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INTRODUCTION

AnaLyses of the Republic abound.* The object of
this sketch is not to follow all the windings of its
ideas, but to indicate sufficiently their literary frame-
work and setting. Socrates speaks in the first person,
as in the Charmides and the Lysis. He relates to
Critias, Timaeus, Hermocrates, and an unnamed
fourth person, as we learn from the introduction of
the Timaeus, a conversation which took place *“ yester-
day ” at the Peiraeus. The narrative falls on the
day of the Lesser Panathenaea, and its scene, like
that of the Timaeus, Proclus affirms to be the city
or the Acropolis, a more suitable place, he thinks,
for the quieter theme and the fit audience but few
than the noisy seaport, apt symbol of Socrates’
contention with the sophists.?

The Timaeus, composed some time later than the
Republic, is by an afterthought represented as its

¢ Jowett, Dialogues of Plato, vol. iii. pp. xvi-clvii ; Grote’s
Plato, vol. iv. pp. 1-94 ; Gomperz, Greek Thinkers, iii. pp.
54-105; William Boyd, An Introduction to the Republic of
Plato, London, 1904, pp. 196 ff.; Richard Lewis Nettleship,
Lectures on the Republic of Plato, London, 1904; Ueberweg-
Praechter, Geschichte der Philosophie, Altertum, pp. 231-234
and 269-279 ; Wilamowitz, Platon?, i. pp. 393-449 ; etc.

* Cf. Proclus, In Rem P. vol. i. p. 17. 3 Kroll. Cf. also
Laws, 705 a.
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INTRODUCTION

sequel. And the Republic, Timaeus, and unfinished
Critias constitute the first of the * tellagies 7
which Aristophanes of Byzantium arranged the
Platonic dialogues.® The Timaeus accordingly opens
with a brief recapitulation of the main political and
social features of the Republic. But nothing can be
inferred from the variations of this slight summary.?

The dramatic date of the dialogue is plausibly
assigned by Boeckh ¢ to the year 411 or 410.¢ Proof
is impossible because Plato admits anachronisms in
his dramas.e

Socrates tells how he went down to the Peiraeus
to attend the new festival of the Thracian Artemis,
Bendis,” and, turning homewards, was detained by

® Cf. Diogenes Laertius, iii. 61, and Zeller, Philosophis
der Griechen?, vol. ii. pt. i. pp. 494 f., n. 2.

® Proclus tries to show that the points selected for em-
phasis are those which prefigure the constitution and govern-
ment of the universe by the Creator (/n Tim. 17 &-r). His
reasoning is differently presented but hardly more fantastic
than that of modern critics who endeavour to determine by
this means the original design or order of publication of the
parts of the Republic. Cf. further Taylor, Plato, p. 264, n. 2.

° Kleine Schriften, iv. pp. 437 fI., especially 448.

4 A. E. Taylor, Plato, p. 263, n. 1, argues that this is the
worst of all possible dates.

© Cf. Jowett and Campbell, vol. iii. pp. 2-3; Zeller,
vol. ii. pt. i. p. 489. Arguments are based on the circum-
stances of the family of Lysias, the presumable age of
Socrates, Glaucon, Adeimantus and Thrasymachus, and the
extreme old age of Sophocles.

7 The religion of Bendis may have been known at Athens
as early as Cratinus’s Thraittai (448 B.c.), Kock, Fragmenta,
i. 84. Mommsen, Feste der Stadt A then, p. 490, cites
inscriptions to prove its establishment in Attica as early as
429-428 B.c. But he thinks Plato’s ** inasmuch as this was
the first celebration " may refer to special ceremonies first
instituted circa 411 s.0.
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INTRODUCTION

a group of friends who took him to the house of
Polemarchus, brother of the orator Lysias. A goodly
company was assembled there, Lysias and a younger
brother Euthydemus—yea, and Thrasymachus of
Chalcedon,® Charmantides of the deme Paiania,
Cleitophon,® and conspicuous among them the
venerable Cephalus, crowned from a recent sacrifice
and a prefiguring type of the happy old age of the
just man.c A conversation springs up which Socrates
guides to an inquiry into the definition and nature
of justice (830 b, 331 ¢, 332 B) and to the conclusion
that the conventional Greek formula, *“ Help your
friends and harm your enemies,” cannot be right
(335 £-386 a), since it is not the function (¢épyov, 335 D)
of the good man to do evil to any. The sophist

s See Lysias in any classical dictionary. He returned to
Athens from Thurii ¢irca 412 B.c. Polemarchus was th. clder
brother. He was a student of philosophy (Phaedr. 257 8).
Whether he lived with Cephalus or Cephalus with him cannot
be inferred with certainty. Lysias perhaps had a separate
house at the Peiraeus (¢f. Phaedr. 227 8). The family owned
three houses in 404 B.c. (Lysias, Or. 12. 18),and Blass ( Attische
Beredsamkeit, i. p. 347) infers from Lysias, 12. 16 that Polem-
archus resided at Athens. Lysias takes no part in the
conversation. He was no philosopher (Phaedr. 257 ).

5> A noted sophist and rhetorician. Cf. Phaedr. 266 c,
Zellers, i. pp. 1321 ff.; Blass, Attische Beredsamkeit?, i. pp.
244-258 ; Sidgwick, Journ. of Phil. (English), v. pp. 78-79,
who denies that Thrasymachus was, properly speaking, a
sophists Diels, Fragmenté®, ii. pp. 276-282.

¢ Blass, op. cit. ii. p. 19.

¢ Apparently a partisan of Thrasymachus. His name is
given to a short, probably spurious, dialogue, of which the
main thought is that Socrates, though excellent in exhorta-
tion or protreptic, is totally lacking in a positive and
coherent philosophy. Grote and others have conjectured it
to be a discarded introduction to the Republic.

* Cf. 329 p, 331 a with 613 B-a.
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INTRODUCTION

Thrasymachus, intervening brutally (336 ), affirms
the immoralist thesis that justice is only the advantage
of the (politically) stronger, and with humorous
dramatic touches of character-portrayal is finally
silenced (850 c-p), much as Callicles is refuted in the
Gorgias. ‘The conclusion, in the manner of the minor
dialogues, is that Socrates knows nothing (854 c).
For since he does not know what justice is, he cannot
a fortiori determine the larger question raised by
Thrasymachus’s later contention (352 p), whether the
just life or the unjust life is the happier.

Either the first half or the whole of this book
detached would be a plausible companion to such
dialogues as the Charmides and Laches, which deal
in similar manner with two other cardinal virtues,
temperance and bravery. It is an easy but idle
and unverifiable conjecture that it was in Plato’s
original intention composed as a separate work,
perhaps a discarded sketch for the Gorgias, and only
by an afterthought became an introduction for the
Republic.s It is now an excellent introduction and
not, in view of the extent of the Republic, dis-
proportionate in length. That is all we know or
can know.

The second book opens with what Mill describes
as a ‘“ monument of the essential fairness of Plato’s
mind ' b—a powerful restatement of the theory of
Thrasymachus by the brothers of Plato, Glaucon
and Adeimantus. They are not content with the
dialectic that reduced Thrasymachus to silence (358 B).
They demand a demonstration which will convince
the youth hesitating at the cross-roads of virtue and

s Cf. infra, p. xxv, note b.
® Cf. Dissertations and Discussions, vol. iv. p. 311.
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vice (365 a-B) @ that it is really and intrinsically better
to be than to seem just.?

It is Plato’s method always to restate a satirized
and controverted doctrine in its most plausible form
before proceeding to a definitive refutation.c As he
himself says in the Phaedrus (272 c), ** it is right to
give the wolf too a hearing.”

It is also characteristic of Plato that he prefers to
put the strongest statement of the sophistic, im-
moralist, Machiavellian, Hobbesian, Nietzschean
political ethics in the mouths of speakers who are
themselves on the side of the angels.4 There is this
historical justification of the procedure, that there
exists not a shred of evidence that any contemporary
or predecessor of Plato could state any of their
theories which he assailed as well, as fully, as
coherently, as systematically, as he has done it for
them.

In response to the challenge of Glaucon and
Adeimantus, Socrates proposes to study the nature
of justice and injustice writ large in the larger
organism of the state, and to test the conceptions
so won by their application to the individual also
(868.E, 869 a). Plato, though he freely employs

s Cf. my Unity of Plato’s Thought, p. 25, n. 164.

® Cf. 362 o with 367 E.

¢ Cf. my Unity of Plato’s Thought, p. 8: *. .. the
elaborate refutations which Plato thinks fit to give of the
crudest form of hostile theories sometimes produce an
impression of unfairness upon modern critics. They forget
two things: First, that he always goes on to restate the
theory and refute its fair meaning ; second, that in the case
of many doctrines combated by Plato there is no evidence
that they were ever formulated with the proper logical
qualifications except by himself.”

¢ Cf. 368 a-B.
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metaphor, symbolism, and myth, never bases his
argument on them.® The figurative language here,
as elsewhere, serves as a transition to, a framework
for, an illustration of, the argument. Man is a social
and political animal, and nothing but abstract
dialectics can come of the attempt to isolate his
psychology and ethics from the political and social
environment that shapes them.? The question
whether the main subject of the Republic is justice
or the state is, as Proclus already in effect said, a
logomachy.¢ The construction of an ideal state was
a necessary part of Plato’s design, and actually
occupies the larger part of the Republic. But it is,
as he repeatedly tells us, logically subordinated to
the proof that the just is the happy life.?

It is idle to object that it is not true and cannot
be proved that righteousness is verifiably happiness.
The question still interests humanity, and Plato’s
discussion of it, whether it does or does not amount
to a demonstration, still remains the most instructive
and suggestive treatment of the themein allliterature.

There is little profit also in scrutinizing too curiously
the unity or lack of unity of design in the Republic, the

s Cf. my review of Barker, *‘ Greek Political Theory,” in
the Philosophical Review, vol. xxix., 1920, p. 86: “ To say (on
p. 119) that ‘ by considering the temper of the watchdog
Plato arrives at the principle,’ etc., is to make no allowance
for Plato’s literary art and his humour. Plato never reaily
deduces his conclusions from the figurative analogies which
he uses to illustrate them.”

® Cf., e.g., Rep. 544 p-E, and tnfra, p. xxvi. |

¢ Cf. the long discussion of Stallbaum in his Introduction
to the Republic, pp. vii-lxv. For Proclus ¢f. On Rep. p. 349
(ed. of Kroll, p. 5 and p. 11).

¢ Cf. 352 p, 367 =%, 3694, 427 D, 445 a-B, 576 ¢, and
especially 472 B with 588 B and 612 s,
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INTRODUCTION

scale and proportion of the various topics introduced,
the justification and relevance of what may seem to
some modern readers disproportionate digressions.
The rigid, undeviating logic which Poe postulates for
the short story or poem has no application to the
large-scale masterpieces of literature as we actuall

find them. And it is the height of naiveté for philo-
logical critics who have never themselves composed
any work of literary art to schoolmaster such creations
by their own a priori canons of the logic and architec-
tonic unity of composition. Such speculations have
made wild work of Homeric criticism. They have
been applied to Demosthenes On the Crown and
Virgil’s deneid. Their employment either in criti-
cism of the Republic or in support of unverifiable
hypotheses about the order of composition of its
different books is sufficiently disposed of by the
common sense of the passages which I have quoted
Lelow.e For the reader who intelligently follows the

¢ Cf. my review of Diesendruck’s * Struktur und Cha-
rakter des Platonischen Phaidros,” Class. Phil. vol. xxiii.,
1928, pp. 79 f. : “‘ In the Introduction to the Republic, Jowett
writes, ' Nor need anything be excluded from the plan of a
great work to which the mind is naturally led by the
association of ideas and which does not interfere with the
general purpose.” Goethe in conversation with Eckermann
said on May 6, 1827, ‘ Da kommen sie und fragen, welche
Idee ich in meinem Faust zu verkorpern gesucht. Als ob
ich das selber wiisste und aussprechen kénnte.” Or with
more special application to the Phaedrus 1 may quote
Bourguet’s review of Raeder, ‘ Cet ensemble, on pensera
sans doute que M. Raeder a eu tort de le juger mal construit.
Au lieu d’une imperfection d’assemblage, c’est le plan
méme que le sujet indiquait. Et peut-étre est-il permis
d’ajouter qu’on arrive ainsi & une autre idée de la com-
position, plus large et plus profonde, que celle qui est
d’ordinaire acceptée, trop asservie 4 des canons d’école.’ ”

xiii



INTRODUCTION

main argument of the Republic, minor disproportions
and irrelevancies disappear in the total impression of
the unity and designed convergence of all its parts in
a predetermined conclusion. If it pleases Plato to
dwell a little longer than interests the modern reader
on the expurgation of Homer (879 p-894), the regula-
tion of warfare between Greek states (469-471 c), the
postulates of elementary logic (438-439), the pro-
gramme of the higher education (521 ff.) and its
psychological presuppositions (522-524), and the
justification of the banishment of the poets (595-608 c),
criticism has only to note and accept the fact.
Socrates constructs the indispensable minimum
(369 p-E) of a state or city from the necessities of
human life, food, shelter, clothing, the inability of the
isolated individual to provide for these needs and the
principle of the division of labour.? Plato is aware
that the historic origin of society is to be looked for
in the family and the clan. But he reserves this
aspect of the subject for the Laws.® The hypothetical,
simple primitive state, which Glaucon stigmatizes as
a city of pigs (872 p), is developed into a normal
modern society or city by the demand for customary
luxuries, and by Herbert Spencer’s principle of
‘“ the multiplication of effects,” one thing leading
to another (373-374). The luxurious and inflamed
city (8372 E) is then purged and purified by the
reform of ordinary Greek education,® in which the
expurgation of Homer and Homeric mythology holds
a place that may weary the modern reader but is not
o Cf. 369 8-372 ¢ and my paper on ‘‘ The Idea of Justice

in Plato’s Republic,” The Ethical Record, January 1890.
b 677 ff., 680 a-B ff.

¢ Cf. my paper, ‘ Some Ideals of Education in Plato’s
Republic,”” The Educational Bi- Monthly, February 1908.
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dlsproportlonate to the importance of the matter for
Plato’s generation and for the Christian Fathers who
quote it almost entire. Luxury makes war unavoid-
able (878 ). The principle of division of labour
(874 B-E) is applied to the military class, who receive
a special education, and who, to secure the disin-
terested use of their power,® are subjected to a
Spartan discipline and not permitted to touch gold
or to own property (416-417).

In such a state the four cardinal virtues, the defini-
tions of which were vainly sought in the minor dia-
logues, are easily seen to be realizations on a hlgher
plane of the principle of the division of labour.? It is
further provisionally assumed that the four cardinal
virtues constitute and in some sort define goodness.¢
The wisdom of such a state resides predominantly
in the rulers (428): its bravery in the soldiers (429),
who acquire from their education a fixed and settled
right opinion as to what things are really to be
feared. Its sobriety, moderation, and temperance
(sophrosyne) are the willingness of all classes to
accept this division of function (481 E). Its justice
is the fulfilment of its own function by every class
(433) A provisional psychology (435 c-p) discovers
in the human soul faculties corr espondum to the
three social classes (135 E ff.).? And the social and
political definitions of these virtues are then seen to

¢ Cf. my article, *‘ Plato and His Lessons for To-day,” in
the Independent, vol. 1x., 1906, pp. 253-256.

® Cf. 433, 443 ¢ and Unity of Plato’s Thought, pp. 15-16.

s (f. 427 & with 449 A, and Gorgias, 507 c.

¢ There is no real evidence that this is derived from a
Pythagorean doctrine of the three lives. There is a con-
siderable recent literature that affirms it. It is enough here
to refer to Mr. A. E. Taylor’s Plato, p. 281, and Burnet,
Early Greek Philosophy®, p. 296, n. 2.
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fit the individual. Sobriety and temperance are the
acceptance by every faculty of this higher division of
labour (441-442). Justice is the performance by every
faculty of its proper task (433 a-B with 441 p). These
definitions will stand the test of vulgar instances.
The man whose own soul is inherently just in this
idcal sense of the word will also be just in the ordinary
relations of life. He will not pick and steal and cheat
and break his promises (442 e-448 a). Justice in
man and state is health. It is as absurd to maintain
that the unjust man can be happier than the just as it
would be to argue that the unhealthy man is happier
than the healthy (445 4).¢ Our problem is apparently
solved.

It has been argued that this conclusion marks the
end of a first edition of the Republic to which there are
vague references in antiquity. There can be no proof
for such an hypothesis.> Plato’s plan from the first
presumably contemplated an ideal state governed
by philosophers (847 p), and there is distinct reference
in the first four boeks to the necessity of securing
the perpetuity of the reformed state by the superior
intelligence of its rulers.¢

¢ Cf. my paper on * The Idea of Good in Plato’s Republic,”
University of Chicago Studies in Classical Philology, vol. i.
p. 194: ** Utilitarian ethics differs from the evolutionist,
says Leslie Stephen . . . in that ‘ the one lays down as a
criterion the happiness, the other the health of the society.
. . .. Mr. Stephen adds, * the two are not really divergent,’
and this is the thesis which Plato strains every nerve to
prove throughout the Republic and Laws.”

> Cf. infra, p. xxv, note b. :

¢ Cf. 412 o with 429 a, 497 c-p, 502 . Cf. also the
* longer way,” 435 p with 504 B-c, and further, The Unity
of Plato’s Thought, note 650, and the article ** Plato’s Laws

and the Unity of Plato’s Thought,” Classical Philology,
October 1914.
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The transition at the beginning of the fifth book is
quite in Plato’s manner and recalls the transition in
the Phaedo (84 c) to a renewal of the discussion of im-
mortality. Here Glaucon and Adeimantus, as there
Simmias and Cebes, are conversing in low tones and
are challenged by Socrates to speak their mind openly
(449 B). They desire a fuller explanation and justifi-
cation of the paradox, too lightly let fall by Socrates,
that the guardians will have all things in common,
including wives and children (449 c, ¢f. 424 ). Soc-
rates, after some demur, undertakes to expound this
topic and in general the pre-conditions of the realiza-
tion of the ideal state under the continued metaphor
of three waves of paradox. They are (1) the exercise
of the same functions by men and women (457 a,
453 to 457) ; (2) the community of wives (457 ¢) ; (8)
(which is the condition of the realization of all these
ideals) the postulate that either philosophers must
become kings or kings philosophers.

The discussion of these topics and the digressions
which they suggest give to this transitional book an
appearance of confusion which attention to the clue
of the three waves of paradox and the distinction
between the desirability and the possibility of the
Utopia contemplated will remove.2 The last few
pages of the book deprecate prevailing prejudice
against the philosophers and prepare the way for the
theory and description of the higher education in
Books VI and VII by distinguishing from the many
pretenders the true philosophers who are those who
are lovers of ideas, capable of appreciating them, and
able to reason in abstractions.? Whatever the meta-

¢ Cf. 452 &, 457 ¢, 457 p-E, 458 A-B, 461 E, 466 D, 471 c,
472 p, 473 c-p. > Cf. 474 B, 475 D-E. 477-480. 479 A-B,
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physical implications of this passage ¢ its practical
significance for the higher education and the main
argument of the Republic is that stated here.

The sixth book continues this topic with an enum-
eration of the qualities of the perfect student, the
natural endowments that are the prerequisites of
the higher education (485 ff.) and the reasons why
so few (496 A) of those thus fortunately endowed are
saved (494 a) for philosophy from the corrupting
influences of the crowd and the crowd-compelling
sophists.?

In an ideal state these sports of nature (as Huxley
styles them) will be systematically selected (499 B ff.),
tested through all the stages of ordinary education
and finally conducted by the longer way (504 B with
435 p) of the higher education in the abstract sciences
and mathematics and dialectics to the apprehension of
the idea of good, which will be their guide in the con-
duct of the state. This simple thought is expressed in
a series of symbols——the sun (506 E ff.), the divided
line (509 p), the cave (514 ff.)—which has obscured its
plain meaning for the majority of readers.c Tor the
purposes of the Republic and apart from disputable
metaphysical implications it means simply that ethics
and politics ought to be something more than mere
empiricism. Their principles and practice must be
consistently related to a clearly conceived final
standard and ideal of human welfare and good. To
conceive such a standard and apply it systematically

o Cf. The Unity of Plato’s Thought, pp. 55-56.

v Cf. 490 F, 492 ff.

¢ (f. my paper on ‘“‘The Idea of Good,” The Unity
of Plato’s Thought, pp. 16 ff. and T4, and my article
“ Gummum Bonum’ in Hastings, Encyclopaedia of

Religion and Ethics.
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to the complications of institutions, law, and educa-
tion is possible only for first-class minds who have
undergone a severe discipline in abstract thought,
supplemented by a long experience in affairs (484 a,
539 ). But it is even more impossible that the
multitude should be critics than that they should be
philosophers (494 A). And so this which is Plato’s
plain meaning has been lost in the literature of
mystic and fanciful interpretation of the imagery
in which he clothes it.

From these heights the seventh book descends to
a sober account of the higher education in the
mathematical sciences and dialectic (521 c ff.). The
passage is an interesting document for Plato’s con-
ception of education and perhaps for the practice in
his Academy. It also is the chief text for the con-
troverted question of Plato’s attitude towards science
and the place of Platonism in the history of science,
but it need not further detain us here.* This book,
in a sense, completes the description of the ideal
state.

The eighth book, one of the most brilliant pieces
of writing in Plato, is a rapid survey of the diver-
gence, the progressive degeneracy from the ideal
state in the four types to which Plato thinks the
tiresome infinity of the forms of government that
minute research enumerates among Greeks and
barbarians may be conveniently reduced (544 c-b).
These are the timocracy, whose principle is honour
(545 c ff.), the oligarchy, which regards wealth
(550 ¢ ff., 551 c), the democracy, whose slogan is

¢ Cf. my paper, * Platonism and the History of Science,”
American Philosophical Society’s Proceedings, vol. Ixvi.,
1927, pp. 171 ff.
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liberty, or * doing as one likes ”’ (557 B-E), the tyranny,
enslaved to appetite. In this review history, satire,
political philosophy, and the special literary motives
of the Republic are blended in a mixture hopelessly
disconcerting to all literal-minded critics from
Aristotle down.

In the first two types Plato is evidently thinking
of the better (544 c) and the worse aspects (548 a) of
Sparta. In his portrayal of the democratic state he
lets himself go in satire of fourth-century Athens
(557 B ff.), intoxicated with too heady draughts of
liberty (562 p) and dying of the triumph of the liberal

party. His picture of the tyrant is in part a powerful
restatement of Greek commonplace (565 a-576) and
in part a preparation for the return to the main
argument of the Republic (577 ff.) by direct applica-
tion of the analogy between the individual and the
state with which he began.

In the ninth book all the lines converge on the
original problem. After adding the final touches to
the picture of the terrors and inner discords (576-580)
of the tyrant’s soul, Plato finally decides the issue
between the just and the unjust life by three argu-
ments. The just life is proved the happier (1) by the
analogy with the contrasted happiness of the royal
(ideal) and the unhappiness of the tyrannized state
(577 c ff.), (2) by reason of an argument which Plato
never repeats but which John Stuart Mill seriously
accepts (582-583): The man who lives mainly for
the higher spiritual satisfactions has necessarily had
experience of the pleasures of sense and ambition
also. He only can compare and judge. The
devotees of sense and ambition know little or nothing
of the higher happiness of the intellect and the soul.

XX
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(8) The third and perhaps the most weighty proof is
the principle on which the Platonic philosophy or
science of ethics rests, the fact that the pleasures of
sense are essentially negative, not to say worthless,
because they are preconditioned by equivalent wants
which are pains.® This principle is clearly suggested
in the Gorgias, Meno, Phaedrus, and Phaedo, and is
elaborately explained in the psychology of the
Philebus. It is in fact the basis of the Platonic ethics,
which the majority of critics persist in deducing from
their notion of Plato’s metaphysics. These three
arguments, however, are not the last word. For final
conviction Plato falls back on the old analogy of
health and disease, with which the fourth book
provisionally concluded the argument, and which as
we there saw is all that the scientific ethics of Leslie
Stephen can urge in the last resort.® The immoral
soul is diseased and cannot enjoy true happiness.
This thought is expressed in the image of the
many-headed beast (588 ¢ ff.) and confirmed in
a final passage of moral eloquence which forms a
cimax and the apparent conclusion of the whole
(591-592).

The tenth book may be regarded either as an
appendix and after-piece or as the second and higher
climax prepared by an intervening level tract separat-
ing it from the eloquent conclusion of the ninth book.
The discussion in the first half of the book of the
deeper psychological justification of the banishment
of imitative poets is interesting in itself. It is
something that Plato had to say and that could be

¢ Cf. 583 B ff. and Unity of Plato’s Thought, pp. 23 f. and
26 f., and * The 1dea of Good in Plato’s Republic,” pp. 192 ff.
* Cf. supra, p. xvi, note a.
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INTRODUCTION

said here with the least interruption of the general
design. But its chief service is that it rests the
emotions between two culminating points and so
allows each its full force. Whether by accident or
design, this method of composition is found in the
Iliad, where the games of the twenty-third book
relieve the emotional tension of the death of Hector
in the twenty-second and prepare us for the final
climax of the ransom of his body and his burial in
the twenty-fourth. It is also found in the oration
On the Crown, which has two almost equally eloquent
perorations separated by a tame level tract. In
Plato’s case there is no improbability in the assump-
tion of conscious design. The intrinsic preferability
of justice has been proved and eloquently summed
up. The impression of that moral eloquence would
have been weakened if Plato had immediately pro-
ceeded to the myth that sets forth the rewards that
await the just man in the life to come. And the
myth itself is much more effective after an interval
of sober argument and discussion. Then that natural
human desire for variation and relief of monotony
for which the modulations of Plato’s art everywhere
provide makes us welcome the tale of Er the son
of Arminius (614 B), the ‘“angel” from over there
(614 p). And we listen entranced to the myth that
was saved and will save us if we believe it—believe
that the soul is immortal, capable of infinite issues
of good and evil, of weal or woe. So shall we hold
ever to the upward way and follow righteousness
and sobriety with clear-eyed reason that we may be
dear to ourselves and to God, both in the time of
our sojourn and trial here below and also when, like
victors in the games, we receive the final crown and
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prize, that thus both here and in all the millennial
pilgrim’s progress of the soul of which we fable we
shall fare well (621 c-b).

This summary presents only the bare frame-
work of the ideas of the Republic. But we may
fittingly add here a partial list of the many brilliant
passages of description, character-painting, satire,
imagery, and moral eloquence dispersed through the
work.

They include the dramatic introduction (827-331)
with the picture of the old age of the just man,
preficuring the conclusion of the whole work ; the
angry intervention of Thrasymachus (836 B ff.) ; the
altercation between Thrasymachus and Cleitophon
(340) ; Thrasymachus perspiring under Socrates’
questions because it was a hot day (850 p); the
magnificent restatement of the case for injustice by
Glaucon and Adeimantus (857-367); the Words-
worthian idea of the influence of a beautiful environ-
ment on the young soul (401) ; the satiric description
of the valetudinarian and malade tmaginaire (406-
407) ; the eloquent forecast of the fate of a society
in which the guardians exploit their charges and the
watchdogs become grey wolves (416-417) ; the satire
on the lazy workman’s or socialist paradise (420 p-E) ;
the completion of the dream and the first of three
noble statements of what FEmerson calls the sove-
reignty of ethics, the moral ideal, the anticipated
Stoic principle that nothing really matters but the
good will (443-444; cf. 591 &, 618 ) ; the soul that
contemplates all time and all existence (486 4) ; the
allegory of the disorderly ship and the riotous crew
(488-489); the power of popular assemblies to
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corrupt the youthful soul and all souls that have not
a footing somewhere in eternity (492) ; the great
beast that symbolizes the public (493 A-B)—not to
be confused, as often happens, with the composite
beast that is an allegory of the mixed nature of man ;
the little bald tinker who marries his master’s
daughter, an allegory of the unworthy wooers of
divine philosophy (495 E); the true philosophers
whose contemplation of the heavens and of eternal
things leaves them no leisure for petty bickerings
and jealousies (500 c-p) ; the sun as symbol of the
idea of good (507-509) ; the divided line illustrating
the faculties of mind and the distinction between
the sciences and pure philosophy or dialectics (510-
511) ; the prisoners in the fire-lit cave, an allegory
of the unphilosophic, unreleased mind (514-518);
the entire eighth book, which Macaulay so greatly
admired ; and especially its satire on democracy
doing as it likes, the inspiration of Matthew Arnold
(562-568) ; Plato’s evening prayer, as it has been
called, anticipating all that is true and significant
in the Freudian psychology (571); the description of
the tortured tyrant’s soul, applied by Tacitus to the
Roman emperors (578-579); the comparison of the
shadows we are and the shadows we pursue with
the Greeks and Trojans who fought for a phantom
Helen (586 B-c); the likening of the human soul to
a many-headed beast (588 c) ; the city of which the.
pattern is laid up in heaven (592 a-B) ; the spell of
Homer (607 c-p) ; the crowning myth of immortality
(614-621).

The Republic is the central and most comprehensive
work of Plato’s maturity. It may have been com-
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posed between the years 380 and 870 B.c. in the fifth
or sixth decade of Plato’s life.2

The tradition that the earlier books were published
earlier can neither be proved nor disproved.?

The invention of printing has given to the idea of
“ publication ”’ a precision of meaning which it could
not bear in the Athens of the fourth century s.c.
Long before its formal completion the plan and the
main ideas of Plato’s masterpiece were doubtless
familiar, not only to the students of the Academy
but to the rival school of Isocrates and the literary
gossips of Athens.

Unlike the presumably earlier Charmides, Laches,
Lysis, Euthyphro, Meno, Protagoras, Gorgias, Euthy-
demus, the Republic is a positive, not to say a dog-
matic, exposition of Plato’s thought, and not, except
in the- introductory first book, an idealizing dra-

o Cf. Unity of Plato’s Thought, p. 78, n. 606 ; Zeller,
Plato?, p. 551, discusses the evidence and anticipates
without accepting Taylor’s argument (Plato, p. 20) that
the quotation of the sentence about philosophers being kings
(Rep. 473 c-p, 499 B-C) by the author of the seventh Epistle
proves that the Republic was already written in the year 388/7.

b Cf. Aulus Gellius, Noctes Atticae, xiv. 3. 3 and other
passages cited by Henri Alline, Histoire du texte de Platon,
p. 14, and Hirmer, ‘* Entstehung und Komp. d. Plat. Rep.,”
Jahrbiicher fiur Phil., Suppl, N.F., vol. xxiii. p. 654;
Wilamowitz, i. pp. 209 ff. on the ** Thrasymachus ’; Hans
Raeder, Platons philosophische Entwicklung, pp. 187 ff.;
Ueberweg-Praechter (Altertum), p. 217. Cf. Ivo Bruns,
Das literarische Portrit der Griechen, etc., p. 322: * Vor
allem aber bestimmt mich der Gesammtscharakter des
ersten Buches, welches zu keinem anderen Zwecke ge-
schrieben sein kann, als demjenigen, den es in dem jetzigen
Zusammenhange erfiillt, niamlich, als Einleitung in ein
grosseres Ganzes zu dicnen. Es kann nie dazu bestimmt
gewesen sein, eine Sonderexistenz zu filhren, wie etwa der
Charmides.”
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matization of Socrates’ talks with Athenian youths
and sophists.

Aristotle cites the Republic as the Politeia,® and
this was the name given to it by Plato. In 527 ¢
it is playfully called the Kallipolis. The secondary
title 2) wepi Owkalov 1s not found in the best manu-
scripts, and, as the peculiar use of % indicates, was
probably added later.

But, as already said, we cannot infer from this that
the ethical interest is subordinated to the political.?
The two are inseparable. The distinction between
ethics and politics tends to vanish in early as in recent
philosophy. Even Aristotle, who first perhaps wrote
separate treatises on ethics and politics, combines
them as % mepl 76 dvfpamiva $trocodia. He speaks
of ethics as a kind of politics. And though he regards
the family and the individual as historically preceding
the state, in the order of nature and the idea the state
is prior. The modern sociologist who insists that the
psychologicaland morallifeof the individualapart from
the social organism is an unreal abstraction is merely
returning to the standpoint of the Greek who could
hot conceive man as a moral being outside of the polis.c
In the consciously figurative language of Plato,? the
idea of justice is reflected both in the individual and
the state, the latter merely exhibits it on a larger
scale. Or, to put it more simply, the true and only
aim of the political art is to make the citizens happier
by making them better.? And though good men

o Politics, 1264 b 24. The plural also occurs, ibid.
1293 b 1.

b Cf. supra, p. Xii, note c. ¢ Cf. supra, p. xii.

4 368 p-360 a. It is uncritical to press the metaphysical
suggestions of this passage.

¢ Luthydemus 291 c ff., Gorgias 521 o, Euthyphro 2 p.
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arise sporadically,® and are preserved by the grace of
God in corrupt states,® the only hope for mankind isin
a state governed by philosophical wisdom (473 p), and
the ideal man can attain to his full stature and live a
complete life only in the ideal city.¢

The larger part of the Republic is in fact occupied
with the ideal state, with problems of education and
social control, but, as already said, we are repeatedly
reminded (supra, p. xii) that all these discussions are
in Plato’s intention subordinated to the main ethical
proof that the just life is happier than the unjust.
Ethics takes precedence in that the final appeal is to
the individual will and the individual thirst for happi-
ness. Plato is to that extent an individualist and a
utilitarian. Politics is primary in so far as man’s
moral life cannot exist outside of the state.

There are hints of the notion of an ideal state before
Plato.® And the literary motif of Utopia has a long
history.® But it was the success of the Republic and
Laws that made the portrayal of the best state the
chief problem, not to say the sole theme, of Greek
political science. In Plato this was due to an idealistic
temper and a conviction of the irremediable corrup-
tion of Greek social and political life. The place

¢ Rep. 520 B, Protag. 320 A, Meno 92 pv-g, Laws 642 c,
951 B.

> Meno 99 E, Rep. 493 a.

° Cf. Rep. 497 a; Spencer, Ethics, vol. i. p. 280.

4 Cf. Newman, Politics of Aristotle, vol. i. pp. 85 ff.

¢ Of the immense literature of the subject it is enough to
refer to Alfred Dorens’ ** Wiinschraume und Wiinschzeiten *’
in Vortrdge der Bibliothek Warburg, 1924—1925, Berlin, 1927 ;
Fr. Kleinwichter, Die Staats Romane, Vienna, 1891 ; Edgar
Salin, Platon und die griechische Utopie, Leipzig, 1921. An
incomplete list collected from these essays includes more
than fifty examples.
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assigned to the ideal state in Aristotle’s Politics is
sometimes deplored by the admirers of the matter-
of-fact and inductive methods of the first and fifth
books. And in our own day the value of this motif
for the serious science of society is still debated by
sociologists.

The eternal fascination of the literary motif is in-
disputable, and we may enjoy without cavil the form
which the artist Plato preferred for the exposition of
his thought, while careful to distinguish the thoughts
themselves from their sometimes fantastic embodi-
ment. But we must first note one or two of the funda-
mental differences between the presuppositions of
Plato’s speculations and our own. (1) Plato’s state is
a Greek city,not a Persian empire, a European nation,
or a conglomerate America. To Greek feeling com-
plete and rational life was impossible for the in-
habitant of a village or the subject of a satrap. It
was attainable only through the varied social and
political activities of the Greek pol:s, equipped with
agora, gymnasium, assembly, theatre, and temple-
crowned acropolis. It resulted from the action and
interaction upon themselves and the world of in-
telligent and equal freemen conscious of kinship and
not too numerous for self-knowledge or too few for
self-defence. From this point of view Babylon,
Alexandria, Rome, London, and New York would not
be cities but chaotic aggregations of men. And in the
absence of steam, telegraphy, and representative
government the empires of Darius, Alexander, and
Augustus would not be states but loose associations
of cities, tribes, and provinces. Much of Plato’s
sociology is therefore inapplicable to modern con-
ditions. But though we recognize, we must not
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exaggerate the difference. The Stoic and Christian
city of God, the world citizenship into which the
subjects of Rome were progressively adopted, the
mediaeval papacy and empire, the twenticth-century
democratic nation are the expressions of larger and
perhaps more generous ideals. But in respect of the
achievement of a complete life for all their members,
they still remain failures or experiments. The city-
state, on the other hand, has once and again at Athens
and I'lorence so nearly solved its lesser problem as to
make the ideal city appear not altogether a dream.
And, accordingly, modern idealists are returning to
the conception of smaller cantonal communities, inter-
connected, it is true, by all the agencies of modern
science and industrialism, but in their social tissue and
structure not altogether incomparable to the small
city-state which Plato contemplated as the only
practical vehicle of the higher life.

(2) The developments of science and industry have
made the idea of progress an essential part of every
modern Utopia. The subjugation of nature by man
predicted in Bacon’s New Atlantis has come more and
more to dominate all modern dreams of social reform.
It is this which is to lay the spectre of Malthusianism.
It is this which is to give us the four-hour day and will
turnish the workman’s dwelling with all the labour-
saving conveniences of electricity, supply his table
with all the delicacies of all the seasons, entertain his
cultivated leisure with automatic reproductions of all
the arts, and place flying machines and automobiles
at his disposal when he would take the air.

This is not the place to estimate the part of illusion
in these fancies. It is enough to observe that in
welling too complacently upon them modern utop-
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jans are apt to forget the moral and spiritual pre-
conditions of any fundamental betterment of human
life. Whereas Plato, conceiving the external con-
dition of man’s existence to be essentially fixed, has
more to tell us of the discipline of character and the
elevation of intelligence. In Xavier Demaistre’s
Voyage autour de ma chambre, Plato, revisiting the
glimpses of the moon, is made to say,  In spite of
your glorious gains in physical science, my opinion of
human nature is unchanged—but I presume that your
progress in psychology, history, and the scientific
control of human nature, has by this time made
possible that ideal Republic which in the conditions of
my own age I regarded as an impracticable dream.”
Demaistre was sorely embarrassed for a reply. Have
we one ready ?

Living in a milder climate and before the birth of
the modern industrial proletariat, Plato is less haunted
than we by the problem of pauperism.® And his
austerity of temper would have left him indifferent,
if not hostile, to the ideal of universal luxury and ease.
It was not the life he appointed for his guardians, and
the demand of the workers for it he has satirized in
advance (420 p-g). If we add to the two points here
considered some shades of ethical and religious feel-
ing, associated with Christianity, we shall have nearly
exhausted the list of fundamental differences between
Plato’s political and social thought and our own.
The Republic, if we look beneath the vesture of
paradox to the body of its substantive thought, might

a (f., however, Poshlmann, Geschichte der sozialen Frage
und des Sozialismus in der antiken Welt, who, however, in
the opinion of some of his critics, exaggerates the industrialism
and industrial problems of Athens.
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seem a book of yesterday or to-morrow. The concep-
tion of society as an organism, with the dependence
of laws and institutions upon national temperament
and customs, the omnipotence of public opinion, the
division of labour and the reasons for it, the necessity
of specialization, the formation of a trained standing
army, the limitation of the right of private property,
the industrial and political equality of women, the
reform of the letter of the creeds in order to save the
spirit, the proscription of unwholesome art and litera-
ture, the reorganization of education, eugenics, the
kindergarten method, the distinetion between higher
and secondary education, the endowment of research,
the application of the higher mathematics to astron-
omy and physics—all this and much more may be read
in it by him who runs.

A critical interpretation would first remove some
obstacles to a true appreciation interposed by cap-
tious cavils or over-ingenious scholarship, and then
proceed to study Plato’s ideas (1) as embedded in the
artistic structure of the Republic, (2) as the outgrowth
of Plato’s thought and experience as a whole, and of
the suggestions that came to him from his predeces-
sors and contemporaries. The Republic is,in Huxley’s
words, a ‘‘ noble, philosophical romance ”—it is a dis-
cussion of ethics, politics, sociology, religion and edu-
cation cast in the form of a Utopia or an Emile. The
criticism of Plato’s serious meanings is one thing. The
observation of the way in which they are coloured and
heightened by the exigencies of this special literary
form is another. Plato himself has told us that the
Republic is a fairy-tale or fable about justice. And he
has warned us that every such finished composition
must contain a large measure of what in contrast to
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the severity of pure dialectic he calls jest or play.?
Within the work itself the artistic illusion had to be
preserved. But even there Plato makes it plain that
his chief purpose is to embody certain ideas in an
ideal, not to formulate a working constitution or body
of legislation for an actual state. An ideal retains its
value even though it may never be precisely realized
in experience. It is a pattern laid up in heaven for
those who can see and understand. Plato will not
even assert that the education which he prescribes is
the best. He is certain only that the best education,
whatever it may be, is a pre-condition of the ideal
state (416 B-c). Somewhere in the infinite past or
future—it may be in the barbarian world beyond our
ken—the true city may be visioned whenever and
wherever political power and philosophic wisdom are
wedded and not as now divorced. He affirms no more.

It is a waste of ink to refute the paradoxes or harp
upon the omissions of the Republic in disregard of
these considerations. The paradoxes are softened
and explained, the omissions supplied in the Politicus
and the Laws, which express fundamentally identical
ethical and political convictions from a slightly
different point of view and a perhaps somewhat
sobered mood.? To assume that differences which are
easily explained by the moulding of the ideas in their
literary framework are caused by revolutions in
Plato’s beliefs is to violate all canons of sound eriti-
cism and all the established presumptions of the
unity of Plato’s thought. |

The right way to read the Republic is fairly indicated

¢ Phaedr. 278 E.
b Cf. my paper, ‘* Plato’s Laws and the Unity of Plato’s
Thought,” Class. Phil. vol. ix., 1914, pp. 845-369.
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by casual utterances of such critics as Renan, Pater,
Emerson, and Emile Faguet. The captious attitude
of mind is illustrated by the set criticism of Aristotle,
the Christian Fathers, Zeller, De Quincey, Landor,
Spencer, and too large a proportion of professional
philologists and commentators. ‘‘ As the poet too,”
says Emerson, * he (Plato) is only contemplative. He
did not, like Pythagoras, break himself with an insti-
tution. All his painting in the Republic must be
esteemed mythical with the intent to bring out,
sometimes in violent colours, his thought.”

This disposes at once of all criticism, hostile or
friendly, aesthetic or philological, that scrutinizes the
Republic as if it were a bill at its second reading in
Parliament, or a draft of a constitution presented to
an American state convention. The greater the in-
genuity and industry applied to such interpretations
the further we are led astray. Even in the Laws
Plato warns us that we are not yet, but are only
becoming, legislators.

In the Republic it suits Plato’s design to build up the
state from individual units and their economic needs.
But his critics, from Aristotle to Sir Henry Maine,
derive their conception of the patriarchal theory of
society from his exposition of it in the Laws.

He embodies his criticism of existing Greek institu-
tions in a scheme for the training of his soldiers,supple-
mented by the higher education of the guardians.
But we cannot infer, as hasty critics have done, from
421 A that he would not educate the masses at all.
The banishment of Homer is a vivid expression of
Plato’s demand that theology be purified and art
moralized. But Milton wisely declined to treat it as
a serious argument against the liberty of unlicensed

XXX11i



INTRODUCTION

printing in England. And nothing can be more pre-
posterous than the statement still current in books of
supposed authority that the severity of dialectics had
suppressed in Plato the capacity for emotion and the
appreciation of beauty. The abolition of private
property among the ruling classes is partly the ex-
pression of a religious, a Pythagorean, not to say a
Christian, ideal, which Plato reluctantly renounces in
the Laws.® But it is mainly a desperate attempt to
square the circle of politics and justify the rule of the
intelligent few by an enforced disinterestedness and
the annihilation of all possible ‘ sinister interests.”
All criticism that ignores this vital point is worthless.¢

The same may be said of the community of wives,
which is further, as Schopenhauer remarks, merely a
drastic expression of the thought that the breeding of
men ought to be as carefully managed as that of
animals. It is abandoned in the Laws. The detailed
refutations of Aristotle are beside the mark, and the
denunciations of the Christian Fathers and De
Quincey and Landor are sufficiently met by Lucian’s
remark that those who find in the Republic an apology
for licentiousness little apprehend in what sense the
divine philosopher meant his doctrine of communistic
marriage.

It is the height of naiveté to demonstrate by the
statistics of a Parisian creche that the children of the
guardians would die in infancy, or to inquire too
curjously into the risks they would run in accompany-
ing their parents on horseback to war (466 v, 467 r).

* Rep. 416, 462-463, 465 B, Tvmaeus 18 8, Laws 739 B-p.

* Cf. supra, p. xv and infra, p. xlii.

¢ Even Newman, for example, seems to accept the Aristo-

telian cobjection that such a military caste will tyrannize.
See Newman’s Politics of Aristotle, vol. i. pp. 326 f.
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The comparison of the individual to the state is a
suggestive analogy for sociology and at the same
time a literary motif that is worth precisely what the
writer’s tact and skill can make of it. Plato’s use of
the idea is most effective. By subtle artifices of style
the cumulative effect of which can be felt only in the
original, the reader is brought to conceive of the social
organism as one monster man or leviathan, whose
sensuous appetites are the unruly mechanic mob,
whose disciplined emotions are the trained force that
checks rebellion within and guards against invasion
from without, and whose reason is the philosophic
statesmanship that directs each and all for the good
of the whole. And conversely the individual man is
pictured as a biological colony of passions and appetites
which *“ swarm like worms within our living clay "—a
curious compound of beast and man which can attain
real unity and personality only by the conscious
domination of the monarchical reason. The origina-
tion of this idea apparently belongs to Plato. But he
can hardly be held responsible for the abuse of it by
modern sociologists, or for Herbert Spencer’s pon-
derous demonstration that with the aid of Huxley
and Carpenter he can discover analogies between the
body politic and the physiological body in comparison
with which those of Plato are mere child’s-play.

It is unnecessary to multiply illustrations of such
matter-of-fact and misconceived criticism. Enough
has been said perhaps to prepare the way for the
broad literary common-sense appreciation of the
Republic, which an intelligent reader, even of a trans-
lation, will arrive at for himself if he reads without
prejudice and without checking at every little
apparent oddity in the reasoning or the expression.
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The proper historical background for such a broad
understanding of Plato’s political and social philosophy
is Thucydides’ account of the thirty years’ Pelo-
ponnesian war, which Hobbes translated in order to
exhibit to England and Europe the evils of un-
bridled democracy. Thucydides’ history is the
ultimate source of all the hard-headed cynical politi-
cal philosophy of Realpolitik and the Superman, from
Machiavelli, Guicciardini, and Hobbes to Nietzsche
and Bernardi. And in recent years the speeches
which he attributes to the Athenian ambassadors
proposing to violate the neutrality of Melos have
been repeatedly rediscovered and quoted. They are
merely the most drastic expression of a philosophy
of life and politics which pervades the entire history
and which I studied many years ago in a paper on
the * Implicit Ethics and Psychology of Thucy-
dides,” ¢ some of the ideas of which are reproduced
apparently by accident in Mr. Cornford’s Thucydides
Mythistoricus. 'The moral disintegration of a pro-
longed world war is the predestined medium for the
culture of this poisonous germ. And the Pelo-
ponnesian war was a world war for the smaller
international system of the Greek states. It was
for Greece that suicide which our civil war may
prove to have been for the old American New
England and Virginia, and which we pray the World
War may not prove to have been for Furope. The
analogy, which we need not verify in detail, is
startling, though the scale in Greece was infinitely
smaller. In both cases we see an inner ring or focus
of intense higher civilization encompassed by a vast

¢ Transactions of dmer. Philol. Assoc. vol. xxiv. pp. 66 ff.
The Dial, Chicago, 1907, xliii. p. 202.
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outer semi-civilized or barbarian world of coloniza-
tion, places in the sun, trade monopolies, and spheres
of influence. In both the inner ring is subdivided
into jealous states whose unstable equilibrium
depends on the maintenance of the balance of power
between two great systems, one commercial, demo-
cratic, and naval, the other authoritative, dis-
ciplined, military. The speeches of Pericles and
King Archidamus in Thucydides analyse, contrast,
and develop the conflicting ideals and weigh sea
power against land power, as the speeches of rival
prime ministers have done in our day. I merely
suggest the parallel. What concerns us here is that
to understand Plato we must compare, I do not say
identify, him with Renan writing about la réforme
wntellectuelle et morale of France after the annde
terrible, or, absit omen, an English philosopher of
1950 speculating on the decline and fall of the
British Empire, or an American philosopher of 1980
meditating on the failure of American democracy.
The background of the comparatively optimistic
Socrates was the triumphant progressive imperialistic
democracy of the age of Pericles, and the choric
odes of the poets and prophets of the imaginative
reason, Aeschylus and Sophocles. The background
of Plato, the experience that ground to devilish
colours all his dreams and permanently darkened his
vision of life, was the world war that made shipwreck
of the Periclean ideal and lowered the level of
Hellenic civilization in preparation for its final
overthrow. The philosophy which he strove to
overcome in himself and others was the philosophy
of the political speeches in Thucydides and of those
bitter disillusionized later plays of Euripides. His
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middle age fell and his Republic was conceived in an
Athens stagnating under the hateful oppressiou of
the Spartan Junker dominating Greece in alliance
with the unspeakable Persian. The environment
of his old age and its masterpiece, the Laws, was
the soft, relaxed, sensuous, cynical, pococurante,
Jin_de siécle Athens of the New Comedy, drifting
helplessly to the catastrophe of Chaeronea—the
Athens which Isocrates expected to save by treaties
of peace with all mankind and shutting up the wine-
shops, and which Demosthenes vainly admonished
to build up its fleet and drill its armies against the
Macedonian peril. When Plato is characterized as
an unpatriotic, undemocratic, conservative reaction-
ary, false to the splendid Periclean tradition, we must
remember that Pericles’ funeral oration had become
for all but the fourth of July orators of Plato’s
generation as intolerable and ironic a mockery as
Lowell’s Commemoration Ode and Lincoln’s Gettysburg
address will seem to America if democracy fails to
unify us into a real people. His philosophy was
" reactionary ” in the sense that it was his own
inevitable psychological and moral reaction against
the sophistical ethics ¢ of the Superman on one
side and on the other against the cult of inefficiency
and indiscipline which he had come to regard
as wholly inseparable from unlimited democracy.
This reactionary aspect of Plato’s political and social
philosophy has been vividly depicted, though perhaps
with some strained allusions to the democracy of

contemporary France, in Faguet’s five chapters on
the hatreds of Plato.

* Cf. my paper on the ‘* Interpretation of the Timacus,"
A.J.P. vol, ix, pp. 395 ff.
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The equivocal labels radical and conservative mean
little in their application to minds of the calibre of
a Plato or even of a Burke. What really matters is
the kind of conservative, the kind of radical that
you are. As Mill says, there is a distinction ignored
in all political classification, and more important than
any political classification, the difference between
superior and inferior minds.

As a thinker for all time, Plato in logical grasp
and coherency of consecutive and subtle thought,
stands apart from and above a Renan, a Burke, an
Arnold, or a Ruskin. But as a man, his mood, in-
evitably determined by his historical environment,
was that of Matthew Arnold in the ’sixties, en-
deavouring to prick with satire the hide of the
British Philistine, or of Ruskin in the ’seventies
embittered by the horrors of the Franco-Prussian
War and seeking consolation in the political economy
of the future. We may denominate him a conserva-
tive and a reactionary, in view of this personal mood
and temper, and his despair of the democracy of
fin de siécle Athens. But his Utopian Republic
advocated not only higher education and votes, but
offices for women, and a eugenic legislation that
would stagger Oklahoma. And so if you turn to
Professor Murray’s delightful Euripides and his Age,
you will read that Furipides is the child of a strong
and splendid tradition and is, together with Plato,
the first of all rebels against it. Suppose Professor
Murray had written, Bernard Shaw is the child of
a strong and splendid tradition and, together with
Matthew Arnold, the first of all rebels against it.
I think we should demur, and feel that something
was wrong. We should decline to bracket Arnold
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and Shaw as rebels to English tradition, despite the
fact that both endeavoured to stir up the British
Philistine with satire and wit. As a matter of fact,
Plato detested Euripides and all his works, and
generally alludes to him with Aristophanic irony.

1f we pass by the terrible arraignment in the
Gorgias of the democracy that was guilty of the
judicial murder of Socrates, the political philosophy
of the minor dialogues is mainly a Socratic canvassing
of definitions, and an apparently vain but illuminating
quest for the supreme art of life, the art that will make
us happy, the political or royal art, which guides and
controls all else, including musie, literature, and edu-
cation. This conception is represented in the Republic
by the poetic allegory of the Idea of Good and the
description of the higher education of the true states-
man which alone lends it real content. The matter is
quite simple, and has been confused only by the
refusal to accept Plato’s own plain statements about
it and the persistent tendency to translate Plato’s
good poetry into bad metaphysics.®

The metaphysics of the Idea of Good will be treated
in the introduction to the second volume. Here it is
enough to quote Mr. Chesterton, who, whether by
accident or design, in a lively passage of his Heretics,
expresses the essential meaning of the doctrine in the
political, ethical, and educational philosophy of the
Repu/)lic quite sufficiently for practical purposes.

“ Fvery one of the popular modern phrases and
ideals is a dodge in order to shirk the problem of
what is good. We are fond of talking about ‘ liberty ’;
that, as we talk of it, is a dodge to avoid discussing

* (f.my article* Summum Bonum *’ in Hastings’ Encyclo-
pedia of Religion and Ethics.
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what is good. We are fond of talking about ‘ pro-
gress ' ; that is a dodge to avoid discussing what is
good. We are fond of talking about ‘ education ’;
that is a dodge to avoid discussing what is good. The
modern man says, ‘ Let us leave all these arbitrary
standards and embrace liberty.” That is, logically
rendered, ‘ Let us not decide what is good but let
it be considered good not to decide it.” He says,
“Away with your old moral formulae ; ; I am for
progress.” This, logically stated, means, ¢ Let us not
settle what is good but let us settle whether we are
getting more of it.” He says, * Neither in religion nor
morality, my friend, lie the hopes of the race, but in
education.” This, clearly expressed, means, ‘ We
cannot decide what is good, but let us give it to our
children.”” So far Mr. Chesterton.

Plato’s Idea of Good, then, means that the educa-
tion of his philosophic statesmen must lift them to
aregion of thought which transcends the intellectual
confusion in which these dodges and evasions alike
of the ward boss and the gushmg settlement-worker
dwell. He does not tell us in a quotable formula
what the good is, because it remains an inexhaust-
ible ideal. But he portrays with entire lucidity his
own imaginative conception of Greek social good
in his Republic and Laws.

The doctrine of the Idea of Good is simply the
postulate that social well-being must be organized not
by rule-of-thumb, hand-to-mouth opportunist politi-
cians, but by highly trained statesmen systematically
keeping in view large and consciously apprehended
ends. The only way to compass this, Plato affirms, is
first to prepare and test your rulers by the severest
education physical and mental, theoretical and
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practical that the world has yet seen, and secondly
to insure their freedom from what Bentham calls
‘“ sinister interests " by taking away from them
their safe-deposit vaults and their investments in
corporation stock and requiring them to live on a
moderate salary and a reasonable pension.

This, or so much of it as may be translated into
modern terms, is the essence of Plato’s social and
political philosophy.

But Plato’s Republic, whatever its contributions to
political theory or its suggestiveness to the practical
politician or social reformer, is not a treatise on
political science or a text-book of civies. It is the
City of God in which Plato’s soul sought refuge from
the abasement of Athenian politics which he felt
himself impotent to reform. The philosopher, he
says (496 p) with unmistakable reference to Socrates
(dpology 31 E) and apology for himself, knows that no
politician is honest nor is there any champion of justice
at whose side he may fight and be saved. He resem-
bles a man fallen among wild beasts. He is unwilling
to share and impotent singly to oppose their rapine.
He is like one who in a driving storm of dust and sleet
stands aside under shelter of a wall and seeing others
filled full with all iniquity, must be content to live
his own life, keep his soul unspotted from the world,
anddepart at last with peace and good willand gracious
hopes. This is something. But how much more could
he accomplish for himself and others, Plato wistfully
adds, in a society in harmony with his true nature.
And so he plays (it is his own word) with the construc-
tion of such a state. But when the dream is finished,
his epilogue is : We have built a city in words, since
it exists nowhere on earth, though there may be a
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pattern of it laid up in heaven., But whether it exists
or not, the true philosopher will concern himself with
the politics of this city only, of this city only will he
constitute himself a citizen. As Emerson puts it, he
was born to other politics. The witty and cynical
Lucian mocks at this city in the clouds where Socrates
lives all alone by himself, governed by his own laws.
And I have no time to answer him now, even by enum-
eration of the great spirits who have taken refuge
in the Platonic City of God. It was there that St.
Augustine found consolation and hope in the crash
and downfall of the Roman Empire. And fifteen
hundred years later an unwonted glow suffuses the
arid style of Kant when he speaks of the man who is
conscious of an inward call to constitute himself by
his conduct in this world the citizen of a better.

But to those political and social philosophers who
disdain a fugitive and cloistered virtue and ask for
some more helpful practical lesson than this, Plato’s
Republic offers two main suggestions.

The first is the way of St. Francis : the acceptance
of the simple life, which by a startling coincidence
Glaucon, in reply to Socrates, and the Pope, in remon-
strance with St. Francis, designate as a city of pigs.s
But if we insist on a sophisticated civilization, a
fevered city as Plato styles it, we shall find no remedy
for the ills to which human nature is heir so long as our
guiding principle is the equality of unequals (558 c)and
the liberty of every one to do as he pleases. The only
way of political and social salvation for such a state is
self-sacrificing discipline, specialized efficiency, and
government administered by men whom we have

* Matthew Paris apud Sabatier, Life of St. Francis, p. 97
“vade frater et quaere porcus (sic),” eto.
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educated for the function and whom we compel to be
unselfish.

We shall not wrong them by this suppression of
their lower selves. For they will find in it their
highest happiness and so apprehend the full meaning
of old Hesiod’s saying that the half is more than the
whole.2 All this, though often confounded with the
gospel of the strong man, is in Plato’s intentions its
diametrical opposite. Plato’s strong man is not, and
is not permitted to be, strong for himself. And find-
ing his own happiness in duty fulfilled he will procure
through just and wise government as much happiness
as government and education can bestow upon men.
Plato never loses faith in the leadership of the right
leaders nor in the government of scholars and idealists,
provided always that the scholarship is really the
highest and severest that the age can furnish, the
idealism tempered by long apprenticeship to practical
administration, and the mortal nature which cannot
endure the temptations of irresponsible power held
in check by self-denying ordinances of enforced
disinterestedness.

Such scholars in politics and such idealists, and they
only, can do for us what the practical politician and
the opportunist who never even in dreams have seen
the things that are more excellent, can never achieve.
‘Think you (Rep. 500) that such a man, if called to the
conduct of human affairs and given the opportunity
not merely to mould his own soul but to realize and
embody his vision in the institutions and characters of
men, will be a contemptible artizan of sobriety and
righteousness and all social and human virtue ? Will
he not like an artist glance frequently back and forth

o Cf. Rep. 419, 420 &, ¢, 466 B-C.
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from his model, the city in the clouds, home of the
absolute good, the true and the beautiful, to the
mortal copy which he fashions so far as may be in its
image ? And so mixing and mingling the pigments
on his palette he will reproduce the true measure and
likeness of man which even old Homer hints is or
ought to be the likeness of God.

Tue TexTt

Convention requires that something should be said
about the text. How little need be said appears
from the fact that the translation was originally
made from two or three texts taken at random. The
text of this edition was for convenience set up from
the Teubner text, and the adjustments in either
case have presented no difficulty. I have tried to
indicate all really significant divergences and my
reasons. That is all that the student of Plato’s
philosophy or literary art needs.

The tradition of the text of the Republicis excellent.s
The chief manuscripts have been repeatedly collated,
and the Republic has been printed in many critical
editions that record variations significant and in-
significant. The text criticism of Plato to-day is a
game that is played for its own sake, and not for
any important results for the text itself or the
interpretation. The validity of a new text to-day
depends far more on acquaintance with Platonic
Greek and Platonic thought than on any rigour of
the text-critical and palaeographic game. Nothing
whatever results from the hundred and six pages of

o Cf. the work of Alline referred to supra, p. xxv, note b.
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“ Textkritik ”’ in the Appendix to Professor Wila-
mowitz's Platon. Adam repeatedly changed his
mind about the readings of his preliminary text
edition when he came to write his commentary, and
with a candour rare in the irritabile genus of text
critics withdrew an emendation which I showed to
be superfluous by a reference to the Sophist.

The Jowett and Campbell edition devotes about
a hundred pages of costly print to what are for the
most part unessential and uncertain variations. As I
said in reviewing it (4.J.P. xvi. pp. 229 ff.): “ There is
something disheartening in the exiguity of the out-
come of all this toil, and one is tempted to repeat
Professor Jowett’s heretical dictum, that °such
inquiries have certainly been carried far enough and
need no longer detain us from more important
subjects.” There is really not much to be done with
the text of Plato. The game must be played strictly
according to the rules, but when it is played out we
feel that it was hardly worth the midnight oil. The
text of this edition must have cost Professor Campbell
a considerable portion of the leisure hours of two or
three years. Yet, as he himself says at the close of
his interesting, if discursive, essay: °‘Were the
corruptions and interpolations of the text of the
Republic as numerous as recent scholars have imagined,
the difference of meaning involved would be still
infinitesimal. Some feature of an image might be
obscured, or some idiomatic phrase enfeebled, but
PL m) s philosophy would remain uninjured.’

“ Of the twelve passages which Professor Campbell
regards as still open to suspicion (vol. ii. p. 115),
only two affect the sense even slightly. 3887c
PpiTTewy &) motel ws oletat, for which our editors read

xlvi



INTRODUCTION

s oldv re (which they refer to ¢, and the correction
of Par. A by g, not to Par. A, as hitherto), rejecting
Hermann’s more vigorous 8o’ ¢érn and not venturing
to insert in the text L. C.’s suggestion, ws éred.
In ix. 581 E, 7i)s $dovijs 0¥ wdvv wéppw, there is no
real difficulty if we accept, with nearly all editors,
Graser’s 1i oiépuefa and place interrogation points
after pav@dvovra and méppw. Professor Jowett would
retain wowpefa and take the words ris #8ovis ov
Tavv woppw as ironical; I do not care to try to
convert anyone whose perceptions of Greek style
do not tell him that this is impossible. Professor
Campbell’s suggestion, r7s dAnfuis, of which he
thinks 7dovi)s a substituted gloss, does not affect the
meaning and supplies a plausible remedy for the
seemingly objectionable repetition of #8ovis. But
it is, I think, unnecessary. The Platonic philosopher
thinks that sensual pleasures are no pleasures. Cf.
Philebus 44 ¢ dore kai adrd Tobro adris 70 ETAynyoV
yoryrevpa ovx Mdoviv elvar. The difficulties in 388 E,
359 ¢, 567 E, 590 p, 603 c, 615 c are too trifling for
further debate. 439 E wor¢ drotoas Tt mioTedw ToUT(K 18
certainly awkward. L. C.’s suggestion, o0 miorreio
TolTy, with changed reference of rodrg, equally so.
533 E 6 av povov dnloi mpds Ty éfw cadmreln & Aéyeu
¢v vxy is impossible, and the ingenuity is wasted
that is spent upon it in the commentary to this
result : * An expression which may indicate with a
clearness proportioned to the mental condition that
of which it speaks as existing in the mind.” All we
want is the thought of Charmides 163 b &jhov &
povoy € 5 T Av pépys Tovvopa GTL dv A€yys, and that
is given by the only tolerable text yet proposed,
that of Hermann : dAX & av pdvov 8nhoi mpos toyv éw

xlvii



INTRODUCTION

caiveiay @ Aéyer év Yuxy (apkéoer), which is ignored
by our editors and which is indeed too remote from
the mss. to be susceptible of proof. In 5628 the
unwarranted vmwépwAovres, which B. J. defends more
suo, may be emended by deleting vmep or by L. C.’s
plausible suggestion, wov wAovros. In 568 p L. C.’s
suggestion, mwlovpévwr, is as easy a way as any of
securing the required meaning which grammar
forbids us to extract from arodouévov.

“ Of the 29 passages in which the present text
relies on conjectures by various hands, none affects
the sense except possibly the obvious watsiv for raow
(494 B and 431 c), Schneider’s palmary xai ériua
padwra for kai érv pdAwra, 554 B, Graser’s i
o/wyefla, 581 p, Vermehren’s yaipor kai Svoyepaivov,
which restores concinnity in 401 E, and I.. C.’s &0
rov bis, 440 ¢, for dwe 70, an emendation which was
pencilled on the margin of my Teubner text some
vears ago. The others restore a paragogic v or a
dropped av or an iota subscript, or smooth out an
anacoluthon. Professor Campbell himself suggests
some fifteen emendations in addition to the one
admitted to the text (vol. ii. p. 123); three or four
of these have already been considered. Of the
others the most important are the (in the context)
cacophonous afiws, 496 A, for dfwv which is better
omitted altogether, with Hermann ; éyyds 7o relvor
Tov Tov cwpatos for elvar, 518 b, which is clever
and would commend itself but for a lingering doubt
whether the phrase had not a half-humorous sug-
gestion in Plato’s usage; and 7 oik (sic q) . ..
aAdoiav 7e [Stallb. for toi] ¢ijoes, 500 a. It is
unnecessary to follow Professor Campbell in his
recension of the superfluous emendations of Cobet,
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Madyvig and others not admitted into the text. The
man who prints an emendation that is not required
but is merely possible Greek in the context is a
thief of our time and should be suppressed by a
conspiracy of silence. I could wish, however, that
our editors had followed Hermann in admitting
Nagelsbach’s érv dSvvauia, supported by a quotation
from lamblichus, for ér’ dSuvaule in 532 B-c. ¢n
advvapie BAémew ‘ to look powerlessly,” ie. ‘to be
without the power to see,” as our editors construe,
after Schneider, makes large demands on our faith
in the flexibility of Greek idiom, and Stallbaum’s
“bei dem Unvermégen zu sehen’ is not much
better. Moreover, the érc adds a touch that is
needed; ¢f. 516 o mpaTor uer, ete. For the rest,
all this matter, with much besides, is conscientiously
repeated in the commentary, though exhaustiveness
is after all not attained, and many useful readings
recorded in Stallbaum or Hermann are ignored. I
have noted the following points, which might (without
much profit) be indefinitely added to. In 832 E no
notice is taken of the plausible mporoAeuciv approved
by Ast and Stephanus. In 3658 éav u) rkai Soxd,
which has sufficient ms. authority, is better than &y
kai pi7) okw. The thoughtis: ‘I shall profit nothing
from being just (even) if I seem the opposite.’
What our editors mean by saying that éov «a P
dokw is more idiomatic I cannot guess. In 865 p,
kat (ovd’ Jowett and Campbell) 7uiv peAnTéOy TOD
Aav@avew, I think the consensus of the mss. could be
defended, despite the necessity for a negative that
nearly all editors have felt here. The argument of the
entire passage would run: There exist (1) political
clubs ére 76 AavBdvew, and (2) teachers of persuasion
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who will enable us to evade punishment if detected.
But, you will say, we cannot (1) elude or (2) constrain
the gods. The answer is (transferring the question
to the higher sphere), as for gods, perhaps (1) they
do not exist or are careless of mankind, or (2) can
be persuaded or bought off by prayers and cere-
monies. Accordingly, we must either (1) try to
escape detection, as on the previous supposition,
hefore the gods were introduced into the argument,
or (2) invoke priests and hierophants as in the former
case teachers of the art of persuasion. The logic of
kal v peAntéov Tob Aavfdvew is loose, but it is quite
as good as that of €l py eloiv as an answer to Beovs
ovre Aarfdvew Suvardv, and it is not absolutely neces-
sary to read oud, otkoww Ti Or apeknréor. The «ut
of ral Huiv indicates an illogical but perfectly natural
antithesis between ‘ us’ on the present supposition
and the members of the political clubs above. In
378 p our editors follow Baiter in punctuating after
ypaval. The antithesis thus secured between ma:dia
evtvs and wperBurépois yuyvopévois (an yevouevos?)
favours this. The awkwardness of the four times
repeated ambiguous kai, and the difficulty of the
dative with Aoyomowiv and the emphasis thus lost of
the triplet xal yépovot kal ypovoi kai wpeaBuTepos
yiyouévaws, are against it. 897 a, L. C. accepts
Madvig’s (Schneider’s ?) pyoerar for dmynoerad,
adversante B. J., but Suyyfoerar seems to be favoured
by thes balance of the sentence: wdvra e paAdov
Supyfoerar kol . . . olfoeTal GoTe wdVTA EmLXELprTEL
pipeiorfar, 442 c gopdy 8¢ ye éxelvyp TY TpLKPY pepe
16 0 foxé T & adrd kal TabTa wopiyyeldev éxov
ad xdxeivo, ete.  Our editors seem to feel no difficulty
in the 7¢ 0, etc., nor do they note the omission of
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7¢ by Par. K and Mon. A simple remedy would be
to omit the 7¢ before ¢ and insert it after wapijy-
yeAdev, reading ¢ éxewv. In 451 a-B, in reading Gore
e (for 0v) e mapapvbet, our editors, here as elsewhere,
over-estimate the possibilities of Socratic irony.
500 a. In arguing against the repetition of d¢A)oiay in
a different sense, 499 £-500 a, our editors should not
have ignored the reading of M, dA)X’ ofuv (recorded,
it is true, in the footnotes to the text), which, with
the pointing and interrogation marks of Hermann,
yields a much more vivacious and idiomatic text than
that adopted here. Moreover, aA\o amoxpuveiotar
fits the defiant ok ad Soxel above much better if
taken in the sense ¢ contradict us ’ than in the sense
‘change their reply.” In 521 ¢ Hermann’s ofoa
érdvodos (after Iamblichus) is the only readable idio-
matic text here. Only desperate ingenuity can con-
strue the others. In 606 ¢ the text or footnotes
should indicate Hermann’s &) (for &), which the
commentary rightly prefers.”

These observations are not intended as a renewal
of Jowett’s attack on text criticism or an illiberal
disparagement of an indispensable technique. They
merely explain why it was not thought necessary to
waste the limited space of this edition by reprinting
information which would interest a half dozen
specialists at the most and which they know where to
find in more detail than could possibly be given here.

The Republic has been endlessly edited, commented,
summarized, and paraphrased (cf. supra, p. vii). The
chief editions are enumeratedin Ueberweg-Praechter,
Die Philosophie des Altertums, 12th ed., Berlin (1926),
pp- 190 ff. Schneidewin’s edition is curt, critical, and
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sagacious. Stallbaum’s Latin commentary is still
useful for idioms and parallel passages. The two

rast helpful editions are Tanglish. The great three-
volume work of Jowett and Campbell was critically
reviewed by me in 4.J.P. vol. xvi. pp. 223 ff., and
from another point of view in the New York Nation,
vol. Ixi. (1895) pp. 82-84. Adam’s painstaking and
faithful commentary does not supersede, but in-
dispensably supplements, Jowett and Campbell’s.
Apelt’s German translation is, with a few exceptions,
substantially correct, and the appended notes supply
most of the information which the ordinary reader
needs.

The history of the Platonic text is most amply set
forth in the excellent and readable book of Alline
(Histoire du texte de Platon, par Henri Alline, Paris,
1915). Other general discussions of the text and its
history are: H. Usener, Unser Platontext (Kleine
Schriften, vol. ii. pp. 104-162) ; M. Schanz, Studien zur
Geschichte des platonischen Textes, Wiirzburg, 1874 ;
Wohlrab, ““ Die Platon-Handschriften und ihre gegen-
seitigen Beziehungen,” Jahrbiicher fiir klassische Philo-
logie, Suppl. 15 (1887), pp. 641-728. Cf. further
Ucberweg-Praechter, vol. i., appendix pp. 67 ff. The
manuscripts of Plato are enumerated and described
by Jowett and Campbell, vol. ii. pp. 67-131, Essay
I1.““ On the Text of this Edition of Plato’s Republic ™’ ;
less fully by Adam, who did not live to write a pro-
posed introductory volume supplementing his com-
mentary (The Republic of Plato, vol. i. pp. xiii-xvi) ;
and, sufficiently for the ordinary student, by Maurice
Croiset in the Budé Plato, vol. i. pp. 14-18.

The best manuscript is thought to be Parisinus
graecus 1807 (ninth century), generally designated
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A ; then come, in more or less disputed order of
merit, Venctus 185, Bekker’s IT, Burnet’s D (12th
century); Malatestianus, plut. xxviii. 4, Burnet’s
M Vindobonensis 55 (14th century), Burnet’s T ;
Venetus 184, usually designated E, but Burnet
indicates its readings by scr. Ven. 184 (15th century) ;
Monacensis 237, Bekker’s and Adam’s a, but Burnet
indicates its readings by scr. Mon.

Tur TRANSLATION

There are several excellent translations of the
Republic in print. I have not hoped or tried to
produce a better piece of English composition than
some of these. My chief endeavour has been, while
usually following the text closely, to use a justifiable
apparent freedom in order to bring out the precise
meaning of passages which long experience as a
teacher and a reviewer has taught me are liable to
misapprehension. I'have tried to make such passages
as intelligible as possible to an attentive and educated
English reader. Other readers will continue to
make as wild work of the Republic as they will of
the Bible. My aim requires the employment some-
times of two apparent synonyms for one word, and
the rendering of the same word differently in different
contexts or even when repeated within a few lines.
The thing cannot be done in any other way, and it
can be safely attempted only by a translator who
understands the shades of Plato’s thought as well as
something of the niceties of the Greek language.
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ITOATTEIA

[H MEPI AIKAIOY, TIOAITIKOZ]

TA TOT AIAAOI'OY IIPOZQITA
SOKPATHE, FAATKQON, TIOAEMAPXOZ, OPA2TMAXOZ,

gt T AAEIMANTOZ, KEPAAOZ

11, p.
397 1. KaréBnyw x0¢s els Hepaid pera Aavkwvos

T0d *AploTwvos, mpocevEduevds Te i) fed kai dua
v éopriv BovAduevos Bedsacbar Tiva Tpémov oL~
covaw, Gte viv mpdTov dyovTes. Kaln pév odv pot
Kkal 7 TGOV émywplwy moun ESofev elvat, ov puévrot
Arrov édalvero mpémew Ty of Opdkes Emepmov.
B Ipocevéduevor 8¢ kal Bewprioavres dmijuev
mpds 16 dotv. karldwv oby wippwlev muds
otkade dpunuévovs Hodéuapyos o Kepddov éxé-

a For the title and the personages ¢f. Introd. pp. ix and vii.

b Socrates narrates in the first person, as in the Charmides
and Lysis; see Introd. p. vii, Hirzel, Der Dialog, i. p. 84.
Demetrius, On Style, 205, cites this sentence as an example
of “‘trimeter members.” Editors give references for the
anecdote that it was found in Plato’s tablets with many
variations. For Plato's description of such painstaking cf.
Phaedr. 278 b. Cie. De sen. 5. 13 “scribens est mortuus.”

¢ Cf. 439 £; about a five-mile walk. |

¢ Plato and Xenophon represent Socrates as worshipping
the gods, véup méhews. Athanasius, Contra gentes, 9, censures
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THE REPUBLIC
[or ON JUSTICE: POLITICAL)

CHARACTERSs

Socrates, GrLauconw, PorLemarchus, Turasvmacnus,
Apermvaxrus, CEPHALUS

I. SocraTes. I1® wentdown yesterday to the Peiraeus®
with Glaucon, the son of Ariston,to pay my devotions
to the Goddess,¢ and also because I wished to see how
they would conduct the festival since this was itg
inauguration.” I thought the procession of the
citizens very fine, but it was no better than the show
made by the marching of the Thracian contingent.
After we had said our prayers and seen the
spectacle we were starting for town when Polem-
archus, the son of Cephalus, caught sight of us
from a distance as we were hastening homeward ¢

Plato for thus adoring an Artemis made with hands, and the
fathers and mediacval writers frequently cite the passage for
Plato’s regrettable concessions to polytheism—* persuasio
civilis” as Minucius Felix styles it. ~ Cf. Euseb. Praep.
Livang. xiii. 13. 66.

* Presumably Bendis (854 a), though, as the scholiast
observes, Athena is # feés for an Athenian. For foreign
cults at the Peiraeus see Holm, History of Greece, iii. p. 189.

7 See Introd. p. viii.

¢ *“l{eaded homeward *’ is more exact and perhaps better.
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eydh, v éMelmeralt T0 Ty melowpev Vuds, ws xp1)
Huds doetvar; "H kai Sdvawol av, 7 & Os, meloau
uy) drovovras; Ovdauds, épn o T'Aavkwr. “Qs
Tolvor p1) drovoopévwr, ovtw Siavoeiabe. Kkai 6
b / 5 / » b 14 IQ » (4
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1 AMI: & Nelwerar EQ.

s A Greek gentleman would always be so attended. Cf.
Charm. 155 a, Meno 82 B, Piotag. 310 ¢, Demosth. xlvii. 36.

> The *“bounder’ in Theophrastus, Char. xi. (xvii.), if he
sees persons in a hurry will ask them to wait.

¢ Charm. 153 B, Parmen. 126 a, infra 449-B.

a «Ipse,” ¢f. Protag. 314 p; “ipse dixit;” *“ Now you are
not ‘ipse,’ for I am he.”’—Shalkes. ‘

¢ Cf. the playful threat in Phileb. 16 A, Phaedr. 236 c,
Horace, Sat. i. 4. 142.

s For the characteristic Socratic contrast between force and
persuasion ¢f. 411 b, and the anecdote in Diog. Laert. vii. 24.
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and ordered his boy @ run and bid us to wait ® for him,
and the boy caught hold ¢ of my himation from behind
and said, ““ Polemarchus wants you to wait.” And
I turned around and asked where his master ¢ was,
“There he is,” he said, ““ behind you, coming this
way. Wait for him.” “ So we will,” said Glaucon,
and shortly after Polemarchus came up and Adei-
mantus, the brother of Glaucon, and N iceratus, the
son of Nicias, and a few others apparently from the
procession. Whereupon Polemarchus said, Socrates,
you appear to have turned your faces townward and
to be going to leave us.” * Not a bad guess,”’ said
I. “But you see how many we are?” he said.
“ Surely.”  * You must either then prove yourselves
the better men ¢ or stay here.” * Why, is there not
left,” said I, *‘ the alternative of our persuading / you
that you ought to let us go?” “ But could you
persuade us,” said he, *“ if we refused to listen ?
“ Nohow,” said Glaucon. ‘‘ Well, we won’t listen,
and you might as well make up your minds to it.”
“Do you mean to say,” interposed Adeimantus,
“ that you haven’t heard that there is to be a torch-

light race? this evening on horseback in honour of
the Goddess ? ” * On horseback ? ”’ said I. * That

? See Sterrett in A.J.P. xxii. p. 393. * The torch was passed
down the lines which competed as wholes. CY. Swinburne,
Hymn of Man :

Where the runners outwear each other, but running with
lampless hands,

No man takes light from his brother, till blind at the goal
he stands.”

For the metaphorical transmission of the torch of life cf.
Plato, Laws, 776 B, Lucretius ii. 79.
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s Rise from table. This is forgotten.

> In * American,” the colloquial Greek means “be a
sport.”
b The particles single out Thrasymachus for ironical
emphasis. Proclus in Tim. 3 © preserves them in his
enumeration of the dramatis personae.

¢ A companion picture to the fair vision of the youthful
Lysis (Lysis, 207 o). The wreath was worn at the sacrifice.
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is a new idea. Will they carry torches and pass
them along to one another as they race with the
horses, or how do you mean?” * That's the way
of it,” said Polemarchus, * and, besides, there is to
be a night festival which will be worth seeing. For
after dinner we will get up ¢ and go out and see the
sights and meet a lot of the lads there and have
good talk. So stay and do as we ask.”® “ It looks
as if we should have to stay,”’ said Glaucon. * Well,”
said I, *“ if it so be, so be it."”

II. So we went with them to Polemarchus’s house,
and there we found Lysias and Euthydemus, the
brothers of Polemarchus, yes, and ¢ Thrasymachus,
too, of Chalcedon, and Charmantides of the deme of
Paeania, and Cleitophon the son of Aristonymus.
And the father of Polemarchus, Cephalus, was also
at home.

And I thought him much aged, for it was a long
time since I had seen him. He was sitting on a sort
of chair with cushions and he had a chaplet ¢ on his
head, for he had just finished sacrificing in the court.
So we went and sat down beside him, for there were
seats there disposed in a circle. As soon as he saw
me Cephalus greeted me and said, *“ You are not a
very frequent” visitor, Socrates. You don’t often
come down to the Peiraeus to see us. That is not
right. For if I were still able to make the journey
up to town easily there would be no need of your

¢ For the seats compare Protag. 317 o-g, Cic. Laelius 1. 2
“in hemicyclio sedentem.”

! The language recalls the Homeric formula, wdpos ye uév
ot Japifes, Il. xviii. 386, Od. v. 88, Jebb on 0.C. 672;
Tennyson’s, * When I was frequent with him in my youth.”
Cephalus’s friendly urgency to Socrates is in the tone of
Laches 181 c.
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& Plato characteristically contrasts the transitory pleasures
of the body with the enduring joys of the mind. Phaedr.
958 £. Anaximenes imitates and expands the passage,
Stobaeus, 117. 5. Pleasures are not strictly speaking ‘ of "
the body, but *“in” or “relating to” it. See my Unity of
Plato’s Thought, p. 45.

> Much of this passage, including the comparison of old
men to travellers, is copied by Cicero, De sen. 3 ff.

¢ Cf. Horace, Epist. i, 11 Quid tibi visa Chios?” The
vague neuier and the slight anacoluthon give a colloquial
turn to the sentence.

4 Hesiod, Works and Days 290, says that the path of
virtue is rough at first and then grows easy.

s This, whatever its precise meaning, was a familiar phrase
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resorting hither, but we would go to visit you. But
as it is you should not space too widely your visits
here. For I would have you know that, for my part,
as the satisfactions of the body decay,s in the same
measure my desire for the pleasures of good talk and
my delight in them increase. Don’t refuse then,
but be yourself a companion to these lads and make
our house your resort and regard us as your very
good friends and intimates.” ‘° Why, yes, Cephalus,”’
said I, “ and I enjoy talking with the very aged.
For to my thinking we have to learn of them as it
were from wayfarers® who have preceded us on a
road on which we too, it may be, must some time
fare—what ¢ it is like—is it rough ¢ and hard going or
easy and pleasant to travel. And so now I would
fain learn of you what you think of this thing, now
that your time has come to it, the thing that the
poets call “ the threshold ¢ of old age.” Is it a hard
part of life to bear or what report have you to make
ofit?”

ITI. * Yes, indeed, Socrates,” he said, * I will tell
you my own feeling about it. For it often happens
that some of us elders of about the same age come
together and verify  the old saw of like to like. At

like our *“ One foot in the grave.” Cf. Leaf on Il. xxii. 60,
xxiv. 487; Hypercides (i. xx. 13) employs it without apology
in prose.

7 Lit. ¢ preserving.”” For the reverse c¢f. Symp. 174 =.
Cicero renders, *similes cum similibus veteri proverbio facile
congregantur.” The proverb is #\¢& #H\wka Tépmer Phaedr.
240 ¢, or, as in Lysis 214 a, Protag. 337 b, Symp. 195 B,
the reference may be to Homer’s ws alel 7ov éuoor dyer Geos
ws Tov ouotor, Od. xvii. 218. Milton, Doctrine and Discipline
of Divorce, x., * The ancient proverb in Homer . . . entitles
this work of leading each like person to his like, peculiarly
to God, himself.”

9
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o The sentiment of the sensualist from Mimnermus to
Byron; ¢f. also Simon. fr. 71, Soph. dntig. 1165, Antiphanes,
in Stob 63. 12. For the apphcatlon to old age cf. Anth.
Pal. ix. 127, Horace, Epist. ii. 2. 55, and the yoyos ynpws in
Stobaeus, 116.

® For such a litany ¢f. Soph. O.C. 1235, and Matthew
Arnold’s poem, * Growing Old "

¢ This suggests Arlstotle s fallacy of the false cause,
Soph El.167b21., Cf. Phileb. 28 a and Isoc. xv. 230.

¢ For Sophocles’ sentiment ¢f. Tennyson, By an Evolu-
tionist—

10
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these reunions most of us make lament, longing for
the lost joys of youth and recalling to mind the
pleasures of wine, women, and feasts, and other things
thereto appertaining, and they repine in the belief
that the greatest things have been taken from them
and that then they lived well and now it is no life
at all.2 And some of them complain of the indignities
that friends and kinsmen put upon old age and thereto
recite a doleful litany ? of all the miseries for which
they blame old age. But in my opinion, Socrates,
they do not put the blame on the real cause.c For
if it were the cause I too should have had the same
experience so ‘far as old age is concerned, and so
would all others who have come to this time of life.
But in fact I have ere now met with others who
do not feel in this way, and in particular I remember
hearing Sophocles the poet greeted by a fellow who
asked, ‘ How about your service of Aphrodite,
Sophocles—is your natural force still unabated ?°
And he repiied, * Hush, man, most gladly have I
escaped this thing you talk of, as if I had run away
from a raging and savage beast of a master.”? I
thought it a good answer then and now I think so
still more. TIor in very truth there comes to old
age a great tranquillity in such matters and a blessed

But I hear no yelp of the beast, and the Man is quiet at last
As he stands on the heights of his life with a glimpse of a
height that is higher.

Allusions to the passage are frequent. Theon, Progymn.
ii. 66 (Spengel), turns the anecdote into an edifying xpeia.
Ammianus Marcellinus xxv. 4. 2 tells us that the chastity of
the emperor Julian drew its inspiration hence. Schopenhauer
often dwelt on the thought, c¢f. Cic. Cato M. 14, Plutarch,
De cupid. divit. 5, An seni p. 788, Athen. xii. p. 510,
Philostr. Vit. Apoll. 1. 18.

11
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mhovalols, Yademrds 8¢ T0 yhpas Pépovaw, €b €xel

s Cf. Phaedo 86 c, 94 c, Phileb. 47 a, Laws 6458, 644 E
gmwaol,

> Cf. Eurip. I.A4. 547 pawopévwr oioTpwr.

¢ For Sophocles as etkohos ¢f. Aristoph. Frogs 82, and on
this uahty, Laws 791 c.

8e halus prefigures the old age of the righteous, infra

612- 613 There is then no parody of Antisthenes as Joel
fancies.

¢ Cf. Teles. (Hense, pp. 9-10), Philemon in Plut. p. 358,
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release. When the fierce tensions@ of the passions
and desires relax, then is the word of Sophocles
approved, and we are rid of many and mad ® masters.
But indeed in respect of these complaints and in
the matter of our relations with kinsmen and friends
there is just one cause, Socrates—not old age, but
the character of the man. Tor if men are temperate
and cheerful® even old age is only moderately burden-
some. But if the reverse, old age, Socrates, and
youth are hard for such dispositions.”

IV. AndIwasfilled with admiration ¢for the man by
these words, and desirous of hearing more I tried to
draw him out and said, ““ I fancy, Cephalus, that most
people, when they hear you talk in this way, are not
convinced but think that you bear old age lightly not
because of your character but because of your wealth.
‘For the rich,” they say,  have many consolations.’ ”’ ¢
“You are right,” he said. “ They don’t accept my
view and there is something in their objection, though
not so much as they suppose. But the retort of
Themistocles comes in pat here, who, when a man
from the little island of Seriphus” grew abusive and
told him that he owed his fame not to himself but
to the city from which he came, replied that neither
would he himself ever have made a name if he had
been born in Seriphus nor the other if he had been
an Athenian. And the same principle applies excel-
lently to those who not being rich take old age hard ;

Musonius, Stob. 117. 8. A fragment of Anaxandrides in
Stob. Florileg. 68. 1 is almost a paraphrase of this passage.
Thucyd. ii. 44 says that honour, not money, is the consola-
tion »f old age.

f Lit. the Seriphean of the anecdote, which, however,
Herodotus (viii. 125) tells of another. Cic. Cato M. 8
** Seriphio cuidam.”
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@ Matthew Arnold’s * Sweetly reasonable,” but here a
loose synonym of good, and not in the Aristotelian sense,
“equitable.”

* Cephalus, Lysanias, Cephalus, and so frequently

¢ Aristotle makes a similar observation, Eth. Nic. iv. 1. 20,
Rhet. i. 11. 26, ii. 16. 4. For nouveaux riches, yevvaiow éx
BaX\avTiov, see Starkie on Aristoph. Wasps, 1309.
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for neither would the reasonable ® man find it alto-
gether easy to endure old age conjoined with poverty,
nor would the unreasonable man by the attainment of
riches ever attain to self-contentment and a cheerful
temper.” ‘“ May I ask, Cephalus,” said I, *“ whether
you inherited most of your possessions or acquired
them yourself ? " * Acquired, quotha?” he said.
“ As a moneymaker, I hold a place somewhere half-
way between my grandfather and my father. For
my grandfather and namesake ® inherited about as
much property as I now possess and multiplied it
many times, my father Lysanias reduced it below
the present amount, and I am content if I shall leave
the estate to these boys not less but by some slight
measure more than my inheritance.” *‘ The reason
I asked,” I said, *“is that you appear to me not to
be over-fond of money. And that is generally the
case with those who have not earned it themselves.®
But those who have themselves acquired it have a
double reason in comparison with other men for
loving it. For just as poets feel complacency about
their own poems and fathers about their own sons,?
so men who have made money take this money
seriously as their own creation and they also value
it for its uses as other people do. So they are hard
to talk to since they are unwilling to commend
anything except wealth.”

V. " Youareright,” hereplied. “Iassuredly am,”
said 1. * But tell me further this. What do you
regard as the greatest benefit you have enjoyed
from the possession of property 7 * Something,”

¢ Cf. Theuetet. 160 , Symp. 209 ¢, Phaedr. 274 E, with
Epaminondas’ saying, that Leuctra and Mantineia were his
children.
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aclevelas 1) ral Womep 0N EyyvTépw WV TOV €Kel
paMéy T kabopd adrd. vmodias O odv kal
Selpatos pearos ylyverar kai dvadoyilerar 707
Kal OKOTEL, €L TWwd Tt TMOLKMNKEVY. O WLEV oDV €V-
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plokwv éavtod év 7 Piw moda adwkniuaTa Kai
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o Cf. Walter Scott’s ** Be a good man, my dear; nothing
else will give you any comfort, when you come to lie here.”
Perhaps the earliest positive expression of faith in future life
and judgement for sin is Pindar’s Second Olympian. See
Rohde’s Psyche and Adam in Cambridge Praelections. The
Epicureans and sometimes the Stoics unfairly reprobated
Plato’s appeal here to this motive, which he disregards in his
main argument and returns to only in the tenth book. Cf.
363 c-p, 386 B, 613 E ff., also 496 E, 498 b, 608 D.

b Cf. 498 ¢ and Pind. Ol. ii. 64. But 500 p, * there” is
the realm of Platonic ideas.

¢ Cf. Gorgias 523 A, 527 A.

¢ The conclusion logically expected, *is more credulous,”
shifts to the alternative preferred by Plato. &omep marks
the figurative sense of * nearer.” kafopg is not *takes a
more careful view of it” (Goodwin) but wins a glimpse,
catches sight of those obscure things, as a sailor descries land.
So often in Plato. Cf. Epin. 985 c. Sir Thomas Browne,
Christ. Morals, iii. 22 *“ And having been long tossed
in the Ocean of this world, he will by that time feel the in-
draught of another.,” Waller on the Divine Poems—
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he said, “ which I might not easily bring many
to believe if I told them.® For let me tell you,
Socrates,” he said, ““that when a man begins to
realize that he is going to die, he is filled with
apprehensions and concern about matters that
before did not occur to him. The tales that are told
of the world below and how the men who have done
wrong here must pay the penalty there,® though he
may have laughed them down ¢ hitherto, then begin
to torture his soul with the doubt that there may be
some truth in them. And apart from that the man
himself¢ either from the weakness of old age or
possibly as being now nearer to the things beyond
has a somewhat clearer view of them. Be that as
it may, he is filled with doubt, surmises, and alarms
and begins to reckon up and consider whether he
has ever wronged anyone. Now he to whom the
ledger of his life shows an account of many evil deeds
starts up ¢ even from his dreams like children again
and again in affright and his days are haunted by
anticipations of worse to come. But on him who is

The Soul’s Dark Cottage, batter’d and decay’d,

Lets in new light through chinks that time has made. . . .

Leaving the old, both worlds at once they view
That stand upon the threshold of the new.

Rabelais, iii. 21 * Aussi les anges, les heroes, les bons
demons (selon la doctrine des Platonicques) voyans les
humains prochains de mort comme de port trés sceur et
salutaire—les saluent les consolent, parlent avec eux et ja
commencent leur communicquer art de divination.”

¢ Polyb. v. 52. 13, and for the thought Iamblichus, Pro-
trepticus 127 a, Job iv. 13-14. Tennyson, Vastness ix.—

Pain, that has crawl’d from the corpse of Pleasure, a worm
which writhes all day, and at night

Stirs up again in the heart of the sleeper, and stings him
back to the curse of the light.
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mAobTov ypnowudTatov €lvar. Ilayxddws, 7Hv &
C eydd, Aéyers, & Kédadle. Tolro & adrd, Tnv
Sikatocvvmy, moéTepa Ty albeiar adTo ¢rioouev
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¢ The better hope of the initiated, often mentioned in
connexion with the mysteries, blends with the better hope
of the righteous (Isoc. i. 89, iv. 20, viii. 34, Schmidt, Ethik
der Griechen, ii. 73), and in the conclusion of the Pindar
passage almost becomes the hope against which Greek
moralists warn us. Cf. Pind. Nem. xi. in fine, Soph. Antig.
615, Thucyd. ii. 62, iii. 45.
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conscious of no wrong that he has done a sweet hope @
ever attends and a goodly, to be nurse of his old
age, as Pindar ® too says. For a beautiful saying it is,
Socrates, of the poet that when a man lives out his
daysin justice and piety ‘ sweet companion with him,
to cheer his heart and nurse his old age, accompanieth
Hope, who chiefly ruleth the changeful mind of
mortals.” That is a fine saying and an admirable. It
is for this, then, that I affirm that the possession of
wealth is of most value not it may be to every man
but to the good man. Not to cheat any man even
unintentionally or play him false, not remaining in
debt to a god ¢ for some sacrifice or to a man for
money, so to depart in fear to that other world-—
to this result the possession of property contributes
not a little. It has also many other uses. But,
setting one thing against another, I would lay it
down, Socrates, that for a man of sense this is the
chief service of wealth.” “ An admirable sentiment,
Cephalus,” said I. “ But speaking of this very
thing, justice, are we to affirm thus without qualifica-
tion* that it is truth-telling and paying back what one
has received from anyone, or may these very actions
sometimes be just and sometimes unjust ? I mean,

* Pindar, I'ragment 214, L.C.L. Edition.

© Cf. the famous, “We owe a cock to Aesculapius,”
Phaedo 118 a.  Cf. further, Browne, Christian Morals, i. 26
* Well content if they be but rich enough to be honest, and
to give every man his due.”

¢ It is Platonic Doctrine that no act is per se good or bad.
Symp. 181 a. 'This opens the door to casuistry, Xen. Mem.
iv. 2. 12, Cic. De offic. iii. 25. I'or the argument c¢f. Xen.
Mem. iv. 2. 18, Cic. De offic. iii. 25. For the proverb, *a knife
to a child” or a madman ¢f. Athen. v. 52, lambl. Protrep.

18 K., Jebb’s Bentley, p. 69, where Jebb misses Bentley’s
wllusion to it.
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Aéyew mepl SLKacoavvng, "Or, 69, T0 TQ
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¢ The argument, or one side of it, is often treated as a
thesis which may be thus transferred. Cf. Phileb. 12 a,
Charm. 162 &, Protag. 331 A.

® Cic. Ad Att. iv. 16 * Credo Platonem vix putasse satis
consonum fore, si hominem id aetatis in tam longo sermone
diutius retinuisset,” Bagehot, Hartley Coleridge, * It (meta-
physical debate) attracts the scorn of middle-aged men,
who depart mpds Ta iepd,” ete.

¢ The definition is not found in the fragments of Simonides.
Cf. 433 €, and the Roman Jurists’ “Iustltla est constans et
perpetua voluntas suum cuique tribuens.” For the varlous
meanings of the Greek word ¢f. my Articles ¢ Righteousness ”’

and “ Theognis " in Hastings, Encyclopaedia of Religion and
Lithics.
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for example, as everyone I presume would admit,
if one took over weapons from a friend who was in
his right mind and then the lender should go mad
and demand them back, that we ought not to return
them in that case and that he who did so return
them would not be acting justly—nor yet would he
who chose to speak nothing but the truth to one
who was in that state.” * You are right,” he
replied. “° Then this is not the definition of justice :
to tell the truth and return what one has received.”
“ Nay, but it is, Socrates,” said Polemarchus break-
ing in, “if indeed we are to put any faith in
Simonides.” * Very well,” said Cephalus, “ indeed
I make over the whole argument ¢ to you. For it is
time for me to attend the sacrifices.” “ Well,”
said I, ““ is not Polemarchus the heir of everything
that is yours ? > *‘ Certainly,” said he with a laugh,
and at the same time went out to the sacred rites.?
VI. “Tell me, then, you the inheritor of the argu-
ment, what it is that you affirm that Simonides says
and rightly says about justice.”” “That itis just,” he
replied, * to render to each his due.® Insaying this
I think he speaks well.” “ I must admit,” said I,
““that it is not easy to disbelieve Simonides. For
he is a wise and inspired man.4 But just what he

¢ The Platonic Socrates ironically treats the poets as
inspired but not wise because they cannot explain their fine
sayings. <Ipol. 22 a-B, lon 542 o. He always assumes that
the utterances of * wise ”’ men must be true. Theaetet. 152 B,
Phaedr. 260 A, Laws 888 &, Futhydem. 280 A. Butthey are
often obscure, and he reserves for himself the right of inter-
pretation (335 ). Since the poets contradict one another
and cannot be cross-examined they are not to be taken
seriously as authorities. Protag. 347 g, Meno 71 », Lysis
214-215, 1lipp. Minor 365 p.
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} 8¢ = is frequently used to repeat and define: 8¢ ye Allq.

® Owing to the rarity of banks *reddere depositum” was
throughout antiquity the typical instance of just conduct.
Cf. 442 E, Mayor on Juv. Sat. 13. 15, Herod. vi. 86,
Demoecr. fr. 265 Diels, Philo, De spec. le_q. 4. 67. Salt
was a symbol of justice because it preserves & mapalauBdve::
Diog. Laert. viii. 35. Earth is ¢ iustissima tellus ”” because she
returns the seed with interest. Socrates’ distinction betweer.
the fact of returning a deposit, and returning it rightly is
expressed in Stoic termmo]ogv* “ut si iuste depositum
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may mean by this you, Polemarchus, doubtless
know, but I do not. Obviously he does not mean
whatwe were just speaking of, this return of a deposit®
to anyone whatsoever even if he asks it back when
not in his right mind. And yet what the man
deposited is due to him in a sense, is it not?”
“Yes.” “ But rendered to him it ought not to be by
any manner of means when he demands it not being
in his right mind.” “ True,” said he. “ It is then
something other than this that Simonides must, as
it seems, mean by the saying that it is just to render
back what is due.” *‘ Something else in very deed,”
he replied, “ for he believes that friends owe it
to friends to do them some good and no evil.” I
see,” said I: “you mean that® he does not render
what is due or owing who returns a deposit of gold
if this return and the acceptance prove harmful
and the returner and the rccipient are friends.
Isn’t that what you say Simonides means ? ”” “ Quite
so.” “ But how about this—should one not render
to enemies what is their due ?”” “ By all means,”
he said, “ what is due ¢ and owing to them, and there
is due and owing from an enemy to an enemy what
also is proper for him, some evil.”

VIL. “ It was a riddling ¢ definition of justice, then,
reddere in recte factis sit, in officiis ponatur depositum
reddere,”” Cic. De fin. iii. 18.

® Adam insists that the meaning of uavfdvw 8r. here and
everywhere is * it is because."

¢ In the Greek the particles indicate slight irritation in the
speaker.

4 Cf. Lysis 214 o, Charm. 162 a, Theaetet. 152 c, 194 c,
Ale. I1. 147 B. 'The poet, like the soothsayer, is  inspired,”
but only the thinker can interpret his meaning. Cf. 331 E,

Tim. 72 o. Allegory and the allegorical interpretation are
riways conscious and often ironical in Plato.
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¢ Socrates often presents an argument in this polite form.
Cf. 337 a-v, 341 E, Gorg. 451 8, I{ipp. M. 287 B fl., Thompson
on Meno 72 B.

b Socrates tests ambitious general definitions by the
analogy of the arts and their more specific functions. Cf. Goryg.
451 A, Protag. 311 B, 318 B. The idiomatic double question
must be retained in the translation. The English reader, if
puzzled, may compare Calverly's Pickwick examination:
“Who little thinks that in which pocket of what garment
and where he has left what entreating him to return to whom
with how many what and all how big?”

¢ Similarly Protag. 312 a.
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that Simonides gave after the manner of poets; for
while his meaning, it seems, was that justice is
rendering to each what befits him, the name that
he gave to this was the due’” * What else
do you suppose?”’ said he. ‘‘In heaven’s name!”
said I, “ suppose® someone had questioned him
thus : ‘ Tell me, Simonides, the art that renders
what that is due and befitting to what is called
the art of medicine?’® What do you take it
would have been his answer?” Obviously,” he
said, ““ the art that renders to bodies drugs, foods,
and drinks.” “ And the art that renders to what
things what that is due and befitting is called the
culinary art?” “ Seasoning to meats.” * Good. In
the same way tell me the art that renders what to
whom would be denominated justice.” *If we are
to follow the previous examples,¢ Socrates, it is that
which renders benefits and harms to friends and
enemies.” “To do good to friends and evil to
enemies,? then, is justice in his meaning ? ” “1
think so.” “ Who then is the most able when they
are ill to benefit friends and harm enemies in respect
to disease and health ? ” “ The physician.” * And
who navigators in respect of the perils of the sea ? >
“ The pilot.” “ Well then, the just man, in what
action and for what work is he the most competent

4 Simonides’ definition is reduced to the formula of
traditional Greek morality which Plato was the first to
transcend not only in the Rep. infra, 335 p-336 4, but in the
Crito 49 B c. It is often expressed by Xenophon (Mem. ii.
3. 14, ii. 6. 35) and Isocr. (i. 26). But the polemic is not
especially aimed at them. Cf. Schmidt, Ethik, ii. 3183, 319,
863, Pindar, Pyth. ii. 85, Aeschyl. Choeph. 123, Jebb, introd.
to Soph. 4jax, p. xxxix, Thiimser, Staats-Altertiimer, p. 549,
. 6, Thompson on Meno 71 E.
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* Justice (the political art) must be something as definite
as the special arts, yet of universal scope. This twofold
requirement no definition of a virtue in the minor dialogues
is ever able to satisfy. It is met only by the theory worked
out in the Republic. Cf. Unity of Plato’s Thought, p. 14.

® Justice is more nearly defined as having to do with
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to benefit friends and harm enemies ? ”  “ In making
war and as an ally, I should say.” “ Very well.
But now if they are not sick, friend Polemarchus,
the physician is useless to them.”  True.” *‘ And
so to those who are not at sea the pilot.” ‘‘ Yes.”
“ Shall we also say this that for those who are not
at war the just man is useless?” *‘ By no means.”
“ There is a use then even in peace for justice ?
“Yes, it is useful.” “ But so is agriculture, isn’t
it?” “Yes.” ‘““Namely, for the getting of a
harvest ? " Yes.” *‘* But likewise the cobbler’s
art 77 “ Yes.” ‘“ Namely, I presume you would
say. for the getting of shoes.” *“ Certainly.” *‘ Then
tell me, for the service and getting of what would
you say that justice is useful in time of peace ? ™
“ In engagements and dealings, Socrates.” *‘ And
by dealings do you mean associations, partnerships,
or something else?” ‘° Associations, of course.”
“Is it the just man, then, who is a good and useful
associate and partner in the.placing of draughts or
the draught-player?” * The player.” * And in
the placing of bricks and stones is the just man a
more useful and better associate than the builder ?
“ By no means.” ‘‘ Then what is the association ¢ in
which the just man is a better partner than the harpist
as an harpist is better than the just man for striking
the chords?” “ For money-dealings,’ I think.”
“ Except, I presume, Polemarchus, for the use of
money when there is occasion to buy in common or
sell a horse. Then, I take it, the man who knows
horses, isn’t it so? ”  *“ Apparently.” “ And again,
if it is a vessel, the shipwright or the pilot.” * It

money or legal obligations-—the common-sense view to
which Aristotle inclines.

LT
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¢ Interest is ignored. Aristotle, Eth. Nic. 1120 a 9, splits
hairs on this.

® A virtue is presumably a good. A definition that

makes justice useless is ipso facto refuted. This line of
argument is a standarized procedure in the minor dialogues.
C'f my Unity of Plato’s Thought, n. 78. The argument
continues: The arts are faculties of opposites. The fallacy
is intentional, as in Hipp. Minor 365, where it is argued
that the voluntary lie is better than the involuntary. “This
impressed Aristotle, who met it with his distinction between
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would seem so.” *“ What then is the use of money
in common for which a just man is the better
partner 7’ “ When it is to be deposited and kept
safe, Socrates.” “ You mean when it is to be put
to no use but is to lieidle ¢ ? ” ‘ Quite so.” *Then
it is when money is useless that justice is useful
in relation to it ?” “ It looks that way.” “ And
similarly when a scythe is to be kept safe, then
justice is useful both in public and private. But
when it is to be used, the vinedresser’s art is useful ? *’
“ Apparently.” “ And so you will have to say that
when a shield and a lyre are to be kept and put to no
use, justice is useful, but when they are to be made
use of, the military art and music.” * Necessarily.”
“And so in all other cases, in the use of each thing,
justice is useless but in its uselessness useful ?
" It looks that way.”

VIIL. * Then, my friend, justice cannot be a thing
of much worth? if it is useful only for things out of use
and useless. But let us consider this point. Is not
the man who is most skilful to strike or inflict a blow
in a fight, whether as a boxer or elsewhere, also the
most wary to guard against®a blow?” ‘“ Assuredly.”
" Is it not also true that he who best knows how to
guard against disease is also most cunning to com-
municate it and escape detection?” 1 think
s0.” “But again the very same man is a good
guardian of an army who is good at stealing a march?d

habit and faculty (¢¢.s and sovaus). Cf. Topics, vi. 12. 6, Eth.
Nic. v. 1. 4, vi. 5. 7, Met. 1046 b, Unity of Plato’s Thought,
n. 38.

¢ The shift from the active to the middle here helps Plato
to his transition from guarding to guarding against.

4 The play on the Greek word recalls Shakespeare’s ¢ If
you do take a thief . . . let him show himself what he is
and steal out of your company,” Much Ado . iii.
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a The qualified assent here marks the speaker’s perception
that something is wrong. But often it expresses modesty
or is a mere mannerism. Cf. 399 b, 401 o, 409 ¢, 410 a,
533 E, etc.

> Plato playfully follows the fashion of tracing all modern
wisdom to Homer. Cf. Theaetet. 152 E.

¢ + A snapper-up of unconsidered trifles " (Winter's Tale,
1v. iii. 26), whom Homer celebrates (Od. xix. 395). The
naivet¢ of Homer’s ‘“amoral’ standpoint (¢f. Od. xiii.
200 {f.) tickles Plato’s sense of humour, and he amuses
himself by showing that the popular rule help friends and
harm enemies” is on the same ethical plane. So in the
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upon the enemy in respect of their designs and
proccedings generally.” ““ Certainly.” * Of what-
soever, then, anyone is a skilful guardian, of that Le
is also a skilful thief? ”  “ It seems so.” ** If then
the just man is an expert in guarding money he is an
expert in stealing it.” “The argument certainly
points that way.”e * A kind of thief then the just
man it seems has turned out to be, and it is likely
that you acquired this idea from Homer.? For he
regards with complacency Autolycus,® the maternal
uncle of Odysseus, and says he was gifted beyond
all men in thievery and perjury. So justice, according
to you and Homer and Simonides, seems to be a kind
of stealing, with the qualification that it is for the
benefit of friends and the harm of enemies. Isn’t
that what you meant?” *“ No, by Zeus,” he
replied. *“I no longer know what I did mean.? Yet
this I still believe, that justice benefits friends and
harms enemies.” “ May I ask whether by friends
you mean those who seem ¢ to a man to be worthy
or those who really are so, even if they do not seem,
and similarly of enemies ? ” ‘It is likely,” he said,
“ that men will love those whom they suppose to
be good and dislike those whom they deem bad.”

Futlyphro, popular piety is gravely reduced to a kind of
rarnieia or retail trade in prayer and blessings. Cf. also
Dio Chrys. Or. xi. 315 R., and modern laments over * The
Decay of Lying.”

¢ For humorous bewilderment of Socrates’ interlocutors
cf. Xen. Mem. iv. 2. 19, Lysis 216 ¢, Ale. 1. 127 b, Meno 80,
Euthyphro 11 8, Symp. 201 B, Theaetct. 149 a, 169 c.

¢ The antithesis of * seeming ” and ** being * is a common
category of early Greek and Platonic thought, Cf. 361 a-s,
865 ¢, Aeschyl. Ag. 788, and the fragments of Parmenides.
This discussion of the true ¢iros recalls the manner of the
Lysis; cf. Aristot. Topics i. 8. 5.
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Do not men make mistakes in this matter so that
many seem good to themx who are not and the
reverse ! ©°  ““ They do.” * Ior those, then, who
thus err the good are their enemies and the bad
their friends ? ” * Certainly.” * But all the same
it is then just for them to benefit the bad and injure
the good 7 ** It would seem so.” “ But again the
good are just and incapable of injustice.” * True.”
“ On your reasoning then it is just to wrong those
who do no injustice.” “° Nay, nay, Socrates,” he
said, ““the reasoning can’t be right.”¢ * Then,” said I,
“it is just to harm the unjust and benefit the just.”
“That seems a better conclusion than the other.”
“ It will work out, then, for many, Polemarchus, who
have misjudged men that it is just to harm their
friends, for they have got bad ones, and to benefit
their enemies, for they are good. And so we shall
find ourselves saying the very opposite of what we
affirmed Simonides to mean.” * Most certainly,”
he said, it does work out so. But let us change our
ground ; for it looks as if we were wrong in the
notion we took up about the friend and the enemy.”
“What notion, Polemarchus?” ‘ That the man
who seems to us good is the friend.” ** And to what
shall we change it now ? ”’ said I. “ That the man
who both seems and is good is the friend, but that
he who seems but is not really so seems but is not
really the friend. And there will be the same
assumption about the enemy.” ‘ Then on this
view it appears the friend will be the good man
and the bad the enemy.” “ Yes.” * So you would
have us qualify our former notion of the just man
by an addition. We then said it was just to do
good to a friend and evil to an enemy, but now we
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s After the word-fence the ethical idea is reached which
Plato was the first to affirm.

> For Socratic comparisons of animals and men ¢f.
Apol. 30 ¢, Euthyphro 13 B-c, and infra on 451 c.
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are to add that it is just to benefit the friend if he is
good and harm the enemy if he is bad ?” By
all means,” he said, * that, I think, would be the
right way to put it.”

IX. “Jsit then,” said I, ““ the part of a good man
to harm anybody whatsoever ? " ¢ Certainly it is,”
he replied; “a man ought to harm those who are
both bad and his enemies.” ‘ When horses? are
harmed does it make them better or worse ?
" Worse.” *“In respect of the excellence or virtue
of dogs or that of horses ? ” ““ Of horses.” * And
do not also dogs when harmed become worse in
respect of canine and not of equine virtue ?
" Necessarily.” * And men, my dear fellow, must we
not say that when they are harmed it is in respect
of the distinctive excellence or virtue of man
that they become worse?”” Assuredly.” ““ And is
not justice the specific virtue of man?”¢ *““That
too must be granted.” * Then it must also be ad-
mitted, my friend, that men who are harmed become
more unjust.” “It seems so.” “ Do musicians
then make men unmusical by the art of music?”
" Impossible.” ““ Well, do horsemen by horseman-
ship unfit men for dealing with horses ? ” ¢ No.”
“ By justice then do the just make men unjust, or
in sum do the good by virtue make men bad ? "
“ Nay, it is impossible.” “ It is not, I take it, the

¢ The desired conclusion and all the idealistic paradoxes
of Socrates, and later of Stoicism, follow at once from the
assumption that justice, being the specific virtue of man, is
human excellence generally, so that nothing is of import
except justice, and no real wrong (or harm) can be done to
a man except by making him less just (or wise, or good).
Cf. Apol. 41 b, Crito 44p. The ambiguity of dpery is

similarly used infra 353 and 609 B-p.
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¢ The special *“work” (Xen. Mem. iv. 2. 12, iv. 6. 14) is
generalized as the idea of specific function, which after
Plato and Aristotle retains a prominent place in the moral-
izing of the Stoics and in all philosophizing. See infra
351 p, 352 E, Aristot. Eth. Nic. i. 7. 10, Idea of Good p. 210,
Diog. Laert. vii. 103, Porphyr. De abstin. ii. 41, Courtney
Studies in thlosophy p. 125, Spencer, Data of Ethics § 12.
> Xenophon approves the doctrine (Mem. ii. 6. 35, ii. 8.

14) and attributes it to Simonides (Hiero 2. 2). But Plate
is not thinking specially of him. See on 332 p.
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function @ of heat to chill but of its opposite.” * Yes.”
“Nor of dryness to moisten but of its opposite.”
" Assuredly.” ““ Nor yet of the good to harm but of
its opposite.” “So it appears.” “But the just man is
good?” “Certainly.” ‘‘It is not then the function
of the just man, Polemarchus, to harm either friend
or anyone else, but of his opposite, the unjust.”
" I think you are altogether right, Socrates.” =~ * If,
then, anyone affirms that it is just to render to each
his due and he means by this, that injury and harm is
what is due to his enemies from the just man® and
benefits to bis friends, he was no truly wise man who
said it. For what he meant was not true. For it
has been made clear to us that in no case is it just
to harm anyone.” “ I concede it,” he said. ““ We
will take up arms against him, then,” said I, you
and I together, if anyone affirms that either Simonides
or Bias °or Pittacus or anyother of the wise and blessed
said such a thing.” ‘1, for my part,” he said, * am
ready to join in the battle with you.” “ Do you
know,” said I, ““ to whom I think the saying belongs
—this statement that it is just to benefit friends and
harm enemies?” *““To whom?” he said. “I
think it was the saying of Periander or Perdiceas
or Xerxes or Ismenias? the Theban or some other
rich man who had great power in his own conceit.” ¢

° For the legend and the varying lists of the Seven Wise
Men see Zcller i. 158, n. 2. No sage or saint could have
taught unedifying doctrine. His meaning must have been
right. Cf. 331 E, 332 B, Protag. 345 b, Simplic. on Aristot.
Phdys. 107. 30.

Cf. Thompson, Meno xl.

¢ It is a Socratic paradox that “doing as one likes* is not
power or freedom unless one likes the good. Cf. Gorg.
467 A, infra 577 b.
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@ Cf. Introd. pp. ix-x > Cf. Introd. p. x.

¢ ('f. Gorg. 483 a, Aristot. Soph. El. 183 b 7. * Socrates
asked qucctlonq but did not answer, for he admitted that
he did not know.” For similar complaints ¢f. Xen. Mem. i
2. 86, iv. 4. 9, Tleaetet. 150 ¢, Clitophon passim.
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“That is most true,” he replied. “ Very well,”
said I, “ since it has been made clear that this too
is not justice and the just, what else is there that
we might say justice to be ? "’ a

X. Now Thrasymachus,? even while we were con-
versing, had been trying several times to break in and
lay hold of the discussion but he was restrained by
those who sat by him who wished to hear the argument
out. But when we came to a pause after I had said
this, he couldn’t any longer hold his peace. But
gathering himself up like a wild beast he hurled
himself upon us as if he would tear us to pieces.
And Polemarchus and I were frightened and fluttered
apart, and he bawled out into our midst, “ What
balderdash is this that you have been talking, and
why do you Simple Simons truckle and give way to
one another ? But if you really wish, Socrates, to
know what the just is, don’t merely ask questions
or plume yourself upon controverting any answer
that anyone gives—since your acumen has perceived
that it is easier to ask questions than to answer them,¢
but do you yourself answer and tell what you say
the just is. And don’t you be telling me ¢ that it is
that which ought to be, or the beneficial or the
profitable or the gainful or the advantageous, but
express clearly and precisely whatever you say.
For I won’t take from you any such drivel as that !
And I, when I heard him, was dismayed, and looking
upon him was filled with fear, and I believe that if
I had not looked at him before he did at me I should

¢ Thrasymachus objects to definition by substitution of
synonyms (cf. Clitophon 409c). He demands an analysis
of the underlying facts (838 p-e), such as is given in the

later books.
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E efa'ypbawecreab 'n'pooeﬁ)\et[m adToV 7rp0'repos, WoTE
avT® ows T éyevouny awoxpwaa@ab KaL elmov
vwo'rpep.wv Q) @paav,u,axe y:r) Xa)\eﬂ'os Nuiv Lo
€l yap efapapfavo,u,ev ev T TV )\o'ywv mcegbec
e'ya') Te Kal 086 ev w@c o7 (LKOVTGS‘ a,uap'ravo,uev.
Q) 'yap 377 ocov, €l ,u,ev xpvalov é{nroducy, ok dv
moTE 77,u,ag eKOVTag elvat vTrOKa'raK)\weoHac aMn?\ms
év ) {nmijce kai 8La<[>9apew TNV €UpecLY aUTov
SLKaLoovm)V o€ {nfovwag, mpaypa wo)\/\wv XPUOiwY
'rquwrepov 7T€LH 0UTWS avom'ws Umelkew aA-
)\n)\ocg Kac oV av'rovSaCew 6 Tt pdaloTa davival
avTé. olov ye ov, quAe' aAX’, ofp,al,, 013 8vvd-
p.e@a’ e)\eewﬁab odv Muds woAv ,ua)\on €lkos €Tl
337 mov Umo v,u,wv T@V 3€wwv 7 Xa)\ewawea@ac.
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* For the fancy that to be seen first by the wolf makes
dumb see Virg. Fel. 9. 53, Theocr. 14. 22, Pliny, N.H. viii.
34, Milton, Epitaphium Damonis 27 * nisi me lupus ante
videbit.”

® For similar irony ¢f. Gorg. 461 c-p, 489 D.

¢ For this type of @ fortiori or ex contrario argument ¢ cf.
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have lost my voice.® But as it is, at the very moment
when he began to be exasperated by the course
of the argument I glanced at him first, so that I
became capable of answering him and said with a
slight tremor : * Thrasymachus, don’t be harsh ® with
us. If I and my friend have made mistakes in the
consideration of the question, rest assured that it is
unwillingly that we err. For you surely must not
suppose that while ¢ if our quest were for gold ¢ we
would never willingly truckle to one another and
make concessions in the search and so spoil our
chances of finding it, yet that when we are searching
for justice, a thing more precious than much fine
gold, we should then be so foolish as to give way to
one another and not rather do our serious best to
have it discovered. You surely must not suppose
that, my friend. But you see it is our lack of ability
that is at fault. It is pity then that we should far
more reasonably receive from clever fellows like
you than severity.”

XI.  And he on hearing this gave a great guffaw and
laughed sardonically and said, ““ Ye gods! here we
have the well-known irony ¢ of Socrates, and I knew
it and predicted that when it came to replying you
would refuse and dissemble and do anything rather
than answer any question that anyone asked you.”
“ That’s because you are wise, Thrasymachus, and
so you knew very well that if you asked a man how
many are twelve, and in putting the question warned
him : don’t you be telling me, fellow, that twelve
589 e, 600 c-, Crito 46 p, Laws 647 ¢, 931 c, Protag. 325 B-c,
Phaedo 68 o, Thompson on Meno 91 E.

4 Cf. Heracleit. fr. 22 Diels, and Ruskin, King’s Treasuries

“The physical type of wisdom, gold,” Psalms xix. 10.
* Cf. Symp.216 &, and Gomperz, Greek Thinkers iii. p. 277.
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¢ In * American,” ‘“nerve.” Socrates’ statement that
the mafetv “due him" is paleiv (gratis) affects Thrasy-
machus as the dicasts were affected by the proposal in the
Apology that his punishment should be—to dine at the City
Hall. The pun on the legal formula could be remotely
rendered: *‘In addition to the recovery of your wits, you
must pay a fine.”” Plato constantly harps on the taking
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is twice six or three times four or six times two
or four times three, for I won’t accept any such
drivel as that from you as an answer—it was obvious
I fancy to you that no one could give an answer to
a question framed in that fashion.  Suppose he had
said to you, ‘ Thrasymachus, what do you mean ?
Am I not to give any of the prohibited answers, not
even, do you mean to say, if the thing really is one
of these, but must I say something different from
the truth, or what do you mean ?’ What would
have been your answer to him?” * Humph ! ”
said he, ““ how very like the two casesare ! ”  ** There
is nothing to prevent,” said I; “ yet even granted
that they are not alike, yet if it appears to the
person asked the question that they are alike, do
you suppose that he will any the less answer what
appears to him, whether we forbid him or whether

we don’t ? " ““Is that, then,” said he, “ what you
are going to do? Are you going to give one of the
forbidden answers?” * I shouldn’t be surprised,”’

I said, “if on reflection that would be my view.”
“ What then,” he said, “if I show you another
answer about justice differing from all these, a better
one—what penalty do you think you deserve ? ™
“ Why, what else,” said I, “than that which it
befits anyone who is ignorant to suffer ? It befits
him, I presume, to learn from the one who does
know. That then is what I propose that I should
suffer.””  “I like your simplicity,” ¢ said he; ‘‘but
in addition to ‘learning’ you must pay a fine of
money.” “ Well, I will when I have got it,” I said.
“It is there,” said Glaucon: “‘if money is all that

of pay by the Sophists, but Thrasymachus is trying to
jest, too.
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¢ «Grudging.” Cf. Laches 200 B. > Cf. Cratyl. 391 B.
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writers who disliked to have him classed with the Cynics.

44




THE REPUBLIC, BOOK I

stands in the way, Thrasymachus, go on with your
specch. We will all contribute for Socrates.” ‘“ Oh
yes, of course,” said he, ‘“so that Socrates may
contrive, as he always does, to evade answering
himself but may cross-examine the other man and
refute his replies.” “ Why, how,” I said, *“ my dear
fellow, could anybody answer if in the first place
he did not know and did not even profess to know,
and secondly even if he had some notion of the
matter, he had been told by a man of weight that
he mustn’t give any of his suppositions as an answer ?
Nay, it is more reasonable that you should be the
speaker. TFor you do affirm that you know and are
able to tell. Don’t be obstinate, but do me the
favour to reply and don’t be chary @ of your wisdom,
and instruct Glaucon here and the rest of us.”

XII. When I had spoken thus Glaucon and the
others urged him not to be obstinate. It was quite
plain that Thrasymachus was eager to speak in order
that he might do himself credit, since he believed that
he had a most exccllent answer to our question.
But he demurred and pretended to make a point
of my being the respondent. Tinally he gave way
and then said, ** Here you have the wisdom of
Socrates, to refuse himself to teach, but go about
and learn from others and not even pay thanks?
therefor.” “* That Ilearn from others,” I said, *“ you
said truly, Thrasymachus. But in saying that I do
not pay thanks you are mistaken. I pay as much
as I am able. And I am able only to bestow praise.
For money I lack.c But that I praise right willingly
those who appear to speak well you will well know
forthwith as soon as you have given your answer.
For I think that you will speak well.” * Hearken
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o For this dogmatic formulation of a definition ¢f.
Theaetet. 151 E.

* To idealists law is the perfection of reason, or voi
dwavoun, Laws Tl4a; **her seat is the bosom of God”
(Hooker). To the political positivist there is no justice
outside of p051t1ve law, and ‘“law is the command of a
political superior to a political inferior.”” ** Whatsoever
any state decrees and establishes is just for the state while
it is in force,’’ Theactet. 177 o. The formula ** justice is the
advantage of the superior” means, as explained in Laws 714,
that the ruling class legislates in its own interest, that is,
to keep itself in power. This interpretation is here drawn
out of Thrasymachus by Socrates’ affected misapprehen-
sions (¢f. further Pascal, Pensées iv. 4, *‘la commodité du
souverain.” Leibniz approves Thrasymachus s definition:
“justum potentiori utile . . . nam Deus ceteris potentior! ).

¢ The unwholesomeness of this diet for the ordinary man
proves nothing for Plato’s alleged vegetarianism. The
Athenians ate but little meat.
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and hear then,” said he. “I affirm that the just
is nothing else than ¢ the advantage of the stronger.b
Well, why don’t you applaud ? Nay, you'll do any-
thing but that.” ** Provided only I first understand
your meaning,” said I'; ** for I don’t yet apprehend
it. The advantage of the stronger is what you affirm
the just to be. But what in the world do you mean
by this ? I presume you don’t intend to affirm this,
that if Polydamas the pancratiast is stronger than
we are and the flesh of beeves ¢ is advantageous for
him, for his body, this viand is also for us who are
weaker than he both advantageous and Just.” “ You
are a buffoon,? Socrates, and take my statement ¢ in
the most detrimental sense.” * Not at all, my dear
fellow,” said I; ‘I only want you to make your
meaning plainer.” 7 * Don’t you know then,” said
he, * that some cities are governed by tyrants, in
others democracy rules, in others aristocracy ? >’ ¢
" Assuredly.” * And is not this the thing that is

? The Greek is stronger—a beastly cad. A common term
of abuse in the orators. ~CY. Aristoph. Frogs 465, Theophrast,
Char. xvii. (Jebb),

¢ Cf. 392 ¢, 394 B, 424 ¢, Meno 78 ¢, Buthydem. 295 c,
Gorg. 451 & Swaiws imoNauBdves, ** you take my meaning
fairly.” For complaints of unfair argument ¢f. 340 o, Charm,
166 ¢, Meno 80 a, Theaetet. 167 &, Gorg. 461 B-c, 482 E.

’ This is the point. Thrasymachus is represented as
challenging assent before explaining his meaning, and
Socrates forces him to be more explicit by jocosely putting
a perverse interpretation on his words. imilarly in Goryg.
451 E, 453 B, 489 D, 490 ¢, Laws 714 c. To the misunder-
standing of such dramatic passages is due the impression
of hasty readers that Plato is a sophist.

¢ These three forms of government are mentioned by
Pindar, Pyth. ii. 86, Aeschin, In Ctes.6. See 445 D, Whib-
ley, Greek Oligarchies, and Unity of Plato’s Thought, p. 62.
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¢ kpater with emphasis to sugmgest kpeirrwv, Cf. Meneux.
238 p, Xen. Mem. i. 2. 43. Platonic dialectic proceeds by
minute steps and linked synonyms. Cf. 333 a, 339 a. 312 c,
316 A, 353 E, 354 A-8, 369 ¢, 370 a-B, 379 B, 380-351, 394 &,

400 ¢, 402 b, 412 b, 433-434, 486, 585 c, Meno 77 B, Iﬂ/sis
215 B, where L. & S. miss the point.

o On this view justice is simply 76 véupor (Xen. Mem. iv.
4. 125 cf. Gora 504 p). This is the doctrine of the ** Old
Oligarch [Xen.] Rep. Ath. 2. Against this conception of
class domination as political justice, ’lato (Laws 713 1f.) and
Aristotle (Pol. iii. T) protest. Cf. Arnold, Culture and Anarchy,
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strong and has the mastery ¢ in each—the ruling
party ? 7 “ Certainly.” *° And each form of govern-
ment enacts the lawswith a view to its own advantage,
a democracy democratic laws and tyranny autocratic
and the others likewise, and by so legislating they
proclaim that the just for their subjects is that which
is for their—the rulers’—advantage and the man
who deviates ? from this law they chastise as a law-
breaker and a wrongdoer. This, then, my good sir,
is what I understand as the identical principle of
justice that obtains in all states—the advantage
of the established government. This I presume
you will admit holds power and is strong, so that,
if one reasons rightly, it works out that the just is
the same thing everywhere,® the advantage of the
stronger.” \Iow, * said I, “ I have learned your
meaning, but whether it is true or not I have to try
to lealn The advantageous, then, is also your
reply, Thrasymachus, to the question, what is the
just—though you forbade me to give that answer.
But you add thereto that of the stronger. T A
trifling addition ¢ perhaps you think it,” he said.
“It is not yet clear ¢ whether it is a big one either;
but that we must inquire whether what you say is
true, is clear.® For since I too admit that the just

chap. ii.: *“We only conceive of the State as something
equiv alent to the class in occupation of the executive govern-
ment’’ ete.

¢ Thrasymachus makes it plain that he, unlike Meno (71 ),
Euthyphro (5 ff.), Laches (191 &), Hippias (Hipp. Maj. 286 ff.),
and even Theactetus (146 c-p) at first, understands the nature
of a definition.

¢ Of. Laches 182 c.

¢ For the teasing or challenging repetition cf. 394 8, 470
B-c, 487 E, 493 A, 500 B, 505 b, 514 B, 517 ¢, 523 A, 527 c,
Lysis 203 », Soph. O.T. 327.
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s For Plato’s so-called utilitarianism or eudaemonisin see
457 8, Unity of Plato’s Thought, pp. 21-22, Gomperz, ii.
p. 262. He would have nearly accepted Bentham’s state-
ment that while the proper end of government is the greatest
happiness of the greatest number, the actual end of every
government is the greatest happiness of the governors. Cf.
Leslie Stephen, English Utilitarianism, i. p. 282, ii. p. 89.

b This profession of ignorance may have been a trait of
the real Socrates, but in Plato it is a dramatic device for the
evolution of the argument.

¢ The argument turns on the opposition between the real
(i.e. ideal) and the mistakenly supposed interest of the
rulers. See on 334 c.
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is something that is of advantage *—but you are for
making an addition and affirm it to be the advantage
of the stronger, while I don’t profess to know,? we
must pursue the inquiry. Inquire away,” he said.

XIIL “T will do so,” said I, « Tell me, then ; you
atirm also, do you not, that obedience to rulers is
just?” “T do * May I ask whether the rulers in
the various states are infallible ¢ op capable sometimes
of error?” Surely,” he said, * they are liable to
err.”  “ Then in their attempts at legislation they
¢nact some laws rightly and some not rightly, do
they not?” “So suppose.”  “ And by rightly
we are to understand for their advantage, and by
wrongly to their disadvantage ? Do you mean that
or not?” “That.” “But whatever they enact 4
must be performed by their subjects and is justice ? *’
" Of course.” “ Then on your theory it is just not
only to do what is the advantage of the stronger but
also the opposite, what is not to his advantage.”
" What’s that you're saying ?¢” he replied. “ What
you yourself are saying,” I think. Let us consider
it more closely. Have we not agreed that the rulers
in giving orders to the ruled sometimes mistake their
own advantage, and that whatever the rulers enjoin
it is just for the subjects to perform? Was not that

¢ Cf. supra 338 E and Theaetet. 177 p.

* Té Myets o ; is rude. See Blaydes on Aristoph. Clouds
[174. The suspicion that he is being refuted makes Thrasy-
machus rude again. But cf. Buthydem. 290 k.

7 Cf. Berkeley, Divine Visual Language, 13: “The con-
clusions are yours as much as mine, for you were led to
them by your own concessions.” See on 334 p, Ale. I. 112-
113. On a misunderstanding of this passage and 344 g,
Herbert Spencer (Data of Lthics, § 19) bases the statement
that Plato (and Aristotle), like Hobbes, made state enact-
ments the source of right and wrong.
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Socrates is himself a little rude.
Cf. Gorgias 495 .
C'f. Laches 215 €, Phaedo 62 E.
It is familiar Socratic doctrine that the only witness
needed in argument is the admission of your opponent. Cf.
Gorg. 472 A-s.

e 14 nelevoueva moev is a term of praise for obedience to
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admitted ? > “T think it was,” he replied. * Then
you will have to think,? I said, that to do what is dis-
advantageous to the rulers and the stronger has been
admitted by you to be just in the case when the
rulers unwittingly enjoin what is bad for themselves,
while you affirm that it is just for the others to do
what they enjoined. In that way does not this con-
clusion inevitably follow, my most sapient? Thrasy-
machus, that it is just to do the very opposite ¢ of what
you say? For it is in that case surely the dis-
advantage of the stronger or superior that the
inferior are commanded to perform.” “ Yes, by Zeus,
Socrates,” said Polemarchus, ‘‘nothing could be
more conclusive.” * Of course,” said Cleitophon,
breaking in, ““ if you are his witness.” ¢ ‘‘ What need
is there of a witness?” Polemarchus said. * Thrasy-
machus himself admits that the rulers sometimes
enjoin what is evil for themselves and yet says that
it is just for the subjects to do this.” * That,
Polemarchus, is because Thrasymachus laid it down
that it is just to obey the orders® of the rulers.”
“Yes, Cleitophon, but he also took the position
that the advantage of the stronger is just. And
after these two assumptions he again admitted that
the stronger sometimes bid the inferior and their
subjects do what is to the disadvantage of the rulers.
And from these admissions the just would no more
be the advantage of the stronger than the contrary.”
“ O well,” said Cleitophon, *“ by the advantage of the
superior he meant what the superior supposed to be

lawful authority, and of disdain for a people or state that
takes orders from another. Cleitophon does not apprehend
the argument and, thinking only of the last clause, reaffirms
the definition in the form ‘it is just to do what rulers bid.”
P'olemarchus retorts: ‘ And (I was right,) for he (also) . ..”
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e Socrates always allows his interlocutors to amend their
statements. Cf. Gorg. 491 B, 494 8, Protag. 349 ¢, Xen. Mem.
iv. 2. 18.

b ‘Thrasymachus rejects the aid of an interpretation which
Socrates would apply not only to the politician’s miscalcula-
tions but to his total misapprehension of his true ideal
interests. He resorts to the subtlety that the ruler qua ruler
is infallible, which Socrates meets by the fair retort that the
ruler qua ruler, the artist qua artist has no *‘sinister” or
selfish interest but cares only for the work. If we are to
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for his advantage. Thiswaswhat theinferior had to do,
and that this is the just was his position.” “ That isn’t
what he said,” replied Polemarchus. * Never mind,
Polemarchus,” said I, ““but if that is Thrasymachus’s
present meaning, let us takeit from him®2in that sense.

“ XIV. So tell me, Thrasymachus, was this what
you intended to say, that the just is the advantage
of the superior as it appears to the superior whether
it really is or not? Are we to say this was your
meaning ? " “‘ Not in the least,” he said ;2 “do you
suppose that I call one who is in error a superior when
he errs?” ‘I certainly did suppose that you meant
that,” I replied, * when you agreed that rulers are
not infallible but sometimes make mistakes.” * That
is because you argue like a pettifogger, Socrates.
Why, to take the nearest example, do you call one
who is mistaken about the sick a physician in respect
of his mistake or one who goes wrong in a calculation
a caleulator when he goes wrong and in respect of
this error 7 Yet that is what we say literally—we
say that the physician ¢ erred and the calculator and
the schoolmaster. But the truth, I take it, is, that
each of these in so far as he is that which we
entitle him never errs; so that, speaking precisely,
since you are such a stickler for precision,® no crafts-

substitute an abstraction or an ideal for the concrete man
we must do so consistently. Cf. modern debates about the
‘*“ economic man.”

° Forthe idea¢f. Rousseau’s Emile, i.: “On me dira . . . que
les fautes sont du médecin, mais que la médicine en elle-méme
est infaillible. A la bonne heure : mais qu’elle vienne donc sans
le médecin.” Lucian, De Parasito 54,parodies this reasoning,

4 For the invidious associations of arpiBohoyia (1) in money
dealings, (2) in argument, ¢f. Aristot. Met. 995 a 11, Cratyl.
415 a, Lysias vii. 12, Antiphon B 8, Demosth. xxiii. 148,
Timon in Diog. Laert. ii. 19.
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man errs. For it is when his knowledge abandons
him that he who goes wrong goes wrong—when he
is not a craftsman. So that no craftsman, wise man,
or ruler makes a mistake then when he is a ruler,
though everybody would use the expression that
the physician made a mistake and the ruler erred.
It is in this loose way of speaking, then, that you
must take the answer I gave you a little while ago.
But the most precisc statement is that other, that
the ruler in so far forth as ruler does not err, and not
erring he enacts what is best for himself, and this
the subject must do, so that, even as I meant from
the start, I say the just is to do what is for the
advantage of the stronger.”

XV. “So then, Thrasymachus,”said I," my manner
of argument seems to you pettifogging ? ” It does,”
he said. * You think, do you, that it was with
malice aforethought and trying to get the better of
you unfairly that I asked that question?” “ I don’t
think it, I know it,” he said, “ and you won’t make
anything by it, for you won’t get the better of me
by stealth and, failing stealth, you are not of the force®
to beat me in debate.” * Bless your soul,” said I,
“I wouldn’t even attempt such a thing. But that
nothing of the sort may spring up between us again,
define in which sense you take the ruler and strenger.
Do you mean the so-called ruler? or that ruler in
the precise sense of whom you were just now telling
us, and for whose advantage as being the superior
it will be just for the inferior to act?” ‘I mean
the ruler in the very most precise sense of the word,”
he said. “ Now bring on against this your cavils
and your shyster’s tricks if you are able. I ask
no quarter. But you'll find yourself unable.”
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¢ A rare but obvious proverb. Cf. Schol. ad loc. and
Arlstldes, Orat. Plat. ii. p. 143,

b kai TalTa=1idque, normally precedes (c¢f. 404 c, 419 E,
etc.). But Thrasymachus is angry and the whole phrase is
short. Commentators on Aristoph. Wasps 1184, Frogs 704,
and Acharn. 168 allow this position. See my note in A.J.P.
vol. xvi. p. 284. Others: ‘“though you failed in that too.”

¢ Cf. infra 541 B, Euthyphro 11 E, Charm. 153 p.

4 Plato, like Herodotus and most idiomatic and elliptical
writers, is content if his antecedents can be fairly inferred
from the context. Cf. 330 ¢ 7obro, 373 ¢, 396 B, 598 ¢
Texvov, Protag. 327 c.

¢ Pater, Plato and Platonism, p. 242, fancifully cites this
for *“ art for art’s sake.” See Zeller, p. 605. Thrasymachus
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“Why, do you suppose,” I said, ““ that I am so mad
as to try to beard a lion® and try the pettifogger on
Thrasymachus ? ”  * You did try it just now,” he
said, " paltry fellow though you be.”® ‘Something
too much ¢ of this sort of thing,” said I. ‘‘ But tell
me, your physician in the precise sense of whom you
were just now speaking, is he a moneymaker, an
earner of fees, or a healer of the sick ? And remember
to speak of the physician who is really such.” ** A
healer of the sick,” he replied. ‘‘ And what of the
pilot—the pilot rightly so called—is he a ruler of
sailors or a sailor?” ‘A ruler of sailors.” ** We
don’t, I fancy, have to take into account the fact that
he actually sails in the ship, nor is he to be de-
nominated a sailor. For it is not in respect of his
sailing that he is called a pilot but in respect of his

art and his ruling of the sailors.”” *‘ True,” he said.
“Then for each of them ¢ is there not a something
that is for his advantage?’ ‘‘ Quite so.” ‘‘And

is it not also true,” said I, * that the art naturally
exists for this, to discover and provide for each his
advantage ? "’ “ Yes, for this.” ‘' Is there, then,
for each of the arts any other advantage than to be
as perfect as possible®?” * What do you mean by

does not understand what is meant by saying that the art
(=the artist qua artist) has no interest save the perfection
of its (his) own function. Socrates explains that the body
by its very nature needs art to remedy its defects (Herod.
i. 32, Lysis 217 B). But the nature of art is fulfilled in its
service, and it has no other ends to be accomplished by
another art and so on ad infinitum. It is idle to cavil and
emend the text, because of the shift from the statement
(341 p) that art has no interest save its perfection, to the
statement that it needs nothing except to be itself (342 a-s).
The art and the artist qua artist are ideals whose being by
hypothesis is their perfection.
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! A. M. Burnet improbably reads avra Taira with FD.
2 ‘The future (q) is better than the present (AlLE).
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that quo%ticm P Just as if,” I said, “ you should
ask me whether it is enough ful‘ the bou) to be the
body or whether it stands in need of something else,
I would reply, "By all means it stands in need.
That is the reason why the art of medicine has now
been invented, because the body is defective and
such defect is unsatisfactory. To provide for this,
tiien, what is advantageous, that is the end for which
the art was devised.” Do you think that would be
a correct answer, or not?’’ ‘“ Correct,” he said.
“Bat how about this? Is the medical art itself
defective or faulty, or has any other art any nced of
some virtue, quah’rv or excellence—as the eyes of
vision, the cars of hearing, and for this reason is
there need of some art over them that will consider
and provide what is advantageocus for these very
ends—does there exist in the art itself some defect
and does each art require another art to consider its
advantage and is thore need of still another for the
considering art and so on ad infinitum, or will the art
look out for its own advantage ?  Or is it a fact that
it needs neiilicr itself nor m‘;other art to consider its
advantage and provide against its deficiency ¢ For
there is no defect or error at all that dwells in any
art. Nor does it befit an art to seek the advant‘wc
of anything else than that of its object. But the art
itself is frec from all harm and admixture of evil, and
is right so long as each art is precisely and Lntnely
tl at which it is. And consider the matter in that
. TR

" precise ’ way of speakmg Is it so or not? It
appears to e so,” he said.  “ Then medicine,” said I,

“ does not consider the advantage of medicine but of
the body ?”  ““ Yes.” ‘Nor horqemanshlp of horse-
manship but of horses, nor does any other art look out
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¢ The next step is the identification of (true) politics with
the disinterested arts which also rule and are the stronger.
Cf. Xen. Mem. iii. 9. 11. ~ye emphasizes the argumentative
implication of dpxovst to which Thrasymachus assents
reluctantly ; and Socrates develops and repeats the thought
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for itself—for it has no need—but for that of which
it is the art.” ‘‘So it seems,” he replied. ‘ But
surely % Thrasymachus, the arts do hold rule and are
stronger than that of which they are the arts.” He
conceded this but it went very hard. ‘ Then no
art considers or enjoins® the advantage of the stronger
but every art that of the weaker which is ruled by it.”
This too he was finally brought to admit though he
tried to contest it. But when he had agreed—* Can we
deny, then,” said I, * that neither does any physician
in so far as he is a physician seek or enjoin the
advantage of the physician but that of the patient ?
For we have agreed that the physician, ¢ precisely ’
speaking, is a ruler and governor of bodies and not
a money-maker. Did we agree on that?” He
assented. “ And so the ‘ precise’ pilot is a ruler of
sailors, not a sailor ? ”’ That was admitted. * Then
that sort of a pilot and ruler will not consider and
enjoin the advantage of the pilot but that of the sailor
whoseruler heis.” He assented reluctantly. “Then,”
said I, “ Thrasymachus, neither does anyone in any
office of rule in so far as he is a ruler consider and
enjoin his own advantage but that of the one whom
he rules and for whom he exercises his craft, and he
keeps his eyes fixed on that and on what is advan-
tageous and suitable to that in all that he says and
does.”

XVI. When we had come to this point in the dis-

for half a page. Art is virtually science, as contrasted with
empiric rule of thumb, and Thrasymachus’s infallible rulers
are of course scientific. ** Ruler” is added lest we forget the
analogy between political rule and that of the arts. Cf.
Newman, Introd. Aristot. Pol. 244, Laws 875 c.

® It is not content with theoretic knowledge, but like other
arts gives orders to achieve results. Cf. Politicus 260 a, c.
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@ Thrasymachus first vents his irritation by calling
Socrates a snivelling innocent, and then, like Protagoras
(’rotag. 331), when pressed by Socrates’ dialectic makes a
speech. e abandons the abstract (ideal) ruler, whom he
assumed to be infallible and Socrates proved to be dis-
interested, for the actual ruler or shepherd of the people,
who tends the flock only that he may shear it. All political
experience and the career of successful tvrants, whom all
men count happy, he thinks confirms this view, which is
that of Callicles in the Goriias. Justice is another’s good
which only the naive and ¢ innocent” pursue. It is better
to inflict than to suffer wrong. The main problem of the
Republic is clearly indicated, but we are not yet ready to
debate it seriously.

> kopusovra L. & S., also s.v. xépuca.  Lucian, Lexiphanes
18, treats the expression as an affectation, but elsewhere
employs it. The philosophers used this and similar terms
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cussion and it was apparent to everybody that his
formula of justice had suffered a rexerkal of form,
Thrasymachus, instead of leplymg, said, ““ Tell me,
Socrates, have you got a nurse?” * ‘nlmt do you
mean?’’ said I. “ Why didn’t you answer me
instead of asking such a question?” *‘ Because,” he
said, ““ she lets her little ‘ snotty ' run about drivel-
ling® and doesn’t wipe your face clean, though you
need it badly, if she can’t get you to know¢ the
difference between the shepherd and the sheep.”
“And what pray, makes you think that?"”
said I. * Because you think that the shepherds
and the neat-herds are considering the good of
the sheep and the cattle and fatten and tend
them with anything else in view than the good of
their masters and themselves ; and by the same token
you seem to suppose that the rulers in our cities, I
mean the real ruleis,® differ at all in their thoughts
of the governcd from a man’s attitude towards his
sheep ¢ or that they think of anything else night and
day than the sources of their own profit. And you

(1) of stupidity, (2) as a type of the minor ills of the flesh.
Horace, Sat. i. 4. 8, ii. 2. 76, Epictet. i. 6. 30 dAN" ai utar
uov péovat.

¢ Literally, *if you don’t know for her.” For the ethical
dative ¢f. Shakes. Taming of the Shrew, 1. ii. 8 ** Knock me
here soundly.” Not to know the shepherd from the sheep
seems to be proverbial ‘““Shepherd of the people,” like
“survival of the fittest,” may be used to prove anything in
ethics and pohtlcs Cf Newman, Introd. Aristot. Pol. p.
431, Xen. Mem. iii. 2. 1, Sueton. Vit. T4b. 32, and my note
in Class. Phil. vol. i. p- 298.

¢ Thrasymachus’s real rulers are the bosses and tyrants.
Socrates’ true rulers are the true kings of the Stoics and
Ruskin, the true shepherds of Ruskin and Milton.

¢ Cf. Aristoph. Clouds 1203 7rpa,3a1' d\ws, Herrick, * Kings
ought to shear, not skin their sheep.”
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® This (quite possible) sense rather than the ironical, *so
far advanced,” better accords with dyvoeis and with the direct
brutality of Thrasymachus.

19 évrilike ws dAn0Gs, dTexrds, ete., marks the application
(often ironical or emphatic) of an image or familiar pro-
verbial or technical expression or etymology. Cf. 443 b,
442 A, 419 A, 432 A, Laches 187 B, Phileb. 64 £. Similarly
éritunov of a proverb, Archil. fr. 35 (87). The origin of the
usage appears in Aristoph. Birds 507 roir’ dp’ ékeiv’ #v Tolmwos
d\ntds, ete. Cf. Anth. Pal.v. 6.3. With eif.kdv, however,
ws dAn6ds does not verify the etymology but ironically
emphasizes the contradiction between the etymology and
the conventional meaning, ‘‘simple,” which Thrasymachus
thinks truly fits those to whom Socrates would apply the
full etymological meaning ** of good character.” Cf. 348 ,
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are so far out® concerning the just and justice and
the unjust and injustice that you don’t know that
justice and the just are literally ® the other fellow’s
good °—the advantage of the stronger and the ruler,
but a detriment that is all his own of the subject
who obeys and serves; while injustice is the contrary
and rules those who are simple in every sense of the
word and just, and they being thus ruled do what is
for his advantage who is the stronger and make him
happy by serving him, but themselves by no manner
of means. And you must look at the matter, my
simple-minded Socrates, in this way : that the just
man always comes out at a disadvantage in his
relation with the unjust. To begin with, in their
business dealings in any joint undertaking of the
two you will never find that the just man has the
advantage over the unjust at the dissolution of the
partnership but that he always has the worst of it.
Then again, in their relations with the state, if there
are direct taxes or contributions to be paid, the just
man contributes more from an equal estate and the
other less, and when there is a distribution the one
gains much and the other nothing. And so when
each holds office, apart from any other loss the just

400 E, Laws 679 ¢, Thucyd. iii. 83. Cf. in English the con-
nexion of “silly” with selig, and in Italian, Leopardi’s
bitter comment on dabbenaggine (Pensieri xxvi.).

° Justice not being primarily a self-regarding virtue, like
prudence, is of course another’s good. CY. Aristot. Eth. NVic.
1130 a 3; 1134 b 5. Thrasymachus ironically accepts the
formula, adding the cynical or pessimistic comment, * but
one’s own harm,” for which see 892 s, Eurip. Heracleid. 1-5,
and Isocrates’ protest (viii. 32). Bion (Diog. Laert. iv. 7. 48)
wittily defined beauty as * the other fellow's good ”; which
recalls Woodrow Wilson's favourite limerick, and the
definition of business as * I'argent des autres.”
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¢ For the idea that the just ruler neglects his own business
and gains no compensating *‘ graft ’ ¢f. the story of Deioces
in Herod. i. 97, Democ. fr. 253 Diels, Laches 180 B, Isoc.
xii. 145, Aristot. Pol. v. 8. 15-20. For office as a means of
helping friends and harming enemies ¢f. Meno 71 E, Lysias
ix. 14, and the anecdote of Themistocles (Plutarch, Praecept.
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man must count on his own affairs @ falling into dis-
order through neglect, while because of his justice
he makes no profit from the state, and thereto he will
displease his friends and his acquaintances by his
unwillingness to serve them unjustly. But to the
unjust man all the opposite advantages accrue. I
nmean, of course, the one I was just speaking of, the
man who has the ability to overreacl on a large scale.
Consider this type of man, then, if you wish to judge
how much more profitable it is to him personally to
be unjust than to be just. And the easiest way of
all to understand this matter will be to turn to the
most consummate form of injustice which makes the
man who has done the wrong most happy and those
who are wronged and who would not themselves will-
ingly do wrong most miserable. And this is tyranny,
which both by stealth and by force takes away what
belongs to others, both sacred and profane, both
private and public, not little by little but at one
swoop.? Tor each several part of such wrongdoing
the malefactor who fails to escape detection is fined
and incurs the extreme of contumely ; for temple-
robbers, kidnappers, burglars, swindlers, and thieves
are the appcllations of those who commit these
several forms of injustice. But when in addition to
the property of the citizens men kidnap and cnslave
the citizens themselves, instead of these opprobrious

reipub. ger. 13) cited by Godwin (Political Justice) in the
form: ““God forbid that I should sit upon a bench of justice
where my friends found no more favour than my enemies.”
Lemocr. (fr. 266 Diels) adds that the just ruler on laying
down his office is exposed to the revenge of wrongdoers with
whom he has dealt severely.

® The order of words dramatically expresses Thrasy-
machus’s excitement and the sweeping success of the tyrant.
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s The European estimate of Louis Napoleon before 1870
is a good illustration. Cf. Theopompus on Philip, Polybius
viii. 11. Euripides’ Bellerophon (fr. 288) uses the happiness
of the tyrant as an argument against the moral government
of the world.

b Aristot. Eth. Nic. 1130 b 15 uses the expression in a
different sense.

¢ The main issue of the Republic. Cf. 360 n, 358 E and
Gorg. 469 B.

4 Cf. Theophrastus, Char. xv. 19 (Jebb), Tucker, Life tn
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names they are pronounced happy and blessed ¢ not
only by their fellow-citizens but by all who hear the
story of the man who has committed complete and
entire injustice.? For it is not the fear of doing ¢ but
of suffering wrong that calls forth the reproaches of
those who revile injustice. Thus, Socrates, injustice
on a sufficiently large scale is a stronger, freer, and
more masterful thing than justice, and, as I said in
the beginning, it is the advantage of the stronger
that is the just, while the unjust is what profits a
man’s self and is for his advantage.”

XVII. After this Thrasymachus was minded to
depart whenlike a bathman ¢ he had poured hisspeech
in a sudden flood over our ears. But the company
would not suffer him and were insistent that he should
remain and render an account of what he had said.
And I was particularly urgent and said, ““ I am sur-
prised at you, Thrasymachus ; after hurling ¢ such a
doctrine at us, can it be that you propose to depart
without staying to teach us properly or learn your-
self whether this thing is so or not? Do you think
it is a small matter / that you are attempting to deter-
mine and not the entire conduct of life that for each
of us would make living most worth while ? > * Well,
do I deny it ?¢ " said Thrasymachus. * You seem to,”
said I, “ or else * to care nothing for us and so feel no
Ancient Athens, p. 134. For the metaphor cf. 536 B, Lysis
204 o, Aristoph. Wasps 483. **Sudden,” lit. *“ all at once.”

¢ Cf. Eurip. Alcestis 680 oV Bahwv olrws dme..

' Socrates reminds us that a serious moral issue is involved
in all this word-play. So 852 b, Gorg. 492 c, 500 ¢, Laches
185 . Cf. infra 377 B, 578 c, 608 B.

¢ Plainly a protesting question, ** Why, do 1 think other-
wise?”’ gf. supra 339 p.

*» For the impossibility of J. and C.’s * or rather >’ see my
note in 4.J.P, vol. xiii. p. 234.
11
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8 xelgerar of an investment perhaps.  Cf. Plautus, Rudens
939 *bonis quod bene fit, haud perit.”

b [socrates viii. 3! and eclsewhere seems to be copying
Plato’s idea that injustice can never be profitable in the Ligher
sense of the word.  Cf. also the proof in the /lipparchus that
all true xépdos is avyatiov,

¢ Plato neglects for the present the refinement that the
unjust man does not do what he really wishes, since all
desire the good. Cf. infra 438 a, 577 b, and Gorg. 467 .

¢ Cf. 365 o.

¢ Thrasymachus has stated his doctrine. Like Dr. Johnson
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concern whether we are going to live worse or better
lives in our ignorance of what you affirm that you
know. Nay, my good fellow, do your best to make
the matter clear to us also: it will be no bad invest-
ment ¢ for you—any benefit that you bestow on such
a company as this. For I tell you for my part that
I am not convinced, neither do I think that injustice
is more profitable ¢ than justice, not even if one gives
it free scope and does not hinder it of its will.¢ But,
suppose, sir, a man to be unjust and to be able to
act unjustly either because he is not detected or can
maintain it by violence,? all the same he does not
convince me that it is more profitable than justice.
Now it may be that there is someone else anmong us
who feels in this way and that I am not the only one.
Persuade us, then, my dear follow, convinee us satis-
factorily that we are ill advised in preferring justice
to injustice.” “* And how am I to persuade you?p e
he said.  “ If you are not convinced by what I just
now was saying, what more can I do for you ? Shall
I take the argument and ram’ it into your head ?”’
" Heaven forbid ! 7 I said, “ don’t do that. But in
the first place when you have said a thing stand by
it,? or if you shift your ground change openly and
don’t try to deceive us. But, as it is, you see,
Thrasymaclius—let us return to the previous ex-
amples—you see that while you began by taking the
physician in the true sense of the word, you did not
he cannol supply brains to understand it. Cf. Gorg. 489 ¢,
499 5. Meno 75 b,

’ 'The language is idiomatic, and the metaphor of a nurse
feeding a baby, Aristoph. Eeel. 716, is rude. Cf. Shakespeare,
*He erams these words into my ears against the stomach of
my sense,”’

¢ (f. Socrates' complaint of Callicles' shifts, Gorg. 499 B-c,
but ¢f. supra 334 E, 310 B-C. 73
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ékdv, aMa wofov alroliow, ds ovyt adTolow
whédetarv €gouévny éx Tod dpyew dAla Tols dpyo-

346 uevols; €mel Tooovde €lmé: olyl €xkdoTny uévTou
pauey €xkdaToTe TOV TEXVOV TOUTWw €Tépav elvad,

1 7ro¢,uawew (7 yp in marg. A?)] maiver (A) might seem to

fit dacrvudva better but does not accord so well with xad’

ésov, etc. For the thought cf Dio Chrys. Or. i. 48 R.,
who virtually quotes, adding ws é¢n s,

¢ The art=the ideal abstract artist. See on 342 a-c.
Aristot. Eth. Nic. 1098 a8 ff. says that the function of a
harper and that of a good harper are generically the same.
Cf. Crito 48 a.
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think fit afterwards to be consistent and maintain
with precision the notion of the true shepherd, but
you apparently think that he herds his sheep in his
quality of shepherd, not with regard to what is best
for the sheep, but as if he were a banqueter about to
be feasted with regard to the good cheer or again
with a view to the sale of them, as if he were a
money-maker and not a shepherd. But the art of
the shepherd ¢ surely is concerned with nothing else
than how to provide what is best for that over which
it is set, since its own affairs, its own best estate, are
surely sufficiently provided for so long as it in nowise
fails of being the shepherd’s art. And in like manner
I supposed that we just now were constrained to
acknowledge that every form of rule? in so far as it
is rule considers what is best for nothing else than
that which is governed and cared for by it, alike in
political and private rule. Why, do you think that
the rulers and holders of office in our cities—the
true rulers “—willingly hold office and rule?” *“I
don’t think,” he said, ““ I know right well they do.”
XVIIL. ““ But what of other forms of rule, Thrasy-
machus? Do you not perceive that no one chooses of
his own will to hold the office of rule, but they demand
pay, which implies that not to them will benefit accrue
from their holding office but to those whom they
rule? For tell me this: we ordinarily say, do we
not, that each of the arts is different from others

> Aristotle’s despotic rule over slaves would seem to be
an exception (Newman, Introd. Aristot. Pol. p. 245). But
that too should be for the good of the slave; infra 5§90 b.
¢ See on 343 B, Aristot. Kth. Nic. 1102a8. The new point
that good rulers are reluctant to take office is discussed to
347 , and recalled later, 520 . See Newman, l.c. pp. 244-
245, Dio Cass. xxxvi. 27. 1.
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s Cf. Gorg. 495 o. But elsewhere Socrates admits that
the * argument” may be discussed regardless of the belief
of the respondent (349 A). Cf. Thompson on Meno 83 b,
Campbell on Soph. 246 ».

> As each art has a specific function, so it renders a specific
service and aims at a specific good This idea and the
examples of the physician and the pilot are commonplaces
in Plato and Aristotle.

° Hence, as argued below, from this abstract point of
view wage-earning, which is common to many arts, cannot
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because its power or function is different? And,
my dear fellow, in order that we may reach some
result, don’t answer counter to your real belief.*”
“Well, yes,” he said, * that is what renders it
different.” *° And does not each art also yield us
benefit ? that is peculiar to itself and not general,® as
for example medicine health, the pilot’s art safety
at sea, and the other arts similarly ?” *‘ Assuredly.”
“ And does not the wage-earner’s art yield wage?
For that is its function. Would you identify medicine
and the pilot’s art ? Or if you please to discriminate
‘precisely ’ as you proposed, none the more if a pilot
regains his health because a sea voyage is good for
him, no whit the more, I say, for this reason do
you call his art medicine, do you?” * Of course
not,” he said. “ Neither, I take it, do you call wage-
earning medicine if a man earning wages is in
health.” *‘Surelynot.” *‘Butwhatofthis? Do you
call medicine wage-earning, if a man when giving
treatment earns wages ? ” ““ No,”’ he said. ** And did
we not agree that the benefit derived from each art is
peculiartoit?” ‘““So beit,” hesaid. ‘“ Any common
or general benefit that all craftsmen receive, then,
they obviously derive from their common use of some
further identical thing.” *‘It seems so,” he said.
“And we say that the benefit of earning wages
accrues to the craftsmen from their further exercise
of the wage-earning art.” He assented reluctantly.

be the specific service of any of them, but must pertain to
the special art wiwwbwrikd. This refinement is justified by
Thrasymachus’s original abstraction of the infallible crafts-
man as such. It has also this much moral truth, that the
good workman, as Ruskin says, rarely thinks first of his
pay, and that the knack of getting well paid does not
always go with the ability to do the work well. See Aristotle
on xpnuatioeriky, Pol. i. 8 (1253 b 14).
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8 kaxda=troubles, miseres, 517 b. For the thought cf.
343 g, 345 E, Xen. ]‘[em 11.1 8, Herod. 1. 97,

® Cf. 345 E, Aristot. Eth. Nic. 1134 b 6.
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““Then the benefit, the receiving of wages does not
accrue to each from his own art. But if we are to
consider it * precisely " medicine produces health but
the fee-earning art the pay, and architecture a house
but the fee-earning art accompanying it the fee, and
so with all the others, each performs its own task and
benefits that over which it is set, but unless pay is
added to it is there any benefit which the craftsman
receives from the craft ? ” “Apparently not,” he said.
“ Does he then bestow no benefit either when he
works for nothing ? ” “ I’ll say he does.” * Then,
Thrasymachus, is not this immediately apparent, that
no art or office provides what is beneficial for itself
—but as we said long ago it provides and enjoins
what is beneficial to its subject, considering the ad-
vantage of that, the weaker, and not the advantage
of the stronger ? That was why, friend Thrasymachus,
I was just now saying that no one of his own will
chooses to hold rule and office and take other people’s
troubles ¢ in hand to straighten them out, but every-
body expects pay for that, because he who is to
exercise the art rightly never does what is best for
himself or enjoins it when he gives commands accord-
ing to the art, but what is best for the subject.
That is the reason, it seems, why pay ® must be pro-
vided for those who are to consent to rule, either in
the form of money or honour or a penalty if they
refuse.”

XIX. “What do you mean by that, Socrates?”
said Glaucon. “ The two wages I recognize, but the
penalty you speak of and described as a form of wage
I don’t understand.c” ‘“Then,” said I, “ you don't

¢ Plato habitually explains metaphors, abstractions, and
complicated definitions in this dramatic fashion. Cf. 352 E,

377 a, 413 4, 429 ¢, 438 B, 510 B.
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¢ Cf. Aristot. Pol.1318 b 36. Ina good democracy thebetter
classes will be content, for they will not be ruled by worse
men. Cf. Cicero, 4d Att. ii. 9 *male vehi malo alio guber-
nante quam tam mgratls vectoribus bene gubernare’’;
Democ. fr. 49 D.: ‘Itis hard to be ruled by a worse man;”
Spencer, Data of Ethics, § 17.

® The good and the necessary is a favourite Platonic

antithesis, but the necessary is often the condicio sine qua
non of the good. Cf. 358 ¢, 493 ¢, 540 B, Laws 628 c-p,
858 A. Aristotle took over the idea, Aet. 1072 b 12.

* This suggests an ideal state, but not more strongly than
Meno 100 A, 89 B.
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understand the wages of the best men for the sake
of which the finest spirits hold office and rule when
they consent to do so. Don’t you know that to be
covetous of honour and covetous of money is said to
be and is a reproach?” “1I do,” he said. * Well,
then,” said I, “ that is why the good are not willing
to rule either for the sake of money or of honour.
They do not wish to collect pay openly for their
service of rule and be styled hirelings nor to take it
by stealth from their office and be called thieves,
nor yet for the sake of honour, for they are
not covetous of honour. So there must be imposed
some compulsion and penalty to constrain them
to rule if they are to consent to hold office. That is
perhaps why to seek office oneself and not await
compulsion is thought disgraceful. But the chief
penalty is to be governed by someone worse$ if
a man will not himself hold office and rule. It is
from fear of this, as it appears to me, that the better
sort hold office when they do, and then they go to it
not in the expectation of enjoyment nor as to a
good thing,® but as to a necessary evil and because
they are unable to turn it over to better men
than themselves or to their like. For we may ven-
ture to say that, if there should be a city of good
men ¢ only, immunity from office-holding would be as
eagerly contended for as office is now,% and there it

? The paradox suggests Spencer’s altruistic competition
and Archibald Marshall’'s Upsidonia. Cf. infra 521 a, 586 c,
Isoc. vii. 24, xii. 145; Mill, On Representative Government,
p. 56: “The good despot . . . can hardly be imagined as
consenting to undertake it unless as a refuge from intolerable
evils;’ dbid. p. 200: “ Until mankind in general are of
opinion with Plato that the proper person to be entrusted
with power is the person most unwilling to accept it.”
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@ ¢igaifis lays the matter on the table. Cf. 430 c. The
suggestiveness of Thrasymachus’s definition is exhausted,
and Socrates turns to the larger question and main theme
of the Republic raised by the contention that the unjust life
is happier and more profitable than the just.

> This is done in 358 p ff. It is the favourite Greek
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would be made plain that in very truth the true
ruler does not naturally seek his own advantage but
that of the ruled ; so that every man of understand-
ing would rather choose to be benefited by another
than to be bothered with benefiting him. This point
then I by no means concede to Thrasymachus, that
justice is the advantage of the superior. But that
we will reserve for another occasion. A far weightier
matter seems to me Thrasymachus’s present state-
ment, his assertion that the life of the unjust man is
better than that of the just. Which now do you
choose, Glaucon ? ”’ said I, *“ and which seems to you
to be the truer statement ? ”” ‘‘ That the life of the
just man is more profitable, I say,” he replied. * Did
you hear,” said I, *“ all the goods that Thrasymachus
just now enumerated for the life of the unjust man?”’
“1 heard,” he said, “but I am not convinced.”
“Do you wish us then to try to persuade him,
supposing we can find a way, that what he says is
not true?” ““ Of course I wish it,” he said. “If
then we oppose ® him in a set speech enumerating in
turn the advantages of being just and he replies and
we rejoin, we shall have to count up and measure the
goods listed in the respective speeches and we shall
forthwith be in need of judges to decide between
us. But if, as in the preceding discussion, we come
to terms with one another as to what we admit in
the inquiry, we shall be ourselves both judges and

method of balancing pros and cons in set speeches and anti-
thetic enumerations. Cf. Herod. viii. 83, the dia)éteis (Diels,
Vorsokratiker ii. pp. 334-345), the choice of Heracles (Xen.
Mem. ii. 1), and the set speeches in Euripides. With this
method the short question and answer of the Socratic dia-
lectic is often contrasted. Cf. Protag. 329 a, 334-335, Gorg.
461-462, also Gorg. 471 &, Cratyl. 437 o, Theaetet. 171 a.
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¢ Thrasymachus’s “ Umwertung aller Werte ™ reverses the
normal application of the words, as Callicles does in Gorg.
491 &.

® Thrasymachus recoils from the extreme position.
Socrates’ inference from the etymology of eifcia (cf. 343 c)
is repudiated. Injustice is not turpitude (bad character) but
—discretion. eJBovAia in a higher sense is what Protagoras
teaches (Protag. 318 E) and in the highest sense is the wisdom
of Plato’s guardians (infra 428 ).
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pleaders.” *‘ Quite so,” he said. ‘“ Which method
do you like best ? ” said I. * This one,” he said.
XX. “Come then, Thrasymachus,” I said, “go back
to the beginning and answer us. You affirm that per-
fect and complete injustice is more profitable than
justice that is complete.” “‘I affirm it,” he said,
“and have told you my reasons.” ‘‘Tell me then
how you would express yourself on this point about
them. You call one of them, I presume, a virtue
and the other a vice?” “ Of course.” ‘ Justice
the virtue and injustice the vice ?” “ It is likely,®
you innocent, when I say that injustice pays and
Justice doesn’t pay.” “ But what then, pray?”
“ The opposite,” he replied. “ What ! justice vice ? ”
" No, but a most noble simplicity ? or goodness of
heart.” ““Then do you call injustice badness of
heart 7 “ No, but goodness of judgement.” ‘Do
you also, Thrasymachus, regard the unjust as in-
telligent and good ? ” “‘ Yes, if they are capable of
complete injustice,”” he said, ‘“ and are able to sub-
Ject to themselves cities and tribes of men. But you
probably suppose that I mean those who take purses.
There is profit to be sure even in that sort of thing,”
he said, “ if it goes undetected. But such things are
not worth taking into the account, but only what I
Just described.” ‘“‘I am not unaware of your mean-
ing in that,” I said; ““ but this is what surprised me,¢

¢ Socrates understands the theory, and the distinction
between wholesale injustice and the petty profits that are
not worth mentioning, but is startled by the paradox that
injustice will then fall in the category of virtue and wisdom.
Thrasymachus affirms the paradox and is brought to self-
contradiction by a subtle argument (349-350 c¢) which may
pass as a dramatic illustration of the game of question and
answer. Cf. Introd. p. x.
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® 709 marks the advance from the affirmation that injustice
is profitable to the point of asserting that it is a virtue.
This is a *‘stiffer proposition,” 4.e. harder to refute, or
possibly more stubborn.

® e.g9. Polus in Gorg. 474 ff., 482 p-E. Cf. Isoc. De Pace
31. 'Thrasymachus is too wary to separate the «axér and
the aioxpér and expose himself to a refutation based on con-
ventional usage. Cf. Laws 627 o, Polit. 306 o, Laws 662 a.

¢ Cf. supra on 346 a.

4 wepl Tyjs d\nbeius suggests the dogmatic titles of sophistic
and pre-Socratic books. Cf. Antiphon, p. 553 Diels,
Campbell on Theaetet. 161 c, and Aristot. Met. passim.
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that you should range injustice under the head
of virtue and wisdom, and justice in the opposite
class.” ““Well, I do so class them,” he said. ‘ That,”
said I, “is a stiffer proposition,® my friend, and if
you are going as far as that it is hard to know
what to answer. For if your position were that in-
justice is profitable yet you conceded it to be vicious
and disgraceful as some other ? disputants do, there
would be a chance for an argument on conventional
principles. But, as it is, you obviously are going to
affirm that it is honourable and strong and you will
attach to it all the other qualities that we were
assigning to the just, since you don’t shrink from
putting it in the category of virtue and wisdom.”
“You are a most veritable prophet,” he replied.
“Well,” said I, ““ I mustn’t flinch from following out
the logic of the inquiry, so long as I conceive you to
be saying what you think.© For now, Thrasymachus,
I absolutely believe that you are not ‘ mocking ’ us
but telling us your real opinions about the truth.?”
“ What difference does it make to you,” he said,
“ whether I believe it or not ? Why don’t you test
the argument?” * No difference,” said I, ‘‘ but
here is something I want you to tell me in addition
to what you have said. Do you think the just man
would want to overreach¢ or exceed another just

¢ In pursuance of the analogy between the virtues and the
arts the moral idea m\eoveiia (overreaching, getting more
than your share; see on 3859 c) is generalized to include
doing more than or differently from. English can hardly
reproduce this. Jowett’s Shakespearian quotation (King
John 1v. ii. 28),
When workmen strive to do better than well,
They do confound their skill in covetousness,

though apt, only illustrates the thought in part.
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8 The assumption that a thing is what it is like is put as
an inference froin Thrasymachus’s ready admission that the
unjust man is wise and good and is like the wise and good.
Jevons says in ‘‘ Substitution of Similars’’ : ¢ Whatever is true
of a thing is true of its like.” But practical logic requires
the qualification *“in respect of their likeness.”” Socrates,
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man?”  “ By no means,” he said; ‘ otherwise he
would not be the delightful simpleton that he is.”
“ And would he exceed or overreach or go beyond
the just action?” *‘ Not that either,” he replied.
“But how would he treat the unjust man—
would he deem it proper and just to outdo, over-
reach, or go beyond him or would he not? ” * He
would,” he said, ‘““ but he wouldn’t be able to.”
" That is not my question,” I said,  but whether it
is not the fact that the just man does not claim or
wish to outdo the just man but only the unjust ? ”’
“That is the case,” he replied. “ How about the
unjust then?  Does he claim to overreach and outdo
the just man and the just action?” “ Of course,”
he said, ““ since he claims to overreach and get the
better of everything.” * Then the unjust man will
overreach and outdo also both the unjust man and the
unjust action, and all his endeavour will be to get
the most in everything for himself.” “ That is so.”

XXI. “ Let us put it in this way,” I said; * the
just man does not seek to take advantage of his like
but of his unlike, but the unjust man of both.” * Ad-
mirably put,” he said. ‘‘ But the unjust man is in-
telligent and good and the just man neither.” “ That,
too, is right,”” he said. “ Is it not also true,” I said,
“that the unjust man is like the intelligent and
good and the just man is not ? ” “ Of course,” he
said, ** being such he will be like to such and the
other not.” “Excellent. Then each is such * as that
to which he is like.” ‘“ What else do you suppose ? **

however, argues that since the just man is like the good
craftsman in not overreaching, and the good craftsman is
good, therefore the just man is good. The conclusion is
sound, and the analogy may have a basis of psychological
truth; but the argument is a verbal fallacy.
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¢ Cf. 608 g, Gorg. 463 E, Protag. 332 A, 358 b, Phaedo
103 ¢, Soph. 226 B, Phileb. 34 E, Meno 75 0, 88 a, Alc. I.
128 B, Cratyl. 385 B. The formula, which is merely used to
obtain formal recognition of a term or idea required in the
argument, readily Iends itself to modern parody. Socrates
seems to have gone far afield. Thrasymachus answers quite
confidently, éywye, but in d%rov there is a hint of bewilder-
ment as to the object of it all.

> Familiar Socratic doctrine. Cf. Laches 194 b, Lysis
210 o, Gorg. 504 b.

¢ wheovekreiv is here a virtual synonym of whéov éxewv. The

90



THE REPUBLIC, BOOK I

he said. * Very well, Thrasymachus, but do you
recognize that one man is a musician® and another
unmusical 7“1 do.” * Which is the intelligent
and which the unintelligent ? ” * The musician, I
presume, is the intelligent and the unmusical the
unintelligent.” “ And is he not good in the things
in which he is intelligent® and bad in the things in
which he is unintelligent?” “ Yes.” “ And the
same of the physician? ” ““ The same.” * Do you
think then, my friend, that any musician in the
tuning of a lyre would want to overreach ¢ another
musician in the tightening and relaxing of the strings
or would claim and think fit to exceed or outdo him ? ”’
“Idonot.” * But would he the unmusical man ? "
“Of necessity,” he said. “ And how about the
medical man ?  In prescribing food and drink would
he want to outdo the medical man or the medical
procedure ? 7 ““ Surely not.” ‘ But he would the un-
medical man?” “Yes.” ‘“Consider then with regard
to all? forms of knowledge and ignorance whether
you think that anyone who knows would choose to
do or say other or more than what another who
knows would do or say, and not rather exactly what
his like would do in the same action.” “ Why,
perhaps it must be so,” he said, “in such cases.”
“ But what of the ignorant man—of him who does
not know ?  Would he not overreach or outdo equally
the knower and the ignorant?” ‘It may be.”
“ But the one who knows is wise ?”  “ I'll say so.”
“And the wise is good?” “ I'll say so.” ‘‘Then
he who is good and wise will not wish to overreach

two terms help the double meaning. Cf. Laws 691 a m\eov-
EKTELY TWY rouwy,
¢ Generalizing from the inductive instances.
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Cf. 334 a.

Cf. Protag. 333 B.

Cf. the blush of the sophist in Buthydem. 297 A.

The main paradox of Thrasymachus is refuted. It will
be easy to transfer the other laudatory epithets ioxupdr, etc.,
from injustice back to justice. Thrasymachus at first refuses
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his like but his unlike and opposite.” * It seems so,”
he said. “‘ But the bad man and the ignoramus will
overreach both like and unlike ? ”  “ So it appears.”
“ And does not our unjust man, Thrasymachus, over-
reach both unlike and like ?  Did you not say that ?
“1 did,” he replied. *“ But the just man will not
overreach his like but only his unlike ? ” “ Yes.”
“Then the just man is like the wise and good, and
the unjust is like the bad and the ignoramus.” * It
secems likely.”  “But furthermore we agreed that
each is such as that to which he is like.” * Yes, we
did.” “Then the just man has turned out® on our
hands to be good and wise and the unjust man bad
and ignorant.”

XXII. Thrasymachus made all these admissions not
as I now lightly narrate them, but with much baulk-
ing and reluctance ® and prodigious sweating, it being
summer, and it was then I beheld what I had never
seen before—Thrasymachus blushing.c But when we
did reach our conclusion that justice is virtue and
wisdom and injustice vice and ignorance, “ Good,”
said I, “let this be taken as established.? But we
were also affirming that injustice is a strong and
potent thing. Don’t you remember, Thrasymachus ? ”’
"I remember,” he said; “but I don’t agree with
what you are now saying either and I have an answer
to it, but if I were to attempt to state it, I know
very well that you would say that I was delivering
a harangue. Lither then allow me to speak at such

to share in the discussion but finally nods an ironical assent
to everything that Socrates says. So Callicles in Gorg. 510 a.
* This is really a reminiscence of such passages as Theaetet.
162 v, Protag. 336 B, Gorg.482 c,494 p, 513 A ff., 519 . The
only justification for it in the preceding conversation is

348 A-B.
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b Cf. Gorg. 527 a.
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the deeper thought that the unjust city or man is strong not
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length as I desire 2 or, if you prefer to ask questions,
go on questioning and I, as we do for old wives? telling
their tales, will say ‘ Very good’ and will nod assent
and dissent.”” ‘“ No, no,” said I, ‘“ not counter to
your own belief.” “Yes, to please you,” he said,
“since you don’t allow me freedom of speech. And
yet what more do you want?” * Nothing, indeed,”
said I'; “ but if this is what you propose to do, do
it, and I will ask the questions.” ‘‘ Ask on, then.”
" This, then, is the question I ask, the same as before,
so that our inquiry may proceed in sequence. What
is the nature of injustice as compared with justice ?
For the statement made, I believe, was that injustice
is a more potent and stronger thing than justice.
But now,” I said, ** if justice is wisdom and virtue, it
will easily, I take it, be shown to be also a stronger
thing than injustice, since injustice is ignorance—no
one could now fail to recognize that—but what I
want is not quite so simple ¢ as that. I wish, Thrasy-
machus, to consider it in some such fashion as this.
A city, you would say, may be unjust and try
to enslave other cities unjustly, have them enslaved
and hold many of them in subjection.” ‘‘ Certainly,”
he said; ‘ and this is what the best state will
chiefly do, the state whose injustice is most com-
plete.” “ I understand,” I said, *‘ that this was your
view. But the point that I am considering is this:
whether the city that thus shows itself superior to
another will have this power without- justice or
whether she must of necessity combine it with jus-
tice.” “If,2” he replied, ‘“ what you were just now
because but in spite of his injustice and by virtue of some

saving residue of justice.
4 Thrasymachus can foresee the implications of either

theory.
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« For the thought cf. Spencer, Data of Ethics, § 144
« Joint aggressions upon men outside the society cannot
prosper if there are many aggressions of man on man within
the society ;' Leslie Stephen, Science of Ethics, Chap. VIIL.
§ 31: * It (the loyalty of a thief to his gang) is rather a kind
of spurious or class morality,” etc.; Carlyle: “ Neither
James Boswell’s good book, nor any other good thing . . .
is or can be performed by any man in virtue of his badness,
but always solely in spite thereof.” Proclus, In Rempub,
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saying holds good, that justice is wisdom, with jus-
tice ; if it is as I said, with injustice.” *° Admirable,
Thrasymachus,” I said; ““you not only nod assent
and dissent, but give excellent answers.” “1I am
trying to please you,” he replied.

XXIIIL. “ Very kind of you. But please me in one
thing more and tell me this : do you think that a city,®
an army, or bandits, or thicves,or any other group that
attempted any action in common, could accomplish
anything if they wronged one another ? ” ** Certainly
not,” said he. “ But if they didn’t, wouldn’t they
be more likely to?” ** Assuredly.” *‘ For factions,
Thrasymachus, are the outcome of injustice, and
hatreds and internecine conflicts, but justice brings
oneness of mind and love. Isit notso?” * So be
it,” he replied, ““ not to differ from you.” * That is
good of you, my friend ; but tell me this: if it is
the business of injustice to engender hatred wherever
it is found, will it not, when it springs up either
among freemen or slaves, cause them to hate and be
at strife with one another, and make them incapable
of effective action in common?” “ By all means.”
“ Suppose, then, it springs up between two, will they
not be at outs with and hate each other and be
encmies both to one another and to the just?” “They
will,” he said. ‘““ And then will you tell me that if

Kroll i. 20 expands this idea. Dante (Convivio 1. xii.)
attributes to the Philosopher in the fifth of the ethics the
saying that even robbers and plunderers love justice. Locke
(Human Understanding i. 3) denies that this proves the
principles of justice innate: ‘“They practise them as rules
of convenience within their own communities,”’ etc. CF.
further Isoc. xii. 226 on the Spartans, and Plato, Protag.
322 B, on the inconveniences of injustice in the state of
nature, noixovr aAA1hovs.
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a The specific function must operate universally in bond
or free, in many, two or one. The application to the
individual reminds us of the main argument of the Republic.
Cf. 369 a, 434 », 441 c¢. For the argument many, few or
two, one, ¢f. Laws 626 c.

o 'lato paradoxically treats the state as one organism
and the individual as many warring members (¢f. [ntrod.
p. xxxv). Hence, justice in one, and being a friend to
onesclf are more than metaphors for him. Cf. 621 ¢, 416 ¢,
428 v, Laws 626 £, 693 B, [/pist. vii. 332 », Antiphon 556. 45
Dicls ouovoet mpos eavrov.  Aristotle, Bth. Nic. v. 11, inquires
whether a man can wrong himself, and Chrysippus (Plutarch,
Stoic. Repug. xvi.) pronounces the expression absurd.

¢ ‘I'his is the conventional climax of the plea for any
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injustice arises in one it will lose its force and function
or will it none the less keep it ? ”* ““ Have it that it
keeps it,” he said. ‘“ And is it not apparent that its
force is such that wherever it is found in city, family,
camp, or in anything else, it first renders the thing
incapable of co-operation with itself owing to faction
and difference, and secondly an enemy to itself® and
to its opposite in every case, the just? Isn’t that
so?” By all means.” “Then in the individual too,
I presume, its presence will operate all these effects
which it is its nature to produce. It will in the first
place make him incapable of accomplishing anything
because of inner faction and lack of self-agreement,
and then an enemy to himself and to the just. Is it
notso?” “Yes.” ‘ But, my friend, the gods too ¢
are just.” “ Have it that they are,” he said. “ So
to the gods also, it seems, the unjust man will be
hateful, but the just man dear.” * Revel in your
discourse,” he said, ‘‘ without fear, for I shall not
oppose you, so as not to offend your partisans
here.” “ Fill up the measure of my feast,? then,
and complete it for me,” I said, “ by continuing
to answer as you have been doing. Now that

moral ideal. So Aristotle, Eth. Nic. 1179 a 24, proves that
the oogpds being likest God is feogpirésraros. Cf. Democ. fr.
217 D. wobvor OcopiNées Goos éxfpov 0 cdikeivy infra 382 E,
612 £, Phileb. 39 £, Laws 716 p. The ** enlightened > Thrasy-
machus is disgusted at this dragging in of the gods. (.
Theaetet. 162 D Geobs Te els 76 uéoov dyovres. He is reported
as saying (Diels p. 544. 40) that the gods regard not human
affairs, else they would not have overlooked the greatest of
goods, justice, which men plainly do not use.

¢ éomidoews keeps up the image of the feast of reason. (Y.
354 a-B, Lysis 211 ¢, Gorg. 522 a, Phaedr. 227 B, and Tim.
17 a, from which perhaps it became a commonplace in Dante

and the Middle Ages.
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a Tor the idea cf. the argument in Protag. 327 c-p, that
Socrates would yearn for the wickedness of Athens if he
found himself among wild men who knew no justice at all.

b The main ethical question of the Republic, suggested
in 347 E, now reeurs,

¢ Similarly 578 c¢. What has been said implies that
injustice is the corruption and disease of the soul (see on
445 a-8). But Socrates wishes to make further use of the
argument from ¢yov or specific function.

¢ Cf. on 344 v, supra, pp. T1 £

e See on 335 »n, and Aristot. Kth. Nic. i. 7. 14. The
virtue or excellence of a thing is the right performance of
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the just appear to be wiser and better and more
capable of action and the unjust incapable of any
common action, and that if we ever say that any
men who are unjust have vigorously combined to
put something over, our statement is not altogether
true, for they would not have kept their hands from
one another if they had been thoroughly unjust, but
it is obvious that there was in them some justice
which prevented them from wronging at the same
time one another too as well as those whom they
attacked ; and by dint of this they accomplished
whatever they did and set out to do injustice only
half corrupted by injustice, since utter rascals com-
pletely unjust are completely incapable of effective
action—all this I understand to be the truth, and
not what you originally Jaid down. But whether it
is also true? that the just have a better life than the
unjust and are happier, which is the question we
afterwards proposed for examination, is what we
now have to consider. It appears even now that
they are, I think, from what has already been said.
But all the same we must examine it more carefully.c
For it is no ordinary ¢ matter that we are discussing,
but the right conduct of life.” * Proceed with your
inquiry,” he said. “I proceed,” said I. ““ Tell me
then—would you say that a horse has a specific work ®
or function ? ”  “ I'would.” * Would you be willing

its specific function. See Schmidt, Ethik der Griechen, i.
p. 301, Newman, Introd. Aristot. Pol. p. 48. The following
argument is in a sense a fallacy, since it relies on the double
meaning of life, physical and moral (¢f. 445 B and Cratyl.
399 ») and on the ambiguity of & mpdrrew, ¢ fare well” and
“do well.” The Aristotelian commentator, Alexander, anim-
adverts on the fallacy. For ¢pyor cf. further Epictet. Dis.
L. 4. 11, Max. Tyr. Dis. ii. 4, Musonius, apud Stob. 117. 8,
Thompson on Meno 90 &, Plato, Laws 896 D, Phaedr. 246 s.
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to define the work of a horse or of anything else to
be that which one can do only with it or best with
it?” “I don’t understand,” he replied. “ Well,
take it this way : is there anything else with which
you can see except the eyes?” ** Certainly not.”
" Again, could you hear with anything but ears?”
“ By no means.” ‘‘ Would you not rightly say that
these are the functions of these (organs)?” By all
means.” ““ Once more, you could use a dirk to trim
vine branches and a knife and many other instru-
ments.” “ Certainly.” *But nothing so well, I take
it, as a pruning-knife fashioned for this purpose.”
“That is true.” * Must we not then assume this to
be the work or function of that ? ” “ We must.”
XXIV. *You will now, then, I fancy, better appre-
hend the meaning of my question when I asked whether
that is not the work of a thing which it only or it better
than anything else can perform.” * Well,” he said,
*“ Ido understand, and agree that the work of anything
is that.” *“ Very good,” said 1. ““ Do you not also
think that there is a specific virtue or excellence of
everything for which a specific work or function is
appointed 7 Let us return to the same examples.
The eyes we say have a function?” “ They have.”
“ Is there also a virtue of the eyes? ” * There is.”
“ And was there not a function of the ears ? * * Yes.”
“ And so also a virtue ?” “ Also a virtue.” *““ And
what of all other things? Isthe case not the same?”
“The same.” * Take note now. Could the eyes
possibly fulfil their function well if they lacked their
own proper excellence and had in its stead the
defect? ” ““ How could they ?” he said; * for I
presume you meant blindness instead of vision.”
" Whatever,” said I, ** the excellence may be. For
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s Platonic dialectic asks and affirms only so much as is
needed for the present purpose.

b For the equivocation ¢f. Charm. 172 a, Gorg. 507 c,
Xen. Mem. iii. 9. 14, Aristot. Eth. Nic. 1098 b 21, Newman,
Introd. Aristot. Pol. p. 401, Gomperz, Greek Thinkers
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I have not yet come @ to that question, but am only
asking whether whatever operates will not do its
own work well by its own virtue and badly by its
own defect.” “That much,” he said, “ you may
safely affirm to be true.” “ Then the ears, too, if
deprived of their own virtue will do their work ill ? ”
" Assuredly.” “ And do we then apply the same
principle to all things?” ‘1 think so.” * Then
next consider this. The soul, has it a work which
you couldn’t accomplish with anything else in the
world, as for example, management, rule, delibera-
tion, and the like, is there anything else than soul
to which you could rightly assign these and say that
they were its peculiar work ?” “ Nothing else.”
“And again life ? Shall we say that too is the
function of the soul ? ” “ Most certainly,” he said.
“ And do we not also say that there is an excellence
or virtue of the soul ? ”  *“ We do.” ‘ Will the soul
ever accomplish its own work well if deprived of
its own virtue, or is this impossible ? ” “ It is im-
possible.” ““ Of necessity, then, a bad soul will
govern and manage things badly while the good
soul willin all these things do well.?” “‘Of necessity.”
“ And did we not agree that the excellence or virtue
of soul is justice and its defect injustice ? ” * Yes,
we did.” ““The just soul and the just man then
will live well and the unjustill ? ” “ So it appears,’’
he said, “ by your reasoning.” * But furthermore,
he who lives well is blessed and happy, and he who
does not the contrary.” “ Of course.” * Then the
just is happy and the unjust miserable.” * So be
(English ed.), ii. p. 70. Tt does not seriously affect the
validity of the argument, for it is used only as a rhetorical

confirmation of the implication that kax@s #&pyew, ete.=
misery and the reverse of happiness.
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¢ For similar irony ¢f. Gorg. 489 o, Futhydem. 304 c.

> Similarly Holmes (Poet at the Breakfast Table, p. 108)
of the poet: ‘ He takes a bite out of the sunny side of this
and the other, and ever stimulated and never satisfied,” etc.
Cf. Lucian, Demosth. Encom. 18, Julian, Orat. ii. p. 69 c,
Polyb. iii. 57. 7.
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it,” he said. “ But it surely does not pay to be
miserable, but to be happy.” ‘ Of course not.”
“ Never, then, most worshipful Thrasymachus, can
injustice be more profitable than justice.” ‘‘ Let this
complete your entertainment, Socrates, at the festival
of Bendis.” “ A feast furnished by you, Thrasy-
machus,” I said, “ now that you have become gentle
with me and are no longer angry.? I have not dined
well, however—by my own fault, not yours. But just
as gluttons ® snatch at every dish that is handed along
and taste it before they have properly enjoyed the
preceding, so I, methinks, before finding the first
object of our inquiry—what justice is—let go of that
and set out to consider something about it, namely
whether it is vice and ignorance or wisdom and virtue ;
and again, when later the view was sprung upon us
that injustice is more profitable than justice I could
not refrain from turning to that from the other topic.
So that for me the present outcome of the discussion ¢
is that I know nothing.? For if I don’t know what
the just is,® I shall hardly know whether it is a virtue
or not, and whether its possessor is or is not happy.”

° Hirzel, Der Dialog, i. p. 4, n. 1, argues that sw\éyov
here means *“inquiry ” (Ersrterung), not the dialogue with
Thrasymachus.

4 For the profession of ignorance at the close of a Socratic
dialogue ¢f. Charm. 175 a-8, Lysis 222 p-E, Protag. 361 a-s,
Xen. Mem. iv. 2. 39. (Y. also Introd. p. x.

* Knowledge of the essence, or definition, must precede
discussion of qualities and relations. Cf. Meno 71 B, 86 p-E,
Laches 190 B, Gorg. 448 E.
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¢ So in Philebus 11 c, Philebus cries off or throws up the
sponge in the argument.

> Aristotle borrows this classification from Plato (Topics
118 b 20-22), but liking to differ from his teacher, says in
one place that the good which is desired solely for itself is the
highest. ‘The Stoics apply the classification to *‘ preferables ”
(Diog. Laert. vii. 107). Cf. Hooker, FEocles. Pol. i. 11.
Elsewhere Plato distinguishes goods of the soul, of the body,
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I. When I had said this I supposed that I was done
with the subject, but it all turned out to be only a
prelude. For Glaucon, who is always an intrepid,
enterprising spirit in everything, would not on this
occasion acquiesce in Thrasymachus’s abandonment ¢
of his case, but said, *‘ Socrates, is it your desire to
seem to have persuaded us or really to persuade us
that it is without exception better to be just than
unjust ?  ** Really,” I said, *“ if the choice rested
with me.” “ Well, then, you are not doing what you
wish. For tell me: do you agree that there is a
kind of good ® which we would choose to possess, not
from desire for its after effects, but welcoming it for
itsownsake? As,for example, joy and such pleasures
as are harmless® and nothing results from them after-
wards save to have and to hold the enjoyment.” “1I

and of possessions (Laws 697 B, 727-7 29) or as the first
Alcibiades puts it (131) the self, the things of the self, and
other things.

¢ Plato here speaks of harmless pleasures, from the point
of view of common sense and prudential morality. Cf. Tim.
59 D dueTaué nror ndoviy, Milton’s

Mirth that after no repenting draws.

But the Republic (583 p) like the Gorgias (493 £-494 ¢) knows
the more technical distinction of the Philebus (42 c fF., 53 ¢ ff.)

between pure pleasures and impure, which are conditioned
by desire and pain.
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¢ Isoc. i. 47 has this distinction, as well as Aristotle.

* Some philosophers, as Anstlppus (Diog. Laert. x. 1. 138},
said that intelligence is a good only for its consequences, but
the opening sentences of Aristotle’s Metaphysics treat all
forms of knowledge as goods in themselves.
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recognize that kind,” said I. “ And again a kind that
we love both for its own sake and for its consequences,*
such as understanding,? sight, and health?¢ For these
I presume we welcome for both reasons.” * Yes,”
I'said. “ And can you discern a third form of good
under which falls exercise and being healed when
sick and the art of healing and the making of money
generally ?  For of them we would say that they are
laborious and painful yet beneficial, and for thejr
own sake we would not accept them, but only for the
rewards and other benefits that accrue from them.”
“ Why yes,” I said, ““ I must admit this third class
also. But what of it ? ” * In which of these classes
do you place justice ?”’ he said. ‘“In my opinion,
I said, “ it belongs in the fairest class, that which a
man who is to be happy must love both for its own
sake and for the results.” “ Yet the multitude,’ he
said, “ do not think so, but that it belongs to the
toilsome class of things that must be practised for
the sake of rewards and repute due to opinion but
that in itself is to be shunned as an affliction.”’

II. “I am aware,” said I, “ that that is the general
opinion and Thrasymachus has for some time been
disparaging it as such and praising injustice. But I,
it seems, am somewhat slow to learn.” * Come
now,” he said, *‘ hear what I too have to say and see
if you agree with me. For Thrasymachus seems to
me to have given up to you too soon, as if he were a
serpent? that you had charmed,but I am not yet satis-

¢ Plutarch (1040 ¢) says that Chrysippus censured Plato
for recognizing health as a good, but elsewhere Plato ex-
plicitly says that even health is to be disregarded when the
true interests of the soul require it.

4 For Plato’s fondness for the idea of knheww ¢f. The Unity
of Plato’s Thought, note 500.

111



PLATO
358

L4 \) ~ (4 b4 ,8 4 \ ¢ 4
oUnw kata vobv 1 amodeifis yéyove mepl €xarépov:
~ ~ 14 > ¥ [4
embuu®d yap axoloat, Ti T €0Tw €xdTeEpov Kal Tiva
14 / y A\ b e \ 3 \ ? ~ -~ \
éxet dvvauw avto kal’ avTo evov év T Yuxi), Tovs
0¢ uoblovs kai To yryvopeva am’ adTdv édoar yoi-
\ » / 3\ \ -~
pew. oUTWOL oDV Towow, €av kal ool Ookn* émr-
\ / -~
C avavedoopar Tov Opacvudyov Adyov, kal mpdrov
- 4 < : / A
pev €pio Otkatoguvny olov elvai ¢aot kai é0ev yeyo-
\ 4 ) ¢
vévair: SeuTepov O€ OTL TAVTES aUTO oL émiTndevovTes
) b ~
drovtes €mrndevovow ws avaykalov aAX’ ody ws
b4 / /4 \ (14 ? / 9 \ ~ \
ayalov: TpiTov 08¢ OTL €lkdTws avTO dpdoL oD
3 -~ / <! ~
yap aueivwy dpa 6 Tob adikov 1) 6 Tod dukalov
\ / % ),
Bios, Ws Aéyovow. e€mel Euovye, & Zkpates, olTi
Sokel ovTws® amopd pevror SatelpvAnuévos Ta
) \ 3,
wTa, akovwy Bpacvudyov kat pvplwv dAwy, Tov
D 8¢ vmép Ths dkaroavvys Adyov, s ducwov ddikias,
b} / bd / 4 / / \
ov0evss mw axknkoa ws Povlopar PBovdouar &é
ad1o kol avro éykwuialouevov akodoar. udAiora
~ /4 ~
o olpar av cob mvbeolai: dio karareivas épd Tov
b4 /4 b ~ b \ \ b / 4 [
adixoy Piov emawdv, eimwy O€ évdetfoual oo, Hv
> \ ~ )
Tpomov al Povlopar kai ool arovew adikiav uév
b ~ b
Jiéyovros, Oukarogvvmy 0¢ emawodvros. alX’ Spa,
" 4 c\ / / / 0
el oot Bovdouévw a Aéyw. Ilavrwv pddwora, Hv
/ \ ~
E & éyd: mepl yap Tivos av pdMov modddkis Tis
v € 'pot A€ L akou KaA
voby éxwv yalpot Aéywyv kai akovwv; Kdlora,
-~ / bd ~
ébn, Néyets: kal 6 mpdTOV €Pny €pelv, mepl TOUTOU

s Cf. infra 366 E.

> Cf. supra 317 c-p.

¢ Cf. Phileb. 66 £. Plato afirms that the immmoralism of
Thrasymachus and Callicles was widespread in Greece. CYf.
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fied with the proof that has been offered about justice
and injustice. For what I desire is to hear what
each of them is and what potency and effect it has
in and of itself dwelling in the soul,® but to dismiss
their rewards and consequences. This, then, is what
I propose to do, with your concurrence. I will renew
the argument of Thrasymachus and will first state
what men say is the nature and origin of justice ;
secondly, that all who practise it do so reluctantly,
regarding it as something necessary? and not as a
good ; and thirdly, that they have plausible grounds
for thus acting, since forsooth the life of the unjust
man is far better than that of the just man—as
they say ; though I, Socrates, don’t believe it. Yet
I am disconcerted when my ears are dinned by
the arguments of Thrasymachus and innumerable
others. But the case for justice, to prove that
it is better than injustice, I have never yet heard
stated by any as I desire to hear it. What I desire
is to hear an encomium on justice in and by
itself. And I think I am most likely to get that
from you. For which reason I will lay myself out
in praise of the life of injustice, and in so speaking
will give you an example of the manner in which I
desire to hear from you in turn the dispraise of
injustice and the praise of justice. Consider whether
my proposal pleases you.” ‘‘ Nothing could please
me more,” said I'; *‘ for on what subject would a man
of sense rather delight to hold and hear discourse
again and again?” * That is excellent,” he said;
" and now listen to what I said would be the first topic

Introd. x-xi, and Gorg. 511 B, Protag. 333 ¢, Euthydem.
279 B, and my paper on the interpretation of the Timaeus,
AJ.P. vol. ix. pp. 403-404..
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8 Glaucon cmploys the antithesis between nature and law
and the theory of an original social contract to expound the
doctrine of Thrasymachus and Callicles in the Gorgias. His
statement is more systematic than theirs, but the principle is
the same ; for, though Callicles does not explicitly speak of a
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—the nature and origin of justice. By nature,? they
say, to commit injustice is a good and to suffer it is
an evil, but that the excess of evil in being wronged
is greater than the excess of good in doing wrong.
So that when men do wrong and are wronged by one
another and taste of both, those who lack the power
to avoid the one and take the other determine that
itis for their profit to make a compact with one another
neither to commit nor to suffer injustice ; and that
this is the beginning of legislation and of covenants
between men, and that they name the commandment
of the law the lawful and the just, and that this is
the genesis and essential nature of justice—a com-
promise between the best, which is to do wrong with
impunity, and the worst, which is to be wronged and
be impotent to get one’s revenge. Justice, they tell
us, being mid-way between the two, is accepted and
approved, not as a real good, but as a thing honoured
in the lack of vigour to do injustice, since anyone
who had the power to do it and was in reality
"a man ’ would never make a compact with anybody
neither to wrong nor to be wronged ; for he would
be mad. The nature, then, of justice is this and such
as this, Socrates, and such are the conditions in
which it originates, according to the theory.

IIT. “*But as for the second point, that those who
practise it do so unwillingly and from want of power to
commit injustice—we shall be most likely to appre-
hend that if we entertain some such supposition as

social contract, he implies that conventional justice is an
agreement of the weak devised to hold the strong in awe
(Gorg. 492 c), and Glaucon here affirms that no really strong
man would enter into any such agreement. The social
contract without the immoral application is also suggested
in Protag. 322 8. Cf. also Crito 50 c, f.
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1 d\\o uév oldér A; the translation tries to preserve the

idiomatic ambiguity of the text: éxew ovéév of II would
explicitly affirm the nakedness of the corpse.

s The antithesis of ¢vots and véuos, nature and law, custom
or convention, is a commonplace of both Greek rhetoric and
Greek ethics. Cf. the Chicago Dissertation of John Walter
Beardslee, The Use of ¢vais in Fifth Century Greek Liter-
ature, ch. x. p. 68. Cf. Herod. iii. 38, Pindar, quoted by
Plato, Gorg. 484 B, Laws 690 B. 715 A ; Euripides or Critias,
Frag. of Sisyphus, Aristoph. Birds 755 ff., Plato, Protag.
337 p, Gorg. 483 &, Laws 889 c and 390 p. It was misused
by ancient as it is by modern radicals. Cf. my interpretation
of the Timaeus, A.J.P. vol. ix. p. 405. The ingenuity of
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this in thought : if we grant to each, the just and the
unjust, licence and power to do whatever he pleases,
and then accompany them in imagination and see
whither his desire will conduct each. We should then
catch the just man in the very act of resorting to the
same conduct as the unjust man because of the self-
advantage which every creature by its nature pursues
as a good, while by the convention of law ¢ it is forcibly
diverted to paying honour to ‘ equality.’® The licence
that I mean would be most nearly such as would result
from supposing them to have the power which men say
once came tothe ancestor of Gyges the Lydian.c They
relate that he was a shepherd in the service of the ruler
at that time of Lydia, and that after a great deluge of
rain and an earthquake the ground opened and achasm
appeared in the place where he was pasturing; and
they say that he saw and wondered and went down
into the chasm ; and the story goes that he beheld
other marvels there and a hollow bronze horse with
little doors, and that he peeped in and saw a corpse
within, as it seemed, of more than mortal stature,
and that there was nothing else but a gold ring on
its hand, which he took off and went forth. And
when the shepherds held their customary assembly
to make their monthly report to the king about the

modern philologians has tried to classify the Greek sophists
as distinctly partisans of véuos or ¢vois. It cannot be done.
Cf. my unsigned review of Alfred Benn in the New York

Nation, July 20, 1899, p. 57. > Cf. Gorg. 508 a.
¢ So manuscripts and Proclus. There are many emenda-
tions which the curious will find in Adam’s first appendix to
this book. Herod. i. 8-13 tells a similar but not identical
story of Gyges himself, in which the magic ring and many
other points of Plato’s tale are lacking. On the whole
legend cf. the study of Kirby Flower Smith, 4.J.P. vol.

xxiii. pp. 261-282, 361-387, and Frazer’s Paus. iii. p. 417.
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¢ Mr. H. G. Wells’ The Invisible Man rests on a similar
fancy. Cf. also the lawless fancies of Aristoph. Birds 785 ff,
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flocks, he also attended wearing the ring. So as he
sat there it chanced that he turned the collet of the
ring towards himself, towards the inner part of his
hand, and when this took place they say that he
became invisible ¢ to those who sat by him and they
spoke of him as absent ; and that he was amazed,
and again fumbling with the ring turned the collet
outwards and so became visible. On noting this he
experimented with the ring to see if it possessed
this virtue, and he found the result to be that when he
turned the collet inwards he became invisible, and
when outwards visible ; and becoming aware of this,
he immediately managed things so that he became
one of the messengers who went up to the king, and
on coming there he seduced the king’s wife and with
her aid set upon the king and slew him and possessed
his kingdom. If now there should be two such rings,
and the just man should put on one and the unjust
the other, no one could be found, it would seem, of
such adamantine?® temper as to persevere in justice
and endure to refrain his hands from the possessions
of others and not touch them, though he might with
impunity take what he wished even from the market-
place, and enter into houses and lie with whom he
pleased, and slay and loose from bonds whomsoever
he would, and in all other things conduct himself
among mankind as the equal of a god.c And in so
acting he would do no differently from the other man,
but both would pursue the same course. And yet

®* The word is used of the firmness of moral faith in Gorg.
509 A and Rep. 618 E.

¢ lgbfeos. The word is a leit-motif anticipating Plato’s
rebuke of the tragedians for their praises of the tyrant. Cf.
infra 568 o-B. It does not, as Adam suggests, foreshadow
Plato’s attack on the popular theology.
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¢ Cf. infra 580 B-c, Phileb. 27 c.
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this is a great proof, one might argue, that no one
is just of his own will but only from constraint, in the
belief that justice is not his personal good, inasmuch
as every man, when he supposes himself to have the
power to do wrong, does wrong. For that there is
far more profit for him personally in injustice than
in justice is what every man believes, and believes
truly, as the proponent of this theory will maintain.
For if anyone who had got such a licence within his
grasp should refuse to do any wrong or lay his hands
on others’ possessions, he would be regarded as most
pitiable ¢ and a great fool by all who took note of it,?
though they would praise him ¢ before one another’s
faces, deceiving one another because of their fear
of suffering injustice. So much for this point.

IV. ““But to come now to the decision? between our
two kinds of life, if we separate the most completely
just and the most completely unjust man, we shall
be able to decide rightly, but if not, not. How, then,
is this separation to be made? Thus: we must
subtract nothing of his injustice from the unjust man
or of his justice from the just, but assume the per-
fection of each in his own mode of conduct. In the
first place, the unjust man must act as clever crafts-
men do : a first-rate pilot or physician, for example,
feels the difference between impossibilities® and
possibilities in his art and attempts the one and lets
the others go; and then, too, if he does happen to
trip, he is equal to correcting his error. Similarly,
the unjust man who attempts injustice rightly must
be supposed to escape detection if he is to be alto-
gether unjust, and we must regard the man who is

¢ Cf. Quint. iv. 5. 17 “recte enim Graeci praecipiunt
non tentanda quae effici cmnino non possint.”’
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s Cf. Emerson, Eloquence: ** Yet any swindlers we have
known are novices and bunglers. . . . A greater power of
face would accomplish anything and with the rest of the
takings take away the bad name.”

> Cf. Cic. De offic. i. 13.
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caught as a bungler.* For the height of injustice ? is
to seem just without being so. To the perfectly
unjust man, then, we must assign perfect injustice
and withhold nothing of it, but we must allow him,
while committing the greatest wrongs, to have
secured for himself the greatest reputation for justice;
and if he does happen to trip,® we must concede to
him the power to correct his mistakes by his ability
to speak persuasively if any of his misdeeds come to
light, and when force is needed, to employ force by
reason of his manly spirit and vigour and his provision
of friends and money ; and when we have set up an
unjust man of this character, our theory must set
the just man at his side—a simple and noble man,
who, in the phrase of Aeschylus, does not wish to
seem but be good. Then we must deprive him
of the seeming.? Tor if he is going to be thought
just he will have honours and gifts because of that
esteem. We cannot be sure in that case whether
he is just for justice’ sake or for the sake of the
gifts and the honours. So we must strip him bare
of everything but justice and make his state the
opposite of hisimagined counterpart. Though doing
no wrong he must have the repute of the greatest
injustice, so that he may be put to the test as regards
justice through not softening because of ill repute
and the consequences thereof. But let him hold on
his course unchangeable even unto death, seeming
all his life to be unjust though being just, that so,
both men attaining to the limit, the one of injustice,

¢ Cf. Thucyd. viii. 24 on the miscalculation of the shrewd
Chians.

9 As Aristotle sententiously says, 8p0s 8¢ 700 wpds Sétav 8
\avfdvew uéX\\wv otk dv éNowro (Rhet. 1365 b 1, Topics iii. 3. 14).

¢ For the thought ¢f. Eurip. Hel. 270-2171.
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® Cf. infra 613 E, Gorg. 486 c, 509 a, Apol. 32 p. The
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on Plato and Christianity have often compared the fate
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the other of justice, we may pass judgement which
of the two is the happier.”

V. “Bless me, my dear Glaucon,” said I, “how
strenuously you polish oft each of your two men for
the competition for the prize asif it were a statue!s”
“To the best of my ability,” he replied, ‘“and if such
is the nature of the two, it becomes an easy matter,
I fancy, to unfold the tale of the sort of life that
awaits each. We must tell it, then; and even if my
language is somewhat rude and brutal,’ you must not
suppose, Socrates, that it is I who speak thus. but
those who commend injustice above justice. What
they will say is this : that such being his disposition
the just man will have to endure the lash, the rack,
chains, the branding-iron in his eyes, and finally,
after every extremity 7 of suffering, he will be crucified,®
and so will learn his lesson that not to be but to seem
just is what we ought to desire. And the saying of
Aeschylus® was,it seems, far more correctly applicable
to the unjust man. For it is literally true, they will
say, that the unjust man, as pursuing what clings
closely to reality, to truth, and not regulating his
life by opinion, desires not to seem but to be unjust,

Exploiting the deep furrows of his wit
From which there grows the fruit of counsels shrewd,

first office and rule in the state because of his reputa-
tion for justice, then a wife from any family he
chooses, and the giving of his children in marriage
to whomsoever he pleases, dealings and partnerships
with whom he will, and in all these transactions
advantage and profit for himself because he has no
squeamishness about committing injustice; and so

¢ Septem 592-594.
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they say that if he enters into lawsuits, public or
private, he wins and gets the better of his opponents,
and. getting the better,® is rich and benefits his friends
and harms his enemies?; and he performs sacrifices
and dedicates votive offerings to the gods adequately
and magnificently,® and he serves and pays court ¢ to
men whom he favours and to the gods far better
than the just man, so that he may reasonably expect
the favour of heaven ¢ also to fall rather to him than
to the just. So much better they say, Socrates, is
the life that is prepared for the unjust man from
gods and men than that which awaits the just.”

VI. When Glaucon had thus spoken, I had a mind to
malke some reply thereto, but his brother Adeimantus
said, * You surely don’t suppose, Socrates, that the
statement of the case is complete?” ‘“ Why, what
else?” Isaid. ‘‘The very most essential point,” said
he, “ has not been mentioned.” ‘“Then,” said I, * as
the proverb has it, * Let a brother help a man’f—and
so, if Glaucon omits any word or deed, do you come
to his aid. Though for my part what he has already
said is quite enough to overthrow me and incapacitate
me for coming to the rescue of justice.” * Nonsense,”
he said, ““ but listen to this further point. We must
set forth the reasoning and the language of the
opposite party, of those who commend justice and
dispraise injustice, if what I conceive to be Glaucon’s
meaning is to be made more clear. Fathers, when
they address exhortations to their sons, and all

the respectable morality of the good Cephalus is virtually
identical with this commercial view of religion.

¢ Cf. supra 352 B and 613 a-B.

! ddeNgos dvdpl wapein. The rhythm perhaps indicates a
proverb of which the scholiast found the source in Odyssey
xvi. 97,
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1 ddinw recent Mss.; ¢f. 362 B: the duialw of A and II can
be defended.

® Who, in Quaker language, have a concern for, who
have d)arg of souls. (f. the admonitions of the father
of Horace, Sat. i. 4. 105 ff., Protag. 325 o, Xen. Cyr. i.
5. 9. Isoc. iii. 2, Terence, Adelphi 414« f., Schmidt, Ethik
der Griechen, i. p. 187, and the letters of L.ord Chesterfield
passim, as well as Plato himself, Laws 662 E.

® Hesiod, Works and Days 232 f., Homer, Od. xix. 109 ff.

¢ Cf. I\ern, Orphicorum I’ragmenta iv. p. 83. The son is
possibly Eumolpus.
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those who have others in their charge,® urge the
necessity of being just, not by praising justice itself,
but the good repute with mankind that accrues fromn
it, the object that they hold before us being that by
seeming to be just the man may get from the
reputation office and alliances and all the good things
that Glaucon just now enumerated as coming to the
unjust man from his good name. But those people
draw out still further this topic of reputation. For,
throwing in good standing with the gods, they
have no lack of blessings to describe, which they
afirm the gods give to pious men, even as the worthy
Hesiod and Homer? declare, the one that the gods
make the oaks bear for the just:

Acorns on topmost branches and swarms of bees on their
mid-trunks,

and he tells how the

Flocks of the fleece-bearing sheep are laden and weighted
with soft wool,

and of many other blessings akin to these; and
similarly the other poet :

Even as when a good king, who rules in the fear of the
high gods,

Upholds justice and right, and the black earth yields him
her toison,

Barley and wheat, and his trees are laden and weighted
with fair fruits,

Increase comes to his flocks and the ocean is teeming with
fishes.

And Musaeus and his son ¢ have ¢ a more excellent

¢ For the thought of the following c¢f. Emerson, Compensa-
tion: ‘‘He (the preacher) assumed that judgement is not
executed in this world ; that the wicked are successful; that
the good are miserable; and then urged from reason and
seripture a compensation to be made to both parties in the
next life. No offence appeared to be taken by the congrega-
tion at this doectrine.”
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