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PREFATORY NOTE

THE present volume of the collected Letters of
St. Basil include Letters CLXXXVI to CCXLVIII.
Of these probably the most interesting and in a cer-
tain sense the most important are the three so-called
Canonical Letters (CLXXXVIII, CXCIX, CCXVII).
Because of their importance and technical content, I
have presented with these letters a rather extensive
commentary and general introduction. For assist-
ance in this work I wish to thank the Reverend
Joseph B. Sheehan, O.P.

The text of this volume has been treated exactly
as that of Volume II. All the letters included here,
with the exception of Number CLXXXIX, appear in
the MS. known as Coislinianus 237 (sig. = E). No
letter of this volume, however, appears in any of the
other MSS. collated by the author. Accordingly, the
readings from E are my own, all others have been
taken over from the Benedictine edition, and their
sigla have been kept in all cases, even though they
will often appear quite strange and even amusing
to the modern text-critic. I would again remind
the reader that by editi antigi I mean all editions
earlier than the Benedictine; by editi all existing
editions.

For assistance in bringing the present volume to
completion I wish to thank the members of m
Greek Seminar during the academic years of 1926-27

1X



PREFATORY NOTE

and 1927-28, and also my colleagues Mr. Martin P.
McGuire, Ph.D., and the Reverend J. Marshall
Campbell, Ph.D. I take this opportunity also of
thanking Sister Miriam Annunciata Adams, Ph.D.,
and Sister Aileen Lavell of the Order of St. Benedict,
Covington, Kentucky, for valuable assistance in
preparing my MS. for the printer.
Roy J. DEFERRARI

THE CANONICAL LETTERS OF ST. BASIL1!
(Letters CLXXXVIII, CXCIX, CCXVII.)

THESE letters are St. Basil’s answers to certain
queries of St. Amphilochius, Bishop of Iconium,
chiefly on matters of Church discipline. They are
called Canonical Letters because the answers have
been arranged in the form of canons or rules,
although St. Basil himself was not the author of this
arrangement. The Greek term «avdv, from its
generic signification of “ a straight bar ”’ or ¢ rod,”
came to denote the instrument used by artificers in
making straight lines. By a metaphorical accom-
modation it was employed to connote anything that
serves to regulate or determine other things. Thus
we find Lycurgus 2 using it to signify ‘ law,” or that
which regulated the conduct of human beings

1 Our chief sources in this introductory essay, also in the
notes accompanying the letters on the Canons, are the com-
mentaries of the Greek Canonists of the Middle Ages: Balsa-
mon, Zonaras, and Aristenus (Migne, P. G. CXXXVIII), and
Hefele’s History of the Church Councils (Vol. I, to 4.p. 325, and
Vol. II, A.p. 326 to A.D. 429).

2 kara Aewxpdrovs, 149. 1.
X
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(rovTw Kkavéve xpwpévovs koldlew Tods mapavopoivras).
In the sense of law it was used by the early Christian
writers to denote the rule of faith or some dogmatic
formula. Irenaeus! and Tertullian 2 thus employed
it. Bickel® says that, for the first three hundred
years of Christianity, xavdv was used almost ex-
clusively in the singular number to denote the rule
of faith in general. In the First Council of Nice
(325), however, it was officially employed to signify
a disciplinary decree, a signification which it retained
until the Council of Trent.*

The canons of Basil are usually disciplinary decrees,
although not always. Two of them (Canons 15, 16),
for example, are answers to difficulties in scriptural
interpretation and are exegetical in character.
Others (Canons 17, 27, 53) evidently are not general
rules, but rather the solution of particilar cases by
the application of general principles and the
existing canons, and so pertain to that branch of
theology known as casuistry. The majority, how-
ever, are pentitential canons, that is, rules for the
guidance of the bishop in meting out penances for
various sins. From these canons the letters derive
their chief importance, for they furnish us with most
detailed knowledge of the Eastern system of public
penance. Accordingly, a brief outline of the practice
of the early Church in the administration of the
sacrament of Penance is quite necessary for an
adequate understanding of the canons themselves.

The penitential discipline of the early Church was

1 Adv. Haer. 1. 9. 2 De Praescr. 13.

3 Qeschichte des Kirchenrechts, 1. 8.

¢ Wm. W. H. Fanning: “ Canon, Ecclesiastical ”’; Cath.
Encycl., 11, 287,

xi



PREFATORY NOTE

very severe. In the Council of Elvira (306) and that
of Arles (314; Canon 22) it was decreed that those
guilty of idolatry and apostasy should be deprived of
communion during their entire life. This severity,
however, was not universal, and was ordered to be
abrogated in favour of a milder policy by the thir-
teenth canon of the Council of Nice (325). This
canon decrees that no penitent, who requests it and
who has been found to be properly disposed, shall be
deprived of Holy Viaticum at the hour of death.
Heavy penances, however, for ten and twenty years,
and even for life, continued to be imposed on those
guilty of the more grievous sins, such as fornication,
adultery, murder, and apostasy. The penitential
canons published by the councils or the bishops
prescribed the penances to be fulfilled for each sin.

In some cases the penance was public, though not
always, as we shall see later. Public penance was
performed in the presence of the bishop, priests, and
laity, and those on whom it was enjoined were called
penitents. The entire process of such public
canonical penance was termed “ exomologesis,” i.e.
confession. This term, however, is ambiguous, since
it was also used to signify the secret confession made
before the penance was imposed, and sometimes too
the public confession made upon the completion of
the penance, before the absolution was given.!

The public penance sometimes included a public
confession of the sin. It was left to the discretion of
the confessor to determine whether the penitent
should make a confession before the bishop and his
council, and they in turn judged whether a public

1 Edw. J. Hanna: “ Penance ’; Cath. Enrcycl., XI, 618.

xii
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avowal should be made in the presence of the faithful.
If the sin had been a public one and had caused grave
scandal to the flock, it was but just that reparation
be made by a public confession. If, however, the
sin was secret, or if its character would be likely to
scandalize the faithful, or if its knowledge would
redound to the detriment of the penitent, then
neither the public confession of the sin nor the public
penance was required. When this was the case, the
penitent was required merely to abstain from com-
munion during the time of public penance prescribed
by the canon for the particular sin in question. Thus
in Canon 34, Basil, following the traditional form,
prescribes that the woman who had confessed
adultery be excused from public penance and merely
abstain from communion until the time of penance
be accomplished, that is, for twenty years. Migne 1
explains that this course was adopted to protect the
penitent from the civil law, which regarded as
capital crimes many of the sins for which public
penance was prescribed. Hence the reason assigned
by Basil in the same canon, namely, ‘ lest we furnish
those convicted the cause for death,” probably
means: ‘‘lest the knowledge of their sin render
them liable to the death penalty inflicted by the civil
power on those guilty of this crime.”

In the East the public penitents were divided into
four classes, namely, the Weepers or Mourners, the
Hearers, the Prostrates, and the Standers. The
Weepers were not permitted to enter the church at
all. They took their station in the courtyard outside
the edifice, and besought the faithful as they entered

1 Penitence, sec. 11, chap. II, Adoucissements d la Confession
Publigue, Theologiae Cursus Completus, vol. 20, 377-8.
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PREFATORY NOTE

the church to pray for them. The Hearers were
permitted to enter and to remain at mass until after
the instruction, when they were dismissed together
with the catechumens. The Prostrates were per-
mitted to remain prostrated during the prayers at
which the faithful stood. The Standers were per-
mitted to stand with the faithful during the entire
mass, but were prohibited from receiving Holy
Communion. This division of penitents seems to
have been unknown in the West, where all penitents
were treated like the catechumens, and hence would
be placed among the Hearers. According to Funk,!
it was not universally practised even in the East, but
seems to have been peculiar to Asia Minor. Again,
not every sin was punished by all four stages. Some
penitents were admitted immediatelfy to hearing,
while others were merely prohibited from receiving
Holy Communion,

Some historians say that the lowest station, namely,
that of Weepers, was a later development, and was
first mentioned by Basil in these letters. This,
however, seems to be an error, since Gregory
Thaumaturgus, in the seventh and eighth canons of
his First Canonical Letter, mentions those who are
to be shut out even from hearing, and those who are
not worthy even of hearing. Both Balsamon and
Zonaras interpret these phrases as referring to those
who are to be kept outside the church, in the place
of the Weepers. Furthermore, in the tenth canon of
the same letter, the four stations including that of
Weepers are expressly mentioned. Hence, Basil’s
special contribution seems to be, as Balsamon points
out, a more detailed and complete knowledge of the

1 Man. Church History, 1, 70.
xiv
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four stations as a result of his discussion of the time
that the penitent must pass in each station for each
particular sin.

The whole process was instituted merely as a
means to bring about the proper dispositions in the
penitent, i.e. a detestation and sorrow for the sin
committed, and the resolve to refrain from it in the
future. Hence the bishop, if he judged that the
penitent was properly disposed before the completion
of the prescribed time, could shorten the period and
admit him when he saw fit. For, as Basil insists, it is
not the time of penance so much as the quality of
penance that counts.!

In framing his responses, Basil had recourse to a
triple source—the canons that had already been
published by the Fathers, custom, and tradition.
Wherever the exact case in question had never been
treated before, he tells us that he drew his conclusions
from the kindred cases of which he had learned.
Sometimes, however, he departs from the canons of
the Fathers to substitute a severer discipline of his
own, as in the case of fallen virgins.2

The answers, as they appear in these letters, were
written at the request of Amphilochius, the youthful
bishop of Iconium, and warm friend of Basil, and in
response to his questions. Therefore, they seem to
have been merely consultative, that is, merely con-
veyed information from one bishop to another, and
did not carry with them, by reason of their being
published, the weight of formal promulgation.
Nevertheless, in time they acquired a canonical
authority throughout the East. Sixty-eight of them

1 Cf. Canons 2, 3, 74, 84. 2 Cf. Canon 18.
XV



PREFATORY NOTE

were included in a collection of conciliar decrees, and
with them formed the nucleus of the ecclesiastic
discipline of the Greek Church in the sixth century.!
The remarks of the three Greek Canonists on the
eighty-four canons show that even in the Middle
Ages great weight was attached to them.

1 Jules Besson: ‘‘Canons, Ancient Collection of ’; Cath.
Encycl.

xvi
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CLXXXVI
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‘Os ka\y 1) Pihocodia, Td Te dA\a, xal §mi
008¢ laTpedeafar morUTENDS Tols Tpodinors adris
émTpémerr AANG TO alTo xai Sov ol map
avTij xal wpos Uylewav dpxel.  Tas ydp Tou
opéEets amoxauoboas, ds émvliuny, kpduBais év
6bet Tapiyevleicars dverakéow' &s éyd mwpéTepoy
uéy éduayépawov xai dia THv wapotuiav, kal St
Umopvnua Hoav Tis curTpopov Tevias.

Niv 8¢ pov Soxdd xal éuavrov perameloew,! xal
This Tapoiuias xatayeracesfas, 6pdv abTyy olTws
dyalny xovporpodov, H Tov dpxovra Hudv els
axuny émwavijyaye. xal ovdév elvair Tod Aowwod
kat abriy fyjoouat, ovy dmwws Tov ‘Ounpueow

! peraweoely editi antigi,

! Written in 374. Cf. the following letter, also Letter
CXXXVII and note. Of Antipater, Governor of Cappadocia,
nothing more is known than is contained in these letters,
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LETTER CLXXXVI
To ANTIPATER, THE GOVERNOR !

How noble is philosophy in every respect, and
especially because she does not allow her children to
be healed at great cost! Nay, with her the same
thing is both appetizing and useful for health. For,
as I have learned, you have revived your failing appe-
tite with cabbage pickled in vinegar, a food which I
once could hardly endure, both on account of the
proverb,? and because it reminded me of its com-
panion, poverty.

Now, however, I am inclined to change my view,
and to laugh at the proverb, as I observe that cab-
bage, which has restored our ruler to health, is so
good a fostering mother.? And in the future I shall
consider that nothing is to be compared with it,—to

? The Scholiast on Juvenal VII. 154 (occidit miseros crambe
repetita magistros, ‘‘ cabbage twice taken kills the wretched
teachers >’) quotes the proverb, 8is xpduBy 8dvaros,  cabbage
twice is death.”

3 Tthaca is called &yaf% rouvporpdgoes in Od. IX, 27, because
of its hardy race of sons. Kouperpdgos alone is applied to
Greece and Delos, also the goddesses Hecate, Artemis, and
especially Cypris.

3
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’ ’
AwTov, aAN’ 08¢ Ty duBpoaiav éxelvny, fris wor’
¥ ey € \ 2
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CLXXXVII
'Av'rlf-rra'rpos‘ Bao el

Als xpdufBn Bdvaros, 1 Bdoravés $nae Tap-
opla.  éyd 8¢ moANdiis altioas dmwafé dwoba-
vobuar mwdvrws 8¢ xal uf) altijocas. e 8@
Zrd{”al?’ A1) lca:rélcvet éabiew Syrov %8, pdrny
Umo Tis mapotuias Aotdopnbév.

CLXXXVIII
KANONIKH A’
"Apuphoxie mepl kavévor

"Avorire, dnoiy, érepwricarri! codpla Noyrabi)-
geTas, a'od)m? €, &s Eoixev, émepdTNUA KAl TOV
avontov copilerr Smep ThH Tov Beob ydpiTe

1 goplav add. editi antiqi.

1Cf.0d. IX. 91 fi.:

“So they went straightway and mingled with the Lotus-
eaters, and the Lotus-eaters did not plan death for my com-
rades, but gave them of the lotus to taste. And whosoever
of them ate of the honey-sweet fruit of the lotus had no longer
any wish to bring back word or to return, but there they were
fain to abide among the Lotus-eaters, feeding on the lotus,
and forgetful of their homeward way.”—A. T. urray, L.C.L.

20f.0d. V. 93:

* 8o saying, the goddess set before him a table laden with
ambrosia, and mixed with ruddy nectar. So he drank and
ate, the messenger Argeiphontes.”—A. T. Murray, L.C.L.

4

LETTER CLXXXVIII

pass over the lotus?® of Homer, not even that am-
brosia,? whatever it was, which fed the Olympians.

LETTER CLXXXVII
ANTIPATER TO BasiL3®

** CaBBAGE twice is death,”” 4 the slanderous proverb
says. But as for me, though I have often asked for
death, I shall die but once; and in any event, even
though I asked not for it! And if in any event, you
need not shrink from eating a pleasing appetizer,
reviled at in vain by the proverb!

LETTER CLXXXVIII®
To AmpHILOCHIUS, ON THE CANONs 8

*“ To a fool, if he ask questions,” it is said, ‘‘ shall
wisdom be accounted.” ? But questions asked by a
wise man, as it seems, make even a fool wise—the

thing which, by the grace of God, happens in our

3 Of the same date as the preceding.

4 Cf. the previous letter, note 2.

5 Written in 374. Nearly all authentic information about
Amphilochius is derived from the letters of Gregory of
Nazianzus and Basil. He appears to have been a first cousin
of the former through Philtatius, his paternal grandfather,
who seems to be identified with the person of the same name
who was the maternal grandfather of St. Gregory. Of his
youth little is known. His mother, Livia, died in the prime
of life, leaving the elder Amphilochius with three children,
Euphemius, Amphilochius, and a daughter whose name
appears to have been Theodosia. Euphemius died on the
eve of his marriage, and left but *half of Amphilochius.”
After practising law at Constantinople, Amphilochius grew
tired of the world and withdrew to solitude in Ozizala, where

5
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1 uiv B, aszBes E. 3 kal add. E.

he gave himself up to religious exercises and the care of his
aged father. Through one Heraclidas (cf. Letter CL), a
mutual friend, he came under the influence of Basil, who
seems to have been influential in having Amphilochius, not
yet a priest, appointed to the see of Iconjum in 374. Amphi-
lochius and Basil remained fast friends, and frequently com-
municated by letter until the latter’s death in 379. In 387,
Amphilochius was present at the Council of Constantino Ie,
as chief pastor of the Lycaonian Church, at the hea.dP
twelve other bishops. Two years later he was mstrumenta.l
in having the emperor, Theodosius, issue his edict against the
Eunomians, Arians, Macedonians, and Apollma.na.ns He
himself presided over a synod held at Sida, in Pamphylia, in
which the Messalians were condemned. The date of his death
is not certain, but it appears to have been some time between
the years 394 and 403.

¢ On the ¢ Canons,” cf. Introduction.

7 Cf. Prov. 17. 28: &vofiry émepwrhoavr: goplav gopla
Aoytofhigerar, éveow 3¢ Tis éavrdr worhaas Bbker ¢pdvipos elva.
‘“Even a fool, if he questioneth about wisdom, shall be
counted wise: and if he close his lips & man of under-
standing.”

6

LETTER CLXXXVIII

case as often as we receive the letters of your indus-
trious spirit. For we become a more prudent
administrator than before and wiser by this very
questioning, learning many things?® that we do not
know; and our solicitude about making answer
becomes, as it were, our teacher. Doubtless on this
present occasion also, though we have never before
taken up for study the questions you raise, we have
been obliged to examine into them accurately, both
to recall whatever we have heard from our elders,
and independently to draw conclusions akin to what
we have been taught.

I. Now regarding your inquiry 2 about the Cathari,?
mention has already ¢ been made, and rightly have

1 An echo of Solon’s ynpdaxw 8 ael moAA& Sidaoxduevos ?

? 4.e. regarding baptism.

3 i.e. the Puritans, a name by which the Novatians and
Manichaeans were known. Here it refers to the former.
The Novatians were schismatics founded by the Roman
priest, Novatian, about the middle of the third century.
Novatian had himself consecrated bishop by three Ifalian
bishops, and set himself up as antipope in opposition to St.
Cornelius, who had been lawfully elected to the See of Peter
in 251. At the outset Novatian was perfectly orthodox in
faith, but he soon gave expression to heretical views on the
efficacy of the Sacrament of Penance. He held that idolatry
is unpardonable, and denied to the Church the right to restore
to communion anyone who was guilty of it. His followers
extended this doctrine to all the more grievous sins, such as
murder, adultery, and fornication. Many of them condemned
second marriages, and did not administer Confirmation. They
attracted many followers by their austerity, and counted many
martyrs. Constantine the Great ordered their churches and
cemeteries to be closed. They suffered persecution under the
Arian emperor, Valens. In spite of legislation against them,
they were still in existence in Alexandria as late as 600.

4 {.e. in Canon 8 of the Council of Nice (325), and Canon 7
of the Council of Laodicea (343).

7
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. 1 All baptism administered outside the Church was declared
invalid by three synods of Carthage, held in 220, 255, and 256
respectively, and by two in Asia Minor, one at Iconium and
another at Synnada, both held some time between 230-235.
Basil is probably contrasting the decisions of these Councils
with those of Nice and Laodicea mentioned above, in which
the baptism of the Novations was recognized as valid.

. ? Pepuzeni: i.e. the Montanists, so-called from Pepuza, the
village in Phrygia where they had their headquarters. The
Montanists were a schismatic sect founded by Montanus
toward the end of the second century. Shortly after his con-
version to Christianity, Montanus pretended to have received
revelations from God, and began to prophesy in Phrygia. He
spoke in the person of God Himself: “I am the Father, the
Word, and the Paraclete.” I, the Lord, the Father, am
come.” With Montanus were associated two prophetesses,
Priscilla and Maximilla. They established their headquarters
at Pepuza, in Phrygia. Their doctrine seems to have been
orthodox at first, a few disciplinary innovations being their
peculiar features. They forbade second marriages, and held
chastity and martyrdom in high regard. The grotesque
manner in which they delivered their prophecies seems to have
been the main accusation against them in the beginning.
La.t.er, however, the prophets of the new sect declared that
their teaching was higher than that of the Apostles, and even
of Christ, God was unable to accomplish the salvation of the
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you called to mind that we should follow the custom
existing in each region, because those who once
rendered a decision in their regard held divergent
views ! about their baptism. But the baptism of the
Pepuzeni 2 seems to me to have no sanction,® and
I have wondered how this escaped Dionysius,* versed
as he was in the canons. For the ancients decided
to accept that baptism which in no wise deviates
from the faith.> Accordingly, they employed the
names : heresies, schisms, and illegal congregations;

world by His Son, and so sent the Holy Spirit upon Montanus,
Priscilla, and Maximilla.

3 The Montanists had been ordered by Canon 8 of Laodicea
to be rebaptized upon coming into the Church. The same
decision was rendered after Basil’s time by Canon 7 of Con-
stantinople, and by Canon 95 of the Council in Trullo.

¢ Dionysius the Great, Bishop of Alexandria, born of pagan
parents some time toward the end of the second century. He
was & disciple of Origen, whom he greatly admired. He had
been ordained a priest for some years when he succeeded
Heraclas as Bishop of Alexandria in 247-248, an office which
he seems to have retained until his death in 265. He had
scarcely ‘assumed the duties of the episcopacy when an out-
break occurred in Alexandria, the forerunner of the Decian
persecution.. Dionysius fled, was captured, and escaped
through the timely intervention of a friend. In 257 he was
banished by Valerian, but continued to rule his flock from his
places of exile. He took an active part in the famous con-
troversy on re-baptism. Although he himself carefully obeyed
Stephen in refraining from the practice of baptizing heretics,
nevertheless he entered into a correspondence with that Pope
and his successor, Sixtus, in which he advocated moderation
in dealing with those Africans and Asiatics who argued in
favour of re-baptism of all converts from heresy. His zeal
against the false teaching of Sabellius laid him open to the
charge of tritheism. Basil accused him of having sowed the
seeds of the Anomoean heresy, but Athanasius vindicated his
perfect orthodoxy.

5 {.e. that baptism which is administered by those orthodox
in faith.
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1 Thus, an illegal congregation was composed of those who
were orthodox in faith and held the same view as the Catholic
Church in regard to the admission of the lapsed to repentance,
but who had refused to accept the canonical punishment for
some misdeed of which they had been guilty, as, for example,
Meletius and his followers.

£ i.e. in regard to the admission of the lapsed to canonical
penance, as, for example, the Novatians.

# The Manichaeans were a Gnostic sect founded by Mani, a
Persian, in A.p. 242, Their religion was a synthesis of several
Eagtem cults, Buddhism among them, with a superficial
sprinkling of Christian ideas. The whole was constructed on
a dualistic basis which postulated two eternal principles, one
Good and the other Evil, as the source of all things. The
Good Principle dwelt in the realism of light and was called
‘ Father ‘of Majesty.” 1In opposition to him was the Evil
Principle, the ““ King of Darkness.” Adam and Eve were
brought from a female and & male devil. Their offspring,
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heresies, those who are completely broken off and, as
regards the faith itself, alienated; schisms, those at
variance with one another for certain ecclesiastical
reasons and questions that admit of a remedy;
illegal congregations, assemblies brought into being
by insubordinate presbyters or bishops, and by un-
instructed laymen. For example, if someone who
has been apprehended in error has been forbidden
the exercise of his office and has not submitted to
the canons, but has unjustly arrogated to himself
the episcopal and priestly functions, and certain
people, abandoning the Catholic Church, have gone
along with him,—such an affair is illegal congrega-
tion.! And schism is to be at variance regarding
penance 2 with those belonging to the Church. And
beresies are, for example, those of the Manichaeans,?
of the Valentinians,® of the Marcionites,® and of

however, was not entirely evil but contained germs of light.
To free these imprisoned elements was the work of the Saviour,
Jesus, the personification of Cosmic Light. Self-denial was
the means by which man was to keep his body free from stain.
Those of the sect who practised self-denial in an extraordinary
degree, by abstaining from marriage, animal food, and wine
were called the Perfect or Elect; the weaker ones not capable
of sustaining these burdens were named the Hearers. This
sect spread rapidly through the East and West, and was
especially strong in Babylonia, Mesopotamia, and Turkestan
in the East; and in Africa, Spain, France, Italy, and the
Balkans in the West. About the time Basil wrote his letter
it had attained the zenith of its power in the Eastern Roman
Empire. It lived on until the year 1000, after which, at some
uncertain date, it died out.

4 A Gnostic sect founded by Valentinus about the middle of
the second century. Two branches of this school existed, the
Oriental in Egypt, Syria, and Asia Minor; and the Italian,
in Italy, Rome, and Southern Gaul. Their system was
dualistic pantheism. All beings arose by emanation from the
Primal Being, Bythos. The first to emanate were a series of
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thirty beings called * acons,” paired off sexually into fifteen
couples. The sin of Sophia, one of the lowest aeons, caused
the lower world to be brought into existence. Man is the
highest being in the lower world; he participated in both the
psychic and material nature. To free the spiritual being from
its servitude to the material is the work of Christ and the
H(i)i]y Ghost. Christ did not have a real body, and did not
suffer.

® An heretical sect founded in 144 at Rome by Marcion, an
excommunicated bishop, probably a suffragan of his father,
Bishop of Sinope, in Pontus. They rejected the Old Testa.-
ment and denied the identity between the Jewish Messias,
foretold by the Prophets, and Christ. The former had not as
yet come. The latter was the Son of God, but not the son
of the God of the Jews. They denied the resurrection of the
body, rejected marriage, and baptized only those who were
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these very Pepuzeni; for here at once regarding
faith in God itself disagreement exists. The
ancients,! accordingly, decided to reject completely
the baptism of heretics, but to accept that of schis-
matics on the ground that they were still of the
Church; and as to those in illegal congregations, to
join these again to the Church after they had been
improved by adequate repentance and change of
heart; hence they often received into the same rank,
whenever they have repented, even those in orders
who have gone -off with the insubordinate. Now
the Pepuzeni are clearly heretical, for they have
blasphemed against the Holy Ghost, unlawfully and
shamelessly giving the name of Paraclete to Mon-
tanus and Priscilla. Therefore, either on the ground
that they are making men partakers of the divine
nature, are they to be condemned, or on the ground
that they are mocking the Holy Ghost by comparing

not living in matrimony. - After the death of their founder,
the Marcionites fell into mere Gnosticism, with this difference,
that they thought it sinful to deny their religion in times of
persecution.

1 Tt is not known who the ‘ ancients >’ are to whom Basil
refers the distinction between the baptism conferred by
heretics and that conferred by schismatics. Certainly he does
not mean Cyprian and Firmilian, since he correctly states
later on that they rejected all baptism administered outside
the Church by heretics and schismatics alike. It is possible
that by a false inference he attributes this opinion to the
Fathers at Nice and Laodicea. At both of these Councils the
baptism of the Novatians, who were schismatics, was recog-
nized as valid, while they denied the validity of the baptism
administered by the Paulianists and the Montanists, both of
whom were heretics. Basil, misunderstanding the reason that
led the Councils to reject the validity of the baptism of these
heretics, may have concluded that it was rejected simply
because they were heretics. This, however, was not the case.
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* Wherefore 1 say to you: Every sin and blasphemy shall
be forgiven men, but the blasphemy of the Spirit shall not be
forgiven. And whosoever shall speak a word against the
son of man, it ghall be forgiven him : but he that shall speak
against the Holy Ghost, it shall not be forgiven him neither
in this world, nor in the world to come.” Cf.also Mark 3. 29;
Luke 12. 10.

% It is not clear whether Basil really believed that the
Montanists had changed the form of Baptism by actually
supplying the names, Montanus or Priscilla, for the name of
the Holy Ghost in the baptismal formula, or whether he means
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Him to man, and thus are liable to everlasting punish-
ment because blasphemy against the Holy Ghost is
without forgiveness.! Therefore what reason is there
in our having sanctioned the baptism of these who
baptize in the name of the Father, and the Son,
and of Montanus or Priscilla?2 For those have not
been baptized who have been baptized in the names
which have not been handed down to us.® Hence,
even if this has escaped the notice of the great
Dionysius, we, on the other hand, must not maintain
the imitation of the error.# For the absurdity of the
thing is quite evident of itself, and clear to all who-
ever share at all, even slightly, in the power of
reason.

The Cathari themselves also belong to the number
of schismatics. Still, however, it seemed best to
the ancients—I refer to Cyprian® and our own
Firmilianus #—to subject all these—Cathari, and

that because they identified Montanus and Priscilla with the
Holy Spirit they intended to baptize in the name of Montanus
and Priscilla. Tillemont (Memoires, IX. 228-230) conjectures
that Basil really assumed that they had changed the form
because of the stories he had heard of their doctrine. Baronius
{Annal. ad an. 260, n. 16), however, thinks that the Montanists
had not changed the baptismal form. Hefele (History of the
Church Councils, I1. 302) calls both of these positions probable.

3 ¢{.¢. the Trinitarian formula of baptism, * In the name of
the Father, and of the Son, and of the Holy Ghost.” Cf.
Zonaras, P.G. 138, 583.

¢ Cyprian (Letter 73) had expressed the same idea when
refuting the argument from tradition against the re-baptism
of heretics: ‘“non tamen quia aliquando erratum est, ideo
semper errandum est.”

¢ St. Cyprian, Bishop of Carthage.

¢ Bishop of Iconium in Asia Minor. Hence, “our own
Firmilianus,” end according to Zonaras (P.G. 138, 583),
“because he had been Bishop of Caesarea.”
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1 Literally, *‘ the continent,” or *‘ abstainers.” This was
the name given to a sect of Gnostics who, because they
regarded matter as essentially evil in its origin, condemned
marriage, the use of wine and animal food. Irenaeus (1. 28)
is the first to mention this sect, and he refers their origin to
Saturninus and Marcion. Their particular contribution to the
Gnostic heresy was a denial of the salvation of Adam, an
opinion which was introduced among them by Tatian. Hippo-
lytus (Philos. 8. 13) says that they were orthodox in their
belief in God and Christ, but that through pride they were
water-drinkers, abstained from animal food, and forbade
marriage. The Encratites were later called ‘‘ Severians,”
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Encratites,® and Hydroparastatae 2—to one vote of
condemnation, because the beginning of this separa-
tion arose through schism, and those who had broken
away from the Church no longer had in them the
grace of the Holy Spirit;3® for the imparting of
it failed because of the severance of continuity.
For those who separated first had ordination from
the fathers, and through the imposition of their
hands possessed the spiritual gift; but those who
had been cut off, becoming laymen, possessed the
power neither of baptizing nor of ordaining, being
able no longer to impart to others the grace of the
Holy Spirit from which they themselves had fallen
away. Therefore, they commanded those who had
been baptized by them, as baptized by laymen,
to come to the Church and be purified by the true
baptism of the Church. But since on the whole it
has seemed best to some of those in Asia 4 that, for
the sake of the discipline of the majority, their 8
baptism be accepted, let it be accepted.

We must, however, observe the wicked action of
the Encratites, for in order to render themselves

from a certain Severus who had joined their ranks and instilled
new life and vigour into the sect. Cf. J. P. Arendzen, Cath.
Enc., art. Encratites.

2 A sect of the Encratites who used water instead of wine
in the Eucharist.

3 This was the false argument of Cyprian and Firmilianus.
It failed to distinguish between the act and the grace of the
sacrament. The minister performs the act but does not con-
fer the grace. Once the act is performed, God confers the
grace, independently of the merits or demerits of the minister.
(Cf. Hefele, History of the Church Councils, 1. 144.)

4 Prohably the Asiatic bishops at the Councils of Nice and
Laodicea, both of which councils admitted the Novatians to
the Church without rebaptizing them.

8 i.e. the Novatians.
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1 The Benedictine editors note that this must refer to the
introduction of additional ceremonies into the baptismal rite,
and not to a change in the essential form. If the latter were
the case, Basil would not have permitted their baptism to be
accepted under any conditions, a thing that he does for the
sake of the management of the many.

2 Nothing appears to have been said of the baptism of the
Encratites either before Basil’s time or after it. The seventh
canon of Constantinople (381), and Canon 95 of the Council
in Trullo, each of wﬁich gives & list of those sects whose
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unacceptable to the Church they have attempted
for the future to forestall the matter by practising
a peculiar baptism ! of their own, whereby they have
violated even their own practice. Accordingly I
think that, since nothing has been clearly estab-
lished 2 regarding them, it is proper for us to reject
their baptism, and if anyone has received it from
them, to baptize him on his entering the Church.
If, however, this shall prove to be injurious to the
general discipline, we must resort again to custom,
and must follow the fathers who have dispensed
legislation that pertains to us. For I entertain some
fear lest, while we desire to make the people cautious
about baptizing, we may by the severity of our
decision stand in the way of those who are being
saved. But if they maintain our baptism, let this
not disturb us. For we are not under obligation to
return them the favour, but to observe the canons
scrupulously. And on every ground let it be decreed
that those who come from their baptism be anointed,?

baptism is to be considered valid or invalid, are silent on the
question of the Encratites.

3 i.c. must receive the sacrament of confirmation. Pope
Stephen, in the controversy against Cyprian and Firmilianus,
had declared that when one who had been baptized in an
heretical sect wished to enter the Church, hands should be
placed upon him as a sign of penance. Cf Epist. Cypriani
ad Pompeium, P.L. 3, 1128. Cyprian indicates in his seventy-
third letter that the imposition of hands of which Stephen
speaks refers not only to the sacrament of penance but also
to the sacrament of confirmation. Cf. Hefele, I. 111-113.
Canon 7 of Constantinople, and Canon 95 of the Council in
Trullo assert that those coming into the Church from sects
whose baptism was admitted as valid were anointed with the
holy chrism on the forehead, eyes, nostrils, mouth, and ears;
while at the same time the formula, * the seal of the Gift of
the Holy Ghost,” was pronounced.
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1 {.e. the Mass. 2 i.e. the Encratites.

! By a “formed * fcetus is meant one in which the rational
soul has already been infused; by an ‘ unformed > feetus is
understood one in which the rational soul has not yet been
infused. There is an opinion coming down from the ancients,
and one which still has its adherents to-day, that the fcetus
during its development receives successively a vegetative,
sensitive, and rational soul. The distinction between the
formed and the unformed feetus is recognized in Exodus 21. 22
and 23, Septuagint and old Latin versions : ’Edv 8¢ udxwyra:
dbo hvBpes kal wardfiwow ywaika v yaoTpl Exovaav, xal <Eérdy
7Y wadiov adrhs ud &eawoviocuévov, Emilhuioy (nuwbhoeran
kafdre by &miBdAp 6 &vhp Tis yvvawds, Béoe: perd &fiduaros
dav 8¢ dEaxoviauévoy fiv, Sdaer Yuxdw dvrl Yuxis.
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to wit, in the presence of the fajthful, and thus
approach the mysteries.! But I know that we have
received the brethren Izois and Saturninus into
episcopal rank, who were of that party.2 Therefore
we can no longer separate from the Church those
who have joined their company, since through the
acceptance of the bishops we have published a kind
of canon of communion with them.

IT. A woman who deliberately destroys a feetus is
answerable for murder. And any fine distinction as
to its being completely formed or unformed?® is not
admissible amongst us. For in this case not only the
child which is about to be born is vindicated, but also
she herself who plotted against herself,# since women
usually die from such attempts. And there is added
to this crime the destruction of the embryo, a second
murder—at least that is the intent of those who

Si autem litigabunt duo viri et percusserint mulierem in
utero habentem, et exierit infans eius nondum formatus:
detrimentum patietur, quantum induxerit vir mulieris et
dabit cum postulatione. Si autem formatum fuerit, dabit
animam pro anima. The Vulgate version, however, and
consequently the English, is quite different : Si rixati fuerint
viri et percusserit quis mulierem praegnantem, et abortivum
quidem fecerit, sed ipsa vixerit : subiacebat damno quantum
maritus mulieris expetierit et arbitri iudicaverint. Si autem
mors eius fuerit subsecuta, reddet animam pro anima.

¢ Balsamon (P.G. 138, 587) remarks that some, basing their
argument on the distinction mentioned in the previous note,
had contended that a woman who effected the abortion of an
unformed feetus should not be subjected to the penalty for
murder. Basil, however, says that even though the feetus
was as yet unformed, nevertheless, the woman must undergo
the punishment for murder, because, since the medicines which
bring about abortion frequently cause the desth of the
woman herself, she who takes these medicines is guilty of an
attempt on her own life.
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* Canon 63 of the Synod of Elvira had decreed that an
adulteress guilty of the crime of abortion should be deprived
of communion even at death. Cf. Hefele, I. 164.

2 This is the penance prescribed for this crime by Canon 20
of Ancyra. Cf. Hefele, I. 220. Since in Canon 56 Basil
imposes & twenty years’ penance on the wilful murderer, and
in Canons 11 and 57 a ten years’ penance on the involuntary
murderer, some concluded that in this canon when he says
that the woman is a murderer he means an involuntary
murderer. Balsamon, however, thinks that the woman was a
voluntary murderer, but was not subjected to the full penance
of twenty years because grave fear of being detected in shame
and punished had led her to the act.
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dare these deeds. We should not, however, prolong
their punishment until death,! but should accept the
term of ten years;2? and we should not determine
the treatment according to time but according to
the manner of repentance.?

III. If a deacon commit fornication after receiving
the diaconate, he shall be removed from the dia-
conate, but after he has been reduced to the station
of a layman he shall not be barred from communion.
Wherefore there is an old canon 4 that those who
have fallen from their grade shall be subjected to this
form of punishment only, the ancients following, as
I think, the law, ““ Thou shalt not exact the penalty
twice for the same offence ;% and also for another
reason—those in the ranks of the laity, after being
expelled from the place of the faithful, are again
taken back into the place from which they fell, but
the deacon once and for all incurs the lasting penalty
of deposition. On the ground, therefore, that the

3 Basil insists that God’s mercy in forgiving sins does not
follow , automatically upon the performance of prolonged
penance, but depends rather upon the quality of the penance,
the sincerity, the contrition with which it is performed.

¢ The Benedictine editors think that Basil here refers to
the 25th of the Apostolic Canons, which decreed that *“a
bishop, & priest, or a deacon, who has been apprehended in
fornication, or perjury, or theft, must be deposed but must
not be deprived of communion. Drey, however, thinks that
on the contrary this canon was inserted in the Apostolic
Canons from the present canon of Basil. Cf. Neue Unier-
suchungen iber die Constitutionem u. Canones der Apostel,
403 ff., Tubin., 1832, quoted by Hefele, 1. 453.

5 Cf. Nabhum 1. 9: 7( Aoyi(ecofe éml Tdv Kipiov; ourréresay
abrds morhaerar, odk €xSixhae Sis éml 1d abrd &v A

“ Why do you devise against the Lord? he will make an
utter end: there shall not rise a double affliction.” The
Douay rendering is clearly based on a different text.
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1 om, E. 2 xapdias duo MSS.

3 dploauer editi antiqi.

! Basil calls attention to the contrition and the resolution
of amendment that are necessary for the forgiveness of sins,
without which the performance of public penance would be a
mere gesture.

% 1.e. not those who have three wives at the same time, but
those who have contracted a third marriage, after the death
of their former wives by a first and second marriage.

? i.e. not those who have many wives at the same time, but
those who have entered many marriages successively.

4 i.e. those who have contracted a second marriage after
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diaconate is not restored to him, they have taken
their stand on this punishment alone. These, then,
are the conclusions from their decrees. But in
general a truer remedy is withdrawal from sin.?  Thus
he who for pleasure of the flesh has rejected grace,
but by chastisement of the flesh and by complete
subjection of it through continency has abandoned
the pleasures whereby he was mastered, will furnish
us a complete proof of his cure. We should, there-
fore, know both what is according to strict rule and
what is according to custom, and in matters which
do not admit of the strictest interpretation we should
follow the decision handed down.

IV. Concerning trigamists2 and polygamists?
they have defined the same canon, proportionately,
as in the case of bigamists,* for they  have declared
one year in the case of bigamists (although others
say two years), and trigamists they exclude for
three and frequently for four years. And they no
longer call such a state marriage, but polygamy, or
rather restricted fornication. Wherefore the Lord
said to the Samaritan woman who had five husbands
in turn: “ He whom thou now hast, is not thy

the death of their first spouse. Second marriages were looked
upon with disfavour, especially in the East, where they were
regarded as a sign of weakness and a species of incontinence.
Although such marriages were permitted, a penance was
imposed on those contracting them,

5 Tt is not known to what authorities Basil here refers.
Canon 3 of Neocaesarea declared that the punishment for
those married more than twice was well known, but did not
state what that punishment was (Hefele, I. 224), and the
first canon of Laodicea decreed that those who had lawfully
and regularly entered upon a second marriage should, after a
short period, be pardoned and received into communion.
Cf. Hefele, II. 299.
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1 John 4. 18. 2 {.e. from local tradition.

3 i.e. not to place them outside the doors of the church,
among the Mourners, the lowest grade of penitents.

4 i.e. Holy Communion.

8 This is 1n accordance with the 13th canon of Nice, which
prescribes that every man, whatever his office may have been,
must if he requests it, be given Holy Viaticum on his death-
bed. Cf. Hefele, I, 419.
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husband,”? on the ground that they who exceed
the bounds of digamy are no longer worthy to be
called by the name of husband or wife. And as our
practice in the case of trigamists, we have accepted
a separation of five years—not according to the
canons but according to the precept of our pre-
decessors.? But we should not exclude them entirely
from the Church,? but should deem them worthy of
a “ hearing ”’ in about two or three years, and after
this permit them to stand with the rest but to
refrain from communion in the Good,* and thus after
showing some fruit of repentance to restore them to
their place of communion.

V. Those of the heretics who repent at death
ought to be received ; ® yet they ought to be received,
of course, not without discrimination, but with an
examination ¢ as to whether they show true repent-
ance and have the fruits which bear witness to their
zeal for salvation.

VI. The fornications of canonical persons? must
not be accounted as marriage, but their union must
by all means be dissolved. For this is both advan-
tageous for the safety of the Church, and will not
give heretics an opportunity to attack us on the

¢ Likewise in the 13th canon of Nice, the bishop was in.
structed before giving Communion to the dying penitent to
make ‘ the necessary inquiry.” Cf. Hefele, I. 419.

? Balsamon and Zonaras understand ‘ canonical persons’
to refer to all those enumerated in the canons, i.e. clerics,
monks, nuns, and those girls who, while living at home, have
professed virginity (P.G. 138, 603-607). Aristemus, however,
applied the term only to professed virgins (P.G. 138, 606-607).
The Benedictine editors agree with the latter view, which they
support by arguments based on Basil’s use of the term in
Letters 52 and 173, whers it certainly refers to the virgins.
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1 t.e. not those who have actually offered sacrifice to idols
but those who sought the aid of Satan in performing tricks
?383 prodigies. Cf. Balsamon and Zonaras, P.G. 138, 607~

2 7.e. not that all are punished for an equal period i
but that all must submit to the four gra.%ies c§ punigkfm?enrlli.
Cf. Balsamon and Zonaras, P.G. 138, 607-609. )

# Although this number is supported by all the MSS., the
Benedictine editors think it clearly an error, since even ;fter
a wilful sin of this kind, according to the canons of Basil, the
person would have been received to communion after twenty
years at the most. It seems possible, however, to explain
the case without changing the thirty years. We must remem.-
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ground that we have won men to ourselves by
granting them licence to sin.

VII. Those who defile themselves with men or
with beasts, and murderers, and poisoners, and
adulterers, and idolators! are deemed worthy of the
same condemnation.? Therefore whatever decree
you have in the case of others observe also in the
case of these. But we should by no means hesitate
about receiving those who have repented thirty
years? for the impurity 4 which they committed in
ignorance. For ignorance renders them deserving
of pardon—as well as the willingness of their con-
fession, and the long period of time that has elapsed.
For they have been given over to Satan$ for almost
a whole generation of man that they may be taught
not to act unseemly. Hence command them now
to be received without delay, especially if they have
tears to turn the goodness of your heart and if they
exhibit a life worthy of compassion.

VIII. He who in anger has used an axe against

ber that Basil is not here prescribing a period of penance for
the sin, but merely says that in this given case the person
who has already spent thirty years in penance should be
admitted. It may be that the case had dragged on unnoticed
for more than the prescribed time without an appeal! from the
penitent.

¢ Balsamon and Zonaras think that this ¢ impurity ” was
incest, which the man committed with a relative, not knowing
his relationship to the person. . Cf. P.G. 138, 607-611.

5 i.e. shut out from communion with the faithful. Cf.
Balsamon and Zonaras, P.G. 138, 607. Cf. also Cor. 5. 5,
where St. Paul orders the Corinthians to deliver the incestuous
adulterer ‘“ to Satan for the destruction of the flesh, that the
spirit may be saved.” wapadoivai Tdv TowbTov T§ ZaTarg eis
IneBpov Tis gaprds, va Td xvetua owdii &v 7§ Huépg Tov Kuplov
Inoov.
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L &kovriforra editi antigi.

% Suolws add. editi antiqi.

1 In the Synod of Elvira (Canon 5), murder of a servant
committed in anger was punished by a seven years’ penance
if the blow was delivered with the intent to kill, and by a
five years’ penauce if it were not so delivered. Cf. Hefele, 1.
140.  Basil punishes voluntary murder with a twenty years’
penance (Canon 56), and involuntary murder with ten years’
penance (Canon 57). The Benedictine editors think that not
all cases of involuntary murder were visited with the ten
years’ punishment, but only those which Basil says approach
the vcluntary. Cf. P.G. 138, 472; Hefele, 1. 140.

# Throughout this disquisition on voluntary and involuntary
acts, Basil seems to be applying the principles laid down by
Aristotle in his Nicomachean Ethics. In Book III, chap. 1,
the Philosopher teaches that only voluntary acts are imputable
to man for praise or blame, and, moreover, that anger or desire
does not take away voluntariness from the act. This doctrine
is applied to the man who in anger used an axe against his
wife. For the act prompted by anger is none the less volun-
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his wife is a murderer.! But rightly did you remind
me—and in a2 manner befitting your intelligence—
to speak more extensively about these matters, for
there are many differences between voluntary and
involuntary acts.? For entirely involuntary and far
from the purpose of the instigator is it when a
person throws a stone at a dog or a tree and hits a
man.! For his purpose was to ward off a beast or
to shake down fruit, but a chance passer-by acci-
dentally fell in with the blow, wherefore such an act
is involuntary. Moreover, it is involuntary also if a
person with a desire of punishing another should beat
him with a strap or pliant rod, and he should die
from the beating. For in this case consideration is
taken of the purpose—that he wished to improve the
offender, not to kill him.# Among involuntary acts
is also the case of the man who, while defending

tary and therefore the man is blamed as a murderer. In
Book V, chap. 8, Aristotle proposes the general principle that
what is done through ignorancs is involuntary. He then goes
on to enumerate some of the circumstances into which ignor-
ance may enter. ‘‘ Now, since there are three kinds of hurts
in the intercourse of society, those which are done in ignorance
are mistakes, that is, whenever a man does the mischief to a
different person, in a different manner, with a different instru-
ment, or from a different motive from what he intended;
for perhaps he did not intend to strike, or not with this
instrument, or not this persop, or not for this purpose, but
something different from his purpose happened; as, for
example, he did not intend to wound, but merely to prick,
or he did not intend to wound this person, or not in this
manner.” We shall see as we proceed how Basil applies
these principles to the present case.

3 Here we have the ignorance of person; hence the act is
involuntary.

4 Here the death of the one beaten is outside the intention
of the chastiser, who meant merely to correct and not to kill
him.
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himself against another in a fight with a club or
with the hand, directs his blow unsparingly to the
vital parts so as to injure him, not so as to kill him
outright.! Yet this is beginning to approach the
voluntary.? For he who makes use of such a means
of self-defence or inflicts his blows unsparingly is
clearly unsparing of the man by reason of his being
overcome by passion. Likewise also he who makes
use of a heavy club or a stone too great for human
resistance is numbered among the involuntary,
because he intended one thing but effected another.
For in his anger he dealt such a blow as to kill his
victim, although his purpose was, perhaps, to thrash
him soundly, but not to kill him outright. But he
who makes use of a sword or any other such weapon
has no excuse, and particularly he who hurled the axe.
Foritis clear that he did not strike while holding itin
his hand so as to be in control of the measure of his
blow, but he hurled the weapon, with the result that
by the weight of the iron, its edge, and the impetus
of its flight over a long distance, the blow was
necessarily fatal.

And again entirely voluntary and admitting of no
doubt are, for instance, the acts of robbers and the
attacks of soldiers. For the former kill for the sake
of money and avoid exposure, and men in warfare
proceed to slaughter openly, proposing neither to
terrify nor to chastise but to kill their opponents.
But even if anyone mix a curious drug for another
purpose and cause death, we posit such an act as

1 Here, too, the death follows outside the intention of the
one who, in defending himself, killed his assailant. Hence the
murder is involuntary.

t Cf. p. 30, note 2.
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! Cf. notes on Canon2. Here Basil subj i
ment for murder not only those who take,lgg?atigotgﬁg)sznv}:ﬁ.
édmlmsber, drugs causing abortion. This view is traced tg

anon 21 of An.yra, if we accept Routh’s (Beliquiae Sacrae)
3"enu1t10n of thq phrase xai 7odre owrlfevras, and translate ;
’I‘he’ﬁ’m.'me.pumsh.ment will ke inflicted on those who assist
them,” i.e. in causing miscarriages. Cf. Hefole, 1. 220, s
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voluntary ; just as women often do when by certain
incantations and magic bindings they strive to bring
men under their spell, and offer them drugs that
cause a darkening of the intelligence. Such women,
then, when they cause death, although they ac-
complished one thing when intending another, never-
theless on account of the curious and forbidden
character of their pursuit are counted among those
who murder voluntarily. And so women who give
drugs that cause abortion are themselves also
murderers as well as those who take the poisons
that kill the feetus.! So much for such matters.
IX. And the decision of the Lord that it is not
lawful to withdraw from wedlock save on the ground
of fornication,? according to its logical sense applies
alike to both men and women. Yet custom does not
so obtain, but in the case of women we find great
strictness, as when the Apostle 3 says: * He who is

* Basil is here referring to the scriptural prohibition of
divorce, contained in Matt. 5. 31 and 32; Matt. 19. 9; Mark
10. 11 and 12; Luke 16. 18; 1 Cor. 7. 10 and 11. He had
already studied these texts and summed up the doctrine con-
tained in them in the Moralia, Regula 73. 1: 87« ob 3¢l dvdpa
and yuvaicds i yvvaika &wd &vdpds xwpileglar, el ph Tis by éml
wopvelg aAP, N eis Thy OeoséBesay kwAinTar . . « “OTi ok Efeat
7§ &mworboavTt THY &avrob <yuvaika, yaueiv &AAny, obTe THy
dmoeAvuévny amd &vduds, érépy yaueiobar

““That a man must not be separated from his wife, nor a
wife from her husband, unless either be detected in adultery,
or be an impediment to the piety of the other. . . ., That it is
not lawful for a man who has dismissed his wife to marry
another, nor for a woman dismissed by her husband to be
married to another.”

3 Cf. 1 Cor. 6. 16 : % obx ofdate §71 & xoAAdpevos Tfi mépry &
coud doTwv ;

* Or know you not that he who is joined to a harlot, is
made one body ?
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1 Cf. Jerem. 3 1: év éawoaTeldy &vip THY ~yuvaika abrob,
xal &réABy &x' adrol Kal yévnrar &vdpl Erépy, uh dvaxduwruvea
kvakawpe: mpds abrdv Ere; ob pawouévy pavdhoerar § yuvd &elvy ;

“If a man put away his wife, and she go from him, and
marry another man, shall he return to her any more? Shall
not the woman be polluted and defiled?*” The English is
here based on a different version.

3 Cf. Proverbs 18.22: 63 xarexwy poiyahida ppwy kal drelhs.

“ But he that keepeth an adulteress is foolish and wicked.”

3 The Benedictine editors point out that this custom, which
Basil admits is at variance with the doctrine of Christ, was
probably introduced under the influence of the Roman law,
which recognized the husband’s right to divorce an adulterous
wife, but did not, on the other hand, permit a wife to divorce
an adulterous husband,
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joined to a harlot, is made one body,” and Jeremias : !
“ If a wife shall be with another man, she shall not
return to her husband, but being polluted, she shall
be polluted,” and again: 2 *“ He who keeps an
adulteress is foolish and wicked.” But custom
ordains that men who commit adultery and live in
fornication be received by their wives.® Therefore
whether the woman who cohabits with the man
who has been dismissed may be called an adulteress 4
I do not know, for here the charge concerns the
woman who has dismissed her husband 3—on what
ground she departed from the marriage. If she was
beaten and did not bear with the blows, she ought
rather to have endured than be separated from her
mate; or if she did not bear with a loss of money,
neither is this excuse worthy of consideration. - But
if she does so on account of his living in fornication,
we do not have this observance in the custom of the
Church, but a wife has been commanded not to
separate even from an unbelieving husband,® but

¢ i.e. not whether she is absolutely free from sin, but
whether she ought to undergo the canonical punishment for
adultery.

5 Basil would place the penalty for adultery rather on the
wife who illegally dismissed her husband.

¢ Cf. 1. Cor. 7. 13 and 14 : kal yw) fimis éyer dvdpa dmarov,
xal abTds guvevBokel olnely per” abriis, un ddrérw abrdv. Tylaorar
ydp 8 dwijp 6 dmaros év i ywvaiki, kai Nylacrat 7 yovi 1 dmaros
e:v 7@ dvdpL émel dpa Td Téxva Dudv dixdfaprd €ori, viv 8¢ dyud
€TTLY.

‘“ And if any woman hath a husband that believeth not,
and he consent to dwell with her, let her not put away her
husband. For the unbelieving husband is sanctified by the
believing wife; and the unbelieving wife is sanctified by the
believing husband: otherwise your children should be un-
clean; but now they are holy.”

37



COLLECTED LETTERS OF SAINT BASIL

yuvi, @M\ wapapévew, Sia TO Ednphov ThHs
éxBdoews. Ti yap oldas, ylvar, € Tov dvdpa
coges; HoTe 1) Karal\iwoboa, povyatis, el ém
d\hov i\ev dvdpa. o 8¢ katahewpfels cuy-
YvoaTos éomil kal 1) ovvokoboa TG TowodTe ob
katakpiverar. € pévror 6 dvyp dmwooTds THs
ryv’yaucéq, €7r: ‘1’1'7\7\7;1; fAfe, kal adros poryds,
0i6Ts ToLel abTiy poryevfivai kal 4 cuvoikoboa
t}z’;‘r@\ ,u.mxszs‘, 86Tt dXNOTpov  dvdpa  mpds
équTny peTéorTnoEv.

L. Oi épviovres py xaradéyeabar iy yeipo-
Toviav, éfouvipevor, uy avaykatécOwaav émioprely.
€ ydp kai Soxel Tis elvar kavew ¢ cuyywpdw
TOis TOLOUTOLS, AANG Teipa éyvixauey, 8T olx
evododvTar of Tapopkrioavres. oxomeiv O¢ Sei kai
70 €ldos Tod Gpkov, xkai Ta priuara, kal THY Sid-
Oeqw d¢’ ds Spwudkact, kai tas katd Aewrov
év Tols prpact wpoolijkas: s éav undeula 7}
pndaudfev mapauvbia, xph mavrends égv Tods
TOL0UTOUS. TO pévToL Kata Zevipov mpdypa, o

1 om. E.

11 Cor. 7. 16.

* St. Basil clearly indicates here that the man who, being
illegally dismissed by his wife, cohabits with another woman
is by no means blameless. Pardon is not granted to the
guiltless, but to the guilty. He simply states that custom
does not authorize the imposing of the canonical penance for
fornication on such a man. Cf. Hefele’s comment on Canon 10
of Arles, I. 189,

3 i.e. to the public penance for adultery.

¢ i.e. by inducing them to take orders.

> This canon is unknown to us. The Benedictine editors
think that St. Athanasius followed it when he advised the
bishop Dracontius, who upon being raised to the episcopacy
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to abide with him, because of the uncertainty of the
outcome. ‘‘ For how knowest thou, O wife, whether
thou shalt save thy husband? ” ! Therefore she who
has abandoned her husband is an adulteress, if she
has gone to another man. And he who has been
abandoned is pardonable,? and she who cohabits with
such a man is not condemned.? But if a man has
departed from his wife and gone to another woman,
both he himself is an adulterer because he causes her
to commit adultery, and she who cohabits with him
is an adulteress because she caused the husband of
another to go over to herself.

X. Those who swear that they do not receive
ordination and decline it under oath should not be
forced to commit perjury.® For even if there seems
to be a canon?® that condones such men, yet by
experience we have learned that those who have com-
mitted perjury do not prosper. Consideration, how-
ever, must be given to the form of the oath, and its
words, and the disposition under which it was taken,
and the subtle additions in the words; since if no
excuse exists at all such men must be altogether dis-
missed. The case of Severus,® however. that is, the

had fled in accordance with an oath he had previously taken,
to disregard his oath and return to his church.

¢ This canon is obscure and quite involved. The Benedic-
tine editors have offered a possible solution which I shall out-
line briefly. Longinus, a priest in the field subject to Mestia,
had been deposed for some delinquency, but had been per-
mitted to retain the honour of the priesthood. The bishop
Severus, therefore, had sent another priest named Cyriacus to
administer in the place of Longinus. Now Severus, when he
had previously ordained Cyriacus, had forced him to take an
oath that he would remain at Mindana, Hence, if Cyriacus
remained in the field subject to Mestia, he would be guilty of
violating his oath. If, on the other hand, he returned to
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Mindana, the field subject to Mestia would be without a priest
and the responsibility would redound upon Longinus, whose
dghr}quency had caused him to be deposed from the active
ministry. Hence, Basil orders the field that was subject to
Mestia to be subjected to Vasoda, the place to which Mindana
wag subject. In this way the field could retain its priest,
Cyriacus, who could remain there without violating his oath,
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case of the presbyter ordained by him, seems to me
to have some such excuse—if it likewise seems so to
you. Order that region which is subject to Mestia
and to which the man has been assigned to come under
Vasoda, for thus he! will not commit perjury since he
will not be withdrawing from the place, and Longinus,?
since he will have Cyriacus with him, will not desert
the Church, and will not damn his own soul through
idleness.? And we shall seem to be doing nothing
contrary to the canons by making concessions to
Cyriacus, who swore that he would remain at Min-
dana but accepted the transfer. For his return will
be a safeguarding of his oath. And his yielding to the
arrangement will not be accounted against him as
perjury, because it was not added in the oath that
he would not depart from Mindana for a little while
but that he would remain there for the future. But
to Severus who pleads forgetfulness we shall grant
forgiveness, saying that He who knows secret
things will not allow His Church to be ravaged
by such a man, who first of all acts uncanonically,

since that place was not subject to the same chorepiscopus as
Mindana, where he had sworn to remain.

L {i.e. Cyriacus.

t Balsamon and Zonaras think tha* Longinus was a wealthy
man who had threatened to lay waste the church if Cyriacus
were withdrawn from the field subject to Mestia. Cf. P.G.
138, 627. The Benedictine editors, however, as has been
explained above, think that Longinus was a priest stationed
at the field of Mestia, who had been deposed for some
crime.

3 The phrase 8id 7fjs dpylas is the principal argument for
the Benedictines’ interpretation in the previous note. They
show that dpyfa is the punishment of deposition in the 13th
of the Apostolic Canons, and that Basil used it in this sense
in the letter to Paregorius. He also employs the verb dpyéew
in tlre same sense in Canon 69.
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1 According to the Benedictine editors not all involuntary
homicide was punished with ten years’ penance, but that only
which approached the voluntary. Cf. Canon 8 and notes.

2 Cf. Canon 8 and notes, also Canon 57.
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and then binds by oath contrary to the Gospels, and
teaches men to commit perjury by the means em-
ployed in the transfer, and now lies in that he pretends
forgetfulness. But since we are not judges of the
human heart, but judge from what we hear, let us
leave vengeance to the Lord, and ourselves receive
him without discrimination, granting pardon to his
forgetfulness as a human failing.

XI. He who has committed involuntary homicide !
has paid the penalty sufficiently in these eleven years.?
For it is evident that in the case of those who have
been struck down we shall observe the law of Moses; 3
but him who fell down under the blows which he
received, but walked again with the aid of his stick,
we shall not consider to have been murdered. If,
however, he did not rise after the blows, he shall
be so considered; but because the one who struck
him did not deliberately propose to kill the man, he
is indeed a homic