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SACRED TO THREE RELIGIONS, the Haram
Ash-Sharif — Jerusalem’s ancient Temple
Mount, now dominated by the Dome of the
Rock —is one of the most fiercely contested
pieces of real estate in the world. For nearly
two thousand years, Jews, Christians, and
Moslems have slaughtered one another for
possession of the Haram. Their cataclysmic
clashes have stained the ancient site with the
blood of countless holy warriors.

Revered by Jews and Christians as the
place of Abraham’s attempted sacrifice of his
son, Isaac, the scarred and pitted rock that
erupts from the center of the Haram is also
hallowed by Moslems, who hold that the
Prophet Mohammed began his legendary
journey to heaven there. In the first
millennium B.C., the Haram was capped by
Solomon’s resplendent Temple. Demolished
by Nebuchadnezzar in 586 B.C. and rebuilt
by King Herod five centuries later, the
Temple served both as the repository for
Judaism’s holiest relics and as the epicenter
of Jewish unrest under Roman rule. In a
brutal attempt to bring the rebels to heel, p WU
Rome mounted a repressive campaign g : )‘ ‘\\g, 1 é ‘\
against them that culminated in the y \,,‘}\_\," 4
destruction of the Temple in A.D. 70. \‘ ~/¢
Subsequently, a fanatically dedicated Moslem ’
force seized the Haram in the name of Allah
and erected a golden shrine, known as the
Dome of the Rock, over the sacred rock.

In June of 1967, at the height of the
Arab-Israeli conflict known as the Six-Day
War, a jubilant Jewish army stormed and
captured Old Jerusalem. For the first time
since the Roman sack of Jerusalem some
nineteen centuries earlier, the ancient
Temple Mount was in Jewish hands. Ignoring
the Haram and its glimmering Dome, the
liberating army surged to the Wailing Wall,
last remnant of the second Temple, to utter
prayers of thanksgiving for their victory.

Once again the shrines of the Holy City
were accessible to all three religions.

(continued on back flap)
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Introduction

-
Fhr()ug‘h an extraordinary conjunction of mythologies, the plot of land
upon which the Dome of the Rock now stands is hallowed by the world’s
three major monotheistic religions — Judaism, Christianity, and Istam. Their
conflicting claims upon the Haram Ash-Sharif, as the etevated stone platform
surrounding the Dome is known, have made it the chief focus of a bitter
and protracted contest of arms, one that has yet to be fully resolved. In a very
real sense, Old Jerusalemn and the Haram stand at the spiritual epicenter of
the world —a verity emphasized by the sixteenth-century German map at
left, which shows the Holy Land as the crossroads of three continents —
Africa, Asia, and Europe.

Initally, 1t was the children of the Exodus who consecrated the site
upon which the Dome was later erected. According to Jewish tradition,
Abraham had offered to sacrifice his son, Isaac, upon a rock that protruded
from the center of the platform — and Solomon later erected his ill-fated
Temple upon the leveled plateau. For Christians, who shared the Jews Old
Testament heritage, the Temple Mount was additionally revered for its as-
sociations with the youth, ministry, and temptation of Jesus. Finally, the
rock itself was sanctified for all Moslems by the famous tale of the Prophet
Mohammed’s Night Journey to Jerusalem. According to that durable and
highly popular legend, the Prophet began his phantasmagoric ascent to
Heaven from atop the scarred and pitted rock.

In the seventh century A.p. Mohammed's followers constructed a glit-
tering gold and mosaic octagon over the rock, but the Moslems’ power-base
proved less durable than their shrine. Less than five centuries later the Dome
of the Rock was reconsecrated the Templum Domini by the soldiers of the
First Crusade — men whose bloody victory was to touch off a new era of
intense political turmoil in the Middle East. Indeed, the flame of jihad, or
holy war, flickered across Palestine for centuries to come —to the poiit
where interminable strife became a fact of life in Old Jerusalem. Subjected
to repeated military assaults over the years, the ancient walled city developed
a special resiliency and character that mark it today as one of the most truly
international and genuinely ecumenical communities on earth.

THE EDITORS
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"I'hrice-holy Rock

-
lﬂarly in the seventh century, reports of curious stir-
rings among the Bedouin tribes of the remote and
inhospitable Arabian peninsula reached the ears of
Emperor Heraclius, Augustus of Imperial Rome and
Defender of Christendom’s vast Eastern realm, the
Byzantine Empire. The emperor was in no position to
appreciate their portent, however, for he was fully oc-
cupied in a desperate struggle to stave off disaster from
the east. The Sassanid Persians led by Khosrau 11 had
recently swept across Byzantine territory, capturing
Syria, winning control of Asia Minor, and encamping
on the shores of the narrow Bosporus — across from the
very walls of Heraclius’s capital, Constantinople. They
pushed south through Palestine to Sinai and Egypt,
putting Jerusalem to the sword in 614.

The Christian world could scarcely believe the
news. The Persians had butchered 60,000 Christians in
the Holy City and sold 35,000 into slavery. Churches
and shrines had been demolished — including the most
revered of the holy places, the Church of the Holy
Sepulcher, built in 335 over the traditional site of
Jesus’ Crucifixion and Resurrection. Moreover, the
Persians had carried off to themr capital at Ctesiphon
on the banks of the Tigris the Patriarch of Jerusalem,
Zacharias, together with the most hallowed relics of
Christendom: the True Cross, the Crown of Thorns,
and the Cup of the Last Supper.

The war dragged on for nineteen years, draming the
resources of the two empires. At last, in 622, Hera-
clius swung to the offensive. He cleared Asia Minor
and Syria, and by 628 he was advancing on Ctesiphon
iselt. In the midst of these events, envoys arrived at

courts of the two warring monarchs with a strange

message from an unknown Arab named Mohammed.
These envoys, who had been dispatched from a town
in the distant Hejaz called Yathrib —to be renamed
Medina, the City of the Prophet — had the audacity to
demand that both Heraclius and Khosrau acknowl-
edge Mohammed forthwith as the living apostle of the
Lord, Allah. Historical sources give us no idea of how
the bizarre injunction was received.

As the third decade of the seventh century drew to
a close, the war-weary Heraclius began to reap the
fruits of the Byzantine Empire’s miraculous redemp-
tion. Khosrau had been executed by his son Kavadh
I1, who sought peace terms, and Herachius was being
hailed as the savior of Christian civilization. Later
historians would even honor him as “the first Cru-
sader.” On September 14, 629, he arrived triumphantly
i liberated Jerusalem to reinstall the True Cross,
along with the other relics of faith, and to organize the
restoration of the ruined city.

In this glorious moment, fresh word came of the
activities of the Arab called Mohammed. Byzantine
frontier forces at the town of Mu’tah near the southern
tip of the Dead Sea had repelled a surprise attack by
a band of three thousand Bedouins on camels and
horseback who had come from Medina. Both sides
sustained serious losses. Among the Arab dead were the
raiders’ leaders, Zayd ibu-Harithah, a freed slave and
adopted son of the Prophet Mohammed, together with
his second in command, Ja'afar at-Tayyar, or “the
Flier,” the Prophet’s cousin and son-in-law. In the
words of the English historian Edward Gibbon, the
engagement was “the first military action which tried
the valor of the Moslems against a foreign enemy.”



Zayd’s wroops were a highly disciplined band, en-
trusted with a vital mission by a ruler with an iron
will and a great design. Mohammed ordered them to
steal a supply of the famed Mashrafiyeh swords in
whose manufacture the town of Mu'tah specialized.
Those captured weapons would be used by Moham-
med’s growing army of converts in a planned campaign
to seize the holiest city of pagan Arabia — Mecca. From
this coveted base, the Prophet would then launch a
jihad, or holy war, to impose the faith of the One God,
Allah, upon all the idolatrous tribes of Arabia.

Had Allah himsell not called upon Mohammed n
a vision so many years earlier: “O thou, enwrapped in
thy mantle! Arise and warn’? In studying the Holy
Book of the Jews, had he not learned that just as
Abraham had submitted to the will of God in agreeing
to sacrifice his son, Isaac — expressed in the Arabic
verb aslama —so must the undisciplined Bedouin
peoples also submit to Allah if they were to be forged
into one nation? Mohammed had been chosen Allah’s
deputy to convert the Arabs to the code of Islam. The
Prophet would speak the message of the Koran — the
word of Allah relayed to him by the archangel Gabriel.
He would preach it in the khutbah, the sermon. He
would teach it with the sword, if necessary, first within
the land of the Arabs, and then in the “war territory”
where Christian and Jewish unbelievers dwelled. For
did not the Koran say: ““Those that have embraced the
faith . . . and fought for the cause of Allah may hope
for Allah’s mercy’’?

In January 630, just four months after Heraclius
made his triumphal entry into Jerusalem, Mecca sub-
mitted to Mohammed. He smashed the 360 idols in the

Fresh from his triumph over the Sassanid Pervsians,
Emperor Hevaclius yvides in trivmph into his
capital, Constantinople. bearving the True Cross.

holy sanctuary, and announced: “Truth hath come,
and falsehood hath vanished.” He rededicated the
Black Stone of the Kaaba to Allah, and declared the
city forbidden to infidels.

Early in his ministry, Mohammed could claim only
a handtul of followers. Yet by 637, only seven years
after the Prophet’s arrival in Mecca and five years after
his death, an Islamic army some 60,000 strong en-
camped before the gates of Byzantine Jerusalem. The
city, hardly recovered from the depredations of the
Persians, braced itsell for a siege by another enemy —
this time one that seemed, to the dazed Christians, to
have materialized out of Arabia as though sunnnoned
by the devil. In fact, as Patriarch Sophronius urged
Christian Jerusalemites to hasten their preparations
for this new trial, he preached that their own sins had
brought it about.

Heraclius now knew who Mohammed was, for since
634 the Byzantine Empire had been reeling before the
unyielding “sword of Allah.” Not even the savage
Persians had proved such a formidable enemy. The
rushing and wheeling of the Aral) horse and camel
cavalry defied the established Roman rules of set-piece
battle, and the likes of such fighting nien had never
been seen before. The zealous Bedoumn troops em-
braced death as intensely as others clutched to life. In
less than two years, the great cities of Byzantine Syria
had fallen to them: Bosra, Damascus, Baalbek, Homs,
and Aleppo (see map, page 19). In a narrow valley of
Yarmuk in northern Palestine, they had virtually anni-
hilated a crack Byzantine army of 25,000 men.

His strength exhausted by unending crises, his re-
sources depleted by two wars, Heraclius prayed in the
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According to Moslem tradition, the archangel
Gabriel himself prepared Mohammed for the
Prophet’s Night Journey to Jerusalem (left), and a
pegasus with a woman’s face transported the veiled
Prophet to Heaven (right). Mohammed’s point of
departure was Jerusalem’s sacred rock — already
revered by Jews and Christians and subsequently
claimed by all three great monotheistic religions.

great cathedral at Antioch and then abandoned the
defense of his southern province. He boarded ship for
Constantinople saying: “Farewell, a long farewell to
Syria.’
Jerusalem.

Even as the Bedouins invested the Holy City, other
Arabian armies were bringing Persia and Egypt to heel.
But it was Jerusalem that dominated the thoughts of
Caliph Omar ibn al-Khattib — the Supreme Com-
mander of the Faithful —a tall, balding man upon
whose shoulders the destiny of all Islam rested. That
unique city, which crowned the rocky heights of

’

Antioch fell. There would be no help for

central Palestine, and which was the spiritual magnet
of the earlier, monotheistic “Peoples of the Book” —
the Jews and Christians — also held a special place in
the Koranic teachings of Mohamimed. And before his
death the Prophet had personally given his friend
Omar special instructions concerning the Holy City.

It was only the fiery exhortations of the “honey-
tongued” patriarch, Sophronius, that sustained the
despairing defenders of Jerusalem against the legions
of the “pseudo-Prophet.” Oratory was but a temporary
antidote, however. After four months, the despondent
patriarch appeared on the city’s walls to announce that
Jerusalem would capitulate, but only on condition
that Omar himself receive Sophronius’s surrender.
Broken by the shame of submission to the mfdel, the
patriarch took refuge i Omar’s acknowledgment that
the Steward of the Lord’s House was at least the equal
of the Supreme Commander of the Faithful. The
consolation was niomentary — Sophronius would die a

omfortless death before the year was out.

rival leaders met on the Mount of Olives, which

rose steeply from the deep Kidron valley east of the
city. The Jewish Temple on its huge dais had once
stood atop the crest of the ridge immediately opposite.
It had been put to the torch by Emperor Titus in
A.p. 70, and its rubbled traces had been expunged by
the Roman general Hadrian sixty-five years later.

Omar proved to be more charitable than either
Titus or Hadrian had been toward the vanquished
residents of Jerusalem. He extended to Sophronius a
covenant, assuring the Christians of the safety of “their
persons, possessions, churches, crossés, their healthy and
sick persons, and of all their community. . . . They will
not suffer for their religion, nor will any one of them
be molested and injured.”

The “sternly frugal” Omar, as one early Christian
chronicler called him, combined firmness and disci-
pline with deeply human qualities. He owned but a
single shirt and mantle, both patched, and he slept
on a bed of palm leaves. It is said that he condemned
his son to death for excessive drinking and licentious-
ness. On the other hand, he repented for having had
a Bedouin whipped — and ordered his victim to inflict
the same punishment on him. He was utterly con-
vinced that the faith of Islam was the one true religion,
and he earnestly hoped for conversion among the
“Peoples of the Book.” Of the Koran, Omar said:
“Burn the libraries, for their value is in this book.”
Yet he was also deeply conscious of Islam’s debt to its
two parent faiths, and of Jerusalem’s universal sacred-
ness as the sanctuary of Jesus and as the holy repository
of the traditions of the Israelite forefathers Abraham,
Moses, David, and Solomon — all of whom Islam also
accepted as prophets.







Omar entered the Holy City astride a white camel.
He was piously clothed in a soiled and torn garment
of camel’s hair. Behind him, in perfect order, trooped
some four thousand carefully selected warriors — toyal
veterans who could be trusted to obey the caliph’s n-
junctions against looting and abide by the terms of his
covenant with the Chrisuans of the conquered city.
The grief-stricken Sophronius was given “the humili-
aung duty” of acting as Omar’s guide.

The procession moved to the Church of the Holy
Sepulcher, only partially restored since the Persian
demolition almost three decades earlier. "I would
pray,” Omar said to Sophronius, who invited him to
spread his prayer rug within the church. But the
caliph declined, removing himself instead to the steps
outside the eastern doors. There he prostrated himself.
“Patriarch,” he said upon rising, “dost thou know
wherefore I would not pray within the church? You
would have lost it, and it would have passed out of
yvour hands, for after 1 had gone away, the Moslems
would have taken it from you, for already they were
about to say, '"Here Omar prayed.”” The caliph had
keen foresight: a mosque named for him now stands
upon the wraditional place of his devotions; from its
graceful minaret, the muezzin’s call to prayer mingles
with the chants of Christian clerics in the church below.

The time had finally come to carry out Mohammed's
mjuncuon. Omar commanded Sophronius to show him
the place where King Solomon had erected the first
Temple — for the Moslems, like the Jews, held it to be
sacred ground.

Some four centuries later, when the Crusaders had
regamed Jerusalem for Christendom, they too would

hold the site of the Temple to be sanctified ground, for
to 1t Jesus had been brought as an infant, had hetd dis-
course with the rabbis as a youth, had preached and
taught. But in pre-Islamic times, the holy places of the
earty Christians were located elsewhere. To them the
seat of the ancient Temple was accursed ground, for it
had been written in the Gospels that Jesus prophesied
to the Jews: “Behold, your House shall be left to you
forsaken and desolate.” And so Sophronius led Omar
to what had become a poltuted place — the garbage
dump of the city. The huge platform of masonry and
fill upon which the Temple once stood was now a dung-
hill. The Holy of Holies — Mount Moriah, where
Abraham had prepared to sacrifice Isaac, and Mount
Zion, which King David had acquired from Ornan the
Jebusite — was buried in refuse.

Some say that the enraged Omar shouted at the
patriarch: “O, ye men of Greece, verily, ye are the
people who shall be slain on this dung-heap. .. .” And
he commanded Sophronius to begin removing the filth
with his own hands. Others relate that Omar lifted up
the hem of his garment, filled it with dirt, and cast it
into the Kidron vatley. His soldiers followed the
caliph’s example, carrying away the fitth in themr
garments, shields, baskets, and pitchers unul the sacred
rock appeared. Omar then exclaimed: “By Him in
whose hands 1s my soul! — this 1s the place described to
us by the Apostle of Allah. Let us make this the place
for a mosque.” Sophronius is then said to have uttered
m horror: “Verily, this 1s the abomimation of desola-
tion spoken of by Daniel the Prophet, and it now
stands in the Holy Place.”

The Proplhet had first laid Islam’s spiritual claim
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upon Jerusalem years before, m Medina. He had pro-
claimed the Holy City the first gibla, the direction in
which the earliest Moslems, like the Jews, were to
pray. There were two reasons for Mohammed’s declara-
tion. First, he hoped to attract Jews in large numbers
to the Islamic creed. The second reason lay in these
words of the Koran:

Glory be to Him who made His servant (Mohammed)

go by night . . .

whose surroundings We have blessed, that We might

to the further Mosque (Jerusalem)

show him some of Our signs. He alone hears all and

observes all.

This is the basis of the Vision of the Night Journey
to Jerusalen, one of the main threads in the ornate
fabric of Islamic mysticism and legend. The Prophet
himself must have been the first to spellbind his
followers with embellishments of that brief Koranic
allusion to the Holy City. Through the ages the tale
grew more florid. One night in Mecca, a later version
relates, Mohammed mounted his steed al-Burak, “the
Lightning” — a phantasmagorical winged creature with
the face of a wonian. His escort was the archangel
Gabriel, the messenger of Allah. Together they sped
through the sky toward Jerusalem, descending briefly
at Mount Sinai and Bethlehem, and fially alighting
upon the Temple’s sacred rock. There they were met
by Abraham, Moses, Solomon, Jesus, and other of
Allal’s ancient apostles. They prayed together in the
arotto, hollowed beneath the rock, that is known to-
day as the Cave of the Prophets. Then Gabriel guided
the Prophet to the pinnacle of the rock, whicl the
Arabs call as-Sakhra, where a ladder of golden light
materialized. On this glittering shaft, Mohammed

ascended to the Seventh Heaven. As he was transported
upward, all the delights of Paradise were revealed to
him. The rock attempted to follow, speaking with a
tongue and saymg: “O Mohammed, take me along
into the Presence of Allah.” As Gabriel fended off the
envious stone, his handprint was etched i its surface.
Brought before Allah, Mohammed received in-
junctions as to the duties his followers were to perform.
He then descended to as-Sakhra, remounted al-Burak,
and was back in Mecca before the night had waned.
And so, near the sacred rock that was sanctified for
Moslems by the Vision of the Night Journey, Omar
raised his mosque. The sole surviving description of
that structure comes from the annals of Bishop Arcul-
fus, a Christian pilgrim who visited Jerusalem around
670, three decades after the mosque was built:
In that renowned place where once the Temple had
been magnificently constructed, placed in the neigh-
borhood of the wall trom the east, the Saracens now
frequent a four-sided house of prayer, which they have
built rudely, constructing it by raising boards and
great beams on some remains ol ruins: this house
can, it 1s said, hold three thousand men at once.
Rude, perhaps. But the Mosque of Omar ratified the
claim of a third great religion to the toly City — and
the permanent claim of the city upon the imagination
of the world of Islam. Although Mohammed later
directed that the gibla, or focus of prayer, be turned
away from Jerusalem and toward Mecca — which, with
Medina, became the holiest place in Islam — Jerusalem
remained the nioon to Mecca and Medimna’s sun, the
third most sacred Moslem site.
In the half century after Omar’s conquest, the Arab
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Brilliant Persian tiles have replaced the original
mosaic work, but in all other respects the Dome of
the Rock is virtually indistinguishable from the
structure evected by Caliph Abd al-Malik in the
seventh century A.v. Its soaring dome, .s()ﬂly
burnished by suffused dawn light, commemorates
not only the site of Mohammed’s ascent to Heaven
but also his followers” determination to assert the
primacy of his beliefs throughout the Holy Land.

nation consolidated its empire, began to synthesize
a new material culture unrivaled in magnificence, and
amassed great wealth. And in 687 a successor to the
caliphate named Abd al-Malik ibn Marwan replaced
Omar’s primitive mosque with a building of incom-
parable magnificence — the Kubbat as-Sakhra, or Doine
of the Rock. Its octagonal walls encircled like a diadem
the austere jutring crag that the Jews had held to be
the center of the earth. Today that eight-sided exterior
is sheathed in a radiant mantle of decorated Kutahia
tiles and glazed brick rather than the mosaic that
originally adorned it. But in all other respects the
Dome of the Rock stands today exactly as Abd al-Ma-
lik’s gifted architects and craftsmen raised it nearly
thirteen hundred years ago.

Arab legends relate that the sacred rock once ex-
tended twelve miles heavenward, its shadow reaching to
Jericho. At its pinnacle was set a ruby so flawless that
those who lived in Balkh in far-off Afghanistan could
spin their wool at night by its light. Seventy thousand
angels stood eternal guard at its base. Here the Ark
of Noah rested before the Deluge. Here lay the en-
trance to Paradise, where the blessed would be segre-
gated from the damned on Judgment Day. Even the
holy cities of Mecca and Medina would be transported
to Jerusalem on that day, to bear witness to the weigh-
ing of the souls of men.

Those who have seen the rising sun burnish the
golden dome of the Kubbat as-Sakhra with flaming
light count it among the most moving of sights. Ten
centuries ago the Arab traveler al-Mugqaddasi observed:
“At dawn, when the light of the sun first strikes on the
cupola, and the drum catches the rays, then is this

21



edifice a marvelous sight to behold, and one such that
in all Islam I have never seen its equal.”

Set upon the broad raised platform called the Haram
Ash-Sharif, the Noble Sanctuary, the Dome of the
Rock dominates the walled square mile of medieval
Old Jerusalem and comprises one-sixth of its area.
The Moslems consider the entire Haram a mosque,
and prostrate themselves in prayer everywhere upon it,
although the common place of congregation on the
Sabbath, Friday, is the basilica-like Further Mosque —
al-Aksa — at the southern rim of the platform. Seen
from above, the golden sphere of the Dome of the Rock
and the silver-domed al-Aksa seem the twin planets
of a microcosm — with minor domes, small prayer plat-
forms, ablutions fountains, minarets, green-spired
cypresses, and eucalyptus trees clustered like satellites
about and between them.

The Haram is cradled within a bowl of hills, its mass
like an epicenter of spiritual gravity. The essence of
Western spiritual experience, which dates back more
than three thousand years, 1s rooted here, as it is in the
ridge lines and stopes of the deep surrounding valleys.
Far oft to the northwest are the rounded tops of Nabi
Samwil, home of the prophet Samuel and summit from
which the Crusaders caught their first glimpse of
Jerusalem, and Gibeah, royal seat of Saul, first King of
Israel. To the northeast is Mount Scopus, with its grove
of pimes, crowned by the modern university buildings
that proclaim the rebirth of Israel.

On the east, separating the Haram from the arid
cleft that sheers away steeply to the Wilderness of
Judaea and the Dead Sea, is the Mount of Olives.

['here Jesus spoke to his disciples of the destruction

of Jerusatem, and there several churches and a mosque
commemorate the Christian tradition of the Ascent to
Heaven. The Pilgrim’s Way, which ends at the ancient
shrines of the Ascension on the summit, winds through
the groves of the garden of Gethsemane on the western
slope and joins the Via Dolorosa within the walled city.
Lying tow to the southeast is the Hill of Evil Counsel,
where some believe the house of the high priest
Caiaphas once stood —and where Peter denied Jesus
three times. Lower still, at the foot of the Haram’s
south retaining wall, lies the seminal Jerusatem of
King David, the ten-acre hill of Ophel, which is
presently studded with Arab houses and sheep pastures.
And to the immediate west of Ophel rises Mount Zion.
This is, according to tradition, the site of both the Last
Supper and David’s Tomb.

The Haram 1s of the city, but it is also a place apart.
The roads of three faiths lead either to the platform
itself or to its periphery. Each Friday, a half hour
before noon, the muezzins climb their spires of stone
and wail Sabbath salaams to the Moslems of the Old
City as the bells of the Christian churches toll in a clash
of sound. Stand where the tiny stepped lane called
the Aqabat er-Rahbat enters the passage to the
Ghawanima Gate at the northern end of the Haram.
Arabs i modern dress, Bedouins in peasant robes,
and sheikhs in brilliant jubbahs and tarbooshes answer
“Allah is
most great!” After the ablutions, the removal of shoes.
the fixed number of prayer prostrations, and the ser-

the muezzins’ summons: “Allahu Akhbar!” —

mon —a simple service of no more than forty-five
minutes — the Arabs depart.
Stand near the same passage a few hours later. New



congregants niaterialize but do not enter the Haram.
Many are clearly from the West — Spam, Italy, Ger-
many, Britain, America. They are taken i hand by
Franciscan monks m brown hooded cassocks sashed
with white rope, and they are led into the cobbled
courtyard of the al-Omariyah public school im-
mediately adjacent to the Haram. At a well-worn stone
flanked by two basketball hoops and a tennis net, they
begin to pray: “Aliserere nobis Domine. Miserere no-
bis” — “Lord have mercy upon us. Have mercy.”

These Friday pilgrims are at the first of the Fourteen
Stations of the Way of the Cross. Below their feet,
under the mpacted rubble of eartier Jerusalems, lies
the ruins of the great Antonia Foruress, from whose
towers Roman centurions once stood watch over the
Jewish Temple. Antonia was the praetorium of Pontius
Pilate, the spot where Jesus was judged, sentenced to be
crucified, and scourged. Fotlowing a wradition that is
six centuries old —and, in rudimentary form, is con-
siderably older than that — the pilgrims trace the youte
and symbolically relive the events of Jesus Passion.
Their way leads along the Via Dolorosa — the hotiest
Christian thoroughfare in the world — through a gaunt-
et of souvenir shops, jewelry stores, and refreshment
stands that attempt to lure the devout from their plane
of spiritual reflection. Old Jerusalem has always been
a vast jangling incongruity, the setting for a never-
ending morality play in which the world ot the spirit
collides head-on with the world of the flesh.

In its final stages, the Way of the Cross leads upward
across the titted, east-west axis of the Old City to the
Church of the Holy Sepulcher, which houses the last
five stages of the Passion of Jesus and which has been

the goal of the Christian pilgrim’s redemptive quest
for sixteen centuries. Its bulging gray dome projects
upward from among jostling cupolas, spires, minarets,
and bellries, as though straining for a glimpse of
Heaven. The ancient church and the golden Dome of
the Rock roughty one-third of a mite to the east are the
spiritual anupodes of the holy war that Christians and
Moslems waged here for so long so many years ago. Like
the Moslem Dome, the church too shields sacred rock
— that of Golgotha, the Place of the Skull, and the
traditional tomb of the Resurrection.

The battered stones, piers, and columns of the
Church of the Holy Sepulcher bear the wounds of two
demolitions, more than fifty carthquakes, and the cease-
tess territorial struggles of the six Christian sects that
serve as 1ts guardians — Greek Orthodox, Armenian,
Roman, Coptic, Syrian, and Abyssinian. lLike the
church, Jerusalem is a pastiche of conflicting and inter-
acting faiths, creeds, sects, churches, warring traditions,
and rival claims. But like the church, Jerusalent also
represents continuity and resurrection. The city walls
have endured endless besiegers and conquerors —
Israelite, Egyptian, Aramacan, Assyrian, Babylonian,
Persian, Greek, Roman, Arab, Seljuk, Crusader,
Mameluke, Ottoman, British, Jordanian, Israeli — and
in the process the crenetated battlements have become
a mason’s crazy quitt. For example, you will find in-
corporated in a single Turkish-buitt wall the reused,
shallow-dressed stones of the Maccabaeans; the monu-
mental, deeply framed stones of Hevod the Great; the
small, smoothly drafted stones of the Byzantines; and
the bulging bosses of the Crusaders. Men have rebuilt
the ancient city of Jerusalem as obsessively as they
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Each Friday, the cry “Allahu Akhbar!” — “Allah is
most great!” summons Jerusalem’s Moslem
population to midday devotions on the Haram
Ash-Shavif (right), the raised platform surrounding
the Dome. As the Moslems depart, Christian
pilgrims converge upon the northwest corner of
the Haram. Led by friars in brown cassocks (right,
below), these wor. slu;n rs retrace Jesus’ fateful final
steps — a route that terminates within the Church

of the Holy Sepulcher in the heart of Old Jerusalem.

At dusk, the city’s Jews gather at the Wailing Wall
(below), last remnant of the sacred Temple, to
welcome the Sabbath with song and prayer. Thus,
within the space of a few hours, the cycle is
complete: independently and peaceably, the
adherents of three faiths have worshiped at the one
site held sacred by all.

have blessed it and demolished it over the centuries.

On this same Friday, as the day begins to wane, leave
the Church of the Holy Sepulcher and walk east, back
toward the retaining walls of the Haram Ash-Sharif.
The worldly Old City is a teeming cosmopolitan super-
market two thousand years old: under ancient arches
and vaults, long since abandoned by the buildings
they once supported, stands a congeries of suqgs dis-
playing caftans, vegetables, and wool. Continue
through aromatic clouds of deep-frying felafel, coftee,
and spices by the sackful; past stalls that defy the rules
of modern politics by selling inlaid boxes made in
Syria, and soap and candy made in Israel; past traders
in shoes and nuts, leather and eggs, sweet pastries,
fluttering fowls in cages, exotic cloth, and rugs; past
merchants who, perched on rickety wicker stools,
whisper the all-purpose, multinational come-on to the
bargain hunter: “halloo, halloo.” Jostle past Bedouin
women in veils, balancing trays of saffron rice and
sweet cakes on their heads; past a clopping donkey
straining under sacks of United Nations relief flour;
past a Coptic priest, Arab porters bent double under
heavy bales, very correctly dressed German tourists, a
high-ranking imam in a tarboosh of purple and white,
a bearded Ethiopian prelate with black skullcap and
frock, ultraorthodox Mea Shearim Jews with broad-
brimmed hats and long peyotim dangling from their
temples. The ear can detect the sounds of clucking
roosters, padding camels, clicking heels on terraced
passageways, insinuating laughter, the warning of an
Arab trying to brake a hurtling pushcart full of
mattresses, the sizzling of barbecuing lamb. . . .

The Street of the Chain follows the ancient line of



the thoroughfare that formed the east-west axis of the
Roman city. It ends near a vast esplanade carved out of
Arab slums by Israeli bulldozers only days after the

war of June 1967. Across the plaza rises the western
wall of the Haram. The huge crowd gathered before
it is highlighted against the huge stone blocks, which
reflect the last rays of the setting sun. It is the start of
the Jewish Sabbath, and this is the Wailing Wall, the
sanctified fragment of the ancient Temple whose loss,
some two thousand years ago, Jews still mourn.

But joy is the keynote of the Friday prayer, for men
are welcoming the Sabbath as a bride. Some, clad in
black frock coats and knee breeches in the medieval
manner of the central European ghetto, clutch the
ancient prayer shawl, or tallith. Others wear the small
knitted yarmulke and open-neck dress shirt of the
assimilated Israeli; still others, the bright leisure wear
of the American tourist. The babble of prayer and
lusty Hebraic songs of welcome to the Sabbath float
into the crystal air. Immediately above is the Haram,
Moslem holy ground —and the Dome of the Rock
looms silently, almost reprovingly, above those who
ignored Mohammed’s call. This is the third dimension
of the antipodal clash of faith in which Jerusalem has
been locked since the days of Omar.

Shema Yisrael, Adonoy Elohenu, Adonoy Echad!—
Hear, O Israel, the Lord our God, the Lord is One!
All the incongruities and tensions of Jerusalem re-
solve themselves in the essential harmony of the mono-
theistic creed — symbolized by this Hebrew prayer —
to which the three faiths subscribe. In this uplifting
sense of unity in discord lies the perpetual fascination
of Jerusalem.




‘The Temples of Israel

In roughly 2000 B.c., when a Semitic nomad the Bible
calls Abraham wandered in Canaan with his family and
flocks, Jerusalem had not yet acquired its enduring
uniqueness. At that time, the city was part of a
polytheistic world: a Canaanite people lived within the
walls of Ophel and worshiped families of gods — of
fertulity, of sky and sea and storm, of sun, moon, and
soil. Canaanites looked upon the jagged mountaintops
as the seats of their divine pantheons, and the great
rock of Jerusalem was undoubtedly one of their
revered “high places.”

In the twentieth and nineteenth centuries B.C.,
Jerusalem resisted the hegemony of the great pharaohs
of Egypt, who demanded obeisance from the petty
city-states of Canaan. To tame them, Egyptian priests
resorted to magic. They mscribed the names of their
pharaohs’ enemies on sacred bowls and figurines, then
with powerful incantations smashed them as a curse
against those “who may rebel, who may plot, who may
fight, who may talk of fighting, or who may talk of
rebelling — in  this enure land.” Among those so
execrated were two kings of Jerusalem, Yaqar-'Ammu
and Setj-"Anu. Those shattered pottery shards thus
provide the first written reference to the city. We have
no idea what fate befell the two monarchs, but we can
safely assume that it was the deities of the sacred rock

perhaps Fl, the father of the Canaanite pantheon —
whose power they mvoked to defy the magic of the
pharaohs and their great god Amen-Re.

v the fourteenth century n.c. the pharaohs of the
New Kingdom were able to command the loyalty of
the princes of Canaan without resorting to magic. The
imperial Egyptian armies, spearheaded by swift chariots
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and archers with powerful composite bows, had
brought the distant provinces to heel, but administer-
ing the new holdings was quite another matter. The
petty princelings of the Canaanite city-states were far
from secure under Egyptian tutelage, as their cunei-
form diplomatic dispatches to the capitals, Thebes and
Akhetaten, clearly reveal.

Many Asian Semites — including descendants of the
patriarchs who had migrated to Egypt during periods
of famine — were by that time held in bondage there,
tilling the fields, laboring in the turquoise mines of the
desolate Sinai desert, or hauling great stones for the
cities and temples that immortalize the masters of the
Nile. But others of their kind, land-hungry and un-
disciplined, had remained behind in Canaan, and they
had begun to sweep across the rich land, seizing every-
thing in their path. The vassal rulers of the walled
Canaanite towns deluged their masters, Amenhotep
I1I and his son Akhenaten, with frantic reports about
these invaders, whom they called Habiru. In a threnody
of woe, they complained that the Habiru were seizing
the countryside; the Habiru were intriguing sith
neighboring rivals; the Habiru were at the gates of
their cities!

The Prince of Jerusalem. Abdu-Heba, was one of
those who moaned most toudly. *“The Habiru plunder
the lands of the pharaoh,” he reported. “If there ave
archers [here in Jerusalem] this year, the lands of the
pharaoh, nmy lord, will remain [intact]: but if there are
no archers [here], the lands of the pharaoh, my lord.
will be lost!” In subsequent letters, Abdu-Heba be-
came even more desperate: ** . . . There is war against
me. 1 have become like a ship in the midst of the sea.”



A neighboring ruler had been killed by slaves who
were In league with the marauding Habiru, and
another, in Shechem to the north, had already sur-
rendered his lands to the Semitic horde.

The similarity Dbetween the words Habiu and
Hebrew is probably far from coincidental, for among
these rampaging Semitic brigands was an advance
wave of the Hebrew people, to whom the name came
solely to apply. When the hardy second wave, led by
Moses and Joshua, aivived late in the thirteenth cen-
tury B.C. — following an epic march through the wilder-
ness from Egypt that culminated in their historic
covenant with the One God at Mount Sinai — at least
part of Canaan’s hilly central zone was already con-
trolled by their Semitic kinsmen. These people adopted
the new religious traditton brought to them by the
leaders of the Exodus.

Jerusalem itself resisted the Hebrew onslaught for
hundreds of years, remaining in the hands of a Canaan-
ite people whom the Bible calls Jebusites. During the
early decades of the Israelite occupation a southern
tribe of the Hebrews called Judah assaulted the city,
but they failed to hold it. Then, on a day m or about
the year 996 B.c., a man of Judah, King David, success-
fully breached Jerusalenr’s defenses and fixed it
destiny for all time as the epicenter of the mono-
theistic world.

David was a seasoned soldier and a charismatic leader
whose Dbrilliance — like that of modern guerilla chiefs
— lay in strategically deploying smaller forces agaiust a
superior enemy, in exploiting strength in weakness and
weakness in strength. (‘This is clearly the point of the
allegorical tradition of David’s battle with Goliath.)

As this stele attests, warfare has been endemic
in Palestine since the third millenniwm v.c., when
Habiru tribesmen first invaded Canaan.

As a favored lieutenant of Saul, the first Israelite king,
David Dested the powerful Philisties of the Mediter-
ranean coast. When Saul jealously turned against him,
David managed to survive in the fringes of the desert
as a fugitive bandit chietrain, his exploits capturing
the nmagination of his own and other tribes.

When the Philistine war turned disastrously against
Saul, and his body was hung on the wall of Beit Shean,
David’s popularity vaulted him to the kingship of
Judah, which had its capital at Hebron. This was the
political base from which he waged a successful cam-
paign of diplomacy and cimning to supersede Saul’s
legitimate heirs and win the throne of all Israel.

Endemic contention between the tribes of the north
and south plagued Israel at this tinme. Phoenicians
beset the young state from the north, Midianite and
Amalekite raiders from the Arabian peninsula to the
cast. The Jebusites clung stubbornly to their enclave of
Jerusalem, which divided Israel’s holdings m two.
The Philistines applied velentless pressure from the
west. Their monopoly on iron-making — and conse-
quently on 1ron swords, spears, and arrowheads — was
the real “Goliath” behind their crucial campaign to
expand into the Israelite hill country. David’s survival
hung on his ability to do what Saul had not been able
to do: he succeeded in mmposing a fabric of national
unity over thie Hebrew tribes.

It was David’s strategic gentus that showed him how
that union could be achieved. The answer lay within
the gates of Jerusalem. Its capture would remove the
Jebusite thorn from Israel’s side and secure the lines
of communication among the tribes of the north and
south. Smce the city lay between the two regions and
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belonged to neither, both factions would agree to
accept it as their capital. Moreover, as the towering
shrine of the holy rock, Jerusalem was more than
worthy to serve as the sacred citadel of the Lord Most
High, the everlasting King of Israel, who would depose
the pagan god El with the help of his servant David.
Around such a symbol, all the disparate elements of the
national union would cohere; Jerusalem would not
only serve as the political capital of Israel, but as its
religious hub as well.

But how could the impregnable city, ringed on all
sides by natural defenses and imposing battlements, be
taken? A direct assault against the ramparts was clearly
impossible. David sought a weakness in the powerful
defenses, and his intelligence network eventually dis-
covered one. A precipitous water shaft lying within the
city descended to the roof of the rock chamber from
which the Gihon Spring issued. The shaft allowed the
women of the Jebusite city to lower their water jars on
ropes and fill them without having to make the arduous
climb to and from the spring itself, low in the western
flank of the Kidron valley. Here, most probably under
cover of night, David’s commander, Joab, led a large
body of volunteers. Within the cover of the rocky
chamber enclosing the spring, torches were lit and
ropes were passed to the agile men who spearheaded
the climb up the shaft and into the unsuspecting city.

Before the alarm could be spread, Joab’s men had
penetrated the defenses, reduced key Jebusite strong-
points along the walls, and opened the eastern gates to
David’s main forces, which crouched silently outside.
ferusalem, which had resisted conquest for centuries,

urendered virtually intact.

Combining stealth and daring, David, the youthful
king of Judah, wrested Jerusalem from the
Jebusites around 996 B.c. The revels that followed
his victory are the subject of the twelfth-century
illumination at right, which shows David dancing
before the Ark of the Covenant as it is borne into
the city. In the years that followed, Hebrew artisans
were to create a new iconography that fused
Canaanite and Israelite imagery. The miniature

at left, for example, unites pagan cherubim and
the Throne of Mercy, symbol of Yahweh.

Amid scenes of rejoicing, the Ark of the Covenant —
which held the holiest relics of the Israelites, the tab-
lets of the Ten Commandments brought by Moses
from Mount Sinai — was borne to its new resting place,
Jerusalem, in a lurching ox-drawn cart preceded by a
huge troupe of musicians. Melodies of gladness and
praise were sounded on horns, harps, and lyres — a din,
augmented by the throbbing rhythms of tambourines,
castanets, and cymbals, that reached to the heavens and
echoed and reechoed from the hills. Next in the pro-
cession came the dancers, King David among them,
leaping wildly to the shouts of the ecstatic crowds that
lined the route to the city.

This was the very Ark, of acacia wood and beaten
gold, that the Lord had commanded Moses to build in
the desert. Borne on its poles by the priestly clans of
the tribe of Levi, it had preceded Joshua’s Israelites
from the plains of Moab to the very walls of Jericho. It
had led the Israelites into battle against the Philistines,
only to be captured at the battle of Aphek and held for
a time while Israel’s fortunes were at their lowest ebb.

Now that the wandering nation had finally carved a
secure place for itself in Canaan, the portable Ark —
symbolic of a unique bond between the children of
Israel and their ever-present God — had come to the
end of a journey that had begun at Mount Sinai nearly
three hundred years earlier. Before the Ark, David
sacrificed an ox and a fatling and led his people in a
huge feast of thanksgiving. Jerusalem would be sancti-
fied above all cities by the Ark’s presence — and its tab-
lets defining the moral relationship among men and
between man and God would ultimately become the
basis of the Judeo-Christian ethic.
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But how would the Ark be housed? David had pro-

vided it with a city, but not a permanent dwelling. He
was far too occupied enlarging Israel’s holdings and
securing its borders to be concerned about great public
works; that task would fall to a man of peace who
had the time and energy for such things as erecting a
holy temple. But even as he waged war, David began
making preparations for the House of God that his
son and successor, Solomon, would construct. From his
vanquished enemies, David collected vast riches in
spoils and tribmnte: stores of gold, silver, and bronze,
and iron for nails and clamps. Fromr his Phoenician
allies he began to obtain the highly prized cedar wood
of the forests of Lebanon. Conquered Jebusites were
pressed into service cutting large quantities of honey-
pale humestone from the city’s virtually inexhaustible
quarries. Before David’s death, there remained but two
things for hini to do: he charged Solomon with the task
of building the Temple, and he purchased the land sur-
rounding the sacred rock from Ornan the Jebusite —
who had used it as a threshing floor — for fifty shekels
of silver. “Here,” David said, “shall be the house of
the Lord God.”

Solomon, who came to power around 970 B.C., was
the perfect complenient to his father. David had been
preeminent in the field of battle: Solomon was -
surpassed as an administrator, builder, diplomat, and
commercial entrepreneur, and he led Israel into its all-
too-brief golden age.

Spiritually, the Israelites’ conception of the divine
order was more advanced than that of the polytheistic
peoples of the region; but their material culture lagged
tar behind. Solomon’s people were still shackled to the

spartan, seminomadic ways of the desert, pastureland,
and fields of war from which they had so recently come.
‘T'o train his subjects i the pursuits of peace and the
sophisticated ways of the city, Solomon turned to
Israel’s ally, King Hiram of Phoenicia, for technical
assistance. Hiram's worldly artisans, craftsmen, archi-
tects, and engineers would not only teach the Israelites
to draft stone, shape silver and gold, cut precious
stones, cast bronze, dye and weave wool and linen, work
iron and wood, carve ivory, and design fortifications,
public buildings, and palaces, they- would also help
Solomon to raise his "Femple. In exchange for shipments
of grain, olive oil, and wine from Israel, Hiram placed
the skill of his Tyrians at Solomon’s disposal, and
shipped additional supplies of timber by sea to Jaffa.
The design of the holy sanctuary was drawn from the
great temples built by the Canaanites and Phoenicians
to house the graven images of their divine pantheon:
El, the father; Baal, god of nature, sun, and storm;
Anath, his sister, goddess of war: and Astarte, goddess
of fertility or increase in the field, flock, and family.
But the concept behind the Temple of Jerusalem was
unlike any other. Its God was indivisible, ruling all
things of this world and that which lay above and be-
neath. No mere physical image could adequately repre-
sent him; idols were abominations. Moreover, unlike
the pagan sanctuaries or high places, the Temple would
serve as the house of the Word of the Lord. not of the
Deity himself. For the One God was infinitely great
and could 1ot be housed in any man-made dwelling.
The Temple would merely serve as the svmbol of lis
all-pervading presence. As Solomon said upon its dedi-
cation: “‘Behold, heaven and earth cannot contain
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Thee; how much tess this house which 1 have built?”

Completed around 950 B.c., the “House of Israel”
was the crowning achievement of Solomon’s reign. It
was built on a platform of ashlars finely drafted by
Phoenician masons. The rectangular building stood
forty-five feet high, ninety feet long, and thirty feet
wide. It fronted upon a large courtyard, and like other
Semitic temples it faced east toward the rising sun. The
Temple was flanked by three-story-high side chambers
that probably contained rooms for the treasury, the
holy vessels and implements, the priestly vobes, the ves-
sels for storing the pure beaten olive oil that was used
in the holy lamps, and the priceless spices burned as
incense.

Like its Semitic prototypes, the building was divided
into three main sections. First was the wlam, or vesti-
bute, which corresponds to the porch of prcscnl—(lu)
churches. Beyond was the hekal, a sixty-foot-tong nave
dimly iHuminated by light streaming through a series
of narrow windows just below the ceiling and richly
scented by the floors of cypress and the cedar that Hned
its lofty walls. At the far western end of the nave lay
the innermost shrine, the debir or Holy of Holies. Tt
was a perfect windowless cube, thirty feet on each side
and lighted by a single oil lamp. Only the high priest
was allowed to enter this space of awe and silence — the
symbolic throne of the Invisible Presence — and he en-
tered once a year, on the solemn Day of Atonement.
Here in flickering shadow stood the two sentinels,
winged sphinxes made of olive wood inlaid with gold.
‘The cherubim, as they were known, stood fifteen feet
high. Beneath their delicately carved outspread wings
lay the Ark with its tablets of the Law.

After areign of rough [_y a quarter of a century,
David the warrior-king was succeeded by his son
Solomon, the pacific bureaucrat who guided Isvael
into its brief golden age. Under Solomon’s aegis,
Phoenician avtisans constyucted the sumptuous
first Temple. That structure, the capstone of
Solomon’s career, was almost cevtainly graced by
cherubim like those at far left, which adorned a
contemporary palace in Assyria. Scholars arve less
cevtain about the design of the “molten sea,” an
enovmous vitual basin of cast bronze that stood in
the Temple cowrtyard. It may have vesembled the
Phoenician-style basin stand at near left.

In the courtyard of the Temple stood an immense
basin of cast bronze, seven and a half feet high and
roughly fifteen feet in diameter, called the molten sea.
Schotars calculate that the basin, which was most prob-
ably used by priests for lustrations, held ten thousand
gallons of water and weighed some thirty tons. Near it
stood the great horned altar for burned sacvifice. That
fifteen-foot-high structure was built in a series of re-
cessed stages, much like the enormous tower-temples,
or ziggurats, of the Babylonians, and it was probably
modeled on them. Around the altar the rites of the
Temple revolved.

Upon it was performed the mysterious and compli-
cated ritual of sacrifice to God — a ritual traceable to
dimmest antiquity and man’s primordial desire to pro-
pitiate the angry spirits of a hostile world. Some pagan
sects believed that their gods would be satisfied with
nothing less than the offering of human tife. To the
Israelites, however, hunan sacrifice was an abomina-
tion of a particularly loathsome order. In their usage,
the sacrificial offering came to signify expiation and
denial —a symbolic obligation which reminded man
that in the midst of his material bounty he was also a
creature of the spirit.

Before the great altar Israclites gathered to pray at
the twice-daily offermg of a year-old tamb. Men
brought a measure of barley to celebrate the begin-
ning of the spring yield, and the first fruits of field and
orchard to mark the rich harvest of summer. They
gathered about the altar in vast numbers at Passover
for their portion of the paschal famb, which commem-
orated release from bondage i Egypt. The humble
came to offer doves or pigeots in atonement or grati-
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tude; the well-to-do, bulls “without blemish,” goats,
rams, or costly incense.

The Temple, with its restrained magnificence, was
part of a royal precinct that included Solomon'’s lavish
palace complex: the House of the Forest of Lebanon,
named in celebration of the source of the timber of
Phoenicia; the Hall of Piltars; the Halt of the Throne;
and the Hall of Judgment, where Solomon adminis-
tered justice. All were clustered on walted terraces
around the shelf of high rock immediately north of the
City of David. The Throne of God and its royal enclo-
sure rose as a crown above Jerusalem.

As they worked in the fields, wove garments, or jour-
neyed on lonely roads to distant places, men turned in
the direction of the Temple to pray. So embedded did
this place become in the Hebrew consciousness that
long after the Temple and Solomon’s kingdom lay in
ruins and its people were scattered throughout the
world they continued to orient their synagogues in the
direction of Jerusalem with its Sanctuary of the Lord,
focusing upon it their aspirations and yearnings. 'T'he
Temple site was a folk magnet whose mystical power
defies both explanation and expression.

The holy rock stood at the center of many a tem-
poral crisis as well. With the death of Solomon, the
tenuous union created by his father dissolved as the
northern tribes flocked to the rebel Jeroboani, who
usurped the name Israel for his kingdom. Jerusalem
remained the capital of the southern kingdom catted
Judah. Jeroboam, who saw the Temple as a deadly rival,
attempted to undermine its prestige by establishing
rival sanctuaries with calves of gold at Bethel and Dan.
But as secession, intrigues, and invasions sapped the

Their graceful movements veduced to mere
schemata, dancers and chovisters pinwheel

about King David in this Byzantine manuscript
illumination. The enthroned monarch’s son
Solomon appears at his side. Above them looms the
benign countenance of the Hebrew god, Yahweh.

strength of the two states, the Temple and its spiritual
defenders grew in power and authority, overshadowing
the temporal authorities of both Israel and judah.

The periods of peace were few. The kings of Judah
were forced to surip the Temple of its votive treasures
to appease the appetites of conqueror after conqueror
seeking plunder and tribute. In 721 B.c., after a three-
year siege of the northern capital of Samaria, Sargon 11
of Assyria hquidated Israel and turned it into an Assy-
rian province. Tiny Judah was all that remained of the
enrpire of David and Solonron.

In 587 B.c., Nebuchadnezzar of Babylon, the great
superpower of the age, fell heavily upon hapless Judah.
He invested Jerusalem for nearly two years, and when
it was conquered, the life of the Kingdom of Judah
died with it. Famine and iliness decimated the popula-
tion; the Tcmplc was sacked, burned, and razed to the
ground; and the sacred vessels and implenients were
carried oft to Babylon. They were followed by thou-
sands upon thousands of captive citizens — princes, sol-
diers, pricsls, merchants, craftsmen, and smiths. In one
of the earliest recorded examples of forcible mass re-
setttement, the wrathful Nebuchadnezzar had chosen
to expunge an entire nation and its people. His bold
plan was staggeringly successful — for all mtents and
purposes, Jerusalem and Judah had ceased to exist.

The citizens of Judah spent their Babylonian exilte
m endless bereaventent for the desolation of thenr Tem-
ple and their city, “the perfection of beauty, the joy of
alt the earth.” By the slowly moving waters of the broad
Fuphrates, their laments were lifted heavenward, their
tears carried to the sea. The Book of Lamentations
preserves their grief:
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The Lord has scorned his altar,
disowned his sanctuary . . .
What can I say for you, to what compare you,
O daughter of Jerusalem?
What can I liken to you, that I may comfort you,
O virgin daughter of Zion?
For vast as the sea is your ruin;
Who can restore you?

Less than half a century later, in 539 B.c., there came
a miraculous deliverance. Cyrus of Persia toppled the
empire of Babylonia and began to erect his own
dominion. Cyrus won the gratitude and loyalty of
Nebuchadnezzar’s victims by releasing all the captive
minorities. In his own words, he “returned (to them)
their habitations and resettled . . . all the gods . . . in
their sacred cities.” The first body of Jewish returnees,
under Zerubbabel, a descendant of the House of David,
entered Jerusalem and found a wasteland. The popula-
tion of all Judah, now the Persian province of Yehud,
was no more than 20,000.

Zerubbabel’s first task was to ferret for shelter and
sustenance amid the ruins; his second, to rebuild the
shattered Temple. The work began in 520 B.c. with the
blessings of Darius I, who allotted moneys from the
royal purse toward its construction and returned the
sacred regalia looted by Nebuchadnezzar. But the relics
of the desert covenant, the Ark and the tablets of
Moses, had been lost forever, their place in the debir
marked henceforth by a simple slab of stone, their
words enshrined on parchment in the Torah, or Scroll
of the Law.

['he new sanctuary rose upon a platform 170 feet
vide and more than 500 feet long, but biblical meas-
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Flavius Josephus, a Jewish general who eventually
became a naturalized Roman citizen, spent the last
decades of his life composing a twenty-volume
history of his people called Antiquities of the Jews.
The enduring popularity of Josephus’s definitive
work led to countless subsequent editions. One,
produced in fifteenth-century Irance, was
illuminated by Jean Fouquet, court painter to
Louis XI. The miniatures seen here — all by
Fouquet — illustrate three pivotal events in
Jerusalem’s pre-Christian history. In the panel at
left, the Babylonian tyrant Nebuchadnezzar seizes
Solomon’s golden Temple and carries the
vanquished citizens of Jerusalem into bondage. At
right, Cyrus of Persia terminates the Jews’
“Babylonian Captivity” after forty-seven years. In
the view at lower left, Pompey desecrates the Holy
of Holies, the innermost sanctum of the Temple.

urements of the Temple itself are deficient. Moreover,
the rebuilt Temple would never bear comparison with
its predecessor, for the first Temple had been built un-
der Solomon, when “silver was as common as stone in
Jerusalem.” These were hard times, and the shouts of
joy from some who watched the men at work were
mingled with the weeping of the elders who had seen
the splendor of Solomon's matchless Temple with their
own eyes. Yet nothing was stinted at the feast that in-
augurated the new Temple in 515 B.c. Twelve he-goats
—one for each of the tribes of Israel — plus one hun-
dred bulls, two hundred rams, and four hundred lambs
were oftered upon the altar.

The magnet of the Jews had been restored — hunible
though 1t might now seem — and for two centuries the
citizens also restored the land, under the protection of
the Achaemenids. But the Persian empire foundered m
its wars with Greece, and by 332 B.c. western Asia
capitulated to a new conqueror, the megalomanic Alex-
ander the Great. When the Macedonian died suddenly
i 323, m the midst of creating a world emprire,
Alexander’s generals carved up his vast holdings. The
Ptolemies ruled Egypt, but the rival line of Seleucus,
who ruled Syria, forcibly challenged their inheritance
of Palestine and won.

The Seleucid king Antiochus IV, who styled him-
self Epiphanes, or “God-manifest,” viewed the un-
hellenized Jews with disdain. Given over to execrable
judgment and fits of temper prompted in part by the
growing challenge of Rome, Antiochus decided that
the Jews must be made to conform to the more en-
lightened manners and mores of the Greek world. They
must abandon such alien customs as circumcision and

their puritanical codes of cleanliness and diet. They
must accept his divinity, and also submit to the wor-
ship of Olympian Zeus. The Jews resisted, and in 169
Antiochus marched on Jerusaleni to enforce his edicts.
He pillaged the Holy "Temple and carried off its vessels
and many of its treasures. Two years later, his ofhicers
defiled the sanctuary again, this time erecting an mage
of Zeus and a pagan altar, upon which they sacrificed
swine. The Scroll of the Law was torn up and
burned. This was the ulumate mcitement, and the
Jews’ reaction was swift and violent. They arose in re-
bellion under the leadership of an aged priest named
Mattathias the Hasmonaean and his five sons, known as
the Maccabees. In 164, three years to the very day on
which the profanation had occurred, the Maccabees
drove the Seleucids from the Temple compound. It was
cleansed. purtfied, and rededicated — to the music of
the harp, lute, and cymbal —in a display of unre-
strained celebration reminiscent of David's procession
into the Holy City with the Ark some eight hundred
years earlier.

The profound shame of Antiochus’s defilement hard-
ened the resolve of the shaken Jews to prevent a similar
experience in the future. And so the Maccabaean rulers
deterniined that the Temple must also become a
fortress. The holy site was equipped with stout walls
and strong towers, and an imniense dry moat 60 feet
deep and 250 feet broad was dug on its vulnerable
northern side. It might have been thought impassable,
but the vain and ambitious Pompey and his Roman
legions proved otherwise. Iixploiting political strife in
Judaea, Pompey advanced on Jerusalem from Syria
in 63 B.C.
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Noting that the Temple was bounded by natural

ravines on three sides, he ordered his troops to begin
filling in the great moat. When the immense earth-
works were finished, siege engines were rolled up to
batter and reduce the Temple's northern wall. Jewish
defenders harried the enemy with clouds of arrows and
showers of stones from the towers above, and 1t took
Pompey three months to effect a breach. Finally, a
tower and part of the wall were toppled. As the
Roman soldiers swarmed onto the broad expanse of the
Temple court, the zealous priests continued to pray
and sacrifice at the great altar, pouring libations and
offering mcense. They were slaughtered where they
stood, together with many citizens. In wild flight from
the Roman soldiers, other defenders leaped from the
high pinnacle of the Temple platform on the east to
their deaths in the Kidron valley below. Henceforth, it
was not only to God but to the eagle of imperial Rome
that Judaea would pay tribute.

Despite the carnage, Jerusalem was entering another
golden age. Its glitter was deceptive, however, for be-
yond 1t lay the Apocalypse. Both the renaissance and
the catastrophe stemmed from the meeting of the
Hellenized Roman and the Oriental Jew. The one,
worldly and heathen; the other, singularly independent
and proud of a coherent religious tradition that made
him unique in the civilized world. Roman materialism
could never be married to abstract Judaism, but Herod
the Great, a complex product of both worlds, saw him-
self as the matchmaker. Rarely has history known a
more ebullient and tragic figure.

Herod's father, Antpater, a fiery Idumaean Arab

’ ancestors had been forcibly converted to

Hanukkah, the Feast of Dedication, celebrates the
selfless valor of the Maccabees, a small but effective
band of Jewish warrior-patriots who recaptured the
Persian-held Temple compound in 164 B.c. (left).
Determined to hold the Temple against all future
foes, the Maccabees converted the entive enclosure
into a heavily fortified citadel. Their battlements
proved no match for Pompey’s siege machines,
however, and a century later the city fell once again.
The Romans installed a puppet king, Antipater, on
the throne of Isvael. In time he was succeeded by his
son Herod, whose legendary cruelty is the subject
of the twelfth-century view at right.

Judaism, was readily adaptable to Roman uses. Anti-
pater became a trusted lieutenant of Pompey; then,
after his assassination, of Julius Caesar and Mark
Antony, who conferred Roman citizenship upon him.
From his Romanized father, Herod learned the art of
survival in the hazardous arena of Roman politics.
Under Mark Antony's patronage he was made governor
of Galilee, and i 39 B.c. he was confirmed by the
Roman senate as King of the Jews, with Antony his
SPONSOr.

When civil war broke out between Antony and
Octavian, Herod was ready to take to the field for his
patron. But following Antony’s disastrous defeat at
Actium in 31 B.c., Herod cleverly sped to Rhodes to
pledge his loyalty to Octavian, who was to become
Emperor Augustus. In doing so Herod acquired the
support of an appreciative new suzerain and the reward
of more lands in the bargain.

In all things—from cruelty to magnanimity — Herod
was larger than life. Cursed by the paranoia of power
to distrust those nearest him, he had three sons, his
beloved wife, Mariamne, his mother-in-law, and his
brother-in-law assassinated or executed. Above all
things, Herod wanted acceptance —both by the
Romans, whose favor he so desperately curried, and
by the Jews, who despised him for his cruelties and
posturings to the pagan occupier. And so he raised
great buildings to win the awe, if not the love, of
Roman and Jew alike. He built with a passion un-
matched in Palestine since Solomon’s time, a thousand
years before his own. He raised huge temples and
statues i the name and image of Augustus, and he
created one of the most magnificent ports in the
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ancient Near East, Caesarea, in honor of the emperor.

On the skyline of Jerusalem, Herod wrought his
greatest wonders — a theater, a circus, a hippodrome,
massive towers (one 135 feet high), and a great palace
and citadel west of the Temple compound. But it was
for the Temple itself that he reserved his greatest efforts.
Although the Jews of Judaea and those scattered from
Alexandria to Delos faithfully dispatched tithes to its
treasury, it had never attained the legendary grandeur
of Solomon’s Temple. Could the Jews long withhold
their affection from the monarch who would restore,
even surpass that grandeur, Herod wondered? He sum-
moned the high priest and the royal architect. He
would have a temple of unrivaled excellence on the
sacred site, one that would not in any way offend tradi-
tion or depart from the biblical ordinances. Despite
these limitations, the edifice must be seen by Jew and
Gentile alike as one of the wonders of the world. In-
deed, the rabbis of Herod’s time, who would scarcely
go out of their way to speak kindly of the king, wrote of
his creation: “He who has not set eves npon the struc-
ture of Herod has not seen a structure of beauty in all
his hife.”

Ten thousand workmen were recruited, and a
thousand priests were trained as stonemasons to work
on those portions of the shrine that were not to be
handled by the unordained. Construction began in 20
B.C., the seventeenth year of Herod's reign. Labor
gangs first set about extending the great stone platform
on which the Temple stood. The rocky shelf was leveled
on the north, and the ravines to the west and south were
buried under thousands of tons of fill. The massive
podium rested on great vaults and piers of quarried

stone, and the mammoth retaining walls for the raised
court were anchored firmly in the bedrock. Course
upon course, the retaining walls rose. Each row was, on
an average, three feet high, and some of the larger
stones extended to a length of as much as forty feet. At
the southeast angle, a tower rose 211 feet above the un-
dulating bedrock of the Kidron valley. This was the
“pinnacle” of the Temple, the spot from which Jesus’
brother James would be cast down and killed in a.p. 62.
It was so high, the rabbis said, that from its parapet
“an Arab with a spear looked like a flax worm.”

In total area, the podium covered a million square
feet, three times larger than the esplanade of the
Acropolis i Athens. And as the first-century Jewish
historian Flavius Josephus observed, “The whole area
was paved with stones of every kind and color.” Eight
gates pierced the outer bulwark, opening onto the
unmense plaza from the cardinal points of the compass.
Most worshipers used the double complex of entrances
and exits on the south, named in honor of the proph-
etess Huldah, which fronted onto the City of David
and were approached by long ramps. On the west, two
of the gates opened onto bridges leading to the Upper
City — the massive royal stoa reserved for the king, and
another for the priests.

Great cloisters ringed the perimeter of the platform.
On the north, east, and west, these porches or colon-
nades were covered by paneled cedar ceilings sup-
ported on double rows of white marble columns thirty-
seven and a half feet high. Along the southern rim the
colonnade widened to enconmpass the magnificent
Royal Porch, with its 162 Corinthian columns in four
stately rows.
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Now fragmented and timeworn, the inscription at
left once enjoined all Gentiles from entering the
Temple precincts. Only Jews could gain access to
the inner courtyards, and only males could offer
sacrifices in the Court of the Israelites. In Roman
times the alabaster columns and gold lintels

of the Temple shared the skyline with the squat
walchtowers of Herod’s Antonia Foriress — as the
archaeologically faithful and remarkably realistic
scale-model below indicates. A portion of Antonia
still stands, but most of Herod’s Upper City lies
beneath the compacted rubble of subsequent
settlements. Recent excavations (right ) have
exposed a number of Herodian structures that once
stood just north of the Zion Gate (visible at rear).
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These porches formed the outer boundary of the so-
called Court of the Gentiles, the teeming crossroads of
Jerusalem. There elders gathered to exchange gossip
and take the sun, money changers haggled with pil-
grims from abroad, and merchants hawked pigeons,
sheep, and oxen for the sacrifice. Within this outer
court — fenced on four sides by a low balustrade, four-
teen steps, and a stone wall breached by ten gates of
silver and gold — was the terrace known as the Sacred
Precincts. Only Jews could pass into this holy sanctumn.
Set into the balustrade were stone plaques in Hebrew,
Greek, and Latin bearing the proscription: “No
Gentile shall enter the fence and barrier around the
Holy Place. Whosoever is caught therein will be re-
sponsible for his own subsequent death.”

The inner sanctum itself was cordoned into three
parts. Men and women passing through the great gate
of Corinthian bronze, the gift of an Alexandrian Jew
named Nicanor, entered the Court of Women. Only
males were permitted to ascend the fifteen steps to the
graven door of silver and gold that led into the Court
of the Israelites. There they offered sacrifices and
watched the ceremonies in the Court of Priests, where
the great horned altar of unhewn stones stood — per-
haps above the sacred rock itself. To the ecstatic ca-
cophony of praying and singing and the blowing of
trumpets, beasts tethered to golden rings were slaugh-
tered and roasted over flaming logs of fig, walnut, or
pine wood. The blood ran into runnels at the base of
the altar and flowed through conduits to the Kidron
valley below.

The terraced dais erupted in an architectural cre-
scendo. Looming above the splendid spectacle was the

sanctuary itself, a Hellenistic masterpiece with a
facade of white marble 150 feet square and bordered
by a imagnificent lintel of golden grapevines. Two
stately fluted columns flanked its great doorway, which
was screened by a Babylonian tapestry of blue, scarlet,
and purple worked with “the whole vista of the
heavens.” The capitals were of gold, as were the spikes
that punctuated the parapet to discourage roosting
birds. According to Josephus:
[The sanctuary was] overlaid all around with stout
plates ot gold. In the first rays of the sun it reflected so
fierce a blaze of fire that those who endeavored to look
at it were forced to turn away as if they had looked
straight at the sun. To strangers as they approached it
seemed in the distance like a mountain covered with
snow; for any part not covered with gold was dazzling
white.

rawn to this spectacular setting

g, thousands upon

thousands of pilgrims swelled the city’s normal popu-
lation of 150,000 on the High Holy Days. They
streamed from other parts of Judaea as well as from
Syria, Phoenicia, Greece, Egypt, Cyprus, and Cyrenaica
for Passover in the spring; the Pentecost, or celebration
of the summer harvest; the Feast of Booths, a time of
thanksgiving for the autumn yield; and Yom Kippur,
the Day of Atonement.

Looking down upon the crowds from the four high
turrets of the Antonia fortress, built by Herod at the
northwest angle of the Temple compound and named
for Mark Antony, were the ever-present Roman
sentries. At festival times the Roman infantry unit
garrisoned at Antonia was placed on alert, for the
teeming plaza of the Temple was a potential flash point
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Jesus of Nazareth’s triumphal — and provocative —
entry into Jerusalem on Palm Sunday, the subject
of the sixth-century miniature at right, was the last
of a succession of pilgrimages that began in his
early youth. Stripped of the anonymity that had
cloaked his previous visits, the Nazarene preached
what amounted to open sedition at the very gates
of Antonia. Heedless of his own safety, he
reiterated his stand before procurator Pontius
Pilate (right, below), thereby consigning himself
to imprisonment and execution.

for sedition and revolt. It was one such holiday vigit
that brought the procurator Pontius Pilate from the
Roman capital at Caesarea to Jerusalem — for the
Passover during which Jesus was crucified.

Many of the threads of Jesus’ life, his mmistry, and
his death lie in the rich fabric of the Temple and 1its
environs. After his birth, Mary and Joseph brought
Jesus to the Temple to “present him to the Lord™ and
to offer sacrifice. It was after a Passover pilgrimage that
the twelve-year-old Jesus was found by his anxious
parents in disputation with the religious teachers. On
yet another Passover pilgrimage, he violently assaited
the merchants and money changers in the Court of the
Gentiles. On the eastern porch, or Portico of Solomon,
he was nearly stoned and arrested as he ministered to
the crowd. On the high southeastern “pinnacle," one
part of his Temptation occurred. The Temple was the
house that he threatened to destroy, and the fortress of
Antonia may well have been the place where he was
judged by Pilate.

Jesus 1s said to have prophesied: “Do you see these
great buildings? There will not be left here one stone
upon another, that will not be thrown down.” Many,
the Essene authors of the Dead Sea Scrolls among
them, were predicting that this chaotic age marked the
end of days. Herod’s death in 4 B.c. had been followed
by a series of revolts among the Jews, culminating in
the crucifixion of two thousand of the agitators by the
Romans. Archelaus marked his succession to the rule
of Judaea by massacring three thousand Passover pil-
orims in the Temple court. There were violent protests
— against heavy-handed and corrupt procurators, re-
pressive taxes, and Roman persecutions. Each was

followed by a new wave of slaughter. In one such inci-
dent at the Temple, Josephus relates that a Roman
soldier “pulled up his garment and bent over in-
decently, turning his backside toward the Jews and
making a noise as indecent as his actitude.” Furious
worshipers threw fusitlades of stones at the troops; re-
mforcements rushed to the colonnades; and in the
panic thousands of Jews were crushed to death.

Men whose culture was founded upon faith found
themselves adrift, convinced that the Lord had aban-
doned them. Despair turned to anger, and anger flashed
mto revolt. It was a particularly imept and callous proc-
urator named Gessius Florus who touched off the final
catastrophe. In A.n. 66 he seized a large amount of
money from the treasury of the Temple, and his troops
butchered a number of outraged Jews. In August of
that year a band of Zealots ambushed the Roman gar-
rison at the Dead Sea fortress of Masada, which had
originally been built.as a royal redoubt by Herod, and
seized weapons from the armory. Simultaneously, the
populace of Jerusalem rose up against the legionaries,
bottling them up in Antonia and Herod’s palace. The
outnumbered Romans eventually surrendered; mean-
while, the Syrians of Caesarea massacred virtually the
entire Jewish community of 20,000 —much to the
delight of Florus.

Fury swept the countryside, which quickly followed
Jerusalem’s example and threw off the Roman yoke.
The governor of Syria, Cestius Gallus, marched on
Jerusatem from Antioch to restore order. After a siege,
during which the Temple area nearly fell to the enemy,
Cestius unaccountably calted for a general withdrawal.
The retreat turned into a disaster when his column was
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ambushed at the Beth-Horon pass northwest of Jeru-
salem, permitting large quantities of war matériel to
fall into the hands of the rebels.

But Jewish successes and independence were to be
short-hived, for imperial Rome had been badly stung.
Its resources were limitless, and the needs of colonial
discipline called for savage retribution against those
who dared defy it. An alarmed Nero, who sat upon a
shaky throne, called one of his temporarily retired
generals back to duty to restore order in Palestne.
Vespasian, the emperor’s aging field commander, was a
ruthless and canny veteran who had fought successfully
for the empire in Germany and Britain. After raising
an army, he systematically swept through Galitee.
Moving first southward, then eastward — his legions
meeting fanatical resistance all the way — Vespasian
methodically destroyed each village, town, and city in
his path. Jerusalem, the last major objective, was
saved when civil war broke out in Rome, distracting
Vespasian with nothing less than the prospect of the
impcriul throne, to which his forces in the east were to
elevate him. Late in A.p. 69 the Roman senate affirmed
Vespasian as “monarch of the world” —and the task
of reducing the capital of the Jews fell upon the new
emperor’s son Titus.

Early in the spring of 70, Titus decamped from
Caesarea on the coast and marched eastward toward
Jerusalem with four full legions and auxiliaries —spear-
men, archers, cavalry, mfantry, and engineers. March-
g six abreast, Titus’s troops easily overwhehned the
haudful of irregulars, citizen-soldiers, and hardened
Zeatot imsurgents who massed against them. No sooner

had Titus arrived before the city and begun a recon-

naissance than a band of Jews poured from one of the
gates, cut through his personal cavalry, and felt upon

him. Alone, Titus cut his way through the attackers
and made his way safely to camp.

Jerusalem was defended by three walls. One girdled
the Lower City (the original City of David) and the
Upper City. A second bracketed an area, immediately
to the northwest of the Temple, that contained wool
shops, the ctoth market, and the quarter of the black-
smiths. A third rampart, begun by Agrippa I but never
finished, contained the sprawling northern suburb of
Bethesda.

Titus’s legions encamped north and west of the city.
With battering rams pounding and siege towers shower-
ing volleys of suppressing fire upon the defenders, the
Romans crashed through the outer wall at a point
north of Herod’s Citadel. Soon thereafter, the second
wall was breached and the northwest quarter of the
city was taken against fierce resistance. Platforms for
the siege engines then began to rise before the walls of
Antonia and the Upper City.

3y this time the defenders were running out of food,
and while raiders saltied from the gates of the first wall
to disrupt Titus's assault preparations, other Jews
slipped through Roman lines to scavenge for wild
plants and herbs. Many were caught. Josephus, an eye-
witness to the siege, records that it was not sate for
Titus “to tet men captured by force go free. and to
guard such a host of prisoners would tie up a great
proportion of his troops. . . . The soldiers themselves
through rage and bitterness naited up their victims in
various attitudes as a grim joke, till owing to the vast
numbers there was no room for the crosses, and no



In the fivst century A.p. imperial Rome mounted a
major military offensive in the rebellious province
of Palestine, hoping to tevminate the civil turmoil
that perpetually threatened to evupt into open war,
The culmination of that campaign — the siege and
sack of Jerusalem and the Temple — is perhaps the
most cataclysmic event in the city’s history. A
shekel (near left) styuck by the Jewish vebels shows
the facade of the Temple just prior to the conquest.
Reveling in their triumph, Vespasian and his son
Titus struck a coin to commemorate the obliteration
of the Jewish sanctuary. That piece, shown in
obverse and reverse at far left, is inscribed “Judaea
Capta” — “Judaea has been taken.”

crosses for the bodies.” [Jerusalemites observing these
horrors fromr the walls were under no delusions as to
what defeat would mean.

From within the city, desperate detenders hurrowed
tunnels beneath the two siege platforms near Antonia,
propping them up with wood soaked in pitch. When
the props were set afive, the tunnels tumbled, under-
mining the platforms —which collapsed with a roar
and were consumed by the flames. Two days later, the
other two platfornmis were similarly dispatched by Jews
who audaciously sprang from the gates with bhurning
brands and raced into the midst of the surprised
Romans.

In his mounting desperation Titus called a council
of war. The siege would have to be protracted. for
wood was so scarce that it was impossible to erect new
platforms speedily. The Jews would have to be further
demoralized by starvation while foraging teams located
the timber. T'itus ordered that a circumvallation wall
be built around the entire city to keep supplies from
reaching the mhabitants. Its extent, four and a half
miles in circumference, gives some 1dea of the scale of
the Roman effort. The scope of the suffering and
devastation was equally vast. Josephus records that “in-
numerable corpses piled up all over the city.” emitting
a “pestilential stench.” Weary and starving, the defend-
ers “devoured belts and shoes, and stripped off the
leather from their shields and chewed it. Some tried
to live on scraps of old hay....”

It took the better part of a month for timber to be
collected, but in time four new towers were erected
along the walls of Antonia, where Titus had chosen to
concentrate his final effort. Rocking and levering the

walls with rams and crowbars, the Romans finally
crashed into the fortress, and from there into the
Temple's outer court. The last line of defense for the
Jews would be the Temple itself. Its fate was sealed,
both by the events and by circumstances, for were the
besiegers to let the Temple stand, 1t would serve as a
rallying pomt for rebellious Jews throughout the
Roman world.

Six hundred and fifty-seven vears to the day on which
the Babylonians had plundered and razed the first
Temple, its successor fell. The Jewish Temple would
never rise agamm. On Titus's command the Romans
laid bonhres agamst its gates. The woodwork beneath
the gold and silver plates caught fire, and the precious
metals melted and ran like water. Their fury whetted
by the long siege, Roman soldiers with burning fire-
brands rushed m and set the sanctuary itself ablaze.
Soldiers, priests, women, children, and old men cower-
ing behind the walls of the Sacred Precincts and within
the colonnades were butchered as the flames roared
through the Temple. According to Josephus:

The entire city seemed to be on fire, while as for the
noise, nothing could be imagined niore shattering or
more horrifying. T'here was the war-cry of the Roman
legions as they converged; the yells of the partisans
encircled with fire and sword: the panic flight into
the arms of the enemy of the people cut oft above,
their shrieks as the end approached. . . . Many who
were wasted with hunger and beyond speech, when
they saw the sanctuary in flames, found strength to
mwoan and wail. Back from Peraea and the mountains
round about came the echo in a thunderous bass.

The Lower City went up in flames. The Upper City,
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where the defenders made a final stand, was pounded
to rubble. Thousands upon thousands of Jews perished
in battle or from hunger and disease. Of those who

survived, some were put to the sword and some — the
attractive and hardy young — were shipped to Rome to
grace the victory procession. The rest were either sotd
into slavery or dispatched to amphitheaters throughout
the provinces to be dismembered by gladiators, by each
other, or by wild animals for the amusement of the
crowds.

The victory pageant in Rome was memorialized by
artists and historians. The captives and the spoils of the
Temple — including the great, golden, seven-branched
menorah and the Scrolt of the Law — were paraded be-
fore the enormous crowds. A depiction of the scene is
visible today on the triumphal arch of Titus in Rome.
To commemorate the event, Vespasian and Titus
struck coins showing a desolate woman slumped in
dejection beneath a palm tree. The coin was pointedly
inscribed: Judaea Capta.

The remains of the gutted Temple were pulled down,
its great stones and rubble hurled from the parapet of
the platform by the warriors who camped on the ruins.
Only the mammoth blocks of the retaining wall but-
tressing the western side of the Temple platform were
teft intact. To these battered stones, Jews in later cen-
turies came to pour out their anguish and grief over a
loss that would never be fully assuaged — and over
greater holocausts to come. This lone remnant of the
second Temple was to become the Wailing Wall.

Incredibly, Jewish survivors continued to cling to
their battered land. By 132, sixty-two years after the
destruction of the Temple, they had husbanded enough

strength to rise again in a last, desperate revolt. The
emperor Hadrian was forced to dispatch his best
general, Severus, to quell it. And when the last Jewish
bastion, Bethar, fell nearly three years later, it was said
that the blood ran to the sea and that so many Jews
were dumped on the slave markets that the prices
plunged disastrousty.

Mighty Rome had been troubled twice by this alien
people. Hadrian would not have it so again. Their
civilization would be expunged; the ruins of their city
—and even its name — were to be obliterated. On its
site, Hadrian built a small new city, a model of provin-
cial Roman splendor. He renamed it Aelia Capitolina.
Jews were banned from the place, and those who were
caught defying the ban were to be summarily executed.

Atop the barren mound which had once been the
Temple Mount rose an equestrian statue of the emperor
facing a magnificent representation of his patron god,
Jupiter Capitolinus. On the site of Golgotha, Hadrian
is said to have had a temple to Venus erected to erase
even the faintest stirrings of another alien tradition,
the tiny Jewish sect called Christians whose seed had
been planted there.




To underscore his conviction that the capture of
Jerusalem was the outstanding achievement of

his career, Titus ordered the construction of a
triumphal arch in Rome. In the panel at left, a
basrelief from that avch, Titus’s troops display the
gold menorah taken from the sacked second
Temple. Put to the torch by the Romans, the gutted
building was soon consumed by flames — an event
recorded in the Arvab illumination below.
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Jerusalem of the Cross

The man who most personified the triumph of main-
stream  Christanity over the “demon legions” of
paganism in the fourth century was that “paragon of
bodily strength, physical beauty, and mental distinc-
tion,” Constantine the Great, ruler of the Eastern and
Western Roman empires —a domain stretching from
the shores of Britain to the banks of the Nile. When
the emperor Diocletian — weary, in his words, of being
“secluded from mankind™ by his “exalted dignity’” —
abdicated on May 1, 303, to spend his remaining years
raising cabbages in Dalmatia, a protracted civil war
ensued among no fewer than six claimants to the
mperial purple. Constantine emerged victorious in
323 after embracing the Christian god and marching
mto battle under the banner of Jesus. In gratitude, the
pious monarch dedicated his empire to the credo of
the new faith —and thus established Christianity as
one of the world's enduring religions.

On a memorable day three vears later, Constantine
strode across the boundaries of the thousand-year-old
city of Byzantium, which perched on the shores of the
Bosporus, the narrow straits dividing Europe from
Asia. Some centuries earlier the historian Polybius had
labeled the site “"the most secure and advantageous . . .
of any city in our quarter of the world.” These were
obviously Constantine’s sentiments as well, for he
seized a spear and etched into the ground the lmits of
a new capital to supersede Rome and preside over the
precincts of Christ on earth. The engineers and archi-
tects who walked respectfully behind the sovereign
expressed amazement at the extent of the new outer
boundaries he was tracing along the shores of the Bos-
porus. T shall stll advance until He, the invisible

guide who marches before me, thmnks it right to stop,”
the emperor retorted.

Four years later, on May 11, 330, Constantine ofli-
ciated at a solemmn service of dedication for his New
Rome — Constantinopolis. Like the old capital in the
west, Constantinople boasted seven hills, was divided
into fourteen administrative wards, and used Latin as
the language of its government bureaus and courts.
Like Rome, it was to be adorned with monumental
buildings whose solidity and magnificence reflected the
character of the splendid Byzantine Empire. An in-
scription incised at the emperor’s command on the
great column of porphyry in the Forum of Constantine
proclaimed: “O Christ, Ruler and Master of the
World, to Thee have I now consecrated this obedient
city and this scepter and the power of Rome. Guard
and deliver it from every harm.”

Several years after the emperor had dedicated
Constantinople to the cause of Jesus, a lone pilgrim
passed through the city en route to Jerusalem. We
do not know his name, but his anonymous chronicle
has survived. It is the earliest known account of
Christian pilgrimage to Jerusalem, where, three cen-
turies before, the Apostles had planted the seeds of the
primitive church in the ground on which Jesus had
been crucified.

The Bordeaux Pilgrim, as he is known, was one of
the earliest of the countless vovagers who were to brave
the hazards of highway and sea because they believed
that “they had less religion, less knowledge, and had
not . . . the finishing stroke of their virtues, unless they
had adored Christ in those places whence the Gospel
had first shone forth from the Cross.” In his travels, the
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anonymous pilgrim covered 3,250 miles. His itinerary
notes 190 stops and 360 changes of horse. Setting out
from Bordeaux. he followed the Garonne River to
Toulouse, turned north through the valley of the
Rhone to Valence, moved eastward across the Cottian
Alps into Italy, and passed through modern Yugo-
slavia, Bulgaria, and European Turkey to the city of
Constantine. He then crossed the Bosporus into Asia
Mimnor, where he rode south, following the Syrian and
Lebanese coastline to the toly Land.

The Bordeaux Pilgrim found a Jerusalem that was,
in many respects, the same compact provincial settle-
ment erected by Hadrian two centuries earlier over the
ruins of the first and second Jewish revolts and re-
named Aelia Capitotina. It followed the typical Roman
town plan, which divided a city into four parts or
quarters by a Cardo Maximus, or main north-south
street mtersected by an east-west thoroughfare. The
lines of today’s El-Wad, the lane running south from
the Damascus Gate, and David Street, which runs east
from the Jaffa Gate, roughly follow the course of those
ancient streets.

Probably no more than hive thousand people lived
within Aelia’s stout walls, which approximated the cir-
cuit of today’s Old City ramparts. With the dispersion
of the Jews, the Holy City had faded into near ob-
scurity; the center of Roman life in Provincia Palae-
stina, as it had been in the days of the procurator Pou-
tius Pilate, was Caesarea on the coast. But the Bor-
deaux Pilgrim’s arrival coincided with an historic
awakening for the Holy City. The pious Constantine
had resurrected the old name Jerusalem, and he had
also issued a fateful series of commands that would not

In the hands of Byzantine goldsmiths, Jesus’
monogram in Greek — Chi Rho — became an
elegant and decorative emblem set with garnets.

only restore its ancient grandeur but seal the claumn of
Christendom upon the City of the Savior.

Thus the pilgrim was an eyewitness to Jerusalem’s
rebirth, both as a spiritual center and as an objective of
religious pilgrintage. His account reveals a Jerusalem
in which, for the most part, a rich body of Christian
tradition was still waiting to be shaped. There was as
yvet no Via Dolorosa with its fourteen stations, no
relics to touch or Kiss, no birthplace of the Virgin Mary
or Coenaculum of the Last Supper. Indeed, awareness
of that latent Christian tradition was so unformed that
the pilgrim omitted both Nazareth and the Sea of Gali-
lee from his itinerary.

In his circuit of the Holy City, the pilgrim does
mention the Pool of Bethesda aloung the eastern wall.
It was there. the Gospel of John tells us, that Jesus
raised a secmingly incurable invalid from his pallet
and healed him. The great dais of stone and fill nearby
that had once supported the Jewish Temple was still
revered Dy the small Christian community, and the
pilgrim devotes a good deal of comment to it. He writes
that he saw there the pimuacle of the high soutlieast
corner, where Satan tried to tempt Jesus. He also de-
scribes “a crypt in which Solomon used to torture
devils,” and “‘the blood of Zacharias which was shed
upon the stone pavement. . .. There are also to be seen
the marks of the nails in the shoes of the soldiers who
slew hint . . . so plain that you would think thiey were
mmpressed upon wax.” In this respect the early waveter
from Bordeaux was 1o less credutous thanr many who
would follow him.

What of the Jews? Evidently Constantine’s policy ol
toleration also included a slight easing of the enforce-
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ment of the cruel sentence imposed by Hadrian — ban-
ishment from Jerusalem for all time upon pain of
death. They could now visit the site of their ruined
Temple and mourn its loss once each year —on the
anniversary of its destruction, the ninth day of the
Hebrew month Ab. The Bordeaux Pilgrim tells us that
there was ““a perforated stone, to which the Jews come
every year and anoint it, bewail themselves with groans,
rend their garments, and so depart.” It was at the sacred
rock that the Jews poured forth their grief in the
fourth century. Later, when the Christians took to
looking upon the Temple platform as polluted ground
and converted it into a midden, the Jews sanctified the
more remote Wailing Wall.

The pilgrim also tells of seeing “‘the house of Caia-
phas the priest . . . a column against which Christ was
beaten with rods . . . the praetorium ot Pontius Pilate

. a stone at the place where Judas Iscariot betrayed
Christ. . . .” But his special awe is reserved for two
basilicas “of wondrous beauty” built “by the command
of the Emperor Constantine.” One stood atop the
Mount of Olives; the other was on the site of the Pas-
sion itself: “On the left hand is the littte hill of Gol-
gotha where the Lord was crucified. About a stone’s
throw from thence is a vault wherein His body was
laid, and rose again on the third day.” The emperor
also memorialized the place of the Nativity, for the
pilgrim records that in Bethlehem a third basilica was
erected by royal command.

The foundations of Constantine’s monumental proj-
ect to consecrate Jerusalem to Christ were laid in the
summer of 325 at a church councit at Nicaea in Asia
Minor, on the shores of beautiful Lake Ascania. To this




The tiny figure in the margin of the Byzantine
manuscript at left has enormous significance. The
horseman is Constantine, the Roman emperor who
promoted Christianity durving his lifetime and
converted to the new faith on his deathbed. The
standard he holds aloft is capped by a cross, symbol
of the tenacious sect that had already swrvived all
efforts to suppress it for nearly three centuries.

In 325, the year after his consolidation of the
Eastern and Western empires, Constantine convened
a church council at Nicaea in Asia Minor. One of
the delegaltes to that council was Bishop Macarius
of Jerusalem, a wily clevic who soon persnaded
Constantine’s mother, Helena, to lead an expedition
to the Holy Land. The baseborn empress, whose
likeness appears on the coin at vight, readily

agreed despite her advanced age.

place Constantine had summoned the bishops of the
Christian world — ““a vast garland of priests,” as Euse-
brus, the early Church father, describes them, “com-
posed of a variety of the choicest flowers” — to reconcile
a number of pressing doctrinal questions that were
threatening to sunder the fabric of the Holy Church.

One of the principals at the council, Bishop Macarius
of Jerusalem, sought out the Empress Helena, Con-
stantine’s mother, whose mfluence at court had waxed
with her advancing age. Born a pagan and the daughter
of an mnkeeper, she had been converted by her son,
who so revered her that he renamed her birthplace
Helenopolis and had gold coins struck bearing her like-
ness and the mscription “Flavia Helena Augusta.”
Macarius told the empress of the abysmal neglect that
had shrouded the sites of Jesus’ birth, Passion, and
Resurrection for some 300 years. To locate and en-
shrine these sites, to accord Jerusalem the singular
honor due it as the fountainhead of Christianity, was
surely the greatest contribution the imperial family
could make toward the preservation of the young faith,
the bishop argued.

Persuaded by his rhetoric, the eighty-year-old em-
press set out for the Holy City immediately with Ma-
carius as her guide. Helena sallied forth armed with the
mmprimatur of the enthusiastic Constantine and sup-
plied with funds suflicient to start the necessary work.
Together she and Macarius identified a rocky grotto
in Bethlehem as the site of the Nativity, climbed the
Mount of Olives to stand where Jesus had instructed
his disciples, and decided that Hadrian’s temple to
Venus concealed the true location of Golgotha, or Cal
vary, where Jesus had been martyred. Upon her return

to Constantinople, Helena detailed her findings to the
emperor. From them stemmed the Church of the Nativ-
ity in Bethlehem, the Church of Eleona — which means
“on Olivet,” as the Mount of Olives was then called —
and the Church of the Holy Sepulcher. The empress’s
astounding discoveries confirmed Jerusalem as the
holiest city of the Christian world, and they gave
the aspiring pilgrim an earthly quest.

It was clearly Constantine’s intent to make the city
an enduring object of pilgrimage, and he was quick to
memorialize his mother’s findings. The place of the
Crucifixion most fired his imagination: Eusebius tells
us that the emperor hastily ordered that all traces of
the pagan temple on Golgotha be expunged and “that
the material of that which was destroyed, both stone
and wood, should be removed and thrown as far from
the spot as possible. . . .”" When this work was done, a
cave appeared — surely, it was decided, the tomb owned
by Joseph of Arimathea, the tomb from which Jesus
rose from the dead. When news of this reached Con-
stantine, he wrote to Macarius that no power of lan-
guage seemed worthy to describe this wonder. “Make
provision for everything necessary,” the bishop was
told, “‘that not only shall this basilica be the finest in
the world, but that the details also shall be such that
all the fairest structures in every city may be surpassed
by it.”

Eusebius, an eyewitness to the construction, lovingly
described the Byzantine masterpiece that resulted. The
basilica, called the Martyrion, “reared to an immense
height. . . . The walls outside exhibited a spectacle of
surpassing beauty.
carvings of panel work like a great sea . . . vichly carved

.. The mside was finished with
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Military conquest, royal caprice, and natural
calamity have all wrought their effects upon
Christendom’s most hallowed structure, the
Church of the Holy Sepulcher in Old
Jevusalem. Sundeved by repeated carthquakes,
batteved and ransacked by besieging armies,
and defiled by non-Christian conguerors, the
church has nonetheless endured. Beneath its
clustered domes lie the traditional sites of
Calvary and of Jesus’ tomb. The structure that
encloses both also sevves as the tevminus of the
pilgrim trail that links the Stations of the
Cross, one of which is seen at left above. The
church and its sundry side chapels are
administered by Latin, Syrian, Armenian, and
Greek Orthodox seminarians, with the Greeks
playing the most significant role. They oversee
the altay (left) that now stands on the leveled
site of Golgotha, the mound wpon which Jesus
was crucified, and they also conduct services

in the Katholikon, or cathedral proper
(u[://mi'h';. At the end of the votunda adjoining
the nave stands the adicula (above), the carved
marble entrance to the sepulcher itself.
Hluminated scrolls stand sentry before the
portal, a tasteless 1810 addition to the church’s
already cluttered and eclectic decor.




An elevated slab of red imestone (below) marks the
spot wheve Jesus’ corpse was hastily embalned
after the Crucifixion. The Stone of the Anointing,
as it is called, stands near the present entrance to
the much-transfigured Church of the Holy
Sepulcher. Traces of the oviginal entrance to
Constantine’s bastlica still exist, having survived
the demolition ordered by the Fatimid caliph
Hakim the Mad in 1009. Today these soot-begrimed
pillars (lower vight) ave found in the storeroow of
an Arvab sweetshop neay the church (right).

and gilded; and being overlaid throughout with radiant
gold, it made the whole temple as it were to glitter
with rays of light. . ..”

The basilica as a construction form had emerged
from the architectural tradition of paganism. Adopted
by the early Christians for their churches, it was a large
hall divided mto atsles by rows of colummns. The cen-
tral aisle, or nave, culminated in the altar, at which
the deacons presided. A semicircular apse roofed by a
half dome held the bishop’s throne, or cathedra, which
was flanked by the presbyters’ benches.

Running east to west, Constantine’s great basilica
fronted on the pillared Cardo Maximus, where a
marketplace stood in Eusebius’s time. Remnants of the
original entrance are still visible today —in, of all
places, the vaulted storeroom of an Arab sweet shop.
That entrance once led to an atrium, or colonnaded
forecourt. Behind 1t lay the Martyrion, whose dome,
Eusebius tells us, was_supported by twelve columns —
“equal in number to the Apostles of the Savior.” The
pillars were surmounted by silver capitals donated by
Constantine. Immediately west of the Martyrion lay a
second colonnaded court contaming the rock of Gol-
gotha. The church complex culminated i the Anas-
tasts, the place of the Resurrection. At first it apparently
was a round enclosure — open, in Eusebius’s phrase, “'to
the pure air of Heaven.” Later 1t took 1ts present form,
a rotunda enclosed by a huge dome. The structure was
lavishly adorned with gold, silver, precious gems —
and, undoubtedly, the mosaic decoration of unsur-
passed workmanship at which the Byzantines excelled.
Apparently the great church had not yet been formally
dedicated at the time of the Bordeaux Pilgrim’s visit in



333, for these formal oflices seemn to have constituted
the cliniatic event of Constantine’s Tricenarium three
years later — the thirtieth anniversary of his assump-
tion of power as Emperor of the West.

The most famous of the numerous legends sur-
rounding Helena’s pilgrimage to Jerusalem was her
miraculous discovery of the True Cross lying in a
rocky recess very close to Golgotha and the tomb.
Whatever the facts behind the Invention of the Cross,
it had become the central velic of the Good Friday
ritual at the great church by the time an ascetic from
Aquitaine named Saint Silviae reached Jerusalem in
385, some 60 years after the empress’s visit. Silviae
relates:

The bishop, as he sits, takes hold of the extremities of

the holy wood with his hand, and the deacons, stand-

ing around, guard it. . .. The custom is that every
one of the people . . . kiss the holy wood, and pass
on. ... One time a person fixed his teeth in it, and

so stole a piece of the holy wood, [and] it is now

guarded by the deacons standing round, so that no

one who comes may dare to do such a thing again.

At roughly the same time, Archbishop Cyril of
Jerusalem, who had been ordained a deacon by Macar-
1us, established a Holy Week rite for the pilgrims who
had begun to flock to the city in ever-growing numbers.
It included a procession from the Mount of Olives to
the Anastasts on Palm Sunday; this evolved into the
later ceremony of the Way of the Cross.

By the end of the fourth century, paganism was on
the wane in Rome itself, where the leading families
fell under the sway of a church father named Jerome
who exhorted them to abandon their godless existence
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The spectacular climax of Empress Helena’s fabled
pilgrimage to the Holy Land — a royal progress
marked by the identification of the purported sites
of the Nativity, the Seymon on the Mount, and the
Crucifixion — was the discovery of the True Cross.
In the colorful fresco at vight, the octogenarian
empress appears as a youthful and curiously
androgynous onlooker, surrounded by her party.

and lay aside the burdens of earthly wealth. Their
salvation, he preached, lay m embracing the Cross and
in the selflessness of true asceticism. Under the watch-
ful eye of a Christian emperor, the senate, in an un-
precedented act of wholesale conversion, condemned
pagan worship in a formal vote and adopted Chris-
tianity by a huge majority. Rome’s leading patricians,
the Anici, the Paullini, and the Gracchi, “were 1m-
patient to strip themselves of their pontifical garment;
to cast off the skin of the old serpent, to assume the
snowy robes of baptismal innocence,” wrote one con-
temporary. Asceticism became the fashion as aristo-
cratic converts renounced the pleasures of society,
devoted their wealth to good works, and set off on
pilgrimages to distant Jerusalem.

One such exemplar was a thirty-four-year-old Roman
noblewoman of ancient lineage and high rank named
Panla, whose journey to Jerusalem i 382 was im-
mortalized in a chronicle written by Saint Jerome
himself. In his description of Paula’s visit to the
Church of the Holy Sepulcher, we hear again of the
True Cross and also learn of a new relic of faith, the
stone that was rolled away from the mouth of Jesus’
tomb.

The fate of the empire and Christianity now lay in
the East, for tottering Rome was sacked by the bar-
bariant Goths in 410. As imperial authority collapsed
i the West, many Roman aristocrats took refuge in
Jerusalem, enriching the city with their presence, their
private residences—which Saint Jerome could hardly
call austere — and their munificence. They were joined
by patricians trom the capital of the Eastern Empire,

wmtimople. The most notable of these noble
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Under Justinian I and his headstrong and
politically astute empress, Theodora (below), the
revival of intervest in the Holy Land reached its
apogee. The emperor, whose equestrian portrait
dominates the medallion at right, initiated
construction of dozens of hospices, churches, and
monasteries along the pilgrim route laid down
by the empress Helena.

¢migrés was a refugee from the misfortunes of Byzan-
tine politics, the “fair and exalted” Eudocia, wife of
the Emperor Theodosius IT and daughter of the re-
nowned pagan Athenian philosopher Ieontius. The
empress, a brilliant and ambitious woman, had aroused
the mistrust and hostility of her husband by becoming
embroiled m a murky power struggle at court. Having
embraced Christianity before her marriage, she chose
to flee to Jerusalem. Hard on her heels was the
emperor’s confidential agent Saturninus, who had
been dispatched to spy on her.

On Saturninus’s orders two of Eudocia’s friends, a
priest named Severus and a deacon named John, were
murdered. Eudocia retaliated by luring Saturninus
to her home and stabbing him to death with her own
hands. Deprived of the crown and condemned to per-
manent exile, she turned her imperial talents to the
Christianizing of Jerusalem, becoming the veritable
sovereign of the city. She built and dedicated a great
basilica to the memory of the martyred Saint Stephen,
founded a church on the site of the house of Caiaphas.
and enlarged the city walls to encompass the Gihon
Spring (which the Christians called the Fountam of
the Virgin), the Pool of Siloam, Mount Zion on the
west, and Ophel, the original City of David, on the
east. She founded or restored a number of other
churches, and she was influential in permitting Jews
to return and settle. They became traders, craftsmen,
and, as Old Testament scholars, guides to Christian
pilgrims.

Under one of the greatest of all the Byzantine
monarchs, Justinian I, and his flamboyant empress,
Theodora, the revival of the Holy Land and Jerusalem



reached its zenith. The country prospered, enjoying
a vitality it had not experienced since the days of
Herod the Great. There were perhaps three to five
times as many settlements as in any earlier period.
Pilgrims becanie an unlimited source of new revenue,
and even the desert region of the Negev in southern
Palestine flourished, supporting six large cities, a
thriving system of farming and irrigation. and a
level of population unknown to the region either
before or since.

Justinian built and endowed monasteries, churches,
and hospices for pilgrims throughout the land, includ-
ing one at Mount Sinai. The sixth-century Byzantine
historian Procopius tells us that the emperor raised
a church in honor of the Virgin Mary in Jerusalem
“to which no other can be compared.” So large were
the blocks of stone hewn for it that each had to be
carried from the quarry on a wagon drawn by forty
specially picked oxen.

The star of Jerusalem blazed over the Christian
world. Pilgrims, monks, nuns, hermits, and clerics
flocked to its houses of worship, monasteries, convents,
mfirmaries, and holy shrines. By the late sixth century
pilgrims were recording the existence of a body of
ancient relics in the repository ol Constantine's
Martyrion that included the True Cross, the Crown of
Thorns, the Reed, the Sponge, the Holy Lance. the
Stone of the Sepulcher, and the Cup used at the Last
Supper. If aids to faith were needed, the Holy City
was more than able — and also more than willing —
to supply them.

Despite Constantine’s imprecation to his new-found
deity to guard the Eastern Empire “from every harm,”

the Byzantine Empire would no more be spared from
tribulation than was the Western Empire. After
Justinian, the empire weakened under a series of
“passing phantoms” who were confronted by pro-
liferating military and political problems on their
borders, domestic cleavages, despotic takeovers, and
disruptive religious schisms over the nagging doctrinal
question of the nature of Christ. Even more threaten-
ing was the rise of the new Sassanid Empire of Persia,
whose Zoroastrian Kings were as zealous in their desire
to evangelize their faith as were the defenders of
Christendom in Constantinople.

The Byzantine administration reacted to the Sassa-
nid threat by centralizing its grip on the empire’s out-
lying provinces. Onerous taxes were imposed, further
fueling the discontent of the citizens of Syria, Pale-
stine, and Egypt, the richest provinces of the empire.
As might be expected, fearful emperors sought a scape-
goat for their woes. And as before, that scapegoat was
found in the Jews, against whom a reign of terror was
unleashed.

Khosrau IT of Persia (as we have seen in Chapter )
chose this moment to expand westward. He unleashed
a devastating offensive toward the Byzantine Empire
that nearly drove Heraclius from Constantinople. Only
the persuasive power of Patriarch Sergius, coupled
with a massive war loan from the Church, dissuaded
the emperor from moving his entire court to Carthage.

Many of Heraclius's disgruntled subjects openly
welconted the Persians. These included Christians of
dissident sects, who bore little love for menibers of the
Orthodox Church. Oppressed Jews enlisted in the
Persian ranks —and it was Jews within the walls who
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opened the gates of Jerusalem to the invaders in 614
after a siege of only twenty days. They then joined in
ravaging the city.

Not since Titus and his legionaries had overturned
the Temple and decimated the Jewish population more
than five hundred years earlier had Jerusalem known
such carnage. The Persians systematically demolished
every Christian church and sacred shrine, including
the Church of the Holy Sepulcher, Justinian’s Church
of Saint Mary Nova, and the buildings erected by
Eudocia. The Church of the Nativity in Bethlehem
escaped — but only, it is said, because the three wise
men depicted in a mosaic above the entrance were
dressed in Persian costume. The sacred relics, includ-
ing the True Cross, were carted off to Ctesiphon. In an
mnstant, the work of nearly three centuries had been
undone.

Heraclius’s crusade against the Persians was ulti-
mately successful, and he was able to return to a lib-
erated though ravished Holy City fifteen years later,
trivinphantly holding aloft the beams of the True
Cross. But the victory was only temporary. The long
war had sapped the strength of both victor and van-
quished; their resources were drained and their long,
inadequately garrisoned borders lay exposed and vul-
nerable to attack from any quarter.

The final blow came from the south. The tribes of
Arabia rose as one under the war flag of Mohammed
and Islam. Like the fiery winds of a desert khamsin,
they burst forth without warning from the fringes of
the bare yellow land. And the imperial armies of the
Christian Byzantine Empire and the legions of Persia
melted before them.




Jerusalem’s once-bright future appeared seriously
imperiled in 614 when a Persian army led by King
Khosrau Il seized the city. Soon thereafter Emperor
Heraclius launched a fifteen-year campaign to rout
the Persians and restore the city’s ravaged shrines.
The dogged emperor’s ultimate triumph — and

the subsequent assassination of Khosrau — are the
subject of the champlevé enamel panel seen below.
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The Mosque of Omar

Fm' aecons, tides of great change swept across the face
of the Near East. Occasionally, where they touched the
coastal fringes of the vast Arabian peninsula, civiliza-
tion flourished. But for the most part the sun-blasted
peaks and highlands, the steppes and barren deserts
spanning most of Arabia’s million square miles, lay
beyond the pale of progress and change.

‘T'he Bedouin tribesmen who roamed the peninsula’s
trackless interior were suspended in a timeless ex-
istence, knowing little and caring less of empires, the
rule of law, and the claims of nation-states. The
Bedouin was the aristocrat of the wilderness. If nature
had withheld the Dlessings of generous rainfall and
fruittul soil, her abundant gift of freedom and self-
sufhiciency conipensated for that lack. Even the claims
of family, clan, and wuibe were secondary to the
nomad’s sense of personal liberty, his appetites and
passions, and the welfare of his horse, camel, and
flock. His sheikh ruled only by sutferance; the chieftain
without respect was cast aside. The Bedouin had no
priests to minister to his fears or temper his lusts. In-
deed, his camel was far more sacred than any man, for
the beast could carry him five hundred miles in eight
to ten days on a minimum of water. The Arab survived
on the camel’s milk and flesh; its dried dung served
as fuel; its hair clothed him and supplied the material
for tents. The date was the desert warrior's only
other staple food. “Honor your aunt, the palm,” later
Moslems would say, “which was made of the same clay
as Adam.”

Blood ties to the social unit — the tribe — assured
the Bedouin of only one thing: collective strength in

the unending struggle for pasturage, water, and

material sustenance. In his elemental code of existence,
the property of other tribes was fair game. 'T'o possess
it, raiding, looting, and even murder were sanctioned.
Bedouin justice was equally elemental: blood for
blood — or, occasionally, the payment of blood money
in the form of a hundred female camels. In a serious
feud, the quest for vengeance might widen to include
the entire tribe to which the miscreant belonged. The
tribal vendetta was the test of manhood, the inspira-
tion for the noble odes of the Arab poet and balladeer.
But it denied Arabia the sense of nationhood that had
already bound most Eastern peoples.

The Arab precisely fitted the description of his
legendary biblical ancestor, Ishmael, whom Islam
would elevate to the status of patriarch. Like Ishmael
—“a wild ass of a man, his hand against every man
and every man’s hand against him” — the Arab was
sustained by plunder and ennobled by internecine
war. Gambling, drinking, and wenching were the spice
of his lusty life.

Far earlier than elders could recollect, the chieftains
of Arabia had seen fit to ritualize an annual surcease
from bloodshed. How else could a man pray or trade
i peace? While eight months of the year constituted
an open season on blood feuds and raiding, the re-
maining four were divided into two periods of holy
truce. During the seventh month of the lunar vear,
and again during the final two months of the old
year and the first month of the new, men could safely
buy or sell goods at the trade fairs, or send laden
caravans to the bustling market towns of Persia, Pales-
tine, and Egypt. Through the annual markets of the
Hejaz along the central Red Sea coast flowed the



coveted frankincense of the Hadhramaut, the leather
and fabrics of the south, the grain and finely wrought
daggers of the northern tribes, the saddles of Hira, the
swords and musk of India, and the gold and precious
gems of Africa.

Each tribe clung covetously to its local divinities —
who mhabited springs, trees, rocks, and stones — but
during the holy truce, the paths of religion followed
those of trade. Tribe upon tribe laid down its arms,
left nomadic pasturages, and converged on the oases
of the Hejaz. From time immemorial this area had
been held as ground sacred to all — particularly the
precincts and environs of Mecca, the most flourishing
city of Arabia. Here nien could not only trade at the
teeming market but could also perform the cultic
pilgrimage to the Kaaba, a square house of rude con-
struction that served as the common shrine of all
Arabian gods. As such the Kaaba was the home of more
than 360 idols. Presiding over the pantheon was the
image of Hobal, tutelary god of Mecca. Men also paid
homage to an unusual oval stone of black basalt and
red feldspar that had been built into the corner of
the sanctuary. The Black Stone, seven inches in dia-
meter, had already been worn oval in pagan times by
the kisses of the pilgrims, who also engaged i cultic
mysteries connected with a mountain called Arafat
south of Mecca. Beyond language and custom, these
were the only institutions shared by the tribes of
Arabia prior to the sweeping politico-religious revolu-
tion led by the Prophet Mohammed.

Abulqgasim Mohammed ibn Abdullah ibn Abd at-
Mutallib ibn Hashim, born in or around the year
570, had one unique advantage: he belonged to an

This stele, carved in southern Avabia at the
beginning of the Christian eva, features a Bedouin
tribesman and his herd of camels.

eminent branch of the ribe of Koreish, the lords of
Mecca. Moreover, the family of Hashim had earned
the honor —and concomitant income — of serving as
the guardians of the Kaaba. However, Mohammed’s
liabilities seemed to exceed his assets. His father died
shortly before his birth; his mother, when lie was
about six; the orphan’s grandfather and guardian, two
years later. Mohammed was illiterate, and his only
direct exposure to the great civilizing forces outside
Arabia was the result of two brief caravan trips to
Syria. The first he made as a youth of twelve; the
second, thirteen years later, as business agent for a
comely forty-year-old widow named Khadija, who was
to become the first of Mohammed’s eleven wives.
According to some possibly hostile sources, Moham-
med as a youth was given to recurring fits, possibly the
result of epilepsy or an affliction of the nerves. It was
not until he was forty that Mohammed began his
personal search for spiritual certainty, after a life of
desperate loneliness and paralyzing self-doubt. Accord-
mg to legend, he found that certainty in a cave on
Mount Hira, in the bleak and desolate hill country
several miles outside Mecca. There, during meditation,
the call came: “Magnily thy Lord! The abomination
— flee it! And for the Lord — wait thou patiently.”
When Mohammed undertook his ministry against
idolatry, only patience and sheer will enabled him to
survive the persecutions of his fellow Koreisl, who
succeeded in driving him and a tiny handful of fol-
lowers from Mecca to Medina, some 210 mniiles to the
north. Mohammed, they cried accusingly, “hath said
opprobrious things of our gods, hath upbraided us as
tools, and hath spoken of our forefathers as hopelessly
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Banished from Mecca for preaching
slander and heresy, Mohammed
and a handful of followers fled to
Medina in 622. Eight years later
the Prophet reversed the path of
his Hegira and led an army of some
10,000 men into the Arab capital.
Amid scenes of mass conversion
Mohammed rededicated the Black
Stone of the Kaaba (right) and his
disciples set forth the tenets and
teachings of the Koran (left).

lost.” To which the Prophet replied: “If they should
place the sun on my right hand and the moon on my
left to turn me aside, I will not desist, until that Allah
make manifest my cause, or else I perish in the
struggle.”

The date of Mohammed’s historic Hegira — the
flight to Medina on which the Moslem calendar is
based — was July 2, 622. Among the few converts who
joined him were a prosperous merchant named Abu
Bakr who had abandoned his wealth for the cause of
Islam; Omar ibn al-Khattib, a giant of a man who
had been a Koreish notable until his conversion; a
friend named Othman ibn-Affan; and Ali, the Pro-
phet’s young cousin. These men were to become, in
their turn, the four great caliphs of early Islam.
Within four decades of the Hegira, they would plant
Mohammed’s standard throughout the Middle East,
from North Africa and Egypt to the borders of India.

Only a handful of loyal supporters had fled with the
Prophet to Medina, but an army of ten thousand fol-
lowers marched behind hun when he returned to
conquer Mecca, convert the Koreish, and rededicate
the Kaaba to Istam eight years later. As they marched
they shouted: “Ya Labbeitk!” — “Yes, Allah, we are
here!” In those eight years, the bulk of the revetations
of the Koran had Dbeen committed to memory by
disciples, or copied by scribes onto parchment, palm
leaves, or the shoulder blades of sheep. First Jerusalem,
then Mecca had been designated the sacred gibla. The
Night Journey to Jerusalem had become legend. The
city’s first primitive mosque —and the tusty voice of
the ex-slave Bilal, the first muezzin, summoning the
faithful of Medina to prayer there — had gained re-

nown throughout Arabia. I'riday had been proclaimed
the holy day of the Islamic week, and the month of
Ramadhan had been dedicated to a stringent fast of

atonement and to prayer.

The revolution of Islam demolished root and
branch the near-anarchic social code, the polytheism,
and the dissolute life-style of Arabia as thoroughly as
Mohammed had expunged the 360 idols of the Kaaba.
As for the Bedouins’ life of license and indulgence, the
Koran now intoned: “O believers! Verily wine, the
casting of tots, and images and divine arrows are an
abomination of the words of Satan. Shun them. . . .”
Islam was as much a code of social behavior and obli-
gation as it was a creed of faith. The easygoing
3edoun was suddenly bound to a single God, a single
will, and, for the first time, a single purpose. It was
no longer “legitimate,” in the words of Mohammed,
for a Bedouin “to appropriate anything that belongs
to his brother.” Under the temporal as well as spiritual
leadership of the Prophet, the Arabs began to turn
their aggressive energies outward — for as Mohammed
preached in a sermon at Mecca shortly before his
death in 632: “Know ye that every Moslem 1is a
brother unto every other Moslem and that ye now are
one brotherhood.”

Islam’s appeal to the men of the desert was simple,
comprehensible, and uncluttered by dogmatic mumbo
jumbo. To profess the faith one only had to say: “La
ilaha illa-l-Lah; Mohammadun rasuli-I-Lah” — “"There
is no god but Allah, and Mohammed is his Prophet.”
The Koran was the holy revelation of Allah, delivered
by the archangel Gabriel through Mohamnmmed. The
pure of faith were promised resurrection on the Judg-
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Molammed was sixty years old when his troops
took Mecca, and he died two years later. During the
intervening months he personally supervised the
construction of numerous new places of worship,
among them the small mosque seen at near right.
Accompanied by his disciples. the Prophet preached
the Koran to unbelievers throughout Arabia. The
Turkish mintature at far vight recovds the disciple
Abu Bakv’s attempts to shield his mentor from
stones heaved by a hostile crowd.

ment Day and the exquisite pleasures of Paradise — an
Eden graced with seventy-two magnificent, black-eyed
houris (maidens), who lent a distinctly carnal note to
the prospects of spiritual bliss in the afterlife.

To these few tenets were coupled five piltars of
religious duty: to accept and regularly recite the pro-
fession of faith: to pray i the direction of Mecca five
tumes daily (1o mosque or priestly intercessor was
necessary, only a prayer mat); to pay the zekah, or tax,
in support of the poor and the mosques: to fast in the
month of Ramadhan; and to become a fadj, or pil-
grim, by undertaking the holy journey to Mecca — an
obligation appropriated by Mohammed from the old
pagan ritual.

To these five, some added a sixth obligation — jihad,
or holy war. “War is ordained,” said one oracle of the
Koran from the critical Medina period, “even if it
be irksome unto you.” Another cautioned: “Prepare
against them what force ye can, and troops of horse of
your ability that ye may thereby strike terror into the
enemy of Allah and your enemy.”

The “enemy” had variously been the Jewish tribes
near Medina, who were robbed, dispossessed, and in
some cases massacred for refusing to follow Moham-
med to the true faith — even though he had chosen to
borrow freely from their Old Testament; the Koreish
of Mecca, whose caravans had been plundered by the
faithful; and, ultimately, some defiant tribes of the
peninsula who held out tenaciously against the mes-
sage of the evangelizing Prophet.

In 634, two years after the Prophet’s death, the
armies of Islam burst like a thunderclap from the
desert into Iraq, Syria, Persia, Palestine, and Egypt —

the last of the great waves of Semitic conquerors. Like
Joshua and the Israelites nearly two thousand years
before them, the Arabs gazed in awe at the richness
of the green lands, the comforts of civilized living, and
the wealth and splendor of the mighty cities.

It was not only the glorification of holy war in the
Koran or the enticing prospects of Paradise that drove
this Islamic army forward, it was also the handsome
prospect of rewards here on earth i the form of
tribute from the cofters of the unbeliever. Arab appe-
tites had first been whetted by the booty from the
Koreish caravans and the conquered Jewish tribes of
Arabia. The capture of the Jewish settlement of
Khaibar, a hundred miles north of Medina, in the
autumn of 628, had netted an immense plunder. All
had shared the vessels of gold, jewels, stores of dates
and honey, oil, barley, goats, sheep, and camels. As one
Moslem poet wrote: “"No, not for Paradise didst thou
the nomad life foresake; Rather, I believe, it was thy
yearning for bread and dates.”

Following each Arab conquest the vanquished were
offered four alternatives: conversion, tribute, im-
prisonment, or death. Tribute, the most appealing of
the four, took the form of the jizyah, or poll tax. Only
the aged and the young were exempt. and the -
mense wealth of the caliphs flowed in large part from
such taxes. Only a little over a half century after the
Hegira, Caliph Abd al-Mahik, a descendant of the Bani
Omeyya branch of the Koreish, was able to allot “the
revenues of Egypt for the space of seven years” to the
construction of the Dome of the Rock in Jerusalem,
which was to replace the rude wooden nmosque built
atop the ruins of the Jewish Temple by Omar ibn







al-Khatub after the Arab capture of the city in 637.

It was not religious zeal alone that called the Holy
City’s most magnificent shrine mto being, for Abd
al-Malik, who ruled the Arab empire from Damascus,
was a most practical man. It is true that in the earliest
days of his ministry Mohammed had honored Islam’s
debt to Jerusalem by making it the hyst gibla, or
direction of praver. Dut later, after he was spurned by
the Jewish tribes of Arabia, he made Mecca the focus
of Moslem worship. To Abd al-Malik political urgency
dictated that Jerusalem be restored to its former state
of blessedness.

Mohammed had died in 632 without providing for a
successor, and consequently the succession to the cali-
phate fell by election — first to Abu Bakr, then to
Omar, Othman, and Ali. While the old comrades of
the Prophet lived, continuity was assured, but then the
unity of Islam was rent by a series of party and
factional schisms — the ghosts of which haunt Arab
politics to this day. One consequence was an in-
surrection in the holy cities of Mecca and Medina, the
sacred seats of the movement itself. Under a despot
named Abdullah Ibn al-Zubayr, rebels rose against
the authority of the legitimate Omayyad caliphs. Abd
al-Malik’s predecessors had attempted to smash the
revolt and regain control of the secessionist cities, but
cach had failed to do so. When Abd al-Malik ascended
the caliphate in 685, he determined to bring his rival
[bn al-Zubayr to heel, for the despot was trying to
undermine the very throne on which he sat. Pilgrims
by the thousands had contrived to reach Mecca and
Medina during the troubles, and their gold was filling
Ibn al-Zubayr's treasury. Moreover, the renegade

caliph was exploiting his considerable influence as
ruler of the holy cities to win the political and reli-
gious allegiance of the pilgrims — and, through them,
to mobilize the whole of Islam behind his cause.

Fearing for his own future, Abd al-Malik conceived a
revolutionary scheme. He would divert pilgrims from
Mecca and Medina, enticing them to the first gibla,
Jerusalem. Rather than paying obeisance to the Black
Stone of the Kaaba, they would pray at as-Sakhra, the
sacred rock of the Temple, which they would circum-
ambulate. Tt was to be a battle for the minds of the
pious, and Abd al-Malik would use Ibn al-Zubayr’s
own weapon against him, even if it meant tampering
with one of the five pillars of duty erected by the
Prophet himself.

To lure the faithful to Jerusalem, the caliph would
mobilize the most able Byzantine and Persian archi-
tects and artisans in his empire and command them to
create a shrine to shelter as-Sakhra that would be
unsurpassed for sheer magnificence not only in all the
Islamic world but in the empire of the Christian
mfidels of Constantinople as well. The spiritual legacy
of the Prophet might continue to inspire the pilgrims,
but he, the caliph, would dazzle their physical senses.
He informed his governors that he wished to “build a
dome over the rock in the Holy City” from which
Mohammed had ascended to the celestial spheres. He
subsequently issued an edict forbidding his subjects
to make the pilgrimage to Mecca. Jerusalem, he told
them, “is now appointed for you™ instead.

Next the caliph journeyed from Damascus to Jeru-
salem to inspect the site upon the great Temple
platfornt — whicl the Moslems would call the Haram



Ash-Sharif, the Noble Sanctuary —and to convey his

wishes directly to the two men who would oversee the
project. ‘They were Abul Mikdam Rija ibn Hayah ibn
Jarul, famous for his great scholarship and wisdom,
and Yazid ibn Sallam, a nauve of the Holy City. Abd
al-Malik ordered them first to butld a niodel of the
plan which they had conceived for the Dome of the
Rock; 1t it was truly worthy of his grand design, work
might then proceed on the great sanctuary itself.

The relatively tiny prototype is called the Dome
of the Chain, after King David’s legendary chain of
judgment, which could be grasped by the mnocent but
would evade the touch of the guilty. It was used first
to house the treasure that financed the construction
and later as a storehouse for the rare spices and in-
censes that perfumed the shrine. It still stands in the
shadow of the great domed octagon, a monument to
the monument 1t inspired.

It was absolutely vital to Abd al-Mahk’s scheme that
the Dome of the Rock not only be built well, hut
quickly. Construction began m 637, and the structure
was fimished and dedicated onlty four vears later. His
overseers were econoniical as well as ethcient, and as
the work neared completion they reported to the
caliph that 100,000 gold dinars remained unspent. Abd
al-Malik generously replied: “Let this then be a gift
unto you two for what ye have accomplished m build-
ing this noble and blessed house.” “Nay.” his faithful
overseers demurred, “rather first let us add to this
amount the ornaments of our women and the super-
fluity of our wealth, and then do thou. O Caliph, ex
pend the whole in what seemeth best to thee.”

It was eventually decided that the fortune Abd al-

Unuwilling to commit himself to the construction
of the Dome of the Rock without first examining
amodel of the proposed styucture, Caliph Abd
al-Malik commissioned his avchilects to evecl a
scaled-down version of the Dome. Thal structure,
which is known as the Dome of the Chatn, stands
today in the shadow of its full-sized neighbor.

Mahik's overseers had refused should be melted down
and used to gild the entire dome. Such munitficence
had never been seen or mmagined before, and the first
Moslems to view the result must surely have thought
that the caliph had captured the very fires of the firma-
ment to adorn the great dome. Writing several cen-
turies later, the Persian traveler Nasir 1-Khusrau
breathlessly described a blazing dome that “can be
seen fromr the distance of a league away, rising like
the summit of a mountam.” Others would compare it
to the sun or the moorn. Two huge coverings made “of
felts and of skins of anamals” protected the bhurnished
surface from the rains, snows, and winds of winter.

Two great domres then dominated the skyline of
Jerusalem, attracting pilgrims from all over the world
to the opposing poles of a mighty spiritual magnet:
Christendom’s Church of the Holy Sepulcher and the
golden hemisphere of Islam’s resplendent Dome of the
Rock. Indeed, from the very beginning Abd al-Malik
teared that Mecca and Medina were not his only rivals.
I'he Istamic chronicter Muqaddasi tells us that the
caliph noted the “greatness” of the dome of the
Anastasts and “its magntlicence,” adding that he “was
moved lest 1t should dazzle the minds of the Moslems,
and hence erected above the Rock the Domte which ts
now seen there.”

Abd al-Malik’s fear that earthly vanities might sway
the children of Mohanmed to the cause of Jesus is the
first evidence we have that the two great religions were
already at odds with one another — although at this
stage their competition was a bloodless one, waged m
stone and mortar, and seemed harmless enough. That
the caliph consciously tried to emulate the great
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Church of the Holy Sepulcher in his design of the
Dome of the Rock is ctear from a comparison of the

plans and measurements. In Dboth a great rotunda
culminates 1 a mighty dome that shelters sacred
rock. In both the height of the supporting drum is
equal to its diameter, which in turn is almost equal
to the height of the dome. The inner diameter of the
cupola of the Moslem sanctuary is roughly sixty-six
feet, while the church’s is sixty-eight feet. The heights
of the domes are, respectively, about sixty-seven feet
and about sixty-nine feet. Indeed, some two centuries
later the Christian patriarch Thomas would be
thrown into prison by the Moslems on the grounds
that the dome of the Church of the Holy Sepulcher
was slightly higher than that of the Kubbat as-Sakhra
—a contravention of previous covenants granting
freedom of worship to the Christians.

But if the Dome of the Rock was somewhat imita-
tive of the monument to Jesus, it was also distinctive
and evolutionary. Abd al-Malik was interested less in
emutation than in uniqueness, and to provide it his
architects turned to an ancient Roman innovation of
which the Tower of the Winds at Athens and the
Mausoleum of Diocletian at Spalato (modern Split in
Yugoslavia) were contemporary examples — the octa-
gon. The supporting drum and golden dome were to
erupt, as it were, from an octagonal base. Four of the
eight equilateral sides, pierced by porticoed entrance-
ways, would be aligned with the cardinal points of
the compass. The interacting faces of the octagon,
drum, and globe would be united by a surface of
brilhant mosaic — millions of colored cubes, tike
points of starglow. The caliph’s Byzantine craftsmen

The intevior dimensions of Jerusalem’s most
famous domes — one (left) over the tomb of Jesus,
the other (right) over the sacred rock — are nearly
identical. Both rise to a height of almost seventy
feet, and both are pierced by arched lunettes at

the base. There the similarity ends, however, for
the splendor of the latter dome, with its glimmering
gold mosaic work and its delicate calligraphic
border, surpasses its drab twin in visual appeal.

were consummate masters of the mosaic medium, and
their bursts of yellow, red, blue, green, gray, black, and
gold formed shimmering patterns against the cobalt
blue sky.

But the dazzling exterior provided only a foretaste
of the wonders that lay within, all of which were
calculated to make the gaunt, pitted rock at the Dome’s
center appear to leap upward, as in Moslem legend,
toward the heavenly Paradise. The interior was divided
into three rings (see floor plan, page 70), the innermost
of which was composed of the sacred rock, the drum,
and the vaulting dome. Girdling as-Sakhra was a rich
latticework screen of ebony wood, a curtain of fine
brocade that could be drawn aside, and a circle of
piers and columns supporting the rotunda.

Surrounding this circle were the middle and outer
ambulatories, which were formed by an intermediate
octagon of piers and columns whose lines paralleled
the eight faces of the outside wall. The columns, all
sculpted from the finest variegated and veined marbles,
had been resurrected from the ruins of Christian
churches leveled by the Persian king Khosrau more
than seventy years before. The annular rings of sup-
ports were spanned by majestic arches whose spandrels
and tie beams, like the arc of the inner dome high
above, were richly adorned with mosaics, painted
plaster, and jewels forming intricate designs as in-
ventive and varied m form as the infinite imaginative
powers of man himself. Hardly an inch was left
undecorated.

The modern visitor i1s amazed, not only by the
luxuriance of the decoration or the seeming vastness of
the intertor compared to the relatively modest size of
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The intricate mathematical velationships on which
the design of the Dome of the Rock is based are
both aesthetically intrviguing and architecturally
sound. In essence, the floor plan (below) consists of
two sets of interlocking squaves: the inner pair
determines the circumfevence of the dome itself;
the outer pair delimits the octagonal exterior of the
building. The vesult is a soaring central cupola
(left) encircled by two concentric ambulatories.

No such elegant formudae can be applied to the
Chuwrch of the Holy Sepulcher, whose labyrinthine
floor plan (vight)veflects 1,600 years of altevations.
The result is a cluster of ill-lit interconnecting
chapels grouped around two fixed points: the tomb
of Jesus (A)and the site of the Crucifixion (B).
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the exterior, but also by the incredible harmony of
opposing architectural and decorative elements that
should, by all reason, have evoked dissonance and
tenston. The horizontals, verticals, arcs, intersecting
planes, and kaleidoscopic decorative surfaces meld into
an awesome unity of design that seems to symbolize the
essential harmony of disharmony — the oneness of life
1tself.

The perfect blending and balance of these incongru-
ities work their way into the very soul of the beholder.
The source of this subtle magic lies in elegance of
proportion. This is both the genius and power of the
Dome of the Rock, for each structural element and
decorative pattern bears a fixed geometrical and
mathematical relationship to every other element. Our
subconscious minds take note of this satistying rela-
tionship, even if we consciously do not.

The British authority on Moslem architecture Pro-
fessor K. A. C. Creswell was one of the first to point
out the amazingly simple concept on which Abd al-
Malik’s builders based every single measurement of
their plan. Once the diameter of the circle of the
central rotunda was established, two staggered squares
were inscribed within it (see diagram opposite). When
extended, the sides of these squares intersected and
determined the dimensions of the octagonal lines of
piers and columns that divide the ambulatories. When
prolonged, the sides of the octagon itself formed two
other staggered squares, which were circumscribed by
another circle. An octagon inscribed in this circte and
drawn parallel to the lines of the piers and columns
determined the dimensions of the outside of the
building.

Ancient architects and engineers had used such geo-
metric formulas in the great pyramids of Egypt, in
Greek temples, and in both Persian and Byzantine
buildings. So marvelous were these formulas thought to
be that they constituted a secret art, protected by dark
and mysterious oaths. In the Dome of the Rock, the
geometric conception reached the pinnacle of its de-
velopment. Of its indefinable effect, Professor Cres-
well wrote:

Under a scheme whereby the size of every part is

related to every other part in some definite propor-

tion . . . a building instead of being a collection of

odd notes becomes a harmonious chord in stones, a

sort of living crystal; and after all it really is not

strange that harmonies of this sort should appeal to
us through our sight, just as chords in music appeal to
us through our hearing. Some of the ratios involved
are fundamentals in time and space, they go
right down to the very basis of our nature, and of the
physical universe in which we live and move.

The ceremonials conceived by the caliph matched
the magnificence of the shrine: each day and night
fifty-two attendants worked to produce the precious
compound called khuluk, one of the essences that
perfumed the Dome. They pounded and pulverized
saffron and then leavened it with musk, ambergris,
and attar of roses from the Persian town of Jur, whose
blooms were highly valued for their scent.

At dawn, attendants arrived to purify themselves i
special baths. In the Dome of the Chain they changed
into garments of rare cloth woven in distant Khurasan
and Afghanistan, shawls from Yemen, and girdles of
precious jewels. Bearing jars of the khuluk to the
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In Abd al-Malik’s day, the horns of a ram —
ostensibly those of the animal sacrificed by
Abraham 2,600 years earlier — hung suspended
above the surface of the sacred rock. Today those
relics have been replaced by floodlights, which
cast a harsh light across the rock’s pitted surface.

Kubbat as-Sakhra, they anointed the sacred rock with
the aromatic mixture and lit censers of gold and silver
that had been filled with richly scented aloes from
Java, and incense compounded from musk and amber-
gris. Once the interior had been thoroughly bathed in
fragrance, the attendants carried the smoking censers
outside, where the wondrous odor of the incense could
waft from the raised platform of the Haram to the
bustling marketplace beyond.

Muezzins proclaimed: “Allahu Akbar! Verily, the
Sakhra is open for the people, and he who would pray
therein, let him come.” Propelled to the Dome by all
his senses, the worshiper savored the subtle aromas as
his vision slowly adjusted to the muted lighting. The
honey-pale rock was bathed in an unearthly sheen that
filtered through the narrow windows of the high drum
and flickered from hundreds of glowing lamps that
burned the scented oils of the tamarisk and jasmine.
He looked upward in awe at the great expanse of the
dome. Suspended from its center hung a chain that
held three singular relics —a lustrous, outsized pearl;
the horns of the “Ram of Abraham,” ostensibly sacri-
ficed by the father of Tshmael on that very spot; and
the crown of Khosrau.

Each worshiper slowly circumambulated the rock,
savoring the heady delights of paradise on earth, per-
forming two prayer prostrations before it, reciting the
profession of faith in the one God Allah and his
Prophet, and uttering appropriate verses of the Koran
coupled with personal entreaties. He then returned to
the pale of worldly Jerusalem, the rare scents of the
Dome clinging to him like an invisible halo. As he
passed through the streets of the city, passersby would







perceive the perfume and exclaim, “He hath been in
the Sakhra.”

Despite its grandeur, Abd al-Malik’s conception
would never displace Mohammed's. Mecca and Medina
remained uppermost i the minds and hearts of
aspiring pilgrums, for there the Prophet had been born,
had prevailed. and had died. In time the Dome lost
its original functon, for Ibn al-Zubavr was defeated
and slain. Yet through Abd al-Malik’s wondrous build-
ing, Jerusalem became part of the essential itinerary
of Moslem pilgrimage, and few chose to pass 1t by.
Those who could not travel to Arabia came to the
Holy City instead.

“Jerusalem, third in excellence.”” wrote the traveler
ibn-Battuta, “God’s honor be upon her.” Abd al-
Malik's builders had dredged through the storehouse
of history for the notions and, in part, for the material
of which the Dome of the Rock was made. But mn the
hands of Rija ibn Havah and Yazid ibn Satlam, some-
thing new was born —and the building stands today
as the foremost example of Islamic art. It is testament
enough to the mportance of Abd al-Malik's achieve-
ment that anothér great caliph, Abdullah al-Imam
al-Mamoun, who reigned in the tabled city of Baghdad
more than a century later, tied to usurp credit for
building the Dome ot the Rock by blatantly expunging
Abd al-Malik’s name and inserting his own in the
dedicatory mscription that had been added to the
building in 691, the year that the sanctuary of the
Dome was finally finished.

I'he ravages of weather, time, and man eventually
scarred all the stones of Jerusalem’s churches and
mosques. During periods of civil war and political
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upheaval m the Arab world, Moslems would find a

scapegoat in the Christian holy places and engage in
brief orgies of profanation and pillage. Earthquakes
took their toll on the Haram, but damage was dili-
gently repaired, deterioration checked, and the build-
ings restored. Change has always been a condition of
Jerusalent's existence, and its numerous public build-
ings, manifestations of vibrant living faiths, have either
adapted to it or perished.

This period, from the eighth .through the tenth
centuries, was a golden age for Jerusalem. Two un-
ending streams of pilgrims, Christtan and Moslem,
marched to its gates, and the city thrived upon their
wealth, energy. and piety. Christians no longer looked
upon the arduous journey to the Holy City as merely
a quest for “knowledge,” but also as a task of penance
for the remission of sin.

It was also an era of peaceful and productive col-
laboration betweenr the [slamic Middle East and
Christian Europe. The market of the Holy City de-
veloped into an Oriental hub of commerce 1 the
goods and treasures of East and West. Each Septem-
ber, the merchants of Venice, Genoa, Pisa, Florence,
Barcelona, and Marseilles flocked to the city’'s great
trade fair, where they obtained the spices, mcense,
sugar and silks, exotic fruits and nuts, and dyed stuffs
that Europe craved. Very early in the ninth century.
the great Emperor of the West, Charlemagne, sought
an alliance with Islam against the Byzanune Empire,
and he sent a special embassy to the 1illustrious caliph
Haroun al-Rashid, who inspired many of the tales
of The Arabian Nights. After an exchange of won-
drous gifts, al-Rashid placed all Christian pilgrims to



Gathering in the dim light of the Dome’s interior,
Arab women kneelon the prayer rugs that carpet
the ambulatories and utter their daily devotions.
Overleaf:
Rising precipitously from the flank of the Kidron
~ valley (foreground), the com posite walls of the
Haram Ash-Shavif isolate the golden Dome of the
Rock and the silver dome of al-Aksa (left) from the
tumult of Old Jerusalem, which lies beyond. To the
left of and behind the Dome, in the heart of the
walled city, stands the Church of the Holy
Sepulcher, its dusty domes flanked by the slim
spires of two nearby churches.

the Holy Land under his personal protection and per-
mitted Charlemagne to build a hostel for them in the
Holy City.

Regrettably the entente was destined to collapse. In
996, an eleven-year-old Fatiniid (‘;1liph named Abu
Mansour al-Hakim ascended to the throne in Cairo.
History assigns him to ignominy as Hakim *“the Mad.”
During the early years of al-Hakim’s reign, a eunuch
named Barjewan wielded the real power i Egypt,
contemptuously and indiscreedly referring to  his
sovereign as “‘the Lizard.”

On April 15, 999, al-Hakim dispatched an ominous
message to the eunuch: “The htde lizard has become
a huge dragon, and calls for thee.” It was Barjewan’s
head that the monarch wanted —and received. The
fatetul eleventh century had begun.

Never before had Islam been ruled by such an
eccentric and monstrous figure. GGiven over Lo excess
and morbid sexual obsessions, al-Hakim forbade his
subjects to appear on the streets after nightall; banned
the drinking of wine and the eating of honey, raisins,
and dates; ordered all the dogs in Cairo slaughtered
because a mongrel had snapped at his horse; and
confined the women of the capital to their homes at
all times, forbidding shoemakers from making shoes
for them. Finally, he proctaimed himself divine, an
incarnation of Allah himself.

In 1021, Hakim the Mad was assassinated on a hill-
top outside Cairo — where he frequently retired in the
evenings to worship the planet Saturn — on the orders
of his sister, whom he had accused of unchastity. But
the essential damage had been done. Before his death,
al-Hakim had unleashed fearful persecutions against

both Christians and Jews, forcing them to wear black
robes and ride only on donkeys. He had issued edicts
closing all the churches in his kingdom, and he had
ordered the Church of the Holy Sepulcher razed to the
ground, “that its earth shall become its heaven, and its
length 1ts breadth.” An attempt was even made to
hew to pieces the rock of the Tomb of the Resurrec-
tion. Christian Europe would long remember al-
Iakim’s deed — with the most profound consequences
for the world.

In the year 1060, a great chandelier of five hundred
lamps that hung fromn a cham in the Dome of the Rock
fell and smashed upon the great rock, as-Sakhra. For
Moslems i Jerusalem it seemed a sinister augury. “Of
a surety,” they said, “there will happen some porten-
tous event in Islam.”
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Holy War 1n the Holy Land

In describing the selfsame historical event, the English
historian Edward Gibbon spoke of “a new spirit . . . of
religious chivalry . .. of exquisite feeling.,” while the
Moslem poet Abi-wardi grieved over “a calamity that
awakes the sound sleep.” Both historian and poet were
describing the Crusades —and Dboth were right. The
unparalleled saga of the thousands of Christian
soldiers who marched eastward across the face of
Europe behind the fluttering standards of the Cross
to relieve the Holy Land of its “Saracen yoke” com-
prises one of the most stirring — and perhaps most
shameful — chapters in the annals of man.

With each new call to arms, Western European
theologians and clerics reassured their followers that
they had resolved the moral issue raised by the biblical
mjunction “"Fhou shalt not kill.” In Mohammed's
time, that solution had been called jihad — the holy
war to defend and propagate the faith. Several cen-
turies after the Prophet's death, the popes of Rome
also seized upon the concept of holy war. To die for
the Church or for a cause sanctioned by the Church
was to expunge the heavenly slate of one's sins. There
was no want of causes to die for. At home, there were
both Christian civilization’s continuing struggle to
resist barbarian onslaughts and the contest for terri-
tory between developing European nation-states. The
Moslem tide had swept as far west as Spain, Sicily, and
[taly —and it was threatening to spill across the
Pyrenees from Spain into France.

Other trials of strength also occupied the European
world at this time, trials to which the concept of holy
war did not properly apply. In one such contest the
popes of Rome, the see of Saint Peter, sought to regain
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from the Byzantine emperor and patriarchs the
supremacy that their city had lost to Constantinople,
“the New Rome.” In the middle of the eleventh cen-
tury, this power struggle between the Eastern and
Western churches took the form of a series of eccle-
siastical and theological disputes, and in 1054 the
Roman Church went so far as to excommunicate the
Patriarch of Constantinople.

In other areas, young noblemen vied for their king's
favor or for family patimony, while merchants from
the Italian city-states — Genoa, Pisil, Venice — battled
for control of the land and sea routes to the markets
of the prosperous Orient. At the same time the
peasaitts of France and Germany were struggling for
sheer survival —against the hardships of drought,
flood, famine, overpopulation, and the oppressions of
invading barbarians and their own seigneurs.

In a number of ways, the East oftered not only chal-
lenge and opportunity to the West, but salvation. One
form of salvation in particular had been pursued by
the devout of Christian Europe since the dayvs of the
Bordeaux Pilgrim and Empress Helena: pilgrimage to
the holy places of Palestine. Bv the tenth and eleventh
centuries, pilgruns in countless thousands were stream-
ing eastward — by land through Hungarv, Constanti-
nople, and Asia Minor; by sea from ltaly or France —
to perform what had become a Christian duty.

Although tenth-century Jerusalem was under the
authority of the Fatumid caliphs of Cairo. the city was
by and large a spiritual condominium in which
Moslem and Christian coexisted peacefully, for by then
Moslem tolerance toward the other “Peoples of the
Book™ had been incorporated into the Istamic legal



code. Except for the stained rule of the fanatical al-
Hakim, under which Moslems suffered as acutely as
had Christians and Jews, the Fatimids had strictly
observed the letter of the code. It was, i fact, al-
Hakim’s son al-Zahir who gave Byzantine Emperor
Constantine VIII permission to rebuild the shattered
Church of the Holy Sepulcher.

In this spirvit of toleration, Christian and Moslem
pilgrims shared Jerusalem. The latter gazed in awe at
the Dome of the Rock, performed the prescribed rites
around the gaunt stone of as-Sakhra, and prayed in the
great mosque of al-Aksa, erected on the Haram’s
southern edge by Abd al-Malik’s son and successor,
Abd al-Walid. The streams of pilgrimage merged at
such places as the Tomb of the Patriarchs in Hebron,
one of a number of shrines held sacred by all three
faiths. Writing about Jerusalem roughly a century be-
fore the First Crusade, the Arab chronicler Mugqaddasi
could say with pride: “All the year round, never are her
streets empty of strangers. . . . The hearts of all men
of mtelligence yearn toward her.”

Unhappily, the yearnings of intelligent and not-so-
intelligent men tended in directions other than those
of concord and coexistence as, for all the reasons cited
carlier, the pent-up energies and discontents of the
West sought a release outward. In the second half of
the eleventh century, an explosive series of events
shattered the stability of Western Asia and gave
Christian Europe not only the provocation but the
excuse 1t needed to thrust eastward.

Early in the century fierce bands of Turkoman no-
mads — called Seljuks after their eponymous ancestor
— had burst out of Central Asia and swarmed into the

The impact of the Crusades was felt as far away
as Scandinavia, wheve this contemporary chessman
was cayved in the shape of a cyusading knight.
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