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Preface to the New English Edition

The freedom to live like a human being annuls the supposed freedoms of commerce and predation.

The Declaration of the Rights of Man arose from the demand for free trade by the bourgeoisie of eighteenth-century France in opposition to the monarchist totalitarianism of the ancien régime.

The will to eliminate the stagnation and despotism of an agrarian economy that hampered the free exchange of goods created a code giving individuals the right to express their opinions freely and throw off the yoke of religion and aristocratic tyranny. By analogy with the free circulation of products, as decreed by economic liberalism, the Enlightenment philosophy exemplified in France by Meslier, Diderot, d’Holbach, Rousseau and Voltaire championed a right to the free circulation of ideas in accordance with which the freedom of the individual (already proposed by Rabelais, Montaigne and La Boétie) would become the foundation of a society able to progress and answer the vital aspirations of men and women.

We all know what became of the freedom that the economy of industrial capitalism thus stimulated: free trade itself morphed into a kind of totalitarianism, commercial freedoms engulfed human freedoms, and accelerating technological progress left social progress way behind—even though the dream of it continued to haunt a humanity at the mercy of those who, driven by a lust for power and profit, imposed their own law. Happiness, which Saint-Just in his day hailed as a new idea, was transformed in the twentieth century into an ideology, a hedonism commercialised in the interests of a consumer society.

Produced by the French Revolution but soon flouted by it, the Rights of Man have been so completely sanctified that they are now the object of a cult that makes then inaccessible outside the courtrooms of an illusory universal justice, the stamping grounds of hypocritical moral outrage. Continually invoked, they are hardly ever upheld.

A double curse places them out of reach, like icons behind flickering candles. Born of the generous impulses of the Enlightenment, they now serve only as mascots for politicians seeking to cleanse themselves of the usual filth of corrupt democracies and erase all memory of their active or passive support for a rapacious economy that impoverishes and wrecks the lives of millions.

Meanwhile, the ever-widening gulf between the world of ideas and the realities of everyday life points up the absurd and intolerable nature of a metaphysical heaven where thought goes round and round in circles after the fashion of money in its speculative bubble. Such thinking no longer has the slightest importance because our living space is colonised in practice by an economy that evicts being in favour of having and imposes the laws of profit and power everywhere.

There is nevertheless a threshold in the level of oppression beyond which life baulks, recovers an awareness of its fundamental needs and suddenly breaks the chains of servitude.

Before the heaven of dead ideas asphyxiates us, we have to come down to earth and snatch back from the vultures of profit the life they have taken from us throughout our existence, leaving us with nothing but a travesty, a body that wouldn’t fetch a penny on a slave market.

Happiness has no price; it cannot be bought; hope cannot sustain it. It has to be constructed, created. Conditions that do not favour its development must be utterly swept away.

We see a world rife with the most atrocious acts of cruelty committed on the greatest range of grounds—religious, ideological, legal, illegal, individual, collective. So there is every good reason to arouse people’s awareness. Not, however, by listing garden-variety forms of sadism that the morbid imagination of repressed individuals has no trouble contemplating with a mixture of compassion and disgust, but rather by confronting everyone with those ideas which, once detached from life, turn into corpses that fill graveyards with good intentions.

Cracks, though, are appearing in the walls of lies that the empire of finance builds as part of its strategy of chaos. State terrorism spews its vomit far and wide by precipitating more and more local wars. If a real war exists beneath the spectacle’s overblown barbarity, it is the one waged by the multinationals and financial powers against millions of men and women cut off from natural resources, reduced by growing impoverishment, stultified and condemned to brutalisation and suicidal despair.

Against the totalitarianism of profit, the only weapon that cannot be turned against us, that brings neither death nor suffering, is supplied by life itself. Beyond the shipwreck of the old values, new values are emerging. They are founded on solidarity with the forces of life, a response destined, little by little, to find its practice. What this Declaration of the Rights of Human Beings sets forth are still simply principles, but they embody truths capable of dismantling the Kafkaesque machine that is turning the world into a penal colony. The propositions that “freedom to live abolishes commercial freedoms” and that “there is no freedom to kill, exploit, enslave or oppress” reflect that will to live, deeply embedded in subject populations, which fuels spontaneous resistance to the dictatorship of profit.

The Rights of Man merely burnished the image of creatures emptied of all substance, wrenched away from their desires and doomed absurdly to the fate of infinitely serviceable beasts of burden.

Men and women must now at long last become what their exploitation and the Gods to which it gave rise have prevented them from becoming, namely human beings.

R.V., November 2015

Translated by Donald Nicholson-Smith


I Critique of the Declaration of the Rights of Man

1. The history of the freedoms granted to human beings has, up until now, been repeatedly confused with the history of the freedoms granted by human beings to the economy.

a) There is no reason for anyone to be surprised, upset or outraged because the freedoms bestowed on men should have been taken away from them, and, having been emptied of their meaning or negated through the use that is made of them, everywhere become inaccessible and illusory, and this even within the very principle of hope that nourished them.

b) The rise of the Rights of Man stemmed from the expansion of free trade. Their decline within democracies and their prohibition by despotic regimes complies with the defensive retreat of an economy whose dominant, time-honoured and static form was in danger of being supplanted by the emergence of a new and dynamic form formerly subordinate to it. It is always thanks to such crises that a society fights in the most radical way for its humanity and becomes most aware of the tutelary and repressive yoke that is the economy of exploitation.

2. The Rights of Man are no more than specific amplifications of a single right, which is the right to survive merely for the sake of working toward the survival of a totalitarian economy deceptively imposed as the sole means of sustaining the human race.

a) The price of the Rights of Man are duties set forth in an immanent social contract which compels individuals to pay for their aleatory survival by submitting to a superior power whose profits it is their role to increase.

b) The Rights of Man are a positive consecration of the negation of the rights of the human being. Man in the abstract is in fact simply the producer as a substitute for the individual who creates his or her own destiny by recreating the world.

It has nonetheless to be acknowledged that by proclaiming the need, over centuries of inhumane history, for everyone to enjoy some minimum level of subsistence, the Rights of Man, whether implicitly acknowledged or unequivocally demanded, have satisfied the needs of that survival instinct without which no life is possible. Until the moment, that is, when it became clear that the urge for survival would be converted into its opposite unless it led to a truly human life.

c) As the economy of exploitation has tightened its totalitarian grip on the whole world, it has arrived at a kind of autonomous survival which requires only the reproduction of speculative capital and which implies that ultimately men and women could be dispensed with. The overblown abstractness of a system, produced by humans, but which has slipped out of their hands and turned against them, now constitutes a deadly threat to the survival of the human race, of natural resources, of the planet, and of an economy destined as a result to implode.

3. Granted to anyone who earns it “by the sweat of their brow,” he right to survival operates above all as a stay of execution and an appeal against the death sentence passed by the economy upon those who do not labour to reinforce its power.

a) It was the profit motive that decreed the first humanitarian law, namely the putting of prisoners of war to work. Previously they had been exterminated to save the trouble of feeding them and as a sacrifice to the Gods from whom the community sought favours. As a replacement for execution, slavery perfectly conveys the truth of a system that promises survival to those who serve it.

b) The organisation of the production and distribution of goods has turned the producer and the consumer into the beneficiaries of its advances and the victims of its constraints. The rights torn from power through social struggle have ultimately been conceded to man-in-the-abstract by means of a continual rejigging of the laws of profit, the sole fragile fence against the chaotic torrent that always threatens market rationality.

c) Whenever it takes self-protective measures against waste and turpitude, the commodity also protects manual workers against the arbitrariness of the brain workers who rule over them.

4. The humanisation of divine right reflected the withering away of the mandate of heaven which under predominantly agrarian regimes had been invoked to justify the authority of humans over their own kind. The setting up of an earthly mandate ratified the power of the State. It introduced a new kind of consciousness during the long and bloody march whereby a puny creature under the thumb of the Gods was replaced by a man—an abstract one of course, since he was torn from his living roots, yet one entitled, thanks to the title of citizen, to see himself as untouched by the grip of anything divine, and to place his own hopes in a society delivered at once from the tyrannical institution of religion and from monarchical power.

a) The legends of the Golden Age, as well as a good number of utopias, have been fuelled by the obscure memory of pre-agrarian civilisations whose gatherer economy allowed women such a prominent role that it fostered a society in symbiosis with nature where violence had no place other than an occasional recourse to the hunt. The very idea of a Golden Age opposes a radiant body to the all-conquering, well-muscled virility of the Bronze and Iron Ages, which inaugurated the rape of women and of the earth and gave birth to the toiling warrior race whose stunted remnants gave us, as the final chapter in their history, the infamy of concentration camps and the destruction of natural resources.

b) Under the aegis of a market logic, the commercial development of the Athenian republic produced a model of democracy which, for all its corruption, racketeering, discrimination, electoral mendacity, and subservience to money, still constitutes the greatest effort ever made to benefit humanity by virtue of dues paid to the commodity.

c) Except for certain peasant communities which seem originally to have practised some form of collectivist or clan democracy, the earliest freedom charters appeared during the ferment of communal uprisings which, from the eleventh to the thirteenth centuries, raised the ramparts of cities then in full commercial expansion against stagnant agrarian conditions presided over by a parasitic aristocracy. The air of freedom in the towns inspired the preindustrial bourgeoisie to institute a right of recourse against the arbitrariness of the feudal regime, whose predatory character was a broad hindrance to the free circulation of goods.

On June 15, 1215, England’s Magna Carta proclaimed, “No free man shall be taken or imprisoned or exiled or in any way destroyed, nor will we go upon him nor send upon him, except by the lawful judgement of his peers or by the law of the land.” It thus testified to an economic development which banked on greater energy and profit from the free man selling his labour to the corporations than from the serf bound to the glebe and obliged to perform exhausting corvées.

d) The towns and the urban consciousness which arose from free trade long remained subordinate to the countryside, whose mentality continued to mould urban customs to its narrow outlook, reactionary prejudices and religious archaism. But contempt and hatred for peasant obscurantism and rustic timorousness persisted, and was sharply revived when “enlightenment” in the cities and proletarian consciousness took over from the old emancipatory bourgeois consciousness.

The monstrous outgrowth of the cities has since conveniently offered the industrialised business of food production the perfect opportunity to turn the decline of the old countryside to its advantage, and to render fields, pastureland and forests sterile on the pretext of feeding global populations. Inspired by the Sicilian Mafia, which came out of peasant divisions and rapacity in the nineteenth century, consortiums now exhaust the stocks of the oceans by labour-intensive industrial fishing, just as multinational petrochemical and pharmaceutical businesses ravage nature with overfertilisation and genetically modified organisms. Whereas the cities, in the grip of a parasitic capitalism, regress into ghettos where fear and hatred of the other emit as acrid a stench as any left by the old rural mind-set, whatever living forces still remain in the country strive to develop wholesome natural resources and to become the guardian of a human consciousness bent on forging a nonviolent pact with nature.


II Market Freedoms Prefigure but Negate Human Freedoms

1. Driven by greed, capitalism has resolved to call upon technical inventiveness to devise incomparably more perfect and docile instruments than its wage slaves. The liberty it grants to the serf-turned-proletarian stipulates by contract that it must be placed above all in the service of mechanical skills and aptitudes (the medieval Latin for a workman is mechanicus) and that it must not be dissipated or thwarted by any inclination that may deflect it from the straight and narrow path of toil. This is still the meaning embodied in the Habeas Corpus Act passed by the English Parliament in 1679, which provides guarantees against illegitimate lawsuit, arrest or imprisonment.

2. Drawn up by George Mason after the start of the War of American Independence, and proclaimed on June 12, 1776, the Virginia Declaration of Rights is the first to stipulate that “All men are by nature equally free and independent, and have certain inherent rights, of which, when they enter into a state of society, they cannot, by any compact, deprive or divest their posterity; namely, the enjoyment of life and liberty, with the means of acquiring and possessing property, and pursuing and obtaining happiness and safety.” This Declaration is defined by a generosity which gives too much credit to the intellect and paves the road to the hell of necessity with good intentions. The wish that all men be ‘by nature equally free and independent’ rightly casts doubt on the vile right of the old aristocracy to pass on privileges to their offspring. But the legislator showed that he well knew to what degree family background and social condition perpetuated inequality and dependence by referring to life and safety, pleasure and happiness as subject to the appropriation and possession of assets.

3. Whatever revolutionary and emancipatory notions were discernible in the article of the Virginia Declaration of Rights which stated “that all power is vested in, and consequently derived from, the people; that magistrates are their trustees and servants, and at all times amenable to them,” have foundered on every reef of parliamentary democracy. When the representational system took its most radical turn by proposing to grant all power to the soviets, it immediately came to grief and lapsed into one of the worst tyrannies the world has ever known.

4. The techniques of advertising, propaganda, communication, information and the stage-management of lived experience, along with the impoverishment of thought, the degradation of consciousness, fearful self-censorship and the power of money, have all combined to do away with a freedom that was long a weapon against all tyrannies: that of the press, which the Virginia Declaration calls “one of the greatest bulwarks of liberty [that] can never be restrained but by despotic governments.”

5. The successive governments supposedly freely chosen by the population of the United States are a good yardstick by which to measure the present-day value of the American Declaration of Independence of July 4, 1776, which held “that all men are created equal, that they are endowed by their Creator with certain inalienable Rights, that among these are Life, Liberty and the pursuit of Happiness. That to secure these rights, Governments are instituted among Men, deriving their just powers from the consent of the governed. That whenever any Form of Government becomes destructive of these ends, it is the Right of the People to alter or abolish it, and to institute new Government, laying its foundation on such principles and organising its powers in such form, as to them shall seem most likely to effect their Safety and Happiness.” Just as the Athenian democracy of ancient Greece did not conceive of opening the way to its freedoms for slaves and other races, the American Declaration implicitly excluded Indians and Blacks, whose full status as men is denied by that God of Calvin’s who happens to be the source of the “inalienable right” to liberty and the pursuit of happiness.

6. The Declaration of the Rights of Man and of the Citizen was adopted by the French National Assembly on August 26, 1789, its principal drafters, Anson, Mounier and Mirabeau, being inspired by the ideas of Diderot, Rousseau and Montesquieu. It put a legal end to the Ancien Régime and ushered in an era when the freedoms it evoked would incessantly sow the seeds of a subversion which be crushed just as relentlessly by the economic expansion which had sparked it. The first part of Article 1—“Men are born free and equal in rights”—rescinds forever the aristocracy’s odious claims to privilege by birthright, and this alone justifies the document’s glorious reputation. The legitimate use by both bourgeois and bureaucratic regimes of the second part—“social distinctions may be founded only upon the general good”—has also made it into a template for a shameful hypocrisy. Its radicalism had a specific outcome in the French Convention’s decree of February 4, 1794, abolishing slavery, even though this came into force only in 1848, through the determined efforts of Victor Schoelcher. The legal slavery perpetuated by waged work has not to this day been abolished.

7. In deeming the Declaration of 1789 “the credo of the New Age,” Michelet recognized a lay religion of the Rights of Man whose ritual was the duties it imposed. Sade, one of the first people in history to demand the abolition of the death penalty, was also the first person to depict that hedonism of the concentration camp which the apostates of an ascetic God would embrace, subscribing to an orgiastic cult of a God of Nature and turning hell into a paradise for themselves where their unnatural desires could be unleashed—and choke them. By returning to mankind the rights usurped by the Gods Sade instantly exposed the reality of the “laissez-faire” system promoted by commercial and industrial dynamism, in other words the freedom to oppress. “Natural” man does not, alas, behave like a wolf toward his own kind, but like a God. A fascination with horror and death results both from a powerlessness to humanise existence and from the economy’s interest in treating life as nothing but a chaotic whirlpool where whatever is created self-destructs.

8. In 1790, Condorcet denounced the patriarchal character of the Declaration of the Rights of Man and of the Citizen in his article “Sur l’admission des femmes au droit de cité” (On the Admission of Women to the Rights of Citizenship). In September 1791 Olympe de Gouges published her Declaration of the Rights of Woman and of the Female Citizen. Article 1: “Woman is born free and remains equal to man in her rights. Social distinctions can be founded only upon the common good.” Article 3: “The principle of all sovereignty resides essentially in the nation, which is nothing but the union of woman and man; no body an no individual may exercise any authority which does not come expressly from it.” Article 4: “Liberty and justice consist in giving back to others everything that belongs to them, so there are no limits to the exercise of woman’s natural rights save the perpetual tyranny that man exerts against her; those limits must be reformed by the laws of nature and of reason.” Article 10: “No one should be harassed on account of their opinions, even fundamental ones; woman has the right to mount the scaffold; she must equally have the right to mount the rostrum, provided always that her manifestations, as laid down by the law, do not disturb the peace.” Article 13: “To the maintenance of the law enforcement and the cost of administration the contributions of woman and man are equal; she shares in all the hard labour, all the painful tasks; she must therefore share too in the distribution of positions, employment, offices, honours, and industrious activity.” It would be almost two centuries before women were recognised, not as the future of mankind, but as worthy of suffering the same alienation as men without additional oppression. This relative emancipation of women owes a good deal, it must be said, to the development of a consumer economy in the second half of the twentieth century and to the special status that the market hastened to assign her, as likewise to children, who were given over with impunity to the ravages of advertising. The memory of the economic age has not deigned to recall Olympe de Gouges, beheaded on November 3, 1793, four months after the Declaration of the Rights of Man and the Citizen of Year One; the same goes for Claire Demar, who died alone after publishing Appel d’une femme du peuple sur l’affranchissement de la femme (Appeal of a Woman of the People concerning the Enfranchisement of Women) in 1833; and for Táhirih, assassinated by Islam for having burnt her veil in public in the Iran of 1840 and called upon women to reject their oppression by men.

9. Drafted for the most part by Rene Cassin and published on December 10, 1948, the Universal Declaration on Human Rights gave humanist ethics a legal protection whose absolute necessity was made clear by the contempt in which women, children and men were held all over the world. Against the barbarism unleashed upon the world by Nazi and Bolshevik totalitarianism, it set up the virtuous ramparts of a parliamentary democracy which had itself, however, given birth to the monster of despotism, and which continued to nurture its seeds. The document’s generous resolutions thus came down to an attempt to protect citizens from themselves, for in their depths concrete human beings, damaged as they are by representations that abstract them from their own desires, collect all the dross of a frustration which upon the slightest pretext can overflow in hatred and ressentiment. The fact is that merely restraining and tempering the effects of barbarism is tantamount to granting it rights.


III There Are No Rights Already Won, Only Rights Yet to Be Won

1. In situations where they are opposed, the best of intentions have only ever borne results which went against their most elementary principles. Humanism authorised the struggle against tyrannies with a liberality which liberalism trampled underfoot.

2. Ancient tyrannies have never concealed their contempt for human beings, arguing that men deserved tyranny because they tolerated it, even called it into being. From the despots whose insanity ruled so many empires—Chinese, Roman, Mongol, Aztec, Ottoman, or Zulu—to mania of the Nazi and Stalinist regimes, Caligula’s mantra is heard ad nauseam: “Would that the people had but one neck!” Only since with the advent of Jacobinism and its resurgence as self-styled communism has it been possible to see humans simultaneously aggrandised and brought down to the level of the Gulag.

3. Humanism extols the dignity of man in the abstract all the way to the worst indignities suffered by actual human beings. Here Christianity offers one of the most striking examples. Its God, who becomes Man in order to open the door to human salvation, damns man in the name of man himself. Over the centuries, the exhortation to love one another has served as an alibi for extortion, massacre and barbarism. Christianity has been one of the most perfect models of a progressivism that practises torture in the name of hope and puts people to death in the name of the happiness to come. The ascent to the kingdom of the saints and the Edenic classless society has as yet followed no other route than the steps of the scaffold. The words of Marie-Jeanne (Manon) Phlipon-Roland, “Liberty, what crimes are committed in your name!,” should be graven on every temple of philanthropy.

4. Humanism may have put mankind back at the centre of the universe, but it has also led to the heart of a world of alienation. The very word “humanism” carries a whiff of hypocrisy: it is underwritten by goods with a human face the better to muddy the fact that it carves inhumanity in the flesh of the actual producers of those goods. It evokes the transcendence of economic man while actually obstructing any such thing. The progress of free trade has improved survival at the expense of life, and it is easy to see just how far a humanism has led under whose sway desiring humans are repressed by economic rationality, for despite the repeated attempts of the commodity to give a new patina to social life, barbarism has barely changed from the sacrificial killings of rural neolithic communities honouring their Gods of fertility to the holocausts and genocides of the twentieth century.

5. The social contract whereby the State grants human beings the status of citizens derives from a fraudulent bargain in keeping with the spirit of commerce. In reality, the State is the owner of all rights and is in a position to concede none of them if it so wishes. Further, citizens are not individuals but their abstract form, placed in the service of a power which uses the pretext of fictitious consent in order to act at their expense. Finally, broken by coercion, real human beings easily yield to inertia, passivity and resignation, their revolts imbued with a despair which leads to failure or, worse, to success attained by turning their initial project of emancipation upside down.

6. Hitherto committed to the holy pact that religion had obliged him to sign with his Gods, man gave way to the citizen, enrolled in the service of the State by a contract whose terms he did not choose. The deconsecration of religion meant the consecration of the State and those who, in thrall to its authority, became the guarantors of rights that postulate obedience. Humanism is the cult of the alienated human being.

7. Assumed to protect us against everything that seeks to violate them, human rights are a de facto sanctioning of the oppressive nature of a community whose interests injure or run counter to the interests of its members. It is time to promote a society which will have no need of tutelary guarantees, for it will obliterate the very conditions which give rise to violence, rape and oppression and alienate any protest against them.


IV From Rights without Duties to the Creation of an Art of Living

1. “A declaration of rights is indispensable in order to halt the ravages of despotism.” In thus justifying the Declaration of August 26, 1789, Antoine Barnave meant to arm citizens against the tyranny of the aristocracy, the parasitic class that drew its income from an agricultural economy whose entrenchment was hampering the process of development for trade and industry. His sentiment loses none of its pertinence when applied to the devotees of the economic totalitarianism which is now devastating natural and human resources in order to accumulate a mass of unused money, holding back the production of natural energy and the nascent dynamism of a new economy. But a situation prevails across the whole world that is comparable to the condition of France on the eve of its Revolution, and we cannot confine our demands to freedoms born of free trade when the free exchange of capital is the totalitarian form of a system that commodifies human beings and the earth itself. We cannot be satisfied with abstract rights in a society where the ascendancy of the economy abstracts human beings from themselves.

2. We are engaged in a process of economic transformation in which the exploitation of nature and of human beings by other human beings has reached its stagnation point and is gradually collapsing under the onslaught of a new economy. A new economy that is based on natural energies and that banks on a reconstruction of the environment in order to benefit from a dynamism blocked at present by a self-devouring system trapped in the closed circuit of financial speculation. But however clean and ecologically sound it may be, the product of the market is not life; rather, it is what the economy is apt to substitute for life as it siphons life away. Above and beyond any economic transformation which rehabilitates the living organism solely for the sake of profit, we wish to promote the boon of life as something belonging to human consciousness and existing for that consciousness to explore, refine and render harmonious.

3. The dictatorship of exchange value has everywhere propagated a nihilism which terrorises minds and bodies alike with the shadows of death. The cyclone of financial speculation has overturned the values of the past, and no ethic can resist a monetary flux in which everything is abolished by virtue of its exchangeability with anything else. Our only criteria, our only points of reference, must have their source in ourselves and in the project of a society that revives the sense of the human in everyone, the specificity of human beings born to live, not to survive like animals at bay in the jungle of selfish calculation. The riches of technology will continue to impoverish us if we do not hasten to seize hold of them for the enrichment of an existence that completely fuses self-creation and the creation of the world.

4. Our history is suffering the impact of a new mutation. After the agricultural revolution, which abolished the gatherer economy and ushered in the economy of exploitation, and after the French Revolution, which ended the predominance of the agricultural mode of production and instituted the reign of free trade, we are entering an era when the exploitation of man and nature will be supplanted by an arrangement that prioritises the production of renewable forms of energy and the use value of goods, along with social utility and respect for the environment. Social changes are allowing us for the first time to glimpse conditions auspicious for individuals who, weary of the fake freedoms lavished on them by the political, social and economic powers-that-be, are determined to accord themselves rights at last consonant with that will to live within them that is the mother of all desires.

5. The desire to lead one’s life in accordance with the passions in all the variety that increases their appeal and intensity is the basis of rights with neither duties nor collateral. We want to replace the quid pro quo implied by the precept that There are no rights without duties with the principle that There are no rights without desires and no desires without rights.

6. The rights of the human being obey a dialectic of life at odds with the dialectic of death that has prevailed until now. Remembering to live abolishes the time of memento mori, “Remember that you are going to die.”

7. The rights of the human being give a social form to the consciousness of life, namely a human organisation of nature.

8. The economic mutation now underway opens the door to a mutation of culture. The first is already at work producing renewable sources of natural energy and fostering organic farming and technologies designed to rebalance the environment. The second is within our reach, though challenged by the confusion that always attends the conjunction of an old era’s end and the coming of the new, forcing a path through the rubble. The present Declaration of the Rights of Human Beings attempts, taking self-creation and world-creation as its foundation, to further a radical break with the ways of thinking, psychological responses, social habits and customs, and individual and collective behaviour that have defined men, women and children at a deep subconscious level for nearly ten millennia. It would prove its usefulness should it do no more than make everyone aware of the rights which each of us comes close to exercising but never does, whether out of fear or out of ignorance. For what rightly belongs to the nature of human beings should no longer be withheld from them by a system that is universally unnatural. But above all this declaration has the merit of addressing the reversal of perspective inherent in the alteration of civilisation at work before our eyes. Struggling against laws and conditions which oppress and corrupt us has never taught us how to fight for our rights; by contrast, imposing our rights while arguing for the legitimacy of the life which has always been refused us gives us the surest and most pleasant guarantee of repealing the laws that govern our daily existence with the rigour of their inhuman banality. The only way to combat the worst is to wish relentlessly for the best.

9. Citizens bent on assuming their responsibilities are the critical consciousness of the political and social institution which produces them. They commit themselves to a role but do not create themselves as concrete individuals. The rights of man have never gone beyond the rights of the citizen. Necessary as they have proved to be in the resistance to the rule of the arbitrary and tyrannical, they nevertheless bear the mark of a social fraud that grants freedom to citizens but not to desiring human beings. Inasmuch as moral principles must call upon the law for their application, they must be regarded as ephemeral, as the expression of a citizenry still in search of transcendence.

10. We recognise no power aside from the preeminence of life. Wherever the will to live and its awareness claim an undivided sovereignty, the very notion of rights cancels itself out. Being human suffices for us to become aware that we can never be too human.


V The Rights

Article 1

All human beings have the right to become human and to be treated as such

1. Human beings have no value on account of their birth, power or possessions. Their sole value lies in their humanity. This is the virtue from which all others flow.

Commentary

Until now, humanity has made up only the tiniest part of mankind. The cruelty of human history has never varied over the ten thousand years or so that separate the sack of Jericho from the extermination policies of the twentieth century.

2. It is the privilege of human beings to recreate, for the happiness of each and every one, the life that created us in the chaos of our potentialities. The exercise of this privilege stands as the founding act of a civilisation of humans for humans.

Commentary

Life has been was the raw material which the work of economic man transforms into commodities. The project of stripping away its corruption and transmuting it into individual destinies is a part of the coming into being of humanity.

3. Human feeling expresses the will to live as it reaches individual and collective consciousness. It presides over an existential and social form of organisation capable of nurturing a natural luxuriance without unleashing the kind of turbulence that counters excess by death and self-destruction. It does away with the tyranny that sacrifices the individual in the name of the species, sells survival at the cost of suffering, poverty, disease, epidemic, war and massacre, and dismisses as utopian, insane or chimerical the simple desire to act as a human being.

Commentary

The idea of a life existing without human beings, not to say one capable of their destruction as if they were vermin, perpetuates the fable that endows the Gods with the power to bring the universe into being and to obliterate it at their infinite whim.

If mankind has produced a principle of government which reduces the life force to the rate of profit, is it not similarly able to break this yoke it has laid across its own neck?

4. The alliance of creative humans with a creative earth boosts the rediscovery of the body as a component of the living matter universally present in the diversity of sentient and inanimate forms. This is the materia prima from which humans derive their existence; it only remains for them to become conscious of this in order to learn how to transmute it in a human way.

5. It is a human trait to refine life, just as it is to turn the destructive tendencies lurking within it to the purposes of happiness. Life is exclusively physical, somatic, boundless, one and multiple. It is sufficient unto itself and exempts us for all time from any need to call for help from religions, metaphysics, ideologies—from all the excretions of the mind that consecrate the weakness of economic man, obliging him to submit to a government superior and external to himself. The true mode of being of human life is creation.

Commentary

Not only does each human being embody the life force inherent in the self-creation of the earth, of the animal, vegetable and mineral realms, but also, potentially, possesses the intelligence to go beyond this. Perhaps other more complex and more developed forms of life do exist elsewhere in the universe, but mankind seems amazing to us because it is at once the creator of a treasure but also the cavern that conceals it, whose door has just opened a crack.

Article 2

All human beings have the right to life

1. Life is not a given but a movement, a coming into being over which everyone has the means to exert an influence by the strength and awareness of what he or she possesses that is most alive. To demand the primacy of life is not to let it proliferate wildly but to apprehend it within a human perspective which recreates it. The will to live is the desire of desires.

Commentary

The right of all to survival is based on the sacrifice of each. Man’s exploitation by man imposes the terms of a social contract in which the duties contradict the reality of the rights formally acknowledged therein.

2. Nothing can be part of a project of life that does not imply the transcendence of survival, or in other words of life economised. The right to live rescinds the social and existential contract imposed in the name of the survival of the species and founds the common good upon the happiness of individuals. Just as the economy of exploitation finds its limits and fulfilment in the absolute rule of commodities, so the right to life becomes the only guarantee of the survival of the earth and its species.

Commentary

The discredit that has always crushed pleasure—condemned to be paid for in the coin of misfortune, regret, guilt, disease and poverty—has for centuries blocked the natural link between awareness of the body and the will to live.

What has been least inhuman throughout history has arisen from prudence more than from spontaneous generosity. It was felt that spreading a little happiness carried no risk of harm to oneself or to others.

The art of living humanly will consist in harmonising individual and collective desires according to a creative rivalry based on the assumption that the well-being of one entails the well-being of all: no one can be happy so long as a single person is unhappy. This offers fewer hostages to adversity than trying to bring about a unanimous desire for happiness.

3. The right to life is assured only insofar as it is continuously fought for and won. The life of one is the life of all.

Commentary

Unified and present everywhere in the most disparate forms, life has reached a high level of awareness in the course of man’s evolution—a consciousness of its own creativity. Though concealed and repressed until now by the exploitation of nature, life is the wealth of emergent being destined to supplant the wealth usurped by having.

The life force is not a divine force. The great potency of life belongs to no God. It is its own supreme being: simply the potential for existence which is in us and in the world. The replacement of work by creativity will refine sensitive intelligence, foster its expansion, and perfect its power to act in, by, and for human beings.

4. The rights to life exclude the rights that death has until now arrogated to itself by perpetuating the spirit of inevitability and of resignation to the laws of presumed necessity. There is no freedom to oppress, to torment, to kill, to ill-treat, to starve, to constrain, suborn, scorn, judge, destroy…

Commentary

The transitional phase which marks the passage from an archaic to a new society continues to impose inadequate answers to the agonising questions raised by the persistence of barbarism. Euthanasia, the control and regulation of human and animal births, the locking up of lunatics and murderers pose problems which can only be tackled and resolved in their specificity as part of a global project in which life, asserting its preeminence, sets about eliminating the true causes of ills and thus making obsolete those would-be remedies that the ills themselves have always suggested in keeping with their own nature.

Article 3

All human being have the right to independence

1. Considering that the days of masters and slaves are now in the past, we hold it to be an irrevocable prerogative that no one should ever be compelled:


	to comply with an order

	to bow before any authority, be it social, political, ideological, religious, economic, scientific or artistic

	to kowtow to any self-styled superior

	to show ritual marks of respect

	to pledge allegiance to any person or system



Although the exercise of such a right may clash with the legacy of the old world and the servile customs which held undivided sway over it, there is nothing more salutary for the happiness of all than to set a determined course toward establishing a society with no obligations or constraints, even if we might have to toil patiently against the prevailing wind to reach it.

Commentary

The human will to autonomy abdicated in the face of an economy which, being separated from human beings just as they were from themselves, became a truly autonomous force that left no choice but to adapt in servile fashion.

The only way to defeat the inertia that comes from lengthy servitude is an unflagging apprenticeship in independence. For the development of a society bent on happiness, nothing is more fundamental than a will to emancipation stimulants to which range from natural birth to love relationships, from education based on affection to the continual progress of knowledge, from play and the pursuit of pleasure to the creation of one’s personal destiny.

It is no doubt paradoxical that the few constraints which, for useful purposes, must still be maintained belong to the learning stage. The management of knowledge implies respect for the rules of the spoken and written language, of physical laws, of musical composition and painting, for the principles governing the mastery of tools, machines and technical processes, and for the need to teach children to exercise elementary prudence, to be prepared against unknown dangers to which inexperience may expose them. But at the same time the context of these obligations will allow them to be borne playfully, to be transgressed and reinvented, in short, to develop a savoir-faire that strips them of all imperious rigour.

On the other hand, the social conventions which make up the code of accepted courtesy are still today encumbered with old-fashioned, not to say hateful and ridiculous aspects. We need to rid ourselves of marks of respect supposedly due now to bourgeois and bureaucrats, or to the lackeys of finance and power, as once they were to aristocrats.

Titles and precedence, homages, pompous distinctions and marks of deference no longer have currency in the context of the natural equality established by a form of human feeling alien to every kind of condescension, scorn, contempt, haughtiness, arrogance or self-importance. Simple courtesy proceeds from the belief that everyone’s sensitivities are worthy of respect, a respect that no intelligent person, once this became clear, would be likely to withhold.

2. Autonomy assumes a degree of self-refinement that eliminates accountability to anyone and requires none of anyone. Refusing to take orders means putting oneself in the position of giving none.

3. The practice of autonomy begins with the art of learning how to enjoy life’s pleasures on one’s own. It teaches us to multiply passions and thus be spared the tyranny of any single passion.

Commentary

Survival offers only pleasures dominated by sickness and death. To restore a zest for life by creating the conditions that favour it is the surest means of breaking the oldest curse ever laid on human beings: voluntary servitude, whose morbid influence plagues every corner of the earth with religious fanaticism, ideological sectarianism, the spectacle of phony existence, drug addiction and belief in whatever reinforces human imbecility.

4. There is no relation of domination and subjection that the spirit of play cannot subvert.

Commentary

Just as the power of love makes light of lovers’ quarrels, the ever-rekindled life forces easily treat as comedy the dramas provoked by the inevitable resurgence of archaic behaviour, fits of sadism and masochism, the impulse to bully and let oneself be bullied, the urges to possess and be possessed. Courtly romances and Madeleine de Scudéry’s “Carte du Pays de Tendre” make us familiar with the light lunge used to guide the duties of the lady and her devoted knight. The tacit code of our individual and social consideration for one another has not lost this spirit, and nothing prevents us from preserving it in our enjoyable pursuit of elective affinities.

Article 4

All human beings have the right to knowledge

1. Every person, adult or child, has the right to be educated across the full range of knowledge, new and old, practical and theoretical, concrete and speculative, literary, artistic, scientific and technical.

2. Teaching should be offered, everywhere and at all times, without discrimination based on age, individual ability or geographical location. The availability of education in the widest of areas is a privilege in any human society.

3. The right to teach and to have knowledge generously imparted should be guaranteed as completely free. No form of pedagogy should require any recompense or reward, including any payment of money, any fees or reciprocal services, or any form of obedience or submission.

Commentary

The enrichment of knowledge resides in the exercise and refinement of an insatiable curiosity and must not be tied to any sort of financial gain. However, while we wait for a guaranteed basic income for everyone, the prioritising of budgets for public services (education, health, transport, housing, naturally produced food, nonpolluting energy sources) should demand that those who earn their living from teaching be remunerated—at least for so long as money still serves—in accordance with their profession’s great importance.

4. The right to knowledge flows from a passion for learning. The continual development of the child’s curiosity calls for the skilful development of playful emulation. This right proscribes competition, rescinds the ignoble law of the survival of the fittest and slyest, and abolishes the criteria of merit and demerit. It rules out blame, contempt and punishment.

Commentary

The right to life claims sovereignty for the vital impulses over the mechanisms which transform them into lethal reflexes: the exploitation of mankind and nature, the ethics of might is right, of competition between winners and losers, of prohibitions of pleasure—all sources of gratuitous and oppressive violence. The exuberance of life must not be repressed. All that is required is a consciousness able to organise and support the life forces so that their chaotic proliferation does not lead to self-destruction.

Care must therefore be taken never to punish or blame but instead to nurture a pleasure in life which can avert and correct the errors and barbarities that the grip of the old world threatens to perpetuate in people’s behaviour. Education means breaking down age-old habits which fetter pleasure to suffering and phony freedoms to a dependence inculcated from childhood.

It is no longer fitting to judge the state of knowledge acquired in terms of a test where the quantity and quality of subjects studied is marked down as good or bad, as credit or discredit, as pass or fail. The stocktaking essential to the progress of study should arise from an amicable agreement between students and their mentors in apprenticeship.

5. Mentors are not masters. It would be unworthy of them to use their enlightening knowledge as a bargaining chip, by turning it into an instrument of power, an object of prestige, or a means of bribery. The right to a human use for culture makes education a project of individual and collective life which does away with the mass schooling practised for so long.

Commentary

The new art of living presupposes a privileged relationship between pupils and those who initiate them into the knowledge of life and the life of knowledge. Learning must therefore be inspired by the personality of individual students and take into account their aptitudes, deficiencies, choices, preferences and loathings.

In opposition to a culture where economic totalitarianism holds human beings in contempt and gauges the financing of their educational needs by the yardstick of profitability, we reject the concentration-camp teaching, mass pedagogy, the herd mentality and the dictatorship of numbers which are causes of hatred, ignorance, frustration and violence. There have to be many more schools, divided into classes of eight to ten pupils and enhanced with forms of teaching in harmony with new ways of living.

The educational system has been the all too faithful servant of a will to power thanks to which the possessors of knowledge exact obedience and submission in exchange for what the sheer pleasure of teaching demands that they share unreservedly. So far from a vainglorious owner of knowledge, the learner needs a guide who can make empathy the basis for imparting that clarity about the love of oneself and of life that enables us to live at the heart of the world.

6. The right to be taught implies the right to teach. Teaching will be permanent and universal once its main goal becomes teaching everyone to teach themselves.

Commentary

Until now learning has been left to specialists. Specialisation is an abstract exercise separated from everyday life and its emotions. It gives technique precedence over life, which it mechanises, robotises, computerises and embalms.

From now on, anyone who so wishes to should be allowed to impart their knowledge. In this way not only will the art of the carpenter appear no less valuable than the science of the biologist, but, above all, the pleasure taken in giving and receiving will abolish the separations which distance people from their own lives, dismembering and fragmenting them artificially into intellectual and manual, master and slave, exploiter and exploited, thinker and acolyte.

7. The right to acquire and perfect one’s knowledge is founded solely on the requirements of natural curiosity, an inquisitiveness that may even be indiscreet, that provokes endless probing and prying into the secrets and mysteries of human beings and the universe.

Commentary

Study should no longer obey a necessity that has rendered generation after generation sterile, namely the need to make money and surrender to the servitudes of power. Learning is a subset of creativity, whose sheer gratuitousness is the gauntlet that human culture throws down to market culture.

8. Like all creative work, the acquisition of knowledge needs tools. Yet the machines designed to accumulate, grade, classify, decode and organise information can never be anything more than aids, while only human beings can supply meaning. We do not want those who, while sitting in front of a screen, are able to connect with the entire world, to lose the desire and the ability to communicate with those close to them and with themselves. Informatics must serve life or be destroyed. A machine that replaces a human being produces only inhumanity. The function of a machine is to manufacture, that of a human being is to create.

9. In contrast to authoritarian methods which have held sway until now, playful learning engages the child’s vivacity (and that same vivacity as preserved in adults) by counting on the attraction of curiosity, adventure, exploration and a sense of wonder. To the study of the rules and precepts inherent in the arts and sciences it brings an approach and a means of assimilation that makes things less daunting, gets rid of the fears heightened by difficulty, and eventually clarifies the meaning of strict laws, so making them easier to play with.

Commentary

Everyone is free deliberately to shun subjects for which they feel no curiosity or attraction. We are assailed by a legacy of unhealthy concerns which used to have overwhelming significance in the mercantile world, as for example the techniques of military destruction, tactics and strategy, pollution, propaganda, communication, advertising, management, financial administration and so forth. We shall have a choice in this connection between forgetful indifference or subversion and repurposing.

There is no dead knowledge, only forms of knowledge separated from life. The disappearance of the aristocracy did not abolish the passion for heraldry, which is now a part of the study of symbols and signs. The end of Christianity prompts a revival of curiosity about the wild mythological fancies of its Christology. Even the mumbo-jumbo of theologians, the ravings of ideologues, the mush of metaphysical speculations, and the most morbid aberrations, when integrated into the movement of life, contain some element or other which contributes to our knowledge of imaginary universes.

The will to greater well-being removes any limits from knowledge, and even the inhuman sciences engendered by man’s exploitation of man may well enter the alchemical athanor in which the transmuting of the past will be undertaken.

10. Knowledge is acquired whenever lived experience wrenches it from the closed world of intellectualism and abstraction, harvesting and recreating it. Only that learning which seeks the way of the body can avoid desiccation in the dead libraries of cultural data, for it possesses the faculty of repetition until the moment when the light of the mind merges with the light of desire incarnate.

Article 5

All human beings have the right to happiness

1. The happiness of the individual must be the basis and the goal of all social organisation.

Commentary

Happiness is the most desired thing in the world and the most disproportionately shared out. Its foundation is the child’s natural inclination to escape from suffering and boredom and seek out pleasure and wonder.

People who are happy have no thought of harming their own kind; on the contrary, they delight in spreading joy in order to increase their own, for the unhappiness of others sets an unbearable limitation on the longing for pleasure.

Any legislator genuinely concerned for the proper use of the public purse would obtain satisfaction and profit by attenuating the wretchedness of the greatest number instead of polishing up laws whose harshness simultaneously represses crime and encourages it. But the art of enjoyment, which is naturally prone to spread itself around, has been so thoroughly beaten down, banned and perverted that it now proves necessary to revive this simplest and most natural of impulses in the form of a right.

2. It is fitting that everyone should vigilantly safeguard their moments of happiness against what has in the past has conspired so strenuously to prohibit, reverse or corrupt them: guilt, abstraction, pathological compensation, consumable hedonism, individualism, and the fear of having to pay for them in the currency of misfortune.

Commentary

Ever since Saint-Just observed that it was “a new idea in Europe,” happiness has continued to haunt our thoughts while failing to materialize in real life.

Nothing has been more badly savaged than happiness as a creative pleasure. Religions have criminalised it, while giving the name of true happiness to their prescription for a living death in exchange for a disembodied afterlife. Its only outlet has been a furtive and shameful release in a swamp of sin, redeemable only by means of submission to the Church and the rigours of self-mortification. Even atheists and agnostics can be numbered among those who pay tribute to guilt and fear the temptations of happiness. There is a long way to go before pleasure attains a state of innocence.

Sade took a stance directly opposed to Catholicism by celebrating happiness through crime, but succeeded only in secularising a prohibition which, by blocking the passions aroused by licentiousness, forced them to be fulfilled against the grain, as it were, through destructiveness and a death-dealing rage.

Hedonism itself, however congenial it strives to be, remains haunted by annihilation, an idea that it desperately fights off by means of an ephemeral sensuality. Its joy defies death per se, but only by accepting a small death every day.

Consumerism is the perfect vector of a market hedonism which grabs the greatest possible number of apparent pleasures and pays for them dearly at the checkout counter. The second half of the twentieth century has thus witnessed the propagation of an ideology, stemming from economic necessity, of “happiness despite oneself.” The dissatisfaction which it procures in the name of satisfaction has revived the old denunciation—often endorsed by so-called bons vivants—of happiness as a vapid and sentimental thing as compared with the danse macabre that exorcises death in the silence of renunciation or the clamour of gratification.

The fear of pleasure is still therefore one of the reflexes most closely associated with the suicidal compulsion induced by the economy’s refusal of life. In this context the search for happiness and its creation are primarily a feature of an individual alchemy aiming to transmute the directly experienced matter of our past and present history.

3. Happiness needs neither to be shown off nor to be hidden. It adjusts neither to the spectacle nor to a clandestine existence. Its basis is moments of fullness conveyed by the expression of human feeling and not through the vanity of a role, a function or an appearance. It learns to arrange these moments and bind them into a pattern designed to be interwoven with the flow of events.

Commentary

Among the peoples of Greek and Roman antiquity, those who feared that their good fortune may seem arrogant developed the habit of spitting on their own toga in order, through such public self-abasement, to ward off the resentment and malevolence of the envious. Even today the idea that happiness is best concealed demonstrates the fear of its causing offence.

It is true that a happiness which needs to be shown off betrays its authenticity and sacrifices reality to appearance. The common image of happiness draws on an abstraction of lived experience that provides endless fodder for commercial advertising, political propaganda, and the spectacularising of information.

On the other hand, the timid concealment of happiness, as if it exposed one to inevitable dangers, is simply the converse of its ostentatious display. On the whole, we are happy neither because of the benevolence of others nor because we impose our happiness on them. Happiness despite oneself is a hoax. Being happy spurs one to nurture one’s happiness in full awareness of the unanimous leanings of those who are alive. It is human behaviour, not humanism, that has the power to spread the joy of life.

4. Happiness frees itself from chance by becoming a creation. Its basis is the exercise of the human faculty par excellence: the creation of one’s own destiny and the re-creation of the world in order to take pleasure in it.

Commentary

Happiness that arises without being consciously desired displays a random character wherein lurk the fear of seeing it disappear unexpectedly and the apprehension of sooner or later having to pay for good luck with bad. Bliss is merely a passive moment which presumption, vanity or self-importance quickly turn into its opposite.

We no longer want a situation where chance-bound determinants make happiness the plaything of circumstances where unhappiness is predominant. A fatalism anchored in attitudes of mind and perpetuated by those who put their trust in God, in some prince or master or employer, or in some mysterious and impenetrable Fate, continues to prevent human beings from mining their pleasures for the raw material from which to fashion their happiness.

5. Happiness scorns rivalry and competition. It is incompatible with the will to power. It shuns the notions of failure and success.

Commentary

As the old world’s death knell sounds, it is up to us to do away with the mechanics of misery which have so long worn us down; it falls to us to create the conditions for the true human happiness for which we were born. We have never known how nor dared to look into our own hankerings for the lines of force of our own destiny. This is what we must now learn to do.

Once aware of the devices that exile us from our own bodies, we can devote our time to unchaining pleasure and delight and refining and harmonising them. This undertaking begins every day. It contains its share of errors, uncertainties, doubts, disappointments, enchantments and disenchantments, but it is embarked upon without the concern that there is anything to be proved or demonstrated. Come what may, the wish for happiness is the first sign of joie de vivre.

Article 6

All human beings have the right to dispose freely of their time

1. Anyone with less than ninety per cent of their time at their disposal is a slave. Since the time granted to life has until now been governed, repressed and alienated by work time, it is our right to reconquer it, thus restoring it to the promptings of a life from which it has been unjustly torn away.

Commentary

An economy ruled by the imperatives of production turned the paid holidays hard won by means of working-class struggle into a breathing space whose purpose was to refresh a labour force worn out by speed-up. When the need for consumption became more pressing than the obligation to produce, the deceitful notion of leisure served as a lure, channeling workers’ wages into the newly prioritised consumption sector and thus merely reinforcing the alienation of labour.

The development of techniques of persuasion, the dictatorship of profitability—which privileges quantity at the expense of quality and artifice at the expense of usefulness—and the accumulation of a mass of capital that orchestrates the uselessness of people and things have all aggravated a fatalism which undermines the very core of any opposition or subversion and hardly lends itself to the reconquest of humans by humans.

Nevertheless, toward the close of the second millennium, the economy, pressured by a process of degradation signalling the long-term disappearance of profit, and hence its own demise, has had a self-preservative reaction. An urge to create new dynamism has begun to bank on the regeneration of usefulness and quality. The rise of organic farming, the development of natural sources of energy, the emergence of a civil, humanitarian morality and the revival of use value all constitute the objective conditions for a time which, liberated from measurement in terms of productivity and consumption, is about to become the time of a market-based humanism which will still need to be freed so that it may become the time of enjoyment.

2. Reduction in working time must result not in a time governed by the persistence of stultification, resignation and passivity, but rather in the liberation of the energy formerly absorbed by labour power but now restored to the life of desires. Time granted to the will to live alone reveals the creativity deep within human beings which teaches them how to enjoy the world and themselves.

3. Shorter work hours should be viewed in the context of the automation of the primary sector, which is to say the production of goods useful for life. This implies the generation of energy from natural, renewable and free sources; the gradual elimination of parasitical functions and of the dangers associated with a good many archaic industries (agribusiness, nuclear energy, petrochemical plants, or rampant information technology); and the assignment of the working population to jobs with short hours to be paid for, so long as money remains, by levies on the mass of wealth invested in financial speculation.

Commentary

In order to finance the reduction in working hours and to promote creativity, individual and collective inventiveness is entitled to recoup funds from stock-exchange speculation, which has been purloined from the people’s assets, by any means necessary: legal intervention, computer hacking, so-called embezzlement, etc.

4. Gradual emancipation from compulsory work authorises everyone to allocate their time as they see fit, alternating passive pleasures (sleep, reverie, contemplation, rest, meditation, loafing, joys offered by moments of opportunity, and so on) with active ones (creative work, amorous dalliance, socialising, the refinement of desires, the handling of negative emotions, constructing situations, exploring potential abilities and the field of the possible in general).

Commentary

It is legitimate to dismiss as specious and ephemeral the distinction which the thinking of the old world continues to set up between passive pleasure and active pleasure, for all pleasure, once it is refined, is a combination of the two.

5. The invention of a time liberated from work and dedicated to the emancipation of desires calls for a reappraisal of clock time and all mechanical notions of time’s flow and duration.

Commentary

Time as identified with money has been warped by the logic of profit and cost-effectiveness, and it takes a premature toll on the body. It is not just the time of history, reckoned on the basis of some mythical event regarded as the foundation of the city, an era, or a religion, which will be ordered differently. Once the time of daily life is articulated with the sensory experience of desire, creativity, pleasure and the body at one with itself, it will undergo a transformation heralding the end of the market culture and the dawn of the culture of humanity.

Article 7

All human beings have the right to move wherever and however they see fit

1. No one should be obstructed in their freedom of movement. Everyone is at liberty to move around as they think fit by virtue of a right to nomadism which is not to be limited by any frontiers or checkpoints or subject to any let or hindrance.

Commentary

The regimes of market farming which superseded the gatherer and herding cultures some ten thousand years ago went on to found city-states, assign frontiers to nations, impose settlement and drive transient populations back from the boundaries of empires. Thereafter these populations were tagged as barbarians and depicted as the fearsome savage horde.

The prohibition on the free circulation of people and goods—imperatively signified by ramparts and great walls, tollgates and customs barriers—has ever been subject to continual transgression by raids, pillaging, and migrations.

With the French Revolution, the dynamism of the free market abolished the absolute dominance of the agrarian mode of production, which had been holding back its growth, and rescinded, in law if not in fact, the intrinsic despotism of stagnant peasant society.

Two centuries later, free trade, which had inspired the first drafting of a Declaration of the Rights of Man, proceeded to set itself up as an absolute power and reduce the circulation of persons to nothing but the circulation of commodities.

2. The right to nomadism does not refer to a passive migration determined by poverty or by a shortfall in producers or consumers, but rather to the movement of individuals aware of their creative powers and concerned not to fall into dependency or become receivers of charity, which would deny them their autonomous status.

Commentary

The second half of the twentieth century was distinguished by contemptuous policies worthy of slave traders as the production imperative to counter the shortage of cheap labour led to individuals and families being wrenched from their native soil and put them to work in menial tasks disparaged by the proletariat of the rich countries; the intention was to send them back once capital’s reserve army of labour was reconstituted.

As the dictates of consumption came to the fore, the tourist industry’s promotional efforts incited a form of organised nomadism which impressed groups and individuals into the business of exploiting every corner of the globe and reducing the world’s landscapes to mere decor.

Notions of getting rich, broadening the mind, seeking adventure, education, recreation, leisure and relaxation served initially as a cover for a policy of spurring migratory flows to boost productivity; more recently the same fantasies have also served to boost wasteful consumerism.

The inhumanity at the heart of this twofold project has revived the old mixture of terror and repugnance provoked in the imagination by the idea of predatory migrants. Panic reactions have resulted, punctuated by surges of nationalism, racism, xenophobia, ideologies of security, rigid stereotyping, self-hatred and hatred of others.

Finally, over and above such archaic reactions, we have seen the emergence of a practice, linked to the worldwide spread of speculative capitalism, whose objective is to move populations around, just like capital, as a function of the rise or fall of their “stock.” This practice is notably reflected in the growth of the national, regional and urban cantonment of both rich and poor.

3. Travelling through the world inevitably implies travelling with and within the body, exploring emotions and the sensitive intelligence. It has nothing to do with conquest, domination or exploitation. It is an incursion into a universe of preferences, of taste, smell, touch, taste, knowledge, cultures, customs—in short, of specificities. Travel enriches life instead of escaping into the kind of impoverished entertainment that seeks to exorcise the malaise of a life lived only as survival. It is a long-lasting adventure whereby the self and the world discover the living and creative elements of an alchemy of which each individual is the arcanum, the athanor and the Great Work.

Commentary

Technologies of virtual exploration tend, between the user and a universe apprehended via a screen, to generalise a schizophrenic relationship which stems from the fetishism of money and which reproduces the circulation of capital in a closed circuit.

Countless journeys within multiple worlds are available at the touch of a keyboard to the operator of a device which initially laid claim to being a thinking machine but which has ended up enslaving the imagination and reducing it to a cybernetic functionality.

Totally secure on a technologically mastered voyage, computer tourists can stay put in front of their global window, delegate their sensory awareness to a strictly mechanical power, and, thus disassociated from the body, surrender of their own volition to dehumanisation.

Mankind’s brutal exploitation of nature and of human beings has now led, thanks to cyberspace, to the possibility for individuals to exploit themselves and to pass their whole lives in the unchanging state of zombies whose dead thinking is conveyed at electronic speed across vast networks of worldwide incoherence.

As a challenge to such informatic abjection, still hooked up to the terminals of the old world, let us suggest a new way of roving, that of the body along the pathways of the planet itself. Let passive travel, which entails a hollowing out of the self, give way to a creative form of movement from place to place that surpasses that of the pilgrims, goliards and companions of old by bringing out the genius of every individual and clearing the way to a radically new kind of knowledge. Just as the craftsperson’s consciousness embodies the sensory perception of the material from which the work is shaped, so the travellers of the future must be prepared to penetrate the labyrinthine meaning of the microcosm and the macrocosm through which they progress.

As the incrustation of a knowledge eroded by its abuse of real thought breaks apart, a new Atlantis is surfacing from the floodwaters of the past, a new continent of long-lost life, a vast terra incognita awaiting exploration.

Article 8

All human beings have the right of free access to the necessities of life

1. Vital necessities should not be reduced to the satisfaction of such primary needs as food, drink, copulation, health care, mobility, adaptation, assembly, association, recreation, change of occupation, and the pursuit of higher levels of comfort and better conditions of survival. Consequently, it is up to the community to supply each of its members with the material means to relieve the stress of having to satisfy those needs on a daily or sporadic basis, and give them the freedom to refine them according to their desires.

2. That these necessities should be free is implicit in the nature of a new mode of production based on renewable and nonpolluting energy sources. The operation of this system will be governed by a combination of local groups federated into an international network while themselves constituting federations of individuals with the capacity to make both short-term and long-term provision for the balancing of consumer demand and the supply of goods produced. The sharing of raw materials, the distribution of finished products, and initiation into new ways of advancing hand in hand with nature will all be consistent with the goal of fostering universal well-being along with the individual and collective creativity that enhances it.

3. As an interim measure, while we await the inauguration of a social system based on free goods and services, a living allowance will enable men and women to give free rein to their creative faculties unfettered by the unhealthy habits of labour, the mechanical behaviour it produces and the spirit of dependency and fatalism it has nourished for millennia.

Commentary

The foreseeable alteration in behaviour and ways of thinking, gradually tending toward the abandonment of reflexes of dependency and resignation, lets us predict that the universal survival allowance will be received not as an imperious incitement to create but as an opportunity never hitherto offered to make use of the goods produced by the community in accordance with our desires.

Article 8a

All human beings have the right to a home in keeping with their desires

1. It is as indispensable for human beings to have a place of refuge, retreat and hospitality as it is for animals to have their nests, burrows, wallows, dens and territory. Until now, however, whether its function was merely shelter or whether social standing was also involved, the house, be it a cottage or a palace, has been a place of survival only, haunted by fear and boredom. A civilisation founded on the refinement of life will build dwellings in harmony with the pleasures of the body and with the diversity of its dreams.

Commentary

Such expressions as “A man’s home is his castle,” which proclaim the right to the inviolability of one’s personal abode, merely betray the state of precarity and insecurity to which the subjects of monarchical or republican regimes have ever been reduced. Having no wish to continue tolerating an authority against which we have to protect ourselves, we favour replacing defensive tactics by promoting in everyone the wish to feel at home wherever they are, per the old tag ubi bene ibi patria: a homeland is wherever one is comfortable.

2. The free enjoyment of a home implies its provision without charge. Among temporary measures essential for the well-being of the most deprived must be included the requisition and conversion of buildings that are unoccupied or which serve social parasitism. The survival allocation must cover the costs of the upkeep and ongoing beautification of these premises.

3. Housing is not property, for all appropriation is expropriation. Rather, it is the materialization of a space where the pleasure of being at one and at home with oneself is combined with the pleasures of love, elective affinities, sociability, cohabitation and hospitality.

Commentary

Mirroring our alienation, the dwelling-place has long been the locus of a split between outside and inside, between a public life beholden to social conventions and a private one, both of them robbed of their appeal by fear of failure. A place where the morbid spirit of the patriarchal family held sway, its charming recesses appreciated only by sensibilities obliged to seek refuge from the prevailing harshness.

Its walls were impregnated by hidden longings, anxieties, troubled feelings, conscious and unconscious thoughts, a mishmash of joy and sadness, an emotional chaos which only with the greatest difficulty can generate the vital energy required to make the house into a hub of attraction and exuberance.

4. A society determined to ally personal life, collective life and the environment must authorise everyone to design their living space in whatever way suits the refinement and attainment of their desires.

Commentary

How can anyone not at home in their own body feel happy in a place where the artifices of comfort and luxury must compensate for the poverty of survival sickness? By restoring the body as the true habitat of desire, the process of self-creation will promote the art of architecture as the medium of expression of situations to be lived.

The house harks back to life in the womb, yet it also transcends it. Every interior is an exterior: let the house open and close after the fashion of being, in accordance with the rhythms of rest and activity, the alternation of days, nights and seasons, the fluctuation of emotions and the succession of the ages of life. Let the fantastic language of dreams and the imagination build structures adaptable to variations of pleasure, mood and atmosphere.

Destined to abolish the rift between the country and the city, an alliance between the body and a regenerated nature will succeed in reshaping the landscape by transforming it into a world of adventure, of marvellous playfulness—a magic garden divested at last of the barbarity and horror that the old world has visited upon it by way of retribution for its supposedly reprehensible charms.

Without setting aside either mobile dwellings, as suggested by the new nomadism, or private sedentary ones, a society founded on association and solidarity will multiply places for meeting and hospitality in the tradition of the caravanserais, wayside inns, gîtes, hermitages, monasteries, béguinages, youth hostels or old people’s homes of earlier days, which for all their merits offered nothing by way of true sensuality.

Article 8b

All human beings have the right to healthy, natural food

1. No one should have to pay with servility, levies or any form of obligation for the satisfaction of the need for nourishment—by which I mean the provision not simply of enough food to sustain a healthy body but that of produce of the highest quality and variety that nature can provide and human ingenuity invent.

2. The camaraderie of the common board and the pleasure of sharing the most delectable productions of the culinary arts dictate that restoration be included among the free public services to be vigorously underwritten by the community, which, so long as money and commerce still reign, will subsidise this while coordinating the distribution sector, suppliers of quality produce, and those master chefs with a passion for their art.

Commentary

The renewal of individual and collective cooking as an art will do away with an ideology of gastronomy that serves only to reinforce corporatism, specialisation, sectarianism, contemptuous indifference to the suffering of animals, the cult of money, respect for hierarchy and subservience to the powerful or would-be powerful.

The right to natural food assumes a consistent approach thanks to which the pleasure of gourmand and gourmet alike is not blighted by the exclusion of disadvantaged social groups, by the ill-treatment of animals killed for food, or by that pleasure’s separation from the other arts and creative activities which in their specificity contribute to general happiness.

So long as meat-eating seems essential for health and a balanced diet, and so long as Stendhal’s view that “I can think of nothing more unimaginative than turning a delightful bird into four ounces of dead flesh” has not become the consensus, the killing of animals must focus on eradicating the brutality and suffering inflicted by hunting, ritual slaughter, and high-profit industrial methods of intensive fishing and factory farming. Just as human beings at the end of life are entitled to palliative treatment, every creature born and raised in natural freedom must be granted a painless and dignified death.

Article 8c

All human beings have the right to health

1. The will to live is the best guarantee of health. Everyone has the right to strengthen that will, if they feel the need and without any obligation to justify this, by means of therapies made freely available in the name of social solidarity.

Commentary

Until now health care has been perverted by an official contempt for the body that has reduced it for centuries to nothing but a machine for production, reproduction, destruction and self-destruction. The medical profession has long complied with orders to keep the body functioning as a physiological and psychological tool whose principal role is manual and intellectual activity, military and sporting competition, the manufacturing of factory and cannon fodder, and the exaltation of a spirit presiding over a shit-heap. We have had no therapies other than those dedicated to keeping the body well oiled and well adapted to the rhythms imposed by the laws of the economy.

It is precisely this conversion of the body into a machine which, by provoking premature wear and tear, causes all kinds of disturbances, dysfunctions, anxieties and illnesses. Nothing wreaks greater havoc on life than work, whatever the area upon which it visits its ravages.

Whole generations ignored and repressed the inclinations of their own bodies, so thoroughly were they taught to deride the body as nothing but an object. So fiercely were the body’s feelings beaten down and its desires corrupted that the language of suffering was the only language left to it in which to make itself heard at the very place where its alienation was silently overwhelming it.

2. Free health care, which everyone has the right to claim, must not nourish the essentially religious belief in the inevitability of illness, nor perpetuate dependency on remedial practices advanced by the medical market, by narco-pharmacology or by those who offer miracle cures. Its sole justification must reside in a preventative approach which views and treats illness as the expression of a warped life and charges medical science with the task of offering essential help to a deficient will to live.

Commentary

The right to health is a simple corollary of the right to happiness. Nothing has as much power to create and restore health as that vital impulse which no one lacks at the outset save in the event of birth defects, which genetic engineering is on course to remedy. Medicine becomes just a last resort once individual awareness begins to hearken to the body apprehended as living, sensitive, creative matter speaking with the voice of its fulfilled or thwarted desires.

Is not the combination of so many interests hostile to the propagation of happiness good reason to mistrust not only those who peddle cures but also those who so eagerly solicit them? Have we not reached a point where we blindly trust in the business of illness, whereby the medical profession and the narco-pharmaceutical multinationals profit from those maladies which it is their mandate to heal but which economic logic enjoins them to propagate in one form or another?

Somewhere between therapeutic efficacy and market-driven parasitism, medicine works to prolong and render more comfortable a survival that the evil inherent in the absence of real life continually undermines. This is why medicine’s dazzling progress coincides with a cavalcade of strange ailments, new pandemics, and diseases once thought eradicated.

A morbid complicity has sprung up between therapists delivering their cures and a host of patients who find value in their illness and are secretly infatuated with it, because, with its promise of death, it breaks the deadly monotony of their existence. Fatalism serves the aims of the market better than a resolute search for the best for oneself and others.

3. Just as educational mentors feed the curiosity of children and adults, health counsellors should be called upon to decipher and teach the language of the body and familiarise everyone with it so that they may guard against pathological conditions. Though capable of calling on natural and chemical medications, as well as on advances in biotechnology and surgery, such counsellors will make it their heartfelt priority to wrest these away from the profit motive and press them into the exclusive service of the fight against suffering, fear, decline and death.

Commentary

We are poorly educated in the art of reading the indicators, manifest in maladroit and unbalanced movements, in thoughts and in behaviour, that signal the onset of disease and identify the threatened organ. As much as medicine under the new economic order buttresses its policy of restoring health by deploying antipollution measures and embracing clean energy sources, organic agriculture and a healthy environment, it will still fail to break the chains of the cluster of prohibitions opposed to the life forces instilled in us from childhood.

Illness is an inversion of the will to live. We die of having, at one moment or another, involuntarily summoned disease and death. Although the advance signs may appear at the very place where the aspiration to life has suffered the cruellest wounds, this does not mean that the patient is to blame, as claimed by the vile principle according to which death strikes at the spot where a sin was committed. Those signs show rather where to apply the balm of gratification, where to bring the fullness of being alive into play through a flow of pleasurable sensations, feelings of happiness and joyful emotions. The time of unreserved pleasure undoes the knots of distress that the time of profit has spread throughout the organism.

We have more need of poetry than of books of remedies and prescriptions. The disharmonies of the body are an invitation to voyage. They spur us to rediscover a state beyond the divisions that deform us, a symbiosis between human beings and the elements that constitute them: water, earth, fire, air. The paths of the body and the earth toward regeneration are one and the same.

Article 8d

All human beings have the right to comfort and luxury

1. The legacy of consumer society includes a number of inventions that make life more agreeable by automating bothersome, monotonous, repetitive and tedious household tasks. Luxury consists in so perfecting these devices that they leave behind the context of survival for which they were conceived and contribute to the playful construction of situations by desire and destiny.

Commentary

Comfort and luxury have hitherto been part of the decor of the will to power, the cult of money and the empty pursuit of appearances—a decor where having claims to compensate for the absence of being. Consumerism has filled the world with an accumulation of tawdry miracles which underline ever more poignantly our exile from our bodies and the dehumanisation of our everyday surroundings and glacial landscapes.

The project of establishing the primacy of our desires over the economy means a reinvestment of technology, architecture and decoration in an art of wonder destined to subject the prospects of country, city and home to the dictates of the passions and their harmonisation. Thanks to the management of atmospheres and the mobility of settings, objects will retrieve all the attraction, charm, mystery and dreamlike power deposited in them by the experience of their creation, their artisanal fabrication or their serendipitous discovery.

Article 8e

All human beings have the right to free modes of transport set up by and for the community

1. Everyone has the freedom to use without charge all existing forms of transportation, and to create new ones which harmoniously combine usefulness and the pleasure of the senses.

Article 8f

All human beings have the right to the free use of natural resources and natural energy

1. Everyone has the right of free access to the gifts of nature restored to their pure state, reconstituted in their abundance and liberated from the logic of profit which has rarefied and polluted them. Societies in the process of humanisation are entitled to enter into fresh compacts with water, air, sunlight and the earth, and to draw from them forms of energy that are free and inexhaustible, conducive to general well-being and the excellence of a life-enhancing environment.

Commentary

Exploitation has exhausted nature by wresting away the manna it offers with such exuberance, commodifying it rather than allowing it to be fruitfully nurtured as it should be by each and everyone. The decline of the old economy will usher in a new kind of gathering. By drawing on the technological armamentarium produced through continual anarchic development, the new economy will be able to build on the profusion of good things that the earth so generously provides on behalf of mankind as a whole.

2. A mode of production based on renewable energy will inevitably rid attitudes and behaviour of the old reflexes of price calculation, quantified exchange and the quid pro quo. At its core is a principle of free provision which must have universal application, for it is in spontaneous harmony with the life forces that the economy of survival tabooed from the very start for its incompatibility with any form of recompense.

3. The true measure of affluence is less the sheer quantity of goods and public services than their quality and their unrestricted availability to all. Human civilisation cannot be gauged in terms of possession but only in terms of its capacity to express, through its inventiveness, the wealth of people every day more aware of their will to live and their ongoing development as human beings.

Article 9

All human beings have the right to permanent control over scientific experimentation so as to ensure that it serves human beings and not commodities

1. Thanks to its exploitation of humanity and of the earth, a market-based society has left us a fabulous legacy of technical paraphernalia. It now falls to a life-based society to retrofit this legacy in the name of human progress.

Commentary

Separated from the living forces, the tool has been fetishised. It has laid hold of its own totalitarian field of action, which is of a piece with the totalitarianism of money. Though once nothing without the human beings who made use of it, it has become everything, excluding humanity from its functions.

The project of mastering life itself, exemplified by genetic manipulations, cloning, the production of transgenic animals and plants, the sequencing of the human genome and gene therapy, might be of some good to humanity were it not in bondage to an economy which makes arable land barren, pollutes the oceans, devastates fauna and flora, and treats human beings as commodities.

There is a mania for technology which, much like business speculation, harbours a cancer whose metastases are a threat to the world. But its frenzy can no longer conceal the emergence of energies, drawn from nature, destined to fuel a return to the body, to the earth, and to life. The final assault launched by the autism of the financiers against the redoubts of the truly human—money-free relations, imagination, poetry, creativity and the consciousness of the life forces—is on the brink of collapse. Beyond the demented abstractions of having, the desire for being is asserting itself with its infinite demands.

Against a science of life as something to be patented and sold, let us champion a science of life as something to be lived and refined. A vast realm of potentiality is emerging slowly from the night and fog in which it has been cloaked by the despotism of market logic and the dichotomies of the mechanised body.

A consciousness that everything has hitherto predisposed to lethargy is awakening and planning to overturn the perspective imposed upon the world by the power of the economy. After centuries when peoples attained well-being only to be dispossessed, just as the absolute monarchy of money cynically proclaims its contempt for the earth and for animal species by dooming them to a new flood, the idea is dawning that the tool in its broadest sense must reenter the service of humanity, that it must no longer be detached from the hand, nor the hand from the body, nor the body from consciousness, nor consciousness from the unity that reconstitutes between the individual and the self the individual’s union with the world.

2. The mobilization of natural and renewable energy will usher in a new era, defined by an alliance between mankind and the earth, that opens the door to the replacement of exchange by the free circulation of goods, profit by altruism, the violation of nature by love for it, and the planned depletion of life by a life that is inexhaustible.

Commentary

As the slave of market requirements, speculative and experimental science has reduced life to an assemblage of dead components. The world and mankind have thus become objects of analysis and manipulation for physics, chemistry, mineralogy, biology, botany, zoology, psychology, medicine and information technology. The contempt of mind for matter has led sciences and knowledge into two kinds of deception: their reputations are usually built on a lucrative fashionability, and they shore up survival to the detriment of true life, whose destruction they thus further and consummate. In accordance with the logic of profit that rules them, the worst pays off the best.

Future citizens’ collectives will not only exercise their right to oversee research laboratories and workshops where new technologies are developed: they will also win over the keepers and creators of knowledge despite their long subjugation to the dictates of the market and to their own love of power, thus averting any repetition of such aberrations as the splitting of the atom, “Star Wars” programmes, and petrochemical, bacteriological or climatic pollution. They will see to it that innovations thrown up by military conflicts, competitive clashes and power struggles are stripped of their destructive capacities, and, in general, they will strive to direct inventive talents to the growth of a social well-being that fosters individual choice.

3. No discovery, invention or experience is without value, nor is it harmful so long as it answers to a consciousness of life and not to a quest for profit. By the same token, no science can serve mankind unless those who possess knowledge let themselves be guided exclusively by the demands of their own humanity.

Commentary

It is not scientific research per se that provokes our reservations and our opposition, but rather the response expected, not to say exacted from it by an economy whose need to exploit nature and its creatures hardly works to their advantage. Our quarrel is not with the subvention of scientific work as such, but with the terms of a contract that subordinates all expected results to the logic of profit. It is pointless to seek ethical justification for a science determined in this way and thus bound to serve the will to power, not the will to gratification.

Until simulation and virtual investigation reach a point where they completely eradicate the need for it, experimentation on animals will continue to raise a fundamental question: how can the insensitivity that the vivisectionist inevitably exhibits toward the suffering of animals fail to work against the sensitive intelligence so indispensable to the understanding and safeguarding of health? The manipulation promoted by technological ideology inevitably transforms the subject into an object sacrificed to the inhumanity of good intentions. The case of the scientist Baron Guillaume Dupuytren, who inflicted abominable suffering on his hospital patients in order to refine surgical technique, should prey just as much on the conscience of doctors as the piously condemned barbarity of Nazis treating men and women like laboratory animals.

It is high time scientists began to worry about the death wish to which they are so hospitable. How have they ever allowed the great benefits of electricity to depend on the perils of nuclear power? Can any consciousness of the life force be retained by psychotherapists who surrender the entire pharmacopoeia and all its benefits to pharmaceutical lobbies who make lavish profits from the propagation of stress, aggression and pathology? What can induce someone charged with enhancing levels of health to prompt a disturbing deterioration of the immune system by overprescribing medication in countries where the premature mortality rate was formerly relatively low? What trace of human feeling can be found among phenomenologists who hunt among genes and embryos for the secrets of the body’s regeneration, even its immortality, but shamelessly hand their findings over to organisations specialising in the sale of newborn babies, to traffickers in genetically modified plants life and mafias trading in every kind of monstrosity?

So long as scientists remain detached from their own lives, disdaining to identify their quest for knowledge with the striving toward humanity at work within themselves, we can only look upon experimentation on human cells, plants, animals and every living thing as suspect, as odiously barbaric, and we shall have good reason to believe that science continues to fight for human survival with a two-edged sword that at each blow hastens humanity’s destruction, and that it offers hope of happiness while robbing happiness of its very substance: embracing survival as the basis of life means turning one’s back on life as source and transcendence of mere survival.

4. The transition from market to human culture contains the seeds of a global renewal of knowledge and the sciences. The enlistment of our knowledge of the life forces in the service of life itself in its infancy, and the era of innovation has barely opened its door to the marvels to come.

Commentary

The exploitation of the world by the economy has assigned to the body and to the universe a mechanical function which tends to correspond solely to its perceived reality. The idea of a God regulating the workings of the universe like the movement of a clock still dominates people’s minds. The growing complexity of the macrocosmic and microcosmic machine has in no way changed the fact that observers’ analysis, however sophisticated it might be, never gets beyond the understanding of a surveyor, of an engineer, of a computer scientist, in short of a mechanic.

The end of the apprehension of the universe through the grid of market reasoning compels science to rectify its bases, its principles, its method. In a single movement it sweeps away both the geometrical representation of the world and the component of death that continues to haunt and inspire its thinkers.

There is no phenomenon that does not relate to terrestrial nature and to human nature. A system of exploitation driven by material and spiritual gain, however, has generally prevented the free exercise of our creative faculties. Human genius has veered off into the science of forcing and ravaging everything piecemeal without ever really discovering anything of that living totality of which we are a part and which the logic of the market and the spirit of the surveyor’s rule readily relegate to the categories of the supernatural, the miraculous and the “paranormal.” The only truly inexplicable mystery, however, lies in a rationality that labours to turn life into economics.

Article 10

All human beings have the right to take pleasure in themselves, in others, and in the world

1. Privileging pleasure in oneself, in others, and in the world is the most convenient way of abolishing all forms of property.

Commentary

Licence to appropriate people and things prohibits any kind of individual or social relationship based on untrammelled pleasure. Be it private or public, property implies prohibition and its transgression, closure and exclusion, the violence of order and that of disorder. In the form of tyrannical laws, economic logic has thus consecrated the territorial impulse of predatory animals. The right to pleasure revokes the right to appropriation; although each thing belongs to whoever makes it better, nothing enhances it more than the sharing of its attractions.

2. All humans have the right to recognise themselves as beings passionately attached to their own desires and, thus empowered, to wrench them from the grip of survival sickness, to abide nothing that might undermine them, and to revel in the freedom to strive by every means to refine, harmonise and realise them.

Commentary

The pursuit and realisation of desires depend on the individual’s singularity. While the anticipation of pleasure matures in the deep recesses of the inner life, in that secret garden where sensations are illuminated by consciousness, it is refined only by an unwavering openness to lived experience.

That is why self-awareness and awareness of the world cannot be separated. They partake of a single process in which the perception and the creation of living forces depend on a practice, at once singular and multifarious, that conjoins inner and outer as a unity.

3. Delight in oneself is not a withdrawal but an opening through which pleasure taken in one’s own company is discovered and refined through the company of others.

Commentary

Delight in the self is dulled and denied whenever it retreats to some ivory tower. Life knows no ramparts. It neither raises nor lowers. It has neither modesty nor ostentation. Its strength is sapped as much by display as by concealment. It does not expose itself to the light of day, which would mean its death, but nor does it take refuge in the depths of the ego, where the abyss is waiting to gobble it up.

4. Delight in the self and in others lays the groundwork for that delight in the world which seeks to steer the course of events in a human direction and thus incessantly recreate the reality of beings and things.

Commentary

Pleasure rules out any appropriation of space. It rejects the penning-in entailed by clans, tribes, national and regional States, corporations or patriarchal families.

No geographical boundary, no territory bestows an identity on the individual. Everyone, however, has the right to make the plot of land of their birth, or the surroundings they have chosen as home, into a predilection.

Every chosen landscape thrills. Although its intimacies may be inaccessible to others, this does not lessen the art and the grace with which it discloses its charms to those able to partake of them. A room, an apartment, a house, a field are not properties, they are what is dear to a person open or closed according to affinities, to sympathies and antipathies. They are the athanor in which the transmutation of desire into destiny is mulled.

5. Pleasure is never a duty. There is no such thing as compulsory happiness. An obligation to enjoyment is no less dreadful than its prohibition.

Commentary

The art of pleasure has the power to lend an unsuspected charm to asceticism. Once it can no longer be identified with renunciation, frustration and the pathology of sacrifice and mortification, it becomes merely a matter of the moderation and temperance that provide rest and refreshment in preparation for gratification to come and ward off incoherent or self-destructive aggravations of passion.

Article 10a(i)

All human beings have the right to self-unification

1. Everyone has the right to awaken and broaden their self-awareness by discovering, via the unity of the body and its mental extension, the sensitive intelligence that is shaped by the singularity of experience and thus able to grasp, in their chaotic state, the physiological and emotional materials from which destiny is constructed.

Commentary

Self-unification presupposes a gradual dawning of awareness of the psychosomatic whole, experienced as a transcendence of the dichotomies that labour has imposed on all forms of thought and behaviour. It shows how thoroughly the mental-physical splitting of the body underpins the divisions that are both causes and effects of “ontological” poverty and its deadly repercussions.

Reconnection with an awareness of the body that aims to nourish the will to live is undoubtedly a first step on the way to freeing ourselves from the alienating conditions of mere survival, abolishing the separations which have so long hampered our potential and thus rediscovering our nature as human beings.

2. There is more in us than in all the philosophies. Each person’s compact with their creative capacities is the best solvent of alienated thinking, of mental artifice, of the split between manual and intellectual functions and hence of all the doctrines and beliefs that deploy countless alibis and excuses to disguise hate for oneself and for others. Religion and ideology, though mere playthings of the incapacity to love and to love oneself, have armed the most murderous of purges. The time has come to bring the sham and bellicose heaven of ideas back down to a pacified earth.

Commentary

It may be inferred from the genetic inheritance of the body that consciousness, whereby individuals experience themselves as living matter, also enshrines a more fundamental awareness, organic or perhaps even cellular, thanks to which a sensitive intelligence can apprehend itself as both an emanation of the will to live and as a unique will to bend circumstances in accordance with desire.

Article 10a(ii)

All human beings have the right to be themselves and to cultivate awareness of their own uniqueness

1. The right to be oneself is a right which everyone assumes as a subject. Its effect is to make the reduction of human beings to exchange value, to commodities, or to objects of manipulation impossible. Differences between individuals depend on the different ways of living they choose. They must not be confused with the classifications on which agrarian and market cultures rely to draw convenient distinctions within their societies in accordance with the hierarchies that serve their systems of exploitation: degrees of power and wealth, of skin colour, age, sex, character, geographical origin, social standing, family lineage, or state of health (strength, weakness, physical or mental disability).

Commentary

Every subject treated as an object has nothing but an unhappy consciousness of their mutilation. To claim one’s singularity is to aspire to be a fully human subject. Such resolve is alone capable of shattering the reification intrinsic to the economic system. Far more effectively than critical exhortation, it can dismantle the pretences of persuasion and subornation that violate body and consciousness, enlist both on the basis of the most pitiful vanity and march them onto the spectacular battlefields of politics, the news media, culture, advertising, and religion.

2. Being oneself depends on both scrutiny and continual searching. It entails a struggle in the present whereby we create ourselves in opposition to a past that reifies us, and a conflict between the part of us that is living and its obverse, which means death. Each person commits to that struggle with shortcomings and advantages inherited from childhood, which continually supply raw material for the daily construction of situations. Ever between shipwreck and plain sailing, we navigate an ocean of endless pleasure under conditions alternately peaceful and wild. Everyone has but one ship and is alone on board. In their feelings, understanding and will, each is quite unique. Nothing undertaken in this connection should be subject to either comparison or judgement. Desire, not necessity, creates identity.

Commentary

The state of survival rules out true individuality: under its sway beings and things are exchangeable and interchangeable, having no access either to time, which flows away and is used up in accordance with the rhythms of labour, or to a space which is just a grotesque grotto where only shadows of real life are discernible.

Individualism is the product of divisions between the individual and himself and between individuals amongst themselves. It is the homage that a person emptied of substance in favour of abstract representation pays to the mass, the social herd. The artificial dichotomy between individualism and collectivism, normal and abnormal, conformist and anti-conformist, banal and outrageous has always served as a trap for rebels, insurgents and outsiders. How can singularity fail to betray itself when it heeds the call for an insubordination that derives its meaning from the very subordination it is said to oppose?

Opinions once deemed strange, unusual or eccentric usually lose their radical character when they seek approval or discredit, praise or insult, or at any rate when they attract indignation or indulgence. Nothing is better suited to the domination of bodies and minds than ideas that need an audience to make them special. Real originality arises solely from a live space—time creating and recreating itself.

3. Everyone is entitled to choose their own pleasures according to the inclinations that their history has embedded in them and that they can unearth so as to heighten gratification. Beings who conflate their personal destiny with the global project of humanisation are as one in the multiplicity of their desires. The plurality of choices offered by the will to live is the foundation of the extreme variety of human beings. The desire to go everywhere within oneself and with oneself abolishes the barriers raised by the mind against the enjoyment of the body and finally shatters the character armour to which the state of things has for so long reduced the personality.

Article 10a(iii)

All human beings have the right to authenticity

1. Nothing contributes to the pleasure of loving oneself like truthfulness without reservations, self-knowledge without evasions and self-recognition in the chiaroscuro of desire. Such voluptuousness is incompatible with whatever claims to express it in the idiom of the spectacle. It dispenses with self-admiration and, as a consequence, with any scorn or self-hatred—attitudes which never fail to incite the scorn and hatred of others.

Commentary

The pursuit of authenticity implies neither resignation nor contemplation. It fosters neither acceptance of oneself as one is nor the rejection thereof—both postures which in one sense or another give house room to character armouring and the denaturing of the body.

Authenticity encourages neither confession, nor withdrawal, nor vanity. It strives rather for the clear-eyed view that an awareness of our desires can teach us to adopt without guilt or preconception vis-à-vis the jumble of our pleasures and dissatisfactions. It participates in the alchemy of the individual Great Work in that it makes for awareness of the living matter which is that work’s clay but envisages its transmutation without exaggerated concern for a successful outcome. It is thus a factor in the transcendence of egocentrism, of the self in its raw state, suffering from a lack of refinement and infatuated with its unhappy consciousness.

Kleist’s remark that “I can be happy only in my own company, for that is where I am allowed to be completely honest” points up the prohibition that social alienation places on the pleasure of being oneself. The inauthenticity to which we have been condemned ceaselessly instils corrosive doubt at the heart of each individual’s unique genius. How often the means whereby we hope to satisfy a wish appear to be inaccessible even though they are actually in our hands!

2. Authenticity is a safeguard against denaturation. Self-love teaches us how to accept ourselves as we are so that, thanks solely to the strength of desire, we may become what we wish to be. This is an art unencumbered by either credit or discredit. All it does is disentangle confused sensations and purge living matter of its dead elements by exposing it to the heat of desire and thus transmuting it.

Commentary

Concern with appearances has come to rule the world because it is the cast shadow of the will to power. In a society where the art of survival consists in getting adjusted to predatory instincts and techniques, there is no creature so small as not to scheme somehow to get bigger, no bumpkin so powerless as not to seize a morsel despotism if presents itself. Scorned and shackled, the merest helot dreams of being a tyrant.

But those who respect, confront and seek themselves have nothing to prove, nothing to show off. Living an authentic life makes social rank, pedigree, prestige, glory and renown matters of indifference. Those who hold themselves in an affection neither limited nor complacent are blessed with a natural amiability toward others.

Everyone is free to disclose or conceal the authenticity of their desires—satisfied, unsatisfied, insatiable or nonexistent. Instinctual impulses are constrained by no obligation to be transparent. People who open up are just as entitled to hide, cloister themselves or roll into the foetal position and go to sleep as they are to express curiosity, risk indiscretion or keep up appearances by reason of convention, urbanity, politeness or a wish not to offend.

True originality means that every individual lights up the world with their sensations and their dreams. Authenticity is a cabinet of wonders where you discover yourself in the greatest variety of guises and where you learn to rearrange your component parts in new and different ways. Secret gardens teach us to know what we want so that we may wish for what we know we want. This is where the project of changing oneself and changing the world takes shape in that full awareness of a fact that should be graven in every memory: nobody ever changes save in themselves, be it into something more alive or something more dead.

Being alone is not the same as being forsaken. There is no inhabited solitude that does not end up inhabiting the world.

Article 10b(i)

All human beings have the right to join forces with their fellows

1. Only individuals who aspire to create their own destiny are equipped to found a society that stands together in solidarity, to make the old dream of fraternity real, and to consign once and for all to the past the dichotomies that divide exploiters and exploited, private and public interests, egoism and altruism, rebellion and the herd mentality.

Commentary

Despite their barbarism, human beings have had the genius and generosity to perpetuate relations of solidarity between one another and to sustain altruism, hospitality and conviviality—those fruits of a vital warmth forever being extinguished by the winds of poverty only to be reborn from the ashes. There is no more important need today than to strip the humanitarian impulse of the sacrifice, the lies and the abstraction that are the tribute it has to pay and the factors that pervert its aims.

2. The bonds of solidarity are a hindrance unless they are willingly sealed by the affinities that animate a common desire for pleasure, independence and individual creativity. Only when the will to live banishes the will to power can groups of people be sure of preserving themselves from the ways of thinking that turn factions, associations, communities and fellowships of all kinds into hotbeds of resentment, hatred and bogus love.

Commentary

Gone are the days when men and women entrusted their well-being to those whose power to ensure it also gives them the power to destroy it. Commitment to the pleasures of life calls for no master, guide, representative, priest, government or God; we have no need for all the do-gooders who help us put up with the sufferings they themselves inflict.

Article 10b(ii)

All human beings have the right to join together on the basis of affinity

1. The open, polynuclear family abolishes forever the patriarchal, monolithic, authoritarian, closed family which was for centuries an object of hatred and a seedbed of contempt for the self and for others. The attentive consideration it accords to desires and to the consciousness of desires exposes us to an interplay of sympathies and antipathies which promotes the exercise of liberty, the refusal of sacrifice and a striving for harmony.

Commentary

Under the sway of the paterfamilias, the family will have constituted the core of a closed-in patriarchal society and its crimes against childhood up until the end of the second and final millennium of the Christian era.

The rapid decline of State power, and of the authoritarian and hierarchical principle of the ruling class and its bureaucratic, military and police apparatus, has precipitated and in turn been accelerated by a mutation of the family whereby women and children, hitherto ignored, misunderstood, scorned and oppressed, have emerged as the touchstone of a widening sociability and an exemplary consciousness.

The hermetic family was a forcing ground for fanaticism and neurotic rebellion. Within it the will to emancipation was repressed and stunted and generally bogged down in conflicts over precedence and the ragings of the will to power.

Mocked for their generous candour, their sensibilities brutalised, children became sullen and embittered under the yoke of parental despotism, the cold indifference of adults, their gratuitous castrating love and their vile emotional blackmail.

But the tribal, clan-like, authoritarian family is a thing of the past. With it have disappeared the fixed rituals of initiation, the weight of traditions, the rites of passage, and the harassment humiliation which squalid notions of education deemed necessary for the making of a “man.”

As a place of emotional nurture and learning, where the child opens out to life and the world, a family emancipated from its age-old defects teaches parents to behave with more humanity and intelligence than their own upbringing displayed. Thus instructed in the importance of an education guided from the child’s earliest years by a profusion of love, they strive to undo the ties of blood and replace them with creative interaction between harmony and disharmony, to deploy the full array of sympathy and antipathy, and to modulate the boundless range of bold new encounters and experiences with life’s resonances, so that the art of loving oneself and loving others may assume varying forms, as shaped by discernment and imagination.

2. In place of the social contract which has always been imposed on us, our goal is a society of solidarity and human feeling founded upon federations of small groups where a consciousness and knowledge can develop capable of defusing all stirrings of disaffection and any fits of hostility or tendencies to emotional withdrawal. The distance required by individual independence should no longer be a separation as it was in the past; once the sovereignty of life prevails, fluid affinities come into being.

Commentary

The right to elective affinities rules out exclusionary practices, save where these of a playful nature. Once a life-embracing society has created situations apt to discourage the return of factions or isolationist and authoritarian communities, free rein will be given to that play of contradictory options and rivalries, of preferences and counter-preferences, which is part and parcel of the diversity of life.

Article 10b(iii)

All human beings have the right to replace State governments with a world federation of small local communities where individual excellence will ensure the humanity of social life

1. Inhumanity is a matter not for discussion but for rejection. No majority has the power to dictate barbarity. The human choice of a single individual carries more weight than the inhuman decision of many. Quality of life abolishes the dictatorship of number and quantity.

Commentary

Never until recently has the resolve of the single individual so clearly demonstrated its power to unseat tyrants and destroy their arbitrary will, even to nullify those forms of oppression most firmly buttressed by custom. What has thus become plain with regard to the rejection of despotic regimes is now beginning to apply to the construction of situations favourable to the refinement and development of the life forces.

The citizens’ organizations to which market imperialism has given rise in opposition to itself throughout the whole world have laid the foundations for a direct democracy in which the citizen will necessarily give way to the concrete individual. It is time for the struggle against inhumanity to take second place to projects for society in which the humanisation of the world and the humanisation of the individual become one.

Affinity groups, the harmonious and passionate associations imagined by Charles Fourier, fell short only inasmuch as they were conceived in the heyday of a capitalism whose demiurgic ardour continued to inform all hopes for the future.

The decline of the economy of exploitation and the evident failure of its diverse forms of government from despotism to parliamentary democracy has now discredited every type of social organisation ever adopted from the agrarian revolution to our own day. Conglomerations of individuals stripped of the pleasures of life, condemned to the herd state and reduced under the cloak of civilisation to the wretched fate of animals, are a thing of the past.

We are resolved henceforth to take none of the paths that lead to the concentration-camp universe of masters and slaves. The reign of the numerical transforms everyone into the blind object of a providential bookkeeping that presides over our misery. Quantitative cretinisation has always used democracy to impose the worst dictatorships.

The proliferation of small social structures where knowledge of people and things enhances the quality of relationships would seem to be the best response to the call for a society aspiring to humanity.

Where there is basic agreement on the absolute sovereignty of life, every kind of debate is permissible. Sensitive intelligence routs the herd mentality. The human trumps numbers and has the right to declare any inhuman choice null and void no matter how great a majority votes in favour of it. We reject all barbaric and death-promoting policies however massive the support they garner.

Article 10c

All human beings have the right to an alliance with nature

1. The alliance between nature and human beings, who are its fruit, marks the end of an economic system based on the combined exploitation of both. After millennia, it renews the symbiotic relationship between mankind and the earth. It ushers in an economy of the gatherer kind, similar in its principles to that of pre-agrarian cultures but brought into the modern world through the development of free and renewable energy sources and through the reconversion for human benefit of techniques that have often presided over the transformation of the world at the expense of human beings. Such an economy presupposes the alliance of all individuals with themselves as creators permanently called upon to take up the challenge of the impossible.

Commentary

The plundering of natural resources has made excessive use of machinery in a permanent war which pits human beings against their environment. The accelerated, almost spontaneous growth of technology has managed to sterilise the planet, pollute the air, spread lethal radiation, disturb climatic cycles, alter metabolisms, multiply epidemics and epizootics, and threaten species with extinction. Economic behaviour has denatured human beings and the earth by means of an involutive alchemy which has changed the dawn of life into a kind of crepuscular survival. As vigorously as this behaviour may be contested today, it continues to maintain fear, hatred and scorn for life itself among those who commit themselves to an opposing profession of faith but remain separate from themselves as followers of a religious cult of life, worshippers of a nature capable of destroying mankind along with its monuments, ecologists of universal compassion, militants of apocalyptic subversion—all desperate but resigned critics of a world that is devouring them.

2. By contrast, the fight for quality is the sole authentic response to the demographic challenge. Only the human quality of the everyday landscape, of productive energy sources, of consumer goods and of individuals themselves can save a species committed to a quantitative proliferation controlled solely by visiting death upon the excess population.

Commentary

For millennia the claim that the community can be saved by sacrificing the individual has dehumanised societies. Useful as humans were for generating power and profit, and save for the reprieve that they granted the commodity, and that the commodity granted them in return, they were otherwise perfectly useless. The pitiful means of subsistence accorded the greatest number never grew in quantity without a corresponding decline in quality, thus creating a balance whereby superfluous commodities eliminated themselves as they eliminated the demographic surplus. Survival has always been paid for in the coin of death.

3. Nature devoid of human consciousness is but the chaotic bubbling of life in a savage state: creative in its exuberance, destructive in its proliferation. It falls to human beings to influence the luxuriance of life so that, saved from panic-stricken and mutilating inversion, its creative function may inspire and serve the creation of the human by human beings themselves. Everyone harbours a propensity to nourish the whole universe of things and people with their own substance. It is a matter of learning the secret of the never-tarrying spring, and of mastering the art of drawing and using its water with moderation.

Commentary

By ravaging the soil, the subsoil, humanity and the human environment, the universe of the commodity has encouraged rampaging maenads, drunk on a life without utility, to unleash an orgy of murder and devastation. Survival is a panic state, precipitated by the prohibition of life, that calls upon death to compensate for what it lacks. It is exemplified by those populations, condemned to poverty and obscurantism by the anticontraception policies of patriarchal and religious regimes, for whom infant mortality, famine, internal wars, massacre and genocide create a stasis cynically described as natural.

4. Alliance with nature implies a rediscovery of, and a new approach to animals and plants, which should be apprehended in their particularities and their potential action as the very heart of the living world. Even the apparently inert matter of the mineral realm and of artefacts harbours a form of life that entertains an osmotic relationship with the human, has a way of transcending the fetishism of the object, and is repeatedly evoked by the power of dreams and of the imagination, where things too have their language.

Commentary

A sensitive intelligence directed at the animal, vegetable and mineral realms from which we sprang and which still act and react within us, allows us to grasp in a fully rational way manifestations once described as supernatural because, on account of the discounting of human strength, they were attributed to some God or spiritual entity. Such an understanding illuminates the vital energy that moulded us from the magma of the origins to our own day and opens the individual consciousness up to a flood of elements which it will be the task of the science of desire and of destinies to transmute.

Article 10d

All human beings have the right to reconciliation with their animal nature

1. There is no progress on the road to the human without the perception, identification and assumption of that animal side which is naturally present in humanity but which, when repressed and provoked, can erupt and turn man into a wolf to man.

Commentary

Trained, tamed and spiritualised according to the demands of the economy, humans have always envied animals their freedom to satisfy their natural needs as they will. The obligation to restrain passion so as to labour in compliance with the law of profit leaves them continually suspended between forbidden pleasure and a compulsive urge to transgress. Emotions repressed inevitably explode in outbursts of savagery.

Explosive frustration has written the history of individuals and of peoples in the blood and sperm of the most perverted bestiality. In exploiting and sacrificing animals, humans head for an inexpiable vengeance: whenever they act in this way, they destroy the animal in themselves and thus prolong the age-old sacrifice of the life forces.

Yet unlike animals, which are obliged to satisfy their needs by adapting to prevailing conditions, human beings have the privilege of being able to create the conditions of their own satisfaction. Until now the renunciation of this privilege has lowered them, so far as the freedom to gratify themselves is concerned, to a level beneath that of animals; only on those rare occasions when they exercise the subtle art of refining their pleasure are they elevated above the beasts.

2. Affection for animals is inseparable from the affection shown by human beings toward their own animal nature. It upholds the specificity of animals and distinguishes it radically from that of humans, thus obviating the sort of dubious love or pathological compassion that is somehow supposed to make up for human contempt for animals but can only overwhelm them with an anthropomorphism at odds with their real inclinations.

Commentary

The spirit of profit and predation which unquestionably distorts the relationship between humans and animals has provoked an opposing position whereby charitable and animal-loving solidarity make animals into agents of redemption and alienates them by burdening them with inappropriate love. Humans who claim a specific nature for themselves should seek to safeguard the right of the dog, the cat, the ant, the tiger or the elephant to belong to a nonhuman species and to obey inclinations which are substantially different from their own. Nor should the same right to particularity be considered irrelevant to efforts to restore life on the planet in all its aspects and in every possible physical setting.

Every creature has the right to exist. And there is none so paltry, so monstrous, so fierce or fearsome or nightmarish that—just like plants in the wild, no matter how poisonous or parasitical—does not possess its own beauty and usefulness. The same goes for trees, stones and natural places. Replace the empire of profitability with the perspective of universal pleasure, and in the eyes of human beings there will be nothing that incurs exclusion, nothing that does not promote pleasure in accepting or in being accepted as part of the source of all wisdom and all temptation.

Living poetry is the Orphic art of using charm and harmony to appease the forces of death and destruction which haunt us and are unleashed around us. This is the teaching to come. This is the way, in accordance with the alchemy of the future, that the negative will be handled.

3. The right to assume one’s animal nature by way of prompt gratification is a part of a symphony of pleasures, a basic harmony embroidered with the refined modulations that emerge in due time. The desire to throw off restraints, to obey urges, to abandon oneself to natural exuberance, to get drunk, to gorge oneself, to give the rutting instinct free rein, to make love more ferarum, in the manner of wild beasts, frees and strengthens the vital energy which human feeling must preserve from any incursion of its mortal enemies, namely the old reflexes of death, rape and predation.

Commentary

A music of the passions animates the body and governs its rhythm night and day. It is doubtless the source of the songs of joy and pain from which melody, dance, and instrumental resonances draw their inspiration. Rocking, swaying, shaking, leaping and falling, slithering and coiling up create a profound symphony that is enhanced by the play of modulations and harmonies. The urge to stuff oneself with food fosters the desire upon which the culinary art strings its variations, while the genital drive is inflamed by the tenderness and subtleties of love.

4. The secret of the life force is the alliance between human consciousness and the violence of the wild beast protecting its young. Reviving the animal power within us is a way of endlessly kindling the fire whereby the elixir of life is derived from the first stage of the alchemical magnum opus, where survival stirs and stagnates.

Commentary

As market culture implodes under the self-destructive effect of its totalitarianism, we are learning to take our leave of an ice age in which human beings have lived with the chagrin of insufficiently resembling natural animals and being only too much like denatured ones. With the decline of the spirit of castration and its grievous victories over living matter, we are about to discover an energy, in its pure state, that is destined to refine and fortify that matter.

5. The end of the practices and reflexes of predation implies the disappearance of hunting as an act of capture and slaughter. Its transcendence inaugurates the an ethological adventure and the exploration of a nature revealed for the first time as living matter enclosed within us just as we are enclosed within it. The refusal to destroy, to oppress, to exploit, to dominate and to inflict suffering partakes of the passion to enchant and let oneself be enchanted that will most surely preside over the equilibrium of the different species by rebalancing their environment and respecting their specificity.

Commentary

Hunting was the means of survival transmitted by carnivores to human beings when, at a very late stage, they added animal flesh to what was essentially a vegetarian diet. Spurred by a competitive economy based on force, cunning, rape and crime, it channelled the death drive and repressed sexuality into a free-for-all of mayhem and slaughter. It perverted the chasing games of childhood and of a peaceful nomadism, games whose wonder, whose “sweet capture of love,” whose surprise, and even whose fear well deserve to be reinvented.

6. As indispensable as therapeutic urgency or incompetence may make them appear, vivisection and experimentation on animals stem from a barbarity unworthy of human society: life is not enhanced by the sacrifice of living creatures. We are only too familiar with the outcome of technical progress achieved at the cost of suffering and death. Behind contempt for animals lies contempt for human beings. Debates on the need for food procured through the slaughter of animals should never overlook this.

Article 11

All human beings have the right to construct their own destiny

1. Weary of having obtained only misfortune, haphazard pleasure and ephemeral joy from Fate and its Gods, we are resolved to take our moments of happiness, exceptional though they may be, as the bedrock for our irrepressible desire to multiply and perfect them. The poetry to come will have the privilege of creating situations that fulfil our desires without dooming us to painful compensation. Poetry will be made by one for all and at the same time by all for one.

Commentary

Up to now we have lived according to the principle of an inevitable fate that assumed inborn human weakness and godly omnipotence. Forms of government abstracted from human life and in opposition to human aims persisted for millennia before imploding over recent centuries, proceeding from the twilight of the Gods to the collapse of bureaucratic and financial hogwash. Our earthly destiny, which decrees that henceforth it will fall to every individual to become human by weeding out the territories of desire, has already invalidated the last effects of the old mandate of heaven.

2. The life yet to be created will be an adventure not without risks or immune to deviation, but at least we can rely upon the will to live and its consciousness for a strength that can safeguard us against the suffering, dread, and physical and mental decline that are the lot of those who passively accept the decrees of a fate without purpose.

Commentary

From childhood on, the adventure of existence owes the sureness and firmness of its first steps to a drive for life that only love and human consciousness can protect from perversion. Nothing turns out to be impossible for anyone who learns to identify their personal fulfilment with the ineluctable advance of life forces.

Stripped of its original fatalism, the es muss sein (it must be), which Beethoven made his leitmotif, ceases to foster submission and instead becomes part of a stubborn will, an inexorable determination to brand circumstances with the marks of our desire. For this reason we pledge to introduce an element of personal predestination into fate that can only enhance its final form.

We cannot rule out traps or pitfalls; we can only hope to have enough strength to free us from traps and enough foresight to avoid pitfalls.

The danger is all the greater on account of our exaggerated inclination to fear it and our too feeble resolve to subjugate it with poetic power. Such is the wretched attitude which our integration into the old world instilled in us from birth, sowing phobias in children that adulthood reaps in the shape of anxiety, nightmare and mental disturbance. The first hours, the first months, the first years of life can never be too vigilantly protected and cherished.

3. Desire is the motor of destinies. When it proceeds from an abstract will, wishing for the happiest of fates to befall us at every single moment exposes us to the disparagement that is avoided by the kind of desire that is anchored in the body, is well schooled in making itself plain, and derives from its emotional exuberance the best reason for not repressing that exuberance itself, as it was once enjoined to do from all sides, but rather to concentrate its power, to control its impact and direct it toward the achievement of its aspirations.

Commentary

The way individuals deal with the daily flux of events suggests that they continually act like alchemists, ignorant of the forces that manipulate them and unaware of their own ability to influence them. The fable of the sorcerer’s apprentice would repay a literal interpretation by anyone who claims to be overwhelmed by the vicissitudes of fate.

Most people unknowingly surrender themselves to a muddled and changeless alchemy whereby fascination with success and failure prevents them (to revisit the traditional stages of the magnum opus) from getting beyond the initial, black stage, with its corruption, dissolution, unhappiness and self-negation, and proceeding thence to the red, where, after the fashion of the philosopher’s stone and its tincture, the potency of all the passions fuses and engenders the child of desire pledged to govern the order of things.

If the majority do not detach themselves from actions shot through on an everyday basis with the vices of commerce, rivalry, competition and ambition, is it any wonder that they fail to achieve their aspirations and, more often than not, provoke exactly what they fear?

The chimeras of miracle-working and magic, of witchcraft, religion and faith—with which modern thought is still so deeply ingrained despite their supposed debunking—have merely diverted a quest which must be resumed one day, when life, freed at last from the yoke of the economy, reveals the full potential—hitherto frittered away and reduced to the bare minimum—of the human body’s mental, emotional, physiological and anatomical unity.

Though dedicated in the past to the quest for gold, power or spiritual disembodiment, alchemy offers us a model for self-creation. It excludes no other personal option suggested by the desire to achieve happiness. There is no need to revise the notion of eternal recurrence so long as we assume that the course of a single day may exactly reproduce the course of a lifetime and that the well-being woven into the fabric of a twenty-four span may mimic the unfolding of an existence to come. In other words, a fragment of life may be the whole of a life. There is no better use for dreams than to serve the purposes of pleasure.

Article 12

All human beings have the right to creation and self-creation

1. Creativity is the hallmark of the human being. Its exercise is the only activity that can release us from work and abolish that servile habit of begging for help and assistance which has for so long been embedded in us by man’s exploitation of man.

Commentary

The dictatorship of profit automates labour not to free its slaves but with the sole aim of increasing a capital earmarked in the main for speculation. The first goal of the human society in the making is to confiscate the tools of the profit system so as to free workers from the twin servitudes of labour and unemployment and to provide everyone with free time reserved for pleasure, for desire and for the exercise of the creativity so long masked by day-long mechanised toil.

2. The ability to create the self and to recreate the world is what essentially distinguishes human beings from other species. Since creation is the mode of existence of the life forces, in accordance with which nothing disappears and everything is transformed, it behoves humans to intervene in the process, to subvert the negative residues of the past, to enact, by their will to live, the transmutation of their constitutive elements, and to fulfil themselves by refining and harmonising their desires.

Commentary

By separating individuals from themselves, work has exiled the creative faculties to the margins of lucrative activity: crafts, art, literature, philosophical speculation, imagination and dreams. But even in these realms, assigned to the spiritual as detached from life, creativity is mystified and grievously ungratified. It labours in the field of the spectacle, where artists must elevate their status, sacrifice authenticity to effect, and stoop to please—which is why it is so often spat out like a dying breath. Yet the creative act is sufficient unto itself. It illuminates without aspiring to be a beacon. It gropes its way forward uncertainly, ever satisfied and dissatisfied with its discoveries. It knows neither precedence nor hierarchy: the arrangement of a bouquet, the tasting of an old armagnac, a love affair, a moment’s passion, the serenity of the heart, are unique and incomparable works of art, just like a symphony, a poem or a painting.

3. The laborious tributes now demanded by indispensable production and distribution sectors will one day be amicably shared out in every workplace, and collective agreements will govern shifts from the one to the other in such a way as to avoid fatigue and monotony. The principle according to which no kind of work is as valuable as the creation of the world that will rid us of it is bound to foster an inventiveness able to banish or at least lighten drudgery and afford everyone, being in control of the greater portion of their time, the leisure to develop their creativity and to deploy it in whatever area and in whatever form they please.

Article 13

All human beings have the right to interfere and intervene wherever human progress is under threat

1. No freedom nor law exists, no right private or public, no excuse, protection, reservation or exception that may provoke, authorise, justify or tolerate any action contrary to humanity, be it issued by a government, a State, a nation, a region, an ethnicity, a tribe, a community, a family, a group or an individual. It is everyone’s right to denounce any such stricture and to intervene with the means at their disposal and the help of whatever solidarity it arouses, for no one is untouched by an act of barbarism, even one directed at a single human being.

2. Our best safeguard against the conditions which give rise to inhumanity, and our best chance of banishing it forever from history, lies in the growing humanisation of customs and behaviour.

Commentary

We are embarked upon a transmutation of the past wherein an openness to life offers the best lesson for foiling the traps with which mankind has punctuated history and into which it has fallen time and time again. The broader the spread of the sensitive awareness which is present in childhood and which we must learn to sharpen instead of repressing, the closer we shall come to eradicating the primary causes of barbarism, namely the exploitation of both nature and human beings and the inadmissible conditions produced by the constraints of work, property, religion, ideology, social hierarchy, caste systems, mass incarceration, the dictatorship of numbers, character armouring, and contempt for the self.

Vigilance here consists in eliminating the seeds of cruelty before it becomes necessary to obliterate the harvest. By prescribing the establishment of life’s primacy over the economy everywhere, the principle whereby attack is the best defence makes it possible, ironically, to realise serious savings on the cost of crime reduction. Any number of immediate and enlightened interventions would surely have obviated all the spectacular mobilisations of public opinion and all the deplorable campaigns that include the bills of international racketeers in their bundles of humanitarian aid.

3. Wherever barbarism rages, offering protection to its victims matters less than helping them to protect themselves, so that, ceasing to behave as victims, they may employ every legal and illegal means to obtain their rights.

Commentary

Patronage, nepotism, the politics of charity, the habits of servility and obedience have for far too long fostered passivity, dependence and a complacent inertia, a waiting for help to come from elsewhere. Everyone should know that the most generous aid will work against them unless it is at once pressed into the service of their emancipation. One of the happy results of a general subsistence allowance, which may be funded in part from budgets relating to security, health care and crime reduction, is that the removal of threats of destitution, hunger and homelessness liberates people from fear and blind resentment. Implying as it does neither merit nor demerit, neither favour nor disfavour, such a benefit does not make well-being dependent upon it but instead provides everyone with the material means to ensure their own welfare.

4. No barbarism can be defeated by an opposing barbarism. Inhumanity cannot be fought with inhumanity. Life is denied when it sets out to impose itself with the weapons of death. What contradicts happiness leads to cruelty; only the slow waltz of pleasure in living can save individuals and peoples from the danse macabre into which they are led by pleasure that is dead.

Commentary

The desperate measures to which a society is driven when it is readier to repress the crimes it provokes than to avert them by reforming itself provide the strongest argument for henceforth subduing murderers, dangerous madmen, Mafia killers, or religious and political fanatics by following the example of the zoologist who uses neutralising darts to immobilise wild animals and care for them more conveniently.

Article 14

All human beings have the right to steer toward life what is directed toward death

1. Market culture imparts a propensity to redirect most of the pleasures to which life inclines us, along with the freedom to multiply and refine them, toward failure, morbidity and death. The birth of a truly human civilisation makes us like children who must rely on their still fragile strength and their unsure insight to turn back the woeful tendencies implanted over centuries in the darkest recesses of our being. We have no recourse but to count on that will to live which even the worst atrocities of our history have never successfully breached, and to gamble on the consciousness which stems from that will in order to reverse perspective, put an end to millennia of bestial chaos and usher in the reign of the human being.

Commentary

The promotion of the life forces by enhancing pleasure is the most effective spur to ridding ourselves of the inhuman conditioning that survival sickness passes down from one generation to the next. Pleasure created and taken without reserve and without obligation soothes, purifies and clarifies the wave that rises from the dark depths of the oceans within us, metamorphosing it, as it reaches the light of a new day, into a force that floods the shorelines and washes away the concrete walls of absurd individual and social towers of Babel.

The sacking of the planet by a totalitarian economy cut off from living reality, an economy that corrodes and devours itself from within, has sparked an antagonistic reaction that is discovering a new market dynamism in the production of clean energy and, after so many centuries of darkness, awakening the sense that the art of living is the only art never to have been practised.

2. There is no death instinct, just a drive for life so tenaciously contested that it turns in on itself and screams for blood. Day in day out, in the course of an existence in which a frenzy for making money frustrates the immensity of our desires, everyone lives through moments of doubt, and falls into the darkest of moods, because no one takes the time to purge pleasure of guilt, of its burdensome compulsions, or of its function as a safety valve. And because, too, the art of living has not yet seized the opportunity or developed the finesse to do away with the necessity for work.

3. Life is the only weapon with the potential to abolish the weapons of death. It is a form of violence that undoes the multifaceted violence of exploitation.

Commentary

The conversion of neocapitalism’s gigantic market in technology through a global reconstruction that is human and environmentally sound will bring about the application to peaceful ends of a great many discoveries inspired by the art of war and destruction. It is up to us to ensure that the passage from an archaic economy to one founded on natural sources of energy, on organic agriculture, on an ethic of respect for humanity, and on “clean” commodities, goes hand in hand with the transcendence of the conditions of survival by the creation of life. Dealing with the negative also means preventing considerations of economy, when it comes to getting the best, from opening the door to the worst. Stinting works invariably for the annihilation of being.

4. Life has this in common with the natural environment: its resources are inexhaustible once time is devoted to restoring them. The frantic rhythm of lives doomed to labour has imbued every hour that goes by with degeneration and death. Taking the time to live is the first victory over death.

Commentary

Love of life entails the leisure to extract the leaven of a ferment of new fertility from the sterile corruption which everyone carries around within them. Inasmuch as market humanism lends a human face to religious infamy and political posturing, such fraudulence, once exposed to the dawn of a new day, will become as flimsy as a spider’s web inadvertently torn by someone passing by. Everyone who realises, in the rushing source of the moment, that the nectar of pleasures never runs dry so long as it is drawn from the fountain of life is sure to abandon vain hopes of manna from heaven.

Article 15

All human beings have the right to improve their environment for the sake of a better life

1. The will to construct one’s own existence and the will to shape the world in line with one’s desires are one and the same.

Commentary

The grip of an economy which served its own purposes while acting against ours has endowed the art of adapting to circumstances with an energy which human beings could more usefully appropriate for changing those circumstances to their advantage. But from the past we inherit a feeling of paralysis when it comes to welcoming things that have so stubbornly acted upon us in ways opposed to our desires. So it is not the least of a human civilisation’s tasks to vanquish fear of the self and restore bold desire in everyone.

2. The world is our garden. Preventing its degradation is not a matter of preaching that it be respected, but much rather of fruitfully cultivating it so that the system of exploitation that has damaged it will self-destruct. We shall recreate the universe by embellishing it with our passions.

Commentary

The dominance of a social world characterised by contempt, ugliness and boredom has long infused our attitudes toward the environment with indifference, disdain and disaffection. The spirit of subversion has gone so far as to champion vandalism, upholding our right to destroy, soil and degrade a world which, having been appropriated by those who declared themselves its masters, is not ours. For us to be brought out of our devastating torpor, it took a perception of the scandalous toll of the profit reaped cynically by the economy from the looting of the planet. Even then, we would barely have reacted had the rise of a market for clean technologies not sparked an awareness of the interests of humanity by attacking pollution, paradoxically, on the basis of the profit motive.

Article 16

All human beings have the right to consideration for their sensitivities

1. No one need be scorned, threatened, made to feel guilty, reproached or judged. No one has to tolerate oppression, tyranny or ridicule, and no one should be harassed, bullied, bossed, insulted, derided, sneered at or patronised. Everyone has the right to call upon social solidarity to put an end to the manipulation of all who have power and to the conditions which invest such people with any kind of authority.

Commentary

Contempt for others invariably reflects self-contempt. Some mock character traits by which they are themselves embarrassed; some belittle out of envy; others disdain what they cannot alter; yet others cast aspersions because they cannot esteem or love themselves.

Joy in life removes any reason to stint on spontaneous regard for the life forces in general. To hold that the quality of being human trumps all other qualities automatically excludes recourse to whatever perverts those forces.

2. Sensitivity is the first thing to which the child has a right. It also confers on adults the privilege of safeguarding the childhood in themselves, of increasing its emotional richness and refining its intelligence. It identifies awareness of life forces with the disposition which in our earliest experience moves us to feel and understand the world through the urge to find pleasure and avoid pain.

Commentary

Crimes committed against the sensitivity of children belong largely to the criminal history of market culture. The character-building approach, which by blocking the emotions perpetuates the ascendancy of warlike manliness over “feminine” and modest virtues, has been the root cause of a cruelty that has ceaselessly blighted the relations between humans, and between humans and the different forms of life on earth, with blood and suffering.

We wish to reestablish the right to life through kinds of teaching whereby children learn as they bloom that the pleasure of buttressing life everywhere is more gratifying than the morbid satisfaction afforded by wreaking havoc upon it. Children are cruel only when abandoned to the predatory animal nature that is a part of us, that it behoves human beings to refine but that the spirit of competition has always striven to distort.

3. The exercise of the intelligence that results from the refinement of sensitivity guarantees the transcendence of the logic of the market and of intellectualism, which disembodies thought by abstracting it from living forces. Sensitive intelligence is the core of a consciousness of human culture in that it protects against the mechanical reduction of being and the transformation of the subject into an object.

Commentary

The universality of the economic mechanisms propagated by agrarian and market cultures has inculcated a vision of the world dominated by a mechanical, geometrical and mathematical way of thinking: the outlook of an engineer, a watchmaker or a military strategist who perceives life, the individual and society as a machine whose complexity is no more than that of a combination of camshafts. When called upon to examine and analyse, to dissect, programme or make statistical estimates, this kind of intelligence only grasps a subject by reducing it to the level of an object. When it is not injuring sensitivity, it anaesthetises it. It is an intelligence of predation, not an intelligence of the living being. It tears the very emotions from the body, delivering them up to that individual and herd hysteria which is so easily manipulated by the mises en scène of religion, politics, sport, culture, news media and all the images and that bear the stamp of approval of the ruling order and disorder.

Article 17

All human beings have the right to feel the movements of affection and disaffection inherent in the flux of the passions and the freedom of love

1. Children have no more precious right, if they are to choose their destinies, than the right to receive freely offered affection and to bestow affection on others without reference to merit or reward. Since childhood remains the inextricable root of humanity, it should spur love, friendship, and solidarity to take care never to demand or hope for anything in return. In childhood are forged the conditions which forever rule out the pathetic forms of love perverted: the violation of the body and of consciousness, the ensuing plunder and jealousy, the resort to force and trickery, the will to power and the terrors of exclusion.

Commentary

The mechanism of exchange, which has governed relations between individuals and their selves, and between individuals and others, has turned affection into an object to be traded. The terrible threat of depriving both children and adults of any affection not paid for in the coin of some constraint, obedience or duty almost always perverts love, infecting it with hatred, contempt, resentment, larceny or tyranny.

Has patriarchal civilisation ever known a single man or woman whose existence was not haunted by the chilling and fevered spectre of the mother or the father? Once allied to the consciousness of a mutual independence to be won, the feeling that the woman has no need to sacrifice herself in order to give the gift of life and of her own generosity to her child now implies that no one can either claim her as their property or exercise the sort of emotional blackmail that has for centuries plagued the experience of love with the torments of jealousy and the dread of losing the loved object.

2. For too long affection and disaffection have been trapped in the toils of the boredom, attrition and debasement that the dictates of work laid across the path of countless everyday activities. In contrast to the fatalistic view of love’s inevitable dwindling away, there is an art of its metamorphosis, an ordering of its moments, a sense of the rhythm which, by alternately opening up and closing to the self and to the world, can lodge the variations of desire in a will to recreate it endlessly.

Commentary

The blindness of love is first and foremost a refusal to see it clearly. The ardours of acute excitement are interrupted by an equal pleasure in satisfaction and repose. Passion does not seek unrelenting exaltation. The fieriest flame is not surprised by its flickers, nor is it afraid to disappear and play possum in the ashes. Reviving it endlessly has much in common with love’s fondness for distancing itself from its own transports. Whether this takes place with just one or with several partners is a matter of choice and inclination. Here perhaps lies the secret of alchemy’s magnum opus, for is not love the incomparable fire of the alchemies that distil and refine destiny?

The risk of the loss of affection and the pain that love courts teach us at least three lessons: first, maze and centre are part of the same labyrinth; secondly, the peak of happiness, as epitomised by a shared climax, is not arrived at by a direct route, nor indeed is it ever complete; and, lastly, the vicissitudes of love recapitulate the uncertainty, fear and trembling that guarantee the devil’s company to the knight errant.

Adrift in the lacework of lost loves, we are all too often prone to seek an Ariadne’s thread there rather than in ourselves.

3. What is not transformed is corrupted. The sumptuousness of love is its metamorphosis. The same goes for life. It dries up from stinting and accounting, surviving only by default, magnifying its shortcomings and proliferating wildly until the jolt of panic when its desperate cells turn cancerous.

Commentary

Perhaps love is the name that humans have given the vital force which, locked up in them and in the world, creates and recreates itself without end, attracting beings with its magnetism, compelling them to union, spurred on by the appeal of pleasure, and initiating them with the voice of its ecstasies into the songs of the earth, the waters, the air and the forests, into the passion of animals and plants, and into the body, murmuring spring of a terrestrial Eden.

Taking leave of the old world means abolishing a dialectic of heavenly order in accordance with which decline, corruption and death have been the curse of mankind and of the earth ever since their inaugural sacrifice on the altars of the economy of profit.

Another dialectic, one founded on an alliance between men and women on the path to humanisation and the living forces which are nature’s motor principle is now sharpening every individual’s awareness, above all of a will to live on which the allure of joyous fulfilment confers the power to remove, from desire that is thwarted, from love that is dead, and from the suffering inherent in separations, the seemingly inexpiable mark so deeply imposed by guilt, renunciation, abandonment, bitter and relentless resignation, and the all-destructive belief in an inevitable doom.

The promotion of a life lived without reservations, here and now and on this earth for the sake of an existential adventure that can reveal and explore its infinite potentialities, has the power to dispel all the rosy consolations, in some ghostly afterlife, of the religions of salvation and faith.

Article 18

All human beings have the right to a natural life and a natural death

1. Our destiny derives its meaning from life and not from death. True human civilisation exalts the creative force of the human being. It does away with the degeneracy to which the economy condemns individuals as they generate the conditions of their own foolish servitude.

Commentary

By renouncing the charms of life in favour of mutual exploitation, humans have chosen a premature death which they continually solicit by becoming dead to themselves. The Gehenna of manual and intellectual toil has doomed myriad generations to a fate so wretched that the much-feared final moment has itself been invested with the hope of a deliverance.

Economy has denatured death by denaturing life. The triumph of money and authority over delight in the self and in the world has dispossessed existence of its natural term.

2. Our right to death is not a right of death over us. The alleged death instinct is a product of fatalism, accredited by a profit-driven system whose reward for those who are compelled to maintain it is exhaustion and premature mortality. Restoring life to its natural process means allowing every individual clearly to distinguish their desires, to learn how to make them keener, to realise them, to multiply them, until, sated and satisfied, the wish to leave them behind and let others take on the pleasure of pursuing them thereafter is like a final, elegant and tapering stroke of the pen. What is desired has no end.

Commentary

However justified they may be, suicide, euthanasia and abortion nevertheless fall under the heading of emergency measures which traditional societies are constrained to advocate because of their scant concern for life and its corollary, the inadequacy of the only means of prevention they can conceive of. So far as possible, choices like these should be reflected upon, by those irresistibly tempted to make them, in the light of an observation that is very banal but nonetheless intended to encourage people to protect themselves against unconsidered or hasty decisions: we are often inclined to wish for death only because we do not desire life with sufficient passion and constancy.

There is much for us to learn from those moments when joy fuels the desire to prolong happiness and expand it to the detriment of what stands in its way. Nothing is more likely to be more useful and satisfying to the future of the human race than penetrating the body’s deepest secrets and closing the barrier that market culture, by nullifying most of our everyday actions with the seal of death, has set up.

3. A technological project which aims to prolong our lifespan, to promote rejuvenation, indeed to give flesh by means of cloning to the old myth of the resurrection of the body, can serve human progress only on condition that it prolong the charms of a life devoted to an infinity of desires. It will remain enslaved to market greed if it is confined to a reprieve from the long death throes of an existence condemned to toil, tedium, bitterness, resignation, weariness and disenchantment. Our overriding wish is to associate the construction of a new style of life with the therapeutic concern to push death’s advent to the frontier assigned to it by nature.

4. The ordering of the life forces is the business of human consciousness. The concern to harmonise the species in accordance with a balance of life challenges the statistical balance that poverty, epidemics, war and massacres have hitherto placed in the way of the spontaneous proliferation of flora and fauna and of human society. A further priority is to guard against physical and mental imbalances, against illness, anxiety, stress or emotional disturbance, by combating the economic mechanisms which provoke these and make death the principle of the exploitation of life.

Commentary

That the bureaucratic ice age has so easily reached every corner of the planet, and into the very depths of the individual, is due to the fact that the ravages of the economy have extended their regime of impotence far into those areas normally most resistant to its dominion. Within the fury to combat the dictatorship of commodities lies an aesthetic acquiescence to the inevitability of failure, as if the beauty of rejection brought some honour or satisfaction sufficient unto itself in those who have in any case resolved to die. In this way inertia perpetuates the same old reflex of obedience which has for so long blocked the will and awareness needed to grant life the privilege of initiating a social project.

Article 19

All human beings have the right to base the diversity of their desires on the multifariousness of life

1. From survival the right to life draws only the satisfaction of going beyond it by raising needs to the level of desires. There is no better foundation for the construction of a destiny than those animal impulses which are continually refined and diversified as man’s nature becomes more human.

Commentary

Market culture has denatured desires by subjecting them to a spirit impelled to repress, stifle and constrain the drives of the body—a spirit that has led those drives for the most part to seek gratification down the path of the will to power, where violence, psychosis, sickness and crime form the ordinary barbarism directed by man against his own kind.

2. The desire to live trumps economic rationality. The search for well-being and for the pleasures of the body is the foundation for a human reality with the power to halt the mechanisms of economic reality.

Commentary

The will to live exists as a potential in every individual. The self becomes aware of it as a life impulse through a personal history which records its victories and defeats. Its human progress will be the outcome of desires founded on primary needs, striving for their satisfaction and aiming for their refinement in the plenitude of life.

Article 20

All human beings have the right to choose activity or repose

1. The right to the enjoyment of oneself gives everyone licence to regulate periods of desired activity and relaxation according to their own rhythms and energies. The discontinuous nature of creativity does away with the artificial continuity which work imposes on time.

Commentary

Market culture has subjected time to its imperatives and its logic of exchange and profit. To the day it has assigned the obligation to work and to the night guilty gratification, the chimeras of the unaccomplished, the compulsion of repressed desires, the spectre of an absent life.

To assert the primacy of pleasure over work is to break with the course of an existence measured by the rate of its attrition; to emancipate from time and profitability those periods of activity or rest denatured by work.

2. The development of tools and machines should pursue no goals other than a ceaseless reduction of the hours of labour required for useful production, relief from heavy work, and the enhancement of the pleasures of creativity and idleness.

Commentary

Creativity cannot flourish in the shadow of work; the mechanical tumult with which it permeates most human activities distorts actions and things with a sense of futility which leads to passivity, resignation and despair.

What is not created—and moreover not even produced for the sake of the producer—brings about a devaluing of the self which draws its bitter consolations from a frenzied courtship with death.

3. Pleasure time abolishes money time. Harmonising pleasures with the rhythms of nature gives to both active and passive experience a meaning and fluidity denied them by the conditions of survival and the requirements of profitability. We are on the way to a nomadism of time and space in which day, night, seasons and age—hitherto identified with the course of an existence worn out by toil—will be opened up to the free employment of periods dedicated to movement and to rest, concentration and dissipation, alertness and slumber.

Article 21

All human beings have the right to be idle

1. The right to be idle has for centuries been nothing but an arrangement of labour time granting slaves a respite that increased their productivity. The issue now is to rescue that right from the grip of the principle of exploitation and restore it to the pleasure principle, creative or otherwise. Let idleness be its own justification, never to be confused with the reprieve that fatigue allows the body so as to restore its productive strength.

2. True idleness endows the pleasure of doing nothing with the grace of self-acceptance without guilt, resignation, self-forgetfulness or impotence. Just as rest and play provide children with that slow progression to maturity thanks to which they become what they are and wish to be, we want the sleep of reason and the senses, far from producing monsters, to be the time when life becomes pregnant with itself.

3. The art of idleness consists in refining sloth in such a way that, finding its harmony with the other passions, it avoids a proliferation which by making it ubiquitous would render it odious and destroy it. Nothing is worse than a weariness of heart. The virtue of idleness refined is that it prevents the idleness of desire.

Commentary

There is a deadly kind of idleness that harks back to labour, serving it as a safety valve, and that exploits the body and consciousness in order to produce the same emptiness of being as labour. For every stroke of work such idleness may dispense with, it is liable to compel ten others. It spurns any serious reflection and lets its thoughts descend pell-mell into the toils of servitude and spinelessness, there to become entangled in the web of power. Genuine idleness means the triumph of independence, not the snare of subjection.

Article 22

All human beings have the right to exert effort and to persevere

1. For millennia market culture has imposed an artificial and chaotic regimen on individuals and societies which obliges the simplest surges of desire and the most spontaneous calls for fulfilment to demand unremitting effort. People and things have been positioned so absurdly against life that the project of reversing perspective and granting sovereignty to natural tendencies requires a tireless obstinacy to counter the weight of fearsome inertia.

2. Passion is the engine of the only effort that is worthwhile: to refine pleasure and construct a better life. Passion accomplishes without difficulty or compulsion what the constraint of work produces only with great pain, because passion is a pleasure that at once contemplates and creates itself. Whenever effort frees itself from obligation, it attains the grace whereby, as though inspired by some unreasoned strength, the thing sought is produced through its own movement. In this sense, idleness is the maturity of the effort that brings grace.

Article 23

All human beings have the right to a personal sense of beauty

1. Everyone has the right to regard as beautiful each living creature, each action, object or landscape which they endow with a life of its own. There is nothing of what one teaches oneself to know, love or desire which does not accede to the condition of beauty. As Laclos rightly says, “the manner of being alone holds out the hope of the most delightful pleasure.”

Commentary

Ignorance, allied to inhuman prejudice, has nourished the most absurdly mistaken charges of ugliness against people whose physical makeup, sex, skin colour, attire, demeanour, behaviour, way of thinking, age, social class, property, birth or geographical origin placed outside the norms set up as dogma by tradition. Voguish beliefs and ideas have likewise long cruelly treated such creatures as wolves, snakes or toads, falsely assigned terrifying or repulsive attributes. We have thrust into the horrors of the night, of forests and abysses, all those chaotic, strange and erotic forms whose resistance to the classifications of market logic exposes them to an execration reflecting the psychological regimentation inflicted on a Homo economicus disturbed and frightened by the luxuriance of life.

Only denatured beauties surround us. The elegance of the pyramids, of cathedrals, temples and palaces oozes the blood and suffering of those who built them, ground down day after day for the splendour of a symbol. As for works of art, there are few that do not reverberate with the screams of rage of artists powerless to construct a destiny to match their palette of desires as they harmonise sounds, colours, gardens, stones, fabrics or words.

2. All art partakes of the art of living. What do criteria of beauty and ugliness matter if they are sullied by a lack of understanding of, and a contempt for the life force? Inhumanity is neither beautiful nor ugly, it is merely intolerable. On the other hand, everything is beautiful in the one who loves or is loved. It will take a mountain of love for future generations to strip the masterpieces bequeathed to us of their infamies and betrayals. But such will one day be our act of recognition for the artists of the past: by obliterating the sacrificial stigmata that blemish their works, we shall restore to their art the majestic humanity to which they aspired with or without hope.

3. The erratic progress of desire, the quest for love of the self, the call of adventure—all of these recognise a right to the pleasure resident in the ugly, the flawed, the unaccomplished, the insufficient: this is the pleasure to be found in the sketch, the rough draft, the incongruous brush stroke, the false note—in short in that existential baroque art which enjoys each moment of its making without concern for a goal, getting lost in extravagance with no certainty of finding its way back, and for that very reason rediscovering itself.

Commentary

The art of living cares nothing for ethics and aesthetics, which have hitherto voiced the opinions of an era on its own cultural production. The first judges the content of a work by moral standards; the second empties it of its substance to make it an object of contemplation. In both cases, a social laboratory’s act of vivisection puts an end to the process of creation in which the torments of the archaic self rise from the depths and erupt from the surface of the waters of consciousness, there to undergo metamorphosis or not.

In opposition to the horrors and wonders that spring from the imagination to be scattered through reality and fiction, we want to replace the censure and exaltation of this teratology by the song of Orpheus, the poetry that is made by all and also by one and sets out to enchant evil spirits. By freeing the fairies from the tales and legends that have rendered them cruel, let us restore to them the vastness of their realm.

Article 24

All human beings have the right to progress and to regress

1. Individuals and societies progress toward the human by refining the desires that inspire and are inspired by the will to live. But the principle of the perpetual education of children and adults cannot be applied without the right to stagnate and to regress. Such is the power of life in alliance with its consciousness that it can easily afford to mock itself by countering its own tendency.

Commentary

The appeal of pleasure faces a conspiracy of opposing forces such that its pursuit, however spontaneous it deserves to be, cannot do without a vigilance, application and concentration that are inevitably liable to slacken. For this reason there is no cause for anxiety or alarm over sudden descents into regression, crudeness or stupidity. Concern for elegant expression does not preclude indulgence in baby talk, deliberate errors, childish puns and infralanguage.

For anyone advancing two steps, taking one step back sets up the distance of parody and a salutary self-mockery at the exact point where market culture conceive only of prohibition and of the kind of transgression which, under the guise of liberty, has so often replaced respect for life and the environment by crime and pollution. Under the sway of barbarism, the freedoms life authorises usually became nothing but a licence to oppress. This is demonstrated by the fury of those who defend the old world whenever they encounter the new rights which, with every year that passes, herald the irresistible progress of humanity and its consciousness.

2. The strength of a project of life can be reckoned by the absence or presence of a need to resort to coercive measures. The use of this yardstick provides such a project with its best guarantee of regressing without abandoning the human, without falling into the clutches of death and barbarism.

Commentary

The propagation of human feeling, awareness and behaviour gives rise de facto to new rights. Like the rights to rest, to loaf or to guzzle, the rights to regress, to deviate, to oppose, to contradict, to play the clown or the fool, all contribute to an art of making haste slowly, of reculer pour mieux sauter—or for that matter just jumping up and down, or just savouring motionlessness and silence.

Article 25

All human beings have the right to stray, to get lost and to find themselves

1. We want to turn destiny into the labyrinth where the self and the world are created and recreated, so that getting lost in it teaches how to find oneself, and finding oneself teaches how to lose oneself.

Commentary

There is delight in getting lost and knowing that life is everywhere, and that, wherever we go, it accompanies us. Here, in contrast to the law of the marketplace, getting lost or finding oneself is neither profit nor loss, but the play of being’s becoming. There is thus every good reason to attribute to life the words that Pascal attributes to God: “You would not seek me if you had not already found me.”

2. The meanders of destiny imply neither punishment to be feared nor recompense to be earned. Their pattern reflects the course of a patient and determined construction begun the moment consciousness resolves to evade the traps of misfortune or outwit them to its advantage. Should wandering cease being a pleasure unto itself, the dread of reaching a goal will unfailingly ensure that the far-off guiding light will lead only to the monster’s cavern.

Commentary

Each one of us is a labyrinth in perpetual motion where straight and crooked are one and the same. Countless roads open and close, tracing the alternation of progression and regression as an analogical reality, with life at its centre, to which whatever strays is led back or at least from which it makes no radical break.

3. The labyrinthine construction of destiny renders the geometrical universe of market logic obsolete.

Commentary

Where economy governs existence, our basic movements are circumscribed by the straight line of efficiency, which decrees that might is right, and by the twisting paths of seduction, which answer to the art of guile. The military square and the tower of secret manipulation are the essential principles of the formal variations that make up the urban and global networks of control.

We have gradually become aware that the ideas of straight lines, curves, sinusoids, top and bottom, far and near, or left and right have acquired a behavioural, not to say ethical, meaning by reason of the geometrical perspective to which a mode of perception universally determined by economic imperatives has reduced the world.

The life-centred perspective now opening up, however, focuses rather on analogy and resemblance, so that causal and linear representation gives way to a multifariousness that expresses the unity of living things. There is no goal to be attained: archer, bow, arrow, target, wind and landscape form one single and indivisible reality.

By apprehending the self and the world as a labyrinth in which it is equally enthralling to get lost or to find oneself, to stray or to head straight for one’s goal, we have reached the shores of a new consciousness.

a) What is engendered in us is engendered by us. The perspective which unites the short term and the long term of our destiny’s components corresponds to an unfolding of life that is “self-engendering” and replaces the linear and causal progression of a life engendered only in order to die. This is the meaning of the principle that what I kill kills me, while what I contribute to life’s growth enriches my own.

b) The quest for sensual delight, allied to the science of avoiding suffering, dissolves ideas of cause and of ends in a game of twists and turns in which discord awakens harmony and a central equilibrium prompts eccentricities that only strengthen it.

c) What halts incites pursuit; what rushes forward devises its own restraints. We all progress toward ourselves without ever getting there because we are our own movement.

Article 26

All human beings have the right to vanquish terror and tame fear

1. The usefulness of fear as an animal presentiment of danger cannot be conflated for much longer with the reaction of terror and dread which the law of the strongest and most cunning has set up as the social principle of government, spreading far and wide the fear-struck arrogance of the masters and the spite-filled resignation of the slaves.

Commentary

The recourse to threats, the promise of punishments, the alleged thrall of necessity have set a seal of fear and trembling upon the behaviour, manners and culture of individuals and societies. A diffuse yet piercing sense of terror has continually blighted the course of history by realising the very perils feared. Terror in the absence of life is a void that calls upon danger to fill it.

2. Denatured fear will vanish only with the end of predation, with the transcendence of the purely animal and a return to the development of the human, so unfortunately diverted by market culture. The project of a human society will grant everyone the right to neutralise all those who resort to threats and terror against them by taking away their power to cause harm and by undermining the conditions which foster that power.

Commentary

The more vigorously the right to enjoyment of the self and of the world is grasped, the more this will thwart the traps which fear sets at every turn, and which at the same time shape that fear: competition, cutthroat contention, forced labour, guilt, constraint, exchange, prohibitions, time that kills, exile from the self.

3. The magic of an affection that dispenses its wisdom without reserve or expectation of any recompense banishes the resort to terror and threats from every kind of education. The living relationship established between children and their teachers readily demonstrates that monsters are born of fear and disappear along with it.

Commentary

Once freed from its denatured state, fear is no more than a presentiment of danger, the alarm signal in our consciousness that prompts quick action to avoid a threat, divert it, eliminate it, even metamorphose it just as the monsters of legend are liberated from their curse by a kiss or a tender touch.

Apprehension acts as a warning shot, enabling us to rally, to take our distance as a guard against emotional plague, panic, or the headlong rush into the void when one’s life is turned upside down by sudden misfortune. We have much to learn from the art of children when they play at scaring themselves, when they act out death and suffering in a disembodied form and thus divest them of their lived reality.

4. Most terrors are born of the fear of gratification and the mind’s denigration of pleasure. Reconciliation with the essence of the desires within oneself disposes of the nightmares of the repressed body, which is compelled to exhibit its wounds, its sickness, its obsessions so as to arouse pity, instead of allowing itself all the love in the world. Even affection for the natural world teaches us how to guard against the toxins, the venom that nature’s predacious jaws promise, and indeed how to forestall the cataclysms that nature foments.

Article 27

All human beings have the right to defy threats

1. Anyone who lays claim to a society from which the principle of authority is banished may refuse to tolerate all threats and intimidation, be they conveyed in the name of an idea, a person, an institution or a supposedly higher authority.

Commentary

The determination not to comply with any threat can count on ever-more-solid support now that tyrannies are in decline, power is gradually being stripped of the instruments of its authority, and citizens no longer hesitate to bring the perpetrators of inhumanity to justice.

The refusal to be intimidated is the mirror that Perseus holds up toward the Gorgon, thus turning her own gaze against her and killing her. Natural innocence has the ability to petrify the ordinary mechanisms of power, to do away with the predatory rule that the strongest and most cunning should prevail, and to dissolve the morbid relationship between fascinator and fascinated whereby voluntary servitude is so easily perpetuated.

2. We ourselves are usually the source, if not of the actual threat that hangs over us, then at least of what resigns us in advance to suffering its effects. How are we to eliminate the institutions of the police, and the crime that those institutions both incite and repress, if we continue to nourish a cop-like mentality within ourselves and give it licence to dictate the conduct of our everyday affairs and even our attempts to challenge and subvert the status quo? How are we to guard against an increase in epidemics, epizootics and allegedly natural catastrophes if we put them down to fate instead of sabotaging the tyranny of profit which in fact provokes them ever more frequently with its corruption, negligence and contempt for humanity?

Article 28

All human beings have the right to make mistakes and to correct them

1. The right to make mistakes implies a refusal to judge or be judged. It rejects sanctions and punishments. The eradication of the sense of guilt in human beings makes it possible, in a fully conscious way, to right those wrongs which result from aberration, absentmindedness, misapprehension or blundering. The only individuals with no right to error are those who claim to rule over others and impose their will on them, for they themselves demonstrate with their authority just how far a civilisation doomed to disappear has strayed.

Commentary

The propensity to make positive and negative judgements reflects the conflation of trade in things with trade in human beings. Justice is understood as an equivalence between a commodity and its price; equity is founded on the idea of reasonable profit.

Humanised by the logic of the market, justice has replaced the exorbitant price of the hecatombs exacted by the Gods by a quid pro quo that guarantees survival in exchange for the sacrifice of life to work. As authentic as it may feel, the conviction of fairness partakes of the lie inherent in all commerce. It remains subordinate to an economic apparatus whose human aspects do not go beyond the limits of Homo economicus.

2. We reject pardon and offence alike. Righting wrongs is all that is required in order to consign calls to vengeance, mortification, clemency, retaliation, amends or expiation to the barbarism of the past. An unbreachable wall is a wailing wall, requiring ever-greater suffering. That is why prisons must be abolished.

Commentary

Even though, from the sack of Jericho to the Rwanda massacres, mankind has been prey to a barbarism which has shaped the ordinary fabric of existence, the humanitarianism attending the market’s humanisation has broadcast the idea that henceforward such barbarism will no longer be afforded either impunity or oblivion, nor the kind of indifference which renders it banal, nor especially the licence to reassert itself. Nonetheless, we shall never put an end to the violence of exploitation with the very weapons and ignorance that have perpetuated it until now.

It is less a matter of unleashing the Furies against the military, the police, the ideologues and the statesmen who are guilty of atrocities—along with representatives of the people who apply the death penalty—than of isolating them by means of an ostracism which, by leaving them to their own devices, gives them no choice but the precipitation of their own fall or the discovery of a humanity which they have deliberately shunned.

There are very few wrongs that cannot be mitigated, reversed or rectified on the initiative of the very ones who have committed them—and who, moreover, should be helped in a human way by society instead of being further corrupted and perverted by means of exclusion, imprisonment, punishment and shaming. It is up to us to make the pleasure of being one’s own person the foundation for the discovery of a solidarity that strives to erase the last vestiges of the past from our actions.

Prudence will inevitably counsel that hardened criminals, child murderers, psychopathic killers, torturers, rapists, hit men, mafiosi and fanatics should be put away where they can no harm. But a better choice in our view would be to replace prisons, where guilt fuels, justifies and hardens the culprit, by institutions which rely on what little happiness has survived the absence of freedom to improve and soften the lot of those who have plotted and committed irreparable acts of barbarism, so that despite unanimous disapprobation they may be won over by the wish to contribute to the well-being of those they have injured, precipitating an unexpected regeneration of their wounded selves.

Are we to bestow more vigilance and care on wild beasts than on creatures in the grip of mad murderous impulses or governed by that indifference to the life forces which the logic of profitability has always bred?

3. Unhappiness leads people to inflict harm; felicity solicits the happiness of all. Nothing compares with the spread of happiness in the fight against the frustration, repression, acting out, envy, resentment, fear and predaciousness which are the root causes of all crime.

Commentary

The search for pleasure lays us open to distressing blunders, even to cruelty when, as if it were alone in the world, it turns in upon itself and lapses into egoism, cutting itself off from that delight in others which is inseparable from a delight in oneself. But once alerted to the fact that error can sometimes be the better path, sometimes the rough and ready satisfaction of letting go, it is able to reverse and refine itself. The refusal of the inhuman has no better guarantee than the emergence of a new way of living. And what joy it is to enter into situations where the only stupid things we do are those which give us real pleasure!

Article 29

All human beings have the right to absolute freedom of opinion and expression

1. Everyone has the right to express and to profess any personal opinion, ideology or belief whatsoever. No idea is inadmissible, even the most aberrant or the most abhorrent, so long as its proponents bear in mind (a) that they alone are committed to it and they are not entitled to corrupt children; (b) that any barbaric or inhuman act that results from that idea may legitimately call forth an immediate defensive reaction directed at its promoter; and (c) that what applies to the behaviour of a killer or a torturer applies equally to ideas that are outrageously hostile to life: there comes a moment when the body, as a living organism, breaks away from a lethal function imposed on it.

Commentary

Ideas are meant to fly freely, however stupid, intolerable or repugnant they may be. They cannot be forbidden, nor should they be, for, quite apart from the suspicions which, when inhuman actions ensue, may be cast upon those who have voiced them, ideas serve to lay bare the pathology that a better organisation of life has the means to eradicate.

2. No dialogue is possible with inhumanity unless it entails the destruction, if possible, of the barriers that the distortion of death has inflicted on life and on life’s sensitive intelligence.

Commentary

Freedom of speech does no more than express, for better or (more often) worse, what is hidden deep in the human body and consciousness. Ideologues who are prone to profess contempt for themselves and for others lay themselves open to the same ridicule aroused these days by the spirit of the clan, tribe or nation, by racism, xenophobia, misogyny, avarice and authoritarianism, by predatory and acquisitive impulses, and by the wish to have and to seem more than to be. But being thus mocked only encourages them in their ignominy: nothing stimulates foolishness more than making it controversial.

We cannot end the trivialisation of the horror perpetuated by the ill-treatment of women, men, children, peoples and flora and fauna by vainglorious jousting in tourneys of platitudes where antihuman discourse thrives with the greatest of ease amidst the cynicism that has demobilised sensitive consciousness for thousands of years. For no discussion can be tolerated with the defenders of any kind of barbarism, all of whom are adherents, consciously or not, of the party of death, slaves to the old herd-like reflexes found in exploiters and exploited alike.

On the other hand, silence or indifference are lame responses to sickening ideas unless they are founded on a vigilance and daily action designed to restore the human significance of people and things in every sphere.

The disgust which individuals tend to harbour with regard to themselves and with regard to their fellows is an index of the extent to which inhumanity is the true malaise of market culture. The ascendancy of the life forces alone has the power to undermine barbarism, to clear away the scoria of the past, and to bring about the change which by emancipating lived experience from the economy that subjugates it will spur progress for the first time in history. The only thing that can erase spiritual and material bloodstains is the ever-self-renewing flux of life.

3. Conduct trumps talk. Life’s actions take precedence over words, whatever they are, and it is also by this token that they awaken utterances with the capacity to propagate them. The human aspect of mankind can advance only by discovering its consciousness and the language that simultaneously expresses and propagates it.

Commentary

Claims of humanism often mask inhuman behaviour; it also happens that some archaic prejudices do not rule out spontaneous concern, amiability and generosity in those who hold them. Inasmuch as a practical attitude contradicts an idea, the trick is to privilege the human, so that by virtue of an emphasis on the distortions of the body and of detached thought what eventually prevails is the consciousness of a universal will to live.

4. The most effective criticism of a deplorable state of affairs is the creation of a situation that remedies it. Crushing infamy resurrects it in another form, whereas promoting individual happiness erases infamy’s very memory.

Commentary

Denunciations of what is intolerable have all too often been coupled with an admission of impotence which in the last resort, insidiously, lends barbarism an ineluctable—not to say a paradoxically appealing—quality. For tedium takes ready delight in evildoing when it spices up the gloom of existence.

If we wish to hold on to the trace of past horrors, we should beware of the fascination they exert under cover of a “duty to remember” for so long as we have still not constructed a situation that will forever prevent their return. The way to have done with a world which enacts its own destruction is not to anathematise it but to clear away its ruins and build a new civilisation.

5. Children obtain an unequivocal joy from saying “no.” This has nothing in common with the pusillanimity of adults fearful of saying “yes” to their most obvious desires. But both this fear and that joy point up the desirability of a pause for thought and unhurried judgement when it comes to any proposal whose benefit or harmfulness one needs to be sure about in advance.

Article 30

All human beings have the right to criticise and contradict what seems most certain or passes for a fundamental truth

1. In their own way, the wildest speculations, the most insane propositions plant their seeds in the field of future truth and thus prevent the truth of the moment from claiming any absolute authority. Even the most farfetched fiction, even the shakiest of lies contains a spark of life that can rekindle all the fires of possibility.

Commentary

The proliferation of eccentricity reminds us that the centre of life is everywhere and thus determines an infinite diversity of possible choices.

On the other hand, it must not be confused with those antinomian opinions which lend a crushing weight to the dead hand of conformity. The spectacle needs iconoclasts in order to renew its images. And, under the banner of its mercenary freedoms, it recruits relics of the old world who are only too eager to puff themselves up with a threadbare fame riddled with holes that justifies misogyny, rape, hatred, mortification, pollution, power, religion, and death experienced in every guise; in short, a ragbag of values which, little by little, the new orientation of life is removing from the path forward.

2. Absolute tolerance for every opinion is founded upon absolute intolerance of every inhuman act.

Commentary

Just as the most wretched criminal and the most dyed-in-the-wool imbecile have the right to a defence lawyer, there is a freedom to hear and say anything. It stems from the principle of solidarity according to which there can be no freedom to starve, to exploit, to oppress or to kill. The freedom to invent is not to be conflated with the freedom to deprive.

Article 31

All human beings have the right to hold nothing sacred

1. Nothing is sacred. No idea, no opinion, no belief should be exempt from criticism, derision, ridicule, humour, parody, caricature or counterfeiting. As Georges Bataille wrote, “Let me repeat this in every possible register: the world is habitable solely on condition that nothing in it is respected.”

Commentary

The sacred has always given rise to cruelty. Execration is the daughter of adoration. Whatever consecrates kills.

Made sacred, the child is a tyrant, the woman an object, life a disembodied abstraction. If there were such a thing as a “religion of the life force” how easy it would be for it to preach that the earth can do without mankind, even that mankind should be eliminated for denaturing itself.

Anyone who claims to be a god, a messiah, a prophet, a pope, an imam, a priest, a rabbi, a pastor or any other species of guru, anyone who cries blasphemy, anathema or apostasy as soon as someone mocks their dogma, their belief or faith, is guilty of rallying the intolerable oppressions of the past against all that is human.

Practised privately, religion comes down to a personal transaction between the votary and him or herself. It is inadmissible, however, that it should be imposed as the emanation of a public institution before which furthermore one is obliged to bow down. If religion merits study, it is as an economic, psychological and social phenomenon, as when simple curiosity leads us to examine Jewish, Christian, Islamic, Buddhist or Hindu mythologies, or the Celtic, Greek or Aztec pantheons, on a comparative basis.

2. Pleasure annuls the sacred.

Commentary

To forbid creative affection to attract, touch and caress people and things according to inclination is to widen the gulf that separates individuals from their desires; to institute by means of self-estrangement the brutality of a closeness obtained through suffering and the infliction of suffering; to open a void and people it with chimerical apparitions; and to bind human beings to heaven and the world of spirits instead of joining them to the earth, to themselves and to other creatures via that pleasure which can alone make them part of life.

There is a liveliness and lightness that characterise childhood’s innocence and sets the most sober-sided individuals dancing. There is a derisiveness that arises neither from contempt nor from fear but is akin to the joy of lovers who, seeing everything through the eyes of love, untie knots treated as inextricable by the customary presentation of reality as drama or tragedy. And there is a kind of laughter which, along with tears, expresses happiness; it gibes at the vanity of a gutted world, mocks the partisans of death and uses our doubts as well as our certitudes to nourish the conviction that life must sooner or later prevail.

Article 32

All human beings have the right to change

1. The closed world of market culture has known no change but exchange. We have been subjugated by an evolutionary process in accordance with inhumanity that has varied in form but not in content. Real change begins where self-exile ends. It marks the passage from survival to life.

Commentary

For all their disparity, agrarian and mercantile cultures are entangled in a single network of violence, compulsion, dereliction, repetition, stereotyped behaviour, and lethal thought—all tendencies which centuries-long persistence has made synonymous with some “unalterable human nature.”

The right to survive epitomises the rights of man, which peoples won by opposing the arbitrary nature of agrarian tyranny during the period when commodities were emancipating themselves from that tyranny and securing their freedom to circulate. The survival regime confines its freedoms to the sphere of the dominant economic interests, forcing them to conform to the requirements of those interests or be stricken for running counter to the law of profit, for transgressing the prohibition on life as the free creation of pleasure.

2. Our aim is to create conditions that are propitious to radical change everywhere, and to trace new pathways in the world in accordance with a perspective whose focal point is life and not the negation of life.

Commentary

Only at brief and infrequent moments has individual and collective history displayed a vitality powerful enough to cure the sickness of mere survival. The free circulation of commodities, which so well served the cause of liberty from ancient Greece to the communalist insurrections and the French Revolution, was no more than a parody, a travesty, when it came to the flowering of individual sensitivity, proliferating, creating endless new pleasures and heralding a kind of knowledge whose immensity we are only now beginning to suspect.

An internationale of the human race is preparing to supplant the cosmopolitanism of the market economy. It is laying the foundations of a human society by means of an economy of global reconstruction due to create the conditions for a radical change whereby time, space, perceptions of the world and behaviour will be freed from the grip of labour, of profit, of predation, of servitude, and of the mechanisation of the body and the universe.

Article 33

All human beings have the right to take their distance

1. In opposition to the abstraction that disincarnates the body so as to enslave it to the intellect, we believe in promoting the ability to set up a distance between consciousness and the life from which it springs. Rather than cutting consciousness off from its roots, this will guarantee it enough of a step back to wander in the labyrinth of emotions, to disentangle the diversity of choices and to contemplate new ones. Within the body and outside it, awareness will thus exercise the power to temper, excite, defer or kindle the flames of desire, the breath that activates the alchemy of destiny.

Commentary

Consciousness implies distance; the intellect implies separation. Distantiated consciousness transcends the abstraction inflicted on the flesh by the power of the intellect. By reappropriating the consciousness of its needs and desires, the body builds up in itself a concentration of vital energy which halts the countervailing tendency that splits, fragments and shatters it through the bifurcated actions of brain and hand.

Under the aegis of detached thought a vast universal library has been amassed: the sum of what has been said, conceived of, represented and imagined, traces of which we have preserved ever since the most ancient of societies. Until the present day, when cyberspace is striving to materialise it, this mass has been condemned to be no more than an assemblage of mutilated knowledge, but it will constitute a mine of priceless riches as soon as the will to live can apply it to the management of our everyday existence.

No knowledge is useless, however pointless, erroneous, disparate or fantastic. It is simply waiting for someone who, appearances to the contrary notwithstanding, can find inspiration in it, or be led by it to the sort of action they had been seeking to make them happy. The most abstruse speculations, delusional schemes, vast territories of the imagination, geometries of the impossible, infinite virtual ideas—all of them can fertilise the boundless sphere of our desires.

2. The right to play with our desires on the terrain between life and its consciousness has the advantage that it de-dramatises everyday attitudes and choices too easily blocked by fear or uncontrollable emotions.

Commentary

We have surrendered only too readily to the abstraction that directs its gaze heavenwards and ignores the abyss that opens beneath its feet. So much so that humour, which distances itself from people and things, has more often than not been only the echo of a failure.

By virtue of its access to the consciousness that emanates from the body and then returns to it, desire performs the paradoxical act of becoming disembodied the better to reembody itself. It creates its own reflection by expressing itself explicitly, and sharpens itself to serve as the spearhead of sensitive intelligence. In this way it learns to revive itself incessantly and to become neither a hope nor a credo but a will to fulfilment.

Article 34

All human beings have the right to the pleasures of each stage of life

1. Childhood, which is at the dawn of life, must also be the light of its evening, for it offers the years of maturity the ability—which by extension is a privilege—to “go through winter with the strength of spring.” The life force is youth, which alone illuminates every age.

Commentary

Market civilisation denatured age, measuring it by the yardstick of profit and having it serve as a hierarchy. To youth it attributed the impetuosity of the warrior, the merchant’s willingness to take risks, and the originality of the thinker and the artist. To maturity fell the skills of the tactician, the businessman’s diplomacy, and the sagacity and technical skill of the writer and plastic artist. Before and after these two stages stretched two limbos of deficient productivity.

The unproductive character of children and old people has made them, just like women, subject to a contempt only tempered, with respect to the weakness of the former, by the expectation of profit to come, and, with respect to the senility of the latter, by the reputation for wisdom earned by a past of guile, of wheeling and dealing, of presumption and servility. As for the third case, woman’s role as a productive womb has vouchsafed her a modicum of honour and consideration.

By catalysing the decline of patriarchal, authoritarian and hierarchical power, the advent of consumer economy rehabilitated women and children, elevating them suddenly to the dignity bestowed by promotional targeting. Although generational conflicts have in consequence lost some of their intensity, the insidious disparagement generally directed at grizzled heads now stripped of their laurels has increased as pharmaceutical interests have prolonged the duration of survival. For those unable to afford a rejuvenation treatment or a relatively comfortable demise, the dictatorship of profit reserves the ghetto of charity, a place where what counts is dying quickly; a place, too, to which another unproductive group is consigned, namely the unemployed, who are thus assimilated de facto to useless old folk.

2. Life cannot be measured in years. It knows only stages. From childhood to old age by way of youth and maturity, each stage is a chrysalis provided to the drive for metamorphosis. Discovering and living these seasons teaches us to defeat the bewitchment of age with which the yardstick of things has armed the mind and the condemnation of the flesh.

Commentary

By mechanising the body and the mind and dissociating them from one another, work dooms all human activity to premature exhaustion. The only time we have known is linear, conceived of as a flowing away, a diminution of energy, a continual decline; nor does the cyclical time of primitive societies escape the curse of Chronos devouring his own children.

Thanks to the dawn of an era in which creativity is putting an end to exploitation, the awareness of having been constrained to grow old at any age exposes the fact that the rhythms of life secrete a youth whose modulations arise from the art of desire.

Creative pleasure holds the key to the kind of time that shatters the time of inevitable decline. Since it applies no measure to itself, such pleasure is able to abolish the quantification of age. It gives everyone the opportunity to be unassailable in their vital energy and to redefine as delightful their sensations and feelings of strength and weakness, haste and indolence, rigour and gentleness. In this way, subject to the labyrinthine alchemy of destiny, every instant may become a stage of life lived so intensely that, being happily rooted in the present, it removes all concern for a future.

Article 35

All human beings have the right to reject suffering

1. Joy is the antidote to pain. The creation of an environment that upholds and promotes joy is the best way to reject suffering.

Commentary

Suffering is not the song of the earth but the monotonous threnody of a world of slaves. It is less a part of human nature than of its denaturing.

While animals and children spontaneously seek out pleasure and flee pain, men and women strive more often than not to create the conditions of their suffering. Whether they rejoice, lament, feel pride, are outraged, or rebel, their thoughts, actions and behaviour are always shot through with a low self-esteem that lays them open to every indignity.

2. The only virtue of pain lies in the fact that it is an aspect of the language of the body. It sounds the alarm at some sensitive spot where disharmony between the aspiration to live and the necessity of survival is exacerbated. Its harrowing cry is a call for help raised by an organism whose vital energy is being dangerously sapped. Many a patient will solicit the artifices of a doctor or healer rather than summoning to the rescue a will to live which, being plagued by doubt and uncertainty, they so often tend to ignore or disdain. To regard torment as a friendly warning spares us from condemning it, tolerating it, or investing it with a panic fear which merely aggravates it. Instead, it invites us to prevent its undesirable effects, to initiate appropriate remedial treatment and at the same time consider what oversights and failings may have brought about such a bodily imbalance.

3. The idea that everyone, whether consciously or unconsciously, brings the best and worst of their fate down upon themselves has real human meaning only when stripped of all feelings of guilt. Longing for the happiest of destinies for oneself can hardly avoid the natural suffering provoked by the vicissitudes of love, broken friendship, loneliness, the death of someone dear, or intimations of mortality. All the same, preferring a dialectic of life to the customary death-related reflex has the virtue of eliminating an overacceptance of pain, especially when the pain’s essentially denatured character is apparent, stemming as it does from renunciation, frustration, sacrifice, exhaustion and boredom, in short from the evils of mere survival. To keep wishing, come hell or high water, for the most joyous things that a love of life has to give, is undoubtedly the best prophylaxis against the ever-looming storms of unforeseen misfortune.

Commentary

Putting up with suffering—one’s own or another’s—has served as justification for the incorporation of entire generations into those schools of insensitivity which have spread the most pernicious effects of inhumanity everywhere. The courage to endure bullying and tormenting encourages people to try out the effects of bullying and tormenting on others; in torturers-to-be it inculcates their calling’s know-how and clear conscience. A society where everyone is at once tormentor and tormented uses the spectacle of suffering inflicted on others to buttress the pernicious illusion that banality dilutes pain and makes it bearable.

If we wish to break the cycle of insensitivity and the violence that produces it, and that it provokes, we must learn not to fear suffering and to confront it without indulgence; rather than invoke the intertwined fibres of courage and cowardice, it is better to throw oneself with passion into a life authentically lived in which the attraction of pleasure trumps the perils of adventure, the hell of doubt, the reefs of fatigue, and the bitterness of disappointment. In the face of death let us feel neither nostalgia for the past nor regret for the future, and thus attain that profound lightness of happiness which prompted Madame de Fontaine-Martel’s words on her death bed: “My consolation is that at this moment I am sure that someone somewhere is making love.”

4. Most suffering proceeds from the sickness of survival, which has plagued everyday life for centuries. Wherever the drive for life has been slow to revive and reestablish the natural balance indispensable to the progress of the human, the agonizing, unbearable or incurable nature of disease, fear or pain is used to justify the resort to analgesic or euphoria-inducing drugs, even to suicide and euthanasia. Those affected, and the counsellors whose help they seek must instead be sure to approach each complaint with reference not to abstract principles but to its unique characteristics.

Article 36

All human beings have the right to give and to give themselves without self-sacrifice

1. By reducing existence to the necessity of working, the economy has turned the sacrifice of others and of the self into the fundamental law of societies founded on survival. The restoration of life as largesse, enriched by giving and by continually giving of oneself, is the best way to reject the germs of renunciation, abnegation, mortification and expiation which have for so long irremediably infected altruism, solidarity, humanism and love.

Commentary

Constrained to produce profit in order to earn his subsistence, economic man has absorbed the guilty feeling that he never works enough, never completes this transaction. By replacing the obligation to produce with the injunction to buy, consumerism propagated a commercial hedonism that bestowed an aura of happiness on tawdry, useless and tainted commodities. The rejection of sacrifice was thus at first countered by false needs to be satisfied, but eventually a certain lucidity was achieved, exposing the corruption of the consumer market but content to scotomise the prohibition that the economy continued to impose on life.

The gift is not an exchange in disguise. It is not to be conflated with potlatch, whereby sacrificing the greatest quantity of personal goods, ostentatiously offered, increases the influence, credit and power of the giver. Relearning love means restoring it to a natural freedom from exchange which specifically excludes the different forms of potlatch to which it has been subjected up to now. As the new alliance between human beings and nature teaches us, there is an art of giving which is conducive to receiving, and an art of receiving which inclines to giving, because each of them is a part of creativity, not of exploitation.

Article 37

All human beings have the right to escape frustration by replacing dissatisfaction with insatiability

1. All human beings have the right to demonstrate their insatiability. Wanting everything and expecting nothing teaches us to substitute for the will to power and its predatory reflexes a will to live intent on affecting the course of events yet unconcerned about succeeding in this endeavour.

Commentary

The envy and greed inherent in the consecration of property have over centuries cultivated the terrain of rancour, of everyday resentment and a malevolence ever ready to seize on the slightest pretext to unleash the impulse to lynch, loot, and massacre.

The growth of consumerism has turned frustration into the very soul of a market and a spectacle where the acquisition and representation of goods must compensate illusorily for the absence of real life. Indeed, to dissatisfaction with what is bought is added dissatisfaction with what cannot be bought. In every age, existence identified with having has fanned the flames of tormenting jealousy and rancorous and bitter envy; now, as poverty increases and prohibits thoughtless spending, that kind of existence has becomes as evanescent as a shade in search of the land of the dead. So thoroughly has the frenzy of possessiveness robbed living beings and things of their identities that frustration now urges them to devour themselves furiously until the world is no more.

2. The uselessness, adulteration, dangers and degradation of the goods on offer to consumers have put an end to the obsession with never having enough, which turns being into a desert. The birth of a society founded on desire and self-identified with human progress is now replacing dissatisfaction with an insatiable will to be everything. The outrageous belief that nothing is impossible does not imply planning for some future happiness: rather, it takes up the challenge of arranging each day for the best and not for the worst, which at present is the surest route to happiness.

Commentary

Repressed as it has been for so long, the restoration of the will to live is difficult, and cannot sustain the hope that it might instantaneously banish the death and suffering which the opposite tendency has spread throughout the world and throughout history. Often desire gives up in face of an obstacle, as everyone certainly knows, but we can at least commit ourselves to the life forces, which are in us and outside us, with enough constancy and tenacity not to have openly courted the worst.

Article 38

All human beings have a right to their doubts and their certitudes

1. There are profound certainties within our deepest doubts. The transition from market society to a human civilisation entails extraordinary individual and social turmoil, because putting an end for the first time in history to ten thousand years of exploitation of man by man depends on a mass of individual decisions, on that resolve to give precedence to life which, via the everyday life of every single person, instructs the world to become human.

Commentary

No period of change as much as ours has so thoroughly shaken convictions, abandoned traditions, overthrown dogmas, blunted the most peremptory arguments, and broken the bounds imposed by the mind’s logic on the body’s.

The obliteration of the landmarks with which patriarchal societies marked out existence generates a nihilism that is encouraged by an economy extracting its last profits from the systematic devastation of the planet. The feeling that nothing is true makes the principle that “everything is permitted” the one most applicable to the lucrative destruction of flora, fauna, mankind, and the environment.

In point of fact economic civilisation has always nurtured self-doubt to help lend an aura of unshakable truth to mechanisms governing the fate of people and things in accordance with the vicissitudes of the commodity. Yet now, with the economy’s decline and beyond the emptiness that it scatters like its final store of manna, an unprecedented challenge has come into view: the simultaneous reconstruction of the self and of the world by ushering in a type of freedom in harmony with the destiny of each particular individual.

Terror and daring both mingle with the lack of fulfilment under the regime of survival. As ancestral fear of change drags the corpse of former values and their authoritarian nostalgias across a terrain of inertia, individuals are brutally confronted by a chaotic future where, day after day, they are obliged to preside alone over either the dissolution or the invention of their own life. No one can assess on behalf of any one of us the relative strength of the death wish or the will to live that animates us. All we have, at each and every moment, is the ability to plump either for the first, which thrusts us into the agony of what is ceasing to be, or for the second, which precipitates us into the unknown with all the uncertainties of a will to live still scarred by age-old wounds. We thus find ourselves in the midst of self-creation, like some knight errant navigating between death and the devil in search of a path that might lead him at least as far as himself.

The mistrust that people developed with regard to their own abilities indentured them to every religion and ideology which rewarded their humility with a promise of salvation. Now, however, economic totalitarianism has made a tabula rasa of religions and ideologies; the salvation of profitability is its profession of faith, and it foretells nothing but worldwide catastrophe. It is essential that such programmed annihilation be replaced by the opposing project of a fulfilment of being. The convolutions of doubt and certainty brought about by the quest for the self may seem inextricable at first, but we hold no passion dearer than that of unknotting the threads of desire the more easily to disentangle them from whatever opposes their freedom.

2. Our presence in the world is also the presence of the world in us. Everything which, within us, is disordering of the senses, drunken derangement, twilight states, bovinity or stupor, actes manqués, fantasy, delusion, or confusion of words and feelings, occupies the same place in this existential labyrinth as it does in the muddle of a world turned upside down by the inversion of life. Beyond the intermingling of certainty and uncertainty there is an interplay between consciousness and a will to live which refuses to separate the fate of the universe from the existential adventure upon which each one of us is embarked.

Commentary

There is nothing like confused feelings for filtering out clear ideas. Born of tumult and the hazardous navigation of impulses, sensitive intelligence has inherited the privilege that past religions imputed to the spirit holding sway over the flesh, namely the power to illuminate the depths and bring order to chaos. Such intelligence confers no certainty, and thus relieves us of doubt, save by way of the precious guidance granted by the shadow of the probable.

Article 39

All human beings have the right to excess and moderation

1. The way to live does not involve restraining and limiting the natural luxuriance of life; rather, it implies seeking to harmonise that luxuriance so that it does not flood into a superabundance that would have to be eliminated for the sake of balance. Excess and moderation in the quest for pleasure should not be confused with the repression of drives and their release, as prescribed in alternation by the two dry nurses of survival sickness, namely asceticism and hedonism.

Commentary

Consciousness of our infinite diversity shows its humanity when it strives to introduce harmony. With their image of a serpent biting its own tail, the ancient Greeks depicted a life devouring itself so as to reabsorb its profusion and thus recreate itself by means of destruction. The spiral of life, open to a humanity which was itself able to open it further, had to be reduced and constrained as a vicious circle before religions could emerge and give the Magna Mater, the Great Mother Earth, the features of a goddess who brings forth children and then eats them.

Life in its fullness is not the florid life of a nature left to its own devices from which humans would be excluded or at least detached. That is the outcome of the hostility with which market culture has impregnated the relationship that shackles a plundered earth to those who lay it waste.

2. The will to live is the basis of the only dominion whereby everything is permitted without being doomed to corruption and death.

Commentary

Nothing is excluded from that which seeks its human equilibrium. There is a certain pleasure in walking on the brink of the abyss and an undisputable lack of pleasure if one falls in, unless this is by way of a game, and one escapes by the skin of one’s teeth. A taste for risk and a concern with security can both be justified, just so long as we are aware, at the outset of any adventure, to what exact degree each of us is their own best friend or worst enemy. Those who care to explore the mysteries of pleasure reject neither unrestrained debauchery nor extreme intoxication, nor for that matter sudden chastity and restorative abstinence. All that counts, as one strays through such depths, is to keep one’s breathing steady.

Who would be the guardian and guarantor of our whims if we ourselves were to lose any sense of guiding and harmonising them? If, in love with our capricious passions, we ourselves were to become capricious? This is where our principle of watchfulness comes in: whatever is not inhabited by the human is captured by the inhuman.

Article 40

All human beings have the right to enjoy themselves

1. Work prohibits pleasure but offers travesties of it in the shape of amusements, distractions and entertainments designed to relieve survival sickness in a transgressive mode that corrupts them. The pleasure of being another, of changing one’s role and surroundings, can never be unreservedly fulfilled until self-exile is no more. True relaxation lies not in alterations of survival but in that permanent change which is the stuff of life.

Commentary

Time not monopolised by work market civilisation has crammed full of festivities conceived of as so many palliatives to the anxiety and melancholy of the economised human being. No wonder such alienation, which veils the suffering of exclusion from one’s own flesh, has never provoked anything but a misty and ephemeral forgetfulness before the mirror of memento mori.

The spectacle, which completes the process of emptying the substance of the life forces into mere representation, manipulates only the outline of a world that is fading away. All spectators can do is either melt into the haze or awaken to a life which, if they simply discover it, offers them the variety of an endless feast. The right to enjoy oneself is part and parcel of the right to change.

Article 41

All human beings have the right to dream and imagine in freedom

1. Imagining and dreaming are the crucible used by subjective reality in its occult attempts to forge the reality of the world. Learning to disentangle longed-for sensual experiences and reveries of happiness from the nightmares and sinister forebodings which so often capture, stifle and poison them provides us with the rudiments of that poetry of desire which seeks to shape future events by depicting them in the most inviting way and assigning to them the most agreeable traits, whatever disappointments may actually ensue. Because the propensity to picture the future in the darkest of colours does not stem from a passion for life, we prefer to expunge from our reveries all those negative and distressing fables with which the imagination adorns itself, and instead to construct the semiology of our wishes from signs presaging a happy rather than a fatal outcome.

Commentary

With the words of a life that might have been, utopias narrate the journey of consciousness through the microcosm and the macrocosm that the body of a person and the body of the world form in resonance. There are more things in the secret being of humans than in all the philosophies sprung from their inhumanity. Imaginings emerge from the human organism and it is right that they should return to that organism in order to serve it, not in its corruption, but so that it may achieve ever more satisfaction.

Unlike a market where the machines of the cybernetic factory turn out tawdry production-line dreams, life is forever nourishing the reality of the body and the images that spring from it. We shall not allow the technology of virtual simulation and the artificial paradise of biotechnology to co-opt and sterilise the creative force of an imagination that children are still able to transmit to adults.

Let the study of dreams, speculative edifices, utopias, elaborate chimeras, wild fancies, fantasies and follies preserve us from reducing the resonances of the imagination to a mechanical matching of images and abstract ideas. Only the human imagination can invent pathways that come from the future.

2. Every hope is born of a wounded inspiration. To the glitter of faith we prefer that will to accomplishment which reinforces desire and brings it to an intensity where success and failure lose all meaning.

Commentary

Just as aboriginal Australians “sing” the lines or paths they follow, evoking totemic ancestors whose traces they locate at specific points, so everyone has licence to lay out the pathways of their dreams and inclinations on landscapes familiar to them and according to a topology of wished-for events which indicates both the landmarks of desire and the lines of force of desire’s fulfilment. By projecting into the future the emotional charge that Proust’s remembrance invested in some detail of the past, each individual creates memories in an evolving time dedicated to anticipated pleasures.

The play of the imagination knows no bounds, and like the life forces from which it emanates it is a source of infinite creation. Despite a life reduced to its rudiments, the plurality of universes within us provides a rough sketch map of countless possibilities where the lattice of destiny asks only to be traced. The doors of the dream open and close despite us, without us ever having thought until now about exerting control over them, as though the thread of our labyrinthine desires was beyond our reach even as it lay within our grasp.

Article 42

All human beings have the right to anger

1. Human feeling replaces the rage which expresses the frustration and arrogance of the will to power by the fury provoked by life’s exasperation at its thwarted exuberance. Thus restored to the will to live, anger has a part to play in the creative energy which steals into the hearts of people and things to make them more human.

Commentary

The thunderbolt and the whip, with which the ancient religions armed their protective Gods to smite their enemies and keep a menacing fate at bay, are instrumental forms harking back to the serpent, sprung from the brain’s most archaic twists and turns, whose enraged hissing the Greeks imputed to the Erinyes.

To combine the serpent straight as a chastising rod from anger and the serpent of lustfulness, entwining and caressing, as represented by the staff of the healer Asclepius, is to restore to the life forces those surges of energy commandeered from it by hatred, despotism and resentment.

Article 43

All human beings have the right to bodily well-being

1. Enjoyment of the body and enjoyment of the earth are inseparable. There is no pleasure afforded the one that does not does not act in favour of the other. The scorn poured upon the flesh in the name of the spirit, and on the here below in the name of the hereafter, is destined to disappear along with the system of exploitation that spawned it.

Commentary

The rape of the earth has brought about the power of the heavens. It has dismembered living things, striking the universe of desire with shame and ennobling the spiritual alienation which serves to repress it. The body, reduced to the state of a productive machine, has been exposed to the cruellest of treatments: the blocking of emotions, the formation of defensive body armour, indifference to the flow of human feelings, and alternating asceticism and orgiastic release.

Consumerism has rehabilitated the body by tossing it from Scylla to Charybdis, transforming it from a productive machine into a desiring one programmed in accordance with false needs that ensure the predominance of exchange value over use value.

From the standpoint of an economy dominated by the speculative circulation of money within a closed circuit, the presence of the flesh is no longer of any more consequence than the emptiness of the existence of internet browsers as reflected in the abstract images and ideas on their screens.

2. The psychosomatic unity to which we aspire encompasses a phenomenal field extending all the way from single-cell structures to higher mental functioning. It abolishes the hierarchical distinctions which the organisation of work has set up between different parts of the body.

Commentary

There are no noble or ignoble organs, nor high or low functions. Each part of the organism, like the individual within the social body, has the ability to derive pleasure from itself and, inextricably, from all the other parts. As soon as our mental faculty is once more the human vector that expresses the body qua living matter it will have the power to perfect and refine that expression. The mind, as an emanation of the vital energy that animates every part of the body, is the passive and active consciousness of all corners—and the entirety—of that body.

3. The body is still searching for a sensitive intelligence capable of nourishing the will to live in which its true well-being lies. Such an intelligence would have the beneficial capacity to give truly human meaning to accumulating innovations in therapeutics, biotechnology, social life, and the arts and sciences.

Article 44

All human beings have the right to adorn themselves as they see fit

1. The desire for self-metamorphosis, the wish to surprise others, to show oneself off, to arouse curiosity, gives everyone the right to dress up, to get tattooed, to paint themselves any colour, to wear a costume or a mask, or to ornament themselves in the greatest variety of ways. And to follow wherever their imagination leads without the slightest regard for fashion, tradition or convention.

Commentary

The roles and functions which work-based societies impose on individuals freeze and fragment them in a false kind of existence in which emotions and passions, stripped of their authenticity, offer nothing but shadowy self-parodies. But with the gradual obliteration of the reflexes of power the playful expression of life is freed from its perverted forms and reinvents the games of appearing and disappearing that children play as they practise the art of becoming someone else without ceasing to be themselves.

Rid of its constraints, the art of disguise enables one to pursue personal fantasy, cover one’s tracks, and reinvest the sense of adventure with the pleasure to be had from straying from the beaten path and getting lost while preserving oneself from the traps of angst and death. Without eschewing morbid or macabre masquerading, apotropaic or otherwise, games of real and pretend should give no house room to accoutrements that bear traces of suffering, such as ivory, skins, furs and other adornments inevitably stained by the cruelty with which they have been torn from animals.

Article 45

All human beings have the right to their lies and their truths

1. A truth that ratifies an inhuman practice is hardly more acceptable than a lie that conceals it. Save in the case of barbarism, the refinement of the life forces is meaningful somewhere beyond both. True life has the knack of finding itself as it errs, and of erring even as it finds itself.

Commentary

Lies are intrinsic to trade and the exploitation of man by man. Deception with regard to commodities is the basis of the law of profit. Guile is the daughter of brute force. The truth of commerce and power has built market culture on a universal lie that is the enemy of life and its freedoms, the principle of all religions and all ideologies, and an illusion essential to an economy which devours both humanity and nature.

2. If every lie points up a truth, then at least let that truth be a moment in becoming human, let it at least call a halt, desirable or not, to pretence used to ease suffering, soften a betrayal or prettify a bitter reality.

Commentary

The truths of the heart are never the truths of power and its commercial seductions. If they mystify, they do so after the fashion of innocence liking to mark up its Carte de Tendre with malice. Nothing is forbidden in territory from which humanity has banished guilt, terror and the will to power. Nothing that human beings care to acknowledge or conceal once they are restored to their natural pleasures is going to revive tyranny or idolatry.

Article 46

All human beings have the right to open themselves up to, or close themselves off from, the world

1. Just as everyone is free to keep a secret garden in themselves where no one else may enter, they likewise have the right to enjoy an inalienable time and place which fulfils their desire for solitude. Such an entitlement is less a matter of ownership than of enjoyment of something unique: a resource on which they can draw to expose themselves to elective affinities and let them dedicate some portion of this hidden treasure to the joys of friendship.

Commentary

After the fashion of the alchemical process, which is akin to the creation of oneself, the power of desire is cultivated in secret. It is more easily refined when sheltered from the reservations, incomprehension and hostility of the outside world. And should its fulfilment ever lead to vanity, thanks to the usual negative effect of the will to power, it will lose all the ground gained by the will to live. Silence is therefore one of the components of its practice and its consciousness.

There is no bar, however, to taking an inventory of one’s existential experiences, broadcasting their details or peddling their virtues so that everyone, whether they profit from them or not, may discover the spiral that circles back on itself and then extends its embrace across the world to constitute the universal and singular movement of the will to live.

Article 47

All human beings have the right to express their emotions, desires and thoughts, or to keep silent about them

1. Once no longer encumbered by any prohibition, censure or exception, the freedom to express feelings and ideas also encompasses the option of keeping them to oneself, whether out of discretion or the better to manage and refine them.

Commentary

For the most part muteness and reserve have been dictated by the fear, ignorance and cunning that the politics of master and slave has imposed everywhere. There is a call for a kind of silence, however, which is pleasurable in itself and not a protective measure against the prevailing cacophony; there are enigmatic withdrawals whose function is not to hide from prying eyes, or to conspire in a prudent clandestinity, but rather to provide a haven where desire is distilled to the point of being no more than pure volition.

Transparency is a choice, not an admission. Freed from the toils of acting out, of compensation, of terror of the void, modesty, showing off, silence, serious ideas and pointless chatter all become no more than matters of a passing moment, joyous in their alternation, disparate fragments in the flow of pleasure.

Article 48

All human beings have the right to artistic expression

1. The vivacity of art is born of a life wrenched from the fullness of its expectations. It is a cry of joy bursting forth from the distress of the living being. Appropriated by the market, bureaucratised by political racketeering, art has suffered incessant etiolation but managed to survive thanks to nostalgia for its past. In a human civilisation artistic expression must flow from a life no longer mutilated by the mechanistic grip of the economy. The sole voluptuousness and pain it will know will be birthed, between light and darkness, by self-creation envisaging the re-creation of the world in its image.

Commentary

The prohibition on self-creation has exiled artistic, even artisanal creation to the remotest reaches of the empire, where profitability cannot be guaranteed.

Given freely in the spontaneity of its desire, art has been forced to filter through the labyrinths of the commodity, which provides it with the means of subsistence and attempts with some degree of success to bend it to the laws of competition, rivalry and the will to power.

Authentic art is a ceaseless striving that leads to grace and is inseparable from the art of living. It is at once emulation and transcendence of the self. Haggling demeans it and the rivalries of fashion degrade it. Attempts to please garner it only the most transient acceptance. Seductiveness attaches itself naturally to those who, being completely taken up with creating, have no interest in cultivating it.

The rise of the will to live provides the artistic tendency, which no one completely lacks, with a source of inspiration that never tarries. Unemployment (survival) benefits are a fortuitous contribution granting the call of art time normally lost to working for subsistence.

Article 49

All human beings have the right to be kind

1. Natural kindness and natural cruelty do exist. Humanity means encouraging the first to the detriment of the second, which, once established as a social norm, treats manifestations of generosity and benevolence as weak and foolish.

Commentary

Nature is neither good nor bad. Although the more highly evolved animal species may manifest a sense of solidarity and affection which seems like a form of natural kindness, this is offset by a measure of malice arising naturally from predatory tendencies. Fostering the refinement of children’s desires strengthens kindness in them, whereas giving free rein to their predatory instincts nourishes their will to power and the formation of the armouring that predisposes them to malevolence.

Human progress implies surpassing the predatory reflex bequeathed by our animal nature and socialised by a profit-driven economy. Learning to love oneself teaches us by extension how to love the forces of life, how to refrain from killing and mistreating animals, how to prize flora and value the beauty of the landscape. It is the most fitting way to arm children against the routines of power, against clannishness, insults to sensitivity and the habit of ostracism, all of which arise and quickly grow stronger unless great care is taken.

Kindness has all too often been used as a lure, either because power hopes that kindness will curry a softheartedness in the oppressed that is hardly conducive to rebellion, or else because kindness can mask power’s weak spots, hide its decrepitude, or suggest a leniency liable to rally votes.

True kindness does not proceed from either calculation or inadequacy. It stems rather from the exuberance and generosity of life. It is not inherited, and demands an effort all the greater for being so generally discouraged and undervalued from childhood on. The fact remains that, by making sure that no one needs to become either odious or pitiful in order to win affection, society would spare itself a great toll of crimes, diseases and pathological behaviour.

Kindness is nothing but life, which, giving freely of itself, demands nothing in return and is enriched by what it gives. It is that impulse of the heart which resolves in a major key the so often dominant minor key of “Love me.”

Article 50

All human beings have the right to innocence

1. Innocence is the natural state of which children have been deprived by the relationships of exchange and of labour—a state, however, that they are destined to restore in themselves, in the world, and in human beings, where it is forever being reborn.

Commentary

The new innocence proudly ignores the measure of merit and demerit, the notion of error and the spiral of guilt. It has mastered the art of pouring scorn upon ambitiousness, cronyism, grotesque revivals of Stakhanovism, and the pathological feeling that one never works hard enough and never really deserves the price one fetches on the market of society’s self-representation.

The propensity to feel guilty has always given rise to criminality. By spontaneously excluding devious, underhand or cunning ways of behaving, the state of innocence, as recreated in the rush of new understanding, itself possesses the power to put an end to the age of turpitude. However simplistic it may appear, it points up a practical truth to be found in an old adage from the chivalric romances: “To a pure heart nothing is impossible.”

2. The more effectively a sensitive intelligence is instilled in childhood, the earlier shall an end be put to the crime against innocence that the spirit of predation renders so banal.

Commentary

The art of organising con games, of fomenting plots, of snaring, duping, tricking, fooling, cheating, misleading, swindling or goldbricking has for millennia informed the rite of passage that turns boys into men “in the know”—or in other words well versed in the ways of commerce.

Candour, naivety and generosity are the defining attributes of the sacrificial victims of legitimised swindlers in politics, trade, business, religion, the military, the police, diplomacy, ideology, propaganda, or advertising, for whom humans and animals alike are game to be hunted and who have mastered the science of turning people and life itself into sources of profit.

3. The spirit of predation is dispelled in a salutary way by games of deception, metamorphosis, of hunting and tracking of the sort that children play. Reciprocal consent and complicity make it all the more agreeable to let oneself be fooled and enthralled in such play in that they ensure one’s captivation above all by the pleasure of distraction. Once beyond the grasp of the economy, when the bait, the lure, the mask and pretence have innocence in their clutches, they replay the history of mankind and inhumanity in the modes of reminiscence and parody.

Commentary

The decline of religious and ideological values has precipitated a desanctification that renders feelings of sin, atonement, blame and sacrifice obsolete. By nipping them in the bud, and doing so as if inadvertently, innocence discourages the mechanisms of blame, beginning with those whose insidious suasion facilitates self-rebuke and self-deprecation. Putting an end to the act of self-reproach is a great step forward for the will to be neither victim nor hangman.

Article 51

All human beings have the right to rely on the violence of the life forces to keep the violence of the death forces at bay

1. The right to destroy what is destroying us lays us open to the risk of destroying ourselves, unless we entrust the will to live with the task of eliminating whatever thwarts it. Life’s offensive on every existential front is the best defence against whatever perpetuates the violence of death, hate, exclusion and oppression.

Commentary

In the war waged by economic totalitarianism against human life and the survival of species, the most effective weapon available is less the power of money than the disastrous inclination of the oppressed to struggle against death with the very death that haunts them rather than struggle for life with what is most alive within them.

Those who allow their existence to be ruined day by day do nothing but endlessly rebuild the ruins of the old world. Even if we do not yet enjoy the power and the will to prolong the term of life indefinitely, we are still able to free ourselves from boredom, fear, pain, waning passions, and the exhausting toll of work, which are the real grim reaper that the economy uses to balance supply and demand on the market of survival.

Article 52

All human beings have the right to restore to the will to live the vital energy usurped by the will to power

1. The right neither to exercise nor to tolerate any kind of power has no surer guarantee than the attraction of pleasure. The refinement of pleasure abides neither constraints nor negotiation, and it has too much to gain from a luxuriant life to transform it, as in the past, into a rage to exploit and subjugate that can only ruin and dissipate it.

Commentary

The curtain is coming down on a bloody farce in which generations have had to compensate for their subhumanity, elevating their stature by wearing the buskins of the Superman. The subversion of the old world begins the moment the will to live casts aside the ancestral reflexes of predation and sets out to recapture the energy usurped by the will to power, and invested in death’s dirty work, and redirect it to creative pleasures. Only the supremacy of the will to live can prevent pleasures from being diverted and turned into their opposite; only the play of their variations can abolish victory and defeat alike.

This is an outcome that can never be attained by moral entreaties, the spearhead of the ideology of citizenship. When achieved by coercion, the best becomes the worst. Ethics resuscitates the kinds of barbarism that it has crushed with the noblest of intentions.

Only a commitment to life lived to the limit can gradually sink roots, with the patience of a tree, deep into the most immovable of rocks, undermining it little by little and breaking it up. The more widely consciousness of the self and of the world is disseminated in the shape of the will to pleasure and creativity, the better its chances of negating the effects of the will to power and exploitation which has predominated until now.

Let us initiate ourselves into the art of latent violence, a slow and irresistible force, and of distanciation and palaver; an art founded not on force or cunning but on tenacity, the stubbornness of a desire which is all the more irrepressible in that it continues to want everything but expect nothing.

Article 53

All human beings have the right to protect and be protected

1. Protecting does not mean subjugating. True protection is the art of (and desire for) emancipation from the very need for protection. Judicious help teaches us how to deploy autonomous resources. Its ingenuity springs from affection dispensed without reservation and nourished in its turn by that same inventiveness.

Commentary

The transformation of civilisation has discombobulated a good number of people so accustomed to being assisted, guided and ruled over that they cannot imagine any change in their existence other than a broader choice of yokes for their necks. It is undoubtedly not an easy task to restore a self-confidence forever being whittled away by the economy’s gradual stifling of life. The notion of protection inevitably suggests the Mafia-like practices of nepotism, blackmail and graft which are sustained by religious and ideological systems of patronage and which “protectionism” qua defence mechanism keeps alive by blocking the life drives and diverting them toward death.

Emotional support for children, and for anyone who embarks upon the unprecedented, bizarre and disquieting adventure of creativity and autonomy, is of cardinal importance, for it can strengthen nascent wishes for independence, and protect against the servile temptation to relapse into the hands of some tutelary power ever prone to exact a tribute of servitude in payment for its assistance.

So many peoples are so little prepared to break with the inevitability of a barbarism that has endured for millennia that any change in society is liable to require a solicitude that only human feeling and an attendant solidarity can provide.

2. The idea of protecting life links the mastery of individual autonomy to the management of the balance of nature thanks to the genius of human inventiveness. It applies alike to children, to people of weak constitution, to the physically and mentally disabled, to animals, to flora, to nature in general, and to all whose human feeling has been maimed or whose behaviour perpetuates the defects of the old world.

Commentary

The violence wreaked by the economy upon nature, animal species and life has given rise, as a defensive reaction, to myriad laws, decrees and courts established in the interest of the weak and the destitute, of flora and fauna, and of the earth. However urgent it may be to put an end to the economic, military and sexual exploitation of children, to the deterioration of climatic conditions, to pollution, to deforestation, to the degradation of natural foodstuffs by agribusiness, to the violence of tedium, frustration and despair, we must never lose sight of the fact that life is better protected by its own radiance than by huddling behind a policed humanitarian legal system.

Taboo and proscription are a legacy of the past. Interdiction used to create a kind of transgression which mingled the spirit of revolt and subversion with a frantic venting of frustration that compensated for the absence of life with shovelfuls of death. Today the authoritarian edicts of humanism confront a resurgence, in opposition to them and cynically claiming to champion liberty, of obsessive ideas as odious as they are archaic which seek to constrain, oppress, starve, mutilate, rape, pollute, lay waste, and in short to resurrect the corpse of the old world.

No legal judgement can dictate human action without making it unnatural. No coercive measure can match the irresistible power of life and the means that it mobilises to counter barbarism.

Safeguarding natural riches will be the vocation of human beings sufficiently impassioned by the affective ordering of their own lives to reinvent balance in the natural world. We want no more of the protection that stifles and mutilates, that gives rise to hatred and cruelty and is nothing but a sort of protectionism. (The wolves, bears and lynxes which have reappeared in the countryside are not being killed out of concern for the sheep. They are victims of a market where sheep farmers behave like businessmen.)

3. A social safety net covering everyone is a right founded on solidarity. It has nothing in common with the market in charity, philanthropy and humanism. A basic (or survival) allowance made available to all citizens could protect them from the ravages of corruption, self-contempt, subordination, docility and debasement, from the tedium to which they are exposed by the lack of any means of subsistence and of the space and time essential to creative activity, to the desire for emotional relationships, and to the art of distilling the fruits of bitterness so as to extract a little humanity.

Article 54

All human beings have the right have children for their own happiness and that of their offspring

1. Children are complete individuals in their own right, not objects of profit and power possessed by a family enterprise. They are part of a happiness to be constructed, not of an ineluctable fate to be accepted. That is why bringing children into the world who are not assured of the benefits of loving care and sensitive intelligence amounts to a crime against humanity.

Commentary

A Malthusian economy and religious opposition to birth control are two faces of the same barbarism. The former limits the number of children by means of statistical and consumerist regulation; the latter multiplies that number so as to strengthen clerical power through the spread of poverty and death.

The arrival of a human being crowns the conjunction of desire and consciousness. It is not up to God to decide this, as was once proclaimed by parish priests, pastors, imams, rabbis and other overseers of agony; nor is it up to the economy, as proposed with a like cynicism by regional, national or supranational states. Rather, the decision falls to each one of us, in whom and through whom life is incessantly recreated.

2. The newborn radiates love because it is the fruit of a love which, intentionally or unintentionally, has given it life. All infants have the right to be welcomed into an environment which allows them to give and receive an affection limpid enough to awaken them little by little to the human meaning of their destiny.

Commentary

The right to create and to propagate life acts like a destructive ferment at the core of market culture. This is why the economy has always scorned, brutalised, tormented and treated as idiotic children and the childish part of ourselves that we hold in our hearts. In contrast to a civilisation that instils inhumanity from the very earliest days of life, we want every birth henceforth to be an affirmation of an evolving human destiny and to awaken in the parents the consciousness of an adventure, at once exalting and full of pitfalls, in which the privilege of bringing about their own rebirth is hidden like a treasure buried in the world’s memory.

The early moments of life prefigure life as a whole. The less arid and cruel they are, the better will they order the unfolding of the life to come. The more effectively vigilance establishes mutual trust early on, the more thoroughly will the dependency underpinning voluntary servitude be eliminated.

3. Making sure that children are born in the best way and that they are wanted rules out both the eugenic approach and criminal anticontraception policies. Birth control is a matter of individual choice to be guided by considerations of happiness garnered and happiness bestowed. Contraception is desirable wherever obscurantism, buttressed by poverty and its overseers, condemns children to ill-treatment, sickness, ignorance, brutishness, Mafia violence, military oppression, or ideological and religious fanaticism.

Commentary

Abortion is justified whenever the parents’ initial desire has turned into a torment or when birth defects are such as to rob the newborn of the joy of existence.

The answer to the question cui prodest?—who profits?—can guide communities as they decide to approve genetic manipulation in the interest of children as human beings and to reject it if primarily dictated by the interests of pharmaceutical and medical mafias, which reduce human beings to objects of financial transaction.

Article 55

All human beings have the right to desire what seems beyond the realm of the possible

1. As it breaks up, the economy of exploitation puts the final touches to its destruction of a reality that it has alienated by subjecting it to the rationality of the market, the perspective of profit, the geometry of a space and time enslaved to the laws of appropriation and exchange. As a corollary, what was impossible yesterday is now entering the sphere of the possible, breaking the shackles placed on human potential by the curse of labour.

Commentary

Our desires usually enter our ken via fear or via our inability to fulfil them. Religions and philosophies have had an easy time depicting them as an absurd chaos of malice and mortification, a realm where the most cherished wishes always abort and evaporate in futility.

The notion that nothing is impossible for those who persist in endless desire emerged during the occupations movement of 1968. It arose from the raised consciousness which, for the first time ever, linked the end of the market era to the project of refining and harmonising the passions, so that instead of battling and destroying themselves they begin to explore the life forces and open up the field of human potential.

To desire everything is not the same thing as a fury to possess everything, which self-destructs once it reaches the pinnacle of its power. That desire is the will to go beyond boundaries, to advance without halt, riven by doubt yet spurred on by an irrepressible drive, an insatiable curiosity which seems to come from the furthest and deepest regions of the self. Why should we not have reached the threshold of unheard-of possibilities? After all, we have only just begun to break barriers beyond which lie vast territories deemed profitless and therefore dismissed as unreal?

If countless melodies and symphonies may be composed with eight natural notes, along with sharps and flats, which is to say with twenty-four basic components, what might we not reasonably expect from a sensitive intelligence modulating keys of living matter?

As for the warning “This far and no further!,” which has a menacing ring in the service of power’s machinations, and bespeaks an agonised protective concern in the context of childrearing, resonates with splendid defiance as soon as the will to power gives way to the will to live. Extending the limits of life ever further afield will undoubtedly figure among the greatest passions of future generations.

Article 56

All human beings have the right to govern their own moods, whims and obsessions without having to impose them on others or having those of others imposed on them

1. The disturbances brought about in an organism continually split between the working body and the impulses of life are akin to actual climatic changes and deserving of serious study by some meteorology of moods. Atmospheric shifts within us from torrid to icy to temperate, or from calm to thunderous to bleak to tempestuous, constitute a chart of our ups and downs that invites us to disentangle the appeal of the life forces from death’s gravitational pull.

Commentary

The so-called human sciences have never been interested in the body except inasmuch as it is galvanised, even in its pleasures and pains, by the mechanics of work. Their findings, inevitably fragmentary and warped, are less concerned with subjects living according to their particular desires than with objects resisting their status. Meanwhile, the study of the body as a desiring and conscious totality is still in its infancy.

The double debasement of mankind and nature, both reduced to producing a mass of money without use value, is fast producing one of those black holes in the universe whose force of attraction is nothingness. Learning to cope with inner climates, disturbances, perturbations and pollutions is not radically distinct from the politics of managing a planet where natural catastrophes are amplified on account of their accelerated denaturation.

Consciousness of the life forces and their human future has the capacity to change moods, not constraining them but ordering them in such a way that they correct the body’s imbalances and thus enrich the will to live instead of following the perverted course of aggressive and guilt-inducing compulsions into the sewers of the will to power.

Article 57

All human beings have the right to the poetry of existence

1. Each one of us possesses a creative potential which children display spontaneously but which the economy deprives them of by blocking its realisation. It behoves a society on the road to humanisation to revive, in the heart of everyday existence, the poetry to which the ancient Greeks ascribed the power to affect circumstances.

Commentary

Plato had good reason to banish poets from his totalitarian republic. Philosophers have only built celestial tyrannies. Poets are the fruit of the earth, children of the tree of life which takes root there and gives of its manna. Within them they carry dreams born from what is born in the world, and they have the power to transform those dreams completely. But, rather than the poetry of life, of which they remain in ignorance, humans have tended to prefer the sterile doggerel of work which recruits them into the battalions of a dehumanised society.

2. We wish to draw on our right to wonderment in order to find the elements of a harmony which aspires, successfully or not, to create the poetry made by all.

Commentary

The poetic vocation of our everyday existence survives in the myth of Orpheus under the double auspices of incitement and warning. With his song the poet charms creatures and things, tames the most ferocious of beasts and alters the course of events in his favour, even successfully conquering the death that has put an end to his love; but for having doubted the strength of the life that he carries within him, he loses his beloved and succumbs to the attack of the Maenads, those life forces which, being unsatisfied, change into a devastating cyclone.

As we strive to express the human potential still captive to the curse of our former powerlessness, we are bound to experience both passion and risk. It may be that the poetry alive in us will be our only guide between our wish to enjoy every kind of pleasure and our fear that we may abandon that wish.

Article 58

All human beings have the right to play and the right to sport with the actions and values of the old world

1. Putting one’s life in play does not mean losing or winning it but uncovering, in the labyrinth of everyday concerns, those pathways to pleasure where the conspiracies of unhappiness come unstuck. The game of life does away with the death-dealing games which have alone prevailed until now under the sway of prohibition and transgression, rivalry and competition, victory and defeat.

Commentary

By separating ludic from creative activity, the economy has changed the great game of life into a succession of death-orientated games. Market culture has shackled the pleasure of play to the rules and misrule of predation. Work and its distractions have turned a mechanised human being into a warrior whose recreation is almost indistinguishable from the crushing of civil populations, the treating of people and animals as game, love regarded as conquest and appropriation, violent sport that unleashes deadened desires, art and ideas bastardised by the lure of money and celebrity, the dashed hopes of tourists, and so on and so forth.

Play is the chief occupation of children. It ought to inspire the entirety of human occupations instead of serving to motivate the most degrading forms of behaviour—predation, arrivisme, warfare, stage-management of the spectacle, corrupt business practices, and violence against oneself and others.

2. Play with personal pleasure and emulation is incompatible with manifestations of the will to power, with the ordeal of tests and trials, with rivalry and competition, and with the rule of the strongest and smartest, save when it aims to transgress them or pretend to observe them and thus remove all their power to constrain.

Commentary

Once liberated from economic alienation, play does not encumber itself either with authority or with the sacred, nor does it concern itself with winning or losing, or recognise any rules that cannot be changed save for conventional arrangements whose pertinence is confined to the pleasure they produce. Rather, such play echoes the shifting and capricious reality that children create by virtue of their free-ranging imagination. The obstacles it invents for itself encourage not competition but emulation, not harassment but outdoing oneself, not the compulsions of tedium but the refinement of delight. Play par excellence has the power to surpass the ludic behaviour of even the most highly evolved nonhuman mammals and generate the truly human progress that an economic society has never known.

3. Once reunited with the life forces, play is able to deconsecrate the spiritual, ideological and religious relics that still impede the free expression of desire. It de-dramatises behaviour weighed down by the denatured feelings and suicidal tendencies that the past has laid down in us. It shatters the logic of predation, which arises not from human nature but from its denaturing, and thus rejects all forms of cruelty in the firmest way. Those who learn to sport with the conditions meant to destroy them are already embarked upon the overthrow of those conditions.

Commentary

There is a kind of playful innocence that pours ridicule, from the standpoint of life, on whatever sets itself up as a sovereign good, an eternal truth, a dogma or a sacrosanct law. It excels at detaching the element of play—albeit inverted and theatricalised (as in tragedy, originally validated with the blood of a sacrificial goat)—from political, bureaucratic, ideological, religious and economic machinations. There is now no oppression that the poetry of play cannot outwit. The poet renders the policeman useless and unusable.

4. The game of life is the formerly sacrosanct game of death reinvented as parody. Just as fear playacted is a fear for laughter’s sake and for laughing at fear, so do ludic battles bring winners and losers together in the sort of joy shared by actors on the stage.

Commentary

As opposed to the spectacle, where everyday existence has no other choice but impoverishment and a slow decline from one simulacrum to another, life authentically lived has the leisure to explore at will that land of make-believe where children pretend to die, to kill, to make plains of mountains and mountains of plains, and where the old predatory instincts are sublimated by fencing with buttoned foils. Teasing replaces intimidation, and the fear of monsters teaches how to banish monsters from the adult world. Granting children the unconditional right to play frees them—along with the whole of society—from the sanctified games which stamped history with the seal of barbarism.
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The Revolution of Everyday Life

Raoul Vaneigem

Translated by Donald Nicholson-Smith

ISBN: 978-1-60486-678-0

288 pages

Originally published just months before the May 1968 upheavals in France, Raoul Vaneigem’s The Revolution of Everyday Life offered a lyrical and aphoristic critique of the “society of the spectacle” from the point of view of individual experience. Whereas Debord’s masterful analysis of the new historical conditions that triggered the uprisings of the 1960s armed the revolutionaries of the time with theory, Vaneigem’s book described their feelings of desperation directly, and armed them with “formulations capable of firing point-blank on our enemies.”

“I realise,” writes Vaneigem in his introduction, “that I have given subjective will an easy time in this book, but let no one reproach me for this without first considering the extent to which the objective conditions of the contemporary world advance the cause of subjectivity day after day.”

Vaneigem names and defines the alienating features of everyday life in consumer society: survival rather than life, the call to sacrifice, the cultivation of false needs, the dictatorship of the commodity, subjection to social roles, and above all the replacement of God by the Economy. And in the second part of his book, “Reversal of Perspective,” he explores the countervailing impulses that, in true dialectical fashion, persist within the deepest alienation: creativity, spontaneity, poetry, and the path from isolation to communication and participation.

For “To desire a different life is already that life in the making.” And “fulfillment is expressed in the singular but conjugated in the plural.”

The present English translation was first published by Rebel Press of London in 1983. This new edition of The Revolution of Everyday Life has been reviewed and corrected by the translator and contains a new preface addressed to English-language readers by Raoul Vaneigem.
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Raoul Vaneigem

with an afterword by John Holloway
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Readers of Vaneigem’s now-classic work The Revolution of Everyday Life, which as one of the main contributions of the Situationist International was a herald of the May 1968 uprisings in France, will find much to challenge them in these pages written in the highest idiom of subversive utopianism.

Some thirty-five years after the May “events,” this short book poses the question of what kind of world we are going to leave to our children. “How could I address my daughters, my sons, my grandchildren and great-grandchildren,” wonders Vaneigem, “without including all the others who, once precipitated into the sordid universe of money and power, are in danger, even tomorrow, of being deprived of the promise of a life that is undeniably offered at birth as a gift with nothing expected in return?”

A Letter to My Children provides a clear-eyed survey of the critical predicament into which the capitalist system has now plunged the world, but at the same time, in true dialectical fashion, and “far from the media whose job it is to ignore them,” Vaneigem discerns all the signs of “a new burgeoning of life forces among the younger generations, a new drive to reinstate true human values, to proceed with the clandestine construction of a living society beneath the barbarity of the present and the ruins of the Old World.”

“In this fine book, the Situationist author, whose writings fueled the fires of May 1968, sets out to pass down the foundational ideals of his struggle against the seemingly all-powerful fetishism of the commodity and in favor of the force of human desire and the sovereignty of life.”

—Jean Birnbaum, Le Monde

“A startling and invigorating restatement for the present ghastly era of humanity’s choice: socialism or barbarism.”

—Dave Barbu, Le Nouveau Père Duchesne
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			Article 52. All human beings have the right to restore to the will to live the vital energy usurped by the will to power



			Article 53. All human beings have the right to protect and be protected



			Article 54. All human beings have the right have children for their own happiness and that of their offspring



			Article 55. All human beings have the right to desire what seems beyond the realm of the possible



			Article 56. All human beings have the right to govern their own moods, whims and obsessions without having to impose them on others or having those of others imposed on them



			Article 57. All human beings have the right to the poetry of existence



			Article 58. All human beings have the right to play and the right to sport with the actions and values of the old world
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