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Foreword

This revised edition of the New Catholic
Encyclopedia represents a third generation in the evolu-
tion of the text that traces its lineage back to the Catholic
Encyclopedia published from 1907 to 1912. In 1967,
sixty years after the first volume of the original set
appeared, The Catholic University of America and the
McGraw-Hill Book Company joined together in organ-
izing a small army of editors and scholars to produce the
New Catholic Encyclopedia. Although planning for the
NCE had begun before the Second Vatican Council and
most of the 17,000 entries were written before Council
ended, Vatican II enhanced the encyclopedia’s value and
importance. The research and the scholarship that went
into the articles witnessed to the continuity and richness
of the Catholic Tradition given fresh expression by
Council. In order to keep the NCE current, supplemen-
tary volumes were published in 1972, 1978, 1988, and
1995. Now, at the beginning of the third millennium, The
Catholic University of America is proud to join with The
Gale Group in presenting a new edition of the New
Catholic Encyclopedia. It updates and incorporates the
many articles from the 1967 edition and its supplements
that have stood the test of time and adds hundreds of new
entries.

As the president of The Catholic University of
America, I cannot but be pleased at the reception the
NCE has received. It has come to be recognized as an
authoritative reference work in the field of religious
studies and is praised for its comprehensive coverage of
the Church’s history and institutions. Although Canon
Law no longer requires encyclopedias and reference
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works of this kind to receive an imprimatur before pub-
lication, I am confident that this new edition, like the
original, reports accurate information about Catholic
beliefs and practices. The editorial staff and their con-
sultants were careful to present official Church teachings
in a straightforward manner, and in areas where there are
legitimate disputes over fact and differences in interpre-
tation of events, they made every effort to insure a fair
and balanced presentation of the issues.

The way for this revised edition was prepared by the
publication, in 2000, of a Jubilee volume of the NCE,
heralding the beginning of the new millennium. In my
foreword to that volume I quoted Pope John Paul II's
encyclical on Faith and Human Reason in which he
wrote that history is “the arena where we see what God
does for humanity.” The New Catholic Encyclopedia
describes that arena. It reports events, people, and
ideas—*"“the things we know best and can verify most
easily, the things of our everyday life, apart from which
we cannot understand ourselves” (Fides et ratio, 12).

Finally, I want to express appreciation on my own
behalf and on the behalf of the readers of these volumes
to everyone who helped make this revision a reality. We
are all indebted to The Gale Group and the staff of The
Catholic University of America Press for their dedication
and the alacrity with which they produced it.

Very Reverend David M. O’Connell, C.M., J.C.D.
President
The Catholic University of America

vii



Preface to the Revised Edition

When first published in 1967 the New Catholic
Encyclopedia was greeted with enthusiasm by librarians,
researchers, and general readers interested in
Catholicism. In the United States the NCE has been rec-
ognized as the standard reference work on matters of
special interest to Catholics. In an effort to keep the
encyclopedia current, supplementary volumes were pub-
lished in 1972, 1978, 1988, and 1995. However, it
became increasingly apparent that further supplements
would not be adequate to this task. The publishers sub-
sequently decided to undertake a thorough revision of
the NCE, beginning with the publication of a Jubilee vol-
ume at the start of the new millennium.

Like the biblical scribe who brings from his store-
room of knowledge both the new and the old, this
revised edition of the New Catholic Encyclopedia incor-
porates material from the 15-volume original edition and
the supplement volumes. Entries that have withstood the
test of time have been edited, and some have been
amended to include the latest information and research.
Hundreds of new entries have been added. For all prac-
tical purposes, it is an entirely new edition intended to
serve as a comprehensive and authoritative work of ref-
erence reporting on the movements and interests that
have shaped Christianity in general and Catholicism in
particular over two millennia.

SCOPE

The title reflects its outlook and breadth. It is the
New Catholic Encyclopedia, not merely a new encyclo-
pedia of Catholicism. In addition to providing informa-
tion on the doctrine, organization, and history of
Christianity over the centuries, it includes information
about persons, institutions, cultural phenomena, reli-
gions, philosophies, and social movements that have
affected the Catholic Church from within and without.
Accordingly, the NCE attends to the history and particu-
lar traditions of the Eastern Churches and the Churches
of the Protestant Reformation, and other ecclesial com-
munities. Christianity cannot be understood without
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exploring its roots in ancient Israel and Judaism, nor can
the history of the medieval and modern Church be
understood apart from its relationship with Islam. Inter-
faith dialogue requires an appreciation of Buddhism and
other world religions, as well as some knowledge of the
history of religion in general.

On the assumption that most readers and researchers
who use the NCE are individuals interested in
Catholicism in general and the Church in North America
in particular, its editorial content gives priority to the
Western Church, while not neglecting the churches in the
East; to Roman Catholicism, acknowledging much com-
mon history with Protestantism; and to Catholicism in
the United States, recognizing that it represents only a
small part of the universal Church.

Scripture, Theology, Patrology, Liturgy. The
many and varied articles dealing with Sacred Scripture
and specific books of the Bible reflect contemporary bib-
lical scholarship and its concerns. The NCE highlights
official church teachings as expressed by the Church’s
magisterium. It reports developments in theology,
explains issues and introduces ecclesiastical writers from
the early Church Fathers to present-day theologians
whose works exercise major influence on the develop-
ment of Christian thought. The NCE traces the evolution
of the Church’s worship with special emphasis on rites
and rituals consequent to the liturgical reforms and
renewal initiated by the Second Vatican Council.

Church History. From its inception Christianity
has been shaped by historical circumstances and itself
has become a historical force. The NCE presents the
Church’s history from a number of points of view
against the background of general political and cultural
history. The revised edition reports in some detail the
Church’s missionary activity as it grew from a small
community in Jerusalem to the worldwide phenomenon
it is today. Some entries, such as those dealing with the
Middle Ages, the Reformation, and the Enlightenment,
focus on major time-periods and movements that cut
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across geographical boundaries. Other articles describe
the history and structure of the Church in specific areas,
countries, and regions. There are separate entries for
many dioceses and monasteries which by reason of
antiquity, size, or influence are of special importance in
ecclesiastical history, as there are for religious orders and
congregations. The NCE rounds out its comprehensive
history of the Church with articles on religious move-
ments and biographies of individuals.

Canon and Civil Law. The Church inherited and
has safeguarded the precious legacy of ancient Rome,
described by Virgil, “to rule people under law, [and] to
establish the way of peace.” The NCE deals with issues
of ecclesiastical jurisprudence and outlines the develop-
ment of legislation governing communal practices and
individual obligations, taking care to incorporate and
reference the 1983 Code of Canon Law throughout and,
where appropriate, the Code of Canons for the Eastern
Churches. It deals with issues of Church-State relations
and with civil law as it impacts on the Church and
Church’s teaching regarding human rights and freedoms.

Philosophy. The Catholic tradition from its earliest
years has investigated the relationship between faith and
reason. The NCE considers at some length the many and
varied schools of ancient, medieval, and modern philos-
ophy with emphasis, when appropriate, on their relation-
ship to theological positions. It pays particular attention
to the scholastic tradition, particularly Thomism, which
is prominent in Catholic intellectual history. Articles on
many major and lesser philosophers contribute to a com-
prehensive survey of philosophy from pre-Christian
times to the present.

Biography and Hagiography. The NCE, making
an exception for the reigning pope, leaves to other refer-
ence works biographical information about living per-
sons. This revised edition presents biographical sketches
of hundreds of men and women, Christian and non-
Christian, saints and sinners, because of their signifi-
cance for the Church. They include: Old and New
Testament figures; the Fathers of the Church and eccle-
siastical writers; pagan and Christian emperors;
medieval and modern kings; heads of state and other
political figures; heretics and champions of orthodoxy;
major and minor figures in the Reformation and Counter
Reformation; popes, bishops, and priests; founders and
members of religious orders and congregations; lay men
and lay women; scholars, authors, composers, and
artists. The NCE includes biographies of most saints
whose feasts were once celebrated or are currently cele-
brated by the universal church. The revised edition relies
on Butler’s Lives of the Saints and similar reference
works to give accounts of many saints, but the NCE also

provides biographical information about recently canon-
ized and beatified individuals who are, for one reason or
another, of special interest to the English-speaking
world.

Social Sciences. Social sciences came into their
own in the twentieth century. Many articles in the NCE
rely on data drawn from anthropology, economics, psy-
chology and sociology for a better understanding of reli-
gious structures and behaviors. Papal encyclicals and
pastoral letters of episcopal conferences are the source of
principles and norms for Christian attitudes and practice
in the field of social action and legislation. The NCE
draws attention to the Church’s organized activities in
pursuit of peace and justice, social welfare and human
rights. The growth of the role of the laity in the work of
the Church also receives thorough coverage.

ARRANGEMENT OF ENTRIES

The articles in the NCE are arranged alphabetically
by the first substantive word using the word-by-word
method of alphabetization; thus “New Zealand” pre-
cedes “Newman, John Henry,” and “Old Testament
Literature” precedes “Oldcastle, Sir John.” Monarchs,
patriarchs, popes, and others who share a Christian name
and are differentiated by a title and numerical designa-
tion are alphabetized by their title and then arranged
numerically. Thus, entries for Byzantine emperors Leo I
through IV precede those for popes of the same name,
while “Henry VIII, King of England” precedes ‘“Henry
IV, King of France.”

Maps, Charts, and Illustrations. The New
Catholic Encyclopedia contains nearly 3,000 illustra-
tions, including photographs, maps, and tables. Entries
focusing on the Church in specific countries contain a
map of the country as well as easy-to-read tables giving
statistical data and, where helpful, lists of archdioceses
and dioceses. Entries on the Church in U.S. states also
contain tables listing archdioceses and dioceses where
appropriate. The numerous photographs appearing in the
New Catholic Encyclopedia help to illustrate the history
of the Church, its role in modern societies, and the many
magnificent works of art it has inspired.

SPECIAL FEATURES

Subject Overview Articles. For the convenience
and guidance of the reader, the New Catholic
Encyclopedia contains several brief articles outlining the
scope of major fields: “Theology, Articles on,” “Liturgy,
Articles on,” “Jesus Christ, Articles on,” etc.

Cross-References. The cross-reference system in
the NCE serves to direct the reader to related material in
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other articles. The appearance of a name or term in small
capital letters in text indicates that there is an article of
that title elsewhere in the encyclopedia. In some cases,
the name of the related article has been inserted at the
appropriate point as a see reference: (see THOMAS
AQUINAS, ST.). When a further aspect of the subject is
treated under another title, a see also reference is placed
at the end of the article. In addition to this extensive
cross-reference system, the comprehensive index in vol-
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ume 15 will greatly increase the reader’s ability to access
the wealth of information contained in the encyclopedia.

Abbreviations List. Following common practice,
books and versions of the Bible as well as other standard
works by selected authors have been abbreviated
throughout the text. A guide to these abbreviations fol-
lows this preface.

The Editors

X1



Abbreviations

The system of abbreviations used for the works of Plato,
Aristotle, St. Augustine, and St. Thomas Aquinas is as follows:
Plato is cited by book and Stephanus number only, e.g., Phaedo
79B; Rep. 480A. Aristotle is cited by book and Bekker number
only, e.g., Anal. post. 72b 8—12; Anim. 430a 18. St. Augustine is
cited as in the Thesaurus Linguae Latinae, e.g., C. acad.
3.20.45; Conf. 13.38.53, with capitalization of the first word of
the title. St. Thomas is cited as in scholarly journals, but using
Arabic numerals. In addition, the following abbreviations have
been used throughout the encyclopedia for biblical books and
versions of the Bible.

Books

Acts Acts of the Apostles

Am Amos

Bar Baruch

1-2 Chr 1 and 2 Chronicles (1 and 2 Paralipomenon in

Septuagint and Vulgate)
Col Colossians

1-2 Cor 1 and 2 Corinthians
Dn Daniel

Dt Deuteronomy
Eccl Ecclesiastes
Eph Ephesians

Est Esther

Ex Exodus

Ez Ezekiel

Ezr Ezra (Esdras B in Septuagint; 1 Esdras in Vulgate)
Gal Galatians

Gn Genesis

Hb Habakkuk

Heb Hebrews

Hg Haggai

Hos Hosea

Is Isaiah

Jas James

Jb Job

Jdt Judith

Jer Jeremiah

Jgs Judges

J1 Joel

Jn John

1-3Jn 1, 2, and 3 John
Jon Jonah

Jos Joshua
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Jude
1-2 Kgs

Neh
Nm
Ob
Phil
Phlm
Prv

Ps

1-2 Pt
Rom
Ru

Sg
Sir

1-2 Sm

Tb

1-2 Thes
Ti

1-2 Tm
Wis

Zec

Zep

Versions
Apoc

ARV
ARVm

AT

AV

CCD

DV

Jude

1 and 2 Kings (3 and 4 Kings in Septuagint and
Vulgate)

Lamentations

Luke

Leviticus

Malachi (Malachias in Vulgate)

1 and 2 Maccabees

Micah

Mark

Matthew

Nahum

Nehemiah (2 Esdras in Septuagint and Vulgate)
Numbers

Obadiah

Philippians

Philemon

Proverbs

Psalms

1 and 2 Peter

Romans

Ruth

Revelation (Apocalypse in Vulgate)

Song of Songs

Sirach (Wisdom of Ben Sira; Ecclesiasticus in
Septuagint and Vulgate)

1 and 2 Samuel (1 and 2 Kings in Septuagint and
Vulgate)

Tobit

1 and 2 Thessalonians

Titus

1 and 2 Timothy

Wisdom

Zechariah

Zephaniah

Apocrypha

American Standard Revised Version
American Standard Revised Version, margin
American Translation

Authorized Version (King James)
Confraternity of Christian Doctrine
Douay-Challoner Version

xiii



ABBREVIATIONS

ERV English Revised Version NJB New Jerusalem Bible

ERVm English Revised Version, margin NRSV New Revised Standard Version
EV English Version(s) of the Bible NT New Testament

JB Jerusalem Bible OoT Old Testament

LXX Septuagint RSV Revised Standard Version

MT Masoretic Text RV Revised Version

NAB New American Bible RVm Revised Version, margin

NEB New English Bible Syr Syriac

NIV New International Version Vulg Vulgate

Xiv NEW CATHOLIC ENCYLOPEDIA



PAUCAPALEA

Author of early glosses and a Summa on the Decre-
tum of GRATIAN. His work was written before 1148 when
it is referred to in the Summa Rolandi, which is of that
date. We know practically nothing about him, the dates
of his birth and death, his place of origin, etc. It seems
certain that he taught at Bologna, where it is possible he
had been a student of Gratian. He was responsible for
some of the earliest paleae, or additions, to the Decretum
of Gratian; the division of parts I and III into distinctiones
appears also to be his work. He gives evidence of a good
knowledge of Roman law and is a canonist of some com-
petence. His Summa is also characterized by the many hi-
storiae or exegesis of passages of Scripture already noted
in the Decretum. His work is frequently referred to by
canonists after his time. For example, the author of the
Summa Parisiensis mentions him by name about 20 times
and seems to have had his work constantly before him.
From time immemorial Paucapalea has been called ‘‘the
first decretist.”” More recently that title has been chal-
lenged seriously and perhaps successfully. He now ap-
pears to have made use of one or two earlier works on
the Decretum that have lately come to the attention of
scholars.

Bibliography: Die Summa des Paucapalea iiber das Decre-
tum Gratiani, ed. J. F. SCHULTE (Giessen 1890). A. VETULANI, ‘‘Le
Décret de Gratien et les premiers décrétistes . . . ,”” Studia Gra-
tiana 7 (1959) 273-353; “‘Nouvelles vues sur le Décret de Gra-
tien,”” La Potogne au Xe Congrés international des sciences
historiques a Rome (Warsaw 1955) 83—105. G. FRANSEN, ‘‘La date
du Décret de Gratien,”” Revue d’histoire ecclésiastique 51 (1956)
521-531. S. KUTTNER, Repertorium der Kanonistik (Rome 1937).
F. MAASSEN, ‘‘Paucapalea: ein Beitrag zur Literargeschichte des
canonischen Rechts im Mittelalter,”” Sitzungberichte der Akademie
der Wissenschaften in Wein 31 (1859) 449-516. A. MOCCI, ‘‘Docu-
menti inediti sui canonista Paucapalea,”” Atti della Reale ac-
cademia delle scienze di Torino 40 (1905) 316-326.

[T. P. MCLAUGHLIN]
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PAUL, APOSTLE, ST.

In his apostolate to the Hellenistic world St. Paul
traveled extensively from Jerusalem to Rome, preaching,
teaching, and founding churches in the name of Christ.
His principal message was that both Jew and Gentile,
through faith and acceptance of the gospel, could enter
into redemptive solidarity with the risen Christ. In the la-
bors and perils of his ministry Paul drew strength from
his personal life in Christ, the urgency of his gospel, and
an indomitable will. During Paul’s lifetime, and chiefly
through his ministry, the hesitant and uncertain group of
Jesus’ disciples made its decisive break with Judaism and
turned its energies to the worldwide mission of convert-
ing all men to Christ. The Church entered fully into the
Gentile world. Paul’s conversion was not merely a call
to personal sanctification; it was both a germinal source
to aid Paul in the maturation of his gospel and an apoca-
lyptic command to carry that gospel to the ends of the
earth before the imminent return of Christ. Characteristic
of Paul’s preaching was his emphasis on the risen Christ
as the center of a new existence radically transformed by
the death and Resurrection of Christ—a reality Paul ex-
perienced through his transformation ‘‘into Christ.”

This article is divided into three main sections treat-
ing, in order, of St. Paul’s life, personality, and theology.

LIFE

After treating of the sources on which any account
of the life and teachings of St. Paul must be based, a sum-
mary will be given here, first of the chronology of his life,
and then of his youth, his role as a persecutor of the
Church, his conversion, his apostolic activity, his impris-
onments, and his last years and death.

Literary Sources. St. Luke’s Acts of the Apostles
(7.58; 8.3; 9.1-30; 11.25-30; 12.25; 13.1-28.31) and the
Epistles of St. Paul are the only reliable accounts of
Paul’s life. The 20th century saw extensive debates about
whether all 14 Pauline Epistles except the Epistle to the
HEBREWS (held by most exegetes to be the work of a dis-
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1 SEE

The burial of SS. Peter and Paul, 11th century fresco in the
church of San Piero, in Grado, near Pisa, Italy.

ciple of Paul) should be attributed to Paul. The prevailing
scholarly conclusion is that only Romans, First and Sec-
ond Corinthians, Galatians, and (with some exceptions),
First Thessalonians, Philippians, Colossians, and Phile-
mon are authentic. Second Thessalonians, Ephesians,
First and Second Timothy, and Titus are recognized as
Pauline in the sense that they contain Pauline elements,
and are perhaps the work of a Pauline school. (For the
apocryphal Acti Pauli, see The Catholic Encyclopedia
[New York 1907-22] 11:567.)

Paul’s Epistles were both letters (substitutes for con-
versation) and epistles (formal literary compositions), oc-
casioned by the needs and conflicts of the early Christian
communities. As such they became normative in Church
development. These sources outline the occasions and
become the very manifestation of Paul’s gospel (i.e.,
Jesus revealed through the life of Paul).

The relation between Acts and the Epistles is as in-
teresting as it is complex. Most modern scholars agree

that Acts is best read for historical purposes in the light
of the Epistles, not conversely. The Epistles give many
historical details and personal insights into the providen-
tial growth and transformation of Paul. Much of this in-
formation is not in Acts. (For difficulties in the Acts-
Epistles relationship, see Munck, 78-86.) Yet, the
multiple purposes of the ACTS OF THE APOSTLES can
cross-fertilize the Epistles. Information on the last years
and deaths of the Apostles come only from early tradi-
tion.

Chronology. The proconsulship of Junius Annaeus
Gallio in Achaia dates very probably between the spring
of AD. 52 and the spring of A.D. 53 (see Acts 18.12—-17).
The assumption by Festus of the procuratorship in Judea
occurred in A.D. 59 or 60 (see Acts 25.1). Paul was arrest-
ed in Jerusalem around Pentecost of A.D. 58 and taken to
Rome between the fall of A.D. 60 and the spring of A.D.
61. The specific dates in the following narrative of Paul’s
life are based on these assumptions (see A. Wikenhauser,
New Testament Introduction 360-361).

Youth. Paul was born, probably, a few years after
the birth of Jesus, into a double world symbolized by his
double name: Saul-Paul. Under Jewish parents of the
tribe of Benjamin (Rom 11.1; Phil 3.5), Saul became a
‘“‘Hebrew of the Hebrews’’ (Phil 3.5), conscientiously in-
structed in strict Pharisaic tenets and intensely loyal to re-
ligious traditions. At the age of five he would have
learned the principal contents of the law (cf. Dt 5-6). At
six he would have attended the ‘‘Vineyard,”’ a kindergar-
ten attached to the synagogue. Studying the Scriptures
until the age of ten, he would be introduced to the oral
law and its multiple prescriptions (the MISHNAH). But
Paul was also a Roman citizen born in Tarsus of Cilicia,
a bustling maritime center of Hellenistic culture (Gal
1.14; 2.15; Acts 22.3; 25.12), so that in his boyhood he
also absorbed a certain amount of Greek culture. His
Epistles manifest youthful interest in wrestling, military
drills, parades, and games.

At the age of 15 Saul went to the temple college in
Jerusalem under the venerated GAMALIEL to learn the
subtleties of rabbinic teaching with its mass of legal inter-
pretations (HALAKAH) and folklore literature (HAGGA-
DAH).

It was an obligation of the PHARISEE and the duty of
an ordained rabbi to marry. But 1 Cor 7.7 seems to indi-
cate that Paul never did. One unmarried rabbi justified
himself thus: ‘“What shall I do? My soul cleaves to the
Torah. Let others keep the world going.”” As a Christian,
Paul looked upon his celibacy as a mystical betrothal to
Christ and the Church.

Since a trade was needed by rabbis, who were not al-
lowed to make money in giving instructions on the Law,
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Saul learned the trade of ‘‘maker of tent cloth’’ (Acts
18.3).

Persecutor of the Early Church. About A.D. 34, in
Jerusalem, Stephen, full of grace and power, was preach-
ing the risen Christ (Acts 7); eventually, he was stoned
to death. Paul, the Scribe witness, ‘‘approved of his
death’” (Acts 7.60). Stephen had prayed, ‘‘Lord, do not
lay this sin against them.”” Later Augustine said, ‘‘If Ste-
phen had not prayed thus, the Church would not have had
Paul’’ [see STEPHEN (PROTOMARTYR), ST.].

Stephen’s death signaled one of the bloodiest perse-
cutions against the infant Church. Zealous for the tradi-
tions of his fathers (Gal 1.14), Paul became grand
inquisitor for the persecution, since he clearly saw Chris-
tianity as mortal enemy to Jewish legalistic tradition (Gal
1.13-23; 1 Cor 15.9). That the Mosaic Law was now sup-
planted by a new Christian dispensation seemed an outra-
geous blasphemy. Given spies, temple soldiers, and legal
authority, ‘‘Saul was harassing the church; entering
house after house; and dragging out men and women, he
committed them to prison’ (Acts 8.3).
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Conversion. In the midst of his hostile activity
against the emerging Church, Paul was unexpectedly
converted to Christ. The most remarkable note of Paul’s
conversion was its suddenness. It was hardly expected
that the zealous Pharisee, Saul, as he set out from Jerusa-
lem armed with letters to harass the young Christian com-
munity of Damascus, would enter that city a convert and
disciple of Jesus. Yet, on the outskirts of the city Paul,
favored by grace with a miraculous and objective vision
of Christ, heard the words, ‘‘Saul, Saul, why dost thou
persecute me?”” (Acts 9.4). ““Who art thou, Lord?”” was
almost a rhetorical question; he already knew the answer
that he would hear: ‘‘I am Jesus whom thou art persecut-
ing.”” One of Paul’s most characteristic teachings, the
doctrine of the MYSTICAL BODY OF CHRIST, finds its gene-
sis here. A light from without blazed forth within him,
“‘the light of the knowledge of the glory of God on the
face of Christ’” (2 Cor 4.6). Already a slave of Christ,
Paul inquired, ‘‘Lord, what wilt thou have me do?’’ (Acts
9.6). He now realized that it was a matter, ‘‘not of him
who wills nor of him who runs, but of God showing
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The high altar of the Basilica of St. Paul-Outside-the-Walls, Rome, over the traditional site of the grave of the Apostle. (Alinari-Art
Reference/Art Resource, NY)

mercy’’ (Rom 9.16). The Lord simply directed Paul to
Ananias, and Ananias baptized him.

Although there is no direct evidence for i, it is possi-
ble that Paul, haunted by the fear of sin and subcon-
sciously but deeply impressed by the holy deaths of men
such as Stephen (Acts 7.55-60; 26.10-11), may thereby
have been prepared for his liberating encounter with
Christ. But Paul himself regarded his conversion as an
gxtpopa, ‘“‘untimely birth’” (1 Cor 15.8). Suddenly he
was freed from the uncanny power of the Law that had
held him in psychological bondage. His was an utterly
unexpected birth into the power of Him who was dead
and risen.

The blindness that followed this event and remained
for several days was probably the natural result of his
psychological collapse. Possibly, Luke ‘‘baptizes’’ the
ancient notion that blindness befalls the man who gazes
on the divine. While all three accounts of Paul’s conver-
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sion (Acts 9.3-9; 22.6-11; 26.13-18) agree in substance,
they differ in detail because of the literary forms and dif-
ferences of polemic, purpose, and author in each case [see
D. Stanley, Catholic Biblical Quarterly 15 (1953)
315-338].

Apostolic Activity. St. Paul’s apostolic ministry, as
far as it is known from the NT, can be conveniently divid-
ed into four main periods: (1) early years, A.D. 34 to 47,
(2) first missionary journey, A.D. 47 to 49; (3) second mis-
sionary journey, A.D. 50 to 52; (4) third missionary jour-
ney, A.D. 53 to 58.

Early Years in the Apostolate. No psychology of reli-
gion can fully explain the profound reconstruction of
Paul’s religious world whereby another Person took pos-
session of him in an experience of mystic death to the old
and resurrection to the new. At first there must have been
a clearing away of the debris of his old world, while the
new life in Christ was being built up within him. Yet
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nothing worthwhile, cosmopolitan polish, intellectual
acuity, or vitality, was lost. For many years the process
of conversion continued. An inner change, both intellec-
tual and emotional, was wrought in him because of
Christ, whose new life he now lived: ‘‘I count everything
loss because of the excelling knowledge of Jesus Christ,
my Lord, for whose sake I have suffered the loss of all
things’” (Phil 3.8).

In Gal 1.17 Paul says that immediately after his Bap-
tism he retired into Arabia, i.e., the semidesert Nabatacan
country southeast of Damascus, and there spent three
years, while his ‘‘knowledge of the mystery of Christ’’
(Eph 3.4) grew deeper. At the end of this period he re-
turned to Damascus, where he preached ‘‘that Jesus is the
Son of God”” (Acts 9.20). But when the Jews of Damas-
cus made a plot to kill him, he escaped from the city by
being lowered over its walls in a large basket—an inci-
dent of which he later boasted as evidence of his human
weakness (2 Cor 11.32-33).

From Damascus Paul went to Jerusalem, where BAR-
NABAS introduced him to Peter and the other Apostles
(Acts 9.25-29; Gal 1.18-19). After two weeks spent in
preaching to the HELLENISTS of Jerusalem, however, an-
other Jewish plot compelled him to leave the city. This
time he retired to his native Tarsus (Gal 1.21; Acts
9.26-30), where the process of his transformation contin-
ued. These years seem to have been for Paul a time of
training, while he waited for a new command from the
Lord. Through reflection and prayer he was developing
and maturing his gospel. His total involvement in the
dead and risen Christ absorbed him to a point where his
own personality found wholeness in the reality of Christ
risen in him. Thus it was at this time that he had the fa-
mous ecstatic vision of which he later wrote in 2 Cor
12.1-7.

The earliest spread of Christianity was less through
intentional missionary journeys than through the storm of
persecution that scattered the first believers. Some went
to Antioch, the capital of Syria, which was destined soon
to become more important than Jerusalem as the center
of the Church in the East. About the year 44 Barnabas
was sent by the Apostles at Jerusalem to act as their rep-
resentative in the Christian community at Antioch. When
he saw the constant growth of believers in this city, he
went to Tarsus, found Paul, and brought him back with
him to Antioch to help him there in the ministry. In this
community of predominantly Gentile Christians, Barna-
bas and Paul were blessed with great success (Acts
11.25-26). A few years later this community commis-
sioned the two to bring the ‘‘famine collection’’ to Jeru-
salem for the relief of the brethren there (Acts 11.27-30;
perhaps also in Gal 2.1-10).

First Missionary Journey. After their return from Je-
rusalem, Barnabas and Paul, with John Mark (see MARK,
EVANGELIST, ST.), Barnabas’s nephew, acting as their as-
sistant, were commissioned by the Antioch community,
under the inspiration of the Holy Spirit, to preach the gos-
pel beyond the confines of Syria. Thus Paul began his
first missionary journey (A.D. 47-49: Acts 13.1-14.27).
The missionaries sailed first to the island of Cyprus, Bar-
nabas’s homeland (Acts 4.36). There the proconsul Sergi-
us Paulus, who resided at Paphos, was converted to
Christianity. From this point on in Acts, the Apostle is
no longer mentioned by his Hebrew name Saul; apparent-
ly he now preferred to be known by his Greco-Roman
name Paul, either in honor of his first important convert,
Sergius Paulus, or more likely, to indicate by his ‘‘Genti-
le’” name that his apostolate was now primarily to the
Gentiles (Gal 2.7-9: Rom 15.16). Now, also, the leader-
ship passed from Barnabas to Paul; the phrase in Acts is
no longer ‘‘Barnabas and Saul,”” but ‘‘Paul and Barna-
bas.”

From Cyprus the three missionaries journeyed on-
ward into the southern part of central Asia Minor, where
at Perga, because of some disagreement, John Mark
turned back. Paul and Barnabas evangelized the southern
region of the Roman province of GALATIA, including the
key cities of ANTIOCH in Pisidia, Iconium, Lystra, and
Derbe. At Lystra Paul was stoned and left half dead (see
also 2 Tm 3.11), perhaps then receiving the wounds
whose scars he called the otiyuota, ‘‘tattoo’” or ‘‘brand
marks,”” that marked him as the slave of the Lord Jesus
(Gal 6.17). In spite of Jewish hostility, the missionaries
were so successful that on the return journey they ap-
pointed PRESBYTERS and organized the Christian commu-
nities as they passed through the same cities.

The rapid spread of Christianity among the Gentiles
brought on a crisis in the Church. A strong Judaistic
movement in Jerusalem demanded that Gentile Chris-
tians should be circumcised and made to observe the Mo-
saic Law. Paul clearly saw the practical consequences of
this. If the movement prevailed, Christianity would be
turned into a merely Jewish sect that Gentiles would be
loath to enter, or it would be split into a Judeo-Christian
Church and a Gentile-Christian Church. But what was
much more fundamental, Paul saw in the position of the
Judaizers a repudiation of the very basis of Christianity—
that man is saved by faith in Jesus Christ and not by the
observance of any law, even though after initial salvation
man is not without the law of Christ (Gal 6.2).

When the Judaistic demands were forced on the
Christian community at Antioch, Paul and Barnabas were
sent to Jerusalem to request a settlement of the dispute.
The resultant meeting of these envoys from Antioch with
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the Apostles and presbyters in Jerusalem is commonly
known as the Council of JERUSALEM.

According to some exegetes, Paul wrote his Epistle
to the GALATIANS shortly before he left Antioch, or even
on his way to Jerusalem, to attend this meeting. These
scholars argue that in this epistle, which is primarily con-
cerned with this dispute, there is not the slightest refer-
ence to any decision having been given on it at Jerusalem
and that the dispute between Peter and Paul at Antioch
mentioned in Gal 2.11-14 would hardly be possible after
the Council of Jerusalem. Yet, because of the great simi-
larity between Galatians (especially 3.1-4.31) and Ro-
mans (especially 4.1-25), which was written ¢. A.D. 57,
most exegetes hold that Galatians could not have been
written before A.D. 54.

In any case, the Council of Jerusalem (A.D. 49 or 50)
decided that no burden should be laid on the Gentile con-
verts except abstinence from meat offered to idols (for
Paul’s authentic interpretation of this see 1 Cor 10.25-30;
Rom 14.14-23), from immorality, and from blood and
meat containing blood. In spite of the decree, the hostility
and agitation of the Judaizers continued to hound Paul
throughout the rest of his life.

Second Missionary Journey. Shortly after the Coun-
cil of Jerusalem Paul began his second missionary jour-
ney (A.D. 50-52: Acts 15.36-18.22). Barnabas wanted to
bring his nephew Mark along, but Paul refused. Thus, the
original mission team was dissolved. Barnabas and Mark
journeyed again to Cyprus, while Paul took with him
SILAS, valuable as a Roman citizen and a member of the
mother church in Jerusalem. Paul revisited the Christian
communities of (south) Galatia and at Lystra chose TIMO-
THY (whom he circumcised for acceptance by the Jews)
to be his constant companion and secretary. From here
they traveled westward into Phrygia and northward along
the western border of Galatia. They would have contin-
ued further north into Bithynia had they not been prevent-
ed by the Holy Spirit. Turning westward, then, through
Mysia, they came to Troas on the coast, where Luke
joined them (see LUKE, EVANGELIST, ST.). In obedience to
a vision, Paul crossed the sea to Macedonia. Europe,
grown sick of paganism, was calling him. Paul estab-
lished vigorous Christian communities at Philippi, Thes-
salonica, and Beroea in spite of Judaistic hatred, which
brought scourging and imprisonment at Philippi and per-
secution elsewhere.

Paul came to Athens by chance. Awaiting the arrival
there of Timothy and Silas, he defended monotheism in
a scholarly discourse before the Stoic and Epicurean phi-
losophers on the AREOPAGUS; but results were small
when he announced the risen Christ as judge of the whole
world. Resolved henceforth to depend entirely on Christ
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and His power, not on polemic ability, he founded a large
community at Corinth (1 Cor 1-2), where he worked for
a year and a half (from about the beginning of A.D. 50 to
the summer of A.D. 51). Here he was assisted by PRISCA
(PRISCILLA) AND AQUILA (Rom 16.3; 2 Tm 4.19), a Jew-
ish married couple expelled from Rome under edict of
Emperor Claudius. Soon after his arrival at Corinth Paul
wrote the First and Second Epistles to the THESSALONI-
ANS.

Third Missionary Journey. Not long after Paul’s re-
turn to Antioch, a third missionary journey (A.D. 53-58)
led him back to the Christian communities of Galatia and
Phrygia (Acts 18.23). At EPHESUS he worked for three
years (Acts 19.1-40; 20.31), successfully building up the
Mystical Body. Here he wrote the First Epistle to the CO-
RINTHIANS and, according to the more common opinion,
Galatians. Finally, led by Demetrius, the silversmiths,
whose income from their images of Diana (Artemis) de-
creased with Paul’s preaching, instigated a riot that
forced him to leave Ephesus [see DIANA (ARTEMIS) OF THE
EPHESIANS]. He revisited Macedonia (where he wrote his
Second Epistle to the Corinthians) and Corinth, a hotbed
of problems, in which Paul became dramatically involved
(2 Cor 1-7; 10-13). Here he wrote his Epistle to the RO-
MANS in preparation for his proposed visit to Rome (Acts
19.21).

In the spring of A.D. 58 he returned to Philippi, where
he celebrated the Passover. At Miletus he bade farewell
to the presbyters of Ephesus. Despite numerous warnings
at CAESAREA in Palestine (e.g., the prophetic symbolic
actions of AGABUS: Acts 21.10-11) and his own sinister
forebodings (Rom 15.31; Acts 20.22; 21.13), Paul deliv-
ered the collection for the poor of Jerusalem (Rom
15.25-29).

Imprisonments. In 2 Corinthians, written in A.D. 57,
Paul says that he was ‘‘in prisons frequently’’ (2 Cor
11.23). Although direct evidence is lacking, it seems
probable that one of these imprisonments was at Ephesus
during his third missionary journey (see 1 Cor 15.32);
and it is possible that the so-called CAPTIVITY EPISTLES
were written at the time of this imprisonment. However,
there is certain knowledge only of his imprisonments at
Jerusalem, Caesarea, and Rome.

At Jerusalem and Caesarea. Advised by James, Paul
accompanied and paid the expenses of four men who
were completing their vows as NAZIRITES in Jerusalem.
Here the Judaizers from the province of Asia stirred up
a riot, accusing him of bringing a Gentile Christian
(Trophimus) into the inner court of the temple. The
Roman soldiers took him, as a Roman citizen, into pro-
tective custody. As Jewish hostility mounted, Lysias, the
Roman commander at Jerusalem, had Paul taken to Cae-
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sarea, where the governor resided. Here Paul was kept in
confinement for two years (A.D. 58-60) by the governor
Marcus Antonius FELIX. But Porcius FESTUS, successor
of Felix, became inclined to accede to the wishes of the
Sanhedrin that Paul should be returned to Jerusalem for
trial. Knowing that Sanhedrin justice would mean death,
Paul exercised his right as a Roman citizen: he appealed
to Caesar.

At Rome. To Rome, therefore, Paul was sent, and on
the voyage he suffered shipwreck at Malta (Acts 27). For
another two years he was ‘‘imprisoned’’ in ‘‘house custo-
dy’’ (custodia libera), allowed to rent his own dwelling,
to receive visitors, and to preach the Gospel to them.

Last Years. With Paul’s two-year imprisonment in
Rome the Book of Acts comes to an end. A tradition of
the early Church presupposes that Paul was set free. Ac-
cording to Clement of Rome (Pope CLEMENT 1) Paul jour-
neyed ‘‘to the end of the West’”” (I Clem 5.5-7), i.e.,
Spain. The MURATORIAN CANON (lines 38-39) and the
apocryphal Acts of Peter (1 and 3) repeat the same tradi-
tion.

The PASTORAL EPISTLES, if authentic, indicate that
Paul revisited his missionary territory in the east, leaving
TITUS and Timothy in Crete and Ephesus, respectively,
with full authority to combat error and organize the
Church there (Ti 1.5; 1 Tm 1.3). Whether the Spanish or
eastern journey came first is uncertain. Once more, how-
ever, Paul was arrested and imprisoned in Rome, this
time more strictly, and finally his desire ‘‘to depart and
be with Christ’” (Phil 1.23) was fulfilled by martyrdom
in the reign of Nero (A.D. 67 according to Eusebius; A.D.
64 according to Clement of Rome and Tertullian). Ac-
cording to ancient, reliable tradition, Paul was beheaded
at a place called Ad Aquas Salvias on the Ostian Road
(Via Ostiensis), a short distance southwest of Rome, and
buried along the same road, but somewhat nearer the city,
in an area shown by archeological excavations to have
been a pagan cemetery of the 1st and 2d centuries. The
Basilica of St. Paul-Outside-the-Walls, erected over the
Apostle’s tomb by Constantine the Great, was enlarged
and restored several times, most recently after a disas-
trous fire in the 19th century.

PERSONALITY

St. Paul’s personality will be considered here from
the viewpoint both of his character and physical condi-
tion and of his qualities as a writer.

Character and Physical Condition. Paul’s natural
temperament and character indicate, above all, a pro-
foundly inspired religious spirit. As a Jew, he was led by
his dedication to the Law zealously to persecute the
Church. As a Christian, he adhered to Christ by heroically

giving himself to all men. Paul was also a powerful dia-
lectician, as shown by the march of his ideas in Romans,
with the native temper of a debater. His dialectic method
is clear but could lead to misunderstanding through exag-
geration (e.g., in condemning the Law or in taking a dim
view of human nature). Yet he possessed exquisite sensi-
bility and an overall charm revealing his capacity for
weakness, fear, and discouragement (e.g., 1 Cor 2.3; 2
Cor 1.8). His letters, especially Second Corinthians and
Galatians, reflect depths of emotional response—the
fears, hopes, affection, indignation by which his soul was
torn and tossed. This lively play of emotion, expressed
by look and gesture (e.g., Acts 13.9; 14.12-14; 20.34;
23.1-6; 26.1; see also Gal 3.1; Phil 3.18), was firmly con-
trolled by judgment; he ascribed his effectiveness to the
Spirit of Christ possessing him (2 Cor 13.3—4; Col 1.29;
1 Thes 1.5, etc.).

However, the qualities of Paul’s character are best
perceived as he functions in his ministry. Paul was a man
of vision who developed the profound reality of the cos-
mic Christ, dead and alive, into an original system of
thought called Pauline theology. Paul’s mind was *‘es-
sentially intuitive’” (P. van Imschoot), grasping religious
truths by direct contemplation rather than by intellectual
reasoning. Paul was a mystic who penetrated deeply the
inner reality of all things in Christ. His profound experi-
ence of seeing all “‘in Christ’’ sustained him through 30
years of extraordinary hardship and safeguarded him
from the intemperances of the fanatic. Paul was an ascetic
who steeled himself (1 Cor 9.27; 2 Cor 6.5), in spite of
a nervous temperament, to endure all things for Christ.
His will, aflame with love, dominated all circumstances
and surmounted all difficulties. Paul was a pastor who
manifested the tenderness of his Master in solicitude deep
and total: ‘“Who is made to stumble and I am not in-
flamed?’” (2 Cor 11.29). Warmhearted, natural affection
for others was joined to his all-consuming love for Christ.
Paul was an organizer who combined born leadership
with courage and critical tact. He was able to resist the
authority of Barnabas (Acts 15.37-40) as well as to con-
front publicly the authority of Peter (Gal 2.11-14). With
leaders selected by careful judgment, Paul solidly estab-
lished community after community in ample evidence of
his power to organize. Timothy and Titus, two powerful
bishops, became extensions of his dynamic personality.
All of these qualities combined to make Paul a mission-
ary whose overwhelming desire was to bring Christ to all
men. To this purpose he tirelessly spent himself.

Paul’s personality reflects and yet transcends its
many sources: Pharisaic upbringing firmly rooted in his
religious heritage; Greek formation with its love of free-
dom; rabbinic training with its dialectic; mystic experi-
ences; and the Christian catechesis. It was his personal
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encounter with the Lord that transformed these various
potentials into a unified revelation of God’s Son. This ab-
sorption in Christ, in whom all things have their meaning
(Col 1.15-20), made Paul tolerant of everything beauti-
ful, simple, honorable, and true (Phil 4.8).

Physically, Paul has been traditionally stylized as
short, bald, with thick beard and prominent nose, with
eyebrows meeting and legs somewhat bowed, but, on the
whole, a distinguished man of dignified bearing. This de-
scription, found in the apocryphal Acts of Paul, derives
from the legend of Paul and Thecla and is unflattering
enough to be authentic (cf. 2 Cor 10.10; 12.6). His refer-
ence to a certain affliction that he calls a “‘thorn in the
flesh’” (2 Cor 12.7) refers more likely to the persecution
he suffered, especially from the Judaizers, than to any
physical ailment.

Paul as a Writer. If, as both Horace and Quintillian
maintain, true eloquence is the fruit of feeling and strong
conviction, not of literary artifice, Paul is sublimely elo-
quent. Although his style abounds in anacolutha, ellipses,
and similar stylistic liberties, Paul is an artist who often
and unconsciously creates great literature (e.g., Rom
8.28-39; 2 Cor 6.1-10; 11.21-29). Burning with zeal to
shout out the ‘‘good news,”’ Paul may forget grammatical
sequence, but he always delivers his message with force
(e.g., Phil 3.1-14), frequently in the style of the Greek di-
atribe (Rom 3.1-20). Inflamed with love for Christ and
all men in Him, Paul’s letters betray indifference to none,
least of all to his fellow Jews who rejected Jesus Christ.

Paul writes in a compressed style. His pet phrase,
““in Christ’” (used about 50 times), is a gospel in itself.
A thousand ideas clamor for expression. Unified in an
ever-changing mosaic of Christ, they are permeated with
compelling conviction. Frequently, this pressure of
crowding thoughts is forced into tight summaries. Paul
is not a stylist with the studied eloquence of his time. His
interest is not in words of wisdom but in the wisdom of
the Word (1 Cor 1.17-2.5). In an effort to describe the
indescribable impact of union with Christ, Paul im-
pressed his creative personality on the Greek he used,
giving new meaning to some words, at times even coin-
ing words or new combinations [for further discussion,
see B. McGrath, Catholic Biblical Quarterly 14 (1952)
219-26].

Paul should be interpreted, not only against the back-
ground of his Greek world, but also, and primarily, in the
context of OT thought processes. Paul thought and spoke
cultured Greek, but his literary background was almost
exclusively the OT and other Jewish writings. He used
Greek words with their Septuagint (LXX) meaning, his
thought patterns following Jewish tradition. For example,
the body-soul-spirit relation is not Greek but Hebrew; the
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body (c®po, Heb. basar, ‘‘flesh’’), soul (yvk?, Heb.
nepes), and spirit (mveVBuo, Heb. riiah) are, accordingly,
three phases of an indivisible unity.

Paul, as a ‘‘Christian rabbi’’ (J. Bonsirven), saw
Scripture alive only in Christ, who is the revolutionary
fulfillment of God’s plan and power. Christ is the lifegiv-
ing spirit of the letter of the OT (2 Cor 3.6, 17). Yet in
Paul’s use of the Scriptures—quotations (some 80), allu-
sions, and reminiscences abound—Paul can be under-
stood only in light of the Palestinian exegetical tradition
that concerned itself more with applied adaptation and
messianism of texts than with the literal sense. Thus, fre-
quently in rabbinic fashion, Paul transcends not only his-
torical accounts (e.g., Gal 4.21-31) but also the Prophets
(Rom 1.17; 2.24) and the Psalms (Rom 10.8; Acts 13.33)
in his determination to proclaim only Christ. Even though
Paul is steeped in rabbinic interpretations of Hebrew
Scripture, it is the LXX he uses; the Hebrew text, where
it differs from the LXX, is quoted only five times.

THEOLOGY

The religious teaching of the Apostle of the Gentiles
will be considered here, first in the sources from which
he derived it, then as he presented it in his ‘‘gospel,”” and
finally in the important role that it played in the Church.

Sources. The teachings of St. Paul are primarily
based on those of the OT, with certain of the OT doctrines
as interpreted by the Pharisaic rabbis of his time. What
is typically Christian in his teachings he owes partly to
the teachings of Jesus as interpreted by the early Church
and partly to the revelations that he received directly from
God in his mystical experiences.

Jewish Pharisaic Beliefs. The doctrines of provi-
dence and the divine ordering of the world, reward and
punishment beyond the grave, the resurrection of the
dead, the Decalogue, charity toward God and men, belief
in angels and demons—these were all a part of the spiri-
tual patrimony Paul inherited as a Jew and a Pharisee.
From the Bible Paul acquired the deep sense of God and
the sense of sin—the religious attitude that was the trea-
sure of Judaism.

There are striking similarities between Paul and the
members of the QUMRAN COMMUNITY—expressions
(e.g., ‘‘earthen vessels,”” ‘‘a share in the heritage of the
sons’’), ideas (e.g., mystery, revelation, knowledge, dis-
tinction between light and darkness, the theology of the
spirit), and names (e.g., Belial and Satan disguised as an
angel of light: see 2 Cor 6.14-18). Yet this similarity in
terms and concepts derives mostly from the use of the OT
Scriptures common to both Paul and the Qumranites.

Teachings of Jesus and Belief of the Early Church.
The 19th-century rationalists saw radical differences be-
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tween Jesus and Paul. Now, however, it is agreed that
these apparent differences are complementary, one to the
other, and not opposed. Paul is now seen in full accord
with the teachings of Jesus, explicitly in 1 Cor 7.10 (cf.
Mt 5.32); 1 Cor 9.14 (cf. Lk 10.7); 1 Cor 11.23-25 (cf.
Mt 26.26-29; Lk 22.15-19); cf. also 1 Thes 4.8 with Lk
10.6; Gal 4.17 with Lk 11.52; 1 Cor 4.12-13 and Rom
12.14 with Lk 6.27; 1 Cor 5.4 with Mt 18.20; 1 Cor 13.3
with Lk 12.33; 2 Cor 10.1 with Mt 11.29; Rom 2.1 and
14.13 with Mt 7.1; Rom 14.14 with Mt 15.11; Rom 16.19
with Mt 10.16. The Gospel stress on love (&ydmn) is
Paul’s “‘way”” (1 Cor 13.1-13). The traditions
(mopadéoerg) of the early Church are reflected by Paul
in 1 Cor 11.23 and 15.3. He gives details of Christ’s
earthly life (1 Cor 11.23; 15.3-7; 2 Cor 5.21; 8.9; Gal
4.4-5; Phil 2.5-11; Rom 1.3; 8.3; 1 Thes 2.15), His au-
thority (1 Cor 7.10, 12, 25; 1 Thes 4.2-8, 15; 1 Cor 15.24;
Acts 20.35), and His teaching (1 Cor 11.25; 9.14; 7.10).
Paul determined to transmit the sacred deposit of revela-
tion intact and free from error (Eph 4.14-15; Col 2.7-8;
1 Tm 2.5-7; 6.20; 2 Tm 1.14).

Revelations of Paul. In essence, Paul received every-
thing from ‘the face of Christ Jesus’” at his inaugural vi-
sion. Other revelations (or sacred traditions) deepened
the Damascus experience or offered guidance to Paul’s
ministry (Gal 1.11-16; 2 Cor 12.1-4; Eph 3.3-10; see
also Acts 18.9-10).

Paul’s Gospel. To Paul, the GOSPEL (principally a
Pauline term) is God’s saving activity as constantly re-
vealed and manifested in Christ’s death and Resurrection.
Death and Resurrection in Christ are the two powers, the
only two powers, of man’s new existence; they are the
founts of salvation. A total, irrevocable commitment to
Christ as Redeemer is man’s necessary response to this
saving act of God.

Paul’s gospel (Rom 2.16; 16.25;2 Tm 2.8; 2 Cor 4.3;
1 Thes 1.5; 2 Thes 2.14) refers to his personal experience
of involvement in Christ’s death and Resurrection. In his
inaugural vision Paul came into transforming contact
with Christ. Yet deeper growth into Christ came through
the circumstances of his life.

Christocentric. Paul’s interpretation of human exis-
tence is Christocentric, all men finding their raison d’étre
in Christ. The Apostle sees Christ’s death and Resurrec-
tion as God’s activity not so much for us as to us, as
shown by the word ‘‘constitute’’ in Rom 5.19. By Bap-
tism, Christians are fully and totally incorporated into
Christ, into His death and Resurrection (Rom 6.4-6).
Through these two transforming powers, Christians en-
counter Christ in the experiences of all reality, which has
been created in, by, and for Him. In this sense, Paul de-
clares that ‘“To live is Christ’” (Phil 1.21).
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The Death-and-Resurrection Power of Christ. The
patristic notion that the union of the Word with human
flesh enriches our nature is not Paul’s (or the Gospels’).
Christ’s earthly existence was ‘‘according to the flesh’
(Rom 1.3). Though sinless, the flesh (i.e., human nature)
that the Son of God took on Himself was the flesh of sin
(Rom 8.3), and without His death and Resurrection it
would be neither powerful nor glorious (Phil 2.7-11).
The Father’s plan of salvation had Christ enter into soli-
darity with man, even appearing as man-to-be-redeemed
(Heb 5.7-9). Although, ontologically, Christ was always
the Son of God, He Himself became *‘justified in the spir-
it”” (1 Tm 3.16), a “‘life-giving spirit’” (1 Cor 15.45), and
was ‘‘constituted”’ (0pLoB€vTog), soteriologically, Son of
God in power only with the climax of the Resurrection
(Rom 1.3-4; see also Acts 13.33; Heb 1.5).

Death-and-Resurrection, seen as a single mystery,
offers complementary facets: death to sinful flesh and
entry into divine life. Paradoxically, Christ entered into
glory through His Passion—He found life in death itself.
His emptying of Himself (Phil 2.7) was a movement to-
ward glory, corresponding to the ambivalent Johannine
“‘hour’” in which Christ was “‘lifted up’’ on the cross in

glory.

The phrase ‘‘Christ dead and alive’’ (F. Durrwell) is
significant. ‘‘Christ dead’’ refers to that power present in
the risen Christ but grounded in a lifelong dying to *‘this
world’’ (in its ethical, unredeemed sense) and climaxed
by His final redemptive death, in which the baptized die
to sin and are buried with Christ in death to this world
(Rom 6.3—4; Col 2.20; 2 Tm 2.11). Our sharing in this
death stems from a unifying solidarity in Christ, the sec-
ond Adam. In one death all have died (2 Cor 5.14), not
by way of substitution, but by way of mystic identifica-
tion.

““‘Christ alive’’ refers to His life-giving presence in
the new creation of eschatological existence, brought
about by His Resurrection, in which the baptized are initi-
ated and already share His glorious victory (Rom 6.4-5;
see also 4.25).

Christians’ Union with the Dead-and-Risen Christ.
In Baptism we thus share in the death-to-sin and the be-
coming-alive-to-God in Christ’s death-and-Resurrection.
The Eucharist nourishes (1 Cor 10.16) this same reality
and joins us in deeper union with Christ and all men (1
Cor 10.16-17). Paul’s expression ‘‘the body and blood
of the Lord”” (1 Cor 11.27) shows that he identifies
Christ’s Eucharistic body with His risen body, for ‘‘the
Lord”’ is Paul’s name for the risen Christ.

This sense of sharing (kowvwvia) gives the Pauline
ethic its distinctive form. No schism (1 Cor 1.10-13), no
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self-conceit (Gal 5.26), but a spirit of gentleness (Gal 6.1)
must prevail among members of the same body. Toward
this ideal Paul constantly admonishes, exhorts, warns,
and encourages.

The significance of the Resurrection overpowered
Paul at his conversion. But the significance of Christ’s
death became clear amid the birth pangs of his apostolate.
Persecution, humiliation, and weakness became raw ma-
terial for further transformation. Crucified together spiri-
tually with Christ, he no longer lives, but Christ lives in
him (Gal 2.20; see also 6.14). In union with Christ’s
death he would celebrate the perpetual passover (1 Cor
5.7-8) from death to life in Him. The life-giving law of
the apostolate was to extend the death-and-Resurrection
of Christ.

Paul thus speaks of a present sharing in Christ’s Res-
urrection (Eph 2.4-8). Our whole self, body-soul-spirit,
is being formed in the image of the risen Christ. The di-
vine, unseen glory is already bestowed (in part) on our
body. Our bodies are Christ’s, and to use them for sin,
especially sins of the flesh, is tantamount to sacrilege (1
Cor 6.12-20). The PAROUSIA does not effect—it mani-
fests—the glorified risen state already possessed by
Christians (Col 3.1-4; cf. the ‘‘spiritual body’’ of 1 Cor
15.44).

Mystical Body of Christ. In the Captivity Epistles,
Paul concentrates on the Mystery of Christ risen and act-
ing in His Church as the unifying force of the universe.
As one body, Jew and Gentile alike are the object of
God’s mercy, subject to Him as head (Eph 1.22; Col
1.18), who rules through the ‘‘mighty power’” of His
Resurrection. In His body, sacrificed and glorified, Christ
has slain all enmity (Eph 2.14). The entire universe is in-
fused by the divinity and drawn into unity through the re-
deeming Christ. Thus is all created reality redeemed by
God, who through Christ is at the beginning and end of
all this work of the new creation (Col 1.15-20).

Although the key to Paul’s theology, whether moral
or dogmatic, is Christ’s death-and-Resurrection, the
function of the Holy Spirit is identified with that of the
risen Christ (e.g., 2 Cor 3.17; 1 Cor 15.45). St. Ambrose
calls Christ the body of the Holy Spirit. The Father pours
out the Spirit to us through the risen Christ so that the
raising of Christ and our participation in His new life are
a single actuality. Paul refers to the activity of the Spirit
as a ‘‘renewal”’ (&vokoaivaooig: Ti 3.5), a Greek word
used in the NT to connote something utterly new, a sur-
prising and transforming force. In Christ’s death-and-
Resurrection the Church, as God’s community, is rebuilt
on the cornerstone rejected by His own people (Rom
9.33).
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Freedom from the Mosaic Law. In proclaiming
Christ, dead and alive, as the only power of salvation,
Paul encountered two chief doctrinal obstacles: the *‘wis-
dom’’ of the Gentile, and the ‘‘Law’’ of the Jew. The
Gentiles proposed reason as a saving power. In 1 Cor
1.17-4.20 Paul magnificently praises the wisdom of God
in Christ crucified. Salvation does not rest on the wisdom
of men but on the power of God in Christ (1 Cor 2.5).
Hence, the gospel is essentially a divine force, not a form
of human reasoning.

The Judaizers posed the Law, both moral and cere-
monial, as a cause of salvation. Paul saw that the Chris-
tian, by God’s magnanimity, fully and personally
receives Christ, dead and risen, who alone becomes the
principle of saving life. The Law leaves man without
hope. It has no power in itself to save; rather it condemns.
Being itself holy (Rom 7.12) and spiritual (Rom 7.14),
it reveals man in his sinful state. Thus, it works wrath
(Rom 4.15), makes sin abound (Rom 5.20), is the power
of sin (1 Cor 15.56), brings knowledge of sin (Rom 3.20;
7.7), and is a curse (Gal 3.13). These aspects of the Law
died in Christ (Rom 7.4; Gal 2.19) and in Paul through
Baptism. With Christ the Law was nailed to the cross and
died (Col 4.14). The Law is for the unjust, not the just
(1 Tm 1.9). It serves as a negative, protective pedagogue
(Gal 3.24) to those not fully in the faith (Gal 3.25), or as
an expression of true faith informed by charity for those
wholly committed to Christ (Gal 5.6).

Such independence from the Law (Rom 3.21-28) is
demanded by the gratuity of Redemption. Man, in origi-
nal sin, is radically unable to save himself; history and
Scripture attest universal sin (Rom 3.1-18). At best, his
egocentric autonomy inclines him to turn all his law-
keeping into a self-redemptive effort (Rom 10.3; Phil
3.4-9). Only through that faith that is total commitment
to Christ can man accept salvation (see JUSTIFICATION).

Providential Role. The life-and-death struggle in
the early Church between the Law and Christian freedom
is difficult to overestimate. Had the early Christian com-
munity succumbed to the Judaizer’s insistence upon the
Law as a means of salvation, there would be no Christian-
ity today. Providentially, Paul arose as the man preemi-
nently qualified to transplant Christianity, without
destroying any of its roots, from the ancient earth of Isra-
el to fertile, Gentile soil.

Paul’s life, however, reveals an even more profound
role. All great movements are initiated and sustained by
ideas. But Paul’s is not mere intellectual genius; his is a
vision of God’s saving activity joined and compenetrated
into man’s entire human existence. For Paul, a man of
many worlds, Christianity is no isolation. Jew, Greek,
Roman, workman, intellectual, evangelist—through un-

11



PAUL, MISSIONARY JOURNEYS

believable hardships and great joys—all brought Paul,
the many-faceted personality, to drink deeply of the
death-and-Resurrection ‘‘mystery of Christ”” (Eph 3.4;
Col 4.3).

Historically, Paul’s influence on Christianity is un-
surpassed. His impact is ‘‘the first after the One’’—of the
first in the One. Paul is ever real and contemporary. In
his inspired letters, he continuously proclaims the erup-
tion of Christ into man’s life by which he is radically re-
made: ‘‘If then any man is in Christ, he is a new creature.
The former things have passed away; behold, they are
made new’’ (2 Cor 5.17). Paul himself stands as a model
of self-renewal and of Church-renewal: ‘‘Be imitators of
me as I am of Christ”” (1 Cor 11.1).

Dynamically, Paul reveals the unifying force and
life-giving principle of all created reality: Christ, who
identified with the Church, is the now present ‘‘mystery
of God”’ (Col 2.2). By his personal witness to Christ’s
death-and-Resurrection, Paul, Apostle to the Gentiles,
has become the revealed archetype both of Christian the-
ology and of the ecumenical Church.

Iconography. St. Paul has been portrayed very fre-
quently in Christian art (sculptures, mosaics, paintings)
since the 4th century, either alone or more often together
with St. Peter. One of the oldest-known representations
of him is on the beautiful sarcophagus of Junius Bassus
(middle of the 4th century), in the crypt of St. Peter’s,
Rome. Here he is shown as being led away by a sword-
bearing executioner. The scene of Paul’s martyrdom is
the predominant theme in early art, and his specific sym-
bol since the 13th century has been the sword by which
he was put to death. Later art, however, also shows vari-
ous other scenes from his life, especially his conversion
on the way to Damascus. Even scenes from the apocry-
phal Acts of Paul and Thecla are reproduced in art. At
times various scenes are combined in so-called cycles,
e.g., the ten scenes from his life in the mosaics at Mon-
reale, Sicily, and the five scenes in tapestry from designs
by Raphael for the Sistine Chapel, now in the Vatican
Museum. Another celebrated masterpiece is Michelange-
lo’s fresco of Paul’s conversion, in the Pauline Chapel of
the Vatican.
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Of all the great wayfarers of antiquity, the journeys
of Paul of Tarsus (see PAUL, APOSTLE, ST.) are among the
best documented. His travels by land and sea in the
Roman dominated eastern regions of the Mediterranean
during the relatively peaceful era of the Pax Romana are
most reliably reconstructed by placing primary reliance
upon those epistles judged authentically his (Rom, 1-2
Cor, Gal, Phil, 1 Thess, Phlm). The traditions about
Paul’s movement in the deutero-Pauline letters function
as secondary sources and must be critically evaluated for
possible supplementary data. The massive material about
Paul in the Acts of the Apostles functions as a secondary
source, one most difficult to assess, since its author, Luke,
clearly knew much about Paul. Luke implies that he had
at times traveled with Paul (see the so-called we-passages
in Acts 16:10-17; 20:5-15; 21:1-18; 27:1-28:16), yet he
often gives (or appears to omit) information that does not
correlate with Paul’s letters.

Paul has long been described (and mapped) as hav-
ing made three missionary journeys, followed by a fourth
as a prisoner, nevertheless indomitably still preaching,
when taken under custody to Rome. The superimposition
of the three-journey structure upon Paul’s life and travels,
derived by interpreters of Acts, wherein it is merely im-
plicit in 13:1-14:28; 15:36-18:22 and 18:23-21:14, can
be used as a convenient aid for readers of the NT to orga-
nize their own understanding of the biblical text (see
Brown, 431). This should be recognized as an artificial
device that affects how Paul is seen. For example, the di-
vision into journeys, in which the demarcation between
the second and the third (18:22-23) is not very clear, sug-
gests that Paul’s point of initial departure and final return
was consistently Antioch, thus that the Antiochene
church was his home base. Yet it is uncertain that Paul
considered himself so integrally linked to that church, es-
pecially after his controversy with Peter there (Gal
2:11-14).

If the conventional three-journey structure has its
drawbacks in sketching Paul the missionary traveler, its
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helpfulness and ongoing widespread use as a framework
for his post-Damascus Road years should be balanced
with the apostle’s own description of what he was doing.
Paul’s imagery divides his life into two periods rather
than a sequence of journeys. In Gal 1 he speaks of a time
denoted as ‘‘my earlier life in Judaism’’ (1:14), which he
says ended ‘‘when God . . . was pleased to reveal his
Son to me . . .”” (1:16). In Phil 3 he describes what he
was doing after that revelation as ‘‘straining forward to
what lies ahead’’ (3.13), ‘‘press[ing] on toward the goal
for the prize of the heavenly call of God in Jesus Christ’’
(3:14), his goal being ‘‘to know Christ and the power of
his resurrection and the sharing of his sufferings’’ (3:10)
so that he Paul, too, might ‘attain the resurrection of the
dead’’ (3:11). The resurrection of the righteous dead by
God was a belief that Paul as a Pharisee must have held.
Resurrection, however, had become for him, once
““Christ Jesus had made [Paul] his own’’ (3:12), attain-
able not by a righteousness based on the Mosaic law, but
by ‘‘a righteousness . . . that comes through faith in
Christ,”” (3:9). As he announced that faith far and wide,
Paul unabashedly set forth that he was ‘‘not ashamed of
the gospel . . . the power of God for salvation to every-
one who has faith, to the Jew first and also to the Greek”’
(Rom 1:16).

In Paul’s Philippian imagery of pressing on and
straining toward completion, expressed as well in Gal 2:2
where he describes his evangelizing work as ‘‘running,”’
which he hoped was not ‘‘in vain,”” he sees himself as
one always moving urgently ahead, yet not without the
great effort of struggling on many levels. It is possible
that this language of progressing toward a goal was
among Paul’s most frequently used and best remembered
metaphors for himself since the deutero-Pauline writer of
2 Tim 4:7 represents him as saying near the close of his
life: “‘I have fought the good fight, I have finished the
race.”’ This picture which emerges of Paul the runner,
ever contending to stay on course and struggling even
against great odds, is not incompatible with a supposed
journey structure. Yet Paul’s own imagery more vividly
conveys a sense of relentless effort in evangelization,
even when sidetracked by opposition, his own sickness,
disputes with other co-religionists and co-workers, and
imprisonment.

Various chronologies compete in dating the events
in Paul’s life (see Roetzel, 178—183). In spite of the wide-
spread disagreement about timing, the sequence of activi-
ty in Paul’s cursus vitae is generally similar, a major
exception being the question of whether the Jerusalem
conference (see JERUSALEM, COUNCIL OF) preceded or fol-
lowed the travels described in Acts 15:35-18:22, the
““second journey.”” A traditional chronology and se-
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quence is relied upon here (see e.g. Brown, 428-429;
Fitzmyer, 1330-1337; cf. Murphy-O’Connor, 1-31).

After Damascus (Gal 1:16). Following his Damas-
cus Road experience (c. 36 A.D.) and probably a brief pe-
riod in Damascus itself, Paul went to Arabia, i.e. Nabatea
(Gal 1:17). There he apparently preached on behalf of the
risen Jesus, not only to other Jews living there but to Nab-
ateans as well (see Hengel/Schwemer, Paul, 106-113),
and in doing so stirred up opposition from the Nabatean
king, Aretas IV. Paul returned to Damascus, remaining
there for three years (Gal 1:18) until he was forced to es-
cape when Aretas, into whose jurisdiction Damascus had
passed under the Emperor Caligula (37-41), tried to ar-
rest him. Paul proceeded to Jerusalem (c. 39), where he
stayed with Cephas (see PETER, APOSTLE, ST.) for fifteen
days and says he met no other apostle except James, the
brother of the Lord (Gal 1:18-19). Paul’s perspective is
that he was unknown by sight to the churches of Judea
at this time (Gal 1:22) (whether he intends ‘‘Judea’’ to
include Jerusalem is not evident). Acts 9:26-30, howev-
er, offers a picture of Paul briefly preaching in Jerusalem
and encountering problems that led members of the
church to escort him to Caesarea Maritima, where they
sent him off to his home city of Tarsus in Cilicia. Paul
partially confirms the latter element of the Acts narrative
in his statement that following this time in Jerusalem he
“‘went into the regions of Syria and Cilicia . . . pro-
claiming the faith’” (Gal 1:21-22). This period, (see Hen-
gel/Schwemer, passim) during which Paul’s activities are
not known, has generally been dated from c. 40-44.

In the absence of further information from Paul him-
self concerning the next five years (c. 44-49), Acts
11:25-26 supplies this scenario: Barnabas went to Tarsus
and recruited Paul to minister in the church at Antioch,
where he did so for a year (c. 44—45), a year which was
followed by or included a visit with Barnabas to Jerusa-
lem to deliver famine relief (11:27-30). This Jerusalem
visit, which Acts places about five years after Paul’s prior
one, is hard to reconcile with Paul’s statement in Gal 2:1
that his second trip to Jerusalem in his Christian period
was fourteen years after the first, i.e. after his return to
Jerusalem following the Damascus Road event.

Proclaiming the Gospel among the Gentiles (Gal
2:2): Paul’s “‘First’’ Journey. Acts 13:1-3 states that as
aresult of prayer and fasting in the church at Antioch, the
prophets and teachers there determined that the Holy
Spirit had set apart and called BARNABAS and Paul to do
certain work. The Antiochene believers therefore ‘‘laid
their hands on them’” (13:3) and sent them off. John
Mark (see MARK, EVANGELIST, ST.), the cousin of Barna-
bas, went with them. Because Barnabas’s name is men-
tioned before Paul’s throughout the Acts narrative up to
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this point, Barnabas is assumed to have been the senior
partner (Daniels, 610).

Barnabas, Paul, and John Mark sailed from the sea-
port of Seleucia (16 miles west of Antioch) to Salamis in
Cyprus, and thence went to the extreme west of the island
to the capital city of Paphos. There they contended with
a villainous magician, Elymas, and after temporarily
blinding him, converted the Roman proconsul, Sergius
Paulus. In Acts more prominence is from this point on ac-
corded to Paul. In 13:13 the group of missionaries is de-
noted as ‘‘Paul and his companions’” and Paul is then
named before Barnabas several times (13:43, 46, 50). The
crowds are also said to have recognized Paul as ‘‘the
chief speaker’” (14:12).

From Paphos the three sailed to Perga in Pamphylia,
where John Mark left to return to Jerusalem (13:13). Acts
does not specify John Mark’s reasons but does imply that
Paul considered this a desertion (15:38). He and Barnabas
then continued on to Pisidian Antioch, Iconium, Lystra,
and Derbe. Because of the opposition they encountered
in the synagogues, both said, ‘“We are now turning to the
Gentiles’” (13:46). From Derbe they retraced their steps
through Lystra, Iconium, Pisidian Antioch, and Perga,
setting sail from Attalia for the journey back to Syrian
Antioch.

This course has come to be called the *‘“first journey’’
(13:4-14:28) and widely dated c. 46—49. While Paul’s
undisputed letters give no information about such a jour-
ney, he mentions in 2 Cor 11:25 that he was once stoned,
which accords with the report that this happened to him
in Lystra (Acts 14:19). Further correlation is found in Gal
2:2, where Paul indicates that he had preached to the Gen-
tiles before the Jerusalem meeting (c. 49), confirming that
the debate over the integration of the Gentiles into the
Jesus movement was an issue from his earliest evangeliz-
ing period.

Paul in Jerusalem (Gal 2:2). In the Acts narrative,
Paul and Barnabas are said to have returned to Antioch
only to encounter ‘‘no small dissension and de-
bate’’(15:2) with certain individuals, presumably PHARI-
SEES (15:5), Judaizing believers who had come there
from Judea. The controversy concerned the conversion of
Gentiles and the Mosaic requirement of circumcision.
Paul, Barnabas, and others were appointed to go to Jeru-
salem to discuss this with the apostles and elders (15:2).
The resulting meeting, which has come to be called the
Council of Jerusalem and dated c. 49, is recounted in Acts
15:6-29. Scholarship has widely, though by no means
unanimously, judged Paul’s account in Gal 2:1-10 to be
of the same event, for both narratives include the involve-
ment of Paul, James the brother of the Lord, and Peter,
and both involve a group opposed to Paul and holding
that the converted Gentiles should be circumcised.
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In Paul’s perception the meeting resulted with recog-
nition from the leaders, the ‘‘acknowledged pillars’’ (Gal
2:9), that Paul ‘‘had been entrusted with the gospel for
the uncircumcised’’ (2:7), i.e. those who once they be-
came Christian would remain uncircumcised, and that
even his Gentile companion and apparent co-worker in
evangelization, Titus, was not compelled to be circum-
cised (2:3). Acts 15 correlates with the decision for non-
imposition of circumcision upon the Gentiles but de-
scribes a letter sent from Jerusalem to Antioch stipulating
that believers of Gentile origin in Syria and Cilicia were
to observe certain food laws. Paul himself expresses no
knowledge of this letter and certainly promotes no stipu-
lations concerning food eaten by believers in his later
ministry (see e.g. 1 Cor 8).

The accounts of the Jerusalem conference in both
Gal and Acts agree that upon its close Paul and Barnabas
returned to Antioch. What is strikingly missing from
Acts, yet very prominent in Paul’s narrative in Gal
2:12-14, is that shortly after the conference Paul had a
major public conflict in Antioch with Peter and with Bar-
nabas, who sided with Peter. At issue, at least from Paul’s
perspective, which is the only one available to us, was
Peter’s inconsistency in sometimes eating with Gentile
believers and at other times, notably when members of
the Jerusalem circumcision party were present, eating
only with the Jewish Christians. While it is difficult to re-
construct all the dynamics Paul saw at work in this event,
it is widely thought that he must have lost the battle about
food laws at Antioch since, from that time on, Antioch’s
role as the base of his missionary operations receded
(Brown, 432).

En Route to Illyricum (Rom 15:19): The “‘Sec-
ond’’ and ‘“Third”’ Journeys. The missionary activity
of Paul described in Acts 15:40-21:15, covering the years
of ¢. 50-58, is commonly divided in to the ‘‘Second’’
(15:40-18:22) and “‘Third”’ Journeys (18:23— 21:15).
Paul himself subsumes his activities of these years into
a general description covering all of his evangelizing. He
envisioned an arc extending from Judea north and west
around the Mediterranean, reaching to the Dalmatian
coast on the northeastern shores of the Adriatic Sea. Paul
alludes to this in writing to the churches of Rome (c. 58),
which he had not yet visited. He comments that up to that
time in his life ‘‘from Jerusalem all the way around to II-
lyricum I have finished preaching the gospel of Christ’’
(Rom 15:19). This could have been meant literally, or it
may have been Paul’s way of saying that he had evange-
lized from East to West, since neither the epistles nor
Acts indicate that he had actually made it to Illyricum by
58. Either way, Paul perceived that he had covered a vast
amount of territory, and both his own letters and Acts
15:40-21:15 support extensive traveling in the years after
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the Jerusalem conference and his conflict with Peter at
Antioch.

While Paul does not tell of his next move after the
confrontation over table fellowship with Peter (and Bar-
nabas), Acts 15:36-39 says that after the Jerusalem con-
ference he invited Barnabas to make a return journey to
the people they had earlier converted. In agreeing, Barna-
bas suggested enlisting John Mark again, but Paul refused
to take someone who had not been dependable. Thus, he
and Barnabas parted company. The tenor of this informa-
tion from Acts 15:36-39 is corroborated by Paul’s re-
mark in Gal 2:13 about Barnabas’s apparent hypocrisy at
the table fellowship, namely, that it was during their re-
turn to Antioch after the council of Jerusalem that Paul
and Barnabas had serious disagreements that precluded
their continuing ministry together. Acts 15:41 says that
Paul chose SILAS, whom he called Silvanus (1 Thes 1:1;
2 Cor 1:19), to travel with him. The two went through
Syria and Cilicia to the churches of southeastern Asia
Minor that Paul and Barnabas had previously established.
In Lystra Paul converted Timothy, who then joined him
and Silas as they went north ‘‘through the region of
Phrygia and Galatia’’ (Acts 16:6), probably meaning the
area northwest of Iconium. Acts 16:6—7 makes the enig-
matic statements that they had been ‘‘forbidden by the
Holy Spirit to speak the word in Asia’’ and that when
they attempted to go into Bithynia ‘‘the Spirit of Jesus
did not allow them’’ so that instead they went to the coast
at Troas. A choice to make haste, or a divine restriction
they felt imposed upon them, or some other reason to not
missionize in certain areas they traversed may be reflect-
ed in Paul’s later comment to the Galatians: ‘“You know
that it was [only?] because of a physical infirmity that I
first announced the gospel to you’’ (Gal 4:13).

From Troas, via the island of Samothrace, Paul and
his co-workers crossed over to Macedonia. Reaching the
port of Neapolis, they went into the nearby city of Philip-
pi, and thence, following the Egnatian Way (Via Egna-
tia), to Amphipolis, Apollonia, and Thessalonica. If Paul
had continued west along this major Roman route as far
as the Adriatic coast at Dyrrhachium, he would have been
just south of the border of Illyricum. Nothing in his own
letters nor in Acts, however, suggests this extended jour-
ney west either at this point nor later in his travels (see
below) when he retraced his Egnatian route, although this
would have been Paul’s obvious route to Illyricum. The
Acts’ traditions instead indicate that Paul departed from
the Egnatian Way at Thessalonica and went southwest to
Beroea. Then, leaving Silas and Timothy behind, Paul
went to the coast and shipped out to Athens. After
preaching there with little success, he went on to Corinth,
where Silas and Timothy eventually joined him. The tra-
dition in Acts 18:12—17 that in Corinth Paul was brought
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before Gallio, the Roman proconsul of Achaia, has be-
come the pivotal point in determining Pauline chronology
since Gallio’s proconsulship can be dated to a relatively
narrow period, i.e. c. June through October of 51. The 18
months Paul is said to have stayed in Corinth (Acts
18:11) are therefore generally assessed as falling with the
years 51-52.

Because Paul wrote to the Thessalonians (1 Thess)
during his months in Corinth and would later write to the
Philippians (Phil) and the Corinthians (1-2 Cor), a large
legacy of his own literary evidence exists to illuminate
this period and to compare it with the narrative of the
same time in Acts 16:11-18:17. Within the limitations of
this brief overview, it is important to point out that these
were the travels in which Paul met and, in some cases
converted, various important church leaders and some of
his prominent co-workers, such as Lydia in Philippi (Acts
16:14-15; 40), Prisca and Aquila in Corinth (Acts
18:1-4), and probably at this time as well, Phoebe, who
lived in the Corinthian port of Cenchreaec (Rom 16:1-3)
(see F. Gillman, passim).

Paul had worked at his trade of tent-making along
with PRISCA AND AQUILA (a practice of self-support he
followed throughout his missionary years). When he de-
cided to leave Corinth in 52 to return to Syria, Prisca and
Aquila left as well. They accompanied him as far as EPH-
ESUS. Paul sailed on to Caesarea Maritima, while Prisca
and Aquila stayed in Ephesus (Acts 18:19), where they
led a church (1 Cor 16:19). It was during their Ephesian
tenure that the eloquent, but theologically misinformed
Apollos of Alexandria visited that city and preached.
Prisca and Aquila corrected Apollos and became his ref-
erences when he moved on to Corinth to address the
Christians there (Acts 18:26-28). His presence in Corinth
would eventually lead to factions in the church, a prob-
lem over the years for Paul (1 Cor 1:12).

Acts 18:22 says that after Paul’s arrival in Caesarea
he went to Jerusalem to greet the church and then pro-
ceeded on to Antioch. Because Acts 18:23 says he spent
‘‘some time’’ in Antioch (between 53-54), and because
that city had earlier been his base of operations, this An-
tiochene ‘‘break’’ has become the conventional separa-
tion between the second and third journeys. But seeing
an end to one trip and the beginning of another here is
merely an interpretative perspective. In any case, Paul
moved on, once more Vvisiting GALATIA (confirmed by
Gal 4:13 which implies that Paul made at least two visits
there) and Phrygia, and then settling for a long period (c.
54-57) in Ephesus (see 1 Cor 16:8-9 and compare with
Acts 19:1-20:1).

Much of Paul’s known correspondence derives from
this Ephesian period. It is widely held that he wrote GA-
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LATIANS (c. 54) rather early in his stay. Much of Pauline
scholarship would also place the writing of PHILIPPIANS
and PHILEMON from this city as well. If that judgment is
accurate, since both letters were written when Paul was
imprisoned, the suspicion that 1 Cor 15:32 and 2 Cor 11:
23-26 allude to an Ephesian period of incarceration for
Paul would be validated. Paul’s extensive correspon-
dence with the CORINTHIANS, with whom he was in-
volved in multiple serious disagreements, also began in
Ephesus, from which he certainly wrote 1 Corinthians (c.
57; cf. 1 Cor 16:8) and probably the so-called ‘‘former’’
(1 Cor 5:9) and “‘tearful’’ letters (2 Cor 2:4). Paul may
also have made a brief visit under painful circumstances
to the Corinthians in this period (2 Cor 2:1).

Acts 19:8-10 situates Paul’s preaching in Ephesus
first in a synagogue, where he spoke out boldly for three
months (19:8). In the face of opposition within the con-
gregation, Paul moved to the hall of Tyrannus where he
‘‘argued daily’’ for some two years (18:9). Acts also says
that Paul converted former disciples of John the Baptist
in Ephesus where he came into conflict with itinerant
Jewish exorcists (the seven sons Sceva) and caused a riot
among the silversmiths who made shrines of Artemis, the
great mother goddess of the Ephesians [see DIANA (ARTE-
MIS) OF THE EPHESIANS]. Sometime after Pentecost (see
1 Cor 16:8), in the late springtime of 57, Paul departed
for Troas to catch a ship to Macedonia, having sent his
companions Timothy and Erastus on ahead. After meet-
ing up with Titus in Macedonia (in Philippi? see 2 Cor
2:12-13), who informed Paul a reconciliation had been
effected between him and the Corinthians, Paul wrote 2
Corinthians (at least in part; some judge this letter to be
a composite). Paul then proceeded to Corinth, where he
stayed for three months (Acts 20:2-3), i.e. late 57 into 58.

During this Corinthian period Paul envisioned him-
self on the verge of a major transition. He wrote to the
ROMANS in 58, indicating that having proclaimed the
good news of Christ from Jerusalem to Illyricum, he saw
“‘no further place for [himself] . . . in these regions’’
(Rom 15:23) and thus he would proceed to Spain. He
planned to visit the Roman Christians on the way, al-
though he would first make a trip to Jerusalem to deliver
a collection he had been taking up for the believers there
(Rom 15:24-26). Acts says that when he was about to set
sail to the east, however, he heard of a plot against him
and therefore retraced his steps through Macedonia, sail-
ing from Philippi to Troas, and then to Miletus, where he
gave a farewell address to the elders of the church of Eph-
esus (Acts 20:18-38). From Miletus, Paul sailed to Cos,
Rhodes, Patara, Tyre, Ptolemais, finally arriving at Cae-
sarea, where he stayed with the evangelist Philip and his
four prophesying daughters. The Acts traditions imply a
foreboding of imprisonment and death during Paul’s re-

16

turn trip from Miletus to Caesarea. This may reflect the
knowledge of the author of Acts in retrospect, yet accords
with Paul’s statement in Rom 15:30-31, where he asks
for prayers concerning his visit to Judea that he might be
“‘rescued from the unbelievers in Judea’’ (Brown, 435).

The Road to Rome (Rom 15:23). When Paul
sensed in 58 that his work in the east-northeast quadrant
of the Mediterranean was over, he was correct, although
the ensuing years, c. 58-64, played out differently than
he planned. This period is chronicled only by Acts
21:15-28:31, unless Philippians and Philemon were not
written during the Ephesian imprisonment but come from
Paul’s detentions in Caesarea (58-60) or in Rome
(61-63). Of the plans Paul was making in 58, he did man-
age to reach Rome and to ‘‘reap some harvest’”” (Rom
1:13) among the Christians there, albeit in shackles. But
his intention to evangelize in Spain after turning over his
collection in Jerusalem were thwarted by his arrest and
subsequent imprisonment at Caesarea (c. 58-60).

The story of Paul’s transferal to Rome, due to his
“‘appeal to the emperor’” (Acts 25:12), offers one of the
most detailed narratives of an ancient maritime journey.
Following storms, shipwreck, and a winter marooned on
Malta, Paul, under the guard of a centurion named Julius,
disembarked at Puteoli, near the Roman naval base at Mi-
senum. He was escorted into Rome, where he lived as a
prisoner, but was able to continue his Christian proclama-
tion. Acts ends abruptly, and puzzlingly, in 28:30-31
with the statement that Paul lived thus for two years (c.
61-63), implying in the judgment of many that he was
released after that. If that is indeed what happened, it re-
mains uncertain whether Paul went on further missioniz-
ing travels, either to Spain or elsewhere in the
Mediterranean. CLEMENT of Rome (c. 95) observed that
Paul had preached in ‘‘the furthest limits of the West’’
(1 Cor 5:7), although what Clement meant by this is not
clear. As for information about Paul’s death, history has
relied upon information from Eusebius (Ecclesiastical
History 2.25) that Paul was beheaded in Rome during the
Neronian persecution. If there is any historical data un-
derlying the tradition that Paul’s death and burial took
place on the Ostian Way (Via Ostiensis), near the basilica
of St. Paul-Outside-the-Walls, then the very last leg of
Paul’s decades of dedicated missionary travel was on that
busy, major Roman road going to and from Rome’s sea-
port of Ostia. From the Damascus Road to the Ostian
Way, the race to the finish had been completed by an in-
defatigable sprinter.

Bibliography: H. D. BETZ, ‘‘Paul,” ABD V, 186-201. R. E.
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[F. M. GILLMAN]

PAUL, SS.

Paul the Hermit, third-century native of the lower
Thebaid in Egypt. During the persecution of Decius (250)
Paul fled to the desert and lived as a hermit. Though he
intended to return to the world after the persecution
ceased, he so enjoyed his life of solitude and contempla-
tion that he remained there until his death, near the year
341. Legend said that Christ fed him daily with bread car-
ried in the beak of a raven. St. Paul is usually considered
the first hermit.

Feast: Jan. 15.

Paul the Simple, fourth-century hermit, was an elder-
ly laborer who became a disciple of St. ANTHONY in the
Thebaid Desert when he discovered that his wife had
committed adultery. Though Anthony was reluctant to re-
ceive Paul as a hermit because of Paul’s advanced age,
he put him to severe test, but Paul proved his great humil-
ity and obedience. Finally Anthony accepted Paul as a
hermit and revered him as a powerful servant of God. St.
Paul died in the desert about 339.

Feast: March 7.

Paul I of Constantinople, bishop, elected probably in
336; d. 350. Most of his episcopal career was spent com-
bating ARIANISM. After a series of exiles and returns to
his see, Paul was finally banished to Cappadocia during
the reign of CONSTANTIUS 1 (337-361) and there he was
strangled to death.

Feast: June 7.

Of St. Paul and St. John history records only their
names and their Christian martyrdom. Relics, supposedly
theirs, were found in a house on the Coelian Hill that was
converted into a Christian church in the fourth century.
Their cult was widely spread by a spurious passio telling
of their gallant military service under Constantine I
(306-337) and their martyrdom under JULIAN THE APOS-
TATE (361-363).

Feast: June 26.

Bibliography: St. Paul the Hermit. H. WADDELL, tr., The De-
sert Fathers (New York 1936) 35-53. A. BUTLER, The Lives of the
Saints, rev. ed. H. THURSTON and D. ATTWATER, 4v. (New York
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[E. DAY]

PAUL II, PATRIARCH OF
CONSTANTINOPLE

Reigned Oct. 1, 641, to Dec. 27, 653. Elevated at the
accession of the Byzantine emperor Constans II, who
succeeded HERACLIUS, and just prior to the pontificate of
Pope Theodore I, Paul became patriarch at a time when
MONOPHYSITISM was fragmenting the Byzantine Church.
At first he declared his adherence to the orthodox Chris-
tology, then (646—-647) accepted the compromise position
of MONOTHELITISM put forward by his predecessors, Pa-
triarchs SERGIUS and PYRRHUS. In 648 he backed with his
authority the decree of Constans, known as the 7YPOS,
which simply forbade all further discussion of the Chris-
tological question. Then in 649, along with Sergius and
Pyrrhus, he was excommunicated and anathematized by
the Lateran Synod called by Pope MARTIN 1. This action,
coupled with the fact that Martin’s elevation had taken
place without imperial sanction, resulted in the Emper-
or’s seizing the pope and exiling him to the Chersonesus
in 653, the year of Paul’s death. Imperial attempts to
solve the Monophysite controversy, either by compro-
mise or enforced silence, lost their urgency by the end of
Paul’s tenure; by that time Arab conquests had overrun
the most strongly Monophysitic provinces of the Byzan-
tine Empire. The Monothelite compromise was abjured
by the Byzantine Church itself at the sixth ecumenical
council, CONSTANTINOPLE III (680-681), which declared
Paul, among others, heretical.
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Reich (Munich 1959) 55, 432-433.
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PAUL IV, PATRIARCH OF
CONSTANTINOPLE, ST.

Patriarchate, 780—-84; b. Cyprus, 724; d. Florus Mon-
astery, Aug. 31, 784. Sometimes designated in the
sources as Paul the Younger of Salamis, Paul of Cyprus,
etc., Paul IV is known to have been selected for that of-
fice by Emperor Leo IV in 780 on the condition that he
take an oath to pursue the imperial policy of iconoclasm.
Nothing is known of Paul’s background or education; but
while he accepted the emperor’s condition for the patriar-
chal nomination, he does not seem to have been a fanatic
iconoclast. He used the emperor’s favor, however, to ex-
tend the territorial and governmental authority of the pa-
triarchate apparently without interfering with papal
prerogatives. With the accession to power of the Empress
Irene as regent (780) the religious policy of the empire
was changed, and Paul, after signifying his repudiation
of ICONOCLASM, submitted his resignation from his office
and retired to the monastery of Florus. On his deathbed
he received clerical emissaries from the empress, gave
them a solemn retraction of his errors, and pronounced
an anathema against iconoclasm. He was criticized se-
verely by Byzantine historians; but the empress suc-
ceeded in obtaining his canonization from the pope, in
order that, as she requested, he might serve the cause of
the veneration of images better by his death than by his
life.

Feast: Aug. 28.
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Venice 1757-98); reprinted and continued by L. PETIT and J.B. MAR-
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[F. CHIOVARO]

PAUL I, POPE, ST.

Pontificate: May 29, 757 to June 28, 767. A member
of an important noble family in Rome, Paul’s career prior
to his election as pope was spent in the service of the
papal curia. During the pontificate of his brother, Pope
STEPHEN I (IIT) (752-757), he served as a key papal ad-
viser at a crucial moment that witnessed an interrelated
sequence of events that revolutionized the political map
of Italy and the position of the papacy in the Christian
world. Included among those events were the precipitate
decline of the power of the eastern Roman Empire in po-
litical and religious life of Italy, and the end of papal sub-
ordination to and dependence on the emperor in
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Constantinople. It also saw the formation of a papal alli-
ance with the Franks, and the military intervention of the
Franks in Italy, which prevented LOMBARD domination
the peninsula, as well as the creation of the Papal States
as a sovereign entity ruled by the pope. Those massive
changes created a wide range of uncertainties that would
dominate Paul I's pontificate, as the concerned parties
struggled to adjust to the change and to seek advantage
from the new conditions.

Although his election to the papacy was briefly chal-
lenged by another candidate, Paul I began his career as
pope from a position of strength bequeathed by his pre-
decessor. He was firmly linked to a strong ally, the Frank-
ish king PEPIN 1T (751-768). Pepin was indebted to the
papacy for the approval granted him in 751 by Pope Za-
charias (741-752) to replace the MEROVINGIAN dynasty
with his own family, the CAROLINGIANS, as rulers of the
kingdom of the Franks. Then in 752 the new Frankish
king had entered into a pact with Pope Stephen II, which
among other things promised Frankish protection for the
papacy, a restoration of territories that belonged to the
pope, and papal sanctification of Pepin and his heirs as
legitimate rulers of the Frankish kingdom. In two military
campaigns in 755 and 756 against the Lombards Pepin
III had demonstrated that he was prepared to protect an
independent pope ruling the ‘‘special people’” (pecul-
iarem populum) of St. Peter inhabiting the Republic of
St. Peter. The territory ruled over by the new pope had
been substantially expanded as a result of the Donation
of Pepin bestowed on the papacy as a consequence of the
Frankish victory over the Lombards. The Lombard king-
dom, defeated by the Franks shortly before Paul’s acces-
sion, was ruled by a king, Desiderius (757-774), who
owed his crown to papal support and who was well aware
of the military impotence of the Lombards in the face of
the Frankish threat. The position of the eastern Roman
emperor in Italy had been fatally weakened by wide-
spread opposition to ICONOCLASM and by the territorial
losses resulting from Pepin III’s concessions to the papa-
cy after the Frankish victory over the Lombards in 755
and 756. From the beginning of his pontificate Paul I
demonstrated his intention of keeping or even improving
that position.

Immediately upon his election Paul I wrote to Pepin
IIT in terms that indicated his dependence on the Frankish
king for protection of the Papal States and for restoration
of other territories claimed by the papacy. His under-
standing of the Donation of Pepin and promises made by
the Lombard king prompted Paul I to envisage the exten-
sion of the Papal States over a large part of Italy.
Throughout his pontificate Paul I never ceased conveying
that message to Pepin III; so insistent were his claims that
some historians have concluded that territorial acquisi-
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tion was his only concern as pope. The Frankish king re-
mained steadfast in his alliance, although not always
acting in accord with the pope’s demands.

From Paul I’s perspective, the chief obstacle to gain-
ing the territories he claimed was the Lombard king, De-
siderius, who had made promises to surrender territories
to the papacy in return for the support of Pope Stephen
II in securing his election to the Lombard throne. Having
become king, Desiderius showed little inclination to
abide by his promises or to accede to papal demands. He
was determined to continue a policy initiated by earlier
Lombard kings aimed at establishing a united Lombard
kingdom as the dominant political force in Italy, a goal
that threatened the independence of the papacy and the
Papal States. During the early years of Paul I's pontifi-
cate, extending from 757 to 762, the demands of the king
resulted in a series of confrontations. Aside from spurn-
ing papal demands for territory, Desiderius on occasion
threatened to use force to keep Paul from aiding those
who resisted Lombard overlordship, especially the dukes
of Spoleto and Benevento. Paul in turn pleaded with
Pepin to force Desiderius’ compliance to papal demands.
His appeals were couched in terms that sought to con-
vince the Frankish king the Republic of St. Peter was in
dire danger. Although Pepin did mediate between Paul I
and Desiderius, he was unwilling to commit himself to
new military campaigns in Italy. Aside from problems in
his own realm, the Frankish king was never persuaded
that the Lombards offered as serious a threat to the papa-
cy or the Papal States. Fully aware of Frankish military
power, Desiderius was too astute a political leader to
mount a threat on the papacy so serious that Pepin would
feel compelled to repeat his earlier military attacks on the
Lombard kingdom. Gradually, Paul I came to realize that
he could not depend on the Frankish military to gain all
the territory he claimed. During the last years of his pon-
tificate, his territorial demands were greatly reduced. He
was content to negotiate with Desiderius only minor ad-
justments of his boundaries of the Papal State and to
avoid a major confrontation. Therefore although the
boundaries of the Papal States were slightly enlarged, the
pope and the Lombard king tacitly agreed to accept a
state of equilibrium that constituted part of the newly
emerging power structure in Italy.

Paul I was also always mindful of the eastern emper-
or, CONSTANTINE V Copronymos (741-775). The pope’s
concerns were both political and religious. Despite his
weak political and military position in Italy and serious
problems in the East, Constantine V nurtured hope of re-
establishing an imperial political presence in Italy. Al-
though on occasion Paul I sent alarmist reports to Pepin
about impending invasions of Italy from Constantinople,
Constantine V simply lacked the military resources to un-
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dertake such ventures. As a consequence, he sought to
weaken the papacy by diplomatic means, but none of his
ventures succeeded. During Paul I’s pontificate it became
clear that the eastern emperor was no longer a major fac-
tor in the Italian power structure.

Of greater concern to Paul I was the relentless effort
of Constantine V to promote his iconoclastic policy. As
had been the case with his predecessors, Paul I con-
demned iconoclasm as heretical and made every effort to
defeat it. To offset Constantine V’s efforts to propagate
iconoclasm, Paul I offered refuge to large numbers of
monks who fled the eastern Roman Empire to escape per-
secution for opposing iconoclasm and granted them free-
dom to worship according to their own liturgy and in their
own language. He appealed by letter and by embassy to
the emperor to abandon his heretical position. Some evi-
dence suggests he may have been involved in an effort
to persuade the eastern patriarchs to speak out against
iconoclasm. He was especially concerned about the em-
peror’s attempt to exploit reservations held by some in
the Frankish church about the use of icons, but Paul was
able to retain the loyalty of Pepin III and the Frankish
Church to Rome’s position on iconoclasm. Although
Paul I was not successful in persuading Constantine V to
abandon his policy on icons, his efforts restricted the
spread of iconoclasm and fortified the papal position as
the guardian of orthodoxy.

The surviving record provides little information
about Paul’s activities beyond his campaign to enlarge
the Papal States and to defeat the heretical eastern emper-
or. There are hints indicating that he encouraged and ad-
vised those who were engaged in reforming the Frankish
church, thereby strengthening the bonds linking the papa-
cy and the Franks. He maintained contacts with the En-
glish hierarchy and with the newly established
ecclesiastical structure put in place by Boniface in Bavar-
ia and Germany. His biographer reported that some of his
subordinates in the papal curia were tyrannical, suggest-
ing that he introduced measures to strengthen papal ad-
ministration in the Papal States. Perhaps his
administrative actions were necessitated by the major en-
largement of the papal territory that occurred under his
predecessor, Stephen II, but they also helped to create the
opposition to his regime that surfaced in the disputed
election of his successor, Pope STEPHEN III (768-772).
Paul was credited with initiating and supporting efforts
to rebuild and redecorate churches in Rome. He also re-
moved many relics from the catacombs and installed
them in various churches in Rome. Perhaps these activi-
ties were a tangible response to iconoclasm. All these bits
of evidence indicate his awareness of his role as a spiritu-
al leader whose influence was spreading throughout west-
ern Europe. But the fact remains that Paul I's chief
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accomplishment was his successful effort to clarify the
boundaries of the Papal States, to stabilize the administra-
tion of his realm, and to establish the pope as the political
sovereign of that new political entity during a period of
uncertainty following the changes that had occurred
while he was a key adviser to his brother and predecessor,
Pope Stephen II.

Feast: June 28.
See Also: CAROLINGIAN REFORM.
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[R. E. SULLIVAN]

PAUL II, POPE

Pontificate: Aug. 30, 1464 to July 26, 1471; b. Pietro
Barbo in Venice, Feb. 23, 1417. Having spent his youth
in Florence, he became archdeacon of Bologna and then
bishop of Cervia and Vicenza before being created cardi-
nal at the age of 23 by his uncle, Pope EUGENE IV. A man
of considerable fortune, he had great influence in the
Curia under Popes NICHOLAS V and CALLISTUS IIT and in
1456 became governor general of Campania and the mar-
itime regions.

The CAPITULATIONS drawn up by the cardinals on
the eve of the election of the successor to Pope PIUS 1T
stated that the new pope, once elected, was to fix the
number of cardinals at 24, reform the Curia, open a gen-
eral council within the third year of his pontificate, and
resume the war against the Turks. Paul was elected on the
first ballot, but steadfastly refused to publish a bull con-
firming the provisions of the election pact. Supremely
jealous of his authority, he ruled as an ostentatious mon-
arch, imposing on the papal court a style in the mode of
the first Italian Renaissance. Yet he himself was not a hu-
manist in the full sense of the word; e.g., in 1468 he dis-
solved the Roman Academy founded by Pomponius
Laetus, whose paganizing attitude struck the Pope as dan-
gerous. (Paul’s biography by Bartolomeo Platina, a mem-
ber of the Academy, is understandably prejudiced.) On
the other hand, Paul surrounded himself with scholars

20

and encouraged the founding of Italy’s first printing shop
at SUBIACO (1465). His taste for pomp and luxury was ex-
pressed in the famous Palace of St. Mark, today the
Palazzo Venezia, which he began in Rome as early as
1455 and made his principal residence from 1466 on.

Paul’s pontificate was dominated by the intensifica-
tion of the war against the OTTOMAN TURKS. Immediate-
ly, in 1464, Paul collected the funds necessary to renew
the struggle, and in 1466 he gave his support to the Alba-
nian chieftain Scanderbeg. To the profit of the Holy See
he strengthened its alum monopoly by prohibiting any
trading in alum with the Turks, but he could not prevent
the fortress of Negropont (Euboea) from falling (July
1470). He was distracted from the struggle only when he
felt it his duty to intervene in Bohemia in opposition to
King George Podébrad and the HUSSITE church. At the
Pope’s instigation, Matthias Corvinus, King of Hungary,
declared war on Podébrad (March 31, 1468), whom Paul
had already declared deposed. Corvinus received the
crown of Bohemia from the pope in March 1469.
Podébrad, meantime, had obtained the support of King
Louis XI of France, and together they demanded the con-
vocation of a general council of the Church and initiated
a process against Paul’s former favorite, Cardinal Jean
Balue. To mollify Louis XI, who had earlier consented
to the abolition of the PRAGMATIC SANCTION of Bourges
(1461) despite the Parlement, Paul officially gave him
and his successors the title ‘‘Most Christian King.”” Paul
also devoted himself to the extirpation of the heretical
FRATICELLL, initiating a process against them in 1466 and
prosecuting their adherents in Germany. By his bull of
Aug. 19, 1470, Paul decreed that in the future HOLY
YEARS would be held every 25 years (beginning 1475).
In the spring of 1471 he actually contemplated the convo-
cation of a council in Ferrara. He tried for a reconciliation
with the BYZANTINE CHURCH and was negotiating an alli-
ance with the Iranian Prince Uzom-Hassan against the
Turks when he died suddenly. His famous Renaissance
tomb in the Vatican is the work of Mino of Fiesole and
Giovanni Dalmato.
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[M. FRANCOIS]

PAUL III, POPE

Pontificate: Oct. 13, 1534, to Nov.10, 1549; b. Ales-
sandro Farnese, Canino, February 29, 1468. He was a
member of the distinguished Farnese family whose lands
around the Bolsena Lake made them a powerful force in
Italian history from the twelfth century. Alessandro was
educated at Rome under Pomponius Laetus and later in
Florence in the Medici house, where he was friendly with
Giovanni de’ Medici (later Leo X). Farnese’s rise to
prominence in the Church proved swift. He was created
a cardinal by Alexander VI in 1493, partially because of
the Pope’s association with his sister, Guilia. Contempo-
raries dubbed him ‘‘Cardinal Petticoat.’”” In time he
served under four other pontiffs, Julius I, Leo X, Adrian
VI, and Clement VII, until he became dean of the Sacred
College. Alessandro’s career was marked by living habits
that reflected his position as a Renaissance cleric. He fa-
thered four bastards, Pierluigi, Paolo, Ranuccio, and Con-
stanza. Of these Pierluigi became Duke of Parma,
Piacenza, and Castro, married Girolama Orsini, and was
murdered in 1547. Ranuccio died in 1509, and Constanza
married Boso II of the house of Sforza. After his eleva-
tion he raised to the cardinalate two of his grandsons, Al-
essandro Farnese and Ascanio Sforza. His scandalous
life, coupled with his NEPOTISM, provoked many com-
plaints from both Catholics and the newly formed Protes-
tant groups. Alessandro was ordained in 1519 and from
that time his moral life improved. However, he remained
a son of the Renaissance, very much addicted to worldly
pleasures. He loved the hunt and the brilliant pomp of
ceremonies, and he was a devoted patron of the arts. He
began the FARNESE palace; and he commissioned Michel-
angelo to construct St. Peter’s Basilica and ordered him
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Pope Paul II, marble bust by the 15th-century Venetian
Bartolomeo Bellano, in the Palazzo Venezia, Rome. (Alinari—Art
Reference/Art Resource, NY.)

to paint the Last Judgment and the ceiling of the Sistine
Chapel. Paul censured Michelangelo for the nudity of the
figures in the painting, and for this the artist depicted the
Pontiff among the damned with an ass’s ear and a serpent
round his body. Paul supported also the construction of
the Sala Regia in the Vatican and the interior decoration
of the papal apartment in Castel Sant” Angelo. For these
commissions he was severely criticized because the tone
of the frescoes and of other decorations was considered
pagan in its genre. He selected Giulio Mazzoni to begin
the Palazzo Spada. Paul III’s tomb in St. Peter’s, the work
of Michelangelo’s student, Giacomo della Porta, is con-
sidered one of the basilica’s finest monuments.

Reform of the Church. Despite his preoccupation
with the cultural trends of the Renaissance, Paul was able
to lead the Church into an important period of reform.
Modern historians have called him ‘‘the first reform
pope,”” and the first Pope of the Counter-Reformation,
and there is little doubt that he did create the atmosphere
and the machinery that produced reform. At the time of
his elevation, he was 67 and had twice before, in 1521
and 1523, almost been elected. Although the opposition
of the Colonna and Medici families had previously pre-

vented it, on October 13, 1534, he was unanimously
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Pope Paul III.

elected. This man of violent temper, intelligence, and
skilled diplomacy directed his varied talents to the prob-
lem of reform.

The pontificate of Paul III proved stormy, but had its
major accomplishments. In 1538 he placed England
under the interdict and excommunicated HENRY VIIL. In
that same year he was able to persuade Francis I of
France and the Emperor Charles V of Germany to sign
the Truce of Nice. He urged the Catholic princes of Ger-
many to take up arms against the Lutheran SCHMAL-
KALDIC LEAGUE, in addition to persuading the French
King to adopt a policy of severity toward the Huguenots.
In the midst of these upheavals he labored for reform and
an ecumenical council.

In the early months of his reign he ordered the cardi-
nals to adopt a more modest way of life. He recognized
that unless the Roman clergy were first reformed he could
accomplish nothing for the rest of Christendom. One of
the distinctive features of Paul’s program was the ap-
pointment to the Consistory of new cardinals who were
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committed to a program of ecclesiastical reform. Among
these were John FISHER; Reginald POLE; Giovanni Pietro
Carafa, cofounder of the Theatines and later PAUL IV;
Marcello Cervini, who became MARCELLUS II; and such
outstanding humanists as Girolamo Aleandro and the lay-
man Gasparo CONTARINL

By the bull Sublimis Deus, Paul appointed a commis-
sion to examine the conditions of the Church and to sug-
gest reform. Pole, Contarini, Carafa, and others
composed the commission, and their report, published in
January 1538, became the basis of much of the work of
the Council of Trent. Paul also recognized the Society of
Jesus in 1540 and the Ursulines in 1544, encouraged the
Barnabites and Theatines, and suggested the foundation
of the Somaschi. In 1542 a reformed Inquisition was cre-
ated in Rome to fight ‘‘against all those who had departed
from or who attacked the Catholic faith and to unmask
such persons as were suspected of heresy.”” The Index
followed, and in the next year enacted penalties for those
who sold any condemned books. Paul made important
strides toward reform, but his problems were compound-
ed by difficulties in seeing his reforms carried out. Oppo-
sition came from the religious and, above all, from the
secular rulers of the European world.

Imperial and French Opposition. The problems
that the Pope faced seemed insurmountable. What should
be included on the agenda of an ecumenical council?
Should the Protestants be invited and, if so, should they
be allowed to participate in the debates and discussions?
Where should a council be held? Would it be better to ac-
complish reform simply by papal edict rather than run the
risk of a resurgent conciliarism? Despite these obstacles,
Paul announced that a council would convene at Mantua
in May 1537. Unfortunately, the refusals of the French
King and the German Emperor to allow their clergy to at-
tend forced the Pope to postpone it. A similar opposition
prevented its convocation for May 1, 1538. Francis I was
playing a double game: he assured his Lutheran friends
of the Schmalkaldic League that all was well, while he
sought to frustrate any papal reforms for fear they would
impair his control over the French Church. Charles V,
who was also king of Spain, was a champion of reform
for Spain, but he was opposed to it in the Holy Roman
Empire. He regarded Lutheranism as a purely German
problem and sought to resolve the logical differences
himself.

The Council of Trent. On November 19, 1544, the
bull Laetare Jerusalem announced that a council would
meet at Trent on March 15, 1545. After eight years of
frustration, Cardinal del Monte was able to celebrate the
Mass of the Holy Ghost in the cathedral of Trent with
four cardinals, four archbishops, 21 bishops, five generals
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of orders, and 50 theologians and canonists present. De-
spite the success in convoking the Council, Paul faced se-
rious obstacles. The Germans insisted upon disciplinary
reforms first so as not to alienate the Lutherans. The
French, aided by national antagonisms, were suspected
of Calvinistic leanings. The Spanish, who adopted a
haughty attitude, felt that they were the sole defenders of
the faith. Nonetheless, Paul had selected his papal legates
wisely. These were men committed to reform and they
included Giovanni del Monte; Marcello Crescenzi; Er-
cole Gonzaga; Giovanni Morone; Marcello Cervini; the
Jesuits Claude Le Jay, Diego Laynez, and Alfonso Sal-
méron; the Augustinian, Girolamo Seripando; and others.

In these first years of Trent important matters were
settled. These included the role of the Holy Scriptures as
a rule of faith, justification, the Sacraments, and the doc-
trine of original sin. Disciplinary reform of the bishops
was also adopted. However, in May 1547, a plague struck
Trent; and although Paul transferred the Council to Bolo-
gna in February 1548, Charles V refused to permit the
German and Spanish bishops to attend. Paul was forced
to suspend the Council on September 17, 1549. He died
November 10, at the age of 82.

The judgment of history has been favorable to Paul
III. Despite a wayward life in his younger years, a tenden-
cy to support the Renaissance in an extravagant manner,
and a weakness for his family, he remains best described
as follows: ‘“The supreme merit of Paul III is that he lis-
tened to this manifold voice, the voice of Christian con-
science, and that he did its bidding according to his
means.”’
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PAUL 1V, POPE

Pontificate: May 23, 1555, to Aug. 18, 1559; b. Gian
Pietro Carafa, Sant’ Angelo a Scala (Avellino), Italy, June
28, 1476. His family were of the counts of Maddaloni,
a branch of the noble CARAFA (Caraffa) family of Naples.
Much of his education he obtained at Rome in the house-
hold of his uncle, the brilliant Cardinal Oliviero Carafa.
The exceptional quality of this instruction is apparent
from the fact that Erasmus corresponded with him as a
young man, praising his knowledge of the three academic
languages and once inviting his assistance in translating
into Latin the Hebrew and Greek Scriptures. Cardinal Ja-
CcOopo SADOLETO, the famed humanist, knew him as a fel-
low student in Cardinal Carafa’s home and bears witness
to his sanctity and learning. During this formative period
he served blamelessly in the corrupt court of Alexander
VI as a cameriere pontificio.

The Theatines. As bishop, Carafa gave an edifying
example for those times by living and working zealously
in his Diocese of Chiete in Abruzzi (c. 1506-13). To this
activity he added valuable experience abroad as a papal
envoy and observer. He was in England as legate of Leo
X to Henry VIII for collecting Peter’s Pence (1513-14);
then he visited Flanders (1515-17) and Spain (1517-20).

23



PAUL V, POPE

In 1524 Clement VII allowed him to resign his bishopric
so that he and Gaetano da Thiene of Vicenza could fulfill
their desire of founding a congregation of clerks regular
dedicated to restoring the apostolic way of life. From
Carafa’s former Diocese of Chiete (Lat., Teate) they ac-
quired the nickname of ‘‘Teatini.”” In 1527 the sack of
Rome by the imperial forces put an end to the first Roman
house of the THEATINES. Fleeing to Venice, they estab-
lished another house, where Carafa remained until Paul
III called him to Rome to make him a cardinal, December
22, 1536. In his 19 years as cardinal he was consistently
anti-Spanish and anti-imperial. He aligned himself with
the reform group in the Curia. In 1550 Julius III named
him one of the six inquisitors of the Holy Office.

Reform Pope. At the death of Marcellus II (1555),
Cardinal Alessandro Farnese turned all his influence in
favor of Carafa, then dean of the Sacred College, and
soon obtained the necessary votes for the 79-year-old Ne-
apolitan. Carafa chose the name Paul out of respect for
his earlier Farnese benefactor, Paul III.

Elected as a reformer, he lost some of his initial mo-
mentum and prestige by declaring an ill-considered war
against the Spaniards, then in possession of a large part
of Italy. He was in no sense a Julius II, however much
he desired to drive the foreigner from the sacred soil.
Moreover, to entrust the conduct of the war to his intrigu-
ing, self-aggrandizing nephew Carlo was an irremediable
error. The Carafa family was defeated by the Duke of
Alva, who was viceroy of Naples; the war ended with the
generous peace of Cave, Sept.12, 1557. After 1557 the
aged Pope devoted himself entirely to the reform of the
Church. Opposing conciliar methods, he did not resume
the Council of Trent. Instead, he relied on the establish-
ment of a commission to which he named good and
learned cardinals, chiefly men whom he had elevated. He
fought an uncompromising war against simony and even-
tually struck a decisive blow at nepotism by exiling his
own nephews. He also insisted that bishops reside in their
sees and not spend their time in Rome and elsewhere, and
ordered the arrest of vagrant monks in Rome.

Unpopular Reign. His zeal for the Inquisition was
common knowledge and the terror it provoked earned
him great unpopularity. Even during his war with Spain
he attended its sessions. The number and types of cases
exceeded by far those of his predecessors. Virtuous men,
such as Cardinal Giovanni MORONE, were called before
it on frivolous charges. Moreover, a new and more rigor-
ous Index Librorum Prohibitorum was enacted and en-
forced. He forced the Jews to wear a distinctive badge
and in 1555 established the ghetto in Rome.

Despite his vigilance against heresy, Protestantism
made bold advances throughout northern Europe, often
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abetted by political considerations. Furthermore, Paul’s
policies toward the great powers of Europe were usually
shortsighted and often arbitrary and not adapted to the po-
litical realities of the sixteenth century.

When the Pope died, the Romans rioted, tore down
his statues and opened the prisons of the Inquisition, dis-
playing their relief that his severe, unpopular rule was
over. Although the positive side of his reign was long ob-
scured by the memory of the excesses of the Inquisition,
it was an era of important reforms as well.

A good likeness of the Pontiff, almost the only one
extant, is the statue on his tomb, which Pius V had built
in 1566 in the Carafa chapel of S. Maria sopra Minerva,
Rome. Although idealized, it seems to have caught the
spirit of the elderly, stern, fiery, and erratic Neapolitan
aristocrat.
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[H. H. DAVIS]

PAUL V, POPE

Pontificate: May 16, 1605, to Jan. 23, 1621; b.
Camillo Borghese, Rome, Italy, Sept. 17, 1552. Camil-
lo’s family was Sienese and traced a distant relationship
to St. Catherine of Siena. His ecclesiastical career began
with studies in jurisprudence at Padua and Perugia. He
was appointed extraordinary envoy to Philip II of Spain
in 1593 and created cardinal in 1596 and vicar of Rome
in 1603. In the conclave of 1605, although the youngest
cardinal, he became a compromise choice. His esteem for
law made him an unbending adversary in controversy,
but did not prevent him from the indulgence of nepotism.
To his nephew, Scipione Cafarrelli Borghese, he gave the
cardinalate (1605), a large number of benefices and the
Secretariate of State.

As pope, Paul took great interest in the city of Rome.
His name is perpetuated there through the chapel in the
Basilica of Santa Maria Maggiore, where his body was
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Monument of Pope Paul V, sculpture by Silla da Viggi-, in the basilica of Santa Maria Maggiore, Rome. (Alinari-Art Reference/Art
Resource, NY.)
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buried after temporary interment in St. Peter’s, and
through the Villa Borghese built outside the ancient walls
by his nephew, Cardinal Scipione Cafarelli Borghese. His
plans for the renewal of Rome resulted in the lengthening
of the nave of St. Peter’s, the erection of the faccade (de-
signed by Maderno), additions to the Vatican Palace, the
restoration of two aqueducts and the erection of many
fountains, including those at the Ponte Sisto, the Castel
Sant” Angelo, and St. Peter’s Square. He established a
grain storehouse for the poor (1606) and to aid the farm-
ers of the Papal States, he established a credit agency on
October 19, 1611.

Paul, during his pontificate, was confronted by three
grave international religious problems. First, a resur-
gence of religious hostility between Catholics and Protes-
tants in Germany led, in 1618, to the start of the THIRTY
YEARS’ WAR. He helped to subsidize the Catholic League.
Then James I of England demanded from his subjects a
new oath that denounced the papal claim to depose a
ruler. Paul condemned this oath on September 22, 1606,
and again in the following year. Finally, when the Repub-
lic of Venice climaxed a policy of increased usurpation
of the rights of the Church by subjecting a bishop and an
abbot to trial in the secular courts, Cardinal Alessandro
Ludovisi, the future GREGORY XV, was sent to Venice to
negotiate a settlement. An interdict was laid on the city
and excommunication inflicted on the Doge and his sena-
tors from April 17, 1606, until April 21, 1607. The The-
atines, Capuchins, and Jesuits were expelled, but the rest
of the clergy disregarded the papal sanctions and sup-
ported the government. The schism was ended through
the mediation of Henry IV of France.

During the pontificate of Paul V, the Copernican sys-
tem was proposed again by Galileo GALILEI of Pisa.
Chiefly because of the precipitate fashion in which the
scientist questioned Biblical exegesis, the heliocentric
theories received negative judgment by the Congregation
of the Index, March 5, 1616.

Among the achievements of Paul’s reign were the
publication of the Rituale Romanum on June 20, 1614;
the permission for the use of literary Chinese in the litur-
gy of the Chinese missions (later suspended after the cre-
ation of the Sacred Congregation de Propaganda Fide);
and the ban of September 5, 1607, upon further discus-
sion of disputed topics related to grace. He followed with
interest the growth of the Church in Latin America, par-
ticularly the Jesuit REDUCTIONS OF PARAGUAY. He gave
many volumes to the Vatican Library and, being a schol-
ar, he directed the religious orders to teach their members
Latin, Greek, Hebrew, and Arabic in the universities. He
also provided an archive to preserve the documents of the
Holy See. Paul promoted the cult of saints, canonizing
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Charles Borromeo and Frances of Rome in a double cere-
mony on November 1, 1610. He beatified Ignatius of
Loyola and Francis Xavier in company with the genial
Philip Neri and the mystic Teresa of Avila. On February
24, 1612, he approved the Congregation of the Oratory
founded by Philip Neri, and on May 10, 1613, the similar
French Oratory of Pierre de Berulle. With his encourage-
ment the Benedictine Congregation of St. Maurus was
formed in 1618, and the first Visitation convent was orga-
nized by St. Francis de Sales and St. Jane Frances de
Chantal. Paul also commissioned St. VINCENT DE PAUL in
1610 to represent the Pope at the court of King Henry IV
of France.
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PAUL VI, POPE

Pontificate, June 21, 1963, to Aug. 6, 1978; b. Gio-
vanni Battista Montini, at Concesio, Lombardy, Italy,
Sept. 26, 1897; d. Castel Gandolfo, Italy.

Early Career

Born in Concesio, at the country home of the Mon-
tini family five miles from Brescia, Giovanni Battista was
the second of three children. His brothers were Lodovico
and Francesco. The family atmosphere was deeply reli-
gious with great interest in literary and political issues.
His father, Giorgio (1860—-1943), was a lawyer, landown-
er, editor of the daily newspaper, Il Cittadino di Brescia,
and member of the Italian Chamber of Deputies
(1919-26). His mother, Giuditta Alghisi (1874-1943),
instilled a love of music, art, and languages in her sons
that lasted throughout their lives. She was president of
Women’s Catholic Action in Brescia.

The young Montini was devout and intelligent, but
plagued by medical problems that he never fully over-
came. Educated in the Jesuit primary and secondary
school, Cesare Arici Istitute (1903—14), he also attended
the state school, Liceo Arnaldo da Brescia, where he re-
ceived the license (1916). The Oratorians at the Church
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Pope Paul VI.

of Santa Maria della Pace in Brescia were a major influ-
ence in his youth. He was especially close to the Oratori-
an priest, Giulio Bevilacqua, who broadened his cultural
and intellectual interests. When he began studying for the
priesthood, he attended lectures at Brescia’s diocesan
seminary, but studied and lived at home. Following his
ordination at the age of 22 on May 29, 1920, he was sent
to Rome to do graduate study in literature at the Sapienza
University and philosophy and canon law at the Gregori-
an University. In 1922, he was selected to attend the Pon-
tifical Academy of Noble Ecclesiastics, the school for
training Vatican diplomats.

Secretariat of State. Montini began his thirty years
of service in the Vatican Secretariat of State in October
1924 as an addetto (attaché); six months later he was pro-
moted to the rank of minutante (secretary). During those
years, he was also active as a chaplain to the Catholic stu-
dents at the University of Rome. In 1925, he was appoint-
ed spiritual moderator to the Federation of Italian
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Catholic University Students (Federazione Universitaria
Cattolica Italiana known as FUCI) which faced the grow-
ing threat of the anti-clerical Fascist movement among
university students. He and Igino Righetti, President of
FUCI, founded Studium, a small publishing company,
and La Sapienza, a weekly newspaper. Montini published
three books that were collections of his conferences. He
also translated two French books into Italian: Three Re-
formers by Jacques Maritain (1928) and Personal Reli-
gion by Léonce de Grandmaison (1934).

In addition to his work in the Secretariat of State, in
1931 Montini began teaching a course on the history of
papal diplomacy at the Academy of Noble Ecclesiastics.
In December 1937, he was named sostituto (undersecre-
tary or surrogate) for ordinary church affairs serving Car-
dinal Eugenio Pacelli, the secretary of state. When Pacelli
became Pope PIUS XII in 1939, Montini continued in the
same post with the new secretary of state, Cardinal Luigi
Maglione. When the latter died in 1944, Pius XII did not
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Cardinals Karol Wojtyta (1) (later Pope John Paul 1I) and Stefan Wyszynski arriving from Poland for the funeral of Pope Paul VI,
Rome, 1978. (AP/Wide World Photos)

appoint a secretary of state, and Montini worked directly
with the Pope in charge of internal affairs of the Holy
See. Msgr. Domenico Tardini handled external affairs.
During World War II, Montini had many duties: to deal
with the relief efforts of the Holy See, to oversee the trac-
ing of prisoners of war, to protect political prisoners, es-
pecially Jews, and to assist displaced persons throughout
Europe. After the war, he helped organize the Holy Year
in 1950 and the Marian Year in 1954. In 1952, Pius XII
asked both Montini and Tardini to accept the cardinalate,
but they both declined the honor. In a gesture of apprecia-
tion for their work, the Pope gave both of them the title
of Prosecretary of State.

Archbishop of Milan. Unexpectedly, Pius XII ap-
pointed Montini the Archbishop of Milan (Nov. 1,
1954)—a decision that may have been prompted by some
internal conflicts within the CURIA. He departed Rome
with some anxiety, but he was determined to face the pas-
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toral challenges in Milan with its three and a half million
people, 1,000 churches, and 2,500 priests. He rebuilt
churches that had been bombed during the war and revi-
talized the social apostolate in this highly industrialized
city that had been inundated by immigrants from the
poorer areas of Italy. One of his goals was to win back
the working class from Communist influences. Calling
himself, ‘‘the archbishop of the workers,”” he visited
workers throughout the archdiocese and preached the so-
cial mission of the Gospel. Devoted to the disadvantaged,
he was a frequent visitor to hospitals, orphanages, homes
for the aged, and prisons. Using his excellent organiza-
tional skills, he planned an intense mission for three
weeks in November of 1957. Priests, bishops, and hun-
dreds of laypersons, delivered some 7,000 talks in parish-
es, cinemas, factories, and city streets to encourage
lapsed Catholics to return to the Church. In his eight and
a half years in Milan, he wrote eight pastoral letters to the
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faithful in the archdiocese, and each Holy Thursday he
wrote a pastoral letter to his priests.

Cardinal. It had been expected that Pius XII would
name Montini a cardinal soon after his appointment to
Milan, but it did not happen, and the Pope died in 1958.
At the papal election, Montini’s name appeared on sever-
al of the ballots, thus becoming the first non-cardinal in
centuries to receive votes in an election. The conclave
chose Cardinal Angelo Roncalli, Patriarch of Venice,
who became JOHN XXIII on Oct. 28, 1958. In his first con-
sistory (Dec. 15, 1958), he created 23 new cardinals. The
name of Archbishop Montini led the list of names that in-
cluded his former fellow-worker in the secretariat of
state, Msgr. Tardini. When John XXIII announced his in-
tention to convene the Second VATICAN COUNCIL on Jan-
uary 25, 1959, he appointed Montini to both the Central
Preparatory = Commission and the  Technical-
Organizational Commission. Between 1959 and 1962,
Montini delivered several important lectures on the na-
ture of the forthcoming Council and devoted a 1962 pas-
toral letter to the faithful of Milan on that subject. He
enthusiastically welcomed the Council, which he per-
ceived to be a kairos, an exceptional opportunity for the
Church to respond to the grace of God.

Although he was convinced that that Council would
benefit the Church, he realized that it would not create a
Church without imperfections. During the first session,
he wrote weekly articles from Rome on the Council for
L’Italia, the Catholic daily newspaper in Milan. He spoke
twice at the first session: once on the schema on the litur-
gy (Oct. 22, 1962) and a second time on the schema on
the Church (Dec. 5, 1962) in which he supported the
views of Cardinal Léon-Joseph SUENENS on COLLEGIALI-
TY.

Pontificate

At the death of John XXIII (June 3, 1963), Montini
was favored as his successor by those who felt that he
would continue the aggiornamento of Pope John. Not all
the electors were of the same mind, however. It took six
ballots on June 21 before he gained the two-thirds of the
votes necessary for election. Elected at the age of 65, he
appeared as a slim and austere figure who, at the time of
his election, was 5 feet 10 inches tall and weighed 154
pounds. Taking the name Paul, he was determined that,
like Paul the Apostle, his pontificate would spread the
Gospel to the entire world. In his first message as Pope,
the day after his election, he set forth his agenda: to con-
tinue Vatican II, to revise Canon Law, to work for peace
and justice at all levels, and to seek Christian unity. Paul
VI was crowned on June 30, 1963, giving his address in
nine languages. He later sold his tiara to Cardinal Francis
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Spellman of New York and gave the money to the poor.
Subsequently, he used the miter customarily worn by
bishops.

Vatican II. As he had promised, Paul VI convened
the second session of the Council, September 29, 1963.
In his opening address he spoke of the purposes of the
Council: to seek a fuller definition of the Church using
proper images and to have a deeper understanding of the
episcopate; to renew the Catholic Church; to restore the
unity of all Christians and to ask forgiveness for the faults
of the Catholic Church; and to initiate a positive dialogue
with contemporary society that conveys the truth of the
Gospel.

Paul VI was well equipped to deal with the Council
because of long administrative experience in the secretar-
iat of state and in Milan. He knew the Curia thoroughly.
Their actions may not have always pleased him, but they
rarely surprised him. He was actively involved in the
three sessions of the Council over which he presided. He
decided that the Council would not discuss birth control,
since the Pontifical Study Commission on Family, Popu-
lation,and Birth Problems that was established by John
XXIII in 1963 had not completed its work. Some of the
Fathers wanted the Council to discuss clerical celibacy,
but the Pope did not agree. He explained his reasons in
a letter (Oct. 10, 1965) to the Council: ‘It is not oppor-
tune to debate publicly this topic. Our intention is not
only to preserve this ancient law, but to strengthen its ob-
servance.”’ His hope during the Council was that the final
documents would be supported by the entire body and not
just a slight majority. He was reluctant to stop debate on
critical issues. At the end of the third session, for exam-
ple, Cardinal Tisserant, speaking for the Council Presi-
dency, announced that the preliminary vote on the hotly
debated issue of religious liberty would be postponed to
the next session. In response to that decision, some 1,000
Council Fathers signed a petition that was brought to the
Pope requesting ‘‘urgently, very urgently, most urgent-
ly’’ that the schema be voted on in that session. Paul VI
did not change the ruling of Tisserant.

As a member of the Council as well as its head, he
suggested amendments to several of the documents:
ecumenism, missionary activity, revelation, Eastern
Catholic Churches, and religious liberty. Yet not all of his
interventions were accepted. His suggestion that the Con-
stitution on the Church (Lumen gentium) state that the
Bishop of Rome is responsible to the Lord alone was not
approved by the Theological Commission. Nor was an-
other request, made in the first session before he was
pope, that the Council declare ‘‘Mary Mother of the
Church,”” accepted. Nonetheless Paul VI used this title
of Mary in his allocution closing the third session in No-
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vember 1964. He invited a certain number of laymen, lay
and religious women, and priests to attend the Council as
auditors. Forty Orthodox and Protestant observers were
present in the first session of the Council. With the sup-
port of Paul VI, their number grew to 100 by the end of
the Council.

Implementation. Vatican Il ended Dec. 8, 1965, and
the Pope proceeded to implement its 16 documents. He
soon discovered that it was a daunting task as he faced
unrealistic expectations of the Council, curial opposition,
and a crisis in culture in the 1960s that questioned the
very existence of authority and tradition. One of the first
tasks of Paul VI was the reform of the Curia, a move
which many older prelates resented. The apostolic letter
Ecclesiae sanctae (Aug. 6, 1966) decreed that bishops are
to submit their resignations to the Pope no later than their
seventy-fifth birthday. The apostolic constitution Re-
gimini ecclesiae universae (August 15, 1967) urged
greater consultation and cooperation among the curial of-
fices and set a five-year term for heads and members of
Roman congregations which may be extended by the
Pope. Finally, the motu proprio Ingravescentem aetatem
(Nov. 21, 1970) ruled that cardinals in charge of depart-
ments in the Roman Curia are to submit their resignation
at the completion of their seventy-fifth year, and that on
completion of eighty years of age cardinals cease to be
members of the departments of the Roman Curia and lose
the right to elect the Pope and to enter the conclave. Sev-
eral cardinals, Eugene Tisserant and Alfredo Ottaviani
among them, were bitterly opposed to this ruling. In addi-
tion, the Pope internationalized and expanded the College
of Cardinals by adding new members from the Third
World. In all he created 144 cardinals. The number of
cardinals eligble to vote in papal elections was set at 120
(Apostolic constitution Romano Pontifici Eligendo, Oc-
tober 1, 1975).

The Pope established three permanent offices to
carry out the major directives of the Council: the SECRE-
TARIAT FOR NON-CHRISTIANS, the SECRETARIAT FOR
NON-BELIEVERS, and the Secretariat for Promoting Chris-
tian Unity. A day before the end of the Council, he issued
a decree reforming the Holy Office which was to be
called the Congregation of the Doctrine of the Faith
(Motu proprio Integrae servandae, Dec. 7, 1965) and
abolished the four-century old Index of Forbidden Books.
The Pope also decided to continue the Commission for
the Revision of Canon Law, which John XXIII had estab-
lished in 1959, but appointed its first members only in
March 1963. John Paul II finally approved the revised
Code of Canon Law in 1983.

Collegiality—the cooperation between the Pope and
the bishops—was an important part of the postconciliar

30

efforts of Paul VI. For him, the episcopate was not in op-
position to the Pope, ‘‘but working with him and under
him for the common good and supreme end of the Church
itself.”” In 1966, the Pope in Ecclesiae sanctae mandated
that each nation or territory establish a permanent confer-
ence of bishops, if one did not already exist. The Synod
of Bishops is another important organ of collegiality that
was formally established by Paul VI on Sept. 15, 1965,
by the motu proprio Apostolica sollicitudo. The purpose
of this consultative body is to foster a close relationship
between the Pope and the bishops and to facilitate agree-
ment on essential points of doctrine and policy. The five
synods he convoked were all held in Rome and dealt with
the following issues: 1967—the relationship between the
primacy and the episcopacy; 1969—dangers to the faith,
revision of canon law, seminaries, mixed marriages, and
liturgy; 1971—the ministerial priesthood and justice in
the world; 1974—evangelization (see EVANGELII
NUNTIANDI); and 1977—catechetics.

Liturgical rites were extensively revised after the
Council. The Pope approved the use of the vernacular in
the liturgy and new translations of liturgical texts. After
a long process, approval was given for a new Order of
the Mass and a revised breviary. By the apostolic letter
Sacrum diaconatus ordinem (June 19,1967), Paul VI au-
thorized the restoration of the permanent diaconate in the
Latin rite that allowed married men to be ordained to that
office. The apostolic letter Ministeria quaedam (August
15, 1972) decreed that laymen could be installed in the
ministries of lector and acolyte. Laws of fasting and ab-
stinence were modified; the Eucharist fast was reduced
to one hour before reception.

Archbishop Marcel LEFEBVRE, a leader in the tradi-
tionalist movement, who vehemently opposed most of
these liturgical changes, founded the Society of St. Pius
X, which attracted a large number of followers. Efforts
by Rome at reconciliation failed. In June 1976, Paul VI
withdrew canonical approval of the Society of St. Pius X
and prohibited Archbishop Lefebvre from exercising his
priestly powers. When Lefebvre ordained four bishops in
1988 without Roman approval, he and the four bishops
he ordained were automatically excommunicated.

International Travel. Like the Apostle Paul, Paul
VI was an itinerant preacher of the Gospel. He was the
first Pope to travel outside of Italy since Napoleon took
Pius VII into captivity in 1809. He was also the first
reigning Pope to travel by air, as well as the first to visit
the United States, India, Africa, and the Holy Land. Dur-
ing his pontificate he travelled some 70,000 miles. He had
planned to join the celebration of the 1,000th anniversary
of Christianity in Poland in 1966, but the Polish govern-
ment did not allow it.

NEW CATHOLIC ENCYCLOPEDIA



In all Paul VI made nine pastoral pilgrimages. 1) In
January 1964, in Jerusalem he embraced and exchanged
the kiss of peace with Athenagoras, the Ecumenical Patri-
arch of Constantinople, and together they recited the
Lord’s Prayer. 2) In December 1964, he stopped in Leba-
non on his way to Bombay, India for the International Eu-
charistic Congress. 3) In a moving address in French to
the General Assembly of the United Nations in 1965, he
said that the Church is ‘‘an expert in humanity,”” and he
pleaded for world peace: ‘“‘No more war. War never
again.”” He concluded his one day visit to New York by
celebrating Mass at Yankee Stadium before 90,000. 4)
The occasion for his visit to Portugal in 1967 was the fif-
tieth anniversary of the appearances of Our Lady at Fati-
ma. 5) In July 1967, meeting with Patriarch Athenagoras
in Istanbul, Paul VI said that Rome and Constantinople
regard each other as sister Churches. 6) The occasion of
his visit to Colombia, August 1968, was the Eucharistic
Congress at Bogota and the meeting of the Latin Ameri-
can Bishops’ Conference (CELAM) at Medellin. 7) In
Geneva, Switzerland, June 1969, the Pope attended cere-
monies celebrating the 50th anniversary of the Interna-
tional Labor Organization. He also visited the
headquarters of the World Council of Churches and intro-
duced himself with the words: ‘“We are here among you.
Our name is Peter.”” 8) Uganda July 1969. In Kampala
he prayed at the shrine of the 22 Ugandan martyrs that
he had canonized in 1964. He encouraged the African
bishops to develop a genuine African Christianity. 9) Far
East, November 1970. This ten-day visit was his longest.
He stopped at Tehran, Karachi, Manila, Samoa, Austra-
lia, Jakarta, and Sri Lanka. At the Manila airport, he nar-
rowly escaped an assasination attempt by a knife-
wielding Bolivian painter. The Pope forgave him on the
spot.

Ecumenism. Paul VI had an unswerving commit-
ment to the unity of all Christians, but he was realistic
about the difficulty his own office posed. In an address
to the Secretariat for Promoting Christian Unity (April
29,1967), he said: ‘‘The Pope, as we well know, is un-
doubtedly the greatest obstacle in the path of ecume-
nism.”” His relationship with Athenagoras, the
Ecumenical Patriarch of Constantinople, is legendary.
They met three times. At their first meeting during the
Pope’s trip to the Holy Land in January of 1964, they ex-
changed gifts of special significance, and later in Septem-
ber of 1964, Paul VI returned the head of St. Andrew the
Apostle, the brother of Simon Peter, to the Orthodox
Church in Patras, Greece. This relic, taken by the Crusad-
ers, had been in the possession of the Vatican since 1462.
Before the Council Mass on December 7, 1965, a joint
statement from the Pope and the Patriarch was read, lift-
ing the mutual anathemas that were made by representa-
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tives of the two Churches in Constantinople in 1054. In
his visit to Turkey in July 1967, Paul visited Athenagoras
a second time in Istanbul. The Pope spoke of ‘‘the dia-
logue of charity’’ between the two Churches, and the Pa-
triarch welcomed the Pope as ‘the very holy successor
of Peter who has Paul’s name and his conduct as a mes-
senger of charity, union, and love.”” A third meeting took
place in Oct. 1967, when Athenagoras visited the Pope
in Vatican City. It was the first time a reigning Ecumeni-
cal Patriarch had ever been to Rome. Athenagoras called
the Pope the ‘‘Bishop of Rome, bearer of apostolic
grace,”” and described the See of Rome as ‘the first in
honor and order in the living body of the Christian
Churches scattered throughout the world.”’

The Pope also received visits from two Anglican
Archbishops of Canterbury: Michael Ramsey and Donald
Cognan. He gave a warm fraternal embrace to Archbish-
op Ramsey when they met in March 1966 and said to
him: *‘By your coming here you rebuild a bridge which
for centuries has lain fallen between the Church of Rome
and Canterbury.”” The Pope gave his own episcopal ring
to the Archbishop who in turn gave the Pope a pectoral
cross. This meeting led to the establishment of the ANGLI-
CAN-ROMAN CATHOLIC INTERNATIONAL COMMISSION
(ARCIC). In 1966, the Pope had a lengthy conversation
with the Reformed theologian Karl BARTH. In 1973, he
met with the Buddhist Patriarch and with the Dalai Lama.
Paul VI's deep desire for Christian unity is reflected in
his will published shortly after his death: ‘‘“The work of
drawing closer to our separated brethren should continue
with great understanding, with great patience, and with
great love, but without deviating from the true Catholic
understanding.’’

Diplomatic Relations. Paul VI’s willingness to ne-
gotiate with countries behind the Iron Curtain was his
most controversial diplomatic initiative. This policy of
Ostpolitik continued the ‘‘opening to the left’” of John
XXIII. The Pope condemned atheistic materialism and all
violations against social justice, but he felt that accom-
modation was more productive than confrontation in im-
proving relations between the Church and Communist
countries. Cardinals J6zsef Mindszenty of Hungary and
Josef Slipyj from Ukraine, both of whom had been im-
prisoned by the Communists, severely criticized the Vati-
can’s negotiations with the East. Yet the policy of détente
produced some favorable results and led to the restoration
of the hierarchy and greater freedom for Church activi-
ties. Hungary and Czechoslovakia, for example, made
significant concessions that allowed the Church greater
freedom. The Pope met with several Communist leaders:
President Nikolai Podgorny and Foreign Minister Andrei
Gromyko of the Soviet Union, Premier Nicolas
Ceausescu of Romania, Marshall Tito of Yugoslavia, and
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other high-ranking officials from Poland, Hungary, and
Bulgaria. Many Western leaders also visited the Pope, in-
cluding Presidents Kennedy, Johnson, Nixon, and Ford.
Paul VI established diplomatic relations with more than
40 countries. In 1964, the Holy See established an office
of permanent observer at the United Nations.

Writings and Other Activities. Paul VI wrote seven
encyclicals. 1) Ecclesiam Suam (August 6, 1964) antici-
pated some of the themes that were to appear in Lumen
Gentium of Vatican II. The Pope urged the Church to
have a greater awareness of itself, to undertake necessary
reforms, and to establish a dialogue with the world. 2)
Mense maio (April 29, 1965) called for Christians to pray
for the success of the Council and for world peace. 3)
Mysterium fidei (Sept. 3, 1965) presented thhe traditional
teaching of th Church on the mystery of the Holy Eucha-
rist. 4) Christi matri (Sept. 15, 1966) appealed for prayers
for peace and explained the value of devotion to the rosa-
ry. 5) Populorum progressio (March 26, 1967) discussed
the development of peoples. It warned that the disparity
between nations jeopardizes peace and that wealthier na-
tions should help poorer ones. All nations have the duty
to promote human solidarity. ‘‘Development.”’ he said
‘‘is another name for peace.”’ 6) Sacerdotalis caelibatus
(June 24, 1967) reaffirmed the role of celibacy for clerics
in the Latin Church. He described priestly celibacy as ‘‘a
heavy and sweet burden’” and a ‘‘total gift’’ of the priest
to God and to the Church. 7) HUMANAE VITAE (July 25,
1968) condemned abortion, sterilization, and artificial
birth control. It taught that ‘‘each and every marriage act
must remain open to the transmission of life’” (No. 11).
This last encyclical created a crisis in the Church, espe-
cially in the Western world. Some had expected change
in the traditional teaching, especially since the majority
of the papal commission on birth control recommended
some modification. Others argued that Paul VI did not
follow the principle of collegiality, since he failed to con-
sult adequately with the episcopal conferences. Large
numbers of Catholics ignored the teaching of the encycli-
cal and many priests resigned over it. On the tenth anni-
versary of Humanae vitae in 1978, Paul VI referred to it
as ‘‘a painful document of our pontificate,”” but he re-
mained convinced that its teaching was correct.

Two of the most significant documents written by
Paul VI were not encyclicals. The apostolic letter Octage-
sima adveniens (May 14, 1971), issued on the 80th anni-
versary of the encyclical Rerum novarum (1891) of Leo
XIII, recognized that the world faced new social chal-
lenges and that Christians, relying on their faith, have a
personal responsibility to promote justice in their particu-
lar situations. The apostolic exhortation EVANGELII
NUNTIANDI (Dec. 8, 1975) taught that the proclamation of
the Gospel, evangelization, is linked to social justice and
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must oppose all forms of cultural, political, or economic
domination. In other addresses, Paul VI emphasized the
essential unity of the human race and pleaded for peace
in Vietnam, Northern Ireland, and the Middle East. He
condemned all forms of oppression, but opposed violence
or terrorism as acceptable ways to promote justice. In
January 1967, he established the Pontifical Commission
for Justice and Peace, and in 1968 he instituted the World
Day of Peace to be observed annually on January 1. With
good reason, he called himself an ‘‘apostle of peace.”

The pope named St. TERESA OF AVILA and St. CATH-
ERINE OF SIENA as Doctors of the Church in 1970, the first
women to be so honored. He canonized 84 saints includ-
ing the 22 Ugandan martyrs, the 40 martyrs of England
and Wales, and two Americans: Elizabeth Ann Bayley
Seton and John Nepomucene Neumann. Throughout his
pontificate he created 144 cardinals with a great number
coming from the Third World. He had appointed 100 of
the 111 cardinals who were eligible to vote for his succes-
sor. Paul VI held more than 700 general audiences.

Assessment

The last ten years of his pontificate (1968-78) were
difficult for Paul VI. He was more withdrawn and trou-
bled by the negative reaction to Humanae vitae, the po-
larity between conservatives and liberals, the massive
departure from priestly and religious life, and the lack of
vocations. The Pope told Jean Guitton that Archbishop
Lefebvre, who defiantly opposed the reform of the liturr-
gy, was ‘‘the greatest cross of my pontificate.”” Rumors
that Paul VI would resign on his 70th birthday or later on
his 80th were unfounded. In fact, he remained quite ac-
tive during that decade in writing, travelling, and caring
for his flock. His increasing lament over international ter-
rorism and the ‘‘renaissance of barbarism’’ touched him
personally when his close friend, Aldo Moro, former pre-
mier of Italy, was kindnapped and murdered by the Red
Brigades in May 1978.

Debilitating arthritis and acute cystitis weakened
him in the summer of 1978. On August 6, he died of a
heart attack at Castel Gandolfo. The Pope requested a
simple funeral: ‘I would like to be in real earth with a
humble sign indicating the place and inviting Christian
mercy. No monument for me.”” He was buried in a simple
wooden coffin in the crypt of St. Peter’s. His cause for
beatification was introduced on May 11, 1993.

Some observers have compared Paul VI to Hamlet—
vacilating, weak, and indecisive. Certainly by nature he
was cautious and circumspect. His 30 years experience
in the Curia taught him to favor an orderly administrative
process and to avoid rash decisions. His style was to
move slowly, to examine all aspects of an issue before
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taking action. Paul VI was aware that some saw him as
timid and apprehensive. Toward the end of his pontificate
in 1975, when he was 78 years old, the Pope reflected on
his life. He noted: ‘“What is my state of mind? Am I
Hamlet or Don Quixote? On the left? On the right? I do
not feel I have been properly understood. My feelings are
‘Superabundo gaudio.” 1 am filled with comfort, over-
come with joy, throughout every affliction.”

Paul VI was a man of the Church devoted to God’s
people. Labels do not easily apply to him. As he noted:
‘A Pope must be neither a reactionary nor a progressive.
He must be a Pope—that’s all.”” He tried to be even-
handed and not vindictive or petty. Although he felt criti-
cism deeply and was given to occasional moments of iso-
lation and self-doubt, he never personally condemned
those who disagreed with him. He showed extradordinary
patience in dealing with those who dissented from Hu-
manae Vitae, with priests who left the active ministry and
sought laicization, with problems in the Dutch Church,
and with theologians such as Hans Kiing and Ivan Illich.
The only condemnation he made was his suspension of
Archbishop Lefebvre whose continued defiance of Vati-
can directives left the Pope no other choice.

Paul VI's two greatest achievements were the con-
tinuance of Vatican II and its implementation. In both in-
stances, he showed by his remarkable resolve and
decisiveness that he was far removed from the attitude of
Hamlet. In his decision to continue Vatican II, he mani-
fested his acceptance of the Council and its importance
in the life of the Church. His active engagement in the
conciliar proceedings and interventions at difficult mo-
ments enabled the Council to complete its work success-
fully. The implementation of the Council, which
occupied the remaining years of his pontificate, was often
a continuing and painful struggle for the Pope. Yet in the
turmoil of the postconcilar period, he avoided schism
within the Roman Catholic Church. Through skillful
oversight, he was able to affirm the value of the world
without diminishing the uniquenss of the Church; to en-
courage collegiality and still preserve papal prerogatives;
to reform the Curia without losing its support; to support
ecumenism without sacrificing Catholic identity; and to
revise the liturgy without jettisoning its traditional rich-
ness. In a word, the Pope accomplished his greatest chal-
lenge: to balance tradition and reform without
compromising either.

Bibliography: P. ARATO and P. VIAN, Paulus PP. VI,
1963-1978. Elenchus Bibliographicus (Brescia 1981). Insegna-
menti di Paolo VI, 1963-1978, 16 v. (Vatican City 1965-1979).
The Teachings of Pope Paul VI 1968-1975, 9 v. (Vatican City
1968-1975). The Istituto Paolo VI in Brescia regularly publishes:
Quaderni, Notiziario, and reports of conferences. J. G. CLANCY,
Apostle for Our Time: Pope Paul VI (New York 1963). J. GUITTON,
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[P. GRANFIELD]

PAUL OF BURGOS

Spanish bishop, exegete, apologist; b. Burgos c.
1351; d. Burgos, Aug. 29, 1435. Since he was born of a
wealthy Jewish family (and first known as Solomon ha-
Levi), he began his career as a learned rabbi. The study
of Sacred Scripture and philosophy, particularly the
Summa theologiae of St. Thomas, led him to the Christian
faith. He was baptized in 1390, when he took the name
of Paul of St. Mary, and, not long after, following the
death of his wife, he was ordained a priest. In 1405, he
became bishop of Cartagena, and in 1415 bishop of Bur-
gos. The next year he was appointed lord chancellor of
Castile. His principal works are his Additiones (1429-31)
to the Postilla of Nicholas of Lyra on all the Sacred
Scriptures, and his Dialogus . . . contra perfidiam Ju-
daeorum, finished in 1434, and printed several times
(Mantua 1475; Mainz 1478; Paris 1507, etc.). The 1591
Burgos edition of the latter work contains a biographical
sketch of Paul by C. Sanctotisius. Paul surpassed Nicho-
las of Lyra in his knowledge of Hebrew, but not in exe-
getical skill.

Bibliography: M. KAYSERLING, The Jewish Encyclopedia, ed.
J. SINGER, 13 v. (New York 1901-06) 9:562-563. H. HURTER, No-
menclator literarius theologiae catholicae, 5 v. in 6 (3d ed. Inns-
bruck 1903-1913) 2:812-814.

[L. F. HARTMAN]

PAUL OF CANOPUS

Egyptian monk, patriarch of Alexandria from 536 to
539. Nothing is known of Paul’s background or educa-
tion. He was one of the monks sent to Constantinople in
536 to complain to JUSTINIAN I about the Origenistic dis-
turbances in Egypt. While there he made the acquain-
tance of the Roman deacon and future pope, PELAGIUS I,
who recommended him to the emperor to succeed Theo-
dosius, the deposed Monophysite patriarch of Alexan-
dria. Paul was consecrated at Constantinople in the
presence of Pelagius by the patriarch MENNAS toward the
end of 536 or early in 537 and was sent to Egypt with or-
ders to pacify the religious situation. He had to use mili-
tary assistance to take possession of his patriarchal see,
and he conducted himself with such violence against Mo-
nophysite groups that he worsened the situation. He was
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PAUL OF SAMOSATA

accused of having demanded the torture and death of the
deacon Psois, suspected of intrigue against the patriarch.
This execution caused a great stir (Liberatus, 23; Procopi-
us, Hist. arcana, 150-152); and in its wake, the city mag-
istrate Arsenius and the augustal prefect Rhodon were
executed. Paul fled to Gaza, where at the instance of Jus-
tinian, a synod was held in 539 by the patriarchs Ephrem
of Antioch, Peter of Jerusalem, and Hypatius of Ephesus
and the imperial official Eusebius, in the presence of the
deacon Pelagius. Paul was deposed and exiled, and an-
other monk, Zoilus, was nominated patriarch of Alexan-
dria.

Bibliography: J. MASPERO, Histoire des patriarches
d’Alexandrie (Paris 1923) 129ff. A. FLICHE and V. MARTIN, eds.,
Histoire de 1’église depuis les origines jusqu’a nos jours (Paris
1935- ) 4;455. L. DUCHESNE, L’Eglise au VIe siecle (Paris 1925)
103-105; 169-170.

[P. ROCHE]

PAUL OF SAMOSATA

Heretical bishop of Antioch (260-268); b. Samosata
on the Euphrates. He had acquired wealth and influence
under Odenatus II, King of Palmyra, after the Persian de-
feat of the Roman Emperor VALERIAN (260). Under
Queen Zenobia, Paul succeeded Demetrianus as bishop
of Antioch, while retaining his secular position. In 264,
as a result of widespread criticism of his conduct and doc-
trine, Bps. FIRMILIAN of Caesarea and Helenus held a
synod of local bishops in Antioch to consider those accu-
sations that referred to his financial interests and miscon-
duct as well as to his encouragement of East Syrian
usages, such as the VIRGINES SUBINTRODUCTAE and the
chanting of psalms by alternating choirs of virgins and
men. He was also accused of banning hymns in honor of
Christ since ‘‘he considered Him but an ordinary man’’
(Eusebius, Hist. eccl. 7.27.2). Paul was judged in two fur-
ther synods at Antioch, and was deposed in 268. Credit
for his final condemnation is given to the priest Malchion,
who had been head of a school of rhetoric at Antioch (Je-
rome, De vir. ill. 71).

Paul of Samosata’s doctrine is known only from re-
cords of the debate with Malchion preserved in the works
of HILARY OF POITIERS (De synodis 81.86); St. Basil (Ep.
52); the De sectis (3.3); JUSTINIAN I, and in the account
given by Eusebius (Hist. eccl. 7.27), who says that the
council that condemned Paul sent an encyclical letter to
Pope DIONYSIUS and Bp. Maximus of Alexandria for dis-
tribution in all the provinces. A Letter to Hymnaeus sup-
posedly sent by six bishops to Paul before the Council of
268 seems apocryphal, as are the Orations to Sabinus.

The Council that condemned Paul is said to have re-
pudiated the term HOMOOUSIOS, or consubstantial, which
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is the orthodox term explaining the equality of Godhead
in Christ and the Father, because Paul used it in a modal-
ist sense. He is accused of having ‘‘given the name of Fa-
ther to God Who created all things, that of Son to Him
Who was purely Man, and that of the Spirit to the grace
which resided in the Apostles’’ (De sectis 3.3) and of
having considered Jesus to be greater than Moses, but not
to be God. His doctrine thus recognized a Trinity merely
of names, for he taught MONARCHIANISM,; in the area of
CHRISTOLOGY he is considered one of the founders of
ADOPTIONISM.

Bibliography: G. BARDY, Paul de Samosate (Spicilegium sa-
crum Lovaniense 4; 1923); Dictionnaire de théologie catholique,
ed. A. VACANT et al. (Paris 1903-50) 12.1:46-51. J. QUASTEN,
Patrology (Westminster MD 1950) 2:140-142. H. J. LAWLOR,
“‘Sayings of Paul of Samosata,”” Journal of Theological Studies 19
(1917-18) 2045, 115-120. F. LOOFS, Paulus von Samosata (Leip-
zig 1924). H. DE RIEDMATTEN, Les actes du procés de Paul de Sa-
mosate (Fribourg 1952). R. M. GRANT, Vigilae christianae 3 (1949)
225-229.

[P. LEBEAU]

PAUL OF THE CROSS, ST.

Mystic, missionary, spiritual director, and founder of
the PASSIONISTS; b. Ovada, Italy, January 3, 1694; d.
Rome, Italy, October 18, 1775. His parents, Luke Danei
and Ann Marie Massari, although members of nobility,
were neither wealthy nor privileged. Even though the
town hall at Castellazzo had been at an earlier date the
family manor, Luke Danei, a cloth merchant, was in
constant financial distress. Paul Francis, the second of 16
children, had to discontinue his education at a boarding
school in Genoa, and once pawned his possessions to re-
lieve his father’s embarrassment. Deprived of a formal
education, he completed his studies through his own ini-
tiative and industry. His correspondence manifests a thor-
ough study of Sacred Writ (especially the New
Testament), a mastery of his native Italian, and a compe-
tency in Latin. A leader by nature, strong willed but gen-
tle, Paul easily won the confidence of his contemporaries.
Long before his own vocation was definite, he was instru-
mental in determining the vocations of many of his com-
panions by his counsel and example. Simultaneously
with compassion for others whose spiritual and physical
poverty he keenly felt, there existed in his soul an equally
strong attraction toward contemplation, solitude, and
penance. The resultant tension was not resolved until he
established a new order of penitential missionaries, com-
bining a vigorous apostolate with exact monasticism.

The Vocation. In 1713 Paul was stirred by a parish
sermon to serve God. Two years later he enlisted in the
army of the Venetian Republic, desiring to die for his
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faith in the Turkish Wars. In prayer he recognized his
destiny would be otherwise, and he returned to Castellaz-
zo, where in 1720 he had what he called the ‘‘great vi-
sion,”” beholding himself in God clothed in the habit that
was to become the distinctive garb of his congregation.
Under the direction of Arborio di Gattinara, bishop of
Alessandria, he spent 40 days in prayer and penance and
composed his rule. Although it took Paul of the Cross
only five days to write it, the years before its approval
were long and trouble-laden. Twenty-one years elapsed
before BENEDICT XIV in 1741 approved the Passionist
rule and institute and admitted Paul’s first followers to re-
ligious profession. In the meantime Paul had been or-
dained together with his saintly brother, John Baptist
(1727), and had begun one of the most illustrious mis-
sionary careers of the 18th century.

From his first mission at Grazi’s Ferry in 1730 to his
last at the age of 75 in the Basilica of Santa Maria in
Trastevere, Rome, he exemplified the primary apostolate
of his congregation, the ministerium verbi. For him the
parochial mission was a confrontation of the Christian
with Christ in the paradox of the cross that evoked a com-
mitment to concrucifixion in the continuing passion of
Christ and its redemptive work in the daily lives of his
hearers. To achieve this he developed a participated mis-
sion method that involved the laity in an active role in
processions, street preaching, vigils, penitential works
and sacrifices, hymns, prayers, and at times in the sermon
itself. Its success accounts for the solid growth of the
order in its first period.

Role as Organizer. Besides carrying on a strenuous
missionary apostolate, Paul governed his rapidly expand-
ing congregation. Before his death he had made 12 foun-
dations, established two provinces, and presided over six
general chapters in addition to founding a second order,
the strictly enclosed Passionist Nuns. He also found time
for the difficult and delicate task of directing souls. One-
fourth of his extant letters (not more than 3,000 have
come down out of a conservative estimate of more than
10,000) are concerned with spiritual direction; many of
them are small treatises on ascetical and mystical theolo-

gy.

Mystic of the Cross. The impressive external works
of Paul of the Cross, as founder, preacher, missionary,
and spiritual director, were crowned by remarkable mys-
tical experience. Above all else Paul is the mystic of the
cross. Nothing was more contemporary to him than the
Passion of Christ. To keep not its memory but its actuali-
ty effective in present society was the purpose of his life.
Three periods are discernible in his mystical progress: 12
years of extraordinary visions and graces mingled with
trials (1713-25); followed by 45 years of interior desola-
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PAUL OF THE CROSS, ST.

St. Paul of the Cross, after a painting from life, 1733, by
Domenico Porta, original at motherhouse of the Passionists at
Rome.

tion, vicarious reparation, and intense sufferings
(1725-70); and finally, the last years dominated by aston-
ishing mystical phenomena, consolations, and extraordi-
nary favors. Paul’s importance to ascetical and mystical
theology is studied in the works of R. Garrigou-
Lagrange, J. de Guibert, M. Villet, Jules Lebreton, C.
Brovetto, and others. Paul of the Cross was canonized by
PIUS IX on June 29, 1867.

Feast: Oct. 19 (formerly April 28).

Bibliography: Lettere di S. Paolo della Croce, ed. A. DELLA
MADRE DEL BUON PASTORE, 4 v. (Rome 1924); ‘‘Diary of St. Paul
of the Cross,”” Cross and Crown 6, 127-146; Lettere a laici ed ec-
clesiastici, ed. C. CHIARI (Rome 1974); Words from the Heart: A
Selection from the Personal Letters of Saint Paul of the Cross, tr.
E. BURKE, ed. R. MERCURIO and S. ROUSE (Dublin 1976); La muerte
mistica, ed. and tr. A. M. ARTOLA (Bilbao 1986). B. DE SAN PABLO,
La espiritualidad de la Pasion en el magisterio de S. Pablo de la
Cruz (Madrid 1961). E. ZOFFOLI, S. Paolo della Croce (Rome
1963— ). C. ALMERAS, St. Paul of the Cross, tr. A. BOUCHARD (New
York 1960). FATHER EDMUND, Hunter of Souls (Westminster, Md.
1947). M. BIALAS, Das Leiden Christi beim hl. Paul vom Kreuz (As-
chaffenburg 1978) tr. as The Mysticism of the Passion in St. Paul
of the Cross (San Francisco 1990). J. MEAD, ed., St. Paul of the
Cross: A Source/Workbook for Paulacrucian Studies (New Ro-
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en Island, N.Y. 1993). A. CALABRESE, Maestro e mistico (Rome
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PAUL THE DEACON

1993). A. LIPPI, Mistico ed evangelizzatore (Cinisello Balsamo,
Milan 1993).

[C. J. YUHAUS]

PAUL THE DEACON

Carolingian historian of the Lombards, poet, gram-
marian; b. ¢. 730; d. Monte Cassino, 799(?). Paul was ap-
parently of noble Lombard family, the son of Warnefrid
and Theodolinda. As a youth he was sent to the court of
King Rachis at Pavia, where he received an excellent ed-
ucation under Flavianus. He knew some Greek and He-
brew. While associated with the Lombard Princess
Adelperga, beautiful daughter of King Desiderius, he
composed (c. 770) in her honor a poem, a chronology of
world history in which the acrostic Adelperga pia ap-
pears. She induced him to join the court of her husband,
Duke Arichis of Benevento, an important ally of the
Lombards in southern Italy. Paul remained there until the
conquest of the LOMBARDS by CHARLEMAGNE
(773-774), when he entered MONTE CASSINO. It seems
unlikely that he was ever a monk at St. Peter’s in Civate
near Milan, as some have thought. Paul’s brother, in-
volved in a revolt (776) of Duke Hrodgaud of Friuli
against Charlemagne, was imprisoned, and his property
was confiscated. In 782 Paul addressed a plea in elegaic
verses to Charlemagne, asking the king to release his
brother, whose family was suffering from want. Charle-
magne, attracted by the obvious scholarship of the monk,
ordered Paul to come to Aachen, and there for several
years Paul was an honored member of the court circle,
which included ALCUIN, THEODULF OF ORLEANS, PETER
OF PISA, and PAULINUS OF AQUILEIA (see CAROLINGIAN
RENAISSANCE). Although there is no record of his broth-
er’s release, it is practically certain.

Paul added the free Italian spirit (F. J. E. Raby) to
the court circle as well as a knowledge of Vergil, Ovid,
Lucan, FORTUNATUS, ARATOR, and many others. He was
primarily a grammarian in the palace school, and he un-
dertook an abridgment of Festus’s De verborum signifi-
catione, important for a knowledge of archaic Latin and
for miscellaneous bits of information about Roman reli-
gion and law. He wrote many poems, occasional verses,
epitaphs, and letters to Peter of Pisa and Charlemagne.
Two poems on St. Benedict were written in 774 when he
first went to Monte Cassino. Two other of his poems rank
among the best examples of Carolingian poetry: the one
written for his brother’s release and a description of Lake
Como in epanaleptic lines. At Charlemagne’s order, he
compiled a homiliary (Patrologia Latina, 217 v. [Paris
1878-90] 95:1159-66) using the sermons of Ambrose,
Augustine, Jerome, and others. He wrote a life of St.
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Gregory the Great and, at Bishop Angilramnus’s request,
compiled a history of the bishops of Metz. He did not
write the commentary on the Benedictine Rule long attri-
buted to him. Three hymns are said to be his: Fratres, al-
acri pectori (Analecta hymnica [Leipzig 1886-1922]
50:118-120) in honor of St. Benedict, one in honor of the
Assumption (Analecta hymnica 50:123-125), and UT QU-
EANT LAXIS. The last is famous for its use by GUIDO OF
AREZZO in determining the syllable names of the diatonic
scale and is one of the best Carolingian hymns. Today
Paul’s authorship is seriously questioned or denied.

It is as a historian, however, that Paul is chiefly re-
membered. About 770 he edited Eutropius’s Breviarium
ab urbe condita, an abridgment of Roman history (753
B.C. to A.D. 364), which he extended by adding passages
from Jerome and Orosius. His greatest work is the incom-
plete Historia Langobardorum, in six books. It covers the
history of the Lombards from their legendary beginnings
to the death of King Liutpard in 744, and is based on two
earlier lost sketches of Lombard history, the chronicle of
Secundus and Origo gentis Langobardorum, and works
of other historians, such as GREGORY OF TOURS, GREGORY
I THE GREAT (Dialogues), BEDE, and ISIDORE OF SEVILLE.
Paul also used his own experience and observation, oral
tradition, folk legends, and omens. The style is simple
and unadorned, vivid in descriptive passages and dramat-
ic in others. The work is weakest in chronology, some-
times erring by vagueness, for example, Paul’s use of
circa haec tempora, at other times by being from 30 to
40 years off the mark. It is a very important work because
it preserved the memory of the Lombards, who were
doomed to disappear as a political entity. It is unfortunate
that Paul did not complete it at least to the fall of the
Lombards in 774.
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Annalen der lateinischen Hymnendichtung. Ein Handbuch, 2 v.
(Berlin 1965-65) 1:186-189. K. GAMBER, ‘Il sacramentario di
Paolo Diacono: La redazione del Gelasiano s. VIII in Paria,”’
Rivista di storia della Chiesa iri Italia 16 (1962): 412-438.

[C. M. AHERNE]

PAULA, ST.

Widow, ascetic; b. Rome, Italy, May 5, 347; d. Beth-
lehem, Palestine, Jan. 26, 404. She was born into a rich
patrician and Christian family. At age 15 she married
Toxotius, and they had five children: (St.) Eustochium,
(St.) Blesilla, Paulina (the wife of the Senator (St.) PAM-
MACHIUS), Rufina, and Toxotius. A widow at age 31,
Paula consecrated her household to an ascetical way of
life together with similar groups of noble Roman women
on the Aventine and Coelian hills in Rome. St. JEROME
was their spiritual director. With Eustochium, she fol-
lowed Jerome to the Orient in 385, visited Palestine and
the monks of Nitria under his guidance, and in 386 settled
in Bethlehem, where she used her wealth to construct a
convent for nuns, a monastery for monks, and a guest
house for pilgrims. There she devoted her life to works
of charity and penance and to the study of the Scriptures,
which Jerome says she knew by heart. Jerome wrote her
eulogy (Epist. 108). Her granddaughter Paula, the daugh-
ter of her son Toxotius and Laeta Caecina, cared for Je-
rome in his old age.

Feast: Jan. 26.

Bibliography: Acta Sanctorum Jan. 3:326-337. F. LAGRANCE,
Histoire de sainte Paule (8th ed. Paris 1931). G. DEL TON, S. Paolo
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ment to Saint Jerome (New York 1952). D. GORCE, ed. and tr., Vie
de sainte Mélanie (Sources Chrétiennes 90; 1962).

[F. X. MURPHY]

PAULICIANS

An Armenian dualist sect that apparently arose in the
7th century in reaction against hierarchical church orga-
nization. The name is first mentioned in the works of the
Armenian Catholicos JOHN OF OTZUN and at the Synod
of Dwin (719), but its origin is obscure. It comes from
Paul; but it is not clear whether this is Paul, the son of
the legendary Manichaean woman Kallinike—who sent
her sons John and Paul to Armenia to spread the heresy
and who is falsely identified with the followers of the 3rd-
century heretic PAUL OF SAMOSATA—or St. PAUL, whom
they held in high honor.

The Paulicians distinguished between the good God,
the creator of souls and ruler of heaven, and the evil God,
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the ruler of the material universe. They rejected the Old
Testament and parts of the New Testament, Baptism, the
Eucharist, marriage, hierarchy, and cult, especially of the
cross and pictures. They denied the reality of Christ’s
body and His Redemption and considered His teaching
His most important work. The organization consisted of
“‘apostles’” and ‘‘prophets’” who established the sect di-
versely, taking the names of disciples of St. Paul.

The first Paulician community was founded at Ki-
bossa, near Colonia in Armenia, by Constantine of Mana-
nali during the reign of the Emperor Constans II
(641-668). Apostles who followed were Symeon or
Titus, the Armenian Paul, his son Gegnesius or Timothy,
Joseph or Epaphroditus, Zachary, Baanes, and Sergius or
Tychicus. They founded congregations in Armenia and
Pontus and gave them names of Pauline churches. A ref-
ormation within the sect itself resulted in division of the
party into Sergites (the reformed sect) and Baanites (the
old sect). Through his new schism Sergius strengthened
the Paulicians, spreading the sect and concurrently fight-
ing the Baanites.

Persecutions during the first half of the 9th century
drove the Paulicians into alliance with the Saracen emir
of Melitene, who joined them in their fight against the
Byzantine emperor. Under the former Byzantine officer
Karbeas (d. 863), and Chrysocheir (d. 872), they op-
pressed the whole of Anatolia until 8§72, when Tephrik,
their headquarters, and other fortifications were de-
stroyed.

The heretics continued to live throughout the empire,
and groups that had been deported to Thrace founded a
new military headquarters at Philippopolis from whence
they terrorized their neighbors throughout the 9th and
10th centuries. The Emperor ALEXIUS I COMNENUS put an
end to the heresy when in residence at Philippopolis. Yet
traces of it were left: in Bulgaria the BOGOMIL sect, which
spread to the West in the form of Manichaean heresies,
lasted through the Middle Ages; and in Armenia there
were derivative sects.

Bibliography: R. JANIN, Dictionnaire de théologie
catholique, ed. A. VACANT et al. (Paris 1903-50) 12.1:56-62. H. G.
J. BECK, Lexikon fiir Theologie und Kirche, ed. J. HOFER and K. RAH-
NER (Freiburg 1957-65) 8:205-206. F. L. CROSS, The Oxford Dic-
tionary of the Christian Church (London 1957) 1035.

[E. D. CARTER]

PAULINE FATHERS AND BROTHERS

Popular name of the Society of St. Paul for the Apos-
tolate of Communications (SSP, Official Catholic Direc-
tory #1020); founded, 1914, Alba, Italy, by Rev. James
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PAULINE PRIVILEGE

Alberione as a religious congregation of priests and
brothers engaged in the apostolate of bringing Christ to
the world through the mass media and the internet. In the
U.S., the society operates a publishing house (Alba
House), in addition to St. Paul Publications. The genera-
late is in Rome.

[J. DUNN/EDS.]

PAULINE PRIVILEGE

The term used to express the right to dissolve the
marriage bond, contracted between two unbaptized per-
sons, after the baptism of one of the spouses and the re-
fusal of the other spouse to cohabit peacefully. The term
is based on the supposition that St. Paul grants this privi-
lege in 1 Cor 7.12-15, but it is rather a privilege granted
by the Church through a broader interpretation of the
Pauline text than this in itself allows. Paul teaches here
that the Christian convert from paganism should not use
baptism as a pretext for divorcing an unbelieving spouse
(N GeTw); ‘‘but if the unbeliever departs, let him de-
part (ywpiléoBw).”” The latter Greek verb refers merely
to the desertion of the marital bed. When the Apostle
adds in 1 Cor 7.15 that ‘‘a brother or sister [i.e., a Chris-
tian man or woman] is not under bondage in such cases,’’
he means that the convert need not oppose the desertion
of the unbelieving spouse. But he nowhere expressly
states that the marriage bond is dissolved by such deser-
tion or that the convert is free to contract another mar-
riage. However, since the 4th century the majority of
Catholic commentators have interpreted 1 Cor 7.15 to
mean that the marriage bond between two unbaptized
persons is dissolvable when the unbaptized spouse re-
fuses peaceful cohabitation with the baptized spouse, and
that it is actually dissolved when the baptized spouse con-
tracts a sacramental marriage.

See Also: MARRIAGE, LEGISLATION (CANON LAW).

Bibliography: p. DULAU, ‘‘The Pauline Privilege: Is it Pro-
mulgated in the First Epistle to the Corinthians?”’ The Catholic
Bible Quarterly 13 (1951) 146-152.

[R. KUGELMAN]

PAULINUS OF AQUILEIA, ST.

Patriarch and theologian; b. Friuli, Italy, c¢. 750; d.
January 11, 802. Widely renowned in northern Italy for
his learning, Paulinus was called by CHARLEMAGNE (c.
776) to his court school, where he formed a lasting
friendship with ALCUIN. By 787 he had written Liber ex-
hortationis (Patrologia Latina 99:197-282) and Paulinus
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Magister in tres epistulas Pauli ad hebraeos (still in MS).
In 787 Charlemagne appointed him patriarch of
AQUILEIA, where he governed wisely and firmly. Remain-
ing in contact with the Frankish court, he kept abreast of
theological discussions on Spanish ADOPTIONISM and the
insertion of the FILIOQUE in the Creed. Paulinus attended
the synod of Aix-la-Chapelle in 789; the convocation of
Regensburg, which condemned the adoptionism of Felix
of Urgel (d. 818) in 792; and the synod of Frankfurt in
794, at which he drafted the Libellus Sacrosyllabus
(Patrologia Latina 99:151-166), a condemnation of
adoptionist errors. He convoked and presided over the
provincial synod of Cividale in 796 or 797, which pre-
scribed the addition of the filioque to the Creed and con-
demned Spanish adoptionism. He advised this assembly
that the best answer to adoptionism was the Constan-
tinopolitan Creed and insisted that his clergy memorize
the text of it that he distributed to the synod, which is ap-
proximately that in use in the West today. At the bidding
of Charlemagne, he wrote Contra Felicem Urgellitanum
libri tres (Patrologia Latina 99:343-468). He sat at the
Synod of Aix-la-Chapelle in 801, which procured a guar-
antee for free episcopal elections. In view of his theologi-
cal writings, hymns, poems, and letters, and his zeal for
the conversion of the AVARS, Paulinus deserved to be
called lux Ausoniae patriae.

Feast: Jan. 28 (formerly Feb. 9 and Jan. 11).

Bibliography: Patrologia Latina 99:1-684. Monumenta Ger-
mania Poetae 1:123-148. Monumenta Germania Epistolae
4:516-527. C. GIANNONI, Paulinus 11, Patriarch von Aquileia (Vi-
enna 1896). G. ELLERO, S. Paolino d’Aquil (Cividale 1901). Gesch-
ichte der lateinischen Literatur des Mittelalters 1:368-370. 1.
REVIRON, Dictionnaire de théologie catholique 12.1:62-67. P.
PASCHINI, San Paolino patriarca e la Chiesa aquileife]se alla fine-
del secolo VIII (Udine 1977). Paulinus Aquileiensis Contra Fe-
licem, ed. CETEDOC (Turnhout 1990).

[J. M. O'DONNELL]

PAULINUS OF NOLA, ST.

Meropius Pontius Paulinus, bishop of Nola from 409
to 431, and man of letters; b. Bordeaux, France, c¢. 353;
d. Nola, Campania, Italy, 431. He came of a rich and
powerful family with extensive property in Aquitaine,
Gallia Narbonensis, Nola, and probably also in Spain.
Paulinus was placed under the special patronage of St.
FELIX OF NOLA at an early age (Carmen 21. 348-350). He
studied under Decimus Magnus Ausonius at Bordeaux
and later corresponded with him in verse letters. At the
age of 30, he had been consul (probably consul suffectus)
and governor of Campania (c. 379) and had married Th-
erasia, a wealthy Spanish woman of distinguished family.

Baptized at Bordeaux in 389, he settled near Barce-
lona, where his only child, a son Celsus, died eight days
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after birth. Soon both he and his wife adopted an ascetic
mode of life and began distributing their goods to the
poor. At Christmas in 395, despite his objections, he was
ordained a priest, and in the following year he and his
wife went to Nola, where he devoted himself to promot-
ing the cult of St. Felix. About 409 Paulinus succeeded
Paulus as bishop of Nola. Paulinus built or restored a
number of churches dedicated to the cult of St. Felix and
may well have been the first to use the bell in church. Of
his episcopal administration little is known.

Paulinus wrote in both prose and verse. In prose,
some 50 letters are extant, addressed to SULPICIUS SEVE-
RUS, Bp. (St.) Delphinus of Bordeaux (instrumental in
Paulinus’s conversion, d. 404), AUGUSTINE, RUFINUS OF
AQUILEIA, and others. Of them Goldschmidt said, ‘‘His
loquacity . . . spoils his lucidity,”” and ‘‘not one of his
contemporaries interlards his writings with so many Bib-
lical quotations.”

Of his 35 poems, the most interesting are a series of
carmina natalicia commemorating each year, from 395
to 407, the feast day of St. Felix on January 14. In these
Paulinus shows considerable narrative skill. In one pas-
sage (Carmen 16.82) he describes how Felix escaped his
persecutors when he slipped through a hole in an old wall
and a spider promptly spun a web over the opening. In
such passages there is a good sense of liveliness and
verve.

Feast: June 22.

Bibliography: P. G. WALSH, tr., Letters of St. Paulinus of

Nola, 2 v. (Westminster, Md. 1966-67); The Poems of St. Paulinus
of Nola (New York 1975). W. VON HARTEL, ed. (Corpus scriptorum
ecclesiasticorum latinorum 29, 30; 1894). B. ALTANER, Patrology,
tr. H. GRAEF from 5th German ed. (New York 1960), 482-483. R.
HELM, Paulys Realenzyklopiidie der klassischen Altertumswissen-
schaft, ed. G. WISSOWA et al. 18.4 (1949) 2331-51. R. C. GOLDSCH-
MIDT, ed., Paulinus’ Churches at Nola (Amsterdam 1940). P.
FABRE, Essai sur la chronologie de I’oeuvre de Saint Paulin de
Nole (Paris 1948); Saint Paulin de Nole de I’amiti¢ chrétienne
(Paris 1949). R. P. H. GREEN, The Poetry of Paulinus of Nola (Brus-
sels 1971). I. T.LIENHARD, Paulinus of Nola and Early Western Mo-
nasticism (Cologne 1977), with annotated bibliography. K.
KOHLWES, Christliche Dichtung und stilistische Form bei Paulinus
von Nola (Bonn 1979). G. LUONGO, Lo specchio dell’agiografo: S.
Felice nei carmi XV e XVI di Paolino di Nola (Naples 1992). F. CE-
PARANO and D. RUOCCO, eds., I gigli di Nola (Naples 1994). D. E.
TROUT, Paulinus of Nola: Life, Letters, and Poems (Berkeley, Calif.
1999). C. CONYBEARE, Paulinus Noster: Self and Symbols in the
Letters of Paulinus of Nola (New York 2000). R. COURCELLE,
Revue des études latines 25 (1947) 250-280, and St. Jerome. F.
MURPHY, Revue des études augustiniennes 2 (1956) 79-91, and Ru-
finus.

[M. P. CUNNINGHAM]
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PAULINUS OF YORK, ST.

PAULINUS OF VENICE

Franciscan bishop, diplomat, and historian; b. Ven-
ice, ¢. 1274; d. Pozzuoli, late June 1344. He was custos
of Venice (1304) and inquisitor in the March of Treviso
(1305-07). He served from 1321 to 1326, as chaplain, ap-
ostolic penitentiary, and inquisitor under Pope JOHN XXII
at Avignon. As inquisitor he was examiner of the famous
Liber secretorum fidelium crucis by Marino Sanudo (d.
c. 1343). Paulinus’s diplomatic services were used by
both the republic of Venice and the Holy See. Venice sent
him as an intermediary to Robert of Naples in 1315-16
and again in 1321 when Robert was in Provence.
Paulinus became a friend of this king and later, as bishop,
his adviser. In 1322 John XXII sent Paulinus to Venice
to persuade the republic to cease hostilities against Rimi-
ni, and then to Ferrara, which was in rebellion against the
Holy See. In 1324 he was named bishop of Pozzuoli, but
did not take possession of his see until 1326 because of
his diplomatic activity. As a historian Paulinus developed
the Historiarum epitome into the Satyrica gestarum
rerum regum atque regnorum . . ., a world history from
the creation to Emperor Henry VII (1308-13). This work,
written between 1316 and 1322, has little historical value.
It has wrongly been attributed to a certain Jordan. The
Chronologia magna, a world history, is unimportant ex-
cept for sections pertaining to the FRANCISCANS that have
been published separately. His most significant work is
the Provinciale ordinis fratrum minorum, a catalogue of
Franciscan provinces, custodies, and convents. The best
critical edition is by P. C. Eubel [Quaracchi 1892; an ap-
pendix in Bullarium franciscanum, 5 (1898) 579—-602].
Between 1313 and 1315 Paulinus composed De regimine
rectoris in the Venetian dialect. Its three parts treat of
government of self, of the family, and of the republic. It
has been edited by A. Mussafia, Trattato de regimine rec-
toris di fra Paolino Minorita (Vienna and Florence
1868).

Bibliography: K. EUBEL, ‘‘Handschriftliches zur Chronik des
sogen. Jordanus,”’ Historisches Jahrbuch der Gorres-Gesellschaft
14 (1893) 603—-608. G. GOLUBOVICH, Biblioteca bio-bibliografica
della Terra Santa e dell’Oriente francescano, 5 v. (Quaracchi-
Florence 1906-23) v.2. J. H. SBARALEA Supplementum et Castigatio
ad scriptores trium ordinum S. Francisci a Waddingo (Rome 1936)
2:307-308. A. GHINATO, Fr. Paolino da Venezia . . . (Rome 1951).
L. SPATLING, Lexikon fiir Theologie und Kirche 2 8:210-211.

[J. J. SMITH]

PAULINUS OF YORK, ST.

Benedictine (?) monk, missionary to Northumbria,
first bishop of York; d. Rochester, England, Oct. 10, 644.
Probably while a monk of St. Andrew’s monastery,
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PAULISTS

Paulist Press headquarters, Glen Rock, New Jersey.

Rome, he and others were sent by Pope GREGORY I THE
GREAT in 601 to assist AUGUSTINE OF CANTERBURY in
England. Nothing certain is known of his activities before
his Northumbrian mission but possibly he worked among
the East Angles. Consecrated bishop by Abp. JUSTUS OF
CANTERBURY on July 21, 625, he went north as chaplain
to ETHELBURGA, the Christian bride of King EDWIN OF
NORTHUMBRIA. Once Edwin was converted two years
later, Paulinus established his seat at YORK and then trav-
eled extensively throughout the north, preaching and bap-
tizing. This work was cut short by the death of his patron
Edwin in the battle of Hatfield (632), and Paulinus, who
withdrew to Kent, was given the vacant See of ROCHES-
TER. In 634 he received the PALLIUM from Pope HONORIUS
I, but since he had already deserted York, a see for which
the pope had intended metropolitan rank, it remains dis-
puted whether Paulinus should be counted its first arch-
bishop. He was buried at Rochester.

Feast: Oct. 10.

Bibliography: BEDE, Ecclesiastical History 2.9-20; 3.14. A.
W. HADDAN and W. STUBBS, eds., Councils and Ecclesiastical Doc-
uments Relating to Great Britain and Ireland, 3 v. in 4 (Oxford
1869-78) 3:75-88. W. BRIGHT, Chapters of Early English Church
History (3d ed. Oxford 1897). E. M. STENTON, Anglo-Saxon En-
gland (2d ed. Oxford 1947) 113-116.

[R. D. WARE]

PAULISTS

The Society of Missionary Priests of St. Paul the
Apostle (CSP, Official Catholic Directory #1030), popu-
larly known as the Paulist Fathers or the Paulists, is a ca-
nonically approved clerical society of apostolic life.
Members are men, priests or those preparing for ordina-
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tion to the priesthood, committed by promise to the apos-
tolic mission of the community and to an evangelical life
in common in support of that mission and for their own
ongoing conversion as disciples. The mission of the Paul-
ists to North America is focused on sharing Catholic faith
and life with those outside of or not active in the Catholic
community and engaging in a Catholic witness to and di-
alogue with modern society.

Origin. The Paulists were founded in New York
City in 1858 by Reverend Isaac Thomas HECKER, in asso-
ciation with Augustine F. HEWITT, George DESHON, Fran-
cis BAKER, and, shortly thereafter, Clarence WALWORTH.
All were priest converts to Catholicism in the antebellum
period of social reform and religious revival in the United
States. These men were drawn to the Catholic Church in
the process of their own religious quests. They had then
joined the REDEMPTORISTS at a time when that congrega-
tion in the United States was generally regarded as a Ger-
man group dedicated to the care of German immigrants.

Hecker and his companions believed that their mis-
sion work would prosper and American vocations would
increase if the congregation established an American
house and addressed itself to the wider American public.
Father Hecker went to Rome to plead the cause of such
a new foundation before the Redemptorist major general.
Misunderstanding and conflict over his intentions and his
right to make the journey led to Hecker’s expulsion from
the Redemptorists. He appealed to the Holy See and, with
the support of Cardinal Alessandro Barnabo, secured a
decision from Pius IX granting the release of Hecker and
his confreres from their Redemptorist vows, with the sug-
gestion that they form a new American missionary com-
munity. Hecker himself became convinced that a new
religious community was needed to help supply the wants
of the Church in the United States and to carry the mes-
sage of Catholicism to Americans and their society. He
and his companions drew up a Programme of Rule that
was approved by Archbishop John Hughes of New York.
On July 10, 1858, the Paulists were founded, the first reli-
gious community of men begun in the United States. In
place of vows of religion, they took solemn promises
(which they regarded as binding as vows), committing
themselves to the evangelical counsels and life in com-
munity. Stressing the personal guidance of the Holy Spir-
it, apostolic flexibility, and individual initiative, Hecker
believed that in all their apostolic works the Paulists
should be faithful to their distinctive mission, the conver-
sion of America.

Early Development. In 1868, a general chapter
greatly expanded and enlarged the Programme of Rule,
which then became the official constitutions. Revised by
succeeding chapters, these constitutions were submitted
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in 1925 and received final approval from the Holy See in
1940. They provided for regular General Chapters and a
governing structure consisting of a Superior General with
four Consultors. Father Hecker was elected as the first
Superior General, holding office until his death in 1888.
Father Hewitt succeeded him as Superior General, and
then Father Deshon.

With the founding of the Paulists in 1858, the moth-
erhouse of the community was established in New York
City. This was also the site for the Paulist studentate until
the opening of The CATHOLIC UNIVERSITY OF AMERICA
in Washington, D.C., when the Paulists became the first
religious community to establish a house on campus
(1889). In 1914, they opened St. Paul’s College, adjoin-
ing the campus. A separate novitiate was begun in 1923.

In conjunction with their motherhouse, the Paulists
were entrusted with the establishment and pastoral care
of St. Paul the Apostle Parish in New York. Parish mis-
sions across the United States and Canada, aimed not
only at reviving the active practice of the faith by Catho-
lics but also drawing others to the Catholic faith, were a
central work of the community’s apostolate. Hecker start-
ed the Catholic World in 1865 to bring the best of Catho-
lic theological and literary work to the attention of
educated American Catholics in order to better equip
them for their role in the Catholic mission in America.
In 1866, he began the Catholic Publication Society, the
forerunner of the Paulist Press (1916), especially noted
for widespread dissemination of pamphlets and other
works of an educational and apologetic nature, aimed
both at Catholics and other inquirers. The Apostolic Mis-
sion House (1902) was established in Washington, D.C.,
to provide training for diocesan clergy in missions to
Catholics and non-Catholics. A parish and base for parish
missions was taken on in San Francisco (1894).

Catholic and American. Father Hecker had brought
to the foundation of the Paulists a deep appreciation for
positive values in the spirit and institutions of the United
States, along with a trenchant critique of the deficiencies
of American society, defects which he believed could
only be remedied by Christ’s truth and grace embodied
in Catholicism. The tension inherent in being both Catho-
lic and American was intensified by the condemnation of
AMERICANISM (1898), based in part on European inter-
pretations of Hecker and related controversies in both Eu-
rope and America. The Paulists (along with Cardinal
Gibbons and others) were strong in affirmation of their
Catholic loyalty and denied that the condemned tenden-
cies were theirs or present in the Catholic Church in the
United States.

The next decades saw an expanded commitment of
the Paulists to the institutions of North American Catholi-
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PAULISTS

St. Paul the Apostle Church, New York City.

cism, establishing or taking charge of urban parishes (in
Chicago, Portland, Toronto, Los Angeles, and other
major cities), rural missions (especially in Tennessee)
and the emerging ministry of the Newman apostolate at
state and private colleges (at the University of California
at Berkeley, the University of Texas at Austin, and Uni-
versity of California at Los Angeles, among the early
Newman Clubs and Centers). The mission of promoting
Catholic organizational unity and the Church’s role and
voice in American life was evident in the work of Monsi-
gnor John J. Burke, CSP, who was instrumental in the es-
tablishment of the National Catholic War Council during
World War I and its successor organization, the National
Catholic Welfare Conference. In 1922, the Paulists were
entrusted with the pastoral care of Santa Susanna, the
American parish in Rome.

Missionary Outreach. Through the middle decades
of the twentieth century, the Paulist Fathers continued to
develop ways of evangelizing beyond the Catholic com-
munity. Beginning in 1937, trailer missions went on the
road throughout rural areas of the South and the Midwest.
Catholic Information Centers were established in New
York, Boston, Grand Rapids, Toronto, and additional
sites, while most other Paulist parishes and Newman
Centers offered regular classes for inquirers interested in
Catholicism. The Paulist Radio Station WLWL broadcast
from 1928 to 1935 and initial forays into television were
begun in the 1950s. The community took on additional
parishes and Newman Centers, most in predominantly
non-Catholic areas, in the 1940s and 1950s, a trend that
continued into the 1970s.

Post-Vatican II Developments. Following the call
of the Second Vatican Council for the renewal of reli-
gious life, the Paulist Fathers Renewal Chapter
(1967-68) produced an experimental constitution for the
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Society which, after successive modifications, received
approval from Rome in 1989. Quadrennial General As-
semblies continued the traditional role of the general
chapter. A President and General Council, elected by all
members in final profession, constituted the community’s
governing body. The President is assisted by two of these
Consultors on a full-time Presidential Board, meeting
regularly with the other Consultors as a General Council.

Revend Thomas F. Stransky, CSP, was elected the
first President of the Society (1970). He had served under
Cardinal Augustin Bea, SJ, in the Secretariat for Chris-
tian Unity in Rome and brought with him an expertise in
both missiology and ecumenism, areas central to the post-
conciliar mission of the Paulists. The new community
Constitution committed the Paulists to the work of Chris-
tian unity and interreligious dialogue, along with the con-
tinued mission of invitation and welcome of individuals
into the Catholic Church. The social justice dimension of
evangelization was also clearly acknowledged. In light of
the needs evident after Vatican II, the Paulists took a spe-
cial interest in outreach to and reconciliation with Catho-
lics who had been alienated from the Church. Parish
missions were redeveloped, first to serve the needs of re-
newal immediately after the Council and then to promote
evangelization and reconciliation outreach by parish
communities. Information centers provided leadership in
a number of dioceses in the transition from the traditional
convert apostolate to the process of implementing the
Rite of Christian Initiation of Adults. Reverend Alvin A.
Illig, CSP, emerged as a North American leader in re-
sponding to the call for new Catholic evangelization ef-
forts made by Paul VI in EVANGELIUM NUNTIANDI (1975).
Father Illig founded the Paulist National Catholic Evan-
gelization Association in 1977. The Paulist General As-
sembly of 1986 recommitted the Society to the threefold
mission directions of evangelization, reconciliation, and
ecumenism, emphasizing collaboration with the laity in
these mission areas. The Paulists established a coordinat-
ing Office for Ecumenical and Interreligious Dialogue in
1999.

The Paulist Press undertook a wide variety of new
publishing ventures in and after the 1960s. Parish renewal
programs, biblical studies and spirituality series with an
ecumenical appeal, works promoting Jewish-Christian
and interreligious dialogue, and basic Catholic adult edu-
cation materials constituted a major portion of the publi-
cations of the Paulist Press during these decades. Other
Paulist media ministries spanned the spectrum of radio,
television, video, film, and the internet. Paulist Produc-
tions (1968) brought a Catholic dimension to the televi-
sion and movie industry. Paulist Communications
(1970), later Paulist Media Works, produced and dissem-
inated Catholic radio programs and assisted Catholic
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communities and institutions in their media efforts. This
has evolved into helping religious organizations commu-
nicate through the internet. The Paulist Young Adults
Ministry (2000), an attempt to reach a population seg-
ment often with tangential relations to the church, fo-
cused on internet communications as a key component of
its wider outreach.

The postconciliar Paulist Constitution affirmed life
in community, in established community houses, as cen-
tral to Paulist life. Diverse efforts to renew the Paulist life
of communal prayer and mutual support in discipleship
and ongoing conversion were given further impetus by
the Community Direction Statement of the 1994 Paulist
General Assembly. Paulist Associates involved individu-
als and groups (largely of lay men and women) appropri-
ating and living the charism of Fr. Hecker and the
Paulists in their own contexts of family, work, and soci-
ety. The Paulist Associates program was authorized by
the 1998 General Assembly and implemented in the fol-
lowing year. Efforts by members of the Paulist Fathers
and their Associates to return to the sources of the Paulist
charism were significantly aided by the publication of
The Paulist Vocation (2000), a new and greatly expanded
edition of selected writings of Father Hecker.

Bibliography: J. MCSORLEY, Isaac Hecker and His Friends
(New York 1952). V. F. HOLDEN, The Yankee Paul: Isaac Thomas
Hecker (Milwaukee 1958). J. FARINA, An American Experience of
God: The Spirituality of Isaac Hecker (New York 1981). D. I.
O’BRIEN, Isaac Hecker: An American Catholic (New York 1992).
The Paulist Vocation, revised and expanded (New York 2000).

[R. J. O'DONNELL]

PAULUS, NIKOLAUS

Church historian; b. Krautergersheim (Alsace), Dec.
6, 1853; d. Munich, Jan. 29, 1930. After theological
studies in Strasbourg, he was ordained Aug. 4, 1878, and
served as a curate until 1883. Because of sickness he had
to withdraw from parochial work and settled near Mu-
nich, where he led the quiet life of a scholar until his
death. He earned a doctorate in theology in 1896 at the
University of Munich.

Paulus was first brought into contact with the Refor-
mation period and the religious culture of the Middle
Ages by his studies in the history of his Alsatian home-
land. It was J. JANSSEN’s work on the history of the Ger-
man people that led him to devote all his efforts to a study
of the Reformation period, especially of Luther’s Catho-
lic literary opponents until then neglected by scholars. In
about 50 publications he saved a great number of these
theologians from oblivion. With a genuine love for truth
he sought to do justice to Luther’s reputation, but he also
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helped to undo the legends about him: Luthers Leben-
sende (Frankfurt 1898); Johann Tetzel, der Ablass-
prediger (Mainz 1899); Hexenwahn und Hexenprozess
im 16. Jh. (Frankfurt 1910); Protestantismus und Toler-
anz im 16. Jh. (Frankfurt 1911). His chief work, however,
is Geschichte des Ablasses im Mittelalter (3 v. Paderborn
1922-23). Because of his search for the whole truth and
his faithfulness to the facts, he prepared the way toward
a new Catholic outlook on the Reformation.

Bibliography: L. PFLEGER, Historisches Jahrbuch der Gor-
res-Gesellschaft 50 (1930) 205-226; Nikolaus Paulus, ein Priester-
und Gelehrtenleben, 1853—1930 (Kevelaer 1931). R. BAUMER, Lex-
ikon fiir Theologie und Kirche, ed. J. HOFER and K. RAHNER (Frei-
burg 1957-65) 8:235.

[E. ISERLOH]

PAULUS ALBARUS

Writer, polemicist and central figure in the ‘‘volun-
tary martyr movement’’ of mid-ninth century CORDOBA;
b. probably between 800 and 815; d. probably in Cordo-
ba, late 862 or early 863.

All that is known of Paulus Albarus has to be gleaned
from his own writings and those of his close friend and
confidant, the martyr EULOGIUS. The spelling of his cog-
nomen is Albarus rather than the customary Alvarus. He
was probably born in or around Cordoba. Nothing is
known of his parents beyond the fact that his father made
a donation to a monastery. Nor is it known if Paulus Al-
barus had brothers and sisters. He belonged to a well-to-
do, land-owning family of uncertain prominence in Cor-
doban life. The honorific titles (Aurelius Flavius) that
Paulus Alvarus and his friend, John of Seville, applied to
each other in their letters are suggestive of those used by
the Visigothic kings of Spain but may simply reflect
friendly respect between equals. Other respectful terms
(““illustrissimus’’ or ‘‘serenissimus’’) were used in let-
ters to Albar who only used such language in his corre-
spondence with Romanus, a doctor and former high
official in the Christian community (epistle 9).

Albarus’s ancestry is uncertain. While debating with
Bodo, a convert to Judaism, Albarus seems to indicate his
own Jewish background (‘‘I am a Hebrew both by faith
and race.”” ep. 18.). This may be a metaphorical claim
that Christians represented the fulfilment of God’s cove-
nant with Israel. As Albarus, who certainly attended a
monastic school, reported that he did not know the He-
brew language, he is unlikely to have converted directly
from Judaism. His claim to Gothic descent (ep. 20) is also
very plausible.

As a boy, Albar was educated at the monastery of
Abbot Speraindeo. There he met Eulogius, with whom he
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forged a life-long friendship based on their shared love
of learning. Albar recalled with great affection his de-
bates with Eulogius over points of Holy Scripture, which
were continued by letter, in verse form, although as adults
they wisely chose to destroy such juvenilia. The literary
output of Albar is enriched with quotations from Holy
Scripture, patristic writers, especially St. JEROME, and
Spanish authors, especially St. ISIDORE. He was also fa-
miliar with non-Christian Latin authors. In some cases,
it is clear that Albar’s knowledge was derived at second-
hand from St. Isid