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INTRODUCTION

TO

PAHLAVI TEXTS.

1. THE PARSI SCRIPTURES.

THOUGH we must look to the Avesta for information
regarding the main outlines of the Parsi religion, it is to
Pahlavi writings we must refer for most of the details
relating to the traditions, ceremonies, and customs of this
ancient faith, which styles itself emphatically ‘the good
religion of the Mazdayasnians,’ and calls its laity bahdinan,
or ‘those of the good religion.” In the fragments of the
Avesta which still exist, we may trace the solid foundations
of the religion, laid by philosophic bards and lawgivers of
old, with many a mouldering column and massive fragment
of the superstructure erected upon them by the ancient
priesthood. These are the last remnants of the faith held
by Cyrus, the anointed of the Lord (Isaiah xlv. 1), the
righteous one (Is. xli. 2), or eagle (Is. xlvi. 11), whom He
called from the east, and the shepherd who performed His
pleasure (Is. xliv. 28); scattered fragments of the creed
professed by Darius in his inscriptions, when he attributes
his successes to ‘the will of Airamazdi;’ and mouldering
ruins of the comparatively pure religion of oriental ‘bar-
barism,’ which Alexander and his civilising Greek successors
were unable wholly to destroy, and replace by their own
idolatrous superstitions. While in the Pahlavi texts we find
much of the medizval edifice built by later Persian priest-
craft upon the old foundations, with a strange mixture of
old and new materials, and exhibiting the usual symptom
of declining powers, a strong insistence upon complex forms
and minute details, with little of the freedom of treatment
and simplicity of outline characteristic of the ancient bards.
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To understand the relationship between these two classes
of Parsi sacred writings, it must be observed that the Avesta
and Pahlavi of the same scripture, taken together, form its
Avesta and Zand, terms which are nearly synonymous with
‘revelation and commentary.” Both words are derived from
verbal roots implying ¢ knowledge;’ Avesta being the Pahlavi
avistik, which may most probably be traced to the past
participle of 4, ‘to,’ + vid, ‘to know,” with the meaning of
‘what is announced’ or ‘ declaration ;’ and Zand, being the
Pahlavi form of Av. zainti (traceable in the word 4zaintis),
must be referred to the root zan, ¢ to know,’ with the meaning
of ‘ knowledge, understanding'.” European scholars, misled
probably by Muhammadan writers, have converted the
phrase ¢ Avesta and Zand’ into ‘Zend-Avesta, and have
further identified Zand with the language of the Avesta.
This use of the word Zand is, however, quite at variance
with the practice of all Parsi writers who have been inde-
pendent of European influence, as they apply the term
Zand only to the Pahlavi translations and explanations of
their sacred books, the original text of which they call
Avesta. So that when they use the phrase ‘ Avesta and
Zand’ they mean the whole of any scripture, both the Avesta
text and Pahlavi translation and commentary. And the
latter, being often their only means of understanding the
former, has now become of nearly equal authority with the
Avesta itself. It is probable, indeed, that the first Zand
was really written in the Avesta language, as we find many
traces of such Avesta commentaries interpolated both in
the Avesta and Pahlavi texts of the Parsi scriptures; but
this is rather a matter of European inference than of Parsi
belief. The later (or Pahlavi) Zand appears also, in many
places, to be merely a translation of this earlier (or Avesta)
Zand, with additional explanations offered by the Pahlavi
translators.

Regarding the sacredness of these Pahlavi translations,
in the eyes of the Parsis, there can be no manner of doubt,
so far as they cannot be shown to be inconsistent with the

! See Haug’s Essays on the Sacred Language, Writings, and Religion of the
Parsis, second edition, London, 1878 ; pp. 121, 122,
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original Avesta text. But besides these translations there
is another class of Pahlavi religious writings whose authority
is more open to dispute. These writings are either trans-
lations and Zands of Avesta texts-no longer extant, or they
contain the opinions and decisions of high-priests of later
times, when the Pahlavi language was on the decline. Such
writings would hardly be considered of indisputable authority
by any Parsi of the present day, unless they coincided with
his own preconceived opinions. But for outsiders they have
the inestimable value either of supplying numerous details
of religious traditions and customs which would be vainly
sought for elsewhere, or of being contemporary records of
the religious ideas of the Parsis in the declining days of
their Mazdayasnian faith. It is with a few of such writings
this volume has to deal; but before describing them more
minutely it will be desirable to give some account of the
Pahlavi language in which they are written.

2. THE PAHLAVI LANGUAGE AND LITERATURE.

The term * Pahlavi,’ in its widest extent, is applied to all
the varying forms of the medizval Persian language, from
the time when the grammatical inflexions of ancient Persian
were dropped, till the period when the modern alphabet
was invented, and the language became corrupted into
modern Persian by the adoption of numerous Arabic words
and phrases. Some traces of Pahlavi words and phrases,
written in old Semitic characters, have been found in the
legends of coins struck by certain kings of Persian provinces,
subordinate to the Greek successors of Alexander, as early
as the third century B.C.! Further traces have been dis:
covered in the legends on some provincial coins of the time
of the Arsacidan dynasty. But, practically, our acquaintance
with Pahlavi commences with the inscriptions, on rocks and
coins, of Ardakhshir-i Pipakin (A.D. 226-240), the founder
of the Sasanian dynasty, and ends with certain religious

! See Levy's Beitrige zur aramiischen Miinzkunde Eran’s, und zur Kunde
der dltern Pehlewi-Schrift ; Zeitschrift der deutschen morgenlindischen Gesell-
schaft, Leipzig, 1867 ; XXI, 421-465.
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writings of priests and other devout Parsis of post-Muham-
madan times, among the latest of which is one dated A.v.
250 (A.D. 881). Any fragments of Pahlavi composition of
later date than A.D. 1000, must be considered merely as
modern imitations of a dead language, and cannot be quoted
as authorities for the use of any particular Pahlavi words or
construction.

With regard to the origin of the word Pahlavi, or lan-
guage of Pahlav, many suggestions have been offered ; but
the most probable explanation! is that which connects it
with the Parthva of the cuneiform inscriptions, the land of
the Parthians known to the Greeks and Romans, and of the
Pahlavds mentioned by Sanskrit writers; the change of
Parthva into Pahlav being very similar to that of Av.
Mithra into Pers. Mihr. No doubt the language of the
Parthians themselves was not Pahlavi, but they were the
actual rulers of Persia for some centuries at the time when
the Pahlavi language was forming there ; and, being formid-
able to their neighbours, it is not surprising that their name
became identified with everything Persian, in the same way
as the Roman name has been applied by the Persians, not
only to the later Greek empire of Constantinople, but even
to the earlier conqueror, Alexander the Great.

Strictly speaking, the medizval Persian language is only
called Pahlavi when it is written in one of the characters
used before the invention of the modern Persian alphabet,
and in the peculiarly enigmatical mode adopted in Pahlavi
writings. Whenever it is’transcribed, either in Avesta
characters, or in those of the modern Persian alphabet, and
freed from this peculiarity, it is called Pazand.

The peculiar mode of writing Pahlavi, here alluded to,
long made the character of the language a standing puzzle
for European scholars,and was first satisfactorily explained
by Professor Haug, of Munich, in his admirable Essay on
the Pahlavi Language already cited.

Like the Assyrians of old, the Persians of Parthian times
appear to have borrowed their writing from a foreign race.

! Sec Haug's Essay on the Pahlavi Language, Stuttgart, 1870; pp. 33-37.
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But, whereas the Semitic Assyrians adopted a Turanian
syllabary, these later Aryan Persians accepted a Semitic
alphabet. Besides the alphabet, however, which they could
use for spelling their own words, they also transferred a
certain number of complete Semitic words to their writings,
as representatives of the corresponding words in their own
language. These Semitic representatives (the number of
which might at any time be increased or diminished at the
discretion of the writer) were probably never very numerous,
and not more than four hundred of them are to be found in
the Pahlavi writings now extant; but, as they represent
nearly all the commonest words in the language (excepting
those specially relating to religious matters), they often
constitute more than half the bulk of a Pahlavi text.

The use of such Semitic words, scattered about in Persian
sentences, gives Pahlavi the motley appearance of a com-
pound language; more especially as Persian terminations
are often added to the Semitic words. But there are good
reasons for supposing that the language was never spoken
as it was written. The spoken language appears to have
been purely Persian ; the Semitic words being merely used
as written representatives, or logograms, of the Persian
words which were spoken. Thus the Persians would write
malkin malk4, ‘king of kings’ but they would read
shdhan shah. This is still the mode in which most Parsis
read their Pahlavi literature; and it is only by assuming it
to have been their universal practice, in former times, that
we can account for the total and immediate disappearance
of the Semitic portion of the Pahlavi, from their language,
when the Persians adopted their modern alphabet. As the
Semitic words were merely a Pahlavi mode of writing their
Persian equivalents (just as ‘viz.’ is a mode of writing
‘namely ’ in English), they disappeared with the Pahlavi
writing, and the Persians began at once to write all their
words, with their new alphabet, just as they pronounced
them.

In the meantime, the greater part of the nation had
become Muhammadans, and a new influx of Semitic words
commenced, but of a very different character. The Semitic
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portion of the Pahlavi writing was nearly pure Chaldee, and
was confined (as already stated) to the graphic representa-
tion of most of the simplest and commonest words uncon-
nected with religion; but it seems to have formed no part
of the spoken language, at all events in later times. Whereas
the Semitic portion of modern Persian is borrowed from
Arabic, and includes most words connected with religion,
science, and literature ; in fact, every class of words except
that which was usually Semitic in Pahlavi writings; and
these Arabic words form an essential part of the spoken
language, being as indispensable to the modern Persian as
words of Norman-French origin are to the English.

In Pahlavi writings, moreover, besides the four hundred
Semitic logograms already mentioned, we also find about
one hundred obsolete forms of Iranian words used as logo-
grams; much in the same way as ‘ye’ may be used for
‘the,” and ¢ Xmas’ for ‘ Christmas’ in English. The use of
all these logograms was, however, quite optional, as their
usual Persian equivalents might be substituted for any of
them at any time, according to each particular writer’s taste
and discretion. But whenever they are employed they form
what is called the Huzviris portion of the Pahlavi; while
the other words, intended to be pronounced as they are
spelt, form the Pazand portion.

Many attempts have been made to explain the word
Huzvaris, but it cannot be said that any satisfactory
etymology has yet been proposed. Like the word Pahlavi
it seems hardly to occur in any old Pahlavi text, but only
in colophons, chapter-headings, and similar notes of modern
writers ; it seems, therefore, more reasonable to trace it to
modern Persian than direct to any more ancient source. Its
Pahlavi form, hizvaris or azvarisn, appears to represent
the modern Persian uzvéris, which is rarely used ; the usual
Persian form of the word being zuvaris. Now zuviris is
precisely the form of an abstract noun derived from the
crude form of a verb zuvAridan, which has been admitted
into some Persian dictionaries on the authority of Golius?,

! See Castelli Lexicon Heptaglotton, Pars altera, London, 1669.
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with the meaning ‘ to grow old, to become thread-bare.” If
such a verb really exists in Persian, although its meaning
may imply ‘ decrepitude or decay’ rather than ‘antiquity or
obsoleteness,” yet its abstract noun would not be altogether
inapplicable to the logograms used in Pahlavi, which are,
in fact, last remnants of older writings.

The word Pizand is probably derived from Av. paiti-
zanti, with the meaning ‘re-explanation,’ that is, a further
interpretation of the Pahlavi Zand in the Persian vernacular.
This term is applied not only to the purely Persian words
in Pahlavi texts, but also (as already noticed) to translitera-
tions of the said texts, either in Avesta or modern Persian
characters, in which all the Huzvaris words are replaced by
their PAzand equivalents. These transliterations form what
are called Pdzand texts; they retain the exact idiom and
construction of the Pahlavi original, and represent the mode
in which it was read. It may be remarked, however, that
all such PAzand texts, as have been examined, seem to have
been written in India, so that they may be suspected of
representing some corrupt Gugarati pronunciation of Persian,
rather than the peculiar orthography of any period of the
Persian language.

This theory of the origin and development of Pahlavi
writing could hardly be upheld, unless we could trace the
same artificial mixture of HuzvAris and Pazand in all acces-
sible Pahlavi records, from their earliest appearance to the
present time. This we are able to do, even in the scanty
materials afforded by the legends on the provincial Persian
coins of the third century B.C. and second century A.D.
already mentioned. But we can trace it with greater cer-
tainty not only in the coin legends, but also in the rock
inscriptions of the earlier Sasanian kings (A.D. 226-388), in
the latest of which we find the written language differing
very slightly from that contained in the manuscripts pre-
served by the Parsis of the present day, although the
characters differ very much in form. And, finally, in the
legends on the coins of the later Sasanian kings (A.D. 388-
651) and on seals of their times, we find even this difference
in the shapes of the letters disappearing by degrees. In :
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fact, all the materials at our disposal tend to show that
Huzvéris has been an essential constituent of all Pahlavi
writings from the time of Alexander’s successors to that of
the disuse of Pahlavi characters; but we have no reason to
suppose that the spoken language of the great mass of the
Persian people ever contained the Semitic words which
they thus used as Huzviris in their writings.

Although the use of Huzviris, until explained recently,
rendered the nature of the Pahlavi language very obscure,
it added very little to the difficulty of understanding the
Pahlavi texts, because the meaning of nearly every Huz-
varis logogram was well known; being recorded in an
old glossary preserved by the Parsis, in which every
logogram is explained by its proper Pizand equivalent.
The extant copies of this old glossary generally contain
the Huzvaris and P4zand words written in the Pahlavi
character, together with their traditional pronunciation,
either in Avesta or modern Persian letters ; there is, there-
fore, no particular difficulty in reading or translating the
HuzvAris portion of a Pahlavi text, although doubts may
often be entertained as to the accuracy of the traditional
pronunciation.

The real difficulty of reading Pahlavi texts lies in the
Pazand portion (so far as it may be unexplained by
existing vocabularies), and is chiefly occasioned by the
ambiguity of some of the Pahlavi letters. The alphabet
used in Pahlavi books contains only fourteen distinct
letters, so that some letters represent several different
sounds; and this ambiguity is increased by the letters
being joined together, when a compound of two letters
is sometimes exactly like some other single letter. The
complication arising from these ambiguities may be under-
stood from the following list of the sounds, simple and
compound, represented by each of the fourteen letters of
the Pahlavi alphabet respectively :—

Ba 4 hkh b #pf Ptd e tygzv )r,
l. § z 25, yi yad, yag, yag, di, dad, dag, dag, gi, gad,
gag, gag, £i, gad, gag, gag. < sh, s, y4, yah, yakh, ih, ikh,
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da, dah, dakh, g4, gah, gakh, ¢4, gah, gakh. 2 gh. gk
ém. Ynv,w06nl 5y iédgs

From this list it is easy to see the confusion produced
by the letter 2 s being exactly like the letter 5 y doubled,
and by the letter %y sh being identical with a com-
pound of & y and O 4; and there are, in fact, some
compounds of two letters which have from ten to fifteen
sounds in common use, besides others which might pos-
sibly occur. If it be further considered that there are
only three letters (which are also consonants, as in most
Semitic languages) to represent five long vowels, and that
there are probably five short vowels to be understood,
the difficulty of reading Pahlavi correctly may be readily
imagined.

When Pahlavi writing was in common use this difficulty
was probably no more felt by the Persians, than the com-
plexity of Chinese characters is felt as an evil by a Chinese
mandarin, or the corrupt system of English orthography
by an educated Englishman. It is only the foreigner, or
learner, who fully appreciates the difficulty of understand-
ing such cumbrous systems of writing.

With regard, however, to their Huzviris logograms the
Persians seem to have experienced more difficulty. As
the actual sounds of these Semitic words were rarely
pronounced, in consequence of their P4zand equivalents
being substituted in reading, there must have been some
risk of their true pronunciation being forgotten. That
this risk was understood by the Persians, or Parsis, is
proved by the existence of the Huzviris-Pizand glossary
already described, which was evidently compiled as a
record both of the pronunciation and meaning of the
Huzviris logograms. But its compilation does not appear
to have been undertaken until the true pronunciation of
some of these logograms had been already lost. Thus,
although the traditional readings of most of the Semitic
portion of the Huzviris can be readily traced to well-
known Chaldee words, there are yet many othér such
readings which are altogether inexplicable as Semitic

(5]
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words. In most such cases, however, European scholars
have found that the Huzvdris word can be easily read in
some other way which at once connects it with some
ordinary Chaldee equivalent. It may, therefore, be reason-
ably assumed that the compilers of the glossary had in
some instances lost the correct pronunciation of these old
Semitic words, and that, in such cases, they adopted (as
a Parsi would probably do at the present day) the most
obvious reading of the letters before them, which thence-
forth became an artificial word to be handed down to
posterity, by successive generations of writers, with all
the authority of old tradition.

In the same manner the artificial pronunciation of the
Iranian portion of the Huzvaris may be explained. The
compilers of the glossary found a number of words in
the Pahlavi texts, which were written in some obsolete
or contracted manner; they knew the meanings of these
words, but could not trace the true readings in the altered
letters ; they, therefore, adopted the most obvious readings
of the written characters, and thus produced another series
of artificial words, such as anhéméi for aGharmazd,
yahén for yazdin, maddnad for mainék, shatan for
shatro, &c.

Naturally enough the Parsis are loth to admit the
possibility of any error in their traditional readings of
Huzvaris, and very few of them have yet adopted the
views of European scholars further than to admit that
they are ingenious hypotheses, which still require satis-
factory proof. They are quite right in demanding such
proof, and they may reasonably argue that the conflicting
opinions of various European scholars do not tend to in- "
crease the certainty of their explanations. But, on the
other hand, they are bound to examine all proofs that
may be offered, and to consider the arguments of scholars,
before utterly rejecting them in favour of their own pre-
conceived notions of traditional authority.

Fortunately, we possess some means of ascertaining the
ancient pronunciation of a few Huzvéris words, independent
of the opinions of comparative philologists, in the inscrip-
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tions already mentioned as having been engraved on
rocks, and impressed on coins, by the earlier kings of the
Sasanian dynasty in Persia. The earliest of these rock
inscriptions records the name and titles of Artakhshatar
son! of Papak, the first Sasanian monarch (A.D. 226-240);
it is engraved in Greek and two kinds of old Pahlavi
characters, which have been called Chaldao-Pahlavi and
Sasanian-Pahlavi, because the one bears more resemblance
to Chaldee, both in its letters and the language they
express, and the other is more frequently used by the
subsequent Sasanian monarchs. A similar tri-lingual in-
scription records the names and titles of his son and
successor Shahpthar I (A.D. 240-271), who has also left
a long bi-lingual inscription, in Chaldeo and Sasanian-
Pahlavi, in a cave near Persepolis. Another long bi-lingual
inscription, fragments of which have been found on stones
among the ruins of Pai Kdli, is attributed to his early
successors, who have also left us several uni-lingual in-
scriptions in Sasanian-Pahlavi, two of which are of great
length, but none later than the end of the fourth century.

The language of the earlier of these inscriptions differs
from that of the manuscripts preserved by the Parsis,
chiefly in the use of several Semitic words unknown to
the manuscript Huzvéris, the non-existence of Iranian
Huzvéris (which is evidently a growth of later times), and
the less frequent use of Persian terminations affixed to
Semitic words. These differences, however, are hardly
greater than those which distinguish the English of Chaucer
from that of our own day. Moreover, they gradually dis-
appear in process of time, as we find the later inscriptions
of the fourth century approaching much closer, in language,
to the manuscripts.

As the alphabets of these inscriptions are less imperfect
and ambiguous than that of the Pahlavi manuscripts, they
render the pronunciation of many words much more cer-
tain. They consist of eighteen letters, having the following
sounds :—

! So stated in the inscription, but Pahlavi MSS. call him the son of Pépak’s
daughter and of Sisin (see Bund. XXXI, 30).

b2



XX PAHLAVI TEXTS.

1.a,4. 2.b. 3.p,f 4.t d 5 4% g 2 6.khh
7.d. 8 rv,w0,6. g.z. 10.s 1I.shs. 12.k. 13.8
14. 1, r. 15 m. 16.n. 17.y,1, & 18. doubtful, being
equivalent to Chaldee N— and to Pahl. MS. -man.

Comparing this list of sounds with that of the sounds of
the manuscript alphabet (pp. xvi, xvii) it is evident that the
inscriptions must afford a means of distinguishing & from
kh, s from any binary compound of y, d, g, or g, sh from
any compound of y, d, g, or g with 4, h, or kh, n from v, r,
or ], and y, d, g from each other; all which letters and
compounds are left in doubt by the manuscript alphabet.
Unfortunately we do not possess trustworthy copies of
some of the inscriptions which are evidently the most
important from a linguistic point of view?; but such
copies as have been obtained supply corrections of tra-
ditional misreadings of about twenty-five Huzvaris logo-
grams, and at the same time they confirm the correctness
of three traditional readings which have been called in
question by most European scholars. So far, therefore,
the inscriptions would teach the Parsis that the decisions
of comparative philologists are not likely to be right more
than seven times out of eight, even when they are tolerably

unanimous,
The Chaldeo-Pahlavi character appears to have soon

! Whether the sound of this letter can ever be satisfactorily settled remains
doubtful. Levy, in his Beitrige, cited on p. xi, considers it to be the Semitic
7, on palzographical grounds ; but there are serious objections to all the identi-
fications that have been proposed.

? The Sasanian inscriptions, of which new and correct copies are most ur-
gently wanted, are:—1. An inscription of thirty-one lines high up in the left
side-compartment (behind the king) of the centre bas-relief of Naqs-i Ragab,
near Persepolis. 2. Two inscriptions, of ecleven and twelve lines respectively,
on the stones of the edifice near the south-west corner of the great platform at
Persepolis, south of the Hall of Columns (see Ouseley's Travels in Persia, vol. ii.
p. 237 and plate 43). 3. All the fragments of the Pat K(li inscription, of which
probably not more than half have yet been copied.

Of the very long inscription behind the king’s horse in the bas-relief of
Nags-i Rustam, containing more than seventy lines very much damaged, a copy
taken by Westergaard in 1843, with his usual accuracy, probably gives nearly all
that is legible. And of the Higi4bad and shorter inscriptions, little or nothing
remains doubtful,
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gone out of use, after the establishment of .the Sasanian
dynasty, as the latest known inscription, in which it occurs,
is that of P41 Kli, which contains the name of A(-
harmazd I (A.D. 271-272); while the long inscriptions
of Nags-i Ragab and Nags-i Rustam, which contain the
name of Varahrin II (A.D. 275-283), are engraved only
in Sasanian-Pahlavi. From these facts it seems probable
that Chald=o-Pahlavi went out of use about A.D. 2%5.
The Sasanian characters continue to appear, with very
little alteration, upon the coins until the end of the fifth
century, when most of them begin to assume the cursive
form of the manuscript Pahlavi, which appears to have
altered very slightly since the eighth century.

The oldest Pahlavi manuscript known to be extant,
consists of several fragments of papyrus recently found in
a grave in the FayO0m district in Egypt, and now in the
Royal Museum at Berlin; it is supposed to have been
written in the eighth century. Next to this, after a long
interval, come four manuscripts written on Indian paper,
all by the same hand, in A.D. 1323-1324; they are two
copies of the Yasna and two of the Vendidad, containing
the Avesta with its Zand, or Pahlavi translation and com-
- mentary; two of these old MSS. are now preserved in
Kopenhagen, one in London, and one in Bombay. Next
to these in age are two MSS. of miscellaneous Pahlavi
texts, written probably about fifty years later; one of
these is now in Kopenhagen and one in Bombay. Another
MS. of nearly the same age is also a miscellaneous col-
lection of Pahlavi texts, written in A.D. 1397, and now in
Munich; where there is also one of the oldest P4izand-
Sanskrit MSS., a copy of the Ardi-Virif-nimak, written
in A.D. 1410. Another Pdzand-Sanskrit MS., a copy of
the Khurdah Avesta, of about the same age, exists in
Bombay. Pahlavi and P4dzand manuscripts of the sixteenth
century are rather more numerous.

Pahlavi literature reached the zenith of its prosperity
about thirteen centuries ago, when it included the whole
literature of Persia. Seventy years later its destruction
commenced with the fall of the Sasanian dynasty (a.D.
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636-651); and the subsequent adoption of the modern Per-
sian alphabet gave it its death-blow. The last remnants of
Pahlavi writings are now contained in the few manuscripts
still preserved by the Parsis in Western India, and their
almost-extinct brethren in Persia. A careful estimate of
the length of these remnants, so far as they are known to
Europeans, has shown that the total extent of existing
Pahlavi literature is about thirty-six times that of the
Bundabhis, as translated in this volume. One-fifth of this
literature consists of translations accompanying Avesta
texts, and the remaining four-fifths are purely Pahlavi
works which are nearly all connected with religion. How
much of this literature may have descended from Sasanian
times can hardly be ascertained as yet; in fact, it is only
very recently that any trustworthy data, for determining
the age of a few Pahlavi writings, have been discovered,
as will be explained hereafter, when considering the age
of the Bundabhis.

3. THE BUNDAHISs.

(The term Bundahis, “creation of the beginning,’ or
‘original creation, is applied by the Parsis to a Pahlavi
work ! which, in its present state, appears to be a collection
of fragments relating to the cosmogony, mythology, and
legendary history taught by Mazdayasnian tradition, but
which cannot be considered, in any way, a complete
treatise on these subjects.; This term is applicable enough
to much of the earlier part of the work, which treats of
the 'progressive development of creation under good and
evil influences; but it is probably not the original name
of the book. Its adoption was no doubt partly owing to
the occurrence of the word bn-dahisn, or bin-dahisnih,
twice in the first sentence, and partly to its appropriateness
to the subject. But the same sentence seems to inform

! When this work forms part of & collection of Pahlavi texts, the whole
manuscript is sometimes called ¢ the great Bundahis.” There also exists a Sad-
dar Bundahis, or Bundahis of a hundred chapters, which is a comparatively
modern compilation, detailing the chief customs and religious laws of the Parsis
in a hundred sections,
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us that the actual name of the treatise was Zand-akas,
‘knowing the tradition.’

TThe work commences by describing the state of things
in the beginning ; the good spirit being in endless light
and omniscient, and the evil spirit in endless darkness and
with limited knowledge. Both produced their own crea-
_tures, which remained apart, in a spiritual or ideal state,
for thiree thousand years, after which the evil spirit began
his opposition to the good creation under an agreement
that his power was not to last more than nine thousand
years, of which only the middle three thousand were to
see him successful. By uttering a sacred formula the good
spirit throws the evil one into a state of confusion for a
second three thousand years, while he produces the arch-
angels and the material creation, including the sun, moon,
and stars. At the end of that period the evil spirit,
encouraged by the demons he had produced, once more
rushes upon the good creation, to destroy it. The demons
carry on conflicts with each of the six classes of creation,
namely, the sky, water, earth, plants, animals represented
by the primeval ox, and mankind represented by Giy6-
mard; producing little effect but movement in the sky,
saltness in the water, mountains in the earth, withering
in plants, and death to the primeval ox, and also to
Gay6mard after an interval.)

Then follows a series of chapters describing the seven
regions of the earth, its mountains and seas, the five classes
of animals, the origin of mankind, generation, the five kinds
of fire and three sacred fires, the white Hom tree and the
tree of many seeds, the three-legged ass, the ox Hadhay®ds,
the bird K4mrds, and other birds and animals opposed to
the evil creation, the rivers of the world, the seventeen
species of liquids, the lakes, the origin of the ape and bear,
the chiefs of the several kinds of creatures and creations,
the calendar, lineal measures, trees and plants, the cha-
racteristics of various demons, the spiritual chiefs of the
various regions of the earth, and the resurrection and
future existence; all which descriptions are given on the
authority of the Din, which may have been some particular
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book, or revelation generally. The concluding chapters
give the genealogies of the legendary Persian kings and
heroes, and of ZaratQst and certain priests, together with
an epitome of Persian chronology from the creation to the
Muhammadan conquest.

As the work now stands it is evidently of a fragmentary
character, bearing unmistakable marks both of omissions
and dislocations; and the extant manuscripts, as will be
seen, differ among themselves both as to the extent and
arrangement of the text. Many passages have the appear-
ance of being translations from an Avesta original, and
it is very probable that we have in the Bundahis either
a translation, or an epitome, of the Ddmdad Nask, one of
the twenty-one books into which the whole of the Zoroas-
trian scriptures are said to have been divided before the
time of Darius. This may be guessed from a comparison
of the contents of the Bundahis with those of the Dimdad
Nask, which are detailed in the Dini-vagarkard as fol-
lows!:—*‘It contained an explanation of the spiritual
existence and heaven, good and evil, the material existence
of this world, the sky and the earth, and everything which
Afharmazd produced in water, fire, and vegetation, men
and quadrupeds, reptiles and birds, and everything which
is produced from the waters, and the characteristics of all
things. Secondly, the production of the resurrection and
future existence; the concourse and separation at the
Kinvad bridge; on the reward of the meritorious and
the punishment of sinners in the future existence, and
such-like explanations.” Moreover, the DAmdid Nask is
twice quoted as an authority in the Selections of Zad-
sparam (IX, 1, 16), when treating of animals, in nearly the
same words as those used in the Bundahis.

The first manuscript of the Bundahis seen in Europe
was brought from Surat by Anquetil Duperron in 1761,
and he published a French translation of it in his great
work on the Zend-Avesta in 17712 This manuscript,

! See Haug’s Essays, &c., second edition, pp. 127, 128,
? Zend-Avesta, ouvrage de Zoroastre, &c., par Anquetil Duperron; Paris,
1771. Tome seconde, pp. 343-423, Boun-dehesch.
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which is now in the National Library at Paris, was a
modern copy, written A.D. 1734, and contained a miscel-
laneous collection of Pahlavi writings besides the Bundabhis.
And Anquetil’s translation, though carefully prepared in
accordance with the information he had obtained from his
Parsi instructor, is very far from giving the correct meaning
of the original text in many places.
~ In 1820 the very old codex from which Anquetil’s MS.
had been copied was brought to Europe, from Bombay,
by the Danish scholar Rask, and was subsequently de-
posited in the University Library at Kopenhagen. This
most important codex, which will be more particularly
described under the appellation of K20, appears to have
been written during the latter half of the fourteenth century;
and a facsimile of the Pahlavi text of the Bundahis, which
it contains, was very carefully traced from it, lithographed,
and published by Westergaard in 18511

In a review of this lithographed edition of the Pahlavi
text, published in the Gottinger Gelehrte Anzeigen in
18542, Haug gave a German translation of the first three
chapters of the Bundahis. And Spiegel, in his Traditional
Literature of the Parsis3 published in 1860 a German
translation of many passages in the Bundahis, together with
a transcript of the Pahlavi text of Chaps. I, II, III, and
XXX in Hebrew characters. But the complete German
translation of the Bundahis by Windischmann, with his
commentary on its contents, published in his Zoroastrian
Studies* in 1863, was probably the most important step
in advance since the time of Anquetil, and the utmost

! Bundehesh, Liber Pehlvicus. E vetustissimo codice Havniensi descripsit,
duas inscriptiones regis Saporis Primi adjecit, N. L. Westergaard; Havnice,
1851.

? Ueber die Pehlewi-Sprache und den Bundehesh, von Martin Haug ; Got-
tingen, 1854.

* Die Traditionelle Literatur der Parsen in ihrem Zusammenhange mit den
angrinzenden Literaturen, dargestellt von Fr. Spiegel ; Wien, 1860.

¢ Zoroastriche Studien. Abhandlungen zur Mythologie und Sagengeschichte
des alten Iran, von Fr. Windischmann (nach dem Tode des Verfassers heraus-
gegeben von Fr. Spiegel) ; Berlin, 1863.
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that could be done on the authority of a single MS. which
is far from perfect.

In 1866 another very old codex, containing the Pahlavi
texts of the Bundahis and other works, was brought to
Europe by Haug, to whom it had been presented at Surat
in 1864. It is now in the State Library at Munich, and
will be more minutely described under the appellation of
M6. In this codex the Bundabhis is arranged in a different
order from that in K20, and Chaps. XXVIII, XXIX, and
XXXI-XXXIII are omitted.

A second complete German translation of the Bundahis,
with a lithographed copy of the Pahlavi text, a trans-
literation of the text in modern Persian characters, and
a glossary of all the words it contains, was published by
Justi in 18681, Its author, having had access to other
MSS. (descended from M6) at London and Oxford, was
able to rectify many of the deficiencies in Windischmann’s
translation ; but, otherwise, he made but little progress in
elucidating difficult passages.

Other European writers have published the result of
their studies of particular parts of the Bundahis, but it
does not appear that any of them have attempted a con-
tinuous translation of several chapters.

Whether the existence of previous translations be more
of an assistance than a hindrance in preparing a new one,
may well be a matter of doubt. Previous translations may
prevent oversights, and in difficult passages it is useful
to see how others have floundered through the mire; but,
on the other hand, they occasion much loss of time, by
the necessity of examining many of their dubious render-
ings before finally fixing upon others that seem more
satisfactory. The object of the present translation is to
give the meaning of the original text as literally as pos-
sible, and with a minimum of extra words; the different
renderings of other translators being very rarely noticed,
unless there be some probability of their being of service

! Der Bundehesh, zum ersten Male herausgegeben, transcribirt, iibersetzt,
und mit Glossar versehen, von Ferdinand Justi; Leipzig, 1868,
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to the reader. Some doubtful words and passages still
defy all attempts at satisfactory solution, but of these the
reader is warned; and, no doubt, a few oversights and
mistakes will be discovered.

With regard to the original text, we have to recover
it from four manuscripts which are, more or less, inde-
pendent authorities, and may be styled K20, K20b, M6,
and TD. The first three of these have evidently descended,
either directly or through one or more intermediate copies,
from the same original; but the source of TD, so far as
it can be ascertained, seems to have been far removed from
that of the others. All the other MSS. of the Bundabhis,
which have been examined, whether Pahlavi or P4zand,
are descended either from K20 or M6, and are, therefore,
of no independent authority.

K20 is the very old codex already mentioned as having
been brought from Bombay by Rask in 1820, and is now
No. 20 of the collection of Avesta and Pahlavi MSS. in
the University Library at Kopenhagen. It consists now
of 173 folios of very old and much-worn Indian paper of
large octavo size, but five other folios are certainly missing,
besides an uncertain number lost from the end of the
volume. This MS. contains twenty Pahlavi texts, written
twenty lines to the page, and some of them accompanied
by Avesta; the Bundahis is the ninth of these texts, and
occupies fols. 88-129, of which fol. 121 is missing. Three
of the texts, occurring before the Bundahis, have dated
colophons, but the dates are A.Y. 690, 720, and 700, all
within 36 folios; it is, therefore, evident that these dates
have been copied from older MSS.; but at the same time
the appearance of the paper indicates that the actual date
of the MS. cannot be much later than A.Y. 720 (A.D. 1351),
and there are reasons for believing that it was written
several years before A.Y. 766 (A.D. 1397), as will be ex-
plained in the description of M6. Owing to its age and
comparative completeness this MS. of the Bundahis is
certainly the rhost important one extant, although com-
parison with other MSS. proves that its writer was rather
careless, and frequently omitted words and phrases. The
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loss of fol. 121, though it has hitherto left an inconve-
nient gap in the text (not filled up by other MSS.), is
more than compensated by the three extra chapters which
this MS. and its copies have hitherto alone supplied. The
text on the lost folio was supposed by Anquetil to have
contained a whole chapter besides portions of the two
adjacent ones; this is now known to be a mistake, An-
quetil’s Chap. XXVIII being quite imaginary ; the end of
Chap. XXVII has long been supplied from other MSS,,
but the beginning of the next chapter has hitherto been
missing.

Only two copies of K20 appear to be known to Eu-
ropeans ; the best of these is the copy brought from Surat
by Anquetil, No. 7 of his collection of manuscripts, now
in the National Library at Paris; this was written in A.D.
1734, when K20 appears to have been nearly in its present
imperfect state, though it may have had some 15 folios
more at the end. This copy seems to have been carefully
written; but the same cannot be said of the other copy,
No. 21 in the University Library at Kopenhagen, which
is full of blunders, both of commission and omission, and
can hardly have been written by so good a Pahlavi scholar
as Dast(r Darab, Anquetil’s instructor, although attributed
to him. '

K20b consists of nineteen loose folios?!, found by
Westergaard among some miscellaneous fragments in the
collection of Avesta and Pahlavi MSS. in the University
Library at Kopenhagen, and now forming No. 20b in that
collection. The first two folios are lost, but the third folio
commences with the Pahlavi equivalent of the words
‘knew that Aharman exists’ (Bund. Chap. I, 8), and the
text continues to the end of Chap. XI, 1, where it leaps at
once (in the middle of a line on the fifteenth folio) to
Chap. XXX, 15, ‘one brother who is righteous,” whence
the text continues to the end of Chap. XXXI, 15, which
is followed by Chaps. XXXII, XXXIV, as in K20. This

! T am indebted to the late Professor N. L. Westergaard for all information
about this MS,, and also for a tracing of the Pahlavi text of so much of Chap.
XXXI as is contained in it,
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MS. is not very old, and contains merely a fragment of
the text; but its value consists in its not being a de-
scendant of either K20 or M6, as it clearly represents a
third line of descent from their common original. It agrees
with K20 in the general arrangement of its chapters, so
far as they go, and also in containing Chap. XXXI; but
it differs from it in some of the details of that chapter,
and agrees with M6 in some verbal peculiarities elsewhere;
it has not, however, been collated in any other chapter.
The omission of nearly twenty chapters, in the centre of
the work, indicates that some one of the MSS. from which
it is descended, had lost many of its central folios before
it was copied, and that the copyist did not notice the
deficiency ; such unnoticed omissions frequently occur in
Pahlavi manuscripts.

M6 is the very old codex brought to Europe by Haug
in 1866, and now No. 6 of the Haug collection in the
State Library at Munich. It consists of 240 folios of very
old, but well-preserved, Indian paper of large octavo size
(to which thirteen others, of rather later date, have been
prefixed) bound in two volumes. This MS. contains nine-
teen Pahlavi texts, written from seventeen to twenty-two
lines to the page, and some of them accompanied by
Avesta; eleven of these texts are also found in K20, and
the Bundahis is the fourteenth of the nineteen, occupying
fols. 53-99 of the second volume. Two of the other texts
have dated colophons, the dates being fifty days apart in
A.Y. 766 (A.D. 1397), and as there are 150 folios between
the two dates there is every probability that they are the
actual dates on which the two colophons were written.
The arrangement of the Bundahis in this MS. is different
from that in K20, giving the chapters in the following
order :—Chaps. XV-XXIII, I-XIV, XXIV-XXVII, XXX,
XXXII, XXXIV, and omitting Chaps. XX VIII,XXIX, and
XXXI. These omissions and the misplacement of Chaps.
I-XIV render it probable that the MS., from which the
Bundahis in M6 was copied, was already in a state of
decay; and this supposition is confirmed by upwards of
fifty peculiar mistakes, scattered over most parts of the
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text in M6, which are evidently due to the illegibility of
the original from which it was copied, or to its illegible
words having been touched up by an ignorant writer,
instances of which are not uncommon in old Pahlavi MSS.
Eliminating these errors, for which the writer of M6 cannot
be held responsible, he seems to have been a more careful
copyist than the writer of K20, and supplies several words
and phrases omitted by the latter. The close corres-
pondence of K20 and M6 in most other places, renders it
probable that they were copied from the same original,
in which case K20 must have been written several years
earlier than M6, before the original MS. became decayed
and difficult to read. It is possible, however, that K20
was copied from an early copy of the original of M6,
in which case the date of K20 is more uncertain, and may
even be later than that of M6.

Several MSS. of the Bundahis descended from M6 are
in existence. One is in the MS. No. 121 of the QOuseley
collection in the Bodleian Library at Oxford, and contains
the chapters in the following order :—Chaps. XV-XXIII,
I-VII, 17 (to ¢ Arag river’), XII-XIV,XXIV-XXVII, XXX,
VII, 12-XTI; followed by Sls. Chap. XX, 4-17, also derived
from M6. Another is in the library of Dast(r Jamaspji Mino-
chiharji at Bombay, and contains the chapters also in a
dislocated state (due to the misplacement of folios in some
former MS.) as follows :—Chaps. XV-XXIII, I-XI, 5 (to
‘and the evil spirit’), XII, 2 (from * Sikidav’)-XII, 12 (first
word), XI, 5 (from ‘produced most for Khvaniras’)-XII, 2
(to ‘ and Ko6ndras, Mount’), XXX, 32 (from ‘the renovation
arises in’)-XXX, 33, XXXII, XXXIV, Sls. Chap. XVIII,
Bund. Chaps. XII, 12 (from * Airak’)-XIV, XXIV-XXVI]I,
XXX. A third is in the library of DastQr Néshirvanji
Jamaspji at Poona, and contains the text in the same order
as M6. A fragment of the Pahlavi text of the Bundahis,
also descended from M6, occupies eight folios in the Addi-
tional Oriental MS. No. 22,378 in the Library of the British
Museum ; it contains Chaps. XVIII, XIX, 17, and XX, 1-2
(to ‘one from the other’).

There are also several PAzand manuscripts of the Bun-



INTRODUCTION. XxXxi

dahis, written in Avesta characters, and likewise derived
from M6. One of the best of these is No. 22 of the collec-
tion of Avesta and Pahlavi MSS. in the India Office Library
at London ; it is old, and has the date A.Y. 936 (A.D. 1567)
in a Pahlavi colophon on fol. 111, but this may have been
copied from an older MS.; its contents are arranged as
follows :—Chaps. XVIII-XXIII, I-XIV, XXIV-XXVII,
XXX, XXXII, XXXIV, followed by several short Pizand
texts, only part of which are derived from M6, and the last
of them being left incomplete by the loss of the folios which
originally formed the end of the volume; instead of these
lost folios others, containing Chaps. XV-XVII, have been
added and bound up with the rest. Another MS,, No. 7
in the same collection, which is dated A.Y. 1174 (A.D. 1803),
is a modern copy derived from No. 22 through one or more
intervening MSS.?; it contains precisely the same text, but
with many variations in orthography, indicative of the very
uncertain character of P4zand spelling. Two fragments of
the Pazand text are also contained in the MSS. No. 121 at
Oxford, already mentioned ; they consist of Chaps. V, 3-7
(to ‘would have known the secret’) and XXV, 18-22.
Another fragment, evidently copied from an old MS, is
found on fols. 34, 35 of the Rivdyat MS. No. 8 of the col-
lection in the India Office Library ; it consists of Chap.
XVIII, 1-8.

The Pazand text of the Bundahis, derived from M6, is
also written in Persian characters in M7 (No. 7 of the Haug
collection at Munich), dated A.Y. 1178 (A.D. 1809). It is
interlined by Persian glosses, word for word, and consists
of Chaps. XVIII-XXIII, I-XIV, XXIV-XXVII, and
XXX on fols. 81-119, with Chaps. XV-XVII on fols. 120~
126, a repetition of Chap. XV and part of XVI on fols.
223-227, and Chap. XXXII on fol. 232.

Thus far, it will be noticed, we have two good indepen-
dent authorities, K20 and M6, for ascertaining the text of
the Bundahis in the fourteenth century, so far as Chaps. I-

! This is proved by an omission in fol. 40, which clearly indicates the loss of
a folio in an intermediate MS.
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XXVII, XXX, XXXII, and XXXIV are concerned ; and
we have also, in K20b, a second authority for so much of
Chap. XXXI as occurs in K20; but for Chaps. XXVIII
and XXIX we have nothing but K20 to rely on, and part of
Chap. XXVIII is lost in that manuscript. Such was the
. unsatisfactory state of that part of the text until Dec. 1877,
when information about the MS. TD was received, followed
by further details and a copy of Chaps. XXVIII, XXIX,
and XXXI-XXXIII in Oct. 18781,

TD is a manuscript of the Bundahis which contains a
much more extensive text than the MSS. already described,
but whether it be an extension of the hitherto-received text,
or the received text be an abridgement of this longer one,
is likely to be a matter of dispute among Pahlavi scholars
until the whole of the new text has been thoroughly
examined. At any rate, the contents of this MS., combined
with those of some MSS. of the DAdistin-i Dinik, afford a
means of fixing the date of this recension of the Bundahis,
as will be seen hereafter.

This MS. belongs to a young Mobad named Tehmuras
Dinshawji Anklesaria in Bombay, and was brought from
Persia a few years ago by a Mobad named Khodabakhsh
Farod Abadan. It occupies the first 103 folios of the
volume containing it, and is followed by 112 more folios
containing the Nirangistin. The first original folio, which
contained the text as far as Chap. I, 5 (to ‘ endless light’),
has been lost and replaced by another (which, however, is
now old) containing some introductory sentences, besides
the missing text. The last original folio of the Bundahis,
containing the last five lines of the last chapter, has also been
lost and replaced by another modern folio, which contains
the missing text followed by two colophons, both expressing
approval of the text, and asserting that the MS. was written
by Gopatshah Rstim B6ndar. The first of these colophons

! Tam indebted to Mr. Khurshedji Rustamji Cama, of Bombay (who is well
known for the interest he takes in all matters relating to the ancient customs
and history of his fellow-countrymen), for obtaining this information, and to the
owner of the MS. for his liberality in supplying me with all the details and
extracts mentioncd in the text,
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is undated, but gives the testimony of DastGr RGstim?!
Gostasp Ardashir, who is known to have written another
MS. dated A.Y. 1068 (A.D. 1699). The second colophon is
by DastOr Jamshéd Jamasp Hakim, and is dated A.Y. 1113
(A.D. 1743), which was probably the date when this last
folio was supplied to complete the old defective MS.

With regard to the age of the older part of this MS. we
can arrive at an approximation in the following manner :—
A valuable MS. of the D4distan-i Dinik, which also belongs
to Tehmuras Dinshawji, was written (according to a colophon
which it contains) by Gopatshah Ristém 2 Bandar Malka-
mardin in the land of Kirman, who was evidently the same
person as the writer of TD. Another MS. of the Dadistan-i
Dinik was written by Margapin Frédan Vihrom Rastim
Bondar Malk4-mardédn Din-ayd4r, also in the land of Kirman,
in A.Y. 941 (A.D. 1572). Comparing these two genealogies
together it seems evident that Gopatshah was a brother of
Vahrém, the grandfather of Marzapén, and, therefore, a
grand-uncle of Marzapin himself. Allowing for these two
generations, it is probable that Gopatshah wrote TD about
A.Y. goo (say A.D. 1530); although instances have occurred
in which a son has written a MS. at an earlier date than
that of one written by his father.

The introductory sentences on the first restored folio are
evidently a modern addition to the text, after it had acquired
the name of Bundahis ; but they seem to have been copied
from some other MS., as the copyist appears to have
hardly understood them, having written them continuously
with the beginning of the text, without break or stop.
The spelling is modern, but that may be due to the copyist ;
and the language is difficult, but may be translated as
follows 3:—

‘ The propitiation of the creator Alharmazd, the radiant,

! This Dastfr is said to have sprung from the laity, and not from a priestly
family.

* The vowels 4 and 8 (or Q) often interchange in Pahlavi MSS. from Persia,
probably owing to peculiarities of dialect, and the very broad sound of Persian
4, like English a in call.

 English words in italics are additions to complete the sense.

(5] c
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glorious, omniscient, wise, powerful, and supreme, &y what
is well-thought, well-said, a#d well-done in thought, word,
and deed, and the good augury of all the celestial angels
and terrestrial angels upon the virtuous creation, I beseech.

‘Written at the second fortunate conjunction (akhtar)
in the high-priestship (dasttirih) of the God-devoted, all-
sagacious cultivator of righteousness, the lover of good works
who is God-discerning, spirit-surveying, and approved by
the good, the high-priest of the good religion of the Maz-
dayasnians, the glorified ! Spendyéd soz of Mah-vindad, son
of Ristdm, soz of Shatroyér.

¢ The writing? of the Blndahis was set going by the
coming of the Arabs to the country of Iran, whose hetero-
doxy (d0s-dinih) and ignorance have arisen from not
understanding the mysteries of Kaydn3 orthodoxy (ht-
dinéih) and of those revered by the upholders of the
religion. From their deep seats it draws the purport of
benedictions, azd from dubious thinking of actions iz
draws words of true meaning, the disclosure of which is
entertaining knowledge.

“On account of evil times, even he of the undecayed
family of the Kayins and the Kayin upholders of the
religion are mingled with the obedient and just of those
heterodox ; and by the upper class the words of the
orthodox, uttered in assembled worship, are considered as
filthy vice. He also whose wish was to learn propriety
(varag) through this treatise (farhing), might provide 72
for himself, from various places, by trouble and day and
night painstaking, é«# was not able.’

The text of Chap. I then commences (without any inter-
mediate stop) with the words zak zand-akdasih, ‘that
knowledge of tradition.” As the whole text of the Bundahis
occupies about 203 pages in TD, and each page contains

! Literally, ‘immortal-soulled,’ a term implying generally that the person is
dead ; but it seems to have been applied to King Khisrd I (Néshirvan) during
his lifetime. The time when this priest lived has yet to be discovered.

# Reading zektib(n-i, equivalent to PAz. nivis-i; the MS. has zak
tibné.

3 The hero tribe or princely race of the Kaynian dynasty, from which later
Persian rulers have fancied themselves descended.
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seventeen lines rather longer than those in K20, it is evident
that the text in TD must be more than twice the length of
that in K20, which occupied originally about eighty-three
pages of twenty lines each. This additional text consists
not only of additional matter in many of the chapters, but
also of extra chapters, which give the work a more complete
appearance than it presents in the manuscripts hitherto
known. The whole number of chapters in TD appear to
be forty-two, the general character of the contents of which
may be gathered from the following list of the headings of
each chapter, with the space it occupies in TD, and a
reference to the corresponding chapter of the translation
in this volume (such chapters as seem to be entirely wanting
in K20 being marked with an asterisk) :—

1. The knowledge of tradition, first about AGharmazd’s
original creation and the antagonism of the evil spirit, after-
wards about the nature of the creatures of the world, from
the original creation till the end ; 19 pages; see Chap. I.

2. On the formation of light; 11 pages; see Chap. 1L

3. The rush of the destroyer at the creatures; 6 pages;
see Chaps. III, IV,

4. On the opposition of the two spirits, that is, in what
manner the arch-fiends have come spiritually in opposition
to the celestial angels; 10 pages; see Chap. V for two of
the middle pages.

5. On the waging of the conflict (4rdik) of the crea-
tions of the world, encountering the evil spirit; 1 page;
see Chap. VI.

6. The second conflict the water waged ; 3 pages; see
Chap. VIIL .
7. The third conflict the earth waged; 1 page; see

Chap. VIIL

8. The fourth conflict the plants waged; } page; see
Chap. IX.

9. The fifth conflict the primeval ox waged; % page;
see Chap. X.

*10. The sixth conflict GAyémard waged ; 1§ page.

*11. The seventh conflict the fire waged; } page.

*12, The eighth conflict the constellations waged ; § page.
c 2
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*13. The ninth conflict the celestial angels waged with
the evil spirit ; three lines.

*14. Tenth, the stars practised mon-intermeddling (agt-
mégisn); § page.

*15. On the species of those creations; 24 pages.

16. On the nature of lands; 1} page; see Chap. XI.

17. On the nature of mountains ; 43 pages ; see Chap. XII.

18. On the nature of seas; 2} pages; see Chap. XIII.

19. On the nature of rivers; 54 pages; see Chaps. XX,
XXI.

20. On the nature of lakes; 1} page; see Chap. XXII.

21. On the nature of the five classes of animals ; 54 pages;
see Chap. XIV.

22. On the nature of men; 7% pages; see Chap. XV

23. On the nature of generation of every kind; 5 pages;
see Chap. XVI.

24. On the nature of plants ; 3§ pages; see Chap. XXVII.

25. On the chieftainship of men and animals end every
single thing; 24 pages; see Chap. XXIV.

26. On the nature of fire; 44 pages; see Chap. XVII.
*27. On the nature of sleep ; 24 pages.

*28. On the nature of wind and cloud and rain ; 93 pages.
*29. On the nature of noxious creatures; 4} pages?
*30. On the nature of the wolf species; 2 pages.

31. On things of every kind that are created by the
spirits 3, and the opposition which came upon them; 7%
pages; see Chaps. XVIII, XIX.

32. On the religious year; 4 pages; see Chaps. XXV,
XXVI.

*33. On the great exploits of the celestial angels; 17}
pages.

34. On the evil-doing of Aharman and the demons;
7 pages, as in Chap. XXVIII.

! TD contains half a page more near the beginning, and a page and a half
more at the end.

# Probably Chap. XXIII of the translation forms a part either of this chapter
or the next.

3 This word is doubtful.
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*35. On the body of man and the opinion of the world !;
7 pages.

36. On the spiritual chieftainship of the regions of ke
earth; 3% pages, as in Chap. XXIX.

*37. On the Kinvad bridge and the souls of the departed;
5% pages.

*38. On the celebrated provinces of the country of Iran,
the residence of the Kayans; 5 pages?.

*39. On the calamities of various millenniums happening
to the country of Iran; 8% pages?3.

40. On the resurrection and future existence; 63 pages;
see Chap. XXX. '

41. On the race and offspring of the Kayéns; 83 pages,
as in Chaps. XXXI-XXXIII.

42. On the computation of years of the Arabs ; 2} pages;
see Chap. XXXIV.

Comparing this list of contents with the text in K20,
as published in Westergaard’s lithographed facsimile edi-
tion, it appears that TD contains, not only fifteen extra
chapters, but also very much additional matter in the -
chapters corresponding to Chaps. I, II, V, XVI, XXVIII,
and XXXI of the translation in this volume, and smaller
additions to those corresponding to Chaps. III, IV, XV,
XVII, and XXXIV. The arrangement of the chapters in
TD is also much more methodical than in the Indian
MSS., especially with regard to Chaps. XX, XXI, XXII,
and XXVII, which evidently occupy their proper position
in TD; and so far as Chap. XX is concerned, this arrange-
ment is confirmed by the insertion of its first sentence
between Chaps. XIII and XIV in the Indian MSS., which
indicates that the whole chapter must have been in that
position in some older copy. In fact, the Indian MSS.
must probably be now regarded merely as collections of

! The meaning is doubtful and must depend upon the context.

2 This chapter begins with a tranlation of the first fargard of the Vendidad,
and concludes with an account of buildings erected by various kings.

3 Containing an account of the kings reigning in the various millenniums, and
concluding with prophecies similar to those in the Bahman Yast,
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extracts from the original work; this has been long
suspected from the fragmentary character of the text
they contain, but it could hardly be proved until a more
complete text had been discovered.

Whether TD may be considered as a copy of the text
as it stood originally, or merely of an after recension of
the work, can hardly be determined with certainty until
the whole contents of the manuscript have been carefully
examined ; it is, therefore, to be hoped that its owner will
be induced to publish a lithographed facsimile of the whole,
after the manner of Westergaard's edition. So far as
appears in the lengthy and valuable extracts, with which
he has kindly favoured me, no decided difference of style
can be detected between the additional matter and the
text hitherto known, nor any inconsistencies more striking
than such as sometimes occur in the Indian MSS. On the
other hand, it will be noticed that heading No. 25 in the
list of contents seems to be misplaced, which is an argu-
ment against the text being in its original state; and the
style of the Bundahis is so much less involved and obscure
than that of the Selections of Z4d-sparam (see Appendix
to the Bundahis), which treat of some of the same subjects,
that it may be fairly suspected of having been written
originally in a different age. But the writer of the text,
as it appears in TD, calls Zad-sparam?! one of his con-
temporaries (see Chap. XXXIII, 10, 11 of the translation);
it may, therefore, be suspected that he merely re-edited
an old text with some additions of his own, which, how-
ever, are rather difficult to distinguish from the rest. No
stress can be laid upon peculiarities of orthography in TD,
as they are, in all likelihood, attributable to copyists long
subsequent to Zid-sparam’s contemporaries.

Any future translator of the Bundahis will probably
have to take the text in TD as the nearest ‘accessible
approach to the original work ; but the present translation
is based, as heretofore, upon the text in K20, corrected
in many places from M6, but with due care not to adopt

! He writes the name Z3d-sparham,
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readings which seem due to the illegibility of the original
from which M6 was copied, as already explained. In
Chaps. XXVIII, XXIX, XXXI, XXXII, and XXXIII,
however, TD has been taken as a principal authority,
merely checked by K20, and having its additional passages
carefully indicated; and in Chap. XXXI, K20b has also
been consulted.

Since the present translation was printed, any lingering
doubts, as to the genuineness of the text in TD, have been,
in a great measure, dissipated by the discovery that a small
fragment! of an old MS. of the Bundahis, which has long
been in Europe, is evidently a portion of a text of similar
character to TD, and of exactly the same extent. This
small fragment consists of two folios belonging to an old
MS. brought from Persia by the late Professor Westergaard
in 1843-44, and which is evidently the codex mentioned by
him in the preface to his Zend-Avesta, p. 8, note 3. These
two folios, which are numbered 130 and 131 in Persian
words, now form the commencement of this old mutilated
MS,, of which the first 129 folios have been lost. They
contain very little more than one page of the Bundahis text,
namely, the last sentences of the last chapter (corresponding
to Bund. XXXIV, 7-9), followed by a colophon occupying
less than two pages. This fragment of the text contains
some additional details not found in the Indian MSS,, as
well as a few other variations of no great importance. It
may be translated as follows :—

‘[. . .. Sahm? was in those reigns of A0z6b6, Kavad,
and Méntskihar.] Kai-Kayas, till 4is going to the sky,
seventy-five years, and after that, seventy-five years, alto-
gether a hundred and fifty years; Kai-Khisrobd sixty

! T am indebted to Professor G. Hoffmann, of Kiel, for directing my atten-
tion to this fragment, and also for kindly sending me a facsimile of it. It had
been recognised as a portion of the Bundahis by Dr. Andreas some years ago,
and probably by the owner of the MS,, the late Professor Westergaard, long
before that.

* See Bund. XXXI, 27. As the beginning of this sentence is lost, its trans-
lation is uncertain. Details not found in K20 and M6 are here enclosed in
brackets, and words added by the translator to complete the sense are printed
in italics.
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years; Kai-Lohardsp a hundred and twenty years; Kai-
Vistésp, till the coming of the religion, thirty years; [total
(mar) one thousand years!. Then the millennium reign
came to Capricornus, and ZaratGhast? the Spitim4n, with
tidings (pétkhambarih)from the creator Atharmazd, came
to King Vistdsp ; and Vistasp was king,] after receiving the
religion, ninety years.

‘Voh@iman, soz of Spend-dad, a hundred and twelve years;
Hamai, daughter of Vohiman, thirty years; DA4r4i, son of
Kihar-4z4d, that is, of the daughter of Vohliman, twelve
years; DAaréi, son of Darai, fourteen years; and Alexander
the Raman? fourteen years.

¢ The Askanians should bear the title in an uninterrupted
sovereignty two hundred and so many* years; and Artakh-
shatar, son of Papak, and the number of the Sisinians bear
it four hundred and sixty years, until the withering Arabs
obtained a place® [as far as the year 447 of the Persians;
now #7 is the Persian year 527]6.’

The colophon, which follows, states that the MS. was
finished on the thirteenth day of the ninth month A.y. 936
(A.D.1567), and was written by Mitr6-4pan, son of An6shak-
raban, sonz of Rastim. This MS. is, therefore, of nearly the
same age as TD; but there has been no opportunity of
collating the fragment of it, which is still extant, with the
corresponding portion of TD. That it was a MS. of the
same character as TD (that is, one containing the same text
as K20, but with much additional matter) appears clearly

! From the beginning of Frédin's reign, when the millennium of Sagittarius
commenced.

* The usual way of spelling Zaratiist in old MSS., excepting K20 and a few
others.

3 Here written correctly Alaksandar-i ArQimif.

¢ Reading va and; as the final letter is d and not d it cannot be read
nivad as a variant of navad, ‘ninety.’

* The words are, vad ginik aydft khskd-i Taztkans, but the exact
meaning is rather doubtful.

¢ The last date is doubtful, as the Pahlavi text gives the ciphers only for
‘five and twenty-seven,’ omitting that for ‘hundred.’ These Persian dates
must either have been added by seme former copyist, or Chap. XXXIV must
have been appended to the Bundahis at a later date than the ninth century,
when the preceding genealogical chapters were probably added to the original
work (tee p. xliii). ‘T'he Persian year 537 was A, p. 1158.
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from the fragment translated above. Regarding its original
extent, it is possible to make an approximate estimate, by
calculating the quantity of text which the 129 lost folios
must have contained, from the quantity actually existing on
folio 130. According to this calculation, the original extent
of the text of the Bundahis in this MS. must have been
very nearly 30,000 words; and it is remarkable that a
similar calculation of the extent of the text in TD, based
upon the actual contents of ten folios out of 103, gives pre-
cisely the same result. This coincidence is a strong argu-
ment in favour of the absolute identity of the text lost from
Westergaard’s MS. with that actually existing in TD; it
shows, further, that the original extent of the Bundahis may
now be safely estimated at 30,000 words, instead of the
13,000 contained in K20 when that MS. was complete.
That this fragment belonged to a separate MS, and is
not the folio missing from the end of TD, is shown not
only by its containing more of the text than is said to be
missing, but also by the first folio of the fragment being
numbered 130, instead of 103, and by its containing fifteen
lines to the page, instead of seventeen, as would be necessary
in order to correspond with TD. ,
Regarding the age of the Bundahis many opinions have
been hazarded, but as they have been chiefly based upon
minute details of supposed internal evidence evolved from
each writer’s special misinterpretation of the text, it is
unnecessary to detail them. The only indication of its
age that can be fairly obtained from internal evidence,
is that the text of the Bundahis could not have been
completed, in its present form, until after the Muham-
madan conquest of Persia (A.D.651). This is shown not
only by the statements that the sovereignty ‘went to the
Arabs’ (Chap. XXXIV,g), that ‘now, tkrougk the invasion
of the Arabs, they (the negroes) are again diffused through
the country of Iran’ (Chap. XXIII, 3), and that ¢ whoever
keeps the year by the revolution of the moon mingles
summer with winter azd winter with summer’ (Chap. XXV,
19, referring probably to the Muhammadan year not cor-
responding with the seasons), but also, more positively
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by the following translation of an extract from Chap.
39 in TD :—

‘And when the sovereignty came to Yazdakard he
exercised sovereignty twenty years, and then the Arabs
rushed into the country of Iran in great multitude. Yaz-
dakard did not prosper (14 sdkaftd) in warfare with them,
and went to KharisAn and Tarkistin to seek horses, men,
and assistance, and was slain by them there. The son of
Yazdakard went to the HindGs and fetched an army of
champions ; before it came, conducted unto Khirasan, that
army of champions dispersed. The country of Iran re-
mained with the Arabs, and their own irreligious law was
propagated by them, and many ancestral customs were
destroyed ; the religion of the Mazdayasnians was weakened,
and washing of corpses, burial of corpses, and eating of
dead matter were put in practice. From the original
creation until this day evil more grievous than this 4as
not happened, for through their evil deeds—on account
of want, foreign habits (Anirdnih), hostile acts, bad de-
crees, and bad religion—ruin, want, and other evils have
taken lodgment.’

None of these passages could have been written before
the Muhammadan conquest; but the writer, or editor, of
the text as it appears in TD, supplies the means of ap-
proximating much more closely to the date of his work,
in a passage in Chap. 41 of TD, in which he mentions the
names of several of his contemporaries (see Chap. XXXIII,
10, 11). Among these, as already noticed, he mentions
¢ Zad-sparham sor of Y0d4an-Yim,’ who must have been
the writer of the Selections of Zid-sparam, a translation
of which is added as an appendix to the Bundabhis in this
volume. This writer was the brother of Mandskihar son
of Y(dan-Yim, who wrote the D4distin-i Dinik !, and from
colophons found in certain MSS. of the Dédistin (which
will be more particularly described in the next section of
this introduction) it appears that this MdanQskihar was

! 1t is quite possible that Manfskthar was also the reviser of the Bundahis;
see the note on Dadakth-i Ashovahistd in Chap. XXXIII, 10,
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high-priest of Pirs and Kirmén in A.Y. 250 (A.D. 881).
This date may, therefore, be taken as a very close ap-
proximation to the time at which the Bundahis probably
assumed the form we find in TD; but that MS., having
been written about 650 years later, can hardly have been
copied direct from the original. Whether that original
was merely a new edition of an older Pahlavi work, as
may be suspected from the simplicity of its language, or
whether it was first translated, for the most part, from the
Avesta of the DAmdad Nask, in the ninth century, we
have no means of determining with certainty. Judging,
however, from Chap. I, 1, the original Bundahis probably
ended with the account of the resurrection (Chap. XXX),
and the extra chapters, containing genealogical and chro-
nological details (matters not mentioned in Chap. I, 1),
together with all allusions to the Arabs, were probably
added by the revising editor in the ninth century. The
last, or chronological, chapter may even have been added
at a later date.

A Gugariti translation, or rather paraphrase, of the
Bundahis was published in 1819 by Edal Daridb Jamshéd
Jamasp As4, and a revised edition of it was published by
Peshutan Rustam in 18771, In the preface to the latter
edition it is stated that the translator made use of two
MSS., one being a copy of a manuscript written in Iran
in A.Y. 776 by Rustamji Meherwanji Margabin She-
heridr 2, and the other a MS. written in India by Dastir
Jamshédji Jamaspji in A.Yv. 11393, It is also mentioned
that he was four years at work upon his translation. The
editor of the new edition states that he has laboured to

! Bundehes ketib, idne dunid-ni awal-thi te dkher sudhi pedies-ni sahruét-ni
hakikat ; bigi-vir sudhérine kkapdwanér, Peshutan bin Rustam; Mumbai, 1877.

? There is no doubt whatever that the writer of the preface is referring to
MS6, although his description is incorrect. M6 was written at Bhrok in India
A.Y. 766 by Pésh6tan Ram Kimdfn Shaharyir Néry6sang Shahmard Shaharyir
Bihrim Aflrmazdyir Rimydr; but some portion of it (probably not the Bun-
dahis) was copied from a MS. written A.v. 618 (A.p. 1249) by Ristam Mihir-
apin Marzapin Dahisn-ayir, who must be the copyist mentioned in the preface
to the Gugariti translation.

* This is probably the copy derived from M6, and mentioned in p. xxx as
being now in the library of Dastdr Jimispji Minochiharji,
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improve the work by collecting all the further information
he could find, on the various subjects, in many other
Pahlavi works. The result of all this labour is not so
much a mere translation of the Bundahis, as a larger work
upon the same subject, or a paraphrase more methodically
arranged, as may be seen from the following summary of
its contents :—

The headings of the fifty-nine chapters, which form
the first part of the work, are:—Ahuramazd’s covenant,
account of the sky, of the first twelve things created, of
Mount Alborg, of the twelve signs of the zodiac, of the
stars, of the soul, of the first practices adopted by the
creatures of the evil spirit Ahereman, of Ahereman’s first
breaking into the sky, of Ahereman’s coming upon the
primeval ox, of Ahereman’s arrival in the fire, of Ahere-
man’s coming upon Gaiomard, of the coming of Ahura-
mazd and Ahereman upon Gaiomard at the time of his
creation, of the lustre residing in both spirits; further
account of the arrangement of the sky, another account
of all the mountains, of depressions for water, of great and
small rivers, of the eighteen rivers of fresh water, of the
seven external and seven internal liquids in the bodies of
men, of the period in which water falling on the earth
arrives at its destination, of the three spiritual rivers, of
the star Tehestar’s destroying the noxious creatures which
Ahereman had distributed over the earth, of the prophet
Zarathost’s asking the creator Ahuramazd how long these
noxious creatures will remain in the latter millenniums,
of driving the poison of the noxious creatures out of the
earth, of the divisions of the land, of the creator Ahura-
mazd’s placing valiant stars as club-bearers over the heads
of the demons, of all the things produced by the passing
away of the primeval ox, of the 282 species of beasts and
birds, of the bird named Kamros, of the bird named
Karsapad and the hollow of Vargamkard, of the birds who
are enemies opposed to the demons and fiends, of the
bitter and sweet plants among the fifty-five kinds of grain
and twelve kinds of herbs, of the flowers of the thirty days,
of the revolution of the sun and moon and stars, and how
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night falls, and how the day becomes light, of the seven
regions of the earth, of depressions, of the creatures of the
sea, of the flow and ebb of the tide, of the three-legged
ass, of the Gahambérs, of Rapithvan, of the revolution of
the seasons, of the production of mankind from the passing
away of Gaiomard, of the production of offspring from the
seed of men, of all fires, of all the clever work produced
in the reign of King Jamshed and the production of the
ape and bear, of the production of the Abyssinian and
negro from Zohék, of the splendour and glory of King
Jamshed, of the soul of Kersisp, of Kersisp’s soul being
the first to rise, of the names of the prophet Zarathost’s
pedigree, of his going out into the world, of his children,
of the orders given by Ahereman to the demons when the
creator Ahuramazd created the creatures, of the weeping
and raging of the evil spirit Ahereman, of the weeping of
the demon of Wrath in the presence of Ahereman when
the prophet Zarathost brought the religion, of the compu-
tation of twelve thousand years.

The headings of the thirteen chapters, which form the
second part, are: — Account of the last millenniums, of
the appearance of Hosedar-bami, of his going out into the
world, of the appearance of Hosedar-méah, of Sosios, of the
fifty-seven years, of giving the light of the sun to men
on the day of the resurrection, of the rising again of the
whole of mankind on that day, of the resurrection, of the
means of resurrection, of the annihilation of the evil spirit
Ahereman and the demons and fiends on the day of
resurrection, of the creator Ahuramazd’s making the earth
and sky one after the resurrection, of the proceedings of
all creatures after the resurrection.

The third part contains an abstract of the contents of
the hundred chapters of the Sad-dar Bundahis, and con-
cludes with an account of the ceremonial formula practised
when tying the kusti or sacred thread-girdle.



xlvi PAHLAVI TEXTS.

4. THE SELECTIONS OF ZAD-SPARAM.

In some manuscripts of the Didistin-i Dinik the ninety-
two questions and answers, which usually go by that name,
are preceded and followed by Pahlavi texts which are each
nearly equal in extent to the questions and answers, and
treat of a variety of subjects, somewhat in the manner of
a Riviyat. Of the texts which follow the questions and
answers the following are the principal :—

Incantations for fever, &c.; indications afforded by
natural marks on the body ; about the hamistakén (‘the
ever-stationary,” or neutral state of future existence) and
the different grades in heaven; copy of an epistle! from
Herbad MaAnQskihar son of Ydin-Yim?% which he ad-
dressed to the good people of Sirkén 3, about the decisions
pronounced by Herbad Zéid-sparam son of Yddan-Yim;
copy of a letter from Herbad Manaskihar son of Yadéan-
Yim to his brother, Herbad Zaid-sparam, on the same
subject, and replying to a letter of his written from
Nivshapdhar; copy of a notice by Herbad Manaskihar,
son of Y0din-Yim and high-priest (rad) of Pirs and
Kirmén, of the necessity of fifteenfold ablution on account
of grievous sin, written and sealed in the third month A.v.
250 (A.D. 881); memoranda and writings called ‘Selections
of Zad-sparam son of Y0d4n-Yim,’ the first part treating
of many of the same subjects as the Bundahis, together

! This long epistle contains one statement which is important in its bearing
upon the age of certain Pahlavi writings, It states that Nishahphar was in
the council of Andshak-ribin Khisrd, king of kings and son of Kavéd, also
that he was Mobad of Mobads and a commentator. Now this is the name of
a commentator quoted in the Pahlavi Vend. 111, 151, V, 113, VIII, 64, and very
frequently in the Nirangistn ; it is also a title applied to Ardi-Virif (see AV,
), 35). These facts seem to limit the age of the last revision of the Pahlavi
Vendidad, and of the composition of the Pahlavi Nirangistin and Ardi-Viraf-
nimak to the time of King Khisrd N8shirvin (a.p. §31-579). The statement
depends, of course, upon the accuracy of a tradition three centuries old, as
this epistle must have been written about a. p. 880.

3 Some Parsis read this name Géshnajam, others Yidin-dam.

® Mr. Tehmuras Dinshawji thinks this is the place now called Sfrgan, about
thirty parasangs south of Kirmin, on the road to Bandar Abbis, which is no
doubt the case.
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with legends regarding Zarat(Qst and his family ; the second
part about the formation of men out of body, life, and
soul ; and the third part about the details of the renovation
of the universe. The last part of these Selections is in-
complete in all known MSS., and is followed by some
fragments of a further series of questions and answers
regarding the omniscient wisdom, the evil spirit, Kangdez,
the enclosure formed by Yim, &c.

A translation of so much of the Selections of Z4d-sparam
as treats of the same subjects as the Bundahis, has been
added as an appendix to the translation of that work in
this volume, because the language used in these Selections
seems to have an important bearing upon the question of
the age of the Bundahis. The time when the Selections
themselves were written is fixed with considerable precision
by the date (A.D. 881), when their author’s brother, Mana-
skihar, issued his public notice, as mentioned above. But
Zid-sparam uses, in many places, precisely the same words
as those employed in the Bundahis, interspersed with much
matter written in a more declamatory style; it is, there-
fore, evident that he had the Bundahis before him to quote
from, and that work must consequently have been written
either by one of his contemporaries, or by an older writer.
So far the Selections merely confirm the information already
obtained more directly from TD (see p. xxxviii); but the
involved style of their language seems to prove more than
this. In fact, in none of the text of the DAdistin-i Dinik
and its accompaniments is there much of the simplicity of
style and directness of purpose which are the chief cha-
racteristics of most of the language of the Bundahis. So
far, therefore, as style can be considered a mark of age,
rather than a mere personal peculiarity of a contemporary
writer, the contrast between the straightforward language
of the Bundahis and the laboured sentences of Manaséihar
and Zid-sparam, sons of Y(idan-Yim, tends to prove that
the bulk of the Bundahis was already an old work in their
days, and was probably saved from oblivion through their
writings or influence. That this original Bundahis or Zand-
4kds was an abridged translation of the Avcsta of the
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Dimdad Nask appears pretty evident from Zid-sparam’s
remarks in Chap. IX, 1, 16 of his Selections.

The first part of these Selections consists of sayings
about the meeting of the beneficent and evil spirits,’ and
the first portion of these ‘sayings’ (divided into eleven
chapters in the translation) is chiefly a paraphrase of
Chaps. I-XVII of the Bundahis (omitting Chaps. I, V, and
XVI). It describes the original state of the two spirits,
their meeting and covenant, with a paraphrase of the
Ahfnavar formula; the production of the first creatures,
including time; the incursion of the evil spirit and his
temporary success in deranging the creation, with the reason
why he was unable to destroy the primitive man for thirty
years; followed by the seven contests he carried on with
the sky, water, earth, plants, animals, man, and fire, respec-
tively, detailing how each of these creations was modified
in consequence of the incursion of the evil spirit. In the
account of the first of these contests the Pahlavi translation
of one stanza in the Géthas is quoted verbatim, showing that
the same Pahlavi version of the Yasna was used in the ninth
century as now exists. The remainder of these ‘sayings,
having no particular connection with the Bundahis, has not
been translated.

With regard to the Pahlavi text of the Selections, the
present translator has been compelled to rely upon a single
manuscript of the DAadistan-i Dinik, brought by Wester-
gaard from Kirmén! in 1843, and now No. 35 of the collec-
tion of Avesta and Pahlavi MSS. in the University Library
at Kopenhagen; it may, therefore, be called K35. This
MS. is incomplete, having lost nearly one-third of its original
bulk, but still contains 181 folios of large octavo size, written
fifteen to seventeen lines to the page; the first seventy-one
folios of the work have been lost, and about thirty-five folios
are also missing from the end; but the whole of the ninety-
two questions and answers, together with one-third of the

! That is, so far as the late Professor Westergaard could remember in 1878,
when he kindly lent me the MS. for collation with my copy of the text, already
obtained from more recent MSS. in Bombay, the best of which turned out to be
a copy of K35.
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texts which usually precede them, and three-fifths of those
which usually follow them, are still remaining. This MS.
has lost its date, but a copy ! of it exists in Bombay (written
when it was complete) which ends with a colophon dated
A.Y.941(A.D.1572),as detailed in p. xxxiii; this may either
be the actual date of that copy, or it may have been merely
copied from K35, which cannot be much older. The latter
supposition appears the more probable, as this colophon
seems to be left incomplete by the loss of the last folio in
the Bombay copy, and may, therefore, have been followed
by another colophon giving a later date.

This copy of K35 was, no doubt, originally complete, but
has lost many of its folios in the course of time; most of
the missing text has been restored from another MS., but
there are still twelve or more folios missing from the latter
part of the work; it contains, however, all that portion of
the Selections which is translated in this volume, but has,
of course, no authority independent of K35. The other
MS. in Bombay, from which some of the missing text was
recovered, is in the library of Dastdr Jamaspji Minochiharji;
it is a modern copy, written at different periods from forty
to sixty years ago, and is incomplete, as it contains only
one-fourth of the texts which usually follow the ninety-two
questions and answers, and includes no portion of the Selec-
tions of Zad-sparam.

Another MS. of the D4distan-i Dinik and its accompani-
ments, written also at Kirmin, but two generations earlier
than K 35 (say, about A.D. 1530), has been already mentioned
(see p. xxxiii). It is said still to contain 227 folios, though
its first seventy folios are missing ; it must, therefore, begin
very near the same place as K35, but extends much further,
as it supplies about half the text still missing from the

! The fact of its being a copy of K35 is proved by strong circumstantial evi-
dence. In the first place, it contains several false readings which are clearly
due to mis-shapen letters and accidental marks in K35, so that it is evidently
descended from that MS. But it is further proved to have been copied direct
from that MS., by the last words in thirty-two of its pages having been marked
with interlined circles in K35 ; the circle having been the copyist’s mark for
finding his place, when beginning a new page after turning over his folios.

(5]
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Bombay copy of K35, though it has lost about fourteen
folios at the end. This MS. must be either the original
from which K35 was copied, or an independent authority of
equal value, but it has not been available for settling the
text of the Selections for the present translation.

5. THE BAHMAN YAST.

The Bahman Yast, usually called the ‘Zand of the
VohGman Yast, professes to be a prophetical work, in
which Atharmazd gives Zaratdst an account of what
was to happen to the Iranian nation and religion in the
future.

It begins with an introduction (Chap. I) which states
that, according to the St0dgar Nask, ZaratQist having asked
Adharmazd for immortality, was supplied temporarily with
omniscient wisdom, and had a vision of a tree with four
branches of different metals which were explained to him
as symbolical of four different periods, the times of Vist4sp,
of Ardakhshir the Kayénian, of Khasré Noéshirvin, and of
certain demons or idolators who were to appear at the end
of a thousand years. It states, further, that the commen-
taries of the Vohiman, Horvadad, and Astad Yasts men-
tioned the heretic Mazdak, and that Khtsré6 Noéshirvin
summoned a council of high-priests and commentators, and
ordered them not to conceal these Yasts, but to teach the
commentary only among their own relations.

The text then proceeds (Chap. II) to give the details of
the commentary on the Vohiman Yast as follows :—Zara-
tdst, having again asked AQharmazd for immortality, is
refused, but is again supplied with omniscient wisdom for a
week, during which time he sees, among other things,a tree
with seven branches of different metals, which are again
explained to him as denoting the seven ages of the religion,
its six ages of triumph in the reigns of Vistasp, of Ardakhshir
the Kayinian, of one of the Askainian kings, of Ardakhshir
Papakin and Shahpar I and II, of Vdhrdm Gér, and of
Khisré Noshirvan, and its seventh age of adversity when
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Iran is to be invaded from the east by hordes of demons or
idolators with dishevelled hair, who are to work much mis-
chief, so as to destroy the greater part of the nation and
mislead the rest, until the religion becomes nearly extinct.
The details of this mischief, written in a tone of lamentation,
constitute the greater part of the text, which also notices
that the sovereignty will pass from the Arabs, Ramans, and
these leathern-belted demons (Ttrks) to other Tarks and
non-TQranians who are worse than themselves.

Distressed at this narrative Zaratist asks AGharmazd
(Chap. III, 1) how the religion is to be restored, and these
demons destroyed? He is informed that, in the course of
time, other fiends with red banners, red weapons, and red
hats, who seem to be Christians, will appear in the north-
west, and will advance either to the Arvand (Tigris) or the
Euphrates, driving back the former demons who will assem-
ble all their allies to a great conflict, one of the three
great battles of the religions of the world, in which the
wicked will be so utterly destroyed that none will be left
to pass into the next millennium.

ZaratOst enquires (III, 12) how so many can perish, and
is informed that, after the demons with dishevelled hair
appear, Hashédar, the first of the last three apostles, is
born near Lake Frazdan; and when he begins to confer with
Atharmazd a Kayin prince is born in the direction of
Kinistan (Samarkand), who is called Vahram the Vargédvand,
and when he is thirty years old he collects a large army of
Hindu (Bactrian) and Kint (Samarkandian) troops, and
advances into Iran, where he is reinforced by a numerous
army of Iranian warriors, and defeats the demon races with
immense slaughter, in the great conflict already mentioned,
so that there will be only one man left to a thousand
women.

The writer then proceeds to describe the supernatural
agencies employed to produce this result: how the evil
spirit (III, 24) comes to the assistance of the demon-
worshippers ; how AQharmazd sends his angels to Kangdez,
to summon Péshyétanq, the immortal son of Vistasp, with
his disciples, to re-establish the sacred fires and restore the

d 2
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religious ceremonies ; and how the angels assist them against
the evil spirits, so that Vihrdm the Vargivand is enabled
to destroy the fiendish races, as already detailed, and
Péshy6tan becomes supreme high-priest of the Iranian
world.

Finally, the writer gives some details regarding the mis-
sions of the last three apostles, returning for that purpose
(111, 44) to the birth of Hashédar, the first of the three, whose
millennium witnesses both the invasion and the destruction
of the fiendish races. Hashédar proves his apostolic au-
thority, to the satisfaction of Vargivand and the people, by
making the sun stand still for ten days and nights. His
mission is to ‘bring the creatures back to their proper
state;’ and it is not till near the end of his millennium that
Péshyo6tant appears, as before described. As this millen-
nium begins with the invasion of the fiendish races and the
fall of the Sasanian dynasty, it must have terminated in the
seventeenth century, unless it was to last more than a
thousand years. A very brief account is then given of
the millennium of Hashédar-mah, the second of the three
apostles, whose mission is to make ‘the creatures more
progressive’ and to destroy ‘the fiend of serpent origin’
(Az-i Dahak). During his millennium (which appears to be
now in progress) mankind become so skilled in medicine
that they do not readily die; but owing to their toleration
of heretics the evil spirit once more attains power, and
releases Az-i Dah4k, from his confinement in Mount Dima-
vand, to work evil in the world, till AGharmazd sends his
angels to rouse Keresisp the Saman, who rises from his
trance and kills Az-i Dahak with his club at the end of the
millennium. Afterwards, Séshyans, the last apostle, appears
to ‘make the creatures again pure;’ when the resurrection
takes place and the future existence commences.

Whether this text, as now extant, be the original com-
mentary or zand of the Voh@iman Yast admits of doubt,
since it appears to quote that commentary (Chap. II, 1) as
an authority for its statements; it is, therefore, most pro-
bably, only an epitome of the original commentary. Such
an epitome would naturally quote many passages verbatim
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from the original work, which ought to bear traces of trans-
lation from an Avesta text, as its title zand implies a
Pahlavi translation from the Avesta (see p. x). There are,
in fact, many such traces in this epitome, as indicated by
the numerous sentences beginning with a verb, the mode of
addressing Atharmazd, the quotation of different opinions
from various commentators, and other minor peculiarities.
Some of these might be the result of careful imitation of
other commentaries, but it seems more likely that they are
occasioned by literal translation from an original Avesta
text. In speculating, therefore, upon the contents of the
Bahman Yast it is necessary to remember that we are nfost
probably dealing with a composite work, whose statements
‘may be referred to the three different ages of the Avesta
original, the Pahlavi translation and commentary, and the
Pahlavi epitome of the latter; and that this last form of the
text is the only old version now extant.

With regard to the age of the work we have the external
evidence that a copy of it exists in a manuscript (K20)
written about five hundred years ago, and that this copy is
evidently descended from older manuscripts as it contains
several clerical blunders incompatible with any idea of its
being the original manuscript, as witness the omissions noted
in Chaps. I1, 10, 13, 14, 22, 27, 45, I11, 30, 32, the misplace-
ment of II, 18, and many miswritings of single words.
Owing to the threefold character of the work, already
noticed, the internal evidence of its age can only apply to
its last recension in the form of an epitome, as an oriental
editor (to say nothing of others) generally considers himself
at liberty to alter and add to his text, if he does not under-
stand it, or thinks he can improve it. That this liberty
has been freely exercised, with regard to these professed
prophecies, is shown by the identification of the four pro-
phetical ages of the Stdgar Nask in the first chapter of
the Bahman Yast being different from that given in the
Dinkard. The Dinkard quotes the Stddgar Nask (that is,
its Pahlavi version) as identifying the iron age with some
period of religious indifference subsequent to the time of
Ataré-pad son of Maraspend, the supreme high-priest and
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prime ministerof ShahptrII (A.D. 309-379); but the Bahman
Yast (Chap. I, 5) quotes the Nask as identifying the same
age with the reign of an idolatrous race subsequent to the
time of Khisr6 Noshirvan (A.D. 531-579). This example
is sufficient to show that the compiler of the extant epitome
of the Bahman Yast commentary largely availed himself of
his editorial license, and it indicates the difficulty of dis-
tinguishing his statements from those of the former editors.
At the same time it proves that the epitome could not have
been compiled till after Iran had been overrun by a foreign
race subsequent to the reign of Khasré Néshirvin. It is
remarkable that the compiler does not mention any later
Sasanian king, that he does not allude to Muhammadanism,
and speaks of the foreign invaders as Turanians and Chris-
tians, only mentioning Arabs incidentally in later times;
at the same time the foreign invasion (which lasts a thou-
sand years) is of too permanent a character to allow of
its having reference merely to the troublous times of
Noshirvan’s successor.

Perhaps the most reasonable hypotheses that can be
founded upon these facts are, first, that the original zand
or commentary of the Bahman Yast was written and trans-
lated from the Avesta in the latter part of the reign of
Khasré6 Noéshirvan, or very shortly afterwards, which would
account for no later king being mentioned by name; and,
secondly, that the epitome now extant was compiled by
some writer who lived so long after the Arab invasion that
the details of their inroad had become obscured by the more
recent successes of Turanian rulers, such as the Ghaznavis
and SalgQgs of the eleventh and twelfth centuries. It is
hardly possible that the epitomist could have lived as late
as the time of Gingiz Khin, the great Mongol conqueror
(A.D. 1206-1227), as that would bring him within 150 years
of the date of the extant manuscript of his work, which has
no appearance of being an immediate copy of the original ;
but the rule of the Salgigs would certainly have afforded
him sufficient materials for his long description of the iron
age. The Avesta of the Bahman Yast was probably com-
piled from older sources (like the rest of the Avesta) during

e o
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the reigns of the earlier Sasanian monarchs; but it was, no
doubt, very different in its details from the epitome of its
commentary which still exists.

These hypotheses, regarding the threefold origin of the
present form of this Yast, derive some confirmation from
the inconsistencies in its chronological details; especially
those relating to the periods of the invaders’ reign and of
Hashédar’s birth. The Zoroastrians have for ages been
expecting the appearance of Hashédar, the first of their
last three apostles, but have always had to postpone their
expectations from time to time, like the Jews and other
interpreters of prophecy; so that they are still looking
forward into the future for his advent, although his millen-
nium has long since expired according to the chronology
adopted in the Bahman Yast. This chronology, of course,
represents the expectations of Zoroastrians in past times,
and seems to express three different opinions. First, we
have the statement that the last great battle of the demon-
races is to take place at the end of Zaratiist’s millennium
(see Chap. III, 9), when the wicked will be so destroyed
(compare III, 22, 23) that none will pass into the next
millennium (III, 11), which is that of Hashédar (III, 43).
And that the reign of evil is to precede the end of Zarat(st’s
millennium is evidently assumed also in Chap. II, 41, 63.
Such opinions may reasonably be traced to the original
Avesta writer, who must have expected only a short reign
of evil to arise and fall near the latter end of Zaratfist’s
millennium, which was still far in the future, and to be
followed by the appearance of H(shédar to restore the
‘good’ religion. Secondly, we are told (I, 5, II, 22, 24, 31)
that the invasion of the demon-races, with its attendant
evils, is to take place when Zarat@st’s millennium is ended ;
on their appearance Hishédar is born (III, 13), and when
he is thirty years old (compare III, 14 with III, 44) Vahrim
the Vargéivand is also born, who at the age of thirty (III, 17)
advances into Iran with an innumerable army to destroy the
invaders. Such statements may be attributed to the original
Pahlavi translator and commentator who, writing about
A.D. 570-590, would have before his eyes the disastrous
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reign of Adharmazd IV, the son and successor of Khasrd
Néshirvan, together with the prowess of the famous Persian
general Bahrdm K 6pin, which drove out all invaders. This
writer evidently expected the reign of the demon-races to
last less than a century, but still at some period in the near
future; merely illustrating his theme by details of the
disasters and wars of his own time. Thirdly, we find it
stated (III, 44) that Hashédar will be born in 1600, which
seems to mean the sixteen hundredth year of Zarattst’s
millennium, or six hundredth of his own (say A.D. 1193-
1235), also that the reign of the demon-races is to last a
thousand years (III, 34), and that Péshyétand does not
come to restore the religion till near the end of the millen-
nium (III, 51); it also appears (III, 49) that Vargavand
occupies a prominent position when Hashédar comes from
his conference with Atharmazd at thirty years of age (III,
44, 45). Such details were probably inserted by the com-
piler of the epitome, who had to admit the facts that the
reign of the demon-races had already lasted for centuries,
and that Hashédar had not yet appeared. To get over
these difficulties he probably adopted the opinions current
in his day, and postponed the advent of Hshédar till the
beginning of the next century in his millennium, and put
off the destruction of the wicked, as a more hopeless matter,
till near the end of the millennium. Both these periods
are now long since past, and the present Zoroastrians have
still to postpone the fulfilment of the prophecies connected
with their last three apostles, or else to understand them
in a less literal fashion than heretofore.

For the Pahlavi text of the Bahman Yast the translator
has to rely upon the single old manuscript K20, already
described (p. xxvii), in which it occupies the 13} folios
immediately following the Bundahis ; these folios are much
worn, and a few words have been torn off some of them,
but nearly all of these missing words can be restored by aid
of the Pazand version. The Pahlavi text is also found in
the modern copies of K20 at Paris and Kopenhagen, but
these copies (P7 and K21) have no authority independent
of K2o. InIndia this text has long been exceedingly rare,
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and whether any copy of it exists, independent of K20, is
doubtful.

The Péazand version is more common in Parsi libraries,
but contains a very imperfect text. Of this version two
modern copies have been consulted ; one of these occupies
fols. 38-62 of a small manuscript, No. 22 of the Haug col-
lection in the State Library at Munich ; the other is a copy
of a manuscript in the library of the high-priest of the Parsis
in Bombay. Both these MSS. are evidently descended
from the same original, which must have been a very imper-
fect transliteration of a Pahlavi text closely resembling that
of K20, but yet independent of that MS,, as a few words
omitted in K20 are supplied by these Pizand MSS. (see
B.Yt. II, 13, 14, 22, &c.) To a certain extent, therefore,
these Pizand MSS. are of some assistance in settling the
text of a few sentences, but the greater part of their con-
tents is so imperfect as to be utterly unintelligible; they
not only omit Chaps. I, 1-8, II, 17, 30-32, 40, I11, g, 12, 17—
44, 58-63 entirely, but also words and phrases from nearly
every other section of the text. Adhering scrupulously to
the Pahlavi original for a few consecutive words, and then
widely departing from it by misreading or omitting all
difficult words and passages, this Pdzand version is a com-
plete contrast to the Pizand writings of Nérydsang, being
of little use to the reader beyond showing the extremely
low ebb to which Pahlavi learning must have fallen, among
the Parsis, before such unintelligible writings could have
been accepted as Pazand texts.

There is also a Persian version of the Bahman Yast, a
copy of which, written A.D. 1676, is contained in a large
Riviyat MS. No. 29, belonging to the University Library
at Bombay. According to the colophon of this Persian
version it was composed in A.D. 1496 by Rustam Isfendiyar
of Yazd, from an Avesta (Pizand) MS. belonging to his
brother Jamshéd. This Persian version contains less than
three per cent of Arabic words,and is more of a paraphrase
than a translation, but it adheres very closely to the meaning
of the Pahlavi text from Chaps. I, 1 to III, 9, where a dis-
location occurs, evidently owing either to the displacement
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of two folios in an older MS., or to the second page of a
folio being copied before the first, so that §§ 10-14 follow
§§ 15-22. From the middle of § 22 the folios of the older
MS. seem to have been lost as far as the end of Hashédar’s
millennium (§ 51), to which point the Persian version leaps,
but the remainder of this paraphrase is much more diffuse
than the Bahman Yast, and is evidently derived from some
other Pahlavi work.

This conclusion of the Persian version describes how
adversity departs from the world, and ten people are
satisfied with the milk of one cow, when Hshédar-mih
appears and his millennium commences. On his coming
from his conference with AGharmazd the sun stands still
for twenty days and nights, in consequence of which two-
thirds of the people in the world believe in the religion.
Meat is no longer eaten, but only milk and butter, and a
hundred people are satisfied with the milk of one cow.
Hashédar-mah destroys the terrible serpent, which ac-
companies apostasy, by means of the divine glory and
Avesta formulas ; he clears all noxious creatures out of the
world, and wild animals live harmlessly among mankind ;
the fiends of apostasy and deceit depart from the world,
which becomes populous and delightful, and mankind
abstain from falsehood. After the five-hundredth year of
Hashédar-mah has passed away, S6shyans (Sisin) appears,
and destroys the fiend who torments fire. The sun stands
still for thirty days and nights, when all mankind believe
in the religion, and the year becomes exactly 360 days.
Dahik escapes from his confinement, and reigns for a day
and a half in the world with much tyranny ; when S6shyans
rouses S&m Narimén, who accepts the religion and becomes
immortal. Sam calls upon Dahék to accept the religion,
but the latter proposes that they should together seize
upon heaven for themselves, whereupon S&m kills him.
All evil having departed from the world mankind become
like the archangels, and the resurrection takes place, which
is described with many of the same details as are mentioned
in Bund. XXX,

Accompanying this Persian version in B2g is another



INTRODUCTION. lix

fragment from the same source, which treats of the same
subjects as the third chapter of the Bahman Yast, but is
differently arranged. It confines itself to the millennium
of Hashédar, and may possibly be some modification of the
contents of the folios missing from the version described
above. After some introductory matter this fragment con-
tains a paraphrase (less accurate than the preceding) of
Chap. III, 23-49 of the Bahman Yast ; it then proceeds to
state that Hishédar destroys the wolf race, so that wolves,
thieves, highway robbers, and criminals cease to exist.
When Hashédar's three-hundredth year has passed away
the winter of Malkos arrives and destroys all animals and
vegetation, and only one man survives out of ten thousand ;
after which the world is repeopled from the enclosure made
by Yim. Then comes the gathering of the nations to the
great battle on the Euphrates, where the slaughter is so
great that the water of the river becomes red, and the sur-
vivors wade in blood up to their horses’ girths. Afterwards,
the Kayan king, Vargavand, advances from the frontiers of
India and takes possession of Iran to the great delight of
the inhabitants, but only after a great battle; and then
Péshyodtantt is summoned from Kangdez to restore the
religious ceremonies.

A German translation of some passages in the Bahman
Yast, with a brief summary of the greater part of the re-
mainder, was published in 1860 in Spiegel’s Traditionelle
Literatur der Parsen, pp. 128-135.

6. THE SHAYAST LA-SHAVYAST.

Another treatise which must be referred to about the
same age as the Bundahis, though of a very different cha-
racter, is the Shayast 14-shiyast or ‘ the proper and impro-
per.’ It is a compilation of miscellaneous laws and customs
regarding sin and impurity, with other memoranda about
ceremonies and religious subjects in general. Its name has,
no doubt, been given to it in modern times!, and has pro-

! But perhaps before the compilation of the prose Sad-dar Bundahis, or
Bundahis of a hundred chapters, which seems to refer to the Shidyast 1a-shiyast
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bably arisen from the frequent use it makes of the words
shdyad, ‘it is fit or proper, and 14 shiyad, ‘it is not fit
or proper.” And, owing to its resemblance to those Persian
miscellanies of traditional memoranda called Rivayats, it
has also been named the Pahlavi Rivayat, though chiefly
by Europeans.

It consists of two parts, which are often put together in
modern MSS,, and bear the same name, but are widely
separated in the oldest MSS. These two parts, consisting
respectively of Chaps. I-X and XI-XIV in the present
translation, are evidently two distinct treatises on the same
and similar subjects, but of nearly the same age. That
they were compiled by two different persons, who had access
to nearly the same authorities, appears evident from Chaps.
X1, 1, 2, XII, 11, 13-16, 18, 20 being repetitions of Chaps.
I, 1,2, X, 4, 20-23, 7, 31, with only slight alterations ; such
repetitions as would hardly be made in a single treatise by
the same writer. Minor repetitions in the first part, such
as those of some phrases in Chaps. II, 65, IV, 14, repeated
in Chap. X, 24, 33, might readily be made by the same
writer in different parts of the same treatise. To these two
parts of the Shiyast 14-shiyast a third part has been added
in the present translation, as an appendix, consisting of a
number of miscellaneous passages of a somewhat similar
character, which are found in the same old MSS. that con-
tain the first two parts, but which cannot be attributed
either to the same writers or the same age as those parts.

The first part commences with the names and amounts
of the various degrees of sin, and the names of the chief
commentators on the Vendidad. It then gives long details
regarding the precautions to be taken with reference to
corpses and menstruous women, and the impurity they occa-
sion ; besides mentioning (Chap. II, 33-35) the pollution

in its opening words, as follows :—* This book is on ‘ the proper and im-
proper” which is brought out from the good, pure religion of the Mazda-
yasnians ;' though this term may possibly relate to its own contents. There is
also a Persian treatise called Shiyast na-shiyast, which gives a good deal
of information obtained from the Persian Rivdyats, and copies of which are
contained in the MSS. Nos. 56 and 116 of the Ouseley collection in the Bodleian
Library at Oxford. -
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caused by a serpent. It next describes the proper size
and materials of the sacred thread-girdle and shirt, giving
some details about the sins of running about uncovered and
walking with one boot, and thence proceeding to the sin of
unseasonable chatter. Details are then given about good
works, and those who can and cannot perform them; in
which reference is made to Christians, Jews, and those of
other persuasions (Chap. VI, 7). The next subjects treated
of are reverencing the sun and fire, the sin of extinguishing
fire, confession and renunciation of sin, atonement for sins,
especially mortal sins, both those affecting others and those
only affecting one’s own soul ; with a digression (Chap. VIII,
3) prohibiting the rich from hunting. The remainder of this
first treatise is of a miscellaneous character, referring to the
following subjects :—The H4isar of time, priests passing away
in idolatry, the discussion of religion, ceremonies not done
aright, throwing a corpse into the sea, evil of eating in the
dark, the four kinds of worship, when the angels should
be invoked in worship, the ephemeral nature of life, proper
looseness for a girdle, when the sacred cake set aside for the
guardian spirits can be used, maintaining a fire where awoman
is pregnant, providing a tank for ablution, the G&thas not
to be recited over the dead, food and drink not to be thrown
away to the north at night, unlawful slaughter of animals,
how the corpse of a pregnant woman should be carried,
forgiveness of trespasses, evil of walking without boots,
when the sacred girdle is to be assumed, breaking the spell
of an inward prayer, ten women wanted at childbirth, and
how the infant is to be treated, sin of beating an innocent
person, evil of a false judge, men and women who do not
marry, a toothpick must be free from bark, acknowledging
the children of a handmaid, advantage of offspring and of
excess in almsgiving, prayer on lying down and getting up,
Avesta not to be mumbled, doubtful actions to be avoided
or consulted about, evil of laughing during prayer, crowing
of a hen, treatment of a hedgehog, after a violent death
corruption does not set in immediately, necessity of a dog’s
gaze, putrid meat and hairy cakes or butter unfit for cere-
monies, when a woman can do priestly duty, &c.
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The second part also commences with the names and
amounts of the various degrees of sin, followed by the pro-
per meat-offerings for various angels and guardian spirits.
Next come miscellaneous observations on the following
subjects :—The simplest form of worship, necessity of sub-
mitting to a high-priest, advantage of a fire in the house,
sin of clothing the dead, presentation of holy-water to the
nearest fire after a death, nail-parings to be prayed over,
advantage of light at childbirth, offerings to the angels,
maintaining a fire where a woman is pregnant and a child
is born, a toothpick must be free from bark, acknowledging
the children of a handmaid, advantage of offspring and of
excess in almsgiving, evil of drawing well-water at night,
food not to be thrown away to the north at night, advantage
of prayer at feasts, treatment of a hedgehog, praying when
washing the face, the proper choice of a purifying priest, no
one should be hopeless of heaven, necessity of a wife being
religious as well as her husband, the ceremonies which are
good works, and the cause of sneezing, yawning, and sigh-
ing. These are followed by a long account of the mystic
signification of the Githas, with some information as to the
errors which may be committed in consecrating the sacred
cakes,and how the beginning of the morning watch is to be
determined.

The third part, or appendix, commences with an account
of how each of the archangels can be best propitiated, by a
proper regard for the particular worldly existence which he
specially protects. This is followed by a statement of the
various degrees of sin, and of the amount of good works
attributed to various ceremonies. Then come some account -
of the ceremonies after a death, particulars of those who
have no part in the resurrection, the duty of submission to
the priesthood, whether evil may be done for the sake of -
good, the place where people will rise from the dead,
Aéshm’s complaint to Aharman of the three things he could
not injure in the world, the occasions on which the Ahuna-
var formula should be recited, and the number of recitals
that are requisite, &c. And, finally, statements of the
lengths of midday and afternoon shadows, blessings invoked
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from the thirty angels and archangels who preside over the
days of the month, and the special epithets of the same.

With regard to the age of this treatise we have no precise
information.  All three parts are found in a MS. (M6)
which was written in A.D. 1397 (see p. xxix), and nearly
the whole is also found in the MS. K20, which may be a
few years older (see p. xxvii), and in which the first part of
the Shéyast l4-shdyast is followed by a Persian colophon
dated A.Y. 700 (A.D. 1331), copied probably from an older
MS. The text in both these old MSS. seems to have been
derived almost direct from the same original, which must
have been so old when M6 was written that the copyist
found some words illegible (see notes on Chaps. VIII, 19,
X, 34, XII, 14, 15, &c.) Now it is known from a colophon
that a portion of M6, containing the book of ArdA-Viraf
and the tale of GOst-i Fryand, was copied from a MS.
written in A.D. 1249 ; and we may safely conclude that the
Shiyast li-shiyast was copied, either from the same MS,,
or from one fully as old. So far, therefore, as external evi-
dence goes, there is every reason to suppose that the whole
of the Shayast 14-shdyast, with its appendix’, was existing
in a MS. written about 630 years ago.

But internal evidence points to a far higher antiquity
for the first two parts, as the compilers of those treatises
evidently had access, not only to several old commentaries,
but also to many of the Nasks, which have long been lost.
Thus, the first treatise contains quotations from the com-
mentaries of Afarg, Gogdsasp, Kashtans-blgéd, Médok-
mah, Réshan, and Séshyans, which are all frequently
quoted in the Pahlavi translation of the Vendidad (see Sls.
I, 3, 4, notes); besides mentioning the opinions of Mard-
b0d, Nérydsang, Nosii Barz-Mitr6, and Vand-Aftharmazd,
who are rarely or never mentioned in the Pahlavi Vendidad.
It also quotes no less than eleven of the twenty Nasks or
books of the complete Mazdayasnian literature which are
no longer extant, besides the Vendidad, the only Nask that
still survives in the full extent it had in Sasanian times.

! Except Chaps. XXII, XXIII (see the note on the heading of Chap. XXII). -
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The Nasks quoted are the StOdgar (Sls. X, 8), the Bagh
(X, 26), the Didmd4d (X, 22), the Pazén (IX, g), the Ratds-
tattih (X, 29), the Kidrast (X, 28), the Spend (X, 4), the
Nihadtm (X, 3, 22, 23), the Dabasrigéd (X, 13), the Has-
pdram (X, 21), and the Sakddum (X, 25), very few of which
are mentioned even in the Pahlavi Vendidad. The second
treatise mentions only one commentator, Vand-Atharmazd,
but it quotes eight of the Nasks no longer extant; these
are the Stddgar (Sls. XII, 32), the Damdad (XII, 5, 15),
the Spend (XII, 3, 11, 15, 29), the Bag-yasné (XII, 17),
the Nihadam (XII, 15, 16), the Hasparam (XII, 1, 7, 14,
31, XIII, 17), the Sakadom (XII, 2, 10, 12, XIII, 30), and
the Hadékht (XII, 19, 30, XIII, 6, 10).

Of two of these Nasks, the Bagh and HAado6kht, a few
fragments may still survive (see notes on Sls. X, 26, Haug’s
Essays, p. 134, B. Yt. III, 25), but those of the latter Nask do
not appear to contain the passages quoted in the Shiyast
14-shiyast. With regard to the rest we only know that the
Damdéd, Haspiram, and Sakidtm must have been still in
existence about A.D. 881, as they are quoted in the writings
of Zid-sparam and Mandskihar, sons of Ytdan-Yim, who
lived at that time (see pp. xlii, xlvi); and the Nihadim
and Hspiram are also quoted in the Pahlavi Vendidad.
It is true that the Dinkard gives copious information about
the contents of all the Nasks, with two or three exceptions ;
and the Dinkard seems to have assumed its present form
about A.D. 9oo (see Bund. XXXIII, 11, notes); but its last
editor was evidently merely a compiler of old fragments,
so there is no certainty that many of the Nasks actually
existed in his time.

Thus far, therefore, the internal evidence seems to prove
that the two treatises called Shiyast 14-shayast, which con-
stitute the first two parts of the present translation, are
more than a thousand years old. On the other hand, they
cannot be more than three centuries older, because they
frequently quote passages from the Pahlavi Vendidad
which, as we have seen (p. xlvi, note 1), could not have as-
sumed its present form before the time of Khdsré Néshir-
van (A.D. 531-579). As they contain no reference to any
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interference of the governing powers with the religion or
priesthood, it is probable that they were written before the
Muhammadan conquest (A.D. 636-651), although they do
not mention the existence of any ‘king of the kings,’ the
usual title of the Sasanian monarchs. And this probability
is increased by there being no direct mention of Muham-
madanism among the contemporary religions named in
Chap. VI, 7, unless we assume that passage to be a quota-
tion from an earlier book. We may, therefore, conclude,
with tolerable certainty, that the Pahlavi text of the first
two parts of the present translation of the Shayast 14-
shayast was compiled some time in the seventh century;
but, like the Bundahis and Bahman Yast, it was, for the
most part, a compilation of extracts and translations from
far older writings, and may also have been rearranged
shortly after the Muhammadan conquest.

The fragments which are collected in the appendix, or
third part of the present translation, are probably of various
ages, and several of them may not be more than seven cen-
turies old. The commentator Bakht-ifrid, whose work
(now lost) is quoted in Chap. XX, 11, may have lived in
the time of Khasrd Néshirvin (see B. Yt. I, 7). And
Chap. XXI must certainly have been written in Persia, as
the lengths of noonday shadows which it mentions are only
suitable for 32° north latitude. As regards the last two
chapters we have no evidence that they are quite five cen-
turies old.

For the Pahlavi text of the Shédyast li-shiyast and its
appendix we have not only the very old codex M6 (sce
p. xxix) for the whole of it, but also the equally old codex
K20 (see p. xxvii) for all but Chaps. XV-XVII, XX, XXII,
and XXIII in the appendix. In M6 the first two parts are
separated by twenty folios, containing the Farhang-i Oim-
khadk, and the second part is separated from the first
three chapters of the appendix by four folios, containing
the Patit-i Kh@; the next three chapters of the appendix
are from the latter end of the second volume of M6, Chap.
XXTIis from the middle of the same, and the last two chap-
ters are from some additional folios at the beginning of the
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first volume. In K20 the first two parts are separated by
ninety-two folios, containing the Farhang-i Oim-khadak,
Bundahis, Bahman Yast, and several other Pahlavi and
Avesta texts ; Chap. XVIII precedes the first part, Chap.
XIX precedes the second part, and Chap. XXI is in an
eariier part of the MS.

Derived from K20 are the two modern copies P7 and
K21 (see p. xxviii). Derived from M6 are the modern
copy of the first two parts in Mg (No. g of the Haug col-
lection in the State Library at Munich), a copy of Chaps.
XIV, XV in L15 (No. 15 of the collection of Avesta and
Pahlavi MSS. in the India Office Library at London), a
copy of Chap. XX, 4-17 in O121 (No. 121 of the Ouseley
collection in the Bodleian Library at Oxford, see p. xxx),
and a copy of Chap. XVIII in Dastr Jimaispji's MS. of
the Bundahis at Bombay. While an independent Pahlavi
version of Chap. XXIII occurs in a very old codex in the
library of the high-priest of the Parsis at Bombay, which
version has been used for the text of the present transla-
tion, because that chapter is incomplete in M6,

Pazand versions of some of the chapters, chiefly in the
appendix, are to be found in some MSS,, but all derived
apparently from M6. Thus, in the Pizand MSS. L7 and
L22 (Nos. 7 and 22 in the India Office Library at London,
see p. xxxi), written in Avesta characters, Chaps. XVIII,
XX, XV follow the last chapter of the Bundahis, and Chap.
XIV occurs a few folios further on. And in the Pizand
MS. M7 (No. 7 of the Haug collection in the State Library
at Munich), written in Persian characters, the following
detached passages occur in a miscellaneous collection of
extracts (fols. 126-133):—Chaps. XX, 14-16, X, 18, 19,
IX, g, 10, XX, 12, 13, 4, 5, VIII, 2, 4-14, XX, 11. A Per-
sian version of Chap. XVIII also occurs in M5 (No. 5 of
the same collection) on fol. 54.

It does not appear that the Shiyast ld-shiyast has ever
been hitherto translated into any European language?, nor

! Except Chap. XVIII, which was translated into German by Justi, as the
last chapter of his translation of the Bundahis (see p. xxvi).
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is any Persian or Gugariti translation of it known to the
present translator, though a good deal of the matter it con-
tains may be found in the Persian Rivdyats, but generally
given in a different form. Owing to the technical charac-
ter of the treatise, it is hazardous for any one but a Parsi
priest to attempt to translate it, so that errors will, no
doubt, be apparent to the initiated in the present transla-
tion. At the same time it must not be forgotten that the
laws and customs mentioned in the text were those current
in Persia twelve centuries ago, which may be expected to
differ, in many details, from those of the Parsis in India at
the present day. This is a consideration which a Parsi
translator might be too apt to ignore; so that his thorough
knowledge of present customs, though invaluable for the
decipherment of ambiguous phrases, might lead him astray
when dealing with clear statements of customs and rules
now obsolete and, therefore, at variance with his precon-
ceived ideas of propriety.

7. CONCLUDING REMARKS.

The Pahlavi texts selected for translation in this volume
are specimens of three distinct species of writings. Thus,
the Bundahis and its appendix, which deal chiefly with
cosmogony, myths, and traditions, may be roughly com-
pared to the book of Genesis. The Bahman Yast, which
professes to be prophetical, may be likened unto the Apoca-
lypse. And the Shiyast 1i-shdyast, which treats of reli-
gious laws regarding impurity, sin, ritual, and miscellaneous
matters, bears some resemblance to Leviticus. But, though
thus dealing with very different subjects, these texts appear
to have all originated in much the same manner, a manner
which is characteristic of the oldest class of the Pahlavi
writings still extant. All three are full of translations from
old Avesta texts, collected together probably in the latter
days of the Sasanian dynasty, and finally rearranged some
time after the Muhammadan conquest of Persia; so that,
practically, they may be taken as representing the ideas
entertained of their prehistoric religion by Persians in the

€ 2
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sixth century, but modified so far as to suit the taste and
exigencies of the tenth.

But, notwithstanding the wide range of subjects embraced
by these texts, it would be rash for the reader to assume
that they afford him sufficient information for forming a
decided opinion as to the character of the Parsi religion.
The texts translated in this volume contain barely one-
eleventh part of the religious literature extant in the Pah-
lavi language, without taking the Pahlavi versions of existing
Avesta texts into account, which latter are even more
important than the former, from a religious point of view,
as they are considered more authoritative by the Parsis
themselves, What proportion the literature extant may
bear to that which is lost it is impossible to guess; but,
omitting all consideration of the possible contents of the
lost literature, it is obvious that the remaining ten-elevenths
of that which is extant may contain much which would
modify any opinion based merely upon the one-eleventh
here translated. What the untranslated portion actually
contains no one really knows. The best Pahlavi scholar
can never be sure that he understands the contents of
a Pahlavi text until he has fully translated it ; no amount
of careful reading can make him certain that he does not
misunderstand some essential part of it, and were he to
assert the contrary he would be merely misleading others
and going astray himself. How far the translations in this
volume will enable the reader to judge of the Parsi religion
may perhaps be best understood by considering how far
a careful perusal of the books of Genesis, Leviticus, and
the Revelation, which constitute one-eleventh part of the
Protestant Bible, would enable him to judge of Christianity,
without any further information.

But,‘though these translations must be considered merely
as a contribution towards a correct account of medizval
Zoroastrianism, the Bundahis does afford some very defi-
nite information upon one of the fundamental doctrines of
that faith. The Parsi religion has long been represented by
its opponents as a dualism ;' and this accusation, made in
good faith by Muhammadan writers, and echoed more



INTRODUCTION. Ixix

incautiously by Christians, has been advanced so strenu-
ously that it has often been admitted even by Parsis them-
selves, as re; rds;the medizval form of their faith. But
neither partyl séem# to have fairly considered how any
religion which admits the personality of an evil spirit, in
order to account for the existence of evil, can fail to become
a dualism to a certain extent. If, therefore, the term is to
be used in controversy, it behoves those who use it to define
the limits of objectionable dualism with great precision,|so
as not to include most of the religions of the world, their
own among the number.

If it be necessary for a dualism that the evil spirit be
omnipresent, omniscient, almighty, or eternal, then is the

" Parsi religion no dualism. A\’I’he Bundahis distinctly asserts
that the evil spirit is not omniscient and almighty (Chap.
I, 16) ; that his understanding is backward (I, 3, 9), so that
he was not aware of the existence of Atharmazd till he
arose from the abyss and saw the light (I, 9); that he is
unobservant and ignorant of the future (I, 19) till it is
revealed to him by AGharmazd (I, 21); that his creatures
perish at the resurrection (I, 7, 21), and he himself becomes
impotent (I, 21, III, 1) and will not be (I, 3, XXX, 32).
Nowhere is he supposed to be in two places at once, or to
know what is occurring elsewhere than in his own presence.
So far, his powers are considerably less than those gene-
rally assigned by Christians to the devil, who is certainly
represented as being a more intelligent and ubiquitous
personage. | ‘On the other hand, Aharman is able to pro-
duce fiends and demons (Chap. I, 10, 24), and the noxious
creatures are said to be his (III, 15, XIV, 30, XVIII, 2);:in
which respects he has probably rather more power than
the devil, although the limits of the latter’s means of pro-
ducmg evil are by no means well defined.

The origin and end of Aharman appear to be left as
uncertain as those of the devil, and, altogether, the resem-
blance between these two ideas of the evil spirit is remark-
ably close; in fact, almost too close to admlt of the possibility
of their being ideas of different origin. “The only important
differences are that Zoroastrianism does not believe in an



Ixx PAHLAVI TEXTS.

eternity of evil as Christianity doigj and that Christianity
- has been content to leave all its other ideas about the devil
in a very hazy and uncertain form, while Zoroastrianism
has not shrunk from carrying similar ideas to their logical
conclusion. If, therefore, a belief in Aharman, as the author
of evil, makes the Parsi religion a dualism, it is difficult to
understand why a belief in the devil, as the author of evil,
does not make Christianity also a dualism. At any rate,
it is evident from the Bundahis that a Christian is treading
on hazardous ground when he objects to Zoroastrianism on
the score of its dualism.

Another misrepresentation of the Parsi religion is shown
to have no foundation in fact, by a passage in the Selections
of Zad-sparam. \Several writers, both Greek and Armenian,
contemporaries of the Sasanian dynasty, represent the Per-
sians as believing that both Atharmazd and Aharman were
produced by an eternal being, who is evidently a personifi-
cation of the Avesta phrase for ‘boundless time.’ This
view was apparently confirmed by a passage in Anquetil
Duperron’s French translation of the Vendidad (XIX,
32-34), but this has long been known to be a mistrans-
lation due to Anquetil’s ignorance of Avesta grammar ;\so
that the supposed doctrine of ‘boundless time’ being the
originator of everything is not to be found in the Avesta;\
still it might have sprung up in Sasanian times.| But the
Selections of Zad-sparam (I, 24) distinctly state ﬁflat Adhar-
mazd produced the creature Z6rvan (precisely the term used
in the phrase ‘ boundléss time’ in the Avesta). Here ‘time,’
although personified, is represented as a creature of Athar-
mazd, produced after the first appearance of Aharman ;
which contradicts the statement of the Greek and Armenian
writers completely, and shows how little reliance can be
placed upon the assertions of foreigners regarding matters
which they view with antipathy or prejudice.

With reference to the general plan of these translations
of Pahlavi texts a few remarks seem necessary. In the first
place, it will be obvious to any attentive reader of this
introduction that a translator of Pahlavi has not merely to
translate, but also to edit, the original text; and, in some
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cases, he has even to discover it. Next, as regards the
translation, it has been already mentioned (p. xxvi) that
the translator’s object is to make it as literal as possible ;
in order, therefore, to check the inevitable tendency of free
translation to wander from the meaning of the original
text, all extra words added to complete the sense, unless
most distinctly understood in the original, are italicised in
the translation. And in all cases that seem doubtful the
reader’s attention is called to the fact by a note, though it
is possible that some doubtful matters may be overlooked.

The notes deal not only with explanations that may be
necessary for the general reader, but also with various
readings and other details that may be useful to scholars;
they are, therefore, very numerous, though some passages
may still be left without sufficient explanation. References
to the Vendidad, Yasna, and Visparad are made to Spiegel’s
edition of the original texts, not because that edition is supe-
rior, or even equal, in accuracy to that of Westergaard, but
because it is the only edition which gives the Pahlavi
translations, because its sections are shorter and, therefore,
reference to them is more definite, and because the only
English translation of the Awvesta hitherto existing! is
based upon Spiegel’s edition, and is divided into the same
sections.

No attempt has been made to trace any of the myths
or traditions farther back than the Avesta, whence their
descent is a fact that can hardly be disputed. To trace
them back to earlier times, to a supposed Indo-Iranian
personification or poetic distortion of meteorological phe-
nomena, would be, in the present state of our knowledge,
merely substituting plausible guesses for ascertained facts.
In many cases, indeed, we have really no right to assume
that an Avesta myth has descended from any such Indo-
Iranian origin, as there have been ample opportunities for
the infiltration of myths from other sources, yet unknown,

1 Bleeck’s Avesta; the Religious Books of the Parsees; from Professor
Spiegel's German Translation; London, 1864. Not much reliance can be
placed upon the correctness of this translation, owing to defects in the
German one.
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among the many nations with which the religion of the
Avesta has come in contact, both before and since the
time of Zaratst. For, notwithstanding the ingenious rhe-
toric of the expounders of myths, it is still as unsafe, from
a scientific point of view, to disbelieve the former existence
of ZaratQist as it is to doubt that of Moses, or any other
practically prehistoric personage, merely because mythic
tales have gathered about his name in later times, as they
always do about the memory of any individual who has
become famous or revered.

In many cases the original Pahlavi word is appended, in
parentheses, to its English equivalent in the translation.
This has been done for the sake of explanation, when the
word is technical or rare, or the translation is unusual. For,
with regard to technical terms, it has been considered best,
in nearly all cases, to translate them by some explanatory
phrase, in preference to filling the translation with foreign
words which would convey little or no distinct meaning to
the general reader. Some of these technical terms have
almost exact equivalents in English, such as those trans-
lated ¢ resurrection’ and ‘demon,’ or can be well expressed
by descriptive phrases, such as ‘sacred twigs’ and ‘sacred
cakes.” Other terms are only approximately rendered by
such words as ‘archangel’ and ‘angel ;' others can hardly
be expressed at all times by the same English words, but
must change according to the context, such as the term
variously rendered by °worship, ceremonial, prayer, or
rites” While the meaning of some few terms is so tech-
nical, complicated, or uncertain, that it is safer to use
the Pahlavi word itself, such as Tan4pthar, Frasast, Géti-
kharid, Dvizdah-h6m4st, &c.

The following is a list of nearly all the technical terms that
have been translated, with the English equivalents generally
used to express them :—Afrin, ‘blessing;’ aharmok,
‘apostate, heretic;’ aharbg, ‘righteous;’ aharibs-dad,
‘alms, almsgiving;’ akdiné, ‘infidel;” ameshéspend,
‘archangel ;’ armést, ‘helpless;’ ast-h6mand, ¢ material;’
a0so6frid, ¢ propitiation, offering;” bagh6-bakhté, ¢divine
providence;’ bares6m, ‘sacred twigs or twig-bundle;’

EEEE——T
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baresémdan, ‘twig stand;’ dakhmak (Huz. khazin),
‘ depository for the dead ;’ dashtanistan, ‘place for men-
struation;” dind, ‘religion, revelation, religious rites;’
driyin-glyisnih, ‘unseasonable chatter;’ drevand,
‘wicked;’ dréné, ‘sacred cake; drog, ‘fiend;’ frasha-
kard, ‘renovation of the universe;’ fravihar, ‘guardian
spirit;’ fravardik4n, ‘days devoted to the guardian spirits;’
ganrik maindk, ‘evil spirit;’ gargisn, ‘confession of
sin;’ gis, ‘period of the day, time;’ gdsinbér, ‘season-
festival;’ gasnd, ‘feast;’ gdQs-dik (Av. gdus hudhau),
‘ meat-offering, sacred butter;’ gavid-rastakin, ‘the he-
terodox ;' giv (Av. gdus givya), ‘sacred milk;’ géméz,
‘bull’s urine;” haméma4l, ‘accuser;’ hamréd, ‘direct pol-
tution, contagion;’ haziral, ‘millennium;’ hikhar, ‘bo-
dily refuse;’ kir, ‘duty;’ késhvar, ‘region;’ khayebit,
¢destroyer;’ khrafstar, ‘noxious creature;” khvéttk-das,
‘next-of-kin marriage;’ kirfak, ‘good works;’ kastik,
*sacred thread-girdle;’ magh, ‘stone ablution-seat;’ mai-
nok, ‘spirit ;" marg-argén, ‘ worthy of death, mortal sin;’
myazd, ‘feast, sacred feast;’ nasii, ‘ corpse, dead matter ;’
nasdi katak, ‘corpse chamber ;' nirang, ‘religious formula,
ritual;’ nfrangistan, ‘code of religious formulas;’ niya-
yisn, ‘salutation;’ padim, ‘mouth-veil;’ padiydvih,
‘ablution, ceremonial ablution ;’ pAhlam ahvin, ‘best ex-
istence;’ paitréd, ¢indirect pollution, infection ;’ paraho6m,
‘hdm-juice;’ parik, ‘witch;’ patitih, ‘renunciation of
sin;’ patiyéarak, ‘adversary;’ pdryddkéshih, ‘ primitive
faith;’ rad, ‘chief, spiritual chief, primate, high-priest;’
ristikhéz ‘resurrection;’ sattth, ‘the three nights;’
séd4, ‘demon;’ shapik, ‘sacred shirt;’ shndyisn, ¢ pro-
pitiation, gratification;’ shnfiman, ‘dedication formula,
propitiation ;’ spénik maindk, ‘beneficent spirit;’ tan0-i
pasing, ‘future existence;’ tdgisn, ‘retribution;’ téra-i
khad(-dad, ‘ primeval ox;’ vig, ‘inward prayer;’ vigdrisn,
‘atonement for sin;’ vishdd-dGbArisnih, ‘running about
uncovered;’ yasnd, ‘ritual;’ yast, ¢ prayers, ritual, form
of prayer, worship, consecration;’ yastang, ‘ to consecrate,
solemnize, propitiate, reverence;’ yatak, ‘wizard;’ yaz-
dan, ‘angels, sacred beings, celestial beings, God ;’ yazisn,
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‘ceremonial, ceremony, sacred ceremony, ceremonial wor-
ship, worship, reverence, rites, prayer;’ yédaté, ‘angel;’
zand, ‘commentary;’ zO6har or z0r, ‘holy-water;’ z0t,
‘officiating priest.’

With regard to the orthography of Pahlavi names and
words, advantage has been taken of the system of trans-
literation adopted for this series of Translations of the
Sacred Books of the East, by making use of italics for the
purpose of distinguishing between certain Pahlavi letters
which were probably pronounced very nearly alike. Thus,
besides the usual letters | for v and § for z, the Pahlavi
letter ¢ is often used to denote those same sounds which,
in such cases, are represented by the italic letters  and
2. An extension of the same mode of distinction to the
letters 1 and r would be desirable, but has not been
attempted in this volume; these two letters are usually
written %), but in a few words they are represented by | or
by b, in which cases they would be better expressed by
the italics /and ». Some attempt has been made to adhere
to one uniform orthography in such names as occur fre-
quently, but as there is no such uniformity in the various
languages and writings quoted, nor even in the same manu-
script, some deviations can hardly be avoided.

In conclusion it may be remarked that a translator of
Pahlavi generally begins his career by undervaluing the
correctness of Pahlavi texts and the literary ability of their
authors, but he can hardly proceed far without finding
abundant reason for altering his opinion of both. His
depreciatory view of Pahlavi literature is generally due
partly to want of knowledge, and partly to his trusting
too much to the vile perversions of Pahlavi texts usually
supplied by Pdzand writers. But as his knowledge of
Pahlavi increases he becomes better able to appreciate
the literary merits of the texts. If the reader should have
already formed some such low estimate of the ability of
Pahlavi writers, it may be hoped that these translations
will afford him sufficient reason for changing his opinion ;
if not, they will have signally failed in doing those writers
justice.
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OBSERVATIONS.

1. For all divisions into chapters and sections the translator is
responsible, as the original text is written continuously, with very
few stops marked.

2. Italics are used for any English words which are not ex-
pressed, or fully understood, in the original text, but are added to
complete the sense of the translation.

3. Oriental words are usually ‘spaced’ Italics occurring in
them, or in names, are intended to represent certain peculiar Ori-
ental letters. The italic consonants d, #, » may be pronounced
as in English; but g should be sounded like j, 4v like wh, % like
ch in ‘church,’ ~ like ng, s like sh, g like French j. For further
information, see ¢ Transliteration of Oriental Alphabets adopted for
the Translations of the Sacred Books of the East’ at the end of
the volume.

4. In Pahlavi words all circumflexed vowels and any final  are
expressed in the Pahlavi original, but all other vowels are merely
understood.

5. In the translation, words in parentheses are merely explana-
tory of those which precede them.

6. Abbreviations used are:—Av. for Avesta. DAid. for Didi-
stin-i Dinik. Huz. for Huzviris. Mkh. for Mainy8-i-khard, ed.
West. Pahl. for Pahlavi. P4z, for P4zand. Pers. for Persian.
Sans. for Sanskrit. Vend. for Vendiddd, ed. Spiegel. Visp. for
Visparad, ed. Sp. Yas. for Yasna, ed. Sp. Ytr for Yast, ed.
Westergaard.

7. The manuscripts mentioned in the notes are :—

K20 (about 500 years old), No. 20 in the University Library at
Kopenhagen.

K2ob (uncertain date), a fragment of the text, No. 20b in the
same library.

M6 (written A.p. 139%), No. 6 of the Haug Collection in the
State Library at Munich.

TD (written about A.p. 1530), belonging to Mobad Tehmuras
Dinshawji Anklesaria at Bombay.



BUNDAHIS,

CHAPTER I,

o. In the name of the creator Attharmazd.

1. The Zand-4k4s (‘Zand-knowing or tradition-
informed’)?, which is first about Adharmazd’s original
creation and the antagonism of the evil spirit? and
afterwards about the nature of the creatures from
the original creation till the end, which is the future
existence (tan@-f pasind). 2. As revealed by the
religion of the Mazdayasnians,sofit is declared that
Atharmazd is supreme in omniscience and goodness,

! The Pizand and most of the modern Pahlavi manuscripts
have, ¢ From the Zand-ik4s,” but the word min, ‘from,” does not
occur in the old manuscript Kzo, and is a modern addition to
M6. From this opening sentence it would appear that the author
of the work gave it the name Zand-4kés.

? The Avesta Angra-mainyu, the spirit who causes adversity or
anxiety (see Darmesteter’s Ormazd et Ahriman, pp. 92—95); the
Pahlavi name is, most probably, merely a corrupt transliteration of
the Avesta form, and may be read Ganrdk-mafndk, as the Avesta
Spesta-mainyu, the spirit who causes prosperity, has become
Spénik-maindk in Pahlavi. This latter spirit is represented by
Afiharmazd himself in the Bundahis. The Pahlavi word for ‘spirit,’
which is read mad8nad by the Parsis, and has been pronounced
minavad by some scholars and min81 by others, is probably a
corruption of maindk, as its Sasanian form was mind. If it were
not for the extra medial letter in ganrdk, and for the obvious
partial transliteration of spé&n4k, it would be preferable to read
ganik, ‘smiting,” and to derive it from a supposed verb gandan, ‘to
smite’ (Av. ghna), as proposed by most Zendists. A Parsi would
probably suggest gandan, ‘to stink.’

B2
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and unrivalled? in splendour; the region of light is
the place of Atharmazd, which they call ‘endless
light, and the omniscience azd goodness of the
unrivalled Attharmazd is what they call ‘revelation®}
3. Revelation is the explanation of both sprrils
together ; one is he who is independent of unlimited
time 3, because Aftharmazd and the region, religion,
and time of Atharmazd were and are and ever
will be; while Aharman* in darkness, with backward
understanding and desire for destruction, was ¢% the
abyss, and it is 4¢ who wz// not be; and the place
of that destruction, and also of that darkness, is
what they call the ‘endlessly dark.” 4. And between
them was empty space, ¢#4a! is, what they call ‘air,’
in which is now Zkeir meeting.|

5. Both are limited and unlimited spirits, for the
supreme is that which they call endless light, and
the abyss that which is endlessly dark, so that be-
tween them is a void, and one is not connected with

! Reading aham-kaf, ¢ without a fellow-sovereign, peerless, un-
rivalled, independent.” This rare word occurs three times in §§ 2,
3, and some Pizand writers suggest the meaning * everlasting’ (by
means of the Persian gloss hamfsah), which is plausible enough,
but hdmak{ would be an extraordinary mode of writing the very
common word ham4#, ¢ ever.’

2 The word dind (properly dénd), Av. daéna, being traceable
to a root df, ‘to see,” must originally have meant ‘a vision’ (see
Haug’s Essays on the Religion of the Parsis, 2nd ed. p. 153, note 2),
whence the term has been transferred to ‘religion’ and all religious
observances, rules, and writings ; so it may be translated either by .
‘religion’ or by ‘revelation.’

 This appears to be the meaning, but the construction of § 3 is
altogether rather obscure, and suggestive of omissions in the text.

* The usual name of the evil spirit; it is probably an older cor-
ruption of Angra-mainyu than Ganrik-mainék, and a less
technical term. Its Sasanian form was Aharmani.
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the other; and, again, both spirits are limited as to
their own selves. 6. And, secondly, on account of
the omniscience of Atharmazd, both things are in
the creation of Aftharmazd, the finite and the infinite;
for this they know is that which is in the covenant
of both spirits.] 7. And, again, the complete sove-
reignty of the creatures of AGharmazd is in the
future existence, and that also is unlimited for ever
and everlasting; and‘the creatures of Aharman will
perish at the time when? the future existence occurs,
and that also is eternity.)

8. Afharmazd, through omniscience, knew that
Aharman exists, ezd whatever he schemes he in-
fuses with malice and greediness till the end; and
because He accomplishes the end by many means,
He also produced spiritually the creatures which
were necessary for those means, and they remained
three thousand years in a spiritual sfaZe, so that they
were unthinking 2 and unmoving, with intangible
bodies

9. ﬁ‘he evil spirit, on account of backward know-
ledge, was not aware of the existence of AQharmazd;|
and, afterwards, he arose from the abyss, and came
in unto the light which he saw. 10. Desirous of
destroying, and because of %zs malicious nature, he

! Substituting amat, ‘when,’ for mfin, ‘which,’ tyo Huzviris
forms which are frequently confounded by Pahlavi copyists be-
cause their Pizand equivalents, ka and ke, are nearly alike.

* Reading aminidir in accordance with M6, which has amini-
dAr in Chap. XXXIV, 1, where the same phrase occurs. Windisch-
mann and Justi read amfiitir, ‘uninjured, invulnerable,’ in both
places. This sentence appears to refer to a preparatory creation of
embryonic and immaterial existences, the prototypes, fravashis,
spiritual counterparts, or guardian angels of the spiritual and
material creatures afterwards produced.
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rushed in to destroy that light of Atharmazd unas-
sailed by fiends, and he saw its bravery and glory
were greater than his own; so he fled back to the
gloomy darkness, and formed many demons and
fiends ; and the creatures of the destroyer arose for
violence.

11. Attharmazd, by whom the creatures of the evil
spirit were seen, creatures terrible, corrupt, and bad,
also considered them not commendable (borzisntk).
12. Afterwards, the evil spirit saw the creatures of
Agharmazd; they appeared many creatures of de-
light (vayah), enquiring creatures, and they seemed
to him commendable, and he commended the crea-
tures and creation of Atharmazd.

13. Then Atharmazd, with a knowledge! of which
way the end of the matter would be, went to meet
the evil spirit, and proposed peace to him, azd spoke
thus: ¢Evil spirit! bring assistance unto my crea-
tures, and offer praise! so that, in reward for it,
ye (you and your creatures) may become immortal
and undecaying, hungerless and thirstless.’

14. And the evil spirit shouted thus®: ‘ I wz// not
depart, I wi// not provide assistance for thy crea-
tures, I wz// not offer praise among thy creatures,
and I am not of the same opinion with thee as to
good things. I wi// destroy thy creatures for ever
and everlasting; moreover, I wi// force all thy
creatures into disaffection to thee and affection for
myself.”  15. And the explanation thereof is this,
that the evil spirit reflected in this manner, that

! The Huz. khavitfinast stands for the Piz. dinist with the
meaning, here, of ¢ what is known, knowledge,’ as in Persian.

* Literally, ‘And it was shouted by him, the evil spirit, thus:’
the usual idiom when the nominative follows the verb.
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Atharmazd was helpless as regarded him?, therefore
He proffers peace; and he did not agree, but bore
on even into conflict with Him.

{16. And Atharmazd spoke thus: ‘You are not
omniscient and almighty, O evil spirit! so that it is
not possible for thee to destroy me, and it is not
possible for thee to force my creatures so that they
will not return to my possession.’]

17. Then AGharmazd, through omniscience, knew
that: If I do not grant a period of contest, then it
will be possible for him to act so that he may be
able to cause the seduction of my creatures to him-
self.] As even now there are many of the inter-
mixture of mankind who practise wrong more than
right. (18. And Atharmazd spoke to the evil spirit
thus: ‘ Appoint a period! so that the intermingling
of the conflict may be for nine thousand years.’ For
he knew that by appointing this period the evil
spirit wou/d be undone.

19."Then the evil spirit, unobservant and through
ignorance, was content with that agreement i\ just
like two men quarrelling together, who propose a
time thus: Let us appoint such-and-such a day for a
fight.

20. Aoharmazd also knew this, through omni-
science, that within these nine thousand years, for
three thousand years everything proceeds 4y the will
of Atharmazd, three thousand years #iere zs an
intermingling of the wills of Atharmazd and Ahar-
man, and the last three thousand years the evil
" spirit is disabled,jand they keep the adversary away *
from the creatures.

! The words dé&n val stand for dén valman.
* That is, ‘the adversary is kept away.’ In Pahlavi the third
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21. [Afterwards, Attharmazd recited the Ahunavar
thus: Yath4 ah® vairy6 (‘as a heavenly lord is to
be chosen’), &c.! once, and uttered the twenty-one
words?; He also (exhibited to the evil spirit His
own triumph in the end, and the impotence of the
evil spirit, the annihilation of the demons, and the
resurrection and undisturbed future existence of the
creatures for everand everlasting. 22. And the evil
spirit, who perceived his own impotence and the
annihilation of the demons, became confounded, and
fell back to the gloomy darkness} even so as is
declared in revelation, that, when one of its (the
Ahunavar’s) three parts was uttered, the evil spirit
contracted 4:ss body through fear, and when two
parts of it were uttered he fell upon /%zs knees, and
when all of it was uttered (he became confounded

person plural is the indefinite person, as in English. These gooo
years are in addition to the 3000 mentioned in § 8, as appears more
clearly in Chap. XXXIV, 1.

1 This is the most sacred formula of the Parsis, which they have
to recite frequently, not only during the performance of their cere-
monies, but also in connection with most of their ordinary duties
and habits. It is neither a prayer, nor a creed, but a declaratory
formula in metre, consisting of one stanza of three lines, containing
twenty-one Avesta words, as follows :—

Yath4 ahfl vairyd, athé ratus, ashid 41d hati,

Vangheus dazd4 manangh6, skyaothnandm angheus maedAi,

Khshathrem#4 ahuri 4, yim dreguby6 dadad véstirem.
And it may be translated in the following manner : ‘As a heavenly
lord is to be chosen, so is an earthly master (spiritual guide), for
the sake of righteousness, f# ¢ a giver of the good thoughts of
the actions of life towards Mazda; and the dominion is for the
lord (Ahura) whom he (Mazda) has given as a protector for the
poor’ (see Haug’s Essays on the Religion of the Parsis, 2nd ed.
Pp- 125, 141).

? The word mArik must mean ‘word’ here, but in some other
places it seems to mean ¢ syllable’ or ¢ accented syllable.”
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and impotent as to the harm he caused the creatures
of AQharmazd, end he remained three thousand
years in confusion?.]

23. AGharmazd created 4s creatures in the con-
fusion of Aharman;/ first he produced Vohlman
(‘good thought’), by whom the progress of the
creatures of Afharmazd was advanced.

24. The evil spirit first created 2 Mitokht (* false-
hood’), and then Akéman (‘evil thought’).

25. The first of Afharmazd’s creatures of the
world was the sky, and his good thought (Voho-
man), by good procedure?, produced the light of
the world, along with which was the good religion
of the Mazdayasnians ! this was because the renova-
tion (frashakard) * which happens to the creatures
was known to him.  26. Afterwards arose Ardava-

! This is the first third of the gooo years appointed in §§ 18, 20,
and the second 3000 years mentioned in Chap. XXXIV, 1.

2 It is usual to consider d&dan (Huz. yehabfintan), when
traceable to Av. d4=Sans. dh4, as meaning to create,” but it can
hardly be proved that it means to create out of nothing, any more
than any other of the Avesta verbs which it is sometimes con-
venient to translate by create.” Before basing any argument upon
the use of this word it will, therefore, be safer to substitute the
word ¢ produce’ in all cases.

® Or it may be translated, ¢ and from it Vohfiman, by good pro-
cedure,’ &c. The position here ascribed to Vohfiman, or the good
thought of Aftharmazd, bears some resemblance to that of the Word
in John i. 1-5, but with this essential difference, that VohQiman is
merely a creature of Aftharmazd, not identified with him; for the
latter idea would be considered, by a Parsi, as rather inconsistent
with strict monotheism. The ‘light of the world’ now created
must be distinguished from the ‘ endless light’ already existing with
Afharmazd in § 2.

¢ The word frashakard, ¢ what is made durable, perpetuation,’
is applied to the renovation of the universe which is to take place
about the time of the resurrection, as a preparation for eternity.
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hist, and then Shatvaitrd, and then Spendarmad, and
then Horvadad, and then Amerbddad’.

27. From the dark world of Aharman were Ako-
man and Andar, and then Sdvar, and then N4kahéd,
and then TAirév and ZAirté?2.

28. Of Atharmazd’s creatures of the world, the
first was the sky; the second, water; the third,
earth; the fourth, plants; the fifth, animals; the
sixth, mankind.

CuarTER II.

0. On the formation of the luminaries.

1. Atharmazd produced illumination between the
sky and the earth, the constellation stars and those
also not of the constellations 3, then the moon, and
afterwards the sun, as I ska// relate.

! These five, with Vohiman and Aftharmazd in his angelic capa-
city, constitute the seven Ameshaspends, ¢ undying causers of pros-
perity, immortal benefactors,’ or archangels, who have charge of
the whole material creation. They are personifications of old Avesta
phrases, such as Voh@i-manb, ‘good thought;’ Asha-vahista,
¢ perfect rectitude;’ Khshathra-vairya, ‘desirable dominion;’
Spenta-Armaiti, ‘bountiful devotion;” Haurvat4d, ¢ complete-
ness or health;’ and Ameretéd, ¢ immortality.’

* These six demons are the opponents of the six archangels
respectively (see Chap. XXX, 29); their names in the Avesta are,
Akem-mand, ‘evil thought;’ Indra, Sauru, Naunghaithya, Tauru,
Zairika (see Vendidid X, 17, 18 Sp., and XIX, 43 W.), which have
been compared with the Vedic god Indra, Sarva (a name of Siva),
the Nésatyas, and Sans. tura, ‘diseased,’ and garas, ‘decay,’
respectively. For further details regarding them, see Chap. XXVIII,
7-13.

8 The word akhtar is the usual term in Pahlavi for a constella-
tion of the zodiac; but the term ap4ikhtar, ‘away from the akhtar,
means not only ‘the north,” or away from the zodiac, but also ‘a
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2. First he produced the celestial sphere, and the
constellation stars are assigned to it by him; espe-
cially these twelve whose names are Varak (the
Lamb), Tér4 (the Bull), Dé-patkar (the Two-figures
or Gemini), KalaZang (the Crab), Sér (the Lion),
Khosak (Virgo), Tariz0k (the Balance), Gazdim
(the Scorpion), Niméasp (the Centaur or Sagittarius),
Vahik?! (Capricornus), Dal (the Waterpot), and
Mshik (the Fish); 3. which, from their original
creation, were divided into the twenty-eight sub-
divisions of the astronomers 3, of which the names
are Padévar, Pésh-Parviz, Parviz, Paha, Avésar,
Besn, Rakhvad, Taraha, Avra, Nahn, Miy4n, Av-
dem, Méshéha, Spar, Husru, Srob, Nur, Gél, Garafsa,
Varant, Gau, Gof, Muru, Bunda, Kahtsar, Vaht,
Miyan, Kaht® 4. And all his original creations,

planet,’ which is in the zodiac, but apart from the constellations.
The meaning of akhtar, most suitable to the context here, appears
to be the general term ‘ constellation.’

! Written Nah4zik hete, both in K20 and M6, which may be
compared with Pers. nah4z, ¢ the leading goat of a flock ;” but the
usual word for ‘Capricornus’ is Vahik, asin Chap.V, 6. None of the
other names of the signs of the zodiac are written here in P4zand,
but it may be noted that if the ah in Vahik were written in Pizand
(that is, in Avesta characters), the word would become the same as
Nahésik in Pahlavi.

? Literally, ‘fragments of the calculators,’ khurdak-i hAmA4rikén.
These subdivisions are the spaces traversed daily by the moon
among the stars, generally called ¢ lunar mansions.’

3 All these names are written in Pizand, which accounts for
their eccentric orthography, in which both K20 and M6 agree very
closely. The subdivision Parviz is evidently the Pers. parvén,
which includes the Pleiades, and corresponds therefore to the
Sanskrit Nakshatra Kr/ttikd. This correspondence leads to the
identification of the first subdivision, Padévar, with the Nakshatra
Asvini. The P4zand names are so corrupt that no reliance can
be placed upon them, and the first step towards recovering the true
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residing in the world, are committed to them’; so
that when the destroyer arrives they overcome the
adversary and their own persecution, and the crea-
tures are saved from those adversities.

5. As a specimen of a warlike army, which is
destined for battle, they have ordained every single
constellation of those 6480 thousand small stars as
assistance; and among those constellations four
chieftains, appointed on the four sides, are leaders.
6. On the recommendation of those chieftains the
many unnumbered stars are specially assigned to the
various quarters and various places, as the united
strength and appointed power of those constella-
tions. 4. As it is said that Tistar is the chieftain of
the east, Satavés the chieftain of the west, Vanand
the chieftain of the south, and Haptok-ring the
chieftain of the north 2. 8. The great oze which they

Pahlavi names would be to transliterate the Pidzand back into Pah-
lavi characters. The ninth subdivision is mentioned in Chap. VII, &
by the name Avrak. ‘

! That is, to the zodiacal constellations, which are supposed to
have special charge of the welfare of creation.

2 Of these four constelations or stars, which are said to act as
leaders, there is no doubt that Hapt6k-ring, the chieftain of the
north, is Ursa Major ; and it is usually considered that Tistar, the
chieftain of the east, is Sirius ; but the other two chieftains are not
so well identified, and there may be some doubt as to the proper
stations of the eastern and western chieftains. It is evident, how-
ever, that the most westerly stars, visible at any one time of the
year, are those which set in the dusk of the evening; and east of
these, all the stars are visible during the night as far as those which
rise at daybreak, which are the most easterly stars visible at that
time of the year. Tistar or Sirius can, therefore, be considered
the chieftain of the eastern stars only when it rises before day-
break, which it does at the latter end of summer; and Haptdk-
ring or Ursa Major is due north at midnight (on the meridian below
the pole) at about the same time of the year. These stars, there-
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call a Gah (period of the day), which they say is the
great one of the middle of the sky, till jus¢ before
the destroyer came was the midday (or south) oze of
the five, that is, the Rapitvin .

fore, fulfil the conditions necessary for being chieftains of the east
and north at the end of summer, and we must look for stars capable
of being chieftains of the south and west at the same season. Now,
when Ursa Major is near the meridian below the pole, Fomalhaut
is the most conspicuous star near the meridian in the far south,
and is probably to be identified with Vanand the chieftain of the
south. And when Sirius rises some time before daybreak, Antares
(in Scorpio) sets some time after dusk in the evening, and may
well be identified with Satavés the chieftain of the west. Assuming
that there has been a precession of the equinoxes equivalent to
two hours of time, since the idea of these chieftains (which may
perhaps be traced to Avesta times) was first formed, it may be
calculated that the time of year when these leading stars then best
fulfilled that idea was about a month before the autumnal equinox,
when Ursa Major would be due north three-quarters of an hour
after midnight,and Fomalhaut due south three-quarters of an hour
before midnight, Sirius would rise three hours before the sun, and
Antares would set three hours after the sun. In the Avesta these
leading stars are named Tistrya, Satavaésa, Vanant, and Hapt6i-
ringa (see Tistar Yt. o, 8, 9, 12, 32, &c., Rashnu Yt. 26-28,
Sirbz. 13). '

! This translation, though very nearly literal, must be accepted
with caution. If the word mas be not a name it can hardly mean
anything but ‘great;’ and that it refers to a constellation appears
from Chap.V, 1. The word kh6ms4k is an irregular form of the
Huz. kh8msy4, ¢ five, and may refer either to the five chieftains
(including ¢ the great one’) or to the five Gihs or periods of the
day, of which Rapitvin is the midday one (see Chap. XXV, g).
The object of the text seems to be to connect the Rapitvin Géh
with some great mid-sky and midday constellation or star, possibly
Regulus, which, about B. c. 960, must have been more in the day-
light than any other important star during the seven months of
summer, the only time that the Rapitvin Gih can be celebrated
(see Chap. XXV, 7-14). Justi has, ‘They call that the great one of
the place, which is great in the middle of the sky; they say that
before the enemy came it was always midday, that is, Rapitvin.’
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9. Atharmazd performed the spiritual Yazisn cere-
mony with the archangels (ameshéspendén) in the
Rapttvin G4h, and in the Yazisn he supplied every
means necessary for overcoming the adversary?’.
10. He deliberated with the consciousness (béd)
and guardian spirits (fravdhar) of men?, and the
omniscient wisdom, brought forward among men,
spoke thus: * Which seems to you the more advanta-
geous, when 3 I shall present you to the world ? Z4a¢
you shall contend in a bodily form with the fiend
(drtig), and the fiend shall perish, and in the end
I skall have you prepared again perfect and im-
mortal, and in the end give you back to the world, -
and you wi/l be wholly immortal, undecaying, and
undisturbed ; or Z%af it be always necessary to pro-
vide you protection from the destroyer ?’

11. Thereupon, the guardian spirits of men be-
came of the same opinion with the omniscient wis-
dom about going to the world, on account of the
evil tkat comes upon them, in the world, from the
fiend (drfig) Aharman, and #%eir becoming, at last,
again unpersecuted by the adversary, perfect, and
immortal, in the future existence, for ever and ever-
lasting.

Windischmann has nearly the same, as both follow the Pizand
MSS. in reading h8mtsak (as a variant of hamfsak), ‘ always,’
instead of kh6ms4k.

! Or ¢ adversity.’

* These were among the fravashis already created (see Chap.
I, 8).

* Reading amat, ‘ when,’ instead of mfin, ¢ which ’ (see note to
Chap. I, 7). '
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Cuarter 111,

1. On the rush of the destroyer at the creatures
it is said, in revelation, that the evil spirit, when he
saw the impotence of himself and the confederate?
(hAm-dast) demons, owing to the righteous man?,
became confounded, and seemed in confusion three
thousand years. 2. During that confusion the arch-
fiends ? of the demons severally shouted thus: ‘Rise
up, thou father of us! for we wi// cause a conflict in
the world, the distress and injury from which wz//
become those of AtGharmazd and the archangels.’

3. Severally they twice recounted their own evil
deeds, and it pleased him not; and that wicked evil
spirit, through fear of the righteous man, was not
able to lift up /zs head until the wicked Géh* came,
at the completion of the three thousand years.
4. And she shouted to the evil spirit thus: ¢ Rise
up, tkou father of us! for I wz// cause that conflict
in the world wherefrom the distress and injury of
Aftiharmazd and the archangels wz// arise.’” 5. And
she twice recounted severally her own evil deeds,
and it pleased him not; and that wicked evil spirit

! The Pdzand MSS. have garbist, for the Huz. hémnunast,
‘trusted.” Windischmann and Justi have ‘all.’

? Probably Gy8mard.

® The word kamfrakin is literally ‘those with an evil pate,’
and is derived from Av. kameredha, ‘the head of an evil being,’
also applied to ‘the evil summit’ of Mount Arezira (Vend. XIX,
140, 142), which is supposed to be at the gate of hell (see
Chap. XII, 8). That the chief demons or arch-fiends are meant,
appears more clearly in Chap. XXVIII, 12, 44, where the word
is kamfrikén.

¢ The personification of the impurity of menstruation.
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_rose not from that confusion, through fear of the
righteous man.

6. And, again, the wicked Géh shouted thus:
‘Rise up, tkou father of us! for in that conflict I
will shed thus much vexation! on the righteous
man and the labouring ox that, through my deeds,
life w#// not be wanted, and I will destroy their living
souls (nism®)?; I wz/l vex the water, I wi/l/ vex the
plants, I wi// vex the fire of Atharmazd, 1 wi//
make the whole creation of Afharmazd vexed’
7. And she so recounted those evil deeds a second
time, that the evil spirit was delighted and started
up from that confusion; and he kissed Géh upon
the head, and the pollution which they call men-
struation became apparent in Géh.

8. He shouted to Géh thus: ‘ What is thy wish ?
so that I may give ¢/ thee’ And Géh shouted to
the evil spirit thus: ‘A man is the wish, so give ¢
to me’

9. The form of the evil spirit was a log-like
lizard’s (vazak) body, and he appeared a young
man of fifteen years to Géh, and that brought the
thought& of Géh to him 3,

! The word vé&sh or vish may stand either for bésh, *distress,
vexation,’ as here assumed, or for vish, ‘ poison,’ as translated by
Windischmann and Justi in accordance with the P4z. MSS.

* That this is the Huzviris of rlib4n, ‘soul,” appears from Chap.
XV, 3-5, where both words are used indifferently; but it is not
given in the Huz.-Piz. Glossary. It is evidently equivalent to
Chald. nism4, and ought probably to have the traditional pronun-
ciation nisman, an abbreviation of nismman.

3 This seems to be the literal meaning of the sentence, and is
confirmed by Chap. XXVIII, 1, but Windischmann and Justi
understand that ‘the evil spirit formed a youth for Géh out of a
toad’s body. The incident in the text may be compared with
Milton’s idea of Satan and Sin in Paradise Lost, Book 11, 745-7635.
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10. Afterwards, the evil spirit, with the confede-
rate demons, went ‘towards the luminaries, and he
saw the sky; and he led them up, fraught with
malicious intentions. 11. He stood upon one-third!
of the inside of the sky, and he sprang, like a snake,
out of the sky down to the earth.

12. /n the month Fravardin and the day Adhar-
mazd ? he rushed in at noon, and thereby the sky was
as shattered and frightened by him, as a sheep by
a wolf. 13. He came on to the water which was
arranged ® below the earth, and then the middle
of this earth was pierced and entered by him.
14. Afterwards, he came to the vegetation, then to
the ox, then to GAydmard, and then he came to
fire4; so, just like a fly, he rushed out upon the
whole creation; and he made the world quite as
injured and dark ® at midday as though it were in
dark night. 15. And noxious creatures were dif-
fused by him over the earth, biting and venomous,
such as the snake, scorpion, frog (kalvak), and
lizard (vazak), so that not so much as the point
of a needle remained f7¢¢ from noxious creatures.
16. And blight® was diffused by him over the

! Perhaps referring to the proportion of the sky which is over-
spread by the darkness of night. The whole sentence is rather
obscure.

* The vernal equinox (see Chap. XXV, 7).

* Literally, ‘and it was arranged.’

¢ For the details of these visitations, see Chaps. VI-X.

® Reading khfist tdm; but it may be hangidtfim, ‘most turbid,
opaque.’

¢ The word makh4, ¢ blow, stroke,’ is a Huzvéris logogram not
found in the glossaries; M6 has dir, ¢wood, but this may be a
misreading, due to the original, from which M6 was copied, being
difficult to read.

/(8] c
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vegetation, and it withered away immediately. 17.
And avarice, want, pain, hunger, disease, lust, and
lethargy were diffused by him abroad upon the ox
and Gayo6mard.

18. Before /4zs coming to the ox, Aftharmazd
ground up the healing fruit?, which some call ‘binak,’
small in water openly before i#s eyes, so that z¢s
damage and discomfort from the calamity (zanisn)
might be less; and when it became at the same
time lean and ill, as z/s breath went forth and it
passed away, the ox also spoke thus: ‘The cattle
are to be created, azd their work, labour, and care
are to be appointed.’

19. And before 4is coming to Gdyémard, Afhar-
mazd brought forth a sweat upon Géaybémard, so
long as he might recite a prayer (vig) of one stanza
(vikast); moreover, Atharmazd formed that sweat
into the youthful body of a man of fifteen years,
radiant and tall. 20. When Gdyémard issued from
the sweat he saw the world dark as night, and the
earth as though not a needle’s point remained f7ee
Jrom noxious creatures; the celestial sphere was
in revolution, a4 the sun and moon remained in
motion: and the world’s struggle, owing to the
clamour of the MAzintkAn demons ?, was with the
constellations.

21. And the evil spirit thought that the crea-
tures of Aftharmazd were all rendered useless except

.

! The word mivang is an unusual form of mivak, ‘fruit’ It
is probably to be traced to an Av. mivangh, which might mean
‘fatness,’ as Windischmann suggests.

* The M4zainya daéva of the Avesta, and M4zendarin demons,
or idolators, of Persian legends.
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Gaybmard;)and Asté-vidad! with a thousand demons,
causers of death, were let forth by him on Giyémard.
22. But his appointed time had not come, and he
(Astd-vidad) obtained no means of noosing (4vizi-
dand) /um; as it is said that, when the opposition
of the evil spirit came,(the period of the life and
rule of Giy6émard was appointed for thirty years.|
23. [After the coming of the adversary he lived
thirty years] and Gdydmard spoke thus: ‘Although
the destroyer 4as come, mankind wz// be all of my
race; and this one thing is good, when they perform
duty and good works.’

{24. And, afterwards, he (the evil spirit) came to
fire, and he mingled smoke and darkness with it.,
25. The planets, with many demons, dashed against
the celestial sphere, and they mixed the constella-
tions; and the whole creation was as disfigured as
though fire disfigured every place and smoke arose
over #/. 26. And ninety days and nights the
heavenly angels were contending in the world with
the confederate demons of the evil spirit, azd hurled
them confounded to hell; and the rampart of the sky
was formed so that the adversary should not be able
to mingle with it.

27. Hell is in the middle of the earth; there
where the evil spirit pierced the earth ? and rushed
in upon it,fas all the possessions of the world were

! The demon of death, Ast6-vidh6tu in the Avesta (Vend. IV,
137, V, 25, 31), who is supposed ‘to cast a halter around the
necks of the dead to drag them to hell, but if their good works
have exceeded their sins they throw off the noose and go to heaven’
(Haug’s Essays, 2nd ed. p. 321). This name is misread Asti-
vihid by Pizand writers.

* See § 13.
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changing into duality, ezd persecution, contention,
and mingling of high and low became manifest.|

CuarTER 1V,

1. This also is said, that when the primeval ox!®
passed away it fell to the right hand, ezd Gayémard
afterwards, when he passed away, to the left hand.
2. Gostirvan?, as the soul of the primeval ox came
out from the body of the ox, stood up before the ox
and cried to Aftharmazd, as much as a thousand
men when they sustain a cry at one time, thus:
‘With whom is the guardianship of the creatures
left by thee, when ruin 4as broken into the earth,
and vegetation is withered, and water is troubled ?
Where is the man3? of whom it was said by thee
thus: I w#// produce %4im, so that he may preach
carefulness ?’

3. And Atharmazd spoke thus: ‘ You are made
ill4, O Géstirvan! you have the illness which the
evil spirit brought on ; if it were proper to produce
that man in this earth at this time, the evil spirit
would not have been oppressive in it.’

! Literally, ¢ the sole-created ox’ from whom all the animals and
some plants are supposed to have proceeded (see Chaps. X and
XIV), as mankind proceeded from Giy6mard. It is the ox of
the primitive creation, mentioned in Chap. III, 14, 18.

* The spiritual representative of the primeval ox, called Geus-
urvi, ¢ soul of the bull, in the Avesta, of which name G8sfirvan is
a corruption. The complaint of G8sfirvan is recorded in the
Githas, the oldest part of the Avesta (see Yas. XXIX).

* Referring to Zaratf{Qst.

¢ In Kzo, ‘ You are ill”
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4. Forth Gésfirvan walked to the star station
(piyak) and cried in the same manner, and forth to
the moon station azd cried in the same manner, and
forth to the sun station, and then the guardian spirit
of ZaratQist was exhibited to her, and A#klarmazd
said thus': ‘1 will produce for the world 4:m who
will preach carefulness.” 5. Contented became the
spirit Gosirvan, and assented thus: ‘I will nourish
the creatures;’ that is, she became again consenting
to a worldly creation in the world.

CHAPTER V.

1. Seven chieftains of the planets have come unto
the seven chieftains of the constellations? as the
planet Mercury (Tir) unto Tistar, the planet Mars
(Vahrdm) unto Hapték-ring, the planet Jupiter
(Attharmazd) unto Vanand, the planet Venus (Anéi-
hid) unto Satavés, the planet Saturn (Ké&véan) unto
the great one of the middle of the sky, Go4ihar ?

! As the text stands in the MSS. it means, ¢ and then the guardian
spirit of Zaratist demonstrated to her thus;’ but whether it be
intended to represent the fravihar as producing the creature
is doubtful. The angel Gds, who is identified with GOs@rvan, is
usually considered a female, but this is hardly consistent with being
the soul of a bull (see Chap. X, 1, 2), though applicable enough to
a representative of the earth. In the Selections of Z4d-sparam, II,
6, however, this mythological animal is said to have been a female
(see Appendix to Bundahis).

* Five of these are mentioned in Chap. II, %, 8, to which the
sun and moon are here added.

% As this name stands in the MSS. it may be read Gfirgdir (as
in the Pdz. MSS.), Gfr4ihar, or Diirihar ; the reading is very un-
certain, and Windischmann suggests Gfrg-4ihar, ¢ wolf progeny’
(compare vehrk6-4ithra in Ardabahist Yast 8). A shooting star,



22 BUNDAHIS.

and the thievish (diggun) Maspar?, provided with
tails, unto the sun and moon and stars. 2. The sun
has attached Maspar to its own radiance by mutual
agreement, so that he may be less able to do harm
(vinés).

3. Of Mount Albtirz? it is declared, that around
the world and Mount Térak 3, which is the middle of
the world, the revolution of the sun is like a moat 4
around the world; it turns back in a circuit® owing
to the enclosure (var) of Mount Albtrz around
Térak. 4. As it is said that ¢ zs the Térak of
Alb@irz from behind which my sun and moon and
stars return again® 5. For there are a hundred

or meteor, is probably meant (see Chap. XXX, 18, 31), and as it is
the special disturber of the moon, it may be G&-4ihar (Av. gao-
kithra, ‘of ox-lineage’), a common epithet of the moon ; the
Pahlavi letter # being often written something like the compound
rk; and this supposition is confirmed by the G8k-4ihar of TD in
Chap. XXVIII, 44.

! This is written Mfs-parik in TD in Chap. XXVIII, 44, and
seems to be the mfs pairika of Yas. XVII, 46, LXVII, 23, as
noticed by Windischmann; it is probably meant here for a comet,
as it is attached to the sun. The zodiacal light and milky way have
too little of the wandering character of planets to be considered
planetary opponents of the sun and moon.

? The hara berezaiti, ‘lofty mountain-range,’ of the Avesta,
which is an ideal representative of the loftiest mountains known to
the ancient Iranians, the Alburz range in M4zendarin, south of the
Caspian. See Chaps. VIII, 2, XII, 1, 3.

3 The Taéra of Yas. XLI, 24, R4m Yt %, Zamyid Yt. 6. See
Chap. XII, 2, 4. ’

¢ The word mayé-gir is a Huz. hybrid for 4v-gir, ¢ a water-
holder, or ditch.’

8 The word may be either &végak or khavigak, with this
meaning.

¢ This appears to be a quotation from the Rashnu Yast, 25.
The Huz. word for ‘month’ is here used for the ¢ moon.’
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and eighty apertures (r6gin) in the east, and a hun-
dred and eighty in the west, through AlbQrz; and
the sun, every day, comes in through an aperture,
and goes out through an aperture!; azd the whole
connection and motion of the moon and constel-
lations and planets is with it: every day it always
illumines (or warms) three regions (késhvar)? and
a half, as is evident to the eyesight. 6. And twice
in every year the day and night are equal, for on the
original attack °, when* it (the sun) went forth from
its first degree (khtirdak), the day and night were
equal, it was the season of spring; when it arrives
at the first degree of Kalaang (Cancer) the time of
day is greatest, 7¢ 7s the beginning of summer; when
it arrives at the sign (khtirdak) Tarigtk (Libra) the
day and night are equal, 7Z 7s the beginning of
autumn; when it arrives at the sign Vahik (Capri-
corn) the night is a maximum, ¢¢ s the beginning of
winter ; and when it arrives at Varak (Aries) the
night and day Zaeve again become equal, as when it

! This mode of accounting for the varying position of sunrise
and sunset resembles that in the Book of Enoch, LXXI, but only
six eastern and six western gates of heaven are there mentioned,
and the sun changes its gates of entrance and exit only once a
month, instead of daily.

2 See § 9 and Chap. XI.

3 The reading of this word is doubtful, although its meaning is
tolerably clear. The P4z. MSS. read har d6, ‘both ;’ Justi reads
ardab, ¢ quarrel ;’ and in the Selections of Zid-sparam it is written
irdik. It seems probable that the word is kharah, ¢ attack,” which
being written exactly like ardé (Av. ashya, see Yas. LVI, 1, 1) has
had a circumflex added to indicate the supposed d, and this false
reading has led to the more modern form 4rdik (Pers. 4rd, ‘anger’).
But probabilities in obscure matters are often treacherous guides.

¢ Reading amat, ‘ when,” instead of mfin, ¢ which, throughout
the sentence (see note to Chap. I, 7).
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went forth from Varak. 7. So that when it comes
back to Varak, in three hundred and sixty days and
the five Gétha days!, it goes in and comes out
through one and the same aperture ; the aperture is
not mentioned, for if it had been mentioned the
demons would have known the secret, and been
able to introduce disaster.

8. From there where the sun comes on on the
longest day to w/ere it comes on on the shortest day
is the east region Savah ; from there where it comes
on on the shortest day to wkere it goes off on the
shortest day is the direction of the south regions
Fradadafsh and Vidadafsh; from there where it goes
in on the shortest day to w/kere it goes in on the
longest day is the west region Arzah; from there
where it comes in on the longest day to there where
it goes in on the longest day are the north regions
Voérabarst and VoérQgarst2. 9. When the sun comes
on, it illumines (or warms) the regions of Savah,
Fradadafsh, Vidadafsh, and half of Khvaniras3;
when it goes in on the dark side, it illumines the
regions of Arzah, Vér@ibarst, VorQigarst, and one
half of Khvaniras; when #¢ zs day here 27 ¢ night
there.

! The five supplementary days added to the last of the twelve
months, of thirty days each, to complete the year. For these days
no additional apertures are provided in Albfirz, and the sun appears
to have the choice of either of the two centre apertures out of the
180 on each side of the world. This arrangement seems toindi-
cate that the idea of the apertures is older than the rectification of
the calendar which added the five Githa days to an original year
of 360 days. '

* This sentence occurs, without the names of the ké&shvars or
regions, in the Pahl. Vend. XIX, 19. For the késhvars see
Chap. XI.

® Often corrupted into Khanfras in the MSS.
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CuarTER VI.

1.70n the conflict® of the creations of the world
with the antagonism of the evil spirit it is said in
revelation, that the evil spirit, even as he rushed in
and looked upon the pure bravery of the angels and
his own violence?, wished to rush back, 2. The
spirit of the sky is himself like one of the warriors
who has put on armour ; he arrayed the sky against
the evil spirit, and led on in the contest, until
Atharmazd had completed a rampart around,
stronger than the sky and in front of the sky.
3. And his guardian spirits (fravihar) of warriors
and the righteous, on war horses and spear in hand,
were around the sky; such-like as the hair on the
head is the similitude (ﬁngunt-aitarlg) of those who
hold the watch of the rampart. 4. 'And no passage
was found by the evil spirit, who rushed back; and
he beheld the annihilation of the demons and his
own impotence, as Atharmazd 47d his own final
triumph, producing the renovation of tke universe
for ever and everlasting, |

Cuarter VIIL
1. The second conflict was waged with the water,
because, as the star Tistar was in Cancer, the water
which is in the subdivision they call Avrak?® was

! This is the doubtful word translated ‘attack’ in Chap. V, 6
(see the note there); it also occurs at the beginning of each of the
following four chapters.

* Reading z6rih; but it may be zfirfh, ¢ falsity.”

* The ninth lunar mansion (see Chap. II, 3) corresponding with
the middle of Cancer. Tistar (Sirius) being in Cancer probably
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pouring, on the same day when the destroyer rushed
in, and came again into notice for mischief (4vérak)
in the direction of the west. 2. For every single
month is the owner of one constellation; the month
Ttr is the fourth month! of the year, and Cancer the
fourth constellation from Aries, so it is the owner of
Cancer, into which Ttstar sprang, and displayed the
characteristics of a producer of rain; and he brought
on the water aloft by the strength of the wind.
3. Co-operators with Tistar were Vohman and
the angel Hom, with the assistance of the angel
Blrg and the righteous guardian spirits in orderly
arrangement. :

4. Tistar was converted into three forms, the form
of a man and the form of a horse and the form of a
bull 2; thirty days and nights he was distinguished
in brilliance3, and in each form he produced rain ten
days and nights; as the astrologers say that every
constellation has three forms. 5. Every single drop
of that rain became as big as a bowl, and the water
stood the height of a man over the whole of this
earth ; and the noxious creatures on the earth being

all killed by the rain, went into the holes of the
earth 4

means that it rises about the same time as the stars of Cancer, as
is actually the case.

1 See Chap. XXV, 2o0.

2 See Tistar Yt. 13, 16, 18, where it is stated that Tistar assumes
the form of a man for the first ten nights, of a bull for the second
ten nights, and of a horse for the third ten nights. Also in Vend.
XIX, 126 Tistar is specially invoked in his form of a bull.

3 Or it may be translated, ¢ he hovered in the light,’ as Windisch-
mann and Justi have it.

¢ In comparing the inundation produced by Tistar with the
Noachian deluge, it must be recollected that the former is repre-
sented as occurring before mankind had propagated on the earth.
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6. And, afterwards, the wind spirit, so that it may
not be contaminated (gfimtkht), stirs up the wind
and atmosphere as the life stirs in the body; and
the water was all swept away by it, and was brought
out to the borders of the earth, and the wide-formed?
ocean arose therefrom. 7. The noxious creatures
remained dead within the earth, and their venom
and stench were mingled with the earth, and in
order to carry that poison away from the earth
Tistar went down into the ocean in the form of a
white horse with long hoofs 2

8. And Apidsh?, the demon, came meeting him
in the likeness of a black horse with clumsy (kund)
hoofs; a mile (parasang)* away from him fled
Ttstar, through the fright which drove 4:m away.
9. And Tistar begged for success from A@harmazd,
and Atharmazd gave /4im strength and power, as it
is said, that unto Ttstar was brought at once the
strength of ten vigorous horses, ten vigorous camels,
ten vigorous bulls, ten mountains, and ten rivers?®.
10. A mile away from him fled Apadsh, the demon,
through fright at /4:s strength; on account of this
they speak of an arrow-skof with Tistar’s strength in
the sense of a mile.

! The term fardkhfi-kard, ¢ wide-formed,” is a free Pahlavi
translation of Av. vouru-kasha, ¢ wide-shored,” or ¢ having wide
abysses,’ applied to the boundless ocean (see Chap. XIII, 1).

2 For the Avesta account of this expedition of Tistar, see Tistar
Yt. 20-29.

* Miswritten Apavs or Apavas in P4zand, by all MSS. in this
chapter, but see Chap. XXVIII, 39.

* The word parasang is here used for Av. hdthra, which was
about an English mile (see Chap. XXVI, 1).

¢ A quotation from Tistar Yt. 25.
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11. Afterwards, with a cloud for a jar (khtmb)—
thus they call the measure which was a means of the
work—he seized upon the water and made it rain
most prodigiously, in drops /Z#¢ bull's heads and
men’s heads, pouring in handfuls a#d pouring in
armfuls, both great and small. 12. On the produc-
tion of that rain the demons Aspengargik! and
Apabsh contended wits ¢, and the fire Vazist?®
turned ##s club over; and owing to the blow of the
club Aspengargdk made a very grievous noise, as
even now, in a conflict with the producer of rain, a
groaning and raging?® are manifest. 13. And ten
nights and days rain was produced by him in that
manner, and the poison and venom of the noxious
creatures which were in the earth were all mixed up
in the water, and the water became quite salt, be-
cause there remained in the earth some of those
germs which noxious creatures ever collect.

14. Afterwards, the wind, in the same manner as
before, restrained the water, at the end of three days,
on various sides of the earth; and the three great
seas and twenty-three small seas* arose therefrom,
and two fountains (£ashmak) of the sea thereby
became manifest, one the Kéklast lake, and one
the Soévbar’, whose sources are connected with the

! Mentioned in Vend. XIX, 133, thus: ‘thou shouldst propi-
tiate the fire Vizista, the smiter of the demon Spengaghra.’ It is
also written Spéngargdk in Chap. XVII, 1, and Aspengarfgi in
Chap. XXVIII, 39.

* That is, the lightning (see Chap. XVII, 1).

% Or, ‘a tumult and flashing.” Justi has ¢ howling and shrieking;’
the two words being very ambiguous in the ongmal

¢ See Chap. XIII, 6.

8 See Chap. XXII, 1-3.



CHAPTER VII, II1-VIII, 2. ' 29

fountain of the sea. 15. And at its north side!
two rivers flowed out, azd went one to the east and
one to the west; they are the Arag river and the
Véh river; as it is said thus: ‘Through those finger-
breadth tricklings do thou pour azd draw forth two
such waters, O Aftharmazd!” 16. Both those rivers
wind about through all the extremities of the earth,
and intermingle again with the water of the wide-
formed ocean. 17. As those two rivers flowed out,
and from the same place of origin as theirs, eigh-
teen? navigable rivers flowed out, and after the
other waters have flowed out from those navigable
streams they all flow back to the Arag? river and
Véh river, whose fertilization (khvapardarth) of
the world arises therefrom.

Cuarter VIII.

0. On the conflict which the evil spirit waged with
the earth.

1. As the evil spirit rushed in, the earth shook 4,
and the substance of mountains was created in the
earth. 2. First, Mount AlblOrz arose; afterwards,

! Probably meaning the north side of the Arédvivsiir fountain
of the sea, which is said to be on the lofty Higar, a portion of
Albfirs, from the northern side of which these two semi-mythical
rivers are said to flow (see Chaps. XII, 5, XX, 1).

? See Chap. XX, 2.

* Here written Aréng, but the usual Pahlavi reading is Arag;
the nasal of the Av. Rangha being generally omitted in Pahlavi, as
other nasals are sometimes; thus we often find sag for sang,
¢ stone.’

¢ The word gudnid is a transposition of gundid, a graphical *
variant of gunbid, ¢ shook.’
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the other ranges of mountains (k6finth4) of the
middle of the earth; for as Alblrz grew forth all
the mountains remained in motion, for they have all
grown forth from the root of Alblirz. 3. At that
time they came up from the earth, like a tree which
kas grown up to the clouds and 7fs root! to the
bottom; and their root passed on that way f7om one
to the other, azd they are arranged in mutual con-
nection. 4. Afterwards, about that wonderful shak-
ing out from the earth, they say that a great moun-
tain is the knot of lands; and the passage for the
waters within the mountains is the root which is
below the mountains; they forsake the upper garts
so that they may flow into it, just as the roots of
trees pass into the earth; a counterpart (dnguni-
attak) of the blood in the arteries of men, which
gives strength to the whole body. 5. In numbers?,
apart from Alb(rz, all the mountains grew up out of
the earth in eighteen years?, from which arises the
perfection * of men’s advantage.

CuarTERr I1X.

1. The conflict waged with plants was that when?
they became quite dry. 2. Amer6dad the arch-

! M6 has rakk, but this and many other strange words are
probably due to the copyist of that MS. having an original before
him which was nearly illegible in many places.

* Or, ‘as it were innumerable;’ the word amar meaning both
‘number’ and ‘innumerable.’

3 See Chap. XII, 1.

* The word must be farhikhtag4n, ‘proprieties,” both here and
in Chap. IX; 6, as farhdkhtisn is an ungrammatical form.

8 Reading amat, ¢ when,’ instead of mfin, ‘ which’ (see the note
to Chap. I, 7).
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angel, as the vegetation was his own, pounded the
plants small, and mixed tkem up with the water
whick Tistar seized, and Tistar made that water rain
down upon the whole earth. 3. On the whole earth
plants grew up like hair upon the heads of men.
4. Ten thousand? of them grew forth of one special
description, for keeping away the ten thousand
species of disease wkick the evil spirit produced for
the creatures; and from those ten thousand, the
100,000 species? of plants have grown forth.

5. From that same germ of plants the tree of all
germs® was given forth, and grew up in the wide-
formed ocean, from which the germs of all species of
plants ever increased. 6. And near to that tree of
all germs the Gdkard tree* was produced, for keeping
away deformed (dQspad) decrepitude; and the full
perfection of the world arose therefrom.

CuaprTeEr X.

o. On the conflict waged with the primeval ox.

1. As it passed away®, owing to the vegetable
principle (£tharak) groceeding from every limb of
the ox, fifty and five species of grain® and twelve
species of medicinal plants grew forth from the
earth, and their splendour and strength were the

! See Chap. XXVII, 2.

* Here 120,000 are mentioned, but see Chap. XXVII, 2, and
Selections of Zid-sparam, VIII, 2.

® Or, ‘of all seeds’ (see Chap. XVIII, g).

¢ The white-H6m tree (see Chaps. XVIII, 1-6, XXVII, 4).

¢ See Chap. IV, 1. ¢ See Chaps. XIV, 1, XXVII, 2.
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seminal energy (t6khmih) of the ox. 2. Delivered
to the moon station!, that seed was thoroughly_ puri-
fied by the light of the moon, fully prepared in
every way, and produced life in a body. 3. Thence
arose two oxen, one male and one female; and,
afterwards, two hundred and eighty-two species of
each kind * became manifest upon the earth. 4. The
dwelling (méntst) of the birds is in the air, and the
fish are in the midst of the water.

CuarTeErR XI.

1. On the nature of the earth it says in revela-
tion, that Z4ere are thirty and three kinds® of land.
2. On the day when Tistar produced the rain, when
its seas arose therefrom, the whole place, half taken
up by water, was converted into seven portions;
this portion4, as much as one-half, is the middle,
and six portions are around; those six portions
are ftogether as much as Khvaniras. 3. The name

1 See Chap. XIV, 3. In the Mih Yt o, 7, blessings are in-
voked for ‘ the moon of ox lineage’ (gaokithra) in conjunction
with the ¢sole-created ox and the ox of many species.’ In the
Avesta the gender of these two primeval oxen appears doubtful,
owing probably to the dual gen. masc. of their epithets being of the
same form as a sing. gen. fem.

2 That is, of each sex. See Chap. XIV, 13, 279. In all three
occurrences of this number Kzo has 272, but all other MSS. have
282 (except M6 in this place only).

3 Kzob has ‘thirty-two kinds.'

¢ That is, Khvaniras; or it may be ‘one portion,’ as han4,
‘this,” is often used for a&, ‘one,’ because the Pizand form of
both words is e.
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késhvar (‘zone or region’) is also applied to them,
and #key existed side by side (kash kash)!; as on
the east side of this portion (Khvantras) is the
Savah region, on the west is the Arzah region; the
two portions on the south side are the Fradadafsh
and Vidadafsh regions, the two portions on the north
side are the VoérQibarst and Vorlgarst regions, and
that in the middle is Khvaniras. 4. And Khvaniras
has the sea, for one part of the wide-formed ocean
wound about around it; and from VorQbarst and
Vérfgarst a lofty mountain grew up; so that it is
not possible for any one to go from region to
region 2.

5. And of these seven regions every benefit was
created most in Khvaniras, and the evil spirit also
produced most for Khvaniras, on account of the
superiority (sarih)® which he saw in it. 6. For the
Kayinians and heroes were created in Khvanirds;
and the good religion of the Mazdayasnians was
created in Khvaniras, and afterwards conveyed to
the other regions ; Soshyans* is born in Khvaniras,
who makes the evil spirit impotent, and causes the
resurrection and future existence.

! Possibly an attempt to connect the term késhvar with kash;
but the sentence may also be translated thus: ‘and Zkey formed
various districts like this portion; on the east side is the Savah
region,’ &c.

* In the Pahlavi Vend. I, 43, and in the Mainy6-i-khard, IX, 6,
it is added, ¢ except with the permission of the angels’ or the
demons. ’

% So in M6; but K20 has zadirth, which would imply, ¢ for the
destruction of what he saw of it.”

¢ Always spelt so in the Bundahis MSS. Kzo0 and M6, and
corrupted into S8shyés in Pizand; but it is more usually written
S6shins in other Pahlavi works, and its Avesta form is Saoshyds
(see Chap. XXXII, 8).

[5] D
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CuarteEr XII.

1. On the nature of mountains it says in revela-
tion, that, at first, the mountains have grown forth
in eighteen years; and Alblrz ever grew till the
completion of eight hundred years; two hundred
years up to the star station (payak), two hundred
years to the moon station, two hundred years to the
sun station, and two hundred years to the endless
light'. 2. While the other mountains have grown
out of Alblirz, in number 2244 mountains, and are
Hagar the lofty?, Térak of AlbQrz, Kakad-i-DAltik,
and the ArezQr ridge, the AQsindébm mountain,
Mount Apirsén which they say is the mountain of
Pars, Mount Zarid also which is Mount MA4nds,
Mount Atra%z, Mount Kaf, Mount Vidgés, Mount
AGshdastdr, Mount Arez(r-bm, Mount Royisn-
hémand, Mount Padashkhvirgar which is the
greatest in Khvirth, the mountain which they call
Kind, Mount Révand, Mount DAirspét the Bakyir
mountain, Mount Kabed-sikaft, Mount Sty4k-mt-
mand, Mount Vafar-hémand, Mount Spendyid and
Koéndrasp, Mount Asnavand and Koéndras, Mount

1 These are the four grades of the Mazdayasnian heaven.

?* In all the geographical details, mentioned in the Bundahis,
there is a strange mixture of mythical tradition with actual fact.
The author of the work finds names mentioned in the Avesta, by
old writers of another country, and endeavours to identify them
with places known to himself; much in the same way as attempts
have been made to identify the geographical details of the garden
of Eden. Most of the names of these mountains occur in the
Zamy4d Yast, or in other parts of the Avesta, as will be noticed
in detail further on. The number 2244 is also mentioned in § 7
of that Yast. A very able commentary on this chapter will be
found in Windischmann’s Zoroastriche Studien, pp. 1-19.



CHAPTER XII, 1-6. 35

Si#4iddv !, a mountain among those which are in
Kangdez?, of which they say that they are a comfort
and delight of the good creator, the smaller hills.

3. I wi// mention them also a second time; Al-
barz?3 is around this earth and is connected with the
sky. 4. The Térak* of AlbQirz is that through
which the stars, moon, a#d sun pass® in, and
through it they come back. 5. Higar the lofty® is
that from which the water of ArédvivsQr” leaps
down the height of a thousand men. 6. The Af-
stnddm ® mountain is that which, being of ruby

! The Av. Sikidava of Zamy4d Yt. 5.

2 See Chap. XXIX, 4, 10; the name is here written Kandes in
Kz2o0. In M6 the word is k6f, ¢ mountain,’” which is almost iden-
tical in form; if this be the correct reading, the translation will be,
‘a mountain among those in the mountain which they say is agree-
able and the delight,’ &c. This mountain is, however, probably
intended for the Av. Antare-kangha, ¢ within Kangha,’ of Zamyad
Yt. 4.

8 The Haraiti-bares of Zamyid Yt. r; but it is more usually
called Hara berezaiti (see Chap. V, 3).

4 A central peak of the mythic Alb{irz, around which the heavenly
bodies are said to revolve (see Chap.V, 3). It is the Av. Taéra,
mentioned in Yas. XLI, 24, R4m Yt. 7, Zamy4d Yt. 6.

® So in M6, but Kzo has ‘go in.’

¢ This appears to be another peak of the mythic Albrs, pro-
bably in the west, as it is connected with Satavés, the western chief-
tain of the constellations (see Chaps. XXIV, 17,and 11, 7). 1Itis
the Av. Hukairya berezd, of Yas. LXIV, 14, Abin Yt. 3, 25, 96, G6s
Yt. 8, Mihir Yt. 88, Rashnu Yt. 24, Fravardin Yt. 6, Rim Yt. 15.

7 See Chap. XIII, 3-s.

® In Afharmazd Yt. 31 and ZamyA4d Yt. 2, 66, an Ushidh4o
mountain is mentioned as having many mountain waters around it,
but this seems to be a near neighbour of the Ushidarena mountain
(see § 15). The details in the text correspond with the description
of the Hindva mountain, given in Tistar Yt. 32, thus: us Hindvad
paiti garbid y6 histaiti maidhim zrayanghd vouru-kashahé,
‘up on the Hindva mountain, which stands amid the wide-shored

D 2
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(khtin-4hing), of the substance of the sky!, is 7
the midst of the wide-formed ocean, so that its
water, which is from Hgar, pours down into it (the
ocean), 7. Kakid-i-Dittik (‘the judicial peak’) is
that of the middle of the world, the height of a hun-
dred men, on which the Klinvar bridge? stands; and
they take account of the soul at that place. 8. The
Arezfir ® ridge [of the Alblrz mountain] is a summit
at the gate of hell, where they always hold the con-
course of the demons. 9. This also is said, that,
excepting AlbQrz, the Apirsén* mountain is the

ocean;’ and the Pahlavi name, Afisindém, has probably arisen from
the us Hindvad of this passage, as suggested by Justi. (See
Chaps. XIIJ, 5, and XVIII, 10, 11.)

! The sky is considered to be a true firmament, or hard and
indestructible dome.

* The Kinvat6-peretu of the Avesta, mentioned even in the
Géthas. In the Pahlavi Vend. XIX, r1or1, it is stated that ‘they
pass across by the Kinvad bridge, whose two extremities are their
own heavenly angels, one stands at Kakid-i-DAitik, and one at
Albirz;’ the former mountain seems not to be mentioned in the
Avesta, but the bridge is the path of the soul to the other world ;
if righteous the soul passes by it easily over Albfirs (the confines
of this world) into paradise, but if wicked it drops off the bridge
into hell.

® See Vend. III, 23, XIX, 140. The words in brackets may
perhaps be inserted by mistake, but they occur in all MSS. exa-
mined, and there is nothing inconsistent with tradition in supposing
Arezfir to be the extreme northern range of the mythic Alblrg
which surrounds the earth, being the place where demons chiefly
congregate.

¢ Justi adopts the reading Harpérsén, which occurs in Kzo four
times out of eleven, but is corrected thrice. Windischmann suggests
that this mountain is the Av. skyata (or iskatd) upairi-saéna of
Yas. X, 29, and Zamy4d Yt. 3, which the Pahlavi translator of the
Yasna explains as ‘the Pirsén crag.” It seems to be a general
name for the principal mountain ranges in the south and east of
Iran, as may be seen on comparing this passage and Chap. XXIV,
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greatest; the Apéirsén mountain they call the
mourtain of Pars, and its beginning is in Sagastin?
and its end in Khigistdin. 10. Mount Mé4n0s? is
great; the mountain on which M4nGséthar was
born.

11. The remaining mountains have chiefly grown
from those; as it is said that the elevation (afs4rth)
of the districts had arisen most around those three
mountains®.  12. Mount AfraZ* is in the middle
from Hamad4n to Khvirizem, and has grown from
Mount Apirsén. 13. Mount [Kn&]%, which is on its
east, on the frontier of Torkistdn, is connected also
with Apéirsén. 14. Mount Kaf® has grown from
the same Mount Apirsén. 15. Mount Adshdis-

28, with Chap. XX, 16, 17, 21, 22, where the Haro, Hétlmand,
Marv, and Balkh rivers are said to spring from Mount Apirsén;
but its application to the southern range is perhaps due to the
etymological attempt, in the text, to connect it with Pirs. The
Selections of Zad-sparam, VII, 4, have Kinistin for Khigistdn.

! This name can also be read Sistin.

2 In § 2 it is also called Zarid, but in Zamyid Yt. 1 Zeredh6 and
Aredh8-manusha are mentioned as neighbouring mountains. The
word ‘ great’ is omitted in M6.

3 That is, around the ranges of Albfirz, Ap4rsén, and MAnfs.

¢ Perhaps intended for the Erezishd of Zamy4id Yt. 2. The de-
scription would apply to any of the mountains near Nisipfr.

® This name is omitted in the MSS,, but is taken from § 2 as
suggested by Justi. Perhaps it may be connected with ¢ the country
of Séni’ (Chap. XV, 29), which is explained as being Kinistin,
probably the land of Samarkand, which place was formerly called
Kin, according to a passage in some MSS. of Tabari’s Chronicle,
quoted in Ouseley’s Oriental Geography, p. 298.

¢ Not KAif, nor is it mentioned in the Pahlavi Vend. V, 5%, as
supposed by Justi; the kif kdp 4rdyad of Spiegel's edition of the
Pahlavi text being a misprint for kdfakd pirdyad, ‘it traverses a
fissure’ (see Haug's Essays, znd ed. p. 326, note 2).
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tir! is in Sagastin. 16. Mount Arezlr? is that
which is in the direction of Artim. 17. The Padash-
khvérgar? mountain is that which is in Taparistan
and the side of Gildn. 18. The Révand* mountain
is in Khfirdsin 8, on which the Birzin fire® was esta-
blished ; and its name Révand means this, that #¢ is
glorious. 19. The Vidgés” mountain is that which
is on the frontier of the Vidgésians; that quarter is
full of timber and full of trees. 20. The Bakyir®
mountain is that which Frésiydv of Tar used as a
stronghold, and he made his residence within 2£;
and 7z the days of Yim® a myriad towns and cities
were erected on its pleasant and prosperous ter-
ritory.  21. Mount Kabed-sikaft (‘very rugged’)

" ' The Av. Ushi-darena of Yas. I, 41, II, 54, III, 55, IV, 45,
XXII, 31, XXV, 22, Aftharmazd Yt. 31, Zamy4d Yt. o, 2, 97.

? Called Arez@r-bm in § 2, which name stands for the sixth
and seventh mountains, Erezur6 and Bumyd, in Zamyid Yt. 2.
The land of Arim was the eastern empire of the Romans.

* Evidently the mountain range south of the Caspian, now called
Albfirz; but whether this actual Albfirz is to be considered a part
of the mythic Albfirz is not very clear.

¢ The Av. Radvaus, ‘shining,’ of Zamyid Yt 6. It is also
called the Ridge of Vistisp (see § 34).

5 QOr, ‘the east.’ ¢ See Chap. XVII, 8.

7 The Av. Viiti-gads6, the twelfth mountain in Zamyid Yt. 2;
BAdghés in Persian.

® In § 2 it is Bakyir, which Justi thinks is another name for
Mount Darspét (‘white poplar’); the latter name not being re-
peated here makes this supposition probable.

® K20 has rim and M6 has lanman, but both explained by
the Piz. gloss Yim, which is also the reading of the Piz. MSS. If
the gloss be rejected the most probable translation would be, ¢ and
in our days Shatr6-rim (or rdmisn), the victorious, erected on it a
myriad towns and cities.’

1* Windischmann suggests that this may be intended for the Av.
skyata or iskati mentioned in the note on Apérsén in § g.
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is that in Pirs, out of the same Mount Apérsén.
22. Mount Stydk-hémand (‘being black’) azd Mount
Vafar-hdmand (‘having snow’)?, as far as their
Kaval borders, have grown out of it (Apirsén)
towards the direction of Kind. 23. The Spend-
ya4? mountain is in the circuit (var) of Révand?.
24. The Kondrasp* mountain, on the summit of
which is Lake Sévbar?, is in the district (or by the
town) of Tts. 25. The Kondris® mountain is in
Airan-vég. 26. The Asnavand” mountain is in
Ataro-patakdn. 27. The Royisn-hémand® (‘ having
growth’) mountain is that on which vegetation has
grown.

28. Whatever® mountains are those which are in
every place of the various districts and. various

! The Av. Sydmaka and Vafrayau of Zamyid Yt. 5; and pro-
bably the Siydh-kéh and Saféd-koh of Afghénistin. With regard
to King, see the note on § 13. The former mountain is called
Siyik-mfii-mand, ‘having black hair,’ in § 2, which is certainly a
more grammatical form than Siyik-h6mand.

? The Av. Spentd-dita of Zamyid Yt. 6.

* The term var often means ‘lake,” but we are not informed of
any Lake Révand, though a mountain of that name is described in
§ 18; so it seems advisable to take var here in its wider sense of
¢ enclosure, circuit, district.’

¢ The Av. Kadrva-aspa of Zamy4id Yt. 6.

® See Chap. XXII, 3. All MSS. have Sébar here.

¢ If the circumflex be used in Pahlavi to indicate not only the
consonant d, but also the vowel f, & when it follows a vowel, as
seems probable, this name can be read Koéirds; in any case, it is
evidently intended for the Av. Kaoirisa in Zamyid Yt. 6. It is
written Kondras in § 2.

7 The Av. Asnavau of Zamyid Yt. s, Atash Nyiy. 5, Sirdz. 9.
See also Chap. XVII, 4.

® The Av. Raoidhit, the eighth mountain of Zamyid Yt. 2.

® So in M6 and the Piz. MSS,, but Kzo has, ‘ The country
mountains.’
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countries, and cause the tillage and prosperity there-
in, are many zz name and many 7z number, and
have grown from these same mountains. 29. As
Mount Ganévad, Mount Aspardg, Mount P4hargar,
Mount Dimivand, Mount Rivak, Mount Zarin,
Mount Gésbakht, Mount Dévad, Mount Migin, and
Mount Marak !, which have all grown from Mount
ApArsén, of which the other mountains are enume-
rated. 30. For the DAivad? mountain has grown
into Khogtstin likewise from the Apérsén mountain.
31. The Dimivand® mountain is that in which
Bévarésp is bound. 32. From the same Padashkh-
virgar mountain unto Mount KOmis*, wkic/Z they
call Mount Madéfrydd (‘ Come-to-help’) — that in
which Vistdsp routed Argésp—is Mount Miyan-i-
dast (‘mid-plain’)s, and was broken off from that
mountain there. 33. They say, in the war of the reli-
gion, when there was confusion among the Iranians
it broke off from that mountain, @zd slid down zzf
the middle of the plain; the Iranians were saved by

1 This list is evidently intended to include the chief mountains
known to the author of the Bundahis, which he could not identify
with any of those mentioned in the Avesta.

? This is the Pizand reading of the name, on which very little
reliance can be placed; the Pahlavi can also be read D4nad, and it
may be the Deana mountain, 12,000 feet high, near Kaski-zard.

* See Chap. XXIX, 9. This volcanic mountain, about 20,000
feet high and near Teheran, still retains this ancient Persian name,
meaning ‘ wintry.’ It is the chief mountain of the Padashkhvirgar
range, which the Bundahis evidently considers as an offshoot of
the ApArsén ranges.

¢ The present name of a mountain between Nisipir and the
desert.

8 The name of a place about midway between Astaribid and
Nisdpfir. This mountain is called Migin in § 29, probably from a
place called Mezinan in the same neighbourhood.
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it, and it was called ‘Come-to-help’ by them. 34.
The Ganivad! mountain is likewise there, on the
Ridge of Vistasp (pst-i Vistaspén)? at the abode
of the Borzin-Mitr6 fire, nine leagues (parasang) to
the west. 35. RAvak Bisan?® is in Zrivakad; this
place, some say, is Zravad, some call z# Bisan, some
Kalak; from this the road of two sides of the moun-
tain is down the middle of a fortress; for this reason,
that is, because it is there formed, they call Kaldk
a fortress; this place they also call within the land
of Sarak. 36. Mount Aspardg* is established from
the country of Lake Ké4ast® unto Pars. 37. Pdhar-
gar (‘the Pahar range’) is in Khorasan. 38. Mount
Marak® is in L4r&n. 39. Mount Zarin is in Torkis-
tdn. 4o0. Mount Bakht-tan? is in Spah4n.

41. The rest, apart from this enumeration, which
they reckon as fostering hills of the country in the
religion of the Mazdayasnians, are the small hills,
those which have grown piecemeal in places.

CuapTer XIII.

1. On the nature of seas it says in revelation, that
the wide-formed ocean keeps one-third of this earth
on the south side of the border of Albtrz® and so

! The Pers. Kanibad, or Gunibad, is near Gumin.

? Another name for Mount Révand (§ 18). See Chap. XVII, 8.

3 Probably in Kirm4n.

¢ The mountain ranges of western Persia, including the Mount
Zagros of classical writers,

¢ See Chap. XXII, 2.

¢ Probably the Merkhinah range in northern Larist4n.

" The Bakhtiyarf range in the province of Ispahdn.

® Or perhaps better thus: ‘the wide-formed ocean is in the
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wide-formed is the ocean that the water of a thou-
sand lakes is held by it, such as the source Arédviv-
sQr?, whick some say is the fountain lake. 2. Every
particular lake is of a particular kind? some are
great, and some are small; some are so large that
a man with a horse might compass #%¢m around in
forty days®, which is 1700 leagues (parasang) in
extent.

3. Through the warmth and clearness of the
water, purifying more than other waters, everything
continually flows from the source Arédvivsir. 4. At
the south of Mount AlbGrz a hundred thousand
golden channels are there formed, and that water
goes with warmth and clearness, through the chan-
nels, on to Hagar the lofty4; on the summit of that
mountain is a lake?; into that lake it flows, becomes
quite purified, and comes back through a different
golden channel. 5. At the height of a thousand
men an open golden branch from that channel is
connected with Mount Adsindém ¢ amid the wide-
formed ocean; from there one portion flows forth to
the ocean for the purification of the sea, and one
portion drizzles in moisture upon the whole of this
earth, and all the creations of Atharmazd acquire

direction of the south limit of AlbQirz, and possesses one-third of
this earth.’

! The Av. Ardvi sfira of Ab4n Yt. 1, &c.

? Literally, ‘for every single lake fkere is a single kind;’ but
we may perhaps read 14, ‘not,” instead of the very similar raf,
‘for, and translate as follows: ‘every single lake is not of one
kind;’ which expresses very nearly the same meaning.

* Compare Abén Yt. 101,

¢ See Chap. XII, 5.

® Lake Urvis (see Chap. XXII, 11).

¢ See Chaps. XII, 6, and XVIII, 10, 1.
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health from it, and it dispels the dryness of the
atmosphere.

6. Of the salt seas three are principal, azd twenty-
three are small. 7. Of the three which are principal,
one is the Patik, one the Kamr(d, and one the
Sahi-bn. 8. Of all three the Patik! is the largest,
in which is a flow a»d ebb, on the same side as the
wide-formed ocean, azd it is joined to the wide-
formed ocean. 9. Amid this wide-formed ocean, on
the Patik side, it has a sea which they call the Gulf
(var) of Satavés?  10. Thick and salt the stench$
wishes to go from the sea Patik to the wide-formed
ocean; with a mighty high wind therefrom, the Gulf
of Satavés drives away whatever is stench, and
whatever is pure and clean goes into the wide-
formed ocean and the source Arédvivstr; and that
flows back a second #me to Patik4,  11. The con-
trol ® of this sea (the Patik) is connected with the

! The Av. Piitika of Vend. V, 52, 5%, and evidently the Persian
Gulf.

3 So called from the constellation Satavés (§ 12), see Chap. II, 7.
The details given in the text are applicable to the Gulf and Sea
of 'Umin, the Arabian Sea of Europeans. The description of
this Gulf, given in the Pahl. Vend. V, 57, which is rather obscure,
is as follows: ‘In purification fke impurities flow, in the purity
of water, from the sea Pfitik into the wide-formed ocean; at the
southernmost side 7ke waler stands back in mist, and the blue body
of Satav€s stands back around it. Patik stands ox/ from the side
of Satavés, this is where ## 7s. From which side it stands is not
clear to me. The water comes to Satavés through the bottom;
some say that it traverses a fissure.’

S Perhaps a better reading would be stirg sfir-i géndakth,
‘ the intense saltness which is stench.” The author appears to have
had some vague idea of the monsoon.

* Or, perhaps, * the other (the stench) flows back to Ptik.’

® Reading band; but it may be bdd, ‘consciousness, sensi-
tiveness.’
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moon and wind; it comes again and goes down, in
increase and decrease, because of her revolving.
12. The control?! also of the Gulf of Satavés is
attached to the constellation Satavés, in whose pro-
tection are the seas of the southern quarter, just as
those on the northern side are in the protection of
Haptok-ring 2 13. Concerning the flow and ebb it
is said, that everywhere from the presence of the
moon two winds continually blow, whose abode is in
the Gulf of Satavés, one they call the down-draught,
and one the up-draught; when the up-draught blows
2 is the flow, and when the down-draught blows it
is the ebb? 14. In the other seas there is nothing
of the nature of a revolution of the moon therein,
and there are no flow and ebb. 15. The sea of
Kamr0d* is that which they pass by, in the north,
in Taparistin; that of Sahi-ban % is in Arlm.

16. Of the small seas that which was most whole-

1 See p. 43, note 5.

* See Chap. II, 7.

® This is not a confused attempt to explain the tides as the effect
of the land and sea breezes, as might be suspected at first, but is a
reasonable conclusion from imaginary facts. Assuming that the
wind always blows eastward and westward from the moon, it fol-
lows that as the moon rises an easterly wind must blow, which may
be supposed to drive the flood tide westward into the Persian Gulf;
until the moon passes the meridian, when the wind, changing to
the west, ought to drive the ebb tide eastward out of the Gulf,
thus accounting for one flow and ebb every day, dependent on the
position of the moon.

4 Evidently the Caspian, which lies north of Taparistdn, a pro-
vince including part of M4zendarén.

& Or perhaps Gihi-bfin, meaning probably the Mediterranean or
Euxine, if not both of them; the author appears merely to have
heard of the existence of such a sea in Asia Minor (Arim). In the
Selections of Zid-sparam, VI, 14, it is called G€hén-bfin.
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some! was the sea Kyénsth?, suck as is in Sagas-
tdn; af first, noxious creatures, snakes, and lizards
(vazagh) were not in 7/, and the water was
sweeter tkan in any of the other seas; later (dadi-
gar) ¢f became salt ; at the closest, on account of the
stench, it is not possible to go so near as one league,
so very great are the stench and saltness through the
violence of the hot wind. 17. When the renovation
of the universe occurs it will again become sweet?,

CuarTER XIV.

1. On the nature of the five classes of animals
(g6spend) it says in revelation, that, when the
primeval ox passed away*, there where the marrow
came out grain grew up® of fifty and five species,
and twelve ® species of medicinal plants grew; as it
says, that out of the marrow is every separate crea-
ture, every single thing whose lodgment is in the
marrow ”. 2. From the horns a7ose peas (migak),

! Comparing nistGm with Pers. nist, ¢ healthy.’

* The Av. Kisu of Vend. XIX, 18, and Zamyid Yt. 66, 92 (see
also Chaps. XX, 34, and XXI, 7). A brackishlake and swamp now
called Himf{in, ‘the desert,” or Zarah, ¢ the sea,” and which formerly
contained fresher water than it does now.

3 The MSS. here add the first sentence of Chap. XX, and
there is every reason to believe that Chaps. XX-XXII originally
occupied this position, between XIII and XIV, (see the list of the
contents of TD in the Introduction.)

¢ See Chaps. IV, 1, and X, 1.

8 All MSS. have lakhvir, ‘again,’ but this is probably a blunder
for 1414, ‘up.’

¢ K20 has ‘fifteen’ here, but ‘twelve’ in Chaps. X, 1, and
XXVII, 2.

7 K20 has ‘of every single thing the lodgment is in the
marrow.’



46 BUNDAHIS.

from the nose the leek, from the blood the grape-
vine! from which they make wine—on this account
wine abounds with blood—from the lungs the rue-
like herbs, from the middle of the heart? thyme for
keeping away stench, and every one of the others
as revealed in the Avesta.

3. The seed of the ox was carried up to the moon
station ®; there it was thoroughly purified, and pro-
duced the manifold species of animals4 4. First,
two oxen, one male and one female, and, afterwards,
one pair of every single species was let go into the
earth, and was discernible in AirAn-vég for a Hésar
(‘mile’), which is like a Parasang (‘ league’)%; as it
says, that, on account of the valuableness of the ox,
it was created twice, one time as an ox, and one
time as the manifold species of animals. 5. A thou-
sand days and nights they were without eating, and
first water and afterwards herbage (atirvar) were
devoured by them.

6. And, afterwards, the three classes (kardak) of
animals were produced therefrom, as it says that
first were the goat and sheep, and then the camel

! Probably kadik-i raz may mean ¢ the pumpkin and grape.’

? Reading dil; but the word may also be read sar,  the head,’
or jigar, ‘ the liver.

3 See Chap. X, 2.

¢ This translation suits both text and context very well, but
gOspend pfir-sardak is evidently intended for the Av. gius
pouru-saredhd, ‘the ox of many species,’” of M4h Yt. o, %, and
Sirbz. 12.

® Reading mfin aé parasang huméinik; if 3 be read for aé
the translation must be, ‘three of which are like a Parasang,’ for
a Hisar cannot be equal to three Parasangs (see Chaps. XVI, 7,
and XXVI). The phrase in the text probably means merely that
a Hisar is a measure for long distances, just as a Parasang is.
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and swine, and then the horse and ass. 7. For,
first, tkose suitable for grazing were created there-
from, those are now kept in the valley (141); the
second created were those of the hill summits (sar-
i déz) !, which are wide-travellers, azd habits (nih4-
dak) are not taught to them by hand; the third
created were fZose dwelling in the water.

8. As for the genera (khad@inak), the first genus
is that which Zas the foot cloven in two, and s suit-
able for grazing; of which a camel larger than a
horse is small azd new-born. 9. The second genus
is ass-footed, of which the swift? horse is the largest,
and the ass the least.  10. The third genus is that
of the five-dividing paw, of which the dog is the
largest, and the civet-cat the least. 11, The fourth
genus is the flying, of which the griffon of three
natures ® is the largest, and the chaffinch 4 the least,
12. The fifth genus is that of the water, of which
the Kar fish ¢ is the largest, and the Nemadu® the
least.

13. These five genera are apportioned out into

! Justi reads girisa4, the Av. gairish446, ¢ mountain-frequent-
ing,” of Tistar Yt. 36; but this is doubtful.

* Pahl zib4l = Pers. zib4l, -

8 The Piz. sin-i se avin4 is the Pahl. sén-i 3 khadfitnak of
Chap. XXI1V, 11, 29, the Sin bird or Stmurgh of Persian legends,
the Av. saéna. The word avini is a PAz. misreading either of
i1nak, ‘kind, sort,’ or of anganik, ‘dividing' The mixture of
Pézand and Pahlavi in this and some other chapters is rather per-
plexing, but the Pdzand misreadings can usually be corrected after
transliterating them back into Pahlavi characters.

¢ Reading va taru (Pers. tar).

® See Chaps. XVIII, 3, and XXIV, 13.

¢ If this Pizand word be written in Pahlavi letters it may be
read va magan, which may stand for va magil, ‘and the leech;’
but this is very uncertain,
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two hundred and eighty-two! species (sardak).
14. First are five species of goat, the ass-goat 2, the
milch-goat, the mountain-goat, the fawn, and the
common goat. 15. Second, five species of sheep,
that with a tail, that which has no tail, the dog-
sheep, the wether, and the Kdrisk sheep, a sheep
whose horn is great; it possesses a grandeur?® like
unto a horse, and they use i mostly for a steed
(b4ra), as it is said that Mantséthar kept a Karisk
as a steed. 16. Third, two species of camel, the
mountain one and that suitable for grazing ; for one
is fit to keep in the mountain, @zd one in the plain;
they are one-humped azd two-humped. 17. Fourth,
fifteen species of ox, the white, mud-coloured 4, red,
yellow, black, azd dappled, the elk, the buffalo,
the camel-leopard ox, the fish-chewing® ox, the
Fars ox, the Kagau, and other species of ox.
18. Fifth, eight species of horse, the Arab, the
Persian, the mule ¢, the ass, the wild ass (gér), the
hippopotamus (asp-i 4vi), and other species of
horse. 19. Sixth, ten species of dog, the shepherd’s
dog, the village-dog which is the house-protector,
the blood-hound, the slender hound?, the water-

! Kzo alone has 272 (see Chap. X, 3).

2 The khar-bfiz (see Chap. XXIV, 2).

* Supposing se koh to be a Piz. misreading of Pahl. sukfh.
Justi’s translation is: ‘it inhabits the three mountains, like the
horse.’

¢ Piz. ashgun is evidently for Pahl. hasgfin.

® Transcribing the PAz. mahi khu ushdn.into Pahlavi it may
be read m4hikin-khvashin (khashén?).

¢ Instead of these first three species M6 has ¢ the white, black,
yellow, bay, and chestnut.” Kzo omits ¢the ass’ by mistake.

7 These first four species are the Av. pasus-haurvd, vis-
haurvé, v6hunazgd, and taurund of Vend. V, 92-98, XIII,
21, 26-74, 117, 164, 165.
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beaver! which they call the water-dog, the fox, the
ichneumon (r4su), the hedgehog which they call
‘ thorny-back,” the porcupine 2, and the civet-cat; of
which, two species are those accustomed?® to bur-
rows, one the fox azd one the ichneumon; azd those
accustomed to jungle are such as the porcupine
which has spines on #s back, and the hedgehog
which is similar. 20. Seventh, five species of the
black 4 hare; two are wild species, one dwelling
in a burrow® and one dwelling in the jungle.
21. Eighth, eight species of weasel ; one the mar-
ten, one the black marten, the squirrel, the Bez
ermine ¢, the white ermine, and other species of
weasel. 22. Ninth, eight species of musk animals ;
one is that which is recognised by 7% musk?, one

' The Av. bawris upapd of Abén Yt. 129.

* The word indra has usually been taken as a Piz. misreading
of the Pahl. alidrak (Av. udra, ‘otter,” of Vend. XIII, 48, 167,
169, XIV, 2), but this would be more probably read andra.
The Pahl. sfigar, ‘porcupine,’ is just as likely to be misread
indra, and its meaning suits the context better.

® The Piz. 4mokhtesn, which is an ungrammatical form, is
evidently a misreading of the Pahl. m@khtagén,

¢ K20 has sey4, M6 has zyigi hest. Perhaps some old copyist
has corrected siy4k-g6sh into khar-g&sh, and <o both the epi-
thets have crept into the text, the word ¢ black’ being superfluous.

& Reading khan-m4nist, the P4z. khu being an obvious mis-
reading of khan.

¢ The Piz. bez is written bedh in the Pizand MS. (the z in
M6 being shaped something like dh), and Justi supposes it repre-
sents the Arabic abyadh or baidh4, ‘ white, and is explained by
the Pers. sapéd, ‘ white,” which follows ; but there is nothing in
the text to indicate that the second name is an explanation of the
first. It is more probable that bez represents the Pers. bigid,
¢ reddish, rufous, variegated,’ an epithet quite applicable to the
ermine in its summer fur.

7 Or, ‘is known as the musk animal’

(5] E
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the musk animal with a bag in which is their
pleasant scent, the Bis-musk! which eats the Bis-
kerb, the black musk which is the enemy of the ser-
pent t4at 7s numerous in rivers, and other species of
musk animals. 23. Tenth, one hundred and ten
species of birds; flying creatures (vey=v4ai) such
as the griffon bird? the Karsipt?, the-eagle, the
Kahrk4s* which they call the vulture, the crow,
the Ard4, the crane, and the tenth?® is the bat.
24. There are two of them which have milk in the
teat and suckle tkeir young, the griffon bird and the
bat which flies in the night; as they say that the
bat is created of three races (sardak), the race
(4yina) of the dog, the bird, and the musk animal;
for it flies like a bird, has many teeth like a dog,
and is dwelling in holes like a musk-rat. 25. These
hundred and ten species of birds are distributed into
~eight groups (khadinak), mostly as scattered
about as when a man scatters seed, azd drops the
seed in /s fingers to the ground, large, middling,
and small. 26. Eleventh ¢, fish were created of ten

' A kind of musk-rat; the bis it eats is said to be the Na-
pellus Moysis.

& Pahl. s&nd mirfk, the simurgh of Persian tradition, and
Av. mereghd saénd of Bahrim Yt. 41.

3 See Chap. XIX, 16. ¢ See Chap. XIX, zs.

8 Counting the ‘flying creatures’ and ‘the vulture’ as distinct
species, ‘ the bat’ is the tenth. It has been generally supposed
that we should read ‘ eleventh,” and consider the bats as an eleventh
group, especially as the MSS. call the next group (the fish) the
“twelfth ;" but this view is contradicted by the remarks about the
bats being mingled with those about the birds, and also by Zi2-
sparam in his Selections, Chap. IX, 14 (see App. to Bund.), not
mentioning any group of bats among the other animals.

¢ All the MSS. have “twelfth,’ but they give no ‘eleventh’ nor
¢ thirteenth,” though they have ‘fourteenth’in § 29. These irre-
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species; first, the fish Ariz!, the Arzuvi, the Ar-
zuks, the Marzukd, and other Avesta names?2
27. Afterwards, within each species, species within
species are created, so the total is two hundred and
eighty-two species 3.

28. Of the dog they say that out of the star
station, that is, away from the direction of the con-
stellation Hapt6k-ring, was given to him further by
a stage (ybgist)* than to men, on account of /zs
protection of sheep, and as associating with sheep
and men; for this the dog is purposely adapted
as three more kinds of advantage are given to him
than Z man, %¢ 4as his own boots, his own cloth-
ing®, and may wander about without self-exertion.
29. The twelfth” is the sharp-toothed beast of

gularities seem to indicate that part of this chapter has been omitted
by some old copyist.

! See Chaps. XVIII, 5, and XXIV, 13.

* None of these names are found in the portion of the Avesta
now extant,

3 K20 alone has 272 (see Chap. X, 3). The actual total
number of species mentioned is' 186, leaving ninety-six for the
¢ species within species.” Zfd-sparam in his Selections, Chap. IX,
14, differs from the numbers given in the text merely iq giving ten
species of ox, instead of fifteen; so the total of his details is 181,
leaving ro1 sub-species to make up his grand total of 282 (see
App. to Bund.)

* A ydgist (compare Sans. yogana) was probably from fifteen
to sixteen English miles, as it consisted of sixteen hésar, each
of one thousand steps of the two feet (see Chap. XXVI, 1). This
sentence seems to imply that on account of the useful qualities
of the dog he has a part of the lowermost grade of paradise
allotted to him, further from the demon-haunted north than that
allotted to the men whose inferior order of merit does not entitle
them to enter the higher grades of paradise.

¢ Reading 4hang-h6émand, ¢ having a purpose.’

¢ Compare Vend. XIII, 106.

7 All the MSS. have ¢ fourteenth,” but they give no ‘ thirteenth.’

E 2
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which the leader of the flock is in such great fear,
for that flock of sheep is very badly maintained
which has no dog.

30. Atharmazd said when the bird Varesha! was
created by him, w/kic/ is a bird of prey, thus: ‘Thou
art created by me, O bird Véresha! so that my vexa-
tion may be greater than my satisfaction with thee,
for thou doest the will of the evil spirit more than
that of me; like the wicked man who did not be-
come satiated with wealth, thou also dost not
become satiated with the slaughter of birds; but if
thou be not created by me, O bird Véresha! thou
wouldst be created by him, the evil spirit, as a
kite? with the body of a Varpa? by which no
creature would be left alive.

31. Many animals are created in all these species
for this reason, that when one shall be perishing
through the evil spirit, one shall remain.

CuAPTER XV,

1. On the nature of men it says in revelation,
that GAydémard, in passing away*, gave forth seed ;
that seed was thoroughly purified by the motion of

! No doubt ‘a hawk® (Pers. visah or b4sah), as mentioned by
Justi; Av. vire would become v4 or b in Persian.

* Compare glirtk with Pers. varik, varki, varkik, varkak,
vargéh, ‘an eagle, falcon, kite, or hawk.’

8 Transcribing the Piz. varpa &yi into Pahlavi we have
varpak-a8, which is very nearly the same in form as vari£ak-ag,
‘a hut or cottage’ (Pers. guri4ah-&); so the formidable bird
which the evil spirit might have created was ‘a kite with a body
like a cottage.’

¢ See Chap.1V, 1.
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the light of the sun, and Néry6sang ! kept charge of
two portions, and Spendarmad ? received one por-
tion. 2. And 7z forty years, with the shape of a
one-stemmed Rivis-plant?, and the fifteen years of
its fifteen leaves, Matrd and Matr6y4d * grew up
from the earth in such a manner that their arms
rested behind on #keir shoulders (désh), and one
joined to the other they were connected together
and both alike. 3. And the waists of both of them
were brought close azd so connected together that it
was not clear which is the male and which the female,
and which is the oze whose living soul (nismd) of
Atharmazd is not away?® 4. As it is said thus:
‘Which is created before, the soul (nismd) or the
body? And Atharmazd said that the soul is
created before, and the body after, for him who was

1 Av. Nairy6-sangha of Yas. XVII, 68, LXX, g2, Vend. XIX,
111, 112, XXII, 22, &c.; the angel who is said to be Atharmazd’s
usual messenger to mankind.

* The female archangel who is supposed to have special charge
of the earth (see Chap. I, 26).

3 A plant allied to the rhubarb, the shoots of which supply an
acid juice used by the Persians for acidulating preserves and drinks.

¢ These names are merely variants of the Mishya and M4shy6t
of the latter part of this chapter (nom. dual, m. and f, of Av.
mashya, ‘mortal’). This is shown by the Pandnimak-i Zaratfist,
saying: ‘and my human nature is from Matr6th and Matr6-
y46ih, from which first generation and seed from Gay6mard I
have sprung.’ And the names are also found in the more Persian
forms Maharih and Mahariy46yih (see the note to § 22). Windisch-
mann considered the meaning to be that ¢ they grew up on the day
Mitrd of the month Mitr6,’ that is, the sixteenth day of the seventh
month of the Parsi year; this is not confirmed, however, by Zid-
sparam in his Selections, Chap. X, 4 (see App. to Bund.)

& That is, whether they had souls or not. That nismd is the
Huzviris for ribin, ‘soul,” appears clearly in § 4, where both
words are used for the same thing,
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created; it is given into the body that it may pro-
duce activity, and the body is created only for
activity;’ hence the conclusion is this, that the soul
(rtban) is created before and the body after.
5. And both of them changed from the shape of a
plant into the shape of man, and the breath (nismo)
went spiritually into them, which is the soul (raban);
and now, moreover, in that similitude a tree had
grown up whose fruit was the ten varieties of
man?,

6. Atharmazd spoke to Mashya and Mashyot
thus: ‘You are man, you are the ancestry of the
world, and you are created perfect in devotion ? by
me ; perform devotedly the duty of the law, think
good thoughts, speak good words, do good deeds,
and worship no demons!’ 7. Both of them first
thought this, that one of them should please the
other, as he is a man for him; and the first deed
done by them was this, when they went out they
washed ®* themselves thoroughly; and the first
words spoken by them were these, that Attharmazd
created the water and earth, plants and animals, the
stars, moon, and sun, and all prosperity whose
origin and effect are from the manifestation of
righteousness4. 8. And, afterwards, antagonism
rushed into their minds, and their minds were

! This evidently refers to another tree, which is supposed to have
produced the ten varieties of human monstrosities (see § 31).
_ * This would be a translation of the Avesta phrase, ‘ the best of
Armaiti (the spirit of the earth).’

 Comparing mégid with Pers. magid; but the verb is very am-
biguous, as it may mean,  they feasted themselves,” or ¢ they made
water.’ )
¢ The last phrase appears to be quoted from the Pahlavi Hidokht
Nask, I, 2.
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thoroughly corrupted, and they exclaimed that the
evil spirit created the water and earth, plants and
animals, and the other things as aforesaid. 9. That
false speech was spoken through the will of the
demons, and the evil spirit possessed himself of this
first enjoyment from them; through that false
speech they both became wicked, and their souls
are in hell until the future existence.

10. And they had gone thirty days without food?,
covered with clothing of herbage (giyah); and after
the thirty days they went forth into the wilderness,
came to a white-haired goat, and milked the milk
from the udder with their mouths. 11. When they
had devoured the milk Mashya seid to Mashyét
thus: ‘ My delight was owing to it when I had not
devoured the milk, and my delight is more de-
lightful now when it is devoured by my vile body.’
12. That second false speech enhanced the power
of the demons, and the taste of the food was taken
away by them, so that out of a hundred parts one
part remained.

13. Afterwards, in another thirty days and nights
they came to a sheep, fat? and white-jawed, and
they slaughtered 7¢,; and fire was extracted by them
out of the wood of the lote-plum? and box-tree,
through the guidance of the heavenly angels, since -
both woods were most productive of fire for them;

! Reading akhfrisn instead of the khfirisn of all MSS, which
is hardly intelligible. Perhaps 4v-kh{risn, ‘drinking water,’ ought
to be read, as it is alluded to in Chap. XXX, 1.

3 Comparing gefar with Av. garewa and Pers. garb, but this
identification may not be correct.

3 The kfinir, a thorny tree, allied to the jujube, which bears a
small plum-like fruit.
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4

and the fire was stimulated by their mouths; and
the first fuel kindled by them was dry grass, kendaér,
lotos, date palm leaves, and myrtle ; and they made
a roast of the sheep. 14. And they dropped three
handfuls of the meat into the fire, and said: ‘ This is
the share of the fire.” One piece of the rest they
tossed to the sky, and said: ¢ This is the share of
the angels.” A bird, the vulture, advanced and
carried some of it away from before ¢kem, as a dog
ate the first meat. 15. And, first, a clothing of
skins covered them; afterwards, it is said, woven
garments were prepared f7om a cloth woven? in the
wilderness. 16. And they dug out a pit in the
earth, and iron was obtained by them and beaten
out with a stone, and without a forge they beat out
a cutting edge?® from it; and they cut wood with
it, and prepared a wooden shelter from the sun
(pés-khar).

17. Owing to the gracelessness which they prac-
tised, the demons became more oppressive, and they
themselves carried on unnatural malice between
themselves; they advanced one against the other,
and smote and tore tkeir hair and cheeks*,
18. Then the demons shouted out of the darkness

1 Most of this sentence is omitted in K20 by mistake.

? Reading khés-1-i tad, which Pahlavi words might be easily
misread ashdbé tad, as given in Pizand in the text. That Piz.
tadha stands for Pahl. tadak (Pers. tadah, ‘spun, woven’) is
quite certain.

3 Or ‘an axe,’ according as we read tékh or tash. The order
of the foregoing words, bard tapdk-1, ¢ without a forge,’ appears
to have been reversed by mistake.

¢ Reading r6d as equivalent to Pers. riif, ‘ face,” but it ought
to be réd. Perhaps the word is 1Qt, ‘bare,” and the translation
should be, ¢ tore /Aeir hair bare.’
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thus: ‘You are man; worship the demon! so that
your demon of malice may repose’ 19. Mashya
went forth and milked a cow’s milk, azd poured z¢
out towards the northern quarter; through that the
demons became more powerful, and owing fo them
they both became so dry-backed that in fifty win-
ters they had no desire for intercourse, and though
they had had intercourse they would have had no
children. 20. And on the completion of fifty years
the source of desire arose, first zz M4ashya and then
in MAashyéi, for MAishya said to Mashy6t thus:
‘When I see thy shame my desires arise.” Then
Méshy6t spoke thus: ‘ Brother M4shya! when I
see thy great desire I am also agitated!.” 21. After-
wards, it became their mutual wish that the satis-
faction of their desires should be accomplished, as
they reflected thus: ‘ Our duty even for those fifty
years was this.’

22. From them was born in nine months a pair,
male and female; azd owing to tenderness for off-
spring? the mother devoured one, and the father one.
23. And, afterwards, AQharmazd took tenderness
for offspring away from them, so that oze may
nourish a child, and the child may remain.

24. And from them arose seven pairs, male and

! This is merely a paraphrase of the original.

* Or, ‘the deliciousness of children’ (shirfnih-i farzand).
Justi has, ‘owing to an eruption on the children the mother de-
serted one,’ &c.; but the legend of devouring the first children is
still more clearly mentioned in the Pahlavi Rivyat, which forms
the first book of the DAdistAn-i Dinik (preceding the ninety-two
questions and answers to which that name is usually applied) as
follows: Maharih va Mahariy46yth dshiram rii nazdistd
farzand-i nafsman bari vastamfind, ‘Mashya and Mishydi,
through affection, at first ate up their own offspring.’
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female, and each was a brother and sister-wife ; and
from every one of them, in fifty years, children were
born, and they themselves died in a hundred years.
25. Of those seven pairs one was Siydkmak, the
name of the man, and Nasik! of the woman; and
from them a pair was born, whose names were Fra-
vak of the man and Fravikain of the woman.
26. From them fifteen pairs were born, every single
pair of whom became a race (sardak); and from
them the constant continuance of the generations
of the world arose.

27. Owing to the increase (zAyisn) of the whole
fifteen races, nine races proceeded on the back of
the ox Sarsaok ?, through the wide-formed ocean,
to the other six regions (késhvar), and stayed
there; and six races of men remained in Khvaniras.
28. Of those six races the name of the man of one
pair was T4z and of the woman TA4zak, and they
went Zo the plain of the Tézikdn (Arabs); and of
one pair H6shyang ® was the name of the man and
Gozak of the woman, and from them arose the
Afranakin (Iranians); and from one pair the Mé-
zendardns* have arisen. 29. Among the number
(pavan aé mar) were those who are in the coun-

! Or ‘Vasik'

* See Chaps. XVII, 4, XIX, 13; the name is here written
Srisaok in the MSS., and is a P4zand reading in all three places.

* Av. Haoshyangha of Abf&n Yt. 21, Go6s Yt. 3, Fravardin Yt.
137, Ram Yt. 4, Ashi Yt. 24, 26, Zamyid Yt. 26. His usual
epithet is paradhita (Pahl. pés-did), which is thus explained in
the Pahlavi Vend. XX, 7: “this early law (p&s-d4dih) was this,
that he first set going the law of sovereignty.’ For this reason
he is considered to be the founder of the earliest, or Pésdidian,
dynasty. See Chaps. XXXI, 1, XXXIV, 3, 4.

¢ The people of the southern coast of the Caspian, the M4z-
ainya daéva,  Mizainyan demons or idolators,” of the Avesta.
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tries of Strik?, those who are in the country of
Anér?, those who are in the countries of Tr, those
who are in the country of Salm which is ArQm,
those who are in the country of Sént, that which is
Kinistan, those who are in the country of D4t3, and
those who are in the country of Sind*. 30. Those,
indeed, throughout the seven regions are all from
the lineage of Fravék, som of Styikmak, soz of
Mashya.

31. As there were ten varieties of man?, and
fifteen races from Fravik, there were twenty-five
races all from the seed of GAybmard; tke varieties
are suck as those of the earth, of the water, the
breast-eared, the breast-eyed, the one-legged, those
also who have wings like a bat, #ose of the forest,
with tails, azd who have hair on the body?®.

! Not Syria (which is Sfristin, see Chap. XX, 10), but the
Strik of the Pahlavi Vend. I, 14, which translates Av. Sughdha,
the land east of the Oxus (see Chap. XX, 8). Windischmann reads
it as P4z, Erdk.

? Probably for Av. anairya, ‘ non-Aryan,” which seems specially
applied to the lands east of the Caspian.

® The countries of Tfr, Salm, Sén?, and D41 are all mentioned
successively in Fravardin Yt 143, 144, in their Avesta forms
Tfirya, Sairima, Sini, and D4hi. The country of TOr was part
of the present Turkistdn, that of Salm is rightly identified with
Arfim (the eastern Roman Empire, or Asia Minor) in the text; the
country of Séni (miswritten Sénd), being identified with Kinfstdn,
was probably the territory of Samarkand, and may perhaps be
connected with Mount Xind (see Chap. XII, 2, 13); and the land
of Dii must be sought somewhere in the same neighbourhood.

¢ Bactria or any part of north-western India may be intended ;
wherever Brahmans and Buddhists existed (as they did in Bactria)
was considered a part of India in Sasanian times.

¢ Grown on a separate tree (see § 5).

¢ Ounly seven varieties of human monsters are here enumerated,
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CuarTer XVI.

1. On the nature of generation it says in revela-
tion, that a woman when she comes out from men-
struation, during ten days and nights, when they go
near unto her, soon becomes pregnant. 2. When
she is cleansed from her menstruation, a#d when the
time for pregnancy has come, always when the seed
of the man is the more powerful a son arises from
it; when that of the woman is the more powerful, a
daughter; when both seeds are equal, twins and
triplets. 3. If the male seed comes the sooner, it
adds to the female, and she becomes robust; if the
female seed comes the sooner, it becomes blood, and
the leanness of the female arises therefrom.

4. The female seed is cold and moist, and ##s
flow is from the loins, and the colour is white, red,
and yellow; and the male seed is hot and dry, #¢s
flow is from the brain of the head, azd the colour is
white and mud-coloured (hasgn). 5. All? the
seed of the females w/ic/k issues beforehand, takes a
place within the womb, and the seed of the males
will remain above it, azd will fill the space of the
womb ; whatever refrains therefrom becomes blood
again, enters into the veins of the females, and at
the time any one is born it becomes milk and

for the last three details seem to refer to one variety, the monkeys.
The Parst MS. of miscellaneous texts, M4 (fol. 1z0), says, ¢ The
names of the ten species of men are the breast-eyed, the three-eyed,
the breast-eared, the elephant-eared, the one-legged, the web-
footed, the leopard-headed, the lion-headed, the camel-headed,
and the dog-headed.’

} M6 has ‘always.’



CHAPTER XVI, I—-XVII, I. 61

nourishes him, as all milk arises from the seed of
the males, and the blood is that of the females.

6. These four things, they say, are male, and
these female : the sky, metal, wind, azd fire are male,
and are never otherwise; the water, earth, plants,
and fish are female, and are never otherwise; the
remaining creation consists of male and female.

7. As regards the fish! it says that, at the time of
excitement, they go forwards and come back in the
water, two and two, the length of a mile (hasar),
which is one-fourth of a league (parasang), in the
running water; in that coming end going they then
rub tkeir bodies fogether, and a kind of sweat drops
out betwixt them, axd both become pregnant.

CuaprTER XVII.

1. On the nature of fire it says in revelation, that
fire is produced of five kinds, namely, the fire
Berezi-savang 2, the fire which shoots up before Af-
harmazd the lord; the fire Vohu-frydn3, the fire
which is in the bodies of men and animals; the fire
Urvazist4, the fire which is in plants; the fire

1 K20 has “the male fish,” which is inconsistent with the pre-
ceding sentence.

* These Avesta names of the five kinds of fire are enumerated
in Yas. XVII, 63-67, and the Pahlavi translation of that passage
interchanges the attributes ascribed to the first and fifth in the text,
thus it calls the first ‘the fire of sublime benefit in connection with
Varahrin (Bahrdm).’ See also Selections of Zid-sparam, XI, 1.

® ¢The fire of the good diffuser (or offerer), that within the
bodies of men’ (Pahl. Yas. XVII, 64).

¢ “The fire of prosperous (or abundant) life, that within plants’
(Pahl. Yas. XVII, 65).
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Vazist1, the fire which is in a cloud wkick stands
opposed to Spéngargik in conflict; the fire Spénist?,
the fire which they keep in use in the world, like-
wise the fire of VAhram3. 2. Of those five fires one
consumes both water and food, as that which is in
the bodies of men; one consumes water and con-
sumes no food, as that which is in plants, which live
and grow through water; one consumes food and
consumes no water, as that which they keep in use
in the world, and likewise the fire of VAhrAm; one
consumes no water and no food, as the fire Vazist.
3. The Berezi-savang is that in the earth and moun-
tains and other things, which ¢ Aftharmazd created,
in the original creation, like three breathing souls
(nism6); through the watchfulness and protection
due to them the world ever develops (vakhshéd).
4. And in the reign of Takhmérup?’, when men
continually passed, on the back of the ox Sarsaok ¢,
from Khvaniras to the other regions, one night

! ¢The fire Vizist, that which smites the demon Spengargi’
(Pahl. Yas. XVII, 66). See Chap. VII, rz.

? <The propitious fire whick stands in heaven before Afhar-
mazd in a spiritual state’ (Pahl. Yas. XVII, 67).

* The Bahrdm fire, or sacred fire at places of worship.

¢ M6 has min, instead of mfin, which alters the translation,
but not the meaning. This appears to be a different account of
the fire Berezi-savang to that given in § 1, but it merely implies
that it is fire in its spiritual state, and the name can, therefore, be
applied to any natural fire which can be attributed to supernatural
agency, such as burning springs of petroleum, volcanic eruptions,
ignis fatuus, phosphorescence of the sea, &c.

® The second Pé&sdidian monarch (see Chaps. XXXI, 2, 3,
XXXIV, 4).

¢ Written Srisaok in the MSS. in Chap. XV, 27; where it also
appears that the sea was ‘ the wide-formed ocean.’” See likewise
Chap. XIX, 13.
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amid the sea the wind rushed upon! the fireplace—
the fireplace in which the fire was, such as was pro-
vided in three places on the back of the ox—which
the wind dropped with the fire into the sea; and all
those three fires, like three breathing souls, con-
tinually shot up in the place and position of the fire
on the back of the ox, so that it becomes quite
light, and the men pass again through the sea.
5. And in the reign of Yim? every duty was per-
formed more fully through the assistance of all those
three fires; and the fire Frobak® was established by
him at the appointed place (d42-gés) on the Gad-
man-hémand (‘glorious’) mountain in Khviarizem ¢,
which Yim constructed for them; and the glory of
Yim saves the fire Frébak from the hand of Dah4k?,
6. In the reign of King Vistisp, upon revelation
from the religion® it was established, out of
Khvérizem, at the Roéshan (‘ shining ") mountain in
Kévulistan, the country of Kéavul (Kabul), just as it
remains there even now. '

7. The fire Glisasp, until the reign of Kai-Khas-
rob’, continually afforded the world protection in
the manner aforesaid®,; and when Kai-Kh(sréb” was

! Compare staft with Pers. sitiftan, ‘to hasten.’

? The third Pésdddian monarch (see Chaps. XXXI, 3, 4,
XXXIV, 4).

3 Also written Fr6bd, Fr6b4, Frobak, or Frobig.

* The Av. Hviirizem of Mihir Yt. 14, a province east of the
Caspian.

8 It is doubtful whether va gadman, ‘and the glory,’ or nism§,
‘the soul, reason’ (see Chaps. XXIII, 1, XXXIV, 4), should be
read. And it may even be that ¢ the fire Frébak saves the soul of
Yim,” &c. For Dah4k see Chaps. XXXI, 6, XXXIV, 5.

¢ Or, ‘upon declaration from revelation.” .

7 Here written Kai-Khfisr6bi.

® In § 3. The ‘three breathing souls’ of spiritual fire are sup-
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extirpating the idol-temples of Lake KAékast! it
. settled upon the mane of /zs horse, and drove away
the darkness and gloom, and made 7 quite light, so
that they might extirpate the idol-temples; in the
same locality the fire Glsasp was established at the
appointed place on the Asnavand mountain 2.

8. The fire Brzin-Mitr6, until the reign of King
Vistasp, ever assisted?, 7z like manner, in- the world,
and continually afforded protection; azd when the
glorified ¢ ZaratQist was introduced to produce con-
fidence in the progress of the religion, King Vistdsp
and /is offspring were steadfast in the religion
of God?, and Vistisp established #4is fire at the
appointed place on Mount Révand, where they say
the Ridge of Vistasp (pQst-i Vistadspén) is®.

9. All those three fires are the whole body of the
fire of Vahram, together with the fire of the world,
and those breathing souls are lodged in them; a
counterpart of the body of man when it forms in the
womb of the mother, azd a soul from the spirit-
world settles within ¢7, which controls the body while
living; when that body dies, the body mingles with
the earth, and the soul goes back to the spirit.

posed to be incorporated in its three earthly representatives, the
fires Frobak, Glsasp, and Bfirsin-Mitrd respectively.

! That is, of the province around that lake (see Chap. XXII, 2).

* See Chap. XII, 26. Compare Selections of Zad-sparam, V1, 22.

® Taking vagid as equivalent to Pers. guzid; but it may be
equivalent to Pers. vazid, ¢ grew, shot up.’

¢ The epithet an8shak-r@ibdn (Pers. néshirvin) means lite-
rally ¢ immortal-souled.’

® Or, ‘of the angels,” which plural form is often used to express
¢God.’

¢ See Chap. XII, 18, 34.
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Cuarter XVIII.

1. On the nature of the tree they call Gokard'! it
says in revelation, that ¢ was the first day when the
tree they call Gokard grew in the deep mud ? within
the wide-formed ocean; and it is necessary as a pro-
ducer of the renovation of t4e universe, for they pre-
pare its immortality therefrom. 2. The evil spirit
has formed therein, among those which enter as
opponents, a lizard® as an opponent in that deep
water, so that it may injure the Hém 4 3. And for
keeping away that lizard, AGharmazd has created
there ten Kar fish ® which, at all times, continually
circle around the Hém, so that the head of one of
those fish is continually towards the lizard. 4. And
together with the lizard those fish are spiritually
fed ¢, that is, no food is necessary for them ; and till
the renovation of tke universe they remain in con-
tention. 5. There are places where that fish is

1 A corruption of the Av. gaokerena of Vend. XX, 17, Afihar-
mazd Yt. 30, Haptidn Yt. 3, Siréz. 4. In the old MSS. of the
Bundahis the form gdkard occurs thrice, gékarn once, and
gOgrv once.

? Reading gil, ‘mud.’ Windischmann and Justi prefer gar,
* mountain,” and have ‘ depth of the mountain.’

* That the writer of the Bundahis applies the term vazagh to a
lizard, rather than a frog, appears from the ¢log-like lizard’s body’
of Chap. III, 9. _

* That is, the G8kard tree, which is the white HOm (see Chap.
XXVII, 4).

8 The Av. karé masyd of Vend. XIX, 140, Bahrim Yt. 29,
Din Yt. 7; see also Chap. XXIV, 13.

¢ Windischmann and Justi prefer translating thus: ¢ Moreover,
the lizard is the spiritual food of those fish;’ but this can hardly
be reconciled with the Pahlavi text.

(5] F
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written of as ‘the Ariz! of the water; as it says
that the greatest of the creatures of Atharmazd
is that fish, and the greatest of those proceeding
from the evil spirit is that lizard; with the jaws
of their bodies, moreover, they snap in two what-
ever of the creatures of both spgirits /as entered
between them, except that one fish which is the
Vis of Pankisadvarin® 6..This, too, is said, that
those fish are so serpent-like® in that deep water,
they know the scratch (mﬁlisn) of a needle’s point
by which the water shall mcrease, or by which it
is diminishing.

7. Regarding the Vs of Pankésadvarin it is
declared that it moves within the wide-formed
ocean, and its length is as much as what a man,
while in a swift race, will walk from dawn till
when the sun goes down; so much that it does
not itself move* the length of the whole of its
great body. 8. This, too, is said, that the crea-
tures of the waters live also specially under its
guardianship.

9. The tree of many seeds has grown amid the
wide-formed ocean, and in its seed are all plants;
some say #¢ zs the proper-curing, some the energetic-
curing, some the all-curing 8.

! See Chaps. XIV, 26, and XXIV, 13.

% The Av. visim yam panédsadvarim of Yas. XLI, 27.

® Transcribing the P4z. mirddu into Pahlavi we have mar
fyin, ‘snake’s manner.” Compare the text with Bahrim Yt. 29.

* K20 omits the words from ¢ walk’ to ¢ move.’

® This is the tree of the saéna or Simurgh, as described in
Rashnu Yt. 17, and these three epithets are translations of its three
titles, hubis, eredhw6-bis, and visp6-bis. See also Chap.
XXVII, 2, 3.
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10. Between! these trees of such kinds? is formed
the mountain with cavities, 9999 thousand myriads
in mumber, each myriad being ten thousand.
11. Unto that mountain is given the protection
of the waters, so that water streams forth from
there, in the rivulet channels, to the land of the
seven regions, as the source of all the sea-water in
the land of the seven regions is from there?,

Cuarter XIX.

1. Regarding the three-legged ass* they say, that
it stands amid the wide-formed ocean, and its feet
are three, eyes six, mouths® nine, ears two, and horn

! This must have been the original meaning of the Huz. dén
(bén in the Sasanian inscriptions) before it was used as a synonym
of P4z, andar, ¢ within” The mountain is between the white-Hém
tree and the tree of many seeds.

? Transcribing the P4z. ofnoh into Pahlavi we have 4n-gfinak,
¢ that kind ;’ or the word may be a miswriting of P4z. 4nd, ‘there.’

* This description of the mountain seems to identify it with the
A{sindém mountain of Chaps. XII, 6, and XIII, 5.

* The Av. khara, ¢ which is righteous and which stands in the
middle of the wide-shored ocean’ (Yas. XLI, 28). Darmesteter,
in his Ormazd et Ahriman (pp. 148-151), considers this mytho-
logical monster as a meteorological myth, a personification of
clouds and storm ; and, no doubt, a vivid imagination may trace a
striking resemblance between some of the monster’s attributes and
certain fanciful ideas regarding the phenomena of nature; the
difficulty is to account for the remaining attributes, and to be sure
that these fanciful ideas were really held by Mazdayasnians of old.
Another plausible view is to consider such mythological beings as
foreign gods tolerated by the priesthood, from politic motives, as
objects worthy of reverence; even as the goddess Anshita was
tolerated in the form of the angel of water.

® This is the traditional meaning of the word, which (if this

F 2
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one, body white, food spiritual, aznd it is righteous.
2. And two of its six eyes are in the position of
eyes, two on the top of the head, and two in the
position of the hump?!; with the sharpness of those
six eyes it overcomes and destroys. 3. Of the nine
mouths three are in the head, three in the hump,
and three in the inner part of the flanks; and each
mouth is about the size of a cottage, and #¢ zs itself
as large as Mount Alvand? 4. Each one of the
three feet, when it is placed on the ground, is as
much as a flock (gird) of a thousand sheep comes
under when they repose together; and each pas-
tern® is so great in its circuit that a thousand men
with a thousand horses may pass inside. 5. As for
the two ears 7 zs Mazendarin which they will en-
compass. 6. The one horn is as it were of gold
and hollow, and a thousand érancs horns* have
grown upon it, some befitting ® a camel, some be-
fitting a horse, some befitting an ox, some befitting
an ass, both great and small. 7. With that horn it
will vanquish and dissipate all the vile corruption
due to the efforts of noxious creatures.

meaning be correct) ought probably to be read y6ng, and be
traced to Av. ecequngh (Yas. XXVIII, 11). In the MSS. the
word is marked as if it were pronounced g@ind, which means ‘a
testicle.’

! The hump is probably supposed to be over the shoulders, as
in the Indian ox, and not like that of the camel.

* Near Hamadan, rising 11,000 feet above the sea, or 6000
above Hamadéin. It may be one of the Av. Aurvantd of Zamyid
Yt. 3. The P4zand MSS. read Hunavand.

® Literally, ¢ the small of the foot,” khfirdak-i ragelman.

¢ Or, ‘a thousand cavities (sribd, Pers. surub, ‘cavern’) have
grown in it

® Reading ziydk; compare Pers. ziyidan, ¢to suit, befit.’
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8. When that ass shall hold zZs neck in the ocean
2ts ears will terrify (asahméd), and all the water
of the wide-formed ocean will shake with agitation,
and the side of Gandvad® will tremble (shivanéd).
9. When it utters a cry all female water-creatures,
of the creatures of Atharmazd, will become preg-
nant; and all pregnant noxious water-creatures,
when they hear that cry, will cast #zei» young.
10. When it stales in the ocean all the sea-water
will become purified, which is in the seven regions
of the earth—Z 7s even on that account when all
asses which come into water stale in the water—as
it says thus: ‘If, O three-legged ass! you were not
created for the water, all the water in the sea would
have perished from the contamination which the
poison of the evil spirit has brought into its water,
through the death of the creatures of Afharmazd.’

11. Tistar seizes the water? more completely from
the ocean with the assistance of the three-legged
ass. 12. Of ambergris also (ambar-i£) z¢ is de-
clared, that it is the dung of the three-legged ass;
for if it has much spirit food, then also the moisture
of the liquid nourishment goes through the veins
pertaining to the body into the urine, and the dung
is cast away.

13. Of the ox Hadhayés3, which they call Sar-
saok 4, it says, that in the original creation men
passed from region to region wpon if, and in the

! A mountain (see Chap. XII, 29, 34).

# See Chap. VII, 11.

3 Written Hadayivs in the MSS. in Chap. XXX, 25, and Ha-
dhayds in the DA4distin-i Dinik, Part II, reply 89 ; it is a Pizand
reading in all three places.

¢ See Chaps. XV, 27, XVII, 4.
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renovation of ke universe they prepare Hash (the
beverage producing immortality) from it. 14. It is
said, that life is in the hand of that foremost man, at
the end of /Zzs years?, who has constructed the most
defences around this earth, until the renovation of
the universe is requisite.

15. Regarding the bird K4mrés? it says, that z£
s on the summit of Mount Alblrz; and every three
years many come from the non-Iranian districts for
booty (gird) 3, by going te bring damage (ziy4n) on
the Iranian districts, and to effect the devastation of
the world ; then the angel Blrg*, Zaving come up
from the low country of Lake Arag?®, arouses that
very bird Kamrds, and it flies upon the loftiest of
all the lofty mountains, azd picks up all those non-
Iranian districts as a bird does corn.

16. Regarding Karsipt® they say, that it knew
how to speak words, and brought the religion to
the enclosure which Yim made, and circulated ##;
there they utter the Avesta in the language of
birds.

! Transcribing the Péz. svadyi into Pahlavi we have snatih,
‘term of years.” The whole sentence is very obscure.

8 Written Kamr8s in Chap. XXIV, 29. It is the Av. Xamraos
(gen. of Kamru) of Fravardin Yt. 109. See also Chap. XXVII, 3.

* Or, ‘to an assembly.’

¢ The Av. Beregya of Yas. I, 21, II, 2%, III, 35, “a spirit co-
operating with the Ushahina G&h, who causes the increase of
herds and corn.’

® Or, ‘of the district of Arag’ (see the note on Chap. XII, 23).
Although no Lake Arag is described in Chap. XXII, some of the
epithets referring to its Avesta equivalent Rangha are more appli-
cable to a lake than to a river, as in Bahrdm Yt. 29. Possibly the
low lands between the Caspian and Aral, or on the shores of the
Caspian, are meant.

¢ The Av. vis karsipta of Vend. II, 139, where, however, vis
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17. Regarding the ox-fish they say, that it exists
in all seas; when it utters a cry all fish become
pregnant, and all noxious water-creatures cast ferr
young.

18. The griffon bird?!, which is a bat, is noticed
(kard) twice in another chapter (babai).

19. Regarding the bird Ashdzust ?, which is the
bird Zobara3-vahman axd also the bird S6k 4, they
say that it has given an Avesta with 74 tongue; when
it speaks the demons tremble at it and take nothing
away there; a nail-paring, when it is not prayed
over (afsad), the demons and wizards seize, and
like an arrow it shoots at and kills that bird.
20. On this account the bird seizes and devours
a nail-paring when it is prayed over, so that the
demons may not control i#s use; when it is not
prayed over it does not devour ¢/, and the demons
are able to commit an offence with it.

21. Also other beasts and birds are created all in
opposition to noxious creatures, as it says, that when
the birds and beasts are all in opposition to noxious
creatures and wizards, &c.® 22. This, too, it says,
that of all precious® birds the crow (valdgh) is the
most precious. 23. Regarding the white falcon it

does not mean °‘bird, and the Pahlavi translator calls it ‘a
quadruped.” In the Pahl Visp. I, 1, ‘ the Karsipt is the chief of
flying creatures,’ and the Bundahis also takes it as a bird (see
Chaps. X1V, 23, XXIV, 11).

! See Chaps. XIV, 11, 23, 24, XXIV, 11, 29.

2 The Av. Ash8-zusta of Vend. XVII, 26, 28.

* Compare Pers. zfilah, ‘a sparrow or lark.’

* Compare Pers. sak, ‘a magpie.’

¢ This quotation is evidently left incomplete.

¢ The Pahlavi word is ambiguous; it may be read zil, ¢ cheap,
common,’ or it may be zagar = yakar, *dear, precious,’ but the



72 BUNDAHIS.

says, that it kills the serpent with wings. 24. The
magpie (késkinak) bird kills the locust, and is
created in opposition to it. 25. The Kahrkas?,
dwelling in decay, which is the vulture, is created
for devouring dead matter (nasit); so also are the
crow (valdk)? and the mountain kite.

26. The mountain ox, the mountain goat, the
deer, the wild ass, and other beasts devour all
snakes. 27. So also, of other animals, dogs are
created in opposition to the wolf species, and for
securing the protection of sheep; the fox is created
in opposition to the demon Khava ; the ichneumon
is created in opposition to the venomous snake
(garzak) and other noxious creatures in burrows;
so also the great musk-animal is created in opposi-
tion3 to ravenous intestinal worms (kadtk-danak
garzak). 28. The hedgehog is created in opposi-
tion to the ant which carries off grain¢, as it says,
that the hedgehog, every time that it voids urine
into an ant’s nest, will destroy a thousand ants;
when the grain-carrier travels over the earth it pro-

latter seems most probable, although the crow is perhaps as
‘common’ as it is ‘precious,’ as a scavenger in the East. Singu-
larly enough Pers. arzén is a synonym to both words, as it means
both ¢ cheap’ and ¢ worthy.’

' The Av. kahrk4sa of Vend. III, 66, IX, 181, Abin Y. 61,
Mihir Yt. 129 ; its epithet zarm4n-méinisn, ¢ dwelling in decay,’
is evidently intended as a translation of the Av. zarenumainis,
applied to it in Bahrdm Yt. 33, Din Yt. 13. '

2 The text should probably be valdk-i siydk va sir-i gar, ‘the
black crow and the mountain kite,’ which are given as different
birds in Shiyast-14-shiyast, II, 5.

$ K20 omits the words from this ¢ opposition’ to the next one.

¢ The mdr-i ddnak-kash is the Av. maoiris din6-karshé of
Vend. X1V, 14, XVI, 28, XVIII, 146.
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duces a hollow track !; when the hedgehog travels
over it the track goes away from it, and it becomes
level. 29. The water-beaver is created in opposition
to the demon which is in the water. 30. The con-
clusion is this, that, of all beasts'and birds and
fishes, every one is created in opposition to some
noxious creature.

31. Regarding the vulture (kark4s) it says, that,
even from his highest flight, he sees when flesh the
size of a fist is on the ground; and the scent of
musk is created under his wing, so that if, in de-
vouring dead matter, the stench of the dead matter
comes oz! from it, he puts /4zs head back under the
wing and is comfortable again. 32. Regarding the
Arab horse they say, that if, in a dark night, a single
hair occurs on the ground, he sees 2

33. The cock is created in opposition to demons
and wizards, co-operating with the dog; as it says
in revelation, that, of the creatures of the world,
those which are co-operating with Srésh 2 in de-
stroying the fiends, are the cock and the dog.
34. This, too, it says, that it would not have been
managed if I had not created the shepherd's dog,
which is the Pasus-haurva?, azd the house watch-
dog, the Vis-haurva3; for it says in revelation, that
the dog is a destroyer of such a fiend as covetous-

! Comparing sfirdk with Pers. surdgh in preference to sirdkh
or sfilikh, ¢a hole.

? Av. Sraosha, the angel who is said specially to protect the
world from demons at night; he is usually styled ‘the righteous,’
and is the special opponent of the demon Aéshm, ¢ Wrath’ (see
Chap. XXX, 29).

® These are the Avesta names of those two kinds of dog (see
Chap. X1V, 19).
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ness, among those which are in the nature (aftih) of
man and of animals. 35. Moreover it says, that, in-
asmuch as it will destroy all the disobedient, when
it barks it will destroy pain?; and its flesh and fat
are remedies for driving away decay and pain from
men 2,

36. Attharmazd created nothing useless whatever,
for all these (kold aé) are created for advantage;
when one does not understand the reason of them,
it is necessary to ask the Dast0r (“ high-priest’), for
his five dispositions (khok)? are created in this
way that he may continually destroy the fiend (or
deceit).

CuAPTER X X.

1. On the nature of rivers it says in revelation,
that these two rivers flow forth from the north, part
from AlbQrz and part from the Alblrz of Adhar-

! Or it may be thus: ‘For it says thus: Wherewith will it de-
stroy? When it barks it will destroy the assembly (gird) of all the
disobedient.’

* This is the most obvious meaning, but Spiegel (in a note to
Windischmann’s Zoroastrische Studien, p. 95) translates both this
sentence and the next very differently, so as to harmonize with
Vend. XIII, %8, 99.

® The five dispositions (khim) of priests are thus detailed in old
Pahlavi MSS.: ¢ First, innocence ; second, discreetness of thoughts,
words, and deeds ; third, holding the priestly office as that of a very
wise and very true-speaking master, who has learned religion atten-
tively and teaches #/ truly; fourth, celebrating the worship of God
(yazdéin) with a ritual (nirang) of rightly spoken words and
scriptures known by heart (narm naskthi); fifth, remaining day
and night propitiatingly in 4#s vocation, struggling with his own
resistance (haméstir), and, a// life long, not turning away from
steadfastness in religion, and being energetic in A7 vocation.’
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mazd !; one towards the west, that is the Arag?;
and one towards the east, that is the Véh river.
2. After them eighteen rivers flowed forth from
the same source, just as the remaining waters have
flowed forth from them in great multitude; as they
say that they flowed out so very fast, one from the
other, as when a man recites one Ashem-vohti2 of a
series (padtsir). 3. All of those, with the same
water, are again mingled with these rivers, that is,
the Arag river and Véh river. 4. Both of them
continually circulate through the two extremities of
the earth, and pass into the sea; and all the regions
feast owing to the discharge (zah4k) of both, which,
after both arrive together at the wide-formed ocean,
returns to the sources whence they flowed out; as
it says in revelation, that just as the light comes in
through Alblirz and goes out through Albfrz4, the

! So in K20, and if correct (being only partially confirmed by
the fragment of this chapter found in all MSS. between Chaps. XIII
and XIV) this reading implies that the rivers are derived partly
from the mountains of Albirz, and partly from the celestial Albfirs,
or the clouds in the sky. M6 has ‘ flow forth from the north part
of the eastern Albfirs.’ '

* For further details regarding these two semi-mythical rivers
see §§ 8, 9.

* The sacred formula most frequently recited by the Parsis, and
often several times in succession, like the Pater-noster of some
Christians ; it is not, however, a prayer, but a declaratory formula
in ‘praise of righteousness’ (which phrase is often used as its
name in Pahlavi). It consists of twelve Avesta words, as follows:

Ashem vohfi vahistem asti,

usti asti; ustd ahmii

hyad ashéi vahistdi ashem.
And it may be translated in the following manner: ‘ Righteousness
is the best good, a blessing it is; a blessing be to that which is
righteousness to perfect rectitude’ (Asha-vahista the archangel).

¢ See Chap.V, 5.
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water also comes out through Albrz and goes away
through Albarz. 5. This, too, it says, that the
spirit of the Arag begged of Afharmazd thus: ‘O
first omniscient creative power!! from whom the
Véh river begged for the welfare that thou mightest
grant, do thou then grant 7/ in my quantity!’ 6.
The spirit of the Véh river similarly begged of
Atharmazd for the Arag river; and on account of
loving assistance, one towards the other, they flowed
forth with equal strength, as before the coming of
the destroyer they proceeded without rapids, and
when the fiend shall be destroyed ? they wz// again
be without rapids.

7. Of those eighteen principal rivers, distinct
from the Arag river and Véh river, and the other
rivers which flow out from them, I w7// mention the
more famous ?: the Arag river, the Véh river, the
Diglat* river they call also again the Véh river?,
the Frat river, the DAtttk river, the Dargm river,
the Zéndak river, the Harét river, the Marv river,
the HétGmand river, the Akhdshir river, the NAvada®
river, the Zismand river, the Khvegand river, the
Balkh river, the Mehrv4 river they call the Hendva
river, the Spéd? river, the Rad ® river which they call
also the Koir, the Khvaraé river which they call

! So in M6, but K20 has, ¢ First is the propitiation of all kinds.’

? Literally, ‘ when they shall destroy the fiend.’

$ For details regarding these rivers see the sequel.

* The Piz. Deyrid is evidently a misreading of Pahl. Diglat or
Digrat, which occurs in § r2.

® So in K20, but M6 (omitting two words) has, ‘they call also
the Didgar.’

¢ No further details are given, in this chapter, about this river,
but it seems to be the river Nahvtik of Chap. XXI, 6, the Niivtak
of Chap. XXIX, 4, 5.

? K20 has ‘ Spend.’ 8 Called Tort in & ~ -,
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also the Mesrgan, the Harhaz? river, the Teremet
river, the Khvanaidis? river, the DAiraga river, the
Kastk river, the Séd? (‘shining’) river Péda-meyan
or Katru-meyan river of Mokarstan.

8. 1 wi/l mention them also a second time: the
Arag* river is that of which it is said that it comes
out from Alblrz in the land of Strik?®, zz which
they call it also the Ami; it passes on through the
land of Spétos, which they also call Mesr, and they
call it there the river Nive. 9. The Véh’ river

! Miswritten Araz in Pizand, both here and in § 27.

* M6 has Khvanatnidis, but in K20 it is doubtful whether the
extra syllable (which is interlined) is intended to be inserted or
substituted ; the shorter form is, however, more reconcilable with
the Pahlavi form of Vendeses in § 29.

% As there is no description of any S&d river it is probably only
an epithet of the P&d4-meyan or Katru-meyan (p&dik being the
usual Pahlavi equivalent of Av. £ithrd). Justi suggests that Mo-
karstin (Mokarsta riid in M6) stands for Pers. Moghulstin, ‘ the
country of the Moghuls,” but this is doubtful.

¢ Sometimes written Arang or Aréng, but the nasal is usually
omitted ; it is the Av. Rangha of Abin Yt. 63, Rashnu Yt. 18,
Réim Yt. 27, which is described more like a lake or sea in Vend.
I, 77, Bahrim Yt. 29. This semi-mythical river is supposed to
encompass a great part of the known world (see Chap. VII, 16),
and the Bundahis probably means to trace its course down the Am@
(Oxus) from Sogdiana, across the Caspian, up the Aras (Araxes)
or the Kur (Cyrus), through the Euxine and Mediterranean, and
up the Nile to the Indian Ocean. The Amfi (Oxus) is also some-
times considered a part of the Véh river or Indus (see §§ 22, 28).

¢ Sogdiana (see Chap. XV, 29), the country of the Am river.

¢ The combination of the three names in this clause, as Justi
observes, renders it probable that we should read, ‘the land of
Egypt, which is called Misr, and where the river is the Nile.
The letter S in Piz. Spétos is very like an obsalete form of Av. g,
or it may be read as Pahl. ik or ig, so the name may originally
have been Gpétos or Tkpétos ; and the P4z Niv, if transcribed into
Pahlavi, can also be read Nil.

" The ‘ good ’ river, which, with the Arag and the ocean, completes
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passes on in the east, goes through the land of
Sind?!, and flows to the sea in Hind@st4n, and they
call it there the Mehr4 2 river. 10. The sources of
the Frat? river are from the frontier of Arim, they
feed wpon it in Shristdn, and it flows to the Diglat
river; and of this Frat #¢ 75+ that they produce irri-
gation over the land. 11. It is declared that M4n0-
skthar excavated the sources, and cast back the
water all to one place, as it says thus: ‘1 reverence
the Frat, full of fish, which ManGsihar excavated
for the benefit of his own soul, and he seized the
water and gave to drink®’ 12. The Diglat® river
comes out from Salmin’, and flows to the sea in
Khogistan. 13. The Daittk® river is the river

the circuit of the known world, and is evidently identified with the
Indus ; sometimes it seems also to include the Amg (Oxus), as
Bactria was considered a part of India ; thus we find the Balkh and
Teremet rivers flowing into the V&h (see §§ 22, 28).

! See § 30.

3 No doubt the Mehrvd or Hendv4 river of § 7, and the Mihrin
of OQuseley’s Oriental Geography of the pseudo Ibn ‘Hafiqal,
PP- 148-155, which appears to combine the Satlig and lower Indus.
The final n is usually omitted by the Bundahis after 4 in Pdzand
words. This river is also called Kisak (see § 30).

8 The Euphrates, which rises in Armenia (part of the eastern
empire of the Romans), traverses Syria, and joins the Tigris.

¢ Or, ‘and its convenience is this;’ a play upon the words
farhat and Frit, which are identical in Pahlavi.

® Referring probably to canals for irrigation along the course of
the Euphrates.

¢ The Tigris (Arabic Diglat), Hiddekel of Gen, ii. 14, Dan.
X. 4, and perhaps the Av. tighris of Tistar Yt. 6, 37; misread
Déirid in Pdzand.

7 The country of Salm (see Chap. XV, 29), son of Frédhn (see
Chap. XXXI, 9, 10). The name can also be read Dilmin, which
is the name of a place in the same neighbourhood.

® The Av. Diitya of Vend. XIX, 5, Atharmazd Yt. 21, Abin
Yt. 112, G6s Yt. 29. The ‘ good dditya of Airyana-vaégé’ is also
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which comes out from Afrin-vég, and goes out
through the hill-country?; of all rivers the noxious
creatures in it are most, as it says, that the Daitik
river is full of noxious creatures. 14. The Dargim
river is in Stde. 15. The Zend? river passes
through the mountains of Pangistan, end flows away
to the Haro river. 16. The Haro ? river flows out
from the Apirsén range® 17. The HétGmand®
river is in Sagastin, and its sources are from the
Apirsén range; this is distinct from that which
Fréstyav conducted away®. 18. The river Akhoshir
is in Kamis?, 19. The Zismand?® river, in the direc-

mentioned in Vend. 1, 6, I1, 42, 43, Abin Yt. 17, 104, R4m Yt. 2,
but this may not be a river, though the phrase has, no doubt, led to
locating the river DAftik in Airin-vég.

! P4z. gopestén in K20, which is evidently Pahl. k6fistin, but
not the Kéhistdn of southern Persia. M6 has ¢ the mountain of
Pangistdn,” which must be incorrect, as according to § 15, 16, this is
in north-east Khurésin, and too far from Afrin-vég in Atar6-pétakin
(Adar-bighn), see Chap. XXIX, 12. Justi proposes to read Gur-
gistdn (Georgia), and identifies the Daitik with the Araxes. But,
adhering to the text of Kz2o, the DAitik rises in Adar-blgﬁn and
departs through a hill-country, a description applicable, not only
to the Araxes, but also more particularly to the Saféd Rid or
white river; although this river seems to be mentioned again as
the Spéd or Spend river in § 23.

? Written Zdndak in § 7. This can hardly be the Zendah river
of Ispahan, but is probably the Tegend river, which flows past
Meshhed into the Heri river.

8 This is the Heri, which flows past Herat.

¢ See Chap. XII, 9.

® The Etymander of classical writers, now the Hélmand in Af-
ghénistin. The Av. Haéumat of Vend. I, 50, XIX, 130, Zamyid
Yt. 66, is the name of the country through which it flows.

¢ See § 34 and Chap. XXI, 6.

" The district about Ddmaghén.

* Perhaps the Zarafsn.
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tion of Soghd, flows away towards the Khvegand
river. 20. The Khvegand! river goes on through
the midst of Samarkand and Pargéna, and they call
it also the river Ashird. 21. The Marv? river, a
glorious river in the east3, flows out from the Apar-
sén range. 22. The Balkh river comes out from
the Apérsén mountain of BAmikan*, a7d flows on to
the Vého river. 23. The Spéd ¢ river is in Ataro-
pitakdn; they say that Dahdk begged a favour?’
here from Aharman and the demons. 24. The Tort?®
river, which they call also the Koir, comes out from

! This is evidently not the small affluent now called the Khugand,
but the great Syr-darya or Iaxartes, which flows through the pro-
vinces of Farghinah and Samarkand, past Kokand, Khugand, and
Tashkand, into the Aral. The P4z. Ashird represents Pahl.
Khshirt, or Ashirt (Iaxartes).

* The Murgh4b.

3 Or, ‘in Khfirdsin.’

¢ Bimian, near which the river of Balkh has its source.

® Justi observes that it should be ¢ the Arag river;’ but accord-
ing to an Armenian writer of the seventh century the Persians
called the Oxus the Véh river, and considered it to be in India,
because Buddhists occupied the country on its banks (see Garrez
in Journal Asiatique for 1869, pp. 161-198). It would seem,
therefore, that the Oxus was sometimes (or in early times) con-
sidered a part of the Arag (Araxes), and sometimes (or in later
times) a part of the Véh (Indus).

¢ So in M6, but Kzo has ¢ Spend,” both here and in § 7. The
name of this river corresponds with that of the Saféd Rid, although
the position of that river agrees best with the account given of the
Diitik in § 13.

7 Compare Rim Yt. 19, 20. K20 has  there,’ instead of *here.’

® Called Rad in § 7 (by the loss of the first letter of the original
Pahlavi name); by its alternative name, Koir, Justi identifies it as
the Kfr in Georgia, flowing into the Caspian, or sea of Vergén,
the Av. Vehrkina (Hyrcania) of Vend. I, 42, which is Glrgén in
Pahlavi.
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the sea of Giklan?, and flows to the sea of Vergin?2
25. The Zah4avayi? is the river whkics comes out
from Ataré-pﬁtakan, and flows to the sea in Pairs.
26. The sources of the Khvaraé* river are from
Spéhan?; it passes on through Khgistin, flows forth
to the Diglat® river, and in Sp4han they call it the
Mesrkan ” river. 27. The Harhaz® river is in Tapa-
ristdn, and its sources are from Mount Dimivand.
28. The Teremet® river flows away to the Véh river.
29. The Vendeses!® river is in tkat part of Phrs
which they call Sagastdn. 30. The Késak ! river
comes out through a ravine (kaf) in the province of
Tas 2, and they call it there the Kasp river; more-

' M6 has Piz. Keyéseh, but this is in Sagastin (see Chap.
XIlI, 16).

* The MSS. have Verg4, but the final nasal after 4 is often
omitted in P4zand readings in the Bundabhis.

* Not mentioned in § 7. Possibly one of the rivers Z4ib, which
rise on the borders of Adarbigén, flow into the Tigris, and so reach
the Persian Gulf, the sea on the coast of Pirs. Or it may be the
Shirvdn, another affluent of the Tigris, which flows through the
district of Zohab.

¢ The Kuran, upon which the town of Shfistar was founded by
one of the early Sasanian kings, who also dug a canal, east of the
town, so as to form a loop branch of the river; this canal was
called Nahr-i MasrQigin by Oriental geographers (see Rawlinson,
Journal Roy. Geogr. Soc. vol. ix. pp. 73-75).

8 Ispahin in Persian.

¢ Miswritten Dayrid in Pizand (see § 12).

7 Written in PAzand without the final n, as usual. This is the
old name of the canal forming the eastern branch of the Kuran at
Shfstar; it is now called Ab-i Gargar.

¢ Flows into the Caspian near Amfl.

* Probably the river which flows into the Am@ (Oxus) at Tar-
maz; but, in that case, the Oxus is here again identified with the
Véh (Indus) as in § 22, instead of the Arag (Araxes) as in § 8.

1° Called Khvanaidis, or Khvanainidis, in § 5.

1 Called Késik in § 7. 13 Close to Meshhed.

(5] G
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over, the river, which is there the Véh, they call the
Kéasak?!; even in Sind they call ¢ the Kasak. 31.
The Pédak-miyan 2, which is the river Katru-miyan,
is that which is in Kangdez3 32. The DAiraga
river is in AirAn-vég, on the bank (bar) of which
was the dwelling of Pér@shasp, the father of Zara-
tastt. 33. The other innumerable waters and rivers,
springs and channels are one in origin with those?;
so in various districts and various places they call
them by various names.

34. Regarding Frésiydv® they say, that a thou-
sand springs were conducted away by him into the
sea Kyinsih?, suitable for horses, suitable for
camels, suitable for oxen, suitable for asses, both
great and small®; and he conducted the spring
Zarinmand (or golden source), which is the Héto-
mand ® river, they say, into the same sea; and he
conducted the seven navigable waters of the source
of the Vaaéni!® river into the same sea, and made
men settle Zzere.

! Or, ¢ this same Véh river they call there the Kisak; even in
Sénf they call &# the Kisak;' Séni is apt to be miswritten Sénd
or Sind (see Chap. XV, 29).

* See § 7. The latter half of both names can also be read
" mihan, mihé, or mahin. Péshybtan, son of Vistdsp, seems to
have taken a surname from this river (see Chap. XXIX, 5).

3 See Chap. XXIX, 1o0.

¢ See Chaps. XXIV, 15, XXXII, 1, 2.

8 Or, ‘are from those as a source.’

¢ The MSS. have ‘Porishasp, but compare § 17 and Chap.
XXI, 6. The two names are somewhat alike in Pahlavi writing.

7 See Chap. XIII, 16.

® Compare Chap. XIX, 6. Kzo omits the words ‘suitable for
asses ’ here.

® Another Hétmand according to § r7. Possibly a dried-up
bed of that river.

19 Kzo has Vataéni; # and t being much alike in PAzand. The
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CuaprTER XXI1,

1. In revelation they mention seventeen ? species
of liquid (may4), as one liquid resides in plants?;
second, that which is flowing from the mountains,
that is; the rivers; third, that which is rain-water;
fourth, that of tanks azd other special constructions ;
fifth, the semen of animals and men; sixth, the urine
of animals and men ¢; seventh, the sweat of animals
and men; the eighth liquid is that in the skin of
animals and men; ninth, the tears of animals and
men ; tenth, the blood of animals and men; eleventh,
the oil in animals and men, a necessary in both
worlds ¢; twelfth, the saliva of animals and men,
with which they nourish the embryo®; the thirteenth
is that which is under the bark? of plants, as it is
said that every bark has a liquid, through which a
drop appears on a twig (tékh) when placed four
finger-breadths before a fire®; fourteenth, the milk of
animals and men. 2. All these, through growth, or

‘navigable (nivtik) waters’ may be ‘the N4vadi river’ of § 7,
‘the river Néhvtdk’ of Chap. XXI, 6, and Ndivtidk of Chap.
XXIX, 4, 5.

! This chapter is evidently a continuation of the preceding one.

# Only fourteen are mentioned in the details which follow.

3 Most of these details are derived from the Pahl. Yas. XXXVIII,
7-9, 13, 14 ; and several varieties of water are also described in
Yas. LXVII, 15.

¢ This sixth liquid is omitted by Kzo.

® Departed souls are said to be fed with oil in paradise.

¢ K20 omits the word pfs, ¢ embryo.’

7 The meaning ‘bark’ for P4z. ayvan is merely a guess; An-
quetil has ‘sap’ (compare Pers. 4vin4, ‘juice’), but this is hardly
consistent with the rest of the sentence.

¢ See Chap. XXVII, 23.

G 2
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the body which is formed, mingle again with the
rivers, for the body which is formed a#d the growth
are both one.

3. This, too, they say, that of these three rivers,
that is, the Arag river, the Marv river, and the
Véh! river, the spirits were dissatisfied, so that they
would not flow into the world, owing to the defile-
ment of stagnant water (armést) which they beheld,
so that they were in tribulation through it until Zara-
tdst was exhibited to them, whom I (Atharmazd)
will create, who wi// pour sixfold holy-water (z0r)
into it and make ¢ again wholesome; he will preach
carefulness? 4. This, too, it says, that, of water
whose holy-water is more and pollution less, the
holy-water has come in excess, azd in three years it
goes back to the sources?®; #4at of which the pollu-
tion and holy-water have both become equal, arrives
back in six years; ¢4at of which the pollution is
more and holy-water less, arrives back in nine years.
5. So, also, the growth of plants is connected, in this
manner, strongly with the root*; so, likewise, the
blessings (4frin) which the righteous utter, come
back, in this proportion, to themselves.

6. Regarding the river Nihvtdk® it says, that
FrastyAv of Tar conducted it away; and when®

! K20 has ¢ Hétimand,” but M6 has ¢ Sapir,” the Huz. equiva-
lent of ¢ Véh,” which is more probable.

* Or, ‘abstinence from impurity.

* The source Arédvivsfir (see Chap. XIII, 3, 10).

¢ That is, by the sap circulating like the waters of the earth.
The greater part of this sentence is omitted in Kzo.

® Probably ¢ the Nivadi’ and ¢ navigable waters of Chap. XX,
7, 34, and Néivtdk of Chap. XXIX, 4, 5.

¢ Reading amat, ‘ when, instead of mfin, ‘which’ (see note
to Chap. I, 7).
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Hashédar! comes it wz// flow again suitable for
horses; so, also, wz// the fountains of the sea
Kyénsih? 7. Kyénsih? is the one where the home
(¢inék) of the Kay4n race is.

Cuarter XXII.

I. On the nature of lakes it says in revelation,
that thus many fountains of waters have come into
notice, which they call lakes (var); counterparts of
the eyes (£ashm) of men are those fountains (£ash-
mak) of waters; such as Lake K'éfast, Lake Sovbar,
Lake Khvirizem 3, Lake Frazdin, Lake Zarinmand,
Lake Asvast, Lake Husru, Lake Satavés, Lake
Urvis.

2. I wz// mention them also a second time : Lake
Kékast* is in Ataro-patakan, warm is the water and
opposed to harm, so that nothing whatever is living
in 2£; and its source is connected with the wide-
formed ocean® 3. Lake Sdvbar is in the upper
district and country on the summit of the mountain
of Tds¢; as it says, that the SGd-bdhar* (‘share of
benefit’) is propitious and good from which abound-

! Written Khirshédar, as usual in Bundahis (see Chap. XXXII, 8).

* Written KayAseh in Pizand (see Chap. XIII, 16).

* P4z. Khvirazm both here and in § 4.

¢ Av. Kadkasta of Abin Yt 49, GOs Yt. 18, 21, 22, Ashi
Yt. 38, 41, Sir6z. 9. The present Lake Urumiyah in Adarbigén,
which is called Khegest, or Kegest, by ‘Hamdu-1-1dh Mustaifi.

® Implying that the water is salt.

¢ The Kondrisp mountain (see Chap. XII, 24). This lake is
probably a small sheet of water on the mountains near Meshhed.

7 Evidently a punning etymology of the name of this lake.
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ing liberality is produced. 4. Regarding Lake Khva-
rizem?! it says that excellent benefit is produced
from it, that zs, Arshisang? the rich in wealth, the
well-portioned w:#% abounding ‘pleasure. 5. Lake
Frazdan® is in Sagastén ; they say, where a generous
man, wko s righteous, throws anything into it, it
receives 2/; when not righteous, it throws 2 out
again; its source also is connected with the wide-
formed ocean. 6. Lake Zarinmand is in Hamadén*.
7. Regarding Lake Asvast it is declared that the
undefiled® water which it contains is always con-
stantly flowing into the sea, so bright and copious ®
that oze might say that the sun had come into it and
looked at Lake Asvast, into that water which is
requisite for restoring the dead in the renovation
of the universe. 8. Lake Husru? is within fifty®

! The province of KhvArizem was between the Aral and Cas-
pian, along the ancient course of the Oxus (see Chap. XVII, 5).
This lake has been identified with the Aral.

* Av. ashis vangubhi, ‘ good rectitude,’ personified as a female
angel whose praises are celebrated in the Ashi Yast; in later
times she has been considered as the angel dispensing wealth and
possessions. She is also called Ard (Av. areta, which is synony-
mous with asha), see Chap. XXVTII, 24.

3 The * Frazdinava water’ of Abén Yt. 108 and Farhang-i Oim-
khadfik, p. 17. Justi identifies it with the Ab-istadah (‘ standing
water’) lake, south of Ghazni. It is here represented as a salt
lake.

* K20 adds, “they say.” This lake cannot be the spring Zarin-
mand of Chap. XX, 34.

® P4z. avnasti transcribed into Pahlavi is avinastag, ‘unspoiled,’
the equivalent of Av. anihita in Yas. LXIV, 1, 16, Visp. I, 18.

¢ K20 has “glorious’ as a gloss to ‘ copious.’

" The Av. Haosravangha of Sfroz. 9, ¢ the lake which is named
Husravau’ of Zamyid Yt. §6. It may be either Lake Van or
Lake Sevan, which are nearly equidistant from Lake Urumiyah.

® M6 has ‘ four leagues.’
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leagues (parasang) of Lake K'ééast. 9. Lake (or,
rather, Gulf) Satavés! is that a/ready written about,
between the wide-formed ocean and the Patik. 10.
It is said that in Kamind4n is an abyss (zafar),
from which everything they throw in always comes
back, and it wz// not receive it unless alive (gédnvar);
when they throw a living creature into it, it carries
2/ down; men say that a fountain from hell is in it.
11. Lake Urvis is on Hfigar the lofty2.

CuarTErR XXIII.

1. On the nature of the ape azd the bear they
say, that Yim, when reason (nismo) departed from
him 3, for fear of the demons took a demoness as
wife, and gave Yimak, who was /s sister, to a
demon as wife; and from them have originated
the tailed ape and bear and other species of
degeneracy.

2. This, too, they say, that in the reign of Az-i
Dahik ¢ a young woman was admitted to a demon,
and a young man was admitted to a witch (partk),
and on seeing them they had intercourse; owing to
that one intercourse the black-skinned negro arose
from them. 3. When Frédin® came to them they
fled from the country of Iran, azd settled upon the
sea-coast ; now, rougk the invasion of the Arabs,
they are again diffused through the country of Iran.

! See Chap. XIII, g-13.

* See Chaps. XII, 5, XIII, 4.

* See Chap. XXXIV, 4. This is the Jamshéd of the Shih-
nimah. Perhaps for ‘reason’ we should read ¢glory.’

¢ See Chaps. XXXI, 6, XXXIV, s5.

® See Chap. XXXIV, 6.
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CuarTer XXIV,

1. On the chieftainship of men and animals and
every single thing it says in revelation, that first of
the human species GAy6mard was produced, brilliant
and white, with eyes which looked out for the great
one, him who was here the Zaratlstrotm (chief
high-priest); the chieftainship of all things was from
ZaratQst!. 2. The white ass-goat 2, which holds zs
head down, is the chief of goats, the first of those
species created®. 3. The black sheep which is fat
and white-jawed is the chief of sheep; it was the
first of those species created® 4. The camel with
white-haired knees azd two humps is the chief of
camels. 5. First the black-haired ox with yellow
knees was created; he is the chief of oxen. 6.
First the dazzling white (ar(s) horse, with yellow
ears, glossy hair, azd white eyes, was produced ; he
is the chief of horses. 7. The white, cat-footed *
ass is the chief of asses. 8. First of dogs the fair
(aras) dog with yellow hair was produced; ke is the
chief of dogs. 9. The hare was produced brown

! So in all MSS,, but by reading mfin, ‘who,” instead of min,
‘from,” we should have, ‘him who was here the chief high-priest
and chieftainship of all things, who was Zaratfist’ The Pahlavi
Visp. 1, 1, gives the following list of chiefs: ¢ The chief of spirits is
Afharmazd, the chief of worldly existences is Zaratfist, the chief of
water-creatures is the Kar-fish, the chief of /and-animals is the
ermine, the chief of flying-creatures is the Karsipt, the chief of the
wide-travellers is the ..., the chief of those suitable for grazing
is the ass-goat.’

? See Chap. XIV, 14.

* It is doubtful whether the phrase, ¢the first of those species
created,” belongs to this sentence or the following one.

¢ Or, ‘cat-legged.
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(br); he is the chief of the wide-travellers. 10.
Those beasts which have no dread whatever of the
hand are evil. 11. First of birds the griffon of three
natures! was created, not for here (this world), for
the Karsipt 2 is the chief, which they call the falcon
(£ark), that which revelation says was brought to
the enclosure formed by Yim. 12. First of fur
animals the white ermine was produced; he is the
chief of fur animals; as it says that 7/ zs the white
ermine which came unto the assembly of the arch-
angels. 13. The Kar-fish, o7 Ariz?3, is the chief of
the water-creatures. 14. The DAitik ¢ river is the
chief of streams. 15. The Déiraga® river is the
chief of exalted rivers, for the dwelling of the father
of ZaratQist was on its banks$, and ZaratQist was’
born there. 16. The hoary forest? is the chief of
forests. 17. Hogar the lofty®, on which the water
of Arédvivstr flows and leaps, is the chief of sum-
mits, since #f zs tkaf above which is the revolution
of the constellation Satavés?® the chief of reser-

! The Simurgh (see § 29 and Chap. XIV, 11, 23, 24). In Mkh.
LXII, 37-39, it is mentioned as follows : ¢ And Sinamr{l’s resting-
place is on the tree which is opposed to harm, of all seeds; and
always when he rises aloft a thousand twigs will shoot forth from
that tree ; and when he alights he will break off the thousand twigs,
and he sheds their seed therefrom.’

* See Chap. XIX, 16. In § 29 Kamrds is said to be the chief.

* See Chaps. XIV, 12, 26, XVIII, 3-6.

¢ See Chap. XX, 13.

8 See Chap. XX, 32.

¢ The MSS. have ¢in Balkh’ instead of ‘on the banks.’

7 The arfis-i razur is the Av. spaétitem razurem of Rim
Yt 31.

* See Chap. XII, 5.
* See Chap. II, 7.
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voirs!. 18. The Hom which is out-squeezed is the
chief of medicinal plants? 19. Wheat is the chief
of large-seeded ® grains. 20. The desert wormwood
is the chief of unmedicinal* plants. 21. The sum-
mer vetch, which they also call ‘pag’ (gdvirs), is
the chief of small-seeded grains®. 22. The Kastik
(sacred thread-girdle) is the chief of clothes. 23.
The Béziyvana® is the chief of seas. 24. Of two
men, when they come forward together, the wiser
and more truthful is chief.

25. This, too, it says in revelation, that Adhar-
mazd created the whole material world one abode,
so that all may be one; for there is much splendour
and glory of industry in the world. 26. Whatsoever
he performs, who practises that which is good, is
the value of the water of life”; since water is not
created alike ® in value, for the undefiled water of
Arédvivsqr is worth the whole water of the sky and
earth of Khvaniras?®, except the Arag river?®, created
by Atharmazd. 27. Of trees the myrtle and date,

! The meaning of Piz. gobar4 is doubtful, but it is here taken
as standing for Pahl. g6bal4n, equivalent to the plural of Pers.
g6l or kdl, ‘areservoir;’ Satavés being a specially ¢ watery’ con-
stellation (see Tistar Yt. o). Justi traces gobardn to Av. gufra,
and translates it by ‘protecting ssars.

* Piz. khvad and bakagi evidently stand for Pahl hid (Av.
huta) and bezashk.

3 Compare Av. as-ddnundm-4a yavananiam (Tistar Yt. 29).

* Piz. abakagi stands for Pahl. abegashk.

® Compare Av. kasu-dinunim-4a vistranam (Tistar Yt 29).

¢ Justi identifies this with Lake Van, but perhaps Lake Sevan
may be meant.

7 Or, ¢its value is water.” K20 omits the word ¢ water.’

* Reading ham instead of hamik, ‘all.’

® See Chap. XI, 2-6.

10 See Chap. XX, 8.
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on which model, it is said, trees were formed, are
worth all the trees of Khvaniras, except the Gokard
tree ! with which they restore the dead.

28. Of mountains Mount Apéirsén’s beginning is
2n Sagastin and end in Khigistin, some say 2Z zs all
the mountains of PAirs, and is chief of all mountains
except Alblrz. 29. Of birds Kamrds? is chief, who
is worth all the birds in Khvaniras, except the grif-
fon of three natures. 30. The conclusion is this,
that every one who performs a great duty has then
much value. '

CHAPTER XXV,

1. On matters of religion? it says in revelation
thus : ‘The creatures of the world were created by
me complete in three hundred and sixty-five days,’
that is, the six periods of the Gahanbérs which are
completed in a year. 2. It is always necessary first
to count the day and afterwards the night, for first
the day goes off, and then the night comes on*
3. And from the season (g4s) of Méd6k-shém?,

! See Chap. XVIII, 1-4.

? See Chap. XIX, 15, where it is written X4mrds. This § is at
variance with § 11, which gives the chieftainship to Karsipt.

* That is, ‘on the pertods for Sbservance of religious duties.’

* The Jewish and Muhammadan practice is just the contrary.

® The Av. maidhy6-shema of Yas. I, 2%, II, 36, III, 41,
Visp. I, 3, II, 1, Afringﬁn Gahanbar 2, 8. It is the second
season-festival, held on the five days ending with the 1o5th day of
the Parsi year, which formerly corresponded approximately to mid-
summer, according to the Bundahis. Later writings assert that it
commemorates the creation of water.
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which is the auspicious! day Khir of the month
Tir? to the season of Médiydréms3, which is the

! A dispute as to the meaning of this word formed no small
part of the Kabfsah controversy, carried on between the leaders of
the two rival sects of Parsis in Bombay about fifty years ago.
Dastur Edalji D4r4bji, the high-priest of the predominant sect (who
adhered to the traditional calendar of the Indian Parsis), insisted
that it meant ‘solar,’ or ‘ belonging to the calendar rectified for
solar time by the intercalation of a month every 120 years;’ Mulid
Firfiz, the high-priest of the new sect (who had adopted the calendar
of the Persian Parsis, which is one menth in advance of the other),
asserted that the word had no connection with intercalation, but
meant ‘ commencing,’ or ‘pertaining to New-year’s day,’ as trans-
lated into Sanskrit, by Nérydsang, in Mkh. XLIX, 27. Anquetil
translates it either as ‘inclusive’ or ‘complete ;” Windischmann
simply skips it over; and Justi translates it everywhere as in-
clusive” Dastur Edalji reads the word vehigaki or vehigak;
NéryOsang has vahesa; Mulld Firfiz reads niifakik in the Bun-
dahis, but v&higakik in the Dinkard, where the word also occurs;
Justi has ndtkakik. The meaning ‘inclusive’ suits the context in
nearly all cases in the Bundahis, but not elsewhere ; if it had that
meaning the most probable reading would be vikhégakik or
nikhégakik, arising, leaping over, including.’ It is nearly always
used in connection with dates or periods of time, and must be some
epithet of a very general character, not only applicable to inter-
calary periods, but also to New-year’s day and dates in general;
something like the Arabic epithet mubérak, ¢fortunate, so com-
monly used in Persian dates. Dastur Edalji compares it with Pers.
bthrak or bihtarak, ‘intercalary month,’” which is probably a corrup-
tion of it; and this suggests veh, ‘good,’ as one component of the
epithet. "The word may be read veh-yasakik, ‘for reverencing
the good,” but as veh, ‘good,’ is an adjective, this would be an
irregular form; a more probable reading is veh-fkakik, ¢for
anything good,” which, when applied to a day, or any period of
time, would imply that it is suitable for anything good, that is, it is
¢ auspicious.” Sometimes the word is written vehi4ak, véhikakik,
or véh14d; and epithets of similar forms in Pahlavi are applied by
the writers of colophons to themselves, but these should be read
vakhézak or nisivak, ‘lowly, abject.’

? The eleventh day of the fourth month, when the festival
commences.

® The Av. maidhydirya of Yas. I, 30, II, 39, III, 44, Visp. I,



CHAPTER XXV, 4-6. 93

auspicious day Vahrim of the month Din’—the
shortes¢ day—the night increases; and from the sea-
son of MédtyArém to the season of MéZok-shém the
night decreases and the day increases. 4. The
summer day is as much as two of the shortest?
winter days, azd the winter night is as much as two
of the shortest summer nights® 5. The summer
day is twelve Hésars, the night six Hasars; the
winter night is twelve Hasars, the day six; a Hasar
being a measure of time and, in like manner, of land*4,
6. In the season of Haméspamadiyém °, that is, the

6,11 1, Af. Gihan. 2, 11. It is the fifth season-festival, held on
the five days ending with the 29oth day of the Parsi year, which
formerly corresponded approximately to midwinter, according to
the Bundahis. Later writings assert that it commemorates the
creation of animals.

! The twentieth day of the tenth month, when the festival ends.

* The word kah-aft is merely a hybrid Huzviris form of kahist,
¢ shortest,” which occurs in the next phrase.

% This statement must be considered merely as an approxima-
tion. The longest day is twice the length of the shortest one in
latitude 49° that is, north of Paris, Vienna, and Odessa, if the
length of the day be computed from sunrise to sunset; and, if
twilight be included, it is necessary to go still further north. In
Adarbigin, the northern province of Persia, the longest day is
about 143 hours from sunrise to sunset, and the shortest is about
91 hours.

* According to this passage a hisar of time is one hour and
twenty minutes; itis the Av. hithra of the Farhang-i Oim-khadiik
(p- 43, ed. Hoshangji), which says, ¢ of twelve Hsars is the longest
day, and the day and night in which is the longest day are twelve
of the longest Hésars, eighteen of the medium, and twenty-four of
the least—an enumeration of the several measures of the Hésar.’
For the’h4sar measure of land, see Chap. XXVI. '

* So in K20, but this name is rarely written twice alike; it is
the Av. hamaspathmaédaya of Yas. I, 31, II, 40, I1I, 45, Visp.
I, 7, I, 1, Af. Ghan. 2, 12. It is the sixth season-festival, held
on the five Githa days which conclude the Parsi year, just before
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five supplementary days at the end of the month
Spendarmad, the day end night are again equal.
7. As from the auspicious day Atharmazd of the
month Fravardin to the auspicious day Anirin of
the month Mitré! is the summer of seven months,
so from the auspicious day Atharmazd of the month
Avan to the auspicious month Spendarmad, on to
the end of the five supplementary days? is the
winter of five months. 8. The priest fulfils the
regulation (va/ar) about a corpse azd other things,
by this calculation as to summer and <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>