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III. 1. ON DESTINY

Introductory Note

Tazs early treatizse (No. 3 in Porphyry’s chronoclogical
order) is very much a conventional Platonic school dis-
cussion of its period. After a formal scholastic statement
of the question to be discussed, the views of opponents of
the Platonic position, Epicurears, Stoics and astrological
determinists, are stated and refuted on conventional lines,
and the treatise ends with a brief statement of the Platonie
doctrine, with its discrimination of the parts played in the
causation of human action by universal and individual
souls which leaves room for human freedom within the
universal order. Bréhier, in his introduetion to the trea-
tise, cites a number of parallels which show the conven-
sional nature of the centents, and he and Harder, in the
introduction to the notes on it in his second edition, have
gome interesting suggestions about particular opponents at
whom some of the arguments mey be dirscted. But,
though tha subject was well worn and the arguments hare
are hackneyed, the problem of reconciling human free-
dom with the universal divine order was an important one
for Plotinue, and he treated different aspeots of it more
fully and originally later, in the work On Providence which
comes next in the Third Ennead (III. 2 and 3), in the
treatise on astrology (II. 3) and in his writings on the soul
{copecially IV, 3, 8 and 9).

Synopsis

Formal statement of the problem o ke discussed, that of
causation. All things have s cause except the first prin-
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ciples. The Peripatetic account of the immediate causes
of events accepted as true as far as it goes (ch. 1).  But it
is lazy and superficial not to Inok for higher and remoter
causes, zod philosophers have in fact done so.  The princi-
pal non-Platonic explanations; all things, even human
thought and action are caused by (z) atoms (the Epicu-
reans) or (b) the world-soul (Stoics or stoicising Platonists;
gee note Lo ch. 4) or (c) the stars (astrologers) or (d) the
universal chain of cansation (Stoies) (ch. 2).  Refutation of
these in the same order {a) ch. 3, (b) ¢h. 4, (¢) chs. 5-6, (d)
¢h. 7. Brief statement of the true FPlatonic doctrine;
universal soul and individual souls; freedom of rational
and virtuous action (cha 8-10).
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ITT. 1. ON DESTINY

1. All things that come into being and all things
that really exist either have a cause for their coming
into being (those that come to be) or for their exis-
tence (those that really exist), or have no cause:?!
or else, in both classes, some have a cause and some
have not: or all things which come into being have a
cause, but things which really exist have some of
them a cause and some not, or none of them has a
cause: or it is the viher way round; all things that
really exist have a cause, but things that come into
being do so some this way, or some that way, or none
of them has a cause. Well, then, among the eternal
realities it is not possible to refer the first of them to
other things which are responsible for their existence,
Jjust because they are (irst; but it must be admitted
that all those which depend on the first realities have
their being from them. And in giving an account of
the activities of each of them cne should refer them
to their essences; for this is their being, the due
output of a particular kind of activity. But as for
things whicli come inlo being, or which always really
exist but do not always act in the same way, we must
say that all always have a cause for coming to be;
nothing uncaused can be admitted; we must leave

muet have a cause. Plotinues alse takee into account the oter-
nal realities, becausge for him ever. the Forms in Intelleet have
a cause, the One, as he indicates in the next sentence.

9
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1 The famous uncaused atomic “slant " ar “swerve’ of
Epicurus; the clinamen of Lucretins (IL. 292; cp. Bailey’s
commentary on 11. 216-293 in his editien). Cieero refers to it
cqually impolitely in De Fato 23 (commentivia declinatio) and
De Finibus 1. 19 (res commeniicic). _

¢ Cp. Aristotle, Physice 11. 5. 196D 33-34.

2 Theiler’s excellent emendation ({pory)> % yovi for the MES
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no room for vain ' slants 7' 2 or the sudden movement
of boedies which happens without any preceding
causation, or a senseless impulse of soul when nothing
has moved it to do anything which it did nol do be-
fore. Because of this very absence of motive a
greater compulsion would hold the soul, that of not
belonging to itself but being carried ebout by mave-
ments of this kind which would be unwilled and cause-
less. For either that which it willed—which could
be within or outside il—or Lhal which it desired
moved the soul; or, if nothing which attracted it
moved it, it would not have been moved at all. Tf
all things have a cause for their happening it is easy
to apprehend the causes which are immediately rele-
vant to each happening and to trace it back to them:
for iuslance, (he cause of going to the market-place is
that one thinks one cught to see someonc or to collect
a debt:? and in general the eanse of choosing this or
that or going after that is that it seemed good to the
particular person involved to do that. And there are
some things whose causes should be assigned to the
arls; the cause of getting well is the medical art
and the doetor: and the causc of getting rich is a
treasure which has heen fonnd or a gift from someone,
or making money by labour or skill. And the cause
of the child is the father, and perhaps some external
influences coming from various sources which co-
operate towards the production of a child; for in-
stance, a particular kind of diet, or, slightly remoter,
seed, which flows easily for begetting, or a wife well 3

9 yw, adopted here, is supported by the fact thet it gives
a verbal reminiscence of Plato, Lawe 740D & 7, ofs dv edpovs
i yéveais (though the context there is different).
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adapted to bearing children: and in general, one
tr l"es the cause f.f the child back to Nature,

2, But to come to a halt when one has reached
these causes and not to want to go higher is char-
acteristic, perhaps, of a lazy person who pays no
attzntion to those who have ascended to the first
and the transcendent causes, Tor Wl'_}-' in the same
cireumstances, for instance when the moon shines,
does one man steal and another not?  And when the
influences which come from the environment are
similar, why does one fall ill and another not?  And
why does one become rich, another poor from the
same aclivilies?  And dilferent ways of behaving
and characters and fortunes require us to go on to
the remoter causes. So philosophers haw: never
come to a standstill [when they have discovered the
immediate causes]: some of them posit corporeal
principles, for instance, atoms; Lht—,v make both the
way individual things exist, and ithe facl of Lheir
cxistence, depend on the movements of these, their
elashings and interlockings with one another, the
wav in which they combine and act and are acted
upen; even our own impulses and dispositions, they
say, are as the atoms make them; so they introduce
this compulsion which comes from the atoms inlo
reality.  And if anyonc gives other boedies as prin-
ciples, and says that everything comes into being
from them, he makes reality the slave of the comp_ﬂ—
sion which comes from them. Others wo back to the
principle of the universe and derive everything {from
it, saying that it is a cause which penetrates all
thmgs. ..md onc which docs not enly move but also
makes each single thing; they posit it as fate and the

I3
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supremely dominuant cause, whieh is itself ‘all things;
they say that not only the other things which come
into being but also onr own thenghts come from its
movements, as when the individual parts of a living
creature are not moved by themselves but by the rul-
ing principle in each living thing. Others claim that
each and every thing comes to be from the universal
circuit, which embraces ch-r}thina' and makes cvery-
thing by its movement and by the positions and
mutual aspects of the planets and fixed stars, relying
upon the prediction which comes from them. Then,
too, anyone who speaks of the mutual interweaving
of causes and the chain of causation which reaches
down from above, and the fact that consequents al-
ways follow antecedents and go back to them, since
they come to be because of them and would not have
done so without them, and says that what comes
after is always enslaved te what is before, will ob-
vigusly bring in fate by ancther way. But if one
divided these philosophers, toe, into two groups,
one would be in accordance with the truth. Tor
some of them make everything depend on a single
principle, but others do not. We shall speak about
these; ! but now we must discuss those we mentioned
first, and then consider the opinions of the others in
order,

3. Well, then, to hand over the universe to bodies,
whether to atoms cr to what are called elements,
and to generate order and reason and the ruling soul
from the disorderly motion which they produce, is
absurd and impossible on either view, but the more
impossible, if one can say so, is the production from
atoms, About these atoms many true arguments

15
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Liave beesn brought forward, But cven if onc did
posit })rincip199 of this kind, fl'my would not even so
necessarily entail universal compulsion or fate of a
different kind. Let us start by admitting that atoms
exist. Then they will be moved, some with a down-
ward motion——let us grant that there is really a
“ down "—somc with & sideways, just as it chances,
others in other ways, \rniﬁiﬁng will he ordered—
there 25 no order—but this world which comes into
existence, when it has come to be, is completely
ordered. So [on the atomic theory| there would be
no foretelling or divination, neither that which comes
{rom art—for how could there be an art which deals
with thingg without order ?—nor that which comes
from divine possession and inspirationi! for here,
too, the future must be determined. And bodies
will suffer, compulsorily, when they are struck by
atems, whatever the atoms may bring; but to what
movements of atoms will one be able to attribute what
soul does and suffers? For by what sort of atomic
blow, whether the movement goss downwards or
strikes against it from any direction, will the soul be
engaged in reasonings or impulses of a particular kind,
or any sort of reasonings or impulses or movements,
necessary or not? And when the soul opposes the af-
fections of the body ¢ By what movements of atoms
will one man bz compelled to be a geometer, another
study arithmeric and astronomy, and another be a
philosopher? Our human activity, and our nature as
living beings, will be altogether done away with if
we are carried about where the [primary] bodies take

! This distinetion between the two kinds of divination is

Laken from Piuedrus 2440,
7
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1 This section {chs. 47 incl.) directed against the determin-
ists has a good deal in sormon with the long diseussion of fate
in the commentary of Calcidius on the Timaeus (chs. 142-190),
which Waszink gives quite good reasons for supposing to derive
ultimately from Numecnijus (op. the preface to his edition pp.
lviii-Ixiii). 8o the immediate source of Plotinus here may
well be Numenias, The opponents envisaged throughout may
be Stoica: there is nothing nesessarily un-Steie in this chapter,
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us, as they push us alony like lifeless bodies. The
same objections apply against those who posit other
bodies as causes of all things; and also say that these
bodies can make us hot or cold and even destroy the
weaker part of us; but no cne of all the activities of
soul can came from them, but these must come from
anolher principle.

4, But, then, does one scul, permeating the uni-
verse, accomplish everything, sach individual thin
being moved as a part in the way in which the whole
directsit? ! And must we, as the consequent causes
are brought into action from that one scurce, call
their continuous ordered interweaving “ destiny,” as
if, when a plant has its principlc in the root, onc were
to eall the direction which extends from there over all
its parts and their mutual interrelation, acting and
being acted upon, a single direction and, so to speak,
destiny of the plant? But, first of all, this excess of
necessity and of destiny so understood itself does
away with destiny and the chain of causes and their
interweaving. For just as with our own parts when
they are moved by our ruling principle the statement

and the philusophical background of the astrological determin-
ism eriticised in 5 and 6 is Stoie. But it is odd, in this case,
that Plotinus makes so clear & distinction between those who
Lold that #1l thirgs are delermined by the world-soul and those
wko hold thet they are determined by the universal chain of
causation (2. 15-26 and 31-36; 7.5-9). There was a Platonic
view which identified fate as a substantial reality with the
warld-soul (Ps.—Plutarch, De Fato §68e:- Caleidius I'n Tim.,
ch. 144, p, 182, 16 Weszink)., And it is possible that some
Flatonists who held this {thcugh not Numenius) may have
adopted a Stoic-type determinism, and it is against them that
Plotinus is arguing here (cp. Bréhier in his introduetion to this
Lreatise).
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that they are moved according to fale is unreason-
able for there is not one thing which imparts the
movement and another which receives it and takes its
impulse from it, but the ruling principle itself is
what immediately moves the leg—in the same way
if in the All the All is cne thing acting and being
acted upon, and one thing does nol come from another
according to causes which always lead back to some-
thing else, it is certainly not true that everything
happens according to causes but everything will be
one. So, on this assumption, we are not ourselves,
nor is there any act which is our own. We do not
reason, but our considered decisions are the reason-
ings of another. Nor do we act, any more than our
feet kick; it is we who kick throngh parts of ourselves.
But, really, each separate thing must be a separate
thing; there must be actions and thoughts that are
our own; each one’s good and bad actions must come
from himself, and we must not attribute the doing of
bad actions at least to the AllL

5. But perhaps partieular things are not brought
about in this way, but the heavenly circuit, directing
everything, and the movement of the planets, arranges
each and every thing according to the relative posi-
tions of the planets in their aspeets and rising, settings
and conjunctions. The cvidence for this is that by
divination from the planets people foretell what is go-
ing to happen in the All and about each individual,
what sort of fortune and, in particular, what sort of
thoughts he is going to have. And they say that one
can see that the other animals and plants grow and
diminish under the sympathetic influence of the
planets, and are affected by them in other ways; and
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the regions of the earth differ from each other aceord-
ing to their position in relation to the All, and particu-
larly to the sun; and not only do the other animals
and plants correspand to the regions but also the
forms and sizes and colours, the tempers and desires
and ways of life and characters of human beings. So
the universal cireuit rules all things. In answer to
this we must say, first, that this man too, in a different
way, attributes to those principles what is ours, acts of
will and affections, vices and impulses, but gives us
nothing and leaves us to be stones set rolling, but not
men who have a work to do of ourselves and from our
own nature, But one must give to us what is ours
(though there must come to what is ours, already
something and our own, a certain amount from the
All), and make a distinction between what we do
ourselves and what we experience of necessity and
nol attribute everything to those principles. And
something certainly must come to us from the regions
and the difference of the surrounding atmosphere,
for instance, heat or coldness in our temperaments,
but something also comes from our parents; at any
rate, we are generally like our parents in our ap-
pearance and some of the irralional affeclions of our
soul. Yet all the same, even when people are alike
in appearance, corr‘,spondmg to their regions, the
greatest difference is observed in their characters and
thoughts, so that things of this kind would come from
another principle. Our resistances, also, to our
bodily temperaments and  our lusls could ap-
propriately be mentioned here. But if, because,

L yewoudvwr Sleeman, H-8: p(ypvopdver codd,
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looking at the position of the stars they announce
what has happened to particular people, they adduce
this as evidence that the happenings were caused
by the stars, then in the same way birds would be the
causes of what they indicate, and so would everything
at which the soothsayers look when they foretell,
Further, one could investigate these matters more
exactly starting from the following observations.
Whatever someone foretold, locking at the position
which the stars held when a particular man was born,
this, they say, was brought about by the stars, which
did not only indicate but also cansed the happenings.
But when they talk about peoples’ noble birth, that
is that they come of illustrious fathers and mothers,
how is it possible that the stars caused what the
parents had already before the position of the stars
came about from which they foretell? And they tell,
too, the fortunes of parents from the nativity of
their children, and what the children’s dispositions
are gouing Lo be and what fortunes they will meet
with from the nativity of their parents speaking
of children who are yet unborn, and they tell of the
death of brothers from the horoscopes of their
brothers, of what concerns husbands from the horo-
scopes of their wives and, the other way round, of
wives from the horoscopes of their husbands.  How,
then, could the position of the stars over an individual
cause what is already stated as going to occur on
the evidence of the horoscope of the parents?
Either those former astrological circumstances are
the cause, or, if they are not, neither are those at the
birth of the individual. Again, oo, people’s likeness
in appcarancc to their parents declares that beauty
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and.ugh'ness come from the family, and nol from Lhe
movements of stars. It is reasonable, too, to sup-
pose that at the same time both all sorts of living
creatures and men are born together; and all of
them, since they have the same position of the stars,
ought to have the same destiny. How, then, are at
one and the same time both men and olher living
creatures produced by the arrangements of the
stars?

6. But, in fact, allindividual things come into being
according to their own natures, a horse because it
comes from a horse, and a man from a man, and a
being of a particular kind because it comes from a
being of a particular kind., Admitted that the
universal eirenit co-operates (conceding the main
part to the parents),! and admitted that the stars
contribute a great deal corporeally to the con-
stituents of the body, heat and cooling and the con-
sequent bodily temperaments; how, then, are they
responsible for characters and ways of life, and
cspecially for what is not obviously dominated by
bedily temperament—becoming a man of letters, for
instance, or a geometer, or a dice-player, and a dis-
coverer in these fields? And how could a wicked
character be given by the stars, who are gods? And
in genceral, how could all the evils be given by them
which they are said to give when they are brought
into an evil state because they are setting and passing
under the earth—as if anything extraordinary hap-
pened to them if they set from our point of view, and
they were not always moving in the heavenly sphere

come into being,” makes any sense at all here) and is consistens
with the whole argument of the preceding lines.
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and holding the same positionin relation to the earth?
Nor must it be said that when one of the gods sees
another in this or that position he becomes better or
worse so that when they are in a good state they do

ood to us, but harmus when the opposite. We must
rather say that the movement of the stars is for the
preservation of the universe, but that they perform
in addition another serviee; this is that those whe
know how to read this sort of writing ean, by looking
at them as if they were letters, read the future from
their patterns, discovering what is signified by the
systematic use of anal{)g}'—ufur instance, if one said
that when the bird flies high it significs some high
heroic deeds.

7. It remains to look at the [theory of the] prin-
ciple which interweaves and, so to speak, chains
everything to everything else, and makes each in-
dividual thing be the way it is, a principle assumed to
be one, from which all things come about by seminal
formative principles. This opinion is close to that
which says that all states and movements, both our
own and all others, come from the soul of the uni-
verse, even if it does allow us, even as individuals,
some room for action of our own. It certainly has in
it absolute universal necessity, and when all the
causes are included it is impossible for each individual
thing not to happen: for there is nothing left which
will hinder it or make it happen otherwise if all causes
are included in fate. If they are like this, starting
from a single principle, they will leave nothing for us
except to move wherever they push us. For our
mental images will depend on pre-existing circum-
stances and our impulses will follow our mental
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images, and ** what is in our power " will be a mere
word; it will not cxist any more just because it is we
who have the ‘hﬂplll‘;es, if the impu!se is produced in
accordance with those pre-existing eauses: our part
will be like that of animals and babies, which goon blind
impulses, and madmen, for these also have impulses—
yes, by Zeus, fire has impulses too, and everything
which is enslaved to its structure and moves according
to it. Bveryone else sees this and does not dispute
it: but they look for other causes of this impulse of
ours, and do not stap at this universal principle.

8. What other cause, then, occurs to us, besides
these, which will leave nothing causeless, and will
preserve sequence and order, and allow us Lo be
something,and not do away with prophecies and divin-
ations? Seul, surely, is another principle which we
must bring into reality—not only the Soul of the All
but also the individual soul along with it as a principle
of no small importance; with this we must weave all
things together, which does not itself come, like
other things, from seeds but is a cause which initiates
activity, Now when the soul is without body it is in
absolute control of itself and free, and outside the
causation of the physical uriverse; but when it is
brought into body it is no longer in all ways in control,
as il forms part of an order with other things.
Chances direct, for the most part, all the things round
it, among which it has fallen when it comes ta this
middle peirt, so that it does some things because of
these, but sometimes it masters them itself and leads
them where it wishes. The better soul has power
over more, the worse over less, For the soul that
gives in at all to the tcmperament of the bedy, is
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compelled to feel lust or anger, either abject in
poverly or puffed up by wealth or tyrannical in
power; but the other soul, the one which is good by
nature, holds its own in these very same circum-
stances, and changes them rather than is changed by
them; so it alters some of them and yields to others
if there is no vice in yielding.

g, Su allis necessary that comes about by a mixture
of choice and chance; for what else could there be
besides? But when all the causes are included,
everything happens with complete necessity; if
anything from the universal circuit makes its con-
tribution, that, tco, is counted among the external
causes. When therefore, the soul is altered by the
external causes, and so does something and drives
on in a sort of blind rush, neither its action nor its
disposition is to be called free; this applies, too, when
it is worse from itself and does not altogether have its
impulses right or in contral. When, however, in its
impulse it has as director its own pure and untroubled
rcason, then this impulse alone is to be said to be
in onr own power and free; this is our own act, which
does not come from somewhere else but from within
from our soul when it is pure, from a primary prin-
ciple which directs and is in control, not suffering
error from ignorance or defeat from the violence of
the passions, which come upon it and drive and drag
it about, and do not allow any acts to come fram us
any more but only passive responses,

10. To sum up, the argument says that all things
are indicated [by the stars] and all things happen ac-
cording to causes, but there are two kinds of these;
and some happenings are brought about by thc soul,
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others through other causes, thuse round about it.
And souls, in all that they do, when they do it ac-
cording to right reason, act of themselves, whenever
they do act, but in evervthng else are hindered in
their own action and are passive rather than ective.
So other things [not the soul] are responsible for not
thinking; znd it is perhaps correct Lo say that the
soul acts unthinkingly according to destiny, at least
for people who think that destiny is an external eause;
but the best actions come from ourselves; for t}uq
is the nature we are of, when we are alone; good and
wise men do act, and do noble actions by their own
will; but the others do their noble actions in so far as
they have a breathing spacc and arc allowed to do
o, not getting their thinking from somewhere else,

when they do think, but only not being hindered.
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IIT, 2 and 3. ON PROVIDENCE

Introductory Note

TwESE breatises (Nos. 47 and 48 in the chronological order)
are Porphyry's divisions of a single long work cn Provi-
dence which Plotinus wrote towards the end of his life.
The subjcct was o treditional cne: many Stoics and Middle
Platonists had written on Providence before him: but this
austere, honest and profound work is the finest of all
(ireek contributions to theodicy. The object of Plotinus
is to explain how belic! in the cxistence and goodness of
divine providance can be justified in the face of all the
apparent evils in the world: the opponents he has in view
are the BEpicureans, who denied providence, the Peripa-
tetics, who denied that it cxtended to the world helow the
moon, and perhaps most of all his intimate enemies the
Gnostics, who held that the material universe was the
work of an evil maker. Many of the arguments he uses
are traditional, taken over from the Stoics, or developad
from Plato’s great theodicy in Book X of the Laws (cp.
Bréhier's introduction to the treatises). But there is
much that is original in his use and elaboration of them.
The work is not a systemasic one: themces and arguments
reenr and are handled in diferent ways frem different
points of view, not always without scme ingonsistency.
It is one of the works in which we have most vividly the
impression of Plobinus thirking aloud, discussing the sub-
jret with himself as he writes.

A notable feature of the work is that Plotinus speaks in
it, and it alone, of & logos, a rational forming prineiple, of
the whole universe, which Iooks av first sight like & distinet
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hypostasis, incompat:ble with the normal hicrarchy of
three and three only, the One, Intelleet and Soul, on which
he insists so strongly elsewhere. But Bréhier, in his intro-
duction (pp. 18-22), is almost certainly right in under-
standing logos here, not as a distinet hypostasis, but as a
way of spealing of the living formative and directive
pattern, derived from Intellect through Soul in the usual
way, which keeps the material universe in the best possible
order and brings it into a unity-in-diversity of contrasting
and clashing forees which, though far inferior to the u‘nit.j"
of the intelligible world, is its best possible image in the
sharply divided werld of space and time.

Synopsis
III. 2

It is unreasonable to suppose that the world is produced
by chance, but there are difficulties about universal pro-
vidence which ought to be discussed.  This universe is the
everlasting product of the true, cternal universe of In-
tellect, which is abt wnity and peace with itself {ch. 1).
This universe i3 not truly one: there is separation in it,
and therefore conflict. It 13 not the result of any kind
of planning or deeision, but the natural product of In-
telleet, necessarily inferior because of its material element
but with its own kind of harmony dominating its conflicts
{ch.2]. It is good as a wholz, and everything in it is good
and secks the Good, each in its degree (ch. 3). The de-
struction of one thing by another is recessary, and leads
to new life. Disorder and lawlsssness result from failure
to attain the good, and lead mevitably and justly to punish-
ment (ch. 4). Evils often lead to gocd, for the whole or
the individual (ch. 5). How can we reconcile the ahvious
mjustices of human life with providence? (ch. 6), Thisisa
gecond-rate world, atter all.  Individual souls, too, must
take their share of responsibility, DBut providence duves
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really extend to the earth (ch. 7). Man is not the best
kind of creaturc in the universe, but midway between
gods and beasts. Men get what they deserve at the hands
of the wicked through their own slackness and folly.
Divine providence must leave room for human initiative.
Men cannob expect the gods to help them if they do not do
what is mnecessary for their own well-being (chs. 8-8).
Free-will and necessity (ch. 10). There must be inequalities
in the All (chs. 11-12). Tt is important to take previous
incarnations into account in estimating the justico of men’s
fates (ch. 13). The wonderful order of the universe, and
man’s place in it (chs. 13-14). The endless wars among
animals and men (which do not atfect man’s true inner self)
are part of the great game, incidents in the plot of the play,
movements in the dancs, notes in the melody of the uri-
verse, which must be as it is because it is necessarily
secondary, imperfect, not fully urified (chs. 15-1€). This
universe is less one than its rational formative principle,
the lagos. Tn its clashing disunity “ each man kills the
thing he loves.” The logos, in procucing its play, gives
human souls parts in it according to the characters they
have already (vh. 17).  Dut there arc still difficulties. We
must not think of the acters in our cosmic drama as im-
provisirg to fill in gaps in the play. If we take away
responsibility for evil from the logos we shall taxe awey
responsbility for good as well. DBut if we give it all
responsibility, even the diviner souls will count for nothing
in the universe (ch. 18).

II1. 3

The universal logos ircludes the logoz of all souls, good
and bad, and each of them, while remaining itself, forms
pert of a complex living unily, within which strife and
oppesition have their place (ch. 1). The logos is like a
general who commands the enemy’s army as well as his
own (ch. 2). Man’s individuelity and his acts of choice
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are taken account of in the universal plan. It is absurd
to complain because man is not better than he is: he is us
good as he can be given his place in the order of things, in
this universe which itself follows upon, and is less perfect
than, Intellect and Soul {ch. 3). Man is not simple, but
double, with a higher, free prireiple besides his lower sclf.
Higher and lower providence, and hizher and lower prin-
ciples in man: the lower depend on and are caused by the
higher. Again, we must take previous lives into account
(ch. 4). The inequalitios of the providentiel order; cach
individual thing in its place contributes in its own way to
the single result. Fate (lower providence) and higher pro-
vidence. Evwilactions ars not done by providence but their
resulta arc worked into the universal order.  The diffcrences
in men’sreactions. Their good actions are done by them-
selves, but according to providence (ch. 5). Divination is
possible because of the uriversal harmony and corres-
poendence of all things (ch. 8). Diversity, inequality and
evil are necessary if there is to be any universal order at all:
all things in their multiplicity grow from a single root
(en. 7).
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1 The Epicureans: cp.e.g. Ceero, De Natura Deorum 1. 8, 18

and 20, 54-56.

2 The Gnosties: cp. IL. 9 [33], of which the title is given by
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1. To attribute the being and structure of this All
to accident and chance is unreasonable and belongs
to a man without intelligence or perception; this is
obvivus even before demonstration, and many ade-
quate demonstrations have been set down which chow
it. DBut the way in which all these individual things
here come into being and are made, some of which,
on the ground that they have not rightly come into
being, produce difficulties about universal providence
(and it has occurred to some people to say that it
does not exist at all,! and to others that the universe
has been made by an evil maker) 2 this we ought to
consider, starting our discussion from the very begin-
ning. Let us leave out that providence [or foresight]
which belongs to the individual, which is a caleulation
before action how something should happen, or not
happen in the case of things which ought not to be
done, or how we msy have somcﬂﬁng, or not have it.
Lzt us postulate what we call universal providence
and connect up with it wha: comes after. If, then,
we said that after a certain time the universe, which
did not previously exist, came into being, we should
in our discussion lay down that providence in the All
was the same as we said it was in partial things, a

Peorphyry in Life, ch. 24, 56-57, as '* Against those who say
that the maker of the universeis ovil, and the universe iz evil.”
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1 Plotinus frequently attacks the idea that God first planned
the universe and then created it, and insists that it is ever-
lasting and not the result of divine deliberation and choice
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foreseeing and calculation of God about how this All
might come into existence, and how things might be
as good as possible. But since we affirm that this
universe is everlasting and has never not existed,!
we should be correct and consistent in saying that
providence for the All is its being according to
Intellect, and thal Intellect is before it, not in the
sense that it is prior in time but because the universe
comes from Intellect and Intellect is prior in nature,
and the cause of the universe as a kind of archetype
and model, the universe being an image of it and
existing by means of it and everlastingly coming into
existence, in this way; the nature of Intellect and
Being is the true and first universe, which does not
stand apart from itself and is not weakened by division
and is not incomplete even in its parts, since each
part is not cut off from the whole; but the whole
life of it and the whole intellect lives and thinks all
together in one, and makes the part the whole and
all bound in friendship with itself, since one part is
not separsted from another and has not beeome
merely other, estranged from the rest; and, there-
fore, one does not wrong another, even if they are
opposites.  And since it is everywhere one and com-
plete at every point it stays still and knows no
alteration; for it docs not make as one thing acting
upon another. For what reason could it have for
making, since it is deficient in nothing? Why should
a rational principle make another rational principle,

but of a spentanecus outflow of creative power without be-
ginning or end. For a particularly notable statement of his
reagons for rejecting divine planning and subsequent creation,
ep. V. 8 [31]7.
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or an iniellect another intellect ;- Being able to make
sumething by itselfis the characlerisiic of something
which is nct altogether in a good state but makes and
moves in the direction in which it is inferior. For
altogether blessed beings it is alone enough to stay
still in themselves and be what they are; restless
activity is unsafe for those who in it violently move
thewselves oul of themselves, But that true All is
blessed in such a way that in not making it ac
eamplishes great works and in remaining in itself
makes no smell things.

2, For from that true universe which is one this
universe comes into existence, which is not truly one;
for it is many and divided into a multiplicity, and one
part stands away from another and is alien to it, and
there is not only friendship but zlso enmity because of
the separation, and in their deficiency one part is of
necessity at war with another. For the part is not
self-sutficient, but in being preserved is at war with
the other by which it is preserved. This universe
has comc into existence, not as the result of a process
of reasoning that it ought to exist but because it was
necessary that there should be a second nature; for
that true All was not of a kind to be the last of
realities, For it wes the first, and had much power,
indeed all power; and this is the power to produce
something else without seeking to produce it. Tor
if it had sought, it would not have had it of itself,
nor would it have been of its own substance, but it
would have been like a craftsman who does naot have
the ability to produce from himself, but as something
acquired, and gets it from learning, So Intellect,
by giving something of itself to matler, made all

41




PI.OTINUS: ENNEAD III. 2.

fovyos Td wdvre elpydleror obros 8é 6 Aoyos éx
vod puels. 16 yap dmoppéov éx voi Adyos, al dei
Gmoppet, €ws dv 7} mapdw év Tois odrt vols.
“Oomep 8¢ év Ayw T &v améppart opod mdvrwy
20 kai & T4 a7 SvTwy Kal 00devds ovdevl payopé-
vou o8¢ Bixgpepouévov odde  Euwodlou  Gvros,
ylveral T 7o év Gyke rol dAo pépos aMayod
kal 07 wel éumodlosiey dv éErepov érépw  kal
draveldoeer dMo dMo, otrw 81 rai & évés vob
wal To0 4 odTod Adyou avéorn T6Be 7o mév xal
25 Sieaty kal &€ dvdyrns T4 ;.Lév e’yé'ue?o af:f)m. el
TPOOVT, Tq O¢ e‘xf}pc‘z et WDAC:I{J.!’.(_!.J wal T p‘.év
f’KD’PTGJ 'TC‘T. 8& PCU-}' (’[’KCV‘TGA &A)\T?AOLS‘ E’AL'!.L??VU»‘J—O KO‘,E
$Oepdpeva Bdrepe  yéveow dMots  epydoaro,
watl ploy én’ edrots Towadra mowoloy Kal TAOYOUTLY
Sums  dppoviay éveorijoaro  Pleyyouévewr  pév
30 éxdorwr T4 adrdv, Toh 8¢ Adyov ém’ airols Ty
dppoviar kai plww Ty odvrafw els T4 OAa
mowovpévov. "Eore yap 76 miv méde oly womep
kel vols kal Adyos, GANG. peréyov vod kal Adyov.
A kal éSeiflmy dppovies ouveldvros vol kai
dvdykqs, Tis pév mpos 70 yelpov élkolons kai
35 els Gloylay ¢epodons dre odi olums Adyov,
dpyovros 8¢ vod Suws dvdykns. ‘O pév ydp
vonTos pévov Adyos, kal odk dv yévoiro dAos

1 The analogy of the seed (which in his way of thinking is
superior in its eoncentrated unity to the full-grown plant)
is n favourite onz with Plotinus: ¢p., 2.g., 111 7[45] 11, 23-27.

2 Plato, Timaeus 48A2.
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things in unperturbed quietness; this something of
itself is the rational formative principle flowing from
Intelleet, For that which flows out from Intelleet
is formative principle, and it Aows out a]ways, as hmg
as Intellect is present among realities. But just as
in the formative principle in a seed all the parts are
together and in the same place, and none of them
fights with any other or is at odds with it or gets in
its way; then something comes to be in bulk, and
the different parts are in different places, and then
one really could get in another's way and even con-
sume it;1 so from Intellect which is one, and the
formative principle which proceeds from it, this All
has arisen and separated into parts, and of necessity
some became friendly and gentle, others hostile and at
war, and some did harm to each other willingly, some,
too, unwillingly, and some by their destruction
brought about the coming into being of others, and
over them all as they acted and were acted upon in
these kinds of ways they began a single melody, each
of them uttering their own sounds, and the forming
principle over them producing the melody and the
single ordering of all together to the whole. This
All of ours is not intellect and rational prineiple, like
the All There, but participates inintellect and rational
principle, Therefore, there was need of & concord
in which ““intcllect and necessity ” came together,
in which necessity drags it down to what is worse and
earries it away to unreason, because it is not a ra-
tional principle itself, but, all the same, “ intellect
controls necessity.” * It is the intelligible universe
that is nothing but rational principle, and there
could not be another which is nothing but rational
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principle; but if something else did come into exist-
ence, it had to be less than that other universe, and
not rational principle, nor yet some kind of matter, for
that would be without beauty and order; so it had
to be a mixture [of both]. Its terminal points are
matter and rational principle; its starting-point is
Soul presiding over the mixture, Soul which we must
not think suffers any harm as it directs this All with
tha utmost ease by a sort of presence.

3. And it is not proper for anyone to speak ill of
even this universe as not being beautiful or the best
of all things which have body; nor to blame the
cause of its existence when, fust of all, it exists of
neceessity and not as the result of any process of
reasoning, but of a better nature naturally producing
a likeness of itself; then, even ifit had been a process
of reasoning which had produced it, there will be
nothing to be ashamed of in its product; for it pro-
duced a whole, all beautiful and self-suflicient and
fricnds with itself and with its parts, both the more
important and the lesser, which are all equally well
adapted to it. So he who blamed the whole because
of the parts would be quite unreasonable in his
blame; one must consider the parts in relation to
the whole, to see if they are harmonivus and in con-
cord with it; and when one considers the whole one
must not look at a few little parts! This is not
blaming the universe but taking some of its parts
separately, as if one were to take a hair of a whole
living being, or a toe, and neglect the whole man, a
wonderful sight to see; or, really, to ignore Llie resl

1 Cp. Plato, Laws X. 903B-C.
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of living beings and pick out the meanest; or to pass
over the whole race, say, of men and bring forward
Thersites. Since, then, what has come into being
is the whole universe, if you contemplate this, you
might hearit say, " A god made me, and I came from
him perfect above all living things, and complete in
myself and self-sufficient, lacking nothing, because all
things are in me, plants and animals and the nature
of all things that have come into being, and many
gods, and populations of spirits, and good souls and
men who are happy in their virtue. It is not true
that the earth is adorned with all plants and every
sort of animal, and the power of soul has reached to
the sea, but all the air and aether and the whole
heaven is without a share of soul; but up there are
all good souls, giving life to the stars and to the
well-ordered everlasting circuit of the heaven, which
in imitation of Intellect wisely circles round the same
centre for cver; for it seels nothing outside itself,l
Everything in me seeks after the Good, bhut each
attains itin proportion to its own power; for the whole
heaven depends on it, and the whole of my soul, and
the gods in my parts, and all animals and plants and
whatever there is in me (if there is anything) which
is thought to be withoutlife, And somc things appear
to part;trnpate only in being, others in life, n’rhm s TOTE
fully in life in “that they have sense-perception,
others at the next stage have reason, and others the
fullness of life. One must not demand equal gitts
in things which are not equal. It is not the finger’s

1 Cp. Laws X. 898 (especially 8)8A5-B3 on the likeness of
the circular motion of the heavens to the activity of intellect)
and XII. 9674 D.
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business to see, but this is the eye’s function, and the
finger's is something else, to be cssentially finger
and to have what belongs to it.”

4. But do not be surprised if fire is extinguished by
water and something else is destroyed by fire. For
something else brought it into existence; it did not
bring itself and was then destroyed by something
else; and it came to being by the destruction of
something else, and its own corresponding destrue-
tion, if it comes, would bring nothing terrible to it,
and there is anather fire in place of the fire which was
destroyed. Tor the incorporeal heaven, each in-
dividual part persists, but in this heaven here the
whole lives (or ever and all the noble and important
parts, but the souls, changing their bodies, appear now
in one form and now in another, and also, when it
can, a soul takes its place outside the process of
becoming and is with the universal soul. DBodies
live by species, and individual bodies as far as they
are wholes,! if living things both come from them and
drc to be nourished by them; for life is in motion
here, but mmmoved There. Motion had to came from
stillness, and from the life which remains in itself
there had to come the life which proceeds from it,
which is different, lixe a life breathing and stirring
which is: the respiration of that life at rest. The
attacks of living beings on cach other, and their
destruction of each other, are necessary; they did
not come into existence to live for ever. They
came into existence because the formative principle
took hold of the whole of matter and had in itself all

structure of the earth, but o stop growing when they are cut
away from it.
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living things, because they all exist There, in the
upper heaven; for where could thcy have come from
if they did not exist There? The cause of the
wrongs men do to one another might be their effort
towards the /Good; when they fail through their
impotence to attain it, they turn against other men.
But the wrengdoers pay the penalty, being corrupted
in their souls by their works of wickedness, and are
set in a lower place; for nothing can ever escape
that which is ordained in the law of the All. But
order does not exist because of disorder or law be-
cause of lawlessness, as someone thinks,! that these
good things may exist and be manifested because of
the worse ones; but disorder and lawlessness exisl
beeause of order, which is imposed from outside.
It is because there is order that disorder exists, and
on account of the law and formative reason, just
because it is reason, that there is transgression of the
law and folly ; not that the better things produce the
worse, but the things which ought o receive the
better are unable o do so because of their own
nature or because of some chance circumstance or
hindrance from others. For whan something has its
order from outside it may fail to correspond to it
either of its own accord and from itself or because of
and impelled by something else; and many things
are affected by others when those which act on them
do not intend to do so and are aiming at something
else. But living beings which have of themselves a
movement under their own control might incline
sometimes to what is better, sometimes to what is
worse. It is probably not worth enquiring into the
reason for this self caused turning towards the worse;
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for a devietion which is slight to begin with, as it
goes on in this way continually makes the fault wider
and graver; and the body is there too, and, neces-
sarily, its lust. And the first beginning, the sudden
impulse, it it is overlooked and not immediately
corrected, even produces a settled choice of that into
which one has fallen. Punishment certainly follows;
and it is not unjust that someone who has come to be
this sort of person should sufer the consequences of
his econdition; people must not demand to be well off
who have not done what deserves well-being.  Only
the good are well off; that, teo, is what gives the
gods their well-being.

5. If, then, it is possible for souls to be well off in
this All, we must not blame the place if some are not
well off, but their own incapacity, in that they have
not been able to take a noble part in the contest for
which the prizes of virtue are offered. Why is it
disvoneerting if men who have not become godlike
do net have a godlike life?  And poverty, too, and
sickness, are nothing to the gocd, but advantageous
to the bad; and men must fall sick if they have
bodies. And even these troubles are not altogether
without usefulness for the co-ordination and comple-
tion of the whole.  For, just as when some things are
destroyed the formative principle of the All uses
them for the generation of others—for nothing any-
where escapes its grip—so, when a body is damaged,
and a soul enfeebled by suffering something of this
kind, what has been seized upon by sicknesses znd
viee Is subjected Lo another chain of causation and
another ordering. And some troubles are profitable
to the sufferers themselves, poverty and sickness for
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instance, and vice works something useful to the
whole by becoming an example of just punishment;
and also of itself it offers much that is of use. For it
makes men awake and wakes up the intelligence and
understanding of those who are opposed to the ways
of wickedness, and makes us learn what a good virtue
is by comparison with the evils of which the wicked
have a share. And evils did not come into existence
for these reasons, but we have explained that, when
they have come into existence, the formative prin-
ciple uses even them to meet a need. This belongs
to the greatest power, to be able to use even the
cvil nobly and to be strong enough to use things which
have become shapeless for making other shapes. In
general, we must define evil as a falling short of good;
and there must be a falling short of good here below,
because the good is in something else. This some-
thing else, then, in which the good is, since il is olther
than good, produces the falling short; for it is not
good. Therefore ““evils will not be done away
with,”" 2 because some things are less than others in
comparison with the nature of good, and the other
things which have the cause of their existence from
the Good are differenlt from the Good and have
certainly become the sort of things they are because
of their distance from it.

€. As for people getting what they do not deserve,
when the good get what is bad and the bad the op-
posite, it is correct to say that nothing is bad for the
good man and nothing, correspondingly, good for the
bad one; but why do things against nature come to
the good, and things according to nature to the
wicked? How can this be right distribution? But
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if what is according to nature brings no addition to
well-being, nor, corrcspondingly, does that which is
contrary to nature take away anything of the evil
which is in the bad, what does it matter whether it is
this way or that? Just as it does not matter if the
bad man is beautiful in body and the other, the good
man, is ugly. But that other way, which is not the-
way things arc now, would be proper and propor-
tionate and aceording to merit; and that would be
the way of the best providence. Then, again, it is
not proper that the good should be slaves and the
others masters, and that the wicked should be rulers
of cities and decent men their slaves, even if these
circumstances add nothing to the possession of good
or evil. Then, too, a wicked ruler might do the most
lawless things: and the bad get the upper hand in
wars, and what crimes they commit when they have
taken prisoners! All these things cause perplexity
about how they can happen if there is a providence.
For even if someone who is intending to make some-
thing must look to the whole, yet all the same it is
right for him to set the parts where they ought to be,
especially when they are beings with sou's, and have
life, or are even rational; and providence ought to
reach everything, and its task ought to be just this,
to leave nothing neglecled. If, then, we say Uhis
All depends on Intellect, and that the power of in-
tellect has extended to all things, we must try to
show in what way each of them is excellently disposed.
7. First, then, we must understand that those who
are looking for excellence in what is mixed must not
demand all thzl excellence has in the unmixed, nor
lock for things of the first order among those of the
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! From the myth of Er in Republic X. 617TE4-5 (the soul’s
choice of lives).
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second, but, since they also have a body, one must
admit thal something comes from it to the All, and
demand from the rational forming principle only as
much as the mixture can receive, if nothing of it is
deficient: for instance, if someone was locking for the
mast beautiful man that we can perceive by our
senses he would not, presumably, expect him to be
the same as the man in Intellect, but would be
satisficd with what his maker had done if he had so
dominated him, even though he was held in flesh and
sinews and bones, by the formative principle, that he
made these material things beautiful, and the for-
mative principle was able to come into Hower upon
the matter. So, then, we must take these principles |
as the basis of our discussion, and go on from therc to
our enquiries; for perhaps we may discover in them
the wonder of providence and of the power from which
this All came into existence. Now, as far as zall the
works of souls are concerned, those, that is, which
remain within the souls which do wrong, for instance,
the harm evil souls do to others and the harm they
do to each other, unless one is to blame the pro-
vidential power for their being bad at all, one has no
proper reason for demanding an aceount or a reckon-
ing from it, as one admits that  the blame lies with
the chooser 7:1 for it has already been said that
souls must have their own movements, and that they
are not only souls but also already [composite] living
beings, and that there is nothing surprising if, being
what they are, they have a life corresponding with
their nature; for they have not come into the uni-="+.
verse because it existed but before the universe they *
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for it and bring it into existence and direct it, and,
in one way or another, to make it, either by staying
ahove it and giving something of themselves or by
coming down, or some in this way and some in that;
for we are nct concerned with this in our present
discussion; what concerns us is that, however this
may be, providence ought not o be blamed for the
doings of souls, But what if ore considers the com-
parative distrtbution of evils to men of opposite
character, that the good are poar and the wicked are
rich, and the bad have more than their share of the
things which those who are human beings must have,
and are maslers, and peoples and cities belong to
them? Is it, then, because providence does not
reach as far as the earth? But the fact that the
other things happen in a rationzl pattern is evidence
that it reaches the earth too; for animals and plants
share in reason and soul and life. Does it, then,
reach the earth, but not hzve full control here?  Dut,
since the All is a single living being, this would be
as if someone were to say that 2 man’s head and
face had been produced by nature and a rational
forming principle in full control, but should attribute
the rest of the body to other causes—chances or
necessities—and should say that they were inferior
productions cither because of this or because of the
incompetence of nature. But it is neither pious or
reverent to censure the work by admitting that these
lower parts are not excellently disposed.

3. So it remains to enquire in what way these are
excellently arranged, end hew they have a share in
order, and in what way not, Certainly they are not
arranged badly., The upper parts of every living
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1 Plotinus is insisting here on the smallness and unimport-
ance of the earth in language customary among astronomers
from Aristarchua of Samos onwards: op. his On the Sizze and
Distances ef the Sun and Moon Hypothesis 2 #i» 97y oquelov
re Kkai kévrpou Adyev Eyew mpds Tiv Ti¢ celijrys odaipay. For
its use as a theme of moral end religious exhortation, to bring
home the insignificance of man and ths worthlessness of fame
see Marcus Aurelus IV. 8. 3. (A, 8. L. Farquharson in his
commentary, Vol. II, p. 605, has collected o number of
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thing, the face and head, are more beautiful, and the
middle znd lower parts are not equal ta them; but
men are in the middle 2nd below, and above are
heaven and the gods in it; and the greatest part of
the universe is gods and all the heaven round about
it; but the earth is like a central point even in com-
parison with only one of the stars.?  Unrighteousness
in men ecauses surprise, hecause people expect man
to be the really valuzble part in the All, because there
is nothing wiser. But the fact is that man has the
middle place between gods and beasts, and inclines
now cne way, now the other, and some men become
like gods and others like beasts, and some, thc
majority, are in between. Those, then, who are
corrupted, so that they come near to irrational
animals and wild beasts, pull down those in the middle
and do them violence; these are certainly better than
those who assault them, but all the same they are
mastered by the worse men, in so far as they are
worse themselves too, and are not [really] good, and
have not prepared themselves not to suffer wrongs.
If some boys, who have kept their bodies in good
training, but are inferior in soul to their bodily
condition because of lack of education, win a wrestle
wilh others who are trained neither in body or soul
and grab their food and their dainty clothes, would

parallels. Cicero Somnium Seipionis 8 and 12 may also be
compared, though the carth here is only insignificantly small,
not ““a point 7). Geocentric cosmology did not lead the
ancient astronomers and philosophers to a man-centred view
of the universe, an exaggerated vicw of man’s importance in
the scheme of things. [t led them rather to stress his small-
ness, insignificance and lowly position in the cosmic order, as
Plotinus does here.
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the affair be anything but a joke? Or would it not
be right fur even Lhe lawgiver to allow them to suffer
this as a penalty for their laziness and luxury, these
boys, who, though they were assigned training-

rounds, because of laziness and soft and slack living
allowed themselves to become fattened lambs, the
prey of wolves? But those who do these things are
puniéhed, first by being wolves and ill-fated men;
and then as well there lies before them what people
like this are destined to suffer; it dees not come to a
stop when they have become bad here and die;?
every time the rational and natural consequences
follow what has gone before, worse for the worse, but
beiter for the better. But this sort of thing has
nothing to do with wrestling schools; what happens
there is play. For if both onr sets of boys grew
bigger with' their folly, then they would have to gird
themselves and take weapons, and it would be a
finer sight than if one gave tnem wrestling exercise ;
but as things are, one set are unarmed, and those
who are armed get the mastery.  Here it would not
be right for a god to fight in person for the unwarlike ;
the law says that those who fight bravely, not those
who pray, sre to come safe cut of wars; for, in just
the same way, it is not those who pray but those who
look after their land who are to get in a harvest, and
those who do not look after their health are not to be
healthy; and we are not to he vexed if the had get
larger harvests, or if their farming generally goes
bester. Then again, it is ridiculous for people to do
everything else in life according to their own ideas,

commenplace (IV. 1. 127) is, however, closer to the present
passage than anything in Plate.
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! Cp. Xenophon, Cyropaedia I. €. 6. As this comparison
suggests, this whole passage (8. $6-9. 19) should not be taken
as directed primarily against the Chrisians (though Plotinus
may possibly have them in mind at 9. 10-12). Itis & general
condemnation of the unintelligent and cowardly religiosity of
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even if they are not doing it in the way which the
gods like, and then be merely saved by the gods
without even doing the things by means of which the

ods command them to save themselvesd And
certainly death is better for them than to stay living
in a way in which the universal laws do not want
them to live; so that if the opposite happened, and
peace was preserved in every sort of folly and vice,
providence would be neglecting its duty in allowing
the worse rea]l}' to get the upper hand. But the
wicked rule by the cowardice of the ruled: for this is
just, and the opposite is not.

9. Providence ought not to exist in such a way as
to make us nothing. If everything was providence
and nothing but providence, then providence would
not exist; for what would it have to provide for?
There would be nothing but the divine, But the
divine exists also as things are; and has come to
something other than itself, not to destroy the other
but, when a man, for instance, comes to it, it stands
over him and sees to it that he is man; that is, that
he lives by the law of providence, which means
doing everything that its law says. But it says that
those who have become good shall have a good life,
now, and laid up for them hereafter as well, and the
wicked the opposite, But it is not lawful for those
who have become wicked to demand others to be
their saviours and to sacrifice themselves in answer to

people who expect the gods to intervene to get them out of
troubles into which they have got themaelves by ignoring the
divinely establiched laws of nature and of human life; an
intelligent Christian would have ro difficulty in agreeing with
it
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1 (ef) Beutler.

1 Sea note on previous chapter.

* This may seem at first sight to contradict Plato’s teaching
about the duty of the philosupher to *‘ go down again into tho
cave® and rule the city (Pepublic VII, 519C-5214). But,
in fact, Plato makes it quite clear that philosophers in ordinary
unreformed states have no such duly (520A-DB). It is only in
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their prayers,! nor, furthermore, to require gods to

" direct their affairs in detail, laying aside their own

life, or, for that matter, gnnd men, who live another
life better than human rule, to be their rulers; for
they themselves have never taken any trouble to see
that there should be good rulers of the rest of man-
kind, who would care that it should be well with
them, but they arc envious if anyone naturally be-
comes good by himself; for mare people would have
become good if they had made the goed their leaders.? -
Since, then, men are not the best of living creatures
but the human species occupies a middle position,
and has chosen it, yet all the same is not allowed by
providence to perish in the place where it is set but
is always being lifted up to the higher regions by all
sorts of devices which the divine uses to give virtue
the greater power, mankind has not lost its character
of being rational but is a participant, even if not to
the highest degree, in wisdom and intellect and skill,
and righteousness—each and all have a share at least
in the righteousness that governs their dealings with
each other; and those whom they wrong, they think
that they wrong rightly, because they deserve it.
In this way man is a noble creation, as far as he can’
be noble, and, being woven into the All, has a part
which is better than that of other living Lhings, of

the ideal state, where they have been carefully trained pre-
cisely in order to be its rulers, that they have the obligation to
rue. Plotinus does not advert here to the possibility of an
ideal state but otherwise his thought here is quite in accor-
dance with Plato’s and he piobubly has this passuge of the
{fiepubhc, in mind (ep. 1. 14-15, with 520E4—5, and perhaps 18,
car 7is dyallds map’ atvoi fimras, with 52082, advrdparar vip
epdvorrat).
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1 The reference to Plato, Laws V. 731C, given by Henry-
Schwyzer, Bréhier, and Beutler-Theiler can be misleading here.
The Laws passage is stating the familiar S::ucratic—Pla:mnI.c
doctrine, wés ¢ &dwos ovy éxmv ddurog (C2-3): wrongdoing is
error bevauwse nobody who knew what he was doing would
deliberately choose the worst of evils for his most valuable
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all, that is, which live on the earth. And besides,
no one of any intelligence complaing of all the other
creatures, lower than himself, which ornament the
earth. It would be ridiculous if someone com-
plained of their biting men, as if men ought to pass
their lives asleep,  No, it is necessary that these, too,
should exist; and some of the benefits which come
from them are obvious, and those which are not
evident, many of them time discovers; so that none
of them exist without good purpose, even for men.
But it is absurd, tog, to complain that many of them
are savage, when there are savage men as well; and
if they do not trust men but in their distrusl allack
to keep them off, what is there surprising in that?
10. But if men are unwillingly wicked,! and are the
sort of people they are, not by their own free will,
one could neither blame the wrongdoers nor those
who suffer wrong because they suffer it by their
agency. Dutif there is a necessily thal they should
become wicked in this way, brought about either by
the heavenly circuit or by the first principle deter-
mining the consequences that necessarily follow it,
then their being wicked in this way is natural, But
then surely, if it is the rational forming principle
itself which makes them wicked, things are unjust in
this way? But “ unwilling " means that the error
is unwilling; and this does not do away with the
fact that it is men themselves who aet of themselves

part, the soul. Plotinus, no doubt, has the Platonic formula
in mind here; but what he is really concerned with is not to
maintzin that wrongdoing is error but that the control and
ordering of all thirgs by Trovidence still leaves room for
humarn moral resporsibility.
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but it is because they themselves do the deed that
they themselves err; if they were not themselves
the doers, :hey would not heve erred at all. But as
for the necessity, this does not mean that it comes in
from outside but only that it is universally so. And
as for the heavenly cireuit, it does not work so that
nothing is in our pawer; for if the All was external
to us, it would be just as its makers wished, so that,
if it was gods who madc it, men, cven impious oncs,
would do nothing opposed to them. But asit is, this
[the power of free action] originates inmen. Given a
first principle, it accomplishes what follows with the/
inclusion in the chain of causation of all the principles
there are; but men, too, are principles; at any rate,
they arc moved to noble actions by their own nature,
and this is an independent prineiple. '
11. But are all individual things as they are by
natural necessities and causal sequences, and ex-
cellently disposed in every way that czn be? No,
but the rational forming principle makes all these
things as their sovereign, and wishes them to be as
they are, and makes the things which are called bad
aceording to reason. because it does not wish that all
should be good, just like a eraftsman who does not
make everything eves in his picture; in the same
way the formative principle did not make everything
gods but some gods, some spirits (a nature of the
second rank), then men and animals after them in
order, not cut of grudging meanness but by a reason
containing all the rich variety of the intelligible world.
But we are like peonle who knaw nothing about the
art of painting and criticise the painter because the
colours are not beautiful every where, though he has
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really distributed the appropriate colours to every
place; 1 and cities erc not composcd of citizens with
equal rights, even those which have good laws and
constitutions; or we are like someone who censures &
play because all the characters in it are not heroes
but there is a servant and a yokel who speaks in a
vulgar way; but the play is not a good one if one
expcls the inferior characters, because they too help
to complete it.

12. If, then, the rational formative principle itself
has, by fitting itself into matter, done these works,
being the thing that it is, unlike in its parts, and de-
riving its being this from the principle before it, then
this that has come into existence, since it has come
into existence in this way, would have nothing else
nobler than itself. If the rational formative prin- '
ciple had been composed of parts which were all alike
and equal, it would not have come into existence and
[if it had] this manner of construction would be
worthy of blame; since itis all things, it is different
in every part. But if it brought in other things
outside itself, souls for instance, and forced them,
against their own nature, to fit into its creation,
making many of them worse in doing so, how is this
rightly done? But we must say that the souls, too,
are in a way parts of it} and it does not fit them in
by making them worse but puts them in places ap-
propriate to them according to their worth.

13. Then we must not discard that argument,
either, which says that the rational principle does not

eyes ' but for painting the ayes ugly black instead of beautiful
crimson, So the reference is better placed here than where
Henry-Sehwyzer placed it at 1. 5-6.
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Joolk only at the present on each ccecasion but at the
cyeles of time before, and also at the future, so as to
determine men’s worth from these, and to change
their positions, making slaves out of those who were
masters before, if they were bad masters (and also
because il is good for them this way); and, if men
have used wealth badly, making them poor (and for
the good, too, it is not without advantage to be ponr);
and causing those who have killed unjustly to be killed
in their turn, unjustly as far as the doer of the deed is
concerned, but justly as far as concerns the vietim;
and it brings that which is to suffer together to the
same point with that which is fit and ready to cxecute
what that unju.':i'. killer is fated to endure. There
is certainly no accident in a man’s becoming a slave,
nor is he taken prisoner in war by chanee, nor is
outrage done on his body withcut due cause, but he
was once the doer of that which he now suffers; and
a man who madc away with his mother will be made
away with by a son when he has become a woman,
and one who has raped a woman will be a woman in
order to be raped. Hence comes, by divine declara-
tien, the name Adrasteia: for this world-order is
truly Adrasteia [the Inescapable] and truly Justice
and wonderful wisdom.! We must conclude that
the universal order is for ever something of this kind
from the evidence of what we see in the All, how this
order extends to everything, even to the smallest, and
the art is wonderful which appears, not only in the
divine beings but also in the things which one might
have supposed providence would have despised for
their smallness, for example, the workmanship which
produces wonders in rich variety in ordinary animals,
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and the beauty of appearance which extends to the
fruits and evern the leaves of plants, and their beauty
of flower which comes so effortlessly, and their
delicacy and variety, and that all this has not been
made once and come to an end but is always being
mude as the powers above move in different ways
over this world, So the things which are changing
change, not changing and taking new shapes without
due cause but in a way which is excellent and ap-
propriate to their making by divine powers. TFor all
that is divine makes according to its nature; but its
nature corresponds Lo its substance, and its substance
is that which brings forth together beauty and justice
in its workings; for if beauty and justice are not in it,
where could they be?

14. The ordering of the universe, then, corresponds
with Intellect in such a way that it exists without
rational planning,! but exists so that if anyone could
plan rationally as well as possible, he would wonder
at it because planning could not have found out an-
other way to make it; something of this is observed
even in individual natures, which come into being
continually more conformed to Intellect than they
could be by an ordering which depended on rational
planning. With cach, therefore, of the kinds of
things which continually come inta existence it is
not possible to blame the rational prineiple which
makes them, unless someone should demand that they
ought to have come into existence just like the things
which have not come into existenee, but are eternal,
cxisting alwaysin the same way bothin the intelligible
world and in the world of sense, asking for a further

1 Cp. note on ch. 1. 1, 20-21.
85




15

20

25

PLOTINUS: ENNEAD IIIL 2.

dyaflod mAelova, dAN od 70 Boflév éxdoTw eldos
abirapkes fjyoduevos, olov 7@de, 8 p) kal
s 3 ra o i s i’ M
KGPCL'TIIJ ou GKO?TOU‘U.GVOS oTL ﬂ.évb’ﬂ.’TOV ﬁv AO)’OV IIU.'T.]
k] 3 - o -
ot emi mavra eMlely, cAX' ore Eder & 7@ pellon
A} N/ A) 3 -~ (4 A ’ i ¥ »
ra éAdrrew kal év TH Sde Ta pépy kai ok loa
ST.’T)CTC‘)U EI'UQL' ';’} O?jK E&V ‘;’F]’J I_LEIPT:'. TO‘ ‘[J.Q‘V "Vl':‘lP
o - / A 1y ’ k1 £ b4
avaly AV TarTd, T 86 KOT OU TAVTE €XAdTOV.
Kai &'L'ﬂpwﬂos' 31]1, waB’ Soov F.épo;‘, Exaoros,t ov
-~ 17 o F T r I3 1 N n k)
mids, KEi 8¢ mov év pépeol o kal dAde Ti, 6 o¥
’ ’ ¥ - - € A ) 3w
pépos, TovTw kaketvo mav. ‘0 8¢ ko ExaoTa, f
Tofi70, otk dmawtnTéos Téleos elvar eis dperijs
» o h) LI S | ! k] A IO
C(KPCIU' 7}&7? }J’QP oUKeT av 'u.€pos‘. OU H"—'}V Ovss
-~ o i 4 i * ’ LY
7@ GAw TO mépos koaounbér els pellova aflav
épbovyrar kal yap kdAAwov 76 Shov moel koounbév
afla peilore, Kai ya [y ToLoU Lo potw-
a peilore, Kai yap ylverar Totolrov ddoporw
Gév 7@ 6Aw kal olov ovyywpnliér Torobrov elvar
kal ovvrayféy olrws, va rkat rare Tov avlpdmov
’ 3 I\! ¥ 3 A ) ) 1 -
TOTTOL EF. Q}L‘JT?? TL €V C'.'U'{-C‘L” Oroy KoL KOTo Tov E€LOV
OI}PGVC"Y Td a"o‘l‘pa, KG‘.E ﬁ‘ﬁ éweﬁ&f:’ &WEA?]HJLS OIOV
dydAparos uepdlov kal kaloD eire éuyiyov
eite kol téxvy “Healorov yevopévov, & <{eldar?
pev kal katd 70 wpéowmoy émoriABorTes doTépes
1 Exaoros AV, H-3%: é&vaorov codd.
2 § Dodds, H-S: 7 codd.
86

ON PROVIDENCE (I)

addition of good, but not thinking the form given to
each thing sufficient, for instance, thinking that the
form given to this particular animal is insufficient be-
cause it has not horns as well, and not considering that
it wagc impossible for the formative prineiple not to
reach to all things, but that there must be lesser
things in the greater and parts in the whole and that
they cannot be equal to the whole or they would not
be parts. In the world above every thing is all
things, but the things below are not each of them
all things. Even man, in so far as he is a part, is
an individual, net all. But if somewhere among
parts there is something else which is not a part, in
virtue of this thal thing below, loo, is all.  Bul man
in his individuality, in so far as he is an individual
heing, cannot be required to be perfect to the point
of reaching the summit of virtue; for if he did he
would no longer be a part. But there would cer-
tainly not be any grudging by the whole if the part
did gain in beauty and order so as to make it of
greater worth; for it makes the whole more beautiful
when it has become of greater value by its gain in
beauty and order, For it becomes of this kind by
being made like the whole and, so to speak, being
allowed to/be like this and given such a place that in
the region of man, too, sométhing may shine in him
as the stars shinc in the hecaven of the gods; a place
from which there may he a perception of something
like a great and beautiful image of a god—whether a
living one or one made by the art of Hephaestus—in
which there are stars flashing on the face, and in the

® & {eiyou Theiler, H-S: do codd.
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1 The thought seems to be: the physical universe is the
great star-decked image of the intelligible divinity (¢p. Plato,
Timaeus 37C 6-7); and because man car conlemplute it he
gains in heauty and order; he is conformed by his contempla-
tion to the starry heaven, and something ofits splendcur shines
in him.
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breast others, and a setting of stars placed where it
will be cleaily seen.?

15. So it is, then, with individual things when thcy
are considered separately. But the weaving :o-
gether into a pattern of these things which have been
and are always being produced might hold obstacles
and difficulties, because the other animals eat each
other, and men allack excl olher, and there s alv ays
war with never a pause or armistice; and this is
par‘rimﬂarly difficult if it is the rational forming
prineiple of the world which has brought it about that
this is so, and if it is said to be well thatit is so. That
argument is no longer any help to the people who
say this which maintains that al! is as well as it can
be, and that it is the fault of matter when things arc
so disposed as to be less than good, and that “ evils
cannot be done away with 1 2 if, that is, it is really
true that things had to be so, and that it is well that
they should be so, and matter does not come along
and dominate but was brought along so that things
should be in this state, or rather is itsclf, too, caused
to be as it is by the rational principle, The rational
prineiple, then,is the origin, and all things are reascn,
both those which are brought into being according to
the principle and those which, in their coming to
birth, are altogether ranged in this common arder,
What, then, is the necessity of the undeclared war
among animals and among men? It is necessary
that animals should eat each other: these eatings
are transformations into each other of animals which

could not stay as they are for ever, even if no one

? The familiar quotation, repested again and again by
Plotinus, from Plato, Theaetztus 1T6AS.
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1 The comparison of life to a play was a commonplace of
Cyuiv, Swic end Stoic-influenced moralists from Bion of
Borysthenes and Teles onwards (ep. Teles 16, 4 Hense). The
finest example is Marcus Aureliva XTI, 36.

® Plotinus, bere and in what follows, probebly has Platc’s
description of man as God’s tuy, playing to please him, in
mind (Laws VIL. 803C-D; feot 7 malywiov ((4-5)).  But there
is an important difference in the thought. Tor Ilato, in this
passage at least, man is wholly and eatirely God’s toy, and
his “* play *’ is the mos; serious ard important thing in hislife—
though he is not reully worth laking seriously ab all; only
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killed them. And if, &t the time when they had to
depart, they had to depart in such a way that they
were useful to others, why do we have to make a
grievance out of their usefulness?  And what does it
metter if, when they are eaten, they come alive
again as different animals? It is like on the stage,
when the actor who has been murdered changes his
costume and comes on again in another characterl
But [in real life, not on the stage,] the man is really
dead. If, then, death is a changing of body, like
changing of clothes on the stage, or, for some of us, a
putting off of body, like in the theatre the final exit,
in Lthat performance, of an actor who will on a later
ocecasion come in again to play, what would there be
that is terrible in & change of this kind, of living
beings into each other? It is far better than if they
had never come into existence at all. TI'or that way
there would be a barren absence of life and no pos-
sibilily of a life which exists in something else; but as
it is a manifold life exists in the All and makes all
things, and in its living embroiders a rich variety and
does not rest from ceaselessly making beautiful and
shapely living toys:l* And when men, mortal as they
are, direct their weapons against each other, fighting
in orderly ranks, dving whal they do in sporl in their

God is wdens naxaptov erovdfs déwor ((2-3). Tor Plotinus, as
the rest of this chapter shows clezrly, it is enly man’s lower,
ext_arnal life which is ““ play.” His true, inner gelf is serions
anc important. For Plato man’s best game is the religions
danece, at once play, worship end education, in which he at-
taing all the sericusness he is capable of.  For Plotinus mzn's
game is the grim one of killing and being killed, which the wise
man will not taks seriously and cry over like a child, hecause
it only affects his unimportant lower self,

or
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war-dances, their battles show that all human con-
cerns are children’s games, and tell us that deaths are
nothing terrible, and that those who die in wars and
battles anticipate only a little the death which comes
in old age—they go away and come back quicker.
Bul if their property is taken away while they are
still alive, they may recognise that it was not theirs
hefore either, and that its possession is a mockery to
the robbers themselves when others take it away
from them; for even to those who do not have it
taken away, to have it is worse than being deprived
of iL. We should be spectators of murders, and all
deathe, and takings and sackings of cities, as if they
were on the stages of theatres, all changes of scenery
and costume and acted wailings and weepings. For
really here in the events of our life it is not the soul
within but the outside shadow of man which cries

and moans and carries on in every sort of way on a -
stage which is the whole earth where men have in
many places set up their stages. Doings like these
belong to a man who knows how to live only the lower
and external life and is not aware that he is playing
in his tears, even when they are serious tears, For
vuly Lhe seriously good parl of man is capable of
taking serious doings seriously; the rest of man is a
toy. But toys, too, are taken seriously by those who
donot know how tobeserious and are toys themselves,
But if anyone joins in their play and suffers their sort
of sufferings, he must know that he has tumbled into
a children’s gume ard pul off the play-costume in
which he was dressed.! And even if Socrates, too,

! Le. it he i killed it is all part of the game, and the body
which he puts off is only a toy.
93
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may play sometimes, it is by the outer Socrates thathe
plays. But we must consider this further point, too,
that one must not take weeping and lamenting as
evidence of the presence of evils, for children, too,
weep and wail over things that are not evils.

16, But if this is well said, how can there still be
wickedness  Where is injustice? Where is error?
For how, if all things are well done, can the doers act
unjustly or err?  And how can they be ill-fated, if
they do not err or act unjustly? And how can we
assert that some things are according to nature, but
others against nature, if all things that happen and
are dene are according to nature?  And how could
there be any blasphemy against the divine when that
which is made is made like this? It is just as if a
poet in his plays wrote a part for an actor insulting
and depreciating the author of the play. Let us,
then, again, and more clearly, explain what the
rational forming principle of cur universe is and that
it is reasonable for it to be like this. This rational
principle, then, is—let us take the risk! We might
even, perhaps succeed [in deseribing it]—it is not
pure intellect or absolute intellect; it is not even of
the kind of pure soul but depends on soul, and is a
sort of outshining of both; intelleet and soul (that
is, soul disposed according to intellect) generated this
rational principle as a life which quietly contains a
rationality, All life, even worthless life, is activity;
activity not in the way that fire acts; but its activity,
even if there is no perception there, is a movement
which is not random. For with living things when
there is no perception presens and any one of them
hasany share inlife, itis immediately enreasoned, that

95
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is informed, since the activity which is proper to life
is able to form it and moves it in such way thal its
movement is a forming, So the activity of life is an
artistic sctivity, like the way in which one who is
dancing is moved; for the dancer himself is like the
life which is artistic in this way and his art moves him,
and moves in such a way that the actual life is some-
how of this [artistic] kind. This, then, should be
enough to show how we should think of any sort of
life. Now the ratinnal forming principle of this
universe, which comes from a single Intellect and a
single life, both of them complete, is not a single life
nor any kind of single intellect, and is not at every
point complete, nor does it at every point give itself
whole and cntirc to the things to which it does give
itself. But by setting the parts against each other
and making them deficient it generates and maintains
war and battle, and so it is one as a whole even if it is
not one single thing. For though it is at war with
itself in its parts it is cne thing and on good terms
with itself in the samc wey that the plet of a play
might be; the plot of the play is one though it con-
tains in itself many battles. Of course, the play
brings the conflicting elements into a kind of harmoni-
ous concordance, by composing the complete story
of the persons in conflict; but in the universe the
battle of conflicting elemcnts springs from a single
rational principle; so that it would be hetter for one
to compare it to the mélody which results from con-
flicting sounds, and one will then enquire why there
are the conflicting sounds in the rational pro-
portions [of musieal scales]. If, then, in music the
laws of rational proportion make high and low notcs
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and come together into a unity—being the propor-
tional laws of melody they come together into the
melody itself, which is another greater law of pro-
portion, while they are lesser ones and part of it; in
the universe, too, we see the opposites, for instance,
white-black, hot-cold, and, too, winged-wingless,
foulless-footed, rational-irrational, but all are parts of
the single universal 1:'Lvi11g being, and the All agrees
with itself; the parts ave in conflict in many places,
but the Allis in accordance with its rational formative
pattern, and it is necessary that this one formative
pattern should be one pattern made out of opposites,
since il is opposition of this kind which gives il ils
structure, and, we might say, its existence, For
certainly, if it was not many it would not be all, and
would not therefore be rztional pattern [of the uni-
verse]; but, since it is rational pattern it has distine-
tions in itself, and the extreme distinction is
opposilion; so that if v general il makes one thing
different from another, it will alse make them dif-
ferent in the extreme, and not different in a lesser
degree; so by making one thing different from an-
other in the highest degree it will necessarily make
the opposites, and will be complete if it makes itself
not only into different things but into opposite things.

17. Since its nature corresponds to its whole pro-
ductive activity, the more it is differentiated the
more opposed will it make the things it makes; and
the universe perceived by the senses is less of a unity
than its rational formative principle, so that it is
more of a manifold and there is more opposition
in it, and each individual in it has a greater urge to
live, and there is a greater passion for unifieation,

99




10

15

PLOTINUS: ENNEAD IIL 2.

Dheipe. 8¢ ral Ta dpdvra Td pdpcva modldkis eis
A L] - > 1 rs o A - A
0 oOTdV dyabév omeddovra, Srav ¢lupra 1), Kol
7 &peois B¢ Tod pépous mpos TO OAov ke els
3 ) o i L - A [ 3 \ A L3
adre & divarar. Obrws odv kal ol ayabol kol ol
-~ - /
Kakol, Womep wapa THS abThs Téxvns OpYovpEVOY
A3 3 ’ 1 k] ~ 1 [ ¢ L 9 ’
TO €UANTLAY  KOL aUTou To ‘(I-F_V TL .U.Fpﬂ; ﬂ'}’l] oV,
70 8¢ xuxdv ¢jooper, rai oltw ralds xen
Kalrow 0v8¢ wewoi ért. "H 76 pév raxods elvar
3 e - 7 El i r o A\ > 1 -
obx dvapelTar, @A’ %) povov Ot pi) wep olTOV
- 2 \ b r - -~ b
Towofrer. AMA lows ovypvdpn Tols Kkakols, et
~ v -
W) kal T0 THS oUyyropns kai (1) © Adyos moiel:
- 3\ € A ’ S A i 3 -
TOLEL € 0O 0?05‘ Iu-'fj s Cﬂ.f})'}n-'(.ﬂlu.ovas' €L TOlg
roodrats €lvac, AM el 70 per pépos adTod
dyalbos dvijp, T6 8¢ dAo movpds, kol mAelw pépn
¢ movnpds, domep év Spduact TA ey TATTEL AUTOLS
3 7 - 8\ ~ T ua . 3 3 a
o moiis, Tols 8¢ ypfirar abow 407 oD yap adTos
M L) ’ LN r -~
mpwraywaTHY 0V8e OeUTepov o0V TpiTov woLel,
i
de SLSOT:'S éK{iWﬁF '-"01}9' WPOC"T]'KOWCIQ lO":JOUS‘
Ny > - L 3 ) r 81 L
701 andSwkey €xdoTw els & rerdybar Séov: ovTw
roL kal €oT Tomos €kdoTw 6 wév 7@ dyafd, o Bé
& kak®d mpémev. ‘Hrdrepos olv kard ¢vow ral
’ -~
karé Adyov els éxdrepov kal Tov mpémovrTa Ywpel

rov Témov Exewv, ov elero. Kilra béyyerar rol

100

ON PROVIDENCE (I

DBut those that love passionately often destroy the
objects of their passion, when they are perishable,
in the pursuit of their own good; and the urgent
straining of the part towards the whole draws to
itself what it can, So, then, there are good men and
wicked men, like the opposed movements of a dancer
inspircd by one and the same art; and we shell eall
one part of his perfarmance “ gond 7 and another
“ wicked,” and in this way it is a good performance.l
But, then, the wicked are no longer wicked. No,
their being wicked is not done away with, only their
being like that does not originate with themselves.
But there might perhaps be some sympathy for the
wicked, except that it is the rational formative prin-
ciple which is responsible for our sympathising or
not; and the rational principle does not make us
disposed to sympathise with people of this sort.
But if one part of it is a good man, and another a
villainr—and villainous humanity forms the larger
class—itis like in the production of a play; the author
gives each actor a part. but makes use of their char-
acteristics which are there already. He does not
himself rank them as leading actor or second or
third, but gives each man suitable words and so
assigns him to the position which is proper to him.
So there is a place for every man, one to fit the good
and one to fit the bad. FEach kind of man, then goes
according te nature and the rational principle to the
place that suits him, and holds the position he has
chosen. There one speaks blasphemies and does

! The dancer is a_panfomimus, who represznts different
characters, good and bad, in the course of his one-man ballet
or mime, as Horder saw {(cp. his noto ad loc.).
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crimes, the other speaks and acts the oppesite; for
the aclors, good and bad, existed before the play and
bring their own selves to it. Now in human plays
the author provides the words, but the actors, each
and every one of them, are responsible by themselves
and from themselves for the good or bad acting of
their parts—for there is action, too, which is their
business, following from the speeches written by the
author; but in the truer poetic creation, which men
who have & poetic nature imitate in part, the soul
acts, receiving the part which it acts from the poet
creator; just as the actors here get their parts and
their costumes, the saffron robes and the rags, so the
soul, too, itsell gels ils fortunes, and not by random
chance; these fortunes, too, are according to the
rational prineiple; and by fitting these into the pat-
tern it becomes in tune itsel’ and puts itself into its
proper place in the play and the universal rational
pattern; then it makes its actions sound out, we may
say, and everything else that a soul might produce
according to its character, like a song. And as the
sound of the voice and the gestures of the actor ave
beautiful or ugly as he makes them, and either adorn
the poet’s creztion further, as one might think, or by
adding the badness of the actor’s own voice, do not
malke the play other than what it was, but the actor
makes a grotesque exhibition of himsclf, and the
author of the play sends him off in deserved disgrace,
behaving in this like a goed judge of acting, but pro-
motes the good actor to higher rank, and, if he has
any, to finer pla}-'s, but puts the bad actor into any
werse play that he has; in this way the soul, coming
on the stage in this universal poetic creation and
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1 garé Harder, H-8%: kel codd.
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1 T accept, with Henry-Schwyzer and Beutler-Theiler, the
brilliant emendaliva of Bleeman (C. Q. 20, 1026, 183) Adves
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making itself a part of the play, supplies of itself the

cod or the bad in its acting; it is put in its proper
place on its entrance and rcecives cverything cxcept
itself and its own works, and so is given pl‘mishments
or rewards. But the actors [in the universal drama)
have something extra, in that they zct in a greater
space than that within the limits of a stage, and the
author makes them masters of the All, and they have a
greater possibility of going to many kinds of places
and determining honcurs and dishonours, as they
contribute themselves to their honowrs and dis-
honours; for each place is fitted to their characters,
so as to be in tune with the rational principle of the
universe, since each individual is fitted in, according
Lo justice, in the parts of the universe designed to
receive him; just as each string is set in its own
proper place according to the rational proportion
which governs the sounding of notes, of whatever
qua,lity its power of producing a note is, TFor there is
fitness and beauty in the whole enly if each individual
is slationed where he ought to be-—the one who utters
evil sounds in darkness and Tartarus: for there to
make these sounds is beautiful; and this whole is
beautiful, not if eachis Linus® but if each by contribut-
ing his cwn sound helps towards the perfection of a
single melody, himself, too, sounding the note of

for Mfos because it seems to fit the context better, The idea
is, clearly, that the universal melody needs bad singers who
malke horrible noiscs, as well as good ones, like the mythical
Lirus, for its completion (contrast I. 6 [1] 1, 26-30). But,
as Uilento points ous (see his rote ad loc.), Plotinus is fond of
theimage of the ** dead stonc ” (cp. VI.2[43] 6, 6; VI 523]11,
5-14) and A{fes (all MSS, and ep. Aeneas of Gaza, Theophrastus,
p. 23, Boiss.) may be right.
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life, but a lesser, worse, and more incomplete life;
just as in a pan-pipe there is not one note only but a
note which is weaker and duller contributes to the
melody of the whole pan-pipe, because the melody is
divided into parts which are not equal, and all the
notes of the pipe are unequal, but the melody is
complete, made up of all. So, too, the universal
rational principle iz one, but is divided into parts
which are not equeal; for this reason there are dif-
ferent regions of the universe, better and worse ones,
and souls which are not equal fit in this way into un-
equal places; and so in the universe, too, it happens
that there are places which are unlike each other
and souls which are not the same but are unequal and
ncenpy the unlike places, just like the unlikenesses of
a pan-pipe or any other instrument, and are in places
which differ from each other and in each place utter
their own sounds in harmony with the places and
with the whole. And their evil-sounding singing
will be beautifully dispesed from the point of view of
the All, and their unnatural sounds will he for the All
according to nature, and none the less, the sound itself
will be worse. But it does not make the whole worse
by making a sound like this, just as (it we should use
another image as well) the publie executioner, who is
a scoundrel, docs not malke his wcll governed city
worse, For the executioner is needed in a ecity—
and a man of his kind is cften needed [for other
purposes—and so he, too, is well placed,
18, But souls are better or worse, some from other
causes and some because they were not all eq‘ml as
we may say, from the beginning; for they, too, in the
same way as the rational pr mmplc, are unequal parts
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as a consequence of their separation. But onc must
consider, too, the second and third parts of the soul,
and the fact that soul is not always active in the same
parts. But, again, on the other side we must say
this too—the argument still needs a great deal more
before it attains elearness, We ought certainly not
to introduece actors of a lkind who say somcthing clsc
besides the words of the anthor, as if the play was
incomplete in itself and they filled in what was want-
ing, and the writer had left blank spaces in the middle;;
the actors, then, would not be just actors but a part
of the authaer, and an author who foreknew what they
were going to say, zo that hc might in this way be
able to bring the rest of the play and the conse-
quences of their interventions into a eoherent whole.
Lor certainly in the All the rational principles bring
into a connected whole the consequences and results
which follow upon those deeds which are evil, and do
so rationally; for instancc, from adultery, or the carry-
ing off of a eaptive, children may come according to
nature and better mer, it may happen, and other
better cities than those sacked by wicked men. If,
then, it is absurd to bring in souls, some of which do
the wicked deeds in the world, and some the good—
for we shall deprive the rational principle of the good
deeds, too, if we take the wicked ones away from it—
what prevents us from making the deeds of the actors
parts, as they are of the play in our example, so also
of the rational principle in the universe, and at-
tributing good performance and the opposite to it, so
that in this way it comes to each individual actor from
the rational principle itself—and all the more in
proportion as this play is more perfect, and every-
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thing comes from it? But what is the point of doing
evil?  Anddo the diviner souls count fur nothing any
more in the universe, but are all of them parts r?f the
rational principle? And are all rational principles
souls, or why are some souls and some only rational
prirlu?:iples, when every one of them belongs to some
soul }
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L. What, then, do we think about these questions ?
Now the universal rational principle includes both
good and evil things; evil things are parts of it too,
It is not that the universal rational principle pro-
duces them but that it is the universal principle with
them included. The rational principles are an
ac:ivity of an universal soul, and their parts of soul-
parts; bul, as lhe one soul has differing parts, so
correspondingly do the rational principles differ, with
the result that the works also differ which are their
ultimate products. The souls and the works are in
harmony with each other; in harmony in such a way
that a unity comes from them, even if it is a unity
produced from opposites., For all Lhings sprung
from a unity come together into a unity by natural
necessity, so that, though they grow cut different
and come into being s opposites they are, all the
same, drawn together into a single common order by
the fact that they come from a unity. For, just as
in the case of particular kinds of living creatures Lhere
is one genus of horses, even if they fight and bite each
other, and are pugnacions and furinusly jealous, and
the same applies to all the other individual genera,
so, certainly, men must be considered like this too.
‘Then, again, all these kinds must be brought together
under the one genus * living creature *’; then also
the things which arc not living crcatures must be
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classed by their kinds, and then included in the one
genus “ non-living ”; then both together, if you like,
must be included in being; and then in that which
makes being possible, Ther, having attached every-
thing to this, go down again, dividing and seeing the
vne dispersed by reaching to all things and including
them together in a single common order, so that it
is a single multiplex living thing with distinet parts,
and each of the things in it acts according to its own
nature while being all the same in the whele, for
instance, fire burns, a horse does the things which
belong to a horse, and individual men do their own
things in the way in which they have been disposed
by nature, and different men different things. And
what is done, and living well or badly, follows ac-
cording to their natures.

2. Chance circumstances are not responsible for the
good life, but they, too, ollow harmoniously on the
causes before them, and proceed woven into the
chain of causation by so following. The ruling prin-
ciple weaves all things together, while individual
things co-operate on one side or the other according
to their nature, as in military commands the general
gives the lead and his subordinates work in unity
with him.l The universe is ordered by the general-
ship of providence which sees the actions and ex-
periences and what must be ready to hand, food and
drink, and all weapons and devices as well; every-
thing which results from their interweaving is fore-
seen, in order that this result may have room to be

L The source of this military analogy for the cosmic order is
Aristotle, Metaphysics A 1075a, 131f.; cp. the pseudo-Aristotel-
ian De Mundo 309h, 3 [ for a rhetories] elaboration of it.
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1 Plato, Phaedrus 246K4.

2 Cp. Plate’s treatment of the same question in Laws X,
904B-C. Plotinus here, at the end of the chapter, gives the
same snswer as Plato, that the blame should fall upon in-
dividual men, not on their Malier; but he shows himself, here
as clsewhere, a good deal more tonscious of the difficulties
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well placed, and all things come in a well planned
way from the general —thoagh what his enemies
planned to do is out of his control. But if it was
possible for him to command the enemy force as well,
if he was really " the great leader ! to whom all
things are subject, what would be unordered, what
would net be fitted into his plan?

3. Suppose yousay * T have power to choose this or
that "7 DBut the things that you will choose are in-
cluded in the universal order, because your partis not
a mere casual interlude in the All but you are counted
in as just the person you are. But for what reason is
a man the sort of pcrson he is?  There are two ques-
tions which the argument secks to settle here, one,
whether the blame should rest on the maker, if there
is one, who determined the moral character of the in-
dividual, or on the being which has come into
existence itself:® rather, we should not attribute
blame at all, just as there is no blame attaching
to the production of plants because they have no
serse-perception, nor in the case of the other
animals because they are not like men; to blame
anvone for this would be the same as asking, ** Why
are men nct what gods are? ™ Why then, where
plants and animals are concerned, is it unreasonable
for us to blame them or their creator, but reasonable
in the case of mer, because man is not a better thing
than he is? For if it is because he was able to be
something nobler than he is, if he was able to add

raisald by the presenee of had mer in a divfnﬁly ardered 1ni-
verse than Plato is; thisis no doubt because of the centuries of
debate about Providence which came between him and his
master,
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something to make himself better, he is responsible
to himself for not deing it; bus if it was not from
himself that the addition had to come but it was
necessary for it to come from outside, from his pro-
ducer, then it is absurd to ask for more than was
given, as it would be in the case of the other animals
and of plants.  IFor one pught not to enquire whether
one thing is less than another but whether it
is, as itself, sufficient; for all things ought not to
have been equal. Is this then so. because the
creator measured them out with the deliberste
intention that all things ought not to be equal ?  Not
at all; but it was according to nature for things to
come about so, Por the ralional forming principle
of this universe follows upon another soul, and this
soul follows upon Intellect, and Intellect is not some
one of the things here but all things; but all things
means many things; but if there are many things,
and not the same, some of them were going to be
first, some second, and some of successive lower ranks,
in value too. Then, again, the living creatures which
have come inta being are not only souls but diminu-
tions of souls, a kind of fading aw ay as the living
things move on further from their origins. For the
formative principle of the living thing, even if it is
ensouled, is another soul, not that from which the
formative prineiple comes, and this whole principle
becomes less as it hastens to mazter, and that which
comes into being from it is more deficient.  See how
far what has come into being stands from its origin,
and yet, it is a wonder! If, then, that which has
come into being is of a particular kind, it does not
{ollow that what is before it is also of that kind: for
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it is better than all that has come into being, and
beyond hlame; one should rather wonder at it be-
causc it has given something [to what comes] after
it and its traces are of such a quality. But if indeed
it has given more than they are able to appropriate,
it ought o be approved still more; so that it scems
likely that blame should fall upon the men who have
come into being, and that what belongs to providence
is on a higher level.

4. For if man was simple—I mean, simple in the
sense that he was nothing but what he was made and
his actions and experiences corresponded to this—
there would be no blame in the sense of moral re-
proach, just as there is none in the case of other Jiving
crealures, DBul, as it is, man, the bad man, is un-
iquely subject to blame, perhaps reasonably, Tor he
is not only what he was made but has another free
principle, which is not outside providence or the
rational principle of the whole; for those higher
principles are not separated from these here but the
better illuminate the worse, and this is perfect pro-
vidence; and there is ome raticnal principle which
is ereative, and another which connects the Letter
principles with the things which have come into
being, and those higher principles are providence
which acts from above, but there is another pro-
vidence derived from that which is above, the vther
rational principle connected with that higher one,
and the whale interweaving and total providence
results from both. Sc then, men have another
principle, but not all men use all that they have but
some use one principle, some the other, or rather a
number of others, the worse ones. But those higher
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1 This brings out clearly an important peint in the psycho-
logy of Plotinus, that the duality or cleavage in man is for him
not between matter and spirit, or even body and soul, but
belween higher and lower self: cp. I 1[53] 10; IL. 9 [83] 2;
IV.4[28]18; VI.4[22]14-15. T'ree will can only be exercised
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principles are there, but not acting upon them, though
certainly not inactive in themselves; for each one of
them does its own work, But, someone might say,
what is to blame for their not working on these men
when they are present? Or are they not present?
But we assert that thcj-' are present ever’ywhete and
nothing is deprived of them. Surely they are not
sresent in those people on whom they do nol acl.
Why, then, do they not act upon all, if these, too,
m-evpaﬂ'q of them ?—I1 mean the principle of this
higher kind.  As far as the other living creatures are
concerned, this principle is not their own; as for
men, it does not act on all of them. Is this then not
the only principle which does not act on all? But
why should it not be the only one? But in those in
whdom it is the n‘nl}' ome, theirlife is conformed to it,
and the other forces only enter into it as far as
necessity requires, I'or whether the man’s constitu-
tion is of a kind tc plunge him, so to speak, into
troubled waters, or his lusts dominate him, it is alike
necessary to say that the causc lics in the sub-
stratum. But at first this would appear to mean that
the cause is no more in the rational principle, but
rather in the matter, and the matter, not the rational
principle will be dominant, and the substrate in so
far as it is formed will come second to it. In fact,
the substrate to the free principle is the rational
form, and that which has come into existence from
the rational form and exists according to it: so that
the matter will not be dominant and the formation
come second.! Further, one might refer thebeing

of and dominated by the crder of the physical universe; ep.
11.3[52]15, 17 7.
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this or that kind of man to the previous life, as if the
rational principle became dim in comparison to that
prior to it as the result of previous happenings, as if
the soul had become weaker; but it will shine out
apain later. And the rational principle mus: be
said to contain within itsclf the rational principle of
the matter as well, the matter which it will make
suitable for itself, either giving it qualities cor-
responding to itself or finding it already consonant.
For the rational principle of an ox does not impose
itself on any other matter than that of an ox. Hence,
Plato says! that thc soul cnicrs into other living
beings, in the sense that the soul hecomes different
and the rational principle is altered, in order that
what was formerly the soul of a man may become the
soul of an ox; so that the worse being is justly dealt
with. But how did he originally become worse, and
how did he fall? It has often been said that all
things are not of the first rank but all things which are
second and third class have a lesser nature than those
before them, and a light tilting of the balance is
enough to turn them out of the right way. And the
interweaving of one thing with another is like a sort
of mixture; another thing results from both, and the
interweaving dozs not diminish a thing’s being; but
the inferior became inferior from its beginning, and is
what it became, inferior by its nature, and, if it suffers
the consequences of its inferiority, it suffers what it
deserves. And one must carry back the reckoning
to what happened in previous lives, because what
happens afterwards depends on that too,

5. Providence, then, which in its descent from
above reaches from the beginning to the end, is not
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' This distinction between higher providence and lower fate
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Vogel, Greek Philosophy 111 12794 (p. 343).
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pqual as in a numerical distribution but differs in
cifferent places according to a law of correspondence,
justasina single living ereature, which is dependent
cn its principle down to its last and lowest part, each
part having its own, the better part having the better
art of the activity, and that which is at the lower
limit still active in its own way and undergoing the
experienees which are praper to it as regards its own
rature and its co-ordination with anything else.
Yes, and if the parts are struck in a particular way,
the speaking parts give out a corresponding scund,
and others receive the blow in silence and make the
movements which result from it; and from all the
sounds and passive experiences and activities come
a kind of single voice of the living creature, a single
life and way of living; for the organs are different
and have activities waich are different; for the feet
do one thing, the eyes another, the discursive reason
one thing and the intuitive intellect another. But
one thing results from all, and there is one pro-
vidence; but itis " fate ”’ beginning from the lower
level; the upper is providence alone.! TFor in the
intelligible world all things are rational principle and
above rational principle; for all are intellect and
pure soul; what comes from there, all that comes from
intelleet, is providence, both zll that is in pure soul
and all that comes from it to living things, But the
rational principle as it comes is divided into unequal
parts; hence the things it does are not equal either,
ag also in each individual living creature. From this
peint the things which are done are consequences,
and follow upon providence if 2 man does things which
are pleasing to the gods; for the rational forming

127




5

30

40

PLOTINUS: ENNEAD IIL 3.

0 mpovolas. Zuweiperat wéy ody kal Td Towdra
Ty épywy, memolyTat 8¢ ob mpovoia, ¢AAL yevopeva
i mapa avlpdmwy Ta yevdueva 7 map’ oTovovy
il ’ n E ’ Ll ¥ -~ s 4
'1',] CCPCIU 7] G.l’{fuxov, €L TL E(ﬁié'q; TOUTOLS X'P?}U'TDV,
mdAw karel\gTTar mpavolq, s mavraxol dpeTiv
- \
kpotely kal peratifeudvar kul doplioews Tuyya-
! -~ [} ¥
vovTwy TOY quopTyuévwy, olov €v €l owWpaTi
L4 ! -
byielas Sobelons kard mpovowav 7ol {Wov, yevoué-
- 1 b} GA / -'A k3 - €
s roufis 1 kal 6Aws Tpeduartos, mdlw €delijs 6
Ayos o Swocdv owvdmror kal cwvdyor xkul [PTO
xat dopboiro 70 movijoav. “Qore T4 kakd émcpeva
3 L 4 i) A ¥ € - »
elvar, € dvdyins 8¢+ kal yap wap Hudv Kar
* ! t) ¢ )] - r ¥ s ) ¥
MWLTIULS OUY Wm0 TS TPOVOLAS nvayxacrp.evwv, 0‘)!)(
c’f atrdor cuvaldvray (J,éu Tols '.-ﬁ:; .—rpnvnfrr.s' real
3 1 ! a A ) ¥ - - A
aATe WPO;’OLG-S‘ EP}"OCS', T0 DE €¢€§7}5‘ qUUrELpIL KT
,BOJA 3 I !I 8 . 9 f’ N ’M A] A 1 "
NI CrRCms o vimierTwy, anma kaTa TN
~&v mpatdvrwy 7 kot dMo T @y & TH mavti,
p1d’ adrol xatd wpdvolay wempaydTos 1) wemounKs-
- LAY ! k] A A ¥ 1 - -~
TOS TL €V T Ly 'JT{J.BOS‘. OU yap TO QUTO TTOLEL TTAV
7pooeddy mavrl, dAd T wdTd wpds dMo kel
dMo mpds dAo+ olov kal 7 7fjs "EAévms kdMos
A A A -, ar b I El AY
apos uév Tov Ildpw dNo eipydlero, *l8opeveds
8¢ émabev ol 76 aUTS: Kal AKOAAOTOS GKOALOTW
1 ropiis Creuzer, H-S: réduns codd.

1 For Idomeneus, a frequent visitor to the house of Menelaus
who did not seduce Helen, sce [lied II1. 230 233.
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principle of providence is dear to the gods. Then,
too, these kind of actions [the kind which cause our
difficulties about providence, ie. evil actions] are
linked up with the good ones, but they are not done
by providence but the things which have happened,
whether they have happened as a result of human
action or of the action of anything else, living or
Jifeless, if anything which follows from them is good,
are taken up again by providence, so that virtue has
everywhere the mastery, and the things which have
@one wrong are changed and corrected, as in a single
body, where health is given by the providence of the
living thing, when a cut or injury of any kind cccurs,
the direcling rational principle again afterwards
joins it and closes the wound and heals and sets
right the suffering part. So the evil deeds are con-
sequences, but follow from necessity; they come
from us (i.e. we cause them), and we are not compelled
by providence but we connect them, of our own ac-
cord, with the works of providence or works derived
from providence, but are not able to link up what
follows according to the will of providence but do so
according to the will of the people who act or ac-
cording to something else in the universe, which itself
is acting or producing some effect in us in a way not
according to the will of providence, Tor everything
does not always produce the same effect when it
encounters rverything else, but it produces the same
effect when it encounters one thing and a different
effect when it encounters another; as, for instance,
the beauty of Helen produced one effect on Paris,
but Idomeneus?® was not affected in the sane way;
and when onc thoroughly dissolute man happeris upon
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another, and both are beautiful, the effect is different
from what follows when one chaste beauty meets
another; and something diferent again happens to
the chaste beauty when he meets the dissolute man,
and again something different to the dissolute one
when he meets the chaste. And the action which
proceeds from ‘the dissolute man is done neither by
providence nor according to providence, but what is
done by the chaste man is not done by providence,
because it is done by the man himself, but is done
according to providence; for it is in tune with the
rational principle, just as, too, what a man might do
to promote his health would be his own action ac-
cording to the rational plan of his doctor, For this is
what the doctor prescribed, from the resources of
his gkill, both in health and sickness. But whatever
anyone does that is unhealthy, he does it himself
and it is an act which goes against the providence of
the doctor,

6. What is the reason, then, that diviners foretell
the warse sort of actions, and by looking at the circuit
of the heavens foretell these zs well as their other
prophecies?  Obviously because all opposites are
entwined together, form and matter, for instance;
as, for example, in the case of a living Lhing which is
ccmposite, one who in any way contemplates the
{orm and the rational principle also contemplates the
formad thing. TFor he does not contemplate an in-
telligible living thing and a composite living thing in
the same way, but in the composite he contemplates
the rational principle of the living thing forming wlhal
is wersc.  Now, since the universe is a living thing,
one who contemplates the things which come to be
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in it CDHtBIIlpldLub al the szme time jts origins and the
providence which watches over it; this certainly
extends over all things, including the things which

come to be; and these are both living ﬂnngs and
their actions and mixed dispositions, “ compounded
of reason and mnecessity ":! so he contemplates
things which are mixed and continually go on being
mixed; and he cannot himself distinguish providence
and what is according to providence elearly on the
one side, and on the other the substrate and all that
it gives to what results from it. This discrimination
is not for a man, except a wise and godlike man: or
one might say that “a god alone could have this
privilege.,” # In fact, it is nct for the diviner to tell
the ““because ” but only the “ that ”; his art is a
resding of letters written in nature? declaring an
order and never deviating into disorder, or rather of
the heavenly circuit which proelaims and brings to
light what each individual is like and all his character-
istics even before they appear in the people them-
selves, For these things here below are carried along
with those things in heaven, and those in heaven
with these on earth, and both together contribute
to the consistency and everlastingness of the uni-
verse, and by correspondence indicate the others to
the observer; for other forms of divination, too, work
by correspondence, Fer it would not have been right
for all things to be cut off from each other but they
had to be made like each other, in some way at least.
Perhaps this might be the meaning of the saying that
correspondence holds all things together? And

mathematical proportion. As usual, Plotinus pays little
attention to the mathematical side of Plato’s thought.
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correspondence is of this kind, that the worse is re-
luled to the worse as the better is to the better, for
instance, as eye is to eye, so is foot to foot, the one to
the other: or, if you like, as virtue is to justice, so is
vice to injustice. If, then, there is correspondence in
the All, prediction is possible; and if the heavenly
bodies act on the things here below, they act in the
way in which the parts in every living thing work on
each othcr, not that one thing pmduces another—
they are produced together—but that each thing in
accordance with what it naturally is experiences what
is suitable to its own nature; because this thing is of
this kind, this experience is of this kind too; for so
the furmaltive pallern remains uneg,

7. And because there are better things, there
must be worse as well.  Or how could there be any-
thing worse in a multiform thing if there was not
something better, and how could there be anything
better if there was not something worse? So one
should not blame the worse when one finds it in the
better but approve the better because it has given
something of itself to the worse. And altogether,
those who make the demand to abolish evil in the All
are abolishing providence itself. For what would it
be providence of ! Certainly not of itselt or of the
better; for when we speak of providence above, we
are using the term of its rclation to what is below.
For the gathering together of all things into one is
the principle, in which all are together and all make
a whole. And individual things proceed from this
principle while it remains within; they come from it
as from a single root which remains static in itself}?
but they flower out into a divided multiplicity, each
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one bearing an image of that higher reality, but when
they reach this lower world one comes o be in vne
placc and one in another, and some are close to the
root and others advance farther and split up to the

cint of becoming, so to speak, branches and twigs
and fruits and leaves; and those that are closer to
the root remain for ever, and the others come into
being for ever, the fruits and the leaves; and those
which come into being for ever have in them the
rational forming principles of those abave them, as if
they wanted to be little trees; and if they produce
before they pass away, they only produce what is
near to them, And what are like empty spaces
between the branches are filled with shoots which
also grow from the root, these, too, in a different way;
and the twigs on the branches are also affected by
these, so that they think the effect on them is only
produced by what is close to them; but in fact the
acting and being acted upon are in the principle, and
the principle itself, too, is dependent.! The prin-
ciples which act on each other arc different becausc
they come from a far-off origin, but in the heginning
they come from the same source, as if brothers were
to do something to each other who are alike because
they originate from the same parents.

! The imagery in this sentence is remarkably obscure, but
perhaps Plotinus iz thinking of apparently disorderly and
unplanned shoots which grow between the spauced branches of
a well-pruned fruit tree and affect them adversely: these, too,
grow from the root and are produced by the growth-principle
of the whole tree.
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III, 4. ON OUR ALLOTTED GUARDIAN
SPIRIT

Introductory Nole

Tmis treatise is No, 15 in the chronological order: it was
written, therefore, before Porphyry came to Rome (Life ch.
4). Porphyry scems to think that its writing was con-
nected (his langnage is, perhaps deliberately, vague) with
an incident which he records in ch. 10 of the Life. An
Egyptian priest offered to conjure up the guardian spirit
of Plotinus; when the conjuration took place in the temple
of Tsis at Rome, a god appeared instead of a spirit (on this
episode see B. R. Dodds, The Gresks and the Irrational,
Appendix TIT, iii, pp. 289-291). But, whatever the con-
neclion between this and the writing of the treatise may
have heen, the doctrine which Plotinus expounds here has
little to do with the superstitions of his time or even with
the theology of spirits which is to be found in his Platonist
predecessors and successors (Proclus criticiscs Plotinue’s
interpretation of Plato in his Commentary on the Alci-
biades, pp. 383-385 Cousin, parss. 75-76 Westerink).
Plctinus is concerned to reconcile the various statements
which Plalo makes about guardian spirits in the myths
of the Phaedo, Republic X and Timaes, and to interpret
them in a way which fits his own version of Platonism.
He does this by means of his doetrine that each soul is &
“ yniverse ' (chs, 3 and 6) containing many different levels
of reality, om any one of which we may choose tolive: the
principle, then, on the level above that on which we choose
to live, next above the principle which is dominant in us
in any particular life, is our  guardian spirit”*: if wo live
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wall we may rise to its level in our next life, and so havo
an even higher being for our *“* spirit.”” So the perfectly
good and wize man, who lives entirely on the level of
Intellect, will have that which is above Intellect, the Good,
for his guardian (ch. 6).

Synopsis

Soul has the power of growth, present in us too, but
dominant, because isolated, in plants; it gives form to body,
its laat expression in the world below (ch. 1). The human
soul has all powers down to the lawest, and can live on the
level of any cne of them; its life in its next incarnation,
plant, animal or man, will depend on the level it chooses
to live on in this one (ch. 2). DMan's spirit is the principle
on the level above that on which he lives; cach of us is an
¢ intelligible universe ” (ch. 3). Universal soul and body;
the universe has no perceptions or sensations (ch. 4). The
* choice of lives' in Republic X; the individual is re-
sponsible for choosing: the guardian spirit iz * ours and
not ours': explanation of Timaeus 90A (ch. 5). The
good man, who lives on the level of Intellect, has the God
beyond Intellect for his guardian spirit. Spirits stay with
their souls during the intervals between incarnations; at
their next incarnation the souls get a new spirit, bad or
good according to their deserts. Some souls may ascend
to the stars, and these have star-geds for their guardian
gpirita; we arc not only an inteclligible universe but have
powers in us akin to those of the world-soul, and go to the
star approprizte to the power which worked in us. Some
go cutside the visible world altogether, taking with them
tho lower soul which desives birth; in what sense this lower
soul is divisible. When the soul comes again to the lower
world it embarks in it with its spirit as in a ship, and the
circuit of the universe carries it on the voyage of life;
what happens to it then depends partly on the motion of
the universe, partly on itself (ch. 6).
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III. 4. ON OUR ALLOTTED
GUARDIAN SPIRIT?

1. The expressions of some realities come into
existence while the rezlities themselves remain un-
moved, but soul hes been already said to be in
motion when it generates the sense-perception which
is its expressed form and the power of growth which
extends also te plants,? For soul has the power of
grawth when it exists in us, too, but it dominates it
because it is only a part; but when it comes to be in
plants, this power of growth dominates because it has,
50 to speak, become isolated. Does this power of
growtl, then, produce nothing ? It produces a thing
altogether different from itself; for after it therc is
nn more life, but what is produneed is lifeless,  What is
it then? Just as everything which was produced
before this was produced shapeless, but was formed by
turning towards its producer and being, so to spealk,
reared to maturity by it, so here, too, that which is
produced is not any morc a form of soul—for it is
not alive—but absolute indefiniteness.  For even if
there is indefiniteness in the things before it. it is
nevertheless indefiniteress within form; the thing
is not absolutely indefinite but only in relation to its
perfection; but what we are dealing with now is
absolutely indefinite, When it is parfected it be-
comes a hody, receiving the form appropriate to its
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pulentiality, a receiver for the principle which pre-
duced it and brought it to maturity. And only this
form in body is the last representative of the powers
above in the last depth of the world below.

2. And the text * All soul cares for that which is
without soul " applies to this [the power of growth]
in particular; other kinds of soul [care for the in-
animate] in other ways. “ It traverses the whole
universe in different forms at different times,”1
either in the perceptive form or the rational or in this
very growth-form. Tor the dominant part of it
makes the thing appropriate to itself, but the other
parts dv nothing, for they are oulside. In man,
however, the inferior parts are not dominant but they
are also present; and in fact the better part does not
always dominate; the other parts exist and have a
certain place, Therefore we also live like beings
characterised by sense-perception, for we, too, have
sense-organs; and in many ways we live like plants,
for we have a body which grows and produces; so
that all things work together, but the whole form is
man in virtue of its better part. But when it goes
out of the body it becomes whas there was most of in
it. ‘Therefore one must * escape 7% to the upper
world, that we may not sink to the level of sense-
pereeption by pursuing the images of sense, or to the
level of the growth-principle by following the urge
for generation and the * gluttonous love of good
eating,” 3 but may rise to the intelligible and intellect
and God. 'Those, then, who guarded the man in
them, become men again, Those who lived by
sensc alone become animals; but if their sense-
pereeptions have been accompanied by passiorate
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1 For reincarnation ir. appropriste animal forms see FPlato,
Phaedo 81E—82B, Republic X. 620, and Timeaeus 91-92. The
lowest form of life t¢c which a human soul can sink in Flato is
tha’s of an oyster (Zimeeus Y2B6-T), but reincarnstion as a
plant appears in Empedocles (Frs. 117, 127 Diels-Krarz).
In spite of the somewhat light-hearted way in which Plotinus
{following Plato) touches on the future of stupid kings (is
there perhaps a disrespectful allusion here to the formality of
releasing an eagle from the imgperial pyre!) and unphilosophic
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temper they become wild animals, and the difference
in temper in them mzkes the differences between the
animals of this kind; those whose sense-perceptions
went with desires of the flesh and the delight of the
desiring part of the soul become lustful and gluttonous
animals.t  Bul if they did nol even live by sense
along with their desires but coupled them with
dullness of perception, they even turn into plants;
for it was this, the growth-principle which worked in
them, alone or predominantly, and they were taking
care to turn themselves into trees. ‘Those who loved
music but were in other ways respectable turn into
song birds; lings who ruled stupidly into cagles,
if they had no other vices; astronomers who were
always raising themselves to the sky without philo-
sophic reflection turn into birds which fly high. The
man who practised community virtue becomes a man
again; but one who has a lesser share of it a creature
that lives in community, a bec or something of the
sort.

3. Who, then, becomes a spirit? He who was one
here too. And who a god® Certainly he who was
one here. For what worked in a man leads him?2
[after death], since it was his ruler and guide here

astronomers, there is no doubt that he took Plato’s statements
aboub animal reincarnation literally and seriously; cp. e.g.,
VI. 7(38] 6. 20 ff. Porphyry disagreed with his master on this
point (Augustine De Civ. Ded X. 30).  On the differing opinions
held by Platonists on animal reincarnation see H. Dérrie
Eontroverse um die Seelenwanderung im  kaiserseitlichen
Flatonismus, Hermes 83. 4 (Dec. 1957), pp. 414-435.

“ éxdorov printed by Henry-Schwyzer here, seems to me
impossible. 1 adopt &caoror which appsars in the MSS A and
B, and which Dr. Schwyzer now considers necessary.
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too. Is this, then, “ the spirit to whom he was al-
lotted while he lived "?* No, but that which is
before the working principle; for this presides in-
active over the man, but that which comes after it
acts. If the working principle is that by which we
have sense-perception, the spirit is the rational
principle; but if we live by the rational principle,
the spirit is what is above this, presiding inaclive
and giving its consent to the principle which works,
So it is rightly said that * we shall choose.” 2 Tor we
choose the prireiple which stands above us according
to our choice of life. Why, then, does the spirit
“lead " ® us? It is not possible for the principle
which led the man in life to lead [after death], but
only before, when the man lived; when he ccases to
live the principle must hand over its activity to an-
other, since he has died in the life which corres-
pornded to that spirit’s activity. This [other prin-
ciple], then, wants to lead, and when it has become
dominant lives itself and has itself, too, a different
spirit; but if it is weighed down by the force of its
bad character, this weighing dawn contains in itself
the penalty. In this way, too, the wicked man,
since the principle which worked in him during his
life has pressed him down to the worse, towards what
is like itself, enters into the life of a beast. But if a
man is able to follow thc spirit which is above him,
he comes to he himself shove, living that spirit’s life,
and giving the pre-eminence to that better part of
himself to which he is being led; and after that spirit
he rises to another, until he reaches the heights.
For the soul is many things, and all things, both the
things abovc and the things below down to the limits
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I This sentence shows very clearly how Plotinus thinks of
soul as a rich, complex unity capable of existing on many levels
and cperating in many ways, which can be dictinguished but
must not be separated. This was a way of thinking which was
quite unacceptable to the later Neoplatonists, with their
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of all life, and we are each one of us an intelligible
universe, making contact with this lower world by
the powers of soul below, but with the intelligible
world by its powers above and the powers of the
universe; and we remain with all the rest of our
intelligible part above, but by its ultimate fringe we
are tied to the world below, giving a kind of outflow
from it to what is below, or rather an activity, by
which that intelligible part is not itself lessened.’

4. Is this lower part, then, always in body ? No;
if we turn, this. too, turns with us to the upper world,
What, then, about the soul of the universe ?  Will its
[lower] part leave the body when it turns? No;
it has not even inclined with its lower part to the
last depth; for it did not come or come down bul as
it abides the body of the universe attaches itself to it
and is, as it were, illumined, not annoying the soul or
causing it any worries, for the universe lies in safety.
What, has it then no kind of perception? Plato says
that it has no sight, because it has no eyes either;
nor ears nor noslrils either, obviously, nor tongue.®
Well, then, has it an immanent senzation as we have
of what goes on inside us?  No, for t}u'ngs which are
uniformly in aceord with nature are quiet. It has no
pleasure either, So the principle of growth is present
in it without being present, and the principle of sense
in the sume way. But we deal with the universe in

passion for sharp distinction and separation, and desire to
pub und keep man in his proper place low down in the ela-
borate hierarchy of being. Procius sharply criticises this
passage of Plotinus in his Commentary on Parmenides 134A
{V, p. 948, 14-20; ed. Cousin 1864); see P. Henry Ftats du
Texte de Plotin, pp. 220-221.
2 Op. Timaeuns 33C,
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1 Lrepradrd ) 7als riyacs Crevzer, sed locusnondumsanatus.

1 Op. Republic X. 620D3-E1. ) ) )

2 The text hera is clearly corrupt. Plotinus is clommenﬁmg
on the description of the choice of lives in Republic X. €1 TE-
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other treatises; now we have said as much about it as
is relevant to our problem,

5. But if the soul chooses its guardian spirit and
chooses its life there in the other world, how have we
still [in this world] any power of decision? The
choice in the other world which Plato speaks of is
really a riddling representation of the soul’s universal
and permanent purpose and disposition. But if the
soul’s purpose is decisive, and that part of it domi-
nates which lies ready to hand as the result of its
previous lives, the body is nao longer responsible for
any evil which may affect the man. For if the soul’s
character exists before the body, and has what it
chose, and, Plato says, does not change its guardian
spirit,! then the good man dees not come into exis-
tence here below, and neither does the worthless one.
Is man, then, one or the other potentially [in the
other world] and does he become actually good or bad
[in this world]?  Whal, then, if & man who is good in
character happens to get a bad body, snd a bad man
meets the opposite fortune? The powers of either
kind of soul, can, more or less, make their bodies of
either kind, since other external chances, too, can-
not turn aside the whole purpose of the soul. But
when it is said that first come the “ lots,” then ** the
examples of lives,” then what lies in the fortunes of
the lives,? then that they chaose their lives from thase

mistakes in choosing made by the inexperienced end unin-
tellivently virtuouns: there does seem here a distinetion im-
plicit in Plato’s text betwesn the ‘‘ examples of lives” and
“ what lies in the fortunes of the lives,” between the general
typa of life and the particular fortunes cr misfortunes contained
in i, I have translated Creuzer's text on this assumption,
but am not at all certain that this [s the right solution.
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1 Timaeus 90A, the pussage where the Sulpws is identified
with the highest part of our soul, the immortal reason.

¢ Republic X, 620E1

3 Cp. Timaeus 43A0-44B7.
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presented to them according to their characters,
Plato gives the power of decision rather zo the souls,
which adapt what is given to them to their own
characters. For that this guardian spirit is not en-
tirely outside but only in the sense that he is not
bound Lo us, and is not active in us but is ours, to
speak in terms of soul, but not ours if we are con-
cidered as men of a particular kind who have a life
which is subject to him, is shown by what is said in
the Timaeus;* if the passage is taken in this way it
will contain no contradiction, but it would have some
disaccord i lhe spirik was understood otherwise.
And the “ fulfiller of what one has chosen ” 2 is also
in accord.  For the spirit sits above us, and does not
let us go down much lower into evil, but that alone
acts in us which is under the spirit, not above him
oron a level with him; for it is impossible for the spirit
to become something else than "a being appropriate
to the placc] where he is.

8. What, then, is the nobly good man? He is the
man who acts by his better part. He would not have
been a good man if he had the guardian spirit as a
partner in his own activity, For intellect is active in
the good man, He is, then, himself a spirit or on the
level of a spirit, and his guardian spiritis God. Isit,
then, even above intellect? Tf that which is above
intelleet is his guardian spirit, why, then, is he not a
man of noble goodness from the beginning? It is
because of the * disturbance ” which comes from
birth.® But all the same, even befors rzason there
is in him the inward movement which rcaches out
towards its own. Does the spirit, then, always and
in every way accomplish its task successfully? Not
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1 Cp. Phaedo 10TD7-14.

2 Here, and in what follows, Plotinus is basing hie thoug}:t
on Timaeus 41D6-42D1, where the Demiurge at his original
making of souls which are to be born info this word allots each
of them to astar, and promises them that they will cach retum
to their appropriate star if they overcoms the disturbances and
temptations of mortal life.

3 Cp. Timacus 11D4 7.
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altogether, since the soul is of such a disposition that it
is of a particular kind in particular circumstances and
so has a life and 2 purpose corresponding to its kind
and circumstances. Naw this spirit of whom we are
speaking is said, when it has led the soul to Hades,!
no longer to remain the same, unless the soul chooses
again the same type of life. But what happens
before [the choice of lives'? The leading to judge-
ment means that the spirit comes to the same form
after the soul’s departure from this life as it had
hefare the soul’s birth; then, as if from a different
starting-point, it is present to the souls which are
being punished during the iime which intervenes
befare their next birth—this is not a life for them,
but an expiation. But what about the souls which
enter into the bodies of brutes? Is their guardian
something less than a spiric? It ds a spirit, a wicked
or stupid one. And what about these in the upper
world?  Of those in Lthe upper world, some are in
the visible region and some outside. Those, then, in
the visible region are in the sun or in ancther of the
moving stars, and some of them in the sphere of the
fixed stars, each according to his rational activity
here: * for one must think that there is a universe in
our soul, not only an intelligible one bul an arrunge-
ment like in form to that of the soul of the world: 3
s0, as that, too, is distributed according to its diverse
powers into the sphere of the fixed stars and those of
the moving stars,* the powers in our soul also are of
like form to these powers, and there is an activity
proceeding from each power, and when the souls are

4 Cp. Timaevs 33C40B.
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1 {70 Kirchhoff, H-S.
2 74w del. Kirchhoff, H-52.

1 Plotinus may be thinking here of Plato, Luws X. 898L-
8004, where Platn leaves it open whether the soul which
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set free they come there to the star which is in har-
mony with the character and power which lived and
worked in them; and each will have a god of this
kkind as its guardian spirit, either the star itself or the
god set above this power; but this requires more
accurate investigation.! But these which have come
to be outside have transcended the nature of spirits
and the wholc destiny of birth, and altogether what
ic in this visible world; aslong as the soulis there, the
substance in it which desires birth is taken up withit;
if anyone should say that this substance is ** the soul
which has come to be among bodies and is divisible,”” 2
multiplying and dividing itself with its bodies, he will
sprak correctly., But itis not divided quantitatively,
for it is the same thing in all, a whole and again one;
and since this soul is in proeess of division in this way,
many animals are always produced from one, as
happens also with plants, fgr this [the plant-soul],
too, is also divisible among bodies, And sometimes
the soul remains in the same living thing and gives
[lifz to others], like the soul in plants; but sometimes
when it goes away it gives before it goes, as with
plants which have been pulled up or dead animals,
when from their corruption many are generated from
one. And the soul-power from the All co-operates,
Lthe particular power which is the same here too,
But if the soul comes here again, it has either the
same or another guardian spirit according to the life

governs the sun is related to it as our soul is to our bady, or
directs it in some quite different. way.
 ® Timaeus 35 A 2-3; «p. the fuller discussions of the ** divis-
ibility * of the soul, with reference to this passage of the
Timaens in TV. § [8] and TV. 3 [27]19.
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which it is going tu make for ilsell. IL embarks,
then, with this spirit first of all in this universe as if in
a boat, then the nature which has the name of the
“ Spindle 7' 1 takes it over and sets if, just as in a
ship, in some szat of fortune. And as the circuit of
heaven, like a wind, carries round the man sitting, or
even moving about, on the ship, there veeur wany and
various sights and changes and incidents, and, just
ac in the actual ship, [they occur hecause] he is
moved either by the tossing of the ship or by himself,
of his own impulse, whatever it may be, which he
has because he is on the ship precisely in his own way.
For everyone is not moved and does not will ur act
alike in the same circumstances. So different things
happen to different people as a result of the same or
different occurrences, or the same things to others
even if the circumstances they encounter are dif-
ferent; for that is what destiny is like.

1 Cp. Republic X. 616C4 fF.
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III. 5. ON LOVE

Introductory Note

Trrs lale treatise (No. 50 in Torphyry’s chronclogical
order) is concerned mare than any other in the Enneads
with the allegorical interpretation of myth, though with
Platonie rather than traditional myth: the story to which
Plotinus devotes most of his attention is that of the birth
of Eros in the Symposium (2088 f.). Plotinus often al-
Iudes to detsils of the Platonic myths and interprets them
to suit his own philosophical purposes. He explains the
principles to be applied in the interpretation of myths in
the last chapter of this treatise (3. 24-20). But he does
not seem to consider this kind of intellectual activity very
interesting or important, and is extremely casual about
the details of his interpretation. He does not really care
whether Aphrodite is to be represented as the daughter of
Quranos, Kroncs or Zeus (chs. 2 and 8), cr identified with
Zeus's wife Hera (8. 22-23). He obviously finds it dif-
fienlt to give an allegorical interpretation of the Symposium
myth which will fit his own system, and hig explanation of
it {ch. 6 ff.) is sometimes obscure and confusing. Ploti-
nue’s teaching about the nature of Love in this treatise
follows Plato clossly in essenliuls (with an imporiant
variation mentioned in the notes to c¢h. 1). The Phaedrus
and the Symposium are reconciled by distinguishing the
Love who is a god from the Love who is a daimon (ch. 4,
23-25).

Synopsis
Is love a god, a spirit, or an affection of the soul?
Discussion of love as an affection of the soul (ch. 1). Love
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as a god. Ts ho born from or with Aphrodite? The two
Aphrodites, the heavenly one and the roddess of marriage:
the heavenly Aphrodite is the mest divine ind of soul and
produces the appropriate Love (ch. 2). Love is & sub-
stantial reality; how hc comcs into existence from the
soul’s sceing. The lower Aphrodite is the soul of the uni-
verse, and procuces her own Love [ch. 3). Each in-
dividual soul has its own love, related to the universal
Love as individual souls are to universal Soul: the higher
Love is a god, the lower a spirit (ch. 4), The Love who is
a spirit is not the physical universe, as some think (ch. 5).
Interpretation of the mysh of the birth of Love in the
Sympostum : firsh, how spirits (dainiones) differ from gods,
being suhject to affections and passions through partiei-
pating in intelligible matter (ch. 6). The parents of Love:
Plenty is an intelligible reality, Poverty is intelligible
matler, indefinits and so giving unbounded desire to Love.
All spirits have this double origin: perverse loves, like
false thoughts, are not substantial realities but passive
affections of the soul (ch. 7). Zeus and Aphrodite are
Intellect and Soul (ch. 8). Tlenty, his drunkenness with
nectar, and the * gardan,” all represent in different ways
the glorifying outflow of Logoi from Intelleet into Soul.
Principles for the interpretation of myths: their applica-
tion tu this voe (ch. 9).
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III. 5. ON LOVE

1. Our enquiry conecerns love, whether it is a god or
a spirit or an affection of the soul, or whether one
kind is a god or spirit and another also an affection,
and what sort of god or spirit or affection each of these
is: it is worth while considering the ideas about it
which have occurred to therest of mankind and all the
teachings of philcsophy on this subject, and in parti-
cular all the opinions of that godlike man Plato, who
has, of course, written much about love in many places
in his works. He has said that lave is not anly an
affection oceurring in souls but asserts that it is also
a spirit, and has described its crigin, how and from
what source it came to be, Now about the affection
of soul for which we make love responsible,! there is
no one, I suppose, who decs not know that it occurs
in souls which desire to embrace some besuty, and
that this desire has two forms, one which comes from
the chaste who are akin to absolute beauty, and one
which wants to find its fulfilment in the doing of some
ugly act; but it is appropriate to go on from there to a
philosophical consideration of the source from which
each of them originates. Andifsomeone assumed that
the origin of love was the longing for beauty itself
which was there before in men’s souls, and their recog-

1 That is Love as o substantial superhuman reality, & god
or a spirit, who istesponsible far produeing the affection of love
in the human soul.
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1 For this thoroughly Hellenic netion of the natvral af-
finity of the soul to beauty and ite natural repulsion from ugli-
ness; ep. I 6[1]2. 1-6. Both passages derive frum Plalo,
Symposium 206D 1-2.

2 The phrase is taken, with a slight but significant alteration
(rod dyafoi singular for sov dyaf@v plural) from Arietotle,
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nition of it and kinship with it and unreasoned aware-
ness that it is something of their own, he would hit, I
think, on the fruth abont its canse.  For the ugly is
opposed to nature and to God.r  Tor nature when it
creates looks towards beauty, ard it looks towards the
definite, which is ** in the column of the good ;2 but
the indefinite is ugly and belongs to the other eolumin,
And nature has its origin from above, from the Good
and, obviously, from Beauty. RButif anyone delights
in something and is akin to it, he has an affinity also
with its images. But if anyone rejects this cause, he
will be unable to say how and for what reasons the
emotion of love occurs even in those lovers who aim
at sexual intercourse. For these certainly want to
“ bring forth in beauty ":3 for it would be absurd
for nature, when it wants to ereate beautiful things,
to want to generate in ugliness. It is true, cer-
tainly, that those who are moved to generation here
below are content o have the beauty here below,
the beauty which is present in images and bodies,
sirce the archetype is not present te them which is
responsible for their loving even this beauty here
below. And if they come from this beauty here
to the recollection of that archetype, this earthly
beauty still satisfies them as an image; but if they
do nol recollect, then, because they do not know
what is happening to them, they fancy this is the true

Nicomachean Ethics A6 1096b8; cp. Melaphysics AB. 086a22—
26. The reference is tc the cclumns or tables of ten pairs of
basic opposites which scme Pythagoreans, according to
Aristotle drew up, which included wépas wal dwepor and
dyalidv val wandv, ddporov (for dmewor) ie o Platonie rather than
a Fythagorean term.
3 Symposium 2060 4-5.
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1 Throughcut this passage Plotinus is trying to follow
closely the doctrine of Flato (Symposium 206C ff.), but he has,
in fact, introduced an important change by dislinguishing su
sharply between the pure love of beauty which does not desire
to generate and that which is mixed with desire for perpetuity
and so secks to generale, which he regards as inferior. Tn
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beauty. If they remain chaste there is no crror in
their intimacy with the beauty here below, but it
is error to fall away into sexual intercourse. And the
man whose love of the beautiful is pure will be satis-
fied with beauty alone, if he recollects the archetype
or even if he does not, but the man whose love is
mixed with another desire of * being immortal as far
as a mortal may,” seeks the beautiful in that which is
everlasting and eternal; and as he goes the way of
nature he sows and generates in beauty, sowing for
perpetuity, and in beauty because of the kinship of
perpetuity and beauty. The eternal is eertainly akin
Lo the beautiful, and the eternal nature is that which
is primerily beautiful and the things which spring
from it are all beautiful too. That, therefore, which
does not want to generate suffices more to itself in
beauty, but that which desires to create wants to
create beauty because of a lack and is not self-suf-
ficienl; and, il il does creale something of the sort,
it thinks it is self-sufficient if it generates in beauty.!
But those who want to generate unlawfully and against
nature take their starting-point from the course
which accords with nature but diverge from it and
slip, as we may say, out of the way and lie fallen,
having failed to recognise where love was leading
them, or the impulse of generating, or the right use of
an image of heauty, or what absolute beauty is.
But to return to the main point; those who love
beautiful bodies, also with a view to sexual inter-
course, love them because they are beautiful, and
so do those who love with the mixed love of which

Plato all love up to the highest is essentially productive [ep.
Sympogium 2124). In Plotinus it is not.
I7x
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we have spoken; they love women in order Lo per-
pctuate themselves, but if the women are not beauti-
ful they fail in their purpose [of * generating in
beauty “']; but the first group [those who love with-
out thought of self-perpetuation, with a pure love of
beauty| are better; both are chaste. But some
lovers even worship earthly beauty, and it is enough
for them, but others, those who have recollectad the
archetype, venerate that higher beauty too, and
do not treat this earthly beauty, either, with dis-
respect, since they see in it the creation and play-
thing of that other. These lovers, then, are con-
cerned about beauty without any ugliness, but there
are others who fall into ugliness and they too do so
bhecause ofbeaut}'; for in fact the desire of good often
involves the fall into evil. So much, then, for the
affections of the soul [produced by love].

2. But the Love whom we ought to make the main
object of our philasophieal discourse is the one whom
not only the rest of mankind but those also who give
accounts of the gods, and especially Plato, make a
god; Plato in many places speaks of ** Love son of
Arphrodite,” ! and says that his work is to be ** guard-
ian of beautiful boys " 2 and mover of the soul towards
the beauty of the higher werld, or also to inerease
the impulse towards that world which is already
there; we must also take inte account all that is
said in the Banguet, in which he says that Love is
not born of Aphredite but ** from Poverty and Plenty
at Aphrodite’s birthday party,” * But our discussion
seems to require us to say something about Aphro-
dile, whether Love is said to have been born from
her or with her. First, then, who is Aphredite?
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1 This allegorisation of the cult-titles Cdpavia and Hdvﬁn&rzos‘
and ths differont mythical accounts of the birth of Aphrodite
(which has no basis in actuul Greek religious practice), appcars
in the speech of Pausanias in the Symposium (180D) and in
Xenophon's Symposium viil, 9-10. Plato hn?me]_f dces not
appear to take it very seriously, snd it plays no important part
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Next, we must ask how Love is either born from her
or with her, or in what way it applies to the same Love
that he is at the same time from her and with her.
Now we say that Aphrodite is double; one, the
heavenly, we zay is the * daughter of Heaven,” and
the other, the one “ born of Zeus and Dione,” takes
charge of earthly marriages as their guardian; but that
other is “ motherless ”” and above marriages, because
there are no marriages in heaven.! The heavenly
one, sinee she is said to be the child of Kroncs, and
he is Intelleet, must be the most divine kind of soul,
springing directly from him, pure from the pure,
remaining above, as neither wanting nor being able
Lo descend Lo the world here below, since it is not
according to her nature to come down, since she is «
separate reality and a substance without part in
matter—for which reason they spoke of her riddlingly
in this way, that she was *“ motherless ”; one would be
right in speaking of her as agoddess, notas aspirit, since
she is unmixed and remains pure by herself. For that
which derives its nature immediately from Intclleet
is itself, too, pure, since it is strong in itself by its
nearness, sinee, too, Soul's desire and its abiding-
place are close to its parent principle which is strong
enough to hold it above; tor which reason Soul which
is immediately dependent on Intellect could not fall
away; it is much morc firmly held than the sun
holds the light which shines out from himself around
him, which comes from him and is closely joined to
him. Now since Aphrodite follows upon Krenos—

in the development of his thought about Love in the Sym-
posium. Plotinus finds it useful because it ean be made to fit
his distinetion between higher and lower Soul.

175




35

40

PLOTINUS: ENNEAD IIIL 5.

wévy &) ¢ Kpbva 7, € Potde, 7¢ maTpi 70D
Kpévov Qipave énjpynsé 7e mpds adrdv kol
drcedln kol épaceioa "EpuTa éyérvmue KUl [LETG
rovrov wpds avTov PMmer, ral 7 évépyewn avTijs
Sméoracw kul vlotuw elpydoaro, ral aupew kel
BXére:, wal 1) yewapdrn rai © Kalos "Epws o
ycyfyqpévos tﬁwéc-’@o’tg '11']0(59 &Mﬂ i{'ﬁ.*f‘)v G’.EE
rerayudn kol 5 evar év roire Eyovoa peTald
Samep moblotivros Kal mobovpévov, opbladpos 6 Tol
mobodvros mapéywy pdv & épdvre 8 avrol 70
Spév 76 molovjuevov, mpoTpéywy B¢ avTos kal Tpiv
eielve mapaoyely Ty 700 dpav 8 Spydvov Svapuw
ad7ds mumAdpevos Tob Jedpuaros, mpoTepos pevs
o0 iy duolws Spdv T évornpllew pév éxelvey TO
Spepa, ebrdv 8¢ kapmodobar Ty Béav 700 kalod
adTov mapaléovoar.

3. Yndoracw o8¢ elvar kal oduluv € oloias
exdrrw pév s nowuupdrns, oboav 8¢ duws,
dmorely o mpooiker. Kol yap 1 duxn éxeanm
odoia By ;vevoluc'vq et c’vcpyea’a.s T mpo adTijs [wal
{&oa] ral Tijs TEOV OvTwY cdolas wal wpds éicetvo
Spdaa, & wpdry Ty evala, kai ododpa opbon.l

1 wal {doa (glosss) del. Theiler. dpdsa Bréhier: spdons
codd.

1 This shows clearly how little real importance Flotinus
attached to myths and their allegorical interpretation.
According to Heslod (Theoyuny 188 ff.| Aphrodite sprang from
the foam ronnd the severed genitals of Ouranos when they fell
into the saa after his castration by Kronos—a story which
Plato particularly disliked (cp. Republic IT 377E-378A, and
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or, if you like, the father of Kronos, Heaven *—she
directed her activity towards him end felt affinity
with him, and filled with passionate love for him
brought forth Love, and with this child of hers she
looks towards him; her activity has made a real
substance, and the two of them look on high, the
mother who bore him and the beautiful Love who has
comc into cxistenec as a reality always ordered
towards something else beautiful, and having its
being in this, that it is a kind of intermediary between
desiring and desired, the eye of the desiring which
through its power gives to the lover the sight of the
object desired; but Love himself runs on ahead and,
before he gives the lover the power of sccing through
the organ [of bodily sight], he fills himself with gazing,
seeing before the lover but certainly not in the same
wzy, because he fixes the sight firmly in the lover,
but himself plucks the fruit of the vision of beauty
as it speeds past him,

3. We ought not to disbelieve that Lovc is a rcality
and a substance sprung from a substance, less than
that which made it, but all the same substantially
existent, For that higher soul was, certainly, a
substance, which came into being from the activity
which existed before it, and from the substance of
the world of real beings, which also looks tewards
that which was the first substance, and looks towards
it with great intensizy. This was its first vision, and

Euwthyphro 6A-B), which may be one reason why Flotinus
shifts the parentage of Aphrodite here: his main reason, how-
ever, is that Kronos is his normal mythical equivalent for
Intallest {ep. V. 1 [10] 4), on which Aphrodite as divine Soul
must follow immediately.
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LUV EKELV"]S ﬂ_al'.- fg ff"eblr'q_s‘ KGL ‘J’TGp fo&qu‘ ycycm"
[LEI'OS' h‘ab Ecw}' Cl-PlfGU,u-E;'OS' BGG- prlvgﬂ?p Sel
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t erwvuplar Crouzer, II-3: émfupdor codd.

1 "Epws from § Gpaais.

2 The higher toul is called ** Heavenly  because it *'il-
luminates " (L.e. is the immediate source of the forms in) the
visible heaven, but it is not immanent in heaven but trans-
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it lookcd towards it as to its own good, and rejoiced
in its looking, and the vision was of a kind which
made it impossible for the visionary to make its gaze
a secondary activity; so that the soul by a kind of
delight &nd intense concentration on the vision and
by the passion of its gazing generates something
from itsclf which is worthy of itsclf and of the vision.
So from the power which is intensely active ahout the
object of vision, and from a kind of outflow from that
object, Love came to be as an eye filled with its
vision, like a seeing that has its image with it; and,
I suppose, his name most likely came to him from
this, because he derives his real existence from sce

ing;! for the emotion of love must take its name
from him, cn the assumption that substance is prior
to non-substance—after all it is an emotion that is
called “ falling in love "—and if we say “love for
this particular person possesses him," but love would
not be spoken of without any particular qualification.
The Love which belongs to the higher soul, then,
would be of this kind, himself, too, looking on high,
since he is that soul’s follower and has come into
being from her and by her, and satisfies himself
with the contemplation of the gods. But since we
say that that higher soul which primarily illuminates
heaven is separate, we shall also make this Love sepa-
rate—however much we call this soul “ heavenly ”':
for, though we say, too, that the best in us men is
“in " us, all the same we giveit a separate existence,?

eanda the material universe altogether. In the same way the
highest, intellectual, element in us is not really *we'' but
separate and transcendent; ep. the nearly contemporary
treatize V. 3 [49] 3.

79




30

O(

10

PLOTINUS: ENNEAD IIL 5.

¢

uérov éxel orw, o % Yuyh %} drfjpatos. 'Emel
8¢ kal ToDde 70U TOVTON l,bux'r“w elvae &der, vwéory
ILLE'TU. 'TU-U.‘J'JL T’fa?} KU«{: 0: ({A\OS‘ ”EPJI)S' 6}5’”405 ffﬂ-a
TCLUT?]'},, ft; Opfbfus‘ i'CGul« QUTGS‘]‘ ')’C')’CV?}'HeVﬂS‘. TOU
8¢ .-con',va odoo, 7} A.(ﬁpo& 'q CZU"'?? )at o 'mmv
J;u;y'r} ')uac ct:'r)w_a; :/mx’w} Kak Tov év 'Tq18€ TQJ KGO'ILLCU
Fpuwa eyevw;o-m-o ébamroperor 7;;07} rat adTov
yapwy ral, o’ ojrou eia*r're'raa kal aiTos 'ms*
3pélews Tis dvw, KaTd TooobTOV KWODITA Kol TAS
r@v véwv Juyds kal Ty oy 7 ovwrérarra
a:aaroeq,‘;owa, kaf’ Goov kal aﬁﬂ'} els pijpny
erelvawy ren;bwcev lévac. lldoe yap E¢>Le¢&¢ Tol
GY(LHQU Kﬂ.{ 7] ‘U.E}LV))'UJEVTI[ KCLL 15 TL"OS‘ '}"EVO‘U..GVT}
gmrel Kal aﬁﬂ; égbefﬁg érelvy Kal €€ éxelvis.

4. Ap olv xal emiam Yoy Exyer egwru Towirov
v odole kol dmouvrdoer; “H 3r.:n n 7 pér o}m
gc; wat r; 7ol rrcw'ros‘ U?TS‘D'TGTO}' cpr,ufra., 7 8¢
rffﬂ.o'mv ??}awr-' O‘J, POS' SE 'CDJ- 'f? EI-’ "OIS‘ C(A}.D(g'
f"mmg am:.m- Ka: dpn a rpmg abrds éoTir ©
Sﬂ,:pmv nv (f)a.(]’.'.lf GKCLO"TQJ cr?_'vezreaf?m, 0 G.‘UTOU
éxdorov Epws; Obros yap dv ely kal 6 éumoudy
rae émbuplas kara vow éxdorns Ths duxds
o’pt,vaps'w;, &vd?tovov e’»ca’m"rs: rrp&g ™Y aﬁ'—fjg
:ﬁvow Ka.r. oy épwra -ye;vwm]s els Te cufr.ow Kol
wpog odalar. ExeTw 3 1 pev 0\1‘; Shov, ai 8 é&v
F_LE,OE(, Tdv a.vﬂ';s' E.'C{IO"‘T? Kaf’ Goov 8¢ éxdory
mpos Ty GAnv Exet odk dmoreTnuEry), EUmepLeyo-
pém 8¢, ds elvar mdoas plav, wal ¢ Epws ExuuTuy

1 gdros Creuzer: adris codd.

180

ON LOVE

So he must cxist only there above, where the
soul which is pure abides. But since this universe,
too, had to have a soul, the other Love came
to be at once along with it, and is also the eye of
this soul, himself, too, produced from desire. And
beeause this Aphrodite belorgs to the universe and
is not only soul or simply soul, she produced the Love
in this universe, who himself, too, immediately takes
charge of marriages and, in so far as he, too, possesses
the desire for what is above, in the same degree
moves the souls of the young, and turns the soul with
which he is ranked to higher things, in so far as it,
too, is naturally able to come to remembrance of
them. TFor every soul seeks the good, the mixed
soul, too, and the individual soul: since it, too, fol-
lows upon that higher soul and cerives from it.

4, Does, then, each individual soul have a love like
itself which has a real substantial existence? Now
why should the universel soul and the soul of the All
have a real love, but nct the soul of each of us, and
the soul in all other living things as well? And is
this love the spirit which, they say, accompanies each
of us, the love, that is, that belongs to each of us?
For this would be the love which implants the desires
appropriale to the naiure of each individual soul;
the individual soul langs for what corresponds to its
own nature, and produces a love which accords with
its value and is proportioned to its being. Let us
grant, then, that the universal soul has a universal
love, and each of the partial souls its own particular
love, But in so far as each individual soul in its
relation to the whole is not in a state of being com
pletely eut off, but of inclusion in it so that all souls
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1 For the unity of individual souls in the one soul, see IV.
32718, IV. 8[8], VL. 4[22] 14

2 By this distinction Flotinus reconciles the Phaedrus,
where Ercs is a god, with the Symposium, where he is a dae-
mon: and also keeps Plato’s insight that fpws is not just desire
{which must disappear with satisfaction) but something which
persists when the lover attains to full fruition and unicn with
the beloved.

8 The identification of the gcd Eros with the whole universe
is found in Cornutus (Theologiae Graecae Compendium, ch.
25 (p. 48, 5-9 Long)): it may be Steie, Plutarch applies it
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are one,! so the individual love, too, is related to the
universallove; so, then, the partial love accompanies
the partial soul, and that great Love accompanies
the universal scul, and the Jove in the All accompanies
the All, and is everywhere in it; and, again, this one
love becomes and is many loves, appearing every-
where that he wishes in the All, taking shape and
assuming appearences in its parts if he wants to,
But one must think that thers are many Aphrodites
in the All, which have come into being in it as spirits
along with Love, flowing from an universal Aphrodite,
many partial ones depending from that universal one,
with their own particular loves—if one assumes, that
is, that soul is the mother of love, and Aphrodile is
soul, and love is the activity of soul reaching out after
goad.  So this love here leads each individual soul
to the Good, and the love which belengs to the higher
soul is a god, who always keeps the soul joined to the
GGood, but the love of the mixed soul is a spirit.?

5. But whal is the nalure of this spirit, and of
spirits in general, about which Plato speaks also in
the Banquet, the nature of the other spirits, and of
Love himself; how is he born of Poverty and Plenty,
son of Curning, at Aphrodite’s birthday party?
The interpretation that Plato means this universe by
Love,® but not a part of the universe, the Love that

10 the interpretation of the Symposium myth in De Iside et
Usiride, ch. 57, 374D-E, where he identifies the parents of
Love, Plenty snd Poverty, with intelligible reality and matter,
which unite to form the universe, end assimilates the three to
the Kgyptian triad Usiris, Isis, and Horus. Plofinus, though
:rejecting the identifieation of Lowve with the universe, retains
something from -thiz older allegorical interprefation of his
parents.
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grows up naturally within it, contains in itsclf many
contradictions; Plata says that the universe is a
* blessed god *’ and selfsufficient, but he admits that
this Love is not a god and not szlf-sufficient, but
always in need. Then again it is necessary, if the
universe is composed of soul and body, and Aphrodite
is for Plato the soul of the universe, that Aphrodite
should be the mosl buporlanl pzrt of Love, or, if its
soul is the universe, as man’s soul is man, that Love
must be Aphrodite. Then again, why should he, who
is a spirit, be the universe, but the other spirits—for
it is obvious that they are of the same substance—not
be the universe, themselves too? And the universe
then would be nothing but a conglomeration of
spirits. And how could a being who is called
* guardizn of beautiful boys ™ be the universe?
And how would Plato’s ** bedless * and “ shoeless '
and ‘‘houseless 1 fit this interpretation without
being mean and inharmonious ?

6. But what, then, are we tosay about Love and the
account of his birth? It is obvious that we must:
understand who Poverty is, and who Plenty is, and
how they will be appropriate parents for him. Itis
obvious, too, that these must be appropriate for the
other spirits, assuming that spirits as spirits have one
single nature and substance—otherwise they will
merely have the name in common. Let us, then,
understand how we distinguish gods from spirits
(evenif we do often call spirits gods), at anyrate on the
occasions when we do speak of each kind of being as

1 Symposivm 2087 1-2.
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t The use of the name daiuoves for supernatural beings of

infericr rank to the gods goes hack to Hesiod ( Works and Days
122-126). Buf it was Plato, and still more Xenocrates and
the Middle Platonists taking up and developing his ideas,
who defined the charactaristies of these intermediate beings
and worked out a regular daemonology, whese main lines
Plotinus follows in this chapter.
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different from the other.l! Now we speel and think
of the race of gods as without affections or passions,
but we attribute affections and passions to the
spirits; we say that they are eternal next after the
gods, but already inclining towards us, between the
gods and our race. In what way, then, did they not
stay passionless, and in what way did they come down
in their nature to a lower level 2 Then, too, we must
consider this question whether there is no spirit at
all in the intelligible world, and, on the other hand,
nothing but spirits in this universe, whether godhead
is confined to the intelligible world, or ** there are
gods here too 7 and the universc is, as we are used to
say, a “ third god,” * and each of the beings down to
the moon is a god. But it is better not to call any
being in the intelligible world a spirit, but, even if
there is an ldea of spirit, to call this a god, and, on
the other side, to say that the gods in the universe of
sense down to the moon, the visible ones, are sec-
ondary gods which come after and correspond to
those higher intelligible gods and depend upon them,
like the radiance around every star. But what are
the spirits? Are they the irace left by each soul
when it enters the universe! But why only of the
soul in the umiverse? Because the pure soul pro-
duces a god, and we have affirmed already that its
love is a god. Well, then, first of all why are not
all spirits loves? Then how does it happen that they,
too, are not undefiled by matter? Those are loves
who are produced by the soul desiring the good and
beautiful, and all the souls in the universe produce Lhis

? The phrase comes from Numenius (Test. 24 Leemans =
Lroclus, In Tim. 303, 27-304, 1).
185




30

40

45

PLOTINUS: ENNEAD I1L 5.

- -~ - ! L3 1 - T

yevvdo mhoar TolToy TOV Saipova ol & 7HEc of

~ i -~ -

8¢ dMot Baipoves dro Yuyfis pév ral obrov Tis 7o
A\

warids, OSwwduect 6¢ érdputs yervdpevor rara

’ - L3 -~ A & - 1
ypelay 700 Slouv cvpmAnpolar rai curdiotrolo
—~ \ o NES I\ 3 L~ \ l& ‘\.

TG Turil EKAOTR. e yap dpielv Thv duymy

-~ - ’ rd

TOT TUVTOS TQ TOVTL YEVVIOOOCY Svrdpets Sae-

—~ L3 - L4 1 A
5 pwévewr kal mpuuddpovs TG avtis SAw. ‘Ala

w@s kal Tivos Uhs peréyovow; OO yap Oy 7is
CWLaTLKTS, 7 {Ba alubyra éorac. Kai pap el
odpara mpochapfdrovols dépwa 7 aipwe, diAa
8¢t ye mpdrepov Sudcpopor wdTdy Ty o elvac,
va xal perdoywor odpuartos: ob ydp edfds 7o
kafapdy mdvry cdpare plyvvrar  rkulror wuAots
Bokel 1) odola Tod duiuoves kal’ Guov duipwy perd
Twos owparos 1) ¢épos 7 mupds evar. TAMG Sud
7{ N pév owpare phyvvrar, ) 8& of, el i Tis &ty
T pyvupéry) aitio; Tiés odv 3 alria; “Thp Bet
voyriy tmobéclar, iva 70 kowwvioar éxelvns TKy
Kkal els Tadrny T TGV owpdTwy 8¢ aiThs.

7. A kal é&v 77 yevéoew 70t “Epwros ¢ IAdrwy
dmot Tov Mdpov Ty wétlngy éxewy Tod vérTa-
pos olvov olimw &vTos, ws wpo Tod aiobiyrol

T gupmAnpotor xal ovrdiowcofor Kireahofl: ovpmdnpofoar xal
owrbiorkodoay codd.

1 Fer deemonic bedies made of the very best air, sce Apulei-
us, De Deo Socratis, ch, 11 (the whole lreatise is one of the
best examples of vulgar Platonic daemonclogy): also Por-
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spirit.  But the other spirits come, they, too, from
the soul of the All, but are prodiiced by other powers
according to the need of the All; they help to com-
plete it, and along with the All govern individual
things. For the soul of the All had to provide ade-
quately for the All by producing powers which are
those of spirits and beneficial to its totality. But
how dn they participate in mztter, of any sort at all?
Obviously not in bodily matter, or they will be
perceptible living creatures. Liven if they do take
as well bodies of air or fire,! their nature must cer-
tainly have been different before, to give them any
possibility of participating in body. For that which
is altogether pure does not directly combine with
body; though many people think that a body of air
or fire is included in the substantial nature of a spirit
in so far as it is a spirit.  But why does onz substance
combine with body and another not, unless there is
somcthing responsible for the combination in the
case of one that combines? What, then, iz re-
sponsible?  Ore must suppose an intelligible matter,
in order that a being which has a share in it may come
to this matter here of bodies by means of it.?2

7. Therefore, too, in the story of the birth of Love
Plato says that Plenty * was drunk with nectar, as
wine did not yet exist,”” meaning that Love came

phyry, De Abstinentia II. 39. Bslief in these bodies was
peneral among Platonists of the 2nd century a.p. and later,
end may ultimately derive from Posidonius.

# T'his idea that participation in * intelligible matter "' is an
intezmediate stage botwoen complete incorporeality and
matérial embodiment is unparalleled in Plotinus. For his
normal thought on the subject see especially TI. 4 [12] 3-5 aad
15.
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L The conception of intelligible matter here is ruch closer
to Plotinus’s normal thought than shat remarked on in the
last chapter. The idea that the soul's Love has a radical
incompleteness, a permanent incapacity to be satisfied, becauss
of the ** material ** element in it goes rather beyond anything
@lss in the Enneads (it is, of coursc, unavoidable if the Sym-
posium is to be interpreted in this way). It has, hOWeVSIIE:
something in common with the account of the ** restless power
in soul which produces time in III. 7 [45] 11.
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into existence before the world of sense, and that
Poverty had intcrcourse with an intelligible nature,
not merely with an image of the intelligible or an
imagination derived from it, but she was there in the
intelligible and united with it, and bore the substance
of Love made from form and indefiniteness, the in-
definiteness which the soul had before it attainad the
Good, while it was divining that there was something
there by anindefinite, unlimited imagination, There-
fore, since arational principle came to be in something
which was not rational, but an indefinite impulse and
an obscure expression, what it produced was some-
thing not complete or sufficient, but defective, since
it came into being from an indefinite impulse and a
sufficient rational principle, So Love is not a pure
rational principle, since he has in himself an inde-
finite, irrational, unbounded impulse; for he will
never be satisfied, as long as he has in him the natare
of the indefinite.! He depends on soul in such a way
that he comes from it as his origin, butis a mixture of
a rational prineiple which did not stay in itself but
was mingled with indefiniteness—it was not the
rational principle itself which was mixed with it but
that which came from it. And Love is like a
' sting,” # without resources in his own nature;
therefore, even when he allains his object he is with-
out resources again;® he cannot be satisfied because

# Phaedrus 240D 1.

? Intellect, ou the uther hund, ©* always desires and always
attzina "’; and the One neither desires, for it has nothing to
desire, nor attaing (dore év pdv v vd 1) ébeois wal efiénevos
dei wal del rvyydvav, deelvos 8¢ obre ediépevos—rivos ydp;
ovre Topydrer, 111 8[30] 11, 23-25).
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1 T read here dpsyavoy with KirchheT and uvther ediiors,
including Harder 2 (sec Thel]el‘ s note ad [oe). Henry-
Schwyzer retain the MSS edusiyarvor and remark sollerfem, non
inkabilem facit indigentic. But this would make bolh parents
provide Tove with essentially the same quality, ability to get
what he wanted, instead of with two opposed qualities, as the
sense requires; a-nd in the sllusion to the myth in ITL. 6 [26] 14,
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the mixed thing cannot be; only that is truly satisfied
which has already attained full satisfaction in its own
nature: but Love because of his intimate deficiency
is impelled to longing, and even if he is for the
moment salisfied, he does not hold what he has
received, since his powerlessness comes from his
deficiency,! but his ability to provide for himself
from his rational nature,

But one must consider that the whole race of
spirits is like this and comes from parents of this
kind; for every spirit is able to provide himself with
that to which he is ordered, and impelled by desire
for it, and akin to Love in this way too, and is like
hiim, too, in not being satisfied but impelled by desire
for one of the partial things which he regards as
poods. For this reason we must consider, too, that
the love which good men in this world have is a love
for that which is simply and really good, not just any
kind of love; but that those who are ordered under
other spirits are ordered under differenl vnes al
different times, leaving their love of the simply good
inoperative, but acting under the control of other
spirits, whom they chose according to the correspond-
ing part of that which is active in them, the soul,
But those who are impelled by desire for evil things
have letlered all the loves in them with the evil
passions that have grown up in their souls, just as
they have fettered their right reason, which is inbrrn
in them, with the evil opinions which have grown upon
them. So, then, the loves which are natural and
according to nature are fair and good; and the

it it Plenty who is mpdyua edpiyavor (1. 17). (Dr. Schwyzer

NOW Agrees.)
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1 This example is taken from Aristotle, who uses it fre-
quently, e.g. Mdaphysics A 30, 1025a, 32.
8 Sympusivin 2088 5-6.
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loves of a lesser soul are less in worth and power, but
those [of a better soul] are more; hoth are real sub-
stantial loves. But the loves which are against
nature, these are passive affections of the perverted
and are no: in any way substance or expressions of
substantial reslities, and are not any longer products
of the soul but have come into existence together
with the vice of a soul which now produces things
like itself in its dispositions and states. For it is
likely in general that the true goods, which are in
accordance with the nature of a soul active among
things defined and limited, are substance, but the
others [evils] are not acts which the soul produces
from itself but are nothing else but passive affections;
they are like false thoughts which have no substantial
realities as their bases, as really true thoughts which
are everlasting and definite have thinking and object
of thought and existence all together, not only in
the act of thought taken simply and absolutely, but
in each individual act concerned with the real object
of thought and the mind in each individual; if, indeed,
we are to assume that in each one of us thinking
and object of thought exist in a pure state—and yet
they are not together and this state [of unity of
thought and object of thought] does nvt belong Lo us
and our thinking is not simple: hence our love is of
simple realities, for so are our thoughts; and if we
love one of the partizl things thisis incidental, just as,
if according to the theorem this particular triangle
has the sum of its angles equal to two right angles,
it is in so far as it is simply a triangle.!

8. But who is Zcus, whose *‘ garden ”’ Plate says

it is “ inta which Plenty eame,” 2 and what is this
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1 Phaedrus 246154,

2 Leifer 11, 81254 (this passage, one of the foundations of
Plotinug’s interpretation of Plato, is quotad in full in the next
treatise in the chronological order, 1. 3 [51] 2. 28-32}).

8 Philebus 30D 1- 2.
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garden? Now Aphrodite was for us the soul, and we
said that Plenty was the rational prineciple of all
things. But what are we to make of these, Zeus and
his garden? For we must not make Zeus the soul,
since thisis what we have made Aphrodite. Here too,
certainly, we must take our understanding of Zeus
from Plato, from the Pheedrus where he says that
this god is a *‘ great leader,” ! but elsewhere he says,
I think, that Zeus is the third: 2 but he is clearer in
the Philebus, when he says that there is in Zeus " a
royal soul and a royal intellect.” 3 If, then, Zeus is
a great intellect and soul and is ranked among the
causes, and we must rank him on the higher level,
for other reasons and particularly because the
epithets “ royal "’ and ' leading " mean * cause,” he
will be on the level of Intellect,* and Aphrodite, who
is his daughter and comes from him and is with him,
will be ranked on the level of soul, being called
Aphrodile because of Lhe beauly and brighluess and
innocence and delicacy of scul. And, then, if
we rank the male geds on the level of Intelleet, and
speak of the female gods as being their souls, since
each intellect is accompanied by a soul, in this way,
too, Aphrodite would be the soul of Zeus; and, again,
priests and theologians bear witness to this inter-
pretation, who make Hera and Aphrodite one and the
same and eall the star of Aphrodite in heaven the star
of Hera.b

4 In ch. 2 of this treatise, and elsswhere, Ironoes is Intellect.
This pzssage shows again how little real importance Plotinus
attaches to the interpretation of myths, and alsc how closely,
at times, he is prepared to essimilate higher Soul to Intellect.

5 Cp. [Aristotle], De Mundo 392a 27-28,
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1 For the *' contraction * or concentrated unity of Intellect
as contrasted wish the relative diffusion of Soul or the Adyos
in Soul cp, T1T. 7 [45] 11, 23 ff, and TT7. 2[47] 2. 17 . Tn this
passage Plotinus shows the same care to distinguish between
pure Intellect and the intellectual in Soul that he does in the
nearly contemporary treatise V. 3 [40].
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9. Plenty, then, since he is a rational prineiple in
the intelligible world and in Intellect, and since he is
more diffused and, as it were, spread out, would be
concerned with soul and in soul. TFor that which is in
Incellectis contracted together,! and nothing comes to
it from anything else, but when Plenty was drunk his
state of being filled was brought about from outside.
But what could that which is flled ? with nectar in
the higher world be except a rational prineiple which
has fallen from a higher origin to a lesser one? So
this principle is in Soul and comes from Intellect,
flowing into his garden when Aphrodite is said to
have been born. And every garden is a glory and
decoralion of wealth; and the property of Zeus is
glorified by rational principle, and his decorations are
the glories that come from Intellect itself into the
soul. Or what could the garden of Zeus be but his
images in which he takes delight and his glories?
Arnd what ecould his glories and adornments be but
the rational principles which flow from him? The
rational principles all together are Plenty, the pleni-
tude and wealth of beauties, already manifested;
and this is the being drunk with neetar. TFor what
is nectar for the gods but that which the divinity
acquires? And that which is on the level below
Intellect acquires rational prineiple; but Intellect

2 1 read here Kirchhoff’s minpodperor (adopted by Cilento
and Harder?) which the sense plainly seems to require.
Honry-Schwyzer retain the MSS sdppodv which the free para-
phrase in Ambrose (De Bono Mortis 5. 18, divitiis horli in quo
replelus potu {acerel Porus qui neclar effunderet), on the whole
seems w0 support. It ia just possible that mAngefy may have
been a slip by Plotinus himself,
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1 Plotinus is prepered to apply this penetrating observation
of the closeness of moataphysieal and mythical discourses
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possesses itself in satiety and is not drunk with the
possession.  For it docs not posscss anything from
outside.  But the vational principle, the product and
expression of Intellect, coming after Intellect and
no longer bolono‘ing to it, but being in something
else, is 5.11d to lie in the garden of Leus. lving there
at the time when it is said that Aphrodite came into
cxistence in the realm of being.

But myths, if they are really going to be myths,
must separate in time the things of which they tell,
and sct apart from each other many realities which
are together, but distinct in rank or powers, at peints
where rational discussions, also, make generations of
things ungenerated, and themselves, too, separate
'thm;_ﬂl which are together;! the myths, when they
have taught us as well as they can, allow the man
who has undcfstood them to put together again that
which they have separated. Here is the putting
together [of the myth of Eros]: Soul, which is with
Intellect and has come into existence from Intellect,
and then again been filled with rational principles
and, itself beautiful. adorned with beauties and filled
with plenitude, so tha: there are in it many glories
and images of all beautiful things, is as a whole
Aphrodite, and the rational prineples in it are all
plenitude and Plenty, as the neclar there duws [rom
the regions above; and the glories-in it, since they
are set in life, are called the ™ garden of Zeus,” and
it is said ? that Plenty “sleeps ” there, ** weighed
down " by the principles with which he was filled,

(Adyor and pifles] to each other to his own metaphysical dis.
cussions: op. VI, 7 [38] 35, 27-30.
i Symposium 203B 5-7.
20T
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And since life has appeared, and is always there, in
the world of realities, the gods are said to ‘* feast *' !
since they are in a state of blessedness appropriate
to the word. And so this being, Love, has from ever-
lasting come into existence from the soul’s aspiration
towards the higher and the good, and he was there
always, as long as Soul, tou, existed. And he is a
mixed thing, having a part of need, in that he wishes
to be filled, but not without: a share of plenitnde, in
that he seeks what is wanting to that which he al-
ready has; for certainly that which is zltogether
without a share in the good would not ever seek the
geod. 8o he is said to be born of Plenty and Poverty,
in that the lack and the aspirazion and the memory
of the rational principles coming together in the soul,
produced the activity directed towards the good,
and thisis Love. But his mother is Poverty, because
aspiration belongs to that which is in need. And
Poverty is matter, because matter, too, is in every
way in nced, and bceause the indefiniteness of the
desive for the good—for there is no shape or rational
forming prineciple in that which desires it—malkes the
aspiring thing more like matter in so far as it aspires,
But the good, in relation to that which aspires to it,
is form only, remaining in itself; and that which
aspires to receive it prepares its receptive capacity as
matter for the form which is to come upon it. So
Love is a material kind of being, and he is a spirit
produced from soul in so far as soul falls short of the
good but aspires to it,

1 Symgposium 203B 2,
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III. 6. ON THE IMPASSIBILITY OF
THINGS WITHOUT BODY

Introductory Note

THis treatise is No. 26 in Porphyry’s c:hmno]og_isal order,
and so comes immediately before the great treatise On The
Preblems of the Soul (divided by Porphyry into Lwo, .lV.
3[27] and IV. 4 28].) Plotinus was, it seems, at thw__: time
much soncerned with questicns of psychology, and in the
first part of the treatise (chs. 1-8) ho sets out to show that
the soul is not subject to affzctions or modifications. In
the second part (chs. 6-19), ho tumns to eonsiderﬂa very
different kind of impassibility, that of matter. _’lhe two
parts of the treatise appesr at first sight to have little con-
nection withk each other. But thero is no doubt thal
Plotinus Limself composed them as parts of a single work,
28 he refers hack to the first part in the seeond (9. 6).  And
there is more connection between them than may appear
at firss sight. What Plotinus is primarily concerned with
in this trealise is to work out and display the implica-
tions of incorporeality, to exclude from philosophy ways of
gpeaking and thinking about incorporeal thirgs as subject
to impressions, modifications or contaminations _whwh
really imply that they are corporcal (like the Stoic God
and soul). And matter, for both Platonists and Aristotel-
ians, is, of course, incorporeal. In the first part, where
Plotinus is concerned to show that soul is impa.smb}e
because incurpureal, he is able to uso Aristotelian ideas in
combating Stoic corparealism. But in the second vars he
differs sharply from Aristotle and goes, as far as we can
tell, well beyond any earlier Platonists (and cortainly be-
yond his own earlier discussion of matter in I1. 4 [12]) in
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his assertion that matter is absolutely impassible in the
sense thst iv is not affected, modified or changed in any
way by the forms which enter it, which ars themselves,
he maintains, mere ghosts of form, powerless to act on it.
Here again there i3 a connection of thought with the drst
part of the treatise. Plotinus’s assertion of the im-
passibility of incorporeal soul is an essential part of his
general assertion of the primacy and radical independence
of soul, his insistence that it is solely responsible for such
reality as there is in this world, and is alwaye active in
and never passive to and affected by bodies: this is funda-
mental to his whole way cf thinking about man and how he
ought tolive. And tke presentation of matter as radically
impassible, totally unaffected by form, carrics with it the
converse, that matter is utterly powerless in any way to
affect or capture form. And the picture of the physical
weorld as a world of ghosts in & vacuum, where phantoms of
form flit in and out like reflections in a non-existent mirror
serves to emphasise its inability to affect soul in any way.
(Soul and matter are several iimes compared and con-
trasted in the second part of the treatise.) Some readers
may feel, by the time thsy reach the end of the treatise,
that Plotinus has made matter not only impassible but
impossible; that is, that his elimination of even the idea
of positive potency has left the concept without any con-
tent at all, has made “ matter *' only a meaningless word.
But not only in this treatise bus to the end of his life (see
the treatise On What are and Whence Come Ewvils 1. 8 [51])
he insists on the necessity of postulating matter, mainly
in order that, by its utter negativity and total incapacity
to receive any degree of good, it may provide an explana-
tion of evil.

Synopsis
A. The impassibility of soul. General statement of the
position to be maintained: soul, being incorporeal, cannot
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Le affested or modified lke a body, though difficultics
arise about vice and error (ch. 1). Diss:-uasion_of vice:
rejoction of the theory that wirtue and vice are just har-
mony end disharmony of the different parts of the _301‘11:
each pert must havs its own virtue, which is, cssenpal-.y,
geeing reason: the passage from virtue to vice and vice to
virtue involves no intrinsie alteration in the soul-parts
{ch. 2). Discussion of emoticns: distinction between the
hody-element and the soul-element; 1he sou} moves 1t-
self, but is not moved or affected by tho emotions (eh. 3).
The part of the soul aubject to a{’ﬁzntirm_s: relation betwee_n
opiniors, mental images and bodily disturbances: soul is
form, and form is not affected or disturbed by whal goes
on in that which it informs (ch. 4). What, then, is meant
by philosophical purifieation, freeing the soul from af-
foctions? Waking up the soul from its bad dreams, free-
ing it from distracting mentel pictures and turning from
the things below to those above (vl 5). ]

. The impassibility of matter. ’J\r_Ia.tf.er, too, is some-
thing incorporeal. Real being is _immaterial, eternal,
anchangirg, living iatellect. Resistance, obstruetion,
hardness, aggressive corpareality are sigus of lack of being
and life: and the more a thing is a hody, the more it is
affected. To think that bodies are real is an illusion, a
dream from which we should wake up (ck. 6). Matter. is
truly ron-being, nothing but & ghost; and the forms which
puss through it arc ghosts too; they eannot act, and it is
not acted on (ch. 7). Things which are a_f‘fected are af-
fected by their opposites, and affection is the way to
destruction: but matter is indestructill}l':- (ch, 8). If &
thing is present in or to something else it does not. neces-
sarily affect it: matter has no opposite, and is therefore
not affected by anything (ch. 9). If matter was altered
or affeeted it would no longer bz able to receive all forms
(ch. 10). Iixegesis of Timaeus 50 s-c. How the f_'olrms are
in maiter without altering it and making it beautiful and
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good instead of ugly and bad (¢h.11). ~ Plalo’s resl thought,
rather eursorily expressed, is that matter is not affected
by form in any way at all, receives neither shape nor size
nor anything else, because it is rot a body (ch. 12). What
is meant by saying Lhal mebler © lries to escape ” [rom
form, and that it is “‘ the receptacle and nurse of all be-
coming.” The ghostly forms in the falsity of matter
are like reflections in an invisible and formless mirror [ch.
13). Maller is the medivm in which images of real being
quasi-exist, the * Poverty '’ of the Symposium, always beg-
ging for what it can never really have, like a reflecting
gurface which concenirates rays on its outside (ch. 14).
Analogies, and differences, between the mental pictures
in soul and the phantoms in matter; soul is something,
and has its own power to deal with its images, msatter is
nothing and has no power (ch. 15). Matter and size:
size comes with form and is form; matter has only false
gize, not true size (chs. 16-18). Matter like soul contains
all forms, but not all togather, like soul, but divided (ch.
18). The forms do matter neither harm nor good. Matter
is only a * mother " in a manner of speaking, for it brings
forth nothing and is only a passive recepiacle (as the
mother is sccording to ome theoryl. The ithyphallic
Hermes i3 & symbol of the generative power of the logos;
the eunuchs who accompany the Great Mother symbolise
the sterility of matter (ch. 19}).
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1 By the Stoies: op., e.g., Steicorum Velerum Frogmenta
1. 141 and 484; II. 55.
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III. 6. ON THE IMPASSIBILITY
OF THINGS WITHOUT BODY

1. We say that sense-perceptions are not affections
but activities and judgements concerned with affec-
tions; affections belong to something else, szy, for
instance, to the body qualified in a particular way,
but the judgement belongs to the soul, and the
judgement is not an affection—for if it was, there
would have to be yet another judgement, and we
should have to go back for ever to infinity. None
the less we had a problem at this point, whether the
judgement in so far as it is a judgement has nothing in
it of what is judged. If it has an impression of it,
then it has heen affected. But it would, all the
same, be possible to say also about what are called
the impressions, that their character is quite different
frum whal has been supposed,t and is like that which
is also found in acts of thought; these, too, are
activities which are able to know without being
affected in any way; and in general our reasoned
intention is not to subject the soul to changes and al-
terations of the same kind as heatings and coolings of
bodies.?  And we ought L survey the parl of the soul
which is said to be subject to affections, and consider
whether we shall grant this, too, to be unchangeable,

& This again is an allusion to the Stoic view: ep. Stoie. Vel
Fr. 1. 234 and ITI. 459.
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1 The view of Plotinus on the slleged ** movements” and
*“ changes ’ in the soul is very close to that of Aristotle,
vt whom be depends very muck in this section of the treatise;
cp. De Anima A.4. 408bl ff. and B.5. 417b5 i ]

2 That the soul is nob & body, which would prevent it from
being immortal and incorruptivle, is argued at length in TV.
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or whether we shall admit that this alone can be
affected. But we will discuss this later; now we
must consider the difficulties which arise about the
higher parts of the soul.  T'or how can the part which
comes before that subject to affections, and the part
before sense-perception, and in general any part of
the soul, be unchangeable when vice and false
opinions and stupidity oceur in the soulr  And the
soul accepts things as its own or rejects them as alien
when it feels pleasure and pain, anger, envy, jealousy,
lust, and in general is never quiet but always moved
and changed by every casual contact® But if the
soul is a body and has magnitude, it is not casy but
rather altogether impossible, to show it as unaffected
and unchangeable in any one of the oceurrences which
are said to take place in it, But if it is a substance
without magnitude and must necessarily possess
meorruptibility, we must be careful not to give it
affections of this kind, so as to avoid making it cor-
ruptible without noticing that we have done so.?
Then again, whether its substance is a number 3
or whether it is a rational formative principle, as we
say it is, how can an affection oceur in a number or a
rational principle? But we must rather think that
irrational reasons and unaffected affections come upon
it; and it must be understood that these, which are
transferred from bodies, are each and all of them there

* For the history of the docliine that the soul is a number,
which goes back to Xenocrates (Aristotle, De Anima 1. 2.
404D27; cp. de Vogel, Greek Philosophy I1. 759), see P, Mer-
lan, From Pluivnism to Nevplufordiem ehs, T and 1L Tt deoes
not play an important part in the thought of Plotinus, but
ke recognises it as orthodox Platonism: ep. V. 1 [10] 5. 9;
VI. 5[23] 9. 13-14.
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1 The Pythagoreans; cp. Plato, Phaedo 93C.
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in an opposed sense and are transferred in so far as
something corresponds to them in the soul, and that
in possessing them it does nct possess and in being
affected by them it is not affected. And we must
consider how happenings of this sort come about,

2. First we must explain about virtue and vice,
whal happens al any time when vice is said (0 be
present; for we assert that one must ‘' take away,” as
if there was some evil in the soul, and “ put in "
virtue, and set the soul in order and produce beauty
in it instead of the ugliness which was there before.
Now if we say that ™ virtue is harmony * and vice lack
of harmony, should we be expressing an opinion that
accords with thc views of the ancicnts,! and would
the statement contribute scmething of no small
value to our investigation? For if the natural har-
mony of the parts of the soul with each other is virtue,
and their disharmony, vice, then there would be
nothing brought in from outside, or from another
source, but each part would enter into the harmony
just as it is, or would not enter in, and remain in
disharmony, because it was the sort of thing it was;
just as dancers dance, and sing in accord with each
other, even if it is not [always] the same ones who
sing, and [sometimes] one sings when the others do
not, and each sings in his own way, for they must
not only sing together but each one, as they sing
together, must also sing his own part beautifully by
his own personal art of music;? so there, too, in the
soul there is a harmony when each par: does what is
proper to it, It is certainly necessary that before

2 The thought here is the sgame asin I. 6[1]1. 26-30. Con-
trast 111, 247] 17. 64 1F. (see notes ad loce. ).

215




=]
o

30

3

o~

PLOTINUS: ENNEAD IIL 6.

’rfwmg A éxdoTov elvar dperiy, kul xaxlay
8¢ érdoTov ﬂ'pa Ti)s ﬁpu_l. u?\z\?p\a avap‘uocnas
Tlvos odv mapévios Exaoror pépos warcdv; TH
wailos. Kal &yai?év at; "H &pm-ﬁ;. Té 'ue"u
OﬁV \U"'!.U'_LKU) 'ax (,L]f' TLS' AC‘/(&)V GVOJ.(IT-‘ ELI’GL T'(I?V
KU-H:LG-V !Cllu U'.Vof.l'lv 'r'?]f]v' ;{ﬂa—a aTO(;!JG.D’.J! OU ‘TC(FOUUI“V
rwds dv Adyor. CAM’ Srav kal t}IE‘USﬂg‘ Sdfar
CICUO'LV, O 87] 'f.baklvo'fﬂ. ""Tj']'-’ FCGK(Q,V TT('”-FL, '?T{ug‘ DUF(
ey'ytﬁ’egf)aa énae; xqt aolov 'rm)‘r'r? TolTO ’J"O
Ta A meﬂﬁeg olx dAAws pev
éyer Sethaivov, HVSPFfOV 5¢ o dMws; Td &
ZmiBupraiiv dxdlaoTov péy v odk dAws, G(.ucbpf)l-'ow
Bé r:)l)vug, 1;.' mémovfev. "H Srav pLEL‘ év apeti
éxacToy 1}, evepycw kaTd mv ovolav H1 eoTw
éxaoror émaiov ?ko'yov (pnoo,u,rv kal 70 p,ev
)\oyaf”opevov frmpa rof vob, i & dAda Tapa
rovrov. "H 70 émalew ?toyou wcr'rep opcw EO’TW
od a}mpa-cbo‘uzfuov aw’ opu;v ral evepyua. ov,
oTe Dpa. erep yap T; oa]!yr.s- Kai Smap,sc otoa Kal
évepyetn 9 adTn 1'1 ovaoig, 7 ¢ ¢ sveoyaa éorwv otk
aMolwaots, G a_w:a pom}}\ge mpos 6 €xst ]'r*rv
ovcrw.ﬂ 2 kal éomw eldvia kal eyyw cmaﬁ'cus*, Kal 70
?\afyv‘ duevoy ovTw wpos Tov volv éyer kal opd, rai

7 Svaps 7ol veely 70070, 0D opayidos évdov

Iu:.r;,omv }rfr-'ecracu ;

1 ﬁ‘lh‘m?a H-82: gy 2odd.
v otiolay del. Theiler, H-S2

! Heraclitus may well be in Plotinus’s mind here: cp.
fragments, DK, Bl and 112.
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this harmony there should be another viriue of each
part, and a vice of each before their disharmony with
each other. What is it then, hy the presence of
which each part is evil? Vice. And, again, by the
presence of what is it good? Virtue. Now perhaps
one might say that the vice of the reasoning part was
unintelligence, and unintelligence in the negative
scnsc, and would not be asserting the presence of
anything. But when false opinions are there in the
soul (and this is what most of all produces vice), how
will one be able to assert that they have not come in
and that this part of the soul has not in this way
become different? And is not the spirited part in
one state when it is cowardly and in another when
it is brave? And is not the desiring part when it is
unrastrainedly lustful in one state, and in another
when it is under control? Well, then, it has been
zffected. Now we shall say in answer that when
each partis in a state of virtue, it is active according
to its real substantial being, by which each part
listens to reason;! and the reasoning part recsives
its reason from Intellect and the other parts from the
reasoning part. Now listening to reason is like see-
ing, not receiving a shape but seeing and existing
actually when secing takes place, Tor just as sight,
which has both a potential and zn actual existence,
remains essentially the same [when it is potential
and whern it is actuzl], and its actuality is not an
alteration but it simultaneously approaches what it
has, and is it in knowing it and knows without being
affected; in the same way, too, the reasoning part is
related to Intellect and sees, and this is the power
of intellection; there iz no stamp impressed on it
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1 Plotinus seems to be thinking here of a famous Stoic dis-
pute about '*impressions.”” Chrysippus had corrected the
too simple-minded view of Cleanthes that o mental image was
a stamp ke that made by a seal in wax, and had pointed out
that this would make memory impossible: cp. Stoic. Vel
Fragm. 11, 55-56.
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internally, but it has what it sees and in another
way does not have it; it has it by knowing it, but
does not have it in that something is not put away
in it from the seeing, like a shape in wax! And
we must remember that memories too, in our
account of them, do not exist because things are
put away in our minds but the soul awakes the
power [of memory] in such a way as to have what it
does not have.2 Well, then, is not the soul different
before it remembers in this way, and afterwards,
when it remembers? Would you like to call it dif-
ferent? Very well, then, as long as you do not say
that it is intrinsically altered, unless one is to call the
passage from potentiality to actuality alteration, but
nothing is added to it but it simply does what it is
by nature.® For in general the actualisations of
immaterial things take place without any accompany-
ing alteration, otherwise they would perish; it is
much truer to say that they remain unaltered when
they hecome actnal, and that heing affected in
actualisation belongs to things which have matter,
But if a thing which is immaterial is going to be
affected, it has no ground of permanence; just as in
the case of sight, when the seeing faculty is active it
is the cye which is affceted, and opinions are like acts
of seeing. But how is the spirited part cowardly and
then again brave? It is cowardly either by not look-
ing to the reason, or by looking to the reason when it
is in a bad state, or else there will be a failure in its
instruments, as when it is without its bodily wezpons
or they are decayed. or it is hindered from action,

% For Plotinus’s doctrine of memory, see IV. 3 [27]. 26-31.
% Cp. Aristotle, De Anima B.5. 417b5-9.
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which one cxample ie Seayvoes (ep. L 17 helow).  Plotinus
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or it is not really stirred to zction, but as if it was
only lightly touched: and it is brave when the op-
posite happens. In these circumstances there is no
intrinsic alteration or affection. And the desiring
part when it acts by itself produces what is called
unrestrained lust, for it does everything by itself
znd the other parts of the soul are not present to it,
whese function it would be, if they were present, to
master and direct it. If it saw the other parts it
would be different, and would not do everything
but might perhaps take a rest by looking, as far as
iL could, at the other parts, DBul perhaps most
cften what we call the vice of this part is a bad state
of the body, and virtue the opposite, so that in either
case nothing is added to the soul.

3. But what about the soul's accepting things as
its own or rejecting them as alien? And, surely,
feelings of grief and anger, pleasures, desires and
fears, are changes and affections present in the soul
and moving there. About these, too, one must
certainly make a distinction, in this way. To deny
that alterations in the soul, and intense perceptions
of them, do occur is to contradict the obvious facts.
But when we accept this we cught to enquire what
it is that is changed. For we run the risk, when we
say this of the soul, of understanding it in the same
sort of way as if we say that the soul blushes or turns
pale again, not taking into account that these af-
fections are brought about by the soul but occur in
the other structure [the body].! But the shame is in

accepts the first, but will not admit that any feeling or af-
feetion ean pass from body to soul; so he makes Sudyvos
something entirely bodily.
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the soul, when theidea of something disgraceful
arises in it; but the body, which the soul in a way
possesses—not to be led astray by words—being sub-
ject to the soul and not the same thing as a lifeless
body, is chenged by way of the blood, which is easy
to move. As for what is called fear, the beginning is
in the soul, but the paleness comes from the bluod
withdrawing within, So with pleasure, the happy,
relaxed feeling, which penetrates tosense-perception,
belongs to the body, but the part of pleasure which
belongs to the soul is no longer an affection.  And the
same is true of pain.  For with lust, too, as long as its
starting-point remains in the soul, il is unperceived;
it is what comes out from there that sense-perception
knows. In fact, when we say that the soul moves it-
self in lusts or reasonings or opinions, we are not
saying that it does this because it is being shaken
about by them, but that the movements originate
from ilself. For when we say that its life is move-
ment, we do not mean that it is movement of some-
thing different, but the activity of each part is its
naturs] life which does not go ocutside it. The suf-
ficient conclusion is: if we agree that activities and
lives and impulses are mnot alierations, and that
memories are not stamps imprinted en the soul or
mental pictures like impressions on wax, we must
agree that everywhere, in all affections and move-
ments, as they are called, the soul remains the same in
substrate and essence, and that virtue and vice do not
come into being like black and white or hot and «ccld
in the body, but in the way which has been described,
in both directions and in all respects, what happens in
the soul is the opposite of what happens in the body.
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4, But we must now investigate that part of the
soul which is said to be subject to affections. We
have, of course, already discussed this, in a way,
in what we have said about all the affections that
occur in the spirited and desiring parts ard how each
of them arises: but all the same there is something
still to say about it, and we must first grasp whatever
sort of thing it is that the part of the =oul subject
to affections is said to be. Tt is said in any case
to be that about which affections appear to gather:
the affections, that is, on which pleasure and pain
follow, Some of the affections arise as the result of
opinions, as when someone, being of the opinion that
he will die, feels fear, or, thinking that some good is
coing to come to him, is pleased; the opinion is in
one part. and the affection is stirred up in another;
but some of them are of a sort to take the lead and,
without any act of cheice, to produce the opinion
in the part of the soul whose natural function it is to
have opinions, Now it has been said thal the opinion
leaves the opining ‘part] unmoved; but the fear
which originates from the opinion, coming down from
above, in its turn, from the opinion, in a way gives a
kind of understanding to the part of the soul which
is said to fear, What does this fear produce?
Disturbance and shock, they say ? over the evil which
iz expected. It should, then, be obvious to anyone
that the mental picture is in the soul, bath the first

III. 385). But he insists on keeping the ¢pinions and the
emactions in watertight rompartments; the disturhanee and
upset which accompanies certain opinions in the soul is
strictly confined to the body: for the Stoic it was a diseased
affertion of the sonl,
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one, which we call opinion, and that which derives
from it, which is no longer opinion, but an obscure
quasi-opinien and an uncriticised mental picture, like
the activity inherent in what is called nature in sc
far as it produces individual things, as they say,!
without a mental imagc That which results from
these mental imsges is the disturbance in the body,
which has already reached the level of perception.
the trembling and shaking of the body and the pallor
and inability to speak. These are certainly notin the
part of soul [which we are discussing]; otherwise we
shall say that it is corporeal, if it was really it which
was affected in these ways; and these affections would
not have reached the body if that which sent them
no longer worked the sending because it was in the
grip of the affection and beside itself. But this part
of the soul which is subject to affections is not a body
but a form. Certainly the desiring part is in matter,
and so, too, is the part which governs nutrition,
growth and generation® which is the root and prin-
ciple of the desiring and affective form. But it is
not proper to any form to be disturbed or in any way
affzcted, but it remains static itself, and its matter
enters into the state of being affected, when it does
so enter, and the form stirs up the affection by its
presence. Ior, of course, the growth-principle does
not grow when it causes growth, nor increase when it
causes inerease, nor in genera‘l, when it causes motion,
is it moved by that particular kind of motion which it
causes, but either il is nol moved at all, or it is a

® Plotinus is here combining the Flatonic desiring part of
the soul and the Aristotelisn growth-prineciple: ep. 1V.
3 [27] 23. 40-42.
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1 Plotinus is here using against the Stoics the Aristotelian
doctrive that the scul is a form and as such sauses bodily
movement and changes while Temaining itself unmoved. He
does not advert to the fact that Aristotle worked out his cwn
doctrine in conscious opposition to Plato's conception of
soul as, not unmoved, but self-moved. Cp. the long discus-
gion in De Anima A.3—4. 405b 31 £

# This senbence shows clearly how conscious Plotinus was of
the central moral problem presented by his philosophical
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different kind of motion and activity.? So, then, the
actual nature of the form mus: be an activity, and
produce by its presence, as if the melody proceeding
from it plucked the strings., The part subject to
affections, then, wil be the cause of the affection,
either because the movement starts from it, from the
mental picture produced by scnsc-impressions, or
even withont a mental picture (we have to consider
the question whether the affection is produced by the
opinion starting from a higher level); but the part
itself’ stays still in the manner of a melody. The
causes of the movement are like the player, and the
parts on which the affection makes its impact might
correspond to the strings.  For in the case of playing
an instrument, too, it is not the tune which is af-
fected, but the string ; the string, however, would not
be plucked [in tune] even if the player wished it,
unless the tune said that it should be. _
5. Why, then, ought we to seek to make the soul
free from affections by means of philosophy when it is
not affected to begin with? 2 Now, since the mental
image (so to call it) which penetrates it at the part
which is said to be subject to affections produces the
consequent affection, disturbance, and the likeness of
the expected evil is coupled with the disturbance,
this kind of situation was called an affection and
reason thought it right to do away with it altogether

anthropology. Why should we be obliged (o sirive to attain
draflece when the soul is dweflijs by naturs already (a problem
which did not arise for the Steies, or for Plato himself)? His
solution, sketched in this chapler, iy thel the attainment of
ardfec involves no real change ia the soul, It is simply a
matter of ** waking up ** frem illusion, turning one’s atiention
from the lower amd convenirating it on the higher.
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and not to allow it to oceur in the soul, on the ground
that if it docs occur the soul is not yet in a good state,
but if it does not the sonl is in a state of freedom from
affections since the cause of the affection, the seeing
in the soul, is no longer present in it; it is as if some-
one who wanted to take away the mental pictures
seen in dreams were to bring the soul which was
picturing them to wakefulness, if he said that the
soul had caused the affections, meaning that the
visions zs if from outside were the affections of the
soul. But what could the * purification " of the soul
be, if it had not been stained at all, or what its * sepa-
ration "' ! from the body ? The purification would be
leaving it alone, and not with others, or not looking
at something else or, again, having opinions which do
not belong to 1t~——whatever is the character of the
opinions, or the affecticns, as has been said—and not
seeing the images ror constructing affections out of
them, But if there is turning in the other direction,
Lo the things above, away from those below, il is
surely (is it not?) purification, and separation too,
when it is the act of a soul which is no longer in body
as if it belonged to it, and is being like a light which
is not in turbid cbscurity. And yet even the light
which is in obscurity remains unaffected. But the
purification of the parl subject to aflections is the
waking up from inappropriate images and not seeing
them, and its separaticn is effected by not inclining
much dowrwards and not having a mental picture
of the things below, But separating it could also
mean taking aw ay the things from which it is
separated when it is not standing over a vital breath
turbid from gluttony and sated with impurc meats,
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* This is one of the few passages in which Plotinus refers to
the * pneumatic ™ or ¢ astral ** body, in the existence of which
he believed, but which he found of little philosophizal impor-
tance or interest: cp, IV.3[27]16.1 4; IL.2[14]2.21-2. TFor
the history of the belief in astral bodies befors and. af}&:,r Ploti-
nus, see L. R. Dodds, Proclus, The Elments of 1'heolegy,
Appendiz 11, N .

2 That matter is bodiless was contempcrary Feripatetic
doctrine, clearly stated by Alexander of Aphrodisias in the
introductory section of his De snima (op. eopecially p. 5;
19-22 Bruns). Pre-Plotinian Platonists preferred the _{01;;
mula “ neither body nor bodiless, but potentially body
(Albinus, Biswoge YI1I, p. 163, 67 Hormann; Apuleiug,
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but that in which it resides is so fine that it can ride
on it in peace.!

6. It has already been said that thc intclligible
reality, which is all of the arder of form, must be
thought to be free from affections. But since
matter, too, is one of the things without body,?
even if it is so in a different sense, we must enquire
about this too, and see what character it has, whether
it Is, as it is said to be, subject to affections and
pliable in every way, or whether ane must think that
this, too, is free from affections, and what kind of
freedom from affection it has, But first, as we address
ourselves to this and state what sort of a nature it has,
we musl grasp that the nature of being and substance
and existence are not as most peopld think they are,
For being, what one could truly eall being, is real
being;# and this is that which has nothing lacking to
its existence, Since it is completely it has no need of
anything for its preservation and existence but is
cause to the other things, which seem to exist, of their
seeming existence, If this is a correct statement, it
must necessarily be in life, and in perfect life; or,

De Platone 1. V, p. 87, 11-15 Thomas). The Stoic doctrine
is stated immediately below: matter for them was a body
without qualities '* subject to affections and pliable in every
way ; ep. Stoie Vel Fregm. 11. 309, 482,

3 The resl being which Platinus bricfly deszribes here is of
course his Second Hypostasis, Nofs. For the description of
it ag at once being, intelligence and life: ¢p. V. 1 [10] 4; V.
5[32]1. Brehier, perhaps rightly, sces thia part of the chapter
as a commentary on Plato, Sophist 248K, the famous passage,
whose meaning is etill much disputed, in which Plato insists
that motion and life and soul and intelligence must be present
to absolute being: the word dnosrarel oecurs in Plato
Farmenides 144B2, but the context is differens,
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1 Raal Being or Intellect is limited for Plotinus in the sense
that the number of Forms in it is finite, but unh_mlted in that
it iy eternal, its power is infinite and it has n_oiihl.r_ng outside to
beund or measure it but is all-inclusive and so unincluded and
ig itself the absolute standerd of measurement: cp. V. 7 [18] 1;
VI. 5[23] 12; VI. 6 [34] 18.

234

ON IMPASSIBILITY

if it falls short of this, it will be no more existent than
non-existent. But this means that it must be in-
tellect, and wisdom in its fullness. And it must
therefore be defined and limited, and there must be
nothing to which its power does not extend, nor must
its puwer be quantitatively limited; otherwise it
would be defective.! And so, too, it must be eternal
and always the same, and unreceptive of anything,
and nothing must come into it, for if it received any-
thing, it would have to receive something different
from itselt; but this would be non-existent. But
real being must be being in every way; it must
therefore come having everything for exislence from
itself: and it must be all things together, and all of
them one. Now if we define being in these ways—
and we must do so, or intellect and life would not
come from being, but would be external additions to
it and (as coming from the non-existent) will not
cxist, and being will be lifeless and devoid of in-
telleet, and that which is not really being will have
these [life and intellect] as if these ought to exist in
inferior things and those posterior to being, for that
which is prior to being conducts these into being but
has no need of them itself; if then being is of this
kind, it necessarily canmot be u body or what under-
lies bodies but the being of these is the being of
things which do not exist.

And how can the nature of bodies, and the matter
on which they are founded, be non-existent, moun-
tains and rocks and all the earth in its solidity ?
All things that offer resislance, and compel by their

% Plotinus may possibly be thinking here of Plato’s material-
iets in Soplist 246A—B.
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impacts the things struck by them, atlesl Uheir
existence. Suppose someone were to say: ‘"How
can things which exercise no pressure or force and
offer no resistance, and are not even visible, be exis-
tent, and really existent? And among bodies, how
can the element which moves more and has less
weight be morc cxistent than the stable eartly, and
the element ahove be more real than this?  And how
can fire [be the most real of 21l the elements] which
is now at the point of escaping from bodily nature ? ' 1
But, | think, the bodies which are more sufficient
to themselves get less in the way of the other things
and causc them less pain, but the heavier, more
earthy hadies, in proportion as they are defective
and fall and are unable to lift themselves up, when
they fall because of their weakness, by their down-
ward movement and heavy slewness cause collisions.
Then, too, it is the dead ones among bodies which are
morc unpleasant to fall against, and are responsible
for extremely hard blows and for hurting; but
ensouled bodies, which have a share in being, are
more agreeable to their neighbours the more of it
they have, And movement is like a kind of life in
bodies, and keeps an image of it, and there is more
of it in the things which have less of body, as if it
was the deficiency of being which made the thing
which is deficient in it more a body. And ene could
see this more clearly from what are called the af-
fections; the more a thing is a body the morve it
is affected, earth more than other things, and the
other elements in the sume proportion, for the other

relation to the dther elements ' (ep. Aristctle, De Generatione
et Corruptionc 8. 386018—20) end to be * near to the budiless.”
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elements come together into one again when they
arc parted, if there is no obstacle in the way, but
when every kind of earthy body is cut, each part
stays separate for ever: just as with things of which
the natural powers are failing, which if they receive a
small blow stay in the state to which the blow has
reduced them and perish, so the thing which has
most completely become body, since it has approached
most nearly to non-being, is too weal to colleet
itself again into a unity. So heavy and severe
blows bring about the mutual ruin of hodies: a weak
body falling against [another] weak one is strong
against it, and a non-existent thing against [another]
non-existent thing,

This, then, is our argument against those who place
real beings in the class of hodies snd find their
guarantee of truth in the evidence of pushings and
strikings and the apparitions which come by way of
sense-perceptian; they act like people dreaming,
who think that the lhings they see as real actually
exist, when they are only dreams. For the activity
of sense-perception is that of the sonl asleep; for it is
the part of the soul that is in the body that sleeps;
but the true wakening is a true getting up from the
body, not with the body. Getting up with the body
is only gelling out of one sleep into ancther, like get-
ting out of one bed into another; but the true rising
is a rising altogether away from bodies, which sre of
the opposite nature to soul and opposed in respect of
reality. Their coming into being and flux and perish-
ing, which does not belong to the nature of reality,
are evidence of this,

7. But we must comc back to matter, the underly-
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ing substrate and the things which are szid to be
bascd upon matter,’ from which we shall acquire a
knowledge of matter’s non-existence and freedom
from affections. Matter, then, is incorporeal, since
body is posterior and & composite, and matter with
something else produces body. In this way it has
acquired the same rame [as being] in respect of its
incorporeality, because both being and matter are
other than'bodies, It is not soul or intellect or lifc
or form or rational formative principla ar limit—for
it is unlimitedness *—or power—for what does it
make >—but, falling outside all these, it could not
properly receive the title of being but would ap-
propriately be called non-being, not in the sense in
which motion is not being or rest not being * but
truly not-being; it is a ghostly image of bulk, a
tendency towards substantial existence: it is static
without being stable; it is invisible in itself and
escapes any attempt to see it, and occurs when one is
not looking, bul even if you look closely you cannot
see it. It always presents oppositec appearances on
its surface, small and great,? less and more, deficient
and superabundant, a phantom which does not re-
main and cannot get away either, forit has no strength
for this, sinee it has not received strength from in-
tellecl but is lacking in all being. Whatever an-
nouncement it malics, therefore, is a lie, and if it

the same ™ as Volkmann’s wai 7é. I translate, with some
slight doubt, on this assumption.

2 On matter as the un'imited, ep, TL 4 [12] 15.

3 Cp. Sophist 286D-E.

# Cp.IT. 4[12]11. 33 £, for this Platonic way of deseribing
matter.
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appears great, it is small, if maore, it is less; its ap-
parent being is not real, but a sort of fleeting frivol-
ity; hence the things which seem to come to be in it
are frivolities, nothing but phantoms in a phantom,
like something in a mirror which really exists in one
place but is reflected in another; it scems to be
filled, and holds nothing; it is all seeming. “Imita-
tions of real beings pass into and out of it,” ! ghosts
into a formless ghost, visible because of its formless-
ness, ‘They seem to act on it, but do nothing, for
they are wraith-like and feeble and have no thrust:
nor docs matter thrust against them, but they go
through without making a cut, as if through water,
or as if someone in a way projected shapes in the
void people talk about. And again, if the things seen
in matter were of the same kind as those from which
they came to it, perhaps one might give them a
power derived from those which sent them and, as
this power reached matter, one might assume that it
was affected by them; but, as it is, the producers of.
the appearances are different from the things seen in
matter, and we can learn from this the falsity of the
affection, since what is seen in matter is false and has
no sort of likeness to what produced it. Certainly,
then, since it is weak and false, and falling into
falsity, like things in a dream or water or a mirror,
it necessarily leaves matter unaffected; though in the
examples just mentioned there is a likeness between
the things seen [in water, ete.], and the things which
are the causes of the appearances.

8, But in general that which is affected must be of
such a kind that it is possessed of powers and qualities
opposed to those of ths things which come upon it
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and producc affcctions in it! Tor it is from that
which canls it that the change comes to the heat in a
thing, and from that which dries it that the change

comes to the moistness in it, and we say that the

substrate is changed when it becomes cold instead of
hot or moist instead of dry. And what is called the
destruction of fire is evidence of this; there is a
change intc another element, for, we assert, the

fire is destroyed, not the matter; so that the affec-
tions belong to that which it belongs to be destroyed,

for receiving affections is the way to destruction;

and being destroyed is brought about by that which

is also the cause of being affected. But it is impos-

sible for matter to be destroyed, for irto what could

it [be changed when it is] destroyed, and how?

How then, when matter receives in itself heats and

coldnesses, and thousands, in fact, an infinite num-

ber, of qualities, and is divided by them and holds

them, su Lo speak, grown together and mixed up

with each other (for individual qualities are not

separate in it), eanit, set apart in the middle of them,

not be itself affected along with them when the

qualities are affected by their interaction on each

other in their mixture with each other? TUnless, of

course, one is 10 put it quite outside the qualities;

but everything which is present in a substrate is

present in such a way =s to give something from it-

self to the subsirate. _

9. One must, of course, understand first of all that
there is not only one way in which one thing is
present to another or in another; but there is one
way in which the presence of the thing goes witli an
improvement or deterioration in the other which
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involves change; this is the kind of presence which
is observed in bodies, living vnes at any rate; and
there is another which brings about improvement or
deterioration without the other being affected ; thisis
what we have said happens in the case of the soul.
There is another way, too, which is like what happens
when someone impresses a shape on wax, where
there is no affectivn, so as to make the wax into
something else when the shapc is there, and there
are no deficiencies when the shape is gone. And

~ light, certainly, does not even produce an alteration

of shape in the thing illuminzted. And when a
stone becomes cold, what does it get from the cold-
ness, sinee it remains a stone? And in what way
could a line be affccted by colour?® I do not think
that even a surface could be. But, perhaps, the
body underlying it could? Yet how could it be
affected by colour? For one must not call presence
or putting on a shape “ being affected.” If one said
that mirrors and transparent things generally were in
no way affceted by the images seen in thein, he would
be giving a not inappropriaze example, For the
things in matter are images too, and matter is stll
less liable to affections than are mirrors. For cer-
tainly heats and coldnesses oceur in it, but they do
not heatit; for heating and cooling belong to quality,
which brings the substrate from one state to another,
(But we should consider whether coldness is not an
absence and a privation.) Bat when the qualities
come together in matter most of them will act upon
each other, or, rather, those will which are opposed to

1 Cp. Aristotle, I Gf:f&, ot Corr. AT, 3232356,
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each other, Tor what could fragrance do lo sweet-
necss or colour to shape, or a thing which belongs to
one kind to a thing of another kind? This wounld
very much confirm one’s belief that it is possible for
one thing to be in the same place as another, or in
another, without troubling by its presence that with
which or in which it is, So then, just as a thing does
not suffer injury from any and cvery chance encounter,
so that which is changed and affected is not af-
fected by anything and everything, but it is opposites
which affect opposites, and other things remain un-
changed by each other. Those, then, in which there
is no opposition could not be affected by any op-
posite.” So that, if anything is affected, it cannot be
matter but must be a composite or in general a
multiplicity of things all together. But that which
is “ single and set apart ™’ ! from all other things and
in every way simple would be unaffected by every-
thing and set apart in the midst of all the things which
act on each other; just as when people are hitting
sach ather in the same house the house is unaffected,
and so is the air in it. So let the things which have
matter as their substrate act on each other as it is
their nature to do, but let matteritself be unaffected,
much more so than those qualities in it which are un-
affected by eacli olher because they are not opposed,

10. Then further, if matter is affected, it must re-
tain snmething from the affection, either the af-
fection itself, or the being in a different state from
that in which it was before the affection came to it.
Now, if another quality comes to it after that [first
one which affected it], what receives il will no longer
be matter but quelified matter. But if this quality,
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too, goes away leaving something of itself behind as
the result of its action, the substrate will become still
more different.  And if it went on in this way the
substrate would become something other than matter,
something existing in many modes and many shapes;
so that it would not be able to receive everything
but would obstruct the entry of many of the things
which ecame to it—and then there is no more matter,
so it is not indestructible; sc, if there must be mat-
ter, as there was from the beginning, it must con-
sequently always be the same, so that it is not
possible to keep matter and speak of it as being
altered. Then again, if, speaking genecrally, every-
thing which is altered must retain the same essential
form in the alteration, and be altered only aceiden-
tally, not intrinsically; if that which is altered must
really remain, and it is not that of it which remains
which is affected, then one of two consequences must
necessurily follow; either matter will be altered and
pass out of its own nature, or it will not pass out of its
own nature and will not be altered.l’  But if anyene
should say that it is not altered in so far as it is
matter, first of all he will not be able to say in what
respect it is going to be altered, and then he will
admit, this way too, that matter itself is not alzered,
For, just as other things, which arc forms, cannot be
altered in their essential being, since their essential
being consists in this, since existing, for matter, is
existing precisely as matter, it is not possible for it
to be altered in so far as it is matter, but it must
stay as it is, and, just as in the case of things which
arc forms the form itsclf must remain unaltered, so
here too matter itself must remsain unaltered.
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11. This I think was Plato’s opinion, which led him
to say, eorrectly, * The things that enter and leave
it are copies of the real things ”; ! he spoke of enter-
ing and leaving with deliberate purpose, wishing us to
understand and apply our minds to the manner of the
participation; and it scecms that the well-known
diffienlty about how matter participates in forms is
rot what most of our predecessors thought it was,
how the forms come into matter, but rather how they

~are in matter, D'or it really does appear remarkable

how, when these forms are p1°e§ent to it, matter
remains the same and is unaffceted by them, and
still more so since the very forms which enter it are
affected by each other. But it is remarkable, too,
that the things which enter push out on each oc-
casion the things which were there before them, and
that being affected occurs in the composite thing,
and not in every compesite but only in that which
has a need for something to come to it or go away
from it, and which has a defeet in its composition if
something is not there, but is complete if it is pre-
sent, But matter gains nothing towards its com-
position if anything whatever comes to it, for it does
not become what it is at the time when something
comes, or become less when it goes away: for it
remains what it was from the beginning. But as for
being beantified and setin order, there could be aneed
for it in those things which need decoration and
ordering, and the beautifving znd ordering could
take place without alteration, as when we dress people
up; but if someone is to be so beautified and set in
order that the beauty and order are a part of his
nature, there will be need of an alteration in what
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was ugly before, and what is beautified and ordered
must hecome different and so be beautiful instead of
ugly. Now, if matter was ugly and became beauti-
ful, it is no longer what it was before by the fact of
being ugly;? so that by being beautified and set in
orcer in this way it will stop being matter, partlcularly
if it is not only acc1dentally ugl} but if it is ugly in
such a way that it is ugliness, it could have no part in
beauty and order. and if it is bad in such a way that
it is badness, it could have no part i geod; so thatits
participation would not be, as people think, by being
affected, but of another kind, so that it only seems to
be affected. Perhaps in this way Lhe diflicully can
be resolved how, though it is evil, it can reach towards
the good, in that it does not by its participation lose
what it was before, for if, as we say, its so-called
participation is of this kind, so that it remains the
same and 1s not altered but is always what it is, it
becomes no longer remarkable how il parlicipates
‘in the good] though it is evil. For it does not aban-
don itself but, since it must participate, it partici-
pates in a kind of way aslong as it is there ; but, as the
manner of participdtion keeps it what it is, it receives
no damage which extends to its being from that
which gives il [form] in this way, and because of this
it is, 0 it seems, no less evil, because it always re-
mains what it is. Tor if it really participated and
was really altered by the good it would not be evil
by nature. So that if someone calls matter evil,
he would speak the truth if he meant that it was

not mean the same a8 aloyos elvac below, which in any case
should not be anticipated here), T therefore print and trans-
late Kirchhoff’s correction =,
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unaffected by the good; but this is the same as being
totally inecapable of being affected.

12. This is Plato’s thought about matter;! he
does not suppose that its participation was like thatin
which a form becomes present in a substrate and
gives it shape so that one composite thing comes into
existence, with form and substrate combined, and so
to speak mixed up and mutually affected; he wants to
show that he does not mean this, and how matter
could remain unaffected and receive the forms,
looking for an example of participation without
affection 2—in any other way it would not be easy
to explain whal things precisely, when they are
present, keep the substrate unaltered, so he raised
many difficulties in hurrying an to express what he
wants, and, further, wishing to show the emptiness
of substantial being in the things of sense and the -
great area which there is of mere appearance. So
when he mekes it his initial supposition that matter
by its shapes produces the aflections in ensouled
hodies, he demonstrates its persistence, and enables
us to conclude that it does not itself experience any
affection or alteration even from the shapes. For
one might perhaps say that alteration occurs in
these bodies which receive one shape after another,
meaning that the cquivecal term * alteration

* Henry-Schwyzer here keep the MSS Inrofca. But it
does not seem to male any sort of reasonable sense to say
shat maffer looks for an examyle of unafected participation,
whereas it makes excellent sense to say toat Plalo does; .and
it is easy to see how a zeribe could have written {grofga for
Inrav under the influence of the immediately preceding pévovoa.
[ therefore, with Kirchhoft and other editors (including Beutler-
Theiler), printand translate {nrar. (Dr, Schwyzer now agrees.)
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includes the sense of * change of shape ”; but, since
matter has not shape or size, haw could one say that
any sort of presence of shape in it was alteration,
even using the word in this equivocal sense? If,
then, anyone at this point should quote * colour by
convention and other things by convention,”® be-
cause the underlying nature has nothing in the way
in which it is conventionally suppesed to, his quota-
tion would not be out of place. But how does it have
the forms, if not even the statement that it has
them as shapes satisfies us? But Plato’s suppoesition
does al least indicate as clearly as possible the im-
passibility of matter and the seeming presence in it
of a kind of phantasms which are not really present.
We must still make another preliminary point
about its impassibility, that it is inevitable that we
should be led by our customary way of speaking to
suppose Lhal il is aflecled, as, for inslance, when we
think of the same matter as being as Plato says] set
on fire and moistened, ard, what follows this * re-
ceiving the shapes of air and water.” 2 This phrase
too, * receiving the shapes of air and water,” takes
away the force of the ** being set on fire " and ** mois-
tened,” and makes clear that in the phrase * re-
ceiving shapes ”* Plato is not speaking of matter itself
having been shaped but that the shapes are there in .
the way in which they entered it, and that * being
set on fire "’ is not used in its proper sense, but means
that matter has become fire, for it iz not the same
thing to become fire and to be set on fire; being
sct on fire is due to the agency of another thing,
and this also implies being affected; but how counld
that which is itself a part of fire be szt on fire? It
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1 The bronze and the statue provide an example which
Aristotle frequently uses in his discussions of matter and its
formation: cp., e.g., P?zysw& B.3 194b2 ff. The point which
Plotinus is making here [s the Ilrbhl.lldlf.l} of thiuking of the
relationship of form and matter in terms of one body *ntermg
and acting cn another,

2 Plotinuy is clearly arguing here and in the nextb chapler
against Platonists who quote the Timaeus sz an anthority for
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would be the same sort of thing as saying that the
statue took regular walks through the bronze,! if
one said that the fire passed through the matter and,
besides that, set it on fire! Besides, if what comes ta
matter is a rational forming principle, how could it set
it on fire? Or il it is a shape? But that which is
set on fire is kindled by whar is already a composite
of both [matter and fnrm]. How, then, is it kindled
by both if one thing has not come into existence from
both? Even if one thing has come into existence,
its two componerts do not have reciprocal affections
but a common action on other things. Do they then
both act? Rather, onc prevents the other from get-
ting away. But when a hody is divided, how is the
matter not divided too? And when the body is af-
fected by being divided, how is the matter, too, not
affected with the very same affection? Now, what
prevents us by this very same line of argument from
asserting its destruction, asking how when the body is
destroyed the matter is not destroyed too? Besides,
it must be pointed out that body is quantitatively
determined and is size, but that which is not size is
not subject to the affections of size, and in general
what is not bedy is not subject to the affections of
body, so that all those who make matter subject to
affections must admit also that it is a body.?

13. But there is this further question which they
ought to give their minds to, what they mean by
saying that it tries to escape from form, for how
could it escape from stones and rocks—things which

their view that matter is subject to affections, not against
Stoics, who were quite cerfain that matter was a bocy (ep.
note to ch, 6 above).

261




PLOTINUS: ENNEAD IIL 6.

00 ydp 81 more pdv devyew, moré &€ u7) pelyew
5 drjoovow. L pdp Povdijuer witils dedye, G 7¢
3 > k] 1 3 ) ! g L k3
ot del; Bl 8¢ dvdyrny péver, odk €omw 6Te olk
év eider Twi éorw. AMML 700 pf 76 aldTo eldos
del Loyew exdoTny vAny {nmyTéov Tiv aitiov, Kai
€& Tols elowotion paAdov. Ilds ofv  Adyperar
, 0 -~ EI) ‘ v e ~ 5\ ¢
¢€Uy€l.v; T:,' ‘T:.? a-v’i'ns\ #}LO’E& KoL el TOUTO € TL
-« a " ! 3 ~ 3 ! r L3

10 av ein 7 undémore avrils €€wrauerny ovTws Exew
L € 'y o i ! -

76 €ldos ws undémore éxyew; 7 6 1L ypnoovTar 7O
sy - 1 # ¥ L £ 5\ 3 8 ’\
i’ alr@v Aeyouévw oty éfovow 1) & drodoy)

A

kal Tifnvy yevéoews dmdons: el yap vmodoy)

E -~ q 4

kat Tibin, 9 8¢ yéveois dAdo adrijs, 76 8¢ dAdotou-
15 pevov év T yevéoe,, mpo yevégews oloa ein dv
1 Al » ’ b L4 1 x » L3

kal mpo cAAotwoews' 1) Te K Dmodoyn » kal ért &)

- 8 ’ -~ 3 3 3 9;— 5 , UL N
b » Tpely év @ éorw amalli odoay, kal 7o €v @
E"))')’LVI’;‘!LFVI’)V EKCLO'TOV éaV‘TC':'f:E'rab Ka; 'ﬂ'd-’}\ﬁv
éretBev el senl xcépﬂ.v elvat  xal ('—"Sprr.v.
Kai 70 Aepduevor 8¢ wal edfurduevor ebs sdmov

- . 3 A 33y 0
20 8@y Adyorros ob wdbos Adyer mepl érelio, dMa
-~ 0 o ] |
Tpomov  érepov Lnrel. Tis odv odros; 'Emedy

A A /. ! 4 . YS\ 8 -~ '9 -~
'TT]’V é’yolLLEI"I}D‘ T(IUT?}V (56'{.'0('[/ auoer €L CLVal TWY

¥ > 3 o b L M _~ L
ovTwy, GAN daacay érmedevyévar Ty TOY dvTwv

1 Cp. Timaens 49E2.

2 Op. Timaeus 46A5-6. I punctuate here as Beutlor.
Theiler, not as Henry-Schwyzer.

® Timuens 49ET-8; but the Jast word in Tlato is dndduras,
not éfew.
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encompass aud conlain it?  They will not, certainly,
assert that it tries to escape at some times and not at
others. For if it tries to escape by its own wish, why
does it not always do it? But if it remains by

necessity, there is never a time when it is not in )
some form. But, then, we must try to find the rezson ’

why each malter does not always have the same form
but is rather in the [always different] forms which
enter into it.  In what way, then, is it said to “ try
toescape Pl By its own nature, and always. But
what can this mean except that it never departs from
itself and has the form in such a way that it never
hasit? On any other interpretation they will be
able to do nothing with thc phrase which they them-
selves nse, * The receptacle and nurse of all
becoming.” 2 For if i is receptacle and nurse, be-
coming is other than it, but that which is altered is in
becoming, so matter would be existent before be-
coming, and before alteration; and the words “ re-
ceptacle ” and also ** nurse ” imply its maintenance

in the state in which it is free from affections:.

and so does ** that in which each thing appears on its
entrance, and again goes out from it "3 and the
statements that it is “ space ” and “ seat.” * And
the statement which has been eriticised as speaking
of a ** place of the forms” * does not mean an af-
fection of the substrate, but is trying to find another

way [of participation]. What is this way, then? -

Since this rature of which we are speaking must not
be any real thing, but must have escaped altogether
from the reality of real beings, and be altogether

¢ Cp. Timaews 52A8-B1.
¢ Cp. Tinaeus 521345,
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1 The English here is intended to represent the probable
general sense: the text is obseure and uncertain. Theiler
wishes to delete the MSS évopdiro (H-S el dpdivo) and, (follow-
ing E, R. Dodds, Select Passages Illustrating Neoplatonism 39)
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different—/lor those real beings are rational prineciples-
and really real -itis necessary for it by this difference
to guard its own proper self-preservation; it is neces-
sary for it not only to be 11'recept1w of real heings
but as well, if there is [in it] some imitation of them,
to have no share in it which will really make it its
owi. In this way it would be altogether different;
otherwise, if it took any form to itsclf it would in -
conjunction with it hecome something else and would
cease to be different and space for all things, and the
receptacle of absolutely everything. But it must re-
main the same when the forms come into it and stay
unaffected when they leave it, so that something may
always bc coming into it and leaving it. So cer-
tainly what comes into it comes as a phantasm, un-
true into the untrue. Does it, then, truly come?
How could it, to that which is utterly forbidden to
have any part in truth because it is falsehood?
Does it, then, come falsely into falsehood, and is
what happens very much like the way in which Lhe
images of the faces seen in a mirror are perceived
there as long as people look into it?1 For if here
below you tock away the real beings, none of the
things which we now see in the world perceived by
the senses would ever at any time appear. Here,
certainly, the mirror itself is seen, for il, lou, is a
form; but in the case of matter, since it is in no way
a form, it is not itself seen, for [if it was] it would
have to be seen by itself, before the forms come to it
but what happens to it is like the way in which

to read dvopdivrar for dvapapdrey; thase sorrections wonld make
the text rather easier to understani, but cannot be regarded
4s certain,
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the air is invisible even when it is illuminated, be-
cause it was nnseen without the illumination. Soin
this way the images in mirrors are not believed or are
less believed to be real, because that in which they
are is seen, and it remains but they go away; butin
matter, it itself is not seen either when it has the
images or without them, But if it was possible for
the images with which the mirrors are filled to re-
main, and the mirrors themselves were not seen, we
should notdisbelieve that the reflectionsseeninmirrors
were real. If, then, there realy is something in
mirrors, let there really be objects of sense in matter
in the same way; butif there is not, but only appears
to be something, then we must admit, too, that things
only appear on matter, and make the reason for their
appearance the existence of the real beings, an
existence in which the real beings always really
participate, but the beings which are not real, not
really; since they cammot be in the same slale as
they would be if real beings did not really exist and
they did.

14. Well, then, if matter did not exist, would
nothing come into existence? No, and there would
be no image, either, if a mirror or something of the
sort did not exist. T'or that whose nalure is Lo come
into existence in something else would not come into
existence if that something else did not exist, for
this is the nature of an image, being in something
else. If, of course, something came away from the
productive powers, it would exist without being in
somelhing else, Bul since these remain unmoved,
if an image of them is going tc appear in another
thing, the other thing must exist, affering a base to
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1 The interpreiation of the beggar-woman Puverly in
Plato’s myth of the birsh of Love (Symposium 2031 ff.) as
matter is pre-Plctinian (see note to ch, & of IIL. 5[3C]),
Plotinus uses it differsntly in different places to suit his philo-
sophieal pnrposes. In his fulllergth interpretation of the
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that which dees not come to it; this cther thing by
its presence and its self-assertion and a kind of beg-
ging and its poverty makes a sort of violent attempt
to grasp, and is cheated by not grasping, so that its
poverty may remain and it may be always begging.
For since it is a rapacious thing, the myth makes it a
beggar woman to show its nature, that it is destitutc
of the good. And the begrar dees not ask for what
the giver has but is satisfied with what he gets, so
that this, too, shows that what is imaged in matter is
other [than reel being]. And the name [ Poverty]|
shows that maller is nol satisfled. And by its union
with ** Resource ” Plato males clear that it is not
united with real being or with plenitude but with a
resourceful thing, that is, with the cleverness of the
apparition.!  For, since it is impossible for anything
whatever, which in any sort of way exists outside it,
to have allogether no share in being—for this is the
nature of being, to work on beings—and since, on the
other hand, the altogether non-existent eannot com-
bine with being, what happens is a wonder; how does -
the non-participant participate, and how does it have
something as if from being next door, although by
ils uwn nature it is incapable of being, so to speak,
stuck on to it? What it might have grasped, then,
slips away from it as if from an alien nature, like an
echo from smooth flat surfaces; because it does not
stay there, by this very fact the illusion is created that

myth in ITT. 5. -9, Poverty is intelligible matter. Here, and
in the verbal allusion (=porsacret) to the myth at T, 8 [51] 14. 35,
she is the matter of the sense-world. 'The idea that the name
Tlépos (Resouree) indicates something tricky, illusory, phan-
tasmal, oceurs only here.
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1 This is a striking example of the way in which Tlotinue
suggests the truenature and relationship of immaterial realities
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it is there and comes from there. But if matter
really was participant and received being in the way
one thinks it does, what came to it would be swallowed
and sink into it, But as things are, it is apparent
that it is not swallowed but matter remains the same
and receives nothing, but checks the approach as a
repellent base and a receplacle [or the things which
come to the same point and there mingle; it is like
the polished objects which people set against the sun
when they want to get fire (and they fill some of them
with water), so that the ray, being hindered by the
resistance within, may not pass through, but be con-
cenlrated on the cutside. So matter hecomes in this
way the cause of coming into being, and the things
that are construeted in it are constructed in this way.

15. In the case of the things which eollect around
them the fire from the sun, since they receive the
lighting up which occurs around them from a per-
ceptible fire, they themselves have the property of
being pereeptible; thercfore it is clear, too, that the
rays which come together on them are outside them
and next and close to them, and touch them, and
there are two edges; but the formative principle on
matter is outside in a different way. The difference
ofits nature Is enough, with no need of a pair of edges;
but it is, rather, completely incompatible with any
sort of edge,! and owes its freedom from mixture with
matter to the difference of its being and its having no
sort of kinship with it; and this is the reason why
matter remains by itself, that neither does that which

by taking an analogy from the material world and ‘¢ demat.
erialising ™’ it; op, the remarkable use of this method to
deseribe spiritual omnipresence in VI. 4 [22] 7,
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enters it gel anything from it, nor dees it get anything
from what comes into it; but it is like what happens
with opinions and mental pictures in the soul, which
are not blended with it, but each one goes away
again, as being what it is alone, carrying nothing off
with it and leaving nothing behind, because it was
not mixed with soul; and being outside does not
mean that the form rests upon the meatter, and that
upon which it is, is not visibly other, but reason de-
clares that it is. Now in the soul the mental picture
is a phantasm, while the nature of the soul is not
phentasmal; and although the mental picture in
many ways seems Lo lead the soul and take it wherever
it wants to, the scul none the less uses it as if it was
matter or something like it, and rertainly the mental
picture does not conceal it, since it is often expelled
by the activities springing from it, and it does not,
even if it comes with all its pictorial power, make the
soul to be completely concealed and to appear in any
way to be the picture itself, for the soul has in it
activities ard rational principles which are in ap-
position, with which it repels the things which at-
tack it. But matter—for it is much weaker, as far as
any exercise of power goes, than scul, and has none
of the things that exist, neither a true one nor a
falsity which is really its own—has nothing by mcans
of which it can appear since it is destitution of every-
thing, but it becomes the cause for other things of
their appearing but is not even able to say “ Here I
am 3 but if some deep research should discover it
and distinguish it from other existing things [it
would appcar] that it is somcthing abandoncd by all
existing things and by the things which come after
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them that seem to exist, dragged into all things and
corresponding to them as far as seeming goes, and
again not [rezlly] corresponding.

16, And further, when some rational formative
principle comes upon it and brings it to the size which
the principle itself wishes, il makes it a size by im- -
posing the size from itself on matter, which is not the
size and does not in this way become it; for [if it
did] the size imposed on it would be [real] magnitude,
If, then, one were to take away this form, what under-
lies it neither is any longer nor appears a thing of
size, but if Lhe thing of size which came to be was a
man or a horse, and with the horse the size of the
horse came upon the matter, when the horse goes
away its size goes too. But if someone were to say
that the basis of the horse is a mass of a certain size,
and the size remains, our answer is that what remeains
in the maltler is not the size of the horse but the size
of the mass, If, then, this mass is fire or earth, when
the fire goes away the size of fire (or of earth) goes
away too. So, then, matter will not profit by either
shape or size; otherwise it will not be something else
after being fire, but will remain fire while becoming
sowething which is not fire. Since, even now, when
matter, as it seems, has beecome so great that itis the
size of this universe, if the heaven and all within it
had a stop, with all these the magnitude, all of it,
would go away from matter and, obviously, all the
other qualities as well, and matter would be left
what it was and keep none of the qualifications which
previcusly existed in it. Certainly, in the things
which have the property of being affected by the
presence of certain other things. even when those
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other things have gone away Lhere is tomething still
remaining in the things which have received them;
but in things which are not affected there is nothing
any more, in the air, for instance, when light has been
initard gone away. Butsuppose someone wondered
how, without having magnitude, mattercould be a size
—well, how, without having heat, willitbe hat?  For
certainly it is not the same thing for it to oxist and to
exist in magnitude, granted that magnitude is im-
material, just as shape is immaterial. And if we are
to keep matter as matter, it will be all things [only]
by participation; butmagnitude, too, is one of all the
things il will be. So, then, in composite bodies
magnitude is present along with their other deter-
minations (certainly not separated from them), since
magnitude, too, is included in the definition of body ;
but in matter not even this non-separated magnitude
is present, for it is not a body.

17. Nor, again, willit be absolute magnitude. TFor
magnitude is a form but not something receptive;
and magnitude is somel’;‘xing‘ which ig by itself,! and
not magnitude in this particular relation. But since,
while it is at rest in intellect or in soul, it wants to be
large.* it gives to the things which, in a way, want to
imitate it by an aspiration for it or a movement
towards it thc ability te insert their affection inlo
something else. So, then, size, running on in iss
image-making progression, and making the littleness
of matter run with it towards this very size, has made

% Cp. the account of the origin of time in ITL. 7 [45] 11, 20 .
These two chapters show very well Plotinus's dynamic con-
ception of form.  Even so abstract (to our way of thinking)
a form as that of size is for him » living active reality.
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it by extension, though it is not filled, appear to be
large. For this is whal fulse size is, when, because
it does not possess real size, being strctched out to-
wards it, it is extended by the stretehing out. For,

. since all real beings produce upon other things, or the

other thing, a mirroring of themselves, as each one
of the beings that act had size, in that way the totality
of them had size. So the size of each individual
forming principle which is the consequence of its
distinctive character, of a horse, for instance, or
anything else, came together, and also absolute
size; and matter as a whole became a size, illu-
mined by absolute size, and each part of it be-
caume a particular size; and all the sizes appeared
together, from the whole form, tc which e size
belonged, and from each individual [partial] form;
and it was as if extended to the whole form and all
the forms, and was compelled to be this size in form
and in bulk, in so far as the power [of form] made
what was nothing in itself to be everything, as, then,
by the very fact of appearing the colour wiicl comes
from that which is not colour, and the quality here
which comes from that which is not quality, have a
name which is the same as and derives from their
intelligible principles, so alse magnitude comes from
that which is not magnitude, or [only] has the same
name, since those [form-appearances in matter] pre-
sent themselves to our contemplation in the middle
between matter itself and form itself. They appear
because they come from the higher world, but their
appearance is false because that in which they
appear does not exist. Individual things acquire

magnitude by being drawn out by the power of the
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forms which are visible in matter and make a place for
themselves, and they are drawn out to everything
without violence because the universe exists by mat-
ter. Each form draws cut by its own power which it
has; and it has it from the higher world. And that
which makes matter large (as it seems) comes from
the imaging in it of size, and that which is imaged
in it is size in this world; and the matter on which it
is imaged is compelled to keep pace with it, and sub-
mits itself to it all together and everywhere, for it is
matter and belongs to this size and is not this size;
but what is nothing of itself can becume the oppusite,
too, by means of something else, and when it has.
become the opposite is not that either, for if it was it
would be static,

18. Suppose that someone had a thought of size,
if his thought had power not only to exist in itself
bul was laken oulside, so to speak, by its power, it
would take hold of a nature which did not exist in the
thinker, and had no form and no trace of size, or of
anything else either. What, then, would it make
with this power? Not z horse or an ox; others will
make these, Since it comes from a father of size,
the vther thing cannot attain to size but will have it
imaged in it. Certainly, for a thing which has not
the good fortune to he so well endowed with size as
to be a size itself, what is left is to appear to have
size in its parts as much as is possible for it. But this
means not being deficient, and not being scattered
all over the place, and having related parts in itself,
and not falling short in anything. Tor the image
of size, since it is an image of size, cannot endure to be
equal still in a small mass, but in proportion as it
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aspires to the hope of rcaching [real] sizc, it advances
as far as it can with that which runs along with it and
cannot be left behind, and gives size to that which
has not got it and does not appear to have it, and to
the size which appears in mass, But matter, all the
same, keeps its own nature and makes use of this
sizc as a kind of garment, which it put on when it
ran with it as the size in its course led it along; hut
if what put this garment on takes it off, matter re-
mains again the same as it is of itself, or the size which
the form present to it makes it.! Now the soul
which holds the forms of real beings, and is itself,
too, a form, holds them all gathered together, and
each individual form is gathered together in itself;
and when it sees the forms of things perceived by the
senses as it were turning back towards it and ap-
proaching it, it does not endure to receive them with
their multiplicity, but sees them stripped of their
mass; for it cannot become anything else than what
it is, But matter, which has no resistance, for it has
no activity, butis a shadow, waits passively to endure
whatever that which acts upon it wishes. So there-
fore, both that which proceeds from the rational
prineciple in the higher world has already a trace of
whal is going Lo come inlo being, for when Lhe ralional
principle is moved in a sort of picture-making imagi-
nation, either the movement which comes from it is a
division, or, if it did remain one and the same, it
would not be moved, but stay as it was; end matter,
too, is not able to harbour all things gathered

1 1 adopt here with Beutler-Theiler ard cther editors the
reading 7}, which seems to me to give a better sense: Henry-
Schwyzer prefer 1.
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L Kor the contrast here between soul which contains all
forms non-spatizlly and so undivided and matter, which must
necessarily receive them as dimensional and divided, ep. IL
4[12]11. 15 f.

¢t Cp. Timaeus 52B4.
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togcther, as soul isy if it eould, it would belong to the
higher world ; it must certainly receive all things, but
not receive them undivided! It must then, since
it is a place for all things? come to all of them itself
and meet them and be sufficient for every dimension,
because it is not itself captured by dimension but
lies open to that which is going to come to it. How,
then, when one particular form enters it, does it not
hinder the others, which cannot be [present in it]
one upon another? The answer is that there is no
first form, unless perhaps it is the form of the uni-
verse, so that all forms will be present together, and
each individual one in its own part, for the mattex
of a living thing is divided along with the division
of the living thing: 3 otherwise, there would be noth-
ing besides the forming principle,

19. The forms which enter into matter as their
“ mother " * do it no wrong, nor again do they do it
any good. Their blows are not for it, but for each
other, because their powers are directed towards
their opposites, not their substrates (unless one con-
siders these as included with the entering forms),
for ccld puts a stop to heat and white to black, or
they are mixed together and make another quality
oul of Lthemselves. The things which are affected,
then, are the things which are overcome, and their
being affected consists in their not being what they

2 The universe is, of vourse, for Plotinus a single living
organism, so this is not & ncere analogy.

4 Cp. Timaeus 5003 and 51A4-5. Plotinus has to accept
the name ““ mother " on the authority of Plato, bul finds it an
embarrassing one, as it conflicts with his convietion of the
zssential barrenness of matter, and dees his best to explain it
wwey; see below,
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1 This view was eurrent in Greeee in the 5th century p.c.:
it was held by Anaxagoras and others (Aristotle De Gen. An.
A1, 763b32-84).  Asschylus makes Apolo bring it forward in
defence of Orestes (Kumenides 658-661). Aristotle himself
accapted it with some refinements and mndifications (perhaps
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were. And in beings endowed with soul the af-
fections are in their bodies, when alteration takes
place according to théir qualities and immanent
powers; and when the unions of their constituent
parts are dissolved, or when they come together, or
are changed against their natural constitulion, it is
only knowlzdge of the more extreme changes which ,
reaches their associated souls; if the changes are not’
extreme, they know nothing of them. But matter
abides, for it was affected in no way when the cold
went away and the heat came to it; for neither of
them was in frieodly association with it or alien to it,
So that “ receptacle ”’ and ** nurse ™’ are more proper
terms forit; but “mother " is only used in amanner of
speaking, for matter itself brings forth nothing. But
those people seem to call it *“ mother 7 who claim
that the mother holds the position of matter in re-
spect to her children, in that she only receives [the
seed] and contributes nothing to the children,! sincc
all the body of the child which is barn, too, comes
from the food. Bu: if the mother does contribute
something to the child, it is net in so far as she is
matter, but because she is also\form, for only form
can produce offspring, but the other nature is sterile.
It was for this reason, I think, that the ancient sages,
speaking in riddles secretly and in the mystery rites,
make the ancient Hermes alwavs have the organ of
generation ready for its work, revealing that the
intelligible formative principle is the generator of the
things in the sense-world, but revealing, too, the

alludec to by Plotinus in the naxt sentence): ep. De Gen. An.
A0 7910 #, with A, L. Peck’s comments in the introduction
to hiz Loeb edition, o. =i ff,
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L This sllegorical interpretasion of the ithyphallic Hermes
iz Stoie in origin, though, as always, Plotinus adapts it to his
own philosophical system: for the original Stoic form, ep.
Cornutus, Theologice Graecae Compendinm, p. 23, 16-22
Lang. The allegorical interpretation of the eunuchs who sur-
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sterility of matter which always remains the same
through the eunuchs who accompany her [the Great
Mother].) Torwhen they make matter the mother of
zll things, they apply this title to it taking it in the
sense of the principle which has the function of sub-
strale; they give il this name in order Lo declare whal
they wish, not wishing to make matter in every way
(\.xactl}f like the mother: to those who want to know
more zceurately in what way [it is a mother] and do
not make a merely superficial investigation, they
show, by a far-fetched analogy, but all the same as
best they could, that matter is sterile and not in
cvery way female but only female as far as recciving
goes, but no longer when it comes to generation;
they show this by making that which approaches it
neither female nor able to generate, but cut off from
all power of generation, which only that which re-
mains male has.

rourd the Great Mother given here seems to have no parallel
{Up. Lueretius IT. 614617 and Augustine De Uiwilate Ded VLI
chs, 24-25 for other interpretaticns). It is so far-fetched
{as Plotinuz admits, cp. L 36 below! and so exactly adapted to
Plotinus’s own distinetive doctrine of the absolute sterility ot
matter that it may well be hig ovwn inventioi.
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Il 7, ON ETERNITY AND TIME

Tniroductory Note

Trrs treatise is No. 45 in Porphyry’s chronological order.
It is one of the two major ciseussions of time in the
surviving works of ancient philosophers, the other being
that by Aristotle (Dhysics IV. 10-14. 217b-224a) which
Plntinns eriticises m chs. 8 and 12-13.  Thera do not seem
to have been any changes or developments of great im-
portance in philosophical thought about iime between
Aristolle and FPlotinus. Though Stoic and Epicurean
views are dealt with in the critical part of the freatise (chs.
7-10), Plotinus is mainly concerned with ways of thinking
about time which were slready current in the early Aca-
demy, which linked time very clossly with the movemens
of the heavens. and with Aristotle’s view of time as the
number or measure of motion.

As a Flatonist, Plotinus bases his discussion of eternity
and time un the passage ol the Timaens (37D-38B) where
Plato speaks of the making of time as a ““ moving image of
eternity.” It i3 this conception of time as the image of
eternity which is the starting-point of his own thoughs
about both. They are for him essentially two kinds of
life, the life of the divine Intellect and the lifz of Soul. In
the first part of the treatise {chs. 1-6) he develops his pro-
found conception of eternity as “ the life which belongs to
that which exists and is in being, all together and [ull,
completely without extension ar interval”’ (ch. 3. 36-38),
which deeply influenced Christian patristic and medieval
thought: cp. the classical defmition of Boethius, iafer:
aninabilis vitae lota simul et perfecio possessic (De Consola-
tione Philosophiae V. Prosa 6). Anad in ¢h. 11, one of his
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liveliest and most original passage: of philosophical ex-
position, after eriticising the views of his predecessors on
rime in the preceding chapters, he explaing his own idea of
it ag the life of the soul in movement, This certainly
influenced the thought of St. Augustine on time (ep.
especially Confessions X1. 14-28), though the two differ
in accordance with their different conceptions of soul. The
later Neoplatonists ars further removed from FPlotirus
than the Christians arc in their conceptions of ctornity and
time, because of their insistence on making both into suhb-
stantive principles, divine beings with their own proper
places in the hierarchy of reality (ep. Proclus, Elements of
Theology Prop. &3, with the commentary of E, R, Dodds).

Synopsis

The starting-point of our thought about eternity and
time is our own exparience of both; but when we concen-
trate on this and try to arive at full understanding of it
wo meot difficultics which con be elcarcd up by a close
and discriminating study of the opinions of the ancient
philosophers, We will begin with eternity of which time
13 the mmage, though it would be possible also to go the
other way, from image to archetype (ch. 1). What is
cternity? Not the intelligible universe itself, nor the
rest in it (ch. 2). It is the life of that which exists com-
pletely and simultaneously, without before and after
{ch. 3). Eternity and the wholeness of real being;
duration and movement ir. time are essential to the exis-
tence of things which come into being (ch. 4). We con-
template eternity by the etzrnal in ourselves; it is the self-
manifestation of divinity, a iotal life (ch. 5). Dternity
and unity; it is the life of real being around the One;
“ always existing ”* really means “ truly existing”’; that
which exists in time Is deficient in existence (ch. 6). We
are in some way both in eternity and in time. What is
time? Classification of the accourts of earlier philasophers:
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(i) time iy movement, (i} it iz what is moved, (iii) it is
something belonging to movement (ch. 7). Refutation of
{(ijand (ii); time cannot be either all movement, or ordered
movement or the particular ordercd movement of the
sphere of heaven, nor can it be the sphere itzelf. TRefuta-
tion of the Stoic form of (ifi); time cannot be the distance
coverad by any movement, the movement of the universe
ineluded (ch. 8). Refutation of the Aristotelian form of
(1il}; time cannot be the number or measure of movement
(ch. 9). Brief refutation of the Epicurean form of (iil);
time cannot be an accompaniment of movement (ch. 10).
FPlotinus’s own view of the origin and nature of time; it
is the lifz of the soul in the restless movement from one
thing to another which characterises it when it separates
itself from the quict unity of Intellect; the universe is in
time because soul has put itself into time (ch. 11). Lf
soal turned back altogether to the intelligible world'and its
eternity, time would have a stop. How we measure time
by regular recurrences in the movements of the universe.
How time and the movement of the universe in different
ways meagure each other (ch. 12). The universe is in time
and shows time; the Aristotelians have got the relationship
the wrong way round. Superiority of Plato’s account,
understood as meaning that time is the life of soul (ch. 13).
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t This passage gives a clearer idea of Plotinus’s way of
rhilosophising than any other in the Pnneads. He slacts by
rzflecting on his own experience and frying to clarify it. In
doing this his respeet for tradition leads him naturally to seek
help from the ancieny philosophers, bub he i never salisfied
simply to repeat their statements; they are for him helps to
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1. Eternity and time, we sey, arc two different
things, the one belonging to the sphere of the nature
which lasts for ever, the other to that of becoming
and of this universe; and at once, and as if by a fairly
continuous application of our concept of them, we
think that we have a clear and distinct experience of
them in our own souls, as we are always speaking of
them and using their names on every occasion, Of
course, when we try to concentrate on them and, so
to speak, to get close to them, we find again that our
thought runs into difficulties; we consider the state-
ments of the ancient philosophers about them, who
differ onc from the other, and perhaps also different
interpretations of the same statements, and we set
our minds at rest about them and think it sufficient
if we are able, when we are asked, to state the opinion
of the ancients, and so we are satisfied to be freed
from the need of further research about them. Now
we must consider that some of the blessed philoso-
phers of ancient times have found out the truth;
but it is proper to investigate which of them have
attained it most completely, and how we too could
reach ‘an understanding about these things! And
first we should enquire about eternity, what sort of

further reflection leading to clearer understanding, Tt is, of
eourse, Plato, here and elsewhere, who has ‘‘attained the
truth most completely (1. 15).
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ON ETERNITY AND TIME

thing thuse who make it different from time consider
it to be, for when we know that which holds the
position of archetype, it will perhaps hecome clear
how it is with its image, which the philosophers say
time is! But if someone, before contemplating
eternity, should form a picture in his mind of what
Lime is, il would be possible for him, too, to go from
this world to the other by recollection and con-
template that of which time is a likeness, if time really
has a likeness to eternity.

2. What sort of thing, then, ought we to say that
eternity is?  Should we say that it is the intelligible
substance itself, as if one were to say that time is
the whele heaven and universal order? Tor, su
people say, some philosophers have held just this
opinion about time.? For, since we picture and think
of eternity as something mos: majestic, and the
highest degree of majesty belongs to the inteliigible
nature, and it is impessible to mention anything at
all which is more majestic—not even majesly can be
predicated of that which lies beyond it—one could
in this way come to the conclusion that eternity and
the intelligible nature are one and the same. Then,
again, the intelligible universe and eternity are
both inelusive, and include the same things. But
when we say that one set of things [the intelligible
realities] lies in the other—in eternity—and when we
predicate eternal existence of the intelligible reali-
ties—for, Platc says, the nature of the archetype was
eternal *—we are again making eternity something

with the comment of Simplicius (Jm Phys. TV. 10, p. 700,
19-20.)
? Timaews 37D3.
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different, bul are saying that it has something
te do with the intelligible nature, or is in it, or is
present to it. That both are majestic dnes not make
their identity clear, for perhaps majesty might come
to one of thern from the other, And as for inclusive-
ness, the intelligible world has it in the way in which
a whole includes ils parts, but eternity includes the
whole all at once, not as a part, but in the scnse that
all things which are of such a kind as io be eternal are
so by eonforming to it.

But should eternity, perhaps, be said to corres-
pond to the rest there as people say that time corres-
ponds to motion?! But one might reasonably
enquire whether, when peeple say this, they mean
that eternity is the same as rest or, not simply as
rest, but as the rest which belongs to substance.
Now if it is the same as rest, first of all we shall not
call rest eternal, just as we do not call eternity eter-
nal, for the eternal is that which participates in
eternity. Then, how is motion to be something
eternal? For, on this assumption, it would aleo be at
rest, Then again, how does the idea of rest contain
initself the “ always "¢ I mean, not the ** always ”
in time, but the kind of * always " we have in mind
when we are speaking of what is -eternal. But if
cternity is the same as the rest which belongs Lo
suhstance, then again, we shall put the other kinds
of substance cutside eternity, Then again, we must
think of eternity not only in terms of rest but of
urity; then, too, it must be thought of as withous
extension or interval, that it may not be the same as
time; but rest in so far as it is rest, does pot include
initself the idea of one nor of the unextended. Then
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again wc predicate “ abiding in one ™ of cternity;?
s, then, it wounld participate in rest, but not be
absolute rest.

3. What, then, would this be by reason of which we
call the whole universe There eternal and ever-
lasting, and what is everlastingness P Is it the same
thing as, and identical with eternity, or is eternity
in conformity with it?  Should we then think of it as
an idea corresponding to some one thing, but
gathered together into a unity from many sources,
or even a nature either consequent upon the beings
of that other world or existing along with them or
perceived in them ?  Are all these beings that nature,
which is one, buthas many powers andis many things?
And when one looks closely into this manifold power,
then according s one sees it as a subject, a kind of
substrate, one calls it *‘ substance *'; then one calls
it * motion,” according as one sees it as life; then
“rest” in so far as it is alwzys in every way un-
changingly itself; “ the other ” and * the same " in
that these [different] realities are all together one.?
So, too, one puts it all together again into one, so
as to be only life, compressing the otherness in
these intelligible realities, and seeing the unceas-
ingness and self-idenlily of their activity, and that it
is never other and is not a thinking or life that goes
from one thing to another but is always the selfsam=
without extension or interval; seeing all this one
sees eternity in seeing a life that abides in the same,
and always has the all present to it, not now this,
and Lhen again that, but all things at once, and not

plains his applisation of them to the intelligible world more
fully, see note on previous chapter.
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ON ETERNTY AND TIME

now some things, and then again others, but a part-
less completion, as if they were all together in a
point, and had not yet begun to go out and flow into
lines; it is something which abides in the same in
itself and does not change at all but is always in the
present, because nothing of it has passed away, nor
again is there anything to come into being, but that
which it is, it és; so that eternity is not the substrate
but something which, as it were, shines out from the
substrate itself in respect of what is called its same-
ness, in speaking about the fact that it is not going
to be bul is already, thal iU is as ilis and not other-
wize, for what eould come to be for it afterwards,
which it is not already ? Nor again will it be after-
wards what it is not already. . For there is nothing
starting from which it will arrive at the present
moment, for that could be nothing else but what is
[mow]. Nor is il going to be what it does not now
contain in itself, Necessarily there will be no *“ was ’
about it, for what is there that was for it and has
passed away? Nor any “ will be,” for what will be
forit? So there remains for it only to be in its being
just what it is. That, then, which was not, and will
not be, but és only,* which has being which is static
by not changing to the * will be,” nor cver having
changed, this is eterrity. The life, then, which
belongs to that which exists and is in being, all to-
gether and full, completely without extension or
interval, is that which we are looking for, eternity,
4. But one must not think that eternity has come
to that [intclligible] naturc accidentally, from outside,
hut it is that natore, and from it and with it. For
the nature of eternity is contemplated in the
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intclligible nature, existing in it as originated from it,
because we see zll the other things, too, which we
say are There existing in it, and say that they all
come from its substance and are with its substance.
For the things which have primary existence must
have a common existence with the primaries and be
among them; since beauty, too, is among them and
originates from them, and truth is among them,
And some of these are as if in a part of the existent
whole, others in the whole, just as this which is
really a whole has not been put together out of its
parts, but has preduced its parts itself, in order that
it may truly be a whole iu this way too. And There
the truth is not correspondence with something else,
but really belengs to each individual thing of which
it is the truth. Now this true whole, if it really is a
whole, must not only be whole in the sense that it is
all things, but it must have its wholeness in such a way
thal il is deficienl in nothing, I this is so, there is
nothing that is geing to be for it, for if something is
going to be, it was lacking to it before; so it was not
whole. But what could happen to it contrary to its
nature? For it is not affected in any way. If, then,
nothing could happen to it, there is no postponement
of being, and it is not going to be, nor did it come to
be. Now with things which have eome to be, if you
take away the * will be ”” what happens is that they
immediately cease to exist, as they are continually
acquiring being; but with things which are not of
this kind, it you add to them the *' will be,” what
happens is that they fall from the seat of being,?
for it is clear that their being was not connatural to
them, if they came to he in a state of putting off
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being and having comc to be and going to be after-
wards. For the substantial existence of things that
have come into being seems to be their existing from
their point of origin, their coming to be, until they
reach the end of their time, in which they cease to
exist; this is their ““is,” and if anyone takes this
away, thcir life-span is lessened, and so also their
heing. And the universe, too, must have a future, in
moving towards which it “ will be ” in this way.
This is why it, too, hastens towards what is going to
be. and does not want to stand still, as it draws being
to itself in doing one thing after another and moving
in a circle in a sort of aspiration to substance. So we
have found, incidentally, the cause of the movement
of the universe, which hastens in this way to ever-
lasting existence by means of what is going to be.l
But the primal, blessed beings have not even an
aspiration to what is going to be, for they are already
the whole, and they have all the life whicl is, su to
speal, owed to them; so they seek nothing, because
there is nothing which is going to be for them, nor,
indeed, that in which what is going to be can develop.
So, then, the complete and whole substance of reality,
not ‘that in the parts only but that which consists in
the impossibility of auy fulure dimioution and the
fact that nothing non-existent could be added to it—
for the all and whole must not only have all real beings
present in it, but must not have anything that is at
any time non-existent—this state and nature of
complete reality would be eternity: for “ eternity ’
_uion] is derived {rom *“ always existing ' [aei on].?

? For this derivation of aldv, cp. Aristotle, De Caelo A9,
279a25-28,
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5. But now, whenever, concertrating thc attention
of my soul on something, [ am able tc--.«-ﬂy this about
it, or rather to see it as a thing of such a kind that
nothing at all about it has ever come into being—
for if it has, it is not always existing, or not always
existing as a whole—is it, therefore, already eternal,
if there is not also in it a naturc of such a kind as to
give an assurance abont it that it will stay as it is
and never become different, so that, if you look
attentively at it again, you will find it as it was?
What then, if one does not depart at all from one’s
conlemplation of it but stays in its company, wonder-
ing atits nature, and ablc to do so by a natural power
which never fails?  Surely one would be {would one
not?), oneself on the move towards eternity and
never falling away from it at all, that one might be
like it and eternal, contemplating eternity and the
eternal by the eternal in oneszlf. ~ If, then, what is in
this statc is cternal and always existing, that which
does not fall away in any respect into another nature,
which has life which it possesses already as a whole,
which has not received any eddition and is not now
receiving any and will not receive any, then that
which is in this state would be eternal, and everlasting-
ness would be the corresponding conditivn of the
substrate, existing from it and in it, and eternity the
substrate with the corresponding condition appearing
init. Hence eternity is a majestic thing, and thought
declares it identical with the god;! it declares it
identical with this god [whom we have been describ-
ing]. And eternity could be well described as a god
proclaiming and manifesting himself as he is, that is,
as being which is unshakeable and self-identical, and
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[always] as it is, and firmly grounded in life. But if
we say that it is made up of many parts, there is no
need to be surprised, for each of the beings There is
many through its unending power, since endlessness,
too, is not having any possibility of failing, and
ctcrmty is cudlcs‘; in the slricl and proper sense,
because it never expends anything of itself. And if
someone were in this way to speak of eternity as a life
which is here and now endless because it is total and
expends nothing of itself, since it has no past or
future—for if it had, it would not now be a total life—
he would be near Lo defiving it. [For that which
comes next ‘* becauseit is total and expends nothing
would be an explanation of the phrase “ here and
now endless.”]*

6. Now since the rature which is of this kind, al-
together beautiful and everlasting in this way, is
around the One and comes from it and is directed
towards it, in no way going cut from it but always
abiding avound it and in it, and living apno“dmg to it
and since this was stated b} Plato, as I think ﬁnely
and with deep meaning and not te no purpose, in
these words of his * as eternity remains in one,” 2
the intention of which is not merely that eternity
brings itsclf into unity with rclation to itself, but
that it is the life, always the same, of real being around
the One ; this, then,iswhat we are seeking ; and abiding
like this is being eternity. For that whichis this and
abides like this and abides what itis, an activity of life
abiding of itself direeted to the One and in the One,
with no falschood in its being or its life, this would
possess the reality of eternity. For true being is
never not being, or being otherwise : and thisis being
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always the samc; and this is being without any
difference.  Soit does not have any ** this and that ¥
nor, therefore, will you be able to separate it out or
unroll it or prolong it or stretch it; nor, then, can you
apprehend anything of it as before or after. If, then,
there is no before or after about it, hut its “is "' is
the trucst thing about it, and iself, and this in the
serse that it is by its essence or its life, then again
there has come to us what we are talking about,
eternity, But when we use the word ‘ always ™
and say that it does not exist at one time but not at
another, we must be thought to be putting it this
way for our own sake; for the  always ™ was perhaps
not being used in its strict sense, but, taken as ex-
plaining the incorruptible, might mislead the soul
into imagining an expansion of something becoming
mare, and again, of something which is never going to
fail. It would perhaps have been betteronly to use the
word * existing.”  DBul,as " exisling " is an adequate
word for substance, since, however, people thought
be(orring was substance, they required the addifion
of " always ” inorderto understand [what “ existing
really meant]. For existing is not one thing and
always existing another, just as a philosopher is not
vue Whing and the true philosopher another, but be-
cause there was such a thing as putting on a pretence
of philosophy, the addition of “ true” was made.
So, too, * always ” is applied to * existing,” that is
“aei” to " on” so that we say " aei on [aion],” so
L,he “always ' must be taken as saying “ truly
existing ”; it must be included in the undivided
power which in nc way nceds anything beyond what
it alveady possesses; but it possesses the whole.
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1 Timacus 20E1.

2 **The point iz that the cosmos kae indeed a prior {as it
must have), but only in the sense of having a cause ” (E. R.
Dodds in a letter to H.-IR. Schwyzer).

* Plotinus goos back here, rather abruptly, to the deserip-
tion of eternal being as *‘always ™ existing, and points oput
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The nature which is of this kind, then, is all, and
existent, and not deficient in its wholeness, and not
full at one point and deficient at another. For that
which is in time, even if it is perfect, as it seems, in
the way in which a body which is adequate for a soul
is perfecl, needs alsu time to come, being deficient in
time, which it needs because it is with it, if time is
present to end runs along with it, and sa it is incom-
plete; and, existing in this way, it could ornly be
calledperfect by amere coincidence of name. But that
which has no need of time to come, which is not mea-
sured by another time or by an unlimited time which
will be without end, but posscsscs what it ought to be,
this is what our thought stretches out to, that whose
being does not come from a certain extent [of time),
but exists before extent [of time]. For, since it is
not of any temporal extent itself, it was not right for
it to have contact in any way with anything temporally
cxtended, so that its life might not be divided into
parts and destroy its pure partlessness, but it might
be partless in life and substance., But Plato’s ** He
was good 7’ * takes us back to the thought of the All
[the physical universe]; he indicates t%at by virtue
of the transcendent All it has no beginning in time;
so that the universe, too, did not have a temporal
beginning because the cause of its being provides what
is prior to it.> But all the same, after saying this for
the sake of explanation, he objects to this expression,
‘00, afterwards, as not being entirely correctly used
about things which have a part in what we speak
and think of as eternity.?

that Plato, too, objected to the use of exprassions implying
duration in time when referring to it (cp. Timaews STE).
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1 The view that time waa tho movement of the universe
for one of its important parts) was current in the early
Academy; cp. the Flatonic "Opor 411B: ypdvos 7diov
kivows, perpor Jupdy; Aristotle, Physice A 10, 218bl 2; that
it was the heavenly sphere (ep. 1. 24-25) was a Pythagorean
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7. Are we, then, saying this as if wc were giving
evidence on others’ behalf and talking about what is
nct our own? How could we be? For what under-
standing could there be [of eternity] if we were not in
contact with it? But how could we be in contact
with whal was pot our own? We too, then, must
have a share in eternity. But how can we, when we
are in time? But what it means to he in time and
what it means to be in eterrity may become known
to us when we have discovered time. So, then, we
must go down from eternity to the enquiry into time,
and to time, for there our way led us upwards, but
now we must comc down in our discourse, not al-
together, but in the way in which time came down,
Now if the blessed men of ancient times had said
nothing about time, we should have to take eternity
as our starting-point and link up our subsequent ac-
count of time with it, stating what we think about it
and trying to make the opinion we express accord
with the interior awareness of time which we have;
but, as it is, we must first teke the most important
statements about it and consider whether our own
account will agree with any of them. Perhaps we
can, in the first instance, mzke a threefold division
of the accounts of time which have been given, for
either time is movement, as i: is called, or one might
say that it is what is moved, or something belonging
to movement,! for to say that it is rest, or what is at
rest, or something belonging to rest, would be quite

view; cp. note or ch. 2, and Psaudo-Plutareh, Plze. 1. S884R 5.
That it was gomething belonging to movement was held in
different senses by some Academics, Aristotle, Stoies end
Epicureans: see notes below.

39




o

PLOTINUS: ENNEAD I111. 7.

TOTL w:;ppw Ths &volas dv ef’q ToU xpc:vov oﬁSG.Jwﬁ
-~ L] ~ W ~ L ] ’ 3
TOou avTou ovTog. T(_UI)' SE KII}’)?(J'LU AG}J’OUTQ}]’} oL
pev méoay klvmow dv Aéyoiev, ol 8¢ iy 10l mavTds:
ol 3¢ To wkwotpevov Aéyovres v ToD mavTés dv
- ’ 14 A d Ea Rl rd
opalpar Aéyorer of 8¢ kuoews T 7 dudornua
s € 1 ’ L3 1 o -~
ktvijoews, ol 6¢ pérpov, of O Clws maparoAovioiy
k] -~ A} , g - !
GUTH} KL ) TAONS 7] TS TETOVLEVS.

8. Kivpow pév ofy oldv 7e ovte 7as ovpmdons
AapBdavorTe komjoers xai olov play éx mwaodv
TOWULTL, OVTE TV TETAYUErnY" €V Xpovy yap 1
klvnots €xarépa 1) Aeyopévn—el 86 s i) €v
Xporw, woAd pdldor Qv dmeln Tod ypovos elvur—ds
W w - ] P 1 r » -~
éAov dvrTos TOL € & T KIMoLs, aAfou ThS

’ s~ 5 * vow ; \
Kfrl"qgf(ﬂs 0-1.'77}5' QUG")}S‘- Kab G.Mwlv' AC}’O‘LLEVU}V fide 11
Aexgé‘wﬂﬂy &v C:.PKEI TOGTO ffa-i ng !CET)??D'LS‘ ‘LL&]J El\y

A 4 i ’ I b N ? A
KOl TOUCQLTO KL SEG.AL‘JTOLJ Xpovos SG ou. EL 85

A -~ r
Y ToU mowTds Kmow 1) OwAslmew Tis Aéyot,
L] A\ L L ar \ A r k)
a\a kai evry, elwep TV 'repsqﬁopav .’ce'ym év
10 ypévw 'rw:f ;car, ety ﬂrepc¢épon7'o ab ets 76 av*.ro,

\ \
odk € & TO Tuov frvoTar, Kol o Ip,ev dv ew}

L4

npovs, ¢ O¢ bm)ka.mos, Kuwjoews ToU mavTos

1 Some Stoics: cp. Stoic. Vet Fr. I1. 514.

® Stoies (Zeno and Chrysippus): op. Stole, Vet Fr, IL
AOO-A10.

3 An Academic view taken up and developed by Aristotle:
op. "Opee l.o. Aristotle, Physics A 10 fT.

4 Fpieurnans: ep. Stobaeus Fel. 1.8 [1]1103. ; Wachsmnth =
Usener 294).

3 Cp. Stoic. Vet. Fragm. II. 509-510. It is only among
Stnizs that the distinetion between all movament and arderaed
movement (the movement of the universe) appears. Zeno
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remote from our interior awarcncss of time, which is
never in any way the same.  Now of those who say
it is movement, some seem to mean that it is all
movement,! others the movement of the universe;
those who say that it is what is moved seem to mean
that it is the sphere of the universe; those who say
that it i3 somecthing belonging to movement, that it
is the distance covered by the movement 2 or (others
of them) the measure,? or (others again) that it is in
a general way a consequence of movement;? and
either of all movement or only of ordered movement.5

& Itisnot possible for it to be movement, whether
ome takes all movements together and makes a kind
of single movement out of them, or whether one takes
it as ordered movement, for what we call movement,
of either kind, is in time; but if someone says that
it is not in time, then it would be still further from
being time, since that in which movement is, is some-
thing different from movement itself. And, though
other arguments can be brought, and have been
brought, against this position, this one is enough,
and also that movement can stop altogether or be
interrupted, but time cannot. But, if someone says
that the movement of the universe is not interrupted,
this, too (if he means the cireuit of Lhe heavens), is in
a period of time; and it would go round to the same
point not in the time in which half its course was
finished, and one would be half, the other double
time; each movement would be movement of the

said fime waa '.-rcicr\?g xuﬂfcecug alci(_r'rr‘f_za., C]ll‘ysi]’!‘pus that it waa
Sidaryua 7is 7ol koopov wimjoews (Skoic. Ve, Fr. I1. 510);
other Stoics simply that time was movement (Sloic. Vet. Fr.
11. 514).
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universe, one going from the same place to the same
plece again, and the other reaching the half-way
point. And the statement that the movement of the
outermost sphere is the most vigorous and quickest
is evidence for our argument that its movement is
something different from time. Tor it is, obviously,
the quickest of all the spheres because it covers a
greater distance than the others, in fact, the greatest
distance, in less time; the others are slower because
they cover only a part of the distance [covered by the
outermost sphereﬁj in a longer time. If, then, time
is not the movement of the sphere, it can hardly be
the sphere itself, which was supposed Lo be Lime be-
cause it is in motion,

Is it, then, something belonging to movement?
If it is the distance covered by the movement, first,
this is not the same for all movement, not even uriform
movement, for movement is quicker and slower, even
movemenl in space. And buth these distances
covered [by the quicker and the slower movement]
would be measured by some one other thing, which
would more correctly be called time. Well then, of
which of the two of them is the distance covered time,
or rather of which of all the movements, which are
infinite in number? But if it is the distance covered
by the ordered movement, then not by all
ordered movement, or by one particular kind of
ordered movement, for there are many of these;
so that there will be many times at once, But if it
is the distance covered by the movement of the
universe, if the distance in the movement itself is
meant, what would this bc other than the move-
ment? The movement, certainly is quantitatively
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dctermined ; but this definite quantity will cither be
measured by the space, because the space which it has
traversed is a certain amount of space, and this will
be the distance covered:; but this is not time but
space; or the movement itsclt, by its continuity and
the fact that it does not stop at once but keeps on
for ever, will contain the distance.  But this would be
the multiplicity of movement; and if one, looking at
movement, shows that it is multiple (as if one were to
say there was a great deal of heat), time will not ap-
pear or come into one’s mind but movement which
keeps on coming again and again, just like water
flowing which keeps on coming again and again, and
the distance observed in it. And the * again and
again 7’ will be a number, like the number two or
three, but distance belongs to magnitude. So the
amplitude of movement will be like the number ten
or the distance from end to end which appears on
what you might ecall the bulk of the movement, and
this does nct contain our idea of zime, but this definite
quantity will be something which came to be in time;
otherwise time will not be everywhere but in move-
ment as its substrate, and we are back again at the
statement that time is movement, for the distance
covered is nol oulside movement but is movement
which dees nothappen all at once ; butthe comparison
of mavement which does not happen all at onece with
what is all at once [the instantaneous] can only be
made in time. In what way will the non-instantan-
eous differ from the instantaneous? By being in
time, so that movement which exleads over a
distance and the distance coversd by it are not the
actual thing, time, but are in time. But if someone
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were to say that the distance of movement is
time, not in the sense of the distance of movement
itself, but that in relation to which the movement has
its extension, as if it was running along with it, what
this is has not been stated. For it is obvious that
time is that in which the movement has sccurred.
But :his was what our discussion was tr],':iug to find
from the begmmng, what time essentially is; since
this is ]1ke, in fact, the same as, an answer to the
question * What is time?” which says that it is
distance of movement in time, What, then, is this
distance which you call time and put outside the
proper distance of the movement? Then, again, on
the other side, the person who puts the distance in
the movement itself, will be hopelessly perplexed
about where to put the interval of rest. For some-
thing else could rest for the same space as something
was moved, and you would say that the time in each
case was the same, as being, obvivusly, diferent
from both, What, then, is this distance, and what is
its nature? For it cannot be spatial, since this alsa
lies outside movement.

9. We must now enquire in what sense it is number
of movement or measure L—for it is better to call it
measure of movement, since movewment is continuous.
First of all, then, a doubt must arice here, too, about
its being the measure of all movement alike, just as
it did with the distance of movement, if there was
said to be a number or measure of all movement.
For how could one number discrdered and irregular
movemenl? What would its numnber or measure be,
or what its scale of measurement? But if one uses
the same measure for both kinds of movement
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[regular and irrcgular] and in general for all move-
ment, qnick and slow, the number and measure will
be like the ten which counts both harses and cows,
or like the same measure for liquids and solids.
Now, if it is a measure of this kind, then it has been
said what time is a measure of, that it is a measure
of movements, but we have not yet been told what it
is itself. But if, just as when one takes the ten even
without the horses it is possible to think of the num-
ber, and the measure is a measure, with a certain
nature, even if it is not yet measuring, so time, too,
must have its own nature since it is a measure, and
if it is a thing of this kind on its own like number,
how can it differ from this number we were consider-
ing in the case of the ten, or from any other number
made up of abstract units? But if it is a continuous
measure, then it will be a measure because it is of a
certain size, like a length of one cubit., It will be a
magnitude, then, like a line which will obviously
rur aleng with movement, But how will this line
rurning along measure that with which it runs?
Why should one of them measure the other rather
than the other the one? And it is better and more
plausible to assume that it is not the measure of all
movement but of the movement il runs along wills
But this must be something continuous, or the line
which runs with it will stop. But one ought not to
take what measures as something coming from outside
or separate but to consider the measured movement
as awhole. And what will the measurer be? Move-
ment will be measured, and the mweasurer will be mag-
nitude. And which of them will be time? The
measured movement or the measuring magnitude ?
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1 Aristotle points out that orly » uriform movement can be
considered a smgle movement in Physics E4, 228b151f.; but
for him time is the mcasure of absolutely any Lind of move-
ment (Physics A 14, 293220 ff); though the most uniform
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For either the movement which is measured
by the magnitude will be time, or the magnitude
which measures, or what uses the magnitude, as one
uses the cubit to measure how much the movement
is. Butin all these cases cne must assume (which we
said was more plausible), uniform movement, for
unless there is uniformily, and, besides that, the
movement is single, and a movement of the whole
thing.! the way of proof becomes still more ohstrueted
for whoever holds that time is in any sense a measure,
But now, if time is a measured movement, and one
measured by quantity; just as the movement, if it
bad to be measured, could not be measured by itself
but by something else, so it is ncecssary, if the move-
ment is to have another measure besides itself, and
this was the reason why we needed the continucus
measure for measuring it—in the same way there is
need of a measure for the magnitude itself, in order
that the movemert, b} the fixing at a certain length
of that by which it is mcasured as being a certain
length, may itself he measured. And the number of
the magnitude which accompanies the movement,
but not the magnitude which runs along with the
movement, will be that time which we were looking
for. But what could this be except number made up
of abstract units? And here the probltm must arise
of how this abstract number is going to measure,
Then, even if one does diseover how it can, one will
not discover time measuring but a certain length of
time; and this is not the same thing as time, It is

movement, the cirecular movement of the heavens, is the
standard by which in fact we measure other movements and
time itszlf (223b),
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! Plotinus assumes here his own view that rumber has a
separate substantial existence prior to the things which it
numbers: sce VI, § [34] 5.
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one thing to say * time” and another to say “=a
certain length of time ”; for before saying ‘&
certain length of time *’ one ought to szy what it is
that is of a certain length. But perhaps the number
which measures the movement from outside the
movement is time, like the ten which counted the
horses taken apart from the horses, Well, then, in
this version it has not been said what this number is
which is what it is before it begins to measure, like
the ten! Perhaps it is the number which runs
beside the movement and measures it by the se-
quence of " before " and ** after.” * Butit is not yet
clear what this number W‘licn measures by the
sequence of “ before ™ and * after ’ is. And then,
too, anyone who measures by “ hefore ™ and ** sfter,”
either with a point or with anything else, will in
any case be measuring according to time. So, then,
thls time of theirs which measures movement by

“ before”’ and ““ after” is bound to time and in
contact with timc in order to measure. Tor one
either takes “ hefore ™ and “after” in a spatial
sense, like “ the beginning of the race-track,” or else
one must take them in a temporal sense. For in

eneral, '* before” and ' after ”’ mean, * before,”
the time which stops at the *“ now,” and ** after,” the
timc which begins from the ' now.” Time, then, is
something different from the number which measures
by ““ before” and “ after ” not only any kind of
movement but even ordered movement, Then, why,
when number is added to movement, either on the
measured or the measuring side—for there is the

# Aristotle defines time as dpfipos kurfoews ward 76 mpdrepov
xai Darepov (Physics A 4. 219b2-3).
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possibility that the same number could be Loth
measured and measuring—why should time resuls
from its presence, though when movement exists
and, certainly, has a ““ before” and “ after ™ be-
longing to it, there will be no time? This is like
saying that a magnitude would not be the size
it is unless someone understood that il was that
size. But again, sinee time is, and is said to be,
unbounded, how could it have a number? Unless,
of course, someone took off a piece of it and measured
it, but time would be in the piece before it was
measured, too. But why can time not exist before
the soul which measures it? Unless perhaps one is
going to say that it originated from soul. But this
is not in any way necessary because of measnring it,
for it exists in its full length, even if no one measures
it. One might say that the soul is what uses magni-
tude to measure time; but how could this help us to
form the concepl of Lime?

10. As for calling it an accompaniment of move-
ment, this does not explain at all what it is, nor has
the statement any content before it is said what this
accompanying thing is, for perhaps just this might
turn out to be time. DBut we must consider whether
this accompuniment comes after movement, or at the
same time as it, or before it—if there is any kind of
accompaniment which comes hefore, for whichever
may be said, it is said to be in time. If this is so,
time will be an accompaniment of movement in time.

But, since we are not trying to find what time is not

L perpiioar Kirchhoff, H-3: perpfoar codd.
2 Erp'.gkc’ T Page, I—I—Sﬂz e;’pr;x{val codd.
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1 [e. those who say simply that time is the measure of
movement.

2 One of the most curious examplzs of adaptation of a
Homerie tag to Platonie purposes. In Ilied XVI 112-113 we
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but what it is, and since a great deal has been said by
a great many of our predecessors on every theory of
its nature, and if one went through it all one would be
making a historical rather than a philosophical en-
quiry; and sinee we have alresdy made a cursory
survey of some of their arguments, and it is possible
from what has been said already to refute the philoso-
pher who says that time is the measure of the move-
ment of the All by using all our arguments about the
measure of movement—ifor apart from the argument
from irregularity all the others, which we used against
them ! too, will fit his case—it would be in order Lo
say what one ought to think time is.

11. We must take ourselves back to the dispositinn
which we said existed in eternity, to that quiet life,
all a single whole, still unbounded, altogether without
declination, resting in and directed towards eternity.
Time did not yel exisl, nol al any rate for the beings
of that world; we shzll produce time by means of the
form and nature of what comes after. If, then, these
beings were at rest in themselves, one could hardly,
perhaps, call on the Muses, who did not then yet
exist, to tell us *“ how time first came out ": % but
one might perhaps (even if the Muses did exist then
after all) ask time when it has come into being to
tell us how it did eome into being and appear. Tt
might say something like this about itself; that be-
fore, when it had not yet, in fact, produced this

In Republic VIII, (545D8EL), Plato, about to describe the
decadence of the ideal states, says 4 Botder domep "Opmpos,
etycipeetin rels Motrais elmety Juiv drws dn wpdiTov ordais Eumece;
from this, rather than directly from Homer, Plotinus’s playful
variation is derived.
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1 “*We,” because it is soul whick moves and produces time,
and we are souls, parts of universal soul and already present
in it as it moves gut from eternity. This may possibly be the
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" before " or felt the need of the ** after,” it was at
rest with eternity in real being; it was not yet time,
but itself, too, kept quiet in that. But since there
was a restlessly active nature which wanted to control
itself and be on its own, and chose to seek for more
Lhan its present slale, Lhis moved, and time moved
with it; and se, always moving on to the * next ” and
the “ after,” and what is not the same, but one thing
after another, we 1 made a long stretch of our journey
and constructed time as an image of eternity. Tor
because soul had an unquiet power, which wanted to
keep on transferring what it saw there to something
clse, it did not want thc whole te be present to it all
together: and, as from a quiet seed the formative
principle, unfolding itself, advances, as it thinks, to
largeness, but does away with the largeness by
division and, instead of keeping its unity in itself,
squanders it outside itself and so goes forward to a
weaker extension;? in the samc way Soul, making
the world of sense in imitation of that other world,
moving with a motion which is not that which exists
There, but like it, and intending to be an image of it,
first of all put itself into time, which it made instead
of eternity, and then handed over that which came
into being as a slave to time, by making the whole
of it exist in time and encompassing all its ways with
time, For since the world of sense moves in Soul—

significance of the first person in pewrfuuprr above (L §);
but this may be simply the lecturer’s “ we.”

2 One of the most vivid expressions in the Enneads of the
deep and constant conviction of Tlotinus that the beginning
of a process of development is more perfect than the end, that
simplicity, concentration and rest is better than large-scale
expansion into a multiplicity of activities.
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1 The juxtaposition of airodi and sofife T¢f mavros here is
extremely odd. Kirchhell and Dodds would read adred (se. r
IAdrana) ' there is no other place of this universe for Plato
than soul,” which is an attractive emendation. Alternatively,
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there is no other place of it (this universc)? than Soul
—it moves alsa in the time of Sonl. For as Soul pre-
sents one activity after another, and then again
another in ordered succession, it produces the suc-
cession along with activity, and goes on with another
thought coming after that which it had before, to
that which did not previously cxist because dis-
cursive thought: was not in action, and Soul’s present
life is not like that which came before it. So at the
same time the life is different and this “ different ™
involves a different time. So the spreading out of
life involves time; life’s continual progress involves
continuity of time, and life which is past involves
past time. So would it be sense to say that time
is the life of soul in a movement of passage from one
way of life to another? Yes, for if eternity is life at
rest, unchanging and identical and already un-
bounded, and time must exist as an image of eternity
(in the same relation as that in which this All slands
to the intelligible All), then we must say that there
is, instead of the life There, another life having,
in a way of speaking, the same name as this
power of the soul, and instead of intelligible
motion that there is the motion of a part of Soul;
and, instead of sameness and sell-identity and
abiding, that which does not abide in the same but
does one act after another, and, instead of that which
is one without distance or separation. an image of
T008e 7ol warrés may be bracketed as & gloss, (This was
tentatively suggested in H-32, and fkas now bzen done by
Theiler, with Schwyzer’s agrecment.) Bus there remains the
possibility thas it may be a carclessly added amplification or
explanation of adret by Plotinus himself; and therefore, with
Henry-Schwyzer, [ print and translate the MSS text.
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unity, that which is onc in continuity ; and instead of a
complete nurhonnded whale, a continuous unbounded
succession, and instead of a whole all together a whole
which is, and always will be, going to come into being
part by part. For this is the way in which it will
imitate that which is already & whole, already all
together and unbounded, by intending to be always
making an increase in its being, for this is how its
being will imitate the being of the intelligible world.
But one must not conceive time as outside Soul, any
more than eternity There as outside real being. Itis
not an accompaniment of Soul nor something that
comes after (any more than eternity There) but some-
thing which is seen along with it and exists in it and
with it, as eternity does There [with real being].

12. We must understand, too, from this that this
nature is time, the extent of life of this kind which
goes forward in even and uniform changes progress-
ing quietly, and which pussesses conlinuily of
activity, Nowifin our thought we were to make this
power turn back again, and put a stop to this life
which it now has without stop and never-ending,
because it is the activity of an always existing soul,
whose activity is not directed to itself or in itself,
but lies in making and production—if, then we were
io suppose that it was no longer active, but stopped
this activity, and that this part of the soul turned
back to the intelligible world and to eternity, and
rested quietly there, what would there still be except
eternity 7 What would ** one thing after another ™
mean when all things remained in unity? What
sense would * before ™ still have, and what ‘* aftcr ™
or ' future "? Where conld the soul now fix its
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gaze on something other than that in which it is?
Rather, it could not even fix its gaze on this, for it
would have to stand away from it first in order to do
so, For the heavenly sphere itself would not be
there, since its existence is nos: primary, for it exists
and moves in time, and, if it comes to a stop we shall
messure the duration of its siop by the activity of
soul, as long as soul is outside eternity. If, then,
when soul leaves this activity and returns to unity
time is abolished, it is clear that the beginning of this
movement in this direction, ard this form of the life
of soul, generales Lime, This is why 1t is szid that

“time came into existence simultaneous ly with this

universe,! hecanse soul generated it along with this
universe. For it is in activity of this kind that
this universe has come into being; and the activity is
time and the universe is in time. But if someone
wants to say that Plato also calls the courses of the
stars ** times 7 he should remember that he says that
they have come into existence for the declaring and
““ division of time,”’? and his ** tha: there might be an
obvious measure.”® For since it was not possible
for the soul to delimit time itself, or for men by them-
selves to measure each part of it since it was invisible
and ungraspable, particularly as they did not know
how to count, the god made day and night, by means
of which, in virtue of their difference, it was possible
to grasp the idea of two, and from this Plato says,
came the concept of number.* Then, by taking the
length of the interval between one sunrise and the
next, since the kind of movement on which we base
our calenlations is even, we can have an interval of
time of a certain length, and we use this kind of
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interval as & measure;? but a measure of tims, for
time itself is not a measure. For how could it
measure, and what could it say while it was measur-
ing? * This is as large as such and such a part of
myself? " Who, then, is the I " here? Presum-
ably, that by which the measuring is being done,
Then surely, if it is going to measure, it is not a
measure ! So, then, it will be the movement of the
universe which will be measured by time, and time
will not be a measure of movement essentially, but
it will incidentally, being something else first, afford
a clear indication of how long the movement is.  And
by taking one movement in a certain length of time
and connting it again and again we shall arrive at
an idea of how much time has passed; so that if one
were to say that the movement and the heavenly
circuit in a way measure time, as far as possible, in
that the circuit shows by its extent the extent of time,
which it would not be possible to grasp or understand
otherwise, his explanation would not be out of place.
So what is measured by the eircuit—that is, what is
shown-—will be time, which is not produced by the
circuit but manifested; and so the measure of motion
is that which it measured by a limited motion, and
since it is measured by this, is other than it, since,
even if it was measuring it would be something else,
and in so far as it is measured it is different (but it is
[only] measured incidentally). This would have the
same meaning as if one said that what is measured

1 Here Plotinna nsea snme onhservations of Aristotle on the
way in which, in fect, we measure time as the basis of an argu-
ment against Aristotle’s own definition of time: cp. Physics
A 12, 220h13-22180,
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by a cubit was the length, not saying what length
was in itself but simply determining how long it was,
and if one was not able to explain what movement
itself was because of its indefiniteness and said it
was what is measured by space, for one could tuke a
space through which the movement went and say
that the movement was as long as the space.

13. The heavenly circuit, therefore, shows time,
in which itis, But time itself carnot have something
in which it is, but it must first of all be itself what it is,
that in which Lhe olher things move and stand still
evenly and regularly; it can be manifested to us by
something set in order, and exhibited to our minds
so that we form a concept of it, but it cannot be
brought into existence by the ordered thing, whether
it is at rest or in motion; but a thing in motion will
give a better idea of it, for motion more effectively
moves our minds to get to know time and to form a
concept of it by analogy than rest, and it is easier
to know how long something has been moving than
how long it has stood still. This is why people were
brought to call time the measure of movement, in-
stead of saying that it was measured by movement
and then adding what it is that is measured by move-
ment, and not eonly mentioning something which
applies incidentally to a part of it, and getting that
the wrong way round. But perhaps they did not
get it the wrong way round but we do not under-
stand them, but, when they clearly meant ** mea-
sure "’ in the sense of ©* what is measured,” we missed
the point of their ':hr,)ug‘ht, The reason wh:,-‘ we do
not understand is that they did not make clear what
it is that either measures or is measured in their
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writings, since they were wiriting for those who knew
and had heard their lectures. Plato, however, has
neither described the essential nature of time as
measuring nor as measured by something else, but
has said thal, lo show time, the heavenly circuit has
put aleast part of itself in relation with a least part
of time, so that from this we ean come to know the
quzlity and quantity of timel DBut when he wants
to declare its essential nature he says that it came
into existence along with heaven according to the
pattern of eternity? and as its moving image,?
because time does not stand still since the life with
which it keeps pace in its course does not stand still;
it eomes into existence with heaven because this kind
of life makes heaven, too, and one life produces
heaven and time. So when this life—if it could—
turned back to unity, time would come to a stop with
it, sinec it cxists in this life, and so would heaven,
if it did not have this life. DBut if someone were to
take the “ before ” and * after 7 of this movement
here and call it time--on the ground that this is
something real—but though the truer movement
[of soul] has a  before ™ and " after,” were to deny
this any reality, he would be quite unreasonable, in
that he would be granting that soulless movement
has *“ before "’ and * after ™ and time accompanying
it, but denying this to the movement in imitation of
which this [soulless] movement has come into exis-
tence, to the movement from which ** before ” and
“ after ”’ first came into exislence, since iL is spontane-
ous and, as it generates its own individual activities,

* Yimasuws 98 B5-C2,
3 Pimaeus $7DLC7.
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so it generates their snceession, and, along with their
generation, the transition from one of them to an-
other., Why, then, do we trace back the origin of
this movement of the All to that which encompasses
it, and say that it is in time, but do not say that the
movement of soul, which goes on in it in cverlasting
progression, is in time ? Itis because what is hefore
the movement of soul is eternity, which does not
run along with it or stretch out with it. This move-
ment of soul was the first to enter time, and generated
time, and possesses it along with its own activity.
How, then, is time everywhere? Because Soul, too,
is not absent from any part of the Universe, just as
the soul in us is not absent from any part of us. But
if someone were to say that time is in something
insubstantial or unreal, it must be stated that he is
telling an untruth whenever he says that he “ was”™
or “will be”; for he * will be ” and “ was’' in the
same sense as that in which he says he * will be,”
But against people like this we need another style
of argument.

But, besides all that has been said, ene must con-
sider this further point, that, when one observes
the distanee thal a moving man has advanced, he also
observes the quantity of his movement, and when he
observes the movement, for instance, made by his
legs, let him notice also that the movement in the
man himself which preceded this movement was of a
certain quantity, on the assumption that he kept the
movement of his body within certain limits. Now
the body moved for a eertain time will take us back
to a ecertain extent—{or this is the eanse—and iis
time, and this to the movement of the soul, which is
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divided into equal intervals, To what, then, will the
movement of soul take us baclkk? Tor that to which
one will want to take it back is already without inter-
vals, This, then [the movement of soul] is that which
exists primarily and in which the others are; but it
is not any wore in anylhing, for it will have nothing
to be in. And the same is true also of the Soul of the
All.  Is time, theh, also in us? It is in every soul
of this kind, and in the same form in every one of
them, and all are one. So time will not be split up,
any more than eternity, which, in a different way, is
in all the [eternal] beiugs of the same [orn.




ITI. 8. ON NATURE AND CONTEMPLATION
AND THI ONE

Introduciory Note

THTS treatise (e, 30 in the chronological order) is in fact
the first part of a major work of Plotinug, including also
Nos, 31-33 (VB, V5 and I19), the four sections of which
Porphyry arbitrarily separated and placed in three dif-
ferent Enneads according to his own too rigidly systematie
principles of arrangemert.!  The docirine of contemplation
which it eontains is the very heart of the philosophy of
Plotinus. He shows contemplation as the source and goal
of all action and production at every level: alllife for him
is essensially contemplation.  And in showing this he leads
our minds up from the lowest level of contemplative life,
that of Nature, she last phase of Soul which is the im-
manent principle of growth, through Soul to share in
Intclleet’s contomplation of the One or Good, which he
demonstrates must lic beyond it as souree of contemplation
and life. In the next two parts inte which Porphyry has
divided the work (V8 and V3) he develops his thought
about firat the beauty, and then the truth of Intcllect,
and again leads our minds back from it to the Good. In
the first three chapters of 119 he sums up his thought ebout
the One, Intellect and Soul; then he adds a polemical
appendix, dircctod against Gnostic members of his circle,
which cecupies the rest of the treatise (cp. Introductory
Note to II9).

1 Sco R. Hareder, ** Eine Neue Schrift Plotinag ™ in Eleine
Sehrifter (Beck, Munich, 1960), pp. 303-313.
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Synopsis

Let us play with the idea that all things contemplate,
even plants and the carth from which they grow (ch. 1).
How Nature makes things, and how contemplation under-
lies its making [chs. 2-3). Plotinus makes Nature speak
and comments ¢n what it says, showing how its dreamlike
contemplation is the last and weakest, and how weak
cortemplation leads to action (ch. 4). Contemplation,
action and production on the level of Soul, and in human
life (chs. 5-6). Contemplation is always the goal of action
(¢h. 7).  The perfect identity of contemplotion and object
contemplated in Intellect; all life is a kind of thought and
the truest life is the truest thought, that of Intellect (ch. 8).
Why Intellect is many and not one, and being many can-
not be tho first, but must have something beyond it, the
absolutely simple Good, which we know by immediate
awareness of its presence to us (chs. 3-9). The Good is the
one productive power of all taings [ch. 10). Intellect
nceds the Cood, always desiring it and always attaining;
but the Gooc needs nothing ich. 11).
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1 Perhaps there is a reminiscence in this introduction of
Plato, Laws IV, T12B1-2 (where the old gentlemen imagining
their eity are called matdes mpeafSivad), and VIL 803C D (where
man is a plaything of god and his highest and most serious
activity is to play before him: for another reminiscerce of
this passage, eee ITI 2[47]18. In any ecose, the tone of
Iumorous half-apology in which a doctrine which Plotinus
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IIT. 8. ON NATURE AND
CONTEMPLATION AND THE ONE

1. Suppose we said, playing * at first before we set
out to be serious, that all things aspire to contempla-
tion, and direet their gaze to this end—mnot only
rational but irrational living things,? and the power of
growth in plants, and the earth which brings them
forth—and that all attain to it as far as possible for
them in their natural state, but different things con-
template and attain their end in different ways, some
truly, and some only having an imitation and image
of this trne and—ecould anyone enduore the oddity of
this line of thought? Well, as this discussion has
arisen among ourselves, there will be no risk in play-
ing with our own ideas. ‘Then are we now contem-
plating as we play? Yes, we and all who play are
doing this, or at any ratc this is what they aspire to
as they play. And it is likely that, whether a child
or a man is playing or being serious, one plays and

talkes extremely seriously is introduced is entirely in the spirit
of Plato.

2 Cp. Aristotle, Nicomachean Ethics K.2 1172010 (Eudozus
thought that pleasure was the good because all things, rational
and irrational, aspired to it). Plotinus is taking Aristotle’s
conception of fewple (K.6 and K.7) as the starting-point of his
disenssion, and is perhaps deliberatsly indicating by this
phrase that his own coneepiion of it is mmeh more universal

than Aristotle’s,
3h1
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I The Stoics used the terms ddos dddvreares and vaepd difsis
to distinguish between * nature ” in the sense of the Aristo-
telian growth-principle and in their cwn sense of the ell-
pervading divine reason: cp. Sioic. Vet. Fragm. I1. 1018.
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the other is scrious for the sake of contemplation,
and every action is a serious effort towards contem-
plation; compulsory action drags contemplation
more towards the outer werld, and what we ecall
voluntary, less, but, all the same, voluntary action,
too, springs from the desire of contemplation. But
we will discuss this later: but now let us talk aboul
the earth itself, and trees, and plants in general,
and ask what their contemplation is, and how we can
relate what the earth makes and produces to its
activity of contemplation, and how nature, which
people say has no power of forming mental images
or reasoning, has contemplation in itsell and makes
what it makes by contemplation, which it does not
havc

Well, then, it is clear, I suppose, to everyone
that thcre are no hands here or feet, and no instru-
ment either acquired or of natural growth, but there
is need of maller v which nature can work and
which it forms. But we must also exclude levering
from the operation of nature. For what kind of
thrusting or levering can produce this rich variety of
colours and shapes of every kind?? For the wax-
modellers—people have actuall y looked at them
and thought that nature’s workmanship was like

* Cp V.8[31]7. 10-11, end V. 9 [5]6. 22, 23. TItis part of
Plotinus’s consistent effort to eliminate materialistic and
spatial conceptions from our ideas of spiritual existence and
activity that he insists frequently that soul and nature are
not to be thought of as forming the material world with hands
and tocls and machines. He seems te have in mind the sort
of erude Epicurean criticism of Plato which we find in Cicero
De Natura Deorum L. 8,19 quae molitio ¥ quae ferramenta ? qui
vectes 7 quae machinae?
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theirs—ecannot make colours unless they bring colours
from elsewhere to the things they make. But those
who make this comparison ought to have considered
also that even with those who practise crafts of this
kind there must be something in themselves, some-
thing which stays urmoved, according to which they
will make their works with their hands; they should
have brought their minds back to the same kind of
thing in nature, and understood that here, too, the
power, all of it, which makes without hands, must stay
unmoved. For it certainly has no need to have some
unmoving and suime moving parts—matter is what
is in motion, and no part of naturc is in motion—
otherwise its unmoving part will not be the primary
movey, nor will nature be this, but that which is un-
moved in the universe as a whole. But somecne
might say that the rational forming principle is un-
moved, bul nature is different from the forming prin-
ciple and is in motion. But if they are going to say
that nature as a whole is in motion, then so will the
forming principle be; but if any part of it is un-
moved, this, too, will be the forming principle. In
fact, of course, nature must be a form, and not com-
pused of matter and form; for why should it need
hot or cold matter? For matter which underlies it
and is worked on by it comes to it bringing this [heat
or cold] or rather becomes of this quality (though it
has no quality itself) by beirg given form by a ra-
tional principle, For it is not fire which has to come
to matter in order tha: it may become fire, but a
forming principle; and this is a strong indicalion
that in animals and plants the forming principles are
the makers and nature is a forming principle, which
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makes another principle, its own produet, which
gives something to the substrate, but stays unmoved
itself. This forming principle, then, which operates
in the visible shape, is the last, and is dead and no
longer able to make another, but that which has
life is the brother of that which makes the shape,
and has the same power itself, and malies in that
which comes into being.

3. How then, when it makes, and makes in this way,
can it attain to any sort of contemplation? If it
stays unmoved as it makes, and stays in itself, and is
a forming principle, it must itself be contemplation,
For action must take place according to a rational
principle, and is obviously different from the prin-
ciple; but the principle itself, which accompanies and
supervises the action, cannct be action. If, then,
it is not action but rational principle, it is contemp-
lation; and in every rationel prineiple its last and
lowest manifestation springs from contemplation,
and is contemplation in the sense of being con-
templated; but the manifestation of the principle
before this is universal, one part in a different way,
the part which is not nature but soul; the otheris the
rational principle in nature, and is nature. Then is
this itself, too, the rcsult of contemplation? Yes,
it is altogether the result of contemplation. But is
it so because it has itself contemplated itself, or how ?
For it is a result of contemplation, and something
has been contemplating. But how does this, nature,
possess contemplation? It certainly does not have
the contemplation that comes from reasoning:® I
mean by *' reasoning ' the research into what it has
initself. But why [should it not have it] when itis a
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1 Though this is not a precise allusion to anything in Plato,
Plotinug is thinking in terms of something like the con-
steuetion of the regular solids which are the figures of the
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life and arational prineiple and a power which makes ?
Is it because research means not yet possessing?
But nature possesses, and just because it possesses,
it alsomakes. Making, forit, means being what itis,
and its muking power is coexlensive with what it is,
But it is contemplation and object of contemplation,
for it is a rational principle.  So by being contempla-
tion and object of contemplation and rational priv.-
ciple, it makes in so far as it 1s these things, So its
making has been revealed to us as contemplation,
for it is a result of contemplation, and the contempla-
tion stays unchanged and docs not do anything else
but makes by being contemplation.

4. Andif anyone were to ask nature why it males,
if it cared to hear and amswer the questioner it
would say: “ You ought not to ask, but to under-
stand in silence, you, too, just as I am silent and not
in the habit of talking. Understand what, then?
That what comes intobeingis what I'see inmy silence,
an object of contemplation which comes to be
naturally, and that I, originating from this sort of
contemplation have a contemplative nature. And
my act of contemplation malkes what it contemplates,
as the gecometers draw their figures while they con-
template, But I do not draw, but as I contemplate,
the lines which bound bedies come to be as if they fell
from my contemplation? What happens to me is
what happens to my mother and the beings that

primary bodies in Timaaus 530350, But the infuitive span-
taneity of the process here, as contrested with the careful
end deliberate mathematieal planning in Plato’s symbolical
deseriptinn, hrings out elearly an important. difference in the

mentality of the two philosophers.
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generated me ! for they, too, dervive from econtemp-
lation, and it is no action of theirs which brings about
my birth; they are greater rational principles, and
as they contemplate themselves 1 come to be.”
What does this mean? That what is called nature
is a soul, the offspring of a prior soul with a stronger
life; thst it quietly holds contemplation in itself,
not directed upwards or even downwards, but st rest
in what it is, in its own repose and a kind of self-
perception, and in this consciousness and self-
perception it sees what comes after it, as far as it can,
and sceks other things no longer, having accomplished
a vision of splendour and delight. If anyone wants to
attribute to it understanding or perception, it will not
be the unders:anding or perception we speak of in
other beings; it will be like comparing the conscious-
ness of someone fast asleep to the consciousness of
someune awake, Nalure is alrest in contemplation of
the vision of itself, a vision which comes to it from
its abiding in and with iwself and being itself
a vision; and its contemplation is silent but some-
what blurred. For there is another, clearer for
sight, and nature is the image of another con-
templation. For this reasou what is produced by
it is wealk in every way, because a weak contempla-
tion produces a weak object. Men, too, when their
power of contemplation weakens, make action a
shadow of contemplation and reasoning. DBecause
contemplation is not enough for them, since their
souls are weak and they are not able Lo grasp the

1 ““my mother ” = the higher soul: ‘‘the beings that
generated me '’ = the Ajyoc in soul which are the immediate
expressions of the Forms in Intellect.
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* This distinction between the aciion which is a substitute
for contemplation and st which naturally issues from it is a
valuable one, and the deseription of the way in which weak-
ness in contemplation leads through dissatisfaction to sub-
stitute activities (Il 33-30) is a goud piece of psychological
observation. But there ig a certain confusion of thought
in the passage. Thereis ro realfeason why the kind of action
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vision sufficiently, and therefore are not filled with it,
but still long to see it, they are carried into action,
50 as to see what they cannot see with their intellect.
When they make something, then, 