e
o
<
-
M
ey
—
-
<
&)
o]
w2
w
<
=
(&)
=)
S8
@)
—




PLATO, the great philosopher of Athens,
was born in 427 Bc. In early manhood an
admirer of Socrates, he later founded the
famous school of phllosophv in the grove
Academus. Much else recorded of his life
is uncertain; that he left Athens for a time
after Socrates’ execution is probable; that
later he went to Cyrene, Egypt, and Sicily
is possible; that he was wealthy is likely;
that he was critical of ‘advanced’ democ-
racy is obvious. He lived to be 80 years old.
Linguistic tests including those of com-
puter science still try to establish the order
of his extant philosophical dialogues, writ-
ten in splendid prose and revealing Socra-
tes’ mind fused with Plato’s thought.

In Laches, Charmides, and Lysis, Socrates
and others discuss separate ethical concep-
tions. Protagoras, lon, and Meno discuss
whether righteousness can be taught. In
Gorgias, Socrates is estranged from his city’s
thought, and his fate is impending. The
Apology (not a dialogue), Crito, Euthyphro,
and the unforgettable Phaedo relate the trial
and death of Socrates and propound the
immortality of the soul. In the famous Sym-
posium and Phaedrus, written when Socrates
was still alive, we find the origin and mean-
ing of love. Cratylus discusses the nature
of language. The great masterpiece in
ten books, the Republic, concerns righ-
tcousness (and involves cducation, equal-
ity of the sexes, the structure of society,
and abolition of slavery). Of the six so-
called dialectical dial()gues Euthydemus deals
with philosophy; metaphysical, Parmenides is

Continued on back flap
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PREFACE

Tue Greek text in this volume is based upon that
of Schanz, and all variations from his readings are
noted in the margin at the foot of the page. In
some cases deviations from the reading of the manu-
scripts have been noted, even when adopted by
Schanz. In the introductions to the separate dialogues
no attempt has been made to discuss the philosophy
of Plato or to do anything more than to supply such
information as is needed for the intelligent reading
of these particular dialogues. For further discussion
and information the reader is referred to the General
Introduction by Mr. W. R. M. Lamb, of Trinity
College, Cambridge.

HaroLp N. FowLer.
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GENERAL INTRODUCTION

Prarto was born in 427 8.c. of Athenian parents who
could provide him with the best education of the
day, and ample means and leisure throughout his life.
He came to manhood in the dismal close of the
Peloponnesian War, when Aristophanes was at the
height of his success, and Sophocles and Euripides
had produced their last plays. As a boy he doubtless
heard the lectures of Gorgias, Protagoras, and other
sophists, and his early bent seems to have been towards
poetry. But his intelligence was too progressive to
rest in the agnostic position on which the sophistic
culture was based. A century before, Heracleitus
had declared knowledge to be impossible, because
the objects of sense are continually changing; yet
now a certain Cratylus was trying to build a theory
of knowledge over the assertion of flux, by developing
some hints let fall by its oracular author about the
truth contained in names. From this influence Plato
passed into contact with Socrates, whose character
and gifts have left a singular impress on the thought
of mankind. This effect is almost wholly due to
Plato’s applications and extensions of his master's
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GENERAL INTRODUCTION

thought ; since, fortunately for us, the pupil not only
became a teacher in his turn, but brought his artistic
genius into play, and composed the memorials of
philosophic talk which we know as the Dialogues.
Xenophon, Antisthenes, and Aeschines were other
disciples of Socrates who drew similar sketches of his
teaching : the suggestion came from the “mimes”
of the Syracusan Sophron,—realistic studies of con-
versation between ordinary types of character. As
Plato became more engrossed in the Socratic specu-
lations, this artistic impulse was strengthened by the
desire of recording each definite stage of thought as
a basis for new discussion and advance.

When Plato was twenty years old, Socrates was
over sixty, and had long been notorious in Athens
for his peculiar kind of sophistry. In the Phaedo he
tells how he tried, in his youth, the current scientific
explanations of the universe, and found them full of
puzzles. He then met with the theory of Anaxa-
goras,—that the cause of everything is “mind.”
This was more promising : but it led nowhere after
all, since it failed to rise above the conception of
physical energy ; this “mind "’ showed no intelligent
aim. Disappointed of an assurance that the universe
works for the best, Socrates betook himself to the
plan of making definitions of  beautiful,” “good,”
“large” and so on, as qualities observed in the several
classes of beautiful, good and large material things,
and then employing these propositions, if they ap-
peared to be sound, for the erection of higher
X



GENERAL INTRODUCTION

hypotheses. The point is that he made a new science
out of a recognised theory of “ideas” or * forms,”
which had come of reflecting on the quality predicated
when we say “this man is good,” and which postu-
lates some sure reality behind the fleeting objects of
sense. His ¢ hypothetical ” method, familiar to
mathematicians, attains its full reach and significance
in the Republic.

The Pythagoreans who appear in the intimate
scene of the Phaedo were accustomed to the theory
of ideas, and were a fit audience for the highest
reasonings of Socrates on the true nature of life and
the soul. For some years before the master’s death
(399 B.c.) Plato, if not a member of their circle, was
often a spell-bound hearer of the “satyr.” But
ordinary Athenians had other views of Socrates, which
varied according to their age and the extent of their
acquaintance with him. Aristophanes’ burlesque in
the Clouds (423 B.c.) had left a common impression
not unlike what we have of the King of Laputa. Yet
the young men who had any frequent speech with
him in his later years, while they felt there was
something uncanny about him, found an irresistible
attraction in his simple manner, his humorous insight
into their ways and thoughts, and his fervent elo-
quence on the principles of their actions and careers.
He kept no school, and took no fees; he distrusted
the pretensions of the regular sophists, with whom
he was carelessly confounded ; moreover, he professed
to have no knowledge himself, except so far as to

xi
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know that he was ignorant. The earliest Dialogues,
such as the Apology, Crito, Euthyphro, Charmides, Laches
and Lysis,show the manner in which he performed his
ministry. In rousing men, especially those whose
minds were fresh, to the need of knowing themselves,
he promoted the authority of the intellect, the law
of definite individual knowledge, above all reason of
state or tie of party; and it is not surprising that his
city, in the effort of recovering her political strength,
decided to hush such an inconvenient voice. He
must have foreseen his fate, but he continued his
work undeterred.

Though he seems, in his usual talk, to have
professed no positive doctrine, there were one or two
beliefs which he frequently declared. Virtue, he
said, is knowledge; for each man’s good is his
happiness, and once he knows it clearly, he needs
must choose to ensue it. Further, this knowledge
is innate in our minds, and we only need to have it
awakened and exercised by ¢ dialectic,” or a system-
atic course of question and answer. He also be-
lieved his mission to be divinely ordained, and
asserted that his own actions were guided at times
by the prohibitions of a “spiritual sign.” He was
capable, as we find in the Symposium, of standing in
rapt meditation at any moment for some time, and
once for as long as twenty-four hours.

It is clear that, if he claimed no comprehensive
theory of existence,and although his ethical reliance
on knowledge, if he never analysed it, leaves him in
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GENERAL INTRODUCTION

a very crude stage of psychology, his logical and
mystical suggestions must have led his favourite
pupils a good way towards a new system of meta-
physics. These intimates learnt, as they steeped
their minds in his, and felt the growth of a unique
affection amid the glow of enlightenment, that
happiness may be elsewhere than in our dealings
with the material world, and that the mind has
prerogatives and duties far above the sphere of civie
life.

After the death of Socrates in 399, Plato spent
some twelve years in study and travel. For the
first part of this time he was perhaps at Megara,
where Eucleides, his fellow-student and friend, was
forming a school of dialectic. Here he may have
composed some of the six Dialogues already men-
tioned as recording Socrates’ activity in Athens.
Towards and probably beyond the end of this period,
in order to present the Socratic method in bolder
conflict with sophistic education, he wrote the
Protagoras, Meno, Euthydemus, and Gorgias. These
works show a much greater command of dramatic
and literary art, and a deeper interest in logic. The
last of them may well be later than 387, the year in
which, after an all but disastrous attempt to better
the mind of Dionysius of Syracuse, he returned to
Athens, and, now forty years of age, founded the
Academy ; where the memory of his master was to
be perpetuated by continuing and expanding the
Socratic discussions among the elect of the new
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generation.  The rivalry of this private college with
the professional school of Isocrates is discernible
in the subject and tone of the Gorgias. Plato
carried on the direction of the Academy till his
death, at eighty-one, in 346; save that half-way
through this period (367) he accepted the invitation
of his friend Dion to undertake the instruction of the
younger Dionysius at Syracuse. The elder tyrant
had been annoyed by the Socratic freedom of Plato’s
talk : now it was a wayward youth who refused the
yoke of a systematic training. What that training
was like we see in the Republic, where true political
wisdom is approached by an arduous ascent through
mathematics, logic, and metaphysics. Plato returned,
with less hopes of obtaining the ideal ruler, to make
wonderful conquests in the realm of thought.

The Meno and Gorgias set forth the doctrine that
knowledge of right is latent in our minds : dialectic,
not the rhetoric of the schools, is the means of
eliciting it. The method, as Plato soon perceived,
must be long and difficult: but he felt a mystical
rapture over its certainty, which led him to picture
the immutable “forms” as existing in a world of
their own. This feeling, and the conviction whence
it springs—that knowledge is somehow possible, had
come to the front of his mind when he began
to know Socrates. Two brilliant compositions, the
Cratylus and Symposium, display the strength of the
conviction, and then, the noble fervour of the
feeling. In the latter of these works, the highest
xiv
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powers of imaginative sympathy and eloquence are
summoned to unveil the sacred vision of absolute
beauty. The Phaedo turns the logical theory upon
the soul, which is seen to enjoy, when freed from
the body, familiar cognition of the eternal types
of being. Here Orphic dogma lends its aid to the
Socratic search for knowledge, while we behold an
inspiring picture of the philosopher in his hour
of death.

With increasing confidence in himself as the
successor of Socrates, Plato next undertook, in
the Republic, to show the master meeting his own un-
satisfied queries on education and politics. We read
now of a “form” of good to which all thought and
action aspire, and which, contemplated in itself, will
explain not merely why justice is better than injus-
tice, but the meaning and aim of everything. In
order that man may be fully understood, we are to
view him “writ large” in the organisation of an
ideal state. The scheme of description opens out
into many subsidiary topics, including three great
proposals already known to Greece,—the abolition of
private property, the community of women and
children, and the civic equality of the sexes. But
the central subject is the preparation of the philo-
sopher, through a series of ancillary sciences, for dia-
lectic; so that, once possessed of the supreme truth,
he may have light for directing his fellow-men. As
in the Phaedo, the spell of mythical revelation is
brought to enhance the discourse of reason. The
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Phaedrus takes up the subject of rhetoric, to lead us
allegorically into the realm of ““ideas,” and thence to
point out a new rhetoric, worthy of the well-trained
dialectician. We get also a glimpse of the philo-
sopher’s duty of investigating the mutual relations of
the ““ forms ” to which his study of particular things
has led him.

A closer interest in logical method, appearing
through his delight in imaginative construction, is
one distinctive mark of this middle stage in Plato’s
teaching. As he passes to the next two Dialogues,
the Theaetetus and Parmenides, he puts off the
aesthetic rapture, and considers the ideas as cate-
gories of thought which require co-ordination. The
discussion of knowledge in the former makes it
evident that the Academy was now the meeting-
place of vigorous minds, some of which were eager
to urge or hear refuted the doctrines they had
learnt from other schools of thought; while the
arguments are conducted with a ecritical caution
very different from the brilliant and often hasty
zeal of Socrates. The Parmenides corrects an actual
or possible misconception of the theory of ideas in
the domain of logic, showing perhaps how Aristotle,
now a youthful disciple of Plato, found fault with
the theory as he understood it. The forms are viewed
in the light of the necessities of thought : knowledge
is to be attained by a careful practice which will raise
our minds to the vision of all particulars in their
rightly distinguished and connected classes.
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Plato is here at work on his own great problem :—
If what we know is a single permanent law under
which a multitude of things are ranged, what is the
link between the one and the many? The Sophist
contains some of his ripest thought on this increas-
ingly urgent question : his confident advance beyond
Socratic teaching is indicated by the literary form,
which hardly disguises the continuous exposition of a
lecture. We observe an attention to physical science,
the association of soul, motion, and existence, and
the comparative study of being and not-being. The
Politicus returns to the topic of state-government,
and carries on the process of acquiring perfect
notions of reality by the classification of things.
Perhaps we should see in the absolute “mean”
which is posited as the standard of all arts, business,
and conduct, a contribution from Aristotle. The
Philebus, in dealing with pleasure and knowledge,
dwells further on the correct division and classific-
ation required if our reason, as it surely must, is to
apprehend truth. The method is becoming more
thorough and more complex, and Plato’s hope of
bringing it to completion is more remote. But he is
gaining a clearer insight into the problem of unity
and plurality.

The magnificent myth of the Zimaeus, related
by a Pythagorean, describes the structure of the
universe, so as to show how the One manifests
itself as the Many. We have here the latest
reflections of Plato on space, time, soul, and many
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physical matters. In the lengthy treatise of the
Lamws, he addresses himself to the final duty of the
philosopher as announced in the Republic: a long
habituation to abstract thought will qualify rather
than disqualify him for the practical regulation of
public and private affairs. Attention is fixed once
more on soul, as the energy of the world and the
vehicle of our sovereign reason.

Thus Plato maintains the fixity of the objects of
knowledge in a great variety of studies, which enlarge
the compass of Socrates’ teaching till it embraces
enough material for complete systems of logic and
metaphysics. How far these systems were actually
worked out in the discussions of the Academy we can
only surmise from the Dialogues themselves and a
careful comparison of Aristotle; whose writings,
however, have come down to us in a much
less perfect state. But it seems probable that, to
the end, Plato was too fertile in thought to rest
content with one authoritative body of doctrine.
We may be able to detect in the Timaeus a tendency
to view numbers as the real principlesof things; and
we may conjecture a late-found interest in the
physical complexion of the world. As a true artist,
with a keen sense of the beauty and stir of life,
Plato had this interest, in a notable degree, through-
out : but in speaking of his enthusiasm for science
we must regard him rather as a great inventor of
sciences than as what we should now call a scientist.
This is giving him a splendid name, which few men
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have earned. Some of his inventions may be un-
realisable, but it is hard to find one that is certainly
futile. There are flaws in his arguments: to state
them clearly and fairly is to win the privilege of
taking part in a discussion at the Academy.

W. R. M. Laws.
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New Haven, 1986.

General
Terence Irwin: Plato’s Moral Theory: The Early and
Middle Dialogues, Oxford, 1977.

Surveys
L. Brisson: “Platon 1958-1975s,” Lustrum xx (1977) 5—

304.
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INTRODUCTION TO THE EUTHYPHRO

Tue Euthyphro probably owes its place at the head
of the list of dialogues to the fact that it is the first
of four dialogues dealing with the trial and death ot
Socrates. It is probably one of the earliest in date
of composition, though that fact is not likely to have
affected its position in the series.

Socrates comes to the court of the king archon to
attend to some preliminaries of his trial on the
charge of impiety and corrupting the youth. Here
he meets Euthyphro, who is bringing a charge of
manslaughter against his father, on account of the
death from exposure of a servant who is himself a
murderer. Euthypbro says that he is bringing the
charge in the interest of piety, and claims to know
more than other men about the nature of piety,
proper religious observances, and the will of the
gods.l It is this claim which leads to the discussion
of the nature of piety, or holiness, the chief theme
of the dialogue.

The purpose of the dialogue is in part to inculeate
correct methods of thinking, more especially the
dialectic method. Euthyphro, when requested to
give a definition of piety or holiness says (5p) “1
say that holiness is doing what I am doing now,
prosecuting the wrongdoer who commits murder or

! Of Euthyphro nothing further is known. He may be

identical with the Euthyphro who appears in the Cratylus
as a philologian addicted to fanciful etymologies.

3



INTRODUCTION TO THE EUTHYPHRO

steals from the temples or does any such thing,
whether he be your father or your mother or anyone
else; and not prosecuting him is unholy.” "This
reply leads at once to the proof that a particular
example does not constitute a definition of a general
concept. The second definition offered by Euthy-
phro is emended until it takes the form (9 E) * What
all the gods love is holy, and on the other hand,
what they all hate is unholy.” The question then
arises whether a thing is holy because the gods love
it, or the gods love it because it is holy. Cause and
effect are discussed. In an attempt to arrive at a
third definition, Euthyphro flounders hopelessly,
whereupon Socrates shows how terms may be
defined by referring a species to a genus.! Finally
Euthyphro states (12 ) that “the part of the right
which has to do with attention to the gods consti-
tutes piety and holiness.” Hereupon Socrates tries
to get him to tell what attention the gods require,
what end human service to the gods has in view.
In this he does not succeed, and the dialogue ends
with this question unanswered.

Instruction in methods of thinking may perhaps
seem needless to modern readers; even they, how-
ever, may find it interesting, and in Plato’s times it
was undoubtedly necessary. Such instruction occu-
pies an important place in most of the Platonic
dialogues. In the Euthyphro the correct method of
thinking is illustrated and inculcated in the course
of an attempt to define piety or holiness. The two
definitions offered by Euthyphro are rejected; the
third is left unchallanged, though a further limita-
tion is demanded. It may therefore be regarded as

1 See 11 ¢ note.
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a definition accepted by Plato, but not considered
complete until the purpose of our service to the gods
is determined. How Plato would determine it may
be seen in the Apology (30 a), where Socrates says
his life has been spent in the endeavour to persuade
men to care chiefly for the perfection of their souls.
The Euthyphro may perhaps be regarded as a sort
of scientific justification of the position taken in the
Apology.

Special editions of the Euthyphro are numerous.
Among them those of Schanz (1887), Christ (1890),
Adam (1890), and Heidel (1902) may be chosen for
especial mention. The last named contains an ex-
haustive bibliography.
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EUTHYPHRO
[on ON HOLINESS, a TENTATIVE DIALOGUE]

CHARACTERS
EUTHYPHRO, SOCRATES

euTHyPHRO. What strange thing has happened,
Socrates, that you have left your accustomed haunts
in the Lyceum and are now haunting the portico
where the king archon sits? For it cannot be that
you have an action before the king, as I have.

socraTEs. Our Athenians, Euthyphro, do not call
it an action, but an indictment.

guTHyParo. What? Somebody has, it seems,
brought an indictment against you; for I don't
accuse you of having brought one against anyone
else.

socraTEs, Certainly not.

EUTHYPHRO. But someone else against you ?

socrRATES. Quite so.

euTHvrnro.  Who is he?

socraTEs. I don’t know the man very well myself,
Euthyphro, for he seems to be a young and unknown
person. His name, however, is Meletus, I believe.
And he is of the deme of Pitthus, if you remember
any Pitthian Meletus, with long hair and only a
little beard, but with a hooked nose.

7
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EUTHYPHRO

EUTHYPHRO. I don't remember him, Socrates.
But what sort of an indictment has he brought
against you?

socraTes. What sort? No mean one, it seems
to me; for the fact that, young as he is, he has
apprehended so important a matter reflects no small
credit upon him. For he says he knows how the youth
are corrupted and who those are who corrupt them.
He must be a wise man; who, seeing my lack of
wisdom and that I am corrupting his fellows, comes
to the State, as a boy runs to his mother, to accuse
me. And he seems to me to be the only one of
the public men who begins in the right way; for the
right way is to take care of the young men first, to
make them as good as possible, just as a good
husbandman will naturally take care of the young
plants first and afterwards of the rest. And so
Meletus, perhaps, is first clearing away us who
corrupt the young plants, as he says; then after
this, when he has turned his attention to the older
men, he will bring countless most precious blessings
upon the State,—at least, that is the natural out-
come of the beginning he has made.

euTnyPHRO. I hope it may be so, Socrates; but
I fear the opposite may result. For it seems to me
that he begins by injuring the State at its very heart,
when he undertakes to harm you. Now tell me,
what does he say you do that corrupts the young ?

socraTEs. Absurd things, my friend, at first
hearing. For he says I am a maker of gods; and
because I make new gods and do not believe in the
old ones, he indicted me for the sake of these old
ones, as he says.

EUTHYPHRO. I understand, Socrates ; it is because
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EUTHYPHRO

you say the divine monitor keeps coming to you.
So he has brought the indictment against you for
making innovations in religion, and he is going into
court to slander you, knowing that slanders on such
subjects are readily accepted by the people. Why,
they even laugh at me and say 1 am crazy when I
say anything in the assembly about divine things
and foretell the future to them. And yet there is
not one of the things 1 have foretold that is not
true; but they are jealous of all such men as you
and [ are. However, we must not be disturbed, but
must come to close quarters with them.

socraTes. My dear Euthyphro, their ridicule is
perhaps of no consequence. For the Athenians, I
fancy, are not much concerned, if they think a man
is clever, provided he does not impart his clever
notions to others; but when they think he makes
others to be like himself, they are angry with him,
either through jealousy, as you say, or for some other
reason.

rutavpHro. [ don’t much desire to test their
sentiments toward me in this matter.

socraTes. No, for perhaps they think that you
are reserved and unwilling to impart your wisdom.
But I fear that because of my love of men they
think that I not only pour myself out copiously to
anyone and everyone without payment, but that I
would even pay something myself, if anyone would
listen to me. Now if, as I was saying just now, they
were to laugh at me, as you say they do at yonu, it
would not be at all unpleasant to pass the time in
the court with jests and laughter; but if they are
in earnest, then only soothsayers like you can tell
how this will end.
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EUTHYPHRO

gutHypHro. Well, Socrates, perhaps it won't
amount to much, and you will bring your case to a
satisfactory ending, as I think I shall mine.

socraTEs. What is your case, Euthyphro? Are
you defending or prosecuting?

EUTHYPHRO. Prosecuting.

socRATES. Whom?

EUTHYPHRO, Such a man that they think 1 am
insane because I am prosecuting! him.

socraTEs. Why? Are you prosecuting one who
has wings to fly away with?

evraveHro, No flying for him at his ripe old age.

socraTes. Whois he?

eutnypHro. My father.

socraTEs. Your father, my dear man?

eutHyparo. Certainly.

socRATEs. But what is the charge, and what is
the suit about?

euTHypPuro. Murder, Socrates.

socraTEs. Heracles! Surely, Euthyphro, most
people do not know where the right lies; for I
fancy it is not everyone who can rightly do what
you are doing, but only one who is already very far
advanced in wisdom.

euTavrHro. Very far, indeed, Socrates, by Zeus.

socraTEs. Is the one who was killed by your
father a relative? But of course he was; for you
would not bring a charge of murder against him on
a stranger’s account.

euTHYPHRO. It is ridiculous, Socrates, that you
think it matters whether the man who was killed

1 The Greek word has much the same meaning as the Latin
prosequor, from which the English ¢prosecute’ is derived,
‘follow,” ‘pursue,” and is at the same time the technical
term for ¢ prosecute.’

13



PLATO

AN oV TodTo povov Selv PuhdrTew, eite év Sixy
éxTewey o kTelvas eiTe ui, kal el pev év Sixy, éav,
el 8¢ wij, émekrévas, édv mep o kTeivas cuvéaTids cot
kal opoTpdmelos 7. igov yap 1o placpa yiyvetat,
dav Evvjis TP TowovTe Evveldws xal py ddogiols
ceauTov Te Kai éxeivov Ti Sixn émefiwy, émel § e
amofavov mehdTns Tis Ny éuos, kal ds éyewpryoi-
uev év 15 Nake, é0nrever éxel map’ Huiv. wap-
ownjcas odv kai dpyialels TOV olkeTdY TIvL TOY
NueTépwy dmocPdTTEL ATV 6 oDy waTyp Turdij-
gas Tovs modas kal Tas yeipas avTol, karaBarov
els Tdppov Twd, wéumer Selpo dvdpa mwevaduevoy
o0 éEnynTob, 8 Ti xpeln woelv. év 8¢ ToUTew TP
xpovew Tob Sedepévov ahiydper Te ral fuéher os
avdpodovov kai ovdév bv mpayua, € kal awofdvor:
Smep odv xai E&mabev. Vmwo yap Npod xal piyovs
xal 1@y Seaudv amolvicker wpiv TOV dyyelov
wapa 700 EEnynTod adgunésbai. Tadra 8y odv
xal dyavaxkTel 8§ Te watyp Kkal ol dANot oikeiot,
87i éyo vmép Tob avdpodovov TG maTpl Povou
émeképyopat, obTe amoxTelvavTi, s pacw ékeivor,
o7 € 8 TL pahaTa amékTewey, avdpopovou rye
dvros Tov dmobavovtos, ov Seiv ¢povrifew Umép
TOD ToLoUTOV' 4vdoiov rydp €lvair TO viov TaTpi
Povov émekiévar kaxds eldotes, & Zwrpartes,
76 Oetov ws Exer Tob ocilov Te wépr Kai Tob
dvociov.

IOKPATHE. XU 8¢ &) mpos Awss, & Edbidpov,
obTwal axpfBds oler émioTaclar mwepl Ty Oelwy,

14



EUTHYPHRO

was a stranger or a relative, and do not see that
the only thing to consider is whether the action of
the slayer was justified or not, and that if it was
justified one ought to let him alone, and if not,
one ought to proceed against him, even if he share
one’s hearth and eat at one’s table. For the pollu-
tion is the same if you associate knowingly with
such a man and do not purify yourself and him
by proceeding against him. In this case, the man
who was killed was a hired workman of mine, and
when we were farming at Naxos, he was working
there on our land. Now he got drunk, got angry
with one of our house slaves, and butchered him.
So my father bound him hand and foot, threw him
into a ditch, and sent a man here to Athens to ask
the religious adviser what he ought to do. In the
meantime he paid no attention to the man as he
lay there bound, and neglected him, thinking that
he was a murderer and it did not matter if he were
to die. And that is just what happened to him.
For he died of hunger and cold and his bonds before
the messenger came back from the adviser. Now
my father and the rest of my relatives are angry
with me, because for the sake of this murderer I am
prosecuting wmny father for murder. For they say he
did not kill hiin, and if he had killed him never so
much, yet since the dead man was a murderer, 1
ought not to trouble myself about such a fellow,
because it is unholy for a son to prosecute his father
for murder. Which shows how little they know
what the divine law is in regard to holiness and
unholiness.

sockaTEs. But, in the name of Zeus, Euthyphro,
do you think your knowledge about divine laws and
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EUTHYPHRO

holiness and unholiness is so exact that, when the
facts are as you say, you are not afraid of doing
something unholy yourself in prosecuting your father
for murder ?

guTHyPHRO. I should be of no use, Socrates, and
Euthyphro would be in no way different from other
men, if I did not have exact knowledge about all
such things.

socraTEs. Then the best thing for me, my
admirable Euthyphro, is to become your pupil and,
before the suit with Meletus comes on, to challenge
him and say that I always thought it very important
before to know about divine matters and that now,
since he says I am doing wrong by acting carelessly
and making innovations in matters of religion, I
have become your pupil. And “Meletus,” I should
say, “if you acknowledge that Euthyphro is wise in
such matters, then believe that I also hold correct
opinions, and do not bring me to trial; and if you
do not acknowledge that, then bring a suit against
him, my teacher, rather than against me, and charge
him with corrupting the old, namely, his father and
me, which he does by teaching me and by correcting
and punishing his father.” And if he does not do
as I ask and does not release me from the indictment
or bring it against you in my stead, I could say in
the court the same things I said in my challenge to
him, could I not?

eEuTHYPHRO. By Zeus, Socrates, if he should
undertake to indict me, I fancy I should find his
weak spot, and it would be much more a question
about him in court than about me.

socrATES. And I, my dear friend, perceiving this,
wish to become your pupil ; for I know that neither
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this fellow Meletus, nor anyone else, seems to notice
you at all, but he has seen through me so sharply
and so easily that he has indicted me for impiety.
Now in the name of Zeus, tell me what you just now
asserted that you knew so well. What do you say is
the nature of piety and impiety, both in relation to
murder and to other things? Is not holiness always
the same with itself in every action, and, on the
other hand, is not unholiness the opposite of all
holiness, always the same with itself and whatever
is to be unholy possessing some one characteristic
quality ?

eurnveuro. Certainly, Socrates.

socraTEs. Tell me then, what do you say holiness
is, and what unholiness ?

EuTHyPHRo. Well then, T say that holiness is
doing what I am doing now, prosecuting the wrong-
doer who commits murder or steals from the temples
or does any such thing, whether he be your father
or your mother or anyone else, and not prosecuting
him is unholy. And, Socrates, see what a sure proof
I offer you,—a proof I have already given to others,—
that this is established and right and that we ought
not to let him who acts impiously go unpunished, no
matter who he may be. Men believe that Zeus is the
best and most just of the gods, and they acknow-
ledge that he put his father in bonds because he
wickedly devoured his children, and he in turn had
mutilated his father for similar reasons; but they are
incensed against me because I proceed against my
father when he has done wrong, and so they are
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EUTHYPHRO

inconsistent in what they say about the gods and
about me.

socraTES. Is not this, Euthyphro, the reason why
I am being prosecuted, because when people tell
such steries about the gods I find it hard to accept
them? And therefore, probably, people will say I
am wrong. Now if you, who know so much about
such things, accept these tales, I suppose I too must
give way. For what am I to say, who confess
frankly that I know nothing about them? But tell
me, in the name of Zeus, the god of friendship, do
you really believe these things happened ?

EUTHYPHRO. Yes, and still more wonderful things
than these, Socrates, which most people do not
know.

socRATES. And so you believe that there was
really war between the gods, and fearful enmities
and battles and other things of the sort, such as are
told of by the poets and represented in varied designs
by the great artists in our sacred places and especially
on the robe which is carried up to the Acropolis at
the great Panathenaea? for this is covered with such
representations. Shall we agree that these things
are true, Euthyphro?

euTHYPHRO.  Not only these things, Socrates; but,
as I said just now, I will, if you like, tell you many
other ‘things about the gods, which I am sure will
amaze you when you hear them.

socraTEs. I dare say. But you can tell me
those things at your leisure some other time. At
present try to tell more clearly what I asked you
just now. For, my friend, you did not give me
sufficient information before, when I asked what
holiness was, but you told me that this was holy
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EUTHYPHRO

which you are now doing, prosecuting your father
for murder.

gutHypPHRo. Well, what [ said was true, Socrates.

socraTes. Perhaps. But, Euthyphro, you say that
many other things are holy, do you not?

eguraypuaro.  Why, so they are.

socraTES. Now call to mind that this is not what
I asked you, to tell me one or two of the many
holy acts, but to tell the essential aspect, by which
all holy acts are holy; for you said that all unholy
acts were unholy and all holy ones holy by one
aspect. Or don’t you remember ?

EUTHYPHRO. [ remember.

socraTEs. Tell me then what this aspect is, that 1
may keep my eye fixed upon it and employ it as a
model and, if anything you or anyone else does agrees
with it, may say that the act is holy, and if not, that
it is unholy.

eutaypHro. If you wish me to explain in that
way, I will do so.

socraTes. 1 do wish it.

euthayraro.  Well then, what is dear to the gods
is holy, and what is not dear to them is unholy.

socraTEs. Excellent, Euthyphro; now you have
answered as 1 asked you to answer. However,
whether it is true, I am not yet sure; but you will,
of course, show that what you say is true.

eutHypruro.  Certainly.

socraTeEs. Come then, let us examine our words.
The thing and the person that are dear to the gods
are holy, and the thing and the person that are
hateful to the gods are unholy; and the two are
not the same, but the holy and the unholy are the
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EUTHYPHRO

exact opposites of each other. Is not this what we
have said ?

EUTHYPHRO. Yes, just this.

socrATES. And it seems to be correct ?

euTHYPHRO. I think so, Socrates.

socraTes. Well then, have we said this also, that
the gods, Euthyphro, quarrel and disagree with each
other, and that there is enmity between them ?

EuTHYPHRO. Yes, we have said that.

socraTEs, But what things is the disagreement
about, which causes enmity and anger? Let us look
at it in this way. If you and I were to disagree
about number, for instance, which of two numbers
were the greater, would the disagreement about
these matters make us enemies and make us angry
with each other, or should we not quickly settle it by
resorting to arithmetic?

eutHvpHro.  Of course we should.

socraTEs. Then, too, if we were to disagree about
the relative size of things, we should quickly put an
end to the disagreement by measuring ?

EUTHYPHRO. Yes.

sockaTEs. And we should, I suppose, come to
terms about relative weights by weighing ?

eutHvpHro. Of course.

socraTEs. But about what would a disagreement
be, which we could not settle and which would cause
us to be enemies and be angry with each other?
Perhaps you cannot give an answer offhand ; but let
Hermann in omitting efpyras ydp, which may have been once

a marginal note or may have been copied by mistake from
the next words of Euthyphro.
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EUTHYPHRO

me suggest it. Is it not about right and wrong, and
noble and disgraceful, and good and bad? Are not
these the questions about which you and I and other
people become enemies, when we do become enemies,
because we differ about them and cannot reach any
satisfactory agreement ?

EUTHYPHRO. Yes, Socrates, these are the questions
about which we should become enemies.

socRATES. And how about the gods, Euthyphro 2
If they disagree, would they not disagree about these
questions ?

EUTHYPHRO. Necessarily.

socraTEs. Then, my noble Euthyphro, according
to what you say, some of the gods too think some
things are right or wrong and noble or disgraceful,
and good or bad, and others disagree ; for they would
not quarrel with each other if they did not disagree
about these matters. Is that the case?

EUTHYPHRO. You are right.

socraTEs. Then the gods in each group love the
things which they consider good and right and hate
the opposites of these things?

EuTHYPHRO, Certainly.

socrRATES. But you say that the same things are
considered right by some of them and wrong by
others ; and it is because they disagree about these
things that they quarrel and wage war with each
other. Is not this what you said ?

EUTHYPHRO. [t is.

socraTES. Then, as it seems, the same things are
hated and loved by the gods, and the same things
would be dear and hateful to the gods.

EUTHYPHRO. So it seems.
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socraTEs. And then the same things would be
both holy and unholy, Euthyphro, according to this
statement.

EuTHYPHRO. I suppose so.

socrates. Then you did not answer my question,
my friend. For I did not ask you what is at once
holy and unholy; but, judging from your reply,
what is dear to the gods is also hateful to the
gods. And so, Euthyphro, it would not be
surprising if, in punishing your father as you are
doing, you were performing an act that is pleasing
to Zeus, but hateful to Cronus and Uranus, and
pleasing to Hephaestus, but hateful to Hera, and so
forth in respect to the other gods, if any disagree
with any other about it.

guTnypHro. But I think, Socrates, that none of
the gods disagrees with any other about this, or holds
that he who killsanyone wrongfully ought not to pay
the penalty.

socraTes. Well, Euthyphro, to return to men, did
you ever hear anybody arguing that he who had
killed anyone wrongfully, or had done anything else
whatever wrongfully, ought not to pay the penalty ?

EUTHYPHRO. Why, they are always arguing these
points, especially in the law courts. For they do
very many wrong things; and then there is nothing
they will not do or say, in defending themselves, to
avoid the penalty.

SOCRATES. Yes, but do they acknowledge, Euthy-
phro, that they have done wrong and, although they
acknowledge it, nevertheless say that they ought not
to pay the penalty?

eutnypHro. Oh, no, they don’t do that.
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socrates. Then there is something they do not
do and say. For they do not, I fancy, dare to say
and argue that, if they have really done wrong, they
ought not to pay the penalty ; but, I think, they say
they have not done wrong; do they not?

EUTHYPHRO. You are right.

socrates. Then they do not argue this point,
that the wrongdoer must not pay the penalty; but
perhaps they argue about this, who is a wrongdoer,
and what he did, and when.

eurdHypuro. That is true.

socraTEs. Then is not the same thing true of the
gods, if they quarrel about right and wrong, as you
say, and some say others have done wrong, and some
say they have not? For surely, my friend, no one,
either of gods or men, has the face to say that
he who does wrong ought not to pay the penalty.

EUTHYPHRO. Yes, you are right about this, Socrates,
in the main.

socraTEs. But I think, Futhyphro, those who
dispute, both men and gods, if the gods do dispute,
dispute about each separate act. When they differ
with one another about any act, some say it was right
and others that it was wrong. Is it not so?

eurHypHro.  Certainly.

socraTEs. Come now, my dear Euthyphro, inform
me, that I may be made wiser, what proof you have
that all the gods think that the man lost his life
wrongfully, who, when he was a servant, committed
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a murder, was bound by the master of the man he
killed, and died as a result of his bonds before the
master who had bound him found out from the
advisers what he ought to do with him, and that it is
right on account of such a man for a son to proceed
against his father and accuse him of murder. Come,
try to show me clearly about this, that the gods
surely belfeve that this conduct is right ; and if you
show it to my satisfaction, I will glorify your wisdom
as long as I live.

euTHYPHRO. But perhaps this is no small task,
Socrates ; though I could show you quite clearly.

socraTEs. 1 understand; it is because you think
I am slower to understand than the judges; since it
is plain that you will show them that such acts are
wrong and that all the gods hate them.

EUTHYPHRO. Quite clearly, Socrates; that is, if
they listen to me.

socraTEs. They will listen, if they find that you
are a good speaker. But this occurred to me while
you were talking, and I said to myself: «If Euthy-
phro should prove to me no matter how clearly that
all the gods think such a death is wrongful, what
have I learned from Euthyphro about the question,
what is holiness and what is unholiness? For this
act would, as it seems, be hateful to the gods; but
we saw just now that holiness and its opposite are
not defined in this way; for we saw that what is
hateful to the gods is also dear to them; and so I
let you off any discussion of this point, Euthyphro.
If you like, all the gods may think it wrong and may
hate it. But shall we now emend our definition and
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say that whatever all the gods hate is unholy and
whatever they all love is holy, and what some love
and others hate is neither or both? Do you wish
this now to be our definition of holiness and unholi-
ness?

EuTHYPHRO. What is to hinder, Socrates?

socrRaTEs. Nothing, so far as I am concerned,
Euthyphro, but consider your own position, whether
by adopting this definitioi you will most easily
teach me what you promised.

eurnYPHRO.  Well, I should say that what all the
gods love is holy and, on the other hand, what they
all hate is unholy.

socRATES. Then shall we examine this again,
Euthyphro, to see if it is correct, or shall we let it
go and accept our own statement, and those of others,
agreeing that it is so, if anyone merely says that it
is? Or ought we to inquire into the correctness of
the statement?

euvtnyparo. We ought to inquire. However, I
think this is now correct.

socraTES. We shall soon know more about this,
my friend. Just consider this question:—Is that
which is holy loved by the gods because it is holy,
or is it holy because it is loved by the gods?

euravearo. 1 don’t know what you mean,
Socrates.

socraTes. Then I will try to speak more clearly.
We speak of being carried and of carrying, of being
led and of leading, of being seen and of seeing; and
you understand—do you not?—that in all such
expressions the two parts differ one from the other
in meaning, and how they differ.

wuTHvPHRO. I think I understand.

35



PLATO

20kPATHE.  Odrody kai dpihodpevorv 7¢ éoTww xal
ToUTOV €TEPOY TO Pihody;
ererepoN. IIde yap ov;
’ ’ ’ Y 14
Z0KPATHI.  Aéye 81} pou, moTepov 7o pepopevor,
Siote péperar, Pepopevdy éotiv, 1) 81 dANo Ti;
erersPaN. Ok, dA\a &ia TolTo.
sokpATHE,  Kal 76 aryo,uevov 8%, 8o wye'nu,
Ifala 'TO Opw,u.evov, SLOTL OPaTaL,
ereYsPoN. Ildvy we.
A b4 ’ is ’ 14 ’ 3
sokpaTHZ.  Odx dpa 8i0Ti opwpeviv é éotw,
8 \ ~ L. ’ \ A ’ ’ ¢ A
1@ TolTo 0patat, aANa TO évavtiov SuéTe opdtac,
dia TobTo Opdmevov: ovdé SioTi dryduevdy éaTiw,
\ ~ ¥ A \ ’ » b ~
dta TovTo dyetar, alia ST dyerar, Sid ToliTo
dyopevor: o08é 1ot Pepouevov, Pépetar, aAAa
Si6Te  Pépetar, pepbuevor. dpa xarddylov, &
Ed8Y¢pov, 6 Bovhopar Néyew; Boblouas 8¢ 768,
87e, €l T yiyveTar 1 TL wAdTYEL, 0V 6TL Yiyvouevoy
o, qlyvetar, AAN 87 rybyvetat, yuyvouevoy
bl I o /’ b 4 /, b k] o
doTww oU8 8T wdoyov éaTi, TagyeE, arN 0Ti
wdayet, Tdoyov éaTiv: 9 ob Evyywpels obTw;
EversPoN. Eywwye.
3 ~ \ N\ - ’ A 14
sokPaTHI.  Ovxotv xatl 76 puhoduevor 3 yiyvo-
pevov Tt éaTv %) TdaXov TL U TOV;
ererspaN. Ildwv ve.
sakpaTHE.  Kal Tod1o dpa olrws &ye, domep
\ ’ 3 o ’ g > ~
Ta wpoTepar ovy 6Tt Gilovuevov éoTiv, PileiTal
Umo @v puketTar, aAN 8Te pukeiTar, pihovuevov;
ETOTHPAN. Avdyx.

36



EUTHYPHRO

socraTEs. Then, too, we conceive of a thing being
loved and of a thing loving, and the two are different ?

guTHypPnro.  Of course.

socraTes. Now tell me, is a thing which is
carried a carried thing because one carries it, or
for some other reason?

gutnyruro. No, for that reason.

socraTEs. And a thing which is led is led because
one leads it, and a thing which is seen is so because
one sees it?

eutHypuro. Certainly.

socraTES. Then one does not see it because
it is a seen thing, but, on the contrary, it is a
seen thing because one sees it; and one does not
lead it because it is a led thing, but it is a led thing
because one leads it; and one does not carry it
because it is a carried thing, but it is a carried
thing because one carries it. Is it clear, Euthyphro,
what I am trying to say? I am trying to say
this, that if anything becomes or undergoes, it
does not become because it is in a state of becoming,
but it is in a state of becoming because it becomes,
and it does not undergo.because it is a thing which
undergoes, but because it undergoes it is a thing
which undergoes; or do you not agree to this?

eutHypuro. I agree.

socRATES. s not that which is beloved a thing
which is either becoming or undergoing something ?

euravpHro  Certainly.

socrATES. And is this case like the former ones:
those who love it do not love it because it is a
beloved thing, but it is a beloved thing because
they love it?

euTHYPHRO. Obviously.
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socraTES. Now what do you say about that
which is holy, Euthyphro? It is loved by all
the gods, is it not, according to what you said ?

EUTHYPHRO. Yes.

socraTES. For this reason, because it is holy,
or for some other reason?

guTHYPHro. No, for this reason.

socraTEs. It is loved because it is holy, not holy
because it is loved?

guTaypHRro. | think so.

socRATES. But that which is dear to the gods
is dear to them and beloved by them because they
love it.

gutnyparo. Of course.

socraTES. Then that which is dear to the gods
and that which is holy are not identical, but differ
one from the other.

eutnypHro. How so, Socrates?

socrATES. Because we are agreed that the holy
is loved because it is holy and that it is not holy
because it is loved ; are we not?

EUTHYPHRO. Yes.

socrRaTES. But we are agreed that what is dear
to the gods is dear to them because they love it,
that is, by reason of this love, not that they love it
because it is dear.

EUTHYPHRO. Very true.

socraTES. But if that which is dear to the gods
and that which is holy were identical, my dear
Euthyphro, then if the holy were loved because
it is holy, that which is dear to the gods would
be loved because it is dear, and if that which
is dear to the gods is dear because it is loved,
then that which is holy would be holy because
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it is loved; but now you see that the opposite
is the case, showing that the two are entirely
different from each other. For the one becomes
lovable from the fact that it is loved, whereas
the other is loved because it is in itself lovable.
And, Euthyphro, it seems that when you were
asked what holiness is you were unwilling to
make plain its essence, but you mentioned some-
thing that has happened to this holiness, namely,
that it is loved by the gods. But you did not
tell as yet what it really is. So, if you please,
do not hide it from me, but begin over again
and tell me what holiness is, no matter whether
it is loved by the gods or anything else happens
to it; for we shall not quarrel about that. But
tell me frankly, What is holiness, and what is
unholiness ?

EUTHYPHRO. But, Socrates, I do not know how to
say what I mean. For whatever statement we
advance, somehow or other it moves about and won’t
stay where we put it.

socRATES. Your statements, Euthyphro, are like
works of my ! ancestor Daedalus, and if I were the
one who made or advanced them, you might laugh
at me and say that on account of my relationship to
him my works in words run away and won’t stay
where they are put. But now—well, the statements
are yours; so some other jest is demanded ; for they
won’t stay fixed, as you yourself see.

euTHYPHRO. [ think the jest does very well as it

! Socrates was the son of a sculptor and was himself
educated to be a sculptor. This is doubtless the reason for
his reference to Daedalus as an ancestor. Daedalus was a

half mythical personage whose statues were said to have been
so lifelike that they moved their eyes and walked about.
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EUTHYPHRO

is; for I am not the one who makes these statements
move about and not stay in the same place, but you
are the Daedalus; for they would have stayed, so
far as I am concerned.

socraTEs. Apparently then, my friend, I am a
more clever artist than Daedalus, inasmuch as he
made only his own works move, whereas I, as it
seems, give motion to the works of others as well as
to my own. And the most exquisite thing about
my art is that I am clever against my will; for I
would rather have my words stay fixed and stable
than possess the wisdom of Daedalus and the wealth
of Tantalus besides. But enough of this. Since
you seem to be indolent, I will aid you myself, so
that you may instruct me about holiness. And do
not give it up Dbeforehand. Just see whether
you do not think that everything that is holy is
right.

euTuypuro. [ do.

socRATES. But is everything that is right also
holy? Or is all which is holy right, and not all
which is right holy, but part of it holy and part
something else?

eutHyPHro. I can’t follow you, Socrates.

socrRATES. And yet you are as much younger than
I as you are wiser ; but, as I said, you are indolent
on account of your wealth of wisdom. But exert
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EUTHYPHRO

yourself, my friend ; for it is not hard to understand
what I mean. What I mean is the opposite of what
the poet! said, who wrote: “Zeus the creator, him
who made all things, thou wilt not name ; for where
fear is, there also is reverence.” Now I disagree
with the poet. Shall I tell you how ?

EUTHYPHRO. By all means.

socrATEs. It does not seem to me true that
where fear is, there also is reverence; for many
who fear diseases and poverty and other such things
seem to me to fear, but not to reverence at all these
things which they fear. Don’t you think so, too?

eutaypHRro.  Certainly.

socraTes. But I think that where reverence is,
there also is fear; for does not everyone who has a
feeling of reverence and shame about any act also
dread and fear the reputation for wickedness?

EUTHYPHRO. Yes, he does fear.

socRATES. Then it is not correct to say “ where
fear is, there also is reverence.” On the contrary,
where reverence is, there also is fear; but reverence
is not everywhere where fear is, since, as I think,
fear is more comprehensive than reverence; for
reverence is a part of fear, just as the odd is a
part of number, so that it is not true that where
number is, there also is the odd, but that where the
odd is, there also is number. Perhaps you follow
me now ?

cuTHYPHRO. Perfectly.

socRATES. It was something of this sort that I
meant before, when I asked whether where the
right is, there also is holiness, or where holiness is,

! Stasinus, author of the *‘Cypria” (Fragm. 20, ed.
Kinkel).
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there also is the right; but holiness is not every-
where where the right is, for holiness is a part of
the right. Do we agree to this, or do you dissent ?

eutHypunro. No, I agree; for I think the state-
ment is correct.

socraTEs. Now observe the next point. If
holiness is a part of the right, we must, apparently,
find out what part of the right holiness is. Now
if you asked me about one of the things I just
mentioned, as, for example, what part of uumber
the even was, and what kind of a number it was
I should say, “that which is not indivisible by
two, but divisible by two” ; or don’t you agree?

eutHvpPuro. [ agree.

socratTeEs. Now try iu your turn to teach me
what part of the right holiness is, that I may
tell Meletus not to wrong me any more or bring
suits against me for impiety, since I have now
been duly instructed by you about what is, and
what is not, pious and holy.

gutHypuRro. This then is my opinion, Socrates,
that the part of the right which has to do with
attention to the gods constitutes piety and holiness,
and that the remaining part of the right is that
which has to do with the service of men.

socraTEs. 1 think you are correct, Euthyphro;
but there is one little point about which I still
want information, for 1 do not yet understand
what you mean by “attention.” I don’t suppose
you mean the same kind of attention to the gods
which is paid to other things. We say, for example,
that not everyone knows how to attend to horses,
but only he who is skilled in horsemanship, do
we not?
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eutavriro.  Certainly.

sockaTES. Then horsemanship is the art of at-
tending to horses?

EUTHYPHRO. Yes.

socraTeEs. And not everyone knows how to
attend to dogs, but only the huntsman ?

EUTHYPHRO. That is so.

socRATES. Then the huntsman’s art is the art of
attending to dogs?

EUTHYPHRO. Yes.

socraTeEs. And the oxherd’s art is that of
attending to oxen?

eEuTHYPHRO. Certainly.

socraTes. And holiness and piety is the art of
attending to the gods? Is that what you mean,
Euthyphro?

EUTHYPHRO. Yes.

socraTes. Now does attentlon always aim to
accomplish the same end? I mean something like
this: It aims at some good or benefit to the
one to whom it is given, as you see that horses,
when attended to by the horseman’s art are bene-
fited and made better ; or don’t you think so?

EUTMYPHRO. Yes, I do.

socraTes. And dogs are benefited by the hunts-
man’s art and oxen by the oxherd’s and everything
else in the same way? Or do you think care and
attention are ever meant for the injury of that
which is cared for?

EUTHYPHRO. No, by Zeus, I do not.

socrATES. But for its benefit ?

EuTHYPHRO. Of course.

socraTES. Then holiness, since it is the art of
attending to the gods, is a benefit to the gods, and
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makes them better? And you would agree that
when you do a holy or pious act you are making
one of the gods better?

EutHYPHRO. No, by Zeus, not 1.

socraTes. Nor do I, Euthyphro, think that is
what you meant. Far from it. But I asked what
you meant by “attention to the gods” just because
1 did not think you meant anything like that.

EUTHYFHRO. You are right, Socrates ; that is not
what I mean.

socraTes. Well, what kind of attention to the
gods is holiness ?

eutuveuro. The kind, Socrates, that servants
pay to their masters.

socraTEs. | understand. It is, you mean, a kind
of service to the gods?

EuTHYPHRO. Exactly.

socraTEs. Now can you tell me what result
the art that serves the physician serves to produce?
Is it not health?

EUTHYPHRO. Yes.

socrates. Well then; what is it which the
art that serves shipbuilders serves to produce?

EuTHYPHRO. Evidently, Socrates, a ship.

socraTES. And that which serves housebuilders
serves to build a house?

EUTIIYPHRO. Yes.

socraTEs. Then tell me, my friend ; what would
the art which serves the gods serve to accomplish ?
For it is evident that you know, since you say you
know more than any other man about matters which
have to do with the gods.

eEuTHYPHRO. And what I say is true, Socrates.

socrRaTEs. Then, in the name of Zeus, tell me,
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what is that glorious result which the gods accom-
plish by using us as servants?

evTayPHRO. They accomplish many fine results,
Socrates.

socraTEs. Yes, and so do generals, my friend;
but nevertheless, you could easily tell the chief of
them, namely, that they bring about victory in war.
Is that not the case?

eutuypHRo. Of course.

socRaTES. And farmers also, I think, accomplish
many fine results ; but still the chief result of their
work is food from the land ?

euTayPHRO. Certainly.

socraTes. But how about the many fine results
the gods accomplish? What is the chief result of
their work ?

eurnypHRo. I told you a while ago, Socrates,
that it is a long task to learn accurately all about
these things. However, I say simply that when one
knows how to say and do what is gratifying to the
gods, in praying and sacrificing, that is holiness, and
such things bring salvation to individual families and
to states ; and the opposite of what is gratifying to the
gods is impious, and that overturns and destroys
everything.

socraTES. You might, if you wished, Euthyphro
have answered much more briefly the chief part of
my question. But it is plain that you do not care to
instruct me. For now, when you were close upon it
you turned aside; and if you had answered it, I
should already have obtained from you all the
instruction I need about holiness. But, as things
are, the questioner must follow the one questioned
wherever he leads. What do you say the holy, or
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holiness, is? Do you not say that it is a kind of
science of sacrificing and praying ?

EUTHYPHRO. Yes.

socrATES. And sacrificing is making gifts to the
gods and praying is asking from them ?

eutiyparo. Exactly, Socrates.

socraTes. Then holiness, according to this defini-
tion, would be a science of giving and asking.

EUTHYPHRO. You understand perfectly what I
said, Socrates.

socraTes. Yes, my friend, for I am eager for your
wisdom, and give my mind to it, so that nothing you
say shall fall to the ground. But tell me, what is
this service of the gods? Do you say that it
consists in asking from them and giving to them?

EUTHYPHRO. Yes.

socraTes. Would not the right way of asking
be to ask of them what we need from them?

euTHYPHRO. What else?

socrATES, And the right way of giving, to present
them with what they need from us? For it would
not be scientific giving to give anyone what he does
not need.

EurHYPHRO. You are right, Socrates.

socraTEs. Then holiness would be an art of barter
between gods and men?

EUTHYPHRO. Yes, of barter, if you like to call
it so.

socraTEs. 1 don’t like to call it so, if it is not true.
But tell me, what advantage accrues to the gods from
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EUTHYPHRO

the gifts they get from us? For everybody knows
what they give, since we have nothing good which
they do not give. But what advantage do they
derive from what they get from us? Or have we so
much the better of them in our bartering that we
get all good things from them and they nothing from
us?

euTHYPHRO.  Why you don’t suppose, Socrates,
that the gods gain any advantage from what they
get from us, do you?

socraTes. Well then, what would those gifts of
ours to the gods be?

euraypHro.  What else than honour and praise,
and, as I said before, gratitude ?

socraTes. Then, Euthyphro, holiness is grateful
to the gods, but not advantageous or precious to the
gods?

eutHYPHRO. [ think it is precious, above all things.

socrATEs. Then again, it seems, holiness is that
which is precious to the gods.

euTHYPHRO. Certainly.

socraTes. Then will you be surprised, since you
say this, if your words do not remain fixed but walk
about, and will you accuse me of being the Daedalus
who makes them walk, when you are yourself much
more skilful than Daedalus and make them go round
in a circle? Or do you not see that our definition
has come round to the point from which it started?
For you remember, I suppose, that a while ago we
found that holiness and what is dear to the gods
were not the same, but different from each other;
or do you not remember ?

EUTHYPHRO. Yes, | remember.

soceaTes. Then don’t you see that now you say
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EUTHYPHRO

that what is precious to the gods is holy? And is
not this what is dear to the gods?

evTHypHRo. Certainly.

socraTEs. Then either our agreement a while ago
was wrong, or if that was right, we are wrong now.

EUTHYPHRO. So it seems.

socnates. Then we must begin again at the be-
ginning and ask what holiness is. Since I shall not
willingly give up until I learn. And do not scorn me,
but by all means apply your mind now to the utmost
and tell me the truth; for you know, if any one
does, and like Proteus, you must be held until you
speak. For if you had not clear knowledge of
holiness and unholiness, you would surely not have
undertaken to prosecute your aged father for murder
for the sake of a servant. You would have been
afraid to risk the anger of the gods, in case your
conduct should be wrong, and would have been
ashamed in the sight of men. But now I am sure
you think you know what is holy and what is not.
So tell me, most excellent Euthyphro, and do not
conceal your thought.

EUTHYPHRO. Some other time, Socrates. Now I
am in a hurry and it is time for me to go.

socraTES. Oh my friend, what are you doing?
You go away and leave me cast down from the
high hope I had that I should learn from you what
is holy, and what is not, and should get rid of
Meletus’s indictment by showing him that I have
been made wise by Euthyphro about divine matters
and am no longer through ignorance acting carelessly
and making innovations in respect to them, and that
I shall live a better life henceforth.
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INTRODUCTION TO THE 4POLOGY

In the spring of 399 B.c., when Socrates was
seventy years old, he was accused of impiety and of
corrupting the youth. The chief accuser was
Meletus, who was seconded by Anytus and Lyco.
In the Euthyphro Meletus is spoken of as an insig-
nificant youth, and in the Apology he is said to have
been incensed by Socrates’ criticism of the poets.
Nothing further is known of him, though he may be
identical with the Meletus mentioned in the Frogs
(1302) of Aristophanes as a poet of Skolia. The
statement of Diodorus Siculus (XIV, 37), that the
Athenians, overcome by repentance for their injustice
to Socrates, put Meletus and Anytus to death, de-
serves no credence. Anytus, who is one of the
characters in the Meno, was a man of substance, who
had served as general of the Athenian armies and
had recently been active in expelling the Thirty
Tyrants. He was a bitter enemy of all the sophists,
and, according to the author of the 4pology attributed
to Xenophon, he had been irritated by Socrates’
criticism of his conduct in employing his son in his
tannery, when the young man was fitted for higher
things. Lyco was charged by the comic poet Eupolis
with being of foreign descent, and the comic poet
Cratinus refers to his poverty and effeminacy, though
Aristophanes (Wasps, 1301) mentions him among
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aristocrats. He seems to have been a person of no
great importance.

Cases involving religion came under the jurisdic-
tion of the King Archon, to whom Meletus submitted
his indictment of Socrates (see the beginning of the
Euthyphro), and such cases, like others, were tried
before the heliastic court, which consisted altogether
of six thousand citizens chosen by lot, six hundred
from each of the ten tribes. The court did not
however, usually sit as a whole, but was divided, so
that cases were tried before smaller bodies, consisting
generally of five hundred jurymen or judges, though
sometimes the number was less, as four hundred or
two hundred, and sometimes more, as one thousand.
One additional judge was added to these even
numbers to avoid a tie. Socrates was tried before a
court of 501 (Apology, 36 »). If the accuser did not
receive a fifth part of the votes cast in a case of this
kind, he was subject to a fine of 1000 drachmae
(about £35 or $175). No penalty was prescribed by
law for the offence with which Socrates was charged.
After Socrates was found guilty the penalty still
remained to be determined. The rule was that the
accused, after conviction, should propose a counter
penalty, the court being obliged to choose one of the
two penalties proposed (Apology, 36 B-388); no
compromise was permitted.

The question has frequently been asked, whether
the Apology is substantially the speech made by
Socrates before the court or a product of Plato’s
imagination. In all probability it is essentially the
speech delivered by Socrates, though it may well be
that the actual speech was less finished and less
charming than that which Plato has reported. The
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legal procedure is strictly followed, and the manner
of speech is that which was, as we know from Plato
and also from Xenophon, usual with Socrates. There
is nothing inconsistent with what we know of Socrates,
and no peculiarly Platonic doctrine is suggested.
The purpose of the dialogue, or rather, of the speech,
for it is hardly a dialogue, is to present Socrates in a
true and favourable light to posterity, and that end
could hardly be gained by publishing a fiction as the
speech which many Athenians must have remembered
at the time of publication, which was, in all probe-
bility, not long after the trial.

In form the Apology, if we disregard the two
short addresses after the conviction and the condemn-
ation, follows the rules in vogue for public speeches.
A brief introduction is followed by the narrative and
argument, after which the speech closes with a
brief appeal to the judges and to God (36 p). It
conforms to Plato’s own rule (Phaedrus 264 c), that
every discourse should, like a living being, have its
middle parts and its members, all in proper agree-
ment with each other and with the whole, wlhich is,
after all, the rule of common sense, followed for the
most part even by those teachers of rhetoric whose
elaborate subdivisions and high-sounding nomen-
clature Plato ridicules in the Phaedrus (266 £-267 p).
The two shorter addresses after the case had been
decided against Socrates cannot be expected to stand
as independent and complete speeches; they are,
and must be, treated as supplementary and sub-
ordinate to the speech delivered before the first
adverse vote. Yet they are symmetrically arranged
and their topics are skilfully presented. A perora-
tion would hardly be appropriate before the last of
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these and the last itself needs no formal introduc-
tion ; it serves as a fitting conclusion for the entire
discourse. As such it isa brilliant example of oratori-
cal composition.

The high moral character and genuine religious
faith of Socrates are made abundantly clear through-
out this whole discourse. It would seem almost
incredible that the Athenian court voted for his con-
demnation, if we did not know the fact. His condemn-
ation is to be explained by the general hostility to
the sophists. Socrates was, to be sure, not a sophist,
though Aristophanes in the Clouds selects him as the
representative of that profession to be ridiculed. He
did not teach for pay and did not promise any definite
result from his instruction. He did not investigate
natural phenomena or claim to ensure the political or
financial success of his hearers; his aim was to show
the way to righteousness, to the perfection of the
individual soul. This seems harmless enough, but
Socrates endeavoured to lead men to righteousness by
making them think, and thinking, especially on
matters of religion, is not welcomed by the slothful
or the conservative. The mere fact that he was a
leader of thought caused Socrates to be confounded
with the sophists who were also leaders of thought,
and were, chiefly, perhaps, for that reason, regarded
with suspicion and hostility. Moreover, Socrates
claimed to possess a daimonion, or spiritual monitor,
which guided his actions. He did not, so far as we
know, attribute a distinct personality to this inner
voice, but his belief in it caused him to be accused of
introducing “ new spiritual beings’ or divinities and
of disbelieving in the gods of the state, although he
was apparently punctilious in religious observances.
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His method had also, without doubt, aroused many
personal antagonisms (4pology 21 c~23 4).  Probably
Meletus and the judges who voted for the condemn-
ation of Socrates believed that they were acting in
the interest of religion and piety, though their
verdict has not been approved by later generations.

Editions of the Apology are very numerous. One
of the best is that of Cron (4pology and Crito), upon
which the excellent edition of Dyer is based (revised,
1908, by Seymour). Another good edition is that
of J. Adam.
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THE DEFENCE OF SOCRATES
AT HIS TRIAL

[ETHIcAL]

How you, men of Athens, have been affected
by my accusers, I do not know; but I, for my part,
almost forgot my own identity, so persuasively did
they talk; and yet there is hardly a word of truth in
what they have said. But I was most amazed by one
of the many lies that they told—when they said that
you must be on your guard not to be deceived by
me, because I was a clever speaker. For I thought
it the most shameless part of their conduct that
they are not ashamed because they will immediately
be convicted by me of falsehood by the evidence of
fact, when I show myself to be not in the least
a clever speaker, unless indeed they call him a clever
speaker who speaks the truth ; for if this is what they
mean, I would agree that I am an orator—not after
their fashion. Now they, as I say, have said little or
nothing true ; but you shall hear from me nothing
but the truth. Not, however, men of Athens,
speeches finely tricked out with words and phrases,
as theirs are, nor carefully arranged, but you will
hear things said at random with the words that
happen to occur to me. For I trust that what I say
is just; and let none of you expect anything else.
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THE APOLOGY

For surely it would not be fitting for one of my age
to come before you like a youngster making up
speeches. And, men of Athens, I urgently beg and
beseech you if you hear me making my defence with
the same words with which I have been accustomed
to speak both in the market place at the bankers’
tables, where many of you have heard me, and else-
where, not to be surprised or to make a disturbance
on this account. For the fact is that this is the first
time I have come before the court, although I am
seventy years old ; I am therefore an utter foreigner
to the manner of speech here. Hence, just as you
would, of course, if I were really a foreigner, pardon
me if I spoke in that dialect and that manner
in which I had been brought up, so now I make this
request of you, a fair one, as it seems to me, that
you disregard the manner of my speech—for perhaps
it might be worse and perhaps better—and observe
and pay attention merely to this, whether what I say
is just or not ; for that is the virtue of a judge, and
an orator’s virtue is to speak the truth.

First then it is right for me to defend myself
against the first false accusations brought against me,
and the first accusers, and then against the later
accusations and the later accusers. For many
accusers have risen up against me before you, who
have been speaking for a long time, many years
already, and saying nothing true; and I fear them
more than Anytus and the rest, though these also
are dangerous ; but those others are more dangerous,
gentlemen, who gained your belief, since they got
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THE APOLOGY

hold of most of you in childhood, and accused me
without any truth, saying, “There is a certain Socrates,
a wise man, a ponderer over the things in the air
and one who has investigated the things beneath the
earth and who makes the weaker argument the
stronger.” These, men of Athens, who have spread
abroad this report, are my dangerous enemies. For
those who hear them think that men who investigate
these matters do not even believe in gods. Besides,
these accusers are many and have been making their
accusations already for a long time, and moreover
they spoke to you at an age at which you would
believe them most readily (some of you in youth,
most of you in childhood), and the case they
prosecuted went utterly by default, since nobody
appeared in defence. But the most unreasonable
thing of all is this, that it is not even possible to
know and speak their pames, except when one of
them happens to be a writer of comedies. And all
those who persuaded you by means of envy and
slander—and some also persuaded others because
they had been themselves persuaded—all these are
most difficult to cope with ; for it is not even possible
to call any of them up here and cross-question him,
but I am compelled in making my defence to fight,
as it were, absolutely with shadows and to cross-
question when nobody answers. Be kind enough,
then, to bear in mind, as I say, that there are two
classes of my accusers—one those who have just
brought their accusation, the other those who, as I
was just saying, brought it long ago, and consider
that I must defend myself first against the latter; for
you heard them making their charges first and with
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THE APOLOGY

much greater force than these who made them later.
Well, then, I must make a defence, men of Athens,
and must try in so short a time to remove from you
this prejudice which you have been for so long a
time acquiring. Now I wish that this might turn
out so, if it is better for you and for me, and that
I might succeed with my defence ; but I think it is
difficult, and I am not at all deceived about its
nature. But nevertheless, let this be as is pleasing
to God, the law must be obeyed and I must make
a defence.

Now let us take up from the beginning the
question, what the accusation is from which the false
prejudice against me has arisen, in which Meletus
trusted when he brought this suit against me. What
did those who aroused the prejudice say to arouse
it? I must, as it were, read their sworn statement
as if they were plaintiffs: “Socrates is a criminal
and a busybody, investigating the things beneath
the earth and in the heavens and making the
weaker argument stronger and teaching others these
same things.” Something of that sort it is. For you
yourselves saw these things in Aristophanes’ comedy,
a Socrates being carried about there, proclaiming
that he was treading on air and uttering a vast
deal of other nonsense, about which I know nothing,
either much or little. And I say this, not to cast
dishonour upon such knowledge, if anyone is wise
about such matters (may I never have to defend
myself against Meletus on so great a charge as
that !),—but I, men of Athens, have nothing to do
with these things. And 1 offer as witnesses most
of yourselves, and I ask you to inform one another
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THE APOLOGY

and to tell, all those of you who ever heard me con-
versing—and there are many such among you—now
tell, if anyone ever heard me talking much or little
about such matters. And from this you will perceive
that such are also the other things that the multitude
say about me.

But in fact none of these things are true, and if
you have heard from anyone that I undertake to
teach people and that I make money by it, that is not
true either. Although this also seems to me to be a
fine thing, if one might be able to teach people, as
Gorgias of Leontini and Prodicus of Ceos and
Hippias of Elis are. For each of these men, gen-
tlemen, is able to go into any one of the cities and
persuade the young men, who can associate for
nothing with whomsoever they wish among their
own fellow citizens, to give up the association with
those men and to associate with them and pay them
money and be grateful besides.

And there is also another wise man here, a
Parian, who I learned was in town ; for I happened
to meet a man who has spent more on sophists than
all the rest, Callias, the son of Hipponicus; so I asked
him—for he has two sons—¢ Callias,” said I, «if
your two sons had happened to be two colts or two
calves, we should be able to get and hire for them an
overseer who would make them excellent in the kind
of excellence proper to them; and he would be a
horse-trainer or a husbandman; but now, since they
are two human beings, whom have you in mind to
get as overseer? Who has knowledge of that kind
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THE APOLOGY

of excellence, that of a man and a citizen? For I
think you have looked into the matter, because you
have the sons. Is there anyone,” said I, ““or not?”
“ Certainly,” said he. ‘“ Who,” said I, “and where
from, and what is his price for his teaching?”
“Bvenus,” he said, “Socrates, from Paros, five
minae.” And I called Evenus blessed, if he really
had this art and taught so reasonably. I myself
should be vain and put on airs, if 1 understood these
things; but I do not understand them, men of
Athens.

Now perhaps someone might rejoin: ¢ But,
Socrates, what is the trouble about you? Whence
have these prejudices against you arisen?  For
certainly this great report and talk has not arisen
while you were doing nothing more out of the way
than the rest, unless you were doing something
other than most people; so tell us what it is, that
we may not act unadvisedly in your case.” The
man who says this seems to me to be right, and
I will try to show you what it is that has brought
about my reputation and aroused the prejudice
against me. So listen. And perhaps I shall seem
to some of you to be joking; be assured, however, I
shall speak perfect truth to you.

The fact is, men of Athens, that I have acquired
this reputation on account of nothing else than a
sort of wisdom. What kind of wisdom is this?
Just that which is perhaps human wisdom. For
perhaps I really am wise in this wisdom; and these
men, perhaps, of whom I was just speaking, might
be wise in some wisdom greater than human, or I
don’t know what to say; for I do not understand it,
and whoever says I do, is lying and speaking to
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arouse prejudice against me. And, men of Athens,
do not interrupt me with noise, even if I seem to you
to be boasting; for the word which I speak is not
mine, but the speaker to whom I shall refer it is a
person of weight. For of my wisdom—if it is wisdom
at all—and of its nature, I will offer you the god of
Delphi as a witness. You know Chaerephon, I fancy.
He was my comrade from a youth and the comrade of
your democratic party, and shared in the recent exile
and came back with you. And you know the kind
of man Chaerephon was, how impetuous in whatever
he undertook. Well, once he went to Delphi and
made so bold as to ask the oracle this question ; and,
gentlemen, don’t make a disturbance at what I say ;
for he asked if there were anyone wiser than L
Now the Pythia replied that there was no one wiser.
And about these things his brother here will bear
you witness, since Chaerephon is dead.

But see why I say these things; for I am going
to tell you whence the prejudice against me has
arisen. For when I heard this, I thought to my-
self: “What in the world does the god mean, and
what riddle is he propounding? For I am conscious
that I am not wise either much or little. What
then does he mean by declaring that I am the
wisest? He certainly cannot be lying, for that is
not possible for him.” And for a long time I was
at a loss as to what he meant; then with great
reluctance I proceeded to investigate him somewhat
as follows.

I went to one of those who had a reputation for
wisdom, thinking that there, if anywhere, I should
prove the utterance wrong and should show the
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oracle ““This man is wiser than I, but you said I was
wisest.” So examining this man—for I need not
call him by name, but it was one of the public men
with regard to whom I had this kind of experience,
men of Athens—and conversing with him, this man
seemed to me to seem to be wise to many other
people and especially to himself, but not to be so;
and then I tried to show him that he thought he
was wise, but was not. As a result, I became hate-
ful to him and to many of those present; and so,
as I went away, I thought to myself, “I am wiser
than this man; for neither of us really knows
anything fine and good, but this man thinks he
knows something when he does not, whereas I, as I
do not know anything, do not think I do either. I
seem, then, in just this little thing to be wiser than
this man at any rate, that what I do not know 1 do
not think I know either.” From him I went to
another of those who were reputed to be wiser than
he, and these same things seemed to me to be true ;
and there I became hateful both to him and to many
others.

After this then I went on from one to another,
perceiving that I was hated, and grieving and fear-
ing, but nevertheless I thought I must consider
the god’s business of the highest importance. So
I had to go, investigating the meaning of the
oracle, to all those who were reputed to know
anything. And by the Dog, men of Athens—for I
must speak the truth to you—this, I do declare,
was my experience : those who had the most repu-
tation seemed to me to be almost the most deficient,
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as I investigated at the god’s behest, and others who
were of less repute seemed to be superior men in
the matter of being sensible. So I must relate to
you my wandering as I performed my Herculean
labours, so to speak, in order that the oracle might
be proved to be irrefutable. For after the public
men I went to the poets, those of tragedies, and
those of dithyrambs, and the rest, thinking that
there I should prove by actual test that I was less
learned than they. So, taking up the poems of
theirs that seemed to me to have been most carefully
elaborated by them, I asked them what they meant,
that I might at the same time learn something from
them. Now I am ashamed to tell you the truth, gentle-
men ; but still it must be told. For there was hardly a
man present, one might say, who would not speak
better than they about the poems they themselves had
composed. So again in the case of the poets also I
presently recognised this, that what they composed
they composed not by wisdom, but by nature and
because they were inspired, like the prophets and
givers of oracles; for these also say many fine things,
but know none of the things they say; it was evident
to me that the poets too had experienced something
of this same sort. And at the same time I perceived
that they, on account of their poetry, thought that
they were the wisest of men in other things as well,
in which they were not. So I went away from them
also thinking that I was superior to them in the
same thing in which I excelled the public men.
Finally then I went to the hand-workers. For I
was conscious that I knew practically nothing, but
[ knew I should find that they knew many fine

85



23

PLATO

xai xala e'ma'rapévovq. xai 'rourov peév odx
e\peuoé)nv, ary’ 7;7rw'rav7'o a éyw ok 7;7rw~ra;u;v
xai pov -razﬁTr; o-ogbwrepm na'av. a)Lk ) avSpec
Aﬁnvatoc, Tavﬂ'ov poL eBofav éxew apdprnpa, Gmep
KaL OL 7rom7"ra1, kat ol ayabfol Bn/tvafyorl da
TO T Texvnv xa?\.wc efep'yaé’eaﬂaa ékacTos
nklov xal Ta\la 'ra ,u,efyurra crod)w'm'ros‘ elvat,
cai al’;-rc?w avTty 9 W\n,u,u,e)»eta GICELU’I)V 7;;1/
G'O(l)f;av a'ﬂ'EICpU'TrTGV' (l)O"T GILLG EWUTOV avepw'rav
v7rep 'rov xpno-;wv, 'n'o'repa 8efaqmv av ov'rco
wcr'n'ep exw éxew, urnte ™ agogpos dv 'rnv éxelvoy
ao¢zav ;u]-re a;uz@z;c T‘I)V a,uaﬁmv, bl apd)o-repa
a exewot exova'w exew. amexpwauny ouv e,uau-rw
kal 7@ xpnoud, 6Te por AuoiTehol damep Exw
»

éxew.

9. 'Ex 'rav'm)dt 81) ThHS efefaa'ea)q, ) avaes‘
’A@nvaior, worhai uév a'rrexﬁetal. pot fye'yova,m
kai olat Xa)\e-zrw'rwrm xaa BapvfaTaL, wa're
moAlas OwaBolds 4w av'rcuv yeyovéva, ouo,ua
36 'rov'ro Xefyea-ﬁ(u, codos elvar. oi’ov-rat ydp pe
ercaa"ro're ol 7rapov7'ec TadTa adToy ewcu agocpav,
a av a)»Xov efe)\e'yfw' 'ro S¢ wavveveL, ® aqueq,
T 6vTe o Oeds ao¢os‘ ewau, kal év 1& XPopp
ToUTER -rov-ro )\eryew, ére 9 ayepmmm; crogbca,
o)wyov -rwos* akia é eo-nv ral obdevos kai paiveTal
To07 ou Xe'yew ToV Zw/cpam, 'n'pocr/cexpr;aﬁm
Se TS e,u,w ovo,ua-rt e,ue 7rapa3euy,ua. wotov,u.evoc,
wO’WGp aV GL elv’n'olr, OTI- OﬁTO? U/.LQ)V, (JJ avepw'n‘ot,
ao¢w'ra-ros‘ éaev, oo"nq wmrsp wapa'ms‘ Eyvwrey
87e ovSevos‘ aEtos‘ ea'n 'm a)w;&em mpoS o-oduav.

Tadr’ odv éyw pev € kal viv wepuav {rd

! Schang brackets xal ¢i ayafal dnuiovpyal,

86



THE APOLOGY

things. And in this I was not deceived; they did
know what I did not, and in this way they were wiser
than I. But, men of Athens, the good artisans also
seemed to me to have the same failing as the poets;
because of practising his art well, each one thought
he was very wise in the other most important mat-
ters, and this folly of theirs obscured that wisdom, so
that I asked myself in behalf of the oracle whether I
should prefer to be as I am, neither wise in their
wisdom nor foolish in their folly, or to be in both
respects as they are. I replied then to myself and
to the oracle that it was better for me to be as
I am.

Now from this investigation, men of Athens, many
enmities have arisen against me, and such as are
most harsh and grievous, so that many prejudices
have resulted from them and I am called 2 wise man.
For on each occasion those who are present think I
am wise in the matters in which I confute someone
else; but the fact is, gentlemen, it is likely that the
god is really wise and by his oracle means this:
“ Human wisdom is of little or no value.” And it
appears that he does not really say this of Socrates,
but merely uses my name, and makes me an example,
as if he were to say: “This one of you, O human
beings, is wisest, who, like Socrates, recognises that
he is in truth of no account in respect to wisdom.”

Therefore 1 am still even now going about and
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searching and investigating at the god’s behest
anyone, whether citizen or foreigner, who I think
is wise; and when he does not seem so to me, I
give aid to the god and show that he is not wise.
And by reason of this occupation I have no
leisure to attend to any of the affairs of the state
worth mentioning, or of my own, but am in vast
poverty on account of my service to the god.

And in addition to these things, the young
men who have the most leisure, the sons of the
richest men, accompany me of their own accord, find
pleasure in hearing people being examined, and
often imitate me themselves, and then they under-
take to examine others ; and then, I fancy, they find
a great plenty of people who think they know some-
thing, but know little or nothing. As a result, there-
fore, those who are examined by them are angry
with me, instead of being angry with themselves,
and say that “ Socrates is a most abominable person
and is corrupting the youth.”

And when anyone asks them “by doing or teach-
ing what?”’ they have nothing to say, but they do
not know, and that they may not seem to be at a
loss, they say these things that are handy to say
against all the philosophers, “the things in the air
and the things beneath the earth” and “not to
believe in the gods” and ‘to make the weaker
argument the stronger.” For they would not, [
fancy, care to say the truth, that it is being made
very clear that they pretend to know, but know
nothing. Since, then, they are jealous of their honour
and energetic and numerous and speak concertedly
and persuasively about me, they have filled your ears
both long ago and now with vehement slanders.
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From among them Meletus attacked me, and Anytus
and Lycon, Meletus angered on account of the poets,
and Anytus on account of the artisans and the public
men, and Lycon on account of the orators; so that,
as I said in the beginning, I should be surprised if I
were able to remove this prejudice from you in so
short a time when it has grown so great. There you
have the truth, men of Athens, and I speak without
hiding anything from you, great or small or prevari-
cating. And yet I know pretty well that [ am making
myself hated by just that conduct; which is also a
proof that I am speaking the truth and that this is
the prejudice against me and these are its causes.
And whether you investigate this now or hereafter,
you will find that it is so.

Now so far as the accusations are concerned
which my first accusers made against me, this is a
sufficient defence before you; but against Meletus,
the good and patriotic, as he says, and the later ones,
I will try to defend myself next. So once more, as
if these were another set of accusers, let us take up
in turn their sworn statement. Itisabout as follows :
it states that Socrates is a wrongdoer because he cor-
rapts the youth and does not believe in the gods the
state believes in, but in other new spiritual beings.

Such is the accusation. But let us examine each
point of this accusation. He says I am a wrong-
doer because I corrupt the youth. But I, men of
Athens, say Meletus is a wrongdoer, because he jokes
in earnest, lightly involving people in a lawsuit,
pretending to be zealous and concerned about things
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for which he never cared at all. And that this is so
I will try to make plain to you also.

Come here, Meletus, tell me: don’t you consider
it of great importance that the youth be as good as
possible?  “I do.” Come now, tell these gentlemen
who makes them better? For it is evident that you
know, since you care about it. For you have found
the one who corrupts them, as you say, and you bring
me before these gentlemen and accuse me; and
now, come, tell who makes them better and inform
them who he is. Do you see, Meletus, that you are
silent and cannot tell? And yet does it not seem to
you disgraceful and a sufficient proof of what I say,
that you have never cared about it? But tell, my
good man, who makes them better? ¢“The laws.”
But that is not what I ask, most excellent one, but
what man, who knows in the first place just this very
thing, the laws. ““These men, Socrates, the judges.”
What are you saying, Meletus? Are these gentlemen
able to instruct the youth, and do they make them
better? “ Certainly.” All, or some of them and others
not? “All” Well said, by Hera, and this is a great
plenty of helpers you speak of. But how about
this? Do these listeners make them better, or not?
“These also.” And how about the senators? “The
senators also.”” But, Meletus, those in the assembly,
the assembly-men, don’t corrupt the youth, do they?
or do they also all make them better? ¢ They also.”
All the Athenians, then, as it seems, make them
excellent, except myself, and I alone corrupt them.
Is this what you mean? ¢ Very decidedly, that is
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what I mean.” You have condemned me to great
unhappiness! But answer me ; does it seem to you
to be so in the case of horses, that those who make
them Dbetter are all mankind, and he who injures
them some one person? Or, quite the opposite of
this, that he who is able to make them better is some
one person, or very few, the horse-trainers, whereas
most people, if they have to do with and use horses,
injure them ? Is it not so, Meletus, both in the case
of horses and in that of all other animals? Certainly
it is, whether you and Anytus deny it or agree ; for
it would be a great state of blessedness in the case of
the youth if one alone corrupts them, and the others
do them good. But, Meletus, you show clearly enough
that you never thought about the youth, and you
exhibit plainly your own carelessness, that you have
not cared at all for the things about which you hale
me into court.

But besides, tell us, for heaven’s sake, Meletus, is
it better to live among good citizens, or bad? My
friend, answer; for 1 am not asking anything hard.
Do not the bad do some evil to those who are with
them at any time and the good some good?
“Certainly.” 1Is there then anyone who prefers to
be injured by his associates rather than benefited ?
Answer, my good man ; for the law orders you to
answer. Is there anyone who prefers to be injured ?
“Of course not.”” Come then, do you hale me in
here on the ground that I am corrupting the youth
and making them worse voluntarily or involun-
tarily ? ¢ Voluntarily I say.” What then, Meletus?
Are you at your age so much wiser than I at my age,
that you have recognized that the evil always do
some evil to those nearest them, and the good some
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good ; whereas I have reached such a depth of ignor-
ance that I do not even know this, that if I make
anyone of my associates bad I amin danger of getting
some harm from him, so that I do this great evil
voluntarily, as you say ? I don’t believe this, Meletus,
nor do I think anyone else in the world does! but
either I do not corrupt them, or if I corrupt them,
I do it involuntarily, so that you are lying in both
events. But if I corrupt them involuntarily, for such
involuntary errors the law is not to hale people into
court, but to take them and instruct and admonish
them in private. For it is clear that if I am told about
it, I shall stop doing that which I do involuntarily.
But you avoided associating with me and instructing
me, and were unwilling to do so, but you hale me in
here, where it is the law to hale in those who need
punishment, not instruction.

But enough of this, for, men of Athens, this is
clear, as I said, that Meletus never cared much
or little for these things. But nevertheless, tell us,
how do you say, Meletus, that I corrupt the youth?
Or is it evident, according to the indictment you
brought, that it is by teaching them not to believe
in the gods the state believes in, but in other new
spiritual beings? Do you not say that it is by teach-
ing this that I corrupt them? “ Very decidedly that
is what I say.” Then, Meletus, for the sake of these
very gods about whom our speech now is, speak still
more clearly both to me and to these gentlemen.
For I am unable to understand whether you say that
I teach that there are some gods, and myself then
believe that there are some gods, and am not alto-
gether godless and am not a wrongdoer in that way,
that these, however, are not the gods whom the
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state believes in, but others, and this is what you
accuse me for, that I believe in others; or you say
that I do not myself believe in gods at all and that I
teach this unbelief to other people. “That is what
I say, that you do not believe in gods at all.” You
amaze me, Meletus! Why do you say this? Do I
not even believe that the sun or yet the moon are
gods, as the rest of mankind do? ¢ No, by Zeus,
judges, since he says that the sun is a stone and the
moon earth.” Do you think you are accusing
Anaxagoras, my dear Meletus, and do you so despise
these gentlemen and think they are so unversed in
letters as not to know, that the books of Anaxagoras
the Clazomenian are full of such utterances? And
forsooth the youth learn these doctrines from me,
which they can buy sometimes (if the price is high)
for a drachma in the orchestra and laugh at Socrates,
if he pretends they are his own, especially when they
are so absurd ! But for heaven’s sake, do you think
this of me, that I do not believe there is any god?
“No, by Zeus, you don’t, not in the least.” You
cannot be believed, Meletus, not even, as it seems to
me, by yourself. For this man appears to me,
men of Athens, to be very violent and unrestrained,
and actually to have brought this indictment in a
spirit of violence and unrestraint and rashness.
For he seems, as it were, by composing a
puzzle to be making a test: “Will Socrates,
the wise man, recognize that I am joking and
contradicting myself, or shall I deceive him and
the others who hear me?” For he appears to me
to contradict himself in his speech, as if he were
to say, “ Socrates is a wrongdoer, because he does
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not believe in gods, but does believe in gods.”
And yet this is the conduct of a jester.

Join me, then, gentlemen, in examining how
he appears to me to say this; and do you, Meletus,
answer ; and you, gentlemen, as I asked you in the
beginning, please bear in mind not to make a dis-
turbance if I conduct my argument in my accustomed
manner,

Is there any human being who believes that there
are things pertaining to human beings, but no human
beings? Let him answer, gentlemen, and not make
adisturbance in one way or another. Isthere anyone
who does not believe in horses, but does believe in
things pertaining to horses? or who does not believe
that flute-players exist, but that things pertaining to
flute-players do? There is not, best of men; if you do
not wish to answer, [ say it to you and these others
here. But answer at least the next question. Is there
anyone who believes spiritual things exist, but does
not believe in spirits? “There is not.” Thank you
for replying reluctantly when forced by these gentle-
men. Then you say that I believe in spiritual beings,
whether new or old, and teach that belief; but then
I believe in spiritual beings at any rate, according to
your statement, and you swore to that in your indict-
ment. But if I believe in spiritual beings, it is quite
inevitable that I believe also in spirits; is it not so?
It is; for I assume that you agree, since you do not
answer. But do we not think the spirits are gods or
children of gods? Yes, orno? ¢ Certainly.” Then
if I believe in spirits, as you say, if spirits are a kind
of gods, that would be the puzzle and joke which I
say you are uttering in saying that I, while I do not
believe in gods, do believe in gods again, since I
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believe in spirits ; but if, on the other hand, spirits
are a kind of bastard children of gods, by nymphs or
by any others, whoever their mothers are said to be,
what man would believe that there are children of
gods, but no gods? It would be just as absurd as if
one were to believe that there are children of horses
and asses, namely mules, but no horses and asses.
But, Meletus, you certainly must have brought this
suit either to make a test of us or because you were
at a loss as to what true wrongdoing you could accuse
me of ; but there is no way for you to persuade any
man who has even a little sense that it is possible
for the same person to believe in spiritual and divine
existences and again for the same person not to
believe in spirits or gods or heroes.

Well then, men of Athens, that I am not a wrong-
doer according to Meletus’s indictment, seems to
me not to need much of a defence, but what has
been said is enough. But you may be assured that
what I said before is true, that great hatred has
arisen against me and in the minds of many persons.
And this it is which will cause my condemnation, if
it is to cause it, not Meletus or Anytus, but the
prejudice and dislike of the many. This has con-
demned many other good men, and I think will do
so; and there is no danger that it will stop with me.
But perhaps someone might say: ¢ Are you then
not ashamed, Socrates, of having followed such a
pursuit, that you are now in danger of being put to
death as a result?” But I should make to him a
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just reply : “ You do not speak well, Sir, if you think
a man in whom there is even a little merit ought to
consider danger of life or death, and not rather
regard this only, when he does things, whether the
things he does are right or wrong and the acts of a
good or a bad man. For according to your argument
all the demigods would be bad who died at Troy,
including the son of Thetis, who so despised danger,
in comparison with enduring any disgrace, that when
his mother (and she was a goddess) said to him, as he
was eager to slay Hector, something like this, I
believe, My son, if you avenge the death of your
friend Patroclus and kill Hector, you yourself shall
die ; “for straightway,”’ she says, ¢‘“after Hector,
is death appointed unto thee”’ ;! he, when he heard
this, made light of death and danger, and feared
much more to live as a coward and not to avenge his
friends, and ¢Straightway,’ said he, ‘may I die,? after
doing vengeance upon the wrongdoer, that I may not
stay here, jeered at beside the curved ships, a burden
of the earth.’® Do you think he considered death
and danger?”

For thus it is, men of Athens, in truth; wherever
a man stations himself, thinking it is best to be
there, or is stationed by his commander, there he
must, as it seems to me, remain and run his risks,
considering neither death nor any other thing more
than disgrace.

So I should have done a terrible thing, if, when
the commanders whom you chose to command me
stationed me, both at Potidaea and at Amphipolis and
at Delium, I remained where they stationed me,

1 Homer, Iliad, xviii, 96. 3 Homer, Iliad, xviii, 98.
3 Homer, Iliad, xviii, 104,
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like anybody else, and ran the risk of death, but
when the god gave me a station, as I believed and
understood, with orders to spend my life in philosophy
and in examining myself and others, then I were to
desert my post through fear of death or anything else
whatsoever, It would be a terrible thing, and truly
one might then justly hale me into court, on the
charge that I do not believe that there are gods, since
I disobey the oracle and fear death and think I am
wise when I am not. For to fear death, gentlemen,
is nothing else than to think one is wise when one is
not; for it is thinking one knows what one does not
know. For no one knows whether death be not
even the greatest of all blessings to man, but they
fear it as if they knew that it is the greatest of evils.
And is not this the most reprehensible form of
ignorance, that of thinking one knows what one
does not know? Perhaps, gentlemen, in this matter
also 1 differ from other men in this way, and if I
were to say that I am wiser in anything, it would be
in this, that not knowing very much about the other
world, I do not think I know. But I do know that
it is evil and disgraceful to do wrong and to disobey
him who is better than I, whether he be god or man.
So I shall never fear or avoid those things concerning
which I do not know whether they are good or bad
rather than those which I know are bad. And there-
fore, even if you acquit me now and are not convinced
by Anytus, who said that either I ought not to have
been brought to trial atall, or since I was brought to
trial, [ must certainly be put to death, adding that
if 1 were acquitted your sons would all be utterly
ruined by practising what I teach—if you should say
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to me in reply to this: “ Socrates, this time we will
not do as Anytus says, but we will let you go, on this
condition, however, that you no longer spend your
time in this investigation or in philosophy, and if you
are caught doing so again you shall die”; if you
should let me go on this condition which I have
mentioned, I should say to you, “ Men of Athens, I
respect and love you, but I shall obey the god rather
than you, and while I live and am able to continue,
I shall never give up philosophy or stop exhorting
you and pointing out the truth to any one of you
whom I may meet, saying in my accustomed way:
 Most excellent man, are you who are a citizen of
Athens, the greatest of cities and the most famous
for wisdom and power, not ashamed to care for the
acquisition of wealth and for reputation and honour,
when you neither care nor take thought for wisdom
and truth and the perfection of your soul?” And if
any of you argues the point, and says he does care, 1
shall not let him go at once, nor shall I go away, but
I shall question and examine and cross-examine him,
and if I find that he does not possess virtue, but says
he does, I shall rebuke him for scorning the things
that are of most importance and caring more for
what is of less worth. This I shall do to whomever
I meet, young and old, foreigner and citizen, but
most to the citizens, inasmuch as you are more
nearly related to me. For know that the god
commands me to do this, and I believe that no
greater good ever came to pass in the city than my
service to the god. For I go about doing nothing
else than urging you, young and old, not to care for
your persons or your property more than for the
perfection of your souls, or even so much; and I tell
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you that virtue does not come from money, but from
virtue comes money and all other good things to
man, both to the individual and to the state. If by
saying these things I corrupt the youth, these things
must be injurious; but if anyone asserts that I say
other things than these, he says what is untrue.
Therefore I say to you, men of Athens, either do
as Anytus tells you, or not, and either acquit me, or
not, knowing that I shall not change my conduct
even if I am to die many times over.

Do not make a disturbance, men of Athens;
continue to do what I asked of you, not to interrupt
my speech by disturbances, but to hear me; and I
believe you will profit by hearing. Now I am going
to say some things to you at which you will perhaps
cry out ; but do not do so by any means. For know
that if you kill me, I being such a man as I say I am,
you will not injure me so much as yourselves; for
neither Meletus nor Anytus could injure me; that
would be impossible, for I believe it is not God’s will
that a better man be injured by a worse. He might,
however, perhaps kill me or banish me or disfranchise
me; and perhaps he thinks he would thus inflict
great injuries upon me, and others may think so, but
I do not; I think he does himself a much greater
injury by doing what he is doing now—Xkilling a man
unjustly. And so, men of Athens, I am now making
my defence not for my own sake, as one might
imagine, but far more for yours, that you may not by
condemning me err in your treatment of the gift the
God gave you. For if you put me to death, you will
not easily find another, who, to use a rather absurd
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1} The MSS. give omd 7oi eod, ““by the god,” after xéAe:.
Schanz, following Hirschig, brackets it.

2 Schanz, with some inferior MS. authority, reads elxer for
€elxov of the best MSS,
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figure, attaches himself to the city as a gadfly to a
horse, which, though large and well bred, is sluggish
on account of his size and needs to be aroused by
stinging. I think the god fastened me upon the
city in some such capacity, and I go about arousing,
and urging and reproaching each one of you, con-
stantly alighting upon you everywhere the whole
day long. Such another is not likely to come to you,
gentlemen ; but if you take my advice, you will spare
me. But you, perhaps, might be angry, like people
awakened from a nap, and might slap me, as Anytus
advises, and easily kill me; then you would pass
the rest of your lives in slumber, unless God, in
his care for you, should send someone else to
sting you. And that [ am, as I say, a kind of gift
from the god, you might understand from this; for
I have neglected all my own affairs and have been
enduring the neglect of my concerns all these years,
but I am always busy in your interest, coming to each
one of you individually like a father or an elder
brother and urging you to care for virtue; now that
is not like human conduct. If I derived any profit
from this and received pay for these exhortations,
there would be some sense in it; but now you your-
selves see that my accusers, though they accuse me
of everything else in such a shameless way, have not
been able to work themselves up to such a pitch of
shamelessness as to produce a witness to testify that
I ever exacted or asked pay of anyone. For I think
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I have a sufficient witness that I speak the truth,
namely, my poverty.

Perhaps it may seem strange that I go about and
interfere in other people’s affairs to give this advice
in private, but do not venture to come before your
assembly and advise the state. But the reason for
this, as you have heard me say at many times and
places, is that something divine and spiritual comes
to me, the very thing which Meletus ridiculed in his
indictment. I have had this from my childhood ; it
is a sort of voice that comes to me, and when it
comes it always holds me back from what I am
thinking of doing, but never urges me forward.
This it is which opposes my engaging in politics.
And 1 think this opposition is a very good thing ; for
you may be quite sure, men of Athens, that if I had
undertaken to go into politics, I should have been
put to death long ago and should have done no good
to you or to myself. And do not be angry with me
for speaking the truth; the fact is that no man will
save his life who nobly opposes you or any other
populace and prevents many unjust and illegal things
from happening in the state. A man who really
fights for the right, if he is to preserve his life for
even a little while, must be a private citizen, not
a public man.

I will give you powerful proofs of this, not mere
words, but what you honour more,—actions. And
listen to what happened to me, that you may be
convinced that 1 would never yield to any one, if
that was wrong, through fear of death, but would
die rather than yield. The tale I am going to tell
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you is ordinary and commonplace, but true. I, men
of Athens, never held any other office in the state,
but I was a senator; and it happened that my tribe
held the presidency when you wished to judge col-
lectively, not severally, the ten generals who had
failed to gather up the slain after the naval battle;
this was illegal, as you all agreed afterwards. At that
time I was the only one of the prytanes who opposed
doing anything contrary to the laws, and although
the orators were ready to impeach and arrest me, and
though you urged them with shouts to do so, I
thought I must run the risk to the end with law and
justice on my side, rather than join with you when
your wishes were unjust, through fear of imprison-
ment or death. That was when the democracy still
existed ; and after the oligarchy was established, the
Thirty sent for me with four others to come to the
rotunda and ordered us to bring Leon the Salaminian
from Salamis to be put to death. They gave many
such orders to others also, because they wished to
implicate as many in their crimes as they could.
Then I, however, showed again, by action, not in
word only, that I did not care a whit for death if
that be not too rude an expression, but that I did
care with all my might not to do anything unjust or
unholy. For that government, with all its power,
did not frighten me into doing anything unjust, but
when we came out of the rotunda, the other four
went to Salamis and arrested Leon, but I simply
went home ; and perhaps I should have been put to
death for it, if the government had not quickly been

véuovs. Xenophon, Mem. iv. 4. 2, states that Socrates, as
presiding officer, refused to put the question to vote.
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put down. Of these facts you can have many
witnesses.

Do you believe that I could have lived so many
years if I had been in public life and had acted as a
good man should act, lending my aid to what is just
and considering that of the highest importance?
Far from it, men of Athens; nor could any other
man. But you will find that through all my life, both
in public, if I engaged in any public activity, and
in private, I have always been the same as now, and
have never yielded to any one wrongly, whether it
were any other person or any of those who are said
by my traducers to be my pupils. But I was never
any one’s teacher. If any one, whether young or
old, wishes to hear me speaking and pursuing my
mission, I have never objected, nor do I converse
only when I am paid and not otherwise, but I offer
myself alike to rich and poor; I ask questions, and
whoever wishes may answer and hear what I say.
And whether any of them turns out well or ill, I
should not justly be held responsible, since I never
promised or gave any instruction to any of themj;
but if any man says that he ever learned or heard
anything privately from me, which all the others did
not, be assured that he is lying.

But why then do some people love to spend
much of their time with me? You have heard
the reason, men of Athens; for I told you the
whole truth ; it is because they like to listen when
those are examined who think they are wise and
are not so; for it is amusing. But, as I believe, I
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have been commanded to do this by the God through
oracles and dreams and in every way in which any
man was ever commanded by divine power to do any-
thing whatsoever. This, Athenians, is true and easily
tested. For if I am corrupting some of the young
men and have corrupted others, surely some of them
who have grown older, if they recognise that I ever
gave them any bad advice when they were young,
ought now to have come forward to accuse me. Or if
they did not wish to do it themselves, some of their
relatives—fathers or brothers or other kinsfolk—
ought now to tell the facts. And there are many
of them present, whom I see ; first Crito here, who
is of my own age and my own deme and father
of Critobulus, who is also present; then there is
Lysanias the Sphettian, father of Aeschines, who
is here; and also Antiphon of Cephisus, father of
Epigenes. Then here are others whose brothers
joined in my conversations, Nicostratus, son of
Theozotides and brother of Theodotus (now Theo-
dotus is dead, so he could not stop him by
entreaties), and Paralus, son of Demodocus ; Theages
was his brother ; and Adimantus, son of Aristo,
whose brother is Plato here; and Aeantodorus,
whose brother Apollodorus is present. And I can
mention to you many others, some one of whom
Meletus ought certainly to have produced as a
witness in his speech; but if he forgot it then, let
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him do so now; I yield the floor to him, and let him
say, if he has any such testimony. But you will
find that the exact opposite is the case, gentlemen,
and that they are all ready to aid me, the man who
corrupts and injures their relatives, as Meletus and
Anytus say. Now those who are themselves cor-
rupted might have some motive in aiding me ; but
what reason could their relatives have, who are not
corrupted and are already older men, unless it be
the right and true reason, that they know that
Meletus is lying and I am speaking the truth?
Well, gentlemen, this, and perhaps more like
this, is about all I have to say in my defence.
Perhaps some one among you may be offended when
he remembers his own conduct, if he, even in a
case of less importance than this, begged and besought
the judges with many tears, and brought forward
his children to arouse compassion, and many other
friends and relatives; whereas I will do none of
these things, though I am, apparently, in the very
greatest danger. Perhaps some one with these
thoughts in mind may be harshly disposed toward
me and may cast his vote in anger. Now if any one
of you is so disposed—I do not believe there is such
a person—but if there should be, I think I should
be speaking fairly if I said to him, My friend, I too
have relatives, for I am, as Homer has it, “not born
of an oak or a rock,”! but of human parents, so
that I have relatives and, men of Athens, I have
three sons, one nearly grown up, and two still
} Homer, Odyssey, xix, 163.
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children ; but nevertheless I shall not bring any of
them here and beg you to acquit me. And why
shall T not do so? Not because I am stubborn,
Athenians, or lack respect for you. Whether I fear
death or not is another matter, but for the sake of
my good name and yours and that of the whole
state, I think it is not right for me to do any of
these things in view of my age and my reputation,
whether deserved or not; for at any rate the
opinion prevails that Socrates is in some way
superior to most men. If then those of you who
are supposed to be superior either in wisdom or in
courage or in any other virtue whatsoever are to
behave in such a way, it would be disgraceful
Why, I have often seen men who have some
reputation behaving in the strangest manner, when
they were on trial, as if they thought they were
going to suffer something terrible if they were put
to death, just as if they would be immortal if you
did not kill them. It seems to me that they are a
disgrace to the state and that any stranger might
say that those of the Athenians who excel in virtue,
men whom they themselves honour with offices and
other marks of esteem, are no better than women.
Such acts, men of Athens, we who have any reputa-
tion at all ought not to commit, and if we commit
them you ought not to allow it, but you should
make it clear that you will be much more ready to
condemn a man who puts before you such pitiable
scenes and makes the city ridiculous than one who
keeps quiet.

But apart from the question of reputation, gentle-
wen, I think it is not right to implore the judge or
to get acquitted by begging; we ought to inform
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and convince him. For the judge is not here to
grant favours in matters of justice, but to give
judgment ; and his oath binds him not to do favours
according to his pleasure, but to judge according to
the laws; therefore, we ought not to get you into
the habit of breaking your oaths, nor ought you to
fall into that habit; for neither of us would be
acting piously. Do not, therefore, men of Athens,
demand of me that I act before you in a way which
I consider neither honourable nor right nor pious,
especially when impiety is the very thing for which
Meletus here has brought me to trial. For it is plain
that if by persuasion and supplication I forced you to
break your oaths I should teach you to disbelieve in
the existence of the gods and in making my defence
should accuse myself of not believing in them. But
that is far from the truth ; for I do believe in them,
men of Athens, more than any of my accusers, and I
entrust my case to you and to God to decide it as
shall be best.for me and for you.

I am not grieved, men of Athens, at this vote of
condemnation you have cast against me, and that
for many reasons, among them the fact that your
decision was not a surprise to me. I am much more
surprised by the number of votes for and against it ;
for I did not expect so small a majority, but a large
one. Now, it seems, if only thirty votes had been
cast the other way, I should have been acquitted.
And so, I think, so far as Meletus is concerned, I have
even now been acquitted, and not merely acquitted,
but anyone can see that, if Anytus and Lycon had
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not come forward to accuse me, he would have been
fined a thousand drachmas for not receiving a fifth
part of the votes.

And so the man proposes the penalty of death.
Well, then, what shall I propose as an alternative ?
Clearly that which I deserve, shall I not? And
what do I deserve to suffer or to pay, because in my
life I did not keep quiet, but neglecting what most
men care for—money-making and property, and
military offices, and public speaking, and the various
offices and plots and parties that come up in the
state—and thinking that I was really too honourable
to engage in those activities and live, refrained from
those things by which I should have been of no use
to you or to myself, and devoted myself to conferring
upon each citizen individually what I regard as the
greatest benefit? For I tried to persuade each of you
to care for himself and his own perfection in good-
ness and wisdom rather than for any of his belong-
ings, and for the state itself rather than for its
interests, and to follow the same method in his care
for other things. What, then, does such a man as I
deserve? Some good thing, men of Athens, if I
must propose something truly in accordance with my
deserts; and the good thing should be such as is
fitting for me. Now what is fitting for a poor man
who is your benefactor, and who needs leisure to
exhort you? There is nothing, men of Athens, so
fitting as that such a man be given his meals in the
prytaneum. That is much more appropriate for me
than for any of you who has won a race at the
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Olympic games with a pair of horses or a four-in-
hand. For he makes you seem to be happy, whereas
I make you happy in reality ; and he is not at all in
need of sustenance, but I am needy. Soif I niust
propose a penalty in accordance with my deserts, I
propose maintenance in the prytaneum.

Perhaps some of you think that in saying this, as
in what I said about lamenting and imploring, I am
speaking in a spirit of bravado; but that is not the
case. The truth is rather that I am convinced that
I never intentionally wronged any one ; but I cannot
convince you of this, for we have conversed with
each other only a little while. I believe if you had
a law, as some other people have, that capital cases
should not be decided in one day, but only after
several days, you would be convinced ; but now it is
not easy to rid you of great prejudices in a short
time. Since, then, I am convinced that I never
wronged any one, I am certainly not going to wrong
myself, and to say of myself that I deserve anything
bad, and to propose any penalty of that sort for
myself. Why should I? Through fear of the
penalty that Meletus proposes, about which I say
that I do not know whether it is a good thing or an
evil? Shall I choose instead of that something
which I know to be an evil? What penalty shall
1 propose? Imprisonment? And why should I
live in prison a slave to those who may be in
authority ? Or shall I propose a fine, with imprison-
ment until it is paid? But that is the same as
what I said just now, for I have no money to pay
with. Shall I then propose exile as my penalty ?
Perhaps you would accept that. I must indeed be
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possessed by a great love of life if I am so irrational
as not to know that if you, who are my fellow
citizens, could not endure my conversation and my
words, but found them too irksome and disagreeable,
so that you are now seeking to be rid of them,
others will not be willing to endure them. No, men
of Athens, they certainly will not. A fine life I
should lead if I went away at my time of life,
wandering from city to city and always being driven
out! For well I know that wherever I go, the
young men will listen to my talk, as they do here;
and if I drive them away, they will themselves
persuade their elders to drive me out, and if I do
not drive them away, their fathers and relatives
will drive me out for their sakes.

Perhaps someone might say, “Socrates, can you not
go away from us and live quietly, without talking?”
Now this is the hardest thing to make some of you
believe. For if I say that such conduct would be
disobedience to the god and that therefore I cannot
keep quiet, you will think I am jesting and will not
believe me; and if again I say that to talk every
day about virtue and the other things about which
you hear me talking and examining myself and
others is the greatest good to man, and that the
unexamined life is not worth living, you will believe
me still less. This is as [ say, gentlemen, but it is not
easy to convince you. Besides, i am not accustomed
to think that I deserve anything bad. If I had
money, I would have proposed a fine, as large as I
could pay; for that would have done me no harm,
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But as it is—I have no money, unless you are willing
to impose a fine which I could pay. I might perhaps
pay a mina of silver. So I propose that penalty;
but Plato here, men of Athens, and Crito and Crito-
bulus, and Apollodorus tell me to propose a fine of
thirty minas, saying that they are sureties for it. So
I propose a fine of that amount, and these men, who
are amply sufficient, will be my sureties.

It is no long time, men of Athens, which you gain,
and for that those who wish to cast a slur upon the
state will give you the name and blame of having
killed Socrates, a wise man ; for, you know, those who
wish to revile you will say I am wise, even though I
am not. Now if you had waited a little while, what
you desire would have come to you of its own accord ;
for you see how old I am, how far advanced in life
and how near death. I say this not to all of you, but
to those who voted for my death. And to them also
I have something else to say. Perhaps you think,
gentlemen, that 1 have been convicted through lack
of such words as would have moved you to acquit me,
if I had thought it right to do and say everything to
gain an acquittal. Farfrom it. And yet it is through
a lack that I have been convicted, not however a
lack of words, but of impudence and shamelessness,
and of willingness to say to you such things as you
would have liked best to hear. You would have
liked to hear me wailing and lamenting and doing
and saying many things which are, as I maintain,
unworthy of me—such things as you are accustomed
to hear from others. ButIdid not think at the time
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that I ought, on account of the danger I was in, to do
anything unworthy of a free man, nor do I now repent
of having made my defence as I did, but I much
prefer to die after such a defence than to live after
a defence of the other sort. For neither in the court
nor in war ought I or any other man to plan to escape
death by every possible means. In battles it is often
plain that a man might avoid death by throwing
down his arms and begging mercy of his pursuers;
and there are many other means of escaping death
in dangers of various kinds if one is willing to do and
say anything. But, gentlemen, it is not hard to escape
death; it is much harder to escape wickedness, for
that runs faster than death. And now I, since I am
slow and old, am caught by the slower runner, and
my accusers, who are clever and quick, by the faster,
wickedness. And now I shall go away convicted by
you and sentenced to death, and they go convicted
by truth of villainy and wrong. And I abide by my
penalty, and they by theirs. Perhaps these things
had to be so, and I think they are well.

And now 1 wish to prophesy to you, O ye who
have condemned me; for I am now at the time
when men most do prophesy, the time just before
death. And I say to you, ye men who have slain
me, that punishment will come upon you straight-
way after my death, far more grievous in sooth than
the punishment of death which you have meted out
to me. For now you have done this to me because
you hoped that you would be relieved from rendering
an account of your lives, but I say that you will find
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the result far different. Those who will force you to
give an account will be more numerous than hereto-
fore ; men whom I restrained, though you knew it
not; and they will be harsher, inasmuch as they are
younger, and you will be more annoyed. For if you
think that by putting men to death you will prevent
anyone from reproaching you because you do not act
as you should, you are mistaken. That mode of
escape is neither possible at all nor honourable, but
the easiest and most honourable escape is not by
suppressing others, but by making yourselves as good
as possible. So with this prophecy to you who
condemned me I take my leave.

But with those who voted for my acquittal I should
like to converse about this which has happened, while
the authorities are busy and before I go to the place
where I must die. Wait with me so long, my friends;
for nothing prevents our chatting with each other
while there is time. I feel that you are my friends,
and I wish to show you the meaning of this which has
now happened tome. For, judges—and in calling you
judges I give you your right name—a wonderful thing
has happened to me. For hitherto the customary
prophetic monitor always spoke to me very frequently
and opposed me even in very small matters, if 1 was
going to do anything I should not; but now, as you
yourselves see, this thing which might be thought,
and is generally considered, the greatest of evils has
come upon me ; but the divine sign did not oppose me
either when [ left my home in the morning, or when I
came here to the court, or at any point of my speech,
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when I was going to say anything; and yet on other
occasions it stopped me at many points in the midst
of a speech; but now, in this affair, it has not
opposed me in anything I was doing or saying.
What then do I suppose is the reason? 1 will tell
you. This which has happened to me is doubtless a
good thing, and those of us who think death is an
evil must be mistaken. A convincing proof of this
has been given me; for the accustomed sign would
surely have opposed me if I had not been going to
meet with something good.

Let us consider in another way also how good
reason there is to hope that it is a good thing. For
the state of death is one of two things: either it is
virtually nothingness, so that the dead has no con-
sciousness of anything, or it is, as people say, a
change and migration of the soul from this to
another place. And if it is unconsciousness, like a
sleep in which the sleeper does not even dream,
death would be a wonderful gain. For I think if
any one were to pick out that night in which he
slept a dreamless sleep and, comparing with it the
other nights and days of his life, were to say, after
due consideration, how many days and nights in his
life had passed more pleasantly than that night,—I
believe that not only any private person, but even
the great King of Persia himself would find that
they were few in comparison with the other days
and nights. So if such is the nature of death, I
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count it a gain; for in that case, all time seems to be
no longer than one night. But on the other hand,
if death is, as it were, a change of habitation from
here to some other place, and if what we are told is
true, that all the dead are there, what greater bless-
ing could there be, judges? For if a man when he
reaches the other world, after leaving behind these
who claim to be judges, shall find those who are
really judges who are said to sit in judgment there,
Minos and Rhadamanthus, and Aeacus and Tripto-
lemus, and all the other demigods who were just
men in their lives, would the change of habitation
be undesirable ? Or again, what would any of you
give to meet with Orpheus and Musaeus and Hesiod
and Homer? I am willing to die many times over,
if these things are true ; for I personally should find
the life there wonderful, when I met Palamedes
or Ajax, the son of Telamon, or any other men of
old who lost their lives through an unjust judg-
ment, and compared my experience with theirs. I
think that would not be unpleasant. And the
greatest pleasure would be to pass my time in
examining and investigating the people there, as I
do those here, to find out who among them is wise
and who thinks he is when he is not. What price
would any of you pay, judges, to examine him who
led the great army against Troy, or Odysseus, or
Sisyphus, or countless others, both men and women,
whom I might mention? To converse and associate
with them and examine them would be immeasurable
happiness. At any rate, the folk there do not kill
people for it; since, if what we are told is true,
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they are immortal for all future time, besides being
happier in other respects than men are here.

But you also, judges, must regard death hope-
fully and must bear in mind this one truth, that
no evil can come to a good man either in life or
after death, and God does not neglect him. So,
too, this which has come to me has not come by
chance, but I see plainly that it was better for me to
die now and be freed from troubles. That is the
reason why the sign never interfered with me, and I
am not at all angry with those who condemned me
or with my accusers. And yet it was not with that
in view that they condemned and accused me, but
because they thought to injure me. They deserve
blame for that. However, I make this request of
them: when my sons grow up, gentlemen, punish
them by troubling them as I have troubled you ; if
they seem to you to care for money or anything else
more than for virtue, and if they think they amount
to something when they do not, rebuke them as I
have rebuked you because they do not care for what
they ought, and think they amount to something
when they are worth nothing. If you do this, both
I and my sons shall have received just treatment
from you.

But now the time has come to go away. I go to
die, and you to live; but which of us goes to the
better lot, is known to none but God.
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INTRODUCTION TO THE CRITO

Tris dialogue is a conversation between Socrates
and his lifelong friend Crito, which takes place in
the prison where Socrates is confined after his trial
to await the day of his execution. Crito was a man
of wealth and position, devotedly attached to
Socrates, and greatly interested in philosophical
speculation. Diogenes Laertius (II. 121) gives a
list of seventeen dialogues on philosophical subjects
attributed to him, but Plato represents him through-
out as a man of kindly disposition and practical
common sense, quite lacking in originality and with
no gift for philosophical investigation.

There can be little doubt that Crito tried more
than once to induce Socrates to escape from prison,
but this dialogue can hardly be considered a mere
report of a conversation which actually took place ; it
is planned and carried out with the exquisite skill
peculiar to Plato, and must be recognised as his work.
It is difficult, often impossible, to distinguish between
the doctrines and beliefs of the real Socrates and
those which are put into his mouth by Plato; but in
view of the fact that Socrates did not escape from
prison, his conduct must have been determined by
some consideration of right. We may therefore
believe that the doctrine that injustice is always

148



INTRODUCTION TO THE CRITO

wrong and that we must not requite injustice with
injustice is really Socratic, and that the exalted
patriotism and sublime serenity of mind portrayed
by Plato in this dialogue were really exhibited in the
last days, as in the previous life, of the master whom
he delighted to honour.

For editions of the Crito, see the Introduction to
the Apology.
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CRITO
[or ON DUTY ; eTnIcaL]

CHARACTERS
S8ocraTES, CrITO

socrATES. Why have you come at this time, Crito i
Or isn't it still early ?

crito. Yes, very early.

socRATES. About what time?

curro.  Just before dawn.

socrATEs. I am surprised that the watchman of
the prison was willing to let you in.

crito. He is used to me by this time, Socrates,
because I come here so often, and besides I have
done something for him.

socrATES. Have you just come, or some time
ago?

crito. Some little time ago.

socraTes. Then why did you not wake me at
once, instead of sitting by me in silence ?

crito. No, no, by Zeus, Socrates, I only wish I
mysel