophers 
for many ages. What are we to think of him ethically? (I am con
cerned only with the man as Plato portrays him.) His merits are 
ohviOUI. He is indifferent to worldly success, so de\'oid of fear that 
he remains calm and urbane and humorous to the last moment, 
caring more for what he belie\·es to be truth than for anything 
else whatever. He has, howe\·er, some very gra,·e defects. He is 
dishonest and sophistical in arJ?Ument, and in his private thinkin~ 
he uses intellect to pro,-e conclusions that are to him agreeable, 
rather than in n disinterested search for knowled,:?c. There is 
something smug and unctuous about him, which reminds one of 
a bad type of cleric. His courage in the face of death would ha,·c 
been more remarkable if he had not believed that he was going 
to enjoy eternal bliss in the company of the gods. t: nlike some of 
his predecessors, he was not scientific in his thinkinJ?, but wa.~ 
determined to prove the uni\·erse agreeable to his ethical standards. 
This is treachery to truth, and the worst of philosorhic sins. As 
a man, we may helie\·e him admittc.·d to the communion of saints; 
but as a philosopher he needs a long residence in a M:ic.·ntitic 
purgato~·. 
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PLATO'S COSMOGONY 

PLATO'S cosmogony is set forth in the Timaeus,1 which was 
translated into Latin by Cicero, and was, moreover, the 
only one of the dialogues that was known in the West in 

the Middle Ages. Both then, and earlier in Neoplatonism, it 
had more influence than anything else in Plato, which is curious, 
as it certainly contains more that is simply silly than is to be found 
in his other writings. As philosophy, it is unimportant, but his
torically it was so influential that it must be considered in some 
detail. 

The place occupied by Socrates in the earlier dialogues i~ taken, 
in the Timaeus, by a Pythagorean, and the doctrines of that school 
are in the main adopted, including (up to a point) the view that 
number.is the explanation of the world. There is first a summary 
of the first fi,·e books of the Republie, then the myth of Atlantis, 
which is said to have been an island off the Pillars of Hercules, 
larger than I .ibya and Asia put together. Then Timaeus, who is a 
Pythagorean astronomer, proceeds to tell the history of the world 
down to the creation of man. What he says is, in outline, as follows. 

What is unchanging is apprehended by intelligence and reason; 
what is changing is apprehended by opinion. The world, being 
sensible, cannot be eternal, and must have been created by God. 
Since God ia good, He made the world after the pattern of the 
eternal; being without jealousy, He wanted everything as like 
Himself u possible. "God desired that all things should be good, 
and nothing bad, as far u possible." "Finding the whole visible 
sphere not at rest, but mo\'ing in an irregular and disorderly 
fashion, out of disorder he brought order." (Thus it appears that 
Plato'a God, unlike the Jewish and Christian God, did not create 
the world out of nothing, hut rearranged pre-existing material.) 
He put intelligence in the soul, and the soul in the body. He made 
the world u a whole a li\·ing creature ha,·ing soul and intelligence. 
There is only OM world, not many, as various pre-Socratics had 

1 Thi■ dialogue contain• much that i1 ob■curc and ha■ given ri1e to 
controveniea amona•commentacora. On the whole, I find myaeJf in most 
•sreement with Cornford'• admirable book, Plato', Connoloa. 
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taught; there cannot be more than one, since it is a created copy 
designed to accord as closely as possible with the eternal original 
apprehended by God. The world in its entirety is one visible 
animaJ, comprehending \\ithin itself all other animals. It is a 
globe, because liM is fairer than fllllikt, and only a globe is alike 
everywhere. It rotates, because circular motion is the most perfect; 
and since this is its only motion it needs no feet or hands. 

The four elements, fire, air, water, and eanh, each of which 
apparently is represented by a number, are in continued propor
tion, i.e. fire is to air as air is to water and as water is to eanh. God 
used all the elements in making the world, and therefore it is 
perfect, and not liable to old age or disease. It is hannoni1.ed by 
proportion, which causes it to have the spirit of friendship, and 
therefore to be indissoluble except by God. 

God made first the soul, then the body. The soul is compoundeJ 
of the indivisible-unchangeable and the divisible-chanJ?eable: it 
is a third and intermediate kind of essence. 

Here follows a Pythagorean account of the rlanets, leadinJ? to 
an explanation of the origin of time: 

When the father and creator saw the creature which he had 
made mo\·ing and living, the created image of the eternal gods. he 
rejoiced, and in his joy determined to make the copy still more like 
the original; and as this was eternal, he sought to make the unin:rse 
eternal, so far as might be. :'.'-ow the nature of the ideal being wa,; 
everlasting, but to bestow this attribute in its fulnes.l\ upon a 
creature was impossible. Wherefore he resolved to have a mm·ing 
image of eternity, and when be set in order the hca,·en, he made this 
image eternal but moving according to number, while eternity 
itself rests in unity; and this image: we call Time.1 

Before this, there were no days or nights. Of thl' t'll'mal essence 
we must not say that it flNU or •ill lw; only i1 is correct. It is implied 
that of the "'mo,·ing image of eternity" it is correct to say that it 
was and will be. 

Time and the heavens came into existence at the same instant. 
God made the sun so that animals could tram arithmetic-without 
the 1ucce1sion of days and nights, one supposes, we should not 
have thought of numhen. The sight of day and night, month, 
and yean, has created knowledge of number anJ ~iven u11 the 

1 Vauahan muat have been radin,r thil .,.._.; \\hc-ra he wrocc dw 
porm bcJjnninJ "I uw ckmity the other niahr." .,,, 
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conception of time, and hence came philosophy. This is the 
greatest boon we owe to sight. 

There are (apart from the world as a whole) four kinds of 
animals: gods, birds, fishes, and land animals. The gods are 
mainly fire; the fixed stars are divine and eternal animals. The 
Creator told the gods that he could destroy them, but would not 
do so. He left it to them to make the mortal part of all other 
animals, after he had made the immortal and divine part. (This, 
like other passages about the gods in Plato, is perhaps not to be 
taken very seriously. At the beginning, Timaeus says he seeks 
only probability, and cannot be sure. Many details are obviously 
imaginative, and not meant literally.) 

The Creator, Timaeus says, made one soul for each star. Souls 
have sensation, love, fear, and anger; if they overcome these, they 
live righteously, but if not, not. If a man lives well, he goi;s, after 
death, to live happily for ever in his star. But if he lives badly, he 
will, in the next life, be a woman; if he (or she) persists in evil
doing, he (or she) will become a brute, and go on through trans
migrations until at last rf'ason conquers. God put some souls on 
earth, some on the moon, some on other planets and stars, and 
left it to the gods to fashion their bodies. 

There arc two kinds of causes, those that are intelligent, and 
those that, being moved by others, are, in turn, compelled to 
move others. The former are endowed with mind, and are the 
workers of things fair and good, while the latter produce chance 
effects without order or design. Both sorts ought to be studied, 
for the creation is mixed, being made up of necessity and mind. 
(It will be obsen·cd that necessity is not subject to God's power.) 
Timaeus now proceeds to deal with the part contributed by 
necessity. 1 

Earth, air, tire, and w-.iter are not the first principles or letters 
or elements; they are not even syllables or first compounds. Fire, 
for instance, should not be called this, but such-that is to say, it 
is not a substance, but rather a state of substance. At this point, 
the question is raised: arc intelligible essences only names? The 
answer turns, we arc told, on whether mind is or is not the same 

1 Conuord lop. cit.) points out that "necessity" is not to be con
founded with the m06lcm conception of a detenninistk reign of law. The 
thina• that happen through "necessity" are those not brought about by 
11 purpoee : t~ey are chaotic and not subject to laws. 
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thing as true opinion. If it is not, knowledge must be knowledge 
of essences, and therefore essences cannot be mere names. Now 
mind and true opinion certainly differ, for the one is implanted 
by instruction, the other by persuasion; one is accompanied by 
true reason, the other is not; all men share in true opinion, 
but mind is the attribute of the gods and of a \'ery few among 
men. 

This leads to a somewhat curious theory of space, as something 
intermediate between the world of essence and the world of 
transient sensible things. 

There is one kind of being which is always the same, uncreated 
and indestructible, never recei\ing anything into itself from with
out, nor itself going out to any other, but invisible and imper
ceptible by any sense, and of which the contemplation is granted 
to intelligence only. And there is another nature of the same name 
with it, and like to it, perceived by sense, created, always in motion, 
becoming in place and again vanishing out of place, which is appre
hended by opinion and sense. And there is a third nature, which 
is space, and is eternal, and admits not of destruction and provides 
a home for all created things, and is apprehended without the help 
of sense, by a kind of spurious reason, and is hardly real; which we 
beholding as in a dream, say of all existence that it must of necessity 
be in some place and occupy a space, but that what is nl!ither in 
heaven nor on earth has no existence. 

This is a very difficult passage, which l do not pretend to under
stand at all fully. The theory expressed must, I think, have arisen 
from reflection on geometry, which appeared to be a matter of 
pure reason, like arithmetic, and yet had to do with space, which 
was an aspect of the sensible world. In general it is fanciful to 
find analogies \\ith later philosophers, but l cannot help thinking 
that Kant must have liked this view of space, as one having an 
affinity with his own. 

The true elements of the material world, Timaeus says, are not 
eanh, air, fire, and water, but two sorts of right-angled triangles, 
the one which is half a square and the one which is half an equi
lateral triangle. Originally everything wu in confusion, and "the 
various elements had different places before they were arranged 
so as to form the univene." But then God fashioned them by 
form and number, and 0 made them as far as•ponibJe the fairest 
and best, out of things which were not fair and good. 11 The above , 
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two sorts of triangles, we are told, are the most beautiful fonns 
and therefore God used them in constructing matter. By means of 
these two triangles, it is possible to construct four of the five 
regular solids, and each atom of one of the four elements is a 
regular solid. Atoms of earth are cubes; of fire, tetrahedra; of air, 
octahedra; and of water, icosahedra. (I shall come to the dode
cahedron presently.) 

The theory of the regular solids, which is set forth in the 
thirteenth book of Euclid, was, in Plato's day, a recent discovery; 
it was completed by Theaetetus, who appean as a very young 
man in the dialogue that bears his name. It was, according to 
tradition, he who first proved that there are only five kinds of 
regular solids, and disco\'ered the octahedron and the icosahedron.1 

The regular tetrahedron, octahedron, and icosahedron, have 
equilateral triangles for their faces; the dodecahedron has regular 
pentagons, and cannot therefore be constructed out of Plato's two 
triangles. For this reason he does not use it in connection with the 
four elements. 

As for the dodecahedron, Plato says only "there was yet a fifth 
combination which God used in the delineation of the universe." 
This is obscure, and suggests that the universe is a dodecahedron; 
hut elsewhere it is said to be a sphere. 1 The pentagram has always 
been prominent in magic, and apparently owes this position to the 
Pythagoreans, who called it "Health" and used it as a symbol of 
recognition of members of the brotherhood. 11 It seems that it owed 
its propertie11 to the fact that the dodecahedron has pentagons for 
it11 faces, and is, in some sense, a symbol of the universe. This 
topic is attractive, but it is difficult to ascertain much that is 
definite about it. 

After a discussion of sensation, Timaeus proceeds to explain 
tht.· two souls in man, one immortal, the other mortal, one created 
hy God, the other by the gods. The mortal soul is "subject to 
terrible anJ irresistible affections-first of all, pleasure, the 
greatest incitement to evil; then pain, which deters from good; 
also rashness and fear, two foolish counsellors, anger hard to be 
appt.-ascd, ant.I hope easily led astray; these they (the gods) mingled 

1 Sec- Heath, GrHlc ,Mathnnatia, \'ol. I, pp. 159, 162, 294-296. 
1 For ■ ~conciliatpn of the two statements, sec Cornford, 0/J. tit., 

p. 219. 
• Heath, ot. tit., p. 161. 
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with irrational sense and with all-daring love according to 
necessary laws, and so framed men." 

The immortal soul is in the head, the mortal in the breast. 
There is some curious physiology, as, that the purpose of the 

intestines is to prevent gluttony by keeping the food in, and then 
there is another account of transmigration. Cowardly or un
righteous men will, in the next life, be women. Innocent light
minded men, who think that astronomy can be learnt by looking 
at the stars without knowledge of mathematics, will become birds; 
those who have no philosophy will become \\ild land-animals; 
the very stupidest will become fishes. 

The last paragraph of the dialogue sums it up: 

We may now say that our discourse about the nature of the 
universe has an end. The world has received animals, mortal and 
immortal, and is fulfilled with them, and has become a visible 
animal containing the visible-the sensible God who is the image 
of the intellectual, the greatest, best, fairest, most perfect---the 
one only-begotten heaven. 

It is difficult to know what to take seriously in the Ti111arus, 
and what to regard as play of fancy. I think the account of the 
creation as bringing order out of chaos is to be taken quite 
seriously; so also is the proportion between the four elemt·nti., and 
their relation to the regular solids and their constituent triangles. 
The accounts of time and space are ob,·iously what Plato belic,·es, 
and so is the view of the cr«..-ated worlJ rui a copy of an eternal 
archetype. The mixture of necessity and purpose in tht· world is 
a belief common to practically all Greeks, long antedating the rise: 
of philosophy; Plato accepted it, and thus avoided the problem 
of e\'il, which troubles Christian theology. I think his world
animal is seriously meant. But the details about transmigration, 
and the part attributed to the gods, and other inesscntials, are, I 
think, only put in to give a possible concretene11s. 

The whole dialogue, as I said before, desen·es to he !itudieJ 
because of its great influence on ancient and medieval thought; 
and this influence is not confined to what is least fantastic. 
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KNOWLEDGE AND PERCEPTION IN PLATO 

MOST modem men take it for granted that empirical know
ledge is dependent upon, or derived from, perception. 
There is however in Plato and among philosophers of 

certain other schools a very different doctrine, to the effect that 
there is nothing worthy to be called "knowledge" to be derived 
from the senses, and that the only real knowledge has to do with 
concepts. In this ,·iew, "2 + 2 = 4" is genuine knowledge, but 
such a statement as "snow is white" is so full of ambiguity and 
uncertainty that it cannot tind a place in the philosopher's corpus 
of truths. 

This \"icw is perhaps traceable to Parmenides, but in its explicit 
form the philosophic world owes it to Plato. I propose, in this 
chapter, to deal with Plato's criticism of the view that know
ledge is the same thing as perception, which occupies the first 
half of the Theaetttus. 

This dialogue is concerned to find a definition of "knowledge," 
but ends without arri\'ing at any but a negative conclusion; 
sc\'eral definitions are proposed and rejected, but no definition 
that is considered satisfactory is suggested. 

The finit of the suggested definitions, and the only one that I 
shall consider, is set forth by Theaetetus in the words: 

"It seems to me that one who knows something is perceiving 
the thing that he knows, and, so far as I can sec at present, 
knowledge is nothing but percl·ption." 

Socrates identifies this doctrine with that of Protagoras, that 
"man is the measure of all thint:s," i.e. ,that any given thing "is 
to me such as it appears to me, and is to you such as it appears 
to you." Socrates aJds: "Perception, then, is always something 
that is, and, as being knowledge, it is infallible." 

A large part of the argument that follows is concerned with the 
characterization of perception; when once this is completed, it 
does not take long to pro\'e that such a thing as perception has 
turned out to be cannot be knowledge. 

Socrates adds tJ the doctrine of Protagoras the doctrine of 
I leraclitus, piat evrrything is always changing, i.e. that "all the 
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things we are pleased to say 'are' really are in process of becoming." 
Plato believes this to be true of objects of sense, but not of the 
objects of real knowledge. Throughout the dialogue, however, 
his positive doctrines remain in the background. 

From the doctrine of Heraclitus, even if it be only applicable 
to objects of sense, together with the definition of knowledge as 
perception, it follows that knowledge is of what htroJMs, not of 
what is. 

There are, at this point, some puzzles of a very elementary 
character. We are told that, since 6 is greater than 4 but less than 
12, 6 is both great and small, which is a contradiction. Again, 
Socrates is now taller than Theaetetus, who is a youth not yet 
full grown; but in a few years Socrates will be shorter than 
Theaetetus. Therefore Socrates is both tall and short. The idea 
of a relational proposition seems to have puzzled Plato, as it did 
most of the great philosophen down to Hegel (inclusive). These 
puzzles, however, are not very germane to the argument, and 
may be ignored. 

Returning to perception, it is regarded as due to an interaction 
between the object and the sense-organ, both of which, accordin~ 
to the doctrine of Heraclitus, are always changing, and both of 
which, in changing, change the percept. Socrates remarks that 
when he is well he finds wine sweet, but when ill, sour. Here it 
is a change in the percipient that causes the change in the percept. 

Certain objections to the doctrine of Protagoras arc advanced, 
and some of these are subsequently withdrawn. It is urged that 
Protagoras ought equally to have admitted pigs and baboons as 
measures of all things, since they also are percipients. Questions 
are raised as to the validity of perception in dreams and in madness. 
It is suggested that, if Protagoras is right, one man knows no 
more than another: not only is Protagoras as wise as the gods, 
hut, what is more serious, he is no wiser than a fool. Further, if 
one man's judgments are as correct as another's, the people who 
judge that Protagoru is mistaken have the same reason to be 
thought right u he has. 

Socrates undertakes to find an answer to many of these objec
tions, putting himself, for the moment, in the place of Protagoras. 
As for dreams, the perceptl are true as pe~ts. As for the argu• 
ment about pip and baboons, this is dismiseed as wlgar abuse. 
As for the argument that, if each man ia the measure pf all things. 
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one man is u wise as another, Socrates suggests, on behalf of 
Protagoras, a very interesting answer, namely that, while one 
judgment cannot be tnur than another, it can be bdt,r, in the 
sense of having better consequences. This suggests pragmatism.1 

This answer, however, though Socrates has invented it, does 
not satisfy him. He urges, for eumple, that when a doctor fore
tells the course of my illness, he actually knows more of my future 
than I do. And when men differ u to what it is wise for the State 
to decree, the issue shows that some men had a greater knowledge 
as to the future than othen had. Thus we cannot escape the 
conclusion that a wise man is a better measure of things than a fool. 

All these arc objections to the doctrine that e-.a.ch man is the 
measure of all things, and only indirectly to the doctrine that 
"knowledge" means "perception," in so far as this doctrine leads 
to the other. There is, however, a direct argument, namely that 
memory must be allowed u well as perception. This is admitted, 
and to this extent the proposed definition is amended. 

We come next to criticisms of the doctrine of Heraclitus. This 
is first pushed to extremes, in accordance, we are told, with the 
practice of his disciples among the bright youths of Ephesus. A 
thing may change in two ways, by locomotion, and by a change of 
quality, and the doctrine of flux is held to state that everything 
is always changing in both respects. 2 And not only is everything 
always undergoing 101M qualitative change, but everything is 
always changing all it.~ qualities-so, we are told, clever people 
think at Ephesus. This has awkward consequences. We cannot 
say "this is white," for if it was 'lll.'hite when we began speaking it 
will have ceased to be white before we end our sentence. We 
cannot be right in saying we are seeinfl a thing, for seeing is 
perpetually changing into not-seeing. 1 If everything is changing 

' It wu preaunably thi1 pauqa that 6nt 1uaeated to F. C. S. Schiller 
his admiration of Protaton&B. 

1 It acema that neither Plato nor the dynamic youths of Ephesus h11d 
noticed that locomotion is imposaible on the extreme Heraclitean doctrint•. 
Motion demands that • given thing A should be now here, now there: it 
mu1t remain the ltllfN dlin,r while it moves. In the doctrine that Plato 
examine■ dacrc is cbanp of quality and clMuigo of place, but not chan"e 
of substance. In thia n:apect, modem quantum physica ps further than 
the most extreme Ji,,dples of Heraclirua went in Plato'11 time. l'lato "nuld 
have thought this fatal to science, but it hH not pro,·cJ so. 

1 Com~ the adl"eftiwment: "That'• SheD, that wu.,. 
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in every kind of way, seeing has no right to be called seeing rather 
than not-seeing, or perception to be called perception rather than 
not-perception. And when we say "perception is knowledge," we 
might just as well say "perception is not-knowledge." 

What the above argument amounts to is that, whatever else 
may be in perpetual flux, the meanings of words must be fixed, 
at least for a time, since otherwise no assertion is definite, and no 
assertion is true rather than false. There must be 1omething more 
or less constant, if discourse and knowledge are to be possible. 
This, I think, should be admitted. But a great deal of flux is 
compatible with this admission. 

There is, at this point, a refusal to discuss Parmenides, on the 
ground that he is too great and grand. He is a "reverend and 
a\\ful figure." "There \\'U a sort of depth in him that was alto
gether noble." He is "one being whom I respect abo,·e all." In 
these remarks Plato shows his love for a static universe, and his 
dislike of the Heraclitean flux which he has been admitting for 
the sake of argument. But after this expression of rc,·erence he 
abstains from de\'eloping the Parmenidean alternative to 1 Ieraclitus. 

We now reach Plato's final argument against the identification 
of knowledge with perception. He begins by pointing out that we 
perceive through eyes and ears, rather than u:ith them, and he goes 
on to point out that some of our knowledge is not connected with 
any sense-organ. We can know, for instance, that sounds and 
colour11 are unlike, though no organ of sense can percch·e both. 
There is no special organ for "existence and non-existence, like
ness and unlikeness, sameness and differences, and also unity and 
numbers in general." The same applies to honourable and dis
honourable, and good and bad. "The mind contemplates some 
things through its 0\\11 instrumentality, others through the bodily 
faculties." We perceive hard and soft through touch, but it is the 
mind that judges that they exist and that they are contraries. Only 
the mind can reach existence, and \\'e cannot reach truth if we do 
not reach existence. It follows that we cannot know things through 
the senses alone, since through the senses alone we cannot know 
that things exist. Therefore knowledge conaists in reflection, not 
in impressions, and perception is not knowledge, because it "hall 
no part in apprehending truth, since it 1w none in apprehending 
existence." • 

To disentangle what can be accepted from what must_be rejected 
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in this argument against the identification of knowledge with 
perception is by no means easy. There are three inter-connected 
theses that Plato discusses, namely: 

{ 1) Knowledge is perception; 
{ z} Man is the measure of all things; 
(3) Everything is in a state of flux. 

{1} The first of these, with which alone the argument is pri
marily concerned, is hardly discussed on its own account except 
in the final passage with which we have just been concerned. 
Here it is argued that comparison, knowledge of existence, and 
understanding of number, are essential to knowledge, but cannot 
be included in perception since they are not effected through 
any sense-organ. The things to be said about these are different. 
Let us begin with likeness and unlikeness. 

That two shades of colour, both of which I am seeing, are 
similar or dissimilar as the case may be, is something which I, 
for my part, should accept, not indeed as a "percept," but as a 
"judgment of perception." A percept, I should say, is not know
ledge, hut merely something that happens, and that belongs 
equally to the world of physics and to the world of psychology. 
We naturally think of perception, as Plato docs, as a relation 
between a percipient and an object: we !-ay "I see a table." But 
here "I" and "table" are logical constructions. The core of crude 
occurrence is merely certain patches of colour. These are asso
ciated with images of touch, they may cause words, and they may 
become a so1uct• of memories. The percept as filled out with 
images of touch hecomes an "objc"--t," which is supposed physical; 
the percept as filled out \\ith words and memories becomes a 
"perception," which is part of a "subject" and is considered 
mental. The percept is just an occurrence, and neither true nor 
falst·; the percept as filled out with words is a judgment, and 
capable of truth or falsehood. This judgment I call a "judgment 
of perception." The proposition "knowledge is perception" must 
be interpreted as meaning" knowledge is judgmcnts of perception." 
It is only in this forn1 that it is grammatically capable of being 
correct. 

To retum to likeneu and unlikeneaa, it is quite possible, when 
I perceive two colours simultaneously, for their likeness or unlike
ness to be pan of the datum, and to be PSerted in a judgment of 
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perception. Plato's argument that we have no sense-organ for 
perceiving likeness and unlikeness ignores the cortex, and usumeti 
that all sense-organs must be at the surface ofthe body. 

The argument for including likeness and unlikeness as possible 
perceptive data is as follows. Let us assume that we see two shades 
of colour A and B, and that we judge "A is like B." Let us assume 
further, as Plato does, that such a judgment is in general correct, 
and, in particular, is correct in the cue we are considering. There 
is, then, a relation of likeness between A and D, and not merely 
a judgment on our part asserting likeness. If there were only our 
judgmcnt, it would be an arbitrary judb,ment, incapable of truth 
or falsehood. Since it ob,iously is capable of truth or falsehood, 
the likeness can subsist between A and B, and cannot be merely 
something "mental." The judgment "A is like B" is true (if it is 
true) in virtue of a "fact," just as much as the judgment "A is 
red" or "A is round." The mind is no mort involved in the per
ception of likeness than in the perception of colour. 

I come now to existn,ct, on which Plato lays great stress. W c 
ha\'e, he says, as regards sound and colour, a thought which 
includes both at once, namely that they exist. Existence belongs 
to e,·erything, and is among the things that the mind apprehends 
by itself; without reaching existence, it is impossible to reach 
truth. 

The argument against Plato here is quite different frow. that 
in the case of likeness and unlikeness. The argument here is that 
all that Plato says about existence is bad grammar, or rather bad 
syntax. This point is important, not only in connection with 
Plato, but also with other matten such as the ontological argument 
for the existence of the Deity. 

Suppose you say to a child "lions exist, but unicorns don't," 
you can pro,·e your point so far as lions are concerned by taking 
him to the Zoo and saying "look, that's a lion." You will not, 
unless you are a philosopher, add: "And you can sec that that 
exists.'' If, being a philosopher, you do add this, you are uttering 
nonsense. To say "lions exist" means .. there are lions," i.e. 11 1Jt 

is a lion' is true for a suitable :t." But we cannot say of the suitable 
:t that it "exists"; we can only apply this verb to a description, 
complete or incomplete. "l..ion" is an incomplete description, 
becaUIC it applies to many objects: "The largt:st lion in the Zoo" 
is complete, because it applies to only one object. 
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Now suppose that I am looking at a bright red patch. I may 
say "this is my present percept"; I may also say "my present 
percept exists"; but I must not say "this exists," because the 
word "exists" is only significant when applied to a description 
as opposed to a name.1 This disposes of existence as one of the 
things that the mind is aware of in objects. 

I come now to understanding of numbers. Here there are two 
very different things to be considered: on the one hand, the pro
positions of arithmetic, and on the other hand, empirical pro
positions of enumeration. "2 + z = 4" is of the former kind; "I 
have ten fin~ers" is of the latter. 

I should agree with Plato that arithmetic, and pure mathematics 
generally, is not derived from perception. Pure mathematics con
sists of tautologies, analogous to "men are men," but usually 
more complicated. To know that a mathematical proposition is 
correct, ""e do not have to study the world, but only the meanings 
of the symbols; and the symbols, when we dispense with definitions 
(of which the purpose is merely abbreviation), are found to be 
such words as "or" and "not," and "all" and "some," which do 
not, like "Socrates," denote anything in the actual world. A 
mathematical equation asserts that two groups of symbols have 
the same meaninJ!; and so long as we confine ourselves to pure 
mathematics, this meaning must be one that can be understood 
"ithout knowing anything about what can be perceived. Mathe
matical truth, therefore, is, as Plato contends, independent of 
pcrct"ption; but it is truth of a very peculiar sort, and is concerned 
only with symbols. 

Propositions of t'numeration, such as "I have ten fingers," are 
in quite a different category, and are obviously, at least in part, 
dependent on perception. Clt'arly the concept "finger" is abstracted 
from perception; but how about the concept "ten"? Here we 
may seem to ha,·e arrived at a true universal or Platonic idea. We 
cannot say that ''ten" is abstracted from perception, for any 
percept which can be viewed as ten of some kind of thing can 
equally well be viewed otherwise. Suppose I give the name 
"digitary" to all the fingers of one hand taken together; then I 
can say "I ha\'c two Jigitaries," and this describes the same fact 
of perception as I formerly described by the help of the number 
ten. Thus in the st.atemcnt "I have ten fingers" perception plays 

1 On thi1 1ubjec:t aee the la1t chapter of the preaent work. 
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a smaller part, and conception a larger pan, than in such a 
statement as "this is red." The matter, however, is only one of 
degree. 

The complete answer, as regards propositions in which the 
word "ten" occurs, is that, when these propositions are correctly 
analysed, they are found to contain no constituent corresponding 
to the word "ten." To explain this in the case of such a large 
number as ten would be complicated; let us, therefore, substitute 
"I have two hands." This means: 

"There is an a such that there is a h such that a and h are not 
identical and whatever z may be, ':e is a hand of mine' is true 
when, and only when, x is a or :e is h." 

Here the word "two" does not occur. It is true that two letters 
a and 6 occur, but we do not need to /mou, that they are two, any 
more than we need to know that they are black, or white, or 
whatever colour they may happen to be. 

Thus numbers are, in a certain precise sense, formal. The facts 
which verify \·arious propositions asserting that various collections 
each have two members, have in common, not a constituent, but 
a form. In this they differ from propositions about the Statue of 
Liberty, or the moon, or George Washington. Such propositions 
refer to a particular portion of space-time; it is this that is in 
common between all the statements that can be made about the 
Statue of Liberty. But there is nothing in common among pro
positions "there are two so-and-so's" except a common form. 
The relation of the symbol "two" to the meaning of a proposition 
in which it occurs is far more complicated than the relation of the 
symbol "red" to the meaning of a proposition in which it occurs. 
We may say, in a certain sense, that the symbol "two" means 
nothing, for, when it occurs in a true statement, there is no 
corresponding constituent in the meaning of the i.tatcment. We 
may continue, if we like, to say that numbers are eternal, im
mutable, and ao on, but we must add that they are logical fictions. 

There is a further point. Concerning sound and colour, Plato 
says 11botb together are "'1o, and each of them is OM." We have 
c:omiderecl the "'1o; now we must consider the OM. There is here 
a rnwtake very analogous to that conceming existence. The pre
dicate "one" is not applicable to thinp, but only to unit c:Jasaes. 
We can a.y "the earth has one satellite," bdt it ia a syntactical 
enor to say 11the moon is one." For what can aucb an usertion 
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mean? You may just as well say "the moon is many," since it 
has many parts. To say "the earth has one satellite', is to give a 
property of the concept "earth's satellite," namely the following 
property: 

"There is a c such that 'x is a satellite of the earth' is true when, 
and only when, x is c." 

This is an astronomical truth; but if, for "a satellite of the 
earth," you substitute "the moon" or any other proper name, the 
result is either meaningless or a mere tautology. "One," therefore, 
is a property of certain concepts, just as "ten" is a property of the 
concept "my finger." But to argue "the earth has one satellite, 
namely the moon, therefore the moon is one" is as bad as to 
argue "The Apostles were twelve; Peter was an apostle; therefore 
Peter was twelve," which would be valid if for "twelve" we 
substituted "white." 

The abo\'e considerations ha\'e shown that, while there is a 
formal kind of knowledge, namely logic and mathematics, which 
is not derived from perception, Plato's arguments as regards all 
other knowledge are fallacious. This does not, of course, prove 
that his conclusion is false; it proves only that he has given no 
valid reason for supposing it true. 

( 2) I come now to the position of Protagoras, that man is the 
measure of all things, or, as it is interpreted, that each man is the 
measure of all things. Here it is essential to decide the level upon 
which the discussion is to proceed. It is obvious that, to begin 
with, we must distinguish between percepts and inferences. Among 
per<..-epts, each man is inevitably confined to his own; what he 
knows of the pt·rccpts of others he knows by inference from his 
own percepts in hearin~ and reading. The percepts of dreamers 
and madmen, us pt·r<.·ept::, arc jm;t as gooJ as those of others; the 
only objection to them is that, as their context is unusual, they 
arc apt to gi\'c rise to fa!lacious inferences. 

Hut how about inferences? Are they equally personal and 
private? In a sense, we must admit that they are. What I am to 
believe, I must belic,·e because of some reason that appeals to 
me. It is true that my reason may be some one else's assertion, 
but that may be a perfectly adequate reason-for instance, if I am 
a judge listening to e,r"idence. And howe,·er Protagorean I may 
be, it is reasonable to acrc:pt the opinion of an accountant about 
1 set of figures in preference to my own, for 1 may have repeatedly 
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found that if, at first, I disagree with him, a little more care shows 
me that he was right. In this sense I may admit that another man 
is wiser than I am. The Protagorean position, rightly interpreted, 
does not involve the view that I never make mistakes, but only 
that the evidence of my mistakes must appear to me. My past self 
can be judged just as another person can be judged. But all this 
presupposes that, as regards inferences as opposed to percepts, 
there is some impersonal standard of correctness. If any inference 
that I happen to draw is just as good as any other, then the in
tellectual anarchy that Plato deduces from Protagoras does in 
fact follow. On this point, therefore, which is an important one, 
Plato seems to be in the right. But the empiricist would say that 
perceptions are the test of correctness in inference in empirical 
material. 

(3) The doctrine of universal flux is caricatured by Plato, and 
it is difficult to suppose that any one ever held it in the extreme 
form that he gives to it. Let us suppose, for example, that the 
coloun we see arc continually changing. Such a word as "red" 
applies to many shades of colour, and if we say "I see red," there 
is no reason why this should not remain true throughout the time 
that it takes to say it. Plato gets his results by applying to pro
cesses of continuous change such logical oppositions as percei,.·ing 
and not-perceiving, knowing and not-knowing. Such oppositions, 
however, are not suitable for desaibing such proce18Cs. Suppost", 
on a foggy day, you watch a man walking away from you along a 
road: be grows dimmer and dimmer, and there comes a moment 
when you are sure that you no longer see him, but there is an 
intermediate period of doubt. Logical oppo&itions hilvc been 
invented for our convenience, but continuous change rrquires a 
quantitative apparatus, the possibility of which Plato ii,iores. 
What he says on this subject, therefore, ia largely beside the mark. 

At the same time, it must be admitted that, unless words, to 
some atent, bad fized meanings, diac:ourse would he impouiblc. 
Here again, however, it ia eaay to be too absolute. Words do change 
their meanings; take, for example, the word "idea." It i, only 
by a considerable prOCCII of education that we learn to give to 
this word something like the meaning which Plato gave to it. l t 
is necesury that the changes in the meanings of words should be 
aJower than the changes that the words dscribe; but it is not 
necaury that there lbould be "° cbangea in the meanings of 
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words. Perhaps this does not apply to the abstract words of logic 
and mathematics, but these words, as we have seen, apply only 
to the form, not to the matter, of propositions. Here, again, we 
find that logic and mathematics are peculiar. Plato, under the 
inftuence of the Pythagoreans, assimilated other knowledge too 
much to mathematics. He shared this mistake with many of the 
greatest philosophers, but it was a mistake none the less. · 
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Chapter XIX 

ARISTOTLE'S METAPHYSICS 

IN reading any important philosopher, but most of all in reading 
Aristotle, it is necessary to study him in two ways: with refer
ence to his predecessors, and with reference to his successors. 

In the former aspect, Aristotle's merits are enormous; in the latter, 
his demerits are equally enormous. For his demerits, however, his 
successors are more responsible than he is. He came at the end of 
the creative period in Greek thought, and after his death it was 
two thousand years before the world produced any philosopher 
who could be regarded as approximately his equal. Towards the 
end of this long period his authority had become almost as un
questioned as that of the Church, and in science, as well as in 
philosophy, had become a serious obstacle to progress. E\·er since 
the beginning of the se\'enteenth century, almost e\'ery serious 
intellectual advance has had to begin \\ith an attack on some 
Aristotelian doctrine; in logic, this is still true at the present day. 
But it would ha,·e been at least as disastrous if any of his pre
decessors (e:xcept perhaps Democritus) had acquired equal 
authority. To do him justice, we must, to bc:J!in with, forget his 
excessin poethumous fame, and the equally exces~ive posthumous 
condemnation to which it led. 

Aristotle was born, probably in 384 B.c., at Stagira in Thrace. 
His father had inherited the position of family physician to the 
king of Macedonia. At about the age of eighteen Aristotle came 
to Athens and became a pupil of Plato; he remained in the Aca
demy for nearly twenty years, until the death of Plato in 348-7 B.c. 
I le then tra,•elled for a time, and married either the sister or the 
niece of a tyrant named Hermias. (Scandal said she was the 
daughter or concubine of Hermias, but both stories arc dispro\"cd 
by the fact that he was a eunuch.) In 343 e.c. he became tutor to 
Alexander, then thirteen years old, and continued in that position 
until, at the age of sixteen, Alexander was pronounced by his 
father to be of age, and was appointed regent during Philip's 
abeence. Everything one would wish to know of the relations of 
Aristotle and Alexander is unascenainable, the more so as legends 
were soon invented on the subject. There arc lc:tten; between them • 
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which are generally regarded as forgeries. People who ,dmire 
both men suppose that the tutor influenced the pupil. Hegel 
thinks that Alexander's career shows the practical usefulness of 
philosophy. As to this, A. W. Benn says: "It would be unfortunate 
if philosophy had no better testimonial to show for herself than 
the character of Alexander ..•. Arrogant, drunken, cruel, 
vindictive, and grossly superstitious, he united the vices of a 
Highland chieftain to the frenzy of an Oriental despot. "J 

For my part, while I agree with Benn about the character of 
Alexander, I nevertheless think that his work was enormously 
important and enormously beneficial, since, but for him, the whole 
tradition of l lellcnic civilization might we JI have perished. As 
to Aristotle's influence on him, we are left free to conjecture 
whatever seems to us most plausible. For my part, I should 
suppose it nil. Alexander was an ambitious and passionate boy, 
on bad terms \\ith his father, and presumably impatient of 
schooling. Aristotle thought no State should have as many as one 
hundred thousand citizens,' and preached the doctrine of the 
golden mean. I cannot imagine hii;; pupil reRllfding him as any
thing hut a prosy old redant, set over him by his father to keep 
him out of mischief. Alexander, it is true, had a certain snobbish 
respect for Athenian ci\'ilization, but this was common to his 
whole dynasty, who wished to prove that they were not barbarians. 
It was analogous to the feeling of nineteenth-century Russian 
aristocr.1ts for Paris. This, thcn·fore, was not attributable to 
Aristotle's influence. And I du not sec anything else in Alexander 
that could possibly ha\'e comr from this source. 

h is more surprising that Al<·xander had so little influence on 
Aristotle, whose speculations on politics were hlandly oblivious 
of the fact that the era of City StatcR had gi\'en way to the era of 
empires. I suspect that Ari::totlc.-, to the end, thought of him as 
"that idle and headstrong boy, who ne\'er could understand any
thing of philosophy." On the whole, the contacts of these two 
great men seem to ha\'c been as unfruitful as if they had lived in 
different worlds. 

From 335 a.c. to 323 a.c. (in which latter year Alexander died), 
Aristotle lived at Athens. It was during these twelve years that he 
founded his school and wrote most of his books. At the death of 
Alexander, the Athenians rebelled, and turned on his friends, 

1 Tie, Grtt/s Philotophm, Vol. I, p. 285. 
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including Aristotle, who was indicted for impiety, but, unlike 
Socrates, fled to avoid punishment. In the next year (322) he died. 

Aristotle, as a philosopher, is in many ways very different from 
aJI his predecessors. He is the first to write like a professor: his 
treatises are systematic, his discussions are divided into heads, 
he is a professional teacher, not an inspired prophet. His work is 
critical, careful, pedestrian, without any trace of Bacchic en
thusiasm. The Orphic elements in Plato are watered down in 
Aristotle, and mixed with a strong dose of common sense; where 
he is Platonic, one feels that his natural temperament has been 
overpowered by the teaching to which he has been subjected. He 
is not passionate, or in any profound sense religious. The errors 
of his predecessors were the glorious errors of youth attemptin~ 
th~ impossible; his errors are those of age which cannot free itself 
of habitual prejudices. He is best in detail and in criticism; he 
fails in large construction, for lack of fundamental clarity and 
Titanic fire. 

It is difficult to decide at what point to begin an account of 
Aristotle's metaphysics, but perhaps the best place is his criticism 
of the theory of ideas and bis own altemati\'e doctrine of uni
versals. He advances against the theory of ideas a number of very 
good arguments, most of which are already to be found in Plato's 
Pannfflides. The strongest argument is that of the "third man'': 
if a man is a man because he resembles the ideal man, there must 
be a still more ideal man to whom both ordinary men and the 
ideal man are similar. Again, Socrates is both a man and an animal, 
and the question arises whether the ideal man is an ideal animal: 
if he is, there must be as many ideal animals as there are species 
of animals. It is needless to pursue the matter; Aristotle makes it 
obvious that, when a number of indh·idual11 share a predicate, 
this cannot be because of relation to something of the aame kind 
u themselves, but more ideal. This much may be taken u proved, 
but Aristotle's own doctrine is far from clear. It was this lack of 
clarity that made possible the medieval controversy ben\•een 
nominalists and realiRts. 

Aristotle's metaphysics, roughly speaking, may be described as 
Plato diluted by common sense. J le is difficult because Plato and 
common sense do not mix easily. When one tries to undentand 
him, one thinks pan of the time that he is expressing the ordinary 
views of a person innocent of philosophy and the rrst of the time: 
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that he is setting forth Platonism with a new vocabulary. It does 
not do to lay too much stress on any single passage, because there 
is liable to be a correction or modification of it in some later 
passage. On the whole, the easiest way to understand both his 
theory of universals and his theory of matter and form is to set 
forth first the common-sense doctrine which is half of his view, 
and then to consider the Platonic modifications to which he 
subjects it. 

Up to a certain point, the theory of universals is quite simple. 
In language, there are proper names, and there are adjectives. 
The proper names apply to "things" or "persons," each of which 
is the only thing or person to which the name in question applies. 
The sun, the moon, France, Napoleon, are unique; there are not 
a number of instances of things to which these names apply. On 
the other hand, words like "cat," "dog," "man" apply to many 
different things. The problem of universals is concerned with 
the meanings of such words, and also of adjectives, such as 
"white," "hard," "round," and so on. He says:1 "By the term 
'universal' I mean that which is of such a nature as to be pre
dicated of many subjects, by 'individual' that which is not thus 
predicated." 

What is signified by a proper name is a "substance," while 
what is signified by an adjective or class-name, such as "human" 
or "man," is called a "universal." A substance is a "this," but a 
universal is a "such"-it indicates the sort of thing, not the actual 
particular thing. A universal is not a substance, becaUBC it is not 
a "this." (Plato's heavenly bed would he a "this" to those who 
could pcrcci\·e it; this is a matter as to which Aristotle disagrees 
with Plato.) "It seems impossible," Aristotle says, "that any uni
versal term should be the name of a substance. For ... the 
substance of each thing is that which is peculiar to it, which does 
not belong to anything else; but the unh·ersal is common, since 
that is called unh·ersal which is s\lch as to belong to more than 
one thing." The gist of the matter, so far, is that a universal 
cannot exist by itself, but only;,, particular things. 

Superficially, Aristotle's doctrine is plain enough. Suppose I 
say "there is such a thing as the game of football," most people 
would regard the remark as a truism. But if I were to infer that 
football could exist without football-players, I should be rightly 

• 'l,e lntnprtlalioft, 17•. 
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held to be talking nonsense. Similarly, it would be held, there is 
such a thing u parenthood, but only because there are parents; 
there is such a thing u sweetness, but only because there are 
sweet things; and there is redness, but only because there are 
red things. And this dependence is thought to be not reciprocal: 
the men who play football would still exist even if they never 
played football; things which are usually sweet may tum sour; 
and my face, which is usually red, may tum pale without ceasing 
to be my face. In this way we are led to conclude that what is 
meant by an adjective is dependent for its being on what is meant 
by a proper name, but not vice versa. This is, I think, what 
Aristotle means. His doctrine on this point, u on many others, 
is a common-sense prejudice pedantically expressed. 

But it is not easy to give precision to the theory. Granted that 
football could not exist without football-players, it could perfectly 
well exist \\ithout this or that football-player. And granted that a 
penon can exist without playing football, he ncvertheles.'l cannot 
exist without doing something. T'he quality redness cannot exist 
without IOIM subject, but it can exist without this or that subject; 
similarly a subject cannot exist without SOIM quality, but can 
exist without this or that quality. The supposed ground for the 
distinction between things and qualities thus seems to be illusory. 

The true ground of the distinction is, in fact, linguistic; it is 
derived from syntax. There are proper names, adjectives, and 
relation-words; we may say "John is wise, James is foolish, John 
is taller than James.'' Here "John" and "James" are proper 
names, "wise" and "foolish" are adjectives, and "taller" is a 
relation-word. Metaphysicians, ever since Aristotle, have inter
preted these syntactical differences metaphysically: John and 
James uc substances, wisdom and folly are universals. (Relation
words were ignored or misinterpreted.) It may be that, given 
sufficient care, metaphysical differences can be found that have 
some relation to these syntactical differences, but, if so, it will be 
only by means of a long process, involving, incidentally, the 
creation of an artificial philosophical language. And this language 
will contain no such names u "John" and "James," and no such 
adjectives as "wise" and "foolish"; all the words of ordinary 
languages will have yielded to analysis, and been replaced by 
words having a Jess complex significance. Until this labour hu 
been perfonned, the question of particulars and uni~ersals cannot 
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be adequately discussed. And when we reach the point at which 
we can at last discuss it, we shall find that the question we are 
discussing is quite different from what we supp,osed it to be at 
the outset. 

If, therefore, I have failed to make Aristotle's theory of uni
versals clear, that is (I maintain) because it is not clear. But it is 
certainly an advance on the theory of ideas, and is certainly con
cerned with a genuine and very important problem. 

There is another term which is important in Aristotle and in 
his scholastic followers, and that is the term "essence." This is 
by no means synonymous with "universal." Your "essence" is 
"what you arc by your very nature." It is, one may say, those of 
your properties which you cannot lose without ceasing to be your
self. Not only an individual thing, but a species, has an essence. 
The definition of a species should consist in mentioning its essence. 
I shall return to the conception of "essence" in connection with 
Aristotle's logic. For the present I will merely observe that it 
seems to me a muddle-headed notion, incapable of precision. 

The next point in Aristotle's metaphysics is the distinction of 
"form" and "matter." (It must be understood that "matter," in 
the sense in which it is opposed to "form," is different from 
"matter" as opposed to "mind.") 

Here, again, there is a common-sense basis for • .\ri~totle's theory, 
but here, more than in the case of universals, the Platonic modifi
cations are very important. We may start with a marble statue; 
here marble is the matter, while the shape t.-onferred by the 
sculptor is the form. Or, to take Aristotle's examples, if a man 
makes a bronze sphere, bronze is the matter, and sphericity is the 
form; while in the case of a calm sea, wat('r is the matter and 
smoothness is the form. So far, all is simple. 

He goes on to say that it is in l'irtue of the form that the matter 
is some one definite thing, and this is the substance of the thing. 
What Aristotle means seems to be plain common sense: a "thing" 
must be bounded, and the boundary constitutes its form. Take, 
say, a volume of water: any part of it can be marked off from the 
rest by being enclosed in a vessel, and then this part becomes a 
• thing," but so Jong as the part is in no way marked out from the 
rest of the homogeneous mass it is not a "thing." A statue is a 
"thing," and the marble of which it is composed is, in a sense, 
unchanflcd from what it wal' as part of a lump or as part of the 
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provided it is so used that we can translate our statements into 
a form in which the concept is absent. ••A block of marble is a 
potential statue" means "from a block of marble, by suitable acts, 
a statue is produced." But when potentiality is used as a funda
mental and irreducible concept, it always conceals confusion of 
thought. Aristotle's use of it is one of the bad points in his 
system. 

Aristotle's theology is interesting, and closely connected with 
the rest of his metaphysics-indeed, "theology" is one of his 
names for what \\'C call "metaphysics." (The book which we know 
under that name was not so called by him.) 

There are, he says, three kinds of substances: those that are 
sensible and perishable, those that are sensible but not perishable, 
and those that are neither sensible nor perishable. The first class 
includes plants and animals, the second includes the heavenly 
bodies (which Aristotle belie\'ed to undergo no change except 
motion). the third includes the rational soul in man, and also 
God. 

The main argument for Goci is the First Cause: there must be 
something which originates motion, and this something must itself 
be unmoved, and must be eternal, substance, and actuality. The 
object of desire and the object of thought, Aristotle says, cause 
movement in this way, without themselves being in motion. So 
God produces motion by lwing loved, whereas every other cause 
of motion works hy being itself in motion (like a billiard hall). 
God is pure thought; for thought is what is best. "Life also belongs 
to God; for the actuality of thought is life, and God is that 
actuality i and God's self-dependent actuality is life most good 
and eternal. We say therefore that God is a Ji\'ing being, eternal, 
most good, so that life and duration continuous and eternal belong 
to God; for this ii God" (10726). 

11lt is clear then from what has been said that there is a sub
stance which is eternal and unmovable and separate from sensible 
things. It has been shown that this substance cannot have any 
magnitude, but is without part1' and indivisible ...• But it has 
also been shown that it is impassi\'e and unalterable; for all the 
other changes are posterior to change of place" (1073•). 

God does not have the attributes of a Christian Providence, for 
it would derogate from His perfection to think about anything 
except what ia perfect, i.e. Himself. "It must be of itself that the 
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divine thought thinks (since it is the most excellent of things), 
and its thinking is a thinking on thinking ... (1074•). We must infer 
that God does not know of the existence of our sublunary world. 
Aristotle, like Spinoza, holds that, while men must love God, 
it is impossible that God should love men. 

God is not definable as "the unmoved mover." On the contrary, 
astronomical considerations lead to the conclusion that there are 
either forty-seven or fifty-five unmoved movers ( 1074•). The 
relation of these to God is not made clear; indeed the natural 
interpretation would be that there are forty-seven or fifty-five 
gods. For after one of the above passages on God Aristotle pro
ceeds: "We must not ignore the question whether we are to 
suppose one such substance or more than one," and at once 
embarks upon the argument that leads to the forty-seven or 
fifty-fi\·c unmo\'ed movers. 

The conception of an unmoved mover is a difficult one. To a 
modern mind, it would seem that the cause of a change must be a 
previous change, and that, if the universe were ever wholly static, 
it would rt'main SC> eternally. To understand what Aristotle means, 
we must take account of what he says about causes. There are, 
according to him, four kinds of causes, which were called, respec
tively, material, formal, efficient, and final. Let us take again the 
man who is malting a statue. The material cause of the statue is 
the marble, the formal cause is the essence of the statue to be 
produced, the efficient cause is the contact of the chisel with the 
marble, and the final cause is the end that the sculptor has in 
view. In modem tenninology, the word "cause" would be con
fined to the efficient cause. The unmoved mover may be regarded 
as a final cause: it supplies a purpose for change, which is essentially 
an evolution towards likeness with God. 

I said that Aristotle was not by temperament deeply religious, 
but this is only partly true. One could, perhaps, interpret one 
aspect of his religion, somewhat freely, as follows: 

God exists eternally, as pure thought, happiness, complete self
fulfilment, without any unrealized purposes. The sensible world. 
on the contrary. is imperfect. but it has life. desire, thought of an 
imperfect kind. and aspiration. All living things are in a greater 
or leas degree aware of God, and are moved to action by admira
tion and love of God. Thus God is the final cause of all activity. 
Change consiats in briving form to matter, but, where eemible 
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things are concerned, a substratum of matter always remains. 
Only God consists of form without matter. The world is con
tinually evolving towards a greater degree of form, and thus 
becoming progressively more like God. But the process cannot 
be completed, because matter cannot be wholly eliminated. This 
is a religion of progress and evolution, for God's static perfection 
moves the world only through the love that finite beinp feel for 
Him. Plato was mathematical, Aristotle was biological; this 
accounts for the differences in their religions. 

This would, however, be a one-sided view of Aristotle's religion; 
he has also the Greek love of static perfection and preference for 
contemplation rather than action. His doctrine of the soul 
illustrates this aspect of his philosophy. 

Whether Aristotle taught immortality in any form, or not, was 
a vexed question among commentators. Avenoes, who held that 
he did not, had followera in Christian countries, of whom the 
more extreme were called Epicureans, and whom Dante found in 
hell. In fact, Aristotle's doctrine is complex, and easily lends itself 
to misundentandinga. In his book On tht Smd, he re1,,-ards the 
soul u bound up with the body, and ridicules the PythaJ,?orean 
doctrine of transmigration (40'f). The soul, it seems, perishes 
with the body: "it indubitably folloWB that the soul is insepar.1bll" 
from its body" (413•); but he immediately adds: "or at any rate 
certain parts of it are." Body and soul are related as matter and 
form: "the soul muat be a substance in the sense of the form of 
a material body having life potentially within it. But substance is 
actuality, and thua soul is the actuality of a body aa above charac
terized" (412•). Soul "ia aubstance in the sense which corresponds 
to the definitive formula of a thing'• essence. That means that it 
is the 'essential whatness' of a body of the chara<.1er just assigned" 
(i.e. having life) (4126). The soul is the first grade of actuality of 
a natural body having life potentially in it. The body so described 
is a body which is organized (412•). To ask wh<.-ther soul and body 
are one ia u meaningleu u to uk whether the wu and the shape 
given it by the stamp are one (4126). Self-nutrition is the only 
psychic power poueued by plants (413•). The soul is the final 
cawie of the body (414 .. ). 

In this book, he distinguishes between "soul" and "mind," 
making mind higher than soul, and le11 bound to the body. After 
epeaking of the relation of soul and body. he aaya: ''The case of 
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mind is different; it seems to be an independent substance im
planted within the soul and to be incapable of being destroyed" 
(4086). Again: "We have no evidence as yet about mind or the 
power to think; it seems to be a widely different kind of soul, 
differing as what is eternal from what is perishable ; it alone is 
capable of existence in isolation from all other psychic powers. 
All the other parts of soul, it is evident from what we have said, 
are, in spite of certain statements to the contrary, incapable of 
separate existence" (41J6). The mind is the part of us that under
stands mathematics and philosophy; its objects are timeless, and 
therefore it is regarded as itself timeless. The soul is what moves 
the body and perceives sensible objects; it is characterized by self
nutrition, sensation, feeling, and motivity (41J6); but the mind 
has the higher function of thinking, which has no relation to the 
body or to the senses. Hence the mind can be immortal, though 
the rest of the soul cannot. 

To understand Aristotle's doctrine of the soul, we must re
member that the soul is the "form" of the body, and that spatial 
shape is one kind of "form." What is there in common between 
soul and shape? I think what is in common is the conferring of 
unity upon a certain amount of matter. The part of a block of 
marble which afterwards becomes a statue is, as yet, not separated 
from the rt."st of the marble; it is not yet a "thing," and has not 
yet any unity. After the sculptor has made the statue, it has unity, 
which it derives from its shape. Now the essential feature of the 
soul, in \'irtue of which it is the "fonn" of the body, is that it 
makes the body an organic whole, ha\'ing purposes as a unit. A 
single organ has purposes lying outside itself; the eye, in isolation, 
cannot sc..-e. Thus many things can be said in which an animal or 
plant as a whole is the subject, which cannot be said about any 
part of it. It is in this sense that organization, or form, confers 
substantiality. That which confers substantiality upon a plant or 
animal is what Aristotle calls its "soul." But "mind" is some
thing different, less intimately bound up with the body; perhaps 
it is a part of the soul, but it is possessed by only a small minority 
of living hcings (415"). Mind as speculation cannot be the cause 
of movement, for it never thinks about what is practicable, and 
never says what is to be avoided or what pursued (432•). 

A similar doctrine, though with a slight change of terminology, 
is set forth in the Nicomachean Etlucs. There is in the soul one 
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element that is rational, and one that is irrational. The irrational 
part is two-fold: the vegetative, which is found in everything 
living, even in plants, and the appetitive, which exists in all 
animals (1102•). The life of the rational soul consists in contem
plation, which is the complete happiness of man though not fully 
attainable. "Such a life would be too high for man; for it is not 
in so far as he is man that he "ill live so, but in so far as something 
divine is present in him; and by so much as this is superior to our 
composite nature is its activity superior to that which is the 
exercise of the other kind of virtue (the practical kind). If reason 
is divine, then, in comparison \\ith man, the life in accordance 
with it is divine in comparison with human life. But we must not 
follow those who advise us, being men, to think of human things, 
and being mortal, of mortal things, but must, so far as we can, 
make ourselves immortal, and strain every nerve to li\·e in iaccord
ance \\ith the best thing in us; for even if it be small in bulk, 
much more does it in power and worth surpass everything" ( 117i1'). 

It seems, from these passages, that individuality-what distin
guishes one man from another-is connected with the body and 
the irrational soul, while the rational soul or mind is di\·inc and 
impenonal. One man likes oysters, and another likes pineapples; 
this distinguishes between them. But when they think about the 
multiplication table, provided they think corrc,tly, there is no 
difference between them. The irrational separates us, the: rational 
unites us. Thus the immortality of mind or reason is not a personal 
immortality of separate men, but a share: in God's immortality. 
It does not appear that Aristotle believed in personal irr.mortality, 
in the sense in which it was taught by Plato and afterwards by 
Christianity. He believed only that, in so far as mcr1 arc rational, 
they partake of the divine, which is immortal. It is open to man 
to increase the element of the dh·ine in his nature, and to do so 
is the highest virtue. But if he succeeded completely, he would 
have ceaaed to exist aa a separate pcl'liOn. This is perhaps not the 
only possible interpretation of Aristotle's words, but I think it it. 
the moat natural. 
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Chapter XX 

ARISTOTLE'S ETHICS 

IN the corpus of Aristotle's works, three treatises on ethics have 
a place, but two of these are now generally held to be by dis
ciples. The third, the Nicomaehtan Ethics, remains for the most 

part unquestioned as to authenticity, but even in this book there 
is a portion (Books V, VI, and VII) which is held by many to have 
been incorporated from one of the works of disciples. I shall, 
however, ignore this controversial question, and treat the book as 
a whole and as Aristotle's. 

The views of Aristotle on ethics represent, in the main, the pre
\'ailing opinions of educated and experienced men of his day. 
They are not, like Plato's, impregnated with mystical religion; nor 
do they countenance such unorthodox theories as are to be found 
in the Republir concerning property and the family. Those who 
neither fall below nor rise above the level of decent, well-behaved 
citi1.ens will find in the Etl,ics a systematic account of the prin
ciples by \\0hich they hold that their conduct should be regulated. 
Those who demand anything more \\ill be disappointed. The 
hook appeals to the respectable middle-aged, and has been used 
hy them, especially since the se,·enteenth century, to repress the 
ardours and enthusiasms of the young. But to a man with any 
depth of feeling it is likely to be repulsive. 

The good, we are told, is happiness, which is an acthity of the 
t1oul. Aristotle says that Plato was right in dividing the soul into 
two parts, one rational, the other irrational. The irrational part 
itself he divides into the vegetative (which is found even in plants) 
and the appetitive (which is found in all animals). The appetitive 
part may be in some degree rational, when the goods that it seeks 
are such as reason approves of. This is essential to the account of 
\·irtue, for reason alone, in Aristotle, is purely contemplative, and 
does not, without the help of appetite, lead to any practical 
activity. 

There are two kinds of virtues, int~ll«tual and moral, corre
sponding to the two parts of the soul. Intellectual virtues result 
from teaching, moral virtues from habit. It is the business of the 
legislator to make the citizens good by forming good habits. We 
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become just by performing just acts, and similarly as regards 
other virtues. By being compelled to acquire good habits, we shall 
in time, Aristotle thinks, come to find pleasure in performing good 
actions. One is reminded of Hamlet's speech to his mother: 

Assume a virtue if you have it not. 
That monster, custom, who all sense doth eat. 
Of habits devil, is an~el, yet in this 
That to the use of actions fair and ~ood 
He likewise gives a frock or livery 
That aptly is put on. 

We now come to the famous doctrine of the golden mean. 
Every virtue is a mean between two extremes, each of which is a 
vice. This is proved by an examination of the various ,irtues. 
Courage is a mean between cowardice and rashness; liberality, 
between prodigality and meanness; proper pride, between vanity 
and humility; ready wit, between buffoonery and boorishness; 
modesty, between bashfulness and shamelessness. Some ,·irtues 
do not seem to fit into this scheme; for instance, truthfulness. 
Aristotle says that this is a mean between boastfulness and mock
modesty (1108•), hut this only applies to truthfulness about one
self. I do not see how truthfulness in any wider sense can be fitted 
into the scheme. There was once a mayor who had adopted 
Aristotle's doctrine; at the end of his term of office he made a 
speech saying that he had endea,·oured to steer the narrow line 
between partiality on the one hand and impartiality on the other. 
The view of truthfulness as a mean seems scarcely less absurd. 

Aristotle's opinions on moral questions are always such as were 
conventional in his day. On some points they differ from those of 
our time, chiefly where some form of aristocracy comes in. We 
think that human beings, at least in ethical theory, all have equal 
rights, and that justice in\'olves equality; Aristotle thinks that 
justice involves, not equality, but right proportion, which is only 
sonutilnes equality (1131•). 

The justice of a master or a father is a different thing from that 
of a citizen, for a son or slave is property, and there can be no 
injustice to one's O\\'D property ( 11 Jl), As regards sla,·es, however, 
there is a slight modification of this doctrine in connection with 
the question whether it is possible for a man to be a friend of his 
ala,·e: "There is nothing in common between the two parties; the 
slave is a living tool. ... Qua slave, then, one c-,mnot be friend11 
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with him. But qua man one can; for there seems to be some justice 
between any man and any other who can share in a system of 
law or be a party to an agreement; therefore there can also be 
friendship with him in so far as he is a man" (1161b). 

A father can repudiate his son if he is wicked, but a son cannot 
repudiate his father, because he owes him more than he can pos
sibly repay, especially existence (116J6). In unequal relations, it is 
right, since everybody should be loved in proportion to his worth, 
that the inferior should love the superior more than the superior 
loves the inferior: wives, children, subjects, should have more love 
for husbands, parents, and monarchs than the latter have for 
them. In a good marriage, "the man rules in accordance with 
his worth, and in those matters in which a man should rule, but 
the matters that befit a woman he hands over to her" (n6o6). 

He should not rule in her pro,·ince; still less should she rule in 
his, as sometimes happens when she is an heiress. 

The best individual, as conceived by Aristotle, is a very different 
pt·rson from the Christian saint. He should have proper pride, and 
not underestimate his own merits. He should despise whoever 
deserves to be despised ( 11246). The description of the proud or 
magnanimous man 1 is very interesting as showing the difference 
between pagan and Christian ethics, and the sense in which 
!':ietzsdu.· was justified in regarding Christianity as a slave
mor-.ility. 

The magnanimous man, since he desl-rves most, must be good, 
in the highest degree; for the better man always deserves more, 
and the hest man most. Thcrt:fore the truly magnanimous man 
must he good. And greatness in e,·ery virtue would seem to be 
characteristic of the magnanimous man. And it would be most 
unbecoming for the magnanimous man to fly from danger, 
swinging his arms by his sides, or to wrong another; for to what 
end should he do disg-rc1ceful :u..'ts, he to whom nothing is great? 
... magnanimity, then, seems to be a sort of crown of the 
virtues; for it makes them greater, and it is not found without 
them. Therefore it is hard to be truly magnanimous; for it is 

1 The Greek word means, litrrally, "great-souled," and is usually 
tranalatrd "magnanimoua," but the Oxford translation renders it "proud." 
!\'.either word, in ii. modt>m uaagr, quite expresses Aristotle's meaning, 
but I pn:ft-r"magnanimous," and have therefore substituted it for"proud" 
in the abo,·e q,~tation from the 0:a:ford translation. 
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impossible without nobility and goodness of character. It is 
chiefly with honours and dishonours, then, that the magnanimous 
man is concerned ; and at honours that are great and conferred 
by good men he will be moderatrly pleased, thinking that he is 
coming by his own or e\'cn less than his own; for there can be 
no honour that is worthy of perfect virtue, yet he will at any rate 
accept it since they hne nothing greater to bestow on him; hut 
honour from casual people and on trifling grounds he will utterly 
despise, since it is not this that he deserves, and dishonour too, 
since in his case it cannot be just. . . . Power and wealth arc 
desirable for the sake of honour; and to him for whom e\'en 
honour is a little thing the others must be so too. Hence magn:mi
mous men are thought to be disdainful. . . • The ma~nanimous 
man does not run into trifling dangers, ... but he will face J.rreat 
dangers, and when he is in danger he is unsparing of his life, 
kno\\ing that there are conditions on which life is not worth 
having. And he is the sort of man to confer benefits, hut he is 
ashamed of receiving them; for the one is the mark of a superior, 
the other of an inferior. And he is apt to confer greater bt·ndits 
in return; for thus the original benefactor hcsidcs being repaid 
\\ill incur a debt to him .... It is the mark of the magnanimous 
man to ask for nothing or scarc.cJy anythin~. hut to 1.,ri,·e hdp 
readily, and to be dignified towards people who enjoy a high 
position hut unassuming towards those of the miJdle class; for 
it is a difficult and lofty thing to be superior to the former, hut 
easy to be so to the latter, and a lofty hearing over the fom1cr is 
no mark of ill-breeding, but among humble peoplt: it is :is rnh:ar 
as a display of strength against the weak .... I le must also he 
open in his hate and in his lo\'e, for to conct"al one's feelings, 
i.e. to care less for truth than for what people think, is a cowJrJ's 
part .... He is free of speech because he is contemptuous, and 
he is gi\'en to telling the truth, ucept when he speaks in irony 
to the ,,.llgar .... Nor is he gi,•en to admiration, for to him nothing 
is great .... Nor is he a gossip; for he will speak neither about 
himself nor about another, since he cares not to be praised nor 
for others to be blamed .... He is one who will possess beautiful 
and profitless things rather d1an profitable and useful ones .... 
Further, a slow step is thought proper to the magnanimous man, 
a deep ,·oicc, and a le\·cl utterance .... Such, then, is the magnani
mous man; the man who falls short of him is unduly humble. 
and the man who goes beyond him ii; vain" (112i-1125"). 

One shudders to think what a vain man would ~ like. 
Whate.-rr mav be thouuht of tht- magnanimous v'lan, ont· thing 
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is clear: there cannot be very many of him in a community. I do 
not mean merely in the general sense in which there are not likely 
to be many virtuous men, on the ground that virtue is difficult; 
what I mean is that the virtues of the magnanimous man largely 
depend upon his having an exceptional social position. Aristotle 
considers ethics a branch of politics, and it is not surprising, after 
his praise of pride, to find that he considers monarchy the best 
form of government, and aristocracy the next best. Monarchs and 
aristocrats can be "magnanimous," but ordinary citizens would 
be laughable if they attempted to live up to such a pattern. 

This brings up a question which is half ethical, half political. 
Can we regard as morally satisfactory a community which, by its 
essential constitution, confines the best things to a few, and 
requires the majority to be content with the second-best? Plato 
and Aristotle :.ay yes, and Nietzsche agrees with them. Stoics, 
Christians, and democrats say no. But there are great differences 
in thl·ir ways of saying no. Stoics and early Christians consider 
that the greatest g-ood is virtue, and that external circumstances 
cannot prev('nt a man from being virtuous; there is therefore no 
need to seek a just social system, since social injustice affects only 
unimportant matters. The democrat, on the contrary, usually 
holds that, at least so far as politics are concerned, the most 
important goods are power and p!'operty; he cannot, therefore, 
acquiesce in a social i1ystl·m which is unjust in these respects. 

The Stoic-Christian \'iew requires a conception of virtue very 
different from Aristotle's, since it must hold that virtue is as 
possible for the slave as for his master. Christian ethics dis
appro\'es of pride, which Aristotle thinks a virtue, and praises 
humility, which he thinks a vice. The intdlectual virtues, which 
Pl:.1to and Aristotle value above all otheni, ha,·e to be thrust out 
of the list altogether, in order that the poor and humble may be 
able to be as virtuous a.., any one else. Pope Gregory the Great 
solemnly rcpron·d a bishop for teaching ~rammar. 

The Aristotelian view, that the highest virtue is for the few, is 
logically connected with the subordination of ethics to politics. 
If the airn is the J.:Ood community rather than the good individual, 
it is possible that the good community may he one in which there 
is subordination. In an orchestra, the first ,·iolin is more important 
than the ohO\', though hoth arc nc1:cssary for the excellence of the 
whole. Jt is impossible to organize an orchestra on the principle 
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of giving to each man what would be best for him as an isolated 
individual. The same sort of thing applies to the government of a 
large modem State, however democratic. A modem democracy 
-unlike those of antiquity-confers great power upon certain 
chosen individuals, Presidents or Prime Ministers, and must expect 
of them kinds of merit which are not expected of the ordinary 
citizen. When people are not thinking in terms of religion or 
political controversy, they are likely to hold that a good President 
is more to be honoured than a good bricklayer. In a democracy 
a President is not expected to be quite like Aristotle's magnani
mous man, but still he is expected to be rather different from the 
average citizen, and to ha\'e certain merits connected with his 
station. These peculiar merits would perhaps not be considered 
"ethical," but that is because we use this adjective in a narrower 
sense than that in which it is used by Aristotle. 

As a result of Christian dogma, the distinction between moral 
and other merits has become much sharper than it was in Greek 
times. It is a merit in a man to be a great poet or composer or 
painter, but not a moral merit; we do not consider him the more 
virtuous for possessing such aptitudes, or the more likely to go 
to heaven. Moral merit is concerned solely with acts of will, i.e. 
with choosing rightly among possibh courses of action. 1 I am not 
to blame for not composing an opera, because I don't know how 
to do it. The orthodox view ia that, wherever two courses of action 
are possible, conscience tells me which is right, and to choose the 
other is sin. \"irtue consists mainly in the avoidance of sin, r-o1ther 
than in anything positive. There is no reason to expect an educated 
man to be morally better than an uneducated man, or a clever 
man than a stupid man. In this way, a number of merits of great 
social importance are shut out from the realm of ethics. The 
adjective "unethical," in modem usage, has a much narrower 
range than the adjective "undesirable." It is undesirable to be 
feeble-minded, but not unethical. 

Many modem philosophers, however, have not accepted this 
view of ethics. They have thought that one should first define the 
good, and then say that our actions ought to be such as tend to 
realize the good. Thls point of view is more like that of Aristotle, 
who holds that happiness is the good. The hlghest happiness, it 

1 It ia true that Aristotle alao aaya thi1 C 1105•), but a1 he mean■ it tht
conaequencea are not 10 far-reaching u in the Christian intc:rpl't'tation. 
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is true, is only open to the philosopher, but to Aristotle that is no 
objection to the theory. 

Ethical theories may be divided into two classes, according as 
they regard virtue as an end or a means. Aristotle, on the whole, 
takes the view that virtues are means to an end, namely happiness. 
"The end, then, being what we wish for, the means what we 
deliberate about and choose, actions concerning means must be 
according to choice and voluntary. Now the exercise of the virtues 
is concerned with means'' ( 1 113b). But there is another sense of 
virtue in which it is included in the ends of action: "Human good 
is activity of soul in accordance with virtue in a complete life" 
( 1098•). I think he would say that the intellectual virtues are ends, 
hut the practical virtues are only means. Christian moralists hold 
that, while the consequences of virtuous actions are in gcmeral 
good, they are not as good as the virtuous actions themselves, 
which are to he valued on their own account, and not on account 
of their effects. On the other hand, those who consider pleasure 
the good regard virtues solely as means. Any other definition of 
the good, except the definition as virtue, will have the same conse
quence, that virtues are means to goods other than themselves. 
On this question, Aristotle, as already said, agrees mainly, though 
not wholly, with those who think the first business of ethics is to 
define the good, and that virtue is to be defined as action tending 
to produce the good. 

The relation of ethics to politics raises another ethical question 
of considerable importance. Granted that the good at which right 
al'.tion should aim is the good of the whole community, or, ulti
mately, of the whole human race, is this social good a sum of 
goods enjoyed by individuals, or is it something belonging 
t·ssentially to the whole, not to the parts? We may illustrate the 
problem by the analogy of the human body. Pleasures are largely 
associated with ditf erent parts of the body, but we consider them 
as belonging to a person as a whole; we may enjoy a pleasant 
smell, but we know that the nose alone could not enjoy it. Some 
contend that, in a closely organized community, there are, analo
gously, excellences belonging to the whole, but not to any part. 
If they are metaphysicians, they may hold, like Hegel, that what
ever quality is good is an attribute of the universe as a whole; 
but they will generally add that it is less mistaken to attribute good 
to a State thap to an individual. Logically, the view may be put 
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as follows. We can attribute to a State various predicates that 
cannot be attributed to its separate members-that it is populous, 
extensive, powerful, etc. The view we arc considering puts ethical 
predicates in this class, and says that they only derivatively hdong 
to individuals. A man may belong to a populous State, or to a 
good State; but he, they say, is no more good than he is populous. 
This view, which has been widely held by German philosophers, 
is not Aristotle's, except possibly, in some degree, in his conception 
of justice. 

A considerahle part of the Ethics is occupied with the discussion 
of friendship, including all relations that invol\'e affection. Perft"ct 
friendship is only possible between the good, and it is impossible 
to be friends \\ith many people. One should not be friends with a 
person of higher station than one's own, unless he is also of higher 
virtue, which wilJ justify the respect sho\\11 to him. We have St'l"n 

that, in unequal relations, such as those of man and \\ifc or father 
and son, the superior should be the more lo\'ed. It is impossible 
to be friends \\ith God, because He cannot love us. Aristotle 
discusses whether a man can he a friend to himsdf, and decides 
that this is only possible if he is a good man; wicked men, he 
asserts, often hate themselves. The good man should love himself, 
but nobly (116<t}. Friends are a comfort in misfortune, but one 
should not make them unhappy by seeking their sympathy, as is 
done by women and womanish men (1 ljli). It is not only in 
misfortune that friends are desirable, for the happy man needs 
friends with whom to share his happincs~. "N'o one would choose 
the whole world on condition of being alone, since man is a 
political creature and one whose nature is to li,·c with others" 
(116<l). AU that is said about friendship is ~c.·nsible, but there is 
not a word that rises above common sense. 

Aru.totle again shows his good sense in the discussion of pleasure, 
which Plato had regarded somewhat ascetically. Pleasure, as 
Aristotle uses the word, is distinct from happiness, though there 
can be no happiness without pleasure. There arc:, he says, three 
\'iews of pleasure: ( 1) that it is never good; (2) that some pleasure 
is good, but moat is bad; (3) that pleasure is ~ood, but not the 
best. He rejects the first of theac on the ground that pain is cer
tainly bad, and therefore pleasure must be good. He says, very 
justly, that it is nonsense to say a man can be happy on the rack: 
some degree of external good fortune is necessary for happinc.-ss. 
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l le also disposes of the view that all pleasures are bodily ; all things 
have something divine, and therefore some capacity for higher 
pleasures. Good men have pleasure unless they are unfortunate, 
and God always enjoys a single and simple pleasure (1152-1154). 

There is another discussion of pleasure, in a later part of the 
book, which is not wholly consistent with the above. Here it is 
argued that there are bad pleasures, which, however, are not 
pleasures to good people (1173•); that perhaps pleasures differ in 
kind (ibid.); and that pleasures are good or bad according as they 
are connected with good or bad activities { 1 17 s•). There are things 
that are valued more than pleasure; no one would be content to 
go through life with a child's intellect, even if it were pleasant to 
do so. Each animal has its proper pleasure, and the proper pleasure 
of man is connected with reason. 

This leads on to the only doctrine· in the book which is not mere 
common sense. Happiness lies in virtuous activity, and perfect 
happine!>S lies in the best activity, which is contemplative. Con
h:mplation i:,,; preferable to war or politics or any other practical 
career, because it allows leisure, and leisure is essential to happi
ness. Practic.il \"irtue brings only a secondary kind of happiness; 
the supreme happiness is in the exercise of reason, for reason, 
more than anything else, is man. Man cannot be wholly contem
plative, but in su far as he is so he shares in the divine life. "The 
acti,·ity of GoJ, which surpasses all others in blessedness, must 
be contcmplati,·c." Of all human beings, the philosopher is the 
most ~odlike in his acti\'ity, and therefore the happiest and best: 

I I c who cxcrcit;Cs his re.ison anJ cultivates it seems to be both 
in the h~t state of mind and most dear to the gods. For if the gods 
ha\·e any care for human affairs, as they are thought to have, it 
would be reasonable: both that they should delight in that which 
was best and most akin to them (i.e. reaso11) and that they should 
re\\~.ird those who love and honour this most, as caring for the 
things that arc dear to them and acting both rightly and nobly. 
And that all these attributes belong most of all to the philosopher 
is manifost. Ht•, therefore:, is the dearest to the gods. And he who 
is that "ill prcsumabl)' be also the happiest i so tbat in this way 
too the philosophc:r will more than any other be happy { 1179•). 

This passage is vinually the peroration of the Ethics; the few 
paragraphs that follow are concerned with the transition to politics. 

Let ua now try to decide what we are to think of the merits and 
• 
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demerits of the Ethics. Unlike many other subjects treated by 
Greek philosophers, ethics has not made any definite advances, 
in the sense of ascertained discoveries ; nothing in ethics is knOU1n 
in a scientific sense. There is therefore no reason why an ancient 
treatise on it should be in any respect inferior to a modem one. 
When Aristotle talks about astronomy, we can say definitely that 
he is wrong; but when he talks about ethics we cannot say, in 
the same sense, either that he is wrong or that he is right. Broadly 
speaking, there are three questions that we can ask about the 
ethics of Aristotle, or of any other philosopher: (1) Is it internally 
self-consistent? (2) Is it consistent with the remainder of the 
author's views? (3) Does it gi\'e answers to ethical problems that 
are consonant to our own ethical feelings? If the answer to either 
the first or second question is in the negative, the philosopher in 
question has been guilty of some intellectual error. But if the 
answer to the third question is in the negative, we have no right 
to say that he is mistaken; we ha\'e only the right to say that Wl' 

do not like him. 
Let us examine these three questions in turn, as regards the 

ethical theory set forth in the i\'icomacluan Ethus. 
(1) On the whole, the book is self-consistent, except in a few 

not ,·ery important respects. The doctrine that the good is happi
ness, and that happiness consisLc; in successful acti\'ity, is well 
worked out. The doctrine that e\'ery vinue is a mean between 
two extremes, though very ingeniously de\·eloped, is less successful, 
since it does not apply to intellectual contemplation, which, we 
are told, is the best of all acti\'ities. It can, howe\'cr, be maintained 
that the doctrine of the mean is only intended to apply to the 
practical \'irtues, not to. those of the intellect. Perhaps, to take 
another point, the position of the legislator is somewhat ambiguous. 
He is to cause children and young people to acquire the habit of 
performing good actions, which will, in the end, lead them to find 
pleasure in virtue, and-to act virtuously without the need of legal 
compulsion. It is obvious that the legislator might equally well 
cause the young to acquire bad habits; if this is to be avoided, he 
must have all the wisdom of a Platonic guardian; and if it is not 
avoided, the argument that a virtuous life is pleasant will fail. 
This problem, however, belongs perhaps more to politics than 
to ethics. 

(2) Ari&totle'a ethieti is, at all points, consistent with his mcta-
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physics. Indeed, his metaphysical theories are themselves the 
expression of an ethical optimism. He believes in the scientific 
importance of final causes, and this implies the belief that purpose 
governs the course of development in the universe. He thinks 
that changes are, in the main, such as embody an increase of 
organization or "form," and at bottom virtuous actions are those 
that favour this tendency. It is true that a great deal of his practical 
ethics is not particularly philosophical, but merely the result of 
observation of human affairs; but this part of his doctrine, though 
it may be independent of his metaphysics, is not inconsistent 
with it. 

(3) When we come to compare Aristotle's ethical tastes with 
our own, we find, in the first place, as already noted, an acceptance 
of inequality which is repugnant to much modern sentiment. 
:Sot only is there no objection to slavery, or to the superiority 
of husbands and fathers over wives and children, but it is held 
that what is best is essentially only for the few-magnanimous 
men and philosophers. Most men, it would seem to follow, are 
mainly means for the production of a few rulers and sages. Kant 
maintained that e\'ery human being is an end in himself, and this 
may be taken as an expression of the \"iew introdm.-ed by Christi
anity. There is, however, a logical difficulty in Kant's view, since 
it gives no means of reaching a decision when two men's interests 
clash. If each is an end in himself, how are we to arrive at a prin
ciple for determining which shall give way? Such a principle 
must have to do with the community rather than with the indi
,·idual. In the broadest sense of the word, it will have to be a 
principle of "justice." Bentham and the utilitarians interpret 
"justice" as "c:c.iuality": when two men's interests clash, the right 
course is that which produces the greatest total of happiness, 
regardless of which of the two enjoys it, or how it is shared among 
them. If more is given to the better man than to the worse, that 
is because, in the long run, the general happiness is increased by 
rewarding virtue and punishing vice, not because of an ultimate 
ethical doctrine that the good deser\'e more than the bad. "Justice," 
in this ,·iew, consists in considering only the amount of happiness 
involved, witbout favour to one indi,·idual or class as against 
another. Greek philosophers, including Plato and Aristotle, had 
a different conception of justice, and it is one which is still widely 
prevalent. They thought-originally on grounds derived from 
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religion-that each thing or penon had its or his proper sphere, 
to overstep which is "unjust." Some men, in virtue of their 
character and aptitudes, have a wider sphere than others, and 
there is no injustice if they enjoy a greater share of happiness. 
This view is taken for granted in Aristotle, but its basis in primitive 
religion, which is evident in the earliest philosophers, is no longer 
apparent in his writings. 

There is in Aristotle an ahnost complete absence of what may 
be called bene\'olence or philanthropy. The sufferings of mankind, 
in so far as he is aware of them. do not move him emot:onally; 
he holds them, intellectually, to he an evil, hut there il- no e,·idence 
that they cause him unhappiness except when the suff erens happen 
to be his friends. 

More generally, there is an emotional poverty in the l:.'th,rs, 
which is not found in the earlier philosophers. There is something 
unduly smug and comfortable about Aristotle's speculations on 
human affairs; everything that makes men feel a passionate interest 
in each other seems to be forgotten. fa·en his account of friend
ship is tepid. He shows no sign of ha\'ing had any of those experi
ences which make it difficult to presen·c sanity; all the more 
profound aspects of the mor,ll life are apparently unknown to him. 
He lea,·es out, one may say, the whole sphere of human c:xpc:ri
ence with which religion is concerned. What he h:u. to say is 
what will be useful to comfortable men of weak passion~; hut he 
has nothing to say to those who are possessed by a god or a de\·il, 
or whom outward misfonune drh·es to despair. For these rcasonti, 
in my judgment, his Ethics, in spite of its fame, is lacking in 
intrinsic imponance. 
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Chapter XXI 

ARISTOTLE'S POLITICS 

A r.:1STOTLE's Politics is both interesting and important
interesting, as showing the common prejudices of educated 
Greeks in his time, and important as a source of many prin

ciples which remained influential until the end of the Middle 
Ages. l do not think thf're is much in it that could be of any practical 
use to a statesman of the present day, but there is a great deal 
that throws light on the conflicts of parties in different parts of 
the Hellenic world. There is not very much awareness of methods 
of government in non-Hellenic States. There are, it is true, 
allusions to Egypt, Babylon, Persia, and Carthage, but except in 
the case of Carthage they are somewhat perfunctory. There is 
no mention of Alexander, and not even the faintest awareness of 
the complete transformation that he was effecting in the world. 
The whole discussion is concerned with City States, and there is 
no pre\'ision of their ob1mlcscence. Greece, owing to its division 
into independent cities, was a laboratory of political experiment; 
hut nothing to which these experiments were relevant existed 
from Aristotle's time until the rise of the Italian cities in the Middle 
Ages. In m.·my ways, the experience to which Aristotle appeals is 
more relevant to the comparc1tively modern world than to any 
that existed for fifteen hundred years after the book was written. 

There are many pleasant incidental remarks, some of which 
may be noted before we embark upon political theory. We are 
told that Euripides, when he W".IS staying at the court of Archelaus, 
King of Macedon, was accused of halitosis by a certain Decam
nichus. To soothe his fury, the king gave him permission to 
scourge Dccamnichus, whil:h he did. Decamnichus, after waiting 
many years, joined in a successful plot to kill the king; but by 
this time Euripides was dead. We are told that children should 
be conceived in winter, when the wind is in the north; that there 
must be a careful avoidance of indecency, because "shameful 
words lead to shameful acts," and that obscenity is never to be 
tolerated except in trmples, where the law permits even ribaldry. 
People should not marry too young, because, if they do, the 
childrt·n will be weak and female, the \\i\·es will become wanton, 
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and the husbands stunted in their growth. The right age for 
marriage is thirty-s~en in men, eighteen in women. 

We learn how Thales, being taunted with his poverty, bought up 
all the olive-presses on the instalment plan, and was then able to 
charge monopoly rates for their use. This he did to show that 
philosophers ean make money, and, if they remain poor, it is 
because they have something more important than wealth to 
think about. All this, however, is by the way; it is time to come to 
more serious matters. 

The book begins by pointing out the importance of the State; 
it is the highest kind of community, and aims at the highest good. 
In order of time, the family comes first; it is built on the two 
fundamental relations of man and woman, master and slave, both 
of which are natural. Se\·eral families combined make a \"illage; 
several villages, a State, pro,·ided the combination is nearly large 
enough to be self-sufficing. The State, though later in time than 
the family, is prior to it, and e,·en to the indi,·idual, by nature; 
for "what each thing is when fully developed we call its nature," 
and human society, fully developed, is a State, and the whole 
is prior to the part. The conception im·olved here is that of 
orgamsm: a hand, when the body is destroyed, is, we are told, no 
longer a hand. The implication is that a hand is to be defined by 
its purpose-that of grasping-which it can only perform when 
ioined to a living body. In like manner an individual cannot fulfil 
his purpose unless he is part of a State. He who founded the 
State, Aristotle says, \\-"IS the great<.-st of benefactors; for \\ithout 
lllflJ man is the worst of animals, and law depends for its existence 
on the State. The State is not a mere society for exchange and the 
prevention of crime: "The end of the State is the good life . 
. . . And the State is the union of families and villages in a 
perfect and self-sufficing life, by which we mean a happy and 
honourable life" (128o6). "A political society exilits for the sake 
of noble actions, not of mere companionship" (1281'"). 

A State being composed of households, each of which consists 
of one family, the discusaion of politics should begin with the 
family. The bulk of this disc."Ulsion is concerned with slavery
for in antiquity the slaves were always reckoned as part of the 
family. Slavery is expedient and right, but the slave should be 
nfllllrally inferior to the mast.er. From binh, some are marked out 
for subjection, otben for rule; the man who is by nature not his 
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own but another man's is by nature a slave. Slaves should not be 
Greeks, but of an inferior race with less spirit (1255• and 1330-). 
Tame animals are better off when ruled by man, and so are those 
who are naturally inferior when ruled by their superiors. It may 
be questioned whether the practice of making slaves out of 
prisoners of war is justified ; power, such as leads to victory in 
war, seems to imply superior virtue, but this is not always the 
case. War, however, is just when waged against men who, though 
intended by nature to be governed, "ill not submit (12566); and 
in this case, it is implied, it would be right to make slaves of the 
conquered. This would seem enough to justify any conqueror who 
ever lived; for no nation will admit that it is intended by nature to 
be governed, and the only evidence as to nature's intentions 
must be derived from the outcome of war. In every war, therefore, 
the victors are in the right and the vanquished in the wrong. 
\'ery satisfactory! 

Next comes a discussion of trade, which profoundly influenced 
schola.'ltic casuistry. There are two uses of a thing, one proper, 
the other improper; a shoe, for instance, may be worn, which is 
its proper use, or exchanged, which is its improper use. It follows 
that there is something degraded about a shoemaker, who must 
exchanJ?e his shoes in order to live. Retail trade, we are told, is 
not a natural part of the an of getting wealth (1257"). The natural 
way to get wealth is by skilful management of house and land. 
To the wealth that can he made in this way there is a limit, but 
to what can be made by trade there is none. Trade has to do with 
monry, but wc-.Llth is not the acquisition of coin. Wealth derived 
from trade is justly hated, because it is unnatural. "The most 
hated sort, and with the greatest reason, is usury, which makes 
a gain out of money itself, and not from the natural object of it. 
For money was intended to be used in exchange, hut not to increase 
at interest. . . . Of all modes of getting wealth this is the most 
unnatural" (1258). 

What came of this dictum you may read in Tawney's &ligion 
and th, Rue oJ Capita/um. But while his history is reliable, his 
comment has a bias in favour of what is pre-capitalistic. 

"Usury" means a/I lending money at interest, not only, as now, 
lending at an exorbitant rate. From Greek times to the present 
day, mankind, or at least the economically more developed 
portion of them, have been dividc.•d into debtors and creditors~ 
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debtors have disapproved of interest, and creditors have approved 
of it. At most times, landowners have been debtors, while men 
engaged in commerce have been creditors. The views of philo
sophers, \\ith few exceptions, have coincided with the peruniary 
interests of their class. Gr<'ek philosophers belonged to, or were 
employed by, the landowning class; they therefore disapproved 
of interest. Medieval philosophers were churchmen, and the 
property of the Church was mainly in land ; they therefore saw 
no reason to revise Aristotle's opinion. Their objection to usury 
was reinforced by anti-Semitism, for most fluid capital was 
Jewish. Ecclesiastics and barons had their quarrels, sometimes 
very bitter; but they could combine against the wicked Jew who 
had tided them over a bad harvest by means of a loan, and con
sidered that he desen·ed some reward for his thrift. 

With the Reformation, the situation changed. Many of the 
most earnest Protestants were business men, to whom lending 
money at interest was essential. Consequently first Cal\'in, and 
then other Protestant divines, sanctioned interest. At last thr 
Catholic Church was compelled to follow suit, because the old 
prohibitions did not suit the modem "'orld. Philosophers, whose 
incomes are derived from the in\'estments of universities, have 
favoured interest ever since they ceased to be ecdel'liastics and 
therefore connected "ith landowning. At every stage, the1e has 
been a wealth of theoretical argument to suppon the economically 
convenient opinion. 

Plato's Utopia is criticized by Aristotle on \'arious grounds. 
There ia first the \'ery interesting comment that it ~in•s too much 
unity to the State, and would make it into an indi\'idual. Next 
comes the kind of argument against the proposed abolition of the 
family that naturally occurs to e\'ery reader. Plato thinks that, by 
merely giving the title of "son" to all who are of an age that makes 
their sonship pouible, a man will acquire towards the whole 
multitude the sentiments that men have at present toward, their 
actual sons, and correlatively as regards the title "father." Aristotle, 
on the contrary, says that what is common to the greatest number 
receives the least care, and that if "sons" are common to many 
"fathers" they will be neglected in common ; it is better to be 
a couain in reality than a ''son" in Plato's sense; Plato's plan would 
make love watery. Then there ia a curious argument that, since 
abstinence from adultery is a vinue, it would be a pity to have 
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a social system which abolishes this virtue and the correlative 
vice ( 126J6). Then we are asked: if women are common, who 
will manage the house? I wrote an essay once, called "Architecture 
and the Social System," in which I pointed out that all who 
combine communism with abolition of the family also advocate 
communal houses for large numbers, with communal kitchens, 
dining-rooms, and nurseries. This system may be described as 
monasteries without celibacy. J t is essential to the carrying out of 
Plato's plans, but it is certainly not more impossible than many 
other things that he recommends. 

Plato's communism annoys Aristotle. It would lead, he says, 
to anger against lazy people, and to the sort of quarrels that are 
common between fellow-travellers. It is better if each minds his 
own business. Property should be private, but people should be 
so tr.uned in benevolence as to allow the use of it to be largely 
common. Benevolence and generosity arc virtues, and without 
pr vate property they arc impossible. Finally we are told that, if 
Plato's plans were good, someone would have thought of them 
i.ooncr. 1 I do not agrcc with Plato, but if anything could make 
me do so, it would be Aristotlt:'s arguments against him. 

As we have seen in connection with slavery, Aristotle is no 
hdien:r in equality. Granted, howen:r, the subjection of slaves 
and women, it still remaint. a question whether all citizens should 
he politically e(1u:1I. Some men, he says, think this desirable, on 
the ground that all re\'olutions turn on the regulation of property. 
I le rejects this argument, maintaining that the greatest crimes 
are due to excess rather than want; no man becomes a tyrant in 
order to avoid feeling the cold. 

A govemnwnt is good when it aims at the good of the whole 
nimmunity, had when it cares only for itself. There are three kinds 
of govemmt·nt that are good: monarchy, aristocracy, and consti
tutional ~O\"emment ( or polity); there are three that are bad: 
tyranny, oligarchy, and democr-.1cy. There are also many mixed 
intermediate forms. It will be observed that the good and bad 
governments are defined by the ethical qualities of the holders of 
power, not by the.· form of the constitution. This, however• is 

1 CL Tht !l,;1>U1.1lc 's Oration in Sydney Smith; "l£ the proposal be 
1>ound, wuulJ the S..xon h11\·c passed it by? Would the Dane have ignored 
it? Would it lul\'e escaped the wisdom of the Norman?" (I quote from 
memory.) 
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only partly true. An aristocracy is a rule of men of virtue, an 
oligarchy is a rule of the rich, and Aristotle does not consider 
virtue and wealth strictly synonymous. What he holds, in accord
ance with the doctrine of the golden mean, is that a moderate 
competence is most likely to be associated with \'lrtue: "Mankind 
do not acquire or presen·e ,·irtue by the help of external goods, 
but external goods by the help of virtue, and happiness, whether 
consisting in pleasure or virtue, or both, is more often found 
with those who are most highly cultivated in their mind and in 
their character, and have only a moderate share of external ~oods, 
than among those who possess external goods to a USc.'less extent 
but are deficient in higher qualities'' (1323• and '). There is 
therefore a difference between the rule of the best (aristocracy) 
and of the richest (oligarchy), since the best are likely to have 
only moderate fortunes. There is also a difference between demo
cracy and polity, in addition to the ethical difference in the go,·em
ment, for what Aristotle calls "polity" retains some oligarchic 
elements (1293°). But between monarchy and tyranny the only 
difference is ethical. 

He is emphatic in distinguishing oligarchy and democracy b,· 
the economic status of the governing party: there is oligarchy 
when the rich go,·em without consideration for the poor, demo
cracy when power is in the hands of the needy and they disreg~rd 
the interest of the rich. 

Monarchy is better than aristocracy, aristocracy is better than 
polity. But the corruption of the best is worst; therefore tyranny 
is worse than oligarchy, and oligarchy than democracy. In this 
way Aristotle arrives at a qualified defence of Jc.--mocr-.tcy; for 
most fctual governments are bad, and therefore, among actual 
governments, democracies tend to be best. 

The Greek conception of democracy was in many ways more 
extreme than ours; for instance, Aristotle says that to elect magis
trates is oligarchic, while it is democratic to appoint them by lot. 
In extreme democracies, the assembly of the citizens was above the 
law, and decided each question independently. The Athenian 
law-courts were composed of a large number of citizens chosen 
~y lot, unaided by any jurist; they were, of course, liable to be 
awayed by eloquence or party passion. When democracy is 
criticized, it must be understood that this sort of thing is 
meant. 
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There is a long discussion of causes of revolution. In Greece, 
revolutions were as frequent as formerly in Latin America, and 
therefore Aristotle had a copious experience from which to draw 
inferences. The main cause was the conflict of oligarchs and 
democrats. Democracy, Aristotle says, arises from the belief that 
men who are equally free should be equal in all respects; oligarchy, 
from the fact that men who are superior in some respect claim 
too much. Both have a kind of justice, but not the best kind. 
"Therefore both parties, whenever their share in the government 
does not accord with their preconceived ideas, stir up revolution" 
( 1301 •). Democratic governments are less liable to revolutions 
than oligarchies, because oligarchs may fall out with each other. 
The oligarchs seem to have been vigorous fellows. In some cities, 
we are told, they swore an oath : "I will be an enemy to the people, 
and v.ill devise all the harm against them which I can." Nowadays 
reactionaries are not so frank. 

The three things needed to prevent revolution are government 
propaganda in education, respect for law, even in small things, 
and justice in law and administration, i.e., "equality according 
to proportion, and for e\'ery man to enjoy his own" (1307", 
13ot, 1310•). Aristotle never seems to have realized the difficulty 
of "equality according to proportion." If this is to be true justice, 
the proportion must be of virtue. Now virtue is difficult to measure, 
and is a matter of party controversy. In political practice, therefore, 
\·irtue tends to be measured by income; the distinction between 
aristocracy and oligarchy, which Aristotle attempts to make, is 
only possible where there is a very well-established hereditary 
nobility. Even then, as soon as there exists a large class of rich 
men who arc not noble, they have to be admitted to power for 
fear of their making a revolution. Hereditary aristocracies cannot 
long retain their power except where land is almost the only 
source of we-.ilth. All social inequality, in the long run, is inequality 
of income. That is part of the argument for democracy: that the 
attempt to ha,·e a "proportionate justice" based on any merit 
other than wealth is sure to break down. Defenders of oligarchy 
pretend that income is proportional to virtue; the prophet said 
he had never seen a rightc.'Ous man begging his bread, and Aristotle 
thinks that good men acquire just about his own income, neither 
very large nor very small. But such views are absurd. Every kind 
of "justice" other than absolute equality will, in practice, reward 
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some quality quite other than virtue, and is therefore to be 
condemned. 

There is an interesting section on tyranny. A tyrant desires 
riches, whereas a king desires honour. The tyrant has guards who 
are mercenaries, whereas the king has guards who are citizens. 
Tyrants are mostly demagogues, who acquire power by promising 
to protect the people against the notables. In an ironically Machia
vellian tone, Aristotle explains what a tyrant must do to retain 
power. He must prevent the rise of any person of exceptional 

. merit, by execution or assassination if necessary. He must prohibit 
common meals, clubs, and any education likely to produce hostile 
sentiment. There must be no literary assemblies or discussions. 
He must prevent people from knowing each other well, and 
compel them to live in public at his gates. He should employ 
spies, like the female detecti\·es at Syracuse. He must sow quarrels, 
and impoverish his subjects. He should keep them occupied in 
great worb, as the king of Egypt did in getting the pyramids 
built. lie should give power to women and sla,·es, to make them 
informers. He should make war, in order that his subjects may 
have something to do and be always in want of a leader ( 1313~ 
and 6). 

It is a melancholy reflection that this passage is, of the whole 
book, the one most appropriate to the present day. Aristotle 
concludes that there is no wickedncsa too great for a tyrant. There 
is, however, he says, another method of preserving a tyranny, 
namely by moderation and by seeming religious. There is no 
decision as to which method is likely to prove the more successful. 

There is a long argument to prove that foreign conquest is not 
the end of the State, showing that many people took the imperialist 
view. There is, it is true, an exception: conquest of "natural 
slaves" is right and jusL This would, in Aristotle's ,dew, justify 
wars againlt barbarians, but not against Greeks, for no Greeks 
are "natural slaves." In general, 'lo\'V is only a means, not an end ; 
a city in an iaolated situation, where conquest is not possible, 
may be happy; States that live in iaolation need not be inactive. 
God and the universe are active, though foreign conquest is 
impossible for them. The happiness that a State should seek, 
therefore, though war may sometimes be a necessary means to it, 
ahould not be war, but the activities of peace. 

This lada to the qucation: how large ahould a State be i Large . 
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cities, we are told, are never well governed, because a great multi
tude cannot be orderly. A State ought to be large enough to be 
more or less self-sufficing, but not too large for constitutional 
government. It ought to be small enough for the citizens to know 
each other's characters, otherwise right will not be done in elections 
and law-suits. 'I 'he territory should be small enough to be surveyed 
in its entirety from a hill-top. We are told both that it should be 
self-sufficient (1326•) and that it should have an export and 
import trade (1327•), which seems an inconsistency. 

Men who work for their living should not be admitted to citizen
ship. "Citizens should not lead the life of mechanics or tradesmen, 
for such a life is ignoble and inimical to virtue." Nor should they 
be husbandmen, because they need leisure. The citizens should 
own the property, but the husbandmen should be slaves of a 
different race (1330°). Northern races, we are told, are spirited; 
southcm races, intelligent ; therefore slaves should be of southern 
races, since it is inconvenient if they are spirited. The Greeks 
alone are both spirited and inteUigent; they are better governed 
than barbarians, and if united could rule the world ( 132t). One 
might ha,·e expected at this point some allusion to Alexander, 
hut there.· is none. 

With regard to the si1.e of States, Aristotle makes, on a different 
scale, the same mistake that is made by many modem liberals. 
A State must he able to defend itqelf in war, and even, if any 
liberal culture is to survi\'e, to defend itself without very great 
difficulty. I low large this requires a State to be, depends upon the 
technique of war and industry. In Aristotle's day, the City State 
was ohsolctc: hecau~e it coulJ not defend itself against Macedonia. 
Jn our day, Greece as a whole, including Macedonia, is obsolete 
in this sense, ,Li has hec:n recently provcd.1 To advocate complete 
independence for Grce<.."e, or any other small country, is now as 
futile as to ad\"Ocate complete independence for a single city, 
whose territorv can be seen entire from an eminence. There can 
be no true i,;dependence except for a State or alliance strong 
enough, by its own efforts, to repel all attempts at foreign conquest. 
Nothing 11maller than America and the British Empire combined 
will aatisfy this requirement; and perhaps even this would be 
too small a unit. 

The book. which, in the form in which we have it, appean to 
a Thi• WIii written in May, 1941. 
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be unfinished, ends with a discussion of education. Education, 
of course, is only for children who are going to be citizens; slaves 
may be taught useful arts, such as cooking, but these are no part 
of education. The citizen should be moulded to the form of 
government under which he lives, and there should therefore be 
differences according as the city in question is oligarchic or 
democratic. In the discussion, however, Aristotle assumes that 
the citizens will all have a share of political power. Children 
should learn what is useful to them, but not vulgarizing; for 
instance, they should not be taught any skill that deforms the 
body, or that would enable them to earn money. They should 
practise athletics in moderation, but not to the point of acquiring 
professional skill; the boys who train for the Olympic games 
suffer in health, as is shown by the fact that those who have been 
victors as boys are hardly ever ,·ictors as men. Children should 
learn drawing, in order to appreciate the beauty of the human 
form; and they should be taught to appreciate such painting and 
sculpture as expresses moral ideas. They may learn to sing and to 
play musical instruments enough to be able to enjoy music 
critically, but not enough to be skilled performers; for no freeman 
would play or sing unless drunk. They must of course, learn to 
read and write, in spite of the usefulness of these arts. But the 
purpose of education is "virtue," not usefulness. What Aristotle 
means by "virtue" he has told us in the Ethi£1, to which this book 
frequently ref era. 

Aristotle's fundamental assumptions, in his Politic,, are ,·cry 
different from those of any modem writer. The aim of the State, 
in his ,iew, is to produce cultured gentlemen-men who combine 
the aristocratic mentality with love of learning and the ans. 
This combination existed, in its highest perfection, in the Athens 
of Pericles, not in the population at large, but among the wcll
to-do. It began to break down in the last years of Pericles. The 
populace, who bad no culture, turned against the friends of 
Pericles, who were driven to defend the privileges of the rich, 
by ueachery, assassination, illegal despotism, and other such 
not very gentlemanly methods. After the death of Socrates, 
the bigotry of the Athenian democracy diminished, and Athens 
remained the cenue of ancient culture, but political power went 
elaewhere. Throughout later antiquity, power and culture were: 
usually eepante: power was in the hands of rough soldien, 
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culture belonged to powerless Greeks, often slaves. This is only 
partially true of Rome in its great days, but it is emphatically 
true before Cicero and after Marcus Aurelius. After the barbarian 
invasion, the "gentlemen" were northern barbarians, the men 
of culture subtle southern ecclesiastics. This state of affairs 
continued, more or less, until the Renaissance, when the laity 
began to acquire culture. From the Renaissance onwards, the 
Greek conception of government by cultured gentlemen gradually 
prevailed more and more, reaching its acme in the eighteenth 
century. 

Yarious forces have put an end to this state of affairs. First, 
democracy, as embodied in the French Re\'olution and its after
math. The cultured i,:entlemcn, as after the age of Pericles, had 
to dt·fend their privileges against the populace, and in the process 
t·eased to he either gentlemen or cultured. A second cause was 
the rise of industrialism, ,,ith a scientific technique very different 
from traditional culture. A third cause was popular education, 
which conferred the power to read and \\Tite, but did not confer 
l:11hurc; this l'nahlcd a new type of demagogue to practise a new 
type of propaganda, as seen in the dictatorships. 

Both for g(x>tl and c\'il, therefore, the day of the cultured 
gentleman i!I past. 
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Chapter XXII 

ARISTOTLE'S LOGIC 

A RISTOTLE's influence, which was very great in many 
different fields, was greatest of all in logic. In late antiquity, 
when Plato was still supreme in metaphysics, Aristotle was 

the recognized authority in logic, and he retained this position 
throughout the Middle Ages. It was not till the thirteenth century 
that Christian philosophers accorded him supremacy in the field 
of metaphysics. This supremacy was largely lost after the Renais
sance, but his supremacy in logic survi\'ed. Even at the present 
day, all Catholic teachers of philosophy and many others still 
obstinately reject the disco,·eries of modem logic, and adhere 
with a strange tenacity to a system which is as definitely antiquated 
as Ptolemaic astronomy. This makes it difficult to do historical 
justice to Aristotle. His present-day influence is so inimical to 
clear thin.king that it is hard to remember how great an advance 
he made upon all his predecessors (including Plato), or how 
admirable his logical work would still seem if it had been a stage 
in a continual progress, instead of being (as in fact it was) a dc.·ad 
end, followed by over two thousand years of stagnation. In dealin~ 
"-ith the predecessors of Aristotle, it is not neces...ary to remind 
the reader that they are not ,·erbally inspired; one can therefore 
praise them for their ability without being supposed to subscribe 
to all their doctrines. Aristotle, on the contrary, is still, especially 
in logic, a battle-ground, and cannot be treated in a purely his
torical spirit. 

Aristotle's most important work in logic is the doctrine of the 
ayllogism. A syllogism is an argument consisting of three parts, a 
major premiss, a minor premiss, and a conclusion. Syllugisma 
are of a number of different kinds, each of which has a name, 
given by the scholastics. The most familiar 1s the kind called 
"Barbara": 

All men are mortal ( Major premis& ). 
Socrates is a man (Minor premiss). 
Therefort: Socrates is mortal (Conclusion) 
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Or: all men are mortal. 
All Greeks are men. 
Therefore: All Greeks are mortal. 

( 1\ ri~totlc docs not distinguish between t hesc two forms; this, as 
we shall see later, is a mistake.) 

Other forms are: No fishes are rational, all sharks are fishes, 
therefore no sharks are rational. (This is called "CeJarent. ") 

All men are rational, some animals are men, therefore some 
animals are rational. (This is called "Darii. ") 

No Greeks are black, some men are Greeks, therefore some men 
are not black. (This is caJled "Ferio.") , 

These four make up the "first figure"; Aristotle adds a second 
and third figure, and the schoolmen added a fourth. It is ~hown 
that the three later figures can he reduced to the first by various 
devices. 

There arc some inferences that can he made from a single 
premiss. From "some men are mortal" we can infer that "some 
mortals are men." According to Aristotle, this can be also inferred 
from ''all men arc mortal." From "no gods are mortal" we can 
infer "no mortals are gods," but from "some men are not Greeks" 
it doe!l not follow that "some Greeks are not men." 

Apart from such inferences as the above, Aristotle and his 
followers thouJ?ht that all deductive inference, when strictly 
stated, is syllogistic. Hy settinl? forth all the valid kinds of syllogism, 
and setting out any suggested argument in syllogistic form, it 
should therefore be possible to avoid all fallacies. 

This system was the heginning of formal logic, and, as such, was 
hoth important and admirable. But considered as the end, not tht' 
beginning, of fomial logic, it is open to three kinds of criticism: 

( 1) Formal defects within the system itself. 
(2) Over-estimation of the syllogism. as compared to other 

fomu1 of dc.-ductive argument. 
(J) Over-estimation of deduction as a· form of argument. 
On each of these three, something must be said. 
( 1) Formal defetts. Let us begin with the two statements 

"'Socrates is a man" and "all Greeks are men." It is necessary to 
make a sharp distinction between these two, which is not done 
in Ariatotelian logic. The statement "all Greeb are men" is 
commonly interpretf'd as implyinl{ that thf're are Greeb: without 
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this implication, some of Aristotle's syllogisms are not valid. 
Take for instance: 

"All Greeks are men, All Greeks are white, therefore some 
men are white." This is \·alid ifthere are Greeks, but not otherwise. 
If I were to say: 

"All golden mountains are mountains, all 1.roldcn mountains 
are golden, therefore some mountains are golden," my conclusion 
would be false, though in some sense my premisses would be 
true. If we are to be explicit, we must therefore divide the one 
statement "all Greeks are men" into two, one saying "there are 
Greeks," and the other saying "if an~1hinJ? is a Greek it is a man." 
The latter statement is purely hypothetical, and docs not imply 
that there are Greeks. 

The statement "all Greeks are men" is thui; much more 
complex in form than the statement ''Socrates is a man." 
"Socrates is a man" has "Socrates" for its subject, but "all 
Greeks are men" does not ha\'e "all Greeks" for its subject, 
for there is nothing about "all Greeks" either in the i;tatement 
"there are Greeks," or in the statement "if anything is a Greek it 
is a man." 

This purely formal error was a source of errors in metaphysics 
and theory of knowledge. Consider the state of our knowledge in 
regard to the two propositions "Socrates is monal" and "all men 
are mortal." In order to know the truth of "Socratc-s is mortal," 
most of us are content to rely upon testimony; hut if testimony 
is to be reliable, it must lead us back to some one who knew 
Socrates and saw him dead. The one percei\·ed fact-the dead 
body of Socrates-together \\ith the knowledge that this "Ha 
called "Socrates," was enough to assure us of the mortality 
of Socrates. But when it comes to "all men arc mortal," t hl" 
matter is diff'erent. The question of our knowledge of such 
general propositions is a very difficult ont. Sometime!' they are 
merely verbal: 111II Greeks are men" is kno\\1l because nothing 
is called "a Greek" unless it is a man. Such gent·ral statements 
can he ascertained from the dictionary; they tell us nothing about 
the world except how words are used. But "all men are monal" 
is not of this son; there is nothing logically self-contradictory 
about an immortal man. We believe the proposition on the ha.sis 
of induction, becaUIC there is no well-authenticated case of a 
man livinJ! more than (say) 150 ycan: but this only makes the 
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proposition probable, not certain. It cannot be certain so long as 
living men exist. 

Metaphysical errors arose through supposing that "all men" is 
the subject of "all men are mortal" in the same sense as that in 
which "Socrates" is the subject of "Socrates is mortal." It made 
it possible to hold that, in some sense, "all men" denotes an entity 
of the same sort as that denoted by "Socrates." This led Aristotle 
to say that in a sense a species is a substance. He is careful to 
qualify this statement, hut his followers, especially Porphyry, 
showed less caution. 

Another error into which Aristotle falls through this mistake 
is to think that a predicate of a predicate can be a predicate of 
the original subject. If I say "Socrates is Greek, all Greeks are 
human," Aristotle thinks that "human" is a predicate of "Greek," 
while "Greek" is a predicate of "Socrates," andobviously"human" 
is a predicate of" Socrates." But in fact "human" is not a predicate 
of "Greek." The distinction between names and predicates, or 
in metaphysical language, between particulars and universals, 
is thus blurred, with disastrous consequences to philosophy. One 
of the resulting confusions was to suppose that a class with only 
one member is identical with that one member. This made it 
impossible to ha\'e a correct theory of the number one, and led 
to endless bad metaphysics about unity. 

(2) Or:er-tstimation of tlu syllogism. The syllogism is only one 
kind of deductive argument. In mathematics, which is wholly 
deducti\'c, syllogisms hardly c\'er occur. Of course, it would be 
possible to re-write mathematical arguments in syllogistic form, 
but this would be \'cry artificial and would not make them any 
more cogent. Take arithmetic, for example. If I buy goods worth 
16s. 3d., and tender a £1 note in payment, how much change 
is due to me? To put this simple sum in the form of a syllogism 
would be absurd, and would tend to conceal the real nature of 
the argument. Again, within logic there are non-syllogistic 
inferences such as: "A horse is an animal, therefore a horse's 
head is an animal's bead." Yalid syllogisms, in fact, are only 
some among valid deductions, and have no logical priority over 
others. The attempt to give pre-eminence to the syllogism in 
deduction misled philosophers as to the nature of mathematical 
reasoning. Kant, who perceived that mathematics is not syllogistic, 
inferred that it uses t·xtra-logkal principles, which, however, he 
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supposed to be as cenain as those oflogic. He, like his predecessors, 
though in a different way, was misled by respect for Aristotle, 

(3) <>on-estimation of dtduction. The Greeks in general attached 
more importance to deduction as a source of knowledge than 
modem philosophers do. In this respect, Aristotle was less at 
fault than Plato; he repeatedly admitted the importance of induc
tion, and he devoted considerable attention to the question: how 
do we know the first premisses from which deduction must start? 
Nevertheless, he, like other Greeks, ga"e undue prominence to 
deduction in his theory of knowledge. We shall agree that l\Ir. 
Smith (say) is mortal, and we may, loosely, say that we know this 
because we know that all men are mortal. But what we ffl!lly 
know is not "all men are mortal"; we know rnther something 
like "all men born more than one hundred and fifty years ago are 
mortal, and so are almost all men horn more than one hundred 
years ago." This is our reason for thinking that Mr. Smith will 
die. But this argument is an induction, not a deduction. It has 
Jess cogency than a deduction, and yields only a probability, not 
a certainty; but on the other hand it gives tlffD knowledge, which 
deduction does not. All the important inferences outside logic and 
pure mathematics are inductive, not deductivr; the only excep
tions are law and theology, each of which derives its first prin
ciples from an unquc-stionable text, \iz. the statute books 01 the 
scriptures. 

Apart from TM Prior Analytic,, which deals \\ith the syllogism 
there arc other logical \\Titings of Aristotle which have con
siderable importance in the hii.tory of philorophy. One of these 
is the short work on T~ Cattgories. Porphyry the Neoplatonist 
wrote a commentary on this book, which had a very notable 
influence on medieval philosophy; but for the present let us 
ignore Porphyry and confine ourscl\·cs to Aristotle. 

What, exactly, is meant by the word "category," whether in 
Aristotle or in Kant and I legel, I must confess that I have never 
been able to understand. I do not myself belie\·e that the term 
"category" is in any way useful in philosophy, as representing 
any clear idea. There are, in Aristotle, ten categories: substance, 
quantity, quality, relation, place, time, position, 11tate, action, 
and affection. The only definition offered of the term "category'' 
ia: "exprc:s11ions which are in no way composite: signify"--end 
then follows the above list. This seems to mean that everv word 
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of which the meaning is not compounded of the meanings of 
other words signifies a substance or a quantity or etc. There is 
no suggestion of any principle on which the list of ten categories 
has been compiled. 

"Substance,, is primarily what is not predicable of a subject nor 
present in a subject. A thing is said to be "present in a subject" 
when, though not a part of the subject, it cannot exist without 
the subject. The instances given are a piece of grammatical 
knowledge which is present in a mind, and a certain whiteness 
which may be present in a body. A substance in the above primary 
sense is an individual thing or person or animal. But in a secondary 
sense a species or a genus-e.g. "man" or "animal"-may be 
called a substance. This secondary sense seems indefensible, 
and opened the door, in later writers, to much bad metaphysics. 

The Posterior Analytics is a work largely concerned with a 
question which must trouble any deductive theory, namely: How 
are first premisses obtained ? Since deduction mm;t start from 
somewhere, we must begin with something unproved, which 
must be known otherwise than by demonstration. I shall not give 
Aristotle's theory in detail, since it depends upon the notion of 
essence. A definition, he says, is a statement of a thing's essential 
nature. The notion of essence is an intimate part of every philo
sophy subsequent to Aristotle, until we come to modem times. 
It is, in my opinion, a hopelessly muddle-headed notion, but its 
historical importance requires us to say something about it. 

The "essence" of a thing appears to have meant "those of its 
properties which it cannot change without losing its identity." 
Socrates may be sometimes happy, sometimes sad; sometimes 
well, sometimes ill. Since he can change these properties without 
ceasing to be Socrates, they are no part of his essence. But it is 
supposed to be of the essence of Socrates that he is a man, though 
a Pythagorean, who believes in transmigration, will not admit 
this. In fact, the que~tion of "essence" is one as to the use of 
words. We apply the same name, on different occasions, to 
somewhat different oa..-urrcnces, which .we regard as manifesta
tions of a single "thing" or "person." In fact, however, this is 
only a verbal convenience. The "essence" of Socrates thus consists 
of those properties in the abst•nce of which we should not use the 
name "Socrates." The question is purely linguistic: a flJOTd may 
have an essence, but a thint cannot. 
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The conception of "substance," like that of "essence," is a 
transference to metaphysics of what is only a linguistic convenience. 
We find it convenient, in describing the world, to describe a 
certain number of occurrences as events in the life of "Socrates," 
and a certain number of others as events in the life of" Mr. Smith." 
This leads us to think of "Socrates" or "Mr. Smith" as denoting 
something that persists through a certain number of years, and 
as in some way more "solid" and "real" than the events that 
happen to him. If Socrates is ill, we think that Socrates, at other 
times, is well, and therefore the being of Socrates is independent 
of his illness; illness, on the other hand, requires somebody to 
be ill. But although Socrates need not be ill, sometl11"ng must be 
occurring to him if be is to be considered to exist. He is not, 
therefore, really any more "solid" than the things that happen 
to him. 

"Substance," when taken seriously, is a concept impossible to 
free from difficulties. A substance is supposed to be the subject 
of properties, and to be something distinct from all its properties. 
But when we take away the properties, and try to imagine the 
substance by itself, we find that there is nothing left. To put the 
matter in another way: What distinguishes one substance from 
another? Not difference of properties, for, according to the logic 
of substance, difference of properties presupposes numerical 
diversity between the substances concerned. Two substances, 
therefore, must be just two, without being, in themselves, in any 
way distinguishable. How, then, are we e\'er to find out that 
they are two? 

"Substance," m fact, is merely a convenient way of collectin~ 
events into bundles. What can we know about Mr. Smith? When 
we look at him, we see a pattern of colours; when we listen to him 
talking, we hear a series of sounds. We believe that, like us, he has 
thoughts and feelings. But what is :Mr. Smith apart from all these 
occurrences? A mere imaginary hook, from which the occurrences 
are supposed to hang. They have in fact no need of a hook, any 
more than the earth needs an elephant to rest upon. Any one 
can see, in the analogous case of a geographical region, that such 
a word as "France" (say) is only a linguistic convenience, and that 
there is not a thing called "France" over and above its various 
parts. The same holds of "Mr. Smith"; it is a collective name 
for a number of occurrences. If we take it as anything more, it 
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denotes something completely unknowable, and therefore not 
needed for the expression of what we know. 

"Substance," in a word, is a metaphysical mistake, due to 
transference to the world-structure of the structure of sentences 
composed of a subject and a predicate. 

I conclude that the Aristotelian doctrines with which we have 
been concerned in this chapter are wholly false, with the exception 
of the formal theory of the syllogism, which is unimportant. 
Any person in the present day who wishes to learn logic will be 
wasting his time if he reads Aristotle or any of his disciples. 
Nune the less, Aristotle's logical writings show great ability, and 
would have been useful to mankind if they had appeared at a 
time when intellectual originality was still active. Unfortunately, 
they appeared at the very end of the creative period of Greek 
thought, and therefore came to be accepted as authoritative. 
lly the time that logical originality revived, a reign of two thousand 
years had made Aristotle very difficult to dethrone. Throughout 
modem times, practically every advance in science, in logic, or 
in philosophy has had to be made in the teeth of opposition from 
Aristotle's disciples. 
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Chapter XXIII 

ARISTOTLE'S PHYSICS 

IN this chapter I propose to consider two of Aristotle's books, 
the one called Physics and the one called On tl~ He®ens. 
These two books are closely connected; the second takes up 

the argument at the point at which the first has left it. Both were 
extremely influential, and dominated science until the time of 
Galileo. Words such as "quintessence" and "sublunary" are 
derived from the theories expressed in these books. The historian 
of philosophy, accordingly, must study them, in spite of the fact 
that hardly a sentence in either can be accepted in the light of 
modern science. 

To understand the \'iews of Aristotle, as of most Greeks, on 
physics, it is necessary to apprehend their imaginative back
ground. Every philosopher, in addition to the formal system which 
he offers to the world, has another, much simpler, of which he 
may be quite unaware. If he is aware of it, he probably realizes 
that it won't quite do; he therefore conceals it, and sets forth 
something more sophisticated, which he believes because it is 
like his crude system, but which he asks others to accept because 
he thinks he has made it such as cannot be disproved. The 
sophistication comes in by way of refutation of refutations, but 
this alone \\ill never give a po!-itive result: it shows, at best, 
that a theory may be true, not that it must be. The positive result, 
however little the philosopher may realize it~ is due to his imagina
ti,•e preconceptions, or to what Santayana calls "animal faith." 

In relation to physics, Aristotle's imaginative background was 
,·ery different from that of a modem student. Nowadays, a boy 
begins with mechanics, \\·hich, by its very name. suggests machines. 
He is accustomed to motor-cars and aeroplanes; he docs not, 
even in the dimmest recesses of his subcomcious imagination, 
think that a motor-car contains some sort of horse in its inside, 
or that an aeroplane flies because its wings are those of a bird 
possessing magical powers. Animals have lost their importance 
in our imaginative pictures of the world, in which man stands 
comparatively alone as muter of a mainly lifelcas and largely 
aubservient material environment. 
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To the Greek, attempting to give a scientific account of motion, 
the purely mechanical view hardly suggested itself, except in the 
case of a few men of genius such u Democritus and Archimedes. 
Two sets of phenomena seemed important: the movements of 
animals, and the movements of the heavenly bodies. To the 
modem man of science, the body of an animal is a very elaborate 
machine, with an enormously complex physico-chemical structure; 
every new discovery consists in diminishing the apparent gulf 
between animals and machines. To the Greek, it seemed more 
natural to usimilate apparently lifeless motions to those of animals. 
A child still distinguishes live animals from other things by the 
fact that they can move of them.c;elves; to many Greeks, and 
especially to Aristotle, this peculiarity suggested itself as the basis 
of a general theory of physics. 

But how about the heavenly bodies? They differ from animals 
by the regularity of their movements, but this may be only due 
to their superior perfection. Every Greek philosopher, whatever 
he may have come to think in adult life, had been taught in child
hood to regard the sun and moon u gods; Anaxagoras was 
prosecuted for impiety because he thought that they were not 
alive. It was natural that a philosopher who could no longer 
regard the heavenly bodies themselves as divine should think of 
them as moved by the will of a Divine Being who had a Hellenic 
love of order and geometrical simplicity. Thus the ultimate 
source of all movement is Will: on earth the capricious Will of 
human beings and animals, but in heaven the unchanging Will 
of the Supreme Artificer. 

I do not suggest that this applies to every detail of what Aristotle 
has to say. What I do suggest is that it gives his imaginative back
ground, and represents the sort of thing which, in embarking on 
his investigations, he would expect to find true. 

After these preliminaries, let us examine what it is that he 
actually says. 

Physics, in Aristotle, is the science of what the Greeks called 
"phusis" (or "physis"), a word which is translated •nature," 
but has not e:uctly the meaning which we attach to that word. 
We still speak of 11naturaJ science" and "natural history," but 
"nature" by itself, though it is a very ambiguous word, seldom 
means just what "phusis" meant. "Phusis" had to do with growth; 
one might sa1 it i11 tht- "natutt" of an acorn to grow into an oak, 
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and in that case one would be using the word in the Aristotelian 
sense. The "nature" of .a thing, Aristotle says, is its end, that for 
the sake of which it exists. Thus the word bas a teleological 
implication. Some things exist by nature, some from other causes. 
Animals, plants, and simple bodies (elements} exist by nature ; 
they have an internal principle of motion (the word translated 
"motion" or "movement" bas a wider meaning than "loco
motion"; in addition to locomotion it includes change of quality 
or of size.} Nature is a source of being moved or at rest. Things 
"have a nature" if they have an internal principle of this kind. 
The phrase "according to nature" applies to these things and their 
essential attributes. (It was through this point of view that 
"unnatural" came to express blame.} Nature is in form rather 
than in matter; what is potentially flesh or bone has not 
yet acquired its own nature, and a thing is more what it is 
when it has attained to fulfilment. This whole point of view 
seems to be suggested by biology: the acorn is "potentially" 
an oak. 

Nature belongs to the class of causes which operate for the sake 
of something. This leads to a discussion of the \"iew that nature 
works of necessity, without purpose, in connection with which 
Aristotle discusses the survival of the fitteat, in the form taught 
by Empedocles. This cannot be right, he says, because things 
happen in fixed ways, and when a series has a completion, all 
preceding steps are for its sake. Those things are "natural" which 
"by a continuous movement, originated from an internal principle. 
arrive at some completion" (1996). 

This whole conception of "nature," though it might well seem 
admirably suited to explain the growth of animals and plants, 
became, in the event, a great obstacle to the progress of science, 
a,nd a source of much that was bad in ethics. In the lattt:r respect, 
it is still harmful. 

Motion, we are told, is the fulfilling of what exists potentially. 
This view, apart from other defects, is incompatible with the 
relativity of locomotion. When A moves relatively to B, B moves 
relatively to A, and there is no sense in saying that one of the two 
is in motion while the other is at rest. When a dog seizes a bone, 
it seems to common sense that the dog moves while the bone 
remains at rest (until seized), and that the motion has a purpose, 
namely to fulfil the dog's "nature." But it has turned out that this 
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point of view cannot be applied to dead matter, and that, for the 
purposes of scientific physics, no conception of an "end" is useful, 
nor can any motion, in scientific strictness, be treated as other 
tJ1an relative. 

Aristotle rejects the void, as maintained by Lcucippus and 
Democritus. He then passes on to a rather curious discussion of 
time. It might, he says, be maintained that time does not exist, 
since it is composed of past and future, of which one no longer 
exists while the other does not yet exist. This view, however, he 
rejects. Time, he says, is motion that admits of numeration. {It is 
not clear why he thinks numeration essential.) We may fairly ask, 
he continues, whether time could exist without the soul, since there 
cannot be anything to count unless there is someone to count, 
and time involves numeration. It seems that he thinks of time as 
so many hours or days or years. Some things, he adds, are eternal, 
in the sense of not being in time; presumably he is thinking of 
such things as numbers. 

There always has been motion, and there always will be; for 
there cannot be time without motion, and all are agreed that time 
is uncreated, except I>Jato. On this point, Christian followers of 
Aristotle were obliged to dissent from him. since the Bible tells 
us that the universe had a beginning. 

The Phyncs ends with the argument for an unmoved mover, 
which we considereJ in connection with the ,llttaphyncs. There 
is one unmoved mover, which directly causes a circular motion. 
Circular motion is the primary kind, and the only kind which 
can be continuous and infinite. The first mover has no parts or 
magnitude and is at the circumference of the world. 

I laving reached thii; conclusion, we pass on to the hea\"cns. 
The treati11e On tlu 11,·awns sets forth a pleasant and simple 

theory. Things below the moon are subject to generation and 
decay; from the moon upward!l, everything is ungenerated and 
indestmctible.The earth, which is spherical, is at the centre of the 
universe. In the sublunary sphere, everything is composed of the 
four elements, earth, water, air, and fire; but there is a fifth ele
ment, of which the heavenly bodies are composed. The natural 
movement of the terrestrial elements is rectilinear, but that of the 
fifth clement is circular. The heavens are perfectly spherical, anJ 
the upper regions are more divine than the lower. The stars and 
planet11 arc not composed of fire, hut of the fifth clement; their 
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motion is due to that of spheres to which they are attached. 
(All this appears in poetical form in Dante'• Paradiso.) 

The four terrestrial elements are not eternal, but are generated 
out of each other-fire is absolutely light, in the sense that its 
natural motion is upward; earth is absolutely heavy. Air is relatively 
light, and water is relatively heavy. 

This theory provided many difficulties for later ages. Comets, 
which were recognized as destructible, had to be assigned to the 
sublunary sphere, but in the seventeenth century it was found 
that they descn'be orbits round the sun, and are very seldom as 
near as the moon. Since the natural motion of terrestrial bodies 
is rectilinear, it was held that a projectile fired horizontally will 
move horizontally for a time, and then suddenly begin to fall 
venically. Galileo's discovery that a projectile moves in a parabola 
shocked his Aristotelian colleagues. Copernicus, Kepler, and 
Galileo had to combat Aristotle as well as the Bible in establishing 
the view that the earth is not the centre of the universe, but rotates 
once a day and goes round the sun once a year. 

To come to a more general matter: Aristotelian physics is in• 
compatible with Newton's "First Law of Motion," originally 
enunciated by Galileo. This Jaw states that every body, left to 
itself, will, if already in motion, continue to move in a straight 
line with uniform velocity. Thus outside causes are required, not 
to account for motion, but to account for clumgt of motion, either 
in velocity or in direction. Circular motion, which Aristotle 
thought "natural" for the heavenly bodies, involves a continual 
change in the direction of motion, and therefore requires a force 
directed towards the centre of the circle, as in Newton's law of 
gravitation. 

Finally: The view that the heavenly bodies are eternal and in
corruptible has had to be abandoned. The sun and stars have long 
lives, but do not live for ever. They are born from a nebula, and 
in the end they either explode or die of cold. Nothing in the visible 
world is exempt from change and decay; the Aristoteljan belief 
to the contrary, though accepted hy medieval Christians, is a 
product of the pagan wonhip of sun and moon and planets. 
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EARLY GREEK MATHEMATICS AND ASTRONOMY 

I AM concerned in this chapter with mathematics, not on its 
own account, but aa it was related to Greek philosophy-a 
relation which, especially in Plato, was very close. The pre

eminence of the Greeks appears more clearly in mathematics and 
astronomy than in anything else. What they did in art, in literature, 
and in philosophy, may be judged better or worse according to 
taste, but what they accomplished in geometry is wholly beyond 
question. They derived something from Egypt, and rather less 
from Babylonia; but what they obtained from these sources was, 
in mathematics, mainly simple rules, and in astronomy records 
of observations extended over very long periods. The art of 
mathematical demonstration was, almost wholly, Greek in origin. 

There are many pleasant stories, probably unhistorical, showing 
what practical problems stimulated mathematical investigations. 
The earliest and simplest relates to Thales, who, when in Egypt, 
was asked by the king to find out the height of a pyramid. He 
waited for the time of day when his shadow was as long as he was 
tall; he then measured the shadow of the pyramid, which was of 
course equal to its height. It is said that the laws of perspective 
were first studied by the geometer Agatharcus, in order to paint 
scenery for the plays of Aeschylus. The problem of finding the 
distance of a ship at sea, which was said to have been studied by 
Thales, was correctly solved at an early stage. One of the great 
problems that occupied Greek geometen, that of the duplication 
of the cube, originated, we are told, with the priests of a certain 
temple, who were informed by the oracle that the god wanted a 
statue twice as large as the one they bad. At first they thought 
simply of doubling all the dimensions of the statue, but then they 
realized that the result would be eight times as large as the ori
ginal, which would involve more expense than the god had 
demanded. So they sent a deputation to Plato to ask whether any
body in the Academy could solve their problem. The geometen 
took it up, and worked at it for centuries, producing, incidentally, 
much admirable work. The problem is, of course, that of deter
mining the cube root of a • 
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The square root of 2, which was the first irrational to be dis
covered, was known to the early Pythagoreans, and ingenious 
methods of approximating to its value were discovered. The best 
was as follows: Form two columns of numbers, which we will 
call the a's and the b's; each starts with I. The next a, at each 
stage, is formed by adding the last a and b already obtained ; the 
next b is formed by adding twice the previous a to the previous b. 
The first 6 pairs so obtained are (1 ,1), (2, 3), (5, 7), (12, 17), (29, 41), 

(70, 99). In each pair, 2a1 - /,I is I or - I. Thus~ is nearly the 
a 

square root of two, and at each fresh step it l?ets nearer. For 
instance, the reader may satisfy himself that the square of 99/70 
is very nearly equal to 2. 

Pythagoras-always a rather misty figure-is descriht•d by 
Proclus as the first who made geometry a liberal education. Many 
authorities, including Sir Thomas Heath,1 believe that he probably 
discovered the theorem that bears his name, to the effect that, in 
a right-angled triangle, the square on the side opposite the right 
angle is equal to the sum of the squares on the other two sides. 
In any case, this theorem was kno\\'Il to the Pythagorean■ at a 
,•ery early date. They knew also that the sum of the angles of a 
triangle is two right angles. 

Irrationals other than the square root of two were studied, in 
particular cases, by Theodorus, a contemporary of Socrates, and 
in a more general way by Theaetetus, who was roughly contem
porary with Plato, but somewhat older. Democritus wrote a 
treatise on irrationals, but very little is known as to its contents. 
Plato was profoundly interested in the subject ; he mentions the 
\\-ork of Theodorus and Theaetetus in the dialogue called after 
the latter. In the la,,a1 (819-820), he says that the general ignorance 
on this subject is disgraceful, and implies .that he himself began 
to know about it rather late in life. It had of course an important 
bearing on the Pythagorean philosophy. 

One of the most important consequences of the disco,·ery of 
irrationals was the invention of the geometrical theory of propor
tion by Eudoxus (ea. 40~-ca. 355 B.c.). Before him, there was 
only the arithmetical theory of proportion. According to this 
theory, the ratio of a to b is equal to the ratio of r to d if a times J 

• tirtelc Matlumatic1, Vol. I, p. 145 
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is equal to b times c. This definition, in the absence of an arith
metical theory of irrationals, is only applicable to rationals. 
Eudoxus, however, gave a new definition not subject to this 
restriction, framed in a manner which suggests the methods of 
modern analysis. The theory is developed in Euclid, and has 
great logical beauty. 

Eudo:xu11 also either invented or perfected the "method of ex
haustion," which was subsequently used with great success by 
Archimedes. This method is an anticipation of the integral cal
culus. Take, for example, the question of the area of a circle. You 
can inscribe in a circle a regular hexagon, or a regular dodecagon, 
or a regular polygon of a thousand or a million sides. The area 
of such a polygon, however many sides it has, is proportional to 
the square on the diameter of the circle. The more sides the 
polygon has, the more nearly it becomes equal to the circle. You 
can pro\'e that, if you gi\·e the polygon enough sides, its area can 
be got to differ from that of the circle by less than any previously 
assigned area, however small. For this purpose, the "axiom of 
Archimedes" is used. This states (when somewhat simplified) 
that if the greater of two quantities is halved, and then the half 
is hah-ed, and so on, a quantity will be reached, at last, which is 
less than the smaller of the original two quantities. In other words, 
if a is greater than b, there is some whole number n such that 2" 

times b is greater than a. 
The method of exhaustion sometimes leads to an exact result, 

as in squaring the parabola, which was done by Archimedes; some
times, as in the attempt to square the circle, it can only lead to 
successi\'e approximations. The problem of squaring the circle is 
the problem of detem1ining the ratio of the circumference of a 
circle to the diameter, which is called .,,.. Archimedes used the 
approximation Z/ in calculations; by inscribing and circumscribing 
a regular polygon of 96 sides, he proved that .,,. is less than 3½ and 
greater than 3,n. The method could be carried to any required 
degree of approximation, and that is all that any method can do 
in this problem. The use of inscribed and circumscribed polygons 
for approximations to .,,. goes back to Antiphon, who was a 
contemporary of Soqates. 

Euclid, who waa still, when I was young, the sole acknowledged 
text-book of geometry for boys, lived at Alexandria, about 300 e.c., 
a few years aftc:r the death of Alexander and Aristotle:. Most of 
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his Eln,ents was not original, but the order of propositions, and 
the logical structure, were largely his. The more one studies geo
metry, the more admirable these are seen to be. The treatment of 
parallels by means of the famous postulate of parallels has the 
twofold merit of rigour in deduction and of not concealing the 
dubiousness of the initial assumption. The theory of proportion, 
which follows Eudo:xus, avoids all the difficulties connected with 
irrationals, by methods essentially similar to those introduced by 
Weierstrass into nineteenth-century analysis. Euclid then passes 
on to a kind of geometrical algebra, and deals, in Book X, with the 
subject of irrationals. After this he proceeds to solid geometry, 
ending with the construction of the regular solids, which had 
been perfected by Theaetetus and assumed in Plato's Timaeus. 

Euclid's E/nnmts is certainly one of the greatest books ever 
written, and one of the most perfect monuments of the Greek 
intellect. It has, of coul'Sf', the typical Greek limitations: the 
method is purely deducth·e, and there is no way, within it, of 
testing the initial assumptions. These assumptions were supposed 
to be unquestionable, but in the nineteenth century non-Euclidean 
geometry showed that they might be in part mistaken, and that 
only obsen-ation could decide whether they were so. 

There is in Euclid the contempt for practical utility which had 
been inculcated by Plato. It is said that a pupil, after listening to 
a demonstration, asked what he would gain by learning geometry, 
whereupon Euclid called a sla\·e and said "Give the young man 
threepence, since he must needs make a gain out of what he 
learns." The contempt for practice was, howc\·er, pragmatically 
justified. No one, in Greek times, supposed that conic sections 
had any utility; at last, in the seventeenth century, Galileo dis
covered that projectiles move in parabolas, and Kepler discovered 
that planets move in ellipses. Suddenly the work that the Greeks 
had done from pure love of theory became the key to warfare and 
astronomy. 

The Romana were too practical-minded to appreciate Euclid; 
the first of them to mention him is Cicero, in whose time there was 
probably no Latin translation; indeed there is no r«ord of any 
Latin translation before Boethius (ea. A.D. ,.SO). The Araba were 
more appreciative: a copy was given to the caliph by the Byzantine 
emperor about A.D. ?f,o, and a translation into Arabic wu made 
under Harun al Rubid, about A.D. Soo. The fint atill emnt . 
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Latin translation was made from the Arabic by Adelard of 
Bath in A.D. 1120. From that time on, the study of geometry 
gradually revived in the West; but it was not until the late Re
naissance that important advances were made. 

I come now to astronomy, where Greek achievements were as 
remarkable as in geometry. Before their time, among the Baby
lonians and Egyptians, many centwies of observation had laid a 
foundation. The apparent motions of the planets had been re
corded, but it was not known that the morning and evening star 
were the same. A cycle of eclipses had been discovered, certainly 
in Babylonia and probably in Egypt, which made the prediction 
of lunar eclipses fairly reliable, but not of solar eclipses, since 
those were not always visible at a given spot. We owe to the 
Babylonians the division of the right angle into ninety degrees, 
and of the degree into sixty minutes; they had a liking for the 
number sixty, and even a system of numeration based upon it. 
'l'he Greeks were fond of attributing the wisdom of their pioneers 
to tra\'cls in Egypt, but what had really been achieved before the 
Greeks was very little. The prediction of an eclipse by Thales 
was, however, an example of foreign influence; there is no reason 
to suppose that he added anything to what he learnt from Egyptian 
or Babylonian sources, and it was a stroke of luck that his prediction 
was verified. 

Let us begin with some of the earliest discoveries and correct 
hypotheses. Anaximander thought that the earth floats freely, and 
is not supported on anything. Aristotle, 1 who often rejected the 
best hypotheses of his time, objected to the theory of Anaxi
man<ler, that the wth, being at the centre, remained immovable 
because there was no reason for moving in one direction rather 
than another. If this were valid, he said, a man placed at the 
centre of a circle with food at various points of the circumference 
would starve to death for lack of reason to choose one portion of 
food rather than another. This argument reappears in scholastic 
philosophy, not in connection with astronomy, but with free will. 
It reappears in the form of "Duridan's ass," which was unable to 
choose between two bundles of hay placed at equal distances to 
right and left, and therefore died of hunger. 

Pythagoras, in all probability, waa the first to think the earth 
spherical, but bi:i reasons were (one must suppose) aesthetic 
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nther than scientific. Scientific reasons, however, were soon found. 
Anaxagons discovered that the moon shines by reflected light, 
and gave the right theory of eclipses. He himself still thought the 
earth flat, but the shape of the earth's shadow in lunar eclipses 
gave the Pythagorean& conclusive arguments in favour of its being 
spherical. They went further, and regarded the earth as one of the 
planets. They knew-from Pythagoras himself, it is said-that 
the morning star and the e\"ening star are identical, and they 
thought that all the planets, including the earth, move in circles. 
not round the sun, but round the "central fire." They had dis
covered that the moon always turns the same face to the earth, 
and they thought that the earth always turns the same face to the 
"central fire." The 1\1:editcrrancan regions were on the side turned 
away from the central fire, which was therefore always im.isible. 
The central fire was called "the house of Zeus," or "the :\fother 
of the gods." The sun ·was supposed to shine hy light reflected 
from the central fire. In addition to the earth, there was another 
body, the counter-earth, at the same distance from the central 
fire. For this, they had two re-.&SOns, one scientific, one derived 
from their arithmetical mysticism. The scientific reason was the 
correct observation that an eclipse of the moon sometimes occurs 
when both sun and moon are above the horizon. Refraction, 
which is the cause of this phenomenon, was unknown to them, 
and they thought that, in such cases, the eclipse must he due to 
the shadow of a body other than the earth. The other reason was 
that the sun and moon, the fh·e planets, the earth and counter
earth, and the central fire, made ten heavenly bodies, and ten was 
the mystic number of the Pythagorean&. 

This Pythagorean theory is attributed to Philolaus, a Theban, 
who lh·ed at the end of the fifth century B.c. Although it is fanciful 
and in part quite unscientific, it is ,·cry important, since it involves 
the greater part of the imaginative effort required for conceiving 
the Copernican hypothesis. To conceive of the earth, not as the 
centre of the universe, but as one among the planets, not as 
eternally fixed. but as wandering through space, showed an extra
ordinary emancipation from anthropocentric thinking. When once 
this jolt had been given to men's natunl picture of the uni\·crse, 
it was not so ,·ery difficult to be led by scientific arguments to a 
more accurate theory. 

To this various observations contributed. OenopiJcs, wbo was 
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slightly later than Anaxagoras, discovered the obliquity of the 
ecliptic. It soon became clear that the sun must be much larger 
than the earth, which fact aupported those who denied that the 
earth is the centre of the universe. The central fire and the counter
earth were dropped by the Pythagoreans soon after the time of 
Plato. Heraclides of Pontus (whose dates are about 388 to 315 B.C., 

contemporary with Aristotle) discovered that Venus and Mercury 
rc-volve about the sun, and adopted the view that the earth rotates 
on its mm axis once every twenty-four hours. This last was a 
very important step, which no predecessor had taken. Heraclides 
was of Plato's school, and must have been a great man, but was 
not as much respected as one would expect; he is described as a 
fat dandy. 

Aristarchus of Samos, who lived approximately from 310 to 
230 B.C., and was thus about twenty-five years older than Archi
medes, is the most interesting of all ancient astronomers, because 
he advanced the complete Copernican hypothesis, that all the 
planets, including the earth, revolve in circles round the sun, and 
that the earth rotates on its axis once in twenty-four hours. It is 
a little disappointing to find that the only extant work of Aristar
chus, On tlu Si!R1 and Distance, of tll4 Sun a•,d the Moon, adheres 
to the geocentric view. It is true that, for the problems with which 
this book deals, it makes no difference which theory is adopted, 
and he may therefore have thought it unwise to burden his cal
culations with an unnecessary opposition to the general opinion 
of astronomers; or he may have only arrived at the Copernican 
hypothci;i11 after writing this book. Sir Thomas Heath, in his 
work on Aristarchus,1 which contains the text of this book with 
a translation, inclines to the latter ,·iew. The evidence that 
Aristarchus suggct1ted the Copernican view i11, in any case, quite 
conclusive. 

The first and best evidence is that of Archimedes, who, as we 
have seen, was a younger contemporary of Aristarchus. Writing 
to Gelon, King of Syracuse, he says that Aristarchua brought out 
"a book consisting of certain hypotheses," and continues: "His 
hypotheses are that the fixed stars and the sun remain unmoved, 
that the earth revolves about the sun in the circumference of a 
circle, the aun lying in the middle of the orbit." There is a 

• Aristurcl,ui of Samus, the Aneinat Copmauw. By Sir Thoma• Heath. 
Oxford, 1913. What foUuwa ia baRd on thia book. 
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passage in Plutarch saying that Cleanthes "thought it was the 
duty of the Greeks to indict Aristarchus of Samoa on the charge 
of impiety for putting in motion the Hearth of the Universe (i.e. 
the earth), this being the eff'ect of his attempt to save the pheno
mena by supposing the heaven to remain at rest and the eanh to 
revolve in an oblique circle, while it rotates, at the same time, 
about its own axis." Cleanthes was a contemporary of Aristarchus, 
and died about 232 B.c. In another passage, Plutarch says that 
Aristarchus advanced this view only as a hypothesis, but that 
his successor Seleucus maintained it as a definite opinion. (Seleucus 
flourished about 150 B.c.). Aetius and Sextus Empiricus also assen 
that Aristarchus ad,·anced the heliocentric hypothesis, but do not 
say that it ·was set forth by him only as a hypothesis. Even if he 
did so, it seems not unlikely that he, like Galileo two thousand 
years later, was influenced by the fear of off ending religious pre
judices, a fear which the attitude of Cleanthes (mentioned above) 
shows to ha,·e been well grounded. 

The Copernican hypothesis, after being advanced, whether posi
tively or tentatively, by Aristarchus, was definitely adopted by 
Seleucus, but by no other ancient astronomer. This general 
rejection was mainly due to Hipparchus, who flourished from 161 

to 126 B.c. He is described by Heath as "the greatest astronomer 
of antiquity.''1 He was the first to write systematically on trigono
metry; he discovered the precession of the equinoxes; he estimated 
the length of the lunar month with an error of less than one 
second; he impro,·ed Aristarchus 's estimates of the sizes and 
distances of the sun and moon ; he made a catalogue of eight 
hunched and fifty fixed stars, giving their latitude and longitude. 
A. against the heliocc:ntric hypothesis of Aristarchus, he adopted 
and impro,·ed tl1e theory of epicycles which had bc:en invented by 
Apollonius, who flourished about 220 B.c. ; it was a development 
of this theory that came to be known, later, as the Ptolemaic 
system, after the astronomer Ptolemy, who flourished in the middle 
of the second century A.D. 

Copernicus perhaps came to know something, though not 
much, of the almost forgotten hypothesis of Aristarchua, and waa 
encouraged by finding ancient authority for hi, innovation. Other
wile, the effect of this hypothesis on aubaequent astronomy was 
pnctically nil. 

1 Gr,eJc Moll,nnolia, Vol. JI, r,. a53-
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Ancient astronomers, in estimating the sizes of the earth, moon, 
and sun, and the distances of the moon and sun, used methods 
which were theoretica11y valid, but they were hampered by the 
lack of instrwnents of precision. Many of their results, in view 
of this lack, were surprisingly good. Eratosthenes estimated the 
earth's diameter at 7,850 miles, which is only about fifty miles 
short of the truth. Ptolemy estimated the mean distance of the 
moon at 29l times the earth's diameter; the correct figure is 
about 30.2. None of them got anywhere near the size and distance 
of the sun, which all under-estimated. Their estimates, in terms 
of the earth's diameter, were: 

Aristarchus, 18o; 
Hipparchus, r ,245; 
Posidonius, 6,545. 

The correct figure is 11,726. It will be seen that these estimates 
continually improved (that of Ptolemy, however, showed a retro
gression); that of Posidonius1 is about half the correct figure. On 
the whole, their picture of the solar system was not so very far 
from the truth. 

Greek astronomy was geometrical, not dynamic. The ancients 
thought of the motions of the hea\'enly bodies as uniform and 
circular, or compounded of circular motions. They had not the 
conception of force. There were spheres which moved as a whole, 
and on which the various heavenly bodies were fixed. With Newton 
and gravitation a new point of view, less geometrical, was intro
duced. It is curious to observe that there is a reversion to the 
geometrical point of ,·iew in Einstein's General Theory of 
Rclath-ity, from which the conception of force, in the Newtonian 
sense, has been banished. 

The problem for the astronomer is this: given the apparent 
motions of the hea\'enly bodies on the celestial sphere, to introduce, 
hy hypothesis, a third co-ordinate, depth, in such a way as to 
make the description of the phenomena as simple as possible. 
The merit of the Copernican hypothesis is not tnuh, but simplicity; 
in view of the relativity of motion, no question of truth is involved. 
The Greeks, in their search for hypotheses which would "save 
the phenomena," were in effect, though not altogether in intention, 
tackling the problem in the scientifically correct way. A com-

1 P01idoniu1 wu Ciceru'• teacher. lie 8ouri1hed in the latter half of 
the.- aecond century u.c 
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parison with their predecessors, and with their successors until 
Copernicus, must convince every student of their truly astonishing 
genius. 

Two very great men, Archimedes and Apollonius, in the third 
century B.c., complete the list of first-class Greek mathematicians. 
Archimedes was a friend, probably a cousin, of the king of 
Syracuse, and was killed when that city was captured by the 
Romans in 212 B.c. Apollonius, from .his youth, lived at Alexandria. 
Archimedes was not only a mathematician, but also a physicist 
and student of hydrostatics. Apollonius is chiefly noted for his 
work on conic sections. I shall say no more about them, as they 
came too late to influence philosophy. 

After these two men, though respectable work continued to be 
done in Alexandria, the great age was ended. Under the Roman 
domination, the Greeks lost the self-confidence that belongs to 
political liberty, and in losing it acquired a paralysing respect for 
their predecessors. The Roman soldier who killed Archimedes 
was a symbol of the death of original thought that Rome caused 
throughout the Hellenic world. 
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Part 3 .--Ancient Philosopo/ efter Aristotle 

Chapter XXV 

THE HELLENISTIC WORLD 

THE history of the Greek-speaking world in antiquity may 
be divided into three periods: that of the free City States, 
which was brought to an end by Philip and Alexander; 

that of the Macedonian domination, of which the last remnant 
was extinguished by the Roman annexation of Egypt after the 
death of Cleopatra; and finally that of the Roman Empire. Of 
these three periods, the first is characterized by freedom and 
disorder, and second by subjection and disorder, the third by 
subjection and order. 

The second of these periods is known as the Hellenistic age. 
In science and mathematics, the work done during this period is 
the best ever achieved by the Greeks. In philosophy, it includes 
the foundation of the Epicurean and Stoic schools, and also of 
scepticism as a definitely formulated doctrine; it is therefore still 
important philosophically, though less so than the period of Plato 
and Aristotle. After the third century B.C., there is nothing really 
new in Greek philosophy until the Neoplatonists in the third 
century A.D. But meanwhile the Roman world was being prepared 
for the victory of Christianity. 

The hric:f career of Alexander suddenly transformed the Greek 
world. In the ten years from 334 to 324 B.c., he conquered Asia 
Mi11or, Syria, E1,,rypt, Hahylonia, Persia, Samarcand, Bactria, and 
the Punjab. The Persian Empire.-, the greatest that the world had 
known, was destroyed by three battles. The ancient lore of the 
Babylonians, along with their ancient superstitions, became 
familiar to Greek curiosity ; so did the Zoroastrian dualism and 
(in a lesser degree) the religions of India, where Buddhism was 
~oving towards supremacy. Wherever Alexander penetrated, even 
m the mountains of Afghanistan, on the banks of the Jaxartes, 
and on the tributaries of the lndus, he founded Greek cities, in 
which he tried to reproduce Greek institutions, with a measure 
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of self-government. Although his army was composed mainly of 
Macedonians, and although most European Greeks submitted to 
him unwillingly, he considered himself, at first, as the apostle of 
Hellenism. Gradually, however, as his conquests extended, he 
adopted the policy of promoting a friendly fusion between Greek 
and barbarian. 

For this he had various motives. On the one hand, it was obvious 
that his armies, which were not very large, could not permanently 
hold so vast an empire by force, but must, in the long run, depend 
upon conciliation of the conquered populations. On the other 
hand, the East was unaccustomed to any form of government 
except that of a divine king, a role which Alexander felt himself 
well fitted to perform. Whether he believed himself a god, or 
only took on the attributes of divinity from motives of policy, is 
a question for the psychologist, since the historical e\·idence is 
indecisive. In any case, he clearly enjoyed the adulation which 
he received in Egypt as successor of the Pharaohs, and in Persia 
as the Great King. His Macedonian captains-the "Companions," 
as they were called-had towards him the attitude of western 
nobles to their constitutional so,·ereign : they refused to prostrate 
themselves before him, they gave advice and criticism even at the 
risk of their lives, and at a crucial moment they controlled his 
actions, when they compelled him to tum homewards from the 
Indus instead of marching on to the conquest of the Ganges. 
Orientals were more accommodating, provided their religious 
prejudices were respected. This offered no difficulty to Alexander; 
it was only necessary to identify Ammon or Bel Y.ith Zeus, and 
to declare himself the son of the god. Psychologists observe that 
Alexander hated Philip, and was probably privy to his murder; 
he would have liked to believe that his mother Olympias, like 
some lady of Greek mythology, had been beloved of a god. 
Aleunder's career was so miraculous that he may well have 
thought a miraculous origin the best explanation of his prodigious 
success. 

The Greeks had a very strong feeling of superiority to the bar• 
barians; Aristotle no doubt expreases the general view when he 
says that northern races are spirited, southern races civilized, but 
the Greeks alone are both spirited and civilized. Plato and Aris
totle thought it wrong to make alavea of Greeb, but not of bar
barians. Alexander, who was not quite a Greek. tried to break 
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down this attitude of superiority. He himself married trDo barbarian 
princesses, and he compelled his leading Macedonians to marry 
Persian women of noble birth. His innumerable Greek cities, one 
would suppose, must have contained many more male than female 
colonists, and their men must therefore have followed his example 
in intermarrying with the women of the locality. The result of 
this policy was to bring into the mind.a of thoughtful men the 
conception of mankind as a whole; the old loyalty to the City 
State and (in a lesser degree) to the Greek race seemed no longer 
adequate. In philosophy, this cosmopolitan point of view begins 
with the Stoics, but in practice it begins earlier, with Alexander. 
It had the result that the interaction of Greek and barbarian was 
reciprocal: the barbarians learnt something of Greek science, 
while the Greeks learnt much of barbarian superstition. Greek 
civilization, in co\'ering a wider area, became less purely Greek. 

Greek civilization was essentially urban. There were, of course, 
many Greeks engaged in agriculture, but they contributed little 
to what was distinctive in Hellenic culture. From the Milesian 
school on\\-ards, the Greeks who were eminent in science and 
philosophy and literature were associated with rich commercial 
cities, often surrounded by barbarian populations. This type of 
l-ivilization was inau~ruratcd, not by the Greeks, but by the Phoe
nidans; Tyre and Sidon and Carthage depended on slaves for 
manual labour at home, and on hired mercenaries in the conduct 
of their wars. They did not depend, as modem capital cities do, 
upon large rural populations of the same blood and with equal 
political rights. The nearest modem analogue is to be seen in the 
Far East during the latter half of the nineteenth century. Singapore 
and Hong Kong, Shanghai and the other treaty ports of China, 
were little European islands, where the white men formed a com
mercial aristocracy living on coolie labour. In North America, 
north of the Mason-Dixon line, since such labour was not available, 
white men were compelled to practise agriculture. For this reason, 
the hold of the white man on North America is secure, while his 
hold on the Far East has already been greatly diminished, and 
may easily cease altogether. Much of his type of culture, especially 
industrialism, will, however, survi\'e. This analogue will help us 
to undcnwid the position of the Greeks in the 
Aleunder's empire. 

The effect of Alexander on the imagination 
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and lasting. The First Book of tJuJ Maccab#s, written centuries 
after his death, opens with an account of his career: 

"And it happened, after that Alexander, son of Philip, the Mace
donian, who came out of the land of Chettiim, had smitten Darius, 
king of the Penians and Medes, that he reigned in his stead, the 
first over Greece, and made many wars, and won many strong 
holds, and slew the kings of the earth, and went through to the 
ends of the earth, and took spoil of many nations, insomuch that 
the earth was quiet before him; whereupon he was exalted, and 
his heart was lifted up. And he gathered a mighty strong host, and 
ruled over countries, and nations, and kings, who became tri
butaries unto him. And after these things he fell sick, and per
ceived that he should die. Wherefore he called his senants, such 
as were honorable, and had been brought up \\ith him from his 
youth, and parted his kingdom among them, while he was yet 
ali\·e.1 So Alexander reigned twelve years, and then died." 

He sumved as a legendary hero in the :!\1ohammcdan religion, 
and to this day petty chieftains in the Himalayas claim to be 
descended from him. 1 No other fully historical hero has e,·er 
furnished such a perfect opportunity for the mythopoeic faculty. 

At Alexander's death, there was an attempt to preserve the 
unity of his empire. But of his two sons, one was an infant and 
the other was not yet born. Each had supporters, but in the 
resultant civil war both were thrust aside. In the end, his empire 
\\'as divided between the families of three gener.11s, of whom, 
roughly speaking, one obtained the European, one the African, 
and one the Asiatic parts of Alexander's possessions. The Europl·an 
part fell ultimately to Antigonus 's descendants; Ptolemy, who 
obtained Egypt, made Alexandria his capital; St:lcucus, who 
obtained Asia after many wars, was too busy with campaigns to 
ha,·e a fixed capital, but in later timea Antioch was the chief city 
of his dynasty. 

Both the Ptolemies and the Selcucids (as the dynasty of Selcu
cus was called) abandoned Alexander's attempts to produce a 
fusion of Greek and barbarian, and established military tyrannies 
based, at first, upon their part of the Macedonian army streng
thened with Greek mercenaries. The Ptolemics held Egypt fairly 

1 This is not historically true. 
1 Perhap11 this ia no loragc,r UUt-, u the soua of thOloC who t.cld tl1i1 belief 

have been educaled at J::ton. 
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securely, but in Asia two centuries of confused dynastic wars were 
only ended by the Roman conquest. During these centuries, 
Persia was conquered by the Parthians, and the Bactrian Greeks 
were increasingly isolated. 

In the second century e.c. (after which they rapidly declined) 
they had a king, Menander, whose Indian Empire was very 
extensive. A couple of dialogues between him and a Buddhist sage 
have survived in Pali, and, in part, in a Chinese translation. Dr. 
Tarn suggests that the first of these is based on a Greek original; 
the second, which ends with Menander abdicating and becoming 
a Buddhist saint, is certainly not. 

Buddhism, at this time, was a vigorous proselytizing religion. 
A.•;oka (2(,4-228), the saintly Buddhist king, records, in a still extant 
inf-cription, that he sent missionaries to all the Macedonian kings: 
"And this is the chicfcst conquest in His Majesty's opinion-the 
wnqucst by the Law; this also is that effected by His Majesty both 
in his own dominions and in all the neighbouring realms as far 
as six hundred leagues-even to where the Greek king Antiochus 
dwells, and beyond that Antiochus to where dwell the four kings 
severally named Ptolem,·, Antigonus, 1\lagas, and Alexander ... 
and likewise here, in the king's dominions, among the Yonas"1 

(i.e. the Greeks of the Punjab). l'nfortunately no western account 
of these missionaries has survivt..-d. 

Babylonia was much more profoundly influenced by Hellenism. 
As we have seen, the only ancient who followed Aristarchus of 
Samos in m.-untaining the Copernican system was Seleucus of 
Sdl·ucia on the Ti1,~is, who flourished about 150 s.c. Tacitus 
tdls us that in the first century A.v. Selcucia had not "lapsed into 
the barbarous usages of the Parthians, but still retained the insti
tutions of Sclcucus,1 its Gn·ck founder. Three hundred citizens, 
chosen for tbcir wealth or wisdom, compose as it were a Senate; 
the populace too have their share of power. " 3 Throughout Meso
potamia, as further West, Greek became the language of literature 
and culture, and rt.-suained so until the Mohammedan conquest. 

Syria (excluding Judea) became completely Hellenized in the 
cities, in so far as l:anguage and literature were <..-oncemed. But the 
rural populations, which were more conservative, retained the 

1 (Juott•d iu Henn, /louse of Se/n,nu, Vol. I, p. a98n. 
• The kin,:, not die uuonomcr. 
1 .-Jratah, Hook VJ, chap. +a. 
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religions and the languages to which they were accuatomed.1 In 
Asia Minor, the Greek cities of the coast had, for centuries, had 
an influence on their barbarian neighbours. This was intensified 
by the Macedonian conquest. The first conflict of Hellenism with 
the Jews is related in the Books of the Maccahees. It is a profoundly 
'interesting story, unlike anything else in the Macedonian Empire. 
I shall deal with it at a later stage, when I come to the origin and 
growth of Christianity. Elsewhere, Greek influence encountered 
no such stubborn opposition. 

From the point of view of Hellenistic culture, the most brilliant 
success of the third century e.c. was the city of Alexandria. Egypt 
was less exposed to war than the European and Asiatic parts of 
the Macedonian domain, and Alexandria was in an extraordinarily 
favoured position for commerce. The Ptolemies were patrons of 
learning, and attracted to their capital many of the best men of 
the age. Mathematics became, and remained until the fall of Rome, 
mainly Alexandrian. Archimedes, it is true, was a Sicilian, and 
belonged to the one part of the world where the Greek City 
States (until the moment of his death in 212 B.c.) retained their 
independence; but he too bad studied in Alexandria. Eratosthenes 
was chief librarian of the famous library of Alexandria. The 
mathematicians and men of science connected, more or less closely, 
with Alexandria in the third century before Christ were as able 
as any of the Greeks of the previous centuries, and did work of 
equal importance. But they were not, like their predecessors, men 
who took all learning for their province, and propounded universal 
philosophies; they were specialists in the modem sense. Euclid, 
Aristarchus, Archimedes, and Apollonius, were content to be 
mathematicians; in philosophy they did not aspire to originality. 

Specialization characterized the age in all departments, not only 
in the world of learning. In the self-governing Greek cities of the 
fifth and fourth centuries, a capable man was assumed to be capable 
of everything. He would be, as occasion arose, a soldier, a politician, 
a lawgiver, or a philosopher. Socrates, though he disliked politics, 
could not avoid being mixed up with political disputes. In his 
youth he was a soldier, and (in spite of his disclaimer in the 
Apo/ocy) a student of physical science. Protagoraa, when he could 
spare time from teaching scepticism to aristocratic yuuths in search 
of the latest thing, was drawing up a code of laws for Tburii. 

I See CIUllbritJ,e n,,aen, History, Val. vu, pp. 194-5. 
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Plato dabbled in politics, though unsuccessfully. Xenophon, 
when he was neither writing about Socrates nor being a country 
gentleman, spent his spare time as a general. Pythagorean mathe
maticians attempted to acquire the government of cities. Every
body had to serve on juries and perform various other public 
duties. In the third century all this was changed. There continued, 
it is true, to be politics in the old City States, but they had become 
parochial and unimportant, since Greece was at the mercy of 
Macedonian a1 mies. The serious struggles for power were between 
Macedonian soldiers; they involved no question of principle, but 
merely the distribution of territory between rival adventurers. On 
administrative and technical matters, these more or less unedu
cated soldiers employed Greeks as experts; in Egypt, for example, 
excellent work was done in irrigation and drainage. There were 
soldiers, administrators, physicians, mathematicians, philosophers, 
but there was no one who was all these at once. 

The age was one in which a man who had money and no desire 
for power could enjoy a very pleasant life-always assuming that 
no marauding army happened to come his way. Learned men who 
found favour with some prince could enjoy a high degree of luxury. 
provided they were adroit flatterers and did not mind being the 
butt of ignorant royal witticisms. But there was no such thing as 
security. A palace revolution might displace the sycophantic 
sage's patron; the Galatians might destroy the rich man's villa; 
one's city might be sacked as an incident in a dyn.istic war. In 
such circumstances it is no wonder that people took to worshipping 
the goddess Fortune, or Luck. There seemed nothing rational in 
the ordering of human affairs. Those who obstinately insisted 
upon finding rationality somewhere withdrew into themselves, 
and decided, like Milton's Satan, that 

The mind is its own place, and in itself 
Can make a heaven of hell, a hell of heaven. 

Except for adventurous self-seekers, there was no longer any 
incentive to take an interest in public affairs. After the brilliant 
episode of Alexander's conquests, the Hellenistic world was 
sinking into chaos, for lack of a despot strong enough to achieve 
stable supremacy, or a principle powerful enough to produce 
aociaJ cohesion. Greek intelligence, confronted with new political 
problems, showed complete incompetence. The Romans, no 
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doubt, were stupid and brutal compared to the Greeks, but at 
least they created order. The old disorder of the days of freedom 
had been tolerable, because every citizen had a share in it; but 
the new Macedonian disorder, imposed upon subjects by incom
petent rulers, was utterly intolerable--far more so than the subse
quent subjection to Rome. 

There was widespread social discontent and fear of revolution. 
The wages of free labour fell, presumably owing to the competition 
of eastern slave labour; and meantime the prices of necessaries 
rose. One finds Alexander, at the outset of his enterprise, having 
time to make treaties designed to keep the poor in their place. 
"In the treaties made in 335 between Alexander and the States 
of the League of Corinth it was provided that the Council of the 
League and Alexander's representative were to see to it that in 
no city of the League should there be either confiscation of per
sonal property, or division of land, or cancellation of debt, or 
liberation of slaves for the purpose of revolution. "1 The temples, 
in the Hellenistic \\-orld, were the bankers; they owned the gold 
reserve, and controlled credit. In the early third century, the 
temple of Apollo at Delos made loans at ten per cent; formerly, 
the rate of interest had been higher.2 

Free labourers who found wages insufficient even for bare 
necessities must, if young and vigorous, h3\'e been able to obtain 
employment as mercenaries. The life of a mercenary, no doubt, 
was filled with hardships and dangers, but it also had great possi
bilities. There might be the loot of some rich eastern city; there 
might be a chance of lucrative mutiny. It must have been dangerous 
for a commander to attempt to disband his army, and this must 
have been one of the reasons why wars were almost continuous. 

The old ci\·ic spirit more or less survived in the old Greek 
cities, but not in the new cities founded by Alexander-not ex
cepting Alexandria. In earlier times, a new city was always a 
colony composed of emigrants from some one older city, and it 
remained connected with its parent by a bond of sentiment. This 
kind of sentiment had great longevity, as is shown, for example, 
by the diplomatic activities of Lampsacus on the l lellespont in 

1 "The Social Que1tion in the Third Century," by W W. Tam, in TJi. 
llellnutir. Age by variou1 authors. Cambridge, 1923. 'J 'laili t:11111y i1 eaceed• 
inarly intt-re11tinA, and contain■ many fact■ not elsewhere: n·11<lily 11ca-11iblc. 

• 11,id. 
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the year 1g6 e.c. 'rhia city was threatened with subjugation by the 
Seleucid King Antiochus III, and decided to appeal to Rome for 
protection. An embassy was sent, but it did not go direct to Rome i 
it went first, in spite of the immense distance, to Marseilles, which, 
like Lampsacus, was a colony of Phocaea, and was, moreover, 
viewed with friendly eyes by the Romans. The citizens of Mar
seilles, having listened to an oration by the envoy, at once decided 
to send a diplomatic mission of their own to Rome to support 
their sister city. The Gauls who lived inland from Marseilles 
joined in with a letter to their kinsmen of Asia Minor, the 
Galatians, recommending Lampsacus to their friendship. Rome, 
naturally, was glad of a pretext for meddling in the affairs of Asia 
Minor, and by Rome's intervention Lampsacus preserved its 
freedom-until it became inconvenient to the Romans.1 

In general, the rulers of Asia called themselves "Phil-Hellene," 
and befriended the old Greek cities as far as policy and military 
necessity allowed. The cities desired, and (when they could) 
claimed as a right, democratic self-government, absence of tribute, 
and freedom from a royal garrison. It was worth while to conciliate 
them, because they were rich, they could supply mercenaries, and 
many of them had important harbours. But if they took the wrong 
side in a civil war, they exposed themselves to sheer conquest. 
On the whole, the Seleucids, and the other dynasties which 
g-radually grew up, dealt tolerably with them, but there were 
exceptions. 

The new cities, though they had a measure of self-government, 
had not the same traditions as the older ones. Their citizens were 
not of homogeneous origin, but were from all parts of Greece. 
They were in the main adventurers like the conquistadores or the 
settlers in Johannesburg, not pious pilgrims like the earlier Greek 
colonists or the New England pioneers. Consequently no one of 
Alexander's cities formed a strong political unit. This was con
venient from the standpoint of the king's government, but a 
weakness from the standpoint of the spread of Hellenism. 

The influence of non-Greek religion and superstition in the 
I Iellenistic world was mainly, but not wholly, bad. This might 
not have been the case. Jews, Persians, and Buddhists all had 
religions that were very definitely superior to the popular Greek 
polytheism, and could even have been studied with profit by the 

' Ue1an, llow,e u/ Selnu:u,, Vol. II, pp. 45-c>. 
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best philosophers. Unfonunately it wu the Babylonians, or 
Chaldeans, who most impressed the imagination of the Greeks. 
There was, first of all, their fabulous antiquity; the priestly records 
went back for thousands of years, and professed to go back for 
thousands more. Then there was some genuine wisdom: the 
Babylonians could more or less predict eclipses long before the 
Greeks could. But these were merely causes of receptiveness; 
what wu received was mainly astrology and magic. "Astrology," 
says Professor Gilbert Murray, "fell upon the Hellenistic mind as 
a new disease falls upon some remote island people. The tomb of 
Ozymandiaa, as described by Diodorus, was covered with astro
logical symbols, and that of Antiochus I, which has been dis
covered in Commagene, is of the same character. It was natural 
for monarchs to believe that the stars watched over them. But 
e,·ery one was ready to receive the genn. "1 It appears that astrolo1,,y 
was first taught to the Greeks in the time of Alexander, by a 
Chaldean named Berosus, who taught in Cos, and, according to 
Seneca, "interpreted Bel." "This," says Professor :Murray, "must 
mean that he translated into Greek the 'Eye of Bel,' a treatise in 
seventy tablets found in the library of A.ssur-bani-pal (686-626 e.c.) 
but composed for Sargon I in the third millennium e.c." (ibid., 
p. 176). 

As we shall see, the majority even of the best philosophers fell 
in with the belief in astrology. It involved, since it thought the 
future predictable, a belief in necessity or fate, which could be 
set against the prevalent belief in fortune. No doubt most men 
believed in both, and never noticed the inconsistency. 

The general confusion was bound to bring moral decay, even 
more than intellectual enfeeblement. Ages of prolonged uncer
tainty, while they are compatible with the highest degree of saintli
ness in a few, are inimical to the prosaic every-day virtues of 
respectable citu.ens. There seems no use in thrift, when to-morrow 
all your savings may be dissipated; no advantage in honesty, when 
the man towards whom you practise it is pretty sure to swindle 
you i no point in steadfast adherence to a cause, when no cause is 
important or has a chance of stable victory; no argument in favour 
of truthfulness, when only supple tergivenation makes the pre
servation of life and fortune possible. The man whose virtue baa 
no source except a purely terrestrial prudence will, in such a world, 

1 i''JtJ• Slal•• of a,.,, lulifiu,,, PP· 177-;-H 
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become an adventurer if he has the courage, and, if not, will seek 
obscurity u a timid time-server. 

Menander, who belongs to this age, says: 

So many cases I have known 
Of men who, though not naturally rogues, 
Became so, through misfortune, by constraint. 

This sums up the moral character of the third century e.c., 
except for a few exceptional men. Even among these few, fear 
took the place of hope; the purpose of life was rather to escape 
misfortune than to achieve any positive good. "Metaphysics sink 
into the background, and ethics, now individual, become of the 
first importance. Philosophy is no longer the pillar of fire going 
before a few intrepid seeken after truth: it is rather an ambulance 
following in the wake of the struggle for existence and picking up 
the weak and wounded."1 

1 C. F. Angus in Cambridg, Annml flistory, Vol. VII, p. 231. The 
abo\'e quotation from M~nander is taken from the same chapter. 
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Chapter XXVI 

CYNICS AND SCEPTICS 

TIE relation of intellectually eminent men to contemporary 
society has been very different in different ages. In some 
ortunate epochs they have been on the whole in harmony 

with their surroundings-suggesting, no doubt, such reforms as 
seemed to them necessary, but fairly confident that their sugges
tions would be welcomed, and not disliking the world in which 
they found themselves even if it remained unreformed. At other 
times they have been revolutionary, considerin~ that radical 
alterations were called for, but expecting that, partly as a result 
of their advocacy, these alterations would be brought ahout in the 
near future. At yet other times they ha\'e d«-spaired of the world, 
and felt that, though they themselves knew what was needed, 
there was no hope of its being brought about. This mood sinks 
easily into the deeper despair which regards life on earth as 
essentially bad, and hopc:s for good only in a future life or in 
some mystical transfiguration. 

· In some ages, all these attitudes have bet·n adopted by different 
men living at the same time. Consider, for example, the early 
nineteenth century. Goethe is comfortable, Bentham is a reformer, 
Shelley is a revolutionary, and Leopardi is a pessimist. But in 
most periods there has been a pre\'ailing tone among great writers. 
In England they were comfortable under Elizabeth and in the 
eighteenth century; in Fr,mce, they became rernlutionary about 
1750; in Germany, they ha\'e been nationalistic since 1813. 

During the period of ecclesiastical domination, from the fifth 
century to the fifteenth, there was a certain conflict between what 
was theoretically believed and what wa."i actually felt. Theoretically, 
the world was a vale of tears, a preparation, amid tribulation, for 
the world to come. But in practice the writers of hooks, being 
almost all clerics, could not help feeling exhilarated by the power 
of the Church; they found opportunity for abundant activity uf 
a son that they believed to be useful. They had therefore the 
mentality of a governing class, not of men who feel themsc:fres 
exiles in an alien world. This is part of the curious dualism that 
runs through the Middle Ages, owing to the fact that the Church, 
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though based on other-worldly beliefs, was the most important 
institution in the every-day world. 

The psychological preparation for the other-worldlineBB of 
Christianity begins in the Hellenistic period, and is connected 
with the eclipse of the City State. Down to Aristotle, Greek philo
sophers, though they might complain of this or that, were, in 
the main, not cosmically despairing, nor did they feel themselves 
politically impotent. They might, at times, belong to a beaten 
party, but, if so, their defeat was due to the chances of conflict, 
not to any inevitable powerlessness of the wise. Even those who, 
like Pythagoras, and Plato in certain moods, condemned the world 
of appearance and sought escape in mysticism, had practical plans 
for turning the governing classes into saints and sages. When 
political power passed into the hands of the Macedonians, Greek 
philosophers, as was natural, turned aside from politics and 
devoted themsd\'es more to the problem of individual virtue or 
sal\'ation. They no longer asked: how can men create a good 
State? They asked instead: how can men be virtuous in a wicked 
world, or happy in a world of suffering? The change, it is true, 
is only one of degree; such questions had been asked before, and 
the later Stoics, for a timl', again coneemed themselves with 
politics-the politiq; of Rome, not of Greece. But the change was 
none the less real. Except to a limited extent during the Roman 
period in Stoicism, thC" outlook of those who thought and felt 
seriously became increasingly subjective and individualistic, until, 
at last, Christianity evolved a gospel of individual sah-ation which 
inspired missionary zeal and created the Church. Until that 
happened, tht'rc was no institution to which the philosopher coulJ 
give whole-hearted adherence, and therefore there was no ade
quate outlet for his leAitimate lo\"e of power. For this reason, the 
philosophers of the I lcllcnistic period are more limited as human 
beings than the men who lived while the City State could still 
inspire allegiance. They 1-till think, because they cannot help 
thinking; but they scarcely hope that their thought will bear fruit 
in the world of affairs. 

Four schools of philosophy were founded about the time of 
Alexander. The two most famous, the Stoics and Epicureans, 
will be the subjects of later chapters; in the present chapter we 
shall be concerned with the Cynics and Sceptics. 

The first of the11t· ~d1ools is derivf"d, through its founder I>io-
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genes, from Antisthenes, a disciple of Socrates, about twenty 
years older than Plato. Antisthenes was a remarkable character, 
in some ways rather like Tolstoy. Until after the death of Socrates, 
he lived in the aristocratic circle of his fellow disciples, and 
showed no sign of unorthodoxy. But something-whether the 
defeat of Athens, or the death of Socrates, or a distaste for philo
sophic quibbling-caused him, when no longer young, to despise 
the things that he had formerly valued. He would have nothing 
but simple goodness. He associated with working men, and 
dressed as one of them. He took to open-air preaching, in a style 
that the uneducated could understand. All refined philosophy he 
held to be worthless; what could be known, could be known hy 
the plain man. He believed in the "return to nature," and carried 
this belief very far. There was to be no government, no private 
property, no marriage, no established religion. His followers, if 
not he himself, condemned slavery. He was not exactly ascetic, 
but he despised luxury and all pursuit of artificial pleasures of 
the senses. "I had rather be mad than delighted,., he said.1 

The fame of Antisthenes was surpassed by that of his disciple 
Diogenes, "a young man from Sinope, on the Euxine, whom he 
[Antisthenes) did not take to at first sight; the son of a disreputable 
money-changer who had been sent to prisqn for defacing the 
coinage. Antisthenes ordered the lad away, but he paid no attention; 
he beat him with his stick, but he never moved. He wanted 
'wisdom,' and saw that Antisthenes had it to gi,·e. His aim in 
life was to do as his father had done, to 'deface the coinage,' but 
on a much larger acale. He would deface all the coinage current 
in the world. Every conventional stamp was false. The men 
stamped as generals and kings; the things stamped as honour and 
wisdom and happiness and riches; all were base metal with lying 
superscription ... , 

He decided to live like a dog, and was therefore called a "cynic," 
which means "canine." He rejected all conventions-whether of 
religion, of manners, of dress, of housing, of food, or of decency. 
One is told that he lived in a tub, but Gilbert Murray assures us 
that this is a mistake: it was a large pitcher, of the sort used in 
primitive times for burials. 1 He lived, like an Indian fakir, by 
begging. ~e proclaimed his brotherhood, not only with the whole 

1 Benn, Vol. II, pp. 4, 5: Murny, Fiw Stagn, pp. 113-14-
• Ibid., p. 117. 1 Ibid., p. I IQ. 
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human race, but also with animals. He was a man about whom 
stories gathered, even in his lifetime. Everyone knows how 
Alexander visited him, and asked if he desired any favour; "only 
to stand out of my light," he replied. 

The teaching of Diogenes was by no means what we now call 
"cynical"-quite the contrary. He had an ardent passion for 
"virtue," in comparison with which he held worldly goods of no 
account. He sought virtue and moral freedom in liberation from 
desire: be indifferent to the goods that fortune has to bestow, 
and you will be emancipated from fear. In this respect, his doctrine, 
as we shall see, was taken up by the Stoics, but they did not follow 
him in rejecting the amenities of civilization. He considered that 
Prometheus was justly punished for bringing to man the arts that 
have produced the complication and artifidality of modem life. 
In this he resembled the Taoists and Rousseau and Tolstoy, but 
was more consistent than they were. 

His doctrine, though he was a contemporary of Aristotle, 
belongs in its temper to the Hellenistic age. Aristotle is the last 
Greek philosopher who faces the world cheerfully; after him, all 
ha\'e, in one form or another, a philosophy of retreat. The world 
is bad; let us learn to be independent of it. External goods are 
precarious; they arc the gift of fortune, not the reward of our own 
efforts. Only subjective goods-virtue, or contentment through 
resignation-are secure, and these alone, therefore, will be \'alued 
by the wise man. Diogenes personally was a man full of vigour, 
but his doctrine, like all those of the Hellenistic age, was one to 
appeal to weary men, in whom disappointment had destroyed 
natural zest. And it was certainly not a doctrine calculated to 
promote art or science or statesmanship, or any useful activity 
except one of protest against powerful evil. 

It is interesting to observe what the Cynic teaching became 
when it was popularized. In the early part of the third century B.c., 
the cynics were the fashion, especially in Alexandria. They 
published little aermODI pointing out how easy it is to do without 
material possessions, how happy one can be on simple food, how 
warm one can keep in winter without expensive clothes (which 
might be true in Egypt I), how silly it is to feel affection for one's 
native country, or to mourn when one's children or friends die. 
"Because my son or my wife is dead," says Teles, who was one 
of these popularizing Cynics, "is that any reason for my neglecting 
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myselt, who am still alive, and ceasing to look after my property ?"1 

At this point, it becomes difficult to feel any sympathy with the 
simple life, which has grown altogether too simple. One wonders 
who enjoyed these sermons. Was it the rich, who ·wished to think 
the sufferings of the poor imaginary? Or was it the new poor, 
who were trying to despise the successful business man ? Or was 
it sycophants who persuaded themselves that the charity they 
accepted was unimportant? Teles says to a rich man: "You give 
liberally and I take valiantly from you, neither grovelling nor 
demeanin~ myself basely nor grumbling."2 A very convenient 
doctrine. Popular Cynicism did not teach abstinence from the good 
things of this world, but only a certain indifference to them. In 
the case of a borrower, this might take the form of minimizing 
the obligation to the lender. One can see how the word "cynic" 
acquired its everyday meaning. 

What was best in the Cynic doctrine passed over into Stoicism. 
which was an altogether more complete and rounded philosophy. 

Scepticism, as a doctrine of the schools, was first proclaimed 
by Pyrrho, who was in Alexander's army, and campaigned with 
it as far as India. It seems that this gave him a sufficient taste of 
travel, and that he spent the rest of his life in his native city, Elis, 
where he died in 275 e.c. There was not much that was new in 
his doctrine, beyond a certain systematizing and formalizing of 
older doubts. Scepticism with rebrard to the senses had troubled 
Greek philosophers from a very early stage; the only exceptions 
were those who, like Parmenides and Plato, denied the cogniti\·e 
value of perception, and made their denial into an opportunity 
for an intellectual dogmatism. The Sophists, notably Protagor-,1s 
and Go.rgias, had been led by the ambiguities and apparent con
tradictions of sense-perception to a subjectivism not unlike J lume's. 
Pyrrho seems (for he very wisely wrote no books) to have added 
moral and logical scepticism to scepticism as to the senses. I le 
is said to have maintained that there could never be any rational 
ground for preferring one course of action to another. In practice, 
this meant that one conformed to the customs of whatever country 
one inhabited. A modem disciple would go to church on Sundays 
and perform the correct genuflexions, but without any of the 
religioua beliefs that are supposed to inspire these actions. Ancienr 

1 TM HtUnmtu Agt (Cambridge, ll)aJ), p. 84 n. 
1 /bid., p. 86. 
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Sceptics went through the whole pagan ritual, and were even 
sometimes priests; their Scepticism assured them that this 
behaviour could not be proved wrong, and their common sense 
(which survived their philosophy) assured them that it was con
venient. 

Scepticism naturally made an appeal to many unphilosophic 
minds. People observed the diversity of schools and the acerbity 
of their disputes, and decided that all alike were pretending to 
knowledge which was in fact unattainable. Scepticism was a lazy 
man's consolation, since it showed the ignorant to be as wise aa 
the rt•puted men of learning. To men who, by temperament, 
required a J.!m,pcl, it might seem unsatisfying, but like every 
doctrine of the I lellenistic period it recommended itself as an 
antidote to worry. Why trouble about the future? It is wholly 
uncertain. You may as well enjoy the present; "what's to come 
is still unsure." For these reasons, Scepticism enjoyed a con
sidcrnhle popular success. 

It should be observed that Scepticism as a philosophy is not 
merely doubt, hut what may be called dogmatic doubt. The man 
of science says "I think it is so-and-so, but I am not sure." The 
man uf intellectual curiosity says "l don't know how it is, but I 
hope to find out." The philosophical Sceptic says "nobody knows, 
and noholly e,·cr can know." It is this element of dogmatism that 
makes the: system vulnerable. Sceptics, of course, deny that they 
assert the impossibility of knowledge dogmatically, but their 
denials are not very convincing. 

Pyrrho's di£ciple Timon, however, advanced some intellectual 
ar1,:umcnts which, from the standpoint of Greek logic, were very 
hard to answer. The only logic admitted by the Greeks was de
ducti\'e, anJ all deduction had to stan, like Euclid, from general 
principles regarded aa sdf-c:,·ident. Timon denied the possibility 
of finding such principles. Everything, therefore, will have to be 
proved by means of something else, and all argument will be 
either circular or an endless chain hanging from nothing. In either 
case nothing can be pro,·cd. This argument, as we can see, cut 
at the root of the Aristotelian philosophy which dominated the 
Middle Ages. 

Some- forms of Sa.-pticism which, in our own day, are advocated 
by men who arc by· no means wholly sceptical, had not occurred 
to the Sceptics of antiquity. They did not doubt phenomena, or 
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question propositions which, in their opinion, only expressed 
what we know directly concerning phenomena. Most of Timon's 
work is lost, but two surviving fragments will illustrate this point. 
One says "The phenomenon is always valid." The other says: 
"That honey ii sweet I refuse to assert; that it appears sweet, I 
fully grant. "1 A modem Sceptic woyld point out that the pheno
menon merely occurs, and is not eitlier valid or invalid; what is 
valid or invalid must be a statement, and no statement can be so 
closely linked to the phenomenon as to be incapable of falsehood. 
For the same reason, he would say that the statement "honey 
appears sweet" is only highly probable, not absolutely certain. 

In some respects, the doctrine of Timon was very similar to 
that of Hume. He maintained that something which had never 
been observed-atoms, for instance-could not be validly inferred ; 
but when two phenomena had been frequently observed together, 
one could be inferred f1 om the other. 

Timon lived at Athens throughout the later years of his long 
life, and died there in 235 e.c. With his death, the school of 
Pyrrho, as a school, came to an end, but his doctrines, somewhat 
modified, were taken up, strange as it may seem, by the Academy, 
which represented the Platonic tradition. 

The man who effected this surprising philosophic revolution 
was Arcesilaus, a contemporary of Timon, who died as an old 
man about 240 B.C. What most men have taken from Plato is 
belief in a supersensible intellectual world and in the superiority 
of the immortal soul to the mortal body. But Plato was many
aided, and in some respects could be regarded as teaching scep
ticism. The Platonic Socrates professes t.o know nothing; we 
naturally treat this as irony, but it could be taken seriously. 
Many of the dialogues reach no positive conclusion, and aim at 
leaving the reader in a state of doubt. Some-the latter half of 
the Pannenida, for instance-might seem to have no purpose 
except to show that either side of any question can be maintained 
With equal plausibility. The Platonic dialectic could be treated 
aa an end, rather than a means, and if ao treated it lent itself 
admirably t.o the ad\·ocacy of Scepticism. This seems t.o have 
been the way in which Arcesilaus interpreted the man whom he 
atill professed to follow. He had decapitated Plato, but at any rate 
the torso that remained wu genuine . 

• Quoted by Edwyn Bevan, Stoia and su,,;e,, p. I a6. 
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The manner in which Arcesilaus taught would have had much 
to commend it, if the young men who learnt from him had been 
able to avoid being paralysed by it. He maintained no thesis, but 
would refute any thesis set up by a pupil. Sometimes he would 
himself advance two contradictory propositions on successive 
occasions, showing how to argue convincingly in favour of either. 
A pupil sufficiently vigorous to rebel might have learnt dexterity 
and the avoidance of fallacies; in fact, none seem to have learnt 
anything except cleverness and indifference to truth. So great 
was the influence of Arcesilaus that the Academy remained 
sceptical for about two hundred years. 

In the middle of this sceptical period, an amusing incident 
occurred. Carncades, a worthy successor of Arcesilaus as head of 
the Academy, was one of three philosophers sent by Athens on 
a diplomatic mission to Rome in the year 156 B.c. He saw no 
reason why his ambassadorial dignity should interfere with the 
main chance, so he announced a course of lectures in Rome. The 
young men, who, at that time, were anxious to ape Greek manners 
and acquire Greek culture, Rocked to hear him. His first lecture 
expounded the ,·iews of Aristotle and Plato on justice, and was 
thoroughly edifying. llis second, however, was concerned in 
refuting all that he had said in his first, not with a view to estab
lishing opposite conclusions, but merely to show that every con
clusion is unwarranted. Plato's Socrates had argued that to inflict 
injustice was a ~reatcr e,·il to the perpetrator than to suffer it. 
( 'arncadcs, in his !iec.."Ond lecture, treated this contention with 
scorn. Great States, he pointed out, had become great by unjust 
aggressions against their weaker ncighhours; in Rome, this could 
not wdJ be denied. In a shipwrl'ck, you may save your life at the 
expense of some one weaker, anJ you are a fool if you do not. 
"Women and children first," he set"ms to think, is not a maxim 
that leads to personal survival. What would you do if you were 
flying from a victorious enemy, you had lost your horse, but you 
found a wounded comrade on a horse? If you were sensible, you 
would drag him otf and seize his horse, whatever justice might 
ordain. All this not very edifying argumentation is surprising in 
a nominal follower of Plato, but it seems to ha,·e pleased the 
modem-minded Roman youths. 

There was one man whom it did not please, and that was the 
t:lder Cato, who represented the stl~rn. stiff, stupid, and brutal 
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moral code by means of which Rome had defeated Carthage. 
From youth to old age, he lived simply, rose early, practised 
severe manuaJ Jabour, ate only coarse food, and never wore a 
gown that coat over a hundred pence. Towards the State he was 
scrupulously honest, avoiding all bribery and plunder. He exacted 
of other Romans aII the virtues that he practised himself, and 
asserted that to accuse and pursue the wicked was the best thing 
an honest man could do. He enforced, as far as he could, the old 
Roman sevf'rity of manners: 

"Cato put out of the Senate also, one Manilius, who was in 
great towardness to have been made Consul the next year following, 
only because he kissed his "ife too lovingly in the day time, and 
before his daughter: and repro,·ing him for it, he told him, his 
wife never kissed him, but when it thundered. "1 

When he was in power, he put down luxury and feasting. He 
made his wife suckle not only her own children, but also those of 
his slaves, in order that, having been nourished by the same milk, 
they might love his children. When his slans were too old to 
work, he sold them remorselessly. He insisted that his slaves 
should always be either working or sleeping. He encouraged his 
sla\'es to quarrel with each other, for "he could not abide that 
they should be friends." When a slave had committed a grave 
fauh, he would call in his other slaves, and induce them to condc:mn 
the delinquent to death; he would then carry out the sentence 
with his own hands in the presence of the survivors. 

The contrast between Cato and Cameades was ,·ery complete: 
the one brutal through a morality that was too strict and too 
traditional, the other ignoble through a morality that was too 
lax and too much infected with the social dissolution of the 
Hellenistic world. 

"Marcus Cato, e,·en from the beginning that young men began 
to study the Greek tongue, and that it grew in estimation in Rome, 
did dislike of it: fearing lest the youth of Rome that were de~irous 
of learning and eloquence, would utterly give over the honour and 
glory of arms. . • . So he openly found fault one day in the 
Senate, that the Ambassadors were long there, and had no dis
patch: considering also they were cunning men, and could easily 
persuade what they would. And if there were no other respect, 
this only might persuade them to determine some answer for 

1 Nonh '• Plutarcb, Litk,, Mucua Cato . 
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them, and to send them home again to their schools, to teach 
their children of Greece, and to let alone the children of Rome, 
that they might learn to obey the laws and the Senate, as they 
had done before. Now he spake thus to the Senate, not of any 
private ill will or malice he bare to Carneades, as some men 
thought: but because he generally hated philosophy."1 

The Athenians, in Cato's view, were a lesser breed without the 
law; it did not matter if they were degraded by the shallow soph
istries of intellectuals, but the Roman youth mUBt be kept puri
tanical, imperialistic, ruthless, and stupid. He failed, however; 
later Romans, while retaining many of his vkes, adopted those of 
Carneades also. 

The next head of the Academy, after Cameades (ea. 180 to 
ra. 110 e.c.), was a Carthaginian whose real name was Hasdrubal, 
but who, in his dealings with Greeks, preferred to call himself 
Clitomachus. Unlike Carneades, who confined himself to lec
turing, Clitomachus wrote over four hundred books, some of 
them in the Phoenician language. His principles appear to have 
been the same as those of Cameades. In some respects, they were 
useful. These two Sceptics set themselves against the belief in 
divination, magic, and astrology, which was becoming more and 
more widespread. The~• also developed a constructive doctrine, 
concerning degrees of probability: although we can never be 
Justified in feeling certainty, some things are more likely to be 
true than othen. Probability should be our guide in practice, since 
it is reasonable to act on the most probable of possible hypo
theses. This view is one with which most modem philosophers 
would agree. Unfortunately, the books setting it forth are Jost, and 
it is difficult to reconstruct the doctrine from the hints that remain. 

After Clitomachua, the Academy ceued to be sceptical, and from 
the time of Antiocbus (who died in 6g e.c.) its doctrines became, 
for centuries, practically indistinguishable from those of the Stoica. 

Scepticism, howe,·er, did not disappear. It was revived by the 
Cretan Aenesidemus, who came from Knossos, where, for aught 
we know, there may have been Sceptics two thousand yearaearlier, 
entertaining dissolute courtiers with doubts as to the divinity of 
the mistress of animals. The date of Acnesidemus is uncertain. 
He threw over the doctrines on probability advocated byCarneades, 
and reverted to the earliest forms of Scepticism. I Jis influence was 

1 North'• Plutarch, Liw,, Marcua Cato. 
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considerable; he was followed by the satirist Lucian in the second 
century A.D., and also, slightly later, by Sextus Empiricus, the 
only Sceptic philosopher of antiquity whose works survive. There 
is, for example, a short treatise, "Arguments Against Belief in a 
God," translated by Edwyn Bevan in his Later Greek Religion, 
pp. 52-56, and said by him to be probably taken by Sextus 
Empiricus from Cameades, as reported by Clitomachus. 

This treatise begins by explaining that, i,;i belumour, the Sceptics 
are orthodox: "We sceptics follow in practice the way of the world, 
but without holding any opinion about it. We speak of the Gods 
as existing and offer worship to the Gods and say that they exercise 
providence, but in saying this we express no belief, and avoid the 
rashness of the dogmatizers." 

He then argues that people differ as to the nature of God ; for 
instance, some think Him corporeal, some incorporeal. Since we 
have no experience of Him, we cannot know His attributes. The 
existence of God is not self-e\'ident, and therefore needs proof. 
There is a somewhat confused argument to show that no such 
proof is possible. He next takes up the problem of evil, and 
concludes with the words: , 

''Those who affirm positively that God exists cannot a\'oid falling 
,into an impiety. For if they say that God controls everything, 
they make Him the author of evil things; if, on the other hand, 
they say that He controls some things only, or that He controls 
nothing, they are compelled to make God either grudging or 
impotent, and to do that is quite obviously an impiety." 

Scepticism, while it continued to appeal to some cultivated indi
,·iduals until somewhere in the third century A.D., was contrary 
to the temper of the age, which was turning more and more to 
dogmatic religion and doctrines of salvation. Scepticism had 
enough force to make educated men dissatisfied with the State 
religions, but it had nothing positive, even in the purely intellectual 
sphere, to offer in their place. From the Renaissance onwards, 
theological scepticism baa been supplemented, in most of its 
advocates, by an enthusiastic belief in science, but in antiquity 
there was no such supplement to doubt. Without answering the 
arguments of the Sceptics, the ancient world turned uide from 
them. The Olympians being discredited, the way was left clear 
for an invasion of oriental religions, which competed for the 
favour of the supentitious until the triumph of Christianity. 
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Chapter XXVII 

THE EPICUREANS 

THE two great new schools of the Hellenistic period, the 
Stoics and Epicureans, were contemporaneous in their 
foundation. Their founders, Zeno and Epicurus, were born 

at about the same time, and settled in Athens as heads of their 
respective sects within a few years of each other. It is therefore 
a matter of taste which to consider first. I shall begin with the 
Epicureans, because their doctrines were fixed once for all by 
their founder, whereas Stoicism had a long development, 
extending a." far as the Emperor Marcus Aurelius, who died 
in A.D. 18o. 

The main authority for the life of Epicurus is Diogenes Laertius, 
who lived in the third century A.O. There are, however, two diffi
culties: first, Diogenes I..aertius is himself ready to accept legends 
of little or no historical \"alue; second, part of his Life consists in 
reporting the scandalous accusations brought against Epicurus by 
the Stoics, and it is not always clear whether he is asserting some
thing himself or merely mentioning a libel. The scandals invented 
by the Stoics arc facts about them, to be remembered when their 
lofty morality is praised ; but they are not facts about Epicurus. 
For instance, there was a legend that his mother was a quack 
priestess, as to which Diogenes says: 

"They (apparently the Stoics) say that he used to go round 
from house to house with his mother reading out the purification 
prayers, and assisted his father in elementary teaching for a 
miserable pittance." 

On this Bailey comments:1 "If there is any truth in the story 
that he went about with his mother as an acolyte, reciting the 
formulae of her incantations, he may well have been inspired in 
quite early years with the hatred of superstition, which was after
wards so prominent a feature in his teaching." This theory is 
attractive, but, in view of the extreme unscrupulousness of later 
antiquity in inventing a scandal, I do not think it can be accepted 

1 Tht GrHlc lllolftuts and Epkunu, by Cyril Dailey, Oxford, 1928, 
P· 221. Mr. Bailey hu made a 1pecialty of EpicuN1, and hia book is 
invaluable to the atudcnt. 
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as having any foundation.1 There is against it the fact that he 
had an unusually strong affection for his mother.• 

The main facts of the life of Epicurus seem, however, fairly 
certain. His father was a poor Athenian colonist in Samos; Epi
curus was born in 342-1 e.c., but whether in Samos or in Attica 
is not known. In any case, his boyhood was passed in Samos. He 
states that he took to the study of philosophy at the age of fourteen. 
At the age of eighteen, about the time of Alexander's death, he 
went to Athens, apparently to establish his citizenship, but while 
he was there the Athenian colonists were turned out of Samos 
(322 e.c.). The family of Epicurus became refugees in Asia Minor, 
where he rejoined them. At Taos, either at this time, or perhaps 
earlier, he was taught philosophy by a certain Nausiphanes, 
apparently a follower of Democritus. Although his mature philo
sophy owes more to Democritus than to any other philosopher, 
he never expressed anything but contempt for Nausiphanes, 
whom he alluded to as "The Mollusc." 

In the year 3n he founded his school, which was first in 
Mitylene, then in Lampsacus, and, from JOj onwards, in Athens, 
where he died in 270-1 e.c. 

After the hard years of his youth, his life in Athens was placid, 
and was only troubled by his ill health. He had a house and a 
garden (apparently separate from the house), and it was in the 
garden that he taught. His three brothers, and some others, had 
been memben of his school from the first, but in Athens his 
community was increased, not only by philosophic disciples, but 
by friends and their children, slaves and ~taertu. These last were 
made an occasion of scandal by his enemies, but apparently quite 
unjustly. He had a very exceptional capacity for purely human 
friendship, and wrote pleasant letten to the young children of 
memben of the community. He did not practise that dignity and 
reserve in the expression of the emotions that was expected of 
ancient philosophers; his letters are amazingly natural and 
unaffected. 

The life of the community was very simple, partly on principle, 

1 The Stoica were very unjust to Epicurus. Epictetu1, for example, 
addreuing him, says; "This is the life of which you pronounce younelf 
worthy: eating, drinkina, copulation, evacuation and anoring." Book II, 
chap. u, Duww,n of Epic:tetua. 

s Gilbert Murny, Fiw Sta,.,, p. 130 
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and part1y (no doubt) for lack of money. Their food and drink 
was mainly bread and water, which Epicurus found quite satis
fving. "I am thrilled with pleasure in the body," he says, "when 
i" live on bread and water, and I spit on luxurious pleasures, not 
for their own sake, but because of the inconveniences that follow 
them." The community depended financially, at least in part, 
on voluntary contributions. "Send me some preserved cheese," 
he writes, "that when I like, I may have a feast." To another 
friend: "Send us offerings for the sustenance of our holy body 
on behalf of yourself and your children." And again: "The only 
l"Ontrihution I require is that which --ordered the disciples to 
send me, even if they be among the Hyperboreans. I wish to 
receh·e from each of you two hundred and twenty drachmae1 a 
year and no more." 
· Epicurus suffered all his life from bad health, but learnt to 
endure it with great fortitude. It was he, not a Stoic, who first 
maintained that a man could be happy on the rack. Two letters 
written, one a few days before his death, the other on the day of 
his death, show that he had some right to this opinion. The first 
says: "Se\'en days before writing this the stoppage became com
plete and I suffered pains such as bring men to their last day. If 
anythin~ happens to me, do you look after the children of Metro
dorus for four or five years, but do not spend any more on them 
than you now spend on me." The second says: "On this truly 
happy day of my life, as I am at the point of death, I write this 
to you. The diseases in my bladder and stomach are pursuing 
their course, lacking nothing of their usual severity: but against 
all this is the joy in my heart at the recollection of my conversa
tions with you. Do you, as I might expect from your devotion 
from boyhood to me and to philosophy, take good care of the 
children of Metrodorus." Metrodorus, who had been one of his 
first disciples, was dead : Epicurus provided for his children in 
his will. 

Although Epicurus was gentle and kindly towards most people, 
a different side of hia character appeared in his relations to philo
sophers, especially those to whom he might be considered in
debted. "I suppose," he says, "that these grumblers will believe 
me to be a disciple of Tht• l\1ollusc (Nausiphanes) and to have 
listened to hi11 teaching in company with a few bibulous youths. 

1 About five pound,. 
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For indeed the fellow was a bad man and his habits such as 
could never lead to wisdom. "1 He never acknowledged the extent 
of his indebtedness to Democritus, and as for Leucippus, he 
asserted that there was no such philosopher-meaning, no doubt, 
not that there was no such man, but that the man was not a 
philosopher. Diogenes Laertius gives a whole list of abusive 
epithets that he is supposed to have applied to the most eminent 
of his predecessors. With this lack of generosity towards other 
philosophers goes another grave fault, that of dictatorial dog
matism. His followers had to learn a kind of creed embodying 
his doctrines, which they were not allowed to question. To the 
end, none of them added or modified anything. When Lucretius, 
two hundred years later, turned the philosophy of Epicurus into 
poetry, he added, so far as can be judged, nothing theoretical to 
the master's teaching. Wherever comparison is possible, Lucretius 
is found to agree closely with the original, and it is generally 
held that, elsewhere, he may be used to fill in the gaps in our 
knowledge caused by the loss of all of Epicurus's three hundred 
books. Of his writings, nothing remains except a few letters, some 
fragments, and a statement of "Principal Doctrines." 

The philosophy of Epicurus, like all those of his age (with the 
partial exception of Scepticism), was primarily designed to secure 
tranquillity. He considered pleasure to be the good, and adhered, 
with remarkable consistency.. to all the consequences of this view. 
"Pleasure," he said, "is the beginning and end of the blessed life." 
Diogenes Laertius quotes him as saying, in a book on The End of 
Life, "I know not how I can conceive the good, if I withdraw the 
pleasures of taste and withdraw the pleasures of love and those of 
hearing and sight." Again: "The beginning and the root of all 
good is the pleasure of the stomach; even wisdom and culture 
must be referred to this." The pleasure of the mind, we are told, 
is the contemplation of pleasures of the body. Its only advantage 
over bodily pleasures is that we can learn to contemplate pleasure 
rather than pain, and thus have more control over mental 
than over physical pleasures. ••virtue," unless it means "pru
dence in the punuit of pleasure," is an empty name. Justice, for 
example, consists in so acting u not to have occasion to fear 
other men'• reaentment--a view which leads to a doctrine 

1 Tiu Stak an4 Epia,,Mm Philoiophn,, by W. J. Oates, p. 47. Where 
possible, I ha\-e availed myself of Mr. Oate1'1 tran1latio!l•· 
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of the origin of society not unlike the theory of the Social 
Contract. 

Epicurus disagrees with some of his hedonist predecessors in 
distinguishing between aniw and passive pleasures, or dynamie 
and static pleasures. Dynamic pleasures consist in the attainment 
of a desired end, the previous desire having been accompanied 
by pain. Static pleasures consist in a state of equilibrium, which 
results from the existence of the kind of state of affairs that would 
be desired if it were absent. I think one may say that the satisfying 
of hunger, while it is in progress, is a dynamic pleasure, but the 
state of quiescence which supervenes when hunger is completely 
satisfied is a static pleasure. Of these two kinds, Epicurus holds it 
more prudent to pursue the second, since it is unalloyed, and does 
not depend upon the existence of pain as a stimulus to desire. 
When the body is in a state of equilibrium, there is no pain; we 
should, therefore, aim at equilibrium and the quiet pleasures 
rather than at more violent joys. Epicurus, it seems, would wish, 
if it were possible, to be always in the state of having eaten 
moderately, ne\"cr in that of ,·oracious desire to eat. 

He is thus led, in practice, to regarding absence of pain, rather 
than presence of pleasure, as the wise man's goal.1 The stomach 
may be at the root of things, but the pains of stomach-ache out
weigh the pleasures of gluttony; accordingly Epicurus lived on 
bread, with a little cheese on feast days. Such desires as those for 
wealth and honour are futile, because they make a man restless 
when he might be contented. "The greatest good of all is prudence: 
it is a more precious thing even than philosophy." Philosophy, as 
he understood it, was a practical system designed to secure a 
happy life; it required only common sense, not logic or mathe
matics or any of the elaborate training prescribed by Plato. He 
urges his young disciple and friend Pythocles to "flee from every 
form of culture." It was a natural consequence of his principles 
that he advised abstinence from public life, for in proportion as 
a man achieves power he increases the number of those who envy 
him and therefore wish to do him injury. Even if he escapes out
ward misfonune, peace of mind is impossible in such a situation. 
The wise man will try to live unnoticed, so as to have no enemies. 

Sexual love, u one of the most ' 1dynamic" of pleasures, naturally 
1 (For Epicuru1) 0Ab■ence of pain is in itaelf pleuure, indeed in hia 

ultimate anadvaia tlu! tnir•t plcaaurc." Bailey, op. cit., p. a49-
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comes under the ban. "Sexual intercourse,., the philosopher 
declares, "has never done a man good and he is lucky if it bas not 
banned him ... He was fond of children (other people's), but for 
the gratification of this taste he seems to have relied upon other 
people not to follow his advice. He seems, in fact, to have liked 
children against his better judgment; for he considered marriage 
and children a distraction from more serious pursuits. Lucretius, 
who follows him in denouncing love, sees no harm in sexual 
intercourse provided it is di\•orced from passion. 

The safest of social pleasures, in the opinion of Epicurus, is 
friendship. Epicurus, like Bentham, is a man who considers that 
all men, at all times, pursue only their own pleasure, sometimes 
wisely, sometimes unwisely; but, again like Bentham, he is con
stantly seduced by his own kindly and affectionate nature into 
admirable behaviour frosn which, on his own theories, he ought 
to have refrained. He obviously liked his friends without regard 
to what he got out of them, but he persuaded himself that he was 
as selfish as his philosophy held all men to be. According to 
Cicero, he held that "friendship cannot be di\'orced from pleasure, 
and for that reason must be cultivated, because without it neither 
can we live in safety and without fear, nor even plea'lalltly. '· 
Occasionally, however, he forgets his theories more or less: "all 
friendship is desirable in itself," he says, adding "though it slans 
from the need of help. "1 

Epicurus, though his ethic seemed to others swinish and lacking 
in moml exaltation, was very much in earnest. As we have seen, 
he speaks of the community in the garden as "our holy body"; 
he wrote a book On 1/oliness; he had all the fervour of a rc:ligious 
reformer. He must have had a strong emotion of pity for the 
sufferings of mankind, and an unshakeable conviction that &hey 
would be greatly lessened if men would adopt his philosophy. I 1 

was a valetudinarian's philosophy, designed to suit a world in 
which adventurous happiness had become scarcely possible. Eat 
little, for fear of indigestion; drink little, for fear of next morning; 
eschew politics and love and all violently pasaionate activities; do 
not give hostages to fortune by marrying and having children, in 
your mental life, teach yourself to contemplate pleasures rather 
than pains. Physical pain is certainly a great evil, but if severe, 

1 On the aubject of frieadabip and Epicuru1'1 amiable incooaiatcnc)', 
ace Bailey, op. cil., pp. 517-20. 
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it is brief, and if prolonged, it can be endured.by means of mental 
discipline and the habit of thinking of happy things in spite of it. 
Above all, live so as to avoid fear. 

It was through the problem of avoiding fear that Epicurus was 
led into theoretical philosophy. He he)d that two of the greatest 
sources of fear were religion and the dread of death, which were 
connected, since religion encouraged the view that the dead are 
unhappy. l le therefore sought a metaphysic which would prove 
that the gods do not interfere in human atfairs, and that the soul 
perishes "'ith the body. Most modem people think of religion as 
a consolation, hut to Epicurus it was the opposite. Supernatural 
interference with the course of nature seemed to him a source of 
terror, and immortality fatal to the hope of release from pain. 
Accordingly he constructed an elaborate doctrine designed to 
cure men of the bcliefa that inspire fear. 

Epicurus was II materialist, but not a dcterminist. He followed 
Democritus in believing that the world con~ists of atoms and the 
\·oid; but he did not hdieve, as Dcmocritus did, that the atoms are 
at all times completely controlled by natural laws. The conception 
of necessity in Greece was, as we have seen, religious in origin, 
and perhaps he was right in considering that an attack on religion 
would be incomplete if it allowed necessity to survi\·e. His atoms 
had weight, and were continually fallinR; not towards the centre 
of the earth, but downw-.irds in some absolute sense. Every now 
and then, however, an atom, actuated by something like free will, 
would swen·e slightly from the direct downward path,1 and so 
would come into collis1on with some other atom. From this point 
onwards, the dcwloprnent of vortices, t:tc., proceeded in much the 
same way as in Dl·mocritus. The ~oul is material, and is composed 
of particles like those of breath and heat. (Epicurus thought 
breath and wind different in substance from air; they were not 
merely air in motion.) Soul-atoms are distributed throughout the 
body. Sensation is due to thin films thrown otJ by bodies and 
tra\'elling on until they touch soul-atoms. These films may still 
exist when the bodies from which they ori~inally proceeded have 
been dissolved; this accounts for dreams. At death, the soul is 
dispt:rscd, and its atoms, which of course survi,·c, are no longer 
capable of sensation, because they arc no longer connected with 

1 An analogous view i1 urged in our day by Eddington, in his inter
pre1ation of the principle of indeterminacy. 
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the body. It follows, in the words of Epicurus, that "Death is 
nothing to us; for that which is dissolved, is without sensation, 
and that which lacks sensation is nothing to us." 

As for the gods, Epicurus finnly believes in their existence, 
since he cannot otherwise account for the widespread existence 
of the idea of gods. But he is persuaded that they do not trouble 
themselves with the affairs of our human world. They are rational 
hedonists, \\1ho follow his precepts, and abstain from public life ; 
government would be an unnecessary labour, to which, in their 
life of complete blessedness, they feel no temptation. Of course, 
divination and augury and all such practices are purely super
stitious, and so is the belief in Providence. 

There is therefore no ground for the fear that we may incur the 
anger of the gods, or that we may suffer in Hades after death. 
Though subject to the powers of nature, which can be studied 
scientifically, we yet ha\"e free will, and are, within limits, the 
masters of our fate. We cannot escape death, but death, rightly 
understood, is no e,·il. If we li\"e pruder.tly, accordin,r to the 
maxims of Epicurus, we shall probably achieve a measure of 
freedom from pain. This is a moderate gospel, hut to a man 
impressed with human misery it sufficed to inspire enthusiasm 

Epicurus has no interest in science on its o\\n account; he ,·aluc:. 
it solely as providing naturalistic explanations of phenom('na which 
superstition attributes to the af{Cncy of the gods. When there are 
several possible naturalistic explanations, he holds that there is no 
point in trying to decide between them. The phase::; of the moon, 
for example, ha,·e been explained in many ditfcrcnr ways; any 
one of these, so long as it does not hrin,z in the gods, is as good as 
any other, and it would be idle curiosity to attempt to determine 
which of them is true. It is no wonder that the Epicureans con
tributed practically nothing to natural knowlcdyc. They served a 
useful purpose by their protest against the increasing derntion of 
the later pagans to magic, astrology, and divination ; hut they re
mained, like their founder, dogmatic, limitt•d, and without genuine 
interest in anything outside individual happiness. They learnt hy 
heart the creed of Epicurus, and added nothing to it throughout 
the centuries during which the school survived. 

The only eminent disciple of Epicurus is the poet Lucretius 
(99-55 e.c.), who was a contemporary of Julius Caesar. In the 
last days of the Roman Republic, free thought was the fashion. 
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and the doctrines of Epicurus were popular among educated 
people. The Emperor Augustus introduced an archaistic revival 
of ancient virtue and ancient religion, which caused the poem of 
Lucretius On tM Nature of Things to become unpopular, and it 
remained so until the Renaissance. Only one manuscript of it 
survived the Middle Ages, and that narrowly escaped destruction 
by bigots. Hardly any great poet has had to wait so long for 
recognition, but in modem times his merits have been almost 
universally acknowledged. For example, he and Benjamin Franklin 
were Shelley's favourite authors. 

11 is poem sets forth in verse the philosophy of Epicurus. Al
though the two men have the same doctrine, their temperaments 
are very different. Lucretius was passionate, and much more in 
need of exhortations to prudence than Epicurus was. He com
mitted suicide, and appears to have suffered from periodic insanity 
-brought on, so some averred, by the pains of love or the un
intended effects of a love philtre. He feels towards Epicurus as 
towards a saviour, and applies language of religious intensity to 
the man whom he regards as the destroyer of religion :1 

When prostrate upon earth lay human life 
Visibly trampled down and foully crushed 
Beneath Religion's cruelty, who meanwhile 
Out of the regions of the heavens above 
~howcd forth her face, lowering on mortal men 
With horrible aspect, first did a man of Greece 
Dare to lift up his mortal eyes against her; 
The first was he to stand up and defy her. 
l lim neither stories of the gods, nor lightnings, 
Nor heaven with muttering menaces could quell, 
Hut all the more did they arouse his soul's 
Keen ,·alour, till he longed to be the first 
To break through the fast-bolted doors of Nature. 
Therefore his fen-cot energy of mind 
Prevailed, and he passed onward, voyaging far 
Beyond the flaming ramparts of the world, 
Ranging in mind and spirit far and wide 
Throughout the unmeasured universe; and thence 
A conqueror he returns to ua, bringing back 
Knowledge both of what can and what cannot 
Rise into being, teaching us in fine 

1 I ltUote the tranalation of Mr. R. C. Trevelyan, Book I, 6o-79. 
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Upon what principle each thinj? has its powers 
Limited, and its deep-set boundary stone. 
Therefore now bas Religion been cast down 
Beneath men's feet, and trampled on in turn: 
Ourselves heaven-high his victory exalts. 

The hatred of religion expressed by Epicurus and Lucretius is 
not altogether easy to understand, if one accepts the conventional 
accounts of the cheerfulness of Greek religion and ritual. Keats's 
Ode on a Grecian C.:m, for instance, celebrates a religious ceremony, 
but not one which could fill men's minds with dark and j?loomy 
terrors. I think popular beliefs were very largely not of this cht't0 rf11 I 
kind. The worship of the Olympians had less of superstitious 
cruelty than the other forms of Greek religion, but e,·cn the 
Olympian gods had demanded occasional human sacrifice until 
the seventh or sixth century e.c., and this practice was recorded 
in myth and drama.1 Throughout the barbarian world, human 
sacrifice was still recognized in the time of Epicurus ; until the 
Roman conquest, it was practised in times of crisis, such as the 
Punic Wars, by even the most civilized of barbarian populations. 

As was sho\\n most corl\'incingly hy Jane J Jarri$on, the Greeks 
had, in addition to the official cults of Zeus and his family, other 
more primitive beliefs associated with more or less barbarous rites. 
These were to some extent incorporated in Orphism, which 
became the pre\-alent belief amon~ men of religious tcmpc:r.unent. 
It is sometimes supposed that Hell was a Christian in\"c:ntion, but 
this is a mistake. \\-'hat Christianity did in this respect was only 
to systematize earlier popular beliefs. From the bcizinninJ! of Plato's 
Republic it is clear that the fear of punishment after death was 
common in fifth-century Athens, and it is not likely that it grew 
less in the inten-al between Socrates and Epicunis. ( I am thinking 
not of the educated minority, but of the general population.) 
Certainly, also, it was common to attribute plagues, earthquakes, 
defeats in war, and such calamities, to divine displeasure or to 
failure to respect the omens. I think that Greek literature and an 
are probably very misleading as regards popular beliefs. What 
should we know of Methodism in the late eighteenth century if 
no record of the period aurvi\·ed except its aristocratic books and 
paintings? The influence of Methodism, like that of religiosity in 

' Lucretiu1 inatanccs the 111erifice of lphigmia ■11 an rxamr,le of the 
harm wrou,ht by relis:ion. Book I, 85-100. 
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the Hellenistic age, rose from below; it was already powerful in 
the time of Boswell and Sir Joshua Reynolds, although from their 
allusions to it the strength of its influence is not apparent. We 
must not, therefore, judge of popular religion in Greece by the 
pictures on "Grecian Urns" or by the works of poets and aristo
cratic philosophers. Epicurus was not aristocratic, either by birth 
or through his associates; perhaps this explains his exceptional 
hostility to religion. 

It is through the poem of Lucretius that the philosophy of Epi
curus has chiefly become known to readers since the Renaissance. 
What has most impressed them, when they were not professional 
philosophers, is the contrast with Christian belief in such matten 
as materialism, denial of Pro\'idence, and rejection of immortality. 
What is especially striking to a modem reader is to have thel'C 
\·iews-which, nowadays, are generally regarded as gloomy and 
depressing-presented as a gospel of liberation from the burden 
of fear. Lucretius is as firmly penuaded as any Christian of the 
importance of true helief in matters of religion. After describing 
how men seek escape from themscl\'eS when they are the victims 
of an inner conflict, and vainly seek relief in change of place, 
ht· says:1 

Each man flies from his own self; 
Yet from that self in fact he has no power 
To t·scapc: he clings to it in his own despite, 
AnJ loathes it too, because, though he is sick, 
I le percch-c11 not the cause of his disease. 
Which if he could but comprchc.-nd aright, 
Each would put all things else aside and first 
Study to learn the nature of the world, 
Since 'tis our state during eternal time, 
l'\ot for one hour merelv, that is in doubt, 
'I 'hat state wherein mortals will ha\'e to pass 
The whole time that awaits them after death. 

The age of Epicurus was a weary &J?e, and extinction could 
appear as a welcome rest from tra\'ail of spirit. The la.-;t age of 
the Republic, on the contrary, was not, to mo!lt Romans, a time 
of disillusionment: men of titanic t·m:rgy were creating out of 
chaos a new order, which the Maccdonians had failed to do. But 
to the Roman aristocrat who stood aside from politics, and cared 

1 Book Ill, 1o68-76. I again quote Mr. R. C. Trevelyan'1 tran1lation. 
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nothing for the scramble for power and plunder, the course of 
events must have been profoundly discouraging. When to this 
was added the affliction of recurrent insanity, it is not to be 
wondered at that Lucretius accepted the hope of non-existence 
as a deliverance. 

But the fear of death is so deeply rooted in instinct that the 
gospel of Epicurus could not, at any time, make a wide popular 
appeal; it remained always the creed of a cultivated minority. 
Even among philosophers, after the time of Augustus, it was, as 
a rule, rejected in favour of Stoicism. It survived, it is true, though 
with diminishing vigour, for six hundred years after the death of 
Epicurus; but as men became increasingly oppressed by the 
miseries of our terrestrial existence, they demanded continually 
stronger medicine from philosophy or religion. The philosophers 
took refuge, with few exceptions, in Seoplatonism; the uneducated 
turned to various Eastern superstitions, and then, in continually 
increasing numbers, to Christianity, which, in its early form, 
placed all good in the life beyond the grave, thus offering men a 
gospel which was the exact opposite of that of Epicurus. Doc
trines ,·ery similar to his, howe,·er, were revived by the French 
f>hilosophes at the end of the eighteenth century, and brought to 
England by Bentham and his followers; this was done in conscious 
opposition to Christianity, which these men rcgar<lt·d as hostilely 
as Epicurus regarded the religions of lais day. 
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Chapter XXVIII 

STOICISM 

STOICISM, while in origin contemporaneous with Epicur~
ism, had a longer history and less constancy in doctrine. 
The teaching of its founder Zeno, in the early part of the 

third century B.C., was by no means identical with that of Marcus 
Aurelius in the latter half of the second century A.D. Zeno was a 
materialist, whose doctrines were, in the main, a combination of 
Cynicism and Heraclitus; but gradually, through an admixture 
of Platonism, the Stoics ahandoned materialism, until, in the end, 
little trace of it remained. Their ethical doctrine, it is true, changed 
\'Cry little, and was what most of them regarded as of the chief 
importance. En·n in this respect, howe\"er, there is some change 
of emphasis. As time goes on, continually less is said about the 
other aspects of Rtoicism, and continually more exclusive stress 
is laid upon t·thics and those parts of theology that are most 
rek•\'ant to ethics. With rt·gard to all the earlier Stoics, we are 
hampered hy the fact that their works sun·h-c only in a few frag
ments. &-nt"ca, Epictctus, and Marcus Aurelius, who belong to 
the first and second centuries A.D., alone sur\"i\"e in complete 
books. 

Stoicism is less Grcl·k than any school of philosophy with which 
we ha\"e hccn hitherto conct·rned. The early Stoics were mostly 
Syrian, the later ones mostly Roman. Tarn !fltlleni'stic Civilization, 
p. 28j) suspects Chaldean influences in Stoicism. Uebenveg justly 
obscn·cs that, in I lcllcnizing the barbarian world, the Greeks 
droppt·d what only suited tht·mselves. Stoicism, unlike the earlier 
purely Grt.-ck philosophies, is emotionally narrow, and in a certain 
sense fanatical; hut it also contains religious elements of which 
the world felt the need, and which the Greeks seemed unable to 
supply. In particular, it appt'aled to rulers: "nearly all the suc
cessors of Alexander-we may say all the principal kings in 
existence in the gcn<-rations following Zeno-professed themselves 
Stoics," says Profossor Gilbt:n Murray. 

7..eno was a Phoenician, born at Citium, in Cyprus, at some time 
during the latter half of the founh century s.c. It seems probable 
that his family were engaged in commerce, and that businesa 
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interests were what first took him to Athens. When there, however, 
he became anxious to study philosophy. The views of the Cynics 
were more congenial to him than those of any other school, but 
he was something of an eclectic. The followers of Plato accused 
him of plagiarizing the Academy. Socrates was the chief saint of 
the Stoics throughout their history; his attitude at the time of 
his trial, his refusal to escape, his calmness in the face of death, 
and his contention that the perpetrator of injustice injures himself 
more thin his victim, all fitted in perfectly with Stoic teaching. 
So did his indifference to heat and cold, his plainness in matters 
of food and dress, and his complete independence of aJJ bodily 
comforts. But the Stoics never took over Plato'tt doctrine of ideas, 
and most of them rejected his arguments for immonality. Only 
the later Stoics followed him in regarding the soul as immaterial; 
the earlier Stoics agreed \\;th Heraclitus in the view that the soul 
is composed of material fire. \'erbaJJy, this doctrine is also to be 
found in Epictetus and Marcus Aurelius, but it seems that in 
them the fire is not to be taken literally as one of the four elements 
of which physical things are composed. 

Zeno had no patience with metaphysical subtleties. Virtue was 
what he thought important, and he only valued physics and meta
physics in so far as they contributed to virtue. I le attempted to 
combat the metaphysical tendencies of the age by means of 
common sense, which, in Greece, meant materialism. Doubts as 
to the trustworthiness of the senses annoyed him, and he pushed 
the opposite doctrine to extremes. 

"Zeno began by asserting the existence of the real world. 'What 
do you mean by real?' asked the Sceptic. 'I mean solid and material. 
I mean that this table is solid matter.' 'And God,' asked the 
Sceptic, 'and the Soul?' 'Perfectly solid,' said Zeno, 'more solid, 
if anything, than the table.' 'And virtue or justice or the Rule of 
Three; also solid matter?' 'Of course,' said Zeno, 'quite solid.' "1 

It is evident that, at this point, Zeno, like many others, was 
hurried by anti-metaphysical zeal into a metaphysic of his own. 

The main doctrines to which the school remained constant 
throughout are concerned with cosmic determinism and human 
freedom. Zeno believed that there is no such thing as chance, and 
that the course of nature is rigidly determined by natural laws. 
Originally there was only fire; then the other elements-air, water. 

1 Gilben Murny, Tlw Stoic Philo•y (1915), p. 25. 
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earth, in that order-gradually emerged. But sooner or later there 
will be a cosmic conflagration, and all wiU again become fire. This, 
according to most Stoics, is not a final consummation, like the 
end of the world in Christian doctrine, but only the conclusion 
of a cycle; the whole process will be repeated endlessly. Every
thing that happens has happened before, and wi11 happen again, 
not once, but countless times. 

So far, the doctrine might seem cheerless, and in no respect 
more comforting than ordinary materialism such as that of Demo
critus. But this was only one aspect of it. The course of nature, in 
St1Jicism as in eighteenth-century theology, was ordained by a 
Lawgiver who was also a beneficent Providence. Down to the 
smallest detail, the whole vrc1s designed to secure certain ends by 
natural means. These ends, except in so far as they concern gods 
and daemons, are to be found in the life of man. Everything has a 
purpose connected with human beings. Some animals are good 
to eat, some afford tests of courage; even bed bugs are useful, 
sin~ they help us to wake in the morning and not lie in bed too 
long. The supreme Power is called sometimes God, sometimes 
Zeus. Seneca distinguished this Zeus from the object of popular 
belief, who was also real, but subordinate. 

God is not separate from the world; He is the soul of the world, 
and each of us contains a part of the Di ... ine Fire. All things are 
parts of one sin~lc.- i.ystem, which is called Nature; the individual 
life is good when it is in hannony with Nature. In one sense, erJn'] 
life is in harmom· with Nature, since it is such as Nature's laws 
have caused it to· be; but in another sense a human life is only in 
hannony with Nature when the indi..,idual will is directed to ends 
which are among those of Nature. Virtiu consists in a u,iJ/ which 
is in agreement with Nature. The wicked, though perforce they 
obey God's law, do so im·oluntarily; in the simile of Cleanthes, 
they are like a dog tied to a cart, and compelled to go where\'er 
it goes. 

In the life of an individual man, virtue is the sole good; such 
things as hc:41lth, happiness, possessions, are of no account. Since 
vinue resides in the will, everything really good or bad in a man's 
life depends only upon himself. He may become poor, but what 
of it? l le can still be virtuous. A tyrant may put him in prison, 
but he can still persevere in living in harmony with Nature. He 
may be sentenced to death, but he can die nobly, like Socrates. 
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Other men have power only over externals; vinue, which alone 
is truly good, rests entirely with the individual. Therefore every 
man has perfect freedom, provided he emancipates himself from 
mundane desires. It is only through false judgments that such 
desires prevail; the sage whose judgments are true is master of 
his fate in al] that he values, since no outside force can deprive 
him of virtue. 

There are obvious logical difficulties about this doctrine. 11 
virtue is really the sole good, a beneficent Providence must be 
solely concerned to cause vinue, yet the laws of Nature have 
produced abundance of sinnen. If virtue is the sole good, there 
can be no reason against cruelty and injustice, since, as the Stoics 
are never tired of pointing out, cruelty and injustice afford the 
sufferer the best opponunities for the exercise of vinue. If the 
world is completely deterministic, natural laws will decide whether 
I shall be virtuous or not. If I am wicked, Nature compels me to 
be wicked, and the freedom which vinue is supposed to gi\·c ,s 
not possible for me. 

To a modem mind, it is difficult to feel enthusiastic about a 
virtuous life if nothing is going to be achieved by it. We admire a 
medical man who risks his life in an epidemic of plague, because 
we think illness is an evil, and we hope to diminish its frequency. 
But if illness is no evil, the medical man might as well stay com
fortably at home. To the Stoic, his virtue is an end it itself, not 
something that does good. And when we take a longer ,riew, what 
is the ultimate outcome? A destruction of the present \\'orld by 
fire, and then a repetition of the whole process. Could anything 
be more devastatingly futile? There may be progress here and 
there, for a time, but in the long run there is only recurrence. 
When we see something unbearably painful, we hope that in 
time such things will cease to happen ; but the Stoic assures us 
that what is happening now Y.ill happen over and over ag-.&in. 
Providence, which sees the whole, must, one would think, ulti• 
m:itely grow wc:ary through despair. 

There goes with this a certain coldness in the Stoic conception 
of virtue. Not only bad passions are condemned, but all passions. 
The $age does not feel sympathy; when his wife or his children 
die, he reflects that this event is no obstacle to his own vinue, 
and therefore he does not suffer deeply. Friendship, so highly 
prized by Epicurus, is all very well, but it must not be carried to 
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the point where your friend's misfortunes can destroy your holy 
calm. As for public life, it may be your duty to engage in it, since 
it gives opportunities for justice, fortitude, and so on; but you 
must not be actuated by a desire to benefit mankind, since the 
benefits you can confer-such as peace, or a more adequate supply 
of food-are no true benefits, and, in any case, nothing matters 
to you except your own virtue. The Stoic is not virtuous in order 
to do good, but does good in order to be virtuous. It has not 
occurred to him to love his neighbour as himself; love, except in 
a superficial sense, is absent from his conception of virtue. 

\\Then I say this, I am thinking of love as an emotion, not as a 
principle. As a principle, the Stoics preached universal love; this 
principle is found in Seneca and his 1:mccessors, and probably was 
taken by them from earlier Stoics. The logic of the school led to 
doctrines which were softened by the humanity of its adherents, 
who were much better men than they would have been if they 
had been consistent. Kant-who resembles them-says that you 
must be kind to your brother, not because you are fond of him, 
but hecausc the moral law enjoins kindness; I doubt, however, 
whether, in private life, he lived down to this precept. 

Lea,·ing these generalities, let us come to the history of Stoicism. 
Of Zc.-no,1 only some fragments remain. From these it appears 

that he defined God as the fiery mind of the world, that he said 
God was a bodily substance, and that the whole universe formed 
the substance of God; Tcrtullian says that, according to Zeno, 
God runs through the material world as honey runs through the 
honeycomb. Accordin~ to Diogenes Lac.-rtius, Zeno held that the 
< ;eneral Law, which is Right Reason, pervading everything, is 
the same as Zeus, the Supreme Head of the government of the 
uni,·crsc: God, Mind, Destiny, Zeus, arc one thing. Destiny is a 
power which moves matter; "Providence" and "Nature" are 
other names for it. Zeno does not believe that there should be 
temples to the gods: "To build temples there will be no need: for 
a temple must not be held a thing of great worth or anything holy. 
Nothing can be of great worth or holy which is the work of 
builders and mechanics." He seems, like the later Stoica, to have 
believed in utrology and divination. Cicero says that be attributed 
a divine potency to the stars. Diogenes Laertius says: 0 All kinds 
of divination the Stoics leave valid. There must be divination, 

1 For the- aoun:ea of what follows, sec Devan, I.am Grulc Relwio,t, p. 1 ff. 
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they say, if there is such a thing as Providence. They prove the 
reality of the art of divination by a number of cases in which 
predictions have come true, as Zeno asserts." Chrysippus is 
explicit on this subject. 

The Stoic doctrine as to virtue does not appear in the sun·ivin1t 
fragments of Zeno, but seems to have been held by him. 

Clcanthes of Assos, the immediate successor of Zeno, is chiefly 
notable for two things. First: as we ha\'e already seen, he held 
that Aristarchus of Samos should be prosecuted for impiety 
because he made the sun, instead of the earth, the centre of the: 
universe. The second thing is his Hymn to Zeus, much of which 
might have been written by Pope, or any educated Christian in 
the century after Newton. Even more Christian is the short 
prayer of Cleanthes: 

Lead me, 0 Zeus, and thou, 0 Destiny, 
Lead thou me on. 
To whatsoever task thou sendest me, 
Lead thou me on. 
I follow fearless, or, if in mistrust 
I lag and will not, follow still I must. 

Chrysippus (28o-207 e.c.), who succeeded Cleanthcs, was a 
voluminous author, and is said to have written se,·en hundred and 
five books. He made Stoicism systematic and pedantic. He held 
that only Zeus, the Supreme Fire, is immortal ; the other gods, 
including the sun and moon, are born and die. He is said to ha,·e 
considered that God has no share in the causation of evil, hut it 
is not clear how he reconciled this with determinism. Elsewhere 
he deals with evil after the manner of Heraclitus, maintaining that 
opposites imply one another, and good without c:,·il is logically 
impossible: "There can be nothing more inept than the people 
who suppose that good could have existed ·without the existence 
of evil. Good and evil being antithetical, both must needs sub11ist 
in opposition." In support of this doctrine he appeals to Plato, 
not to Heraclitus. 

Chrysippus maintained that the good man is always happy and 
the bad man unhappy, and that the good man's happiness diffen 
in no way from God's. On the question whether the soul survives 
death, there were conflicting opinions. Cleanthes maintained that 
all 10uls sunvve until the next universal conflagration Cwhen 
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everything is absorbed into God); but Chrysippus maintained 
that this is only true of the souls of the wise. He was less exclusively 
ethical in his interests than the later Stoics ; in fact, he made logic 
fundamental. Tht· hypothetical and disjunctive syJJogism, aa well 
as the word "disjunction," are due to the Stoics; so is the study 
of grammar and the invention of "cases" in declension.1 Chry
sippus, or other Stoics inspired by his work, had an elaborate 
theory of knowledge, in the main empirical and based on percep
tion, though they allowed certain ideas and principles, which 
were held to be established by consensw gentium, the agreement 
of mankind. But Zeno, as well as the Roman Stoics, regarded all 
theoretical studies as subordinate to ethics: he says that philo
sophy is like an orchard, in which logic is the walls, physics the 
trees, and ethics the fruit; or like an egg, in which logic is the 
shell, physics the white, and ethics the yolk.1 Chrysippus, it 
would seem, allowed more independent value to theoretical 
studies. Perhaps his influence accounts for the fact that among the 
Stoics there were many men who made advances in mathematics 
and other sciences. 

Stoicism, after Chrysippus, was considerably modified by two 
important men, Panactius and Posidonius. Panaetius introduced 
a considerable element of Plator.ism, and abandoned materialism. 
He was a friend of the younger Scipio, and had an influence on 
Cicero, through whom, mainly, Stoicism became known to the 
Romans. Posidonius, under whom Cicero studied in Rhodes, 
influenced him even more. Posidonius was taught by Panaetius, 
who died about 110 B.l'. 

Posidonius (ra. 135-ra. 5r e.c.) was a Syrian Greek, and was a 
child when the Seleucid empire came to an end. Perhaps it was 
his experience of anarchy in Syria that caused him to travel west
ward, first to Athens, where he imbibed the Stoic philosophy, 
and then further afield, to the western parts of the Roman Empire. 
"lie saw with his own eyes the sunset in the Atlantic beyond the 
verge of the known world, and the African coast over against 
Spain, where the trees were full of apes, and the villages of bar
barous people: inland from • Marseilles, where human heads 
hanging at the house-doors for trophies were an every-day sight. "1 

I le became a voluminous writer on scientific subjects; indeed, 
1 See Barth, Dw Stoa, 4th edition, Stuttprt, 19aa. 
1 Ibid. 1 Bevan, Stoia ""'1 ~tia, p. 88. 
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one of the reasons for his travels was a wish to study the tides, 
which could not be done in the Mediterranean. He did excellent 
work in astronomy; as we saw in Chapter XX IV his estimate of 
the distance of the sun was the best in antiquity.1 He was also a 
historian of note-he continued Polybius. But it was chiefly as 
an eclectic philosopher that he was known: he combined with 
Stoicism much of Plato's teachin,:?, which the Academy, in its 
sceptical phase, appeared to have forgotten. 

This affinity to Plato is shown in his teaching about the soul 
and the life after death. Panaetius had said, as most Stoics did, 
that the soul perishes with the body. Posidonius, on the contrary, 
says that it continues to live in the air, where, in most cases, it 
remains unchanged until the next world-conflagration. There is 
no hell, but the wicked, after death, are not so fortunate as the 
good, for sin makes the \"apours of the soul muddy, and prevents 
it from rising as far as the good soul rises. ·n1e VC'T),' wicked stay 
near the earth and are reincarnated ; the truly \'irtuous rise to the 
stellar sphere and spend their time watching the stars go round. 
They can help other souls; this explains (he thinks) the tmth of 
astrology. Bevan suggests that, by this rc\"i\"al of Orphic notions 
and incorporation of ~co-Pythagorean beliefs, Posidonius may 
have paved the way for Gnosticism. I le adds, \·cry truly, that 
what was fatal to such philosophies as his was not Christianity 
but the Copernican theory.1 Clcanthes was right in regarding 
Aristarchus of Samos as a dangerous enemy. 

Much more important historically (though not philosophically) 
than the earlier Stoics were the three who were connected with 
Rome: Seneca, Epictetus, and Marcus Aurelius-a minister, a 
slave, and an emperor, respectively. 

Seneca (ea. 3 B.C. to A.D. 65) \\"85 a Spaniard, whose father was 
a cultivated man living in Rome. Seneca adopted a political career, 
and was being moderately successful when he was banished to 
Conica (A.D. 41) by the Emperor Claudius, because he had 
incurred the enmity of the Empress Messalina. Claudius's second 
wife Agrippina recalled Seneca from exile in A.D. 48, and appointed 

1 He estimated that by aailing we1tward from Cadi:t, India could be 
reached after 70,000 1tade1. 1 '1'hil remark was the ultimate foundation 
of Columbu1'1 confidence," Tam, Hrl/nristu Civiluation, p. :&49. 

1 The •bove account of Poaidoniu1 i• mainly hued on Chapter I 11 of 
Edwyn Bevan'• s,-, and s,-,,na. 
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him tutor to her son, aged eleven. Seneca was less fortunate than 
Aristotle in his pupil, who was the Emperor Nero. Although, as a 
Stoic, Seneca officially despised riches, he amassed a huge fortune, 
amounting, it was said, to three hundred million sesterces (about 
three million pounds). Much of this he acquired by lending 
money in Britain; according to Dio, the excessive rates of interest 
that he exacted were among the causes of revolt in that country. 
The heroic Queen Boadicea, if this is true, was heading a rebellion 
against capitalism as represented by the philosophic apostle of 
austerity. 

Gradually, as Nero's excesses grew more unbridled, Seneca fell 
increasingly out of favour. At length he was accused, justly or 
unjustly, of complicity in a widespread conspiracy to murder 
:--:-ero and place a new emperor-some said, Seneca himself-
upon the throne. In view of his former services, he was graciously 
permitted to commit suicide (A.D. 65). 

I lis end was edifying. At first, on being informed of the Em
peror's decision, he set about making a will. When told that there 
was no time allowed for such a len1.,rthy business, he turned to his 
sorrowing family and said: "~ever mind, I leave you what is of 
far more ,·alue than earthly riches, the example of a virtuous life" 
-or words to that effect. } le then opened his \'eins, and summoned 
his secretaries to take d0\\11 his dying words; according to Tacitus, 
his elot1uencc: continued to flow during his last moments. His 
nephew Lucan, the poet, sutfered a similar death at the same time, 
and expired rt·citing his own \"crses. Seneca was judged, in future 
ages, rather hy his admirable precepts than by his somewhat 
dubious practice. Se\'cral of the Fathers claimed him as a Christian, 
.md a suppo!.-ed correspom.it-ncc between him and Saint Paul was 
accepted aa genuine by such men as Saint Jerome. 

Epictetus (born ahout A.O. 6o, died about A.O. 100) is a very 
different type of man, though closely akin as a philosopher. He 
was a Grel·k, originally a slave of Epaphroditus, a freedman of 
Nero and then his minister. He was lame-as a result, it was said 
of a cruel punishmt~nt in his days of slavery. He lived and taught 
at Rome until A.O. 90, when the Emperor Domitian, who had no 
use for intellectuals, banished all philosophers. Epictetus there
upon retired to N icopolis in Epirus, •;here, after some years 
spent in writing and teaching, he died. 

Marcus Aurelius (A.O. 121-tSo) was at the other end of the 
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social scale. He was the adopted son of the good Emperor Anto
ninus Pius, who was his uncle and his father-.in-law, whom he 
succeeded in A.D. 161, and whose memory he revered. & Emperor, 
he devoted himself to Stoic virtue. He had much need of fortitude, 
for his reign was beset by calamities-earthquakes, pestilences, 
long and difficult wars, military insurrections. His Meditations, 
which are addressed to himself, and apparently not intended for 
publication, show that he felt his public duties burdensome, and 
that he suffered from a great weariness. His only son Commodus, 
who succeeded him, turned out to be one of the worst of the 
many bad emperors, but successfuUy concealed his vicious pro
pensities so long as his father lived. The philosopher's wife 
Faustina was accused, perhaps unjustly, of gross immorality, but 
he never suspected her, and after her death took trouble about 
her deification. He persecuted the Christians, because they re
jected the State religion, which he considered politically necessary. 
In all his actions he was conscientious, but in most he was un
successful.He is a pathetic figure: in a list of mundane desires to 
be resisted, the one that he finds most seductive is the wish to 
retire to a quiet country life. For this, the opportunity ne,·er 
came. Some of his Meditations are dated from the camp, on 
distant ~paigns, the hardships of which C\'entually caused his 
death. 

It is remarkable that Epictetus and Marcus Aurelius arc: com
pletely at one on all philosophical questions. This suggests that 
although social circumstances affect the philosophy of an age, 
individual circumstances have less influence than is sometimes 
thought upon the philosophy of an indh·idual. Philosophers are 
usually men ~ith a certain breadth of mind, who can largely dis
count the accidents of their pri,·ate lives; but cwn they cannot 
rile above the larger good or evil of their time. In bad times tMy 
invent CODSOlationa; in good times their interests are more purely 
intellectual. 

Gibbon, wh01e detailed history begins with the vices of Com
modus, agrees with most eighteenth-century writen in regarding 
the period of the Antonines as a golden age. "If a man were called 
upon," he uys, "to fis the period in the history of the world, 
during which the condition of the human race wu m01t happy 
and prosperous, he would, without hesitation, name that which 
elapled from the death of Domitian to the accesaion of Com-
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modus." It is impossible to agree altogether with this judgment. 
The evil of slavery involved immense suffering, and was sapping 
the vigour of the ancient world. There were gladiatorial shows 
and fights with wild beasts, which were intolerably cruel and 
must have debased the populations that enjoyed the spectacle. 
Marcus Aurelius, it is true, decreed that gladiators should fight 
with blunted swords; but this reform was short-lived, and he did 
nothing about fights with wild beasts. The economic system was 
\'ery bad; Italy was going out of cultivation, and the population 
of Rome depended upon the free distribution of grain from the 
provinces. All initiative was concentrated in the Emperor and his 
ministers ; throughout the vast extent of the Empire, no one. 
except an occasional rebellious general, could do anything but 
submit. :\len looked to the past for what was best; the future, 
they felt, would be at best a weariness, and at worst a horror. 
When we compare the tone of Marcus Aurelius with that of 
Bacon, or Locke, or C'ondorcet, we see the difference between a 
tired and a hopeful age. In a hopeful age, great present evils can 
he endured, because it is thought that they will pass; but in a 
tired a,:te even real ~J10ods lose their savour. The Stoic ethic suited 
the times of Epictetus and Marcus Aurelius, because its gospel 
was one of endurance rather than hope. 

Cndoubtedly the age of the Antonines was much better than 
any later age until the Renaissance, from the point of view of the 
general happiness. But careful study shows that it was not so 
prosperous as its architectural remains would lead one to suppose. 
Graeco-Roman ch·ilization had made \'ery little impression on 
the agricultural regions ; it was practically limited to the cities. 
Even in the cities, there was a proletariat which suffered very 
great poverty, and there was a large slave class. Rostovtseff sums 
up a discussion of social and economic conditions in the cities 
as follows: 1 

"This picture of their social conditions is not so attractive as 
the pic.1ure of their external appearance. The impression conveyed 
hy our sources is that the splendour of the cities was created by, 
and existed for, a ratht:r small minority of their population; that 
the welfare even of this 11mall minority was based on comparatively 
weak foundations; that the large masses of the city population 

1 Roetovt,eff, Tlw Soria/ and Econo,nic llistory qf tl,, Roman Empire, 
p. 179. 
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had either a very moderate income or Jived in extreme poverty. 
In a word, we must not exaggerate the-Wealth of the cities: their 
external aspect is misleading." 

On earth, says Epictetus, we are prisoners, and in an earthly 
body. According to Marcus Aurelius, he used to say "Thou art 
a little soul bearing about a corpse." Zeus could not make the 
body free, but he gave us a portion of his divinity. God is the 
father of men, and we are all brothers. We should not say "I am 
an Athenian" or "I am a Roman," but "I am a citizen of the 
universe." If you were a kinsman of Caesar, you would feel safe; 
how much more should you feel safe in being a kinsman of God? 
If we understand that \'irtue is the only true good, we shall see 
that no real evil can befal1 us. 

I must die. But must I die groaning? I must be imprisoned. But 
must I whine as well? I must suffer exile. Can anv one then hinder 
me from going with a smile, and a good couraie, and at peace? 
"Tell the secret." I refuse to tell, for this is in my power. "l3ut I 
will chain you." What say you, fellow? Chain me? l\ly leg you 
will chain-yes, but my will-no, not e\'en Zeus can conquer that. 
"I will imprison you." My bit of a body, you mean. "I will behead 
you." Why? When did I e\·er tell you that I was the only man in 
the world that could not be beheaded ? 

These are the thoughts that those who punmc philosophy 
should ponder, these are the lessons they should writt· down day 
by day, in these: they should txercise thcmsdn·l<l.1 

Sla\·es are the equals of other men, hecausc all alike art· sons 
of God. 

We must submit to God as a J?OOd citizen submits to the law. 
"The soldier swears to respect no man abo,·e Caesar, but we to 
respect ourselves first of all."1 "When you appear before the 
mighty of the eanh, remember that Another looks from abo,·e 
on what is happening, and that you must please Him rather than 
this man. " 3 

Who then is a Stoic? 
Show me a man moulded to the pattern of the jmlgmcnts that 

he utten, in the same way as we call a i;tatue Phidian that is 
moulded according to the art of Phidias. Show me one who is 
sick and yet happy, in peril and yet happy, d)·inr, and yet happy, 

1 Quoted from 01te1, or,. rit., pp. 225-6. 
1 /Ind., p. 251. 
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in exile and happy, in disgrace and happy. Show him me. By the 
gods I would fain see a Stoic. Nay you cannot show me a finished 
Stoic; then show me one in the moulding, one who has set his 
feet on the path. Do me this kindness, do not grudge an old man 
like me a sight I never saw till now. What! You think you are 
going to show me the Zeus of Phidias or his Athena, that work of 
ivory and gold? It is a soul I want; let one of you show me the 
soul of a man who wishes to be at one with God, and to blame 
God or man no longer, to fail in nothing, to feel no misfortune, 
to be free from anger, envy, and jealousy-one who (why wrap 
up my meaning?) desires to change his manhood for godhead, 
and who in this poor body of his has his purpose set upon com
nmnion with God. Show him to me. Nay, you cannot. 

Epictctus is never weary of showing how we should deal with 
what are considered misfortunes, which he does often by means 
of homely dialogues. 

Like the Christians, he holds that we should love our enemies. 
In general, in common with other Stoics, he despises pleasure, 
but there is a kind of happiness that is noL to he despised. "Athens 
is beautiful. Yes, but happiness is far more beautiful-freedom 
from passion and disturbance, the sense that your affairs depend 
on no one" (p. 428). Every man is an actor in a play, in which 
God has assigned the parts; it is our duty to perform our part 
worthily, whatever it may be. 

There is great sincerity and simplicity in the writings which 
record the teaching of Epictctus. (They are written down from 
notes hy his pupil Arrian.) llis morality is lofty and unworldly; 
in a situation in wl1id1 a man's main duty is to resist tyrannical 
power, it would be ditlicult to find anything more helpful. In 
some respects, for instance in recognizing the brotherhood of 
man and in teaching the ClJUality of slaves, it is superior to any
thing to be found in Plato or Aristotle or any philosopher whose 
thought is inspired t,y the City State. The actual world, in the 
time of Epictetus, was \"cry inferior to the Athens of Pericles; 
but the evil in what existc.~d liberated his aspirations, and his 
ideal world is as superior to that of Plato as his actual world is 
inferior to the Athens of the fifth century. 

The J\rledilations of Marcus Aurelius begin by acknowledging 
his indebtedness to his grandfather, father, adopted father, various 
teachers, and the gods. Some of the obligations he enumerates are 
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curious. He learned (he says} from Diognetus not to listen to 
miracle-workers; from Rusticus, not to write poetry i from Sextu1, 
to practise gravity without affectation; from Alexander the 
grammarian, not to correct bad grammar in others, but to use 
the right expression shortly afterwards; from Alexander the 
Platonist, not to excuse tardiness in answering a letter by the 
plea of press of business; from his adopted father, not to fall in 
Jove with boys. He owes it to the gods (he continues) that he was 
not brought up too Jong with his grandfather's concubine, and 
did not make proof of his virility too soon; that his children are 
neither stupid nor deformed in body; that his wife is obedient, 
affectionate, and simple; and that when he took to philosophy he 
did not waste time on history, syllogism, or astronomy. 

What is impersonal in the Meditations agrees closely with 
Epictetus. Marcus Aurelius is doubtful about immortality, but 
says, as a Christian might: "Since it is possible that thou mayst 
depart from life this very moment, regulate e\'ery act and thought 
accordingly." Life in harmony with the universe is what is good; 
and harmony with the universe is tl1e same thing as obedience 
to the will of God. 

"Everything harmonizes with me which is harmonious to thee, 
0 Universe. Nothing for me is too early or too late, which is in 
due time for thee. Everything is fruit to me which thy seasons 
bring, 0 Nature: from thee are all things, in thee are all things, 
to thee all things return. The poet says, Dear city of Cecropa; and 
wilt not thou say, Dear city of Zeus?" 

One sees that Saint Auguatinc's City of God was in part taken 
O\'cr from the pagan Emperor. 

Marcus Aurelius is persuaded that God gives C\"ery man a 
1pccial daemon u his guide-9 belief which reappears in the 
Chri1tian guardian angel. He finds comfort in the thought of the 
univene u a closely-knit whole; it is, he aay1, one living being, 
having one aubatance and one soul. One of his maxima is: "F re
quently consider the connection of all things in the univene." 
"Whatever may happen to thee, it wu prepared for thee from all 
eternity; and the implication of cauaa wu from eternity spinning 
the thread of thy being." There goes with this, in 1pite of his 
position in the Roman State, the Stoic belief in the human race 
u one community: "My city and country, so far as l am Antoninus, 
ia Rome, hut so far u I am a man, it is the worW." There is the 
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difficulty that one finds in all Stoics, of reconciling determinism 
with the freedom of the will. "Men exist for the sake of one 
another," he says, when he is thinking of his duty as ruler. "The 
wickedneBB of one man does no harm to another," he says on 
the same page, when he is thinking of the doctrine that the virtuous 
will alone is good. He never inferred that the goodness of one 
man does no good to another, and that he would do no harm to 
anybody but himself if he were as bad an Emperor as Nero; and 
yet this conclusion seems to follow. 

"It is peculiar to man," he says, "to love even those who do 
wrong. And this happens if, when they do wrong, it occurs to 
thee that they are kinsmen, and that they do wrong through 
ignorance and unintentionally, and that soon both of you will die; 
and above all, that the wrong-doer has done thee no harm, fo1 
he hai; not made thy rulin~ faculty worse than it was before." 

And again: "Love mankind, Follow God .... And it is 
enough to remember that Law rules all." 

These passages bring out \'cry clearly the inherent contradictions 
in Stoic ethics and theoloi:,ry. On the one hand, the universe is a 
rigidly deterministic single whole, in which all that happens is 
the result of pre,·ious causes. On the other hand, the individual 
will is completely autonomous, and no man can be forced to sin 
by outside causes. This is one contr.1diction and there is a second 
closely connected with it. Since the will is autonomous, and the 
virtuous will alone is good, one man cannot do either good or 
harm to another; therefore benevolence is an illusion. Something 
must he said about each of these contradictions. 

The contradiction between free will and determinism is one of 
those that run through philosophy from early times to our own 
day, taking different forms at different times. At present it is the 
Stoic form that concerns us. 

I think that a Stoic, if we could make him submit to a Socratic 
interrogation, would defend his view more or less as follows: The 
universe: is a single animate Being, having a soul which may also 
be called God or Reason. As a whole, this Being is free. God 
decided, from the fint, that He would act according to fixed 
general laws, but I le chose such laws as would have the best 
results. Sometimes, in panicular cases, the results are not wholly 
desirable, but this inconvenience is worth enduring, as in human 
codes nf law, for the sake of the ad\'antage of legislative fixity. A 
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human being is panly fire, panly of lower clay; in so far as he is 
fire (at any rate when it is of the best quality), he is pan of God. 
When the divine pan of a man exercises will virtuously, this \\ill 
is part of God's, which is free; therefore in these circumstances 
the human will also is free. 

This is a good answer up to a point, but it breaks doy,11 when 
we consider the causes of our volitions. We all know, as a matter 
of empirical fact, that dyspepsia, for example, has a bad effect on 
a man's ,·irtue, and that, by suitable drugs forcibly administered, 
will-power can be destroyed. Take Epictetus's favourite case, 
the man unjustly imprisoned by a tyrant, of which there have 
been more examples in recent years than at any other period in 
human history. Some of these men ha,·e acted with Stoic heroism; 
some, rather mysteriously, have not. It has hecome clear, not 
only that sufficient torture will break down almost any man's 
fortitude, but also that morphia or cocaine can reduce a man to 
docility. The \\ill, in fact, is only independent of the tyrant so 
long as the tyrant is unscientific. This is an extreme example; 
but the same arguments that exist in favour of determinism in the 
inanimate world exist also in the sphere of human ,·olitions in 
general. I do not say-I do not think-that these arguments art• 
conclush·e; I say only that they are of equal strength in both cases, 
and that there can he no good reason for accepting them in one 
region and rejecting them in another. The Stoic, when he is 
engaged in urging a tolerant attitude to sinners, will him~elf urge 
that the sinful will is a result of previous causes; it is only the 
,•inuous will that seems to him free. This, howe\'er, is inconsistent. 
Marcus Aurelius explains his 0\\11 ,·irtue as due to the good 
influence of parents, grandparents, and teachers; the good will is 
just as much a result of previous causes as the bad will. The 
Stoic may say truly that his philosophy is a cause of virtue in 
those who adopt it, but it seems that it will not have this desirable 
effect unlCII there is a certain admixture of intellectual error. 
The realization that vinue and sin alike are the inevitable result 
of previous causes (aa the Stoica 1hould have held) is likely to 
have a somewhat paralysing effect on moral eff'on. 

I come now to the second contradiction, that the Stoic, while he 
preached benevolence, held, in theory, that no man can do either 
good or harm to another, since the virtuous will alone is good, and 
the virtuous will is independent of outside causes. This contra-

ago 
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diction is more patent than the other, and more peculiar to the 
Stoics (including certain Christian moralists). The explanation of 
their not noticing it is that, like many other people, they had two 
systems of ethics, a superfine one for themselves, and an inferior 
one for "the lesser breeds without the law." When the Stoic 
philosopher ia thinking of himself, he holds that happiness and 
all other worldly so-called goods are worthless; he even says that 
to desire happiness is contrary to nature, meaning that it involves 
lack of resignation to the will of God. But as a practical man 
administering the Roman Empire, Marcus Aurelius knows per
fectly well that this sort of thing won't do. It is his duty to see 
that the grain-ships from Africa duly reach Rome, that measures 
are taken to relieve the sutferings caused by pestilence, and that 
barbarian enemies are not allowed to cross the frontier. That jg 

to say, in dealing \\ith those of his subjects whom he does not 
regard as Stoic philosophers, actual or potential, he accepts 
ordinary mundane standards of what is good or bad. It is by 
applying these standards that he arrives at his duty as an adminis
trator. What is odd is that this duty, itself, is in the higher sphere 
of what the Stoic sage should do, although it is deduced from an 
ethic which the Stoic sage regards as fundamentally mistaken. 

The only reply that I can imagine to this difficulty is one which 
is perhaps logically unassailable, but is not very plausible. It 
would, I think, be given by Kant, whose ethical system is very 
similar to that of the Stoics. True, he might say, there is nothing 
good but the good will, but the will is good when it is directed 
to certain ends, that, in themselves, are indifferent. It does not 
matter whether l\lr. A is happy or unhappy, but I, if I am virtuous, 
shall act in a way which I believe will make him happy, because 
that is what the moral law enjoins. I cannot make Mr. A virtuous, 
hecausc his virtue depends only upon himself; but I can do some
thing towards making him happy, or rich, or learned, or healthy. 
The Stoic ethic may therefore be stated as follows: Certain things 
are vulgarly considered goods, but this is a mistake; what is good 
is a will directed towards securing these false goods for other people. 
This doctrine involves no logical contradiction, but it loses all 
plausibility if we genuinely believe that what are commonly con
sidered goods are worthless, for in that case the virtuous will 
might just as well be directed to quite other ends. 

There is, in fact, an element of sour grapes in Stoicism. We 
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can't be happy, but we can be good; let ua therefore pretend that, 
so long as we are good, it doesn't matter being unhappy. This 
doctrine is heroic, and, in a bad world, useful; but it is neither 
quite true nor, in a fundamental sense, quite sincere. 

Although the main importance of the Stoics was ethical, there 
were two respects in which their teaching bore fruit in other fields. 
One of these is theory of knowledge; the other is the doctrine of 
natural law and natural rights. 

In theory of knowledge, in spite of Plato, they accepted percep
tion; the decepti\'eness of the senses, they held, was really false 
judgment, and could be avoided by a little care. A Stoic philo
sopher, Sphaerus, an immediate disciple of Zeno, was once invited 
to dinner by King Ptolemy, who, ha\·ing heard of this doctrine, 
offered him a pomegranate made of wax. The philosopher pro
ceeded to try to eat it, whereupon the king laughed at him. He 
replied that he had felt no ctrtainty of its being a real pomegranate, 
but had thought it unlikely that anything inedible would be 
supplied at the royal table.1 In this answer he appealed to a Stoic 
distinction, between those things which can be known with 
certainty on the basis of perception, and those which, on this 
basis, are only probable. On the whole, this doctrine was sane and 
scientific. 

Another doctrine of theirs in theory of knowledge was more 
influential, though more questionable. This was their belief in 
innate ideas and principles. Greek logic was wholl)' deductive, 
and this raised the question of first premisses. First premisses had 
to be, at least in part, general, and no method existed of pro,·ing 
them. The Stoics held that there are certain principles which are 
luminously obvious, and are admitted by all men; these could be 
made, as in Euclid's Elnnents, the basis of deduction. Innate ideas, 
similarly, could be used as the starting-point of definitions. This 
point of view \\'38 accepted throughout the Middle Ages, and 
even by Descartes. 

The doctrine of nat111al right, as it appean in the sixteenth, 
seventeenth, and eighteenth centuries, is a re,·ival of a Stoic 
doctrine, though with important modifications. It was the Stoics 
who distinguished j,u natural~ from ju, gntium. ~:itunl law was 
derived from first principles of the kind held tu underlie all 
genenl knowledge. By nature, the Stoics held, all human beings 

1 Diofnrn Lamia,, Vol. VJI ,177 • 
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are equal. Marcus Aurelius, in his Meditations, favours "a polity 
in which there is the same law for all, a polity adtninistered with 
regard to equal rights and equal freedom of speech, and a kingly 
government which respects most of all the freedom of the 
governed." This was an ideal which could not be consistently 
realized in the Roman Empire, but it influenced legislation, partic
ularly in improving the status of women and slaves. Christianity 
took over this part of Stoic teaching along with much of the rest. 
And when at last, in the seventeenth century, the opportunity 
came to combat despotism effectually, the Stoic doctrines of 
natural law and natural equality, in their Christian dress, acquired 
a practical force which, in antiquity, not even an emperor could 
~ive to them. 
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Chapter XXIX 

THE ROMAN EMPIRE IN RELATION 
TO CULTURE 

THB Roman Empire affected the history of culture in varioua 
more or less separate ways. 

First: there is the direct effect of Rome on Hellenistic 
thought. This ia not very important or profound. 

Second: the effect of Greece and the East on the western half 
of the empire. This wu profound and lasting, since it included 
the Christian religion. 

Third: the imponance of the long Roman peace in diffusing 
culture and in accustoming men to the idea of a single ci\'ilization 
associated with a single government. 

Fourth: the transmission of Hellenistic ci\'ilizatfon to the 
Mohammedans, and thence ultimately to western Europe. 

Before considering these influences of Rome, a very brief 
srnopsia of the political history will be usefol. 

Alexander's conquests had left the western Mediterranean un
touched; it was dominated, at the beginning of the third century 
e.c., by two powerful City States, Carthage and Syracuse. In the 
first and second Punic Wan (264-241 and 218-201), Rome con
quered Syracuse and reduced Carthage to insignificance. During 
the second century, Rome conquered the Macedonian monarchies 
-Egypt, it is true, lingered on u a vuaal state until the death of 
Cleopatra (30 e.c.). Spain was conquered as an incident in the 
war with Hannibal; France wu conquered by Caesar in the 
middle of the fint century B.c., and England wu conquered 
about a hundred years later. The frontiers of the Empire, in its 
great days, were the Rhine and Danube in Europe, the Euphrates 
in Alia, and the desert in North Africa. 

Roman imperialism was, perhaps, at its heat in ~orth Africa 
t important in Christian history as the home of Saint Cyprian and 
Saint Augustine), where large areas, uncultivated before and after 
Roman times, were rendered fertile and 1upportcd populous cities. 
The Roman Empire was on the whole stable and peaceful for 
over two hundred years, from the accession of Augustus (30 e.c.) 
un~I the diautera of the third century. 
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Meanwhile the constitution of the Roman State had undergone 
important developments. Originally, Rome was a small City 
State, not very unlike those of Greece, especially such as, like 
Sparta, did not depend upon foreign commerce. Kings, like those 
of Homeric Greece, had been succeeded by an aristocratic republic. 
Gradually, while the aristocratic element, embodied in the Senate, 
rc-mained powerful, democratic elements were added; the resulting 
compromise was regarded by Panaetius the Stoic (whose views 
are reproduced by Polybius and Cicero) as an ideal combination 
of monarchical, aristocratic, and democratic elements. But con
quest upset the precarious balance; it brought immense new 
wealth to the senatorial class, and, in a slightly lesser degree, to 
the "knights," as the upper middle class were called. Italian 
agriculture, which had been in the hands of small farmers growing 
grain by their own labour and that of their families, came to be a 
matter of huge estates belonging to the Roman aristocracy, where 
\·ines and oli\'es were cultivated by slave labour. The result was 
the virtual omnipotence of the Senate, which was used shamelessly 
for the enrichment of individuals, without regard for the interests 
of the State or the welfare of its subjects. 

A democratic mo\·ement, inaugurated by the Gracchi in the 
latter half of the second century B.c., led to a series of civil wars, 
and finally-as so often in Greece-to the establishment of a 
"tyranny." It is curious to see the repetition, on such a vast scale, 
of developments which, in Greece, had been confined to minute 
areas. Augustus, the heir and adopted son of Julius Caesar, who 
reigned from 30 B.c. to A.D. 14, put an end to civil strife, and (with 
few exceptions) to external wars of conquest. For the first time 
since the beginnings of Greek civilization, the ancient world 
enjoyed peace and security. 

Two things had ruined the Greek political system: first, the 
claim of each city to absolute sovereignty; second, the bitter and 
bloody strife between rich and poor within most cities. After the 
conquest of Carthage and the Hellenistic kingdoms, the first of 
these causes no longer afflicted the world, since no etfective 
resistance to Rome was possible. But the second cause remained. 
In the civil wars, one general would proclaim himself the champion 
of the Senate, the other of the people. Victory went to the one 
who offered the highest rewards to the soldiers. The soldiers 
wanted not o_nly pay and plunder, but grants of land; therefore 
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each civil war ended in the formally legal expulsion of many 
existing landholders, who were nominally tenants of the State, to 
make room for the legionaries of the victor. The expenses of the 
war• while in progress, were defrayed by executing rich men and 
confiscating their property. This system, disastrous as it was, 
could not easily be ended; at last, to every one's surprise, Augustus 
was so completely victorious that no competitor remained to 
challenge his claim to power. 

To the Roman world, the discovery that the period of civil 
war was ended came as a surprise, which was a cause of rejoicing 
to all except a small senatorial party. To every one else, it was a 
profound relief when Rome, under Augustus, at last achieved the 
stability and order which Greeks and Macedonians had sought in 
vain, and which Rome, before Augustus, had also failed to pro
duce. Jn Greece, according to Rostovt.seff, republican Rome bad 
"introduced nothing new, except pauperization, bankruptcy, and 
a stoppage of all independent political activity. "1 

The reign of Augustus was a period of happiness for the Roman 
Empire. The administration of the provin~s was at last organized 
with some regard to the welfare of the population, and not on a 
purely predatory system. Augustus was not only officially deified 
after his death, but was spontaneously regarded as a god in ,·arious 
provincial cities. Poeta praised him, the commercial classes found 
the universal peace convenient, and even the Senate, which he 
treated with all the outward forms of respect, lost no opportunity 
of heaping honours and offices on his head. 

But although the world wu happy• some savour bad gone out 
of life, since safety had been preferred to adventure. In early times, 
every free Greek had had the opportunity of adventure; Philip 
and Alennder put an end to this state of affairs, and in the 
Hellenistic world only Macedonian dynasts enjoyed anarchic 
freedom. The Greek world lost its youth, and became eid1cr 
cynical or religioua. The hope of embodying ideals in earthly 
institutions faded, and with it the best men loet their zest. Heaven, 
for Socrates, was a place where he could go on arguing; for 
philoeophers after Alexander. it wu something more different 
from their existence here below. 

In Rome, a aimilar development came later. and in a less painful 
form. Rome wu not conquered, u Greece wu, but had, on the 

1 Hidory of 11N A_,., World, Vol. II, p. 155. 
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contrary, the stimulus of successful imperialism. Throughout the 
period of the civil wars, it was Romans who were responsible for 
the disorders. The Greeks had not secured peace and order by 
submitting to the Macedonians, whereas both Greeks and Romans 
secured both by submitting to Augustus. Augustus was a Roman, 
to whom most Romans submitted willingly, not only on account 
of his superior power; moreover he took pains to disguise the 
military origin of his government, and to base it upon decrees of 
the Senate. The adulation expressed by the Senate was, no doubt, 
lar~ely insincere, but outside the senatorial class no one felt 
humiliated. 

The mood of the Romans was like that of a jeune homme range 
in nineteenth-century France, who, after a life of amatory ad
\"enture, settles down to a marriage of reason. This mood, though 
contented, is not creative. The great poets of the Augustan age 
had been formed in more troubled times; Horace fled at Philippi, 
and both he and Virgil lost their farms in confiscations for the 
t-.enefit of victorious soldiers. Augustus, for the sake of stability, 
set to work, some\\·hat insincerely, to restore ancient piety, and 
was therefore necessarily rather hostile to free inquiry. The 
Roman world began to become stereotyped, and the process 
continued under later emperors. 

The immediate successors of Augustus indulged in appalling 
cruelties toward11 Senators and towards possible competitors for 
the purple. To some extent, the misgovernment of this period 
extended to the provinces; but in the main the administrative 
machine cn:a1e<l by Augustus continued to function fairly well. 

A hetter period began with the accession of Trajan in A.O. g8, 
and continued until the death of Marcus Aurelius in A.O. 18o. 

During this time, the government of the Empire was as good as 
any despotic go\·cmment can be. The third century, on the con
trary, was one of appalling disaster. The army realized its power, 
made and unmade emperors in return for cash and the promise 
of a life without warfare, and ceased, in consequence, to be an 
effective fighting force. The barbarians, from north and east, 
invaded and plundered Roman territory. The army, preoccupied 
with private gain and civil discord, was incompetent in defence. 
The whole fiscal l)'ltem broke down, since there was an immense 
diminution of raources and, at the same time, a \"ast increase of 
expenditure in unauccessful war and in bribery of the army. 
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Pestilence, in addition to war, greatly diminished the population. 
It seemed as if the Empire was about to fall. 

This result was averted by two energetic men, Diocletian (A.D. 

286-305) and Constantine, whose undisputed reign lasted from 
A.D. 312 to 337. By them the .Empire was divided into an eastern 
and western half, corresponding, approximately, to the division 
between the Greek and Latin languages. By Constantine the 
capital of the eastern half was established at Byzantium, to which 
he gave the new name of Constantinople. Diocletian curbed the 
army, for a while, by altering its character; from his time onwards, 
the most effective fighting forces were composed of barbarians, 
chiefly German, to \\'horn all the highest commands were open. 
This \\'88 obviously a dan~rous expedient, and early in the fifth 
century it bore its natural fruit. The barbarians decided that it 
was more profitable to fight for themselves than for a Roman 
master. Nevertheless it served its purpose for o,·er a century. 
Diocletian's administrati,·e reforms were equally successful for a 
time, and equally disastrous in the long run. The Roman system 
was to allow local self-go,·emment to the towns, and to leave 
their officials to collect the taxes, of which only the total amount 
due from any one town was fixed by the central authorities. 
This system had worked well enough in prosperous times, but 
now, in the exhausted state of the empire, the re,·enue demanded 
was more than could be borne without excessive hardship. The 
municipal authorities were personally responsible for the taxes, 
and fled to escape payment. Diocletian compelled weU-to-do 
citizens to accept municipal office, and made flight illegal. From 
1imilar motives he turned the rural pop,dation into serfs, tied to 
the soil and forbidden to migrate. This system was kept on by 
later emperors. 

Constantine'• fflOlt important innovation was the adoption of 
Chriltianity u the State religion, apparently because a large 
proportion of the soldiers were Christian.1 The result of this was 
that when, during the fifth century, the Germans destroyed the 
Western Empire, ita prestige caused them to adopt the Chriatian 
religion, thereby preserving for western Europe ao much of 
ancient civilization u had been absorbed by the Church. 

The development of the territory auigned to the eastern half 
of the Empire wu different. The Eutern Empire, though c<>n• 

1 Sec Roetovllefl', Hiltur,· of the Annent Wurld, Vul. 11, p. 331. 
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tinually diminishing in extent (except for the transient conquests 
of Juatinian in the sixth century), survived until 1453, when 
Constantinople was conquered by the Turks. But most of what 
had been Roman provinces in the east, including also Africa and 
Spain in the west, became Mohammedan. The Arabs, unlike the 
Germans, rejected the religion, but adopted the civilization, of 
those \\horn they had conquered. The Eastern Empire was Greek, 
not Latin, in its civilization; accordingly, from the seventh to the 
eleventh centuries, it was it and the Arabs who preserved Greek 
literature and whatever survived of Greek, as opposed to Latin, 
ch·ilization. From the eleventh century onward, at first through 
Moorish influences, the west gradually recovered what it had lost 
of the Grecian heritage. 

I come now to the four ways in which the Roman Empire 
atf ected the history of culture. 

I. The dirtct effect of Rome on Greek thought. This begins in 
the second century B.c., with two men, the historian Polybius, 
and the Stoic philosopher Panaetius. The natural attitude of the 
Greek to the Roman was one of contempt mingled with fear; 
the Greek felt himself more civilized, but politically less powerful. 
If the Romans were more successful in politics, that only showed 
that politics is an ignoble pursuit. The average Greek of the 
second century e.c. was pleasure-loving, quick-witted, clever in 
business, and unscrupulous in all things. There were, however, 
still men of philosophic capacity. Some of these-notably the 
sceptics, such as l'arneadcs-had allowed cleverness to destroy 
seriousness. Some, like the Epicureans and a section of the Stoics, 
had withdra\\11 wholly into a quiet private life. But a few, with more 
insight than ha<l been shown by Aristotle in relation to Alexander, 
realized that the greatness of Rome was due to certain merits 
which were lacking among the Greeks. 

The historian Polybius, born in Arcadia about 200 e.c., was 
sent to Rome u a prisoner, and there had the good fortune to 
become the friend of the younger Scipio, whom he accompanied 
on many of his campaigns. It was uncommon for a Greek to know 
Latin, though most educated Romans knew Greek; the circum
stances of Polybius, however, led him to a thorough familiarity 
with Latin. He wrote, for the benefit of the Greeks, the history of 
tbe lattr Punic Wan, which enabled Rome to conquer the world. 
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His admiration of the Roman constitution was becoming out of 
date while he wrote, but until his time it had compared very 
favourably, in stability and efficiency, with the continually 
changing constitutions of most Greek cities. The Romans naturally 
read his history with pleasure; whether the Greeks did so is 
more doubtful. 

Panaetius the Stoic has been already considered in the precedin~ 
chapter. He was a friend of Polybius, and, like him, a protege of 
the younger Scipio. While Scipio li,•ed, he was frequently in 
Rome, but after Scipio's death in 129 e.c. he stayed in Athens 
as head of the Stoic school. Rome still had, what Greece had lost, 
the hopefulness connected with the opportunity for political 
activity. Accordingly the doctrines of Panaetius were more 
political, and less akin to those of the Cynics, than were those of 
earlier Stoics. Probably the admiration of Plato felt by cultivated 
Romans influenced him in abandoning the dogmatic narrowness 
of his Stoic predecessors. In the broader form given to it by him 
and by his successor Posidonius, Stoicism stron~ly appealed to 
the more serious among the Romans. 

At a later date, Epictetus, though a Greek, li\·ed most of his life 
in Rome. Rome supplied him with most of his illustrations; he is 
always exhorting the wise man not to tremble in the presence of 
the Emperor. We know the influence of Epictetus on Marcus 
Aurelius, but his influence on the Greeks is hard to trace. 

Plutarch (ea. A.D. 46-120), in his Liw1 of the Nob/, Gr~dans and 
Romans, traced a parallelism between the most eminent men of 
the two countries. He spent a considerable time in Rome, and was 
honoured by the Emperors Hadrian and Trajan. In addition to 
his Liw1, he wrote numerous works on philosophy, religion, 
natural hiatory, and morals. His Liff, are obviously concerned 
to reconcile Greece and Rome in men's thoughts. 

On the whole, apart from such exceptional men, Rome acted 
as a blight on the Greek-speaking pan of the Empire. Thought 
and art alike declined. Until the end of the second century A.D., 
life, for the well-to-do, was pleasant and easy-going; there was no 
incentive to strcnuousneu, and little opportunity for great achieve
ment. The recognized IC'hools of philosophy-the Academy, the 
Peripatetics, the Epicureans, and the Stoics-continued to exist 
until they were closed by Justinian. None of thete, however, 
showed any \·itality throughout the time after Marcus Aurelius, 
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except the Neoplatonists in the third century A.D., whom we shall 
consider in the next chapter; and these men were hardly at all 
influenced by Rome. The Latin and Greek halves of the Empire 
hecame more and more divergent: the knowledge of Greek 
became rare in the west, and after Constantine Latin, in the east, 
survived only in law and ir. the army. 

II. The influence of Grrl'ce and the East on Rome. There are here 
two very different things to consider: first, the influence of Hellenic 
art and literature and philosophy on the most cultivated Romans; 
second, the spn•ad of non-Hellenic religions and superstitions 
throughout the Western world. 

(r) Wh<·n the Romans first came in contact with Greeks, they 
hecanll' :iwarc of thcrnsch-cs as comparatively barbarous and ur
couth. The Greeks were immeasurably their superioB in many 
\\ ays: in manufacture and in the technique of agriculture; in the 
kinds c,f knc:wledJ,:e that are necessary for a good official; in con
,·ersation anti the art of enjoying life; in art and literature and 
philosophy. The only tliinJ,!S in whid1 the Romans were superior 
were military tactics and social cohesion. The relation of the 
Romans to the Greeks was ~omething like that of the Prussians 
to the Frl"uch in r~h_. and 1815; hut this latter was temporary, 
whereas the other lasted a long time. After the Punic Wars, young 
Romans conceived an admiration for the Greeks. They learnt the 
(ireek lanJ,:uage, they copied Greek architecture, they employed 
Greek sculptors. The Roman gods were identified with the gods 
uf Gret•<.·e. The Trojan ori~in of the Romans was invented to 
make a rnnnection with the: 1 lomeric myths. Latin poets adopted 
Greek metres, Latin philoi1uphcrs took over Greek theories. To 
rhc- eml, Rome was culturally parasitic on Greece. The Romans 
111\'t:nted nu art forms, constructed no original system of philo
sophy, anJ made no scientific discu,•eries. They made good roads, 
systematic legal codes, and efficient armies; for the rest they 
looked to Greece. 

The Hellenizing of Rome brought with it a certain softening of 
manners ahhorrcnt to the cider Cato. Until the Punic Wars, the 
Romana 0had been II bucolic people, with the virtues and vices ot 
farmers: austert', industrious, brutal, obstinate, and stupid. Their 
famil)' life had hc.·cn st.1hle and solidly built on the fOtria po~; 
women and youn,-: people were completely subordmated. All th11 
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changed with the influx of sudden wealth. The small farms dis
appeared, and were gradually replaced by huge estates on which 
slave Jabour was employed to carry out new scientific kinds of 
agriculture. A great class of traders grew up, and a large number 
of men enriched by plunder, like the nabobs in eighteenth-century 
England. Women, who had been virtuous slaves, became free and 
dissolute; divorce became common; the rich ceased to have 
children. The Greeks. who had gone through a similar develop
ment centuries ago, encouraJ?ed, by their example, what historians 
call the decay of morals. Even in the most dissolute times of the 
Empire, the average Roman still thought of Rome as the upholder 
of a purer ethical standard against the decadent corruption of 
Greece. 

The cultural influen~ of Creece on the Western Empire 
diminished rapidly from the third century A.D. onwards, chiefly 
because culture in general decayed. For this there were many 
causes, but one in particular must be mentioned. In the lai;t times 
of the Western Empire, the J!OVemmt-nt was more undi!lJ?uisedl~· 
a military tyranny than it had been, and the: army usually telccted 
a successful genera) as t-mperor; but the army, even in its highest 
ranks, was no longer composed of cultivated Romans, hut of semi
barbarians from the frontier. 'l 'hese rough soldiers had no use for 
culture, and regarded the ci\;lized citizens 10lely u sources of 
J'C\"enue. Private persons were too impoverished to support much 
in the way of education, and the State considered education un
necessary. Consequently, in the West, only a few men of excep
tional learning continued to read Greek. 

(2) Non-Hellenic religion and superstition, on the contrary, 
acquired, u time went on, a firmer and finnt-r hold on the West. 
Wt- have already 11ee11 how Alexander's conquests introJuced the 
Greek world to the belief a of Babylonians, Persians, and Egyptians. 
~imilarly the Roman conquests made the Western world familiar 
\\ith theae doctrines, and alao with those of Jews and Chriatians. 
I shall consider whar concema the Jews anJ Chriatians at a later 
stage; for the present, I shall confine myself as far u pouiblc 10 

pagan superstition,. 1 

In Rome every sect and every prophet wu repre.acnted, and 
IOlllCtimea won favour in the highest government circles. Lucian, 
who ttood for aane acepticism in 1pite of the credulity of his a,ce. 

• See Cumont, Orintal R.lip,,u in Ro,,,on P.,,,,;,,,.. 
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tells an amusing story, generally accepted as broadly true, about 
a prophet and miracle-worker called Alexander the Paphlagonian. 
This man healed the sick and foretold the future, with excursions 
into blackmail. His fame reached the ears of Marcus Aurelius, 
then fighting the Marcomanni on the Danube. The Emperor 
consulted him as to how to win the war, and was told that if he 
threw two lions into the Danube a great victory would result. He 
followed the advice of the seer, but it was the Marcomanni who 
won the great victory. Jn spite of this mishap, Alexander's fame 
continued to grow. A prominent Roman of consular rank, Ruti
lianua, after consulting him on many points, at last sought his 
advice as to the choice of a wife. Alexander, like Endymion, had 
enjoyed the favours of the moon, and by her had a daughter, 
whom the oracle recommended to Rutilianus. "Rutilianus, who 
wu at the time sixty years old, at once complied with the divine 
injunction, and celebrated his marriage by sacrificing whole 
hecatombs to his celestial mother-in-law."1 

More important than the career of Alexander the Paphlagonian 
was the reign of the Emperor Elagabalus or Heliogabalus ( A.D. 218-

22 ), who was, until his ele,·ation by the choice of the army, a 
Syrian priest of tht sun. 1n his slow progress from Syria to Rome, 
he \\'U preceded by his portrait, sent as a present to the Senate. 
"He \\'U drillwn in his sacerdotal robes of silk and gold, after the 
loose flowing fashion of the Medes and Phoenicians; his head 
was covered with a lofty tiara, his numerous collars and bracelets 
were adorned with gems of inestimable value. His eyebrows were 
tinged with black, and his cheeks painted with an artificial red 
and white. The gra\'e senators confessed with a sigh, that, after 
havin2 long experienced the stem tyranny of their own country
men, Rome was at lcnt?th humbled beneath the effeminate luxury 
of Oriental despotism."• Supponcd by a large section in the army, 
he proceeded, \\ith fanatical zeal, to introduce in Rome the 
religious practices of the East; his name was that of the sun-god 
worahipped at Emcsa, where he had been chief priest. His mother, 
or grandmother, who waa the real ruler, perceived that he had 
gone too far, and deposed him in favour of her nephew Alennder 
(222-35), whoee Oriental proclivities were more moderate. The 
mixture of cr~d• that W1f possible in his day was illustrated in 

• Ht-nn, 1'ht (',ruk Philmophm, Vol. II, p. 226. 

• Gibbon, chap. vi. 
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• his private chapel, in which he placed the statues of Abraham 
Orpheua, Apollonius of Tyana, and Christ. 

• The religion of Mithras, which was of Persian origin, was a 
close competitor of Christianity, especially during the latter half 
of the third century A.D. The emperors, who were making desperate 
attempts to control the army, felt that religion might give a much 
needed stability; but it would have to be one of the new religions, 
since it was these that the soldiers favoured. The cult was intro
duced at Rome, and had much to commend it to the military mind. 
Mithras was a sun-god, but not so effeminate: as his Syrian col
league; he was a god concerned with war, the great war between 
good and evil which had been part of the Pcr~ian creed since 
Zoroaster. Rostovtseff1 reproduces a bas-relief representing hii; 
worship, which was found in a subterranean sanctuary at Heddem
heim in ~nnany, and shows that his disciples must ha\·e been 
numerous among the soldiers, not only in the East, but in the 
West also. 

Constantine's adoption of Christianity was politically successful, 
whereas earlier attempts to introduce a new religion failed ; but 
the earlier attempts were, from a go\'ernmental point of "·iew, \'ery 
similar to his. All alike deri\·ed their possibility of success from 
the misfortunes and weariness of the Roman world. The tr.iditional 
religions of Greece and Rome: were suited to men interested in the 
terrestrial world, and hopeful of liappines.,; on earth. Asia, with a 
longer experience of despair, had e\'olved more successful anti
dotes in the form of other-worldly hopes; of all these, Christianity 
was the most effective in bringing consolation. But Christianity, 
by the time it became the State religion, had abi.orhed much from 
Greece, and transmitted this, along "rith the Judaic element, to 
succeeding abrcs in the West. 

Ill. Thi 1111ificalion of gai·emmmt and cuhurt. We owe it first 
to Alexander and then to Rome that the achievements of the great 
age of Greece were not lost to the world, like those of the Minoan 
age. In the fifth century B.c., a Jenghiz Khan, if one had happened 
to arise, could have wiped out all that was important in the 
Hellenic world; Xerxea, with a little more competence, might 
have made Greek. civilization very greatly inferior to what it 
became after he was repulled. Consider the period from AeS(·hylua 

1 History o/th, Ann,nl Wwld, \'ul. 11, p. 343. 
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to Plato: all that was done in this time was done by a minority 
of the population of a few commercial cities. These cities, as the 
future showed, had no great capacity for withstanding forei(Pl 
conquest, but by an extraordinary stroke of good fortune their 
conquerors, Macedonian and Roman, were Philhellenes, and did 
not destroy what they conquered, as Xerxes or Carthage would 
ha\'e done. The fact that we are acquainted with what was done 
by the Greeks in an and literature and philosophy and science 
is due to the stahility introduced by Western conquerors who had 
the good sense to admire the ci\'ilization which they governed 
but did their utmost to presen·c. 

In certain respects, political and ethical, Alexander and the 
Romans were the causes of a better philosophy than any that was 
professed by Greeks in their days of freedom. The Stoics, as we 
ha\'e seen, believed in the brotherhood of man, and did not confine 
their sympathies to the Greeks. The long dominion of Rome 
accustomed men to the idea of a single civilization under a single 
go,·emment. H 'e are aware that there were important parts of the 
world which were not subject to Rome-India and China, more 
especially. But to the Roman it seemed that outside the Empire there 
were only more or less harbarian tribes, who might be conquered 
whene\'er it should be worth while to make the effort. Essentially 
:ind in idea, the empire, in the minds of the Romans, was world
wide. This conception descended to the Church, which was 
"l',1tt,11lic" in spite of BuJJhi~ts, Confucians, and (later) Moham
mcdai.s. .\'rcurus judical orbis terrarum is a m:ixim taken over by 
tlu· ( ·tiurch from the later Stoics; it owes its appeal to the apparent 
u11i,crsali1y of the Roman Empire. Throughout the Middle Ages, 
after tht" time of Charkrnagnt:, the Church and the Holy Roman 
l·.mpire were world-\\ iJc in iJea, although everybody knew that 
they were not so in fact. The conception of one human family, 
one Catholic religion, one uni\'ersal culture, and one world-wide 
8tatc, ha:i haunted men's thoughts ever since its approximate 
realization by Rome. 

The part played by Rome in enlarging the area of civilization 
wu of immense importance. Northern Italy, Spain, France, and 
pan» of western Germany, were civilized as a result of forcible 
conquest by the Roman legions. All these regions proved them
selves just as capable of a high level of culture as Rome itself. 
In the ha~t days of the Western Empire, Gaul produced men who 
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were at least the equals of their contemporaries in regions of 
older civilization. It was owing to the diffusion of culture by 
Rome that the barbarians produced only a temporary eclipse, 
not a permanent darkness. It may be argued that the quality of 
civilization was never again as good as in the Athens of Pericles; 
but in a world of war and destruction, quantity is, in the long 
run, almost u imponant as quality, and quantity was due to 
Rome. 

IV. Tl,e MohamtMdans as ,:eluc/es of Htllenism. In the seventh 
century, the disciples of the Prophet conquered Syria, Egypt, and 
North Africa; in the follo\\ing century, they conquered Spain. 
Their victories were easy, and the fighting was slight. Except 
possibly during the first few years, they were not fanatical; 
Christiana and Jews were unmolested so long as they paid the 
tribute. Very soon the Arabs acquired the civilization of the 
Eastern Empire, but with the hopefulness of a rising polity 
instead of the weariness of decline. Their learned men read 
Greek authors in translation, and wrote commentaries. Aristotle's 
reputation ia mainly due to them; in antiquity, he was not regarded 
88 on a levl"l with Plato. 

It ia instructive to consider some of the words that we derive 
from Arabic, such as: algebra, alcohol, alchemy, alembic, alkali, 
azimuth, zenith. With the exception of "alcohol"-which meant, 
not a drink, but a substance used in chemistr: -these words 
would give a good picture of some of the things we owe to the 
Arabs. Algebra bad been invented by the Alexandrian Greeks, 
but wu carried funher by the Mohammedans. "Alchemy,' 
"alem~ic," "alkali" are worda connected with the attempt to 
turn hue metals into gold, which the Arabs took o,·er from the 
Greeb, and in pursuit of which the)' appealed to Greek philo
t0phy.1 "Azimuth" and "zenith" are astronomical tenna, chiefly 
uaefu1 to the Arabs in connection with utrulogy. 

The etymological method conceals what we owe to the Arabs 
u regards knowledge of Greek philosophy, because, when it wu 
again studied in Europe, the technical tenna required were taken 
from Greek or Latin. In philoeophy, the Arabs were better 88 

rommentaton than u original thinkers. Their importance, for ua, 
1 See Ald,ory, Child of Grul, Pmlurot>l,y, by Anhur John Hopkin•. 

C olumb.ia, 1934. 
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is that they, and not the Christians, were the immediate inheritors 
of those parts of the Greek tradition which only the Eastern 
Empire had kept alive. Contact with the Mohammedans, in Spain, 
and to a lesser extent in Sicily, made the West aware of Aristotle; 
also ot Arahic numerals, algebra, and chemistry. It was this 
contact that began the revival of learning in the eleventh century, 
leading to the Scholastic philosophy. It was later, from the 
thirteenth century onward, that the study of Greek enabled men 
to go direct to the works of Plato and Aristotle and other Greek 
writers of antiquity. Rut if the Arabs had not preserved the 
tradition, the men of the Renaissance might not have suspected 
how much was to he gained by the revival of classical learning. 

Downloaded from https://www.holybooks.com



Chapter XXX 

PLOTINUS 

PLOTINUS (A.D. 204-70), the founder of Neoplatonism, is 
the last of the great philosophers of antiquity. His life is 
almost coextensi\•e \\ith one of the most disastrous periods 

in Roman history. Shortly before his birth, the army had become 
conscious of its power, and had adopted the practice of choosing 
emperors in return for monetary rewards, and assassinating them 
afterwards to give occasion for a renewed sale of the empire. 
These preoccupations unfitted the soldiers for the defence of the 
frontier, and permitted vigorous incursions of Germans from the 
north and Persians from the East. War and pestilence diminished 
the population of the empire by ahout a third, while increased 
taxation and diminished resources caused financial ruin in e,·cn 
those pro,·inces to which no hostile forces penetrated. The cities, 
which had been the bearers of culture, were espec:ially hard hit ; 
substantial citizens, in lar~e numbers, fled to escape the tax• 
collector. It was not till after the death of Plotinus that order was 
re-established and the empire temporarily saved hy the ,·igorous 
measures of Diocletian and Constantine. 

Of all this there is no mention in the works of Plotinm1. J le 
turned aside from the spectacle of ruin and misery in the actual 
world, to contemplate an eternal world ot goodness and beauty. 
In this he was in harmony \\ith all the most serious men of hia 
age. To all of them, Christians and pagans alike, the world of 
practical affain seemed to offer no hope, and only the Other 
World seemed worthy of allegiance. To the Christian, the Other 
World \\'U the Kingdom of Heaven, to be enjo)·ed after death: 
to the Platonisr, it was the eternal world of ideas, the real world 
as opposed to that of illusory appearance. Christian theologians 
combined these pointa of view, and embodied much of the philo
aophy of Plotinua. Dean Inge, in his invaluable book on Plotinus, 
rightly emphasizes what Christianity owes to him. "Platoni1rn," 
he says, "is part of the vital structure of C:hristian 1heolo1,,,y, with 
which no other philosophy, J venture to say. can work without 
frk-tion." There is, he says, an "utter impouibility of excising 

',Platoniam from Christianity without tearini,: ( 'hristiannv re, 
\ 
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pieces." I le points out that Saint Augustine speaks of Plato's 
system as "the most pure and bright in all philosophy," and of 
Plotin_us as a ~nan in whom "Plato lived again," and who, if he 
had lived a httle later, would have "changed a few words and 
phrases and become Christian." Saint Thomas Aquinas, according 
to Dean Inge, "is nearer to Plotinus than to the real Aristotle." 

Plotinus, accordingly, is historically important as an influence 
in moulding the Christianity of the Middle Ages and of Catholic 
theology. The historian, in speaking of Christianity, has to be 
careful to recogni7.e the very great changes that it has undergone, 
and the variety of forms that it may assume even at one epoch. 
The Christianity of the Synoptic Gospels is almost innocent of 
metaphysics. The Christianity of modem America, in this respect, 
is like primitive Christianity; Platonism is alien to popular thought 
and feeling in the United States, and most American Christians 
are much mere concerned with duties here on earth, and with 
social progress in the e,·eryday world, than with the transcendental 
hopes that consoled men when everything terrestrial inspired 
despair. I am not speaking of any change of dogma, but of a 
difference of emphasis and interest. A modern Christian, unless 
he realizes how ~rcat this difference is, will fail to understand the 
Christianity uf the past. We, since our study is historical, are con
cerned with the effective beliefs of past centuries, and as to these 
it is impossible to disagree with what Dean Inge says on the 
influence of Plato and Plotinus. 

Plotinus, however, is not only historically important. He repre
sents, better than any other philosopher, an important type of 
theory. A philosophical sy11tem may be judged important for 
\'ariou11 different kinds of reasons. The first and most obvious is 
that we think it may be tme. Not many students of philosophy 
at the present lime would feel this about Plotinus; Dean Inge is, 
in this respect, a rare exception. But truth is not the only merit 
that a metaphysic can possess. It may have beauty, and thi~ is 
certainly to be founJ in Plotinus; there are passages that remind 
one of the later cantos of Dante's Paradiso, and of almost nothing 
else in literature. ~ow and again, his descriptions of the eternal 
world of glory 

To our high-,,TOught fantasy present 
'J'laat undisturbed song of pure concent 
Aye sung before the sapphire-coloured throne 
To Him that sits thereon. 
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Again, a pbiloeophy may be important because it expresses well 
what men are prone to believe in certain moods or in certain cir
cumstances. Uncomplicated joy and aorrow is not matter for 
philosophy, but rather for the simpler kinda of poetry and music. 
Only joy and aorrow accompanied by reflection on the universe 
generate metaphysical theories. A man may be a cheerful peaaimist 
or a melancholy optimist. Perhaps Samuel Butler may serve as 
an example of the first; Plotinus is an admirable example of the 
second. In an age such as that in which he lived, unhappinesa is 
immediate and pressing, whereas happiness, if attainable at all, 
must be sought by reflection upon things that are remote from the 
impressions of aenae. Such happiness has in it always an element 
of strain ; it is very unlike the simple happiness of a child. And 
since it is not derived from the everyday world, but from thought 
and imagination, it demands a power of ignoring or despising the 
life of the senaes. It ia, therefore, not those who enjoy instinctive 
happinesa who in,·ent the kinds of metaphysical optimism that 
depend upon belief in the reality of a super-senaible \\'orld. Among 
the men who ha,·e been unhappy in a mundane senllt", hut reso
lutely determined to find a higher happiness in the world of 
theory, Plotinus holds a ,·cry high place. 

Nor are his purely intellectual merits by any means to be 
deapiled. He baa, in many respect.a, clarified Plato's teaching; he 
has de,·eloped, with as much consistency as possible, the type of 
theory ad,·ocated by him in common wir h many others. His 
arguments agaimt materialism arc good, and his whole conception 
of the relation of soul and bodv is cleart·r than that of Plato or 
Aristotle. · 

Like Spinoza, he has a cenain kind of moral purity and loftiness, 
which is very impresai\·e. He is always sincere, never shrill or 
censorious, invariably cona:med to tell the reader, u simply u 
he can, what he believes to be imponant. Whatever one may think 
of him u a theoretical philosopher, it ii impouible not to love 
him u a man. 

The life of Plotinua ia known, so far as it is known, through the 
biography written by his friend and disciple Porphyry, a Semite 
whose real name \\'18 Malchus. There arc, however, miraculous 
elements in this account, which makt it difficult to place a complete 
reliance upon its l1IOl'e credible ponions. 

Plotinua oomideted his 1p1tio-temporal appearance unim• 

JIO 

Downloaded from https://www.holybooks.com



PLOTINUI 

portant, and was loath to talk about the accidents of his historical 
existence. He stated, however, that he was born in Egypt, and it 
iA known that as a young man he studied in Alexandria, where 
he lived until the age of thirty-nine, and where his teacher was 
Ammonius Saccas, often regarded as the founder ofNeoplatonism. 
He then joined the expedition of the Emperor Gordian III against 
the Persians, with the intention, it is said, of studying the religions 
of the East. The Emperor was still a youth, and was murdered by 
the army, as was at that time the custom. This occurred during 
his campaign in Mesopotamia in A.D. 244. Plotinus thereupon 
abandoned his oriental projects and settled in Rome, where 
he soon began to teach. Among his hearers were many influen
tial men, and he was favoured by the Emperor Gallienus.1 At 
one time he formed a project of founding Plato's Republic ir. 
Campania, and building for the purpose a new city to be called 
Platonopolis. The Emperor, at first, was favourable:, but ulti
mately withdrew his permission. It may seem strange that there 
should be room for a new city so near Rome, but probably by that 
time the region was malarial, as it is now, but had not been earlier. 
He wrote nothing until the age of forty-nine; after that, he wrote 
much. His works \H·rc edited and arranged by Porphyry, who 
was more Pythagort·:m than Plotinus, and caused the Neoplatonist 
school to become more supernatur.tlist than it would have been 
if it had followed Plutinus more faithfully. 

The respect of Plotinu:. for Plato is very great ; Plato is usually 
alluded to as ''He." In ~encral, the "blessed ancients" are treated 
with tt\·erc:nce, but this rc,·crence does not extend to the atomists. 
The Stoics and Epicureans, being still active, are controverted, 
the Stoics only for their materialism, the Epicureans for every 
part of their philosophy. Aristotle plays a larger part than appears, 
aa borrowin~s from him are often unacknowledged. One feels the 
influence of Parnu:nidcs at many points. 

The Plato of Plutinus is not so full-blooded as the real Plato. 
• Cuncemin1 Gallienu1, Gibbon remarks: "He waa • maater of R~ral 

curiou, but uteleu acience1, a ready orator and an elegant poet, • skilful 
i,:ardener an ucellent cook, 1111d most contemptible prince. When the 
great e~,aenc:iea of the St11te required ?is presence ~nd attenti_on, ~e 
wu enpted in con,-enarion with the ph,luaop~er Pl~t1?~•: ~Ill baa 
time in uiftinic or licentious plea1ure1, pn:pannR h11 in1t1auon to the 
<irecian myat"n"•• or ,uliciting a place in the Areopagua of Athena" 

lc·h11r. "'· 
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The theory of ideas, the mystical doctrines of the Phaedo and of 
Book VI of the Republic, and the discussion of lo,·e in the Sym
posirnn, make up almost the whole of Plato as he appears in the 
Enneads (as the books of Plotinus are called). The political interests, 
the se .. rch for definitions of separate ,·irtues, the pleasure in 
mathematics, the dramatic and affectionate appreciation of indi
,·iduals, and above all the playfulness of Plato, arc wholly absent 
from Plotinus. Plato, as Carlyle said, is ",·cry much at his ease 
in Zion"; Plotinus, on the contrary, is always on his hest beha,·iour. 

The metaphysics of Plotinus begins with a ] Joly Trinity: The 
One, ~pirit and Soul. The..~ three are not equal, like the Persons 
of the Christian Trinity; the One is supreme, Spirit comes n<·x1, 
and Soul last.1 

The One is somewhat shadowy. It is sometimes callc,1 GuJ, 
sometimes the Good; it transcends Being, which is the first sequenl 
upon the One. We must not attribute predicatl's to it, bu1 only 
say "Jt is." (This is reminiscent of P.trmenidt"s.} It would be a 
mistake to speak of God as "the All," because God transcends 
the All. God is present throuj?h all 1hings. The One can be present 
wit~,out any cornil'g: "while 1t it- no"herc, nowhere is ii not." 
Although the One is sometimes spoken of as the Good, we arc 
also told that it precedes both the Good and 1he Beautiful.~ 
Sometimes, the One appears to resemble Aristotle's God; we arc: 
told that God has no need of His derfrath-es, and ignores the 
created world. The One is indefinable:, and in re~rd 10 it there 
is more truth in silence than in any words whatC\·c:r. 

We now come to the Second Person, whom Plotinu~ c.1lls nous. 
It is always difficult to find an English word to reprcscnl no111. 

The standard dictionary translation is "mind," but this does not 
have the correct connotations, particularly when the word ia used 
in a religious philosophy. If we \\'ere to say tha1 Plotinus put 
mind abo,·e soul, we should give a completely wrong imprcuion. 
Mc Kenna, the translator of Plot in us, uses "Intellectual-Principle,·• 
but this is awk\\-ard, and does not suggest an object suitable fur 
religious veneration. Dean Inge usca "Spirit," which ia perhaps 

1 Oripn, who wu a contemporary of Plotinu1 and had the 111ne ceacher 
in pbilOlophJ, tauaht rhat the firat Pc:non wu ■uperior to the Second, 
and the Second to the Third, a,n,ein, in this with PlotinUL But Ori,,e-n •~ 
l'iew WU aubaequendy dedattd herrtical. 

1 Pi/lh E,,,,.,,J, Fifth Trac:1aric, chap. az. 
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the best word available. But it leaves out the intellectual element 
which was important in all Greek religious philosophy after 
Pythagoras. Mathematics, the world of ideas, and all thought 
about what is not sensible, have, for Pythagoras, Plato, and 
Plotinus, something divine; they constitute the activity of nous, 
or at least the nearest approach to its activity that we can conceive. 
It was this intellectual element in Plato's religion that led Chris
tians-notably the author of Saint John's Gospel-to identify 

• .1 Christ \\ith the Logos. Logos should be translated "reason" in this 
connection; this prevents us from using "reason" as the translation 
of nous. I shall follow Dean Inge in using "Spirit," but with the 
pro\'iso that nous hai; an intellectual connotation which is absent 
from "Spirit" as usually understood. But often I shall use the 
word nous untranslated. 

J\:mu, we are told, is the image of the One; it is engendered 
because the One, in its self-quest, has vision; this seeing is nous. 
This is a difficult conception. A Being without parts, Plotinus says, 
may know itself; in this case, the seer and the seen are one. In 
God, who is concei\'ed, as hy Plato, on the analogy of the sun, the 
light-gi\·er and what is lit are the same. Pursuing the analogy, nous 
may he considered as the light by which the One sees itself. It is 
possible for us to know the Oi\·ine Mind, which we forget through 
sdf-will. To know the Di\'ine Mind, we must study our own 
aoul when it is most god-like: we must put aside the body, and 
the part of the soul that moulded the body, and "sense with 
desires and impulses and every such futility"; what is then left 
is an image of the Di\'ine Intellect. 

"Those di\'incly pos.'\cssed and inspired have at least the know
ledge that they hold some greater thing within them, though they 
can~ot tell what it is; from the mo\'emcnts that stir them and the 
utterances that come from them they perceive the power, not 
themselves, that moves them: in the same way, it must be, we 
stand towards the Supreme when we hold nous pure; we know 
the Divine Mind within, that which gives Being and all else of 
that order: but we know, too, that other, know that it is none of 
these, but a nobler principle than anything we ~ow as Be~g; 
fuller and greater; above reason, mind, and feehng; conferrmg 
these powers, not to be confounded with ther_n. "1• ,, 

Thus when we are "divinely possessed and msp1red we see not 
• £,.,,.ads, V, 3, 14. McKenna'a translation. 
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only nous, but also the One. When we are thus in contact with the 
Divine, we cannot reason or express the vision in words; this come. 
later. 11At the moment of touch there is no power whatever to make 
any affirmation; there is no leisure; reasoning upon the vision is 
for afterwards. We may know we have had the vision when the 
Soul hu suddenly taken light. This light is from the Supreme and 
is the Supreme; we may believe in the Presence when, like that 
other God on the call of a certain man, He comes bringing light; 
the light is the proof of the advent. Thus, the Soul unlit remains 
without that vision; lit, it possesses what it sought. And this is 
the true end set before the Soul, to take that light, to sec the 
Supreme by the Supreme and not by the light of any other 
principle-to see the Supreme which is also the means to the 
vision; for that which illumines the Soul is that which it is to see 
just u it is by the sun's own light that we see the sun. 

But how is this to be accomplished? 
Cut away everything. "1 

The experience of "ecstasy" (standing outside one's own body) 
happened frequentl)' to Plotinus: 

Many times it has happened: Lifted out of the body into myself; 
becoming external to all other things and self-encentred; behold
ing a marvellous beauty; then, more than ever, assured of com
munity with the loftiest order; enacting the noblest life, acquiring 
identity \\"ith the divine; stationing within It by hu·ing attained 
that activity; poised above whatsoever in the Intellectual is less 
than the Supreme: yet, there comes the moment of descent from 
intellection to reasoning, and after that sojourn in the divine, I ask 
myself how it happens that I can now be descending, and how did 
the Soul ever enter into my body, the Soul which even within the 
body, is the high thing it has shown itself to be. 1 

This brings us to Soul, the third and lowest member of the 
Trinity. Soul, though inferior to nmu, is the author of all living 
things; it made the sun and moon and stan, and the whole visible 
world. It is the offspring of the Divine Intellect. It is double: 
there is an inner soul, intent on nmu, and another, which faces 
the ezternal. The latter is associated with a downward movement, 
in which the Soul generates iu image, which ii Nature and the 
world of sense. The Stoica had identified Nature with God, but 

1 E ... , V, 3, 17. 2 IV,8, ,. 
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Plotinua regards it as the lowest sphere, something emanating 
from the Soul when it forgets to look upward towards nous. 
This might suggest the Gnostic view that the visible world is evil, 
but Plotinus does not take this view. The visible world is beautiful, 
and is the abode of blessed spirits; it is only less good than the 
intellectual world. In a very interesting controversial discussion 
of the Gnostic view, that the cosmos and its Creator are evil, he 
admits that some parts of Gnostic doctrine, such as the hatred of 
matter, may be due to Plato, but holds that the other parts, which 
do not come from Plato, are untrue. 

His objections to Gnosticism are of two sorts. On the one hand, 
he says that Soul, when it creates the material world, does ao from 
memory of the divine, and not because it is fallen; the world of 
sense, he thinks, is as good as a sensible world can be. He feela 
strongly the beauty of things perceived by the senses: 

Who that truly perceives the harmony of the Intellectual 
Realm could fail, if he has any bent towards music, to answer to 
the harmony in sensible sounds? What geometrician or arith
metician could fail to take pleasure in the symmetries, corre
spondences and principles of order observed in visible things? 
Consider, even, the case of pictures: those seeing by the bodily 
sense the productions of the art of painting do not see the one 
thing in the one only way; they are deeply stirred by recognizing 
in the objects depicted to the eyes the presentation of what lies 
in the idea, and so are called to recollection of the truth-the 
very experience out of which Love rises. Now, if the sight of 
Beauty excellently reproduced upon a face hurries the mind to 
that other Sphere, surely no one seeing the lo\·eliness lavish in 
the world of sense-this va.c:t orderliness, the form which the stars 
even in their remoteness display, no one could be so dull-witted, 
so immoveable, as not to be carried by all this to recollection, 
and gripped by re\'erent awe in the thought of all this, so great, 
sprung from that greatness. Not to answer thus could only be to 
have neither fathomed this world nor had any vision of that 
other (II, 9, 16). 

There is another reason for rejecting the Gnostic view. The 
Gnostica think that nothing divine is asaociatcd with the sun, 
moon, and stan; they were created by an evil spirit. Only the soul 
of man, among thing• perceived, hu any goodness. But Plotinua 
is firmly pcnuaded that the heavenly bodies are the bodies of 
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god-like beings, immeasurably superior to man. According to the 
Gnostics, "their own soul, the soul of the least of mankind, they 
declare deathless, divine; but the entire heavens and the stars 
within the heavens have had no communion with the Immortal 
Principle, though these are far purer and lovelier than their own 
souls" (II, 9, 5). For the view of Plotinus there is authority in 
the Timaeus, and it was adopted J:;y some Christian Fathers, for 
instance, Origen. It is imaginatively attractive; it expresses 
feelings that the heavenly bodies naturally inspire, and makes 
man less lonely in the physical universe. 

There is in the mysticism of Plotinus nothing morose or hostile 
to beauty. But he is the last religious teacher, for many centuries, 
of whom this can be said. Beauty, and all the pleasures associated 
with it, came to be thought to be of the Devil; pagans, as well as 
Christians, came to glorify ugliness and dirt. Julian the Apostate, 
like contemporary orthodox saints, boasted of the populousness 
of bis beard. Of all this, there is nothing in Plotinus. 

Matter is created by Soul, and has no independent reality. 
Every Soul has its hour; when that strikes, it descends, and enters 
the body suitable to it. The motive is not reason, but something 
more analogous to sexual desire. When the soul leaves the body, 
it must enter another body if it has been sinful, for justice requires 
that it should be punished. If, in this life, you have murdered 
your mother, you will, in the next life, be a woman, and be 
murdered by your son (Ill, 2, 13). Sin must be punished; but the 
punishment happens naturally, through the restless driving of the 
sinner's errors. 

Do we remember this life after we are dead ? The answer is per• 
fectly logical, but not what most modem theologians would say. 
Memory is concerned with our life in time, whereas our best and 
truest life is in eternity. Therefore, as the soul grows towards 
eternal life, it "ill remember less and less; friends, children, wife, 
will be gradually forgotten; ultimately, we shall know nothing of 
the things of this world, but only contemplate the intellectual 
realm. There will be no memory of personality, which, in con
templative vilion, is unaware of itaelf. The soul will become one 
with "°"'• but not to its own destruction: nous and the individual 
eouJ will be simultaneously two and one (IV, 4, 2). 

In the Fowth Enaad, which is on the Soul, one section, the 
Seventh Tractate, is devoted to the diacuuion of immortality. 
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The body, being compound, is clearly not immortal; if, then, 
it is part of us, we are not wholly immortal. But what is the relation 
of the soul to the body? Aristotle (who is not mentioned explicitly) 
said the soul was the form of the body, but Plotinus rejects this 
view, on the ground that the intellectual act would be impossible 
if the soul were any form of body. The Stoics think that the soul 
is material, but the unity of the soul proves that this is impossible. 
Moreover, since matter is passive, it cannot have created itself; 
matter could not exist if soul had not created it, and, if soul did 
not exist, matter would disappear in a twinkling. The soul is 
neither matter nor the form of a material body, but Esse-nce, and 
Essence is eternal. This view is implicit in Plato's argument that 
the soul is immortal because ideas are eternal; but it is only with 
Plotinus that it becomes explicit. 

How does the soul enter the body from the aloofness of the 
intellectual world? The answer is, through appetite. But appetite, 
though sometimes ignoble, may be comparatively noble. At best, 
the soul "has the desire of elaborating order on the model of 
what it has seen in the Intellectual-Principle (nous)." That is to 
say, soul contemplates the inward realm of essence, and wishes 
to produce something, as like it as possible, that can be seen by 
looking without instead of looking within-like (we might say) a 
composer who first imagines his music, and then wishes to hear it 
performed hy an orchestra. 

But this desire of the soul to create has unfortunate results. So 
long as the soul li\'es in the pure world of essence, it is not separated 
from other souls living in the same world; but as soon as it becomes 
joined to a body, it has the task of governing what is lower than 
itself, and by this task it becomes separ.1te from other souls, which 
have other bodies. Except in a few men at a f cw moments, the 
soul becomes chained to the body. "The body obscures the truth, 
but there• all stands out clear and separate" (I\', 9, 5). 

This doctrine, like Plato's, has difficulty in avoiding the ,·iew 
that the creation was a mistake. The soul at its best is content 
with nous, the world of essence; if it were always at its best, it 
would not create, but only contemplate. It seems that the act of 

1 Plotinua habitually u11c:1 "There"•• ■ Christian might-as it is uaed, 
for instance, in 

The lif'e that know, no endinll, 
The tearlcu life ii Tbt-tt. 
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creation is to be u:cuaed on the ground that the created world, 
in ita main lines, is the best that is logically possible; but this is 
a copy of the eternal world, and as such has the beauty that is 
pouible to a copy. The most definite statement is in the Tractate 
on the Gnoatics (II, 9, 8): 

To ask why the Soul has created the Kosmos, is to ask why there 
is a Soul and why a Creator creates. The question, also, implies a 
beginning in the eternal and, further, represents creation as the act 
of a changeful Being who turns from this to that. 

Those that think so must be instructed-if they would but bear 
with correction-in the nature of the Supemals, and brought to 
desist from that blasphemy of majestic powers which comes so 
easily to them, where all should be reverent scruple. 

Even in the administration of the Universe there is no ground 
for sw:h attsck, for it affords manifest proof of the greatness of 
the Intellectual Kind. 

This All that has emerged into life is no amorphous structure
like those lesser forms within it which are born night and day out 
of the lavishness of its vitality-the Universe is a life organised, 
effccth·e, complex, all-comprehensive, displaying an unfathomable 
wisdom. How, then, can anyone deny that it is a clear image, beau
tifully formed, of the Intellectual Divinities? No doubt it is a copy, 
not original; but that is its very nature; it cannot be at once symbol 
and reality. But to say that it is an inadequate copy is false; nothing 
has been left out which a beautiful representation within the physi
cal order could include. 

Such a reproduction there must necessarily be-though not by 
deliberation and contrivance-for the Intellectual could not be the 
last of things, but must have a double Act, one within itself, and 
one outgoing; there must, then, be something later than the 
Divine; for only the thing with which all power ends fails to pass 
downwards something of itself. 

This is perhaps the beat answer to the Gnoatica that the prin
ciples of Plotinus make possible. The problem, in slightly different 
language, was inherited by Christian theologiana; they, also, have 
found it difficult to account for the creation without allowing the 
blasphemous conclusion that, before it, something waa lacking 
to the Creator. Indeed, their difficulty is greater than that of 
Plotinus, for he may say that the nature of Mind made creation 
inevitable, whereas, for the Christian, the world resulted from the 
untrammelled czerciae of God'• free will. 
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Plotinus has a very vivid sense of a certain kind of abstract 
beauty. In describing the position of Intellect as intermediate 
between the One and Soul, he suddenly bursts out into a passage 
of rare eloquence: 

The Supreme in its progress could never be borne forward upon 
some soulless vehicle nor even directly upon the Soul: it will be 
heralded by some ineffable beauty: before the Great King in his 
progress there comes first the minor train, th~ rank by rank the 
greater and more exalted, closer to the King the kinglier; next his 
own honoured company until, last among all these grandeurs, 
suddenly appears the Supreme Monarch himself, and all-unless 
indeed for those who have contented themselves with the spectacle 
before his coming and gone away-prostrate themselves and hail 
him (V, 5, 3). 

There is a Tractate on Intellectual Beauty, which shows the 
same kind of feeling (V, 8): 

Assuredly all the gods are august and beautiful in a beauty 
beyond our speech. And what makes them so? Intellect; and 
especially Intellect operating within them (the divine sun and 
stars) to ,·isibility .... 

To "live at ease" is There; and to these divine beings verity is 
mother and nurse, existence and sustenance; all that is not of 
rrocc-ss but of authentic being they see, and themselves in all; for 
all is transparent, nothing dark, nothing resistant; every being is 
lucid to every other, in breadth and depth; light runs through 
light. And each of them contains all within itself, and at the same 
rime sees all in every other, so that e,·erywhere there is all, and all 
is all and each all, and infinite the glory . .Each of them is great; 
the small is great; the sun, There, is all the stan; and every sw, 
again, is all the 11tars and sun. While some manner of being ia 
dominant in each, all are mirrored in e•,ery other. 

In addition to the imperfection which the world inevitably 
poueuea because it is a copy, there is, for Plotinus as for the 
Christians, the more positive evil that results from sin. Sin is a 
consequence of free \\ill, which Plotinus upholds u against the 
determini1t1, and, more particularly, the astrologers. He does not 
venture to deny the validity of astrology altogether, but he attempts 
to aet bounds to it, 10 as to make what remains compatible with 
free will. He does the same as regards magic; the sage, he says, ia 
exempt from the power of the magician. Porphyry relatel that a 
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rival philosopher tried to put evil spells on Plotinus, but that' 
because of his holiness and wisdom, the spells recoiled on the 
rival. Porphyry, and all the followers of Plotinus, are much more 
superstitious than he is. Superstition, in him, is as slight as was 
possible in that age. 

Let us now endeavour to sum up the merits and defects of the 
doctrine taught by Plotinus, and in the main accepted by Christian 
theology so long as,it remained systematic and intellectual. 

There is, first and foremost, the construction of what Plotinus 
believed to be a secure refuge for ideals and hopes, and one, more
over, which involved both moral and intellectual etfort. In the 
third century, and in the centuries after the barbarian invasion, 
western civilization came near to total destruction. It was fortunate 
that, while theology ·was almost the sole surviving mental activity, 
the system that was accepted was not purely superstitious, but 
preserved, though sometimes deeply buried, doctrines which 
embodied much of the work of Greek intellect and much of the 
moral devotion that is common to the Stoics and the !';eoplatonists. 
This made possible the rise of the scholastic philosophy, anJ later, 
\\ith the Renaissance, the stimulus derived from the renewed 
study of Plato, and thence of the other ancients. 

On the other hand, the philosophy of Plotinus has the defect 
of encouraging men to look within rather than to look without: 
when we look within we see nous, which is divine, while when we 
look without we see the imperfections of the sensible world. This 
kind of subjectivity was a gradual growth ; it is to be found in the 
doctrines of Protagoras, Socrates, and Plato, as well as in the 
Stoics and Epicureans. But at first it was only doctrinal, not 
temperamental ; for a long time it failed to kill scientific curiosity. 
We saw bow Posidonius, about 100 e.c., travelled to Spain and 
the Atlantic coast of Africa to study the tides. Gradually, however, 
subjectivism invaded men's feelings as well as their doctrines. 
Science was no longer cultivated, and onl~ virtue was thought 
important. Virtue, as conceived by Plato, involved all that wu 
then pouible in the way of mental achievement; but in later 
centuries it came to be thought of, increasingly, as involving only 
the virtuous will, and not a desire to understand the physical 
world or improve the world of human institutions. Christianity, 
in its ethical doctrines, wu not free from this defect, although in 
practice belief in the importance of spreading the Christian faith 

I 

120 

Downloaded from https://www.holybooks.com



PLOTINUS 

gave a practicable object for moral activity, which was no longer 
confined to the perfecting of self. 

Plotinus is both an end and a beginning-an end as regards the 
Greeks, a beginning as regards Christendom. To the ancient world, 
weary with centuries of disappointment, exhausted by despair, 
his doctrine 'might be acceptable, but could not be stimulating. 
To the cruder barbarian world, where superabundant energy 
needed to be restrained and regulated rather than stimulated, 
what could penetrate in his teaching was beneficial, since the 
evil to be combated was not languor but brutality. The work of 
transmitting what could survive of his philosophy was performed 
by the Christian philosophers of the last age of Romr. 
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Book Two CATHOLIC PHILOSOPHY 

INTRODUCTION 

C ATHOLJC philosophy, in the sense in which 1 shall use the 
term, is that which dominated European thought from 
Augustine to the Renaissance. There ha\'c heen philo

sophers, before and after this period of ten centuries, who helonged 
to the same general school. Before Augustine there were the early 
Fathers, especially Origen; after the Renaissance there are many, 
=ncJuding, at the present day, all orthodox Catholic teachers of 
philosophy, who adhere to some medieval system, especially that 
of Thomas Aquinas. But it is only from Augustine to the Re
naissance that the greatest philosophers of the age are concerned 
in building up or perfecting the Catholic synthesis. In the Christian 
centuries before Augustine, Stoics and Neoplatonists outshine the 
Fathers in philosophic ability; after the Renaissance, none of the 
outstanding philosophers, e\'en among those who were orthodox 
Catholics, were concerned to carry on the Scholastic or the 
Augustinian tradition. 

The period with which we shall be concerned in tiiis book differs 
from earlier and later times not only in philosophy, but in many 
other ways. The most notable of these is the power of the Church. 
The Church brought philosophic beliefs into a closer rdation tu 
social and political circumstances than they ha\'e e\'er had before 
or since the medieval period, which we may reckon from about 
A.D. 400 to about A.O. 1400. The Church is a social institution 
built upon a creed, partly philosophic, partly concemc.-d with 
sacred history. It achieved power and wealth by means of its creed. 
The lay rulers, who were in frequent conflict with it, were defeated 
because the great majority of the population, including most of 
the lay rulers themselves, were profoundly con\'inced of the truth 
of the Catholic faith. There were traditions, Roman and Germanic, 
against which the Church had to fight. The Roman tradition was 
strongest in Italy, especially among lawyers; the German tradition 
was strongest in the feudal aristocracy that arose out of the bar
barian conquest. But for many centuries neither of these traditions 
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proved strong enough to generate a successful opposition to the 
Church; and this was largely due to the fact that they were not 
embodied in any adequate philosophy. 

A history of thought, such as that upon which we are engaged, 
is unavoidably one-sided in dealing with the Middle Ages. With 
very few exceptions, all the men of this period who contributed 
to the intellectual life of their time were churchmen. The laity 
in the Middle Ages slowly built up a vigorous political and 
economic system, but their activities were in a sense blind. There 
was in the later Middle Ages an important lay literature, very 
different from that of the Church ; in a general history, this litera
ture would demand more consideration than is called for in a 
history of philosophic thought. It is not until we come to Dante 
that we find a layman writing with full knowledge of the ecclesi
astical philosophy of his time. Until the fourteenth century, 
ecclesiai-tics have a virtual monopo!y of philosophy, and philo
sophy, accordingly, is written from the standpoint of the Church. 
For this reason, medieval thought cannot be made intelligible 
\\ithout a fairly extensive account of the gro,\1h of ecclesiastical 
institutions, and especially of the papacy. 

The medie,·al world, as contrasted \\ith the world of antiquity, 
is characterized hy various forms of dualism. There is the dualisr 
of clergy and laity. the dualism of Latin and Teuton, the duali· ~ 
of the kingdom of God and the kingdoms of this world, the ~ -:f..<::. 
ism of the spirit and the flesh. All these are exemplified ; ,? \ ~ 
dualism of Pope and Emperor. The dualism of Latin and Te,.-a ~ ~ • 
an outcome of the barbarian invasion, but the others ha•: • ~ '2;, 
sources. The relations of clergy and laity, for the Mi~ 0~ ~ 
were to he modelled on the relations of Samuel and..-:"\ ".l 
demand for the supremacy of the clergy arose out o"~cant 
of Arian or semi-Arian emperors and kings. The d·\iristian 
kingdom of God and the kingdoms of this world i-al 
New Testament, but was systematized in Saint {,y the dark 
of G,Jd. The dualism of the spirit and the flesh i tivit)' was 
Plato, and was emphasized hy the Neoplatoni," a~ine to the 
in the teachin~ of St. Paul; and it domir'nsta0 

asceticism of the fourth and fifth centuries. 
Catholic philosophy is divided into twc:, 

ages, during which, in Western Europe,~ 
almost non-existent. From the c:onveJ'!II~ 
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wars of Byzantines and Lombards destroyed most of what re
mained of the civilization of Italy. The Arabs conquered most of 
the territory of the Eastern Empire, established themselves in 
Africa and Spain, threatened France, and even, on one occasion, 
sacked Rome. The Danes and Normans caused havoc in France 
and England, in Sicily and Southern Italy. Life, throughout these 
centuries, ·was precarious and full of hardship. Bad as it was in 
reality, gloomy superstitions made it even worse. It wu thought 
that the great majority C\·en of Christians would go to hell. At 
every moment, men felt themselves encompassed by evil spirits, 
and exposed to the machinations of sorcerers and witches. No joy 
of life was possible, except, in fortunate moments, to those who 
retained the thoughtlessness of children. The ~neral misery 
heightened the intensity of religious feeling. The life of the good 
here below was a pilgrimage to the heavenly city; nothing of ,·alue 
was possible in the sublunary world except the steadfast ,·irtue 
that would lead, in the end, to eternal bliss. The Greeks, in their 
great days, had found joy and beauty in the everyday world. 
Empedocles, apostrophizing- his fellow-citizens, says: "Friends, 
that inhabit the great city looking down on the yellow rock of 
Acragas, up by the citadel, busy in goodly works, harbour of 
honour for the stran~er, men unskilled in meanness, all hail." In 
later times, until the Renaissance, men had no such simple happi
ness in the visible world, but turned their hopes to the ur·•Y uf 
Acragas is replaced in their love by Jerusalem the Golden.·1ts the 
earthly happiness at last returned, the intensity of longin .. nter~sts 
other world grew gradually less. Men used the same ,,.h~ faith, 
with a less profound sincerity. .'o! hke the 

In the attempt to make the genesis and significance ·stian reve
philosophy intelligible, I have found it necessary to dfhallengctl 
space to general history than is demanded in connectir~ of systems 
ancient or modem philosophy. Catholic philo~,---ed. In th~ long 
the philosophy of an institution, namel•· .. mistake, but m the 
modem philosophy, e\'en when i~ : -... ~essful. . 
concerned \\ith problems, espec••s, which _had an air of complete-
which are derived from Chri~·J by a variety of ';8uses. Perhaps 
Catholic doctrines as to tht. the gro\\1h of a rich commercial 
Graeco-Roman paganism tl sew~ere. The feud~) aristocracy, in 
Christian, from the very begi 1tup1d, and ba~baric; the comm~n 
or, in political \erms, to Chu,tarch as supenor to the nobles m 
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The problems raised by this dual loyalty were, for the most 
pan, worked out in practice before the philosophers supplied the 
necessary theory. In this process there were two very distinct 
stages: one before the fall of the Western Empire, and one after 
it. The practice of a long line of bishops, culminating in St. 
Ambrose, supplied the basis for St. Augustine's political philo
sophy. Then came the barbarian invasion, followed by a long time 
of confusion and increasing ignorance. Between Boethius and 
St. Anselm, a period of over five centuries, there is only one 
eminent philosopher, John the Scot, and he, as an Irishman, bad 
largely escaped the various processes that were moulding the rest 
of the Western world. But this period, in spite of the absence of 
philosophers, was not one during which there was no intellectual 
development. Chaos raised urgent practical problems, which were 
dealt with by means of institutions and modes of thought that 
dominated scholastic philosophy, and are, to a great extent, still 
imponant at the present day. These institutions and modes of 
thought were not introduced to the world by theorists, but by 
practical men in the stress of conflict. The moral reform of the 
Church in the cle,·enth century, which was the immediate prelude 
to the scholastic philosophy, was a reaction against the increasing 
absorption of the Church into the feudal system. To understand 
the scholastics we must understand I lildebrand, and to understand 
1' ·Adebrand we must know something of the e\'ils against which 

,~•-ended. Nor can we ignore the foundation of the Holy 
mel1IC\ '· • . d . a E h h . f d . mp1re an its euect upon · uropean t oug t. 
sho. 1 ) ·1 reasons, the reader will find in the following pages 
t 18 synt 1 • • 1 d 1· · 1 h" f h" h h I TI 1ast1ca an po 1t1ca 1Story o w 1c t e re e,-ance to 

ie mcf, ent of philosophic thought may not be immediately 
was one o . h 1 th' f thi 

I d IS t e more necessary to re ate some mg o s 
on y ren .,. .00 .1 • b d · nf: "liar Tl . h .ue per1 concerneu 1s o scure, an 1s u anu to 

t
11~.~n tapp,F.~ 1t home with both ancient and modem history. 

ou n cs em .utt.,t h h h d h . ft hil 
when the general lc~cf1 t..~rs ave a as muc m uence_ on p o-
1 11 d • th ~ nh t··hrose, Chtrlemagne, and Hildebrand. 
u unng e 1ou cen ury, . . ntl. h d h . . 

the Western Empire and the estabm •. ,; t ese men an l eu limes 
out its former territory. The cultX •. adequate treatment of our 
late Roman civilization depended, 
condition of destitute refugees i the 
their rural estates. Fresh shocks cor 
without any sufficient breathing •Jf 
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Part 1 .-The Fathers 

Chapter I 

THE RELIGIOUS DEVELOP!\fENT 
OF THE JEWS 

THE Christian religion, as it was handed over by the late 
Roman Empire to the barbarians, consisted of three ele
ments: first, certain philosophical beliefs, derived mainly 

from Plato and the Xeoplatonists, but also in part from the Stoics; 
second, a conception of morals and history derived from the Jews; 
and third, certain theories, more especially as to salvation, which 
were on the whole new in Christianity, though in part traceable 
to Orphism, and to kindred cults of the Near East. 

The most important Jewish elements in Christianity appear to 
me to be the following: 

1. A sacred history, beginning with the Creation, leading to a 
consummation in the future, and justifying the ways ~f; 'fiappi · 

man. .., the ul'\set:n. 
2. The existence of a small section of man_1e Golden. When 

s~cc_ial_ly loves. For Jews, this section was th~L; of longin~ for the 
Christians, the elect. . used the same , .. ·ords but 

3. A new conception of "righteo1 ' 
givin~, for exa_mple, was taken °·-.is and significance of Catholic 
Juda1&m. T~e importance a~ch15'tid it necessary to devote more 
from Orph1Sm or from one~!emanded in connect;.Jn with either 
pra<:tical philanthropy, as a,hy. Catholic philnc.Jphy is essentially 
of virtue. seems to have co~tution nam,.'t the Catholic Church; 
. + The Law. Christiarulhen ;: as tar from orthodox, is largely 
•?'tance the D~logue,. wl}>erially in ethics and political theory, 
ntual parts. But m practice ._,1an \·iews of the moral law and from 
same feelings that the Jew&- relations of Church and State. In 
the doctrine that correct bel;ere is no such dual loyalty as the 
action, a doctrine which is etnning, has owed to God and Cac.-sar, 
origin is the exclusiveneu of ·t, and State. 
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5. The Messiah. The Jews believed that the Messiah would 
bring them temporal prosperity, and victory over their enemies 
here on earth; moreover, he remained in the future. For Christians, 
the Messiah was the historical Jesus, who was also identified with 
the Logos of Greek philosophy; and it was not on earth, but in 
heaven, that the Messiah was to enable his foJlowers to triumph 
over their enemies. 

6. The Kingdom of Heaven. Other-worldliness is a conception 
which Jews and Christians, in a sense, share with later Platonism, 
hut it takes, with them, a much more concrete form than with 
Creek philosophers. The Greek doctrine-which is to be found 
in much Christian philosophy, but not in popular Christianity
was that the sensible world, in space and time, is an ilJusion, and 
that, by intellectual and moral discipline, a man can learn to live 
in the eternal world, which alone is real. The Jewish and Christian 
doctrine, on the other hand, conceived the Other World as not 
metaphysically different from this world, but as in the future, when 
the virtuous would enjoy e\'erlasting bliss and the wicked would 
suffer everlasting torment. This belief embodied revenge psy
chology, and was intelligible to all and sundry, as the doctrines 
of Greek philosophers were not. 

'l'o understand the origin of these beliefs, we must take account 
i';~;;i,r!i~f acts in Jewish history, to which we will now turn our 

~e cont~tde~. • ry of the Israelites cannot be confirmed from any 
o;an 1 mpire an, '"d Testament, and it is impossible to know at 

·or t icse_ re~sons, • ·· • .,urelv legendarv. David and Solomon 
much eccles1asucal and polit .,, probablv h~d a real existence but 
th~ de,·elop~1ent of philosophi .1 we co~e to something ce~nly 
e~·1dent. It IS th~ more nee<. .... kingdoms of Israel and Judah. 
history as the penod concerned ., Old Testament of whom there 
n_uiny who_ are a~ home with both a •ng of Israel, who is spoken 
I· cw _techmcal philosophers have had a Assyrians finally conquered 
soph1c thought as St. Amhro.<1e, Chand removed 8 great part of 
T la h . . I . I 
. o re te w ~t 1~ essent1a c?ncernm~inl?dom of Judah alone pre-
is ~herefore md1spensable m any ition. The kingdom of Judah 
subJect. ower came to an end with the 
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The Babylonian kingdom fell in 538 B.c., when Babylon was taken 
by Cyrus, king of the Medes and Persians. Cyrus, in 537 B.c., 
issued an edict allowing the Jews to return to Palestine. Many of 
them did so, under the leadership of Nehemiah and Ezra; the 
Temple was rebuilt, and Jewish orthodoxy began to be crystallized. 

In the period of the capti\'ity, and for some time before and 
after this period, Je\\ish religion went through a very important 
development. Originally, there appears to have been not \'Cry 
much difference, from a religious point of view, between the 
Israelites and surrounding tribes. Yahweh was, at first, only a 
tribal god who fa,·our-P.d the children of Israel, but it was not 
denied that there were other gods, and their worship was habitual. 
When the first Commandment says "Thou shall ha\'e none other 
gods but me," it is saying something which was an inno\'ation 
in the time immediately preceding the capti\'ity. This is made 
evident by ,·arious texts in the earlier prophets. It was the 
prophets at this time who first taught that the worship of heathen 
gods was sin. To win the \'ictory in the constant wars of that time, 
they proclaimed, the favour of Yahweh was essential; and Yahweh 
would v.ithdraw his fa\'our if other gods were also honoured. 
Jeremiah and Ezekiel, especially, seem to ha\'e im·cnted the idea 
that aJI religions except one are false, and that the Lord punishes 
idolatrv. 

So~e quotations will illustrate their teachings, and the pre
valence of the heathen practices against which they protested. 
"Seest Thou not what they do in the cities of Judah and in the 
streets of Jerusalem? The children gather wood, and the fathers 
kindle the fire, and the women knead their dough, to make cakes 
to the queen of heaven [Ishtar], and pour out drink offerings unto 
other gods, that they may provoke me to anger. "1 The Lord is 
angry about it. "And they have built the high places of Tophet, 
which is in the nlley of the son of Hinnom, to bum their sons 
and their daughters in the fire; which I commanded them not, 
neither came it into my heart. "1 

There is a very interesting passage in Jeremiah in which he 
denounces the Jews in Egypt for their idolatry. He himself had 
lived among them for a time. The prophet tells the Jewish refugees 
in Egypt that Yahweh will destroy them all because their wives 
ha,·e burnt inceruie to other gods. Bur they refuse: to listen to him, 

1 Jeremiah vii, 17-18. • /Ind., vii, 31. 
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saying: "We will certainly do whatsoever thing goeth forth out 
of our own mouth, to bum incense unto the queen of heaven, and 
to pour out drink offerings unto her, as we have done, we and our 
fathers, our kings and our princes, in the cities of Judah, and in 
the streets of Jerusalem; for then had we plenty of victuals, and 
were well, and saw no evil." But Jeremiah assures them that 
Yahweh noticed these idolatrous practices, and that misfortune 
has come because of them. "Behold, I have sworn by my great 
name, saith the Lord, that my name shall no more be named in 
the mouth of any man of Judah in all the land of Egypt. . . • 
I will watch over them for evil, and not for good; and all the 
men of Judah that are in the land of Egypt shall be consumed by 
the sword and by the famine, until there he an end of them. "1 

Ezekiel is equally shocked by the idolatrous practices of the 
Jews. The Lord in a ,·ision shows him women at the north gate of 
the temple weeping for Tammuz (a Babylonian deity); then He 
shows him "greater abominations," five and twenty men at the 
door of the temple worshipping the sun. The Lord declares: 
"Therefore will I also deal in fury: mine eye shall not spare, 
neither will I ha\·e pity: and though they cry in mine ears with a 
loud \'oice, vet will I not hear them. "3 

The idea· that all religions but one are wicked, and that the 
Lord punishes idolatry, was apparently in\'ented by these prophets. 
The prophets, on the whole, were fiercely nationalistic, and looked 
forward to the d.iy when the Lord would utterly destroy the 
i.:cntiles. 

The captivity wa.~ taken to justify the denunciations of the 
prophets. If Yahweh was all-powerful, and the Jews were his 
Chosen People, their sutTerin~ could only be explained by their 
wickedness. The psycholug)' is that of paternal correction: the 
Jews arc to he purified by punishment. Under the influence of this 
belief, they de\·eloped, in exile, an orthodoxy much more rigid and 
much more nationally exclusive than that which had prevailed while 
they were independent. The Jews who remained behind and were 
not transplanted ·to Babylon did not undergo this development 
to anything like the same extent. When Ezra and Nehemiah came 
back to Jerusalem after the captivity, they were shocked to find 
that mixed marriages had been common, and they dissolved all 
such marriages. 3 

1 Jeremiah xliv, 11-end. • E:wkiel vii, 11-cnd. 
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in our version of the Apocrypha. The morality taught is very 
mundane. Reputation among neighbours is highly prized. Honesty 
is the best policy, because it is useful to have Yahweh on your 
side. Almsgiving is recommended. The only sign of Greek influence 
is in the praise of medicine. 

Slaves must not be treated too kindly. "}<'odder, a wand, and 
burdens, ate for the ass: and bread, correction, and work, for a 
servant. . . . Set him to work, as is fit for him: if he be not 
obedient, put on more heavy fetters"(xxiii, 24, 28). At the same 
time, remember that you have paid a price for him, and that if 
be runs away you will lose your money ; this sets a limit to pro
fitable severity (ibid., 30, 31). Daughters are a great source of 
anxiety; apparently in the writer's day they were much addicted to 
immorality (xiii, 9-11). He has a low opinion of women: "From 
garments cometh a moth, and from women wickedness" (ibid., 13). 
It is a mistake to be cheerful "ith your children; the right course 
is to "bow down their neck from thdr youtl1" (vii. 23, 24). 

Altogether, like the elder Cato, he represents the morality of 
the virtuous business man in a very unattracth·e light. 

This tranquil existence (Jf comfortable self-righteousness was 
rudely interrupted by the Seleucid king Antioch us IV, who was 
determined to hellenize all his dominions. In 175 li.C. he e~tab
lished a gymnasium in Jerusalem, and taught young men to "car 
Greek hats and practise atllletics. In this he was helped hy a 
hdlenizing Jew named Jai-on, whom he made high priest. The 
priestly aristocracy had become lax, and had felt the attraction 
of Greek ci\·ilization; but they were \'ehemently opposed by a 
party called the "Hasidim" (meaning "Holy"), who were strong 
among the rural population.1 When, in 170 u.c., Antiochus 
became fn\·olved in war with Egypt, the Jews rebelled. Thereupon 
Antiochus took the holy \'e~ls from the Temple, and placed in 
it the: image of the God. He identified Yahwc:h with Zeus, 
following a practice \\hich had been successful C\'crywhcrc: else.' 
He resolved to extirpate the Jewish religion, and to stop circum-

1 From them, prohaJ.ly, dc\C:loped the ac:ct of die Es.c;enc-■, wlu>1e 
doctrines ac:cm to ha,·c: inliuena:d priuuu,·e (;hriatianity. See Outcrlcy 
and Robinson, llutury fl/ lsruel, \ 0 111. II, p. 323 ff. The l'hariM.-ca ali.u 
deaa·mJcd from them. 

1 Some Alexandrian Jcw11 did nut ol,Jcc1 to thi, idcr1tification. See 
Letter u/ Aristeai, 15, 16. 
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cision and the observance of the laws relating to food. To all this 
Jerusalem submitted, but outside Jerusalem the Jews resisted 
with the utmost stubbornness. 

The history of this period is told in the First Book of Maccabees. 
The first chapter tells how Antiochus decreed that all the in
habitants of his kingdom should be one people, and abandon their 
separate laws. All the heathen obeyed, and many o( the Israelites, 
although the king commanded that they should profane the 
sabbath, sacrifice swine's flesh, and leave their children uncir
cumcised. All who disobeyed were to suffer death. Many, neverthe
less, resisted. "They put to death certain women, that had caused 
their children to be circumcised. And they hanged the infants 
about their necks, and rifled their houses, and slew them that had 
circumcised them. l lowbeit many in Israel were fully resolved 
and confinned in themselves not to eat any unclean thing. "Where
fore they chose rather to die, that they might not be defiled with 
meats, and that they might not profane the holy covenant: so then 
they died. "1 

It was at this time that the doctrine of immortality came to be 
widely bcli<.•veJ among the Jews. It had been thought that virtue 
would be rewarded here on earth; but persecution, which fell 
upon the most virtuous, made it evident that this was not the case. 
In order to safeguard dh·ine justice, therefore, it was necessary 
to belie\"e in rewards and punishments hereafter. This doctrine 
was not unh-ergally accepted among the Jews; in the time of 
Chri11t, the SadJucces still rejected it. But by that time they 
were a small party, and in later times all Jews believed in immor
tality. 

The revolt ai.,rainst Antioch us was led by Judas .Maccabzus, an 
able military commander, who first recaptl!rcd Jerusalem ( 164 n.c.), 
and then embarked upon ag~ression. Sometimes he killed all the 
males, sometimes he circumcised them by force. His brother 
Jonathan was made high priest, was allowed to occupy Jerusalem 
with a g-.irrison, and conquered part of Samaria, acquiring Joppa 
and Akra. He negotiated with Rome, and was successful in securing 
complete autonomy. His family were high priests until Herod, 
and are kno\\11 as the l lasmonean dynasts. 

In enduring Wl<l resisting persecution the Jews of this time 
showeJ iuum:nse heroism, although in defence of things that do 

1 I Maccabees i, 6o-3. 
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The New Testament writers are familiar with it; St. Jude con
siders it to be actually by Enoch. Early Christian Fathers, for 
instance Clement of Alexandria and Tertullian, treated it as 
canonical, but Jerome and Augustine rejected it. It fell, conse
quently, into oblivion, and was lost until, early in the nineteenth 
century, three manuscripts of it, in Ethiopic, were found in 
Abyssinia. Since then, manuscripts of parts of it have been found 
in Greek and Latin versions. It appears to have been originally 
written partly in Hebrew, partly in Aramaic. Its authors were 
members of the Hasidim, and their successors the Pharisees. It 
denounces kings and princes, meaning the Hasmonean dynasty 
and the Sadducees. It influenced New Testament doctrine, 
particularly as regards the Messiah, Sheol (hell), and demonology. 

The book consists mainly of "parables," which are more cosmic 
than those of the New Testament. There are visions of heaven 
and hell, of the Last Judgment, and so on; one is reminded of the 
first two Books of Paradut Lost where the literary quality is good, 
and of Blake's Prophetic Books where it is inferior. 

There is an expansion of Genesis l"i, 2, 41 which is curious and 
Promethean. The angels taught men metallurgy, and were punished 
for revealing "eternal secrets." They were also cannibals. The 
angels that had sinned became pagan gods, and their women 
became sirens; but at the last, they were punished with everla:.ting 
torments. 

There are descriptions of heaven and hell which have consider
able literary merit. The Last Judgtpent is performeJ by "the Son 
of Man, who bath righteousness" and who sits on the throne of 
His glory. Some of the gentiles, at the last, will repent and be 
forgiven; but most gentiles, and all hellenizing Jews, y,,jll suffer 
eternal damnation, for the righteous will pray for vengeance, and 
their prayer will be granted. 

There is a aection on astronomy, where we learn that the sun 
and moon have chariots driven by the wind, that the year consists 
of 364 days, that human sin causes the heavenly bodies to depart 
from their courses, and that only the virtuous can know astronomy. 
Falling stars are falling angels, and arc punished by the seven 
archangels. 

Next comes sacred history. Up to the Maccabees, this pursues 
the course known from the Bible in ita earlier portions, and frum 
history in the later parts. Then the author goes on into the future: 
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the New Jerusalem, the conversion of the remnant of the gentiles, 
the resurrection of the righteous, and the Messiah. 

There is a great deal about the punishment of sinners and the 
reward of the righteous, who never display an attitude of Christian 
forgiveness towards sinners. "What will ye do, ye sinners, and 
whither will ye flee on that day of judgment, when ye hear the 
voice of the prayer of the righteous?" "Sin has not been sent upon 
the earth, but man of himself has created it." Sins are recorded 
in heaven. "Ye sinners shall be cursed for ever, and ye shall have 
no peace." Sinners may be happy all their lives, and even in 
dying, but their souls descend into Sheol, where they shall suffer 
"darkness and chains and a burning flame." But as for the 
righteous, "I and my Son will be united with them for ever." 

The l:ii1t words of the book arc: "To the faithful he will give 
faithfulness in the habitation of upright paths. And they sl.all see 
those who were horn in darkness led into darkness, while the 
righteous shall be resplendent. And the sinners shall cry aloud 
and St:e them resplendent, and they indeed will go ,vherc days and 
seasons arc pn·scriheJ for them." 

Jews, like Christians, thought much about sin, but few of them 
thought of tJU'msdVl's as sinners. This was, in the main, a Christian 
inno\'ation, introduced by the parable of the Pharisee and the 
publican, and taught as a virtue in Christ's denunciations of the 
~cribes and Pharisees. The Christians endea\'oured to practise 
Christian humility; the Jews, in general, did not. 

There are, howe\'cr, important exceptions among orthodox Jews 
rust before the time of Christ. Take, for instance, "The Testaments 
uf the 'J'wcl\'e Patriardis," written between 109 and 107 B.c. by 
a Phari:-;t•e who admired John l lyrcanus, a high priest of the 
11:umlOncan dynasty. This book, in the form in which we have it, 
contains { 'hristian interpolations, but these are all concerned with 
dugrna. When they arc c.xciscd, the ethkal teaching remains closely 
similar to that of the Gospels. As the Rev. Dr. R.H. Charles says: 
"The Sc:rmon un the i\lou11t rctlccts in several instances the spirit 
and e,·en reproduce:. the \'ery phr.1Ses of our text: many passages 
in tin: Gospels exhibit tr.tccs of the same, and St. Paul seems to 
ha\'e used the hook as a vade mecum" (op. cit., pp. 291-2). We 
tind in this hook such prt.-ct·pts as the following: 

.. Lo\'e ye one another from the heart; and if a man sin against 
thee, speak peaceably tu him, and in thy soul hold not guile; and 
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if he repent and confess, forgive him. But if he deny it, do not 
get into a passion with him, lest catching the poison from thee 
he take to swearing, and so then sin doubly .... And if he be 
shameless and persist in wrong-doing, even so forg-ive him from 
the heart, and leave to God the avenging." 

Dr. Charles is of opinion that Christ must have been acquainted 
with this passage. Again we find: 

"Love the Lord and your neighbour.·• 
"Love the Lord through all your life, and one another with a 

true heart." 
"I love the Lord; likewise also every man with all my heart." 

These are to be compared with Matthew xxii, 37-3q. There is a 
reprobation of all hatred in "The Testaments of the Twelve 
Patriarchs'' ; for instance: 

"Anger is blindness, and docs not suffer one to see the face of 
any man with truth." 

"Hatred, therefore, is e\'il; for it constantly matcth with lying." 
The author of this book, as might be expected, holds that not only 
the Jews, but all the gentiles, will be saved. 

Christians have learnt from the Gospels to think ill of Pharisees, 
yet the author of this book was a Pharisee, and he taught, as we 
have seen, those very ethical maxims which we think of as most 
distinctive of Christ's preachinJ?. The explanation, howe\'r.r, is 
not difficult. In the first place, he must have been, c\·cn in hi11 own 
day, an exceptional Pharisee; the more usual doctrine wa11, no 
doubt, that of the Book of Enoch. Jn the second place, we know 
that all movements tend to ossify; who could infer the principles 
of Jefferson from those of the Daughters of the American Re\"U• 
lution? In the third place, we know, as regards the Pharisc.-es in 
particular, that their de,·otion to the Law, as the absolute and 
final truth, soon put an end to all fresh and li\·ing thought and 
feeling among them. As Dr. Charles says: 

"When Pharisaism, breaking \\ith the ancient ideals of its party, 
committed itself to politial interests and mo\'ements, and con
currently therewith surrendered itself more and more wholly to 
the study of the letter of the Law, it soon ceased to offer scope for 
the development of such a lofty system of ethics as the Testaments 
[of the Patriarchs] attest, and so the true successors of the early 
Huids and their teaching quitted Judaism and found their natural 
home in the bosom of primitive Christianity." 
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After a period of rule by the High Priests, Mark Antony made 
his friend Herod King of the Jews. Herod was a gay adventurer, 
often on the verge of bankruptcy, accustomed to Roman society, 
and very far removed from Jewish piety. His wife was of the 
family of the high prir,ts, but he was an Idumrean, which alone 
would suffice to make him an object of suspicion to the Jews. He 
was a skilful time-server, and deserted Antony promptly when it 
became evident that Octavius was going to be victorious. However, 
he made strenuous attempts to reconcile the Jews to his rule. He 
rebuilt the Temple, though in a hellenistic style, with rows of 
Corinthian pillars; but he placed over the main gate a large 
golden eagle, thereby infringing the second Commandment. When 
it was rumoured that he was dying, the Pharisees pulled down the 
eagle, but he, in revenge, caused a number of them to be put to 
death. He died in 4 e.c., and soon after his death the Pomans 
abolished the kingship, putting Judea under a procurator. Pontius 
Pilate, who became procurator in A.D. 26, was tactless, and was 
soon retired. 

In A.D. 66, the Jews, led by the party of the Zealots, rebelled 
against Rome. They were defeated, and Jerusalem was captured 
in A.D. jO. The Temple was destroyed, and few Jews were left in 
Judea. 

The Jews of the Dispersion had become important centuries 
before this time. The Jews had been originally an almost wholly 
agricultural people, but they learnt trading from the Babylonians 
during the captivity. l\Iany of them remained in Babylon after the 
time of Ezra and Nehemiah, and among these some were very 
rich. After the foundation of Alexandria, great numbers of Jews 
settled in that city; they had a special quarter assigned to them, 
not as a ghetto, but to keep them from danger of pollution by 
contact with gentiles. The Alexandrian Jews became much more 
hellenized than those of Judt'a, and forgot Hebrew. For this reason 
it became necessary to translate the Old Testament into Greek; 
the result was the Septuagint. The Pentateuch was translated in 
the middle of the third century e.c.; the other parts somewhat 
later. 

Legends arose about the Septuagint, so called because it was 
the work of seventy translators. It was said that each of the 
seventy translated the whole independently, and that when the 
versions were compared they were found to be identical down to 
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:hapter II 

CHRISTIANITY DURING THE FIRST FOUR 
CENTURIES 

CHRISTIANITY, at first, was preached by Jews to Jews, as 
a reformed Judaism. St. James, and to a lesser extent St. 
Peter, wished it to remain no more than this, and they 

might have prevailed but for St. Paul, who was determined to 
admit gentiles without demanding circumcision or submission to 
the Mosaic Law. The contention between the two factions is 
related in the Acts of the Apostles, from a Pauline point of view. 
The communities of Christians that St. Paul established in many 
places, were, no doubt, composed partly of converts from among 
the Jews, partly of gentiles seeking a new religion. The certainties 
of Judaism made it attracti\'e in that age of dissolving faiths, but 
circumcision was an obstacle to the com·ersion of men. The ritual 
laws in regard to food were also incon\'enient. These two obstacles, 
e\'en if there had been no others, would ha\'e made it almost im
possible for the Hebrew religion to become uni\'ersal. Christianity, 
owing to St. Paul, retained what was attracti\'e in the doctrines of 
the Jews, without the features that gentiles found hardest to 
assimilate. 

The view that the Jews were the Chosen People remained, how
ever, obnoxious to (;reek pride. This \'icw was radically rejected 
by the Gnostics. They, or at least some of them, held that the 
sensible world had been created hy an inferior deity named 
Ialdabaoth, the rebellious son ot Sophia (heavenly wi.-.dorn). lie, 
they said, is the Yahweh of the Old Testament, while the serpent, 
so far from being wicked, was engaged in warning E\'e against 
his deceptions. For a long time, the supreme deity allowed Ialda
baoth free play; at last He sent His Son to inhahit temporarily 
the body of the man Jesus, and to liberate the world from the false 
teaching of Moses. Those who held this \'iew, or something like 
it, combined it, as a rule, with a Platonic philosophy; Plotinus, 
as we saw, found some difficulty in refuting it. Gnosticism afforded 
a half-way house between philosophic paganism and Christianity, 
for, while it honoured Christ, it thought ill of the Jews. The 
aame was true, later, of Manichzism, through which St. Augustine 
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came to the Catholic Faith. Manichzism combined Christian and 
Zoroastrian elements, teaching that evil is a positive principle, 
embodied in matter, while the good principle is embodied in 
spirit. It condemned meat.:.eating, and all sex, even in marriage. 
Such intermediate doctrines helped much in the gradual con
version of cultivated men of Greek speech; but the New Testa
ment warns true believers against them: "O Timothy, keep that 
which is committed to thy trust, avoiding profane and vain 
babblings, and oppositions of science [Gnosis] falsely so called: 
which some professing have erred concerning the faith. "1 

Gnostics and Manichreans continued to flourish until the govern• 
ment became Christian. After that time they were led to conceal 
their beliefs, but they still had a subterranean influence. One of the 
doctrines of a certain sect of Gnostics was adopted by Mohammed. 
They taught that Jesus was a mere man, and that the Son of God 
descended upon him at the baptism, and abandoned him at the 
time of the Passion. In support of this view they appealed to 
the text: "l\Jy God, my God, why hast thou forsaken me?"2-
a text which, it must he confessed, Christians have always found 
difficult. The Gnostics considered it unworthy of the Son of God 
to he born, to he an infant, and, above all, to die on the cross; 
they said that these things had befallen the man Jesus, but not 
the divine Son of God. Mohammed, who recognized Jesus as a 
prophet, though not as divine, had a strong class feeling that 
prophets ought not to come to a bad end. He therefore adopted 
the vit>w of the Docetics (a Gnostic sect), according to which it 
was a mere phantom that hung upon the cross, upon which, 
impotently and ignorantly, Jews and Romans wreaked their 
ineffectual vengeance. In this way, something of Gnosticism 
passed over into the orthodox doctrine of Islam. 

The attitude of Christians to contemporary Jews early became 
hostile. The receiveJ view was that God had spoken to the patri
archs and prophets, who were holy men, and had foretold the 
coming of Christ; but when Christ came, the Jews failed to 
recognize Him, and were thenceforth to be accounted wicked. 
Moreo,·er Christ had abrogated the l\Iosaic Law, substituting the 
two commandments to love God and our neighbour; this, also, 
the Jews perversely failed to recognize. As soon as the State 
became Christian, anti-Semitism, in its medieval form, began, 

1 I Timothy vi, ao, aa. 1 Mark uv, 34. 
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nominally as a manifestation of Christian zeal. How far the 
economic motives, by which it was inflamed in later times, operated 
in the Christian Empire, it seems impossible to ascertain. 

In proportion as Christianity became heUeni1.ed, it became theo
logical. Jewish theology was always simple. Yahweh developed 
from a tribal deity into the sole omnipotent God who created 
heaven and earth; divine justice, when it was seen not to confer 
earthly prosperity upon the virtuous, was transferred to heaven, 
which entailed belief in immortality. But throughout its e\"olution 
the Jewish creed involved nothinl? complicated and metaphysical: 
it had no mysteries, and every Jew could understand it. 

This Je\\ish simplicity, on the whole, still characterizes the 
synoptic Gospels (Matthew, l\fark, and Luke), hut has already 
disappeared in St. John, where Christ is identified with the 
Platonic-Stoic Logos. It is less Christ the Man than Christ• the 
theological figure that interests the fourth evangelist. This is still 
more true of the Fathers; you \\ill find, in their writings, many 
more allusions to St. John than to the other three gospels put 
together. The Pauline epistles also contain much theology, espe
cially as regards sah·ation ; at the same time they show a con
siderable acquaintance with Greek culture-a quotation from 
Menander, an allusion to Epimenides the Cretan who said that 
all Cretans are liars, and so on. Nevertheless St. PauJl says: 
"Beware lest any man spoil you through philosophy and vain 
deceit." 

The synthesis of Greek philosophy and 1 lebrew scriptures 
remained more or less haphazard and f raJ?tnentary until the time 
of Origen (A.D. 185-254). Origen, like Philo, li\·ed in Alexandria, 
which, owing to commerce and the university, was, from its 
foundation to its fall, the chief centre of learned syncretism. Like 
his contemporary Plotinus, he was a pupil of Ammonius Saccas, 
whom many regard as the founder of Neoplatonism. I lis doctrines, 
u set forth in his work D~ Prinripiis, have much affinity to those 
of Plotinus-more, in fact, than is compatible with onhodoxy. 

There ia, Origen says, nothing wholly incorporeal except God
Father, Son, and Holy Ghost. The stan are living rational beings, 
to whom God has given souls that were already in existence. The 
sun, he thinks, can sin. The souls of men, as Plato taught, come 
to them at binh from elsewhere, having existed ever since the 

1 Ornther the author of an Epiatle attributed to St. Paul-Colouiana ii,8. 
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Creation. Nous and soul are distinguished more or less as in 
Plotinus. When Nous falls away, it becomes soul; soul, when 
virtuous, becomes Nous. Ultimately all spirits will become wholly 
submissive to Christ, and will then be bodiless. Even the devil 
will be saved at the last. 

Origen, in spite of being recognized as one of the Fathers, was, 
in later times, condemned as having maintained four heresies: 

J. The pre-existence of souls, as taught by Plato. 
2. That the human nature of Christ, and not only His divine 

nature, existed before the Incarnation. 
3. That, at the resurrection, our bodies will be transformed 

into absolutely ethereal bodies. 
4. That all men, and even devils, shall be saved at the last. 
St. Jerome, who had expressed a somewhat unguarded admira

tion of Origen for his work in establishing the text of the Old 
Testament, found it prudent, subsequently, to expend much time 
and vehemence in repudiating his theological errors. 

Origen 's aherrations were not only theological; in his youth he 
was guilty of an irreparable error through a too literal interpreta
tion of the text: "There be eunuchs, which have made themselves 
eunuchs for the kingdom of heaven's sake. "1 This method of 
escaping the temptations of the flesh, which Origen rashly adopted, 
had been condemned by the Church; moreover it made him 
ineligible for holy orders, although some ecclesiastics seem to have 
thought otherwise, thereby giving rise to unedifying controversies. 

Origen 's longest work is a hook entitled Against Celsus. Celsus 
waa the author of a hook (now lost) against Christianity, and 
( >rigen set to work to answer him point by point. Celsus begins 
hy objecting to Christians because they belong to illegal associa
tions; this Origen does not deny, but claims to be a virtue, like 
tvrannicide. If e then comes to what is no doubt the real basis for 
the dislike of Christianity: Christianity, says Celsus, comes from 
the Jews, who are barbarians; and only Greeks can extract sense 
out of the te-.ichings of barbarians. Origen replies that anyone 
coming from Greek philosophy to the Gospels would conclude 
that they are true, and supply a demonstration satisfying to the 
Greek intellect. But, further, "The Gospel has a demonstration 
of its own, more divine than any established by Grecian dialectics. 
And this diviner method is called by the apostle the 'manifestation 

1 Matthew xix, 12. 

347 

Downloaded from https://www.holybooks.com



WBSTBRN PHILOSOPHICAL THOUGHT 

of the Spirit and of power'; of "the Spirit,' on account of the 
prophecies, which are sufficient to produce faith in any one who 
reads them, especially in those things which relate to Christ; and 
of "power,' because of the signs and wonders which we must 
believe to have been performed, both on many other grounds, and 
on this, that traces of them are still preserved among those who 
regulate their lives by the precepts. of the Gospel. "1 

This passage is interesting, as showing already the twofold argu
ment for 'belief which is characteristic of Christian philosophy. 
On the one hand, pure reason, rightly exercised, suffices to establish 
the essentials of the Christian faith, more especially God, im
mortality, and free will. But on the other hand the Scriptures 
prove not only these bare essentials, hut much more; and the 
divine inspiration of the Scriptures is pro,·ed by the fact that the 
prophets foretold the coming of the Messiah, by the mir:lcles, 
and by the beneficent effects of belief on the li\'es of the faithful. 
Some of these arguments are now considered out of date, but the 
last of them was still employed by William James. All of them, 
until the Renaissance, were accepted by every (. 'hristian philo
sopher. 

Some of Origen 's arguments are curious. I le says that magicians 
invoke the "God of Abraham," often without knowing who lie 
is; but apparently this in\'ocation is specially potent. :'\ames are 
essential in magic; it is not indifferent whether God is c:illcd h\' 
His Je\\ish, Egyptian, Babylonian, Gret.·k, or Brahman nam~. 
Magic formulae lose their efficacy when tran!>lated. One is led to 
suppose that the magicians of the time used fonnulae from all 
known religions, but if Origen is right, those derh-ed from I febrew 
sources were the most effective. The argument is the more curious 
as he points out that Moses forbade sorcery.2 

Christians, we arc told, should not take part in the go\'ernment 
of the State, but only of the "di\·ine nation," i.e., the Church.a 
This doctrine, of course, was somewhat modified after the time 
of Constantine, but something of it survived. It is implicit in St. 
Augustine's City of God. It led churchmen, at the time of the 
fall of the Western Empire, to look on passively at secular disastcn, 
while they exercised their \'ery great talents in Church discipline, 

I Origm, Contra c~lntm, Rook I, <.'hap. ii. 
1 Ibid., Book I, chap. xu·i. 
• rbid., lloc1k \'III, chap. Inv 
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theological controversy, and the spread of monasticism. Some 
trace of it still exists: most people regard politics as "worldly" 
and unworthy of any really holy man. 

Church government developed slowly during the first three 
centuries, and rapidly after the conversion of Constantine. Bishops 
were popularly elected; gradually they acquired considerable 
power over Christians in their own dioceses, but before Con
stantine tllere was hardly any form of central government over 
the whole Church. The power of bishops in great cities was 
enhanced by the practice of almsgiving: the offerings of the 
faithful were administered hy the bishop, who could give or with
ln,ld charity to the poor. There came thus to be a mob of the 
destitute, ready to do the bishop's will. When the State became 
Christian, the hishops were given judicial and administrative 
functions. Tht·rt" came also to he a central government, at least 
in matters of dm·trinc. l'onst:mtine was annoyed by the quarrel 
l-,ctwt"en ( ·:uholics and Arians; having thrown in his lot with the 
l 'hristianii, he wantt'd them to he a united party. For the purpose 
of healinv; dis.'4t'nsiuni;, lie caused the convening of the oecumenical 
t'ouncil of :'\ic.t~J, whid1 drew up the ~icene Creed,1 and, so 
far .is tht· Arian rontroveri-y w.1s concerned, determined for all 
timl' the stamlard of ortl:odmcy. Other later controversies were 
similarlv dccidl"d bv oel·unw,1iral councils, until the division 
t,ctwccr~ Ea!lt :rnd \\'est and thl' Eastern refusal to admit the 
authority of the.- Popt· made them impossible. 

The l'ope, though otiicially the most important individual in 
tlic l'lnm:h, had no authority over the Church as a whole until a 
much later period. The gr;1d11al grcm1h of the pap:il power is a 
\"cry interesting suhjt·(·t, which I shall deal with in later chapters. 

The growth of Christianity before Constantine, as well as the 
motives of his conversion, has hecn variously explained by various 
authors. Gihbon1 assigns live causes: · 

"1. The inflexible, and, if we may use the expression, the 
intolerant zeal of the Christians, derived, it is true, from the 
Jewish religion, hut purified from the narrow and unsocial spirit 
which, instead of in\'iting, had deterred the Gentiles from em
bracing the law of !\loses. 

"11. Thr doctrine of a future life, impro\'ed by every additional 
1 .:\ot t·ucdy in its prcs,·nl fonn, whid1 was Jc,·iJed upon in 362. 
• 1'l1t: Drclinr '""' Fall uf the Rmna11 E'mpirr, chup. xv. 
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circumstance which could give weight and efficacy to that im
portant truth. 

"III. The miraculous powers ascribed to the primitive Church. 
"IV. The pure and austere morals of the Christians. 
"V. The union and discipline of the Christian republic, which 

gradually formed an independent and increasin~ 8tate in the 
heart of the Roman empire." 

Broadly speaking, this analysis may be accepted, hut with some 
comments. The first cause-the inflexibility and intolerance 
derived from the Jews-may he wholly accepted. We have seen 
in our own day the advantages of intolerance in propaganda. The 
Christians, for the most part, believed that they alone would go 
to heaven, and that the most awful punishments would, in the 
next world, fall upon the heathen. The other religions which 
competed for favour during the third century had not this threa
tening character. The worshippers of the Great !\lother, for 
example, while they had a ceremony-the Tauroholium-which 
was analogous to baptism, did not teach that those who omitted 
it would go to hell. It may be remarked, incidentally, that the 
Taurobolium was expensive: a bull had to be killed, and its blood 
allowed to trickle over the com·ert. A rite of this sort is aristocratic, 
and cannot be the basis of a religion which is to embrace tht" 
great bulk of the population, rich and poor, fret- and slave. In 
such respects, Christianity had an advantage o\'er all its rivals. 

As regards the doctrine of a future life, in the West it was first 
taught by the Orphics and thence adopted by Greek philosophers. 
The Hebrew prophets, some of them, taught the resurrection of 
the body, but it seems to have been from the Greeks that the Jew:; 
learnt to believe in the resurrection of the spirit.1 The doctrine of 
immortality, in Greece, had a popular form in ( >rphisrn and a 
learned fom1 in Platonism. The latter, being based upon diflicult 
arguments, could not hecome widely popular; the Orphic form, 
however, probably had a great influence on the general opinions 
of later antiquity, not only among pagans, hut also among Jew~ 
and Christians. Elements of mystery religions, both Orphic au<l 
Asiatic, enter largely into Christian theology; in all of them, the 
central myth is that of the dying god who ris<.-s again.2 I think. 

1 See Oesterlcy and Robinson, /ltbreu, Reli,.ribn. 
1 See Anw.is, 11,e Mystery Religiom nnd <:hristianih· 
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therefore, that the doctrine of immortality must have had less 
to do with the spread of Christianity than Gibbon thought. 

Miracles certainly played a very large part in Christian propa
ganda. But miracles, in later antiquity, were very common, and 
were not the prerogative of any one religion. It is not altogether 
easy to see why, in this competition, the Christian miracles came 
to be more widely believed than those of other sects. I think 
Gibbon omits one very important matter, namely the possession 
of a Sacred Book. The miracles to which Christians appealed had 
begun in a remote antiquity, among a nation which the ancients 
felt to be mysterious ; there was a consistent history, from the 
Creation onwards, according to which Providence had always 
worked wonders, first for the Jews, then for the Christians. To a 
modern historical student it is obvious that the early history of 
the Israelites is in the main legendary, but not so to the ancients. 
They belie\'ed in the Homeric account of the siege of Troy, in 
Romulus and Remus, and so on; why, asks Origen, should you 
accept these traditions and reject those of the Jews? To this 
argument there was 110 logical answer. It was therefore natural 
to accept Old Testament miracles, and, when they had been 
admitted, those of more recent date became credible, especially 
in view of the Christian interpretation of the prophets. 

The morals of the Christians, before Constantine, were un
doubtedly \"cry superior to those of average pagans. The Christians 
were persecuted at times, and were almost always at a disad\'antage 
in compt.:tition with pagans. They believed firmly that virtue 
would be rewarded in heaven and sin punished in hell. Their sexual 
ethics had a strictness that was rare in antiquity. Pliny, whose 
official duty it was tu persecute them, testifies to their high moral 
character. After the con\"ersion of Constantine, there were, of course, 
time-servers among Christians; but prominent ecclesiastics, with 
some exceptions, continued to he men of inflexible moral principles. 
I think Gibbon is right in attributing great importance to this 
high moral le\"el as one of the causes of the spread of Christianity. 

Gibbon puts last "the union and discipline of the Christian 
republic." I think that, from a political point of \'iew, this was the 
most important of his five causes. In the modern world, we are 
a<..-customed to political organization; e,·ery politician has to reckon 
with the Catholic \'Ote, but it is balanced by the vote of other or
ganized groups. A Catholic candidate for the Ameriran Presidency 
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is at a disadvantage, because of Protestant prejudice. But, if there 
were no such thing as Protestant prejudice, a Catholic candidate 
would stand a better chance than any other. This seems to have 
been Constantine's calculation. The support of the Christians, as 
a single organized bloc, was to be obtained by favouring them. 
Whatever dislike of the Christians existed was unorganized and 
politically ineffective. Probably Rostovtseff is right in holding 
that a large part of the army was Christian, and that this was 
what most infl.uenced Constantine. However that may be, the 
Christians, while still a minority, had a kind of organization which 
was then new, though now common, and which gave them all 
the political influence of a pressure group to which no other 
pressure groups are opposed. This was the natural consequence 
of their virtual monopoly of zeal, and their zeal was an inheritance 
from the Jews. 

Unfortunately, as soon as the Christians acquired political 
power, they turned their zeal against each other. There had been 
heresies, not a few, before Constantine, but the onhodox had 
had no means of punishing them. When the State became C'hrii.
tian, great prizes, in the shape of power and wealth, became open 
to ecclesiastics; there were disputed elections, and theological 
quarrels were also quarrels for worldly ad\'antages. Constantine 
himself preserved a cenain degree of neutrality in the disputes of 
theologians, but after his death (33j) his successors (except for 
Julian the Apostate) were, in a greater or less degree, fa,·uurahle 
to the Arians, until the accession of Theodosius in 379. 

The hero of this period is Athanasius (ea. 297-373), who was 
throughout his long life the most intrepid champion of Nicene 
orthodoxy. 

The period from Constantine to the Council of Chalcedon (451) 
is peculiar owing to the political importance of theology. Two 
questions successively agitated the Christian world: first, the 
nature of the Trinity, and then the doctrine of the Incarnation. 
Only the first of tbese was to the fore in the time of Athanasius. 
Arius, a cultivated Alexandrian priest, maintained that the Son 
ia not the equal of the Father, but created by Him. At an earlier 
period, this \·iew might not have aroused much antagonism, but 
in the founh century most theologians rejected it. The view which 
finally prevailed was that the Father and the Son were equal, and 
of the same substance; they were, however, distinct Persons. 'l'he 
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view that they were not distinct, but only different aspects of one 
Being, was the Sabellian heresy, called after its founder Sabellius. 
Orthodoxy thus had to tread a narrow line: those who unduly 
emphasized the distinctness of the Father and the Son were in 
danger of Arianism, and those who unduly emphasized their 
oneness were in danger of Sabellianism. 

The doctrines of Arius were condemned by the Council of 
Niaea (325) by an overwhelming majority. But various modifica
tions were suggested by various theologians, and favoured by 
Emperors. Athanasius, who was Bishop of Alexandria from 328 
till his death, was constantly in exile because of his zeal for Nicene 
orthodoxy. He had immense popularity in Egypt, which, through
out the contro\'ersy, followed him unwaveringly. It is curious that, 
in the course of theological controversy, national (or at least 
rt"gional) feeling, which had seemed extinct since the Roman 
conquest, revived. Constantinople and Asia inclined to Arianism; 
Egypt was fanatically Athanasian ; the West steadfastly adhered 
to the decrees of the Council of Nicza. After the Arian controversy 
was ended, new controversies, of a more or less kindred sort, 
arose, in which Egypt became heretical in one direction and Syria 
in another. These heresies, which were persecuted by the orthodox, 
impaired the unity of the Eastern Empire, and facilitated the 
Mohammedan conquest. The separatist movements, in themselves, 
arc not surprisinJ?, hut it is curious that they should have been 
associated with vety subtle and abstruse theological questions. 

The Emperors, from 335 to 378, favoured more or less Arian 
opinions as far as they dared, except for Julian the Apostate 
(361-363), who, as a pagan, was neutral as regards the internal 
disputes of the Christians. At last, in 379, the Emperor Theodosius 
~ave his full support to the Catholics, and their victory throughout 
the Empire was complete. St. Ambrose, St. Jerome, and St. 
Augustine, whom we shall com,ider in the next chapter, lived most 
of their lives during this period of Catholic triumph. It was 
succeeded, however, in the West, by another Arian domination, 
that of the Goths and Vandals, who, between them, conquered 
most of the Western Empire. Their power la.111ted for about a 
century, at the end of which it was destroyed by Justinian, the 
Lombards, and the Franks, of whom J ustinian and the Franks, 
and ultimately the Lombards also, were orthodox. Thus at last 
the Catholic faith achieved definitive success. 
llulury of H'..,_,. P/ul.,,opAy 353 M 
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Chapter III 

THREE DOCTORS OF THE CHURCH 

FOUR men are called the Doctors of the Western Church: 
St. Ambrose, St. Jerome, St. Augustine, and Pope Gregory 
the Great. Of these the first three were contemporaries, 

while the fourth belonged to a later date. I shall, in this chapter, 
give some account of the life and times of the first three, reserving 
for a later chapter an account of the doctrines of St. Augustine, 
who is, for us, the most important of the three. 

Ambrose, Jerome, and Augustine all flourished during the brief 
period between the victory of the Catholic Church in the Roman 
Empire and the barbarian invasion. All three were young during 
the reign of Julian the Apostate; Jerome lived ten years after the 
sack of Rome by the Goths under Alaric; Augustine lived till the 
irruption of the Vandals into Africa, and died while they were 
besieging Hippo, of which he was bishop. Immediately after their 
time, the masters of Italy, Spain, and Africa were not only bar
barians, but Arian heretics. Civilization declined for centuries, 
and it was not until nearly a thousand years later that Christendom 
again produced men who were their equals in learning and culture. 
Throughout the dark ages and the medieval period, their authority 
was re\'ered; they I more than any other men, fixed the mould 
into which the Church was shaped. Speaking broadly, St. Ambrose 
determined the ecclesiastical conception of the relation of Church 
and State; St. Jerome gave the Western Church its Latin Bible 
and a great part of the impetus to monasticism; while St. Augustine 
fixed the theology of the Church until the Reformation, and, later, 
a great part of the doctrines of Luther and Calvin. Few men have 
surpassed these three in influence on the course of history. The 
independence of the Church in relation to the secular State, as 
succesafully maintained by St. Ambrose, was a new and revolu
tionary doctrine, which prevailed until the Reformation; when 
Hobbes combated it in the seventeenth century, it was against 
St. Ambrose that he chiefly argued. St. Augustine was in the fore
front of theological controversy during the sixteenth and seven
teenth centuries, Protestants and Janaeniata being for him, and 
orthodox Catholics against him. 
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The capital of the Western Empire, at the end of the fourth 
century, was Milan, of which Ambrose was bishop. His duties 
brought him constantly into relations with the emperors, to whom 
he spoke habitually as an equal, sometimes as a superior. His 
dealings with the imperial court illustrate a general contrast 
characteristic of the times: while the State was feeble, incompetent, 
governed by unprincipled self-seekers, and totally without any• 
policy beyond that of momentary expedients, the Church was 
vigorous, able, guided by men prepared to sacrifice everything 
personal in its interests, and with a policy so far-sighted that 
it brought victory for the next thousand years. It is true that 
these merits were offset by fanaticism and superstition, but 
without these no reforming mo\'ement could, at that time, have 
succeeded. 

St. Ambrose had every opportunity to seek success in the service 
of the State. His father, also named Ambrose, was a high official 
-prefect of the Gau ls. The Saint was born, probably, at Treves, 
a frontier garrison to"'"Il, where the Roman legions were stationed 
to keep the Germans at bay. At the age of thirteen he was taken 
to Rome, where he had a good education, including a thorough 
grounding in Greek. When he grew up he took to the law, in 
which he was \'ery successful; and at the age of thirty he was 
made go\'crnor of Liguria and /Emilia. Ne\"ertheless, four years 
later he turned his back on secular government, and by popalar 
acclaim became hishop of Milan, in opposition to an Arian candi
date. lie gave all his worldly goods to the poor, and devoted the 
whole of the rest of his life to the service of the Church, sometimes 
at great personal risk. This choice was certainly not dictated by 
worldly moti\:cs, but, if it had been, it would have been wise. In 
the State, even if he had become Emperor, he could at that time 
have found no such scope for his administrative statesmanship as 
he found in the discharge of his episcopal duties. 

During the first nine years of Ambrose's episcopate, the 
Emperor of the West was Gratian, who was Catholic, virtuous, 
and careless. I le was so devoted to the chase that he neglected 
the government, and in the end was assassinated. He was suc
ceeded, throughout most of the Western Empire, by a usurper 
named Maximus; but in Italy the succession passed to Gratian's 
younger brother Valentinian II, who was still a boy. At first, the 
imperial power was exercised by his mother, Justina, widow of 
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the Emperor Valentinian I; but as she was an Arian, conflicts 
between her and St. Ambrose were inevitable. 

All the three Saints \\;th whom we are concerned in this chapter 
wrote innumerable letters, of which many are preserved; the con• 
sequence is that we know more about them than about any of 
the pagan philosophers, and more than about all but a few of the 

· ecclesiastics of the Middle Ages. St. Augustine wrote letters to 
all and sundry, mostly on doctrine or Church discipline; St. 
Jerome's letters are mainly addressed to ladies, giving advice on 
how to presen·e virginity; but St. Amhrose's most important and 
interesting letters are to Emperors, telling them in what respects 
they have fallen short of their duty, or, on occasion, congratulating 
them on having performed it. 

The first public question with which Ambrose had to deal was 
that of the altar and statue of Victory in Rome. Paganism lingered 
longer among the senatorial families of the capital than it did 
elsewhere; the official religion was in the hands of an aristocratic 
priesthood, and was bound up with the imperial pride of the 
conquerors of the world. The statue of \'ictory in the Senate 
Houae had been removed by Constantius, the son of Constantine, 
and restored by Julian the Apostate. The Emperor Gratian again 
remo\'ed the statue, whereupon a deputation of the Senate, headed 
by Symmachus, prefect of the City, asked for its renewed 
restoration. 

Symmachus, who also played a part in the life of Aubrustine, 
was a distinguished member of a distinguished family-rich, 
aristocratic, cultivated, and pagan. He was hanislied from Rome 
by Gratian in 38.2 for his protest against the removal of the statm.· 
of Victory, but not for long, as he was prefect of the City in 384. 
He was the grandfather of the Symmachus who was the father•in-
1aw of Boethius, and who was prominent in the reign of Theodoric. 

The Christian senators objected, and by the help of AmbrO&C 
and the Pope (Damasus) their \'iew was made to prevail with the 
Emperor. After the death of Gratian, Symmachus and the pagan 
senators petitioned the new Emperor, \'alentinian II, in A.O. 384. 
In rebuttal of this renewed attempt, Ambrose wrote to the 
Emperor, setting forth the thesis that. as all Romans owed military 
eervice to their 10vereign, so he (the Emperor) owed service to 
Almighty God.1 "Let no one," he says, "take advantage of your 

1 Thi, r.helia aeema to anticipate the outlook of feudalism. 
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youth; if he be a heathen who demands this, it is not right that 
he should bind your mind with the bonds of his own superstition; 
but by his zeal he ought to teach and admonish you how to be 
zealous for the true faith, since he defends vain things with all 
the passion of truth." To be compelled to swear at the altar of an 
idol, he says, is, to a Christian, persecution. "If it were a civil 
cause the right of reply would be reserved for the opposing party; 
it is a religious cause, and I the bishop make a claim. . . . Certainly 
if anything else is decreed, we bishops cannot constantly suffer it 
and take no notice; you indeed may come to the Church, but will 
find either no priest there, or one who will resist you. "1 

The next epistle points out that the endowments of the Church 
ser\'e purposes ne,•er served by the wealth of heathen temples. "The 
possessions of the Church are the maintenance of the poor. Let 
them count up how many captives the temples have ransomed, 
what food they ha\'e contributed for the poor, to what exiles they 
have supplied the means of living." This was a telling argument, 
and one which was quite justified by Christian practice. 

St. Ambrose won bis point, but a subsequent usurper, Eugenius, 
who favoured the heathen, restored the altar and statue. It was 
only after the defeat of Eugenius by Theodosius in 394 that the 
question waa finally decided in favour of the Christians. 

The bishop was, at first, on \'cry friendly terms with the imperial 
court, and was employed on a diplomatic mission to the usurper 
Maximus, who, it was feared, might invade Italy. Dut before long 
a grave matter of controversy arose. The Empress Justina, as an 
Arian, requested that one church in Milan might he ceded to the 
Arians, hut Ambrose refused. The people sided with him, and 
thronged the basilica in great crowds. Gothic soldiers, who were 
Arians, were sent to take possession, but fratemized with the 
people. "The Counts and Tribunes," he says in a spirited letter 
to his sister, 2 "came and urgt:d me to cause the basilica to be 
quickly surrendered, saying that the Emperor was exercising his 
rights since everything was under his power. I answered that if 
he asked of me what was mine, that is, my land, my money, or 
whatever of this kind was my own, I would not refuse it, although 
all that I have belonged to the poor, but that those things which 
are God's are not subject to the imperial power. 'If my patrimony 
is required, enter upon it; if my body, I will go at once. Do you 

1 Epiatle irvii. 1 /bid. n. 
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wish to cast me into chains, or to give me to death ? It will be a 
pleasure to me. I will not defend myself with throngs of people, 
nor will I cling to the altars and entreat for my life, but will more 
gladly be slain myself for the altars.' I was indeed struck with 
horror when I learnt that armed men had been sent to take posses
sion of the basilica, lest while the people were defending the 
basilica, there might be some slaughter which would tend to the 
injury of the whole city. I prayed that I might not survive the 
destruction of so great a city, or it might be of the whole of Italy.'' 

These fears were not exaggerated, as the Gothic solJiery were 
liable to break out into sa,•agery, as they did twenty•fi\'e years 
later in the sack of Rome. 

Ambrose's strength lay in the support of thf' people. I le was 
accused of inciting them, but replied that "it was in my power 
not to excite them, but in God's hands to quiet them." None of 
the Arians, he says, dared to go forth, as there was not one Arian 
among the citizens. He was formaJly commanded to surrender the 
basilica, and the soldien were ordered to use violence if necessary. 
But in the end they refused to use violence, and the Emperor was 
compelled to gi\•e way. A great battle had been won in the contest 
for ecclesiastical independence; Ambrose had demonstrated that 
there were matters in which the State must yield to the Church, 
and had thereby established a new principle which retains its 
importance to the present day. 

His next conflict was with the Emperor TheoJosius. A syna
gogue had been burnt, and the Count of the East reported that 
this had been done at the instigation of the local bishop. The 
Emperor ordered that the actual incendiaries should be punished, 
and that the guilty bishop should rebuild the synagogue. St. 
Ambrose neither admits nor denies the bishop's complicity, but 
is indignant that the Emperor should seem to side with Jews 
against Christians. Suppose the bishop refuses to obey? He will 
then have to become a martyr if he persists, or an apostate if he 
gives way. Suppose the Count decides to rebuild the synagogue 
himself at the expense of the Christiana? In that case the Emperor 
will have an apostate Count, and Christian money will be taken 
to 1upport unbelief. "Shall, then, a place be made for the unbelief 
of the Jews out of the 1poils of the Church, and 1hall the patrimony 1 

which by the favour of Christ has been gained for Christians, be 
tranlferred to the treasuries of unbelievers ?11 He continues: "But 
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perhaps the cause of discipline moves you, 0 Emperor. Which, 
then, is of greater importance, the show of discipline or the cause 
of religion? It is needful that judgment should yield to religion. 
Have you not heard, 0 Emperor, how, when Julian commanded 
that the Temple of Jerusalem should be restored, those who were 
clearing the rubbish were consumed by fire?" 

It is clear that, in the Saint's opinion, the destruction of syna
gogues should not he punished in any way. This is an example of 
the manner in which, as soon as it acquired power, the Church 
began to stimulate anti-Semitism. 

The next conflict between Emperor and Saint was more honour
able to the latter. In A.D. 3901 when Theodosius was in Milan, a 
mob in Thessalonica murdered the captain of the garrison. Theo
dosius, on receiving the news, was seized with ungovernable fury, 
and ordered an abominable revenge. When the people were 
assembled in the circus, the soldiers fell upon them, and massacred 
at least seven thousand of them in an indiscriminate slaughter. 
Hereupon Ambrose, who had endeavoured in advance to restrain 
the Emperor, but in ,·ain, wrote him a letter full of splendid 
courage, on a purely moral issue, involving, for once, no question 
of theology or the power of the Church: 

"There was that done in the city of the Thessalonians of which 
no similar record exists, which I was not able to prevent happening; 
which, indeed, I had before said would be most atrocious when 
I so often petitioned against it." 

David repeatedly sinned, and confessed his sin with penitence.1 

Will Theodosius do likewise? Ambrose decides that "I dare not 
offer the sacrifice if you intend to be present. Is that which is not 
allowed after shedding the blood of one innocent person, allowed 
after shedding the blood of many? I do not think so." 

The Emperor repented, and, divested of the purple, did public 
penance in the cathedral of Milan. From that time until his death 
in 395, l1e had no friction with Ambrose. 

Ambrose, while he was eminent as a statesman, was, in other 
respects, merely typical of his age. He wrote, like other ecclesi
asiical authors, a treatise in praise of virginity. and another 

' Thia allusion to the Books or Samuel begins a line of biblical argu
ment apinst kings whith persisted throughout the 1\-liddle Alu, and 
even in the conftict or the Puritans with the Stuarta. It appean for inatance 
in MUto11. -
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deprecating the remarriage of widows. When he had decided on 
the site for his new cathedral, two skeletons (revealed in a vision, 
it wu said) were conveniently discovered on the spot, were found 
to work miracles, and were declared by him to be those of two 
rnartyn. Other miracles are related in his letters, with aU the 
credulity characteristic of his times. He was inferior to Jerome 
as a scholar, and to Augustine as a philosopher. But as a statesman, 
who skilfully and courageously consolidated the power of the 
Church, he stands out as a man of the first rank. 

Jerome is chiefly notable as the translator who produced the 
Vulgate, which remains to this day the official Catholic version of 
the Bible. Until his day the Western Church relied, as regards 
the Old Testament, chiefly on translations from the Septuagint, 
which, in important ways, differed from the Hebrew original. 
Christians, as we have seen, were given to maintaining that the 
Jews, since the rise of Christianity, had falt1ified the Hebrew text 
where it seemed to predict the Messiah. This was a view which 
sound scholarship showed to be untenable, and which Jerome 
firmly rejected. He accepted the help of rabbis, given secretly for 
fear of the Jews. In defending himself against Christian criticism 
he said: "Let him who would challenge aught in this translation 
ask the Jews." Because of his acceptance of the Hebrew text in 
the fonn which the Jews regarded as correct, his ,·eraion had, at 
first, a largely hostile reception ; but it won its way, partly because 
St. Augustine on the whole supported it. It was a great achieve
ment, involving considerable textual criticism. 

Jerome was born in 345-five years after Ambrose-not far from 
Aquileia, at a town called Stridon, which was destroyed by the 
Gotha in 377. His family were well-to-do, but not rich. In 363 he 
went to Rome, where he studied rhetoric and sinned. After travel
ling in Gaul, he settled in Aquileia, and become an ascetic. The 
next five years he spent aa a hermit in the Syrian wildernesa. "His 
life while in the desen was one of rigorous penance, of tean and 
groans alternating with spiritual ecstasy, and of temptations from 
haunting memories of Roman life; he lived in a cell or cavern; he 
earned his dally bread, and was clad in sackcloth. " 1 After this 
period, he travelled to Constantinople, and lived in Rome for three 
years, where he became the friend and adviser of Pope Damasus, 
with wh01ee11couragemeutbe undertook his translation of the Bible. 

1 &l«I Library of Nicn,4 anJ Past-Nicene F,,th6n, Vol. VJ, p. 17. 
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St. Jerome wu a man of many quarrels. He quarrelled with St. 
Augustine about the somewhat questionable behaviour of St. Peter 
as related by St. Paul in Galatians ii; he broke with his friend Ru
finus over 0rigen; and he wu so vehement against Pelagiua that 
his monastery was attacked by a Pelagian mob. After the death of 
Damasua, he seems to have quarrelled with the new Pope; he had, 
while in Rome, become acquainted with various ladies who were 
both aristocratic and pious, some of whom he persuaded to adopt 
the ascetic life. The new Pope, in common with many other people 
in Rome, disliked this. For this reason among others, Jerome left 
Rome for llethlehem, where he remained from 386 till his death 
in 420. 

Among his distinguished female converts, two were especially 
notable: the ·widow Paula and her daughter Eustochium. Both these 
ladies accompanied him on his circuitous journey to Bethlehem. 
They were of the highest nobility, and one cannot but feel a flavour 
of snobbery in the Saint's attitude to them. When Paula died and 
was buried at llethlebem, Jerome composed an epitaph for her 
tomb: 

Within this tomh a child of Scipio lies, 
A daughter of the far-famed Pauline house, 
A scion of the Gracchi, of the stock 
Of Agamemnon's self, illustrious: 
l Jere rests the ladv Paula, well-beloved 
Of hoth her parents, with Eustochium 
For daughter; she the first of Roman dames 
Who hardship chose and Bethlehem for Christ. 1 

Some of Jeromc's letters to Eustochium are curious. lie givea 
her ad\"ice on the preservation of virginity, very detailed and frank; 
he explains the exact anatomical meaning of certain euphemisms 
in the Old Testament ; and he employs a kind of erotic mysticism 
in praising the joys of conventual life. A nun is the Bride of 
Christ; this marriage is celebrated in the Song of Solomon. In a 
long letter "Tittcn at the time when she took the vowa, he gives 
a remarkable mesaage to her mother: "Are you angry with her 
because she chOOICS to be a king's [Ouist's] wife and not a sol
dier's? She has conferred on you a high pri\ilege; you are now 
the mother-in-law of God. "1 

1 Srltei /.iJwurJ? ,,{ Nk,1111· and J>o11-l\'iu11e f'a1J1rr1, \'ol. VI, p, 212. 
1 Ibid., p. 30. 
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To Eustochium herself, in the same letter (:xxii), he says: 
"Ever let the privacy of your chamber guard you; ever let the 

Bridegroom sport with you within. Do you pray? You speak to the 
Bridegroom. Do you read? He speaks to you. When sleep over
takes you He will come behind and put His hand through the hole 
of the door, and your heart shall be moved for Him; and you will 
awake and rise up and say: 'I am sick of love.' Then He will reply: 
'A garden enclosed is my sister, my spouse; a spring shut up, a 
fountain sealed.' " 

In the same letter he relates how, after cutting himself off from 
relations and friends, "and-harder still-from the dainty food 
to which I had been accustomed," he still could not bear to be 
parted from his library, and took it '"ith him to the desert. "And 
so, miserable man that I was, I would fast only that I might after
wards read Cicero." After days and nights of remorse, he would 
fall again, and read Plautus. After such indulgence, the style of 
the prophets seemed "rude and repellent." At last, during a fever, 
he dreamed that, at the Last Judgment, Christ asked him who 
he was, and he replied that he was a Christian. The answer came: 
"Thou liest, thou art a follower of Cicero and not of Christ." 

· Thereupon he was ordered to be scourged. At length Jerome, in 
his dream, cried out: "Lord, if ever again I possess worldly books, 
or if ever again I read such, I have denied Thee." This, he adds, 
"was no sleep or idle dream. " 1 

After this, for some years, his letters contain f cw classical quota
tions. But after a certain time he lapses again into verses from 
Virgil, Horace, and even Ovid. They seem, however, to be from 
memory, particularly as some of them are repeated over and o,·er 
again. 

Jerome'a letters express the feelings produced by the fall of the 
Roman Empire more vividly than any others known to me. In 
396 he writes:1 

11I shudder when I think of the catastrophes of our time. For 
twenty years and more the blood of Romana has been shed daily 
between Constantinople and the Julian Alp,. Scythia, Thrace, 

. Mac:edonia, Dacia, Thessaly, Achaia, Epirua, Dalmatia, the 

• 1 This hostility to pagan litentun: peniated in the Church until the 
eleventli century, ezc:ept in Ireland, where the Olympian gods had never 
been wonhipped, and were therefon: not feared by the Church. 

I Letter Ix, 
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Pannonias-each and all of these have been sacked and pillaged 
and plundered by Goths and Sarmatians, Quadi and Alans, Huns 
and Vandals and Marchmen .... The Roman world is falling: yet 
we hold up our heads instead of bowing them. What courage, 
think you, have the Corinthians now, or the Athenians or the 
Lacedaemonians or the Arcadians, or any of the Greeks over whom 
the barbarians bear sway ? I have mentioned only a few cities, but 
these once the capitals of no mean States " 

He goes on to relate the ravages of the Huns in the East, and 
ends with the reflection: "To treat such themes as they deserve, 
Thucydides and Sallust would be as good as dumb." 

Seventeen years•Jater, three years after the sack of Rome, he 
writes:1 

"The world sinks into ruin: yes! but shameful to say our sins 
still live and flourish. 'I 'he renowned city, the capital of the Roman 
Empire, is swallowed up in one tremendous fire; and there is no 
part of the earth where Romans are not in exile. Churches once 
held sacred are now but heaps of dust and ashes; and yet we have 
our minds set on the desire of gain. We live as though we were 
going to die to-morrow; yet we build as though we were going 
to live always in this world. Our walls shine with gold, our ceilings 
also and the capitals of our pillars; yet Christ dies before our doors 
naked and hungry in the person of His poor." 

This passa,re occurs incidentally in a letter to a friend who has 
decided to de\·ote his daughter to perpetual virginity, and most 
of it is concerned \\-ith the mles to he observed in the education 
of girls so dedicated. It is strange that, with all Jerome's deep 
feeling about the fa)) of the ancient world, he thinks the preser
vation of virginity more important than victory over the Huns and 
Vandals and Goths. Never once do his thoughts tum to any 
possible measure of practical statesmanship; never once doea he 
point out the evils of the fiscal system, or of reliance on an army 
composed of barbarians. The ume is true of Ambrose and of 
Augustine; Ambrose, it is true, was a statesman, but only on behalf 
of the Church. It is no wonder that the Empire fell into ruin when 
all the best and most vigorous minds of the age were so completely 
remote from secular concerns. On the other ban=-, if • 
inevitable; the Christian outlook was admirably fitted 
fortitude, and to enable them to preserve their • o ,.. 

1 Letter cnviii. 
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when earthly hopes seemed vain. The expression of this point of 
view, in The City of God, ·was the supreme merit of St. Augustine. 

Of St. Augustine I shall speak, in this chapter, only as a man; 
as a theologian and philosopher, I shall consider him in the next 
chapter. 

He was born in 354, nine years after Jerome, and fourteen years 
after Ambrose; he was a native of Africa, where he passed much 
the greater part of his life. His mother was a Christian, hut his 
father was not. After a period as a l\lanichrean, he became a 
Catholic, and was baptized by Ambrose in Milan. lie hccame 
bishop of Hippo, not far from Carthage, about the year 396. There 
he remained until his death in 430. 

Of his early life we know much more than in the ca~e of most 
ecclesiastics, because he has told of it in his ConfrssiollS. This book 
has had famous imitators, particularly Rousseau and Tolstoy, hut 
I do not think it had any comparable predecessors. St. Augustine 
is in some ways similar to Tolstoy, to whom, howe,·cr, he is 
superior in intellect. He was a passionate man, in youth very far 
from a pattern of virtue, but driven by an inner impulse to search 
for truth and righteousness. Like Tolstoy, he was obsessed, in his 
later years, by a sense of sin, which made his life stern and his 
philosophy inhuman. He combated heresies vigorously, but some 
of his ,·iews, when repeated by Jansenius in the se,·enteenth cen
tury, were pronounced heretical. Until the Protestants took up 
his opinions, however, the Catholic Church had ne,·er impugned 
their orthodoxy. 

One of the first incidents of' his life related in the Confessions 
occurred in his hoyhood, and did not, in itself, greatly distinguish 
him from other boys. It appears that, with some companions of 
his O\\n age, he despoiled a neighbour's pear tree, although he was 
not hungry, and his parents had better pears at home. lle con
tinued throughout his life to consider this an act of almr.st in
credible wickedness. It would not ha,·c been so bad if he had been 
hungry, or had had no other means of getting pears; hut, as it was, 
the act was one of pure mischief, inspired by the lo,·e of \\icked
neu for its own sake. It is this that makes it so unspeakably 
black. He beseeches God to forgh•e him: 

.. Behold my bean, 0 God, behold my hean, which Thou hadst 
pity upon in the bottom of the abyss. Now, behold, let my heart 
tell Thee, what it sought there, tbat I should be gratuitously_ 
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wicked, having no temptation to that evil deed, but the evil deed 
itself. It was foul, and I loved it; I loved to perish, I loved mine 
own fault, not that for the sake of which I committed the fault, 
but my fault itself I loved. Foul soul, falling from the :firmament 
to expulsion from Thy presence; not seeking aught through the 
shame, hut the shame itself!"1 · 

He goes on like this for seven chapters, and all about some pears 
plucked from a tree in a boyish prank. To a modem mind, this 
seems morbid ;1 but in his own age it seemed right and a mark 
of holiness. The sense of sin, which was very strong in his day, 
came to the Jews as a way of reconciling self-importance with 
outward defeat. Yahweh was omnipotent, and Yahweh was specially 
interested in the Jews; why, then, did they not prosper? Because 
they were wicked: they were idolators, they married gentiles, they 
failed to uhsen·e the Law. God's purposes were centred on the 
Jews, but, since righteousness is the greatest of goods, and is 
achieved through tribulation, they must first be chastised, and 
must recognize their chastisement as a mark of God's paternal love. 

Christians put the Church in place of the Chosen People, but 
except in one respect this made little difference to the psychology 
of sin. The Church, like the Jews, suffered tribulation; the Church 
was troubled by heresies; individual Christians fell into apostasy 
under the stress of persecution. There was, however, one impor
tant development, already made, to a great extent, by the Jews, 
and that w3!1 the substitution of individual for communal sin. 
Originally, it was the Jewish nation that sinned, and that was 
collectively punishc.·d; but later sin became more personal, thus 
losing its political character. When the Church was substituted 
fur the Jewish n,llion, this change hecarne essential, since the 
Church, as a spiritual entity, could not sin, but the individual 
sinner could cca!\c to be in communion with the Church. Sin, as 
we said just now, is connected \\ith self-importance. Originally 
the importan,:e was that of the Jewish nation, but subsequently 
it was that of the individual-not of the Church, because the 
Church never sinned. It thus came about that Christian theology 
had two parts, one concerned with the Church, and one with the 
individual soul. In later times, the first of these was most em-

1 Con/e,sion,, Book II, chap. iv. 
1 I 01u11t rxc,·rt Mahatma Gandhi, whoso autobiography contains 

p111aage1 cloecly similar to the above. 
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phasized by Catholics, and the second by Protestants, but in St. 
Augustine both exist equally, without his having any sense of 
disharmony. Those who are saved are those whom God has pre
destined to salvation ; this is a direct relation of the soul to God. 
But no one will be saved unless he has been baptized, and thereby 
become a member of the Omrch ; this makes the Church an 
intermediary between the soul and God. 

Sin is what is essential to the direct relation, since it explains 
how a beneficent Deity can cause men to suffer, and how, in spite 
of this, individual souls can be what is of most importance in the 
created world. It is therefore not surprising that the theology 
upon which the Reformation relied should be due to a man whose 
sense of sin was abnormal. 

So much for the pears. Let us now see what the Confessions ha,·e 
to say on some other subjects. 

Augustine relates how he learnt Latin, painlessly, at his mother's 
knee, but hated Greek, which they tried to teach him at school, 
because he was "urged \'ehementl)' with cruel threats and punish
ments!' To the end of his life, his knowledge of Greek remained 
slight. One might have supposed that he would go on, from this 
contrast, to draw a moral in favour of gentle methods in education. 
What he says, however, is= 

"It is quite clear, then, that a free curiosity has more power to 
make us learn these things than a terrifying obligation. Only this 
obligation restrains the waverings of that freedom by Thy laws, 
0 my God, Thy laws, from the master's rod to the martyr's trials, 
for Thy laws have the effect of mingling for us certain wholesome 
bitters, which recall us to Thee away from that pernicious hlithe
someness, by means of which we depart from Thee." 

The scboolmaster•s blows, though they failed to make him know 
Greek, cured him of being perniciously blithesome, and were, on 
this ground, a desirable pan of education. For those who make sin 
the most important of all human concerns, this view is logical. I le 
goes on to point out that he sinned, not only as a school-boy, when 
he told lies and stole food, but even earlier; indeed he devotes a 
whole chapter (Book I, chap. vii) to proving that e\'en infants at the 
breast are full of sin-gluttony, jealousy, and other horrible vices. 

When he reached adolescence, the lusts of the Resh overcame 
him. "Where was I, and how far was I exiled from the delights of 
Thy house, in that sixteenth year of the 11ge of my flesh, when tht 
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madness of lust which bath licence through man's viciousness, 
though forbidden by Thy laws, took the rule over me. and I 
resigned myself wholly to it 1"1 

His father took no pains to prevent this evil, but confined him
self to giving help in Augustine's studies. His mother, St. Monica, 
on the contrary, exhorted him to chastity, but in vain. And even 
she did not, at that time, suggest marriage, "lest my prospects 
might be embarrassed by the clog of a wife." 

At the age of sixteen he went to Carthage, "where there seethed 
all around me a cauldron of lawless loves. I loved not yet, yet I 
loved to love, and out of a deep-seated want, I hated myself for 
wanting not. I sought what I might love, in love with loving, and 
I hated safety .... To love then, and to be beloved, was sweet to 
me; but more, when I obtained to· enjoy the person I loved. I 
defiled, therefore, the spring of friendship with the filth of con
cupiscence, and I beclouded its brightness with the hell of lust
fulness. "1 These words describe his relation to a mistress whom 
he loved faithfully for many years, 8 and by whom he had a son, 
whom he also loved, and to whom, after his conversion, he gave 
much care in religious education. 

The time came when he and his mother tlaought he ought to 
begin to think of marrying. He became engaged to a girl of whom 
she approved, and it was held necessary that he should break with 
his mistress. "My mistress," he says, "being tom from my side 
as a hindrance to my marriage, my heart which clave unto her was 
torn and wounded and bleeding. And she returned to Africa 
[Augustine was at this time in Milan], vowing unto Thee never 
to know any other man, lea,·ing with me my son by her."' As, 
however, the marriage could not take place for two years, owing 
to the girl's youth, he took meanwhile another mistress, less official 
and less acknowledged. His conscience increasingly troubled him, 
and he used to pray: "Gi\·e me chastity and continence, only not 
yet. "6 At last, before the time had come for his marriage, religion 
won a complete victory, and he dedicated the rest of his life to 
celibacy. 

To return to an earlier time: in his nineteenth year, having 
achieved proficiency in rhetoric, he was recalled to philosophy by 

' Con/mioru, Book 11, chap. ii. 
1 Ibid., Book IV, chap. ii. 
• Ibid., Book VIII, chap. vii. 

1 Ibid., Book Ill, chap. i. 
• Ibid., Hook VI, chap. :icv. 
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Cicero. He tried reading the Bible, but found it lacking in 
Ciceronian dignity. It was at this time that he became a Manichzan, 
which grieved his mother .. By profession he was a teacher of 
rhetoric. He was addicted to astrology, to which, in later life, he 
was averse, because it teaches that "the inevitable cause of thy 
sin ia in the sky. "1 He read philosophy, so far as it could be read 
in Latin; he mentions particularly Aristotle's Tm Categorit1, 
which, he says, he understood without the help of a teacher, "And 
what did it profit me, that I, the vilest slave of e\·il passions, read 
by myself all the books of so-called 'liberal' arts, and understood 
whatever I could read? ... For I had my back to the light, and 
my face to the things enlightened; whence my face , .. itself was 
not enlightened."1 At this time he believed that God was a vast 
and bright body, and he himself a part of that body. One could 
wish that he had told in detail the tenets of the Manichamns, 
instead of merely saying they were erroneous. 

It is interesting that St. Augustine's first reasons for rejecting 
the doctrines of Manichzus were scientific. He remembered-so 
he tells ua'-what he had learned of astronomy from the wntings 
of the best astronomers, "and I compared them with the sayin~s 
of Manicruieus, who in his crazy folly has written much and 
copiously upon these subjects; but none of his reasoning of the 
solstices, nor equinoxes, nor eclipses, nor whate\·er of this kind 
I had learned in books of secular philosophy, was satisfactory to 
me. But I was commanded to believe; and yet it corresponded 
not with the reasonings obtained by calculations, and by my own 
observations, but was quite contrary." He is careful to point out 
that scientific mistakes arc not in themsel\·es a sign of errors as 
to the fa;th, but only become so when delivered with an air of 
authority as kno\\11 through divine inspiration. One wonders what 
he would have thought if he had lived in the time of Galileo. 

In the hope of resolving his doubts, a Manichan bishop named 
Faustus, reputed the most learned member of the sect, met him 
and reasoned with him. But "I found him first utterly ignorant 
of liberal sciences, save grammar, and that but in an ordinary 
way. But becauae he had read some of TulJy'a Orations, a very 
few books of Seneca, some things of the poets, and such few 
volumes of his own sect, as were written in Latin anJ in logical 

1 C-.lnrioru, Book IV, chap. iii. 
• Ibid., &>Dk IV, chap. :ni. • Ibid., Book V, c:hap. iii 
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order, and was daily practised in speaking, he acquired a certain 
eloquence, which proved the more pleasing and seductive, because 
under the control of his good sense, and with a certain natural 
grace."1 

He found Faustus quite unable to solve his astronomical difti .. 
culties. The books of the Manicha:ans, he tells us, "arc full of 
lengthy fables, of the heaven, and stars, sun, and moon," which 
do not agree with what has been discovered by astronomers; but 
when he questioned Faustus on these matters, Faustus frankly 
confessed his ignorance. "Even for this I liked him the better. 
For the modesty of a candid mind is even more attractive than 
the knowledge of those things which I desired; and such I found 
him, in all the more difficult and subtle questions."1 

This sentiment is surprisingly liberal; one would not have ex
pected it in that age. Nor is it quite in harmony with St. Augus
tine's later attitude towards heretics. 

At this time he decided to go to Rome, not, he says, because 
there the income of a teacher was higher than at Carthage, but 
because he had heard that classes were more orderly. At Carthage, 
the disorders perpetrated by students were such that teaching was 
almost impossible; but at Rome, while there was less disorder, 
students fraudulently evaded payment. 

In Rome, he still associated with the Manicha!ans, but with less 
conviction of their rightness. He began to think that the Academics 
were right in holding that men ought to doubt everything. 3 He 
still, however, agreed with the Manichzans in thinking "that it 
is not we ourselves that sin, but that some other nature (what, I 
know not) sins in us," and he believed fa·il to be some kind of 
substance. This makes it clear that, before as after his conversion, 
the question of sin pre-occupied him. 

After about a year in Rome, he was sent to Milan by the Prefect 
Symmachus, in rcspon.ile to a request from that city for a teacher 
of rhetoric. At Milan he became acquainted with Ambrose, ''known 
to the whole world u among the best of men." He came to love 
Ambrose for his kindness, and to prefer the Catholic doctrine to 
that of the Manichreans; hut for a while he was held back by the 
scepticism he had learnt from the Academics, "to which philoao
phers notwithetanding, because they were without the aaving name 

1 Con/t"srions, Book V, <"hal'· vi. 
1 Ibid., Hook I I, chup. ,•ii. 1 Ibid., Book V, ch:ip. x. 
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of Christ, I utterly refused to commit the care of my sick 
sou1.n1 

In Milan be was joined by his mother, who had a powerful 
influence in hastening the last steps to his conversion. She was a 
very earnest Catholic, and he writes of her always in a tone of 
reverence. She was the more important to him at this time, because 
Ambrose was too busy to convene with him privately. 

There is a very interesting chapterl in which he compares the 
Platonic philosophy with Christian doctrine. The Lord, he says, 
at this time provided him with .. certain books of the Platonista, 
translated from Greek into Latin. And therein I read, not indeed 
in these words, but to the same purpose, enforced by many and 
diverse reasons, that 'In the beginning was the Word, and the 
Word was with God, and the Word was God: the same was in 
the beginning with God; all things were made by Him, and without 
Him was nothing made: that which was made by Him is life, and 
the life was the light of men, and the light shineth in the darkness, 
and the darkness comprehended it not. And that the sou) of man, 
though it 'bears 9titness to the light,' yet itself 'is not that Jight,' 
but God, the Word of God, 'is that true light that lighteth every 
man that cometh into the world.' And that 'He was in the world, 
and the world was made by Him, and the world knew Him not.' 
But that 'He came unto Hiso\\11,and His own received Him not; 
but as many as recei,,·ed Him, to them gave He power to become 
the sons of God, even to them that believe on His Name': this I 
read not there." He also did not read there that "the Word was 
made flesh, and dwelt among us"; nor that "He humbled Himself, 
and became obedient unto death, even the death of the Cross"; 
nor that "at the name of Jesus every knee should bow." 

Broadly speaking, he found in the Platonists the metaphysical 
doctrine of the Logos, but not the doctrine of the Incarnation and 
the consequent doctrine of human salvation. Something not 
unlike the1e doctrines existed in Orphism and the other mystery 
religions; but of this St. Augustine appears to have been ignorant. 
In any cue, none of these were coMected with a comparatively 
recent historical event, as Christianity was. 

A,, againat the Manichzans, who were dualists, Augustine came 
to believe that evil originates not from IOffle 1Ubstance, but from 
perveraenCS11 of will. 

1 Co,,fn,;,,., Book V, chap. xiv. 
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He found especial comfort in the writings of St. Paul.1 

At length, after passionate inward struggles, he was converted 
(386); he gave up his professorship, his mistress, and his bride, and, 
after a brief period of meditation in retirement, was baptized by 
St. Ambrose. His mother rejoiced, but died not long afterwards. 
In 388 he returned to Africa, where he remained for the rest of his 
life, fully occupied with his episcopal duties and with controversial 
writings against various heresies, Donatist, Manichzan, and 
Pelagian. 

' Confc·mons, Book VII, chap. ui. 
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Chapter IV 

ST. AUGUSTINE'$ PHILOSOPHY AND 
THEOLOGY 

ST. AUGUSTINE was a very voluminous writer, mainly on 
theological subjects. Some of his controversial writing was 
topical, and lost interest throu~h its very success; but some 

of it, especiaUy what is concerned with the Pelagians, remained 
practically influential down to modern times. I do not propose to 
treat his works exhausti\'cly, but only to discuss what seems to me 
important, either intrinsically or historically. I shall consider: 

First: his pure philosophy, partil'ularly his theory of time; 
Second: his philosophy of history, as de\'cloped in The City 

o/God; 
Third: his theory of sah-ation, as propou11Jt:J a1ainst the 

Pelagians. 

I. PURE PHII.OSOPJIY 

St. Augustine, at most times, docs not occupy himself with pure 
philosophy, but when he does he shows \'cry great ability. He is 
the first of a long line whose purely speculati\'c \'iews arc influenced 
by the necessity of agreeing with Scripture. This cannot be said of 
earlier Christian philosophers, e.g., Origcn; in Origcn, Christianity 
and Platonism lie side by side, and do not intcrpcnctratc. In St. 
Augustine, on the other hand, ori~inal thinkiug in pure philosophy 
is stimulated by the fact that Platonism, in certain respects, is not 
in harmony "ith Genesis. 

The best purely philosophical work in St. Augustinc's writings 
is the eleventh book of the Confessions. Popular editions of the 
Confessions end with Book X, on the ground that what follows i11 
uninteresting; it is uninteresting because it is good philosophy, 
not biography. Book XI is concerned with the problem: Creation 
having occurred as the first chapter of Genesis asserts, and as 
Augustine maintains &l,rainst the Manichans, it should have 
occurred as IOOll as possible. So he imagines an obje(."tor ar~ruing. 

The first point to n.-alize, if his answer is to he unJersto«>d, is that 
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creation out of nothing, which was taught in the Old Testament, 
was an idea wholly foreign to Greek philosophy. When Plato speaks 
of creation, he imagines a primitive matter to which God gives 
form; and the same is true of Aristotle. Their God is an artificer or 
architect, rather than a Creator. Substance is thought of as eternal 
and uncreated ; only fonn is due to the will of God. As against 
this Yiew, St. Augustine maintains, as every orthodox Christian 
must, that the world was created not from any certain matter, 
but from nothing. God created substance, not only order and 
arrangement. 

The Greek view, that creation out of nothing is impossible, has 
recurred at intervals in Christian times, and has led to pantheism. 
Pantheism holds that God and the world are not distinct, and that 
e\'crything in the world is part of God. This view is developed most 
fully in Rpinoza, hut is one to which almost all mystics arc attracted. 
It has thus happened, throughout the Christian centuries, that 
mystics have had Jifficulty in remaining orthodox, since they find 
it hard to believe that the world is outside God. Augustine, how
e\"er, feels no difficulty on this point; Genesis is explicit, and that 
is enough for him. His \"iew on this matter is essential to his theory 
of time. 

Why was the world not created sooner? Because there was no 
"sooner." Time was created when the world was created. God is 
eternal, in the sense of being timeless; in God there is no before 
and after, but only an eternal present. God's eternity is exempt from 
the relation of time; all time is present to Him at once. He did not 
prl'Ctde l lis own crcution of time, for that would imply that He was 
in time, whereas lle stands eternally out!\ide the stream of time. 
This leads St. Augustine to a very admirable rclath·istic theory 
of time. 

"What, then, is time?" he asks. "If no one asks of me, I know; if 
I wish to explain to him who asks, I know not." Various difficulties 
perplex him. Neither past nor future, he says, but only the present, 
really is; the present is only a moment, and time can only be 
measured while it is passing. Nevertheless, there really is time past 
and future. We seem here to be led into contradictions. The only 
way Augustine can find to avoid these contradictions is to say that 
past and future can only be thought of as present: "past" must 
be identified with memory, and "future" with expectation, 
memory and expectation being both present facts. There are, he 
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says, three times: "a present of things past, a present of things 
present, and a present of things future.'' "The present of things 
past is memory; the present of things present is sight; and the 
present of things future is expectation. "1 To say that there are 
three times, past, present, and future, is a loose way of speaking. 

He realizes that he has not really solved all difficulties by this 
theory. "My soul yearns to know this most entangled enigma," he 
says, and he prays to God to enlighten him, assuring Him that 
his interest in the problem does not arise from ,·ain curiosity. "I 
confess to Thee, 0 Lord, that I am as yet ignorant what time is." 
But the gist of the solution he suggests is that time is subjective: 
time is in the human mind, which expects, considen, and remem
bers. 2 It follows that there can be no time \\ithout a created being, 1 

and that to speak of time before the Creation is meaningless. 
I do not myself agree with this theory, in so far as it makes time 

somethin~ mental. But it is clearly a ,·cry able theory, deserving 
to be seriously considered. I should go further, and say that it is 
a great advance on anything to be found on the subject in Greek 
philosophy. It contains a better and clearer statement than Kant's 
of the subjective theory of time-a theory which, since Kant, has 
been widely accepted among philosophen. 

The theory that time is only an aspect of our thoughts is one of 
the most extreme forms of that subjectivism which, as we ha,·e 
seen, gradually increased in antiquity from the time of Protagoras 
and Socrates onwards. Its emotional aspect is obsession with sin, 
which came later than its intellectual aspects. St. Augustine 
exhibits both kinds of subjecth·ism. Subjectivism led him to 
anticipate not only Kant's theory of time, but Descartes' cogito. 
In his Soluoquia he says: "You, who \\ish to know, do you know 
you are? I know it. Whence are you? I know not. Do )'OU feel 
younelf single or multiple? I know not. Do you feel yourself 
moved? I know not. Do you know that you think? I do." This 
contains not only Descartes' cogito, but his reply to Gauendi's 
amJnJo n-go sum. As a philosopher, therefore, Augustine deserves 
a high place. 

II. THE CITY OP OOD 

When, an 410, Rome was sacked by the Goths, the pagans, not 
unnaturally, attributed the disaster to the abandonment of the 

1 Co,,/urioni, Book XI, chap. xx. 
1 lwJ., chap. uviii. • Ibid., chap. xu. 
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ancient gods. So long aa Jupiter was worshipped,. they said, Rome 
remained powerful; now that the Emperors have turned away 
from him, he no longer protects his Romans. This pagan argument 
called for an answer. Th4 Ca'ty of God, written gradually between 
412 and 427, was St. Augustine's answer; but it took, as it pro
ceeded, a far wider flight, and developed a complete Christian 
scheme of history, past, present, and future. It was an immensely 
influential book throughout the Middle Ages, especially in the 
struggles of the Church with secular princes. 

Like some other very great books, it composes itself, in the 
memory of those who have read it, into something better than at 
first appears on re-reading. It contains a great deal that hardly 
anyone at the present day can accept, and its central thesis is some
what obscured by excrescences belonging to his age. But the broad 
conception of a contrast between the City of this world and the 
City of God has remained an inspiration to many, and even now 
can be restated in non-theological terms. 

To omit detail in an account of the book, and concentrate on the 
central idea, would give an unduly favourable view; on the other 
hand, to concentrate on the detail would be to omit what is best 
and most important. I shall endeavour to avoid both errors by first 
giving some account of the detail and then passing on to the 
general idea as it appeared in historical development. 

The book begins with considerations arising out of the sack of 
Rome, and designed to show that even worse things happened in 
pre-Christian times. Among the pagans who attribute the disaster 
to Christianity, there are many, the Saint says, who, during the 
sack, sought sanctuary in the churches, which the Goths, because 
they were Christians, respected. In the sack of Troy, on the 
contrary, Juno's temple afforded no protection, nor did the gods 
preserve the city from destruction. The Romans never spared 
temples in conquered cities; in this respect, the sack of Rome 
was milder than most, and the mitig-c&tion was a result of 
Christianity. 

Christians who suffered the sack have no right to complain, for 
several reasons. Some wicked Goths may have prospered at their 
expense, but they will suffer hereafter: if all sin were punished on 
earth, there would be no need of the Last Judgment. What Chri&
tiana endured would, if they were virtuous, tum to their edification, 
for saints; in the loss of things temporal, lose nothing of any value. 
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It does not matter if their bodies lie unburied, because ravenous 
beasts cannot interfere \\ith the resurrection of the body. 

Next comes the question of pious virgins who were raped during 
the sack. There were apparently some who held that these ladies, 
by no fault of their own, had lost the crown of virginity. This view 
the Saint very sensibly opposes. "Tush, another's luat cannot 
pollute thee." Chastity is a virtue of the mind, and is not lost by 
rape, but is lost by the intention of sin, even if unperformed. It 
is suggested that God permitted rapes because the victims had 
been too proud of their continence. It is wicked to commit suicide 
in order to a\"oid being raped ; this leads to a long discuBSion of 
Lucretia, who ought not to have killed herself, because suicide is 
always a sin. 

There is one proviso to the exculpation of virtuous women who 
are raped: they must not enjoy it. If they do, they are sinful. 

He comes next to the wickedness of the heathen gods. For 
example: "Your stage-plays, those spectacles of uncleanness, 
those licentious vanities, were not first brought up at Rome by 
the corruptions of men, but hy the direct command of your 
gods."1 It would be better to worship a virtuous man, such as 
Scipio, than these immoral gods. But as for the sack of Rome, it 
need not trouble Christians, who have a sanctuary in the "pilgrim 
city of God." 

In this world, the two cities-the earthly and the heavenly-are 
commingled; but hereafter the predeatinate and the reprobate will 
be separated. In this life, we cannot know who, even among our 
seeming enemies, are to be found ultimately among the elect. 

The most difficult part of the work, we are told, will consist in 
the refutation of the philosophers, with the best of whom Chris
tians are to a large extent in agreement-for instance as to immor
tality and the creation of the world by God. 1 

The philosophers did not throw over the worship of the heathen 
gods, and their monl instructions were weak became the gods 
were wicked. It i.11 not suggested that the gods are mere fables; 
they are held by St. Augustine to exist, but tu be devils. They 
liked to have filthy stories told of them, because they wanted to 
injure men. Jupiter's deeds count more, with most pagans, than 
Plato's doctrines or Cato's opinions. "Plato, who would not allow 
poets to dwell in a well-governed city. showed that his sole wonh 

' Th, C:it,, of God, I, 31. 1 Ibid., I, 35. 

376 

Downloaded from https://www.holybooks.com



ST. AUOUSTIN'I'& PHILOSOPHY AND TBIOLOGY 

was better than those gods, that desire to be honoured with 1tage
playa. ••1 

Rome was always wicked, from the rape of the Sabine women 
onwards. Many chapten are devoted to the sinfulneBS of Roman 
imperialism. Nor is it true that Rome did not auffer before the 
State became Christian; from the Gauls and the civil wan it 
suffered as much as from the Goths, and more. 

Astrology is not only wicked, but false; this may be proved from 
the different fortunes of twins, who have the same horoacope.1 

The Stoic conception of Fate (which was connected with astrology) 
is mistaken, since angels and men have free will. It is true that 
·God has foreknowledge of our sins, but we do not sin becaru, of 
His foreknowledge. It is a mistake to suppose that virtue brings 
unhappiness, even in this world: Christian emperors, if virtuous, 
have been happy even if not fortunate, and Constantine and 
Theodosius were fortunate as well; again, the Jewish kingdom 
lasted as long u the Jews adhered to the truth of religion. 

There is a \'ery sympathetic account of Plato, whom he places 
above all other philosophers. All others are to give place to him: 
"Let Thales depart with his water, Anaximenes with the air, the 
Stoics with their fire, Epicurus with his atoms. "1 All these were 
materialists; Plato was not. Plato saw that God is not any bodily 
thing, but that all things have their being from God, and from 
something immutable. I le was right, also, in saying that perception 
is not the source of truth. Platonists are the best in logic and 
ethics, and nearest to Christianity. "It is said that Plotinua, that 
lived but lately, understood Plato the best of any." As for Aristotle, 
he was Plato's inferior, but far above thereat. Both, however, said 
that all gods are good, and to be worshipped. 

As against the Stoics, who condemned all passion, St. Augustine 
holds that the paasions of Christians may be causes of virtue; 
anger, or pity, is not to be condemned per 1t, but we must inquire 
into its cause. 

Platonists are right about God, wrong about gods. They are also 
wrong in not acknowledging the Incarnation. 

There is a long discuuion of angels and demons, which is con-

• TJ.e City of God, II, 14. 
• This argum\'nl is not original: it is Jt"rivcd from the academic k-eptic 

CameaJe,. Cf. Cumont, Orientul Rtligimu in Roman Pa,anu111, p. 166. 
1 The City of God, VIII, 5. 
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nected with the Neoplatonists. Angels may be good or bad, but 
demons are always bad. To angels, knowledge of temporal things 
(though they have it) is vile. St. Augustine holds with Plato that 
the sensible world is inferior to the eternal. 

Book XI begins the account of the nature of the City of God. 
The City of God is the society of the elect. Knowledge of God is 
obtained only through Christ. There are things that can be dis
covered by reason (as in the philosophers), but for all further 
religious knowledge we must rely on the Scriptures. We ought 
not to seek to understand time and space before the world wu 
made: there was no time before the Creation, and there is no 
place where the world is not. 

Everything blessed is eternal, but not everything eternal is 
blessed-e.g. heU and Satan. God foreknew the sins of devils, but 
also their use in improving the universe as a whole, which is 
analogous to antithesis in rhetoric. 

Origen errs in thinking that souls were given bodies as a punish
ment. If this were so, bad souls would have bad bodies; but dC\·ils, 
even the worst of them, have airy bodies, which are better 
than ours. 

The reason the world waa created in six days is that six is a 
perfect number (i.e. equal to the sum of its factors). 

There are good and bad angels, but even the bad ange-ls do not 
have an essence which is contrary to God. God's enemies are not 
so by nature, but by \\ill. The vicious wiU has no ,jfinnt cause, 
but only a dqil:ien1 one; it is not an effect, but a def~ct. 

The world is 1esa than six thousand years old. History is not 
cyclic, as some philosophers suppoae: "Christ died one~ for our 
sins."1 

If our first parents had not sinned, they would not have died, 
but, because they sinned, all their posterity die. Eating the apple 
brought not only natural death, but eternal death, i.e. damnation. 

Porphyry is wrong in refusing bodies to saints in heaven. They 
"ill have better bodies than Adam'• before the fall; their bodies 
will be spiritual, but not apirits, and will not have weight. Men 
will have male bodies, and women female bodies, and those who 
have died in infancy will rise again with adult bodies. 

Adam'•• would have brought all mankind to eternal death 
(i.e. damnation), but that God'a grace has freed many from it. 

I Romaaa vi: I T'bellllloaiana i•. 
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Sin came from the soul, not from the flesh. Platonists and 
Manichseans both err in ascribing sin to the nature of the flesh, 
though Platonists are not so bad as Manicha:ans. The punishment 
of all mankind for Adam's sin was just; for, as a result of this 
sin, man, that might have been spiritual in body, became carnal 
in mind. 1 

This leads to a long and minute discussion of sexual lust, to 
which we are subject as part of our punishment for Adam's sin. 
This discussion is very important as revealing the psychology of 
asceticism ; we must therefore go into it, although the Saint 
confesses that the theme is immodest. The theory advanced is as 
follows. 

It must be admitted that sexual intercourse in marriage is not 
sinful, provided the intention is to beget offspring. Yet even in 
marriage a virtuous man will wish that he could manage without 
lust. Even in marriage, as the desire for privacy shows, people are 
ashamed of sexual intercourse, because "this lawful act of nature 
is (from our first parents) accompanied with our penal shame." 
The cynics thought that one should be without shame, and 
Diogenes would have none of it, wishing to be in all things like 
a dog; yet even he, after one attempt, abandoned, in practice, 
this extreme of shamelessness. What is shameful about lust is its 
independence of the will. Adam and Eve, before the fall, could 
have had sexual intercourse without lust, though in fact they did 
not. Handicraftsmen, in the pursuit of their trade, move their 
hands without lust ; similarly Adam, if only he had kept away 
from the apple-tree, could have performed the business of sex 
without the emotions that it now demands. The sexual members, 
like the rest of the body, would have obeyed the will. The need 
of lust in sexual intercourse is a punishment for Adam's sin, but 
for which sex might have been divorced from pleasure. Omitting 
some physiological details which the translator has very properly 
left in the decent obscurity of the original Latin, the above is 
St. Augustine's theory as regards sex. 

It is evident from the above that what makes the ascetic dislike 
sex is its independence of the will. Virtue, it is held, demands a 
complete control of the will over the body, but such control does 
not suffice to make the sexual act possible. The sexual act, there
fore, seems inconsistent with a perfectly virtuous life. 

1 1'1,,Cityo{God,XIV, 15. 
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Ever since the Fall, the world has been divided into two cities, 
of which one shall reign eternally with God, the other shall be in 
eternal torment \\ith Satan. Cain belongs to the city of the Devil, 
Abel to the City of God. Abel, by grace, and in virtue of pre
destination, was a pilgrim on earth and a citizen of heaven. The 
patriarchs belonged to the City of God. Discussion of the death 
of Methuselah brings St. Augustine to the vexed question of the 
comparison of the Septuagint with the Vulgate. The data, as given 
in the Septuagint, lead to the conclusion that Methuselah survived 
the flood by fourteen years, which is impossible, since he was not 
in the Ark. The Vulgate, following the Hebrew manuscripts, gives 
data from which it follows that he died in the year of the fluod. On 
this point, St. Augustine holds that St. Jerome and the Hebrew 
manuscripts must be right. Some people maintained that the Jews 
had deliberately falsified the Hebrew manuscripts, out of malice 
towards the Christians; this hypothesis is rejected. On the other 
band, the Septuagint must have been di~inely inspired. The only 
conclusion is that Ptolemy's copyists made mistakes in transcribing 
the Septuagint. Speaking of the translations of the Old Testament, 
he says: "The Church has received that of the Se\•enty, as if there 
were no other, as many of the Greek Christians, using this wholly, 
know not whether there be or no. Our Latin translation is from 
this also. Although one Jerome, a learned priest, and a gn:at 
linguist, hu translated the same Scriptures from the Hebrew into 
Latin. But although the Jews affirm his learned labour to be all 
truth, and avouch the Se..-enty to have oftentimes erred, yet the 
Churches of Christ hold no one man to be preferred before so 
many, especially being selected by the high prim, for this work." 
He accepts the story of the miraculous agreement of the se\·enty 
independent translations, and considers this a proof tbat the 
Septuagint is divinely inspired. The Hebrew, however, is equally 
inspired. This conclusion leaves undecided the question as to the 
authority of Jerome'• translation. Perhaps he might have been 
more decidedly on Jerome's aide if the two Saints had not had a 
quarrel about St. Peter's time-serving propensities.1 

He gives a synchronism of sacred and profane history. We learn 
that /Eneaa came to Italy when Abdon1 was judge in Israel, and 

1 Galatians ii, r 1-14-

• Of Abdon we know only that M had forty 11t>n1 and thirty nrphcwa, 
and that 11U these .evenly rode donkey■ (Jud~·• xii, 14). 
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that the last persecution will be under Antichrist, but its date ii 
unknown. 

After an admirable chapter against judicial torture, St. Augustine 
proceeds to combat the new Academicians, who hold all things 
to be doubtful. "The Church of Chrilt detests these doubts u· 
madness, having a most certain knowledge of the things it appre
hends." We should believe in the truth of the Scriptures. He goes 
on to explain that there is no true virtue apart from true religion. 
Pagan virtue is "prostituted with the influence of obscene and 
filthy devils." What would be virtues in a Christian are vices in a 
pagan. "Those things which she [the soul] seems to account 
virtues, and thereby to sway her affections, if they be not all 
referred unto God, are indeed vices rather than virtues." They 
that are not of this society (the Church) shall suffer eternal misery. 
''In our conflicts here on earth, either the pain is victor, and so 
death expc:ls the sense of it, or nature conquers, and expels the 
pain. But there, pain shall afflict eternally, and nature shall suffer 
eternally, hoth enduring to the continuance of the inflicted punish
ment." 

There are two resurrections, that of the soul at death, and that 
of the body at the Last Judgment. After a discussion of various 
difficulties concerning the millennium, and the subsequent doings 
of Gog and Milf,"Og, he comes to a text in II Thessalonian& 
(ii, 11, 12): "God shall send them strong delusion, that they should 
belie\"e a lie, that they nil might be damned who believed not the 
truth, hut hall plca.11ure in unrighteousness." Some people might 
think it unjust that the Omnipotent should first deceive them, 
and then punish them for hcing decci\"ed; but to St. Augustine 
this seems quite in order. "Being condemned, they are seduced, 
and, being seduced, condemned. But their seducement is by the 
secret judgment of God, justly secret, and secretly just; even His 
that bath judged continually, ever since the world began." St. 
Au~stine holds that God divided mankind into the elect and the 
reprobate, not because of their merits or demerits, but arbitrarily. 
All alike de.oren·e damnation, and therefore the reprobate have no 
ground of complaint. From the above pas.qage of St. Paul, it 
appears that they are wicked because they are reprobate, not repro
bate because they are wicked. 

After the resurrection of the body, the bodies of the damned 
will burn eternally without being consumed. In this there is 

381 

Downloaded from https://www.holybooks.com



WESTERN PHILOSOPHICAL THOUGHT 

nothing strange i it happens to the salamander and Mount Etna. 
Devils, though incorporeal, can be burnt by corporeal fire. Hell's 
torments are not purifying, and will not be lessened by the inter
cessions of saints. Origen erred in thinking hell not eternal. 
Heretics, and sinful Catholics, will be damned. 

The book ends with a description of the Saints' vision of God 
in heaven, and of the eternal felicity of tlie City of God. 

From the above summary, the importance of the work may not 
be clear. What was influential was the separation of Church and 
State, with the clear implication that the State could only be part 
of the City of God by being submissive towards the Church in all 
religious matters. This has been the doctrine of the Church ever 
since. All through the Middle Ages, during the gradual rise of 
the papal power, and throughout the conflict between Pope and 
Emperor, St. Augustine supplied the Western Church with the 
theoretical justification of its policy. The Je\\ish State, in the 
legendary time of the Judges, and in the historical period after 
the return from the Babylonian captivity, had been a theocracy; 
the Christian State should imitate it in this respect. The weakness 
of the emperors, and of most Western mediC\·al monarchs, enabled 
the Church, to a great extent, to realize the ideal of the City of 
God. In the East, where the emperor was strong, this development 
never took place, and the Church remained much more subject 
to the State than it became in the West. 

The Reformation, which revived St. Augustine's doctrine of 
sah-ation, threw over his theocratic teaching, and became Eraa
tian, 1 largely owing to the practical exi1,,rencies of the fight with 
Catholicism. But Protestant Erastianism was half-hearted, and the 
most religious among Protestants were still influenced by St. 
Augustine. Anabaptists, Fifth Monarchy Men, and Quakers took 
over a part of his doctrine, but laid less stress on the Church. He 
held to predestination, and also to the need of baptism for salva
tion; these two doctrines do not harmonize well, and the extreme 
Protestants threw over the latter. But their eschatology remained 
Augustinian. 

TM City of God contains little that is fundamentally original. 
The eschatology is Jewish in origin, and came into Chriatianitj 
mainly through the Book of Revelation. The doctrine of pre-

• Era1tianinn ii the doctrine that the C:hurch ■hould be eubjcct to the 
&ate. 
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destination and election is Pauline, though St. Augustine gave it 
a much fuller and more logical development than is to be found 
in the Epistles. The distinction between sacred and profane history 
is quite clearly set forth in the Old Testament. What St. Augustine 
did was to bring these elements together, and to relate them to 
the history of his own time, in such a way that the fall of the 
Western Empire, and the subsequent period of confusion, could 
be assimilated by Christians without any unduly severe trial of 
their faith. 

The Jewish pattern of history, past and future, is such as to 
make a powerful appeal to the oppressed and unfortunate at all 
times. St. Augustine adapted this pattern to Christianity, Marx 
to Socialism. To understand Marx psychologically, one should 
use the following dictionary: 

Yahweh = Dialectical Materialism 
The Messiah = Marx 

The Elect = The Proletariat 
The Church = The Communist Party 

'l'he Second Coming= The Revolution 
Hell = Punishment of the Capitalists 

The Millennium = The Communist Commonwealth 

The terms on the left give the emotional content of the terms 
on the right, and it is this emotional content, familiar to those who 
have had a Christian or a Jewish upbringing, that makes Marx's 
eschatology credible. A similar dictionary could be made for the 
Nazis, but their conceptions are more purely Old Testament and 
less Christian than those of Marx, and their Messiah is more 
analogous to the Maccabees than to Christ. 

Ill. DIE PELACJAN CONTROVERSY 

Much of the most influential part of St. Augustine'& theology 
wu concerned in combating the Pelagian heresy. Pelagius wu a 
Welshman, whose real name was Morgan, which means 11man of 
the sea," as "Pelagius" does in Greek. He was a cultivated and 
agreeable ecclesiastic, less fanatical than many of his contem
poraries. He believed in free will, questioned the doctrine of 
original sin, and thought that, when men act virtuously, it ia by 
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reaaon of their own moral effort. If they act rightly, and are 
orthodox, they go to heaven u a reward of their virtues. 

These views, though they may now seem commonplace, caused, 
at the time, a great commotion, and were, largely through St. 
Augustine'• efforts, declared heretical. They had, however, a 
considerable temporary aucceaa. Augustine had to write to the 
patriarch of Jerusalem to warn him against the wily heresiarch, 
who had persuaded many Eastern theologians to adopt his views. 
Even after his condemnation, other people, called semi-Pelagians, 
advocated weakened forms of his doctrines. It was a long time 
before the purer teaching of the Saint wu completely victorious, 
especially in France, where the final condemnation of the semi
Pelagian heresy took place at the Council of Orange in 529. 

St. Augustine taught that Adam, before the FalJ, had had frN: 
will, and could have abstained from sin. But as he and Eve ate the 
apple, corruption entered into them, and descended to all their 
posterity, none of whom can, of their own power, abstain from 
ain. Only God's grace enables men to be vinuous. Since we all 
inherit Adam's sin, we all descn·e eternal damnation. All who die 
unbaptized, even infants, \\ilJ go to hell and sutfor unending 
torment. We have no reason to complain of this, since we are all 
wicked. (In the Confnsimu, the Saint enumerates the crimes of 
which he was guilty in the cradle.) But by God's free grace certain 
people, among those who ha,·e been baptizcd, are chosen to go 
to heaven; these are the elect. They do not go to heaven because 
they are good; we are all totally depraved, except in so far as 
God's grace, which is only bestowed on the elect, enables us to 
be otherwise. No reason can be gh·en why some are s;aved and the 
rest damned; this is due to God's unmotived choice. Damnation 
proves God's justice; salvation, His mercy. Both equally display 
His goodness. 

The arguments in favour of this ferocioUI doctrine-which was 
revived by Calvin, and has since then not been held by the Catholic 
Church-are to be found in the writings of St. Paul, particularly 
the Epistle to the Romans. These are treated by Augustine u • 
lawyer treat.a the law: the interpretation is able, and the texu are 
made to yield their utmost meaning. One is peniuaded, at the e-nd, 
not that St. Paul believed what Augustine deduces, but that, 
taking certain texta in iaolatiun, they do imply just what he uya 
they do. It may teem odd that the damnation of unbaptized infantt 
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should not have been thought shocking, but should have been 
attributed to a good God. The conviction of sin, however, so 
dominated him that he really believed new-born children to be 
limbs of Satan. A great deal of what is most ferocious in the 
medieval Church is traceable to his gloomy sense of universal 
guilt. . 

There is only one inteUectual difficulty that really troubles St. 
Augustine. This is not that it seems a pity to have created Man, 
since the immense majority of the human race are predestined to 
eternal torment. What troubles him is that, if original sin is 
inherited from Adam, as St. Paul teaches, the soul, as well as the 
body, must be propagated by the parents, for sin is of the soul, 
not the body. He sees difficulties in this doctrine, but says that, 
since Scripture is silent, it cannot be necessary to salvation to 
arrive at a just view on the matter. He therefore leaves it undecided. 

It is strange that the last men of intellectual eminence before 
the dark ages were concerned, not with saving civilization or 
expelling the barbarians or reforming the abuses of the adminis
tration, but with preaching the merit of virginity and the damna
tion of unhaptized infants. Seeing that these were the preoccupa
tions that the Church handed on to the converted barbarians, it 
is no wonder that the succeeding age surpassed almost all other 
fully historical periods in cruelty and superstition. 

N 
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THE FIFTH AND SIXTH CENTURIES 

E fifth century was that of the barbarian invasion and 
the fall of the Western Empire. After the death of 
Augustine in 430, there was little philosophy; it was a 

century of destructive action, \\'hich, however, largely determined 
the lines upon which Europe was to be developed. It was in this 
century that the English im-,aded Britain, causing it to become 
England; it was also in this century that the Frankish im·asion 
turned Gaul into France, and that the Vandals invaded Spain, 
giving their name to Andalusia. St. Patrick, durin~ the middle 
years of the century, converted the Irish to Christianity. Through
out the Western World, rough Gennanic kingdoms succeeded the 
centralized burcaucra<.-y of the Empire. The imperial post ceased, 
the great roads fell into decay, war put an end to large-scale 
commerce, and life again became local both politically and 
economicalJy. Centralized authority was preaen·ed only in the 
Church, and there with much difficulty. 

Of the Germanic tribes that invaded the Empire in the fifth 
century, the most important were the Goths. They were pushed 
westwards by the Huns, who attacked them from the East. At 
first they tried to conquer the Eastern Empire, but were defeated; 
then they turned upon Italy. Since Diocletian, they l1ad been 
employed as Roman mercenaries; this had tau~ht them more of 
the art of war than barbarians would otherwise ha,·e known. 
Alaric, king of the Goths, sacked Rome in 4Jo, but died the 11ame 
year. Odovaker, king of the Ostrogoths, put an end to the Western 
Empire in 476, and reigned until -493, when he was treacherously 
murdered by another Ostrogoth, Thcodoric, who was king of· 
Italy until 526. Of him I shall have more to say shortly. He was 
important both in history and legend; in the Niebelungenlied he 
appears 11 "Dietrich von Bern" ("Bern" bciug \"erona). 

Meanwhile the Vandals established themselves in Africa, the 
\'iaigotha in the south of France, and the Franks in the north. 

In the middle of the Gennanic in\'asion came the inroads of the 
Huns under Attila. The Huns were of Mongol race, and yet they 
were often allied with the Gotha. At the crucial moment, however, 
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when they invaded Gaul in 451, they bad quarrelled with the 
Goths; the Goths and Romans together defeated them in that 
year at Chalons. Attila then turned against Italy, and thought of 
marching on Rome, but Pope Leo dissuaded him, pointing out 
that Alaric had died after sacking Rome. His forbearance, how
ever, did him no service, for he died in the following year. After 
his death the power of the Huns collapsed. 

During this period of confusion the Church was troubled by a 
complicated controversy on the Incarnation. The protagonists in 
the debates were two ecclesiastics, Cyril and Nestorius, of whom, 
more or less by accident, the former was proclaimed a saint and 
the latter a heretic. St. Cyril was patriarch of Alexandria from 
about 412 till his death in 444; Nestorius was patriarch of Con
stantinople. The question at issue was the relation of Christ's 
divinity to His humanity. Were there two Persons, one human 
and one divine? This was the view held by Nestorius. If not, was 
there only one nature, or were there two natures in one person, 
a human nature and a divine nature? These questions roused, in 
the fifth century, an almost incredible degree of passion and fury. 
"A secret and incurable discord was cherished between those who 
were most apprehensive of confounding, and those who were most 
fearful of separating, the divinity and the humanity of Christ."1 

St. Cyril, the advocate of unity, was a man of fanatical zeal. He 
used bis position as patriarch to incitepogromsagainst thevery large 
Jewish colony in Alexandria. His chief claim to fame is the lynching 
of Hypatia, a distinguished lady who, in an age of bigotry, adhered 
to the Neoplatonic philosophy and devoted her talents to mathe
matics. She was "tom from her chariot, stripped naked, dragged 
to the church, and inhumanly butchered by the hands of Peter 
the Reader and a troop of savage and merciless fanatics: her flesh 
was scraped from her bones \\ith sharp oyster-she& and her 
qui\·ering limbs were delivered to the flames. The just progress 
of inquiry and punishment was stopped by seasonable gifts. "1 

After this, Alexandria was no longer troubled by philosophers. 
St. Cyril was pained to learn that Constantinople was being led 

astray by the teaching of its patriarch Nestorius, who maintained 
that there were two Persons in Christ, ene human and one divine. 
On this ground Nestorius objected to the new practice of calling 
the Virgin .. Mother of• God"; she was, he said, only the mother 

1 Gibbon, op. tit., chap. s:lvii. 1 Ibid. 
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of the human Person, while the divine Person, who was God, had 
no mother. On this question the Church was divided: roughly 
speaking, bishops east of Suez favoured Nestorius, while those 
west of Suez favoured St. Cyril. A council was summoned to 
meet at Ephesus in 431 to decide the question. The Western 
bishops arrived first, ·and proceeded to lock the doors against late
comers and decide in hot haste for St. Cyril, who presided. "This 
episcopal tumult, at the distance of thirteen centuries, assumes 
the venerable aspect of the third oecumenical Council. "1 

As a result of this council, Nestorius was condemned as a heretic. 
He did not recant, but was the founder of the Nestorian sect, 
which had a large following in Syria and throughout the East. 
Some centuries later, Nestorianism was so strong in China that 
it seemed to ha\'e a chance of becoming the established religion. 
Nestorians were found in India by the Spanish and Portuguese 
missionaries in the sixteenth century. The persecution of Nes
torianism by the Catholic go\'ernment of Constantinople caused 
disaffection which helped the l\lohammedans in their conquest 
of Syria. 

The tongue of Nestorius, which by its eloquence had seduced 
so many, was eaten by worms-so at least we are assured. 

Ephesus had learnt to substitute the Virgin for Artemis, but had 
still the same intemperate zeal for its goddess as in the time of St. 
Paul. It was said that the Virgin was buried there. In 4491 after the 
death of St. Cyril, a synod at Ephesus tried to carry the triumph 
further, and thereby fell into the heresy opposite to that of ~es
toriua; this is called the Monophysite heresy, and maintains that 
Christ has only one nature. If St. Cyril had still been ali\'e, he 
would certainJy have supported this view, and ha,·e become 
heretical. The Emperor supported the synod, but the Pope repu
diated it. At last Pope Leo-the same Pope who turned Attila 
from attacking Rome-in the year of the battle of Chalona secured 
the summoning of an occumenical council at t:halcedon in 451, 
which condemned the Monophysites and finally decided the ortho
dox doctrine of the Incarnation. The Council of Ephesus had 
decided that there is onJy one Pa-son of Christ, but the Council of 
Cbalcedon decided that He exists in two natures, one human and 
one divine. The influence of the Pope was paramount in securing 
this decision. 

1 Gibbon, •• a,., c:bap dvii. 
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The Monopbysites, like the Nestorians, refused to submit. 
Egypt, almost to a man, adopted their heresy, which spread up the 
Nile and as far as Abyssinia. The heresy of the Abyssinians was 
given by Mussolini as one of his reasons for conquering them. The 
heresy of Egypt, like the opposite heresy of Syria, facilitated the 
Arab conquest. 

During the sixth century, there were four men of great im
portance in the history of culture: Boethius, Justinian, Benedict, 
and Gregory the Great. They will be my chief concern in the 
remainder of this chapter and in the next. 

The Gothic conquest of Italy did not put an end to Roman 
ci\'ilization. Under Theodoric, king of Italy and of the Goths, the 
civil administration of Italy was entirely Roman; Italy enjoyed 
peace and religious toleration (till near the end); the king was 
both wise and vigorous. He appointed consuls, preserved Roman 
Jaw, and kept up the Senate: when in Rome, his first visit was to 
the Senate House. 

Though an Arian, Theodoric was on good terms with the 
Church until his last years. In 523, the Emperor Justin proscribed 
Arianism, and this annoyed Theodoric. He had reason for fear, 
since Italy was Catholic. and was led by theological sympathy to 
side with the Emperor. lie helie\'ed, rightly or wrongly, that 
there was a plot involving men in his own government. This led 
him to imprison and execute his minister, the senator Boethius, 
whose Consolations of Philosophy was written while he was in 
prison. 

Boethius is a singular figure. Throughout the !\Iiddle Ages he 
was read and admired, regarded always as a de\'out Christian, 
and treated almost as if he had been one of the Fathers. Yet his 
Consolations of Philosophy, written in 524 while he was awaiting 
execution, is purely Platonic; it does not prove that he was not 
a Christian, but it does show that pagan philosophy had a much 
stronger hold on him than Christian theology. Some theological 
works, especially one on the Trinity, which are attributed to him, 
are by many authorities considered to be spurious; but it was 
probably owing to them that the Middle Ages were able to regard 
him as onhodox, and to imbibe from h1m much Platonism which 
would otherwise have been viewed \\ith suspicion. 

The work is an alternation of verse and prose: Boethius, in his 
own penon, speaks in prose, while Philosophy answers in verse. 
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There is a certain resemblance to Dante, who wu no doubt 
influenced by him in the Vita NUON. ' 

The Consolatio,u, which Gibbon rightly calls a "golden volume," 
begins by the statement that Socrates, Plato, and Aristotle are the 
true philosophen; Stoics, Epicureans, and the rest are usurpers 
whom the profane multitude mistook for the friends of philosophy. 
Boethius says he obeyed the Pythagorean command to "follow 
God" {not the Christian command). Happiness, which is the same 
thing as bleaedness, is the good, not pleasure. Friendship is a 
"most sacred thing . ., There is much morality that agrees closely 
with Stoic doctrine, and is in fact largely taken from Seneca. 
There is a summary, in verse, of the beginning of the Tnt11UUJ. 
This is followed by a great deal of purely Platonic metaphysics. 
Imperfection, we are told, is a lack, implying the exi~tence of a 
perfect pattern. He adopted the privative theory of evil. He then 
pasaes on to a pantheism which should have shocked Christians, but 
for some reason did not. Blessedness and God, he says, are both the 
cbiefest good, and are therefore identical. "Men are made happy 
by the obtaining of divinity.'' ''They who obtain divinity become 
gods. Wherefore every one that is happy is a god, but by nature 
there is only one God, hut there may he many by participation." 
"1ne sum, origin, and cause of all that is sought after is rightly 
thought to be goodness." "The substance of God consi:;teth in 
nothing else but in goodness." Can God do C\'il? No. Therefore 
evil is nothing, since God can do C\0e111hing. Virtuous men are 
always powerful, and bad men always weak; for both desire the 
good, but only the ,·irtuous get it. The wicked are more unfor
tunate if they escape punishment than if they suffer it. "In wise 
men there is no place for hatred." 

The tone of the book is more like that of Plato than that of 
Plotinus. There is no trace of the superstition or morbidness of 
the age, no obsession with sin, no a:cesaive straining after the 
unattainable. There ia perfect philosophic calm-so much that, 
if the book had been written in prosperity, it might almo,t have 
been called smug. Written when it wu, in prison under 1entence 
of death, it ii u admirable as the last moments of the Platonic 
Socrates. 

One does not find a similar outlook until after Newton. I will 
quote in mauo one poem from the book, which, in its philosophy, 
i1 not unlike Pope'• E,,ay on Man. 
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If Thou wouldst see 
God's laws with purest mind, 
Thy sight on heaven fixed must be, 
Whose settled course the stars in peace doth bind. 
The sun's bright fire 
Stops not his sister's team, 
Nor doth the northern bear desire 
Within the ocean's wave to hide her beam. 
Though she behold 
The other stars there crouching, 
Yet she incessantly is rolled 
About high heaven, the ocean never touching. 
The evening light 
With certain course doth show 
The coming of the shady night, 
And Lucifer before the day doth go. 
This mutual love 
Courses ckrnal makes, 
And from the starry spheres above 
All cause of war and dangerous discorJ takes. 
This sweet consent ' 
In equal bands doth tic 
The nature of each element 
So that the moist things yield unto the dry. 
The piercing cold 
With flames doth fricnJship heap 
The trembling fire the highest place doth hold, 
And the gross earth sinks down into the deep. 
The flowery year 
Breathes odours in the spring, 
The scorching summer corn doth bear, 
The autumn fruit from laden trees doth bring. 
The falling rain 
Doth winter's moisture ~h•e. 
These rules thus nourish and maintain 
All creatures which we sec on earth to live. 
And when they die, 
These bring them to their end, 
While their Creator sits on high, 
Whose hand the reins of the whole world doth bend. 
I le as their king 
Rules them with lordly might. 
From Him they rise, flourish, and spring, 
He u their law and judge decides their right. 
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Those things whose courae 
Most swiftly glides away 
His might doth often backward force, 
And suddenly their wandering motion stay. 
Unless his strength 
Their violence should bound, 
And them which else would run at length, 
Should bring ~ithin the compass of a round, 
That firm decree 
Which now doth all adorn 
Would soon destroyed and broken be, 
Things being far from their beginning borne. 
This powerful love 
Is common unto all, 
Which for desire of good do move 
Back to the springs from whence they first did fall. 
No worldly thing 
Can a continuance ha,·c 
Unless love back again it bring 
Unto the cause which first the essence gave. 

Boethius was, until the end, a friend of Theodoric. His father 
was consul, he was consul, and so were his two sons. His father
in-law Symmachus (probably grandson of the one who had a 
controveny with Ambrose about the statue of Victory) was an 
important man in the court of the Gothic king. Theodoric em
ployed Boethius to reform the coinage, and to astonish less 
sophisticated barbarian kings with such devices as sun-dials and 
water-clocks. It may be that his freedom from superstition was 
not so exceptional in Roman aristocratic families as elsewhere; 
but its combination with great learning and zeal for the public 
good was unique in that age. During the two centuries before his 
time and the ten centuries after it, I cannot think of any European 
man of learning so free from superstition and fanaticism. Nor are 
his merita merely negative; his survey is lofty, disinterested, and 
sublime. He would have been remarkable in any age; in the age 
in which he lived, he is utterly amazing. 

The medieval reputation of Boethiua was • partly due to his 
being regarded as a martyr to Arian penecution-a view which 
began two or three hundred years after his death. In Pavia, he 
was rtgartkd as a saint, but in fact he wu not canonized. Though 
Cyril wu a uint, Boethi111 wu not. 
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Two years after the eecution of Boethius, Theodoric died. In 
the next year, Justinian became Emperor. He reigned until 565, 
and in this long time managed to do much hann and some good. 
He is of course chiefly famous for his Digat, but I shall not venture 
on this topic, which is one for the lawyers. He was a man of deep 
piety, which he signalized, two years after his accession, by closing 
the schools of philosophy in Athens, where paganism still reigned. 
The dispossessed philosophers betook themselves to Persia, where 
the king received them kindly. But they were shocked-more so, 
says Gibbon, than became philosophers-by the Persian practices 
of polygamy and incest, so they returned home again, and faded 
into obscurity. Three years after this exploit (532), Justinian 
embarked upon another, more worthy of praise-the building of 
St. Sophia. I have never seen St. Sophia, but I have seen the 
beautiful contemporary mosaics at Ravenna, including portnuts 
of Justinian and his empress Theodora. Both were very pious, 
though Theodora was a lady of easy virtue whom he had picked 
up in the circus. What is even worse, she was inclined to be a 
Monophysite. 

But enough of scandal. The Emperor himself, I am happy to 
say, was of impeccable orthodoxy, even in the matter of the 
"Three Chapters." This was a vexatious controversy. The Council 
of Chalcedon had pronounced orthodox three Fathers suspected 
of Nestorianism; Theodora, along with many others, accepted all 
the other decrees of the council, but not this one. The Western 
Church stood by everything decided by the Council, and the 
empress was driven to persecute the Pope. J ustinian adored her, 
and after her death in 548, she became to him what the dead 
Prince Consort was to Queen Victoria. So in the end he lapsed 
into heresy, that of AphthartoJocetism. A contemporary historian 
(Eva1,rrius) writes: "Having since the end of his life received the 
wages of his misdeeds, he has gone to seek the justice which was 
his due before the judgment-seat of hell." 

Justinian aspired to reconquer as much as possible of the 
Western Empire. In 535 he invaded Italy, and at first had quick 
success against the Goths. The Catholic population welcomed 
him, and he came as representing Rome against the barbarians. 
But the Goths rallied, and the war lasted eighteen years, during 
which Rome, and Italy generally, suffered far more than in the 
barbarian invasion. 
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Rome waa five times captured, thrice by By7.antines, twice by 
Goths, and sank to a small town. The same sort of thing happened 
in Africa, which Justinian also more or less reconquered. At first 
his armies were welcomed; then it was found that Byzantine 
administration was corrupt and By7.antine taxes were ruinous. 
In the end, many people wished the Goths and Vandals back. 
The Church, however, until his last years, was steadily on the 
side of the Emperor, because of his orthodoxy. He did not attempt 
the reconquest of Gaul, partly because of distance, but partly also 
because the Franks were orthodox. 

In 568, three years after Justinian's death, Italy was in\'aded 
by a new and \'cry fierce German tribe, the Lombard&. Wars 
between them and the Byzantines continued intermittently for 
two hundred years, until nearly the time of Charlemagne. The 
Byzantines held gradually less and less of Italy; in the South, 
they had also to face the Saracens. Rome remained nominally 
subject to them, and the popes treated the Eastern emperors with 
deference. But in most parts of Italy the em1lCJ"ors, after the 
coming of the l.ombards, had very little authority or even none 
at all. It was this period that ruined Italian ci\·ilization. It was 
refugees from the Lomhards who founded \"enice, not, as tradition 
a\·ers, fu~tives from Attila. 
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ST. BENEDICT AND GREGORY THE GREAT 

IN the general decay of civilization that came about during the 
incessant wars of the sixth and succeeding centuries, it was 
above all the Church that preserved whatever survived of the 

culture of ancient Rome. The Church performed this work very 
imperfectly, because fanaticism and superstition prevailed among 
even the greatest ecclesiastics of th~ time, and secular learning 
was thought wicked. Nevertheless, ecclesiastical institutions 
created a solid framework, within which, in later times, a revival 
of learning and civilized arts became possible. 

In the period with which we are concerned, three of the activlties 
of the Church call for special notice: first, the monastic movement; 
second, the influence of the papacy, especially under Gregory the 
Great; third, the conversion of the heathen barbarians by means 
of missions. I will say something about each of these in succession. 

The monastic movement began simultaneously in Egypt and 
Syria about the beginning of the fourth century. It had two forms, 
that of solitary hermits, and that of monasteries. St. Anthony, the 
first of the hermits, was born in Egypt about 250, and withdrew 
from the world about 2jO. For fifteen years he lived alone in a 
hut near his home; then, for twenty years, in remote solitude in 
the desert. But his fame spread, and multitudes longed to hear 
him preach. Accordingly, about 305, he came forth to teach, and 
to encourage the hermit's life. I le practised extreme austerities, 
reducing food, drink, and sleep to the minimum required to 
support life. The <le,·il constantly assailed him v.ith lustful visions, 
but he manfully withstood the malign diligence of Satan. By the 
end of his life, the Thebaid1 was full of hermits who had been 
inspired by his example and his precepts. 

A few years later-about 315 or 320-another Egyptian, Pacho
mius, founded the first monastery. Here the monks had a common 
life, without private property, with communal meals and com
munal relibrious observances. It was ii\ this form, rather than in 
that of St. Anthony, that monasticism conquered the Christian 
world. In the monasteries derived from Pachornius, the monks 

1 The dncn near Egyptian ThebeL 
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did much work, chiefly agricultural, instead of spending the whole 
of their time in resisting the temptations of the flesh. 

At about the same time, monasticism sprang up in Syria and 
Mesopownia. Here asceticism was carried to even greater lengths 
than in Egypt. St. Simeon Stylites and the other pillar hermits 
were Syrian. It was from the East that monasticism came to Greek
speaking countries, chiefly owing to St. Basil (about 36o). His 
monasteries were less ascetic; they had orphanages, and schools 
for boys (not only for such as intended to become monks). 

At first, monasticism was a spontaneous movement, quite out• 
side Church organization. It was St. Athanasius who reconciled 
ecclesiastics to it. Partly as a result of his influence, it came to be 
the rule that monks should be priests. It '\\'as he also, while he 
was in Rome in 339, who introduced the movement into the West. 
St. Jerome did much to promote it, and St. Augustine introduced 
it into Africa. St. l\Iartin of Tours inaugurated monasteries in 
Gaul, St. Patrick in Ireland. The monastery of Iona was founded 
by St. Columba in 566. In early days, before monks had been 
fitted into the ecclesiastical organization, they had been a source 
of disorder. To begin with, there was no way of discriminating 
between genuine ascetics and men who, being destitute, found 
monastic establishments comparatively luxurious. Then again 
there was the difficulty that the monks ga,·e a turbulent su::,port 
to their fa,·ourite bishop, causing synods (and almost causing 
Councils) to fall into heresy. The synod (not the Council) of 
Ephesus, which decided for the Monophysites, was under a 
monkish reign of terror. But for the resistance of the Pope, the 
victory of the Monophysites might have been pennanent. In 
later times, such disorders no longer occurred. 

There seem to have been nuns before there were monks-as 
early as the middle of the third century. 

Cleanliness was viewed with abhorrence. Lice were called 
"pearls of God," and were a mark of saintliness. Saints, male and 
female, would boast that water had never touched their feet except 
when they had to cross rivers. In later centuries, monks aerved 
many useful purposes: they were skilled agriculturista, and some 
of them kept alive or revived learning. But in the beginning, 
especially in the eremitic aection, there was none of this. Most 
monks did no work, never read anything except what religion 
prescribed, and conceived virtue in an entirely negative manner, 
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as abstention from sin, especially the sins of the flesh. St. Jerome, 
it is true, took his library with him into the desert, but he came to 
think that this had been a sin. 

In Western monasticism, the most important name is that of 
St. Benedict, the founder of the Benedictine Order. He was born 
about 480, near Spoleto, of a noble Umbrian family; at the· age 
of twenty, he fled from the luxuries and pleasures of Rome to 
the solitude of a cave, where he lived for three years. After this 
period, his life was less solitary, and about the year 520 he founded 
the famous monastery of Monte Cassino, for which he drew up 
the "Benedictine rule." This was adapted to Western climates, 
and demanded less austerity than had been common among 
Egyptian and Syrian monks. There had been an unedifying com
petition in ascetic extravagance, the most extreme practitioner 
being considered the most holy. To this St. Benedict put an end, 
decreeing that austerities going beyond the rule could only be 
practised by permission of the abbot. The abbot was given great 
power; he was elected for life, and had (within the Rule and the 
limits of orthodoxy) an almost despotic control over his monks, 
who were no longer allowed, as previously, to leave their monastery 
for another if thcv felt so inclined. In later times, Benedictines 
have been rernark~blc for learning, but at first all their reading 
was devotional. 

Organizations have a life of their ovm, independent of the 
intentions of their founders. Of this fact, the most striking example 
is the Catholic Church, which would astonish Jesus, and even 
Paul. The Benedictine Order is a lesser example. The monks take 
a vow of po\'crty, obedience, and chastity. As to this, Gibbon 
remarks: "I have somewhere heard or read the frank confession 
of a Benedictine abbot: '!\ly vow of poverty has given me an 
hundred thousand crowns a year; my \'OW of obedience has raised 
me to the rank of a sovereign prince.' I forget the consequences 
of his vow of chastity.''1 The departures of the Order from the 
founder's intentions were, however, by no means all regrettable. 
This is true, in particular, of learning. The library of Monte 
Cassino was famous, and in various ways the world is much 
indebted to the scholarly tastes of later Benedictines. 

St. Benedict lived at Monte Cassino from its foundation until 
his death in 543. The monastery was sacked by the Lombards, 

1 Op. cit., xnvii, note 57, 
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shortly before Gregory the Great, himself a Benedictine, became 
Pope. The monks fled to Rome; but when the fury of the 
Lombard& had abated, they returned to Monte Cassino. 

From the dialogues of Pope Gregory the Great, written in 593, 
we learn much about St. Benedict. He was "brought up at Rome 
in the study of humanity. But forumuch as he saw many by the 
reason of such learning to fall to dissolute and lewd life, he drew 
back his foot, which he had as it were now set forth into the world, 
lest, entering too far in acquaintance therewith, be likewise might 
have fallen into that dangerous and godless gulf: wherefore, giving 
over his book, and forsaking his father's house and wealth, with 
a resolute mind only to serve God, he sought for some place, 
where be might attain to the desire of his holy purpose: and in 
this sort he departed, instructed with learned ignorance, and 
furnished with unlearned wisdom.'' 

He immediately acquired the power to work miracles. The first 
of these was the mending of a broken sieve by means of prayer. 
The townsmen hung the sie\'e over the church door, and it "con
tinued there many years after, even to these very troubles of tht 
Lombards." Abandoning the sieve, he went to his ca\·e, unknown 
to all but one friend, who secretly supplied him with food let 
down by a rope, to which a bell was tied to let the saint know 
when his dinner had come. But Satan threw a stone at the rope, 
breaking both it and the bell. Nevertheless, the enemy of mankind 
was foiled in his hope of disrupting the Saint's food-supply. 

When Benedict had been as long in the cave as God'f> purposes 
required, our Lord appeared on Easter Sunday to a certain priest, 
re\'ealcd the hermit's whereabouts, and bade him share his Easter 
feast \\ith the Saint. About the same time certain shepherds 
found him. "At the first, when they espied him through the bushes, 
and saw his apparel made of aluna, they verily thought that it 
_had been some beast: but after they were acquainted with the 
r buO"~ of God, many of them were by his means converted from 
.~c otlk..tJy life to grace, piety, and devotion." 
: Resh· ~er hermits, Benedict suffered from the temptations of 
~. ~ W "A certain woman there was which aome time be bad 
ld \>1 the 'ncmory of wl:ich the wicked spirit put into hia mind, 
r;1>rA ~ "'memory of her did so mightily inflame with concupis
~crCO- "',ul of God's servant, which did so increase that, almost 

ith pleasure, he wu of mind to have forsaken the 
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wilderness. But suddenly, assisted with God's grace, he came to 
himself; and seeing many thick briers and nettle bushes to grow 
hard by, off he cast his apparel, and threw himself into the midst 
of them, and there wallowed so long that, when he rose up, all 
his flesh was pitifully torn: and so by the wounds of his body, 
he cured the wounds of his soul." 

His fame being spread abroad, the monks of a certain monastery, 
whose abbot had lately died, besought him to accept the succession. 
He did so, and insisted upon observance of strict virtue, so that 
the monks, in a rage, decided to poison him with a glass of poisoned 
wine. He, however, made the sign of the cross over the glass, 
whereupon it broke in pieces. So he returned to the wilderness. 

The miracle of the sieve was not the only practically useful one 
performed by St. Benedict. One day, a virtuous Goth was using a 
bill-hook to clear away briers, when the head of it flew off the 
handle and fell into deep water. The Saint, being informed, held 
the handle in the water, whereupon the iron head rose up and 
joined itself again to the handle. 

A neighbouring priest, envious of the holy man's reputation, sent 
him a poisoned loaf. But Benedict miraculously knew it was 
poisoned. He had the habit of giving bread to a certain crow, and 
when the crow came on the day in question, the Saint said to it: 
"In the name of Jesus Christ our Lord, take up that loaf, and 
leave it in some such place where no man may find it." The crow 
obeyed, and on its return was gi'"en its usual dinner. The wicked 
priest, seeing he could not kill Benedict's body, decided to kill 
his soul, and sent seven naked young women into the monastery. 
The Saint feared lest some of the younger monks might be moved 
to sin, and therefore departed himself, that the priest might no 
longer have a motive for such acts. But the priest was killed by 
the ceiling of his room's falling on him.~ monk pursued Benedict 
with the news, rejoicing, and bidding him return. Benedict 
mourned over the death of the sinner, and imposed a penance 
on the monk for rejoicing. 

Gregory docs not only relate miracles, but deigns, now and 
then, to tell facts in the career of St. Benedict. After founding 
twelve monasteries, he finally came ta Monte Cassino, where 
there was a "chapel" to Apollo, still used by the country people 
for heathen worship. "Even to that very time, the mad multitude 
of infidels did offer most wicked sacrifice." Benedict destroyed 
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the altar, aubstituted a church, and converted the neighbouring 
pagans. Satan WU annoyed: 

.. The old enemy of mankind, not taking this in good part, did 
not now privily or in a dream, but in open sight present himself 
to the eyes of that holy father, and with great outcries complained 
that he had offered him violence. The noise which he made, the 
monks did hear, but himself they could not see; but, as the 
venerable father told them, he appeared visibly unto him most fell 
and cruel, and as though, with his fiery mouth and flaming eyes, 
he would have tom him in pieces: what the devil said unto him, 
all the monks did hear; for first he would call him by his name, 
and because the man of God vouchsafed him not any answer, 
then would he fall a reviling and railing at him: for when he cried 
out, calling him 'Blessed Bennet,' and yet found that he ga\'e him 
no answer, straightways he \\'ould turn his tune and say: 'Cursed 
Bennet, and not blessed: what hast thou to do with me? and why 
dost thou thus persecute me?' " Here the story ends; one gathers 
that Satan gave up in despair. 

I have quoted at some length from these dialogues, because they 
have a threefold importance. First, they are the principal source 
for our knowledge of the life of St. Benedict, whose Rule became 
the model for all Western monasteries except those of Ireland or 
founded by Irishmen. Secondly, they give a \·i\·id picture of the 
mental atmosphere among the most ci\'ilized people li\'ing at the 
end of the sixth century. Thirdly, they are written by Pope 
Gregory the Great, fourth and last of the Doctors of the Western 
Church, and politically one of the most eminent of the popes. 
To him we must now tum our attention. 

The Venerable W. H. Hutton, Archdeacon of Northampton,• 
claims that Gregory was the greatest man of the sixth century ; 
the only rival claimants, hq,uys, would be Justinian and St. Bene
dict. All three, certainly, had a profound effect on future ages: 
Justinian by his Laws (not by his conquests, which were ephe
meral); Benedict by his monastic order; and Gregory by the 
increase of papal power which he brought about. In the dialogues 
that I have been quoting he appears childish and credulous, but 
u a statesman he is ast\!te, masterful, and very well aware of 
what can be achieved in the complex and changing world in 
which he has to operate. The contrast is surprising; but the 

1 Cflllllwidp MtdiftJOI History, II. chap. viii. 
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moat effective men of action are often intellectually second
rate. 

Gregory the Great, the first Pope of that name, was born in 
Rome, about 540, of a rich and noble family. It seems his grand
father had been Pope after he became a widower. He himself, as a 
young man, had a palace and immense wealth. He had what was 
considered a good education, though it did not include a know
ledge of Greek, which he never acquired, although he Jived for 
six years in Constantinople. In 573 he was prefect of the City of 
Rome. But religion claimed him: he resigned his office, gave his 
wealth to the founding of monasteries and to charity, and turned 
his own palace into a house for monks, himself becoming a Bene
dictine. He devoted himself to meditation, and to austerities 
which permanently injured his health. But Pope Pelagius II had 
become aware of his political abilities, and sent him as his envoy 
to Constantinople, to which, since Justinian's time, Rome was 
nominally subject. Gregory lived in Constantinople from 579 to 
585, representing papal interests at the Emperor's court, and papal 
theology in discussions with Eastern ecclesiastics, who were always 
more prone to heresy than those of the West. The patriarch of 
Constantinople, at this time, held the erroneous opinion that our 
resurrection bodies will be impalpable, but Gregory saved the 
Emperor from falling into this departure from the true faith. He 
was unable, however, to persuade the Emperor to undertake a 
campaign a~inst the Lombards, which was the principal object 
of his mission. 

The fo·e years 585-<)0 Gregory spent as head of his monastery. 
Then the Pope died, and Gregory succeeded him. The times were 
difficult, but by their very confusion offered great opportunities 
to an able statesman. The Lombards were ravaging Italy; Spain 
and Africa were in a state of anarchy due to the weakness of the 
Byzantines and the decadence of Visigoths and the depredations 
of Moors. In France there were wars between North and South. 
Britain, which had been Christian under the Romans, had re
verted to paganism since the Saxon invasion. There were still 
remnants of Arianism, and the heresy of the Three Chapters was 
by no means extinct. The turbulent times infected even bishops, 
many of whom Jed far from exemplary lives. Simony was rife, 
and remained a crying evil until the latter half of the eleventh 
century. 
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All these sources of trouble Gregory combated with energy and 
sagacity. Before his pontificate, the bishop of Rome, though 
acknowledged to be the greatest man in the hierarchy, was not 
regarded 88 having any jurisdiction outside his own diocese. St. 
Ambroee, for eumple, who was on the best of terms with the 
Pope of his day, obviously never regarded himself as in any degree 
subject to his authority. Gregory, owing partly to his personal 
qualities and partly to the prevailing anarchy, was able to assert 
succ:essfully an authority which was admitted by ecclesiastics 
throughout the West, and even, to a lesser degree, in the East. 
He exerted this authority chiefly by means of letters to bishops 
and secular rulen in all parts of the Roman world, but also in 
other ways. His Book of Pastoral RM/e, containing ad\-ice to bishops, 
had a great influence throughout the earlier Middle Ages. It was 
intended 88 a guide to the duties of bishops, and was accepted as 
such. He wrote it in the first instance for the bishop of Ravenna, 
and sent it also to the bishop of Seville. Under Charlemagne, it 
wu given to bishops at consecration. Alfred the Great translated 
it into Anglo-Saxon. In the East it was circulated in Greek. It 
gives sound, if not surprising, advice to bishops, such as not to 
neglect business. It tells them also that rulers should not be 
criticized, but should be kept alive to the danger of hell-fire if 
they fail to follow the advice of the Church. 

Gregory's letters are extraordinarily intercstin~. not only as 
showing his character, but as gi\"ing a picture of his age. J lis tone, 
except to the Emperor and the ladies of the Byzantine court, i~ 
that of a head master---110metimes commending, often repro,·ing, 
never ,bowing the faintest hesitation as to his right to gi\'e orders. 

Let us take 88 a sample his letters during one year (599). The 
first is a letter to the biahop of Cagliari in Sardinia, who, though 
old, wu bad. It says, in part: "It has been told me that on the 
Lord'• day, before celebrating the solemnities of mass, thou 
weotest forth to plough up the crop of the bearer of these presents. 
. . . Also, after the aolemnities of masa thou didst not fear to root 
up the landmarks of that pouession. . . . Seeing that we still 
apare thy grey hairs, bethink thee at length, old man, and restrain 
thyaelf from auch levity of .behaviour, and perversity of deeds." 
He writes at the same time to the secular authorities of Sardinia 
on the aame subject. The bishop in question next baa to be re
proved because be makes a charge for conducting funeral11; and 
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then again because, with his sanction, a converted Jew placed the 
Cross and an image of the Virgin in a synagogue. Moreover, he 
and other Sardinian bishops have been known to travel without 
permission of their metropolitan; this must cease. Then follows 
a very severe letter to the proconsul of Dalmatia, saying, among 
other things: "We see not of what sort your satisfaction is either 
to God or men"; and again: "With regard to your seeking to be 
in favour with us, it is fitting that with your whole heart and soul, 
and with tears, as becomes you, you should satisfy your Redeemer 
for such things as these." I am ignorant as to what the wretch 
had done. 

Next comes a letter to Callinicus, exarch of Italy, congratulating 
him on a victory over the Slavs, and telling him how to act towards 
the heretics of !stria, who erred as to the Three Chapters. He 
writes also on this subject to the bishop of Ravenna. Once, by way 
of exception, we find a letter to the bishop of Syracuse, in which 
Gregory defends himself instead of finding fault with others. The 
question at issue is a weighty one, namely whether "Alleluia" 
should be said at a certain point in the mass. Gregory's usage, he 
says, is not adopted from subsen·ience to the Byzantines, as the 
bishop of Syracuse suggests, but is derived from St. James via 
the blessed Jerome. Those who thought he was being unduly 
subservient to Greek usage were therefore in error. (A similar 
question was one of the causes of the schism of the Old Believers 
in Russia.) 

There are a number of letters to barbarian sovereigns, male and 
female. :Urunichild, 4ueen of the Fr.mks, wanted the pallium con
ferred on a certain French bishop, and Gregory ·was willing to 
grant her request; but unfortunately the emissary she sent was a 
schismatic. To Agilulph king of the Lombards he writes 01111-

gratulating him on having made peace. "For, if unhappily peacr 
had not been made, what else could ha\·e ensued but, with sin 
and danger on both sides, the shedding of the blood of miserable 
peasants whose labour profits both?" At the same time he writes 
to Agilulph's wife, Queen Thcodelinda, telling her to influence 
ht.'f' husband to persist in good courses. l le writes again to Bruni
child to find fault with two things i1' her kingdom: that laymen 
are promoted at once to be bishops, without a probationary time 
as ordinary priests; and that Jews are allowed to have Christian 
:;laves. To Theodoric and 'fheodebert, kings of the Franb, be 
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writes saying that, owing to the exemplary piety of the Franks, 
he would like to utter only pleasant things, but he cannot refrain 
from pointing out the prevalence of simony in their kingdom. 
He writes again about a wrong done to the Bishop of Turin. 
One letter to a barbarian sovereign is wholly complimentary; it is 
to Richard, king of the Visigoths, who had been an Arian, but 
became a Catholic in 587. For this the Pope rewards him by 
sending him "a email key from the most sacred body of the blessed 
apostle Peter to convey his blessing, containing iron from his chains, 
that what had bound his neck for martyrdom may loose yours 
from all sins." I hope His Majesty \\"IS pleased with this present. 

The Bishop of Antioch is instructe4 as to the heretical synod of 
Ephesus, and informed that "it has come to our ean that in the 
Churches of the East no one attains to a sacred order except by 
giving of bribes"-e matter which the bishop is to rectify where
ever it is in his power to do so. The Bishop of Maneilles is 
reproached for breaking certain images which were being adored: 
it is true that adoration of images is \\Tong, but images, neverthe
less, are useful and should be treated with respect. Two bishops 
of Gaul are reproached because a lady who had become a nun 
was afterwards forced to marry. "If this be so, ... you shall 
have the office of hirelings, and not the merit of shepherds." 

The above are a few of the letten of a single year. It is no wonder 
that he found no time for contemplation, as he laments in one of 
the letten of this year (axi). 

Gregory was no friend to secular learning. To Desiderius 
Bishop of Vienne in France, he writes: 

"It came to our ears, what we cannot mention without shame, 
that thy Fraternity is [i.e. thou an] in the habit of expounding 
gllpmar to certain pel'90DS. This thing we took so much amiss, 
and so strongly disapproved it, that we changed what had been 
said before into groaning and sadness, since the praises of Christ 
cannot find room in one mouth with the praises of Jupiter • . . . In 
proponion as it is ezecrable for such a thing to be related of a 
priest, it ought to be ascertained by strict and veracious evidence 
whether or not it be so." 

This hostility to pagan l«;aming survived in the Church for at 
least four centuries, till the time of Gerben (Sylvester II). It was 
only from the eleventh century onward that the Church became 
friendly to learning. 
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Gregory's attitude to the emperor is much more deferential than 
his attitude to barbarian kings. Writing to a correspondent in 
Constantinople he says: "What pleases the most pious emperor, 
whatever he commands to be done, is in his power. As he deter
mines, so let him provide. Only let him not cause us to be mixed 
up in the deposition [of an orthodox bishop]. Still, what he does, 
if it is canonical, we will follow. But, if it is not canonical, we will 
bear it, so far as we can without sin of our own." When the 
Emperor Maurice was dethroned by a mutiny, of which the leader 
was an obscure centurion named Phocas, this upstart acquired 
the throne, and proceeded to massacre the five sons of Maurice 
in their father's presence, after which he put to death the aged 
Emperor himself. Phocas was of course crowned by the patriarch 
of Constantinople, who had no alternative but death. What ii\ 
more surprising is that Gregory, from the comparatively safe 
distance of Rome, \\Tote letters of fulsome adulation to the usurper 
and his \\ife. "There is this difference," he writes, "between the 
kings of the nations and the emperors of the republic, that the 
kings of the nations are lords of slaves, but the emperors of the 
republic lords of freemen. . . . May Almighty God in every 
thought and deed keep the heart of your Piety [i.e. you] in the 
hand of His grace; and whatsoe,·er things should be done justly, 
whatSOC\·er things \\ith clemency, may the IIoly Spirit who dwells 
in your breast direct." And to the wife of Phocas, the Empress 
Leontia, he writes: "What tongue may suffice to speak, what mind 
to think, what great thanks we owe to Almighty God for the 
serenity of your empire, in that such hard burdens of long duration 
ha\'e been remo\'ed from our necks, and the gentle yoke of im
perial supremacy has returned." One might suppose Maurice to 
ha,·e been a monster; in fact, he was a good old man. Apologists 
excuse Gregory on the plea that he did not know what atrocities 
had been committed by Phocas; but he certainly knew the custo
mary behaviour of Byzantine usurpers, and he did not wait to 
ascertain whether Phocas was an exception. 

The conversion of the heathen was an important part of the 
increasing influence of the Church. The Gotbs had been converted 
before the end of the fourth century by Ulphilas, or Ulfila-un
fortunattly to Arianism, which was also the creed of the Vandals. 
After the death of Theodoric, however, the Goths became gradually 
Catholic: the king of the Visigoths, as we have seen, adopted 
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the orthodox faith in the time of Gregory. The Franks were 
Catholic from the time of Clovis. The Irish were converted before 
the fall of the Western Empire by St. Patrick, a Somenetahire 
country gentleman1 who lived among them from 432 till his death 
in 461. The Irish in tum did much to evangelize Scotland and 
the North of England. In this work the greatest missionary was 
St. Columba; another was St. Columban, who wrote long letters 
to Gregory on the date of Easter and other important questions. 
The convenion of England, apart from Northumbria, was Gre
gory's special care. Every one knows how, before he was Pope, he 
saw two fair-haired blue-eyed boys in the slave market in Rome, 
and on being told they were Angles replied, "No, angels." When 
he became Pope he sent St. Augustine to Kent to convert the 
Angles. There are many letters in his correspondence to St. 
Augustine, to Edilbert, king of the Angeli, and to others, about 
the mission. Gregory decrees that heathen temples in England are 
not to be destroyed, but the idols are to be destroyed and the 
temples then consecrated as churches. St. Augustine puts a 
number of queries to the Pope, such as whether cousins may 
marry, whether spoWICI who ha\·e had intercourse the previous 
night may come to church (yes, if they have washed, says Gregory), 
and 10 on. The mission, as we know, prospered, and that is why 
we are all Christiana at this day. 

The period we have been considering is peculiar in the fact that, 
though ita great men are inferior to those of many other epochs, 
their inftuence on future ages has been greater. Roman Jaw, 
monasticism, and the papacy owe their long and profound in
fluence very largely to Justinian, Benedict, and Gregory. The 
men of the mth century, though less ci\"ilizcd than their prc
dcceasors, were much more civilized than the men of the next 
four c.enturies, and they succeeded in framing institutions that 
ultimately tamed the barbarians. It is noteworthy that, of the 
above three men, two were aristocratic natives of Rome, and the 
third was Roman Emperor. Gregory ia in a very real sense the 
last of the Romans. His tone of command, while justified by his 
office, has ita instinctive basis in Roman aristocratic pride. After 
him, for many ages, the &ity of Rome ceased to produce great 
men. But in ita downfall it 111cceeded in fettering the 10ula of ita 
mnqucron: the reverence which they felt for the Chair of Peter 

1 So at leua Uu,y uya in bia Life of che S.int. 
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was an outcome of the awe which they felt for the throne of the 
Caesan. 

In the East, the coune of history was different. Mohammed 
was born when Gregory was about thirty years old. 
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Chapter VII 

THE PAPACY IN THE DARK AGES 

DURING the four centuries from Gregory the Great to Syl
vester II, the papacy underwent astonishing ,·icissitudes. It 
was subject, at times, to the Greek Emperor, at other times 

to the Western Emperor, and at yet other times to the local Roman 
aristocracy; ne,·ertheless, vigorous popes in the eighth and ninth 
centuries, seizing propitious moments, built up the tradition of 
papal power. The period from A.D. 6oo to 1000 is of ,·ital impor
tance for the understanding of the medieval Church and its relation 
to the State. 

The popes achieved independence of the Greek emperors, not 
so much by their own efforts, as by the arms of tlie Lombards, to 
whom,however,they felt no gratitude whate,·er. The Greek Church 
remained always, in a great measure, subservient to the Emperor, 
who considered himself competent to decide on matters of faith, 
as well as to appoint and depose bishops, e\'cn patriarchs. The 
monks strove for independence of the Emperor, and for that reason 
sided, at times, with the Pope. But the patriarchs of Constantinople, 
though willing to submit to the Emperor, refused to regard them
selves as in any degree subject to papal authority. At times, when 
the Emperor needed the Pope's help against barharians in Italy, 
he \\'88 more friendly to the Pope than the patriarch of Constanti
nople was. The main cause of the ultimate separation of the 
Eastern and the Western Churches was the refusal of the former 
to submit to papal jurisdiction. 

After the defeat of the Byzantines by the J.ombards, the popes 
had reason to fear that they also would be conquered by these 
vigorous barbarians. They saved themselves by an alliance with 
the Franks, who, under Charlemagne, conquered Italy and Ger
many. This alliance produced the Holy Roman Empire, which 
had a constitution that assumed harmony between Pope and 
Emperor. The p<M'er of the Carolingian dynasty, however, decayed 
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rapidly. At first, the Pope reaped the advantage of this decay, and 
in the latter half of the ninth century Nicholas I raised the papal 
power to hitherto unexampled heights. The general anarchy, how
ever, led to the practical independence of the Roman aristocracy, 
which, in the tenth century, controlled the papacy, with disastrous 
results. The way in which, by a great movement of reform, the 
papacy, and the Church generally, was saved from subordination 
to the feudal aristocracy, will be the subject of a later chapter. 

In the seventh century, Rome was still subject to the military 
power of the emperors, and popes had to obey or suffer. Some, e.g. 
Honorius, obeyed, e,·en to the point of heresy; others, e.g. Martin 
I, resisted, and were imprisoned by the Emperor. From 685 to 
;52, most of the popes were Syrians or Greeks. Gradually, how
t\"er, as the Lombards acquired more and more of Italy, Byzantine 
power declined. The Emperor Leo the !saurian, in 726, issued his 
iconoclast decree, which was regarded as heretical, not only 
throughout the West, hut by a large party in the East. This the 
popes resisted vigorously and successfully; at last, in 787, under 
the Empress Irene (at first as regent), the East abandoned the 
iconoclast heresy. Meanwhile, however, events in the West had 
put an end forever to the control of Byzantium o,·er the papacy. 

In about the year 751, the Lombards captured Ra\"enna, the 
capital of Byzantine Italy. This event, while it exposed the popes 
to great danger from the Lornbards, freed them from all depen
dence on the Greek emperors. The popes had preferred the Greeks 
to the Lombards for several reasons. First, the authority of the 
emperors was legitimate, whereas barbarian kings, unless recog
nized by the emperors, were regarded as usurpers. Second, the 
Greeks were civilized. Third, the Lombards were nationalists, 
whereas the Church retained Roman internationalism. Fourth, the 
Lomhards had been Arians, and some odium still clung to them 
after their conversion. 

The Lombards, under King Liutprand, attempted to conquer 
Rome in 739, and were hotly opposed by Pope Gregory III, who 
turned to the Franks for aid The Merovingian kings, the descen
dants of Clovis, had lost all real power in the Frankish kingdom, 
which was governed by the "Mayors df the Palace." At this time 
the Mayor of the Palace was an exceptionally vigorous and able 
man, Charles Martel, like William the Conqueror a bastard. In 
732 he had won the decisive battle of Toun against the Moors. 
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thereby saving France for Christendom. This should have won 
him the gratitude of the Church, but financial necessity led him 
to seize some Church lands, which much diminished ecclesiastical 
appreciation of his merits. However, he and Gregory III both died 
in 741, and his successor Pepin was wholly satisfactory to the 
Church. Pope Stephen III, in 754, to escape the Lombard& 
croaaed the Alps and visited Pepin, when a bargain was struck 
which proved highly advantageous to both parties. The Pope 
needed military protection, but Pepin needed something that only 
the Pope could bestow: the legitimization of his title as king in 
place of the last of the Merovingians. In return for this, Pepin 
bestowed on the Pope Ravenna and all the territory of the former 
Exarchate in Italy. Since it could not be expected that Constanti
nople would recognize such a gift, this in\'ol,red-a political severance 
from the Eastern Empire. 

H the popes had remained subject to the Greek emperon, the 
development of the Catholic Church ~·ould have been very 
different. In the Eastern Church, the patriarch of Constantinople 
never acquired either that independence of secular authority or 
that superiority to other ecclesiastics that was achie,,·ed by the 
Pope. Originally all bishops \\·ere considered equal, and to a 
c:onaiderable extent this view persisted in the 'East. Moreover, 
there were other Eastern patriarchs, at Alexandria, Antioch, and 
Jerusalem, when:aa the Pope was the only patriarch in the West. 
(Thia fact, however, lost its imponance after the Mohammedan 
conquest.) In the West, but not in the East, the laity were mostly 
illiterate for many centuries, and this ga\'e the Church an advantage 
in the West which it did not pouess in the East. The prestige of 
Rome aurpaaaed that of any 'Eastern city, for it combined the 
imperial tradition with legends of the martyrdom of Peter and 
Paul, and of Peter as first Pope. The Emperor's prestige might 
have sufficed to cope with that of the Pope, but no Western 
monarch's could. The Holy Roman emperora were often destitute 
of real power; moreover they only became emperors when the 
Pope crowned them. For all the11e reasons, the emancipation of 
the Pope from Byzantine domination wu euential both to the 
independence of the Chuich in relation to secular monarchs, and 
to the ultimate eatabliabment of the papal monarchy in the 
government of the WClterll Church. 

Certain documeota of great importance, the ., Donation of 
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Constantine" and the False Decretals, belong to this period. The 
False Decretala need not concern ua, but aomething must be 
said of the Donation of Constantine. In order to give an air of 
antique legality to Pepin'a gift, churchmen forged a document, 
purporting to be a decree issued by the Emperor Constantine, 
by which, when he founded the New Rome, he bestowed upon 
the Pope the old Rome and all its Western territories. This bequest, 
which was the basis of the Pope's temporal power, was accepted 
as genuine by the whole of the subsequent Middle Ages. It was 
first rejected as a forgery, in the time of the Renaissance, by 
Lorenzo Valla in 1439. He had written a book "on the elegancies 
of the Latin language," which, naturally, were absent in a pro
duction of the eighth century. Oddly enough, after he had pub
lished his book against the Donation of Constantine, as well as a 
treatise in praise of Epicurus, he was made apostolic secretary by 
Pope Nicholas V, who cared more for latinity than for the Church. 
Nicholas V did not, however, propose to give up the States of the 
Church, though the Pope's title to them had been based upon the 
supposed Donation. 

The contents of this remarkable document are summarized by 
C. Delisle Bums as follows:1 

After a summary of the Nicene creed, the fall of Adam, and the 
birth of Christ, Constantine says he was suffering from leprosy, 
that doctors were useless, and that he therefore approached "the 
priests of the Capitol." They proposed that he should slaughter 
several infants and be washed in their blood, but owing to their 
mothers' tears he restored them. That night Peter and Paul 
appeared to him and said that Pope Sylvester was hiding in a cave 
on Soracte, and would cure him. He went to Soracte, where the 
"universal Pope" told him Peter and Paul were apostles, not gods, 
showed him portraits which he recognized from his vision, and 
admitted it before all his "satraps." Pope Sylvester thereupon 
assigned him a period of penance in a hair shirt; then he baptized 
him, when he saw a hand from heaven touching him. He was 
cured of leprosy, and gave up worshipping idols. Then "with all 
his satraps, the Senate, his nobles and the whole Roman people 
he thought it good to grant supreme power to the See of Peter," 
and superiority over Antioch, Alexandria, Jerusalem, and Con
stantinople. He then built a church in his palace of the Lateran. 
On the Pope he conferred his crown, tiara, and imperial garments. 

1 I am quc,tina a atill unpubliabed book, TIN Fird Eurot,.. 
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He pJaced a tiara on the Pope's head and held the reins of his 
horse. He left to "Silvester and his successors Rome and all the 
provinces, districts and cities of Italy and the West to be subject 
to the Roman Church forever"; he then moved East "because, 
where the princedom of bishops and the head of the Christian 
religion has been established by the heavenly Emperor it is not 
just that an earthly Emperor should have power." 

The Lombards did not tamely submit to Pepin and the Pope, 
but in repeated wars with the Franks they were worsted. At last, 
in 7741 Pepin's son Charlemagne marched into Italy, completely 
defeated the Lombards, had himself recognized as their king, 
and then occupied Rome, where he confirmed Pepin's donation. 
The Popes of his day, Hadrian and Leo III, found it to their 
advantage to further bis schemes in e,·ery way. He conquered 
most of Germany, com·erted the Saxoqs by ,·igorous persecution, 
and finaJly, in his own person, revived the Western Empire, being 
crowned Emperor by the Pope in Rome on Christmas Day, 
A.D. Soo. 

The foundation of the Holy Roman Empire marks an epoch in 
medieval theory, though much less in medieval practice. The 
Middle Ages were peculiarly addicted to legal fictions, and until 
this time the fiction had persisted that the Western pro,·ince,3 of 
the former Roman Empire were stilJ subject, de jure, to the 
Emperor in Constantinople, who was regarded as the sole source 
of kgal authority. Charlemagne, an adept in legal fictions, main
tained that the throne of the Empire was vacant, because the 
reigning Eastern sovereign Irene (who caJled herself emperor, not 
empress) was a usurper, since no woman could be emperor. 
Charles derived his claim to legitimacy from the Pope. There was 
thus, from the first, a curious interdependence of pope and 
emperor. No one could be emperor unless crowned by the Pope 
in Rome; on the other hand, for some centuries, every strong 
emperor claimed the right to appoint or depose popes. The 
medieval theory of legitimate power depended upon both emperor 
and pope; their mutual dependence was galling to both, but for 
centuries inescapable. There was constant friction, with advantage 
DOW to one side, IIOW to the other. At last, in the thirteenth century, 
the conflict became irreconcilable. The Pope was victorious, but 
lolt moral authority 1hortly afterwards. The Pope and the Holy 
Roman Emperor both aurvived, the Pope to the present day, the 
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Emperor to the time of Napoleon. But the elaborate medie\'al 
theory that had been built up concerning their respective powers 
ceased to be effective during the fifteenth century. The unity of 
Christendom, which it maintained, was destroyed by the power 
of the French, Spanish, and English monarchies in the secular 
sphere, and by the Reformation in the sphere of religion. 

The character of Charles the Great and his entourage is thus 
summed up by Dr. Gerhard Seeliger:1 

Vigorous life was developed at Charles's court. We see there 
magnificence and genius, but immorality also. For Charles was 
not particular about the people he drew round him. He hinmelf 
was no model, and he suffered the greatest licence in those whom 
he lilted and found useful. As "Holy Emperor" he was addressed, 
though his life exhibited little holiness. He is so addressed by 
Alcuin, who also praises the Emperor's beautiful daughter Rotrud 
as distinguished for her virtues in spite of her having borne a son 
to Count Rodenc of Maine, though not his wife. Charles would not 
be separated from his daughters, he would not allow their 
marriage, and he was therefore obliged to accept the consequences. 
The other daughter, Bertha, also had two sons by the pious Abbot 
Angilbert of St. Riquier. In fact the court of Charles was a centre 
of very loose life. 

Charlemagne was a ,·igorous barbarian, politically in alliance 
\\ith the Church, but not unduly burdened with personal piety 
He could not read or write, but he inaugurated a literary renais
sance. He was dissolute in his life,and unduly fond of his daughters, 
but he did all in his power to promote holy living among his 
su~jects. He, like his father Pepin, made skilful use of the zeal of 
missionaries to promote his influence in Germany, but he saw to 
it that Popes obeyed his orders. They did this the more willingly, 
because Rome had become a barbarous city, m which the person 
of the Pope was not safe without external protection, and papal 
elections had degenerated into disorderly faction fights. In 799, 
local enemies seized the Pope, imprisoned him, and threatened to 
blind him. During Charles's lifetime, it seemed as if a new order 
would be inaugurated; but after his death little survived except 
a theory. • 

The gains of the Church, and more particularly of the papacy, 
were more solid than those of the Western Empire. England had 

• In ~ MIIMfJOJ Hidory, II, 663. 
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been converted by a monastic mission under the orders of Gregory 
the Great, and remained much more subject to Rome than were 
the countries with bishops accustomed to Jocal autonomy. The 
conversion of Germany was largely the work of St. Boniface 
(68o-754), an English missionary, who was a friend o( Charles 
Martel and Pepin, and completely faithful to the Pope. Boniface 
founded many monasteries in Gennany; his friend St. Gall founded 
the Swiss monastery which bears his name. According to 10me 
authorities, Boniface anointed Pepin as king ·with a ritual taken 
from the First Book of Kings. 

St. Boniface was a native of Devonshire, educated at Exeter and 
Winchester. He went to Frisia in 716, but soon had to return. In 
717 he went to Rome, and in 719 Pope Gregory II sent him to 
Germany to convert the Germans and to combat the influence of 
the Irish missionaries (who, it will be remembered, erred as to 
the date of Easter and the shape of the tonsure). After considerable 
successes, he returned to Rome in 722, where he was made bishop 
by Gregory II, to whom he took an oath of obedience. The Pope 
gave him a letter to Charles Martel, and charged him to suppress 
heresy in addition to com·erting the heathen. In 732 he became 
archbishop; in 738 he visited Rome a third time. In 741 Pope 
Zacharias made him legate, and charged him to reform the 
Frankish Church. He founded the abbey of Fulda, to which he 
gave a rule stricter than the Benedictine. Then he had a con
troveny with an Irish bishop of Salzburg, named Virgil, who 
maintained that there are other worlda than oun, but was, never
thelea, canonized. In 754, after returning to Frisia, Boniface and 
his companions were massacred by the heathen. It was owin[r to 
him that German Christianity was papal, not Irish. 

English monasteries, particularly those of Yorkshire, were of 
great importance at this time. Such civilization as had existed in 
Roman Britain had disappeared, and the new civilization intro
duced by Christian missionaries centred entirely round the 
Benedictine abbeys, which owed everything directly to Rome. 
The Venerable Bede was a monk at Jarrow. His pupil Ecgbert, 
fint archbishop of York, founded a cathedral school, where Alcuin 
was educated. 

Alcuin is an important figure in the culture of the time. He went 
to Rome in 78o, and in the coune of his journey met Charlemagne 
at Parma. The Emperor employed him to teach Latin to the Franks 
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and to educate the royal family. He spent a considerable part of 
his life at the court of Charlemagne, engaged in teaching and in 
founding schools. At the end of his life he was abbot of St. Martin's 
at Tours. He wrote a number of books, including a verse history 
of the church at York. The emperor, though uneducated, had a 
considerable belief in the value of culture, and for a brief period 
diminished the darkness of the dark ages. But his work in this 
direction was ephemeral. The culture of Yorkshire was for a time 
destroyed by the Danes, that of France was damaged by the 
Normans. The Saracens raided Southern Italy, conquered Sicily, 
and in 8-46 even attacked Rome. On the whole, the tenth century 
was, in Western Christendom, about the darkest epoch; for the 
ninth is redeemed by the English ecclesiastics and by the as
tonishing figure of Johannes Scotus, as to whom I shall have 
more to say presently. 

The decay of Carolingian power after the death of Charlemagne 
and the division of his empire redounded, at first, to the advantage 
of the papacy. Pope Nicholas I (858-67) raised papal power to a 
far greater height than it had ever attained before. He quarrelled 
with the Emperon of the East and the West, with King Charles 
the Bald of France and King Lothar II of Lorraine, and with the 
episcopate of nearly every Christian country; but in almost all 
his quarrels he was successful. The clergy in many regions had 
become dependent on the local princes, and he set to work to 
remedy this state of affairs. His two greatest controversies con
cerned the divorce of Lothar 11 and the uncanonical deposition 
of Ignatius, patriarch of Constantinople. The power of the Church, 
throughout the Middle Ages, had a great deal to do with royal 
divorces. Kings were men of headstrong passions, who felt that 
the indisaolubility of marriage was a doctrine for subjects only. 
'l'he Church, however, could alone solemnize a marriage, and if 
the Church declared a marriage invalid, a disputed succeasion and 
a dynastic war were ,·cry likely to result. The Church, therefore, 
was in a very strong position in opposing royal divorces and 
irregular marriages. In England, it lost this position under Henry 
VIII, but recovered it under Edward VIII. 

When Lothar II demanded a divorce; the clergy of his kingdom 
agreed. Pope Nicholas, however, deposed the bishop& who had 
acquiesced, and totally refused to admit the King's plea for divorce. 
Lothar'1 brother, the Emperor Louis II, thereupon marched on 
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Rome with the intention of overawing the Pope; but superstitious 
terrors pre,,'BiJed, and he retired. In the end, the Pope's wiJ1 
pre,,,-ailed. 

The business of the Patriarch Ignatius was interesting, as 
showing that the Pope could still assert himself in the East. 
Ignatius, who was obnoxious to the Regent Bardas, ·waa deposed, 
and Photius, hitherto a layman, was elevated to his place. The 
Byzantine government asked the Pope to sanction this proceeding. 
He sent two legates to inquire into the matter; when they arrived 
in Constantinople, they were terrorized, and gave their assent. 
For some time, the facts were concealed from the Pope, but when 
he came to know them, he took a high line. He summoned a council 
in Rome to consider the question; he deposed one of the legatef. 
from his bishopric, and also the archbishop of Syracuse, who had 
consecrated Photius; he anathematized Photius, deposed all whom 
he had ordained, and restored aU who had been deposed for 
opposing him. The Emperor Michael III was furious, and wrote 
the Pope an angry letter, but the Pope replied: "The day of king
priests and emperor-pontiffs is past, Christianity has separated 
the two functions, and Christian emperors have need of the Pope 
in view of the life eternal, whereas popes have no need of emperors 
except as regards temporal things." Photius and the Empe:-or 
retorted by summoning a council, which excommunicated the 
Pope and declared the Roman Church heretical. Soon after this, 
however, Michael III was murdered, and his successor Basil 
restored Ignatius, explicitly recognizing papal jurisdiction in the 
matter. This triumph happened just after the death of Nicholas, 
and was attributable almost entirely to the accidents of palace 
revolutions. After the death of Ignatius, Photius again became 
patriarch, and the split between the Eastern and the Western 
Churches was 'l\idened. Thus it cannot be said that Nicholas's 
policy in thia matter was victorious in the long run. 

Nicholas had almost more difficulty in imposing his will 
upon the episcopate than upon kings. Archbishops bad come to 
consider themselves very great men, and they were reluctant to 
submit tamely to an ecclesia,tical monarch. He maintained, how
ever, that bishop1 owe tLeir existence to the Pope, and while he 
lived he BUcceeded, on the whole, in making this view prevail. 
There wu, throughout these centuries, great doubt u to how 
bilbc>p1 should be appointed. Originally they were elected by the 
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acclamation of the faithful in their cathedral city; then, frequently, 
by a synod of neighbouring bishops; then, sometimo1 by the King, 
and 10metimes by the Pope. Bishops could be deposed for grave 
causes, but it was not clear whether they should be tried by the 
Pope or by a provincial synod. All these uncertainties made the 
powers of an office dependent upon the energy and astuteness of 
its holders. Nicholas stretched papal power to the utmost limits 
of which it was then capable; under his successors, it sank again 
to a very low ebb. 

During the tenth century, the papacy was completely under the 
control of the local Roman aristocracy. There was, as yet, no fixed 
rule as to the election of Popes; sometimes they owed their ele• 
vation to popular acclaim, sometimes to emperors or kings, and 
sometimes, as in the tenth century, to the holders of local urban 
power in Rome. Rome was, at this time, not a civilized city, as it 
had still been in the time of Gregory the Great. At times there 
were faction fights; at other times 10me rich family acquired 
control by a combination of violence and corruption. The disorder 
and weakness of Western Europe was so great at this period that 
Christendom might have seemed in danger of complete destruction. 
The Emperor and the King of France were powerless to curb the 
anarchy produced in their realms by feudal potentates who were 
nominally their vassals. The I lungari:ms made raids on Northern 
Italy. The Normans raided the French coast, until, in 911, they 
were given Normandy and in return became Christiana. But the 
greatest danger in Italy and Southern France came from the 
Saracens, who could not be converted, and had no reverence for 
the Church. They completed the conquest of Sicily about the 
end of the ninth century; they were established on the River 
Garigliano, near Naples; they destroyed Monte Cassino and other 
great monasteries; they had a settlement on the coast of Provence, 
whence they raided Italy and the Alpine valleys, interrupting 
traffic between Rome and the North. 

The conquest of Italy by the Saracens wu prevented by the 
Eastern Empire, which overcame the Saracens of the Garigliano 
in 915. But it was not strong enough to govern Rome, as it had 
done after Juatinian's conquest, and tho papacy became, for about 
a hundred yean, a perquisite of the Roman aristocracy or of the 
counts of Tusculum. The moat powerful Romana, at the beginning 
of the tenth century, were the .. Senator" Thoophylact aod his 

ff"'°'?o/W_,•l'~r 4J7 0 

Downloaded from https://www.holybooks.com



WESTERN PHILOSOPHICAL T~OUGHT 

daughter Marozia, in whose family the papacy nearly became 
hereditary. Marozia had se,·eral husbands in succession, and an 
unknown number of lovers. One of the latter she elevated to the 
papacy, under the title of Sergius II (904-u). His and her son 
was Pope John XI (931-36); her grandson was John XII 
(955-64), who became Pope at the age of sixteen and "completed 
the debasement of the papacy by his debauched life and the orgies 
of which the Lateran palace soon became the scene. "1 Marozia 
is presumably the basis for the legend of a female "Pope Joan." 

The popes of this period naturally lost whatever influence their 
predecessors had retained in the East. They lost also the power, 
which Nicholas I had successfully exercised, over bishops north 
of the Alps. Provinciai councils asserted their complete inde
pendence of the Pope, but they failed to maintain independence 
of sovereigns and feudal lords. Bishops, more and more, became 
assimilated to lay feudal magnates. "The Church itself thus 
appears as the victim of the same anarchy in which lay society is 
weltering; all evil appetites range unchecked, and, more than ever, 
such of the clergy as still retain some concern for religion and 
for the sah·ation of the souls committed to their charge mourn 
over the universal decadence and direct the eyes of the faithful 
towards the spectre of the end of the world and of the I .ast 
Judgment."2 

It is a mistake, howe,·er, to suppose that a special dread of the 
end of the world in the year 1000 prevailed at this time, as used 
to be thought. Christians, from St. Paul onward, believed the 
end of the world to be at hand, but they went on with their 
ordinary business none the less. 

The year 1000 may be conveniently taken as marking the end 
of the lowest depth to which the civilization of Western Europe 
sank. From this point the upward movement began which con
tinued till 191+ In the beginning, progress was mainly due to 
monastic reform. Outside the monastic orders, the clergy bad 
become, for the most part, violent, immoral, and worldly; they 
were COffllpted by the wealth and power that they owed to the 
benefactions of the pious. The same thing happened, over and 
over again, even to the ID(lnastic orders; but reformers. with new 
zeal, revived their moral force u often u it had decayed. 

Another reuon which makel the year 1000 a turning-point is 
1 G'aa6ri4w• MMlfJGI Hu,-,,, Ill. 455• 1 Ibid 
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the cessation, at about this time. of conquest by both Moham
medans and northern barbarians, so far at least as Western Europe 
is concerned. Goths, Lombards, Hungarians, and Normans came 
in successive waves; each horde in tum was christianized, but 
each in tum weakened the civilized tradition. The Western Empire 
broke up into many barbarian kingdoms; the kings lost authority 
over their vassals; there was universal anarchy, with perpetual 
violence both on a large and on a small scale. At last all the races 
of vigorous northern conquerors had been converted to Chris
tianity, and had acquired settled habitations. The Normans, who 
were the last comers, proved peculiarly capable of civilization. 
They reconquered ~icily from the Saracens, and made Italy safe 
from the Mohamrncdans. They brought En~land back into the 
Roman world, from which the Dane.'\ had largely excluded it. 
Once settled in Normandy, they allowed France to revive, and 
helped materially in the process. 

Our use of the phrase "the Dark .>\ges" to cover the period from 
600 to 1000 marks our undue concentration on \Vestem Europe. 
In China, this period includes the time of the Tang dynasty, the 
~reatest age of Chinese poetry, and in many other ways a most 
remarkable epoch. From India to Spain, the brilliant civilization 
of Islam ftourished. What was lost to Christendom at this time 
was not lost to civili7.ation, but quite the contrary. No one could 
have guessed that Western Europe would later become dominant, 
both in power and in culture. To us, it seems that West-European 
civilization is civilization, but this is a narrow view. Most of the 
cultural content of our civilization comes to us from the Eastern 
:\fediterranean, from Greeks and Jews. As for power: Western 
Europe was dominant from the Punic Wars to the fall of Rome-
say, roughly, during the six centuries from 200 D.C. to A.D. 400. 
After that time, no State in Western Europe could compare in 
power with China, Japan, or the Caliphate. 

Our superiority since the Renaissance is due partly to science 
and scientific technique, partly to political institutions slowly built 
up during the Middle Ages. There is no reason, in the nature of 
things, why this superiority should continue. In the present war, 
great military strength has been shown by Russia, China, and 
Japan. All these combine Western technique with Eastern ideology 
-Byzantine, Confucian, or Shinto. India, if liberated, will con
tribute another Oriental element. It 1eC1D1 not unlikely that, 
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during the next few centuries, civilization, if it aurvives, will have 
greater diversity than it has had since the Renaisaance. There ia 
an imperialism of culture which is harder to overcome than the 
imperialism of power. Long after the Western Empire fell-indeed 
until the Reformation-all European culture retained a tincture 
of Roman imperialism. It now has, for us, a West-European 
imperialistic fla,·our. I think that, if we are to feel at home in the 
world after the present war, \\"e shall have to admit Asia to equality 
in our thoughts, not only politically, but culturally. What changes 
thil will bring about, I do not know, but I am convinced that they 
\\ill be profound and of the greatest importance. 
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Chapter VIII 

JOHN THE SCOT 

JOHN THE ScoT, or Johannes Scotus, to which is sometimes 
added Eriugena or Erigena, 1 is the most astonishing person of 
the ninth century; he would have been less surprising if he had 

laved in the fifth or the fifteenth century. He was an Irishman, a 
Neoplatonist, an accomplished Greek scholar, a Pelagian, a pan
theist. He spent much of his life under the patronage of Charles 
the Bald, king of France, and though he was certainly far from 
orthodox, yet, so far as we know, he escaped persecution. He set 
reason abO\·e faith, and cared nothing for the authority of eccle
siastics ;yet his arbitrament was im·oked to settle their controversies. 

To understand the occurrence of such a man, we must turn our 
attention first to Irish culture in the centuries following St. Patrick. 
Apart from the extremely painful fact that St. Patrick was an 
Englishman, there are two other scarcely less painful circum
stances: first, that there were Christians in Ireland before he went 
there; second, that, wbate\'er he may ha\·e done for Irish Chris
tianity, it was not to him that Irish culture was due. At the time 
of the invasion of Gaul (says a Gaulish author), first by Attila, 
then by the Goths, Vandals, and Alaric, "all the learned men on 
their side tl1e sea fled, and in the countries beyond sea, namely 
Ireland, and where,·er else they betook themselves, brought to 
the inhabitants of those regions an enormous advance in learning. " 2 

If any of these men sought refuge in England, the Angles and 
Saxons and Jutes must ha\·e mopped them up; but those who went 
to Ireland succeeded, in combination with the missionaries, in 
transplanting a great deal of the knowledge and civilization that 
was disappearing from the Continent. There is good reason to 
believe that, throughout the sixth, seventh, and eighth centuries, 
a knowledge of Greek, as well as a considerable familiarity "ith 
Latin classics, aurvived among the Irish. 1 Greek waa known in 

1 1'his addition i• ftdundant; it would make his name .. Irish John 
from Ireland." In lhe ninth centUI')' "Scotua" mean• "Irishman." 

1 Cambridt/, Mtdinal lliltor,•, III, 501. 
1 Thi, que1tion la diacu11ed carefully in the Cambridge M~ 

1/iltory, Ill, chap. xix, and the conclu1ion i1 in favour of lrilh knowledge 
of Greek. 
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England from the time of Theodore, archbishop of Canterbury 
(669-9o), who wu himself a Greek, educated at Athens; it may 
also have become known, in the North, through Irish missionaries. 
"During the latter pan of the seventh century," says Montague 
James, "it wu in Ireland that the thirst for knowledge was keenest, 
and the work of teaching was most actively carried on. There the 
Latin language (and in a less degree the Greek) was studied from 
a scholar's point of view ..•• It wu when, impelled in the first 
instance by missionary zeal, and later by troubled conditions at 
home, they passed o\'er in large numbers to the Continent, that 
they became instrumental in rescuing fragments of the literature 
which they had already learnt to value. "1 Heiric of Auxerre, 
about 8761 describes this influx of Irish scholars: "Ireland, 
despising the dangers of the sea, is migrating almost en mass, 
with her crowd of philosophers to our, shores, and all the most 
learned doom themselves to voluntary exile to attend the bidding 
of Solomon the wise"-i.e. King Charles the BaJd.2 

The lives of learned men have at many times been perforce 
nomadic. At the beginning of Greek philosophy, many of the 
philosophers were refugees from the Persians; at the end of it, 
in the time of Justinian, they became refugees to the Persians. In 
the fifth century, u we have just seen, men of learning fted from 
Gaul to the Western Isles to escape the Germans; in the ninth 
centur)', they fled back from England and Ireland to escape the 
Scandin8\·ians. In our own day, German philosophers ha\·e to fly 
even further West to escape their compatriots. I wonder whether 
it wiU be equally long before a return flight takes place. 

Too little is known of the Irish in the days when they were 
preserving for Europe the tradition of classical culture. This 
learning was connected \\ith monasteries, and was full of piety, 
as their penitentials show; but it does not seem to ha\·e been much 
concerned with theological niceties. Being monastic rather than 
episcopal, it had not the administrative outlook that characterized 
C.Ontinental ecclaiastica from Gregory the Great onwards. And 
being in the main cut off from effective contact with Rome, it still 
regarded the Pope u he was regarded in the time of St. Ambrose, 
not as he came to be regarded later. Pelagius, though probably a 
Briton, ia thought by tome to have been an Iriahman. It is likely 
that hia hereay survived in Ireland. where authority could not 

1 LM • •• PP. 507-8. 1 L«. n,., p. 534. 
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stamp it out, as it did, with difficulty, in Gaul. These circumstances 
do something to account for the extraordinary freedom and fresh
ness of John the Scot's speculations. 

The beginning and the end of John the Scot's life are unknown; 
we know only the middle period, during which he was employed 
by the king of France. He is supposed to have been born about 
8oo, and to have died about 877, but both dates are guesswork. 
He was in France during the papacy of Pope Nicholas I, and we 
meet again, in his life, the characters who appear in connection 
with that Pope, such as Charles the Bald and the Emperor Michael 
and the Pope himself. 

John was invited to France by Charles the Bald about the year 
843, and was by him placed at the head of the court school. A 
dispute as to predestination and free will had arisen between 
Gottschalk, a monk, and the important ecclesiastic Hincmar, Arch
bishop of Rheims. The monk was rredestinarian, the archbishop 
libertarian. John supported the archbishop in a treatise On Difline 
Predestination, but his support went too far for prudence. The 
subject was a thorny one; Augustine had dealt with it in his 
writings against Pclagius, but it was dangerous to agree with 
Augustine and still more dangerous to disagree with him explicitly. 
John supported free will, and this might have passed uncensored; 
but what roused indignation was the purely philosophic character 
of his argument. Not that he professed to controvert anything 
accepted in theology, but that he maintained the equal, or even 
superior, authority of a philosophy independent of revelation. He 
contended that reason and revelation are both sources of truth, 
and therefore cannot conflict; but if they ever seem to conflict, 
reason is to be preferred. True religion, he said, is true philosophy; 
hut, conversely, true philosophy is true religion. His work was 
condemned by two councils, in 855 and 859; the first of these 
described it as "Scots porridge." 

He escaped punishment, however, owing to the support of the 
king, \\ith whom he aeema to have been on familiar terms. If 
William of Malmesbury is to be believed, the king. when John 
waa dining with him, asked: "What separates a Scot from a sot?" 
and John replied, "Only the dinner tab1e." The king died in 877, 
and after thia date nothing ia known u to John. Some think that 
he also died in that year. There are legends that he was invited to 
England by Alfred the Great, that he became abbot of Malmesbury 
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or Athelney, and was murdered by the monks. This misfortune, 
however, seems to have befallen some other John. 

John's next work was a tranaJation from the Greek of the 
pseudo-Dionysius. Tlua was a work which had great fame in the 
early Middle Ages. When St. Paul preached in Athens, "certain 
men clave unto him, and believed: among the which was Dionysius 
the Areopagite" (Acts xvii. 34). Nothing more is now known 
about this man, but in the Middle Ages a great deal more was 
known. He had travelled to France, and founded the abbey of 
St. Denis; so at least it was said by Hilduin, who w88 abbot just 
before John's arrival in France. Moreover, he was the reputed 
author of an important work reconciling Neoplatonism with 
Christianity. The date of this work is unknown; it was certainly 
before 500 and after Plotinus. It was widely kno\\n and admired 
in the Eut, but in the West it was not generally known witil the 
Greek Emperor Michael, in 8271 sent a copy to Louis the Pious, 
who gave it to the abo\'e-mentioned Abbot Hilduin. He, believing 
it to have been written by St. Paul's disciple, the reputed founder 
of his abbey, would have liked to know what its contents were; 
but nobody could translate the Greek until John appeared. He 
accomplished the translation, which he must have done with 
pleasure, 88 his own opinions were in close accord with those of 
the paeudo-Dionysius, who, from that time onward, had a great 
influence on Catholic phil010phy in the West. 

John's translation \\'U sent to Pope Nicholas in 86o. The Pope 
was offended because his permission had not been sought before 
the work wu published, and he ordered Charles to send John to 
Rome-an order which was ignored. But as to the substance, and 
more especially the scholarship shown in the translation, he had 
no fault to find. His librarian Anaatuius, an excellent Grecian, to 
whom he submitted it for an opinion, was astonished that a man 
from a remote and barbarous country could have poueseed such 
a profound knowledge of Greek. 

John's greatest work was called (in Greek) On IM Dnnsion of 
Nlllure. Thif book wu what, in echolaatic times, would have been 
termed "realist"; that is to say, it maintained, with Plato, that 
univenaJs are anterior to JJarticulan. He includes in "'Nature" not 
onJy what ii, but also what is not. The whole of Nature is divided 
into four classes: (1) what createe and ii not created, (a) what 
createe and ii created, (3) what ii created but doet not create, 
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(4) what neither creates nor is created. The fil'Bt, obviously, is 
God. The second is the (Platonic) ideas, which subsist in God. 
The third is things in space and time. The fourth, surprisingly, is 
again God, not as Creator, but as the End and Purpose of all things. 
Everything that emanates from God strives to return to Him; 
thus the end of all such things is the same as their beginning. The 
bridge between the One and the many is the Logos. 

In the realm of not-being he includes various things, for example, 
physical objects, which do not belong to the intelligible world, 
and sin, since it means loss of the divine pattern. That which 
creates and is not created alone has essential subsistence; it is the 
essence of an things. God is the beginning, middle, and end of 
things. God's essence is unknowable to men, and even to angels. 
Even to Himself He is, in a sense, unknowablc: "God does not 
know himself, what He is, because He is not a what; in a certain 
respect I le is incomprehensible to Himself and to every intellect. "1 

In the being of things God's being can be seen; in their order, 
l lis wisdom; in their movement, His life. His being is the Father, 
His wisdom the Son, His life the Holy Ghost. But Dionysius is 
right in saying that no name can be ttuly asserted of God. There 
is an affirmative theology, in which He ia said to be truth, goodncas, 
essence, etc., but such affirmations are only symbolically true, for 
all such predicates ha,·e an opposite, but God has no opposite. 

The class of things that both create and are created embraces 
the whole of the prime causes, or prototypes, or Platonic ideas. 
The total ot these prime causes is the Logos. The world of ideas 
1s eternal, and yet created. Under the influence of the Holy Ghost, 
these prime causes give rise to the world of particular things, the 
materiality of which ii illusory. When it is said that God created 
things out of "nothing," this "nothing'' is to be understood a, 
God Himself, in the sense in which He transcends all knowledge. 

Creation is an eternal process: the substance of all finite things 
1s God. The creature is not a being distinct from God. The 
creature aub1i11ta in God, and God manifests Himself in the 
creatu~ in an ineffable manner. "The Holy Trinity loves Itself 
in us and in Itself :1 It scea and moves Itself." 

1 Cf. Bradley on the inadequacy of all c°'-'llition. lie holds that no 
truth i1 quite tnie, but the hc.•!lt available truth is not intrll«lrlally 
l urrigible • 

• Cl. SpinOZII. 
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Sin has its source in freedom: it arose because man turned 
towards himself instead of towards God. Evil does not have its 
ground in God, for in God there is no idea of evil. Evil is not
being and has no ground, for if it had a ground it would be 
necessary. Evil is a privation of good. 

The Logos is the principle that brings the many back to the 
One, and man back to God; it is thus the Saviour of the world. 
By union with God, the part of man that effects union becomes 
divine. 

John disagrees with the Aristotelians in refusing substantiality 
to particular things. He calls Plato the summit of philosophers. 
But the first three of his kinds of being are derived indirectly from 
Aristotle's moving-not-moved, moving-and-moved, moved-but
not-moving. The fourth kind of being in John's system, that which 
neither creates nor is created, is derived from the doctrine of 
Dionysius, that all things return into God. 

The unorthodoxy of John the Scot is evident from the above 
summary. His pantheism, which refuses substantial reality to 
creatures, is contrary to Christian doctrine. His interpretation of 
the creation out of "nothing" is not such as any prudent theologian 
could accept. His Trinity, which closely resembles that of Plotinus, 
fails to preserve the equality of the Three Persons, although he 
tries to safeguard himself on this point. His independence of mind 
is shown by these heresies, and is astonishing in the ninth century. 
His NeopJatonic outlook may perhaps have been common in 
IreJand, as it was among the Greek Fathers of the fourth and fifth 
centuries. It may be that, if we knew more about Irish Christianity 
from the fifth to the ninth century, we should find him less sur
prising. On the other hand, it may be that most of what is heretical 
in him is to be attributed to the influence of the pseudo-Dionysius, 
who, because of his supposed connection with St. Paul, was 
mistakenly believed to be orthodox. 

His view of creation as timeleaa is, of course, also heretical and 
compels him to say that the account in Genesis is allegorical. 
Paradise and the fall are not to be taken literally. Like all pantheists, 
he has difficulties about sin. He holds that man was originally 
without sin, and when hb was without sin he was without dis
tinction of aex. This, of course, contradic:tt the statement "male 
and female created he them." According to John, it wu only as 
the result of sin that human beings were divided into male and 
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female. Woman embodies man's sensuous and fallen nature. In 
the end, distinction of sex will again disappear, and we shall have 
a purely spiritual body.1 Sin consists in misdirected will, in falsely 
supposing something good which is not so. Its punishment is 
natural; it consists in discovering the vanity of sinful desires. But 
punishment is not eternal. Like Origen, John holds that even the 
devils will be saved at last, though later than other people. 

John's translation of the pseudo-Dionysius had a great influence 
on medieval thought, but his magnum opus on the division of 
Nature had very little. It was repeatedly condemned as heretical, 
and at last, in 1225, Pope Honorius III ordered all copies of it 
to be burnt. Fortunately this order was not efficiently carried out. 

1 Contrast St. Augustine. 

Downloaded from https://www.holybooks.com



Chapter IX 

ECCLESIASTICAL REFORM IN THE 
ELEVENTH CENTURY 

FOR the first time since the fall of the Western Empire, Europe, 
during the eleventh century, made rapid progress not sub
sequently lost. There had been progress of a sort during the 

Carolingian renaissance, hut it prO\·ed to be not solid. In the 
eleventh century, the impro,·cment was lasting and many-sided. 
It began with monastic reform; it then extended to the papacy 
and Church government; towards the end of the century it pro
duced the first scholastic philosophers. The Saracens were expelled 
from Sicily by the Normans; the Hungarians, ha\"ing become 
Christians, ceased to be marauders; the conquests of the ~ormans 
in France and England saved those countries from further Scandi
navian incursions. Architecture, which had been barbaric except 
where Byzantine influ.ence pre\"ailed, attained sudden sublimity. 
The level of education rose enormously among the cleri:y, and 
considerably in the lay aristocracy. 

The reform movement, in its earlier stages, was, in the minds of 
its promoters, actuated exclusively by moral moti\'es. The clergy, 
both regular and secular, had fallen into bad ways, and earnest 
men set to work to make them lh·e more in accordance with their 
principles. But behind this purely moral moti\'e there was another, 
at first perhaps unconscious, hut gradually becoming more and 
more open. This motive was to complete the separation between 
clergy and laity, and, in so doing, to increase the power of the 
former. It was therefore natural that the victory of reform in the 
Church should lead straight on to a violent conflict between 
Emperor and Pope. 

Priests had formed a separate and powerful caste in Egypt, 
Babylonia, and Persia, but not in Greece or Rome. In the primith·e 
Christian Church, the distinction between clergy and laity arose 
gradually; when we read of "bishops" in the New Testament, the 
word does not mean what it has come to mean to us. The aepara• 
tion of the clergy from the rest of the population had two aspects, 
one doctrinal, the other political; the political aspect depended 
upon the doctrinal. The clergy possesaed c:enain miraculous 
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powers, especially in connection with the sacraments-except 
baptism, which could be performed by laymen. Without the help 
of the clergy, marriage, absolution, and extreme unction were 
impossible. Even more important, in the Middle Ages, wu tran• 
substantiation: only a priest could perform the miracle of the 
mass. It was not until the eleventh century, in 1079, that the 
doctrine of transubstantiation became an article of faith, though 
it had been generally believed for a long time. 

Owing to their miraculous powers, priests could determine 
whether a man should spend eternity in heaven or in hell. If he 
died while excommunicate, he went to hell; if he died after a priest 
had performed all the proper ceremonies, he would ultimately go 
to heaven provided he had duly repented and confessed. Before 
going to heaven, however, he would have to spend some time-
perhaps a -very long time-suffering the pains of purgatory. 
Priests could shorten this time by saying masses for his soul, 
which they were willing to do for a suitable money payment. 

All this, it must be understood, was genuinely and firmly be
lieved both by priests and by laity; it was not merely a creed 
officially professed. Over and over afr.Un, the miraculous powers 
of the clert,O' g&\'e them the ,·ictory o\·er powerful princes at the 
head of their armies. This power, however, was limited in two 
ways: by reckleas outbreaks of passion on the part of furious lay
men, and by divisions among the clergy. '!'he inhabitants of Rome, 
until the time ot Gregory \'II, showed little respect for the person 
of the Pope. They would kidnap him, imprison him, poison him, 
or fight against him, whenever their turbulent factional strife 
tempted them to such action. How is this compatible "ith their 
beliefs? Partly, no doubt, the e.xplanation lies in mere lack of self
l"Ontrul; partly, however, in the thought that one could repent on 
one's deathbed. Another reason, which operated less in Rome than 
elaewhere, was that kings could bend to their will the bishops in 
their kingdoms, and d1us secure enough priestly magic to save 
themseh·es from damnation. Church discipline and a unified 
e<.-clesiutical government were therefore essential to the power 
of the clergy. These ends were secured during the eleventh century, 
aa part and parcel of a moral refonnatidn of the clergy. 

'l'hc power of the clergy as a whole could only be secured by 
,·cry considerable sacrifices on the part of individual ecclesiastics. 
The two great evils against which all clerical reformers directed 
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their energies were simony and concubinage. Something must be 
said about each of these. 

<hying to the benefactions of the pious, the Church had become 
rich. Many bishops had huge estates, and even parish priests had, 
aa a rule, what for those times was a comfortable living. The 
appointment of bishops was usually, in practice, in the hands of 
the king, but sometimes in those of some subordinate feudal noble. 
It was customary for the king to sell bishoprics ; this, in fact, 
provided a substantial part of his income. The bishop, in tum, 
sold such ecclesiastical preferment as was in his power. There 
was no secret about this. Gerbert (Sylvester 11) represented 
bishops as saying: "I gave gold and I received the episcopate; 
but yet I do not fear to receive it back if I behave as I should. I 
ordain a priest and I receive gold; I make a deacon and I receive 
a heap of sih,•er. Behold the gold which I gave I have once more 
unlessened in my purse.''1 Peter Damian in Milan, in 1059, 
found that every cleric in the city, from the archbishop downwards, 
had been guilty of simony. And this state of affairs was in no way 
exceptional. 

Simony, of coune, was a sin, but that was not the only objection 
to it. It caused ecclesiastical preferment to go by wealth, not merit; 
it confirmed lay authority in the appointment of bishops, and 
episcopal subsenience to secular rulers; and it tended to make the 
episcopate part of the feudal system. Moreover, when a man had 
purchased preferment, he was naturally anxious to recoup himself, 
so that worldly rather than spiritual concerns were likely to pre
occupy him. For these reasons, the campaign against simony was 
a necessary part of the ecclesiastical struggle for power. 

Very similar considerations applied to clerical celibacy. The 
reformen of the eleventh century often spoke of "concubinage" 
when it would have been more accurate to speak of "marriage.'' 
Monka, of coune, were precluded from marriage by their vow 
of chastity, but there had been no clear prohibition of marriage 
for the eecular clergy. In the Eastern Church, to this day, parish 
priests are allowed to be married. In the West, in the eleventh 
century, most parish priests \\--ere married. Bishops. for their 
part, appealed to St. Paut'a pronouncement: '"A bishop then muat 
be blameleu, the huaband of one wife. 01 There wu not the aame 

1 ~ Mltlia,,oJ HUka7. v. chap. 10. 
1 I Timothy iii. a. 
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clear moral issue as in the matter of simony, but in the insistence 
on clerical celibacy there were political motives very similar to 
those in the campaign against simony .1 

When priests were married, they naturally tried to pass on 
Church property to their sons. They could do this legally if their 
sons became priests; therefore one of the first steps of the reform 
party, when it acquired power, was to forbid the ordination of 
priests' sons.1 But in the confusion of the times there was still 
danger that, if priests had sons, they would find means of illegally 
alienating parts of the Church lands. In addition to this economic 
consideration, there was also the fact that, if a priest was a family 
man like his neighbours, he seemed to them less removed from 
themsel\'es. There was, from at least the fifth century onwards, 
an intense admiration for celibacy, and if the clergy were to com
mand the reverence on which their power depended, it ·was highly 
advantageous that they should be obviously separated from other 
men by abstinence from marriage. The reformers themselves, no 
doubt, sincerely believed that the married state, though not 
actually sinful, is lower than the state of celibacy, and is only 
conceded to the weakness of the flesh. St. Paul says "If they 
cannot contain, let them marry"3 ; but a really holy man ought to 
he able to "contain." Therefore clerical celibacy is essential to 
the moral authority of the Church. 

After these general preliminaries, let us come to the actual 
history of the reform movement in the ele\'enth-century Church. 

The beginnin~ ~oes back to the foundation of the abbey of 
Cluny in 910 by William the Pious, Duke of Aquitaine. This 
ahhey was, from the first, independent of all external authority 
except that of the Pope; moreover, its abbot was given authority 
over other monasteries that owed their oritzin to it. Most monas
teries, at this time, were rich and lax; Cluny, though avoiding 
extreme asceticism, was careful to preserve decency and decorum. 
The second abbot, Odo, went to Italy, ancf was given control of 
several Roman monasteries. He was not always successful: 
"Farfa, divided by a schism between two rival abbots who had 
murdered their' predecessor, resisted the introduction of Cluniac . 

1 See Henry C. Lea, The Huto,y of S«,rdotal Celibazy. 
1 In 1046, it wa1 decreed that a clerk'• ■on cannot be• biahop, Later, 

it wa1 deCfted he could not be in holy ordt'n. 
1 I Corinthian■ vii. 9. 
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monka by Odo and got rid by poiaon of the abbot whom Alberic 
installed by armed force. 111 (Alberic was the ruler of Rome who 
had invited Odo.) In the twelfth century Cluny's reforming zeal 
grew• cold. St. Bernard objected to its fine architecture ; like all 
the most earnest men of his time, be considered splendid 
ecclesiastical edifices a sign of sinful pride. • 

During the eleventh century, various other orders were founded 
by reformers. Romuald, an ascetic hermit, founded the Camaldolese 
Order in 1012; Peter Damian, of whom we shall speak shortly, 
wu a follower of his. The Carthusians, who never ceased to be 
austere, were founded by Bruno of Cologne in 1o84. In 1098 the 
Cistercian Order was founded, and in 1113 it was joined by St. 
Bernard. It adhered strictly to the Benedictine Rule. It forbade 
stained-glass windows. For labour, it employed ron'Vt'l'si, or lay 
brethren. These men took the vows, but were forbidden to learn 
reading and 'M'iting; they were employed mainly in agriculture, 
but also in other work, such as architecture. Fountains Abbey, in 
Yorkshire, is Ciatercian-a remarkable work for men who thought 
all beauty of the Devil. 

A. will be seen from the case of Farfa, which was by no means 
unique, monastic reformers required great courage and energy. 
Where they succeeded, they were supported by the secular 
authorities. It was these men and their followers who made 
possible the reformation, first of the papacy and then of the Church 
as a whole. 

The reform of the papacy, howe,·er, was, at fint, mainly the 
work of the Emperor. The last dynastic Pope was Uenedict IX, 
elected in 1032, and said to have been only twelve years old at 
the time. He wu the aon of Alberic of Tusculum, whom we ha\111 
already met in connection with Abbot Odo. A,. be grew older, he 
grew more and more debauched, and shocked even the Romans. 
At Jut his wickedness reached auch a pitch that he decided to 
resign the papacy in order to marry. He eold it to bis godfather. 
who became Gregory VI. This man, though he acquired the papacy 
1imoniacally, was a reformer; he wu a friend of Hildebrand 
(Gregory VII). The manner of his acquiring the papacy, however, 
waa too scandalous to be passed over. The young Emperor 
Henry JU (1039-56) was a pious reformer, who had abandoned 
limony at great COit to his revenue, while retaining the right to 

1 <1ambrid,c MediftJal Huto,y, V, 66a. 
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appoint bishops. He came to Italy in 1046, at the age of twenty
two, and deposed Gregory VI on the charge of simony. 

Henry III retained throughout his reign the power of making 
and unmaking popes, which, however, he exercised wisely fn the 
interests of reform. After getting rid of Gregory VI, he appointed 
a German bishop, Suidger of Bamberg; the Romans resigned the 
election rights which they had claimed and often exercised, almost 
always badly. The new Pope died next year, and the Emperor's 
next nominee also died almost immediately-of poison, it was 
said. Henry Ill then chose a relation of his own, Bruno of Toul, 
who became Leo IX (1049-54). He was an earnest reformer, 
who tra,·elled much and held many councils; he wished to fight 
the Nonnans in Southern Italy, but in this he was unsuccessful. 
Hildebrand was his friend, and might almost be called his pupil. 
At his death the Emperor appointed one more Pope, Gebhard o( 
Eichstadt, who became Victor II, in 1055. But the Emperor died 
the next year, and tbe Pope the year after. From this point on
wards, the relations of Emperor and Pope became less friendly. 
The Pope, ha\'ing acquired moral authority by the help of Henry 
I II, claimed first independence of the Emperor, and then super
iority to him. Thus began the great conflict which lasted two 
hundred years and ended in the defeat of the Emperor. In the 
long run, therefore, Henry Bi's policy of reforming the papacy 
was perhaps short-sighted. 

The next Emperor, Henry IV, reigned for fifty years (1056-
1106). At first he was a minor, and the regency·was exercised by 
his mother the Empress Agnes. Stephen IX was Pope for one year, 
and at his death the cardinals chose one Pope while the Romans, 
reasserting the rights they had surrendered, chose another. The 
Empress sided with the cardinals, whose nominee took the name 
of Nicholas II. Although his reign only lasted three years, it was 
important. Ho made peace with the Normans, thereby making the 
papacy less dcr,cndent on the Emperor. In his time the manner 
in which popes were to be elected wu determined by a decree, 
according to which the choice was to be made first by the cardinal 
biahopa, then by the other cardinals, and last by the clergy and 
people of Rome, whose participation, one gathers, was to be 
purely formal. In effect, the cardinal bishops were to select the 
Pope. The election wu to take place in Rome if possible, but 
might take place el1CWhere if circumatanQCI made election in 
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Rome difficult or undesirable. No part in the election was allotted 
to the Emperor. This decree, which was accepted only after a 
struggle, was an essential step in the emancipation of the papacy 
from lay control. 

NichoJaa II secured a decree that, for the future, ordinations 
by men guilty of simony were not to be valid. The decree was 
not made retroactive, because to do so would ha,·e invalidated the 
great majority of ordinations of existing priests. 

During the pontificate of Nicholas I I an interesting struggle 
began in Milan. The Archbishop, following the Ambrosian tradi
tion, claimed a certain independence of the Pope. He and his 
clergy were in alliance with the aristocracy, and were strongly 
opposed to reform. The mercantile and lower classes, on the other 
hand, wished the clergy to be pious; there were riots in support 
of clerical celibacy, and a powerful reform movement, called 
"Patarine," against the archbishop and his supporters. In 1059 
the Pope, in support of reform, sent to :\lilan as his legate the 
eminent St. Peter Damian. Damian was the author of a treatise 
On 1Jivinl Omnipotence, which maintained that God can do things 
contrary to the law of contradiction, and can undo the past. 
(This view was rejected by St. Thomas, and has, since his time, 
been unorthodox.) He opposed dialectic, and spoke of philosophy 
as the handmaid of theology. He was, as we have seen, a follo'K-er 
of the hermit Romuald, and engaged with great reluctance in the 
conduct of affairs. His holiness, however, was such an as.'let to 
the papacy that \·cry strong persuasion was brought to hear on 
him to help in the reform campaign, and he yielded to the Pope's 
representations. At Milan in 1059 l1e made a speech against simony 
to the assembled clerics. At first they were so enraJ?cd that his 
life was in danger, but at last his eloquence won them over, and 
with tears they one and all confessed themseh-es guilty. Moreo,•er, 
they promised obedience to Rome. Under the next JJope, there 
was a dispute with the Emperor about the see of Milan, in which, 
with the help of the Patarines, the Pope was ultimately victorious. 

At the death of Nicholas II in 1~1, Henry IV being now of age, 
there waa a dispute between him and the cardinals as to the 1uc
auion to the papacy. The-Emperor had not accepted the election 
decree, and wu not prepared to forgo hia rights in the election of 
the Pope. The dispute luted for three years, but in the end the 
cardinals' choice prevailed, without a definite triaJ of strength 
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between Emperor and curia. What turned the sc:a1e was the 
obvious merit of the cardinals' Pope, who was a man combining 
virtue with experience, and a former pupil of Lanfranc (afterwards 
Archbishop of Canterbury). The death of this Pope, Alexander II, 
in 1073, was followed by the election of Hildebrand (Gregory VII). 

Gregory VII (1073-85) is one of the most eminent of the 
Popes. He had long been prominent, and had great influence on 
papal policy. It was owing to him that Pope Alexander II blessed 
William the Conqueror's English enterprise; he favoured the 
Nonnans both in Italy and in the North. He had been a protege 
of Gregory VI, who bought the papacy in order to combat simony; 
after the deposition of this Pope, Hildebrand passed two years in 
exile. l\lost of the rest of his life was spent in Rorne. He wart not 
a learned man, but was inspired largely by St. Augustine, whose 
doctrines he learnt at second-hand from his hero Gregory the 
Great. After he became Pope, he believed himself the mouthpiece 
of St. Peter. This gave him a degree of self-confidence which, 
on a mundane calculation, was not justified. He admitted that 
the Emperor's authority was also of divine origin: at first, he 
compared Pope and Emperor to two eyes; later, when quarrelling 
with the Emperor, to the sun and moon-the Pope, of course, 
being the sun. The Pope must be supreme in morals, and must 
therefore have the right to depose the Emperor if the Emperor 
was immoral. And nothing could be more immoral than resisting 
the Pope. All this he genuinely and profoundly believed. 

Gregory \'II did more than any previous Pope to enforce 
clerical celibacy. In Germany the clergy ohjected, and on this 
ground as well as others were inclined to side with the Emperor. 
· I 'he laity, however, c,·erywhere pref erred their priests celibate. 
Gregory stirred up riots of the laity against married priests and 
their wives, in which hoth often suffered brutal ill-treatment. He 
called on the: laity not to attend mass when celebrated by a recal
citrant priest. He decreed that the sacraments of married clergy 
were invalid, and that such clergy must not enter churches. All 
this roused clerical opposition and lay support; even in Rome, 
where Popes had usually gone in danger of their lives, he was 
popular with the people. • 

In Gregory's time began the great dispute concerning '"inves
titures." When a bishop was conaec:rated, he was invested with a 
ring and staff u symbols of his office. These had been given by 
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Emperor or king (according to the locality), aa the bishop's feudal 
overlord. Gcegory insisted that they should be given by the Pope. 
The dispute wu part of the work of detaching the ecclesiastical 
from the feudal hierarchy. It lasted a long time, but in the end 
the papacy was completely victorious. 

The quarrel which led to Canoesa began over the archbishopric 
of Milan. In 1075 the Emperor, with the concurrence of the 
suffragans, appointed an archbishop; the Pope considered this 
an infringement of his prerogative, and threatened the Emperor 
with excommunication and deposition. The Emperor retaliated 
by summoning a council of bishops at Worms, where the bishops 
renounced their allegiance to the Pope. They wrote him a letter 
accusing him of adultery and perjury, and (worse than either) 
ill-treatment of bishops. The Emperor also \\TOte him a letter, 
claiming to be above all earthly judgment. The Emperor and his 
bishops pronounced Gregory deposed; Gregory excommunicated 
the Emperor and his bishops, and pronounced them deposed. 
Thus the stage was set. 

In the first act, victory went to the Pope. The Saxons, who had 
before rebelled against Henry IV and then made peace with him, 
rebelled again; the German bishops made their peace with Gre• 
gory. The world at large wu shocked by the Emperor's treatment 
of the Pope. Accordingly in the following year (1077) Henry 
decided to ac,ek abeolution from the Pope. In the depth of winter, 
\\ith his wife and infant aon and a few attendants, be crossed the 
Mont Cenis pass, and presented himself as a suppliant before the 
cutle of Canoesa, where the Pope was. For three days the Pope 
kept him waiting, bare-foot and in penitential garb. At last he was 
admitted. Having apraiecd penitence and sworn, in future, to 
follow the Pope'• directions in dealing with his Gemllln upponenu, 
he was pardoned and received back into communion. 

The Pope'• victory, however, was illusory. I le bad been caught 
out by the rules of his own theology, unc of which enjuined abso
lution for penitent.I. Strange to say, he wu taken in by I lenry, 
and suppoaed his repentance sincere. He soon discovered his 
mistake. He could no longer support Henry's German enemies, 
who felt that he had beu:ayed them. From this moment, things 
bqua to go against him. 

Hemy'1 German cnemiel cJc:ctcd a rival Emperor, named 
Rudolf. The Pope, at mat, while maintaining that it wu for him 
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to decide between Henry and Rudolf, refused to come to a decision. 
At last, in 1o8o, having experienced the insincerity of Henry's 
repentance, he pronounced for Rudolf. By this time, however, 
Henry had got the better of most of his opponents in Gennany. 
I le had an antipope elected by his clerical supporters, and with 
him, in 1084, he entered Rome. His antipopc duly crowned him, 
but both had to. retreat quickly before the Normans, who advanced 
to the relief of Gregory. The Normans brutally sacked Rome, and 
took Gregory away with them. He remained virtually their 
prisoner until his death the next year. 

Thus his policies appeared to have ended in disaster. But in 
fact they were pursued, with more moderation, by his successors. 
A compromusc favourable to the papacy was patched up for the 
moment, but the conflict was essentially irreconcilable. Its later 
stages \\ill be dealt with in subsequent chapters. 

l t remains to say something of the intellectual re, ival in the 
cle\·enth century. The tenth century was destitute of philosophers, 
except for Gerbert (Pope Sylvester II, 999-1003), and even he 
was more a mathematician than a philosopher. But as the eleventh 
century advanced, men of real philosophical eminence began to 
appear. Of these, the most important were Anselm and Roscelin, 
but some others deserve mention. All were monks connected 
with the reform movement. 

Peter Damian, the oil.lest of them, has already been mentioned. 
Hcrengar of Tours (d. 1088) is interesting as being something of 
a r-.itionalist. He maintained that reason is superior to authority, 
in support of which ,·iew he appealed to John the Scot, who was 
therefore posthumously comlcmned. Berengar denied transub
stantiation, and was twice compelled to recant. His heresies were 
combated by Lanf r,mc in his book De carport tt 1angui,,8 Domini. 
Lanfranc was born at Pa\'ia, studit:d law at Bologna, and became 
a fint-rate dialectician. But he abandoned dialectic for theology, 
and entered the monastery of Bee, in Normandy, where he con
ducted a &chool. William the Conqueror made him Archbishop 
of Canterbury in 1070. 

St. Anselm wu, like Lanfranc, an Italian, a monk at Bee, and 
.\rchbishop of Canterbury (1093-1109), in which capacity he 
followed the principles of Gregory VII and quarrelled. with the 
king. He ia chiefly known to fame aa the inventor of the "'onto
logical argument" for the existence of God. Aa he put it, the 

437 

Downloaded from https://www.holybooks.com



WBSTBllN PHILOSOPHICAL THOUGHT 

argument is as follows: We define "God" as the greatest possible 
object of thought. Now if an object of thought does not exist, 
another, exactly like it, which does exist, is greater. Therefore the 
greatest of all objects of thought must exist, since, otherwise, 
another, still greater, would be possible. Therefore God exists. 

This argument has never been accepted by theologians. It was 
adversely criticized at the time; then it was forgotten till the latter 
half of the thirteenth century. Thomas Aquinas rejected it, and 
among theologians his authority has prevailed ever since. But 
among philosophers it has had a better fate. Descartes revived 
it in a somewhat amended form; Lelbniz thought that it could be 
made ,'Bl.id by the addition of a supplement to prove that God is 
possibk. Kant considered that he had demolished it ont"C for aJI. 
Nevertheless, in some sense, it underlies the system of Hegel and 
his followen, and reappears in Bradley's principle: "What may 
be and must be, is." 

Clearly an argument with such a distinguished history is to be 
treated with respect, whether valid or not. The real question is: 
Is there anything we can think of which, by the mere fact that 
we can think of it, is shown to exist outside our thought? Every 
phil010pher would like to say yes, because a philosopher's job 
is to find out things about the world by thinking rather than 
observing. If yes is the right answer, there is a bridge from pure 
thought to things; if not, not. In this generalized form, Plato uses 
a kind of ontological argument to prove the objective reality of 
ideas. But no one before Anselm had stated the argument in its 
naked logical purity. In gaining purity, it loses plausibility; but 
this also is to Anselm's credit. 

For the rest, Anselm's philosophy is mainly deri\·ed from St. 
Augustine, from whom it acquires many Platonic elements. He 
believes in Platonic ideas, from which he derives another proof 
of the existence of God. By Neoplatonic arguments he profeuea 
to prove not onJy God, but the Trinity. (It will be remembered 
that Plotinus has a Trinity, though not one that a Christian can 
accept II orthodox.) Anselm considers reason subordinate to faith. 
"'I believe in order to understand," he 11y1; following Augustine, 
he holds that without belief it ia impouible to understand. God, 
he IIY', ia not just, but justice. It will be remembered that John 
the Scot says similar things. The common origin is in Plato. 

St. Amclm, lib hia predecellOII in Cbriltian pbiloeopby, ia in 
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the Platonic rather than the Aristotelian tradition. For this reason, 
he has not the distinctive characteristics of the philosophy which 
is called "scholastic," which culminated in Thomas Aquinas. 
This kind of philosophy may be reckoned as beginning with 
Roscelin, who was Anselm's contemporary, being seventeen years 
younger than Anselm. Roscelin marks a new beginning, and will 
be considered in a later chapter. 

When it is said that medieval philosophy, until the thirteenth 
century, was mainly Platonic, it must be remembered that Plato, 
except for a fragment of the T,'maeus, was known only at second 
ur third hand. John the Scot, for example, could not have held 
the views which he did hold but for Plato, but most of what is 
Platonic in him comes from the pseudo-Dionysius. The date of 
this author is uncertain, but it seems probable that he was a 
disciple of Proclus the Neoplatonist. It is probable, also, that 
John the Scot had never heard of Proclus or read a line of Plotinus. 
Apart from the pseudo-Dionysius, the other source of Platonism 
in the Middle Ages was Boethius. This Platonism was in many 
ways different from that which a modem student derives from 
Plato's own writings. It omitted almost everything that had no 
obvious bearing on religion, and in religious philosophy it enlarged 
and emphasized certain aspects at the expense of others. This 
change in the conceptiun of Plato had already been effected by 
l'lotinus. The knowledge of Aristotle was also fragmentary, but 
iu an opposite direction: all that was known of him until the 
twelfth century was Hocthius's translation of the CaJegns and 
/Je Emmdationt. Thus Aristotle was concci\·cd as a mere dialec
tician, and Plato as only a rcli~ious philosopher and the author 
of the theory of ideas DurinJ,: the course of the later Middle Ages, 
both these partial concrptions were gradually emended, especially 
the conception of Aristotle. Uut the process, as regards Plato, 
was not completed until the Renaissance. 
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MOHAMMEDAN CULTURE AND PHILOSOPHY 

TI attacks upon the Eastern Empire, Africa, and Spain, 
ffered from those of Northern barbarians on the West in 

two respects: first, the Eastern Empire survived till 1453, 
nearly a thousand years longer than the Western; second, the main 
attacb upon the Eastern Empire \\'ere made by l\lohammedans, 
who did not become Christians after conquest, but developed an 
important civilization of their own. . 

The Hegira,1 \\ith which the l\Iohammedan era begins, t<>Qk 
place in A.D. 622; Mohammed died ten years later. Immediately 
after his death the Arab conquests began, and they proceeded ,,ith 
extraordinary rapidity. In the East, S)Tia was invaded in 634, 
and completely subdued within two years. In 637 Persia was 
invaded; in 650 its conquest waa completed. India was irwaded 
in 664; Constantinople was besie~d in 66g (and again in 716-17). 
The westward mo,·ement was not quite so sudden. Egypt was 
conquered by 642, Carthage not till 6cJ7. Spain, except for a small 
comer in the north-west, was acquired in 711-12. Westward 
expanaion (except in Sicily and Southern Italy) was brought to a 
standstill by the defeat of the l\lohammedans at the battle of 
Tours in 732, just one hundred years after the death of the 
Prophet. (The Ottoman Turks, who finally cum1uered Con
stantinople, belong to a later period than that with which we are 
now concerned.) 

Various circumstances facilitated this expansion. Persia and the 
Eastern Empire were exhausted by their Jong wars. The Syriana, 
who were largely Neatorian, suffered persecution at the hands of 
the Catholics, whereas Mohammedan& tolerated all sects of 
Christians in return for the payment of tribute. Similarly in 
Egypt the Monophysites, who were the bulk of the population, 
welcomed the im·aders. In Africa, the Arabs allied themseh-es 
with the Berben, whom the Romans had never thoroughly sub
dued. Arabs and Berbers together invaded Spain, where they 
were helped by the Jews, whom the \"isi~oths had severely 
penecuted. 

1 The Ht>l(ira waa Mohamm~d'a tli,cht from !\!rl'ca to Medina. 
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'l 'he religion of the Prophet wu a simple monotheism, uncom
plicated by the elaborate theology of the Trinity and the Incarna
tion, The Prophet made no claim to be divine, nor did his followen 
make such a claim on his behalf. He revived the Jewish prohibition 
of graven images, and forbade the use of wine. It was the duty of 
the faithful to conquer as much of the world as possible for Islam, 
but there wu to be no penecution of Christians, Jews, or Zoro
astrians-the "people of the Book," as the Koran calls them1 i.e. 
those who followed the teaching of a Scripture. 

Arabia was largely desert, and was growing less and less capable 
of supporting its population. The first conquests of the Arabs 
began as mere raids for plunder, and only turned into permanent 
occupation after experience had shown the weakness of the enemy. 
Suddenly, in the course of some twenty yean, men accustomed to 
all the hardships of a meagre existence on the fringe of the desert 
found thcmscl\'es masters of some of the richest regions of the 
world, able to enjoy e\'ery luxury and to acquire all the refinements 
of an ancient ci,·ilizatfon. They \\ithstood the temptations of this 
transformation better than most of the Northern barbarians had 
done. As they bad acquired their empire without much severe 
fighting, there had been little destruction, and the civil adminis
tration was kept on almost unchanged. Both in Persia and in the 
Byzantine Empire, the civil go,·emment had been highly organized. 
The Arab tribesmen, at first, understood nothing of its compli
l"lltions, and perforce accepted the services of the trained men 
whom they found in chal'(.?e, These men, for the most part, showed 
no rductancc to scn·e under their new masters. Indeed, the change 
made their work easier, since taxation was lightened very con
siderably. The populations, moreover, in order to escape the 
tribute, very largely abandoned Christianity for Islam. 

The .Arab Empire was an absolute monarchy, under the caliph, 
who \\'Uthe succeuor of the Prophet, and inherited much of his 
holiness. The caliphate was nominally elective, but soon became 
hereditary. The first dynasty, that of the Umayyads, who lasted 
till 750, was founded by men wh06C acceptance of Mohammed 
was purely political, and it remained always opposed to the more 
fanatical among the faithful. The Arabs; although they conquered 
a great part of the world in the name of a new religion, were not 
a very religioUI race; the motive of their conquests wu plunder 
and wealth rather than religion. It wu only in virtue of their lack 

441 

Downloaded from https://www.holybooks.com



WBSTERN PHILOSOPHICAL THOUGHT 

of fanaticism that a handful of warriol"I were able to govern, 
without much difficulty, vast populations of higher civilization 
and alien religion. 

The Persians, on the contrary, have been, from the earliest times, 
deeply religious and highly speculative. After their conversion, 
they made out of Islam something much more interesting, more 
religious, and more philosophical, than had been imagined by the 
Prophet and his kinsmen. Ever since the death of Mohammed's 
son-in-law Ali in 661, Mohammedans have been divided into two 
sects, the Sunni and the Shiah. The former is the larger; the latter 
follows Ali, and considers the Umayyad dynasty to have been 
usurpers. The Persians ha,·e long- belon~ed to the Shiah sect. 
Largely by Penian influence, the Umayyads were at last over
thrown, and succeeded by the Abbasids, who represented Persian 
interests. The change was marked hy the remo,-al of the capital 
from Damascus to Baghdad. 

The Abbasids were, politically, more in fa,·our of the fanatics 
than the Umayyads had been. They did not, howe,·er, acquire the 
whole of the empire. One member of the Umanad family escaped 
the general massacre, fted to Spain, and was there acknowledged 
as the legitimate ruler. From that time on, Spain was indepe'ndent 
of the rest of the Mohammedan world. 

Under the early Abbasids the caliphate attained its ,:rcatcst 
splendour. The best kno\\"11 of them is Harun-al-Rashid (d. Sog). 
who was a contemporary of Charlemagne and the Empress Irene, 
and is known to every one in legendary form through the Arabian 
NigJ,u, His court was a brilliant centre of luxury, poetry, and 
learning; his revenue was enormous; hia empire stretched from 
the Straits of Gibnltar to the Indus. His will was absolute; he 
wu habitually ac:c:ompanied by the executioner, who performed 
hia office at a nod from the caliph. This splendour, howc,·er, was 
short-lived. His successor made the mistake of composing his 
army mainly of Turks, who were insubordinate, and soon reduced 
the caliph to a cipher, to be blinded or murdered whenever the 
aoldiery grew tired of him. Nevertheless, the caliphate lingered 
on; the last caliph of the Abbuid dynasty was put to death by 
the Mongola in 1256, along with 8oo,000 of the inhabitanu of 
Baghdad. 

The political and l0cial system of the Arabs had defecta similar 
to thole of the Roman Empire, together with some othen. Abeo-
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lute monarchy combined with polygamy led, as it usually does, to 
dynastic wars whenever a ruler died, ending with the victory of 
one of the ruler's sons and the death of all the rest. There were 
immense numbers of slavesr largely as a result of successful wars; 
at times there were dangerous servile insurrections. Commerce 
was greatly developed, the more so as the caliphate occupied a 
central position between East and West. "Not only did the pos
session of enormous wealth create a demand for costly articles, 
such as silks from China, and furs from Northern Europe, but 
trade was promoted by certain special conditions, such as the vast 
extent of the Muslim Empire, the spread of Arabic as a world
language, and the exalted status assigned to the merchant in the 
l\luslim system of ethics; it was remembered that the Prophet 
himself had been a merchant and had commended trading during 
the pilgrimage to ;\ fecca. " 1 This commerce, like military cohesion, 
depended on the great roads which the Arabs inherited from the 
Romans and Persians, and which they, unlike the Northern con
yuerors, did not allow to fall into disrepair. Gradually, however, 
the empire broke up into fractions-Spain, Persia, North Africa, 
and Egypt successively split off and acquired complete or almost 
complete independence. 

One of the best features of the Arab economy was agriculture, 
particularly the skilful use of irrigation, which they learnt from 
li\·ing where water is scarce. To this day Spanish agriculture 
profits by Arab irrigation works. 

'lbe distinctive culture of the Muslim world, though it began 
in Syria, soon came to flourish most in the Eastern and Western 
l'Xtremities, Persia and Spain. The Syrians, at the time of the con
(1uest, were admirers of Aristotle, whom Nestorians preferred to 
Plato, the philosopher fa\"oured by Catholics. The Arabs first 
acquired their knowledge of Greek philosophy from the Syrians, 
and thus, from the beginning, they thought Aristotle more im
portant than Plato. Nevertheless, their Aristotle wore a Neo
platonic dress. Kindi (d. ea. 8j3), the first to write philosophy in 
Arabic, and the only philosopher of note who was himself an Arab, 
translated parts of the Enni'a,ls of Plotinus, and published his 
translation under the title 11,e Theology of Aristotle. This intro
duced great confusion into Arabic ideas of Aristotle, from which 
it took centurie. to recover. 

• Oaln6ridf• M,diftNJI Hiltory, IV, a86. 
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Meanwhile, in Persia, Muslims came in contact with India. It 
was ftom Sanskrit writings that they acquired, during the eighth 
century, their first knowledge of astronomy. About 830, Muham
mad ibn Musa al-Khwarazmi, a translator of mathematical and 
astronomical books from the Sanskrit, published a book which 
was translated into Latin in the twelfth century, under the title 
A/toritmi ,k nmnm, lndonmt. It was from this book that the West 
fint learnt of what we call "Arabic" numerals, which ought to 
be called "Indian." The same author wrote a book on algebra 
which wu used in the West as a text-book until the sixteenth 
century. 

Persian cMlization remained both intellectually and artistically 
admirable, though it was seriously damaged hy the im·asion of 
the Mongola in the thirteenth century. Omar Khayyam, the only 
man known to me who was both a poet and a mathematician, 
reformed the calendar in 10j9. His best friend, oddly enough, 
was the founder of the sect of the Assassins, the "Old Man of the 

.Mountain," of legendary fame. The Persians were great poets: 
Firdousi (ea. 941), author of the Sholma,na, is said by those who 
have read him to be comparable to Homer. They were also remark
able as mystics, which other Mohammedan• were not. The Sufi 
sect, which still exiata, allowed it1elf great latitude in the mystical 
and allegorical interpretation of orthodoz dogma; it was more or 
leu Neoplatonic. 

The Nestorians, through \\'horn, at first, Greek inftuences came 
into the Muslim world, were by no means purely Greek in their 
outlook. Their ac:hool at Edessa had been closed by the Emperor 
Zeno in 481 ; it1 teamed men thereupon migrated to Persia, where 
they continued their work, but not without suffering Persian 
influences. The Nestorians \·alued Aristotle only for his 105:ic, and 
it wu above all hi1 logic that the Arabic philosophers thought 
important at first. Later, however, they studied alao hi1 Mda
pl,ylie1 and his De Amma. Arabic philosophen, in general, arc 
encyclopedic: they are interested in alchemy, astrology, utronomy, 
and zoology, u much u in what we should call phil080phy. They 
were looked upon with suspicion by the populace, which was 
fanatical and bigoted; tHey owed their safety (when they were 
llfe) to the protection of comparatively free-thinking prinCC'I. 

Two Mohammedan phil010phers, one of Persia, one of Spain, 
demarid special notice; they are Avicenna and Averroes. Of theae 
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the former is the more famous among Mohammedans, the latter 
among Christians. 

Avicenna (Ibn Sina) (98o--1037) spent his life in the sort of places 
that one used to think only exist in poetry. He was born in the 
province of Bokhara; at the age of twenty-four he went to Khiva 
-"lone Khiva in the waste"-then to Khorassan-"the lone 
Chorasmian shore.'' For a while he taught medicine and philosophy 
at lspahan; then he settled at Teheran. He was even more famous 
in medicine than in philosophy, though he added little to Galen. 
From the twelfth to the seventeenth century, he was used in 
Europe as a guide to medicine. He was not a saintly character, in 
fact he had a pa.•ion for wine and women. He was suspect to the 
orthodox, hut was hefriended by princes on account of his medical 
skill. At times he got into trouble ow:in~ to the hostility of Turkish 
mercenaries; sometimes he was in hiding, sometimes in prison. 
I le was the author of an encyclopedia, almost unknown to the 
East because of the hostility of theologians, but influential in the 
West through Latin translations. His psychology has an empirical 
tendency. 

I lis philosophy is nearer to Aristotle, and less Neoplatonic, than 
that of his Muslim predettssors. Like the Christian scholastics 
later, he is occupied with the problem of universals. Plato said 
they were anterior to things. Aristotle has two views, one when 
he is thinking, the other when he is combating Plato. This makes 
him ideal material for the commentator. 

A,·icenna in\'ented a formula, which was repeated·by Averroes 
and Albertua Magnus: ''Thought brings ahout the generality in 
forms." From this it might he supposed that he did not believe 
in universals apart from thought. This, however, would be an 
unduly simple view. Genera-that is, universals-are, he says, at 
once before things, in things, and after things. He explains this 
as follows. They are btfort things in God's understanding. (God 
dt.-cides, for instance-, to create cnts. This requires that He should 
have the idea "cat," which is thus, in this respect, anterior to 
particular cats.) Genera are in things in natural objects. (When 
cata have been created, felinity is in each of them.) Genera are 
u{ttr thinf,tl in our thought. (When we have seen many cata, we 
notice their likenea to each other, and arrive at the genenl idea 
"cat.") This view ,a obviously intended to reconcile different 
theories. 
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Averroes (lbn Rushd) ( 1126-cJS) lived at the opposite end ot 
the Muslim world from Avicenna. He was born at Cordova, where 
his father and grandfather had been cadis; he himself was a cadi, 
first in Seville, then in Cordova. He studied, first, theology and 
jurisprudence, then medicine, mathematics, and philosophy. He 
was recommended to the "Caliph" Abu Yaqub Yusuf as a man 
capable of making an analysis of the works of Aristotle. (It seems, 
however, that he did not know Greek.) This ruler took him into 
favour; in 1184 he made him his physician, but unfortunately 
the patient died two years later. His successor, Yaqub Al-1\lansur, 
for eleven years continued his father's patronage: then, alarmed 
by the opposition of the orthodox to the: philosopher, he deprived 
him of his position, and exiled him, first to a small place near 
Cordova, and then to Morocco. He was accused of cultivating the 
philosophy of the ancients at the expense of the true faith. Al
Mansur published an edict to the effect that God had decreed 
hell-fire for those who thought that truth could be found by the 
unaided reason. All the books that could be found on loj!ic and 
metaphysics were given to the flames. 1 

Shortly after this time the Moorish territory in Spain was 
greatly diminished by Christian conquests. Muslim philosophy in 
Spain ended with A,·errocs; and in the rest of the l\lohammedan 
world a ri1,rid orthodoxy put an end to speculation. 

Ueberweg, rather amusingly, undertakes to defend A\'C:rroes 
against the charge of unorthodoxy-a matter, one would say, for 
Muslims to decide. l"cberweg points out that, according to the 
mystics, every text of the Koran had 7 or 70 or 700 layers of inter
pretation, the literal meaning being only for the ignorant \'\dgar. 
It would seem to follow that a philosopher's teaching could not 
poaajbly conflict \\ith the Koran; for among 700 interpretations 
there would surely be at least one that would fit what the philo
sopher had to say. In the Mohammedan world, however, the 
ignorant seem to have objected to all learning that went beyond a 
knowledge of the Holy Book; it was dangerous, even if no specific 
heresy could be demonstrated. The view of the mystic:a, that the 
populace should take the Koran literally but wise people need 
not do so, was hardly liktly to win wide popular acceptance. 

Averroes wu concerned to improve the Arabic interpretation 
1 It ia aid that Aw:rroes wu taken back into favour ahortly before bit .... 
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of Aristotle, which had been unduly infl.uenced by NeopJatonisrn. 
He g-c1ve to Aristotle the sort of reverence that is given to the 
founder of a religion-much more than was given even by Avi
cenna. He holds that the existence of God can be proved by reason 
independently of revelation, a view also held by Thomas Aquinas. 
As regards immortality, he seems to have adhered closely to 
Aristotle, maintaining that the soul is not immortal, but intellect 
(nous) is. This, however, docs not secure personal immortality, 
since intellect is one and the same when manifested in different 
persons. This view, naturally, was combated by Christian 
philosophers. 

A\"erroes, like most of the later :Mohammedan philosophers, 
t hou~h a hclic\"cr, was not rigidly orthodox. There was a sect of 
completely orthodox theologians, who objected to all philosophy 
as deleterious to the faith. One of these, named Algazel, wrote a 
book called Destn,ction of the Philosoplters, pointing out that, since 
all necessary truth is in the Koran, there is no need of speculation 
independent of rc\"clation .• ·herroes replied by a book called 
Destruction of the Destruction. The religious dogmas that Algazel 
specially uphclJ against the philosophers were the creation of the 
\\orld in time out of nothing, the reality of the divine attributes, 
and the resurrection of the body. Averrocs regards religion as 
containing philosophic truth in allegorical form. This applies in 
partk·ular to creation, which he, in his philosophic capacity, 
interprets in an Aristotelian fashion. 

A\"crrocs is more important in Christian than in Mohammedan 
philosophy. In the latter he was a dead end; in the former, a 
be~innin~. lie was translated into Latin early in the thirteenth 
n:ntury by l\lid1acl Scott; as his works belong to the latter half 
of the twelfth century, this is surprising. His influe·nce in Europe 
"as nry great, not only on the scholastics, but also on a large 
hody of unprofessional free-thinkers, who denied immortality 
and were called Averroists. Among professional philosophers, his 
admirers were at fin,t especially among the Franciscans and at 
the: L'ni\·ersity of Paris. Dut this is a topic which will be dealt 
with in a later chapter. 

Arc1bic philosophy is not important "s original thought. Men 
like A\'icc:nna and Averroes are essentially commentators. Speaking 
~eneralJy I the views of the more scientific philosophers come from 
Aristotle and the Neoplatonista in logic and metaphysics, from 
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Galen in medicine, from Greek and Indian source• in mathematics 
and utronomy, and among mystics religious philosophy has also 
an admixture of old Persian beliefs. Writers in Arabic showed 
aome originality in mathematics and in chemistry-in the latter 
case, as an incidental result of alchemical researches. Moham
medan civilization in its great days wu admirable in the arts and 
in many technical ways, but it showed no capacity for independent 
speculation in theoretical matters. Its importance, which must 
not be underrated, is as a transmitter. Between ancient and modem 
European civilization, the dark ages intervened. The Moham
medans and the Byzantines, while lacking the intellectual energy 
required for innovation, preserved the apparatus of civilization
education, boob, and learned leisure. Both stimulated the West 
when it emerged from barbarism-the Mohammedans chiefly in 
the thirteenth century, the Byzantine& chiefly in the fifteenth. In 
each case the stimulus produced new thought better than any 
produced by the transmitters-in the one case scholasticism, in 
the other the Renaissance (which however had other ca\llel also). 

Betwee11; the Spanish Moors and the Christians, the Jews Conned 
a useful link. There were many Jews in Spain, who remained when 
the country \\'U reconquered by the Christians. Since they knew 
Arabic, and perforce acquired the language of the Christians, they 
were able to supply translations. Another means of transfusion 
aroee through Mohammedan persecution of Aristoteliana in the 
thirteenth century, which led Moorish philosophers to take refuge 
with Jews, especially in Provence. 

The Spanish Jews produced one philosopher of imponance, 
Maimonidca. He wu born in Cordova in 1135, but went to Cairo 
at the age of thirty, and stayed there for the rest of his life. He 
wrote in Arabic, but was immediately translated into Hebrew. A 
few decades after his death, he was translated into Latin, probably 
at the request of the Emperor Frederick II. He wrote a book 
called Guitk to Wander111, addrcued to philoeophera who have 
Joat their faith. Its purpose i1 to reconcile Aristotle with Jewish 
theology. Aristotle is the authority on the 1ublunary world, reve
lation on the heavenly. But philosophy and revelation come to
gether in the knowledge ef God. The pursuit of truth is a religious 
duty. Astrology is rejected. The Pentateuch is not always to be 
taken literally; when the literal aenae conflicts with reason, we 
muat seek an allegorical intcrprecation. Al againat Aristotle, be 
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maintains that God created not only form, but matter, out of 
nothing. He gives a summary of the Timaeus (which he knew in 
Arabic), preferring it on some points to Aristotle. The essence of 
God is unknowable, being above all predicated perfections. The 
Jews considered him heretical, and went so far as to invoke the 
Christian ecclesiastical authorities against him. Some think that 
he inftuenc.ed Spinoza, hut thi11 is very questionable. 
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Chapter XI 

THE TWELFTH CENTURY 

FOUR aspects of the twelfth century are specially interesting 
to us: 

( 1) The continued conflict of empire and papacy; 
(2) The rise of the Lombard cities; 
(3) The Crusades; and 
(4) The growth of scholasticism. 

All these four continued into the following century. The 
Crusades gradually came to an inglorious end; but, as regards the 
other three movements, the thirteenth century marks the cul
mination of what, in the twelfth, is in a transitional stage. In the 
thirteenth century, the Pope definitely triumphed onr the 
Emperor, the Lombard cities acquired secure independence and 
scholasticism reached its highest point. All this, however, was an 
outcome of \\'hat the twelfth century had prepared. 

Not only the first of these four mo,·ements, but the other three 
also, are intimately bound up with the increase of papal and 
ecclesiastical power. The Pope was in alliance \\ith the Lombard 
cities against the Emperor; Pope Urban II inaugurated the first 
Crusade, and subsequent popea were the main promoters of the 
later ones; the scholastic philosophers were all clerics, and Church 
councils took care to keep them within the bounds of orthodoxy, 
or discipline them if they strayed. t.Jndouhtedly, their 11ensc of 
the political triumph of the Church, in which they felt themsch·es 
participants, stimulated their intellectual initiative. 

One of the curious things about the Middle Ages is that they 
were original and creative \\ithout knowing it. All parties justified 
their policies by antiquarian and archaiatic argumenta. The 
Emperor appealed, in Germany, to the feudal principles of the 
time of Charlemagne; in Italy, to Roman law and the power of 
ancient Emperors. The Lombard cities went still further back, to 
the institutions of repubtican Rome. The papal party baaed its 
claims partly on the forged Donation of Constantine, partly on 
the relationa of Saul and Samuel u told in the Old Testament. 
The acholatics appealed either to the Scripturea or at fint to 
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Plato and then to Aristotle; when they were original, they tried 
to conceal the fact. The Crusades were an endeavour to restore 
the state of affairs that bad existed before the rise of Islam. 

We must not be deceived by this literary archaism. Only in the 
case of the Emperor did it correspond with the facts. Feudalism 
was in decay, especially in Italy; the Roman Empire was a mere 
memory. Accordingly, the Emperor was defeated. The cities of 
North Italy, while, in their later development, they showed much 
similarity to the cities of ancient Greece, repeated the pattern, 
not from imitation, but from similarity of circumstances: that of 
small, rich, highly civilized republican commercial communities 
surrounded by monarchies at a lower level of culture. The scho
lastics, howe\'er they might revere Aristotle, showed more ori
~inality than any of the Arabs-more, indeed, than any one since 
Plotinus, or at any rate since Augustine. In politics as in thought, 
there was the same distinguished originality. 

COSFLICT Of' EMPIRE AND PAPACY 

From the time of Gregory VII to the middle of the thirteenth 
century, European history centres round the struggle for power 
between the Church and the lay monarchs-primarily the Em
peror, but alao, on occasion, the kings of France and England. 
Gregory's pontificate: had ended in apparent disaster, but his 
policies were resumed, though \\ith more moderation, by Urban II 
(1088-99), who repeated the decrees against lay investiture, 
and desired episcopal elections to be made freely by clergy and 
people. (The share of the people was, no doubt, to be purely 
formal.) In practice, however, he did not quarrel with lay appoint
menta if they were good. 

At fint, Urban was safe only in Norman territory. But in 1093 
Henry IV's son Conrad rebelled against his father, and, in alliance 
with the Pope, conquered Nonh Italy, where the Lombard 
League, an alliance of citiea with !\-Jilan at its head, favoured the 
Pope. In 1094, Urban made a triumphal procession through 
Nonh Italy and France. He triumphed over Philip, King of 
France, who deaired a divorce, and was therefore excommunicated 
by the Pope, but submitted. At the Council of Clermont, in 1095, 
Urban proclaimed the first Crusade, which produced a wave of 
religious enthusium leading to increase of papal power-also to 
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atrocious pogroms of Jews. The last year of Urban's Ure he spent 
in safety in Rome, where popes were seldom safe. 

The next Pope, Paschal II, like Urban, came from Cluny. He 
continued the struggle on investitures, and was successful in 
France and England. But after the death of Henry IV in I 106, the 
next Emperor, Henry V, got the better of the Pope, who was an 
unworldly man and allowed his saintliness to outweigh his political 
sense. The Pope proposed that the Emperor should renounce 
investitures, but in return bishops and abbots should renounce 
temporal possessions. The Emperor professed to agree; but when 
the suggested compromise \\'8S made public, the ecclesiastics 
rebelled furiously against the Pope. The Emperor, who was in 
Rome, took the opportunity to seize the Pope, who yielded to 
threats, gave way on investitures, and crowned Henry V. Eleven 
years later, howe,·er, by the Concordat of Worms in 1122, Pope 
Calixtus II compelled Henry V to gi,·e way on investitures, 
and to surrender control o,·er episcopal elections in Burgundy 
and Italy. 

So far, the net result of the struggle was that the Pope, who had 
been subject to Henry Ill, had become the equal of the Emreror. 
At the same time, he had become more completely sovereign in 
the Church, which he governed by means of legates. This increase 
of papal power had diminished the relati,·e imponance of bishops. 
Papal elections were now free from lay control, and ecclesiastics 
generally were more virtuous than they had been before the 
reform movement. 

RISF. OF TIIE LOMBARD CITJF.<; 

The next stage was connected with the Emperor Frederick 
Barharossa (1152-<)0), an able and energetic man, who would 
have succeeded in any enterprise in which success was p0Sllible. 
He was a man of edu<'ltion, who read Latin with pleasure, though 
he spoke it \\ith difficulty. His classical learning was considerable, 
and he wu an admirer of Roman law. He thought of himself u 
the heir of the Roman Emperon. and hoped to acquire their 
power. But as a German he was unpopular in Italy. The Lombard 
cities, while willing to acknowledge hil formal overlord11hip, 
objected when he interfered in their affairs-except th<>11e which 
feared Milan, against which city some of them invoked his pro-

+sz 

Downloaded from https://www.holybooks.com



THE TWELFTH CENTURY 

tection. The Patarine movement in Milan continued, and wu 
associated with a more or less democratic tendency; most, but by 
no means aJI, of the North Italian cities sympathized with Milan, 
and made common cause against the Emperor. 

Hadrian IV, a vigorous Englishman who had been a missionary 
in Norway, became Pope two years after the accession of Bar
barossa, and was, at first, on good terms with him. They were 
reconciled by a common enmity. The city of Rome claimed inde
pendence from both alike, and, as a help in the struggle, had 
invited a saintly heretic, Arnold of Brescia.1 His heresy was very 
grave: he maintained that "clerks who have estates, bishops who 
hold fiefs, monks who possess property, cannot be saved." He 
held this ,·iew because he thought that the clergy ought to devott" 
themseh·es entirely to spiritual matters. No one questioned his 
sincere austerity, although he was accounted \\icked on account 
of his heresy. St. Bernard, who \'ehemently opposed him, said, 
"He neither eats nor drinks, but only, like the Devil, hungers and 
thirsts for the blood of souls." Hadrian 's predecessor in the 
papacy had written to Barbarossa to complain that Arnold sup
ported the popular faction, which wished to elect one hundred 
senators and two consuls, and to have an Emperor of their own. 
Frederick, who wa.'I setting out for Italy, was naturally scandalized. 
The Roman demand for communal liberty, which was encouraged 
by Arnold, led to a riot in which a cardinal was killed. The newly
elected Pope Hadrian thereupon placed Rome under an interdict. 
It was I Inly Week, and superstition got the better of the Romans; 
they suhmitted, and promised to hanish Arnold. He hid, but was 
01ptured by the Emperor's troops. He ,,u burnt, and his ashes 
were thrown into the Tiber, for fear of their being preserved u 
holy relics. After a dday caused by Frederick's unwillingness to 
hold the Pope's bridle and stirrup while he dismounted, the Pope 
crowned the Emperor in 1155 amid the resistance of the populace, 
which wu quelled with great slaughter. 

The honest man being disposed of, the practical pohticians 
were free to resume their quarrel. 

The Pope, having made peace with the Normans, ventured in 
1157 to break with the Emperor. For twenty years there waa almost 
continuous war between the Emperor on the one side, and the 
Pope with the Lomhard cities on the other. The Normans mostly 

1 He wa1 •id to be a pupil of AWlard, but thi1 ia doubtful. 
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BUpported the Pope. The bulk of the fighting against the Emperor 
wu done by the Lombard League, which spoke of "liberty,, and 
wu inspired by intense popular feeling. The Emperor btsieged 
various cities, and in 1162 even captured Milan, which he razed 
to the ground, compelling its citizens to live elsewhere_. But five 
years later the League rebuilt Milan and the former inhabitants 
returned. In this same year, the Emperor, duly pro\;ded with an 
antipope,1 marched on Rome with a great army. The Pope fled, 
and his cause seemed desperate, but pestilence destroyed Fred
erick,• army, and he returned to Germany a solitary fugitive. 
Although not only Sjcily, but the Greek Emperor, now sided 
with the Lombard League, Barbarossa made another attempt, 
ending in his defeat at the battle of Legnano in 1176. After this 
he was compelled to make peace, lea,;ng to the cities all the suh
stance of liberty. In the conflict between Empire and papacy, 
however, the terms of peace gave neither party complete victory. 

Barbarossa's end was seemly. In 1189 he went on the third 
Cnisade, and in the following year he died. 

The rise of free cities is what proved of most ultimate importance 
in this long strife. The power of the Emperor was associated with 
the decaying feudal system; the power of the Pope, though still 
growing, was largely dependent upon the world's need of him as 
an antagonist to the Emperor, and therefore decayed when the 
Empire ceased to be a menace; but the power of the cities was 
new, a result of economic progrC88, and a source of new political 
forms. Although this does not appear in the twelfth century, the 
Italian cities, before long, developed a non-clerical culture which 
reached the very highest levels in literature, in art, and in science. 
All this was rendered possible by their successful resistance to 
Barberossa. 

All the great cities of Northern Italy lived by trade, and in the 
twelfth century the more settled conditions made traden more 
prosperous than before. The maritime cities, Venice, Genoa, and 
Pisa. never had to fight for their liberty, and were therefore JC88 
hostilr to thr Emperor than the cities at the foot of the Alps, 

1 There was an antipope"throupout most of this time. At che death of 
Hadrian IV, che two claiman111 AJeunder III and Victor IV, had a tul• 
of-war for the papal mantle. Victor IV (who ••• the anripope), haviq 
failed to 111atcb the mantle, obtained from hie pardan1 a euberitute 
which he bad bad prepuN, but in bil hale be put it oa inlide-out. 
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which were important to him as the gateways to Italy. It ia for 
this reason that Milan is the most interesting and important of 
Italian cities at this time. 

Until the time of Henry III, the Milanese had usually been 
content to follow their archbishop. But the Patarine movement, 
mentioned in an earlier chapter, changed this: the archbishop 
sided with the nobility, while a powerful popular movement 
opposed him and them. Some beginnings of democracy resulted, 
and a constitution arose under which the rulers of the city were 
elected by the citizens. In various northern cities, but especially 
in Bologna, there was a learned class of lay lawyers, well versed 
in Roman law; moreover the rich laity, from the twelfth century 
onwards, were much better educated than the feudal nobility 
north of the Alps. Although they sided with the Pope against the 
Emperor, the rich commercial cities were not ecclesiastical in their 
outlook. In the twelfth and thirteenth centuries, many of them 
adopted heresies of a Puritan sort, like the merchants of England 
and Holland after the Reformation. Later, they tended to be free
thinkers, paying lip-ser\"ice to the Church, but destitute of all 
real piety. Dante is the last of the old type, Boccaccio the first of 
the new. 

THE CRUSADES 

The Crusades need not concern us as wars, but they have a 
certain importance in relation to culture. It was natural for the 
papacy to take the lead in the initiating of a Crusade, since the 
object wa1 (at least ostensibly) religious; thus the power of the 
popes was increased by the war propaganda and by the religious 
zeal that was excited. Another important effect was the massacre 
of large numbers of Jews; those who were not massacred were 
often despoiled of their property and forcibly baptized. There 
were large-scale murders of Jews in Germany at the time of the 
first Crusade, and in England, at the time of the third Crusade, 
on the acceuion of Richard c~ur de Lion. York, where the first 
Christian Emperor had begun hi• reign, was the scene of one of 
the moat appalling mau-atrocitiea againllt Jews. The Jewa, before 
the Cruaades, had almo■t a monopoly of the trade in Eastern 
gooda throughout Europe; after the Crusades, u a result of the 
pel'leCUtion of Jewa, this trade wu largely in Christian hands. 
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Another and very different effect of the Crusadca was to stimulate 
literary intercourse \lith Constantinople. During the twelfth and 
early thirteenth centuries, many translations from Greek into 
Latin were made as a result of this intercourse. There had always 
been much trade with Constantinople, especially by Venetians; 
but Italian trade-rs did not trouble themselves with Grc:ek classics, 
any more than English or American traders in Shanghai troubled 
themselves with the classics of China. (European knowledge of 
Chinese classics was derived mainly from missionaries.) 

fflE GROWTH OF SCHOLASTICISM 

Scholasticism, in its narrower sense, begins early in the twelfth 
century. ~ a philosophic school, it has certain definite charac
teristics. First, it is confined within the limits of what appears to 
the writer to be orthodoxy; if his views are condemned by a 
council, he is usually willing to retract. This is not to be attributed 
entirely to cowardice, it is analogous to the submission of a judge 
to the decision of a Coun of Appeal. Second, within the limits of 
orthodoxy, Aristotle, who gradually became more fully known 
during the twelfth and thincenth centuries, is increasingly 
accepted as the supreme authority ; Plato no longer holds the first 
place. Third, there is a great belief in "dialectic" and in syllogistic 
reasoning; the general temper of the scholastics is minute and 
disputatious rather than mystical. Fourth, the question of uni
versals is brought to the fore by the discovery that Aristotle and 
Plato do not agrc:e about it; it would be a mistake to suppose, 
however, that universals arc the main concern of the philosophers 
of this period. 

The twelfth century, in this aa in other matters, prepares the 
way for the thirteenth, to which the greatest names belong. The 
earlier men have, however, the interest of pioneers. There is a 
new intellectual confidence, and, in spite of the respect for Aris
totle, a free and vigorous exercise of reason wherever dogma has 
not made speculation too dangerous. The defects of the acholastic 
method are those that inevitably result from laying stress on 
"dialectic." These defCCII are: indifference to facta and acience, 
belief i" reasoning in matters which only observation can decide, 
and an .' undue empbuil on verbal distinctions and aubtletiea. 
Thae ctefecta we had occasion to mention in connection with 
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Plato, but in the scholastic:a they exist in a much more extreme 
form. 

The first philosopher who can be regarded as strictly a scholastic 
is Roscelin. Not very much is known about him. He was born at 
Compiegne about 1050, and taught at Loches, in Brittany, where 
Abelard was his pupil. He was accused of heresy at a council at 
Rheims in 1092, and recanted for fear of heing stoned to death by 
ecclesiastics with a taste for lynching. He fted to England, but 
there he was rash enough to attack St. Anselm. This time he fled 
to Rome, where he was reconciled to the Church. He disappears 
from history about 1120; the date of his death is purely con
jectural. 

Nothing remains of Roscelin's writings except a letter to Abelard 
on the Trinity. In this letter he belittles Abelard and makes merry 
o,·er his castration. Ueberweg, who seldom displays emotion, is 
led to observe that he can't have been a very nice man. Apart 
from this letter, Roscelin 's views are chiefly known through the 
contro,·ersial writings of Anselm and Abelard. According to 
Anselm, he said that universals are mere .flatus t:ocis, "breath of 
the voice." If this is to be taken literally, it means that a universal 
is a physical occurrence, that, namely, which takes place when we 
pronounce a word. It is hardly to be supposed, however, that 
Roscelin maintained anything so foolish. Anselm says that, 
according to Rosc."Clin, man is not a unity, but only a common 
name; this view Anselm, like a good Platonist, attributes to 
koscelin's only conceding reality to what is sensible. He seems 
to have held, generally, that a whole which has parts has no 
reality of its own, but is a mere word; the reality is in the parts. 
This view should have led him, and perhaps did lead him, to an 
extreme atomism. In any case, it led him into trouble about the 
Trinity. He considered that the Three Persons are three distinct 
substances, and that only usage stands in the way of our saying 
that there are Three Gods. The alternative, which he does not 
accept, is, according to him, to say that not only the Son, but the 
Father and the Holy Ghost, were incarnate. All this speculation, 
in so far as it was heretical, he recanted at Rheims in 1092. It is 
impossible to know exactly what he thought about universals, 
hut at any rate it is plain that he waa some sort of nominalist. 

His pupil Abelard (or Abailard) wu much abler and much more 
distinguished. He was born near Nantes in 1079, was a pupil of 
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William of Champeau (a realist) in Paris, and then a teacher in 
the Paris cathedral school, where be combated William's views 
and compelled him to modify them. After a period devoted to the 
study of theology under Anselm of Laon (not the archbishop), 
he returned to Paris in 1113, and acquired extraordinary popu
larity 18 a teacher. It was at this time that he became the lover of 
Heloise, niece of Canon Fulbert. The canon had him castrated, 
and he and Hiloise had to retire from the world, he into a 
monastery at St. Denis, she into a nunnery at Argenteuil. Their 
famous correspondence is said, by a teamed Gennan named 
Schmeidler, to have been entirely composed by Abelard 18 a 
literary fiction. I am not competent to judge as to the correctness 
of this theory, but nothing in Abelard's character makes it im
p011ible. He was al~'Bys vain, disputatious, and contemptuous; 
after his misfortune he was also angry and humiliated. Hcloise's 
letters are much more devoted than his, and one can imagine him 
composing them as a balm to his wounded pride. 

Even in his retirement, he still had great success as a teacher; 
the young liked his cleverness, his dialectical skill, and his irre
verence towards their older teachers. Older men felt the correlative 
dislike of him, and in 1121 he was condemned at Sois&ons for an 
unorthodox book on the Trinity. Having made due submission, 
he became abbot of St. Gildas in Brittany, where he found the 
monks savage boors. After four miserable years in this exile, he 
returned to comparati,·e civilization. His funher history is obscure, 
ezcept that he continued to teach with great success, according 
to the testimony of John of Salisbury. In 1141, at the instance of 
St. Bernard, he was again condemned, this time at Sens. He 
retired to Cluny, and died the nest year. 

Abelard's most famous book, composed in 1121-22, is Si£ et 
Non, "Yes and No." Here he gives dialectical arguments for and 
against a great variety of theses, often without attempting to arrive 
at a conclusion i clearly he likes the disputation itself, and con
aiden it useful as sharpening the wits. The book had a con
siderable effect in \\'aking people from their dogmatic slumbers. 
Abelard's view, that ,apart from Scripture) dialectic ia the sole 
road to-truth, while nu empiricist can accept it, had, at the time, 
a valuable effect II a solvent of prejudices and an encouragement 
to the fearless U1e of the intellect. Nothing outside the Scriptures, 
he said, ia infallible; even Apaatla and Fathcn may err. 
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His valuation of logic wu, from a modem point of view, 
excessive. He considered it pre-eminently tM Christian science, 
and made play with its derivation from "Logos.11 "In the be
ginning was the Logos,11 says St. John's Gospel, and this, he 
thought, proves the dignity of Logic. 

His chief importance is in logic and theory of knowledge. His 
philosophy is a critical analysis, largely linguistic. As for universals, 
i.e. what can be predicated of many different things, he holds 
that we do not predicate a thing, but a rrord. In this sense he is a 
nominalist. But u against Roscelin he points out that a ''flatus 
tJOCis" is a thing ; it is not the word as a physical occurrence that 
we predicate, but the word as meam'ng. Here he appeals to Aristotle. 
Things, he says, resemble each other, and these resemblances give 
rise to uni\•ersals. But the point of resemblance between two 
similar things is not itself a thing; this is the mistake of realism. 
He says some things that arc C\'en more hostile to realism, for 
example, that gencnl concepts are not based in the nature of 
things, but arc confused images of many things. Ne,·crthcless he 
docs not wholly refuse a place to Platonic ideas: they exist in the 
divine mind as patterns for creation; they are, in fact, God's 
concepts. 

AU this, whether right or wrong, is certainly very able. The 
most modem discussions of the problem of uni\·crsals have not 
got much further. 

St. Bernard, whose saintliness did not suffice to make hint 
intclligcnt,1 failed to understand Ahelard, and brought unjust 
accusations against him. He asserted that Abelard treats the 
Trinity like an Arian, grace like a Pelagian, and the Person of 
Christ like a Neatorian i that he proves himself a heathen in 
sweating to prove Plato a Christiani and further, that he destroys 
the merit of the Christian faith by maintaining that God can be 
completely undcrstood by human reason. In fact, Abelard never 
maintained this last, and always left a large province to faith, 
although, like St. Anselm, he thought that the Trinity could be 
rationatJy demonstrated without the help of revelation. It is true 
that, at one time, he identified the Holy Ghost with the Platonic 
Soul of the World, but he abandoned this view as soon as its 
heretical character was pointed out to him. Probably it was more 

I "The lfatnell of St. Bemard lay not in the qualities of hia m&ellect, 
but of bia dwacter."-Encydop,.tlia B""""'""-
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his combativeness than his doctrines that caused him to be 
accused of heresy, for his habit of criticizing pundits made him 
violently unpopular with all influential persons. 

Most of the learned men of the time were less devoted to dia
lectic than Abilard was. There was, especially in the School of 
Chartres, a humanistic movement, which admired antiquity, and 
followed Plato and Boethius. There was a renewed interest in 
mathematics: Adelard of Bath went to Spain early in the twelfth 
century, and in consequence translated Euclid. 

As opposed to the dry scholastic method, there was a strong 
mystical movement, of which St. Bernard was the leader. His 
father was a knight who died in the first Crusade. He himself 
was a Cistercian monk, and in I 115 became abbot of the newly
founded abbey of Clain-aWI:. He \\'IS very influential in eccle
siastical politics-turning the scales against antipopes, combating 
heresy in Nonhem Italy and Southern France, bringing the 
weight of orthodoxy to bear on ad,·enturous philosophers, and 
preaching the second Crusade. In attacking philosophers he was 
usually successful; but after the collapse of his Crusade he failed 
to secure the conviction of Gilbert de la Porrec, who agreed with 
Boethius more than seemed right to the saintly heresy-hunter. 
Although a politician and a bigot, he was a man of genuinely 
religious temperament, and his Latin hymns ha\'e great beauty.1 

Among those influenced by him, mysticism became increasingly 
dominant, till it passed into something like heresy in Joachim of 
Flora (d. 1202). The influence of this man, howc\'er, belongs to 
a later time. St. Bernard and his followers sought religious truth, 
not in reasoning, but in subjective experience and contemplation. 
Abilard and Bernard are perhaps equally one-sided. 

Bernard, as a religious mystic, deplored the absorption of the 
papacy in worldly concerns, and disliked the temporal power. 
Although he preached the Crusade, he did not seem to undentand 
that a war requires organization, and cannot be conducted by 

· ·religious enthusiasm alone. He complains that 11the law of Justinian, 
not the law of the Lord" absorbs men'• attention. He ii shocked 
when the Pope defendl his domain by military force. The function 
of the Pope it spiritual,• and he should not attempt actual govem-

1 M~:t· ·' Lu hymns, rhymed and accentual, live upreuion, 
mtima, • ~. aomet:imet amde and pathetic, to the best aide of 
the at1ipau c,elinr of the tuna . 
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ment. This point of view, however, is combined with unbounded 
reverence for the Pope, whom he calls "prince of bishops, heir 
of the apostles, of the primacy of Abel, the governance of Noah, 
the patriarchate of Abraham, the order of Melchizedek, the 
dignity of Aaron, the authority of Moses, in judgeship Samuel, in 
power Peter, in unction Christ." The net result of St. Bernard's 
acth·ities was, of course, a great increase of the power of the Pope 
in secular affairs. 

John of Salisbury, though not an important thinker, is valuable 
for our knowledge of his times, of which he wrote a gossipy 
account. He was secretary to three Archbishops of Canterbury, 
one of whom was Becket; he was a friend of Hadrian IV; at the 
end of his life he was bishop of Chartres, where he died in 118o. 

In matters outside the faith, he was a man of sceptical temper; he 
called himself an Academic (in the sense in which St. Augustine 
uses this term). His respec.'1 for kings was limited: "an illiterate 
king is a crowned ass." He revered St. Bernard, but was well aware 
that his attempt to reconcile Plato and Aristotle must be a failure. 
He a,imirc:d Ahclard, but laughed at his theory of uni\'crsals, and 
at Roscclin's equally. He thought logic a J?OOd introduction to 
learning, but in itself hloodless and sterile. Aristotle, he says, can 
he improved on, e\'en in logic; respect for ancient authors should 
not hamper the critical exercise of reason. Plato i:i ~till to him tlae 
"prince of all philosophers." He khows personally most of the 
learned men of his time, and takes a friendly part in scholastic 
debateli. On rc\'isiting one school of philosophy after thirty years, 
he smiles to find them still discussing the same problems. The 
atmosphere of the society that he frequents is \'ery like that of 
Oxford Common Rooms thirty years ago. Towards the end of his 
life, the cathedral schools gave place to universities, and univer
sities, at least in En~land, have haJ a remarkable continuity from 
that day to this. 

During the twelfth century, translators gradually increased the 
number of Greek books available to Western students. ~rh~ 
tlvee main sourcca of such translations: Constantinop~ 
and Toledo. Of these Toledo was the most impo~ 
translation, coming from there were often from 
direct from the Greek. In the second quarter of the~ 
Archbishop Raymond of Toledo instituted a collef 
wh01e work was very fruitful. In 1128, James of· 
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Aristotle's A.nalytics, Topics, and Sophistici Elenchi; the Posterior 
A.na/.ytics were found difficult by Western philosophen. Henry 
Aristippus of Catania (d. 1162) translated the Phaedo and Mmo, 
but his translations had no immediate effect. Partial as was the 
knowledge of Greek philosophy in the twelfth century, learned 
men were aware that much of it remained to be discovered by the 
West, and a certain eagerness arose to acquire a fuller knowledge 
of antiquity. The yoke of orthodoxy was not so severe as is some
times supposed; a man could always write his book, and then, if 
necessary, withdraw its heretical portions after full public dis
cussion. Most of the philosophen of the time were French, and 
France was important to the Church as a make-weight against the 
Empire. Whatever tl1eological heresies might occur among them, 
learned clerics were almost all politically orthodox: this made the 
peculiar wickedness of Arnold of Brescia, who was an exception 
to the rule. The whole of early scholasticism may be viewed, 
politically, as an offshoot of the Church's struggle for power. 
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Chapter XII 

THE THIRTEENTH CENTURY 

IN the thirteenth century the Middle Ages reached a culmina
tion. The synthesis which had been gradually built up since 
the fall of Rome became as complete as it was capable of being. 

The fourteenth century brought a dissolution of institutions and 
philosophies; the fifteenth brought the beginning of those that 
we still regard as modern. The great men of the thirteenth century 
were very great: Innocent III, St. Francis, Frederick II, and 
Thomas Aquinas are, in their different ways, supreme representa
tives of their respective types. There were also great achievements 
not so definitely as.1ociated with great names: the Gothic cathedrals 
of France, the romantic literature of Charlemagne, Arthur, 
and the Niebelungen, the beginnings of constitutional govern
ment in Magna Cana and the House of Commons. The matter 
that concerns us most directly is the scholastic philosophy, 
especially as set fonh by A"luinas; but I shall lea\·e this for 
the next chapter, and attempt, first, to give an outline of the 
events that <lid most to form the mental atmosphere of the 
age. 

The central figure at the beginning of the century is Pope 
Innocent Ill (11()8-1216)1 a shrewd politician, a man of infinite 
vigour, a firm belie,·er in the most extreme claims of the papacy, 
but not endowed with Chril,tian humility. At his consecration, he 
preached from the text: "Sec, I ha\'e this day set thee over the 
nations and over the: kingdoms, to pluck up and to break down, 
to destroy and tu o\·c:rthrow, to build and tu plant." He called 
himself "kin~ of kings, lord uf lorJs, a priest for e,·er and ever 
according to the ordc:r uf :\lelchizcdek." In enforcing this view 
of himself, he took advantage of e,·ery f:.\vourable circumstance. 
In Sicily, which had been conquered by the Emperor Henry VI 
(J. 1197), who had married Constance, heiress of the Norman 
kings, the new king wai; Frederick, only three yean old at the 
time of Innocent'• accession. The kingdom was turbulent, and 
Con,tance needed the Pope's help. She made him guardian of the 
infant Frederick, and secured his recognition of her son's rights in 
Sicily by acknowledging papal superiority. Portugal and Aragon 
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made similar acknowledgments. In England, King John, after 
vehement resistance, was compelled to yield his kingdom to 
Innocent and receive it back as a papal fief. 

To some degree, the Venetians got the better of him in the 
matter of the founh Crusade. The soldien of the Cross were to 
embark at Venice, but there were difficulties in procuring enough 
ships. No one had enough except the Venetians, and they main
tained (for purely commercial reasons) that it would be much 
better to conquer Constantinople than Jerusalem-in any case, 
it would be a useful stepping-stone, and the Eastern Empire had 
ne,·er been very friendly to Crusaden. It was found necessary to 
give ·way to Venice; Constantinople was captured, and a Latin 
Emperor established. At first Innocent was annoyed; but he 
reflected that it might now be possible to re-unite the Eastern 
and Western Churches. (This hope proved \'ain.) Except in this 
instance, I do not know of anybody \\ho ever in any de('ree got 
the better of Innocent III. He ordered the great Crusade against 
the Albigenaes, which rooted out heresy• happiness, prosperity, 
and culture from southern France. He deposed Raymond, Count 
of Toulouse, for lukewarmness about the Crusade, and secured 
most of the region of the Albigenses for its leader, Simon de 
Montfort, father of the father of Parliament. He quarrelled with 
the Emperor Otto, and called upon the Germans to depose him. 
They did so, and at his suggestion elected Frederick 11, now just 
of age, in his stead. But for his support of Frederick he exacted 
a terrific price in promises-which, howe\·er, Frederick was deter
mined to break as soon as possible. 

Innocent III was the first great Pope in whom there was no 
element of sanctily. The reform of the Church made the hierarchy 
feel secure as to its moral prestige, and therefore com·inced that 
it need no longer trouble to be holy. The power motive, from his 
time on, more and more exclusi\·ely dominated the papacy, and 
produced opposition from some religious men even in his day. 
He codified the canon law so as to incrt-ase the power of the Curia; 
Walther von der Vogelweide called this code "the hlackc.-st book 
that hell ever gave." Although the papacy still had resounding 
victories to win, the manner of its subsequent decline might 
already have been foreseen. 

Frederick II, who had been the ward of Innocent Ill, went to 
Germany in 1212, and by the Pope's help wu elected to replace 
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Otto. Innocent did not live to see what a formidable antagonist 
he had raised up against the papacy. 

Frederick-one of the most remarkable rulers known to history 
-had passed his childhood and youth in difficult and adverse 
circumstances. His father Henry VI (son of Barbarossa) had 
defeated the Normans of Sicily, and married Constance, heiress 
to the kingdom. He established a German garrison, which was 
hated by the Sicilians; but be died in 11971 when Frederick wu 
two yean old. Constance thereupon turned against the Germans, 
and tried to govern without them by the help of the Pope. The 
Germans were resentful, and Otto tried to conquer Sicily; this 
was the cause of his quarrel with the Pope. Palermo, where 
Frederick passed his childhood, was subject to other troubles. 
There were Muslim revolts; the Pisans and Genoese fought each 
other and everyone else for possession of the island; the important 
people in Sicily were constantly changing sides, according as one 
pany or the other offered the higher price for treachery. Culturally, 
howe\'er, Sicily had great advantages. Muslim, Byzantine, Italian, 
and German civilization met and mingled there as nowhere else. 
Greek and Arahic were still living languages in Sicily. Frederick 
learnt to speak six languages fluently, and in all six he was witty. 
He "·as at home in Arabian philosophy, and had friendly relations 
with Mohammcdans, which scandalized pious Christians. He was 
a Hohenstaufen, and in Germany could count as a German. But 
in culture and sentiment he was Italian, with a tincture of BY7.an
tine and Arab. His contemporaries gazed upon him with astonish
ment gradually turning into horror; they called him "wonder of 
the world and marvellous innontor." While still alive, he was 
the- subjc:\.'t of myths. He was said to be the author of a book 
Dt 1'ribus lmpostoribus-the three impostors were Moses, Christ, 
and Mohammed. This book, which ne,•er existed, was attributed, 
suc<.-essively, to many enemies of the Church, the last of whom 
was Spinoza. 

The words "Guelf" and "Ghibelline" began to be used at the 
time of Frederick's contest with the Emperor Otto. They are cor
ruptions of .. Welf" and .. Waiblingen," the family names of the 
two contestants. (Otto's nephew was an ancestor of the British 
royal family.) 

Innocent Ill died in 1216; Otto, whom Frederick had defeated, 
died in 1218. The new Pope, Honorius I II, waa at first on good 

465 

Downloaded from https://www.holybooks.com



WHTBBN PBILOBOPBICAL TBOUOBT 

terms with Frederick, but difficulties aoon ll'Ole. Fust, Frederick 
refused to go on crusade; then he had trouble with the Lombard 
cities, which in 1226 contracted an offensive and defemive alliance 
for twenty-five years. They hated the Germana; one of their poets 
wrote fiery verses against them. "Love not the folk of Germany; 
far, far ftom you be these mad dogs." This seems to have es:preeaed 
the general feeling in Lombardy. Frederick wanted to remain in 
Italy to deal with the cities, but in 1227 Honorius died, and was 
succeeded by Gregory IX, a fiery ascetic who loved St. Francis 
and was beloved by him. (He canonized St. Francis two years 
after his death.) Gregory thought nothing else so important u the 
Crusade, and excommunicated Frederick for not undertaking it. 
Frederick, who had married the daughter and heiress of the King 
of Jerusalem, was willing enough to go when he could, and called 
himself King of Jerusalem. In 1228, while still excommunicate, 
he went; this made Gregory even more angry than his previously 
not going, for how could the crusading host be led by a man 
whom the Pope had banned? Arrived in Palestine, Frederick made 
friends with the Mohammedans, explained to them that the Chris
tians attached importance to Jerusalem although it was of little 
strategic value, and succeeded in inducing them peaceably to 
restore the city to him. This made the Pope still more furious
one should fight the infidel, not negotiate with him. However, 
Frederick \\-as duly crowned in Jerusalem, and no one could deny 
that he had been successful. Peace between Pope and Emperor 
was restored in 1230. 

During the few years of peace that followed, the Emperor 
devoted himself to the affairs of the kingdom of Sicily. By the 
help of his prime minister, Pietro della Vigna, he promulgated a 
new legal code, derived from Roman law, and showing a high 
level of civilization in his southern dominion; the code was at 
once translated into Greek, for the benefit of the Greek-speaking 
inhabitants. He founded an important university at Naples. He 
minted gold coins, called 0 augustala," the first gold coins in the 
West for many centuries. He established freer trade, and abolished 
all internal customs. He even summoned elected representatives 
of the cities to his counciJ, which, however, had only consultative 
powers. 

This period of peace ended when Frederick again came into 
conflict \\ith the Lombard League in 1237; the Pope threw in 
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his lot with them, and again excommunicated the Emperor. From 
this time until Frederick'• death in 1250, the war was practically 
continuous, growing, on both sides, gradually more bitter, cruel, 
and treacherous. There were great fluctuations of fortune, and 
the issue was still undecided when the Emperor died. But those 
who attempted to be his successon had not his power, and were 
gradually defeated, leaving Italy divided and the Pope victorious. 

Deaths of popes made little difference in the struggle; each new 
Pope took up his predecessor's policy practically unchanged. 
Gregory IX died in 1241; in 1243 Innocent IV, a bitter enemy of 
Frederick, \\'85 elected. Louis IX, in spite of his impeccable 
orthodoxy, tried to moderate the fury of Gregory and Innocent IV, 
but in vain. Innocent, especially, rejected all overtures from the 
Emperor, and used all manner of unscrupulous expedients against 
him. He pronounced him deposed, declared a crusade against him, 
and excommunicated all who supported him. The friars preached 
•~inst him, the Muslims rose, there were plots among his promi
nent nominal supporters. All this made Frederick increasingly 
cruel; plotters were ferociously punished, and prisoners were 
deprived of the right eye and the right hand. 

At one time during this titanic struggle, Frederick thought of 
founding a new religion, in which he was to be the Messiah, and 
his minister Pietro della \'igna was to take the place of St. Peter.1 
He did not get so far as to make this project public, but \\TOte 
about it to della Vigna. Suddenly, however, he became convinced, 
rightly or wronl?IY, that Pietro was plotting against him; he 
blinded him, and exhibited him puhlicly in a cage; Pietro, how
e,·er, avoided further suffering by suicide. 

Frederick, in spite of his ahilities, could not have succeeded, 
because the antipapal foret:S that existed in his time were pious 
and df'mocratic, whereas his aim was something like a restoration 
of the pa(r.ln Roman Empire. Jn culture he was enlightened, but 
politically he was retrograde. His court was oriental; he had a 
hart'm with eunuchs. But it was in this court that Italian poetry 
l»cgan; he himself had some merit as a poet. In his conflict ~ith 
the papacy, he published controversial statements as to the dangen 
of ecclesiastical absolutism, which \\'O\lld have been applauded in 
the sixteenth century, but fell flat in his own day. The heretics, 
who should have been his allies, appeared to him simply rebels, 

1 Stt tht' life or Fredt"rick II, by Hermann Kantorowica. 
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and to please the Pope he persecuted them. The free cities, but 
for the Emperor, might have opposed the Pope; but so long as 
Frederick demanded their submission they welcomed the Pope 
as an ally. Thus, although he was free from the superstitions of 
his age, and in culture far above other contemporary rulers, his 
position as Emperor compelled him to oppose all that was politi
cally liberal. He failed inevitably, but of all the failures in history 
he remains one of the most interesting. 

The heretics, against whom Innocent III crusaded, and whom 
all rulers (including Fr~erick) persecuted, deserve study, both in 
themselves and as giving a glimpse of popular feeling, of which, 
otherwise, hardly a hint appears in the: writin1,.rs of the tnne. 

The most interesting, and also the largest, of the heretical sects 
were the Cathari, who, in the South of France, are better known 
as Albigenses. Their doctrines came from Asia by way of the 
Balkans; they were widely held in Northern Italy, and in the 
South of France they were held by the great majority, including 
nobles, who liked the excuse to seize Church lands. The cause of 
this wide diffusion of heresy was partly disappointment at the 
failure of the Crusades, but mainly moral disgust at the wealth 
and \\ickedness of the clergy. There was a widt"Spread k-clin~, 
analogous to later puritanism, in favour of personal holiness; this 
was associated \\ith a cult of poverty. The Church was rich and 
largely worldly; very many priests were grossly immoral. The 
friars brought accusations against the older orders and the parish 
priests, assening abuse of the confessionat for purposes of sc.:Juc
tion; and the enemies of the friars retorted the accusation. There 
can be no doubt that such charges were largely justifieJ. The more 
the Church claimed supremacy on religious groundR, the more 
plain people were shocked by the contrast between profession and 
perfomaance. The same motives which ultimately led to the 
Reformation were operative in the thirteenth century. The main 
difference was that secular rulers were not ready to throw in their 
lot with the heretics; and this wu largely because no existing 
philoeophy could reconcile heresy with the claims of kings to 
dominion. 

The tenets of the Cathari cannot be known with certainty, ati 
we are entirely dependent on the testimony of their enemies. 
Moreover ecclesiastics, being well vened in the history of heresy, 
tended to apply some familiar label, and to attribute to existing 
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sects aJI the tenets of former ones, often on the basis of some not 
very close resemblance. Nevertheless, there is a good deal that is 
almost beyond question. It seems that the Cathari were dualists 
and that, like the Gnostics, they considered the Old Testament 
Jehovah a wicked demiurge, the true God being only revealed in 
the New Testament. They regarded matter as essentially evil, and 
believed that for the virtuous there is no resurrection of the body. 
The wicked, however, will suffer transmigration into the bodies 
of animals. On this ground they were vegetarians, abstaining even 
from eggs, cheese, and milk. They ate fish, however, because they 
belie\'ed that fishes are not sexually generated. All sex was abhor
rent to them; marriage, some said, is e'lten worse than adultery, 
\>cause it is continuous and complacent. On the other hand, they 
saw no objection to suicide. They accepted the New Testament 
more literally than <lid the orthodox; they abstained from oaths, 
and turned the other cheek. The persecutors record a case of a 
man accused of heresy, who defended himself by saying that he 
ate meat, lied, swore, and was a good Catholic. 

The stricter precepts of the sect were only to be obser\'ed by 
certain exceptionally holy people caJled the "perfected"; the others 
might eat meat and e\'cn marry. 

J t is interesting to trace the genealogy of these doctrines. They 
came to Italy and France, by way of the Crusaders, from a sect 
called the BoJ?omiles in Bulgaria; in 1167, when the Cathari held 
a council near Toulouse, Bulgarian delegates attended. The Bogo
miles, in turn, were the result of a fusion of l\fanichzans and 
Paulicians. The Paulicians were an Armenian sect who rejected 
infant baptism, purgatory, the in\'ocation of saints, and the 
Trinity; they spread gradually into Thrace, and thence into 
Bulgaria. The Paulicians were followers of Marcion (ea. A.D. 150), 
who considered himself to be follo\\ing St. Paul in rejecting the 
Jewish elements in Christianity, and who had some affinity with 
the Gnostics without being one of them. 

The only other popular heresy that I shaJl consider is that of the 
Waldc:naea. These: were the followers of Peter Waldo, an enthusiast 
who, in 1170, started a "crusade" for observance o the law of 
Christ. He gave all his goods to the poor, and founded a society 
called the "Poor Men of Lyons," who practised poverty and a 
strictly vinuous life. At tint they had papal approval, but they 
inveighed somewhat too forcibly against the immorality of the 
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clergy, and were condemned by the Council of Verona in u 84. 
Thereupon they decided that every good man is competent to 
preach and expound the Scriptures; they appointed their own 
ministers, and dispensed with the services of the Catholic priest
hood. They spread to Lombardy, and to Bohemia, where they 
paved the way for the Hussites. In the Albigensian persecution, 
which affected them also, many fled to Piedmont; it was their 
persecution in Piedmont in Milton 's time that occasioned his 
sonnet "Avenge, 0 Lord, thy slaughtered saints." They survive 
to this day in remote Alpine valleys and in the United States. 

All this heresy alarmed the Church, and vigorous measures were 
taken to suppress it. IMocent 111 considered that heretics deserved 
death, being guilty of treason to Christ. He called upon the king 
of France to embark upon a crusade against the Albigenscs, which 
was done in 1209. It was conducted with incredible ferocity; 
after the taking of Carcassonne, especially, there wu an appalling 
massacre. The ferreting out of heresy had been the business of 
the bishops, but it became too onerous to be performed by men 
who bad other duties, and in 1233 Gregory IX founded the 
Inquisition, to take over this part of the work of the episcopate. 
After 1254, those accused by the Inquisition were not allowed 
counsel. If condemned, their property was confiscated-in France, 
to the aown. When an accused person was found guilty, he was 
handed over to the secular arm with a prayer that his life might 
be spared; but if the secular authorities failed to bum him, they 
were liable to be themselves brought before the Inquisition. It 
dealt not only with heresy in the ordinary sense, but with sorcery 
and witchcraft. In Spain, it was chiefly directed against crypto
Jews. Its work was performed mainly hy Dominicans and Fran
ciscans. It never penetrated to Scandina,•ia or England, but the 
English were quite ready to make use of it against Joan of Arc. 
On the whole, it \\'U very succc:ssful; at the outset, it completely 
stamped out the Albigensian heresy. 

The Church, in the early thirteenth century, was in danger of a 
revolt ecarcely less formidable than that of the sixteenth. From 
this it was saved, very largely, by the rise of the mendicant orden; 
St. Francia and St. Dominic did much more for orthodoxy than 
wu done by even the most vigorous popa. 

St. Francia of Asaisi (1181 or 118z-1226) was one of the moll 

lovable men known to history. He WII c,f a well-to-do family, and 
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in his youth wu not averse from ordinary gaieties. But one day, 
as he wu riding by a leper, a 1Udden impulse of pity led him to 
dismount and kiss the man. Soon afterwards, he decided to forgo 
all worldly goods, and devote his life to preaching and good worb. 
His father, a respectable business man, was furious, but could 
not deter him. He soon gathered a band of followers, all vowed to 
complete poverty. At first, the Church viewed the movement with 
eome suspicion; it seemed too like the "Poor Men of Lyons." 
The first missionaries whom St. Francis sent to distant places 
were taken for heretics, because they practised poverty instead of 
(like the monks) only taking a vow which no one regarded aa 
serious. But Innocent I II was shrewd enough to see the value of 
the movement, if it could be kept within the bounds of orthodoxy, 
and in 1209 or 1210 he gave recognition to the new order. 
Gregory IX, who was a personal friend of St. Francis, continued 
to favour him, while imposing certain rulc:s which were irksome 
to the Saint's enthusiastic and anarchic impulses. Francis wished 
to interpret the ,·c,w of poverty in the strictest possible way; he 
objected to houses or churches for his followers. They were to 
beg their bread, anJ to have no lodging but what chance hospitality 
pro,·idcd. In 1219, he travelled to the East and preached before 
the Sultan, who received him courteously but remained a Moham
medan. On his return, he found that the Franciscans had built 
themsc:h·cs a house; he was deeply pained, but the Pope induced 
or compelled him to give way. After his death, Gregory canonized 
him but softened his rule in the article of poverty. 

In the matter of saintliness, Francis has had equals; what makes 
him unique among saints is his spontaneous happiness, his uni
,·crsal love, and his gifts as a poet. His goodness appears always 
dc:,·oid of ctfort, as thou~h it had no dross to overcome. He loved 
all living things, not only as a Christian or a benevolent man, but 
as a poet. llis hymn to the sun, written shortly before his death, 
might almost have been written by lkhnaton the sun-worshipper, 
but not quite-Christianity infonns it, though not very obviously. 
He f clt a duty to lepers, (or their sake, not for his; unlike most 
Christian saints, he was more interested in the happinesa of others 
than in his own salvation. He never-showed any feeling of supe
riority, even to the humblest or most wicked. Thomas of Celano 
uid of him that he wu more tban a saint among saints; among 
linnera be wu one of themaelvea. 
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If Satan existed, the future of the order founded by St. Francia 
would afford him the most exquisite gratification. The saint's 
immediate successor 88 head of the order, Brother Elias, wallowed 
in luxury, and allowed a complete abandonment of poverty. The 
chief work of the Franciscans in the years immediately following 
the death of their founder was 88 recruiting sergeants in the bitter 
and bloody wars of Guelfs and Ghibellines. The Inquisition, 
founded seven years after his death, was, in several countries, 
chiefly conducted by Franciscans. A small minority, called the 
Spirituals, remained true to his teaching; many of these were burnt 
by the Inquisition for heresy. These men held that Christ and the 
Apostles owned no propeny, not even the clothes they wore; this 
opinion was condemned as heretical in 1323 by John XXII. The 
net result of St. Francis's life wu to create yet one more wealthy 
and corrupt order, to strengthen the hierarchy, and to facilitate 
the persecution of all who excelled in moral earnestness or freedom 
of thought. In view of his own aims and character, it is impossible 
to imagine any more bitterly ironical outcome. 

St. Dominic (1170-1221) is much les11 interesting than St. 
Francis. He wu a Castilian, and had, like Loyola, a fanatical 
devotion to orthodoxy. His main purpose was to combat heresy, 
and he adopted poverty as a means to this end. He was present 
throughout the Albigensian war, though he is said to ha\·e deplored 
some of its more extreme atrocities. The Dominican Order was 
founded in 1215 by Innocent III, and won quick success. The 
only human trait known to me in St. Dominic is his confession 
to Jordan of Saxony that he liked talking to young women better 
than to old ones. In 1242, the Order solemnly decreed that this 
passage should be deleted from Jordan's life of the founder. 

The Dominicans were e\·en more active than the Franciscans 
in the work of the Inquisition. They performed, howe\·er, a valu
able senice to mankind by their devotion to learning. This wu 
no pan of St. Dominic'• intention; he had decreed that his friars 
were "not to learn secular sciences or liberal arts except by dis
pensation." This rule was abrogated in 1259, after which date 
everything was done to make a an1diou1 life easy for Dominicans. 
Manual labour WIii no part of their duties, and the hours of 
devotion were shonened to give them more time for study. They 
devoted themselves to reconciling Aristotle and Christ; Albertus 
Magnus and Thomas Aquinas, both Dominican11, 11ccompli11hed 
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this task as well as it is capable of being accomplished. The 
authority of Thomas Aquinas was so overwhelming that subse
quent Dominicans did not achieve much in philosophy; though 
Francis, even more , than Dominic, had disliked learning, the 
greatest names in the immediately following period are Franciscan: 
Roger Bacon, Duns Scotus, and William of Occam were all 
Franciscans. What the friars accomplished for philosophy will be 
the subject of the following chapters. 
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Chapter XIII 

ST. THOMAS AQUINAS 

T:OMAS AQUINAS (b. 1225 or 1226, d. 1274) is regarded 
as the greatest of scholastic philosophers. In all Catholic 
educational institutions that teach philosophy his system 

has to be taught as the only right one; this has been the rule 
since a rescript of 1879 by Leo XIII. St. Thomas, therefore, is 
not only of historicaJ interest, but is a li,·ing influence, like Plato, 
Aristotle, Kant, and Hegel-more, in fact, than the latter t\Vo, 
In ID08t respects, he follows Aristotle so closely that the Stagyrite 
has, among Catholics, almost the authority of one of the Fathers; 
to criticize him in matters of pure philosophy has come to be 
thought almost impious.1 This was not always the ca.cie. In the 
time of Aquinas, the battle for Aristotle, u against Plato, still had 
to be fought. The influence of Aquinas secured the ,·ictory until 
the Renaissance; then Plato, who became better known than in 
the Middle Ages, again acquired supremacy in the opinion of 
most philoaophers. In the seventeenth century, it was possible to 
be orthodos and a Cartesian; Malebranche, though a priest, was 
never censured. But in our day such freedoms are a thing of the 
past; Catholic ecclesiastics must accept St. Thomas if they 
concern themselves with philosophy. 

St. Thomas was the son of the Count of Aquino, whose castle, 
in the kingdom of Naples, was close to Monte Cassino, where the 
education of the "angelic doctor" began. He was for six years at 
Frederick Il's university of Naples; then he became a Dominican 
and went to Cologne, to study under Albertus Magnus, who wu 
the leading Aristotelian among the phil0&0phen of the time. 
Mter a period in Cologne and Pana. he returned to Italy in 1259, 
where he spent the rest of his life except for the three yean 126c)-

72. During thae three years he wu in Paris, where the Dominicans, 
on account of their Aristotelianism, were in trouble \\ith the 
university authoritiea, and were suspected of heretical sympathy 
with the Averroilts, who lrad a powerful party in the uni\•eraity. 
The Averroists held, on the buil of their interpretation of Aria-

• \\'hen I did IO in • broaclc:ut, ,·cry many protnta from C.rholica 
-.ulted. 
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totle, that the soul, in so far as it is individual, is not immortal; 
immortality belongs only to the intellect, which is impersonal, 
and identical in different intellectual beings. When it was forcibly 
brought to their notice that this doctrine is contrary to the 
Catholic faith, they took refuge in the subterfuge of "double 
truth": one sort, based on reason, in philosophy, and another, 
based on revelation, in theology. All this brought Aristotle into 
bad odour, and St. Thomas, in Paris, was concerned to undo the 
harm done by too close adherence to Arabian doctrines. In this 
he was singularly successful. 

Aquinas, unlike his predecessors, had a really competent know
ledge of Aristotle. I lis friend William of Moerbeke provided him 
with translations from the Greek, and he himself wrote com
mentarit.'S. Until his time, men's notions of Aristotle had been 
obscured by Neoplatonic accretions. He, however, followed the 
genuine Aristotle, and disliked Platonism, even as it appears in 
St. Augustine. He succeeded in persuading the Church that Aris
totle's system was to be preferred to Plato's as the basis of 
Christian philosophy, and that Mohammedans and Christian 
Averroists had misinterpreted Aristotle. For my part, I should 
say that the /Je Anima leads much more naturally to the view of 
Averroes than to that of Aquinas; however, the Church, since 
St. Thomas, has thought otherwise. I should say, funher, that 
Aristotle'll views on most questions of logic and philosophy were 
not final, and have since been proved to be largely erroneous; 
this opinion, also, is not allowed to be professed by any Catholic 
philosopher or teacher of philosophy. 

St. Thomas 'a most important work, the Summa contra Gmtila, 
was written Jurin~ the years 1259-64. It is concerned to establish 
the truth of the Christian religion by arguments addressed to a 
reader supposed to be not already a Christian; one gathers that 
the imaginary reader is usually thought of as a man versed in the 
philosophy of the Arabs. He wrote another book, Summa Thto
logia, of almost equal importance, but of somewhat less interest 
to u• becaute leas designed to use arguments not assuming in 
advance the truth of Christianity. 

What folloWI is •n abstract of the Summa contra Gtnti/D. 
Let ua first conaider what is meant by "wisdom." A man may 

be wilC in 10me particular pursuit, auch as making houses; this 
implies that he knowa the means to tome particular end. But all 
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particular ends are subordinate to the end of the universe, and 
wisdom />ff' It is concerned with the end of the universe. Now the 
end of the universe is the good of the intellect, i.e. truth. The 
punuit of wisdom in this sense is the most perfect, sublime, 
profitable, and delightful of pursuits. All this is proved by appeal 
to the authority of the "'The Philosopher," i.e. Aristotle. 

My purpose (he says) is to declare the truth which the Catholic 
Faith professes. But here I must have recourse to natural reason, 
since the gentiles do not accept the authority of Scripture. Natural 
reason, however, is deficient in the things of God ; it can prove 
some parts of the faith, but not others. It can pro\'c the existence 
of God and the immortality of the soul, but not the Trinity, the 
Incarnation, or the Last Judgment. Whatever is demonstrable is, 
so far u it goes, in accordance \\ith the Christian faith, and nothing 
in revelation is contrary to reason. But it is important to separate 
the parts of the faith which can he pro\·ed by reason from those 
which cannot. Accordingly, of the four books into which the 
Summa is divided, the first three make no appeal to revelation, 
excq,t to show that it is in accordance with conclusions reached 
by reason ; only in the fourth book are m:llters treated which 
cannot be known apart from re,·elation. 

The first step is to prove the existence of God. Some think this 
unnecessary, since the existence of God (tbey say) is self-e\'iJent. 
If we knew God's essence, this would be true, since (as is pro,·eJ 
later) in God, essence and existence are one. But \\'e do not know 
His essence, except very imperfectly. Wise men know more of His 
esaence than do the ignorant, and angels know more than either; 
but no creature knows enough of it to be able to deduce God's 
existence from His essence. On this ground, the ontolo~ical 
argument is rejected. 

It is important to remcml-<:r that religious tr,11hs which can be 
proved can also be known by faith. The rruofs arc difficult, and 
can only be undentood by the lcamcd ; but faith is nl'cessary also 
to the ignorant, to the young, and to those who, from practical 
rreoccupationa, have not the leisure to learn rhilosophy. For them, 
revelation suffices. 

Some uy that God is ai,~v knowable by faith. They argue that, 
if the princirles of demonstration bec.tme known to u1 through 
experience derived from the sen1e1, u ii aid in the Postma, 
Alllllvtin. whatever tran1ttnd11 1en11e cannot hr proved. Thia, 
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however, is false; and even if it were true, God could be known 
from His sensible effects. 

The existence of God is proved, as in Aristotle, by the argument 
of the unmoved mover.1 There are things which are only moved, 
and other things which both move and are moved. Whatever is 
moved is moved by something, and, since an endless regress is 
impossible, we must arrive somewhere at something which 
moves other things without being moved. This unmoved mover 
is God. It might be objected that this argument involves the 
eternity of movement, which Catholics reject. This would be an 
error: it is valid on the hypothesis of the eternity of movement, 
but is only strengthened by the opposite hypothesis, which 
involves a beg'inning, and therefore a First Cause. 

In the Summa Thlologitu, five proofs of God's existence are 
given. First, the arJ."Ument of the unmoved mover, as above. 
Second, the argument of the First Cause, which again depends 
upon the impossibility of an infinite regress. Third, that there 
must he an ultimate source of all necessity; this is much the same 
as the second argument. Fourth, that we find various perfections 
in the world, and that these must ha,·e their source in something 
complt-tely perfect. Fifth, that we find even lifeless things serving 
a purpoSt", which must be that of some being outside them, since 
only lh·ing things can have an internal purpoRC. 

To return to the Summa contra Gentiles, having proved the 
existence of God, we can now say many thinl?s about Him, but 
thC!!C are all, in a St."m:e, negath·e; God's nature is only known to 
u11 thruuJ:h what it is not. God is eternal, since He is unmoved; 
He ii\ unch:m,rin~, sin~ I le contains no pas.'\i\·c potentiality. 
Da,·id of Dinant (a materialistic pantheist of the early thirteenth 
century) "ran·d" that God is thf' same as primary matter; this 
is absurd, since primary m:itter is pure passi\·ity, and God is pure 
acti\'ity. Jn God, there is no composition, therefore He is not a 
hody, because bodies ha,·e parts. 

God is His own es.~rice, since otherwise He would not be 
simple, but would be compounded of essence and existence. (This 
point ia important.) Jn God, essence ,md existence are identical. 
There are no accidents in God. He cannot be specified by any 
substantial diff erenc..-e; He is not in any genus; I le cannot be defined. 
But He lacb not thc.- .:xcellence of any ~nus. Things are in some 

I But in Ari1tode the ll'IUlllffll leada to 47 or 55 GodL 

477 

Downloaded from https://www.holybooks.com



WESTERN PHILOSOPHICAL THOUGHT 

ways like God, in others not. It is more fitting to say that things 
are like God than that God is like things. 

God is good, and is His own goodness; He is the good of every 
good. He is intelligent, and His act of intelligence is His essence. 
He understands by His essence, and understands Himself per
fectly. (John the Scot, it "ill be remembered, thought otherwise.) 

Although there is no composition in the divine intellect, God 
understands many things. This might seem a difficulty, but the 
things that He understands have no distinct being in Him. Nor 
do they exist per re, as Plato thought, because forms of natural 
things cannot exist or be understood apart from matter. Never
theless, God must understand forms before creating. The solution 
of thiti difficulty is as follows: "The concept of the divine intellect, 
according as He understands Himself, which concept is His 
Word, is the likeness not only of God Himself understood, but 
also of all the things of which the dh·ine essence is the likeness. 
Accordingly many things can be understood by God, by one 
intelligible species which is the divine essence, and by one under
stood intention which is- the di\"ine Word."1 Every form, so far 
u it is something positive, is a perfection. God's intellect includes 
in His essence what is proper to each thing, by understanding 
where it is like Him and where unlike; for instance life, not know
ledge, is the essence of a plant, and knowledge, not intellect, is 
the essence of an animal. Thus a plant is like God in being alive, 
but unlike in not having knowledge; an animal is like God in 
having knowledge, but unlike in not having intellect. h is always 
by a negation that a creature differs from God. 

God understands all things at the same instant. His knowledge 
is not a habit, and is not discunive or argumentative. God is 
truth. (This is to be understood literally.) 

We come now to a question which had already troubled both 
Plato and Aristotle. Can God know particular things, or does He 
only know universals and general truths? A Christian, aim.-e he 
believes in Providence, must hold that God knows partkular 
things i nevertheless, there are weighty argumcnta against this 
view. St. Thoma enumerates seven such arguments, and then 
proceed• to refute them. 'The seven arguments are u followa: 

1. Singularity being aignate matter, nothing immaterial can 
know it. 

1 Slmlfflll e,,ntra Gfflliln, Book I, chap. liii. 
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z. Singulara do not always exist, and cannot ~e known when 
they do not exist; therefore they cannot be known by an un
changing being. 

3. Singulars are contingent, not necessary; therefore there can 
be no certain knowledge of them except when they exist. 

+ Some aingulan are due to volitions, which can only be 
known to the person willing. 

5. Singulars are infinite in number, and the infinite as such i1 
unknown. 

6. Singulars are too petty for God's attention. 
7. In some aingulan there is evil, but God cannot know evil. 

Aquinas replies that God knows singulars as their cause; that 
He knows things that do not yet exist, just as an artificer does 
when he is making something; that He knows future contingents, 
because He sees each thing in time as if present, He Himself being 
not in time; that He knows our minds and secret wills, and that 
He knows an infinity of things, although we cannot do so. He 
knows trivial things, because nothing is wholly trivial, and every
thing has Jc,,M nobility i otherwise God would know only Himself. 
Moreover the order of the universe is very noble, and this cannot 
be known without knowing even the trivial parts. Finally, God 
knows evil things, because knowing anything good im·olves 
kno\\ing the opposite evil. 

In God there is Will; His Will ia His essence, and its principal 
object is the divine essence. In willing Himself, God wills other 
things also, for God is the end of all things. He wills even things 
that are not yet. I le \\ills His own being and goodness, bur other 
things, though He wills them, He does not will necessarily. There 
is free will in God; a reason can be assigned for His volition, but 
not a cmue. He cannot will things impossible in themselves; for 
example, He cannot make a contradiction true. The Saint's 
example of something beyond even divine power is not an alto
gether harpy one i he says that God could not make a man be 
an 111. 

In God are delight and joy and love; God hates nothing, and 
poasessea the contemplative and active virtues. He is happy, and 
is His own happiness. • 

We come now (in Book II) to the consideration of creatures. 
This i1 useful for refuting errors against God. God created the 
world out of nothing, contrary to the opinions of the ancients. 
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The subject of the things that God cannot do is resumed. He 
cannot be a body, or change Himself; He cannot fail; He cannot 
be weary, or forget, or repent, or be angry or sad; He cannot make 
a man have no soul, or make the sum of the angles of a triangle 
be not two right angles. He cannot undo the past, commit sins, 
make another God, or make Himself not exist. 

Book II is mainly occupied with the soul in man. All intellectual 
substances are immaterial and incorruptible; angels ha,·e no bodies, 
but in men the soul is united to a body. It is the form of the body, 
as in Aristotle. There are not three souls in man, but only one. 
The whole soul is present entire in every part of the boJ)'. The 
souls of animals, unlike those of men, are not immortal. The 
intellect is part of each man's soul; there i11 not, as A,·crroes 
maintained, only one intellect, in which ,·arious men participate. 
The soul is not tr.msmitted with the semen, but is created afresh 
\\ith each man. There is, it is true, a difficulty: when a man is 
born out of wedlock, this seems to make God an accomplice in 
adultery. This objection, howe\'er, is only specious. (There is a 
gra,•e objection, which troubled St. Augustine, and that is as to 
the transmission of original sin. It is the soul that sins, and if the 
soul is not transmitted, but created afresh, how can it inherit the 
sin of Adam? This is not discussed.) 

In connection with the intellect, the problem of uni\'c:rsals is 
discussed. St. Thomas's position is that of Aristotle. l~nin-rsals 
do not subsist outside the soul, but the intellect, in understanding 
universals, understands thing, that are outside the soul. 

The Third Book is largely concerned with ethical (IUC:stions. 
Evil is unintentional, not an essence, and has an accidental c.autie 
which is good. All things tend to be like God who is the end of 
all things. Human happiness does not oonl'ist in carnal plc-,u;urc~, 
honour, glory, wealth, worldly power, or goods of the hndy, anJ 
is not seated in the senses. Man's ultimate happiness docs not 
consist in acts of moral vinue, because these are 111eans; it tonsis11; 
in the contemplation of God. But the knowlt:dge of God posseasc:d 
by the majority does not 11uffice; nor the knowledge of I lim 
obtained by demonstration; nor e,·en the knowledge obtained by 
faith. In this life, we a.nnot see God in His essence, or have 
ultimate happincn; but hereafter we shall see Him face to face. 
(Not literally, we are warned, because God baa no face.) This 
will happen. not by our natural power, but by the divine light; 
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and even then, we shall not see all of Him. By this vision we 
become partakers of eternal life, i.e. of life outside time. 

Divine Pro\·idence does not exclude evil, contingency, free will, 
chance or luck. Evil comes through second causes, as in the case 
of a good artist with bad tools. 

AnJ?els are not all equals; there is an order amdng them. Each 
anJi:el is the sole specimen of his species, for, since angels have 
no bodies, they can only be distinct through specific differences, 
not through position in space. 

Astrology is to be rejected, for the usual reasons. In answer to 
the tJuestinn "Is there such a thing as fate?" Aquinas replies that 
we might gi\'e the name "fate" to the order impressed by Provi
dcncr, hut it is wiser not to do so, as "fate" is a pagan word. 
This leads to an argument that prayer is useful although Provi
dence is unchangeable. (I ha\'e failed to follow this argument.) 
God sometimes works miracles, but no one else can. Magic, 
howe\·er, is possihll· with the help of demons; this is not properly 
miraculous, and i:i nut by the help of the stars. 

/)irinr /au· directs us to Ion: God; also, in a lesser degree, our 
neighbour. It forbids fornication, because the father should stay 
with the mother while the children arc being reared. It forbids 
birth control, as hein~ .iJ?ainst nature; it does not, however, on 
thii. account forbid life-lung celibacy. :\latrimony should be indis
soluhle, because the father is needed in the education of the 
d11ldrt·n, l>oth as more rational than the mother, and as having 
mort" ph~·sical strenl,!th when punishment is required. Not all 
1:arnal interc:ourse is sinful, since it is natural; hut to think the 
marrit·\l state as good as continence is to fall into the heresy of 
J<J\'inian. Ttwre must he strict monogamy; polygyny is unfair to 
women, anJ polyandry makes paternity uncertain. Incest is to 
be forhidden bcl."llUSC it would complicate family life. Against 
hrothcr-sistt•r incest there is a \'ery curious argument: that if the 
lo,·e of hushand and wife were combined with that of brother 
and sistc:r, mutual attraction would be so strong as to cause unduly 
frequent intercourse. 

:\11 tht·st' nr~urm·nts on sexual ethics, it is to be ubser\'ed, appeal 
to pun-Iv rational consiJc.·rations, not IO divine commands and 
prohibiti~ns. Here, as throughout the first three books, Aquinas 
is glad, at the end of a piece of reasoning, to quote texts showing 
tl1at reason has led him to a conclusion in harmony with the 

Q 

Downloaded from https://www.holybooks.com



WBSTBltN PHILOSOPHICAL THOUGHT 

Scriptures, but he doea not appeal to authority until his resuh 
has been reached. 

There is a most lively and interesting discussion of voluntary 
poverty, which, as one might expect, arrives ultimately at a con
clusion in harmony with the principles of the mendicant Orders, 
but states the objections with a forc:ie and realism which shows 
them to be such as he had actually heard urged by the secular 
clergy. 

He then passes on to sin, predestination, and election, on which 
his view is broadly that of Augustine. By mortal sin a man forrcits 
bis last end to all eternity, and therefore eternal punishment is his 
due. No man can be freed from sin except by grace, and yet the 
sinner is to be blamed if he is not convened. l\lan needs grace 
to persevere in good, but no one can merit dh·ine assistance. God 
is not the cause of sinning, but some He lea\·es in sin, while others 
He deliven from it. As regards predestination, St. Thomas seems 
to hold, \\ith St. Augustine, that no reason can be given why 
some are elected and go to heaven, while othent are left reprobate 
and go to hell. He holds aJso that no man can enter hea\·en unJt·ss 
he has been baptized. This is not one of the truths that can be 
proved by the unaided reason; it is re,·ealed in John iii. 5.1 

The fourth book is concerned \\ith the Trinity, the Incarnation, 
the supremacy of the Pope, the sacraments, and the resurrection 
of the body. In the main, it is addressed to theologians rather than 
philosophen, and I shall therefore deal with it briefly. 

There are three ways of knowing God: by reason, by revelation, 
and by intuition of things pre,·iously known only b)· rt\"clation. 
Of the third way, however, he says almost nothing. A writer 
inclined to mysticism would have said more of it than of c:ithc:r 
of the others, but Aquinas'• temperament is ratiocinative rathc, 
than mystical. 

The Greek Church is blamed for denying the double: procession 
of the Holy Ghost and the supremacy of the Pope. We arc warned 
that, although Christ was conceived of the Holy Ghost, we must 
not suppose that He was the son of the Holy Ghost according to 
the fteah. 

The sacraments are Nlid even when dispensed by wicked 
ministen. This wu an important point in Cliurch doctrine. Very 

1 "Jnu1 .answered, verily, vc:rily, I uy unto thee, c:xw-pt a man he 
bom of watet and of the Spirit, he cannot enccr into lhe kin&dom uf God." 
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many priests lived in mortal sin, and pious people feared that such 
priests could not administer the sacraments. This was awkward; 
no one could know if he was really married, or if he had received 
valid absolution. It led to heresy and schism, since the puritanically 
minded sought to establish a separate priesthood of more im
peccable virtue. The Church, in consequence, was obliged to 
assert with great emphasis that sin in a priest did not incapacitate 
him for the performance of his functions. 

One of the laAt questions discussed is the resurrection of the 
hody. I lere, as elsewhere, Aquinas states very fairly the arguments 
that have been hrought against the orthodox position. One of these, 
at first sight, otf crs great difficulties. What is to happen, asks the 
Saint, to a man who never, throughout his life, ate anything but 
human flesh, and whose parents did likewise? It would seem 
unfair to his \·ictirns that they should be deprived of their bodies 
at the last day as a consequence of his greed; yet, if not, what will 
he lt·ft to make up his hody? I am happy to say that this difficulty, 
which might at first sight seem insuperable, is triumphantly met. 
The identity of the body, St. Thomas points out, is not dependent 
on the persistence of the same material particles; during life, by 
the processes of eating and digesting, the matter composing the 
hody undergoes perpetual change. The cannibal may, therefore, 
rccl'i\'C: the same body at the resurrection, e\'en if it is not com
posed of the same matter as was in his body when he died. With 
thi~ comfortin,: thou~ht we may end our ahstract of the Summa 
<"ntra Gn,til~s. 

In its gt•neral outlines, the philosophy of Aquinas agrees with 
that of Aristotle, and will be accepted or rejected by a reader in 
the measure in which he accepts or rejects the philosophy of the 
Stal[yrite. The orij!inality of Aquinas is shown in his adaptation 
of Ari!-ltotlc: to Christian dogma, with a minimum of alteration. 
In hi!-1 day hr was considered c1 bold innovator; even after his 
death man,· of his doctrines were condemned by the universities 
of l'aris a~d Oxford. He was e,·en more remarkable for syste
matizin~ than for originality. Even if every one of his doctrines 
were mistaken, the Summa would remain an imposing intellectual 
edifice. When he wisht"S to refute some tloctrine, he states it first, 
often with great force, and almost always with an attempt at 
fairness. The sharpness and clarity with which he distinguishes 
argument• derh·ed from reason and arguments derived from 
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revelation are admirable. He knows Aristotle well, and under
stands him thoroughly, which cannot be said of any t"8rlier 
Catholic philosopher. 

These merits, however, seem scarcely sufficient to justify his 
immense reputation. The appeal to reason is, in a sense, insincere, 
since the conclusion to be reached is fixed in ad\'ance. Take, for 
example, the indissolubility of marriage. This is advocated on the 
ground that the father is useful in the education of the children, 
(a) because he is more rational than the mother, (b) because, 
being stronger, he is better able to inflict physical punishment. 
A modem educator might retort (a) that there is no reason to 
suppose men in general more rational than women, (b) that the 
sort of punishment that requires great physical strength is not 
desirable in education. He might go on to point out that fathers, 
in the modern world, have scarcely any part in education. But 
no follower of St. Thomas would, on that account, cease to 
believe in lifelong monogamy, because the real grounds of belief 
are not those which are alleged. 

Or take again the arguments professing to prove the cxilltence 
of God. All of these,except the one from teleology in lifeless things. 
depend upon the supposed impossihility of a series hning no 
first term. E\'ery mathematician knows that there is no such im
possibility; the series of negati\'e integers ending with minus one 
is an instance to the contrary. But here again no Catholic is likely 
to abandon belief in God even if he becomes com·inced that St. 
Thomas's arguments are bad; he will in\'cnt other arguments, or 
take refuge in revelation. 

The contentions that God's essence and existence are one and 
the same, that God is His own goodness, His own power, and so 
on, suggest a confusion, found in Plato, but supposed to ba,·e 
been avoided by Aristotle, between the manner of heing of parti
culars and the manner of being of universals. God's es..~nce is, 
one must suppose, of the nature of universals, while I lis exi~tent-c 
is not. It is difficult to state this difficulty sati~factorily, since it 
occurs "ithin a logic that can no longer be accepted. But it points 
clearly to some kind of syntactical confusion, without which much 
of the argumentation abo0t God would lose its plausibility. 

There is little of the true philosophic spirit in Aquinas. lie docs 
not, like the Platonic Socrates, set out to follow wt.erever the 
argument may lead. He i11 not engaged in an in,1uiry, the retult 
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of which it is impossible to know in advance. Before he begins to 
philosophize, he already knows the truth ; it is declared in the 
Catholic faith. If he can find apparently rational arguments for 
some parts of the faith, so much the better; if he cannot, he need 
only fall hack on re\'elation. The finding of arguments for a 
conclusion given in advance is not philosophy, but special pleading. 
I cannot, therefore, feel that he deserves to be put on a level 
with the best philosophers either of Greece or of modem times. 
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Chapter XIV 

FRANCISCAN SCHOOLMEN 

FRANCISCANS, on the whole, were less impeccably orthodox 
than Dominicans. Between the two orden there was keen 
rivalry, and the Franciscans were not inclined to accept the 

authority of St. Thomas. The three most important of Franciscan 
philosophers were Roger Bacon, Duns Scotus, and William of 
Occam. St. Bonaventura and Matthew of Aquasparta also call 
for notice. 

Roger Bacon (ea. 1214-ca. 1294) was not greatly admired in his 
own day, but in modern times has been praised far beyond his 
deserts. He was not so much a philosopher, in the narrow sense, 
as a man of universal learning with a passion for mathematics and 
science. Science, in his day, was mixed up with alchemy, and 
thought to be mixed up \\ith black magic; Bacon was constantly 
getting into trouble through being suspected of heresy and magic. 
In 12571 St. Bonaventura, the General of the Franciscan order, 
placed him under surveillance in Paris, and forbade him to publish. 
Nevertheless, while this prohibition was still in force, the papal 
legate in England, Guy de Foulques, commanded him, contrary 
orden notwithstanding, to write out his philosophy for the benefit 
of the Pope. He therefore produced in a ,·ery short time three 
books, Opw Maju,, Opus lllin,u, and Opw Tt'rtirnn. These seem 
to have produced a good impression, and in 1268 he was allowed 
to return to Oxford, from which he had been removed to a sort 
of imprisonment in Paris. However, nothing could teach him 
caution. He made a practice of contemptuous criticism of all the 
most learned of his contemporaries; in particular, he maintained 
that the translaton from Greek and Arabic were grossly incom
petent. In 1271 1 he wrote a book called Compn,dium Studi, 
Philo,ophia,, in which he attacked clerical ignorance. This did 
nothing to add to his popularity among his colleagues, and in 
1278 his books were condemned by the General of the Order, 
and he was put in prison for fourteen yean. Jn 1292 he wu 
liberated, but died not long afterwards. 

He wu encyclopzdic in his learning, but not systematic. Unlike 
IIIOlt pbiloeopben of the time, he valued experiment highly, and 
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illustrated its imponance by the theory of the rainbow. He wrote 
well on geography; Columbus read this part of his work, and was 
influenced by it. He was a good mathematician; he quotes the 
sixth and ninth books of Euclid. He treated of perspective, follow
ing Arabic sources. Logic he thought a useless study; alchemy, 
on the other hand, he valued enough to write on it. 

To give an idea of his scope and method, I will summarize 
some parts of the Opus Majw. 

There are, he says, four causes of ignorance: First, the example 
of frail and unsuited authority. (The work being written for the 
Pope, he is careful to say that this does not include the Church.) 
Second, the influence of custom. Third, the opinion of the un
learned crowd. (This, one gathers, includes all his contemporaries 
except himself.) Fourth, the concealment of one's ignorance in a 
display of apparent wisdom. From these four plagues, of which 
the fourth is the worst, spring all human evils. 

In supporting an opinion, it is a mistake to argue from the 
wisdom of our ancestors, or from custom, or from common belief. 
In support of his view he quotes Seneca, Cicero, A\·icenna, 
Averroes, Adelard of Bath, Ht. Jerome, and St. Chrysostom. 
These authoritit.-s, he seems to think, suffice to pro\·e that one 
should not respect authority. 

His respect for Aristotle is great, but not unbounded. ·•Only 
Aristotle, together with his followers, has been called philosopher 
in the judgment of all wise men." Like almost all his contem
poraries, he uses the designation, "The Philosopher," when he 
speaks of Aristotle, but even the Sta~rite, we arc told, did not 
come to the limit of human wisdom. After him, .-hicenna was 
"the prince and leader of philosophy," though he did not fully 
understand the rainbuw, because he did not recognize its final 
cause, which, according to Genesis, is the dissipation of aqueous 
vapour. (Nevertheless, when Bacon comes to treat of the rainbow, 
he quotes Avicenna with great admiration.) E\·ery now and then 
he says something that has a flavour of orthodoxy, such as that 
the only perfect wisdom is in the Scriptures, as explained by 
canon law and philosophy. But he sounds more sincere when he 
says that there is no ohjection to gefting knowledge from the 
heathen; in addition to Aviccnna and Averroes, he quotes Al
farabi1 very often, and Albumazarl and others from time to time. 

Follower of Kiodi: d. 950. 1 Aat:ronomcr, 8o5-885. 
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Albumazar is quoted to prove that mathematics was known before 
the Flood and by Noah and his sons; this, I suppose, is a sample 
of what we may learn from infidels. Bacon praises mathematics 
as the sole {unrevealed) source of certitude, and as needed for 
astronomy and astrology. 

Bacon follows Averroes in holding that the active intellect is a 
substance separated from the soul in essence. He quotes various 
eminent divines, among them Grosseteste, Bishop of Lincoln, as 
also supporting this opinion, which is contrary to that of St. 
Thomas. Apparently contrary passages in Aristotle, he says, are 
due to mistranslation. He does not quote Plato at firs: hand, but 
at second hand through Cicero, or at third hand through the 
Arabs on Porphyry. Not that he has much respect for Porphyry, 
whose doctrine on universals he calls "childish." 

In modem times Bacon has been praised because he \"alued 
experiment, as a source of knowledge, more than argument. 
Certainly his interests and his \\'ay of dealin~ with subjects are 
very different from those of the typical scholastics. His encyclo
pzdic tendencies are like those of the Arabic writers, who evi
dently influenced him more profoundly than they did most oth,ir 
Christian philosophers. They, like him, were interested in science, 
and believed in magic and astrology, whereas Christians thouJ,!ht 
magic wicked and astrology a delusion. He is astonishing bccaJse 
he dilfers so widely from other medie,·al Christian philosophers, 
but he had little influence in his own time, and was not, to my 
mind, so scientific as is sometimes thought. English writers used 
to say that he invented gunpowder, but this, of course, is untrue. 

St. Bonaventura (1221-12i4), who, as (ieneral uf the Franciscan 
order, forbade Bacon to publish, was a man of a totally ditlercnt 
kind. He belonged to the tradition of St. Anselm, whose onto• 
logical argument he upheld. I le saw in the new Aristotelianism a 
fundamental opposition to Christianity. He beJie\·ed in Platonic 
ideas, which, however, only God knows perfectly. In his writings 
Augustine is quoted constantly, but one finds no 4uotations from 
Arabs, and few from pagan antiquity. 

Matthew of Aquaaparta (co. 1235-1302) was a follower of Bona
ventura, but lea untouched by the new philosophy. 1 le was a 
Franciscan, and became a cardinal; he opposed St. Thomas from 
an Augustinian point of view. Dut to }1im Aristotle has become 
"The Philoeopher"; he is quoted constantly. Avicenna is £re-
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quently mentioned ; St. Anselm is quoted with respect, 18 is the 
pseudo-Dionysius; but the chief authority is St. Augustine. We 
must,. he says, find a middle way between Plato and Aristotle. 
Plato's ideas are "utterly erroneous"; they establish wisdom, but 
not knowledge. On the other hand, Aristotle is also wrong; he 
establishes knowledge, but not wisdom. Our knowledge-so it is 
concluded-is caused by both lower and higher things, by external 
objects and ideal reasons. 

Duns Scotus (ea. 1270-1308) carried on the Franciscan con
troversy with Aquinas. He was born in Scotland or Ulster, became 
a Franciscan at Oxford, and spent his later years at Paris. Against 
St. Thomas, he defended the Immaculate Conception, and in this 
the University of Paris, and ultimately the whole Catholic Church, 
agreed with him. He is Augustinian, but in a less extreme form 
than Bona\'entura, or even :\Iatthew of Aquasparta; his differences 
from St. Thomas, like theirs, come of a larger admixture of 
Platonism (via Augustine) in his philosophy. 

He discusses, for example, the question "Whether any sure and 
pure truth can he known naturally by the understanding of the 
wayfarer \\;thout the special illumination of the uncreated light?" 
And he argues that it cannot. He supports this view, in his opening 
argument, solely by quotations from St. Augustine; the only diffi
culty he finds is Homans i. 20: "The invisible things of God, 
understood by mt·ans of those things that have been made, are 
clearly comprehended from the creation of the world." 

Duns Scotus was a moderate realist. He believed in free will 
and had leanings towards Pclagianism. He held that being is no 
diffcrc.-nt from tsm,ct. He was mainly interested in n1idtnet, i.e. 
the kinds of things that can be knov;n without proof. Of these there 
ue three kind11: ( r) principles known by thernseh-es, (2) things 
known by experit·ncc, (3) our own actions. But without divine 
.Uumination we can know nothing. 

'.\Jost Franciscan:- followed Duns Scotus rather than Aquinas. 
Duns Scotus held that, since there is no difference between 

being and essem.-c, thc"principlc of individuation "-i.e. that which 
makes one thing not identical with another-must be form, not 
matter. The "principle of individuation'' Yt"lls one of the important 
problems of the scholastic philosophy. In ..-arious fonns, it has 
remained a problem to the present day. Without reference to any 
particular author, we may perhaps state the problem 18 follows. 
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Among the properties of individual things, some are essential, 
othen accidental; the accidental properties of a thing are those it 
can lose without losing its identity-iluch as wearing a hat, if you 
are a man. The question now arises: given two individual things 
belonging to the same species, do they always differ in essence, or 
is it possible for the essence to be exactly the same in both? 
St. Thomas holds the latter view as regards material substances, 
the former as regards those that are immaterial. Duna Scotus 
holds that there are a/flJayr differences of essence between two 
different individual things. The view of St. Thomas depends 
upon the theory that pure matter consists of undifferentiated parts, 
which are distinguished solely by difference of position in space. 
Thus a person, consisting of mind and body, may differ pl,yn"cally 
from another person solely by the spatial position of his body. 
(This might happen with identical rnins, theoretically.) Duns 
Scotus, on the other hand, holds that if things are distinct, they 
must be distinguished by some qualitative difference. This view, 
clearly, is nearer to Platonism than is that of St. Thomas. 

Various stages have to be tra,•ersed before we can state this 
problem in modem terms. The first step, which was taken by 
Le.ibniz, was to get rid of the distinction between essential and 
accidental properties, which, like many that the scholastics took 
over from Aristotle, turns out to be unreal as soon as we attempt 
to state it carefully. We thus have, instead of "essence," "all the 
propositions that are true of the thing in question." (In general, 
however, spatial and temporal position would still be excluded.) 
Leibniz contends that it is impossible for two things to be exactly 
alike in this sense; this is his principle of the "identity of indis
cernibles." This principle was criticized by physicists, who main
tained that two panicles of matter might differ solely as regards 
position in space and time-a view which has been rendered 
more difficult by relativity, which reduces space and time to 
relations. 

A funher step is required in modernizing the problem, and that 
is, to get rid of the conception of "substance." When this is done, 
a "thing" has to be a bundle of qualities, since there is no longer 
any kernel of pure .. thinghood." It would seem to follow that, if 
"substance" is rejected, we must take a view more akin to that 
of Scotu1 than to that of Aquinas. This, however, involves much 
difficulty in connection with apace and time. I have treated the 
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question as I see it, under the heading "Proper Names," in my 
1,updry into M,aning and Truth. 

William of Occam is, after St. Thomas, the most important 
schoolman. The circumstances of his life are very imperfectly 
known. He was bom probably between 1290 and 1300; he died 
on April 10th, but whether in 1349 or 1350 is uncertain. (The 
Black Death was raging in 1349, so that this is perhaps the more 
probable year.) Most people say he was born at Ockham in Surrey, 
but Delisle Burns prefen Ockham in Yorkshire. He was at Oxford, 
and then at Paris, where he was first the pupil and afterwards 
the rival of Duns Scotus. He was involved in the quarrel of the 
Franciscan order with Pope John XXII on the subject of poverty. 
The Pope had persecuted the Spirituals, with the support of 
Michael of Cesena, General of the Order. But there had been an 
arrangement by which property left to the friars was given by 
them to the Pope, who allowed them the benefit of it without the 
sin of ownership. This was ended by John XXII, who said they 
should accept outright ownership. At this a majority of the Order, 
headed by Michael of Cesena, rebelled. Occam, who had been 
summoned to Avignon by the Pope to answer charges of heresy 
as to transubstantiation, sided \\ith Michael of Cesena, as did 
another imponant man, l\larsiglio of Padua. All three were ex
communicated in 1328, but escaped from Avignon, and took 
refuge with the Emperor Louis. Louis was one of the two 
claimants to the Empire; he was the one favoured by Germany, 
but the other was favoured by the Pope. The I>ope excommuni
cated Louis, who appealed against him to a General Council. The 
Pope himself was accused of heresy. 

It is said that Occam, on meeting the Emperor, said: "Do you 
defend me with the sword, and I will defend you with the pen." 
At any rate, he and Maniglio of Padua settled in Munich, under 
the protection of the Emperor, and there wrote political treatises 
of considerable imponance. What happened to Occam after the 
Emperor's death in 1338 ia uncertain. Some say he was reconciled 
to the Church, but this seems to be false. 

The Empire was no longer what it had been in the Hobenstaufen 
era; and the papacy, though ita pretensions had grown continually 
greater, did not command the same reverence u formerly. Clement 
V had moved it to Avignon at the beginning of the fourteenth 
century, and the Pope had become a political subordinate of the 
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King of Fnnce. The Empire had sunk even more; it could no 
longer claim even the most shadowy kind of universal dominion, 
because of the strength of France and England; on the other hand, 
the Pope, by subservience to the King of France, also weakened 
his claim to universality in temporal matters. Thus the conflict 
between Pope and Emperor was really a conflict between France 
and Germany. England, under Ed\\-ard III, was at war with 
France, and therefore in alliance with Germany; this caused 
England, also, to be anti-papal. The Pope's enemies demanded a 
General Council-the only ecclesiastical authority which could 
be regarded as superior to the Pope. 

The character of the opposition to the Pope chan~ed at this 
time. Instead of being merely in favour of the Emperor, it acquired 
a democratic tone, particularly in matters of Church government. 
This gave it a new strength, which ultimately led to the Re
formation. 

Dante (1265-1321), though as a poet he was a great inno,·ator, 
was, as a thinker, somewhat behind the times. His book ~ 
Monardaa is somewhat Ghibelline in outlook, and would have 
been more timely a hundred years earlier. He regards Emperor 
and Pope as independent, and both di,·inely appointed. In the 
Divilw Cmn,Jy, his Satan has three mouths, in which he eternally 
chews Judas Iscariot, Brutus, and Cassius, who are all three 
equally traitors, the first against Christ, the other two against 
Caesar. Dante's thought is interesting, not only in itc;clf, hut as 
that of a layman; but it was not influential, and was hopelessly 
out of date. 

Marsiglio of Padua (1.270-1342), on the contrary, inaugurated 
the new form of opposition to the Pope, in which the Emperor 
has mainly a role of decorative dignity. He was a close friend of 
William of Occam, whose political opinions he influenced. Poli
tically, he is more important than Occam. He holds that the 
legislator is the majority of the people, and that the majority has 
the right to punish princes. He appli<.-s popular sovereignty also 
to the Church, and he includes the laity. There are to be local 
councils of the people, including the laity, wlio are to elect repre
aentatives to General C-ouncils. The General Council alone should 
have power to ezcommunicate, and to give authoritative inter
pretations of Saipture. Thus all believers will have a voice in 
deciding doctrine. The Church is to have no secular authority; 
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there is to be no excommunication without civil concurrence; and 
the Pope is to have no special powers. 

Occam did not go quite so far as Marsiglia, but he worked out 
a completely democratic method of electing the General Council. 

The conciliar movement came to a head in the early fifteenth 
century, when it was needed to heal the Great Schism. But having 
accomplished this task, it subsided. Its standpoint, as may be seen 
already in :\larsiglio, was ditf erent from that afterwards adopted, 
in theory, by the Protestants. The Protestants claimed the right 
of private judgment, and were not willing to submit to a General 
Council. They held that religious belief is not a matter to be 
dt.-cided by any go,·ernmental machinery. Marsiglio, on the con
trary, still aims at preser:ing the unity of the Catholic faith, but 
wishes this to be done by democratic means, not by the papal 
absolutism. Jn practice, most Protestants, when they acquired 
the go\·ernrucnt, merely substituted the King for the Pope, and 
thus secured neither libt:rty of private judgmcnt nor a democratic 
method of deciJin~ dot-trinal questions. But in their opposition 
to the Pope they found support in the doctrines of the conciliar 
mo,·ement. Of all the schoolmen, Occam was the one whom 
Luther preferred. It must be said that a consider.ible section of 
Protestants helJ to the doctrine of private juJgment c,·en where 
the State was J'rotestant. This was the chief point of difference 
between Independents and Presbyterians in the English Civil 
War. 

Oc.-cam 's political works1 are written in tl1c style of philosophic 
disputations, wit11 ar1,.ruments for and again!,t various theses, some
times not reaching any conclusion. We are accustomed to a more 
forthrit(ht kind of political propaganda, but in his day the form 
lie chose was probably effective. 

A few samplc."8 will illustrate his method and outlook. 
There is a lung treatise called "Eight Questions Concerning the 

Power of tin: Pope." The first question is whetller one man can 
rightfully he supreme both in Church and State. The second: ls 
secular authority derh·ed immediately from God or not? Third: 
I las the Pope the right to grant secular jurisdiction to the Emperor 
and other princ.u? .Fourth: Does electictn by the electors gi\"e full 
powera to the German king? Fifth and sixth: What rights does 

1 See Guil/elmi de Or/rJiam Opera Politira, Manchester University 
Prcu, 1940. 
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the Church acquire through the right of bishops to anoint kings r 
Seventh: Is a coronation ceremony valid if performed by the 
wrong archbishop? Eighth: Does election by the electors give 
the Gennan king the title of Emperor? All these were, at the time, 
burning questions of practical politics. 

Another treatise is on the question whether a prince can obtain 
the goods of the Church without the Pope's permission. This is 
concerned to justify Edward Ill in taxing the clergy for his war 
with France. It will be remembered that Edward was an ally of 
the Emperor. 

Then comes a "'Consultation on a matrimonial cause," on the 
question whether the Emperor was justified in marrying his 
cousin. 

It will be seen that Occam did his best to deserve the protection 
of the Emperor's sword. 

It is time now to tum to Occam's purely philosophical doctrines. 
On this subject there is a very good book, Tlie Logic of H illiam 
of Occam, by Ernest E. l\foody. Much of what I shall ha\'e to say 
is based on this book, which takes a eomewhat unusual \'iew, but, 
I think, a correct one. There is a tendency in writers on history 
of philosophy to interpret men in the light of their successors, but 
this is generally a mistake. Occam has been regarded as bringing 
about the breakdown of scholasticism, as a precursor of Descartes 
or Kant or whoever might be the particular commentator'11 
fa,·ourite among modem philosophers. According to :\loody, with 
whom I agree, all dais is a mistake. Occam, he holds, was mainly 
concerned to restore a pure Aristotle, freed from both Augustinian 
and Arabic influences. This had also been, to a considerable extent, 
the aim of St. Thomas; but the Franciscans, as we ha,·e ~n, 
had continued to follow St. Augustine much more closely than 
be did. The interpretation of Occam by modem historians, 
according to Moody, has been vitiated by the desire to find a 
gradual transition from scholastic to modern philosophy ; this has 
caused people to read modem doctrines into him, when in fact 
be is only interpreting Aristotle. 

Occam is best known for a maxim which is not to he found in 
rua works, but hu acquiaed the name of ••Occam•• razor . ., This 
maxim aaya: "'Entitiea are not to be multiplied without necesaity." 
Although he did not aay this, he aaid aomething which bu much 
the same effect, namely: .. It ia vain to do with more what can be 
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done with fewer. 0 That is to ay, if everything in 10me science can 
be interpreted without 888Uming this or that hypothetical entity, 
there is no ground for 888uming it. I have myself found this a 
most fruitful principle in logical analysis. 

In logic, though apparently not in metaphysics, Occam was a 
nominalist ; the nominalists of the fifteenth century1 looked upon 
him as th~ founder of their school. He thought that Aristotle had 
been misinterpreted by the Scotists, and that this misinterpreta
tion was due partly to the influence of Augustine, partly to 
Avicenna, but partly to an earlier cause, Porphyry's treatise on 
Aristotle's Cattgaries. Porphyry in this treatise raised three 
questions: (r) Are genera and species substances? (2) Are they 
corporeal or incorporeal? (3) If the latter, are they in sensible 
things or separated from them? He raised these questions as 
rele\'ant to Aristotle's Categories, and thus led the Middle Ages 
to interpret the Organ,m too metaphysically. Aquinas had at
tempted to undo this error, but it had hecn reintroduced by Duns 
Scotus. The result had been that logic and theory of knowledge 
had become dependent on metaphysics and theology. Occam set 
ro work to separate them again. 

For Occam, logic is an instrument for the philosophy of nature, 
"hich can be independent of metaphysics. Logic is the analysis 
of discursi\'c science ; science is about things, but lol!ic is not. 
ThinJ.,-s arc individual, but among terms there are unh-ersals; 
logic treats of uni\·ersals, while science uses them \\ithout dis
cus."ing them. Logic is concerned with terms or concepts, not as 
rsychical states, hut as having meaning. "l\lan is a species" is 
not a proposition of logic, because it requires a knowledge of man. 
Lo~ic deals with things fabricated by the mind within itself, which 
cannot exist except through the existence of reason. A concept is 
a natu,al sign, a word is a com•mtiona/ sign. We must distinguish 
when we are speaking of the word as a thing, and when we are 
using it as having meaning, othernise we may fall into fallacies 
~uch as: "Man is a species, Socrates is a man, therefore Socrates 
i~ a species." 

Terms which roint at thirigs are called "terms of first intention"; 
terms which point at terms are called "tetms of second intention." 
The term11 in science are of first intc.-ntion; in logic, of second. 
Mrtaphyncal terms are peculiar in that they signify both things 

1 E.I(., S•·i11r■he1d, Heytcabury, Gcnon, and d'Ailly. 
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aignmed by words of first intention and things signified by words 
of second intention. There are exactly six metaphysical terms: 
being, thing, something, one, true, good.1 These terms have the 
peculiarity that they can all be predicated of each other. But logic 
can be pursued independently of them. 

Understanding is of things, not of forms produced by the mind ; 
these are not roluzt is understood, but that by which things ue 
understood. Universais, in logic, are only tenns or concepts pre
dicable of many other tenns or concepts. Uniwrsal, genus, speetts 
are terms of second intention, and therefore cannot mean tlrings. 
But since OM and being ue convertible, if a universal existed, it 
would be one, and an individual thing. A universal is merely a 
sign of many things. As to this, Occam agrees with Aquinas, as 
against Averroes, AviceMa, and the Augustinians. lloth hold that 
there are only individual things, indi\'idual minds, and acts of 
understanding. Both Aquinas and Occam, it is true, admit the 
rmit:ersale ante rem, but only to explain creation ; it had to be in 
the mind of God before He could create. Hut this belongs to 
theology, not to the explanation of human knowleJge, which is 
only concerned \\ith the unit:nsale post rem. In explaininj? human 
knowledge, Occam never allows universals to be things. Socrates 
is similar to Plato, he says, but not in \'inue of a thirJ thing called 
similarity. Similarity is a term of second intention, and is in the 
mind. (All this is good.) 

Propositions about future contingents, according to Occam, are 
not yet either true or false. He makes no attempt to reconcile this 
view 1'ith divine omniscience. Here, as elsewhere, he keeps lo~ic 
free from metaphysics and theology. 

Some samples of Occam's discussions may be useful. 
He asks: "Whether that which is known by the understandinJ,: 

fint according to a primacy of generation is the inJh·idual." 
Against: The universal is the fint and proper object of the 

understanding. 
For: The object ot sense and the object of understandin~ are 

the same, but the indi\·idual is the first object of st·nsc. 
Accordingly, the meaning of the question must be stated. 

(Presumably, because both arguments seem strong.) 
He continues: ''The thing outside the soul which is not a sign 
1 I do not here pause ro critici:r.e the use 10 whirh Occum put• thc1t 

h!fflla. 
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is understood fint by such knowledge (i.e. by knowledge which is 
individual), therefore the individual is known first, since every
thing outside the soul is individual." 

He goes on to say that abstract knowledge a ways presupposes 
knowledge which is "intuitive" (i.e. of perception), and this is 
caused by individual things. 

He then enumerates four doubts which may arise, and proceeds 
to resolve them. 

He concludes with an affirmative answer to his original question, 
but adds that ''the universal is the first object by primacy of 
adequation, not by the primacy of generation." 

The question invoked is whether, or how far, perception is the 
source of knowledge. It will be remembered that Plato, in the 
Theat'letus, rejects the definition of knowledge as perception. 
Occam, pretty certainly, Ji<l not know the Theaetetus, but if he 
had he would ha,·c dis.igrecd with it. 

To the lJUestion ''whether the sensitive soul and the intellective 
soul are really dii:tinct in man," he answers that they are, though 
this is hard to prove. One of his ar1:,ruments is that we may v.ith 
our appetitt·s desire something wt1ich with our understanding we 
reject; therefore appt·tire and understanding belong to different 
subjects. Another arg'ument is that sensations are subjectively in 
the scnsitfre soul. hut not subjectively in the intellcctive soul. 
Again: the scnsiti\"c soul is extended and material, while the 
intclll·..:tive soul is neither. Four objections are considered, all 
thcological,1 hut tliey :i:-c :inswered. The view taken by Occam 
on this question is not, 1wrhaps, what might be expected. How
ner, he ag-rccs with St. Thomai:1 and disagrees with Averroes in 
thinking that c:1ch man's intellect is his own, not something 
impen;onal. 

By irn,istill!,! on the possihility of studying logic and human 
knowledge without reference to metaphysics and theology, 
Occam's work cucournged scientific research. The Augustinians, 
he said, erred in first supposing things unintelligible and men un
intelligent, anJ then aJJing a light from Infinity by which know
ledge became possiblt•. J It: agreed in this with Aquinas, but 

I 

1 Fur iw.11.irwe; Hcl\H•,·11 Goud Frid.1y and Easter, Christ"s soul 
dt'st·cnilc.-d into tu·II, wh,·n·ns His hod}' rcm.iim·d in the tomb of Joseph of 
Arim11thc11. If the &l·n11iti,·c soul i11 distinct from the intellc:ctive soul, Ji,! 
( ·tirist'• M·n11iti\'c i;oul 11pcnJ this time in hdl or in the tomb r 
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differed in emphasis, for Aquinu was primarily a theologian, and 
Occam was, so far u logic is concerned, primarily a secular 
philosopher. 

His attitude gave confidence to students of particular problems, 
for instance, his immediate follower Nicholas of Oresme (d. 1382), 
who investigated planetary theory. This man was, to a certain 
extent, a precursor of Copernicus; he set forth both the geocentric 
and the heliocentric theorit.-s, and said that each would explain all 
the facts known in his day, so that there was no way of deciding 
between them. 

After \ViJJiam of Occam there are no more great scholastics. The 
next time for great philosophers began in the late Renai!'Sance. 
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Chapter XV 

THE ECLIPSE OF THE PAPACY 

THE thirteenth century had brought to completion a great 
synthesis, pl1ilosophical, theological, political, and social, 
which had been slowly built up by the combination of 

many elements. The first element was pure Greek philosophy, 
especially the philosophies of Pythagoras, Parmenides, Plato, and 
Aristotle. Then came, as a result of Alexander's conquests, a great 
influx of oriental beliefs.1 These, taking advantage of Orphism 
and the Mysteries, transformed the outlook of the Greek-speaking 
world, and ultimately of the Latin-speaking world also. The 
dying and resurrected god, the sacramental eating of what pur
ported to be the flesh of the god, the second birth into a new life 
through some ceremony analogous to baptism, came to be part 
of the theology of large sections of the pagan Roman world. With 
these was associated an ethic of liberation from bondage to the 
flesh, which was, at least theoretically, ascetic. From Syria, Egypt, 
Bahylonia, and Persia came the institution of a priesthood sepa
rated from the lay population, possessed of more or less magical 
powers, and able tu exert considerable political influence. Im
pressh·e rituals, largely connected with belief in a life after death, 
came from the 8:lme sources. From Persia, in particular, came a 
dualism which regarded the world as the battleground of two 
great hosts, one, which was good, led by Ahura Mazda, the other, 
which w.1t1 evil, led by Ahriman. Black magic was the kind that 
was worked by the help of Ahriman and his followers in the world 
of 11pirits. Satan is a de,·elopment of Ahriman. 

This influx of barbarian ideas and practices was synthesized 
with certain Hellenic elements in the Neoplatonic philosophy. ln 
Orphism, Pythagorcanism, and some parts of Plato, the Greeks 
had developed points of ,·iew which were easy to combine with 
those of the Orient, perhaps because they had been borrowed 
from the East at a much earlier time. With Plotinus and Porphyry 
the development of pagan philosophy c!nda. 

The thought of these men, however, though deeply religious, 
waa not capable, without much transformation, of inspiring a 

I Src Cumont, Oru11tal R,ligiuns in Roma" P,,,,aninrt. 
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victorious popular religion. Their philosophy w-as difficult, and 
could not be generally understood; their way of sal\'ation was too 
intellectual for the masses. Their consen"ltism led them to uphold 
the traditional religion of Greece, which, however, they had to 
interpret allegorically in order to soften its immoral elements 
and to reconcile it \\ith their philosophical monotheism. The 
Greek religion had fallen into decay, being unable to compete 
with Eastern rituals and theologies. The oracles had become silent, 
and the priesthood had never formed a powerful distinct caste. 
The attempt to revive Greek religion had therefore an archaistic 
character which gave it a certain feebleness and pedantry, espe
cially noticeable in the Emperor Julian. Already in the third 
century, it could ha\"e been foreaeen that some Asiatic religion 
would conquer the Roman world, though at that time there were 
still several competitors which all seemed to ha\'e a chance of 
victory. 

Christianity combined elements of strength from nrious sources. 
From the Jews it accepted a Sacred Book and the doctrine that all 
religions but one are falae and e\·il ; but it avoided the racial ex:
clusiveneu of the Jews and the incom·eniences of the Mosaic l:iw. 
Later Judaism had already Jearnt to belie\o·e in the life after death, 
but the Christiana gave a new ddiniteneas to heu-cn anJ hell, 
and to the ways of reaching the one an<l escaping the other. 
Easter combined the Jewish Passover with pagan celebrations of 
the resurrected God. Persian dualism 'WU ah1orl,c:d 1 but with a 
firmer assurance of the ultimate omnipotence of th<.- ~ooJ principle, 
and with the addition that the pagan goda were followers of Satan. 
At firat the Christiana \\·ere not the equals of their alh-ersarics in 
philosophy or in ritual, but gradually thc:se deficiC"ncics Y.t-rc: 
made good. At first, philolophy waa more ad\'anced among tlae 
lemi-Chriatian Gnoatica than among the ortlaodox ; but from the 
time of Origen onwards, the Cbriltians developed an adc4uatc 
philosophy by modification of Neoplatoniwn. Ritual amon,:: the 
early Christians ia a somewhat obscure aubject, but at any rate: 
by the time of St. Ambrose it had become cxtrcn1cly impn:ui\·e. 
The power and the separateneas of the priesthood were taken 
from the East, but were gradually strengthened hy methods of 
government, in the Church, which owed much to the practice of 
the Roman Empire. The OJd Tc:ilamcnt, the mya.tcry religions, 
Greek philosophy, and Roman methods of adrniniltration were 

SOO 

Downloaded from https://www.holybooks.com



THE ECLIPSE OF THE PAPACY 

all blended in the Catholic Church, and combined to give it a 
strength which no earlier social organization had equalled. 

The Western Church, like ancient Rome, developed, though 
more slowly, from a republic into a monarchy. We have seen the 
stages in the growth of papal power, from Gregory the Great 
through Nicholas I, Gregory VII, and Innocent III, to the final 
defeat of the Hohenstaufen in the wars of Guelfs and Ghibellines. 
At the same time Christian philosophy, which had hitherto been 
Augustinian and therefore largely Platonic, was enriched by new 
elements due to contact with Constantinople and the Moham
mcdans. Aristotle, during the thirteenth century, came to be 
known fairly completely in the West, and, by the inftuence of 
Albertus Magnus and Thomas Aquinas, was established in the 
minds of the learned as the supreme authority after Scripture and 
the Church. Down to the present day, he has retained this position 
among Catholic philosophers. I cannot but think that the sub
stitution of Aristotle for Plato and St. Augustine was a mistake 
from the Christian point of view. Plato's temperament was more 
religious than Aristotle's, and Christian theology had been, from 
almost the first, adapted to Platonism. Plato had taught that 
knowledge is not perception, but a kind of reminiscent ,·ision; 
Aristotle was much more of an empiricist. St. Thomas, little 
though he intended it, prepared the way for the return from 
Platonic dreaming to scientific observation. 

Outward events had mure to do than philosophy with the dis
integration of the Catholic synthesis which began in the fourteenth 
century. The Byzantine Empire was conquered by the Latins in 
1204, and remained in their hands till 1261. During this time the 
religion of its government was Catholic, not Greek; but after 1261 

Constantinople was Jost to the Pope and never recovered, in spite 
of nominal union at Ferrara in 1438. The defeat of the Western 
Empire in its conflil-t with the papacy proved useless to the 
Church, owin, to the rise of national monarchies in France and 
England; throughout most of the fourteenth century the Pope 
was, politically, a tool in the hands of the king of !<'ranee. More 
important than these causes was the rise of a rich commercial 
clau and the increase of knowledge "in the laity. Doth of these 
began in Italy, and remained more advanced in that country than 
in other pans of the West until the middle of the sb,teenth century. 
Nonh Italian cities were rnuch richer, in the founeenth century 
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than any of the cities of the North; and learned laymen, especially 
in Jaw and medicine, were becoming increasingly numerous. 
The cities had a spirit of independence which, now that the 
Emperor was no longer a menace, was apt to tum against the 
Pope. But the same movements, though to a lesser degree, existed 
elsewhere. Flanders prospered; so did the Hanse towns. In Eng
land the wool trade was a source of wealth. The age was one in 
which tendencies which may be broadly called democratic were 
very strong, and nationalistic tendencies were e\'en stronger. The 
papacy, which had become very worldly, appeared largely as a 
taxing agency, drawing to itself ,·ast revenues which most countries 
\\ished to retain at home. The popes no longer had or deserved 
the moral authority which had gi,·en them power. St. Francis 
had been able to work in harmony with Innocent Ill and Gre
gory IX, but the most earnest men of the fourteenth century 
were driven into conflict with the papacy. 

At the beginning of the century, howe,·er, these causes of 
decline in the papacy were not yet apparent. Boniface VIII, in 
the Bull Unam Sanctmn, made more extreme claims than had e\'er 
been made by any previous Pope. He instituted, in 13001 the year 
of Jubilee, when plenary indulgence is granted to all Catholics 
who visit Rome and perform certain ceremonies while there. This 
brought immense sums of money to the coffers of the Curia and 
the pockets of the Roman people. There was to be a Jubilee e,·ery 
hundredth year, but the profits were so great that the period 
was shortened to fifty years, and then to twenty-five, at which it 
remains to the present day. The first Jubilee, that of 1300, showed 
the Pope at the summit of his success, and may be conveniently 
regarded as the date from which tl,e decline began. 

Boniface VIII was an Italian, born at Anagni. I le had been 
besieged in the Tower of London when in England, on hehalf of 
the Pope, to support Henry Ill against the rebellious barons, but 
be was rescued in 1267 by the King's son, afterwards Edward I. 
There was already in hia day a powerful French party in the 
Church, and his election was opposed by the French cardinals. 
He came into violent conflict with the French king Philip IV, on 
the question whether the King had the right to tax the French 
clergy. Boniface was addicted to nepotism and avarice; he there
fore wished to retain control over as many aources of revenue u 
poaibJe. He wu 8CCUled of heray, probably with juatice; it 
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seems that he ,vaa an Averroiat and did not believe in immortality. 
His quarrel with the king of France became so bitter that the 
king sent a force to arrest him, with a view to his being deposed 
by a General Council. He was caught at Anagni, but escaped to 
Rome, where he died. After this, for a long time, no pope ventured 
to oppose the king of France. 

After a very brief intermediate reign, the cardinals in 1305 
elected the Archbishop of Bordeaux, who took the name of 
Clement V. lle was a Gascon, and consistently represented the 
French party in the Church. Throughout his pontificate he never 
went to Italy. lle was crowned in Lyons, and in 1309 he settled 
in A\·ignon, where the popes remained for about seventy years. 
Clement \' signalized his alliance with the king of France by 
their joint action against the Templars. Both needed money, the 
Pope because he was addicted to favouritism and nepotism, rhilip 
for the English war, the Flemish revolt, and the costs of an 
increasingly energetic government. After he had rhmdered the 
bankers of Lombardy, and persecuted the Jews to the limit of 
"what the traffic would bear," it occurred to him that the Templars, 
in adJition to being bankers, had immense landed estates in 
France, which, with the Pope's help, lie might acquire. It was 
therefore arrangt.·d that the Church should discover that the 
Temphm had fallen into heresy, and that king and pope should 
share the spoils. On a gh·cn day in IJOi, all the leading Templars 
in France were arrested; a list of leading questions, previously 
drawn up, was put to them all; under torture, they confessed 
that they haJ Jone homage to Satan and committed various other 
abominations; at last, in 1313, the Pope suppressed the order, 
and all its property was confiscated. The best account of this 
procccdin1~ is in Henry C. Lea's llistory of tlze /11qr1isition, where, 
aftL-r full in\'ci-tigation, thl" conclusion is reached that the charges 
a~ainst the Tcmplars were wholly without foundation. 

In the cal4C of the Tcmplars, the financial interests of pope and 
ling coim:idcJ. But on most occasions in most parts of Christen
dom, they conflicted. In the time of Boniface VIII, Philip IV 
had secured the support of the Estates (even the Estate of the 
Church) in his disputes with the Pope as to taxation. When the 
popes became politically subsen·ient to France, the sovereigns 
hostile to the French king were necessarily hostile to the Pope. 
Tbia Jed to the protection of William of Occam and Maraiglio of 
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Padua by the Emperor; at a slightly later date, it led to the 
protection of Wycliffe by John of Gaunt. 

Bishops, in general, were by this time completely in subjection 
to the Pope; in an increasing proportion, they were actually 
appointed by him. The monastic Orders and the Dominicans 
were equally obedient, but the Franciscans still had a certain 
spirit of independence. This led to their conflict with John XX II, 
which we have already considered in connection with William 
of Occam. During this conflict, l\Iarsiglio persuaded the Emperor 
to march on Rome, where the imperial cro,m was conferred on 
him by the populace, and a Franciscan antipope was elected 
after the populace had declared John XX.11 deposed. Howe\"er, 
nothing came of all this beyond a general diminution of respect 
for the papacy. 

The re,·olt against papal domination took different forms in 
different places. Sometimes it was associated \\ith monarchical 
nationalism, sometimes \\ith a Puritan horror of the corruption 
and worldliness of the papal court. In Rome itself, the revolt was 
associated \\ith an archaistic democracy. Fnder Clement \"I 
(1342-52) Rome, for a time, sought to free itself from the absentee 
Pope under the leadership of a remarkable man, Cola di Rienzi. 
Rome suffered not only from the rule of the popes, but also from 
the local aristocracy, which continued the turbulence that had 
degraded the papacy in the tenth century. Indeed it was partly 
to escape from the lawless Roman nohles that the popes had fled 
to Avignon. At rirst Ricnzi, w110 was the son of a tnem-kttper, 
rebelled only 3J.'3inst the nobles, and in this he had the support 
of the: Pope. I le roused so much popular enthusiasm thal the 
nobles fled (1347). Petrarch, who admired }1im and wrote an 
ode to him, urged him to continue his great and noble work. I le 
took the title of tribune, and proclaimed the sovereignty of the 
Roman people o,·er die Empire. He seems to ha\·e conceh·cd this 
.avereignty democratically, for he calJed representatives from the 
Italian cities to a sort of parliament. Success, however, gave him 
delusions of grandeur. At this time, as at many others, there 
were rfral claimants to the Empire. H.ienzi summoned both of 
them, and the Electors, tu come before him to have tl1e i.que 
decided. This naturally turned both imperial candidates against 
him, and also the Pope, who considered that it wu for him to 
pronounce judgment in such matters. Riell7.i was captured by the 
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Pope (1352), and kept in prison for two years, until Clement VI 
died. Then he was released, and returned to Rome, where he 
acquired power again for a few months. On this second occasion, 
however, his popularity was brief, and in the end he was murdered 
by the mob. Byron, as well as Petrarch, wrote a poem in his 
praise. 

It became evident that, if the papacy was to remain effectively 
the head of the whole Catholic Church, it mu,;t free itself from 
dependence on France hy returning to Rome. Moreover, the 
Anglo-French war, in which France was suffering severe defeats, 
made France unsafe. Vrban V therefore went to Rome in 1367; 
but Italian politics were too complicated for him, and he returned 
to Avignon shortly before his death. The next Pope, Gregory XI, 
was more resolute. I lostility to the French curia had made many 
Italian towns, especially Florence, bitterly anti-papal, but by 
returning to Home and opposing the French cardinals Gregory 
<lie.I everything in his powt·r to save the situation. I-lo\\ ever, at his 
death the French and Roman parties in the College of Cardinals 
pro\"('d irrcrnncilahlc. In accordance with the wishes of the Roman 
party, an Italian, Bartolomeo Pri~nano, was elected, and took the 
name of l"rban \"I. But a number of Cardinals di:clared his 
clt:ction unl·anonical, and proct·eJcd to t·lect Robert of Geneva, 
who belonged to the French party. He took the name of Clement 
\'II, and li\'ed i11 .-\,·ignon. 

Thus began the (;reat Schism, which lasted for some forty 
yt"ars. France, of course, recognized the Avignon Pope, and the 
,·ncrni,:s of France recognized the Rom:m Pope. Scotland was the 
enemy of England, and England of Franct·; therefore Scotland 
rccogniud the A\"ignon Pope. Each pope chose l'ardinals from 
amoni,t his own partiSc1ns, and when either died his cardinals 
qukkly elected another. Thus there was no way of healing the 
schism except by bringing to bear some power superior to both 
popes. It was clear that one of them must be legitimate, therefore 
a power superior to a kxitimatt' pope had to be found. The only 
solution lay in a General Council. The Vnh·ersity of Paris, led 
hy Gerson, dc\·cloped a new theory, giving powers of initiative 
to a Council. The lay sovereigns, to wliom the schism was incon
,·enient, lent their support. At last, in 1409, a Council was sum
moned, and met at Pisa. It failed, however, in a ridiculous manner. 
It declared both popes deposed for heresy and schism. and 
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elected a third, who promptly died; but his cardinals elected as 
hia successor an ex-pirate named BaJdauare Cossa, who took the 
name of John XXIII. Thus the net result was that there were 
three popes instead of two, the conciliar pope being a notorious 
ruffian. At this stage, the situation seemed more hopeless than 
ever. 

But the supporters of the conciliar movement did not bTivc: in. 
In 1414, a new Council was summoned at Constance, and pro
ceeded to ,·igorous action. It first decreed that popes cannot dis
solve councils, and must submit to them in certain respects ; it 
also decided that future popes must summon a General Council 
every seven years. It deposed John XXIII, and induced the 
Roman Pope to resign. The Avignon Pope refused to re~ign, and 
after his death the king of Aragon caused a successor to be 
elected. But Frana-, at this time at the mercy of England, refused 
to recognize him, and his party dwindled into insignificance and 
finally ceased to exist. Thus at last there was no opposition to the 
Pope chosen by the Council, who was elected in r.p;, and took 
the name of !\lartin V. 

These proceedings were creditable, but the treatment of lluss, 
the Bohemian disciple of Wycliffe, was not. I le was brought to 
Constance with the promise of a safe conduct, but when he ~ot 
there he was condemned and suffered death at the stake. Wyditfe 
was safely dead, but the Council ordered his bones to be dug 
up and burnt. The supponcrs of the conciliar movement were 
anxious to free themseh·es from all suspicion of unorthodoxy. 

The Council of Constance had healed the schism, but it had 
hoped to do much more, and to substitute a constitutional 
monarchy for the papal absolutism. Manin V had made many 
promises before hia election; some he kept, some he broke. He 
had assented to the decree that a council should he summoned 
every seven ycal'I, and to this decree he remained ohedient. The 
Council of Constance having been dissolved in 1417,a new Council 
which proved of no imponance. was summoned in 1424; then 
in 1431, another was convoked to meet at Basel. l\Janin V died 
just at this moment, and his succeaor Eugcnius IV was, through
out his pontificate, in bitter conflict with the rt:furmel'I who 
controlled the Council. He dissolved the Council, but it refused 
to consider itaelf dissolved; in 1433 he gave way for a time, but 
in 1437 he diuoh-ed it again. Nevenheleu it remained in ac:ssion 
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till 1448,by which time it was obvious to all that the Pope had won 
a complete triumph. In 1439 the Council had alienated sympathy 
by declaring the Pope deposed and electing an antipope (the last 
in history), who, however, resigned almost immediately. In the 
same year Eugenius IV won prestige by holding a Council of his 
own at Ferrara, where the Greek Church, in desperate fear of 
the Turks, made a nominal submission to Rome. The papacy thus 
emerged politically triumphant, but with very greatly diminished 
power of inspiring moral reverence. 

Wycliffe (ea. 132o-84) illustrates, by his life and doctrine, the 
diminished authority of the papacy in the fourteenth century. 
Unlike the earlier schoolmen, he was a secular priest, not a monk 
or friar. He had a great reputation in Oxford, where he became a 
doctor of theology in 1372. For a short time he was Master of 
Balliol. I le was the last of the important Oxford scholastics. As a 
philosopher, he was not progressive; he was a realist, and a 
Platonist rather than an Aristotelian. He held that God's decrees 
are not arbitrary, as some maintained; the actual world is not one 
among possible worlds, but is the only possible "·orld, since God 
is bound to choose what is best. All this is not what makes him 
interesting, nor does it seem to ha,·e been what most interested 
him, for he retired from Oxford to the life of a country clergyman. 
During the last ten years of his life he was the parish priest of 
Lutten\'orth, by crown appointment. lie continued, however, to 
lecture at Oxford. 

Wyclitf e is remarkable for the extreme slowness of his develop
ment, In 13721 when his age was fifty or more, he was still ortho
dox; it was only after this date, apparently, that he became 
heretical. I le seems to have been driven into heresy entirely by 
the strength of his mor.al feelings-his sympathy \\ith the poor, 
and his horror of rich worldly ecdesiastics. At first his attack on 
the papacy was only political and moral, not doctrinal; it was only 
gradually that he was driven into wider re,·olt. 

Wycliffe's departure from orthodoxy began in 1376 with a 
course of lectures at Oxford "On Civil Dominion." He advanced 
the theory that righteousness alone gives the title to dominion 
and property; that unrighteous clergy hflve no such title; and that 
the decision aa to whether an ecclesiastic should retain his pro
perty or not ought to he taken by the civil power. He taught, 
further. that property is the result of sin: Christ and the Apostles 
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had no property, and the clergy ought to have none. These 
doctrines offended all clerics except the friars. The English 
government, however, fa\'oured them, for the Pope drew a huge 
tribute from England, and the doctrine that money should not be 
sent out of England to the Pope was a convenient one. This was 
especially the case while the Pope was subservient to France, and 
England was at \\"Ill' with France. John of Gaunt, who held power 
during the minority of Richard II, befriended Wycliffe as long 
as possible. Gregory XI, on the other hand, condemned eighteen 
theses in Wycli.ffe's lectures, saying that they ·were derived from 
Marsiglia of Padua. Wyclitf e was summoned to appear for trial 
before a tribunal of bishops, but the Queen and the mob protected 
him, while the Unh·ersity of Oxford refuseJ to admit the Pope's 
jurisdiction o\"er its teac:hers. (E,·en in those days, English uni
versities believed in academic freedom.) 

Meanwhile Wycliffe continued, during 13;8 and 13;9, to \\Tite 
learned treatises, maintaining that the king is God's ,·icar, and 
that bishops are subject to him. When the J!reat schism came, he 
went further than before, branding the Pope as Antichrist, and 
saying that acceptance of the Donation of Constantine had made 
all subsequent popes apostates. He translated the \'ulgate into 
English, and established "poor priests," who were secular. (Hy 
this action he at last annoyed the friars.) He employed the "poor 
priests" as itinerant preachers, whose mission was especially to 
the poor. At last, in attacking sacerdotal power, he was led to 
deny transubstantiation, which he called a deceit and a blasphe
mous foJJy. At this point, John of Gaunt ordered him to be 
silent. 

The Peasanta' Re\'Oh of 1381, led by Wat Tyler, made matters 
more cliflicuJt for Wycliffe. There is no e,·idcnce diat he acth·ely 
encouraged it, but, unlike Luther in similar circumatancL'S, he 
refrained from condemning it. John IJaJJ, die Socialist unfrocked 
priest who was one of the leaders, admired Wyclitfe, which was 
embarrassing. But as he had been excommunicated in r 366, when 
Wycliffe was stiU orthodox, he must have arri,·cd independently 
at his opinions. Wycliffe'a communistic opinions, though no 
doubt the "poor priests" Jiueminated them, were, hy him, only 
stated in l..atin, so that at first hand they were inaccc:aaible to 
peuanta. 

lt is surprising that Wycliff e did not suffer more than he did 
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for his opinions and his democratic activities. The University of 
Oxford defended him against the bishops as long as possible. 
When the House of Lords condemned his itinerant preachers, the 
House of Commons refused to concur. No doubt trouble would 
have accumulated if he had lived longer, but when he died in 
1384 he had not yet been formally condemned. He was buried 
at Lutterworth. where he died, and his bones were left in 
peace until the Council of Constance had them dug up and 
burnt. 

I !is followers in England, the Lollards, were severely perse
cuted and practically stamped out. But owing to the fact that 
Richard I I's \\ifc was a Bohemian, his doctrines became known 
in Bohemia, where Jluss was his disciple; and in Bohemia, in 
spite of pcrst·cution, they survived until the Reformation. In 
England, although Jriven underground, the revolt against the 
papacy remained in men's thoughts, and prepared the soil for 
Protestantism. 

During the tif1eentl1 century, \'arious other causes were added 
to th<' decline of the papacy to produce a very rapid change, both 
political and cultural. (;unpow<ler strengthened central go\'ern
ments at the expense c,f the feudal nobility. In France and England, 
I .ouis X I and Edward 1 \' allied themseh·es with the rich middle 
class, who hdped tLl·m to qm·ll aristocratic anarchy. Italy, until 
the last years of till' century, was fairly free from :--;orthem armies, 
and :1J\'a11ccd rapidly hoth in wealth and culture. The new culture 
was essentially p:u.:an, admiring Greece and Rome, and despising 
tht· '.\liddle Ages. Architecture and literary style were adapted to 
ancit·nt mo1kls. When ( 'onstantinople, the last sunfral of anti
quity, ,,·.1s t.:apturcd by the Turks, Greek refugees in Italy were 
welcomed hy humani,;ts. \'asco Ja Cama and Columbus enlarged 
tht· world, ~nd ( 'opnnirns cnlar~cd the heavens. The Donation 
of Const:intine was l't'jl'Clt·d a!, a fable, and O\'ern·helmed with 
scholarly dt·rision. Hy tlic help of the Byz:mtines, Plato came to 
hl' known, not only in :\coplatc111ic and Augustinian versions, but 
at first hand. Tl1is sublunary sphere appeared no longer as a vale 
of tears, a pl.,ct• of painful pilJ.!rimage to another world, but as 
affording opportunity for pagan dcligltts, for fame and beauty 
and ad\'l'11turc. Tilt' lonJ.! centuries of asceticism were forgotten 
in a riot of art :md poetry and pleasure. En·n in Italy, it is true, 
the '.\Jiddle Ages did not Jie without a struggle; Savonarola and 
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Leonardo were bom in the same year. But in the main the old 
terrors had ceased to be terrifying, and the new liberty of the 
spirit was found intoxicating. The intoxication could not last, 
but for the moment it shut out fear. In this moment of joyful 
liberation the modem world was born. 
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Book Three :\IIODERN PHILOSOPHY 

Part 1.-from che Renaissance to Hume 

Chapter I 

GENERAL CIIARACTERISTICS 

THE period of history which is commonly called "modem" 
has a mental outlook which differs from that of the medie
\0al period in many ways. Of these, two are the most impor

tant: the diminishing authority of the Church, and the increasing 
authority of science. With these two, others are connected. The 
culture of modern times is more lay than clerical. States increas
inf!IY replace the Church as the governmental authority that con
trols culture. The go\'ernment of nations is, at first, mainly in the 
hands of kin~s; then, as in ancient Greece, the kings are gndually 
replaced by democracies or tyrants. The power of the national 
State, and the functions that it performs, grow steadily throughout 
the whole period (apart from some minor fluctuations); but at most 
times the State has less influence on the opinions of philosophers 
than the Church had in the :i\liddle Ages. The feudal aristocracy, 
which, north of the Alps, had been able, till the fifteenth century, 
to hold its own against central governments, loses first its political 
and then its economic importance. It is replaced by the king in 
alliance with rich merchants; these two share power in different 
proportions in different countries. There is a tendency for the rich 
merchants to be<..-ome absorbed i11to the aristocracy. From the time 
of the American and French Re\'olutions onwards, democracy, 
in the modem sense, becomes an important political force. 
Socialism, as opposed to democracy based on private property, 
first acquires governmental power in 1917. This form of govern
ment, however, if it spreads, must obvibusly bring with it a new 
form of culture ; the culture with which we shall be concerned is 
in the main "liberal,'' that is to say, of the kind most naturally 
jaauciatcd with commerce. To this there an: important exceptions, 
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especially in Germany; Fichte and Hegel, to take two examples, 
have an outlook which is totally unconnected \\ith commerce. But 
such exceptions are not typical of their age. 

The rejection of ecclesiastical authority, which is the negative 
characteristic of the modem age, begins earlier than the positive 
characteristic, which is the acceptance of scientific authority. In the 
·Italian renaissance, science played a very small part; the opposition 
to the Church, in men's thought,, was conncl·ted with antiquity, 
and looked still to the past, but to a more di,tant past than that of 
the early Church and the Middle Ages. The first serious irruption 
of science was the publication of the Copernican theory in '5i3; 
but this theory did not become influential until it was taken up and 
improved by Kepler and Galileo in the se,·entt·cnth century. Then 
began the long fight between science and dogma, in which tradi
tionalists fought a losing battle against new knowledge. 

The authority of science, which is recognized by most philmm
phers of the modem epoch, is a ,·cry different thing from the 
authority of the Church, since it is intellectual, not go,·cmmental. 
No penalties fall upon those who reject it; no prudential arguments 
influence those who accept it. l t pre,·ails solely by its intrinsic 
appeal to reason. It is, moreover, a piecemeal and partial authority; 
it does not, like the body of Catholic dogma, lay down a complete 
system, covering human morality, human hopes, and the past a.,d 
future history of the universe. It pronounces only on whatever, at 
the time, appean to ha,·e been scientifically ascertaint•d, which is 
a small island in an ocean of nefiCicnce. There is yet another 
difference from ecclesiastical authority, which dl·clares its pro
nouncementa to be absolutely certain and eternally unalterable: 
the pronouncements of science are made tcntati\'cly, on a hasis 
of probability, and are regarded as liable to moJification. This 
produces a temper of mind very different from that ol the mt'Jieval 
dogmatist. 

So far, I have been speaking of tlleorttica/ science, which 1s an 
attempt to undn1tand the world. Prartical science, which is an 
attempt to eha,,gt the world, baa been important from the first, 
and has continually increased in importance, until it ha.11 almo1t 
ousted theoretical science fr<1m men's thoughts. The prat.'lical 
importance of science was first recognized in connection with war; 
Galileo and Leonardo ohtained go,·emment employment by their 
claim to improve artillery and the art of fortification. From their 
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time onwards, the part of the men of science in war has steadily 
grown greater. Their part in developing machine production, and 
accustoming the population to the use, first of steam, then of 
electricity, came later, and did not begin to have important political 
effects until near the end of the nineteenth century. The triumph 
of science has been mainly due to its practical utility, and there 
has been an attempt to divorce this aspect from that of theory, thus 
making science more and more a technique, and less and less a 
doctrine as to the nature of the world. The penetration of this 
point of view to the philosophers is very recent. 

Emancipation from the authority of the Church led to the growth 
of individualism, even to the point of anarchy. Discipline, intel
lectual, moral, and political, was associated in the minds of the 
men of the Renaissance with the scholastic philosophy and eccle
siastical government. The Aristotelian logic of the Schoolmen was 
narrow, but afforded a training in a certain kind of accuracy. 
When this school of logic became unfashionable, it was not, at 
first, succeeded by something better, but only by an eclectic imita
tion of ancient models. Until the seventeenth century, there was 
nothing of importance in philosophy. The moral and political 
anarchy of fifteenth-century Italy was appalling, and ga\·e rise to 
the doctrines of Machiavelli. At the same time, the freedom from 
mental shackles led to an astoni."hing display of genius in art and 
literature. But such a society is unstable. The Reformation and 
the Counter-Reformation, combined \\ith the subjection of Italy 
to Spain, put an end to both the good and the bad of the Italian 
Renaissance. When the movement spread north of the AJps, it had 
not the same anarchic character. 

l\Jodem philosophy, however, has retained, for the most pan, 
an individualistic and subjective tcndt"ncy. This is very marked in 
Descartes, who builds up all knowledge from the certainty of his 
own existence, and accepts clearness and distinctness (both sub
jective) as criteria of truth. It is not prominent in Spinoza, but 
reappears in Lcibniz's windowless monads. Locke, whose tem
perament is thoroughly objective, is forced reluctantly into the 
subjective doctrine that knowledge is of the agreement or disagree
ment of ideas-a view so repulsive to him that he escapes from 
it by violent inconsistencies. Berkeley, after abolishing matter, is 
only saved from complete subjectivism by a use of God which 
moat subsequent philosophers have regarded as illegitimate. In 
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Hume, the empiricist philosophy culminated in a scepticism which 
none could refute and none could accept. Kant and Fichte were 
subjective in temperament as well as in doctrine; Hege) saved 
himself by means of the influence of Spinoza. Rousseau and the 
romantic movement extended subjectivity from theory of know
ledge to ethics and politics, and ended, logically, in complete 
anarchism such as that of Bakunin. This extreme of subjectivism 
is a form of madness. 

Meanwhile science as technique was building up in practical 
men a quite different outlook from any that was to be found among 
theoretical philosophers. Technique conferred a sense of power: 
man is now much less at the mercy of his em·ironment than he was 
in former times. But the power conferred by technique is social, 
not indi\·idual; an average individual wrecked on a desert island 
could have achieved more in the seventeenth century than he could 
now. Scientific technique requires the co-operation of a large 
number of indh·iduals organized under a single direction. Its ten
dency, therefore, is against anarchism and e\'en indi\·idualism, 
since it demands a well-knit social structure. Unlike religion, it 
is ethically neutral: it assures men that they can perform wonders 
but does not tell them what wonders to perform. In this way ii 
is incomplete. In practice, the purposes to which scientific skill 
will be devoted depend largely on chance. The men at the head 
of the vast organizations which it necessitates can, within limits, 
tum it this way or that as they please. The power impulse thus 
has a scope which it ne,·er had before. The philosophies that have 
been inspired by scientific t«hniqu, are power philosophies, and 
tend to regard e\'erything non-human as mere raw material. Ends 
are no longer considered; only the skilfulness of the process is 
valued This also is a form of madncaa. It is, in our day, the mosl 
dangerous form. and the one against which a sane philosoph)· 
ahould pro,·ide an antidote. 

The ancient world found an end to anarchy in the Roman 
Empire, but the Roman Empire was a brute fact, not an idea. The 
Catholic world sought an end to anarchy in the Church, which was 
an idea, but was never adequately embodied in fact. !\either the 
ancient nor the medieval M>lution was satisfactory-the one because 
it could not be idealized, the other because it could not be 
actualized. The modern world, at present, seem, to be moving 
towards a solution like that of antiquity: a social order imposed 
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by force, representing the will of the powerful rather than the 
hopes of common men. The problem of a durable and satisfactory 
social order can only be solved by combining the solidity of the 
Roman Empire with the idealism of St. Augustine's City of God. 
To achieve this a new philosophy will be needed. 
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Chapter II 

THE ITALIAN RENAISSANCE 

THE modem u opposed to the medieval outlook began in 
Italy with the movement called the Renaissance. At fint, 
only a few individuals, notably Petrarch, had this outlook, 

but during the fifteenth century iupread to the great majority of 
cultivated Italians, both lay and clerical. Jn some respects, Italians 
of the Renaissance-with the exception of Leonardo and a few 
othen-had not the respect for science which hu characterized 
most important innovaton since the seventeenth century; with 
this lack is usociated their very partial emancipation from super
stition, especialiy in the form of utrology. Many of them had still 
the reverence for authority that medieval philosophers had had, 
but they substituted the authority of the ancients for that of the 
Church. This wu, of coune, a step towards emancipation, since 
the ancients disagreed with each other, and indi\idual judgment 
was required to decide which of them to follow. But very few 
Italians of the fiftpmth century would have dared to hold an 
opinion for which no authority could be found either in antiquity 
or in the teaching of the Church. 

To understand the Renaisaance, it is necessary first to review 
briefly the political condition of Italy. After the death of Frederick 
II in 1250, Italy was, in the main, free from foreign interference 
until the French king Charles VIII invaded the country in 1494. 
There were in Italy five important States: Milan, Venice, Florence, 
the Papal Domain, and Naples; in addition to these there were a 
number of small principalities, which varied in their alliance \\ith 
or subjection to aome one of the larger States. Until 1378, Genoa 
rivalled Venice in comm~rce and naval power, but after that year 
Genoa became subject to Milanese 1uzeninty. 

Milan, which led the resistance to feudalism in the twelfth and 
thirteenth centuries, fell, after the final defeat of the Hohenetaufen, 
under the dominion of the Vilconti, an able family whoee power 
was plutocntic, not feudal. They ruled for 170 years, from 1277 
to 1447; then, after three years of reatored republican government, 
a new family, that of the Sforza, COMected with the Visconti, 
acquired the government, and took the title of Dukea of Milan. 
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From 1494 to 1535, Milan was a battle-ground between the French 
and the Spaniards; the Sforza allied themselves sometimes with 
one side, sometimes with the other. During this period they were 
sometimes in exile, sometimes in nominal control. Finally, in 1535, 
Milan was annexed by the Emperor Charles V. 

The Republic of Venice stands somewhat outside Italian politics, 
especially in the earlier centuries of its greatness. It had never been 
conquered by the barbarians, and at first regarded itself as subject 
to the Eastern emperors. This tradition, combined with the fact 
that its trade was with the East, gave it an independence of Rome, 
which still persisted down to the time of the Council of Trent 
(1545), of which the Venetian Paolo Sarpi wrote a very anti-papal 
history. We have seen how, at the time of the fourth Crusade, 
Venice insisted upon the conquest of Constantinople. This im
pro\'ed Venetian trade, which, conversely, suffered by the Turkish 
conquest of Constantinople in 1453. For various reasons, partly 
connected with food supply, the Venetians found it necessary, 
during the fourteenth and fifteenth centuries, to acquire consider
able territory on the mainland of Italy; this roused enmities, and 
led finally, in 1509, to the formation of the League of Cambrai, 
a combination of powerful States by which Venice was defeated. 
It might have been possible to recover from this misfortune, but 
not from Vasco da Gama's discovery of the Cape route to India 
(1497-8). This, added to the power of the Turks, ruined Venice, 
which, however, lingered on until deprived of independence by 
~apoleon. 

The constitution of Venice, which had originally been demo
cratic, became gradually less so, and was, after 1297, a close 
oligarchy. The basis of political power was the Great Council, 
membership of which, after that date, was hereditary, and was 
confined to the leading families. Executive power belonged to the 
Council of Ten, which was elected by the Great Council. The 
Doge, the ceremonial head of the State, was elected for life; his 
nominal powers were very restricted, but in practice his influence 
was usually decisive. Venetian diplomacy was considered exceed
ingly astute, and the reports of Venetian ambassadors were 
remarkably penetrating. Since Ranke, '1istorians have used them 
as among the best sources for knowledge of the events with which 
they dcaJ. 

Florence was the most civilized city in the world, and the chief 
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IOUrce of the Renaissance. Almost all the great names in literature, 
and the earlier as well as some of the later of the great names in 
art, are connected with Florence; but for the present we are con
cerned with politics rather than culture. In the thirteenth century, 
there were three conflicting classes in Florence: the nobles, the 
rich merchants, and the small men. The nobles, in the main, were 
Ghibelline, the other two classes Guelf. The Ghibellinea were 
finally defeated in 1266, and during the fourteenth century the 
party of the small men got the better of the rich merchants. The 
conflict, however, led not to a stable democracy, but to the gradual 
growth of what the Greeks would have called a "tyranny. 11 The 
Medici family, who ultimately became the rulen of Florence, 
began as political bosses on the democratic side. Cosimo dei Medici 
(1389-1464), the fint of the family to achie\'e clear pre-eminence, 
still had no official position ; his power depended upon skill in 
manipulating elections. He was astute, conciliatory when possible, 
ruthless when necessary. He was succeeded, after a short inten·al, 
by his grandson Lorenzo the !\-1agnificent, who held power from 
1469 tiJJ his death in 1492. Both these men owed their position 
to their wealth, which they had acquired mainly in commerce, but 
also in mining and other industries. They undentood how to make 
Florence rich, as well as themseh•es, and under them the city 
prospered. 

Lorenzo's son Pietro lacked his father's merits, and was expelled 
in 1494. Then followed the four yeara of Savonarola's influence, 
when a kind of Puritan revh-al turned men against gaiety and 
luxury, away from free-thought and towards the piety supposed 
to have characterized a simpler age. In the end, however, mainly 
for political reasons, Savonarola's enemies triumphed, he wu 
executed and his body was burnt (1498). The Republic, demo
cratic in intention but plutocratic in fact, survived till 1512, "'hen 
the Medici were restored. A son of Lorenzo, who had become a 
cardinal at the age of fourteen, was elected Pope in 1513, and took 
the title of Leo X. The Medici family, under the title of Grand 
Dukes of Tuscany, governed Florence until 1737; hut Florence 
meanwhile, like the rest ff Italy, had become poor and unim
portant. 

The temporal power of the Pope, which owed itl origin to 
Pepin and the forged IJonation of Constantine, increased greatly 
during the Renaiuance; but the methods employed by the popes 
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to this end robbed the papacy of spiritual authority. The conciliar 
movement, which came to grief in the conflict between the Council 
of Basel and Pope Eugenius IV (1431-47), represented the most 
earnest elements in the Church ; what was perhaps even more 
important, it represented ecclesiastical opinion north of the Alps. 
The victory of the popes was the victory of Italy, and (in a lesser 
degree) of Spain. Italian civilization, in the latter half of the 
fifteenth century, was totally unlike that of northern countries, 
which remained medieval. The Italians were in earnest about 
culture, but not about morals and religion; even in the minds of 
ecclesiastics, elegant latinity would cover a multitude of sins. 
Nicholas V (1447-55), the first humanist Pope, gave papal offices 
to scholars whose learning he respected, regardless of other con
siderations; Lorenzo Valla, an Epicurean, and the man who proved 
the Donation of Constantine to be a forgery, who ridiculed the 
style of the Vulgate and accused St. Augustine of heresy, was made 
apostolic secretary. This policy of encouraging humanism rather 
than piety or orthodoxy continued until the sack of Rome in 
1527. 

Encouragement of humanism, though it shocked the earnest 
:Korth, might, from our point of view, be reckoned a virtue; but 
the warlike policy and immoral life of some of the popes could 
not be defended from any point of view except that of naked power 
politics. Alexander n (1492-1503) devoted his life as Pope to the 
aggrandizement of himself and his family. He had two sons, the 
Duke of Gandia and Caesar Borgia, of whom he greatly preferred 
the former. The duke, however, was murdered, probably by his 
brother; the Pope's dynastic ambitions therefore had to be con
centrated on Caesar. Together they conquered the Romagna and 
Ancona, which were in ten Jed to form a principality for Caesar; 
but when the Pope died Caesar was very ill, and therefore could 
not act promptly. Their conquests consequently reverted to the 
patrimony of St. Peter. The wickedness of these two men 800n 
became legendary, and it is difficult to disentangle truth from 
falsehood u regards the innumerable murders of which they are 
acouaed. There can be no doubt, however, that they carried the 
arta of perfidy further than they had "ever been carried before. 
Juliua II (1503-13), who succeeded .\lexander VI, was not remark
able for piety, but gave less occasion for scandal than his pre
deceuor. He continued the process of enlarging the papal domain; 

519 

Downloaded from https://www.holybooks.com



WESTERN PHILOSOPHICAL THOUGHT 

11 a soldier he had merit, but not as the Head of the Christian 
Church. The Reformation, which began under his successor Leo X 
(1513-21), was the natural outcome of the pagan policy of the 
Renaissance popes. 

The southern extremity of Italy was occupied by the Kingdom 
of Naples, with which, at most times, Sicily was united. Naples and 
Sicily had been the especial personal kingdom of the Emperor 
Frederick II; he had introduced an absolute monarchy on the 
Mohammedan model, enlightened but despotic, and allowing no 
power to the feudal nobility. After his death in 1250, Naples and 
Sicily went to his natural son Manfred, who, however, inherited 
the implacable hostility of the Church, and was ousted by the 
French in 1266. The French made themseh·es unpopular, and 
were massacred in the "Sicilian Vespers" (1282), after which the 
kingdom belonged to Peter III of Aragon and his heirs. After 
various complications, leading to the temporary separation of 
Naples and Sicily, they were reunited in 1443 under Alphonso 
the Magnanimous, a distinguished patron of letters. From 1495 
onwards, three French kings tried to conquer Naples, but in the 
end the kingdom was acquired by Ferdinand of Angon (150.2). 
Charles VIII, Louis XII, and Francis I, kings of France, all had 
claims (not very good in law) on Milan and Xaples; all invaded 
Italy with temporary success, but all were ultimately defeated by 
the Spaniards. The victory of Spain and the Counter-Reformation 
put an end to the Italian Renaissance. Pope Clement Vil being 
an obstacle to the Counter-Refonnation, and, as a ::\ledici, a friend 
of France, Charles V, in J 527, caused Rome to be sacked by a 
largely Protestant army .. After this, the popes became religious, 
and the Italian Renaissance wu at an end. 

The game of power politics in Italy was unbelievably complex. 
The minor princes, mostly self-made tyrants, allied themseh,·ea 
now •ith one of the larger States, now with another; if they 
played the game unwisely, they were exterminated. There were 
comtant wan, but until the coming of the French in 1494 they 
were a1moat bloodless: the soldiers were mercenaries, who were 
am:ioua to minimize their vocational riab. These purely Italian 
wan did not interfere much with tnde, or prevent the country 
from increaing in wealth. There wu much 1tatecnft, but no 
wile ltatelmanlhip; when the French came, the country found 
illelf pnctically defencelell. French troopl lhocked the Italians 
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by actually killing people in battle. The wars between French and 
Spaniards which ensued were serious wars, bringing suffering and 
impoverishment. But the Italian States went on intriguing against 
each other, invoking the aid of France or Spain in their internal 
quarrels, without any feeling for national unity. In the end, all 
were ruined. It must be said that Italy would inevitably have loat 
its importance, owing to the discovery of America and the Cape 
route to the East; but the collapse could have been less catas
trophic, and less destructive of the quality of Italian civilization. 

The Renaissance was not a period of great achievement in 
philosophy, but it did certain things which were essential pre
liminaries to the greatness of the seventeenth century. In the first 
place, it broke down the rigid scholastic system, which had become 
an intellectual strait jacket. It revived the study of Plato, and 
thereb) demanded at least so much independent thought as was 
required for ch001ing between him and Aristotle. In regard to 
both, it promoted a genuine and first-hand knowledge, free from 
the glosses of Neoplatonists and Arabic commentators. More 
important still, it encouraged the habit of regarding intellectual 
activity as a delightful social adventure, not a cloistered meditation 
aiming at the preservation of a predetermined orthodoxy. 

The substitution of Plato for the scholastic Aristotle was has
tened by contact with Byzantine scholarship. Already at the Coun
cil of Ferrara (r,uS), which nominally reunited the Eastern and 
Western Churches, there was a debate in which the Byzantines 
maintained the superiority of Plato to Aristotle. Gemistus Pletho, 
an ardent Greek Platonist of doubtful orthodoxy, did much to 
promote Platonism in Italy; so did Bessarion, a Greek who became 
a cardinal. Coaimo and Lorenzo dei Medici were both addicted 
to Plato; Cosimo founded and Lorenzo continued the Florentine 
Academy, which was largely devoted to the study of Plato. Cosimo 
died listening to one of Plato'i, dialogues. The humanists of the 
time, however, were too busy acquiring knowledge of antiquity to 
be able to produce anything original in philosophy. -

The Renaissance wu not a popular movement; it was a move
ment of a small number of scholars and artists, encouraged by 
liberal patrons, especially the Medici arrd the humanist popes. But 
for these patrons, it might have had very much less success. 
Petrarch and Boccaccio, in the fourteenth century, belong men
tally to the Renaissance, but owing to the different political con-
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ditions of their time their immediate influence WII less than that 
of the fifteenth-century humanists. 

The attitude of Renaissance scholars to the Church is difficult 
to characterize simply. Some were avowed free-thinkers, though 
even these usually received extreme unction, making peace with 
the Church when they felt death approaching. Most of them were 
impressed by the wickedness of contemporary popea, but were 
nevertheless glad to be employed by them. Guicciardini the his
torian wrote in 1529: 

"No man is more disgusted than I am with the ambition, the 
avarice, and the profligacy of the priests, not only because each 
of these vices is hateful in itself, but because each and all of them 
are most unbecoming in those who declare themselves to be men 
in special relations with God, and also because they are vices so 
opposed to one another, that they can only co-exist in very sin
gular natures. Nevertheless, my position at the Court of several 
popes forced me to desire their greatness, for the sake of my own 
interest. But, had it not been for this, I should hne loved Martin 
Luther as myself, not in order to free myself from the laws which 
Christianity, as generally understood and explained, laya upon us, 
but in order to see this swarm of scoundrels put back into their 
proper place, so that they may be forced to live either without 
vices or without power. "1 

This is delightfully frank, and shows clearly why the humanists 
could not inaugurate a reformation. Moreover, most of them saw 
no half-way house between orthodoxy and free-thought; such a 
position as Luther's was impossible for them, because they no 
longer had the medieval feeling for the subtleties of theology. 
Masuccio, after describing the wickedness of monks and nuns and 
friars, says: "The best punishment for them would be for God 
to abolish purgatory; they would then receive no more alms, and 
would be forced to go back to their spades. "1 But it does not 
occur to him, as to Luther, to deny purgatory, while retaining 
most of the Catholic faith. 

The wealth of Rome depended only in small pan upon the 
revenues obtained from the papal dominions; in the main, it was 
a tribute, drawn from the whole Catholic world, by means of a 
theological system which maintained that the popes held the key, 

1 Quoted from Burckhardt, Rn,ais,ance in l'4ly, part iv, c.bap. ii. 
1 Ibid. 
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of heaven. An Italian who effectively questioned this system risked 
the impoverishment of Italy, and the loss of the position in the 
Western world. Consequently Italian unorthodoxy, in the Renais
sance, wu purely intellectual, and did not lead to schism, or to 
any attempt to create a popular movement away from the Church. 
The only exception, and that a very partial one, was Savonarola, 
who belonged mentally to the Middle Ages. 

Most of the humanists retained such superstitious beliefs as had 
found support in antiquity. Magic and witchcraft might be wicked, 
but were not thought impossible. Innocent VIII, in 1484, issued 
a bull against witchcraft, which led to an appalling persecution 
of witches in Germany and elsewhere. Astrology was prized 
especially by freethinkers; it acquired a vogue which it had not 
had since ancient times. The first effect of emancipation from the 
Church was not to make men think rationally, but to open their 
minds to every sort of antique nonsense. 

!\forally, the first effect of emancipation wip equally disastrous. 
The old moral rules ceased to be respected; most of the rulers of 
States had acquired their position by treachery, and retained it 
by ruthless cruelty. When cardinals were im·ited to dine at the 
coronation of a pope, they brought their own wine and their own 
cup-bearer, for foar of poison.1 Except Savonarola, hardly any 
Italian of the period risked anything for a public object. The evils 
of papal corruption were obvious, but nothing was done about 
them. The desirability of Italian unity was evident, but the rulers 
were incapable of combination. The danger of foreign domination 
was imminent, yet every Italian ruler was prepared to invoke the 
aid of any foreign power, e,·en the Turk, in any dispute with any 
other Italian ruler. I cannot think of any crime, except the des
truction of ancient manuscripts, of which the men of the Renais
sance were not frequently guilty. 

Outside the sphere of morals, the Renaissance had great merits. 
In architecture, painting, and poetry, it has remained renowned. 
It produced very great men, such as Leonardo, l\'lichelangelo, and 
Machiavelli. It liberated educated men from the narrowness of 
medieval culture, and, even while stilJ a slave to the worship of 
antiquity, it made scholars aware that -a variety of opinions had 
been held by reputable authorities on almost every subject. By 
reviving the knowledge of the Greek world, it created a mental 

' Uurckhardt, op. eil., pan vi, chap. i. 

523 

Downloaded from https://www.holybooks.com



WBSTBRN PHILOSOPHICAL THOUGHT 

atmosphere in which it wu again poaaible to rival Hellenic achiev. 
ments, and in which individual geniua could ftourish with a free
dom unknown since the time of Alennder. The political conditions 
of the Renaissanr.e favoured individual development, but were 
unstable; the instability and the individualism were closely con
nected, as in ancient Greece. A stable social system is necessary, 
but every stable system hitherto devised has hampered the deve
lopment of exceptional artistic or intellec!tual merit. How much 
murder and anarchy are we prepared to endure for the sake of 
great achievements such as those of the Renaissance? In the past, 
a great deal; in our own time, much less. No solution of this 
problem has hitherto been found, although increase of social 
organization is making it continually more important. 
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Chapter III 

MACHIAVELLI 

E Renaissance, though it produced no important theo
etical philosopher, produced one man of supreme 
minence in political philosophy: Niccolo Machiavelli. It 

is the custom to be shocked by him, and he certainly is sometimes 
shocking. But many other men wou)d be equally so if they were 
equally free from humbug. His political philosophy is scientific 
and empirical, based upon his own experience of affairs, concerned 
to set forth the means to assigned ends, regardless of the question 
whether the ends are to be considered good or bad. When, on 
occasion, he allows himself to mention the ends that he desires, 
they are such as we can all applaud. Much of the conventional 
obloquy that attaches to his name is due to the indignation of 
hypocrites who hate the frank avowal of evil-doing. There remains, 
it is true, a good deal that genuinely demands criticism, but in this 
he is an expression of his age. Such intellectual honesty about 
political dishonesty would have been hardly possible at any other 
time or in any other country, except perhaps in Greece among 
men who owed their theoretical education to the sophists and their 
practical training to the wars of petty states which, in classical 
Greece as in Renaissance Italy, were the political accompaniment 
of individual genius. 

l\lachiavelli (1467-1527) was a Florentine, whose father, a law
yer, was neither rich nor poor. When he was in his twenties, 
Savonarola dominated Florence; his miserable end evidently made 
a great impression on l\lachiavelli, for he remarks that "all armed 
prophets have conquered and unarmed ones failed," proceeding 
to give Savonarola as an instance of the latter class. On the other 
aide he mention• Moaea, Cyrua, Theseua, and Romulua. It is 
typical of the Renaiaaance that Christ is not mentioned. 

Immediately after Savonarola'a execution, l\.·lachia,·elli obtained 
a minor post in the Florentine government (1498). He remained 
in ita aervice, at times on important diplomatic mission•, until 
the restoration of the Medici in 15 u; tLen, having always opposed 
them, he wu arrested, but acquitted, and allowed to live in retire
ment in the country near Florence. He became an author for want 
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ol other occupation. His most famous work, Th. Prine,, was 
written in 15131 and dedicated to Lorenzo the Second, since he 
hoped (vainly, as it proved) to win the fa,·our of the Medici. 
Its tone is perhaps partly due to this practical purpose; his longer 
work, the Discou,111, which he was \\Titing at the same time, is 
markedly more republican and more liberal. He says at the begin
ning of TM Prim:, that he will not speak of republics in this book, 
since he has dealt with them elsewhere. Those who do not read 
also the IJisco,gs,s are likely to get a very one-sided view of his 
doctrine. 

Having failed to conciliate the Medici, Machiavelli was com
pelled to go on writing. He lived in retirement until the year of 
hls death, which was that of the sack of Rome by the troops of 
Charles V. This year may be reckoned also that in which the 
Italian Renaissance died. 

TM Prince is concerned to disco,·er, from history and from con
temporary events, how principalities are won, how they are held, 
and how they are lost. Fifteenth-century Italy afforded a multitude 
of examples, both great and small. Few rulers were legitimate; 
even the popes, in many cases, secured election by corrupt means. 
The rules for achie,·ing success were not quite the same as they 
became when times grew more settled, for no one was shocked by 
cruelties and treacheries which would hnc disqualified a man in 
the eighteenth or the nineteenth century. Perhaps our age, again, 
can better appreciate Machiavelli, for some of the most notable 
successes of our time have been achie,·ed by methods as base as 
any employed in Renaissance Italy. He would ha,·e applauded, 
as an artistic connoisseur in statecraft, Hitler's Reichstag fire, his 
purge of the party in 1934, and his breach of faith after :\Iunicb. 

Caesar Borgia, son of Alexander \'I, comc:11 in for high praise. 
His problem was a difficult one: first, by the death of his brother, 
to become the sole beneficiary of his father's dynastic ambition; 
second, to conquer by force of arms, in the name of the Pope, 
territories which should, after Alexander's death, belong to him
self and not to the Papal States; third, to manipulate the College 
of Cardinals so that the next Pope should be his friend. He pursued 
this difficult end with great skill; from his practice, .l\Iachiavelh 
says, a new prince should derive precepts. Caesar failed, it ia true, 
but only "by the extraordinary malignity of fortune." It happened 
that, when his father died, he aJao waa dangerously ill; by the 
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time he recovered, his enemies had organized their forces, and his 
bitterest opponent had been elected Pope. On the day of this 
election, Caesar told Machiavelli that he had provided for every
thing, "except that he had never thought that at his father's death 
he would be dying himself." 

Machiavelli, who was intimately acquainted with his villainies, 
sums up thus: "Reviewing thus all the actions of the duke [Caesar], 
I find nothing to blame, on the contrary, I feel bound, as I have 
done, to hold him as an example to be imitated by all who by 
fortune and with the anns of others have risen to power." 

There is an interesting chapter "Of Ecclesiastical Principalities," 
which, in view of what is said in the Discourses, evidently conceals 
part of Machiavelli's thought. The reason for concealment was, 
no doubt, that TM Pril,ce was designed to please the Medici, and 
that, when it was written, a :\Iedici had just become Pope (Leo X). 
In regard to ecclesiastical principalities, he says in TM Prince, the 
only difficulty is to acquire them, for, when acquired, they are 
defended by ancient relibrious customs, which keep their princes 
in power no matter how they behave. Their princes do not need 
armies (so he says), because "they are upheld by higher causes 
which the human mind cannot attain to." They are "exalted and 
maintained by God," and "it would be the work of a presumptuous 
and foolish man to discuss them." Nevertheless, he continues, it 
is permissible to inquire by what means Alexander VI so greatly 
increased the temporal power of the Pope. 

The discussion of the papal powers in the Discou,ses is longer 
and more sincere. I lcre he begins by placing eminent men in an 
ethical hierarchy. The best, he says, are the founders of religions; 
then come the founders of monarchies or republics; then literary 
men. These are good, but destroyers of religions, subverters of 
republics or kingdoms, and enemies of \'irtue or of letters, arc 
bad. Those who establish tyrannies are wicked, including Julius 
Caesar; on the other hand, Brutus was good. (The contrast between 
this ,·iew and Dante's shows the effect of classical literature.) He 
holds that religion should have a prominent place in the State, not 
on the ground of its truth, but as a social cement: the Romans 
were right to pretend to believe in auguries, and to punish those 
who disregarded them. His criticisms of the Church in his day 
are two: that by its evil conduct it has undermined religious belief, 
and that the temporal power of the popes, with the policy that it 
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inspires, preventl the unification of Italy. These criticisma arc 
expressed with great vigour. "The nearer people arc to the Church 
of Rome, which is the head of our religion, the 1C88 religious arc 
they ••.. Her ruin and chaatiaemcnt is near at hand ...• We Italians 
owe to the Church of Rome and to her priesta our having become 
irreligious and bad; but we owe her a still greater debt, and one 
that will be the cauac of our ruin, namely that the Church has 
kept and still kccpa our country divided. "1 

In view of such passages, it must be supposed that Machiavelli's 
admiration of Caesar Borgia wu only for his skill, not for his pur
poses. Admiration of skill, and of the actions that lead to fame, was 
very great at the time of the Renaissance. This kind of feeling has, 
of course, always existed; many of Napoleon's enemies enthusiasti
cally admired him as a military strategist. But in the Italy of 
Machiavelli's time the quasi-artistic admiration of dexterity was 
much greater than in earlier or later centuries. It would be a 
mistake to try to reconcile it with the arger political aims which 
!\lachinelli considered important; the two things, love of skilJ 
and patriotic desire for Italian unity, existed side by side in his 
mind, and were not in any degree synthesized. Thus he can praise 
Caesar Borgia for his cleverness, and blame him for keeping Italy 
disrupted. The perfect character, one must suppose, would be, in 
his opinion, a man 88 clever and unscrupulous as Caesar Borgia 
where means arc concerned, but aiming at a different end. Thi 
Prince ends with an eloquent appeal to the Medici to liberate Italy 
from the "barbarians" (i.e. the French and Spaniuds), whose 
domination "stinks." He would not expect such a work to be 
undertaken from unselfish motives, but from love of power, and 
still more of fame. 

TM Prine• is very explicit in repudiating received morality where 
the conduct of rulers is concerned. A ruler will perish if he is 
always good ; he must be 88 cunning 88 a fox and as fierce u a lion. 
There is a chapter (XVIII) entitled: "In What Way Princes Must 
Keep Faith." We learn that they should keep faith when it pays 
to do so, but not otherwise. A prince must on occasion be faithless 

"But it is ncce111ry to be able to diaguile this character well, and 
to be a great feigner and diaembler; and men arc so simple and 
so ready to obey preaent neceu.itiea, that one who deceives will 
always find thoae who allow themaelvea to be deceived. I will men• 

• Thil remained tNe until 1870. 
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tion only one modem instance. Alexander VI did nothing elae but 
deceive men, he thought of nothing else, and found the occasion 
for it; no man waa ever more able to give assurances, or affirmed 
things with stronger oaths, and no man observed them less; how
ever, he always succeeded in his deceptions, as he knew well this 
aspect of things. It is not necessary therefore for a prince to have 
all the above-named qualities [the conventional virtues], but it is 
very necessary to seem to have them." . 

He goes on to say that, above all, a prince should seem to be 
religious. 

The tone of the Discou,m, which are nominally a commentary 
on Livy, is very different. There are whole chapters which seem 
almost as if they had been written by Montesquicu; most of the 
book could have been read with approval by an eighteenth-century 
liberal. The doctrine of checks and balances is set forth explicitly. 
Princes, nobles, and people should all have a part in the Con
stitution ; "then these three powers will keep each other recipro
cally in check." The constitution of Sparta, as established by 
Lycurgus, was the best, because it embodied the most perfect 
balance; that of Solon was too democratic, and therefore led to the 
tyranny of Peisistratus. The Roman republican constitution was 
good, owing to the conflict of Senate and people. 

The word "liberty" is used throughout as denoting something 
precious, though what it denotes is not very clear. This, of course, 
comes from antiquity, and was passed on to the eighteenth and 
nineteenth centuries. Tuscany has preserved its liberties, because 
it contains no castles or gentlemen. ("Gentlemen" is of course a 
mistranslation, but a pleasing one.) It seems to be recognized that 
political liberty requires a <.-ertain kind of personal ,irtue in the 
citizens. In Gennany alone, we are told, probity and religion are 
still common, and therefore in Germany there are many republics. 
In general, the people are wiser and more constant than princes, 
although Lh-y and most other writers maintain the opposite. It is 
not without good reason that it is said, "the voice of the people 
is the voice of God." 

h is interesting to observe how the political thought of the 
Greeks and Romana, in their republican days, acquired an actuality 
in the fifteenth contury which it had not had in Greece since 
Alexander or in Rome since Augustus. The Neoplatonists, the 
Arabs, and the Schoolmen took a puaionate interest in the meta-
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physics of Plato and Aristotle, but none at all in their political 
writings, because the political systems of the age of City States 
had completely disappeared. The growth of City States in Italy 
synchronized with the revival of learning, and made it possible 
for humanists to profit by the political theories of republican 
Greeks and Romans. The Jove of uliberty," and the theory of 
checb and balances, came to the Renaissance from antiquity, and 
to modem times largely from the Renaissance, though also directly 
from antiquity. This aspect of Machiavelli is at least as important 
as the more famous "immoral" doctrines of T"4 Prine,. 

It is to be noted that MachiaveJli never bases any political 
argument on Christian or biblical grounds. Medieval writers had 
a conception of "legitimate" power, which was that of the Pope 
and the Emperor, or derived from them. Northern writers, even 
so late as Locke, argue as to what happened in the Garden of Eden, 
and think that they can thence derive proofs that certain kinds of 
power are "legitimate." In Machiavelli there is no such conception. 
Power is for those who have the skill to seize it in a free com
petition. His preference for popular government is not derived 
from any idea of "rights," but from the observation that popular 
governments are less cruel, unscrupulous, and inconstant than 
tyrannies. 

Let us try to make a synthesis (which Machiavelli himself did 
not make) of the "moral" and "immoral" parts of his doctrine. 
In what follows, I am expressing not my own opinions, but 
opinions which are explicitly or implicitly his. 

There are certain political goods, of which three are specially 
important: national independence, security, and a well-ordered 
constitution. The best constitution is one which apportions legal 
rights among prince, nobles, and people in proportion to their real 
power, for under such a constitution successful revolutions are 
difficult and therefore stability is possible; but for considerations 
of stability, it would be wise to give more power to the people. 
So far as regards ends. 

But there is also, in politics, the question of means. It ia futile 
to pursue a political purpose by methods that are bound to fail; 
if the end is held good, -we must choose means adequate to its 
achievement. The question of means can be veated in a purely 
scientific manner I without regard to the goodness or badness of the 
ends. "Success" means the achievement of your purp01e, whatever 
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it may be. If there is a science of success, it can be studied just as 
well in the successes of the wicked as in those of the good-indeed 
better, since the exaivples of aucceaaful sinners are more numerous 
than those of successful saints. But the science, once established, 
will be just as useful to the saint as to the sinner. For the saint, if 
he concerns himself with politics, must wish, just as the sinner 
does, to achieve success. 

The question is ultimately one of power. To achieve a political 
end, power, of one kind or another, is necessary. This plain fact 
is concealed by slogans, such as "right will prevail" or "the triumph 
of evil is short-lived." If the side that you think right prevails, that 
is because it has superior power. It is true that power, often, 
depends upon opinion, and opinion upon propaganda; it is true, 
also, that it is an advantage in propaganda to seem more virtuous 
than your adversary, and that one way of seeming virtuous is to 
be virtuous. For this reason, it may sometimes happen that victory 
goes to the side which has the most of what the general public 
considers to be virtue. We must concede to l\Iachiavelli that this 
was an important element in the growing power of the Church 
during the ele\·enth, twelfth, and thirteenth centuries, as well as in 
the success of the Reformation in the sixteenth century. But there 
arc important limitations. In the first place, those who have seized 
power can, by controlJing propaganda, cause their party to appear 
,·irtuous; no one, for example, could mention the sins of Alexander 
VI in a New York or Boston public school. In the second place, 
there are chaotic periods during which obvious knavery frequently 
succeeds; the period of :\lachia\·elli was one of them. In such 
times, there tends to be a rapidly growing cynicism, which makes 
men forgi\·e anything provided it pays. Even in such times, as 
Machiu·elli himself says, it is desir.1ble to present an appearance 
of virtue before the ignorant public. 

This question can be carried a step further. l\lachiavelli is of 
opinion that ci\'ilized men are almost certain to be unscrupulous 
egoists. If a man wished nowadays to establish a republic, he 
says, be would find it easier with mountaineers than with the men 
of a large city, since the latter would be already corrupted.1 If a 
man is an unscrupulous egoist, hi! wiaest line of conduct will 

1 It is curious to find this anticipation of Rouueau. It would be aznu1-
in1r, and not wholly false, to interpret Maduavelli a1 a disappointed 
romantic. 
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depend upon the population with which he has to operate. The 
Renaissance Church shocked everybody, but it was only north 
of the Alps that it shocked people enough to produce the Refor
mation. At the time when Luther began his revolt, the revenue of 
the papacy was probably larger than it would have been if Alexan
der VI and Julius II had been more virtuous, and if this is true, 
it is so because of the cynicism of Renaissance Italy. It follows that 
politicians will behave better when they depend upon a \'irtuous 
population than when they depend upon one which is indifferent 
to moral considerations; they will also behave better in a com
munity in which their crimes, if any, can be made widely known. 
than in one in which there is a strict censorship under their control. 
A certain amount can, of course, always be achieved by hypocrisy, 
but the amount can be much diminished by suitable institutions. 

Machiavelli 's political thinking, like that of most of the ancients. 
is in one respect somewhat shallow. He is occupied with great law
givers, such as Lycurgus and Solon, who are supposed to create 
a community all in one piece, with little regard to what has gone 
before. The conception of a community as an organic growth, 
which the statesmen can only affect to a limited extent, is in the 
main modem, and has been greatly strengthened by the theory 
of evolution. This conception is not to be found in .'.\Iachiavelli 
any more than in Plato. 

It might, howe\'er, be maintained that the evolutionary \·icw of 
society, though true in the past, is no longer applicable, but must, 
for the preaent and the future, be replaced by a much more 
mechanistic view. In Russia and Germany new societies ha,·e been 
created, in much the same way as the mythical Lycurgus was 
supposed to have created the Spartan polity. The ancient lawgiver 
was a benevolent m)1h; the modem lawgiver is a terrifying reality. 
The world has become more like that of Machia\·elli than it wa11, 
and the modem man who hopes to refute his philosophy must 
think more deeply than seemed neceuary in the nineteenth century. 
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ERASMUS AND MORE 

IN northern countries the Renaissance began later than in Italy, 
and soon became entangled with the Reformation. But there 
'!as a brief period, at the beginning, of the sixteenth century, 

during which the new learning was being vigorously disseminated 
in France, England, and Germany, without having become in
vol\·ed in theological controversy. This northern Renaissance was 
in many ways very different from that of Italy. It was not anarchic 
or amoral; on the contrary, it was associated with piety and public 
vinue. It was much interested in applying standards of scholarship 
to the Bible, and in obtaining a more accurate text than that of the 
\'ulgate. It was less brilliant and more solid than its Italian pro
genitor, less concerned with personal display of learning, and more 
anxious to spread learning as widely as possible. 

Two men, Erasmus and Sir Thomas l\Iore, will sen·e as exem
plars of the northern Renaissance. They were close friends, and 
had much in common. Both were learned, though l\Iore less so 
than Erasmus; both despised the scholastic philosophy; both aimed 
at ecclesiastical reform from within, but deplored the Protestant 
schism when it came; both were "itty, humorous, and highly 
skilled writers. Before Luther's re\'olt, they were leaders of thought, 
but after it the world was too ,·iolent, on both sides, for men of 
their type. !\lore suffered martyrdom, and Erasmus sank into 
ineffectiveness. 

Xeither Erasmus nor .!\lore was a philosopher in the strict sense 
of the word. My reason for speaking of them is that they iJlustrate 
the temper of a pre-revolutionary age, when there is a widespread 
demand for moderate reform, and timid men have not yet been 
frightened into reaction by extremists. They exemplify also the 
dislike of everything systematic in theology or philosophy which 
characterized the reactions against scholasticism. 

Erasmus (1466-1536) was born at Rotterdam.1 He was illegiti
mate, and im·ented a romantically untrae account of the circum-
1tances of hia birth. In fact, hia father was a priest, a man of 

1 A. n:prda the life of Erumua, I have mainly followed the euellent 
biopapby by Huizinp. 
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some learning, with a knowledge of Greek. His parents died before 
he was grown up, and his guardians (apparently because they had 
embezzled his money) cajoled him into becoming a monk at the 
monastery of Steyr, a step which he regretted all the rest of his life. 
One of his guardians was a schoolmaster, but knew less Latin than 
Erasmus already knew as a schoolboy; in reply to a Latin epistle 
from the boy, the schoolmaster wrote: "If you should write again 
so elegantly, please to add a commentary.'' 

In 1493, he became secretary to the bishop of Cambrai, who was 
Chancellor of the Order of the Golden Fleece. This gave him the 
opportunity to leave the monastery and travel, though not to Italy, 
as he had hoped. His knowledge of Greek was as yet very slight, 
but he was a highly accomplished Latinist; he particularly admired 
Lorenzo Valla, on account of his book on the elegancies of the 
Latin language. He considered latinity quite compatible with true 
devotion, and instanced Augustine and Jerome-forgetting, appa
rently, the dream in which Our Lord denounced the latter for 
reading Cicero. 

He was for a time at the t:nh·ersity of Paris, but found nothing 
there that was of profit to himself. The university had had its great 
days, from the beginning of scholasticism to Gerson and the con
ciliar mo,-ement, but now the old disputes had become arid. 
Thomists and Scotists, who jointly were called the Ancients, dis
puted against Occamists, who were called the Terminists, or 
Modems. Al. last, in 14,82, they were reconciled, and made common 
cause against the humanists, who were making headway in Paris 
outside univenity circles. Erasmus hated the scholastics, whom he 
regarded as superannuated and antiquated. He mentioned in a 
lettu that, as he wanted to obtain the doctor's degree, he tried 
to say nothing either graceful or witty. He did not really like any 
philosophy, not even Plato and Aristotle, though they, being 
ancients, had to be 1poken of with respect. 

In 1499 he made his first visit to England, where he liked the 
fashion of kissing girls. In England he made friends \\"itb Colet and 
More, who encouraged him to undertake serious work rather than 
literary triftea. Colet lectured on the Bible without knowing Greek; 
Erasmus, feeling that he would like to do work on the Bible, con
aidercd that a knowledge of Greek was essential. Af tu leaving 
England at the beginning of 1500, he set to work to learn Greek, 
though he wu too poor to afford a teacher; by the autumn of 1502, 
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he wu proficient, and when in 15o6 he went to Italy, he found 
that the Italians had nothing to teach him. He determined to edit 
·st. Jerome, and to bring out a Greek Testament with a new Latin 
translation; both were achieved in 1516. The discovery of inac
curacies in the Vulgate was subsequently of use to the Protestants 
in controversy. He tried to learn Hebrew, but gave it up. 

The only book by Erasmus that is still read is The Praise of Folly. 
The conception of this book came to him in 1509, while he was 
crossing the Alps on the way from Italy to England. He wrote it 
quickly in London, at the house of Sir Thomas More, to whom it 
is dedicated, with a playful suggestion of appropriateness since 
"moros" means "fool." The book is spoken by Folly in her own 
person ; she sings her own praises with great gusto, and her text 
is enlh·ened stiU further with illustrations by Holbein. She covers 
alJ parts of human life, and all classes and professions. But for hc:r, 
the human race would die out, for who can marry without foUy? 
She counsels, as an antidote to wisdom, "taking a wife, a creature 
so harmless and siJJy, and yet so useful and com·enient, as might 
mollify and make pliable the stitf ness and morose humour of men." 
Who can be happy without flattery or without self-love? Yet such 
happiness is folly. The happiest men are those who are nearest the 
brutes and di\-est themscl\"es of reason. The best happiness is that 
which is based on delusion, sinc.-e it costs least: it is easier to 
imagine oneself a king than to make oneself a king in reality. 
Erasmus proceeds to make fun of national pride and of professional 
conceit: almost all professors of the arts and sciences are egregiously 
conceited, and derh-e their happiness from their conceit. 

There are passages where the satire gives way to invective, and 
Folly utters the serious opinions of Erasmus; these are concerned 
with ecclesiastical abuses. Pardons and indulgences, by which 
priests "compute the time of each soul's residence in purgatory"; 
the worship of saints, e,·en of the )'irgin, "whose blind devotees 
think it manners to place the mother before the Son"; the disputes 
of theologians as to the Trinity and the Incarnation ; the doctrine 
of transubstantiation ; the scholastic sects; popes, cardinals, and 
bishops-all arc fiercely ridiculed. Particularly fierce is the attack 
on the monastic orders: they are "braina1ck fools," who have very 
little religion in them, yet are ''highly in love with themselves, and 
fond admirers of their own happinet1S. '' They behave as if all 
religion consisted in minute punctilio: "The precise number of 
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knots to the tying on of their aandala; what distinct coloun their 
respective habits, and what stuff made of; how broad and long 
their girdles," and 80 on. "It will be pretty to hear their pleas 
before the great tribunal: one will brag how he mortified his carnal 
appetite by feeding only upon fish: another will urge that he spent 
most of his time on earth in the divine exercise of singing psalms: 
••• another, that in threescore years he never 80 much as touched 
a piece of money, except he fingered it through a thick pair of 
gloves." But Christ will interrupt: "Woe unto you, scribes and 
pharisees, . • . I left you but one precept, of loving one another, 
which I do not hear any one plead that he has faithfully dis
charged." Yet on earth these men are feared, for they know many 
secrets from the confessional, and often blab them when they are 
drunk. 

Popes are not spared. They should imitate their Master by 
humility and poverty. 0 Their only weapons ought to be those of 
the Spirit; and of these indeed they are mightily liberal, as of their 
interdicts, their suspensions, their denunciations, their aggrava
tions, their greater and lesser excommunications, and their roaring 
bulls, that fight whomever they are thundered against; and these 
most holy fathers never issue them out more frequently than 
against those who, at the instigation of the devil, and not having 
the fear of God before their eyes, do feloniously and maliciously 
attempt to lessen and impair St. Peter's patrimony." 

It might be supposed, from such passages, that Erasmus would 
have welcomed the Reformation, but it proved otherwise. 

The book ends with the serious suggestion that true religion is 
a form of Folly. There are, throughout, two kinds of Folly, one 
pnused ironically, the other seriously ; the kind praised seriously 
is that which is displayed in Christian simplicity. This praise is 
of a piece with Erasmus's dislike of scholastic philosophy and of 
learned doctors whose Latin was unclauical. But it has also a 
deeper aspect. It is the first appearance in literature, so far as I 
know, of the view set forth in Rou&SC1u's Sar,oyard Vicar, accord
ing to which true religion comes from the heart, not the head, and 
all elaborate theology is superfluous. This point of view has become 
increaaingly common, and is now pretty generally accepted among 
Protestants. It is, essentially, a rejection of Hellenic intellectualism 
by the aentimentaliam of the North. 

Eraamus, on his second visit to England, remained for five yeani 
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(1509-14), partly in London, partly at Cambridge. He had a con• 
siderable influence in· stimulating English humanism. The educa
tion at English public schools remained, until recently, almost 
exactly what he would have wished: a thorough grounding in 
Greek and Latin, involving not only translation, but verse and 
prose composition. Science, although intellectually dominant since 
the seventeenth century, was thought unworthy the attention of 
a gentleman or a divine; Plato should be studied, but not the 
subjects which Plato thought worth studying. All this is in line 
with the influence of Erasmus. 

The men of the Renaissance had an immense curiosity; "these 
minds," says Huizinga, "never had their desired share of striking 
incidents, curious details, rarities and anomalies." But at first they 
sought these things, not in the world, but in old books. Erasmus 
was interested in the world, but could not digest it in the raw: it 
had to be dished up in Latin or Greek before he could assimilate 
it. Travellers' tales were discounted, but any man·el in Pliny was 
believed. Gradually, however, curiosity became transferred from 
books to the real world ; men became interested in the savages and 
strange animals that were actually discovered, rather than in those 
described by classical authors. Caliban comes from Montaigne, 
and l\Iontaigne's cannibals come from travellers. "The anthropo
phagi and men whose heads do grow beneath their shoulders" had 
been seen by Othello, not derived from antiquity. 

And ao the curiosity of the Renaissance, from having been 
literary, gradually became scientific. Such a cataract of new facts 
overwhelmed men that they could, at first, only be swept along 
with the current. The old systems were e,·idently wrong; Aris
totle's physics and Ptolemy's utronomy and Galen's medicine 
could not be stretched to include the discoveries that had been 
made. Montaigne and Shakespeare are content with confusion: 
discovery is delightful, and system is its enemy. It was not till the 
seventeenth century that the system-building faculty caught up 
with the new knowledge of matters of fact. All this, however, has 
taken us far from Erasmus, to whom Columbus was less interesting 
than the Argonauts. 

Erasmus was incurably and unasham~dly literary. He wrote a 
book, Enthiridion ,n;Jitis thrist1imi, giving advice to illiterate so1-
dien: they were to read the Bible, but also Plato, Ambrose, 
Jerome, and Augustine. He made a vast collection of Latin pro-
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verbs, to which, in later editiona, he added many in Greek; his 
original purpose was to enable people to write Latin idiomatically. 
He wrote an immensely successful book of Colloquies, to teach 
people how to talk in Latin about every-day mattera, such u a 
game of bowls. This was, perhaps, more useful than it seems now. 
Latin was the only internationaJ language, and students at the 
Univeraity of Paris came from all over Western Europe. It may 
have often happened that Latin was the only language in which 
two students could converse. 

After the Reformation, Erasmus lived first in Louvain, which 
maintained perfect Catholic orthodoxy, then in Basel, which 
became Protestant. Each side tried to enlist him, but for a long 
time in vain. He had, as we have seen, expressed himself strongly 
about ecclesiuticaJ abuses and the wickedness of popes; in I 518, 
the very year of Luther's revolt, he published a satire, called Juliw 
aelimu, describing the failure of Julius II to get to heaven. But 
Luther's violence repelled him, and he hated war. At last he came 
down on the Catholic side. In 1524 he \\Tote a work defending 
free will, which Luther, following and exaggerating Augustine, 
rejected. Luther replied savagely, and Erasmus was dri\·en funher 
into reaction. From this time until his death, he became increasingly 
unimportant. He had always been timid, and the times were no 
longer suited to timid people. For honest men, the only honourable 
alternatives were manyrdom or victory. His friend Sir Thomu 
More wu compelled to choose manyrdom, and Erasmus com
mented: "Would l\lore had never meddled with that dangerous 
busineaa, and left the theological cause to the theologians." 
Erasmus lived too long, into an age of new vinues and new 
vices-heroism and intolerance-neither of which he could 
acquire. 

Sir Thomu More (1478-1535) was, as a man, much more ad
mirable than Erasmus, but much Jeu important u an influence. 
He wu a humanist, but aJso a man of profound piety. At Oxford, 
he aet to work to learn Greek, which was then unusual, and was 
thought to show a sympathy with Italian infidels. The authorities 
and his father objected, and he wu removed from the university. 
Thereupon he wu att~d to the Carthusians, practised estreme 
auateritiea, and contemplated joining the order. He was deterred 
from doing so, apparently by the influence of Erasmus, whom he 
fint met at this time. His father wu a lawyer. and he decided to 
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follow hia father's profession. In 1504 he was a Member of Parlia
ment, and led the opposition to Henry Vll's demand for new 
taxes. In this he was successful, but the king was furious; he sent 
More'• father to the Tower, releasing him, however, on payment 
of .f,100. On the king's death in 1509, More returned to the practice 
of the law, and won the favour of Henry VIII. He was knighted 
in 1514, and employed on various embassies. The king kept in
viting him to court, but More would not come; at last the king 
came uninvited to dine with him at his house in Chelsea. More 
had no illusions as to Henry VIII; when complimented on the 
king's favourable disposition, he replied: "If my head should win 
him a castle in France it should not fail to go." 

When Wolsey fell, the king appointed More chancellor in his 
stead. Contrary to the usual practice, he refused all gifts from 
litigants. He soon fell into disfavour, because the king was deter
mined to divorce Catherine of Aragon in order to marry Anne 
Boleyn, and More was unalterably opposed to the divorce. He 
therefore resigned in 1532. His incorruptibility when in office is 
shown by the fact that after his resignation he had only £100 a 
year. In spite of his opinions, the king invited him to his wedding 
with Anne Boleyn, but More refused the invitation. In 1534, the 
king got Parliament to pass the Act of Supremacy, declaring him, 
not the Pope, the head of the Church of England. Under this act 
an Oath of Supremacy was exacted, which More refused to take; 
this was only misprision of treason, which did not involve the 
death penalty. It was proved, however, by very dubious testimony, 
that he had said Parliament could not make Henry head of the 
Church; on this e,·idence he was convicted of high treason, and 
beheaded. His property was given to Princess Elizabeth, who kept 
it to the day of her death. 

More is remembered almost solely on account of his Utopia 
(1518). Utopia is an island in the southern hemisphere, where 
everything is done in the best possible way. It has been ,·isited 
accidentally by a sailor named Raphael Hythloday, who spent five 
years there, and only returned to Europe to make its wise institu
tions known. 

In Utopia, as in Plato's Republic, all things are held in common, 
for the public good cannot flourish where there is private property, 
and without communism there can be no equality. More, in the 
dialogue, objecta that communism would make men idle, and 

S39 

Downloaded from https://www.holybooks.com



WESTERN PHILOSOPHICAL THOUGHT 

desttoy respect for magistratai; to this Raphael replies that no 
one would say this who had lived in Utopia. 

There are in Utopia fifty-four towns, all on the same plan, except 
that one is the capital. All the streets are twenty feet broad, and 
all the private houses are exactly alike, with one door onto the 
atreet and one onto the garden. There are no locks on the doon, 
and everyone may enter any house. The roofs are flat. Every 
tenth year people change houses-apparently to prevent any feeling 
of ownenhip. In the country, there are farms, each containing 
not fewer than forty persons, including two bondmen; each farm 
is under the rule of a master and mistress, who are old and wise. 
The chickens are not hatched by hens, but in incubators (which 
did not exist in More's time). AIJ are dressed alike, except that 
there is a difference between the dress of men and women, and 
of married and unmarried. The fashions never change, and no 
difference is made between summer and winter clothing. At work, 
leather or skins are worn; a suit will last seven years. When they 
stop work, they throw a woollen cloak over their working clothes. 
All these cloaks are alike, and are the natural colour of wool. Each 
family makes its own clothes. 

Everybody-men and women alike-works six hours a day, three 
before dinner and three after. All go to bed at eight, and sleep eight 
hours. In the early morning there are lectures, to which multitudes 
go, although they are not compulsory. After supper an hour is 
devoted to play. Six hours' work is enough, because there are no 
idlers and there is no useless work; with us, it is said, women, 
priests, rich people, servants, and beggars, mostly do nothing 
useful, and owing to the existence of the rich much labour is spent 
in producing unnecessary luxuries; all this is avoided in Utopia. 
Sometimes it is found that there is a surplus, and the magistrates 
proclaim a shorter working day for a time. 

Some men are elected to become men of learning, and are 
exempted from other work \\'hile they are found satisfactory. All 
who are concerned with government are chosen from the learned. 
The government is a repreaentative democracy, with a system of 
indirect election; at the bead is a prince who is elected for life, 
but CID be deposed for tyranny. 

Family life is patriarchal; married sons live in their father'• 
houae, and are governed by him, unlesa be is in his dotage. If any 
family gro'WI too large, the aurplua children are moved into another 
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family. If a town grows too large, aome of the inhabitants are 
moved into another town. If all the towns are too large, a new 
town is built on waste land. Nothing is said as to what is to be 
done when all the waste land is used up. All killing of beasts for food 
is done by bondmen, lest free citizens should learn cruelty. There 
are hospitals for the sick, which are ao excellent that people who 
are ill prefer them. Eating at home is permitted, but most people 
eat in common halls. Here the "vile service" is done by bondmen, 
but the cooking is done by women and the waiting by the older 
children. Men sit at one bench, women at another; nursing 
mothers, \\ith children under five, are in a separate parlour. AU 
women nurse their own children. Children over five, if too young 
to be waiters, "stand by with marvellous silence," while their 
elders eat; they have no separate dinner, but must be content with 
such scraps as are gi\'en them from the table. 

As for marriage, both men and women are sharply punished if 
not virgin when they marry; and the householder of any house in 
which misconduct has occurred is liable to incur infamy for care
lessness. Before marriage, bride and groom see each other naked; 
no one would buy a horse without first taking off the saddle and 
bridle, and similar considerations should apply in marriage. There 
is dh·orce for adultery or "intolerable waywardness" of either 
party, but the guilty party cannot remarry. Sometimes divorce 
is granted solely because both parties desire it. Breakers of wedlock 
are punished by bondage. 

There is foreign trade, chiefly for the purpose of getting iron, 
of which there is none in the island. Trade is used also for purposes 
connected with war. The Utopians think nothing of martial glory, 
though all learn how to fight, women as well as men. They resort 
to war for three purposes: to defend their own territory when 
invaded ; to dcli\"er the territory of an alJy from invaders; and to 
free an oppressed nation from tyranny. But whenever they can, 
they get mercenaries to fight their wan for them. They aim at 
getting other nations into their debt, and Jetting them work off 
the debt by supplying mercenaries. For war purposes also they 
find a store of gold and silver useful, aince they can use it to pay 
foreign mercenaries. For themselves, they have no money, and 
they teach contempt for gold by u.,ing it for chamberpots and the 
chains of bondmcn. Pearls and diamonda are used as ornaments 
for infants, but never for adults. When they are at war, they offer 
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large rewards to anyone who will kill the prince of the enemy 
country, and still larger rewards to anyone who will bring him 
alive, or to himself if he yields himself up. They pity the common 
people among their enemies, "knowing that they be driven and 
enforced to war against their wills by the furious madness of their 
princes and heads." Women fight as welt as men, but no one is 
compelJed to fight. "Engines for war they devise and invent won
drous wittily." It will be seen that their attitude to war is more 
sensible than heroic, though they display great courage when 
necessary. 

As for ethics, we are told that they are too much inclined to 
think that felicity consists in pleasure. This view, however, has no 
bad consequences, because they think that in the next life the good 
are rewarded and the wicked punished. They are not ascetic, and 
consider fasting silly. There are many religions among them, all 
of which are tolerated. Almost all believe in God and immortality; 
the few who do not are not accounted citizens, and ha\·e no part 
in political life, but are otherwise unmolested. Some holy men 
eschew meat and matrimony; they are thought holy, but not 
wise. Women can be priests, if they are old and "idowed. The 
priests are few; they have honour, but no power. 

Bondmen are people condemned for heinous offences, or 
foreigners who have been condemned to death in their own coun
tries, but whom the Utopians have agreed to take as bondmen. 

In the case of a painful incurable disease, the patient is ad\·ised 
to commit suicide, but is carefully tended if he refuaes to 
do so. 

Raphael Hythloday relates that he preached Christianity to the 
Utopians, and that many were converted when they learnt that 
Christ was opposed to private property. The importance of com
munism is constantly stressed; almost at the end we are told that 
in all other nations "I can perceive nothing but a certain con
spiracy of rich men procuring their own commodities under the 
name and title of the common wealth." 

More's Uto1>ia was in many ways astonishingly liberal. I am not 
thinking so much of the preaching of communism, which wu in 
the tradition of many religious movements. I am thinking rather 
of what is said about war, about religion ar.d religious toleration, 
against the wanton killing of animals (there is a moat eloquent 
pu111ge against hunting), and in favour of a mild criminal law. 
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(The book opens with an argument against the death penalty for 
theft.) It must be admitted, however, that life in More's Utopia, 
as in most others, would be intolerably dull. Diversity is essential 
to happiness, and in Utopia there is hardly any. This is a defect 
of all planned social systems, actual as well· as imaginary. 
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THE REFORMATION AND COUNTER
REFORMATION 

THE Refonnation and Counter-Reformation, alike, repre
sent the rebellion of less civilized nations against the 
intellectual domination of Italy. In the case of the Refor

mation, the revolt was also political and theological: the authority 
of the Pope was rejected, and the tribute which he had obtained 
from the power of the keys ceased to be paid. In the case of the 
Counter-Reformation, there was only revolt against the intel
lectual and moral freedom of Renaissance Italy; the power of the 
Pope was not diminished, but enhanced, while at the same time 
it was made clear that his authority was incompatible uith the 
easy-going laxity of the Borgias and Medici. Roughly speaking, 
the Reformation was German, the Counter-Reformation Spanish; 
the wars of religion were at the same time wars between Spain 
and its enemies, coinciding in date with the period when Spanish 
power was at its height. 

The attitude of public opinion in northern nations towards 
Renaissance Italy is illustrated in the English saying of that time: 

An Englishman Italianate 
Is a devil incarnate. 

It will be obsen·ed how many of the villains in Shakespeare arc 
Italians. Iago is perhaps the most prominent instance, but an C\'en 
more illustrative one is Iachimo in Cymbeline, who leads astray the 
virtuous Briton travelling in Italy, and comes to England to prac
tise his uicked wiles upon unsuspecting natives. Moral indignation 
against Italians had much to do with the Refom1ation. lJnfor
tunately it involved also intellectual repudiation of what Italy had 
done for civilization. 

The three great men of the Reformation and Counter-Reforma
tion are Luther, Calvin, and Loyola. All three, intellectually, are 
medieval in philosophy, .. compared either to the Italians who 
immediately preceded them, or to such men as Erasmus and More. 
Phil~phically, the century following the beginning of the Refor
mation is a barren one. Luther and Calvin reverted to St. Augus-
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tine, retaining, however, only that part of his teaching which deals 
with the relation of the soul to God, not the part which is con-

, c:emed with the Church. Their theology was such as to diminish 
the power of the Church. They abolished purgatory, from which 
the souls of the dead could be delivered by masses. They rejected 
the doctrine of Indulgences, upon which a large part of the papal 
revenue depended. By the doctrine of predestination, the fate of 
the soul after death was made wholly independent of the actions 
of priests. These innovations, while they helped in the struggle 
with the Pope, prevented the Protestant Churches from becoming 
as powerful in Protestant countries as the Catholic Church was in 
Catholic countries. Protestant divines were (at least at first) just 
as bigoted as Catholic theologians, but they had less power, and 
were therefore less able to do harm. 

Almost from the very beginning, there was a division among 
Protestants as to the power of the State in religious matters. Luther 
was willing, wherever the prince was Protestant, to recognize him 
as head of the Church in his 0\\11 country. In England, Henry VIII 
and Elizabeth vigorously asserted their claims in this respect, and 
so did the Protestant princes of Germany, Scandinavia, and (after 
the revolt from Spain) Holland. This accelerated the already exist
ing tendency to increase in the power of kings. 

But those Protestants who took seriously the individualistic 
aspects of the Reformation were as unwilling to submit to the king 
as to the Pope. The Anabaptists in Germany were suppressed, but 
their doctrine spread to Holland and England. The conflict 
between Cromwell and the Long Parliament had many aspects; 
in its theological aspect, it was in part a conflict between those 
who rejected and those who accepted the view that the State 
should decide in religious matters. Gr.1dually weariness resulting 
from the wan of religion lc:d to the growth of belief in religious 
toleration, which was one of the sources of the movement which 
developed into eighteenth- and nineteenth-century liberalism. 

Protestant success, at first amazingly rapid, was checked mainly 
as a resultant of Loyola's creation of the Jesuit order. Loyola had 
been a soldier, and his order was founded on military models; 
there must be unquestioning obedience 1o the General, and every 
Jesuit was to consider himself engaged in warfare against heresy. 
As early as the Council of Trent, the Jesuits began to be inftuen
tial. They were disciplined, able, completely devoted to the cause 
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and skilful propagandists. Their theology was the opposite of that 
of the Protestants; they rejected those elements of St. Auguatine's 
teaching which the Protestants emphasized. They believed in free 
will, and opposed predestination. Salvation was not by faith alone, 
but by both faith and works. The Jesuits acquired prestige by their 
missionary zeal, especially in the Far East. They became popular 
as confessors, because {if Pascal is to be belie,·ed) they were more 
lenient, except towards heresy, than other ecclesiastics. They con
centrated on education, and thus acquired a firm hold on the minds 
of the young. Whenever theology did not interfere, the education 
they gave was the best obtainable; we shall see that they taught 
Descartes more mathematics than he would have learnt elsewhere. 
Politically. they were a single united disciplined body• shrinking 
from no dangers and no exertions; they urged Catholic princes to 
practise relentless persecution, and, following in the wake of con
quering Spanish armies, re-established the terror of the Inquisition, 
even in Italy, which had had nearly a century of free-thought. 

The results of the Reformation and Counter-Reformation, in the 
intellectual sphere, were at first wholly bad, but ultimatc.-ly bene
ficial. The Thirty Years' War persuaded e\'crybody that neither 
Protestants nor Catholics could be completely victorious; it became 
necessary to abandon the medieval hope of doctrinal unity, and 
this increased men's freedom to think for themsekcs, e,·en about 
fundamentals. The diversity of creeds in different countries made 
it possible to escape persecution by Jiving abroad. Disgust with 
theological warfare turned the attention of able men increasingly 
to secular learning, especially mathematics and science. These are 
among the reasons for the fact that, while the sixteenth century, 
after the rise of Luther. is philosophically barren, the seventeenth 
contains the greatest names and makes the most notable ad,•ance 
since Greek times. This ad,·ance be~ran in science, with which I 
shall deal in my next chapttr. 
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THE RISE OF SCIENCE 

LMOST everything that distinguishes the modem world from 
earlier centuries is attributable to science, which achieved 
its most spectacular triumphs in the seventeenth century. 

The Italian Renaissance, though not medieval, is not modern; it 
is more akin to the best age of Greece. The sixteenth century, with 
its absorption in theology, is more medieval than the world of 
::\lachia\'elli. The modern world, so far as mental outlook is con
cerned, begins in the seventeenth century. No Italian of the 
Rcnais.4'Bnce would have been unintelligible to Plato or Aristotle; 
Luther wc,uld have horrified Thomas Aquinas, but would not have 
been ditficult for him to understand. With the seventeenth century 
it is different: Plato and Aristotle, Aquinas and Occam, could not 
ha,·e made head or tail of Xewton. 

The new conc<'ptions that science introduced profoundly in
fluenced modern philosophy. Descartes, who was in a sense the 
founder of modern philosophy, was himself one of the creators of 
seventeenth-century science. Something must be said about the 
methods and results of astronomy and physics before the mental 
atmo11phere of the time in which modern philosophy began can 
be undcrst<x,d. 

Four great men-Copernicus, Kepler, Galileo, and Ne\\1on
are pre-eminent in the creation of science. Of these, Copernicus 
belongs to the sixteenth century, hut in his own time he had little 
influence. 

Copemil·us ( 1473-1543) was a Polish ecclesiastic, of unimpeach
able orthodoxy. In his youth he travelled in Italy, and absorbed 
something of the atmosphere of the Renaissance. In 1500 he had 
a lectureship or professorship of mathematics in Rome, but in 1503 
he returned to his native land, where he was a canon of Frauen
burg. Much of his time seems to have been spent in combating the 
Germans and reforming the currency, but his leisure was devoted 
to astronomy. He came early to believe t.liat the sun is at the centre 
of the univene, and that the earth has a twofold motion: a diurnal 
rotation, and an annual re\'olution about the sun. Fear of eccle
aiaatical censure led him to delay publication of his views though 
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he allowed them to become known. His chief work, D~ RtfJ0/11-
tionibw Orbium Ct1Jkstium, was published in the year of his death 
(1543), with a preface by his friend Osiander saying that the helio
centric theory was only put forward as a hypothesis. It is uncertain 
how far Copernicus sanctioned this statement, but the question is 
not very important, as he himself made similar statements ii. the 
body of the book.J The book is dedicated to the Pope, and escaped 
official Catholic condemnation until the time of Galileo. The 
Church in the lifetime of Copernicus was more liberal than it 
became after the Council of Trent, the Jesuits, and the revived 
Inquisition had done their "·ork. 

The atmosphere of Copemicus's work is not modem; it might 
rather be described as Pythagorean. He takes it as axiomatic that 
all celestial motions must be circular and uniform, and like the 
Greeks he allows himself to be influenced by zsthetic moti\·es. 
There are stiU epicycles in his system, though their centres are at 
the sun, or, rather, near the sun. The fact that the sun is nor 
exactly in the centre marred the simplicity of his theory. Though 
he had heard of the Pythagorean doctrines, he does not seem to 
have known of Aristarchua's heliocentric theory, but there is nothin2 
in his speculations that could not have occurred to a Gre.ek 111-

tronomer. What 'Wa8 important in his work was the dethronement 
of the earth from its geometrical pre-eminence. In the long run, 
this made it difficult to gh·e to man the cosmic importance assigned 
to him in the Christian theology, but such consequences of hia 
theory would not have been accepted by Copernicus, whose ortho
doxy was sincere, and who protested against the vie.ow that his 
theory contradicted the Bible. 

There were genuine difficulties in the Copernican theory. The 
greatest of these was the absence of stellar parallax. If the earth at 
any one point of its orbit is 186,000,000 miles from the point at 
which it \\ill be in six months, this ought to cause a shift in the 
apparent positions of the stan, just aa a ship at sea which is due 
north from one point of the coast will not be due nonh from 
another. No parallax was observed, and Copernicus rightly inferred 
that the fixed stan must be very much more remote than the 
sun. It was not till the nineteenth century that the technique of 
measurement became sufficiently precise for 11tellar parallax to 

1 ~ r,,,.,, Copnni~a11 T,~alilr,, tran1lated by t;:JwarJ Roten, 
(:'hicaaro, UJJ9, 
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be observed, and then only in -the case of a few of the nearest 
stars. 

Another difficulty arose as regards falling bodies. If the earth 
is continually rotating from west to east, a body dropped from a 
height ought not to fall to a point vertically below its starting-point, 
but to a point somewhat further west, since the earth will have 
slipped away a certain distance during the time of the fall. To this 
difficulty the answer was found by Galileo's law of inertia, but in 
the time of Copernicus no answer was forthcoming. 

There is an interesting book by E. A. Burtt, called The Meta
physical Foundations of Jfodern Physical Science (1925), which sets 
forth with much force the many unwarrantable assumptions made 
by the men who founded modem science. He points out quite 
truly that there were in the time of Copernicus no known facts 
which compelled the adoption of his system, and several which 
militated against it. "Contemporary empiricists, had they lived 
in the sixteenth century, would have been the first to i;coff out of 
court the new philosophy of the universe." The general purpose 
of the hook is to discredit modern science by suggesting that its 
disco\·erics were lucky accidents springing by chance from super
stitions as gross as thoi;e of the Middle Ages. I think this shows 
a misconception of the scientific attitude: it is not u:hat the man 
of science believes that distinguishes him, but how and why he 
belie,•es it. His beliefs are tentative, not dogmatic; they are based 
on e\"idence, not on authority or intuition. Copernicus was right 
to call his theory a hypothesis; his opponents were \\Tong in 
thinking new hypotheses undesirable. 

The mc.-n \\ ho foundc.-d modern science had two merits which 
are not nercssarily found together: immense patience in observa
tion, and great boldness in framing hypotheges. The second of 
these merits had belonged to the earliest Greek philosophers; the 
first existed, to a considerable degree, in the later astronomers of 
antiquity. But no one amonr the ancients, except perhaps Aris
tarchus, possessed hoth merits, and no one in the Middle Ages 
posse!IS<'d either. Copernicus, like his great successors, possessed 
hoth. I le knew all that eould be known, \\ith the instruments 
existing in his day, about the apparent motions of the heavenly 
bodies on the cdestial sphere, and he perceived that the diurnal 
rotation of the t'arth was a more t'Conomical hypothesis than the 
rt"Vo1ution of all tht' <'t'lf"~tial !lf'h«-r"" AC'Cording to modern ,·iews. 
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which regard all motion as relative, simplicity is the only gain 
resulting from his hypothesis, but this was not his view or that 
of his contemporaries. As regards the earth's annual revolution, 
there was again a simplification, but not so notable a one as in the 
case of the diurnal rotation. Copernicus stilJ needed epicycles, 
though fewer than were needed in the Ptolemaic system. It was 
not until Kepler discovered his laws that the new theory acquired 
its full simplicity. 

Apart from d1e revolutionary effect on cosmic imagination, the 
great merits of dte new astronomy were two: first, the recognition 
that what had been belie,·ed since ancient times might he false; 
serond, that the test of scientific truth is patient collection of facts, 
combined with bold l!'llessing as to laws bindinf? the facts together. 
Neither merit is so fully de\'eloped in Copernicus as in his suc
cessors, but bodt are already present in a hiJ?h de~ree in his work. 

Some of the men to whom Copernicus communicated his theory 
were German Lutherans, hut when Luther came to know of it, he 
was profoundly shocked. "People gh·e ear," he said, "to an upstart 
astrolof!er who stro\'e to shuw dtat the earth rc\'Ol\'eS, nut the 
heavens or the firmament, the sun and the moon. \\"hoe\'er wishes 
to appear de\'er must de•,i!IC some new system, which of all systems 
is of course the very best. This fool wishes to re,·erse the entire 
science of astronomy; but sacred Scripture tells us that Joshua 
commanded the sun to stand still, and not the earth." Cah·in, 
similarly, demolished Copernicus with the text: "The world also 
is stablished, that it cannot be moved" {Psa. xciii. 1), and ex
claimed: "Who wiU ,·enture to place the authority of Copernicus 
above that of the Holy Spirit?" Protestant cler~y w,·re at least 
u bigoted as Catholic ecclesiastics; nevertheless there soon came 
to be much more liberty of speculation in Prott-stant than in 
Catholic countries., because in Protestant countries the clergy had 
Jess power. The important aspect of Protestantism was 84.'hi~m, 
not heresy, for St·hism Jed to national Churches, and national 
C.'hurches were not strong enouJ!h to control the lay govemmrnt. 
This wu "·holly a gain, for the Churches, everywhere, opposed as 
Jong as they could practically every innovation that made for an 
increase of happiness or knowledge here on earth. 

Copernicus was not in a position to give any conclusive evidence 
in favour of his hypothesis, and for a long time astronomen re
jected it. The next astronomer of importance wu Tycbo Brahe 

55° 

Downloaded from https://www.holybooks.com



THE RISE OF SCIENCE 

(1546-1601), who adopted an intermediate position: he held that 
the sun and moon go round the earth, but the planets go round 
the sun. As regards theory he was not very original. He gave, 
however, two good reasons against Aristotle's view that everything 
above the moon is unchanging. One of these was the appearance 
of a new star in 1572, which was found to have no daily parallax, 
and must therefore he more distant than the moon. The other 
reason was derived from observation of comets, which were also 
found to be distant. The reader will remember Aristotle's doctrine 
that chant?e ~nd decay are confined to the sublunary sphere; this, 
like everything else that Aristotle sai<l on scientific subjects, proved 
an obstacle to progress. 

The importance of Tycho Brahe was not as a theorist, hut as an 
observer, first under the patronage of the king of Denmark, then 
under the Emperor Rudolf I I. I Ie made a star catalogue, and noted 
th,· positions of the planets throughout many years. Towards the 
end uf his life Kepler, then a young man, hecamt: hii: assistant. 
To Kepler his obsen·ations were im·ahrahle. 

Kepler ( 1571- 1630) is one of the most notable examples of what 
can he achieved by patience without much in the way of genius. He 
was the first important astronoml·r after Copernicus to adopt the 
heliocentric theory, but Tycho Brahe 's data showed that it could 
not he quite right in the form i.rivcn to it by Copernicus. He was 
influenced by l'ythagorcanism, and more or less fancifully inclined 
to sun-worship, though a goo<l Protestant. These mottves no doubt 
gave him a bias in farnur of the heliocentric hypothesis. His 
Pythagoreanism also inclined him to follow Plato's Timaeus in 
supposin~ that cusmic signiticancc must attach to the five regular 
solids. He used tht'm to su~cst hypotheses to his mind; at last, 
h~· good luck, one of these worked. 

Kepler's great achievement was the discovery of his three laws 
of plant·tar,• motion. Two of these he published in 1609, and the 
third in r tw1• His first law states: The planets describe elliptic 
orhits, of whilh the sun occupies one focus. His second law states: 
The line joinin!-{ a planet to the sun sweeps out equal areaa in equal 
times. I lis third !aw states: The square of the period of revolution 
of a planet is proponional to the l'ube cif its averJge distance from 

the sun. 
Something must be said in explanation of the importance of 

these lawa. 
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The first two laws, in Kepler's time, could only be prooed in the 
case of Mars; as regards the other planets, the observations were 
compatible \\ith them, but not such as to establish them definitely. 
It was not long, however, before decisive confinnation was found. 

The discovery of the first law, that the planets move in ellipses, 
required a greater effort of emancipation from tradition than a 
modem man can easily realize. The one thing upon which all 
astronomers, without exception, bad been agreed, was that all 
celestial motions are circular, or compounded of circular motions. 
Where circles were found inadequate to explain planetary motions, 
epicycles were used. An epicycle is the curve traced by a point on 
a circle which rolls on another circle. For example: take a big 
wheel and fasten it flat on the ground; take a smaller wheel (also 
flat on the ground) which has a nail through it. and roll the smaller 
"'heel round the big wheel, with the point of the m1il touching the 
ground. Then the mark of the nail in the ground will trace out an 
epicycle. The orbit of the moon, in relation to the sun, is rou~hly 
of this kind: approximately, the earth describe$ a circle round the 
sun, and the moon meanwhile descrihes a circle round the earth. 
But this is only an approximation. As obser\'ation grew more exact, 
it was found that no system of epicydei; would exactly fit the facts. 
Kepler's hypothesis, he found, was far more closely in al.-cord with 
the recorded positions of :\tars than was that of Ptolcmy, or even 
that of Copernicus. 

The substitution of ellipses for circles im·oh·cd the abandon
ment of the zsthetic bias which had gO\·emed astronomy e\·er since 
Pythagoras. The circle was a perfect figure, and the celestial orbs 
were perfect bodies-originally gods, and c\·cn in l'lato and Aris
totle closely related to gods. It seemed obvious that a pcrfc~t bod)· 
must move in a perfect figure. ~toreover, since the hencnly bodies 
move freely, without being pushed or pulled, their motion must 
be "natural." Now it waa euy to suppose that there is something 
"natural" about a circle, but not about an ellipse. Thus many 
deep-acated prejudices bad to be discarded before Kepler's first 
law could be accepted. No ancient, not even Aristarchus of Samoa, 
bad anticipated such an hypothesis. 

The second law deals with the varying velocity of the planet at 
different points of ita orbit. If S ii the sun, and 1'1 , P1 , 1'1 , i-., P, 
are ■ucceuive positions of the planet at equal interval» of time -
uy at intervals of a month -then Kepler's liw »tatea that the 
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areas P1SP1, P2SP3, P3SP,, P ,SP1 are all equal. The planet therefore 
moves fastest when it is nearest to the sun, and slowest when it 
is farthest from it. This, again, was shocking; a planet ought to be 
too stately to hurry at one time and dawdle at another. 

The third law was important because it compared the movements 
of different planets, whereas the first two laws dealt with the several 
planets singly. The third law says: If r is the average distance of 
a planet from the sun, and T is the length of its year, then ,a 
divided by •1-a is the same for all the different planets. This law 
afforded the proof (as far as the solar system is concerned) of 
Newton's law of the inverse square for gravitation. But of this we 
shall speak later. 

Galileo ( 1564-16.µ) is the greatest of the founders of modem 
science, with the possible exception of Newton. He was born on 
ahout die day on which Michelangelo died, and he died in the 
year in which '.'i:ewton was born. I commend these facts to those 
(if any) who still belie\'c in metempsychosis. He is important as an 
astronomer, but pl·rhaps c\'en more as the founder of dynamics. 

Galileo first discon:rcd the importance of acceleration in dyna
mics. ".--kcdcration" means change of \'clocity, whether in mag
nitude or direction; thus a body moving uniformly in a circle has 
at all timci- an al·n.-kratiun towards the centre of the circle. In the 
lan~uagc th:1t had hci:u customary before his time, we might say 
that he tn·att:J u:,iform mvtion in a straight line as alone "natural," 
\\ lu·thcr l•n l·artb or in the ht·a\ ens. It had been thought "natural" 
for hea,·cnly bodil·.s 10 mo\'c m circles, and fur terrt.>strial bodies 
to move m strai!,:ht line:::: but moving terrestrial bodies, it was 
thoul!ht, would (!radu.illv Ct'a~c to move if thcv were let alone. 
(;aliit-o held, as ,1gainst 0this \'icw, that every b~dy, if left alone, 
will continue to move in a str.iight line with uniform velocity; any 
1.·h:mv:,·, citht·r in tht· r:1pidity or the direction of motion, requires 
tu be cxplairn:<l ,1~ duet,> tlw a,.:t:1.m of some "force." This principle 
was cnunl'iatc<l bv :\t·wton as the "first law of motion." It is also 
called the: law of (rwrtia. I shall return to its purport later, but first 
something n1ust be said as to the detail of Galileo's discoveries. 

( ;alileo was the first to estabfo;h the law of falling bodies. This 
law, gi\'en the co11cc:pt of ·•accdcratior\," is of the utmost sim
plicity. It says that, when a body is f~lling freely, its. accelei:ation 
is constant, l'Xccpt in so far .1s the n:s1stan~c of the ~r may mter
fere; furtht·r. the ,1l·cclcrJtion 1s the same tor all bodies, heavy or 
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light, great or small. The complete proof of this law was not 
possible until the air pump had been invented, which was about 
1654. After this, it was possible to observe bodies falling in what 
was practically a vacuum, and it "'88 found that feathers fell as 
fast as lead. What Galileo proved was that there is no measurable 
di1ference between large and small lumps of the same substance. 
Until his time it had been supposed that a large lump of lead 
would fall much quicker than a small one, but Galileo pro,•ed by 
experiment that this is not the case. :Measurement, in his day, ,vas 
not such an accurate business as it has since become; ne\'erthe!ess 
he arrived at the true law of falling bodies. If a body is fallin~ 
freelv in a \'acuum, its \'elocit\' increast·s at a constant rate. At the 
end ~f the first second, its veiocity will he 32 feet per sel'ond; at 
the end of another second, 64 feet per second; at the end of the 
third, 96 feet per seconci; and so on. The acceleration, i.e. the rate 
at which the \'elocity mcreases, is always the same; in each second, 
the increase of \·elocity is (approximately) 32 feet per sC'con,I. 

Galileo also studied projectiles, a subject of importance to his 
employer, the duke of Tuscany. It had been thought that a pro
jectile fired horizontally will move horizontally for a while, and 
then suddenly begin to fall \·ertically. Galileo showed that, apart 
from the resistance of the air, the horizontal velocity would remain 
constant, in accordance \\ith the law of inertia, but a ,·erticaJ 
,·elocity would be added, which would grow according to the law 
of falling bodies. To find out how the projectile will mo\"e durinr, 
some short time. say a second, after it has been in flight for some 
time, we proceed as follows: First, if it were not falling, it would 
CO\'er a certain horizontal distance, equal to that which it covered 
in the first second of its flight. Second, if it wc.-rc not mo\·ing 
horizontally, but merely faJJing, it would fall ,·ertically with a 
velocity proportional to the time since the flight began. In fact, 
its change of place is what it would be if it first mo\·td horizontally 
for a second with the initial ,·elocity, and then fell vertically for 
a second with a ,·c:locity proportional to the time during which it 
has been in flight. A simple calculation shows that its consequent 
course ia a panbola, and this ia confirmed by observation except 
in so far as the resistance-of the air interferes. 

The abo,·e gives a aimple instance of a princ:ple which proved 
immcnaely fruitful in dynarnica, the principle that, when several 
forces act simultaneously, the effect is u if each acted in tum. Thi• 
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is part of a more general principle called the parallelogram law. 
Suppose, for example, that you are on the deck of a moving ship, 
and you walk across the deck. While you are walking the ship 
has moved on, so that, in relation to the water, you have moved 
both forward and across the direction of the ship's motion. If you 
want to know where you will have got to in relation to the water, 
you may suppose that first you stood still while the ship moved, 
and then, for an equal time, the ship stood still while you walked 
across it. The same principle applies to forces. This makes it 
possible to work out the total effect of a number of forces, and 
makes it feasible to analyse physical phenomena, discovering the 
separate laws of the se,·eral forces to which moving bodies are 
subject. It was Galileo who introduced this immensely fruitful 
method. 

In what I have been saying, I have tried to speak, as nearly as 
possible, in the language of the seventeenth century. Modern lan
guage is different in important respects, but to e:>1.plain what the 
se,·enteenth century achieved it is desirable to adopt its modes of 
expression for the time being. 

The law of inertia explained a puzzle which, before Galileo, the 
Copernican system had ht.-en unable to explain. As observed above, 
if you drop a stone from the top of a tower, it will fall at the foot 
of the tower, not somewhat to the west of it; yet, if the earth is 
rotating, it ought to have slippt'<l away a certain distance during 
the fall of the stone. The reason this does not happen is that the 
stone retains the velocity of rotation which, before being dropped, 
it shared with e\·erything else on the earth's surface. In fact, if the 
tower were high enough, there would be the opposite effect to that 
expected by the opponents of Copernicus. The top of the tower, 
being further from the ceutre of the earth than the bottom, is 
mo\·ing faster, and therefore the stone should fall slightly to the 
east of the foot of the tower. This effect, however, would be too 
slight to be measurable. 

Galileo ardently adopted the heliocentric system; he corre
sponded with Kepler, and accepted his disco\'eries. I laving heard 
that a Dutchman had latdv invented a telescope, Galileo made one 
himself, and very quickly ciiscovered a number of important things. 
Uc found that the Milky Way consists of a multitude of separate 
stars. He observed the phases of Venus, which C'opemicus knew 
to be implied by hiil theory, but which the naked eye wa unable 
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to perceive. He discovered the satellites of Jupiter, which, in 
honour of his employer, he called "sidera medicea." It was found 
that these satellites obey Kepler's lawa. There was, however, a 
difficulty. There had always been seven heavenly bodies, the five 
planets and the sun and moon; now se\·en is a sacred number. Is 
not the Sabbath the seventh day? Were there not the seven
branched candlesticks and the seven churches of Asia? What, then, 
could be more appropriate than that there should be seven heavenly 
bodies? But if we have to add Jupiter's four moons, that makes 
eleven-a number which has no mystic properties. On this ground 
the traditionalists denounced the telescope, refused to look through 
it, and maintained that it revealed only delusions. Galileo wrote 
to Kepler wishing they could ha\·e a good laugh together at the 
stupidity of "the mob"; the rest of his letter makes it plain that 
"the mob" consisted of the professors of philosophy, who tried to 
conjure away Jupiter's moons, using "logic-choppin~ arguments 
u though they were magical incantations.'' 

Galileo, as e\·eryone knows, was condemned by the Inquisition, 
first privately in 1616, and then publicly in 1633, on which latter 
occasion he recanted, and promised ne,·er again to maintain that 
the earth rotates or revokes. The Inquisition was successful in 
putting an end to science in Italy, which did not rcvi\·e there for 
centuries. But it failed to prevent men of science from adopting 
the heliocentric theory, and did considerable damage to the Church 
by its stupidity. Fortunately there were Protc:;taut countries, where 
the clergy, however anxious to do harm to scicnCt', were unable 
to gain control of the State. 

1'ewton (1642-1727) achieved the final and c<Jmplctc triumph 
for which CoperniaJS, Kepler, and Galileo had prepared tl,c way. 
Staning from hii three laws of motion-of which the first two arc 
due to Galileo-he proved that Kepler'• three: laws arc e<1ui\·alcnt 
to the proposition that e\·ery planet, at e\'ery moment, haa an 
acceleration towards the sun which varies im·ert1tly as the square 
of the distance from the sun. He sJ1owtd that acceleration» towards 
the earth and the sun, following the mnc formula, explain the 
moon's motion, and that the accc:Jeration of falling bodies on the 
eanh 's surface .ia again rdated to tl~t of d1e moon according to 
the invene square law. lie defi.ncd "force" u the cauee of change 
of motion, i.e. of acceleration. He waa thu» able to enunciate hi. 
Jaw of univenal gravitation: "Every body attracu every-other with 
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a force directly proportional to the product of their masses and 
inversely proportional to the square of the distance between them." 
From this formula he was able to 'deduce everything in planetary 
theory: the motions of the planets and their satellites, the orbits 
of comets, the tides. It appeared later that even the minute depar
tures from elliptical orbits on the part of the planets were deducible 
from Newton's law. The triumph was so complete that Newton 
was in danger of becoming another Aristotle, and imposing an 
insuperable barrier to progress. In England, it was not till a century 
after his death that men freed themselves from his authority 
sufficiently to do important original work in the subjects of which 
he had treated. 

The seventeenth century was remarkable, not only in astronomy 
and dynamics, but in many other ways connected with science. 

Take first the question of scientific instruments. 1 The compollnd 
microscope was in\'ented just before the seventeenth century, about 
1590. The telescope was im·ented in 16o8, by a Dutchman named 
l..ippershey, though it was Galileo who first made serious use of-it 
for scientific purposes. (;alileo also invented the thermometer-at 
least, this seems most probable. His pupil Torricelli invented the 
barometer. Guericke ( 1602-86) invented the air pump. Clocks, 
though not new, were greatly impro\'ed in the se\·enteenth century, 
largely by the work of Galileo. Owing to these inventions, scientific 
observation became immensely more exact and more extensive 
1han it haJ hecn at any former time. 

!'\ext, there was important work in other sciences than astronomy 
,md dynamics. Gilbert ( 1540-1(103) published his great book on the 
magnet in 1600. llan·ey (1578-1657) discovered the circulation 
uf the hluoJ, and published his discovery in 1628. Leeuwenh()(!k 
( 1632-172_1) diaco\·ered spermatozoa, though another man, Stephen 
J lanun, haJ disco\'ereJ them, apparently, a few months earlier; 
Leeuwenhoek alllO disco,·ered protozoa or unicellular organisms, 
and even bacteria. Robert Boyle (1027--g1) was, as children were 
taught when I was young, "the father of chemistry and son of the 
Earl of Cork"; he is now chiefly remembered on account of 
"Boyle's Law," d1at in a gh-en quantity of gas at a given tern-• 
perature, prcaaure is inversely proporti.mal to volume. 

1 On thi1 1ubjcct, tee the chapter "Scientific_ lnstnm~ents" in .4 
llutory of SC'ienct, Tuhnology, and PJ,i/usophy "' the Su:teenth and 
~ Q,a,uri,1, by A. Wolf. 
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I have hitherto said nothing of the advances in pure mathe
matics, but these were very great indeed, and were indispensable 
to much of the work in the physical sciences. Napier published 
his invention of logarithms in 1614. Co-ordinate geometry resulted 
from the work of several seventeenth-century mathematicians, 
among whom the greatest contribution was made by Descartes. 
The differential and integral calculus was im·ented independently 
by Newton and Leibniz; it is the instrument for almost all higher 
mathematics. These are only the most outstanding achie\'ements 
in pure mathematics; there were innumerable others of l?l"eat 
importance:. 

The result of the scientific work we have been considering ,11,·as 
that the outlook of educated men waa completely transformed. At 
the beginning of the century, Sir Thomas Browne took part in 
trials for witchcraft; at the end, such a thing would h8\'e been 
impossible. In Shakespeare's time, comets were still portents; after 
the publication of Ne\\1on 's Principia in 1 (,87, it was known tliat 
he and Halley had calculated the orbits of certain comets, and that 
they wc::re as obedient aa the planets to the law of gravitation. The 
reign of law had established its hold on men's imaginations, making 
such things as magic and sorcery incredible. In 1700 the n1ental 
outlook of educated men was completely modern; in 1<1001 except 
among a very few, it was still largely medieval. 

In the remainder of this chapter I shall try to state briefly tht' 
philosophical beiiefs which appeared to follow frCJm sc:ventccnth• 
century science, and some of the respects in which modem science 
differs from that of ~ewton. 

The first thing to note is the removal of almost all tr.tcc:s ot 
animism from the laws of physics. The Greeks, though they did 
not say so explicitly, evidently oonsidered the power of mo\·c:ment 
a sign of life. To common-sense observation it seem» that animals 
move themsel,·es, while dead matter only move. when impelled 
by an external force. The soul of an animal, in Aristotle, haa \'arious 
functions, and one of them is to move the animal'• body. The sun 
and planets, in Greek thinking, are apt to be gods, or at least 
regulated and moved by goda. Anuagoru thought otherwise, but 
wu impious. Dernocriw...thought otherwise, but wu neglected, 
except by the Epicureana, in favour of Plato and Aristotle. Aris
totle's fony-1even or fifty-five unmoved moven an: divine spirits, 
and arc the ultimate IOW'Ce of all the motion in the heavens. Leh 
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co itself, any inanimate body would soon become motionless; thus 
the operation of soul on matter has to be continuous if motion is 
not to cease. 

All this was changed by the first law of motion. Lifeless matter, 
once set moving, will continue to move for ever unless stopped 
by some external cause. Moreover the external causes of change 
of motion turned out to be themselves material, whenever they 
could be definitely ascertained. The solar system, at any rate, was 
kept going by its own momentum and its own laws; no outside 
interference was needed. There might still seem to be need of 
God to set the mechanism working; the planets, according to 
~e"1on, were originally hurled by the hand of God. But when 
I le had done this, and decreed the law of gravitation, everything 
went on by itself without further need of divine intervention. 
When Laplace suggested that the same forces which are MW 

operati\'e might ha\·e caused the planets to grow out of the sun, 
God's share in the course of nature was pushed still further back. 
I le might remain as Creator, but even that was doubtful, since it 
was not clear that the world had a beginning in time. Although 
most of the men of science were models of piety, the outlook 
sugl!ested by their work was disturbing to orthodoxy, and the 
theologians were quite justified in feeling uneasy. 

Another thing that resulted from science was a profound chang-e 
,n the conception of man's place in the universe. In the medieval 
world, the earth was the centre of the heavens, and everything had 
a purpose concerned with man. In the Newtonian world, the earth 
was a minor planet of a not specially distinguished star; astrono
mical distances were so vast that the earth, in comparison, was 
a mere pin-point. It seemed unlikely that this immense apparatus 
was all dc.·signcd for the good of. certain small creatures on this 
pin-point. :\!orco\·cr purpose, which had since Aristotle formed 
an intimate part of tht' conception of science, was now thrust out 
of !lt:icntific proct"durc. Anyone might still believe that the heavens 
exist to ,k·clare the glory of God, but no one could let this belief 
intervene in an astronomical calculation. The world might have 
a purpoi,e, but purposes could no longer enter into scientific 
rxplanations. • 

The Copernican thN>ry should have been humhling to _human 
pride. hut in fact the contrary effect was produced, for the triumphs 
of science revived human pride. The dying ancient world had been 
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obsessed with a sense of sin, and bad bequeathed this as an oppres
sion to the Middle Ages. To be humble before God was both right 
and prudent, for God would punish pride. Pestilences, floods, 
earthquakes, Turks, Tartars, and comets perplexed the gloomy 
centuries, and it was felt that onJy greater and greater humility 
would avert these real or threatened calamities. But it became 
impossible to remain bumble when men were achieving such 
triumphs: 

Nature and Nature's laws lay hid in night. 
God said "Let Newton be," and all was light. 

And as for damnation, surely the Creator of so vast a universe had 
something better to think about than sending men to hell for 
minute theological errors. Judas Iscariot might be damned, but 
not ~ewton, though he were an Arian. 

There were of course many other reasons for self-satisfaction. 
The Tartars bad been confined to Asia, and the Turks were ceasing 
to be a menace. Comets had been bumbled by Halley, and as for 
earthquakes, though they were still formidable, they were so in
teresting that men of science could hardly regret them. Western 
Europeans were growing rapidly richer, and were becoming lords 
of all the world: they had conquered Nonh and South America, 
they were powerful in Africa and India, respected in China and 
feared in Japan. \\'hen to all this were added the triumphs of 
science, it is no wonder that the men of the seventeenth century 
felt themselves to be fine fellows, not the miserable sinners that 
they still proclaim<"d themselves on Sundays. 

There are some respe<.-ts in which the concepts of modern 
theoretical physics differ from those of the ~ewtonian system. To 
begin with, the conception of "force," which is prominent in the 
seventeenth century, has been found to be superfluous. "Force," 
in l\'ewton, is the cause ot change of motion, whether in magnitude 
or direction. The notion of cause is regarded as imponant, and 
force is concei,·ed imaginati,·ely as the sort of thing that we expe
rience when we push or pull. For this reason it was considered 
an objection to gravitation that it acted at a distance, and Newton 
himself conceded that thc;re must be some medium by which it 
was transmitted. Gradually it was found that all the equations 
could be written down without bringing in forces. What was ob
aervable was a certain relation between acceleration and configura-
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tion; to say that this relation was brought about by the inter
mediacy of "force" was to add nothing to our knowledge. Obser
vation shows that planets have at all times an acceleration towards 
the sun, which varies inversely as the square of their distance from 
it. To say that this is due to the "force" of gravitation is merely 
verbal, like saying that opium makes people sleep because it has 
a dormitive virtue. The modem physicist, therefore, merely states 
formube which detennine accelerations, and avoids the word 
"force" altogether. "Force" was the faint ghost of the vitalist 
view as to the causes of motions, and gradually the ghost has been 
exorcized. 

Until the coming of quantum mechanics, nothing happened to 
modify in any degree what is the essential purport of the first two 
laws of motion, namely this: that the laws of dynamics are to be 
stated in terms of accelerations. In this respect, Copernicus and 
Kepler are still to be classed with the ancients; they sought laws 
statin~ the shapes of the orbits of the heavenly bodies. Newton 
made it clear that laws stated in this form could never be more 
than approximate. The planets do not move in exact ellipses, 
because of thl· perturbations <.·aused by the attractions of other 
planets. :,.;or is the orbit of a planet ever exactly repeated, for the 
same reason. Hut the law of gravitation, which dealt with accele
r,ltions, was \·ery simple, and was thought to be quite exact until 
two hundred years after :,.;ewton's time. When it was amended by 
Einstein, it still remained J law dealing with accelerations. 

It is true that the conservation of energy is a law dealing with 
\'clocities, not ac<.·clerations. 13ut in calculations which use this law 
it is still aL'Ct·lerations that ha\·e to be employed. 

As for the chan(.!eS introduced by quantum mechanics, they are 
"·cry profound, hut still, to some degree, a matter of controversy 
and uncertainty. 

There is one change from the !\ewtonian philosophy which must 
he mentioned now, and that is the abandonment of absolute space 
and time. The 'reader will remember a mention of this question 
in connection with Democritus. ~ewton belie\"ed in a space com
posed of points, and a time composed of instants, which had an 
cxistencl" independent of the bodies and-e\·ents that occupied them. 
As rcgarJi; space, he had an empirical argument to support his 
view, namely that physical phenomena enable us to distinguish 
absolute rotation. If the water in a bucket is rotated, it climbs up 
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the sides and is depreaaed in the centre; hut if the bucket is 
rotated while the water is not, there is no auch effect. Since his 
day, the experiment of Foucault'& pendulum baa been devised, 
giving what has been considered a demonstration of the earth's 
rotation. Even on the most modem vie\\-"B, the question of absolute 
rotation presents difficulties. If all motion is relative, the difference 
between the hypothesis that the earth rotates and the hypothesis 
that the heavens revolve is purely verbal; it is no more than the 
difference between "John is the lather of James" and "James is 
the son of John." But if the heavens revoh-c, the stars move faster 
than light, which is considered impo.11..<1ible. It cannot he said that 
the modem answers to this difficulty are completely satisfying, but 
they are sufficiently satisfying to cause almost all physicists to 
accept the ,·iew that motion and space are purely rclati\'e, This, 
combined with the amalgamation of space and time into space
time, has considerably altered our ,·iew of the universe from that 
which resulted from the work of Galileo and '.\'e\,1on. But of this. 
as of quantum theory, I will ~ny no more at thi:-; time. 
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FRANCIS BACON 

FRANCIS IIAC'ON (1561-1626), although his philosophy is in 
many ways unsatisfactory, has permanent importance as the 
founder of modem inductive method and the pioneer in the 

attempt at logical systematization of scientific procedure. 
He was a son of Sir Nicholas Bacon, Lord Keeper of the Great 

Seal, and his aunt was the wife of Sir William Cecil, afterwards 
Lord Burghley; he thus grew up in the atmosphere of State affairs. 
He entered Parliament at the age of twenty-three, and became 
ad,·iser to Essex. None the less, when Essex fell from favour he 
helped in his prosecution. For this he has been severely blamed: 
Lytton Strachey. for example, in his h.'li:4llMth and Essex, represents 
Bacon as a monster of treachery and ingratitude. This is quite 
unjust. He worked with Essex while Essex was loyal, but aban
doned him when continued loyalty to him would have been 
treasonable; in this tht·re was nothing that even the most rii:id 
muralist of the age could condemn. 

In spite of his ahanJonment of Essex, he was ne\·er completely 
in fa,·our during the lifetime of Queen Elizabeth. With James's 
acce:.11ion, however, his prospects improved. In 1617 he acquired 
his father's otlice of Keeper of the Great Seal, and in 1618 he 
became Lord Chancellor. Uut after he had hdd this great position 
for only two years, he was prosecuted for accepting bribes from 
litigants. } Jc admitted the truth of the accusation, pleading only 
that prcsenu never influenced his decision. As to that, anyone may 
fonn his own opinion, since there can be no evidence as to the 
decisions that Uaron would have come to in other circumstances. 
I le was condemned to a fine of £40,000, to imprisonment in the 
Tower during the king's pleasure, to perpetual banishment from 
Court and inability to holJ otlk"C. This sentence was only very 
partially excl'Utcd; I le was not forced to pay the fine, and he was 
kept in the Tower for only four days. But he was compelled to 
abandon public life, and to spend the•remainder of his days to 
writing important hooks. 

The ethics of the lc:gal profession, in those days, were somewhat 
lax. Almost every judge accepted prcacnts, usually from both sides. 
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Nowadays we think it atrocious for a judge to take bribes, but even 
more atrocious, after taking them, to decide against the givers of 
them. In th,ae days, presents were a matter of course, and a judge 
showed his "virtue,, by not being influenced by them. Bacon was 
condemned as an incident in a party squabble, not because he was 
exceptionally guilty. He was not a man of outstanding moral 
eminence, like his forerunner Sir Thomas l\lore, but he was also 
not exceptionally wicked. 1\lorally, he was an average man, no 
better and no worse than the bulk of his contemporaries. 

After five years spent in retirement, he died of a chill caught 
while experimenting on refrigeration by stuffing a chicken full of 
&DOW. 

Bacon's most important book, Tl,e A.dt·ancm,ent of Learnin,I!, is 
in many ways remarkably modem. He is commonly regarded as 
the originator of the saying "Knowledge is power," anJ though 
he may have had predecessors who said the same thing, he said 

\ it with new emphasis. The whole basis of his philosophy was 
I practical: to give mankind mastery O\'er the forces of nature by 
i means of scientific discoveries and im·entions. He held that pbilo-
1 aophy should be kept separate from theology, not intimately 

blended with it as in scholasticism. He accepted orthodox religion; 
he was not the man to quarrel \\ith the government on such a 
matter. But while he thought that reason could show the existc-n,-c 
of God, he regarded everything else in theolo1,,1y as known only 
by revelation. Indeed he held that the triumph of faith is greatest 
when to the unaided reason a dogma appear» most ah11urJ. Philo
~phy, bowe\:!:,~. -~Q.\!ld_~pend only upon reawn. I le: was. thus 
an advocate of the doctrine of "double truth," that of reason and 
that of revelation. This doctrine had been preadaeJ hy certain 
Averroists in the thirteenth century, but had been co11Jcnu1ed hy 
the Church. The "triumph of faith" was, for the orthodox, a 
dangero111 device. Bayle, in the late seventeenth century, made 
ironical use of it, &Ctting forth at great length all that reason could 
say against some orthodox belief, and then concluding "au much 
the greater is the triumph of faith in ne\'Crthele»s believing." 
How far Bacon's orthodoxy was sincere it is impo11Sible to 
know. 

Bacon was the first of the long Jine of scientifically minded 
phibopben who have emphasized the imponance of induction 
u oppoeed to deduction. Like moet of hi» succt:till0r1, be tried to 
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find some better kind of induction than what is called "induction 
by simple enumeration." Induction by simple enumeration may 
be illustrated by a parable. There was once upon a time a census 
officer who had to record the names of all householders in a certain 
Welsh village. The first that he questioned was caJled William 
Williams; so were the second, third, fourth. . . . At last he said 
to himself: "This is tedious; evidently they are all called William 
\\i'illiams. I shall put them down so and take a holiday." But he 
was wrong; there was just one whose name was John Jones. This 
shows that we may go astray if we trust too implicitly to induction 
by simple enumeration. 

Bacon believed that he had a method by which induction could 
be made something better than this. He wished, for example, to 
discover the nature of heat, which he supposed (rightly) to consist 
of rapid irregular motions of the small parts of bodies. His method 
was to make lists of hot bodic.-., lists of cold hodics, and lists of 
bodies of varying degrees of heat. He hoped that these lists would 
show some characteristic al~-ays present in hot bodies and absent 
in cold bodies, and present in varying de~recs in bodies of different 
degrees of heat. By this method he expected to arrive at general 
laws, having, in the first instance, the lowest degree of generality. 
From a number of such laws he hoped to reach laws of the second 
degree of generality, :md so on. A suggested law should be tested 
by being applied in new circumstances; if it ''9f'ked in these 
circumstances it was to that extent confirmed. Some instances are 
specially ,·aluahle bcc;uac they enable us to decide between two 
theories, each possible as far as previous observations are con
cerned; such instances are called "prerogati\'c'' instances. 

Bacon not only despised the syllogism, but undervalued mathe
matics, presumably as insufficiently experimental. He was viru
lently hostile to Aristotle, but thought ,·cry highly of Democritus. 
Although he <lid not denv that the course of nature exemplifies 
a divine purpose, he obj~cted to any admixture of teleological 
t·xplanation in the actual im·c:stig:itiGn of phenomena; everything, 
he hdd, should be explained as following necessarily from efficient 
causes. 

He valued his method as showing hi,w to arrange the observa
tional data upon which science must be based. We ought, he says, 
to be neither like spiders, which 11pin things out of their own 
inaida, nor like antis, which merely roll«t, but like bees, which 
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both collect and arrange. This is somewhat unfair to the ants, but 
it illustrates Bacon's meaning. 

One of the most famous parts of Bacon's philosophy is his 
enumeration of what he calls "idols," by which he means bad 
habits of mind that cause people to fall into error. Of these he 
enumerates fi\•e kinds. "Idols of the tribe" are those that are 
inherent in human nature; be mentions in particular the habit of 
expecting more order in natural phenomena than is actually to he 
found. "Idols of the cave" are personal prejudices, characteristic 
of the particular investi~ator. "Idols of the market-place" are those 
that have to do with the tyranny of words and the difficulty of 
escaping from their influence over our minds. "Idol!'- of the theatre'' 
are those that have to do with received systems of thought; of 
these, naturally, Aristotle and the scholastics afforded him the most 
noteworthy instances. Lastly there are "idols of the schools,'' 
which consist in thinking that some blind rule (such as the 
syllo(?ism) can take the place of judgment in investigation. 

Although science was what interested Bacon, and ahhou~h his 
general outlook was scientific, he missed most of what was being 
done in science in his day. I ie rejected the C.opemican theory, 
which was excusable so far as Copernicus himself was concerned, 
since he did not advance any very solid ar~mcnts. But Bacon 
ought to have been convinced by Kepler, whose Sew Astrm11Jmy 
appeared in 16og. Bacon appears not to ha,·e known of the work 
of Yesalius, the pioneer of modem anatomy, thoui:h he admired 
Gilbert, whose: work on magnetism brilliantly illu1-trated inducti\'c 
method. Surprisingly ,he seemed unconscious of the work of J Iarvcy, 
although Harvey was his medical attendant. It is true that J lan·cy 
did not publish his discovery of the circulation of the hlood until 
after Bacon's death, but one would have supposed that Bacon 
would have been aware of his researches. Harvey had no very hi~h 
opinion of him, saying "he writes philosophy like a Lord Chan
cellor." No doubt Bacon could have done better if he had been 
less concerned with worldly success. 

Bacon's inductive method is faulty through insufficient emphasis 
on hypothesis. He hoped that mere orderly arrangement of data 
would make the right hypothesis obvious, but this is seldom the 
case. As a rule, the framing of hypothesea is the most difficult part 
of scientific work, and the pan where great ability is indispensable. 
So far, no method has been found which would make it pussiblc 

566 

Downloaded from https://www.holybooks.com



FRANCIS BACON 

to invent hypotheses by rule. Usually some hypothesis is a neces
sary preliminary to the collection of facts, since the selection of 
facts demands some way of determining relevance. Without some
thing of this kind, the mere multiplicity of facts is baffling. 

The part played by deduction in science is greater than Bacon 
supposed. Often, when a hypothesis has to be tested, there is a 
long deducti\'e journey from the hypothesis to some consequence 
that can be tested by obser\'ation. Usually the deduction is mathe
matical, and in this respect Bacon underestimated the importance 
of mathematics in scientific investigation. 

The problem of induction by simple enumeration remains un
soh·ed to this day. Bacon was quite right in rejecting simple 
enumeration where the details of scientific investigation are con
cerned, for in dealing with details we m3y assume J?eneral laws 
on the has is of which, so long as they are taken as valid, more or 
less cogent methods can be built up. John Stuart :\1ill framed four 
canon11 of indu1.·tivc method, which can he usefully employed so 
lonJ? as the law of causality is assumed; but this law itself, he had 
to confess, i!'I to he accepted solely on the PJsi.~ of induction by 
simple 1.·11umeration. The thing that is achic\'ed by the theoretical 
organization of scit·nce is the l'ollc:ction of all ,-;ul,ordinate induc
tions into a frw that are very cnmprchcn11iw- -pl·rh:tpi- only one. 
Such comprcht·n:-.i\'c inJuctions arc confirmeJ by so many in
st.uu:ri; that it i:-. thought lt·gitimatc tu accept, as re~ards them, an 
induction hy simple enumeration. Thii; situation i:: profoundly 
un,;atisfactory, but neither Bacon nor any of hi~ ~111.:cessors ha,·e 
found a wa\' out of it. 
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HOBBES'S LEVIATHAN 

HOBBES (1588-16i9) is a philosopher whom it is difficult to 
classify. He was an empiricist, like Locke, Berkeley, and 
Hume, but unlike them, he was an admirer of mathe

matical method, not only in pure mathematics, but in its appli
cations. His general outlook was inspired'by Galileo rather than 
Bacon. From Descartes to Kant, Continental philosophy derived 
much of its conception of the nature of human knowledge from 
mathematics, but it regarded mathematics as known independently 
of experience. It was thus led, like Platonism, to minimize the part 
played by perception, and o\·er-emphasize the part played by pure 
thought. English empiricism, on the other hand, was little in
fluenced by mathematics, and tended to have a wrong conception 
of scientific method. Hobbes had neither of these defects. It is 
not until our own day that we find any other philosophers who 
were empiricists and yet laid due stress on mathematics. In this 
respect, Hobbes's merit is great. lie has, howe\'er, grave defects, 
which make it impossible to place him quite in the first rank. I le 
is impatient of subtleties, and too much inclined to cut the 
Gordian knot. His solutions of problems are logical, but are 
attained by omitting awkward facts. He is \'igomus, but crude; 
he wields the battle-axe better than the rapier. ~c,·ertheless, his 
theory of the State dcscn·es to be carefully com,idered, the: more 
so as it is more modern than any pre\·ious theory, e\'en that of 
Machiavelli. 

Hobbes's father was a ,·icar, who was ill-tempered and un
educated; he lost his job by quarrelling with a neighbouring ,.-icar 
at the church door. After this, I lobbes was brought up by an 
uncle. He acquired a good knowledge of the classics, and translated 
TM M~dea of Euripides into Latin iambics at the age of fourteen. 
(In later life, he boasted,justifiably, that though he abstained from 
quoting classical poets and urators, this waa not frum lack of 
familiarity with their works.) At fifteen, he went to Oxford, where 
they taught him scholastic logic and the pl1iJosopby of Aristotle. 
These were his bugbears in later life, and lie maintained that he 
bad profited little by his years at the uni\·crsity; indeed univer-
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sities in general are constantly criticized in his writings. In the 
year 1610, when he was twenty-two years old, he became tutor to 
Lord Hardwick (afterwards second Earl of Devonshire), with 
whom he made the grand tour. It was at this time that he began 
to know the work of Galileo and Kepler, which profoundly in
fluenced him. His pupil became his patron, and remained so 
until he died in 1628. Through him, Hobbes met Ben Jonson and 
Bacon and Lord Herbert of Cherbury, and many other important 
men. After the death of the Earl of Devonshire, who left a young 
son, Hobbes lived for a time in Paris, where he began the study of 
Euclid; then he became tutor to his former pupil's son. With him 
he travelled to Italy, where he ,·isited Galileo in 1636. In 1637 
he came back to England. 

The political opinions expressed in the LeT,iatlzan, which were 
Royalist in the extreme, had been held by Hobbes for a long time. 
When the Parliament of 1628 drew up the Petition of Right, he 
published a translation of Thucydides, ,,ith the expres.c:ed inten
tion of showing the evils of democracy. When the Long Parlia
ment met in 1640, and Laud and Strafford were sent to the Tower, 
Hobbes was terrified and fled to France. His hook, De Give, 
written in 1641, though not published till 1647, sets forth essen
tially the same theory as that of the Let.."iathan. Jt was not the 
actual occurrence of the Civil War that caused his opinions, 
but the prospect of it; naturally, however, his convictions were 
strengthened when his fears were realized. 

In Paris he was welcomed by many of the leading mathe
maticians and men of science. I le was one of those who saw 
Descartes' Mtditatimu before they were publishcJ, and wrote 
objections to them, which were printed by Descartes with his 
replies. I le also soon had a large company of English Royalist 
refugees with whom to associate. For a time, from 1646 to 1648, 
he taught mathematics to the future Charles II. When, however, 
in 1651, he published the J.n:iathan, it pleased no one. Its 
rationalism offended most of the refugees, and its bitter attacks 
on the C.:atholic Church offended the French Go,·cmment. 
J lobhes therefore fled secrctlv to London, where he made sub
mission to Cromwell, and abstained from all political activity. 

He was not idle, howc,·er, either at this time or at any other 
during his Jong life. · J Ie hac.l a controversy with Hishop Bramhall 
on free will ; he was himself a rigid determinist. Over-estimating 
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his own capacities as a geometer I he imagined that he had dis
covered how to square the circle; on this subject he very foolishly 
embarked on a controversy with Wallis, the professor of geometry 
at Oxford. Naturally the professor succeeded in making him 
look silly. 

At the Restoration, Hobbes waa taken up by the less earnest of 
the king's friends, and by the king himself, who not only had 
Hobbes'& portrait on his walls, but awarded him a pension of 
[.100 a year-which, however, His Majesty forgot to pay. The 
Lord Chancellor Clarendon \\118 shocked by the fa\'our shown to 
a man suspected of atheism, and so was Parliament. After the 
Plague and the Great Fire, when people's superstitious fears were 
aroused, the House of Commons appointed a committee to inquire 
into atheistical writings, specially mentioning those of I lobhc.-s. 
From this time onward!'\, he could not obtain lea,·~ in England to 
print anything on contro,·ersial subjects. E,·cn his history of thf' 
Long Parliament, which he called Behemoth, tlio11l'h it set wrth 
the most orthodox doctrine, had to he printed ;1hr:.:1J (1<,bSJ. The 
collected edition of his works in 1688 appearcJ in Amsterdam. In 
his old age, his reputation abroad was ll,uch ~rcater than in 
England. To occupy his ltisure, he ~·.r,,tc, at eighty-four, an 
autobiography in Latin ,·er:)e, and published, at eighty-se\'en, a 
translation of Homer. I cannot dill<.'over that he wrote any targe 
books after the age l,f <:i:;hty-scven. 

We wi1! 0( w crm:::ider the doctrines of the Lrl'iarl,an, upon 
wluct. tlie fame of I Iobhes mainly rests. 

He procl:111m,, at the \'Cl')' beginning of the book, his thuroueh
going materialism. Life, he says, ia nothing but a motion of the 
limbs, and therefore automata have an artificial !if e. The cummon
wealth, which he calls Le,·iathan, is a creation <,f art, aul is in 
fact an anilicial man. This is intended aa more tlian an a11a1•1!,:y, 
and is worked out in some detail. The sovereiJ?11tY is an artiiicial 
aoul. The pacts and covenants by which "Le,·iathan" is first 
created take the place of God's fiat when He said "Let Fs make 
man." 

The first part deals with man aa an indi,·idual, and with such 
general philosophy u Hobbes dccma necesury. Sensations are 
caused by the pressure of objects; coloun, sounJ11, etc., arc not 
in the objects. The qualities in objects that correspond to our 
temationa are motions. The fint law of motion ia stated. anJ is 
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immediately applied to psychology: imagination is a decaying 
sense, both being motions. Imagination when asleep is dreaming; 
the religions of the gentiles came of not distinguishing dreams 
from waking life. (The rash reader may apply the same argument 
to tlie Christian religion, but Hobbes is much too cautious to do 
so himself.I) Belief that dreams are prophetic is a delusion; so. 
is the belief in '";tchcraft and in ghosts. 

The succession of our thoughts is not arbitrary, but governed 
by laws-sometimes those of association, sometimes those 
depending upon a purpose in our thinking. (This is important as 
an application of determinism to psychology.) 

Hobbes, as might be expected, is an out-and-out nominalist. 
There is, he says, nothin~ unh-ersal but names, and without words 
we could not conceive any geneml ideas. Without language, there 
would be no truth or falsehood, for ''true" :md "false" are 
attributes of speech. 

He considers ~eometry the one genuine science ~o far created. 
Rcasuninl! is of the nature of reckoning, and should start from 
definitions. Rut it is ne~essary to a,·oid self-contradictory notions 
in definitions, which is not usually done in philosophy. "Incor
poreal substance," for instance, is nonsense. When it is objected 
that God is an incorporeal substance, Hobbes has two answers: 
first, that (;oJ is not an object of philosophy; second, that many 
philosophers han· thought God corporeal. Ali error in general 
propositil1ns, he says, comes from absurdity (i.e. self-contradic
tiuri); he vi\'es as e.,:amples of absurdity the idea uf free will, and 
of d1eese ha,·ing the acddents of bread. (We know that, acwrding 
to the Cath,,lic faith, the accid::nts of lm·:td am inhere in a sub
st:1nce d1at is not hrc.id.) 

1u this p,1KS.1ge I iohbes shows an old-fashioned rationalism. 
Kl'plcr haJ arrin:J at a general proposition: "Planets go round 
the sun in ellipses"; but other ,ic:ws, sud1 as those of Ptolemy, 
are not logically absurd. I Jobhes has not appreciated the use of 
induction for arriving at ~eneral laws, in spite of his admiration 
for Kepler and Galileo. 

,'ul a1,,,ainst Plato, I Johbes holds that reason is not innate, but is 
developed by indw.try. ' 

lfe comes next to a consideration of the passions. "Endeavour" 

1 El1'Cwhl're he• s11y1 that the heatltl'n ~ods Wl'n' l"rt•ated hy human 
ft-ar, but that our Gud i1 the First Mover. 
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may be defined 18 a small bep,ining of motion; if towards some
thing, it is dnirt, and if away from something jt is awrsion. Love 
is the same 18 desire, and hate is the same as aversion. We calJ 
a thing "good" when it is an object of desire, and "bad" when it 
is an object of aversion. (It will be observed that these definitions 
give no objectivity to "good" and "bad"; if men differ in their 
desires, there is no theoretical method of adjusting their differ
ences.) There are definitions of various passions, mostly based on 
a competitive view of life; for instance, laughter is sudden glory. 
Fear of invisible power, if publicly allowed, is religion; if not 
allowed, superstitjon. Thus the decision as to what is religion and 
what superstition rests with the legislator. Felicity invol\'es con
tinual progress; it consists in prospering, not in ha,·ing prospered ; 
there is no such thing as a static happiness-excepting, of course, 
the joys of heaven, which surpass our comprehension. 

Will is nothing but the last appetite or a,·ersion remaining in 
deliberation. That is to say, will is not something different from 
desire and aversion, but merely the strongest in a case of conflict. 
This is connected, obYiously, with 1-lobbes's denial of free will. 

Unlike most defenders of despotic go\"ernment, Hobbes holds 
that all men are naturally equal. In a state of nature, before there 
is any government, every man desires to presen·e his own libeny, 
but to acquire dominion O\'er others; both these desires are 
dictated by the impulse to self-preaervation. From their conflict 
arises a war of all against all, which makes life "nasty, brutish, 
and short." In a state of nature, there is no property, no justice 
or injustice; there is only war, and "force and fraud are, in war, 
the two cardinal virtues." 

The second part tells how men escape from thl"SC evils hy com
bining into communities each suhject to a central authority. Thi~ 
is represented as happening by means of a social contract. It i~ 
supposed that a numhcr of people come together and aJ:rCe to 
chooee a sovereign, or a so,·creign body, which shall exerci11e 
authority o,·er them and put an end to the universal war. I do not 
think this "co,·enant" (as Hobbes usually calls it) is thought of u 
a definite historical event ; it is certainly irrelevant to the argument 
to think of it u such. It is an explanatory myth, used to explain 
why men submit, and should submit, to the limitations on pmionaJ 
freedom entailed in submission to authority. The purpose: of the 
restraint men put ur,on rhemaclves, aava Hobbes, is lt'lf-pttM-r-
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vation from the universal war resulting from our love of liberty 
for ourselves and of dominion over others. 

Hobbes considers the question why men cannot co-operate like 
ants and bees. Bees in the same hive, he says, do not compete; they 
have no desire for honour; and they do not use reason to criticize 
the ROvemment. Their agreement is natural, but that of men can 
only be artificial, by covenant. The covenant must confer power 
on one man or one a.'ISemhly, since otherwise it cannot be enforced. 
"Covenant!=, without the sword, are but words." (President 
Wilson unfortunately forgot this.) The covenant is not, as after
wards in Locke and Rousseau, between the citizens and the ruling 
power; it is a covenant made by the citizens with each other to 
obey such rulinJ: power as the majority shall choose. When they 
have chosm, their political power is at an end. The minority is as 
much bound as the majority, since the covenant was to obey the 
government chosen hy the majority. When the government has 
been chosen, the citizens lose all rights except such as the govern
ment may find it expedient to J?rant. There is no right of rebellion, 
because the ruler is not bound by any contract, whereas the 
1uhjects are. 

A multitude so united is called a commonwealth. This 
"Leviathan" is a mortal God. 

I fobhcs prefers monarchy, but all his abstract arguments are 
c-<1ually applicable to all forms of government in which there is 
one supreme authority not limited by the legal rights of other 
bodie11. I le could tolerate Parliament alone, but not a system in 
which go\'ernmental power is shared between King and Parlia
ment. This is the exact antithe~is to the views of Locke and 
:\1ontc-s<1uieu. The English Ch·il War occurred, says Hobbes, 
ht·cau~ power wai; dh·ided between KinJ:, Lords, and Commons. 

The supreme.· puwc.•r, whether a man or an assembly, is called 
rhc 80\'erei1:n. The power:; of the soverci~n. in Hobbes's system, 
are unlimitc.·d. I le ha!i the right of censorship o,·er all expre~ion 
of opinion. It ii; :1ssumed that his main interest is the preservation 
of internal pe.lc:e, and that therefore he will not use the power of 
censorship to suppre!tll truth, for a doctrine repugnant to peace 
c.·annot he true. (:\ sin~ularly pragmatisf view I) The laws of pro
perty nrc to he t·ntirdy subject to the so\'ereign; for in a state of 
nature du·re is no property, and therefore property is created by 
go,·emment, which may control its creation as it pleases. 
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It is admitted that the sovereign may be despotic, but even the 
worst despotism is better than anarchy. Moreover, in many points 
the interests of the sovereign are identical with those of his subjects. 
He is richer if they are richer, safer if they are law-abiding, and 
so on. Rebellion is wrong, both because it usually fails, and because, 
if it succeeds, it sets a bad example, and teaches others to rebel. 
The Aristotelian distinction between tyranny and monarchy is 
rejected; a "tyranny," according to Hobbes, is merely a monarchy 
that the speaker happens to dislike. 

Various reasons are gh·en for preferring gO\·crnment hy a 
monarch to government by an assembly. It ii; admitted that the 
monarch will usually follow his private interest when it rnnflkts 
with that of the public, hut so will an assembly. A monarch may 
have favourites, but so may every memhcr of :m assembly; 
therefore the total number of fa,·ourites is likely to be fewer 
under a monarchy. A monarch can hear ad\'ice from anybody 
secretly; an assembly can only hear ad\·ice from its own memhers, 
and that publicly. In an assembly, the chance absence of some 
may cause a different party to obtain the majority, anJ thus 
produce a change of policy. :\Ioreo\'er, if the a~~l·mhly is di\'ided 
against itself, the result may be ci,·il war. For all these reasons, 
Hobbes concludes, a monarchy is hest. 

Throughout the Leviathan, Hobbes ne\'er co11::;i<lcrs the pos~1hlc 
effect of periodical elections in curbin~ the tendency of assemblies 
to sacrifice the public interest to the pri\"atc interest of their 
members. He seems, in fact, to he thinkinS?, not of dl·mocratically 
elected Parliaments, but of bodies like the Grand Council in 
Venice or the House of Lords in England. He conreives demo
cracy, in the manner of antiquity, as involving the direct partici
pation of e,·ery citizen in legislation and adminiMration; at least, 
this seems to be his ,·iew. 

The part of the people, in lfnhhes's sy:;tem, ends completely 
with the first choice of a soverei~n. The succes!>ion is to he deter
mined by the sovereign, as was the practice in the Roman Empire 
when mutinies did not interfere. It is admitted that the so,·ercign 
will usually choose one of his own children, or a near relath·e if 
he has no children, but it is held that no law ou~ht to prtvent him 
from choosing otherwise. 

There is a chapter on the liberty of subjects, which ~ns with 
an admirably precise definition: Liberty is the absence of external 

~74 

Downloaded from https://www.holybooks.com



HOBBES'S LEVIATHAN 

impediments to motion. In this sense, liberty is consistent with 
necessity; for instance, water necessarily flows down hill when 
there are no impediments to its motion, and when, therefore, 
according to the definition, it is free. A man is free to do what he 
wills, but necessitated to do what God wills. All our volitions have 
causes, and are in this sense necessary. As for the liberty of 
subjects, they are free where the laws do not interfere; this is no 
limitation of sovereignty, since the laws could interfere if the 
sovereign so decided. Subjects have no rights as against the 
sovereign, except what the sovereign \•oluntarily concedes. When 
David caused Uriah to be killed, he did no injury to U1iah, because 
l:riah was his subject; but he did an injury to God, because he 
was ()od's subject and was disobeying God's law. 

The ancient authors, with their praises of liberty, have led men, 
according tu I lohbcs, to favour tumults and seditions. He main
tains that, when they are rightly interpreted, the liberty they 
prniscd was that of sovereigns, i.e. liberty from foreign domina
tion. lntcmJI re:--i~rancc to sovereigns he condemns even when it 
n'iight sel.'m most justific.·J. For example, he holds that St. Ambrose 
had no right to excommunicate the Emperor Theodosius after 
the massacre of Thes.~alonica. And he vehemently censures Pope 
Zachary for ha\'ing helped to dt·pose the bst of the l\1crovingians 
in farnur of Pepin. 

He admits, howen·r, one limitation on the duty of submission 
to so,·ereigns. The right of self-preser\'ation he regards as absolute, 
and subjects ha\'c the right of self-defence, e,·en against monarchs. 
This is logical, since he has made self-preser\'ation the motive for 
institutin~ go\'emmcnt. On this ground he holds (though with 
limitations) that a man ha;; a right to refuse to fight when called 
upon by the: gon·rnment to do so. This is a right which no modem 
go,·ernrnt·nt wnccdc.·s. A curious n·sult of his egoistic ethic is 
that rcsist.mcc 10 the sovcrcigu is only justified in self-defence; 
resistance in drfcnce of another is always culpable. 

There is one other quite logical exception: a man has no duty 
to a sovereign who has not the power to protect him. This justified 
Hobbcs'a submission to Cromwell while Charles II was in exile. 

There must, of course, be no such bodies as political parties or 
what we should now c-.111 trade unions. All teachers are to be 
ministers of the sovereign, and arc to teach only what the sovereign 
thinks useful. The ri1-:hts of property arc only valid as against 
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other subjects, not as against the sovereign. The sovereign has the 
right to regulate foreign trade. He is not subject to the civil law. 
His right to punish comes to him, not from any concept of justice, 
but because he retains the liberty that all men had in the state of 
nature, when no man could be blamed for inflicting injury on 
another. 

There is an interesting list of the reasons ( other than foreign 
conquest) for the dissolution of commonwealths. These are: giving 
too little power to the sovereign; allowing private judgrnent in 
subjects; the theory that everything that is against conscience is 
sin; the belief in inspiration; the doctrine that the so,·ereif:11 is 
subject to civil laws; the recognition of abiiolute prh,·ate property; 
division of the so,·ereign power; imitation of the Creeks and 
Romans; separation of temporal and spiritual powers; refusing 
the power of taxation to the sovereign; the popularity of potent 
subjects; and the liberty of disputing \\ith the so\'ereign. Of all 
these, there were abundant instances in the then recent history 
of England and France. 

There should not, Hobbes thinks, be much difficulty in teachidg 
people to believe in the rights of the sovereign, for ha,·e they not 
been taught to believe in Christianity, and even in transubstantia
tion, which is contrary to reason? There should he days set apart 
for learning the duty of submission. The instn1ction of the people 
depends upon right teaching in the universities, which must 
therefore be carefully supen·ised. There must be uniformity of 
wonhip, the religion being that ordained by the SO\'Crei~. 

Part II ends \\ith the hope that some sovereign will read the 
book and make himself absolute- a lei.s chimerical hope than 
Plato's, that some king would tum philosopher. :\lonarchs arc 
assured that the book is easy reading and quite interestin~. 

Part III. "Of a Christian Commonwealth," explains that there 
is no universal Church, because the Church must depend upon 
the civil government. In each country, the king must he head of 
the Church; the Pope's overlordship and infallihility cannot he: 
admitted. It argues, as might be expected, that a Christian who 
is a subject of a non-Christian sovereign should yield outwardly, 
for wu not Naaman autfered to bow himself in the house of 
Rimmon? 

Part IV, "Of the Kingdom of Darkneu," is mainly concrmed 
with criticism of the Church of Ron1e, which Hobbes hate• 
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because it puts the spiritual power above the temporal. The rest 
of this part is an attack on "vain philosophy," by which Aristotle 
is usually meant. 

Let us now try to decide what we are to think of the Leviathan. 
The question is not easy, because the good and the bad in it are 
so closely intermingled. 

In politics, there are two different questions, one as to the best 
form of the State, the other as to its powers. The best form of 
State, according to Hobbes, is monarchy, but this is not the 
important part of his doctrine. The important part is his con
tention that the powers of the State should be absolute. This 
Joctrine, or something like it, had grown up in Western Europe 
during the Renaissance and the Reformation. First, the feudal 
nobility were cowed hy Louis XI, Edward IV, Ferdinand and 
h.ahdla, and their successors. Then the Reformation, in Pro
testant countries, enabled the lay government to get the better 
of the Church. Henry \"III wielded a power such as no earlier 
English king had enjoyed. But in France the Reformation, at first, 
had the opposite effect; between the Guises and the Huguenots, 
thc kings were nearly powerless. Henry IV and Richelieu, not 
lonJ! before Hobbes wrote, had laid the foundations of the absolute 
monarchy which lasted in France till the Revolution. In Spain, 
Charles \" had got the better of the Cortes, and Philip II was 
absolute except in relation to the Church. In England, however, 
the Puritans had undone the work of Henry VIII; their work 
SUJ!J!l'Sted to I lobhcs that anarl·hy must result from resistance to 
the sovt·rt·ign. 

E,·cl')' <.·ommunity is faced with two dangers, anarchy and 
l!csputism. The l'uritans, especially the Independents, were most 
impressed hy the danger of despotism. IloLbes, on the contrary, 
ha\'in~ experienced the rnnflict of rival fanaticisms, was obsessed 
liy the fc.1r of anarchy. The liberal philosophers who arose after 
the Restoration, and acquired control after 1688, realized both 
dangt•ni; they disliked both Strafford and the Anabaptists. This 
led Lm:kl' to tht: doctrine of division of powers, and of checks 
and b.ihmc.:cs. In England there was a real division of powers so 
long as the King had influence; then Patli.unent became supreme, 
and ultimately the Cabinet. In America, there are still checks and 
balanct·s in so far as Congress and the Supreme Court can resist 
the Administration. In (;crmany, Italy, Russia, and Japan, the 
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government has had even more power than Hobbes thought desir
able. On the whole, therefore, as regards the powers of the State, 
the world has gone as Hobbes \\ished, after a long liberal period 
during whick, at least apparently, it was moving in the opposite 
direction. In spite of the outcome of the present war, it 
seems evident that the functions of the State must continue to 
increase, and that resistance to it must grow more and more 
difficult. 

The reason that Hobbes gives for supporting the State, namely 
that it is the only alternative to anarchy, is in the main a valid one. 
A State may, however, be so bad that temporary anarchy seems 
preferable to its continuance, as in France in I78g and in Russia 
in 1917. Moreover, the tendency of every government towards 
tyranny cannot be kept in check unless governments have some 
fear of rebellion. Governments would be worse than they are if 
Hobbes's submissh•e attitude were universally adopted by sub
jects. This is true in the political sphere, where governments will 
try, if they can, to make themseh·es personally irremovable; it is 
true in the ea>nomic sphere, where they will try to enrich them
selves and their friends at the public expense; it is true in the 
intellectual sphere, where they will suppress e\"ery new discovery 
or doctrine that seems to menace their power. These arc reasons 
for not thinking only of the risk of anarchy, but also of the danger 
of injustice and ossification that is bound up with omnipotence: 
in government. 

The merits of Hobbes appear most clearly when he is contrasted 
with earlier political theorists. He is completely free from super
stition; he does not argue from what happened to Adam and Eve 
at the time of the Fall. He is clear and logical; his ethics, right or 
wrong, is completely intelligible, and does not invoke the use 
of any dubious concepts. Apart from Machiavelli, who is much 
more limited, he is the first really modern writer on political 
theory. Where he is wrong, he is wrong from over-simplification, 
not because the basis of his thought is unreal and fantastic. For 
this reason, he is still worth refuting. 

Without criticizing Hobbes's metaphysics or ethics, there are 
two points to make againM him. The first is that he always con-
1iden the national interest as a whoJe, and assumes, tacitly, that 
the major interests of all citizens are the same. He does not realize 
the importance of the clash between different claS&C:8, which Man 
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makes tbe chief cause of social change. This is connected with the 
assumption that the interests of a monarch are roughly ic.:ntical 
with those of his subjects. In time of war there is a unification of 
interests, especially if the war is fierce; but in time of peace the 
clash may be very great between the interests of one class and 
those of another. It is not by any means always true that, in such 
a situation, the best way to avert anarchy is to preach the absolute 
power of the sovereign. Some concession in the way of sharing 
power may be the only way to prevent civil war. This should have 
heen ob..-ious to I Iobbes from the recent history of England. 

Another point in which Hobbes 's doctrine is unduly limited is 
in regard to the relations between different States. There is not 
a word in Leviathan to suggest any relation between them except 
war and conquest, with occasional interludes. This follows, on 
his principles, from the absence of an international government, 
for the relations of States are still in a state of nature, which is 
that of a war of all against all. So long as there is international 
anarch)', it is by no means clear that increase of efficiency in the 
separate States is in the interest of mankind, since it increases 
the ferocity and dc!ltructiveness of war. Every argument that he 
adduces in favour of government, in so far as it is valid at all, is 
,·alid in fa\'our of international government. So long as national 
States exist and fight each other, only inefficiency can preserve 
the human race. To improve the fighting quality of separate 
States without having any means of preventing war is the road 
to unh·ersal Jc.•stn1<.·tion. 
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DESCARTES 

RENi DESCARTF.S (1596-1650) is usually considered the 
founder of modem philosophy, and, I think, rightly. I le 
is the first man of high philosophic capacity whose outlook 

is profoundly affected by the new physics and astronomy. While 
it is true that he retains much of scholasticism, he does not accept 
foundations laid by predecessors, but endeavours to construct a 
complete philosophic edifice tk nt1fJO. This had not happened since 
Aristotle, and is a sign of the new self-confidence that resulted 
from the progress of science. There is a freshness about his work 
that is not to be found in any eminent previous philosopher since 
Plato. All the intermediate philosophers were teachers, with the 
professional superiority belonging to that avocation. Descartes 
writes, not as a teacher, but as a discoverer and explorer, anxious 
to communicate what he has found. His style is easy and un
pedantic, addressed to intelligent men of the world rather than 
to pupils. It is, moreover, an extraordinarily excellent style. It is 
very fortunate for modem philosophy that the pioneer had such 
admirable literary sense. His successors, both on the Continent 
and in England, until Kant, retain his unprofessional character, 
and several of them retain something of his stylistic merit. 

Descartes's father was a councillor of the Parlement of Brittany 
and possessed a moderate amount of landed property. When 
Descartes inherited, at his father's death, he sold his estates, and 
invested the money, obtaining an income of six or SC\'Cn thousand 
francs a year. He was educated, from 16o4 to 1612, at the )l·suit 
college of La Fleche, which seems to have gi\'cn him a much 
better grounding in modem mathematics than he could have 
got at most universities at that time. In 1612 he went to Paris, 
where he found social life boring, and retired to a secluded retreat 
in the Faubourg St. Germain, in which he worked at geometry. 
Friends nosed him out, however, so, to secure more complete 
quiet, he enlisted in the Dutch anny (1617). As Holland was at 
peace at the time, he seems to have enjoyed two years of undis
turbed meditation. However, the coming of the Thiny Years' 
War led him to enlist in the Bavarian army (1619). h was in 

58o 

Downloaded from https://www.holybooks.com



DESCARTES 

Bavaria, during the winter 1619-20, that he had the experience 
he describes in the DiscOUT1 de la Metliode. The weather being 
cold, he got into a stove1 in the morning, and stayed there all 
day meditating; by his own account, his philosophy was half 
finished when he came out, but this need not be accepted too 
literally. Socrates used to meditate all day in the snow, but 
Descartes's mind only worked when he was warm. 

In 1621 he gave up fighting; after a visit to Italy, he settled in 
Paris in 1625. But again friends r.oould call on him before he was 
up (he seldom got up before midday), so in 1628 he joined the 
army which was besieging La Rochelle, the Huguenot stronghold. 
When this episode was finished, he decided to live in Holland, 
probably to escape the risk of persecution. He was a timid man, 
a practising Catholic, but he shared Galileo's heresies. Some 
think that he heard of the first {secret) condemnation of Galileo, 
which had taken place in 1616. However that may be, he decided 
not to publish a great book, l.,e Monde, upon which he had been 
engaged. His reason was that it maintained two heretical doctrines: 
the earth's rotation and the infinity of the universe. (This book 
was ne\'er published in its entirety, but fragments of it were 
published after his death.) 

He Jived in Holland for twenty years (1629-49), except for a 
few brief visits to France and one to England, all on business. It 
is impossible to exaggerate the importance of Holland in the 
seventeenth century, as the one country where there was freedom 
of speculation. Hobbes had to have his books printed there; 
Locke took refuge there during the five worst years of reaction 
in England before 1688; Bayle (of the Dirtionary) found it 
necessary to live there; and Spinoza would hardly have been 
allowed lo do his work in any other country. 

I said that Descartes was a timid man, but perhaps it would be 
kinder to say that he wished to l,e left in peace so as to do his work 
undisturbed. He always courted ecclesiastics, especially Jesuits
not only while he was in their power, but after his emigration to 
Holland. His psychology is obscure, but I incline to think that 
be was a sincere Catholic, and wished to persuade the Church
in its own interests as well as in his--to be less hostile to modem 

1 Deacarte1 ,ay, it wa■ a 1tove (pol/e), but mo1t cornmentaton think 
this impoa■ible. Thoee who know old-fashioned Bavarian houaea, how
ever, a1111ul"f' me Jhat it i11 entil"f'ly credible 
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science than it showed itself in the case of Galileo. There 
are those who think that his orthodoxy was merely politic, 
but though this is a possible view I do not think it the most 
probable. 

Even in Holland he was subject to vexatious attacks, not by the 
Roman Church, but by Protestant bigots. It was said that his 
views led to atheism, and be would have been prosecuted but for 
the intervention of the French ambassador and the Prince of 
Orange. This attack having failed, another, less direct, was made 
a few years later by the authorities of the l'nin•rsity of Leyden, 
which forbade all mention of him, whether favourable or un
favourable. Again the Prince of Orange intervened, and told the 
university not to be silly. This illustrates the f?ain to Protestant 
countries from the subordination of the Church to the State, and 
from the comparative weakness of Churcht·s that wer<' not 
international. 

Unfortunately, through Chanut, the f rench ambassador at 
Stockholm, Descartes got into correspondence \\ith Queen 
Christina of Sweden, a passionate and learned lady who thnu~ht 
that, as a so\'ereign, she had a right to wa11te the time of great 
men. He sent her a treatise on lo\·e, a subject which until then he 
bad somewhat neglected. He also sent her a work on the passions 
of the soul, which he had originally composed for Princess 
Elizabeth, daughter of the Elector Palatine. These writinJ;?S led 
her to request his presence at her court; he at last agreed, and she 
sent a warship to fetch him (September, 1649). It turned out that 
she wanted daily lessons from him, hut could not spare the time 
except at five in the morning. This unaccu~tomed early rising, 
in the cold of a Scandinavian winter, was not the best thing for 
a delicate man. l\Joreover, Chanut became dangerously ill, and 
Dacartcs looked after him. The ambassador recovered, but 
Descartes fell ill and died in February, 1650. 

Descartes ne\'er married, hut he had a natural daughter who 
died at the age of five; this was, he said, the ~reatest sorrow of hia 
life. lle always wu well dressed, and wore a sword. He was not 
industrious; he worked short hours, and read little. When he went 
to Holland he took few books with him, but among thern were 
the Bible and Thomas Aquinas. Ilia work seems to hne been 
done with great concentration during short periods; hut perhaps, 
to keep up the appearance of a gentlemanly amateur, be may have 
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pretended to work less than in fact he did, for otherwise his 
achievementa seem scarcely credible. 

Descartes was a philosopher, a mathematician, and a man of 
science. In philosophy and mathematics, his work was of supreme 
imponance; in science, though creditable, it was not so good as 
that of some of his contemporaries. 

His great contribution to geometry was the invention of co
ordinate geometry, though not quite in ita final form. He used the 
analytic method, which supposes a problem solved, and examines 
the consequences of the supposition i and he applied algebra to 
geometry. In both of these he had had predecessors-as regards 
the former, even among the ancients. What was original in him 
was the use of co-ordinates, i.e. the determination of the position 
of a point in a plane by its distance from two fixed lines. He 
did not himself disco\'er all the power of this method, but he did 
enough to make further progress easy. This was by no means his 
sole contribution to mathematics, but it was his most important. 

The book in which he set forth most of his scientific theories 
was Principia Philosoplliae, published in 16#. There were, how
ever, some other books of importance: Essai's philosopluques (1637) 
deals with optic:a as well as geometry, and one of his books is 
called De la formation du foetus. J le welcomed 1-lan·ey's discovery 
of the circulation of the blood, and was always hoping (though 
in nin) to make some discovery of importance in medicine. He 
regarded the bodies of men and animals as machines; animals he 
regarded as automata, go\'erned entirely by the laws of physics, 
and de\·oid of feeling or consciousness. :\Ien are different: they 
have a soul, which resides in the pineal gland. There the soul 
comes in contact with the "\·ital spirits," and through this contact 
there is interaction between soul and body. The total quantity of 
motion in the unh·e.ne is constant, and therefore tl1e soul cannot 
affect it ; but it can alter the due.cti'on of motion of the \·ital spirits, 
and hence, indirectly, of other parts of the body. 

Tbia part of bis theory was abandoned by bis school-first by 
bia Dutch disciple Geulina, and later by !\lalebranche and 
Spinoza. The physicists discovered the conservation of momentum, 
according to which the total quantity of motion in the world in 
any given dirtction is constant. Thia abowed that the sort of action 
of mind on matter tl1at Oeacartcs imagined is impossible. Asaum
ing-u wu very generally aaumed in the Cartesian school-that 
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all physical action is of the nature of impact, dynamical laws 
,uffice to determine the motions of matter, and there is no room 
for any influence of mind. But this raises a diffit.-ulty. My arm 
moves when I will that it shall move, but my will is a mental 
phenomenon and the motion of my arm a physical phenomenon. 
Why then, if mind anJ matter cannot interact, does my body 
behave as 11 my mind controlled it? To this Geulincx invented 
an answer, known as the theory of the "two clucks." Suppose you 
have two clocks which both keep perfect time: whenever one 
points to the hour, the other \\ill strike, so that if you saw one 
and heard the other, you would think the one caused the other 
to strike. So it is with mind and body. Each is wound up by God 
to keep time \\ith the other, so that, on occasion of my ,·olition, 
purely physical laws cause my arm to mo,·e, although my will 
has not really acted on my body. 

There were of course difficulties in this theory. In the first 
place, it was ,·ery odd; in the second place, since the physical 
series was rigidly determined by natural laws, the mental series, 
which ran parallel to it, must be equally deterministic. If tlw 
theory was ,-alid, there should be a sort of possible dictionary, in 
which each cerebral occurrence would be translated into the 
C'orresponding mental occurrence. An ideal calculator could 
calculate the cerebral occurrence by the laws of dynamic.s, and 
infer the concomitant mental occurrence by means of the "dic
tionary." Even Mithout the "dictionary," the calculator coulJ 
infer words and actions, since these are bodily mo,·ements. This 
view would be difficult to reconcile "ith Christian ethics anJ the 
punishment of sin. 

These consequences, however, were not at once apparent. 
The theory appeared to have two merits. The first was that it 
made the soul, in a sense, wholly independent of the body, sin'--c 
it wu never acted on by the body. The second was that it allowed 
the general principle: "one substance cannot act on another." 
~re were two substances, mind and matter, and they were so 
dillimilar that an interaction seemed inconceivable. Geulincx's 
theory explained the aPP.,IDU't of interaction while denying itJ 
,,al;ty. • 

In mechanics, ~ea accepts the first law of motion, accord
ing to which a body left to itself will move with constant velocity 
in a straight ~ Bu, there ia no action at a distance, as later in 
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Newton's theory of gravitation. There is no such thing as a vacuum, 
and there are no atoms; yet all interaction is of the nature of 
impact. If we knew enough, we should be able to reduce chemistry 
and biology to mechanics; the process by which a seed develops 
into an animal or a plant is purely mechanical. There is no need 
of Aristotle's three souls; only one of them, the rational soul, exists, 
and that only in man. 

With due caution to avoid theological censure, Descartes 
de,•elops a cosmogony not unlike those of some pre-Platonic 
philosophers. We know, he says, that the world was created as 
in Genesis, but it is interesting to see how it might have grown 
naturally. He works out a theory of the formation of vortices: 
round the sun there is an immense vortex in the plenum, which 
carries the planets round with it. The theory is ingenious, but 
cannot explain why planetary orbits are elliptical, not circular. It 
was generally accepted in France, where it was only gradually 
ousted by the Ne\\1onian theory. Cotes, the editor of the first 
English edition of Newton's Prinripia, argues eloquently that the 
vortex theory leads to atheism, while Newton's requires God to 
set the planets in motion in a direction not towards the sun. On 
this ground, he thinks, Ne\\1on is to he preferred. 

I come now to Descartes's two most important books, so far as 
pure philosophy is concerned. These are the Discourse on ll,Jethod 
(163;) and the .'1,Jet/italions (16~2). They largely o\"erlap, and it is 
not necessary to keeJl them apart. 

In these hooks Descartes begins by explaining the method of 
"Cartesian doubt," as it has come to be called. In order to have 
a firm basis fur his philosophy, he resol\'es to make himself doubt 
e\'erything that he can manage to doubt. As he foresees that the 
process may take some time, he resoh·es, in the meanwhile, to 
regulate his conduct by commonly received rules; this will leave 
his mind unhampered hy the possible consequences of his doubts 
in relation to practice. 

I le begins with SC'cpticism in regard to the senses. Can I doubt, 
he says, that I am sitting here by the fire in a dressing-gown? 
Yes, for sometimes I have dreamt that J..was~e 
I was naked in bed. (Pyjamas, and even nigh 
been invented.) ~ 1oreover madmen sometim iutr 1,-1n11 . 

so it is possible that I may be in like case. . 
Dreama, however, like painters, present /l;;;kttl dip~ W 
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things, at least as regards their elements. (You may dream of a 
winged horse, but only because you have seen horses and wings.) 
Therefore corporeaJ nature in general, involving such matters as 
extension, magnitude, and number, is less easy to question than 
beliefs about particular things. Arithmetic and geometry, which 
are not concerned with particular things, are therefore more 
certain than physics and astronomy; they are true even of dream 
objects, which do not differ from real ones as regards number 
and extension. Even in regard to arithmetic and geometry, how
ever, doubt is possible. It may be that God causes me to make 
mistakes whene\·er I try to count the sides of a square or add 2 to 3. 
Perhaps it is \\TOng, even in imagination, to attribute such unkind
ness to God, but there might be an e,·il demon, no less cunning 
and deceitful than powerful, employing all his industry in mis
leading me. If there be such a demon, it may be that all the things 
J·see are only illusions of which he makes use as traps for my 
credulity. 

There remains, howe,·er, something that I cannot doubt: no 
demon, howe\'er cunning, could deceive me if I did not exist. I 
may have no hody: this might be an illusion. Uut thought is 
different. "While I wanted to think everything false, it must 
necessarily be that I who thought \\'U something; and remarking 
that this truth, / thi11k, thl'Tefor~ I am, was so solid and so certain 
that all the most extra\·a~nt suppositions of the sceptics were 
incapable of upsettin~ it, I judged that I could rec:eh·e it without 
scruple as the first principle of the philosophy that I sought. " 1 

This passage is the kernel of Descartcs's theory of knowledge, 
and contains what is most important in his philosophy. :\Jost 
philosophers since Descartes ha\'e attacl1ed importance to the 
theory of knowledge, and their doing so is largely due to him. "I 
think, therefore J am" makes mind more ccnain than matter, 
and my mind (for me) more certain than the minds of others. 
There is thus, in all philosophy dcri,·ed from Descartes, a ten
dency to subjectivism, and to regarding matter as something only 
knowable, if at all, by inference from what is known of mind. 
These two tendencies fXist both in Continental ideali1m and in 
British empiricism-in the former triumphantly, in the latter 

• The abo~·c: argumenc, .. I think, therefo~ I am" (cuRito n10 nun), is 
knqwn u Dcacartcs'a cogito, and the proccu b)· "'hicJ, it i11 reached is 
called "Canraian doubt." 
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regretfully. There has been, in quite recent times, an attempt to 
escape from this subjectivism by the philosophy known as instru
mentalism, but of this I will not speak at present. With this 
exception, modern philosophy has very largely accepted the for
mulat;on of its problems from Descartes, while not accepting his 
solutions. 

The reader will remember that St. Augustine ad\o·anced an 
argument closely similar to the cogito. He did not, however, give 
prominence to it, and the problem which it is intended to solve 
occupied only a small part of his thoughts. Descartes 's originality, 
therefore, should be admitted, though it consists less in inventing 
the argument than in percei-.·ing its importance. 

I laving now secured a firm foundation, Descartes sets to work 
to rebuild the edifice of knowledge. The I that has been proved 
to exist has been inferred from the fact that I think, therefoie I 
exist while I think, and only then. If I ceased to think, there 
would be no c,·idence of my existence. I am a thing that thinks, 
a substance of which the whole nature or essence consists in 
thinking, and which needs no place or material thing for its 
existence. The soul, therefore, is wholly distinct from the body 
and easier to know than the body; it would be what it is even if 
there were no body. 

Descartes next asks himself: why is the cogitu so e\'ident? lie 
concludes that it is only because it is clear and distinct. He there
fore adopts as a general rule the principle: All things that we con
mve wry ckar(v and t·ery distinct(r are true. He admits, however, 
that there is sometimes Jifliculty in knowing which these things 
are. 

"Thinkin~" is ust•d by Descartes in a very wide sense. A thing 
that thinks, he says, is one that douhts, understands, conceives, 
affirms, denies, wills, ima~incs, and feels-for feeling, as it occurs 
in dreams, is a form of thinking. Since thought is the essence of 
mind, the mind must always think, e\·en during deep sleep. 

Descartes now resumes the question of our knowledge of bodies. 
lie takes u an example a piece of _wax from the honeycomb. 
Certain things are apparent to the senses: it tastes of honey, it 
smeJls of flowers, it has a certain sensibre colour, size and shape, 
it is hard and cold, and if struck it emits a sound. But if you put 
11 near the fire, these qualities change, although the wax persists, 
therefore whar appeared to the senSCl was nor the wax itself. 
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The wax itself is constituted by extension, flexibility, and motion, 
which are understood by the mind, not by the imagination. The 
dung that is the wax cannot itself be sensible, since it is equally 
involved in all the appearances of the wax to the various senses. 
The perception of the wax "is not a \'ision or touch or imagination, 
but an inspection of the 1nmd." I do not see the wax, any more 
than I see men in the street when I see hats and coats. "I under
stand by the sole power of judgment, which resides in my mind, 
what I thought I saw \\ith my eyes." Knowledge by the senses is 
confused, and shared \\ith animals; but now I hne stripped the 
wax of its clothes, and mentally perceive it naked. From my 
sensibly seeing the wax, my own existence follows with certainty, 
but not that of the wax. Knowledge of external things must be 
by the mind, not by the senses. 

This leads to a consideration of different kinds of ideas. The 
commonest of errors, Descartes says, is to think that my ideas are 
like outside things. (The word "idea" includes sense-perceptions, 
u used by Descartes.) Ideas senn to be of three sorts: (1) those 
that are innate, (2) those that are foreign and come from without, 
(3) tflose that are im·ented by me. The second kind of ideas, we 
naturally suppose, are like outside objects. We suppose this, 
partly because nature teaches us to think so, partly because such 
ideas come independently of the will (i.e. through sensation), and 
it therefore seems reasonable to suppose that a foreign thing 
imprints its likeness on me. But are these good reasons? When I 
speak of being "taught by nature" in this connection, I only 
mean that I have a certain inclination to belie,·e it, not that I sec 
it by a natural light. What is seen by a natural ligl1t cannot be 
denied, but a mere inclination may be towards what is false. And 
u for ideu of sense being in·,oluntary, that is no argument, for 
dreams are involuntary although they come from within. The 
reuona for supposing that ideas of sense come from "itbout arc 
therefore inconclusive. 

Moreover there are sometimes two different ideas of the same: 
external object, e.g., the sun u it appean to the senses and the 
sun in which the utronomers belie\·e. These cannot both be like 
the sun, and reason shdws that the one _whic:b comes directly 
from experience must be the leu like it of the t••o. 

But these considentions have not di.posed of the sceptical 
arguments which threw doubt on the existence of the atcrnal 
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world. This can only be done by first proving the existence of God. 
Descartes's proofs of the existence of God are not very original; 

in the main they come from scholastic philosophy. They were 
better stated by Leibniz, and I will omit consideration of them 
until we come to him. 

When God's existence has been proved, the rest proceeds easily. 
Since God is good, He will not act like the deceitful demon whom 
Descartes has imagined as a ground for doubt. Now God has 
given me such a strong inclination to believe in bodies that He 
would be deceitful if there were none; therefore bodies exist. He 
must, moreover, have gh·en me the faculty of correcting errors. 
I use this faculty when I employ the principle that what is clear 
and distinct is true. This enables me to know mathematics, and 
phys:cs also, if I remember that I must know the truth about 
bodies by the mind alone, not by mind and body jointly. 

The constructi\'c part of Descartes's theory of knowledge is 
much less interesting than the earlier destructive part. It uses all 
sorts of scholastic maxims, such as that an effect can nc\'er have 
more perfection than its cause, which have somehow escaped the 
initial critical scrutiny. ~o reason is given for accepting these 
maxims, although they are certainly less self-evident than one's 
own existence, which is proved with a flourish of trumpets. Plato, 
St. Augustine, and St. Thomas contain most of what is affirmative 
in the .Urdilations. 

The method of critical doubt, though Descartes himself applied 
it only half-heartedly, was of great philosophic importance. It is 
clear, as a matter uf logic, that it can only yield positi\·e results if 
sct•pticism is to stop somewhere. If there is to be both logical and 
empirical knowleJ~c, there must be two kinds of stopping points: 
indubitable facts, anJ indubitable principles of inference. Des
cartcs's indubitable facts arc his own thoughts-using "thought" 
in the widest possible sense. '' I think" is his ultimate premiss. 
Here the word "I" is really illegitimate; he ought to state his 
ultimate premiss in the form "there are thoughts." The word "I" 
is grammatically convenient, but does not describe a datum. 
When he goes on to say "I arn a thing which thinks," he is already 
u1ing uncritically the appar,uus of ca~gories handed down by 
scholaaticism. I le nowfacre pro\'es that thoughts need a thinker, 
nor is there reason to believe this except in a grammatical sense. 
The decision, however, to regard thoughts rather than external 
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objects as the prime empirical certainties was very important, 
and had a profound effect on all subsequent philosophy. 

In two other respects the philosophy of Descartes was important. 
First: it brought to completion, or very _nearly to completion, the 
dualism of mind and matter which began with Plato and was 
developed, largely for religious reasons, by Christian philosophy. 
Ignoring the curious transactions in the pineal gland, which were 
dropped by the followers of Descartes, the Cartesian system 
presents two parallel but independent worlds, that of mind and 
that of matter, each of which can be studied without reference to 
the other. That the mind does not move the body was a new idea, 
due explicitly to Geulincx but implicitly to Descartes. It had the 
advantage of making it possible to say that the body does not 
move the mind. There is a considerable discussion in the Medi
tations as to why the mind feels "sorrow" when the body is 
thirsty. The correct Cartesian answer was that the body and the 
mind were like two clocks, and that when one indicated "thirst'' 
the other indicated "sorrow." From the religious point of \'icw, 
however, there was a gra\'e drawback to this theory; and this 
brings me to the second characteristic of Cartesianism that I 
alluded to above. 

In the whole theory of the material world, Cartesianism was 
rigidly deterministic. Li\·ing organisms, just as much as de2d 
matter, were go\'erned by the laws of physics; there was no longer 
need, as in the Aristotelian philosophy, of an entelcchy or soul to 
explain the growth of organisms and the mo\'c:ments of animals. 
Descartes himself allowed one small exception: a human soul 
could, by ,·olitiori, alter the direction though not the quantity of 
the motion of the vital spirits. This, howc\·er, was contrary to the 
spirit of the system, and turned out to be contrary to the laws of 
mechanics; it Y.'38 therefore dropped. The consequence was that 
all the movements of matter were determined by physical laws, 
and, owing to parallelism, mental events must l,e equally deter
minate, Consequently Canesiana had difficulty about free will. 
And for those who paid more attention to Descartcs's science than 
to his theory of knowledge, it wu not diffi<.."Ult to extend the theory 
that animals are automat.a: wl1y not say the same of mm, aud 
simplify the system by making it a coru,istent materialism? This 
step was actually taken in the eighteenth century. 

There is in Descartes an unresolved dualiam between wt.at ht 
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learnt from contemporary science and the scholasticism that he 
had been taught at La Flcche. This led him into inconsistencies. 
but it also made him more rich in fruitful ideas than any com
pletely logical philosopher could have been. Consistency might 
have made him merely the founder of a new scholasticism, whereas 
inconsistency made hin1 the source of two important but divergent 
schools of philosophy. 

591 

Downloaded from https://www.holybooks.com



Chapter X 

SPINOZA 

SPINOZA (1634-77) is the noblest and most lovable of the 
great philosophers, Intellectually, some others have sur
passed him, but ethically he is supreme. As a natural conse

quence, he was considered, during his lifetime and for a century 
after his death, a man of appalling \\ickedness. He was born a 
Jew, but the Jews excommunicated him. Christians abhorred him 
equally; although his whole philosophy is dominated by the idea 
of God, the orthodox accused him of atheism. Leibni7., who owed 
much to him, concealed his debt, and carefully abstained from 
saying a word in his praise; he e,·en went so far as to lie about 
the extent of his personal acquaintance with the heretic Jew. 

The life of Spinoza was very simple. His family had come to 

Holland from Spain, or perhaps Portugal, to escape the Inquisi
tion. He himself was educated in Jewish learning, but found it 
impossible to remain orthodox. He was offered 1000 florins a year 
to conceal his doubts; when he refused, an attempt was made to 
assa.qinate him; when this failed, he was cursed with all the 
curses in Deuteronomy and \\ith the curse that Elisha prv
nounced on the children \\'ho, in consequence, were tom to pieces 
by the she-bears. But no she-bears attacked Spinoza. He li\•ed 
quietly, first at Amsterdam and then at the Hague, makin~ his 
living by polishing lenses. His wants were few and simple, and 
he showed throughout his life a rare indifference to money. The 
few who knew him loved him, even if they disapproved of his 
principles. The Dutch Government, with its usual liberalism, 
tolerated his opinions on theological matters, though at one time 
he was in bad odour politically because he sided with the De Witts 
against the House of Orange. At the early age of forty-three he 
died of phthisis. 

His chief work, the Etlaus, was published posthumously. Before 
considering it, a few words must be said about two of his other 
boob, the Tractalus Theolt,gico-Politinll and the 1'ractaJus Politinll. 
The former is a curious combination of biblical criticism and 
political theory; the latter deals with political theory only. In 
biblical criticism Spinoza partially anticipatetl modem view11, 
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particularly in assigning much later dates to various books of the 
Old Testament than those assigned by tradition. He endeavours 
throughout to show that the Scriptures can be interpreted so as 
to be compatible with a liberal theology. 

Spinoza's political theory is, in the main, derived from Hobbes, 
in spite of the enormous temperamental difference between the 
two men. He holds that in a state of nature there is no right or 
wrong, for wrong consists in disobeying the law. He holds that 
the sovereign can do no wrong, and agrees with Hobbes that the 
Church should be entirely subordinate to the State. He is opposed 
to all rebellion, even against a bad government, and instances the 
troubles in England as a proof of the harm that comes of forcible 
resistance to authority. But he disagrees with Hobbes in thinking 
democracy the "most natural" form of government. He disagrees 
also in holding that subjects should not sacrifice all their rights 
to the sovereign. In particular, he holds freedom of opinion 
important. I do not quite know how he reconciles this with the 
opinion that religious questions should be decided by the State. 
I think when he says this he means that they should be decided 
hy the State rather than the Church; in I lolland the State Y.11S 

much more tolerant than the Church. 
Spinoza's Ethi'cs deals with three distinct matters. It begins with 

metaphysics; it then goes on to the psychology of the passions 
and the will ; and finally it sets forth an ethic based on the pre
t.-eding metaphysics and psychology. The metaphysic is a modi
fication of Descartes, the psychology is reminiscent of Hobbes, 
hut the ethic is original, and is what is of most ,·alue in the book. 
The relation of Spino7.a to Descartes is in some ways not unlike 
the relation of Plotinus to Plato. Descartes was a many-sided man, 
full of intellectual curiosity, but not much burdened with moral 
earnestness. Although he invented "proofs" intended to support 
orthodox beliefs, he could have been used by sceptics as Cameades 
used Plato. Spinoza, although he was not without scientific 
interests, and even wn>te a treatise on the rainbow, was in the 
main concerned with religion and virtue. He accepted from 
Dcscartt.-s and his contemporaries a materialistic and deterministic 
,,hysica, and sought, within this fralfiework, to find room for 
reverence and a life devoted to the Good. His attempt was mag
nificent, and roust'!I admiration even in those who do not think it 
succesaful 
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The metaphysical IJlllem of Spinoa ia of the type inaugurated 
by Parmenides. There is only one aubstance, "God or Nature"; 
nothing finite. is self-subsistent. Descartes admitted three 1ub-
1tanc;es, God and mind and matter; it is true that, even for him, 
God na, in a senae, more aubatantiaJ than mind and matter, 
tince He had created them, and could, if He choae, annihilate 
them. But except in relation to Gocl'a omnipotence, mind and 
matter were two independent aubatancea, defined, respectively, 
by the attributea of thought and extenaion. Spinoza would have 
none of this. For him, thought and extenaion were both attributes 
of God. God hu also an infinite number of other attributes, 
aince He must be in every respect infinite; but these othen are 
unknown to ua. Individual 10111a and separate pieces of matter 
are, for Spinoza, adjectival; they are not tAings, but merely aspects 
of the divine Being. There can be no such personal immortality 
as Christians believe in, but only that impersonal son that consists 
in becoming more and more one with God. Finite thinp are 
defined by their boundaries, physical or logical, that is to say, by 
what they are not: 11all determination is negation." There can be 
only one Being who is wholly positive, and He muat be absolutely 
infinite. Hence Spinoza is led to a complete and undiluted 
pantheiam. 

Everything, according to Spinoza, is ruled by an absolute logia.I 
necaaity. There is no such thing u free will in the mental sphere 
or chance in the physical world. Everything that happena is a 
manifestation of God'• imcrutable nature, and it it logically 
impcaible that evcnta should be other than they are. This leada 
to difficultiea in regard to tin, which critics were not slow to 
point out. One of them, obaerving that, according to Spinoza, 
everything is decreed by God and is therefore good, ub indig
nantly: Wu it good that Nero sbould kill hia mother? Wu it 
good that Adam ate the apple? Spinoza answers that what wu 
politive in these acta was good, and only what wu negative wu 
bad; but negation c:xiata only from the point of view of finite 
creatura. In God, who alone ia completely real, there is no 
neption, and therefore the evil in what to us aeem aina does not 
exist wben they are viewe& as partl of the whole. This doctrine, 
though, iD one form or_ another, it bas been held by moat myatic:a, 
cannot, obviously, be reconciled with the orthodox doctrine of 
ain and da,nnjtion. It ii bound up with Spinoza'• complete 
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rejection of free will. Although not at all polemical, Spinoza wu 
too honest to conceal his opinions, however shocking to contem
poraries; the abhorrence of his teaching is therefore not 
surprising. 

The Ethia ia aet forth in the style of Euclid, with definitions, 
axioms, and theorems; everything after the axioms is supposed to 
be rigorously demonstrated by deductive argument. This makes 
him difficult reading. A modem student, who cannot suppose 
that there are rigorous "proofs" of such things as he professes 
to establish, is bound to grow impatient with the detail of the 
demonstrations, which is, in fact, not worth masterin ·• It is 
enough to read the enunciations of the propositions, and to study 
the scbolia, which contain much of what is best in the Ethia. 
But it would show a lack of understanding to blame Spinoza for 
his geometrical method. It was of the essence of his system, 
ethically as well as metaphysically, to maintain that everything 
could be demonstrated, and it was therefore eseential to produce 
demonstrations. We cannot accept his method, but that is because 
we cannot accept his metaphysic. We cannot believe that the 
interconnections of the parts of the universe are lotical, because 
we hold that scientific laws are to be discovered by observation, 
not by reasoning alone. But for Spinoza the geometrical method 
was nec:asary, and was bound up with the most essential parts of 
his doctrine. • 

I come now to Spinoza 's theory of the emotions. This comes 
after a metaphysical discussion of the nature and origin of the 
mind, which leads up to the astonishing proposition that "the 
human mind bas an adequate knowledge of the P.temal and 
infinite easence of God." But the passions, which are discussed 
in the Third Book of the Ethics, distract us and obscure our 
intellectual vision of the whole. "Everything," we are told, "in 
so far u it is in itself, endeavours to persevere in its own being." 
Hence arise Jo,·e and hate and strife. The psychology of Book Ill 
is entirely egoistic. "He who conceives that the object of his hate 
ia deatroyed will feel pleuure ... "If we conceive that anyone takes 
delight in IOIDething. which only one person can possess, we 
shall endeavour to bring it about, that the man in question shall 
not pin poueuion thereof." But even in this Book there are 
momenta when Spinoza abandons the appearance of mathe
matieally demonstrated cynicism. u when he uya: .. Hatred ii 

595 

Downloaded from https://www.holybooks.com



WISTBBN PHILOSOPHICAL THOUGHT 

· incnued by being reciprocated, and can on the other band be 
deatroyed by love." Self-preservation is the fundamental motive 
of the puaiona, according to Spinoza; but self-preservation alten 
its character when we realize that what . is real and positive in 
us is what unites us to the whole, and not \Yhat preserves the 
appearance of separateneaa. 

The Jut two boob of the Etbia, entitled respectively "01 
human bondage, or the strength of the emotions" and "Of the 
power of the understanding, or of human freedom," are the moat 
interesting. We are in bondage in proportion as what happens to 
us is determined by outside causes, and we are free in proportion 
u we are self-determined. Spinoza, like Socrates and Plato, 
believes that all wrong action is due to intellectual error: the 
man who adequately undentanda his own circumstances will act 
wiaely, and will even be happy in the face of what to another 
would be misfortune. He makes no appeal to unselfishness; he 
holds that self-!fflEing, in 10me aense, and more panicularly self• 
preaervation, govern all human behaviour. "No virtue can be con
ceived as prior to this endeavour to preserve one's own being." 
But his conception of what a wise man will choose as the goal or 
ha aelf'-aeeking is different from that of the ordinary egoist: •'The 
mind's highest good is the knowledge of God, and the mind's 
highest vinue is to know God." Emotions are called "passions" 
when they spring from inadequate ideas; passions in different 
men may conflict~ but men who live in obedience to reason will 
agree together. Pleasure in itself is good, but hope and fear are 
bad, and 10 are humility and repentance: "he who repents of an 
action is doubly wretched or infirm." Spinoza regards time H 

unreal, and therefore all emotions which have to do aaentially 
with an event u future or as past are contrary to reason. "In 10 
&r u the mind conceives a thing under the dictate of reason, 
it ii affected equally, wbctber the idea be of a thing present, put, 
or future." 

Thia is a hard uying, but it is of the euence or Spi1107.8 '1 

aylteDl. and we lhall do well to dwell upon it for a moment. In 
popular estimation, "all'• well that ends well"; if the univene is 
gnclually improving, we think better of it than if it ia gradually 
deteriorating, ew:n if the IWD of good and evil be the ume in the 
hlO CINI. We are more concerned about a diaaater in our own 
time tban in tlw time of Jqbiz Khan. According to Spinaa 
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this ia irrational. Whatever happens ii part of the eternal timelele 
world 88 God sees it; to Him, the date ii irrelevant. The wise 
man, so far as human finitude allows, endeavoun to see the 
world 88 God sees it, ,ub ,p,ci, memitatis, under the aspect of 
eternity. But, you may retort, we are surely right in being more 
concerned about future misfonunes, which may possibly be 
averted, than about paat calamities about which we can do nothing." 
To this argument Spinoza's determinism supplies the answer. 
Only ignorance makes us think that we can alter the future; what 
will be will be, and the future is as unalterably fixed as the past. 
That is why hope and fear are condemned: both depend upon 
viewing the future as uncertain, and therefore spring from Jack of 
wisdom. 

When we acquire, in so far as \\'e can, a vision of the world which 
is analogous to God's, we see everything as part of the whole, 
and 88 necessary to the goodness of the whole. Therefore "the 
knowledge of evil is an inadequate knowledge." God has no 
knowledge of evil, because there is no evil to be known; the 
appearance of evil only arises through regarding parts of the 
universe as if they were self-subsistent. 

Spinoza 's outlook is intended to liberate men from the tyranny 
of fear. "A free man thinks of nothing less than of death; and his 
wisdom is a meditation not of death, but of life." Spinoza lived up 
to this precept very completely. On the last day of his life he was 
entirely calm, not exalted, like Socrates in the Plumlo, but con
vcniing, as he would on any other day, about matten of interest 
to hia interlocutor. Unlike some other philosophers, he not 
only believed hia own doctrines, but practised them; I do not 
know of any occasion, in spite of great provocation, in which he 
wu betrayed into the kind of heat or anger that his ethic con
demned: In controveny he was courteous and reasonable, never 
denouncing, but doing his utmoat to persuade. 

In so far u what happens to 111 1pringa from ourselves, it i1 
good; «.y what come, from without is bad for us ... As all things 
w~reof a man is the efficient caute are neceaaarily good, no evil 
can befall a man except through external causes." Obvioualy. 
therefore, nothing bad can happen t.9 the universe u a whole, 
tince it is not aubjcct to external caUlel. '"We are a part of uni
verul nature, and we follow her order. If we have a dear and dis
tinct undentanding of this, that part of our nature which ii defined 
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by intelligence, in other words the better part of ourselves, will 
uauedly acquiesce in what befalls us, and in such acquiescence 
will endeavour to persist." In so far as a man is an unwilling pan 
of a Jarier whole, he is in bondage; but in so far as, through the 
undentmding, he baa grasped the sole reality of the whole, he is 
free. The implications of this doctrine are developed in the last 
Book of the Etlda. 

Spinoza does not, like the Stoics, object to all emotions; he 
objects only to those that are "passions," i.e. those in which we 
appear to ourselves to be passive in the power of outside forces. 
•• An emotion which is a passion c:eues to be a passion as soon u 
we form a clear and distinct idea of it." Understanding that all 
things are necessary helps the mind to acquire power over the 
emotions. ..He who clearly and distinctly understands himself 
and his emotions, loves God, and so much the more as he more 
understands himself and his emotions." This proposition intro
duces us to the "intcllcctUal love of God," in which wisdom 
consists. The intellectuall love of God is a union of thought and 
emotion: it consists, I think one may say, in true thought combined 
with joy in the apprehension of truth. All joy in true thought is 
part of the intellectuaJ love of God, for it contains nothing negative, 
and is then:fore truly part of the w~ole, not only app.irently, as 
are fragmentary things so sepanted in thought as to appear bad. 

I said a moment ago that the intellectual love of God involves 
joy, but perhaps this was a mistake, for Spinoza says that God is 
not affected by any emotion of pleasure or pain, and also says 
that 11the intellectual love of the mind towards God is pan of the 
infinite Jove wherewith God loves himself." I think, nevertheless, 
that there is IOllldhing in 11inteUectual low" which is not mere 
intellect; perhaps the joy involved is considered as something 
superior to pleasure. 

"un-e towards God," we arc told, "must hold the chief place 
in the mind." I have omitted Spinoza's dtmonstrations, but in so 
doing I have given an incomplete picture of his though&. As tJw 
proof of the above propoeition is sbon, I will quote it in· full; 
the reader can then in imagination supply proofs to other propo
litions. The proof of the above pl'OJ)Olition is u follows: 

"For this love is &IIOCiated with all the modifications of the body 
(V. 14) and ii faataed by than all (V, 15); therefore (V 11) ir must 
bald the chief place in the mind. Q.E.D. ,. 
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Of the propositions referred to in the above proof, V, 14 states: 
''The mind ~ bring it about, that all bodily modifications or 
images of things may be referred to the idoa of God"; V, 15, 
quoted above, states: "He who clearly and distinctly understands 
himself and his emotions loves God, and so much the more in 
proportion as he understands himself and his emotions"; V, 11 

states: "In proportion 88 a mental image is referred to more 
objects, 80 is it more frequent, or more often vivid, and occupies 
the mind more." 

The "proof" quoted above might be expressed as follows: 
Every increase in the understanding of what happens to us con
sists in referring eventa to the idea of God, since, in truth, every
thing is part of God. This understanding of everything 88 pan 
of God is love of God. When all objects are referred to God, the 
idea of God \\ill fully occupy the mind. 

Thus the statement that "love of God must hold the chief place 
in the mind" is not a primarily moral exhortation, but an account 
of what must inevitably happen as we acquire understanding. 

We are told that no one can hate God, but, on the other hand, 
·• he who loves God cannot endeavour that God should love him 
in return." Goethe, who admired Spinoza without even beginning 
to understand him, thought this proposition an instance of self
abnegation. It is nothing of the sort, but a logical consequence 
of Spinoza's mt"taphysic. He does not say that a man ought not to 
want God to love him; he says that a man who loves God tannot 
want God to love him. This is made plain by the proof, which 
uys: "For, if a man should 80 endeavour, he would desire (V, 
17, Corol.) that God, whom he loves, should not be God, and 
consequently he would desire to feel pain (Ill, 19), which is 
absurd (Ill, 28)." \', 17 is the proposition already referred to, 
which uys that God has no passions or pleasures or pains; the 
coroJJary referred to above deduces that God loves and hates nu 
one. 1 lerc again what is involved is not an ethical precept, but 
a l~ic:al necessity: a man who loved God and wished God to 
love him would be \\ishing to feel pain, "which is absurd." 

The statement that God can love no one should not be con
siden-d to contradict the statement tflat God loves Himself with 
an infinite intellectual love, He may love Himself, since that ia 
pouible without falae belief; and in any cue intellectual love ia 
a very apecial kind of Jow. ' 
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At this point Spinoza tells us that he hu now given us "all the 
remedies against the emotions." The great remec{ is clear and 
distinct ideas ,s to the nature of the emotions and their relation 
to external causes. There is a further advantage in love of God 
as compared to love of human beings: 11Spiritual unhealthiness 
and misfortunes can generally be traced to excessive love of 
something which is subject to many variations." But clear and 
distinct knowledge "begets a love towards a thing immutable 
and etemal," and such love has not the turbulent and _disquieting 
character of love for an object which is transient and changeable. 

Although penona1 survival after death is an illusion, there is 
nevertheless something in the human mind that is eternal. The 
mind can only imagine or remember while the body endures, 
but there is in God an idea which expresses the essence of this or 
that human body under the form of eternity, and this idea is the 
eternal part of the mind. The intellectual love of God, when 
experienced by an individual, is contained in this eternal part 
of the mind. 

Bleste<fness, which consists of love towards God, is not the 
reward of virtue, but virtue itself; \\e do not rejoice in it because 
we control our lusts, but we control our lusts because we rejoice
in it. 

The Ethics ends with these words: 
"The wise man, in so far as he is regarded as such, is scarcely 

at all disturbed in spirit, but being conscious of himself, and of 
God, and of things, by a certain eternal necessity, never ceases to 
be, but always possesses true acquiescence of his spirit. If the way 
which I have pointed out as leading to this result seems exceedingly 
hard, it may nevertheless be discovered. Needs must it be hard, 
since it is so seldom found. How would it be possible, if salvation 
were ready to our hand, and could without great labour be found, 
that it should be by almost all men neglected ? But all excellent 
thing& are as difficult as they are rare." 

In forming a aitical estimate of Spinoza 's importance as a 
philosopher, it is neceuary to distinguish his ethics from his 
metaphysics, and to consider how much of the former can survive 
the rejection of the latter. • 

Spinoza'• metaphysic is the best ezample of what may be 
aDecl "logical monism"-the doctrine, narnelJ, that the world 
u a whole is a sing1e substance, none of whoee parts are logically 
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capable of existing alone. The ultimate" basis for this view is the 
belief that every proposition has a single subject and a single 
predicate, which leads us to the conclusion that relations and 
plurality must be- illusory. Spinoza thought that the nature of the 
world and of human life could be logically deduced from self. 
evident axioms; we ought to be as resigned to events as to the fact 
that 2 and 2 are 4, since they are equally the outcome of logical 
necessity. The whole of this metaphysic is impossible to accept; 
it is incompatible with modern logic and with scientific method. 
Facts have to be discovered by observation, not by reasoning; 
when we successfully infer the future, we do so by means of 
principles which are not logically necessary, but are suggested by 
empirical data. And the concept of substance, upon which Spinoza 
relies, is one which neither science nor philosophy can nowadays 
accept. 

But when we come to Spinoza'a ethics, we feel-or at least 1 
feel-that something, though not everything, can be accepted 
even when the metaphysical foundation has been rejected. Broadly 
speaking, Spinoza is concerned to show how it is possible to live 
nobly even when we recognize the limits of human power. He 
himself, by his doctrine of necessity, makes these limits narrower 
than they are; but when they indubitably exist, Spinoza'• maxims 
are probably the best possible. Take, for instance, death: 
nothing that a man can do will make him immortal, and it is 
therefore futile to spend time in fean and lamentations over the 
fact that we must die. To be obsessed by the fear of death is a 
kind of slavery; Spinoza is right in saying that "the free man 
thinks of nothing less than of death." But even in this case, it is 
only death in general that should be so treated; death of any 
panicular disease should, if possible, be averted by submitting to 
medical care. What should, even in this case, be avoided, is a 
certain kind of anxiety or terror; the necessary measures should be 
taken calmly, and our thoughts should, as far as possible, be then 
directed to other matten. The same considerations apply to all 
other purely penonal misfortunes. 

But how about misfortunes to people whom you love? Let us 
think of some of the things th:it are iiltely to happen in our time 
to inhabitants of Europe or China. Suppoee you are a Jew, and 
your family has been massacred. Suppoee you are an underground 
worker apinat the Nazis, and your wife has been shot because 
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you could not be caught. Suppoee your husband, for some purely 
imaginary aime, baa been sent to forced labour in the Arctic, 
and baa died of auelty ind starvation. Suppose your daughter 
baa been raped and then killed by enemy soldiers. Ought you, 
in these circumstances, to preserve a philosophic calm? 

If you follow Christ's teaching, you will say "Father, forgive 
them, for they know not what they do." I have known Quakers 
who could have said this sincerely and profoundly, and whom I 
admired because they could. But before giving adlJ}iration one 
must be very sure that the misfortune is felt as deeply as it should 
be. One cannot accept the attitude of some among the Stoics, 
who said, "What does it matter to me if my family suffer? I can 
still be virtuous." The Christian principle, "Love your enemies," 
is good, but the Stoic principle, "Be indifferent to your friends," is 
bad. And the Christian principle does not inculcate calm, but an 
ardent love even towards the worst of men. There is nothing to be 
said against it except that it is too difficult for most of us to practise 
aincerely. 

The primitive reaction lo such disasters is revenge. When 
Macduff learns that his wife and children have been killed by 
Macbeth, he resolves to kill the tyrant himself. This reaction is 
still admired by most people, when the injury is great, and such as 
·to arouse moral horror in disinterested people. Nor can it be 
wholly condemned, for it is one of the forces generating punish
ment, and punishment is sometimes necessary. Moreover, from 
the point of view of mental health, the impulse to revenge is likely 
to be so strong that. if it is allowed no outlet, a man's whole 
outlook on life may become distorted and more or leas insane. 
This is not true universally, but it is true in a large percentage of 
cues. But on the other side it must be said that revenge is a very 
dangeroua motive. In so far as society admits it, it allows a man 
to be the judge in his own cue, which is euctly what the law tries 
to prevent. Moreover it is usually an excessive motive; it aeeka to 
inftict more punishment than is deairable. Torture, for example, 
should not be punished by torture, but the man maddened by 
luat for vengeance will think a painleu death too good for the 
object of his bate. Moreover-Gd it is here that Spinoza is in the 
right-a life dominated by a single puaion is a narrow life, in
compatible with every kind of wisdom. Revenge as such is there
fore not the bat reaction to inju:ry. 
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Spinoza would say what the Christian says, and also' something 
more. For him, all sin is due to ignorance; he would "forgive 
them, for they know not what they do. 11 But he would have you 
avoid the limited purview from which, in his opinion, sin springs, 
and would urge you, even under the greatest misfortunes, to 
avoid being shut up in the world of your sorrow; he would have 
you understand it by seeing it in relation to its causes and as a 
part of the whole order of nature. As we saw, he believes that 
hatred can be overcome by love: "Hatred is increased by being 
reciprocated, and can on the other hand be destroyed by love. 
Hatred which is completely vanquished by love, passes into love; 
and love is thereupon greater, than if hatred had not preceded it!' 
I wish I could believe this, but I cannot, except in exceptional 
cases where the person hating is completely in the power of the 
person who refuses to hate in return. In such cases, surprise at 
being not punished may have a reforming effect. But so long as the 
wicked have power, it is not much use assuring them that you do 
not hate them, since they will attribute your words to the wrong 
motive. And you caMot deprive them of power by non-resistance. 

The problem for Spinoza is easier than it is for one who has 
no belief in the ultimate goodness of the universe. Spinoza thinks 
that, if you see your misfortunes as they are in reality, as part of 
the concatenation of causes stretching from the beginning of 
time to the end, you will see that they are only misfortunes to 
you, not to the universe, to which they are merely passing dis
cords heightening an ultimate harmony. I cannot accept this; 
I think that particular events are what they are, and do not become 
different by absorption into a whole. Each act of cruelty is eternally 
a part of the universe; nothing that happens later can make that 
act good rather than had, or can confer perfection on the whole 
of which it is a part. 

Nevertheless, when it is your lot to have to endure something 
that is ( or seems to you) worse than the ordinary lot of mankind, 
Spinoza'• principle of thinking about the whole, or at any rate 
about larger matten than your own grief, is a useful one. There 
are even times when it is comforting Jo reflect that human life, 
with all that it contains of evil and suffering, is an infinitesimal 
pan of the life of the universe. Such reflections may not auffice 
to constitute a religion, but in a painful world they are a help 
towards aanity and an antidote to the paralysis of utte-r despair. 
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LEIBNIZ 

[
BNIZ (1646-1716) was one of the supreme intellects of all 
time, but 88 a human being he was not admirable. He had, 
it is true, the virtues that one would wish to find men

tioned in a testimonial to a prospective employee: he was in
dustrious, frugal, temperate, and financially honest. But he was 
wholly destitute of those higher philosophic virtues that are so 
notable in Spinoza. His best thought was not such 88 would win 
him popularity I and he left his records of it unpublished in his 
desk. What he published was designed to win the approbation 
of princes and princesses. The consequence is that there are two 
l)'lteml of philosophy which may be regarded 88 representing 
Leibniz: one, which he proclaimed, was optimistic, orthodox, 
fantastic, and shallow; the other, which has been slowly unearthed 
from his manUICripta by fairly recent editors, was profound, 
coherent, largely Spinozistic, and amazingly logical. It was the 
popular Leibniz who invented the doctrine that this is the best 
of all poasible worlds (to which F. H. Bradley added the sardonic 
comment 0 and everything in it is a necessary eVJ1"); it was this 
Leibniz whom Voltaire caricatured 88 Doctor Pangloss. It would 
be unhistorical to ignore this Leibniz, but the other is of far 
greater philosophicaJ importance. 

Leibniz was born two years before the end of the Thirty Y ean' 
War, at Leipzig, where his father wu professor of moral philo
lOphy. At the univenity he studied law, and in 1666 he obtained 
a Doctor's degree at Altdorf, where he was offered a professorship, 
which he refuaed, uying he had .. very different things in view." 
In 1667 be entered the aervice of the archbishop of Mainz, who, 
like other West German princes, wu oppressed by fear of Louis 
XIV. With the approval ol the archbishop, Leibniz tried to 
penuade the French king to invade Egypt rather than Germany, 
but wu met with I poli~ reminder that lince the time of St. 
Louil the holy war againit the infidel had gone out of fashion. 
If'■ project remained llftknown to the public until it was di,. 
covend by Napoleon when he occupied Hanover in 18o3, four 
yean lfter his own abortive F.tm,tian apedirion. In 1672, in 
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connection with this scheme, Leibniz went to Paris; where he 
spent the greater part of the next four yean. His contacts in 
Paris were of great importance for his intellectual development, 
for Paris at that time led the world both in philosophy and in 
mathematics. lt was there, in 1675-6, that he invented the infini
tesimal calculus, in ignorance of Newton's previous but unpub
lished work on the same subject. Leibniz'• work was first published 
in 1684, Newton's in 1687. The consequent dispute as to priority 
was unfortunate, and discreditable to all parties. 

Leibniz was somewhat mean about money. When any young 
lady at the court of Hanover married, he used to give her what 
he called a "wedding present," consisting of useful maxima, 
ending up with the advice not to give up washing now. that she 
had secured a husband. History does not record whether the 
brides were grateful. 

In Germany, Leibniz had been taught a neo-scholastic Aris
totelian philosophy, of which be retained something throughout 
his later life. But in Paris he came to know Cartesianism and the 
materialism of Gas.11endi, both of which influenced him; at this 
time, he said, he abandoned the "trivial schools,'' meaning 
scholasticism. In Paris he came to know Malebranche and Arnauld 
the Jansenist. The last important influence on his philosophy ,vu 
that of Spinoza, whom he visited in 1676. He spent a month in 
frequent discussions with him, and secured part of the Ethic, 
in manu!IC'ript. In later years he joined in decrying Spinoza, and 
minimized his contacts with him, saying he had met him once, 
and Spinoza had told some good anecdotes about politics. 

His connection with the House of Hanover, in wh08C service he 
remained for the rest of his life, began in 1673. From 168o onwards 
he was their librarian at WolfenbUttel, and was officiaUy employed 
in writing the history of Brunswick. He had reached the year 
1009 when he died. The work was not published till 1843. Some 
of his time was spent on a project for the reunion of the Churches, 
but this proved abortive. He travelled to Italy to obtain evidence 
that the Dukes of Brunswick were connected with the Este family. 
But in spite of these services he was left behind at Hanover when 
George I became king of England, the &iief reason being that his 
quarrel with Newton had made England unfriendly to him.· How
ever, the Princess of Wales, u he told all his correspondents, aided 
with him 1gain1t Newton. In spite of her favour, he died neglected. 
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Leibniz's popular philoeophy may be found in the Mo1111d1ilogy 
and the Printipla of Natw, and of G,aa, one of which (it ia 
uncertain which) he wrote for Prince Eugene of Savoy, Marl
borough's colleague. The basis of his theological optimism is 
eet forth in the ThMxlick, which he wrote for Queen Charlotte 
of Prussia. I shall begin with the philosophy set forth in these 
writings, and then proceed to his more solid work which he left 
unpublished. 

Like Descartes and Spinoza, Leibniz based his philosophy on the 
notion of substance, but he differed radically from them as regards 
the relation of mind and matter, and as regards the number of 
substances. Descartes allowed three substances, God and mind 
and matter; Spinoza admitted God alone. For Descartes, extension 
ia the essence of matter; for Spinoza, both extension and thought 
are attributes of God. Leibniz held that extension cannot be an 
attribute of a substance. His reason was that extension involves 
plurality, and can therefore only belong to an aggregate of sub
stances; each single substance must be unextended. He believed, 
consequently, in an infinite number of substances, which h!= 
called 11monads." Each of these would have some of the properties 
of a physical point, but only when viewed abstractly; in fact, each 
monad is a soul. This follows naturally from the rejection of 
extension as an attribute of substance; the only remaining possible 
essential attribute aeemed to be thought. Thus Leibniz wu led 
to deny the reality of matter, and to substitute an infinite family 
of souls. 

The doctrine that substances cannot interact, which had been 
developed by Descartes' followen, was retained by Leibniz, and 
led to curious consequences. No two monads, he held, can ever 
have any causal relation to each other; when it seems as if they had, 
appeannces are deceptive. Monads, u he expressed it, are 
"windowless." This led to two difficulties: one in dynamics, 
where bodies seem to affect each other, especially in impact; 
the other in relation to perception, which eeems to be an eft'ect 
of the perceived object upon the percip;ent. We will ignore the 
dynamical difficulty for the present, and consider only the question 
of perception. Leibniz held that every monad mim>rs the univene, 
not because the univene affecta it, but because God bu given it 
a nature which ipODtaneDUSly produces this result. There ii a 
"pre eatabli1bed hannony" between the changes in one monad 
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and those in another, which produces the semblance of inter
action. Thie is obviously an extemion of the two clocks, which 
strike at the same moment becauae each keeps perfect time. 
Leibniz has an infinite number of clocks, all arranged by the 
Creator to strike at the same instant, not because they affect 
each other, but because each is a perfectly accurate mechanism. 
To those who thought the pre-established harmony odd, Leibniz 
pointed out what admirable evidence it afforded of the existence 
of God. 

Monads form a hierarchy, in which some are superior to others 
in the clearness and distinctness with which they mirror the 
universe. In all there is some degree of confusion in perception, 
but the amount of confusion varies according to the dignity of 
the monad concerned. A human body is entirely composed of 
monads, each of which is a soul, and each of which is immortal, 
but there is one dominant monad which is what is called th. soul 
of the man of whose body it forms part. This monad is dominant, 
not only in the sense of having clearer perceptions than the others, 
but also in another sense. The changes in a human body (in 
ordinary circumstances) happen for the sake of the dominant 
monad: when my arm moves, the purpose served by the move
ment is in the dominant monad, i.e. my mind, not in the ltlonads 
that compose my arm. This is the truth of what appears to common 
sense as the control of my will o,·cr my arm. 

Space, as it appears to the senses, and as it is assumed in physics, 
is not real, but it has a real counterpart, namely the arrangement 
of the monads in a three-dimensional order according to the 
point of view from which they mirror the world. Each monad sees 
the world in a certain perspective peculiar to itself; in this sense 
we can speak, somewhat loosely, of the monad as having a spatial 
position. 

Allowing ourselves this way of speaking, we can say that there is 
no such thing as a vacuum; every possible point of view is filled 
by one actual monad, and by only one. No two monads are 
exactly alike; this is Leibniz's principle of the "identity of in
discemibles." 

In contnsting himself with Spinoza, l!eibniz made much of the 
free will allowed in hia system. He had a "principle of sufficient 
reason," according to which nothing happens without a reason; 
but when we an: concerned with free agents, the reaaona for their 
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actions "incline without neceasitating." What a human being doea 
always has a motive, but the aufficient reason of his action has no 
logical neceasity. So, at least, Leibniz says when he is writing 
popularly, but, as we shall see, he had another doctrine which he 
kept to himself after finding that Arnauld thought it shocking. 

God's actions have the same kind of freedom. He always acts 
for the beat, but He is not under any logical compulsion to do so. 
Leibniz agrees w.ith Thomas Aquinas that God cannot act con
trary to the laws of logic, but He can decree whatever is logically 
possible, and this leaves Him a great latitude of choice. 

Leibniz brought intc, their final form the metaphysical proofs of 
God's existence. These had a long histo!')'; they begin with Aris
totle, or even w.ith Plato; they are formalized by the scholastics, 
and one of them, the ontological argument, was invented by 
St. Anselm. This argument, though rejected by St. Thomas, 
was revived by Descartes. Leibniz, whose logical skill was supreme, 
stated the arguments better than they had ever been stated before. 
That is my reason for examining them in connection \\ith 
him. 

Before examining the arguments in detail, it is as well to realize 
that modem theologians no longer rely upon them. Medieval 
theology is derivative from the Greek intellect. The God of the 
Old Testament is a God of power, the God of the New Testament 
is also a God of love; but the God of the theologians, from Aristotle 
to Calvin, is one whose appeal is intellectual: His existence solves 
certain puzzles which otherwise would create argumentative diffi
cultiesin theunderstandingof theunivene. This Deity who appears 
at the end of a piece of reasoning, like the proof of a proposition 
in geometry, did not satisfy Rousseau, who reverted to a conception 
of God more akin to that of the Gospels. In the main, modem 
theologians, especially such as are Protestant, have followed 
Rousseau in this respect. The philosophers have been more 
comervative; in Hegel, Lotze, and Bradley arguments of the 
metaphysical son persist, in spite of the fact that Kant professed 
to have demolished IUCb arguments once for all. 

Lea"bniz's argumenta for the existence of God are four in 
number; they are (1) ~ ontological argument, (2) the cosmo
logical argument, (3). the argument from eternal truths, (4) the 
argument &om the pre-established harmony, which may be 
pneralized into the ugument from design, or the pbysico-
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theological argument, u Kant calla it. We will conaider theae 
arguments aucceuively. 

The ontological argument depends upon the diatinction between 
exiatence and essence. Any ordinary penon or thing, it ia held, on 
the one hand exiata, and on the other hand has certain qualities, 
which make up hie or ita "easence." Hamlet, though he does not 
exist, baa a certain essence; he is melancholy, undecided, witty, 
etc. When we deacribe a person, the question whether he is real 
or imaginary remains open, however minute our description may 
be. This is expressed in scholastic language by saying that, in 
the cue of any finite substance, its essence does not imply its 
existence. But in the cue of God, defined as the most perfect 
Being, St. Anselm, followed by Descartes, maintains that essence 
does imply existence, on the ground that a Being who possesses 
all other perfections is better if He exists than if He does not, 
from which it follows that if He does not He is not the best 
possible Being. 

Leibniz neither whoUy accepts nor wholly rejects this argument; 
it needs to be supplemented, so he says, by a proof that God, so 
defined, is possible. He wrote out a proof that the idea of God is 
p088ible, which he showed to Spinoza when he saw him at the 
Hague. This proof defines God as the most perfect Being, i.e. 
as the subject of all perfections, and a perfection is defined as a 
"simple quality which is positive and absolute, and expresses 
without any limita whatever it does express." Leibniz easily 
proves that no two perfections, as above defined, can be incom
patible. He concludes: "There is, therefore, or there can be 
conceh•ed, a subject of aJJ perfections, or most perfect Being. 
Whence it follows aJao that He exists, for existence is among the 
number of the perfections." 

Kant countered this argument by maintaining that "existence" 
is not a predicate. Another kind of refutation results from my 
theory of descriptions. The argument does not, to a modem mind, 
seem very convincing, but it is easier to feel convinced that it 
must be fallacioua than it is to find out precisely where the fallacy 
lies. 

The coamological argument is mort plausible than the onto
logical argument. It is a form of the First-Cause argument, wluch 
ia itaelf derived from Aristotle'• argument of the unmoved mover. 
The Fint-Cauae argument is aimple. It point.a out that everything 
H....,,e/W..,,., ,.,,__,,,, 6olJ U. 
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finite haa a cauae, which in tum had a cause, and so on. Tbia 
seriea of previoua cauaea cannot, it ia maintained, be infinite, and 
the first term in the aeries must itself be uncauaed, since otherwise 
it would not be the first term. There ia therefore an uncaused 
cause of everything, and tbia ia obviously God. 

In Leibniz the argument takea a somewhat different form. He 
arguea that every particular thing in the world ia 11contingent," 
that ia to 11y, it would be logically poasible for it not to exist i 
and this is true, not only of each particular thing, but of the whole 
universe. Even if we suppose the universe to have always existed, 
there ia nothing within the universe to ahow why it exiats. But 
everything haa to have a sufficient reason, according to Leibniz'• 
philosophy; therefore the universe u a whole must have a suffi
cient reason, which must be outside the universe. Thia sufficient 
reason is God. 

This argument ia better than the straightforward First-Cause 
argument, and cannot be 80 easily refuted. The Fint-Cause 
argument rests on the aaumption that every seriea must have a 
first term, which ia false; for example, the seriea of proper fractions 
hu no first tenn. But Leibniz'• argument does not depend upon 
the view that the universe must have had a beginninp in time. 
The argument ia valid 80 Jong u we grant Leibniz's principle of 
IUfficient reason, but if thia principle ia denied it collapses. What 
aactly Leibniz meant by the principle of sufficient reason is a 
controvenial question. Couturat maintains that it means that 
every true proposition is "analytic," i.e. such that its contra
dictory ia self-contradictory. But this interpretation (which hu 
auppon in writings that Leibniz did not publish) belongs, if true, 
to the esoteric doctrine. In his publiahed worb he maintains that 
there is a difference between neceaaary and contingent propositions, 
that only the former follow from the laws of logic, and that all 
propoeitions ~g existence are contingent, with the sole 
aception of the existence of God. Though God exists necessarily, 
He wu not compelled by logic to create the world; on the contnry, 
this wu a free choice, motivated, but not necessitated, by His 
goodnea. 

It• clear that Kant ii ,..ht in 11ying that thia argument depends 
upon the ontologic:al argument. If the aiatence of the world can 
only be accounted for by the aiatence of , neceaaary Being, then 
then, must be a Being whON e■ence involves aiatence, for 
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that ia what ia meant by a neceaaary Being. But if it is possible 
that there should be a Being whose essence involves existence 
then reason alone, without experience, can define such a Being 
whose existence will follow from the ontological argument; for 
everything that hu to do only with essence can be known inde
pendently of experience-such at leut is Leibniz'• view. The 
apparent greater plausibility of the CD1mological as opposed to the 
ontological argument is therefore deceptive. 

The argument froJD the eternal truths is a little difficult to state 
precisely. Roughly, the argument is this: Such a statement u 
"it is raining" is sometimes true and sometimes false, but 11two 
and two are four" is always true. All statements that have only to 
do with essence, not with existence, are either always true or 
never true. Those that are always true are called 11eternal truths." 
The gist of the argument is that truths are pan of the contents of 
minds, and that an eternal truth must be pan of the content of an 
eternal mind. There is already an argument not unlike this in 
Plato, where he deduces immortality from the eternity of the ideas. 
But in Leibniz the argument is more developed. He holds that the 
ultimate reason for contingent truths must be found in necessary 
truths. The argument here is u in the cosmological argument: 
there must be a reason for the whole contingent world, and this 
reason cannot itself be contingent, but must be sought among 
eternal truths. But a reason for what exists must itself exist; 
therefore eternal truths must, in some sense, exist, and they can 
only exist as thoughts in the mind of God. This argument is 
really only another form of the cosmological argument. It is, 
however, open to the funher objection that a truth can hardly be 
said to "exist" in a mind which apprehends it. 

The argument from the pre-established harmony, u Leibniz 
states it, is only valid for those who accept his windowless monads 
which all mirror the univerae. The argument is that, since all the 
clocks keep time with each other without any causal interaction, 
there must have been a single outside Cause that regulated all 
of them. The difficulty, of coune, is the one that besets the whole 
monadology: if the monads never interact, how does any one of 
them know that there are any othen l ~hat seems like mirroring 
the univene may be merely a dream. In fact, if Leibniz is right, 
it ;, merely a dream, but he hu ucenained somehow that all the 
monads have eimilar dreams at the ame time. This, of coune, 
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ia fantastic, and would never have seemed credible but for the 
previous history of Carteaianism. 

Leibniz'• argument, however, can be freed from dependence on 
hia peculiar metaphysic, and tnnsformed into what is called the 
argument from design. This argument contends that, on a survey 
of the known world, we find things which cannot plausibly be 
explained 18 the product of blind natural forces, but are much 
more reasonably to be regarded 18 evidences of a beneficent 
purpose. 

This argument has no formal logical defect; its premi88C8 are 
empirical, and its conclusion profeseea to be reached in accordance 
with the usual canons of empirical inference. The question whether 
it is to be accepted or not turns, therefore, not on general meta
physical questions, but on comparatively detailed considerations. 
There is one important difference between this argument and the 
others, namely, that the God whom (if valid) it demonstratts 
need not have aJJ the usual metaphyaical attributes. He need not 
be omnipotent or omniscient; He may be only vastly wiser and 
more powerful than we are. The evils in the world may be due to 
His limited po\\-er. Some modem theologians have made use of 
these possibilities in forming their conception of God. But such 
speculations are remote from the philosophy of Leibniz, to which 
we must now return. 

One of the most characteristic features of that philosophy is the 
doctrine of many possible worlds. A world is "poasible" if it docs 
not contradict the laws of logic. There are an infinite number of 
possible worlds, all of which God contemplated before creating 
the actual world. Being good, God decided to create the best of 
the possible worlds, and He considered that one to be the best 
which had the greatest excess of good over evil. He could have 
created a world containing no evil, but it would not have been 10 

good 18 the actual world. That is because some great goods are 
logically bound up "ith certain evils. To take a trivial illustration, 
a drink of cold water when you are very thinty on a hot day may 
give you such great pleasure that you think the previous thirst, 
though painful, was wo~h enduring, because without it the 
subsequent enjoyment could not have been 10 great. For theology, 
it ia not such illustntlon1 that are important, but the connection 
of sin with free will. Free will ia a great good, but it wu logically 
imomml,Je for God to bestow free will and at the ume time 
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decree that there should be no ain. God therefore decided to make 
man free, although he foresaw that Adam would eat the apple, 
and although sin inevitably brought punishment. The world 
that resulted, although it contains evil, has a greater surplus of 
good over evil than any other possible world; it is therefore the 
best of all possible worlds, and the evil that it contains affords no 
argument against the goodness of God. 

This argument apparently satisfied the Queen of Prussia. Her 
serfs continued to suffer the evil, while she continued to enjoy the 
good, and it was comforting to be assured by a great philosopher 
that this was just and right. 

Leibniz's solution of the problem of evil, like most of his other 
popular doctrines, is JogicaJly possible, but not very convincing. A 
Manicha-an might reton that this is the worst of all possible worlds, 
in which the good things that exist serve only to heighten the evils. 
The world, he might say, ,vu created by a wicked demiurge, who 
allowed free will, which is good, in order to make sure of sin, which 
is bad, and of which the evil outweighs the good of free will. The 
demiurge, he might continue, created some virtuous men, in order 
that they might be punished by the wicked; for the punishment of 
the vinuous is so great an evil that it makes the world worse than if 
no good men existed. I am not ad,•ocating this opinion, which I 
consider f antaatic ; I am only saying that it is no more fantastic 
than Leibniz'• theory. People wish to think the universe good, 
and wilJ be lenient to bad arguments proving that it is 10, while 
bad arguments proving that it is bad are closely scanned. In fact, 
of course, the world is partly good and partly bad, and no "prob
lem of evil" arises unleu this obvioua fact is denied. 

J come now to Leibniz's esoteric philosophy, in which we find 
reasona for much that eeems arbitrary or fantastic in his popular 
expositions, as well aa an interpretation of his doctrines which, if 
it had become genenlly known, would ha,-e made them much leas 
acceptable. It is a remarkable fact that he so imposed upon aub
aequent students of philosophy that most of the e<titon who 
published eelectiona from the immenae mass of hia manuscripts 
preferred what aupponed the recei\·ed interpretation of hia 
aystem, and rejected u unimportant 6aaya which prove him to 
have been a far more profound thinker than he wiahed to be 
thought. Most of the tata upon which we must rely for an 
undentandiag of his esoteric _doctrine were fint published in 
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1901 or 1903, in two works by Louis Couturat. One of these was 
even headed by Leibniz with the remark: "Here I have made 
enormoua progress.,. But in spite of this, no editor thought it 
worth printing until Leibniz had been dead for nearly two cen
turies. It is true that his letten to Arnauld, which contain a part 
of his more profound philOBOphy, were published in the nineteenth 
century; but I was the first to notice their importance. Arnau Id's 
reception of these letters was diacouraging. He \\'rites: "1 find 
in these thoughts so many things which alarm me, and which 
almost all men, if I am not mistaken, will find so shocking, that 
I do not see of what use a writing can be, which apparently 
all the world will reject." Thia hostile opinion no doubt led Leib
niz, thenceforth, to adopt a policy of secrecy as to his real thoughts 
on philOBOphical subjects. 

The conception of substance, which is fundamental in the 
philOBOpbies of Descanes, Spinoza, and Leibniz, is derived from 
the logical category of subject and predicate. Some words can be 
either subjects or predicates; e.g., I can say "the sky is blue" 
and ublue is a colour." Other words-of which proper names are 
the IDCJlt obvious instances-can never occur as predicates, but 
only as subjects, or as one of the terms of a relation. Such words 
are held to designate ndntanm. Substances, in addition to this 
logical characteristic, persist through time, unless destroyed by 
God's omnipotence (which, one gathers, never happens). Every 
true propoeition is either general, like "all men are mortal," 
in which cue it states that one predicate implies another, or 
particular, like "Socrates is mortal," in which cue the predicate 
is contained in the subject, and the quality denoted by the predi
cate is part of the notion of the substance denoted by the subject. 
Whatever happens to Socrates can be a11erted in a aentcrace in 
which 11Socrate1" is the subject and the word• describing the 
happening in qutstion are the predicate. AH thCR predicates put 
together make up the "notion" of Socrates. All belong tu 
him necaaarily, in thi■ aenae, that a subatance of which they 
could not be truly uaened would not be Socrates, bul some 
one elae. 

Leibniz wa, a firm belilver ·n the importance of logic, not only 
in ita own sphere, but u the buit of metaphysics. He did work on 
mathematical Josic· which would have been enormously important 
if he bad published it; he wou,d, in that eaae, have been the 
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founder of mathematical logic, which would have become known 
a century and a half sooner than it did in fact. He abstained from 
publishing, becauae he kept on finding evidence that Aristotle's 
doctrine of the syllogism was wrong on 80me points; respect for 
Aristotle made it impoaaible for him to believe this, 80 he mis
takenly auppoaed that the errors muat be his own. Nevertheleu 
he cherished throughout his life the hope of discovering a kind of 
generalized mathematics, which he called Charadmstica Uni
wr1alu, by meana of which thinking could be replaced by calcu
lation. "If we had it," he saya, .. we should be able to reason in 
metaphysics and morals in much the same way as in geometry 
and analysis." "If controversies were to arise, there would be no 
more need of disputation between two philosophers than between 
two accountants. For it would suffice to take their pencils in their 
hands, to sit down to their slates, and to say to each other {with 
a friend as witneu, if they liked): Let us calculate." 

Leibniz based his philosophy upon two logical premisses, the 
law of contradiction and the Jaw of sufficient reason. Both depend 
upon the notion of an "analytic" proposition, which is one in 
which the predicate is contained in the subject-for instance, "'all 
white men are men. 11 The Jaw of contradiction states that all 
analytic propositions are true. The law of sufficient reason (in the 
esoteric system on.ly) states that all true propositions are analytic. 
This applies even to what we should regard aa empirical state
ments about matten of fact. If I make a journey, the notion of 
me must from all eternity have included the notion of this journey, 
which is a predicate of me. "We may say that the nature of an 
individual substance, or complete being, is to have a notion 80 

completed that it auffices to comprehend, and to render deducible 
from it, all the predicates of the subject to which this notion is 
attributed. Thus the quality of king, which belongs to Aleunder 
the Great, abstracting from the subject, is not sufficiently deter• 
mined fur an individual, and does not involve other qualities of 
the aame subject, nor all that the notion of this prince contains, 
whereu God,aeeing the individual notion or hecceityof Alexander, 
sea in it at the wne time the foundation and the reason of all the 
predicates which can be truly attributtd to him, as e:g. whether 
be would conquer Dariua and Ponas, even to knowing a p,iori 
(and not by experience) whether he died a natural death or by 
poison, which we can only know by hiatory." 
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One of the moat definite statements of the basis of his meta
phyaic OCCW'8 in a letter to Amauld: 

'"In consulting the notion which I have of every true proposition, 
I find that every predicate, neceasary or contingent, past, present, 
or future, is comprised in the notion of the subject, and I ask 
no more •••• The proposition in question is of great importance, 
and deserves to be well established, for it follows that every soul 
is u a world apart, independent of everything eJae except 
God; that it is not only immortal and so to speak impassible, 
but that it keeps in its substance traces of all that happens 
to it." 

He goes on to explain that substances do not act on each other, 
but agree through all mirroring the universe, each from its own 
point of view. Then: can be no interaction, because all that happens 
to each aubject is part of its own notion, and eternally determined 
if that substance exista. 

Tbia system is evidently just u deterministic as that of Spinoza. 
Arnauld expreues his horror of the statement (which Leibniz had 
made): "That the individual notion of each person involves once 
for all everything that will ever happen to him." Such a ,·iew is 
evidently incompatible with the Christian doctrine of sin and 
free will. Finding it ill receh•ed by Arnauld, Leibniz carefully 
refrained from making it public. 

For human beings, it is true, there is a difference between 
trutha known by logic and truths known by experience. This 
difference arises in two ways. In the fint place, although every
thing that happens to Adam follows from his notion, if M nut,, 
we can only ucertain his ex.istence by experience. In the second 
place, the notion of any individual substance is infinitely comple:11:, 
and the analyus required to deduce his predicates is only pouible 
for God. Theae differences, however, are only due to our ignorance 
and inteJ1ectual limitation; for God, they do not exist. God 
apprehends the notion of Adam in all its infinite complezity, 
and can therefore eee all true proposition, about Adam u analytic. 
God can allo uc:enain a priori whether Adam exists. For God 
knows His own goodnea, from which it follows that He will 
create the beat pouible WOtld; and He alto knows whether or not 
Adam fonm part of thia world. There ii therefore ao real eacape 
from detenni.nitm through our ignorance. 

There is, however, 1 further point, which is very curioua. At 
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moet times, Lei'bniz rep1'e8e!lta the Creation u a free act of God, 
requiring the exercise of His will. According to this doctrine, the 
determination of what actually msta is not effected by observation, 
but must proceed by way of God's goodness. Apart from God's 
goodness, which leads Him to create the best possible world, 
there is no a priori reason why one thing should exist rather than 
another. 

But sometimes. in papen not shown to any human being, 
there is a quite different theory as to why some things exist and 
othen, equally possible, do not. According to this view, everything 
that does not exist struggles to exist, but not all possibles can 
exist, because they are not all ucompossible." It may be possibll! 
that A should exist, and also possible that B should exist, but not 
possible that both A and B should exist; in that case, A and B 
are not "compossible." Two or more things are only .. compossible" 
when it is possible for all of them to exist. Leibniz seems to have 
imagined a sort of war in the Limbo inhabited by essences all 
trying to exist; in this war, groups of compossibles combine, and 
the largest group of compossibles wins, like the largest pressure 
group in a political contest. Leibniz even uses this conception as 
a way of defining existt>nce. He says: "The existent may be defined 
as that which is compatible with more things than is anything 
incompatible with itself." That is to say. if A is incompatible 
with B, while A is compatible \\ith C and D and E, but B is only 
compatible with F and G, then A, but not B, exists by definition. 
"The existent," he says, "is the being which is compatible with 
the most things." 

In this account, there is no mention of God, and apparently no 
act of creation. Nor is there need of anything but pure logic for 
determining what exists .• The question whether A and B are 
compossible is, for Leibniz, a logical question, namely: Does the 
existence of both A and B involve a contradiction? It follows that, 
in theory, logic can decide the question what group of compossibles 
is the largest, and this group consequently will exist. 

Perhaps, however, Leibniz did not really mean that the above 
was a tkfiniti'on of existence. If it wu prely a criterion, it can 
be reconciled with his popular views tiy means of what he calls 
"metaphysical perfection." Metaphysical perfection, u he uses 
the term, seems to mean quantity of existence. It is, be says, 
.. nothing but the magnitude of poeitive reality strictly undentlood." 
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He alwaya argues that God created u much u possible; this is 
one of his reaona for rejecting a vacuum. There is a general 
belief (which I have never understood) that it is better to exist 
than. not to aist; on this ground children are exhorted to be 
grateful to their parents. Leaoniz evidently held this view I and 
thought it part of God's goodness to create u full a universe u 
possible. It would follow that the actual world would consist of 
the largest group of composaibles. It would still be true that logic 
alone, given a sufficiently able logician, could decide whether a 
given possible substance would exist or not. 

Leibniz, in his private thinking, is the best example of a philo
llopher who uses logic u a key to metaphysics. This type of philo
aophy begins with Parmenides1 and ia carried further in Plato's 
use of the theory of ideas to prove various extra-logical propositions. 
Spinoza belongs to the same type, and so does Hegel. But none 
of these is 10 clear-cut u Leibniz in drawing inferences from 
syntax to the real world. This kind of argumentation has fallen 
into disrepute O\\ing to the growth of empiricism. Whether any 
valid inferences are possible from language to non-linguistic facts 
ia a question u to which I do not care to dogmarize; but certainly 
the inferences found in Leibniz and other a priori philosophers 
are not valid, since all are due to a defective logic. The subject
predicate logic, which aJI such philoaophen in the past assumed, 
either ignores relations altogether, or produces fallacious argu
ments to prove that relations are unreal. Leibniz is guilty of a 
special inconsistency in combining the subject-predicate logic 
with pluralism, for the proposition "there are many monads" is 
not of the subject-predicate form. To be consistent, a philosopher 
who believes all propositions to be of this form should be a 
monist, like Spinoza. Leibniz rejected monism largely owing to 
his interest in dynamics, and to his argument that extension 
involves repetition, and therefore cannot be an attribute of a 
single substance. 

Leibniz ia a dull writer, and his effect on German philoaophy 
wu to make it pedantic and arid. His disciple Wolf, who dominated 
the German univenities enul the publication of Kant'• Criliqw 
of Pw, Retaon, left out whatever wu moat interesting in Leibniz, 
and produced a dry profeuorial way of thinking. Outside Ger
many, Leibniz'• philosophy had little influence; his contemporary, 
Locke, pftl'Ded Bridsb phibophy, while in Fnnce Dacartes 
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continued to reign until he was overthrown by Voltaire, who 
made English empiricism fashionable. 

Nevertheleaa, Leibniz remains a great man, and his greatneaa 
is more apparent now than it was at any earlier time. Apart from 
his eminence u a mathematician and u the inventor of the 
infiniteaimal calculus, he was a pioneer in mathematical logic, of 
which he perceived the importance when no one else did so. And 
his philosophical hypotheses, though fantastic, are very clear, 
and capable of precise expression. Even his monads can still be 
useful u suggesting p088ible ways of viewing perception, though 
they cannot be regarded as windowless. What I, for my part, 
think best in his theory of monads is his two kinds of space, one 
subjective, in the perceptions of each monad, and one objective, 
consisting of the assemblage of points of view of the various 
monads. This, I believe, is still useful in relating perception to 
physics. 
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Chapter XII 

PHILOSOPHICAL LIBERALISM 

TI: rile of liberalism, in politics and philosophy, provides 
material for the study of a very general and very important 
q eation, namely: What has been the influence of political 

and social circumstances upon the thoughts of eminent and ori
ginal thinken, and, conversely I what has been the influence of 
these men upon subsequent political and social develop
ments? 

Two opposite effOn, both common, are to be guarded against. 
On the one hand, men who are more familiar with books than with 
affairs are apt to over-estimate the influence of philosophers. When 
they see some political party proclaiming itself inspired by So
and-So's teaching,they think its actions are attributable to So-and
So, whereas, not infrequently, the philosopher is only acclaimed 
because he recommends what the party would have done: in any 
case. Writers of books, until recently, almost all exaggc:rated the 
effects of their predecessors in the same trade. But conversely I a 
new effOr has arisen by reaction against the old one, and this new 
effOr consists in regarding theorists as almost paasivc products of 
their circumstances, and as having hardly any influence at all 
upon the course of events. Ideas, according to this ,·iew, are the 
froth on the surface of deep cu~cnts, which are determined by 
material and technical causes: social changes are no more caused 
by thought than the flow of a river is caused by the bubbles that 
reveal its direction to an onlooker. For my part, I believe that the 
truth lies between these two extremes. Between ideas and practical 
life, 88 everywhere else, there is reciprocal interaction ; to ask 
which is cause and which effect is as futile 88 the problem of the 
hen and the egg. I shall not waste time upon a discussion of this 
question in the abstract, but shall considc:r historically one im
portant cue of the general question, namely the development of 
liberaliam and its off-shoots from the end of the seventeenth 
century to the present day~ 

Early liberalism was a product of England and Holland, and 
bad certain well-marked characteristics. Jt 1tood for religioua 
toleration; it wu Proteatant, but of a latitudinarian rather than 
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of a fanatical kind; it regarded the wan of religion as silly. It 
valued commerce and industry, and favoured the rising mjddle 
clau rather than the monarchy and the aristocracy; it had immense 
respect for the rights of property, eapecially when accumulated 
by the laboun of the individual poaaessor. The hereditary prin
ciple, though not rejected, was restricted in scope more than it 
had previoualy been; in particular, the divine right of kings wu 
rejected in favour of the view that every community baa a right, 
at any rate initially, to chooee ita own form of government. 
Implicitly, the tendency of early liberalism was towards demo
cracy tempered by the rights of property. There wu a belief
not at first wholly explicit-that all men are born equal, and that 
their aubsequent inequality is a product of circumstances. This 
led to a great emphasis upon the importance of education u 
opposed to congenital characteristics. There was a certain bias 
igainat government, because governments almost everywhere 
were in the hands of kings or aristocracies, who seldom either 
understood or respected the needs of merchants, but this bias 
wu held in check by the hope that the necessary undentanding 
and reapect would be won before long. 

Early liberalism waa optimistic, energetic, and philosophic, 
becauae it represented growing forces which appeared likely to 
become victorious without great difficulty, and to bring by their 
victory great benefits to mankind. It was opposed to everything 
medieval, both in philoaophy and in politics, because medieval 
theories had been used to sanction the powers of Church and king, 
to justify pereecution, and to obstruct the rise of science; but it 
wu opposed equally to the then modem fanaticisms of Calvinists 
and Anabaptiata. It wanted an end to political and theological 
atrife, in order to liberate energies for the exciting enterprises of 
commerce and acience, such as the East India Company and the 
Bank of England, the theory of gravitation and the discovery of 
the circulation of the blood. Throughout the Weatem world 
bigotry wu giving place to enlightenment, the fear of Spanish 
power waa ending, all cluses were increasing in prosperity, and 
the highest hopes appeared to be warranted by the most sober 
judgment. For a hundred years, nothing occurred to dim these 
hopes; then, at last, they themselves generated the French Revo
lution, which led directly to Napoleon and thence to the Holy 
A liance. Alter thae eventa, liberaliam had to acquire its IICCOlld 
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wind before the renewed optimism oJ the nineteenth century 
became poaaible. 

Before embarking upon any detail, it will be well to consider 
the geneiaJ pattern of the liberal movements from the seventeenth 
to the nineteenth century. This pattern is at first simple, but 
grows gndually more and more complex. The distinctive character 
of the whole movement is, in a certain wide aense, individualism; 
but this is a vague term until funher defined. The philoeophera 
of Greece, down to and including Aristotle, were not individualists 
in the senae in which I wish to use the term. They though& of a 
man as essentially a member of a community i Plato's R,publie, 
for enmple, is concerned to define the good community, not the 
good individual. With the loa of political libeny from the time 
of Alexander onwards, individualism developed, and was repre
sented by the Cynics and Stoics. According to the Stoic philo
sophy, a man could live a good life in no matter what social cir
cumstances. This wu also the view of Christianity, especially 
before it acquired control of the State. But in the Middle Ages, 
while mystics kept alive the original individualistic trends in 
Christian ethics, the outlook of most men, including the majority 
of philosophen, was dominated by a firm synthesis of dogma, 
law, and cuatom, which caused men's theoretical beliefs and 
practical morality to be controlled by a social institution, namely 
the Catholic Church: what was true and what was good was to 
be ascertained, not by eolitary thought, but by the collective 
wildom of Councils. 

The fint important brach in wa 1yatem was made by Pro
testantism, which aaerted that General Councils may err. To 
determine the truth tbua became no longer a social but an indi
vidual entcrprile. Since different individual, reached different 
conclnliom, the result wu strife, and theological decisions were 
10111ht, no longer in uaembJ;e, of biabopl, but on the battle-field. 
Since neither party wa able to m:irpae the other, it became 
evident, in the end, that a method IDlllt be found of reconciling 
intellectual and ethical individualiam with ordered social life. 
This was one of die main problem, which early liberaliam 
attempted to IOlve. 

Meanwhile indiYidualitm bad penetrated into philosophy. 
Dacartes' fundamental cenaiaty, .. I think, therefore I am," made 
tbe buil of bowJedae cli6Nat for each penon, lioce for each 
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the atarting-point wu hi■ own ai■tence, not that of other indi
vidual■ or of the community. Hi■ emphui■ upon the reliability 
of clear and di■tinct idea■ tended in the ume direction, ■ince it i■ 
by intro■pection that we think we di■cover whether our idea■ are 
clear and di■tinct. Moet philo■ophy since De■carte■ hu had this 
intellectuaUy individuali■tic upect in a greater or le■■ degree. 

There are, however, variou■ fonna of thi■ general position, 
which have, in pnctice, very different COlllequencea. The outlook 
of the typical ■cientific di■coverer hu perhap■ the smalJe■t doae 
of individualism. When he arrive■ at a new theory, he doe■ so 
solely because it seems right to him i he does not bow to authority, 
for, if he did, he would continue to accept the theories of hi■ 
pttdecessoni. At the same time, his appeal is to generally received 
canons of truth, and he hopes to persuade other men, not by his 
authority, but by arguments which are convincing to them as 
individuals. In ■cience, any clash between the individual and 
society is in essence transitory, since men of science, broadly 
speaking, all accept the same intelJectual standards, and therefore 
debate and investigation u1ua1Jy produce agreement in the end. 
This, however, is a modem development; in the time of Galileo, 
the authority of Ari■totle and the Church was still considered at 
least a■ cogent u the evidence of the senses. This shows how the 
element of individualism in scientific method, though not pro
minent, is nevertheless essential. 

Early liberalism waa individualistic in intellectual matters, and 
also in economics, but was not emotionally or ethically self
usertive. This form of liberali■m dominated the English eighteenth 
century, the founden of the American Constitution, and the 
French encyclopaedists. During the French Revolution, it wu 
repreeented by the more moderate parties, including the Girondin■, 
but with their extermination it disappeared for a generation from 
French politic:a. In England, after the Napoleonic wars, it again 
became influential with the rise of the Benthamitea and the 
Mancheattt School. It■ greatest success hu been in America, 
where, unhampered by feudalism and a State Church, it bu 
been dominant from 1776 to the present day, or at any rate to 1933. 

A new movement, which bu gndualy developed into the anti
theaia of libenli■m, begina with Rouaeau1 and acquires strength 
from the romantic movement and the principle of nationality. 
In thil movement, individualilm ii mended from the in~ectu&I 
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sphere to that of the puaiona, and the anarchic upecta of indivi
dualism are made explicit. The cult of the hero, 11 developed by 
Carlyle and Nietzache, ii typical of this philoaophy. Varioua 
elements were combined in it. There was dislike of early indus
trialiam, hatred of the ugliness that it produced, and revulsion 
against ita cruelties. There wu a nostalgia for the Middle Ages, 
which were idealized owing to hatn=d of the modem world. 
There waa an attempt to combine championship of the fading 
privileges of Church and aristocracy with defence of wage-camera 
against the tyranny of manufacturers. There wu vehement 
uaertion of the right of rebellion in the name of nationalism, and 
of the splendour of war in defence of "liberty." Byron wu the 
poet of this movement; Fichte, Carlyle, and Nietzsche were ita 
philoaophera. 

But aince we cannot all have the career of heroic leaders, and 
cannot all make our individual will prevail, this philoaophy, like 
all other forms of anarchism, inevitably leads, when adopted, to 
the despotic government of the moat aucceaaful "hero." And when 
hia tyranny ii established, he will auppreaa in others the aelf
uaertive ethic by which be hu risen to power. This whole theory 
of life, therefore, ia self-refuting, in the sense that its adoption 
in practice leads to the realization of aomething utterly different: 
a dictatorial State in which the individual ii severely repressed. 

There ii yet another philoeophy which, in the main, is an off
shoot of liberalism, namely that of Marx. I shall consider him at a 
later stage, but for the moment he is merely to be borne in mind. 

The first comprehensive statement of the liberal philoaophy is 
to be found in Locke, the moat inJluential though by no means 
the most profound of modem philoeophen. In England, his views 
were 10 completely in harmony with thoae of most intelligent 
men that it ii 4ifficult to trace their influence except in theoretical 
philosophy; in France, on the other hand, where they led to an 
oppoaitioo to the existing regime in practice and to the prevailing 
Canesianiam in theory, they clearly had a comiderable effect in 
shaping the coune of events. This ii an eumple of a general 
principle: a philoeophy developed in a politically and economically 
advanced country, which, is, in its birthplace, little more than a 
clarific:ation and ayatematization of prevalent opinion, may 
become eleewhere a aource of revolutionary ardour, and ultimately 
of ~al revolution. It is mainly throup theorilta that the 
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maxims regulating the policy of advanced co1.mtriee become 
known to less advanced countries. In the advanced countries, 
practice inspires theory; in the others, theory inspires practice. 
This difference is one of the reasons why transplanted ideas are 
seldom so successful as they were in their native soil. 

Before COD1idering the philosophy of Locke, let us review some 
of the circumstances in seventeenth-century England that were 
influential in forming his opinions. 

The conftiot between King and Parliament in the Civil War 
gave Englishmen, once for all, a love of compromise and modera
tion, and a fear of pushing any theory to its logical conclusion, 
which has dominated them down to the present time. The prin
ciples for which the Long Parliament contended had, at first, the 
support of a large majority. They wished to abolish the king's 
right to grant trade monopolies, and to make him acknowledge 
the exclusive right of Parliament to impose taxes. They desired 
liberty within the Church of England for opinions and practices 
which were peraecuted by Archbishop Laud. They held that 
Parliament should meet at stated intervals, and should not be 
convoked only on rare occasions when the king found its colla
boration indispensable. They objected to arbitrary arrest and to 
the subservience of the judges to the royal wishes. But many, 
while prepared to agitate for these ends, were not prepared to 
levy war against the king, which appeared to them an act of 
treason and impiety. As soon u actu1d war broke out, the division 
of forces became more nearly equal. 

The poli1icaJ development from the outbreak of the Civil War 
to the establishment of Cromwell as Lord Protector followed the 
course which has now become familiar butwu then unprecedented. 
The Parliamentary party conaisted of two factions, the Presby
terians and the Independents; the Presbyterians desired to 
preserve a State Church, but to abolish bishops; the Independents 
agrec:d with them about bishops, but held that each c:ongreption 
should be free to choose its own theology, without the interference 
of any central ecclesiastical government. The Preabyterians, in 
the main, were of a higher social clua than the Independents. 
and their political opinions were mom moderate. They wiabed to 
come to tenns with the king u eoon u defeat had made him 
conciliatory. Their policy, however, wu rendered impoeaible by 
two circumstances: fint, the king developed a martyr'• ~bbom· 
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neaa about bishope; leCODd, the defeat of the king proved clifficult, 
and wu only achieved by Cromwell's New Model Army, which 
conaiated of Independents. Consequently, when the king'• 
military resistance wu broken, he could still not be induced to 
make a treaty, and the Presbyterian• had lost the preponderance 
of armed · force in the Parliamentary armies. The defence of 
democracy had thrown power into the hands of a minority, and 
it used its power with a complete disregard for democracy and 
parliamentary government. When Charles I had attempted to 
arrest the five memben, there bad been a univenal outcry, and 
his failure had made him ridiculous. But Cromwell had no such 
difficulties. By Pride's Purge, he diamiaed about a hundred 
Presbyterian members, and obtained for a time a subservient 
majority. When, finally, he decided to dismiss Parliament alto
gether, 11not a dog barked"-war had made only military force 
seem important, and had produced a contempt for constitutional 
forms. For the rest of Cromwell's life, the government of England 
wu a military tyranny, hated by an increasing majority of the 
nation, but impossible to shake off while his partisans alone were 
armed. 

Charles II, after hiding in oak trees and living u a refugee in 
Holland, determined, at the Restoration, that he would not again 
aet out on hia travels. This impoeed a certain moderation. He 
claimed no power to impose tuea not sanctioned by Parliament. 
He 111e11ted to the Habeas Corpus Act, which deprived the Crown 
of the power of arbitrary arreat. On occ:uion he could flout the 
fiscal power of Parliament by means by subsidies from Louis XIV, 
but in the main he wu a constitutional monarch. Most of the 
limitations of royal power originally desired by the opponents of 
Charles I were conceded at the Restoration, and were respected 
by Charles II because it had been shown that kings could be 
made to auffer at the hands of their subjecta. 

James II, unlike his brother, wu totally destitute of subtlety 
and fineue. By hia bigoted Catholicism he united against himself 
the Anglicans and Nonconformistl, in spite of his attempts to 
concilUtte the latter by granting them toleration in defiance of 
Parliament. Foreign poli~ also played a part. The Stuarts, in 
order to avoid the taation required in war-time, which would 
have made them dependent upon Parliament, punued a policy 
of subeervience, first to Spain and then to France. The growing 
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power of France roused the invariable English hostility to the 
leading Continental State, and the Revocation of the Edict of 
Nantea made Proteatant feeling bitterly opposed to Louis XIV. 
In the end, almost everybody in England wished to be rid of 
James. But almost everybody wu equally determined to avoid a 
return to the days of the Civil War and Cromwell's dictatorship. 
Since there wu no constitutional way of getting rid of James, 
there must be a revolution, but it must be quickly ended, so u 
to give no opportunity for disruptive forces. The rights of Parlia
ment must be secured dnce for all. The king must go, but 
monarchy must be preserved; it should be, however, not a 
monarchy of Divine Right, but one dependent upon legislative 
sanction, and so upon Parliament. By a combination of aristocracy 
and big business, all this was achieved in a moment, without the 
necessity of firing a shot. Compromise and moderation had 
succeeded, after every form of intransigeance had been tried and 
had failed. 

The new king, being Dutch, brought with him the commercial 
and theological wisdom for which his country wu noted. The 
Bank. of England was created i the national debt wu made into a 
secure investment, no longer liable to repudiation at the caprice 
of the monarch. The Act of Toleration, while leaving Catholics 
and Nonconformists subject to various disabilities, put an end 
to actual persecution. Foreign policy became resolutely anti
French, and remained so, with brief intermissions, until the 
defeat of Napoleon. 
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Chapter XIII 

LOCKE'S THEORY OF KNOWLEDGE 

JOHN Loc:u (1632-1704) is the apostle of the Revolution of 
1688, the moat modente and the m01t successful of all revo
lutions. Ita aims were modest, but they were exactly achieved, 
no subsequent revolution baa hitherto been found necessary 

in England. Locke faithfully embodies its spirit, and moat of his 
worb appeared within a few years of 1688. His chief work in 
theoretical philosophy, the &lay COll&fflling HUIIUDI Understadiflt, 
WU finished in 1687 and published in 16go. His Fi'fst utter on 
To/ntlliol, wu originally published in Latin in 1689, in Holland, 
to which country Locke had found it prudent to withdraw in 
1683. Two further letters on Tolnatuna were published in 16go and 
1692. His two T,ltllim on Govmannd were licensed for printing 
in 168c), and published 100n afterwards. His book on Ed~ation was 
publiahed in 1693. Although hia life was long, all his influential 
writinp are confined to the few yean from 1687 to 1693. Suc
cellful revolutiona are stimulating to thoee who believe in them. 

Locke'• father was a Puritan, who fought on the aide of Parlia
maat. In the time of CromweD, when Locke was at Oxford, the 
univenity waa atill achoJaatic in ita phil010phy; Locke dialiked 
both ICholaaticiarn and the fanaticism of the lndependenta. He 
was much inffuenced by Deacartea. He became a physician, and 
his patron was Lord Shaftesbury, Dryden'a "Achitophel.,. When 
Shaftesbury fell in 1683, Locke fted with him to I Jolland, and 
remained there until the Revolution. After the Revolution, except 
for a few yean during which he was employed at the Board of 
Tnade, bis life was devoted to literary work and to numerous 
controveniea arising out of bis boob. 

The years before the Revolution of 1688, when Locke could 
not, without grave risk, take any part, theoretical or pnctical, 
in English politics, were spent by him in comp08ing his Euay 
Cone,rni,,g H"""'11 UnderlUllldint, This is his moat important 
book, and the one upon which bis fame m01t securely rests; but 
his influence on the philOIOphy of politics wu so great and so 
luting that he must be treated u the founder of pbil010phical 
libenlitm u much u of empiricism in theory of knowledge. 
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Loeb is the moet fortunate of all philosophers. He completed 
bis work in theoretical philosophy juat at the moment when the 
government of his country fell into the handa of men who aha.red 
hia political opinions. Both in practice and in theory, the vien 
which he advocated were held, for many years to come, by the 
mOl\t vigorous and influential politicians and philosophers. His 
political doctrines, with the developments due to Montesquieu, 
are embedded in the American Constitution, and are to be seen 
at work whenever there is a dispute between President and 
Congreaa. The British Con■titution was based upon his doctrines 
until about fifty years ago, and so was that which the French 
adopted in 1871. 

His influence in eighteenth-century France, which was immense, 
wu primarily due to Voltaire, who aa a young man spent some 
time in England, and interpreted English ideas to his compatriots 
in the I,,.tt,11 ~,. The pJ,;/o,op•• and the moderate 
reformers followed him; the a:treme revolutionaries followed 
Rouaeau. His French followers, rightly or wrongly, believed in 
an intimate c:onnection between hi& theory of knowledge and hi& 
politic■• 

In England this connection is less evident. Of hi& two most 
eminent followera, Berkeley wu politically unimponant, and 
Hume wu a Tory who aet forth hi■ reactionary views in his 
Him,ry of &,1-. But after the time of Kant, when German 
idealism began to influence English thought, there came to be 
again a connection between philosophy and politics: in the main, 
the philosophers who folJowed the Germans were Conservative, 
while the Benthamites, who were Radical, were in the tradition 
of Locke. The correlation, however, ia not invariable; T. H. 
Green, for example, wu a Liberal but an idealiat. 

Not only Locke'• valid opinions, but even his errora, were 
useful in practice. Taite, for example, his doctrine u to primary 
and secondary qualitiea. The primary qualities are defined u 
thoae that are inaeparable from body, and are enumera~ed as 
solidity, extension, figure, moaon or rest, and number. The 
secondary qualities are all the rat: colours, sounds, unella, etc. 
The primary qualities, he maintaina, are actually in bodiea; the 
secondary qualities, on the contnry, are only in the percipient. 
Wilbout the eye, there would be no coloun; without the ear, no 
NUnds, and • on. For Locke'• view • to secondary qualitiel 
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there are good grounds-jaundice, blue spectacles, etc. But 
Berkeley pointed out that the same arguments apply to primary 
qualities. Ever since Berkeley, Locke'• dualism on this point has 
been philosophically out of date. Nevertheless, it dominated 
practical physics until the rise of quantum theory in our own 
day. Not only was it assumed, explicitly or tacitly, by physicists, 
but it proved fruitful as a source of many very important dis
coveries. The theory that the physical world consists only of 
matter in motion wu the basis of the accepted theories of sound, 
heat, light, and electricity. Pragmatically, the theory wu useful, 
however mistaken it may have been theoretically. This is typical 
of Locke'• doctrines. 

Locke's philosophy, as it appears in the &1ay, has throughout 
certain merits and certain demerits. Doth alike were useful: the 
demerits are such only from a th«,,etu:aJ standpoint. He is always 
sensible, and always willing to sacrifice logic rather than become 
paradoxical. He enunciates general principles which, as the reader 
can hardly fail to perceive, are capable of leading to strange conse
quences; but whenever the strange comequenc:es seem about to 
appear, Locke blandly refrains from drawing them. To a logician 
this is irritating; to a practical man, it is a proof of sound judg
ment. Since the world is what it is, it is clear that valid reasoning 
&om sound principles cannot lead to error i but a principle may 
be ao nearly true as to deserve theoretical respect, and yet may 
lead to practical comequenc:es which we feel to be absurd. There 
it therefore a justification for common sense in philosophy, but 
only aa showing that our theoretical principles cannot be quite 
correct so long aa their comequences are condemned by an appeal 
to common sense which we feel to be irreaistible. The theorist 
may retort that common sense is no more infallible than logic. 
But thit retort, though made by Berkeley and Hume, would have 
been wholly foreign to Locke'• intellectual temper. 

A cbarac:tcriltic of Loeb, which dacended from him to the 
whole Libera.I movement, is lack of dogmatiam. Some few cer
tainties he takes over from his prede:cea1on: our own existence, 
the aiateace of God, and the truth of mathematic:a. But wherever 
his doctrinea differ from those of his forerunnen, they are to the 
elect that truth is hard to ucertain, and that I rational man will 
bold bis opinions with aome measure of doubt. This temper of 
mind is obYiously coanectod with religioua toleration, with the 
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success of parliamentary democracy, with la:iaa-fair,, and with 
the whole system of liberal maxims. Although he is a deeply 
religious man, a devout believer in Christianity who accepts 
revelation as a source of knowledge, he nevertheless hedges round 
professed revelations with rational safeguards. On one occasion 
he says: "The bare testimony of revelation is the highest certainty," 
hut on another he says: "Revelation must be judged by reason." 
Thus in the end reason remains supreme. 

His chapter "Of Enthusiasm" is instructive in this connection. 
"Enthusiasm" had not then the same meaning as it has now; it 
meant the belief in a personal revelation to a religious leader or 
to his followers. It was a characteristic of the sects that had been 
defeated at the Restoration. When there is a multiplicity of such 
personal revelations, all inconsistent with each other, truth, or 
what passes as such, becomes purely personal, and loses its social 
character. Love of truth, which Locke considers essential, is a 
very different thing from love of some particular doctrine which 
is proclaimed as the truth. One unerring mark of Jove of truth, he 
says, is "not entertaining any proposition with greater assurance 
than the proofs it is built upon will warrant." Forwardness to 
dictate, he says, shows failure of love of truth. "Enthusiasm 
laying by reason, would set up revelation ,,ithout it; whereby in 
etfect it takes away both reason and revelation, and substitutes in 
the room of it the ungrounded fancies of a man's own brain." 
Men who suffer from melancholy or conceit are likely to have 
"persuasions of immediate intercourse with the Deity." Hence 
odd actions and opinions acquire Divine sanction, which flatters 
"men's laziness, ignorance, and vanity." He concludes the chapter 
with the maxim already quoted, that "revelation must be judged 
of by reason. 0 

What Locke means by "reason" is to be gathered from his whole 
book. There is, it is true, a chapter called "Of Reason," but this is 
mainly concerned to prove that reason does not consist of syUo
gistic reasoning, and is summed up in the sentence: "God has 
not been so sparing to men to make them barely two-legged 
creatures, and left it to Aristotle to make them rational." Reason, 
as Locke uses the term, consists of t•o parts: first, an inquiry as 
to what things we know with certainty; aecond, an investigation 
of proposition• which it is wise to accept in practice, although 
they have only probability and not certainty in their favour.· 0 The 
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grounds of probability," he aaya, 11are two: conformity with our 
own experience, or the testimony of others' experience." The 
King of Siam, he remarks, ceased to believe what Europeans 
told him when they mentioned ice. 

In his chapter "Of Degrees of Ament" he saya that the degree 
of assent we give to any proposition should depend upon the 
grounds of probability -in its favour. After pointing out that -we 
must often act upon probabilities that fall short of certainty, he 
saya that the right use of this consideration "is mutual charity 
and forbearance. Since therefore it is unavoidable to the greatest 
part of men, if not all, to have several opinions, without certain 
and indubitable proofs of their truth; and it carries too great an 
imputation of ignorance, lightness, or folly, for men to quit and 
renounce their former tenets presendy upon the offer of an argu
ment which they cannot immediately answer and show the 
insufficiency of; it would, methinks, become all men to maintain 
peace and the common offices of humanity and friendship in the 
diversity of opinions, since we cannot reasonably expect that any 
one should readily and obsequiously quit his own opinion, and 
embrace ours with a blind resignation to an authority which the 
understanding of man acknowledge& not. For, however it may 
often mistake, it can own no other guide but reason, nor blindly 
submit to the will and dictates of another. If he you would bring 
over to your sentiments be one that examines before he usenta, 
you must give him leave at his leisure to go over the account 
again, and, recalling what is out of his mind, ezamine the parti
culars, to see on which side the advantage lies; and if he will not 
think over arguments of weight enough to engage him anew in 
10 much pains, it is but what we do often ourselves in the like 
case; and we should take it amiss if others should prescribe to 
us what points we should study: and if be be one who wishes to 
take his opinions upon trust, how can we imagine that he should 
renounce those tenets which time and custom have 10 settled in 
his mind that he thinks them self-evident, and of an unquestion
able certainty; or which he takes to be impressions he has 
received from God himself, or from men eent by him? How can 
we expect, I say, that opini&ns thus settled should be given up to 
the arguments or authority of a etranger or adversary? especially 
if there be any 1USpicion of interest or design, 11 there never faila 
to be where men find themseJftl iU-treated. We abould do well 
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to commiserate our mutual ignorance, and endeavour to remove 
it in all the gentle and fair ways of information, and not instantly 
treat others ill II obstinate and perverse because they will not 
renounce their own and receive our opinions, or at least thoee 
we would force upon them, when it ia more than probable that 
we are no lea obstinate in not embracing some of theirs. For 
where is the man that has unconteatable evidence of the truth of 
all that he holds, or of the falsehood of all he condemns; or can 
say, that he baa examined to the bottom all his own or other 
men'• opinions? The neceaaity of believing without knowledge, 
nay often upon very alight grounds, in this fleeting state of action 
and blindness we are in, should make us more busy and careful 
to inform ourselves than to restrain others. . . . There is reason 
to think, that if men were better instructed themselves, they 
would be leas imposing on others. "1 

1 have dealt hitherto only with the latest chapters of the Essay, 
where Locke is drawing the moral from his earlier theoretical 
investigation of the nature and limitations of human knowledge. 
It is time now to examine what he has to say on this more purely 
philosophical subject. 

Locke is, as t rule, contemptuous of metaphysics. A p,opos of 
some speculation of Leibniz11, he writes to a friend: "You and 
I have had enough of this kind of fiddling." The conception of 
substance, which was dominant in the metaphysics of bis time, 
he considers vague and not useful, but he does not venture to 
reject it wholly. He allowa the validity of metaphysical arguments 
for the existence of God, but he does not dwell on them, and seems 
somewhat uncomfortable about them. Whenever he is expressing 
new ideu, and not merely repeating what is traditional, he thinks 
in terms of concrete detail rather than of large abstractions. His 
philoeophy is piecemeal, like scientific work, not statuesque and 
all of a piece, like the great Continental systems of the seventeenth 
century. 

Locke may be regarded II the founder of empiriciam, which is 
the doctrine that all our knowledge (with the possible exception 
of logic and mathematics) is derived from experience. Accordingly 
the fint book of the Eaay is concemed4n arguing, •• against Plato, 
Dac:artea, and the acholaatica, that there are no innate ideu or 
principles. In the aec:ond book be aeta to work to show, in detail, 

1 &,oy Ctllllffl'flift, Jlllffltlff u.........,,,, Book IV, chap. xvi, lee, 4. 
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how experience givea rise to varioua kinda of ideas. Having rejected 
innate ideas, he aaya: · 

"Let us then suppose the mind to be, u we say, white paper, 
void of all characten, without any ideas; how comes it to be 
furnished? Whence comes it by that vut store, which the busy 
and boundleaa fancy of man hu painted on it with an almost 
endless variety? Whence hu it all the materials of reason and 
knowledge 1 To this I answer in one word, from experience: in 
that all our knowledge is founded, and from that it ultimately 
derives itself" (Book II, chap. i, sec. 2). 

Our ideas are derived from two sources, (a) sensation, and 
(6) perception of the operation of our own mind, which may be 
called "internal sense." Since we can only think by means of 
ideas, and aince all ideas come from experience, it is evident that 
none of our knowledge can antedate experience. 

Perception, he aaya, is "the first step and degree towards know
ledge, and the inlet of all the materials of iL" This may seem, to 
a modem, almost a truism, since it hu become part of educated 
common sense, at least in English-speaking countries. But in his 
day the mind was supposed to know all aorta of things a priori, 
and the complete dependence of knowledge upon perception, 
which he proclaimed, wu a new and revolutionary doctrine. Plato, 
in the Ta•utru, had set to work to refute the identification of 
knowledge with perception, and from his time onwards almost 
all philoaophera, down to and including Descartes and Leibniz, 
had taught that much of our moat valuable knowledge ii not 
derived from experience. Locke'• thorough-going empiricism was, 
therefore a bold innovation. 

The third book of the &Jay deals with words, and is concerned, 
in the main, to abow that what metaphyaiciana present u know
ledge about the world is purely verbal. Chapter Ill, "Of General 
Terms," takes up an mreme nominaliat position on the subject 
of univerula. All things that exist are paniculan, but we can 
fnme general ideu, such u .. man," that are applicable to many 
puticulan, and to these general ideu we can give namea. Their 
genenlity conaiata aoleJy in the fact that they are, or may be, 
applicable to a variety of particular things; in their own being, u 
ideu in our minda, they are just u particular u everything else 
thataiata. 

Chapter VI of Book Ill, "Of the Nama of Subltancea," ia con-
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cemed to refute the echolutic doctrine of eaence. Things may 
have a real eaence, which will consist of their physical constitution, 
but thia is in the main unknown to us, and ia not the "essence" 
of which scholastics speak. Eaaence, as we can know it, is purely 
verbal; it conaista merely in the definition of a genera) term. To 
argue, for instance, as to whether the eaence of body ia only 
extension, or is extension plus solidity, is to argue about words: 
we may define the word "body" either way, and no harm can 
result so long u we adhere to our definition. Distinct species are 
nor a fact of nature, but of language; they are "distinct complex 
ideas with distinct names annexed to them." There are, it ia true, 
differing thinga in nature, but the differences proceed by con
tinuous gradations: "the boundaries of the species, whereby men 
sort them, are made by men." He proceeds to give instances of 
monstrosities, concerning which it was doubtful whether they were 
men or not. This point of view was not generally accepted until 
Darwin persuaded men to adopt the theory of evolution by gradual 
changes. Only those who have allowed themselves to be afflicted 
by the scholastics will realize how much metaphysicaJ lumber it 
sweeps away. 

Empiricism and idealism alike are faced with a problem to 
which, so far, philosophy hu found no satisfactory solution. This 
is the problem of sho\\ing how we have knowledge of other things 
than ourself and the operations of our own mind. Locke considen 
this problem, but what he says is very obviously unsatisfactory. 
In one place1 we are told : "Since the mind, in all its thoughts and 
reasoninRs, hath no other immediate object but its own ideas, 
which it alone does or can contemplate, it is evident that our 
knowledge is only conversant about them." And again: "Know
ledge is the perception of the agreement or disagreement of two 
ideas." From this it would seem to follow immediately that we 
cannot know of the existence of other people, or of the physicaJ 
world, for these, if they exist, are not merely ideas in my mind. 
Each one of us, accordingly, must, so far u knowledge ia Con
cerned, be abut up in himself, and cut off from all contact with 
the outer world. 

This, however, ia a paradox, and Ldtke will have nothing to do 
with pandoxea. Accordingly, in another chapter, he aeta forth a 
different theory, quite incon1istent with the earlier one. We have, 

• ""· di., Book IV, chap. i. 
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be tells us1 three kinda of knowledge of real aiatence. Our know
ledge of our own aiatcnce is intuitive, our knowledge of God11 

existence is demonstrative, and our knowledge of things present 
to aense is senaitive (Book IV, chap. iii). 

In the next chapter, he becomes more or leu aware of the 
inconaistency. He suggests that someone might uy: "If knowledge 
consists in agreement of ideas, the enthusiut and the sober man 
are on a level" He replies: "Not so where ideas agreewith things." 
He proceeds to argue that all simp/, ideas must agree with things. 
since "the mind, u hu been showed, can by no means make to 
itaelf0 any simple ideas, these being all "the product of things 
operating on the mind in a natural way.'' And u regards complex 
ideas of substances, "all our complex ideas of them must be such, 
and such only I u are made up of such simple ones u have been 
discovered to coexist in nature." Again, we can have no knowledge 
except (1) by intuition, (z) by reason, examining the agreement 
or disagreement of two ideas, (3) "by sensation, perceiving the 
existence of particular things11 (Book IV, chap. iii, sec. 2). 

In all this, Locke uaumea it known that certain mental occur
rences, which be calls sensations, have causes outside themselves, 
and that these caueea, at least to some extent and in certain respects, 
resemble the sensations which are their effects. But how I con
sistently with the principlea of empiricism, is thia to be known? 
We experience the sensations, but not their causea; our experience 
will be exactly the same if our sensations arise spontaneoualy. The 
belief that senaations have causes, and still more the belief that 
they resemble their causes, is one which, if maintained, must be 
maintained on grounds wholly independent of experience. The 
view that "knowledge is the perception of the agreement or dis
agreement of two ideas" is the one that Locke is entitled to, and 
his escape from the paradoxea that it entails is effected by means 
of an inc:onaistency 10 gna that only his resolute adherence to 
common sense could have made him blind to it. 

'fhis difficulty hu troubled empiriciam down to the present 
day. Hume got rid of it by dropping the uaumption that senutions 
have external causes, but even he retained this U1umption when
ever he forgot his own principles, which wu very often. His 
fundamental maxim, "no idea without an antecedent impraaion,0 

which be takes over from Locke, is only plausible IO long II we 
think of impressions aa having outside causes, which the very 
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word "impression" irresistibly auggests. And at the momenta 
when Hume achieves aome degree of consistency he ia wildly 
paradoxical. 

No one has yet aucceeded in inventing a philoaophy at once 
credible and aelf-conaiatent. Locke aimed at credibility, and 
achieved it at the expenae of consistency. Moat of the great philo
aophen have done the opposite. A philosophy which ia not aelf
conaistent cannot be wholly true, but a philoeophy which ia aelf
consistent can very well be wholly false. The most fruitful philo
sophies have contained glaring inconsistencies, but for that very 
reason have been partially true. There is no reuon to BUppose 
that a aelf-consistent system contains more truth than one which, 
like Locke's, is obviously more or less wrong. 

Locke's ethical doctrines are intereating, partly on their own 
account, partly as an anticipation of Bentham. When I speak of 
his ethical doctrines, I do not mean hia moral disposition as a 
practical man, but his general theories as to how men act and how 
they should act. Like Bentham, Locke waa a man filled with 
kindly feeling, who yet held that everybody (including himself) 
must always be moved, in action, solely by desire for his own 
happiness or pleasure. A few quotations will make this clear. 

"Things are good or evil only in relation to pleasure or pain. 
That we call 'good' which is apt to cause or increase pleasure, or 
diminish pain, in us." 

"What is it mo,·es desire? I answer, happiness, and that alone." 
"Happiness, in its full extent, is the utmost pleasure we are 

capable of." 
"The neceuity of punuing true happiness [is] the foundation 

of all liberty." 
"The preference of vice to virtue [is] a manifest wrong judg

ment." 
"The government of our passions (is] the right improvement 

of liberty."• 
The last of these statements depends, it would seem, upon 'lhe 

doctrine of rewards and punishments in the next world. God has 
aid down certain moral rulea; thoae who follow them go to heaven, 

and thoae who break them risk going to llell. The prudent pleasure
seeker will therefore be virtuous. With the decay of the belief that 
sin leads to hell, it has become more difficult to make a purely 

1 The ahnve quotationt are from Book II, chap. u. 
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aelf-regarding argument in favour of a virtuous life. Bentham, 
who wu a free-thinker, substituted the human lawgiver in place 
of God: it wu the business of Ian and social institutions to make 
a harmony between public and private interests, so that each man, 
in punuing his own happiness, should be compelled to minister 
to the general happiness. But this is leas satisfactory than the 
reconciliation of public and private interests effected by means 
of heaven and hell, both because lawgiven are not always wise 
or virtuous, and because human governments are not omniscient. 

Locke has to admit, what is obvious, that men do not always act 
in the way which, on a ntional calculation, is likely to secure them 
a maximum of pleasure. We value present pleasure more than 
future pleasure, and pleasure in the near future more than pleasure 
in the distant future. It may be said-this is not said by Locke
that the nte of interest is a quantitative measure of the general 
discounting of future pleasures. If the prospect of spending £ 1 ,ooo 
a year hence were u delightful as the thought of spending it to-day, 
I should not need to be paid for postponing my pleasure. Locke 
admits that devout believen often commit sins which, by their 
own creed, put them in danger of hell. We all know people who 
put off going to the dentist longer than they would if they were 
engaged in the rational punuit of pleasure. Thus, e\'en if pleasure 
or the avoidance of pain be our motive, it must be added that 
pleasures loee their attncti\•eneaa and pains their terron in propor
tion to their distance in the future. 

Since it is only in the long run that, according to Locke, self
interest and the genenl interest coincide, it becomes important 
that men should be guided, as far as possible, by their long-run 
interests. That is to say, men should be prudent. Prudence is the 
one virtue which remains to be preached, for every lapse from 
virtue is a failure of prudence. Emphasis on prudence is charac
teristic of libenlism. It is connected with the rise of capitalism, 
for the prudent became rich while the imprudent became or 
reffiained poor. It is connected also with certain forma of Protes
tant piety: virtue with a view to heaven i1 psychologically very 
analogoua to aaving with a view to investment. 

Belief in the harmony Letween private and public interests ia 
dmacteriatic of libenlism, and long survived the theological 
foundation that it had in Locke. 

Locke ltltel that liberty depends upon the neceaaity of pursuing 
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true happiness and upon the government of our pusions. niil 
opinion he derives from hia doctrine that private and public in
terests are identical in the long run, though not necessarily over 
short periods. It follows from this doctrine that, given a com
munity of citizens who are all both pioua and prudent, they will 
all act, given liberty, in a manner to promote the general good. 
There will be no need of human laws to restrain them, since 
divine laws will suffice. The hitherto virtuous man who ia tempted 
to become a highwayman will say to himself: "I might escape 
the human magistrate, but I could not escape punishment at the 
hands of the Divine Magistrate. 11 He will accordingly renounce 
his nefarious schemes, and live as yirtuoualy u if he were sure 
of being caught by the police. Legal liberty, therefore, is only 
completely possible where both prudence and piety are univenal; 
elsewhere, the restraints imposed by the criminal law are indis
pensable. 

Locke states repeatedly that morality is capable of demonstra
tion, but he does not de,·elop this idea so fully as could be wished. 
The most imponant passage is: 

"Morality tapobk of dnum,tration. The idea of a Supreme 
Being, infinite in power, goodness, and wisdom, whose workman
ship we are, and on whom we depend; and the idea of ourselves, 
u undentanding, rational beings, being such u are clear in us, 
would, I suppose, if duly considered and punued, afford such 
foundations of our duty and rules of action u might place morality 
among the sciences capable of demonstration: wherein I doubt 
not, but from self-evident propositions, by necessary consequences, 
u incontestable u those in mathematics, the measures of right 
and wrong might be made out, to any one that will apply himself 
with the same indifferency and attention to the one 88 he does 
to the other of these sciences. The relation of other modes may 
cenainly be perceived, 88 well as those of number and eztension: 
and I cannot see why they ahould not also be capable of demon
stration, if due method• were thought on to examine or puftue 
their agreement or disagreement. •where there ia no property~ 
there ia no injustice.' is a propoaition 88 certain 88 any demon
atration in Euclid: for the idea of property being a right to any
thing, and the idea to which the name 'injustice' is given being the 
invuion or violation of that right, it ia evident that these ideu 
being thua eatabliahed, and these names annaed to them, I can 
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11 certainly-know this proposition to be true II that a triangle baa 
three angles equal to two right ones. Apin: 'No government aJloWB 
absolute liberty': the idea of government being the establishment 
of aociety upon certain rules or lawa, which require conformity 
to them; and the idea of abaolute liberty being for any one to do 
whatever he pleaaea: I am II capable of being certain of the truth 
of this propoeition II of any in the mathematics. "1 

This pauage is puzzling because, at fint, it seems to make moral 
rules dependent upon God's decrees, while in the instances that 
are given it is 1ugested that moral rules are analytic. I suppose 
that, in fact, Locke thought some parts of ethics analytic and others 
dependent upon God's decrees. Another puzzle is that the in
stances given do not seem to be ethical propositions at all. 

There is another difficulty which one could wish to see con
siderecl. It is generally held by theologians that God's decrees arc 
not arbitrary, but are inspired by His goodness and wisdom. This 
requires that there should be some concept of goodness antecedent 
to God's decrees, which h11 led Him to make just those decrees 
rather-than any othen. What this concept may be, it is impossible 
to discover from Locke. What he says is that a prudent man wilJ 
act in such and 111ch ways, since otheNiae God will punish him; 
but he leaves us completely in the dark as to why puniahment 
ahould be attached to certain acts rather than to their opposites. 

Locke's ethical doctrines are, of coune, not defensible. Apan 
from the fact that there is something revolting in a system which 
regards prudence II the only virtue, there are other, less emotional, 
objections to his theories. 

In the find place, to uy that men only desire pleaRUre is to pu, 
the cart before the horae. Whatever I may happen to desire, 1 shall 
feel pleasure in obtaining it ; but II a rule the pleasure is due to 
the desire, not the desire to the pleasure. l t is possible, as happens 
with fflllOCbists, to desire pain ; in that Clle, there is still pleaaure 
in the gratification of the desire, but it it mixed with its opposite. 
E1'!n in Locke'• own doctrine, it is not pleasure as 1uch that ia 
desired, since I proximate pleasure is more desired than a remote 
one. If moralily is to be deduced from the paychology of desire., 
u Locke and hia dildpkw attempt to do, there can be no reason 
for deprecating the discounting of ctiltant pleasures, or for urging 
prudence a a moral duty. Hit arpment, in a nutshell, is: "We 

1 0,,. di., Book IV, chap. iii, aec:. 18 • 
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only desire pleasure. But, in fact, many men desire, not pleasure 
as such, but proximate pleasure. This contradicts our doctrine 
that they desire pleasure as such, and is therefore wicked." Almost 
all philosophers, in their ethical systems, fint lay down a false 
doctrine, and then argue that wickedness consists in acting in a 
manner that proves it false, which would be impossible if the 
doctrine were true. Of this pattern Locke affords an example. 

H ,.,.,, y u I It',.,,,,. P/11J<>1af,liy 
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Chapter XIV 

LOCKE'$ POLITICAL PHILOSOPHY 

(a) THE HEREDITARY PRINCIPLE 

IN the years 168g and 16go, just after the Revolution of 1688, 
Locke wrote his two Trtatists on Goven,m,nt, of which the 
second especially is very important in the history of political 

ideas. 
The first of these two treatises is a criticism of the doctrine of 

hereditary power. It is a reply to Sir Robert Filmer's Patriar,ha: or 
TIii Natural Poa,,, of Kings, which was published in 168o, but 
written under Charles I. Sir Robert Filmer, who was a de,·out 
upholder of the divine right of kings, had the misfortune to li\·e till 
1653, and must have suffered acutely from the execution of 
Charles I and the victory of Cromwell. But Patriarcha was written 
before these sad events, though not before the Ch·il War, so that 
it naturally shows awareness of the existence of sub,•ersivc doc
trines. Such doctrines, as Filmer points out, were not new in 1640. 
In fact, both Protestant and Catholic di,·ines, in their contest with 
Catholic and Protestant monarchs respectively, had ,·igorously 
affirmed the right of subjects to resist tyrannical princes, and their 
writings supplied Sir Robert \\ith abundant material for controveny. 

Sir Robert Filmer was knighted by Charles 1, and his house is 
said to have been plundered by the Parliamentarians ten times. 
He thinks it not unlikely that Noah sailed up the Mediterranean 
and allotted Africa, Asia, and Europe to Ham, Shem, and Japheth 
respectively. He held that, by the English Constitution, the Lords 
only give counsel to the king, and the Commons hne even less 
poweri the king, he says, alone makes the laws, which proceed 
solely from his will. The king, according to Filmer, is per
fedly free from all human control, and cannot be bound by the 
ICt8 of his predecason, or even by bis own, for "impoeaible it 
is in nature that a man should give a law unto himtelf." 

Filmer, as these opinionl 1how, belonged to the most extreme 
eection of the Divine Right pany. 

Patriarelu, begins by combating the "common opinion" that 
"m1okio4 is naturally endowed and bom with freedom from all 
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subjection, and at liberty to choose what form of government it 
please, and the power which any one man hath over others was 
first bestowed according to the discretion of the multitude." "'This 
tenet," he says, 11was first hatched in the schools." The truth, 
according to him, is quite different; it is, that originally God 
bestowed the kingly power upon Adam, from whom it descended 
to his heirs, and ultimately reached the various monarchs of modem 
times. Kings now, he assures us, "either are, or are to be reputed, 
the next heirs to those first progenitors who were at first the natural 
parents of the whole people." Our first parent, it seems, did not 
adequately appreciate his privilege as universal monarch, for "the 
desire of liberty was the first cause of the fall of Adam." The desire 
of liberty is a sentiment which Sir Robert Filmer regards as 
impious. 

The claims made by Charles I, and by his protagonists on his 
behalf, were in excess of what earlier times would have conceded 
to kings. Filmer points out that Parsons, the English Jesuit, and 
Buchanan, the Scotch Calvinist, who agree in almost nothing else, 
both maintain that sovereigns can be deposed by the people for 
misgo,·emment. Parsons, of course, was thinking of the Protestant 
Queen Elizabeth, and Buchanan of the Catholic Mary Queen of 
Scots. The doctrine of Buchanan was sanctioned by success, but 
that of Parsons was disproYed by his colleagueCampion'sexecution. 

E\'en before the Reformation, theologians tended to believe in 
setting limits to kingly power. This was part of the battle between 
the Church and the State which raged throughout Europe during 
most of the Middle Ages. In this battle, the State depended upon 
armed force, the Church upon cleverness and sanctity. As long as 
the Church had both these merits, it won; when it came to have 
cle,·emes." only, it lost. But the things which eminent and holy 
men had said al,-ainst the power of kings remained on record. 
Though intended in the intcrc~ts of the Pope, they could be used 
to support the rights of the people to self-go\'emment. "The subtle 
schoolmen," says Filmer, "to be sure to thrust down the ~g 
below the Pope, thought it the safest course to advance the people 
above the king, so that the papal power might take the place of the 
regal." He quotes the theologian Bellatmine as saying that secular 
power is bestowed by men (i.e. not by God), and "is in the people 
unless they bestow it on a prince"; thus Bellannine, according to 
Filmer, "makes God the immediate author of a demoeratie.l 
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eatate"-whicb sounds to him u shocking u it would to a modem 
plutocrat to •Y that God ia the immediate author of Bolshevism. 

Filmer derives political power, not from any contract, nor yet 
from any consideration of the public good, but entirely from the 
authority of a father over his children. Hia view ia: that the source 
of regal authority ia subjection of children to parents; that the 
patriarchs in Genesis were monarchs; that kings are the heirs of 
Adam, or at leut are to be regarded u such; that the natural rights 
of a king are the same u those of a father; and that, by nature, aona 
are never free of paternal power, even when the son is adult and 
the parent ia in his dotage. 

This whole theory seems to a modem mind so fantastic that it is 
hard to believe it was aerioualy maintained. We are not accuatomed 
to deriving political rights from the story of Adam and Eve. We 
hold it obvious that parental po\\'er should cease completely when 
the son or daughter reaches the age of twenty-one, and that before 
that it should be very strictly limited both by the State and by the 
right of independent initiative which die young have gradually 
acquired. We recognize that the mother has rights at least equal 
to those of the father. But apart from all these considerations, it 
would not occur to any modem man outside Japan to suppose that 
political power should be in any way assimilated to that of parents 
over children. In Japan, it ia true, a theory closely similar to 
Filmer's is still held, and must be taught by all professors and 
school-teachers. The Mikado can trace his descent from the Sun 
Goddess, whose heir he is; other Japanese are also descended from 
her, but belong to cadet branches of her family. Therefore the 
Mikado ia divine, and all resistance to him is impious. This theory 
wu, in the main, invented in 1868, but is now alleged in Japan 
to have been handed down by tradition ever since the creation of 
the world. 

The attempt to impose a similar theory upon Europe-of which 
attempt Filmer'• Patrillrtha is part-wu a failure. Why? The 
aod=ptance of such a theory ia in no way repugnant to human 
nature; for example, it wu held, apart from Japan, by the ancient 
Egyptians, and by the Mexicans and Peruviam before the Spanish 
conquest. At a certain 1tag1: of human development it is natural. 
Stuart England bad pllllCd this stage, but modem Japan has not. 

The defeat of theories of divine right, in England, wu due to 
two llllin cauNI. One wu the multiplicity of religiona; the other 
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was the conflict for power between the monarchy, the aristocracy, 
and the higher bourgeoisie. As for religion: the king, since the 
reign of Henry VIII, was the head of the Church of England, which 
was opposed both to Rome and to most of the Protestant sects. 
The Church of England boasted of being a compromise: the Pre
face to the Authorized Version begins "It bath been the wisdom 
of the Church of England, ever since the first compiling of her 
public liturgy, to keep the mean between two extremes." On the 
whole this compromise suited most people. Queen Mary and King 
James II tried to drag the country over to Rome, and the victors 
in the Civil War tried to drag it over to Geneva, but these attempts 
failed, and after 1688 the power of the Church of England was 
unchallenged. Nevertheless, its opponents survived. The Non
conformists, especially, were vigorous men, and were numerous 
among the rich merchants and bankers whose power was con
tinually increasing. 

The theological position of the king was somewhat peculiar, for 
he was not only head of the Church of England, but also of the 
Church of Scotland. In England, he had to believe in bishops and 
reject Calvinism; in Scotland, he had to reject bishops and believe 
in Calvinism. The Stuarts had genuine religious convictions, which 
made this ambiguous attitude impossible for them, and caused 
them even more trouble in Scotland than in England. But after 
1688 political com.·enience led kings to acquiesce in professing two 
religions at once. This militated against zeal, and made it difficult 
to regard them u divine persons. In any case, neither Catholics 
nor Nonconformists could acquiesce in any religious claims on 
behalf of the monarchy. 

The three parties of king, aristocracy, and rich middle class made 
different combinations at different times. Under Edward IV and 
Louis XI, king and middle class combined against the aristocracy; 
under Louis XIV, king and aristocracy combined against the mid
dle class; in England in 16881 aristocracy and middle class.e_m
bined against the king. When the king had one of the other paffla 
on his side, he wu strong; when they combined against him, he 
wu weak. 

For these reasons among others, Locke had no difficulty in 
demolishing Filmer'• arguments. • 

So far u reasoning is concerned, Locke has, of course, an easy 
task. He points out that, if parental power is what is concerned, 
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the mother's power should be equal to the father's. He Jays stress 
on the injustice of primogeniture, which is unavoidable if inheri
tance is to be the basis of monarchy. He makes play with the 
absurdity of supposing that actual monarchs are, in any real aenae, 
the hein of Adam. Adam can have only one heir, but no one knows 
who he is. Would Filmer maintain, he asks, that, if the true heir 
could be discovered, all existing monarchs should lay their crowns 
at his feet 1 If Filmer'• basis for monarchy were accepted, all kings, 
except at most one, would be usurpen, and would have no right 
to demand the obedience of their ,k facto subjects. Moreover 
paternal power, he says, is temporary, and extends not to life or 
property. 

For such reasons, apart f n>m more fundamental grounds, here
dity cannot, according to Locke, be accepted as the basis of legiti
mate political power. Accordingly, in his Second Treatise on 
Government he seeks a more defensible basis. 

The hereditary principle baa almost vanished from politics. 
During my lifetime, the emperors of Brazil, China, Russia, Ger
many, and Austria have disappeared, to be replaced by dictators 
who do not aim at the foundation of a hereditary dynasty. Aris
tocracy has lost its privileges throughout Europe, except in Eng
land, where they have become little more than a historical fonn. 
All thia, in most countries, is ve:y recent, and has much to do with 
the rise of dictatorships, since the traditional basis of power has 
been swept away, and the habits of mind required for the successful 
practice of democracy have not had time to grow up. There is one 
great institution that has ne\·er had any hereditary element, 
namely, the Catholic Church. We may expect the dictatorships, 
it they 1Urvive, to develop gradually a form of go,·emment analo
gous to that of the Church. This Jw already happened in the case 
of the great corporations in America, which have, or bad until Pearl 
Harbour, powen almost equal to thoec of the government. 

~- is curious that the rejection of the hereditary principle in 
pfflitlCI baa had almost no effect in the economic sphere in demo
cratic countries. (In totalitarian atates, economic power hu been 
abeorbed by political power.) We 1riJJ think it natunJ that a man 
lhouJd leave hil property to his cluldren; that i1 to 11y, we accept 
the hereditary prillliplc u regards economic power while rejecting 
it II reprda political power. Political dynutiea have dillppeared, 
but economic dynlltiea aumve. I am not at the moment lflllin1 
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either for or againat this different treatment of the two forms of 
power; I am merely pointing out that it exists, and that most men 
are unconscioua of it. When you consider how natural it seems 
to us that the power over the lives of others resulting from great 
wealth should be hereditary, you will understand better how men 
like Sir Rohen Filmer could take the same view as regards the 
power of kings, and how important was the innovation represented 
by men who thought as Locke did. 

To understand how Filmer's theory could be believed, and how 
Locke's contrary theory could seem revolutionary, we have only 
to reflect that a kingdom was regarded then as a landed estate is 
regarded now. The owner of land has various important legal 
rights, the chief of which is the power of choosing who shall be 
on the land. Ownership can be transmitted by inheritance and 
we feel that the man who has inherited an estate has a just claim 
to all the privileges that the Jaw allows him in consequence. Yet 
at bottom his position is the same as that of the monarchs whose 
claims Sir Robert Filmer defends. There are at the present day 
in California a number of huge estates the title to which is derived 
from actual or alleged grants by the king of Spain. He was only 
in a position to make such grants (a) because Spain accepted views 
similar to Filmer's, and (b) because the Spaniards were able to 
defeat the Indians in battle. Nevertheless we hold the heirs of 
those to whom he made grants to have a just title. Perhaps in future 
this will seem as fantastic as Filmer seems now. 

B. THE STATE OF NATI:RE, AND NATt:RAL LAW 

Locke begins his second Treatise on Government by saying that, 
having shown the impossibility of deriving the authority of govern
ment from that of a father, he will now set forth what he conceives 
to be the true origin of government. 

lle begins by supposing what he calls a "state of nature,"~te
cedent to all human government. In this state there is a "Ja~f 
nature," but the law of nature consists of divine commands, and 
is not impoeed by any human legislator. It is not clear how far the 
state of nature is, for Locke, a mere•mustrative hypothesis, and 
how far he suppOIICI it to have had a historical existence; but I am 
afraid that he tended to think of it as a stage that had actually 
occurred. Men emergeJ from the state of nature by means of a 
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IOCial contract which instituted civil govemmenL Thia aJao he 
reprc:led u more or leas historical. But for the moment it ia the 
atate of nature that concema ua. 

What Locke has to say about the state of nature and the law 
of nature is, in the main, not original. but a repetition of medieval 
ecbolaatic doctrinea. Thua St. Thomaa Aquinaa says: 

"Every law framed by man bears the character of a law exactly 
to that atent to which it is derived from the law of nature. But if 
on any point it is in conflict with the law of nature. it at once ceases 
to be a law; it is a mere perversion of law.9'1 

Throughout the Middle Ages, the law of nature was held to 
condemn "usury," i.e. lending money at interest. Church property 
wu almost entirely in land. and landowners have always been 
borrowers rather than )enders. But when Protestantism~. its 
aupport-especialJy the support of Calvinism-came chiefly from 
the rich middJe class, who were lenders rather than borrowers. 
Accordingly tint Calvin, then other Protestants, and finally the 
Catholic Church, sanctioned "usury." Thus natural law came to 
be differently conceived, but no one doubted there being auch 
a thing. 

Many doctrinea which survived the belief in natural law owe 
their origin to it; for example. laisst11-faire and the rights of man. 
These doctnnea are COMected, and both ha\·e their ori~ins in 
puritanism. Two quotations given by Tawney will illustrate this. 
A committee of the House of Commons in 1604 stated: 

"All free subjecta are born inheritable, as to their land, antf also 
as to the free exercise of their industry, in those trades whereto 
they apply thcmaelvea and whereby they are to li,·e." 

And in 1656 J01eph Lee writes: 
.. It ia an undeniable maxim that every one by the light of nature 

and reuon will do that which makea for his greatest ad\--antagc .... 
The advancement of private persons will be the advantage of the 
pu~." 
4"xcept for the worcta .. by the light of nature and reuon," this 

might have been written in the nineteenth century. 
In Locke's theory of government, I repeat, there ia little that 

ia original. In this Locke ftlemblea moet of the men who have 
woo fame for their idea. Al a rule, the man who first thinb of 
a new idea is IO much ahead of his time that everyone thinb him 

• Quoti,d by 1"awnry m R,l,p,n ,,,,,, 1h, Riw oJ eo,;,a1;., 
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silly, so that he remains obscure and ia soon forgotten. Then, 
gradually, the world becomes ready for the idea, and the man who 
proclaims it at the fortunate moment gets all the credit. So it was, 
for example, with Darwin; poor Lord Monboddo was a laughing
stock. 

In regard to the state of nature, Locke was less original than 
Hobbes, who regarded it as one in which there was war of all 
against all, and life was nasty, brutish, and short. But Hobbes was 
reputed an atheist. The view of the state of nature and of natural 
law which Locke accepted from his predecessors cannot be freed 
from its theological basis; where it survives without this, as in 
much modem liberalism, it is destitute of clear logical foundation. 

The belief in a happy .. state of nature" in the remote past 
is derived partly from the biblical narrative of the age of the 
patriarchs, partly from the classical myth of the golden age. The 
general belief in the badness of the remote past only came with 
the doctrine of evolution. 

The nearest thing to a definition of the state of nature to be found 
in Locke is the following: 

"Men living together according to reason, without a common 
superior on earth, with authority to judge between them, is properly 
the state of nature." 

This is not a deacription of the life of sa,·ages, but of an imagined 
community of ,·inuous anarchists, who need no police or law-courts 
because they always obt-y "reason," which is the same as "natural 
law," which, in turn, consists of those laws of conduct that are held 
to have a divine origin. (For example, "Thou shalt not kill" is part 
of natural law, but the rule of the roads is not.) 

Some funher quotations will make Locke's meaning clearer. 
"To understand political power right (he says], and derive it 

from its original, we must consider what state men are naturally 
in, and that is, a state of perfect freedom to order their actions and 
dispoee of their possessions and persons, as they think fit, ,!.,thin 
the bounds of the law of nature; \\ithout asking leave, or depen~ 
upon the will of any other man. 

"A state ala,> of equality, wherein all the power and jurisdiction 
is reciprocal, no one having more than tnother; there ~ng nothing 
more evident, than that creatures of the same species and rank, 
promiscuously born to all the same advantages of nature, and the 
UM of the same fac:uhics, should also be equal one amongat another 
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without BUbordination or BUbjection; unless the lord and muter 
of them all should, by any manifest declaration of his will, set one 
above another, and confer on him, by an evident and clear appoint
ment, an undoubted right to dominion and sovereignty. 

"But though this [the state of nature] be a state of liberty, yet 
it is not a state of licence: though man in that state has an uncon
trollable liberty to dispose of his person or possessions, yet he has 
not liberty to destroy himself, or so much as any creature in his 
possession, but where some nobler use than its bare preservation 
calls for it. The state of nature has a law of nature to govern it, 
which obliges every one; and reason, which is that law, teaches 
all mankind, who will but consult it, that being all equal and 
independent, no one ought to harm another in his life, health, 
liberty, or possessions"1 (for we are all God's property).1 

It pn:sently appears, however, that, where most men are in the 
state of nature, there may nevertheless be some men who do not 
live according to the law of nature, and that the law of nature 
provides, up to a point, what may be done to resist such criminals. 
In a state of nature, we are told, e,·ery man can defend himself and 
what is his. ",Whoso sheddeth man's blood, by man shall his blood 
be shed" is part of the law of nature. I may even kill a thief while 
he is engaged in stealing my property, and this right sun·ives the 
institution of government, although, where there is government, 
if the thief gets a'\\-ay I must renounce private vengeance and 
resort to the law. 

The great objection to the state of nature is that, while it persists, 
every man is the judge in his own cause, since he must rely upon 
himself for the defence of his rights. For this e,·il, government is 
the remedy, but this is not a natu,al remedy. The state of nature, 
according to Locke, was evaded by a compact to create a govern
ment. Not any compact ends the state of nature, but only 
that of making one body politic. The varioua governments of 
ind1:PCfident States are now in a state of nature towards each .... 

The state of nature, we arc told in a passage presumably directed 
apinst Hobbes, is not the same as a state of war, but more nearly 
its opposite. Alter explairunet the right to kill a thief, on the ground 

a Cf. the Declaration of Independence. 
1 "They are hi■ property, whme "·orkmanship they are, made to Ja■t 

durina bia, not another'• pleaaure." 
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that the thief may be deemed to be making war upon me, Locke 
says: 

"And here we have the plain •difference between the state of 
nature and the state of war,' which, however some men have con
founded, are as far distant, as a state of peace, goodwill, mutual 
assistance and preservation, and a state of enmity, malice, violence 
and mutual destruction are from one another." 

Perhaps the laa, of nature must be regarded as having a wider 
scope than the ,tat, of nature, since the former deals with thieves 
and murderers, while in the latter there are no such malefactors. 
This, at least, suggests a way out of an apparent inconsistency in 
Locke, consisting in his sometimes representing the state of nature 
as one where everyone is virtuous, and at other times discussing 
what may rightly be done in a state of nature to resist the aggres-
sions of wicked men. · 

Some parts of Locke's natural law are surprising. For example, 
he says that captives in a just war are slaves by the law of nature. 
He says also that by nature every man has a right to punish 
attacks on himself or his property, even by death. He makes 
no qualification, so that if I catch a person engaged in petty 
pilfering I have, apparently, by the law of nature, a right to shoot 
him. 

Property is very prominent in Locke's political philosophy, and 
is, according to him, the chief reason for the institution of civil 
government: 

"The great and chief end of men uniting into commonwealths, 
and putting themselves under government, is the preservation of 
their property; to which in the state of nature there are many 
things wanting." 

The whole of this theory of the state of nature and natural law 
is in one sense clear but in another ,·ery puzzling. It is clear what 
Locke thought, but it is not clear how he can have thought it. 
Locke's ethic, as we saw, is utilitarian, but in his consideration of 
"rights" he does not bring in utilitarian considerations. Soai..~ 
of this pervades the whole philosophy of law as taught by lawyers. · 
uga/ rights can be defined: broadly speaking, a man has a legal 
right when he can appeal to the law to safeguard him against 
injury. A man has in general a legal right to his property, but if 
be baa (say) an illicit store of cocaine, he has no legal remedy 
apinat a man who steals it. But the lawgiver hu to decide what 

651 

Downloaded from https://www.holybooks.com



WESTERN PHILOSOPHICAL THOUGHT 

without subordination or subjection; unless the lord and master 
of them all should, by any manifest declaration of his will, set one 
above another, and confer on him, by an evident and clear appoint
ment, an undoubted right to dominion and sovereignty. 

"But though this [the state of nature] be a state of liberty, yet 
it is not a state of licence: though man in that state has an uncon
trollable liberty to dispose of his person or p08Se8Sions, yet he has 
not liberty to destroy himself, or so much as any creature in his 
possession, but where some nobler use than its bare preservation 
calls for it. The state of nature has a law of nature to govern it, 
which obliges every one; and reason, which is that law, teaches 
all mankind, who will but consult it, that being all equal and 
independent, no one ought to harm another in his life, health, 
liberty, or possessions"1 (for we are all God's property). 1 

It presently appears, howe\"er, that, where most men are in the 
state of nature, there may nevertheless be some men who do not 
live according to the law of nature, and that the law of nature 
provides, up to a point, what may be done to resist such criminals. 
In a state of nature, we are told, e,·ery man can defend himself and 
what is his. ".Whoso sheddeth man's blood, by man shall his blood 
be shed" is part of the law of nature. I may even kill a thief while 
he is engaged in stealing my property, and this right sun·h•es the 
institution of government, although, where there is government, 
if the thief gets away I must renounce prh·ate ,·engeance and 
resort to the Jaw. 

The great objection to the state of nature is that, while it persists, 
every man is the judge in his own cause, since he must rely upon 
himself for the defence of his rights. For this e,·il, government is 
the remedy, but this is not a natural remedy. The state of nature, 
according to Locke, was evaded by a compact to create a govern
ment. Not any compact coda the state of nature, but only 
that of making one body politic. The various governments of 
inden,,ndent States are now in a state of nature towards each .;_-

The state of nature, we are told in a passage presumably directed 
against Hobbes, ia not the same as a state of war, but more nearly 
its opposite. Aitei explaininet the right to kill a thief, on the ground 

1 Cf. the Declaration of Independence. 
1 "They are hia propeny, whoae workmanship they are, made to laat 

durint bia, not another'• pJeuure." 
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that the thief may be deemed to be making war upon me, Locke 
says: 

u And here we have the plain •difference between the state of 
nature and the state of war,' which, however some men have con
founded, are as far distant, as a state of peace, goodwill, mutual 
assistance and preservation, and a state of enmity, malice, violence 
and mutual destruction are from one another." 

Perhaps the larD of nature must be regarded as having a wider 
scope than the stau of nature, since the former deals with thieves 
and murderers, while in the latter there are no such malefactors. 
This, at least, suggests a way out of an apparent inconsistency in 
Locke, consisting in his sometimes representing the state of nature 
as one where everyone is virtuous, and at other times discussing 
what may rightly be done in a state of nature to resist the aggres-
sions of wicked men. · 

Some parts of Locke's natural law are surprising. For example, 
he says that captives in a just war are slaves by the law of nature. 
He says also that by nature every man has a right to punish 
attacks on himself or his property, even by death. He makes 
no qualification, so that if I catch a person engaged in petty 
pilfering I have, apparently, by the law of nature, a right to shoot 
him. 

Property is very prominent in Locke's political philosophy, and 
is, according to him, the chief reason for the institution of civil 
government: 

"The great and chief end of men uniting into commonwealths, 
and putting themselves under go\·emmcnt, is the preservation of 
their property; to which in the state of nature there are many 
things wanting." 

The whole of this tl1eory of the state of nature and natural law 
is in one sense clear but in another ,·cry puzzling. It is clear what 
Locke thought, but it is not clear how he can have thought it. 
Locke'a ethic, u we saw, is utilitarian, but in his consideration of 
"rights" he docs not bring in utilitarian considerations. So.at1,.~g 
of this pervades the whole philosophy of law u taught by lawyers. · 
Legal rights can be defined: broadly speaking, a man hu a legal 
right when he can appeal to the law to safeguard him against 
injury. A man hu in genenl a legal right to his property, but if 
he has (say) an illicit store of cocaine, he ms no legal remedy 
againal a man wbo steals it. But the lawgiver baa 1D decide what 
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legal rights to create, and falls back naturally on the conception 
of "natural,, rights, 88 those which the law should secure. 

I am attempting to go 88 far 88 is possible towards stating some
thing like Locke's theory in untheological terms. If it is 888umed 
that ethics, and the classification of acts 88 "right" and "wrong," 
is logically prior to actual Jaw, it becomes p018ible to restate the 
theory in terms not involving mythical history. To arrive at the 
Jaw of nature, we may put the question in this way: in the absence 
of Jaw and government, what classes of acts by A against B justify 
B in retaliating against A, and what sort of retaliation is justified 
in different cases? It is generally held that no man can be blamed 
for defending himself against a murderous ~ult, even, if neces
sary, to the extent of killing the assailant. He may equally defend 
his wife and children, or, indeed, any member of the general public. 
In such cases, the existence of the law against murder becomes 
irrelevant, if, 88 may easily happen, the man assaulted would be 
dead before the aid of the police could be invoked; we have, 
therefore, to fall back on "natural" right. A man also has a right 
to defend his property, though opinions differ as to the amount 
of injury he may jusdy inflict upon a thief. 

In the relations between States, as Locke points out, "natural" 
law is relevant. In what circumstances is war justified? So long 
88 no international government exists, the answer to this question 
is purely ethical, not legal; it must be answered in the same way 
88 it would be for an individual in a state of anarchy. 

Legal theory will be baaed upon the view that the "rights" of 
individuals should be protected by the State. That is to say, when 
a man auff'era the kind of injury which would justify retaliation 
according to the principles of natural law, positive law should 
enact that the retaliation shall be done by the State. If you see a 
man making a murderoua 8888ult upon your brother, you have 
a right to kill him, if you cannot otherwise save your brother. In 
a state of nature-lo, at least, Locke holdl-if a man has succeeded 
~g your brother, you have a right to kill him. But where Jaw 
aiats, you be this right, which ia taken over by the State. And 
if you kill in aelf-defence or in defence of another, you will have 
to prove to a Jaw-court that ebis wu the reason for the killing. 

We may then identify 11natural law" with moral rules in so 
far u they are independent of poeitive legal enactments. There 
IIWlt be aucb ruJa if there is to be any diatioction between 

652 

Downloaded from https://www.holybooks.com



LOCKB'S POLITICAL PHILOSOPHY 

good and bad laws. For Locke, the matter is simple, since 
moral rules have been laid down by God, and are to be found in 
the Bible. When this theological basis is removed, the matter 
becomes more difficult. But 10 long as it is held that there is an 
ethical distinction between right actions and wrong ones, we can 
say: Natural law decides what actions would be ethically right, and 
what wrong, in a community that had no government; and positive 
law ought to be, as far as possible, guided and inspired by natural 
law. 

In its absolute form, the doctrine that an individual has certain 
inalienable rights is incompatible with utilitarianism, i.e. with the 
doctrine that right acts are those that do most to promote the 
general happiness. But in order that a doctrine may be a suitable 
basis for law, it is not necessary that it should be true in every 
possible case, but only that it should be true in an overwhelming 
1najority of cases. We can all imagine cases in which murder 
would be justifiable, but they are rare, and do not afford an argu
ment against the illegality of murder. Similarly it may be-I am 
not saying that it is-desirable, from a utilitarian point of view, 
to reserve to each individual a certain sphere of personal liberty. 
Jf so, the doctrine of the Rights of Man will be a suitable basis 
for the appropriate laws, even though these rights be subject to 
exceptions. A utilitarian will have to examine the doctrine, con
sidered as a basis for laws, from the point of view of its practical 
effects; he cannot condemn it ah initio as contrary to his own ethic. 

C. THE SOCIAL CONTRACT 

In the political speculation of the &e\·enteenth century, there 
were two main types of theory as to the origin of government. Of 
one type we have had an example in Sir Robert Filmer: this type 
maintained that God had bestowed power on certain persons, and 
that these persons, or their heirs, constituted the legitimate govern
ment, rebellion against which is not only treason, but ~
Tlua \·iew was sanctioned by sentiments of immemorial antiqui~ 
in almost all early civilizations, the king is a sacred person. Kings, 
naturally, considered it an admira~ theory. Aristocracies had 
motivee for supporting it and motives for opposing it. In its favour 
was the fact that it emphasized the hereditary principle, and that 
it gave august auppon to resistance against the upatart merchant 
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c:Jus. Where the middle c:1asa was more feared or hated by the 
aristocracy than die king was, these motives prevailed. Where the 
contrary was the case, and especially where the aristocracy had 
a chance of obtaining supreme power itself, it tended to oppoee 
the king, and therefore to reject theories of divine right. 

The other main type of theory-of which Locke is a {'Cpresen
tative-maintained that civil government is the result of a contract, 
and is an affair purely of this world, not something established by 
divine authority. Some writers regarded the social contract as a 
historical fact, others as a legal fiction; the important matter, for 
all of them, was to find a terrestrial origin for governmental 
authority. In fact, they could not think of any alternative to di\-ine 
right except the supposed contract. It was felt by all except rebels 
that IOIIM reason must be found for obeying governments, and 
it wu not thought sufficient to say that for most people the 
authority of government is convenient. Government must, in some 
aeme, have a right to exact obedience, and the right conferred 
by a contract seemed the only alternative to a divine command. 
Consequently the doctrine that go,-ernment was instituted by a 
contract was popular with practically all opponents of the divine 
right of kings. There is a hint of this theory in Thomas Aquinas, 
but the first serious development of it is to be found in Grotius. 

The contract doctrine was capable of taking forms which justified 
tyranny. Hobbes, for example, held that there was a contract 
among the citizens to hand over all power to the chosen so,·ereign, 
but the sovereign was not a party to the contract, and therefore 
necessarily acquired unlimited authority. This theory, at first, 
might have justified Cromwell's totalitarian State; after the Res
toration, it justified Charles II. In J..ocke's form of the doctrine, 
however, the government is a party to the contract, and can be 
justly resisted if it fails to fulfil its part of the bargain. Locke's 
doctrine is, in esaence, more or less democratic, but the democratic 
element ia limited by the view (implied rather than expressed) that 
rp-· tiVho have no property are not to be reckoned as citizena. 

Let ua now see just what Locke has to say oh our present topic. 
There ia fint a definition of political power: 
"Political power I take te be the right of making la\\'I, with 

penalty of death, and consequently all less penalties for the regu
lating and praerving of property, and of employing the force of 
the community in the eucution of such lawa, and in the defence 
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of the commonwealth from foreign injury, and all this only for 
the public good." 

Government, we are told, is a remedy for the inconveniencea 
that arise, in the state of nature, from the fact that, in that state, 
every man is the judge in his own cause. But where the monarch 
is a party to the dispute, this is no remedy, since the monarch is 
both judge and pWntiff. These considerations lead to the view 
that governments should not be absolute, and that the judiciary 
should be independent of the executive. Such arguments had an 
important future both in England and in America, but for the 
moment we are not concerned with them. 

By nature, Locke says, every man has the right to punish attacks 
on himself or his property, even by death. There is political society 
there, and there only, where men have surrendered this right to 
the community or to the law. 

Absolute monarchy is not a form of civil government, because 
there is no neutral authority to decide disputes between the 
monarch and a subject ; in fact the monarch, in relation to his 
subjects, is still in a state of nature. It is useless to hope that being 
a king will make a naturally violent man virtuous. 

"He that would have been insolent and injurious in the woods 
of America would not probably be much better in a throne, where 
perhaps learning and religion shall be found out to justify all that 
he shall do to his subjects, and the sword presently silence all those 
that dare question it." 

Absolute monarchy is as if men protected themseh·es against 
pole-cats and foxes, "but are content, nay think it safety, to be 
devoured by lions." 

Ci\'il society involves the rule of the majority, unless it is agreed 
that a greater number shall be required. (Aa, for example, in the 
U nitcd States, for a clum1.rc in the Constitution or the ratification 
of a treaty.) This sounds democratic, but it must be remembered 
that Locke assumes the exclusion of women and the poor from 
the rights of citizenship. -.,__ 

"The beginning of politic society depends upon the consen~f 1 

the individuals to join into and make one society." It is argued-
10mewhat half-heanedlv-that such consent must, at some time, 
have actually taken pla~c, though ft is admitted that the origin 
of government antedates history everywhere ezcept among the 
Jewa. 
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The civil compact which institutes government binds only thoee 
who made it; the son must consent afresh to a compact made by 
his father. (It is clear how this follows from Locke'• principles, 
but it is not very realistic. A young American who, on attaining 
the age of twenty-one, announces "I refuse to be bound by the 
contract which inaugurated the United States" will find himself 
in difficulties.) 

The power of the government by contract, we are told, never 
extends beyond the common good. A moment ago I quoted a 
sentence u to the powers of government, ending "and all this 
only for the public good." It seems not to have occurred to Locke 
to uk who was to be the judge of the common good. Obviously, 
if the government is the judge it will always decide in its own 
favour. Presumably Locke would aay that the majority of the 
citizens is to be the judge. But many questions ha\'C to be decided 
too quickly for it to be possible ,to ascertain the opinion of the 
electorate; of these peace and war are perhaps the most important. 
The only remedy in such cases is to allow to public opinion or 
ita representatives some power-such u impeachment-of sub
sequently punishing executi\·e officers for acts that are found to 
have been unpopular. But often this is a very inadequate remedy. 

I quoted previously a sentence which I must now quote again: 
"'The great and chief md of men uniting into commonwealths, 

and putting themael,·es under government, is the preservation 
of their property." 

Consistently with this doctrine Locke declares that: 
"'The supreme power cannot take from any man any pan of 

his propeny without his own conaent." 
Still more surprising is the statement that, although military 

commanden have power of life and death over their soldic:n, they 
have no power of taking money. (lt follows that, in any army, it 
would be wrong to punish minor breaches of discipline by fines, 
but permissible to punish them by bodily injury, such u flogging. 
ThisJl,.:>wa the absurd lengths to which Locke is driven by his 
~p of pro"".) 

The question .of taxation might be supposed to raiac difficulties 
_for .tocke, but he perceives ns,ne. The expeme of govemmt'nt, he 
IIJI, mlllt be borne by the citizens, but with their coment, i.e • 

. with that of the majority. But why, one ub, should the consent 
of the majority 1ufficel Evc,y man's consent, we were told, is 
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neceuary to justify the government in taking any pan of his 
property. I suppose his tacit consent to taxation in accordance 
with majority decision is presumed to be involved in his citizen
ship, which, in tum, is presumed to be voluntary. All this is, of 
course, sometimes quite contrary to the facts. Moat men have no, 
effective Hbeny of choice u to the State to which they shall 
belong, and none have liberty, nowadaya, to belong to no State. 
Suppose, for example, you are a pacifist, and disapprove of war. 
Wherever you live, the government will take some of your pro
perty for warlike purposes. With what justice can you be com
pelled to submit to this? I can imagine many answers, but I do 
not think any of them are consistent with Locke's principles. 
He thrusts in the maxim of majority rule without adequate con
sideration, and offers no transition to it from his individualistic 
premisses, except the mythical social contract. 

The social contract, in the sepse required, is mythical even 
when, at some former period, there actually wu a contract creating 
the government in question. The United States is a case in point. 
At the time when the Constitution was adopted, men had liberty 
of choice. Even then, many voted against it, and were therefore 
not panics to the contract. They could, of course, have left the 
country, and by remaining were deemed to have become bound 
by a contract to which they had not assented. But in practice it 
is usually difficult to leave one's country. And in the case of men 
born after the adoption of the Constitution their consent is even 
more shadowy. 

The question of the rights of the individual as against the 
government is a very difficult one. It is too readily assumed by 
democrats that, when the government represents the majority, it 
has a right to coerce the minority. Up to a point, this must be 
true, since coercion is of the essence of government. But the 
divine right of majorities, if pressed too far, may b~me almost 
as tyrannical as the divine right of kings. Locke says little on this 
subject in hil E11oys on Go,:m,rnnil, but considers it at some I~ 
in hil IAlln-1 on Toln-atia,,, where he argues that no believer in · 
God should be penalized on account of his religious opin · 

The thft>ry that government wu cpted by a 
course, pre-evolutionary. Government, like meul 
cough, must have grown up gradually, though, 
be introduced auddenly into new regions auc911W!tlla 
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lslandl. Before men had studied anthropology they had no idea 
of the psychological mechanisms involved in the beginnings of 
government, or of the fantastic reasons which lead men to adopt 
institutions and customs that subsequently prove useful. But as a 
legal fiction. to justify government, the theory of the social contract 
hu ,,,,_ measure of truth. 

D. PROPERTY 

From what has been said hitherto about Locke'• views on 
property, it might seem u though he were the champion of the 
great capitalism agsinat both their social superiors and their social 
inferiors, but this would be only a half-truth. One finda in him, 
aide by side and unreconciled. doctrines which foreahadow thoae 
of developed capitalism and doctrines which adumbrate a more 
nearly socialistic outlook. It ia easy to miarepresent him by one
aided quotationa, on this topic u on most othen. 

I will put down, in the order in which they occur, Locke•• 
principal dicta on the subject of property. 

We are told first that every man baa private property in the 
produce of his own labour-or, at least, should have. In pre
industrial days this maxim was not so unrealistic u it has since 
become. Urban production wu mainly by handicraftsmen who 
owned their tools and sold their produce. As for agricultural pro
duction, it was held by the school to which Locke belonged that 
peasant proprietorship would be the best system. He atates that 
a man may own as much land u he can till. but not more. He 
aeerns blandly unaware that, in all the countries of Europe, the 
realization of thia programme would be hardly pouible without 
a bloody revolution. Everywhere the bulk of agricultural land 
belonged to ariatocrata. who exacted from the fannen either a 
fixed proporsion of the produce (often a half). or a rent which 
could be varied from time to time. The former syatem prevailed 
,i,'-f"tance and Italy. the laner in England. Farther Eat. in Ruuia 
and Pruuia, the worken were aerfa. who worked for the land
owner and had virtually no righta. The old system wu ended in 
France by the Frepch Revolution, in nonhem Italy and weatem 
Germany by the conqueata of the French revolutionary armiea. 
Serfdom wu aboliahed in Prullia a a result of defeat by Napoleon, 
and in Ruuia a a reault of defeat in the Crimean War. But in 
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both countries the ariatocrata retained their landed estates. In 
East Pl'Ullia, this system, though drastically controlled by the 
Nazia, survived till the present day; in Russia and what are 
now Lithuania, Latvia, and Esthonia, the aristocrats were dis
poaaeued by the Ruuian Revolution. In Hungary and Poland 
they survived; in Eastern Poland they were "liquidated" by the 
Soviet Government in 1940. The Soviet Government, however, 
hu done everything in its power to substitute collective farming 
rather than peasant proprietorship throughout Russia. 

In England the development has been more complex. In Locke's 
day, the position of the rural labourer was mitigated by the 
existence of commons, on which he had important rights, which 
enabled him to raise a considerable part of his food himself. 
This system was a survi\,il from the Middle Ages, and was 
viewed with disapproval by modem-minded men, who pointed 
out that from the point of view of production it was wasteful. 
Accordingly, there wu a movement for encl01ure of commons, 
which began under Henry VIII and continued under Cromwell, 
but did not become strong until about 1750. From that time 
on\\'ard, for about ninety years, one common after another was 
enclosed and handed over to the local landowners. Each enclosure 
required an Act of Parliament, and the aristocrats who controlled 
both Houses of Parliament ruthlesaly used their legislative power 
to enrich themselves, while thrusting agricultural labourers down 
to the verge of atarvation. Gradually, owing to the growth of 
industry, the position of agricultural labourers improved, since 
otherwise they could not be prevented from migrating to the 
towns. At present, u a result of the taxation introduced by Lloyd 
George, the ariatocrats ha,·e been compelled to part with moat of 
their rural property. But those who also own urban or industrial 
property have been able to hang on to their estates. There has 
been no auddcn revolution, but a gradual transition which is 
still in progreu. At present, thoee aristocrats who are still rich 
owe their wealth to urban or industrial property. 

Thia long development may be regarded, except in Russia, as 
in accordance with Locke'• principles. The odd thing is that he 
could announce doctrines requiring 10 much revolution before 
they could be put into effect, and yet show no sign that he thought 
the IJllCm ezilting in his day unjust, or that he wu aware of ita 
being different from the 1yatcm that ho advocated. 
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The Jabour theory of value-i.e. the doctrine that the value of 
a product depends upon the labour expended upon it-which 
some attribute to Karl Marx and others to Ricardo, is to be found 
in Locke, and wu suggested to him by a line of predecessors 
stretching back to Aquinas. As Tawney says, summarizing 
acholastic doctrine: 

"The essence of the argument was that payment may properly 
be demanded by the craftsmen who make the goods, or by the 
merchants who transport them, for both labour in their vocation 
and serve the common need. The unpardonable sin is that of the 
speculator or middleman. who snatches pri\'ate gain by the 
ezploitation of public necessities. The true descendant of the 
doctrines of Aquinas is the labour theory of value. The last of the 
achoolmen wu Karl Marx • ., 

The Jabour theory of value has two aspects, one ethical, the 
other economic. That is to say, it may assert that the value of a 
product ought to be proportional to the labour expended on it, or 
that in fact the labour regulates the price. The latter doctrine is 
only approximately true, as Locke recognizes. Nine tenths of 
value, he says, is due to labour; but as to the other tenth he says 
nothing. It is labour, he says, that puts the difference of value on 
everything. He instances land in America occupied by Indians, 
which has almost no value because the Indians do not cultivate 
iL He does not seem to realize that land may acquire \'llue as soon 
as people are fllillinf to \\'Ork on it, and before they hl\'e actually 
done 10. If you own a piece of desert land on which somebody 
eJae finds oil, you can sell it for a good price \\ithout doing any 
work on it. As was natural in bis day, he does not think of such 
c::aaes, but only of agriculture. Peuant proprietorship, which he 
favoun, is inapplicable to 1uch things u large-scale mining, 
which require expensive apparatus and many workers. 

The principle that a man has a right to the produce of his own 
labour is useless in an industrial civilization. Suppose you are 
;ptJftOYed in one operation in the manufacture of Ford can, how 
ll anyone to atimate what proportion of the total output is due 
to your labour 1 Or 1uppoee you are employed by a railway com
pany in the tnmport of pods, who can decide what share you 
,ball be deemed to have in the production of the goods 1 Such 
coaaiderationa have Jed thole who wish to prevent the exploitation 
of labour to abandon the principle of the right to your own produce 
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in favour of more socialistic methods of organizing production and 
distribution. 

The labour theory of value has usually been advocated from 
hostility to some class regarded as predatory. The Schoolmen, in 
so far as they held it, did so from opposition to usurers, who 
were mostly Jews. Ricardo held it in opposition to landowners, 
Marx to capitalists. But Locke seems to have held it in a vacuum 
without hostility to any class. His only hostility is to monarchs, 
but this is unconnected with his views on value. 

Some of Locke's opinions are so odd that I cannot see how to 
make them sound sensible. He says that a man must not have so 
many plums that they are bound to go bad before he and his family 
can eat them; but he may have as much gold and as many diamonds 
as he can lawfully get, because gold and diamonds do not go bad. 
It does not occur to him that the man who has the plums might 
sell them before they go bad. 

He makes a great deal of the imperishable character of the 
precious metals, which, he says, are the source of money and 
inequality of fortune. He seems, in an abstract and academic way, 
to regret economic inequality, but he certainly does not think 
that it would be \\ise to take such measures as might prevent it. 
No doubt he was impressed, as all the men of his time were, by 
the gains to civilization that were due to rich men, chiefly as 
patrons of art and letters. The same attitude exists in modem 
America, where science and art are largely dependent upon the 
benefactions of the \'cry rich. To some extent, civilization is 
furthered by social injustice. This fact is the basis of what is 
most respectable in conservatism. 

E. CHECKS AND BALANCES 

The doctrine that the lcgislath·e, executive, and judicial func
tions of go,·emmcnt should be kept separate is characteristic of 
liberalism; it aroee in England in the course of resistance t'&tlle 
Stuarts, and is clearly formulated by Locke, at least aa regards 
the legislature and the executive. The legislative and executive 
must be separate, he says, to prevent lbuse of power. It must, of 
course, be understood that when he speaks of the legislature he 
means Parliament, and when he speaks of the executive he means 
the king; at least this is what be means emotionally, whatever he 
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may logically intend to mean. Accordingly he thinks of 
the legislature as virtuous, while the executive ia usually 
wicked. 

The legislative, he says, must be supreme, except that it must 
be removable by the community. It is implied that, like the 
English Houae of Commons, the legislative is to be elected from 
time to time by popular vote. The condition that the legislative 
is to be removable by the people, if taken seriously, condemns the 
part allowed by the British Constitution m Locke's day to King 
and Lords as part of the legislative power. 

In all well-framtd governments, Locke says, the legislative and 
executive are separate. The question therefore arises: what is to 
be done when they conflict? If the executive fails to summon the 
legislative at the proper times, we are told, the executive is at 
war with the people, and may be removed by force. This is 
obviously a view suggested by what happened under Charles I. 
From 1628 to 16.f.o he tried to govern without Parliament; this 
aort of thing, Locke feels, must be prevented, by civil war if 
necessary. 

'"Force," he says, 11is to be opposed to nothing but unjust and 
unlawful force." This principle is useless in practice unless there 
exists some body with the legal right to pronounce when force is 
11unjuat and unlawful." Charles I's attempt to collect ship-money 
without the coment of Parliament was declared by his opponents 
to be '"unjust and unlawful," and by him to be just and lawful. 
Only the military issue of the Civil War pro\·ed that his inter
pretation of the Constitution was the \\Tong one. The same thing 
happened m the American Civil War. Had States the right to 
secede? No one knew, and only the \·ictory of the North decided 
the legal question. The belief, which one finds in Locke and in 
most writer& of his time, that any honest man can know what is 
just and lawful, is one that does not allow for the strength of party 
bias on both aides, or for the difficulty of establishing a tribunal, 
.111hlaier outwardly or in men'• conaciences, that shall be capable 
of pronouncing authoritatively on vexed questions. In pnctice, 
111ch questions, if aufficiendy important, are decided limply by 
power, not by justice and l,aw. 

To 101De degree, though in veiled language, Locke recognm 
thia fact. In a dispute between legialative and executive, he uya 
theN ii. in certain C8III, no judge under Heaven. Since Heaven 
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does not make explicit pronouncements, this means, in effect, 
that a decision can only be reached by fighting, since it is assumed 
that Heaven will give the victory to the better cause. Some 
such view is essential to any doctrine that divides governmental 
power. Where such a doctrine is embodied in the Constitu
tion, the only way to avoid occasional civil war is to practise 
compromise and common sense. But compromise and common 
sense are habits of mind, and cannot be embodied in a written 
constitution. 

It is surprising that Locke says nothing about the judiciary, 
although this was a burning question in his day. Until the Revo
lution, judges could at any moment be dismissed by the king; 
consequently they condemned his enemies and acquitted his 
friends. After the Revolution, they were made irremovable except 
by an Address from both Houses of Parliament. It was thought 
that this would cause their decisions to be guided by the law; in 
fact, in cases involving party spirit, it has merely substituted 
the judge's prejudice for the king's. However that may be, wher
ever the principle of checks and balances prevailed the judiciary 
became a thirJ independent branch of government alongside of 
the legislative and executive. The most noteworthy example is 
the 'Cnited States' Supreme Court. 

The history of the doctrine of checks and balances has been 
interesting. 

In England, the country of its origin, it was intended to limit 
the power of the king, who, until the Revolution, had complete 
control of the exccuti\·e. Gradually, however, the executive became 
dependent upon Parliament, since it was impossible for a ministry 
to carry on without a majority in the House of Commons. The 
executive thus became, in effect, a committee chosen in fact, 
though not in form, by Parliament, with the result that legislative 
and executive powers became graduany less and less separate. 
During the last fifty years or so, a further development took place, 
owing to the Prime Minister's power of dissolution and ft. the 
increasing strictness of party discipline. The majority in Parlia
ment now decidea which party shall be in power, but, having 
decided that, it cannot in practice dC9de anything elae. Proposed 
legislation is hardly ever enacted unless introduced by govern
ment. Thus the government is both legislative and executive, 
and its power is only limited by the need of occasional· aeneraJ 
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electiona. This ayatem ia, of course, tofally contrary to Locke'a 
principles. 

In France, where the doctrine wu preached with great force 
by Monteaquiffl, it was held by the more moderate parties in the 
French Revolution, but wu swept into temporary oblivion by the 
victory of the Jacobina. Napoleon naturally had no use for it, but 
it wu revived at the Restoration, to disappear again with the rise 
of Napoleon III. It was again revived in 1871, and led to the 
adoption of a constitution in which the President had very little 
power and the government could not disaolve the Chambers. 
The result wu to give great power to the Chamber of Deputies, 
both as against the government and as against the electorate. 
There wu more division of powers than in modem England, but 
leas than there should be on Locke's principles, since the legis
lature overshadowed the executive. What the French Constitution 
wilt be after the present war it is impossible to foresee. 

The country where Locke's principle of the division of powers 
baa found its fullest application is the United States, where the 
President and Congress are wholly independent of each other, 
and the Supreme Court is independent of both. Inadvertently, the 
Constitution made the Supreme Court a branch of the legislature, 
since nothing is a law if the Supreme Court says it is not. The 
fact that its powers are nominally only interpretath·e in reality 
increases thoae powers, since it makes it difficult to criticize what 
are supposed to be purely legal decisions. It says a ,·ery great 
deal for the political sagacity of Americans that this Constitution 
baa only once led to armed conflict. 

Locke's political philosophy wu, on the whole, adequate and 
useful until the industrial revolution. Since then, it has been 
increasingly unable to tackle the important problems. The power 
of property, as embodied in vut corporations, grew beyond any
thing imagined by Locke. The necessary functions of the State-
for example, in education-increased enormously. Nationalism 
gr.ouknt about an alliance, sometimes an amalgamation, of econo
mic and political power, making war the principal means of 
competition. The single separate citizen has no longer the power 
and independence that he had in Locke's speculations. Our age 
is one of organization, and its conflicts are between organizations, 
not between separate individuals. The state of nature, as Locke 
says, still ailtl • between States. A new international Social 
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Contract is necessary before we can enjoy the promised benefits 
of government. When once an international government hu been 
created, much of Locke's political philosophy wiU again become 
applicable, though not the pan of it that deals with private 
propeny. 
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Chapter XV 

LOCKE'S INFLUENCE 

FROM the time of Locke down to the present day, there have 
been in Europe two main types of philosophy, and one of 
these owes both its doctrines and its method to Locke, while 

the other was derived first from Descartes and then from Kant. 
Kant himself thought that he had made a synthesis of the philo
sophy derived from Descartes and that derived from Locke; but 
this cannot be admitted, at least from a historical point of view, 
for the followen of Kant were in the Cartesian, not the Lock.can, 
tradition. The hein of Locke are, first, Berkeley and Hume; second, 
those of the French philosophes who did not belong to the school 
of Rousseau; third, Bentham and the philosophical Radicals; 
fourth, with important accretions from Continental philosophy, 
Marx and his disciples. But Marx's system is eclectic, and any 
simple statement about it is almost sure to be false; I will, therefore, 
leave him on one side until I come to consider him in detail. 

In Locke's own day, his chief philosophical opponents were the 
Carteaians and Leibniz. Quite illogically, the ,·ictory of Locke's 
philoaopby in England and France was largely due to the prestige 
of Newton. Descartes' authority as a philosopher was enhanced, 
in his own day, by his work in mathematics and natural philo
sophy. But his doctrine of vortices was definitely inferior to 
Newton's law of gravitation 88 an explanation of the solar system. 
The victory of the Newtonian cosmogony diminished men's 
respect for Descartes and increased their respect for England. 
Both these causes inclined men favourably towards Locke. In 
eighteenth-century France, where the intellectuals were in 
rebellion against an antiquated, corrupt, and effete despotism, 
they regarded England 88 the home of freedom, and were pre
dilpoied in favour of Locke's phi!010phy by his political doctrines. 
In the last times before the Revolution, Locke's influence in 
Franc,e wu reinforced llf that of Hume, who lived for a time in 
France and was penonaUy--acquainted with many of the leading 

"""""'· The qhicf tnnsmittcr of English influence to France was 
Voltaire. 
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In England, the philciaophical followers of Locke until the 
French Revolution, took no interest in his political doctrines. 
Berkeley was a bishop not much interested in politics; Hume was 
a Tory who followed the lead of Bolingbroke. England was 
politically quiescent in their time, and a philosopher could be 
content to theorize without troubling himself about the state of 
the world. The French Revolution changed this, and forced the 
best minds into opposition to the status tJIIO· Nevertheless, the 
tradition in pure philosophy remained unbroken. Shelley's 
Nece,nty of A.theism, for which he was expelled from Oxford, is 
full of Locke's inftuence.1 

Until the publication of Kant's Critiqw of Pu,e Retmm in 1781, 
it might have seemed as if the older philosophical tradition of 
Descartes, Spinoza, and Leibniz \\-ere being definitely overcome 
by the newer empirical method. This newer method, however, 
had never prevailed in German universities, and after 1792 it was 
held responsible for the horrors of the Revolution. Recanting 
revolutionaries such as Coleridge found in Kant an intellectual 
support for their opposition to French atheism. The Gennans, in 
their resistance to the French, were glad to have a German 
philosophy to uphold them. fa·en the French, after the fall of 
Napoleon, were glad of any weapon against Jacobinism. All these 
facton favoured Kant. 

Kant, like Danvin, gave rise to a movement which he would 
ha,·e detested. Kant was a liberal, a democrat, a pacifist, but those 
who professed to develop his philosophy were none of these things. 
Or, if they still called themselves Liberals, they were Liberals of 
a new species. Since Rou11SCau and Kant, there have been two 
schools of liberalism, which may be dist:nguished as the hard
headed and the soft-hearted. The hard-headed developed, through 
Bentham, Ricardo, and Marx, by logical stages into Stalin; the 
soft-beaned, by other logical stages, through Fichte, Byron, 
Carlyle, and Nietzsche, into Hitler. This statement, of course, is 
too schemat'c to be quite true, but it may serve u a map "Ind a 
mnemonic. The stages in the evolution of ideas have had almoat' 
the quality of the Hegelian dialectic: doctrines have developed, 
by atepa that each seem natural. into their opposites. But the 

1 Take, e.g., Shelley'• di,:tum; "When • proposition i1 offered to the 
mind, it perceive, the qreemmt or diaqrcement of the idea of which 
it ia c:ompoeed ... 
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developments have not been due solely to the inherent movement 
of ideas; they have been governed, throughout, by external cir
cumstances and the reflection of these circumstances in human 
emotions. That this is the case may be made evident by one 
outstanding fact: that the ideas of liberalism have undergone no 
part of this development in Ameri~, where they remain to this 
day as in Locke. 

Leaving politics on one side, let us examine the differences 
between the two schools of philosophy, which may be broadly 
distinguished as the Continental and the British respc-cth-ely. 

There is first of all a difference of method. British philosophy is 
more detailed and piecemeal than that of the Continent; when it 
allows itself some general principle, it sets to work to pro,·e it 
inductively by examining its various applications. Thus Hume, 
after announcing that there is no idea without an antecedent im
pression, immediately proceeds to consider the follo\\ing objec
tion: 111ppose you are seeing two shades of colour which are 
similar but not identical, and suppose you ha\"e nC\·er seen a shade 
of colour intermediate between the two, can you, nevertheless, 
imagine such a shade? He does not decide the question, and 
considers that a decision adverse to his general principle would 
not be fatal to him, because his principle is not logical but 
empirical. When-to take a contrast-Leibniz wants to establish 
his monadology, he argues, roughly, as follows: Whatever is 
complex must be composed of simple parts; what is simple cannot 
be extended; therefore everything is composed of parts having 
no extension. But what is not mended is not matter. Therefore 
the ultimate constituents of things are not material, and, if not 
material, then mental. Consequently a table is really a colony of 
IOUla. 

The difference of method, here, may be characterized u follows: 
In Locke or Hume, a comparatively modest conclusion is drawn 
from I broad 111rvey of many facts, whereas in Leibniz a vast 
~~ of deduction is pynmided upon a pin-point of logical 
principle. In Leibniz, if the principle is completely true and the 
deduction, are entirely valid, all i■ well; but the structure is 
unstable, and the 1lightest Raw anywhere brings it down in n,in1. 
In Loae or Hume, on the contrary, the base ot the pyramid i■ 
on the ■olid ground of obsen·ed fact, and the pyramid tapera 
upward, not downward; conaequentJy the equilibrium ii stable, 
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and a flaw here or there can be rectified without total disaster. 
This difference of method survived Kant"s attempt to incorporate 
something of the empirical philosophy: from Descartes to Hegel 
on the one side. and from Locke to John Stuart Mill on the other, 
it remains unvarying. 

The difference in method is connected with various other 
differences. iet us take first metaphysics. 

Descartes offered metaphysical proofs of the existence of God. 
of which the most important had been invented in the eleventh 
century by St. Anselm. Archbishop of Canterbury. Spinoza had 
a pantheistic God. who seemed to the orthodox to be no God at 
alJ; however that may be. Spinoza'• arguments were essentially 
metaphysical. and are traceable (though he may not have realized 
this) to the doctrine that every proposition must have a subject 
and a predicate. Leibniz'• metaphysics had the same source. 

In Locke. the philosophical direction that he inaugurated is 
not yet fully developed; he accepts as valid Descartes' arguments 
as to the existence of God. Berkeley invented a wholly new argu
ment; but Hume-in whom the new philosophy comes to com
pletion-rejected metaphysics entirely. and held that nothing can 
be discovered by reasoning on the subjects with which metaphysics 
is concerned. This \·iew persisted in the empirical school, while 
the opposite view. somewhat modified. persisted in Kant and his 
disciples. 

In ethics, there is a similar division between the two schools. 
Locke, as we saw, belie\'ed pleasure to be the good. and this was 

the prevalent view among empiricists throughout the eighteenth 
and nineteenth centuries. Their opponents, on the contrary• 
despised pleasure as ignoble, and had nrious systems of ethics 
which seemed more exalted. Hobbes valued power. and Spinoza. 
up to a point. agreed \\ith Hobbes. There are in Spinoza two 
unreconciled views on ethics, one that of Hobbes, the other that 
the good consists in mystic union with God. Leibniz made no 
important contribution to ethics, but Kant made ethics sup?eme, 
and derived his metaphysics from ethical premisses. Kant"s ethic 
is important. because it is anti-utilitarian, a p,ion·, and what is 
called .. noble . ., • 

Kant says that if you are kind to your brother because you are 
fond of him. you have no moral merit: an act only hu moral merit 
when it ia performed because the moral law enjoins it. Although 
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pleasure is not the good, it is nevertheless unjust--t0 Kant 
maintains-that the virtuous should suffer. Since this often 
happens in this world, there must be another world where they 
are rewarded after death, and there must be a God to secure 
justice in the life hereafter. He rejects all the old metaphysical 
arguments for God and immortality, but considers his new ethical 
argument irrefutable. 

Kant himself was a man whose outlook on practical affairs was 
kindly and humanitarian, but the same cannot be said of most of 
those who rejected happiness as the good. The aon of ethic that 
is caJled 11noble" is less associated \\-ith attempts to improve the 
world than is the more mundane view that we should acek to 
make men happier. This is not surprising. Contempt for happiness 
is easier when the happiness is other people's than when it is our 
own. Usually the substitute for happiness is some form of heroism. 
This affords unconscious outlets for the impulse to power, and 
abundant excuses for cruelty. Or, again, what is \"8lued may be 
strong emotion; this was the case \\-ith the romantics. This led 
to a toleration of such passions u hatred and revenge; Byron's 
heroes are typical, and are never persons of exemplary behaviour. 
The men who did most to promote human happiness were-as 
might have been expected-those who thought happiness im
portant, not those who despised it in comparison with aomething 
more "sublime." Moreover, a man's ethic usually reflects hia 
character, and benevolence leads to a desire for the general 
happiness. Thus the men who thought happiness the end of life 
tended to be the more benevolent, while those who proposed 
other ends were often dominated, unconsciously, by cruelty or 
love of power. 

These ethical differences are associated, usually though not 
invariably, with differences in politics. Locke, as we saw, is 
tentative in his beliefs, not at all authoritarian, and willing to 
leave every question to be decided by free discussion. The result, 
both' 1n his case and in that of his followers, wu a belief in reform, 
but of a gradual son. Since their systems of thought were piece
meal, and the result of separate investigations of many different 
questions, their political vi,ws tended naturally to have the tame 
character. They fought shy of large programmea all cut out of 
one block, and preferred to conaider each question on ita merits. 
Jn politics, as in philoaophy, they were tentative and experi• 
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mental. Their opponents, on the other hand, who thought they 
could "grasp this sorry scheme of things entire," were much 
more willing to "shatter it to bits and then remould it nearer to 
the heart's desire." They might do this aa revolutionaries, or as 
men who wished to increase the authority of the powen that be; 
in either case, they did not shrink from violence in pursuit of 
vast objectives, and they condemned love of peace as ignoble. 

The great political defect of Locke and his disciples, from a 
modern point of view, wu their worship of property. But those 
who criticized them on this account often did so in the interest of 
classes that were more harmful than the capitalists, such as 
monarchs, aristocrats, and militarists. The aristocratic landowner, 
whose income comes to him without effon and in accordance 
with immemorial custom, does not think of himself as a money 
grubber, and is not so thought of by men who do not look below 
the picturesque surface. The business man, on the contrary, is 
engaged in the conscious pursuit of wealth, and while his activities 
were more or leas novel they roused a resentment not felt towards 
the gentlemanly exactions of the landowner. That is to say, this 
was the case \\ith middle-class writers and those who read them; 
it was not the case with the peasants, as appeared in the French 
and Russian Re\'oluti'Jns. But peasants are inaniculate. 

Most of the opponents of Locke's school had an admiration for 
war, as being heroic and invol\'ing a contempt for comfon and ease. 
Those who adopted a utilitarian ethic, on the contrary, tended to 
regard most wars as folly. This, again, at least in the nineteenth 
century, brought them into alliance ,,ith the capitalists, who 
disliked wars because they interfered with trade. The capitalists' 
motive was, of course, pure self-interest, but it led to views more 
consonant with the general interest than those of militarists and 
their literary supporten. The attitude of capitalists to war, it is 
true, has fluctuated. England's wan of the eighteenth century, 
except the American war, were on the whole profitable, and were 
supported by business mtn; but throughout the nineteenth celitury 
until its last years, they favoured peace. In modem times, big 
business, everywhere, has come into such intimate relations with 
the national State that the situation ia greatly changed. But even 
now, both in England and in America, big business en the whole 
dislikes war. 

Enlightened self-interest is, of course, not the lof beat of motives, 
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but thoee who decry it often substitute, by accident or design, 
motives which are much worse, such u hatred, envy I and love 
of power. On the whole, the school which owed its origin to 
Locke, and which preached enlightened self-interest, did more to 
increase human happiness, and less to increase human misery, 
than wu done by the schools which despised it in the name of 
heroism and self-sacri6ce. I do not forget the horron of early 
industrialism, but these, after all, were mitigated within the 
system. And I sea against them Russian sertdom, the evils of war 
and its aftermath of fear and hatred, and the inevitable obscu
rantism of thoee who attempt to preserve ancient systems when 
they have lost their vitality. 
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Chapter XVI 

BERKELEY 

GEORGE BERKELEY (1685-1753) is important in philo
sophy through his denial of the existence of matter-a 
denial which he supported by a number of ingenious argu

ments. He maintained that material objects only exist through 
being perceived. To the objection that, in that case, a tree, for 
instance, would cease to exist if no one was looking at it, he 
replied that God always perceives everything; if there were no 
God, what we take to be material objects would have a jerky life, 
suddenly leaping into being when we look at them; but as it is, 
owing to God's perceptions, trees and rocks and stones have an 
existence as continuous as common sense supposes. This is, in 
his opinion, a weighty argument for the existence of God. A 
limerick by Ronald Knox, with a reply, sets forth Berkeley's 
theory of material objects: 

There was a young man who said, "God 
Must think it exceedingly odd 

If he finds that this tree 
Continues to be 

When there's no one about in the Quad." 

REPLY 

Dear Sir: 
Your astonishment's odd: 

/ am alwayi; about in the Quad. 
And that's why the tree 
Will continue to be, 

Since obser\'ed by 
l ·ours faith/111/y, 

Goo. 

Uerkelc-y wa1 an Irishman, and became a Fellow of Trinity 
CoUege, Dublin, at the age of twenr,-two. He was presented at 
court by Swift, and Swift'• Vanessa left him half her property. 
He formed a scheme for a college in the Bermudas, with a view 
to which he went to America; but after spending three years 
11..,,, a/ K'nl#fl r,u.,,,,,µ,, 673 ye 
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(1728-31) in Rhode Island, he came home and relinquished the 
project. He wu the author of the well-known line: 

Westwa~ the coune of empire takes its way, 

on account of which the town of Berkeley in California was called 
after him. In 1734 he became Biabop of Cloyne. In later life he 
abandoned philosophy for tar-water, to which he attributed mar
velloua medicinal properties. It wu concerning tar-water that he 
wrote: "These are the cups that cheer, but do not inebriate"
• aentiment more familiar u subsequently applied by Cowper 
to tea. 

All his beat work wu done while he wu still quite young: A 
N1J11J Th«,ry of Vision in 1709, TM Prineipla of Human Knou,kdg, 
in 1710, TM Dia/opa of Hylas and Philonotu in 1713. His writings 
after the age of twenty-eight were of less importance. He is a 
very attractive writer, with a charming style. 

His argument against matter is most penuasively set forth in 
TM Dialogua of Hyl.tu and Philonoru. Of these dialogues I propose 
to consider only the fint and the very beginning of the second, 
since everything that is said after that seems to me of minor im
portance. In the portion of the work that I shall consider, Berkeley 
advances valid arguments in favour of a certain important con
cluaion, though not quite in favour of the conclusion that he 
thinks he is proving. He thinks he is proving that all reality is 
mental; what he is proving is that we perceive qualities, not 
thing&. and that qualities are relative to the percipient. 

I shall begin with an uncritical account of what seems to me 
important in the Dialogues; I shall then embark upon criticism; 
and finally I shall state the problems concerned as they appear 
tome. 

The characten in the Dialogues are two: Hylas, \\'ho stands for 
scientifically educated common aenae; and Pbilonous, who is 
BerkeJey. 

_ After a few amiable remarb, Hylas says that he has heard 
strange reports of the opinions of Philonous, to the effect that he 
does not believe in material 1ubstance. "Can anything," he 
aclaima, "be more fantasticd, more repugnant to Common Sense, 
or a more manifest piece of Scepticism, than to believe there is 
no such thing u 1"lllter 1" PhiJonoUI replies that he does not 
deny the reality of aensible thinp, i.e. of what is perceived imme-
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diately by the senaea, but that we do not aee the causes of coloun 
or hear the causes of sounds. Both agree that the scnses make 
no inferences. Philonous points out that by sight we perceive · 
only light, colour, and figure; by hearing, only sounds; and so 
on. Consequently, apart from aensible qualities there ia nothing 
sensible, and sensible things are nothing but sensible qualities 
or combinations of sensible qualities. 

Philonoua now aeta to work to prove that "the r,ality of sensible 
things consists in being perceived," as against the opinion of Hylu, 
that "to ,mt is one thing, and to be p,raiwd ia another." That 
sense-data are mental is a thesis which Philonous supports by a 
detailed examination of the various senses. He begins with heat 
and cold. Great heat, he says, is a pain, and m111t be in a mind. 
Therefore heat is mental; and a similar argument applies to cold. 
This is reinforced by the famo111 argument about the lukewarm 
water. When one of your hands is hot and the other cold, you put 
both into lukewarm water, which feels cold to one hand and hot 
to the other; but the water cannot be at once hot and cold. This 
finishes Hylas, who acknowledges that "heat and cold are only 
sensations existing in our minds." But he points out hopefully 
that other sensible qualities remain. 

Philonous next takes up tastes. He points out that a sweet taste 
is a pleasure and a bitter taste is a pain, and that pleasure and pain 
are mental. The same argument applies to odoun, since they are 
pleasant or unpleasant. 

Hylas makes a vigorous effort to rescue sound, which, he says, 
is motion in air, as may be seen from the fact that there are no 
sounds in a \'acuum. We must, he says, "distinguish between 
sound as it is perceived by us, and as it is in itself; or between the 
sound which we immediately perceive and that which exists 
without us." Philonous points out that what Hylu calls "real" 
sound, being a movement, might possibly be seen or felt, but can 
certainly not be heard; therefore it is not sound u we know it 
in perception. As to this, Hylu now concedes that "soun1ts too 
have no real being without the mind." ~ 

They now come to colours, and here Hylu begins confidently: 
"Pardon me: the case of coloun ia rery different. Can anything 
be plainer than that we see them on the objects?" Subatancea 
existing without the mind, he maintains, have the coloun we aee 
on them. But Philonous hu no difficulty in disposing of this view. 
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He begins with the sunset clouds, which are red and golden, and 
points out that a cloud, when you are close to it, has no such 
colours. He goes on to the difference made by a microscope, and 
to the yellowness of everything to a man who has jaundice. And 
very small insects, he says, must be able to see much smaller 
objects than we can see. Hylas thereupon says that colour is not 
in the objects, but in the light; it is, he says, a thin fluid substance. 
Philonous points out, as in the case of sound, that, according to 
Hylas, "real" colours are something different from the red and 
blue that we see, and that this won't do. 

Hereupon Hylas gives way about all secondary qualities, but 
continues to say that primary qualities, notably figure and motion, 
are inherent in external unthinking substances. To this Philonous 
replies that things look big when we are near them and small 
when we are far off, and that a movement may seem quick to one 
man and slow to another. 

At this point Hylas attempts a new departure. He made a 
mistake, he says, in not distinguishing the obiect from the sensation; 
the act of percei\·ing he admits to be mental, but not what is 
perceived; colours, for example, "have a real existence without 
the mind, in some unthinking substance." To this Philonous 
replies: "That any immediate object of the senses-that is, any 
idea or combination of ideas-should exist in an unthinking sub-
1tance ,or exterior toa/J minds,is in itaclf an evident contradiction." 
It will be observed that, at this point, the argument becomes 
logical and is no longer empirical. A few pages later, PhiJonous 
aays: "Whatever i1 immediately perceived is an idea ; and can 
any idea exist out of the mind ?" 

After a metaphysical discussion of substance, Hylas returns to 
the discussion of visual senaationa, with the argument that he 
sees things at a distance. To this Philonoua replies that this is 
equally true of things seen in dreams, which everyone admita to 
be mental; further, that distance is not perceh·ed by sight, but 

judged aa the result of experience, and that, to a man born blind 
but now for the tint time able to see, visual objects would not 
appear diltant. 

At the beginning of the.second Dialogue, Hylaa urges that 
certain traces in the brain are the cauaes of senaationa, but Philo
noua retorts that "the brain, being a aenaible thing, exista only 
jp the mind.,, 
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The remainder of the Dialogues is leaa interesting, and need 
not be considered. 

Let us now make a critical analysis of Berkeley's contentions. 
Berkeley's argument consists of two parts. On the one hand, he 

argues that we do not perceive material things, but only coloun, 
sounds, etc., and that these are '"mental" or "in the mind." His 
reasoning is completely cogent 88 to the first point, but 88 to the 
aecond it suffers from the absence of any definition of the word 
11mental." He relies, in fact, upon the received view that every
thing must be either material or mental, and that nothing is both. 

When he says that we perceive qualities, not "things" or 
11material substances," and that there is no reason to suppose 
that the different qualities which common sense regards 88 all 
belonging to one "thing" inhere in a substance distinct from each 
and all of them, his reasoning may be accepted. But when he goes 
on to say that sensible qualities-including primary qualities-
are "mental," the arguments are of very different kinds, and of 
very different degrees of validity. There are some attempting to 
prove logical necessity, while others are more empirical. Let us 
take the former first. 

Philonous says: "Whatever is immediately perceived is an idea: 
and can any idea exist out of the mind?" This would require a long 
discuss.ion of the word "idea." If it were he]d that thought and 
perception consist of a relation between subject and object, it 
would be possible to identify the mind with the subject, and to 
maintain that there is nothing "in" the mind, but only objects 
"before" it. Berkeley discusses the view that we must distinguish 
the act of perceiving from the object perceived, and that the former 
is mental while the latter is not. His argument against this view is 
obscure, and necessarily so, aince, for one who believes in mental 
substance, 88 Berkeley doea, there is no valid means of refuting it. 
He aays: 11That any immediate object of the senses should exist 
in an unthinking substance, or exterior to all minds, is "1 itself 
an evident contradiction." There is here a fallacy, analogous ro. 
the following: 11 lt is impossible for a nephew to exist without an 
uncle; now Mr. A is a nephew; therefore it is logically necesaary 
for Mr. A to have an uncle." It is, lbf course, logically necesaary 
givea that Mr. A as a nephew, but not from anything to be dis
covered by analysis of Mr. A. So, if aomething is an object of the 
aellle&, eome mind ia concerned with it; but it does not follow 
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that the aame thing c:ould not have mated without being an 
object of the senses. _ 

There is a somewhat analogous fallacy u regards what is con
ceived. HyJas maintains that he can conceive a house which no 
one perceives, and which is not in any mind. Philonoua retorts 
that whatever HyJas conceives is in his mind, so that the supposed 
house is, after all, mental. Hylu should have answered: "I do 
not mean that I have in mind the image of a house; when I say 
that I can conceive a house which no one perceives, what I really 
mean is that I can understand the proposition "there is a house 
which no one perceives.' or, better still, "there is a house which 
no one either perceives or conceives.' " This proposition is com
posed entirely of intelligible words, and the words are correctly 
put together. Whether the proposition is true or false, I do not 
know; but I am sure that it cannot be shown to be self-contra
dictory. Some closely similar propositions can be proved. For 
instance: the number of p088ible multiplications of two integers 
is infinite, therefore there are some that have never been thought 
of. Berkeley's argument, if valid, would prove that this is 
imposs1ble. 

The fallacy involved is a very common one. We can, by means 
of concepts drawn from experience, construct statements about 
classes aome or all of whose members are not experienced. Take 
aome perfectly ordinary concept, say "pebble"; this is an empirical 
concept derived from perception. But it does not follow that all 
pebbles are perceived, unless we include the fact of being per
ceived in our definition of "pebble." Unless we do this, the 
concept "unperceived pebble" is logically unobjectionable, in spite 
of the fact that it is logically imp01Sible to perceive an instance 
ofit. 

Schematically, the argument is II follows. Berkeley says: 
"Sensible objects must be sensible. A is a sensible object. There
fore Ar.iust be senaible." But if "must" indicates logical necessity, 

. .the argument is only valid if A """' be a leDSible object. The 
argument does not prove that, from the properties of A other 
than its being eenaible, it can be deduced that A is eenaible. It 
doea not prove, for enmplt, that coloun intrinsically indistin
pilbable from those that we see may not exiat umeen. We may 
believe on physiological grounda that thia does not occur, but 
111ch ll'OWlda are empirical; IO far u logic is concerned, there ii 

6-;R 

Downloaded from https://www.holybooks.com



BBRKBLBY 

no reason why there should not be colours where there is no eye 
or brain. 

I come now to Berkeley's empirical arguments. To begin with, 
it is a sign of weskneaa to combine empirical and logical arguments, 
for the latter, if valid, make the former superfluous. 1 If I am con
tending that a square cannot be round, I shall not appeal to the 
fact that no Square in any known city ia round. But as we have 
rejected the logical arguments, it becomes nec:ieaaary to consider 
the empirical arguments on their merits. 

The first of the empirical arguments ia an odd one: That heat 
cannot be in the object, because "'the most vehement and intense 
degree of heat fis] a very great pain" and we cannot suppose "'any 
unperceiving thing capable of pain or pleasure." There is an 
ambiguity in the word 0 pain," of which Berkeley takes advantage. 
It may mean the painful quality of a sensation, or it may mean 
the sensation that has this quality. We say a broken leg is painful, 
without implying that the leg is in the mind; it might be, similarly, 
that heat cauus pain, and that this is all we ought to mean when 
we say it is a pain. This argument, therefore, is a poor one. 

The argument about the hot and cold hands in lukewarm water 
strictly speaking, would only prove that what we perceive in that 
experiment is not hot and cold, but hotter and colder. There is 
nothing to prove that these are subjective. 

In regard to tastes, the argument from pleasure and pain is 
repeated: Sweetness is a pleasure and bitterness a pain, therefore 
both are mental. It is also urged that a thing that tastes sweet 
when I am well may taste bitter when I am ill. Very similar argu
ments are ueed about odours: since they are pleasant or unpleasant, 
"'they cannot a.iat in any but a perceiving substance or mind." 
Berkeley uaumes, here and everywhere, that what does not inhere 
in matter must inhere in a mental substance, and that nothing 
can be both mental and material. 

The argument in regard to sound is od ""1niMm. Hylas ptYB that 
10unda are "really" motions in the air, and Philonoua retorts tha~ 
motions can be eeen or felt, not heard, so that "real" sounds an 
inaucbi>le. This is hardly a fair argument, since percepts of motion, 
according to Berkeley. are just u subjective u other percepts. The 
motions that Hylu require■ will have to be unperceived and 

1 B,1., .,I wu not drunk lut nipL I had only had two aluee•: beaidea, 
it ii well known that I am a teetolaller." 
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imperceptible. Nevertheleas it ia wlid in BO far 88 it points out 
that BOUnd, u heard, cannot be identified with the motions of 
air that phyaic:a regards u its cause. 

Hylu, after abandoning secondary qualities, ia not yet ready to 
abandon p,;,,u,y qualities, viz. Extension, Figure, Solidity, 
Gravity, Motion, and Rest. The argument, naturally, concentntes 
on extension and motion. If things have real sizes, says Philonous, 
the same thing cannot be of different sizes at the same time, and 
yet it looks larger when we are near it than when we are far off. 
And if motion ia really in the object, how comes it that the same 
motion may seem fast to one and slow to another? Such arguments 
must, I think, be allowed to prove the subjectivity of perceived 
space. But this subjectivity is physical : it is equally true of a 
camera, and therefore does not prove that shape is "mental." 
In the second Dialogue Philonous sums up the discussion, BO 

far 88 it hu gone, in the words: "Besides spirits, all that we know 
or conceive are our own ideas." He ought not, of course, to make 
an exception for spirits, since it is just as impossible to know 
spirit as to know matter. The arguments, in fact, are almost 
identical in both cases. 

Let us now try to state what positive conclusions we can reach 
88 a result of the kind of argument inaugurated by Berkeley. 

Things as we know them are bundles of sensible qualities: a 
table, for example, consists of its visual shape, its hardness, the 
noiae it emits when rapped, and its smell (if any). These different 
qualities have certain contiguities in experience, which lead 
common senae to regard them as belonging to one "thing," but 
the concept of "thing" or "aubstance" adds nothing to the 
perceived qualities, and is unneceaaary. So far we are on firm 
ground. 

But we must now aak ourselves what we mean by "perceiving." 
Philonous maintains that, u regarda sensible things, their reality 
conaiat,. in their being perceived; but he does not tell us what he 
meana by perception. There ia a theory, which he rejecta, that 
perception ia a relation between a 111bject and a percept. Since he 
believed the ego to be a aubatance, he might well have adopted 
this theory; however, he dec.'.ded againat it. For those who reject 
the notion of a 111batantial ego, this theory ii impouible. What, 
then, ia ~ by calling aomcthing a "percept"l Does it mean 
anything ,pore than that the aomething in question occun l Can 
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we tum Berkeley's dictum round, and instead of saying that reality 
consists in being perceived, say that being perceived consists in 
being real i However this may be, Berkeley holds it logically 
possible that there should be unperceived things, since he holds 
that some real things, viz. spiritual substances, are unperceived. 
And it seems obvious that, when we say that an event is perceived, 
we mean something more than that it occurs. 

What is this more i One obvious difference between perceived 
and unperceived events is that the former, but not the latter, can 
be remembered. Is there any other difference i 

Recollection is one of a whole genus of effects which are more 
or Jess peculiar to the phenomena that we naturally call umental." 
These effects are connected with habit. A burnt child fears the 
fire; a burnt poker does not. The physiologist, however, deala 
with habit and kindred matters as a characteristic of nervous 
tissue, and has no need to de-part from a physicalist interpretation. 
In physicnlist language, we can say that an occurrence is "per
ceived" if it has effects of certain kindsi in this sense we might 
almost say that a watercourse "perceives" the rain by which it is 
deepened, and that a ri\·er ,·alley is a umemory" of former down
pours. Habit and memory, when described in physicalist terms, 
are not wholly absent in dead matter; the difference, in this 
respect, between lh·ing and dead matter, is only one of degree. 

In this view, to say that an event is "perceived" is to say that 
it has effects of certain kinds, and there is no reason, either logical 
or empirical, for supposing that all events have effectsof these kinds. 

Theory of knowledge suggests a different standpoint. We start, 
here, not from finished science, but from whatever knowledge is 
the ground for our belief in science. This is what Berkeley is doing. 
Here it is not necessary, in advance, to define a upercept." The 
method, in outline, is as follows. We collect the propositions that 
we feel we know without inference, and we find that most of 
these ha,·e to do with dated particular events. These e•nts we 
define as "percepts." Percepts, therefore, are those events that 
we know without inferencei or at least, to allow for memory, such 
events were at some time percepts. We are then faced with the 
question: Can we, from our own pe,cepts, infer any other events? 
Here four positions are possible, of which the firat three are forms 
of idealism. 

(1) We may deny totally the validity of all inferences from anv 
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pnaent percepta and memories to other events. Thia view mUlt 
be taken by anyone who confines inference to deduction. Any 
event, and any group of events, ia logically capable of standing 
alone, and therefore no group of events dorda .,_,,,,._, proof 
of the eziatence of other events. If, therefore, we confine inference 
to deduction, the known world ia confined to those events in our 
own biography that we perceive-or have perceived, if memory 
ia admitted. 

(z) The second position, which ia solipsism as ordinarily under
stood, allows some inference from my percepts, but only to other 
events in my own biography. Take, for eumple, the view that, 
at any moment in waking life, there are sensible objects that we do 
not notice. We aee many things without saying to ourselves that 
we see them; at least, so it aeems. Keeping the eyes fixed in an 
environment in which we perceive no movement, we can notice 
various things in 111ccession, and we feel persuaded that they were 
visible before we noticed them; but before we noticed them they 
were not data for theory of knowledge. This degree of inference 
from what we observe is made unreftectingly by everybody, even 
by those who moet wish to avoid an undue extension of our 
knowledge beyond experience. 

(3) The third position-which seems to be held, for instance, 
by Eddington-is that it ia possible to make inferences to other 
events analogous to those in our own experience, and that, there
fore, we have a right to believe that there are, for instance, colours 
seen by other people but not by ourselves, toothaches felt by 
other people, pleasures enjoyed and pains endured by other people, 
and so on, but that we have no right to infer events experienced 
by no one and not forming part of any "'mind." This view may 
be defended on the ground that all inference to events which 
lie outside my oblervation ia by analogy, and that events which no 
one experiences are not sufficiently analogous to my data to warrant 
analogiell inferences. 

(4) The fourth position is that of.common eense and traditional 
physics, according to which there are, in addition to my own 
aperiencea and other people'•, aJao events which no one aperi
encea for aample, the funiiture of my bedroom when I am 
uleep and it ia pitch dark. G. E. Moore once accused idealiltl of 
holding that craina only have wheel, while they are in atationa, 
on the ground that paaenaen cannot tee the wheeJa while they 

68z 

Downloaded from https://www.holybooks.com



BBBK.BLBY 

remain in the train. Common aenae refuaes to believe that the 
wheels suddenly spring into being whenever you look, 'but do not 
bother to exist when no one is inspecting them. When this point 
of view is scientific, it bases the inference to unperceived events on 
causal Jaws. 

I do not propose, at present, to decide between these four points 
of view. The decision, if poaaible at all, can only be made by an 
elaborate investigation of non-demonstrative inference and the 
theory of probability. What I do propose to do is to point out 
certain logical erron which have been committed by those who 
have discussed these questions. 

Berkeley, as we have seen, thinks that there are logical reasons 
proviog that only minds and mental events can exist. This view, 
on other grounds, is also held by Hegel and his followen. I believe 
this to be a complete mistake. Such a statement as .. there was a 
time before life existed on this planet," whether true or false, 
cannot be condemned on grounds of logic, any more than "there 
are multiplication sums which no one will have ever worked out." 
To be observed, or to be a percept, is merely to have effects of 
certain kinds, and there is no logical reason why all events should 
have effects of these kinds. 

There is, however, anotlier kind of argument, which, while it 
does not establish idealism as a metaphysic, does, if valid, establish 
it u a practical policy. It is said that a proposition which is un
verifiable has no meaning; that verification depends upon percepts i 
and that, therefore, a proposition about anything except actual or 
possible percepts is meaningless. I think that this view, stricdy 
interpreted, would confine us to the fint of the above four theories, 
and would forbid us to speak about anything that we have not 
9unelves explicitly noticed. If so, it is a view that no one can hold 
in practice, which is a defect in a theory that is advocated on 
practical grounds. The whole question of verification, and its 
connection with knowledge, is difficult and complex, I will, 
therefore, leave it on one aide for the present. 

The fourth of the above theories, which admits events that ll 

one perceives, IDIY also be defended by invalid arguments. :..~ 
may be held that causality is kno• "priori, and that causal laws 
are impouible unless there are unperceived events. As against 
this, it may be urged that causality is not "priori, and that what
ever regularity can be obaerved must be in relation to percepts. 

683 

Downloaded from https://www.holybooks.com



WBITBRN PHILOSOPHICAL THOUGHT 

Whatever diere .ia reuon to believe in the Jawa of physics must, it 
would seem, be capable of being stated in term8 of percepts. The 
statement may be odd and complicated; it may lack the charac• 
teriatic of continuity which, until lately, was expected of a physical 
Jaw. But it can hardly be impossible. 

I conclude that there .ia no a priori objection to any one of our 
four theories. It is possible, however, to say that all truth is prag• 
matic, and that there is no pragmatic difference between the four 
theories. If this is true, we can adopt whichever we please, and the 
diff'ermce between them is only linguistic. I cannot accept this 
view; but this, also, is a matter for discussion at a later stage. 

It remains to be asked whether any meaning can be attached to 
the words "mind" and "matter." Everyone knows that "mind" 
is what an idealist think& there is nothing else but, and "matter" 
is what a .materialist thinks the same about. The reader knowa 
also, I hope, that idealists are virtuous and materialists arc wicked. 
But perhaps there may be more than this to be said. 

My own definition of "matter" may seem unsatisfactory; I 
ahould define it u what satisfies the equations of physics. There 
may be nothing satisfying these equations; in that cue either 
physics, or the concept "matter," is a mistake. If we reject sub
stance, "matter" will have to be a logical construction. Whether it 
can be any CODStruction composed of e,,·cnta-whlch may be partJy 
inferred-it a difficult question, but by no means an insoluble one. 

As for "mind," when subetancc baa been rejected a mind must 
be aome group or structure of events. The grouping must be 
effected by some relation which is characteristic of the son of 
phenomena we wish to call "mental." We may take memory u 
typical. We might-though this would be rather unduly aimple
define a "mental" event u one which rcmemben or is remembered. 
Then the "mind" to whidi a given mental event belongs is the 
group of events connected with the given event by memory• 
chains, ~ or forwarda. 

It will be eeen that, according to the above definitions, a mind 
"'- a piece of matter are, each of them, a group of events. There 
ia no l'ellOll why every event abould belong to a group of one 
kind or the other, and there -.no reaaon why eome events ahould 
not belong to both pps; therefore aome eventa may be neither 
menlal nor material~ and other eventa may be both. Al to thil, 
anly detailed empirical oonaidet:ationa can decide. 
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HUME 

DAVID HUME (17u-76) is one of the most important among 
philosophers, because he developed to its logical conclusion 
the empirical philosophy of Locke and Berkeley, and by 

making it self-consistent made it incredible. He represents, in a 
certain sense, a dead end: in his direction, it is impossible to go 
further. To refute him has been, ever since he wrote, a favourite 
pastime among metaphysicians. For my part, I find none of their 
refutations convincing; nevertheless, I cannot but hope that some
thing less sceptical than Hume's system may be discoverable. 

His chief philosophical work, the Treatise of Human Nature, 
was written while he was living in France during the years 1734 
to 1737. The first two volumes were published in 1739, the third 
in 1740. He was a very young man, not yet in his thirties; he was 
not well kno\\n, and his conclusions were such as almost all schools 
would find unwelcome. He hoped for vehement attacks, which 
he would meet v.ith brilliant retorts. Instead, no one noticed the 
book; as he says himself, "it fell dead-born from the press." 
"But," he adds, "being naturally of a cheerful and sanguine 
temper, I very soon recovered from the blow." He devoted himself 
to the writing of essays, of which he produced the first volume in 
1741. In 1744 he made an unsuccessful attempt to obtain a pro
fessorship at Edinburgh; having failed in this, he became first 
tutor to a lunatic and then secretary to a general. Fortified by these 
credentials, he ventured again into philosophy. He shortened the 
1'reatise by leaving out the best parts and most of the reasons for 
his conclusions; the result was the Inquiry into Human Under
itanding, for a long time much better known than the Treatise. 
It was this book that awakened Kant from his "~tic 
slumbers"; he does not appear to have known the Treatise. 

He wrote also Dia/ogrus Concerning Natural Religion, which he 
kept unpublished during his lifetime. By his direction, they were 
published posthumously in 1779 . .Wis Essay on Miracles, which 
became famous, maintains that there can never be adequate 
historical evidence for such events. 

His llistory of E"llmuJ, published in 1755 and following years, 
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devoted itaelf to proving the superiority of Toriea to Whigs and 
of Scotchmen to Englishmen; he did not consider history worthy 
of philoeophic detachment. He visited Paris in 17631 and was 
made much of by the pl,ilo,oplw. Unfortunately, he formed a 
friendship with Rousseau, and bad a famous quarrel with him. 
Hume behaved with admirable forbearance, but Rousseau, who 
suffered from peneeution mania, insisted upon a violent breach. 

Hume has deacribecl his own character in a self-obituary, or 
"funeral oration," u he calls it: "I wu a man of mild dispositions, 
of command of temper, of an open, social and cheerful humour, 
capable of attachment, but little ausceptible of enmity, and of 
great moderation in all my passions. Even my love of literary 
fame, my ruling passion, never soured my temper, notwithstanding 
my frequent disappointments." All this ia borne out by e,-erything 
that ia known of him. 

Hume'• Tr-. of HUIIIIIII Natun ia divided into three books, 
dealing reapectively with the understanding, tbe passions, and 
morals. What ia important and novel in hia doctrines ia in the 
6nt book, to which I ahall confine myself. 

He begins with the diatinction between "impressions" and 
"ideu." These are two kinda of perceptions, of which imprmr"ons 
are those that have more force and violence. "By ideas I mean the 
faint images of these in thinking and reasoning." Ideas, at least 
when simple, are like impressions, but fainter. "Every simple idea 
has a simple impresaion, which resembles it; and every simple 
impresaion a corrapondent idea." 11 All our simple ideas in their 
first appearance are derived from simple impressions, which are 
correspondent to them, and which they euctly represent." 
Complel: ideu, on the other hand, need not resemble impressions. 
We can imagine a winged hone without having e,·cr seen one, 
but the et1llltUWldl of this complel: idea are all derived from 
impreaaions. The proof that impreaaiona come first ia derived 
from VJXriencc; fOI' example, a man born blind has no ideas of 
coloun. Among ideas, thoee that retain a considerable degree of 
the vivacity of the oripna1 impraaiona belong to """""1, the 
othen to -,;,,,,,;,,,,. 

There ii a section (Book I.pan i, aec. vii) "Of Abstract Ideas," 
which open, with a puagnph of emphatic agreement with 
Berkeley'• doctrine that .,all general ideas are nothing but par• 
ricuJar Olllli anaered ~ a ccnaiD term, which givea them a more 
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atenaive significance, and makea them recall upon occasion other 
individuals, which are similar to them." He contends that, when 
we have an idea of a man, it has all the particuJarity that the 
impression of a man bu. "The mind cannot form any notion of 
quantity or quality without forming a precise notion of degrees 
of each." .. Abstract ideas are in themselves individual, however 
they may become genenl in their representation." This theory, 
which is a modem. form of nominalism, has two defects, one 
logical, the other psychological. To begin with the logical objec
tion: "When we have found a resemblance among several objects," 
Hume says, "we apply the same name to all of them." Every 
nominalist "'ould agree. But in fact a common name, such as 
11cat," is just as unreal as the universal CAT is. The nominalist 
10lution of the problem of universals thus fails through being 
insufficiently drastic in the application of its own principles; it 
mistakenly applies these principles only to "things," and not also 
to words. 

The psychological objection is more serious, at least in con
nection "ith Hume. The whole theory of ideas as copies of im
pressions, as he sets it forth, suffers from ignoring TJOClll!'W'. 
When, for example, I have seeq, a flower of a certain colour, and 
I aftern-ards call up an image of it, the image is lacking in pre
cision, in this sense, that there are several closely similar shades 
of colour of which it might be an image, or 11idea," in Hume's 
terminology. It is not true that "the mind cannot form any notion 
of quantity or quality without forming a precise notion of degrees 
of each." Suppose you have seen a man whose height is six feet 
one inch. You retain an image of him, but it probably would fit 
a man half an inch taller or shorter. Vagueness is different from 
generality, but has 10me of the same characteristics. By not 
noticing it, Hume runs into unnecessary difficulties, for instance, 
as to the possibility of imagining a shade of colour you have 
never seen, which is intermediate between two closely similar 
ahades that you have seen. If these two are aufficientl,-.imilar, 
any image you can form will be equally applicable to both of 
them and to the intermediate shade. When Hume says that ideas 
are derived from impression• which they e:«1etly represent he 
goea beyond what is psychologicallf true. 

Hume banished the conception of .,,,,,,t111e, from psychology, 
u Berkeley had banished it from physics. There is, he says, no 
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-,,,_,,,, of aeJf, and therefore no _idea of self (Book I, part iv, 
aec. vi). "For my part, when I enter moat intimately into what I 
call ,ny•lf, I always stumble on some particular perception or 
other, of heat or cold, light or shade, love or hatred, pain or 
pleasure. I never catch myself at any time without a perception, 
and never can observe anything but the perception." There may, 
he ironically concedes, be some philosophers who can perceive 
their selves; "but setting aside some metaphyaicians of this kind, 
I may venture to affirm of the rest of mankind, that they are 
nothing but a bundle or coJlection of different perceptions, which 
111cceed each other with inconceivable rapidity, and are in a 
perpetual flux and movement." 

This repudiation of the idea of the SeJf is of great importance. 
Let us see exactly what it maintains, and how far it is valid. To 
begin with, the Self, if there is such a thing, is ne-,-er perceived, 
and therefore we can have no idea of it. If this argument is to be 
accepted, it must be carefully stated. No man perc:ei\•es his own 
brain, yet, in an important sense, he has an "idea" of it. Such 
.. ideas," which are inferences from perceptions, are not among 
the logically basic stock of ideas; they are complex and descriptive 
-this must be ·the case if Hu~ is right in his principle that all 
aimple ideas are derived from impressions, and if this principle 
is rejected, we are forced back on "innate" ideas. Using modem 
terminology, we may say: Ideas of unperceived things or occur
rences can always be defined in term8 of percei,·ed things or 
occurrences, and therefore, by substituting the definition for the 
term defined, we can always state what we know empirically \\ith
out introducing any unperceh-ed things or occurrences. As regards 
our praent problem, all psychological knowledge can be stated 
without introducing the "Self . ., Further, the "Self:- u defined, 
can be nothing but a bundle of perceptions, not a new simple 
.. thing ... In this I think that any thoroughgoing empiricist must 
agree with Hume. 

It d• not follow that there ia no simple Self; it only follows 
that we cannot know whether there ia or not, and that the Self, 
acept u a "bundle' of perception,, cannot enter into any pan of 
our knowledge. This conclusion ia imponant in metaphyaics, u 
ptting rid of the lut surviving Ille of 111Ubltanc:e.,, It ia important 
ia tbeoloff, u abolilhing all suppoled knowledge of the 1110ul." 
Jr ii important in the analylis of knowledge, lirlce it shoa that 
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the category of subject and object is not fundamental. In this 
matter of the ego Hume made an important advance on Berkeley. 

The most important part of the whole Treatis, is the section 
called "Of Knowledge and Probability." Hume does not mean by 
"probability" the sort of knowledge contained in the mathematical 
theory of probability, such as that the chance of throwing double 
sixes with two dice is one thirty-sixth. This knowledge is not itself 
probable in any special sense; it has as much certainty as know
ledge can have. What Hume is concerned with is uncertain know
ledge, such as is obtained from empirical data by inferences that 
are not demonstrative. This includes all our knowledge as to the 
future, and as to unobserved portions of the past and present. In 
fact, it includes everything except, on the one hand, direct obser
vation, anJ, on the other, logic and mathematics. The analysis 
of such "probable" knowledge led Hume to certain sceptical 
conclusions, which are equally difficult to refute and to accept. 
The result was a challenge to philosophers, which, in my opinion, 
has still not been adequately met. 

Hume begins by distinguishing seven kinds of philosophical 
relation: resemblance, identity, relations of time and place, pro
portion in quantity or number, degrees in any quality, contrariety, 
and causation. These, he says, may be divided into two kinds: 
those that depend only on the ideas, and those that can be changed 
without any change in the ideas. Of the first kind are resemblance, 
contrariety, degrees in quality, and proportions in quantity or 
number. But spatio-temporal and causal relations are of the 
second kind. Only relations of the first kind give cmain knowledge; 
our knowledge concerning the others is only probali/e. Algebra 
and arithmetic are the only sciences in which we can carry on a 
Jong chain of reasoning without losing certainty. Geometry is not 
10 certain u algebra and arithmetic, because we cannot be sure 
of the truth of its axioms. It is a mistake to suppose, as many 
philosophers do, that the ideas of mathematics "must be com
prehended by a pure and intellectual view, of which the s~perior 
faculties of the soul are alone capable." The falsehood of this- view 
is evident, says Hume, as soon as we remember that "all our 
ideas arc copied from our impressior,." 

The three relations that depend not only on ideas are identity, 
,patio-temporal relations, and causation. In the first two, the mind 
does not go beyond what is immediately present to the senses, 
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(Spatio-temponl relationa, Hume holds, can be perceived, and 
am form parts of impressiona.) Ca1111tion alone enables us to 
infer 1C>me thing or occurrence from 1C>me other thing or occur
rence: •• 'Tia only et1111tm1111, which produces such a connexion, 
88 to give us 888Unnce from the existence or action of one object, 
that 'twu followed or preceded by any other existence or action." 

A difficulty arises from Hume's contention that there is no such 
thing as an i,nprtssion of a causal relation. We can perceive, by 
mere observation of A and B, that A is above B, or to the right of 
B, but not that A causes B. In the put, the relation of causation 
had been more or leas aaaimilated to that of ground and consequent 
in logic, but this, Hume rightly perceived, was a mistake. 

In the Cartesian philosophy, 88 in that of the Scholastics, the 
connection of cause and effect was supposed to ~ necessary, 88 

logical connections are necessary. The first really serious challenge 
to this view came from Hume, with whom the modem philo
sophy of cauaation begins. He, in common with almost aJI philo
sophers down to and including Bergson, supposes the law to 
state that there are propositions of the form "A causes B," where 
A and B are c1aasea of events; the fact that such laws do not 
occur in any well-developed science appears to be unknown to 
philosophers. But much of what they have said can be translated 
so 88 to be applicable to causal laws such u do occur; we may, 
therefore, ignore this point for the present. 

Hume begins by observing that the power by which one object 
produces another is not discoverable from the ideas of the two 
objects, and that we can therefore only know cause and effect 
from experience, not from reasoning or reflection. The statement 
"what begins must have a cause," he says, ia not one that has 
intuitive certainty, like the statement.I of logic. As he puts it: 
11There is no object, which implies the existence of any other if 
we c:onaider these objects in themselves, and never look beyond 
the ideas which we fonn of them." Hume argues from this that 
it mus\ be experience that gives knowledge of cause and effect, 
but that it canaot be merely the experience of the two event.I A 
and B which are in a causal relation to each other. It mull be 
experience, because the c:oyection is not logical; and it cannot 
be merely the aperience of the particular event.I A and B, 1ince 
w can discover nothing in A by itself which ahould lead it to 
produce B. The aperience required, he says, is that of the con-
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stant conjunction of events of the kind A with events of the kind 
B. He points out that when~ in experience, two objects are con
stantly conjoined, we do in fact infer one from the other. (When 
he says "infer," he means that perceiving the one makes us expect 
the other; he does not mean a formal or explicit inference.) 
"Perhaps, the necessary connection depends on the inference," 
not vice versa. That is to say, the sight of A causes the expectation 
of B, and so leads us to believe that there is a necessary connection 
between A and B. The inference is not detennined by reason, 
since that would require us to assume the uniformity of nature, 
which itself is not necessary, but only inferred from experience. 

Hume is thus led to the view that, when we say "A causes B," 
we mean only that A and B are constantly conjoined in fact, not 
that there is some necessary connection between them. "We have 
no other notion of cause and effect, but that of certain objects, 
which have been always conjoined together .•.. We cannot 
penetrate into the reason of the conjunction." 

He backs up his theory with a definition of "belief," which is, 
he maintains, "a lively idea related to or associated with a present 
impression." Through association, if A and B have been con
stantly conjoined in past experience, the impression of A produces 
that lively idea of B which constitutes belief in B. This explains 
why we believe A and B to be connected: the percept of A is 
connected with the idea of B, and 10 we come to think that A is 
connected with B, though this opinion is really groundless. 
"Objects have no discoverable connexion together; nor is it from 
any other principle but custom operating upon the imagination, 
that we can draw any inference from the appearance of one to the 
experience of another." He repeats many times the contention 
that what appears to us as necessary connection among obj,cts is 
really only connection among the ideas of those objects: the mind 
is thtffJtliMd by custom, and " 'tis this impression, or dnennina
tion, which affords me the idea of necessity." The repet,iition of 
instance&, which leads us to the belief that A causes B, gives 
nothing new in the object, but in the mind leads to an association 
of ideas; thus "necessity is something that exists in the mind, 
not in objects... -

Let us now ask ourselves what we are to think of Hume's 
doctrine. It has two pans, one objective, the other subjective. 
The objective pan says: When we judge that A causes B, what 
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hu in fact happened, so far II A and B are concerned, is that they 
have been frequently observed to be conjoined, i.e. A has been 
immediately, or very quickly, followed by B; we have no right 
to say that A nut be followed by B, or will be followed by B 
on future occasions. Nor have we any ground for supposing that, 
however often A is followed by B, any relation beyond sequence 
is ,involved. In fact, causation is definable in terms of sequence, 
and is not an independent notion. 

The subjective part of the doctrine says: The frequently ob
served conjunction of A and B ttlUles the impression of A to 
'""'' the idea of B. But if we are to define "cause" 11 is suggested 
in the objective part of the doctrine, we must reword the above. 
Substituting the definition of "cause," the above becomes: 

"It has been frequently observed that the frequently obsen·ed 
conjunction of two objects A and B has been frequently followed 
by occasions on which the impraaion of A was follo\\-ed by the 
idea of B." 

Tius statement, we may admit, is true, but it has hardly the 
scope that Hume attributes to the subjective part of his doctrine. 
He contends, O\'er and over again, that the frequent conjunction 
of A and B gives no rM1011 for expecting them to be conjoined in 
the future, but is merely a'""'' of this expectation. That is to say: 
&perience of frequent conjunction is frequently conjoined with 
a habit of 1110Ciation. But, if the objective part of I lume's doctrine 
.is accepted, the fact that, in the put, associations have been 
frequently formed in such circumatanca, is no reason for sup
polling that they will continue, or that new ones will be formed in 
similar circummnc:a. The fact is that, where psychology is con
cerned, Hume allawa himself to believe in causation in a senae 
which, in general, he condemns. Let us take an illustration. I see 
an apple, and espect that, if I eat it, I shall experience a certain 
kind of· tute. According to Hume, there is no reason why I 
ahouf4esperience this kind of tute: the law of habit explains the 
ailtence of my espectation, but does not justify it. But the law 
of habit is itlelf a caual law. Therefore if we take Hume seriously 
we must u.y: Although in the put the sight of an apple hu been 
conjoined with expectation •f a certain kind of taste, there is no 
l'IIIGII why it lhould continue to be so conjoined: perhapt the 
nat time I ,ee an apple I shaU expect it to taste like rout beef. 
You may, at the IIIGIDent, think this unlikely; but that ii no reuon 
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for expecting that you will think it unlikely five minutes hence. 
If Hume'• objective doctrine is right, we have no better reason 
for expectations in psychology than in the phyaical world. Hume'• 
theory might be caricatured u follows: "The proposition 'A 
caueea B' meana 'the impression of A causes the idea of B.' 11 

As a definition, this is not a happy effort. 
We must therefore examine Home's objective doctrine more 

closely. This doctrine hu two parts: (1) When we say ''A causes 
B," all that we have a right to say is that, ·in past experience, A 
and B have frequently appeared together or in rapid succession, 
and no instance hu been observed of A not followed or accom
panied by B. (2) However many instances we may have observed 
of the conjunction of A and B, that gives no r•ason for expecting 
them to be conjoined on a future occasion, though it is a cauu of 
this expectation, i.e. it has been frequently observed to be con
joined with such an expectation. Theae two parts of the doctrine 
may be stated u follows: ( r) in causation there is no indefinable 
relation except conjunction or succession; (2) induction by simple 
enumeration is not a valid form of argument. Empiricists in 
general have accepted the first of these theses and rejected the 
second. When I say they have rejected the second, I mean that 
they have believed that, given a SQfficiently vast accumulation of 
instances of a conjunction, the likelihood of the conjunction being 
found in the next instance will exceed a half; or, if they have not 
held exactly thia, they ha,·e maintained some doctrine having 
aimilar consequences. 

I do not "ish, at the moment, to discuss induction, which is a 
large and difficult auhject; for the moment, I am content to observe 
that, if the first half of Hume's doctrine is admitted, the rejection 
of induction makes all expectation u to the future irrational, even 
the expectation that we shall continue to feel expectations. I do 
not mean merely that our expectations may be mistaken; that, in 
any case, muat be admitted. I mean that, taking even our fi'mest 
expectations, such u that the sun will rise to-morrow, there is 
not a shadow of a reason for supposing them more likely to be 
verified than not. With this proviso, I return to the meaning of 
"cause." • 

"rhole who disagree with Hume maintain that 11ca111e" is a 
specific relation, which entails invariable sequence, but is not 
entailed by it. To revert to the c1ocb of the Can:eliana: two 
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perfectly accurate cbronometen might strike the hours one after 
the other invariably. without either being the cauae of the other's 
striking. In general, those who take this view maintain that we 
can aometimes p,,aiw causal relatiou, though in moat cues we 
are obliged to infer them, more or 1esa precariously, from constant 
conjunction. Let ua see what uguments there are for and against 
Hume on this point. 

Hume summarizes his ugument 18 follows: 
"I am sensible, that of all the puadmea, which I have had, or 

aball hereafter have occasion to advance in the course of this 
treatise, the present one is the most violent, and that 'tis merely 
by dint of aolid proof and reasoning I can ever hope it will have 
admission, and overcome the inveterate prejudices of mankind. 
Before we are reconcil'd to this doctrine, how often must we 
repeat to ouraelvea, tMll the simple view of any two objects or 
actions, however related, can never give us any idea of power, or 
of a connexion betwixt them: tMll this idea uisea from a repeti
tion of their union: tMll the repetition neither disco,·en nor 
causes anything in the objects, but has an influence only on the 
mind, by that customary transition it produces: thal this cus
tomary transition ia, therefore, the same with the power and 
necessity, which are conaequently felt by the soul, and not 
perceiv'd mernally in bodies?" 

Hume ia commonly accused of having too atomic a view of per
ception, but he allowa that certain relationa can be perceived. 
"'We ought not.'' he aays, "to receive 18 reasoning any of the 
observatiou we make concerning illMtity, and the relationa of 
,_ and ,,.., since in none of them the mind can go beyond 
what it immediately present to the semea." Cauaation, he aays, 
ia diffcnnt in that it taka III beyond the imprCllions of our aenaea, 
and informa III of uapen:ei,ecl crietencel Aa an argument, this 
1ee1111 invalid. We believe in m111y relation, of time and place 
whiqi we cannot perceive: we think that time cxtendt backwards 
and forwards, and epace beyond the wall• of our room. Hume'• 
real argument ii that, while we IOIDetima perceive relatiou of 
time and place, we never perceive cauul relationa, which muat 
therefore, if admitted, k inferred fn,m relationa that can be 
perceiwd. The controvel"I)' ii th111 reduced to one of empirical 
fact: Do we, or do we not, IOIDetima perceive a relation which 
ea be alled cuaall Hume -,. no, hia advemriel uy ,-, uacl 
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it ia not easy to eee how evidence can be produced by either aide. 
I think perhaps the strongest ugument on Hume'• aide ia to 

be derived from the character of causal Jaws in physics. It appean 
that simple rules of the form II A caUBes B" are never to be admitted 
in science, except u crude suggestions in early stages. The causal 
laws by which such simple rules are replaced in well-developed 
sciences are ao complex that no one can suppose them given in 
perception; they are all, obviously, elaborate inferences from the 
observed course of nature. I am leaving out of account modem 
quantum theory, which reinforces the above conclusion. So far 
as the physical sciences are concerned, Hume is flllwlly in the 
right; such propositions u "A causes B" are never to be accepted, 
and our inclination to accept them ia to be explained by the laws 
of habit and uaociation. These laws themselves, in their accurate 
form, will be elaborate statements u to nervous tissue-primarily 
its physiology, then its chemistry, and ultimately its physics. 

The opponent of Hume, however, even if he admits the whole 
of what has just been said about the physical sciences, may not 
yet admit hirnself decisively defeated. He may say that in psy
chology we have cases where a causal relation can be perceived. 
The whole conception of cause is probably derived from volition, 
and it may be said that we can perceive a relation, between a 
,·olition and the consequent act, which is something more than 
invariable sequence. The same might be said of the relation 
between a sudden pain and a cry. Such views, however, are ren
dered very difficult by physiology. Between the will to move my 
ann and the consequc.-nt movement there is a long chain of causal 
intermediaries consisting of processes in the nerves and muscles. 
We perceive only the end terms of this process, the volition and 
the movemem, and if we think we see a direct causal connection 
between these we are mistaken. This argument is not conclusive 
on the general question, but it shows that it '8 rash to suppose 
1hat we perceive causal relations when we think we do. The 
balance, therefore, is in favour of Hume'• view that th9erc is 
nothing in et.11111 except invariable succession. The evidence, 
howe\'Cr, is not so conclusive u Hume auppoaed. 

Hume is not content with reduciu the evidence of a cauaal 
connection to experience of frequent conjunction; he proceeds to 
argue that 1uch experience does not justify the expectation of 
similar conjunctiona in the future. For aample: when (to repeat 
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a former illustration) I see an apple, past a:perience makes me 
apect that it will taste like an apple, and not like roast beef; but 
there is no ntional justification for this expectation. If there were 
such a justification, it would have to proceed from the principle 
"that those instances, of which we have had no experience, re
semble those of which we have had experience . ., This principle 
is not logically necessary, since we can at least conceive a change 
in the course of nature. It should therefore be a principle of pro
bability. But all probable arguments assume this principle, and 
therefore it cannot itself be proved by any probable argument, 
or even rendered probable by any such argument. "The supposi
tion, tlu:lt IN fuhlre ram,l,ln tM past, is not founded on arguments 
of any kind, but is derived entirely from habit. "1 The conclusion 
is one of complete scepticism: 

"All probable reasoning is nothing but a species of sensation. 
'Tis not solely in poetry and music, we must follow our wte and 
sentiment, but likewile in phi1010phy. When I am convinced of 
any principle, 'tis only an idea, which strikes more strongly upon 
me. 'When I give the preference to one set of arguments above 
another, I do nothing but decide from my feeling concerning the 
superiority of their inftuence. Objects have no discoverable con
nexion together; nor is it from any other principle but custom 
operating upon the imagination, that we can draw any inference: 
from the appearance of one to the existence of another. "1 

The ultimate outcome of Hume's investigation of what passes 
for knowledge is not what we must suppose him to have desired. 
The sub-title of his book is: •• An attempt to introduce the experi
mental method of reasoning into moraJ subjects . ., It is evident 
that he started out with a belief that scientific method yields the 
truth, the whole truth, and nothing but the truth ; he ended, 
however, with the conviction that belief is never rational, since 
we know nothing. After setting forth the arguments for accpticiam 
(Book I, pan iv, sec. i), he goe, on, not to refute the arguments, 
but to fall back on natural credulity. 

"Nature, by an abtolute and uncontrollable neceuity, hu deter
mined us to judge a weU a to breathe and feel; nor can we any 
more forbear viewing certair\ objects in a ltl'Onger and fuller light, 
upon account of their customary connexion with a present im
preaaion, than we can hinder ounelves from thinking a long a 

I Book J, pert iii, ICC, iY, • Book I, pen iii, aec. viii. 
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we are awake, or aeeing the IUn'Ounding bodies, when we turn 
our eyes towards them in broad IUDSbine. Whoever baa taken the 
pains to refute thia total acepticism, has really disputed without 
an antagonist, and endeavoured by arguments to establish a 
faculty, which nature has antecedently implanted in the mind, 
and rendered unavoidable. My intention then in displaying so 
carefully the argumenta of that fantastic sect, is only to make the 
reader sensible of the truth of my hypothesis, that all our f'elJIOIU1lf' 
cone,n,ing ct111U1 o,uJ qfldl or, dniwd from nothing but custom; 
and that 1,,/uf ii"'°'' /wopt,ly an ad of IM 1msitiw, than of tl,, 
cogitatiw part of our """""·" 

.. The sceptic," he continues (Book I, part iv, sec. ii), "still con-
tinues to reason and believe, even though he asserts that he cannot 
defend his reason by reason i and by the same rule he must assent 
to the principle concerning the existence of body, tho' he cannot 
pretend by any arguments of philosophy to maintain its veracity 
..• We may well ask, "'""' caus11 ru to btli'ffJf in tlu ,mme, of 
body1 But 'tis vain to ask, whttlin- there b, body or not1 That is a 
point, which we must take for granted in all our reasonings." 

The above is the beginning of a section "Of scepticism with 
regard to the senses." After a long discussion, this section ends 
with the following conclusion: 

"This sceptical doubt, both with respect to reason and the senses, 
is a malady, which can never be radically cured, but must return 
upon us e,·ery moment, however we may chase it away, and some
times may seem entirely free from it. . . . Carelessness and 
inattention alone can afford us any remedy. For this reason I rely 
entirely upon them; and take it for granted, whatever may be the 
reader's opinion at this present moment, that an hour hence he 
will be persuaded there is both an external and internal world." 

There is no reason for studying phi101ophy-so Hume main
taina-acept that, to certain temperaments, thia is an agreeable 
way of paaaing the time. "In all the incidents of life we_ought 
still to preeerve our scepticiam. If we believe, that fire warms, or 
water refreahea, 'tia only because it coats us too much pains to 
think otherwiae. Nay, if we are phil010phers, it ought only to be 
upon aceptical principles, and from an inclination which we feel 
to be employing ourselves after that manner." If he abandoned 
apeculation, .. I f•l I should be a l01er in point of pleasure i and 
thia ii the origin of my phil010phy." 
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Hume'• philoeophy, whether true or falae, represents the bank
ruptcy of eighteenth-century reuonableneaa. He starts out, like 
Locke, with the intention of being eensible and empirical, taking 
nothing on trust, but aeeking whatever instruction ia to be obtained 
&om experience and observation. But having a better intellect 
than Locke',, a greater acuteness in analyaia, and a smaller capacity 
for accepting comfortable inconaiatenciea, he arri\·ea at the 
diautroua conclusion that from experience and observation 
nothing ia to be learnt. There ia no 111ch thing u a rational belief: 
.. If we believe that fire warms, or water refreshes, 'tis only because 
it costs ua too much pain• to think otherwise . ., We cannot help 
believing, but no belief can be grounded in reason. Nor can one 
line of action be more rational than another, aince all alike are 
based upon irrational convictions. Thia last conclusion, however, 
Hume seems not to ha\-e drawn. Even in his most sceptical 
chapter, in which he aums up the conclusions of Book I, he says: 
"Generally apeaking, the crrora in religion are dangerous; those 
in phil010phy only ridiculous." He has no right to say this. 
11Dangerous" ia a cauaal word, and a SCt'ptic as to causation 
cannot know that anything ia "dangerous." 

In fact, in the later portions of the Treatise, Hume forgeu all 
about hia fundamental doubts, and writes much u any other 
enlightened moralist of hia time might have written; he applic, 
to his doubts the remedy that he recommends, namely "carelcu-
neu and inattention." Jn a sense, hia scepticism is insincere, 
since he cannot maintain it in practice. It has, howe\·er, this 
awkward consequence, that it paraJ,..,. every effort to prove one 
line of action better than another. 

It WU inevitable that euch a aelf-refutation of rationality aboulJ 
be followed by a great outbunt of irrational faith. The quarrel 
between Hume and RoUllellu ii ,ymbolic: Rouueau was mad 
but influential, Hume wu 11ne but had no followers. Subecquent 
Brilill!, empiriciats rejected his lcepticiam without refuting it; 
Rouaeeau and bia followen agreed with Hume that no belief ia 
bued on reuon, but thought the heart superior to reuon, and 
allowed it to lad them to convictiona very different from thole 
that Hume retained in pl'IC'lu. German pbilolopben, from Kant 
to Hepl, had not wimilated Hume'• arguments. I •Y thia deli
berately, in apite of the belief which many philolophen lhare 
with Kant, that his C1'ilifJw of Pw, ..,_ anawered Hume. In 
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factt these philosophera-at least Kant and Hegel-represent a 
pre-Humian type of rationalismt and can be refuted by Humian 
arguments. The philosophers who cannot be refuted in this way 
are those who do not pretend to be rationalt such as Rousseaut 
Schopenhauer ,. and Nietzsche. The growth of unreason through
out the nineteenth century and what hu passed of the twentieth 
is a natural sequel to Hume's destruction of empiricism. 

It is therefore important to discover whether there is any answer 
to Hume within the framework of a philosophy that is wholly 
or mainly empirical. If nott there is no intellectual difference 
between sanity and insanity. The lunatic who believes that he is 
a poached egg is to be condemned solely on the ground that he is 
in a minority, or rather-since we must not assume democracy
on the ground that the government does not agree with him. 
This is a desperate point of view, and it must be hoped that there 
is some way of escaping from it. 

Hume's scepticism rests entirely upon his rejection of the prin
ciple of induction. The principle of induction, as applied to 
causation, says that, if A has been found \'Cry often accompanied 
or followed by B, and no instance is known of A not being accom
panied or followed by D, then it is probable that on the next 
occasion on which A is observed it will be accompanied or followed 
by B. If the principle is to be adequate, a sufficient number of 
instancca must make the probability not far short of certainty. If 
this principle, or any other from which it can be deduced, is true, 
then the causal inferences which Hume rejects are valid, not 
indeed u gh•ing certainty, but as giving a sufficient probability 
for practical purposes. If this principle is not true, every attempt 
to arrive at general scientific laws from particular obsen·ations is 
fallacious, and Hume'• scepticism is inescapable for an empiricist. 
The principle itself cannot, of course, without circularity, be 
inferred from observed uniformities, since it is required to justify 
any such inference. It must therefore be, or be deduced from, 
an independent principle not based upon experience. f o this 
extent, Hume hu proved lhat pure empiricism is not a sufficient 
basis for ecience. But if th.ia one principle is admitted, everything 
else can proceed in accordance with file theory that all our know
ledge ii based on experience. It must be granted that this is a 
eerioua departure from pure empiricism, and that thoee who are 
not empiricilt.a may uk why, if one departure ia allowed, othen 
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are to be forbidden. Theae, however, are questions not directly 
raiaed by Hume's araumenta. What these arauments prove-and 
I do not think the proof can be controverted-is, that induction 
is an independent logical principle, incapable of being inferred 
either from experience or from other logical prindples, and that 
without this principle science is impossible. 
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Part 2 .-From &u.ueau to the Present Day 

Chapter XVIII 

THE ROMANTIC MOVEMENT 

FROM the latter part of the eighteenth century to the present 
day, art and literature and philosophy, and even politics, have 
been influenced, positively or negatively, by a way of feeling 

which \\'as characteristic of what, in a large sense, may be called 
the romantic movement. Even those who were repelled by this 
way of feeling were compelled to take account of it, and in many 
cases were more affected by it than they knew. I propose in this 
chapter to give a brief description of the romantic outlook, chiefly 
in matters not definitely philosophical; for this is the cultural 
background of most philosophic thought in the period with which 
we are now to be concerned. 

The romantic movement was not, in its beginnings, connected 
with philosophy, though it came before long to have COMections 
with it. With politics, through Rousseau, it was connected from 
the first. But before we can understand its political and philo
sophical effects we must consider it in its most essential form, 
which is as a ttvolt against received ethical and aesthetic standards. 

The first great figure in the movement is Rousseau, but to some 
extent he only expressed already existing tendencies. Cultivated 
people in eighteenth-century France greatly admired what they 
call,·d la smn'/n1itr, which meant a proneness to emotion, and more 
particularly to the emotion of sympathy. To be thoroughly satis
factory, the emotion must be Jirect and ,·iolent and quite unin
fonned by thought. The man of sensibility would be mo,·ed to 
tean by the sight of a single destitute peasant family, but•would 
be cold to well-thought-out schemes for ameliorating the lot of 
peasants as a class. The poor were supposed to possess more 
virtue than the rich i the sage wu th°l'ght of u a man who retina 
from the corruption of courta to enjoy the peaceful pleasures of 
an unambirious rural existence. A,, a pusing mood, this attitude 
is to be found in poets of almoat all periods. The exiled Duke in 
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Al You LO. It ezpre11e8 it, though he goea back to his dukedom 
u 800D u he can i only the melancholy Jaques sincerely prefers 
the life of the forat. Even Pope, the perfect exemplar of all that 
the romantic movement rebelled against, aya: 

Happy the man whoee wish and care 
A few paternal acres bound, 

Content to breathe his native air 
On his own ground. 

The poor, in the imaginationa of thoee who cultivated sensibility, 
alwaya had a few paternal acres, and lived on the produce of their 
own labour without the need of external commerce. True, they 
were alwaya losing the acres in pathetic circumstances, because 
the aged father could no longer work, the Jo,•ely daughter \\'U 

going into a decline, and the wicked mortgagee or the wicked lord 
was ready to pounce either on the acres or on the daughter's virtue. 
The poor, to the romantic:s, were never urban and never industrial; 
the proletariat is a nineteenth-century conception, perhaps equally 
romanticized, but quite different. 

Rousseau appealed to the already existing cult of sensibility, 
and gave it a breadth and scope that it might not othU\\ise have 
posaesaed. He \\'U a democrat, not only in his theories, but in his 
tastes. For long periods of bis life, he wu a poor vagabond. 
receiving kindness from people only slightly leas destitute than 
himaelf. He repaid this kindness, in action, often with the blackest 
ingntitude, but in emotion his response waa all that the most 
ardent devotee of sensibility could have wished. Having the tastes 
of a tramp. he found the restraints of Parisian society irbome. 
From him the romantic:s learnt a contempt for the trammels of 
convention-fint in dras and mannen. in the minuet and the 
heroic couplet. then in an and love, and at last o,·er the whole 
sphere of traditional morals. 

The romantic:a were not without morals; on the contrary. their 
moral ~udgmenta were sharp and vehement. But they were bucd 
on quite other principles than thoae that bad seemed good to their 
pmlecet10n. The period from 166o to Rouueau is dominated by 
recoUectiona of the wan of religion and the civil wan in France 
and England and Germany. Men were very conaciou, of the 
danaer of chaos, o( the anarchic tendencies of all strong puaiona. 
of the importance of llfety and the IICrifica ncceuary to achieve 
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it. Prudence was regarded u the supreme virtue; intellect waa 
valued u the moat effective weapon against subversive fanatics; 
polished manner& were praised aa a barrier against barbarism. 
Newton's orderly cosmos, in which the planets unchangingly 
revolve about t.he sun in law-abiding orbits, became an imaginative 
symbol of good government. Restraint in the expression of 
passion was the chief aim of education, and the surest mark of a 
gentleman. In the Revolution, pre-romantic French aristocrats 
died quietly; Madame Roland and Danton, who were romantics, 
died rhetorically. 

By the time of Rousseau, many people had grown tired of 
safety, and had begun to desire excitement. The French Revolu
tion and 1'apoleon gave them their fill of it. When, in 1815, the 
political world returned to tranquillity, it was a tranquillity so 
dead, so rigid, so hostile to all vigorous life, that only terrified 
conservatives could endure it. Consequently there was no such 
intellectual acquiescence in the status qua as had characterized 
France under the Roi Soleil and England until the French Revo
lution. Nineteenth-century revolt against the system of the Holy 
Alliance took two forms. On the one hand, there was the revolt 
of industrialism, both capitalist and proletarian, against monarchy 
and aristocracy; this was almost untouched by romanticism, and 
re,·erted, in many respects, to the eighteenth century. This move
ment ia represented by the philoeophical radicals, the free-trade 
movement, and l\larxian socialism. Quite different from this was 
the romantic revolt, which was in part reactionary, in part revo
lutionary. The romantics did not aim at peace and quiet, but at 
,·igorous and passionate indh·idual life. They had no sympathy 
with induatrialism because it was ugly, because money-grubbing 
seemed to them unworthy of an immortal soul, and because the 
growth of modem economic organizations interfered with indi
\·idual liberty. In the post-revolutionary period they were led into 
politics, gradually, through nationalism: each nation was felt to 
have a corporate soul, which could not be free so long •as the 
boundaries of States were different from thoae of nations. In the 
firat half 'Of the nineteenth century, nationalism waa the moet 
vigoroua or revolutionary principles, pid most romantics ardently 
favoured it. 

The romantic movement ii characterized, u a whole, by the 
1ubatitution of aesthetic for utilitarian ltllldarda. The eanb-worm 
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ii uaeful, but not beautiful; the tiger is beautiful, but not uaeful. 
Darwin (who wu not a romantic) praiaed the earth-worm; Blake 
praiaed the tiger. The morals of the romantics have primarily 
aesthetic motives. But in order to characterize the romantics, it 
ii neceaary to take account, not only of the importance of aesthetic 
motives, but also of the change of taste which made their sense 
of beauty different from that of their prede.:esson. Of this, their 
preference for Gothic architecture is one of the most obvious 
enmplea. Another is their taste in scenery. Dr. Johnson preferred 
Fleet Street to any rural landscape, and maintained that a man 
who is tired of London must be tired of life. If anything in the 
country was admired by Rousseau"s predecessors, it was a scene 
of fertility, v.ith rich pastures and lo\\ing kine. Rousseau, being 
Swill, naturally admired the AJpa. In his disciples' no,·els and 
atoriea, we find wild torrents, fearful precipices, pathless forests, 
thunder-storms, tempests at sea, and generally what is useless, 
destructive, and ,iolent. This change seems to be more or less 
permanent: almost everybody, nowadays, prefers Niagara and 
the Gnnd Canyon to lush meadows and fields of wa,·ing corn. 
Tourilt hotels aff'ord statistical e,idence of taste in scenery. 

The temper of the romantics is best studied in fiction. They 
liked what wu strange: ghosts, ancient decayed castles, the last 
melancholy descendants of once-great families, practitioners of 
mesmerism and the occult sciences, falling tyrants and le,-antine 
pirates. Fielding and Smollett \\Tote of ordinary people in circum-
1tancea that might well ha,·e occurred: so did the realists who 
reacted against romanticism. But to the romantics such thema 
wae too pedestrian; they felt inspired only by "·hat waa grand, 
remote, and terrifying. Science, of a somewhat dubious sort, could 
be utiliz.ed if it led to aomething astonishing; but in the main the 
Middle Ages, and what was most medieval in the present, pleased 
the romantics best. Very often they cut IOOIC from actuality, 
either ,pat or praent, altogether. TIii Aru:inl Mflrinn is typical 
in this rapect, and Coleridge'• Kubld KIIIIII ii hardly the historical 
monan:b of Marco Polo. The geography of the romantics ii in
teresting: from Xanadu to '"the lone Chorumian shore," the placa 
in which it ii interated are remote, Aaiatic, or ancient. 

The romantic movement, in spite of owing ill origin to Rouueau, 
wu at &nt mainly German. The Gennan romantics were young 
in the lat yan of the eighteenth eentury, and it wu while they 
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were young that they gave expression to what wu DlOlt charac
teristic in their outlook. Those who had not the good fortune to 
die young, in the end allowed their individuality to be obscured 
in the uniformity of the Catholic Church. (A romantic could 
become a Catholic if he had been bom a Protestant, but could 
hardly be a Catholic otherwise, since it wu neceaaary to combine 
Catholicism with revolt.) The German romantics influenced 
Coleridge and Shelley, and independently of German influence 
the same outlook became common in England during the early 
yean of the nineteenth century. In France, though in a weakened 
form, it flourished after the Restoration, down to Victor Hugo. In 
America it ia to be seen almost pure in Melville, Thoreau, and 
Brook Farm, and, somewhat softened, in Emerson and Hawthorne. 
Although romantics tended towards Catholicism, there wu some
thing ineradicably Protestant in the individualism of their outlook, 
and their permanent successes in moulding customs, opinions, and 
institutions were almost whoUy confined to Protestant countries. 

The beginnings of romanticism in England can be seen in the 
writings of the satirists. In Sheri~'• Rivali (1775), the heroine 
is determined to marry some poor man for love rather than a rich 
man to please her guardian and his parents; but the rich man whom 
they have selected wins her love by wooing her under an aasumed 
name and pretending to be poor. Jane Austen makes fun of the 
romantics in Nortluznger A#,6,y and Sm,, aml Sffllibility (1797-8). 
Northat,g,r Abbey baa a heroine who is led astray by Mn. Rad
cliffe's ultra-romantic Mysteries of Udolpho, which wu published 
in 1794. The first good romantic work in England-apart from 
Blake, who was a solitary Swedenborgian and hardly part of any 
"movement"-waa Coleridge'sAnciat Marinff',publiahed in 1799. 
In the following year, having unfortunately been supplied with 
funds by the Wedgwoods, he went to Gtittingen and became 
engulfed in Kant, which did not improve his verse. 

After Coleridge, Wordsworth, and Southey had become reac
tionaries, hatred of the Revolution and Napoleon put a ~ 
brake on English romanticism. But it waa soon revived by Byron, 
Shelley, and Keats, and in some degree dominated the whole 
Victorian epoch. 

Mary Shelley'• Frt.lNllllltnn, writfen under the inspiration of 
converutiona with Byron in the romantic ec:enery of the Al.pa, 
contains what might almost be regarded u an allegorical prophetic 
H..,_, o/ w-- ,....,,,,., ,05 Z • 
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hiltory of the development of romanticism. Frankenatein'a monater 
ia not, 11 he baa become in proverbial parlance, a ,_,, lll0D8ter: 
he ia, at fint, a gentle being, longing for human affection, but he 
is driven to hatred and violence by the horror which his uglineu 
inlpirea in thoee whoae love he attempts to gain. Unseen, he 
oblClvee a virtuous family of poor c:ottapn, and· surreptitiously 
lllilta their labours. At length he decides to make himaelf known 
to them: 

""The more I aaw of them, the greater became my desire to claim 
their protection and kindncsa; my heart yearned to be known and 
loved by thcee amiable creatures; to sec their sweet looks directed 
towarda me with affection, was the utmost limit of my ambition. 
I dared not think that they would tum from me with disdain and 
borror." 

But they did. So he first demanded of his creator the creation of 
a female lib himself, and, when that wu refuted, devoted himself 
to rnurdcring, one by one, all whom Frankenstein loved. But even 
then, when all his murden are accomplished, and while he ia 
gazing upon the dead bodt of Frankenstein. the n10nater'1 
#lllallllldl remain noble: 

""That aJao ia my victim I in his murder my crimes are con-
111rnma~; the miserable genius of my being ia wound to its 
cloael Oh, Fnnkenatcinl generous and sclf-de,·oted being! What 
doea it avail that I now ask thee lO pardon me? J, who irretrievably 
deltroyed thee by destroying all that thou lovedst. Alas! he is cold, 
he CUI.Dot anawer me .•.. When I ND over the f rigbtful catalogue 
of my aina, I cannot believe that I am the aame creature whoae 
thoughts were once filled with aublime and transcendent visions 
of the beauty and the majesty of goodncsa. But it is even ao i the 
fallen angel becomea a malignant devil. Yet even that enemy of 
God and man bad friends and auociata in his deaoJation; I am 
alone." 

Robbed of its romantic form, there ii nothing unreal in this 
peycha:ogy, and it is uoDfflWlry lO wrch out pints or Vandal 
kiop in order to find parallels. To an English visitor, the ex-Kaiser, 
• Doom, Jameated that the Engliab no longer loved him. Dr. Burt, 
in hia book on the juvenile delinquent, mentions a boy of seven 
who dnnmed another boy ib the Regent's Canal. Hia reaaon was 
lbat neither his family nor hia contcrnporariel lhowed bim ■ft'ec
lioD. Dr. Bun waa kind to him, ■ad be became a reapec:ublc ,_ 

Downloaded from https://www.holybooks.com



THI ROMANTIC MOYIMINT 

citizen; but no Dr. Burt undertook the reformation of Fnnken
atein11 monster. 

It ii not the psychology of the romantics that ia at fault: it ia 
their standard of values. They admire 1trong passions, of no matter 
what kind, and whatever may be their social consequences. 
Romantic love, especially when unfortunate, ii strong enough to 
win their approval, but most of the strongest passions are dea
tructive-hate and resentment and jealousy, remorae and despair, 
outraged pride and the fury of the unjustly oppresaed, martial 
ardour and contempt fQI' slaves and cowards. Hence the type of 
rnan encounged by romanticism, especially of the Byronic variety, 
is violent and anti-social, an anarchic rebel or a conquering tyrant. 

This outlook makes an appeal for which the reasons lie very 
deep in human nature and human circumstances. By self-interest 
Man has become gregarious, but in instinct he has remained to 
a great extent solitary: hence the need of religion and morality to 
reinforce self-interest. But the habit of foregoing present satis
factions for the sake of future advantages is irksome, and when 
passions are roused the prudent restraints of social behaviour 
bel"Omc difficult to endure. Thoee who, at such times, throw them 
off, acquire a new energy and sense of power from the cessation 
of inner conflict, and, though they may come to disaster in the 
end, enjoy meanwhile a sense of godlike eultation which, though 
known to the great mystics, can never be experienced by a merely 
pedestrian virtue. The solitary part of their nature reasserts itself, 
but if the intellect survives the reassertion must clothe itself in 
myth. The mystic becomes one with God. and in the contem
plation of the Infinite feels himself absolved from duty to hit 
neighbour. The anarchic rebel does even better: he feels himself 
not one with God, but God. Truth and duty, which represent our 
subjection to matter and to our neighbours, exist no longer for the 
man who has become God i for others, truth.is what M posits, duty 
what ,,, cummands. If we could all live .,olitary and without Jabour, 
we could all enjoy this ecstasy of independence; since we cannot, 
its delights arc only available to madmen and dictators. 

Revolt of solitary instincts against social bonds is the key to the 
philoeophy, the politics, and the aeqJimenta, not only of what is 
commonly called the romantic movement, but of ita progeny down 
to the present day. Phil010phy, under the in8uence of German 
ideali!lm, became 10lipsistic, and self-development wu prndaimed 
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u the fundamental principle of ethics. Aa regards sentiment, there 
bu to be a clistutefuJ compromiae between the search for isolation 
and the necesaitiea of pulllion and economics. D. H. Lawrence•• 
ltoly, .. The Man Who Loved Islands," has a hero who disdained 
auch compromise to a gradually increaa.ing extent L"ld at Jut ditd 
of hunser and cold, but in the enjoyment of complete isolation; 
but this degree of consistency has not been achieved by the writen 
who pniae solitude. The comforts of civilized life are not obtain
able by a hermit, and a man who wishes to write books or produce 
works of art muat submit to the ministrations of others if he is to 
survive while he does his work. In order to continue to/•/ solitary. 
he muat be able to prevent thoae who serve him from impinging 
upon bis ego, which is beat accomplished if they are slaves. Pas
sionate love, however. is a more difficult matter. So long as pu
aionate loven are regarded as in revolt against social trammels, 
they are admired; but in real life the love-relation itself quickly 
becomes a social trammel, and the partner in love comes to be 
hated, all the more vehemently if the love is strong enough to 
make the bond difficult to break. Hence love comes to be concei,-ed 
u a battle, in which each ii attempting to destroy the other by 
breaking through the protecting walls of hil or her ego. This point 
of view hu become familiar through the writings of Strindberg, 
and, still more, of D. H. Lawrence. 

Not only pauionate love, but fNerJ friendly relation to othen, 
ii only pouible, to this way of feeling, in so far u the others can 
be regarded u a projection of one11 own Self. Tbil is feasible if 
the otben are blood-relations, and the more nearly they are related 
the more easily it is poeaible. Hence an empbuis on race, leading, 
as in the cue of the Ptolemya, to endogamy. How thil affected 
Byron, we know; Wagner suggats a similar sentiment in the love 
of Siegmund and Sieglinde. Niemche, though not scandalously, 
prefemd bis sister to all other women: "How strongly I feel," he 
writea,,to her, '"in all that you uy and do, that we belong to the 
ume stock. You unclentand more of me than others do, because 
we come of •the ume parentage. This fita in very well with my 
'philoeophy.'" 

The principle of nationali~, of which Byron wu a protagonilt, 
ia an atenaion of the ume "phibophy." A nation ii 111umed to 
be a nee, deloended from common anceston, and sharing some 
kiad ol .. bloocl-conad011111111." Muzini, who constantly found 
.. ,o8 
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fault with the Engliah for their failure to appreciate Byron, con
ceived nations as possessed of a mystical individuality, and attri
buted to them the kind of anarchic greatness that other romantics 
sought in heroic men. Liberty, for nations, came to be regarded, 
not only by Mazzini, but by comparatively sober statesmen, as 
something absolute, which, in practice, made international co
operation impossible. 

Belief in blood and race is naturally associated • with anti
semitism. At the same time, the romantic outlook, partly because 
it is aristocratic, and partly because it prefers passion to calcula
tion, has a vehement contempt for commerce and finance. It is 
thus led to proclaim an opposition to capitalism which is quite 
different from that of the socialist who represents the interest of 
the proletariat, since it is an opposition based on dislike of 
economic preoccupations, and strengthened by the suggestion that 
the capitalist world is governed by Jews. This point of view is 
expressed by Byron on the rare occasions when he condescends 
to notice anything so vulgar as economic po~r: 

Who hold the balance of the world? Who reign 
O'er conquerors, whether royalist or liberal? 

Who rouse the shirtless patriots of Spain? 
(That make old Europe's journals squeak and gibber all.) 

Who keep the world, both Old and New, in pain 
Or plcuure? Who make politics run glibber all? 

The shade of Buonaparte's noble daring? 
Jew Rothschild, and his fellow Christian Baring. 

The verse is perhaps not very musical, but the sentiment is 
quite of our time, and h_as been re-echoed by all Byron's followers. 

The romantic movement, in its essence, aimed at liberating 
human personality from the fetters of social convention and social 
morality. In part, these fetters were a mere useless hindrance to 
desirable forms of activity, for every ancient community has de
veloped rules of behaviour for which there is nothing to-be said 
except that they are traditional. But egoistic passions, when once 
let IOOIC, are not easily brought again into subjection to the needs 
of society. Christianity has succeeded, to ~me extent, in taming 
the Ego, but economic, political, ancWntellectual causes stimulated 
revolt against the Churches, and the romantic movement brought 
the revolt into the sphere of morals. By encouraging a new lawless 
Ego it made social co-operation impouible, and left its discipl~ 
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faced with the alternative of anarchy or despotism. Egoism, at first, 
made men expect from others a parental tenderneaa; but when 
they discovered, with indignation, that others had their own Ego, 
the disappointed desire for tenderness turned to hatred and 
violence. Man is not a solitary animal, and so long as social life 
sumva, self-realization cannot be the supreme principle of ethics. 
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Chapter XIX 

ROUSSEAU 

JBAN JACQUES ROUSSEAU (1712-78), though a phi/.osophs in 
the eighteenth-century French sense, was not what would 
now be called a "philosopher." Nevertheless he had a 

~·erful influence on philosophy, as on literature and taste 
and manners and politics. Whatever may be our opinion of his 
merits as a thinker, we must recognize his immense importance 
u a social force. This importance c;ame mainly from his appeal 
to the heart, and to what, in his day, was called "sensibility." He 
is the father of the romantic movement, the initiator of systems of 
thought which infer non-human facts from human emotions, and 
the inventor of the political philosophy of pseudo-democratic 
dictatorships as opposed to traditional absolute monarchies. Ever 
since his time, those who considered themselves reformers have 
been divided into two groups, those who followed him and those 
who followed Locke. Sometimes they co-operated, and many 
individuals saw no incompatibility. But gradually the incompati
bility baa become increasingly e\ident. At the present time, 
1 litler is an outcome of Rousseau; Roosevelt and Churchill, of 
Locke. 

Rolll8Cau'1 biography was related by himself in his Confesnons 
in great detail, but without any slavish regard for truth. He enjoyed 
making himself out a great sinner, and sometimes exaggerated in 
this respect ; but there is abundant external evidence that he was 
destitute of all the ordinary virtues. This did not trouble him, 
because he considered that he always had a warm heart, which, 
however, never hindered him from base actions towards his best 
friends. I shall relate only so much of his life as is necessary in 
order to understand hie thought and hia influence. • 

He was born in Geneva, and educated as an orthodox Calvinist. 
His father, who was poor, combined the professions of watch
maker and dancing-master; his mother died when h 
and he was brought up by an aunt-.Hc left 
twelve, and was apprenticed to variou1 trades,,,,.,.i~:u 
and at the age of 1ixteen fted from Geneva 
mean, of aubtiltence, be went to a Catholic filk{tt.l tcd 
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himeelf u wiahing to be converted. The fonnal conversion took 
place at Turin, in an institution for catechumena; the proceas 
lasted nine days. He represents his motives u wholly mercenary: 
"I could not disaernble from myself that the holy deed I was about 
to do was at bottom the act of a bandit. 0 But this WM written after 
he bad reverted to Protestantism, and there is reason to think that 
for aome yean he was a sincerely believing Catholic. In 1742 he 
testified that a house in which he wu living in 1730 had been 
miraculously aaved from a fire by a bishop's prayers. 

Having been turned out of the institution at Turin with twenty 
francs in his pocket, he became lackey to a lady named Madame 
de Vercelli, who died three months later. At her death, he wu 
found to be in possession of a ribbon which had belonged to her, 
which in fact he had stolen. He aascrted that it had been gi\·en him 
by a certain maid, whom he liked; his aascrtion wu believed, and 
she wu punished. His excuse is odd: "Never was wickedness 
further from me than at this cruel moment; and when J accused 
the poor girl, it is contradictory and yet it is true that my affection 
for her was the cause of what J did. She "'II preaent to my mind, 
and I threw the blame from myself on the first object that pre
sented itself." This is a good example of the way in which, in 
Rouueau'a ethic, "sensibility" took the place of all the ordinary 
virtues. 

After this incident, he wu befriended by Madame de Warens, 
a convert from Protestantism like hi1D1Clf, a charming lady whu 
enjoyed a pension from the king of Savoy in consideration of her 
services to religion. For nine or ten yean, moat of his time wu 
apent in her house; he called her ''maman '' even after she became 
bis mistress. For a while he shared her with her factotum; all lived 
in the greatest amity, and when the factotum died Rouueau felt 
grief, but conaoled hi1111elf with the thought: "Well, at any rate 
J shall get his c:lothes." 

During his early yan there were various periods which he spent 
• a vigabond, travelling on foot, and picking up a precarioua 
livelihood • beat he could. During one o( thae interludes, a friend, 
with whom be was travelling, had an epileptic fit in the streets of 
Lyom; RoUllau profited by ,the crowd which gathered to abandon 
bil &ie:ad in the middle of the fit. On another occuion he became 
IICfflarJ to a man who repraented himaelf as an archimandrite 
aa the way to the Holy Sepulchre; on yet another, be bad an afair 
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with a rich lady, by masquerading as a Scotch Jacobite named 
Dudding. 

However, in 1743, through the help of a great lady, he became 
secretary to the French Ambassador to Venice, a sot named 
Montaigu, wh1> left the work to Rousseau but neglected to pay his 
salary. Rousseau did the work well, and the inevitable quarrel was 
not his fault. He went to Paris to try to obtain justice; everybody 
admitted that he was in the right, but for a long time nothing was 
done. The vexations of this delay had something to do with turning 
Rousseau against the existing form of government in France, 
although, in the end, he received the arrears of salary that were 
due to him. 

It was at about this time (1745) that he took up with Therese le 
\"asseur, who was a servant at his hotel in Paris. He lived with her 
for the rest of his life (not to the exclusion of other affairs); he had 
fi\'e children by her, all of whom he took to the Foundling Hos
pital. ~o one has e,·er understood what attracted him to her. She 
was ugly and ignorant ; she could neither read nor write {he taught 
her to write, but not to read); she did not know the names of the 
months, and could not add up money. Her mother was grasping 
and avaricious; the two together used Rousseau and all his friends as 
sources of income. Rousseau a.qserts (truly or falsely) that he never 
had a spark of lo,·e for Therese; in later years she drank, and ran 
after stable-boys. Probably he liked the feeling that he was in
dubitably superior to her, both financially and intellectually, and 
that she was completely dependent upon him. He was always 
uncomfortable in the company of the great, and genuinely pre
ferred simple people; in this respect his democratic feeling was 
wholly sincere. Although he never married her, he treated her 
almost as a wife, and all the grand ladies who befriended him had 
to put up with her. 

His first literary success came to him rather late in life. The 
Academy of Dijon offered a prize for the best essay on thP ques
tion: Ha\'e the arts and sciences conferred benefits on mankind? 
Rouaaeau maintained the negative, and won the prize (1750). He 
contended that science, letters, and the arts are the worst enemies 
of morals, and, by creating wants,~ the sources of slavery; for 
bow can chains be imposed on those who go naked, like American 
uvaga? A. might be expected, he is for Sparta,andagainstAthens. 
He had read Plutarch'a Liw, at the age of seven, and been much 
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inftuenced by them; he admired particularly the life of Lycurgua. 
Like the Spartans, he took success in war as the test of merit; 
nevertheless, he admired the "noble savage," whom sophisticated 
Europeans could defeat in war. Science and virtue, he held, are 
incompatible, and all sciences have an ignoble origin. Astronomy 
comes from the superstition of astrology; eloquence from ambi
tion; geometry from avarice; physics from vain curiosity; and even 
ethics baa its 1011rce in human pride. Education and the art of 
printing are to be deplored; everything that distinguishes civilized 
man from the untutored barbarian is evil. 

Having won the prize and achieved sudden fame by this essay, 
Rousseau took to living according to ita maxims. He adopted the 
simple life, and aold his watch, saying that he would no longer 
need to know the time. 

The ideas of the first essay were elaborated in a second,· a 
"Discourse on Inequality" (1754), which, however, failed to win 
a pme. He held that "man is naturally good, and only by 
institutions is he made bad"-the antithesis of the doctrine of 
original sin and aah-ation through the Church. Like moat political 
theorists of his age, he spoke of a state of nature, though aomcwhat 
hypotheticalJy, as "a state which exists no longer, perhaps never 
existed, probably ne\·er \\ill exist, and of which none the leas it is 
necasary to hl\"e just ideas, ;n order to judge well our present 
state." Natutal law should be deduced from the state of nature, 
but u long u we are ignorant of natural man it is impossible to 
determine the law originally prescribed or beat suited to him. AU 
we can know is that the wiUa of those subject to it must be con
lCioua of their submiuion, and it must come directly from the 
voice of nature. He docs not object to nalural inequality, in respect 
of age, health, intelligence, etc., but only to inequality resulting 
from privilega authorized by con,·ention. 

The origin of civil aociety and of the consequent aocial inequali
ties is \o be found in private property. "The fint man who, having 
encloecd a piece of land, bethought himself of uying •t1ua is mine,' 
and found people aimple enough to believe him, was the raJ 
founder of civil aocicty.,. He guca on to uy that a deplorable 
revolution introduced meu:Jurgy and agriculrure; grain is the 
IJIDbol of our miafonunc. Eurvpe ii the unhappiest Continent, 
becaUIC it ha the IDOII gnin and the 11101t iron. To undo the 
r.vil, it is only Deaellll'}' to abandon civilization, for man is natur• 
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ally good, and savage man, when he has dined, is at peace with all 
nature and the friend of all his fellow-creatures (my italics). 

Rousseau sent this essay to Voltaire, who replied (1755): "I have 
received your new book against the human race, and thank you 
for it. Never .was such a cleverness used in the design of making 
us all stupid. One longs, in reading your book, to walk on all 
fours. But as I have loat that habit for more than sixty years, I feel 
unhappily the impossibility of resuming it. Nor can I embark in 
search of the savages of Canada, because the maladies to which 
I am condemned render a European surgeon necessary to me; 
because war is going on in those regions; and because the example 
of our actions has made the savages nearly as bad as ourselves." 

It is not surprising that Rousseau and Voltaire ultimately quar
relled; the marvel is that they did not quarrel BOOner. 

In 1754, having become famous, he was remembered by his 
native city, and invited to 1,isit it. He accepted, but as only Cal
,·inists could be citizens of Geneva, he had himself reconverted 
to his original faith. If e had already adopted the practice of speaking 
of himself as a Genevan puritan and republican, and after his 
rccom·ersion he thought of living in Geneva. He dedicated his 
Discours~ 011 /n~uaiity to the City Fathers, but they were not 
pleased ; they had no \\ish to be considered only the equals of 
ordinary citizens. Their opposition was not the only drawback to 
life in Geneva; there was another, e,·en more grave, and this was 
that Voltaire had gone to live there. Voltaire was a writer of plays 
and an enthusiast for the theatre, but Geneva, on puritan grounds, 
forbade aU dramatic representations. When Voltaire tried to get 
tbe ban removed, Rousseau entered the lists on the Puritan side. 
Savages ne,·cr a(..'t plays; Plato disapproves of them; the Catholic 
Church refuses to marry or bury actors; Bossuet calls the drama 
a "school of concupiscence." The opportunity for an attack on 
Voltaire was too good to be lost, and Rousseau made himself the 
champion of ucetic virtue. • 

Th.ii waa not the first public disagreement of these two eminent 
men. The tint waa occasioned by the earthquake of Lisbon (1755j, 
about which \' oltaire wrote a poem throwing doubt on the Provi
dential government of the world. lj.ousscau was indignant. He 
commented: "Voltaire, in seeming always to believe in God, never 
really believed in anybody but the devil, since his pretended God 
ia a malc6cc.nt Being who according to him finds all hia pleasure 
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in working mischief. The absurdity of this doctrine is especially 
revolting in a man crowned with good things of every sort, and 
who from the midst of his own happiness tries to fill his fellow
creatures with despair, by the cruel and terrible image of the 
serious calamities from which he is himself free." • 

ROUSIClu, for his part, saw no occasion to make such a fuss 
about the earthquake. It is quite a good thing that a certain number 
of people should get killed now and then. Besides, the people of 
Lisbon suffered because they lived in houses seven stories high; 
if they had been dispersed in the woods, u people ought to be, 
they would have escaped uninjured. 

The questions of the theology of earthquakes and of the morality 
of stage plays caused a bitter enmity between Voltaire and 
Rousseau, in which all the pl,i/Dlopl,a took aides. Voltaire 
treated ROUSIClu u a mischievous madman; Rousaeau spoke of 
Voltaire u "that trumpet of impiety, that fine genius, and that 
low soul." Fine sentiments, however, must find expression, and 
Rousseau wrote to \'oltaire (176o): "I hate you, in fact, since you 
have ao \\illed it; but I hate you like a man still worthier to have 
loved you, if you had willed it. Of all the sentiments with which 
my heart \\'II full towards you, there only remain the admintion 
that we cannot refuse to your fine genius, and lo,·e for your 
writings. Jf there is nothing in you that I can honour but your 
talents, that is no fault of mine." 

We come now to the most fruitful period of Rousseau'a life. Hia 
novel La 111111WI# Jl&iist appeared in 176o; E,nik and 7"/w Social 
Ct111trod both in 1762. Etnik, which is a treatise on education 
according to "natural" principlea, might hl\'e been considered 
hannlaa by the authorities if it had not contained "The Confeaaion 
of Faith of a Sl\'oyard \'icar," which ICt forth the principlea of 
natunl religion u undentood by Rouueau, and wu irritating to 
both Catholic and Protestant orthodoxy. T• S«iaJ COlllr«i wu 
even mere dangerous, for it advocated democracy and denied the 
dmne nght of kinp. The rwo boob, while they gready increued 
hil fame, brought upon him a storm of official condemnation. He 
wu obliged to Sy from France; Geneva would have none of him ;1 

I 'J'be Council of 0emva onltred die two boob lO be burnt, and pvc 
ialtrucl:iana that Rour 111 .. fO be anatilld if be came to Cieaeva.1'he 
Fftllllda Oovernment hid onleftld hil .,.... : the Sorbonne and the 
....._..~ of Pane CGMenled .&irl,. 
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Bern refuaed him asylum. At last Frederick the Great took pity 
on him, and allowed him to live at Motien, near Neuchatel, which 
wu part of the philoaopher-king's dominions. There he lived for 
three years; but at the end of that time ( 1765) the villagers of 
Motiera, led by the pastor, accuaed him of poisoning, and tried 
to murder him. He fled to England, where Hume, in 1762, had 
proffered his services. 

In England, at first, all went well. He had a great social succeaa1 

and George III granted him a pension. He saw Burke almost daily, 
but their friendship soon cooled to the point where Burke said: 
"He entertained no principle, either to influence his heart, or 
guide his understanding, but vanity." Hume was longest faithful, 
saying he loved him much, and could live with him all his life in 
mutual friendship and esteem. But by this time Rousseau, not 
unnaturally, had come to suffer from the persecution mania which 
ultimately drove him insane, and he suspected Hume of being the 
agent of plots against his life. At momenta he would realize the 
absurdity of such auspicions, and would embrace Hume, exclaim
ing "No, no, Hume is no traitor," to which Hume {no doubt much 
embarrassed) replied, "Quoi, mon cher Moruinr/" But in the 
end his delusions won the day and he fled. His last years were 
spent in Paris in great poverty, and when he died suicide was 
suspected. 

After the breach, Hume said: "He has only /tit during the whole 
course of his life, and in this respect his sensibility riles to a pitch 
beyond what I have seen any example of; but it still gives him 
a more acute feeling of pain than of pleasure. He is like a man who 
wu stripped not only of his clothes, but of his skin, and turned 
out in thia situation to combat with the rude and boisterous 
elcmenta." 

'fhia is the kindest summary of his character that is in any 
degree compatible with truth. 

'fhcrc ia much in Rouaaeau•a work which, however imvc>rtant 
in other res~, does not concern the history of philoaophical 
thought. There are only two parts of his thinking that I shall 
consider in any detail; these are, first, his theology, and second, 
bia political theory. • 

in theology be made an iMovation which, hu now been. ac:cepted 
by the great majority of Protestant. theol~. ~fore him, every 
philolopbcr from Plato onwards, if he believed an God, offered 
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intellectual arguments in favour of hie belief.1 The arguments may 
nott to ua, aeem very convincing, and we may feel that they would 
not ~•w: aeemed cogent to anyone who did not already feel sure 
of the truth of the conclusion. But the philosopher \\-ho advanced 
the argumenta certainly believed them to be logic:ally valid, and 
1uch as should caute cenainty of God's existence in any unpre
judiced person of sufficient philosophical capacity. Modern Protes
tants who urge us to believe in God, for the most pan, despise 
the old "proofs," and base their faith upon IOIDe aspect of human 
nature-emotions of awe or mystery, the sense of right and wrong, 
the feeling of aspiration, and IO on. This way of defending religious 
belief was invented by Rouaaeau. It has become ao familiar that 
his originality may easily not be appreciated by a modrm reader, 
unloas he will take the trouble to compare Rouaaeau with (ay) 
Dacerta or Leibniz . 

.. Ah, Madame I" Rouaeau "Tites to an aristocratic lady, "aomc
timea in the privacy of my study, with my hands pn:ued tight over 
my eya or in the darkness of the night, I am of opinion that there 
is no Goel. But look yonder: the rising of the sun, as it acanen the 
misra that cover the earth, and lays bare the wondrous glitlUUlJ? 
IOelle of mture, dispe11e1 at the umc moment all cloud from my 
aoul. I find my faith again, and my God, and my belief ui Him. 
I admire and adore Him, and I prostrate myself in If is presence." 

On another occaaion he aya: 111 belin-e in God aa strongly as 
I beliew any other uuth, because beliCl·ing and not bc:Jicl·ing are 
the lut thinp in the world that depend on me." This form of 
argument ha the drawback of being pri\·ate; the fac."t that kOUIIC8u 
c:anaat help believing aomcthing affords no ground for another 
penon to believe the ame thing. 

He wu very emphatic in hia theism. On one occasion be 
tluatened to leave a dinner party bccau,e Saint Lambc:n (one of 
the guesta, espreued a doubt u to the esutenc:e of God. "Moi, 
Mo,aipr," Rouleau exclaimed angrily, 'p nou ,,. Dini" 
Robeapieue, in all thinp his faithful diac:ipJe, followed him in 
this respect uo. The •••·~e de l'Etre Supmne" would ba\'e bad 
Rou11e1u '1 whole-beaned ■ppro,-al . 

.. The Confeaaion of F&fh of a Savoyard Vi.car," 11·bich ii 
a interlude in the fourth book of E.,., ii the moat explicit 

1 We mua ac,ept r.c.J. "'l'J,c ban haa i• ,....., ol which,.__ 
- 1pc,rm1• •quilt• aou--·• .,. ... 
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and format statement of Rouueau's creed. Although it profestes 
to be what the voice of nature has proclaimed to a virtuous priest, 
who suffers disgrace for the wholly .. natural" fault of seducing 
an unmarried woman, 1 the reader finds with surprise that the voice 
of nature, when it begins to speak, is uttering a botch-pot of 
arguments derived from Aristotle, St. Augustine, Descartes, and 
so on. It is true that they are robbed of precision and logical form; 
this is supposed to excuse them, and to permit the worthy Vtear 
to say that he cares nothing for the wisdom of the philosophers. 

The later parts of "The Confession of Faith" are less reminis
cent of pfC\·ious thinkers than th.e earlier parts. After satisfying 
himself that there is a God, the Vicar goes on to consider rules of 
conduct. "I do not deduce these rules," he says, "from the prin
ciples of a high philosophy, but I find them in the depths of my 
bean, written by Sature in ineffaceable characters." From this he 
goes on to develop the ,-iew that conscience is in all circumstances 
an infallible guide to right action. "Thanks be to Heaven,11 he 
concludes this pan of his argument, "we are thus freed from all 
this terrifying apparatus of philosophy; we can be men without 
being learned; dispensed from wasting our life in the study of 
morals, we have at less cost a more assured guide in this immense 
labyrinth of human opinions." Our natural feelings, he contends, 
lead us to serve the common interest, while our reason urges 
selfishness. We have therefore only to follow feeling rather than 
reuon in order to be vinuous. 

Sarural religion, as the Vicar calls his doctrine, has no need of 
a revf'lation; if men had listened to what God says to the heart, 
there would have been only one religion in the world. I( God has 
revealed Himself specially to cenain men, this can only be known 
by human testimony, which is fallible. Natural religion has the 
advantage of being revealed directly to each individual. 

There is a curious passage about hell. The Vicar does not know 
whether the wicked go to eternal torment, and says, somewhat 
loftily, that the fate of the wicked does not greatly inte~t him; 
but on the whole be inclines to the view that the pains of hell are 
nut everluting. However this may be, be is sure that salvation is 
not confined to the members of any-,ne Church. 

It wu preeumably the rejection of revelation and of bell that so 
• "Un prftre en bonne rqile ne doit faire det enfants qu'aus f'emme1 

mari-," he ebewbent repona a Savoyard prieat •• uying. 
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profoundly shocked the French government and the Council of 
Geneva. 

The rejection of reuon in favour of the heart was not, to my 
mind, an adYIDCle. In fact, no one thought of this device so long 
u reuon appeared to be on the side of religious belief. In Rous
aeau'a environment, reuon, as represented by Voltaire, was op
poeed to religion, therefore away with reason I Moreover reason 
wu abatruae and difficult; the aavage, even when he hu dined, 
cannot undentand the ontological argument, and yet the aavage 
is the repository of all necesaary wisdom. RoUS1CBu'1 aavage-who 
wu not the aavage known to an~pologista-was a good husband 
and a kind father; he wu destitute of greed, and had a religion of 
natunl kindliness. He was a convenient person, but if he could 
follow the good Vicar's reasons for believing in God he must have 
had more philosophy than his innocent naivete would lead one 
to espect. 

Apart from the fictitiOUB character of Rousseau's "natural man," 
there are two objections to the practice of basing beliefs as to 
objective fact upon the emotions of the heart. One is that there is 
no reuon whatever to suppose that such beliefs will be true; the 
other is, that the resulting beliefs will be private, since the heart 
aays different things to different people. Some savages are per
suaded by the "natural light" that it is their duty to eat people, 
and even Voltaire's aavages, who are led by the voice of reason 
to hold that one should only eat Jesuit■, are not wholly satisfactory. 
To Buddbiata, the light of nature does not reveal the existence of 
God, but does proclaim that it is wrong to eat the flesh of animals. 
But even. if the heart said the same thing to all men, that could 
afford no evidence for the existence of anything outaide our own 
emotions. However ardently I, or all mankind, may desire some
thing, however necesaary it may be to human happiness, that is 
no ground for suppoeing this something to exist. There is no law 
of nature guaranteeing that mankind should be happy. Everybody 
can eee that this is true of our life here on earth, but by a curious 
twist our very sufferings in this life are made into an argu
ment for a better life hereafter. We should not employ such 
an argument in any other -,nnection. If you had bought ten 
doe.en egp from a man, and the fint d07.en were all rotten, 
you would not infer that the remaining nine d07.en must be of 
~ acellence; yet that is the kind of reasoning that 
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"the heart" encourages as a conaolation for our suft'erings here 
below. 

For my part, I prefer the ontological argument, the cosmological 
argument, and the rest of the old stock-in-trade, to the sentimental 
illogicality that has sprung from Rousseau. The old arguments at 
least were honest: if valid, they proved their point; if invalid, it 
was open to any critic to prove them so. But the new theology of 
the heart dispenses with argument; it cannot be refuted, because 
it does not profess to prove its points. At bottom, the only reason 
offered for its acceptance is that it allows us to indulge in pleasant 
dreams. This is an unworthy reason, and if I had to choose 
between Thomas Aquinas and Rousseau, I should unhesitatingly 
choose the Saint. 

Rousseau's political theory is set forth in his Social Contra&t, 
published in 1762. This book is very different in character from 
most of his writing; it contains little sentimentality and much close 
intellectual reasoning. Its doctrines, though they pay lip-service 
to democracy, tend to the justification of the totalitarian State. 
But Geneva and antiquity combined to make him prefer the City 
State to large empires such as those of France and England. On 
the title-page he calls himself "citizen of Geneva," and in his 
introductory sentences he says: "As I was born a citizen of a free 
State, and a member of the Sovereign, I feel that, however feeble 
the influence of my voice may have been on public affairs, the right 
of voting on them makes it my duty to study them." There are 
frequent laudatory references to Sparta, as it appears in Plutarch's 
Llfe of Lycurgus. He says that democracy is best in small States, 
aristocracy in middle-sized ones, and monarchy in large onea. But 
it is to be understood that, in his opinion, small States are pre
ferable, in part because they make democracy more practicable. 
When he speaks of democracy, he means, as the Greeks meant, 
direct participation of every citizen; representative government 
he calls "elective aristocracy." Since the former is no, possible 
in a large State, his praise of democracy always implies praise of 
the City State. This love of the City State is, in my opinion, not 
sufficiently emphasized in most accounts of Rousseau's polilical 
phil010phy. • 

Although the book as a whole is much less rhetorical than most 
of Rousseau's writing, the first chapter opens with a very forceful 
piece of rhetorw, "Man is bom free, and everywhere he is in 
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cbaina. One man thinks himself the master of othen, but remains 
more of a slave than they are." Liberty is the nominal goal of 
Rousseau's thought, but in fact it is equality that he values, and 
that he seeks to secure even at the expense of liberty. 

His conception of the Social Contract seems, at fintt, analogous 
to Locke's, but soon shows itself more akin to that of Hobbes. In 
the development from the state of nature, there comes a time when 
individuals can no longer maintain themselves in primitive inde
pendence; it then becomes necessary to self-preservation that they 
should unite to form a society. But how can I p~edge my liberty 
without banning my interests? "The problem is to find a form 
of association which will defend and protect with the whole rom
mon force the person and goods of each associate, and in which 
each, while uniting himself with all, may still obey himself alone, 
and remain 88 free 88 before. This is the fundamental problem 
of wlpch the Social Contract provides the solution." 

The Contract consists in "the total alienation of each associate, 
together with all his rights, to the whole community; for, in the 
fint place, u each gives himself absolutely, the conditions are the 
same for all; and this being so, no one has any interest in 1113king 
them burdensome to others." The alienation is to he without 
reserve: "If indi,iduals retained certain rights, as there would be 
no common superior to decide between them and the public, each, 
being on one point his own judge, would ask to be so on all; the 
state of nature would thus continue, and the association would 
necessarily become inoperative or tyrannic:al." 

Tbia impliee a complete abrogation of liberty and a complete 
rejection of the doctrine of the rights of man. It is true that, in a 
later chapter, there is some softening of this theory. It is there said 
that, although the aocial contract gives the body politic absolute 
power over all its members, nevertheless human beings have 
oatunl rights as men. "The sovereign cannot impoee upon its 
111bject1 any fetters that are uaeleaa to the community, nor can 
it even wish to do so." But the 10Vereign is the sole judge of what 
ii useful or uaelaa to the community. It is clear that only a very 
fteble obltade is thua opposed to collective tyranny. 

It should be ohlerved that tb: "10Vereign" means, in Rouueau, 
not the monarch or the government, but the community in its 
collectiYe and legillative capacity. 

,:be Social Contnct can be stated in the following words: .. Each 
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of us puts his peraon and all his power in common under the 
supreme direction of the general will, and, in our corporate 
capacity, we receive each member as an indivisible ~ of the 
whole." This act of association creates a moral and collective 
body, whicb is called the "State" when passive, the 11Sovereign" 
when active, and a "Power" in relation to other bodies like itself. 

The conception of the "general will," which appean in the 
above wording of the Contract, plays a very important part in 
Rousseau's system. I shall have more to say about it shortly. 

It is argued that the Sovereign need give no guarantees to its 
subjects, for, since it ia formed of the individuals who compose it, 
it can have no interest contrary to thein. "The Sovereign, merely 
by virtue of what it is, is always what it should be." This doctrine 
is misleading to the reader who does not note Rousseau's some
what peculiar use of terms. The Sovereign is not the government, 
which, it is admitted, may be tyrannical; the Sovereign is a more 
or le!IS metaphysical entit)', not fully embodied in any of the tisible 
organtt of the State. I ta impeccability, therefore, even if admitted, 
has not the practical consequences that it might be supposed to 
have. 

The "ill of the Sovereign, which is always right, is the "general 
"·ill." Each citizen, q,,4 citizen, shares in the general will, but he 
may also, as an indh,idual, ha,·e a particular will running counter 
to the general will. The Social Contract it1\·olves that whoever 
refusea; to obey the general will shall be forced to do so. "This 
means nothing less than that he will be forced to be free." 

This conception of bein~ "forced to be free" is very meta
rhysical. Tbe general will in the time of Galileo was certainly anti
Copernican; "-aa Galileo "forced to be free" when the Inquisition 
rompdled him to recant? Is even a malefactor "forced to be free" 
when he is put in pri10n? Think of Byron's Corsair: 

O'er the glad waters of the deep blue sea, 
Our thoughts as boundless and our hearts as fp:e. 

Would this man be more "free" in a dungeon? The odd thing is 
that Byron's noble piratc:s are a direct outcome of Rousseau, and 
yet, in the above puaage, Rousseau forgets his romanticism and 
speaks like a sophistical policcmln. Hegel, who owed much f,Q 
Rouueau, adopted his Dliause of the word "freedom.," and defined 
ic u the right to obey tbe police, or aoauet.biog llOl very difrcrmt. 
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ROU88eau has not that profound respect for private property 
that characterizes Locke and his disciples. "The State, in relation 
to its members, is master of all their goods." Nor does he believe 
in division of powers, 18 preached by Locke and Montesquieu. 
In this respect, hqwever, 18 in some others, his 1-ter detailed 
discuaaions do not wholly agree with his earlier general principles. 
In Book Ill, chapter i, he says that the part of the Sovereign is 
limited to making laws, and that the executive, or government, is 
an intermediate body set up between the subjects and the Sovereign 
to secure their mutual correspondence. He goes on to say: "If the 
Sovereign desires to govern, or the magistrate to give laws, or 
if the subjects refuse to obey, disorder takes the place of regularity 1 

and ... the State falls into despotism or anarchy." In this sentence, 
allowing for the difference of vocabulary, he seems to agree with 
Montesquieu. 

I come now to the doctrine of the general will, which ia both 
impottant and obscure. The general "ill is not identical \\ith the 
will of the majority, or even with the will of all the citizens. It 
-seems to be conceived as the will belonging to the body politic 
.as such. If we take Hobbes's ,iew, that a civil society is a person, 
we must suppose it endowed with the attributes of personality, 
including will. But then we are faced with the difficulty of deciding 
what are the visible manifestations of this will, and here Rousaeau 
leaves us in the dark. We are told that the general will is always 
right and always tends to the public advantage; but that it does 
not follow that the deliberations of the people are equally correct, 
for there is often a great deal of difference between the will of 
all and ·the general will. How, then, are we to know what is the 
general will? There is, in the same chapter, a son of answer: 

"If, when the people, being furnished with adequate informa
tion, held its deliberations, the citizena had no communication 
one with another, the grand total of the small differences would 
always ~ve the general will, and the decision would always be 
good." .. 

The conception in Rousseau's mind acems to be this: every 
man's political opinion is governed by self'-inten:st, but aelf
interat conaiata of two parts, one of which is peculiar to the indi-
9idual, while the other is common to all the memben of the 
community. If the citizens have no opportunity of atriking log
ibllinc barpina with each other, their individual intereata, beina 
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divergent, will cancel out, and there will be left a resultant which 
will represent their common interest; this resultant is the general 
will. Perhaps Rouueau 'a conception might be illustrated by ter
restrial gravitation. Every particle in the earth attracts every other 
particle in die univene towards itself; the air above us attracts us 
upward while the ground beneath us attracta us downward. But 
all these "selfish" attractiona cancel each other out in so far as 
they are divergent, and what remains is a resultant attraction 
towards the centre of the earth. This might be fancifully conceived 
as the act of the earth considered as a community, and as the 
expression of its general will. 

To say that the general will is always right is only to say that, 
since it represents what is in common among the self-interests of 
the various citizens, it must represent the largest collective satis
faction of self-interest p088ible to the community. This inter
pretation of Rousseau's meaning seems to accord with his words 
better than any other that I have been able to think of.1 

In Rousseau's opinion, what interferes in practice with the 
expression of the general will is the existence of subordinate asso
ciations within the State. Each of these will have its own general 
will, which may conflict with that of the community as a whole. 
"It may then be said that there are no longer as many votes as 
there are men, but only as many as there are associations." This 
leads to an important consequence: "It is therefore essential, if 
the general will is to be able to express itself, that there should be 
no partial society within the State, and that each citizen should 
think only his own thoughts: which was indeed the sublime and 
unique system established by the great Lycurgus." In a footnote, 
Rousseau supports his opinion with the authority of Machiavelli. 

Consider what such a system would involve in practice. The 
State would have to prohibit churches (except a State Church), 
political parties, trade-uniona, and all other organizations of men 
with similar economic interests. The result is obviously the Cor
porate or Totalitarian State, in which the individual ~tizen is 
powerleas. Rouueau seems to realize that it may be difficult to 

1 E.1., "There ia often much diff'ercnce between the will of all and the 
pncral will: the latter considers onlylthe common inten:at: the fonnet 
loob to private interest, and ia only a aum of particular willa: but take 
away from theae umc willa the more and the leas which deatroy each 
other, and the aeneral will mnaina aa cbe aum of the cliffesencea." 
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prohibit all IISOCiations, and adds, aa an afterthought, that, if 
there """' be subordinate aaociations, then the more there are 
the better, in order that they may neutralize each other. 

When, in a later pan of the book, he comes to consider govern
ment, he realizes that the executive is inevitably an uaociation 
having an interest and a general will of itl own, which may easily 
conflict with that of the community. He says that while the govern
ment of a large State needs to be stronger than that of a small 
one, there is also more need of reattaining the government by 
means of the Sovereign. A member of the government has three 
wills: his personal will, the will of the government, and the 
general will. These three should form a eracmdo, but usually in 
fact form a tlimi,n,ado. Again: "Everything conspires to take 
away from a man who is set in authority over others the sense of 
justice and reaaon." 

Thus in spite of the infallibility of the general will, which is 
"always conatant, unalterable, and pure," all the old problems of 
eluding tyranny remain. What Rousseau has to say on these 
problems is either a surreptitious repetition of l\lontesquieu, or 
an insistence on the supremacy of the legislature, which, if demo
cratic, is identical with what he calls the So,·ereign. The broad 
general principles with which he stana, and which be preaents 
as if they solved political problems, disappear when he condescends 
10 detailed conaidentions, towards the solution of which they 
contribute nothing. 

The condemnation of the book by contemporary reactionaries 
leads a modem reader to expect to find in it a much more sweeping 
revolutionary doctrine than it in fact contains. We may illustrate 
this by what is said about democracy. When Rousseau uses this 
word, he means, u \\'C have already seen, the direct democracy 
of the ancient City State. This, he points out, can never be com
pletely realized, becaUIC the people cannot be always ueembled 
and alWBJI occupied with public affain. 11Were there a people of 
IO(la, their government would be democratic. So perfect a 
government is not for men." 

What we call democracy he calls elective aristocracy; this, be 
uys, is the best of all govempients, but it is not suitable to all 
a>untriea. The climate must be neither very hot nor very cold ; the 
produce must not much exceed what is ncceuary, for, where i& 
doea, the evil of luxury ii inevitable, and it ii bctlal' that tbil 
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evil should be confined to a monarch and his Court than diffused 
througbout the population. In virtue of these limitations, a large 
field is left for despotic government. Nevertheless his advocacy of 
democracy, in spite of its limitations, was no doubt one of the 
things that• made the French Government implacably hostile 
to the book; the other, presumably, was the rejection of the 
divine right of kings, which is implied in the doctrine of the 
Social Contract u the origin of government. 

T"6 Social Contraet became the Bible of most of the leaders in 
the French Revolution, but no doubt, as is the fate of Bibles, it 
was not carefully read and was still less understood by many of 
its disciples. It reintroduced the habit of metaphysical abstractions 
among the theorists of democracy, and by its doctrine of the 
general will it made pouible the mystic identification of a leader 
with his people, which haa no need of confirmation by so mundane 
an apparatus as the ballot-box. Much of its philosophy could be 
appropriated by HegeJl in his defence of the Prussian autocracy. 
Its first-fruits in practice were the reign of Robespierre; the 
dictatorships of Russia and Germany (especially the latter) are 
in pan an outcome of Rousseau's teaching. What further triumphs 
the future has to offer to his ghost I do not venture to predict. 

1 Hegel selects for special praise the distinction between the general 
will and the will of all. l le says; "Rousseau would have made a sounder 
contribution towards a theory of the State, if he had always kept this 
distinction in sight" (l,01ir, sec. 163). 
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Chapter XX 

KANT 

A. GERMAN IDEALISM IN GENERAL 

PHILOSOPHY in the eighteenth century wu dominated by 
the British empiricists, of whom Locke, Berkeley, and Hume 
may be taken u the representatives. In these men there was a 

conflict, of which they themselves appear to have been unaware, 
between their temper of mind and the tendency of their theoretical 
doctrines. In their temper of mind they were socially minded 
citizens, by no means aelf-usertive, not unduly anxious for power, 
and in favour of a tolerant world where, within the limits of the 
criminal law, every man could do u he pleued. They were good
natured, men of the world, urbane and kindly. 

But while their temper wu social, their theoretical philosophy 
Jed to subjectivism. This was not a new tendency; it had existed 
in late antiquity, most emphatically in St. Augustine; it was 
revived in modem times by Descartes'• cogito, and reached a 
momentary culmination in Leibniz's windowless monads. Leibniz 
believed that everything in his expe,rience would be unchanged if 
the rest of the world were annihilated; nevertheless he de\·oted 
himself to the reunion of the Catholic and Protestant Churches. 
A similar inconsistency appears in Locke; Berkeley, and Hume. 

In Locke, the inconsistency is still in the theory. We saw in an 
earlier chapter that Locke says, on the one hand: "Since the mind, 
in all its thoughts and reuonings, bath no other immediate object 
but its own ideu, which it alone does or can contemplate, it is 
evident that our knowledge is only conversant about them." 
And: 11 Knowledge is the perception of the agreement or dis
&greelllelf of two ideas." Nevenheleu, he maintaina that we have 
three kinds of knowledge of real existence: intuitive, of our own; 
demonstrative, of God's; and sensitive, of things present to sense. 
Sitnpll ideas, he maintains, are 0 the product of things operating 
on the mind in a natural way.:• How he knowa this, he does not 
6plain; it certainly goes l,eyond "the agreement or disagreement 
of two ideas. tt 

Berbley took an important step towards ending this incon-
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aistency. For him, there are only minds and their ideas; the 
pl,ylical external world is abolished. But he still failed to grasp 
all the conaequencea of the epistemological principles that he 
took over from Locke. If he had been completely consistent, he 
would have denied knowledge of God and of all minds except his 
own. From such denial he wu held back by his feelings as a 
clergyman and as a social being. 

Hume shrank from nothing in pursuit of theoretical consistency, 
but felt no impulac to make his practice conform to his theory. 
Hume denied the Self, and threw doubt on induction and causa
tion. He accepted Berkeley's abolition of matter, but not the 
substitute that Berkeley offered in the form of God's ideas. It is 
true that, like Locke, he admitted no simple idea without an 
antecedent impression, and no doubt he imagined an "impression" 
as a state of mind directly caused by something external to the 
mind. But he could not admit this as a tkjinition of "impression," 
since he questioned the notion of "cause." I doubt whether 
either he or his disciples were ever clearly aware of this problem 
as to impressions. Obviously, on his view, an "impression" 
would have to be defined by some intrinsic character distin
guishing it from an 11idca1

11 since it could not be defined causally. 
He could not therefore argue that impressions give knowledge 
of things extcmal to ourselves, as had been done by Locke, and, 
in a modified form, by Berkeley. He should, therefore, have 
believed himself shut up in a solipaistic world, and ignorant of 
everything except his own mental atatea and their relations. 

Hume, by his consistency I showed that empiricism, carried to 
its logical conclusion, led to results which few human beings could 
bring themselves to accept, and abolished, over the whole field 
of science, the distinction between rational belief and credulity. 
Locke had foreseen this danger. He puts into the mouth of a 
suppoeed critic the argument: •• If knowledge consiats in agree• 
ment of ideas, the enthuaiaat and the sober man are on_a level." 
Locke, living at a time when men bad grown tired of "entliusiaam," 
found no difficulty in pcnuading men of the validity of his reply 
to this criticism. RoUIICBu, coming at a moment when people 
were, in tum, getting tired of rcuon, revived "enthusiasm," and, 
accepting the bankruptcy of rcaso~, allowed the bean to decid~ 
queabona which the head left doubtful. From 1750 to 1794,, the 
heart spoke louder and louder; at last Thermidor put an end, 
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for a time, to ita ferocious pronouncements, so far at leut u 
France wu concemtd, Under Napoleon, heart and head were 
aliR silenced. 

In Germany, the reaction against . Hume's agnosticism took a 
form far more profound and subtle than that which Rouaeau 
had given to it. Kant, Fichte, and Hegel developed. a new kind 
of philoeophy, intended to safeguard both knowledge and virtue 
from the subversive doctrines of the late eighteenth century. In 
Kant, and atill more in Fichte, the subjectivist tendency that 
begins with Deacartea wu carried to new eztremea; in this respect 
there wu at first no reaction against Hume. As regards sub
jectivism, the reaction began with Hegel, who sought, through 
his logic, to eatabliah a new way of escape from the individual 
into the world. 

The whole of German idealism baa affinities with the romantic 
movement. The.e are obvious in Fichte, and still more ao in 
Schelling i they are leaat ao in Hegel. 

Kant, the founder of German idealism, ia not himaelf politically 
important, though he wrote some interesting essays on political 
111bjecta. Fichte and Hegel, on the other hand, both set fonh 
political doctrines which had, and atill have, a profound influence 
upon the COW'le of history. Neither can be understood without a 
previous atudy of Kant, whom we lhall conaic:ler in this chaptel'. 

There are certain common characteristics of the Gennan 
idealiata, which can be mentioned before embarking upon 
detail. 

The critique of knowledge, u a meana of reaching phil0110phical 
conclusions, ia empbuir.ed by Kant and accepted by his followen. 
There ia an emphuia upon mind u opposed to matter, which 
Jada in the end to the uaertion that only mind exists. There ia 
a vehanent rejection of utilitarian ethica in favour of 1ystema 
which are held to be demonstrated by abstract pbil010phical 
argumeqJL There ii a achulutic tone which ia ablent in the 
earlier frach and English philolopben; Kant, Fichte, and 
Hegel were univasity profeuon, addraaing learned audiencea, 
not geotlemen of leisure addraaing amateun. Although their 
effecta were in part revolutionary, they themaelva were not 
1ntenrionally aubvenive; Fichte and Hegel were very definitely 
caacemed in the defence of the State. The live1 of all of them 
~ aemplary and academic: their viewa on moral queatiom 
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were strictly orthodox. They made innovations in theology, but 
they did 10 in the interests of religion. 

With these preliminary remarks, Jet us tum to the study of Kant. 

B. OUTLINI OP KANT'S PHILOSOPHY 

Immanuel Kant (17z4-18o4) ia generally considered the greatest 
of modem philoaophera. I cannot myself agree with this estimate, 
but it would be foolish not to recognize his great importance. 

Throughout his whole life, Kant lived in or near Konigsberg, 
in East Prussia. His outer life was academic and wholly uneventful, 
although he lived through the Seven Years' War (during pan of 
which the Russians occupied East Prussia), the French Revolu
tion, anc.l the early part of Napoleon's career. He was educated 
in the Wolfian venion of Leibniz'• philosophy, but W1'!!\ led to 
abandon it by two influences: Rouueau and Hume. Hume, by 
his criticism of the concept of causality, awakened him from his 
dogmatic slumbers-so at least he aaya, but the awakening was 
only temporary, and he 800n invented a aoporific which enab'ed 
him to sleep again. Hume, for Kant, wu an adversary to be refuted, 
but the influence of Rouaeau was more profound. Kant was a 
man of such regular habits that people used to set their watches 
by him as he passed their doors on his constitutional, but on one 
occasion bis time-table was disrupted for sevenl days; this waa 
when he wa reading Emik. He said that he had to read Rousaeau'a 
books aevenl times, beca111e, at a first reading, the beauty of the 
style prevented him from noticing the matter. Although he had been 
brought up u a pietiat, he was a Liberal both in politics and in 
theology i he sympathized with the French Revolution until the i 
Reign of Terror, and was a believer in democracy. His philoeophy,I 
as we shall we, allowed an appeal to the heart against the cold 
dictates of theoretical reason, "'hich might, with a little exaggen
tion, be regarded u a pedantic version of the SavoyVd Vicar. 
Hia principle that every man ia to be regarded u an end in himself 
ia a form of the doctrine of the Rights of Man; and hia love of 
freedom ia ahown in his aaying (about children u well u adults) 
that .. there can be nothing more cvadf'ul than that the actiona of 
• man ahould be subject to the will of another." ' 

Kant'a early worb are more concerned with acience than with 
philoeophy. Alter the earthquake of J.Jabon he wrote on the t~ 
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of earthquakes; he wrote a treatise on wind, and a short e111y 
on the question whether the west wind in Europe is moist because 
it has croesed the Atlantic Ocean. Physical geography was a 
subject in which he took great interest. 

The most important of his scientific writings is his Gffl#al 
Natural History and Th«,ry of tM HMfJffll (1755), which antici
pates Laplace's nebular hypothesis, and sets forth a possible origin 
of the solar system. Parts of this work have a remarkable Miltonic 
sublimity. It has the merit of inventing what proved a fruitful 
hypothesis, but it does not, as Laplace did, advance serious argu
ments in its favour. In parts it is purely fanciful, for instance in 
the doctrine that all planets are inhabited, and that the most 
distant planets have the best inhabitants-a view to be praised 
for its terrestrial modesty, but not supported by any scientific 
grounds. 

At a time when he wu more troubled by the arguments of 
sceptics than he was earlier or later, he wrote a curious work 
called D,m,,u of a Ghost-1#1', lllustraud by tlw Drm,,u of Mtta
playria (1766). The "ghost-seer" is Swedenborg, whose mystical 
system had been pl'elented to the world in an enormous work 
of which four copies were sold, three to unknown purchasers and 
one to Kant. Kant, half seriously and half in jest, suggests that 
Swedenborg's system, which he calls "fantastic," is perhaps no 
,more IO than orthodox metaphysics. He is not, hown·er, wholly 
contemptuous of Swedenborg. His mystical side, which existed 
though it did not much appear in his writings, admired Sweden
borg, whom he calls .. very sublime." 

Like everybody else at that time, he wrote a treatise on the 
sublime and the beautiful. Night is sublime, day is beautiful; the 
11e1 i1 aublime, the land is beautiful; man is aublime, woman is 
beautiful ; and 10 on. 

The E,u:yc/opalllu, Britamriea remarks that "u he never married, 
he kept.the habits of his studious youth to old age." I wonder 
whether the author of this article na a bachelor or a manied 
111111. 

Kant'• most important book ia T• CritilJw of Purt RMIOII 
Jfiffl edition, 1781: NCODd rition, 1787). The purpose of this 
work ia to prove that, although none of our knowledge can trana
c:end aperience, it ia, neverthelell, in part a f1riori and not 
¥erred inductively from aperience. The part of our knowledge 
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which is a priori embraces, according to him, not only logic, but 
much that cannot be incluacd in logic or deduced from it. He 
separates two distint:tions which, in Leibniz, are confounded. On 
the one hand there is the distinction between "analytic" and 
"synthetic" .propositions; on the other hand, the distinction 
between "a priqri" and "empirical" propositions. Something 
must be said about each of these distinctions. 

An "analytic" proposition is one in which the predicate is part 
of the subject; for instance, "a tall man is a man," or "an equilateral 
triangle is a triangle." Such propositions follow from the law of 
contradiction; to maintain that a tall man is not a man would be 
self-contradictory. A "synthetic" proposition is one that is not 
analytic. All the propositions that we know, only through ex
perience are synthetic. We cannot, by a mere analysis of concepts, 
discover such truths as "Tuesday was a wet day" or "Napoleon 
was a great general." But Kant, unlike Leibniz and all other 
previous philosophers, will not admit the converse, that all 
synthetic propositions are only known through experience. This 
brings us to the second of the above distinctions. 

An "empirical" proposition is one which we cannot know except 
by the help of sense-perception, either our own or that of some
one else whose testimony we accept. The facts of history and geo
graphy arc of this sort; so are the laws of science, whenever our 
\nowledgc of their truth depends on observational data. An "a 
priori" proposition, on the other hand, is one which, though it 
may be elicited by experience, is seen, when known, to have a 
basis other than experience. A child learning arithmetic may be 
helped by experiencing two marbles and two other marbles, and 
observing that altogether he is experiencing four marbles. But 
when he has grasped the general proposition "two and two are 
four" he no longer requires confirmation by instances; the pro
position has a certainty which induction can never give to a 
general law. All the propositions of pure mathematics a.re in this 
sense a priori. 

Hume had proved that the law of causality is not analytic, and 
had inferred that we could not be certain of its truth. Kant 
accepted the view that it is syntheqc, but nevertheless maintained 
that it is known a priori. He maintained that arithmetic ana" 
geometry are aynthctic, but are likewise a priori. He waa thus led 
to fonnulate his problem in these terms: 
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How 1ft ty11tbetic judgmentl ",,,_; pallible ~ 
The - to thia queation, with its comeqaenma. CIDllltitules 

the main theme of T• Critiqw of Pun RM,,a. 
Kant'• aolcion. of the problem wu one in which he felt peat 
~ He had spent twelwe yean in looking far it, but took 
only a few months to write his whole long book after hil theory 
had taken abape. In the preface to the fint edition he •J'I: "I 
W!llture to Ulel't that there is not a single metapb:,aicll problem 
which bu not been aolved, or for the eolution of which the key 

· at lmlt ·hu not been supplied." In the preface to the eecond 
edition be compares himself to Copernicut, and NJ1 that he 1111 
effected a Copernican revolution in pbibopby. 

According to Kant, the outer world CIUICI on.ly the matter of 
eematioa, but our own mental apparatus orders this matter in 
1pace 111d time, and eupplies the concepts by mau of wbich 
we undentand experience. Things in themaelvee, wbicb are the 
cauaes of our leDlationa, are unknowable; they are not in tpace 
or time, they are not aubstances, nor can they be dac:n"bed by 
any of tJae other senenJ concepts which Kant calla .. caiegoria." 
Space llld time are 1Ubjective, they are pan or our appantul of 
perception. But just became of thia, we can be aure that whatew:r 
we aperience will exhibit the chanc:teristial dah with by ..,. 
metry 111d the ICience of time. lf you alnJI wore blue lplldaela, 
you could be sure of aeeing evaything blue (this ia DOI Kant\ 
illUltl'ltion). Similarly, since you always war epatiaJ apectaclea in 
your mind, you are sure of aJwaya teeing everything in tpaCe. 
Tbua geometry ia a f1riori in the ICllle that it must be true of 
ever,tbing apaienced, but we ha,·e no reuon to tuppoee that 
anything analopus is true of things in themacka, which we do 
not apaience. 

Space and time, Kant 11y1, are not concepts; they are fofflll of 
"intuition." (The German word is 0 A,..,....,," which IDlllftS 
litenlly .. "loaking at" or 11,·iew. 11 The word 0 inruition.'' tbouah 
the ac:cepted translation, is not altogether a utisfactory one.) There 
me allO, however, " /Jrlari concept•; the. are the twelve .. a._ 
priea," which Kant deriYCI from the forms of the ayllopm. The 
,twlft Cltefpiea are divided ip10 four 1et1 of thn,e: ( 1) of quaalnJ: 
llllity, plunlity, totality; (2) of quality: reality, neptioa, limita· 
daa; (3) of relation: aubstanc:e-and-accideat, CIUII and-eBec:t. 
mcion,dty t (4) of modality: paNa'bility, aiatence, DIClllity. 1'hele 
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are IUbjective in the aame lellle in which apace and time ue
tbat ia to •Y, our mental c:onatitution ia auch that they are applio
abJe to whatever we experience, but there ii no .nuon to 111ppoae 
them applicable to tbinp in themaelvea. Al reprda came, howeiver, 
there ii an inc:onaiatency, for thinp in themaelvea are reprdecl 
by Kant a cauaea of aenaations, 1111d free volitiom are held by him 
to be cauaea of occurrencea in apace 1111d time. Tbia iaconaiatency 
is not 1111 accidental oversight; it ii 1111 euential part of hie 1J1tem. 

A large part of TM CrititJw of Pun &alon is occupied in allow
ing the fallacies that &rile from applying apace 1111d time or the 
categories to thinga that are not experienced. When thia ii done, 
IO Kant maintains, we find ourselves troubled by .. 1111tinomiea11-

that is to aay, by mutually contradictory propoaitiona each of 
which can apparently be proved. Kant gives four auch antinomiea, 
each c:onaiating of thesis and antithesis. 

In the first, the thesis aaya: "The world bu a beginning in time, 
and is a1ao limited u regards space . ., The antithesis •JI: c~The 
world hu no beginning in time, and no limita in apace; it ii infinite 
as regards both time and apace • ., 

The aec:ond antinomy provea that every c:ompoaite aubatance 
both is, and is not, made up of simple parts. 

The theaia of the third antinomy maintains that there are two 
kinda of causality, one according to the Jaws of nature, the other 
.that of freedom i the antithesis maintains that there is only cauaality 
according to the Jaws of nature. 

The fourth antinomy proves that there is, and ii not, an 
abaolutely necessary Being. 

This pan of the Crililjw greatly inftuenced Hegel, whoee 
dialectic proceeds wholly by way of antioomies. 

lo a famoua aection, Kant sets to work to demolish all the 
purely intellectual proofs of the existence of God. He makes it 
clear that he h~ other reasons for believing in God; these he 
waa to set forth later in TM CriUIJUI of Pranieal R«uon. But for 
the time being hia purpose ia purely negative. • 

There are, he •JI, only three proofa of God's existence by pure 
reaon; these are thl ontological proof, the coamological proof, 
and the phyaico-theological proof. 

'fhe ontological proof, as he sets 1t forth, defines God u the Mt' 
,,,,.,_,,,, the moat real being; i.e. the subject of all predicatea 
that belong to being ablolutely. It ii contended, by thole who 
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believe the proof valid, that, since "existence" ia such a predicate, 
thia subject must have the predicate "existence," i.e. must exist. 
Kant objects that existence is not a predicate. A hundred thalen 
that I merely imagine may I he says, have all the same predicates 
18 a hundred real thalen. • 

The C08Dlological proof says: If anything exists, then an abso
lutely neceaaary Being must exist; now I know that I exist; 
therefore an absolutely neceaaary Being exists, and this must be 
the 1111 rllllissunran. Kant maintains that the last step in thia 
argument ia the ontological argument over again, and that it is 
therefore refuted by what has been already said. 

The physico-theological proof ia the familiar argument from 
design, but in a metaphysical dress. It maintains that the universe 
exhibits an order which is evidence of purpose. This argument is 
treated by Kant with respect, but he points out that, at best, it 
proves only an Architect, not a Creator, and therefore cannot give 
an adequate conception of God. He concludes that "the only 
theology of reason which is possible is that which is based upon 
moral laws or seeks guidance from them." 

God, freedom, and immortality, he says, are the three "ideas 
of reason." But although pure reason leads us to form these ideas, 
it cannot itself prove their reality. The importance of these ideas 
ia practical, i.e. connected with morals. The purely intellectual 
uae of reason leads to fallacies ; its only right use is directed h. 
moral ends. 

The practical uae of reason is developed briefly near the end of 
TM Criti.qw of Pur, &ason, and more fully in Thi Critiq,11 of 
Proeti£al &a,on (1786). The argument is that the moral law 
demands justice, i.e. happiness proportional to virtue. Only 
Providence can insure this, and has evidently not insured it in 
thil life. Therefore there is a God and a future life; and there 
must be freedom, since otherwise ~ere would be no such thing 
18 virtue. 

Kant•: ethical system, 18 ar.t forth in his Mnaplayd& of Morals 
(1785), baa considerable historical importance. This book contains 
the "categorical imperative," which, at least b a phrase, is familiar 
outside the circle of professional phil010pben. A. might be 

·apect.ecl, Kant will have nothing to do with utilitarianism, or 
with any doctrine which gives to morality a purpoie outaide itself. 
He wanta, be uys, "a completely ilolated metaphysic of mora1a, 
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which is not mixed with any theology or physics or hyperphysica. 11 

All moral concepts, he continues, have their aeat and origin 
wholly a pri,,ri in the reason. Moral worth exists only when a man 
acts from a aense of duty; it is not enough that the act should be 
such 88 duty .,;ght have prescribed. The tradesman who is honest 
from self-interest, or the man who is kind from benevolent 
impulse, is not virtuous. The essence of morality is to be derived 
from the concept of law; for, though everything in nature acts 
according to laws, only a rational being hu the power of acting 
according to the idea of a law, i.e. by Will. The idea of an objective 
principle, in so far as it is compelling to the will, is called a 
command of the reason, and the formula of the command is 
called an impe,atiw. · . 

There are two sorts of imperative: the hypothetical imperative 
which says "You must do so-and-so if you wish to achieve such
and-such an end"; and the categori&al imperative, which says that 
a certain kind of action is objectively necessary, without regard 
to any end. The categorical imperative is synthetic and a 
r,,iori. Its character is deduced by Kant from the concept of 
Law: 

"If I think of a categorical imperative, I know at once what it 
contains. For as the imperative contains, besides the Law, only 
the necessity of the maxim to be in accordance with this law, 
out the Law contains no condition by which it is limited, nothing 
remains over but the generality of a law in general, to which the 
maxim of the action is to be conformable, and which conforming 
alone presents the imperative 88 necessary. Therefore the cate
gorical imperative is a single one, and in fact this: A.a only 
a.rcording to a maxiin by r.ohich you can at the 1mne tUM u,iJ/ that it 
11,alJ become a general larD. '' Or: '' A.et tu if the maim of your aetion 
Wff'e to becmM through you, un1l a general """'1'al ""'1." 

Kant gives 88 an illuatration of the working of the categorical 
imperative that it is wrong to borrow money, because \f we all 
tried to do so there would be no money left to borrow. One can 
in like manner show that theft and murder are condemned by the 
categorical imperative. But there are some acts which Kant 
would certainly think wrong but which cannot be shown to be 
wrong by hi1 principles, for instan~ 1uicide; it would be quitei: 
pouible for a melancholic to wish that everybody 1hould commit 
1uicide. His maxim seems, in fact, to give a neceaary but not a 
Hw,,,y •I 11,.,,,,, 1•I111.,..,,.,,y 7.\i 2A 
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1ufficient criterion of virtue. To get a 111Jf,dat criterion, we should 
have to abandon Kant•• purely formal point of view, and take 
IOllle account of the effects of actions. Kant, however, states 
emphatically that virtue does not depend upon the intended 
result of an action, but only on the principle of w~ich it is itself 
a result i and if this is conceded, nothing more concrete than 
his maxim is possible. 

Kant maintains, although his principle does not seem to entail 
this consequence, that we ought so to act as to treat every man 
as an end in himself. This may be regarded as an abstract form 
of the doctrine of the rights of man, and it is open to the same 
objections. If taken seriously, it would make it impossible to reach 
a decision whenever two people's interests conflict. The diffi
culties are particularly obvious in political philosophy, which 
requires some principle, such as preference for the majority, by 
which the intereata of some can, when necessary, be sacrificed to 
those of othen. H there is to be any ethic of government, the end 
of government must be one, and the only single end compatible 
with justice is the good of the community. It is possible, however, 
to interpret Kant1a principle as meaning, not that each man is an 
absolute end1 but that all men ahould count equally in deter
mining actions by which many are aff'ected. So interpreted, the 
principle may be regarded aa giving an ethical basis for democracy. 
In this interpretation. it is not open to the above objection. 

Kant'• vigour and freshneaa of mind in old age are shown by 
his treatile on P,rp,tual P,au (1795). In.this work he advocatea 
a federation of free States, bound together by a covenant for
bidding war. Reason. he uya, utterly condemns war1 which only 
an international government can prevent. The civil conatitution 
of the component States ahould, he saya, be "republican," but 
he dc:finea this word u meaning that the aecutive and the legis
lative are aeparated. He docs not mean that there ahould be no 
king; in fact, he 1&1' that it is easieet to get I perfect government 
under • monarchy. Writing under the impact of the Reign of 
Terror. he is 1111piciom of democncy; he aya that it ii of 
nec:aaity deapotiam. aince it eatabliahea an eueutive power. 
"The 'whole people,' eo-caUed, who carry their IDIIIUNI are 

· really not all, but only a majmity: IO that here the univemJ wiJJ 
ii in c:ontndiction with it1elf and with the principle of freedom." 
T'he phawi .. lhoWI the in8ueace ol Rou■Hu, but the imponual 
. 738 

Downloaded from https://www.holybooks.com



KANT 

idea of a world federation II the way to aecure peace is not derived 
from Rousseau. 

Since 1933, this treatise has caused Kant to fall into disfavour 
in his own country . 

• 
C. KANT1S THEORY OP SPACB AND TIMB 

The most important part of T/14 Critiq,u of Pur, R11110n is the 
doctrine of space and time. In this section I propose to make a 
critical examination of this doctrine. 

To explain Kant's theory of space and time clearly is not easy, 
because the theory itself is not clear. It is set forth both in T/14 
Critupu of Pur, R«mm and in the Prolegomena; the latter exposi
tion is the easier, but is leas full than that in the Critiqu,,. I will 
try first to expound the theory, making it as plausible as I can; 
only after exposition will I attempt criticism. 

Kant holds that the immediate objects of perception are due 
partly to external things and partly to our own perceptive appara
tus. Locke had accustomed the world to the idea that the secondary 
qualities-coloun, sounds, smells, etc.-are subjective, and do 
not belong to the object as it is in itself. Kant, like Berkeley and 
Hume, though in not quite the same way, goes further, and makes 
the primary qualities also subjective. Kant does not at most times 
•cation that our sensations have causes, which he calls "things
in-themselves" or "noum,na." What appears to us in perception, 
which he calls a "phenomenon," consists of two parts: that due 
to the object, which he calls the "sensation," and that due to our 
subjective apparatus, which, he says, causes the manifold to be 
ordered in certain relations. This latter part he calls the fonn of 
the phenomenon. This part is not itself sensation, and therefore 
not dependent upon the accident of environment i it is always 
the same, since we carry it about wi~ us, and it is a priori in the 
sense that it is not dependent upon experience. A pure form of 
sensibility is called a "pure intuition" (Ansclunaarg); ttiere are 
two auch fonns, namely space and time, one for the outer sense, 
one for the inner. 

To prove that space and time are a priori fonns, Kant has two 
classea of arguments, one metaphysbl, the other epistemological,. 
or, as he calls it, transcendental. The former class of arguments 
are taken directly from the nature of space and time, the latter 
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indirectly from the possibility of pure mat;hematics. The argu
ments about space are given more fully than those about time, 
because it is thought that the latter are essentially the same as the 
former. 

As regards space, the metaphysical arguments are four in 
number. · 

( 1) Space is not an empirical concept, abstracted from outer 
experiences, for space is presupposed in referring sensations to 
something atmral, and external experience is onJy possible 
through the presentation of space. 

(2) Space is a necessary presentation a priori, which underlies 
all external perceptions; for we cannot imagine that there should 
be no space, although we can imagine that there should be nothing 
in space. 

(3) Space is not a discursive or general concept of the relations 
of things in general, for there is onJy one space, of which what we 
call "spaces" are parts, not instances. 

(4) Space is presented as an infinite given magnitude, which 
holds within itself all the parts of space; this relation is different 
from that of a concept to its instances, and therefore space is not 
a concept but an Ansdunumg. 

The transcendental argument concerning space is deri,·ed from 
geometry. Kant holds that Euclidean geometry is known a prion', 
although it is synthetic, i.e. not deducible from logic alone. Gl"tllr 
metrical proofs, he considers, depend upon the figures; we can 
1tt, for instance, that, gi,·en two intersecting straight lines at right 
angles to each other, onJy one straight line at right angles to both 
can be drawn through their point of intersection. This knowledge, 
he thinks, is not derived from experience. But the only way in 
which my intuition can anticipate what will be found in the object 
is if it contains only the form of my sensibility, antedating in my 
subjectivity all the actual impressions. The objects of sense must 
obey geometry, because geometry is concerned with our ways 
of pel'Cl!iving, and therefore we cannot perceive otherwise. This 
explains why geometry, though synthetic, is a priori and apodeictic. 

The arguments with regard to time are essentially the same, 
except that arithmetic replaces geometry with the contention that 
counting takea time. ,, 

Let us now examine these arguments one by one. 
The first of the metaphysical arguments concerning space says: 
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"Space is not an empirical concept abstracted from external 
experiences. For in order that certain sensations may be referred 
to something outside me [i.e. to something in a different position 
in space from that in which I find myself], and further in order 
that I may ~ able to perceive them as outside and beside each 
other, and thus as not merely different, but in different places, 
the presentation of space must already give the foundation [nm 
G'l'U1llk litgen]." Therefore external experience is only possible 
through the presentation of space. 

The phrase "outside me [i.e. in a different place from that in 
which I find myself]" is a difficult one. AB a thing-in-itself, I am 
not anywhere, and nothing is spatially outside me; it is only my 
body as a phenomenon that can be meant. Thus all that is really 
involved is what comes in the second part of the sentence, namely 
that I perceive different objects as in different places. The image 
which arises in one's mind is that of a cloak-room attendant who 
hangs different coats on different pegs; the pegs must already 
exist, but the attendant's subjectivity arranges the coats. 

There is here, as throughout Kant's theory of the subjectivity 
of space and time, a difficulty which he seems to have never felt. 
What induces me to arrange objects of perception as I do rather 
than otherwise? Why, for instance, do I always see people's eyes 
above their mouths and not below them? According to Kant, the 
'!tes and the mouth exist as things in themselves, and cause my 
separate percepts, but nothing in them correspond, to the spatial 
arrangement that exists in my perception. Contrast with this the 
physical theory of colours. We do not suppose that in matter 
there are colours in the sense in which our percepts have colours, 
hut we do think that different colours correspond to different 
wave-lengths. Since waves, however, involve space and time, 
there cannot, for Kant, be waves in the causes of our percepts. If, 
on the other hand, the apace and time of our percepts have 
counterparts in the world of matter, a.11 physics assur11es, then 
geometry is applicable to these counterparts, and Kant's arguments 
fail. Kant holds that the mind orders the raw material of sensation, 
but never thinks it neceaaary to say why it orders it as it does and 
not otherwise. 

In regard to time this difficulty fa even greater, because of thcf 
intrusion of causality. I perceive the lightning before I perceive 
the thunder; a thing-in-itself A caused my perception of lightning, 
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and another thing-in-itself B caused my perception of thunder, 
but A wu not earlier than B, since time exists only in the relations 
of percepts. Why, then, do the two timeless things A and B pro
duce effects at different times 1 This must be wholly arbitrary if 
Kant is right, and there must be no relation between A and B 
corresponding to the fact that the percept caused by A is earlier 
than that caused by B. 

The aemnd metaphysical argument maintains that it is possible 
to imagine nothing in space, but impossible to imagine no space. 
It aeems to me that no serious argument can be based upon 
what we can or cannot imagine; but I should emphatically deny 
that we can imagine space with nothing in it. You can imagine 
looking at the sky on a dark cloudy night, but then you yourself 
are in space, and you imagine the clouds that you cannot see. 
Kant's space, u Vaihinger pointed out, is absolute, like Newton's, 
and not merely a system of relations. But I do not see how 
absolute empty space can be imagined. 

The third metaphysical argument says: "Space is not a dis
cursive, or, u is said, general concept of the relations of things in 
general, but a pure intuition. For, in the first place, we can only 
imagine [a'dt flt1'st.U.,,] one single space, and if we speak of 
'spaces' we mean only parts of one and the same unique space. 
And these parts cannot precede the whole as its parts . . • but 
can only be thought u in it. It (space] is essentially unique, t1ft: 
manifold in it rests solc-ly on limitations." From this it is concluded 
that space is ID a priori intuition. 

The gist of this argument is the denial of plurality in space 
itself. What we call "spaces" are neither instances of a general 
concept "a apace," nor parts of ID aggregate. I do not know 
quite what, according to Kant, their logical status is, but in any 
cue they are logically subaequent to space. To thoae who take, 
u practically all modems do, a relational view of space, this argu
ment ~ incapable of being stated, since neither "apace" 
nor "spaces" can survive u a 111batantive. 

'Ille founh metaphysical argument ii chiefly concerned to prove 
that apace ia an intuition, not a concept. Its prerniu is "apace ia 
imagined [or preaented, oorgtsttllt] uan infinitegiwn magnitude." 

' This ia the view of a penoa' living in a flat country, like that of 
K6nipberg; I do not see bow an inhabitant of an Alpine valley 
cauld adopt it. It ii difticuJt to eee how anything infinite can be 
• 
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11given." I should have thought it obvious that the part of space 
that is given is that which is peopled by objects of perception, and 
that for other parts we have only a feeling of possibility of motion. 
And if so vulgar an argument may be intruded, modern astronomers 
maintain that space is in fact not infinite, but goes round and 
round, like the surface of the globe. 

The transcendental (or epistemologicaJ) argument, which is 
best stated in the Prolegomena, is more definite than the meta
physical argum<.-nts, and is also more definitely refutable. "Geo
metry ," as we now know, is a name covering two different studies. 
On the one hand, there is pure geometry, which deduces conse
quences from axioms, without inquiring whether the axioms are 
"true"; this contains nothing that does not follow from logic, 
and is not "synthetic," and has no need of figures such as are 
used in geometrical text-books. On the other hand, there is geo
metry as a branch of physics, as it appears, for example, in the 
~eneral theory of relativity; this is an empirical science, in which 
the axioms are inferred from measurements, and are found to 
differ from Euclid's. Thus of the two kinds of geometry one is 
a priori but not synthetic, while the other is synthetic but not 
a priori. This disposes of the transcendental argument. 

Let us now try to consider the questions raised by Kant as 
regards space in a more general way. If we adopt the view, which 
II taken for granted in physics, that our percepts have external 
causes which are (in some sense) material, we are led to the con
clusion that all the actual qualities in percepts are different from 
thOBe in their unperceived causes, but that there is a certain 
structural similarity between the system of percepts and the 
system of their causes. There is, for example, a correlation between 
colours (as perceived) and wave-lengths (as inferred by physicists). 
Similarly there must bea correlation between space as an ingredient 
in percepts and space as an ingredient in the system of unper
ceived causea of percepts. All this rests upon the n:uwm "same 
cause, same effect," with its obverse, "different effects, •different 
causes." Thus, e.g., when a visual percept A appean to the left 
of a visual percept B, we shall suppose that there is some corre
sponding relation between the cause of A and the cause of B. 

We have, on this view, two sifaces, one subjective and on• 
objective, one known in experience and the other merely inferred. 
But there ia no difference in thia rapect between space and other 
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apects of perception, 111ch u colOU1"8 and aounda. All alike, in 
their 111bjective forms, are known empirically; all alike, in their 
objective forma, are infem:d by means of a maim u to cauaation. 
There ia no reason whatever for reprding our knowledge of apace 
as in any way different from our knowledge of colour and 10Und 
and smell. 

With regard to time, the matter ia different, since, if we adhere 
to the belief in unperceived causes of percept11 the objective time 
must be identical with the subjective time. If not, we get into the 
difficulties already considered in connection with lightning and 
thunder. Or take such a case as the following: You hear a man 
speak, you answer him, and he hears you. His speaking, and his 
bearing of your reply, are both, so far as you are concerned, in the 
unperceived world; and in that world the former preeedes the 
latter. Moreover his speaking precedes your hearing in the objec
tive world of physics; your hearing precedes your reply in the 
subjective world of percepts; and your reply preeedes his hearing 
in the objective world of physics. It is clear that the relation 
"precedes" must be the same in all these propoaitions. While, 
therefore, there is an important sense in which perceptual space is 
subjective, there is no sense in which perceptual time is subjective. 

The above arguments assume, u Kant does, that percepts are 
caused by "things in themselves," or, u we should say, by events 
in the world of physics. This assumption, however, is by no meaL 
logically neceaaary. If it is abandoned, percepts cease to be in any 
important seme "subjective," eince there is nothing with which 
to contrut them. 

The "'thing-in-itself" wu an awkward element in Kant'• philo
sophy, and wu abandoned by bis immediate aucceuors, who 
accordingly fell into something ,·ery like solipsism. Kant's incon
sistencies were euch as to make it inevitable that philoeophera who 
were influenced by him should develop npidly either in the em
pirical o,r in the absolutist direction; it wu, in fact, in the latter 
direction that German philoeophy moved until after the death of 
Hegel. 

Kant'• immediate succeuor, Ficbte (1.,t,z-1814), abandoned 
"things in themselves," and carried aubjectiviun to a point which 
~ almoat to involve a kind of insanity. He holds that the Ego 
ii the only ultimate- reality, and that it exiltl becau,e it poaitl 
itlelf; the non-Ep,, 1Vhich hu a aubordinate nality, alao exiata 
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only because the Ego posits it. Fichte is not important u a pure 
philosopher I but aa the theoretical founder of Gennan nationalism, 
by his Addru,u to the Gmnan Nation (18o7-8), which were 
intended to rouse the Gennans to resistance to Napoleon after the 
battle of Jena, The Ego as a metaphysical concept easily became 
confused with the empirical Fichte; since the Ego was Gennan, 
it followed that the Germans were superior to all other nations . 

.. "To have character and to be a German.'' says Fichte, "un
doubtedly mean the same thing." On this basis he worked out 
a whole philosophy of nationalistic totalitarianism, which had 
great influence in Germany. 

His immediate successor Schelling (1775-1854) was more 
amiable, but not less subjective. He was closely usociated with 
the German romantics; philosophically, though famous in his 
day, he is not important. The important development from Kant's 
philosophy was that of Hegel. 
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Chapter XXI 

CURRENTS OF THOUGHT 
IN THE NINETEENTH CENTURY 

T: intellectual life of the nineteenth century was more 
mples: than that of any previous age. This was due to• 

several causes. First: the area concerned was larger than 
ever before i America and Russia made important contributions, 
and Europe became more aware than formerly of Indian philo
sophies, both ancient and modem. Second: science, which had 
been a chief aource of novelty since the seventeenth century, made 
new conquests, especially in geology I biology, and organic chemis
try. Third: machine production profoundly altered the social 
structure, and gave men a new conception of their powers in 
relation to the physical em·ironment. Fourth: a profound re,·olt, 
both philosophical and political, ag,ainst traditional systems in 
thought, in politics, and in economics, g8\'e rise to attacks upon 
many beliefs and institutions that had hitherto been regarded as 
unassailable. This m·olt had two \"Cry different forms, one roman
tic, the other rationalistic. (I am using these words in a liheral 
sense.) The romantic re,·olt pa.CUICS from Byron, Schopenha~r, 
and Niet1.&Che to Mussolini and I litler; the rationalistic re,·olt 
begins with the French philosophers of the Re,·olution, passes on, 
somewhat softened, to the philosophical radicala in England, 
then acquires a deeper form in Marx and issues in So,·iet 
Russia. 

The intellectual predominance of Germany is a new factor, 
beginning with Kant. Leibniz, though a German, \\TOte almost 
alwaya in Latin or French, -and was very little influenced by 
Germany in his philosophy. German idealism after Kant, as well 
u latd· German philosophy, wu, on the contrary, profoundly 
influenced by German history; much of what seems strange in 
German phil010phical •peculation reftects the state of mind of a 
vigoroul nation deprived, by historical accidenta, o( ita natural 
ahare of power. Germany b.ld owed ita international position to 
tbe Holy Roman Empire, but the Emperor had gradually Iott 
control o( hi1 nominal 111bjecta. The lut powaful Emperor wu 
Cbarlea V, and be owed his power to his pouaaions in Spain and 
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the Low Countries. The Reformation and the Thirty t eara' War 
destroyed what had been left of German unity, leaving a number 
of petty principalities which were at the mercy of France. In the 
eighteenth century only one German state, Pru88ia, had auccess
fully resisted .the French; that is why Frederick was called the 
Great. But Prussia itself had failed to stand against Napoleon, 
being utterly defeated in the battle of Jena. The resurrection of 
Prussia under Bismarck appeared as a revival of the heroic past 
of Alaric, Charlemagne, and Barbaroua. (To Germans, Charle
magne is a German, not a Frenchman.) Bismarck showed hia sense 
of history when he said, "We will not go to Canosaa." 

Prussia, however, though politically predominant, was culturally 
less advanced than much of Western Germany; this explains why 
many eminent Germans, including Goethe, did not regret Napo
leon 's success at Jena. Germany, at the beginning of the nineteenth 
century, presented an extraordinary cultural and economic diver
sity. In East Prussia serfdom still survived; the rural aristocracy 
were largely immersed in bucolic ignorance, and the labourers 
were completely without even the rudiments of education. Western 
Germany, on the other hand, had been in part subject to Rome 
in antiquity; it had been under French influence since the seven
teenth century; it had been occupied by French revolutionary 
armies, and had acquired institutions as liberal as those of France. 
9fme of the princes were intelligent, patrons of the arts and 
sciences, imitating Renaissance princes in their courts; the most 
notable example waa Weimar, where the Grand Duke was Goethe's 
patron. The princes were, naturally, for the moat part opposed 
to German unity, since it would destroy their independence. They 
were therefore anti-patriotic, and 10 were many of the eminent 
men who depended on them, to whom Napoleon appeared the 
missionary of a higher culture than that of Germany. 

Gradually, during the nineteenth century, the culture of Protes• 
tant Germany became increasingly Pl'Ullian. Frederick t)w Great, 
as a free-thinker and an admirer of French phiJoeophy, had 
struggled to make Berlin a cultural centre; the Berlin Academy 
had u its perpetual President an eminent Frenchman, Maupertuis, 
who, however, unfonunately ~e the victim of Voltaire's 
deadly ridicule. Frederick'• endeavours, like thole of the other· 
enlightened despots of the time, did not include economic or 
political reform; all that wu really achieved was a claque of. 
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hired intellectuala. After his death, it was again in Western Ger
many that most of the men of culture were to be found. 

German phil080phy was more connected with Prussia than were 
German literature and art. Kant was a subject of Frederick the 
Great; Fichte and Hegel were professors at Berlin. Kant was little 
influenced by Prussia ; indeed he got into trouble with the Prussian 
Government for his liberal theology. But both Fichte and Hegel 
were philosophic mouthpieces of Prussia, and did much to prepare 
the way for the later identification of German patriotism with 
admiration for Prussia. Their work in this respect was carried on 
by the great Gennan historians, particularly by Mommsen and 
Treitschke. Bismarck finally persuaded the German nation to 
accept unification under Prusaia, and thus gave the victory to the 
less internationally minded elements in German culture. 

Throughout the whole period after the death of Hegel, most 
academic philosophy remained traditional, and therefore not very 
important. British empiricist philosophy was dominant in England 
until near the end of the century, and in France until a somewhat 
earlier time; then, gradually, Kant and Hegel conquered the 
universities of France and England, so far as their teachers of 
technical philosophy were concerned. The general educated public, 
however, was very little affected by this movement, which had 
few adherents among men of science. The writers who carried on 
the academic tradition-John Stuart Mill on the empiricist siae·, 
Lotze, Sigwart, Bradley, and Boaanquet on the side of German 
idealism-were none of them quite in the front rank among 
philosophers, that is to say, they were not the equals of the men 
whose systems they, on the whole, adopted. Academic philosophy 
haa often before been out of touch with the most vigorous thought 
of the age, for instance, in the sixteenth and seventeenth centuries, 
when it was still mainly scholastic. Whenever this happens, the 
historian of philosophy is less concerned with the professors than 
with th .. unprofessional heretics. 

Most of the philosophers of the French Re,·olution combined 
science with beliefs associated with Rousaeau. Helvetius and Con
don:et may be regarded u typical in their combination of rational-
ism and enthusiasm. •. 

Helvetius (1715-71) had the honour of having his book JJ. 
f&p,il (1758) condemned by the Sorbonne and burnt by the 
hangman. Bentham read him in 1769 and immediately determined 
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to devote his life to the principles of legialation, saying: "What 
Bacon was to the physical world, Helvetius was to the moral. The 
moral world has therefore had its Bacon, but its Newton is still 
to come." James Mill took Helvetius as his guide in the education 
of his son John Stuart. 

Following Locke's doctrine that the mind is a tabula rt11a, 
Helvetius considered the differences between individuals entirely 
due to differences of education: in every individual, his talents and 
his virtues are the effect of his instruction. Genius, he maintains, 
is often due to chance: if Shakespeare had not been caught poach
ing, he would have been a wool merchant. His interest in legis
lation comes from the doctrine that the principal instructors of 
adolescence are the forms of government and the consequent 
manners and customs. Men are born ignorant, not stupid; they 
are made stupid by education. 

In ethics, Helvetius was a utilitarian; he considered pleaaure to 
be the good. In religion, he was a deist, and vehemently anti
clerical. In theory of knowledge, he adopted a simplified version 
of Locke: "Enlightened by Locke, we know that it is to the sense
organs we owe our ideas, and consequently our mind." Physical 
sensibility, he says, is the sole cause of our actions, our thoughts, 
our passions, and our sociability. He strongly disagrees with 
Rousseau as to the ,·alue of knowledge, which he rates very highly. 
9'Iis doctrine ia optimistic, since only a perfect education is 
needed to make men perfect. There is a suggestion that it would 
he easy to find a perfect education if the priests were got out of 
the way. 

Condorcet (1743-94) has opinions similar to those of Helvetius, 
but more influenced by Rousseau. The rights of man, he says, are 
a:t deduced from this one truth, that he is a sensitive being, capable 
of making reasonings and acquiring moral ideas, from which it 
follows that men can no longer be divided into rulen and subjects, 
liars and dupes. "These principles, for which the generou. Sidney 
gave his life and to which Locke attached the authority of his 
name, were afterwards developed more precisely by Rousaeau." 
Locke, he says, fint ahowed the limits of human knowledge. His 
"method soon became that of all philpsophers, and it ia by applying 
it to morals, politics, and economics, that they have auc:ceeded 
in punuing in these science& a road almost u aure u that of the 
natural aciencca. " 
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Condorcet much admires the American Revolution. "Simple 
common sense taught the inhabitants of the British Colonies that 
Englishmen born on the other aide of the Atlantic Ocean had 
precisely the same rights as those bom on the meridian of Green
wich." The United States Constitution, he says, is baeec:l on natural 
rights, and the American Revolution made the rights of man 
known to all Europe, from the Neva to the Guadalquivir. The 
principles of the French Revolution, however, are "purer, more 
precise, deeper than those that guided the Americans.,. These 
words were written while he was in biding from Robespierre; 
shortly afterwards, he was caught and imprisoned. He died in 
prison, but the manner of his death is uncenain. 

He was a believer in the equality of women. He was also the 
inventor of Malthus's theory of population, which, however, had 
not for him the gloomy consequences that it had for Malthus, 
because he coupled it \\ith the necessity of birth control. Malthus's 
father was a disciple of Condorcet, and it was in this way that 
Malthus came to know of the theory. 

Condorcet is even more enthusiastic and optimistic than Hel
vetius. He believes that, through the spread of the principles of 
the French Revolution, all the major social ills will soon disappear. 
Perhaps he was fortunate in not living beyond 1794. 

The doctrines of the French revolutionary philoaophen, made 
less enthusiastic and much more precise, were brought to Englana• 
by the philosophical radicala, of whom Bentham was the recog
nized chief. Bentham was, at first, almost exclusively interested 
in Jaw; gradually, as he grew older, his interests widened and his 
opinions became more subvenive. After 18o8, he was a republican, 
a believer in the equality of women, an enemy of imperialism, and 
an uncompromising democrat. Some of thcae opinions he owed 
to James Mill. Both believed in the omnipotence uf education. 
Bentham'• adoption of the principle of "the greatest happiness of 
the gr~ numher'' wu no doubt due to democratic feeling, but 
it in,·ol,-ed opposition to the doctrine of the rights of man, which 
he bluntly characterized u "nonacnae." 

The pbilolophical radicals differed from men like Hclvetiua and 
Condorcet in many ways. Temperamentally, they were patient 
and fond of working out their thcoriea in practical detail. They 
attached great imponance to economica, which they believed 

. tbemlelvea to have developed u a acience. Tendencies to en-
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thusiasm, which existed in Bentham and John Stuan Mill, but 
not in Malthus or James Mill, were severely held in check by this 
"science," and particularly by Malthus's gloomy version of the 
theory of population, according to which most wage-earners must 
always, except just after a pestilence, earn the smallest amount 
that will keep them and their families alive. Another great dif
ference between the Benthamites and their French predecessors 
was that in industrial England there was violent conflict between 
employers and wage-earners, which gave rise to trade
unionism and socialism. In this conflict the Benthamites, broadly 
speaking, sided with the employers against the working class. Their 
last representative, John Stuart Mill, however, gradually ceased 
to give adherence to his father's stem tenets, and became, as he 
grew older, less and less hostile to socialism, and less and less 
convinced of the eternal truth of classical economics. According 
to his autobiography, this softening process was begun by the 
reading of the romantic poets. 

The Benthamites, though at first revolutionary in a rather mild 
way, gradually ceased to be so, partly through success in con
verting the; British government to some of their views, partly 
through opposition to the growing strength of socialism and trade
uniooism. Men who were in revolt against tradition, as already 
mentioned, were of two kinds, rationalistic and romantic, though 

91'1' men like Condorcet both elements were combined. The Ben
thamites were almost wholly rationalistic, and so were the Socialists 
who rebelled against them as well as against the existing economic 
order. This movement does not acquire a complete philosophy 
until we come to Marx, who will be considered in a later chapter. 

The romantic form of revolt is very different from the rationalist 
form, though both are derived from the French Revolution and 
the philosophers who immediately preceded it. The romantic form 
is to be seen in Byron in an unpbilosophical dress, but in Schopen
hauer and Nietzsche it has learnt the language of philosophy. It 
tends to emphasize the will at the expense of the intell::i, to be 
impatient of chains of reasoning, and to glorify violence of certain 
kinds. In practical politics it is important as an ally of nationalism. 
In tendency, if not always in fact, it is definitely hostile to what . 
is commonly called reason, and te&ds to be anti-scientific. Somee 
of its lllOllt extreme forms· are to be found among Ruaian anar
chilts, but in Ruuia it was the rationalist form of revolt that 

• 
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finally prevailed. It was Germany, always more 8U80eptible to 
romanticism than any other country, that provided a governmental 
outlet for the anti-rational philosophy of naked will. 

So far, the philosophies that we have been considering have had 
an inspiration which was traditional, literary, or political. But there 
were two other sources of philosophical opinion, namely science 
and machine production. The second of these began its theoretical 
inftuence with Marx, and has grown gradually more important 
ever Bince. The first has been important since the seventeenth 
century, but took new forms during the nineteenth century. 

What Galileo and Ne\\1on were to the seventeenth century, 
Darwin was to the nineteenth. Darwin's theory had two parts. On 
the one hand, there was the doctrine of evolution, which main
tained that the different forms of life had developed gradually 
from a common ancestry. This doctrine, which is now generally 
accepted, was not new. It had been maintained by Lamarck and 
by Darwin's grandfather Erasmus, not to mention Anaximander. 
Darwin supplied an immense mus of C\idence for the doctrine, 
and in the second part of his theory believed himself to have 
discovered the cause of evolution. He thus gave to the doctrine 
a popularity and a scientific force which it had not previously 
pouessed, but he by no means originated it. 

The second part of Darwin 's theory was the struggle for exis
tence and the survival of the fittest. All animals and plants multiiftr · 
faster than narure can provide for them; therefore in each genera
tion many perish before the age for reproducing themselves. What 
determines which will survive? To some extent, no doubt, sheer 
luck, Lut there is another caUlle of more importance. Animals and 
plants are, u a rule, not eucdy like their parents, but differ 
slightly by escesa or defect in every measurable characteristic. In 
a given environment, memben of the same species compete for 
survival, and tb01e best adapted to the environment have the best 
chance. Therefore among chance variations thoee that are favour
able wilt' preponderate among adults in each generation. Thus 
from age to age deer run more swiftly, cats stalk their prey more 
silently, and giraft'a' necu become longer. Given enough time, 
this mechanism, so Darwin contended, a>uld account for the whole 
•long development &om the protozua to IIIIIII0 1,.,,,;,,,u. 

This pan of Darwin 's theory hu been much disputed, and is 
regarded by lhOlt biologilu u subject to many important quali-
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fications. That, however, is not what most concerns the historian 
of nineteenth-century idtaa. From the historical point of view, 
what is interesting is Darwin's extension to the whole of life of 
the economics that characterized the philosophical radicals. The 
motive force.of evolution, according to him, is a kind of biological. 
economics in a world of free competition. It was Malthus's doctrine 
of population, extended to the world of animals and plants, that 
suggested to Darwin the struggle for existence and the survival 
of the fittest as the source of evolution. 

Darwin himself was a liberal, but his theories had consequences 
in some degree inimical to traditional liberalism. The doctrine that 
all men are born equal, and that the differences between adults are 
due wholly to education, was incompatible with his emphasis on 
congenital differences between members of the same species. If, 
as Lamarck held, and as Darwin himself was willing to concede 
up to a point, acquired characteristics were inherited, this oppo
sition to such views as those of Helvetius could have been some
what softened; but it has appeared that only congenital charac
teristics are inherited, apart from certain not very important 
exceptions. Thus the congenital differences between men acquire 
fundamental importance. 

There is a further consequence of the theory of evolution, which 
is independent of the particular mechanism suggested by Darwin. 
« men and animals have a common ancestry, and if men developed 
by such slow stages that there were creatures which we should not 
know whether to classify as human or not, the question arises: at 
what stage in evolution did men, or their semi-human ancestors, 
begin to be all equal? Would Pithecanthropus erectus, if he had 
been properly educated, have done work as good as Newton's? 
Would the Piltdown Man have written Shakespeare's poetry if 
there had been anybody to convict him of poaching? A resolute 
egalitarian who answers tht-se questions in the affirmative will find 
himself forced to regard apes as the equals of human beings. And 
why stop with apes? I do not see how he is to resist an•argument 
in favour of Votes for Oysters. An adherent of evolution should 
maintain that not only the doctrine of the equality of all men, but 
aJao that of the rights of man, must be condemned as unbiological, 
since it makes too emphatic a disdnction between men and other 
animals. 

'l'hcre is, however, another aspect of liberalism which waa greatly 
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strengthened by the doctrine of e,·olution, namely the belief in 
progress. So long u the state of the world allowed optimism, 
evolution was welcomed by liberals, both on this ground and 
becaU8e it gave new arguments against orthodox theology. Marx 
himaelf, though his doctrines are in some respects pre-Darwinian, 
wished to dedicate his book to Darwin. 

The prestige of biolOJzy caused men whose thinking was in
fluenced by science to apply biological rather than mechanistic 
categories to the world. EverythinJt was supposed to be evolving, 
and it was easy to imagine an immanent goal. In spite of Darwin, 
many men considered that evolution justified a belief in cosmic 
purpose. The conception of organism came to be thought the key 
to both scientific and philosophical explanations of natural laws, 
and the atomic thinking of the eighteenth century came to be 
regarded as out of date. This point of view has at last influenced 
even theoretical physics. In politics it leads naturally to emphasis 
upon the community as opposed to the individual. This is in 
harmony with the growing power of the State; also \\ith national
ism, which can appeal to the Darwinian doctrine of survival of 
the fittest applied, not to indi,iduals, but to nations. But here we 
are passing into the region of extra-scientific views suggested to a 
luge public by scientific doctrines imperfectly undentood. 

While biology has militated against a mechanistic view of the 
world, modem economic technique bas had an opposite effecfl!I 
Until about the end of the eighteenth century, scientific technique, 
u opposed to scientific doctrines, had no important effect upon 
opinion. It was only \\ith the rise of industrialism that technique 
began to affect men'• thought. And even then, for a long time, 
the effect was more or less indirect. Men who produce phil~ 
pbical theories are, u a rule, brought into very little contact with 
machinery. The romantics noticed and hated the ugliness that 
indll8trialism wu producing in places hitherto beautiful, and the 
vulgarity, (is they considered it) of thoae who had made money 
in "tnde." This led them into an opposition to the middle cJau 
whkh 80IDetimes brought them into 10mething like an alliance 
with the dwnpi0111 of the proletariat. Enge• praiaed Carlyle, not 
perceiving that what Carlyle desired wu not tbe emancipation oC 
~. but their 111bject1"on to the kind of muten they bad 
bid in the Middle Apa. The Socialiata welcomed industrialiam, 
but wished to free indultrial worken from subjection to the power 
• 
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of employers. They were influenced by industrialism in the prob
lems that they considered, but not much in the ideas that they 
employed in the solution of their problems. 

The most important effect of machine production on the imagi
native picture of the world is an immense incn:ase in the sense of 
human power. This is only an acceleration of a process which 
began before the dawn of history, when men diminished their fear 
of wild animals by the invention of weapons and their fear of 
starvation by the invention of agriculture. But the acceleration has 
been so great as to produce a radically new outlook in those who 
\\ield the powers that modem technique has created. In old days, 
mountains and waterfalls were natural phenomena; now, an in
convenient mountain can be abolished and a convenient waterfall 
can be created. In old days, there were deserts and fertile regions; 
now, the desert can, if people think it worth while, be made to 
blossom like the rose, while fertile regions are turned into deserts 
by insufficiently scientific optimists. In old days, peasants lived as 
their parents and grandparents had lived, and believed as their 
parents and grandparents had believed; not all the power of the 
Church could eradicate pagan ceremonies, which had to be given 
a Christian dress by being connected with local saints. Now the 
authorities can decree what the children of peasants shall learn in 
school, and can transform the mentality of agriculturists in a 
\eneration; one gathers that this has been achieved in Russia. 
. There thus arises, among those who direct affairs or are in touch 
with those who do so, a new belief in power: first, the power of 
man in his conflicts with nature, and then the power of rulers as 
against the human beings whose beliefs and aspirations they seek 
to control by scientific propaganda, especially education. The result 
is a diminution of fixity; no change seems impossible. Nature is 
raw material; so is that part of the human race which does not 
effectively participate in government. There are certain old con
ceptions which represent men's belief in the limits of hu~ power; 
of these the two chief are God and truth. (I do not mean that these 
two are logically connected.) Such conceptions tend to melt away; 
even if not explicitly negated, they lose importance, and are re
tained only superficially. This whole outlook is new, and it is 
impouible to say how mankind w!U adapt itself to it. It has alreatly 
produced immenae cataclysms, and will no doubt produce others 
in the future. To frame a philoaophy capable of coping with men 
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intoxicated with the prospect of almost unlimited power and also 
with the apathy of the powerless is the most pressing task of our 
time. 

Though many still sincerely believe in human equality and 
theoretical democracy, the imagination of modem people is deeply 
affected by the pattern of social organization suggested by the 
organization of industry in the nineteenth century, which is essen
tially undemocratic. On the one hand there are the captains of 
industry, and on the other the mass of workers. This disruption 
of democracy from \\ithin is not yet acknowledged by ordinary 
citizens in democratic countries, but it has been a preoccupation 
of most philosophers from Hegel onwards, and the sharp oppo
sition which they discovered between the interests of the many 
and those of the few has found practical expression in Fascism. 
Of the philoaophers, Nietzsche was unashamedly on the side of 
the few, Marx whole-heartedly on the side of the many. Perhaps 
Bentham was the only one of importance who attempted a recon
ciliation of conflicting interests; he therefore incurred the hostility 
of both parties. 

To formulate any satisfactory modem ethic of human relation
ships, it will be essential to rteognize the necessary limitations of 
men's power over the non-human en\'ironment, and the desirable 
limitations of their nower over each other. 

Downloaded from https://www.holybooks.com



• 

Chapter XXII 

HEGEL 

HEGEL (1770-1831) was the culmination of the movement 
in Gennan philosophy that started from Kant; although 
he often criticized Kant, his system could never have 

arisen if Kant's had not existed. His influence, though now 
diminishing, has been very great, not only or chiefly in Germany. 
At the end of the nineteenth century, the leading academic philo
sophers, both in America and in Great Britain, were largely 
Hegelians. Outside of pure philosophy, many Protestant theolo
gians adopted his doctrines, and his philosophy of history pro
foundly affected political theory. Marx, as everyone knows, was 
a disciple of Hegel in his youth, and retained in his own finished 
system some important Hegelian features. Even if (as I myself 
believe) almost all Hegel's doctrines are false, he still retains an 
importance which is not merely historical, as the best represen
tative of a certain kind of philosophy which, in others, is less 
coherent and less comprehensive. 

His life contained few events of importance. In youth he was 
much attracted to mysticism, and his later views may be regarded, 

'fo some extent, as an intellectualizing of what had first appeared 
to him as mystic insight. He taught philosophy, first as PritJatdo:zent 
at Jena-he mentions that he finished his Phenomenology of Mind 
there the day before the battle of Jena-then at Nuremberg, then 
as professor at Heidelberg (1816-1818), and finally at Berlin from 
1818 to his death. He was in later life a patriotic Prussian, a loyal 
servant of the State, who comfortably enjoyed his recognized 
philosophical pre-eminence; but in his youth he despised Prussia 
and admired Napoleon, to the extent of rejoicing in the French 
victory at Jena. • 

Hegel's philosophy is very difficult-he is, I should say, ,the 
hardest to understand of all the great philosophers. Before entering 
on any detail, a general characterization may pro"e helpful. 

From his early interest in myst\cism he retained a belief in the 
unreality of separateness; the world, in his view, wu not a col
lection of hard units, whether atoms or souls, each completely 
1elf-1ubaistent. The apparent self-subsistence of finite thinp 
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appeared to him to be an illU1ion; nothing, he held, is ultimatelJ 
and completely real except the whole. But he differed from 
Pannenides and Spinoza in conceiving the whole, not as a simple 
substance, but as a complex syatem, of the sort that we should call 
an organism. The apparently separate things of whidi the world 
seerna to be composed are not .limply an illlllion; each has a 
greater or lesser degree of reality, and its reality consists in IJI 

aspect of the whole, which is what it is seen to be when viewed 
truly. With this view goes naturally a disbelief in the reality of 
time and space 88 such, for these, if taken as completely real, 
involve separateness and multiplicity. AU this must have come to 
him first as mystic '"insight"; its intellectual elaboration, which 
is given in his books, must have come later. 

Hegel aaserts that the real is rational, and the rational is real. 
But when he saya this he does not mean by "the real" what an 
empiricist would mean. He admits, and even urges, tl1at what to 
the empiricist appear to be facts arc, and must be, irrational; it is 
only after their apparent character has been tran11formed by vic\\ing 
them 88 aspects of the whole that they are seen to be rational. 
Nevertheless, the identification of the real and the rational leads 
unavoidably to some of the complacency inseparable from the 
belief that "whatever is, is right." 

The whole, in all its complexity, is called by Hegel "the Abso~ 
lute." The Absolute is spiritual; Spinoza 'a ,·icw, tJ1at it has tHI 
attribute of extension as \\'Cll as that of thought, is rejected. 

Two things distinguish Hegel from other men wbo lia,·e had a 
more or less aimiJar metaph)'Bical outlook. One of these is emphasi.o; 
on logic: it ia thought by Hegel that the nature: of Reality can be 
deduced from the sole consideration that it must be not M:lf
contradictory. The other distinguiahing feature (which is dmdy 
connected with the first) ia the triadic mm,emcnt called the 
"dialectic." His IDOlt important boob arc his two l..ogics, and 
these mUlt be understood if the reasons for hia ,·ic:wli on other 
1ubjeda AR to be rightly apprehended. 

Logic, u Hegel undemanda the word, is declared by him to be 
the same thing u metaphyaica; it ia IOfflCthing quite different from 
what is commonly called logic. His view ia that any ordinary pre
cficate, if taken u qualifying the whole of Reality, turns out to be 
self-contradictory. One might take 88 a crude example the theory 
of Pumenidea, that the One, which alone is real, ia 1pherical. 
• 
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Nothing can be spherical unless it has a boundary, and it cannot 
have a boundary unless there is something (at least empty space) 
outside of it. Therefore to suppose the Univene u a whole to be 
spherical is self-contradictory. (This argument might be questioned 
by bringing-in non-Euclidean geometry, but as an illustration it 
will serve.) Or let us take another illustration, still more crude-
far too much ao to be used by Hegel. You may say, without 
apparent contradiction, that Mr. A is an uncle; but if you were 
to say that the Univene is an uncle, you would land yourself in 
difficulties. An uncle is a man who has a nephew, and the nephew 
is a separate penon from the uncle; therefore an uncle cannot be 
the whole of Reality. 

This illustration might also be used to illustrate the dialectic, 
which consists of thesis, antithesis, and synthesis. First we say: 
"Reality is an uncle." This is the thesis. But the existence of an 
uncle implies that of a nephew. Since nothing really exists except 
the Absolute, and we are now committed to the- existence of a 
nephew, we must conclude: "The Absolute is a nephew." This 
is the antithesis. But there is the same objection to this as to the 
view that the Absolute is an uncle; therefore we are driven to the 
,·iew that the Absolute is the whole composed of uncle and nephew. 
This is the synthesis. But this synthesis is still unsatisfactory, 
J,ecause a man can be an uncle only if he has a brother or sister 
who is a parent of the nephew. Hence we are driven to enlarge 
our universe to include the brother or sister, with his wife or her 
hushand. In this sort of way, so it is contended, we can be driven 
on, by the mere force of logic, from any suggested predicate of 
the Absolute to the final conclusion of the dialectic, which is called 
the "Absolute Idea.,, Throughout the whole process, there is an 
underlying assumption that nothing can be really true unless it 
is about Reality as a whole. 

For this underlying assumption there is a basis in traditional 
logic, which assumes that every proposition has a sul,ject and a 
predicate. According to this view, every fact consists in something 
having some property. It follows that relations cannot be real, 
since they involve ftoo things, not one. "Uncle" is a relation, and 
a man may become an uncle wjthout knowing it. In that cue, 
from an empirical point of view, the man is unaffected by l,,ecoming 
an uncle; he has no quality which he did not have before, if by 
"quality" we undentand something necessary to describing i!i• 
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u he is in himself, apart from his relations to other people and 
things. The only way in which the subject-predicate logic can 
avoid this difficulty is to say that the truth is not a property of the 
uncle alone, or of the nephew alone, but of the whole composed 
of uncle-and-nephew. Since everything, except the •Whole, has 
relations to outside things, it follows that nothing quite true can 
be said about separate things, and that in fact only the Whole is 
real. This follows more directly from the fact that "A and B are 
two" is not a subject-predicate proposition, and therefore, on the 
basis of the traditional logic, there can be no such proposition. 
Therefore there are not as many as two things in the world; there
fore the Whole, considered as a unity, is alone real. 

The above argument is not explicit in Hegel, but is implicit in 
his system, as in that of many other metaphysicians. 

A few examples of Hegel's dialectic method may serve to make 
it more intelligible. He begins the argument of his logic by the 
assumption that "the Absolute is Pure Being"; we assume that it 
just is, without assigning any qualities to it. But pure being without 
any qualities is nothing; therefore we are led to the antithesis: 
"The Abaolute is Nothing." From this thesis and antithesis we 
pass on to the synthesis: the union of Being and Not-Being is 
Becoming, and so we say: "The Absolute is Becoming." This alsu, 
of courae, won't do, because there has to be something tl111t 

becomes. In this way our views of Reality devtlop by the continm .. 
correction of previous crron, all of which arose from undue ab
straction, by taking something finite or limited 88 if it could be 
the whole. "The limitations of the finite do not come merely from 
without; its own nature is the cause of its abrogation, and by its 
own act it paues into its counterpart." 

The process, according to Hegel, is eaential to the understand
ing of the result. Each later stage of the dialectic contains all the 
earlier stage1, aa it were in solution ; none of them ia uholly 1uper
aeded, but. is given its proper place u a moment in the Whole. 
It is therefore impcaible t.J reach the truth except by going through 
all the 1tepa of the dialectic. 

Knowledge 88 a whole baa its triadic movement. It begins witJ1 
aeme-perception, in which there is only awarenesa of the object. 
'fbc:n, through ■ceptical criticism of the senaea, it becomes purely 
tubjectiw:. At last, it reachel the 1tage of ■clf-kn()wledge, in which 
111~ and objec.1 are no longer distinct. Tbua aelf-conaciouanesa • 
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is the highest form of knowledge. This, of course, must be the case 
in Hegel's system, for the hi1hest kind of knowledge must be that 
poaaeaaed by the Absolute, and as the Absolute is the Whole there 
is nothing outside itself for it to know. 

In the bes\ thinking, according to Hegel, thoughts become fluent 
and interfuae. Truth and falsehood are not sharply defined oppo
sites, as is commonly supposed; nothing is wholly false, and noth
ing that we can know is wholly true. "We can know in a way that 
is false"; this happens when we attribute absolute truth to some 
detached piece of information. Such a question as "Where was 
Caesar born ?" has a straightforward answer, which is true in a 
sense, but not in the philosophical sense. For philosophy, "the 
truth is the whole," and nothing partial is quite true. 

"Reason," Hegel says, "is the conscious certainty of being all 
reality." This docs not mean that a separate person is all reality; 
in his separateness he is not quite real, but what is real in him is 
his participation in Reality as a whole. In proportion as we become 
more rational, this participation is increased. 

The Absolute Idea, with which the Logic ends, is something like 
Aristotle's God. It is thought thinking about itself. Clearly the 
Absolute cannot think about anything but itself, since there is 
nothing else, except to our partial and erroneous ways of appre
hending Reality. We are told that Spirit is the only reality, and 
ti1'at its thought is reflected into itself by self-consciousness. The 
actual words in which the Absolute Idea is defined are very 
obscure. Wallace translates them as follows: 

0 The Absolute Idea. The idea, as unity of the Subjective and 
Objective Idea, is the notion of the Idea-a notion whose object 
(Gegmstand) is the Idea as such, and for which the objective 
(ObjekJ) is Idea-an Object which embraces all characteristics 
in its unity." 

The original German is even more difficult.1 The essence of the 
matter is, however, somewhat less complicated than HeF,1 makes 
it seem. The Absolute Idea is pure thought thinking about pure 
thought. This is all that God does throughout the agcs-:-truly a 
Professor's God. Hegel goes on to say: "This unity is consequently 
the absolute and all truth, the Idea which thinks itself." • 

1 The definition in Gem1an is; "Der Be,:rifJ J" ltkt, drm die ldn ah 
rolelie de, Gqnvttmd, dnn das Objtlitt nr ilt." Ex<.-c:pt in Hegel, Gegen
rtand and Ol.,jtlcl are synonyms. 
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I come now to a aiDguJar feature of Hegel'a philoaophy, which 
diatinguiahes it from the phil010phy of Plato or Plotinua or 
Spinoza. Althouah ultimate reality ia timelc:u, and time ia merely 
an illusion generated by our inability to see the Whole, yet the 
time-proceu baa an intimate relation to the purely logic:al process 
of the dialectic. World history, in fact, has advanced through the 
categories, from Pure Being in China ( of which Hegel knew 
nothing except that it wu) to the Abeolute Idea, which seems to 
have been nearly, if not quite, realized in the Pruaaian State. J 
cannot see any justification, on the basis of hia own metaphysic, 
for the view that world history repeats the transitions of the 
dialectic, yet that ia the thesis which he developed in hia Philo,ophy 
of lliltory. It wu an interesting thesis, giving unity and meaning 
to the revolutions of human affain. Like other historical theories, 
it required, if it was to be made plausible, aome distortion of 
facts and considerable ignorance. Hegel, like Marx and Spengler 
after him, poeaeaeed both these qualifications. It is odd that a 
proceu which ia represented as cosmic should all have taken place 
on our planet, and most of it near the Mediterranean. Nor is 
there any reason, if reality ia timelc:u, why the later parta of the 
pl'Ocell should embody higher categories than the earlier parts
unleaa one were to adopt the blasphemous auppoaition that the 
Univene wu gradually leaming Hegel'• philoaophy. 

The time-proceu, according to Hegel, ia from the leu to die
more perfect, both in an ethical and in a logical aenae. Indeed 
these two aemea are, for him, not really diatinguiahable, for logical 
perfection cooai• in being a doaely-knit whole, without ragged 
edga. without independent pana, but united, like a human boJy, 
or &till more like a n:uonable mind, into an organiam whoee pans 
are interdependent and all work together towards a single end ; 
and thia aJao conatitutea ethical perfection. A few quotations will 
illllltnte Hege.I's theory: 

"IJkeJbe aouJ-conductor Mereury, the Idea ii, in truth, the 
leader of peoplea and of the world; and Spirit, the rational and 
aecaairated will of thal cooductor, ii and hu been the director 
of the eventa of the world'• hia&ory. To become acquainted with 
Spirit in thil ita office of guidance, ii the object of our present 
bader1akiog. n • 

"The oaly thought which pbilolophy brinp with it to the con• 
~ of history ii the limple coaccptioA of Reuoo; that 
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Reuon is the sovereign of the world; that the history of the world, 
therefore, presents us with a rational proceaa. This conviction 
and intuition is a hypothesis in the domain of history 88 111ch. In 
that of philosophy it is no hypothesis. It is there proved by 
speculative cognition, that Reason-and this term may here suffice 
us, without investigating the relation 1UStained by the universe 
to th~ Divine Being-is Subltt111Ct, 88 well 88 Jnjinit, Por.o,r; its 
own info,it, matnial underlying all the natural and spiritual life 
which it originates, as also the lnfinit, Fonn, that which sets the 
material in motion. Reason is the ,ul,,tanc, of the universe." 

"That this •Idea' or •Reason' is the T,w, the Eternal, the abso
lutely p,,,«rful eaaence; that it reveals itself in the world, and that 
in that world nothing else is revealed but this and its honour and 
glory-is the thesis which, as we have said, has been proved in 
philosophy, and is here regarded as demonstrated." 

"The world of intelligence and conscious volition is not 
abandoned to chance, but must show itself in the light of the 
self-cognizant Idea." 

This is .. a result which happens to be known to JM, because I 
have traversed the entire field." 

All these quotations are from the introduction to Tu Philo,ophy 
of llisto,y. 

Spirit, and the course of its development, is the substantial 
' dtject of the philosophy of history. The nature of Spirit may be 
understood by contrasting it with its opposite, namely Matter. 
The essence of matter is grl\ity; the essence of Spirit is Freedom. 
!\·latter is outside itself, whereas Spirit has its centre in itself. 
"Spirit is self-contained existence." If this is not clear, the 
following definition may be found more illuminating: 

"'But what is Spirit? It is the one immutably homogeneous 
Infinite-pure Identity-which in its second phase separates 
itself from itself and makes this second aspect its own polar 
opposite, namely 18 existence for and in Self 18 conuvted with 
the Univel"Nl." 

In the historical development of Spirit there hne been three 
main phuet: The Orientals, the Greeb and Romans, and the 
Gennans. "The hiatory of the world ia the discipline of the un
controlled natural will, bringing it into obedience to a univenal 
principle and conferring aubjective freedom. The Eat knew, and 
to the pl'elCnt day knows, only that One is free; the Greek an,l 
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Roman world, that soma are free; the German world knows that 
A.U are free." One might have supposed that democncy would 
be the appropriate form of government where aU are free, but 
not so. Democracy and aristocracy alike belong to the stage where 
some are free, despotism to that where one is free, ,and rnonarchy 
to that in which all are free. This is connected with the very odd 
lell8e in which Hegel uses the word "freedom." For him (and 
ao far we may agree) there is no freedom without law; but he 
tenda to convert this, and to argue that wherever there is law 
there is freedom. Thus "freedom," for him. means little more than 
the right to obey the law. 

As might be expected. he assigns the highest role to the Ger
mans in the terrestrial development of Spirit. "The German 
spirit is the spirit of the new world. Its aim is the realization of 
absolute Truth as the unlimited self-determination of freedom
tlull freedom which has its own absolute form itself u its purport.,. 

This is a very superfine brand of freedom. It does not mean 
that you will be able to keep out of a concentration camp. It does 
not imply democncy, or a free prcss,1 or any of the usual Liberal 
watchwords, which Hegel rejects with contempt. When Spirit 
giftl laws to itself, it does so freely. To our mundane vision, it 
may seem that the Spirit that gi,·es laws is embodied in the 
monarch, and the Spirit to which laws are given is embodied in 
his subjects. But from the point of view of the Absolute the dlll' 
tinction between monarch and subjects. like all other distinctions, 
is illusory, and when the monarch imprisons a liberal-minded 
subject, that is still Spirit freely determining itself. Hegel praises 
Rouaseau for distinguishing between the general will and the will 
of all. One gathen that the monarch embodies the general will, 
whereas a parliamentary majority only embodies the will of all. 
A very convenient doctrine. 

German history is divided by Hegel into three periods: the 
fint,, up, to Charlemagne; the accond, from Charlemagne to the 
Reformation; the third, from the Reformation onward■• Thcee 
three perioda are distinguished u the Kingdoma of the Father, 
the Son, and the Holy GhOlt, respectively. It teems I little odd 

• 1 Freedom of the rre.. he u,-,, don not con1i1t in beinc all<N'Ni 10 
write what OM wants: thi1 view is CNde and ■uperficial. For in11ance, 
&h9 ,_ should not be allowed co rmder die Govemmenr or &he polin
GODIIIIDptibJe. 
I 
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that the Kingdom of the Holy Ghost should have begun with the 
bloody and utterly abominable atrocities committed in suppressing 
the Peasants' War, but Hegel, naturally, does not mention so 
trivial an incident. Instead, he goes off, as might be expected, into 
praises of Mpchiavelli. 

Hegel'a interpretation of history since the fall of the Roman 
Empire is partly the effect, and partly the cause, of the teaching 
of world history in German schools. In Italy and France, while 
there has been a romantic admiration of the Germans on the part 
of a few men such u Tacitus and Machiavelli, they have been 
viewed, in general, as the authors of the "barbarian" invasion, 
and as enemies of the Church, first under the great Emperors, 
and later as the leaders of the Reformation. Until the nineteenth 
century the Latin nations looked upon the Germans as their 
inferiors in civilization. Protestants in Germany naturally took a 
different view. They regarded the late Romans as effete, and 
considered the German conquest of the Western Empire an 
essential step towards revivification. In relation to the conflict 
of Empire and Papacy in the Middle Ages, they took a Ghibelline 
view: to this day, German schoolboys are taught a boundless 
admiration of Charlemagne and Barbarossa. In the times after 
the Reformation, the political weakness and disunity of Germany 
waa deplored, and the gradual rise of Prussia was welcomed as 
.aaking Germany strong under Protestant leadership, not under 
the Catholic and somewhat feeble leadership of Austria. Hegel, in 
philosophizing about history, has in mind such men as Theodoric, 
Charlemagne, Barbarossa, Luther, and Frederick the Great. He 
is to be interpreted in the light of their exploits, and in the light 
uf the then recc:nt humiliation of Germany by Napoleon. 

So much is <.iermany glorified that one might expect to find it 
the final embodiment of the Absolute Idea, beyond which no 
funhcr development would he possible. But this is not Hegel's 
view. On the contrary, he says that America is the land ~ the 
future, "where, in the ages that lie before us, the bur/en of the 
world'11 history shall reveal itself-perhaps [he adds characteris
tically] in a contest between Nonh and South America." He seems 
to think that everything important takes the form of war. If it 
were suggested to him that the co~tribution of America to world 
history might be the development of a society without extreme 
poveny, he would not be interested. On the contrary, he says 

I 
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that, • yet, there is no real State in America, because a real State 
requins a division of classes into rich and poor. 

Nations, in Hegel, play the part that classes play in Marx. The 
principle of historical development, he says, is national genius. 
In every age, there is some one nation which is cha~ with the 
mission of carrying the world through the stage of the dialectic 
that it has reached. In our age, of course, this nation is Germany. 
But in addition to nations, we must also take account of world
historical individuals; these are men in whose aims are embodied 
the dialectical transitions that are due to take place in their time. 
These men are heroes, and may justifiably contravene ordinary 
mon1 rules. Alexander, Caesar, and Napoleon are given as 
examples. I doubt whether, in Hegel's opinion, a man could be a 
"hero" without being a military conqueror. 

Hegel's emphasis on nations, together with his peculiar con
ception of "freedom," explains his glorification of the State-a 
very important aspect of his political philosophy, to which we 
must now turn our attention. His philosophy of the State is dc
velc,ped both in his PhilD,opl,y of History and in his Phi/o,ophy of 
Lia. It is in the main compatible with his general metaphysic, 
but not necessitated by it; at cenain points, however---e.g., u 
regards the ttlations between States-his admiration of the 
national State is carried so far as to become inconsistent with 
bis pnenl preference of wholes to parts. ._ 

Glorification of the State begins, so far as modem times are con
cerned, with the Ref'onnation. In the Roman Empire, the Emperor 
wu deified, and the State thereby acquired a sacred character; 
but the philosophen of the Middle Ages, with few exceptions, 
were ecclesiastics, and therefore put the Church above the State. 
Luther, finding auppon in Protestant princa, began the opposite 
pnldic:e; the LutheranChurch,on thewhole,wu Erastian. Hobbes, 
who was politically a Protestant, developed the doctrine of the 
aup!pllfY of the State, and Spinoza, on the whole, agreed with 
him. Rouseeau, as we have seen, thought the State should not 
tolerate other political organizations. Hegel was vehemently Pro
testant, of the Lutheran section; the Pruuian State wu an Erastian 
abeolute monarchy. Tbae renons would make one expect to find 
"the State highly valued by Hepl, but, even eo, he goee to lengtba 
llfbich are lltODishing. 

We are told in T• PhilDtop/ry of Hutory that "the State is the 
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actually existing realized moral life," and that all the spiritual 
reality possessed by a human being he possesses only through the 
State. 11For his spiritual reality consists in this, that his own 
essence-Reason-is objectively present to him, that it posaesses 
objective immediate existence for him .•.. For truth is the 
unity of the universal and subjective Will, and -the universal is 
to be found in the State, in its laws, its universal and rational 
arrangements. The State is the Divine Idea as it exists on earth." 
Again: "The State is the embodiment of rational freedom, 
realizing and recognizing itself in an objective form ..•. The 
State is the Idea of Spirit in the external manifestation of human 
Will and its Freedom." 

The Philo,op/ry of La,, in the section on the State, develops 
the same doctrine somewhat more fully. "The State is the reality 
of the moral idea-the moral spirit, as the visible substantial will, 
evident to itself, which thinks and knows itself, and fulfils what 
it knows in so far as it knows it." The State is the rational in and 
for itself. If the State existed only for the interests of individuals 
(as Liberals contend), an individual might or might not be a 
member of the State. It has, howe,·er, a quite different relation 
to the individual: since it is objective Spirit, the individual only 
has objectivity, truth, and morality in so far as he .is a member of 
the State, whose true content and purpose is union as such. It is 
l&&nitted that there may be bad States, but these merely exist, 
and have no true reality, whereas a rational State .is infinite in itself. 

It will be aeen that Hegel claims for the State much the same 
position as St. Augustine and his Catholic successors claimed for 
the Church. There are, however, two respecta in which the 
Catholic claim is more reasonable than Hegel's. In the first place, 
the Church is not a chance geographical association, but a body 
united by a common creed, believed by its members to be of 
supreme importance; it is thua in its very essence the embodi
ment of what Hegel calla the "Idea." In the second pJtc:e, ,ihere 
is only one Catholic Church, whereas there are many States. 
When each State, in relation to its subjects, is made as abeolute 
as Hegel maka it, there i1 difficulty in finding any phibophical 
principle by which to regulate the relations between different 
States. Jn fact, at this point Hegll abandons hil philoaophical 
talk, falling back on the atate of nature and Hobbes'• war of all 
apinat all. 
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The habit of speaking of .. ,_ State:' 18 if there were only onct 
ia miaJeading ao long 18 there is no world State. Duty being, for 
Hegel, aolely a relation of the individual to his State, no principle 
is left by which to moralize the relationa between States. This 
Hegel recognizes. In external relations, be says, the State ia an 
individual, and each State is independent as against the othen . 
.. Since in this independence the being-for-self of real spirit has 
its existence, it ia the first freedom and highest honour of a people.,. 
He goes on to argue against any son of League of Nations hy 
which the independence of separate States might be limited. The 
duty of a citizen is entirely confined (so far as the external relations 
of his State are concerned) to upholding the substantial indivi
duality and independence and sovereignty of his own State. J t 
follows that war is not wholly an evil, or something that we 
should seek to abolish. The purpose of the State is not merely 
to uphold the life and property of the citizens, and this fact 
provides the moral justification of war, which is not to be regarded 
as an abaolute evil or as accidental, or 18 having its cause in 
something that ought not to be. 

Hegel does not mean only that, in some situations, a nation 
cannot rightly avoid going to war. He means much more than 
this. He is opposed to the creation of institutiou-such as a 
world government-which would prevent auch situations from 
arising, becaUIC he thinks it a good thing that there should ~"' 
wan from time to time. War, he aaya, is the condition in which 
we take seriously the vanity of temporaJ good.a and things. (This 
view is to be contrasted with the opposite theory, that all wan 
have economic caUICI.) War has a positive moral ,-alue: "War 
hu the higher aignificance that through it the moral health of 
peoples is praerved in their indifference towards the atabilizing 
of finite determinations." Peace is ouification; the Holy Alliance, 
and Kant'• League for Peace, are mistaken, because a family of 
Stam nf"'!da an enemy. Conftictl of States can only be decided 
by war; States being towards each other in a state of nature, their 
relations are not legal or moral. Their rights have their reality in 
their particular wills, and the interest of each State is its own 
highest law. There is no contrast of morals and politics, because 
~tes are not subject to ordinary moraJ laws. 

Such is Hegel'• doctrine of die State-a dtJctrine which, if 
~. juatifies every internal tyranny and every external 
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aggression that can possibly be imagined. The strength of his 
bias appears in the fact that his theory is largely inconsistent with 
his own metaphysic, and that the inconsistencies are all such as 
tend to the justification of cruelty and international brigandage. 
A man may be pardoned if logic compels him regretfully to reach 
conclusions which he deplores, but not for departing from logic 
in order to be free to advocate crimes. Hegel's logic led him to 
believe that there is more reality or excellence (the two for him 
are synonyms) in wholes than in their parts, and that a whole 
increases in reality and excellence as it becomes more organized. 
This justified him in preferring a State to an anarchic collection 
of indi\·iduals, but it should equally have led him to prefer a 
world State to an anarchic colJection of States. Within the State, 
his general philosophy should have led him to feel more respect 
for the individual than he did feel, for the wholes of which 
his Logic treats are nut like the One of Parmenides, or even 
like Spinoza's God: they are wholes in which the individual 
does not disappear, but acquires fuller reality through his 
harm,miuus relation to a larger organism. A State in which the 
individual is ignored is not a small-scale model of the Hegelian 
Absolute. 

Nor is there any good reason, in Hegel's metaphysic, for the 
exclusive emphasis on the State, as opposed to other social 
o:1'8nizations. I can see nothing but Protestant bias in his pre
ference of the State to the Church. Moreover, if it is good that 
society should be as organic as possible, as Hegel believes, then 
many social organizations are necessary, in addition to the State 
and the Church. It should follow from Hegel's principles that 
e\·cry interest which is not harmful to the community, and which 
can be promoted by co-operation, shou·d have its appropriate 
urganiz.,tion, and that e~·ery such organization should have its 
quota of limited independence. It may be objected that ultimate 
authority must reside somewhere, and cannot reside elsewhere 
than in the State. But e\·en so it may be desirable that thistltimate 
authority should not be irresistible when it. attempts to be 
oppressive beyond a point. 

This brings us to a question which is fundamental in judging 
llegel'a whole philosophy. la there more reality, and is there ~ore• 
\·alue, in a whole than in its parts? Hegel answers both questJona 
in the affinnative. The question of reality is metaphysical, the 
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question of value is ethical. They are commonly treated u if 
they were scarceJy distinguishable, but to my mind it is impor
tant to keep them apart. Let us begin with the metaphysical 
question. 

The view of Hegel, and of many other philoaophc;n, is that the 
character of any portion of the univene is so profoundly affected 
by its relations to the other parts and to the whole, that no true 
statement can be made about any part except to assign it its place in 
the whole. Since its place in the whole depends upon all the other 
parts, a true statement about its place in the whole will at the 
same time assign the place of e\'ery other part in the whole. Thus 
there can be only one true statement; there is no truth except the 
whole truth. And similarly nothing is quite real except the whole, 
for any part, when isolated, is changed in character by being 
isolated, and therefore no longer appears quite what it truly is. 
On the other hand, when a part is ,•iewed in relation to the whole, 
as it should be, it is seen to be not self-subsistent, and to be 
incapable of existing except as part of just that whole which alone 
is truly real. This is the metaphysical doctrine. 

The ethical doctrine, ·which maintains that ,·alue resides in the: 
whole rather than in the parts, must be true if the metaphysical 
doctrine is true, but need not be false if the metaphysical doctrine 
is false. It may, moreo,·er, be true of some wholes and not of 
others. It is obviously true, in aome aense, of a living body. 'l'llei 
eye is worthless \\'hen aeparated from the body; a collection of 
duj«ta ,,,_,,,,a, even when complete, has not the ,-alue that once 
belonged to the body from which they were taken. Hegel conceives 
the ethical relation of the citizen to the State as analogous to that 
of the eye to the body: in his place the citizen is part of a valuable 
whole, but isolated he ia as uscleaa as an ilolated eye. The analogy, 
however, ia open to question; from the ethical importance of 
IOIDe wholes, that of all wholes does not follow. 

The above llatement of the ethical problem is defective in one 
important respect, namely, that it does not take account of the 
distinction between ends and mean1. An eye in a Jiving body ia 
Ult/ul, that ia to say, it hu value II a means; hut it baa no more 
ildrilllie value than when detached from the body. A thing baa 

-intrinsic alue when it ia p~ for ita own sake, not u a means 
to aomething elle. We value the eye II a mQna to aeeing. Seeing 
may be a means or an end; it ia a mean.a when it ahowa u1 food or 
• 
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enemies, it is an end when it shows us something that we find 
beautiful. The State is obviously valuable as a means: it protects 
us against thieves and murderers, it provides roads and schools, 
and so on. It may, of course, also be bad as a means, for eumple 
by waging aft unjust war. The real question we have to ask in 
connection \\ith Hegel is not this, but whether the State is good 
per It, as an end: do the citizens exist for the sake of the State, 
or the State for the sake of the citizens? Hegel holds the former 
,iew; the liberal philosophy that comes from Locke holds the 
latter. It is clear that we shall only attribute intrinsic value to the 
State if we think of it as having a life of its own, as being in some 
sense a person. At this point, Hegel's metaphysic becomes relevant 
to the question of \'3lue. A person is a complex: whole, having a 
single life; can there be a super-person, composed of persons as 
the body is composed of organs, and having a single life which is 
not the sum of the lh-es of the component persons? If there can 
be such a super-person, as Hegel thinks, then the State may be 
such a being, and it may be as superior to ourselves as the whole 
hody is to the eye. But if we think this super-person a mere meta
physical monstrosity, then we shall say that the intrinsic value of 
a community is derived from that of its members, and that the 
State is a means, not an end. We are thus brought back from the 
e!Jiical to the metaphysical question. The metaphysical question 
itself, we shall find, is really a question of logic. 

The question at issue is much wider than the truth or falsehood 
of Hef?cl's pbik,sophy; it is the question that divides the friends 
of analysis from its enemies. Let us take an illustration. Suppose 
I say "John i11 the father of James." Hegel, and all who believe 
in what :'\!arshal Smuts calls "holism," will say: "Before you can 
understand this statement, you must know who John and James 
are. Now to know who John is, is to know all his characteristics, 
for apan from them he would not be distinguishable from any 
one else. But all his characteristics invol\·e other people ar tllings. 
He is characterized by his relations to his parents, his wife, and 
his children, by whether he is a good or a bad citizen, and by 
the country to which he belongs. All these things you must know 
before you can be said to know wllom the word 'John' refers to,. 
Step by step, in your endeavour to say what you mean ~y the 
word 'Jolin: you will be led to take account of the whole uruvene, 
and your original statement will tum out to be telling you smne-,, 
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thing about the universe, not about two separate people, John 
and James." 

Now this is all very well, but it is open to an initial objection. 
If the above argument were sound, how could knowledge e,·er 
begin? I know numbers of propositions of the form "A is the 
father of B," but I do not know the whole universe. If all know
ledge were knowledge of the universe as a whole, there would be 
no knowledge. This is enough to make us suspect a mistake some
where. 

The fact is that, in order to use the word "John" correctly and 
intelligently, I do not need to know all about John, but only enough 
to recognize him. No doubt he has relations, near or remote, to 
everything in the universe, but he can be spoken of truly "ithout 
taking them into account, except such as are the direct suhject
matter of what is being said. He may be the father of Jemima as 
well as of James, but it is not necessary for me to know this in 
order to know that he is the father of James. If J lcgel were right, 
we could not state fully what is meant by "John is the father of 
James" \\ithout mentioning Jcmima: we ought to say "John, the 
father of Jemima, is the father of James." This would still be 
inadequate; we should have to go on to mention his parents and 
grandparents, and a whole Who's Who. But this lands u!I in 
absurdities. The I legelian position might be stated as follo'lif :, 
"The word 'John' means all that is true of John." !Jut as a defini
tion this is circular, since the word "John" occurs in the defining 
phrase. In fact, if Hegel were right, no word could begin to hne 
a meaning, since we should need to know already the meanings 
of all other words in order to state all the properties of what the 
\\'Ord designates, which, according to the theory, are what the 
word means. 

To put the matter abstractly: we muat distinguish prupertie11 
of different kinds. A thing may have a property not im·ol\-ing any 
othct thil.g; this sort is called a f/Ulllity. Or it may have a prnpcrty 
involving one other thing; such a property ia being married. Or 
it may have one involving two other things, such u being a 
brother-in-Jaw. If a certain thing hu a c:crtain collection of 
1fualitiea, and no other thing Ila just this collection of qualities, 
then it can be defined u "the thing having 1uch-and-1uch 
qualities." From ita having theae qualities, nothing can be deduced 
,by pure logic u to ita relational propertiea. Hegel thought that, 
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if enough was known about a thing to distinguish it from all 
other things, then all its properties coulJ be inferred by logic. 
This was a mistake, and from this mistake arose the whole im
posing edifice of his system. This illustrates an important truth, 
namely, that the worse your logic, the more interesting the 
consequences to which it gives rise. 
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BYRON 

THE nineteenth century, in comparison with the present age, 
appears rational, progressive, and satisfied; yet the opposite 

qualities of our time were possessed by many of the most 
remarkable men during the epoch of liberal optimism. When we 
consider men, not as artists or discoverers, not as sympathetic or 
antipathetic to our own tastes, but as forces, as cause, of change 
in the social structure, in judgments of ,·alue, or in intellectual 
outlook, we find that the course of e,·ents in recent times has 
necessitated much readjustment in our estimates, making some 
men less important than they had seemed, and others more so. 
Among those whose importance is greater than it attmed, IJyron 
desen·es a high place. On the Continent, such a ,·iew would not 
appear surprising, but in the English-speaking world it may be 
thought strange. It was on the Continent that B}Ton was influential, 
and it is not in England that his spiritual progeny is to be sought. 
To most of us, his ,·erse seems often poor and his sentiment often 
tawdry, but abroad his way of feeling and his outlook on life were 
transmitted and de,·eloped and transmuted until they became• 
wide-spread as to be factors in great e,·ents. 

The aristocratic rebel, of whom Hyron was in his day the: 
exemplar, is a ,·cry different type from the leader of a peasant or 
proletarian re\'olt. Those who are hungry ha,·e no need of an 
elaborate philosophy to stimulate or excuse discontent, and any
thing of the kind appears to them merely an amusement of the 
idle rich. They \\'ant what others have, not some intangible and 
metaphysical good. Though they may preach Christian lo,·e, u 
the medieval communist rebels did, their real rcuons for doing 
10 are ve?y simple: that the Jack of it in the rich and powerful 
cauacs the sufferings of the poor, and that the presence of it 
among comrades in J'C\'Olt ia thought CMCntial to succeu. But 
experience of the struggle leads to a despair of the power of love, 
laving naked hate II the dri~ng force. A rebel of thia type, if, 
like Marx, he in,·cnta a philosophy, invents one eolely designed 
to demonstrate the ultimate victor')" of hia pany, not one con
mned with valuca. Hil values remain primitive: the good ii 
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enough to eat, and the rest is talk. No hungry man is likely to 
think otherwise. . 

The aristocratic rebel, since he has enough to eat, must have 
other causes of discontent. I do not include among rebels the 
mere lea(jera of factions temporarily out of power; I include only 
men whose philosophy requires some greater change than their 
own personal succesa. It may be that Jove of power is the under
ground source of their discontent, but in their conscious thought 
there is criticism of the go,·emment of the world, which, when it 
goes deep enough, takes the form of Titanic cosmic self-assertion 
or, in those who retain some superstition, of Satanism. Both are 
to he found in Byron. Both, largely through men whom he in
fluenced, became common in large sections of society which could 
hardly be deemed aristocratic. The aristocratic philoso~hy of 
reheUion, growing, de,·eloping, and changing as it approached 
maturity, has inspired a long series of re,·olutionary move
ments, from the Carbonari after the fall of !\'apoleon to Hitler's 
coup in 1933; and at each sta,:?e it has inspired a correspond
ing manner of thought and feeling among intelJectuals and 
artists. 

It is ob,·ious that an aristocrat does not become a rebel unless 
his tempenment and circumstances are in some way peculiar. 
Byron's circumstances were \'try peculiar. His earliest recollec
rltms were of his parents' quarrels; his mother was a woman 
whom he feared for her cruelty and despised for her vulgarity; 
his nurse combined wickedness with the strictest Calvinist 
theology; his lameness filJed him \\ith shame, and prevented him 
from being one of the herd at school. At ten years old, after Jiving 
in povt'rty, he sm!dcnly found himself a Lord and the owner of 
Xew1tead. His gttat-uncle the "wicked Lord," from whom he 
inherited, had kiUed a man in a duel thirty-three years ago, and 
~'!n ostracittd by his neighbours e,•er since. The Byrons had 
been a lawless family, and the Gordons, his mother's.anctStors, 
t'Ven more 10. After the ,qualor of a back street in Aberdeen, the 
boy naturaJJy rejoiced in his title and his Abbey, and was willing 
to take on the character of his ancestors in gratitude for their 
lands. And if in ~nt years, their bellicosity had led them into 
trouble, he l~mt that in former '=enturics it had brought them 
renown. One of his earliest poems, "On Lea,ing Ne~tea_d Abbeyt 
relatee hia emotions ar thia time, which are of admuauon for hit 
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ancestors who fought in the Crusades, at Crecy, and at Marsto11 
Moor. He ends with the pious resolve: 

Like you will he live, or like you will he perish: 
When decay'd, may he mingle his dust with your own. 

This is not the mood of a rebel, but it suggests "Childe" Harold, 
the modem peer who imitates medieval barons. As an under
graduate, when for the first time he had an income of his own, 
he wrote that he felt as independent as "a German Prince who 
coins his own cash, or a Cherokee Chief who coins no cash at all, 
but enjoys what is more precious, Liberty. I speak in raptures of 
that Goddess because my amiable Mama was so despotic." I le 
wrote, in later life, much noble ,·erse in praise of freedom, hut it 
must be understood that the freedom he praised was that of a 
German Prince or a Cherokee Chief, not the inferior sort that 
might conceivably be enjoyed by ordinary mortals. 

In spite of his lineage and his title, his aristocratic relations 
fought sby of him, and he was made to feel himself socially not 
of their society. His mother was intensely disliked, and he was 
looked on with suspicion. If e knew that she was ,·tdgar, and 
darkly feared a similar defect in himself. Hence arose that peculiar 
blend of snobbery and rebellion that characterized him. If he 
could not be a gentleman in the modern style, he would be a 
bold baron in the style of his crusading anceston, or perhaps Ira\ 
the more ferocious but e,•en more romantic style of the Ghibelline 
chiefs, cursed of God and Man u they trampled their way to 
■plmdid downfall. Mcdie,·al romances and histories were his 
etiquette book■. He sinned like the llohenstaufen, and like the 
cru■adera he died fighting the ~foslem. 

His shyness and sense of f riendlCSBncu made him look for 
comfort in love-affairs, but as he was unconaciously ■eeking a 
mother rather than a mistress, all disappointed him except Augusta. 
Calvinism,, which he never shook off-to Shelley, in 1816, be 
described himself a■ "Methodist, Calvinist, Augustinian"-made 
him feel that his manner of life was wicked; but wickcdneu, he 
told himself, was a hereditary curae in his blood, an evil fate to 
which he wu prede■tined by the Almighty. If that were indeed 
die cue, since he lffllll be reriJarbble, he would be remarkable 
u • ■iMer. and would dare transgression■ beyond the courage of 
file faabionable libertines whom he wilhed to dapile. He loved 
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Augusta genuinely because ahe was of his blood-of the Iahmaelite 
race of the Byrons-and also, more simply, because she had an 
elder sister's kindly care for his daily welfare. But this was not 
all that she had to offer him. Through her simplicity and her 
obliging •good-nature, she became the means of providing him 
with the most delicious self-congratulatory remorse. He could 
feel himself the equal of the greatest sinners-the peer of Manfred, 
of Cain, almost of Satan himself. The Calvinist, the aristocrat, 
and the rebel were all equally satisfied; and so was the romantic 
lo,•er, whose bean was broken by the loss of the only earthly being 
still capable of rousing in it the gentler emotions of pity and love. 

Byron, though he felt himself the equal of Satan, never quite 
ventured to put himself in the place of God. This next step in the 
growth of pride was taken by Nietzsche, who says: "If there were 
Gods, how could I endure it to be not God! Therefore there are 
no Gods." Observe the suppressed premiss of this reasoning: 
"Whatever humbles my pride is to be judged false." Nietzsche, 
like Byron, and even to a greater degree, had a pious upbringing, 
but hning a better intellect, he found a better escape than 
Satanism. He remained, however, ,·ery sympathetic to Byron. 
lle says: 

"The tragedy is that we cannot belie,·e the dogmas of religion 
iwd metaphysics if we have the strict methods of truth in bean 
and head, but on the other hand, we ha\'e become through the 
de,·elopment of humanity so tenderly sensitively suffering that 
we need the highest kind of means of sal\·ation and consolation: 
whence arises the danger that man may bleed to death through 
the truth that he recognizes. Uyron expresses this in immonal 
lines: 

Sorrow is knowleJ~c: they who know the most 
:\lust mourn the dc<'ptst o'er the fatal truth, 
The Tree of Knowll·dge is not that of Life." • • 

Sometimes, though rarely, Byron approaches more. nearly to 
Nietzache's point of view. But in general Byron's ethical theory, 
as oppoaed to his practice, remains strictly conventional. 

The great man, to Nietzsche, is godlike; to Byron, usually,~ 
Titan at war with himself. Sum:times, howe,•er, he ponrays a 
sage not unlike Zarathustra-the Corsair, in hili Jcalings with his 
followers, 
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Still sways their souls with that commanding art 
That dazzles, leads, yet chills the \'Ulgar heart. 

And this same hero "hated man too much to feel remorse.'' A 
foot-note assures us that the Corsair is true to human -nature, since 
similar traits were exhibited by Genseric, King of the Vandals, 
by Ezzelino the Ghibelline tyrant, and by a certain Louisiana 
pirate. 

Byron was not obliged to confine himself to the Levant and the 
Middle Ages in his search for heroes, since it was not difficult to 
invest Napoleon with a romantic mantle. The influence of 
Napoleon on the imagination of nineteenth-century Europe was 
very profound; he inspired Clause"itz, Stendhal, I leinc, the 
thought of Fichte and Nietzsche, and the acts of Italian patriots. 
His ghost stalks through the age, the only force which is strong 
enough to stand up against industrialism and commerce, pouring 
acorn on pacifism and shop-keeping. Tolstoy's War and Ptau is 
an attempt to exorcize the f?host, but a ,·ain one, for the spectre 
has ne,·er been more powerful than at the present day. 

During the Hundred Days, Byron proclaimed his wish for 
Napoleon's ,ictory, and when he heard of Waterloo he s.1id, "I'm 
damned sorry for it." Only once, for a moment, did he tum against 
his hero: in 18141 when (so he thuught) suicide would ha\'C been 
more seemly than abdication. At this moment, he sought cot
solation in the ,·irtue of Washington, but the return from Elba 
made this effort no longer necessary. In France, when Byron died, 
"It was remarked in many newspapcn that the two grc.ttcst men 
of the century, ~apolcon and Dyron, had disappeared almost at 
the same time."1 Carlyle, who, at the time, conaidc:rc:J IJyron "the 
noblest spirit in Europe," and felt aa if he had "lost a brotber," 
came after\\'ards to prefer Goethe, but still coupled Byron with 
Napoleon: 

.. J.or )IPUr nobler minds, the publishing of some such Work of 
Art, in one or the other dialect, becomes almo1t a neceaity. For 
"·hat is it properly but an altercation with the Devil, before you 
begin honestly Fighting him? Your Byron publi1hes hia SonottJ 
1/ Lord Gtorgt, in vene and in proae, and copiously otherwise: 
your Bonaparte presents hia 1SontM1 of Napo/«111 Opera, in an 
all tncMtupendoua 1tylc; with muaic of amon-volleya, and murder· 

1 Mauroi1, I.if, of Byro,,. 
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ab.rieb of a world ; his stage-lights are the fires of Conflagration• 
his rhyme and recitative are the tramp of embanded Hosts and 
the sound of falling Cities. "1 

It is true that, three chapters further on, he gives the emphatic 
command: "Close thy Byron; open thy Goethe." But Byron was 
in his blood°, whereas Goethe remained an aspiration. 

To Carlyle, Goethe and Byron were antitheses; to Alfred de 
l\lusset, they were accomplices in the wicked work of instilling 
the poison of melancholy into the cheerful Gallic soul. Most young 
Frenchmen of that age knew Goethe, it seems, only through The 
Sorror.os of Wnther, and not at all as the Olympian. Musset 
blamed Byron for not being consoled by the Adriatic and Countess 
Guiccioli-wrongly, for after he knew her he wrote no more 
Manfrtds. But Don Juan was as little read in France as Goethe's 
more cheerful poetry. ln spite of Musset, most French poets, 
e\'cr since, hu·e found Byronic unhappiness the best material 
for their verses. 

To !\lusset, it was only after Napoleon that Byron and Goethe 
were the greatest geniuses of the century. Born in 1810, Musset 
was one of the generation whom he describes as "con;us entre deuz 
bata,1us'' in a lyrical description of the glories and disasters of the 
Empire. In Gcnnany, feeling about Xapoleon was more divided. 
There were those who, like I feine, saw him as the mighty mis
!lliunary of libcr-,tlism, the destroyer of serfdom, the enemy of 
legitimacy, the man who made hereditary princelings tremble; 
there were others who saw him as Antichrist, the would-be 
destroyer of the noble < ;cnnan nation, the immoralist who had 
pro\'ed once for all that Teutonic \·irtuc can only be preserved by 
unquenchable hatrc:J of Fr,mce. Bismarck effected a synthesis: 
~apoleon remained Antichrist, but an Antichrist to be imjtated, 
not merely to be abhorred. ~ictzsche, who accepted the com
promise, remarked \\ith ghoulish joy that the classical age of war 
is corning and that we owe this boon, not to the French Revolution, 
but to ~~poleon. And in this way nationalism, Satan.ism, and 
hero-worship, the legacy of Dyron, became part of the complex 
soul of Germany. 

Byron is not gentle, but ,·iolcnt like a thunderstorm. What he 
says of Rouueau is applicable to himself. Rousseau was, he 
says 

1 Sortor &,a,t,u, Book 11, chap, vi. 
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He who threw 
Enchantment over passion, and from woe 
Wrung overwhelming eloquence ••. 

yet he knew 
How to make madness beautiful, and cast 
O'er erring deeds and thoughts, a hea\'enly bu~ 

But there is a profound difference behveen the two men. Rousseau 
is pathetic, Byron is fierce i Rousseau's timidity is ob,·ious, Byron's 
is concealed i Rousseau admires ,·irtue provided it is simple, while 
Byron admires sin provided it is elemental. The difference, though 
it is only that between two stages in the revolt of unsocial instincts, 
is important, and shows the direction in which the movement is 
developing. 

Byron's romanticism, it must be confessed, was only half 
sincere. At times, he would say that Pope's poetry was better than 
his own, but this judgment, also, was probably only what he 
thought in certain moods. The world insisted on simplifying him, 
and omitting the element of pose in his cosmic despair and pro
feued contempt for mankind. Like many other prominent men, 
he was more important as a myth than as he really was. As a 
myth, his importance, especially on the Continent, was enormous. 
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SCHOPENHAUER 

SCHOPENHAUER (1788-1860) is in many ways peculiar 
among philosop~en. He is a pessi~is~, whereas almost all 
the others are m some sense optmusts. ffi.e is not fully 

academic, like Kant and Hegel, nor yet completely outside the 
academic tradition. He dislikes Christianity, pref erring the religions 
of India, both Hinduism and Buddhism. He is a man of wide · 
culture, quite as much interested in art as in ethics. He is un..:· 
usually free from nationalism, and as much at home with En~1,1sh 
and French writers as with those of his own country. His a9peal 
has always been less to professional philosophers than to lrtistic 
and literary people in search of a philosophy that they could 
believe. He beb,an the emphasis on WilJ which is charac-.:eristic of 
much nineteenth- and twentieth-century philosophy; b"1t for him 
Will, though metaphysically fundamental, is ethicall~ evil-an 
opposition only possible for a pessimist. He acknowled~es three 
sources of his philosophy. Kant, Plato, and the Upanishads, but 
I do not think he owes as much to Plato as he thinks h~ does. 
1 lis outlook has a certain temperamental affinity with that of the 
I llllenistic age; it is tired and valetudinarian, •;a)uing peace more 
than ,·ictory, and quietism more than attempts at reform, which 
he regards as ine,·itably futiQ 

Both his parents belonged to prominent commercial families in 
Danzig, where he was born. His father was a Voltairian, who re
garded England as the land of liberty and intelligence. In common 
with most of the leading citizens of Danzig, he hated the encroach
ments of Prussia on the independence of the free city, and was 
indignant when it was annexed to Prussia in 1793-so indignant 
that he remo,·cd to Hamburg, at considerable pecuniary .loss. 
Schopcnhauer lh·ed there with his father from 1793 to 1797; then 
he spent two years in Paris, at the end of which his father was 
pleased to find that the boy had nearly forgotten German. In 18o3 
he was put in a boarding-school in England, where he hated the 
cant and hypocrisy. Two years later, to please his father, hd' 
became a clerk in a commercial house in Hamburg, but he loathed 
the prospect of a business career, and longed for a literary and_ 
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academic life. This was made possible by his father's death, pro
bably by suicide; his mother was willing that he should abandon 
commerce for school and university. It might be supposed that 
he would, in consequence, have preferred her to his father, but 
the exact opposite happened: he disliked his mother, and retained 
an affectionate memory of his father. · 

Schopenhauer's mother was a lady of literary aspirations, who 
settled in Weimar two weeks before the battle of Jena. There she 
kept a literary salon, wrote books, and enjoyed friendships with 
men of culture. She had little affection for her son, and a keen 
eye for his faults. She warned him a1?3inst bombast and empty 
,athos; he was annoyed by her philanderin~s. When he came of 
tj! he inherited a modest competence; after this, be and his mother 
a.ioaially found each other more and more intolerable. His low 
~qi J01 of women is no doubt due, at least in part, to his quarrela 
·gap ;» mother. 
inq 'spiy at Hamburg he had come under the influence of the 
.J.>.np ~t, especially Tieck, No,·alis, and Hoffmann, from whom 
m-1~ .o admire Greece and to think ill of the Hebr:iic elements 
W!tf JOJ .ianity. Another romantic, Friedrich Schlegel, confirmed 
JO :,~~is admiration of Indian philusophy. In the )'car in which 
p1noo ae of age (18og), he went to the uni,·crsity of Gottingen, 
:,11sn. he learnt to admire Kant. Two years later he went to Berlin, 
~re he 1tudied mainly science; he heard Fichte lecture, ltJt 
n:spised him. He remained indifferent throuJ!hout the excitement 

of the \\'U' of liberation. In 1819 he became a PrivaJd&ztnt at 
Berlin, and had the conceit to put his lectures at the same bour as 
Hegel'a; ha\-ing failed to lure away llegel's hc:.irel'I, he IOOn ceased 
to lecture. In the end he settled down to the life of an old bachelor 
in 1-'rankfun. He kept a poodle named Atma (the world-soul), 
walked two boun every day, amoked a long pipe:, read the London 
Tuna. and employed correspondents to hunt up e,·idenccs of hil 
fame. He \\'BI anti-democratic, and hated the re\·olution of 18+8; 
be believed in 1pirituali1m and magic; in his study he had a bust 
of Kant and a bronze Buddl1:'!. In his manner of life be tried to 
imitate Kant CZCC'pt u rcg-,mli. c::.r?y rising. 

Hit principal work, 1'11t lf'ur/d as u ·,11 und Idea, wu published 
'at the end of 1818. He belic,·ed it to he of great importance, and 
went 10 far u to uy that 10me paragraphs in it had been dictated 

, by the Holy Ghoat. To hil great mortification it fell completely 
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flat. In 1844 he persuaded the publisher to bring out a second 
edition ; but it was not till some years later that he began to receive 
some of the recognition for which he longed. 

Schopenhauer's system is an adaptation of Kant's, but one that 
emphasizes f!Uite different aspects of the Criti.que from those 
emphasized by Fichte or Hegel. They got rid of the thing-in
itself, and thus made knowledge metaphysically fundamental. 
Schopenhauer retained the thing-in-itself, but identified it with 
will. He held that what appears to perception as my body is really 
my will. There was more to be said for this v:ew as a development 
of Kant than most Kantians were willing to recognize. Kant had 
maintained that a study of the moral law can take us behind 
phenomena, and gi\'e us knowledge which sense-perception cannot 
give; he also maintained that the moral law is essentially concerned 
with the will. The difference between a good man and a bad 
man is, for Kant, a difference in the world of things-in-themselves, 
and is also a difference as to volitions. It follows that, for Kant, 
volitions must belong to the real world, not to the world of pheno
mena. The phenomenon corresponding to a volition is a bodily 
movement; that is why, according to Schopenhauer, the body is 
the appearance of which will is the reality. 

But the will which is behind phenomena cannot consist of a 
number of different \'Olitions. Both time and space, according to 
~nt-and in this Schopenhauer agrees with him-belong only 
to phenomena; the thing-in-itself is not in space or time. My will, 
therefore, in the sense in which it is real, cannot be dated, nor 
can it be: composed of separate acts of will, because it is space and 
time that are the source of plurality-the "principle of individua
tion," to use the scholastic plm1se which Schopenhauer prefers. 
My "ill, therefore, is one and timeless. Nay, more, it is to be 
identified with the will of the whole universe; my separateness is 
an illusion, resulting from my subjective apparatus of spatio
temporcll perception. What i~ real is one vast will, appeari11g in 
the whole course of nature, animate and inanimate alike. 

So far, we might expect Schopenhauer to identify his cosmic 
will with God, and teach a pantheistic doctrine not unlike Spinoza's, 
in which vinue would consist in conformity to the divine will, 
But at this point his pessimism l~ds to a different development. 
The cosmic will is wicked; will, altogether, is wicked, or at any 
rate is the aource of all our endless suffering. Suffering is essentialo 
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to all life, and is increued by every increase of knowledge. Will 
haa no fixed end, which if achieved would bring contentment. 
Although death must conquer in the end, we pul'IUe our futile 
purposes, "as we blow out a soap-bubble u Jong and u large as 
possible, although we know perfectly well that it will burst." 
There is no such thing as happineas, for an unfulfilled wish causes 
pain, and attainment brings only satiety. Instinct urges men to 
procreation, which brings into existence a new occasion for 
suffering and death; that is why shame is associated with the 
sexual act. Suicide is useless; the doctrine of transmigration, even 
if not literally true, conveys truth in the form of a myth. 

All this is ,·ery sad, but there is a \\11)' out, and it was disco\'ered 
in India. 

The best of myths is that of Nimma (which Scho~nhauer 
interprets as extinction). This, he agrees, is contrary to Christian 
doctrine, but "the ancient Y.isdom of the human race \\ill not be 
displaced by what happened in Galilee." The cause of suffering 
is intensity of \\ill; the less we exercise \\ill, the leas we shall 
suffer. And here knowledge turns out to be useful after all, pro
vided it is knowledge of a certain sort. The distinction between 
one man and another is part of the phenomenal world, and dis
appears when the world is seen truly. To the good man, the \'Cil 
of .Maya (illusion) has become transparent; he SttS that all thiw;s 
are one, and that the distinction between himself and another is 
only apparent. He reaches this insight by lo,·e, which is always 
sympath}·, and has to do with the pain of others. When die 
veil of Maya is lifted, a man takes on the sutf ering of the whole 
world. In the good man, knowledge of the whole quiets all 
volition; his \\iU turns away from life and denies his own 
nature. 11There arises \\ithin him a horror of the nature of 
which his own phenomenal existence is an expreuion, the kernel 
and inner nature of that world wt.ich is rewgnized u full of 
mise,y."• 

Hence Schopenhauer is lrd tu complrte agrttment, at least as 
regards practice, with ascetic mysticism. Eckhard and AngeJus 
Silaius are better than the Sew Testament. There an, 10me good 
'1Jjnp in orthodox Christianity, notably the doctrine o( original 
sin u pracbed, against "the vulgar Pelagianism," by St. Aup· 
tine and Luther; but the Goepel, are udly deficient in meta• 

,,hylica. Buddhilln, he aaya, i• the highest religion : and his cthit·JI 
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doctrines are orthodox throughout Asia, except where the "detest
able doctrine of Islam" prevails. 

The good man will practise complete chastity, voluntary poverty, 
f~sti~g,_a?d self-~orture. In all things he will aim at breaking down 
his mdN1dual will. But he does not do this, as do the Western 
mystics, to achieve harmony with God; no such positive good is 
sought. The good that is sought is wholly and entirely negative: 

"We must banish the dark impression of that nothingness which 
we discern behind all virtue and holiness as their final goal, and 
which we fear as children fear the dark; we must not even evade 
it like the Indians, through myths and meaningless words, such 
as reabsorption in Brahma or the Nirvana of the Buddhists. Rather 
do we freely acknowledge that what remains after the entire aboli
tion of will is for all those who are still full of wilJ certainly nothing; 
but, conversely, to those in whom the will has turned and has 
denied itself, this our world, which is so real, with all its suns and 
milky ways-is nothing." 

There is a ngue suggestion here that the saint sees something 
posith·e wl1ich other men do not see, but there is nowhere a hint 
as to what this is, and I think the suggestion is only rhetorical. 
The world and all its phenomena, Schopenhauer says, are only the 
ohjcctification of will. With the surrender of the will, 

•" all those phenomena arc also abolished; that constant strain and 
dfort without c:nJ a11J without rest at all the grades of objectivity 
in which anJ through which the world consists; the multifarious 
forms succcc:Jing each other in gradation; the whole manifestation 
of the will; anJ. finall\'. also the uni\·ersal forms of this manifesta
tion, time and space, ·and also its last fundamental form, subject 
and object; all are abolished. No will: no idea, no world. Before 
us there is cenainly only nothingness." 

We cannot interpret this except as meaning that the saint's 
purpose is to come as near as possible to non-existence, which, for 
some reason ne\·er clearly explained, he cannot achieve by suicide. 
Why the saint is to be preferred to a man who is always drunk 
is not very easy to see; perhaps Schopenhauer thought the sober 
moments were bound to be sadly frequent. • 

Schopenhauer's gospel of resigbation is not very consis!ent ~d 
not very sincere. ;rhe mystics to whom he appeals behe~ed m 
contemplation; in the Beatific Vision the most profound kmd pf 
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knowledge was to be achieved, and this kind of knowledge was the 
aupreme good. Ever since Parmenidea, the delusive knowledge 
of appearance was contrasted with another kind of knowledge. 
not with something of a wholly d.ift'erent kind. Christianity teaches 
that in latoulldge of God standeth our eternal life. But $chopen
hauer will have none of this. He agreed that what commonly passes 
for knowledge belongs to the realm of Maya, but when we pierce 
the ,·eil, we behold not God, but Satan, the \\icked omnipotent 
will, perpetually busied in wea,·ing a web of suffering for the 
torture of its creatures. Terrified by the Diabolic Vision, the aage 
cries "A,·aunt !" and seeks refuge in non-existence. It is an insult 
to the mystics to claim them as believers in thls mythology. And 
the suggestion that, without achieving complete non-existence, 
the sage may yet live a life having some value, is not pcmible to 
reconcile with Schopenhauer's pessimism. So long u the sage 
mta, he exists because he retains \\ill, which is evil. He may 
diminish the quantity of e,·il by weakening his wiJJ, but he can 
never acquire any positfre good. 

Nor is the doctrine sinCt're, if we may judge by Schopenhauer's 
life. He habitually dined well, at a good restaurant; he had many 
uivial lo,·e-affaira, which were sensual but not puaionate; he was 
exceedingly quarrelsome and unusually awricioua. On one occa
sion he was annoyed by an elderly seamstress who was talking to 
a friend outside the door of his apanment. He thttW her dow:. 
stain, causing her permanent injury. She obtained a court order 
compelling him to pay her a certain sum (15 thalen) n·ery quarter 
u long as she lh·ed. 'When at last she died, after twenty years, he
noted in his account-book: "Obit anus, abit onus. "1 It is hard to 
find in hia life e,·idences of any ,·irtue except kindness to animals, 
which he carried to the point of objecting to vh·ilection in the 
interata of science. In all other rcspc:cta he wu completely selfish. 
It ia difficult to believe that a man who ,,..as profoundly convinced 
of the ¥irtq.e of uceticiun and resignation would never have made 
any attempt to embody his convictions in his practice. 

Hiltoric:aUy, two thinp are imponant about Schopenhauer: his 
peaimism, and bis doctrine that will ia superior to knowledge. Ilia 
~miam made it pouiblc for men to lake to philoeopby without 
having to penuade thcmlelva tut all evil can be explained any, 
and in this way, as an antidote, it wu meful. From a lcientific 

I '"'J"be old WOIDID dies. the burdea deputa."' 
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point of view, optimism and pessimism are alike objectionable: 
optimism assumes, or attempts to prove, that the universe exists 
to please us, and pessimism that it existti to displease us. Scien
tifically, there is no evidence that it is concerned with us either 
one way or the other. The belief in either pessimism or optimism 
is a matter "of temperament, not of reason, but the optimistic 
temperament has been much commoner among W eatern philo
sophers. A representative of the opposite party is therefore likely 
to be useful in bringing forward considerations which would other
wise be overlooked. 

More imponant than pessimism was the doctrine of the primacy 
of the will. It is obvious that this doctrine has no necessary logical 
connection \\ith pessimism, and those who held it after Schopen
hauer frequently found in it a basis for optimism. In one form or 
another, the doctrine that will is paramount has been held l y many 
modem philosophers, notably Nietzsche, Bergson, James, and 
Dewey. It has, moreo,·cr, acquired a vogue outside the circles of 
professional philosophers. And in proportion as \\ill has gone up 
in the scale, knowledge has gone down. This is, I think, the most 
notable change that has come over the temper of philosophy in 
our age. It was prepared by Rousseau and Kant, but was first 
proclaimed in its purity by Schopenhauer. :For this reason, in spite 
of inconsistency and a certain shallowness, his philosophy has 
oensidcrable importance as a stage in historical development. 
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NIETZSCHE 

N JETZSCHE (1844-1900) regarded himself, rightly, as the 
successor of Schopenhauer, to whom, howe\·er, he is 
superior in many wa)'S, panicularly in the consistency 

and coherence of his doctrine. Schopenhauer's oriental ethic of 
renunciation seems out of harmony "ith his metaphysic of the 
omnipotence of will; in Niet7.sche, the wilJ has ethical as well as 
metaphysical primacy. Nietzsche, though a professor, was a literary 
rather than an academic philosopher. He im·ented no new tech
nical theories in ontology or epistemol<>i,,Y; his importance is 
primarily in ethics, and secondarily as an acute historical critic. 
I shall confine myself almost entirely to his ethics and his criticism 
of religion, since it was this aspect of his writing that maJe him 
influential. 

His life was simple. His father was a Protestant rastor, and his 
upbringing was ,·ery pious. He was brilliant at the unh ersit)' as 
a classicist and student of philolOJO', so much ao that in 1869, 
before he had taken his degree, he was otlereJ a professorship 
of philology at Basel, which he accerted. lfis health was ne\·er 
good, and after periods of sick lta\·e he waa obliged to retire fina~ 
in 1879. After this, he lh·ed in Switzerland ard h.11~· i in 
1888 he became insane, and remained so until hii. ,Jc-.nia. lie h;ad 
a passionate admiration for Wagner, but qu:mellcJ with him, 
nominally.o\·er Parsi/al, which he thou~ht too Christian and too 
full of renunciation. After the quarrel he critil-11.«-J Wagner 
savagely, and e,·en \\'fflt 10 far as to accwie him of t1Cing a Jew. 
His gener.tl outlook, howe\·cr, remaint-d very similar to rh.at of 
Wagner in the Ri111; Xi.c:tzsche's supennan ia very like Sic~fried, 
except that he knows Greek. Thia may acem odd, but that i1 not 
my faah. • 

Nietzsche wu not consciously a romantic; indrl'd he often 
severely criticizca the romantics. Conscioualy hi, outlook was 
Hellenic, but with the Orphic component omiueJ. Jle admired the 
pre-Socratics, except Pytbago;u. I le has a cloec affinity to 
Hcnclitua. AriatotJe'a magnanimous man i1 ,·cry like what 
Niemdle caU. the "noble man," but in the main he regardl the 
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Greek philoaophen from Socrates onwards as inferior to their 
predCCCU?ra. !!e ca~no~ forgive Socra~ for his humble origin; 
he calls him a rotur,e,, and accuses him of corrupting the noble 
Athenian youth with a democratic moral bias. Plato, especially, 
is condemned on account of his taste for edification. Nietzsche, 
however, 6bviously_ does not quite like condemning him, and sug
gests, to excuse him, that perhaps he was insincere, and only 
preached virtue as a means of keeping the lower classes in order. 
He speaks of him on one occasion as "a great Cagliostro." He 
likes Democritus and Epicurus, but his affection for the latter 
seems somewhat illogical, unless it is interpreted as really an 
admiration for Lucretius. 

As might be expected, he has a low opinion of Kant, whom he 
calls "a moral fanatic ti la Rousseau." 

In spite of l'-ietzsche's criticism of the romantics, his rutlook 
owes much to them : it is that of aristocratic anarchism, like 
Byron's, and one is not surprised to find him admiring Byron. 
He attempts to combine two sets of nlues which are not easily 
harmonized: on the one hand he likes ruthlessness, war, and 
aristocratic pride ; on the other hand, he loves philosophy and 
literature and the ans, especially music. Historically, these values 
coexisted in the Renaissance; Pope Julius II, fighting for Bologna 
and employing ~lichclangelo, might be taken as the sort of man 
wlaom ~ictzsche would wish to see in control of governments. It 
is natural to compare Sietzsche with :\1achia,·elli, in spite of 
important differences between the two men. As for the differences: 
Machinelli \\118 a man of affairs, whose opinions had been formed 
by cloac contact \\ith public husiness, and were in harmony with 
his age; he was not pedantic or systematic, and his philosophy 
of politics acar"-cly fomlS a coherent whole; Nietzsche, on the 
contrary, was a professor, an essentially bookish man, and a philo
sopher in conscious opposition to what appeared to be the domi
nant political and ethical trends of his time. The similarities, 
howe,·er, go deeper. Sietzsche's political philosophy is tnaldgous 
to that of 7M Prillce (not 1'he Discourses), though it is worked 
out and applied over a "ider lielJ. Both ~ie~he and Ma~iav~lli 
have an ethic which aims at power and 1s debberately anti-Chris
tian, though Nietzsche is more fraQk in this retpect. What Caesas 
Borgia was to Machiavelli, Napoleon was to Nietzsche: a great 
man defeated by petty opponents. 
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Nietzsche's criticism of religions and philosophies is dominated 
entirely by ethical motives. He admires certain qualities which 
he believes (perhaps rightly) to be only pos.o;ible for an aristocratic 
minority; the majority, in his opinion, should be only means to 
the excellence of the few, and should not be regarded as having 
any independent claim to happiness or well-being. J!le alludes 
habitually to ordinary human beings as the "bungled and botched," 
and sees no objection to their aufferin~ if it is ncccssary for the 
production of a great man. Thus the whole importance of the 
period from 178g to 1815 is summed up in ?\apolt"on: "The 
Revolution made Napoleon possible: that i11 its justification. We 
ought to desire the anarchical collapse of the whole of our ch·iliza
tion if such a reward were to he its result. ~apolc.-on 1n.1de national
ism possible: that is the latter's excuse.'' Almost all of the higher 
hopes of this century, he says, arc due to .Sapoleon. 

He is fond of expressing himscU rarndoxic:.ill~· and with a ,·iew 
to shocking conventional readers. He docs this by employing the 
words "good" and "e,·il" \\ith their ordinary connotations, and 
then saying that he prefers "e,il" to "~Ot'><l." His hook, B,yonJ 
Good and Eflil, really aims at chanJ:inl! the rt'aJcr's opinion u to 
what is good and what is evil, but profeucs, exCt'rt at moments, 
to be praising what ia "e"il" and decrying what is "good." He 
says, for instance, that it is a mistake to res:ard it as a dury to aim 
at the victory of good and the annihilation of e\·il ; this ,·ie• i, 
English, and typical of "that blockhead, John Stuart Mill," a man 
for whom be has a specially virulent contempr. Of him he aays: 

11 I abhor the man 'a \'Ulgarity when he says · What is right for 
one man•is right for another'; 'Do not to <•lht'n that which )'OU 

would not that they should do unto you. '1 Suda prindplc:a W1Juld 
fain establish the whole of human traffic upon ,,,,,.,uoJ wrric,s, 1111 

that every action would appear to be a cub payment for 1CJ11-.ething 
done to ua. The hypothesis here ii ignoble lo the hurt degree; it 
is taken for granted that there is aome son of rquit:a/nru in w,J,u 
6mJn .ty «lio,u flllll tnilv. ''I 

True virtue, as oppoeed to the com·entionaJ eon. ia not for all, 
but should remain the charaneriatic of an aristocratic minoriry 
It ia not profitable or prudent ; it iaolatet its po•euor from other 
men; it is bOltile to order, and,,does harm to inferiors. It is need-

' 1 lft'm IO remember chat IIOfflc:ON' anucipatt'd MiU in 1h11 dictum. 
• ID all quotaliom fram Nietleche, the ilalica are in lhe on,ina1. 
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ury for higher men to make war upon the masses and resist the 
democratic tendencies of the age, for in all directions mediocre 
people are joining hands to make themselves masters. "Everything 
that pampers, that softens, and that brings the 'people' or 'woman' 
to the fro!lt, operates in favour of universal suffrage-that is to 
say, the dominion of 'inferior' men." The seducer was Rousseau 
who made woman interesting; then came Harriet Beecher Sto~ 
and the slaves; then the Socialists with their championship of 
workmen and the poor. All these are to be combated. 

Nietzsche's ethic is not one of self-indulgence in any ordinary 
sense; he belie,·es in Spartan discipline and the capacity to endure 
as well as inflict pain for important ends. He admires strength of 
will above all things. 11 I test the power of a will," he says, "according 
to the amount of resistance it can offer and the amount of pain 
and torture it can endure and know how to tum to its own advan
tage; I do not point to the evil and pain of existence with the finger 
of reproach, but rather entertain the hope that life may one day 
become more e,·il and more full of suffering than it has ever been." 
I le regards compassion as a weakness to be combated. "The object 
is to attain that enormous energy of greatness which can model the 
man of the future by means of discipline and also by means of the 
annihilation of millions of the bungled and botched, and which 
cag yet avoid going to n1in at the sight of the suffering created 
thereby, the like of which has ne,·er been seen before." He 
prophesied \\ith a certain glee an era of g~t wars; one wonders 
whether he would hne been happy if he had lived to see the 
fulfilment of his prophecy. • 

I le is not, however, a worshipper of the State; far from it. He 
is a passionate indh·idualist, a believer in the hero. The misery of 
a whole nation, he says, is of less importance than the suffering 
of a ~reat individual: "The misfortunes of all these small folk 
do not together constitute J sum-total, except in the feelings of 
mighty men." • , 

Sietzsche is not a nationalist, and shows no excessive admiration 
for Germanv. He ,,-ants an international ruling race, who are to 
be the lorda" of the earth: "a new vast aristocracy based upon the 
moat severe self-discipline, in which the will of philosophical me!1 
of power and artwt-tyranta will f>e stamped upon thousands of 
years." 

He ii also not definitely anti-Semitic, though he thinb Germany 
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contains u many Jews u it can utimilate, and ought not to permit 
any further influx of Jews. He dislikes the New Testament, but 
not the Old, of which he speaks in terms of the highest admiration. 
In justice to Nietzsche it must be emphasized that many modem 
developments which have a certain connection with his general 
ethical outlook are contrary to his clearly expressed opinions. 

Two applications of his ethic deser\'e notice: first, his contempt 
for women; second, his bitter critique of Christianity. 

He is never tired of inveighing against women. In his pseudo
prophetical book, Thus Spake Zaratlnatra, he says that women are 
not, u yet, capable of friendship: they are still cats, or birds, or 
at best cows. "Man shall be trained for war and \\'Oman for the 
recreation of the \\"arrior. All else is folly." The recreation of the 
\\-arrior is to be of a peculiar son if one may trust his most em
phatic aphorism on this subject: ''Thou gocst to woman? Do not 
forget thy whip." 

He is not always quite so fierce, though always equally con
temptuous. In the Will to POfJJff' he says: "We take pleasure in 
woman u in a perhaps daintier, more delicate, and more ethereal 
kind of creature. What a treat it is to meet creature. who have 
only dancing and nonsense and finery in their minds! They have 
always been the delight of c,·ery tense and profound male soul." 
However, even these graces arc only to be found in women so li"g 
u they are kept in order by manly men; as soon as the)' achie,·e 
any independence they become intolerable. ''Woman has so much 
cause for shame; in woman there is so much pedantry, super
ficiality, schoolmasterlineas, petty presumption, unbriJleJness, 
and indiicretion concealed . . . which has n~.1Uy been best res
trained and dominated hitherto by the /rar of man." So he aays 
in &yond Good ad Eiil, where he adds that we should think of 
women II property, 11 Orientals do. The whole of hia abuse of 
women ia offered as scl(-C\·ident truth; it is nut backed up by 
evidence/ram history or from his own exrericnce, which, IIO far 
u women were concerned, \\"U almost confined to hi, sister. 

Nietzsche's objection to Christianity is that it cauaed acceptance 
of what he calls "'slave monlity." It is curious to obseo·e the 
contrast between his argumenta and those of the French plu'lolophrs 
who preceded the Revolution. 'J''hey argued that Christian dogmas 
are untnae; that Christianity teaches subminion to ••hat ia deemed 
,o be the will of God, whereas self-rrspttdng human beinp ahould 
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not bow before any higher Power; and that the Christian Churches 
have become the a'lies of tyrants, and are helping the enemies of 
democracy to deny liberty and continue to grind the faces of the 
poor. Nietzsche is not interested in the metaphysical truth of either 
Christiani')' or any other religion ; being convinced that no religion 
is really true, he judges all religions entirely by their social effects. 
He agrees with the pl,ilosophes in objecting to submission to the 
supposed will of God, but he would substi.tute for it the will of 
earthly "artist-tyrants." Submission is right, except for these 
supermen, but not submission to the Christian God. As for the 
Christian Churches' being allies of tyrants and enemies of demo
cracy, that, he says, is the ,·cry reverse of the truth. The French 
Revolution and Socialism are, according to him, essentially iden
tical in spirit with Christianity; to all alike he is opposed, and for 
the same reason: that he will not treat all men as equal in any 
respect whatc,·er. 

Buddhism aud Christianity, he says, are both "nihilistic" reli
gions, in the sense that they deny any ultimate difference of value 
hetwecn one man and another, but Buddhism is much the less 
objectionable of the two. Christianity is degenerative, full of 
decaying and f'Xcrcml"ntal elements; its dri\"ing force is the revolt 
of the bungled and botched. This re,·olt was begun by the Jews, 
and bruu~ht into Christianity by "holy epileptics" like St. Paul, 
wlt> had no honesty. "The ~ew Testament is the gospel of a 
completely ignoble species of man." Christianity is the most fatal 
and seducth·e lie that e,·er existed. No man of note has ever 
resembled the Christian ideal; consider for instance the heroes 
of Plutarch 'a Li't:es. Christianity is to be condemned fot denying 
the ,·alue of "priJe, pathos of distance, great responsibility, 
exuberant •ririta, splendid animalism, the instincts of war and of 
conquest, the deification of passion, re,·enge, anger, ,·oluptuous
ness, ad,·cnture, knowledge." All these things are good, and all are 
said b,· Christiani"' to be bad-so Nietzsche contends . .: ·.: . • • b 

Christianity, he argues, aims at taming the heart in man_, ~t 
this is a mistake. A \\ild beast has a certain splendour, which 1t 
loeea when it is •tamed. The criminals \\ith whom Dostoevsky 
associated were better than he was, because they were more self
respec..-ting. Nietzsche is nauseated hy repentance and redemption: 
which he calls a Joli, rirculair,. It is difficult for us to free ourselves 
from this way of thinking about human hcha,·iour: "we arc heirs. 
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to the ci>nacience-viviaection and eelf-crucifixion of two thousand 
years." There is a very eloquent passage about PaacaJ, which 
deaervea quotation, because it shows Nietzsche's objections to 
Christianity at their best: 

.. What is it that we combat in Christianity? Tbat ,it aims at 
destroying the strong, at breaking their spirit, at exploiting their 
moments of wearineas and debility, at con\·erting their proud 
usunnc:e into anxiety and conscience-trouble ; that it knows how 
to poison the noblest instincts and to infect them \\ith disease, 
until their strength, their will to power, turns inwards, against 
themselves-until the strong perish through their exccssh·e self
contempt and self-immolation: that gruesome way of perishing, 
of which Pascal is the most famous example." 

In place of the Christian saint Sicu:11ehe wishes tu see what he 
calla the 11noble" man, by no means as a uni\·ersal type, but as 
a governing aristocrat. The "nohle" man ";11 be capable of cruelty, 
and, on occasion, of what is ,-ulgarly regarded as crime; he \\ill 
recognize duties only to equals. He \\ill protect artista and poets 
and all who happen to be masters of some skill, hut he will do so 
as himaclf a member of a higher order than those who <>nly know 
how to do something. From the example of warriors he \\ill learn 
to UIIOciate death with the interests for which he i1 fighting; to 
acrific:e numbers, and take his cause sufficiently seriously not to 
,pare men; to pncti.se inexorable discipline; and to allow himfelf 
violence and cunning in war. He will recognize the pan played 
by cruelty in aristocratic excellent·e: ''almost c,·erything that we 
call 'higher culture' is based upon the 11riritualizing and inten
lifying oi awlty." The "noble" man is e11,.1'entially the incarnate 
wi'JJ to power. 

What are we to think of l'\ietzsche's doctrines? I low far arc they 
true l Aze they in any degree useful? Is there in them anythinJ: 
objective, or are they the mere po\\·er-phantasiea of an in\'alid? 

It Ja uodeniable that Nietzsche hu had a great influence, not 
among technical phil010phen, but among people of literary and 
artistic culture. It mUII alto be conceded that his prophecies as to 
the future have, 10 far, proved more nearly right than thOle of 
libenls or Socialists. If he ia a mere 1ymptom of diK~, tht 
aiNae must be very widespread in the modem world. 

NeverthelCII there ia a grnt deal in him that must be dismillt'd 
,a merely megaJomaniac. Speaking of Spinoza he uy1: 0 How much 
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of penonal timidity and vulnerability does this masquerade of a 
sickly recluse betray I" Exactly the same may be said of him with 
th~ less ~luctan~ si~ce he has not hesitated to say it of Spinoza. 
It 1s ob\·1ous that an his day-dreams he is a warrior, not a professor; 
all the meb he admires were military. His opinion of women, like 
every man's, is an <,bjectification of his own emotion towards them, 
which is ob\·iously one of fear. "Forget not thy whip"-but nine 
women out of ten would get the whip away from him, and he 
kne\\' it, so he kept away from women, and soothed his wounded 
,·anity \\ith unkind remarks. 

llc condemns Christian lo\'e because he thinks it is an outcome 
of fear: I am afraid my neighbour may injure me, and so I assure 
him that I lm·c him. If I were stronger and bolder, I should openly 
displa~· the contempt for him which of course I feel. It d;>es not 
occur to Xictzsche as possible that a man should genuinely feel 
unh-erul lo,·c, ol>\·iously because he himself fCf'ls almost universal 
hatred and fc:ir, which he would fain disguise as lordly indifference. 
11 is" noble" man-who is himself in day-dreams-is a being wholly 
dt.'\'Oid of ll)'mp:uhy, ruthless, cunning, cruel, concerned only with 
his own power. Kini:! Lear, on the verge of madness, says: 

I will <lo such thiogs
\\'hJt they arc yet I know not-hut they shall be 
The tt-rror of t!1e t.'arth. 

This i!I :'\ic-tzscl1e's philosophy in a nutshell. 
h m·,·er oc,:urred to :'\ietzsche that the lust for power, with 

which he- endows his superman, j5 itself an outcome of f<"lr. Those 
who Jo not fear tlit·ir ncig-hbours see no necessity to tyrannize over 
thc:m. '.\1cn who ha,·e com1uered fear ha\'e not the frantic quality 
of ~ict1.!1Chf''» "artii;t-t,·rant" ~eros, who try to enjoy music and 
massacre: while thl'ir h~11rt!t are filled with dread of the inevitable 
palace remhnion. I will not deny that, partly as a result of his 
teaching-, the real world has become ,·ery like his nightmare, but 
that Jun not make it .my the less horrible. 

h mu1n he admitted that there is a certain type of Christian 
ethic to which !',;ictzsd1e's stri\."tures can be justly applied. Pascal 
and Dostoevsky-his own illustptions-~a,·e ~th something 
ahjcct in their ,·irtuc. Pascal sacrifice~ h1~ magn~cent ma~e
matical intellect to bis God therc.·by attnbuung to Him a barbanty 
which wu a cosmic enlargement of Pascal's morbid mental tor.I 
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tures. Dostoevsky would have nothing to do with "proper pride"; 
he would sin in order to repent and to enjoy the luxury of con
fession. I will not argue the question how far such aberrations can 
justly be charged against Christianity, but I "ill admit that I agree 
with Nietzsche in thinking Dostoe\'sky's prostration·contemptible. 
A certain uprightness and pride and even self-assenion of a sort, 
I should agree, are elements in the best character: no virtue which 
has its roots in fear is much to be admired. 

There are two sorts of saints: the saint by nature, and the l'lint 
from fear. The saint by nature has a spontaneous lo\'e of mankind; 
he does good because to do so gi\·es him happiness. The saint from 
fear, on the other hand, like the man who only abstains from theft 
because of the police, would be wicked if he were not restrained 
by the thought of hell-fire or of his neif!hbours' venge-ance. 
Nietzsche can only imagine the second son of saint ; he is so full 
of fear and hatred that spontanrous lo\·e of mankind seems to him 
impossible. He has never concei\·ed of the man who, with all the 
fearlessness and stubborn pride of the superman, ne\·cnheleas does 
not inflict pain because he has no "ish to do so. Does anyone 
suppose that Lincoln acted as he JiJ from fear of hell? \'et to 
NietDChe Lincoln is abject, :'\apoleon magnificent. 

It remains to consider the main ethical problem rai~J b~· 
Nietzsche, namely: should our ethic he aristocratic, or 11houl~it, 
in some sense, treat all men alike? This is a question which, as I 
have just statc-d it, has no \'Cry clear meaning, and obviou11ly, the 
fint step is to try to make the issue more definite. 

We m111t in the fint place try to distinguish an aristocratic time 
from an aristocratic polilital theory. A believer in Henrham's prin
ciple of the greatest happiness of the greatf:1't numher has a demo
cratic ethic, but he may think that the general happiness is best 
promoted by an aristocratic form of ,:o,·crnmcnt. Thil is not 
Nietzache'• position. He holds that the happines11 of common 
peopl'e is Ao pan of the good /'" 1r. All that is good or bad in itself 
exists only in the superior few; \\'hat happt'ni. tCI the rest is of no 
account. 

The next question is: How are the superior few defined ? In 
practice, they have usually •• a conquering race or a heredirary 
arilloc:racy-and aristocracies have usually been, 11 lc:ut in theory, 
delcendants of conquering races. I think Nicwche would accept 
fhil definition • .. No morality is pcmible without good birth," he 
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tells us. He says that the noble caste is always at first barbarian 
but that every elevation of Man is due to aristocratic society. ' 

_It is not clear wh~er Nietzsche regards the superiority of the 
anstocrat as congemtal or as due to education and environment. 
If the lat!er,-it is difficult to defend the exclusion of others from 
advantages for which, ez hypothesi, they are equally qualified. I 
shall therefore assume that he regards conquering aristocracies 
and their descendants as biologically superior to their subjects, 
as men are superior to domestic animals, though in a lesser 
degree. 

What shall we mean by "biologically superior"? We shall mean, 
when interpreting Xietzsche, that individuals of the superior race, 
and their descendants, are more likely to be "noble" in Nietzsche's 
sense: they \\ill have more strength of will, more courige, more 
impulse towards power, less sympathy, less fear, and less gentle
ness. 

We can now state :Xietzsche's ethic. I think what follows is a 
fair analysis of it : 

\'ictors in war, and their descendants, are usually biologically 
superior to the vanquished. It is therefore desirable that they should 
hold all the power, and should manage affairs exclusively in their 
own interests . 

.1'here is here still the word "desirable" to be considered. What 
is "desirable" in Nietzsche's philosophy? From the outsider's 
point of view, what Xietzsche calls "desirable" is what Nietzsche 
desires. With this interpretation, Nietzsche's doctrine might be 
stated more simply and honestly in the one sentence: ~•I wish I 
had li\'ed in the Athens of Pericles or the Florence of the Medici." 
But this is not a philosophy; it is a biographical fact about a certain 
individual. The word "desirJble" is not synonymous with "desired 
by me"; it has some '-·)aim, however shadowy, to legislate univer
sally. A theist may say that what is desirable is what God desires, 
but Xietz111che cannot say this. He could say that he kaoWS-what 
is good by an ethical intuition, but he will not say this, because 
it sounds too Kantian. What he can say, as an expansion of the 
word "desirable," is this: "If men will read my works, a certain 
percentage of them will come to viare my desires as regards the 
organization of society; these men, inspired by the energy and 
determination which my philosophy will give them, can preeerve 
and restore aristocracy, with themselves as aristocrats or (like ~1 
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sycophants of aristocracy. In this way they will achieve a fuller 
life than they can have as servants of the people." 

There is another element in Nietzsche, which is closely akin to 
the objection urged by "rugged individualists" against trade
unions. In a fight of all against all, the victor is likdy <o pouea 
certain qualities which Nietzsche admires, such as courage, re-
10Urcefulness, and strength of \\ill. But if the men who do not 
possess these wtocratic qualities (who are the vast majority) 
band themselves together, they may \\in in spite of their individual 
inferiority. In this fight of the collecti\'e canaillr against the aris
tocrats, Christianity is the ideological front, as the French Revo
lution was the fighting front. We ought therefore to oppose every 
kind of union among the individually feeble, for fear lest their 
combined po\\-er should outweigh that of the individually strong; 
on the other hand, we ought to promote union among the tough 
and ,irile elements of the population. The first step towards the 
creation of such a union is the preaching of Nietzsche's philosophy. 
It will be seen that it is not easy to preserve the distinction between 
ethics and politics. 

Suppose we wish- as I cenainl)· do -to find arguments against 
Nirtzsche's ethics and politics, what arguments can we find? 

There are weighty rractical arguments, showing that the attempt 
to secure his ends "ill in fact secure something quite differqir. 
Ariatocracies of birth are nowadaya dilcredited; the only prac
ticable form of aristocracy is an organization like the FIIICist or 
the l\azi party. Such an organi?.ation rouaea opposition, and i• 
likely to QC defeated in war; but if it is not defeated it must, before 
long, become nothing but a police State, where the rukra live 
in terror of assassination, and the heroes are in concentntion 
camps. In such a community faith and honour arc sapped b)' 
deJation, and the would-be aristocracy of supermen degenc-rates 
into a clique of trembling poltroons. 

Tl'll!le,nowe,·cr, are argumenta for our time~ they would not 
have held good in paat ages, when aristocracy wu unquCllioned. 
The Egyptian go,·emment was conducted on Sietzschcan prin
ciples for eeveral millennia. The government• of alm01t all large 
States were aristocratic until 14e American and the 1-·rench Revo
lutions. We have therefore to ask ounelva whether there it any 
good reuon for preferring dcmocncy to I fonn of government 
which hu had ataeh a long and auccaaful hiatory-or rather, aince 
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we ue concerned with philosophy, not politics, whether there are 
objective grounds for rejecting the ethic by which Nietzsche 
supports aristocracy. 

The ethical, as opposed to the politicaJ, question is one as to 
sympathy .• Sypipathy, in the sense of being made unhappy by the 
suffering of others, is to some extent natural to human beings; 
young children are troubled when they hear other children crying. 
But the development of this feeling is very different in different 
people. Some find pleasure in the infliction of torture ; others, like 
Buddha, feel that they cannot be completely happy so long as any 
living thing is suffering. M~st people divide mankind emotionally 
into friends and enemies, feeling sympathy for the former, but not 
for the latter. An ethic such as that of Christianity or Buddhism 
has its emotional basis in universal sympathy; Niet1.sche's1 in a 
complete absence of sympathy. (He frequently preaches against 
sympathy, and in this respect one feels that he has no difficulty 
in obeying his own precepts.) The question is: If Buddha and 
Nietzsche were confronted, could either produce any argument 
that ought to appeal to the impartial listener? I am not thinking 
of political arguments. We can imagine them appearing before the 
Almighty, as in the first chapter of the Book of Job, and offering 
ad,·ice as to the sort of world He should create. What could 
either say? 

:Buddha would open the argument by speaking of the lepers, 
outcast and miserable; the poor, toiling with aching limbs and 
barely kept alive by scanty nourishment; the wounded in battle, 
dying in slow agony; the orphans, ill-treated by cruel guardians; 
and even the most successful haunted by the thought bf failure 
and death. From all this load of sorrow, he would say, a way of 
salvation must be found, and salvation can only come through love. 

Nietzsche, whom only Omnipotence could restrain from inter
rupting, would burst out when his tum came: "Good heavens, 
man, you must learn to be of tougher fibre. Why go about snivilling 
because trivial people suffer? Or, for that matter, beC:use great 
men suffer? Trivial people suffer trivialJy, great men suffer greatly, 
and great sufferings are not to be regretted, because they are noble. 
Your ideal is a purely negative one, absence of suffering, which 
can be completely secured by non-existence. I, on the other han~ 
have positive ideals: I admire Alcibiades, and the Emperor 
Frederick II, and Napoleon. For the sake of such men, any misery, 

799 

Downloaded from https://www.holybooks.com



WESTERN PHILOSOPHICAL THOUGHT 

ill worth while. I appeal to You, Lord, as the greatest of creati\'e 
artists, do not let Your artistic impulses be curbed by the degene
rate fear-ridden maunderings of this wretched psychopath." 

Buddha, who in the courts of Heaven has learnt all history since 
his death, and has mastered science with delight in the knowledge 
and sorrow at the use to which men have put it, repl1ea u·ith calm 
urbanity: "You are mistaken, Professor Nietzsche, in thinking my 
ideal a purely negath·e one. True, it includes a negative clement, 
the absence of suff'ering; but it has in addition quite as much that 
is positive as is to be found in your doctrine. Though I have no 
special admiration for Alcibiades and_ !\apoleon, I, too, have my 
heroes: my successor Jesus, because he told men to lo\'c their 
enemies; the men who disco,·ered how to master the fom:s of 
nature and secure food with less labour ; the medical men who 
have shown how to diminish disease; the poets and artists and 
musicians who have caught glimpses of the Dh·ine beatitude. Lo,·e 
and knowledge and delight in beauty arc not negations; they are 
enough to fill the li,·es of the greatest men that ha,·c e,·er li,·c:d." 

"All the same," Nietzsche replies, ")'Ollr world would be insipid. 
You should study Heraclitus, whose wurks sun·i\'C complrte in the 
celatial library. Your love is compassion, which is elicited by pain; 
your truth, if you are honest, is unpleasant, and only to be known 
through suffering; and as to beauty, what is more beautiful than the 
tiger, who owes hia splendour to his fierceness? !\o, if the Lad 
ahould decide for your world, I fear we should all die of boreJum." 

"You might," Buddha replies, "because you lo,·e pain, anJ )·our 
love of life is a sham. But those who really lo,·e life would be 
happy u ·no one can be happy in lhe world as it is." 

For my part, I agree \\ith Buddha u I ha,·e imagined him. Bur 
I do not know how to prove that be is right by any arguments such 
u can be used in a mathematical or a acientific qucation. I dialikc 
Nietzlche because be lika the contemplation of pain, because he 
erect.I conceit into a duty, becaUIC the men whom he moat admires 
are c:onqalcrora, whoee glory is cle\·emeu in cauain• men to die. 
But I think the ultimate argument against hia philoeophy, as 
against any unpleuant but internally eelf-conaiattnl ethic, lies not 
in an appeal to facta, but in an appeal to the emotion,, Nicusche 
4apilC& univcnal• love; I feel it the motive power to all that I 
daire u ttgarda the world. His follower1 have had their innings, 
J,lat we may hope that it ii coming rapidly to an end. 

Ran 
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THE UTILITARIANS 1 

THROUGHOUT the period from Kant to Nietzsche, pro
fesional philosophers in Great Britain remained almost 
completely unaffected by their German contemporaries, 

with the sole exception of Sir William Hamilton, who had little 
influence. Coleridge and Carlyle, it is true, were profoundly 
affected by Kant, Fichte, and the German Romantics, but they 
were not philosophers in the technical sense. Somebody seems 
to have once mentioned Kant to James Mill, who, after a cursory 
inspection, remarked: "I see well enough what poor Kant would 
be at." But this degree of recognition is exceptional; in general, 
there is complete silence about the Germans. Bentham and his 
school derived their philosophy, in all its main outlines, from 
Locke, Hartley, and Helvetius; their importance is not so much 
philosophical as political, as the leaders of British radicalism, and 
as the men who unintentionally prepared the way for the doctrines 
of socialism. 

Jeremy Bentham, who was the recognized leader of the "Philo
sophical Radicals," was not the sort of man one expects to find 
att\he head of a movement of this sort. He was born in 1748, but 
did not become a Radical till 1808. He was painfully shy, and 
could not without great trepidation endure the company of stran
gers. He wrote voluminously, but never bothered to publish; what 
was published under his name had been benevolently •purloined 
by his friends. His main interest was jurisprudence, in which he 
recognized Helvetius and Beccaria as his most important pre
decessors. It was through the theory of law that he became in
terested in ethics and pc,litics. 

He bases his whole philosophy on two principles, thj "u,ocia
tion .principle," and the "greatest-happiness principle.' The asso
ciation principle had been emphasized by Hartley in 1749; before 
him, though association of ideas was recognized as occurring, it 
was regarded, for instance by Locke, only as a source of trivial 
errors. Bentham, following Hartl~, made it the basic principA 

1 For a fuller treatment of this subject, as also of Man:, eee Part II of 
my Frudont and O,gartiaatiun, 1814-1914. , 

ffutn,y~WullnlPW-,.,,Y 8oJ 2C 

Downloaded from https://www.holybooks.com



WESTERN PHILOSOPHICAL THOUGHT 

is worth while. I appeal to You, Lord, as the greatest of creative 
artists, do not let Your artistic impulses be curbed by the degene
rate fear-ridden maunderings of this wretched psychopath." 

Buddha, who in the courts of Heaven has learnt all history since 
his death, and has mastered science with delight in the knowledge 
and sorrow at the use to which men have put it, repl1es with calm 
urbanity: "You are mistaken, Professor Nietzsche, in thinking my 
ideal a purely negative one. True, it includes a negative element, 
the absence of suffering; but it has in addition quite as much that 
is positive as is to be found in your doctrine. Though I have no 
special admiration for Alcibiades and Napoleon, I, too, ha\'e my 
heroes: my successor Jesus, because· he told men to lo,·e their 
enemies; the men who discovered how to master the forces of 
nature and secure food with less labour; the medical men who 
have shown how to diminish disease; the poets and artists and 
musicians who have caught glimpses of the Di,·ine beatitude. Love 
and knowledge and delight in beauty are not negations; they are 
enough to fill the lives of the greatest men that ha,·e C\'er li,·ed." 

"All the same," Kietzsche replies, "your world would be insipid. 
You should study Heraclitus, whose works sun·ive complete in the 
celeatial library. Your love is compassion, which is elicited by pain; 
your truth, if you are honest, is unpleasant, and only to be known 
through suffering; and as to beauty, what is more beautiful than the 
tiger, who owes his splendour to his fierceness? No, if the Lt:rd 
should decide for your world, I fear we should all die of boredom." 

'"You might," Buddha replies, 11because you love pain, and your 
love of life is a sham. But those who really lo,·e life would be 
happy as ·no one can be happy in the world as it is." 

For my part, I agree with Buddha as I have imagined him. But 
I do not know how to prove that he is right by any arguments such 
as can be uaed in a mathematical or a scientific question. I dislike 
Nietzsche because he likes the contemplation of pain, because he 
erects conceit into a duty, because the men whom he moat admires 
are conqulron, whose glory is cleverness in causin,t men to die. 
But I think the ultimate argument against his philOBOphy, as 
against any unpleasant but internally self-consistent ethic, lies not 
in an appeal to facts, but in an appeal to the emotions. Nietzsche 
4cspises univenal• love; I feel it the motive power to all that I 
desire u regards the world. His followers have had their inninga, 
!>ut we may hope that it is coming rapidly to an end. 

Roe, 
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THE UTILITARIANS 1 

• • THROUGHOUT the period from Kant to Nietzsche, pro-
fesional philosophers in Great Britain remained almost 
completely unaffected by their German contemporaries, 

with the sole exception of Sir William Hamilton, who had little 
influence. Coleridge and Carlyle, it is true, were profoundly 
affected by Kant, Fichte, and the German Romantics, but they 
were not philosophers in the technical sense. Somebody seems 
to have once mentioned Kant to James Mill, who, after a cursory 
inspection, remarked: "I see well enough what poor Kant would 
be at." But this degree of recognition is exceptional; in general, 
there is complete silence about the Germans. Bentham and his 
school derived their philosophy, in all its main outlines, from 
Locke, Hartley, and Helvl'tius; their importance is not so much 
philosophical as political, as the leaders of British radicalism, and 
as the men who unintentionally prepared the way for the doctrines 
of socialism. 

Jeremy Bentham, who was the recognized leader of the "Philo
sophical Radicals," was not the sort of man one expects to find 
at,he head of a mo\'ement of this sort. He was born in 1748, but 
did not become a Radical till 18o8. He was painfully shy, and 
could not without great trepidation endure the company of stran
gers. He wrote \·oluminously, but never bothered to publish; what 
was published under his name had been benevolently •purloined 
by his friends. His main interest was jurisprudence, in which he 
recognized Helvetius and Beccaria as his most important pre
decessors. It waa through the theory of law that he became in
terested in ethics and politics. 

He bases his whole philosophy on two principles, thJ "u.,ocia
tion principle," and the "greatest-happiness principle.' The uso
ciation principle had been emphasized by Hartley in 1749; before 
him, though aS80Ciation of ideas was recognized u occurring, it 
was regarded, for instance by Locke, only as a source of trivial 
errors. Bentham, following Hartlly, made it the basic principfe 

1 For a fuller treatment of this subject, aa also of Marx, aee Pan II of 
my F,udo,,, and O,rani•ation, 1814-1914. • 
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of psychology. He recognizes uaociation of ideas and language, 
and also association of ideas and ideas. By means of this principle 
he aims at a deterministic account of mental occurrences. In 
essence the doctrine is the same as the more modem theory of 
the 11conditioned reflex, 11 based on Pavlov's experimepts., The only 
important di.ft'erence is that Pavlov's conditioned reflex is physiolo
gical, whereas the association of ideas was purely mental. Pavlov's 
work is therefore capable of a materialistic explanation, such as 
is given to it by the behaviourists, whereas the association of ideas 
led rather towards a psychology more or less independent of 
physiology. There can be no doubt that, scientifically, the principle 
of the conditioned reflex is an advance on the older principle. 
Pavlov's principle is this: Given a reflex according to which a 
stimulus B produces a reaction C, and given that a certain animal 
has frequently experienced a stimulus A at the same time as B, 
it often happens that in time the stimulus A will produce the 
reaction C even when B is absent. To determine the circumstances 
under which this happens is a matter of experiment. Clearly, if 
we substitute ideas for A, B, and C, Pavlov's principle becomes 
that of the association of ideas. 

Both principles, indubitably, are \'llid over a ccnain field; the 
only controversial question is as to the extent of this field. Bentham 
and his followers exaggerated the extent of the field in the case 
of Hartley's principle, as certain behaviourists have in the c6e 
of Pavlov's principle. 

To Bentham, determinism in psychology was imponant, because 
he wished to establish a code of laws-and, more generally, a 
social sys\em-wbich would automatically make men virtuous. 
His second principle, that of the greatest happineas, became 
necessary at this point in order to define "vinue." 

Bentham maintained that what is good is pleasure or happiness 
-he used these words as synonyms-and what is bad is pain. 
Th~ore one state of affain is better than another if it involves 
a greater ~alance of pleasure over pain, or a smaller balance of 
pain over pleasure. Of all possible states of affairs, that one is beat 
which involves the greatest balance of pleasure over pain. 

There is nothing new in thia doctrine, which came to be called 
'"btilitarianism." It had been advocated by Hutcheson as early as 
1725. Bentham attributes it to Priestley, who, however, bad no 
v,cciaJ claim to it. It is virtually contained in Locke. Bentham'• 
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merit consisted, not in the doctrine, but in his vigorous application 
of it to various practical problems. 

Bentham held not only that the good ii happiness in general, but 
also that each individual always pursues what he believes to be his 
own happiness. The business of the legislator, therefore, is to 
produce harmony between public and private interests. It is to the 
interest of the public that I should abstain from theft, but it is 
not to my interest except where there is an effective criminal law. 
Thus the criminal law is a method of making the interests of 
the individual coincide with those of the community; that is its 
justification. 

Men are to be punished by the criminal law in order to prevent 
crime, not because we hate the criminal. It is more important that 
the punishment should be certain than that it should be severe. In 
his day, in England, many quite minor offences were subject to the 
death penalty, with the result that juries often refused to convict 
because they thought the penalty excessive. Bentham advocated 
abolition of the death penalty for all but the worst offences, and 
before he died the criminal law had been mitigated in this respect. 

Civil law, he says, should have four aims: subsistence, abun
dance, security, and equality. It will be observed that he does not 
mention liberty. In fact, he cared little for liberty. He admired 
t!f benevolent autocrats who preceded the French Revolution
Catherine the Great and the Emperor Francis. He had a great 
contempt for the doctrine of the rights of man. The rights of man, 
he said, are plain nonsense; the imprescriptible rights of man, 
nonsense on stilts. When the French revolutionaries ipade their 
"Declaration des droits de l'homme," Bentham called it 11a meta
physical work--the ""pbu ultra of metaphysics." Its articles, he 
said, could he divided into three classes: (1) Those that are un
intelli~hle, (2) those that are false, (3) those that are both. 

Bentham's ideal, like that of Epicurus, was security, not libeny. 
"Wars and storms are best to read of, but peace andecalru are 
better to endure." 

His gradual evolution towards Radicalism had two sources: on 
the one hand, a belief in equality, deduced from the calculus of 
pleasures and pains; on the other hand, an inflexible detenninatiop 
to submit everything to the arbit~ment of reason as he under
stood it. His love of equality early led him to advocate equal 
division of a man'• property among his children, and to oppm, 
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testamentary freedom. In later years it led him to oppose monarchy 
and hereditary aristocracy, and to advocate complete democracy, 
including votes for women. His refusal to believe without rational 
grounds led him to reject religion, including belief in God; it 
made him keenly critical of absurdities and anomalies in the Jaw, 
however venerable their historical origin. He would not excuse 
anything on the ground that it was traditional. From early youth 
he was opposed to imperialism, whether that of the British in 
America, or that of other nations i he considered colonies a folly. 

It was through the influence of James l\·Iill that Bentham was 
induced to take sides in practical politics. James :!\lill was twenty
five years younger than Bentham, and an ardent disciple of his 
doctrines, but he was also an acti\'e Radical. Bentham g&\'e Mill 
a house (which had belonged to Milton), and assisted him finan
cially \\·bile he wrote a history of India. When this history was 
finished, the East India Company gave James Mill a post, as they 
did after\\'ards to his son until their abolition as a sequel to the 
Mutiny. James Mill greatly admired Condorcet and Heh·etius. 
Like all Radicals of that period, he believed in the omnipotence of 
education. He practised his theories on his son John Stuart Mill, 
with results partly good, partly bad. The most important bad 
result was that John Stuart could never quite shake off his influence, 
even when he perceh·ed that his father's outlook had been narrow. 

James Mill, like Bentham, considered pleasure the only g~ 
and pain the only e,-il. But like Epicurus he valued moderate 
pleasure most. He thought intellectual enjoyments the best, and 
temperance the chief virtue. "Tht intenu was with him a hyc
word of scornful disapprobation," &a)'S his son, who adds that he 
objected to the modem stress laid upon feeling, Like the whole 

· utilitarian school, he was utterly opposed to e,·ery form of roman
ticism. He thought politics could be governed by reason, and 
expected men's opinions to he determined by the weight of 
evide11ce., If opposing sides in a contro,·ersy are presented \\ith 
equal skill, there is a moral ccrtainty---so he held .. -that the greater 
number will judge right. His outlook was limited by the po,·erty 
of his emotional nature, but within his limitations he had tht 
prita of industry, disinterestednC11, and rationality. 

His son John Stuart Mill, w'bo was born in 18o(,, carried on a 
IOl'lleWhat softened form of the Benthamite doctrine to the timt 
u hia death in 1873. 
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Throughout the middle portion of the nineteenth century, the 
influence of the Benthamites on British legislation and policy 
was astonishingly great, considering their complete absence of 
emotional ap~al. 

Bentham advanced various arguments in favour of the view 
that the general happiness is the sranmum bonum. Some of these 
arguments were acute criticisms of other ethical theories. In his 
treatise on political sophisms he says, in language which seems to 
anticipate Marx, that sentimental and ascetic moralities serve the 
interests of the governing class, and are the product of an aristo
cratic regime. Those who teach the morality of sacrifice, he con
tinues, are not victims of error: they want others to sacrifice to 
them. The moral order, he says, results from equilibrium of 
interests. Governing corporations pretend that there is already 
identity of interests between the governors and the governed, but 
reformers make it clear that this identity does not yet exist, and 
try to bring it about. He maintains that only the principle of 
utility can gh,•e a criterion in morals and legislation, and lay the 
foundation of a social science. His main positive argument in 
favour of his principle is that it is really implied by apparently 
different ethical systems. This, however, is only made plausible 
by a severe restriction of his survey. 

ahere is an obvious lacuna in Bentham's system. If every man 
always pursues his own pleasure, how are we to secure that the 
legislator shall pursue the pleasure of mankind in general? 
Bentham's own instinctive benevolence (which his psychological 
theories prevented him from noticing) concealed the• problem 
from him. If he had been employed to draw up a code of Jaws for 
some country, he would have framed his proposals in what he 
conceived to be the public interest, not so as to funher his own 
interests or (consciously) the interests of his class. But if he had 
recognized this fact, he would have had to modify his psychol~cal 
doctrines. He seems to have thought that, by means of cfemocracy 
combined with adequate supervision, legislators could be so con
trolled that they could only funher their private interests by 
being useful to the general public. There was in his day not much 
material for forming a judgment •• to the working of democratic! 
institutions, and his optimism was therefore perhaps excusable, 
but in our more disillusioned age it seems somewhat naive. 

John Stuart Mill, in his UtiHtarianum, offers an argument 
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which is so fallacious that it is hard to understand how he can 
have thought it valid. He says: Pleasure is the only thing desired; 
therefore pleasure is the only thing desirable. He argues that the 
only things visible are things seen, the only things audible are 
things heard, and similarly the only things desirable are things 
desired. He does not notice that a thing is "visible" if it tan be 
seen, but "desirable" if it ought to be desired. Thus "desirable" 
is a word presupposing an ethical theory; we cannot infer what is 
desirable from what is desired. 

Again: if each man in fact and inevitably punues his own 
pleasure, there is no point in saying he ought to do something 
else. Kant urged that "you ought" implies "you can"; convenely, 
if you cannot, it is futile to say you ought. // each man must 
always punue his own pleasure, ethics is reduced to prudence: 
you may do well to further the interests of others in the hope 
that they in turn will further youn. Similarly in politics all co
operation is a matter of log-rolling. From the premisses of the 
utilitarians no other conclusion in validly deducible. 

There are two distinct questions involved. First, does each man 
punue his own happiness? Second, is the general happiness the 
right end of human action? 

When it is said that each man desires his own happiness, the 
statement is capable of two meanings, of which one is a truL;m 
and the other is false. Whatever I may happen to desire, I shall 
get some pleasure from achieving my wish; in this sense, what
ever I desire is a pleasure, and it may be said, though somewhat 
looaely, that pleasures are what I desire. This is the sense of the 
doctrine which is a truism. 

But if what is meant is that, when I desire anything, I desire it 
because of the pleasure that it will give me, that is usually untrue. 
When I am hungry I desire food, and so long u my hunger 
penifts food will gi,-e me pleasure. But the hunger, which is a 
desire, cornea fint; the pleasure is a consequence of the desire. 
I do not deny that there are occasions when there is a direct 
desire for pleuure. If you have decided to devote a free evening 
to the theatre, you will choose the theatre that you think will give 
)au the most pleuure. But dae actions thus determined by the 
direct desire for pleaaure are exceptional and unimportant. 
,Everybody'• main activities are determined by deaira which are 
anterior to the calculation of pleuurea and pain,. 
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Anything whatever may be an object of desire; a masochist may 
desire his own pain. The masochist, no doubt, derives pleasure 
from the pain that he has desired, but the pleasure is because of the 
desire, not 'Dice fJffsa. A man may desire something that does not 
affect him personally except because of his desire-for instance, 
the victory of one side in a war in which his country is neutral. 
He may desire an increase of general happiness, or a mitigation 
of general suffering. Or he may, like Carlyle, desire the exa<.t 
opposite. As his desires vary, so do his pleasures. 

Ethics is necessary because men's desires conflict. The primary 
cause of conflict is egoism: most people are more interested in 
their own welfare than in that of other people. But conflicts are 
equally possible where there is no element of egoism. One man 
may wish everybody to be Catholic, another may wish everybody 
to be Calvinist. Such non-egoistic desires are frequently involved 
in social conflicts. Ethics has a twofold purpose: first, to find ·a 
criterion by which to distinguish good and bad desires; second, 
by means of praise and blame, to promote good desires and 
discourage such as are bad. 

The ethical part of the utilitarian doctrine, which is logically 
independent of the psychological part, says: Those desires and 
those actions are good which in fact promote the general happiness. 
Tf\is need not be the intention of an action, but only its ejfect. Is 
there any \·alid theoretical argument either for or against this 
doctrine? \\"e found ourselves faced with a similar question in 
relation to Nietzsche. His ethic differs from that of the utilitarians, 
since it holds that only a minority of the human race have ethical 
importance-the happiness or unhappiness of the remainder 
should be ignored. I do not myself belie\·e that this disagreement 
can be dealt with by theoretical arguments such as might be used 
in a scientific question. Obviously those who are excluded from 
the Nietzschean aristocracy will object, and thus the issue becomes 
political rather than theoretical. The utilitarian ethic is demotratic 
and anti-romantic. Democrats are likely to accept it, but those 
who like a more Byronic view of the world can, in my opinion, 
be refuted only practically, not by considerations which appeal 
only to facts as opposed to desires. • • 

The Philosophical Radicals were a transitional school. Their 
system gave binh to two others, of more importance than itself, 
namely Darwiniam and Socialiam. Danriniam wu an application 
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to the whole of animal and vegetable life of Malthus's theory of 
population, which was an integral part of the politics and econo
mics of the Benthamites-a global free competition, in which 
victory wer.t to the animals that most resembled successful 
capitalists. Darwin himself was influenced by Malrhus, nnd was 
in general sympathy with the Philosophical Radicals. There was, 
however, a great difference between the competition admired by 
orthodox economists and the struggle for existence which Dan,·in 
proclaimed as the motive force of evolution. "Free competition," 
in orthodox economics, is a very artificial conception, hedged in 
by legal restrictions. You may undersell a competitor, but you 
must not murder him. You must not use the armed forces of the 
State to help you to get the better of foreign manufacturers. 
Those who have not the good fortune to possess capital must not 
seek to improve their lot by re\'olution. "Free competition," as 
understood by the Benthamites, was by no means really free. 

Darninian competition was not of this limited sort; there were 
no rules against hitting below the belt. The framework of law 
does not exist among animals, nor is war excluded as a competitive 
method. The use of the State to secure ,·ictory in competition 
was against the rules as conceived by the Bcnthamites, but could 
not be excluded from the Darn·inian struggle. In fact, though 
Darwin himself was a Liberal, and though ~ietzsche ne\"er ny;n
tions him except with contempt, Darwin 's "Sun·i\·al of the 
Fittest" led, when thoroughly assimilated, to something much 
more like Nietzsche's philosophy than like Bentham's. These 
develop111.ents, however, belong to a later period, since Darwin's 
Origin of Sp«ie, was published in 1859, and its political impli
cations were not at first perceived. 

Socialism, on the contrary, began in the heyday of Benthamisrn, 
and as a direct outcome of orthodox economics. Ricardo, who was 
intimately aasociated with Bentham, Malthu~, and James :\till, 
taught tlat the exchange value of a commodity is entirely due to 
the labour expended in producing it. He published this theory 
in 18171 and eight yean later Thomas Ho<lgskin, an ex-naval 
officer, published the fint Socialist rejoinder, l.tuJOUT D,fendtd 
.4gainst t"4 Claims of Capua/. l-le argued that if, as Ricardo taught, 
all value is conferred by labour, then all the reward ought to go 
to labour; the share at present obtained by the landowner and the 

'capitalist must be mere extortion. Meanwhile Rohen Owen, aner 
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much practical experience as a manufacturer, had become con
vinced of the doctrine which IOOl1 came to be called Socialism. 
(The first use of the word "Socialist" occurs in 1827, when it is 
applied to the followers of'Owen.) Machinery, he said, was dis- · 
placing lpbo,pr, and laiiser-jair, gave the working classes no 
adequate means of combating mechanical power. The method 
which he proposed for dealing with the evil was the earliest form 
of modem Socialism. 

Although Owen. was a friend of Bentham, who had invested a 
considerable sum of money in Owen's business, the Philosophical 
Radicals did not like his new doctrines ; in fact, the advent of 
Socialism made them less Radical and less philosophical than they 
had been. Hodgskin secured a certain following in London, and 
James Mill was horrified. He wrote: 

"Their notions of property look ugly; .•• they seem to think 
that it should not exist, and that the existence of it is an evil to 
them. Rascals, I have no doubt, are at work among them ..•• 
The fools, not to see that what they madly desire would be such 
a calamity to them as no hands but their own could bring upon 
them." 

This letter, written in I 831, may be taken as the beginning of 
the long war between Capitalism and Socialism. In a later letter, 
James Mill attributes the doctrine to the "mad nonsense" of 
H&dgskin, and adds: "These opinions if they were to spread, 
would be the sub,•ersion of civilized society; worse than the 
overwhelming deluge of Huns and Tartars." 

Socialism, in so far as it is only political or economic does not 
come within the purview of a history of philosophy. iiut in the 
hands of Karl !\larx Socialism acquired a philosophy. His 
philosophy \\ill be considered in the next chapter. 
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KARL MARX . ' KARL MARX is usually thought of u the man who claimed 
to have made Socialism scientific, and who did more than 
anyone else to create the powerful movement which, by 

attraction and repulsion, hu dominated the recent history of 
Europe. It does not come within the scope of the present work to 
consider bis economics, or his politics except in · certain general 
upects; it is only as a philosopher, and an influence on the philo
sophy of others, that I propose to deal with him. In this respect 
he is difficult to classify. In one aspect, he is an outcome, like 
Hodgskin, of the Philosophical Radicals, continuing their rational
ism and their opposition to the romantics. In another aspect he is a 
revivifier of materialism, giving it a new interpretation and a 
new connection with human history. In yet another aspect he is 
the last of the great system-builders, the successor of Hegel, a 
believer, like him, in a rational formula summing up the e,·olution 
of mankind. Emphasis upon any one of these aspects at the 
expense of the others gi,·es a false and distorted ,·icw of his 
philosophy. 

The events of his life in part account for this complexity. fie 
was born in 1818, at Tre,·es, like St. Ambrose. Tr~\'es had been 
profoundly influenced by the French during the revolutionary 
and Na~leonic era, and was much more cosmopolitan in outlook 
than most parts of Germany. His am .. -estors had been rabbis, but 
his parents became Christian when he \\"U a child. J le married 
a gentile aristocrat, to whom he remained devoted throughout 
his life. At the university he was influenced by the still prc,·alent 
Hegelianism, as also by Feuerbach's revolt against Hegel towards 
matemalisvi, He tried journalism, but the Rlll!inistM Ztitung, 
which he edited, was suppressed by the authorities for its radical
ism. After this, in 1843, he went to France to study Socialism. 
There he met Engels, who was the manager of a factory in 
Manchester. Through him he came to know English labour 
conditions and English econod&ica. He thua acquired, before the 
revolutions of 1848, an unusually international culture. So far u 
,Western Europe was concerned, he showed no national biu. 
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This cannot be said of Eastern Europe, for he always despised 
the Slavs. 

He took part in both the French and the German revolutions 
of 184,8, but the reaction compelled him to seek refuge in England 
in 1849. He spent the rest of his life, with a few brief intervals, in 
London,• trdubled by poverty, illness, and the deaths of children, 
but nevertheless indefatigably writing and amassing knowledge. 
The stimulus to his work was always the hope of the social 
revolution, if not in his lifetime, then in some not very distant 
future. 

Marx, like Bentham and James Mill, will have nothing to do 
with romanticism; it is always his intention to be scientific. His 
economics is an outcome of British classical economics, changing 
only the motive force. Classical economists, consciously or un
consciously, aimed at the welfare of the capitalist, as opposed 
both to the landowner and to the wage-earner; Marx, on the 
contrary, set to work to represent the interest of the wage-earner. 
He had in youth-as appears in the Communist Manifesto of 
1848-the fire and passion appropriate to a new revolutionary 
movement, as liberalism had had in the time of Milton. But he 
was always anxious to appeal to evidence, and never relied upon 
any extra-scientific intuition. 

He called himself a materialist, but not of the eighteenth
c,ntury sort. His sort, which, under Hegelian influence, he called 
"dialectical," differed in an important way from traditional 
materialism, and was more akin to what is now called instru
mentalism. The older materialism, he said, mistakenly regarded 
sensation as passive, and thus attributed activity primarily to the 
object. In Marx's view, all sensation or perception is an inter-, 
action between subject and object; the bare object, apart from the 
activity of the percipient, is a mere raw material, which is trans
formed in the process of becoming known. Knowledge in the 
old sense of passive contemplation is an unreal abstraction; 
the procesa that really takes place is one of hmuJlinc '1iings. 
"The question whether objective truth belongs to human think
ing is not a question of theory, but a practical question," 
he says. "The truth, i.e. the reality and power, of thought must 
be demonstrated in practice. ~he contest as to the reality 
or non-reality of a thought which is isolated from practice, 
ia a purely scholastic question. • • • Philoaophers have only 
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i,,urprett,d the world in various ways, but the real task is to 
alter it. "1 

I think we may interpret Marx: as meaning that the process 
which philosophers have called the pursuit of knowledge is not, 
as has been thought, one in which the object is constant while all 
the adaptation is on the part of the knower. On the \::ontrary, 
both subject and object, both the knower and the thing known, 
are in a continual process of mutual adaptation. He calls the 
process 11dialectical" because it is never fully completed. 

It is essential to this theory to deny the reality of "sensation" 
as conceived by British empiricists. What happens, when it is 
most nearly what they mean by "sensation," would be better 
called "noticing,"' which implies activity. In fact- --so l\larx: would 
contend-we only notice things as part of the process of acting 
with reference to them, and any theory which lea\"es out action 
is a misleading abstraction. 

So far as I know, Marx was the first philosopher who criticized 
the notion of "truth" from this actfrist point of ... iew. In him this 
criticism was not much emphasized, and I shall therefore say 
no more about it here, lea,-ing the examination of the theory to a 
later chapter. 

Marx's philosophy of history is a blend of Hegel and British 
economics. Like Hegel, he thinks that the world develops accord
ing to a dialectical formula, but he totally disagrec::1 with I legt,l 
as to the moti,·e force of this de,·clopmcnt. He~I hclic,·ed in a 
mystical entity called "Spirit," which causes human history to 
develop according to tl1e stagt.-s of the dialectic as set forth in 
Hegel's uigic. Why Spirit has to go through these stages is not 

. clear. One is tempted to suppOIC that Spirit is trying to under
stand Hegel, and at each stage rashly objectifies what it has been 
reading. Marx's dialectic has none of this quality exct>pt a certain 
inevitablenesa. F0or Marx, matter. not spirit, is the dri\·ing force. 
But it is matter in the peculiar sense that we ha,·e been considering, 
not the! wh1,lly dehumaniz.ed matter of the atomists. This means 
that, for Marx:, the driving force is really rnan 'a relation to mattt>r, 
of which the most important pan is his mode of production. In 
this way Marx's materialism, in practice. becomes economics . 

.J"he politics, religion, philoaop]ly, and art of any epoch in human 
history are, according to Marx, an 011tcome of its methoda of pro-

• m.w,, T/Nu, OIi ,...,,._"· 1'45. 
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duction, and, to a leS&eJ' extent, of distribution. I think he would 
not maintain that this applies to all the niceties of culture, but 
only to its broad outlines. The doctrine is called the "materialist 
conception of history." This is a very important thesis; in par
ticular, it. coocerns the historian of philosophy. I do not myself 
accept the thesis as it stands, but I think that it contains very 
important elements of truth, and I am aware that it has influenced 
my own views of philosophical development as set forth in the 
present work. Let us, to begin with, consider the history of 
philosophy in relation to Marx's doctrine. 

Subjectively, every philosopher appears to himself to be 
engaged in the pursuit of something which may be called "truth." 
Philosophers may differ as to the definition of "truth," but at a,:iy 
rate it is something objecti\'e, something which, in some sense, 
e,·erybody ought to accept. No man would engage in the pursuit 
of philosophy if he thought that all philosophy is merely an ex
pression of irrational bias. But every philosopher will agree that 
rnany other philosophers have been actuated by bias, and have 
had extra-rational reasons, of which they were usually unconscious, 
for many of their opinions. Marx, like the rest, believes in the 
truth of his own doctrines; he does not regard them as nothing 
but an expression of the feelings natural to a rebellious middle
class German Jew in the middle of the nineteenth century. What 
c.i, be said about this conflict between the subjective and objective 
,·iews of a philosophy ? 

We may say, in a broad way, that Greek philosophy down to 
Aristotle expresses the mentality appropriate to the City State; 
that Stoicism is appropriate to a cosmopolitan despotism; that 
scholastic philosophy is an intellectual expression of the Church 
as an organization; that philosophy since Descartes, or at any 
rate since Locke, tends to embody the prejudices of the commercial 
middle class; and that Marx.ism and Fascism are philosophies 
appropriate to the modem industrial State. This, I think, ii. both 
true and important. I think, however, that Marx is •wrong in 
two respects. First, the social circumstances of which aCCOUllt 
must be taken arc quite as much political as economic; they have 
to do with power, of which wealth is only one form. Second, 
aocial causation largely ceases to• apply as &OOD as a problem 
becomes detailed and technical. The first of these objectiona I 
have act forth in my book p,,_,., and I shall therefore say no., 
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more about it. The aecond more intimately concerns the history 
of philosophy, and I will give some examples of its scope. 

Take, first, the problem of universals. This problem was first 
discussed by Plato, then by Aristotle, by the Schoolmen, by the 
British empiricists, and by the most modern logici,ns, It would 
be absurd to deny that bias baa influenced the opinions of philo
sophers on this question. Plato was influenced by Parmenides 
and Orphism; he wanted an eternal world, and could not believe 
in the ultimate reality of the temporal flux. Aristotle was more 
empirical, and had no dislike of the every-day world. Thorough
going empiricists in modem times have a bias which is the 
opposite of Plato's: they find the thought of a super-sensible world 
unpleasant, and are willing to go to great lengths to avoid having 
to believe in it. But these opposing kinds of bias are perennial, 
and have only a somewhat remote connection with the social 
system. It is said that love of the eternal is characteristic of a 
leisure class, which lives on the labour of others. I doubt if this 
is true. Epictetus and Spinoza were not gentlemen of leisure. It 
might be urged, on the contrary, that the conception of hea\'en 
as a place where nothing is done is that of weary toilers who 
want nothing but rest. Such argumentation can be carried on 
indefinitely, and leads nowhere. 

On the other hand, when we come to the detail of the con
troveny about universals, we find that each side can invent arfu
ments which the other side will admit to be valid. Some of 
Aristotle's criticisms of Plato on this question have been almost 
universal!>' accepted. In quite recent times, although no decision 
has been reached, a new technique has been developed, and many 
incidental problems have been solved. It is not irrational to hope 
that, before very long, a definite agreement may be reached by 
logicians on this question. 

Take, aa a second example, the ontological argument. This, as 
we blve rer1• was invented by Anselm, rejected by Thomas 
Aquinaa, accepted by Dacanes, refuted by Kant, and reinstated 
by Hegel. I think it may be said quite decisively that, aa a result 
of analyais of the concept "existence," modem logic has proved 
this argument invalid. Thia ia not a matter of temperament or of 
tne social system; it is a purel'y technical matter. The refutation 
of the argument affords, of course, no ground for supposing its 
.conclusion, namely the aistence of God, to be untrue; if it did, 

814 

Downloaded from https://www.holybooks.com



KARL MARX 

we cannot suppose that Thomas Aquinas would have rejected 
the argument. 

Or take the question of materialism. This is a word which is 
capable of many meanings; we have seen that Marx radically 
altered its aignificance. The heated controversies as to its truth 
or falsehood have largely depended, for their continued vitality, 
upon avoidance of definition. When the term is defined, it will 
be found that, according to some possible definitions, materialism 
is demonstrably false; according to certain others, it may be true, 
though there is no positive reason to think so; while according to 
yet other definitions there are some reasons in its favour, though 
these reasons are not conclusive. All this, again, depends upon 
technical considerations, and has nothing to do with the social 
system. 

The truth of the matter is really fairly simple. What is conven
tionally called "philosophy" consists of two very different ele
ments. On the one hand, there are questions which are scientific 
or logical; these are amenable to methods as to which there is 
general agreement. On the other hand, there are questions of 
pas11ionate interest to large numbers of people, as to which there 
is no solid evidence either way. Among the latter are practical 
questions as to which it is impossible to remain aloof. When there 
is a war, I must support my own country or come into painful 
cgnftict both with friends and with the authorities. At many times 
there has been no middle course between supporting and opposing 
the official religion. For one reason or another, we all find it 
impossible to maintain an attitude of sceptical detachment on 
many issues as to which pure reason is silent. A "p~ilosophy," 
in a very usual sense of the word, is an organic whole of such extra
rational decisions. It is in regard to "philosophy" in this sense 
that Marx's contention is largely true. But even in this sense a 
philosophy is determined by other social causes as well as by 
those that are economic. War, especially, has its share~ hiatorical 
causation; and victory in war docs not always go to the side with 
the greatest economic resource1. 

Marx fitted his philosophy of history into a mould suggested 
by Hegelian dialectic, but in fact there was only one triad that 
concerned him: feudalism, ri,,resented by the landowner; 
capitalism, represented by the industrial employer; and Socialiam, 
represented by the wage-earner. Hegel thought of nations as the 
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vehicles of dialectic movement; Marx substituted claaaea. He dis
claimed always all ethical or humanitarian reasons for preferring 
Socialism or taking the side of the wage-earner; he maintained, 
not that this side was ethically better, but that it \\1111 the side 
taken by the dialectic in its wholly deterministic mCM·ement. He 
might have said that he did not advocate Socialism, but only 
prophesied it. This, however, would not ha\'e been wholly true. 
He undoubtedly believed every dialectical movement to be, in 
aome impersonal sense, a progress, and he certainly held that 
Socialism, once established, would minister to human happiness 
more than either feudalism or capitalism have dove. These beliefs, 
though they must ha,·e controlled his life, remained largely in the 
background so far as his writinp arc concerned. Occasionally. 
howe\'er, he abandons calm prophecy for vigorous exhortation to 
rebellion, and the emotional basis of his ostensibly scientific 
prognostications is implicit in all he \\Tote. 

Considered purely as a p~ilosopher, Marx has gra\'e short
comings. He is too practical, too much wrapped up in the problems 
of his time. His pun·iew is confined to this planet, and, within 
this planet, to Man. Since Copernicus, it has been e,ident that 
Man has not the cosmic importance which he formerly arrogated 
to himself. No man "·ho has failed to assimilate this fact has a 
right to call his philosophy scientific. 

There goes "ith this limitation to terrestrial affairs a readiness 
to belie,·e in progress as a universal law. This readiness charac
terized the nineteenth century, and existed in !\Ian: as much as 
in bis co9temporaries. It is only because of the bc:lief in the 
inevitability of progress that Marx thought it poaaible to dispense 
with ethical considcratiom. If Socialism was coming, it must be 
an improvement. He would have readily admitted that it would 
not accm to be an improvement to landownen or capitalists, but 
that only showed that they were out of harmony with the dialeL"tic 
movement,of the time. Marx profcued himself an atheist, but 
retained a cosmic optimism which only theism could justify. 

Broadly speaking, all the elements in Marx's philosophy which 
are derived from Hegel are umcicntific, in the sense that there i11 
np reason whatever to suppote them true. 

Perhapa the philosophic drcsl that Marx ga,-c to his Socialism 
had really not much to do with the buia of his opinions. It is 
-, to rat.ate the moat important pan of what he had to say 
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without any reference to the dialectic. He wu impreaaed by the 
appalling cruelty of the industrial system as it existed in England 
a hundred years ago, which he came to know thoroughly through 
Engels and the reports of Royal Commissions. He saw that the 
system YQIS .likely to develop from free competition towards 
monopoly, and that its injustice must produce a movement of 
revolt in the proletariat. He held that, in a thoroughly indus
trialized community, the only alternative to private capitalism is 
State ownership of land and capital. None of these propositions 
are matters for philosophy, and I shall therefore not consider 
their truth or falsehood. The point is that, if true, they suffice to 
estahlish what is practically important in his system. The Hegelian 
trappings might therefore be dropped with advantage. 

The history of :\larx's reputation has been peculiar. In his own 
country his doctrines inspired the programme of the Social Demo
cratic Party, which grew steadily until, in the general election of 
1912, it secured one third of all the \'Otes c:ist. Immediately after 
the first world war, the Social Democratic Party was for a time 
in power, and Ebert, the first president of the Weimar Republic, 
was a member of it; but by this time the Party had ceased to 
adhere to !\larxist orthodoxy. Meanwhile, in Russia, fanatical 
belic\'crs in Marx had acquired the go\'emment. In the West, 
no large working-class movement has been quite Marxist; the 
Dfitish Labour Party, at times, has seemed to mo,·e in that direc
tion, but ha.'l nevertheless adhered to an empirical type of 
Socialism. Large numbers of intellectuals, however, ha,·e been 
profoundly influenced by him, both in England and in America. 
Jn Germany all ad,·ocacy of his doctrines has hec!'n forcibly 
suppressed, but may he expected to re,·ivt: when the Nazis are 
overthrown} 

Modem Europe and America have thus been divided, politically 
and ideologically, into three camps. There are Liberals, who still, 
as far as may be, follow Locke or Bentham, but with \vying 
degrees of adaptation to the needs of industrial organizltion. There 
are !\1arxists, who control the Government in Russia, and are 
likely to become increasingly influential in various other countries. 
These twl' sections of opinion are philosophically not very widely 
sepantcd, both are ntionalistit, and both, in interation, tre 
acientific and empirical. But from the point of view of practical 
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politics the division is sharp. It appears already in the letter of 
James Mill quoted in the preceding chapter, saying "'their notions 
of property look ugly." 

It must, however, be admitted that there are certain respects in 
which the rationalism of Man: is subject to limitatiq,ns .• Although 
he holds that his interpretation of the trend of development is 
true, and will be borne out by events, he believes that the argu• 
ment will only appeal (apart from rare exceptions) to those whose 
cJasa interest is in agreement with it. He hopes little from per
suasion, everything from the class war. He is thus committed in 
practice to power politics, and to the doctrine of a master class, 
though not of a master race. It is true that, as a result of the social 
revolution, the division of classes is expected ultimately to dis
appear, giving place to complete political and economic harmony. 
But this is a distant ideal, like the Second Coming; in the mean
time, there is war and dictatonhip, and insistence upon ideological 
orthodoxy. 

The third section of modem opinion, represented politically by 
Nazis and Fascists, diffen philosophically from the other two far 
more profoundly than they differ from each other. It is anti
rational and anti-scientific. Its philosophical progeniton are 
Rousseau, Fichte, and Nietzsche. It emphasizes will, especially 
will to power; this it bclie\'CS to be mainly concentrated in certain 
races and indi\iduals, who therefore have a right to rule. ' 

Until Rousseau, the philosophical world had a certain unity. 
This has disappeared for the time being, but perhaps not for long. 
It can be rcco,·ered by a rationalistic reconquest of men's minds, 
but not in any other way, since claims to mastery can only 
breed strife. 
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BERGSON 

HENRI BERGSON was the leading French philosopher of 
the present century. He influenced William James and 
Whitehead, and had a considerable effect upon French 

thought. Sorel, who was a vehement advocate of syndicalism and 
the author of a book called Reflection, on Violence, used Bergsonian 
irrationalism to justify a revolutionary labour movement having 
no definite goal. In the end, however, Sorel abandoned syndicalism 
and became a royalist. The main effect of Bergson's philosophy 
was consen·ative, and it harmonized easily with the movement 
which culminated in Vichy. But Bergson's irrationalism made a 
wide appeal quite unconnected with politics, for instance to 
Bernard Shaw, whose Back to MethuselaJ, is pure Bergsonism. 
Forgetting politics, it is in its purely philosophical aspect that we 
must consider it. I have dealt with it somewhat fully as it exempli
fies admirably the revolt against reason which, beginning with 
Rousseau, has gradually dominated larger and larger areas in the 
life and thought of the world.1 

The classification of philosophies is effected, as a rule, either 
by their methods or by their results: "empirical" and "a priori" 
is a classification by methods, "realist" and "idealist" is a classi
fication by results. An attempt to classify Bergson'a philosophy 
in either of these ways is hardly likely to be successful, since it 
cuts acf0118 all the recognized divisions. 

But there is another way of classifying philosophies, less precise, 
but perhaps more helpful to the non-philosophical; in this way, 
the principle of division is according to the predominant desire 
which has led the philosopher to philosophize. Thus \\I ahab have 
philosophies of feeling, inspired by the love of happineaa; theoret
ical philosophies, inspired by the lo,·e of knowledge; and practical 
philosophies, inspired by the love of action. 

Among philoeopbies of feclint we aball place all thoae wbieh 
1 The remainder of this chapter • in the main • reprint of an anic:le 

publiahed in Tu Mtlllid for 191a. 
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ue primarily optimistic or pessimistic, all those that offer schemes 
of salvation or try to prove that salvation is impossible; to this 
class belong most religious philosophies. Among theoretical philo
sophies we shall place mOlt of the great systems; for though the 
desire for knowledge is rare, it has been the sourc,e of most of 
what is best in philosophy. Practical philosophies, on the other 
hand, will be those which regard action as the supreme good, 
considering happine&& an effect and knowledge a mere instrument 
of suc:ceuful activity. Philosophies of this type would have been 
common among W estem Europeans if philosophers had been 
average men; as it is, they have been rare until recent times: in 
fact their chief representati\-es are the pngmatists and Bergson. 
In the rise of this type of philosophy \\"C may see, as Bergson 
bimaelf does, the re,·olt of the modem man of action against the 
authority of Greece, and more particularly of Plato; or we may 
connect it, u Dr. Schiller apparently would, with imperialism 
and the motor-car. The modem world calls for such a philosophy, 
and the success which it has achieved is therefore not surprising. 

Bergaon's philosophy, unlike most of the systrms of the past, is 
dualistic: the world, for- him, is divided into two disparate portions, 
on the one band life, on the other matter, or rather that inen 
aometbing which the intellect \'iews u matter. The whole uni\·en;e 
is the cla&h and conffict of two opposite motions: life, which climbs 
upward, and matter, which falls downward. Life is one great forte, 
one vast vital impulse, given once for all from the beginning of the 
world, meeting the resistance of matter, struggling to break a "-ay 
through matter, learning gradually to use matter by means of 
o.rganir.ation; divided by the obstacles it encounten into diverging 

' currents, like the wind at a street-comer; panly subdued by 
matter through the \'Cry adaptations which matter forces upon it; 
yet retaining alway1 its capacity for free activity, struggling always 
to find new outlets, seeking al\\'ays for greater Jibeny of movemenl 
amid \be opposing walls of matter. 

Evolutioh is not primarily explicable by adaptation to environ
ment; adaptation explains only the tuma and twists of evolution, 
like the windings of a road approaching a town through hilly 
country. But thia aimile is not quite adequate; there ia no town, 
116 definite goal, at the end oft the road along which evolution 
travels. Mec.banisni and teleology 1uffer from the aame defect: 
lloth auppoee that there ia no eueotial novelty in the world. 
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Mechanism regards the future u implicit in the put, and teJe. 
ology, since it believes that the end to be achieved can be known in 
advance, denies that any essential novelty is contained in the result. 

Aa against both these views, though with more sympathy for 
teleology, than f9r mechanism, Bergson maintains that evolution 
is truly Cltat,w, like the work of an artist. An impulse to action, 
an undefined want, exists beforehand, but until the want is satis
fied it is impossible to know the nature of what will satisfy it. For 
example, we may suppose some vague desire in sightless animals 
to be able to be aware of objects before they were in contact with 
them. This led to efforts which finally resulted in the creation of 
eyes. Sight satisfied the desire, but could not have been imagined 
beforehand. For this reason, evolution is unpredictable, and deter
minism cannot refute the advocates of free will. 

This broad outline is filled in by an account of the actual devel
opment of life on the earth. The first division of the current was 
into plants and animals; plants aimed at storing up energy in a 
reservoir, animals aimed at using energy for sudden and rapid 
movements. But among animals, at a later stage, a new bifurcation 
appeared: i,uti,,ct and intell«t became more or less separated. 
They arc never wholly without each other, but in the main intellect 
is the misfortune of man, while instinct is seen at its best in ant.a, 
bees, and Bergson. The division between intellect and instinct is 
fuadamental in his pbilmophy, much of which is a kind of Sand
ford and !\lerton, with instinct aa the good boy and intellect as the 
bad boy. 

Instinct at its best is called intuition. "By intuition," he says, "I 
mean instinct that has become disinterested, self-oonscious, 
capable of reflecting upon its object and of enlarging it inde
finitely." The account of the doings of intellect is not always easy 
to follow, but if we are to undentand Bergson we must do our best. 

Intelligence or inrcllcct, "as it leaves the hands of nature, has 
for ita chief object the inorganic solid"; it can only form a clear 
idea of the discontinuous and immobile; its concepts 1ft odtside 
each other like objecta in apace, and have the same stability. The 
intellect aeparates in apace and fixee in time i it ia not made to 
think evolution, but to repraent b«ot,a""I u a series of states. "The 
mtelJet.'1 is characterized by a natuf#l inability to undentand life" 4 
geometry and logic, which are its typical products, are atrictJy 
applicable to solid bodiea, but ellcwbcrc rcamning Dllt be checked 
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by common aense, which, 18 Berpon truly says, ii a very different 
thing. Solid bodies, it would seem, are something which mind has 
created on purpose to ~pply intellect to them, much 18 it has 
created chess-boards in order to play chess on them. The genesis 
of intellect and the genesis of material bodies, .we are told, are 
correlative; both have been developed by reciprocal adaptation. 
"'An identical process must have cut out matter and the intellect, 
at the same time, from a stuff that contained both." 

This eonception of the simultaneous growth of matter and in
tellect ia ingenious, and deserves to be undentood. Broadly, I 
think, what is meant is this: Intellect is the power of seeing things 
as separate one from another, and matter is that which is separated 
into distinct things. In reality there are no separate solid things, 
only an endless stream of becoming, in which nothing becomes 
and there ia nothing that this nothing becomes. But becoming may 
be a movement up or a mo,·ement down: when it is a movement 
up it is called life, when it is a movement do\\·n it is what, as 
misapprehended by the intellect, is called matter. I suppose the 
universe is shaped like a cone, \\ith the Absolute at the ,·ertex, for 
the mo,-ement up brings things together, while the movement 
down separates them, or at least seems to do so. In order that the 
upward motion of mind may be able to thread its way through 
the downward motion of the falling bodies which hail upon it, it 
must be able to cut out paths between them; thus as intelligc,ce 
was formed, outlines and paths appeared, and the primith·e flux 
was cut up into separate bodies. The intellect may be compared 
to a carver, but it has the peculiarity of imagining that the chicken 
always \\"al the separate pieces into which the carving-knife 
divides it. 

"'The intellect," Berpon says, "always behaves as if it \\'ere 
fucinated by the contemplation of inert matter. It ia life looking 
outward, putting itaelf outside itaelf, adopting the ways of unor
pnized nature in principle, in order to direct them in fal't." If 
we may b: allowed to add another image to the many by which 
Bergaon'• philoaophy i, illustrated, we may uy that the univcne is 
a vast funicular railway, in which life ia the train that goes up, and 
matter ii the train that goes down. The intellect conaiaa. in watch
q the dacending train II it p.ueea the ascending train in which 
we are. The obvioualy nobler faculty which conccntra&es ill aucn
lioD on our own tram ia iDltinct °" iDtuitm. It ia poaeible to leap 
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from one train to the other; this happens when we become the 
victima of automatic habit, and is the essence of the comic. Or 
we can divide ourselves into parts, one part going up and one 
down; then only the part going down is comic. But intellect is not 
itself a ciesc;.ending motion, it is merely an observation of the 
descending motion by the ascending motion. 

Intellect, which separates things, is, according to Bergson, a 
kind of dream; it is not aaiw, as all our life ought to be, but 
purely contemplative. When we dream, he says, our self is scat
tered, our past is broken into fragments, things which really inter
penetrate each other are seen as separate solid units: the extra
spatial degrades itself into spatiality, which is nothing but separate
ness. Thus all intellect, since it separates, tends to geometry; and 
logic, which deals with concepts that lie wholly outside each other, 
is really an outcome of geometry, follo\\;ng the direction of 
materiality. Both deduction and induction require spatial intuition 
behind them; "the movement at the end of which is spatiality 
lays down along its course the faculty of induction, as well as that 
of deduction, in fact, intellectuality entire." It creates them in 
mind, and also the order in things which the intellect finds there. 
Thus logic and mathematics do not represent a positive spiritual 
effort, but a mere somnambulism, in which the will is suspended, 
and the mind is no longer active. Incapacity for mathematics is 
tffc.·rcforc a sign of grace ·-fortunately a ,·cry common one. 

As intellect is connected with space, so instinct or intuition is 
connected with time. It is one of the noteworthy features of Berg
son's philosophy that, unlike most writers, he regards time and 
space as profoundly dissimilar. Space, the characteristic! of matter, 
arises from a dissection of the ftux which is really illusory, useful, 
up to a certain point, in practice, but utterly misleading in theory. 
Time, on the contr.iry, is the essential characteristic of life or 
mind. "Wherever anything lives," he says, "'there is, open some
where, a register in which time is being inscribed." But t)ie time 
hc:re spoken of is not mathematical time, the homogcn&us assem
blage of mutually external instants. l\lathematica1 time, according 
to Bergson, is really a form of space; the time which is of the 
essence of life is what he calls duration. This conception of duration 
is fundamental in his philosophyt it appears already in bis earliest 
book 1une and Fru Will, and it is necessary to undentand it if 
we are to have any comprehension of his system. It is, bowev~ 
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a very difficult conception. I do not fully understand it ffl)'lelf, and 
therefore I cannot hope to explain it with all the lucidity which it 
doubtless deserves. 

"Pure duration," we are told, "is the form which our conscious 
states assume when our ego lets itself liw, when it r.efrains from 
separating its present state from its former states." It forms the 
past and the present into one organic whole, where there is mutual 
penetration, succession without distinction. "Within our ego, there 
is succession \\ithout mutual externality; outside the ego, in pure 
space, there is mutual extemalit)· \\ithout succession." 

"Questions relating to subject and object, to their distinction 
and their union, should be put in terms of time rather than of 
space." In the duration in which we sn Ollrstlws acting, there are 
dissociated elements; but in the duration in which we ad, our 
states melt into each other. Pure duration is what is most rcmo,·ed 
from extcmality and least penetrated with extemality, a duration 
in which the past is big with a present absolutely new. But then 
our \\ill is strained to the utmost; we have to gather up the put 
which is slipping away, and thrust it whole and undi,ided into 
the present. i\t such moments we truly possess ourscln.·s, but such 
moments are rare. Duration is the \"Cl)" stuff of rt'ality, which is 
perpetual becoming, ne,·er something made. 

It is abo,•e all in mnnory that duration exhibits itself, for in 
memory the past sun·in-. in the pracnt. Thus the theory •of 
memory becomes of great importance in Bergson's philosoph)·· 
l•lattn and Jlnnor)' is t:onccmcd to show the relation of mind and 
matter, of which both are affirmed to be real, by an analysis of 
memory, l·hich is "just the intc:nection of mind and mattrr." 

There are, he N)'li, two r:adacally different things, both of "·hich 
are commonly called """"")' ; the diatincrion between thetie ~·o 
it much emphasized by Bc-rpon. .,The put IWVi\·ct," he says, 
.. under two distinct lunna: tint, in motor mechaniamt; eecondly, 
in in~ependent recollectiona." }·or eumplr, • man ii said to 
mnanber\ poem if he can rcpllll ic by hcan, that is to uy, if he 
bu acquired a certain habit or mechanism enabliag him to repeat 
a former action. But he might, at lcut lhcorccically, be able tu 
repeat the poem withc,ut ID)' rec:oUeccioo of the prmout occaainfua 
oil which he bu read it; lhua tthae i, no comciouanal ol pal 
e\'Cmt• involved in dua mrt of memory. The eecoad 10ft. which 
•lone really deRna to be called memory' i, nhibited iA ncol-

•ac 
Downloaded from https://www.holybooks.com



BERGSON 

lections of separate occasions when he baa read the poem, each 
unique and with a date. Here, he thinks, there can be no question 
of habit, since each event only occurred once, and had to make its 
impression immediately. It is suggested that in some way every
thing that hu happened to us is remembered, but as a rule only 
what is useful comes into consciousness. Apparent failures of 
memory, it is argued, are not really failures of the mental part of 
memory, but of the motor mechanism for bringing memory into 
action. This view is supported by a discussion of brain physiology 
and the facts of amnesia, from which it is held to result that true 
memory is not a function of the brain. The past must be acted by 
matter, imagined by mind. Memory is not an emanation of matter; 
indeed the contrary would be nearer the truth if we mean matter 
as grasped in concrete perception, which always occupies a certain 
duration. 

"Memory must be, in principle, a power absolutely independent 
of matter. If, then, spirit is a reality, it is here, in the phenomena 
of memory, that we may come into touch with it experimentally." 

At the opposite end from pure memory Bergson places pure 
perception, in regard to which he adopts an ultra-realist position. 
"In pure perception," he says, "we are actually placed outside 
ourselves, we touch the reality of the object in an immediate 
ir!tuition." So completely does he identify perception with its 
object that he almost refuses to call it mental at all. "Pure percep
tion," he says, "which is the lowest degree of mind-mind with
out memory-is really part of matter, as we understand matter." 
Pure perception is constituted by dawning action, its actuality lies 
in its activity. It is in this way that the brain becomes •relevant to 
perception, for the brain is not an instrument of action. The' 
function of the brain is to limit our mental life to what is practically 
useful. But ~or the brain, one gathers, everything would be pc:r
cc:ivcd, but in fact we only perceive what interests us. "The body, 
always turned towards action, has for its essential funcpon to limit, 
with a view to action, the life of the spirit." It is, in fact, an 
instrument of choice. 

We must now return to the subject of instinct or intuition, as 
opposed to intellect. It was necessary fint to give some account 
of duration and memory, since l!e1"R90n's theories of duration ind 
memory are presuppoeed in his account of intuition. In man, 11 

he 1\ow exiat1, intuition is the fringe or penumbra of intellect: 
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it hu been thrust out of the centre by beiDa ._ Ullful in action 
than intellect. but it baa deeper wa which mue it ct.inble to 
bring it back into greater prominence, Berpon wilbea to 1111kt 
intellect .. tum inwards OD inelf, and awaken the potentialiuea of 
intuition which still slumber within it." The relation. betweeu 
instinct and intellect is compared to that between light and touch. 
Intellect. we are told, \\ill not give bowledce of thinp It a dis
tance; indeed the function of lcience ii said to be to explain all 
perceptions in terms of touch. 

"Instinct alone," be 11)"1, "ia knowledge at a distance. h bu thc
mne relation to intelligence that ,ision hu to touch." We may 
observe in passing that, u appean in many puup, l3ctpon is 
a strong ,-isualizer, whose thought ia alwaya condue1t'd by me.am 
of visual images. 

The essential charactcris1ic of intuicjon i• 1h11 it Joa not Ji,·iJc 
the \\'Orld into sc-par.ate thini:-, u the m11:Uce1 dut:1; :ahhough 
Bcrgson docs not w;c thc,.c word,. \\e mighc dC11Cnhc it .u 1y11-
thetic rather Ulan analytic. h •rrrchc:nJ, a muh1phory, hue ;a 

multiplicity of intcrpcnctr:1tin~ ptUC'C$!1C:l. not of i.ratt.11lly ntcrn.al 
bodies. There arc in truth no 1Jri11t1: "thini.,.. an<f ,u.un arc- only 
views, taken by our mind, of becnrnin,:. Thrrc ,Ut' no than~. dK't\· 
are only actions." This new of the worlJ, "lud1 :&J'J"IC".m dlffo:1.1h 
and unnatural to intellect, is easy anJ natural to inttuuuri. '.\lcnwp· 
affords an instance of what is meant, for in memo')' rhc p;u.c l,,·c_,, 
on into the prcsc-nr and intcrpcnetntcs it. :\pan from mmJ, the 
t1'0rJd would be pcrpc.-rually dying and being bom •~am; the p.ut 
"·ouJd ha,·~ no rc:iliry, and therefore there would br no p;.u.r. h i• 
memory. with its corrclarh·c dc:airc, that makes the put anJ rhc 

'future real and therefore creates true duration and true rime. 
Intuition alone: can understand th.ia mingling of put and future: 
to the intellect they remain external, spatially external a.a it were, 
to one anoc1ler. Under tlac guidance of intuition, we pcrcci,·c that 
"form ia onlv a snaptbot view of a transition," and thr phil0110phc:r 
"11iU 1tt lhc material world melt back into a ainglc flux." 

Closely connected 11-ith the merita of intuition arc lkrgaon'1 
doctrine off reedom and Im prailC of action. "In reality," he says, 
111 living being it I centre of 1M.-tion. It represent• a certain ,um 
of' contingency entering into thl world, that is to say, a certain 
quantity of poeaible action." The argumenu againat free will 
depend panly upon U1Uming that the intensity of psychical at.ta 
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is a #Jfllffllity, capable, at leat in theory, of numerical lllfJIIIUN

ment: this view Berpon undertakes to refute in the fint chapter 
of Ta ad F,w Will. Partly the detenninist depends, we are 
told, upon a c:onfuaion between true duration and mathematical 
time, whtch •Berpon regards u really a form of space. Partly, 
again, the determinist rats his cue upon the unwamnted 188UDlp
tion that, when the state of the brain is given, the state of the 
mind is theoretically determined. Bergson is willing to admit that 
the convene is true, that is to say, that the state of brain is deter
minate when the state of mind is given, but he regards the mind 
as more differentiated than the brain, and therefore holds that 
many different states of mind may correspond to one state of 
brain. He concludes that real freedom is possible: "We are free 
when our acts spring from our whole personality, when they express 
it, when they have that indefinable resemblance to it which one 
sometimes finds between the artist and his work." 

In the above outline, I have in the main endeavoured merely 
to state Bergson 's views, without giving the reasons adduced by 
him in fa,·our of their truth. This is easier than it would be with 
most philosophers, since as a rule he does not give reasons for his 
opinions, hut relies on their inherent attractiveness, and on the 
charm of an excellent style. Like advertisers, he relies upon 
pwturesque and varied &tatement, and on apparent explanation 
of many obscure facts. Analogies and similes, especially, form a 
,·ery large part of the whole process by which he recommends 
his \'iews to the reader. The number of similes for life to be 
found in his works exceeds the number in any poet knQwn to me. 
Life, he says, is like a shell bursting into fragments which are 
again shells. It is like a sheaf. Initially, it was "a tendency to 
accumulate in a reservoir; as do especially the green parts of 
,·egetables." But the reservoir is to be fitted with boiling water 
from which ateam is issuing; "jets must be gushing out un
ceasingly, of which each, falling hack, is a world." .Agaift "life 
appears in its entirety as an immense wave which, starting from 
a centre, spreads outwards, and which on almost the whole of its 
circumference ia stopped and converted into oscillation: at one 
single point the obstacle has been.forced, the impulaion has pastfd 
freely." Then there is the great climax in which life is compared 
to a cavalry charge. 11AII oll8nized beinga, from the humblest to 
the higheat, from the fint origins of life to the time in which wl 
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are. tnc1 in .u p1ace1 u in a11 timea. do but mdence • linglt 
impulsion the invene of the movement of matter. and in itltlf 
indiviaibJe1

• All the living hold·~. and all yield to the ame 
tremendous push. The animal takes its ~ on. tbr plant. man 
bestrides animality, and the whole of bumanal)', m'lpllte and in 
time, ii one immenle army galloping beside and bdon and behind 
each of us in an overwhelming charge able to bat down e\'ff)' 
resistance and to clear many obstacles. perhap1 even death." 

But a coo) critic, who f eds hiffl!llelf • l1lCff tpeetaeor. perhar, 
an unsympathetic spectator, of the c~ in "·hich man ia mount~ 
upon animality, may be indined to think that aim and cattful 
thought is hardly compatible \\ith this form of e.1ttciw. \\'hm he 
is told that thought is 3 mtl't' ntnns of action, the fflt'rc impuh,c 
to avoid obstacles in the field, he may fttl that auch 1 ,·n is 
becoming in a ca,-.Jry officer, ~ut not in a philOIIOJ)ht-r. whnee 
business, after all, is with thought: he m.;1~· fttl dut in the put.ion 
and noise of ,·iolent motion there i1 no room for ttK fainter music 
of reason, no leisure for the diiimc-rNtrd t.·onrrmrliation in \\·hich 
greatness is sought, not by turt,ulrnc:c-, hut by the- gn-.atllt'SI o( 

the universe which is mirrort"J. In that l"Ut', hr nu~· ~ rnnptc-d 
to ask whether there are an~- rc-as,,n11 fur aC't'Trtin~ ""h II rctdt'i,11 
view of the world. And ii hl' wi1 this quntion. he "ill find, if 
I am not mistaken, , h:it , ht'rc is no rruon " hate\ c-r fot a,:c~rr*~ 
this ,iew, either in the uni\'C'n.t: c,r in tht' w111tn1,.-. of \1. lkfp,n. 

• The two foundations of lk-rp,n 's phdu11oph)', in IO far aa it i, 
more than an imaginative- anJ ,,oetic , iCll' of dK" "orld, arc h11 

doctrines of space and rimr. Hit doctrine of •rarr 11 r«auirro for 
hia condemnation of the in1tllrt.1, and if ht: fail• in h•• condemna
tion of the intellc-ct, tbt- intell('("t will succenJ in ,u cundt-nuu• 
tion o~him for between the two it i, "'llr to d1r knifr. Hi• dO(..-trinc 
of time ii ncceaary for bi.a ,indication of freedom, for hi• eac.apt 
from what William Jama,caJJc-J a "blod uniVt'rae," for hi,doctrinc 
of I perpetual flux in which rht-re is nothin,t that ftow1. and for hit 
wt,ole account of the relatforu between mind and mattff. h "'iJI be 
well, therdorc, in criticitm, ro conccntnU' on thele two doctrines. 
lf they are uue, 1uch minor crron and incon.mtenciea u no philo.,,,he,- e1C1J>e1 ,.-ould not greatly matter; while if they are falle, 
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AOthing remaim except an imaplative epic, to be judgt:d oa 
aesthetic rather than on intellectual grounda. I ahall beain with 
the theory of space, as being the simpler of the two. 

Bergaon's theory of space occun fully and explicitly in his r.,,.. 
and F,11 Will, and therefore belongs to the oldelt parts of bia 
philosophy. In his first chapter, he contends that g,taur and m 
imply space, since he regards the greater as essentially that which 
contains the lea. He offers no arguments whatever, either good 
or bad, in favour of this view; he merely excla~, as though he 
were giving an obvious ,«bu:tio ad almwdran: "As if one could 
still speak of magnitude where there is neither multiplicity nor 
space!" The obviOUI cases to the contrary, mch as pleasure and 
pain, afford him much difficulty, yet he never doubts or re
examines the dogma with which he starts. 

In his next chapter, he maintains the same thesis as regards 
number ... As soon as we wish to picture number to ourselves," 
he says, "and not merely figures or words, we are compelled to 
have recourse to an extended image," and "every clear idea of 
number implies a visual image in space." These two sentences 
suffice to show, as I shall try to prove, that Bergson does not know 
what number is, and has himself no clear idea of it. This is shown 
also by his definition: "Number may be defined in general as a 
collection of units, or speaking more exactly, as the synthesis of • the one and the many." 

Jn discussing these statements, I must ask the reader's patience 
for a moment while I call attention to some distinctions which may 
at first appear pedantic, but are really vital. There are th~ entirely 
diff ercnt things which are confused by Bergson in the above state
ments, namely: ( 1) number, the general concept applicable to the 
\·:1rim1s particular numbers; (2) the various particular numbers; 
(3) the various collections to which the various particular numben 
are applicable. It is this 1..st that is defined by Berg90n when he 
says that number is a collectaon of units. The twelve &Jl>stlee, the 
twelve tribes of Israel, the tweh·c months, the tweh·e signs of the 
zodiac, are all collections of units, yet no one of them is the 
number 12. still leu is it number in general, as by the above 
definition it ought to be. The number 12, obviously, is somethinJ 
which all these collections have ift common, but which they do 
not have in common with other collections, such as cricket elevens. 
Hence the number 12 is neither a collection of nvelve tenns, nor' 
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fallacies and confuaiona, to aupport them in their attempt to prove 
all mathematics self-contradictory. Thence the Hegelian account 
of these matten passed into the current thought of philosophers, 
where it has remained long after the mathematicians have removed 
all the difficulties upon which the philosophers rely. A{_ld so long 
as the main object of philosophen is to show that nothing can be 
learned by patience and detailed thinking, but that we ought rather 
to wonhip the prejudices of the ignorant under the title of "reason" 
if we are Hegelians, or of "intuition" if we are Bcrgsonians, so 
long philosophen will take care to remain ignorant of what mathe
maticians have done to remove the errors by which Hegel profited. 

Apart from the question of number, which we ha,·e alrc.-ady 
considered, the chief point at which Bergson touches mathematics 
is his rejection of what he calls the "cinematographic" represen
tation of the \\·orld. Mathematics concei,·es change, e\"en con
tinuous change, as constituted by a aeries of states; Bergson, on 
the contrary, contends that no series of states can represent what 
is continuous, and that in change a thing is ne,·er in any state at 
all. The ,-iew that chan~ is constituted by a series of changing 
states he calls cinematographic; this view, he says, is natural to 
the intellect, but is radically ,icious. True change can only be 
explained by true duration; it in\:ol,·cs an intcrpent-tration of past 
and present, not a mathematical succcssion of static states. This 
is what is called a "dynamic" inst~d of a "static" ,·icw of the 
world. The question is important, and in spite uf its diffil"t1hy we 
cannot pass it by. 

Bergsoo's position is illustrated--and what is to be saiJ in 
criticism may also be aptly illustrated-- by Zeno 's ar~umcnt of 
the arrow. Zeno argues that, sinl-c the arrow at each moment 
simply is where it is, therefore the arrow in its t1ight is always 
at rest. At fint sight, this argument ma)· nut appc:.1r a ,·r1-y powerful 
one. Of counc, it \\-ill be said, the 811'0\\' is whrre it is at unc 
momrnt, but at another moment it is somewhere c:be, and this is 
just what constitutes motion. Certain difticultica, it is true, ariR 
out of the continuity of motion, if we inai11t upon usuming that 
motion is also discontinuous. These difficulties, thua obtained, 
have long been part of the stock-in-tnde of philOliOphen. hut if, 
with the mathematician,, we a.,·oid the usumption that motion 
ii alao dilcontinuoua, we shall not (all into the phil0110pher'1 
,diflic:ultiea. A cincmatognph in which there are an infinite number 

A1z 

Downloaded from https://www.holybooks.com



BIRGSON 

of pictures, and in which there ia never a •zt picture because an 
infinite number come between any two, will perfectly represent 
a continuous motion. Wherein, then, lies the force of• Zeno'• 
argument? 

Zeno belonged to the Eleatic achool, whose object was to prove 
that there•codld be no such thing as change. The natural view to 
take of the world is that there are thing, which change; for example, 
there is an arrow which is now here, now there. By bisection of 
this view, philosophers have developed two paradoxes. The Eleatics 
said that there were things but no change&; Heraclitus and Bergson 
said there were changes but no things. The Eleatics said there was 
an arrow, but no flight; Heraclitus and Bergson said there was a 
flight, but no arrow. Each party conducted its argument by refu
tation of the other paey. How ridiculous to say there is no arrow! 
say the "static" party. How ridiculous to say there is no flight I 
say the "dynamic" party. The unfortunate man who stands in the 
middle and maintains that there is both the arrow and its flight 
is assumed by the disputants to deny both; he is therefore pierced, 
like St. Sebastian, by the arrow from one side and by its flight 
from the other. But we have still not diacovered wherein lies the 
force of Zeno's argument. 

Zeno assumes, tacitly, the essence of the Bergsonian theory of 
change. That is to say, he assumes that when a thing is in a process 
of .~ontinuous change, even if it is only change of position, there 
must be in the thing some internal date of change. The thing 
must, at each instant, be intrinsically different from what it would 
be if it were not changing. He then points out that at each instant 
the arrow simply is w~re it is, just as it would be if it \\,;re at rest. 
Hence he concludes that there can be no such thing as a ltate of 
motion, and therefore, adhering to the view tlJat a state of motion 
is essential to motion, he infers that there can be no motion and 
that the arrow is always at rest. 

Zeno'• argument, therefore, though it does not touch the mathe
matical account of change, does, p,i,na /am, refute.a vi,w of 
change which is not unlike Bergson 's. How, then, does Bergaon 
meet Zeno'• argument? He meets it by denying that the arrow is 
ever anywhere. After stating Zeno'• argument, he replies: "Yes, 
if we suppose that the arrow can fver 1M in a point of its course. 
Yea, again, if the arrow, which 11 moving, ever coincides with 
a poeition, which is motionleaa. But the arrow never i, in any 
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point of its coune."' This reply to Zeno, or a cloeely similar one 
concerning Achilles and the Tortoise, occurs in all bis three boob. 
Bergson'a view, plainly, ia paradoxical; whether it is pouibk, ia 
a question which demands a discussion of his view of duration. 
His only argument in its favour ia the statement that the mathe
matical view of change "implies the absurd proposition a.hat move
ment is made of immobilities."' But the apparent abBUrdity of this 
view is merely due to the verbal form in which he has stated it, 
and vanishes as soon as we realize that motion implies relations. 
A friendship, for example, is made out of people who arc friends, 
but not out of friendships; a genealogy ia made out of men, but 
not out of genealogies. So a motion is made out of ,~·hat is moving, 
but not out of motions. It expresses the fact that a thing may be 
in dift'erent places at different times, and that the places may still 
be different however near together the times may be. Bergson's 
argument against the mathematical view of motion, therefore, 
reduces itaelf, in the last analysis, to a mere play upon words. 
And with this conclusion we may pass on to a criticism of his theory 
of duration. 

Bergson's theory of duration is bound up with his theory of 
memory. According to this theory, things remembered survh-e in 
memory, and thus interpenetratc present things: past and present 
are not mutually external, but are mingled in the unity of con
eciousnesa. Action, he •ys, ia what constitutes being; but ma,\e
matical time is a mere passh•e receptacle, which docs nothing and 
therefore ia nothing. The past, he says, is that which acts no longer, 
and the present is that which is acting. But in this statement, u 
indeed t1'roughout his account of duration, Uergson is uncon
ecioualy usuming the ordinary mathematical time; without this, 
his statements are unmeaning. What is meant by saying "the past 
ii esaeotially tMI a,ltid, ads no IDnger" (his italics), except that the 
past ia that of which the action is past? the words "no longer" 
are words expressive of the past; to a person who did not ha,·e 
the ordina-y notion of the past aa something outside the pracnt, 
these words would have no meaning. Thlll his definition is cir
cular. What he aya is, in effect, "the past ii that of which the 
action ii in the put." M a definition, this cannot be r.-rded u 
• happy eft'on. And the 111.me applia to the present. The pracnt, 
we are told, ii "thal wld&I, ii odiiv" (hia italics). But the word 

. ...... introduces just dw idea of. the praent which wu to be 
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defined. The present is that which ;, acting as oppoeed to that 
which fDtll acting or flJill b, acting. That is to say, the present is 
that whose action is in the present, not in the past or in the future. 
Again the definition is circular. An earlier passage on the ume 
page will illuatrate the fallacy further. uThat which constitutes 
our pure perception," he says, "is our dawning action ••.• The 
aduality of our perception thus lies in its actifJity, in the move
ments which prolong it, and not in its greater intensity: the past is 
only idea, the present is ideo-motor." This passage makes it quite 
clear that, when Bergson speaks of the past, he does not mean the 
past, but our present memory of the past. The past when it •existed 
was just 88 active 88 the present is now; if Bergson's account were 
correct, the present moment ought to be the only one in the whole 
history of the world containing any activity. In earlier times there 
were other perceptions, just 88 active, just 88 actual in their day, 
88 our present perceptions; the past, in its day, was by no means 
only idea, but was in its intrinsic character just what the present 
is now. This real past, however, Bergson simply forgets; what he 
speaks of is the present idea of the past. The real past does not 
mingle with the present, since it is not part of it; but that is 
a very different thing. 

The whole of Bergson 's theory of duration and time rests 
throughout on the elementary confusion between the present 
oceurrence of a recollection and the past occurrence which is 
recollected. But for the fact that time is so familiar to ua, the 
vicious circle involved in his attempt to deduce the past 88 

what is no longer active would be obvious at once. Aa it is, what 
Bergson gives is an account of the difference between perception 
and recollection-both present facts-and what he believes 
himself to have given is an account of the difference between the 
present and the past. As soon 88 this confusion is realiad, his 
theory of time is seen to be simply a theory which omits time 
altogether. 

The confusion between present remembering and the pasl event 
remembered, which aeema to be at the bottom of Bergson's theory 
of time, is an instance of a more general confusion which, if I am 
not mistaken, vitiates a great deal of his thought, and indeed a 
great deal of the thought of mos& modem philoeophen-1 mean 
the confusion between an act of knowing and that which is known. 
In memory, the act of knowing i1 in the present, whereas what ii\ 
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mown is in the pat; du bJ coafullas ._ • diadnction 
between pat and Jftlffll it bluned. 

Throughout A111tt1r a4 M,_,,,. this eonf1llian betw-. tht 1et 
of knowing and the object known ii indiapewble. It ii enahrint'd 
in the use of the \\'Ord .. i~ ... which ii aplaiaeJI -, the ''"Y 
beginning of the book. He d~tt ...,. that. lpll1 from phibo. 
pmcal rb«Jrie,, nwytbing tlut "bow RlftlUD of "'im,p,," 

w/Jic/J iad«d COMtitutt tJae whok uniwrlt. He 11)'1: "I calJ INlttn 

tbe w11pae ol imap, and~ a/ Wlllll#r daetie tame ima,ra 
,elfll'Nd to the eventual action of one particular ima,e. my body.'' 
It will be obeerved thar matter and tht- p:m-prion of mautr, 
ICCIOl'ding to him, consist of the ,·cry same thing,. The hnin, he 
-,a, ia like the rat of the material unh·enc, and ;. therefore an 
image if the uni,·erse is an image. 

Since the brain, which nobody scn, is not, in the ordinary lt'nM', 

an image, we are not surprist'd a1 his saying that an image can I,, 
without bnng pe,t'mvd; but he explains later on rhar. a, reprd!! 
images, the difference betwttn bring and bting ,onsril.ltU{\· fff tm-rd 
i, onJy one of degree. This is perhaps cxplainw t,y another puugt" 
in which he says: "What can be a non-rcrcch·eJ material obj«:'\."I, 
an image not imagined, unless it is a kind of unrnnllCious mcnc.al 
state?" Finally he says: "That en•ry reality has a kinship, an 
analogy, in short a relarion uirh ronsciousncu- - rhis is what we 
concede to idealism by the very fact that we term things 'images~ " 
Nevertheless he attempts to allay our initial doubt by saying that 
he is beginning at a point before any of the assumptions of philo
sophers have been introduced. "We will assume," he says, "for 
thcmotne1,t that we know nothing of theories of matter and theori" 
of spirit, nothing of the discussions u to the reality or ideality of 
the external world. Here Jam in the presence of images." And in 
the new Introduction which he wrote for the Engli11h edition he 
aaya: "By 'image' we mean a certain existence which is more than 
that which the idealist calla a rtprt1n1lation, bur lcu than that 
which the' rcalilt calls a thing-an existence placed half-way 
between the 'thing' and the 'repraentation! " 

The distinction which Berpon bas in mind in the abo,·e ia not, 
I think, the distinction between the imaging u a mental occurrence 
ar.d the thing imaged u an objcot. He is thinking o( the distinction 
between the thing u it is an$! thing u it appean. The distinction 
J,caweffl subject and object, between the mind which thinb and 
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rememben and bu images on the one hand, and the objects 
thought about, remembered, or imaged-this distinction, so. far 
u I can see, is wholly absent from his philoaop.,.y. Its absence is 
his real debt to idealism; and a very unfortunate debt it is. In the 
cue of '"imlges," u we have just seen, it enables him fint to speak 
of images as neutral between mind and matter, then to usert that 
the brain ia an image in spite of the fact that it has never hem 
imaged, then to suggest that matter and the perception of matter 
are the same thing, but that a non-perceived image (111ch as the 
brain) is an unconscious mental ata~; while finally, the use of the 
word "image," though involving no metaphysical theories what
ever, nevenheless implies that every reality has '!a kinslup, an 
analogy, in short a relation" with consciOUBness. 

All th~se confusions are due to the initial confusion of aubj~ve 
and objective. The subject-a thought or an image or a memory
is a present fact in me; the object may be the law of gravitation 
or my friend Jones or the old Campanile of Venice. The subject 
is mental and is here and now. Therefore, if subject and object are 
one, the object is mental and is here and now: my friend Jones, 
though he believes himself to be in South America and to exist 
on his own account, is really in my head and exists in virtue of 
my thinking about him; St. 1\.-Iark's Campanile, in spite of its great 
spe and the fact that it ceased to exist forty years ago, still exists, 
and is to be found complete inside me. These statements are no 
travesty of Bergson 's theories of space and time; they are merely 
an attempt to show what is the actual concrete meaning of those 
theories. • 

The confusion of subject and object is not peculiar to Bergson,. 
but is common to many idealists and many materialists. Many 
idealists say that the object is really the subject, and many mater
ialists say that the subject is really the object. They agree in 
thinking these two statements very different, while yet holding 
that subject and object are not different. In this resptct, we may 
admit, Bergson has merit, for he is as ready to identify 111bject 
with object as to identify object with subject. As soon as this 
identification• is rejected, his whole system collapses: first his 
theories of space and time, then Jvs belief in real contingency, then 
his condemnation of intellect, and finally his account of the rela
tions of mind and matter. • 

Of course a large part of Bergaon's philosophy, probably the 
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part to which most of its popularity is due, doea not depend upon 
argument, and cannot be upset by argument. His imaginative 
picture of the world, regarded as a poetic effon, is in the main not 
capable of either proof or disproof. Shakespeare says life's but 
a walking shadow, Shelley says it is like a dome of maa1y-..-oloured 
gJaaa, Berg80D says it is a shelJ which bunts into pans that are again 
ahclls. If you like Bergson's image better, it is just as legitimate. 

The good which Bergson hopes to see realized in the world is 
action for the aake of action. All pure contemplation he calls 
"dreaming," and condemns by a whole series of uncomplimentary 
epithets: static, Platonic, mathematical, logical, intellectual. ThOBe 
who desire some prevision of the end which action is to achieve 
are told that an end foreseen would be nothing new, because desire, 
like memory, ia identified \\ith its object. Thus we are condemned, 
in action. to be the blind sla,u of instinct: the life-force pushes 
us on from behind, resdessl~· and unceasingly. There is no room 
in thia philosophy for the moment of contemplative insight when, 
riling above the animal hfe, we h«ome conacioua of the gn:atcr 
ends that redeem man from the !if e of the bruta. Thole to whon, 
activity without rurpose tttma :a sutficien1 p>d wiU tind an ~-
10n'1 books a pleuing pie1urt of the uni\'ffllt'. But thoae to whom 
action, if it is 10 be:- of any ,·alue, must be inspired b)• -,me riaion, 
by eomc imaginati,·e fornhado"in&r of a world le.a painlul, lqt1 

unjust, lest full of r.trifc tla:in tht- "·udJ c,f our C\'fl'Yday hie, 1huii«-. 
in a word, whose action is buah o:. ,·un1nnrb1ion, will find m this 
philoM,phy nothing of "·ii.at lhe)· 1.cd .. aoJ •1U not rqpt11ha1 there 
ia no reuc>a to think it true.-
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Chapter XXIX 

WILLIAM JAMES 

W ,LLIAM JAM& (1842-1910) was primarily a psychologist, 
but was important in philosophy on two accounts: he 
invented the doctrine which he called "radical empiri

cism," and he was one of the three protagonists of the theory called 
"pragmatism" or "instrumentalism." In later life he was, as he 
deserved to be, the recognized leader of American philosophy. He 
was led by the study of medicine to the consideration of psycho
logy; his great book on the subject, published in 18go, had the 
highest possible excellence. I shall not, however, deal with it, since 
it was a contribution to science rather lhan to philosophy. 

There were two sides to William James's philosophical interests, 
one scientific, the other religious. On the scientific side, the study 
of medicine had given his thoughts a tendency towards material
ism, which, ho\\-ever, was held in check by his religious emotions. 
His religious feelings were very Protestant, very democratic, and 
very full of the warmth of human kindness. He refused altogether 
to follow his brother Henry into fastidious snobbishness. "The 
prince of darkness," he said, "may be a gentleman, as we are told 
ht is, but whatever the God of earth and heaven is, he can SW'Cly 
be no gentleman." This is a very characteristic pronouncement. 

His warm-heartedness and his delightful humour caused him 
to be almost universally beloved. The only man I know of who did 
not feel any affection for him was Santayana, whose doctor's thesis 
William James had described as "the perfection of rottenness.',. 
There was between these two men a temperamental opposition 
which nothing could have overcome. Santayana also liked religion, 
but in a very dift'erent way. He liked it aesthetically and historically, 
not as a help towards a moral life; as was natural, he .greatly 
preferred Catholicism to Protestantism. He did not mtellectually 
accept any of the Christian dogmas, but he was content that others 
should believe them, and himself appreciated what he regarded 
as the Christian myth. To James, such an attitude could not but 
appear immoral. He retained frt)m his Puritan ancestry a cWp
eeated belief that what is of most importance is good conduct, and 
his democratic feeling made him unable to acquiesce in the notioa 
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of one truth for philosophen and another for the wlgar. The 
temperamental opposition between Protestant and Catholic per
sists among the unorthodox; Santayana was a Catholic free thinker, 
William James a Protestant, however heretical. 

James's doctrine of radical empiricism was fint published in 
1904, in an essay called "Does 'Conseiousness' Exist?" The main 
purpose of this essay was to deny that the subject-object relation 
is fundamental. It had, until then, been taken for granted by 
philosophen that there is a kind of occurrence called "knowing," 
in which one entity, the knower or subject, is aware of another, the 
thing known, or the object. The knower was regarded as a mind 
or soul; the object known might be a material object, an eternal 
essence, another mind, or, in self-consciousness, identical with 
the knower. Almost everything in accepted philosophy was bound 
up with the dualism of subject and object. The distinction of mind 
and matter, the contemplative ideal, and the traditional notion 
of "'truth," all need to be radically reconsidered if the distinction 
of subject and object is not accepted as fundamental. 

For my pan, I am convinced that James was partly right on this 
matter, and would, on this ground alone, deserve a high place 
among philosophers. I had thought otherwise until he, and those 
who agreed with him, persuaded me of the truth of his doctrine. 
But let us proceed to his arguments. 

Consciousness, he says, "is the name of a nonentity, and h1s 
no right to a place among first principles. Thoae who still cling 
to it are clinging to a mere echo, the faint rumour left behind by 
the disap~g 'soul' upon the air of philosophy." There is, he 
continues, ''no aboriginal stuff' or quality of being, contrasted with 

'that of which material objects are made, out of which our thoughts 
of them are made." He explains that be ia not denying that our 
thoughts perform a function which ia that of knowing, and that 
this function may be called "being conscious." What he ia denying 
might be pqt crudely as the view that consciousneu is a "thing." 
He holda that there is "only one primal stuff or material," out of 
which everything in the world is composed. This stuff he calls 
,.pure experience." Knowing, he says, is a particular son of rela
tion between two portions of pure experience. The subject-object 
relation is derivative: '"experiab, I believe, has no such inner 
duplicity." A given undivided portion of experience can be in one 
eiontat a knower, and in another something known. 
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He defines "pure experience" u "the immediate ftm of life 
which furnishes the material to our later reflection." 

It will 1'e seen that this doctrine abolishes the distinction between 
mind and matter, if regarded as a distinction between two dift'erent 
kinds o, wbat James calls "stuff." Accordingly thc,e who agree 
with James in this matter advocate what they call "neutral 
monism," according to which the material of which the world is 
constructed is neither mind nor matter, but something anterior 
to both. James himself did not develop this implication of his 
theory; on the contrary, his use of the phrase "pure experience" 
points to a perhaps unconscious Berkeleian idealism. The word 
"experience" is one often used by philosophers, but seldom 
defined. Let us consider for a moment what it can mean. 

Common sense holds that many things which occur are not 
.. experienced," for instance, events on the invisible side of the 
moon. Berkeley and Hegel, for different reasons, both denied this, 
and maintained that what is not experienced is nothing. Their 
arguments are now held by most philosophers to be invalid
rightly, in my opinion. If we are to adhere to the view that the 
"stuff" of the world is "experience," we shall find it necessary 
to invent elaborate and unpJausible explanations of what we mean 
by such things as the invisible side of the moon. And unless we 
are able to infer things not experienced from things experienced, ,:c shall have difficulty in finding grounds for belief in the existence 
of anything except ourselves. James, it is true, denies this, but bis 
reasorn arc not very convincing. 

What do we mean by "experience"? The best way: to find an 
answer is to ask: What is the difference between an e,·ent which is 
not experienced and one.which is? Rain seen or felt to be falling is' 
experienced, but rain falling in the desert where there is no living 
thing ia not experienced. Thus we arrive at our fint point: there 
is no experience except where there is life. But experience is not 
coextensive with life. Many things happen to me w.,.ch I.do not 
notice; these I can hardly be said to experience. Clearly I expe
rience whatever I remember, but some things which I do not 
explicitly remember may have set _up habits which still peniat. 
The burnt child fears the fire, even if he has no recollection of 
the occaaion on which he wu bernt. I think we may say that an 
event is 0 experienced" when it aeta up a habit. (Memory is one 
kind of habit.) Broadly speaking, habits are only set up in living 
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organisms. A burnt poker does not fear the fire, however often 
it is made red-hot. On common-senae grounds, therefore, we shall 
aay that "experience" is not coextensive with the "stuff'' of the 
world. I do not myself see any valid reason for departing from 
common senae on this point. 

Except in this matter of "experience," I find myself in agree
ment with James's radical empiricism. 

It is otherwise with his pragmatism and "will to believe." The 
latter, especially, seems to me to be designed to afford a specious 
but sophistical defence of certain religious dogmas-a defence, 
moreover, which no whole-hearted believer could accept. 

The Will to Bdiew was published in 18g6; Pragmatism, a NftD 
N.ufor SMM Old Ways of Thinking was published in ICJ07. The 
doctrine of the latter is an amplification of that of the former. 

The Will to Belm:e argues that we are often compelled, in 
practice, to take decisions where no adequate theoretical grounds 
for a decision exist, for even to do nothing is still a decision. 
Religious matters, James says, come under this head; we have, 
be maintains, a right to adopt a believing attitude although "our 
merely logical intellect may not have been coerced." This is essen
tially the attitude of Rousseau's Sa,·oyard vicar, but James's 
development is novel. 

The moral duty of veracity, we are told, consists of two coequal 
precepts: "believe truth," and "shun error." The BCCptic wrongly 
attends only to the second, and thus fails to believe various truths 
which a less cautious man will believe. If believing truth and 
avoiding error are of equal imponance, I may do well, when 
presented \\ith an alternative, to believe one of the possibilities 
at will, for then I ha,·e an even chance of believing truth, whereas 
I have none if I suspend judgmcnt. 

The ethic that would result if this doctrine were taken seriously 
is a very odd one. Suppose I meet a stranger in the train, and 
I ask myaelf: "Is his name Ebenezer Wilkes Smith?" If I admit 
that I do not know, I am certainly not believing truly about his 
name; whereas, if I decide to believe that that ia hit name, then: 
is a chance that I may be believing truly. The aceptic, aaya James, 
i• afraid of being duped, and through hia fear may lose imponant 
tnith; "what proof is there," be adda, "that dupery through hope 
it so much worse than dupery through fear?'' It would aeem to 
follow that, if I have been hoping for yean to meet a man called 
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Ebenezer Wilkes Smith, poaitive as opposed to negative veracity 
should prompt me to believe that this is the name of every stranger 
I meet, until I acquire conclusive evidence to the contrary. 

0 But," you will say, 0 the instance is absurd, for, though you do 
not know the stranger's name, you do know that a very small 
percentlge• of mankind are called Ebenezer Wilkes Smith. You 
are therefore not in that state of complete ignorance that is pre
supposed in your freedom of choice." Now strange to say, James, 
throughout bis essay, never mentions probability, and yet there 
is almost always some discoverable consideration of probability 
in regard to any question. Let it be conceded (though no orthodox 
believer would concede it) that there is no evidence either for or 
against any of the religions of the world. Suppose you are a Chinese 
brought into contact with Confucianism, Buddhism, and Chris
tianity. You are precluded by the laws of logic from supposing that 
each of the three is true. Let us suppose that Buddhism and 
Christianity each has an even chance, then, given that both cannot 
be true, one of them must be, and therefore Confucianism must 
be false. If all three are to have equal chances, each must be more 
likc:ly to be false than true. In this sort of way James's principle 
collapses as soon as we are allowed to bring in considerations of 
probability. 

It is curious that, in spite of being an eminent psychologist, 
James allowed himself at this point a singular crudity. He spoke 
as if the only alternatives were complete belief or complete dis
belief, ignoring all shades of doubt. Suppose, for instance, I am 
looking for a book in my shelves. I think, "It may bt in this shelf," 
and I proceed to look ; but I do not think, "It is in thi1 shelf" until 
I see it. We habitually act upon hypotheses, but not precisely• 
we act upon what we consider certainties; for when we act upon 
an hypothesis we keep our eyes open for fresh evidence. 

The precept of veracity, it seems to me, is not such as James 
thinks. It is, I should say: 0 Givc to any hypothesis which ia worth 
your while to consider just that degree of credence which the 
evidence warrants." And if the hypothesis is sufficiently important 
there ia the additional duty of aecking further evidence. This is 
plain common aeme, and in halrmony with the procedure in the 
law courts, but it ia quite diffFrent from the procedure rec»m
mencled by Jama. 

It would be unfair to Jama to conaidc:r hia will to beJim, ill 
• 
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isolation; it was a transitional doctrine. leading by a natural 
development to pragmatism. Pragmatism. 88 it appean in James. 
is primarily a new definition of "truth ... There were two other 
protagonists of pragmatism, F. C. S. Schiller and Dr. John Dewey. 
I shall consider Dr. Dewey in the next chapter; Schiller was of 
leas importance than the other two. Between James and Dr. Dewey 
there is a difference of emphasis. Dr. Dewey's outlook is scientific, 
and his arguments are largely derived from an examination of 
scientific method, but James is concerned primarily with religion 
and morals. Roughly speaking, he is prepared to advocate any 
doctrine which tends to make people virtuous and happy; if it 
does so, it is "true" in the sense in which he uses that word. 

The principle of pragmatism, according to James, was first 
enunciated by C. S. Peirce, who maintained that, in order to attain 
clearness in our thoughts of an object, we need only consider 
what conceivable effects of a practical kind the object may involve. 
James, in elucidation, says that the function of philosophy is to 
find out what difference it makes to you or me if this or that 
world-formula is true. In this way theories become instruments, 
not answers to enigmas. 

Ideas, we are told by James, become true in so far as they help 
us to get into satisfactory relations with other parts of our expe
rience: "An idea is 'true' so long 88 to belie\·e it is profitable to our 
lives." Truth is one species of good, not a separate category. Trut~. 
happens to an idea ; it is tnatk true by events. It is correct to say, 
with the intellectualists, that a true idea must agree with reality, 
but "agreeing" does not mean "copying." "To 'agree' in the 
widest sear. with a reality can only mean to be guided either 
rtraight up to it or into its surroundings, or to be put into such 
working touch \\ith it 88 to handle either it or something con
nected with it better than if we clisagreed ... He adds that "the 
true is only the expedient in the way of our thinking ... in the 
Jong run and on the whole of course.,. In other words, ••our 
obligatic\n tc leek truth ii pan of our general obligation to do 
what pays.'• 

In a chapter on pragmatism and religion he reaps the harvest. 
uwe cannot reject any hypothesis if coneequencee Uleful to life 
8ft, from it!' •• If the hypothetif, of God worb 11tiafactorily in 
the widest teDle of the word. it ii true." '"We may well believe, 
op tbe proofs that religious apericnce ai'orda, that Juaher powen 
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exist and are at work to save the world on ideal lines similar to 
our own." 

I find great intellectual difficulties in this doctrine. It 88IUllle8 

that a belief is "true" when its effects are good. If this definition 
is to be ll,ICNl-and if not it is condemned by the pragmatist's 
test-we must know (a) what is good, (b) what are the effects of 
this or that belief, and we must know these things before we can 
know that anything is "true," since it is only after we have decided 
that the effects of a belief are good that we have a right to call it 
"true." The result is an incredible complication. Suppose you 
want to know whether Columbus crossed the Atlantic in 1492. 
You must not, as other people do, look it up in a book. You must 
first inquire what are the effects of this belief, and how they differ 
from the effects of believing that he sailed in 1491 or 1493. This 
is difficult enough, but it is still more difficult to weigh the effects 
from an ethical point of view. You may say that obviously 1492 
has the best effects, since it gives you higher marks in examina
tions. But your competitors, who would surpass you if you said 
1491 or 1493, may consider your success instead of theirs ethically 
regrettable. Apart from examinations, I cannot think of any prac
tical effects of the belief except in the case of a historian. 

But this is not the end of the trouble. You must hold that your 
estimate of the consequences of a belief, both ethical and factual, 
is t1ue, for if it is false your argument for the truth of your belief 
is mistaken. But to say that your belief as to consequences is true 
is, according to James, to say that it has good consequences, and 
this in turn is only true if it has good consequences, and so on 
ad infinitum. Obviously this won't do. • 

There is another difficulty. Suppose I say there was such a 
penon as Columbus, everyone will agree that what I say is true. 
But why is it true? Because of a certain man of flesh and blood 
who lived 450 years ago--in short, because of the causes of my 
belief, not because of its effects. With James's definiti~, it might 
happen that "A exists" is true although in fact A does not exist. 
I have always found that the hypothesis of Santa Claus 11worb 
satisfactorily in the widest sense of the word"; therefore .. Santa 
Claus exists .. is true, although Santa Claus does not exist. James 
uys (I repeat): "If the hypothesil of God works satisfactorily in 
the widest sense of the word, it is true." This simply omits as 
unimportant the question whether God really ii in Hia heaven; · 
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if He is a uaeful hypothesis, that is enough. God the Architect 
of the Cosmos is forgotten; all that is remembered is belief in 
God, and its effects upon the creatures inhabiting our petty planet. 
No wonder the Pope condemned the pragmatic defence of religion. 

We come here to a fundamental difference betllfeen James'• 
migious outlook and that of religious people in the past. ]ames 
is intereated in religion as a human phenomenon, but shows little 
interest in the objects which religion contemplates. He wants 
people to be happy, and if belief in God makes them happy let 
them believe in Him. This, so far, is only benevolence, not philo
sophy i it becomes philosophy when it is said that if the belief 
makes them happy it is "'true." To the man who desires an object 
of wonhip this is unsatisfactory. He is not concerned to say, "If 
I believed in God I should be happy"; he is concerned to say, "'I 
believe in God and therefore I am happy." And when he belie,·es 
in God, he believes in Him as he believes in the existence of 
Roosevelt or Churchill or Hitler; God, for him, is an actual Being, 
not merely a human idea which has good effects. It is this genuine 
belief that has the good effects, not James'a emasculate substitute. 
It is obvious that if I say "Hitler exists" I do not mean "the effects 
of believing that Hitler exiats are good/' And to the genuine 
believer the same is true of God. 

James's doctrine is an attempt to build a supentructure of belief 
upon a foundation of acepticism, and like all such attempts it is 
dependent on fallacies. In his cue the fallacies spring from an 
attempt to ignore all extra-human facts. Berkeleian idealism com
bined with acepticiam caUles him to substitute belief in God for 
God, and to pretend that this will do just as well. But this ii only 
a form of the subjectivistic madnesa which is characteristic of most 
modern philoeophy. 
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Chapter XXX 

JOHN DEWEY 

JOHN DEWEY, who was born in 1859, is generally admitted 
to be the leading living philosopher of America. In this esti
mate I entirely concur. He has had a profound influence, 

n only among philosophers, but on students of education, 
aesthetics, and political theory. He is a man of the highest character, 
liberal in outlook, generous and kind in personal relations, inde
fatigable in work. With many of his opinions I am in almost com
plete agreement. Owing to my respect and admiration for him, 
as well as to personal experience of his kindness, I should wish 
to agree completely, but to my regret I am compelled to dissent 
from his most distinctive philosophical doctrine, namely the sub
stitution of "inquiry" for "truth" as the fundamental concept of 
logic and theory of knowledge. 

Like William James, Dewey is a New Englander, and carries 
on the tradition of New England liberalism, which has been aban
doned by some of the descendants of the great New Englanders 
of a hundred years ago. He has never been what might be called 
a •~ere" philosopher. Education, especially, has been in the fore
front of his interests, and his influence on American education has 
been profound. I, in my lesser way, have tried to have an influence 
on education very similar to his. Perhaps he, like me, has not 
always been satisfied with the practice of those who ps;ofessed to 
follow his 1eaching, but any new doctrine, in practice, is bound 
to be subject to some extravagance and excess. This, however, does 
not matter so much as might be thought, because the faults of 
what is new are so much more easily seen than those of what is 
traditional. 

When Dewey became professor of philosophy at Chiolgo in 
1894, pedagogy was included among his subjects. He founded a 
progressive school, and wrote much about education. What he 
wrote at this time was summed up in ~ book Tlw School a,ul 
Soeidy (1899), which is considered the most influential of all bja 
writings. He has continued to wdte on education throughout his 
life, almost u much u on philosophy. 

Other aocial and political questions have alao had a large share· 
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of his thought. Like myaelf, he wu much influenced by visits to 
Russia and China, negatively in the fint cue, positively in the 
second. He wu reluctantly a supporter of the first World War. 
He had an important part in the inquiry as to Trotsky's alleged 
guilt, and, while he was convinced that the charges were un
founded, he did not think that the Soviet regime would have been 
satisfactory if Trotsky instead of Stalin had been Lenin'• successor. 
He became persuaded that violent revolution leading to dictator
ship is not the way to achieve a good aociety. Although very liberal 
in all economic questions, he hu never been a Marxist. I heard 
him say once that, having emancipated himself \\'ith some difficulty 
from the traditional orthodox theology, he wu not going to shackle 
himself with another. In all this his point of view is almost identical 
with my own. 

From the strictly philosophical point of view, the chief impor
tance of Dewey'• \\'ork lies in his criticism of the traditional 
notion of "truth," which is embodied in the theory that he calls 
"instrumentalism." Truth, as conceived by most professional 
philosophers, is static and final, perfect and eternal; in religious 
tenninology, it may be identified with God's thoughts, and with 
those thoughts which, as rational beings, \\-e share \\ith God. The 
perfect model of truth is the multiplication table, which is precise 
and certain and free from all tcmpo,al dross. Since Pythago1:1s, 
and still more since Plato, mathematics has been linked with 
theology, and has profoundly influenced the theory of knowledge 
of most professional philosophers. Dewey'• interests are biological 
rather than mathematical, and he conceh·es thought as an evolu
tionary process. The traditional view would, of counc!, admit that 
men gradually come to know more, but each piece of knowledge, 
when achieved, is regarded u something final. Hcgtl, it is true, 
docs not regard human kno\\·ledge in this way. He concei,·es 
human knowledge u an organic \\'hole, gradually growing in every 
part, and n">t perfect in any part until the whole is perfect. But 
although the Hegelian philOIOphy in8uenced Dcwry•is his youth, 
it still has its Abeolute and its eternal world which is more real 
than the temporal procea. These ta1 have no place in Dewey'• 
tl¥,ught, for which all reality is temporal, and proccu, though 
evolutionuy, ia not, u for Hegel, the unloldiog of an eternal Idea. 

So far, I am in agreement with Dewey. Nor is this the end of my 
l,pemeat. Bclore embukina UJN!D discuuion of the poin11 • to 
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which I cfiffer, I will say a few words as to my own view of "truth." 
The first question ia: What sort of thing ia "true" or "false"? 

The simplest answer would be: a sentence. "Columbus crossed the 
ocean in 1492" ia true; "Columbus crossed the ocean in 17-,6" is 
false. Tllis enswer ia correct, but incomplete. Sentences are true 
or false, as the case may be, because they are "significant," and 
their significance depends upon the language used. If you were 
translating an account of Columbus into Arabic, you would have 
to alter "1492" into the corresponding year of the Mohammedan 
era. Sentences in different languages may have the same signifi
cance, and it is the significance, not the words, that determines 
whether the sentence is "true" or "false!' When you assert a 
sentence, you express a "belief," which may be equally well ex
pressed in a different language. The "belief,11 whatever it may be, 
is what is "true" or "false., or "more or less true!• Thus we are 
driven to the investigation of "belief." 

N'ow a belief, provided it ia sufficiently simple, may exist without 
being expressed in words .. It would be difficult, without using 
words, to believe that the ratio of the circumference of a circle 
to the diameter is approximately 3.14159, or that Caesar, when he 
decided to cross the Rubicon, sealed the fate of the Roman repub
lican constitution. But in simple cases unverbalized beliefs are 
cimmon. Suppose, for instance, in descending a staircase, you 
make a mistake as to when you have got to the bottom: you take 
a step suitable for level ground, and come down with a bump. The 
result is a violent shock of surprise. You would naturally say, "I 
thought I was at the bottom, 11 but in fact you were J?0t thinking 
about the stairs, or you would not have made the mistake. Your 
muscles were adjusted in a way suitable to the bottom, when in• 
fact you were not yet there. It was your body rather than your 
mind that made the mistake -,t least that would be a natural way 
to express what happened. But in fact the distinction between mind 
and body is a dubious one, It will be better to speak Wan Vorgan
iam," leaving the division of its activities between the mind and 
the body undetermined. One can say, then: your organism was 
adjusted in a manner which would have been suitable if you had 
been. at the bottom, but in fact was not suitable. Thia failure. of 
adjustment constituted error, a1id one may say that you were 
entertaining a false belief. 

The tat of error in the above illuatration ii ,,,,.,,_, I think thil 
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ia true generally of belieti that can be tested. A fol# belief ia one 
which, in suitable cin:umatancea. will cause the person enter
taining it to experience surprise, while a t,w belief will not have 
this effect. But although surprise is a good criterion when it is 
applicable, it does not give the IMtllling of the words-11oue" and 
11false.'' and is not always applicable. Suppose you are walking 
in a thunderstonn, and you say to yourself, "I am not at all likely 
to be struck by lightning." The next moment you are struck, but 
you experience no surprise, because you are dead. If one day the 
sun explodes, as Sir James Jeans seems to expect, we shall all 
perish instantly, and therefore not be surprised, but unless we 
expect the catastrophe we shall all have been mistaken. Such illus
tratioos suggest objecthrity in truth and falsehood: what is true 
(or false) is a state of the organism, but it is true (or false), in 
genenJ, in virtue of occurrences outside the organism. Sometimes 
experimental tests are possible to determine truth and falsehood, 
but sometimes they are not; when they are not, the altemath·c 
nevertheless remains, and is significant. 

I \\ill not further develop my view of truth and falsehood, but 
will proceed to the examination of Dewey'• doctrine. 

Dewey docs not aim atjudgments that shall be absolutely 11 true," 
or condemn their contradictories aa absolutely "false." In his 
opinion there ia a prOCCII called "inquiry," which ia one form g( 
mutual adjustment between an organism and its environment. If 
I wished, from my point of ,-icw, to go u far as possible towards 
agreeing with Dewey, I should begin by an analysis of "meaning" 
or "significance." Suppose for example you are at the 7M>, and 
1au hear a voice through a megaphone aaying, "A lion has just 
c:acaped." You will, in that cue, act as you would if you aaw the 
lion-that is to uy, you will get away as quickly u poaiblc. Tht 
aentence "a lion has escaped" ,n,11111 a certain occurrence, in the 
leDle that it promotes the ume behaviour u the occurrence would 
if you c:aw g. Broadly: a sentence S .. mcana .. an event E if it 
promotes behaviour which E would have promoced. II there hu 
iD fact been no ,ucb occurrence, the ICDtence is false. Just che 
11me appliea to a belief which ii noc uprated in words. One may 
1111.: a belief is a state of an organism promoting behaviour such 
• a catain occurrence would ~ if aensibly praent; the 
occurrence which \\'OWd promote this behaviour ii the .. ,ignifi
ance" ol the belief. Thil mtement ii unduly limplified, but it 
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may serve to indicate the theory I am advocating. So far, I do not 
think that Dewey and I would disagree very much. But with his 
further developments I find myself in very definite disagreement. 

Dewey makes inquiry the essence of logic, not truth or know
ledge. }Je defines inquiry as follows: 11 Inquiry is the controlled 
or directed transformation of an indeterminate situation into one 
that is so determinate in its constituent distinctions and relations 
as to convert the elements of the original situation into a unified 
whole." He adds that "inquiry is concerned with objective trans
formations of objective subject-matter." This definition is plainly 
inadequate. Take for instance the dealings of a drill-sergeant with 
a crowd of recruits, or of a bricklayer with a heap of bricks; these 
exactly fulfil Dewey'• definition of "inquiry." Since he clearly 
would not include them, there must be an element in his notion 
of "inquiry" which he has forgotten to mention in bis definition. 
What this element is, I shall attempt to determine in a moment. 
But let us first consider what emerges from the definition as it 
stands. 

It is clear that "inquiry,'' as conceived by Dewey, is part of the 
general process of attempting to make the world more organic. 
''Unified wholes" are to be the outcome of inquiries. Dewey's love 
of what is organic is due partly to biology, partly to the lingering 
influence of Hegel. Unless on the basis of an unconscious Hegelian 
&etaphysic, I do not see why inquiry should be expected to result 
in "unified wholes." If I am given a pack of cards in disorder, and 
uked to inquire into their sequence, I shall, if I follow Dewey's 
prescription, fint arrange them in order, and then say that this 
was the order resulting from inquiry. There "ill be, it is true, an 
"objective transformation of objective subject-matter" while I am 
arranging the cards, but the definition allows for this. If, at the 
end, I am told: "We wanted to know the sequence of the cards 
when they were given to you, not after you had re-ananged them," 
I shall, if I am a diaciple of Dewey, reply: "Your ideasJare alto
gether too static. I am a dynamic person, and wLen I inquire 
into any subject-matter I 6nt alter it in such a way as to make the 
inquiry easy." The notion that such a procedure is legitimaee can 
only be justified by a He~ distinction of appeanaceand aality: 
the appearance may be confusad and fragmentary, but the n!llity 
ii alwaya orderly and organic. Therefore when I mange the carda 
I am only revealing their true eternal nature. But thil ...,i ol tlrie 
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doctrine is never made explicit. The metaphysic of organism under
liea Dewey's theories, but I do not know how f'ar he is aware of 
this fact. 

Let us now try to find the supplement to Dewey'• definition 
which is required in order to distinguish inquiry from otf\F kinda 
of organizing activity, such as those of the drill-sergeant and the 
bricklayer. Formerly it would have been aaid that inquiry is dis
tinguished by its purpose, which is to ascertain ac,me truth. But 
for Dewey "truth" is to be defined in terms of 11inquiry ,11 not w, 
wna; be quotes with approval Peirce'• definition: "Truth" is "the 
opinion which is fated to be ultimately agreed to by all who inves
tigate.11 This leaves us completely in the dark as to what the 
invatigaton are doing, for we caMot, without circularity, say that 
they are endeavouring to ascertain the truth. 

I think Dr. Dewey's theory might be stated as follows. The 
relationa of an organism to itB environment are sometimes satis
factory to the organism, aometimea unsatisfactory. When they are 
UDllltisfactory, the situation may be improved by mutual adjust
ment. When the alterations by means of which the situation is 
improved are mainly on the side of the organism-they arc nenr 
rd,o/Jy on either side-the process involved is called II inquiry." 
For example: during a battle you are mainly concerned to alter 
the environment, i.e. the enemy; but during the preceding period 
of reconnaissance you are mainly concerned to adapt your owi1 
forces to his dispositions. This earlier period is one of II inquiry." 

The difficulty of this theory, to my mind, lies in the severing 
of the relation between a belief and the fact or facta which would 
commonly be said to "verify" it. Let III continue to consider the 
c.umple of a general planning a battle. His reconnaissance planes 
report to him certain enemy preparationa, and be, in conRquence, 
makes certain counter-preparation,. Common ac111e "'ould say 
that the repor1I upon which he acts are .. true" if, in fact, the 
enemy ~ve made the moves which they are said to have made. 
and that. in that cue, the reports remain true even if the ,ceneraJ 
aublcquently IOICI the battle. This view is rejected by Dr. Dewey. 
He does not divide belie& into .. tnse" and "false," but he ltill 
bal two kinds of belicfa, which we will call 11satisf'actory" if the 
amtnl wins, and "UDIIUlfacr.orr" if be ia defeated. Until the 
battle 1111 taken place, he cannot cell what to chink about the 
a,apartl ol bis ICXIUII. 
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Generalizing, we may say that Dr. Dewey, like everyone else, 
divides beliefs into two classes, of which one is good and the· other 
bad. He holds, however, that a belief may be good at one time and 
bad at another; this happens with imperfect theories which are 
better than their predecessors but worse than their successors. 
Whether abebef is good or bad depends upon whether the activities 
which it inspires in the organism entertaining the belief have con
sequences which are satisfactory or unsatisfactol"y to it. Thus a 
belief about some event in the past is to be classified as "good" 
or "bad," not according to whether the event really took place, 
but according to the future effects of the belief. The results are 
curious. Suppose somebody says to me: "Did you have coffee with 
your breakfast this morning?" If I am an ordinary person, I shall 
try to remember. But if I am a disciple of Dr. Dewey I shall say: 
"Wait a while; I must try two experiments before I can tell you." 
I shall then first make myself believe that I had coffee, and observe 
the consequences, if any; I shall then make myself believe that 
I did not have coffee, and again observe the consequences, if any. 
I shall then compare the two sets of consequences, to see which 
I found the more satisfactory. If there is a balance on one side 
I shall decide for that answer. If there is not, I shall have to confess 
that I cannot answer the question. 

But this is not the end of our troubles. How am I to know the 
co1aequences of believing that I had coffee for breakfast? If I say 
"the consequences are such-and-such," this in tum will have to 
be tested by its consequences before I can know whether what I 
have said was a .. good" or a "bad" statement. And even if this 
difficulty were overcome, how am I to judge which set of con
sequences is the more satisfactory? One decision as to whether 
I had coffee may fill me with contentment, the other with deter
mination to further the war effort. Each of these may be considered 
good, but until I have decided which is better I cannot tell whether 
I had coffee for breakfast. Surely this is absurd. • 

Dewey's divergence from what has hitherto been 1eganied as 
common sense is due to his refusal to admit "facts" into his meta
physic, in the sense in which "facts" are stubborn and cannot be 
manipulated. In this it may be that common sense is chanpig, 
and that his view will not seem q,ntrary to what common ~ 
ii becoming. 

The main difference between Dr. Dewey aad me ii that be 
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judges a belief by its effects, whereas I judge it by its causes where 
a past occurrence is concerned. I consider such a belief 11true," 
or u nearly "true" as we can make it, if it hu a certain kind of 
relation (sometimes very complicated) to its causes. Dr. Dewey 
holds that it has "warranted assertability"-which be substitutes 
for "truth"-if it bu certain kinds of effects. This' divergence is 
connected with a difference of outlook on the world. The past 
cannot be affected by what we do, and therefore, if truth is deter
mined by what has happened, it is independent of present or 
future volitions; it represents, in logical form, the limitations on 
human power. But if truth, or rather "warranted asscnability," 
depends upon the future, then, in so far as it is in our power to 
alter the future, it is in our power to alter what should he asscncd. 
This enlarges the sense of human power and freedom. Did Caesar 
croas the Rubicon? I should regard an affirmative answer u unal
ten1bly necessitated by a past event. Dr. Dewey would decide 
whether to say yes or Do by an appraisal of future c,·ents, and there 
is Do reason why these future e,·ents could not be arranged by 
human po"-er so u to make a negath·e answer the more satis
factory. If I find the belief that Caesar crossed the Rubicon very 
distasteful, I need not sit down in dull despair; I can, if I ha,·c 
enough skill and power, arrange a social em·ironrnent in "·hich 
the statement that he did not aosa the Rubicon \\ill hne "war-
nnted aaertability." • 

Throughout this book, I have 10Ugbt, where poYible, to connect 
pbilOIOphiea with the aociaJ en,irorunent of the philosophcr1 con
cerned. It has seemed to me that the belief in human power, and 
the unwitlingneu to admit "stubborn faaa," \\'ere coMcl.-&cd \\ith 
the bopefulnea engendered by machine production and tJ1c scien
tific manipulation of our physical cn\-ironment. TIWi ,·iew is aharcd 
by many of Dr. Dewey'• supponen. Thus George Ra)·mund 
Geiger, in a laudatory euay, uys that Dr. Dewey·• method "\\'ould 
mcq a revolution in thought just u middle-dau and unapcctacu
lar, but jlaat II stupendoua, u the revolution in industry of a 
century 880·" It wmed to me that I was saying the 11U11f thin,; 
when I wrote 11Dr. Dewey ha an outlook which, where it i» 
diltinc:tive, ii in harmony with the age of indu&Uialism and col
fcctive mtcrprile. It ii natural rhat bis ltroD.gelt appeal should be to 
Americans, and allo that be ahould be almoat equally appreciated 
by die prop111i1N W111Dt1 io CXMllltriee lib China aad Mexico ... 
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To my regret and BUrprise, this statement, which I had sup-
, posed completely innocuous, vexed Dr. Dewey, who replied: 
"Mr. Russell's confirmed habit of connecting the pragmatic theory 
of knowing with obnoxious aspects of American industrialism ..• 
is much as ii I were to link his philosophy to the interests of the 
English landed aristocracy." 

For my part. I am accustomed to having my opinions explained 
(especially hy Communists) as due to my connection with the 
British aristocracy, -and I am quite willing to suppose that my 
views, like other men's, are influenced by social environment. 
But if, in regard to Dr. Dewey, I am mistaken as to the social 
influences <.·oncerned, I regret the mistake. I find, however, that 
I am not alone in ha,.-ing made it. Santayana, for instance, says: 
"In Dewey, as in current science and ethics, there is a pervasive 
quasi-Hegelian tendency to dissolve the individual into his social 
functions, as well as everything substantial and actual into some
thing relati\'e and transitional." 

Dr. Dewey's world, it seems to me, is one in which human 
beings occupy the imagination; the cosmos of astronomy, though 
of course acknowledged to exist, is at most times ignored. His 
philosophy is a power philosophy, though not, like Nietzsche's, 
a philosophy of indh-·idual power; it is the power of the community 
tltit is felt to be valuable. It is this element of social power that 
seems to me to make the philosophy of instrumentalism attractive 
to those who are more impressed by our new control over natural 
forces than by the limitations to which that control is still subject. 

The attitude of man towards the non-human enviropment has 
differed profoundly at different times. The Greeks, with their 
dread of hubris anJ their belief in a Necessity or Fate superior 
even to Zeus, c:irefully a\"Oided what would have seemed to them 
insolence towards the universe. The Middle Ages carried sub
mission much further: humility towards God was a Christian's 
first duty. Initiative was cramped by this attitud, and great 
originality was scarcely possible. The Renaissance restored human 
pride, but carried it to the point where it led to anarchy and 
disaster. Its work was largely undone by the Reformation and the 
Counter-reformation. But modem technique, while not altoget~r 
favourable to the lordly indMduat of the Renaissance, has revived 
the sense of the collective power of human communities. Man, 
formerly too humble, begins to think of himself u almoet a God.' 
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The Italian pragmatist Papini urges us to aubstitute the "Imita
tion of God" for the "Imitation of Christ." 

In all this I feel a grave danger, the danger of what might be 
called cosmic impiety. The concept of "truth" as something depen
dent upon facts largely outside human control has be:n nne of the 
ways in which philosophy hitherto has inculcated the necessary 
element of humility. When this check upon pride is removed, a 
further step is taken on the road towards a .certain kind of madneas 
-the intoxication of power which invaded philosophy with Fichte, 
and to which modem men. whether philosophers or not, are prone. 
I am persuaded that this intoxication is the greatest danger of our 
time, and that any philosophy which, however unintentionally, 
contributes to it is increasing the danger of vast social disaster. 
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Chapter XXXI 

THE PHILOSOPHY OF LOGICAL ANALYSIS 

• • IN philosophy ever since the time of Pythagoras there has been 
an opposition between the men whose thought was mainly 
inspired by mathematics and those who were more influenced 

by the empirical sciences. Plato, Thomas Aquinas, Spinoza, and 
Kant belong to what may be called the mathematical party; Demo
critua, Aristotle, and the modem empiricists from Locke onwards, 
belong to the opposite party. In our day a school of philosophy 
has arisen which sets to work to eliminate Pythagoreanism from 
the principles of mathematics, and to combine empiricism wi:h 
an interest in the deductive parts of human knowledge. The aims 
of this school are leas spectacular than those of most philosophen 
in the past, but some of its achievements are as solid as those of 
the men of science. 

The origin of this philosophy is in the achievements of mathe
maticians who set to work to purge their subject of fallacies and 
slipshod reasoning. The great mathematicians of the seventeenth 
century were optimistic and anxious for quick results; conse
quently they left the foundations of analytical geometry and the 
intfnitesimal calculus insecure. Leibniz believed in actual infini
tesimals, but although this belief suited his metaphysics it had 
no sound basis in mathematics. Weierstrass, soon after the middle 
of the nineteenth century, showed how to establish the calculus 
without infinitesimals, and thus at last made it Jogica1ly secure. 
Next came Georg Cantor, who developed the theory of continuity 
and infinite number. "Continuity" had been, until he defined 
it, a ,-ague word, convenient for philosophen like Hegel, who 
wished to introduce metaphysical muddles into mathematics. 
Cantor gave a precise significance to the word, and show~ that 
continuity, as he defined it, wu the concept needecf by mathe
maticians and physicists. By this means a great deal of mysticism, 
such as that of Bergson, was rendered antiquated. 

Cantor also overcame the long-standing logical puzzles about 
infinite number. Take the series oftwhole numben from I onwards; 
how many of them are there? Clearly the number is not finite. 
Up to a thousand, there arc a thousand numben; up to a million,• 
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a million. Whatever finite number you mention, there are evidently 
more numbers than that, becauae from I up to the number in 
question there are just that number of numbers, and then there 
are others that are greater. The number of finite whole numbers 
must, therefore, be an infinite number. But now co~es.1a curious 
fact: The number of even numbers must be the same as the 
number of all whole numbers. Consider the two rows: 

I, z, 3, 4, S, 6, .... 
2, 4, 6, 8, 10, 12, •.•• 

There is one entry in the lower row for e\"ery one in the top row; 
therefore the number of tenns in the two rows must be the same, 
although the lower row consists of only half the terms in the top 
row. Leibniz, who noticed this, thought it a contradiction, and 
concludcd that, though there are infinite collections, there arc no 
infinite numbers. Georg Cantor, on the contrary, boldly denied 
that it is a contradiction. He was right; it is only an oddity. 

Georg Cantor defined an "infinite" collection as one which has 
parts containing as many terms as the whole collection contains. 
On this basis he was able to build up a most interesting mathe
matical theory of infinite numbers, thereby taking into the realm 
of exact logic a whole region formerly gi,·cn o,·er to mysticism 
and confusion. 

The next man of importance was Frege, who publii.hcd his hnt 
work in 1879, and hia definition of "number" in 1884; but, in 
spite of the epoch-making nature of his disco,·t•rit·s, he remained 
wholly without recognition until I drew attention to him in 1903. 
It is rmutrbble that, before 1-'rege, every definition of number 

' that bad been suggested contained elementary lo,cical blundc:n. 
It WU customary to identify "number" with "plurality." But an 
instance of"number" ii a particular number, say 3, and an instance 
of 3 is a particular triad. The triad is a plurality, but the d.m of all 
triadsrwhich Frcge identified with the number 3-i1 a plunlity 
of plwalitiH, and number in general, of which 3 ii an instance, 
is a plurality of plunlitia of pluralitiea. The elementary gram
matical mistake of confounding this with the simple plunlity of a 
given triad made lhe whole philosophy of number, before Frege, 
a tissue of nomeme in the ltrict.:at eenae of the term "nonacme." 

From Frege'• work it followed that arithmetic, and pure mathe
matics geoerally, ii aotbiag but • proloaption of deductive logic. 
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This djsproved Kant's theory that arithmetical propositions are 
"synthetic" and involve a reference to time. The development of 
pure matuematics from logic was set forth in detail in Pn'ncipia 
Mathematica, by Whitehead and myself. 

It grad•ally became clear that a great part of philosophy can be 
reduced to something that may be called "syntax," though the 
word has to be used in a somewhat wider sense than has hitherto 
been customary. Some men, notably Camap, have advanced the 
theory that aJI philosophical problems are really syntactical, and 
that, when e,rors in syntax are avoided, a philosophical problem 
is tlicreby either solved or shown to be insoluble. I think, and 
Camap now agrees, that this is an overstatement, but there can 
be no doubt that the utility of philosophical syntax in relation 
to traditional problems is very great. 

I will illustrate its utility by a brief explanation of what is called 
the theory of descriptions. By a "description" I mean a phrase 
such as "The present President of the United States," in which 
a person or thing is designated, not by name, but by some property 
which is supposed or known to be peculiar to him or it. Such 
phra8C8 had gi\'en a lot of trouble. Suppose I say "The golden 
mountain does not exist," and suppose you ask "What is it that 
does not exist?" It would seem that, if I say "It is the golden 
mCJlntain," I am attributing some sort of existence to it. Obviously 
I am not making the same statement as if I said, "The round 
square docs not exist." This seemed to imply that the golden 
mountain is one thing and the round square is another, although 
neither exists. The theory of descriptions was designt;d to meet 
this and other difficulties. 

According to this theory, when a statement containing a phrase ' 
of the form "the ao-and-so" is rightly analysed, the phrase "the 
so-and-so" disappears. For example, take the statement "Scott 
waa the author of Waverley." The theory interprets this statement 
18 saying: • • 

"One and only one man wrote Wawrley, and that man was 
Scott." Or, more fully : 

"There is an entity c such that the statement c~ wrote Wawrky' 
is true if ~ is c and false otherwise; moreover c is Scott." • 

The first part of this, before die word 0 moreover," is defined 
18 meaning: "The author m Wawrl,y exists (or existed or will 
exist)." Thua 0 The golden mountain doea not mat" meana: 
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uThere is no entity e such that 'z is golden and mountainoua' 
is true when z is e, but not otherwise." 

With this definition the puzzle u to what is meant when we say 
"The golden mountain does not exist" disappears. 

11:Ezistence,'' according to this theory, can only he .asserted of 
descriptions. We can say "The author of Wawrky exists,'' but 
to aay 11Scott exists" is bad grammar, or rather bad syntax. This 
clears up two millennia of muddle-headedness about .. existence," 
beginning with Plato's TIIHnn111. 

One result of the work we have been considering is to dethrone 
mathematics from the lofty place that it has occupied since 
Pythagoras and Plato, and to destroy the presumption against 
empiricism which has been derived from it. Mathematical know
ledge, it is true, is not obtained by induction from experience; 
our reason for believing that z and z are 4 is not that we have ao 
often found, by obeervation, that one couple and another couple 
together make a quartet. In this sense, mathematical knowledge 
is still not empirical. But it is also not a f,riori knowledge about 
the world. It is, in lact, merely verbal knowledge. "J'' means 
.. z + 1," and "4" means .. 3 + 1." Hence it follows (though the 
proof is long) that ".f" means the same u "z + 2." TI1us mathe
matical knowledge ceases to be mysterious. It is all of the aarae 
nature u the .. great truth" that there are three feet in a yard, 

Pbyaic:s, u well u pure mathematics, has supplied material for 
the philoaophy of logical analysis. This has occurred especially 
through the theory of relativity and quantum mechanics. 

What it important to the philoaopher in the theory of relativity 
ii the substitution of space-time for space and time. Common 
ICIUle thinks of the physical world u compoeed of "things" which 
persist through a certain period of time and mo\·e in space. Philo
lOpby and phyaics dneloped the notion of 0 thing" into that ol 
"'material subttance," and thought of material subarance u con
lhtifli of prrticles, each very unall, and each persisting throughout 
all time. Einltein subetituted events for particles; each event had 
to each other I relation called "interval," which could be analyted 
in various ways into a time-element and a apace-clement. The 
4c,ice between tbele variou1 WIJI wu arbitrary, and no one of 
them WII tbeoreticaJ)y pref'enb'le to any other. Given two events 
A and B, in different regionl, it might happen that lb:ording to 
ane convention they were limuli---, according to another A 
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wu earlier than B, and according to yet another B wu earlier than 
A. No physical facts correspond to these different conventions. 

From all this it seems to follow that events, not particles, must 
be the "stuff" of physics. What has been thought of as a particle 
will have_ to J>e thought of as a series of events. The series of events 
that replaces a particle has certain important physical properties, 
and therefore demands our attention; but it has no more sub
stantiality than any other series of events that we might arbitrarily 
single out. Thus "matter" is not part of the ultimate material of 
the world, but merely a convenient way of collecting events into 
bundles. 

Quantum theory reinforces this conclusion, but its chief philo
sophical importance is that it regards physical phenomena as 
possibly discontinuous. It suggests that, in an atom (interpreted 
as above), a certain state of affairs persists for a certain time, and 
then suddenly is replaced by a finitely different state of affairs. 
Continuity of motion, which had always been assumed, appears 
to have been a mere prejudice. The philosophy appropriate to 
quantum theory, however, has not yet been adequately developed. 
1 suspect that it will demand even more radical departures from 
the traditional doctrine of space and time than those demanded 
hy the theory of relativity. 

While physics has been making matter less material, psychology 
ha1 been making mind less mental. We had occasion in a former 
chapter to compare the association of ideas with the conditioned 
reflex. The latter, which has replaced the former, is obviously 
much more physiological. (This is only one illustration; I do not 
wish to exaggerate the scope of the conditioned reflex.) Thus from 
both ends physics and psychology have been approaching each 
othet, and making more possible the doctrine of "neutral monism" 
suggested by William James's criticism of "consciousness." The 
distinction of mind and matter came into philosophy from religion, 
although, for a long time, it seemed to have valid groy.ds. I think 
that both mind and matter are merely convenient ways of grouping 
events. Some single events, I should admit, belong only to material 
groups, but others belong to both kinds of groups, and are there
fore at once mental and material. This doctrine effects a gl"\81 
simplification in our picture of tJa structure of the world. 

Modem physic:a and physiology throw a new light upon the 
ancient problem of perception. If there is to be anything that can 
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be called "perception," it must be in IOIDe degree an effect of the 
object perceived, and it must more or less resemble- the object if 
it is to be a. source of knowledge of the object. The first requisite 
can only be fulfilled if there are causal chains which are, to a 
greater or less extent, independent of the rest of the wQ!"ld.,Accord
ing to physics, this is the caae. Light-waves travel from the sun 
to the earth, and in doing so obey their own laws. This is only 
roughly true. Einstein has shown that light-rays are affected by 
gravitation. When they reach our atmosphere, they suffer refrac
tion, and some are more scattered than others. When they reach 
a human eye, all sorts of things happen which would not happen 
elsewhere, ending up with what we call "seeing the sun." But 
although the sun of our visual experience is very different from 
the BUD of the astronomer, 'it is still a source of knowledge as to 
the latter, because "seeing the sun" differs from "seeing the moon" 
in ways that are causally connected \\ith the difference between the 
astronomer's sun and the astronomer's moon. What we can know 
of physical objects in this way, however, is only certain abstract 
properties of structure. We can know that the sun is round in a 
seme, though not quite the sense in which what we see is round i 
but we have no reason to suppoee that it is bright or warm, becauae 
phys.ic:s can account for its seeming so without supposing that 
it is 80. Our knowledge of the physical world, thereforr, is only 
abstract and mathematical. • 

Modem analytical empiricism, of which I have been giving an 
outline, differs from that of Locke, Berkeley, and Hume by ita 
incorporation of mathematics and ita development of a powerful 

, logical technique. It is thus able, in regard to cenain problems, 
to achieve definite answen, which have the quality of science 
rather than of pbiloeopby. It has the advantage, u compared with 
the philoaophies of the system-builden, of being able 10 tackle 
it1 problema one at a time, instead of having to invent at one stroke 
a blocL thcqry of the whole univcne. Its methods, in this respect, 
resemble those of science. I have no doubt that, in 80 far u 
philoeophical knowledge ii poaible, it ii by such method, that 
it must be sought; I have also no doubt that. by these mdhoda, 
a,ny ancient problem, are completely IOluble. 

There remains, however, a VIit field, tmlitionally included in 
philoeopby, where scientific method, are inadequate. Thia field 

1 iDdudea ultimate quatiom of value t acimce alone, for cumple, 
IA 
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cannot prove that it is bad to enjoy the infliction of cruelty. What
ever can be known, can be known by means of science; but things 
which are legitimately matters of feeling lie outside its province. 

Philosophy, throughout its history, has consisted of two parts 
inharmonioualy blended: on the one hand a theory as to the nature 
of the wt>rld, on the other an ethi~ or political doctrine as to the 
best way of living. The failure to separate these two with sufficient 
clarity has been a source of much confused thinking. Philosophers, 
from Plato to William James, have allowed their opinions as to 
the co~titution of the universe to be influenced by the desire for 
edification: knowing, as they supposed, what beliefs would make 
men virtuous, they have invented arguments, often very sophistical, 
to prove that these beliefs are true. For my part I reprobate this 
kind of bias, both on moral and on intellectual grounds. Morally, 
a philosopher who uses his professional competence for anything 
except a disinterested search for truth is guilty of a kind oi 
treachery. And when he assumes, in advance of inquiry, that 
certain beliefs, whether true or false, are such as to promote good 
behaviour, he is so limiting the scope of phHosophical speculation 
as to make philosophy trivial; the true philosopher is prepared 
to examine all preconceptions. When any limits are placed, con
sciowlly or unconsciously, upon the pursuit of truth, philosophy 
becomes paralysed by fear, and the ground is prepared for a 
g•emment censonhip punishing those who utter "dangerous 
thoughts "-in fact, the philosopher has already placed such a 
sensorahip over his own investigations. 

Intellectually, the effect of mistaken moral considerations upon 
philosophy baa been to impede progress to an extraordiftary extent 
I do not myself believe that philosophy can either prove or di• 
prove the truth of religious dogmas, but ever since Plato mos· 
philosophers have considered it part of their business to produce 
"proofs11 of immortality and the existence of God. They have 
found fault with the proofs of their predecessors-St. 'l;homai 
rejected St. Anselm's proofs, and Kant rejected Delcartes'-bu· 
they have supplied new ones of their own. In order to make the~ 
proofs seem valid, they have bad to falsify logic, to make mathe
matics mystical, and to pretend that deep-seated prejudices were 
heaven-sent intuitions. , • 

All this is rejected by the philosophers who make logical analysis 
the main business of philosophy. They confeas frankly that the• 
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human intellect is unable to find conclusive answen to many ques
tions of profound importance to mankind, but they refuse to 
believe that there is some 11higher" way of knowing, by which we 
can discover truths hidden from science and the intellect. For this 
renunciation they have been rewarded by the discovery that many 
questions, formerly obscured by the fog of metaphysics, can be 
answered with precision, and by objective methods which intro
duce nothing of the philosopher's temperament except the desire 
to understand. Take such questions u: What is number? What 
arc space and time? What is mind, and what is matter? [ do not 
say that we can here and now give definitive ans\\-ers to all these 
ancient questions, but I do say that a method has been discovered 
by which, u in science, we can make successive approximations 
to the truth, in which each new stage results from an impro,·ement, 
not a rejection, of what has gone before. 

In the welter of conflicting fanaticisms, one of the few unifying 
forces is scientific truthfulness, by which I mean the habit of basin~ 
our beliefs upon observations and inferences u impersonal, and 
as much di,·ested of local and temperamental bias, as is possible 
for human beings. To ha,·e insisted upon the introduction of this 
virtue into philosophy, and to have in,•cntcd a powerful method 
by which it can be rendered fruitful, arc the chief merits of the 
philosophical school of which I am a member. The habit of careful 
veracity acquired in the practice of this philosophical method un 
be extended to the whole sphere of human acti,·ity, producing. 
wherever it exists, a lessening of fanaticism with an increaainr 
capacity of sympathy and mutual understanding. In abandoning 
a part of ia dogmatic pretensions, philosophy does not cease to 

'suggest and inspire a way of life. 
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107; aa tcicntist, 73, 87, 236, ~58 

Anuimander, 45-{,, 63, 134, lbo, 
235,752 -

Analimenn,4'>,47,62, 83,377 
Ancientl, 534 
Anc:onl, 519 
Andalulia, 386 
..., 338, Jn, 378, 48o 
Aaeilua Silniua, 784 
Aftlilben, !;1., 413 
~4,06,4.z1 

Anglicans, 626 
Anpa, C. F., 251, 350 n. 
animal faith, zz6 
animism, 558 
A111chaul1ng, 734, 739 
Anselm, St., 3.z;, 437--q, 457, 451J, 

488; and God, 6o8,bor;-, <>69, 814, 
863 

Anselm of Leon, 458 
Antalcidu, Peace of, 3 1 11. 

Anthony, St., 395 
anthropology, 658 
Antichrist, 381, 5o8, 771J 
Antijconus I, ~ 
antinomiC"11, 735 
Antioch, %44, 404, 410, ,.11 
Antiochua J, 2.45, 250 
Antiochu• JI I, 249 
Anti«hu11 J\' 1-:piph,mu, JJ-4, 3H, 

336 
Antiochua of AM:alon, zt, 1 

Antiphon, 149, z33 
antiquity: contrnstrd "11h n"·J1-
an■J world, 323; and 11b114:r.,1-
tiun, 552; and Rl."111111,unn·, 51t>; 
late, and ~la1,-ion, JS 1; l.i1t-, 1111cJ 
1ubJtcll\'isn1, 728 

anci-~niitism, 210, 342, .HS, 34'1, 
70Q, 791-a 

Anuathcnl'a, 254 
antithl'11a, 759 
An1oninu1 1"1u1, 28,. C> 

An1oniu1, !\11m,11 t.:\l.ul.. A111un, I 
341 

11111, Hz I 
Aphrodite, 74, 75 
A1~rn>ha, 333· 4 
Apollo, 48, 24!1, JVCJ 
Apolluruu, uf AJc.111riJ11.1, ~.f?, :141 
ApuUoniu. .,f l't-rK• • .138 
Apulluruu, of T)a11a, 30-1 
tlf'ul~· fl'Ltt,), 10,t·Q, 111, I u, 

246 
Arc-tin, t7Q, 45!i, 47:1, 507 
ii p,10,1 kno\\k-da,.:, 161, b15, t..!13, 

733,819, 86o 
Aqu1naa, St.1"homaa, 56, 47.1, ,t7,t

h5, ~. 547, w, b,ta, ''S◄, 7u, 
1157. and Ari..1u1lr, Joe.,, 474-7, 
478,48o,4A3,4'4,494, soa;and 
l~1a1r1c,, 51!1::, 58,v; anJ «"lh1n1, 
+So-a. a,iJ l•f11nU14;U pt.dulo
plM"-n, 4tlb, 488-fp: and c;oJ. 
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Aquinas, St. Thomaa--eontd. Aristotle-eontd. 
434, 438, 447, 476--82, 484, 6o8, 487; cheerful and optimistic, 39-
863; influence of, 322, 324, 439, 40, 191, 202, 205, 253, 255; and 
473, 483-5; and labour theory of Democritus, 85, 86; and Empe-
value, 66o; and Occam, 494,496; docle,, 73, 76; ethics of, 195-
and ontoJOfrical argument, 476, 2o6; and God, 189, 190-1, 194, 
814, 815; and truth, 476, 478, 202, 203, 214,373,477,478,484, 
485; and universals, 478, 48o, 6o8; on the Greeks, 209, 214, 
484, 496 242; harm done by, 93; and 

Arab conquests, 326, 389, 440 Hobbes, 568, 574, 577; and 
Arab Empire, 441 individualism, 622; influence of, 
Arab mystics, 446 121, 182, 205-6, 225, 230, 499, 
Arab philoaophy, 451, 465, 474-5, 623; knowledge of, 307,343,439, 

496-7, 521 462, 499,501; on Leucippus, 84, 
Arahia, 441 88; logic of, 182, 218-25, 445, 
A,e1bian Night,, Tht, 442 513, 615; metaphysics of, 182-
Ar.lhic languaite, 234-5, 343, 443, 94, 204, 218, 221; and modem 

46"1, 46~. 486, J!49 philosophy, 534, 5S7, 58o, 6o8, 
Arabic numernls, 307, 444 631, 719, 761, 788, 814; and 
Arabs. 234, 299, 30b, 442-3, 486-8, Mohammedans, 443, 444, 445, 

529 44 7; physics of, 226-30; and 
ArJjlOn, 463, sol>, 520 Plato, So, 125, 182, 184, 199, 
Arcadrn, 32, 117, 299, 363 202, 205, 210-11, 218, 242, 3o6, 
Arce11ilaus, 258, 259 307; ond Platonic theory of ideas, 
Archelaus, King 0£ Macedon, 207 150, 184, 188; and politics, 201-
Archimedl'S, 227,233,237,240,246 2, 207-17, 299, 530, 813; and 
Architecture, 428, 432, 509, 704 Renaissance, 218, 521, 537, 547; 
Archylas of Tar.as, 139 and scholastic philosophy, 426, 
Ari:cntc-uil, 458 439,451,456, 4S9, 461,472, 483-
A~onaut'I, 537 4, 48;, 494, 507, 513; and 
•r~ment11 for God, 60!!-12, 717- science, 93, 182, 58o, 857; and 

18, 735-6. St• al1a ontological soul, 188, 192-4, 309, 317, ..,SO, 
ar.,.'l.lment 585, 590; on Sparta, 116, 117, 

Arianism, 3z3, 358, 389, 392, 404, 119-20; and universals, 185-6, 
,.05, 409, 459; Constantine and, 188, 478, 814; cited, 183 n., 
H9, 351; doctrine- of, 352-3; 2oon,202.208-<),2u-15,235n.; 
dominates Western Empire, 353, quoted, 88, 89, !r9, 185, 190, 
354 191, 192, 193, 194, 196-8, 2a1, 

Ari•rarchut of Samo,, 153, 237-9, 203, 208-9, 212-13, 215, 228 
a45, a46, 2&>, 282, 5-48, S49, 552 arithmdic, 21 n., 54, SS, 221, 586, 

Ari"todcmus, 110, 11!! 689,740, 857-8; and the Greeks, 
Aristoph:anC'I, 77, 100, 10,, 105, 137 49 n., S3, 152, 153, 166, 168, 177, 
Aristodc, 38, 233, 283, 390, 449; 232, 236, 313 

and Akxamlcr, 1K2-3, 207, .z99; Arius, 352-3 • • 
and Annim11ndcr, 4(1, 235: and Am1y, of Rome, 297,298,302,303, 
ancient philo,ophy, 44, 4Q n., 64, 304, 3o8, 352, 363 
82, 237, 253, 255, 257, 287, 311; Amauld, Antoine, 6o5, 6o8, 614, 
and Aquinas, 309, 324, 475-9, 616 
480, 483, 484; and astronomy, Arnold, Matthew, 7a 
153, 204, 229-30, 235, 551 ; ang. Arnold, Thomas, 114 n. 
Avcrl'C:>es, 447; and Francis Arnold of Breacia, 453, 46a 
&con, 566; and Catholic philo- Arrian, 287 
sorhy, 218, 368, 377, 461, 472, arrow, Zeno's, 831-4 
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Artemis, 23, 25, 30, 388 Athen.-t'Oldd. 
uceticiam, 323, 370, 396, 397, 499, 216; and Sparta, 31 "·• 114, 119, 

78.f, 8o5; in ancient world, 35, 123, 125, 254 
39, 61, 156, 254 Atlantic Ocean, 281, 73.z 

Aaclepius, 163 Atlantis, 165 
Asia, 165, 246, 249, 353, 468, 56o, atom(s), 53, 65-6, R5-6, 91, 92, 169, 

64:z, 704; and Alc::sander, 243-5; 269; and quantum tflcoty, 861 
and culture, 419; religions of, 23, atomic theory, 87-8, CJO, 188 
56, 302, 781 atomism, 47, 84-93, 311, 457, 754, 

Asia Minor, 43, 246; and Greeks, 812 
26, 31, 100, II'), 120, 241, 246; Atrcus, 30 
and Persia, 31 n., i8; n:fiJ:ions of, Attic-11, 41, 78, i9, 100, 2(>4 
23, 24 Atrila, 386-7, 3881 394, 421 

Aaoka, 245 Aug1111tinc (of Canterbury), St., 
Aapasia, 81, 95 4ob 
Aauains, 444 Au1ZUstinc.- (of I lipflO), St., 56, 294, 
IIIIOCiation and habit, 692 338, 353, 356, 364-71, 427 n., 
IIIIOCiation of idea, 8oz, 861 435, 461, 719, 776; and St. 
Aasur-bani-pal, 250 Ambrose:, 36o, 364, 36g, 371; 
Aaayriana, 329 and Aquiruts, 4i5, 482, 494; and 
aatrolog)·, 23, 53, 343, 4-18, 714; Church and State, 324, 348, 363, 

and Arabs, 3o6, 444; and St. 382, 767; and <.:ity of God, 288, 
Ausuatine, 369, 377; and Greek 3.24, 374-83, 515: and Uc:1a1ne11, 
philOIOph), 250, 261, 270, 279, 587, 589; and EraamuR, 534, 538; 
319; in Renaisaanoe, 516, 523; and t-·nanciscan philosophers; 
and IChobatic pbiloauphy, 481, 488, 494; and God, Ji3, 377; 

. 488 and St. Jerome, 36o, 38o; and 
utronomy, 53, 66, 338, 369, 488, l.uthu, 354, 53b; and Mani-

586, 714, 86o-z; and ancic-nt cha•iam, 3-H, 3b.4, 368-9, 370, 
phil010phy, 44, 73, 152, 166-8, 371, 372; and mona11i"i1m, 39',; 
190, 204, 229-30, 235-40, z8o, and Occam, 49,4; and or11rinal 1i11, 
548, 550, 552; and Copemi1.."US, 383-5, 48o; and l'd11gian con-
548, 550, 551: and Galileo, 553; trO\'l"rlr, 383-5 •. 423; arid philo-
and mathcmatica, 15a-3, 235; 10rhy, 322, 324, 300, 371-83, . 
and modem philosophy, 547, 438, 451, 497, 501, 784; and 
556-7, 558, 58o, 743; and l'bito, 3oq, 370, 371, 37t,, 377, 
MolwnmccP,m,, 444, 44,8; Ptole- 475, 509; and roliuc:1, 327, 363; 

.maic:, a18, 537 and Rc:fom11tiun, 354, 366, 3flz, 
au, 30 5+-4-5, 546; and lvnai1un1,.'C', 
Athanasiut, ~t., 352,353,396 519; and sin, 364-7; and auh-
atheiun, 81, 107, 570, 592, 667, jrt:ti\·iam, 374,728. and thcolosry, 

816 354, 366, 383, 544-5: and timc:-, 
Alhens, 136, 139, 158, z87, .pa; in 373-4 

age ol J>erick-1, 16o, a16, 287; Au(tl11tu1, z71, 2,,5 7, 341 
and cuhurc, 'a8, 40, 79-So, 81, AUit.en, Jane, 705 
99, 130, 183, 305; dcmocncy in, Auattia, 646, 765 
94, 103, ao8, 135, au; in fifth A~rroea, 192, 445, ,M6-7, 47-4, 
cmtury, 99-101 ; St. Paul in, 424; 48o, 417, 48H, 4-,(,, 497, 564 
phi.lot0phen in, 81, 83, "4, 18a, ,\,·1ceM1 (or Jbn 8in1), 444-5, 4-17, 
181, 25S, 263, 164, JOO, 393; 487, 488, 495, 4v(, 
Protaauras in, 8.t, o6, ,n; and )\vucnon, 325, 491, 503, 504, 505, 
rrli,rit,n, 32, 311, 40; and Rome-, 5o6 
d59, 261; and &,cratca, 1oz, 154, UHlfflll, 55, 58, 233 
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Babylon, 22, 207, 329-30, 331 
Babylonia, 21 n., 22-4, 27, 44, 235, 

428, 499; and Greeks, 47, 231, 
235, 241, 250, 302 

Babylonian captivity, 382 
Bacchae (Euripides), 33, 38, 
Bacchus~ 32!.3, 34--8, 61 
Bacon, Francis, 285, 563-7, 568, 

56g, 749 
Bacon, Sir Nicholas, 563 
Uacon, Ro:,t'er, 473, 4Xf,-8 
bacteria, 557 
Uac-tria, 241, 245 
Hagh<laJ,442 
Huilc:y, Cyril, S6 n., S9 n .. 91 "·• 263, 

267 n., 268 II. 

llakunin, :\1. .-\., 514 
Hall, ,John, 508 
Ualliul College, 50; 
baptism, 3.1R, 350, 366, 384, 385, 

.pQ, 482 
barbarian im·nious, of Rome, 217, 

320, 323, 327, 3!-4• 3(,3, 386, 394, 
765 

harharians, in Western Empin.-, 
J2), 324, J25, 328, ,J.+O 

Harharona. S,·e Fn·dc:nck I 
Hard11s, 4 1 t, 
h11rometer, 557 
Uiarth, 281 "· 
f911d, 538, ;SS <:oum:il of, 5o6, 

519 
llasal, St., wti 

.llusil I, 416 
Uarnna, 5!i1 
11.iylc, Pierre, 564, _!;81 
beans, 50, 76 
fk-atific Vu,11111, 785 
beauty, 308, JOC.J, 314, 315, 316, 

319 
lk-c,:aria, Ko 1 
lkckct, Thom.111 ii, St., 46 I 
becoming, 68, 7(10, !i.zz 
Bede, St., 414 
hcca, 821 
behaviourists, 8oz 
bein,r, 74, 3u-3, 489, 496, 76o 
Del, :t.t2, 250 
helid(a), 329, 348, 438, 489, 493, 

109. 804. 852, ss3. 863; anct.l 
behiaviour, 849-53; and Hume, 
691, 697-9; in progn:11, 754; and 
Proteatanta, 493 ; in science, 729; 

belief(11)-contd. 
and truth, 849-53. See al,o will 
to believe 

Bellannine, St. Robert, 643 
Bcloch, Karl Julius, 28 n., 40 
Benedict, St., 389, 397-400, 406 
Benedict IX, Pope, 432 
Benedictine Order, 400 
Benedictine rule, 397,400,414,432 
benevolence, 206, 290 
Benn, A. W., quoted, 183, 254, 303 
Bentham, Jeremy, 92, 252, 750, 

751, 756, 796, 802-5, 8o8, 8o9, 
811; and Epicurus, 268,274; and 
God, 638; and justice, 205 ; and 
liberalism, 623 1 667, 817; and 
Locke, 629, 637, 666; politics 
and economics of, 8o8 

Berbers, 440 
Berengar of Tours, 437 
Bergson, Henri, 819-38; and causa

tion, 690; and e\'olution, 82<>-1; 
and intuition, 821, 825-6, 831; 
and memory, 824-5, 826, 834-6; 
mysticism of, 857 ; and apace and 
time, 823, 824, 827, 829-35; and 
will, 787 

Berkcleian idealism, 841, 846 
Berkeley, George, 673-84, 728, 

841 ; and ego, 687, 689 ; and em
piricism, 568, 728, 862; and God, 
609, 673; and Hume, 685, 686; 
and Locke, 630, 666, 739; and 
politics, 629, 667; and subjectiv
ism, 5 13, 739; and substance, 687 

Berlin, 747, 757, ;82 
Bcrmudas, 673 • 
Bern, 717 ' 
Bernard, St., 432, 4S3, 458, 45()-61 
llt•rosus, 250 
Benha, daughter of Charlemagne, 

413 
8c818rion, 521 
Bethlehem, 361 • ~ 
lle\"an, Rdwyn, 59 n., 245, 249 "·• 

258, 262, 281 "·· 282 "·· 333 
Beyond Good and Evil (Nietzache), 

790,792 
Bible, 229, 534, 582, 653 ; and 

Copernicus, 230, 550; and Eras
mus, 534, 537; and Jewish his
tory, 332, 338; and St. Jerome, 
354, 36o, 361 ' 

•s<>g 

Downloaded from https://www.holybooks.com



WESTERN PHILOSOPHICAL THOUGHT 

biblical criticism, 592 
big buaineu, 671 
biology, 192, 228, 746, 754, 831, 

851 
birth control, 481, 750 
bishops, 396, 401, 428, 430, 494, 

644; and investiture struggle, 433, 
436-7; power of, 349, 418, 430; 
and papacy, 402-3, 410, 414, 
416-17, 433, 451, 452, 504. See 
also episcopate 

Bismarck, Prince, 747,748,779 
Black Death, 491 
Black Sea, 79 
Blake, William, 338, 704, 705 
Boadicea, 283 
Boccaccio, Gio,,.nni, 455, 521 
body, 157, 347, 427, 629, "97, 783, 

849; and St. Augustine, 378-g, 
381 ; and Bergaon, 82 1 -2 ; and 
Carteaians, 583-4, 587,589; and 
Plotinus, 314,317; and Socrates, 
156-7 

Boethius, 234, 324, 356, 389, 390-2, 
46o; and fflt'diae,·al philosophy, 
439 

Boghaz-Keui, 26 
Bogomilea, 46g 
Bohemia,470, 509 
Bokhara, 445 
Boleyn, Anne, 539 
Boli.ngbroke, Viscount (Henry St. 

John), 667 
Bologna, 437, 455, 78g 
Bonapane. See 11:apoleon I 
Bonaventura, St., 486, 488 
Boniface, St.,'' 414 
"°'1iface VIII, Pope, 489, 502-3 
Boolr of Enoch, 337-9, 3◄0 
Borgia family, 544 
8orci4, C.esar, 5 I?, 5:a6-7, 528, 

789 
Bounquet, Bernard, 748 
Botsuet, 1acql.lf'I Benicne, 71 5 
Bot~1ell, jafflt'■ , 273 
Boyle, Robert, 557 
Bradley, F. H., 425 n., 438, 604, 

6o8, 748 
Brahc-, Tycho. 550-1 
Brallma, 785 
brain, 825, 827, 836 
BnmhaU, John, Dilhop or Derry, 
•569 

Brazil, 646 
Britain,283, 386,401,414 
British philoaophy, 618; and 

Continental philoaophy, 668-
72 

Brittany, 457, 458, silo 
Bromios, 38 • 
bronu, 24, 26 
Brook Fann, 705 
brotherhood of man, 254, 286, 287, 

288, 305 
Browne, Sir Thomas, 558 
Brunichild, 403 
Bruno of Cologne, St., 432 
Bruno of Toul. See Leo IX 
Brutus, 492, 527 
Buchanan, George, 6,u 
Buddha, 31,782, 799-8oo 
Huddhism, 241,245,249,720. 7R1, 

785, 793, 799, 8.43 
Bulgaria, 46g 
bull. 23, 32, 350 
bull-fighu, 25 
Burckhardt, Jakoh, 522 n., 523 n. 
Dur"Rhlcy, Lord. Su Cecil 
Huridan •• au, 235 
Burke, Edmund, 717 
Burnet, John, 52, 102; cited, 44 n., 

86 n., 105; quoted, 41, s 1, 68 n., 
84-5, 8g n., 102 

Bums, C. Dclialc-, 4 1 1 - 12 
Hun, Dr., 7o6 
Hurtt, E. A., 549 
Bury, J. H., 95, 114 n., 117-1!! 
Butler, Samuel, 310 
ll)·ron, George Gordon, Lord, 505, 

624, 705, 7o8, 774-8o; heroe, of, 
670, 777 ; and liberalism, (,67, 
774; and nationalism, 709, 779; 
and Sietztc:JK,, 7n, 789; ,md 
romanticism, 70!!, 7.f6, 7ko; 
quotrd, 709, 723. 776, 777, 778_ 
78o 

Hyzantine culture, u tran1mitttr, 
448 

Byzantine Empire, 298, 401, 405, 
441, 501; and Greaor,· the- Great, 
32◄, 402; and Lombarda, 3211, 
394, 4,08, 4()C); and papacy, 408-
10, 416. Stt also Ea.um Em
pire 

Dyantine acholanhip, and Rmait
Jlll 
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Caeaar, Julius, 294, 295, 492, 527, Catholic Church, 94,305,705,715; 
claim to supremacy of, 767; and 
dictatorships, 642, 646. See also 
Church 

849 
Cagliari, 402 
Cain, 38o, 777 
calculU1, 233, 558, 605, 619, 831, 

857 
calendaP, 444 
Caliban, 537 
California, 647, 674 
Caliphate,419,441,442 
Calixtus II, Pope, 452 
Callicles, 99 
Callinicus, c:urch of Italy, 403 
Cahin, John, 210, 354, 384, 544, 

550, 6o8, 648 
Calvinism, 621, 645, 715, 776 
Camaldolese Order, 432 
Cambrai, League of, 5 17 
Cambyses II, 48 
Campanio, 311 
Campion, Edmund, 643 
Canada, 715 
canon law, 464 
Canosaa, ,u6, 747 
Cantor, Georg, 857-8 
Cape route to India, 517, 521 
capital, 209-10, 817 
capitalism, 283, 383, 638, 658-g, 

671,709, Bog, lh 1, 816, 817 
Carhonari, 775 
.arcasaonne, 470 
Carlyle, Thomas, 312, 624, 667, 

754, 778-g, So,, 8o7 
• C'amap, 859 
Cam~des, 259, 26o, 261,262,299, 

377 n., 593 
Carolingian renaissance, 414-15, 428 
Carolingians, 408, 415, 428 
C'.artesionism, 474, 585, 586 n., 590, 

624, 6go, 693. See a/10 Descartes 
Carthage, 49 n., 72, 140, 207, 243, 

367, 36g, 440; and Rome, 26o, 
294, 295 

Carthuaians, 432, 538 
Cauiua, 492 
categorical imperative, 737--8 
Catqoru,, The (Aristotle), 222, 

439,495 . 
category, -ie1, 222-3, 734-5 
Cathari, 468-g. Set al,o Albigente\ 
cathedral achool1, 461 
Catherine of Aragon, 539 
Catherine II, 8o3 

Catholic faith, in Western Empire, 
353, 354, 393, 395 

Catholic orthodoxy, 93, 538 
Catholic philosophy, 322-510, 628; 

and Aquinas, 472-3, 474, 483-4; 
and Aristotle, 218,472,473,474; 
in eleventh century, 439: and 
history, 326-7 ; and pseudo
Dionyaius, 424 ; in twelfth cen
tury, 45o-62; in thirteenth cen
tury, 463-73; two periods of, 322 

Catholicism, 839-40 
Cato the Elder, 25g-61, 301, 334, 

376 
causal laws in physics, 695 
causality, causation, 86, 683, 74-1; 

and Hume, 68g-g6, 729, 731; 
and Kant, 741 

cauae-and-cffect, 734 
cauae(s): and belief, 845, 8H; and 

Aristotle, 191, 205; and Francis 
Bacon, 565 ; and :Sewton, 56o; 
and Plato, 167. See also final 
cause ; First Cause ; prime causes 

cave, Plato's 76, 126, 147, 152 
Cebes, 16o, 162 
Cecrops, 288 
celibacy, 156, 481; of clergy, 133, 

430-1, 434, 43S 
Celsus, 347-8 
censorship, 863 
Chalcedon, Council• of, 352, 388, 

393 
Chaldeans, 250, 27 5 
Chalons, 387, 388 
Chamber of Deputie,a (France), 664 
chance, 74, 76, 82,86, 276 
change(s), 64, 65, 70, 74, 76, 88; 

and Bergson, 833-4; denied by 
Eleatics, 833; anti Hem:litus, 62, 
64, 67, 833; mathematical con
ception of, 83::, 833, 834; and 
Parmenides,67,70,71, 126;and 
Plato, 126, 165, 18o-1. See also 
ftus 

Chanut, 58a 
Charlemagne,4o8,4u-13, 747; and 

culture, 3a7, 413, 415. Sn a/10 
Carolinirian renaissance ·' 
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a.rlee V, Emperor, 517, 5ao, 5a6, 
577, 74'> 

Cw-lea I of England, 6a6, 6.p, 
643,662 

Cw-la II of England, 56cJ, 626, 
654 

Charlea II (the Bald) of France, 
415,421,42a,423,424 

Charles Vlll of France, 516, 520 
Charles Martel, 409, 414 
Charlea, R. H., 336 n., 337 n., 339-

40 
Charlotte, Queen of Pruuia, 6o6, 

613 
Chtmnidu (Plato), 111 
Chartrea, 46o, 461 
chastity, 397, 430, 785 
checks and balances, 529, 530, 577, 

661-5 
c:heerfulness,64,92 
chemistry,53,62,65, 87, 306,,MS, 

557, 695, 746 
Childe Harold, 776 
China, 22, 243, 305. -k3, 56o, 6.46, 

76:a, 848, 854: clauics of, 456 ; 
and Greece, 32; Se1toriani1m m, 
388; in 6oo-1000, 419 

Choeen People, 328, 331, 34-4 
Chrilt, 304, 3 .. 5. us. 358, 361-3, 

370,404,465,470, .. 92,525.536; 
and Aristotlr, 4;2: death of, 
154 n., 378; and ethics, 139, 6o2: 
and Jews, 339, ~40, 342, 343, 
345, 347; nature of, 347, 387-f), 
4,82; and Sazls, 383; and the 
Pope, 461 i and povert)·, 363, 
542; and sin, 339; aoul of, 497 n. ; 
u Word or Logos, 56, 313. Se, 
oho Jesus; Mesaiah 

Clristian dogma(a), 154, 200, 277, 
.S:a, 839 

Christian ethics, 111, 197, 199, aoo, 
205,795 

Christian "moraliata, ao 1 
Christian philolophy: and belief, 

348; Aristotle accorded supn:
IDIC)' in, as8; developmmt of, 
500-1: dualilm of, 590; Plato
nic till thirteenth c:enlUry, 125, 
439 

Christian theology: abeorba ais
teenth century, 547; and Aqui
nu, 438, -t33-4; and arguments 
for God, 6o8: and Francia Bacon, 
5~; and Doethius, 389: and 
creation, 46, 318: develops with 
Hellenization, 346; early dia
putea in, 352; and Emperor, in 
liicth cenlUry, 393: and evil, 170; 
and German idealist■, 731 ; of 
Goapela, 346: ha• two pans, 365; 
and heliocentric theory, 550: and 
Irish culture, 422: of Jcsuita, 
546; andJohn the Scot, 423,425, 
426; an Lanfranc, 43;: and 
mathematics, 56 ; and m)'ltcr)" 

ttligiona, 32, 34, 351 : and Oc
cam, 492ff.; and papal rcvc,1ucs, 
522.; nnd St. Prter lJamian, 437; 
and Pl11tn, 34, 125, 152, 308-f), 
501; and Plotinu1, 308, 316; 
poli1ical imponanl"e of, after 
Conatantinc, 352-3; and Pro
tc1tant1, 538; and lknaiuanc,·, 
262, 522; and self, 688; and 
science, 559 

Christianity, 309, 316, 8.t3: anJ 
Ari11otlc, 190, 229; arowm and 
triumph of, 99, 246, 262, 302, 
307, 342-3, 344; and Jews, 32K-
9, 336, 338, 342, 3-43, 382, 46\, 
500; and French Rn·oluuon, 
792; and immonalin·. IOQ, 192, 
252, a; a-4; and individual, adf, • 
or esro, 253, 320, 622, 709; and 
lrrbnd, 386, 421, 426; and 
Man, 383. 810; and Moham
medan•, 3o6, 4-40; and Sietzachc, 
788, 792-6, 799; and other 
n:bgiona, 23, 154, 230, 272, 30.4, 
328, 499-500; and l'latrJ, 121, 
15a, 154, 155, 156, 3o8-9, 320, 
328; and Plotinus, JoS-9, 317 n., 
319, 320; popular character of, 
197, 350-:a, 799; and Roman 
F.mpire, Bo, 241, 293, aC)B, 304, 
328, 419; and Schopenhauer, 
781-7;. and Stoiciam, :aRo, 2K2, 
283, 284, 287, 288, 291' 293 

,Chriarina, Queen of Swc-dcn, 581 
Chrysippua, :a8o, a81 0ariatian Providence, 190 

<llriatian ttpublic, within 
Empitt, 350 

Raman Church, 141, 397, 6o5, 725, 755; 
and A,wtodt, u1, 11S2, 475: and 
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INDBJ; 

Church-contd. 
St. Augustine, 324, 375, 38o-1, 
384, 385, 514, 545, 767; and 
Charlemagne, 413; and conflict 
of emperor and pope, 492; 
before dark ages, 298, 389, 394, 
400; in dllrk ages, 386, 395, 408, 
418; doctors of, 354-71 i and 
double truth, 564; and Eastern 
Church, +64, 501; and Eut1:m 
'Empire, 382, 410, 416; and 
feudal aristocracy, 322, 409; and 
Germans, 765 ; government of, 
349, 428; and Hobbes, 56g, 576, 
577; and Immaculate Concep
tion, 489; and Incarnation, 387-
8; and individual, 253, 365; and 
lqquisition, 548, 556; and Mach
inclli, 527,531; and Manr:, 383; 
in Middle Ages, 305, 322, 326, 
415, .p8, 431, 511, 621, 643; in 
modem period, 511-13; and 
monasticism, 395 ; and pbilo
soph)', 326,511,813; power of, 
252, 3.22, 415-17, 531; property 
of, 210, 35i, 41 I, 430, 431, 452, 
468, 648; in Rena111sam .. -e, JU, 
51b, 5.2.2, 5.23, 532; and saca'a
mrnts, 41:i.t; and salvation, 253, 
384; 1111d scien,·,·, 51 z, 548, 585; 
and 11ecul11r munarchs, 409-11, 
415-16, 577; and Statr, 32b, 355, 
:lS'J, 3ISz,4o8, 493,513, Si7, 593, 
b43, 7::5, 769; States of the, 1:9, 
411 ; unh·crsal, 305 : and Vul
g11te, 342. SC't ulso bishops; 
conciliar mm·emcnt; councils of 
the Church: lJuctors of the 
Churcll; Eastern Church; F11thers 
of tJ1e Church ; papacy ; Pope ; 
achism; \\"esk'm Church 

churd1c1, 4.2, 709, 71/3; n.1tional, 
550, 582; Protestant, HS, 7a8 

Cit-eru, 165, 234, 268, 295, 362, 
368, 487, 488, 534; and Stoics, 
239 "·· a8o 

circle(•), 23, 233-4, 552, 553, 8+9 
drcul.itiun of 1he blood, 557, 566, 

583, 621 
cirt"\1mcision, 332, 335, 336, 337, 

344 • 
Ci1tcrcian Order, 432 
c:itiea, :zz, :185, 453, 454, 468, 501, 

citiea-conttl. 
531; Gr=k, 26, 31, 43, 47, 49, 
243, 285-6, 451. Sn al,o City 
State; Lombard cities 

Citium, 275 
citizen, 770, 771 
City of God, TM (St. Augustine), 

_288, 323, 348, 372, 374-83, 515 
City Sta~e(s), 31, 341, 294, 295; 

an~ Aristotle, 183, 207, 216, 813; 
eclipse of, 241, 24,8, 253; and 
Hellenism, 246, 247; and philo
sophy, 253, 287, 530, 813; and 
Rousseau, 721, 726 

civil law, 8o3 
Civil War (American), 662 
Civil War (English), 493, 56g, 573, 

625-6, 627,642,645,662,702 
civil war(s), 663, 702; Roman, 295, 

296,377 
civilization, 2e>-42, Z43, 285-6, 305, 

419, 448, 661 
Clairvaux, 46o 
Clarendon, Earl of (Edward Hyde), 

570 
Clarke, Samuel, 90 
class bias, 94 
class struggle, 43, 578-9, 751, 816 
class war, 818 
classes, 766 
classification of philosophies, 819-

20 
Claudius, 282 
Clausewitz, Karl von, 778 
C'lazomenae, 81 
Cleanthea, 238, 277, 280, 282 
Clement\', Pope, 5•3 
Clement VI, Pope, 504-5 
Clement Vll, Pope, 520 
Clement VII, Antipope, 505 
Clement of Alexandria, 338 
Cleopatra, 241, 294 
clcJ'\,'Y, 133,323,324,325,415,428, 

429, 430, 431, 4,68, 550 
Clermont, Councirof, 451 
Clesippus, g6 
Clitomachus (o, Hasdrubal), 2611 

262 
clucks, 557; of the Cartesiam, 584, 

590, 6o7, 693-4. S114 abc two 
clocks 

Clouds, Tl,e (Ariatophanea), 102, 
105 ... 
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Oovia, ,406, 409 
Ooync,674 
Ouny,431,452,458 
eogito, 586-7, 728 
cognition, 425 n. 
coinage, 27, 121, 254 
Coleridge, S. T., 667, 704, 705, 8o1 
Colet, John, 534 
collective fanning, 659 
Collotp1U1 (Erasmus), 538 
Col01J11e, 474 
colonies, 26, 139, 249 
colour(s), 175, 176, 177, 18o, 668, 

675, 676, 741, 743 
Columba, Sr., 4o6 
Columban, St., 4o6 
Columbus, Christopher, 282 n., 

487, 509, 537, 845, 849 
comets, 230, 551, 557, 558, s6o 
Commagene, 250 
commerce, z+, 27, 49, 210-11, 325, 

443, 512, 621 
Commodus, 284 
common sense, 276, 630, 663, 682, 

842,852, 86o; and Aristotle, 1!4, 
185, 186, 18;, 202, 203 

commom,659 
<.:ommons, House of, 463, 509, 642, 

662,663 
communism, 1 J 1 , 21 1 , 5c!s, 5 39, 

542,774 
Communist Manifesto, 811 
Communist Party, 130, 383, 855 
community, 211, 738, 8o3, 855; 

and individual, 33--4, 205, 754 
competiticm,664,8o8, 817 
compromise, 6.iJ 
cc.~c.:eption, and pt'rception, 177 
conciliar fflO\~mcnt, 4r12, 505, 519 
concubinage, 430 
conditioned ttflex, 8o2, 861 
C,,ndorcct, 285, 74,,-50, 751, So+ 
Con/elliott of Fairh of a Sat,oya,d 

Via,,, Thi (Rju11eau), 536, 716, I 
717-20, 731 I 

Con/nsiotu (St. Auguarinc), 364-71, 
372-4, 384 

Conferriortr (Rou11nu), 711 
Confuciua, JI, 305, 41?, 843 
CIOIIIU'ital differcnc:cs, 7S3 
Con,rrc-u, 577,664 
conic eections, 234, .140 
co.,juncrion, and c:auaation, 691-4 

Conrad, son of Emperor I lenry 
IV, 451 

COIIICience, 109,719 
conec:iouaneu,&to '°""""" ,-,;.,,,,, 281 
conaequencea, u teat of beliefs, 853 
consequent, in logic, 69o 
conservation: of energy, 561; of 

momentum, 583 
conaervatism, 661 
consistency and c~ibility, 637 
CMUOlation of Philoror,hy ( Hoe-

thius), 389-92 
Constance, Council of, 5o6, 509 
Constance of Sicily, 463, 465 
Constantine the Great, 298, 308, 

351-2, 356; convenion of, 30.4, 
323, 349, 351, 352. S-, ,a/10 
Donation of Constantine 

Constantinople, 298, 36o, 41 o, 4 12 ; 
and Arianism, 353; and Christ
ian philosophy, 501; conqurrcd 
hy Turks, 299, 440. 509, 517: 
andCrusades,456,464,517:and 
Greek dauic:s, 461 ; and Gregor)' 
the Great. 401, 405: and l\lc,
hamn,rdans, 440 ; and !l,;estorian
ism, 387, 388; and papa~·)·, 40K, 
501; patriardu1 of, 40N, 410, -415, 
416 

Con1tan1iu1 JI, 356 
c.-on1ti1tnion(1), 127, 129, 530; 

Amcncan, 6z3, 629, 655, 657, 
~: British, 629, 642, U,2, 663: , 
french, 629, 664; of Hol)· 
Roman Empire, 408; lfoman, 
295; of Sp:1na, 116-17, 12-4 

c.-onsciturional go\·rmmcnt, 463 
contm1pla1ion, 52, 53, 11.>4, 203, 

204, 317, 838, 840 
contempt. 58, 6o 
<.:ontiMnlal plail,)l(Jph>·, 5681 5Sf,, 

668 
~-ontinuity, 857, 8111 
Cu,,tra Cr/111111. Sec A,,.,,;,,,, Ctlna 
cr>ntneJi,·tion, law of, 615 
c:on~ntion, and romanticism, 70a, 

709 
<·<>-ordinate gconwrry, 55, 55K, 

5.!13 
t'opcmican hypothc1i1, z:,Q, 28.:, 

548; in 1n1i,1u1ty, 23b-8, 245; 
and human pride, 559 
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Copernicus, .Nikolau1, 2.30, 498, 
509, 512, 547-50, 566, 723; and 
Ariltarchu1 of Samoa, 153, 238; 
di1poee1 of man's cosmic im
ponanc:e 816; and Galileo, 555, 
556; and Kepler, 551, 552; and 
Newten, 89, 557, 561 

Cordova, 343,446,448 
Corinth, 31 ; League of, 24B 
Cornford, F. M., 40, 501 51, 6o, i1, 

165 n. 
Corporate State, 725 
corporation lawyers, 95 
Cor,air, Byron's, 777-8 
Cones, 577 
Cos, z50 
cosmic impiety, 856 
cosmic justice, 45,63, 16o 
~c strife, 4b 
cosmogony : of Descartes, 585 ; of 

Plato, 125, 165-9 
cosmological argument, 6o8, 6oc)-

11,721,736 
cosmology, in ancient philosophy, 

74-5, 82, 88, 91 
cosmopolitan point of ,·iew, 243 
Cotes, Rol(cr, 585 
councils of the Church, 423, 436, 

491,492,493, 5o6 
Countcr-Refonnation, 513, 520, 

544-6, 855 
eouturat, l.ouis, 610, 614 
Cowper, William, 674 
creation, 30, 165-6, 170, 317-18, 

425-,, 616-18; and St. Augus
tine, 372, 373, 376; and Jews, 46, 
152,328; and cheolotCY, 46, 318 

crntive evolution, 821 
Creator, 86, 87, 156 
C'm.-y,776 
credibility and cnnsistem:y, 637 
cn:dulity, 696, 729 
Cn.-tc, 24-6, 35, 121, 261 
Crimean War, 658 
criminal la•·, 803 
Critias, 101, 103 
critique of knowiedae, 730 
Critiqw u/ Pradical Reason, Th, 

(l,ant), 7J5, 736 
Criiu,w of Pw• Rea,on, TM 

(Kant), 618, 667, 698, 732-6t 
739-43, 783 

Crito (Plato), 154 

Croesua, 43 
Cromwell, Oliver, S4S, 56g, 575, 

625-8, 642, 654, 659 
Craton, 49 
Cruciiwon, 154 
cruelty, 157, 278, 385, 670, 769, 

794,861 
Crusades, 343, 450, 451, ,us-6, 

466, 468; and Albigenses, 464, 
468, 470; first, 451, +SS, 460; 
second, 460; third, 454, 45S; 
founh, 464, 517 

culture: and Athens, 77-Bo, 100; 
in Carolingian period, 414-15; 
in later antiquity, 217; Mo
hammedan, 440-9; and Roman 
Empire, 294-307 

Cumont, 302 n., 377 n., 499 n. 
cycle of fire, 277 
Cymb~line, 544 
Cynics, -ism, 111, 253-6, 275, 276, 

300,622 
Cyprian, St., 294 
Cyril of Alexandria, St., 387-8, 392 
Cyrus, 31, 43, 330, 525 

d'Ailly, 495 n. 
daimon,75, 109,277,288 
Damascus, 442 
Damasus I <Sr.), Pope, 356, 36o, 

361 
Damian, St. Peter, 430, 432, 434, 

437 
damnation,338,378,381,384,385, 

56o, 594; of unbaptized infants, 
384,385 

Danes, 326, 415, 41~ 
Daniel, 337 • 
Dante, 192,230,309,390,455,492, 

527 
Danton, 703 
Danube, 294, 303 
Danzig, 781 
Daphnae, 43 • 
Darius I, 31, 47, 4f, 77,244 
dark ages, Bo, 325-6, 354, 385, 418, 

448; papacy in, 408-a0 
Darwin, Charle■, 635, 6+9, 667, 

704, 75a-3, 807-8 
Darwin, Erasmua, 752 
David, 3a9, 359, 575 
Da,-id of Dinant, 477 
day, 23 
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D, Anilna (Aristotle), 192, 444, 475 Descartes, Ren~c:ontd. 
D, Caao (Aristotle), 153, 235 "· 58o, 589,593,618,666,667,813; 
1k EfflllllllatioM (Aristotle), 439 and Jeauita, 546, 58o, 581 ; and 
D, /"Esprit (Helv~tius), 748 Locke, 628,633,669; method of 
Dt Mona,chill (Dante), 492 (Cartesian doubt), 585, 589; and 
D, Priru:ipiu (Origen), 346 science, 547, 583, 584, 591: and 
De Tribtu lmpo,toribus, 465 apace, 90; and aubjct.tivi .. m, 513, 
death penalty. 8o3 586, 728, 730; and aubstunce, 
Decalogue, 3.28 594, 6o6, 614; and theory nf 
Decanmichua, 207 ~nowledgc, 586-8, 589,634 
Declaration of Independence, 55, descriptions, theory of, 859 

650 n. Desiderius. bishop of Viennc, 404 
"Declaration dea droits de l'hom- design, 736 

me," 8o3 desire, 8o6-,, 819 
Dtcline and Fall of tJ;, Roman Destiny, 29, 279 

E,nf>ir,, 1u Gibbon dctenninisrn, 319, 571, 572, 61(,; 
deduction, 823, 857; and Aristotle's and atomisti., 86; and Hcrgson, 

logic, 21g--23; and Francis Bacon, 821,827; nnd C.:artc11ianism,.$CJO; 
564, 567; in Continental philo- in rsycholos..~·. tso2; and Spinn7.a, 
aophy, 668; in geometry, 44,234; 593,594,597; and Stoi~:ism, 276, 
Greek, 21 n., 57-8, 79, 257,292; 280, 289-go 
in mathematics, 48, 858 Deutero-lsai.ih, 332-3 

Delos, 248 De\·onr.hire. 2nd Li1rl of (Lord 
Delphi, 61, 1o6 Hardwick), 569 
Democedca of Croton, 49 Dewey, John. 71S7, t44, K-47- ;6 
democracy, 135, :u;, 540,569,593, De Witt&, th<-', 5q2 

764; and Aristotle, 211-12, 213; l>iaholu: \'ision. ;kc. 
Athenian, 79, 94-5, 101, 103, dialectic method. 111- 13, 1,4s, -t39, 
108, 125,216; and Bentham, 750, 456, -45!S, 75IH,o, 7t>.:, K1 ~. ~, I,, 
8o5; and churches, -492, 793; and 817 
ethics, 738,796, So;; Greek, 27, di:ilecucal nuitcrio1l11m1, 3s3, k1 1. 
72, 92, 213;and jllfflC'a, 839;and 813 
Kant, 667,731,738; and hbcr.il- Dian.a of the Ephc11a11,, 2~ 

ism, 621, 631; and Locke, 65-4; dicllllor, -shri,11, 52, ;z 17, l,◄ h, ;z-: 
in Middle ~•. 325, 467, 4')3, D1ctr1ch \''-Ill Uc:rn (Tlu:odw1, 1 

502,509,517; modem, 200, 5JJ, 386 
646,756; re.a.sons for, 1 28, 798-9; differential ec1uat10M, () 1 

~ in Rome, 295, 296, 504; and /ii;ztJt (Ju1111m11 J ,, VJ.i 
Rouueau, 713. 716, 721, 726--7; D1kAum:hcn., 51 
and Sparta, 117 ri., 120 010 t'll&111u11, 283 

Democritua, 8.t·-6, go, 91-3, 97, IJiudetian. 29'S, 30H, 31«, 
227, 232, 277, 565, 78,J; and l>ioduno S1'-'"Lllw1, -t\l, 250 
An&todc, 182, 229; and F.pi- l>aor,rt:nn, 254-~. J7'J 
cuna, .164, 266,269; and ac:i1.-nce, D1<>11cnn Lacrt1u11, 85, ;f13, zb(,, 
558,857; anA apace, 90, 561 27'), 292 "· 

demon(a), drmonoJory, 338, 377 IJiognctua, 288 
Deacanea, Renl, 56, 292, 49,f, 56<;, l>1on)'1iu1 tJv: Areopag,tl", 4.z.t-7 

58o-g1, 593, 6o6, 623, 718; Oion)'IIUI the Younf..'t'r, t1·nm1 of 
co,it11 uf, 374, 586-7; and co- Syral:Ullt, ub, 1,w 
oldinatc g~umctry, 55, 558, 583; Dionyaodonu, '11 
deremunism of, 590; and God, 'Dionysus, 32·-4,, 50, 6z 
438, 589, 593, 6o6, 6o8, 6og, 669, Du,,..,,, J, la Mttli,Ait! (l.>cac.:artn), 

• 718, lh4, IS63; intlucm:c of, 568, 5lh, 585jf. 

876· 

Downloaded from https://www.holybooks.com



INDEX 

Di,cour,e on ln«l"'llily (Rousseau), 
714-15 

/Ji,eour,11 (Epictetu1), 264 n. 
/Jileoune, (Machiavelli), 526, 527-

9, 789 
diajun~tion, 281 
Di1penion,•341 
diatance, 90 
diltribution, 813 
divination, 23, 279 • 
J>rvine COlllc·dy (Uante), 492. Sre 

also Pa,aduo 
Divine Intellect or Mind. 313, 314 
divine riirht: of kmR11, 621, 627, 

642-7, 653-4, 716, 726; of 
majorities, 657 

di,·ision of powers, ; 2-1 
divo1ces, -115, 451 
Docetics, 345 
UOC"tora of the Church, 3_5-4-71 
dosrmaC1), -tism, 41. Si, zM. 512, 

630-1, 863 
Domini<", St., 470, 472-3 
Oominican Order, 470, 472-3, 474, 

486,504 
l>omitian, En,peror, 2S3. 284 
Don Juan I Uyron1, 779 
Donation of Constunune, 410-11, 

450, 50M, 509, S 19 
I>on1ti11 hrresv, 371 
l>nrian h.1m1onir1, 131 
~llrians. 2c, 2t.i, 114, 11"1 
Uostix-,·sk;, F. \I., 7113, 795 
double truth, -47.~, ;b4 
doubt,257, 3t.i9, 5~5-6. 589 
drama, 131 
dre1110(1), 172, 82 3 
dNKI, ZC)O 
Orydcn, John, f,,ds 
duali1m, 156, z.p, 252, 323_ 4foJ, 

500,5?0, 8.1.o 
Duns Sc:otus, John, 473, 48b, 489-

90, 491, 495 
dun111on, 8a3-4, 8a6, 832, 834-5 
duty,707.737-8,768 
dynamic plca1ures, 267 
dynanu'--., 553, 557 56o-r, 6o6. 

618 

Hurl_v G,ul, P/11/(IJuf'l,.1• ( Humet), 
41,44n.,5111.,52 • 

canh, a3, 62; and untre of uni
wne, 229, 235, 28o, 559; as 

earth-contd. 
element, 46, 59, 62, 63, 74, 166, 
167, 229, 230, 277; in Greek 
astronomy, 47, 153, 165-8, 2291 

235-9; motions of, 229, 235-,, 
547-50, 556, 562, 585; and 
Newton, 55C,...,, 558-c) 

East, 241, 274,407; and Greece, 41, 
72, 307, 342; and Rome, 294, 
301, 303-4, 342. See al.so Eastern 
Empire ; Far East 

East India Company, 621, 804 
Easter, 406, 414, 500 
Eastern Church, 349, 384, 402, 404, 

410,416,430,464,521 
Eastern Empire, 299, 386, 424, 464, 

5 17 ; and Arabs, 3o6, 326, 440; 
and Church, 382, 408; falJ of, 
440; heresies in, 353, 388; and 
papacy, 394,401, 405, 410, 416; 
and Rome, 412, 417-18. See al.so 
Ilyzantine Empire; Constanti
nople 

Ebert, Friedrich, 817 
Ecdesiasticus, 333-4 
Ecgbert, archbishop of York, 414 
Eckbard, Joh:innes, 784 
eclipses, 21, 24, 44, 73, 82, 235, 

236, 250 
cconomics,2N5,443,646,746,750-

1, 753, 80S, flog, 810, 811, 848; 
and intellectual goods, 16o; and 
Locke, 66o-1, 664-5; and war, 
741 

ccslasy, 41, .5.5, 314 
Eddington, Sir Arthur, 269 n., 682 
l·.ddy, :\1rs., 49 • 
F.dc:ssa, 444 • 
1-:dilbcn, 406 
Edinburgh, 685 
education, 94, 366, 4.18, 546, 753; 

amd Aristotle, 213, 216; in 
modem times, 217, 621, 664, 
714,716,749,750,755,.Bo4,847; 
and Plato, 126, ft9, 130-1, 133-
4, 144, 152; in Sparta, u5, 119, 
122-:1 

Edward I, 502 
Edward 111, 492, 494 
J:.dward JV, 509, 577, 645 • 
Edw11rd VIII, 415 
ego, -ism, 68o, 688, 710, 745, 8o7, 
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Egypt, 1zo, 334, 348, 353, 6o.t,; and 
Alexander, 341, 242, a+4, 346, 
302 ; and Aristotle, 207, 2 14; and 
utronomy, 235; civilization of, 
21, 22, 34; and Crete, 34-5, 35; 
and , geometry, 44, 54, 23 1 ; 
savenunento~27, 136,644,798; 
Greek philot0phera in, 44, 49, 
&f., 231, 311; and Greek world, 
35, 43, 47, 48, 49, 121, 231, 346, 
347, 302; Jews in, 331; and 
Mohammedan■, 3o6, 440; mon
asticism in, 395-6; Monophy
aitea in, 389, 440; priests in, 428, 
499; religion of, 22, 23 ; and 
Rome, 241, 294; writing in, 22, 
27-8. See a/,so Aleundria 

Einstein, Alben, 49, 90, 239, 561, 
86o, 862 

Elagabalus. See Heliogabalua 
Elea, 67 
Eleatic achool, 833 
elect, election, 328, 376, 381, 383, 

38.t,, 4'32 
electrona, 66 
elements, 46, 47, 62, 74, 76, 82, 

166,167,168,169,170,229,230, 
276. See also air ; eanh ; tire ; 
water 

Eleuainwi myarrrin, 29, 38, 40 
Eleuaia, 38 
Eliaa, Brother, 472 
Elia, 256 
Eliaha, 592 
elixir of life, 62 
Eliz:abelh. Princeu, 582 
Elizabeth, QI.A-en, 252,539, 545,60 
Q1lipaea, 234, SS I, 552, 561 
Emerson, Ralph Waldo, 705 
Emcu, 303 
Elllik (Rou11e&u), 716, 718, 731 
Empedocln, 62, 72-6, 81, 82, 85, 

&7, 135, 228, 326 
Emperor. 356, 388, 389, 502, 530; 

contlict of p6pc and, 325, 401-9, 
415,416,428,43:&-6,450,,.63-,, 
491-2; inicrdependmcc of pope 
and, 323, 412-13, 492. S,e ol,u 
uarem Empire; Holy Roman 
Empire; papacy; pope; Roman 
Empire; Wea~m Empire 

cmpinaal knowwdre, 53. 157, 161-
• a, 171, 281, 733, 744, 86o 

empiriciam, empirical philosophy, 
158, 18o,568,618,635,6g3,758, 
819,857; and Berkeley, 678, 679, 
685 ; and Greeks, 39, 45 ; and 
Jamea, 840-2; and Hume, 685; 
and Kant, 667, 740, 741, 744; 
and Locke, 628, i33,-4; and 
logic, 89, 679, 86o; Britiah, 586, 
698, 728-30, 748, 812, 814; 
..nodcm, 862; and science, 
11a-13, 699, 743, 857; aocial, 
817 

Enchiridion mililis christiam (Eras
mua), 537 

encyclopirdists, 623 
end and means, 201-2, 526, 530-1, 

770-1 
endogamy, 708 
endurance, 285 
End)-mion, 303 
Engels, Friedrich, iH, 810, 817 
England, 130, 252, 2;4 31\b, 4z3. 

457, 502, 545, 56'J; ari1ron11cy 
in, 79, 646; during barbarian in
,·uiona, 421-2 ; checks and bal
ances in, 661 -4; anJ Church, 
415, 451, S4S; clau 11N1:,:Jc in, 
751; con\·cr•ion of, 413-14; 
criminal law of, 8o3; in J,uk 
a,eca, 326, 4 14; and De1ear1c1, 
58 I ; ■nd w,·ine right, 6+4-5 : 10 

cightt-enth century, 121, 30/; 
and French revolutionary 1,hilo-
1ophcra, 750; and freedom, 66b: 
1-'rench wan \nth, 503; gentle 
munin, 130 ;11nJ Inqui1111on,470; 
lriah nua.ionarica m. 40b; jl',n 
in, 4S s ; w,dholding in, b58-q; 
and libe-ralism, 121, 620, 621-3; 
and Marx, 810, th7; :\lcthodiarn 
in, 40, 27a; monarchy in, 325, 
413,577,645; ~Ortn.11\1 in, 4,18; 
and papacy, 464, 4~2. 501, 505. 
508, 509; political plulotoph)' in, 
629; and prudcnc:c, 703; public 
achoola of, 1 14 "· ; rauonal11uc 
revolt in, 746; Reformation an, 
4 5 ; and Jlmai ... ncc. 533, 54-t; 
and rnolution, 628; and roman
ticism, 703; and Rome, ;a94, 413-

• 14,419; in ac,·mtttnth e&-nrury, 
579, 581, 593, 625, b.45, 103: 
\'ictorian qc in, 95 : univenitie, 
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En,tland-coldcl. E11ence--collld. 
in, 461; and wealth in four- and Aristotle, 188-g, 191, 192, 
teenth century, 5oa 223-5 

England, Bank of, 621, 627 easencea, 158, 16o, 162 
England, Church of, 539, 625, 645 Eaaenet, 334 n. 
h.'n11ead, (Plotinua), 311-20, 443 Eues:, Robert Devereux, Earl of, 
en, rNJillirnll,,,, 736 563 
c:ntelechy, 590 Este family, 6o5 
enthusiaam, 34, 37, 184,729 Esthonia, 659 
environment, Sao, 852, 854, 855-'6 eternity, 56, 651 1661 3161 7861 848 
envy, 157 ethic(s), 99, 1361 137-81 326, 7561 

Ephesians, 23, 6o 8o5-6, 863; and Aquinu, 48o--2; 
Ephesu11, 23, 59, 173, 388,396,404 aristocratic, 796; and Aristotle, 
Epicterus, 264 n., 276, 277, 282, 153, 195-ao6, 216 ;and Bentham, 

283,284,285, 286-8, 290,300 8o5; Christian, 111, 320; con-
Epicureanillffl, 192, 241, 253, 263- templative ideal in, 53; and 

74, 275, 299, 300, 311, 320, 390, differences between Continental 
ss& and British philosophy, 669-70; 

Epicurus, R4, 86, 263-74, 278,411, and Epicurus, 268; and good of 
789; and utilitarians, 8o3, 8o4 community, 738; Greek, 52-31 

epicycll"s, 552 61, 82, 92, 111, 320; in Hellen-
Epimenidc:1, 346 istic world, 250; and Helvetius, 
rpiscopate, -415-17. SHahobishops 749; and James, 842-3; Jewish, 
epistc'mology, 729, 739, 743, 788. 339-40; and Kant, 291, 736-8; 

Ste u/111 th&"ory of knowledge and Locke, 637-41, 651; and 
rquality. 1bo, 1fu; of man, in Mars, 816; and More, 542; and 

andc:nt philo,ophy, 136, 1()6, Sit"tzsche, 61, 789-9~. 795-7, 
a 11, 213, 293 ; of man, in modem 79g-8oo; "noble," 670; and 
philosuphy, 205, 572, 621, 7.22, Plato, 126, 154, 377; romantic, 
;53, 75b, 793, 803; of women, 708; and Rousseau, 713/f.; and 

.. 32, 750 Schopenhauer, 783-5, 788; and 
1-:na1mu1, 533-R, 544 Socrntes, 93, 111, 126; and 
Era11tiani1m, 382 8pinoza, 592, 593J/.; and Stoic-

-I::r:a1tu11. Stt l .. uber ism, 275, 281, 289-92; and 
~rarosthrnr1, 239, 246 urilitarians, 730, 8o7 
Erigena, Johannes &01u1. Stt Ethir, (SpinoZII), 592.fJ., 6o5 

John lhl' Scot Etna, 72 • 
Erin)"t•11 63 Eton, 245 n. 
Ero!1, 37 Euclid, SS, 169, 232, 233-4, 246, 
crror(s), 849; in Aristntll', 184, 220- 257, 269, 46o, 487,595,639,740, 

1, 223-5 : in Platonic theory of 7-43 
ideas, 148 Eudo1:u1, 232-3 

elt'h■tolotr)', 382-3 Eugene, Prince, 6o6 
h."srai, pJuJo,oflhiq,,n ([kscanes), Eugenius IV, Pope,Jo6, 517, 519 

583 Eugenius, usurper in Roman Em-
/:.'11ay C:onemti"I 1/Ullltln Undn- pire, 357 

1tandi1t1 (Locke), 628, 63oj/. eunuchs, 347 
R1ray on M,,,. (Pope), 390 Euripides, 33, 36, 37, 38, 77, 81 · 
1-.'uay on M,ratlts (Hunw). 685 100, 107, 207, 568 
J-:1,ay1 °" GOWffllfl#ftl (Locu), 657 Euatochium, 361-2 
F.uence, 1481 166, 167, 168, 317, Euu,,•dnmu (Plato), 96 

425, 488, 489, 6o9, 635; and Evagriu1!393 
Aquina1, 476, 477, 4711. -4K8; Evans, Sir Anhur, 24, as 
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Ew:,344,379,384,578 feelir:a,,819,863 
evenia, 86o, 861 feminism, 33, 37 
evidence, 161, 489 Ferdinand JI, of Spain, 5ao, 577 
evil, 154, 169, 262, 315, 319, 369, Ferrara, Council of, 501, 507, 

370, 426, 597: and Aquiaas, 479, 5a1 
,.SO, 481; and Boewua. 390; and futilitY cults, 23, 29, 3:a 
Gnosticism, 315: and Leibniz, "1-'tte de l'Etrc Suprtmer 718 
612, 613; and Peraian dualism, feudal aristocraC)', 3:12, 314, 409, 
500: Zotoaatrian and Mani- 509, 577 
chaan view of, 345 ~udalism, 314, 327, 356 "·• 418, 

evolurion,649,75z-4;and Dcrpon, 430,436,450,454, .514, 816 
820-1; and Dewey, 848; in Feuerbach, Ludwig Andttas, Hu"· 
Godhead, 64; in Gn:ek plulo- few, the, zo5, 756,790 
aophy, 46, 73, 189, 191: of ideas, Fichte, Johann GotdiC"b, 512, 624, 
667 ;and Locke 657 ;and politics, 730, 744-5, 778, 782, 783, 856 i 
53:a influence of, 667, 730, 748, 8o1, 

eKeA, 39 818; and subjectivilDl 514, 730, 
escluaivenea, 331 744-5 
esecuti.,-c, 655, 661-4, 7.i.t, 7:16 l-'ieldin1, Henl")', 704 
e:lbauacioa, :133 Fifth Monarchy Men, 382 
exiatencc, 814, 859; and Aquinas, 1-"ihncr, ~ Roben, 642-7, b.53 

476-7, +84: and Kant, 734,735; final c:auae, 86 
and Leibniz, 60(), b17; and 1-"irdouai, 444 
Locke, 728; and Plato, 176-;; fft, 47, 82, 88, 91, 1b;-c,, 229, 230, 
and Socra1e1, 15;; llNple for, 27c,, 277,279; u clcnK"nt, 46, 62, 
7.52, 753, 8o8 74i and Hcraclina1, 61-4, 66, 

experience, 161, 633-4, 6781 6()8, 276; and Pythqoru. 236, 237; 
699-700, 732,733,740, i-4', 8.f 1- lcientific conception uf, (17 
a, 86o Fint C::.uae, 190, 477, boc), bro 

experiment, 158, ,f88, 853 J-"int World War, 817, "48 
exlfflaion, 594 6ncat, 1un·iv1l of the, 73, :u8, 111, 
eninc:tion,784 753, Sob 
"Eye of Bel," 250 1-ir·e S1agrr of G,ttli Rel11iD11 
Ezekiel, 330, 331 (!\lurra)' 1, 30 11., aso "·• 254 "• 
Ezra, 330, 331, 341 2C,,. n. 
Euelino da Romano, 178 Flanders, 50.z, 503 

• tk■h and 1piri1, 3a3 
cfact(1), 113,138,176,549, 6o1, 733, 1-"lurmcc, 505, 516, 517, 518, 515, 

853,856 797 
failb and worb, 5-46 flormtine Academy, sir 
falling bodict, S49, 553-4, 55 tlux, 59, 61, 63-5, 173-4, 18o. Stt 
falae l>cc:tttala, 411 auu c:han,ie 
familr, 132-3, 197, ao8, ZI I force, 139, ,sb-7, 56o-1 i "nui-
Far F.■., 14Jl 546 fupl, 73; l..c>(ke oi, 1111: of, 663 
Farfa, 432 Furd can, 66o 
Fuc.iam, 756,798, 813, 818 form(a), +89; and Anatotk-, 185, 
fare,:,, 134, 250, 377, 855 187"'9, a,a, 193, aaK, 317, 478; 

,fachct, Gc,d lhe, 352, 425, 457 in Platonic lheory ol idea■, 143 
Fathen of lhe- Church, 154, a83, ! fonune, 147, 150 

1:aa, 3z8ff., 346, 426, 474 t Foucault. J. D. 1 ... , 561 
Fauadna, aS. Foulqun, Guy d., 486 
FauelU■, 368-9 Faunwm ~y. 431 

,car, 597 I Fnace, 151, 301, 386, 4'J, 6a7, .. 
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France-contd. freedom, 92 n., 121, 296, 581, 593, 
666, 723, 776, 827, 828; and 
Hegel, 723, 763-4, 767,768; and 
K.i.nt, 731,735, 736; and Stoica, 
278, 293 

Fretdom and Organization (Russell), 
8o1 n. 

Frege, 858 
French Revolution, 577, 658, 664, 

671,703,706,779,798,803 ;Con
dorcet on principles-of, 750; and 
dcmocrdcy, 217, 5n; and Kant, 
731; and liberalism, 621, 623; 
and Nietzsche, 790, 793 ; and 
philosophy, 665,667,746, 748--g, 
792; and rights of man, So♦; 
and Rousseau, 727 

friendship, 202, 206, 264, 268, 278, 
390 

Frisia. 414 
From Religion to Philosophy (Corn

ford), 40, s 1, 60 
From Tlial,s to Plato <Burnet), 

85 n., 102, 105 
Fulbert, 458 
Fulda, ,t14 
future life, 350, 736 

701, 730, 779; and Albigenses, 
464, 468, 470; and Arabs, 326; 
British empirici1t philosophy in, 
748; and Dyron, 779; and checks 
and balances, 66.J ; and Chris
tiani~ 4Jb; and Church, 451, 
462; feudal di1orden1 in, 417; 
and Germany, 747, 765, 779i 
and Inquisition, 470; and lta~·. 
516, 520, 528; landholding in, 
658; and liberalism, 121, 623-4; 
and Locke, 624, 629, 666; and 
Marx, 810, 811; and monarchy, 
32!i, 413, 576, 577; and ~or
mans, 415,419,428; and papacy, 
325, 492, 501, 502-3, 505, 5o6, 
50'£; and Ptlagillll heresy, 384; 
and prudence, 702-3 ; and Re
naisaance, 520, 533; and roman
tidsm, 705; and Rome, 294,305; 
and Rouueau, 703, 712-13, 716, 
720, 721, ;.27; and Sicily and 
="aplM, 520; in sixth century, 
401; and State, 578; in tenth 
cenn.iry, 417; Visigoths and 
Frankl in, 386; and wan with 
England, 494 

Francia I, Emperor, Ko3 Galatians, 24;, 249; Epistle to the, 
Francia I of France, 520 361, 38o n. 
l~ci• of AM.iii, St., 51, 463, 466, Galen, 445, 448, 537 

470-2, 473, 502 Galileo, 112, 226, 547, 549, 553-?, 
Franciacan Order, 447, 470-3, 504 752; and Aristotle, 226,230; and 

... f ranci.can k'hooln,1·n, 4S6-9!S Copernican theory, 5 12; and 
,.·,a11knulm1 (~lary Shdli·y), 705-7 Dl•scartes, 581; and Hobbes, 

Franklin, lknjamin, SS 11., 271 568, 56g, 571; and Newton, 230; 
J.'ranks, 3~3. 386, 394, 403, 404, and projectiles, 2:JO, 234; and 

4ot,, 408, 40'), 41 z religious prejudices, 238, 36~ 
Frvdrrick I (Barbaron:1), 452, 453, 548, 623, 723; and science, 226, 

454, 463, 747, 765 547, 562; and truth, 139; and 
1-'rcderick JI, J::rnperor, 448, 463, war, 512 

46.+-8, 516, sao Gall, St., 414 
1-'redern:k 11 of Pruatia, 717, 747, Gallienus, 311 

748, 765 ~ama, _\Tasco da, 5i9, 5l'i" 
f~e rreu, 76,t Gandhi, 365 n. 
rree will, ab9, 318, 319, 34S, 546, Gandia, Duke of, 519 

571, 57a, 590;md St. Augustine, Garden of Eder., 530 
377, 383-4: and Hervson, 811, Garigliano, 417 
8a7; and l.c-ibniz, 6o7, bu; and go1srs, 86 
Luther 538 · and achob"til'S, U.iasc:nJi, Pierre, 374, 6o5 
a35, 4a3, 1a6: 489; and Spinoza. •t Gaul, 49, 13_9, 30_5, 36o, 394, 396, 
594; and Stoic,, a89""90 • 404, 4aa; m\11s1ona of, 386, 387, 

frw volitions, 735 411 1 
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Gaula, 2½_9, 377 Germany-eo,,tll. 
Geiaer, Georp Raymond, 854 nationaliam, 745, 747, 748; new 
aenenl and particular conceptl, 830 1ociety created in, 532; and 
aeneral law, 737 Plutarch, 121; power of rovem-
pnenl will, 722, 723, 724, 725, 764 ment in, 577; and prudence, 702; 
Gnoi,, 338,372,426,487, 585, 6♦♦ and Nietzache, 791; and Re. 
Geneva, 645, 711, 715, 716, 720 formation, 5,K;and Renaiaance, 

721 533; and romanticism, 121, 70,J, 
Genoa, 454, 465, 516 752, 8o1; and Rome, 305; and 
Genarric, 778 Sicily, 465. Stt also Holy Roman 
,entilca, 332, 333, 338, 339, 340, Empi~; Pruuia 

341, 3-K Genon, Jean de, 495 "·• 505, 534 
,entleman, 52-3, 130, 216-17, 839 Geulina, Arnold, 5K3-4, 590 
,enus, 496 Ghihellinea, 465, 472, 49:z, 501. 
aeo,raphy, 158,487,732 518,765,776,778 
geology, 74 Gibbon, Edward, :z!l,4, 303 "·• 
aec,metry, 68(), 714, 743, 857; and 311 "·• 349 "·• 351,388,390,393, 

utronomy, 239; and &rpon, 397 11. 
821, 823; and Of'acanea, 58o, Gilben, William, 557. 566 
583, 586; and Grttka, 21 11., <K, Gilben de la Porrec.-, 46o 
54-5, 57-8, 1 u, 161, 231-5, 315; Girondina, 623 
and Hobbe1, 570, 571; and aladiaton, 285 
Kant, 733, 734, 740, 743; and globe, 166 
Leibniz, 615; non-F.udidean, Gno11icism, 151, :!l:z. 315, 316, 
759;and Plato, 55,126,146,152, 31k, 344,345, ,469, 500 
153, 169. Stt abo co-ordinatll' 11011, J:Z 
geometry; Euclid Gc,d, 59, 6o, 3-45, 434, 542, 5f>-4, 

Georac I, 6o5 720, 7115; and St. AmbrutC', 35b, 
Geo!'F Ill, 717 357, 35K; and St. Anac:lm. 437-8; 
Gerbcn. Stt Syh·c11rr II, l'opr and Aquin11, <K7, 47()--ho, 4kz, 
Gennan philoaophy, 202, 618, 66-;, 484; arruml"nta for and prOf'(, 

698, 7-K-s, 746-,, 748,757, Soi; of, 56, 476, boS-u. t,33, 669, 
idealist, 629,707,730,746 813, 863; and Arillotlc, 1kc,-92, 

German invasion,, zg&, 299, 3o8, 194, 202-3, 214, 312, 476, 47 ... 
355, 386, 394, 422 478,761; anJ St. Auru1unc-, :,611, 

Germanic kinadoms, 386 370, 3k4; and A\'1:'ffiJl"I, <K7; and 
Gennany, 1h, 252, 523, 60.t 6,46, , Br-n&ham, 6JK, lk.,t; and Br-r-
• 776, lho; Anabaptittl in, 545; : kck-)', S 13, t,6g. 673, 729: and 

and Charlnnaane, 408, 4 u, 413; : liocth1u1, JCJO, 391 ; and Cacur, 
and U.urch, 322, 545; conllic11 ; 316; and l.>t-1e&r1f'•, 5'4, 586, 
wilb paplC)', 46♦ , 492; conffnt'd, 589, 6ol,, 6«,9; and itood and bad, 
414; dictatonlup in, 727; feudal 138, 79,- 3; and t(o\"t'mnK"nt, 
principle• in, 450; and Hecc-1, 57S, 643, 653; anJ lle-Mt"I, 761; 
74'-8' 76.4, ~5, 766; and ffwnr, and Hcnduua, 6o, 63; and 
730; inttrnational posi1ion of, James, 839, '45, S..6; and Jc-wa, 
747; intcllc-ctual pndaminanr:c ! 165, 318, 332, 365, 448; and 
f!', 746-,; in,'C'thtun am.air i John 1he Scot, 425-6, 478! 11_,d 
an, 43~; and ~laly, ,J52, 465; I kan,, 67o, 736; and l.c,bnaz, 
Jews an, 45Ji ~m, __ of, _a, em- ~ 606-13, 614, b15, 61b-17, 618; 
ptror, 494; llndboldin8 m, 658; and Loc-b, 630, 633, 639-40, 
Machiawlli on, 529i and Man, 7al; and man, 754,776, 792•3, 
811, 817. and Miduwilm, 304; •1. 855; and m)'lttin, 373, 707, 

• and NepoJeon, 747, nB; and 785; and Newton, 559, 56o, 
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God-eonttl. 
585 ; and Nietzsche, 777, 
792-3, 798; of Old and New 
Testaments, 469, 6o8; and Ori
gen, 34'>-8; and Orphism, 37, 39, 
52; and Parmenides, 67, 1 so; 
and permaMnce, 64; and Plato, 
130, 133, 152, 165-,0, 313,377, 
863; and Platonic ideas, 143, 146, 
149, 151, 152; and Plotinus, 312, 
3 1 J ; and Pythagoras, 5 1, 56; and 
H.cfonnation, 545; and Rousseau, 
7 17-20 ; and Sceptics, 262 ; and 
Schopcnhaucr, 783, 785, 786; 
and acience, 559-6o; and Soc
rates, 1o6, 107, 108, 109, 155; 
and soul, 366, 545; and Spinoza, 
~44~)92,59S-6oo,6o6,769;and 
~t0ICI, 276, 277, 279, 28o, 281, 
28()--QO, 3 14: thoughts of, SS, 
148; and Voltaire, 715; and Wy
ditfo, 507. See also Creator; 
One; pantheism; Trinity 

goJ(s): and Alexander, 242; in 
B.archic ritual, 34: and Empc
doclcs, 72, 75, ;fl; and Epicurus, 
:6,,, z70; and Greeks, 37, 44, 46, 
5,,, 61, 97, 227, 236, 319; and 
Horner, 2,,, 130; and Jews, 330-
1, JJ~; and Plato, 130, 133, 165-
10; of kcllric, 301 ; and Socrates, 
Tos, 107, 163, 164; anJ Stoica, 
277, 279. Su a/10 Olympian gods 

Guctht', 252, 599, 747, 778 
'tToi: and M.ai:o,i, 381 
gold, ba, 132, 133, 3o6 
golden age, 74, 75, 2!4 
11olden mun, 183, 196, 204, 212 
good, -nen,63, 156,199,201,496, 

714, 738,790; and Ariatotlc, 195, 
zoo, 201, 203; and cynics, 255: 
Manichcan vic-w of, 345: in 
Persian dualism, 499; and Plato, 
126, 138-9, 146, 151-3; and 
Plotinua, 3o8, 31 a; standards of, 
52, 138 

Gordian Ill, J 11 
Gorgi111, 98, 256 
fi&rri,a1 li>lato), 99 
Cioepela, 309, 339, 340, 3,.S, 784. s., oJ,o Synoptic Goepela 
Gocha, 36o, 363 ; conversion of, 

405: invuiana of, 38g, 419,421: 

Gotha-conttl. 
andRorne,353,375,377,386-,, 
394 

G6ttingen, 705, 782 
Gottschalk, 423 
government, 23, 2u-12, 302, 349, 

653, 738, 764, 805. See a/10 
politics ; State 

Gracchi, the, 295, 361 
grammar, 281 
Gratian, 355, 356 
gravitation, 230, 239, 585, 621, 666 
Great Britain, 7S7, 8o1 
Great Fire, 570 
great man, 777, 789, 799 
Great Mother, 23, 25 n., 36, 350 
Great Schism, 325, 493, 505-6, 508 
"greatest happiness of the greatest 

number," 750,796, 8o1, 802 
Greece, Greek(s), IZ<", 210, 215, 

782; and Alexander, u,2f/., 304; 
and Arabs, 299, 443-4; and Asia 
Minor, 23, 77, 119, 246; astro
nomy in, 227, 229, 231-40, 548; 
attitudes of, toward the world, 
170, 329, 855; and barbarians, 
242-3, 275, 363; cities of, 47, 72, 
78, 79, 121, 241, 243, u,6, 247, 
249, 295; civilization and culture 
of, 21-42, 77-So, 117, 121, 216-
17, 243, 299, 305, 334, 346; 
colonists of, 23, u,8, 249; decline 
of, 296; and democraC)", 72,212; 
and Eg)·pt, 35, 43, 235; and 
ethics, 111, 200-1 ; genius of, 
theoretical, 23 1 ff. ; and Jews, 
u,6, 334, 342, 344; j)Uld Hellen
ism, u,1, u,7, 248,250,275; and• 
logic, 222, 257, 292; and lo,-e of 
atstic perfection, 192 ;and mathe
matics, 54-5, 153; not addicted 
to moderation, 67; not wholly 
serene, 37-9 ; present-day atti
tudes toward, 57, 82p; and 
Persia, 31, 77 ; an• physic:a, 226-
7; and politics, 52, 207, 208, 217, 
295, 52-4, 529; religion of, 40-a, 
44, 249, 428, 499, 500; and. 
Rcnaiuance, 525, 530; revolu
tions in, 213, 241, 294JJ.: vid 
acience, 87, 153, 239JJ., 763; 
and slavery, 208-9, 215, 243; 
and Spana, 117-18; three perioda. 
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Greece, Greek(a)-cOllld. Greek philosophy-contd. 
of, 241; tragedy in, 37, 77; and after Democritus, 93. S11 o/10 

the Weat, 2991 419; women in, Hellenistic philoaophy 
115-16, 130. Stt aho Hellenic Green, T. H., 629 
world; Hellenism Gregory I (the Great-St.), Pope, 

G,ttk Atomut, and Epiamu, Tht 199, 324, 354, 389, 400-7, 414, 
(Bailey), 84 n., 86 n., 8g n., 91 n., 417, 422, 435; an.J St Benedict, 
263 n., 267 n., 268 ,s. 398-400; and growth o( papal 

Greek Church, 38o, 4()8, 482, 501, power, 395, 501; period follow, 
507. Sn also Eutem Church , ina, 4o8 

Greek Emperor, 4,08, 409, 4!'4 Gregory 11 lSt.), Pope, 414 
Greek Fathen, 426 Greaory Ill (St.), Pope, 410 
Greek language, 25, 153, 245, 3o6, Gregory \'I, Pope, 432-3, 435 

366, 537-8, 788; and AJeunder, Gregory VII (St.), Pope, 429, 432, 
120; and Arabs, 3o6; and biblical 435-7, 451, 501 Stt oho Hilde-
booka, 333,338,341, 534-5; and brand 
Cruudea, 456; and Eastern Greaory IX, Pope:, 466, 467, 470, 
Empire:, 298, 299; and Erasmus, 4 71, so 1 
534-7; and Gre,ory the Gre:it, Gregory Xl, Pl•pc, 505, sots 
401,402; in Ireland, 421-2; and Groueteste, Rubc."rl, 488 
Jews, 343; and John the Scot, Grotiua, Hugo, 654 
421, 424; in Sicil)·, 465; and guardian angel, 281' 
tnnalationa, 333, 341, 424, 456, guardians, in Plato'• Ivpublic, 129, 
461, 475, ,486, 535; in Western 131, 132, 134, 147, 152, 20-t 
Empire, 301,302 Guelf1, 465, 47:, .s01, 518 

G,ulr MothOIIJtus (Heath\, 54 rr., (juencke, 0110 nm,~~. 
85 n., 16g n., 232 n., 238 n. ' C iu1ccianlin1, Fr.m.:o::!M. o, 5.1.: 

Gr«k Plriloroph,r1, Tht (Ucnn), , Guicc1 ,la, Counl<'U, 779 
183 n., 254 n., 303 n. Gulk, house of, S77 

Greek philoeophy, 31; and arum- ' KUnrowdcr, 4XS, 5ocJ 
ilm, 558; and Arabs, 3o6, 447-li; , 
and Aristotle, J 82, u2, 253, 81 J; : Habeas Corpua Act, 6.16 • 
in Athens, 393; atomiam a,·01ds : habn, 1•1s. blk>, b9.z, K.:3, 8.zs, h41 
faults o(, 85; and barbanan,, ; llado, 41, 61, tu 
499-500; and change, 8K; and ; Hadrian I 1~1.1, l'opc:-, 4u -
l."hriatian1ty, 329, 346, 3~; and i Hadrian I\', l'opc, 4Sl, 454 n., 461 
Oiurch, ro1; and creation, 373; . lladri.an, l·'.mpcror, 300 

, and Dion)'IUI •·onhip, 32; and Ha,ruc, The, 5111, t'C)(; 
ethics, 200-1, 204; and fun.ire I labcama1111U1, 78 
life, 350; and bypodM:tc1, 549; '. Halley, ~unJ. ssK. s6o 
and ind1viduaham, 6zz; and i H.111nburi,, 781, 78.z 
;u.~. ♦5, 135, aos; and land- j llamihon, Su W1ll1am, 801 
own1111, 210; and leuure, u7; ! Hamlet, 68-9. •~. 60f,J 
and . mathematics, SS, 23 I JJ., . Hamm, Stt-t>hen, 5 57 
a.t7; and .. .ncdic,-.J aynthni•. : Hammwab1, a J 
499: and Nietac:he, 788; ob- : hand1cn/1 prod,u·tion, b58 
acurantnt bw in, 83; and Per- ! Hannibal, 2'>4 
aiana, 422; and Plato, 64, 98; , 1-LanO\·c-r 6o, 
and ~la~, 253 ; nlifiona, 34, ! If~ "'"..,••· soa 
16; IC!fflh~. ,.., 74; and--·· I bappUINI, 79, 310, 3a.s, 3a6, "70. 
a56; and Sopluata' dccadulllnt, ~ 71,0, 8o6-7 ; and Am&odc, ao 1 , 
9fl;andSs,arta, 11,t;andStoidam, ; 20,-4, ao6, zn; and Jknthan1, 
a75: and ciaw, 373-4: vit1atrd 1 aos, 750, 79',, Sos: and &ethiua. 
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happineu-contd. Hegel-contd. 
JC)O; and Epicureans, 267, 268; 815,816,817; and mathematics, 
and Jame,, 846 i and Kant, 736; 832, 857; and Parmenides, 67, 
and Locke, 637-8: and Mnrx, 15c,, 758, 769; and Prussia, 748, 
816; and Schopenhauer, 784; 757, 765, 766; and relational 
and Stoics, 277, 284, 287. See propositions, 172, 75g--6o; and 
also gn:llteal' happiness Rousseau, 723, 727, 764, 766; 

Hardwick, Lord. Ste Del'onshirc, and State, 765-9, 771; and 
Earl of subjectivism, 514, 730 

Harrison, Jane E., 32 n., 40, 272 , Hegira, 440 
Hartley, David, 8o1, 8oz Heidelherg, 757 
Harun al Rashid, 234, 442 Heine, Heinrich, 778, 779 
Harvc)', William, 557, 566, 5k3 Hciric of Auxerrc, 422 
lfosdrubal. Set Clitomachus heliocentric theory, 548, 551, 556. 
Hasidim, 334, 33(1• 338, 340 See a/10 Copernican hypothesis 
llasmoncans. Set :'ttaccabc:c:i. Hdiogabalus, 303 
hare, 774 hc:11, 39, 282, 326, 378, 382, 429, 
Hawthgnic, Xathanid, ;05 482, 719; and Christianit}', 272, 
hc11d, 7z9 500; and Judaism, 338; and 
heart, 711, 71k n., 719,729,731 ~lane, 383 
Heath, Sir Thomas, 54 n., 85, Hellenic world, 78, 207, 227, 328; 

171 n •• .!JZ, 237, 23k and Alexander, 183; and Asia 
huven, JQ, 64, JZ9, 338, 429, ;oc Minor, 31; md Ionia, 31, 46; 
hc.in·nly bodies, 66, 1 H, 1 52, 227, and Jews, 334, 336, 341; and 

230, 235,fl., 316,556, 5f11; and :'\ict?.Schc, 788-9; and '.lforth, 
Ari1>1otl,·, 190, 229-- JO; and Jews, 536; and the rich,94; and Sparta, 
33S 100, 120; and Rome, 240 

lkhraic dcmc111s in Chri1otian1ty, lldlcnism, Hellenistic world, 241-
78.1 s 1, 275; and Alexander, 120, 

I lt:brcw alphabet, :iS n. 2.p; decline of, 2g6; freedom 
lle.,n,w l.an,:u11ge, HI, 34,1, H7, dies in, 296; and Mohammed-

535; anJ Bible, 342, J4b, 360, ans, 294, 304-6; and other-
JSo worldliness, 253; and Rome, 

l lchrn,· l..JW. J,18. s~, ,,: • ., Law; l().J, 295; rdigiosity in, 272-3; 
· -:'\lou1c l.uw sn·ptic1sm of, 257 
llecataeu1 of '.\1rlc:tus, bo ildlcnistk philosophy, 241, 253, 
llcddl·mh..-1m, 304 .:55, 263 • 
llqtt·l, (.jc.-or1e W1U1dm Fr,cJrfrh, lldo1sc, 458 • 

ti_l, 141,201, 2U, 51,., b69, 756, helots, 114-15, 118, 123 
757-73; acaJt>mic and khulitsu,, lkh·etius, Claude Adrien, 748,749, 
730, 781; and Aleund.-r, 18,1, 750, 7SJ, 801, 8o4 
76b; and lkrkclcy, 683. ts,.1; anJ llcnry Ill, Empl·ror, 432,433,452, 
l>c.-we)', l48, ~$1, 855; and ,.55 
J111lt·c111:, 607, 75s-6o, 7t1.:, 815; Hc:nrv Ill of England, 502 • 
anJ (iuman philosophy, 744, llenry IV, Empero~ 433, 435-7, 
748,782 ;andGod,438,t..oS,76o-1, 45.2 
lh4; anJ hiatory, 761-7, Su; Hcn11· IV of France, 577 
.-nJ llurnc, 698-9; influence of, Henn·\', Emperor, 452 

7 " ., L"- t ll•·nrv \'I, Em~•ror, 463, 465 4 4, 7 JO, 740, 757: an.. ,win , ~ •·· 
7 .:..u .. d llcnr\· \' II of England, 539 • JS, 745, 757, 7vo, 7°3: 1m . 
knowleJKt', 76o, !48; and loah:, 1 llcnrv \'Ill of England. 415, 539, 
b18, 751S, 759•-6o, 771-3 i and 545, 57?, ~45, 659 
~larx, 757, 767, 810, 811, Su, llc:nry AnstJppus, 462 • 

'85 

Downloaded from https://www.holybooks.com



WBSTBRN PHILOSOPHICAL THOUGHT 

Heraclides of Pontu1, a37 
Heraclitus. 56-66. 72, 74. 81, 143. 

171-a; and fire, 61, 62, 65; and 
ftua: or change, 59""6o, 62-6, 172, 
833; and modem physics, 90; 
and Niemche, 61, 788, Soo; and 
opposite■, 6o, 62. 67 ; and Plato, 
63, ;4, 126, 171-4; and Stoics, 
276, 28o; and strife, 6o-3, 135; 
and war, 6o, 61 

Herbert of Cherbury, Lord, 569 
hereditary power or principle, 27, 

642-7, 653 
hcreay, -ies, 352, 393, 437: and 

Abelard, 458-9; and Arnold of 
Breacia, 453; and St. Augustine, 
365, 369, 371. 382, 519; and 
R•r Bacon, 486; and St. 
~mard, 46o; and Dominican■, 
474; in East, 401; and St. 
Fnncis, 471; and Frederick II, 
46;; and Great Schism, 505 ; and 
Jesuits, 546; and John the Scot, 
426, 427; and monuticiam, 39'>; 
and Oriacn, 347; and Pro1nr
antism, 550; Puritan, before 
Refonnation, 455; and Wyclille-, 
5o8. Sa alst, Albigcma; Carh
ari; iconoclast hcray; Inquisi
tion; Manophysite belffy; .Ses
torianiam i Pclqian heresy; Sa
bellian berny; Three Chaptcn; 
Waldensea 

Hcnniu, 182 
Hermits, 395-6 
Hermodon» of ~pheau•, 6o 
hcro,-ea,3•,624,766,779 

, Herod rhe Gn:a1, 33.5, 341 
Hcrodotua, 39, 78,118 
heroism. 67 l 
Haiod,59,6o, 109,130 
Heyenbury, 495 "-
High Prieata, 341 
Hildcl¥and, 327. S- oho Grqury 

VII • 
Hilduin, 424 
Hinduilm. 781 

• Himalayas, &f4 
Hincmar, 423 
Hinnam. 330 
ffippuc:bua, ~1•• 239 
lfippear» of ~-. 51 

,Hippo.354.3'4 

Hiram, King of Tyft. a8 
history, a1, 158, 733, 786; and St. 

Auaustine, 375, 383; and Catho
lic philoeophy. 326-7; and Heare!, 
762-'1; Jewiah. 328, 329, 338 
383; and Mane, Bta-16 

Hilto,y of the .4.nci&.nl !J'or/J. S,e 
Roatovtacff' 

Hilto,y of £,.,land (Hume), 629, 
685-6 

History of Gree,e (Bury), 95, 114 n .• 
117-18 

History of S«,rdotal Celm(')', .-1 
(Lea), 133 "·• 431 "· 

Hitler, Adolf, 157, 526, 667, 711, 
746,775,!46 

Hinite tablets, z6 
llobbe1, Thomu. 568-79, 5lh, 

593, ~9. 650, 66g, 724: and 
Church, 354, 576; and 8'X:ial 
contncl, 572-3, 65,f, ;u; and 
10,Treign, 573-4, 575, 576; and 
Srate, 568, 577-9, 766; and war, 
572, 573, ;67 

llodpkin, Thomas, 808, 8oq 
llol&nann, Au,:u11 Heinrid1, 78.z 
Hohrns1aurcn £amity, 465, 491, 

501,776 
Holbein, Hana (the \'oun(lt'r), SJ5 
Holland, 545, 58o, 581. 582, 5c,i2, 

593; fn:cdum anJ tolcran«" in, 
579, 592: libeniliam an, «:,o; 
Rdomaation in, 455 

Holy Alliance, tia1, ;03, 7(,11 
Holy Roman Empire, 305, JI'!: 

4()8, 410-13, 417, 450-2, 491, 
501 /J .• 74(,, 765 

Holy Stp,lchre, 7u 
J-ICJffl&"r, 25, 3-t, 59, 6o, 77, 109, JSI. 

444, 570; and I lcllenic: civaliu
lion, 28-30, 79, 295 ; and l't.10, 
130; and ffbgwn, 29, 41 

~JN&I Jove, UJ 
Hone Kone. 143 
Hononus I, Pope, 409 
llanorius Ill, P•• 427, 465 
hope, a85, 854- Su allo c:bccrful• 

-;opumiam 
Hana, 197, 36a 
H._ o/ &lnnl (Devan), 145 &, ... 
A.6,i,, 135,855 
Hup, Viclar, 705 -
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Hupenots, 577,581 
Huizinp, John, 533 "·• 537 
human pride, 855 
humaniam, 46o, 509,521,523,530, 

534,537 
humanitarianimn, 816 
Hume, Datid, •258, 629, 630, 668, 

669, 685-700, 728, 729-30; and 
Drrkeley,685,686,687,689;and 
cauution, 6go-6, 6«)8, 699; and'· 
c-mpirici■m, 568, 636--7, 685, 698, · 
699, 862; inftuence of, 66g, 731; 
and Locke,636--7,668,685,698, 
;39: and perception, 686, 688, 
(194; and Rou..-au, 6«)8, 71;; 
and aubjecti,·ism, 256, 513, 739 

humility, 324, 339, 56o, 855, 856 
llundn¥i Days, 778 
llunguriana, 417, 419, 428 
Hungary, 659 
hunRCr, 774 
I lun11, 363, 386 
Huss, John, 5o6, 509 
I lussuc-1, .f70 
llu1che,on, Fr.1ncis, 8o.z 
llunun, \'en. \\', JI., ci1ed, •oo 
hyJruiim. 4!i 
llrksu11, :u . .z,1 
h\,nns. 460 
I h·p;atia, 387 
hr,-1rnuK, 5:-3 
hn>olht'le'II, !17, 146, 14!\, 153, 261, 

!i4M, 54Q, 5~1. 552, 843; and 
J:'.ranc11 llacun, 566-7 :. and 
l',rrc:kt, -t.f-S, 47, 235, and 
J11mc1, l:44-5; and ICiena•, l!iJ, 
549. Str al1v Copemiclln hyr• •· 
l11C'ti1; m-bular hyputhc-s1s 

h~•putheual 11ns--rn1i,·e, ; 37 
H~·n·unu11, Juhn . .-;,, :\1accali.ru" 

idea(1)-eonld. 
Berkeley, 676, 729; and Dea
carte■, 588; and Hume, 686-7, 
729; innate, 292, 688; and Locke, 
634, 729; world of, 158, 3o8. 
See aho theory of ideas 

identity,490,689,694 
ideograms, 22 
idolatry, 330-1, 365 
idols, Francia Bacon 'a, 566 
Ignatius, Patriarch of Constanti-

nople, 415, 416 
Ikhnaton (Amenhotep IV), 27, 471 
Iliad, 28 ' 
illiteracy. 410 
imagination, 57, 687 
Immaculate Conception, 489 
immortality, 64, 376; and Aristotle, 

192-4; and Aquinas. 476; and 
A,•erroes, 447, 475; and Epi
curus, 269, 274; and Greeks, 
350; and Jews, 335, 346; and 
Kant, 736; and More, 542; and 
Plato, 125, 154--64, 276, 611, 
863; and Plotinus, 316; and 
1-')-thagoras, s r, 56 ; and Socrates, 
109; and Spinoza, 594; and 
Stoics, 276, 288. See also after
life; resurrection ; soul 

imperatives, 737 
imperialism, 420, 750, 8o4, 820 
impiety, 856 
impn•ssion(s), 686-7, 690, 71.9 
impulse, 33-4 
Incarnation, 152, 347, 352, 370, 

377, 387-8,441, 475,482,535 
Incas, 136 • 
incest, 393, 481 
incommensurables, 54 
independence, 215,768 
lnde~ndents, 493, 577, 625, 626, 

bchimo, 544 628 
lag,,, 544 indetcnnin.icy, 269 n. 
lztldahao1h, 344 India, 245, 282 n., ;185, 41c}, 517, 
lhn ltu,hd. Su A,'t'rr<iea 56o, 8o4; and Alexander, 256; 
Um Si111. S"• Avicrnna and Arabs, 419, 440, 444, 448; 
iconocldt heresy, 409 :",;estorianiam in, 388; religions 
id«'ali11m, 146,635, 6Ho-4, 819, 836, of, 42, 241, 781 

837, 8.t1, l46. S,e aJ,u Gennan Indian philoaophy, 746, 781, 78.t, 
philOIOpby 7~5, 786 . • 

ideal•, and Utopia■, 136-7 ,nd.,a~s, Amen!="', 647, 66o 
idcafa): a1110Cia1ion of, Boa-.a, 861 ; 11 ind1v1du11l(1), -ism, ao1, ao5, 28.t, 

and ftrl'IIIOft, 8a9, 831; and 366, 65;, 664, 754i and Hegel, 
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indhidual(a), -iun----.U. 
7676-,855;andffelfftiua,749; 
and libenliam, 62a; and Nietz
■che, 855; and Refonnation, 545 ; 
and Renai11111111ce, 516, 524, 855 i 
and romanticism, 703, 705 ; and 
Rome, 253; and Rouueau, 623, 
72a; and Totalitarian State, 725 

individuation, 489-9o, 783 
induction, 58, aaa, 571, 733, 823, 

86o; and Francia Bacon, 563, I 
564--,; and Hume, 693, 729; as 1 

independent IOlfical principle, 11 
700; by simple t'numeration, 565, . 
567,693 1 

indulrences, 535, 545 
industrial rc,·olution, 664, 854 
industrialism, 52, 217, 621, b24, 

66o, 672, 703, ;54-5, 7i8, 854; 
and Marx, 813,817 

intozicaaon,32,33,34,856 
intuition, 53, 482, 636, 7a8, 734. 

739, 742, 821. 825-6, 831 
investiture, 435-6. 452, 453 
Iona, 39'> 
Jonia, -ns, 25, a6, :17, 41, 43, 49, 59, 

110; and Athens: 99! 100; com
mercial citit:t of, 43; and culnire, 
47, 77. and Homer, 31; lawt of, 
121; and Persia, 31, 46, 47, 77, 
99; and philosophy, 40, 59, b7, 
74, 81, 82. 85 

lphigt:nia, 30, 272 n. 
Ireland, 3b2 n., 386, 3CJ(a, -400, 400, 

414, 421-a, 426 
ln-nc, Empttss, ,t09, ,tu., 44.i 
iron, 26, 44, IJ,t 
irntionals, 232-3, 234 
irrigation, 443 

inequaliry, 213, 714 
inferences, 1;9-lio, 221,222 
infinite co~-tion or number, 857-8 
~.W.R., 65, 130, 3o8-9 

lsabdla, l)uet"n of Spain, S77 
Isaiah, 332 -3 

' Jr.hrar, 23. 330 

irtjustice, 27 8 
lnnoamr Ill, Pope, 463-5, 4bK, 

470,471,472,501,50: 
Innocent I\", l'ope, 4«>7 
Innocent \'UJ, Pope-, 523 
inquiry, 847, 850, 851-3 
lr,q,,i,)· inl.o lirona11 L"Nht110lld11t1 1 

(HumeJ, 685 l 
Inquiry inlo .\ltallilfl anJ 7""''" 1, (Ruuell),491 
Inquisition, 470, 4; 2. 546. 5♦8, sstt, , 

592,723 
insight, J,fs, 158 
instinct, 821, 825-6, 838 
inmwncntalwn, sz, 5167, 811, KJv, 

8.tB, 855 
in■tsumm1■, 557 
intclkct, -ualwn, 158, 290, 437, 

475.,.88,;,t6,751;and lJc:,..on,, 
la~ llzsj,, IS.al, S31, 837; and : 
God, 6o8, 736; ud Plato, ufJ, 1· 

1,tl: and l'lounus, 3u-13, 31H; 
aad trulh, 845 j 

!f!leUiamcc, 79, 8zr I 
lnlefffl, 209"" JO 
itatemalionaliam, 579, 652, 664, ,oc,. ! 

791. SM ollo world Jedrralion • l 
into~rance. 350. S., llho relipJUB t 

IOlerallOll I 
DB 

blam, 33b, 345, 41 Q, 441, 442, 451, 
785. Su also :\luh11nunt"dan1 

lspahan, -MS 
hr«I, 3a9, 38o 
1,.,na, 403 
hal)·, 49,358. 3So, OJ, 516; Ariana 

m, 35♦• 355-0; and Auila, 387; 
and l"harlc-mqnc, 40~. 4 u ; 
n1ic1 of, 207, 454, 466, 504,.131; 
cfrahauon of, 394; Cluniac: 
Rrform in, 431 ; c:onuncrual 
c!-- in, _32.4; and l?ona111111.,1,1i 
(unat.anunt:, 41 z: 1-.rumua m, 
535: in fifcccn1h century. 509, 
S 1f>, 5:a6; and 1-'mJcn'"k II, 
466-7; and Gcnnany, 45,1, ?f>;; 
and Goths, 3Sb, 369; ln,1u111• 
lion in, 546; hun1111U11n an, 509; 
riw of laity m, 501 ; lanJ• 
holdin, an, b51!; l.c,mhardt anJ 
8yaan1inn an, 408-<J; an M1Jdlr 
Alt'•, 450, S09; nk>Jem uutloo~ 
be11n1 an, 516; and S1polcur1, 
778: Surman.1 in, 4 ,.,,, 437, 
poli1ica in, 324, s 16 Q., sac.--:-. 
and papacy, 324, 408, 4~b, 502. 
power ol IO\'effllllffll Ill, 57h, 
prqmahllm m, 856: Reformau,,ri 
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unity of,-523. 528; under Valen
tinian II, 356. See a/10 northern 
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Gregory the Great, 403; and 
Hellenism, 246, 249; and mira
cles, 351; and Mohammedans, 
3o6, 440; and Nietzsche, 788, 
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38o; pattern of history of, 383; 
persecuted, 336-,, 342,387,441, 
452, 455; religion of, 249, 328-
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Jame,, St., 3-W, 403 in Spain, 440, 448-g, 470; 
Jamel I, 563 and Spinoza, 592; and State, 
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James, Walliam, 787, f!19, 828, R39- Joachim of Flora, 46o 

46, 847, 8(, I. 8(13; and belief, 348, Joan of Arc, St., 109, 470 
l-l.~2-.f, 845··6; and tmth, 145, Job, 799 
!42-6 Johannes Scotus. See Jo.1-n the Scot 

Jamt's o( Veniu-, 461 Johannesburg, 249 
Jan~ni1t1, 354 John, St., 313, 346, 459, 482 
Janaenius, Comcli1111, 364 John Xl, Pope, 418 
Japan, 134, 419, 5bo, 577, fiH John XII, Pope, 418 
Jarrow, 414 John XXII, Pope, 472, 491, 504 
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Jrho\·ah, 4hq John of Salisbury, 458, 461 
Jcna, 745, 747,757,782 John the Scot (Johannes Scotus 
Jcn,rhiz Khun, 30.4, 59'> Erigena), 327, 4r5, 421-7, 437, 
jt"r<anaah, 330, 331 439, 478 
Jnr,me, St., 283, HJ, 356, 36o-4, Johnson, Samuel, 704 

403, ♦87; anJ Hihlc-, 33!!, 342, Jonathan, high priest, 335 
<147, 3.54, 36o, 380, ns; and Jonson, Ben, s6Q 
Erumu11, 535. 537; a11J mona,ri- Joppa, JJS 
1.·ism, 3S4, 31)6, JQ';' Jordan of Saxony, 472 

Jm1111lem, 329, 330, JJ 1, .1H, 335, Joseph of Arimathea, 4~7 n. 
359, 3S,., 411; 1tml Crusades, Joshua, 550 
•'·•· 466; fall of, 337, _14.z: the Jo,•inian, 481 
<,olden, 3z6; patriarch of, 410 Jowett, lknjamin, 105 "·• 154 n. 

Jr111i11, u9, 545-6, 548, 5So, 581, Jublltt, 502 
7:.0 Judah, 329, 330, 331 

Jnua, 3.19, 3,w, 345, 370, 397, 400, Judaism, re, J~ws • 
482 11., Koo JuJas Iscariot, 492, Wo 

Jcwa, Juda11m, 344, 358, 6o1; and Jude, St., 338 
after-life, 350; and St. Augustine, Judea, 245, 336, 341 
377, 38o, 382-3; 111 banken and Jud~s. 3Ro n., 38a 
1.'llpitalilta, 210, 503, 709; and judiciary, judicial function, 655, 
Chria&ianit)', 304, 339, 343, J.W 661-3 
345-6, 347, 349-50,JS'• 470, Julian, thr Apostate, 316,352, 3/3, 
soo; and cMlia1ion We1tem :isf>, 359, 500 
Europe, 30:a, 419; and Ge-.!, 1(,5, Julius 11, Pope, 511), 532, 538 
348, and Glftka, 43-4; and Juno, 375 

~ 
Downloaded from https://www.holybooks.com



WESTERN PHILOSOPHICAL THOUGHT 

Jupiter, 375, 376, 40,1,; planet, 556 
ju, g,nliv,n, 292 
ju nalllrale, 292 
justice, 205-6, 259, 662-3, 738; 

Kingdom of Heaven, 308, 320 
I Kings, 414 
Klytaimnestra, 30 
knights, in Rome, 295 

and Aristotle, 196, 202, 213; and 
Greeb, 45-6; and Heraclitus, 
61, 63; as interest of the stronger, 
99; and Plato, 129, 134-6 

Justin I, 389 
Justina, 355, 357 
Justinian I, 299, 353, 389, 393-4, 

418, 422; closes Academy, So, 
300; importance of, 400, 406; 
law of, 46o 

Jutes, 421 

Kant, Immanuel, 494, 629, 748; 
academic and acholastic, 730, 
781; and arithmetic, 740, 859; 
and British and Continental 
philosophy, 568, 58o, 666, 667, 
66g; and Coleridge, 667, 705, 
8o1 ; and deductive reasoning, 

!• 

knowledge, 87, 179, 689, 772, 786, 
819, 86o, 862; and Christian 
ethics, 1 11 ; arfd Continental 
philosophy, 568; and Dewey, 
851; and Hume, 688: and Kant, 
730, 732, 783; and Locke, 633-4, 
636; and Marx, 812; and Mat
thew of Aquasparta, 489 ; of 
mystics, 785-6; and Occam, 495-
7: and Pinto, 125, 142, 143, 151, 
171-81: and Schol)l'nhauer, 784, 
786; and Socrates, 1 12, 1 57 ff. ; 
and Spinoza, 596. See also theory 
of knowledge 

Knossos, 24, 261 
Knox, Ronald, 673 
Kl'lnigaberg, 731, 742 
Koran, 441, 446 

SS; ethics of, 205, 291, 669-70, labour, 248, 658, 707 
736-8, 8o6; and German philo- Labour Party, 817 
sophy, 618,667,730, 731-21 746, Jabour theory of v11lue, 66o-1, 8oS 
151; and God, 438, 6o8, 009, Lacedncmon, 114, 111), 363. Set 
610, 735-6, 814, 863; and H~, also Spana 
685, 6g8; influence of, 474, 730, j 1Arl1ts (Plato), 111 
746, 748, 8o1; and knowledge, j I..aconia, 1141 115 
730, 732, 783; and libenalism, t La Fleche, 58o, 591 
667, 731, 748; and mathematica, iaian-/airt, 631, 64S, Sol) 
221, 740, 857; and 1':iewche, laity, 322, 323, 410, 49'1 
789, 797; and peace, 738, 768; Lamarck, 752,753 
philoaophy of, outlined, 731-9; I 1Ampucu1, a48, 264 
and Schopenhauer, 781 1 782, I land, 22, 658, 817 

•· 

-· 
783; an8 apace and time, 168, ! landholding, 114, 115, 119, 121 
374, ;39-44; and aubjecth·iam, ! aao, 296,647,058 -<J, 81; 
514, 730, 734; and Stoica, 279, I.an!ranc, 435, 437 
291; anJ will, 787 language, 68-71, 143, 1-48-9, 185, 

Kantorowi'-1, Hcmwin, -467 n. 186, 571. s~t aJ,o J,ttarnmar; 
Kata, John, a;a, 705 logical analyais; namo; aynuu; 
Kent, 406 words 
Keplet, Joh&,ine1, 153, a30, a34, Laplace, 559, 732 

551-3, s6G. 56Q, 571 ;and Coper- IA Rochelle, 581 
nicus, 512, lSI; and Galileo, Last Judp,ent, 338, 375, 418, 476 
SSS; and Newton, 561; and Lam Grul, R,lip.,n (De,•an), a62, 
tcienc:e, 547 a79 •· 

Kh.iva, 445 L.reran, 411, 418 
Hbonmn, 445 , L.dn America, a13 
Khwarumi, al-, 444 L.tin Emperor, 46.t 
Kindi, al-, 443,487 1L Latin lanauaac, 366, 411, 448, 508, 

1 kineac theory of paea, 85-6 568, 570, 628, 7+6; anJ Uurba• 
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roasa, 451 ; and Bible, 354: and 668-9: and plenum, 90: and 
Charlemagne, 414; in Eastern principle of individuation, 490; 
Empire, 301; and Erasmus, 534, and Spinoza, 592; and subjectiv-
S37, 538; and Greeks, 299; and ism, 513,728; and substance, 614 
hymns, 46q,; and Ireland, 421; Leipzig, 6o4 
and ph!toaophy, 3o6, 368; and leisure, 127,814 
Roman Empire, 298 ; and trans- Lenin, 848 
lations, 165, 235, 342, 38o, 44S; Leo I (the Great), St., Pope, 387, 
448, 456, 535 388 

Latin world, and Aleunder, 499 Leo III, St., Pope, 412 
Latvia, 659 Leo IX, St., Pope, 433 
Laud, Archbishop, 569, 6oz Leo X, Pope, 518, 520, 527 
law(a), legislation, 34, 120, 222, Leo XIII, Pope, 474 

652-3, 663; and Aristotle, 213; Leo III (the Isaurian), Emperor, 
in Athena, 95, 154-5; and 409 
Bentham, 638, 750, 8021 8o3, Leonardo. Stt Vinci 
Sos -:,of causality, 567; of gravita- Leopardi, 252 
tion, 553-4, 556-7, 55()""61 ; and Ltttn of Aristea1, 334 n. 
Greeks, 135, 139; of Hammu- Ltttres philosophiques (Voltaire), 
rabi, 23; Hebrew, Jewish, or 629 
Mosaic, 328, 33z, 337, 340, 365; Leucippus, 84, 85, 86, 88, 89 n., 90, 
and Hegel, 764; and Helvetius, 229, 266 
749; of inertia, S49, 553, 554; Leuctra, 118 
and Kant, 737; of motion, 553, Levant, 778 
556, 559; natural, 86; ot nature, l..n-iatl,an (Hobbes), 568 ff. 
99, 650-1; philosophy of, 651; I.~ticus, 332 
of planetary motion, 551-2, Leyden, University of, 582 
556-7; and ProtaRoras, 96 liberal culture, 513 

Lawn-nee, D. H., 7o8 liberalism, liberals, 577,578, 620-1, 
IAIJ, (Pbtt1), 232 649, 817; and Darwin, 7S3, 754, 
Ln, Henry C., 133,431,503 Ro8; and Dewey, 847, 848; in 
1 .t'ague for Pt'ace, Kant's, 768 ei1U1teenth and nineteenth cen-
1.•gue of Cambrai, 517 turies, 121,545,774; and Hegel, 
League of ~ations, 76S 764, 767; in Holland, 592; and 
I.car, 79S Kant, 667, 731, 748;0and Locke, 
leaniinr, 3-42, 396. 39;, 404, 421, 628; and Milton, 811; &nd More,• 

4zz, 472; in Rmainance, 533 !i4Z; and Napoleon, 779; New 
Lee, JOllt'ph, quoted, 6.48 England, 847; and Nietzsche, 
I .t'C'uw..-nh~k. Anton van, 5 57 794; philosophical, 620-7; and 
1,•gal fictions, 4u, 658 Rtatc, 215, 771; in Western 
lc:iral rights, 651-2 Germany, 747 
legal theory of war, 652 liberty, 624, 776; and Bqltham, 
le1risl■tive function, legialan1tt", 8o3; and Churchts, 793; and 

661-3, 726,738 Filmer, 643; and Hobbes, 572, 
IA",:nano, 454 574-5; and Locke, 637-9, 650; 
Lcihniz, 604-19, 733; and calculus, and Machiavelli, 530; for na-

558, !157; and ethica, 669; and tions, 709; and Rousseau, 722; • 
Germany, 746; and God, 438, and utilitarianism, 653 • 
589, 718; and infinite number, .life, 841 ; and lle'1"9_on, . 820, Ba 3, 
858; inftucnce or, 66,; and . 824,827,838; ehx1r ot, 62 
Kant, 731 : and knowledge, 634; hRht-waves, 90, 86a 
md Locke, 63J, 666; method of, 11 limi1a1jon, 734 
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Lisbon, earthquake of, 715, 731 181,377; and Socrates, 158; and 
Lithuania, 659 space, 90; and Spinoza, 594, 599, 
Liutprand, 409 618; and Stoics, 281. S,, also 
LitJn (Plutan:h), 26o "·• 300, 713, logical analysis 

793 Logic (Hegel), 758, 761,)69 
Li\,y, 529 logical analysis, 495, 857-64. S,, 
Lloyd George, 659 oho language 
Loche,, 457 'Logo,, 313,329,346,370,425,426, 
Locke, John, 285, 581, 711, 728, 459 

729, 81 J; and association of Lollards, 509 
ideas, 8o1; anti Bentham, 8o2; Lombard cities, 450, 452, 453, 4(16 
and British philosophr, 618; on Lombard League-, 451, 4H, 466 
checks and balances, 57i; and Lombard,, 353, 394, 397-8, 403, 
Condorcet, 749; and Democri- 41 o; and Dyzantines, 326, 40R-Q; 
tus, 92; on dh-ision of powers, and Eattem Empire, 401; and 
724; and empiricism, 685, 856, papacy, 408, 412 
862; and 8f'l!8lelt-happiness prin- Lombardy, 470, 503 
cipJe, 8oz; and Heh·etius, 749: London, 569, 704. 809, I\ 1 , 

and Hobbes, 568, 573: and Long Parliament, 545, 569, 5;0, 
Hume, 685, 698; inftumce of, 625 
666-,2; and liberalism, 624,817; Lords, Houtt of, 509, 574, 642, 66z 
and mind, 749; politjcal philo- Lo1Tnio the !\tagnifi("l'nl, ,,., :\h·-
10ph)' of, 642-5; and powc-r, <lici, Lorenzo dei 
530; and private propeny, 724; l..othar II, King of Lorraine-, 41_, 
and ,ocial contract, 650, 653-8, Lotze, Rudolf Hermann, f>oS. 74S 
722; and State, 652, 664, 771; Loui1 I, J::mperor, 424 
and subjectivism, 513, 739; and l.ouia 11, Empc:ror, 415 
theory of kno11,·ledge, 628-41 Louis IV, Emperor, 491 

Locri, 49 Louis IX of France, 46; , 
logaridunl, 558 Loui1 Xl uf Frant'C, SO<>, Sii. 645 
lOflic, 257,633,771,772,815,862; Loui, XII of France, 520 

and Abilard, 459; and Al- Loui, XIV of France, bo♦ • 6.S, 
Mansur, 446; and Aquinas, ..S..; 627, 645 
and Atabt, 446, 447; and Aria- Lou,-ain, 538 
totle, 18i, 187, 218-25, 447, 475, love, 7o8, 799, Soo; Chri1tian, boz, 
513; and atomilta, 88n.; and 774,795;andl::mpedodc1,74~5, 
Roger Bacon. 487; and Derpon, 76; of the eternal, 814 ; and lioJ, 
Sa,, 823, 830, 831; deductive, 345, 5()8-6oo, 6o8; and Judiusm, 
and mathematia, 858; and Oe11,·. ' 340; of neiahboun, 345, 708; 
ey, 847, 851: and dialectic and Sietaache, 795, 8oo; anJ 
method, 113 ; and empiriciam, Plato, J 12 : and Plutinu,. J 1 5 ; 
87, '678, f62; and ~. and St0iciam, 279,287,289 
740, 74a; and Greek philoeophy, Low Countriea, 747 
87; and He~l, 730, 758-6o, 769, Lo)·ola, SL h:natiu1, 472, 544, 
773; and Hume, 688, 689, (,go; 545-6 
and induction, 700; and John Lucan, a83 
of Salisbury, 461; and Kant, Lucian, a6z, 302 
~33; Janauqe, 71 ; and Leibni&., . Luck, 247 
614-15; and Locke, 630; and j Lucrct~ 376 
Mars, 814; and Oc:aun, 494, l..uCRtlu■, 72, a66, 2t,8, 270-3. 
495-7; and Parmcn.idn, 50, 67, 1 174, 7'9 

84a 
Downloaded from https://www.holybooks.com



INDEX 

Luther,Manin,493,522,532,544, 
765, 784; and St. Auaustine, 
354; and Copernicus, 550; and 
Erasmua, 533, 538; and peas
ants' war, 508; and philosophy, 
546; and State, 545. 766 

Lutheran Chu/eh, 766 
Lutterworth, 507,509 
IJycurgus, 117, 119, 121-3, 529, 

532,714,721,725 I 
Lydia, 27, 43 
Lyons, 503, 712; l'oor Men of, 

469, 471 
Lym (Plato), 11 I 

Macbeth, 6oz 
Macc:aba-us, John Hyrcanus, 339 
Macnibrus, Judas, 335 
Maccabecs, 246, 335, 336, 338, 339 
Macedonia, -na, 182, 207, 241--6, 

297 ; and barbarians, 243 ; and 
City State, 215; bring diiordcr, 
241, 2-48, 273, 296; and Greek 
culture, 253,305: and Rome, 294 

:\lachi8\'elli, ~iccolb, 214,513,523, 
525-32, 547,568,578,725,765, 
7R8 

machine produl·tion, s 14, 746, 752, 
75-4-5, So<,, 854 

:'\kKenna, Stephen, 312 
l\la..-iads. 35, 38 
mairic, 23, 49, 72, 16(), 250, 261, 

z;o, 319, 348, 48K; hlack, 499; 
•.ti H,.-naiuance, 523; 1111.! klcm.-e, 
Hk 

~la,:na Cana. 4(>3 
:'\liti,r11J Graeci11, b7, 77 
Ma1:nanimou1 mnn, 197-8, 199, 

zoo 
'.\l11,:nc-t, 44, 557, 5M 

Manchester, 810 
Manchest.er School, 623 
Manfred, King of Naples and 

Sicily, 520, 777 
Manicheism, 156,345,364, 368-9, 

370, 371, 372, 379, 469, 613 
Manicheus, 368 
Manilius, z6o 
many, the, 6o, 74, 88,756 
Marathon,77,99, 100 
Marcion, 469 
Marcomanni, 303 
Marcus Au2liu1, 217, 263, 275, 

276,282,284,285,286,287,288, 
289, 2g6, 303 

Marduk, 23 
MarkAntony.~Antonius,Marcus 
Marozis, 418 
marriage, 122, 132-3, 157, 197, 

34S, 431,481,484, 541 
Mars, 552 
!\larscilles, 404 
Marsiglio of PaJua, 492, 493, 503-

4, 5o8 
Manton !\1oor, 776 
.!\1anel, Charles-. See Charles Mane I 
Manin I (St.), Pope, 409 
::'\lanin V, Pope, so6 
'.\lanin of Tours, St., 396 
'.\larx, Karl, 751, 752, 756, 8o1 n., 

809, 810-18; and Bentham, 8o5, 
811 ; and class struf?gle, 578-9, 
766, 818; and Darwinism, 754; 
and De\\ ey, 148 ; eclecticism, 666; 
and Hegel, 757, 810, 811-12, 
!S15, 816, 817; and history, 383, 
i62, 812-17; and laoour theory 
of value, 66o, 661; and liberal
iRm, 624, 667, 817; and re,·olt, 
703, 746, 774 i and Plato, 16o; 
and State, 813, 817 '.\l111111011idr1, 343, +4K-tJ 

1najorny, 97, 199, 492, 573, 
b57,7a.J,738,764, 790 

Makhua.. Stt Porphyry 
Malcbranche, 474, 583, 6o5 
Malthua, 1'hc,rna1 Rohen, 750, 751, 

655, !\lary, Queen of Eniland, 645 
!\lary, Queen of Scots, 643 
!\tater of Animals, 26 ' 

753, 8o8 

!\tasuccio di Sulcmo, 522 
materialism, 89 n., 9.z, 269, 273, 

JIO, 570, 590, 837, 839; and 
Marx, 383, 8o(), 810, 811, 812, 
81 s ; in psychology, 8o2 ; an.d 

1 Stoica, ::75, 276, 281, 311 
I tnathematical loaric, 614-15, 619 

man: brotherhood of, 287,288,289, 
305; and Cope-mi'--ua, 816; meas
Ul't' o(aU thin41,97, 171,173,175, 
179; place of, an unh·cm-,55g-(,o; 
undue emphait on, 816. SH 
a/ao riahta of man 

, mathematics, 51, 53; in Athens, 
I 79, So, 100: in Aleundria, So, 
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a.f6; and Aquinu, 484; and 
Anba, 448; and Aristotle, 193; 
and astronomy, 153, 231, 235-
40; and atomiata, 88 n. ; and 
Fnnc:ia Bacon, 565 ; and Roaer 
Bacon, 4,86, 487, 488; and 
Berpon, 823, 830-2; and Con
tinental philosophy, 568; and 
deductive logic, 858; and Des
cartea, 58o, 583, 589; and em
piricism, 568; and Greeb, 2 1, 
31, 57-8, 231, 235-ifO, 857,862; 
in Hc:llerustic age, 241; and 
Hobbes, 568; and Hume, 68g; 
and induction, 221 ; and Kant, 
733, 740; and lm°"·ledge, 161, 
633, b89, 86o, 862; and Locke:, 
630; and logical analysis, 85i, 
859; in l\·tagna G~cia, 67; and 
"°"'• 313; and ph.iloaophy, 2.46, 
858, 862; and Plato, 126, 141, 
146, 148, 153, 158, 168-70, 177, 
181, 192: and l'lotinus, 312; and 
Pythagoru,47,49,51, 52, 53-6, 
158, 857; in seventeenth c:rn
rury, 546, 558: and Socntc:s, 
158; and Stoics, 281; and •>·Uoiz
isma, 221-2; and theology, 56, 
f48; word.a of, 181 

mattcr,65, 82,345, 86o, 861; and 
Aristotle, 187-9, 192, 193, :29; 
defined, 684; and Bc:rason, 820, 
822, 823, 825, 836, 837; and 
Bc:rkc:ley, 673,674.679, 729; and 
Detca~. 90; and L>uns Scoru1, 
490: and Hcrel, 763; and Jlua11:, 
729; and Kant, 730, 741; and 
Man, 812; and Plato, 169; and 
Plorinua, 315-17; and apace, 89-
90; and tnith, 707. Stt aJ,o 
mind and manrr 

Motl#:( and M,,_,,, (Bc:rpon), 
824:..(), 836' 

Mattbc•·ofAquupana,486,488·9 
M.uiwnuis, 747 
Maum, l~miwror, 405 
Maurois, Andre, quored, 778 ,,. 
¥uimua, Empe,or, 355, 357 
Maya, 784, 786 
Mazzini, Giuerppe, 7o8 
meaninl, 850. S.al,o •orda 
-,530,T/O 

• 

Mecca, 440 n., 443 
mechanical ezplanationa, 82, 86, 

87,126,754 
mechanica, 227, 584-5, 821, 86o 
MHMA (Euripides), 568 
Medea, 244,303, 3~0 
Medici family, 27, '518, 520, 521 1 

525, 526, 544, 797 
Medici, Coaimo dei, 518, 52 r 

'Medici, GiovaMi dei. Stt Leo X, 
Pope 

Medici, Giulio. S,, Clement VII, 
Pope 

Medici, l..orenzo dei, 518,521,526 
Medici, Pietro dei, 518 
rnedicine,49,i3, 334,445,448,537, 

839 
medieval synthesis, 463, 5cr 
Medina, 440 "· 
Mrditalio,u (Dc11eartes), 569, 585-9 
Mtdiwlions (Marcus Aurt'liu1), 28♦, 

287-9, 293 
Mt'ditrrrancan, 236, 282, 294, 4 19, 

642 
Mc:h·rus, 105, 1o6, 107, 1o8 
l\jelc,a, 101 
~el\·ille, Herman, 705 
memory, 71, 173, 1;5, 31(1, 681, 

68,4, 841 ; and lkn:•on, 824-5, 
826, 835-6, 838 

Menander, 251, 346 • 
Men■ndcr, kin~ of India, 2-4~ 
Mf'ffo (Plato), 1 12, 161, 46.i 
Mera.ir,·. Zli • 
Mc:ro,-inpns, -40?, 57S 
Mt'IOl)Otamaa, 2:, 2-4, 245, 31 1, 3()6 
Mc:ualina, \'alcri.1, 2Hl 
Mesac:nia, 11 s 
Mt'Uiah, 329, 332, 338, 33'>· J<tM, 

36o, 383, 4fJ7 
I mtlllltu,ry, 338, 714 
. metals, 24 
! mt'laphyaica, $7, 7 r, 88, .u 1 , 309, 
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:\riarotlr, 182-94, 205, 218, 222-
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uncntal and Rnuah philoeuphy, 
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Miletua, 43, 45, 47, 4,8, 49, 81, 84, 
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MiU, James, 749, 750, 751, Sor, 
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749,751,790,8o4,8o5-6 
millennium, 381, 383 
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732, 8o4, 81 I 
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• 46! 
Moh1 
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Locke, 637 ff,, 653; and Machia
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and Rome, a6o, 301-2; and ro-

., manticiam, ;02, 709; and Roua
lK'IIU, 712, ;19; and States, 768; 
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ethics 
More, Sir Thumaa, 533, 534, 535, 

538-43, S44, 564 
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Mosaic Law, 344, 345, 500 
~toses,344,348,349,461,4~5. 5:5 
~totien, 717 
motion, mo\"emcnt, 46, ;5, 82, 88, 

227, 228, 5.58, 861; and Ari1totlc, 
190, 228-9; and atomisu, 14-6, 
88, 89, 92; and Desanee, 583-5; 
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tnn, 89, 230, 56o, 585; n-lativity 
of, 89, 229, 239, HO, 56.z; and 
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Munich, 491, 526 
murder, 652 
Murray, G1lbcn, 30, .1t,, 37, 3l-,1. 

250,.154,.164,275, :;6 
~h.ueus, 109 
fflUliC, 53, 1.11, IJl, 141, :PS, far, 
Muuet, Alfn-d de:, ii9 
~1u..,,lini, he-r1110, ;-46 
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Myrtiloa, 30 
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m)'Stery ttli~ion1, 56, 328, 350, 
370, 500 

m)'Stac:(1), m)·,rici1rn, 56, 6o, f,5. 
373, 4+4, 459, ,482, 59-4, 707, 
784-6; Anb, 446, 448: ,n Dion~·-
1U• wonhrp and Orphiam, 31··:J . 
17; in Pft'-Soctatw: philolophy, 
fl7; and Hef"I, 757-8; anJ 
mathematica, ,.S, 55, 857; and 
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National Socialism, 114- Ste a/10 and gnnitation, 230, 556, 56o; 

Nam and Leibniz, 90, 6o5; and 
nationalism. 501, 504, 6a-t, 66.t, motion, 153, 230, 553; and 

703,754,779,790,791: Gc:nnan, science, 547, 558JJ.; and apace 
252, 745, 779; Jewish, 332; and and time, 89, 90,561,742 
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647 ff., 714,754: and Greeb, a9, , ?'l,;icholaa I (Saint), Pope, -409, 415-
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nliural man, 7ao Nicholas II, Pope, <f33, 434 
nature, aa,-S, as+. 314, 4a+, 427; JS'icholu V, Pope, 411, 519 
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nebula, 66, 130 137, 199, 6a-t, 699,708,756, 788-
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6o8, 79a; encl Cuutienity, 33a-
3, 347, 361, 383, 450, 469, 500; 
and Jewish history, 3:a9J/.; tram
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0. lnlff1)rdalialt (Aristotle), 185 II. 
0. llw NOIJII'• of 'J'lmw, (Lucre

tius), :171-3 °" dw Soul (Ariatodc}. s. ,,. 
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pbiloeopbia of, c,a, 781, 787, 
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at, !i"'; \\'ydiHc: an, 507, 508, 
509 
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versity of, 447, 474-5, 483, 489, 
s0 s 

Parliament, 464, 539, 563, 663; 
conflict between king and, 569, 
573, 577, 625-6, 627, 662; and 
Hobbes, 569,570,573, 577;and 
Locke, 628, 662-3. See also 
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.pl. 499; relipona of, 149, Jot, 

• ... : and Rmne, JQ4, JIO 

Penian wan, 32, 77, 78, 99-100 
Pena, aa, 644 
pellimiam, :&52, 781, 783, 786-7 
Petelia tablet, 36 
Peter, St., 344- 404, 410, 411, 467 
Peter Ill, of Anion, 520 
Petition of Riaht. 569 
Petran:b,504,505,516,521 
Pfteidenr, Edmund, 61 p,.,_. (Plato), 109, 112, 154-64, 

312, 4'a, 597 
PlttMdn,s (Plato), 81 
Pbaraoha, 2.42 
Pharieecs, 338,339,340,341 
Pheidiu, 78, 81, 95, 100, 287 
phenomenon, 739 
l'hilbellenn, 305 
Philip II, of Macc:don, 18.z, 241, 

2.42, 244, 296 
Philip II, of Spain, 577 
Philip IV (the Fair), 503 
Philippi, 297 
Philo Judaeus, 3.P, 34f> 
Philolaua of Thebes, 236 
philaeophcr(■l, 31, 32, 34, 40, 45, 

7a, 153, 154, 2o8, aa6, 377, 
378: Armotlc on, 203, 205: and 
clua inleffSts, 210; and indivi
dual cin:umatanc:ea, .z B+ ; modern, 
and deduc:rion, aaz; modem, 
and ethics, 201: Plato on, u~. 
134, 1376,, 1.p; and poliricaJ 
and eocial drvelopmmta, 6ao ff.; 
PydlqOl8I on, 51, 139; Socn~ 
on, 107. 158, 16a-3; ,ympeth't 
towud. 58; and tinw, fl6 

philoeopber'• atone, 62 
~. a74,6a9 666,686,716, 

79J 
Philoeophical Radical&, 666, 703, 

746,7,o-1,753,8o1,8o3,8o7-8 
philoeopby, -•: and Araba. 3o6; 

and Arittode, 182, au, aa3; in 
Athena, 78-9, llo, 100: betrim 
Wida 'l'baln. JI I 4 J ; dulifica• 
lion ol, 81q-ao; CONIIU ol two 
pena,, 163: eontcmplauve -1 
in. 53; coemopoli111n point cl 
Yilw tn. 843 i and dark ... , JU; Ind.....,. Cuiatianir,. 319 i hun
.... and, 774; inwnllld b)' o---. aa; 8IIICIQI Jewa and 
Mobmnawdanl in Meddla Apa, 
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philoepohy, -iea-contd. 
344; Jacked bJ oppoaition to 
Church in Middle Apa, 3a3; of 
lop:al uwyaia, 85'7-64; and 
Mars, 81~11 ; and matbematica, 
+B, 55, 56; mind md matter in, 
156; apen•quptiona in, 139; and 
Plato, 98-9, 113; of power, 514; 
reliaiou1, 37, 47, 56; and Renaia
aance, 525 ; and eeventeen'li
c:entury ac:ience, 558ff.; and 
aocial cin:umatancea, aS,. ; ■tand
ard of judpnent of, 3~; and 
aubstance, 71 ; u way of life, 
.µ, 98 

Phocaea, Z-49 
Phocu, Emperor, 405 
Phoca,uciana, a6, 27, 28, :143, 261, 

303 
Photiua, Patriarch of Constanti-

naple, 416 
phy11cal law, 684 
phyaicaliat interpretation, 681 
phyaico-theolop:al argument, 6o8, 

611-ia, 736 
phyaica, 630, 682, 714, 741-2; and 

Aristotle, 226-c), 537; causal 
laws in, 695 ; and Deacartea, 
58,4, 586, 590; and Gttck philo
■ophcn, 53, 66, a.t6, 276, 281, 

• 558; and Newton, 558-c); and 
perception, 619, 743-4. 861; and 
philoeopby of lop:al analyai1, 

• 86o-2; in aevcntccnth century, 
58o; and ■ubatance, 71,687; and 
modem ■cience, vc>-1, 547, 561-
2, 754 

Plryan (Arialode), 89, 226-30 
phyuoloay, 695, 8o2, 861 
l>icdmont, 470 
Pietro della Viana, 4t6, 467 
Pilace, Ponuu■, 341 
Pallan of Herc:ule■, 165 
Palcdown Man, 753 
Piaa, 454. 465, 505 
Pillt«""""°""6 ntdtu, 753 
place, ua, 689, 694 
Pique, 570 
planets, 498. 561, 585,732; ancient 
~ about, 152-3, 166, a30, 
235-8, 558; ~ Kepler, 234f 1 
556, 557; and I ycbo Brahc, 551 1 

Plato, 37, 104, a.µ, a58, 305, 537, 
715, 814, 820; and after-life, 
272; and ancient philoaophen, 
73, 78, 81, 83, 85, 86, 97, a53, 
267, a8o, a82, a87; and Aqujnu, 
474, 478, +84; and Arab,, 443, 
445; and Ari■totle, So, 93, 184-5, 
187, 188, 192, 194, 195, aI~ll, 
218, :141; and utronomy, 237, 
552; and Athena, 78, So, 99; and 
Boethiua, 389, 390; and cave, 7', 
145, 147-8; and Chriatianity, 
121, 307-8, 323, 329, 346, 499; 
c:oamogony of, 165-70; and de
duction, 55-6, ua; and Dea
cartetl, 58o, 590; and diaJectic, 
112; and Doctors of the Church, 
309,370,372,376,377,378,379, 
438; dualiam of, ,23, 590; and 
Erumu1, 534, 537 ; ethica of, 
195; and emtence, 86o; and 
Gno■ticimn, 315, 344, 717, 863; 
and God, 55,373,478, 48♦, 6oS; 
and Heraclitus, 63-4, 74; and 
immortality, 154-64, 194, a58, 
317, 350, 611, 863; influence of, 
141, 165, 171, 218, :141, 307,323, 
438-9, 499, 529; and ju■tice, 
205; and Kepler, 551; and know
ledge, 112, 171-81, 29a, 320,497, 
521,547, 633;knowledgeof,439, 
474, 509; and logic, 218, 618; 
and love, 111, 122 ; and mathe
matic■, 54-5, 153, 231, 232, a34, 
237, 313, 8,48, 857, 86o; and 
modem philo■ophera, 141, 571, 
633, 762, 781, '89, 814; md 
Orphi■m, 37, 18,4; and otb«
worldlineu, 317, 329; and Par
menide■, 67, 141-1; and per
ception, 171-81, 256, 497, 568; 
and Philo, 3.µ ; and pleasure, 
202; and Plotinu1, 310-13. 317, 
593; and politii9, 114,1125, 199, 
247, 253, 530, 576, 622; and 
Pythaioru,50, 56, 83, 141;and 
religion, 34, 192; and Rome, 259, 
300; and achoiaatic philo■ophe~. 
424, 4:15. 438-9, 449, 456, 459, 
460,461, 4S.., 488, 4B9, 490p496; 
and ac:icnce, 558; and Socratea, 
78, 82, 1oa-4, 111, 11:a, 132, 164, 
258, 259, +84; and Sophiata, c/6, J»Jataoa, JI, UIJ, 119 I 
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PJato--c.td. politica-eontd. 
98-9; and aoul, 195, 310, 34,6; 798; and Occam, 493-4; and 
IOUl'CeS of opiniona of, 1a5-8; romantician, 701, 707; and 
and Spana, 114, 118, 1ao; and Rome, a73, a99, 530; and Rou,-
Stoica, 275, a?(,, a8o; and sub- aeau, 711, 7a1-7 
jectivity, 3ao; and time, a:19; Politia (Aristotle), 45, 119, 207-17 
vicel in th0111ht of, 93, 98-9; and Polo, Marco, 704 . • ' 
virtue, n 1, 199, 3ao, 596, 863; Polybiu,, 282, 295, 299 
and W,cliffe, 507. S« aJ.ro theory Polycratea, 48 
of idea potypmy, 393, 443 

Platonopolia, J 1 1 polytheiem, 22, 249 
Plautua, 362 poor, 199, 2.48, 349, 357, 655, 701-
pleaure and pain, 33, 156-,, aoa, 2, 774, 793 

a87, 390, 669, 749, 8o3-6, 829; Poor Men of L)·ons, 469, 471 
and Aristotle, ao2-3; and Ben- Pope, Alexander. 28o, 390, 56o, 
tham, 8oz, 8o3-s; and Berkeley, 702, ,So 
675, 679; and Epicurus, 266-8; pope(s), 323, 388, 3CJ3, 3CU, 396, 
and Locke, 638, 64,o-1, 66g; and 501 ff., 538; and emperor, ;323. 
utilitariana, 8o3-6 382, 412-13, 428, ,02-6, 450, 

plenum, 88, 8C) 46,, ff., 491 ff. ; and phil010phcn, 
Plecho,Gcmiaru1, 521 461,482,486,491,492,493,536, 
Pliny, the Elder, 537 548, 576; Pffl'"Cr of, 349-50, 493, 
Plotinua, ]08-z1, 344, 346, 377, 522, 532, S44, 6,,3; and Reforma-

390, 424, .p6, 438, 443, 762; rion, 544, 54S; and Rcnaiuance, 
oripwity of, 451; pagan philo- 518-19, 523; and Roman popu-
aophy enda with, 499; and Plato, lation, 429, 437. S,~ a/u, pap■C')" 
593 Pope Joan, 418 

plur■bsm, 85, 15a, 618 ; popuJation, theor)· of, 751, 753, 
plunlity, 734, 830, 858 '. 8o8 
Pluwch. 114, u6, uo, 121-4, 238, ' PffllJ~Yl"Y, 221, :u2, 310, 3:0, 3;S. 

z6o-1, 713, 721, 793 488,495,499 •· 
plutocracy, plutocrat, 52, 95, 644 P0nupl, 388, 463, 592 
poeta, 6.t-s, 72, 131, 136 Pome, Gilben de la, ♦6o 
poeroma, 343, 387, 452 Poaidoniua, 239, 281-2, 300, 320 • 
Poland, 6.59 POllmDr A1111l,i'fin (Ariatode), 223. 
politics, 1o8, 114,125, 1z6-7, 138, 462,476 

247, 593, 6-JJ., 730, 818; Anh, . pm·eny, 92 "·• 208, 39;, 469-70. 
"'4,a;andAristotle, 199,200,203, ; 471, ♦32, 491,765,785 
204, 207-17; and Bentham, 8o3, I pow~r, 216, 3,+8, 529, f>o3. bo.14, 
So♦, lo5, 808; and Chrisuansty, 643, 644, 746, 755-6, 854: and 
322, 348-9, 35_1-a, 353, 4a8, 430- ' 1-:picuNI, a67; and crluca, 137, 
I; and Darwin, 754, lo8; and 661-a; and Locke, 639, bS4; 
Dewey, "47; and edlic:a, 199, love of, 120, 157, 253, 775; and 
zoo, d1, 203, ao,, 863; and Machiavelli, 531; and modem 
~. s,; ..rd evolulion, 53a; State,.~ 14, 516, 577-8, 754, K~.5; 
mad Grwb. 7a, 99, 1ac,-1, 247, and N~. 794; and phiJo-
a5a, 253, 299. 530; ud Locke, IOphy, 2.53, 514, 855-6; an P1■1o'a 

.6a9, 6.p-65: and Machiavelli, Usopia, 135; poli1ic.-al, sao, 512. 
52.5-32, 719; and Mani,lio of 653-4, 66.t, lh8; IIOCl&I, 514, 
Mu.I, 491-3; and Man, lho, ~s-6: ~ Socnrn, 103; and 
Ku, 815; and Middle Aa,es, 419, • TbruymachUa, 90 
463; modem, 52, 336, 747, 817- P,,.,., (RuaeeJI), 813 

•18; ■ad Nietadlt, 789, 796, prKtiall philoeophlet, 819 
cpa • 
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pnamatiam, 173, Sao, 839, 84,a; Prophet, 3o6, 440, 441, 443. S• 
and truth, 5a, 97, 573, 844,6, auo l\llob•mmed 

Pru o/ Folly, TM (Erumua), prophets, 33C>-3, 341, 345, 348, 350 
535-6 proportion, a33, a34, 68g 

pn:deatin•tion, 38a, 413, ♦Sa, 545, Protagona, 84, 94-101, 139, :146, 
546 3ao, 374; on knowledge ■nd per-

pn:dicara, au, 733 ception, 171, 17a, 1731 a56; on 
pn:milea, a1 n., ~19, aga m■n, 173, 17g-8o; ■ndaubjectiv-
Pre1byteriana, 493, 6a5, 6a6 ism, a56 
pn:-Socratica, z1f!., 64, 9z, nl, Prota,ora, (Pl■to), 78, 97 

165, 788 protatanta, -i■m, 35z, sao, 538, 
preaun: lfOUpl, 352 545, 58z, 645, 7a8, 757, 839-40; 
pride, 56o, 777, 856 ■nd St. Augu■tine, 354,364. 38a; 
Pride'• Purae, 6z6 and Erumua, 5331 538; in Ger-
prie1t(1), prieltbood, 41, +83, 499, many, 747-8, 765; ■nd God, 6o8, 

500, 507, 5o8, 545. S,,auodergy 717; and individu■li■m, 545, 
Prie■dey, Joeeph, 8oz 6zz; and interat, 210; ■nd 
pri~ry qualitie■, 6zc,-30, 676,677, liberali■m, 6ao; and private 

68o, 739 judgment, 493; and prudence, 
PriMiliw Cultun in G,,nc, (Roee), 638; and right of aubjecta to 

30 •· reaist. 642; ■nd romanticism, 
primoaerunan:, 646 705; ■nd Rouaeau, 712, 716, 
Prine,, nw (Machiavelli), 526-30, 717; and lcience, 551, 556; and 

;Rg 1oul, 366; and State, 58:z, 766, 
Pr,,,,.;,- (Sewton), SS, 558, 585 769; and Vulpte, 535; and 
Prirtnpia .Vathnulica (Whitehead Wycliffe, 509 

and RuueU), 859 proton■, 66 
pnnciple of individuation, 48c)-go, protozoa, 557 

783 Provence, 417, 44,8 
Priltnt,l,a of H"""'11 KnDOJl«lp, prudence, 33, a67, 2;1, 638, 6+0, 

7'1t, (Berkeley), 674 703, 8o6 
Jt,,, .-1,ralylia, TI,, (Ari■tode), Pruuia, 301, 613, 658, 7a7, 747-8, 

~22, 46:a 757, 762., 765, 766, 781 
rm·ate mtcrnta, 638, 8o3 p■eudo-Diony■ius, +a+, 426, 4a7, 
sfnvate judpnmt, 493 439, 489 
probebality, a61, b&Q, 69(,, 699, 843 p1ychology, 71, 570, 593, 595, 658, 
P'°'--CII, 65, 66, 148 706-7, 861 : and llentbam, 8oa, 
Proclul, a3a, 439 Sos; and causality, 692.-3, 69,; 
pnJflfeal, aa, 57, 64,309,418, .p8, and Hume, 687, 69z-3; and 

57a, 754. 816 James, 839; and substance, 71, 
projcctilel, 554 687 
,.,,.._ 10 11t, Study of GrHlt Ptolcmaic utronomy, 218, z39, 550 

&lip:#, (Harrison), 3a 11., 40 Ptolemiea, 246, 333, 7o8 
proletariat. a85, 383, ,oa, 709,754, Ptolemy I (~f~~lgaph )• 8o 

774, 817 PtoJemy 11 \HIiia_, US t 3 
Promclheua, 39, ,1551 338 1

1 
Ptolemy, geographer, a39, 537,551, 

propapnda, 137, 131, 139, a17, 57~ __,,i 6 6. 6 
350, 531, 755 pub1!c !i ...... , SS, S , 

propen,, 34. 51, 135, 196, au, 507, public antereata, 638, 8o1, Sos 
511, f,11, 8o3, llo9; and Hobbes. ~ Wan, a71, 194, a99, 301,419 
573, z15, and Locke, 639, b51,•. Punjab, ,:141, :145 6 
654, 56 JI., 664. 714: and Placo, Pwe Deana, 76o, 7 a 
131, 133; ■nd Rouaeau,714,714 purptorf, 429, 5aa, 535, 5+5 • 
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purificatioa?35,39,51,6a,111,159 
Puritanl, •IIID, 141, 359 "·· 455, 

504, 518, 577, 6.f8 
purpoee, 74, 76, 86, ~. 170, 559 i 

and Ariatotle, 93, ao5, ao8, aa8 
~da, aa, 161, a14, z31 
Pynho, 256-7 
PytbagoJu. 47, 48-56, 67, 7a, 75, 

76, Sa, 313, 390; and astronomy, 
z36, 55z; and Hemclitua, 58, 59, 
6o; inftuence of, 56, 499; and 
mathematics, 67, a3a, 8♦8, 857, 
86o; and m,-ticiam, 37, 59; and 
Nietzacbe, 788; and Plato, 1a6, 
139,141, 148; and aoul, 163, 19a. 
S« also Neo-Pytbqoreaniam: 
Pytbagoran(a) 

Pytbqomma, -iam, 49-50, 59, 83, 
153, 165, 169, 857; and aatron• 
CIDJ, 153, 236, a37, 54B, 551; 
and mathematics, I 58, 169, 232; 
and Plato, 1z6, 165, 166, 181; 
and Plotinua, 311 ; and politics, 
247, a53; and aoul, 223 

Pytboclea, 267 

Quaken, 3821 6oz 

reason, 33, 56, 65, a89, 313, 337, 
571, 718 11., 815: and Aquinas, 
476, ,.Sa, 484: and Ariatotle, 194, 
195, ao3; and Averroea, 447, 
474-5; and Bentham, So♦ ; and 
Catholic philosophy, 324, 348, 
♦a3,437,438,456,459,461,564; 
and Hegel, 761~ 763, 767, 83a; 
and Kant, 73a, 736: and Locke, 

fJ631, 636, 649; and Plato, 145, 
155, 165; and revolt, 751, 818; 
and Rouaeau, 7ao, 7a9; suffi
cient, law of, 615 

recurrence, 278 
..tJection, 174, 310 
reform, 533, 670, 78o; eccleai

astical, 409, ♦a8-39, 451,46♦ 
Refol'ffllltion, 325, 413, 4ao, 531, 

544-6; and SL AuRUatine; 354, 
366, 382; economic chanaea in, 
210; and Ersaanua, 536, 538; 
foreshadowed, 455, 468, 470, 
492-3, 508-9; and Gennany, 
747, 76♦-5; and politics, 577, 

qualitf, Z22, 689, 734, 772-J 
quantity,47,222,734 
quantum theory, 90, 173 "·• 

'43 : u reaction to corruption in 
Church, 5za, 532; and Renais
sance, 513, 5ao, 533, 855; and 
S111te, 354, 382, 766 

refugees, 31, 44, 72,325, ♦a2, 569 
561, relu111tions, 71, a26 

reaular eolida, 169, 170, 234, 551 
Reic:hstag ~. 526 • 

. , 709 Rejp of Terror, 731,738 
Radcliffe, Mn., 705 Nlation-worda, 186 
Radicaliam. 8o1 relational propa.itiona, 172 
ndiCMCtivity, 66 ielatiYiry. Su motion : theory of 

630, 695, 861 

• 
rainbow, ♦86, 593 relatiYiry 
&anke, Leopold von, 517 religion(a), 23, 33, 56, 6♦, 138, 316, 
mtionaliam. 569,571,698,746,751, 3♦a, 499, 536, 70"/; and ancient 

7581 810, 819; in Greek world, philoeophy, 40, 61, 67, 75, 83, 
33,39,40,46,50, 55,56, 59,83, 92, 98, 269, 271-3, a75; and 
8+. 247; and acience, 61, 729 Aquinu, 474; and Ariatode, 18+. 

Ravenna, 393, 402, 403, 409, 410 192, ao6; of lhe Ear, 41, 311: 
~. Abp. of Toledo, 461 and Fnnc:ia Bacon, 564; in 
RaJIDGl>d VI, 6iunt of Toulouse, Greek world, 24-5, 29, 32-3, +o-

464 a, 47, So, 241, a50, 275; of India, 
nalilm, 185, 424, 459, 489, 504, 241; in lonia, 47, 67; of Jews, 
, 819, 825 328-43; and John the Scot, ♦al; 

nality, S,, 158,734,836, &f4. &tS: and Machiavelli, 527; and medi-
aad HeaeJ. 758-9, 761, 769-?o, eval pbilolophy, 439; Mobam-
851; and Plato, 1a61 141, 147, medan, 441: and Nietzac:he, 788, 
148, 156, 1581 188; and Plamaic 790; non-Hellenic, in Western 

• tbeorJ of idcu, 143, 150, 151 Empire, 3oa-3, 350; and Plaio, 
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religion(a)-cmdd, 
1a5, 19a, 195; and Plotinua, 311, 
499; primitive, a9; and Py
thqoru, 49-50, 53, 56; and 
Socntea, 107-11, 157,313; wan 
of, 544, 545, 6az, 702 

Re/;p,n.,,,.. 1M Rue of CaJ,il.alu,n 
(Tawney), adl), 647 n. 

religioua toleration, 441, 54:z, 545, 
6:zo,630 

reminiaccnce, IIZ, IZS, 161, lgZ, 
163. Su aha memory 

Remua, 351 
Renaiuance, 121, 217, 218, :z6z, 

307, 419-20, 448, 513, 516, 747i 
and Catholic pbiloeophy, 322, 
348; and Cburch, 411,516,533; 
diarupta medieval ayntheaia, 3z5 ; 
add geometry, 235 ; and Greeb, 
57. happinea of, 285, 326; and 
human pride, 855; and Lucre
tiua, 271, 273; and :Sietzac:he, 
789; in nonh, 533.Jf.; and 
philoeophy, 93, 498; and Plato, 
3:zo, 439, 474 i and politics, 525 ; 
and science, 87, 537 

Rnrou,ancr i,, lraly (Burckbardt), 
5za n., 523 n. 

lvp,,blic (Plato), 99, 120, 125, 129-
53, 165, 195, 27z, 311, 539, 6:z:z; 
influence of, 141; parable of 

• cave in, 145, 147-8; theory of 
idn• in, 141 if, 

republicaniam., repubbca, 526, 5a9, 
• 531, 738, 750 
Ratoration: Enaliah, 570,577,626, 

631, 654; French, 664, 705 
rnurrection, 332, 339, 347, 350, 

376, 3lh, 401, 469, 482, 483 
retaliation, 650, 65 1, 65 z 
revelation, 41, 52, 423, 447, 448, 

475,564,631, 719;and Aqwnaa, 
476, 482, 484. 485 

Revelation of St. John, 382 
rewnae, 324, 3a9 
revival of learnins, 307, 397 
revolt, 746, 774, 819 
revolution(a), 213-14- 383, 658, i 

1148; of 1688, 628, 64:z, b63; of 
1848, 78a, 811 

ReynoJda, Sir Joahua, a73 
Rheum. 423,457 
Rhine, &94 

Rhode laland, 674 
Ricardo, David, 66o, 661, 667, 8o8 
Richard I of England, 455 
Richard II of England, 5o8, 509 
Richard, King of the Viaigotha, 

404, 40S 
Richelieu, cardinal, S77 
Rienzi, Cola di, 504-5 
rights, SS, 530, 573, 575, 576, 651, 

65a, 657, 721-:z; of man, 648, 
653,7zz,731,738,750,8o3 

Rimmon,576 
roads, 443 
Robeapiem:, 71§, 727, 750 
Roderic,CountofMaine,413 
Roland, Madame, 703 
Roman conqueata, 245, 272 
Roman Empire, 281, 291, 3o8, 341, 

412, 442, 500, S74, 766 i enda an
archy, 514-15; and Christianity, 
So, 241,324,328,346, 5oo;and 
culture, 294-307, 389; fall of, 
363, 765; and Greek world, 241, 
299-307; memory of, in Middle 
Ages,451,452,467 

Roman law, 389, 393, 4,06, 450, 
452,466 

Roman republic, 270, z73, 450, 
529,849 

Roman roada, 443 
Roman tradition, and Church, 322, 

395,409,420 
Romans, Episde to the, 38♦, 489 
romantic movement, romanticiam, 

514, 670, 701-10, 745, 782, 804,, 
810; in Gennany, 121,730,752; 
and industrialiam., 754-5; and 
Man, 810, 811; and Nietzac:li,e, 
788, 789 i and revolt, 703, 746, 
751-:z; and Roualeau, 623, 711 

Rome, 340, 285, 310, 36o-1, 369, 
3g6-8, 414,457, 547; and Africa, 
440; and St. Ambroee, 355,356; 
and Arnold of Bretcia. 453; and 
Attila, 388; -■eked by Bu
baroua, 45z; biabop of, 402; and 
Byantinea, 394, 409; Caffleldes 
in, 259, :a6o, a61 ; and Charle
magne, 411; and Cuistiani~, 
298, 321; civiliaation of, 28s.; un
der Cola di Ricui, 504; and 
cuJNre, 217, ◄o6; and Donation 
of Constantine, 411-ta; East 
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Rome eordtl. 
and, 301-4, 417-18; economic 
system of, :&85; Emperor marches 
on, 504; and Euclid, 234; fall of, 
z+(,, 419, 4,63; German emperon 
crowned in, 412; md Great 
Sc:luam, 505; and GJ'elOI')' the 
Great, 401~; Henry IV in, 437; 
and Greece, 26, 301-4, 763; and 
Hellenic: world, 240; influence 
of, 1zo, 747; and Jriah cultwe, 
422; md Jewa, 335, 341; md 
Jubilee, 502; in Juaunian'• wan, 
393-4; and Lampucua, 249; and 
Lcimbanll, 409, 450; mmnen 
in, a59; and Milan, 434; and 
Monuticiarn, 31)6, 430; and 
papacy. 408, 409, 417, 429, 
4326., 4516., 501-2, 5:u; and 
polibC:9,248,253, 529,576-?;in 
Rcnaiaance, 522, 529-30: naJed 
by Counts of Tuac:ulum, 432: 
acked, 3z6, 354, 358, 363, 
375~. 387, 437, 520, 526; 
and Suacem, 415; in seventh 
ceniur,, 409; State religion of, 
a8+, zC}8; and Stoicism, 253, 275, 
281, 282-93; in tenth ttniur,, 
417-18; and Venice, 517. Sn 
abo Reiman Empire; Roman 
ftl)Ublic 

RomuaJd, St., 432, 43.f 
Romulus, 351, 525 

ROUlleau--eontd. 
and Nuism and Fasc:ism, 818; 
and Nietzlche, 789, 791 ; and 
noble uyqe, 714; and politics. 
711,7216.: and religion, 7166.; 
and revolutionariea, 629, 726; 
and romanticism, 7oe, 703, 704, 
711: and sensibility, 702, 710, 
712; and IOcia1 contract, 573, 
l,16, 7a1 ff, ; and Spana, 114, 
713, 721; and State, ;.zz, 723, 
72♦, 725, 726, 766; and aub
jectivwn, 514; and will, ;87 

Rudolf, Duke of Swabia, 436-'; 
Rudolf II, Emperor 551 
Rufinua, Tyrannius, 3fn 
Rumania,659 
Ru11ell, Bertrand, 211,491, 8o1 "·• 

813, 854-5, 859 
Ruria, 183, 403, 577, b.f6, 659, 

671, 672, 731, 74,6, 8.f8; educa
tion in, 755 ; Manian1 in, 817; 
military ■lffnarth of, 419; new 
IIOciecy in, 532; rationalall ~,•olt 
in, 751; Rouurau 1nJ dictator
ahip in, ;27; State in, m 191;, 
578. Sn a/,o South Ruaua; 
Soviet Rullia; C.S.S.R. 

Ruaaian anarchiau, 75 1 
Ruuian Revolution, 659, 6; 1 
Ruaticua, Quintu1 Junius, .zkS 
Rutilianua, 303 

Rooeeveh, F. D., 711, 8.f6 Sabbath, 139, 332, 337 
Rolcelin, ♦37, 439, ♦57, •59, 461 S.bellian here1)·, JSJ 
a.-, H. J., 30, 32 11. Sabelliua, 353 
Rolen, Eclwanf, 5,tB 11. Sacnunent(1), 37, ••• ,..z9, •H· "82, 
~ M., 28 "·• 43 "·• 285-6, ..SJ 

39(>, 298 IL, 304, 352 Sacred Jlook, 35 I, 500 
ROll'Ud, daupter of Ow-Jana,ne, ! ucrifice, 29, 32, 272, 332, :-.oi; 

413 · Sedduc:ees, 335,338 
Roncrdam, 533 I ainl(1), 50, IJ I, I Ji' I 6 ... 197' 276, 
Rourenu, JetUt Jacqua, 255, 536, I 378, 382, 396, 531, 79-4, 7v6 

666, 701, 711-27, 7,t8, 764, 779- ! St. Dcru1, 4.14, 45H 
Bo, 818, &p; •.d Sc. Auauaane, St. Gilda, 458 
364; and Condorcct, 7♦8, 749; Saint-Ltmbnt, Marquis de, ;18 
and cxci_tcme.nt, 703; ~ French St. Sophia, 393 
Revclluaon, 748; and God, 6o8, S.lanus. 31, JOO 
'717-18; and Hume, 686, 691-9, s.Jluat, 363 
716,717; IDd indmdullilm. 623; eahatioa, 36, 37, 253, 26.z, 333, 
irnliamlian of, '98; aad Kmt, l • ,♦6, 6oo, 799, llao: and St. 
731, 731-9~ and .'iJ•ntiem, 667; i Au1111~, _ 370, 382, 38.f, 385: 

.and Mac:h.iawelli, 531 •·• '115, and Uari1uanuy, 3z8, 3«.o; and 
go6 ' 
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•lvation-eonrd. scholasticiam-eontd. 
St. Paul, 346; and Rouueau, 434; and Renaiuance, 3:za, 516, 
714,719 5a1 

Salzburg, 414 Schopenbauer, Arthur, 699, 74,6, 
Samarcand,341 751,781-7,788 
Samaria, 335 ICience, 41, 53, 6a, 79, 137, 139, 
Samoa, 4'--1J,-345, a64, 547, 69o, 704, 854, 86:z; in 
Samuel, 3a3, 35f n., 450, 461 Aleundria, So, a4,6; and Aris-
Santa Claus, 845 totle, 86, 93, 18:z, aa5, aa6, aa7; 
S.ntayana, George, 2a6, 839, 8.tf, and St. Auguatine, 368; and 

855 Babylonia, 23-4; and Francis 
Saracens, 394, 415, 417, 419, 428 Bacon, 563, 564,, 565, 566; and 
S.rdes, 48 Roger Bacon, 4,86, 488; and 
Sardinia, 402-3 BefllOll, 826, 831; and causa-
Sa'l(on I, 250 tion, 689; and civilization, 34, 
Sarmatians, 363 419-20; and Desc:artes, 58o, 581, 
Sarpi, Paolo, 517 583, 590; and Dewey, 8.M, 854-
Satan, 1 Si, 378, 38o, 385, 395, 400, 5; and economics, 16o, 75:z; and 

49!, 500, 786 i and Ahriman, 499 empiricism, 11a, 567, 7a9, 857, 
Satanism, 775, 777, 779 862; and EpicuN.,, 270; and 
Satyric drama, 110 ethics, ao+, 8o7; and flux, 64,, 
Saul, 323,450 65-6; and geometry, 55, 57-8; 
•vaae(s), 33, 133, 714, 715, 720 and Greeks. 21, 29, 31, 41, 43, 
S.vnnarola, Girolamo, 509, s 18, s 1, 58, 341, 343, 3:zo; and Hume, 

523, 525 689, 696; and induction, 699; 
Savoy, 711 and instruments, 557; and James, 
Suons, 401, 412, 421, 436 839; and Kant, 731, 73:z, 748; 
Scandinavia, 470, 545 and knowledge, 87, 862; and 
Scand1nnian in,"Uions, 421, 428 liberalism, 621, 817; and Machi-
1Ct"pllc11m, 97, 346, 593, 732, 76o, avelli, 525, 531; and Mux, 810, 

k15, '4b; an Greece and Rome, 811, 816, 818; and mind and 
•;;, 93, 98, 341, 252-3, 256-62, matter, 156; modem, 85, 512, 
.:bb, 299,342; and Hume:, 689, 513; in nineteenth century, 74,6, 
6,>f>, bq;, 699 752; and Occam, 495,497; and 

:\:hdhnti:, Friedrich Wilhelm Jo- optimism, 787; and philOIOphy, 
Rph von, 730, 745 512-13, 749, 815, 862; and 

Schaller, J,', C., 97, 173 n., 820, 844 Plato, 79, 136, 1~; and p~-
1Ch1un. 550. Su oho Gmn Schiam Socratics, 43, 44-7, 61, 72-4, 7i, 
Sc:hlcael, Friedrich, 782 81, 83, f4ff., 92; and purpoN, 
Schmeidler, 458 86, 9.z; and P)'thagcnaruam, 51, 
1d1olutic11111, 56.f, 566, bo5; and 72; and Rcnaiuanc:e, 87, 516, 

A,.b,, 307, 447-8; and Ariatode, 537; and Rouueau, 714; and 
11!'7, 210, 219, 235, ,439; and aceptic:iam, 257, 259; and IChol-
Church, 326-7, lh3; and Des- uticism, 456; of aewenteentb 
cann. 5tio, 589, 591, 69(); and century, 51a, ~7, 547-6a, 746, 
l::rnmua, 533,534,536; and free 752; and Socntn, 105, 111, 158, 
wall, 235; and God, W; lf'OWlh 16.f; and Spinosa, 593, 6o1 ; and 
of, .pi, 439,447, 450-1, '456-6:a; Stoics, a81, a8a, 292; and 
and Hildebnnd, 3a7; and labour technique, 217, 514, 754; anti 
theory of value, 66o; and Locke, tru~ •. ~a3, 696, 86.f. Sa.al,o 
ba8, 633, '411; and loaic, 219,.1 ~P•n::-n ., 
51 l ; at Odord, 507, 568 i and i Scipio (" the Bider ), 376 
Platonian, 438; and rnliam, i Scipio ("the Younaer"), 281, 299t 
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Sc:otiata. 534 
Scotland, ,f06, ,489, 505, 6.t5 ; 

Olurcb of, 6.t5 
Scott, Michael, 447 
ec:ript, 25, 27. S- abo writing 
Scripturn, 341-2, 34,8, 372, 38o, 

385,458,4,82,4,87,49a,500,550 
Sebutian, St., 833 
Second Comma, 383,818 
eec:oadary qualities, 629-30, 676, 

68o,739 
eecurity, 530, 8o3 
Seeliaer, Dr. Gerhard, 413 
Seleucia, 245 
Seleuc:ida, 244, 249, 281, 333 
Seleuc:ua, Gn:ck uttonomer, 238, 

245 
Seleuc:ua I (Nicator), 244, 24S 
aelf,3a1,688,7o8,7:19;-aaenion, 

775 i -conac:iouanela, 761 ; .«ftl
cpment. 7f¥1; -flOftffllDel\t. :IC)8; 
-mleftat, 63.,..S, 672, 707, 724; 
-murder, 51; -niatization, 710; 
•tortuft, 785 

Semele, 35 
Nmi-Pdqian bc~•Y, 384 
Semites, 22 
Senate (Rome), 26o, 295-7, 303, 

356, 389, 411, 529 
Semec:a, Luciua .Ann.us, 250, Z7S, 

m,279,282,368, 390,487 
Seaa,458 
eenaation, 169,634,636,676,734, 

740,812 
.-(a), S3, 56, 67, 256, 310, 675, 

7a8; -perception, 88, 92, 145, 
162, 76o; aqd PlalO, 93, u6, l4Z, 

, 145, 14'>, 156, 172, 174, 176; 
and Socrates, 157, I 62 ; and 
Staicl, 276, 292 

amaibility, 701, 710, 712 
--l>Jc world. u6, JOO, 314-16, 

3:19. 378 
1a1teaca, aa5 
Aepn•••~ 341~. 36o, 31:k) 
eerfdom. 22, 27, I 14, :IC)8, 658, '72, 

747 
Seqpua II, Pope, 418 
am.on on lhe Mount, 154, 339 
~t,344 
.... ,55f> 
8eTeD Wile Mm of Gnecie, 4+ 
..,_ Ycan' Wu, 731 

Seville, 402, 446 
IIU, 73, 92, a68, 345, 351,379,426, 

469, .Sr 
Sextua Bmpiricua, 238, a6a, 288 
Siona, 516-17 
Sbaf1abury, llt Earl of, 628 
S""""'-a (Firdouai),.-444. 
Shalcespeare, 50 n.: 6.t-5, 196, 537, 

544, 558, 749, 795, 838 
Shanghai, 243,456 
Shaw, George Bernard, 819 
Sbellcy, Mary WoU.tonecnft, 705 
Shelley, Percy Byaabc, 91,252,271, 

667. 705, 776, 838 
Sheol, 338, 339 
Sheridan, R. B., 705 
Shiah, 44.z 
Shinto ideology, 419 
ship-money 1 662 
Siam,632 
Sibyl, 61 
Sicilian Vr.Sf, 520 
Sicily: and ror Fniderick II, 

4,63, 465, ; and Greeb, 26, 
27, 41, 49 n., 67, 72, 74, 77, 100, 
139; and l...omt.rd Lcacue, 454; 
and Mobammcdana, J07, 440; 
and Naples, 520; md Normans, 
326,417,419,428,463,464;and 
papacy, 463; and S.racen1, 415, 
419,428 

Sidney, Alpmon, 749 
Sidon, 243 
Siqfried, 788 
Sipan, 74'1 
Silenua, 110 
eilffr, 132, IJJ 
Simeon Sr,lisa, St., 396 
Simon de Montfort. 464 
simony, 401,404, 430-1, 432, 433, 

434 
simple bfe, as, 
lift, 339, 365-6, 375, 390, ,48.z, 56o, 

5ll4. 613; and St. Aucuaunc, 
J6,t-,, 369, 378, Jli.f: and 
Greeb, 39. 50, 75-<,, 316, 319; 
and J ... , 338, 339, 3f>5-(,; and 
John the Scot, 425-<,; ol priesca, 
.. , ; and Spinoza. 594- s .. obo 
oriaimllin =:-.;a; 

Sinc,p., a54 

,o8 
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alave morality, 79:& IOlipaiam, 68a, 739, 744 
slavery, 34, 43, 5a, 9:& n., 130, a+S, IOlitude, ,o,-a 

a54, :&6o, 334. 405, 443; and Solomon, 3:&9, 337 
Ariatotle 196, 197, ao5, aoS-9, Solon, 78, 79, 139, 5:&9. 53a 
:&11, :&14, :115; and Epictetua, Song of Solomon, 361 
286 aS,; in Greece, a7, 94, a17; Sos>h!a, 344 
in Rcme,.Ss, :&93, :&95, 3oa Sot,l,u,, n. (Plato), 7+. 96 

Slaw, 403, 811 • &J,l,u,id Ellmehi (Aristotle), 46a 
Smith, SydneJ, an Sophiata, 78, 84, 88, 93, 94, 96, 98, 
SmoUett, Tobia Geo.rtre, 704 1 99, 100, 1oa, 105, 137, a56 
Smuta, J. C., 771 Sophoc:lea, 38, 77, 100 
aoc:ia1 behaviour, 707, 709-10 Sorac:te, 4u 
IOCia1 cauation, 813 Sorbonne, 716 n., 7+8 
eocial circumatanc:ea, IOCial en- Sorel, Georpa, 819 

vironment, aS.., 3az, 6:u, 815- aoul, :a:a, 347, +so, +88, 497, 594, 
16, 854-5 6o6, 607,688, S..0; and Aristotle, 

IOCia1 cohesion, a+7 188, 19:&J/., 195, 317, +so, 585, 
aoc:ial contnct, :&67, 572, 6+8, 650, 590; and St. Auauatine, 366,370, 

6531/., 66+ 379,381,384;andAvenoea,447, 
Socitll Coalr«t, T"- (Rouaeau), 475; and body, :a:a, 41, 51, 156, 

716, 721-, 192-4; and Carteaima, 583, 587, 
Social Democratic Pany, 817 590; in Christian tbeolORY, 365-
eocial orpniation(a), Sa+, 769 6; and EpicuNt, a6c)-,o; and 
aocial power, 514, 855 Greeb, 35, 37, 41, 46, 61, 86, 91, 
aocial revolution, 811 9a; and Plato, 146, 156, 1591/., 
IOCiaJ leience, Bos 165, 166, 169-,o, a76; and 
IOcial sys1cm(1), 27-8, 52,200,442, Plotinua, 312-19; and Pytbq-

5:&4, 543, 814 oru, 50, 51, 163; and Reforma-
aocialiam, 511, 658, 661, 709, 75+. tion, 545; and Socrates, 109, 

BoS, 810; in Enaland, 5o8, 751, 156,157, 16o-J;and Stoica, 276, 
• 8o1, ao,, 8o8-c), 817;~ Man, aBo-1. S• abo immortality; 

383, 810, 816; and 11.aemdae, raurrection; tlanamigration 
791, 793, 794 eounda, 174, 178, '75, '79 

IOC:icty, a5a, a53, 709-10, 1148 South America, 56o, 765 
9oaases, 78, 81, 99, 100, 102-13, South Ruaaia, 34:1 

144, lbo, 161, 171-a, :&47, :&9'); South Sea laJanda, 657 
and ANtopbanca. 77, 100; and Southern France, 4\0 
Boelhiua, 390; character of, 109- Southem Italy, 3a6, 415, 417, 4l3, 
11, 154/J., 581; and clhia, 93, 44o;Greekain,a6,a7,41,47,49, 
1.17, 596; and Glftk philoeo- 50, 59, '7, 73, 77, 139 
plwn, "7, 8:a, 83, IN>, 93, 125, Southey, Robert, 705 
1:16, ,153, 276;andjullic:e, 137-8; IC>~ipty,_573-4 6 a~a 
and knowlcdp, 157-8, 171 ; and Soviet RUISIB, 659, 74 , ...., 
mathermtics, a3a; and Niecz-1 ..,.ace, 55, 85, 89-90, 151e 490, 68o, 
ache, 789; sm-cution and death 694, 758, 7S,; and Berpoo, 
of, 81, 8a. 99. 101, 101, 104-9, Saal/., 8a8J/., 837; and Kant, 
154, 155-6, •It. aa6, 277, 597; 73+ JJS, i39-~..1.~• _and 
and aaul, 110, 156, 157, 158, Le1bnia. 90, 6o7i IIIUUAff vsewa 
159 /J., 171; and aubjeclivicy, on, c,o-1, 743: and Newton, Oo, 
3ao 375· ad t.heCll'Y ol iJeu. 91, 561,74:1;andPlato, 168. 170; 
149' • • 1 and quan~ ~• ~•.• .and 

Soiaana, 458 I ~ and principle of incliv:iclu-
eolu 1,-m. 666, 731 I ataon, 48cr90 
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~-time, 178,562 
Spain, +8, 49, 139, a81, a94, 3ao, 

401, 46o, 592, 6a6, 647; Ariana 
in, 354; under Charla V, 577, 
746; conque1111 of, in America, 
:r.a, 644; and Counter-Refonna
tion, 544, 546; feaNd, 6ar ; and 
lnquiaition, 470; and Italy, 513, 
517, 519, 5ao, 5a8; and Jews, 
343, 4+8-9, 470; miuionaries of, 
388; and Mohammedana, a99, 
3o6,307,326,419,440,443,443, 
446, 4+8; and papacy, 518; mon
archy in, 325, 413; and Rome, 
305 

Spu,a,27,al,31,77,99,295,791; 
and Athena, 31 "·• 79, 99, 100, 
IOI, 103 i inftue:nce of, 114-34; 
and Machiavelli, 5a9, 532; and 
Plato, 134, 125, 136, 139; and 
Rouaeau, 714,721 

Speqler, Olwald, 762 
apermatoma, 557 
Sphaerua, 29a 
Spinosa, 56, 310, 465, 59z-6o3, 

60.t, 783, 794, 814,, 857; and 
Dac:ancs, 583, 593, 594; and 
ethica, 592, 593 J/., 669; and 
God, 144, 191, 425 11., 592, 594, 
595ff., 66c); and Hcacl, 514, 
758, 76z, 769; in Holland, 58o, 
592; infllaence of, 667 ; and 
Leibniz, 592, 6o.t, 6os, 6o6, 6o7, 
616; and lacic. 594, 599, 6oo-1, 
618; and Maimanidea, 343, 44'1; 
pantheiam of, 373, 594; and 
S1111e, 593, :,66; and aubj\"c:11v
.-n, 513; and IUbatancc, 594, 
6oo-1, 6o6, 614 

epirit, 312, 313, 323, 345, 348; and 
Hegel, -,61, -,6a, -,63, 764. 767, 
Bra 

Spjri1uak, 472, 491 
Spoleto,.., 
a..a,n, 18a , 
Sealin, 667, 141 
...,._ 45, 83, a35, 279, 316, 346, 

J69. ~; and Ariltan:hul, _238; 
9ad Ariatode, ZJOi ad Plolinua, 
, .... 319 

Slate(1), sa, aoa. 511. m, 66:f, 754, 
770, lol, 817; abunauwe to 

tlllnUday, 578, 579; and St. 

State(a)---co,attl. 
Ambrose, 354, 355; and Aria
totle, 183, ao8-9, a10-11, 214-15; 
Athenian, 78, 154-5; becomes 
Cuiatian, 348, 352; Corponte, 
725; dictatorial, 634; and Fu
ciam or Naziam, ,.,, 798, 813; 
and Fich11:, 730; 'And He;p:I, 730, 
766-9, 770, 771 ; and Hobbea, 
t68, 577; Jewish, 333, 382; Kant 
recommends federation of, 738; 
and Locke, 652, 664; and Mace
doniana, 253; and Machiavelli, 
568; and Maniam, 813; modem, 
127, zoo, 511; and Siet:zache, 
791; and Ori~n. 348; and Plato, 
126, 127, 133,136,139,210; and 
Proteatanta, 493, 545, 582; re
lirion, in antiquity, 23, 38, 40, 
50, z6z, z(4; and Rouueau, 
7zo ff.; and Soc:nnea, 103, 105, 
107, 1o8, 173; Spanan, 115,116, 
118; univenal, 305; world, 768-
9. Srr also Church; totalitanan
iam 

1tate of nature, 6,t7ff., 66-4, ;14, 
72:1 

States of the Church, 1 a,,, 4 1 1 

stellar parallax, 548 
S&endhal, 778 
Srephcn Ill, Pope, 410 
Saepbm IX, Pope, 433 
Sscyr, 534 
Stockholm, 58a 
Stw ad Epia,lr1111 Plt,Jaso-p}vn~ 

n. (0.tC'I), a66, a8CJ 
Stw Plala,opl,_,., n. (~lurh)"), 

276 
Stolciam. 341, z53, :ass, 265, 275-

93, 320, 3-tb, 377, 6o.a; and 
Academy, a61, z,c», z8a; anJ 
Boe1biua, 390: and brotherhood 
ol ....,, 286, 287, 305 ; and 
Cluialianir,, a8o, a8a, 1113, 287, 
a88, 191,193, 328:caanopub111n, 
a.tJ, 813; and dcrenniniam, 276, 
do, alcJ; and EplCUNIU'liam. 
263, 264, 274, 275; and educa, 
275, a81, alcJ, 191-2; and 
Falben of me Cbun:h, Ju; and 

• God, 277, 28Ct, 287, 118, 290, 
1•+; and indivldualilm, _ftaa t ud 
J ... , 337; and mavori'Y, 199; 
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